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FOREWORD
. While this booklet is the collaborative work of a Christian and a Jew, and in great
part represents the fruit of their dialogue, its initial recommended use is as a catalyst
for COlumon study and discussion among Catholics. Of course, any interested Christian
is welcome in su('.h <liscul)sions; the 'point is simply that the text, for the most part, is ad.
dressed to CatholiC's. Because both the ·.Tewish and Catholic populations of America are
concentrated in urhan areas, it is only natural that the "Christian" partner to the DialOf/lles \vill, in lIlany cases, be a .Catholic.
The suhjects trE'ated here-and the manner of their treatment-were chosen to fill
the great void of knowledge in the Christian community of the Jewish community. The
eircUlustai'H'es \~·hi(·1t hroug-ht ahout that void are a complex tangle of in-bred attitudes
and I'eaetiom; i~ hoth g-roups. Those circulUstances need not concern us here. What does
cone'ern us all is tile dispelling of those attitudes and the convE':Tsion of those reactions
into intenl<.'tions, Only in this manner can the in~rained prejudice of centuries be eradimted and .rewi~h-(,hristian relations grounded on the reality of genuine affinities and
difference:,:, It is thl'n that the "Dialogu('s" in the title of this booklet-the ultimate- purpose for this hooklet---<.'an truly hegin. (See Al11wndix for recommendations on organizin~actual dialo~Ut, sessions hetween ' Christians and .Jews,)
Rut the first :<t('p remains self-education-on both sides. This booklet was created
to provide a Christian g'I'OUp with a ff:'liahle ~uidf> to Jewish history, belief and practi('(1 and to point up tlip dee(ll~'-rooted spiritual heritng-e hoth reiig-ions share. In order
tn achie\'e a systl'lllati(' g'!'f\Sp of its contents, enl'iC'hed hy the contrihutions of receptive
and responsi ....l~ participant:.;, it is re('ollllllf!nded that:
1. A "Chairman" or "Dirf>ctor" h(' appointed frolll the parish lay orA'anization intere~ted in studying J('.lri.~h-Chrisfia" nia/o,IJlIt's, who will undertake the re~ruitment of a
g'fOUp (R-to) of other Catholi cs to rpad and dis('n!-i~ the text togethl."r in their homes_
(Any numhel' of su('h A'rollpl' llIay he formed, of course, hut it is usually preferable to begin with a "pilot" project);
~_ This g-roup meets to :-:et up a time-taIlle for their dis('ussi.on sessions, arrange for
I'f:'gnlal' meetings at ('on,-enient intervals (most people find montll]y meetingl' easiest to
atteno) in the hOUles of the pnrti{'i)mnts on a rotation basis;
3_ The group dE.'cides in advan('e of the first Ression how IonA' each meeting will last
and exactly II ow lllany meetings there will he. This means that the text of this booklet
.should he examine!1 by the "Chairman" in c.onsultation with the group with a view to
dividing it into convenient !'ieglllents for vocal readin~ at each meeting, The allowances
of time ag'reed upon lllU:-:t he recon('iled with the natural topical hreaks in the text to
provine a single unified theme that makes for pointed discussion at each meeting;
4. The Chairman appoints a "Discussion Leader" for each session who will prepare
a few rele\-ant C)upstion~ based on the portion of the text covered at the session. These
questions should simply he designed to put the discussion in gear and keep it fueled, If
the questions are l'omewhat "loaded," that's all to the good, although they should in no
('a~e he aimed at one individual. It should also be the Discussion Leader's task to see that
no one Illonopolize~ the conversation and that everyone have a chance to be heard.
:i The Chairman and each Discussion Leader go over the bibliography before each
session to select reference and corollary material which the Discussion Leader can review

and Crom which he may offer exeerpts for discussion. Thus, by the end of the program,
each participant will have become something of an "expert" in Borne area of Jewish~
Christian relations.
6: The actual program begins. An established and workable format Cor involving
everyone in the session is the simple prOcedure of having each participant read a paragraph or two from the text aloud ... up to the end of the designated section. Total reading time should be ahout 20-30 minutes in duration, Collowed by an hour to and hour and
a half of discussion. OhviouRly there can be no hard-and-Cast rules about iti any allotment of tillle that provides for coverage of a single, substantial theme and adequate
consideration of everyone's response to the material is sufficient.

.INTRODUCTION
Pope Paul VI, together with the Fathers of Vatican TI, promulgated on October 28, "1965, a
Decla,.ation on the Relations of the Chuych to Non-Christian Religions. 'rhat historic declaration,
adopted by the overwhelming majority of th~ Council Fathers, proclaimed the commitment of the .
Catho.1ic Church an9 her faithful to ·the lftask of promoting unity and love among men, ip.deed
Ilmong nations" and to a consideratil?n "above all· in this declaration (of) what meJ;l have in common and what draws them to fel.lowship."
.
"One is the community of all 'peoples, one their origin .. . One also is their final goal, God.
His providence, His manifestations of goodness, His saving design extend to all men." The
Fathers of the. Second Vatican Council felt tJiat it was not sufficient to enco:urage Christians of
various Churchel5 to enter into serious dialogue with one another, which they did in the Decree on
Ecumenism. They went beyond this in the Declaration on the Relations of the Churches to NonChristian- Reli,qions to insist that the Church "rejects nothing that is true and holy in these religion~. Rhe re~ards with ~incere reverence those ways of conduct and of ·life, those precepts and
teachings which, thqugh differing in many aspech from the ones she holds and sets forth, nonethf'lesl5, often reflect a ray of that Truth which enlightens all men."
The Council Fathers realized that among the non-Christian religions -there was one to which
Christianity had a YNY sp~ial relationship--.~udaism.
.
As Cardinal Bpa had declared at the time of his introduction of the declaration on Scptemher 2.1, 1964, UA profounrl and special relationship between the chosen people ·of the New Covenant, that is, the Church, and the chosen people of thp Old COVfmant is common to all Christians," and "clf'arl)" there is a hond hetween the eClllnE'ni<>al lno\'enu'nt and the C"Juestion treatPrl in
this declaration." Thf' Couneil Fathers madE'! explicit thf' nature of that spPe.ial relationl'ihip. They
said the Church of Chri~t acknowledgC'd that "lIu-! h('ginninl:s' of h(>r faith and her clt-cti·on are
found alrt~ady among- the Patriarrhs, Moses and thE' proplwts. She professes that all who believe
in Christ-Ahraham's !'ons according to faith (Galatians 3:7)-arp included in the same Patriarch's cal1." Thf'Y furth~~r stated that "since the spiritual patrimony common to Chri!'ltians and
Jf'WS il'i thus ~o ~r('at, this Sacred Synod wants to fostpr and recollllnend that mutual understanding and !f'SI)t'ct whieh is thE'! fruit, aboye all of bihlical and theological studips as well as of Ira.
tr.nUll riialo."ucs."
.
'VE'! ~hould also rt'lIItlmhf'~ that concerning 't his ~luestion Vatican II did not speak alone. in
]961, the " ' odd Counf'il of Church~s•.re)lrpl'iE'ntinl: Mme 200 Prot.estant and Orthodox churches,
anopted a simila!' position. Othf'T Christian honh's who han taken similar action include the
" Torld Lutl1l'rtln Ff'df'ration (April ]964); the National Couneil of Churches (.June 19M); and the
National Council of tilt' Protestant Episcopal Chu~ch (Oct. 1964).

RENEWAL-SOURCE OF DIALOGUE
'Vhat are the rE"asons for this new empha.sis and CQncern for Jews and J .udaism among
Christians' The sourCf!:S are varied. · The tragedy of six m.iI1ion Jews slaughtered during the Hitler era posed inescap8:h1e C"Juestionl;j for the Christian conscience regarding the long history of antjSemitism that culminated in these mass murders. A second reason is the soci.al reality of CaUlolie·J ewish interaction in the United States, where the two communities are intimat~ly involv~
with one another. A third reason is the current ag."iornamento, the impulse for renewal within the
Catholic Church and Christianity in gen~ral. The liturgical and bjblical renewal ineyitably led
. .
Christian scholars back to the Jei'ish roots of many of •.heir .own ~raditions.
1

For example, the first half of the ' catholic 14ass, and the corresponding parts of other
Churches' worship, was lifted, as it were, bodily from the Jewish synagogue service--the original form of worship practiced by Jesu~ and the Apostles.
The biblical renewal also naturally led. Christians in'to an ever deeper and more intimate contact with Judaism and 'J ewish scholars. How could it do othert The entire Bible is a JeWish boo"
-including the New Testament. With 'the ~xception of St. Luke's Gospel and the Acts of the
Apostles, it 'was written completely by Jews. Moreover, it was .written mostly about Jews and
largely for .Jews. in the first instance. Indeed, the Council Fathers' recalled what St. Paul said
in his Epistle to "the Roman.s (11 :7-24) when they referred to the Gentiles as "wild shoots, grafted
onto that wel1-culti,·~ted olive tref'-the Jewish people.
Thus, many Christians began to realize again that they also have Abraham as their Father
(Romans 4), and ~hat if to hl~ a Jt'W lllt·.ant to awai~ the Mf'ssiah, that they also in a sense were
Jews ("spiritual S{lmites," said POPf': Pius XI), for thp.ir very name, "Christian," meant" "Messithe Coming One (Acts 3:20), even though they believ'e
anic." For Christians also the Mp.ssiah
that in him thpy shaH recognize the Lord J{)SUS Christ. Thus they ~laim to be a part of that elect
peo plf' whidi, 'under both the Old and New Covenants, remains the one people 'of God.

is

For Christians. thprpfore, the first grf'st schism was the one which occurred in the New Testilll{lS b(>twt!en .Jew and Christian; it would be inconsistent to seek to h~a] later divisions
without "c re~t1inl!" also with thp original rupturp. 'rhe ecumenical dialogue i's incomplete, therefore, unless it includes the .Tews. Christian~ cannot simply engage in a monologue ahont.Jews, but
nE'M to. find out .wliat .they think of themsf'.h·es and of Christians. Jt>ws wiB have in turn to come ·
to g-rips with that wl1ich God must ha\"('; intend('q in the E'merg<'ncf' of Christianity. out of the soil
of tlw ,Ho]y Lan(L Both Christians and .Jews must .fOnter into this rlialogue trusting----'-E!:ven as
Christians do .in Orthodox, Catholic. and ProtestAnt pxc>han,g-es, and Jews in Orthodox .. Conservative and ~t>fonn-that ,God will bless our conYf'rsations and lead us eVl'r clospr to "dwell in
unity" as H I~ wills fol' all His People.
tam~nt

THE SOCIOLOGY OF CATHOLIC-JEWISH RELATIONS
,

':

.

If tlu'! ologiral and TPligious reasons undprscore the importancf'o of the Catholic-Jewish dial o~ue, thp. ~O(~ ial rfOalitil's of thp Cathqlie and J{l\dsh rOllllllunitips in America are at 1(>85t equally
cOlll p<,l1in'g. In the soc ial, cu]tural, and PQJitical ar.-as of t hi s nation's existence, Catholics and Jews
are niore intilllatel ~' i",'ol\'OO with (,Bch other than perhaps most realize.

First; tli('r<': is thp sf'Pf'r fact of massive daily interaction between members of hoth faith comnlllnitil's. As the )l;o('iologist Richard . Rohbins of Bo!;ton College pointed out in his brilliant es.say,
"AlIll'rican .J(~WS and AmE"riean Catholies: Two Types of Social Change," (Sociological Analysis,
Spring, HI(l;)) , both Catholics and Jews "have their greatest numerical population strength,in the
metropolitan centers of the North-they are urban pMples, however divergent the distribution of
the two populations in (,pntral city and suburb." Almost 70 per cent of the U.S. Jewish commun ~
ity livt>s in Nortlu'astt'rn states, and almost 90 per cent of them li\'e in m'etropoli"tan areas~ The
eonepntrntion of Hu'" Catholic community is rou'thly the' same. "The Catholic Church in the U.S.
is a ht>a"ily IlIctrop:Olitan Church," reports the 1966 Catholic Alnvmac." T\vent"y out of 'the total
142 dioceses have m'ore than 50 per cent of the nation',s Catholics and sJ.jghtly less than one· third
of the total population.-" This means that Catholics and. J~ws have become among the closest set
• The cities in which Catholics and Jews have high population concentration are BOstOn. PrOVidence. Hartford.
New York. Rockville Center (Long .lsland. N.Y.), Brooklyn. Newark. Trenton. Philadelphia. Buffalo, Pittsbiutlh. Cleveland, Detroit, Cincinnati. Chicago. Milwaukee, .St. Louis, New Orleans. San Francisco. and Los' Angeles.
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of. neighbors in their business, family, social, recreational, and political activity of any other two
religious or ethnic groups in the Unite4 States, Being neighbors does not mean that ·they necessarily and always are going to be neighborly, but it certainly does mean. that the question. of .t heir
relations with each other is a ·vital one, as much for the civic health of America as for themselves
and their children.
Second, both Catholics and Jews have made the transit from their r espective ethnic-immigrant ghettos to suburbia, and from poverty to the .middle class, While Catholic mobility into the
middle class world has been later, slower, and less dramatic than the swift Jewish mobility before it, this movement is bringing the third and fourth generation Catholics and Jews into increas·
ingly close interaction in "white-coUar," non-manual occupations, the profE"ssions, and the colleges
and universities, As the Catholic community becomes in·creasingly adapted to a middt!'·c1ass patt!'l"n like that of non·Catholics, no longer linked to immigrant and ethnic cohesiveness, it is likely
t.hat they will go through expe riences similar to thE' Je" ' ish community in two major areas : (a)
family life and the socialization of children i and (b) education and intellectual a('hien~ment. Here
will be fertile ground for further Catholic- Jewish dialogue.
Re~a rrling family lifC', studies point up that compared to Amerit'ans as a whole, .T(·ws show a
IOWt'!" rate of juyt'niIE~ rlC'linqlumcy a:nd adult ('rime, ·f ~w~r rleaths by ~c("idt'nt and \"ioit'nce, an ai1II0St tota l uhsl'nc{' of alroholislU, and· a low('r divorce rate. 'I'lwse characteristics are related to
the inOuPJH"t! of tlw ,JI'Whih r('lig-ion and tradition wl\i('h has placed ~rf'ilt strr-ss upon famil~' cohN;iYf'n('~s. famil y nhli~ntions and rplationships, and whiC'h has se n ·ed n~ a ,·r-hide fOI" maintain.
in g" fami l," strength. 1100\"1'\"I' r, nndf"r the impuct of Allll'riC'ani7.ation, industrialization, and UThani r.ation, the .Tewish falllil~·-as the CatholiC' and Prot{'stant family-has hf'pn ~uhj('('h!d to great
~t rain. and .Tewish parE'nts like the.if Christian countt'rparts arc hl'('ollling df'Pply conC'erm'! d and
discontent. (The AHIt·rican Kt'g"ro family's prohlt'lII should Iw sPt'n in th i~ hi'oadpr contpxt of genflral social ('han~c, alth(H1~h it lias slw('inl pl'ohlC'llIs g"rowing- out of th(' pt><'ulinr anei tragic hi story
of KC'g"l'o('s in AIII('I"ica.) Cat holiC's' and .J I'\\"~. tlll·n·fon'. to~pther with otlH'T Amflricans . should
haw' much in cQllunon in a :-o hared sf'arch to hE'lp fE'stOTt' the unit~' of th~ famil y and to recov~r
family intimacy anrl th{' shari n~ of .'xl}('ripnC'('s anti goals-an idE'll} wliich .T ~wis h trarlition warmly
epitomized in the con('ept of H~holoin ba-yis," lithe }){'aC'e of the household ..'

Other studies inrli('at<': that .T""ws ('o n !'ist(' nU~' oMain mor('· education than rlo
~roup~ in .-\llIE'rica. A · su rYl'~' of ht'DrlS of ltol1 ~t' holds in ]959 showf'd that (itl){lr c(!nt
W(!I'E~ high school grarluat4'R as· C'omparf"rl with :{!) Ilflr cpnt of the ProtE-st ants and 3R
the Cntholi(·s; also. 22 !)EO r C'C'nt of the .Tf'w," w{'n: collcg(~ ~raduat~s as aA"ain st 8 per
Prot~stants and 7 pp.r ('t'nt of tht· Catholics.

most other
of the J ews
per cent of
crnt of the

This ext raordinar~' E'lIIphllSis on educat ion and ~c h o l n rship has hf>f'n attrihuted to a cluster of
facto rs-particularl y thp. opportunit:;.' at last in tlu' NE"w 'Yorld to gi\:f' full E'xpression to the . hal.
lo\\"('d irleal of stud y ann II·aming of th(' ,T (lwi~ l l fnlllil~· (previou~ly restri('terl by rli scrimin.a tion,
p.xdusion, and persecution in the Old World ). Tn Jutiaislll, sturly of the '1'orah was etluivalent to
worship ..
Th ere are otlwr factors as wf'11. As tlw soC'inlog-i.st Manheim.Shapiro observes, for many European .T~\\" s. and those frolll Eastern Europp partil'ularly. the migration to Amp-rica m(~ ant civic
equali ty and inC'reaserl ('("onomie opportunity. Most .TE'wish immigrants and their ('hildren perceived education as a means to greater eco~ omi c achie\'E'lIlent.
As the immigrant, an d ~he tto experience of Catho.li cs r.ecooe and thp middle-class reservoir
of talent is {'nlarged hy upward mobi·lity from a previously "over.represented" working class, Catholics may be expected to playa more central role in the educational and intellectual life of our
3

nation. A Catholic community that is increasingly concerned to give its children a solid higher
education, whether in Catholic or non-sectarian institutions, a community that has taken on a class
pattenl of greater openness, flexibility, confidence and sophistication, will find itself making comparisons with the Jewish intellectual condition. As Robbins has noted, "The Jewish . intellectuals
and scholars were and are making so many contributions partly because they took it upon them~ :
selves, anti-Semitism notwjthstanding, to move freely across all .kinds of boundaries .to wherever
t1.le ideas 8Qd the resP8rch possibilities appeared challenging i the ariti-Semitic. epithet of 'cosmoP9litans' should realiy he a co~plime nt. Catho.Iic intellectuals and scholars are still in the proc~ss
of enlarging this sense of cosmopolitanism in their career patterns, of moving in and out of a
wholly Catholic worid."
.
Wbile Jews arr- increasing1y absent from the mam,181, wage-earning occupations, they also ·
tend to he ahsent. in suh~ta"fltial numbers from the. management levels of major corporations, from
the hoards and management levels of bank~ and insurance companies (except the actuarial and
salE's dr-partmE'nts). ann . from the .tz:oansportation. communications. and other. utilities. industries.
Rtudips condnct('d h~' thE' American Jewish Comm.itt~e of "the executive suit~" han prod~ced
e\·idrncr thnt .a "('lub" atmosphere among t.hese managprial groups tp.nds to exclude Jews, and also
Cntholi cs to a It'sser rxt(int, and members of other ·g roups. (A joint pffo~t on the part of Catholics and .Jews to hreak ·down the caste-system in these industries, with t~eir auxiliary city and
country clubs wlu:>re thl' ·husiness contracts are often signed, ·would he .an extremely worthwhile
proje~t · for a "dialog-ue" group of businessme~ to explore.)
,

,

'

The fact that lwth Catholics and Jews havc ·histories with many parallels rooted in the· immig-rant past, that th('~' both have · reshaped their old immigrant-ethnic hpritagc in achieving, with
Protestants, a "tripll' 1Il1'lting .pot" of religious -pluralism, and that a large number of Catholics
arp no\\' at the thn'f:illOld of a style of life that has long heen characteristic of a great many urbanmiddlp e.la ss .Jews r('infor('r-s the view that the Catholic-Jewish dialogue has taken 011 a singular
practical importance in our nation . .
Third. hoth Catholics and Jews have heen closE'l:r related in American politics, which. has
constituted 8 strong- ·hond in wplding. together IpadE':rship· elements· of both communities. It has
frequE':ntly been rf'marked that American' Jews, traditionally stron.lt In their support of Democratic
party candidatl's. g-8\·e tbe late President .John F·. KE':nm~dy a higher ·proportion of votes than did
AIllPrican Catholics. Ai; reportrd oli April 19, ]961, h~' the University of Michigan News Service,
"81 % of tlu~ Catholic voters and 88% of the .Jewish "otPfS supported John Kennedy." What is of
relei;an~e to our ('.oncprn for Catholic-Je\\"i~1l rE':lations is the interpretation gi\'en to this political
bflhm·ior of the JP'\\"iS hy a political analyst who observed:
"Followinl-{ hiR lillf'ral faith, he (the Jew) rE'actp.d against thp, anti-Catholic bigotry of others
and sympathized with thr- Catholics, as a fpllow minority group, and with John F. Kennp.dy, against
whom the higotr:-r ·was ~Jlr(' ificall y di rected." (UPattprns of Jewish-Catholic Democratic Voting and
the 19GO Presidpntial Vote," b~' Saul Rrenner, Jcu'ish Social Studies.)
Pp.rhaps the most sucdnet statement of th·e prp.sp.nt social realities which influence CatholicJ(~wiRh relations today is that of -Msgr. George ·W. Casey of the Boston Pilot:
"For weal or fo.r woe, there .are strong forces at work .in society,.· not necessarily in
conflict (,ith,'r, that an' increasing the C~tholic desire for change, and fo.r c.hanges that wil.1
make for greater association and collaboration· with others. Ainong these forces~ which are
working- in other 'dosed' societies than our. own, as for example that of the Jews, are:
pluralism; suhurhanization ; social mobility; the wider diffusion of higher education and
of prosperity; the need of conformity and status; the common fear of communism; the com4

:

..

mon exposure' to the same media of information and opmlon, tlJ.e picture magazines and
the television programs; and so on. Minds and sympathies are being ~nconseiously stand~
ardized by common influence and .there is plenty of conscious reaching out, too. -Many Catholics, on all levels, want to be less circumscribed in their social contacts and fuUer . and
freer in their participation in community affairs. They are sick of unn~essary suspicion,
aloofness and determined separation from men of other minds and way~. They want peace
among neighbors' as among the nations, and for this they know that they must give as well
as get."
.

CHRISTIANITY

AND

JUDAISM-SOME COMMON ·BONPS

If Jews and Christians are going to meet
with one another and discuss matters of deepest mutual concern, i.e., their beliefs and valueSj it is important for them not only to have
a firm grasp of what they themselves believe
and ' Tallie-and thi~ understanding will deepen
and broaden as the dialogue progresses-but ·
they should have at least some appreciation
of what th ey have in common and .what·.dis-.
tinguishes them. This appreciation, of course,
will also "asUy increase 'with each succeeding
exchange. A distinguished New · Testament
scholar, Prof. ,V. D. 'Davies, has,identified three
areas in which the faith of the Church and that
of the Synagogue 'are "very intimate," first, he
says:
" . .. They have the' same origin in the
'one God who chose hoth. The "God who
speaks to Christians in J es'us Christ is: the
God of Abraham and I saac and Jacob. The
\·oice heard at Sinai and at Calvary is the
\·oice of the same God.

"Thirdly, they s:hare the conviction that
the purposes of God in ' history are to be
fulfilled through a community-the ~ople
that God uses."
MonoUleiJm-

.

.

.Or-e ·of Oae ~r~atest gi'f ts th'e ,Jewish peopie
has givp.r;t .to mandki.nd ,is mOl!otheism, the ·be·
lief· in the existence of only one God and exclusive worship.of this o:ne God. All other previous ' religions had many gods, or at le~st acknowledged t~e .existence of gods 'other tha~
the one" they worshipped. Not so in Judaism,
whose central religious affinnation, recited
thrice daily in prayer; is, u:fJ.e ar, .0 .I sr.ael, the
Lord Our G9(l, the Lord is One"("Shma Yis-

roel, Adonai Eloheynu, .Adonai Echod"). Unfortunately, both, Christians and Jews' may
tend to forget what a tremendous blessing it'
was for the Jewish people to be l~d gradually
to the· realization that Yahweh is the Lord over
all. Indeed, the mon.otheism of the Jews was
nothing less than a revolution in the consciousness of mankind, for it subjected all man-made
gods 'to the judgment . of a transcendant God,
before whom all human idolatries stand convicted of inadequacy.

"Secondly, they have, in a real sense,
an identity of aim. The yoke imposed upon
both is the 'same-the ,yoke of the Kingdom
of God. JUlit as the aim of the Gospel is ,to
give life both in this world and in the
world to' come, so also the aim of the Law
(of the Jews) is life in accordance with the
will of God. Both Church and Synagogue .
pray that the rule of the Kingdom of God ·
may come and his will be done so that the
Lord may be one and his people one. In
. short, Judaism and Christianity share a
common ethical concern.

Christians share ' this blessmg of monotheism
with Jews. T~eir beli~f in the trinity of persons
in the one God does not ,,;eaken their affinna.
tion ()t the oneness of God:

You are one God, one Lord
·not in the oneness of a' single person .
but in the Trinity of one substance,
5

Of course, one ought not to say "at least" the
For what we believe from your revelation
Hebrew Bible is held jointly by Christians and
concerning your glory
··Jews, for the Hebrew Bible is .·a· very great
the same also do we believe o/ 'your
thing indeed. The Council Fathers. at Vatican
Son and of the Holy Spirit
n said of it: "These books, therefore, written
without dill erence or distinction.
under divine inspiration, remain permanently
So that in confessi11g the true and
valuable ... (They) give expressic;m to a lively
everlasting Godhead
sense of God, sound wisdom about hum~ life,
we adore distinction in persons
and a wonderful' treasury of prayers ... The
unity in substance
disciple of Christ, then, ought to read them
and equality in majesty.
carefully, particularly since they give excellent
How these three divine persons can exist in
expression to a vivid sense of the most holy
one God without destroying the onen.ess of God
is no less' a mystery with Christians' than it is . 'and mQst merCiful God/' (From tli~ Declaration on Divine Revelation,)
with Jews; Christians simply believ~ they do
Even though Jews do not accept the New
so exist and Jews do not. Still, hoth share the
Testament .as an inspired sacred 'book, it is
grE'atly.to.he·treasured, unequivocal affirmation
ne"erthel~ss 'very 'much a Jewish book, and
of tJw onenC~5 of God.
Christianity is very much steeped in Jewish
Some Greek philosophent also developed a
origins. The whole manner of thinking and
philosophical monotheism, that is, they thought
there had to be some sort of first principle,
speaking of Jesus, of the first Christians, of
some prj'me moYer in the univers(' . .Bu~ this
most of the New Testament, is Jewish. All of
"god" was not wor~hipped. "It" was not a per.
the basic Christi~ concepts-like Messiall, faitJ:t,
gracE', justification-are rooted in the Jewish
son, a "She" or "He,'" rathl'r it was a 'kind of
tradition and are not understandable unless
\'aJ{up. force or ahstract principle that had to
he postulated philosophically ·to 'explain the
seen within a Jewish context. The very fact
existing v.~o rlrl . But this is not the Gael of Israel,
that the Jews ·thought in hi storical, personal
terms, ·rath er than abstr~et, u,niversal on~s ~ve
01' of Christianity Thf'; God of Israel and Chris·
Christianity·its pec1;lIiar thrust. It is the obscur.·
'tianity is per~hnal ; H~ has a name. Tn fad, He
has many names, ' hut thf\y all rE-fer to ·thp. one
ing of thi~ historical, personalistic approach
that has often been the cause of gO much disGod. Our ·God is'· not a' vague unin~rs81 force,
or the gr(>at ' watchmaker who ·wound up the
tortion within Christianity; the recovery ' of
watch of the univE-rsp. and·thE-n forgot ahout it,
thpse. al1llroaches is at the root of the present
as the eighteenth·century Deists thought.
Christi~n .renewal. A di"alogue with Jews vitally
li ving thpir own traditio.n ,,'ill only reinforce
Rather He is. as Blaise Pascal once ·shouted in .
a.n,d .enrich this renewal., '
delirious jo~,. th'e 'God of Ahraham, Isaac and
Jacob. He has shown' himself in history, in
. Jesustime ; and these manif('stations, ' these re\'elaBesides the .Hebrew scriptures and other
tions, are rpcordcd in the Scriptures:
values held in common with Jews; Christians
Scripture- .
ha \'e an additional · linkage to Judaism in the
The Scripture~ are anothf'r. treasure Chrisperson of Jesus and of his Mother, of all the
tians and .T ews hold \,er.y ·much in common.
apostles and most of the first Christians. Jesus
Christians dh-ideo the Bihle 'into the Old Testa·
Christ was a :Jew. Since Christians believe
ment and the N~w T('stanwnt, whE"reas, for
Jesus is God become man, the;y believe that
J ews, the so·called uOld TestamE-nt"""':"'whieh
God incarnate is a Jew. Christians, in other
J ews prefer to call tllP "Hehrew Sc~iptures"
word s, worship a Jew. And Jesus was not some
alone is the Bihle. Hence, at least the' Hehrew
lukewarm or deracinated Jew. As his geneaBihle (the Old T(~stament)" is held jointly by
logies show, he was of Jewish. stockj lie read'
Jews and Christians to he a sacred book: in.
the Scriptures, studied and prayed with the
spired by God to transmit his message to man.
Rabbis in the Synagogue, and belieyed passion.
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ately in God's promises. He certainly was
squarely in the center of the JeWish -tradition ·
of prophets. Christians, of course, believe he
was more than a prophet-but this in no way
made him less Jev.ish. Jesus himself said,: usal_
vation is from the J~ws" (John 4:22).

The Coven&Dt.One last thing ·' ·s hould be mention~---:"al~
though many, many more might well be en-tUner':
ated and discussed-whIch binds Christians to
Jews: Christians believe' thE"Y participate in the
same covenant, that is, agreement, with · God
as the Jews. Christians, and Jews, have. often
heen told thot God made a second C'ovenantwith the Chri stian Church- and thnt sin~("! the
firlit covenont, with Israel, has been fulfilled,
faithless Israel is now rejected-by her 'own
action. Rut if anything ·is Clear from the Scriptures it is that God's pl~dge is an unconditional
agreement, or covenant, which depends solely
on the faithfulness of one pledging party-God.
And God· is faithful His promise to Israel is
like the commitment of a JIlothf"r to her babe.
It is unronditional. 1'1\f~ mother does not expect .
thfl infant li to do it s · part; 'or else.' " Indeed,
God himself desc rih('() his r~ ' lationship to Israel
with the image of JIl()tlu~r and infant. lIDid Sian
complain, lithe Lord has fo~saken me,
own
Master gi\·es me never a · thoug~t l' _Wha.t, ,c an
a womnn forget her child thtii is still unweaned,
pity no longer the son she hare, i'.'- h~r wom~'
Let her forget; (will not hf' fo~gf'-tful.of th·ee.' "
(I,aiah 49:14, 15) .. .
.
If this is all so, then flod has ' no.t gone hafk
on his oriA"inal conna.nt, hut .rohtin;ues in faithfuln ess to it to thi s nry daYi He. Ii,a s not r:e~
jected the Jews. This basic C:atholic~and

my

Christian....:..position·is made clear in ~ penetrating· essay in TAe ,Ecumenist (May~June 1965)
by ·the . theologian, Father ·Gregory Banm:
u... the apostle tells us that the Jews
of ·the Synagogue 'remain dear to God for
·-the sake of the fathers' (cf. Romans 11,
28). ·Their election stands. Why' Because .
GOd is faithful, 'his gifts and· call are irrevocable' (Romans 11, 29). His election
cannot ultimately be undone by , a human
decision against it.
"·Wnat" does this mean for the understanding of the Jews of our dayt Giving
this Pauline t]H~me its weakest meaning, it
ass(~ rts ·that God continues to be present
and to address Jewish believers in their
.Synagob'11e services .. The testimonies of
God's mercy iri the past as cel~brated in·
Synagogue .w orship remain a way of divine
action, for 'his · gifts and call .are irrevocahle.' 'Ve have here thC! answC'r 19 a question' crucial to the Jewish-Christian dialogue. 'Yhat is the present Synagogue wor. ·ship b<>fore God' Is the Christian forced
to regard prpsent Jewish worship as an
empty form, as words and gt!stures without meaning' Or is he. able to ncknowle~ge
in .Jewish worship the presence of the l.ivin,.; God' The Conciliar text answers this
qUI'stion' by the. adoption and , use of the
. Pauline ' theme. Ood remains present in
his gifts to Israel."
This suggests too that the Christian Church
is not dependent on a second coyenant made .
with it alone, but o:n the single original covenant in which, ~y the grare of Jesus Christ and
the hard .lahor of the Apostle Pf!.ul, the Church
('njo~·s a share-along wit~ the Jewish people.

CHRISTIANITY AND JUDAISM":""SOME BASIC DIFFERENCES
In a statement of hi s philosophy of dialogue,
the late Martin Buber · set forth the two basic ·
movements of ·mar. which Comi ·the 'basis of
genuine dialogue. The first of these two movements Buhc:r calls "the primal setting at a
.
. .
• The Knowledge 0/ Man, by· Martin Buber,
Maurice Friedman, (Harper &: Row) :

~ited

.
.
by

distance,". the ·second "entering into relation.1t
The' first. movement is the precondition for the
sl~ cond. hecause we can enter into _relation only
with that bAing that. has been set at a distance
from us and thereby has become an independent
opposite. In human ·life together, it is the faet
that man sets man· at a digtance and makes him

independent that enables him to enter into ,relation, as an individual self, with those like him- .
self. Through this "interhulTUlJl" relation, ·J;llen ·
confir.m each ·other, becoming a sel( with the
other. Buber adds that the in.most .growth of
the self is not induced by man's relation to himself, but by the confirmation in which one. man
knows himself to be,. "made present" ~Il; his
uniqueness by the. other.
In the Catholic-Jewish dialogue"Rs we have
seen, then~ are numerous bonds which Catholics
and Jews· have in common. It is also essential
for the truth of the dialogue relationship that
we recog-nize the basic differences which form
our respective uniqueness. · At no ·,point is.. the
dialogue · intended to compromise these differ(~nces or to result .in a relativism or indiffer(>ntism. Rather the dialogue has as its purpose
th~ rf>Cognition and understanding of these ·diff<.'rf'nces . .enahling us to confirm each other in
. tl)(~ fullness of our inde])f'ndent selves.
The "basic differences" in the Jewish-Catholic encou.nter cluster arqund (1) theological or
relig-ious (IUestions; (2) civic or social ·questions.

SOME BASIC RELIGIOUS
DIFFERENCES
The r('Jigious ·differences around· which
Catholics (and lllany other Christians) and
Jews stake out their 1;Iltimate and differing
commitments' ('an be subsumed roughly under
thes!! ('ategol"ies:
(a ) The .Messianism of Jesus;
(h) 'fh(> Law· and ·th<> Gospet;
(c) The DoctriD(~ of Immortality
and Rf:'!;urrf'c.tion ;
(d) The Kew Testament.
The .Messianism of J:esu~The Je!y~sh ~o.n
cept of J e·sus as th(' M~ssiah can he understood ·
only if one understands .Tudaism's conception
of l\lt·ssianism. In the days of. Paul, Jewish··
tf'aclting proelainwd that the c.o urse of history
was di\",idE~d into thret> different epochs succeeding each otht!r .
"It was taught in the school ofF.lijah;" declared. an anci('nt teaching of the Rabbis, that
"there are thret~ epochs: two thousand years of
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chaos, · tohu va'vohu; two thousand · y~ars of
Law. (Torah), beginning with ·t he revelatio.n on
Mount Sinai j two · thousan9 years of the .Messianic . agej which- will be .fipally followed by
that world· which is wholly. Skabbat, the rest
in the life of eternity." There is, thu.s, not a
perpetuity, but U a period" of the Torah. If the
"Days of the Messiah" had commenced, those
of . the Torah had come to ·.their close. On .the
other hand, if the Law; the ·Torah, still retained
its validity, it- was proclaimed thereby that the
Messiah had· not yet appeared ..
As the late .Dr. Leo Baeck points out in his
study of "The Faith of Paul" (from his book,
Judaism and Christianity, pp. 162ft'), "The primary question which Paul's faith had to face
was: which ·"period" was it, that of the Torah
or that of the ·Messiah 1 , ., .. By preaching the.
new 'epoch' the·'days beyond the Jaw,' Paul did ·
not step··out of the Jewisp compass and the
.J(lwi;sh· purview. He was strongly convinced
that he was, and remained, within the ·Jewish
sphere ... What separated Paul from the,Jewish people was the question of fact-the ·problem . whether the · Messiah had, finally, ·.been
manifested, whether his ki.ngdom had come in
truth."
The je~ish messianic tradition that exi"sted
during 'the i.nter~testamental period upheld ~.
number · of clear-cut realistic · expectations of
the inessl·anic ~ge: This age was to bring ·a decisive end to Roman oppre·ssion, together wIth
peace on· earth under the victodous scepter of
the royal Messiah descended from King David, .
as well as ·the supernatural miracle of the ·cessation of aU ·sin. The people 'who did not accept
Jfi!SUS as the :Messiah rejected the claim because
the expectations of ·the ·new order of things,
the ·,i(ingdom of God, which was anticipated
hourly, did not materialize.
..>'i'he Jews' did not .rej ect · the God ·concept of
Jesu!», for that was Jewish in essence and Jesus
hased it on the Torah in which he was nudured.
There was nothin·g in Jesus' doctrine of repent('.nre and the approaching ·Kingdom which the
.Jews . of .his day needed to rejeet in .defenseof
th.e ir; faith .. There .was nothing in it which. endangered their faith. The critical issue for
Jews, as Joachi~ Schoep.s ' ppints out . in his .

"Tke Je!-Oish-Ckristian Argu'":~tlt". (p. 23) is
the Christian belief th,! God h.. ~ome man
and has allow~d his only-b~gptten son, to suff~r
sacrificial death as -a propitiation for ,the sins
of mankind. In ' Judaism, the royal Me.ssi~ was
expected to be a hum~n _being .(the postexilic
name among Jews for the Messiah ~as ,ben .
Adam, "son of man," which was_formed, based.
on the Book of Dani.el, in contradistill,ction fro~
ideas of a- "Son of God" common ampng CC}n- ,
temporary non-Jews.) . . As Paul .r ightly says,
this Christian doctrine remains a "stumbling
block" for the. Jews. In :Judajsm, ",;ijt its emphasis . on strict· -transcendental. m~ll,otheism;
God .is without form and can,n.ot,· be inoorpo-.
ratoo in any. shape, DO matter ,how fashioned.
The belief in 'a 'rliyine messiah '''ho is God in- ,
carnate detracts from God's . sovereignty an~
ahsolutfl otherness, according t() Judaism.
Nevertheless, . Maimonidf's, . the ' great 12th
century je'~'ish philo.sopher, ,and otht'r Jewish
spokesmE'n, regarded Jesus .. ·(as well as MohammE'!d) as didne instruments in pn~paring
the way-for mankind's universal conversion to
faith in the one true God. Uaimonides, in' a
sensE'! the Jewish Thomas Aqui,n.l;ls, 'wrote: "All
these, teachings oC- Jesus . th~ Nazarene ·(and
the Ishmaelite Mohamme4 who _arose after
him) were intended .t o pan the way .lor the
coming of the King Mf'ssiah an~i. to. prepare the.
whole world to worship God together, as one."
In pr£,'sent-da'y ',Judais'm, "traditiohal _- Je,,;s
continue to await the coming of a personal Messiah, and llra)" dailS' for 'his arriv-al In 'thf' -liheral fornis of Judai,sm the person of the Messiah has ~iyen way to an expectation of an
earthly 'kingdom expected for the ' ~es"Sianic
age, in \\'hich universal justice and peace will
prevail and "the Lord shall be .King- o\·er all
the' earth'; 'In that day' shall the Lord be One,
and His name one." (Zachariah, 14:9).
.

'file Lay.- ~d . tIie ' ~Ipel:-The . ~e'spe~~ive
differen<;es in concepti9ns of 9te. ·L~"; and the
Gospel by Christi~ns ll;nd JewlJ have, been. at .
the heart of mnch of the cQnilict _betv..:een both
commu.n·i ties.' across t"'q ~il1eni~. Paul wa,~ an~~
bi,·alent.on the .suhject of the law" and the effect
of his ·am.bivalence was.to denigrate-its sanc:tity
in the ~ye~ of th~ jews all:d.to nun~.fy it com-

pl~iely for .the ' Gentiles .. On .t he _one hand Paul
affirms that.' "tbe law is holy, and the commandments holy and just and. good" , (RomanS
7 :12) ,; on the other hand, 'h e de~o:unces the .
Law, "Where there is' no law, Utere is no transgres~ion" .(Romans 4:15).'.
As is know:n .f rom I Corinthia.ns 9:2 and other
Gospel sources, Paul himself practiced the ethical and . ceremonial laws of Judaism. But in
his.'passionate desire .to bring the _g-ospel to the
Gentiles iii the Roman Empire, he found that
the demands of the Law.-Sabbath observance,
circ.uincisi~n, ,the : dieia.ry regulations, the laws
of purity--:-were too exactiJJA' and tended ~o discourage many pagans from accepting the faith.
As Paul saw it, the L8.w "'as the Ustumbling
block" to the conv.ersion of the Gentile world to
Christiani~y.

The '~burden Qf the Law" was regarded by
loyal .Jews not- as a burde_n at all, but as a
wilOlpsome discipline. As'. Rabbi Abb~ Hillel
Silver, points oQ,t -in his book, Where ' J~daism
Dif!ered, (.p.. 102), ·" The purpose of the Law
was to ,increase personal holiness and to refine
the spirit of man ..". To .Jews, ,the law of the
Torah was ~in>n,: not ·to make the Jews. right('ous a,nd acceptable hefore. their ' Father in
he8"p8, but: precisely hecause it proclail'!'s the
holy tl'ill of thei,r F.ather in Heaven. The rabhis'
pr;i'!'ie of the law can he unders.tood only in the
Sf':ns~ of fulfilling Goel's will, 'and never in the
Sf'nli~~ qf liOIl.l_
e ethics, of mer.it (in ,Lu.t her's con('{'ptiQD of "'justificatiop by wo!ks.")
There·has always been. a debate among Jews.
as to thf': extent to whi(',h ·one·is ,free to interpret
the :Wl"itten Law and hy 'rhnt technique, and
whetlwr the Oral Law ·is hinding and to what
(~xt.('nt. Orthodox, Consp.rYative and Reform
.Jf'WH hayf': continued , the dehate .to this day.
Rut no , orgnnized· Jewish- religiQus group ever
maintained that the Law cO.uld, he dispensed
with aitogf!ther, that the 'Law 'was a curse or
that faith alone was sufficient.
The Christian Chu'rch itself soon came to
have laws--ceremonial laws--of its own, and
in time ,they were codified into canons of religion.s and eccl~sia!;tical practices: baptism, the.
eucharist, the' sacraments, communion feasts,
fasts and Sunday laws, penanc.e and unction,
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priesthood and confession, ecclesiastical reg~
ulations
privilege~, tithes" pilg'r lmages' and
shri.nes, rituals, i'ncense ' and vestment8---:-an
Halachah (Hebrew for religious law) quite as
meticulous as that of tile Scrib~s and pliarisees~'
The Church, too, came to 'acknowledge the importance, 'of canons in the regulation of faith
and dis~ipline.
One of the practical effects 'of this La)V versus Gospel contrast, has been a practice of expounding Christianity 'b y riui.king -unjust and
inareurnte comparisons with Uie Jewish faith.
Occasionally, in religious tex.thookS, in the
classroom. in sermons and arti.cles, gratuitous
slurs at .Judaisin are introduced to ' heighten
tlH" contrast to Christianity., In consequ~nee
.Jmlai,Rlll · E'IlIC1'g-es as
legalistic' religion ,con('j'nwd with I'xtcrnal ohst'rvsnces, devoid -of
Im·('. mt~j-('~-. and ' cOlllpassion. The 'P harisees,
who for the most -part \\'Pre saintly, devout and
('onrag-I'ous ' ml'n on - whos(~ moinland scholarly
ini'erpl'c'tation:-. norlllatin,, ·Junnism rests today,
;m~ fn~qul'ntly deoSl''r-ibpd as inhuman. and without trut! ' rt·lig-ious llIotl\·ation. As Dr. Robert
Gordis has point('d out. "E\"f'ry competent
s('holar ' know:-; that the Olel ' Tt'stalllf'nt ('onc,~ i\",~ of n 0(1 : in tf'rms of IOH' as well as of
ju~ti('t':, "just as Je:su:,;' Clod manifested: llims('lf
in .iu~ti('(' a~ wl'll a~ ' in lo'~('. fot· justiee without
lo\'(' is rrudty and l~\'(' without jus.tice is capriC'c."
TIIi::. di::.C'us:-;ion of thf! "Un" ~lJ,d the go'spf!l"
all'o raisf's 't1w ilnportant qu<,_stion of th(> nf!ed
for rhriRtjan~ to· r('('o.!.tnize 'that .Judaism did
not ('01111' ,'to an enel ,,·ith thf' Old Testament.
.Tu:-;t a~ a non-Catholi('. do('~ an injustiee to
Catholi('i~1lI by failin~ to takE" into :account'-tlw
sig-n ifieanc(l of tradition and (,hureh teaching
in addition to Rcriphlrj', so do nori-Jews distort
Judaism-· hy ' failin~ to rt,·('oj.,rnize that modern
Judaism is th(l pro(iud of a long and rich dev£!lopment of post-Bihlical thought, 'devotion,
and piety that thc ,t-trent Rahhis and Sages of
thf! Jewish pl.·ople den·loped ov('r ,the past 1,500
years.

this dorniliant strand are the aberrant tendencies, sectarian and heretical, that were never
without' influence and cannot be ignored. These
inj!lude-ihe Apocryphal and Pseudepigraphical
lite-t ature, 'recently enriched-'--8.Jld cOmplicated
-by the 'sensational discovery of the Dead Sea
Scroils'- The Middle Ages, building upon their
Biblical and Talmudic antecedents, created the
strands of philosophy, mysticism, legaUstn and
Messianism, all of which contributed to the
character of Modern Judaism. In the modern
era the various schools conventionally sub- .·
sumed under the headings 'of Orthodoxy, Conscr\'atism and' Reform, do not" begin to exhaust
the ,,;ariety ·-of religious experience and approach ',,·hich are competing fQr attentio'n in
th~ market-place of ideas in the Jewish community. With regard to the Christian partner
in the dialogue, there is no need to spell out the
ramifications of viewpoint and emphasis that
constituted the multico1ored spectrum
contf>lIlporary Christianity.
It is therefore clE'sr that if we reckon with
the full dimensions of -Jtidaisnl -and Christian- .
ity. the substance of the dialogue ' between' the
two -faiths is ' immeasurahly complicated, -to be
sure; hut without such 'an ·understanding the
enterprise is stultifying; Me'n were not promiSj·d · that the truth would be simple-only that
the truth would make them free.,

and
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.Ju.da.ism and -linmo~ty-ContTary to .most
religions of the Near East, and the Greco-Roman world in . which death was a central · pre~
oc('upation, Judaism was prjmarily conc~rned
with , life. T.he forah ioS .called. Torah Hayim, 8.:
Torah for life; and the laws of tlle Torah are '
a preJiaration for life. The supreine privilege
of the Je,,:ish faithful was "to walk before God
and to see the goodness of God in the land of
the living" (Psalms 116:9; ?7 :13).
.
As, the Refonn Jewish scholar, Dr. Abba HiJlei Silver, noted: "It 'is remarkable to note the
extraordinary reticence of the Bible and the '
Mishnah
the· subjects of death,' res~rrectio,n,
immortality, the Hereafter, the Judgment Day
in the afterlife, Heaven. and Hell, and the Messiah." -He adds that "Resurrection' is mentioned
onee in the ~ishnah, when:- it is announced as
a dogma j" again when it is referred to in the

on'

Modern Judaism PO!u,WSSp.s a normative tradition embodied in the Mishnah and ·the Talmud-, as well as the Rcsponsa.and the Codes· of
of the post-Tahhudir. period. By the'· side Of
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daily Eighteen" Benedictions; and once aga.in
in the Talmud where R~bbi Phineas ben Yair
asserts that the Holy Spirit leads to the resurrection of the dead and that the latter will come
through Elijah. There ;8fe no descriptions of
th~ . world to come i.n th,e Mishnah, and none of
the symbolic projections characteristie of an
apocalypse.
,'
Rabbi Silver concludes that "the strongwilled faith of a robus't, life-loving people, directed toward a full and creative human existence, colild not ha'"e, been centered in death."
The Rabbis of the Ta~mud advised -men not to
speculate too much ahout the future Ilfe, not
to try to p~hctrate heyond the houndaries of
this world, but to conc,entrate on this world and
'how it can he made .8. good place for men to
dwell in. "Bette r is o~e hour of repentance and
good works in this ,l'orld than the whole life
of the world to come~" said the ~abbis.
The Kingdom of pod, which mankind with
the help of God is to Ihuild, is in Judaism's view
d(>finitely of this world, and all of man's tasks
are centered here. In' Christianity, the Kingdom
lIl~ant the Future \\rodd-the Hereafter ("My
Kingdom is not of this world," Jesus declared
-Joh" IR :~6).
The Judai sm of the Bible does not rest upon
the dogmas of rCl'urrection and immortality.
The ideas of resurrection and other eschatological concepts did gain headway among the Jewish peopl e toward the heginning of the common P.T8, and an otherworldly intt'rpretation
was giVen to the' concept of th~ Kingdom of
O.od, which also includp.d r('ference to the ·resurrected dead . Jewish scholars regard these,
however, as Uoccasjonallate rp.ference~" (Isaiah
26:19; ·1 Sa·m1lcl ~:G; Daniel 12:2). They are
not kP.y id(~a8 with tht'. Hebrew prophets. For
a thousand years .throughout Judaism's great.
est creative period, these beliefs were not regarded as essential doctrines.
The uncompromising monotheism of the Jews
could not be reco~ciled to a concept of the resurrection which was everywhere in the Iranian
and Hellenistic world linked up with ancestorworship or necromancy. Nor could they incorporate into Judais'm a doctrine of immortality
which in man y minds endowed the soul with

some fonn 'of divine status. Man's destiny and
Ood's are not identical. Man ' does not ·become
one with Ood' through ecstasy in life or when
death overtakes him, To'emphasize this thought
some Rabbis declared categorically, "The Shechinah (Presence of Ood) never descended to
, earth, and Moses and Elijah never ascended to
. Heaven, as it is written, 'The heavens are the
heavens of the Lord, but the earth He gave to
the so;ns of men..'''
All this said and done; it must be noted that
Dr. Solomon Schechter, the founder of Conservative Judaism in the United States and perhaps its 'greatest theologian, in writing on The
Dogmas of Judai.<Jm underscored the fact that
Maimonides, "the first Rabbinate who formulated the dogmas of the Synagogue," incorporates "the belief in the ' resurrection of the
dead" and Ifin the coming of the Messia.h"
among the Thirteen · Articles of Faith which '
constitute the creed ' of Judaism.
. The New Testa.men~The-:e are a range of
Jewish opinions regarding the New Testament
and they are reflected to some degree in the
following opinions of Jewish scholars:
.After commenting on the fact that the authors of the Synoptic Gospels used exegetic
devices and "conducted their djsputes in quite
the Jewi sh manner," pro Joachim Sehoeps
(The Jewish-Christian Argument, p. 22 ff)
observes, ". . . to a degree that cannot be
over)ooked. they contribute to the reading of
the New Testament as Haggadah, LonK passages of the New Testament are, indee4, actually nothing less than new and different exegesis of the Jewish Bible, the difference being
determined by belief in the divine sonship of
Jesus, It· is thus already a 'justification' of
the Scriptures." .
Much earlier in time but in a similar vein,
Dr. Solomon Schechter, the great Rabbinic
scholar, noted in his essay, "On the Study of
the Talmud" (from his book, Studies in Juda..:
ism), liThe impression conveyed to the Rabbinic student by the perusal of the New Testament is in parts like that gained by reading
11
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SOME BASIC SOCIAL,
CULT~AL, . ANDI CIVIC
DIFFERENCES . ~

certain Rabbinic homilies. On the very ,t hreshold of the New Testame~t. he is confronted' by
a genealogical table, a feature not uncommon
in the later Rabbinic versions of the Old Testament, which -are rather fond of providing ,B'ibli..
cal heroes with long pedigrees." The essay. goes
on to document parallels in Rabbinic narratives and those of the New Testament a~d ,
proves a treasure-trove of insight into the
Jewish background of the gospels.
Dr. Samuel Sandmel, a leading Jewish authoritvon the New . Testament, writes in his
latest'w'ork, We iews and Jesus, "To us Jews,
the . Gospels are n(,lt sacred. When we read
them (if , we do) we read them as literaIuxe;
not as Scripture. 'We in~scl:lpably respond,
or fail to respond, to the;m in. a way comparable
to our respond.ing, or not, to othe:r literature.
Ro frequently are the pas~;ag-es, especially ,n
('onnection WIth the death of :resus"anti-Je~ish,
tlla't it r.a~ he very difficult for us Jews lIIere~y
to read them."
The ohservation hy Dr. Sand mel regarding
the np-gative portra)'al of "the ,Jews" in the
New 'Testalllent should not lead to the false .
ronrlnsion that .Jews are asking Christians to
nwise the Gospels for the sa,ke of good-will.
Th~se who 'liave' any under~tandin~ ' of Scripturr. and r("li~ious tradition ' ar€' no more prepa'red to ask Christians to rewrite their Gospels than Sews would ' he ' prepared to accept
an)' 5ugge8tions from non-Jews 'that the He- ·
hrew Rrriptures or the Talmud he . rewritten
or lIlodified for reason!?: of, g-ood, relations>
Howe'ver, since present.day 'Jews' are the
living deseendanls of "the ;Tews" who are reo
ferred to repeatedly in tht> Gospels, and in
light of c'enturies "of perse('ution of :J e\"s by
people -who called themselves'- Christians, 'what
many Jews do raise as a question : before the
conscience of their Christian neighbors--especi~l1y Biblical and theolog-ical scholars-is
whether -the:re are not resources in Biblical
exegesis ~nd . related _,schola~ship -that w,oul,~
enable Christian t~achers, priests, and the
average Catholic pare):1t to in,terpret in proper
context those pa~sages of th~ New 'l'estament
which are most easily opep to distor.tion.

In addition to the differences between Catho'lies and Jews that grow o'u t of basic theological
or religious div.ergencies, i there are differences
that both communities hold in relation to the
civic and social ·order. .As
, will be 'indicated,
these social-civic differen~es are not unrelated
t6 historical and theological influences.
A preliminary observa,tion is· in order: As
noted by Richard Robbins~ the dedine in bigotr)", and the related decline of minority group
insularity and the "ghetto mentality" on the
part of Catholics and Jews especially, have
created a 'situation in which' the major ,r eligious
blocs feel 'no longer hemmed in by ethnic conflict. Within a social milieu of mutual tolerance, the major fai th ('omm~nities are released
to engage··in open, legitirn~te, functional, institutional controversy. T~day, Protestants,
Catholics, and Jews are pa,radoxi{'ally "freed
to fight'-' on such issues as: divorce, birth CODtrol, federal aid to private schools, censorship,
religion :in the .schools, sexuality, etc.

Church and Sta_
Most Jews take a strong position in support .
of the 's eparaHon of church an'd state. In the'
popular ' ~nind this often. lead~ to a co~~lusion
that Jews are ag~j-nst relig,idn (or Christianity), and , are therefore in league . with the
secular~s~s. This view does not take .iI:ato a:c~
count, first, that there is a Illultiplicity of positions within the -J ewish com~unity, .as .there
is in the Catholic and ; Protestant communit.ies,
and therefore unqualified generalizations are '
as unf~ir" as they are inaccurate. Second, a
great many Jews do uphold a strict separation ,
of chur~h and, state because !o.f the Je~ish
experience for the greater part of tl!.e . past .
1,500 years . . Allian~es between throne and
l
altar and· the status pf the J ews ! in sacr;a l soc~
eties ~nvari.ably resulted in pe,rsecution and
deni~l of elementary human rights for the
J~wish inasses~ , The enlighteru:nent an:dthe
emancipatipn -b rought about by ~the American
and French Revoluti~ns gave tl)e Jews their
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first experience of genuine civic and political
equality, and thereCore Jewish antennae are ·
extremely sensitive to any move that might
suggest a tampering with the basic institutions
which have given them cherished securiti.es
and freedoms. In addition, many Jews observe
that the Catholic Church has flourished in this
country as· nowhere else, and therefore, from
a pragmatic viewpoint, why should ·anyone
want to alter the~e conditions which have
helped lead to this wonderful resultt
Many Jews would like to see Catholic par·
ents helped in some way as they carry ~eavy
financial burdens in . educating their children,
but wonder out of deep conviction whether
federal aid will not spell some form of govern·
mental interCerence in rel.g:ion an4 the eventual
breakdown or eros·ion oC ('hurch·stat~ separati on. Many Catholics, possi1?ly reinforced
hy a tradition that has welcomed close alIi·
ances with temporal powers, do not have these
anxieties. Most Jews, who have had radically
opposite histories, are not prepared to take
8uch a great risk.
,Jews al so appear.. to differ with many Cath·
nlil'S on religion in the schnol and on public
morality quest ions (evil hooks, censorship,
etc.), also for rather basic: reasons oC religion
and history. As noted elsewhere in this doeu·
ment, the Jewish hOllle and J ewish family life
have exerted powerful religious and moral in·
tluences on the child. For centuries, Jewish
parents have heen chargt'd with the highest
moral obligation to give their children an authentic and rich .Jewil'h education ·through
home ritual and instrudion in synagoh'1le
schools. 'Therefore, Jews as parents today are
unwilling to have the puhl ic school assume
these fun<'tions which pl·operly belong to the
parent It goes without :saying that no public
school or public school teacher is competent to
give a Jewil:ih child anything approximating
basic instruction in the heliefs and practices of
Judai sm. In a real sense, .Jewish parents by
and larg e are reacti ng in the present debate
over religion in the schools in lUuch the same
way that Catholic parents reacted in the 1840's
when they were being pressed to expose their
children to Protestant Bible.reading and in·
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atruc:tion .in the public schools. After a number
of Catholic churChes and convents were hurned
or destroyed in . the fray, Catholic parents
abandoned the public school system ·and took
to building a Catholic parochial sehool system.
Obviously, times have changed, especially with
the growth of ecumenism and Christian·Jewish
understanding. . This. discussion is held here
simply to indicate the need for empathy and
genuine understanding when the shoe "is on
the other fellow's foot.

Public Morta1ity. Strong Jewish fa1llily ties and a long ·tradi.
tion of moral education of children are also
behind what might appear. as a lack of realistic
concern on the part of man.y Jews for the rise
in crime and de)jnquen~y alllong youths, for the
breakdown in sexual morality, for the growing
qistribution of sinut literature .. •Jewish parents
have generally tried to keep their children off
the streets in the first place, and, until Jews
began to feel they were co.partners
Amer·
ica, had a notion that Jews did not own the
streets i the streets belonged to those who
claimed this as a Christian society. In a Chris·
ti.an society, let Christians carry· the responsi.
bility for policing their streets and cracking
down on the smut literature in their maH
boxes. The emergence of 8. genuine Jude~·
Christian alliance in America .has contrihuted
to a growing sense on the p~rt of many Jews
that they have duties as well 8 .1' rights ~n the
cOlillno~ st ruggle to raise the level of public
morality in our · pluralist society. Paradoxi.
call~', .rewish soeial scientist.s have been ·in the
forefront of researcl) and social ac.tion devoted
to ('.omhatti"ng these social evils.
The strong personal friendships and co·
operation hetween Christian and Jewish organizations in the common effort to achieve
civil rights and overcome pov.e rty, to advance
the cause of peace, are vital forces that are
increasing interreligious understanding on a
broad range of social, cultural, and civic con·
cerns. The mutual trust and respect that al·
ready has grown out of these relationships are
making it possible for Catholics and Jews and
Protestants to learn to di sagree agreeably.

of

ANTI-SEMITISM IS ANTI-CHRISTIAN
and )i~ens separately. J saw a heap of
shoes, about gpo to 1,000 pairs :and a ~arge .
pile of underwear and clothjng. -Without
weeping or murmuring, these _people undres!ied and stood about i~ family groups,,"
embracing one another and making_ the '
last farewells while waiting for the signal
from the SS soldier who stood at the edge
of th.e trench. , whip still in hand. For th~
quarter of an hour that I stayed there
I did not hear a single complaint or plea
for mercy. J watched a family of about
eight memhers, a' man and wife of ahout
50 years of age, encircled by their children
of ahout one, eight and ten years, and two
. elder daughters of about twenty and
twenty-four. An old white-hairf'd lady held
the bahy in her 'arms,' Tocking it and singing it a song. The parents watched the
group with tears in their ·eyes. The father
held the ten-~'ear-old boy by the hand and
spoke to him sofUy. The litUe fellow
struggled against his tears. Then the
. father lifted his finger towa"rd the sky,
caressed the boy's head and seemed to
explain something to him. :At this moment,
the SS man who stood near the ditch
called out several words to his ' comrade.
The laUer counted off a score of persons
and ordered them - to go behind the embankment: The falllily of which I had been
speaking was among the group. I still remember the young daughter, 'a slim ·brunette, who as she passed very close to me
identified herself with her finger and said,
"twenty~three." I went around the embankment and found myself in front of a horrendous comllion grave. Tightly packed
bodies were piled one upon the other ip
slU_·h· a -way that only the heads were visible. Almost all had a head wound with
blood flowing onto their shoulders. A few
still were moving. Others -lifted their hands
and turned their heads to show that they
were still alive. The trench was about twothirds filled. I put the number of bodies
at about a thousand. I looked for the man
who had performed the execution. He was

One of the most profound caus~s of the
continuing separation J:letween Christian ~d ,
Jew is anti-Semitism-prejudice against, and
persecution of Jews. Anti-Semitism has had
multiple causes-political, economic, and so-cial. But it assumed its mo.st demonic form
whf'n higot~ sought to bes tow on it the "halo
effect" and sanction of Chris~ian teaching.
Most sad to say, in the experience of the
W"estern world, anti-Remitism has been a parti('ularly Christi~n phenomenon; that is, it has
iwen developed, fostHeo. and perpetrated by
Christians for alinost two thousand years. In
f':-osence anti-Remitism i~ the 1II0st un-Christian
of criille!o; possible," for Christ came to te~cJi
fln(l live !oYe-liow could he possihly preach

hatred of his own people from whom }:te, his
mother, kin, friends and disciple.s came' It is
{Hfficult to attrihntl' anti-Rl'lIIitism to anything
othE! 1' than the sinfulness, siiff-nech·dness and
perversity of a people whose lives arc not yet
full~· redeellledli~· Clod's saving grace.
Like all Jlrejndi<'~s, anti-Semitislll i"s ba sed
on thf> ('ra~sest of ignorance. Most Christians
are not even aware of tlul! horrendous 'history
Christian hatred of the ,.Jews has had.:.......ev.en
those of us ,\,110 are old' enough to have ~(>en
films of f>uchau, Belsen and Auschwitz! The
iclea of six million ,Jews being cal<'ulatedly
slaughte red by Germany-a "Christian" nation
for over a thousand yeaTs--cannot possi bly be
grasped hy our minds. It is "too huge, too monstrOllS, too impersomil. Only w.hen -. the nUIllbers are translated into j>e'rsons does the horror of the holo('aust begin to penetrate. Here
is part 'of the testimony of a German engineer,
Hermann (;1"aehs. What he saw took place in
Polanrl, Oc:toher 5, 19-1-2. ' It was llluitiplipd in
hundreds of, places for allllost four year~.
OJ • • • We Wf'nt dir eetly to the trenches
withont trouble. As we approac'hed the
elllhanlnne'n t, I hpard a rapid Succe$sion
of machine gun fire. The people, who had
left the . trueks-llIen, women and children-were forced to undress -under the
surveillance of an SS soldier, whip -in
hand. 'rhey were obliged to deposit their
effects in certain places: shoes, clothing
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an SS soldier. He sat; . legs dangling,~ on
the narrow edge of the trench. A machine
gun was placed on his knee and he w~
smoking a ci,garette. The people, completely, naked, descended a ' few s~eps qug
in the clay wal~ of the trench, an4 took the
. place indicated by the SS man. Lined up
~n front of the dead ,a nd wounded t~ey
spoke to theIT! quietly. Then .I heard. .a
series of. shots ... on. the way back, as I
circled the embankment I s.a w a new truck
filled with people that had just arrived ...
this time it contained only sick an!I invalids. Some . women, already naked, were
in the process of undressing an old woman
whose body was fleshless and whose legs
were of a ,frightful thinness. She seemed.
.to be paralyzed and was held by two persons. The naked. ones led her toward the
embankment ..."

'. many ~ther nations in a 'Swastika epidemic/ in
which some 600 incidents of synagogue desecrations in this country a10ne were .reported.
Nor are anti~Semitic org~i2ations 'lacking.
There ·are the revived KKK, the National
States Right's Party, and the Defensive Legion
of Registered Americans to mention only the
more notorious. Anti-Jewish hate literature is
plentiful, Particularly vicious are· The Thunderbolt, . published by ~e National States'
Rights Party, Conde McGinley's Common
Sense, Gerald K. Smith's C,.oss and Flag, and
the Rockwell Report. Chief among the agitators
is:George Lincoln Rockwell, chief of the American Nazi Party, who ,tramps noisly around the
country and abroad threateni'flg to finish what
Hitler began. He is ' emulated by many iesser
lights."
Unfortunately, many Christians have been
taught for centuries that "the Jews" were
killers of God, "Christ-killers," and 'were accursed by God. 'This anti-Semitic (hence, antiChristian) poison has entered the mirids of
the very young as well as, the old even from the
pulpit and the parochial schoo'I. However, the
Fathers' of the Second Vatican Council ' have
spoken (hopefully. with the support' of all
Christians) categorically , to this problem.
"What happened in His passion cannot be
eharged' against all Jews, without distinction,
then alive, nor against the Jews of today ....
The Jews should not be presented as rejected
or accursed hy God, as if this followed from
the Holy Scriptures. All should see to it, then,
that in catechetical work or in the ' preaching
of the Word of God they do not teach anything
that does not conform to the truth of the Gospel and the spirit of Christ. . . . The Church
reproves, as foreign to the mind of Christ, any
discrimination against men or harrassment of
them because of their race, color, condition of
life, or religion."
The decisive 'commitment of the American
Catholic Church to implement this mandate
is made clear by the fact that the American
:aishops have .appointed" a special sub-commission on Catho1ic~Jewish relations which is
working to translate the ' declaration into
reality.

Christians in America, of course, have never
heen guilty of such anti-Semitic horrors on
such, a· scale-nor can they be credited with
having vigorously attempted to rescue the victim~ of the Nazi slaughter: At one point such
silOllle things as IT.S. visas would have saved
the lives of hundred~ of thousands of J ew'ish
children! They were not forthcoming: the 'little
children went ' to the crematoria. Of course,
there wer'e lIlany Christians who did help save
Jews, not the least' among them the late Pope
John XXIII" who, as ApostoJic Delegate to
the :Middle East, personally intervened to assist in rescuing several thousand · .J e\vish' children who were marked for certaiii death in
Nazi ovens.
Today in America anti'-Semitism is in general perhaps much more subtle ·thanit used
to be, hut it is nevertheless teal. 'The Catholic
priest, ' Father Edward R. Flannery, in his
reCent hisi'ory "of anti-Semitism, .entitled, The.
Anguish of the Jews, wro't e: "In t962 a study
of anti·Jewish discrimination found that :a
quiet 'but effective exclusion of Jews in housing, social facilities, schools, arid employment
persists despite lIlany legal measures taken
against them. Overt or radical anti-Semitisui
meanwhile is far 'from dead. As the present
decade opened; the United States join'ed with
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THE JEWISH COMMUNITY
tional minorities in subjection. In l~th century
Germany, some Jews became a religious denomination conforming to the dominant Protestant· pattern. Zionism; the 20th century rpovement which resulted in the creation of the
State of. Israel, reflected the experience of the
Jews in the 19th century movements of European nationalism combined with ancient Jewish
messianic expectations to he ·restored to the
birthplace of Jewish existence. ·Thus, the Jewish community transcends nationalism and
even' religion as these terms are ·conventionally
understood.
Romething of the sarrie unconventionality
applies to: the place of the · individ1i~1 in Jewish life. One who is born to a Jewish mother
is bound to Judaism and the · Jewish people
even when he rejects ·them, He is born into a
'~natural society," one of the earliest fOTJllS
of huma.n association in which .the ·individual
becomes. a. lIIember of the people at the same
tillle that ·he enters its religious cult. ~her~
are those who adhere to the Jewish people for
oth(!r than theological reasons, who nevertheless remain .Jews . in good . st1!-ndinl-{ hy virtue
of their; identifica~ion ~ith the· fate .an~ destiny
of their people, as · expressed.. in . their participation in Jewish comlllunal · lif~.
In our time, Jewish communities are. organ.i.zed in: a ,:~r~ety of diff~ri.ng ways," reflect~
ing responses ,to locB;1 cireulUst~nces. In Argentina, the Jewish cOllll.nunity has . ~n over-all
body, called the DAIA, which .includes the
religious, cultural, and social groupings. . In
Belgium, the ..~ e~·ish. represeptative body which
in('orporat~s hoth religious and cultural groups
is .the "Consistoirs." In Great Britain, the J~w
ish community is represented thr01~gh a variety
of hodies....,.....the .relig:lqu·s, t~lro"p-gh the Upited.
Sy~agogue of Great Britain (which is a Jewish
ver!i!)~ti of the Anglican establishment) and its
ejected Chief Rabbi; . t.h e lay or social action
elements : U)rough the British Board of Deputies, the Al1glo-Jewish As.s oclation: and others.
. The American Jewish community rests on
three pillars-the .Synagogue, il:lstitutionalism,
al:,ld Jewish so~idarity.. The Synagogue,-or·Tem-

The Jew'ish people, both iIi the past and in
the present, is a world-wide fellowship 'which
transcend~ politicai; <,_ultural, and economic
barriers. "T his fellowship 'is the result n-o t of
common blo~d, soil, or ' race. Rather - it is
grounded in the b'ri.r;; the Covenant, made between the Divi!1e and the people of Israel.
Central 'to the existence of the Jewish people
is the 'affirmation that "C:od~ Torah and Israel
are one." .Jewisli tradition asserts ' that" the
Jewish people have survived their ~,OOO-year
long history, Illost of which 'was li"ed i~ the
diaspora-fhe rlispersion~b('cal1se Israel and
nod are bOlln(l to each other by the Covenant;
a special ('nntract that is binding upon, all
gf'n(>ration~. Fnder the terJl1:' of the Covenant,
.Tsra~ 1 ·has a~reed to serve, in return for God's
pro\'id~ntial cal'e, "a:-; a kingdom of priests
and a holy nation"-that i~, as God's ·witness
in the worhl of IIlPII. The holy task to ·which
the .lp\\":-; C()lllHlitt('d ··thelllseh'es at the foot of
:\Iollnt ~ i nai is to lin' as a .model society, a
{'()nC1"pte fulfillment of thp teaehings · of the
Torah as f'pitollliz.('ci in the words of the prop lu!t :\Ii('ah, . "to do justly,. to love mercy, to
walk hmnhly. with thy God,"
The .Tf'wi:-;h people are hf'l(l ·tol-{ether not-only
hy t he honds of ·a di::;tinetive religion; hut ,also
hy the ties of a COllllllon· history, a ('onlHlon
culture, a (,Ollllllon . social f'xperience, . and a
common rle!;;tiny. The .Tewi~h rOllHllunities in
tile various countries of the world see· themselYf's as hranches· on the one tree of Jewish
peopieh()od, and bonnd hy a mystique of interdependence.
The nature .and structure of the Jewish
community is unique: and nnprecedented. It
conforms to no other pattern existing aillong
other relig:ious ~ e:thnic group!'; In ancient times,
when all Jews dwelt in the same land of Palestine, they organized their COllllllunnl life as
a l1iotJ.arch1J... In I.a te.r ·times, they . were . or~
ganized in the ghettos of ]~urope as ~ r~ligio1ts
lJiinoritJI gov~rned hy a. uniform Jewish reli~
gious law. At other times, Jews were a national
minority, as during , the period of oppr~s~ion
under ·Czarist Russia that held scores of na-
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pIe, is the suprem~ religious , iDs~it'Qti.on· of
Jewish life, performing its ai\cient functions
of service as the Hous.e of Prayer, .the House
, of Study, and the House of lAss~rnbly. -Li~e '
the Church and other religious institutions in
America; the Synagogue also engages .in maDi~
fold "secular" activities of a social or cultural
character, even as the so-called Jewish secularist frequently engages in religious :activity.
(Writes the socioJogist, C. ~ezallel Sharman,
"Rare indeed is the secularist Jew who would
not have his newborn son circumcised, would
not- insist on a religious. wedding for his
daughter, or would discard religious services
at a funeraL")
.
As will be explained ml?r.e !ully l~ter, the ·
American Sy~agogue includes three, maj,or
hranches---,Orthodox, Conservative, and Reform. Each of the!;e J~w.ish ."denominations"
has its own national rahbinic b9dy a.nd lay
congregational -group. The -O rthodox groups
are the Rabhinical Coull.cil of Allleri~. and the
Union of Orthodox Jewish Congregation~. The
Conservatives arc: the E~bbinical Assembly
and the United Synagogue of America. ' The .
Reforms are: the Central Conferenc~ of ~mer-'
ican Rabbis and the Union of American Hebrew Congregations. These .groups are me~n~er
agencies of. the Synagogue Coun~il. of America,
founded in Ip.26" whi~h coord.jnates common
activity in social action, .interreligious reil;ltions, and international affairs. rhere .are other
Jewi sh religious bodies 'w hichare not Plelllhers
of the Synagogue Conne-il, including the Union
of Orthodox Rabbi s, the Aguda.s -Israel, and
Young Israel. In 1Il0~t local. Jewish conullunities there exi st "interdenominational" . Rabbinic associations.
In Gontrast to the Christian church-centered
groups, the Jewi~h community carries . out
major aspects of i.ts collective pQ.rposes in
philanthropy, educf:l~ion, ~ocial welfare, ; C0t:n~
munity relations and . intergroup relations.
through specialized agencies whi c.h are not
under the auspices of the Synagogue. Following are the areas served by national and local
Jewish bodies:
1. Social Welfare~Phiianthropy and social
service, joined with overseas relief, have been
17.

a major unifying force in American Jewish
life; In response to the ~ewish ·tradiiion of
Tz,edqkah, a Biblical term meaning both <;harity .
and . justice, .J ews have established a network '
of agencies" including hospitals, child. care,
homes , for the ' aged, family counseling, immigrant aid, voc~tion.al training, and others.
The!,e services are organized on the community
level into federations and welfare funds . .Most
of these belong to the Council of Jewish Federations and Welfare Funds, which comprises
some 200 member ag.encie.s, operl;lting. in 800
comrnunit.i.es. The Nation~1 Conference of
Catholic Chl!-rities is the equivalent of the
Council of Jewish Federations. The Jewish
equivalent to the Bishop!" Overseas 1telief
Fund is .the . {Jnited Jewish. Appeal, . which
raises funds for overseas re~ief and f.qr assistance to tl~e State. of .Israel. .

2. Jewish ' Education' 'and 'C ulture-Operating on the widespread conviction that education is' the cornerstone of Judaism, the Jewish
community has created a systEml that includes
Sunday ' schools, weekday ' afternoon schools,
and all-day or parochial schools .. More than
600,000 Jewish ' 'c hildren attend these schools,
most of which art>: affiliated with the American
Association of Jewish Education~the Jewish
couri.terpart ·of the National Catholic Education '
ASSoCiation. :Most Jewish religious and rionsynagogual bodies also sponsor adult education
programs, which are held in Synagogues and
Temples and in Jewish Community Centers.
The 'National Jewish Welfare ' Board is the
parent ' body of .Jewish Community Centers,
which serv'e ' the educational and recreational
needs of Jews, regardless of their "denominational" conuilitments. The NJWR also serves
as the service agency for the J 'ewish commu~"
nity' iri providing chl;lplains for the U.S. Armed
Forces.
The ' Hillel Foundation of B'nai B'rith conducts programs among Jewish college students
on the campuses; and is the equivalent of the
Newman Clubs. The American 'J ewish Historical Society and the Jewish Publication Society are specialized membership agencies.
Groups which continue to serve the cultural
interests of Jewish labor are the Workmen's

4. Fraternal &Ild Service ' Groups-Jewish

Circle and the Farband-Labor Zionist Order.
The promotion of the Hebrew language is the
major activity of a group called Histadruth
Ivrith, and the Congress for Jewish Culture
stimulates interest in the Yiddish language.
The English-.T ewish weekly and monthly newspapers and lIlagazines, roughly serving the
sallie purpose:::; as 'the diocesan publications,
and the Yiddish-language press are also major
media of edlleation and inforlllation_
3. Community Rela.tions-.:...The protection of
the (~iyil, politi('ai and religious rights of the
,Jews everywhere, and the strengthening of ·
American deltlocrac~', have been important asPf'cts of Jewish puhlie endea"or in the United
Stutes. There are a numher of speciaiized .Jewixh org-anizutions. known as community relations or human relations agencies, which have
direderl ~Jle('ial attention to c.ombat.ting antiSemitism, and to promoting interfaith and intt'l'rn('ial amity, to the t':dension of civil rig-hts
8n(1 lihf'rties to all AIl1l'ricans, and to the upholding"· of the :-;cparation of <'iLUrch and state.
The .Tt'wish C"Olllllllmity r('lations ag-encies
operate nationally :In(l on a If)('al cOlIIlHunity
If'vel. '1'h(' AIIlPriC"un .Tewish ('olUlllittpe, which
lias pionef!n'd in F:ocial sC"ien(~e rpsearcli and
religious texthook shulif'F:, is U IIIpmhership
ag(!ll('Y founded in tll£' wakp of the Russian
Ilersel'ution of ,Je\\"~ in l!lO(i. The Ameri('an
.l('wi!-ih Cnng-ress, also a lUPlllhership g-roup,
,,,;pf\(~ ializf's in h'g-islnti\"p udivity. The AntiDefamation r ,f'a~uf' i~ tlw coulIIm"nity relations
arlll of B'nai B'ritll, a ,}(,\\·i:..;h fraternal organization. Tile .l~\\"i.sh Lahur Committee is COlDpO:<NI of IIWlllhl'J"S frow . lahor org-anizations.
The Jewi1'ih religions hodies also include COIllmunity rplations aillonp; thl'ir programs, as
does the Jewish Wnl· \'eterans. The majority
of national .Jewish (~ollllllunity relations agencies belong to the Nati onal COllllllunity Rela- .
tiom; Advisory Coul'!eil (NCRAC), which also
numbers among its constituency sixty local
eOllllllunity (~ouncils.
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social clubs, in addition to· serving· the need
for recreation and entertainment, engage in
soine kind of communal service and participate
in public affairs. B'nai B'rith, the .oldest and
largest Jewish fraternal organization, is active
in a broad program of Jewish endeavor, as
well as in American civic aild patriotic undertakings. The Knights of Columbus would be
something of a Catholic counterpart. Diversified programs similar to those of B'nai B'rith
are carried out by . the National Council of
Jewish Woman. Hadassah is the largest Women's Zionist group and is joined by the Labor
Zionist Pioneer Woman in lUany activities on
the American Jewish scene in addition to their
health, education and welfare work in Israel.
A numher of fraternal orders, whi('.h origi.
nated early in this century to meet the urgent
needs of immigrants, conti"nue
fune.tionamong them, B'rith Abraham, ·B'rith Shalom,
}'ree Sons of Israel, and B'nai Zion. The landmanschaften, the organizations of individuals
who lIIigTsted from til(! sallie towns in Europe
to the United States, continue to \{eep alive
tip1i with the old world communities that have
survived the Nazi holocaQst. .
Concern : for the fate of the J e~il'h people
hax given ·rise to a number of reliA"iou~, cultural, and ideological movements that have
profoundly affected the life of American Jews.
Zionism has been among · the · l.nost important
of the ideological movements. To religious
Jews, Zion i~ deeply rooted in" the messianic
traditions of Judaism, and to nOJlprofessing
Jew!' Zion represents the possibility of Jewish
cultural fulfillment. In their work for the establislunent of the State of Israel in 1948, the
majority of the American Jews were moved
not alon·e by a sense of charity for the refugees
from the concentration camps, but they were
also mindful that the restoration of the Holy
Land would enrich their spiritual sensibility,
and enhance their Jives as Jews and as
Americans.

to

, JUDAISM

the '

The 5,500,000 Jewish people who live in
United States b~long
three religious
branches of Judaism-OrthOdox, Conservative,
and Reform. .
.

to·

Orthodox Jews observe Jewish religious
traditions based oli the commandmerits (m~tz
vas) contained in the Torah, the five books of
Moses, in · accorda~ce with the -interpretations
of the Rabbinic coq.es which guide the religious
practices and ethical behavior of Jews in their ·
daily conduct. 'l'heir house of worship is a
Synagogue, on whose pattern of worship the ·
church liturgy is based. ·Hebrew· is the main
language of prayer, and 'the men worship with
their heads covered, 'reflecting the ancient
!)elllitic tradition of reverence for the presence
of the Divine. They also wear the - taUis or
prayer ' shawl. The uien and 'wollien ' sit ' sepa:
rately in Orthodox Sj-nagogues, and there is
no instrumental Illusic nor .female voices 'used
in the services. In the Holy Teniple in J erusalem the sexes were separated·and Orthodoxy
retains that practice; They also observe the
dietary la\vs, l)Opularly known as " keeping
kosher." These regulations' do not 'allow the
traditional" Jew to eat pork or allY meat which
is not ritually prepared; }O~ish which ' do ·not
hav~ fins or scales, such as . shell-fish, lobster,
or shrimp, are also not eaten, nor do they: mix
meat and dairy foods and dishes, ' a practice '
intended to extirpate an idoiatrouli rite , COlDman among Israel's· pagan 'neighbors: Traditional Jewish homes use two sets of dilihes,
one of which is used only for lIleat . foods, the
other for milk foods. 1'hese disciplines in food
recall Christian abstinences and practices
which accompany the observance ,of Lent.
Every meal is hallowed by inoments 'of prayer
and thanksgiving before -and after the meat.

music and' _choirs - of mixed voices are' wi.d ely
used~ The men and women ' sit ' together in
faMily groups, and the men n~ed not cove'r
their heads with yarmulkes '(skull caps). The'
dietary laws ·are generally not observed. While
most Reform ·Jews do not follow the strict
observance of the Sabbath and Holy Days,
many do observe the fanlily ritual of welcoming the Sabbath by lighting candles on ,Friday
eve and in observing the ' rites related to the
Biblical festivals. Refonn Judaism; however,
does not regard halachah, Jewish , religious
law, .as binding, as do Orthodox and most
COliservative 'Jews. They stress the ethical aud
prophetic' aspects of Judaism anu are ·active in
social justice . .
Conservative Jews are. the "center" moveIllent in ..ot\merican Judaism,. appearing some~
times to' lean closer to the -Orthodox; at other
til.n~s, il~ey r~semble R~fonn Jews. Founded
for "th~ preservation in America of historical
Judaism" they follow the dietary laws of traditiona.! J.udaisUl, and th~ men. always worship ,
with their heads covered and weal' the tallis
(prayer shaw:!) on appropriate occa~ions in
the Synagogue or Temple (Conservative
houses of worship 'are called boH1, sometimes
"Jewish Center" as well). Both ,Hebrew and
English are used in the prayer service which'
is read from the siddur, Hebrew for the prayer
book or service; The use 'o f instrumental :Illusic
and 'mixed choir, and the ' sitting, together of
Hie men and women will depend 'on ' how tradi- .
tional the congregation is in its practices.
\Vhile the Sabbath is observed in t'rarlitional
fashion, Uiost Conservative Jew!) ride 'by auto
. to the Synagogue' based on a recent rabbinic
ruling. The observance of th~ holy days 'and
festivals are identical with those of Orthodox
Judaism.
Within Conservative Judaism there exist
th~ Rec:onstructionist schools of thought which
have sought to reconst~uct Judaism as a natural C
religion in order to make' it relevant to
contemporary rational and scientific thought_
Although Judaism has definite beliefs and

Reform Jews have " reformed" many of the
traditional rituals and ceremonies, believing
that the forms of religion which reflect particular historic or cultural situations should
change as life itself changes. Their house of
worship is . call~d a Temple: The prayer:s are
recited in Hebrew and in English. I~strulllental
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practices, there is no fixed basic creed tha~ is
obligatory on all Jews. A person born of a
Jewish mother or who voluntarily converts to
Judaism is considered Jewish. What has been
required 'most consistently is s~me positive
manifestation of loyalty ~o and identification
with the Jewish people.
As indicated in the section on "The Jewish
Community," the val~es and ideal maintained
across centuries by Jews as part of their religious and historieal tradition have been preserved and communicated not ,only through
the Synagogue, bul also through a variety of
educational, cultural,. philanthropic" and COIUmunity relations ag~ncies that e:xist within the
Jewis}] community and are nQt under the dir.e ct
~egis of the , Synagogu~. It is possible therefore for a Jew who has not affiliated with the
Synagogue to be ack'nowledged by his neighbor as a 10'y81 and committed Jew. For he Inay
be devoting significantly his spiritual and
physical resources iIi 'the cause of oth~r institutions ,\'ithin the ' .Jewish cOllllllunity j and the
likel ihood is that at crucial periods' in 'his life
and in that of his falllilv-,-birth,' marriage,
death-he wilf call upon tile values an~ - rites
of the Synagogue.
Orthodox, Conservative, arid: ,RefQZ:1ll Jews
share mari y things inCOI!llllon. Th~ir history
. originates with the Patriarchs Abraham, Isa~,
and Jacob, aiu:f, they regard th~ exopus fro~ll,
Egypt and the events at" ~rount. Sinai unde~
the leadership of ')l'oses as .fundament.p.l to
their existence as ~o'venant 'people.' They also
share the same ~acred litex:ature .. The Jewish
Bible is what C'h ristians call' the Old ' Testa~
ment, a~d contains the ~8;]]e
. 39 books.~ The first
five books of Moses, writte~ hy hand on a s('.roll
of parchment, B.re cnlle~ . ~he Torah. 'I.'he Torah
is kept in the Holy Ark, 4,.011- Ha-kodes~, wh~ch
is the focal point 'of . every Jewish house of.
worship. The Ark is generally on the easter~
wall of the Synagogue or Temple as a mark
of tribute to Jerusalem whi(·h lies in an easterly direction. The 66 volun']es 'of the Talmud
contain 'the explanations of the Biblical COIll'mandinents as well as new regulations which
were ~nacted by the :Rahbi.s arid Sages"after
the Jewish Bible was completed.
.

The Jewish people believe that God is one.
As stated earlier, Judaism teaches that God
cannot become man nor C:8-ll mart become God.
This conception is reflect~Q. in the "watchword"
of Judaism found in Deuteronomy 6:4: "Hear,
o -Isia~l, the Lo~d our God, the Lord is One."

THE SYNAGOGUE
This auster,e spirituality is reflected for example in the fact that the inne.r adornments
of the Synagogue ,a re usually without .a ny symbolic representation. J udaislll fears that a symbol lIIay become ~n im8;ge, the object of iqolatrous worship, and were this to happen the
essential . spirituality o~ th~ Tor~h would be
compromised. For .this re~son the physical olr
ject of .the Torah itself is not holYi it' has no
inherent divine substance. ,T he Jew believes,
however, that the teacl;i!lgs .of the Tprah reflect the revelation of the will of God~ Thus
the Synagog~e has llIade' the study of the Torah
a 'forlll of wors_h.ip as important a.s prayer itself. 'The Sy~agogue is . conceived, in one of
its primary functions, ~s a schoolhouse, a
forum, rathe~ than a religious shrinei it is the
flouse ' of, Ood where the Jews, are taught how
to ,perform the ,coIliln,andment~ of God.
Despite' the simplicity of the sanctuary, there '
are some ritual symbols which are artistically
wrought · The 'Tor.ah Scroll is encased in an"·
embroidered cloth mantle, its wooden rollers
may be adorned with silver crowns, and a silver
breastplate is often,'strung across the mantle;
recalling the breastplate worn hy the High
P.riest of _Israel. A silk or ·velvet cover, called
a' paroches, hangs over 'the Ark and maY ,contain ornamental Biblical symbol.s. The menorah
or candelabrum recalls the ancient Temple,
where it iirst stood. A perpetual light, called:
ner tamid, hangs before the Tora,h Ark, sym- ,
bolizing the .e ternity of faith.

THE LITURGY
In the Synagogu'e', as contrasted' ,,'ith the 'ancient Temple, any adult male may lead in the
ritual. -During the weekday Synagogue serv- '

ices, conducted in the morning (shacharis), afternoon (minchah), and evening (maariv), one
will find these services are usually conducted
entirely by the lay members of the congregation. Even on the Sabbath, the most significant
service of the week, the rabbi participates' in
the Hebrew prayers in the same ma.nn~r as any
other member of the lay congregation. There
is a fixed ritual to the ·service, a traditional
prayer system which has come down. from the
earliest Synagogues in Palestine, Babylonia,
and the dispersion. ·
These prayers, collected in a book called the
Siddur, meaning the "order" or prayers, are
read by e\'ery member of the congregation, who
respond to the leader of the ritual who ·chants
these selections. Most of the· prayers· consist
of ~xcerpts from the Hook of Psabns, together
with other Scriptural passages. While any
adult male is permitted to iead the traditional
chant of the liturgy, most congr'egatioDs engage
a professional cantor (chazan) who serves as
a minister of music.

THE RABBI
The Habbi occasionally. leads in responsive
readings of Hebrew and English texts. Yet, in
contrast to the minister and the priest, the ·
rabbi still appears to be..less active .in the CODduet of·public worship. Even thf! Scripturalles- .
son which is read from the Scroll is not read
publicly by the rabbi, but rather by the Syn·agogue ·Readers (Baal Koreh) .. The Reader
chants the weekly portions. of the Torah in accordance with a traditio·nal mode or ca.ntillation, whose musical origins go back 2,000 years,
and have echoes in the Gregorian chant.
The Rabbi does .have defined ritual and ·religious functions. He preaches the sermon on
the Sabbaths and holiday.s. The key to his function is ·found, however, in the meaning of· the
word. "RabbiJl is Hebrew for teacher. His ·
preaching is essentially teaching, for his function is to interpret the laws, traditions and cC?ncepts of Judaism in order to help give meaning
to the whole of life. It is his primary function to
seek to help his congregation and its members
to transform their live·s with holiness by fulfill-
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ing the coriunandments of Judaism, in joy and
devotion; .
Each congregation can elect its own rabbi
without regard to any other authority. The
Synagogue is ·~completely auton·omous arid its
affairs are conducted principally ·by its membership and trustees i it is ·not subject to presbyterian or· episcopal jurisdiction. From time
to time the national rabbinic or congregational
bodies may intercede ·when ··a local problem
emerges. "While the ra~bi of each c.o ngregation
is its religious teacher and interpreter, his authority is principally (me of. moral influence,
rather· than of .special grace. He is ordained
as a rabbi by the faculty of his seminary, to
teach and to interpret the Law and the commandments. Thus, ~he rabbi :is not a priest because he p~rforms no ritual tor his group-only with it. But the rabhi is also . not a minister; because· he does not ·aet as God's representative in .offering access to personal salvation.
He is. both in .theory and in practice, a "teaching elder" whose ·role is to help guide his people by clarifying and interpreting for them the
Mosaic Law and the rabbinic codes.
It should he noted that the presence of a
rabbi is not required for congregational servic~s. AccOl:ding to Jewish law, a minyan (quorum) of ten adult Jewish males constitutes a
congregation, anci any Jewish male who has;
been bar-mitzvah (generally at the age of 13)
is consicit'red competent to lead the services.
The three branches of Judaism maintain
their own "seminaries for the training of rabbis.
The major·· Orthodox seminary is ·at Yeshiva
Vniy~rsi~y in ·New York City. The Conservative
. se~inary is the .Jewish Theological Seminary
oC America. The. Reform seminary has two
branches, in. Ne"\,' Yor~ City, the Jewish Institute 'of R~ligion . and in Cincinnati, Hebrew
Union C~llege.

THE . JEWISH HOME
While the Synagogue is vital to Jews, the
home is· even more basic to Jewish religious
life. ·As· Rabbi Stuart E. Rosenberg has written, "The Synagogue is a· 'schoolmaster' where
la\\'s of Ii·fe Bre expI8.ined; the home, the

the

principal arena for the.ir application." Throughput the centuries, when Synagogues wer~ destroyed, Judaism survi\'ed because the home
remained loyal to th.:e religious teachings 9f the
Synagogue, Perhaps this is why Jews feel that
religious. education can.not be properly im·
parted in · public schools-it can only be authentic and effective if parents in the home accept
their respo~sibility · to shape and Jp.old the
moral character of their children.

Trees), . and Lag Bo'Omer (the uMid·LeJ!,ten'-'
period).

The High Holy D&yo-the New Year (Rosh
Hashanah) inaugurates the period of self-examination, confession and repentence, and is
climaxed by the Day of Atonement (Yom Kippur). Observed in September and October,
thes~ holy days emphasize that all men I,Uld
nations stand under the sovereignty of God.
The ram's horn (shof~r) . dramatically sym·
bolizes this idea and the ch811ting of the K 01
Nirde (All Vows) prayer undersc:ores the need
for spiritual regeneration.
'

An ongoing, conti~uing series of religious ac·
ti\'itif';s permeates the entire .Tev..ish ·household,
and these help the · young Jew to establish a
Sf'nse of loyalty to the Jewish faith.

The Three Pilgrim. F.stivaJa.....The Festival
of Booths (SukkosJis the Jewish Thanksgiving
holiday marking the ingathering of the fall
harvest. A booth (sukkah) is constructed and
many Jewish .people liv.e in it ·for eig~t days,
recalling the. practice of their ancient Israelite
ancestors. An esrog or citron, . and a lull!-v, a
palm branch combined with a willow bran~h
and myrtle are the symbolic harvest plants of
this f('stival pointing to one human brotherhood. The last day of Sukkos is call.ed the "Joy
of tlw Torah" (Simchas Torah), and the weekly
cyclt.~ of Torah Feadings is completed and begun
again.
Passo\'er (Pesach) I observed ,in the spring
of the year, commemorates the beginning of
Israel's national existence -wrought through the
exodus from Egypt. It is marked by a family
service (Seder) at which time the ritual (Hag.qadah, literally Uthe reading") is chanted and .
the unleanned bread (matsohJ is eaten and·
fOUT cups of wine are drunk with accompanying
blessings.
Penterost (Sh01:UOS), coming 50 days· after
Pnssover, marks · the day o:.:t which the Ten
COlllmnndments were given to the Jewish peapip at: Mount Sinai. In modern· Jewish life it
has been customary to confirm on this day boys
and girls who have · completed their course of
study in their religious schools.

JEWISH HOLY DAYS
Although they may differ in some of the details, 1IIost .Tf';wish peoplA cl'lehrate the same
f(.l:sti\'als, fasts anq holidny:-;. These are celebrated as li,·ing · f'x}lc>ril'nc('!'!. acts of presf'ntday cOlnmihnc>nt, rather than · nostalgic reminis('('nC'f!s. Till:' oh!'!en'anct>s are enacted ·a s colIt'cti\'(~ ncts of till! c()J1111tmlity of Israel. anrl not
a performance of prh·atE· (hwotion. It is tor
this ren!'on that Jewish holidays. as well as the
IlI'fsonal (>\'('nts of hirth and marriage, are
n('n'r r(\l'>tricted to the homf' or to the syna·
gogue hut are celehrated partly in each. Some
are centf'reo more in the home and some more
in the connn.unity, hut any major event is
!'han~d with the group.
.
.
'Vithin tile Jewish· relig-ious 1.!8.1endar; Jews
oh~er\'(> threw· seasorial f('stinlls which also have
historical meaning, Passo\'f'r (Pesnel), Pentecost (8I1m;1101I8), and the I<'psti\'al of Booths
(Sukkos); tllP. fast days linked \"ith t·ragic
enmts, the fnll of .1m'lIsall'lIl and the dt'struction of tlw Tt>lIIpie on Mount zion; and the.
solemn Hilth Hol~' Da~·s of Rosh Hashanah and
Yom Kippur, aIM known as Yomin Noraim
(the Days of Awp.) , which are nei.ther seasonal
nOf histori('ai but illustrate the universal huTllan nped for self-purification through peni.
tence. The Jewish ealendar also includes four
minor holidays which are popl).lar celebrations
rather than sacred ·ones, P1lrim, Chanukkoh,
Chmnishoh Osor Bi-Sh'vot (the New Year for

The "Victory" Holidays---The Festival of
Lights ([,hanukkah), observed in December,
ce)~brates the first recorded struggle in the:
hi~tory of the world for religiOUS freedom, and .
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marks' the victory of the Maccabees',over the
Syrian tyrant Antiochus in the second century
before the present era. Candles are lit on each
'of the eight nigbts, and presents' ,a re exchanged~
,
The Feast of Lots (Purim), observed in
March" celebrates : the victory over prejudice
recorded in ,the Biblical ,Book of Esther. It is
the one time !in the'y ear when noi,s e and merrymaking is permitted in the House of Worship.
A noisemaker is sounded when the name of the
tyrant f.{aman is read from the Scroll; making
this a joyous festival of J ewis~ deliverance
from oppression. '

",'cllild; mairiage; 'and the death of an individual
with special ceremonies. Children receive Hebrew ~ well as English- names, which takes
.. place during a Synagogue ceremony, and boys
are circumcized eight days ' after birth. Marriages ltote 'g enerally con.secreted ', by" a rabbi,
although civil marriages are accepted as legally
binding. Divorces, though discouraged, are permitted. '
The Jewish dead ltore buried in sitpple caskets ~ and a 'funeral service is held in the chapel.
Orthodox and,Conservative Jews do not permit
cremation, holding the hu~ body ' to be S8credo Reform Jews permit ~remaiion as w'ell as
ground and mausoll,mm burials, since they do
not believe in physical resurrection. They emphasize the immortality of the soul.

The S,a bl;tath-This ,weekly , ~ay of rest be,gins with sundown Friday evening and continues until sundown Saturday. In the ' home
it is ohserv,ed hy the lighting of candl~s and
with prayers for the sanctificatfon of, wine
(Kiddush) and over bread (ltIotzi). Services
are held in :the Synagogue and Temple d~J.ring
which the ,\\i eekly portion of the Torah is read
to the congregation. Tradition holds that "the
Sabbath is a foretaste of the world to come."
The Jewish people, ewn though they differ in
some of the details, also 'observe the b,irth of a

An excellent introduct~on to , this aspect of
Jewish ,t raditions is 'to be found in the book,
Milestones in tke Life of the Jew, by Rabbi
Don'lq' , G. ' Frieman (Bloch ' Publishing Co.).
This book explains the- pJ;actices an,d meaning
of the traditions of circu~cision, the 'naming
of the child, the redemption of the first-born,
bar mitz\"aJt ~d bas mitzvah, marriage, funeral
and mourn'ing rites. '

"
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· APPENDIX: How to Organize the Didlogue
On the principle' that kno'wledge still engenders understanding, the eo.authorH
Rabbi and '8 Catholic Professor-have tried to furnish th~t fr~e)vo~k of knowledge, .
from which Christians can work and"~onve rse with their Jewish associates and neigh:
bors' with a seeure understanding of ~hom they a,re addressing. The n~ for sUch und~r
standing, in an area, long since fraugh1 with misinfonnation and misjudgment, will
have become obvious to those persons who have studied this booklet together (as recommended in the Foreu:ord). ' ·T o deepen the understanding , acquired from ~at stuliy
those persons should now together seek out perspnal con~acts with the Jewish organizations iri their communities. The "Dialogues," for which this booklet -is really a preamble, should beeolJ~e a reality:
To get the dialogue group started a methodology for ~rganizing and conQucting dialogue ~e:-:~ iom; is needed.- For thi~ a gpecific recoJUlIlendation is the "Guide to Interre1igiou~ Dialogue," available a,t SOc a ~opy from the -A merican Jewish Committee.
(The address: The American Jewi ~h Com1l1ittee~ Institute of Human Relations; 165
Easf 56th Street, New York, N.Y. 10022.) Smile ' of the guid~iines developed in greater
det,a il in the uGuide~' are these:

-' .
/

--allow for joint planning by leaders of both c.h~istian·. arid je~vish groups from the
inception of the project: discuss and select topics and .a.rr"JJge details of the dialogue
together;
'
.
---determine a fixed number of .sessions to be held from the outset i
~etermine' the topics to be di scussed at each session well in adv~ncei
.
.'
- ,-; provide for a bal~nced number: of partici pan.ts f~om each o~ the cooperating faith
groups;
-: provide for some common ,background alllong the-invited participanb : similar levels
of education or politiC'al helief are desirable ' ~n the ,earl)"" effo'rts ilt cooperation;
--fix time and place for. each session (perhaps ' uionthly, in. the' homes of- tlie participants on a rotation basis) j '.
.
.
--apnoint "Discussion J..eaders" for each session to assure that everyone gets a
hearing;
.
--provide for . any corollary :lUaterials that might be · needed for a clear understanding of the subject under. discussion i
.
- -lIIaintQ.jn liai son .with the parent organizations-Jewish and Christian-from which
the participants have heen recruited.
All ·of tile above and . se,:,eral other practical ' cons-ide rations are dealt wit.h tboToughly and factually in the '~ G~ide,;' It is important to note, throughout the dialogue
program, tliat no spec.ial resolution or posi tive course of action need cO.me out of these
first interreligious encounters. If action on an issue is indicated, that will come to light
soon enough in the discussion and follow very naturally from the cooperative study of
the problem. The primary point of the dialogue-and of the , cooperative action that
may result-is to foster mutual understanding' between Christians and Jews. That point
must never be lost sight of. or be subordinated to some other interest. (Other interests
call for other kinds of programs.) That mutual understanding may be cultivated by
meeting and working together on almost any kind of beneficial community program,
but the reason for the program will remain the same.
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