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THE MEANING OF PRAYER-SO. ORANGE BCT 1, 1954
- (RH-YK LOTS OF PRAYER) "I KEEP PRAYED UP"

I- MAN'S NATURE
a) SPECIES BEHAVIOR (food, shelter, functions)
b) EMOTIOhAL - love, affection, security.
c) PYSCH. - hopes, aspirations, fears, GOALS

-WE HAVE PROPER MEANS PROVIDING FOR a)SPECIES
b) EMOBIONAL (HOME, MARRIAGE)
c) PSYCH (RELIGION - insturment of prayer &ritus

II - LET'S UNDERSTAND PRAYER

1) Normally, prayer is words (silent: meditation)
2) Since primitive times, word: POWER|| 06oS=hel

a) YEHI OIR- all creation stories qt

b) Eve Indians (Africa) WORD MADE FATHER

¢) Hindu Vedas, Persian (word conquers evil)

d) RIGHT WORDS GIVE STRENGTH (Eskimos; man
consists of body, soul, name)
-primitive: master name of God or Gods
-Today: name of child affects persorality
2) misspell names hurts us
3) speech - Carnegie courses (success)
4) secret Jjargons: doc, dentists, lawyers,
newsmen (4th estate)

e) WORDS MAKE COMMUNITY POSSIBLE (from |
mythic to spiritual sense) ‘

III - IN THIS LIGHT WE PRAY TODAY
1) Coming together using words helps maintain
unity off highest 1level
2) unity is strengthened by linking w., past &
_ people

%) unity 1lifts morale (we confront fears |

together, share hopes) |
4) sense of purpose (goals) in our prayers this
evening we voiced aspirations found in UN, .
constitition, Bill of Rights - by making us aware
of, these divine aspects in our lives, brings is
1nto contact with God, source.

PRAYER IS LANGUAGE OF INTENSIFICATION OF FEELINGS
OF LIFE REALITIES V8., LOGIC
-METAPHOR: APPREHEND REALITY NOT RRANBLATED IN
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Nidre tells us\that "Averah ben adom la'mokom YK mechaper; averah

ben adam 1'chavery ain YK mechaper ad sheyirtzeh et chavero..." A

sin which man commit agaonst God, prayer and fasting on YK atones for,
forgives; But a sln whi is committed against one's nelghbors is
not forgiven by YK until on\\begs ar@x forglveness and 1s so forgiven
by his fellowman | |

It is a mecsage on the meaning of words that YK and KN brings

us as individuals a to the world at large. If KN were a kind of

tangible spirlt it might this evening point out its 1ong_f1nger and say

--look at your recent historj and see the results of your gbusing

your words, sce that flom this has resulted all the catstrophes of"

histary; see J1;hose who Abused the words mors than other, Adolf Hltlerml
- _ fret fhodsm,

Joseph Stalin‘ Ernest_Be n, those to whom pledges and treaties and

words were great balloons o be pricked and deflatedrwpenever

conveneinet. How they have ylolated the wwr@x sacredness of the word,

and how terrlbie the results).

Yés, this is an era wheke the sacredness of the word -has no
meaning‘and less value, Inte tional relations today.are practical
"lessons in falsehood; chicanery,\decit, and doudble-dealing. But we call
: th1s diplomacy and the diplomat 14 he who can tell a lie gracefully.
~ What is on thé lips im not in the art.'And nations lgnore completely
the message of KN--the word must be Aacbed! |

In the diary of the late aﬁd uﬁlamented dzEx Nazi leader, Joseph
Goebbels, an interesting story is rélatéd. Goebbels wrote that ;ien
Frederick the Great, the_Emperor of Frussia, was a young man, heplayed
the flute and wrote poetry. ‘The officers in the Frusslan army were
disturbed bj this, How cbuld a young man who wrote poggry and played
the flute succeed his father as the ruler of imperielistic Pryssia? The

of flcers secretly hoped that young Frederick might die. But when Fred's
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father passed away and the young man Became ruler of Prussia, Goebbels
ptoudly relates that Fred broke his flute, tore up his poetry and took
nis fathsr's sword in hand to become one of Prussia's greatest miliat-
ristic rulers.

Now contrast this story #th khex another story - a Jewlsh story
that 1s very similar. As a young man, King David too played an instr
ument -- the herp/{ And he too wrote poetry. But when David was king,
.the Talmud tells us that at night he would suspend his harp from the
celling of his bedroom. And then, before the break of dawn, the wind
would blow thru the palace windowmr and' play upon the strings of the
hapr and then the king would be awakened David would arise, stand
1istene1ng to the music from hls harp and he would compose the psalms,
‘which are today considered among the most beautiful creations in world
literature. |

What a difference bewteen K, Fred and K. David! One threWVWOrds
asilde and replaced phem with a sword., The other used words to fashion
beautiful poetry, expressing man's loftliest spiritual aspirations, And
here we see hedifference bewteen the history of many of the natlons of
the world and the histroy of the Jrwish people. Nations of the world-
so many of rt.hem - have floried in their might. The Jewish people

glorlied 1in its cpntribution to mankind---great words, great and sacred

vords. /( 7&"*' v a w-odn Y7 j&m& M'

QE‘ITtTes—Uf—%he—wand1 u;ipeeaé&‘th&t in the closlng phrases of our
KNidre prayer, Moses asks the Lord to forgive his people for thelr

- sins, and the Lord answered, ©Salecti kidvorecha, 1 hwe forglven you
according to the words which you have asked for forgiveness, And on this
the Midrash commensts: v! acharei salachtl kidvoreicha, ya-asu 11

b,

mikdash v'shachanti b'sochanm... und after I have forgliven you acc to



lifetime.

your wgrds, let them, the Jewish people, bulld at once a

sanctuary and I shail come to rest among them. In other words,

1t 1s not enuf to recognizé the sacredness of the word, the Midrash
tells us, we must bulld aﬁ institution in whiéh thg word is cared

for, in which 1t grows and 1s perpetuated. BMremrcan—we—oxepcatl _that

?MﬂﬂjﬂThis 1s the message of Kol Nidre to us tonight. We have seen
in our unfortunate world what can happen when the word is violated,
when its sacred value 1s repléced by the sword. What we need'now,.
what we desperately need, is an institution where the sacred words of
David take preemience over ihé'sacreligious ﬁcts of Fréderick. We neeqd
in the words of the Medrash, a sanctuary, a mi&&ash a place where
the word is guarded, an institution where 1ts santcity 5rows, a
sanctuary where the flame of truthful words is kept alive and where 1llk
little torches 1it 1s handed on from generation to generatilon,

We the people of t word are fighting a battle of time

against the people of the swprd., And that 1s why our every efforts

must be bent toward strenghtening and farmly esiablsihing our own

sanctuaries, sanctugries such as that Beth Am has built with a

new Hebfew school, a sanctuary whire the wordss of David are

inscribed in the hearts ofmour you£ . We are called upon tonight

to make this choice: are we to support this sanctuary; this house of -

the words of David, or are we to allbw urselves to be overwhelmed

by the pattern of that-other king which 1ds sway today, the pattern

of Frederick which eur wordd so disastrous has followed in our
We know the power of words, we have séen how wqrds have

changed the entire coufse of world history. Let g not undreestimate

what i1s 1n our power to do this night; if we buillt sanctuary
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here ag Beth_Ag; 1f Beth.Ams all over the countrj, all over the
world bulld sanctuaries.such as ours where sacred words are'taught
and perpetuated, can 1t not be that we shall have played a.small
but yet vital part in uéhering in a new era, perhavs thé era of the
sacred ﬁord.

- Tonight let us redeilcate ourselves to our own sanctuarj, let
us bulld a home where children can come to for the WOrds.of David;
letk ﬁs lend every support to our own house of holy words for i1in
gso doing we rededicate oyrselves in a veryvreal way to the meésage'

of Kol Nidre; the message which says our words must be sacred.
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ROSH HASHANAH SEZRMON ON THE SEMINARY
. By-RABBI ELI A. BOHNEN

« We are all familiar with the fact that the story
of the Akedah is on2 of the most imporiant themes in-the
service for Rosh Hashanah. The test to which Abraham was
put 'in being aslisi %o sacrifice his son to the God he had
chosen to worshir, is one which has not seeﬂed eagier as
the centuries paszed by.

' According to Jewish tradition Abraham had no easy
time of 1t in breaking with religion of his day. One of
the early tests he had. to face was the giving up of the
. security and acceptance-which. are always_the reward.of
the conformist. He had to reckon with the hostillty of
anenvivonment-which could not take kindly to his rejec-
tion of,the deities popular in his day. Abraham knew
that the way of the iconoclast is not an eagy one; and
vet he proceeded to the worship of his God in spite of
all. :

' . The rabbis in discussing this testing of Abraham
through the Akedah recalled that the Torah mentions other
tests to which his descendants were put. We read in the
Midraght nviimraar  o%)1anz? n*:tnxww 13 oD pgat ®3
.,,,(;njnn DR D3 QYHLYRAY pRIPY a”apn Yv %y a'obinn 1D
TR onYYian ke '1D£J§ RIDIRA S ?y 10303 2CIIAnRG 23R

: (zxwv' ne a1 nipd? fa ontan
2”D  rIMY RDIAIN (% ‘2 0'poiv) two
UConsider the difference between the early é&*s and those
who came later. The former were tested by the Holy One,
blesssd be He, as it is said, "And the Lord tested Abra-
ham"..........while the latter ones were tested by the
nations, as it is said, "And these are the peoples whom

"the Lord pernltted to remain (in Canasn) so that the

Israelites might bé tested through them." Simply put,
the rabbis were saying that to Abraham's descendants, in
1ater years, thein. environment ¢onetituted a ‘test, but
to Abraham,himse’i, -only -something. wnieh might cause him
to question his .idea.of.God could Dossibly beé a test.

To the rabbis the attitude of his environment
presented no test Yo Abraham because of hig complete ac-
ceptance of his LOd and of” the way of life desired by
his God, _ _He_ coulid rise above his environment - because he
had somethlng which gave meaninv to his differing with
hig néighbours. To Abraham, only something which might
causeé him to revise his conceptlon of God, such as the
Axedah, could constitute a. test.

lhe Israelites in Canaan, on the other hand,
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Friday, September 16, 1955

INTERMOUNTAIN JEWISH N EWS.

Missionaries Take 3 000 Israeli

Jewish Children from Poor Parents

TEL AVIV—The sinister activities of forelgn missionary bodies
in Israel were reported by S C. Kahn, Israeh correspondent of the

London Jewish Chronicle.

When the State of Israel was established in 1948, freedom

. of religious practlce and belief
was among the avowed principles’
of the new State, but surely this
does not give ‘missiorary societies
the right to take young children
and babies from unsuspecting
parents .and to educate them to
religious beliefs ahen’ to .those
of their parénts and their nation,
the Chronicle writer stated.
Over 400 missionaries in perm-

enent residence in Israel move]

freely in the ma’abarot and in the
settlements of new immigrants.
" They reside in churches, monas-
teries and other “holy places” in
cities and’ villages - and receive
*ample funds from: abroad for
their maintenance end t)helr ac-
tivities. .
‘MAIN ACTIVITY .

In a Jewish State; with only a
¢ small Christian Arab population
in Galilee, their main activity is
the proselytism of the ignorant
elements of the Jewish popula-
tion, those which have never
known missionary _activity - in
their countries of origin, such. as
Morocco, .Tunisia and Yemen,
- Kahn wrote.

In spite of the Government of |/

Withing All Our Fri.na.‘-'\_*
a Happy, Prosperous New Year

Sarah ‘and Jarry R;rm

Hi-Lo Shoe Store

7018 E. Colfax

e i) o

} Isrdel’s. declarations that it will
liquidate the ma’abarot, there are
still thousands ‘and thousands of
poor ‘people, many of them
physmally or spiritually sick, liv-
ing in extremely_primitive ‘condi-
tions and subsisting on the verge
of starvation, and it is no won- |

temptation of placing their chil-
«dren in.-more favorable circum-
stances and ensuring food, cloth-
ing,
form of education -for some of
their offspring,-the Chronicle re-
porter revealed. Not only do the
missionaries take charge of “the

are not even zllowed to see them
. from time to time, but 'these poor
people are often offered Church
funds in order to entice them to

hands of the missionaries. .

der that many cannot resist the

decent shelter and some|

children, the parents of whom

deliver their children’ into the.

About 3,000 ch;ldren are in|{

_missionary homes, hostels and

|'schools.. Some children who have

beén -in missipnary homes for a
certain time have been taken first
borders of Israel,. most probably
to Nazareth and- later across the

never to return to their coumntry,
| their faith and their race. -

- From time to time this tragic
state of affairs has been brought
up for dxscusmen in the Knesset,

'but the Government of Israel has|,
-so far refused to take. any offi-

cial action.’

SOLUTION. TO PROBLEM
What can*be done and what-is

being done with considerable suc- g
cess, is the . transfer of_children |.

from missionary to Jewish hos-

tels, the establishment of schools |-

and youth centers in places ‘of

'missionary activities, the provi-

sion_of .food, clothing and free
education in kindergartens for
children undet school ~age ‘and
also financial support or suitable’
employment for destitute’ parents.

\

Happy New Year

Mude Milwaukee Famous

MIIHRAY BROS. DISTRIBIITING Go.

‘Robert M. — Paul ¥, — M. T. M
Listen o Major I.eague lasebull on KMYR
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HAPPY NEW YEAR

ACE GARAGE |
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On Any Make of Car
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333 E. 19th 8t.

“Seasor’s Greetings

LITTLETON LUMBER
COMPANY. -
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. LITTLETON

RAY you and your -beloved ones
enjoy health, happiness and -
prosperity for the coming year.
. . . I- i ‘
American Stencil Mfg. Co.
- 2714 Walnut

 A'Very Happy New Ye',a_ra
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“Company -

1618 Lafayette St.”
AC. 2-2831

Holiday Greetings
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RENTAL SERVICE
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AND TABLES RENTED
527 22nd St. - KE. 4-4852
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To Qur Friends ‘and Patrons We Wish a” '
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Advertisers—With the Jewish News
you can reach a rich market with
buying power. -
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Coming Year
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Why Subscribe to

~THE_ JEWISH NEWS

'Today, with the spmtual rev1val and helghtened
interest in the Jewish- religious and cultural way of
life; today, with deep-rooted interest and attention
focused on the State of Israel and the many problems
of Jewish welfare here and abroad — the Jewish
News more than ever -exerts a deep emotional influ-
ence on Denver Jewry and is an integral*part of the
évery day life of the Jewish family.

- For heie is éamipléte baveralzé oquLL Jewish neyys
—-plus features .of speclflc Jew1sh mterest

T
X

v

President Eisenhower.‘rec'éives a =2,000,-yea.r-91d “lamp of free-
dom” at 8 White House ceremony from -United Jewish Appeal

General -Chairman William Rosenwald, as a delegation of UJA
leaders: looks on. ~ The' UJA conferred on the President a citation

1. for “distinguished humanitarian service to victims of Nazi tyranny.”

The lamp’ was inscribed “To Dwight D. Eisenhower, President of

‘the United States of America, who has kept the Lamp of Freedom

burning.” Presented in deepest gratitude by the United Jewish
Appeal for his distinguished humahnitarian -service to victims “of
Nazi tyranny. This antigue lamp- from the land of the Bible,
dating from approxnnnbely 50 C. E., symbolizes' 20 centuries of

rJewish history in which each generation “renewed its devotion to

freedom’s 1deals ” The President told the -assembled leaders “It
of war to turn your armies to saving human lives and human
dignity. - I sincerely trust that all those people are now living in
health and happiness or at least nnder condltlons that are those

-of self-respect and decency.”

A

VERY ROSH HASHANAH—every New Year

—means to all Jewry what a birthday means

to each of us personally, a reminder that time is

passing and that it must be accounted for, to our-

selves and to others. It'is also our freedom-given

privilege to guide ourselves toward the fulfﬂlment
of new- hopes, new dreams, new goals.

P4
[ ]

- . .
S AMERICANS as Jews, we continue to work
for the cause. of freedom for all mankind. We

are joyful in the freedom that is ours. .

May the New Year 5716 bring to all of you
and your loved ones a full measure of happiness,
contentment, peace and freedom. “May you be
inscribed in the Book of L1fe for a good year and
a happy one. . E

SEALY HATTRESS 00

| was' & tremendous prxvilege and a great change from the killing .

A‘ Happy and Pros; prous New Year To All

- Automotive and (Home. Appllance Co. -
Corner of 20th & Weltof St. - ; CH 4-6594-

———

£
A

= 0 - "
HOLIDAY GREETENGS TO/VUR FRIENDS AND CUSTOMERS

TEMPORARY OFFICE HELP

No Cost t4. the Applicant .
SI'E(IAlIZING IN TEMPOJARY, PART TIME, PERMANENT

.7 OFPICE HELP
Colorado Corporation —™ Satisfaction Guaranteed

- For Additional Information Call- AC: 2-8646

EMPIRE EMPLOYERS SERVICE INC.

1124 Mile High Center * 1700 Broadway

g

AY the New Year bnng a greater
” measure of happiness and pros-
p_er1ty to You and Yours. “
Ay

~GENTURY
msrmnurme COMPANY

MR“AND MRS," HAROLD" LEVINE* .+ /.

\
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Boy-Meets-Girl Is M oftif
Of Jewish Summer Resort.

The Jewish summer resorts, which abound in the storied Catskills, is dominated
by the boy-meets-girl motif, writes David Boroff, Brooklyn College mstructm, m the
American Jewish Congress Weekly. Boroff’s article, in part, continues:

Even if there is little homo-
geneity among the guests, there
is 2 common language: sex. The
atmosphere crackles witH sexual
energy. Sex dominates the con-
versation,

1f one were to take these
manifestations — the talk, the
posturing, the indefatigable co-
quetry—at face value, the esti-
mate he would make of young
Jewish “adults would be dismal
indeed. However, the talk and
the sexual exhibitionism often
serve as substitutes for genuine
sexual expression. .
WHY DIRTY STORIES?

One bewildered young man
asked: “Why is it that all the
nice girls are crazy about dirty
stories?” And it is more than
lascivious stories that are in-
volved. For if one development
seems to characterize the last 20
years it iz the increasing free-
dom in language between the
sexes; not the denatured aca-
demic jargon about sex, but a

’
‘\

girls,

an elaborate game.

marriage.
THE MALE GOAL

tag on it.

The final rite in this

him—alone.

free trafficking in plain language.

The indications are that, de-
gpite the loose talk, there have
been no ‘significant changes in
the sexual morality of Jewish

Very ofter sex is a counter in
Despite the
canard that girls run wild in re-
sorts, all that most girls want
is company—with possibilities for
dates in the city wnd, ultimately,

Fer the male, sexual conquest
is the desideratum. Thence pro-
ceed the bargaining and maneu-
vering: the girl holds off as much
as she can but has to bait her
hook with sex—real or promised.
The man will bestow his com-
pany, but it usually has a pr1ce

cere-
monial of advance and retreat is
going to the man’s bunk with
But as one cynical

Harry A. Zinn
President

Mrs. Edward Weinberg

Sisterhood President
Mr, Sam Cheslin Morris H. Strassberg
Men’s Club President Educational Director

Phil Thrilling
Executive Secfretwry

Daniel Goldberger
Rabbi

Abtahcxm Mendelsberg
Cantor

girl put it, “Many a girl goes
into a guys bunk but doesn’t
come across.”

The old chches about Jewish
girls seem to hold up. She is
strenuously marnage -thinded, and
she is cautious about sex.

PING PONG LOOKING

But it is nonsense to see the
summer resort simply as an arena
for husband hunting. For many
people, both men and women, its
attraction is the opportunity it
provides ' for socially approved
promiscuity, either actual or on
a levél of fantasy. Here is nur-
tared the beguiling illusion of
sexual omnipotence. All the

girls there is the opportunity of
unlimited meetings.

One young manh summed it up:
“When you dance with a girl,

ghoulder, while you’re sizing up
other girls over her “head.” A
girl remarked: “Being here is
like
And she made the mo-

:' ; . 2| tion of wagging her head from
Congregatlon Beth Ioseph

extends heartfelt wishes for a New
Year of health, happiness;, and.
worthwhile achievement to the
Jewish community of Denver.

side to side.
JEWISH CONTENT

Is there anything identifiably
Jewish about the Jewish resort?

not officially, Jewish, yet it takes
no recognition of that fact.

All orte can say ig that the at-
mosphere 1is, Jewish. Yiddish

} | phrases come tumbling into peo-

ple’s speech; there is occasional
small talk about Jewish organiza-
tions; groups singing at the lake

¢ | swing into spirited Israeli songs.
The dining room provides the,

common contradictions of modern

gt Jewish living: bacon and shrimp

cocktail are available, but no
ham or pork.

On Friday evening challah and

5| gefillte fish are served. And

A Joyous and Prosperous New Year To All

ACE AUTO WRECKING CO.

970 Larimer St. ) AC. 2-0519
JOE AND ISADORE LITVAK AND FAMILY

there have been occasions in the
dining room_ on Friday evenings
when guests spontaneously have
sung Shabat melodies.
CYCLE OF WEEK

The week run3 ite accustomed
cycle: the furious athletics early
in the week; the midweek aching

muscles; the €pidemic of cameras

Holiday Greetings to Friends and Patrons

'IMPERIAL FURNITURE

1225 16th St TA. 5-4261
Specializing in Colonial and Modern Furniture

on Saturday; the assiduous ad-
dress-taking- and the farewells
vasive end-of-vacation melan-
choly.

Then on Sunday afternoon new
busloads of girls -arrive; they
dismount bravely clutching their

FRED KELLER
CONSTRUCTION CO., INC.

3131 S. Washington

SU. 1-3756

Wish all our Customers and Friends

the best of everything in the New Yeor -

BEST WISHES

trom

John C. Reeves
Bob Ryan
Thomas W. Keeton, Jr.

Successors to John C. Reeves & Co.

701 South Logan
SH. 4-2476

~

SH. 4-3337

F O VOOV OO OOV WWN

‘tennis rackets, The men arrive,
grinding to a stop in their two-
tone’ cars—and a new week’s
cycle begins.

JEWISH IDENTIFICATION

If one may generalize about
the Jewish identification of the
guests it would run something
Jike this: the ethnic and religious
ties exist, but they have little
definition or content, "-

Some guests, to be sure, may
be committed Zionists, but dedi-
catpd people are not likely to
feel comfortable in the easy-

-

going, pleasure-conscious atmos-
phere. Observant orthodox Jews,
of course, are precluded from be-
ing =there by the absence of
' Kaghruat,

BEST WISHES
FOR THE HOLIDAY

-Acme Upholstery
Supply Co.
Nr‘. and Mrs. Abish Klurman

Mr. and Mrs. Sam Frisch
and Family

A Happy and Prosperous
New Year

Speer Furniture Co.

3600 W. 32nd Ave.
GR. 7-1653

women are here for you. For the.

she’s casing the joint over your|

watching a ping - pong |5~
5% | match.”

We have the curious paradox of |
3| a resort which is exclusively, if

on, Sunday morning and the per-

Holiday Greetings

ACROPOLE
-RESTAURANT

10139 East Colfax Ave.
EM. 6-1264

BEST WISHES FROM

EVEREADY SPRINKLING CO.
Residential — Commercial
UNDERGROUND IRRIGATION
No Lawn too Small
No Lawn too Large
LET US DIG YOUR WELL
INSTALL A PUMP
Your Water Restriction Worrles

Will Be

or
2618 West Florida WE. 5-2376

Holiday Greetings
Granada

Fish Market

1919 Lawrence St.
KE. 4-5983

Greetings from

SAM’S MEAT 00

OUR NEW LOCATION
Enables Us to Serve You Better .
We Cut-and Wrep
for your Freezer
* We Deliver Large Orders

FREE PARKING
3020 W. Hampden  SU. 1-0743

19th and Lawrence Sts.

e
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GREETINGS FOR
\THE HOLIDAY

OSER
EXTERMlNATING
- CO.-

1051 12th St.
KE. 4-0003

_Holiday Greetings to
Congregation, Members -
and Friends

ZERA ISRAEL
SYNAGOGUE

Best Ho/:day Wlshes -From

OKNER’'S
Home and Auto Supply Store -

FIRESTONE DEALERS

TA. 5-3236

Republic Rexa

HOLIDAY GREETINGS TO FRIENDS AND PATRONS-

Il Drug Stores

COMPLIMENTS OF
A FRIEND

OASIS DRIVE INN

1729 East

Holiday Greetings To Friends and Patrons

WE USE ONLY U. S. GRADED CHOICE BEEF

AND RESTAURANT

Colfax Ave.

Taylof’s Restauran

Featuring the Tayler IV—3 Ft
Closed Sundays
7000 W. Colfax

BEST WISHES FROM SAM TOOLE

t and Supper Club

oor Shows Nightly—Fine Food
For Reservations

BE.3-6573

IDEAL FURNIT

SINCERE NEW YEAR GREETINGS

URE MFG. CO.

; MANNY KRAMER '
T 'gesf I:Ic—);idaijreeti-ng;.m w
1 ARGONAUT HOTEL

(UNESAE

necum
oo i ‘z e
x 3t e AR HACY

NEW YEAR

TO ALL OUR FRIENDS

 MONTE CARROLL.

REALTOR

GREETINGS

L
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Rosh Hashonah, Bible and God
“God will be found in the Bible.” -

This monumental answer by Prof Ablaham Joshua, Heschel to
the everlasting search for the ineffable strikes to the core of our
being at this awesome hous of the eve of Rosh Hashonah. .

As we prepare to enter our synagogues and temples on this
Jewish New Year and Sabbath, let us take to heart the divinely
_inspired words of the great Heschel ;at the B’'nai B'rith Institute of
"Judaism wt Estes Pavk:

“Man is creafed.in the likeness of God. If I am the iniage of

God, it is a serious matter. 1 am somebody. Each person therefore
becomes infinitely gze&t and precious. A human being created in
the likeness of (iod is too gleat to be smal] too great to be vulgzn
“or do evit”
. “The great question is: How shou]d a man created in the like-
.ness of God think, speak, act? Judaism teaches us to have God in
our heart and perl‘orm the good deed, the mitzvoh. he deed and
"the spmt are equally 1mportant God agked for the he‘ut And we
must perform. Judaism is body and soul :

“You can perform- all the taws.and still rem.un a scoundre]'
.That doesn’t mean throw out the laws: Life is an endless’ oppor-
tunity to "do, the mitzvah. This is the .key to the understandmg

Sept.. 16; 19oa

of Judaism. .
.. . «WHERE IS GOD? : 3 -
“God is found wherve a _good deed is done. A mitzvah ig

where God and man meet. It is'a source of insight..
“God is absent at times and He is present at other tm1es Our
task is to bring God back to earth.”
Bringing the Institute. down to earth, Heschel urged the BB
Institate: attendunce at"the Stanley Hotel to read’ Jewish” books and
“jein study groups. “Enrich your -spirit.””. he .suid. Lo 4 8
- Obse rving that Jews read books, he commented, “But they read
"the wrong books. Why not read a few books of the Bible a, year?
_Why are there tens of thousands of Jewish homes without a Bible?
The Bible is the greatest -book in the world. One cannot live V\lthout
tallxmﬂ about the Bible.” *

-Whither Are We Rummng
By DR. ALFRED M. NEUMANN
mm«,cmn OF JEWISH FAMILY & CHILDREN'S SERVICE

“The world is in a crisis because people are in a crisis? Our con-
cern around material things made us assign a second priority to

2 o

4

- spiritual values. The world cannot be at peace until the individuals |

making up peoples, races and natjions are at peace with themselves.
~ We have to understand that anation is only as strong as its mem-
" bers ure strong. Every parental conflict, evely marital break-down,

© - every fuully planning around life and llvmg is a sevious drain on]

_a nation regardless of whether the count is a mxllJon or a hundled
_ million citizens,
) One cannot hnlp but be struck by the lglo“]cdge and 'che strength
I which people invest and lose in futile battles within the family fold.
" Too often doswe see two sets of standurds operate in a family unit:
< one for the parents ahd one for-'the children and vice versa.
- Our tulture also sets a premlum on extrovert living. Too many
parents fecl it a chore to- remain at home and become their chil-
dren’s guardinns, guiders and téachers.. Too many clubs, too much

outside stimulation offer an easy escapé from parental Jesponmblhty i

What can such parents expect to- teach their chjjdren in fa(,mg re-
sponsibility il they themselves run away from it? . -

There is much top emphasis on physical beauty as exemphfled

-in TV exiravaganzas, Hollywood show places and Las Vegas splen-

dor which catch our imagination and the fact that ‘our .nation is

-right now in un era of economic well being, strengthens our desire,

 to live fdcte‘, tuke in wiore in a short period-of life, ete: |,

The price we have to pay for this kind of hvmg must be com- |
", puted not oniy in terms of dollars-spent, bvt also in terms: of=what
_ it does to people in their happiness.

Bein:r u scnsitive people, our casualty mte ben'mﬁ to- mount
_is a trend which we noticed all over the country. Socml agencies
" sponsor fumily education programs, whose purpose is ‘Dot only~to
educate hut also to ee-educaté. We have to help people remember
what their family obligations should b2 and could -be.
‘Bnai Brith Institutes of Judaism have met with wide response
. becausebeofore Las Vegas and Hollywoo& comes spmtual hunger
and a desire foi® peace of mind without which there is no reaI
. happiness,
Those who flock to these sessions are all imbued by - the same

’ strong desive: finding happiness thfough niental hygiene prmc1ples
- or through %udv of our scriptures, Though the .xpproach is dnffer-
: ent, t',he goual is the same.

Talmuduc Gmde ior Atomnc Age 4

"The bottomless wisdom of the Talmud will be bought to bear
on the probloms of the atomic age in the newly-established Jewish
Theological Seminary Institute for Ethical Studies in the Atomic
This- Institute, says Admiral Lewis L. Strauss, chairman of

Library committee, “is a blessing for America and for the. world. .

* The Atomic Age demands an ‘ethical renaissance. There is a fork
. in the road ahcad of us. -One turning leads to self-destruction, the

other to self- fulfﬂlment Ethics provides ti.e sigr post to guide us
_at the tum.

“The foremost source of inspiration and instruction available
to modern mun in ghis search for moral insights is certainly Scrip- |
ture. To study the Bible, and the Commentaries based upon it,’under
the gu.idunce of the great authorities. at The Jewish Theological
Seminary of America, is not only an historic contribution to the
Jewish faith, but also to the broader area of ethical and rehg:ous
instruction gencpally.

The Semmory deserves support for this 4nd its- ﬁhmfold contri-
butions to Judaism and to mankind.

d “Huppivess is o perfume yeu cannoi pour on othe':s withoyt
getting a fe'w drops on yowrsel I—MIE.

~

| $118,000,

It

AS A NEW JEWISH YEAR. 5716, begins tonight, we
take note of another milestone in the development of

‘our community. 1t is the announcement of a survey com-|

‘mittee to dec1de on the question of a new JeW1sh Com-

munity Centeyr’ bu11d1n~1 R
The sutvey coniniitteé, headed
by Chairman Hyman Friedman,
a past president of the Allied
Jewish' Council, and embracing
every element and point-of-view
in our community, was appointed
by Edward Hirschfeld,
president. The Alled will con-
duct the survey at the request of
the Centers, headed by President

Saul Pinchick. Its purpese will|

‘be to determine the adequacy of
present recreational facilities,
“and whether- a tiew Center is
needed,
I‘nedman ,

““The ottcome wﬂl_ be of
great significance to the Jewish
community for. many . years to,
come,” said Friedman. “We ap:|
proach this survey objectively
without pre-conceived

needed. We await the facts.”

B S s
REPRESENTATIVE swmvey
committee, meeting at the

home of Henry and Ruth Luby

riear Green Gables, heard some:
enlightenihg statistics about the,

growth of our Lommumty and its
centers.

A, study of 4000 Denver Jew-
ish families revealed that’ they
are spread out as follows: 257

live in West Denver; 255 each of ,

Colorado BRBivd. between Colfax
and Alameda; 25% in other parts
of East Demer .25% in suburbs!
from Lakewood Jo Hoffman
Heights and from Thornton to
Cherry Tills,

This is a new look for Den-
ver Jewry's residential status. Tt
means that never before has our
community been so dispersed.
With Jews spreading out with the
ever-incieasing development of
new subdivisions; this lodal Dia-
spora creates all sorts of prob-
lems of meeting their Jewish edu-

| eational, recreational and Lultuml

needs, . . «
) L I N

HE CENTERS  GREW from
325 members ‘and 'a $28,000
budget in 1948 to 4,200 "and
excluding.. the ca p
Applo\mmtel\ 2,000 families
represented in the JCC membe1-
slup Denver Je\uy S populatlon
ig estimated at approximately 20,-

4000, with the influx of néwco,t]nera
The JCC survey |

hard to.figure.
will give us a better idea.

The role of the Center in’ Jew-
ish life was- reviewed béfore the

rsurvey committee by Eli Picheny,

Jewish ‘Welfare- Board consultant
and educator of 30 years expe-
nen-ce

“The Jewish Ct)mmumtv Cen-
ter,” Picheny told the Luby meet-
ing, “is an institution.which con-
tributes towards the development
of the individual thru helping his
personality growth, inculeating|”"™"
democratic valués thiu group ex-
periences and enri¢hing his skills.
He learns at the Center to live
with others, maké. decisions.in a

group and live up to them and to,
recognize leadership and develop|.

his own inherent led’dg(shlp abil-

1t1es .
LI

forece in ‘the Jewish community.
It cuts actoss all segments of the
commaunity, "helps “develop the
concept of unity, but not uniform-
ity. 1t is a source of contact for
 the unaffiliated, and is one of the
first ‘attractions for the newcom-
ers to the city.

“The Center also helps develop
a sense of community responsi-
bility, and. provides a training
ground for community participa-
tion. This is especially true for
the youngsters who have their
Jewish Youth Council, N

“Tha Center pluys a role. in

Allied | |

ragcdeng to Chauman,

. opinions.
‘| that a new Center.is or is not

“THE CENTER is a unifying

- Eli Picheny

helping the individual to learn
,to accept himself:as-a Jew.in the
American community.” -

Hy Friedman

LI N
HE SURVEY- w111 look into
existing -facilities, mcludmg

the mnew Alliance, Beth Joseph
and Temple, and the BMH; and

reational picture. The survey will
be broken down into examination
of ¢hild, youth, adult, and Golden
Age programs, as well as other
departments of Center work.

Tt will be tlimaxed with spe-
cific recommendations to the com-
' munity on ob]ectxves of the Cen-
ter, programs, and. whether new
fliC]llt]eb are needed, and if so,
their location and estimated costs.

* k%

HE ALLIED CAMPAIGN
would undertake the fund-
| raising over. a period of years as
|pa1t of its annual all-inclusive
i drive -if its Ieadershlp accepted
such a recommendatiop from the
survey committee.

The community has given lib-
lerul support o the vecently-uc-
cepted concept that the Allied
Jewish Campaign i3 concerned
with the health and welfare of
the Jewish people i1 Denver—
medical needs, family welfare
needs, mental health needs, Jew-
ish” educational needs and healthy
group living, commented Allied
Director Nathan Rosenburg.

The survey comumiit ttee follows:

Hyman Fnedman,
‘Edwurd Hirschfeld, President, Al-
lied Jewish Commumty Counc]l
Saul Pinchick, Presjdent; Jewisk
e | Community Centers; N athan
Rosenberg, Executive Director,
Allied 1 Jewish Community Coun-
¢il; Irwin Gold, Executive Direc-
tor, Jewish Commumty Centers;

Amter, M..J. Baum, Jr., J. L.
Berman Jack Bemstone, Mrs,
Michel Bograd, Charles Borwick,
Samuel A. Boscoe, Herbert Cook,
Norman Davis, Mrs. Louis Degen,
Maurice J. Deving, Burton Eller,
Max Frankel, Dave W. Garlett,
Mrs. Joseph  Giaser, Ed Glick,

 Morris Goldberg, Max Grimes,

Raymond Grimes, Irwin Hayutin,
Louis G. Isaacson, Sidney 8.
Jacobs, M.- M. Katz; Stuart Koff,
Jack H. Levy, M‘ré. Sam Levy,

y how they fit into the-overall Tec-

Chairman;

Morrm Adelstein, Mrs, Helen K.}

| Morton,

New Hebrew
Textbook Uses
Word Cards -

TEACH ME ‘TO PRAY. By
David 1. Cedarbaurh and Libbie L.
Braverman. Published by the
Board of Jemsh Education, Clu-
cago, Il 136 pp, at $1.75.

Con51de1able ‘hope and en-

ents’ dand “teachers perplexed by

ence in learhing the rudiments 6f
Hebrew language. The solution

tion of a new book, “Teach Ma
to Pray,” off the press in tinie
for the 1955-56. school. year, E

Taking cognizance of the con-
troversy wag.w.ang around ‘“Why
Johnny Can’t Read,” the authors
of “Teach Me to Pray” huve
combined the best'features of tha
new, .progressive, whole- word
recognition | with those of the.

cess. They have produced a \\Olk‘
full of 1nte1est for the child.

“A primary requisite for all’
learning - is comprehension,” ek-
plained - Rabbi Daud . Cedur-
baum, houcatwnal
for the Board of Jeivish Educa-
tfon of. Chicago,” “A child must
first understand what he is read-
ing and be fully familiar with the
content - of” the. material he is
reading. He must-appreciate the
significance -of the language, the
role it plays in his life. As the
words ~and.” phrases beconie ve-
hicles for thought and experience,
he learns to recognize words and
phrases as.complete units. Phonic
drill-is-certainly helpful as a sup-
plement, but not to supplant the
word - recognition method.”

In “Teach Me to Pray,” chil-
dren are provided. with word-
cards with which they build sen-
tences, verses and complete pray-
‘ers. -Ndt being required to learn
a new alphabet, especially the
writing of it, they are free and
unhampered‘ in: -these construc-
tive activities. They feel their
strength and skill develop from
the very fust lesaon

The content of “Teach.Me "to
Pray” | is the "Jewish “Pruyer
Book, ritual of the Synagog and

1 the ceremonies of the home,

New Israel Ship .~ -
-LUEBECK,-Germany, (JTA)—
A modérn 3,128-ton Zion freight-
er, Kedmah- slid down the ways.

 You- can:’t’, reduce by talking
about it: Yow have to keep your
mouth shut—M.J.E. ~

Lewis Lewin, Mrs: Hemv Lihy,
Louis Luby, Mrs. Julius Meej,
Mrs..Ben B. Miller, Joseph H.
Joséph Mosko, Irving
Pasfeérnak, "Mrs. Louis Pollock,
Max Pomeranz, Ira L. Quiat, Jack
Radinsky, Mrs. Mak Rifkin,
Harry Rosénbduni, Barbara Sali-
man, : Jack Shapiro, Joseph D.
Sheftel, David' H, Stein, Herman
Strauss; John E.’ Streltzer, Sam
Tatarsky, Richard Tucker, Irvin

Charles Winacur, Sam Zeppelm

By HARRY

Ch.xr]ot ‘e, N. C.—If all the

even overlook it ‘altogether, The

Jewish dietary laws, if is also in

ica.
the ocean,

of~gourse is that when the Gentiles thmk “of the

Often the chairman at a public function will come
up and siy, “We are having “ham, but we have
arranged for your committee to have special dishes
of chicken.” The committee acknowledges this with §
great solemnity, Each member looks as angelic
as possible as out of the corner of the eye he
sees that shrimp cocktail coming down the aisle.
Does anybody tell the chairman? Can I please

Shnmp—-Besf Kept Secret
‘Of Jew:sh Communel Life

L. GOLDEN

(Edltor of Carolina Israelite) S

Jews decided to go back to the-

Orthodox dietary laws. 1 am sure that SHRIMP, and not ham,
would be the’ problgn You will notice that in all discussions about
the . dlletar,r laws, no one ever mentions-shrimp
They” keep their fingers crossed. Maybe they’ll

thing that help

terms of “ham.”

GOLDEN
"have tomalo juice instead of the shrimp cocktail? Are you kidding?
SHRIMP is the best kept secret of Jewish communal life in Amer-

Cnce a week the middle-class Jews of America empty out

courageinent ,.now loom for par- .

the .difficulties children experi-

comes, in ‘part, with- the pubhca-*n

earlier phonic and inductive pro-~ -

" Consultant

Weisbart, - Eugene J. Weisberg;™ -~
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B. M. H. .

HIGH HOLY DAYS SERVICES: Rabbi
Gershon Winer will officiate ‘and de-~
liver the sermons. Cantor Irving Gross,
assisted by a Twelve Voice Choir, will
conduct the services.

ROSH HASHANAH SCHEDULE: Friday
evening, Sept. 16 at 5:30 p.m. Satur-

ay morning, Sept. 17 at 7:30 am,
gaturday evening, Sept. 17 at 5:30 p.m.
unday morning, Sept. 18 at 7:30 a.m.

TIME SCHEDULE FOR ROSH HASHAN-
AHK: Shachris, 7:30 a.m. Sounding of
$hofar (Sunday only) 10 a.m. Sermon,
10:30 a.m. Concluded at 12:43 p.m.

YOUNG PEOPLE'S ROSH HASHANAH
SERVICES SCHEDULE: Saturday and
Sunday, Sept. 17 and 18, 10:30 axm.-
12:45 pm. .

SPECIAL SERVICE in Rooms 3 and 4 |

of school building for all pre-Hebrew
chool students, ages 5§ through 8.
nder direction of Mrs, Zev Kamin,
faculty member,

OR SYNAGOGUE CHAPEL for all
Hebrew school students registered in
grades Bair thru Zayin, Under direction
of Mr. Samuel Burger, faculty memper.

YOUTH SYNAGOGUE BALLROOM - for
#41l high school and Bar-Bas Mitzy
'tUdeIIl.ts:'BlUtndir directiont of Mr. Wil
liam L. Elefant, principal.

DAILY SERVICES will be held on Mon-
day morning at 6:50 a.m. because of
the Fast of Gedaliah, and_the rest of
the week at 7 am, and at 5:45 p.m.
and on Sunday morning at 8 am.
after which a breakfast will be served.

TODAH RABBAR (thank you) To-the
Lollowing members and ends who

ave made generous coniributions to
the Synagogue and Hebrew school: Mr,
and\Mrs. Harry Pepper in memory of
g/lts. Ethel Fisher, Mr. and Mrs. Irving

ear! in memory of Harry

sam,

Lang:
. Mr. and Mrs. Z. Ben Snyder in honor

of their grandchildren; Hyman Robin-~
son, Sam Fox, Louis Earsh, Harry
Reiner,  Bel Melnick, Martin Rogell in
memory of his mother Sarah T. Rogell,
Milton Wittow, Harry Jacobson, Phillip
Zeitlin, Sarah T. Wood, Leo Weiss,
David Allen. We also acknowledge
a generous contribution left by the
late Sam Reed, past president of the
B.M.H. Congregation.
PRAYER BOOK FUND
Mr. and Mrs. Sam Fox in memory
of their parents; Mr. and Mrs. Sam
Sigman; Mr. and Mrs. Milton Wittow;
Mr. Abe Nathenson; Joe Blend; Carl J.
Hoffman; in memory of his father
Rabbi Abraham Hoffman; Mr. and Mrs.
Sam Mozer. _ !
YABRZEIT DATES: Frederick Epstein,
Aaron Weinberg, Simon Weinberger,
Leopold- Rosenzweig, Sept. 18; Michael
J. alstone, William Olinsky, Sept. 19;
Dr. H B. Frosh, Sept. 20; Samuel
Mordecai Berman, Abraham Flaks, Sam-
uel Hornbein, Julia Klein, Sept. 21;
Wolf Cohen, Dora Garelski, Isador
Grimes, Solomon Steinberg, Sept. 22;
Jacob Levitt, Sam ler, Se 23;
Clare Saks, Dora G. Fine, S Jeft,
Debora White, Sept. 24.

Temple Emanuel

TEMPLE EMANUEL
HOLY DAY SERVICES

Evening gervices for Rosh
Hashanah and me»Kip?ur: o

Rabbi Zion will speak,”7 p.m.

Rabbi Hirsch will speak, 9 p.m.

Rosh Hashannah Day, 10 a.m.,
Rabbi Hirsch will speak.-

Yom Kippur Day, 10 a.m. Rabbi
Zion will speak.

Rosh Hashanah Eve, Friday,
Sept. 16; Rosh Hashanah Day,
Saturday, Sept. 17; Kol Nidre,
Sunday, Sept. 25; Yom Kippur
Day, Monday, Sept. 26.

To alleviate parking congestion
during the High Holy Days,
Temple has arranged through the
courtesy’ of the Mountain States
Telephone and Telegraph Com-
pany to use their parking lot,
located at 19th and Pearl, Rosh
Hashanah evening and Kol Nidre
night. o

A cordial invitation has been’

extended to the Temple Congre-

gation by Rabbi and Mrs, Joel]

Y. Zion and Rabbi and Mrs.
Richard G. Hirsch to attend a fe-

" ception in the Temple suditorinm
of the Holy}

at the conclusion
Days. )

SAESON'S GREETINGS
RICHARD IVES
: co.

- West Colfax Ave.
" and Welton St. -
AL. 5-1411

s

]

Comgregoti

———

X

()

PTi e
ono%@“}“ﬁ:ty\/tges

Beth Joseph

BETH JOSEFH ROSH HASHONAH
services will be held in the Social Hall
at 8th and Holly. Rabbi Daniel Gold-
berger will officiate and Cantor Abra-
ham Mendelsberg, assisted by his male
choir, i ant the services. Mr,
David Coopersmith will chant Sha-
charis, Mr. Louis Fox will read the
Torah” and Mr. Morrls Ginsberg will
sound the Shofar, Mr. Sam Shames
and Mr. Dave Steinberg will serve as
Gabbaim. -

Friday evening, September T8,
Maariv services begin at 6:00 p.m. Sat-
urday and Sunday morning services
begin - at T:30 a.m., Rabbi Goldberger
wignspeak each morning at 10:00 a.m:

RELIGIOUS SCHOOL HIGH HOLIDAY

SERVICES

Primary: Kindergarten, 1st and 2nd
Grndesfiosh Hashanah, Saturday and
Sunday, 10 -a.m. to 12 at Palmer
school, Graf: at 1ith Ave, Children
will assemble in gymnasium. Yom Kip-

ur days—10 a.m. to 12, Mormon Au-

gitarlum,' Severn and Holly Streets,
using back entrance on Holly Street.
Regular staff members will supervise
the- programs,

Elementary: Grades 3 Through 7—
Rosh Hashanah, Saturday and Sunday,
10 a.m. -to 12 at the Palmer school
auditoritm. Kol Nidre night, Sunday,
September 23, 6 to 7:30 p.m. at the
Palmer -school auditorium. Yom Kip-
 pur day, 10 a.m. to noon, Mormon
Auditorium, using entrance on Sevéin
Street.

These Bervices will be lead by How-
ard Berk, Richard Leher, Merl Schachet,
Michael Strear and Irwin Suson, Can-
tors; Michael Chatzky and Barry Smer-
noff, Rabbis. e Dinner will blow
the Shofar. Mrs. Sarah Stern and Mr.
Jack Cooperswith, staff members, will
supervise. . 4 .

Teen-Age: §th, Hth and 10th Grades
—Reosh Hashanah, Saturday and Sun-
day, 9:30 to~ll am. in the Sam Weis-
bart Memorial chapel of‘the Religious
school building. Kol Nidre night, Sun-
day, September 25, 6 to 7:30 p.m. in
"the Weisbart chapel. Yom Kippur day,
9:30 to 11 a.m. in the Weisbart chapel,
Larry Robbins will lead the service.
Committee in charge of arrangements:
Barbara Brody, Synthia Gihsberg, Mitzi
iayusner, Sharon Oxman, Sharon Shu-
ster, Michelle Toltz, Joseph Bilett,
Morey Cohen, Lewis Fingersh, Gary
Goldberg, Donald Hayutin, Alan Karsh
and Paul Toltz. Jordan Hochstadt will
blow the Shofar. These Services will
be supervised by Mrs. Rose Strassberg,
Messry, Harry Allen and Barney Solo-

way.

All students of the Religious school
may obtain tickets for their respective
services in the school office.

Mr. Morris H. Strassberg, Education-
al, Director, is in charge of this entire
program.

YWT DATES—Karl Isaac, Peril
Sandeérs; September 17; Zusa Beber,

Bertha' Krguss, September 18; Isaac
Suson, Peter 8chwartz, Hinda. Fistell,
Samuel Stein, September 19; Anna
| Lubliner, September 20; Ida Silberman,
Morris Reichman, September 21; Leah
Turner, Sarah Isaac, Benjamin Dune-
vitz, September 22; and Zlotta Resnick,
September 23.

DAILY SERVICES are held in _the
Sam Weisbart Memorial Chapel at 7:00
a.m., and evening services at 6:00 p.m.

BETH JOSEPH SISTERHOOD FLOWER
AND LIBRARY FUND: Contributions re-
ceived this past week are gratefully
acknowledged: Mr, and Mrs. Irving Ox-
man, in loving memory ‘of his father,
Eli Oximan, on his Yahrzeit. Mrs. John
Helstein, in loving memory of her
mother, Leah Casmir, on her Yahrzeit.
Mr. and Mrs. Al Susman, in loving
memory of sister, Gertrude Skora, ,on
her Yahrzeit. :

The following are "contributions re-
ceived for the ADRIAN ROTHSTEIN ME-
MORIAL LIBRARY FUND: Mr. and Mrs.
Edwarxd Weinberg, Mr. and Mrs. Harry
F. Wiseman, Mr. and Mrs, Jack Saper,
Mr. and Mrs. Michael Levy, Mrs. Rose
Silverman, Mr. and Mrs. Morris Shus-
ter, Mr. and Mrs. Irving Flink, Mr, and
Mrs. Bonney Levin, Mrs. Dora Soldinger,
Mrs. A, Brown,  Mr. and Mrs, Phil
Trilling, Mr. and Mrs. Herman TFigx..

1 Mr. and Mrs. George Goldberg, Mr. and]

Mrs. El Fields, Mr. ahd Mrs. Morris,
Strassberg, Irene Flax, Mr. and Mrs,
Sol Davidson, Mr. ,and Mrs. Morris
Davis, Mr. and. . Louis Bloom, Mr.
and Mrs. Nathan Londer, Mr. and Mrs.-
Joseph Stein, Mr, and Mrs. Milton Toltz.
J. Leonard Berman, Mr. and Mrs. Syd-
ney Grossman, Mr. ehd Mrs. Alan Wil-
ner, Mr. and Mrs, Harold Potashnik,
Mr. and Mrs, Jack Milstein and Family.

Contributions may be made to the
Flower. and Library Fund by calling
Mrs. Jack Saper at.FR. 7-9025 or Mrs.
. Pinney Cohen at DE. 3-5921.

‘ASincel‘:'é‘Hblida'y Greetings
GOOD PLUMBING

SERVICE CO.
CH. 4-1616

_ HOLIDAY GREETINGS

| SIEGEL'S
. ':'SERVICE STATION
- 3940 W, Colfax KE. 4-9180 T

N

UTAH

Loan Office
1859 Larimer St.
. 'MA. 3{9788 :

i TN

‘HOLIDAY GREETINGS

| L ]
William Rilseina .
“and Son Fred *

1550 §.. OgHen’.

A4

PE. 3-519
R

Hrue W

‘| LAY Service,$4:3Q p.m.

Hebrew Alliance

Congregation Hebrew Educational
Alliance Friday and Saturday Evening
Services will - begin at 6:30 p.m. on
both evenings, On Friday evening
Rabbi Laderman will speak at 6:45
%nty His sermon will be “FOR MEN
NLY.”

ROSH HASHONAH SERVICES will be-
gin- at 7:30 a.m. on both days. Cantor
Lefkowitz will conduct the Holyday
Services. -

On Saturday morning Rabbi Lader-
man will speak at 10:15 a.m. His topic
will be “NEW SLANTS FOR OLD SLIPS.”
/At 10:13 a.m. on Sunday Rabhi Lader-
man will speak on “IS ORDER COMING
OUT OF CHAQS?” Sam ~Weiner will
serve as Baal Schacharis. Torah read-
ing will be led by Hebrew School stu-
dent, Ronald Sallmdn. Rev. Jacob Gor-
den will sound the Shofar on Sunday.

INVOCATION for men In Armed
Forces, Sunday morning at 10:15. Sho-
far will be sounded Sunday at 10:35.
Services will be concluded at 1:00.
Trustees wil lbe: Abe Goldstein, chair-
man; Louis M. Barron, Isadore Green-
blatt, Wolfe Karsh, Max Orland, Al-
bert Radetsky, J. Harry Singer, Sam D.
Singer, and Sam Zerobnick.

"YOUTH SERVICES will be held in
the Synagogue Chapel on Rosh Hash-
onah mornings, 9 to 12. Services will
be conduct by the youth§~of this
particular congregation. Prayer books
will be distributed. There is no charge
for these facilities, Services will co-.
incide to hear the Rabbi’s sermon on
the public address system in the
Chafel. Richard Weiner will:serve as
Baal Schacharis. Joseph Shidler will
blow tha Shofar. Bernard Cohen will
be the Baal Musaf. These services are"
for teen-agers, 13 to 20, .

JUNIOR CONGREGATION. Children,
ages from 7 to 12 will meet in the
Assembly room of the Talmud TéFah,
conducted by Talmud Torah teachers.
. PRESCHOOL YOUNGSTERS will be
copducted by Sunday School teachers
in room 7, Talmud Torah, for children
ages 4 to 6. Hours will coincide with
adult services.

DAJLY SERVICES are held at 6:15
am. and 7.30 am. in the Chapel.
Daily Mincha Services- at 5:50 p.m.
Sunday morning First Minyan at 6:30
am. and Second -Minyan at 8:30 a.m.

SUNDAY SCHOOL will resume classes
after the High Holydays. You may
come in and register your child in the
Synagogue office anytime between the
hdurs of 1:30 p.m. and 8:00 p.m. on
Mondays through Thursdays.

GIFT SHOP: We have a very fine
selection of gifts for every occasion.
Weddings, Bar Mitzvahs and Bas Mitz-
vahs, also lovely and useful things for
your home. -

Please call Mrs. Charlotte Heller,
chairman at TA. 5-3923 and Mrs. Mary
Kreisman, co-chairman at KE. 4-5964,

PRAYER BOOK. AND BIBLE FUND: We
acknowledge with gratitude the dona-
tion made by Mrs. I. Shoupg in loving
memory of Yosef Karsh.

For information about donating to
this fund call Mrs. I. Wedgle, chair-
man at KE, 4-0459.

DESK FUND: For Information about
donating to this fund please call Mrs.
Ben Blumberg, chairman at TA. 5-1913,

SPECIAL FUND: Acknowledgement is
gratefully made to Mrs. J. Glassman
z;nddfamﬂy who have donated to this

LIBRARY NEWS: The following stu-
dents have campleted the Vacation.
Reading Program and have been
handed diplomas: Sharon Yoelin, Enid
Zeitlin, Stephen Wolf, Jacob Tamarkin,
Naomi Shafer, Gloria Shidler, Reslee

._YAHRZEIT DATES: M. Bernstein, Sept.
17: Sol Bernstein and Family, Sept. 17;
Nathan Greenberg, Sept. 17; Pearl San-
ders, Sept. 17; Rose Tenenbaum, Sept.
18; Sam Handleman, Sept. 18; Morris
L. Burg, Sept. 21; Bertha Greenberg,
Sept. 21; Abe Horwitz, Sept. 21: Abra-
ham Kupetz, Sept. 21; Fannie Rose
Einhorn, Sept. 21; Leah Turner, Sept.
22; Joe Feldman, Sept. 22: Benjamin
Dunjevitz, Sept.:22; David- Becker, Sept.
23; Mendel Marylander, Sept. 23.
HEA FLOWER AND LIBRARY FUND
The following contributions are gratefully
acknowledged: y
Mr. and Mrs. Marvin' Goldberg in honor
of the Bar Mitzvah of their son, Steven, on
Thursday; Mr. and Mrs. Harry Lopata in
gratitude for the safe return of their son,
Richard, from a camp in the eastern flood
area; Mr, and Mrs. Al Radetsky in loving
memory of Sam Frolmovitz and Molly Tep-
per Bfody; The Irving Greenmspoon family in
loving memory of kose Marcus; Mr. and
Mrs. Al Radetsky in loving memory of the
mother of the Tenner Family of North
Hollywood, Calif.; Mr. and Mrs. Wm. Gold-
berg and Mr. and Mrs. Jacob Goldberg in
loving memory of Jacob Neiman; Mr. and
Mrs. Arthur Radetsky in loving memory of
Ethel Fisher: Mr, and Mrs. Abe Belstock in
loving memory ‘of Dora Strait; Mrs. Wm.
Stein in loving memory of her hushand,
Williamt  and  her brother-in-laws, Max
Shapiro and Ben Friedland; Mr. and Mrs,
Jack N. Weiner loving memory of
Adrian Rothstein: Mr. and Mrs. Jack N.
Weiner in loving memory of tHeir brothers,
Isadore Weiner and Frank Weiner; Mr. Joe
Sussman in loving memory of his/ sister,
Gertrude Skora; Mrs. Goldye Gart and sons,
Bill and Morton, in loving memory of their
husband and father, George Gart: Mrs. Nat
Idleberg in loving memory of her father,
Hyman Rakower:; Mr, and Mrs. J. P. Earsh
in- loving memory of Ssrah Cohen; Mrs.
Elta Cohen and sons In loving memory of
Sarah Cchen. ;
Contributions -to the Flower and Library
Fund may be made by calling Mrs. .Leo
. Jacoby at KE.~4-435I, or_Mrs. Al Rudofsky
At KE. 4-8991, -

4 ' . T
Ostrover Shul
’ 3607 W. 14th AVE.
- Friday, Sept. 18, Kabulas Shahos, at
sundown. Saturday 8 a.m., Mincha, at
sundown. .
° Sundey 7:30 a.pr*Sunday unding

7| of*the SHOFAR, 11.a.m. Sunday Mincha,
413 pm. X AR IN
Yom Kippur KOy

Q%EIDﬁEI Morning
om Kippur ilrﬁOR
Services, 11:30 &£€m’ Yom Kippur NEI-

Services, 7:30 a.m,

Yeshiva . i
Rosh Hashonah services will be held

on Sept. 16, 17, 18 at the following
<imes: - Evening services, 5:30_. p.m,;
.porningd serviges, :8:6Q . Rabbi Ch.

Davidovich) will * deliver e s germons
d thd sgrvices will 'bel éonducted by
ntor B. Weiss, =~

Goldstein, Terrie Goldstein, Barbara

L] N
Legal Notices
No. P-4421
NOTICE TO CREDITORS
ESTATE OF DIANA JEAN GREMS and

RODNEY EUGENE GREMS, Minors,

Notice is hereby given that on the
15th day- of August, 1955, letters of
guardianship were issued to the under-
signed as guardicn of the above named
estate and all persons having claims
against said estate are required to
file them for allowance in the County
Court_of the City end County of Den-
ver, Colorade, within six months from
said date or said claims will be for-
ever barred. CLARA E. GREMS
JAMES B. RADETSKY &

Gl S. STAPP.. Aﬁcrnegs.
438 First National Bank Bldg
Denver 2, Colorado
First publication Aug. 2B, 1955.
Final publication Sept. 23, 1858,
Published in Intermount'n Jewish News.
No. P-4460

NOTICE TO CREDITORS

ESTATE, OF DAVID A. BLOCK., De-
ceased.

Notice is " hereby given that on the
19th day of August, 1955, leiters testa-
mentary were issued to the under-
signed as Executrix of the above
named estate and il persons having
cluims against said estate are re-
uired to file them for allowance in
the County Court .of the City end
County of Denver, Colorado, within
six months from said date or said
claims will be foréver barred.

DRED K. BLOCK, Executrix.
ME: MELLMAN. Attorneys.
520 Emgira Bldg., Denver, Colo, -
TA. 5-1864. -

First publication Sept. 2, 1955.
Final publication Sept. 30, 1955.
Published in Intermoint'n Tewish Newa.

No. P-95690

NOTICE OF FINAL AND

DETERMINATION- OF HEIRSHIP

IN THE COUNTY COURT IN AND FOR
THE CITY AND COUNTY OF DENVER
AND. STATE OF COLORADO.

IN. THE MATTER OF THE ESTATE OF
ANNIE E. HAMILTON, Deceased.
Notice is hereby %iven that on th

11th day of October, 1953, I will preser

to the County Court of the City an

County of - Denver, Colorado, my aor

counts for fingl settlement of the ady

ministration of said estate, when and
where all persons in interest may -ap
pear and object to them, if they so de-

sire. R

Notice 13 - also hereby given th
there has beén filed in said estate
petition asking for «a judicial- ascers
tainment of the heirs of such deceased,
and setting forth that-the nomes, ad-
dresses. end relationshig of all persons
who are or ‘claim to be -heirs of said
deceased, so. far as known to the
petitioner, are as follows, to-wit:

Albert S. Hamilton, Mental Incompe-
tent, 2501 Franklin St., Denvér, Colo-
rddo, Husband;

-Sherman _Finesilver, Guordien Ad
Litem for Albert S. Hamilton, Mental
Incompetent, 3838 W. 38th Ave., Denver,
Colorado, Guardian Ad Litem.

Accordingly, notice is also hereby
given that upon the date aforesaid, or
the day to which the hearing may, be
continued, the Court will proceed to
receive and -hear proofs conceming
the heirs of such deceased, and,” upon
the proofs submitted, will enter .a-de-
cree in said estate determining wha|
are the heirs of such deceased person,
at which hearing all persons claimin
to be heirs at law of such decease
may appear_ and %eseht their proofa.

« “ANDREW WYSOWATCKY,
Administrator.
First publication Sept. 2, 1955.
Kinal publication Sept. 30, 1955. .
Published in Tntermount’n Jewish News.

Civit Action No. B-4351,

SUMMONS
IN THE DISTRICT COURT IN AND FOR
THE CITY AND COUNTY OF DENVER
AND STATE. OF COLORADO, /7 '
SAMUEL TOVEY and RACHEL TOVEY,
Plaintifis, r : P

vs, : . .-
CARL JUNIOR.- EAMES, LEAH M

EAMES, PAUL V. HODGES,

Public Trustee in d for the City

and County .of; Denver and State o

Colorado, and - THE ' UNITED STATES

OF AMERICA, .- Defendants.”: . '
THE PEOPLE OF THE STATE OF CQLO-

RADGQ, To the above named -defen-

dants, GREETING; except as to the, dé-

-fendant, ‘the United-States of America:

You ‘are: hereby summoned and.re-
quired to file with the clerk an answer
to. the. complaint within 20 days «after
service - of this summons upon ‘you. I
you fail so to do, judgment by defuiilt
will*be takén against you for the relief
demanded in the complaint.

If service ugon you is made outside
the State of Calorade, or by publica-
tion, or if « copy of the complaint be
not served upon you with this sum-
mons, you are required to file en om-
swer to the complaint within, 30 days
after service of this summons upon you.

This is an action io obtain judgqment
against  defendants Carl Junior Eames
and Leah ‘M. .Eames for sums totaling
$4,936.95 and interest and costs; for a
decree against all defendants foreclos-
'in% that certain Deed of Trust, and for
a Receiver for the premises described in
said Deed of Trust, to-wit: °Lot 6.and
the S. 10 feet of Lof 5, Block 21, Re-
subdivision .of Blocks 16, 19, 21 and 31,
CheltenHam. Heights, .in the City end.
County of Denver and State of Colorado, |
and for such other and further relief
as -to the Court shall seem meet and
?roper, as .will more Hilly appear
rom the Complaint in the above en- |

titled action.
The TUnited States of

-

-~

Defendant
America is hereby summoned and re-
quired to cszea: and apswer, or plead
to the Complaint, within 60 days after
such service of summons. with- a copy
of the Complaint upon it.

Dated August 8, 1955. .

SIMON QUIAT.
Attorney for Plaintiff.
‘850 Equitable Building

. Denver, Colo. TA. 5-1365.
First publication. Sept. 2, - 1955. .
Final publication Sept. 30, 1955.
Published in Intermount'n Tewish News.

. g
Zera Israel
I West Colfax and Grove
ROSH "HASHONAH SERVICES will
held Friday evening, Saturday and Sun-
day, Sept. 17 and 18, evening service
a p.m., morning service at 8 am.
Rabbi- Byks ‘will' officiate; Cantor Saul
Baily from New York City” will chant
the service;svﬂ ?f Musaf %nd l\c/’I‘I:'h J;c;gb
Borenstein will serve as Baagly Schaghris. .
The SABBATH 'TSHUVA Shosm:: gvill
be delivered by Rabbis Bryks on Sat-

urday, Sept. 24 at 4:30 p.rp. . |
YOM KIP JICES,¢ Egu:‘day{ even

PUR -

ning, Sept. 25 at 5:30 p.m. and .nara-
ing services Monday, Sept. 26 at 8 a.m.
- "'~'I‘NL':.5!_'r?o"!.'-“"“‘l_".l'-..'“f-','.?k b bi o

IR.,- as| .

SRS AT TR BT PR AT Y WOV e e SO TR P

Mr. Attorney

For public notices, use the Jewlsh
News. Support your community
paper. -

Regular lega! rates, rapid. accu-
rate service on affidavirs.

Mail your lecal notices to
. JEWISH NEWS

Mining Exchange Bldg.

.

Legal Notices

‘Civil Action No. B-4518. Div. 8
SUMMONS IN ACTION FOR DIVORCE
IN THE DISTRICT COURT IN AND FOR

THE CITY AND COUNTY OF DENVER
AND STATE OF COLORADO
WALTER JEROME TIERNEY, Plaintifi,

vs.
MARGARET MARY TIERNEY, Detendant.
THE PEOPLE OF THE STATE OF COLO-
0, To the above named defende

ant, GREETING: @

You are her summoned and re-
quired to file with the clerk an answer
to ‘the comﬂaint within 20 days aiter
service -of this summons upon yow

If service upon you is made outside
the State of Colorado, er by -publica-
tion, or if a copy of the complaint be
not served upon you with tﬁis sume
mons, you are required to file an an-
swer to the complaint within 30 days
after service of this summons upon

you. .

Upon failure to appear. end defend,
titer the expiration of 30 days hom the
hlm% of the complaint” with the clerg
of the Cowrt, trial may be had an
judgment and decree may be entered
the same as though Eou were present.

8 {8 en_ action brought to cbtai
a decree of divorce emd such other cng
further relief as may séem to the Court
Just and equitable trom the complaint
tarndl the evidence adduced upen the
ial

Dated August 15, 1955.

ooCour)  DCloro i ount,
e Cou 3 i !
SAMUEL 'I'ERIe.IING,o aid Court.

- Bttorney for Plaintiff. !
313 First National Bank Bidg. '
Denver 2, Colo. AL. 5-0367. '
First publication Aug. 19, 1955.

Final publication Sept. 16, 1955,
Published in Intermount'n Jewish News,

Civil Action No. B-4644, Div. 3
SUMMONS IN ACTION FOR DIVORCE
IN THE DISTRICT COURT IN AND FQ

THE CITY AND COUNTY OF DENVE
AND STATE OF COLORADO.
LAROY WENTWORTH, Plaintiff,

vs,
CHARLOTTE WENTWORTH, Defendant.
THE PEOPLE OF THE STATE OF COLO-

RADO, To the above named defendant,

GREETING: .

You are herebg\ summoned and res’
quired to file with the clerk an answef -
to the complaint within 20 days after
service of this summons upon you.

! service u@on you is made outside
tht State of Colorado, or by publica-
tion, or if a copy of the complaint be
not served upon you .with 1§is sume
mons, you are required to file an ane
swer {o the complaint within 30 days
after service of this summons upon
you.

- Upon failure to -appear and defend,
giter the expiration of 30 days from the
filing of the complajnt with the cler
of the Court, trial may be had an
judgment and decree may be entered
the same as though you were present.

This is ean action brought’ to obtain
a decree of divorce upon the Statutory
grounds of desértion~ and such othep
relief as may seem to the Court just
and equitdble- from the cemplaint and
the evidence adduced upon the trial.
- Dated BRugust 22, "195%. :

. GREENBERCG AND ‘YOELIN,
EDW. S. GREENBERG,
" Attorney for Plaintilf,
1313 W, Alameda Ave., .. -
. Denver, Colo. PE, 3-9487,
(Seal of the Court) . ..
First publication Aug. 26, 1955. -
Final publicationi Sept. 23, 1955.
Published in Intermount'n Jewish News.

: . No. P-3223
NOTICE OF FINAL SETTLEMENT

ESTATE OF SAM ADELSON, Decsased. -

Notice is hereby given that on the
27th day of September, 1955, 1 will pree
sent to the County Court of the City
and County of Denver, Colorado, my
accounts for FINAL SETTLEMENT of the
administration of said, esiate 'when and
where all persons in interest may ap-
pear and object to them if they so de-

sire. . .
IDA ADELSON, Executriz.

JAMES B. RADETSKY,

GERALD L. STAPP.

Attorneys.:

First publication Aug. 19, 1955,

Final publication Sept. 16, 1955,
Published in Intermount'n Jewish News.
~ N No. P-2969
NOTICE OF FINAL SETTLEMENT
ESTATE OF FANNIE MacTAVISH TAYe
R, Deceased.

Notice is hereby given that on the
27th day of September, 1955, 1 will pre-
sent to the County Court of the City
and County: of Denver, Colorade; m
accounts. for’final seitlement of the ad-
ministration  of said estate when end
where ‘all persons in interest may ap-
pear and object to. them ii they so de-

gire.
ERNEST L. MacTAVISH.
" Administrater, C.T.A.-
SUSMAN & LANDY, Attorneys.
First publication Aug. 19, 1955.
Final publicatiorn Sept. 16, 1955,
Published in Intermount'n Jewish News.

. No. 4403
NOTICE-TO CREDITORS
ESTATE OF VIE STAPP, .also known am
VIE T. STAPP, Deceased.

Notice is hereby given that on the
11th day of August, 1955, letters of ad-
ministration were issued to the under-
signed as administrator of the above
‘named estate and all persens having
claims against said estate are re-
juired to file=them for allowance in the
zo'umy, Court of the City and County
of Denvér, Colorado, within six months®
from said date or said claims will be
forever barred. L : .
ELLSWORTH L. STAPP,

. Administrator, .
;&AMES B.sRASI?:E}Z"l;‘SpKY,. o
ERALD S. ..y Bltgrheys.
First ‘publication PR
Final publication Sept 16, 1955.
’Pub{iiké.ejd ir,s Intermount'n Tewish News. ,

'Su‘bscribe,—Be— nformed

y
i

-—



SERMON ON THE REVITALIZATION OF THE SABBATH TO BE DELIVERED ON

YOM KIPPUR BEFORE YIZKOR PREPARED BY RABBI JACOB AGUS
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STAYING POWER

N . L 4

1) Text: .I9TP DpD3 SIPY DY T a3 abyr b
Two questions ars asked in this text. It is one thing to go
up and another to stay. We know meny people in several walks
of 1life who know how to rise to high peaks of achievement and
inspiration but who do not possess the stamina to stay there

" when the golng gets toughe Staylng power is the test of

character, '

2) The Jewish people were chosen precisely because they were
%1 °9Pp DY o Moses had difficulty in leading them but
all his efforts were worthwhile because he knew that whatever
he achieved would endure. He was not writing on sand. The
Israelites had staylng power,

3) There are_two-kinds of people: granite-people and sand dune-
pecple. Viewed from the distance, dunes lock like rocks,
but when the winds shift thelr conicur changes.

4) Americen Jewish lifs is full of sand dune-people. In the
field of education there is much to do 2kout b 82D 93 , ard
other projects. In philanthrophy genercsity rises to high
levels when blown by the winds of oratory. In culture you
get people to fall all over themselves working for culture
and in religion, we have the high peaks of %83 ©Bv° and

5993 ©On special occasionse Bubt in ail these cases as
scon as the winds subslide, the peaks are scattered you
have nothing lef t but sands

5) Ve need more granite Jews such as our people have always been

onazn 113 Y] s@®an o Our people throughout the
ages were iyke a rock with the waves washing away all that was

weak in it. A granlte Jew is one whose ocbservance does not
dersnd upon the percsistent blowing of publicity and the hectic
mobllization of public supportes It 1s granite Jews that we
remeuber at a43ye time. Let us live . in thelr spirit.

6) Apply to the idea of the pledge of the Sabbath observance as
~being the practice of year round Judaism not merely the sand
dune variety.

Useable Illust“dtions

1) Heine = "The German loves freedom like a mistress, the Englishman as a wife."

2) Iliustrations from Jewish history, how the "saving remnant" changed the
course of history:

Moses and the levites
The 85 that signed the covenant of Ezra a3D%7 3and
The small groun of Pharisees :
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Twelve centuries ago, - a.bout the middle of the year 700, tha mymm

‘ genius of' a Hebrem raeg composer ga.ve birth to a melody which has been more

durable and;which has outlasted anyY_national anthem or gre_at symphonic WOrke=-

the simple meiody of the Kol Nidre which we 'hear tonite.

_ But this plainti "/;‘;7 melody has not endured thruout the ages because
of -ite- masical qaality. for certainly greater ~compoeitions have been written,

3

-but it has endured becense of the idea it conveyed. In the early da.ys of our
vfathers 1t was. commonpla.ce for.one to make a vow u.nto God. ofyi.mes a rash vow, . |
a vow that could not be kept. And so a 1ega.1 formula was devised, the Kol

Nidre was conceived 1n order. to anml such rash vows, thereby easing the

conacience of he who made the momise.
-CW

) S '
2 Today man mu—temser makes vows ‘to bis God, and therefore lpeae:- S
pabdsn - Lot napk Gl K AIGL ¢34~ [ -
epkdics have labeled the Kol FNidre a meaningless. outmeded form" mam f them

bhave agked that the Kol Nidre p:rayer bPe excluded from our Yom EKippar services.

- -Lv-h& ‘e\’\b\ “
. and be repalced by a more modern preyer. But despite all criticism fhe meaningless .

- outmoded legal formula hes survived. to this day, end has become the ﬁ%/
. prayer af in the liturgy of the Jewish people. Suparﬁfgically, Kol Hidre, is e
old a.nd outdateﬂ—-bnt actually. ke preyer has a deeppmore profound meanmng
,. tha:?gan I1;|eve1.' ‘oe‘ outdated- a mea.ning! wh:lch is at the vvery core of '}ma.nls' y |
1ife this 20th century o — o ..» . f )
'Kol Nidre tells usr this; it tells us' that t?ne word thet comes from . |
the mouth of man is sacréd. It tells us that the word. is not a puff of smoke.
neb &,k e\l &,
It tells us tha.t the word ie ‘holy, seereé:. that it’ ca.nnot be retracted by s:l.mply
cha.nging one's mind, but that it can be retracted only in the synagogue on the

holies‘t day of the Jewish year and ® only X= by asking GefpermiesionQ in preyer)

ﬂ
"to retract the word.‘ The sacredness of ‘the word--that is the meesege,of KoI.Nidre '

that is universally and etermally true.
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i Today, words seam inexhemstibele. Millions upon millions pour forth
daily, out.of ‘the radio-.— in the newspa.bers, in magazine‘s, books, "phlets. '

Words seem endless and we therefore tend to minimize ‘thelir imports.nce. But -

our whole civilization is based on words- Words are weapons, DPerhaps more |
: powerful tha.n the\atom bomb. Words are 1nstruments. vast and fa.rflung 1ike the

words in the "Voice of America®. Words are the b around which the world .
_revolves. | |

s

‘ ' . great collection of
See how words bave changed the vm‘y course of history. Five/words radically

altered the entire framework of the history of man, words, incidensally, which

‘ were spoken by Jews. _

Thirteen hn.ndreeds years before thicommcn era a man named~ Moses a.scended
'_a mountain and spoke ten worde, simple but as revolntiona.ry as -the turning hack

" of the sun. The ten words were the ten commandments; the first code of etb.ics.

. - _
tha.t radical o.octrine which said that iman ishanot_ «Hlndeo@animal, fhe.ki-ud S,
‘oémm does mt kill, wiD does mot covet that which is not hig. One of .. -

the first great upheaval.s in history," these ten simple word_.s'.

-,

And then a new epoch in history ushered in ‘oy other words. words which )
TP N R N e W\‘( AN A A - vy ‘K Taop e b
became doctrines, then a formal religion holdi;gg_ sway over millions of minds, A

words which became the.faith of Christiadity. They were ‘words taken from the F"Z‘
{onn /{Ifa_:ﬁf/) .
Old Testament. ‘words of ethics rephra.sed by a Jew.r-esus, spoke them in the

WSemon On the Mount. And today millions live and die by these words.. .

[

| The third verba.l milestone in the long expanse of history was erected
- thin
by the words ofxz anotar Jew. Karl Ma.rx. In a m little pamphlet he -

f O.w“f e
verbaltzed the theory of economic materialism and thereby revolutionized the

think:mg of modern man. The concept of ‘the equal distribution off wealth has

influenced the economy of -a.ll nations. to a greater or lesser degree, and today

these words have sliced the world into great - sl»ices of east and west froznn over

_ F i b pha
ib a cold war. M&Mbﬂh&eﬂ@e?&rﬁ?fmdaméﬁt&lly out of the

words of a pamphlet. - y



[' ' The mhgreat epoch was 'brought e.hout by the words of the Jewish doctor a.nd
_ vPsychologist. Sigmund Freud. Freud discovered new vast horizins, new frontiers
in the study of man. His theories of the human mind-—the concepts of the subcomcim
the impo‘rtance of childhood experiences.‘the theory of r'epression-resulted tn
a new science psychoana.lysis, which has. cha.nged basically the study of modern
man and his environment.
'l‘he fifth great epoch wrought by wordsét—-rrmm
brought into history by ’ )
abe"oorn-ianto}the ERPRGX epoch of the atom, kurr in the simple word formula
oi’ the Jew Albert Einstein. The throy of relativity expressed in a threeeletter
equation is the basis of all_atomic. research and _developments, a.nd. whether‘we
are to‘flourish and fructify un;ler the benevoleiit use of atomic energy or whether

—_

we are to be wa-ped..m:-tunder the terrible misuse of atanic energy. the fe.ct remains

that the age of the a.d:m is like a.11 othersa the age of the word. -

Yes-—five great epochs in man's history were initiated. by words, revoluions
. in religion, economic theory, psychology a.nd science were initiated by the words

of Jews. ' ’ - P g

_'And 80 -we see how important vrords are. For words are the flesh and bones

J . of ieees—-and Kol Nidre .tell—s us \_words 'are sacred end are to used with

- c'iiscretion and ca.z—'e.'_ | . i
It is thef“a‘_uuse of words that is the. source o‘f'ﬁal]‘. the Imisundersta.nd'ing '

‘ an‘d difficulty between man and man eni_between na.tion.end. nati'on. :The sa.cred- -.
emphasis that‘Kol Fidre pleces on ‘the 'spoken word does not,/ﬁold oday." doesnit' I. -
geem to a.ffect ‘the daily lives of men a.nd the relationships between nations.

How ma.ny of us in our daily livmg strip words of their secred qualities
and employ them as instr(.ments of petty tortures. use them for false gain in
‘ousiness, use then for ‘discomforting our neighbor. for emba:srasstng otners,

e TRhvan  pakoe U w~7¢«f
use them in making false promises,‘use words that are devoid of any sacredess

or real binding meaning. o



\ , -4
\H{dre ‘te'llls us. that "Averahb ben Adom Lamel;mn vk meehaper;' averah 'ber_x a.dom"
l_chaver_co >a.»innyk mechaper ad siaeyi_rtzeh es cmaveroh" -y s'in- which man e'ommits :
: 'egeim-god,'pa'ryer' and f’ast{mg on‘ vk atones, forgives; but a sin ﬁvhich' is c.mmmitted“
: against one's neigbbor is not forgiven by yk until one 'begs forgiveness a.nd. isg

s0 se.nctioned 'by his fellow-ma.n ]

It is a message on the meaning of words that 8 a.nd KN brings us as
indiviguals and the world at la.rge If Kol Nidre were a kind of tangi’ble sp:.r:.t
it mleht this evening point out its 1ong f:.nger a.nd say look at your recent
hlstory aBd see the rsults of your abusi.ng the words, see.that from this has
,'resulted all the. catsttrophes of mstroy, see he who a.bused the word more than
a,ny other, he Adolf H:.tler, to whom pledges and treaties and words were great
i palloons to be priéked and deflated ,whenever conjenient. How he violated the

Q’.

‘sa.credhe'ss-. of the word and how terrible the results.

{‘ e W

Co - : rv/"
And you, the spfnt would say, you the civ:lized men/ of the world,

. \”-&‘ P A ‘
the Balfour Declaration/] promi i.é"’lto the downtrodden J ews of the world alhomele.nd

i aS once a sacred iﬂ%}:ra.ntlonal word. See how you have adulterated it. How you

have mutllated the tiny country, nd now ho/w you scheme with other worde, two

o (jv*ju,'\-v&- Y\—ﬁw@if&-‘@ s /f“’ s / v‘%mh /A"/*Av\/b : '
words, th-e_Bepnadete—Han, to wh:.tt down st111 fu.rther this plece called Israel,

and to viola‘te more severly the sacred'ess of the word. , -
e . - :
Yes. t.his ig an ere where the sa.credness of a word has no meaning '

and less va,lue. Internat:.onal relations soday are prad:tical leb ons in dec1t

falsehhod, chicanery, ‘and double—deeling. Butwe, call. that diplomacy, and he

AW“ B
dlplomat is-he-who can tell a lie gracefu.lly. Wha.t is on the lips is not in

/J‘
the heart. Ans natmns 1gnore compleely t.he message of Kol Nldre---the word

must be sacredl o S Lo /_,__,.,.-«-7

(xThe-nezennms_N_&zi Joseph Goebeels bld an 1nteresti _,__sthLin

e -

L I
h1 dlary)
: But it is not enough to expect others to ablde by the sa.creoness

_ of the word unless we our_selyes hade done so. The Talmud sayd Kshot Amescha Vachar
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‘ his parents that he heomghks R .-:' Y STXCR

. . . "- .
5

Kach Ks‘n.ot Acherim--We have pledged our sacred qord to. our borthers‘throughout ~

’the world. we the strongest largest wealthiest Jemsh comxminiy today. have

told our destitute ane desparate brotners in. the cemeteries of “‘urope oehind
barbed w&res: have faith e.nd holo, on, we Pledge our word that we shal-l nelp
free you from your nightmares, that we shall help you reach your homeland on the -

other end of _thelmedi'terreanenea.n, And we pledged our wor_d to our brother in

‘the foothills of Judes, and in the foxholes of the Negev, we told then: Hold on

and resist, we shall support you until .you are victoriou-s_,'we shall give you every

N

‘21d until you ere secure from all enemi'es. : ) )

s

We have kept our word to a great measure. We have done the near impossible.
in raising almost 250 milli;n dollars, a sum greater the.n the Red Cross. or any
oher non-J ew1sh appeal Our word xnxamxm hae not been fully vindicated, for
ell our brothers have. not y=t reached their himeland. and our brothers in the ‘
marshes and wadi and foothills are not yet completely sceure. Some -0s us ‘have

1

wee.r:bed a.long the WAy, some of us bave become like the parents if the story, the

story of the young solfiier vho returned from World War II a.nd upon arriving in -

New York City, called hig parents. ﬁ After e}xchanging excited greetings, he told

05 pas a buddy with him a freind whom he would‘
like to bring home. And then his parente thet his buddy was severly wau.nded in the

wa.r, that he had lost an amm, that his leg wad splintered, that his. face was
- again.

‘badly scarred. hat his eyeborws were bunrt off and then he asked/whether he

could bring his ‘uuddy honme. There ~wee a pause, and a mnall gasp could be heard' o

‘ from the mother s lips on the oher end of the phone. And fumbling she mittereds

y Oh, son, must you ‘bring him. home. There is so much we wani to.do togetker, we

wouldn't want a cripple a‘oout ,the house to spoil. our en,joyment.“ On the

next morning, the mother receiveo. a. telegram "We regret to mfom you the-.t

uour .son was found dead last mght. He’ had conmitted suicide. Anparently



Qe

- he lost all’ hdpe because he was a criprle and severely yvounded.."

o

~

N Dear men and woxién; wé;are the ‘parents to 250,000_Jewsl in .Germany,

* to thoussnds of obers ell over “u.rbpe, we are the mothers and fathei's to

a million J ews in the Holy Land. Many -of them are crippled. and wounded. in

.the mind as well as the body They make long-distance p}:vane calls to us tomte.

‘ They want to know if we still want them. What.\is to be our answer? Are g we

to tell them, like the soldier's mother, we don'! t want t.hen arou.nd? or are

our word.s to be sacred, are.we to fulfill our obligations, a.nd declare -/

. yes, we want you back, all of "you, and. we are golng to keep our words sacred ~

toni te by contumzing to support the United d ewis}; Appeal, by giving again

‘on Yom Kippar eve, becanse we believe in the message of Kol Nidre. g

L



TH? BLESSED MATERIALISM OF JUDAISM

Ao’ . = A Rosh Hashanah Sermon - .
S VRN o vy Rabbi Jacob Kohn
\1 "p .

It may seem strange that on Rog- Hashanah, when
of all the days of the year we are spiritually attuned,
that I shall call a%ttention to that blessed materialism

which is so characieristic of Judaism.

I anm rem1“4ed however, of a passage in our Seli-
coth prayers which “oads "The goul is Thine and the body

‘too is Thine. Have pity on Thine own 7ranqiwor-k:“ ,-and

this affirmation of the divinity of the flesh as well as
of the- suvrit ig the point of departure for cur discug—

sion.

I. If I were to state the goal of Judaism,  not
pewbaps in mstaphysical terms but in pragmatic. terrsf I
should say that it is but little concerned with the 'sal~
vation of the scul', but rather with the salvation of the

flesh on behalf of the soul,.

It is our poor oody with its. animal desires and
instincts wnich require 'saving!. -

We should bear in mind the Midrashic explanation
of the 613 Commandmentg as.representing one for each day

of Eh§ year and one for each organ of the body (Tanchu
RY , ‘

The object of religion is to makX e the whole per-
sonality not merelj the invisible soul i1he symbol of di-
V1nity .

;he ritual of the Torah concerrnc 1tse1f largely:
with the task of veaching self—denlal with regard to our
bodily lusts and desires. :

The Durpobe of the dietarv laws %s said to be
nIMa3n Rk %2 'to refine God's creatures!.

The fast on Yom Kippur, the u”leavened bread 'of
the Passovrr, involve not spiritual attitudes ae such,
but give such dirsction to the bodily 1life as to make
1t a synbol of divine truth. ,

Our boélly organs are the 1nstrumentalitles of
sin or righteousness; “hands that do good or evil, the
mouth that speaks truth or falsehood, the eyes tnat sate
theriselves with evil or.look only toward goodnegs —-- all
these, though they are governed by the soul, becoms .the
tgst)whhther the spirit really functions. (See Prov.6:16,
etc. ‘
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God, acco”ring to the 1lcrend, ‘rsfused the Torah
to the angels because they had no- -odlly temptations,v
but gave it to man because it was the function of the
Torah to make the whole personalltv of man, including
the desirous flesgh, suodect %o th ivine N*ll

Judaism never taught the contempt for the body,
but made the salvation of the flesh the test of the func-
tlons of the soul.. : . ‘

If our bodies function merely as animal bodles,
then there can be no talk of the 'salvation of the soul!
‘but if we use them to build a human’ soclety, founded
upon purity, righteousness, and justice, we can rest as—
sured that our souls are saved. -

“The soul is Thine and likew1se the body“

: II. This is the first example of what I mean of-
the blessed materialisn of Judalism, that the Commandments
of God impinge and are meant to direct cur bodily lives,
but Judaism not alone preaches the salvation of the flesh
through religion, out it focuses our eyes upon Harth rath-

- er than uoon Heaven.

On Rosh Haehanéh, in our Mussof\SerVice, the King-
dom of Heaven 1g aiways the Kingdom of Heaven upon earth.

The nurbeqe of our devotions is not to elevate
us to some heaven’ realn, but to trahnfer the Klngdom
of Heaven to thls earthly scene.

In other words, the purpose of Juaalsm is to re-
deem the "earth" for God as it is tc save the "flesh"
for G‘Odc '

(4). For that reason, we wWio oelieve that Istrael
ig a people know that however the gpirit.ef Israel may
be at home in the wdérld of the spirit, the people of
.Israel requiﬂeo an earthly. home.

It requires a soil upon which a spirltual civi-
'1iaation may grow and flourleh and the redemption of
Israel has always meant the return of Israel to the soil
of Israel: A holy people requires and creaues a ho1y
L iand, ; . .

\! .

S WhateVeS\nay be the weaknesses both without and
within the uewishwganp that may delay the fulfillment of
this hope, we know that the spirit of Judaism which de-
gires to mold an earthly society according to the will
of God must put an end to an unrelieving 'Galut' and re—
store Israel to its land. .

r
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. (B). We have already referred t~ the Kingdom of
God ‘upon earth. In the lon$ run, what <oes this mean but
to put an end to the 'Galut' of the human spirit. The
Kingdom of God upon earth means the malilng of earth a home
for humanity. In = world threatened by war,.in a world
doomed to. poverty and injustice, in a world swarming with
hates and greeds, the human spirit doesn't feel itself at
- hone, for home means a place of security and love; and
Judaism contemplates not merely the end of 'Galut' of
Igrael but the end of the 'Galut' of the human spirit.

(C). The most profound teSuimony to what I call
- the earthly characteristic of Judaism is found in the
myetical conception that the proper abode of God Himself
is on earth, not in heaven, and just as we must find on
earth a home for Israel a home for the human spirit, so
we must find on earth a home for God.

' Pesikta (Burk 1b)

iy .

/ . In the Midrash, it tells us that the primal

. abode of God was with hlS creatures here below, but that
the sin of successive generations drove God to his 'Galut!

3 in heaven; caused God to withdraw Himself from earth, and
that the effect of righteousness was not to bring man to
heaven but to bring God back to earth.

Though the idea may be couched in legendary and
mystical form, it is the only practlcal test of true re-
ligion. 1If ouxn faith in God does not chow itself in
molding our: llfe on earth, does not mazs for purity and
Justice and kindnese among men, then rsiigion is futlle.

: Ideals are not the substance of religion, but .
- the task of religion is to give su@2stance to ideals., It
18 when the Divine Spirit evidences itself in remolding
the world that religion has 1its vindicatlon -~ to save
the flegh for God, to redeem the earth for the sake of
heaven. That is the task of Judalsm, that is the test
of true religion. . This should be the resolve which, on
these High and Holy Days, should be made to rule our
lives. In this constitutes the Blessed Materlalism of
Judaism,

coNcLUSION

r ]

Show how the Seminary, ths United Synagogue, and the
Rabbinical Assembly "concretize" the dynamics of Judaism
in the modern world. : y

1) Through the leadership trained in its schools.
2) Through the public enlightenment about Judaism
dissemlnated through the ETERNAL LIGHT.
3) Through the research made pocsible by the Li-



L L

.'brary and by the work of the faculty and research schol—
_ars under their direction,

4) Through the visual. education provided by the '
Jewish Museun and the interpretation of Jewish values
through the arts as the Museum becomes a center of living
Jewish experience.

5) Through the unique contribution of the Insti-
tute for Religious and Social Studies ‘in the promotion of.
self—respectlng, intergroup relationships without. compro—
mise of principle.

6) Through the development a$ the Senlnary of a
University of Judaism which aims to meke our tradition a
Torat Hayim in our age and partlcularly in the Western
Hemisohere. ‘ : :
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_Great thinkers throughout all ages have concerned themselves
with the perplexing problems of life which beset man, with the
awesome pagenat of existence in the universe. Probably one of the
foremost problems -throughout the history of philosophic thought
i1s that of the relationship of the body to the soul.

Philosophers were usually divided into two camps: one inslisted
that -the soul and only the soul counted in 1life; the other declared
that the body is what counts in buf existence.

Toady we fin# that this problem of body-soul relationship to

g._cnh-.t‘ ovht — So W @At Yuat
Jm&qaeuta_aad a stErilime ceuse for much of the chaos in our world.

.qu here, in the 20th century, the conflict bewteen the Cathélic
Church and Marxist Russia is basically the'conflict of body-soul
question.
| Mérxxxk declaref that the body, matter is the core of man's
life; that economics is-the~governing factor of existence. The
Pope aséérts'that the soul is the core of man's life, and that the
body 1s evil and all sin, therefore man can only be redeemed by
'repudiating the bofly, all worddy}y things and retiring to the
gpitirutal world. That isfgrxholics have monasteries, and monks and

e gt PSR
nuns - each of these 1nstitutions is—g retirement from life, from

the body, from mw??"@ s o CAM"— wﬁ%) it of

P phorcal ok he

Where dbes Judaism stand on this m sic human question? This
day, Yom Kippur indicates Judaism's attittude toward the body-soul
R - of
relg tionship, We say 1y our Maariv services tonite: The soul is

4

lhine, and the body too ¥s thine. Have pity on thine own handiwork.
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With these few wordg\he utter tonite,we affirm our belief that
the flesh is divine --gs divine as l1ls the stul.

Unlike catholicism we—a%e—ne%—e with the salvation

g

. oftITE B0ul === DUt Tatner‘wfth‘th“”T?--~

| f/f —of—tIre~Eo UL, -

€>The object of our religion'is to make the whole personality

the symbol of divinity, not merely the invisible soul.. And therefore
the rutual of the Torah 1is concerened with purifying the body,
spiritualizing it by te= hing self-restraint/?§§£1€§;~%331?§}}usts
and desires. The purpose of the dietary law is .to refine God 's
creatures... ' al ""r""[’- | a3 DN JrJ el

Th fast of Yom Kippur,the matzo’of Paassover serve$ as
guldes to the bodily life, to make our phy31ca1 exlstence s ymbols
of divine truth. |

The organs of our body are inétruments for sin or righteousness

g-- hands do good or évil, mouth speaks truth or falsehood, eyes
sate themselves with evil or look toward goodness - the test of whether
our spirlt functions, whether @ur souls are pure,lay not in repudisting
the organs of the body as do the Catholics in their deniasl of marriage

l/\um—S : P L 81 of marriag
to their priests- but the test of soul lay in whether it acts upon

the body and causesr%o do good and act rightly.

According to the medrésh, Godvrefused to give the Torah to.
the angels because they had no bodily tepptations - but gave 1t to
men because ‘Kt the function of the Torahrto make the whole personality

of man Including the flesh, subject to the divine will.
Judaism never taught the catholic contempt for the body nox

the Marxzist contempt for the soul or spirit of man. Judaism made

the soul and the bo&y equally importnat - each acting and interacting

te other, in other words, the salvation of the soul lay in xk=m




wljether' it purify the body. And according to our traiition,
humen society likewise can ohly find its ssl vation if it, the

physical society 1s constructed upon the spiritual values of

Justice, honesty, and good will, This is what we mean by
Heneshoma—lech J;, <1C1 j. ~AY
3 N : 'hZ o~ 7 1A v ,,J‘h-c Windo bave
WIQ*-"’W" ‘*N"'_Nba"*“ “"“\'\m“*m‘\'h &“"M“..- W
"! j% o Yom Kippur teaches us not only the 881Vation of the flesh

'::f > through religion --- 1t causes us to focus our eyes upon Earth

*t4;—%, rather than upon heaven or the afterworld. |

%"“3“‘;’ @ In our alenu prayérs s throughout our services, the

nd kingdom of heaven is not up with the gtarg or planets, the. kingdom
&m-l&, _

of heaven 1is alwayslthe kingdom of heaven upon earth...

C"“’{“"M" . ' ?s/c o[" ’C&Lrﬂ[ 'y o)

\ O -1Ll. "!f‘ﬂ-‘a‘-‘m— M_ ',“,t l"'
Ao Anlue | T SURK of Bodt b o et
SQUuiv** - The prupose of our prayer tonite 1s not to lift us out

of this world and transport us to the heavens, the purpose 1ls to
transfer‘ the kingdom of heairen to this' earthly scene.:

In other words the purpose of Yom Kippur is to make us
conscious of an attempt to redeem the earth for God, as it 1is to
save the flesh for God. These are the cardinal lessons of this
solemn day of atonment. |
B The first leasson brought,’out in Medrash: God lived with

man, successive sin, returned to heaven; our job is to bring hi

back to earth, to bring divine spirit back to man and society

e Lﬂ'ﬂgw ooz Pt = fead N O sty ﬁ*‘-"’“
The second lesson is tha3c body without soul 1s dengerous. 5*-5«
b e

‘ %MMWMyW@H awuy

¢
—bveody{roakies hot choec}); against this Hillel cried out: We cleanse,

wash beautify Temple, but how much attention do we glve to temple

of the soul. Unless we pay attention to soul, entire body will
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waste away. _ _
How do we bring soul into body of Amer Jeﬁs?

Moses tablets, and old ten commandments -.only
this way will we bring soul into-body snd insure the spirit will
breathe 1life into our people.~ |

| Until now we have been like boy in Bluebird of
Meterlinck - let us come back into own garden found only bird,
own soui, and then the entire body of jewish life will have
meaning‘and the lesson of this Yom Kippur shsall have teken
effect. | | |



YOM EIPPUR - II - PYTHIAN TEMPLE - Cet 13, 48 i
. . L
o | . alo41 = farpomantrdds
In the days of the_Holy Temple,gthe.High'Priest would garb
himself in the sacred vestments of the priesthodd "and on the eve
of Yom Kippur, the Day’ of ﬁtwnsmamk Judgement he would enter the
_holiest chambesb of the sanctuary, there to reclie the confession of

sin on behalf himslef and‘his‘people.

| After 9 days of consecration and purifying himslef he would
- stand in the sacred inner court of the. Temple and bare his soul before-
the Lord As the representa+ive of hxmxiax his people, his family, and
himsel?f, he would recite the Al Ghet Lord I have sinned I have -
;committed iniquity, I have transgressed‘against thee, I and my »
~7.houSehodd I~beseech thee by. thy name, make thou atonement for the
jiniquities and transgressions committed against thee..
From that time ever forward Jews wherever they might be thruout
the world have on this day recited the Al Chet They have opened their l
hearts before the Lord they have searched into the hidden corners of thei
souls, and thsy have attempted to purge ! heir hearts. of imourities,_
deoeption, -and the moral blemishes which fleck their characters. But in
ebb’ abdtflcw of, everyday life, ‘the Al Chetrhas-lost,a great dealﬂof its
meaning, . :
Many_od~ns must ask ourselwes today: what 1s ‘this sin for vhich
we beg forgiveness° Is sin violation of a ritual oratice - like eating
.non-kosher food or desecrating the Sabbath? Or is sin the violation of
.an ethical code - like stealing, or lying or cheating°
- Our Nishna 'says that the greatest cardinal sin is that of idolatry
and on Yom Kippur (Byom Hakkipurim Nitratzeh-HakodoSh Boruch Hu_Lyisroel)
on Yom Kippur the-Lord forgave Israel. for the-mostiflagrantbsin that  could !
. have been committed the sin of the golden calf. |

Over and over again, ‘we have been made aware that idolatry is. not



L | |
alone the pagan rite of worshipping an idol, - a god of stone or gold

| s -2

or wood; Idolatry i1s as well the worshlp of energy, or force or power.
/}n primitive faiths, anything that possessed’greater force than man -
.was divine, -a god. That 1s why the savage “the barbarian worshipped

animals for he believed that animals were poscsessed of a greater.

) H\- 4(7) a';—- .;.,{_.e,( _\:' i
amount of force than man, and to galn some of that force, man prostrated
~ A

b

himsled'before the animal. god. Before the dawn of historv force’ became '

Jsomething divine; and the worship of force was‘ido&atry.,

It may offend the ‘sensitivity of 20th century man to point .
- out that despite all his cigilization and progress in—gadget-makingh,he

is not far removed from his primitive ancestor .of the stone age who
} “V\.«ca._« 'U.r\;b(,./ ./(’,\_w k/bb"‘& . C\ Gna é. L

lay helpless before an idol whom heﬁworshipped an&fcherished X with

v

'blind faith and terrible fear. Today the 1dol 1is compressed in the
infinitesmal form of the atom. We have-a'blind ® . falth in the power
and force of the atom that is no less blind than that of the Cro-Magnon
" man, We xkandx cower in fear and dread before the mighty power of the

atom, the new idol of this era before which we lay prostrate and - helpless.
' Joke
;Actually, it appears that history haé p&iyed a quiet sardonic/on us, for

with the more civilization we. have gotten, the more’ iear we have developed
It is as Thpreau said in the 19th century: "Most_men 1ead.lives of
quiet desperation"rSS o ) ‘ '
D o |
It would seem proper to ask: why have/g:’retrogessed to primitive
\

-idolatry? Vhy do we worship in blind faith,such ungodly gods as force

N

amd energy? Why do we stand in fear, in constant. dread in a kind of

quiet panic? N _
'Aoparently tne answer lay in that man has devoted all his

!
efforts and: attention to mastering nature and the mind, without turning

vany thought to develooing equally a sense of responsibility. Strangely



history.

‘that cares for thervelfarefand well-being of its members.
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enough, for energies.and forces of lesser 1mportance and of xmEr=Ex: lesser

i harmimxsvsffegx;'we‘haze developed~a;sense of responsibility. If a-

man wishes to drilve an automobile in the streets, we say to him: you

must get a license, you must be responsible. But to the, men who

' wisld\the'tremendoﬁs energles and'powers of the atom, we have not

yet learned, or have-not had the courage to”say:_you must be resposmble
for it is in your hands that lay milllions of lives, and centuries of
. - b ' : . - : R : \ !

. ) . R
4 . . ‘

And so that -seems to be the underlying cause'for this era

~

of idolatry, the most\flagrant sin that man can commit. We have not

- learned the meanlng.of'repponsiblllty. Sc1entists;tell.us that We.oannot\

be. responsible because we are: creatures of our, envirnomnet we are like

little peas in a pod hurled about by natural forces and that we have no

control and therefore no respnasibllity. Writers like Eugene O(Neol

and Ibsen say we are vietims of heredity and therefore' we are.not ones

with rosoonslbilitv for our shortcomings . Freud said that whatever

actions we pergorm 28 adultﬁarethe r= sult of our\early childhood

) represslons, therefore how can we. resoonsible?

And 80 our entire American culture, through plays and movies,
has floodedus with a sense of complete 1rresposmbility - and to this .

we can be thankful for the lnsecurities and fear as we stand tremhllng

before the Great God Atom Bomb,

It resposnlbillty 1s the cure, what does 1t .mean to be responsible?

To be responsible means to want to be human, ‘to want to use all our

' .abilitles and every occasion we have to make- ourselves more human and

to preVailnupon_other-to.help us make our gsoclety a human one,.one
. s. . )

'To‘be responsible means to have a purpose,‘efoause'to live
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for. '_i - o l
In our Yizkor services wvhich we are soon to recite, we are
glven a sense of humanity and a sense of puroose. In a few moments
We read: 'As we remember on this holy day our beloved and honored
'kinsfolk who have gone to th ir rest, our dear parents the‘crpwn of
our heed and our glory, whose desire it was to train us in the good
v end righteous way, to'teech us-thy_statutee and.'n;oommandments, and to
instruct us to do Justioe'andvto love merc&llwe beeeech thee, O Lord

grant us strength to be faithful to-th ir charge uhile the breath r

A

1ife 1s within us! &xﬂxﬂx;xkhﬂtrxixﬂ

Yiskor, a Simple prayer eervice in.memory'of the departed, yet
there is the beginning of the.answer, the beginning of humanity and
o responsibility. In a- few moments we stop being machines, and animals,
~j@% 3‘~“and idol,worshionerl,Jend,"u.gfhy«rung-we*ascenq “the ladder of‘humanity.
‘We negin'by'acknowledging_ourisesne of responsibility to'thoee who
" gave us the best years of their 1ives to. fathers and. mothers who
gave knowledge and wisdom and experiences, to children who gave us . -

a sense of comfort -and purpose, - ~_:' - g'\ o
"And the words of our acknowledgment are not in the lunguage of
voodoo or mumboqjumbo. For these are the words.we remember,our kinsfolk

whese des re 1t was to train us . in ‘the good and righteous way, and to

‘instruct us to do justice and to love mercj " This is a lesson of
resposnibility to an irresponsible world.anﬁxuurxthdttiunxknghmsx
thazittxmnskxbmxr It is' the leeson of the Yiekor servioes..

However, it is not enough that we feel for a swift moment a
flicker of, humanity, a spark of resposnsibility here "and then go
out onto the street, and put behind us, behind the closed doors of the

synagogue all the good and understandingw we ‘might have felt here;

The sense of being human and feeling resposnible-must become part



~of our dally lives, as it 4id in the lives .of two elederly Belgilan-

Christians, During the recent war, these Belgians were.entrusted

with the care of a young Jewish child whose pareqts werg Tirst attemopted
to flee the lazis, but were loter caught and massacred. The old Belgian
man and his wife hid the identity of the child and cared for her as.
though she were their own, After the war Dr, Hsaac Heraog, chief rabbi
of Israel, made a tour thru Belgium, and offered to redeem the child,
for he wanted to bring her to Israel. But the two old Belgian man and
his wife, burst into tears. They refuséd money for the.little girl, and
they told the chief rabbi: "If you take Rebecca.to Israel with you, -

you must take usvas well., If you do not get us visas, we will commit

1

sulcide. Today there are three new cltlzens 1n.Israel, a little'girl
named Rebecca and an old Belgian man and his wife. But what 1is mdre
1mportant,-there 1s an added wuantity of humanity and responsibility
in Israel, & quantity that transcends race and tongue.
In this wintry age_of fear and idolatry, leﬁ the tale of Rebecca
and her benevolent guardians serve as a barometer of warmth. Aﬁd let
the Yiskor services which/Zie.now to begin serve as a new éymbol to
_ responsisbiltiy
the world that this is the way toward humami¥ky, and that here is the

path toward humanity.



Kol Nildre sermon

In the days of the Holy Temple, the High ?riest garbed in the
sacredzﬁmiﬁe vestments of tne priesfhbod, wouldron tné eve of Yom
Kippur, the Day of Judgment, enter the.Holy of the Holles, there
to recite % c'onfvession- of sin on behalf himself and hisl people.

After 9 days of cnnsecration an& pur#fyiné himself, he would
étgnd in thehigggn/gg;;;alcourt of the Temple and bare his soul
before the Lord. As the agent of his people, his family and himself
.he would recite the Al Chet: Lord, I nave sinned, I have committed
iniquity, I have transgressed agéinst Thee, I xﬁ and my household.
I beseech thee by Thy name, make Thou atonmemmt for the 1niquit1es

and transgressions committed against Thee...

| s b may &
From that time ever forward, Jews the farflung corners

of the earth have on this g recited the Al Chet. Tnéy have

opened thelr hearts before the Lord, they have searched into the

s d hotnn
seered corners of their souls, and they have attempted to purge

The
‘their hearts of 1mpurit1es, deception, and a&ﬁ moral blemishes

. &
&\b/ﬂ thCh ‘fleck their ?ggg characters. he—miets 'r‘EiEE~EiZi:i_H
.\:» \] 2 o o S

'generations;wan-"ertafﬁI““theﬂtradttfbn of‘RT*Che%-haeane o
cﬂg}

“ﬂl ﬂbd; o 1&LA*' OmU%2 ’1 db
Jrfe What is this sin for whichibeg forgiveness? Is "sin"

///,,,~«—~—~~violation of a ritual practice - like eating non-kosher food or

desecrating the Sabbath? Or 1is sin the violation of an ethical
code - like stealing, or lying or cheating?
Our Mishnas says that‘tne greatest,‘cafdinal sin 1s that of

" idolatry, and on Yom Kipp?';' l". ";i"‘ ag‘%ﬂj prilany Al
. ‘.0, - ) ) '
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the Lord/ forgave Israel £or’ the stn of the golden calf.
Over and over again, we have been made aware that idolatr&
'_is not alone the pagan'rite of worshipping an-idol, a god of stone
or gold or wood Idoaltry is as well the worship of energy, or
force, or power. In primitive faiths, anything that possessed
greater force than man was divine, a god. That is why, the savage
the barbarian worshipped animals,gfor’th§§ believed that animels
were possessed of a greater smount of'force than man hﬂ&,.and to
"gsin some of that force, man prostrated himselﬂBbefore the animal
god. Before the dawn of history, force became something divine; and

the worship of force was idolatry.

In the development of world religions, the greatest single

revolution F

Judaism's astounding and unqualified opposition to idolatry.

ig the spiritual realm, was

Judalsm unflinchingly proclaimed (Lo B'chail)
yRIh2  ple s AP f§) &[37 /CS |
Not by might, not by force, but by my spirit --- this 1is the essence

of religion, of divinity. Falth is not defined in terms of force

or power - but in terms honesty, Justice, and good will

_'Hu: /LM’L\] JM»{
(AL Shlosha) L \nrim O /x F,.\>3 ~0 ;(\nq T(",
’\qk) r*«f s w-@/ = :

 These, the:basic‘principles of Jewish tredut ion, should

" rightly be the governing factors of all society, all mankind. -hmy
display of force, theny should be condemned. But, I hasten to
caution, that we must understand the nature- of force before

" we blankly.condemn its use. wngt I méan is-this; ﬁoney is forcep‘
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YET WHEN MONEY IS USED WISE. Y AND PBPERLY FOR THE SOCIAL GOOD?

money beomes aﬁ';sset to socliety. The same 15 true of atomle energy
end knowledge ttself.

Standing on the threshold of a new year, ﬁe look back omx
this Yom Kippur esy to see w%zigg;hwe have sccomplished aTFtirime-
as indiev®duals and as = people, to see whether we have learmed
something that wé11}€f value duringthe yearf to come. The meet

~—nbebgmddng feature which stands out in sharp relief is that Jews
have learned the use of force, not as an idolatrous end, but as
a meand for survival.

saw
We @@ this but weeks ago when 4400 Jews aboard the

Exodus got up'froh their lmees, spopped daweﬁging, and desperately
struggled for a chance to live. That they did not achieve their end
is a sorrowful, trgic fact - but of great significance)is/Eh;\fact'*
thet they fougﬁt bacg)}earned-thE—weapon~e£-20th—eentury, and thereby

gained the reepect of the world, but what 1is morq,their own self-

@ignity. paTk—evern—this_ayening - they
. ot ST ov oS 'S LO~Re ”"—" edy{shey—ulill. remain one
femiT¥ untill their liberatior Jaxos%'This is a striking example

of the use of force in a people's struggle for survival.

There were coumnitless other examples:ef—ihe—use-eihfemee_.’
3aP—the‘ExﬁEFTﬁ“ﬁ'ﬁéﬁﬁ?ﬁ;ffgﬁzpciefi; Américan-Jemdsh.orga1izations
used fepee-— pressur to—remarakabike-gain/ during the B st yea to-
erase discrimination in Jjobs, 1n schools, in hotels, and home-buying.
We have well leafned the subtle and 1ndispensable use of pressure
and we may be proud of it, not proud that we are compelled by
circumstances to use this pressure, tut proud that in the face
of provocation we have risen to the task and defy all attempts to
bring about our ruin.

But 1t seems we are not so proud of the use of pressure

force in and her area of Jewish life - in Pales tine
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erly for soci

Jewlsh lead rs, Zionists, of late Lowesssa-have found it

necessary to condemmn the use of force - terrorism - in the struggle

for the Holy Land. At this moment when t he Palestine prohlem has

C) reached the advanced stage of being placed before the UN GAssembly
&.amyﬁmm-m°\l-3nxn concur/ with Zionistﬁ leaders that terrorism tod?g in the
W, ¥ue ™ - s s . S {2
%g ) M? Holy Land 1s dangerous, unwented and must be restralned./However,
W :

Qf#f'*:x:—7gzh~égij_ﬁg;_yggg_g_ghixﬂxbvkav pefendist, 028 )
I separbes compeny With those Jewish Spokesmen|who have Shamefacedly

W\ |
condemenfl k¥kEXr extremists as murdeEssd and traltors.to-the-Jewlsh -

ifeﬂﬁnut 1811 consclence bring myself to sayﬂ@grfﬁit'
\

these~boys jand girls who have sacrificed thelr Iives—in.dcfense
_AA/L__—V__‘?___ A bn A _ b 61‘,\ 1ol A, when w4 Wrvern %‘ﬁﬂ‘& ,W"""iqv' vl
. - —— / 3 2 v~
—Eret Yael, are Erai%ors to thelr—people. ;EWTTT‘nvt—EEEEEEE’ ‘
‘to—exctaim (At terrorism has no place on the world Scteme-today,
» . of violencs Pl and & '
J{r T IRt He Holy Land Et—thie-moment .
mey-well e%ﬁan&zr the pendihg solution of our trgic ProblemWT—.

Bt whetrd protest against #s—thiss: the failure of some
ep onsible leaders to assign proper value to the role resistance
has played on the Palestine scene. Any Ki student of the history *
of Zionism is well aware of the fabt that since the giving of
the Balfour Declaration, Zionist policy - that is politiéal policy,
had advanced the progress of the Jewlsh Nat ional Homeland at a
snail's-pace. Jewish leaders, despise all the commitments of wor 14
governments/ in thelir behalf, were still like putty in the hands
of the Brisish Colonial 0ffice - which was firmly entrenched in
FPalestine and didn't bat an eye:&ash when Zionist leaders prostrated

themselves and pleaded foryme 7 What has transformed the progress

2 Y3
of our cause from a crawl into avvagggéﬁie gallop, has been resistence
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ering that e hopped on the
 wok ol uk‘%‘kl

new bandwagon of condemning-%aeea:&nm:s?= *P use o
»o
4MuuuumL}heir repudiation of force/stems from Jewish traditiond

/

from the notion of LO B'CHAIL V'LO B'COACH KI IM BROOCHI, but

because they are laboring uhder what is popularly known as ghett
7lu,{1‘a ot

psyehology,/ the capacity to be abused and disgraced and destroyed

and to resist/by pleading like a slick dog for a gracious pefmit

to live a few minutes longer, to breathe a few extra breathfuls.

of airgigl em afrald that Jéwish leaders who have found it expedient

to plaster the label "traitor esd-musdsrer" on Palestinian youths
a\uak aa!kia

L Wl oI Lo Nposrpad Stanbbo— )
8BS yet bsen able to sheke off the stigma of apologetics

which they inherited from their ahcestobstho for more than 2,000
years have been beaten, hounded, oppresse , and persecuted and

have ﬁxnxéigitingxmnznx raiseﬁ their finger in their own defense. é/
I do not make a little holiday in my heart, as Ben Hecht says,

when & terrorist blows up a hotel or a raiiway - but I certainly

cannot spring with glee when 6 million Jews are burned to rubble
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and reduced to & heap of ashes without so much as 1lifting a stick
against thelr murderes, without so much as saying that I am a human

belng endowed by God with the right to 1ive, and I will fight to

J’.
the bitter end to retain that right.
R o St O }EL*XFT h°’
- U ol L
There wre~bEd young boy#ynow studying at the Seminarq,—i&umu

Aeta lad of eighteen. If you sit across the dinner table from him,
you will notive that as he reaches out for the salt shaker there _
hodh e he {dpok &
are six blue numbers engraved no burned into(his right arm. You stare
aghast. And self-consciously he will withdraw his arm, and say:that's
i . iy . .
my graduation diploma from Dachau. And if you go with him up to his

dormitory room you will see on his dresser a Ner Tamid, a lamp which

burns continually. On the lamp ggminscribed g}ve names; that of his
M-qu '3, 9y
fa her, his mother, two sisters and his rebb%l Aﬂraham, that is the
boy'!s name, will wipe a tear from his eye and will tell you that the
Ner Tamid is a constant reminder of his family - each member of whom
he saw with his own eyes kEx carted away into é crema torium. Like
sheep, he saw them led to the slughter. All he can say is: "You
will never be able to understand how it feels to smell your family's
flesh burn before your nostrils and not be able to defend them and
the dignity of the human being." Avraham does not worship force, he
is not an idolator, nor a terrorist. But he takes a sense of pride
in knowing that somewhere under the smouldering heavens of this
miserasble, wrteched world there are Jews who strugglq%for the right
M I\-VMU‘M‘&
to live, who in some way compensat %}or all those horrid, nightmarish
moments in Jewlsh history when Jews did not haﬁe the courage to |,

1%
stand erect and defend themselves and their peop197 Q0 A,“J djdvvﬁ/
’ ‘ i s
bfw ﬁ</¢/hﬁ/
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I found it difficult to understand or appreciste Avraham's

fierce desire for self-dignity or saélf-defense. After all, neither
my family nor I have ever been molested by stofh troopers - none
of us have ever been confronted W1tp 2 situation ghat'demanded
resistance or death. I could not éé%%eciate' Avraham's frame of
mind uﬁtil four nights ago, Sst urdey night, when I was treatéd to
a horrid specsacle in New York'City. On this night, 300 British
sailors were being entertained at{Royal Navy Ball on Park Ave.
Mope than 1,500 Jewish youngsters had gathered before the armory
late in the evening to picket these sailors of HMNavy. They marched
up and down in front of the basllroom bear ing 1arge.p1acards which
read: British pirates, Jew Killers are not wanted in New *ork, !
Do you knw why these Poyé and girls demonstrated? Do you lmow
why they(&%ndf% these Sritish sailors! These 300
men of war were on a courtesy trip from the ships Sheffield and
Snipe - the two destroyers that rammea the Exodus 1947 and her
4400 Jewish refugees...New -York, therézfital of the world wherein

rests the conscience of mankind, giv -2 dance, a welcome home
: TNt

gpdersta%a why these boys and girls
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5 pray that our fasting :

us a completely spirituidl life, an exalted

mood which will persist tﬁ::ughout the rest of the year to influnec
: wa
our thoughts and actlions. J8e pray that our repentance will lead to

new insight and deepér happiness ---‘tha%—we~mill_cas£_n££-bu¥éene—

fetlowmen..«that we will diSpei all hatreds from our\gearts to
feel free and reborn, to express the best within us...ﬁiﬂ-ihis
1& the highest purpose: of the Day of Atonement. May Yom Kippur
continue not as a depressing l&nzi afif discomforting ordeal but
- as an occasion for spiritual upliftment that will bring about an

ConLanab S 2 Counege ,3 sS4
inward change in our life, :
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THE TEMPLE BULLETIN

September 28, 1959 - __BULLETIN NO. 2

'ROSH. HA-SHONO EVENING SERVICE .

Friday, October 2, 1959 8:00 P.M.
SERMON
WWHAT IS A JEW?"

. Rabbi Maurice Davis

ROSH HA-SHONO MORNING SERVICE

Saturday, October 3, 1959 1 10:00 A.M.
SERMON
"WHAT IS.JUDAISM?' - -

Rabbi Maurice Davis

ROSH HA-SHONO CHILDREN'S SERVICE

Saturday, October 3, 1959 2:00 P.YV,



FToom Where I St

by RABBI MAURICE DAVIS

Back at the old stand (or is it 'sit'?) after
a summer which beggars description, planning for a
year which beggars the imagination. By the way, it
is not only the 'Jewish Year' that is about toc begin.
The year really begins for everyone in the fail.

No matter what the calendars may say, nothing
actually changes on January 1, except a number on a
page. In the fall of the year, houwever,. everything - - i

begins to change, and start again. Schools begin,
and the new television season, and football, and the
symphony, and commiftees,.an d_organlzatlons - the
whole works. In America, Rosh Ha-Shono is the real
new year,  : 1-1--% £ 28 -

And planning for i%;.let me do what they do on
Television as their Rosh Ha-Shono begins. Let me
give you a preview of some of the coming events.

For our High Holy Day services, this year, I
plan to continue my format of developing all of the
sermons around one particular. theme...The.theme-for . -
this year is “Understandlng Ourselves"

Before-we can plan'to 46 anythlng intelligently,
there are certain questions that we must ask, and
certain answers that we must find. The four sermons
of Rosh Ha-Shono and Yom Kippur will be devoted to
these questions; and thesé suggested definitions:
WHAT IS A JEW?, WHAT IS JUDAISM?,- WHAT IS REFORM
JUDAISM?, and finally, WHAT ARE WE?

And if the answers don't answer enough, and if
the definitions don't define enough ..... well, we
- have-a whole year to continue ~to séarch. "It may
well be that the search-after the answers will be as
meaningful as the answers themselves..: ..o



Levinthal/53
-Most important me sage of year: peace
-Korea truce; preditde to bigger war, or lead to world peace where

all can live in security and joy?

-British chief rabbi, Brodie, adked all rabbis in empire devote

at leasgt one sermon to peace.

-Midrash (Bamidbar-Numbers Rabbsh, Gh, 11, Sidrah Noao). on
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- Septenber 10, 2651

TO: All Members of the Rebbinical Assembdly

FROM:  Rabbi Harry Halpern
Rabbinical Assembly Commission on the Seminary

The strength of & congregation is directly related to

the members' awareness of their association with our
national organizations - the Seminery, the United Synagogue
and the Rabbinical Assembly.

The Seminary concretizes for them the ideal of Torah

in its highest sense. The United Synagogue makes them
avare of the need for raising standards of congregational
life. The Rabbinical Assembly inspires them to 1ook to
us for spiritual authority and guidance.

It is therefore our duty to imbue our congregants assembled
on the High Holy Days with a renewed sense of comsecration
to the cause of Torah. I therefore ask you to bear this

in mind in the preparation of your sermons. The enclosed
outlines prepared by several colleagues suggest ways of
treating the subject.

Shana Tova greetings to you and yours.



SUGGESTED CUTLINE FOR SERMON ON SEMINARY

5712 - September 1951
by Rabbi Irwin I. Hymen
Terpie Adath Yeshurun
Syracuse, New York

The Yearning for Immortality

Outline of Seminary Sermon for Yizlor

Thnere lies in the breast of every one of us a deep yearning for
immortality. As we recite the stirring prayer of Unsane Tokef, arnd review
in our minds the pathetic tale of the life and death of its author, there
is kindled even in the most callous heart a spark of hope that death will
not end all, and that indeed, as the Bible says: "Thou wilt not permit me
to see destruction®.

An example of this profound confidence in some form of human
indestructivility is to be seen in the last message vhich our late

Professor Davidson 5" left: "To those who will study my books
a-hundred years hence I will be as much alive then as I was to those who
studied them yesterday. So please do not mourn..... Glorified be the spirit -

the pure spirit".

I. Jacob's vision of ladder:
DIDYR WY dTY 0°pOR N2 DR V9 A% )R

. "This is none other, but the house of God, and this is the gate of heaven.”

. He changed the name of the place from Luz to Beth El.
NVYS Qv 11? D2IRITYN [02 ®IA DIpRT DY AR RIp
II. Legend of Iuz » T1IIURTY

Legend invested Luz with miraculous povers, came to be regarded as a
deathleqa city, symbol of 1mmorta11ty

Sennacherib besieged it without success; nor was Nebuchadnezzar able to
destroy it.

O2108 LIDA TRID "L 0%Y KU PP W
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Luz was also the name of a bone of the spinal columm, reputed to be
indestructible, and it is from this that the resurrection of the dead
will take place. (See Midrash Leviticus Rabba 18,1) :

From time immemorial, peoples and individuals yearned to achieve
some form of deathlessness, and they attempted to gain it by material means.

- The lengths they went to, and the means they used, are v1V1dly described "in -

such recent books gs the "The Egyptian".



1. The buildirg of huse »nyramids to perpetuate the memory of
deceased »oteniates. ’

2. Embalming of the deszd.

3. Erection of statues to preserve the memory of greet men of
the past.

L. Inscriptions invoking the exnloits and glbries of these
great men. This is especially striking vhen wvisiting the
cities of Western Europe, such a3 Paris and London.

5. Ponce de Leon who thought h= had dlscovered the Fountain
of Youth. .

"~ All looked for a Luz, but in vain. Their purpose was to be the
instruments for becoming immortal, but they crumble into dust as scon as
touched, and these memorials are u1timately devoured by the relentless
tooth of time.

III. None of these means insures true immortality. Jacob issued a protest
against this sort of R R R
these ways of trying to realize ete“nlty

78 613 Rh‘-‘-n UTIJDT’4!"|‘ XA

Jacob called that p’ace, thet Luz, where eternity truly can be

achieved- B 9% the House of God

It is only the House of God that can truly pervetuate a reople.
He to wbom the House of God is the great ideal in life, and who gives of
himself for its cause, thereby immortalizes himself. '"For as we identify
curselves with an eternal .pecple we too take on the aspect of eternity”.

DIH 239319 B°°n 43 ©0°pais o
"Ye vho cleave unto the Lord, are all alive today".

The Jewish people have survived not because of any monunents or
pyramids or statues, but because they have ever zealously guarded in every
generation the integrity of the Beth El, and have identified their lives
with that of the Synagogue and the life of the spirit.

v, A re’1¢nce on external meaxns .alone for the aﬂhievement of immortality
leads to the loss of respect for the continurng tradition.
R1Am D2IUY 0AY 110 foad 0wy mp RAW LIPS
\nw/ 2°nn 0R1 anIny 7D DRIN ;5n’£1n
In order to attain true déathlessness, it i5 necessary to have a

connecting link, = binding of one generation to another, Our ideal of true
immortality is 13°3pI21 1307932
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A well-trained generation will not regard the ways of the elders
as outworn, and will not regard them as | TRINY pInn
but will cull from the past what is applicsble to the present, and thus
assure a common future for our peovle.

. -

The organizations clustered around the Jewish Theological Seminary
aim to retaln this sense of continuity.

"Progressive Conservatism" - i.e. religious advance without
, loss of traditional Jewish values, and without estrangement
from the historical consciousness of the House of Israel.

This is the Luz, the elusive Luz that people have sought, this
is the indestructible backbone that can invest a people with true immortality.

V. - Even as individuals cannot be sufficient unto themselves, so too
-congregations must unite the common.spiritual good, joining their
experiences and their vision for mutual good. Hence the United
' Synagogue with its Loo affiliates. : ' :

‘The Seminary represents our faith in Jewish indestructibility,
transmltted from age to age, from Moses, standing before the burning bush
V228 133°% mibnJ through the great teachers
that adorn its faculty today: it is the repository of our heritage, the
agsurance that our spiritual treasures will be tranom tted to generations
yet to come.



SUGGD TED CUTLINE FOR SERMON ON SEMINARY

712 - Sertember 1951
by Rabbi Reuben Slonim
McCauld Street Synagogue
Toionto, Canada

The Akeda symbolizes the state of mind of the true idealist who stands
ready to sacrifice for his ideals. For our religion consists of that

to vhich ve are committed. rn31 1va . That
‘'such sacrifices are never in vain and strengthen the spritual foundations
of the world is expressed in the_Yalkut. Shimini r

)l/u‘r/\ Y03 Llew /{3 i

Positive action andJself-discipline-alone can avert collapsé of
civilization.

TATAT DI LR J0aun ApT/ a0 faen

The world is in a state of anxiety because the forces of evil are
determined while we who stand for democracy are only varlor idealists.

a) We failed to develop a fighting faith in democracy because
: we want freedom and refuse to offer the 8Acrifialaction
needed.

b) We are more against communism than for democracy. Witness
group tensions, low standard of living of masses in our midst.

c) We did not counter ephemeral promises of Communists in Far
East with definite economic liberation for peasants and relief
from starvation.

The family is weak because parents have abtdicated their role as educators
\ 121 °han cauyg

to school and synagogue. Task of being a parent requires constant
alertness and sacrifice of selfish interest in behalf of parents.

. We live our Judaism superficially failing to realize that an easy going
undisciplined and unprincipled religious system is no religion. Judaism
has not failed us. We have failed Judaism. We get out of Jewish life
vhat we invest in it in term of personal commitment.

. There are those who say that Judaism has no future in Canada and in the
U.S. because of assimilation and indifference. They are wrong. If we had
a hard core of thoroughly commited Jews we would prove that Judaism which
has been able to survive Crusades, Inquisitions and relentless persecutions
can surely thrive in free democratic lands.

. We need a program of action for Torah. Such a program is already in force
and it.is proving its effects:



2=

Recruitiﬁg and training leaders. oo
Promoting scholarship (Faculty and Research Fellows)

"Teaching respect for Judaism to millions (Eternal Light)

Uniting leader:s of all faiths. in a zealous devotion to
ideals of democracy (Institute for Religious and Social Studies)
Torah will sustain us if we uphold i%t.

L0 IR TR A 0 B I O Y



SUGGESTED OUTLINE FOR SERMON ON SEMINARY

5712 - September 1951
by Rabbi Jacob Agus
Congregation Beth El
Baltimore, Maryland

During the past year, we heard frequently the expression, "saving
face". It seems that to the Oriental mind, "face" is more important
than life itself. For the sake of "face', the lives of millions may
be sacrificed to the Moloch of war. Cities may be razed, souls may be
blighted -- but, "face" rust be saved at all costs.

It may well be characteristic aéﬁ Orientals, but it is certainly not
monopolized by them. Our life is freguently marred by the same distorted
sense of values. In perszonal life, putting on a fine appearance; in
public life, the truth is disregarded, with the art of politics con-
sisting in building faces -- evil faces of the opponents, angelic faces
of their own group. A new art has arisen in our midst, an art not of
good living or righteous living, but of building up the appearance of
it -- the art of "public relations.” In Jevish life, don’t we find a
vast portion of our energies devoted to this art of "public relatlons
instead of the art of good living as in former days?

A sculptor, asked to make statues of Hollywood heroes, made a figure
of the actor, holding a mask in his hand. The mask represents the face
he presents to the public. WNaturally, the sculptor was not commissioned
to continue with his work. Yet, it is not Hollywood only, but all of us

“who find curselves driven by this impulse to build faces -- neglecting
vhat lies behind it. Some of us even build beautiful synagogues as
facades for some one else to see and to admire.

Yet, we Jewish people should never yield to this human temptation,
for the very first words-that trembled on cur lips, when we entered the
stage of history were intended to rebuke this human tendency of substi-
tuting a face for the soul. '

The pagans mede an iﬁage of God ~- for convenience sake. By worship-
ping the image of stone -- they could forget about the God who dwells in
the humen heart.

It is no longer fashionable to worship images of God; so, now, we
make images of ocurselves, and summon all our energies to the task of
putting on a good show -- meking a fine face.

On Rosh Hashono and Yom Kippur, we pray fof the fulfillment of the
prophecy of Isaiah spwi 5o »3: Yy #1030 HI%H 019 ug 9 Vom
. Not face, but conscience; not appearance, but substance -- not the thlngs
that otrlke the eye but the spiritual reality is vhat matters.

All through the ages, the '"face" that Jewish people presented to
the world was & most unimpressive one. Yet, of all the nations of the
ancient world, we alone lived to produce fresh fruits in every epoch of
history. To be a Jew is to recognize that things of the spirit are of
greater moment than any of the goods that people pile up to make an
impression.
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Isaac and Ishmael, looking at Mount Moriah -~ the one sees desolation,
the other, the glory of God TFor our riches are of the spirit. -

I call your attention to the spirituval resdlity of our movement, that
is centered in the Seminaiy. It is not much, if you are impressed only
with causes that can be seen with the eyes or felt with the hands.
Concerned not with putting up faces -- but with building the spiritual
reality in which alone vwe live and move and have our being.

(Bere exvound on the significance of the work of the Seminary,
Unlted Synagogue and Rabbincial Assembly)



Dr. Kaplan

YOM XIPPUR

‘ ‘?9 ponsibility

1.  Whatover progepca yn JPQC in civiliz«tion has been accompaniod .
Oy progross in fopl e 9 LY - moro civilization, more fecar,
Aarcody in 19%h ecortury ﬁugLuﬁu said "moet men lead lives of quict
dcsperation”, -

20th century . quiet p,n;cﬁ Avuragb pergon gearcd of what might
happen in anothor war - cnomica 1, biological, atomic wariare,

"The atom bomb is an :=g;lﬁ+um of the human racc"

‘Thru King persor cvceo more afraid - awarc of callousncas with
which berbﬂfity is gre otc\, Citc cabe of commutation of Jlge
Koch!s sgcntence, Groat fear of dchumanization akin to that of going
insanc is prOVﬂlont This even morc than the murder of millions,
Cf, Aldour Huxlecy. in "Apec and Essence" Foar casts out love :N.Y,
Tlmoq BooL Roviow Scction, p, 2) "In the cnd, foar castas out mant g
humanity," =
zi What duc uo? Primarily to man'sg mastery over naturc and mind
without corrcsponding increcagc in recsponsibility, Car licenscs and
others arc dcmanded, but no such permission is required beforc men
arc allowed to viold tremendous power over lives qnd sustenance
of vast masgscs,

Situafion today is approaching dcscription of Is 24:4 Et,

For 71 PY rcad PE - Heavon with carth,

'ProDhct mentions two drecads

Ag Physicql destruction of magscs
B) Decterioration of remnant

Is, also has insight to forcstall alibil of victim - blamec the
leadors in all ficlds - politicians, statcosmen, cducators, spiritual
guidcs, Hig answer'is in V, 2, Everyonc ls responsible,

V2 (R v () AR el mek“ 1mpliw quict on part of lecd as
well as lcadcer,

Responsibility involves

A) Using all abilitics and occasions for becoming more
human’ oursclves and nrovailing on othors to do likewise or helping
them achicve humanity,

B) Concern with what to live for in addition to anxicty

over what to live on, Latter may bc lost if not cnough attcntion
paid to former,

C) Wholec world 1s like a blackmarket in the recalm of pbwer, .
The avorage poraon ig like tho bmyer who docsn!'t refrain from pay-—
ing ‘cxorbitant prices Profitecering in power lg rifc today ‘
(Repeat VZ—)‘J“\]D ,‘)__H’t\D

D) Trend in cducation has becen together with all grnﬂt ine
ventions and almonic power, to absolve man of regponsibility, !

1) Scicntists put all blamec on cnvironment - naturalist /
writors likc Zola and Hardy held man as a helplcess

rcaturc of cnvironment,

23 Horodity - also transleted into fiction - fatalism =
Ibgents "Ghosts" O'Noill's plays, Everyonc begins to
oxclaim "Welre not oncs with ro sponsibility for our
shortcomings




: 23 Marxist cconomic determinism
Froudian - adult man is only acting out in disguiscd
form all his infantilc. supprcssions - robbing pcrson
of all.rcsponsibility,
WO rc flooded with vulgorizations in plays and movics of the
foregoing legitimate discoverics when kopt in own bounds,

Icgtoad of having . wic1) }'¥ the Sceing Eyc as symbol of
Trospoi *viiity we have substituted the hollow cyc-socket ir the
ghril Lo Iycs us from rcsponsibility.

Pay.of.aone

. 1) There arc voices crying ~nd ve orlng us from precipice,
The fear is having somc offect — Macleish's "The Irrcsponsibiog!
casiigatcy the host of writcrs "in all ports of world gladlv and
willingly rclcased sclvas not only from right of. individuals but
from rOSpon51b111ty ag individual so that they. are now longoer come
pclled to fdar and rogpoct. the individuality of others,”

r'Goen (¥ YN - Uo’n"mmm.ﬂ erici

ﬁ)f: '} \?\: Viadn nNAIGa ‘g/;)'\N {RINN e'/c\~ NINION e/

17y ~ A
v ? 'I@'c\:‘ \?obry? scio%ﬁjlst? who hqvo dfs dvorc‘g nuclowAr" cﬁ?ﬂg’ﬁ?

arc now arouged to the re ponqlbillty of their digcovery, "Emer—
goncy Committoc of Atomic 801ontists Also doclﬂrntion by
UNESCO "Wﬂrs begins in the minds of mnn .

3) PSYChlctriStS who up to now werc only content to restore
paticntg frecedom - 1,c, rﬁmoving Infantilc reoprossions; - arc
- trying to usc tho idca of rcsnon01b111ty as a thnrapontic agent,

L) Evon the Exis tontlslist some of whom arc blind to the .
powerg and potcentialitics of rﬂllclon arc stregsing the importance
- of r“spons1b111ty ag the only powecr capablo of restoring the reality
of the human in man,, For us Jows what the Warsaw Ghotto mcans 1s
the power or of PCSDOHSlbllity ag 2 mornl forco,
Jagper (an oxigtentialist) in Commentary Jﬁn 1948 MThe ™
way to thc future lecads to the 1nd1v1duﬂ1 to cvcry 1nd1vidual...

Kiddushin LLO'B- 7_53{/.; yA /!%’ NE ')

I there is to be hmﬂn life thb 1doa -of responsibility.
must be “CCOpGOd -

" Welrec not born with the sense of rcsponsibllity. It is
result of life long cultlvttlon to prﬁctlco in 3 ﬂrcas in humahn
life,

t

"A) Education
B) Law
. C) Lecadership . -
NI is both &) and B)
'~ Responsibility lies in choice " maic in thesc 3 aroas
between service rendercd by these 3 instrumecnts for dcmon
and for divine ‘a ¥ V'3¥e&

A) schools havc bebn intercsted in brepering students
for magtery over others — competition to gain ascéndance; They
Have not taught studcents to be hmans, citizens of thé world, We
must take on oursclve respon31bllity of chlldrcn’s cducation to
gec that its content is a human onc,

s



. La,w too 1nvolvcs responsibility, Leadership also hag:
demonic¢ aspcct, The lcd must be rcsponsibile too for the type
of pcrson thcy rccognize as their tcacher, Judvc or snlrltual
508@”/?:\71 P“)Clel P'Cale, : L

S
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INFORMAL -OUTLINE OF HIGH HOLIDAY MATERIAL PRESENTED BY DOCTOR
‘SIMON GREENBERG

ROSH HASHANAH #1

God's Tnfinished Work

4 The prayer o%1y AIn BY°a represents Rosh Hashanah as the
t birthday of the world., The idpa of judgement 1s related to
the celebration of a birthday. T Today we recall God's command
to Adam to fill the universe and conquer 1t. We report back
how we hav gulfilled that commend., We have indeed populated
the world n-large numbers and man is truly becoming the
' dominant animal from the biological standpolnt,

—~ This 1s but parte-~-dominion is not the whole task. God com=
U manded that we complete the work, This is found in the
rabbinic comment on the versg«we- eIz
Rebbis say: 70%% :miwoyb 'nivyb oonbr x%3 Y92

nIRR AIR%D ©° (°IY0
(See Yo Shimoni on the verse). !

)*ﬂf\ (’uﬂmﬁ.n This is an i1dea basic to Judalsm that man 1s the partner of

Niebuhe - Catvin God in the work of creation (Although some rabbis—felt—that

! "é‘fa(-e " we~had—to—ewaibt—either Sinal, or the-completion—of the Temple

- S (Wiwing o) or—the-Messiah). Many——im%eed—-wﬂe—ti&e—woﬁ&s—}eft—fm_ he—Jew
1) to—eenquers— o nIn-¥330-Y%y_prarn , V—cites—the-dialogue

b etween ~Rabbi—-Akibah- and-—'I'urnus-—Rufus_a s_to_what-iies—within

There is a statement 539 .N°0RI3, xzthat 190 J°93°09% 1992
~\ We may compare the pagan deification of nature to the Jewish
i N3 ch7 concept of man being empowered by God to perfect the universe
)

7‘ Much needed is the unfinlshed work yet in 1ifeo It liles within
LMo b the realm of:

patave Wit bl 1) Homs Iife
b e o Qe 2) Intelleetual-perfeetion
) Character and ethical development=~=concept of -
%) e - C,m fen education as a life-long processe
Cragx "
QMT _.T All of us can help to. p:ake the world.a better place and prepare
("r) Qﬂbwn-séﬁ “  for the 800 A% There is also much unfinished work ‘.
Uren M wwwithin our own ranks“-monismo

c) Lo oL . We oan either see the world as finished with no responsitility

%% M““SIW for us or else determine to be God's partners in its completion,
W Doty _ 3 #* P #

L e St '

1) Wk W '. _

W, G
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"bokser (Yom Hédih: the rgbbis age under judgment)

LITURGY: al chet shechatnu BIFLILUS (rabbis: ‘hasty condemnation;
Jusgment)

-we, like god; glt in Judgment; MIKOM HAMISHPAT SHUM HARESHAH

we condone what 1is wrong (sunerficial, don't discover deep &

real forces of wrong in personal 1life); we miscarry justice by

hasty condemnation-

-The sin of McCarthyism (may touch on génuine evil) is sin of

PLILUS, tipning of scales unduly

B- DISMISSING WORLD (see only evil, irrationality, total

condemnation, despalir over U.N, --Amer Legion chief spsech)

-failure to see more people have galined freedom than in any

other time (India, Pakistan, Indonesia, Burma, Israel), Korea

(may halt world crisis)

-even Revublicans isolationists are no® internationalists

-racial segregation eliminated in army

-strong reactioﬁ to bookburning

_éktou

C™=" PERSONAL FLILUS (hasty judgment, condemrnation) .personal

L pecesdh 13
——ono-u*wx—

" cuse 7of

senée 8T guIIt' peovle ndemn sslves W. undue severity; don't

—ju‘gﬁ“seIVes gympa th= tically (Lucv Freeman, !1ight Againct Eears)

1ck'
__fUeres
C ineds *1_144‘“

-we—ask—God—to—juége sympéthétICaLly, WhY not selves?)

——— - VCHARBOH-BO—YERUSHATAYIM-SHEASU—BO-DIN—TORLH = over stress on

If
—law——too—great severity; /God'Juéged—by—law “&Tong, Ifmortal judges

juéged—by~%aw—&&one;~world—wou&d—not—endureT—God—had-tO“move

over Prom-seat~ef—iaw—and—judge—on—seat—of—mercy.




,ibokser : , : ‘

4 A - PIYUT 1IN SECOND DAY RE'S LITURGY OF SHACHARIS

Vie are assemblsd in the day of battle gathered to_ fight enenmy

within;

-RH nommally called Yom Hadin, Yom Trush--why Yom Krav? D>y of

-Battle? Rally for war. What Xind of war? We know' of germ war,

1deologic=1 war, cold-hot war, guerilla war; we participated in

a2lls kinds of war, hopes of €ach were 1llusive

--THIS IS ONE WAR MAN MUST WAGﬁ TO- BIHHT AGAINST ENEMY WITHIN SELF

-Against “ALIONAL ENE&IES we are segnsitized, alarmed to enemies

within gates: “Yommunism

REAL ENEMY: corruifion in high places, unholy alliance of politics

and crime; intimidation of unorthodox ideas—;symbols of‘enemies

within,

~————PERSONAL ENEMY? Dersonal DrobTems usually expldained away in terms

—Oofextermdl facts: environmsnt csused me to do this, to be this

Fal

T MAN"STGREATEST ENEME WITHIN SELF - INASILITY TO ACCEPT SELF

(FIVE FEET SHORT MAN; KILLED

FIRST NS”ALLMThT—”THIS"T_BdLIEVW’ --first great problem 1s to

5ccant—seif—uttiizing—hls—bnargles despite his limitations

S JEWS_ (exgerp&%L~Haman——fharaob——”pﬁon, AditTer, Stalin, enemies,

uet ultimatédy—what— aniﬁh—Tif=~wITT—b° will™depend on what we

ourse1vea ﬁo__

saved

rn

elf by own_~eﬂforts)-—Me—hmve—uni&imited—freedom—here.
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Tial GOD TEACH US TO REPENT

Our God and God of our Fathers, only in Thy law of right-
eousness can we find salvation. We cannot be happy as long
as there exists a traglc disparity between the ideals that
we profess and the life that we live. Help us to bring to
light those sins that have frustrated our quest for Thee and
for the salvation that comes from Thee. We confess our ine-
iquities before Thee in the hope that we shall learn thereby
to recognize and to shun them. _

May our fasting on this day teach us how dependent we are
on the gifts Thou dost grant us by the hand of nature,  But
man lives not by bread alone, and we are no less dependent on
Thy gift of the spirit. For, where there is no righteousness,
life 1s defeated; without brotherly love, men cease to be .
human, O Thou, who art benign and just in showing the penitent
the error of his ways, teach us to see, to acknowledge and to
abandon our evi] ways, and to experience the grace of love and
good will which is the token of Thy forgiveness:

We acknowledge and repent us of our sin of Oppression, of all
arrogant and officious conduct. toward those dependent upon us
or subject to our will. N T

Forgive us, 0 God, and teach us to 1ook upon all
human belngs with respect, regardless of their station,
for all are created in Thy holy:image.

We acknowledge and repent us of the'sin ef exploitation,

- whereby some of us live by the labor of others, denying to

them the fruit of their ‘own toil.

Forgive us, O God and teach us so to plan our creation
of wealth that the resulting goods shall be equitably
shared by all,

We acknowledge and repent us of the sin of ruthless competition,
whereby we take advantege of our brother's weakness .and build
our fortune on the misfortune of our fellows. _

' Forgive us, O God, and teach us to check selfish ambition
and to recognize our brother's right to.life and happiness
as no less sacred than our own,

We acknowledge and repent us of our sin of deceitfulness, .of
the lies that we have uttered in persudading others to. pur-
chase our goods or to reward our services, -



¥

‘

Forgive us, O God, and teach us how we may live by’
truth and abjure all lylng and misrepresentation.,

We acknowledge and repent us of our sin of intolerance, of

.our fallure to reverence Thine imagam in men who differ from

us in race, class, nationality or religion.

Forgive us,'O God, and teach us to transgend narrow
prejudices and to respect the dig nity that inheres in
every human soul. _

. We acknowledge and repent us of our sin of frivolity, of our

indulgence in pleasures that make us insensitive to Thy more
precious gifts, .

Forgive us, O God, and teach us to discipline our
appetites, that they may serve our need for health

- family affection, responsible parenthood, harmonious
personality and comradely human relations.

We acknowledge and repent us of our sin of sacrilege, of

our abuse of religion in parading its sSymbols, while our
hearts render idolatrous worship to false ideals that flatter
our self-love,

Forgive us, O God, and teach us to seek Thee in sincerity
and humility, to rank Thy service above aught else in
life and to find in worship true communion with Thee.

We acknowledge and repent us of our sins of hate, our proneness

to violent anger against those who thwart our desires, our
readiness to resort to farce in the settlement of disputes between
man and man, between class and class, between nation and nation.

Forgive us, 0 God, and teach us Thy way of peace, .to
substitute methods of adjustment and conciliation for the
arbitrament of arms and violence.

That no man shall smite his brother in enger'and nation shall

~ not 1lift up sword against nation,

That Thy sovereignty be establlshed throurhout the earth
and Thy unity revealed in the unity of. mankind.
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HIGH HOLY DAY INSIGHTS-

The Concept

of Holiness

A La Judaism

By RABBI SAMUEL M. SILVER

The High Holy Days are a good time to seek under-
standing of what Judaism means by “holy.” -,

The word,_is used very frequently. Like so many words
from the rellgxous lexicon it has even found its way into

colloquialisms.
Thick of Daily Life

To many people something that’

is holy is something that is

- separated from the phenomena.

of normal-living. A holy objec'c

must be treated with special
. veneration. It must be kept in
a particular .place:. It must be,
" handled gingeérly. It must be dis-’

played only on solemin occasions.

It is somehow detached from our:

regular, day-to-day experiences..

"So it is with the High Holy
Days. They arve a period apart
_ from the rest of the year, in the
-opinion of many. They represent
a peak In the year. We ascend
and then descend. During this
season we deviate from  our

normal habitat, worshipping at:

length, and in general wrench-
ing ourselves loose from our
conventional regimen.

This extraordinary posture of
what we think :is plety is in
keeping with a popular concep-
tion of what holiness implies.

It would be well, therefore,
for us to use this period of con-
templation to discover, once '
and for all, that the idea of
holiness outlined above is NOT
"a Jewish one.

In Judaism holiness is mnot.
measured by the degree to which-
you remove yourself from life..

It is determined by what you do’

in the very thick of your daily
life.

In Judaism sacred vessels are
treated with respect, but not
with awe. They are not objects
invested with maglcal qualities’
‘but they are mementoes of what
you.must do every day if you

are to impart a %ouch of mean-
ingfulness to your existence.

Jewish Torahs are well-worn,
and should be.
not venerated as a mystical relie
but is to serve as a guide for
your course of activities every

week. The Kiddush cup can be

touched. handled, and fingered
by all, for it has no other pur-

pose but to remind you that, in -
: ‘the- midst of commercial and

domestic transactions it is in-

cumbent upon you to engender

sweetness if you are to live up
to God’s expectations. The Sho-
far is a holy object in Judaism,

not because it can produce some:

nmiiracle but because it is a call
to conscience, a call that you
are supposed to heed not only
in the synagogue but in the of-
fice, in the. neighborhcod where
you live and in the home,

In short, in Judaism holiness
is not something apart from

- life, but something which is'

a part OF life. Judaism de-!
clares that holiness, which can
be called the glow which comes
from living in accordance with-
our higher capacities, is de-
rived ‘from the utilization of
; religious ideals and the con-
stant embodiment of the mean-
~ing of religious symbols and
rituals into the fabric of our .
normal actions and passions.

To illustrate the Jewish idea
of holiness, let us take a few

_examples. Money would cerfain-

ly not normally be regarded as.
a sacred item; it r‘épre'sents utter
materialism and is a symbol of--
cupidity. But when you take.
some of your money and. deny

for the Torah is

‘rial into the moral.

ing yourself something -you
might yearn for, donate it to a’

.good cause, you have achieved

an act of holiness. Indeed, then:
the money itself is tronsformed
from something secular inio
something sacred. You have
made it holy by the use you have
put it f0. You have performed &
sacnnce And if you will look up
the origin of the word, sacrifice.
you will-discover that it means:
to make sacred.

Holiness, therefore, in Judaism
is not a quality; it is a process.
Objects and acts are not en-

~ dowed with an independent qual-

ity known as holiness; they be-
come so by the nature of théir
usage. '

The Pharisees, those badly.
maligned architects of the
Jewish faith whom we desngw
nate as ‘‘the rabbis,” have
filled the Talmud with in-
stances of how holiness can be
_achieved. ]

They have told us thal lust,
canalized and elevated through

‘a decent family life, can be
transformed into fove,

They have told us that ambi-
tion, applied not only to the
gra.tmcation of one’'s ego, but
raised to the pomt where one
is ambitious to serve others, can
be lifted to the point of holiness.

They have told us that the
human quest of joy can be hal-

Jowed. so that we can ultimately.
‘derive as much’ delight from

giving as we insilinctually de-
rive from getting.

They have told us that
_hatred, directed not at indi-
viduals but at evil, can be the

- source of much good

They have told us that vutu-"
ally any mundane phenomenon
can be sanctified, or hsallowed,
that it is indeed the objective of
religion to transmute the mate-
the homely
into the holy.

So in our synagogues on the
High Holy Days let us, with
renewed insight, understand
what is expected of us if we
are ito live up to the criteria
of holmess a la Judaism.

B3

o




YK - KOL NIDRE - go orange - ect 54

I - GREAT DAY, OF HOLINESS & LIGHT, YK IS HERE.
-EJERY JEW ACROSS GLOBE, EVERY CLIME, REALM,
LANGUAGE, STATION OF LIFE--GATHRERED FOR SAME
PURPOSE, SAME FORM, SAME LANGUAGE PRAY TOGETHER.
-THIS EVENEING TRUE BROTHERHOOD IN WORLD JEWRY
-EVERY JEW CAN SAY W, CHASSIDI C RABBI MICHAEL

OF ZLOTZOV:

In prayer, I unite myself with all Israel, wth

those greater and hose smaller than myself., W, t
great ones, that thru them my prayer mhy be raised
on high; with the smaller, that thru me their
prayer may ascend to the Heavens,-

/'*~This broth2rhood marches on together, small &
great, fortunate & less fortuante, Great raise
small, fortunate assist unfortuante; all together
pray to One God, source of our faith and confidence.

|
II - WE RECEIVE HOLIEST DAY W. TWQ JEWISH CHARACTER®
ISTICS WHICH EXPRESS ESSENCE OF 'JUDAI KEATNESS
OF- OUR PECPLE - JOY & LIGHT. - '

-SERVICE BEGINS ON HOLIEST & SOLEMN DAY W. TAKING
OUT OF TORAH SCROQLS & CHANTING BY CONG OF PSIi.AMS

"LIGHT IS SOWN FOR THE RIGHTEOUS & GLADNESS FOR
THE _UPRIGHT IN HEART"
-WHAT IS ME K ! EREMONY

III - ZOHAR TE.LLS US THAT WHEN HIGH PRIEST WOULD
ENTER TEMPLE ON YK, HE WOULD CONCENTRATE HIS GAZE
& THOUGHT S ON CHERUBS, LI TLE ANGELIC FIGURES
WHICH HOVERED OVER ARK IN HOLY OF HOLIES. :
-CHERUBS WERE ANGELS W, FACES OF CHILDREN, AND A8 J
HIGH PRIEST T ) , WE ARE TOLD
HE WOULD TRY TO SEE WHERHER THEY WERE SMILING.
~IF 80, HE HE WAS CONFIEND THAT YEAR AHEAD WOULD
BE A GOOD ONE, BE UF HE NOTICED CHERUBS FROWNED,
OR LOOKED SAN, HIGH PRIEST WOULD BE UPSET. HE WAS
AWARE SOMETHING WRONG W, ISRAEL.

IV - IN THIS TALE SAGES SEEK TO TELL US MUCH ABOU
FUTURE OF OUR PEOPLE, PRIEST W:S MUSH CONCERNED
AS TO HOW OUR YOUTH LOOKED. IF YOUTH IS FROPERLY
TRAINED -IF UNIFED W, BEOrLE'S DEVELOPMENT, IF

THEY FEEL OUR PAIN & REJOICE IN OUR JOYS, 1IN
: %NTEGRATED W. EVERY SPECT OF OUR SPIRITUAL &



H, PRIEST, UNDERSTOOD IF CHERUBS SMILE BECAUSE
OF PROPERX PLACE IN OUR COMMUNAL LIFE, IF THEY
UNDERSTOOD OUR IDEALS & VALUES, FUTURE IS -
BRIGHT FOR JEWRY. MoST ya,poitat
CHILS ENTHBLE THWIC ABoUT ©,  ciléite

——,

v - ALWAYS MIGHTY FORTREGS AGAINST
INTERNAL & EXTERNAL ENEMIES,

-MOST BUPREME GLORY OF CIVI: ATION IS HOME,
XEKXMEX CROWN OF REfTa_Bﬁy%glﬁaﬁf?—ﬁﬁTTﬁN_RISES
NO_HIGHER THAN LEVEL OF_ITS. HONE IFE, i
GOETHE: _THE HOME 1S THE _ORIGIN & SUMMIT OF CIVIL,

IS LASTING, FREQUENT TESTIMONIES BY GREAT MEN

SR hih hed
L. = WHAT ABOUT HE JEWISH HOME TODAY? cHIL
indusM % i , INSITOT g SOCIETY IS
Life BASED, IS NOW FAST BECOMING THING BF PAST,
%f““..JEWISH HOME, AS INSTITUTION, AS CIVILIZING FORCE,
Fe HARDLY EXISTS IN UR DAY, INFLUENCE OF PARENTS,

(b RESPEGT WITH WHICH CHILDREN LOOKED TO ELDERS
n;hﬁ%?DEAS OF MORALITY & CHARITY UPQON WHICH HOME LIFE

WAS =UILT - ARE FAST B COMING NON-EXISTENT,

Eduarﬁw,flumzhm felves  buty, Aol

VII - HOW REBUILT JEWISH HOME, STRONGEST PILLAR
OF JUDAISM?

-ANSWER EOUND INRELIGIOUS CEREMONY W. WETHH BE
BEBAN. SERv1ceS TONITE, WHEN WE SAID: "LIGHT 18

3 )R T & G \ESS_FOR THE UPRIGHT
LN _HEART. (ADULT: GROWS IN MIDDLE) @ ST s a9/
-MESSAGE IS TWO FOLD: TAKE HOLD QF TORAH, T®ACH

TO YOUR THITDI REVEAL ITS TREASURES, JEWEES

INSIGHTS, WDSDOM IN ITS WORDS. CEREMONY SAYS:
"FATHERS & SONS IF YOU WANT TO BRIBGE GAPS BETWEEN
YOU, TAKE HOLD OF TORAH BETWEEN YOU: IN KNOWLEDGE
THERE IS STRENGTH & UNITY. {

~SEOONDLY: LIVE FAITH W, GLADNESS OF HEART. KNOT

A BURDEN,- SOURCE OF COMFORT & STRENGTH; MOSES:
-LETTERS FLEW UP BURDEN; w, LETTERS NO BURDEN,
gladness, joy, entusidsm,.; JEW WHO DOES KNOT
ENJOY MITZVAH, W.0 HAFPINESS DOE: NOT UNDERSTAND
ITS MEANING,

-HIGH PRIEST WANTED COMPLETE JEWS: AS HE LOOKED oON




. CHERUBS & THOUGHT OF CHILDREN: HAVE THEY CME
¢ HERE BECAUSE OF JOY OR HABIT? DO ANGELS SMILIE
DO THEY REJOICE IN LIHT OF TORAH, OR ARE THEY
INDIFFERENT, .

=“PRIDED SELVES AS AM HASEFER, PEOPLE OF BOOK

-EINSTIEN: SCHOLAR INTELLECTUAL OUR IDEAL

85CHADARSHIP, KNOWLEDGE GOAL OF EVERY THINKING

JEW. TO <JAKE CHILD SCHOLAR WAS EVERY JEW'SDREAM.

-IN HOME MOST IMPORTANT PIECE OF FURNITUKE WAS

BOOK CASE. IGNORANCE CONSIDERED GREATEST DISGRACE:
- AM HAARETS PEASANT UNLEARNED GREATEST RXX SHAME

<TODAY HOMES BOAST BEAUTFUL FURNITKE, BUT BOOKCASE

HAS GIVEN WAY TO BRIBGE TABLE, MOST OF OUR PEOPLE

HAVE LOST COFBACT W, BOOK. MANY OF OUR CHILDREN
\KNOW LITTLE OF HERITAGE: HAVE CURSORY ATTACHMENT.

VII - TALMUD TELLS REMARKABLE TALE OF SAGE REB
NECHONIA (BEBA KAMA) WHO WAS KNOWN AS_DIGGER QF
WELLS, HE DUG WELLS & TRENCHES TO ENABBE 1008s
JEWS WHO CAME ASPILGRIMS FROM ALL PARTS OF COUNTRY
TO TEMPLE ON FESTIVALS TO HAVE WATER TO DRINK.
AND YET, wE ARE SADLY TOLD THAT HIS ONLY SON

DPIED FROM THIRST. HERE WAS MAN WHOSE MISSION IN LIFE
WAS DIGGING WELLS & MAKING CANALS SO TH TOTHER

MIGHT BE REFRESHED, YET HIS CWN SON DIEDOF THIRST.
IS THIS SYMBOLIS OF OURSEILVES?

-WE _HAVE DUG VWEELS _FOR.WORLD TO DRINK wWATER OF TORAH
OUR_PBALMS ARE SUBH® IN HOUSES OF WORSHIP OF OTHE S:
QUR_LEGAL CONCEPTS HELFED SHAPE LAWS OF MANY PEOPLES
OUR __ SQQLAL;EQ%”RINEB ADVANCED LIBERAL THINKING
OUR..PROPHETS DEMANS DOR SOCIAL & MORAL JUSTICE

BIBLE INFLUENCED LITER. OF WESTERN MANKIND

-OUR SAGES™HAVE ENRICHER SPIRITUAL LIFE OF MANKING

& YET _OUR OWN_ CHILDREN DO NOT DRINK FROM WELLS, BUT
DIE OF THIRST,

__-WE_ARE BUSY HELPING THE COMMUNITY & DON'T HELP
~ OURSELVES. Die wEeLs Fox €—v6ﬁ1umom’

VIII - HOW IMPLANT IN CHILDREN JOY & EXULTATION?
-ANS WER COMES ON YK IN SERYICES OF H? PIREST. -
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WHEN ISRAEL GATHERED AT TEMPLE AT JERUSALEM FOR |
SOLEMN ATONMENT SERVICE ON YK ALL(®ES DIRECTRED
AT H., PRIEST FOR HE WOULD ENTER HOLY OF HOLIES
TO SEEK FORGIVENESS FOR HIS FEOPLE & ATONEMTHN
FOR WORLD.
-LAW PROVIDED THAT HKOHEN GODOL (YOMA) WAS TO
REMAIN AWAKE ON YK NITE: NOT TO FALL ABLEEP,
TOO-MUCH DEFENBED ON HIS REMAINING WWAKE. DARED
NOT FALL ASBLEEP AT SO GFHEAT & HOLY A MOMENT.
-WHEN AGED KOHEN GODOl. BEGAN, FROM EXHAUSTION &
WEARINESS TO SHOW SIGNS OF DROWSINESS & DESIRE
TQ_FALL ASLEEP, YOUNG PRIESTS SURROINGING HIM HI}

WOULD_CLAP HANDS AND C OUT " XW QW HIGH o
PRIEST AWAKE: RAISE YOURSELF TO THE GRETNESS OF :

THIS MOMENT ™

-IS IT SYMBOLIC THAT INSTEAD OF_HAVING ELDERY
AWAKEN YOUTH IT I8 YOUNG WHO AWAKEN THE OLD,

LA AL,

JUST AS YOUNG PIRESTS AWAKENED H, PRIEST ON YK
& KEEP HIM ENGAGED 1IN CONVERSATION BY ASKING
Hi:x QUESTIONS & READING TO HIM OR EXPLAINING
PTS. OF LAW. -

-THIS SCENE BEING ENACTED IN AMERICA TODAY.
-ONCE ELDERS KEPT OUR ‘"RADITIONS ALIVE AMONG
YOUTH. JEWISH HOME WAS CENTER OF EDUCATION, ‘
Qmﬁfn -WHAT CHILD STUDIED AT SCHOOL WAS LATER EXPLAINEL
HOMLMIAT HOME ( ON PABBATH, FATHER WOBLD LISTEN D :
HQ;D CHILD'S LESSONS; MOTHERS EXPLAINED CUSTOMS
Ao :
L -TODAY REVERSE IS ACCEPTED AS NORMAL. NO LONGZER
CHILDHREN ASK PARENTS: PARENTS NOW ASK CHILDREN
ME NING OF THIS OR THATT

¢Jls -LET'S BE HONEST. MANY HOMES HAVE_FORGOTTEN HOW

A& TQ_CEIEBRATE SABBATH, HOW TO CONDUCT SEDER, MANY
mJ(,Cgi%%ﬁ%ﬁ‘ﬁﬁ:EE%EEE:§§§OOL COME FROM PARENTS WHO
[shcs LONG AGQO STOP ED TENEDING ANY SYNAGOGUE/—WE—~ |
" CA NOT SAY SYNAGOG O HOME SHOULD GIVE CHILDHEN
“Ser JEWISH ENVIRONM NT: PARENTS & KIDS DO NOT VISIT -
SYNB: ARE ESTRANGED FROM JUDAISM: FORGOTTEN HOW '
O CONDUCT JEWISHHOMEE |

Junn _ou BREW SCHOOLS TODAY CORRECT MUCH OF THIS
Sywie g WE HOPE ITTT TO REACH FARENT: THRU PARENT
ESTABLISH A JEWISH—HOME—

-RABBIS TEACHERS PARENTS‘TELL OF. KINDERGARTEN CHII
MAKEFATHEQ BENTCH HANUKAH LICHT, MOTHER SHABROS

¥
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A LICHT: KID I BLATO: WHAT IS BLESSING OVER HAM?

4QURRK PARENTS, THE H. PRIESTS IN THEIR OWN HOMES
WOULD ALL ASLEEP IF NOT FOR YOUNGER SET WHO &K EP
THEM AWAKE. :

#BUT NOT ENUF TO KEEP UP W, CHILDREN: MUST KNOW
DEEELY THOROLY: LIKE BOOR TEACHERS WHO ARE ONLY
A PAGE AHEAD OF CLASS. WHeV [ps5 ALE oSN 7
S Kpwe 9P ATosrTiee
KID ASKS FATHER QUESTIONS: I DON'T XKNOW;
DO YOU MIND MY ASKING: OF COURSE NOT, HOW
ELSE DO YOU EXPECT TO LEARN IF YOU DON'T
ASK.

ATTEND ADULT CLASSES: MAKE THIS YK RESOLUTION.

-KIDS WILL TAKE PRIDE IN YOU: YOU CAN KEEP THEM
AWAKE RATHER THAN REVERSE: B8R BOTH KEEP EACH
OTHER ALIVE IN VITAL RELATIONSHIP.

_ARTIST PETER OF CROTONE MADE PAINTING FOR ROYA
PALCE. PAINTING REPRESENTED A WEEPING CHILD.
KING GREAT:Y ADMIRED IT.

"iOULD YOUR MAJESTY LIKE TC SEE HOW CHILD CAN
BE MARE TO LAUCH?"

YES, SAID KING.

_ARTIST TOUCHED CORNERS OF LIPS & EYEBROWS,
LITTLE URCHIN ON CANVAS S"EMED TO BURST IN
LAUGHTER.

-WHAT ARTIST DID WITH CANVAS WE CAN DO W.
CANVAS OF LIFE. WE CAN TURN EMPTY BARREN JEWSSH
LIVES INTO WORTHY HAPPY LIVES. |
_WHAT IS DISTANCE BETWEEN GEHENNA & PARADISE
ZSKED A RABBI. MARK HIS ANSWER, K WALL THE
WIDTH OF A HAND BREADTH., WE CAN REMOVE THIS
WALL & MAKE OUR LIVES A GAN EDEN, :
OWHETHER WE AND OURCHILDREN SHALL LAUGH OR WEEP
DEPENDS OR YOU. YOU ARE THE ARTISITS OF THEIR
& YOU OWN LIVES. YOU ALONE WILL DECIDE ON
WHETER THEY WILL FROWN OR WILL BE FILLED W.
HAPPINESS.




L}

JEWISH THROLOGICAL —l-
SEMINARY OF 4MERICA

‘August 26, 1958

HIGH HOLYDAY SHEMINAR

Rabbi Isaac Klein

for Rosh Hashanah

Rabbi Abba Hillel Silver: certain breakthroughs, such as
nucleur fission, space satellites, which open up new and un-
explored worlds, each being a new day of creation.

breakthroughs in science and technology; also in the moral world,

We face the new year with both hope and fear, fearful of defeat
and of victory as well, fearful that new mechanisms and break-
throughs can end life, The breakthroughs can spell out a
promise only if they are accommanied by a moral breakthrough.

Interpretation of 11 Kings, 2:11, "And it came to pass, as they
still went on, and talked...." Of what did they speak? Three
answers ziven by the rabbis: 1) of the creation of the world,
2) of the consolation of Jerusalem, 3) of the saying of the
Shema .

1. Rabbi Jehuda ben Pazi suggested they discussed the creation
of the world. They were talking of the creation of a new
world just emerging, lWhat would they like to see in it?

What would we? Carmel--elimination of idolatries of the age
(totalitarianism, a divided world, loss of 1nd1V1dua11ty and

of a personal soul),

2. Discussion of the consolation of Jerusalem., What place
Israel must take., Has a small state a part to play among
giants? Contributions to civilization don't necessarily
parallal size., Israel, a bulwatrk of democracy in the Near
East.

3. Rabbi Zera Suggested they were discussing the Kreiat-Shema,

‘What place will religion »nlay in the new world? Three poss-

ibilities: a) peace of mind cult,
b) merely one department of life, concerned only v1th the
synagogue and the holydays, -
c) religion to permeate all of 1life and condust, to
determine our philosophy of life,

Illustrations of the last point:



a=- story of the question asked of the Baal-Shem by a very
simple man, how can one meditate on the Torah day and night
when he has to work for a living? The Baal-Shem answered that
one serves God not only by study, but in everything that one
does, if he does it in a righteous way, in work or business
or human relationships,

b= the Kotzk rebbe asked, ‘''Where is God”“'Answer. where one
lets Him 1n. Pertains to the whole scene of life,

c- Kotzk rebbe interpreted the versé, "There shall not be
in you a strange god," as let not God be a stranger within you.
Present alienation of religion from economic life,

Conclusion, two stories.

a- a child mixed up price tags in a store, so that a lawnmore
was selling for five cents, and a little chain for fifty-nine
dollars., Storekeeper complained, "I'1ll be out of business if
this continues,"” e place the wrong oricetags on things.
The breakthrough must consist of placing the right price tags
on the right things,

b- There is a painting in the Louvre of Faust and the Devil
sitting on different sides of a chessboard. The Devil has in
his face a smile of triumph, and Faust has an expression of
defeat, as the Devil announces "checkmate."” People always
looked at the two faces and marvelled at the painting, until
one day a man observed the chessboard, and he announced, "He
has one more move, and Faust can yet win."

Rabbi Isaac Klein for Yom Kippnur

Theme: "Light is sown for the righteous, and joy for the
upright of heart." (Psalms 97:11% :

Yesterday's generation called the lost generation; today's,
the "beat generation," Two characteristics:

a=- sense of futility. Professor Trueblood: the mood of
students today is "what's the use."

b- sense of the inevitable, 'Heading for » mething we can't
stop, Thnucydides:  '"Men do not ovpose that which they consider
inevitable." Malachi 3: 14,



Why this feeling today? two world wars;
seculari st philosophies reduced
life to its mere physical aspects,

U=n'tah~ne To~kef-- and sense that men can't effect their own
fate, But this same prayer later expresses the idea that
"Prayer, Repentance, and Righteousness avert the decree."” Here,
we see the extent to which man can effect his fate, '

Jeremiah 9:22,23, The three directions to which we've looked
to the solution of our problems, and each has been found
wanting.

a. military power; the opinion following the last war that with
sole possession of the atomic bomb, this country had the key to
security and peace; today's weapon race with Russia with the
belief that weapon sunmeriority will solve the danger, But

in the past, night has often lost.

b. material resources of our land, Industry, ability for
buying allies with military and economic help, our high indust-
rial potential as a key asset in war; they were looked upon as
the means of saving our future, .

¢, technologzical advance; sense of superiority over Russia.

Now with the realization of Russian scientific advance, we feel
that we'll be secure once again when we a2re able to nroduce more
scientists than Russia. The hope that with technology, a higher
standard of living will end world confl ict, but war is not caused
merely by the have-nots, and the more we have the more we want,

Then, where does safety lie? The three suggested, power,

wealth and knowledge are not bad, but they are found wanting,
unless they are accompanied by qn additional ingredient which is
able to translate them from serving as a factor for evil into
one serving the betterment of the world,

Different motives can use police to insure law or to insure
fear; they can use atomic vower for bombs or for vaccines., We
must turn to find the key not in power and materialism, but in
mercy and righteousness,

The agada of the north wind sounding the harp over David's bed,
and his rising at midnight to study Torah. The wind symbolizes
evil., Vhen in evil, David thought of God's will. A sign for us.



Closing story: 1letter to radio station from a sheep~herder in
lMontana, At night, tending the sheep, he's lonesome, and enjoys
the music over the radio. Once he had a fiddle, now it's out

of tune. He recuests that they strike an A note at a certain
time. So the station interrupts a symphony and strikes the A

so that he can tune his fiddle, Je too must tune to the
broadcastlng station for the right key. Then the world may
experience joye "Light is sowm for the righteous, and joy

for the upright in heart."

Rabbi Zev Nelson e for Rosh Hashanah
The Second Step

U-n'-tah-ne Tokef fears, anxieties, tragedies., "%Who will live
and who vill die2"

Inadecruate ansivers to the riddle of life and death:

a~ memorials; pyramids, bronze caskets and concrete vaults to

delay death's devestation,

b~ pleasure and. joy durlng our days., " Epicurian.

c- realist: answer lies in experiment, medecine, biology, But
new diseases. in the wake of n»rogress; . threat of nucleur war,

So there is a return to relicion to find an answer to the
question of life.

Answer given long ago: our forefathers still live and speak to
Uuse. The spiritual dimension of their lives brov1des a mani-
festation of 1mmorta11tv.

Whosoever achieves a sniritual identification with the Author of
life in that sense transcends death..,..Identification with an
eternal peonle is a key to life...,.Pursuit of a messianic ideal
as a path of life,

We have witnessed a return to the Synagogue (first step).
Second step is to anply re igion to specific problems of our
generation, "Leap of action" (Heschel)



Sacrificé, devotion and tribulation are =11 hound up with
a commitment,

Three gifts given to Isr:el only by me~ns of hardship and

suffering: the Torah, the land of Israel, the world-to-come,
(Berachot 8a) These three constltute a nrogram of action for
the second sten, :

Torah: study, Hebrew language, knowledge of our Torah and our
culture; high ethical standards; not to sell Judaism to the
lowest bidder, 9“It's easier to be ashamed than to learn.,"

Land of Israel: Israel reauires our participation. Spiritual
role of Israel in the renewal of Judaism, Israel allied with
the salvation of manklnd an example of the better world we
seek to create,

The world-to-come: ideal world; difficult to believe in life
vhen all is darkness, Story of the fox and the bird (from
the Dubnov Maggid)., "Life is not governed by what dogs
believe, but by vhat pronhets teach.,® ,

The synagogue is not an easy road, but it is a road to life,

* - an -

Rabbi Zev Nelson for Kol Nidre night
The Clay and the Potter

Through our densndence u»on God, we find the full measure
of our self-stature, Our life is as cl=y; man and God together
can snape it at will, for a life of blessing. But instead
we've tiristed the clay in all directions.

iiLook to the Covenant’ -- take the clay once more and follow
the bluenrint for living found in the Torah.

"And do not turn to the evil inclination" -- which crushes all
human shape and divine form.

But our life has already hardened as rock. Yet a mason can hew
rock. The Tablets were heved from stone,

i"Look to the Covenent’ -- Torah reminds us that mountains can be
moved, and e can corve out a way of life from rocks anpearing
like hard stumbling bloeclks. Rabbi Akiva saw drons of water
which wore away solid rock., (ivoth de Rabbi Natan, Chapter 6)
The Torah is likened to water.



“ind turn not to the evil inclinstion." One can hammer away
in the wrong direction and build his own castle, rather than to
build roads and bridges to the rest of mankind.

Iron used for building roads and bridges; the cold and rigid
iron and the defiant attitude of the next fellow are molded,
Amidst racial difficultiesk some communities in the South have
bent the resisting iron to form the bridge of integration and
understanding, (School superintendent Omas Charmichael of
Louisville,)

"Look to the Covenant' -~ the fire of idealism needed to forge
iron.  '"ind turn not..,." -~ to strange fire, to ideals and
enthusiasm which do not carry the fire of divinitve.

But we aren't all idealists, molding a world, but rather we
hzve everyday problems and frictions and failures. 'As a
rudder in the hadd of a sailor! -- "Look to the Covenent" --
to the long narrative of human friction and »roblems through-
out the Bible, and learn from it how to steer a clear course.
Turn not to the temntation to drift rather than to steer,

We are as glass, Others see more into our lives than we
believe them to; but life can be as a crystal, possessing
reverence,

e are as cloth, and our lives can have design or can be the
result of hanhazard weaving. "Look to the Covenent" -~ for
tne nattern of the good life in Judaism, in which we weave our
lives each day, thread by thread, in the observance of Judaism,
Each act is a thread of life, "Don't turn..." -- don't
yield to the temptation to push threads here and there and to
end up with a senseless quilt rather than with the full design
of Jewish living. .

Je are as silver. ¥e must seek to eliminate the dross.

ilLook to the Covenant'! --- Torah is the purifying medium for the
evil inclination. Seek to be nurified of the dross and to rise
to the best that is within us, :



Rabbi Max Kadushin - for Yom Hivpur

In Death and in Life

The Ten Martyrs -- in the liturgy to teach Kidush ha-Shem.
Kidush ha-Shem refers not to their death, but to the risking

- of death to carry out an aspect of their religion. It refers
to the effect unon others in a man's exnression of total

- conviction that God is, that He wants us to do certain things,

Two stories to illustrate the last noint:

a) Rabbi Shmuel bar Susarti came to Rome and heard a crier
announce that the finder of a missing Jew who belonged to the
empress must be returned within three days, or else the finder
will be executed. Rabbi Shmuel found the Jew, but waited
until the fourth day to return him. Uvon the empress'
questionning, he explained, "I waited so that you would not
say it was because I feared you that I returned hip, but that I
did it for the fear of Heaven,” "Blessed be the God of the
Jews.” (Jerushalmi, Baba iletzia, Chapter 2, 8c)

b) Rabbi Si eon ben Shetach, 4 very poor m-n, was told by his
students that they found a jewel in an ass and with it he
could live in comfort. He answered that t hey must return the
jewel to the former owner, for he did not intent to se&l the
jewel with the animal. The rabbi told his students, "Simeon
ben Shetach would rather hear from a gentile, 'Blessed bg the
God of the Jews,' than all the reward in the world,"

(same source)

Hilul ha-Shem likewise refers to the effect of an action upon
others.

Rav, Yoma, 88a. B
Tosefta, Baba Kama, Chanter 10, Mishna 15: %Worse if theft from
a gentile than theft from a Jew because of Hilul ha-Shem.

Kidush ha-Shem: absence of Jewish delinquency; charity.
Hilul ha-Shem: low religious attendance among Jews; Jews
being mentiloned in newsnaper headlines, with the result that
the Jewish religion is involved; books such as "Remember Me
to God," stressing the weakness of Judaism.

Not our good name, but God's Name is involved. It is
important not only to be right, but to seem right.



Rabbi Max Kadushin For Shabat Shuva
Prayer

"Take with you words, and return unto the Lord; say unto
Him: 'Forgive all inicuity, and accent that which is good;
so will we render for bullocks the offering of our lipss"
(Hosea 14:3)

Prayer is a means of Teshuvah.
Sacrifices rerlaced by praver., DPesikta de Rav Kahana 165b, on

tHe Verse in Hosea. Both prayer and sacrifices are called
avodah, Both involve work and concentration.

‘Jewish prayer has definite times, to narallal the offerings

of the Temnle. (Berashit Raba, Ch., 68, section 9) e do not
start from scratch with prayer, but always have a stimulus,
whether it be a certain time, or a piece of bread. Fixed,
prescribed prayer, just as a fixed system of offerings, to make
for maximum kavanah.

Qur prayers are the work of noets and great men. If left to
our own resources, ordinary veople can pray only as begging;
great men. through the prayers of the synagogue raise others to
the level of the gifted man,

Prayer sensitizes one to the commonnlace things of life, bread
water, Through the halacha of nraver, the ordinary man is
lifted up to the level of religious genius, and the Sidur
serves to cultivate the human heard =nd mind,

So let us turn to praver with a fresh eve, and we can acruire
for ourselves the aspirations of religious genius.

Rabbi Max Kadushin for Yom Kipnur
OQur Father Who Art in Heaven

"Rabbi Akiva said, 'Blessed are you, Isrzel., Before hom are

you nurified, and "ho purifies you? Your Father Who art in

Heaven!" (lMishna Yoma, chapter 8, mishna 9)

This staterment contains several nesations, each an imnmortant
Jewish teachinge. '
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1) negates the elemamt of magic in religion,

See Yehezkel Kaufman, Toldot ha-imunah ha-Ylsraellt
Opnosition to vearlng of mezuza and magen-David 1f they
are for purposes of protection from danger,

Purification from the unclean having in ancient religion
magic elements here means purification from sin. Sin defiles
man, No magical efficacy, God »urifies man onlv as he .
purifies hlmself through teshuvah.

2) negates all intercessors, even the high priest. :
jan stands alone before his God; the reason for martyrdom.
This belief is still taught by Judaism alone. .

3) negates impersonal relationshins.

In science, a bug is as imnortant as a man, In industry,
even in education, and in one's nelvhborhood there is little
or no personal relationshin,

"Our Father’ -«- Every man has a nersonal relationship to
God, to a Father who knows and loves us, Perhaps this real-
1zat10n will help to cultivate ~ersonal human relotionships
as well, :



Sugust 27, 1958
Rabbi Max Kadushin - for Rosh Hashanah

Can Modern Man Find God?

Difficulty for modern man to find meaning in life, for'we are
accustomed to seek a reason for every fact, to seek a system
to include all experience.

Man is not omniscient. There are things we can't exnlain.
This has to be recognized.

Essence of the idea of Malchut-Shamavim (Kingship of God--in
the here and now) is that the world has meaning.

Divine government in the world; then, why evil? Facts which
we can't explain, which can neither be forgotten or exnlained
away. (Hitlerism) But there are other facts, such asthe
defeat of Hitlerism, God rules.

The rabbis lived in a Hitler-like world under Rome, Yet Rabbi
Akive said the Shema,a declaration that God rules. In time
Rome fell. God won' won't allow the world to be destroyed, unless
man is too wicked to endure, The world will come to its
senses., God rules.

The moral law gives meaning to life, but only if regarded as
God's law, not as convention. {i-ta nig-le-ta) Only then. does
moral law become significant and personal relations meaningful
in themselves.,

Russia, a nation without morality. Proves that truth, justice
and 1ove aren't necessary for efficiency. Society can live
without them, and get =long very well. These values have an
independent ground as divine commands,

Moral visions give meaning to life. Zichronoth--one humanity,
Adam, Desegration, civil rights. '

A dezree of mysticism needed to realize God's rule. Not vision
or ecstasy, but "normal mysticism," as exists in every asnect
in life, in love, in every warm and valuational attitude we have,

God's nearness to each person as a personal experience, He
hears our prayer., During the ten days of Teshuvah, perhaos we
can flnd our way to Him,



Park Ave. Synagogue, Oct. 2,3; 1959
SELF-RENEWAL FOR THE NFW YEAR

1 - COLISEUM RUSSIAN WOMAN GUIDEE Qs "WHY ARE YOU
AN ATHEIST?" As: MY GRANDMATHER, MY MOTHER PRAYED
ALL, THETIME, THEY DID NOT THING USEFUL: BONT WASTE
YOUR TIME ON RELIGION: WE éENT UP A SPUTNIK &
PROVED THERE IS NO GOD."
-Silence; Guard: Let's break it up:
2 - THIS IS CHALLENGE TO NATION ON GLOBAL SCALE:
CONFLICT IS POLITICAL, ECONOMIC, BUT MORE
FUNDAMENZEALLY IDEOLOGICAL: CONFLICT ESSENTIAILY
BETWEEN XTY & COMMUNISM, & BY EXTENSION JUDAISM
IS INVOLVED.
~WHAT IS OUR REPLY? IS IT BUMBLING DEFENSIVE

OR CAN A FORTHRIGHT STATEMENT BE MADE WARRANTING
BRUSH CHEV  LuNedesn- You for

[\u)k(gqu US “Te \DEKLS - T\”cg-fw_mm
~ 3 = R.H. EXPEREENCE HAS MUCH TO CONTRIBUTE TO

conrromnce (

CLARIFICATION; WHOLE ISSUE MAY REVOLVE AROUND
KEY CONCEPT "TAHARAH" (PURIFICATION) AND

c%mELATEs KEDUSHAH (HOLINESS) AND TESHUVAH
(REPRRTANCE)
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SCIENCE, TECHNOLGGY STATISTICAL FORMILATION
IDEAL AVERAGE, DOES NOT GIVE PICTURE OF TRUE
REALITY, DISTINCTIVE THING ABOUT REAL FACTS

I¥ INDIVIDUALITY: INDINIDUAL REGULAR EXCEPTION
AND IRREGULAR PHENOMENON, N

# TODAY IT IS RECOGRIZED TABK IS TO TREAT SICK
PERSON NOT ABSTRACT ILINESS

~MASS MAN - PELICY OF STATE IS SUPREME PRINCIFLE
OF THOUGHT AND ACTIONs

© =VALUE OF COMMUNITY DEPENDS ON MORAL STATUHE

OF INDIVIDUAL: MORAL STATURBE GROUNDED ON
INSTINCTUIVE BASIS: SUPPRESSION OF INSTINCTS FOR
RELIGION, MORAL AUTONOMY UPSETS PSYCHIC BALANCE,
LEABS TO DISTORTIONS: FANATICISM.

WELFARE _
=THUE HEMEXH OF INPIVIDUAL LIES IN RESPORING
HEALTHFUL RELATIONSHIPS MAN TO MAN, IN

W
BUSINESS (EEPLOYERS, EMPLOYEE = OM“-1 ¢ “““’G"m
FAMILY (COMMUNICATION e
EDUCATION (
'NEIGHBORSHOOD (HELLO ON NEIGHBORHOOD

TOUR FATHER - RARNXXNTINKXE THIS IS MODEL CONSTRUCT
OF PERSONAL RELATIONSHIP; EVFRY MAN HAS A PERSONAL
RELATIONSHIP>TO GOD, BASED ON LOVE & RECIPROCITY:
THIS REALIZATIONS CAN HELP CULTIVATE PERSONAL
HUMAN RELATIONSHIPS.



-2
OTHE WAY - TRY TO PUT IN WORDS MOVING FEELING
THERE IS NO SUBSTITUTE (THOUGHT FORGOES
FULLNESS OF EXFPEREENCE#*

DON'T DENY PROBLEMS OF PRAYER

1) static, repetition

2)archaic thought, language alien, noor transl
ations

-Fix thought in words, kills vitallty
(James Joyce, Stern, Proust, Woolf)

BESHT: ist time a thing occurs in nature, a
mirecle, later, natural; no attantion paid to
it; let worship & praysr be a fresh miracle
every day to vou. Only such worship, perfommed
from heart, w, enthusiasm, 1s acceptble.

TC ACHIEVE MIRACLE, REVIATLIZATION NEEDED

a¥ External

b) Internal

EXTERNAL

_l)new prayers to reflect contemp. experlence

& 1life ; reallze change in thinking & feeling

about 1lifae.

2) NEW PRANATION: LYRIC FEELING OF ORIGINAL

(Reconstructionist, RA)

3) STUDY HEBREW TO AFPRECIATE ORIGINAL
(Clcero, Arissotle \Wox ™= wiv- AvoiCieo

INTERNAL EQUALLY IMBOKTA vV

1) frank: what we want frm prayer?

dividends accord. to Iinvestments-how many

shares do you buy? ,

2) OPEN INTO GREATER REALITY - Dialogue with-

God (beceme aware of selves in relation to

e e

A
tall

- group; divine element 1n every situation)

" ! ‘K
ZOHER-HE WHO LOVES THE KING DOES NOT DC &

HCMAGE TC HIM FOR A FEE
S50, sea islands raa ceremonies, pour water
on ground to stop

-transcend daily dmmg@geries (pray in business
since bus. in prayer)

-brea& out of deadly lonelieness.

-NOT MERE COMMUNICATION - Andmals communicate

animal cant speak; PRAYER IS PURE SPEECH -

PURIFIED OF GAIN & GREED & SELFEESS



B-INTERNAL
3)APPLICATICN - INTENSITY
a)feeling od dedication

DO YOU WISH PROPER PRAYER? WHEN YOU ARE SO
ENGROSSED YOU DO NOT FEEL KNIFE HHRUST IN YOUR
BODY, THAT IS PRCPER PRAYER

(QUIET PRAYER TO SON - WICK OF LINEN BURNS
QUIETLY, & GIVES BETTER LIGHT THAN COTTON
WHICH BURNS NOISLLY SMALL MOVEMENT OF SMALLEEST
TOE IS SUFFICIENT TO SHOW ENTHUSIASM)

GIVEN PROPER ATTITUDE & WORDS OUR FEE..ING AB UT:
LIFE IS5 REGENERATED IN PRAYER - AVENUE COF
SPIRITJAL EXFRESSION

- -LIKE LYRIC POETRY - PRAYER EXFPRESSES NEITHER
MAGIC (MANEPULATE GODS & DEMONS) NOR LOGICAL
TRUTH OF ABSTRECT THCUGHT - .

STANDS APART FROM BOTH - AS WORLD OF SPIRIT,
ILLUSION & FANCY - IT IS JUST THIS MODE OF
ILLUSION THAT THE REAMM OF PURE FEELING CAN FIN

UTTERANCE & CAN ATTAIN ITS FULL & CONCRRTE
REALITY,




/4
V'HIKTIR OLOV AHARON KETORES SAMIM; LET AARON
OFFER UP INCENSE OF SPICES
K * KEDUSHAH: T ® TAHARAH: R * RAHAMIM, T*RIKVAH

Pa. Let my prayer be set forth as incense vefore
Thee :

€SCIENCE CAN BECOME MAGIC, OBJECT OF ADORATION
(AFTER SPUTNIK, RUSSIAN WITHOUT STIFF NECK WAS
CONSIDERED TRAITOR)

- JUDAISM STANDS AS g_gm MAGIC, SUPERSTITION;
11 - NEGATE INTERCESSORS WHO PURIFY

-NOT KOHEN GABOL, NO PRIEST, NO CHURCH, NO BIRAR
OF GOD, -

-YOU STAND ALONE BEFORE GOD, THIS IS ESSENCE OF
JUDAISM (LETTER FROM CONVERT - TRINITY, CONFESSOR)
REQssV FoR MARTHRDOM

GREATER PART OF JEWISH HISTORY EEDICATED TO THIS
TRUTH

WE 4LONE_SPEAK THIS ~ GE HAVE NO GREATEST N

~SAFTEY VALVE AGAINST ABSOLUTIST RULERS, WHETHER OF
CHURCH OR STATE OR SOCIETY = SP0QCE o€ oesiTiew
TS PEUSH VAL Ty VLTS
111 - NEGATES IMPERSONALITY

= RETTER
~ASSERTS PERSONAL RELATIONSHIPS MATTER IN THIS
WORLD; ’
-OUGHT NOT TO UNDERESTIMATE PSYCHOILOGICAL EFFECT
OF STASTICAL WORLD PICTURE: IT DISPLACES INDIVIDUAL
IN FASOR OF ANONYMOUS UNITS: AS A SOCIAL UNIT MAN
HAS LOST HIS INDIVIDUALITY & BECOMES A MERE ABSTRACT
# IN THE BUREAU OF STATISTICS.
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NOTES ON
PROFESSOR MORDECAI M. KAPLAN'S N .
EOMILETICS LECTURE

T'SHUVAE AS RETURN TO GOD

Introduction

Though the return to the Jewish People, through the achievement of
Jewish consciousness, sets one on the road that leeds to God, it is necessary
to know scmething about the road itself and how far to pursue it, in order
to be sure that our quest has not been in vain end that we have really found
God. :

. Let us hear what the clasgic text in Isaiah, which urges T' shuvah,
or the return to Go¢ has to say: (quote Isaiah 55: 6-9).

. Instead of the ususl translation which reads, ....while He may

found," and "....while He is near," the text becomes more sign_ficant if trans-
‘lated as "....vhere He may be found," end "....whare he is near." The text
may then be teken o mean that if we have become A'tranged from God, the way
to return to Him is neither by conceiving God in human terms ("For my thoughts
re") nor by delving into the mystery of being ("What is hidden, etc., Deut .
29: 29) We should try to find Ged in our own human experience, in that phase
- of it through which He reveals Himself to us.

g That phase of human experience through which God mskes Himself known

Kto man is none other than the experience of holiness. Holiness in religious
tradition is godliness. Numerous texts in the Bible spesk of God as "the holy
One." We are bidden to be holy because God is holy; i.e., holiness is, on one
1hend, the essential attribute of God, and on the other, a possible and desirable
phase of human experience.

A criterion, accordinglylkof our distance from God 1s the extent to
which the experiecce of holiness figures in our lives.

The outstanding fact ebout modern civilization is that it is virtually
devoid of anything that elicits an experience of holiness. Of the three primal
values, 1t mouths a great deal about truth and goodness though it 1s far from
practicing them. The only non~-materisl value modern civilization takes seriously
-1s beauty. But holiness is completely forgotten. It is a lost word. That is
why wodern civilization is justly characterized as secular.

Problem: How to recover the experience of holiness? That is the
problem of T' shuwah or man's return to God.

~
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In the first place, we have to get used to the fact that, though
holiness is an experience not of something imaginary but of something real,
the idea of it, as of all else in human experience, has undergone change.

Holiness is as much an experience of reality as are truth, goodness
and beauty. Certainly our idea of them has changed from what it was in the past.

The same is true of our idea of holiness. The best summary of how
menkind conceived holiness is given in a well-known book by R. Otto, The Idea
of the Holy, as the sense of the weird.

. Just as we have advanced in the arts from the assumption that beauty

consists in the imitative reproduction of what the eye sees to the assumption

that it consists of what the mind sees, so in religion we are now advancing in

the understanding of holiness from theéémotional experience of weirdness to a

typre of experience that embraces all the three aspects of the luman person -
- his feeling, thought and will. .

Formerly, holiness was experienced through the eye and ear. People
had visions or heard voices. Since such experiences can no longer be regarded
as other than imaginary, holiness has come to be regarded as illusion -- an ides
popularized by Freud. That is why it is a lost word.

Actually, it is an authentic experience by the entire mind of something
real. If we are to be distinctively human , we have to recover the experience of

13}

holiness. That is the meaning of T'shuvah for our day. "Be ye holy.......".

In the inaugural vision of the prophet, Isaiah, the serophim proclaim
the three-fold holiness of God. That should serve as a guide in the effort to
recover the sense of holiness. It is an experience which is in need of being
achieved on three different levels, if it is to constitute for us a revelation of
God: +the personal, the societal and the cosmic.

II

On the personal level, holiness is the wholeness, oi organicity of the
three spiritual expressions or manifestations of humen life: EEEEQL_§QQEE§§§_EE§

creativity. (Beauty 1s only one phase of creativity.) That means that nothing
can be entirely true unless it is also & factor for goodness and creativity,

that nothing can be entirely good unless it is in keeping with truth and creativity,

and that nothing caen be creative unless it satisfies the requirements of truth and
goodness.

That is why, on the personal level, the experience of holiness is re-
strictive or negative. In the history of religion, holiness, on that level,
tekes the form of prohibition or taboo. Since the self plays a predominent role
in consciousness, holiness is predominantly negative., There are seven “don'ts"
to three'do's" in the Ten Commandments and 365 prohibitions to 2u8.

The outstanding example is idolatry. It may be both good and creative, but be-
cause it is false, it is forbidden and so down the line.
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On a societal level, on which the individual craves for submergence
in & creativity, holiness calls for experiencing the life one's people in its
wholeness -~ a consciousness of its history and its destiny as well as of the
actual situation in which it finds itself.

Secondly, holiness on the societal level expresses itself as responsi-
bility for helping one’'s people provide the necessary conditions for the self-
realization of its members through the self-realization of the group as a whole.

Thirdly, holiness on that level impels us to alert our society to chang-
ing conditions as opportunity for its growth and progress (creativity).

On_the cosric level, holiness is the sum of those aspects of the world
or of nature wiich, .r the L2rsonal level, leads to self-fulfillment and on the
societal level to the attainment of the destiny which the society sets up for
iteelf, provided, of course, that destiny is in keeping with holiness on the
personal level.

Specifically, those aspects are the following: (a) the reliability of
cosmic law as revealed in the scientific approach to reality as e whole; (b)polarity
the invariable tendency of all units of matter, enmergy or spirit to retain their
individuality as well as well as to be interactive with enviromment; (c) creativity,
insofar as there exists the element of chance which presents the opportunity for
nevwv combinations and permutations, i.e., for new creations.

I11

Recently, at a meeting of the British Association for the Advancement
of Science, an eminent scientist stated that the pace of modern civilization was
producing a syndrome, or group of symptoms which indicate a dangerous condition
of mental tension as a mass phencmenon. He then went on to say that this tension
is ‘accentuated by "the essentlally unsatisfylng, aimless and materialist outlook

on life." ——

P e )

That statement describes accurately what happens to humean life, both
individual and collective, when it is lacking the experience of holiness. It be-
comes "unsatisfying" on a personal level, "aimless" on a societal level, and
"materialist" on a cosmic level.

By the same token that the concept of holiness has dropped out from the
vocabulary of bhuman discourse, the concept of sin has become irrelevant and
obsolete.

At a recent convention of the American Psychological Association, the
therapists clashed on the concept of sin. A pominent member of that Association -
contended that to introduce the concept of sin in psychotherapy "in any manver,
shape or form is highly pernicious.” It was the general opinion, however, that it
was not enough, as Freud had suggested, merely to give the patient an "insight"
into his conduct, but that ‘it was necessary to provide the patient with an active
- program to rid himself of his wrong behavior.
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If the psychiatrists at that convention had viewed the-problem of
human life from the standpoint of the scientist at the conventiom of the
British Association, they would have gone further than suggesting that the
patient be told how to rid himself of his wrong doing. They would have
suggested that he be shown what he might do to achieve an integrated life, a
life that is whole on every one of the three levels on which it is lived by
man, the personal, the societal and the cosmic. - B '

Their progrem of action would call not only for a cessétion from
wrongdoing, but for real T'shuvah, or return to holiness or godliness, or,
in the language of religion, the return to God.

Our own religious tradition verifies the need for such a spiritual
perspective, or experience of holiness, on the three levels, respectively, of
the individual, his people, and the world as a whole, insofar as it refers to
God, as God or the Holy One, blessed be He, as our God, and as my God. '

(cf. Jer. 3:22 and Ps. 63:2-3)
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(YoM KIPPUR FEATURE)
THE SIGNIFICANCE OF THE TRADITIONAL KOL NIDRE
By
Rehbi Abraham Silverstone

: "Kol Nldre" means "all vows" and is the name of a legal formula
by which a person is released from vows. A vow is a promise to do or
refrain from doing a certain act: There are promises which are
generally not con51dered binding, Such, for instance, are rash
promlses made in 'a state of emotional ten51on or mental weakness, or
promises whose fulfllrment is 1mp0581ble, socially undesirable or
illegal,

{(a)Mzr. Ae was dangerously ill. He wife, a pious woman, ferven-
tly prayed for his recovery and vowed that:if God helped her she
should buy a Sefer Torah for the synagogue, Mr. A. recovered. But B
he was a poor man and 1ndebted to the doctors;. he could not possibly
buy a Sefer Torah, : o

(b)The president of a Ladies!' -Aid SOC1ety asked Mrs. G. to
present a gift to an honored sister, with an appropriate talk, at the
annual banquets Hesitating, Mrs. G. said she would think it over
“and'let the president know her decision. However, Mrs. G. forgot
" 'and the president assumed ‘that her silence meant assent. At the
banquet she called upon Mrs. G., who, unprepared and inexperienced,
refused in furious whispers to make the presentation. Another member
saved the day-with an impromptu speech. But the result was that Mrs.
Ge, the president and the "honored” sister, all insulted and ‘embarr=
assed, vowed in the prcsence of friends that they would Tesign, would
never. take office, would have nothing further to 30eesetCesa

The exXamples 01ted above present cases in - which the fulfillemnt
of the vow 1s impossible or socially undesirable, You may dig up
from your own experience illustrations of vows by which you gave
your word to avenge yourself, or to get even, and the like, The
lady in the first illustration may consider herself a grave sinner
all her life, and mat be possessed by fear of God's punishment, The
women of the Ladies? Aid Society may be social-minded and nevertheless
humanly vain and stricken with an exaggerated sense of honor, and so
feel that they have to abide by their "word"™ and refrain from activity .
in the society. Such people ought to guard their tongues, but they
are only human— and dontt, &

The Jews of anthulty, cmotlonal and pious, hasty but honorable,
sought relief from the psychological and social difficulties arising
from rash vows, in a legal, formal and cercmonialized annulment. - -——~
They would present the case before an ordained Rabbi or an expert in-
the laws of vows, promises and oaths, or a jury of three laymen., The
judge or the jury would investigate the circumstances under which
the vow was made, the social effects of its fulfillment, and its .
legality. Upon-their findings they would declare the vow elther
blndlng or null .and void,

The annulment gave relief to the person who rcmembered his vow
.- and its-circumstances, But in our dally business and social pursuits
. we frequently, in a state of tension, moke mental or verbal promises
‘onc¢ day only to forget them the next day., On the eve of Yom Kippur
the Jew probes into his life of the past year. He wants to right

his wrongs and blot out his sins. With prayer shawl over his head

he looks within his own heart,. giving an account of himself to his
God, to his.conscience, to his ideal of the good life, ‘
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He finds, however, that in the course of the year he has comm-
itted many small and unspectacular wrongs that he can hardly remember
and account for;yet they.are indicative of his moral weakness and
frailty. To relieve the community from this oppressive feeling of
guilt, a blanket Tormula was devised for the annulment of all forgott~
en-: vows, . _

The formula, recited- by the Cantor as . the head of the jury of
three, before the open Ark, reads:

"All vows, bonde...wherew1th we have vowed...and bound ourselves
to take effect from the last Day of Atoriement until this one, shall
ben..annulled made void and of none effect, . Our VOws are not VOWS"...

This formula is too general, and may be made by the unscrupu-
lous and ignorant to cover all promises and obligations., We do not
know when the recitation of Kol Nidre was introduced, but as early
as the 9th century C.E, the Gaonim of Babylonia, in whom judicial
authority was vested, called it a foolish custom and did not allow
the practice in thelr academies. A Gaon.-of the 10th century déclared

" that the Kol Nidre applled only to those vows which were extorted
from the congregation 'in the synagogue in time of persecution.

. A gréat Rabbi of the 14th century went to ‘the length of declaring
‘that "those fools who, trusting to the Kol Nidre, make vows recklessly™
were incapable of giving testimony. In the 13th and l4th centuries
the custom of’ recltlng Kol Nidre on Yom Kippur Eve was abolished in
numerous communitics in France, in the Provence and in Spain. -

Opposition also came from the Gentile world. Many courts refused
to’depend on an oath taken by a Jew, or devised a special form of
oath for Jews on the basis thot ‘the Jew could not be trustcd -because
he was Teleascd from his octh by the recitation of Kol Nidre. - As
late as 1895 the question whether a Jewish oath could bc trusted
was brought up in the Austricn parllamcnt._

The Jewish pecople, howover, clung to the Kol Nidre, Is-it its
gripping melody, the solemn ceremony with which it-is surrounded that
acecounts for the Jew's attachment to this legal formula° -In. Reformed
congregations the Kol Nldre is substituted by a psalm chanted with
the melody of Kol Nidre. Conservative Jewry, however, refused to-
give up the Kol Nldru, tlthough 1n 1ts traaltlonal woralng, it is
misleading. . . ..

After an unsuccessful uttbmpt to abollsh the recitation of Kol
Nidre in the. synqgogue, Professor Mordecal M. Kaplan, of the Jewish
Theological Semincry, instead of abolishing, cutting or changing the -
formula, added. some modllylng clauses which meke the formula specifie,
restricting it to vows made "to the end that we might estrange
ourselves from those who huve offended us, or to the end that we
might give:. pain to those Who have endangered usS...These vows, and
these only...shall not be vows." This enlarged and spec¢ific Kol
Nidre 1s recited in a few synagogucs that camé under the influence
of the Society for the Advancement of Judaism, which was founded by
Professor Kaplan 1n 1922, )

——— e
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I BELIEVE IN MIRACLES

NLESS I miss my guess, some of you are curious and a few perhaps

even confused over tonight’s topic. Surely those who have been ex-

posed to my religious thinking over a period of time, especially as members
of the confirmation or confirmation parents classes, know that basic to my
entire theology is the concept of an orderly universe. You know, therefore,
that I do not believe in miracles according to the common definition of the
-word; that is to say, I do not believe that the laws of nature are ever inter-
rupted or suspended. :

There is, to be sure, 2 great deal we don’t know yet about the laws of

nature. ~ Some of the conclusions concerning nature’s procedures about -
which we seemed most certain only a generation ago, are now seen to have
been grossly mistaken. Some of the phenomena we find it impossible to
understand or explain today will-no doubt be comprehensible and clear to
our children and grandchildren. But I believe, with firm conviction and
perfect faith, that nothing will ever be discovered to upset the picture we
_now have of 2 universe characterized by purpose and order.

In such a universe there is no room for miracles in the form of excep-
tions. Let me go even further at this point to say that if I thought for a
moment that God could suspend the rules of nature, it would be impossible
for me to believe in God at all. The evidence which, as much as anything
else, impels me to the conviction that God exists is precisely the fact that this
is so unexceptionably a universe whete things happen sensibly and reasonably.
A universe of inexorable law, of cause and inevitable effect, is a universe
which becomes intelligible only in terms of a Force or Power or Mind which
is responsible for such order. A universe, on the other hand, of coincidence
and accident, one in which things occurred haphazardly and undependably,
would be a universe which not only needed no God to explain it but indeed -
by its very accidental nature would.preclude even the possibility of God.

Joshua Liebman expressed this thought with his customary clarity: “At
~ first it seems daring, if not heretical, for us to say that God is . . . limited.
We ask in amazement, ‘How can God be limited? If He is not all- powerful
—able to do anything that He wills—then surely He cannot be God!" T deny
this conclusion. If I did not believe that God is /imited by the very nature
of the world He created, then I would have to surrender my faith.” = (Peace
of Mind, Simon and Schuster, 1946) To which I would add: if God is
limited by the very nature of the world He created, then obviously there is
no room for rmracles as our ancestors understood them.

Our Ancestors Had Doubts Too

Or perhaps it would be more accurate to say: as some of our ancestors
seemed to have understood them. For it would be a serious mistake to as-
sume that this matter of miracles didn’t bother many of our progenitors.in
Judaism, despite all their apé)arent naivete. The Talmud tells us, for ex-
‘ample, that the Torah preceded Creation and was used by God as a blue-
print in the establxshment of the universe. What is that but a poetic recog-
nition of the fact that God Himself is lumted by His own_rules, hence not
free to act by caprice or whim?

The well’known miracles stories of the Bible were explained by our.
.ancient rabbis (who, after all, couldn’t be expected to reject them out of
-hand) as having been included by God in His original Plan of Creation and

/
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therefore not exceptional to that Plan. They said God made a bargain with

the sea, for example, at the very beginning to split apart at the appropriate .

time so that the children of Israel could pass through it in escaping from
Egypt. A neat solution for them, you WilF admit, even if scarcely a tenable
one for us. Elsewhere, in at least two unrelated passages, the Talmud states
- explicitly: “We do not rely on miracles.”

The most telling rejection of miracles I can remember in Jewish tradi-
tion comes from Chassidic literature. Listen: “‘Rabbi Bunam told this story:
‘Rabbi Eleazar of Amsterdam was at sea on a“journey to the Holy Land,

when, on the eve of New Year's Day, a storm almost sank the ship. Before-

dawn Rabbi Eleazar told all his people to go on deck and blow the ram’s
horn at the first ray of light. When they had done this, the storm died down.’
‘But do not think,” Rabbi Bunam added, ‘that Rabbi Eleazar intended to save

the ship. On the contrary, he was quite certain it would go down, but before

dying with his people he wanted to fulfil a holy commandment, that of blow-
ing the ram’s horn. Had he been out to save the ship through a miracle, he
would not have succeeded.” (Buber: Tales of the Hasidim, Schocken Books,
1948) So I am neither heretical nor alone in saying tonight that I do not
believe in miracles as they are ordinarily defined.

‘Anoth_er Kind of Miracle

At this point your confusion must be even greater than at the beginning.
My title is: I Believe In Miracles—yet thus far my argument has been com-
pletely to the contrary. Let me proceed, then, to the positive phase of my
discussion. ' I do believe in miracles, not as interruptions in the laws of nature
but rather as developments and phenomena which are ineffably beyond man’s
present capacity to comprehend. I believe that a universe of constant law
and order is a more magnificent miracle by far than would be one of occa-

sionally spectacular diserder. I believe in the kind of miracle described by

one of the greatest of modern Jewish theologians, Dr. Kaufman Kohler:
“The whole cosmic order is one miracle. No room is left for single or ex-
ceptional miracles.” . '

I believe in miracles as did Rabbi David Nieto, spiritual leader of the
Sephardic community of London at the beginning of Lge 18th-century. He
wrote this modern parable, very much in the spirit and style of an ancient

midrash: “A skilled architect once built a great and beautiful city, with.
market-places and streets. He erected stately residences for the aristocracy.

and a royal palace which, for structure and beauty, had no equal. All who

A

saw it said that there was not a skilled architect like unto him. One day the

king said to the architect: ‘T would like you to tear down a room in my pal-
ace, because, on a certain day, I want to give a banquet, and I do not want
this room to be in the way of my guests. And, after the banquet, rebuild

the room as it was at first.” The architect did as he was commanded. When .

the room was reconstructed, the young men marvelled at the skill of the

architect. But the elders, who knew that the architect had built the whole
city, and the houses, and the terraces, said to the young men: ‘How can you
marvel at the fact that he demolished and then reconstructed a single room?
. Surely, this is nothing for him, seeing that he had originally built the whole

city!” In short, I believe that for God to have created the universe in its in-

ception, to have sustained and evolved it through all the millenia since, is a -

miracle of incomparably greater proportion than if he had in fact divided
the Red Sea or sent manna from heaven in the wilderness.
The trouble with many of us is that we remain blind to the miracle of

3



Every square yard of the surface of the earth is
spread with the same,

Every foot of the interior swarms with the same.
To me the sea is a continual miracle,

The fishes that swim—the rocks—the motion of -
the waves—the ships with men in them.

What stranger miracles are there?”
AMEN

The printing and distribution of this sermon
were made possible by the Radio and
Television Committee of the Temple Israel
Brotberbood. Additional copies are available
at Temple Israel, Boston 15, Massachusetts.




the ordinary. Some years ago Harry Emerson Fosdick put his finger on our
difficulty when he recounted this story: “An Eastern king was seated in a
- garden, and one of his counselors was speaking of the wonderful works of
God. - ‘Show’'me a sign,’ said the king, 'and I will believe.” 'Here are four
acorns,’ said the counselor; ‘will your Majesty plant them in the ground,
and then stoop down and look into this clear pool of water?” The king did
so. 'Now,’ said the other, look up.” The king looked up and saw four oak
trees where he had planted the acorns. ‘Wonderful!” he exclaimed; ‘this is
indeed the work of God." ‘How long were you looking into the water?’
asked the counselor. 'Only a second,” said the king. ‘Eighty years have
passed as a second,” said the other. The king looked at his garments; they
were threadbare. He looked at his reflection in the water; he had become
an old man. ‘There is no miiracle here, then,” he said angrily. ‘Yes, said
- the other; ‘it is God’s work whether he do it in one second or in eighty
" years."” (The Meaning of Faith, Association Press, 1940)

Miracles. of the Ordinary

How manifold indeed are the miracles—like that of oaks growing from
" acorns—which we so blithely take for granted. There is a miracle of spec-
tacular beauty in the design of every snowflake and in the fact that no two
of them have ever been identical. There is a miracle in the fact that although
a worker bee lives only about six weeks and a queen bee at most three years,
a man or animal which befriended a bee colony can go back-to it ten years
later on a day when anyone else would be attacked and will be received in
safety by the descendants of bees long since dead.

The instinctual behavior of a newly-hatched chick is also a miracle. It
will ignore a duck flying overhead but react with stark terror to a hawk. How
does it know the difference? The -outlines of the two in flight are nearly
identical. Their outspread wings are alike and the long neck of the duck
corresponds to the long tail of the hawk. The only basis of differentiation is.
whether the long end precedes the short one or follows. So acute is the per-
ceptivity of chicks in the first hours of their life that if a black cardboard sil-
houette of a gliding bird is pulled over a wire above them with the long end
first, they ignore it: it's a duck. If the short extension comes-first, they are
terrified: it’s a hawk! Nature is so full of such miracles that long volumes
could be written on them. . '

What else but a miracle is it that the entire present population of this
earth, more than two billion of us, 'developed from egg cells that would fit
into 2 one-gallon container and spermatozoa equal in volume to less than an
aspirin tablet? Do you know any word more descriptive than “miracle” for
the fact that within the tiny, sub-microscopic cell each of us was at the mo-
ment of conception were already contained the seeds of all the physical traits,
all the mental characteristics, all the emotional proclivities, all the creative .
possibilities of the adults we are today? Tell me what that is, if not a miracle.
Compared to that, a sea-splitting in two or 2 whale swallowing and then re-
gurgitating a man is simple child’s play. There are more miracles in this
universe than the wisest of us could ever identify. The trouble is that most
of the time we’re looking for them in the wrong places.



Another Kind of Miracle

There is one more kind of miracle in which I believe—the miracle of
the human spirit, what my late beloved friend, Rabbi Milton Steinberg, called
“the achievement by spirit of what by every law of logic and common sense
seems impossible.” And he added: ". . . when the immovable is moved,
when the insuperable is conquered, when the impossible is achieved, what
else is that but a miracle?”

Is it necessary to illustrate in detail? Two months ago the wife of my
most precious friend died in New York, eight years after her first operation
for cancer, three years after it became apparent that the end was inevitable.
Ten days before her death she was making toy animals for the children in the’
hospital and practically forcing her roommate to eat and trying to get the
Negro who cleaned the room each morning to laugh. Elsie Rudin was a
miracle. ' ' '

1 remember on the morning of 19 February 1945—D-Day at Iwo Jima
—standing with a young Jewish boy at the rail of our ship just before his”
turn to go over the side in the first wave of attack. He was so horribly
frightened he couldn’t keep his entire body from trembling violently. Later
I learned that upon landing he helpéd save another man’s life and earned a

_ medal for bravery. That boy was a miiracle.

Have you ever seen the ceiling of the Sistine Chapel in Rome? Michael- -
‘angelo, who painted it, lost his mother when he was six years old. He grew
up under the domination of' a selfish, rasping father and with brothers who
despised him.. He did so poorly at school that he was repeatedly beaten. A
-passionate lover of beauty, early in life he suffered a major disfigurement
which made him repulsive in his own eyes. Through the course of four long
years he lay on his back under the ceiling of the Sistine Chapel—on a scaf-
fold from which at least once he fell, nearly killing himself—often forgetting
to eat or sleép, painting ten thousand square feet of fresco with the most

" eccentric angles and curves . . . finally producing what is perhaps the
most magnificently inspiring piece of religious art in history. Michaelangelo
was a miracle.

I believe in miracles. I believe that the beauty and order of nature and
the imperishable courage of the human spirit are radiant and majestic mira-
cles. I believe in miracles as Walt Whitman did:

“Why, who makes much of a miracle?
As to me I know of nothing else but miracles,
Whether I walk the streets of Manhattan, N
Or dart my sight over the roofs of houses toward
the sky . . .
Or sit at table at dinner with the rest,
_Or look at strangers opposite me riding in the car . .
Or birds, or the wonderfulness of insects in the air,
Or the wonderfulness of the sundown, or of stars
shining so quiet and bright, -
Or the exquisite delicate thin curve of the new
moon in spring . . .
To me every hour of the light and dark is a miracle,
Every cubic inch of space is a miracle,
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BEING RELIGIOUS TODAY

In addressing myself to the general theme which I am
discussing during this Holy Season, viz., Being Religious
Today, I am convinced that I am stressing something that
is exceedingly important.

There are those who seem to think that being religious
is exclusively a matter of speech or only a manner of
speech. Observation of the lives of these people leads me
to the conviction that they possess only a modicum of
faith in God and that they have no personal involvement
in, no sense of personal relationship and no commitment
as to personal devotion to the religion which formally
they profess. This is tragic. But what is even more tragic
is that such people do not even seem to realize that there
need be such involvement. They seem to think of religion
as if it were a kind of insurance policy, the premium
which they pay being the financial support which they
give to the Synagogue, hoping thereby to escape the
need To USE what they call ¢ re11g1on They seem to de-
pend upon an insurance man’s maxim which I heard of
some forty years ago from an insurance agent in Cin-
cinnati from whom I acquired my first policy. Each time
I received his bill he had printed upon it in red letters,

“It is better to have it and not need it,
Than to need it and not have it”.
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\When these folks think that the need for religion arises
in their lives, in times of pain, want, stress, they expect
then that God would, forthwith, grant what they want “on
demand” and that He would supply them with what they
ask for at the time and place and in the manner which
they designate. God — to such people — is a sort of
Quartermaster General who is expected to issue out of
the storehouses of His abundance and on requisition,
whatever the individual person demands.

Believe me, I am not trying to be either facetious or
sarcastic. The matter—as I see it—is much too serious.
The fact is that too many people nowadays have just that
kind of religion, a kind which in my judgment and in the
judgment of other informed religionists, is not religion
at all! It is only “a manner of speaking” and no more
than that.

What are the important, the fundamental affirmations
of religion?

Religion affirms—

1. There is a God! Not the atheist’s description of God
of which Dr. Harry Emerson Fosdick told once. A man
announced to Dr. Fosdick that he is an atheist, that he
" did not believe that there is a God. Said Dr. Fosdick to
the atheist: Would you mind telling me what kind of a
God it is that you do not believe in? The man proceeded
to give his description of the God he rejected and when
he completed it, Dr. Fosdick said: On the basis of your
description of God I should be called an atheist also
because, said Fosdick, you see, I also do not believe in the
God you describe.



There is a concept of God which enlightened, informed
religionists have, and it is that understanding of God
which religion affirms. _

2. Religion affirms that there is a relationship which
necessarily exists between man, the believcr, and God—
his Creator.

3. Religion affirms that this relationship implies, nay,
involves man’s continuous awareness of God, not an
awareness that comes only now and then, only in time
of stress or suffering, but a continuous awareness.

4. Religion affirms that such awareness of God, when
it is not childish or juvenile, must result in a clearly
recognizable discipline of living, a-mode of life, a way
of behavior, a form of conduct on the part of man which
must prove the existence of the awareness of God and
an intelligent faith in Him. Where such awareness of
God is transformed into a discipline of living there man
does things because of such awareness, he performs acts
which prove his awareness in that he necessarily imitates
the divine attributes in his own conduct. This is what is
meant by the glorious statement in the Bible that God
created man in His own image, in the likeness of the
Creator. This is what is meant by the concept of the
“Covenant”, the concept that we Jews as individuals and
as a people are in Covenant with God. I say to you,
~ emphatically and categorically, that we are not fulfilling
our obligations under the Covenant when our religion is
no more than “a manner of speech”.

You see, being in Covenant with God, i.e. being Jew-
ishly religious, calls for daily deeds and constant behavior
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which conforms with our duty under the Covenant. It
calls for conduct and action which proclaim our bearing
the imprint of the likeness of God. It means that evening,
morning and noon-time we are doing our part as parties
to the Covenant.

Now, I am ready to admit that this is not always easy,
especially when many people are not in the habit of -
thinking of spiritual realities, and think of religion
on the level of speech only and not on that of deeds.
And precisely because it is not a simple matter to live in
the awareness of God translated into action, ewvery
religion, i.e.,, men who profess any religion, high or low,
have in all ages, in all cultures, in all civilizations, devised
procedures, rituals, ceremonies to remind them that being
religious inescapably involveés discipline and action.

Let me assert at once, lest there be any misunder-
standing of my thinking: I hold that rites, observances
are not in themselves religion. They are only the tools
of religion. They serve as reminders of religious duties.
They are, if I may use the phrase, the mechanics of
religion, with the help of which we may expect to keep
ourselves alert to and aware of the need to live by one’s
religion every day and everywhere. This, ladies and
gentlemen, is much more than mere ceremonialism or
ritualism, and it is here that I fear misunderstanding
which may even result in misrepresentation of what I
am teaching.

Yes, I do assert that mere ritualism is not being
religious! But I also assert that ceremonies are funda-
mentally essential to all orderly living and they are espe-
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cially essential to religious life. We practice ceremonies
and rituals in all of our social living from the time we
awake in the morning until we close our eyes in sleep,
and we need the aid of ceremonies, 11kew1se in our.
religious experience.

. Of course, I agree- with the teacher of religion (a
Catholic priest) who was quoted in the daily press a
while ago as saying that people who go to church and
on leaving it leave their religion in the pew, are hardly
religious. Someone has pointed out that the mere knowl-'
edge of religious truth “without an honmest attempt at
translating it into action and putting it to practice, will
not profit a person very much. Medicine left in a bottle, P
unused, will not help anybody. Machinery stored in a
shed and never used will be of small value to anyone.
Books that are kept on a shelf and never read will help
nobody.” But—and mark this —the man or woman who
divorces himself or herself from the Synagogue or
church, the man or woman who does not pray ever, the
man or woman who does not properly and reverently
observe and celebrate the great occasions of the Syn-
agogue year, is usually also one of those who has no
awareness of being in Covenant with God, of bemg a
spiritual being.

I believe that ceremonies are necessary in religious life
even as they are essential in social life. They provide for
us a religious orientation. They offer us challenges, aids
which remind us of higher religious duties. .

I believe that the Synagogue as an .institution is neces-
sary for religious living, that prayer in private and in
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public is essential, that home observances are tremen-
dously important.

I believe that Rosh Hashanah and Yom Kippur, our
Holy Days with their spiritual overtones, are exceedingly
important for an effective Judaism.

I believe that the major Jewish religious festivals of
Sukkos, Pesach, Shovuos, call for our conscientious and
reverent observance. :

I believe that religious music and religious symbols are
part of our religious equipment and that they are a part
of the ongoing educative process which keeps us endur-
ingly aware of standing in a significant relationship to
God and .of being religious. :

Here we. are, an assemblage of religiously motivated
people, assembled in obedience and conformity to a
scriptural summons. Some who belong to our fellowship
are absent. Are those who are thus wilfully absent on
Rosh Hashanah and Yom Kippur therefore going to be
stricken down by lightning or will they be smitten with
ulcers or leprosy, by a God of wrath? I do not think so.

Why are we here? We are here, some of us, primarily
because we would proclaim our will to be identified with
the stream of Jewish history, with the Jewish people
and with Judaism.

We are here, most of us, to take stock of our own
religious genuineness and to discover, if possible, wherein
we do not measure up to our own high motives and ideals.

We are here to become, so to speak, spiritually re-
charged, renewed, refreshed. Our goal is not merely the
performance of rituals blindly, mechanically. Rather is
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it that we choose to use these observances and rituals
as aids in becoming or continuing religious. Worship in
the Synagogue, privats prayers, the kindling of Sabbath
and festival lights, the recitation of the Kiddush and
other such ceremonies, are calculated aids to keep us
aware of our Covenant with God and of our responsi-
bilities under it. They are “remembrancers”, challengers,
these Holy Days, festivals and the weekly Sabbath. But,
to be reminded of our duties is not yet fulfillment of these
duties, Being reminded of our duties is only a necessary
step in the right direction. Ceremonies, rituals, by them-
selves, ate not what might be called “being religious.”
What else is needed?

These Holy Days of Rosh Hashanah and Yom Kippur
have become so surcharged with the religious motif that
some Jews actually feel that exposure to religion just this
once or twice in the year suffices them for the entire
year . .. Of course, you and I do not believe that these
_ people are fair to themselves, since it has been observed
and noted by many of us that such folks live religiously
on a starvation diet throughout the year. Very often they
are religiously undernourished and some are even anemic.
And no wonder! Being religious, especially in times such
as these we live in, calls for a much more substantial
regimen than one can possibly get from exposing oneself
to religion only on Rosh Hashanah and/or Yom Kippur
eve and remaining untouched, undisturbed, unchallenged
by Judaism on the other days of the year.

A while ago I said that Judaism is a religion of the

everyday and the everywhem'l"‘i’eﬁgmn’wﬂot
9
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something that may be considered only “a manner of
speaking”, but that it is a matter of daily practice and
daily living. I suggested that today, as always, to be
religious we must begin with an affirmative faith in God
and that we should cultivate and strengthen our religious
affirmations by using the aids which Judaism has de-
veloped in the course of our history, the aids of rituals,
ceremonies, Holy Days, festivals, Sabbath, prayers, music,
symbols, the Synagogue, etc. But, I was also careful to
underscore my conviction that these observances by
themselves are not sufficient evidence of our being
religious.

I know that there are people who do not know or do
not want to know that religion and life belong together.
Religion is not only a matter of providing what has been
called “the benefit of clergy” at the hour of death or
solemnizing a marriage, or speaking an invocation at a
political convention, or at the annual meeting of the
Chamber of Commerce. Religion and every aspect of life
are at least coterminous. Some people do not want to
know this. At the end of June, for instance, I was told
that someone, a Jew in Hartford who was not identified
to me, was greatly disturbed to the point of trying to
file a protest somewhere against the Central Conference
of American Rabbis which at its recent convention passed
a resolution, one among many dealing with religion in
action, a resolution which this gentleman did not approve
of. His protest seemed to be motivated by the idea that
Rabbis should not “meddle” in economic; political, social,
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legislative matters and should make no pronouncements
in those areas of life.

Frankly, I was shocked; not worried but shocked. The
shock was due to the fact that I thought that such
thinking as this gentleman demonstrated no longer existed
among enlightened modern religious folks. In normal
authentic Judaism it never was considered legitimate or
defensible to divorce religion from life. 1 call attention
to some of the passages in our Rosh Hashanah and Yom
Kippur Prayer Book and I remind you that the Jewish
Prayer Book is the distillation of the God-consciousness
of the Jew throughout all ages, that it is eloquent with
the commitment of the Jew in the sight of God and his-
tory. When, repeatedly, during these days, we enumerate
various categories of sins (in the Al Chet) and pray to be
forgiven, amongst others, “for the sin which we have
sinned against God by abuse of power . ..” and by “ex-
ploiting and dealing treacherously with our neighbor,”
we. obviously acknowledge that there is a relationship
between being religious and our social, political and eco-
nomic behaviour! :

On Yom Kippur afternoon, in one of the most moving
sections of the service, we acknowledge that:

“Thou, O Lord, dost not require of us sacrificial
altars; priestly pomp pleases Thee not. Thou
hast taught us through Thy prophets what is
good and what Thou dost require of us: to do
justly, to love mercy and to walk humbly with
Thee; to plead the cause of the widow and the
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orphan; to protect the stranger, to feed the
hungry and to clothe the naked; to break the
bonds of wickedness and to free the oppressed.
By such offerings of the spirit can we serve
Thee most truly and bear witness to Thine
eternal truth, and glorify Thy holy name
throughout the world. (p. 272)

This is the voice of honor, of decency that is being
raised against social, political, economic corruption and
moral filth as they seek to engulf us. Again—we pray:

“Often man’s greed thwarts Thy benign purposes
and countless numbers of Thy children go
hungry, and naked. If many know only of
scarcity -and want, it is not because the earth,
. Thy handiwork, has ceased to yield, but because
men reserve for themselves the. blessings that
should be enjoyed by the entire human family.
Hence great plenty and abject poverty, limitless
power and utter weakness, exist side by side.
We are thankful that good and wise men are
troubled by the manner in which the earth’s in-
crease is shared; that they are unwilling to ac-
cept these inequalities as justified and permanent
and are seeking a way to enable all men to share
more securely and abundant]y of Thy bene-
ficence. .

“Fasting alone cannot cleanse the soul of sin and
relieve the conscience of its weight of guilt.
But these are true means of atonement: Let
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justice well up as waters, and righteousness as .
a mighty stream.” . .. ' (pp. 299-303)

You see, do you not, where the emphasis is placed in
our highest, truest religious moments. It is upon con-
duct—not words; upon behavior, not mere ritual.

I wonder how many of us are aware of the significance
of parts of our ritual. For instance: the ancient Rabbis
who established the order of our services of worship,
assigned' the 58th chapter of Isaiah as the Haftarah
for Yom Kippur, the same Haftarah which we read
today. Why did they choose this chapter? '

-Recall, please, that the atonement ceremony as de-
scribed in the Bible was all ritualistic; there were sacri-
fices of animals, there was the sprinkling of blood upon
the altar, there was the scapegoat ritual, etc. The sages
were concerned that the people might get the idea that
all that was needed to gain God’s forgiveness for their
sins was to perform rituals, ceremonies, meticulously,
and thus be assured that all was well with them re-
ligiously. This was an un-Jewish notion. So, to empha-
size what was fundamental and authentic in Judaism,
they chose chapter 58 of the Book of Isaiah to be read
as one of the Scripture lessons of the Day of Atonement,
and this chapter, as you know, stresses something more
than ritual as being an acceptable form of the worship
of God. The people say:

“‘“Wherefore have we fasted, and Thou seest it not?
Wherefore have we afflicted our soul, and Thou tak-
est no knowledge of it?—"
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and God’s response to this is:

“Is such the fast that I have chosen?

Is it to bow down his head like a bulrush,

And to spread sackcloth and ashes under him?

Wilt thou call this a fast, .

.And an acceptable day to the Lord?

Is not this the fast that I have chosen?

To loose the fetters of wickedness,

To undo the thongs of the yoke,

To let the oppressed go free,

‘And that ye break every yoke?

Is it not to share thy bread with the hungry,

And that thou bring the homeless poor into thy

house?

‘When thou seest the naked, that thou cover him,
.And that thou hide not thyself from thine own flesh ?”’

You see, what the great prophet is saying in effect is
that being genuinely religious calls for religion to be
demonstrated through social action, it calls for acting
with responsibility for the well being of the under-
privileged, the underdogs of society, and that it is our
duty to do it because such is our obligation as believers
in God!

And let us not forget that this was not the concept of
just one isolated prophet. Hear what the Prophet Amos
said some two centuries before the unknown prophet of
the Babylonian Exile whose words constitute this day’s
Haftarah, spoke. He said that the people will be punished
because : K
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“They sell the righteous for silver,

And the needy for a pair of. shoes;

They pant after the dust of the earth on the head
of the poor.

They hate him that reproveth in the gate,

And they abhor him that speaketh the truth.

Seek good, and not evil, that ye may live;

And so the Lord, the God of hosts, will be with you.

Hate the evil, and love the good,
And establish justice in the gate . . . .

2

Listen to the Prophet Micah who was the contemporary

of Isaiah:

“Woe to them that devise wickedness
And work evil upon their beds!
When the morning dawns, they perform it,
Because it is in the power of their hand.
They covet fields, and seize them;
And houses, and take them away;
They oppress a man and his house,
A man and his inheritance.”
And yet they say:
“Wherewith shall I come before the Lord,
And bow myself before God on high?
Shall I come before Him with burnt-offerings,
With calves of a year old?
Will the Lord be pleased with thousands of rams,
With ten thousands of rivers of oil? .
Shall I give my first-born for my transgression,
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The fruit of my body for the sin of my soul?”
And the answer of the prophet to this specious argu-
ment 1is,

“It hath been told thee, O man, what is good,

And what the Lord doth require of thee:

Only to do justly, and to love kindness, and to walk

humbly with thy God.”

And so one can multiply the words of the Bible, the
messages of prophet and law-giver and psalmist, telling
us to serve God through justice and righteousness. And
may I suggest that we pay special heed when on Yom
Kippur afternoon we read from the Book of Leviticus,
in the Torah, chapter 19, what biblical scholars call,
“the Holiness Code.” Observe then, that it is an in-
junction and that. it states it to be our obligation to
apply -our faith in God into social action, at home, in our
places of business, in the courts of justice, in our per-
sonal relations, in honesty in measures, weight standards,
wages, in love of the stranger, in protection of the
worker, etc. All this is part of-being religious! This is
the way of holiness! It is not “a manner of speaking”
but a discipline of living. -

And mind you, this is not only something of the long
ago, something that has been embalmed in the Bible.
This is the doctrine of progressive religion today. Every
national association of Jewish congregations and of the
churches -of Christendom, every national association of
clergymen, be they Rabbis, Ministers or Priests, has com-
mittees, commissions, departments, dealing with social
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action in the name of and by the authority of God. Our
Central Conference of American Rabbis and our Union
of American Hebrew Congregations, as do also the
National Council of Churches of Christ in America and
the National Catholic Welfare Council (consisting of the
Roman Catholic Bishops in the United States), speak
constantly about the relevancy and the applicability of the
message of religion to relations between management and
labor, to problems of health and housing, to such matters
as planned parenthood, capital punishment, the testing of
nuclear weapons, and on and on and on.

Why do they speak thus? Because that s what it
means to be religious today and that is what it meant in
every generation in the history of our people and faith!

And so, if I may summarize quickly what I have been
trying to say—

‘Being religious today means first and foremost to be-
lieve in God.

To believe in God means that we must harken to His
will and obey His precepts. “Thus saith the Lord” is
more than a magniloquent assertion for an oratorical -
effect. It i1s a clarion summions to translate faith into
service and action!

Many years ago 1 wrote a book which I called, “Re-
ligion in Action”. (The book is now out of print). This
phrase, “Religion in Action”, as I used it, is not a glitter-
ing, fashionable, conventional generality. It is a specific,,
such as I read about in a current issué of a religious
periodical :
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“Out in Washington State there was a lumber
camp. Downstream was a little community. The
people there would fish the floating logs out of
the river. They would saw off the ends which
bore the lumber company stamp. Then they-
would take the logs and build houses for them-
selves. The preacher got wind of this. Sunday he
preached a sermon on ‘Thou shalt not steal’
After the service, the congregation greeted him
warmly and thanked him, Next Sunday he
preached on ‘Thou shalt not cut the ends off
other people’s logs.’” And they ran him out of
town. ‘

“ The generalities did not bother them. The
specific was what hurt.”

(Roger A. Cowan, Christian Century Pulpis,
Sept. 1958. “The General and the Specific*’)

Religion iw action 1s the kind of religion which led a
group of us, Rabbis, Ministers and Priests, as spokesmen
for the organized religious forces of America, to appear
before congressional committees in behalf of continuing
America’s Foreign Aid program. That was the only
motive we had.

Religion in action is the effort to clean up the wicked
Walter-McCarran Immigration Act and to attempt to
humanize it and the legislation and the rulings which
resulted from it.

Religion in action is when we protect the civil and
religious rights of all God’s children regardless of race
or creed or origin.
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Religion in action is when we teach, guide, and chal-
lenge both management and labor to clean their offices
and factories of corruption and dishonesty. Neither of
these groups is clean of hands or pure of heart!

Religion in action is to see to it that Americans of
whatever creed or color be assured of and protected in
their right to live in whatever neighborhood they can
afford to live in, to be educated wherever American
youth is educated, to vote as freely as other Americans.

Religion in action deals with the blight and demoraliza-
tion of slums. It deals with the protection of children
against exploitation and of the aged from being the for-
gotten of our social structure.

Religion in action is the voice of truth raised when
fraud is likely to become legitimate. It is the voice of
morality raised when social and political immorality
threaten our communities. It is the voice of honor and
decency raised -against corruption and moral filth as they
threaten to engulf us.

Religion in action is Man Religious responding to the
awesome proclamation “Thus saith the Lord”!

Men and women of Beth Israel, many times during
this holy season we repeat in our prayers the words of
Isaiah (5:16)

“The Lord of Hosts is exalted through
justice,

And the Holy God is sanctified through
righteousness.”
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This is the clue to being genuinely religious today. We
begin with faith in God. Then we utilize the knowledge
and experience of God which our forefathers recorded
for us in our Holy Scriptures and the later religious
documents of our people. Then we use the Synagogue
and the festivals and the Sabbath, home observances and
solemn assemblies, to be inspired and motivated to serve
God in the holiness and wholeness of God-sanctioned
conduct towards our fellow men. And then—we complete
the circle as, through our acting justly, the Lord of
Hosts is exalted, and through our righteousness the Holy
God is made even more holy.

This it is that we understand by Being Religious
Today. This it is that we are summoned to by the im-
perious challenge of these holy days and convocations.
This it is that we need aspire to as we leave our Sanc-
tuary at the conclusion of our penitential season. For the
courage to rise to the glory of such fulfilment we should
pray. May our prayers unto the Lord “be in an accept-
able time” and may God, in the abundance of His mercy,
answer us with the truth; the reassurance, the comfort
of His salvation. Amen,
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- September 10, 12851

TO: All Members of the Rebbinical Assembdly

FROM:  Rabbi Harry Halpern
Rabbinical Assembly Commission on the Seminary

The strength of & congregation is directly related to

the members' awareness of their association with our
national organizations - the Seminery, the United Synagogue
and the Rabbinical Assembly.

The Seminary concretizes for them the ideal of Torah

in its highest sense. The United Synagogue makes them
avare of the need for raising standards of congregational
life. The Rabbinical Assembly inspires them to 1ook to
us for spiritual authority and guidance.

It is therefore our duty to imbue our congregants assembled
on the High Holy Days with a renewed sense of comsecration
to the cause of Torah. I therefore ask you to bear this

in mind in the preparation of your sermons. The enclosed
outlines prepared by several colleagues suggest ways of
treating the subject.

Shana Tova greetings to you and yours.





