*
AMERICAN JEWISH
ARCHIVES
G406 4 b

% «

é’% +'O

7 S S
3>y

THE JACOB RADER MARCUS CENTER OF THE

AMERICAN JEWISH ARCHIVES

Preserving American Jewish History

MS-603: Rabbi Marc H. Tanenbaum Collection, 1945-1992.
Series C: Interreligious Activities. 1952-1992
Box 12, Folder 8, Bea, Augustin [Cardinal], 1962-1963.

3101 Clifton Ave, Cincinnati, Ohio 45220
(513) 221-1875 phone, (513) 221-7812 fax
americanjewisharchives.org



THE JEWISH THEOLOGICAL SEMINARY OF AMERICA
NORTHEAST CORNER BROADWAY AND 122NnD STREET
NEW YORK 27 N Y

Den 22ten Mai, 1962

Seine Eminenz
Augustinus Cardinal Bea
R oma, Italy

Via Aurelia 527

Ihre Eminenz,

Ich stehe noch immer unter dem Eindruck unserer Aussprache
im November Seit jener Stunde lebe ich im Gefuehl der ueber-
waeltigender Wichtigkeit des Tnemas, das wilr beruenrt haben und des
heiligen Ernsts unseres Unternehmens Tief 1st meine Dankbarkeit
dafuey dass die Vorsehung es mir gestattet hat, im Dienste dieser
hohen Aufgabe zu stehen, und inbruenstig flehe ich Gott an, dass Er
in Seiner Gnade es Ihnen moeglich machen moege,dlese maechtige Auf-
gabe, dile Hoffnung vieler Jahrhunderte, im Sinne der prophetischen
Voraussage zu erfuellen

Im Gelste unserer Aussprache und mit Ihrer Erlaubnis, habe ich
die Ehre, Ihnen das beiliegende Memorandum zu uebersenden

Die Idee dieses Memorandum abzufassen, verdanke ich der
Inspiration, die Ihre guetigen und verstaendnisreichen Worte und die
Tiefe Froemmigkelt und Weishelt Ihrer Persoenlichkeit mir zuteil

werden liessen

Das Memorandum ist von der Leitung des American Jewish Committee
studiert worden, die direct an Sie schreiben wird, um ihre Identi-
fication mit dem Memorandum zu bestaetigen

Die bruederlichen Erklaerungen ueber die Wichtigkeit der Ver-
besserung der Beziehungen zwischen Katholiken und Juden, die Papst
Johannes XXIII und Ihre Eminenz abgegeben haben, haben das Jjuedische
Volk auf der ganzen Welt mit Hoffnung und Erwartung auf grosszueglge
Taten seiltens des bevorstehenden Vatican Council erfuellt

Darf ich dieses Schreilben mit tiefempfundenen guten Wuenschen
fuer Ihr persoenliches Wohlergehen schliessen

Et sit splendor Domini Del nostrl super nos,
et opera manuum nostrarum dirige super nos
et opus manuum nostrarum dirilge

Mit vorzueglicher Hochachtung,
Ihr sehr ergebener fp 0
Qbvaham Joshua ° i&o(_w

Abraham Joshua Heschel



ON IMPROVIRG CATHOLIC-JEWISH RELATIONS

A Memorandum to
His Eminence Agostino Cardinel Eoa
President
THk SECRETARIAT FOR CHRISTIAN UNITY

Submitted by
Abreham Joshua Heschel
New York
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INTRODGCLION

Wwith humility and in the spirit of cemmitment to the living
mossege of the prophets of Israsl; let us consider the grave
problems that confront us all as the chilaren of Goas

Both Judsism and Christienity share the prophsts? bellef
that God chooses agerts through vhom His will is msde known and
His work done throughout higtory. Both Judaism and Cnristianity
live in the certeainty thet mankird ig in nesd of ultimate re-
demption, that God is involved in human history, that in relations
tetwoen man end men Cod is at steke§ that the humiliation of man
is a disgrece of God; that the infary of a wvicked act i1s infinitely
greater than we ere avle to imagine,

He who oppresses & poor rigan insulte als Maker,
He who is kind to the meeay honors Him,.

Proverbs 1.31; see 1735

The universe i1s dons. Ths greater masterplece still undone,
still in the process of bteing created; is history., For accomplish-
ing His grand design, God needs the hslp of man. :an is and hag
the instrument of God which he may or may not use in ccnsonance
with the greand design. Life 1s clay, and righteousness the
mould 1n which God wants history to ce snepedes Eut human beings,
instead o fashioning the clay, deform the shape.

Goa calls for mercy and righteoasnesgss; this demand of His
canrot be satisfiea only in the temples,; 1n space, but in hiszory,
in time, 1t is within the realm of history that wan has to carry

out God's mission,
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\'e ana tne prophets employ aifferent standards. To us the
moral state of soclety for all its stains and spovs, seems falr
end trim, vhile to the prophets i1t is dreadful. So many deeds
of charity are done, so ruch decency emanates day and nicht, to
the propast satiety of ths conscience is callousness and flight
from responsibility. Our standards are modest, ocur sense of
injustice tolerable; timid, our moral indignation impermanent,
yet human violence 1s interminable, unbearable, permanent,

To us life 1s often serorc, n the prophet's eye the world reels
in confusion. The prophet mekes no concession to manf's frailty.
Exhibiting little understanding for human weakness, he seens
unable to extenuate the culpability of man. We and the prophets
do not have the seme quelity of sensibllity in common,

Who could bear living in a state of disgust dey and night?
The conscience builds its confines, it is also subject to fatigue,
longing for some comfort. Yet those who srs hurtv, and He Vho
inhebits eternity, neither slumber nor sleep.

The prophet is sleepless and greve, The frankincense of
some deeds of charity feils to fumigate the cruelties. Perhaps
the prophet knew more about the secret cbscenity of sneer unfairness,
about the unnoticed malignancy of established patterns of in-
difference, than most of us care to know, a knowledgse which hs

does not ascribs to his own intelligence or power of observation,
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The prophet's ear 1is dlrected to Cod, his soul is over-
whelmed by His word. Yet the prophet's eye is directed to the
human scene, society and its conduct are the main theme of his
speeches, He 1s "an assayer and tester™ of the people's ways
(Jeremiah 6 27). This is the outstanding characteristic of
the prophets ovennegs to the historic situation, to the divins
call ard its demands. In thelr eyes the human situation may be

a divine emergencye.

THS SICEFULN
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S OF E-IRED

It 1s such & situaticn toet we face today when the survival
of mankind, including its sazcred legacy, s in balance. One wave
of hatred, prejudice or contempt way cegin in its walke the de=-
structicr of all mankind, I{ is therefore of extreme importance
that tne sinfulness of thoughts of suspicion and hatred and par=-
tleularly the sirfulness of any contemptuous utverance, however
flippaently it 1s meant, be mace clear to all mankind, This
appliss in particular to such thou.shts and utterances sabout in-
dividuels or groups of other religions, races and nations. Speech
has power ard few men reelize that words do not fade. What starts
out as a sourd ends in a dzsed,

PROPOSAIS FOR IMPROVIKC CAIEQOLIC-JELISH RELATIONS

The following proposals are offered in the sincere hope of

improving mutually fruftful relations betwesn the Roman Catholic

Caurca and the Jewlsh comunity. They are also motivated by the
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equally sincere conviction that the Churca's vigorous repudiation
of anti-Semitism - forthrightly expressed in various Papal state-
ments and othser Catholic writings - must be accompanied by an
authoritative clarificavion of religious teachings which lend
themselves to anti-Jewish interpretations and which have been
frequently atused to support antl-Semitic ideology and activity.

Anti-Semitism 1s an ancient ard complex evil, which cannot
be ascrabea to a single cause. WNor can responsibllity for its
perpetuation be invested ir one particular institution. Yet,
in reaponse to the prophetic cail for justice, and out of re-
spect for the six million innocent martyred, we must ask that
all institutions - political, civic, =2rd religious - examine,
and uproot possible sources of anti-Semitism in themselves,
and we must confront gach of the sources, including invidious
religious teachings. Foremost among theae is the slanderous
claim that "the Jews" are collectively responsible for the
Crucifirion of Jesus, that because of thls the Jews are acoursed
end condemned to suffer aispersion and deprivation throughout the
ages. 1Thls charge hes been used by enti-Semites for centuries,
to justify ths most cruel and inhumen treatment of Jews, it has
even been aavanced to justify the fate of six million Jews
during the Nazl holocaust,

Because we recognize thast the Foman Catholie Churca re-
prasents & rock of solidarity, bellef; end morality in the world

where so many values In the morel, ethical, and religlous spheres
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heve foundered, we asek the Church's assistarce 1in putting an
end to such slanderous religious teachings, and in thus assuring
thet ancvi-Semites can cleim no sanction in Catholic religious
teachings,

Ve are consclous that the fermuleries used in the subsequent
proposels may need further armplification anéd development as re-
gards the detailed execution of vhatover 1s decldea upon, and we
will be haepoy to continue our discussion for the purpose of
greater clerificetion.

FIRST PrOPOSAL

There has never been an age uthich has witnessed so much guilt
and distress, agony and terror. At ro time has the earth been
80 soaked with blood; at no time has man been less sensaitive to
God.

An age of supreme anguish and extreme horror calls for woras
of supreme spairitual grandeur, for actiocns the moral force of
which will purify the lives of many gererations to comse,

The forthcoming Ecumenical Council, which has zlready evoked
the sympathetliec interest of the entire world cormunity, provides
an exceptional opportunity for ths Church to exert its moral
influence by reaflfirming its opposition to persecution and bigotry,
and 2vs condemnation ol the sin of antl-Semitism., We wouald hops
that the Ecumenlcal Council will issus a gtrong declaration
stress.ng the grave nature of the sin of anti-Semitism as in-

compatible with Catholicism and, in general, with all morality.

-
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Ve recognlze; however, that a condemnation of violent bigotry
will not deal with one of the most profound end pervasive roots
of the problem, that the urgent duty of fighting agesinat the
hatred trat has crougat upon the Jewish peoplc unparalleled
horror tnroughout the eges requires a rejection of false religious
teachings ¥

Therefore, we consider it a matter of supreme urgency for
the Ecumenical Council to reject ara to condemnn those who assert
that the Jews ss a people are resporsible for the Crucifixion
ol Christ, thaf because of this, the Jews are accursed ana con=
demned to suffer aispcrsion ana depravation throughout the ages;
ana to declare that calling & Jew Christ-killer is a grave sine

This conasmnation shoula be disseminatea widely under the
highest authority of the rRomen Catholic Church teo all who are
charged with the preacn.ng and teaching mission of the Church
and to all who are responsiole for the spiritusl guidance of
the faithful,

Such a request seenms to us consconant with Catholic doctrine
as ve undersvand it It is our uncerstanding that the Church
holds the sins of all mankind responsible for the death of Jesus,
erd teaches that he foreordained his own death in keeping with

the Churchk's cocirine of God's redemptive plan,

*Wi1th gracious encouragement of Vatican authoritiss, the American
Je 'ash Conrittec suonitted two mercraraa, "Ihe imase of ths Jeu
in Cetnolic Tesching® (June 22, 1961), and "Anti-Jdewish Zlements
in Catholic Liturgy" (HWovemcer 17, 1961). In these adcumsats,
gttention was dreawn to sources eof nmisunaerstanding and hostility
in Catholic textbooks and liturgy end it was requestea that the
Church seeck appropriate measures to eliminate these possible
bases of religious prejudice.
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SECOND PROPOSAL

Ag St. Thomas sald over 600 ysars ago, no man or group of
ren can be hindsred In worshipping God in the way in vhich they
consclously, frecely, ard in virtue c¢f the l1lifght of treir con-
science choose to worship Hiw, provided that it 1s obvious
this rethoa of worshipping God l1s not anti-hunan or anti-sociele

While we would not inmpings uwponr the rights of any religious
aroup to seek adherents through persussion; we cannot but feel
distressed that In the eyes of the Church the holiness of the
existence of the Jews as Jeirs, in thzir loyalty to the Torah,
is not acknowledged. fThrgggh:ut the centuries our people have
paid such & high price in suffering and rurtyrdom I{or preserving
the Coverant ane theo legacy of holiness in falta ana acevotion.
To this day our people lasbor devotcdly and with commitment to
educete their ohilcren in the 1ays of the Torahgxigénuine love
Implies that Jews ce accgpted as Jewse

Tnus, 1t is our sincere hops that the Ecumenical Council
would acgncwledge tne lntegrity esnd permanent preclousness of

Jews and Judalsm.
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TIIRD PROPOSAL

The EBEiblical irperative includes more than the exsrclse
of justice. More than doing, it asks for love, decrer than
justice, it refers to good and evil., ™Seek good anro rot evil.e.
Hote ovil anc love good ana establish justice in the gate"
(Azos 5 lha.l5a),

"It hag oesen told you, O man, what is good, and what does

tne Lord reguire of you but to dn fustice, and to love kirdness

(nesed), and to welk hurbly with vour Ced™ (Micah 6 8) = doing

Justice as well as loving kindress. The prophets tried to ercite
ferver, to .ueke hesed an objact cf loves

What the Lord reaulres of ron 13 nmore then doing one's task,
fulfillipg ore's duty. To love implies cn inseviable thirss,

a passionate craving, To love means to trarsier the center of
one's inner life from the ego to tne ocject of onels love,

However, we do not love him who is unknown. Xnorlecaze and
charity are irterrelated,

Ignorance breods suspicion, just as false knouledze gencrates
disteortion. In our erc, few Catndlic prlects and laymen possess
adeguate rinformztion about Jeuish life a2nd the spiritual and
moral dinension of Jewlsh exisvence in the last two thousend
years., It ould be importa~t to assert 1in & conciliar staterent
tne necd on the part of Cathollcs vo seek mutual understanding
cf Jeds and thelr tradition., This would imply a pro.raz that

would seek to eliminete atusaive and derogatory stereotypes aboutb




_L)h
Jews end Judaism, e.g. the supposed contrast in ths field of law

between the harsh Jewich enforcement of the lex talionig and

the Cod of Yrath of the Hebrow Binlc and God of Love of the Gospelse

£

It would help to countveract tas =misconcsption of the perlod
betueen tho roturn from the babylonian exlile ané the beginnings
of Chrictiarnity as one of coabrruous decl-ne, to call sttention
to tne great spiritasl, mor.l, and .ntsllectual vital.ty of the
Jowlsn poopnle curirg the last 2500 ycars, the teaching, Jorshap
and o“servence, to disserirato positive info._mation alout Jeus
814 Judelsm, to promote mutugl understarding anc a greater rmutual
comprenension of the lssues petwcen us ana also ol the ricnness
of each other 's heritageo

from the other side, t-ere is substuntial ignorance among
Jewvs as to tne true relastionship betac:m vealsh coraaunities
end the Cnurch throughout aistory. Some Jews see the Churchls
record regeralng the Jevlsh people as ome of uarelieved antagonism
and hostllity, they know a.out tae jellow suvar and the ghetto,
tut nol about the many Papal dcelarations cordemning anti-Jewish
violence and the efforts of Cnurch authorities to protect Jews,
Trus, more knowledge arsd exehenge of infoimetion is nescea on
two levels, knowledge enc urcerstanding about Jucalism s a vital
religion; and nonest, unapolegetic viewing of Catholic-dewlsh
relations in past anc precsert. For these purposes,; it coula

£

becone a2 souarce of grest olecsing if,
l. A "forum"™ be estatliskec with the support and
approvel of the Church ir which knowlsdge about Judaism would

be made zvallabls to Catholic priests and theologlans. Tarough
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such a forum problems of greatv ixrpcrtance conld be discussed,
views exchanged and lssues aeliterated by Jewish and Chrlistian
scholars,

2 Rasearch orojects and publications arranged jointly
by Catholic and Jewis“ scholars.

3« 4 declaretion shoula be 1lssued reaffirminz earlier
Pepal ard Vvatlcan pronouncements encocuraging cooperation among
religiocus groups in civic gffzairs to proxwote tha comron good
(Lce., meizhborhood improvement, works of charity, combatting
Juvenile delinguency, group antagonisms, etec.) Fortunately,
such cooperation alreedy goes on in msny parts of the world.
In some places hoasever, il is dif:icult to engage Catholics in
even the most worthy civic cooperstion projects, oecause of
the resigstarce of local ecclesisstical auchority. We believse
that torkirg togotier at an objective work for love of fellow
ren woala in itself add comsicersbly 2nd decisively to the
purificetion cof the souls ana tne creation of a climate of

mutual respecte
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FOURTH PROPOSAL

Trne prophets'! preoccupation with justice and righteousness

hes its roots in a poierful awerenesgs of injustice, a sense

for the monstrosity of injustice. Moralists of all ages have
been eloquent in singing the praises of virtue, The distinction
of the prophets was in thelr remorssless unveilling of injustice
and oppression, in their comprehension oi socisl, political
ard religious evils.

Justice 1s precious, injustvice exceedingly common. One
of the troubles seems to be that we have delegated the concern
for justice to the Judges, as iIf justice were a matter for a
few speclalists. The proprets insist that justice rust be the
supreme 2and active concern of every man. It was nct to the
Judges but to every member of the people that ths words of ths
Lord are directed: "Seek justice, correct oppression, defend
the fatherless; plead for the widow."

There 1s an evil which most of us condone and are even

guilty of. irndifference to evil., lie remsin neut'ral, impartial,

and not easily moved by the wrongs done unto other people.
Indifference to evil is more insidious than evil itself; it 1is
more universal, more contagious, more dangerous, A silent
justificetion, it makes possible an evil erupting as an exception
becoming the rule and being in turn accepted.

The knowledge of evil is something which the first man

acquired;, it wvas not something that thse prophets had to dlscover,



The pgreet contribtution tc humenity vas their discovery of the

evil of Zndiffercncee Onc may be decont and sinister, plous and

sinful, I au ry brotnerfs keeper. The prophet is a person who
guffsrs the harms corc unto others. ‘herever a crime 15 conr-
mitted, it is as If the prophet were the victir and tae preye

Above all tne prophet's wora i1s a call %o repertance.

"ascsh yoarselves, make yourseclves clcan® (Iszigh 1°17). Saeh
cleansing must be an ongolrg process. As long as there 1s
hotrcd 1n one heari, or prejucsice disserinated in“ore public
utterance, textbook, or journal, there 1s anr overriding urgency
to cry out agai~st it,

Jeus have recognizea ana recognlze willirgly ard zratefull
the sacrificiel wor£ core in tae past by merbers of the Catnolie
community, kota clergy end lay , ia cchalf of porsecuted Jews.

Ve can only tnank the #lmiphty for taie. Yet we must also
recognize that fer every Cethollic *ho came to the alid and
assietence of Jews, there were Lundreds of others - also loyal
Church members - vho vere at best Indafferent to_the fate of tae
Jewish cermunity, end who feiloc to resist or cordemn anti-dewish
utterancees gnd strocities, partieulerly durirg the time of the
Nezi ers. tany Jess are corvinced trat tae failurs of the great
mejority of Eurcpean Catnolic Church lesders tc speak out frankly
and publicly agarnst antli-Semitism entalled suffering for Jews

on rseny coccasions end in meny places. fhaerefore, in order for

the Church to more fully and ellectively disseminats to its



APPENDIX A

NOTES ON THE ORIGIN OF THE IMPROPERTA

In the opinion of an eminent Jewish liturgical scholar,

Dr, Eric Werner , the text of the Imoroperia, in addition to 1ts

obvious anti-Jewish impact, iIs particularly offensive to Judaism
because 1t 1s a deliberate inversion of an ancient Jewish litany
By drawing on a Jewish hymn of thanksgiving (of rabbinic source)
and adding a sharp antithesis to each line, the author of the

Improperia gives tne entire litany a powerful antl-Jewish tone.

The following comments on the origin of the Improperia represent

Dr. Werner's scholarship.
The anclilent Haggada for Passover, the famous Pesssh-ritual
of the Jewisn home, contains the following litany

How many abundant favours hath the Omnipresent per-
formed upon us.

1 If he had brought us forth from Egypt, and had not
inflicted judgment upon the Egyotians, 1t would
have been sufficient,

2. If he had inflicted justice on them, and had not
executed judgment upon their gods, 1t would have
been sufficlent.

3. If he had executed judgment upon their gods, and
had not slain their first-born, 1t would have been
sufficient.,

"Author of The Sacred Bridge Studies on the Liturgical and Musical
Interdependence of Church and Synagogue During the First Millenium.
(London-FY 1959): Professor of Liturgical Mus.c at the Hebrew
Union College - Jewish Irstitution of Religion, participant in the
First International Congress of Catholic Church Music, Rome 1950,
articles i1n Atti del Congresso.
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If he nad slsin their first-born, and had not be-
stowed their wealth on us, it would have been
sufficient.

If he had given us their wealth and had not divided
the sea for us, it would have been sufficient

If he had divided the sea for us, and had not made
us pass through on dry land, 1t would have been
sufficient

If he had made us pass through 1ts midst on dry
land, and had not drowned our oppressors in the
sea, 1t would have been sufficient.

If he had drowned our oppressors in it, and had not
supplied our necessaries in the wilderness duraing
forty years, it would have been sufficient.

If he had supprlied our necessaries in the wilderness
during forty years, and had not fed us with manna,
it would have been sufficient.

If he had fed us with manna, and had not given us
tha Sabbath 1t would have been sufficient

If he had given us the Sabbath, and had not brought
us to Mount Sinai, it would have been sufficient.

If he had brought us near to Mount Sinai, and had
nnht given us the Law, .t would have been sufficient.

If he had given us the Law, ana had not led us into
the land of Israel, 1t would have been sufficient.

If he had led us into the land of Israel and had
not built the temple, 1t would have heen sufficient.

This litany seems to go back to the second century before

the Christian era.l It 1s, in turn, based upon a passage

Icr D Goldschmidt, The Faggada for Passover with commentary,
1953, 1dem great Commentary to the Hageada (in Hebrew) Jerusalem,

1959.
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in the earliest collection of midrashim, called Sifre. There we
find the leading motif of the Hebrew lltany.2 It was obviously
written while the (second ) Temple still stood, and no word indi-
cates even danger to the Sanctuary It 1s, with 1ittle deviation,
common to all Jewish traditions.

Not quite so clear is the textual history of the Improperia,

Modern scholarship i1s iInclined to see the Vorlage of the Latin

Improperia in a set of twelve Troparia in the Byzantine ritual of

Good Friday.> These Troparia are today attributed to Sophronius,
patriarch of Jerusalem (634-8), actually they avpear first in a

Georgiran Kanonarion, discovered and published in 1912 by C.

Kekelidze - They appear in the Byzantine Typiken of 1122,
accompanied by antliphons and 12 corresponding lessons. (8 from the
Evistles, i from the Gosnels).s The Place of the antiphons was

taken, in the Roman rite, by the Imoproperia. It would be, however,

overhasty to assume that the Georgiren-Byzantine version has simply
been transplanted to Rome. For already Baumstark has tentatively
dated an earlier Svriac Vorlage in the fourtn century.6 And, as we
shall demonstrate later on, the Roman text 1s considerably closer

to the Hebrew model than the Byzantine.

2Midrash Sifre ed. M Friedmann I. p. 131-32, Vienna 186l

3cr A, Baumstark, "Der Orient und Die Gesange der adoratio crucis"
1n Jahrbuch fur thu;giew1sqenschaft, II p 12, (1922). So also
Dom Brou in Revue gréegorienne, XX, XXI, XXII, (1935-37) Oldest
texts of the Troparia in Papadopoulos Kerameus, Analecta Hieroso-
lymiticae ., ILI 1894}, and J. B Thibaut, Ordre des offices de
la semaine sainte a Jerusalem du IV au X siScle, Paris 1926.
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i

(Footnotes cont'd from pg 3)

hC. Kekelidze, Ierousalimsky Kanonar, VII. Veka. (Tiflis 1912)

5Cf E. Wellesz, Eastern Elements in Western Chant, Oxford 1947,
pg 22 ff where a rich baibliography is given.

6"11 faudrait, dater du IV® ségcle ces morceaux de aplendide
poesie ou l'on rencontre dﬁga les ideés des Improperia
occidentaux. . . (Baamstark, Liturgie Comoar®e, p 105)

TThe texts after A Baumstark, in Jahrbuch fur Liturgiewissenschaft,
IT. p. 11-13, 1922 and Panodop herameus. Analecta
Hierosolymitikes Stachyologias II 189, Also Triodlon Rome
1879, p. 703-4.,
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The Greek text related to the Improperia is found in

stangas 3, 8, and 12 of the Troparia attributed to Sophronius,

also in a poem which may be best described as a paraphrase of

these Troparia. The English translation follows the Greek

text (which appeared in the original memorandum).

3

Thus salth the Lord

to the Jews * My people ¢

what have I don= unto thee?
or wherein have I troubled

thee? *» I have given light

to the blind ¢« I have

cleansed the levers

I have raised uv men that

were laid on thelr beds

My people ¢« wherein Have

I grieved thee * and

what return hast thou

made to me? ° Anger in

return for manna vine-

gar for water 3 Instead

of loving me you have

nailed me to a cross *°

In future I will no longer

love (you) I will call

my Gentliles * and they

shall glorify me * with the

Fgther and the Spirit -

and I w11l give unto them

everlasting 1life,

Stretched out on the Cross

12

8

When to the cross * trans-
gressors nailed the Lord
of Glory He cried out to
them * Wherein have I
grieved you or wherein
have I provoked your wrath?

Before me ** who deliver-
ed you from opvression® -
And now ¢« what return do

you make to me? Evil for
goodness In return for a
prillar of fire you have

nalled me to a cross « In
return for a cloud ¢ you
have dug me a tomb ¥ In re=-
turn for the manna ¢ you
have offered me gall ~ In
return for water you have
given me vinegar to drink -
For the future I will call
the Gentiles and they shall
glo2ify me with the
Father and Holy Spirit.

* thus, O Lord, didst

thou cry out . For what deed * do you wish to slay

me, O Jews®
were paralysed®
as if from sleep?

with the flow of blood?

Because I bound up those of you who

because I raised up the dead
because I healed the woman

¢* because I had pity on

the Canasnite woman®? -~ For what deed do you wish
to slay me, O Jews? *

But you will look upon Him Whom you plerced

Christ, O transgressors,
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We turn now directly to the Latin text of the Improperisa,

to which only a few observations may be added, in order to
elucidate the history and recension of the Latin text.
Latin Text

R Popule meus, quid fecl tibi? aut in quo contristavi te”?
responde mihi.

(1) Quia eduxi te de terra Aegypti parasti crucem Salvatori tuo.
3
(Trisagion)

(2) Quia eduxi te per desertum quadraginta annis, et manna cibavl
te, et introduxi in terram satis optimam parasti crucem
Salvatori tuo,

(Trisagion)

(3) Quid ultra debuil facere tibi, et non feci? Ego quidem
plantavi te vineam meam speclosissimam et tu facta es mihi
nimis amara

(3a) aceto namque sitim meam potasti, et lancea perforasti latus
Salvatori tuo.
(Trisagion)

(4) Ego propter te flagellavi Aegyptum cum primogenitis suis et
tu me flagellatum tradidisti.

R Popule Meus,..
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Latin text cont'd.

(5) Ego te eduri de Aegynto, demerso Pharaone in mare Rubrum et
tu me tradidisti principibus sacerdotum.

R Popule meus...
(6) Ego ante te aperul mare et tu aperulsti lancea latus meum
R Popule meus...

(7) Ego ante te praeivi columna nubis et tu me duxistl ad prae-
torium Pilata.

R Popule meus.s.

(8) Ego te pavi manna per desertum et tu me cecidisti alapis et
flagellis,

R Popule meus...

(9) Ego t potavi agua salutis de petra et tu me potasti felle
et aoweto,

R Pooule meus ..

(10) Ego onter te Chananaeorum reges percussi et tu percussisti
arundine canut meum.

R Popule meus...

(11) Ego dedi tibi sceptrum regale et tu aedisti capiti meo
splneam coronam,

R Popule meus .,

(12) Ego te exaltava magna virtute et tu me suspendisti in
patibulo crucis,

R Pooule meus ..

According to most Catholic commertaries, the Latin Improperia
8

are viewed as two parts of one poem,” Generally, 1t has been

attempted to derive the Improperia from scriptural Texts 9 Durandus

BThus P. H Schmidt, op.cit. II p 794f, also Lechner-Eisenhoefer
op.cit, L Brou, op cit, and many others,

9411 Catholic scholars follow here Durandus, op c1t.VI, cap.77/8

(Rationale divinorum officilorum, Venice 1519)
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suggests as the scriptural scurces the passages MICHA VI, NUM XIV,
ISA XVI and JOS VI P Schmidt givegMICH 6 3-4, DEUT. 8 2, 8 3,
87, IS 54, JER 2 21, PS, 68 22 (=69 21)., And indeed, a super=-
ficizl resemblance to the texts in question cannot be denied, but
it 1s confined to tns very first verse, and to the passage from
Isaias and the Psalms. Everything else 1s sheer conjecture.

We shall, on the other hand, endeavor to show that the

entire text of the Improperia can be traced to an original

Hebrew-Rabbinic source, of which the lasst remaining version is
the Passover litany quoted above 10 The subsequent philological

examingtion purvorts to explain why the Imoroperia with all their

dramatic i1movact appear so viciously anti-Jewish in spirit and
intent.

We notice first certain repetitions of motifs The de-
liverance from Egypt of verse 1, i1s again stressed in verse 5,
the plercing of Christ's body (verse 3a2) 1s mentioned again in
verse 6, and the vinegar to quench Christ's thirst occurs again
in verse 9 This alone indicates that an original text has been
corruoted by editors and scribes. If this lack of order is not
conspicuous as in the Byzantine Text, it 1s still gquite obvious,

Seen as a whole, the Improperia contain 1l stichoi, if we

count the ovening "Popule meus" (the refrain) as one verse, and

divide verse 3 in two parts, for in their present form its two

10P0531b1y Durandus still had an inkling of an ancient Hebrew
source for he writes "Cantat gsutem sacerdos quas hebraice in
persona salvatoris,.,. Popule meus quisque cantat in persona Domini
loquentis hebraeis ideo intelligit Dominum hebraice..."



APPENDIX A 9=~

parts are not clearly connected The Hebrew litany counts 15
verses, as the number 15 stands for the JH, the abbreviation of
the Lord's name If we discount the opening phrase of the Hebrew
text which serves as a preface, we arrive again at the number 1,
as 1n the Latin More important then this coincidence are the
amazing Hebraisms in the Latin Text. (They do not occur in the
Greek Text.) We note first certain pivotal words which connect
successive verses

l -2 eduxi,

La-b  flagellavi - flagellatum

b = 5 Tradidisti

5 - 6 Mare

6a-b aperul - aperuisti

9a-b potavi - potasti

10a-b percussi - percussisti

lla-b dedi - dedisti

This device, well known to the student of the Bible gs pro-

gressive varallelism or anadiolosis, is a clearly Hebraic poetic

device Still, certain verses appear to lack it, e g. verses 7J
and 8 If we, however, translate tentat.vely the Latin text into

Hebrew, the varallelism reappears again with astounding force

G010%%2 Y 1T nt3% S3nd%IR anky 113y eyl JUI0% snxbhanm A4/

JNIVIXTZY Miphna *1n%3%0 faney 2R3 1o 7 R%0%) /%/
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These identities let us conjecture that the author of the

Latin Tmprover.a had before him a Latin translation of a Semitie

Vorlage and that he followed this text much closer than the
Byzantine Troraria. It should be observed that all passages
occuring in the Hebrew litany, which refer to the Torah or to the
Temple, are carefully eliminated .n the Latin Text. This is quite
understandable from the Christian point of v.ew, It seems even
possible that the anonymous editor of the Jewish Passover ritual
knew about some Christological interpretations of the Hebrew litany;

for we find Immedia tely after it a summary in late Talmudic prose
which closes waith the rather unexpected words

He led us to Mount Sinail, gave us tne Torah, brought

us to the land of Israel, and gave us the Temple for
the atorement of all our sins,

(Templum pro remissione omnium peccatorum)

This sounds like an apologetic description of the Temple's
functions and has especrally at this point an exceedingly strange
ring To be sure, atonement of sins belonged to the Temple's
functions, but i1t was never considered 1ts main significance, the
active prophetic opoosition against the Temple's ceremonial testi-
fies to this fact We surmise that the 1dea of the Temple's power
of atonement 1s here stressed as a latent defensive argument
against Christianity's main doctrine of Christ's vicarious atone-
ment.

What can this hypothesis explain®? The rebraisms in the Latin
Text and the conjectured Hebrew translations lead us to surmise

that the author of the Vorlage (a) knew the Hebrew litany, and (b)
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wrote in a language close ennugh to Hebrew to reproduce the sharp
parallelisms and antitheses This language would have to be West-
Syriac - Aramaic, the author possibly a father of the church of
Antioch or Jerusalem, and here we recall A, Baumstark's theory
that the twelve Troparia of the Byzantine rite originated in the
syro-jacobite region or even go back to an ancient Jerusalem

tradltlon.ll

1lcr 4. Baumstar%, Liturgile Comparéé, Chevetogne, 1939, 2nd ed.
p 105 "Je pense surtout ici, & la série close des douze
idioméles du vendredi-Saint, attribu&s pour cette tradition
syro-jacobite a saint Cyrille de Jerusalem...lndépendamment de
lt'gge des differentes versions dens lesquelles se présente le
texte syriaque, ..11 faudrait dater du IV si®cle ces morceaux .
1l'on rencontre deja les idees des Improperia occidentaux du
véndredi-Saint",
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CARDINAL BEA TO AFPEAR AT INTERPELIGICUS DINNLR

IN NEW YORK ON BEJALF CF INTERNATIONAZ, UNIVERSITY

"P20 DEQ" IN ROME

New York A dainner wath Augustin Cardinal Bea, inter-
nationally known for his leadership r le at the Vatican
Ecumenical Council, will be held by tne American Council
for the International Promotion of Democracy Under God
(C.I P.) on April 1st at 6 00 P.M at the Hotel Plaza,
i1t was announced here today by Henry R Luce, Chairman

of the Ameracan Council.

J. Peter Grace, Fresident of the American Council,
hailed tne Cardinal's impending visait as "a significant
step forward, demonstrating how people of all taiths and
origins are coming together to work for the values they
cherish."” GServing as hosts, in addition to Messrs.
Grace and Luce, are A. M Lederer and Paul Felix Warburg
of New York, Vice Presidents of the American Council.

The Ameraican Council, under whese auspices Cardinal
Bea 1s visiting New York City, 1s imcorporated in Rome

as well as 1n New York. It 1s the sponsor of the

C 1 P s the non profit educational membership corporation representing the

International Uniwersiy of Social Studies (Pro Deo) and is entuled to recewe contributions deductible for tax purposes



International University for Social Studies "Pro Deo" in Rome
Cardinal Bea, said Mr Luce, "will acddress some 300 guests of
the American Council and the University on 'Civic Unity and
Freedom Under God '"

Guests of honor and speakers include the Rev Henry Pitney
Van Dusen, President of the Union Theological Seminary, Rabbi
Abraham Joshua Heschel, Professor at the Jewish Theological
Seminary, dis Excellency Muhammad Zafrulla Khan, President
of the UN General Assembly, and U Thant, Secretary-General of
the united Ilations

Opening presentations will be made by Mr ILuce, Editor-in-
Chief of Time, Inc., publications, and Mr Grace, President of
W R Grace & Co , followea by official greetings and statements
on "Pro Deo's" work by Governor Nelson A Rockefeller and Mayor
Robert F Wagner  Father Felix A Morlion, founder and presi-
dent of "Pro Deo" Unaversity, will summarize the proceedings
and describe the common denominator, "Civic Cooperation for
Freedom Under God," the basis of the University's work

Francis Cardinal Spellman will deliver the invocation
Prayers for the common purpose will also be offered in the
traditions of the major religions of East and West

"Pro Deo" University is dedicated to teaching the social
sciences 1n terms developed and enlightened by modern American
political and industrial progress The faculty of 240 as
drawn from 11 nations, the 2,000 students, from 58 They in-
clude Catholics, Protestants, Jews, Moslems, Hindus and

Buddhists



-3 -

Cardinal Bea, renowned scholar, was appointed by Pope
John LXTII to create and guide a department without precedent
in Church history--a permanent Vatican secretariet for develop-
1ng relations with other religious groups "Few have labored,"
Mr Grace said, "with such devotion and effectiveness to ad-
vance nutual understanding and reciprocal esteem among members
of all faiths and communities "

Cardinal Bea has said "The greatest challenge to our
generation 1s the problem of group antagonism  how to
build peace with love understanding and respecting him whon
we love and therefore his opinions as well It 1s the pri-
mordial duty of all groups of mankind to unite for the purpose
of overcoming hatreds of the past "

To these ends, the International University of Social
Studies "Pro Deo" has held eight meetings in Rome, attended
by representatives of 21 religious groups from 48 nations and

conducted 1n the spirit of the Agapé (Agapé, Greek word for

fraternal love, was the name given to the first brotherhood
banquets ) lr Warburg said "It 1s fitting that the present
meeting, convened in the same spirit, takes place in New York
City, examplar of America's religious, cultural and social
diversity, and, as the home of the United Nations, symbol of
the pluralism of all mankind "

The International University for Social Studies, founded
in 1944, 1s the chief instrument of "rro Deo," a movement
devoted for more than 30 years to the advancement of democracy

under God throughout the world



The members of the Planning Committee for the American
Council, serving in their individual capacity, are Davad
Danzig, Chairman, John P,E Brown, Miss Jane M Hoey, John
J Meehan, Rev William Van Meter, Taylor M Mills, Rev.
William A DNorgren, Mrs Ethel C Schroeder, John B Sullivan,

Rabbi Marc d Tanenbaum, and Msgr John J Voight



CIVIC UNITY AND FREEDOM UNDFR GOD

Address by His Eminerce Augustin Cardinal Bea
For the Agapé, New York, April 1, 1963

I am truly gratcful to be able to address a few words to
this gathering, orgenized by the American Courcil for the Irler-
national Promction of Dcmocracy Unaer God. I want to express my
decp Joy 1n seeing such a l2rge number of d.stinguished personalities
from the civic, cultural, sociral, econcmic and religiocus pursults.
It 1s a very promising sign of our tima2s that such people gather
1n serene and tfraternal conrersation on the theme- "Civic Unity
And Freelom Under God.," Whoever bas foilowed national and inter-
national life will admit without hesication that such a gathering
inspired by such a therie wculd hardly have been possibie but twenty
or thiriy years ago. It 1s a sign that the men of our cwn time are
more deeply reflecting on the profoundly spiritual basis of human
existence, 1in order to build cpon this founaatien a future strong

enough to resist the serious dangers that threatean us.

The thzme, '"Civic Unity And Freedom Under God," 1s well-
chosen From the title one almost 1nstinctively realizes that here
the two most profound tendencies and anxieties of modern man are
touched upon the anxious striving for unity and the equally pro=-
found desire for liberty. There 1s a polarity to these two concepts,
that makes for a constant tension between them. In a certain sense,
a large part of the problems of mankind today can be reduced to the

difficulty of harmonizing 1n practice these tendenciles towards unity

and towards liberty, without doing harm to the cne or sacrificing
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the other. The difficulty 1s simply the practical conciliation of
the innate dignity of the human person with his sccial nature, for
according to the biblical expression, "It 1s not good for man to be
alone!™ 1In fact, nature 1itself inserts the human person, from the
first moment of his exlstence, not only into the family cor inrto cthe
various religious or civic fcrms of soclety, but also into the great

Family of Nations, i1nto the whole of humanity.

1) Today the irclination or the drive toward unity is
pacticul-tly sirorg, ard secmns based on the very direction and builte-
1n legic of the modern world The quick and easy travel possibilities
that bring us daily 1nto contact with so mony pecple; mass communlca-

1ons that keep us i1nformad of events wnich take place in every part
of the world; the repercussions of events 1n one country on the rest
of the world, and the increasi g interdependance caused by political
necessity, by cultural, economic and scientific developments--all this
1s drawing the world together into a conscious commanity of mankind.
Our large cities best 1llustrate this drive towards un:ity and the
tensions of this thrust -- as 1n the rush-hours, when all are pushing
and colliding against each other in airports, streets and subways --

each running after his own job and each pursuing his own i1nterests.

This last 1image also 1llustrates the fact that the mere in-
crease 1n physical contacts among men does not suffice to create a
deep and authentic unity. The experience of the most murderous of
all wars, and tne more or less persistent threat of a still more

devastating war are clear proof that the means that are bringing people
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and nations closer to one another physically can certainly be

1nstruments for those who want to create unity. But these means can-

not create unity by themselves, 1in fact, they can become the

instruments of our own destru~tion.

Why 1s this? Because the unity of which I speak is not the
unity of many well-oilled wheels and parts of a machine. The unity
1n question is essentially and pre-eminently a2 human work., It 1s
the conscious, frec decision of responsible persons to unite with
other responsible perscns, in order to live together in peaceful
harmony. It 1s the conscious encounter of free men, the mutual
excharge 1n giving and receiving what each cne has, not merely of
material gcods, but also, and above all, of spiritual riches. This
exchange 1s at the same time a sympol of selfgiving as 1s witnessed
1n every auithentic friendship, especially in the true love of man

and wife

2) 1In order to build up this unity consciously we cannot be
lulled by the mere repetition of the words '"unity" and "liberty".

We must penetrate into their profound meanings.

a) Farst of all, liberty. Liberty 1s the human right
to be oneself and freely to decide one's destiny according toom's own
conscience, without the interference of others. Conscience, of course,
excludes anarchy, and confirms the existence of a whole world of
moral obligations and thus also of man's duties regarding his

fellow~-men. After all, man carries out these obligations 1in order to
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obey his own conscience. Thus, since there 1s question of fulfilling
his obligations 1n a conscious and free way, 1t 1s clear that man has
the duty to seek the truth 1in order to know his obligations, and to
form his consclence correctly. Only 1f liberty of conscience 1s
understood 1n this way will 1t be resolved 1n profound unity. This
liberty requires every person and soclety as a whole to respect the
free decision of others. Let me add at once an obvious point: the
destiny of a person, Eg_essentlally, profoundly autonomous, cannot

be merely earthly, momentary and transitory.

b) On the other hand, just as man appreciates more and
more hie innate gift of freedom, no less 1s he becoming aware of his
innate desire for unity. Man, inserted i1nto society since his birth,
can only develop 1in society, that 1s, 1n a reciprccal giving and
recaiving with other persons who are as free and autonomous as him-
self, as 1ndividuals, or as united in society. In this receiving
from other persons and from society, and in making his own contribu-
tion, man enriches himself, develops his own personality, and con-
tributes to the complete development and full manifestation of the
immense potentialities latent in himself and in humanity. 1In this
development and manifestat.on, all nations and races, with their
specific characteristics, their varied creations of human intelligence,
and their distinct cultures have a place. All are working together,
inserting thread after thread in that magnificent carpet which 1s
the human family, on the way towards 1ts proper development and 1its

proper destinles.
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3) What 1s the law that governs these mutual exchanges, the
law of the promotion of unity? Pope Jo™n the Twenty-Third once said
that 1n his own life, he always tried to emphasize what tends to
unite men, to accompany every man as far along his way as possible
without betraying the demands of justice and trutn., The law for
creating unity 1is truth, juscice -- and we can add - charity, or
more generally, that law which 1is written in ran’s heart, prompting
him to do what 1s good and to avoid what 1s evil. Each of us, in
fact, experiences deily that _nternal law cf tension mentioned by
the anc.ent poet, Ovide "Viaeo meliora proboque detericra sequor"
-~ "I see what 1s gcolead anprove 1t, yet cften I am following what
1s wrong " Ry this we cocnfess our awareness thai some things, from
the specifically human point of view of the conscience, are good
and other things are evil; and that the obligation lies with us to
opt for the good things and to perform them, and, on the other hand,
to avoid what 1s evil. A liberty that does not conform to this law
1s no liberty, 1t undermines unity and creates anarchy. This 1s
the very cause of mutual destruction. A unity that does not respzet
this law may eventually create a certain form of unity, but it 1s a

unity not of free and responsible men, but of slaves.

4) What I have said so far has not yet exhausted the rich
reality of the relations that are possible to man with other free
men., When man retains and develops the salutary, original freshness
of his existence, when he keeps a spontaneous and profound vision

of the whole dimension of life, not distorted by blunders or by
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alleged philosophical or scientific claims, then he has the sense
and the awareness that his personal reiations reach beyond and above

the level of human society.

You bear witness to this fact, gentlemen, you who represent
1n a way the whole world, also the most{ancxent cultures and
religions. The sciences, especilally history and ethnology, also
bear witness with you. All testify that man is aware of his deepest
relations -~ relations that cannot be disregarced -- to a Supreme

Being who 1s personal, patcrnally grave, but still, benevolent,

1nfinitely more wise and good than all human fathers.

This Being stands at the origin and at the erd of terporal
huran eyistence. To him man appeals in his most solemn moments, 1n
hours most compelling and desperate; and he appeals to him as the
Almighty Guide of human events and destinies. This Supreme Personal
Being 1s, at the same time, the ever present witness to man's
actions, a witness who approves, pralses, and rewards the good
action, who reproves and condemns the evil one., Moreover, according
to the well-known phrase of the non-Christian poet quoted by St.
Paul 1n the Aeropagus of Athens, "for we are God's offspring"

(Acts 17 28), man feels himself somehow related to this mysteriocus
personal Supreme Being, for man 1s made into the likeness of God.
Therefore, man knows that between himself and God there exist
those mutual exchanges 1n giving and receiving, somewhat similar

to those reciprocal exchanges he has with his fellow-men. When man
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1s aware that he stands under the paternal and grave authority of
this Supreme, Personal Being, and respects his own liberty to decide
his own destinies under this authority and according to it, then man
1s also aware that all his actions, be they right or wrong, have
good or bad repercussions on his relations to God, his Supreme
Author.ty. It 1is by this faithful awareness that man s destiny

1n the hereafter 1s shaped and decided.

Seen 1n this light the law of unity, the reciprocal
exchange of material and spiritual riches with his fellow-men ==
this law of truth, justice and charity -- i1s not an abstract law, -
suspended 1n the air. No, this law rests on the paternal and grave

authority of a Personal God.

* * * * *

In conclusion, there 1s no need to belabor the point that we
urgently necd to strengthen "Civic Unity in Freedom Under God".
The urgency 1s clear enough. I1f ever there existed the anxiety
and need to establish the basis for peaceful living, 1t 1s here

i1n the city that 1s graced by the United Nations,

In order to emphasize how much I appreciate the difficult
work of this organization, i1t suffices to make my own, the words
from the radio-message of Pope John the Twenty-Third with
reference to the Cuban crisis- "To promote, favor and accept

negotiations, at every level and at any time, 1s the norm of




-8-.

wisdom and prudence that draws forth heavenly and earthly blessings "

Surely you, who are, so to say, continually engaged in the struggle
to free humanity from the grip of the exhausting and terrorizing
armaments race, surely you will understand how important and
necessary 1t 1s that your work be supported by a strong and
efficacious will for peace, a desire widely spread throughout the

nations represented here,

The American Council for International Promotion of Democracy
under God, which arranged this gathering, constitutes, I believe,
an 1mportant beginning, sponsored by the American Council and other
National Counclls == the Ipternational Pro Deo University 1n Rome ==
makes 1ts own contribution to support the movement for peace, to
promote the meeting of all men of goodwill of every nation and
religious conviction, who accept the platform: " Civiec Unity 1in

Freedom Under God."

I have tried to sketch what can be the basis of such an
encounter. I leave 1t to the speakers who follow me to develop
1ts various aspects. I conclude by expressing the wish that the
idea of such fraternal encounters -- whatever may be their concrete
forms -- may spread rapidly in the world. It 1s a question here of
an extremely important and urgent work. In fact, not only the
material peace of the world 1s involved, but also an orderly
and harmonious development of humanity toward 1ts natural and

supernatural destiny.
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Rev Henry Pitney Van Dusen

RESPONSE TO CARDINAL BEA

e
Pro Deo "Agane" Meeting

April 1, 1963

Ami1d the plethora of sweeping generalizations regarding the
fate of Society in our day -- many of them platitudes or clicaes,
or more often, misleading half-truths -- against which many of
us have built up an allergic immunity -- there is one generaliza-
tion which appears to win well nigh universal acceptance It
poses a paradox, Or in any event, a seeming contradiction

On the one hand, as His Eminence has so clearly reminded
us "Today everything drives to greater unity" -- especially
the shrinking of traditional distances and physical tarriers of
all kinds, and the ever-advancing enmeshment of peoples, their
economic processes, and -- less tangible but more ultimately
significant -- their welfare

On the otner hand, divisions and antagonicsms within the
body of Humanity reveal little amelioraticn, on the contrary,
they often appear to sharpen and deepen, almost in direct propor-
tion to accelerating enmeshment of the peoples who make up Mankind.

One of the factors waich impedes rather tnan furthers the
conquest of this contradiction is faulty, often superficial,
sometimes 1nexcusably sentimental diagnosis  For example, as
I am confident His Eminence would agree, the basic issue 1s not
between the corporate unity, on the one hand, which both fundamen-
tal principle -- the underlying kinship of all men (in the view
of Religion, as sons of God) -- and the practical necessities for

peace and well-being within an interdependent Yumanity requaire AND,
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on the other hand, the individual freedom which 1s the inherent
right of persons This tension and struggle lie largely within
Nations. On the World Scene, the issue 13, rather, between the
larger unity which both a common Humanity and practical exigency
demand AND the lesser unities of Race, of Nation, of Class which
have been built up across the years and are today invested with
inherited sanctities and artifically exaccerbated prejudices
and fears.
St1ll another obstacle to resolution of the contradiction
1s reliance upon inadequate prescription of cures for Mankind's
fateful, perhaps fatal, disease of disumnity Those of us who
have lived our adult lives through the past half-century have
heard one after another nostrum proclaimed -- pefore the First
World War, EDUCATION between the Wars, advance of SCIZNCE and
ECONOMIC INTERDEPENDENCE, today, TRAVEL and CLOSER ACQUAINTANCE
OF PEOPLES None of these calimed cures, nor all of them together,
have availed to forestall two WORLD CCNFLICTS embroiling virtually
all Humanity and the endemic threat of another and final Armageddon
Specific focus of our concern 1s can the forces of faath,
both individual and corporate, contribute to cure, and, 1f so,
how and how much®” This query must be faced in the context of a
realistic recognition that the historic RELIGIONS have perhaps
more often aggravated than alleviated conflict among and between
Peoples. Between Faiths, one thinks of the Christian Crusades
against Islam Within a particular Faith, one recalls that
sequence of "Wars of Religion" in Western Christendom, which
Dr. Arnold Toynbee keeps reminding us stained Europe through

the Sixteenth and Seventeenth Centuries, leaving an aftermath
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of scars and scandal. As he raightly points out, the curse of
conflict germanated by Religion arises partly from false claims
to exclusive possession of all Truth and, therefore, right of
forced congquest of dissent, partly also from the sanctification
of basically political and economic aims with religious sanctions

In our day, the call comes to all men of religious faith,
both i1ndividually and, so far as their Institutions permit,
corporately to enter into sympathetic, open-minded, open-hearted,
and above all, humble discourse and dialogue, seeking first of
all deeper understanding, then mutual trust, then genuine fellow-
ship, and finally community of conviction and possibly of common
action Such effort 1s no substitute for such instrumentalities
as the United Nations and related Bodies, but rather the creation
of living ligaments, 1f you will, sparitual cement, without which
the structures of World Organization will remain no more than
stone piled upon stone -- forever threatened with disintegration,
collapse and resulting chaos

It 1s to that task that the Movement under whose auspices
we meet tonight, as I understand 1t, issues a ringing and command-

1ng sSummons
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All values affecting man are based upon tne concept tnat
each human being 1s capable of achieving the highest stage of
moral and spiritual development and that his personality must
be respected The Quran takes note of diversities of race,
color, language, wealth, etc , which serve their own useful
purposes in the social scheme, and describes them as Signs of
God for those who hear and possess knowledge (30 23) But none
of these confers any privilege or imnoses any disability  The
Quran says that God has divided mankind into tribes and nations
for greater facility of intercourse Neither membership in a
tribe nor citizenship 1n a state confers any privilege, nor are
they sources of honor The true source of honor in the sight
of God 1s a righteous life (49 14) In his Farewell Adaress,
the Prophet szad "You are all brothers and are all equal
None of you can claim any privilege or any superiority over any
other. An Arab 1s not to be preferred to a non-Arab, nor 1is a
non-Arab to be preferred to an Arab "

Islam has established a universal brotherhood, stressing
that krue brotherhood can be established only by virtue of man-
kind's relationsaip with one another through God "Hold fast,
all together, by the rope of Allah, and be not divided, and
remember tne favor of Allah, which He bestowed upon you when you

wcere enemies and He united your hearts i1a love, so that by His
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grace you became as brothers, and you were on the brink of a pat
of fire, and He saved you from i1t. Thus does Allah explain to you
His commandments, that you may be rightly guided" (3 104)

Domination of one group by another in the domestic sphere, or
of one people by another in the international sphere 1s a potent
cause of disturbance of pesace, and 1s strongly condemned 1in the
Quran God does not approve of the division of His creatures into
groups for the purpose of domination of some by others, and when-
ever such an attempt 1s made God's purpose works for the uplift
of those who are dominated or oppressed.

Economic exploitation of one people or country by another
inevitably leads to domination by the exploiter, and develops
into a threat to peace The Quran prohibits such exploitation,
and stresses that an economy based on the exploitation of other
peoples and their resources is not beneficial in 1ts consequences,
not does 1t endure Only such economic development 1s beneficial
and endurang as 1is based upon the exploitation of a country's own
resources and an equitable sharing with others of the bounties
which God has provided for each people

Islam seeks to bring about reconciliation between the fol-
lowers of different faiths and to establish a basis of respect
and honor among them It holds out to them the hand of cooperation
and friendship on a basis of righteousness "Surely, those who
have believed, and the Jews, and the Sabaeans, and the Christians,
whoso believes in God and the Last Day, and acts righteously, on
them shall come no fear nor shall they grieve" (5 70). They are
all invited to unite on the basic principle which all of them
profess to believe i1n. "Say, O people of the Book, come to an

agreement on a prainciple common between us and you, in that we
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worship none but Allah and that we associate no partner with
him, and that some of us take not others for lords beside Allah"
(3 65)

Islam stands emphatically for freedom of conscience  Every-
one must make his choice, and accept or regect in absolute
freedom whatever he chooses to believe in or to deny "There
1s no compulsion in matters of faith, for surely guidance has
been made manifest and distinct from error" (2 257)

Islam bases itself upon reason and observation, and invites
people to the consideration of 1ts teachings on that basis "The
truth 1s from your Lord, so let him who will, believe, and let
him who will, disbelieve" (18 30) "There have come to you clear
proofs from your Lord, whoever will therefore see and recognize
the truth, i1t will be for the good of his own soul and whoever
will remain blind to 1t shall only harm himself" (6 105)

It 1s explained that complete freedom in the matter of con-
science and belref 1s essential for the fulfillment of the Divine
purpose It would be easy for God to compel belief 1inasmuch as
He has power even over the consciences of people, but they must
be left to decide for themselves "If thy Lord had enforced His
w1ll, surely all who are on the earth would have believed togetner
Wilt thou, then, force people to become believers?" (10 100)

Clear directions have been given with regard to the manner
in which the message of Islam 1s to be conveyed to mankind "Sey,
'This 1s my way I call unto Allah on the basis of understanding,
I and those who follow me'" (12 109) "Call unto the way of thy

Lord with wisdom and kindly eshortation, and reason with them

in the way that 1s best Surely thy Lord knows best who has

strayed from His way, and He knows becst those who are rightly
guzded" (16 126)
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When Israel approached Sinai, God lifted up the mountain
and held 1t over their heads, saying "Either you accept the
Torah or be crushed beneath the mountain."

The mountain of history is over our heads again. Shall we
renew the covenant with God?

In the words of Isaiah
"The envoys of peace weep bitterly... Covenants are broken,
witnesses are despised, there 1s no regard for man." (33 7-8)

This 1s an hour when men all over the world have a dreadful
sense in common, the fear of absolute evil, the fear of total
annihilation. An apocalyptic monster has descended upon the
world, and there i1s nowhere to go, nowhere to hide.

This 1s an hour when even men of reason call for accommodation
to absolute evil and preparation for disaster, maintaining that
certain international problems are weird, demonic, beyond solution.

Dark 1s the world for us, for all its cities and stars If
not for Thee, O Lord, who could stand such anguish, such disgrace?

The gap between the words we preach and the lives we live
threatens to become an abyss How long will we tolerate a situa-
tion that refutes what we confess?

Is 1t not true that God and nuclear stockpiles cannot dwell
together in one world? Is i1t not true that facing disaster to-
gether we must all unite to defy despair, to prevent surrender
to the demonic?

What words are worthy of being spoken at this distinguished
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assembly”? Only words that would be strong and relevant to those
who are 1in distress are worthy of being spoken at this auspicious
occasion,

The minds are sick. The hearts are mad Humanity is drunk
with a sense of absolute sovereignty, and our prade is hurt by
each other's arrogance.

The dreadful predicament i1s not due to economic conflacts.
It 1s due to a spatitual paralysas

This 1s an age of suspicion, when most of us seem to lave

by the rule Suspect thy neighbor as thyself. Such radical

suspacion leads to despair of man's capacity to be free and to
eventual surrender to demonic forces, surrender to 1dols of power,
to the monsters of self-righteous i1deologies.

What will save us 1s a revival of reverence for man, un-

mitigable indignation at acts of violence, burning compassion for
all who are deprived, the wisdom of the heart. Before imputing
guilt to others, let us examine our own failures

What all men have in common 1s poverty, anguish, insecuritya.
What all religions have in common 1s power to refute the fallacy
of absolute expediency, and insistence that the dignity of man
18 in has power of compassion, in his capacity for sacrifice,
self-denial

Our era marks the end of complacency. wWe all face the dilemma
expressed by Moses "I have put before you life and death, bles-

sing and curse. Choose life." Religion's task i1s to cultivate

disgust for violence and lies, sensitaivity to other people's
suffering, the love of peace. God has a stake in the life of
every man. He never exposes humanity to a challgmge wathout

givaing humanity the power to face the challenge.
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Different are the languages of prayer, but the tears are the
same. We have a vision in common of Him in whose compassion all
men's prayers meetl

"From the rising of the sun to i1ts setting My name 1s great
smong the nations, 1n every place incense i1s offered to My name,
and a pure offering, for My name 1s great among the nations, says
the Lord of hosts." (Malachi 1 11). It seems to me that the
prophet proclaims that men all over the world, though they con-
fess different conceptions of God, are really worshipping One God.
the Father of all men, though they may not even be aware of 1t

What will save us? God, and our faith in man's relevance to

God

This 1s the agony of history bigotry, the failure to respect
each other's commitmentv, each other's faith we must insist upon
loyalty to the unique and holy treasures of our own tradition and
at the same time acknowledge that in this aeon religious diversity
may be the providence of God.

"Pious men ot all nations have a share in the world to come,"
and are promised the reward of visio Dei. "I call heaven and earth
to witness that the Holy spirit rests upon each person, Jew or
Gentile, man or woman, master or slave, in consonance with has
deeds."

God's voice speaks 1n many languages, communicating itself
1n a diversity of intuitions

The word of God never comes to an end No word 1is God's
last word.

Man's greatest task 1s to comprehend God's respect and regara
for the freedom of man, freedom, the supreme manifestation of God s

regard for man.
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In the words of His Eminence Cardinal Bea, "this freedom
means the right of man to decide freely and according to his own
conscience regardiag his own destiny "

Man's most precious thought 1s God, but God's most precious
thought 1s man

A religious man 1s a person who holds God and man 1n one
thought at one time, at all times, who suffers harms done to others,
whose greatest passion i1s compassion, whose greatest streagth is

love and defiance of despair
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Presidency of sha United 3ba¥es i ia pard the result of these
eLZerbs,

Borarthaiess, in the Unised itabas ss 1ia other osuntkries,
saii-Semitism sontinusse %o some Yo the surfoce in Simes of
stress. ¥e daliave its persiatanse exmno$ bs explained solely
in soelel and sgomomie terma, Juch sxplemations csanct by
shenselyeas aseount {er tha Loast Shat Jewish mineritiss have beem
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singled ous os Sargets of prefudice in tYhe most vearied sicewm~
stansest Wi Shay were Asny snd vhen they wems few) vien they
lived apars aad vhen hey were assinileded; whea thay vere
sapitalitsts and when Shay sided with the weskiag slassss. There
is a2t lssad ¢ storeng pessibilisy that saneticn by misguided
raligisus niGions is o majer fastwr in perpetusting mnsi-amisis
stiitudes.

Ve sete, far exmmple, Shat anii-Semitls egivaters sliten
base Wheir aati~Jowish appeais sa sush Shemes as Sed's alleged
rjestion of the Jowm zad She ayth of khe “cursed pecple.”

Thend and sther defmakery setiene ave 0¥il]l widely ewrrent in
religivun pudiisstions. By propage¥isg then, shurehss glve ue-
intentisnasl sanevien ts false prepheta.

Tradiviens] notiens of a kind likely %6 broed distyast
and dialike of Fous nuay be repeated W writers of religious pub-
lJisatisns xad passed by the Comsor withsus swarensss of vheir
rosaible payshnlogical effect. But the damage Sy can 42
casrien’s spizitual strength is no lsss for deing wminsensienal,
Of all the forwen Shat might ssricusly ispair sssrica, mess is
nore destreskive Shan she prefudices that svs gibisens againgé
ons anether.

AR & FRSLGNAL &0 0

Bocsuse imaries’s inmer atresgth is of critiesl impertanas
e e destiny of mmkind, religioss projwiise in she Cnisad
Ssates is Wd sexrely a matiesal probles, but a danger vs the
weald,
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17 the imavisan sation is ¢ rematia wnibked by boikds
stronger Phad maderialiss, religions groups muet 2ef bi com-
ent marsly %o sandemn vielent Bigstry. They must reawgaise
end earredt srronecns teashings that ceep bigekry alive, amé
thus swrip prejudiesed beliefs of any semblance of peligions
ssxkion, ve Shink meny Gasheliss in .merica, as slsewhams,
would be sager %o assist in Shis Rask if they wers assured of
the Vatican's sarmest sappors,



Yhat ars the felse clargss agsinst the Jews whieh »%ill
distoxt Cathalis %eaching, spreadiag old hatreds smong & zew
gensration of isezicans? Je find that sued odarges are similar
te theas ldensified Ny investigaters in osher comntyies. They
are desunensed bealew, woesly ia extiasts froa surrent vathelis
toashing asterimls widely used in the (United .tates. If reguested,
we would de willing Se¢ supply smamples froa other couatriesz as well,
he exirects quoted arxe me¥ on sxhavative solleetion. They
are sevely exsmples encoumtemed By the imerican Jowdsh Commistes’s
Instivute of Humea delations in mzveriag s randon selestion of
sppyeved pureshial-sehosl Sextheska, plus & few other pukiicasiens.
Howevem, the layge umber of odjestionadle pasgages found in those
fov, presuashly Syrisal; texts would seem 0 indicats $hat ¥he
problom is widespreast.

Our {linstrasions are dxrawvn chiefly fxea teashing matariels ««
although ws alse have mehed, and will eite wpen request, axamples
is the 1{wargy of the Chured. Religiows teashing material, we
belisve, has 30 great an impast o4 Ske iapressionedle minds of
stedents Shat 1% msy well deteraias parmaneatly Sheir st¥isudes
teward Jews ~— g poinv dmphasined Yy Fatkher faul Semamz is hAls
study of Cathellie ¥eashings aboud Jews in Frsmes)

“Mhe Jows whem they learm about in the lessons, ia
sersons, im reediag, will be, for memy Christiana,
the first and some ) nes the only enes when they will
sver meat, The impression which they recaive will
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4svaraine, for tie moat part, the opinions and

dispesitions of heari with which they will spprosch

the Jevas who will ercss their path some Yims oF

other duriang their 1ife, This vill de either »

fesling of respeesk and sympethy towards $he Chosen

Feople of God, dessondants of the seinte of the

014 Testanent, our andestors iz tha falsth, the

faith of Jewus, Nary, and the first dissiples; er

£% will Do & fesllng of aversion and seern; of

see2at hostility teward a perfidiouns, condemned,

fallea, and gursed peeple, Xkillers of M"

Iz the Umited Ssatsn, sash ¢f the thred major faliths has
unertsken studies of iws ouwn adusational pudlisations, A
study of the ways ia which Cathelic %weeshing materizls pertrey
ether religioms, racial and ethais growps is in process at
8%. leuis University umder the supervisiea of Fathar Traffozé ».
Nakheow, Helf-gtudies of Preotestsnt ond Jewiad teashing mateayialse
have been made at Yale Usniversiity and Bxwpeis Jollege, Tespestive-
1y, These studiss are bus iaitial sieps toward revigivg msterialas,
aad toward making sditors aad pubilehers more fully swars of the
Pessible affects of religious lesscons en attitudes tewsrds permons
of ether creeds.
Pertrayal of the Jous
Hamy o the Catholis textbooka we have exsmimed take an

sxeaplary atiitude toward cther groupe in lesecns oa the svelal
ox sivis respomsidilities of Catholies. Iz this sontexs, the
toxe in friendly and posisive; bunen Rretherheod aad the som-
sributions masde Wy persc of &iffereat gultural and religious




-1G—

Baskgrounds are stressed. For sxauple:

"hi comnsiderable number of Jews hovs made oyiginsl

ocoatridutions to dmerican culture. Mhreugh naws-

papexr and book pudliashing, the thester, motioa

ploture produgtion, and radio, otheis have aseisted

in the populsr dissemination of inforzasion essd

culture. Zherw is Bardly s mational group &r a

voice in the wrld that hes met in soze way left

45 mark wper owr zrts or dailly liviag. 3

The difficultiss arize in passages that interpret Jeripture
or destxine,. Vvhen the &issusaion turus to such sopica ss the
birsh of Quristianity, the conflict between ithe sarly Church
and the synagegue, 4r the relstiocnebiy Petween Jesus and Riw
evBSanporaries, Sesching about Jews often becomes uncharitabie
and distorted, The portrait painted oftem is so negative as %e
exneel sut well-imtantisned statemsnts 12 other lassoms, Jewisdh
sentmibutions $o0 culture will havdly impress & student who ia
alee taught, &irectly or indireetly, that t'.e Jews are sursed by
God as the murdersrs af Jasua,
Pather lowis Hartase, . By, R., General 3eeretary of ths

Cathelic BMidliesl Asscclation of America, has stated:

e Hew lestamant quite clearly layes the shlef

responsldility for the Jeath ¢f Christ of 2 small

but peverful grovuy of mer wvho sould not slaim %e

ass as the rightly constitnied head of the Jewish

psople. The raddle which they were atle to rouse

up to slamor for the death ¢f Christ befors Iilate’s
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tridunal sowld ot spesk in e name of the whole
Jewiah pecple of that time and sertaialy nos in

ths nane of a2ll later Jewlek generatisas. ...Mers-
over, the bulik of the Jews at that time prebabdly
lived outaide af Falestine, end sppacensly vary few
o thone Mol evax 2eard of Jesns of Basaretkh until
same Gecades later when the ipesties firad presshed
W hes.

*"Eisterieclly speaking, Sheveferv, Share is
29 kasis for ¥he claim ¥het e Jews of at time
&8 a paeple were guiliiy of Ske daath of Chwiald,
aad sbviensly thers is 20t $he slighbeat zeesen
far drisging this scounatisn against thair dessend-
sabe of twe housmd years hta."

Iot nony sf the Sexts exwained by ns Rake presissly that
aseusation, avating e faplying that the Jews as & people are
exelunively wad sollectivaly respodaible fer the death of the
Yon of Oed; snd Shet they are u supned peeple,; sondenmned and
rejected by Ged. i fow sxemples follew:

“The Jows wanled o disgrese Christ by haviag him
die on the sress.”

e vest majerity of Jewish psapls...Sendsas His
%s death g8 3 Dlasphemsr, and deliver Kim up de
the Romans %o Do erwaifies,*®

*The shiel prieats %ok wp & sry Sha® pubk = surse
sa thamselives snd on Jews fey &ll ¥imer ‘His blesd
bs om us and os our ahildreai’~’

“Ehow that Sha Jews 4id nok want Tilate So ¥y
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Christ butd te give permimsien for his donth.*®
*sgaln the Jews ware changing the charvge, as thay
had dane in the religions tmial, 1f eas sceusatioa
2L9a’s werk, they weuld ey esother,=’

“dhem d4id the Jows desids o Xill Chriss?*il

“He deslared shs divinity of Chriat whom the JSwws
Aed sxwalfied, *il

“e curss 8f Chuiss and Sho sudsequens decay of Vi
L5157 twes symbolined the comdennatien aoé the des~
Wreetion of the Jevish peopie fex Sheir empiy Yires. 3¥
"The Jove us o natisa zafvsed S0 sp bl

since his sine they havys desa wenderiag sn the saréh
vikhoet z teupie or a znsrifiee amd without the
Reasias,*1?

*He Goeatiles same $o Soke the ylesse oL She Jows

in Jhriss's mc‘”

"Ged neparated Isrsel frem dhe reat of She world
and gave i% smples pretestion. Ee laft 19 in vhe
keeplag of e lesdeaws of the people, s Trem time
%o tise, threwgh Eis prophets, esked Loy results.
The harab trsatasat given these spolieansa of Sed
rosshed & slimax fn the willful surder of Chrixt,

Az & CoRssgRaRse, Whese falee lesdsrs sad thelr
follevwers woxe rejected as the favnénilon of She
Fingdom in faver of the dentiles.*”
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“Wen Sy ke Jousl/ weuls nek hesd W5 Pwephwes,
e sent Kia suiyebegatien fen e sail Yhee o
vepontonsy; RKa sles thay put bv death. NBessuss
o Shis Zawd, they were Cimally yejesval Wy ed
anl Wiz Mghts 90 Nis Xingten wews given ¥
othams. »i¥

Sluilerly; fn the Lootuetes of an edition of ¥e Sow

Sosdamant wo Fimds

(Comtamiting on 34, Inke 35:33:) ~Ehis vwrer is
peseraily welarsterl to o, *1f srseifiaten ia
e 10t of The Dwmossnt, WhEY 55 M Be QPestdd
W W guiley (Yaet 1o, the Jewa)7ind?
(Ginnanttag sn 8%, NatVome 3189381} B¢ cwmplede
your Seblean'y yeshening? RNy killiasg whe 3en of Sed
s Yosly Lathars Nad Xilled Mis peephess, W

Ak in 3 lamhew Misne) we woud)
yoavs. In waphivity ey ware stenldng for the weos
ahip of Salse geds: Do these modomn days, the Jews
axd #3003 dinpewisd 1a every watian, (2 = sendivien
reuns for ¥he groatest of all cvimsp, Seamivtad wnea
Meosi s Vi Soa of Ged. Awsapet as Chelzviess ey
ars Wifaseses af & 100% vesstien, witheus dpvinee,
ax prephat, er sssxifics,’ ar s deaplis in Jewwsalen;
Hae, whes Jod, Decanns sf Nis prepises W e
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Frephets, will, in mona extrescrdinary way, bying
then to believe and live iz Jesus Christ, i
Tosshings like these are litely %o instill the conviesicn
$hat the Jews dear a collestive guils and somshow dessrve ths
sufferings sod persecutions tlet have zmurked thelr loag his-
tary. Tils eoncapt 1is extrsordinarily isvidisws, dessuse it
ouis off tha Jows Irom the scmnen body of humanity ané may
nake Cathwliss indifferdat % e fate of their fellsv husan
beings. 17 3 child i3 taugdt that God has Surmed and rejected
e Jews, vhe will blsae Rim for Aciag likevise?
réleliky 4n the Use of the ZTexm “Ths Jewn”
The suggestion that the Jewixzh people are gulliy in 2 sellee~
tive sense is Ireguantly reinforved by partiality im the use of
the wexd “Jews.”
™as, is sone dooks, ths enemiss of Jesus are identilied as

Joug, while hiz friends snd followsrs sre net. For sxemple,
ikeres is 20 mentioa of Jows in thens pussegen:

*Christ shose the ¥welve mea who were to bs the

foundation of Eis Tizgdom,.*C

*All together, sumbeviag wall ever five thousaad,

shay listened to the Master all doy, fergetting

e o olt-'zl

*Iz the beglanming of His publie life, Jesus was
il

Belé Sn great admiratiom by the paople.
Ceantrest these jascages vith the follewlag -~
pavtisularly the first, is vhich Rist.ry and logie
are blataatly twiated:

IS vas on the day Christ raisad lesarus frea $he
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Sond that sShes Jowsn desided %o kill Rim. HRever-
thelexs, $hey were afraid of the ynplo."ﬂ"
(veme mot *thas people® alse Jews?)

*Seripture tells us that Judas vas wadching for a
mumuammmum:m'?‘

“Taay were afrsid %o bo seex by the Jews, for fear
they might de pus to desth as tm:mmiu.'a’

"She Jews atirred up he rubble sgainst him ..."®

“Tor what worda of ilig did the Jews stseampts for the
sscend time to stens Hin?*2’

In the examples Just given, and iz thess thas follow, She
pmaris Sexn “She Jews" is fresly ussd in contaxss ia whish
astually ealy sopd Jews were iavolved. .erely by cerrseting
these enissions aad faolse saphanes, mudk gould be done e
change Phe arwonecus isprezsien that the Jews as a peopls hated
Jesws aud censpirved Scward his death.

The asue “Jews", thus gmerically used, is freguently
souplied with alleged oavil gualities:

"Sines iilate sould noi Zind aaything wyeng with
Ghrisl; 2o desided o disfizure .is pure and
beantiful body oo Shat sven She blesdtairety
Jows would Bask dowm...." D
"Jesus ... was rejected By the lemders of the
Jowinh pecple ... decause /fof/ their material
i sarnal ainds ..."%7
Tine and again we find referemces %o "the savious Jews," °she
blind Ratwed of the Jsws,” and 80 farsh. The repeated uss of



suck pRrases makes it possidble for students to sssociate evil
sharacteristics with ail Jews, snd to think ef Jews as & hate-
riddea, cruel and msterislistic people.

Many textboeks also show particlity im ealling Jews by
different names .o Old and Hew Teatament contexis. In les.ons
abont the Uld Testament, wie:e the seas g« rresented in friend-
1y, positive fashion, they usua 1y are sezed ‘Hedrawg” or
"Israsligses.” In New Testament leaseons, where the prevailing
attitude iz negative amd unfriendly, "Jews' is the commenly
used term, aince that 1s the naus in use today, the cvatholie
atudeat is likely to associ-te J:w3 -1va the confliet ésceribed
in the Few lestameni, bur not with the living people to wham
God revealed dimeel!l, ho upheld sven through =artyrdom the
faith in the ome and livimg God waicn nede Christiznily possible,
The student is not made sufficiemtly aware th:t the ".ebraws®
end 'Israslites,” who are prr.ged for the.r loyalty and devetion
%0 God, are the sane peorle as the Jews,

Jweeping genersiization, oversim;iific:.tion ard pertialaty
in the use (L nan8s have 10n. beeu Tecoqnizel by schola B ce
otimulants fox snti- emitic attitude.. Thus FPather Traficxd I
Mabher, alrsady .eptioned as c¢re cl the sze.licin latholicr con-
serned witk toe impnet of such materlisl on ths ainds of students,
quate:. ~n objecti-vable parsare frcm g Catholic testbook:

*The Jens, on toz ¢ RErur,, Dy “pe bad 10fIve-ce

of their pride ani bhypocrisy hindared the spresd

of the kncwledge of God among other natians."ﬁu
Commertqs Father Maher:

*"Tatently, the prodlis. 7are 1o ths broxd swsep in

the auther's atatement, his lescx of cars in the
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statemsnt of the facts, and his apparsdt ubswarensss
of what sush a statement =might do 4in the formation
8f the young reader’s atsitudes toward peopie in
his cwr world, w31

The Fhavisees

The treaiments of the Fhaviseess ia Catholis texthociks may
be gueskioned oz seversl grousds., ¥o dietinotlen ls mede ameng
Pharissen, although the New Testament itself distinguishes
botwesn thoss whe appesed sud those whe supported and befriended
Jesus, ¥e truwe religicus motivatiea is sver aseridad te the
Fhariseas; soviisre 1s 1t suggested that imapiseen whe gpposed
Jesug aighs have 4oae »0 vut of siccere ¢envietien.

The Catholic atulent Shes is giveam & picture ef a group
utterly dodased, sonpletely hyposriticsl, with mothing hus
Ratred and willful dlinduess Soward Jeaus:

*N¢ ose 2as any aympaidy for tde fhairizces Yessuas
they deiiderately made theumselves blind o e
inspiring mizseles and Ysaeking of Christ.")<

*The high priess and the xeas eof the Temple Gang
[Gesarided as FRarisses and scrives/ playsd the

part of hypeerite snd lecked herrified at whst
Chrtot said.*>?

"Tesk ¢f 1% 2ll was the savy of the Temple Gang -~
the better 2 map Ohrist waan; the gresater thelir Ratred
of him. 34

Ia bis dosk on Chriatisn tesahing and the Jews, Father Iavl
Demann writes:
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*¥he manssr in whick we aprroach and judge tha

Fharisess wonld ssem tc sonstitute & Erue test of

the spirit of our teaching. oo oftven, inatend

of seeing ixn them, and iz the reprosshes thas Jems

dirested ab thas, ke mirger of our own Rypesrisies,

OUF oWk J2TYOHNNEaN; Uy owa formalisx, we ere btempied

te Sake exaatly the mame attitude Yewverd Shem whioh

théy were tampted $2 take toward the ainmers sud

pablicans. To pressnt the Fhavizess ia 2 himborieslly

and Sheslegieally ascurete wiy mesns 0 show thay

thair fempiations, heir sins, the reprosches addresssd

ts thea, axre 59 be takan, not &n 2 soligedive sense

bt rather in 2 permazsat sad yriversal sense; 1% means

¢ understand and S0 make 1% undsrakood that Yhe gueshion

iz ot "they (ss againat wse),' dut ‘we beaxide them, **20
Newhere in ths meterialas exanined by us sre 2he fhurinses

deslt with in tke manner galled fox By Fether Demesa,

TAP A

Ia expsunding Caristianity, unjust and inaecurase sempari-
sons with the Jewiah faith sre ofSen mode, Jodaism is dejlated
as & legalistie religion, songeynad cnly with externel ebhservy-
snoes, devoid of love, seresy and sompacsios, Catheliec students
sre not teld shat love of Uod and peighbor was Lirst mextiocned
ia €he Oid Testament and fs Just os obligakory thers asg in the
Fow. Gratuitomns alurs o2 Judaisg are iatrodused to helighten
the sonspas¥ with Christianity.
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“the Jews believed that ons stculd bate an shenyy
¥et Ohrist temght the spposite.’~® (astually,
$t. faul’s injunctiom, “If your snemy is hungry,
Fead hin," Romuns 12120, i» a direst quots from
Froverba 25121).

"Fe Jewish redbi readz the (1d Testament seripiuress
as Talthfully as doee shs priess.””/

"The first aartyr was 3%, tephe2 ... who wam
stoned t¢ death for defending the new Feith and thas
Fight ef Gentiles (Non-dews) to msivatien.*™® (The
implication is tha¥ [%, Stephen was killed lor
preashing salvstlon sutazide the Jowiah Laith,
Astually, Jawae 414 nict then und do mob vow deny
that falths other %than Gheir own mey lead de
salvation, The rebbiale dietum, "4All the pighteous
2f tha sarth have s adare in the woerid %o come,”
was sxypressed alscat a century defore Jegus.)

“Bat 1ittls progress Ris beek made iv the somversion
t¢ sny forz of Chriztimmivy of grouis «he regard
tazir ress or ieligion z8 trhe ortitheais of
Ohrdstisnity, suck &» the Jews sr’ Folhammedums.

Bobh of these larie bodias cxe more anti-Christion
thau toey uxre pro~;aﬂsah1ng.“59 {Jave &re Rot &
rase; thay prestice toelr religion fer its owm
values, not in oppositlor to anmother faith; and

they de not tonsider Judafism "the antishesis of
Juristienivy.”)
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Ia sdditios, Catholio history textbooks wawarractedly
sesuse Jows O aany evil deodan:
*ln exdaxr ¢ 4ivert the massss Ivom vhat they
balieved the true origin of the fire, Nere,

pexhaps a8 the suggestios of the Jews*,
sharged 1% to the Christiaa,**®

“The Jews Bp douby® hed insisted sz wreakiag

YeRgeanes On somecns, after St. Iawl had ssearad

their fuzry W his appeal to Casser. «1

"lm 726 lee the lssurism (717-731), urged perhaps

by Hekagmedang and Jewg® erdered the cestructioa
of sll images ia the ohuiches. * 8

Qnissions

“hst i3 left out of 2 laescn msy d» as luportant i=
forming of attitudes snd velues as whet is put in, By i{guoring
cortain faete »— eithsr intentiovnslly oz mnder the infliuance
of wmescnselous prejudice - suthors of sdweaticmal lidersture
may stiomlate or mbs$ bigetyy.

Yor example, 1t woenld not he un*rue to stats thas in She
Middle Ages nany Jews wers moneylanders, Bat the statement
wouid be mizlesding unless it were axplained that Jews kad
fow othor weys of swprortiug thenselvos, deing darred fronm
guilds and fozdidden &5 own land,

Some omisaions likely te foster .rejudiss sre iilustreted
heare:

» Iidqrucar#a &re ours,



1. The Jewiah beecground of Christiamity is often igrored.
Huny Catholics are largely uaawere of Chrissianitiy's
soviah roate. 3Some paassges give ths imgpressien that
the Ribie 414 net exist previcus to the Cataglie Uhured,

"[Ged/ inspired mem whem He ehose to write the
4ifferent smeller booke whieh somprise it /The
Bb2e/. There cen be %o doubt that the world must
thank the Catholis Chureh for ihe Bible.* *3

2, Thers ares no referencss to Judaism a8 a religion after
the birth of Christiomity, Jdewimd religlous practiees,
holy days, ste,, 2ve descrided only iz the sontext of
the ansient pask. The Catholie student is gilven the
ispression that Judsiss s8 5 faltl ceased to exist with
she feunding of Christianity, or with %-.e destyuetion of
the Tenple. The Jews of later sges thius axre mads to
sipeer, by implication, as an irreligicus people. sdven
theugh Cathelics believe Christismity to be the £:171ll.
ment of Judaism, i3 tiers not a res;omsibilidy $o mention
that Judaiss eontinues as s livizg falth?

3. Threough emissicn of feets, luter plhases of Jewish histexy
are presented in s false lights., Ter example:

"The Jews, as religlonists, were not subjest fto

ths Spamnish Iaguisitien, Wu¥ only a= baptized
Christians, kacwn us Herrancs., Jows who prasticed
their own religion were net molesled., Jewish
scholars aduit that many Jews, of kheir own L¥ee
will, sxbrased the Catholie Church, wexs Paptised,



Symmary
Frejadiced teactings nbout Jews in tha materials sxaained
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follewed Cetholie prastices, yeot were imsinsers.*
It {s 2ok mamtioned $hat Jews whe practiced their
own religilon worxe seversly molesiesd By the civil
wmitherities if mob by toe Chureh., Nest Marranss
sonverted, not of Sheiy owa free will, but under
pressure and the threats of expulsion,

By ue fall into certalzn cadeg. ries

1.

2.

-

L

De

~landeyous imterprevatiors (da.g., sole and
sollsative resporsibility of the Jews for the
Crueifixien; deficids; "cursed pesple™; Jews
rejected By Ged)}.

Oversimplifisssicas and aveepisng stateaente (e.g.,
desoripsion ¢f the Marisees; perxtiality in the
use of the Serm “"Jews“).

Unjust or inesourats compariscons (s.g., the religien
of lav vs. 3he religier of love).

Invidious use ¢f languege (e.g., "caraal Jews,"*
“blocdthirssy Jews™).

tmissicas (e.3., failure to present Judalsn ss &
liviug religion).
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Iz shs passcding pages ve have sited nany asgative snd hestile

vefozenses 40 Jowe and Juldniss, swhish sten 40 sostredisy Whe
Thursh's presepts of leve amd ehaxiWy.

e recogmise, howaver, Shat thess relarenses «- sapeeinlly
Shess deaning on $he centwel Ldeus of the Pusaisn -~ do mot ye-
flieah e Same doctrine of Fhe Chmreh, That destvine, ferwmilabed
Tony cmmdukios ags By She Geuncil of Tread, rejeiia the view that
the Crasifisiae stes & s2ine semmitbed by She Jewish peaplie, amd
pieces ke rem seaililise sn 211 memking:

"It was ¥he pesmliar priviiegs of Shxist the land

%0 baves dled vhon Be Nimael? deareed %o die, and

% have died net s ek By wxbarnal vislease an

¥y insewnal sfssnd.... Shewid enyone Lngeive wiy Ghe
2o ol God underwent Els nost Mither Fussisn, B will
fiad thad besidss the guilld ivherited frem onr Lirst
pavents the priacirai swwpes vere ¥he viess sad syimes
which Zave Been pevpebwaisd frea ths begimiing of ke
werld bo the presst day eni those whish ¥iil W eem-
mittad o Yhe and of Sime....

*ia this guils ave inweived all Shess vie fall fre-
geenily ixke aing for s our sina eéaddguad TWrish
e load %0 the dsath of the syess, nest servaialy
thees vhe wallew in sin and iniquity ‘esueify Vo Shem-
selves again the Soa of Sod; as for sr iz hen 1fiee,
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azd maXe a mockery of Xix® (Jsbrewa 6:6), This guils
seens more snoFmous iz us than in She Jews, simee ao-
eexding to the testimo~y &f the same ipostler 'If
they hed kmewn i%, they woeuld never have srusaified the
Iepd of glory' (I Corimthianas 2:8); while we, on the
sonkzazy, prefessiag Ve know Hia, yeb dexyieg XKim by
sur actione, seem iz scwme sort %0 lay vielant hands
on His.
".ooMet of a2)ll1l rexke gnd gonditions wers ‘gathered
togeihar sgainat the iowd, snd against his Christ!
(Feslas 2:12), Geatlles and Jews wers the sdvisers,
the suthora, the ninisters of fiis Fesalen; Judas be-
wrayed Him, Feter denied Him, »mnd the reat dessried
Kila--r'“5
Bor ave we wmindfuvil of the Cathelic forees that are atriving
today fer gresater Rermeny between Chrigtians sad Jews.

iifurgieal Changas

That She Church is semesrned nbout hor influmenss ez atti~
tudes toverd non~Jasholics fs indiceted Dy certain shanges ir the
liturgy sade suring the last six years. Thus, in 2955, the bscred
Congregatien of Hites reintredused the Fiesctemms genus Lor the
Jews during the Goed Friday service; end in 1358, sftsr the ee~
cesaion of Fops Jobr XIIlI, referemss to “perfidi Judesi™ and
sperfidia Judaica” wers resoved from the dood Friday praysr. In
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1959, the following sentencc wss dro.ped from the it of Conse
cration of the Human Zace (celebrated as part of the Hass of the
—asred Hears, the Blessing of the Holy riasramen¥, 3he FPassi of
Christ the Xiag, and on $he firat Fridey of esen monkh):

*Toek, fi{nally, with eyes of pity upun the ashildren

of that rase which was fox s¢ leng a time tny chosen

reoples and let thy Blood, whieh wsa once invoked

upon thea i vengsanse, mew deseend up a them alse

in 2 eclsanaing floed ¢f redemptics and sternal 1ife,”
Pinglly, in 196w, this sontense was droyped from She Baptiam of
Converss:

"heyresces Judaicsm perfidism, respyue “ebrsican

superstitiones.”
Sentribusions by Seholars

The Holy 3ee'a recemntly expressed sansitivisy %o the pos-
aible snti-Cemitie¢ interpretation of such reforonces 123 ghared
by Cathelle thimkers, both in .ureps aud sha lnlted states,
iz artieles, dscumamts, lecfures and Yooks, sechelars and

theclogians hsve called for e¢hanges in Catholic tseshing where
it sowebes upon Jeuws: for greater enpRaais cn the ¢lose bonds
betwoon Judsian and Shrissianity; for ss affirmstion of the Jewish
roots of Shristianisy and the Jevishness of Jesusi for a truey
iaterpretasion of the rassion, which will plsce she reéspomsibility
en thas sonssiensd of mankind, insteed of layimg it on the Jewish

people.
A goaprehensive survey of .atholic leschings about Jews,



Spesific issusse bearing 9a Gathelio-Jewisk rslskisns have
besn ths subjects of steteameats by Rishard Cavdinal Cuebiag, Azeh-
dishep of Bostenm; Aehille Jerdinal Lienarts, Rishop of Eille; Nsgr,
Shsrlss de Prevestheress; iadep of Alx; Feiher Jokm A. O'Brlien
of Eotrs Dawe UTniversisy (U.95.4.)y Fetheyr Jehau laFarge, 3. J.,
sad others,

Organisetions in several ceuntzies ares working for lwproted
relatisns betwesn Catholics snd Fews ~- for exsmple; the Con-
fraternitad Jwiso-Gristians ia Argensiae, initie Jedeu-Chweidenne
iz Prscce, snd the Cathwlies Commission for Ixwasl in the Neothen-
lands.

Fablisationg
Tescling adould Jewz has been discussed in %be Unided States

in &t lsant Shres Cutholic wagasimes -~ jwerice, Jubilpe snd
A fislor — and in ¥ae Axemal Repert of e Cashslia iibramy

In €atheolie Dicocsan newspapers the new, positive nppresch
is vrefiented fxom sims S ¥ime. Ons susk puzblieation for exsapls
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relates she Christian Haater to the Jowish Passover, and éon-
timiess
"o 84y == witheut ress:-vation -~ that the Jeve
rejected cur .ord is to forget the reserd, The
sueleus of every sariy (hristien congregation vas
Jewish. The tishops of today are the meccassors
ef 12 Jows (oxr 13, gownting laul and Bernades)....
he iepes of the .iiddle Ages coendemved ppreventions
¢f Jews ~~ ineludiag persecutions by slander, Mg
sxQugh Catholies, individual clezgy included, rarti-
gipated iz persesution «- ever of the rhysical kimd «~-
o8 Y0 leave a lastiag uistrust in the minds of JewWSecoso
T avzid sven the arpearsnse of slsnder,; Fepe John
XITII dropped the Yerm 'perfidis Juldaeis' froz the
lisupgy of Good Friday.... OUsn the rests of us do lsaes,
$his Sastex time, thaw try te eliminate slander from
our vords and idegs abeut Jill?'¢6
It would vet be Szuthful is suggeat, however, that this
positive sititmde has been adopted by the catholie crese as
a whole.
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The attitudes of Jatholic towsrd Jows amd Judaism soday
renge ali the way frox foresi. bt sud underssandin,, as sypressed
in Yhe eflorty of iope Johr IiIil and certaln Catholic leaders,
to age-cld hostility, wistingly or unwittingly kept alive in
many parts of the . hurch zommunity,

The moral oblizstion of veiizion t¢ faspire love und
zeapest for all the 2hildren of God, a&s well r»s the need for
unity iz a worid threstsned Ly materialise amd totalitamen
epypression, demand an and to religiocuz zrejulices thaty have
searred the relajionship betwasn Catholics and Jews foxr many
gensraticnse.

To spsuxe thet & sririt of «0od will towsrd recplie of
ether faishs may animste the enti.s Thurch enmmunity, we
respectfully reowest, in privete and without pubtlicitys

That His Belipese, +ope Jobm iJII, eause (reciae
direstiver %0 Da issued frox the Yatiocun - through
arprorriate shanneliz wnd ~ccording to eatablizhed
méthods -~ feor larroving Cathelle liturgy regarding
Jews and Judaisa, and, Shrough a& precess of sslf-atudy
ard seli-sorrestion underta«an in varlous countries,
for cleanaiag 211 Catholic educaticnal publications
end rrocedures of inscourate, distortel, glenderocus

or prejudiced atatements which refieet upon Jews
gellactively.
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Taat this process oFf seryestion bs ensoureged by
poaliive declarations o= the paws af the Vaviean,
asEncwledging *he soxtvimning spiriteal comtridutian
#f devs 3ad Ndeism %o the zeligicus velues af
eivilisatiea. The Chureh's zublic recogritica 3kat
the norel end pririteal life of Judatsa is vitsl and
conteamporary wenld de¢ sach o sorvests the insidious
spinton ket ke Jows axre a spiritwally seritund
peeple whosa sountribution te oivilisakion and rveligloean
ended Ywenty santavies age.

Ve, membare of the Jissricam Jewliash Cemmitbee «-~ an organiie~
tion devoted to festering cooperatioa and wndsvetanding ameng
»eligious and vasisl groups in the United States -~ believe
that tke improvement 92 Cathclic $seshings about the Jeows ix 22
wrgent Sask, ¢f momemtous fagortancs te the spiritual bBeslth of
naskind,

ve aze preparsd %5 supply sapplsmestary studies, sshebeyly
assistance and spreific propesslae, Al reguested, and tc place
our services 38d rescurces % the disposail of any affors ualer-
takex B9 farther this emd,
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THE AMERICAN JEWISR COMMITTEE

AJC's Program in Catholic-Jewish Relations

AJC is participating in three typee of activities in coopera-
tion with the highest personalities in the Vatican. All of these

activities are interrelated.

1 Civie Unigg -= The American Council for the International Pro-
motion © acy under

This 1is part of a civic movement whose aim i{s to bring to-

gether men of all faiths to foster the spirit of civic unity. 1Its
theme 4s a simple one - "Civic Unity and Freedom Under God." It
seeks to "overc the hatreds of the past™ and "build peace with
love...understanding ahd respecting him whom we love and therefore
his opinions as well.," These are its aims as emineiated by Cardinal
Bea in whose honor the American Council sponsored the meeting on
civic unity on Monday, April 1, 1963,

This movement is international; counterpart Councils exist in
France and Brazil, and efforts are being made to launch similar or-
ganizations in other countriecs. Members of all religious faiths, as
well as unbelievers and secular humanists, are eligible, even wel-
comed, to join. The chief instrument of this movement is the Inter-
national University of Social Studies Pro Deo in Rome, for which the
councils overseas seek to mobilize support.

-~ - 'The degree to which this movement is dedicated to the improve-
ment of intergroup relations, may be judged by the descriptive mater-
fal in the program of the April let meeting as well as by the selec-
tion of speakers on that occasion. (Exhibit A) This indicates how



muich can be gained for improving intergroup relations by cooperation
with this movement which is capable of enlisting the public support

of such important persons. The public acknowledgement by Mr. Grace

at the meeting of AJC's contribution to its work i{s an indicaﬁton of
the growing acceptance on their part of AJC leadership in the eldll
of intergroup relations. In brief, these people, new to this field,
are willing and eager to utilize our experience in helping them ad-

vance the cause of ¢ivic unity, in which they are interested.

The common prayer in 15 languages, whiech wae an integral part
of the evening's program, represente a high mark in religious amity
reaching fer beyond the occasfon of this one meeting. 1In faet, the
meeting itself must also be regarded aes an achievement since it per-
fected a format of cooperation among diverse groups and will be du-
plicated as far as peossible in other regions of the country.

That this movement has the support of the highest Vatican prel-
ates -- Cardinal Cizognani, Papal Seeretary of State, Cardinal Bea
and the Pope himself, is demonstrated by the attached telegram from
the Vatican. (Exhidbit B)

I1  Religiocus Confrontation
Since tha calling of the Ecumenical Council by Pope John

XXIIT in 1959 AJC has been involved with the highest Vatican author-
ities in discussion designed to aid Catholiece in their examination
of Catholic teaching regarding Jews and Judaism. Three scholarly
memoranda have been submitted to the appropriate Ecumenfcal
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Commisaion dealing with these matters. As a consequence, His Eminence
Augustin Cardinal Bea during his recent visit to the U.S. agreed to
discuss in considerabdble detail his views regarding the issues raised
by the AJC mamoranngL In preparation for this historic meeting an
exchange of memoranda took place betweer Mr., Danzig of AJC and
Father Schmidt, Secretary of His Eminence Cardinal Bea, the purpose
of wvhich was to elarify the matters to be discussed and to make are
rangements for the appropriate Jewish religiocus leeders and scholars
to take part in discussions. (See attached memorandum to Father
Morlion wvhich explaine in detail AJC's role in this matter. (Ex-

(Dr Abraham Joshua Feschel, noted Jetr 1sh theologian and a pro-
hibit C)fessor at the Jewish Theological Seminary, collaborated with AJC

1n the submission of the scholarly memoranda and _oined one of
Three things were essential for this meeting: AJCc's delegations to

a) An agreed-upon get of queatiggg?lq%%esgawggetggrzgtlcan )
agreed upon in telephone conversation between AJC and Father Schmidt
and later submitted in writing.

b) A representative group of prominent Jewish religious
l‘.wrs gnd achcolmrég )raquired to meet with Cardinal Bea., ( Sce

e) The Vatican neceded to be asaured of utmost secracy.
The dircussien lasted approximately 14 hours. The questions it
dealt with are contained in the attached memorandum (Exhibit D).L
It must be unrderstood that this waes a consultation rather'fhan a
meeting to negotiate differences. It was an hietoric occasion,
being the first time that a Cerdinal visited an institution such ;s
the AJC, and doubtless the first time at which profound theological
issues of such import to CatholiceJewish relations were discussed by
responsible persons, though the discussions were conducted {n an une

official and informal manmner. It waz our feeling at the conelusion
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of the diseussfon that every effort was being made by these libaral
forcee within the Church with whom we were in communication to
bring about a signiffcant clarification of Catholic teaching regard-
ing Jews and Judaism, with great potential benefit to both communi-
ties. It was eseential that the confidentiality of these meetings
be maintained since so much depends upen the proper timing i{n bring-
ing Jewish concerns before the Ecumenical Council.

IIT International University of Social Studies Pro Deo
AJC cooperation with the International University in Rome

-

has the following purposes:

a) The University is the vehiele through which eommunﬂfation1
i{s maintained with the Vatican on matters that are of deep concern
to us. Support of the University is therefore vitally important.

b) The University also conducts a program of research, and
teaching in the field of intergroup relations, reaching out to highly
placed churchmen, diplomats and politicians in various countries.
The AJC Chair on Intergroup Relationa at present filled by Otto
Klineberg, prominent social psychologist, represents a permanent
contribution to the development of greater interest in intergroup
relations in Rome, {n church circlees and in University and govern-
mental circles elsewhere in Europe. L8

4/4/63
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