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- THE AMERICAN JEWISH COMMITTEE

FO-SFB
date February 4, 1975

to Rabbi Marc Tanenbaum

from BErnest Weiner

UM D UE A0 UL

subject FATHER SHEERIN'S COLUMN .
CATHOLIC NORTHWEST PROGRESS, 1/31/75

Since you are "profiled" as
"perceptive, friendly, and well
disposed to Catholicism" on the
one hand and prone to deal in
"riddles" on the other, I am sure
you may want to clarify the picture
for Father Sheerin when he next
asks the question "will the real
Marc Tanenbaum stand up!"

I would like to know if Sheerin is
syndicated or a local type in
veattle,

Best regards. g ) ;

ce: Isaiah Terman
Neil Sandberg



Jewish

Statement

By FATHER
JOHN B. SHEERIN CSP

The new Vatican Commission for
Catholic-Jewish Relations issued
on January 3 an important
statement on relationships bet-
ween Catholics and Jews. It was a
good statement and worthy of
praise. However, certain items
that had been in a working draft of
the statement were deleted in the
final text.

Time magazine commented
(January 13): “The omission of
any direct reference to Israel’s
place in Judaism was a victory for
factions in the Vatican Secretariat
of State who are known to favor
better relations with the Arabs.”
This hint of cloak-and-dagger
chicanery in the Vatican probably
served a good purpose in
publicizing the existence of the
Vatican statement.

Catholics engaged in the
dialogue, however, saw the
statement as a step forward to
better relations with Jews. Father
Edward Flannery, director of the
US Bishops' Secretariat for
Catholic-Jewish Relations, said it
goes well beyond the Second
Vatican Council's Declaration on
the Relationship of the Church to
Non-Christian Religions and is the
fruit of the friendly dialogue that
has been taking place since the
council. While admitting that
certain items in the working draft
had been deleted from the final
text, he made clear that these
deletions would not detract from

the positive merits of the
statement.
One Jewish official, however,

__Rabbi Marc Tanenbal ]
0 e

merican Jewish Committee,
Surprisi OK 1ssue with a
statementon evangelization in the

document. It was surprising
because Rabbi Tanenbaum is well-
disposed to Catholicism.

He objected strongly to the part
of the text which says that ‘‘the
Church must preach Jesus Christ
to the world.” He conceded the
right of the Church, as a matter of
religious liberty, to evangelize the
world but he claimed that inclusion
of this item in a statement on
Catholic-Jewish relations ‘‘cannot
but cast doubt about the

v"‘ \\

motwatlons of the entire
program.’

It seems to me that Rabbi
Tanenbaum's usual good judgment
has gone astray here. There is no
threat of any kind of a Catholic
movement to convert the Jews,
much less any such sentiment
among Catholics in the Catholic-
Jewish dialogue. How anyone as
perceptive and friendly as Rabbi
Tanenbaum can read into the
Vatican statement a conversionary
intention is a riddle wrapped up in
a mystery.

If there is a threat to the Jews at
this moment, the threat is that of
the revival of anti-Semitism, not
coerced conversion by ecumenical
Catholics. Fortunately, the new
Vatican document explicitly
reaffirms in strong language
Vatican II's condemnation of anti-
Semitism and calls for the -con-
tinuing elimination from all
Catholic catechetical books of any
materials unjustly offensive to the
Jews.

Am I hearing voices and
imagining sounds when I say that
anti-Semitism is a gathering
danger at the moment in thé United
States? Have you listened to people
on buses or subways talking about
the possibility that Israel might
“drag’ us into a war with the
Arabs?

The fall issue of Judaism con-
tained the views of distinguished
Jewish scientists, scholars and
writers on the topic, ‘‘Where Do |
Stand Now?”" The contributors to
this symposium dealt with their

resent relation to the Jewish
geritage. There was only one
reference, a casual one, to the
danger of ‘intermarriage and
conversion.”

But two articles dealt with the
threat of anti-Semitism. Lothar
Kahn said. ‘I regard the
recurrence of a virulent anti-
Semitism. both from the left and
the right, as a distinct possibility."
John Hollander said that anti-
Semitism. after a 25-year
moratorium, 'is no longer con-
sidered in bad taste.” Leo Pfeffer
in his article doth protest too much
that hostility to our pro-Israel
policy is not connected with anti-
Semitism. I wish he were right.
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e Buenos Aires, llarch 18, 1975
to . ’
Korris Fine
from
© Jacobo Kovadloff .~ -
subject %’

Jewish=Catholic lleefing in Sao Paulo

You w111 remecber last year , the Third Jew1shr0atholic Zeoting was held in
a. town near Buenos Aires. Said gathering was jointly organized by the _atin Am-
erican Jewish Congress and the Commission for Jew1shr0hriat1an felations of the
CZLAL (Latin American Bishops' Conforence).

"You will undoubtedly remember thaf the subject was extensively analyzed
in a conversation I had with you and Zlarc Tanenbaum on tbe oca351on of my last
trip to New York, in liay, 1974. :

Yow a fourth meeting is announced. It will be held in Sgo Taulo on April
20 through 22. I was officially invited and have personally participated in
a few previous meetings held here in Buenos aires, related to the organization
of that event.

Of course, the AJC is not listed as a co-sponsor , due to the reasons I
mentioncd to you at that time in my correspondence. ut my own participation
is clearly stated, and this is as the AJC representative, not just as a member
of the local Jewish communitys . . '

I take this opportunity to enclose the translation. into English of an
article by Father Rafael Lépez Jorsia, born.in Argentina, living in Home and
devoted to Catholic journalism -he writes Tor several newspapers in the Continent.
Pnis article is about the latest Vatlcan document and -I thought you mlght be
interested in reading it.

Uy best wishes to you all for a very happy Passovers

'_-BESt regards.
J.ifet i
- encle.

cCss _olanenbaum
D.Geller
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DOCTMENT DEALING WITH THE RELATIONS WITH THE JEWS ISSUED BY THT HOLY SEAT

Rafael Lépez Jordén

Paul VI has decided to give o new nush to the dialogue with the Hebrew
worlde The chosen form and its context -2 document with practical applications
eigned hty the Dutch Cardinal Willebrands (Cardinal Bea's successor) at the be-
ginning of a Holy Year devoted to reconciliation- could not be more signifiocant,
ac they are both a demonstration of the Pope's will to develop with a new in -
tensity the Catholic dialogues with the great monotheistic religions.

When Cardinal 3ea, at the beginning of the Council, presented his draft
of 2 statement an the relations with the Jews, the concise energy of his language
iroatly shocked everybocy. The project found (ifficulties within the Council, not
on account of the coatant of its dooctrine, but cus to the historicsl moment. The
Arabd bishops claimed Skat, even though they were dealing with & religious mattep
the Arcbs would ses it from a political point of view, that is , as an indirect
support ol Isrzcels fhey argued it was useless for the clergymen to iry persuassicg
as .Jrobs, lUoslems and Christicns vould have felt the document kad a politiecel in
tcation uaderneath.

48 deeling with tho subject of otuer non-Christian rolisions was also in
tended, the idea of inserting tuae dralt of & statement within o larger frame pre
veileds So was it doney and it became one of thc several parts of '"Nostra Letate"
statemant, tihus losing somc of its former strenzth. uLater on, it was revised, and
tLe result was 2 further loss of vitclity. Thus, tiac enthusiasm raised Ly the "Bea
vtoSermant” turned intoc cratiy, and such was the publ_c opinion'c attitude at re =
coiving ‘'Tostra Jetcte” clatexent.

In spite of ite weoz:ncssces, tuis text prepared by the vou.ncil shows the
repuvliation of an anti-uaemitic tradition -not always just cloazel- which had pre-
vailed throughout tie centuries. The Catholic Church declared +that neither the
Jewg living at that time nor present-day Jews could be indiscriminstely bdlamed
for Jesus Christ's rassion.

& fragueatly bitler page fyom history had been turned over, and there
lies precisely the velue of '"Hostre Letate".

Jais new document leads to putting the previous one ianto practice. It was
preceded by a text for the dislocue between tic Zutiolisc Church and the Islam (196¢ )
48 the document dealing with the Jews was being Zelagyed, sone atiributed this to
Eons.Qijky's resignation Yo the Secretariat for Caristians' Union -an agenocy in
charge of the prepavation of the document. The deley was thoucht to have been eitler
caused by theolozic reasons —gome people's desire to Lave it preceded by a part
referring o doctirine~ or by politioal reasons =the eternal llidcle Iast 'conflioct
among relatives'.

Kow the document comes out, without much of g doctrino apparatus, but
leacing to pragmatisnm, to action. . to the cdoctrinary aspect, 'osira Aetate" 1is
generally encugh. If we want even more, if a 'Christian Theolosy of Judaisn™ ia
expected, we should waif longer. Cbviously, that tiaeology is interesting for tae
future specielists' ever deepening study, but i% still calls for much study. This
is what Jesuit Father Carlos Martini, head of the rYontificial Biblical Institute ,
said at presenting the document to the journalists.
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Differences Betwean the Present Doocument and the Former Ons

Although the purpose of the present text is pragmatic, it contains several
attempts in the field of doctrine. And we can say that the new document shows an
improvement as compared with the one issued by the Gouncil nine years ago.

Let us point the most significant elements:

1. "Nostra Aetate" regretted anti-Semitiem. This time, the werb condemn
is used twice. The nuance is much more lively.

2+ The root of this condemnation is not only bhuman dignity but something
more essential, Christian faith and the Revelat1on, "spiritual end historic bonds"
between the Chriwtian Church and Judaism.

3. In order to strengthen said bonds, numerous suggestions are madet! en-
couragement of brotherly dialoguej common prayers; cooperation in the field of
social action; Jjoint efforts for justice and both domestic and international peace
under the sign of reconciliation (purpose of the Holy Year).

4. As to liturgy, it calls for atteantion to be paid to the Biblical texts.
7ithout minimizing at ell the original Christian elements, emphasis shall be put
in the continuity of our -fzith, as related to the O0ld Covenant faith." As to  the
liturgionel readings, they should be subject to 2 fair interpretation in the homil
ies, "particularly when there are excerpts showing tha Hebrew people as such under
a non-favorsble light." :

5« Scientific naetinga and chairs for Hebrew studies in Caiholic universities
are encouraged.

6. The present document reaches a p01nt the prgvious one did not reach. It
gtresses the positive aspect a Christian should acknowledge in the permanence of
Judaism, since "Jewish tradition" has been developed ever since the destruction of
Jerusalem up to {tho present day, and it is rich in religious values.” In other
words, this tradition does not lack services. B '

7+ The document is the presentation of the Commission for Jewish-Christian
relations, headed by Cardinal ‘Willebrands, founded by Pope Paul VI on October 22,1974
-at the time a Secretariat for relations with Islam was created. The document gives
an orientation to tac Commission, btut it is not limitative; its vitality aims high.
A set of initiatives an attitudes shown in several countries Ly independent people
and institutions -freguently isolated and not understood- was but a starting point.
Now, these scattered energiecs are being led through a common launching slope.

8. The desire that the document will not merely beccme further material for

‘files is shown in the recommendation of creating regional and national commissions

and secretariats, wita capable peopls in chargs of them, people who can carry out
initiatives emanating from the document, all witain the Council line.

9. The document is temperate but -we say it once again- it is not limitative.
Since its aim is the whole Church, it cannot take care of each particular situation.
Suggestions are the general lines of a program leading to stimulate the loocal Churches'
inmeginetich so that dialogue may be sterted in accordance with that of the Universal
Church . _

The new text is temperate, but not obscure in meaning. It draws lines, but
avoids drawing circles meaning e limitation. Each Bishop Commission will be free +to
carry out the initiatives it deems more fruitful.

10. The new document is totally religious. It lacks politicgl connotations.It
does not deal with the bonds between the Jewish people and the land of Israel, opposite
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to what was done in 1973 by the French Bighop Committee—for the relations with
Judaism,

There were endless polemics dealing with that Committee's position. Its
statement was attacked by the left. The right shared this quarreling attitude:,
although it attacked from the other flank. '

I keep many elements of that discussion in my files. Some indicated that
the Committee mistook the political field for the religious one, as they meant
to give a theological meaning to the State of Israsl. The Council purposedly
tried to avoid this mistake. Others argued that the statement did not lead to
understanding among the peoples, b it gave way to the most negative pessions.

We had better separate the fields: we ocught to speak about politics whgn
dealing ‘with politics, and speak about religion when dealing with religion.”
Hixtures, and the lack of clarification as to limits, do not lead to lasting:
results. Lixtures lead tc confusion. And there is no reason to sgy that the
Italian captain Goethe described was right when he said § "It is necessary to -
have a nixed-up mind."
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memo
February 18, 1975

TO: NJCRAC Membership
- FROM: Joel Ollander

SUBJECT: Vatican Guidelines on Relations with the Jews

Guidelines designed for the purpose of implementing improved
Catholic-Jewish relationships pursuant to the Second Vatican Council's
1965 "Declaration on the Jews," released on January 3, 1975 by the
Vatican were reviewed by a subcommittee of the Commission on Church-State
and Interreligious Relationships on January 21, 1975.

The Subcommittee agreed unanimously that the Guidelines, in the
context of present Catholic-Jewish relationships and the position of
Jews throughout the world, is a useful and constructive document which
could have positive influences on the further development of Catholic-
Jewish relations.

Portions of the Guidelines deemed particularly helpful were their
condemnation of all forms of anti-Semitism, and their call for increased
interfaith dialogue and joint social action.

On the other hand, the Guidelines were assessed as falling short
in several important areas; most seriously in failing to take any recog-
nition of the State of Israel and its crucial role in Judaism and the
life of the Jewish people and in continuing to call for Christians to
"witness for Jesus™ without explicitly excluding Jews as objects of such
"witnessing.” -

The Subcommittee recommended that the foregoing assessment be
disseminated to the NJCRAC membership together with:

1. The texts of the Vatican Guidelines and the responses by the
International Jewish Committee on Interreligious Consultations, as they
appeared in The New York- Times of January 3, 1975.

2. Excerpts from Pope Paul's address to the Liaison Committee

and the response by Dr. Gerhard Riegner, its spokesman at the meeting
with the Pope, as they appeared in The New York Times of January 11, 1975.

- 3. A recommendation that every national agency and local commu-
nity:

a. Study the Guidelines and the Jewish responses carefully
and make their membership fully acquainted with them.
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b. Concurrently with the study process or immediately there-
after, seek out appropriate Catholic groups in order to
facilitate frank discussions and joint activities on various
levels, in line with the 1974-75 Joint Program Plan recom-
mendation "that Jewish comnunity relations agencies rein-
vigorate their relationship with Christian organizations,
churches, clergymen, and others in all appropriate areas."

LR A

The deliberations of the Subcommittee were reported to the NJCRAC
Executive Committee which met a few days later on January 26, 1975. The
Executive Committee approved the dissemination to the membership of the
Subcommittee's report and recommendations, together with detailed analyses
of the Guidelines prepared by the Anti-Defamation League, American Jewish
Committee, and Union of American Hebrew Congregations.

Due to the complex nature of the issues raised by the Guidelines
and the lack of time to adeguately consider their ramifications, the
Executive Committee refrained from adopting a final position on the Guide-
lines but rather referred the matter for full discussion to the Commission
OE Ch;rch—State and Interreligious Relationships which will be meeting
shortly. ,

021875/sl1b
Enclosures (4)

o



TO: - Members of the lnternatioﬁal Jewish Committee for
Interreligious Consultations (IJCIC) .

FROM: Rabbi Marc H. Tanenbaum, IJCIC Co-Secretary
representing the American Jewish Committee
DATE: December 26, 1974

RE: VATICAN GUIDELINES TO BE ISSUED ON JANUARY 3, 1975: A
JEWISH CRITIQUE -

Following is my critique of the proposed Vatican "Guidelines"
which I propose as a basis for &iscushion with memhers.of tbe Vatican
Office for Catholic-~Jewish Relatiqns when we meet iﬁ'Romé-ffom
January 7 thrdugh 9: I |

The Guidelines for implementing the Vatican Council Declara-
tion dealing with Catholic-Jewish relatlons have been promulgated
as an internal document for the guidance of the Catholic community,
and, as such, it would normally be inappropriate for us to comment
on an interior Catholic matter - especially since its contents have
not been formally shared with LICIC prior to their publication.

On other 1eve1§, héwever, it is not only appropriafe but
obligatory.that we clarify our views regarding cfitical aspects §f
this document: first, the guideliﬁes make a number of explicit ref-
erences which constitute value judgments regarding the validity and
legitimécy of Judaism ana the Jewiéh beople. Insofar as wé have ac-
cepted the responsibiiipy of representing the intérests of_largé"
segments of world.Jewry, we are morally dbligated to assure that the

dignity and honor of the Synagogue and the Jewish people are defended
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and upheld. Second, Cardinal Willebrands in his introductory uote

to the Guidelines characterizes this document as ''the charter of

the (Vatican) Commission for relations with Jqdaiém.' " The contenLs
of the guidelines are therefore ﬁf cfucial significance for the
future of Catholic-Jewish relations in our lifetime, since it pro-
| vides authoritative orientation fﬁr the Catholic people throughout
the world in both their official iqstitutional and interpersonal
daily relationships wi;h.Jewish'agencies and Jewish éersons as
neighbors and-féllow-citizeqs, ; |

Viewed in their-entirety, the Gﬁidelines‘represgnt from an
informed Jewish perspective a significant plxrificafion_of_a number
of vital issues central to Cathplic-Jewishlrelations which we welcome
as a constructive and timely contribution to_thg advancement.of |
Jeﬁish-Chris;ién understanding and cooperation.

At the same time, it contains regrettably certain formulations
that no self-respecting Jewish pérson can live with in good conscience,
since theselformulatioﬂs imply a reiigious "seco;d ciass" status in
the family of faith commynities. |

The positive féatﬁres of fhé Guidelinés which ﬁe welcome include
the following: | .

a) A reiteration of.the'explicit'copdemnation by the Roman
Catholic Church of anti-Semitism and discrimination whiéh was firét
contained in the Vatican Couﬁcil:Dgclgratibn on NonfChristién Religions.

The re-commitment to the cause of combatting anti-Semitism assumes



-
heightened importance today in light of current international con-
ditions in which this ancient hatred is bEing.exploited systemati-
cally by the enemies of the Jewish people, and therefore this acticn
is most timely,

b) The appeal to Catholics to recognize that '"dialogue de-
mands respect for the other as he is, above all, respect for his
faith and his religious cpnﬁictions." In respect of Judaism and the
Jeﬁish people that implies, as the Guidelines state, that.Catholics
seek '"to learn by what essential traits the Jews define themselves

in the light of their own religious experience."

A declaration, if
taken seriously, wpuld logically and morally necessitate a coming.ts
terms with the fact that the Jewiéh people's self_définitioh centers
on the critical conviction that God's Covenanf with Israel is ever-
lasting and is not subject to termination or substitution.by the
claims of another faith community.l As the Bible declares in Deuteron-
omy 7: 6-9: "For thou art a holy people unto the Lord thy God: the
Lord thy God hath chosen thee to be His own treasure; out of all
peoples that are upon tﬁe face of the earth.

"The Lord did not set his love-updn you, nor choose you, because
you were more in number than any people - for you were the fewést of
all peoples - but because the Lord loved you, and because He would
keep the oath which He swore unto your fatheré, hath the Lord brought
you out with a mighty hand, and redeemed you out of the house of

Bondage, from the land of Pharoah King of Egypt. Know therefore

that the Lord thy God, He is God, the faithful God, who keepeth
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Covenant and mercy with them thét iove Him and keep His Commandments
to a thousand gene:atiqns."

The free election by God of His people explicitly involves
not only_the Sinaitic Covenant, but the CQVEnanﬁ with our Father
Abraham By_which.the Holy Land was pramiged'to him-and to his seed,
the people of Israel, until eternity. Ahy definition of contemporary
Jewish religious experience that does not provide-for due cbmprehensibn
and_achptance Qf fhe'inextricable bonds of God, People,,Torgh, and
Promised ‘Land risks distqrtionldf the_eqéential nature of Judaism
and the ngish'ﬁeOple,‘and would constitute a regression in Jewish-
Christian understﬁp&ihg.

c) The charge tolimpIEment_ﬁew undegstaﬁdings-tn scholarship
" through the Qarious methods of-"teaching and_education" is a valuablé
and needed :einforcement in these vital aréas. The_abandonment of
the falseranq polemical teachings.regardiﬁg the alleged collective
guilt of’the.JewishlpeoPie for the death of-Jesus, of ;he_stg:eotypes '
of the Phérisees as the cquorate énemies of Jeshs, and the so calLéd
spirifual'deéline of Judaism after the first éehtury ;_all these his-
toric falsehoods_ﬁhich have constitutéd an inci;emeﬁt to anti-Semitism
- must continue to bé uprooted as the Weedsqu_prejudiée and disq?ym-
ination. The systematic:ingﬁrporation'of ;hese new insights of con-
temporary scholarship which have come to a fresh'discovery Qf Judaism
as a 11v1ng reallty into all areas of Cathollc Education, liturgy,,

and mass media would constltute nothing less than a revolution in
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esteem between Catholics and Jews everywhere,

d) The call to joint socialxaction is particﬁiarlf wéléomed
at this time wﬁen such pressing national and international probleins
involving so much human suffering require maximum cooperation: T

As to the negative features of thé'Guidelinés we wish to-make;
clear the following: While acknowledging the-right of Christians to
evangelize, the assertion of é cbnversionary intention within the
framework of Guideliﬁes for the improvement of Cathdlic-Jewish rela-
tions cannot but cast doubts about the motivations of the entire pro-
gram, Presupbosed in a converéionary approach to the Jewiah:pedple-

is a clear assﬁmption that Judaism ‘is inadéquate as the source of
truth and value to the-Jewiéh people; and that_the.eiectioh of Israel .
as a tovenanted peoﬁle has soﬁehow been terminated; Such éﬁ'assértion;
either implied or explicit, contradicts ih:fundamental ways otﬁer
positive statements in the Gﬁidelinés that appear td recognize the;
integrity of Judaism in its own terms.

To ﬁeiccme thesé Guidelines withouf making clea: that these
negations_or,unresolﬁed ambiguities tqward Judaism and the Jewish
people are totélly unacceptable to'thé Jewish conscience would bg
nothing less than a betrayal of God's revelation to Isfael and to
truth itseifo Beyond that, such anachronistic claims; if uncon-
tésted, would undermiﬁe'the authority and credibility of all those
great Christian scholars in all'denominations; and in a variety of

scholarly disciplines, who have been formulating a systematic new
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theology of Israel tﬁat is congruent with the éctual religious
realities éf Judaism and the Jewish people.. This theqlogipal devel-
opment, the most hopeful sigh-of Jewish-Christian rglations in 1900 -
years, provides the only basis for genuine mutﬁal accepﬁance and
mutual trust between Christians and Jews, 'Wé feel strongly that the
Guidelines_must seek to encourage this deVelopment and not contribute
to'its weakening or dissolutibn,_

We therefore take seriously Cardinal Willebrand's instructioh
in-the introductory note that-ﬁﬁhe\text‘does not give a Christian
theology of Judaism" which réquires fqrther.study before a positioﬁ
.can be developedfth&t wiil be acceptable to various schools of
thought, Jewish as well as_christi#n; We pledge our every coopera-
 tion in that-vital study and learning process fhat hopefuliy will

lead to a new positive era in Jewish-Christian relationships.




th;r has there been a mixéd reaction in the Jewish community to the recently-
pronmlgated Vatican Guidelines on Eatholic-.leuisb relations?

The answer to that question 1fes, in part, in knowing samathing about the
behind-the-scenes facts regarding the way fn which the document was released. as
much as it has to.do uith a precise understanding of 1ts contents.

The Guidelines were prepared by the Vatican Commission for Catho'lic-aewish
‘ Re'lations_._appointed by Pope Paul VI n October 1974, and headed by three Catholic
leaders who are genuinely sm_athet'lc to Judatsm, the Jewish people, and quite .
possibly, Israel. (They are Cardinal Jan Willebrands, a learned Dutch theoiogiar;
who is presiden both of the Cormission and of the Vatican Secretariat for the
Promotion of Christfan Unity: Canon Charles toeller, a brillant Belgfan
phi'lospher. who is ﬂea—president, and the Rev. Pferre de Contensen, an
effervescent French Dominican priest, who serves as Secretary.)

In recent years, a major massive strugg:le for pouer has taken place between
the various branches of the Curfa, with the Vatican Secretariat of State
emerging with all the paliticﬂ control oentra'lized in 1ts hands. ifhen the
Guidelines on .Catholic-Jewish relations were complet.ed. they were sent “upsta‘lrs
to the Secretariat of State for approval.

The Secretarfat of State "took over® the document, made a nmer of changes
fn 1ts text, and then arranged for its world-wide distribution to Catholic-
hferarchies on a “sub secreto® (secret) basis. The State authorities also set
the publication date forfriday, January 3, 1975 "12:00 a.m.,” (Rome time). That
date pr;caded by three-days the long-scheduled meeting between the Vatican
Commissfon on Catholic-Jewish Relations and the lntefnational Jewish Committee
for Interreligious Cgnsultations (IJCIC). - | -
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The general contents of the Guidelines became known to the Jewish

representatives about ten days before thefr release to the press. When it
became clear that some of the contents would beceme a cause of controversy -

especfally the studied omission of any reference to Israel’s religfous and historic el

meanfng to the Jewish people and a contrived reference to the Catholic's need to -
- “witness® thefr Christfan faith to Jews, albeit sensitively - I telephoned |
the European office of the Amerfcan Jewish Committee and asked {if {t was possible
to have the publicatfons of the Guidelines postponed. After all, I argued,

we were to meet with the Vatfcan Comafssion three days later in Rome Khy cou'ld

. we not discuss the Guidelines togather and find a way tu help formu‘late :
text-aspecially those "sticky” parts - so that uisunderstanding and frictioa

could be reduced to a minimum, and in order that its genuinely positive features
cguld gain maximum acceptance and theraby really give fatholic-dewfsh relations

a major push forward? _ _

The answer came back promptly from Rome that postponement of the Guidelines
wﬁs-ahsolutely out of the questfon, and that the paner. to change that decision
was out of the hands of the Vatican Commission for Catholic-Jewish relations.

~ The reason for that arbitrary publicatfon of the text of the Guiddlines on
" the very eve of the Vatican-Jewish meeting soon became abundlantly clear. The
Vatican Secretarfat of State, which s the "Politburo” of the Holy See, has
been actively engaged 1n 1ts omn diplomtic offensive exploring detente with
the Arab governments, Moslem nations, and the Hhsm—dominated Communist bloc.
By publishing the Gufdelines threé days “Erev” the Vat_léar’x—.lenish consul tatfion,
 the Secretariat of State's diplomats sfgnaled a clear and unambigfous message
to the Arab-¥uslim-Communist world.
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- Stripped to its essence, that nessaée was: Have no anxfety a_bout the ‘
meeting with the Jews next week. Nothing will change in Vatican poli_cf. There
will be no moves toward recognitfon of the State of Isfae‘l. for, as you can see
in the actual text we are publ'ishing before hand-which s not subject to
modification once it s promulgated-therewill not be even a single religious
or theological reference to "the holy land.” And when the Jewish delegate meet

A

with Pope Paul VI on January 10 - an altegether warm and “gemutlich? audfence -
it was the Jewish statement (which I was asked to draft for the Jewish delegation)
which refereed to the {mportance of Israel to Judafsm and the Jewish people. The
Pope's statement conformed entirely to the Vatfcan Secretarfat of State policy

of total silence on lsrael, even in'spirtua‘! terms., ‘ | _

The Guidelines also communicated a reassuring message o Arab Christians,
such as Patriarch Maximos IHakim arch defender of gun-running Aréhbtshop Capucci,
and Archbishop George Khodr of Lebanon. These Arab chui-chtrqen, and hundreds of
othefs l1ike them throughouﬁ tl_le Middle East'.havé been pﬁaching an unreformd-
theology that asserts in the classic formulation of 4th century Bishop Eusebro
_of Cesarea, that Judajsm is "preparator Evangeﬂ.":a". {t existed solely as a
_preparation for the coming of Christianity which 1s now the ".true Is'rae].“_ That
triumphalistic versfon of pre-ecumenical Christfanity happens to be a powerful
iheo‘log‘lcal support for current Arab nationalism, for 1f it can 'succeed in
persuading the Chr‘!st!an. world that God's permanent election throﬁgh the Sinaitic
covenant with the people of_'lsrael has been invalidated, then it should easfly
be able to make the case that the same God's covenant with Abraham to whom
the Promised Land was given "forever” can also be cancelled. (626.12)
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'Prof. David;Flusser of Hebrew Universtty.'perhgp§ the grea;est authority. |
on first-century Judaism and_Chr1$t1an1ty,-h&s written tﬁat'tha reference to |
“cﬁristjan witness” in these'aﬁide1ines-was not necessary “in pfinc1p1é;" No
such statement appEared'fn any form in the magnificent 1969 proposed set of '.-ff;u
Guideiines which the Vatican Secretarfat on Christian Unity pre?gred,'nor in s
-thé 1973 French Bishop's Cbmmittée;s Beclaration-on Christian Relationships S
with Judafsm; nor in the 1957 American Catholic Bishops Guide11nes.

Indeed, the 1969 Vatfcan “working document“-had it not been suppressed

by the same alliance of phn—Arab politica1‘fbrces and ultra-conservative theologfans-

f.';_wnuld have deserved to be called “historic" for it dealt forthrightly and with

intellectual honesty with three fundamental {ssues that are central to any real
und&rutanding betueen Christians and Jews:

| On Judafsm as a 11ving religion, 1t declared, “God has revealed himself to

his people Israel and made to it the gift of the Tbrah. And he has confided

to 1t a word thét ‘endures forever' (Isatah 40:8), a word that has become an
unquenchable source of 1{fe and prayer, in a traditfon that has just not ceased
to enrfch itself through the centuries, '

" On The Land of Israel, it said, “Fidelity to the covenant was Vinked to

the gift of a land, which in the Jewish soﬁl has endured as the ﬁbject of an
aspiration that Christian's ghould stive to understand.,.
On Prnsélytizing, it stated:

.
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This 1969 documént',. and those of the French Catholic Bishops' committee
and the American Cat?mlic Bishops, make 1t abundantly clear that the Catholic
church has avaflable to it “the theology of Judaism® that uould enable
it to put aside once and for always its proselyt‘lzing approach to the
N Jewish. peop]e. and to come to terms both sp{ritua‘l’ly and practically \vr!th
the momentous fmportance of Israel as the dominant egistentfal reality in
Jewish self-consciousness today. :

It is tragic that mpresentatives of the Hnr'ld Jewish Congress and the _
Synagogue Council of Ameri ca have found- it netessary bo explain why the Vatican
has not found it possible.to adopt these enlightened views toward those issues
which count most to Jews today. Are Jewish 1nst1tu1;ional and personal
careerist publicity needs so corrosive that Jewish spokesmen become apologists
~ for anti-Jewish for;es 16 the Vatican, rather than proud advocates of ﬁleir
people's interasts. ‘

~ The Guide'lines,of Jan. 3, 1975, does have mny good th*lngs {n 1¢t, and
they should be we'lcnmed as far as they go, and shou‘ld be acive'ly 1mp‘lemented
But when compared with how far they should have gone as an act of justice to
the Jewish people, the welcome should be - as Prof. Flusser rightly advised -

modest and restrained.
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MEMORANDUM = :

" To: ADL Regional Directors
‘From: Rabbi Leon Klenicki

Date: January 13, 1975

~ Subject: On the Vatican Document "Guidelines and Suggestions for Implementing
The Conciliar Declaration: Nostra Aetate." I. Theological Understand-
ing of the Document,

The declaration on the relation of the Church to non-Christian religions
of Vatican Council II was promulgated by Paul VI on October 28, 1965. The decla-
ration, known also as Nostra Aetate for the first Letin words of the document,
dedicates one chapter, the fourth, to the relationship with the Jewish rellglon.
The other sections study the relationsbip of the Church to Islam, and to "the vari-
ety of non-Christisn religions."

Nostra Aetate stated the theological position of the Council in. regard to
“:Judaism, but did not-advise the Catholic community on-how to implement theé Conciliar

' ‘Declaration. ‘Several working papers were presented at the 1969 meeting in Rome

-where Catholic representatives of different countries suggested outlines and guides.
‘One of those suggested working papers was leaked in Baltimore by Lawrence, Cardinal
Sheehan. The media, at that time, announced it as '"the set of guidelines"” though

it was only a working paper presented at the study session of 1969 in the Vatican,

a session présided by Jan Cardinal Willebrands, presently President of the newly
- created Ccmmission for Religious Relations with Judaism.

After five years of preparation the Vatican published on January 3rd, a
set of "Guidelines and Suggestions for Implementing the Conciliar Declaration Nostre
" Aetate." Enclosed please find a copy of the official edition of the document. The
Guidelines follow the main recommendations of the working papers with certain impor-
tant exceptions, that will be explained later on.

I will analyze the document in its positive and negative aspects and in
another memorandum will suggest some programs based on the Guidelines.

Negetive and Disputable Aspects

The main objection to the document and the one that will rightfully face
a critical reaction in the Jewish community is the lack of any reference to the
State of Israel or the Land of Israel. The Vatican's reasoning.for this exclusion
is based on the assumption that the Guidelines constitute a religious document.
* Further the Vatican believes that a specific reference to Israel could be taken as
a political move.in the tense atmosphere of the Middle East. Professor Federico
Alessandrini, the Vatican s' chief press spokesman, echoed this position when he said

in Rome, January 3rd: '"The document has an exclusively religious 51gn1ficance..n...;;g

There is nothing whatsoever to do with any political problems."

f L (over)
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It is important to say that at least three of the working papers presented
in 1969 included references to the role of Israel in the spiritual and religious
existence of the Jewish people, and the importance of this consideration by Catho-
lics. (1) For example, the document prepared by a Commission composed of Professor
C. Rijk, Father Edward N. Flannery, Dr. J.R. Kruijf, Abbot Rudloff, and Father Le
Deault, November 1969, had the following on the question' of land and Israel which
has not been included in the present Guidelines:

"In the wake of long generations of painful exile, all too often
aggravated by persecutions and moral pressures, for which Chris-
tians ask pardon of their Jewish brothers, Jews have indicated
in a thousand ways, their atiachment to the land promised to
their ancestors from the days of Abraham's calling. It could
seem that Christians, whatever difficulties they may experience
must attempt to understand and respect the religious signifi-
cance of this link between the people and the land. The exis-~
tence of the State of Israel should not be separated from this
perspective, which does not in itself imply any judgment on.the

historical occurrencea or on declsions of a purely political
order." X :

The omission of Israel in the Guidelines should not be an obstacle in our
1nterre11gious work. Quite the contrary. The Vatican view is not necessarily
shared by American Bishops or by the Catholic community. Diocesan newspapers, pres-
tigious Catholic magazines and Catholic leaders have expressed their support and
sympathy for Israel. The National Conference of Catholic Bishops in November 1973,
issued a resolution, "Towards Peace in the Middle East," where they expressed the
view that a political solution to the Middle East situation involves the "recogni-
tion of the right of Israel to exist as a sovereign state with secure boundaries."

A paragraph of the document, written in a very dubious style, is of dis-
putable character and may reopen the old prosyletizing polemic. The Guidelines say
that "dialogue demands respect for the other as he is, above all, respect for his
faith and his religious convictions." This positive expression is somewhat obscured
by the phrase "in virtue of her divine mission, and her very nature, the Church must
preach Jesus Christ to the world (Ad Gentes, II). Lest the witness of Catholics to
Jesus Christ should give offense to Jews, they must take care to live and spread
their Christian faith while maintaining the strictest respect for religious liberty
in line with the teaching of the second Vatican Council (Declaration Dignitatis
Humanae). They will likewise try to understand the difficulties which arise for the
Jewish soul rightly imbued with an extremely high, pure notion of the divine tran-
scendence - when faced with the mystery of the incarnate word." This is backed
later on in the document with an excerpt from Nostra Aetate: 'With the prophets
and the Apostle Paul, the Church aweits the day known to God alone, in which all
peoples will address the Lord in a single voice and serve him with one accord (Soph.

TIT-9)."

There is no open denial of convefsion or proselytizing while the above

~ mentioned working paper of 1969 says that '&ll intent of proselytizing and conver-

sion is excluded.'

Tt is unfortunate that such a clear and strong denial has been removed
from the present declaration. There is no justification for it unless we have in
consideration that the Guidelines have been written by Catholics and are directed
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to them. Father de Contenson, a Dominican and Secretary of the Commission for Reli-
gious Relations with Judaism remembered this fact in & press conference in Rome,

January 3rd, he said that the Guidelines had been elaborated without "direct col-
laboration by Jewish experts" and were "a document of the Catholic Church" not, "a

document of a mixed body." However, the "Guidelines" issued by the Archdioceses of
New York, Rockville Centre and Brooklyn, though directed to Catholics made a point

~ in saying that: "We reaffirm here the statement made by the National Conference of

Catholic Bishops in their GUIDELINES FOR CATHOLIC-JEWISH RELATIONS: that ‘prose-

lytizing is to be carefully avoided in the dialogue.'"

The reference to the divine mission of the Church may have been a conces-
sion to conservative minded Catholics. But the obscurity of the text is not helpful
and will cause a negative reaction in the Jewish community. The Church is logically
- divided in this matter of proselytizing, and the problem is also faced in Protestant-
Catholic relations. Even after the Decree on Ecumenism there are discussions among
Protestants and Catholics on the matter. But for Judaism it has a painful meaning.

(2) '

Another element of disputation is the concept that God, "inspirer and au-
thor of both testaments wisely arranged that the New Testament be hidden in the Old
Testament, and the Old be made manifest in the New Testament." This phrase was
taken §rcm the Vatican's Council Second Coustitution on Divine Revelation (Dei
Verbum). '

e The above mentioned working document of 1969 hed the following on the same
subject: "An effort must be made to understand better that the 0ld Testament re-

" tains its proper validity. This should not be denied by reason of the subsequent

interpretation of the New Testament. The 0ld Testament should not be understood ex-
clusively in reference to the New, nor reduced to an allegorical significance, as

is so often done in the Christian liturgy." They also quoted from the Constitution
Dei Verbum, but from Chapter 14 and 15, that recognizes the value per se of the
Hebrew Bible. (3)

The embiguities in the Dei Verbum Declaration reflect Pauline influence.
- St. Paul was torn between two different and opposing views: the recognition of
Judaism as a valuable religion and the new development embodied in’.Jesus' message.
The working paper of 1969 chose to take one view, the one I feel will be most help-
ful in dialogue, that is, Paul's recognition of Judaism (Epistle to the Romans

9:b-5).  (b)

Positive Aspects

1. Condemnation of anti-Semitism. The Guidelines '"condemns as opposed to
the very spirit of Christianity, all forms of enti-Semitism and discrimination.”
This is a stronger statement compared to the Declaration Nostra Aetate where it says:
"The Church moreover, rejects any persecution against any man. For this reason and
for the sake of the patrimony she shares with the Jews, the Church decries hatred,
persecutions, and manifestations of anti-Semitism.directed against Jews at any time
- and by enyone." The word "decries" is a translation of the Latin word "deplorat",
from the verb "deplorare" and is stronger {han the English deplore. In 1965, the
time of the promulgation of the Declaration Nostra Aetate, the word "condemn" was
not used because Catholic theologians felt that this word was used in the Church in
relation to heresies and heretics. The usage of a stronger language in condemning
anti-Semitism is an advancement in the present Guidelines, especially at this time
when anti-Semitism is a danger for Isracl and for the Diaspora.

(over)
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2. Holocaust. The Document mentions the Holocaust as the major force in
shaping the Council's Declaration Nostra Aetate. It says that the Council "finds
its historical setting and circumstances deeply affected by the memory of the perse-
cution and the massacre of Jews which took place in Europe just before and during
the Second World War."

3. Monologue and Dialogue. The Document indicates that the relationship
is not a monologue, & reference to the Middle Ages, when the Church spoke alone in
the disputations, or in sermons to the Jews in Catholic Churches, etc. The present
relationship, as indicated in the Guidelines, is a dialogue, the encounter of two
equal entities. It clearly states that: "A dialogue supposes the desire for mutual
knowledge, as well as expansion and growth of that knowledge. It constitutes a
privileged way to encourage better knowledge of one another, and especially when it
applies to Jewish-Christian relations. This dialogue fosters a deeper understanding
of the riches proper to each tradition. The conditions for dialogue are the respect
for each other as he is, especially for his faith and for his religious convictions."

4. Changes in the Liturgy. This second paregraph of the document is of
great importance. It indicates the obligation to explain the Bible texts that are
read at services, especially those which create anti-Jewish feelings. The Guide-
lines specifically point to an example of the Gospel of John, one of the most
controversial books of the New Testament, and a source of anti-Jewish polemics. The
Guidelines indicate the procedures to be followed when reading from the Gospel of
John or any other Book of the New Testament that may have any polemical reference
to Jews or Judaism: "Commissions entrusted with the task of liturgical translation
will pay particular attention to the way in which they express those phrases and
passages which Christians, if not well informed, might misunderstand because of
prejudice. Obviously, one cannot alter the text of the Bible. The point is that,
with the version destined for liturgical use, there should be an overriding preoc-
cupation to bring out explicitly the meaning of the text while taking scriptural
studies into account.” (5)

The Guidelines are reccmmending a method already used in our tredltzon,
that is, the Midrashic method of explaining a Biblical text.

5. Common Prayer. The Document also refers to common prayer 'in whatever
circumstances as shall prove possible and mutually acceptable." This is a very
delicate matter that has created innumerable problems in the Jewish-Catholic rela-
tionship. Prayer plays different roles in both Judaism and Catholicism, and a
common liturgicel endeavor may hinder the peculiar theological implication of each
faith. The danger of synchronism is always present.

6. The Role of Catholic Education. This is the best section of the docu-
ment and will enable ADL to work with greatest intensity in Catholic colleges and
seminaries.

The main areas of recommendation by the Guidelines are: "At all levels of
Christian instruction and education, information concerning this question is impor-
tant, and among the sources of information, the following should be especially noted,
catechetical texts, history books, mass media (press, radio, films, television).

The effective use of these means presupposes a thorough formation of instructors end
educators in the training schools, seminaries and universities."

The document also recommends the following: "Research will be encouraged
upon the specialists and departments teaching Judaism and Judeo-Christian relations,




-5 =

especially in the areas of exegesis, ‘theology, history and sociology. Higher insti-
tutions of Catholic research, if possible in association with other similar Chris-
tian institutions and experts, are invited to contribute to the solution of such
problems., A Chair of Jewish Studies will be created where possible, and collabora-
tion with Jewish scholars will be encouraged."-

7. Social Action. The document calls for "effective action from mankind,
seeking social justice and peace at local, national and international. levels."

This social action is of great interest for joint cooperation in the fields
of poverty, food, immigration, etc. It may involve Jews and Catholics at grassroots
levels in improving local conditions, city problems, etc. It may be an area of close
and intelligent involvement, but it also touches upon questions that divide even the
Jewish community, as the abortion issue or federal aid to private confessional
schools. - ; ,

Final Remarks

The Guidelines in general constitute a good document. It will open new
vistas in Catholic education, especially in the domain of Catholic colleges, semi-
naries and universities. ADL has been already involved in this area, by countless
encounters in Catholic educational organizations, and a series of scholarly publica-
tions. The recent invitation of Monsignor W. Paradis to study" ‘and react to the
draft of the Catechetical Directory, and its treatment of Jews and Judasism is one
good example of this interreligious work. The recommendations in liturgy will allow
the cleansing of anti-Jewish reference in sermons, misinterpretations based on the
reading of the Gospel of St. John, for example. Such & change, the obligation of
presenting the anti-Jewish polemical text with adequate clarifying explanations
will reach Churches and grassroots, and will eventually help to create an atmosphere
of understanding for Judaism and Israel.

The Guidelines, despite some shortcomings, will mark a new era of under-
standing and cooperation between Jews and Catholics.

My next memorandum will outline some specific programs to implement the
Guidelines. Meanwhile, I will appreciate your reactions, and any reaction that
might be expressed by Catholic leadership or in articles that appear in the Catho-
lic press. ,

(over)
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