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INTRODUCTION 

The complex and agonizing task of apply· 
ing one's religious faith to the problem of the 
"secular world" is a major aspect of tl)e strug· 
gle for religious identity in our time. 

This task is incumbent upon Church and 
Synagogue. Christians and Jews. It may be 
lightened as each group faces human brothers 
who share in the struggle for religious identity 
and responsibility for building human com· 
munlty. 

For Baptists and Jews. who take to heart 
the admonition that we must be "a light to 
the nations," discovering that it means to be 
faithful to the living God together may be t he 
highest calling a people of God can ever know 
'In a pluralistic world society. 

In that spirit of mutual exploration, we 
meet together at this Second Annual National 
Conference co-sponsored by the Southern 
Baptist Convention and the American Jewish 
Committee. The symbolism of Baptists and 
Jews meeting together annually in fellowship 
and mutual respect in itself is as meaningful as 
the subject matter we choose to discuss. 
Hopefully, the symbolism as well as the sub
stance will serve as a model encouraging Chris
tians and Jews everywhere to turn walls of 
isolation of the past into bridges of friendship 
and reconciliation for the future. 

Dr. M. Thomas Starkes 
Rabbi Marc H. Tanenbaum 

CONFERENCE CO-CHAIRMEN 

Dr. Glenn A lgleheart 
Rabbi A. James Rudin 
Dr. Gerald S. Strober 

CONFERENCE CO-ORDINATORS 

JEWISH- BAPTIST SCHOLARS' CONFERENCE 

JUNE 13-fl, 1111 

THEME OF CONFERENCE 

.. THE PEOPLE OF GOD: JEWISH ANO BAPTIST PERSPECTIVES" 

SUNDAY. JUNE 13 

OPE NI NC SESSION: •.•.•.••••• Ma hawk Motor Inn 
MARC H. TANENBAUM, Presiding 

8:00 P.M. 

GREETINGS: ..•..•... hom the President of Hebrew 
Union College- Jewish I nstitule of Religion, 

ALFRED C. GOTTSCHALK 

KENNETH 0. ROSEMAN. Deen, 
Hebrew Union College-Jewish 

Institute of Religion, Cincinnati, Ohio 

WELCOME: .•..•.. JAMES L. MAGRISH, Chairmen, 
Cincinnati, Ohio Chapter, American Jewish Commitlee 

"Order and Freedom: A Perspective on 
1he Meaning of Religious Community" 

FRANK E. REYNOLOS. Professor 
of History of Religion. Universitv of 

Chie190 Divinity School, Chicago, Illinois 

MONDAY, JUNE 14 

HERBERT R. BLOCH AUDITORIUM 

"'THE PEOPLE OF GOO FACING EACH OTHER" 

Monday Momino ..•. . M. THOMAS STARKES. Pmiding 

1:30 A.M. 

"A Jewish Ptr1111c1ive of Cllfistltnlty" 
SAMVEI. SANOMEL. Oininguished Service 
Professor of Bible and Hellenistic Liltfilure, 

Hebrew Union Colleve-Jewilh Institute 
of Rtligion, Cincinnati, Ohio 

RESPONSE: ........ RALPH LEE SMITH, Professor 
of Old Testament, Southwestern Baptist 

Theological Semintry, Fort Worth, Texas 
GENERAL DISCUSSION 

12:15 LUNCHEON 

1:30 P.M. 

GROUP DISCUSSIONS 
SISTERHOOD DORMITORY LOUNGES 



3:30 P.M. 

WALKING TOUR of Hebrew Union College-Jewish lnsti· 
tute of Religion Campus 

6:30 DINNER 

Monday Evening . , ...... A. JAMES RUDIN, Presiding 

8:00 P.M. 

"A Baptist Perspective of Judaism" 

RESPONSE: 

JOSEPH R. ESTES. Pastor, 
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BEN ZION BOKSER, Visiting Professor 
of Homiletit.1, Jewish Theological Seminary 

of America, New York, New York, 
and Rabbi, Forest Hills Jewish Center, 

Forest Hills. New York 

GENERAL DISCUSSION 

TUESDAY, JUNE 15 

"THE PEOPLE OF GOO FACING THE WORLD c·OMMUNITY" ' 

Tuesday Morning . . ... JUSTIN FRIEDMAN, Chairman, 
I nteneligious Affairs Committee, Cincinnati, 
Ohio Chapter, American Jewish Committee 

Presiding 

9:30 A.M. 

"A Baptist View of the World Cctrnmunity" 
JOHN P. NEWPORT, Profe5Sor 

of Philosophy ol Religion, Southwestern 
Baptist Theological Seminary, Fort Worth, Texas 

RESPONSE: ......•.. URIEL TAL, Visiting Professor 
at History, Hebrew Union College-Jewish Institute· 

of Religion. Cincinnati, Ohio, and Professor 
ol Modern Jewish History, 

Hebrew University, Jerusalem, Israel 

GENERAL DISCUSSION 

12:15 LUNCHEON 

1:30-3:30 P.M. 
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6:30 DINNER 
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Stetson University, Deland, Florida 
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Wednesday Morning .. . . . . . A. JASE JONES. Presiding 

S;JU A.M. 

WORSHIP S~RVICES 

10:00 A.M; 

"Religious Identity and Pluralism" 
JOHN KILLINGER. Professor 

of Preaching, Vanderbilt Divinity School, 
Nashville, Tennessee 

GENERAL DISCUSSION 

12:30 CLOSING LUNCHEON 

GERALD s. STROBER. Presiding 

GREETINGS: .. . •.. RICHARD G. UNGAR 
Immediate Past Chairman, 
Cincinnati, Ohio Chapter, 

American Jewish Committee 
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BAPTIST PARTICIPANTS 
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ligion, Southwestern Baptist Theological Semi· 

· nary, Forth Worth, Texas 

Smith, Ralph L .. Professor of Old Testament, South· 
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Starkes, M. Thomas. Secretary, Department of Inter· 
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Walker. Arthur. Director of Missions, State Conven· 
lion of Baptists in Ohio, Columbus, Ohio 
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Radio Broadcast Over 
NBC~Radio Network, May 2, 1971 

by . 
'Rabbi Marc· Ho Tanenbalim, Nationai Director nf 

Interreligious Affairs, American' Jewish 
Cormnittee 

Sponsored by 
National Catholic Office .of Radio and Television 

JUDAISM, ECUMENISM, PLURALISM 

This has· been called the ecumenical century. The ecumenical movement·, 
as it is generally knowri, is a major effort to unite all Christians 
in one household of faith and witness. In t~e process of articulat
ing a concern for Christian unity, inevitably Christian ecumenists 
have perfonned a valuable service by raising to public consciousness 
the critical issue of the unity ' of mankind a·s a whole.· Of -cou·rse, 
the concern over the unity of 'the human fami~y has been publicly 
articulated by many other thoughtful persons as well -- historians, 
social scientists, economists, and statesmen. The ca'tchy phrase, 
"the ·global village" coined by Marshall McCluhan, symbolizes the 
reality that transportation~ worldwide mobility, and instantaneous 
communications have transfonned the formerly isolated seven contin
ents of the earth and their inhabitants, at least potentially, into 
a global neighborhood. 

Indeed, some ·social scientists have observed, that it is the very 
fact of that emergent c0ImI1on core culture on a worldwide basis, 
mediated by science and technology, that has made possible at all 
the development of world ecumenismo That· new global reality· makes 
it necessary that we develop conceptions ·that enable our people to 
understand and live meaningfully in this' new world . 

What does Judaism have ·to say about the unity of mankind? Does 
Judaism have any ·relationship to .the Christian ecumenical movement? 
What does Judaism have to contribute to the achievement of world 
co1IU11unity and to global pluralism? 

Quite obviously, this is a vast and complex subject, and these remarks 
can only be considered as "a small talk on a very large topic." At 

the risk of sounding triumphalist, it needs to be acknowledged · 
at the very outset, that there would probably be ·little awareness of 
the very concept . of the unity .of the human family as ·we know it, nor 
of Christian unity, had there not. been ·a Hebrew Scriptures· which 
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helped s~ape decisively the consciousqess of Western civilizationo 

The Hebrew Bible, which reflects the millenial struggle of the Jewish 
people to realize .the Divine will through their covenanted community, 
begins not with an account of the origins of Israel. It . begins with 
Genesis - · the creation of the world. The Jewish theology _of Creation 
and Judaism's view of the Bible as "the book of the generations of 
all men" in fact established the conceptual terms for the writing of 
universal history. Thus, we realize once again how much our knowledge 
and our lives are shaped by the ongoing movement between the parti
cularity and universality which are in continuous creative tension 
in the Hebrew scriptural tradition. 

It is not widely known that there is available a substantial _body of 
Jewish doctrine anq teaching which, though composed ov~r the past 
3,000 years contains ideas, conceptual models, spiritual and human 
values of surpassing ins.ight and meaning for our present situation. · 
Let us review briefly some of the highlights of what is called '.'the 

· Jewish doctrine of the nations of the -world--ummot ha 'olam,-" which 
today we might well call the Jewish doctrine of pluralism--and world 
communityo 

The relationship of the people of Israel to mankind takes as its .first 
and foremost principle the fact that, according tq the Torah, all ·mep 
are descended from one father. All of them, not as races or nations, 
but as men, are brothers in Adam; and theref.ore .are cal:t.ed bene Adam, 
sons of Adamo (And if anybody from Women's Lib is ·listening, tQis · 
description is intended to include women whose forebear Eve was united 
with Adam until surgery of the rib separated them.) 

From the time of the occupation of the Promised Land of Canaan down 
to the present day, the .treatment of every stranger living in the 
midst of an Israelite community has been determined by the conmandments 
of Mount Sinai as recorded in the book of Exodus: 

"And a stranger shalt thou not oppress; ·for. ye know the heart of a 
stranger, seeing ye were str~ngers in the lanq of Egypt. 11 (Exodus .239). 

In the extensive Biblical legislation dealing with the stranger, the 
ger (sojourner) or the nokhri (foreigner), whom you are to love as 
yourselves (Deut. 10:19), are equated ·legally and politically with 
the Israelite. 

From the first century . o·f the present era and thereafter, the "stranger 
within the · gate" in the Diaspora who joined in the Jewish form of · 
worship but without observing the cer~onial laws, became known .as a 



-3-

yire adonay -- a god-fearer. A -god-fearer .was one who kept the 
Noahide principles, that is, the moral princ~ples known to Noah 
and to pre-Israelite mankind. As described in the Babylonian 
Talmud (Sanhedrin 56), the seven cormnandments of the sons of Noah 
are these :. 

The prohibition of idolatry, of blasphemy, of sexual irmnora lity, of· 
murder, of theft, of crue·lty to animals, together with the positive 
coIImJ.andment to establish courts of justice. 

The great 12th century Jewish philosopher, Maimonides, fonnulated 
the norniative Jewish concept~ion, held to and affinned by all periods 
of Judaism (in Mishnah Torah IV, Hilkot Melakhim, Section X, Halachah 
2:) in . these words: 

"Whoever professes ·-to obey the seven Noachite laws and strives to 
keep them is classed with the righteous amo.ng the nations and has:· a 
share in the world to come." Thus every individual who· lives by· -the 
principles of moral it~ of Noah._ is se.t on a par with_ the~ Jews. Indeed, · 
a statement made by Rabbi Meir (ca. 150 CE) is recorded · three times.: , 
in the Talmud, "The pagan who concerns himself with the teaching of 
God is like unto the High Priest- of Israel .. " (Sanhedrin 59a.; Baba .. -
Kamna 38a; and Aboda Zara 36a). 

Thus, this Rabbinic doctrine about "the righteous. men among· the nations" 
who will be saved made .it unnecessary from the point. of. v_iew of ·the 
Synagogue, to convert them to Judaism. At the same time it should be 
acknowledged that. Jews pray daily in the Synagogue for what: appears 
to be the ultimate conversion- of the Gentiles not to· the- cult of Israel_ 
but rather to the God of Israel. 

"Let all the inhabitants of the world perceive and know that_ unto thee 
every knee must bend and every tongue give homage. Before thee, 0 
Lord our- God, let them bow down and worship, and' unto Thy Glorious. 
name let them give honor." 

While there is no unanimity .in Judaism -regarding. the. u;ltimate conversion 
of the Gentiles, there can be no· doubt that, theologically speaking, 
Judaism does expect a redeemed mankind to be strict_ monotheists -- in -
the Jewish senseo It is the duti, therefore:, o.f every Jew to encourag_e 
both -by· teaching and pers·onal example ·the un-ivers-a:I acceptance. of the. 
"Seven Principles of the Sons of Noah.:1.1 The· ultimate conversion o·f 
the world is understood by· Judaism to -be. one -of the. "messianic" events. 
We will know that the messianic age: has come when we realize a change. _,. 
a conversion -- in the kihd of ·1ife0 heing lived' on earth, and not just 
in the inner life of the individual • . · Wars· :and persecutions must cease, 
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and justice and peace must reign for all mankind. 

Translating .this religious language into contemporary terms, i-t suggests 
that Judaism affirms that salvation exists outside the Synagogue ,for all 
who are God-fearers, that is all who affirm a transcendental reality as 
a source of meaning for human existence, and who also live by th~ moral 
code of the Sons of Noah. This Jewish theological view also perceives 
and undergirds world pluralism as. a positive good . · Thus Judaism ad
vocates a unity of mankind which encourages diversity of cult and 
culture as. a source of enriclunerit, and that conception of unity in the 
midst of diversity makes possible the building of human community 
without compromise of essential differences. Symbolically, the human 
family is like a symphony orchestra. Each group, each religion plays 
its own. instrument; none are interchangeable. The violin is no sub- . 
stitute for the oboe, nor the oboe for the cello. When they play 
separately and. ·in dissonance, there is chaos. When harmonized, with 
each performing at his or her creative maximum, the end result is a 
magnificent symphony which ennobles the players themselves, · the entire 
audience, and . the conductor. 

From the point of view of Rabbinic Judaism therefore, the righteous 
Christian qualifies as a "righteous among the nations" who has a share 
in the world to come . Beyond that Maimonides spoke of Christianity 
and also of Islam as being preparatio messianica, agents in the divine 
economy who· prepare the way for the messianic age· by helping to bring 
the words of Torah to the distant ends of the earth. Maimonides im
plies therefore that Jews have a profound stake in the Christian and 
Moslem presence in the world since ·both daughter religions of Judaism 
are in fact missionary arms of monotheism among all the nations of the 
eartho 

For these reasons, I believe that jews have a genuine interest in the 
development of -the Christian ecumenical movement and in its success, 
just as I believe that the renewal and reform of Christianity in its 
spiritual dimensions will depend on its capacity to restore its Biblical 
and Hebraic modes of thinking and worshipping. While on one level 
it is entirely appropriate that Christian ecl.Dllenists concentrate on 
their internal affairs, without any necessary reference to the Jewish 
c0IIDI1unity, on another level, that of its ultimate .spiritual character, 
it would appear inconceivable that the Christian ecumenical movement 
can afford not to be related in active and open dialogue with the 
Jewish people and with Judaism, for its own sake, not just for the 
sake of the Jews ~ · Just as Jesus and the early church are incompre
hensible without a deep understanding of first century Judaism, so a 
Christian ecumenism will become rootless in its Biblical origins 
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without cqntinuous interaction with. the liv.ing ' :witnes.ses o·f .J).fdaism, 
the Jewish people today. A distinguished Protestant ·theologian, 
Dr. Albert Outl,er, ma~es this point .for:cefully: . . . . . 

· .. ".The Christian the.olo'gian -~d : ccyurchman · 
canno't unders'tand" the . church an'd the 
Christian message in anything like their · 
fulness apart from the probl.em of the 
rel~tionsh~p. -of .the Church and . Synagogue-
the mystery o.f ."Israel, the .rny~ftery .of the 
New •' Coveq.ant, tqe mys te~y of God I .s authentic 

. revelations · :ln and t .hro ugh '. t .he p~op le o ~ 
· israel..o .Christi{ln .eschatology makes no 
sense without some understanding of the . 
future prospects of Church and Synagogue ••• 
The Church cut off from the Syi;iagogue is 
forever incompl.ete. ~· (Joutnal ·of · the 
Perkins School of Theology, ~all,. 1970.) 

... .. ' 

. . 

... 

"From the Sermon on the Mount to the crucifixion," writes the eminent 
church historian, Dr. Jaroslav Pelikan of Yale University, "nothing 
that Jesus said and did is intelligible apart from his Jewish context." 
The implications of such contemporary Christian scholarship for ecum
enism~ according to Professor Markus Barth of the Pittsburgh Theological 
Seminary, is critical: 

"If Jews were excluded from the respective 
encounters, discussions and decisions, the 
unity reached might well resemble a pagan 
symposiLml, but hardly the unity of God's 
one people gathered from all the nations, 
on the mountain of the Lord. Christians 
cannot help but beg the Jews to join the 
ecumenical movement, not for the sake of 
a super church, but for the search of 
true service to the one true God o" 

From a Jewish perspective, therefore, a united Christ~anity that is 
truly Biblical in cha~acter may rightly be seen as a major step toward 
fulfillment of the Jewish messianic hope that "all mankind will form 
one companionship" to realize the divine will through works of redeem
ing this world, and to that extent Jews should rejoice in positive 
ecumenical growth. 

If Judaism and Christianity can grant the validity of each other's 
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covenants, and seek to ~ffinn the best in each other rather than deny it, 
there need b.e no· reseryation about their fruitful coexistenceo 

Indeed the two covenants could be seen in the divine scheme of things 
as mutually complementary , not mutually exclusive. The very concept 
of the "covenant of. the sons of Noah" shows that Judaism did not limit 
God's covenanting to the Jews. 

The New Covenant, according to St .• Paul in Romans 9 to 11, does not 
revoke the old . Both covenanted connnunities have after all for some 
2,000 years uttered . the same prayer, "Thy kingdom come." And when 
the Kingdom comes, when the Jew sees the fulfiilment of the prophecy, 
"The Lord shall be king over all the earth; in that day the Lord shall 
be one, and His name one (Zech 14:9), . the Christian, too, will see the 
fulfillment of prophecy. 

"Then comes the end, when he delivers the kingdom to God the Father •• • 
the son himself will also be subjected to Him who put all things under 
Him, that God may be everything to every one . " (I Corinthians 15:24, 
28) . 

71-700-31A 
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. THE AMERICAN JEWISH COMMITTEE 

Institute of Human Relations• 165 East 56 Street, New York, N. Y. 10022 ·Plaza 1-4000 •Cable Wishcom. New York 

May 26, 1971 

TO ALL JEWISH PARTICIPANTS IN THE BAPTIST-AMERICAN JEWISH COMMITTEE 
CONFERENCE AT HEBREW UNION COLLEGE-JEWISH INSTITUTE OF . . RELJ;GiON, 
CiNCINNATI, OHIO, JUNE 13-16, 1971 · · .. .. ·· 

We are looking for-Ward to your participation in the forthcoming 
Conference in Cincinnati. It promises to be an i.inpo~tant meeting 
and we feel the theme is a vital and timely one. ·. 

1. The Conference .will open with a dinner beginning at ·8:00 PM on 
Sunday, June 13th at the Mohawk Motor Inn, 2880 Central Parkway, 
Cincinnati, Ohio - telephone (area code 513) 681-3330. The Monday, 
Tuesday and Wednesday sessions will all be held at Hebrew Union 
College-Jewish Institute of Religion, 3101 Clifton Avenue. We will 
conclude with a formal luncheon on Wednesday, June ·l6th. 

2. All out of town participants will be housed at the Mohawk Motor 
Inn in private rooms and automobile transportation will be provided 
to the College. 

3. Kosher lunches and suppers will be available. Please indicate 
below whether you desire kosher food. 

4. Cincinnati is served by many airlines and we suggest that you 
take a cab directly from the Cincinnati airport to the Mohawk Motor 
Inn on Sunday, June 13th. We need to know your estimated arrival 
time. 

5. Please keep an accurate record of your expenses and send them 
to us at the conclusion of the Conference. 

PHILIP E. HOFFMAN, President 

Board Chairmen 
MAX M. FISHER, National Executive Council 

DAVID SHER, Board of Governors 

ELMER L. WINTER, Board of Trustees 

EMERY E. KLINEMAN, Treasurer 

MRS. SANFORD SAMUEL.. Secretary 

MORRISH. BERGREEN, Associate Treasurer 

BERTRAM H. GOLD. EJiecutive Vice-President 

MORRIS B. ABRAM, Honorary President 
LOUIS CAPLAN, Honorary President 
IRVING M. ENGEL. Honorary President 
ARTHUR J. GOLDBERG, Honorary President 
JOSEPH M. PROSKAUER. Honorary President 
NATHAN APPLEMAN, Honorary Vice-President 
JOSEPH KLINGENSTEIN, Honorary Vice·P~esident 
FRED LAZARUS. JR., Honorary Vice-President 
JAMES MARSHALL, Honorary Vice-President 
WILLIAM ROSENWALD, Honorary Vice-President 
MAURICE GU NERT, Honorary Treasurer 
JOHN SLAWSON. E.xecutl11e Vi ce-President E.merltus 

MORTON K. BLAUSTEIN, Baltimore, Vice-Presid'!!nt 
MATTHEW BROWN, Boston, Vice-President 
ROBERT T. CUTLER, Philadelphia, Vice-President 
DeJONGH FRANKLIN, Atlanta, Vice-President 
JACK A. GOLDFARB, New York, Vice-President 
ARTHUR N. GREENBERG. Los Angeles, Vice-President 
ORIN LEHMAN, New York, Vice-President 
RAYMOND D. NASH ER. Dallas, Vice-President 
SAM RUBINSTEIN, Seattle, Vice-President 
ALFRED I. SOL T2, Clevellnd. Vice-President 

MAYNARD I. WISHNER, Chicago, Vic&-Pnlsident 
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As noted in the letter of invitation, participants are expected 
to remain for the entire Conference. Please fill out the attached 
form and return it as soon as possible in the enclos_ed envelope. 

Thank you so much for your cooperation and we look forward to 
seeing you in Cincinnati. 

AJR:FM 
Encl. 

Cordially, 

(/{. 
Rabbi • James Rudin 
Assistant Director 
Interreligiou~ Affairs Department 

P.S. I am enclosing some material that will be of help to you 
during the Conference. Programs are currently being printed and 
as soon as they are available we will send you a copy prior to 
the Conference. 

------------------------------------------------------~------------

Date and Time of Arrival . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 
I do /7 I do not 17 desire kosher food during the Conference. 

Signature . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 
(Please Print) 

71-700-34 
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Rabbi William Braud,e 
70 Orchard Avenue 
Providence, R. t. 02906 

Dear Rabbi Bra\Jde: 

April 15, 1971 

The Southern Baptist Convention is joining ~ sponsoring with the 
American Jewish Committee ·ehe second national colloquium of Baptist 
and Jewish scholars to explore together a variety of historical, 
theological and sociological issues that affect our interaction and 
mutual . perceptions. The colloquium will be held June 13-16, 1971, at 
the Hebrew Union College in Cincinnati, Ohio. It will bring together 
carefully selected scholars from both communities who will seek to 
open up new avenues of communication between our conmunities. The 
theme will ·be ' 'The People of God: Jewish and Christian Perspectives." 

This letter is to extend to you a warm and personal invitation to 
take part in this discus.sion. This seminar is intended to help 
identify the specific issues that require clarification of this 
theme~ as well as to recommend proposals for helping Christians and 
Jews on various levels of their intellectual competence to deepen 
their mutual understanding. 

. . 
We will, of course, cover your travel and living expenses. An honor
arium of $50.00 will be paid in order ~o cover whatever personal ex
penses you may incur. It will be necessary for you to remain at the 
Conference for the entire four-day program. 

I hppe it will be possible for you to join this select group of 
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. . academicians and ·schola:rs for this important purpose. If you could 
-·let · me know J>y phone or- wire of your· decision, it would help me in 
arranging for the printing <:>f the program at an early date. 

Wi~h warmest good wishes, I am, 

· MHT:FM 

-: . 

Cordially, 

Rabbi Marc H. Tanenbaum 
National· Director 
.Interreligious Affairs 

•' . 
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. Prtcis of "A Jewish Perspec~ive of Christianity" 

by S arnuel Sandmal 

(Jewish-Southern Baptist- Scho1ars Conference, 
Hebrew Union c·ol.lege, Cincinnati, June 13-16, 1971) 

The nub of this paper is historical rather than theological. 

T~at is to say, the author is possibly a historian but he has no great 

competency in theology. Even if he had such competency, the presuppo-

sitions in Jewish and Christian theology are respectively so different 

tha~ ~he theological perspectives ought to ensue on the historical', 

rather than accompany it or, as so often has been done, precede it. 
? 

The p~per will not deal with persecution; it -,;ill not deal with 

raciprocal hostilities. In as amicable a way as is objectively possible, 

it will· set forth what seems to the author :the essential points of di-

yis~on and, hence, what the essential points for understanding and af

firmative relations can be. · 

From the author's perspective, central and crucial as may have_ been 

the figure of Jesus (acceptance of hir.i as the Messiah or the rejection 

of him), this has not been the major substance of the ·on-going· dif- · 
' . . 

ferences, for beyond. the keystone matter of Jesus, the essential dif-

ference would appear to _be in the antithetical suppositions in the two 

In a general way, the Jewish \ traditions respecting the laws of Moses . 

supposition_; has been. ·and. is that the Law of Moses, and the laws, rep-

resent a revelation of on-going validity and that this revelation is 
\ 

neither surpassed nor. superseded; in Christendom, especially, through 

tlie influence of Paul, the supposition i ·s- that the revelation of God in 

Christ was the apex, and was more climactic (and more recent) than the 

revelation to Moses, and concomitantly the laws of Moses were superseded 

and, in fact, were null 'and void. (The chiirch perhaps a centurJ after 
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Paul modified his total abrogation of the laws by distinguishing between 

the ceremonial, which were indeed abrogated, and the ethical, which were 

deemed still valid, but this did not affect the princi ple involved in 

nullificatio·n~ 

The continuing and abiding Judaism focused on the axiom of the 

eternity <;>f the laws, and .hence saw ~he need for derivative application 

of the~e to new situations. As a consequence, the literature most sacred 

to the Jews embodies the derivative Jewish laws (as found in the Mishna 
I 

and the Gemara, \.lhich corporately comprise the Talmud). ·while legalism 
' .-

does not exhaust the character of Judaism and that legalism has been 

': ~, recklessly and wrongly described in Christian ~cholarship, the essen-t;.ial 

basic lega~ character of Judaism is oeyond dispute. On the other hand, 

Chris~endom bas both departed from the legalism as the vehicle for at-
, . , 

j • 

ta,ining sa1vation and has believed that the Christi~ way supersedes 

and is superior to the Jewish way. 

The difference on this point seems to me clear, unmistakaqle, and 

in some terms, quite irreconcilable, for it i _s an antithesis. 

A by-product of the common origin, however, has been an immense 

gray area wherein there are, between Judaism and Christianity, sinii.

larities and overlaps {often enough elusive), and also differences that 

are b~ic (y.,~t even more .. elusive be9ause of the presence in both tra

ditions of the co!llill.on ter:ns of religion,. such as sin:, repentance, faith, 

righteousness, and th~ like). 1tithin each of these trad1tions, the_ par

ticular terms take on their denotation f~om the antecedent· assumP,tion. 

respecting the laws. The role of the Ghrist in atonement, for example, 

is ·congruent with the non-legal character of· Qhristianity, but not con

gruent with the legal character .of .Judaism or with .the view in Judaism . . . ' . , . 

. . ~. 
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of what aton~ment is. F'aith, creed, and dogma in the Christian sense 

are readily intelligible from the basic assumption, but these same 

theological tenets, if they can b~ called that, are not congruent with 

Judai~m; the reverse is also true • 

. The· important. point is that a strictly theological reconciliation 

of Judaism and Christianity is an impossibility. ·Reciprocal theological 

u.~d~rstanding, by adherents in the one tradition of the doct~ines of 

the other tradition, is not impossible, but theological reconciliation 

and theological understanding are totally different things. 

"if theological reconciliation_ is i.11lp~ssible, -where are we? Though 

it is not possible that Christianity and ·Judaism be reconciled, Jews and 

Christians, on the other hand, can become reconciled. ·Are there common 

concerns, of such profundity and such far-reaching significance, that 
i .' 

can be mutually accepted, even if the antecedent theological premises 

cannot be?· Can one recognize in the lives of individual Jews and of 

individual Christians a manner of liviP.g and dedication ' to holiness that 

holdf promise of cooperation and collaboration beyond what is_ superficial? 

The thrust of the paper is to argue that this is the case. The 

irreconcilability of the theologies need not be an obstacle to the recon-

eiliation of the people. At the lowest level, the issue is whether Jews 

and Christ~rans . shoulc r~gard each other as sinners and · outcasts of God, 

as in the past, or whether they cap. make room in their understanding of 

the flow of history for diverse forms . of a tradition, 'once single,, to 

live side -by· side in amity and mutual respect. A doctrine of election can be 

-held by either to ' the extreme of e~cluding the other, and this may satisfy 

many, especially when gratifying passages can be judiciously cited from 

the ancient literature of each community. But the issue has become this, 

whether such- exclusivist ancient formulations can be reasonably held by 
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independent minds of our day. 

I have personally had four sisters and two brothers . Each has had 

his 0t.m household. Christians and Jews each have their otm household. 

Can they be brothers, children of a corlll'Tlon Father? If so, how? 

' 

·~ . .. 

------... 
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- . . ... 

.. . :· ·. 
. ' . . . '· . '. . . .. 

.. ·,·' 
.... . ... . . 

JOHN P. NEWPORT 

Rather than attempting a technic~l, sr.holarly individual 

.. · ·· · · statement, I .. have sought to reflect in this paper my understanding 

,·· .:: ". : : .. : of .the pers"per.tive of the ina jori ty of edur.ated or semi-.edu~ated .· . ·. .. . . . · . . .. · 
Southern Baotist leaders as to' the mission of the People of God. · 

·· :_, _,·. _.: .. It seems· to me . th~t this aooroar.h will afford a more he~pful 
. ··. ·.' ... . 

. :- . ·, :.:=:. :: :.:'::, basis for honest and frank dialogue · than an attempt to refl.er.t 

.. ,. -: ::_:-.: .... · the view of a l~mi ted number of more sop his tir.a t~d scholars. 
·.· :. 

· : · . : ·.. · . Over twenty-five years ago I left the Southern Baptist 

.. ·;::·.-_".:_':.\.·Seminary in .. Louisville, Kentucky, to accept a pastorate in a 

:.". ·· : ~·."col·l.ege · community which .was a sbburb of Jar.kson, Mississippi. . . . . : 

". , .. _ .. _. :_. ·Af·te~ a · pastorate o·r three years, I left for a period of study . ... 
. . .. .. .. 
· · ·:: · : in Europe·. Re~ently I returned tc the Mississippi _ community for . ,,. . . 

. . . ' . ~· ~be college commencement, · The visit af~orded an opportuni~y to 
' •' 

.... :--: .. ··:--:. ·:: talk to a number of the former members of the cong regation about the 
' . . 

·.· 
: ·'.·:'. . . _..: ._ _relatively un~omplinated life we knew in the earlie r days in the 
. ' . · ... . . . 

· · .· . .-·:::·< commi.mity ond in the state. Some. expressed a desire to return to . ' . 
• ,'I '. ,' ' ( 

.. : _ _. : -. . .__.-. · what they ~alled . "the good old days." 
.. 

··. : ·.···: . .. : In the la~t twenty-five years that sta t e along with all of 
· .. :· : .. 
' .. . 

··: .-: , .. · our states and our world have e.xperienr.ed urban, scientifir., 
·· · . . . . .. . 

communi,..ation, and so,..ial r~volutions. What should be the .reaC'tion 

o? the Peoole of God? What is the mission of the People of God in 

· · ·: . .-~ .. ...... _light of these developments? 
' . 

... The development lrnown as "ser.ularism" should be deplored. 
l 

· · $eculerism represents a ~~osed world view that is indifferent to 

. .... religious _institutions and practices and even to religious que s tions. 

·" 
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·. = ~ ·· 'It runntions like o rali~ion by making itD own interpretntion of · ...... , · .. ·' ', .. ,: ' 

.. : ...... :.-. . ·.·:. : re~lity ultimote nnd somet!Aing to be for~ed upon evE>ryone.· In rnoro . · .. · :' · .. 
: + •••• •• , 

· "" · · · . . - ~rusading forms aen1l1nrisrn replanes the vestiges of the Hebrew-i;hristian 

_.::- :-.-'. world-viAw with A throw-hlll"'.k to trihal gods and superstitions such 
·.: : .. · 

":-::· .~:·: . '. ·a~ ·the '~ors hip of the gods of rt:lce and blood, l 
·. .. : .. ' ... . . 

'· . .. 
. . ~~ . : . : .. \ . . 
" . . · · Thora are, of l"OtlrDe, reasons why· sP.nulnrism has oriscn in 
. . . 

;: ·, · :.~- .... .. : .modern ·times • . For example, Karl Marx saw troditionQl religion 

:_" .:· ,:··_.: .. ·· .'as o dor:motir. system that wns the opiu~ of the .people arid the in-.. . .. 

·:"":::_·,:,-<·<:-:: .·· st~ument o.f the _cynical . rich to oppress the poor. For Marx the 
• ~ • ' o i• ' I 

... · .. ~:· ·. ··:.:··:only alternative was to produce another clos-ed system that re-

:. ·.,.'._:._ .. : .. ·: · je~ted ~il tr.'.lditional religions. 2 
.. · ~:'.:·: : : .. : .. . . 
· · · ·· On . the other hand, the development known as "secularization" 
:-:: : : . ~ : .. 

.... . ~. : ·has ~uch to r.ommend it. Seculariz~tion represents the historic 

. ·:"·:: .'. -:. _. pro~e s s in whi~h son i¢ ty and cultures are delivered ri:om tutelage 

: .......... ·-.'..>". to dogma tin religious control and r.losed mctaph.ysi~gl world-views .3 
. . · .. '. . . . 
... '.= :·1t . . is the state of human relations in which no partir.ular ~eligion 

. . .; · .. : . . ...... . 
It nalls for pluralis~ in human soniety. ' . .-; . · or ideology dominatas. 

: ..... :·: 
.. · . Ser.11larization r a n be seen as a strong affirmation of this . · ·,.:.:· 

, '. .. "· ':-' ·worl'd and its 'signifi,..~nr.e. It is not merely anti-religious but 
. , · ·"· ·. 
· , . . · ; · it is more basir.ally pro-world.4 Although many ministers and laymen 

:. ~:. :·..-.··>"-·"·within Baptis_t ranks do not· understand seculariza.tibn, some sre 
~ . . : . . 
· · ..... · · beginning to see that certain of its aspects are the re sult of the 

biblical understanding of the .world and man .'s rela tion to the world • 
. . 

_~_ There is a growing apprec~ation for Bon~oeffer'a e~phasis that Christ. 

.. . ·. came to set men free i<O true worldliness. Some understand the te'e ch-
~ . . ·, 

:>_ : .. : ... : ing of Harvey Cox that tho. biblical doctrines of creation, the uove., 

'•. 

·.-·" .·· ·.: nant, the sov~rignty ~f God, and the incarnation are all presuppositions 

·' 
. · ·: ·of the process. of . se~ularization • .5 

I ' ' , • • 

. . . ... · 

. : . ·: 

. ' ~ 
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..... .. . . . .. ··. . .· . ... : .. ~ ~ . : \ . . 

··• . . . ' : l" . ·, . •.,., 
nnptist :-: people ore known As "p0ople of the Rook." In timeA 

:. :~·· : : . :.··,.:··_;." ".of orise9 And ch.ange, reflected 1.n such d~ve lopments as a oc"-11~ r1sm · 

.. .... ........ ····};" and ser.ulorization, they. at"e drawn to what has been oRlled a tele-
. : ·' - ... •. ' " 

: .. :~·.· ·-.:; .. :: sconi~ aporoach to the TI1ble. Bapti.::its--clerp:y ann laity alike--
.. ·... :! ... : . . . . ' . . . 

· :.:::._ ": . ·: ... ott;o~nt t~ evnluote the*le c-omnli~Ated ends oemingly r.ontrAdi~tory 

. ·<-.. :. : .. ' :.: de.velop:nentn or our ti.me in thp light 'or central bibli~al· emnhase~. 
'. 

. . ... 
. . . .. ·~. 

. ' .. 
.. . 
·. • ' 

:. · · '. 

.. 
. :: .. :: . ... · ... . . . 

I~ : ~s tho Bible th~ttthey SGek for ~uidelines for their mission • 

The mAjor1ty or Boptists Dre convin~ed that the central theme 

. of the Rible os 1 t is t·seen in the light of the Ne·w Testament is 

. " ~he Kinedom ·or God. ~hey would agree with John Bright end Georse 

Lodd that the bond that binds the two Testamen~s together is the 

. · .. ··· .... :. u dynamic:. connept of the rule of God or the Kingdom of God. 

accept a g~owing consensus in New Testament scholarship t~at the 

: ... ·· Kinedom of God is ;n some sense both present and future. 

They 

It is 

. ..... . 

.. . : ·: 

, 

clearly future and apo~alyptic. However, the Gospels nnd Paul 

teach th~t it 1s also present in a qualitative 1r not in a quanti• 

' . 

tative sense. · The Kingdom is a synthesis or future hope and present 

.. ... ·. 

. · ;. 

. . . 
. . . ' ! · .... , . . 

fulfillment. The Kingdom concept is usually seen in terms of three 
1 

rinc iple~ • 

I. The first prin~inle that Boptists emphasize is as follows: 

The Kingdom of God is a present, personal power and reality • 

,: · :.': ... .I • Baptist~ tAke seriously whnt they ~onsi.der to be the New 
.. 

: · : '-: Testament tea~hing that Je::ius of Nazareth is t he Messiah. In 

.·· the 11.fe, deoth and resurrection of Jesus Christ, God brought tho 

' . . . , \ · powers of the Kingdom ~f God in~o . history in a unique and saving 
•' .. ·. .. " 

. woy • A person ante.rs into the KinB<lom when he accepts Jesus .Christ 

., . . . ." _os th~ l·~essiah. Bf'l~ominp, a part o!' the Kingdom or God involves a 
·. 

!· ... personal responsa to Jes.us Chr-ist. 

" 

The Jesus r,hrist-oanterod oriontntion or ~hristianity both 

unites ond separates r.hr1st1oni.ty from Judaism. 'i' It unites 
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: . · r.hr1.3 t1:ins to Judo ism bees use Chr1.s ti.ans bel 1.eve the t r.nr1st io the 

:. ::.::.; · ·;::·. ·~ons .qmmnt1.ve event or the salvot1.on h1.:itory' wh1oh God ~egon inl ond 

· . ." .,. .. : .. : .. ~::<; ;"thr~uet:' Israel. It aepiu~G tea ber.o use Judaism has not oooepted Jesus 
. . . · ·,"· . 8 . 

_: ::·· · ... . : :os . tho · Messiah. . 
. . . . 

,·· ·.: .. · ..... ... :'. :::> · · .. : The !'ollow1n~ experience illustrates something of a represents• 

: -.":"~\><. " .:. tive . 'BAptist viewpoint. I had been at. Harvard Un1vers1ty on eab• 
· .... 

• , ., 

. .... . 
. . . · . 

. . { ' 

. .. 

. ·. 

.. · ... 

.. . . " 

· · .' bnticsl leave. As you can 1mRg1ne this was o very abstra~t, 

~ntelle~tual atmosphere. I went .dire~tly from this exoerienee to be 

Interim Pastor of the First Raptist ' r.hur~h, Amarillo, Texas. This 

is' .the ~hurt'!'h whif'.'h arrords the largest financial s~pport of the 

world mission program of Southern Baptist~. On my first Saturday 

in Amarillo I was asked to meet with a .group of laymen who partiei~ 

At this meoting n pnted ~n a prayer m-eeting each Saturday night, 

~ the men have praye~ for the conversion of the people to.whom they 

have witnessed ~uring the week concerning Jesus Christ.as the 

Messiah. For t;hese men the first responsibility of the Christian .'· 

is t~ share his understendine of the meaning of Jesus Christ as 

the pe~sonal S~vior snd Messiah for all men. 

Another renent experienne illustrAtes aome of the problems 

which the average Baptist has in following throuBh on his theory 
. ' 
ah.out the urgency ond ne~esstty of . oonver~ion. I was assistin~ as 

a new nhurrh in ' rapidly growing section of a lar~e southern cityo 

ThP. ~hier emphnsts in the ~hur~h wos on the neresstty of hoµse-

to-hou~e visitAtton and urP.ing people -to arnept Jesus r.hrist as 

· · the appointed Messiah. A prominent business man who hod severol 

" · h~ndred employees in ·his .firm said that he did not have time for 

. : :.· .· . . the personal witness. ln fact, he sug~ested that he woulrl. ·:.like··to 

· . . bo·-able ~ ·to'·forco - p~ople into the Kihgdom of God utilizing a ohn~n 

· :· ·of ·command such as he used in · nis business. 

.· 
. . 

• ! • .. . . 

,. 

.· 
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. ··: :: ' : 
. ·. ~ This dis~uso1on led to a series of discus31.ons r,onr.erninr, the 

. ·.: · ..... 
. .... . !. ' : .. : .: . .'baclcground of the Baptist understan<iing of re113ious liberty. A 

• i : . ·: •• : \ . . 

· ... ~.: """·: roview was made of the events le9ding up to tho union of the churoh . ": ... ·: \ ·· .. 

. <-.. · · ,and state in the fourth and fi.fth century Roman empire. . .... A study 
. . 

\ . :' .. ' ~ . . . .wos mode of the struggle to~ r9lisious freedom in sevantoenth 
, • 0 I O t f .. : .. ~ . 

. . .. ~. . . .. 
.. . . 

. -
century England. · The men were reminded thot during the rolig1ous 

. ·. ·.: ·. ·. · strugeles of that time a number of · the persecuted people fled to 
•.. . . . .. . . . . . ~ . 

•' . 
,• ~· .... 
I•' ' 

. :' : 
. ,• . 

. . 
. , . . . . 
: .... 

Holland And later to New England ~e~k1ng religious 11.barty. 

· Ironically, the leaders of the Massanhusetts Bay r,olony did 

not extend ru11 · religious liberty to ell people. Roger Williams, 

who for R short time wAs a Baptist, fled to Rhode Island where he · 

......... ·. ~ est~b11shed e ,.ommu~1.ty wh1eh was one of the first 1.n the world's 

history to give complete r~ligious liberty. Here was a pious 

Christian who believed· that the new country would never survive 
: · . 

·" 
, 

·. \ . 

. .. : . 
,.. . ,,,·· 

and fulfill 1. ts·::purpose unless religiou~ liberty was extended to 

all, including the Quakers, Jews, and Baptists. The men were re

minded that the Virginia Baptists had helped to elect Madison to 

the Congress. an~ they supported Madison - ~nd Jefferson as they 

incorporated the idea ·of religious lib~rty and tolorance into the 

Bill. or Rlghts • 
q 

Considerable discussion was given to possible solutions to the 

' · . . 
proble~ or rQ,ligious diver9ity. The r,rouo agreed that the monopoly 

appron~h was not v~lid today. They further agreed that the secular 
.. 

. ~ _·: ... aporcach is not valid because it alway~ bo&rders en moral nihilism • 
. . .. . 

. . ... . . . 
... .... · 

. , .. 

They ap:reed thAt the '{!pproo~h of religious liberty was the proper 

This enoroa~h seeks to matntein freedom of religious 

: .:-.: · ·. '. . :. wor·ship, propa ~o t1on, end zeal yet with out government perser.ution 
. " 

or dire~t government help. 
' . 

" 
:· ' .. · 

. . . 

.· 
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.... . . .. -· ·Each religion or denomination can pro~lairn its h1ghet1t 1ns .1.~hta., 

·< .. >»",-· wit.h great zeal. At .the same time each !"aith must preserve humility ... . . · .. 
. .. .. 

·:< ··»".:" .:.: ·ond r .eali.ze that nll actual expresaions or roli~ious faith are sub-. ' •' ·; , . 
. . . : \. :· ,. 

,·. :: :. : ·~>·jeot ' to human error and fi.nitness. In other words, you are to hold 
., ,· . 

. : :.:_·, ».:.and state your ·religious oonviotions wit~ enough humility to live 
. .- ·.. ~ 

. . . . . . . -~ ;~. 
·~· ... " poaceI'ully with those who have other ideas. This approach 1.s in 
. ~ .. ·. " . 
; ... ~ . 

'.keepin6 with 'the biblical -interpretation of man's tendency to be 

proud, · self-~entered nnd provincial. Authentic biblical religion 
. -

should keep ·a man humble and modernte his Pride. The men nll 

·agreed that rel 1~i ous tolera.tions through reUgi.ously inspired 

· · · humility and charity is dtrr1~ult but it should and can bo ~a"hieved, 

... 

'.: ~ 

.. . ··· .. 

:.· 

At the point or religious liberty Jews and Baptists have n sto'od tor,other. Pluralism and religious liberty are desirable.· 

LJ {urthermore, Baptis_~s see much truth in some or the ways which 
. . 

Seymour Siegel suggests Jews have utilized in fGoing rel1e1ous · . . 

Since man is created in God's image, he is entitled 

even if he is wrong. The Noachio covenant, including 

- .basic laws of morality, was made with all mankind. We must leave 
10 

· it to God to settle some problems at the end of time. 

It is quite 1.ntere-~ting that a Roman r.atholic aociologist11, 
I 

: 'Andrew GreeRley, contends that religious pluralism in the United 

.: .. "~·,. :.~- ·States has deepened ~ai. th and caused the var-ious religions to have 

. : •· 

. . ·. 

.. . 

. ~ .. 

- ·· . 

. I' 
.more intellectual and social vitolityo ' 

The r.on~~pt of the ne~essity of person~l nonvarslon to Jesus 

~hrist is na~ried by ~ost Baptists into their attitude tow~rd all 
' .. 

. world religions. As wil'l· -be seen lat.er~ most Baptists' believe that 

Judaism is the one unique religion which stands apart from the other 
. I 

· .: ·world relip.i'ons. In the light or their historical emphasis on 

" rel1e1ou!J liherty, moat Baptista do not have an oggreas1ve 
.. . 

.i 

. _; 

v 



.. ·: . ': ·.· 

,· : ·: ~._~ _.<-,·.' oonden1nation of non-Christian rr-tl1.gions. On the othor hand, thoy 

: .. :._-:-.-. do not believe that all r~ligions ore one, or thot oll people are 
: . . ;!· . . . 

.. ·· '. . . :.:.'. climbing up equally safe or valid ladders to tho same place • . I 
" . • :· . I.' .. 

·: ·:~·· ... . ·:-: .. ...:.believe it would be oorra~t to say that most Baptists contend that 
... : .. 

. <~-= _·'.· .. >" ... :." r.hris tlani ty 1.s a unique and final re 11.gion al though they d~ not 

>>;·:·:::_.<:deny ~slues _..and general revelation in the other religions. In · . . . 
.. . 

: ...... 
,· : : 

.. . . . . . . . . . . .. .. : .. , ., .. . 
. .. . . 

·, . ~ .. 
· .. : 

r: . .. · 

. .. .. ~ .... 
· . . . : .. 

·.' . . :· 

• . •': ! . 

.. : 
... 

. . 
t , • • 

. raet, mony emr>he.ses of other relig i ons a·re seen as enrtnhing. 

D1.olocue has open~d up facats of the Christian ·religion which have 
I~ 

been neglected • 

In recent ye.a rs, other religions have increased miss 1.onn ry 
. . 

ar.tivity and pnt1-Ghr1st1.anDpropoganda 1n the United States end 

elsewhere. This has tested Baptist convictions on religious 11.berty. 
. . 

Gr3dually most Baptists have come to see thot religious freedom . 

means freedom even for · those who deny the dom.tnant faith of the 
. 13 

oommun 1 ty and t .ry .. ·'to convert the people to other rel igi.ons. 

As the world r.ommunity has become pos~-Christian and anti.

Western , Baptists have developed an apologetic approach. There 1s 

an attempt to remove misunderstandings about the nature of authen

tic Christ1..en1.ty. r.hristienity should:lnot be seen es sadistic, 

arroe~nt, or domineering. Salv8t1on is not related to ra~e, nation, 

or place of birth. The gospel is a gift to be shared. Although 

: Ch'.1:'1.stians witness to the g~spe,l they stand under the judgment of 

God as do ell men. 

Furthermore, t he Bible ·1s to be seen as an historic book deal

in~ with the relations between parsons--a personal God and individuals 
. . . .. 

·'. . ·_. .. made in His image. rhr1.s.tian1ty ts not an abstreot set of principles. 

: The dootrines of the Trinity and Chrtstology are to be seen as · tt~a-

... ·. ·. bound attempts to formulate the events or history and Chr1.stisn 

exporience in a systematic form-not as final stotements. 
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:. ·1 ... 
. . . :. . . Authontln Chrintianity should be soon os more of o ~ommun1ty 

· · " and distinctive lifa-style than AS a le13olist1.c ~ode. Ronowala and 

'" ."·.·" · -.. "-.·~: reformotlons are built into its essential nnture. 
'·' . .. 

. : ·" .. \ Rapttsts also are ~ak1ng whot has been callod a fundamental . . . _: .. 

· · : · _; · ·approanh. They believe. that 1.n the world coml'lunity there should 

_<.:< ;:-:-; ... ··.be ~a "presentation or key issues w1.th openness, honasty, cross-
. . 

· · questioning, and 11stAn1ng. To assume that all relieions srA one 
.. · " IS 

'· · . is to rob all rel~giona or seriousness. All. dialogue must begin with 

··>:.':····fr .a ~lea.r grasp of pre-aupposi tions. · ·.It is important to get every• 

; :·I j j thing on the tAble .'" 

..... l19 . For the sake or oomparison 1 t should be a!'firmed that there 1s 
.: .. . :1" 
. . 
··~ < ·. 

·. 

...... 

.· 

.. 
-·· ... . 

.. ·. 
.. : .. "~ ; 
.·"''" '; . 

. '•t 

·.· . . 

· o unique Hebrew-Christian world-view. God 1a the creotor. Limiting n Him~elt" he gave uien freedom. Man rebelled. God still loves man and 

~ . seeks to restore this oreature who is caugh~ up in blindness end 

· :- revolt. ·In such a/ oondition man's innate capacity to see religious 

himself is not adequate. Special · help and rave

." lotion munt r.omo. Without this spociol t"evolnt1on men only know 

. God 1n a d1storted ·way. Suoh a view under~uts all self-holp 

:·religions. The uniqueness of man undarouts all animal views 

. t'?WS rd sex. 

The pl&t'e of · history and na~ure es the theatre or God's pur-

.. · pose points · out their importan~e .• But they, too, are rreatod and 
• 

.. · .. · . · -not the same es God • Thus nature worship 1.s disallowed. . , ..... 
God's sovereignty and self-limitation and :.roan's creative stotus 

. : 

: ·: ·· : :_. .·_. .and blindness account for both order and r.ont1.ngency 1n the universe • 
• • l · ' 

;'·: . The reality of iime~ . the accountability of man to God, and tho 

grotitude of man to God demsnd that men 11.va meaninefully·· and dynnm-

.. · 1oally. ?fodern science, at loost in part, found 1ts inoubc·i;ion 1n 

the idea or men's responsibility to oonquor nature for God's r,lory 

. ·.·· . . . 

. . . . 
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.. . 
· · · ".-..: ond. mnn 1 n good • Demoo~ncy, likewise, found oon~on1al 0011 in tho 
. · . 

. "_- <:: .. -~:'.._: " ··di.gni ty nnd ros pons ihi.11 ty and sinfulness of' man. The larger groupo 
.. ,' . . ·. ·. 1'1 

_.: _.,-.: .. -. _: ·:· · .. -:·of. manl<ind do:JperAtAly need solentifin as well as a plri tual help. 

?:·,:~:-: ..... '._:.:.'.;" -~- :· : .. ·:. ·Tho . r.hristian 1s w1 ll~ng t~ ·axpo5e his world-view to open 
.... ,. . . , . ···. · . . ·- , .. · .... 
. : ' • 

·,;:' · ~ .. _: .. >.:·:_tests. Gorier.ally SC?~opted rriter1EI inr.lude oomprehensiveness, 

'.··~:: /; \·'·:::.< oohernn~o, end r.reativ1ty~ _. A ~hrist1an is willing to a9ei:ik 1.n tArms 
. .·· . . .· . . 

.. -.. :: ..... ·-."or convi~t1on and w'itnass [t':";ri r.orisi.stent w~th fl"aedom, fair- play 
' .. .. :.: . 

' .: : .... 
... \ ... 
. .. ' ·: 

. _·_· ) ·_:.': 
; .. ··· 

. : ··'. t. 

.. 
. -

: .• . • 

. 
. ·. ,· 

i : 

. .. .. 

-· . . 

. . : . 

~nnd open dialogue. If there is mutual respe~t, he is not afraid 

of friendly nompetition. Wh1ch view will stand up before the cri

··ter.i.a qf truth and.-adequacy'l \i'h1ch view humanizes instead of de

human iz inR? which vi.aw can give the- full~st acrcount of reality in 

·:a'11 or. 1 ts aspects 
I~ 

and meet man's deepest problems most adequately? . 

n_. av~~, Baptists, along with other· Christian groups, will admit, how

~ v• thot probably the most needed approach of our time is not in 
. ' ~ 

terms .or thinl-ririq,, but in termS' or being. As -will be seen later, 1 t 

is· a growing conviction among Baptists that the be~t authentication 

of the r.hristian view is in this area of empha~ia •. 

There are two fundamental prinoioles of all confrontations with 

persons or oth~r faiths. The first principle is dialogue. The 

- se~ond prin~iple is the positive side or the above ~oin. It is 

... ,,_ known ns witness • . Baptists believe thot the dialogue and witness 

· Approa~h is in keeping with tho. prinniples or relir;ious liborty ond 

. .. 

.'. ·>.::::",."voluntary chur~hes. For Baptists 1t was apostnsy in Chri:;tian hi.story 

. ·:' 

'. . . ·~ . 

v v 
when state churr.hes and onti-Semetism de,,eloped. The dialogue and .. : 

witness approRch does not depend on state pressure cir di~ect 
' 

government support ond· thus challenf;es Christians to become more 

·. raciiant and ciisoiplined ao that others. will see the fruits of their 

faith in their livos. In the tradition or Roger Williams, persuasion, 

proclamation, and inr.nrnation are to ·be · ut111z~d rather than 
J_l> 

official auth~r1ty • 

. · , 
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· · ··· · : ··, II • . Tho re is o sooond pr1no1ple concern1ns the K1nP,dom o.r God. . . . . . .. 

·. ·· · · ·."· The Kingdom or God, as the redemptive activity and rule of God, 

._· :i.-·; ... <:{ .. : ... ::· has chosen to work through the Ch1"'1st1.an community or ohuroh in 
: . ·. ·: 

.". .. :· .. : :·:·.. . this 
. . . • .·. ! •• :_:_: 

., .. . ,,. ., 
present age or stAge ·or God's redemptive program. 

I . . 
God began his redemptive work through the Jews. The New ': .:.: .. .. :~ :··\~· ·· .. ... · ·: 

. -_: .-· ... · .:.:·\~ .. ~ Testament is . rooted in tha Old Testament. . Ohrist1ana are begin- · 
· .. ·:·.·. : ... .. . . ' 
.">:" ·: ·: .... ntng to realize the extent of their depondenoe upon Judaism. . . . 

·, :_:.:-.. ;'_ · >~"I would agree wlth. Abr_aham Hesohel th.At there has been a conscious 
. . . : .. 

. • . · t' ·. . ... . • 

. :. ;.-. .. :'.':· ·.'.'or uncons~.ious dejudaization of r.hr1st1an1ty fcom whi.~h we are 
.. . .. : .... ! • . ~ 

. · :... ·.~.-.·:· just now beginning to recover. Th_e entire fa brio or r.hristien1ty 

':'. .. ;: .. :' ·:is grounded in Judaism: 1ts theology, liturgy, and ecoles1ology. 
I I • .... • • 

·; .. :: l. ·:·".::_:;: Christian scholars, including Baptists, now understand more clearl7 . ' ... . 
:··· -., .. - -: .. :· their indebtedness to Judaism for the basic tenets or their world-. . : ~. 

·.· ... . ..2.3 
. : .... .-·:.. view. 

: : . . 
·.. . . .. '"· '••', •=,•: •• I . , . . ~. . More· and more Baptists are seeing the error of their ona major 

.. . ·. : . =·. 
prejud1ue against the Jews. Slowly but surely they are seeing the 

. ; . . 
.... _ ......... , . "theologioal bas ts of the crucifixion of Jesus Christ. They are 

.. 
. :'. . .- .·:. ·: .'. · reoognizing that the positions wh1.ch Christ took would have pro-

•• t f ' .. 
· .· : · . : · duoed the same result . 1n any oulture. They see the greater role 

· :vi 
of Pilate tn · the execution. ~lthough they do ~ot fully underatan~ 

. . . 
.· .. · .. the Jews·#> most' Baptists believe· that they are a unique people and . 

have a unique destiny. The speaker, 11.ke many others,· hos beon . 
.. 

. > . dee~ly interested in Israel° and has made five trips to Israel 1n 

· -. .. rer.ent years~ He also sP,ent a sabbatical studying with Abraham 

. . .. · . ~ . . 

. . .· 

Heschal • ' ... 
' 

Baptists as a whole, however, e~oept what they undarstand as 

· · · . ·the New Testament witness about the developments in the first ... 
. . ' . 

century. Israel as a whole did not aooept Jesus Christ as the 

.· 

~ . . ': 

.. , ; -

/ 

-. 



. . ... : .... 

~ j 
, 
• ll 

· : :~·- · .. Massiah. 
. . : . . .. ~ . .... . 

Whatever ls God's cont1n~ing or ultimate purpose for the 
.. 

·... ·'-~-.. Jews, th3 . . . . ' . . Baptists understand that ap1ritua~ Israel or the Church 
· .. : .. :·. ·.~ .·. -

is God's unique · red~mptive instrument, at le~st 1n this stage or 
. . • ~< 

• . . . . ,c-J 

~ - : . · Uis redemptive program. They aooept the designntlon or the Epistle 
.. · .• : ... . -. -~ 

· .;". · . ... :-.· of James that the · Christian· people are "the twelve tribes in dis-
··. ·.· ·: .. ,·. . 

. :·:·~.'. ··:·)~·:._ persion," or that of the Epistles of Galatians that the ohuroh 
.. . 

. . · .. : .. is "the Is reel of God." A favorite statement is the one made 1.n 

' : . ~ ·: the ?ir~t ~istie or Peter that the r.hr1at1an people ere to be seen 

. ">::'..>:.·.'.._. ·~ as the ohosen rar.e, 
.:-. .:·.· .. . ~ 
. . ·. ·· ... · notion. 

' 

the _royal priesthood, and the holy redemptive 

. -:.' .-. ,; • 

. ·. : \:.... ~··:: .. . .. . . .. . ' .· .. . . .. . .. :~ ~ .. . . . There is much discussion today in Baptist circles as to the " 

'· . . :.· · ·.· .place of the Covenant and the pla~e or the Jews 1n the Covenant • . ,. . . : .. :~ -. ·. . - . 
. . 

.. . ._· .. ".: Some Baptists havo become 1dentif_1ed with. D1spensat1onal Pre• 
.:. . . - . ... 

: . . ..,- "' ' 
·:._-:; ·= ···:· .... :. rn1111n~alism. · This view teaches that Israle and the church are .... · 

· : •' 

.:: : >~·: .. :>\_·· two eopare te peoples with two different _programs. God's theo- · ... ~. . . - . . 

-~ : . : · . oratic program with Israel was interrupted when Israel rejected . . . . ~ 

.~::~~\~: Christ. God then turned to the Churoh. When His purpose there 
.· .· ·. . · . . .. 

_.-:··. : [.-.·. : has been fulfilled, :: : :. .. .. :> . ..<. 7 
'.: .'. . ··. > order. , 

God will revive or renew the Old Testament 

. .:· .... . 
1 ... . • .... 

:.-.. ·. Amillenn1al1st~ hold that benaus e Israel rejected Jesus as 

::·· .. :'/;\-'·:::· the Kessiah, God has reje~ted Israel. The r.huroh 1s the spi~itual 
.. .. :2.% . 

· · .... ·· ::"·:·~- Israel. The majority or Southern 'Ra ptis ts believe that for redemp-
... : ·. . ( 

. ... ,' I . . 
:. :· .. ·· . tive purposes tihe ~hur~h has taken the place of' Israel. They under-

~ .. . .. 
·: >.~:.> . sta nd that this "apirituel,izing'; of Israel bega n in the Old 
··: ........... ~ ·. .. . 
.. .. . . However, many contend that Testament and oontinu~d in the ~huroh • . . . . - . . "' 

• • • • • t . ,: ··> God 'is· still working in and ·throu13h Israel and av.entually all . , ~ -:· . . ' . . 
· · · .. . :" . .". · Israel will be saved. In Romans' 9-11, Paul does not t~ink obout 

... :'' , : ·.- .. 
-

·." the final return of the ·Jaws to their Massiah as the result of a . ~· . . -

.. : 

.,,rv 

' 
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· ": · ... ·· miss ton to the Gcm·t i les. This r 1turn 1.s a mys tary wh1oh 11.t>s in : :· ... ·.· .. 
.. . .. 
">.\ ,- '_·: ·Ooci'e honds. Poul warned tho Ch:-1at1ans ngainAt '1hr1at1an boaating 

.: _.-. · .:.---.·.:.· .. ~~.:::.:~·end s nper1or1 ty real ings. 
.. . .' · .. · ... : ·. :· .. . . ··. . : . Fort he major1.ty ot Baptists, ns ment1oned · above, God is working 
. ·. . ·~ :: .. 
~.': "'.:: .:·: : in a speo1ol e~d unique way- in and through the Chr1st1an commun1t7. 

': I • "/ ', : :'~~·~ .. , '· ... 
. :,. ".:. · .. /'.~·. This does not mean that. the· Church is the Kingdom. Rather, the 

. . • ': .. 
·' ·_: .. :: <>-. .. KinBdom oreates the Church. Furthermore, the Church's m1s31on 1a 

: • I ' 1 , '• • 

·. '_ -..,'_':·:":·, to witness to tho Kingdom 1.n the world and be the instrument of 
. ~. ·. :. " ,: :Jo 

·:,-- / '.".'.. :·. ··= .. the K 1ngd om • 
. .. '• . . ··. ' · · 

Some years ago it ftas frequently stated in large 

: . ·.·~:· evangelistio 

"'. :>. .:·:= ... : .. primarily to 
·. . : •' 

__ , 

oonferenoes that God's purposes were not 

Christians but to ~ large extent to Baptista. Thia 

.. . , attitude hes ohanged·, however. The emphasis now 1s that in most . . 
-.· · ·: · oasor- God will only use Baptists or any other . group a3 ; thA7 are . . , .. 

·>·'.:."::: < · related to his redemptive purposes. 
: ... . . . .· 

. ' 

.. " .. : ·: . I'C has slroady been ind1.cate.d that most Baptista believe th&t 
... ·.: . 

.. 
. . . . . . ... '·• 

the central or at least the basic part or God's purpose is that wh1oh 

is designated as direct evangelism and missionary endeavor. Fro:n 

.'. the time of the Jerusalem 'Council dosori.bed in Acts 15, Baptists 

. :.-:. · : - understand that ;,;.· _:} ""buroh's roost fundamental a.nd important :.:·unction 
" ... .' ·. 31 : . .. < .. is that of the universal missionary enterprise. Israel's covenant 

:.· ... 
.. was of univarsal scope. This universalism was neglected. Herberg 

... .. . 
. . . 

. . . 

contends that through Christianity, Go_d 1 s oovenont w1.th Israel was 

opened to all ·mankind--without requiring a change or et~io or 
3,1..., 

. "national" status. Baptists would agree with.Herberg that in Pauline .. .. 
·.· .. · ui~versl1st1o Chr1st1anit~ God•s ·plan for the Gentile~ triumphed. 

. . . . . 
, : . .. . . 

.. 

, / 
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: . . . ·. . 
: . .. .. NAny Baptists beliP.ve that tho1·0 ts some relationship betweon . ·: ..... ·,·.:: . . · 

·:· .. >::.<.: · :·".: the missionary task And the 1nauguration of 1.he final stage of God's.· 
. : .... ~' . · ..... ... ~ .. 

. !·· . ·;~ : kingdom as refle~ted in many biblical texts such as Matthew 24:14. . ·. . ~ . 
.. ...::.-.· In order to more adequately a~complish . the missionary purpose, the ' ·,,. . .. 

· -' · · ::~:: ohurchAs must be willing to ohange their struotures and procedures · · . . .: ·. · . . :·· 

..... ":.··:·\"~.'_·more drastically and rapidly. 3 '/ . . . . 
. ' 

. . :' . ~.. . .. 

. · ., 
. .. . 

. . · . . 

.. ... 

It is a growing conviction among Baptists that a second and 

1mportAnt part of God's purpose is the oreation and exhibition or 
. . . 

.':· ·,~.-... ··:: ·~:·.: authentic community based on the Christi.an doctrine of Agape love, , 
: : . 

·.: .. · . . worship and authenti~ · Bible study • 
·•. 

. 
. : ... : :· 

'• .. Baptist scholars are pointing out that both the Protestant 
~ ... . . : .':· :-. ~ 

.\·· · · .:: . Reformation and. frontier Amerioa had an over-emphasis upon the 
_ .. ·_ 

~ ·. :. · :: .. ".· 1ndividuA1 and an under-emphasis on oommunity. As a oonaequenoe ot .. . . . . 
.. · .. . · .. · ... :·. suoh· influences the ohurohes whioh should see themselves as the· 

, . .. . ~ . . . " . ·"-': . 
. :_. ·.:." body o!' Ghrist view themselves as voluntary gatherings or like-. . . . · . . . 

... : .. ; . : 
. ·:· : . 

... · . . 
' . ·. : 

minded individualso They have littie sense or being bound to tho 

dhuroh end to one another as members of the household or God. ~...$" 
Especially in an increasingly urbanized and depersonalized 

-' .. '.:,. .:.: .~- · ". cul tu re, the em9has.1s upon oommun1 ty is seen as a vital pa rt of God' o 
··': .... · . . . . . . ·· · ·'> purpo_se. This communi·ty, however, is to be. based upon the norlns. or" 

: ': • • : 4 -: • • 

..... ·! ".' Scripture and the redempt1ve purpose of God. It 1s not just another 

'. . . . 
.. ' 

secular fellowship. It ia ·to be a model o!' the new oommunity in 

. . ·. : . the future Kingdom • 

Baptists are seeking.to restore the Anabaptist tradition that -
: . . ... . 
·.· contended that all mernbett~ .. of a oongregation should be aoti .. 1e 

·.· 

: . . ··:-.~·. Christian fellowship should provide ·a ·ocmmunity !>f 10•1 e, sharing, 

,• . 

and enoouragement. It should be ·a fellowship o.!' frankness, honeaty, 

oonfession, end forgiveness. Above all 1.t should be built around 

.. . '• 
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·.· . 
' ·: . - ,· .· . noptists are also coming to underst~nd that another vital part 

, .: :· .·· .. . :· ' .: .of' God 1 ~ kinf':dom .purpose' $.s pr.ophet1o end Gthioal. One of the 

. . " . ... :';·" · results of recent biblical soholsrship ts the ·reoogni t1on that 
:'; .. :· .~: ·.~ .. ·~· ·: ; . .... ' . 

. ": . <~ .. ·::: .. >: Judaist'T). h~s be~,, and 1s a r.ol1p;1on or the. highest and strictest 

... · ';. : ... :'.:.: ';.<·:::· •,demands in personal and sonial ethi~s. 3(p 
.. · · ... . . . 

.. ·:.; . Despite r.hristians' claim for the ~niqueness of redemption in 
. · : . 

. • : .. : ··. · . . . 
:: -:'.:':·· :·~'.· .... ·r.hrist, proctieal · ethi~al superiority has not 'Qaen widely demon-
_:.·:.>· . · .. ·:::'-. .. :: 
....... . -::· :·· ... : .. strated. r.hrist1ans ~en point out the outstanding ~hristian in-

. . . 

. \· :' :: ._'.:"'=:·· . .: sights in measuring the inner contradictions or the human .s p1.r1 t 
.. ' : .. : ... ·.: " l 

. ·:. " ~: ·· and in the demonstration of spiritual power in overcoming the defects 
· .. · . . · . 

. \ · · ._': · <./.·'. .of the human will. However, the J~ws have been more creative in 
. . . -~' 

._:·.·: .. : .... ;.~ .. :: ... ~s ta bl ishing brothe~' w1 tb._ the .: Negro, esp~o1ally in the South where 
••• l • : . • . . . . . 3? 

:_ . .. : .. · :.-;: .... the. g-rq oe of a new life in C'1t'1s t has been widely procla i.med. 
~ ... ; ; ;-: : ·;_ ,:: :~· .. . . 
.. '"-< ... " ·. ..... ·As Hes.chel rightly points out, Ch~istians have too often with-.. ;; .... > ... . 

". . . 38' 
, -: . :' . .;· drawn ft·om history. Perry goes so far as to contend that Judaism 

.: . :. · . ' 

~:~ ; :~ . ~ · has had to suffer for our Christian 
! ' •: . . 3'f . 

. : "" :·:·:· .:.': · ·. pagAn ism. There is obviously truth . 1.. . ... ' 

ethical adultery and perennial 

1n the statement made last year 
·: ... 

:. · <:._': <>.: at the 'Louisville oon,f~renee by Rabbi Friedman that · unless there ls · 
. . . . 

•, 

' · '..0-: :··::.·soma chanee seen ,_ t:'iei world, ther~ should be a que~t1on as to . . : ' . 
. : '' · .· 

: . .. "'. · ..... whether r.r• not the Messiah has come. 
·:· 

· ~ It must be reiterated, however, that the ethics of Christianity 
.: : . , . . 

: .' . . are not only ethics of the inner life but also ethics of an aotive 

, . 

. . 

. . r1ghte-0usness. Newer Pa~line studies point out that Jesus Christ 

does not mean the termination or annhilation of the Law. Rather 
.... ... "° Christ fulfilled the Law • 

.. .. Nineteenth century fro~tier pietism and certain types of oon

t .emporary evangelism have obviously conceived of Christianity in l;oo 

·. ·· .. . . .. . 

. ,,. .. 
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individu1di.s tio and other-worldly terms. There is truth 1n the 
.. . 

· ·. · :. · ·state!Plent that a number of the Rapt1st churches have been and are 
• l • • } 

. ";: . . >:: > ·provincial, legali.stio, and narrow. There 1s al.so some truth in .... . 
. . '._:,.' : .' ' ·. the a .ccusation that reli~ion has been used es a· tool to ma inte in . . ' 

·<.··.· '_ ." '. .·: .. the. status quo. Undoubtedly some ministers and 01Jr1st1an laymen 

··,::<:·.·<.- :~.'_:·" . ·: .have soup,ht to use tha Bible to justify their prejudices. 
. . . :. ' . ,. , 

•,. '. ; .. ·:· .. · ' , . .. 
.. A reoent incident is illu~trative. A layman celled over long 

:.: .. ·.:':;. · ": ·.: d.istsn~e telephone and asked about a certain minister who had been 
~ .: . . ·. . . . . . 

.. : . . . : .. ~";. .. : . 

.-: . .. :.-": graduated from the sem1na ry • He wanted to know if he was a "safe" . . 
·.- . :"°_ ...... ·:'. .preacher. I knew what he meant but 1 · answered.this way. "We try 

":: .... : .. · .. ~· to teach the min.fsters to be blblical ministers ahd biblical Christ-
• f ' ,,,. • 

I . ians. If_ you think that Amos and Micah end Jesus Christ are snfe 

. : ·.':'.:. I think ne · is sa1'e. · It · you do not think that ·· they are sofa and the 
,. ', • r 

Bible ·is safe, then I do not think that this man would be aafe. 11 

I confronted thi!'i problem ·in some o!' r.\y pnstorates. One churoh 
.. . . . 

. . .. . >.· was domina ted by middle class business people and was n segregated 

" ' . " ohurch • . · . . Another church was composed to a large e~tend by laboring 

people and was more open to·1ntegrat1on and sooio-economi~ ·change. . ~ . ~ . ·. . 

. . 
' · : . .. 

:.··:· " ··. Was I to change my per-speotive with the change or pastorates? I 
.. . ' . 
. , ·learned what more end more Baptists are learning that an authent1o 

.. ... : :· " . . 
~ · ~ :· church And an auth~nt1c mi~ister must p~oclaim the great ethical 

·· · .princ ioles or tho Bible and not just reflect the r:hamber of Commerce 
. ' . 

. . . .. · · or the labor ur1i1on, the North or the South. A oommun1ty grounded in 

·· . · · ~ · · the Hebrew-Christian· revelo ti.on .stands for both justice and aecuri ty 1 . · .. ·. · -

sn4 for both freedom ~nd community. Human personality · is or central 
•: 

importance. 

Sin and· demonic distortion . are always present, However, meanings 

.. may be ootualized 1n men's communal and cultural life wl11.oh exproas tho 
I/I . 

mind of Ood ond soma ·aspoot or hls purposo •. It ls oncouroglng that 

.. . . ~ . 
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.. . ,; . . ... 
· ~ ,·.'. .. :." the ot'f1cial sermon and the reaolntion at the recent Southern Baptist· 

. . : ~· 

. · -:.:'. "Convention in St Louis pointed out the concern of Baptista for 
. :. _··. :·· · ... ~· ~. : ' 

. · ·~- " ····: ... ·racism, pollution, the Vietnam war, religious liberty, and anti• · 
.·: .. · .. ... · - ' ' 

. ~ . . : ' 
. . . 

. : : .. Biblioally-ririented Baptists are questioning ~he "Secular 
. . . . ~ ' 

:· .. >;:: .. :· · city" approach or our· tirna.· .They are pointing out· that G_od's 
·• '• .... , .. I " 

.... _ activity is not always identical with seoular developments. They 
'. . .. 

. · ·~: ; .. · .- :.:: · are noting that the Bible sugr,es·ta· that whatever the Christian's .. . " ' , . 

· ·. :":-":<·.-':,.·· responsibility to ·love the world and live in it there should remain 
. •• ." '. : · . I ~ ..... - : • 

' .. -~ . 
· · an element of tension with tha world. The Christian life in the 

. ' . ; . . ... 
• ' • • • / •• : p· ..... 

.... ·; . : :".. : tlol:'ld is not just adjustment to the world. ~he Church must speak out 

.' '.~·, ·:=,::_ .. :.< against· extremes of. both right and left. The biblically oriented 
. ' ·._ ' . · . 

. :·': ._:·:-:>·" man -stimulAtes, .oritio.izes, learns from, and seeks to participate 
I• ; . J 

: . . ·: in directing the changes and forward thrusts which ere ~ccurring 
, . . .. ·.: .. ..: ... J./~ .. 
·-. ·:··."· .. ; :_' :· oons tantly. 

·:··. • . 
. ·. -· ... 

Institutions of society suoh as industry, comrneroe, hieher ~d- · 
·. · : . 

· ...... .. , ·; ·:":': .uoation, and health, politics, mass o-ommunication and lei.sure .should .. 
·. . . . ~ · .. ~ . ~ 

·..-.:. ·"' .. ".: not be allowed to operat~ under their own logic withou~ questi.oni~g. 
~ 

=~-~:_ . ; ; · It is the responsib111ty 6r tho Hebrew-Christian ·raith to bring its 
.. ._ " . .. . . I 
. ... . . .. ' . 
·;-...-: .. · ·perspectives ._to bear upon ·any· dehuminization that is oeouring in . .. 

' 
these areas .• Even the so-oalled oivil religion or vague reltgiosity 

or our tirno must bo queat1oned in the · name or the untveraol Hebrew-
. ... . .. J.f 3 
... .- -. .. -. .. . . Christian faith. 

.. · .· 

. . · . 

. : . ' 

It 1a the oonv1ot1on. of Baptista that God is continuing _.to be 

active in time and history despite the oontinuance of'-ev11 powers. 
". .. 

· · Although God will not take over the responsibilities he hAs assigned 

. ~. ~o man, 1n many ways He is preparing the soil to~ .the plant~ng or 
' .. ' ... . . . 

.. the bibliral seed. The Uni'ted ·States and the world may be culturally 

. : ~ ... 
. . .. 

. . 
' . 

.. , 
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~ · : .. :·'·· post-Christian but they are ~till God-haunted., Thia fact can be aoen 
. . I/' ' .. .. . . . . "f 

.· .'.· .. : .::::· ::: · in s .1.e;n1f1.cant con temporn ry 11 tera tu re and drama. Langdon 01.lke7 
,: .. · .. ·· .. 

' .. . . . 
" ...... · ":: .. ·:: · contends that modern seculllr man reflerts on his own oharacter1stio 

: :-::.··: <·f :·~'- attitudes and d1..soovers the traditional religious questions are rrtill 
.... . : ... : .. ,.;:·· 

· -.. ·:: :: :<· there • . For .example, man 1.s faring relia:ious que~tions when he 
. . :.·. · ... ·,.. . .. 

. ::".. -::<:' :: experienr.es contingen.cy. the limits of his powers, the ambig uity or 
. "':. :". .,. . 

. '.·<~<·::::'."" ;.his destiny and freedom. and his tempor~l1ty .. Man's weakness and 
• 1 .: = ·. 

: .. ·~·: .. <:'·. "boundary" concerns have not simply dissolved in the world's "oom-
.: . :' .: · ... : ::·~.:·:, . " 
>· :· , ' '.:'.:·~ ".ing Of age• .These issues are inherent· i.n man 1 B being and they . ... ' '" .. ... .. . 

·· .. :-;. :·/ :·. ·arouse a destructive anxiet7 if man has no means or dealing with 

-'::: '..'. ::; ··.'. :·.·: .=:them. 'Is. 

. : . ·.: .. ~ . ' ,: Baptists also see that the re· 1s truth in the apocalypt1o and 
. .. ... 

. _: : ...... · ·:·: · anttchr1st tear.hi:rirrs or the Bible. This emphas 1e recognizes - the 
-~. : ... ; .:' -:' -;. . ....., 

·-: ·.' i · reality and contin1J1ng power of evil 1n hi.story. Both the Church · : .. 

·.:· :.:. :. : ·_.'..' and seeular history are subject to demonic pretens1one. Th~ra w111· . ' . . 

: .. > .... '" .··: . be no· utopia on earth before the end of history or the Seoond Ad-

. .:·· ·: -"' :~: :, vent. This is a part o~ the meaning or the doctrine or t he Anttc hrist • 
. . ·· . . .. ~ .. 

. ::-,;' _· :.:.:. Closely related to this 1doa of the f'inal evil at the end of h1s to~y 

.'_.;· ·::": ··_::-'.: ... is the genel"al ant1<'ip.ation of evils in the course or history. The 
' I , • I 

.. _:_::.':;:,:;·::.:. final stag e . of. the Kingdom will oome t'rom God alone. However , in . 
. . . . . 

:·>:;:·,,. .):··. the interim, God 1 s people . shoul~ be active partioipsnts in His 
·-.·. : : . ) 

. . : ... purposes. 

:- ··":.· .: .. " ~II. There is a third biblical prinoi~le concerning the Kingdom 

··.·: _'· , ... ··which 1.s important to Baptists. 
. : ·•·· ·. · . The final stage of the Kingdom of 
. ... . : . .. ... . 
,. ,. · . .- · God will be inaugura t~d by the Parousia or the Seoond. 9oming of Christ • . :· •' . 

·. : ·:· ::< .. ·At that time .th('l re will be. an unve111.ng 
: .. ·.· ··:· ; "~ 

; ·~ ~~: sovereignty among men in . the world • . . . . ·· .. " 

Of· a new era of Christ's 

· Most Baptists take seriously · th~ 1de~ that history 1s purposive 

ond meaningrul and is moving towara· a telos. This view 1s in contrast 

- . 
~· . . ·.: . 
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' . 
. . i:·\·,· : 

· . .'· .... : .. to thAt or mnny of the. pooples of." tho world who eee hiAtory AO an 
. . . . . 

,.·· .:·_ ........ _unending r.1~~le or birth ·and rebirth. . .:· ·. . . 
Pror.esaor Eliade of the 

··. · 
·.'.::/:. : ;;: · .. ,Un1ver_s1ty of Ghioago r.olla the circle view "the myth of eternal re-

_:.: : -. ·: .. .-:.,~ . · tur·n." For .many people in ~he world what appears i:o be something new ·. ·. ·.; . 

·. ·~ :\<:..':. ·: .. or.· changed is 'ar.tually just a repetition or what. happened ·before or 
~~. . . . ' ' . . . 

... . • l 

·: =".·· . . ''. is a revelation of the changeless, eternal world • .J. ' 

. · .. 
'' ., . : 

' • • t • . . . .. . · Daptists believe that a basic contribution of the Hebrew- .· 
:· . ... . . 

<'.'.:: ~:·-: ·i ... ' Christian world-view to human thought is that it· sees man in terms 
:. ; ~ ~ .. ·• .· : . . 

· '.·:.::~ :-: ::. or the histor1oal and the future. From the time of ibraham, the ··: .. ' .... ~. ·~ :· : •. . 
r , . =· ·. :· : .· . 

. · ... :':_ . . ·:: ... Hebrews had a future vie!' or history• They looked forward to occupy-.. . ; : . ~·. :""! 
:":-:. ·::-'.':2. ing the Promised Land. . . . . After the ~ oaptiyity they"looked forward to 

: .. 
. ··.·.:· 
· ... . · .. ' . . " 

·. 
the Restoration. ~hen they looked forward to the Messianic age. 

: . -:.:: :.·. · The covenant WAS rar:iewed again and again as the .Hebrews kept on . 
. . 
·:-·:'" th move toward the future Messianio erA • . . . · . '· e ... 
· ·' . 

. . . i: . . .Christianity .did not throttle this view or the future. According ., 
• ! 

·· . · : .. · to the New . Testament, in Jesus C:hrist the Kingdom was ina 1gura ted 
'·: ·::· .. . . 

but not completely fulrtlled. The c r ucified Messiah was alive and 
··. ! .. .. 

· .. . .. 

f . • • • 

·1. : • • • 

.. _ . would return to 1na•1gu~a ta ·the final a tages of His Kingdom. Chris-el• 
• ..... .. . 

·::·, .. -. · .. ·. ··tiani.ty is future-orien.ted. tire is to be seen in the light of the ' 

·:-.:.: .·.'. .. _.:· New Jerusalem, the heavenly . ;tty, the Messianio b anquet. The 

·.°":. "'.:·:: Christian unde~stAnding 13 thot 
1

a Chr1at1an 1s inwa rdly u.~1ted by 

·: " : ~ .... ' the Sp1.r1t w1.th· ~Chrti3t, the Messiah And K1.ng. Nevertheless he is · 

·. :·:,-_ '"-.; outwe rdly separa tad from h.im and engaged in an agonizing oomba t with ·;; 

:· .·: ·: ·. : ·: ~:·. the p owers of evil. Th~ Chris ti.an, .like Buber, feels ~he unredemption 
.. . . . ' 'l-1 ..... 

· · of the world. Unlike Buber, however, Christi.ans believe tha t Christ 

· .: ·· .' : has prought them a "·foretaste" of the future Kingdom and a · "-.'own 

payment" on what will come in fullness at His Second Advent. 

.. . ' 

.. ' 
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The r.hr1~tian•s life is to be ~h~ra~tel"ized by urgenoy oince 

· ·, " : : .. · : ho sees his lire 1n the pe rsepctive of tho futuro. The New Testa-

.. ~· :_. .:.: : ... ,. ·'.·men·t urges the Christ 1.an to redeem the time in view of the fact that 

. ~ . . ~ ' <: 

... ·:.:·_. · :.~ ::·:. -. .. history is moving toward an end • 
. . . •.· . .. : . ... : . . 

•• j. ·: • • •• 

'· ' ! ... ·· : . .. · . 
G • . Beasley Murray or England states ·that one of the ironies of 

.. ... . 
_ _. ··: .··.·.·· .·history is that the Communists have perverted and taken from· the 
.·. :: ·. . . : · .. 

'f.i 
:::.· : . ·. ·:-:: ··Bible the concept of a · raalist1_c futur e fulfillment 1.n history. 

. ' : . ; ~ . . . . .-· . 
. ... ·:; :_. . . · .. ,- i.\'10 ~ecent .trips to Russia have convinced me that part of the reaaon 

: ........ ~· . 
.. :_. ;:. \ .".::< !'or the Marxist dynamism and purposiveness is tae1r concept of the 

' ... 

. · > · >'-:::-,... ·future and fulf'i.llm~nt. The biblical teaching of a realist1o ftl l• 
·.· . . , 

· :. : ·:··:::: fillment must be recovered. 
. . 

" 
• . I I• : •.' 

... :' . ~- . ' : 

·. Baptists aooapted the emphasis of o numbe~ of prominent Pro-

:~ ... · .. :· :. ·. :;:·: testant · theolog1Dn!! who emphasize that biblical eschatology gives 
. .. . . -

·· : ·.":· :: :._: depth to life.If~ Eschatology is seen as fundamentally ethical in its 
• . . : 
. . ·. · . . 

. ... ··: : ,:'.:· · oharar.ter and purpose • It is never interested ln the future for 
. . · . . .. · ·. ·. 

1ts .own sak;e, but · speaks of the future because of its impact upon 
· ... · . · .· . 

t;O 
. . _ .. ··".:·· . ·the present. If one is unfaithful, like the idle. servont (Matthew 
.. •' . 

<-·::· .. ~ ·:· .· 25:1l~-30), he wilJ_ be shut outo Eschatology gives incentive to 
: :. . . . . 

· .:· . · ·_:· action. It -gives courage to be honest and ethical. It gives persc.>.jal 
. .. · .. 

. . 
·. ·,· ·. -:"" ". dynam1o snd a sense of res ponsib1.11.ty. Esohatology als °' keeps the c! 

. .. ; 

. :·:.·:,;· .. · .. : :'. · Church from becoming too identi f 1ed with this world. Most Ba pt 1.s ts 

: .... are learning to live with one of11Q:le strange pa~adoxes · of Christianity • 

. ."· · The Kingd om is tier;r and yet it has only bean inaug uratAd . The final 

; ... . 

. ' 

stage will be brought 1n by the last great event which means that all 

cf the the ma rk. of.' the. People of God 1s charged with eternal issues. 
'. . 

· · The Baptist people are beginning to unde~stand· that· the biblical 
· .' . . . . . 
. · world-view of the future ·, properly understood, does not enr.CJurage 

. · . . aseet1am or dualism. · Even · nature 1s .. to share 1n the renewed oreati.on • 
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. '' 

.... 
:"# ·. . : • 
. · .. ··.• 

.":. '·" ·;· ."· .This .view arr1ros reality and meaning in~· .. h1ator7 and time without 
.· . ... · .. · . 

.. '., ;.;· .. ··~ ·'· falling into the delusion of Communism whioh is that time and hi.stor1 
.. . . - ·. ·.. .- . 

· · ... ·:: ·\ :.>"oan ·fulfill themselves • . 
,. r • : • ·_ . .. ·: !,·~ : . . ~ 

Although there are other rubrics under which the Baptist . . ·- :.-·~- .' .... :';. . 
• ~· I r ', • • • .. ' • , 

:~-:~~ ·~; understnnding of the mission of the ?eople or God might be organized, 

:: ...... : .. : ... :.< · .. r' em oonytnc'ed that the most import!lnt ond unifying model is t~e 
: ·. 

"· '. :> :::::'·: .':':ode :. of the Kingdom of God. The majority of ~apti:sta see the . : . · . ... . 
.'.' .:.· ,:"'..;·\·/;Kingdom of God as a present personal power and real1.t7, whose 
• • . .. ?· .. . • 

:''..<.·.:·:.'.: · ·purposes are carried on in h1s!tory · tn a unique way by the Church. ... . . . . I '·. . ' .·. •, 

':·: '.· .. ~<·(.," .. at · least in this stage ofGod 1s purposes, and whose !'ulftllment . . :.. ·:' : ... . .. . . . : ~ : ·• . .. 
. \ ·:-_.: .·:.: .. is to 'be bt'ought about by. the .Seoond Advent ot' .. the Messiah. " . . ; 
. •• ', • •,· •• • • .. • .. , : I t ... : ,,· \ 

:· . .. . . . .. 
• • • • • • : ·' t • •• • : < .. • t ~ : • : ~ J . . '• ·:·: .... ·. :'.,;._ ... · > ... . : ... 
. .': · ..... ·:. \ ..... :··::· ;.:": ''. :-: ~ ··.· ; : .: ... •, ...... 
·.:. :·: r.:: ::~.-<> -.:--:... . ... 
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A "JENISH VIEW OF THE WORLD COMIJiTJNITY 

I. I ntroduction 

I. The world-coromunity of mankind existed in the beginning of history , 

according to Genesis . Adan.and Eve and the early generations of man 
{/>"tt<;...,o,..:.f.'!j, ~'\t...-.11(.,e,t.o., t. L.;s C.,dd 

were monotheists . Idolatry \·1as introduced in"the generation of Enosh." 

The first eleven chaoters of Genesis are generally considered to be 
.. . "'- . J. 

• . ' 4'\.\e.n1 ./,../ 
figurative , not lfteral in ,_l:"·n:..t".el".'~S't . Through metaphor and parable 

they proclaim the ideal unity of mankind and its paradoxical character. · 

The world- conununity will also exist at the end of history when 

"The Lord will be One and His Name One ." Since all the social evils 

were due to devi~tions fr6m "the way of the Lord," the triumph of 

monotheism in the end of time will a l so result in the overco~ing of 

all t.he il~s of society.. Prior to the glorious climax, however , .· 

there will be no genuine , global society . Without the Fatherhood 

of God, there can be no human brotherhood. It is the spec~al destiny 

of Israel to represeut throughout the vicissitudes of history the 

hope of redempti on in the future. 

2. In the Hebrew Bi]? le, the contrast i s drawn betwee'n Israel and 

the rest of hlunanity . The terrn, . Am Adonai , "people of ·God 11 or Keho.l 

Adonai , "congregation of God'' is virtually identical with the people 

of Israel . Howe .... ver, in the teaching of the prophets, we encounter 
~ 

a tension between the er.ipirical people of Israel and the -holy com-

munity. Only a remnant of Israel will ~ruly return - hence , many 

Israelites will be excluded . At the same time, some non-I sraelites 

will ·11 associate 11 themselves with "the people of God." With these 

rese_rvations , the empirical people of Israel were still"' the heirs 

of the Promise and the heart of the future Kingdo~ . 6f God . 

r\ 
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In the time of Exra and Nehemiah, we find that the faithful consist 

of those who accept the "sure covenant" {Neh. 10,1) and separate them- . 

selves from "the uncleanline.ss of the nations of the land," (Ezra 6, 21) . 

Daniel speaks of the Kingdom being given eventually "to the saints of 

the Most High" (Daniel 7,22). 

In pre-rabbinic literature, we encounter a wide spectrum of at-

. titudes, ranging from the total rejection of all but a few "elect" 

to the inclusion of all who .shun idolatry and abide by the principles 

of ethics. The Qumran sectarians maintained that only those who be

lori_ged to their own society were 11 children. of light." All . others 

were d.oomed to destruction. In the "Wisdom of Solomon," the 

righteous saints are elevated to the status of the "sons of God." 

·• The author of the "Psalms of Solomon'' was probably a quietistic 

Pharisee, who looked forward tQ the imminent ar.ri val of the Messiah. 
& 

He f9resaw "Sanctified natiohs" surrounding the House of Israel . 

(17,42). The narrowest and most pessimistic view was probably the 

on~ held by the author.of IV Ezra. Sirach speaks of every nation 

being governed by an angelic prince, with Israel, the "first born~ 
~ ~~ 

~-~ 

in the family of nations, being go~ex:r-.:e:Q~by the Lord Himself. This 

widely held view is asserted also by the author of the Book of 

Jubilees, who in a fit of malice, adds that these national angels 

were instructed to mislead their human charges. (15, 31) 

When we come to Philo, we encounter a bright and generous spirit. 

He speaks ·of a category _of gerim, sojourners or proselytes, who 

belcing to God, though they are not "sons of the Covenant." 
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· " ••• the sojourner· is one 'Who circumcizes not his uncircumcision , 

bu~ his desires and sensual pleasur~s and the other p~ssions of the 

soul. For in Egypt , the Hebrew nation was not circumcized. . . • But 

what i s the mind of the stranger , if not alienation from belief in 

many gods and familiarity with honoring the One God and Father of 

all?" (Quaest. in Exod. II , 2 . commentary on Exod . 22,21) 

In describing every day as a .. possible holiday dedicated to God, 

Philo speak~. of "the blameless life of righteous· men, who foilow 

nature and her ordinances . •. All who practise wisdom, either . in 

Grecian or barbaric lands, and lead a blameless and irreproacha~le 

life ••• as behooves true 'cosmopolitans' .. • " (De Specialibus Legibus, 

II I 12 I 421) 

In his essay on Moses, Philo describes the prophet 3.s addressing 

a message. of repentance to all men. Of those who respond by re-

mouncing idolatry, he writes , "They have shown the godliness of 

heart which above a ll l eads to .. friendship and affinity , and we 

must rejoice with them ..• " {De Virtutibus; XXIII, 175) In the 

Testaments of the Twelve Prophets , forgiveness is exalted as an 

absolute ideal and the redemption of the Gentiles is predicated 

as a direct con~equence ofLisrael's redemption. {See R. H. Charles ' 
. 

edition, Introduction, pp. 292- 295 . References on pages 312 and 

358) Jewish propOganda for the Gentiles to give up idolatry, sexual 

Page 3 

offenses and other moral sins, lest they be ~estroyed 'by an eschatolo

gical catastrophe, is refl ected in the Sybilline Oracles . {E . Schurer , 

"A History of the Jewish People" N.Y . 1891, vol. v. pp. 291-292) 
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If we take a survey of the world-cofi'.munity from the standpoint 

of - a Hillelite Pharisee in the year 65 c.e., it would be about as 

follows: 
! . . 

(A} The righteous Israelites, who are destined for heaven and . 

the resurrection and the world to Come. These include the 

"righteous proselytes ," gere hazedek. 

(B) The "~iddle people ," i.e. Isr~elites, who are neither saintly 

nor ~icked , whom the Lord graciously forgiv.es . Here , the~llicif-<..qks 
~ .. -~~·: differed from the Shammaites who asser~ithat such people must 
. ·.~ ·. 

traverse through hell, even if only for a mement , in order 

' to pbrain forgiveness. 
: ,·· 

(C) The"wicked11 Israelites, poshai yisroel, who may be consigned 

to hell Pora maxi~urn of 12 months • 

(D) The malicious heretics , for whom there is no .hope , since they 

mislead others. The Hillelites did not ~nclude the Jewish 

Christians , much less the Gentile Christians in this category. 

(E) The sectarian groups, Samaritans , Essenes, Zealots, .Jewish-

Christian~, Gnostics, who are judged individually . 

(f) The Genti-::~es who hav .. e taken the first steps on the' way to 

conversion, with various reservations. ' This is probably the 

intention of the stories, dramatizing the difference between 

Hillel and Shammai~ ..... Shabbat 30b . ~illel' s policy was to 

promote conversion by proceeding from the love of man, to 

the practice of Torah, an·a thence to ·the love of God. "Love 

mankind and bring them closer to Torah" (Abot ) ; also , after 
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stati~g the Golden Rule to the would be convert, Hillel said, 

nthe ·rest is conunentary: go and learn." Those Genti'les who 

accepted certain practices, like the Sabbath-laws, were ap-

parently looked upon with favor by Josephus, (~pion, II, 39) 

but with di.stinct dislike . by the Talmud. · 

(Gl_ ·The "pious a~ong the nations of the world," who share in the 
. . 

World ·to Come and may even _provide the norms of piety, whereby 

Isra~l is to be j~dged. (Test. of Benjamin 10, 10) 

·( (H) The Gentiles who undertake to abide by ·the Seven Laws of Noah; 
. -fl:e . ..... . 

.. ... ' 

(I) 

(J) 

these belong to the fellowship of Israel, insofar asAphilan
~£-l~e J~*;s~ co•~ 

thr?,pic responsibilitiesAare-Concerned, if they make a 

declaration to this effect before ~ court of three • 

The Gentiles 

heart is not 

Gentiles who 

who continue to pra~tice idolatry, but whose 

in it; hence, .£hey are ~ot~guilty of idolatry. 
g...d 

cherish Wisdompreoccupy themselves with the 
" I 

demands of their particular faith, .providi~g that faith 

incorporates the Noachide principles, or who contribute 

to the a&ts of civilization; such men stand on the· highest 

levels o~-holiness_ ·'tke -fi.., k~ d ?,.,·<$1- ~ 
-~- . 

(K) Masses of people, who fall in no particular cat~gory,·and 

who are judged individually on tne principle that 11 the Lord 

does not spoil the reward of any 0£ His creatures." 

(L) The heathen idolators, who ar~ willfully guilty of moral 

pervers{ons and sins· against the laws which ·the Lord im-

planted in creation. 
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: These twelve categ·ories include virtually all the people with whom 

the Hilleli te Pha_risees were acquainted. There is a great deal ·of 

vagueness. in regard to all the Gentiles of . categories (F) to 1L). 

Pe~haps, this was intentional, since the Jewish Sages did not pre-

sume to judge the n~tionS'. In contrast to Paul and his disciples, 

we ._find in the Talmudic apocalypse that the Lord Himself judges all 

nations. Rabbi Akiba was rebuked for his suggestion that the Messiah 

will share i~ judging the nations. 

O_f particular interest are the .so called "fearers of the Lord" 

in the New Testament and Greco-Roman literature, (phoboum·en·ei· ton 

theon or sebomenoi) and the category of a semi-proselyte, 9er toshav 

or ger hashaar. rn· the Talmud, the category of ger toshav was said 

. . ~ to consist of those who in the presence of three Associ~tes , under-
·! 

took to abide by the Noachide principles. (Aboda Zara 64b.) But, 

the question is discussed by second century rabbis, in a manner which 

shows that t~ey were debating only a theoretical issue. The status 

of one who was baptized, without undergoing c~rcumcision, or cir-

cumcized without being baptized, was d~batee by rabbis at the be

ginning of the second century. (Yebamot 46a.) The assumption in 

the· Talmud appears to be that the status of ger tqshav applied 

only when the Jubilee year was observed. Hence, it existed only 

- .. ,J>efore the destruction of the Kingdom of Israel. (This is the 

opinion of Rashi, Gittin 36a. The Tossafot disagree.) 

Schurer suggests that baptism may have been required even of 

those who did not undergo full conversion. {"History ," 1891 Eng . ed. 

·IV, 323) G. F. Moore argues that there was no valid category of 
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. 
"semi-proselytes" in rabbinic law. Yet, the widespread phenomenon 

of "fearers of . the Lord" in the Roman world is weil attested. Prof. . . . 

·H. ~- Wolfson speaks of .so call~d "spiritual proselytes.~ The 16cal 

authorities of the various Synagogues in the Diaspora must have 

acted on their own accord in those areas where the Palestinian r~bbis 

we~e deliberately vague. Prof. Salo W. Baron concludes, "There is 

little doubt that Diaspora Jewry went farther than the Palestinian 

Sages in the_ ·reinterpretation of the bibl.ical provis1Qns to fit the 

exig~ncies of their- own environment.;, . (salo w • . Baron I r 
. ~ . . 

"A Social ·and Religious History of the Jews," vol_. I, P. 375, Note 

15) We no~e . also the category in the Talmud of "attached converts," 

_ .. _:··gerim gerurim, or "converts en masse," ·as·M9ore defines it. Rashi 1 s 
,,':: 

. h:.c/ /) . 
interpretation that they are self-converted converts, who wer:e not v~e~ 

accepted by a Jewish court, appears to be mere correct. (Avoda Zara 

3b.) That it was indeed a supreme mizvah to bring people "under 

the . wings of the Shechiriah"' can scarcely be disputed. Well-known 

is the teaching that the Israelites were exiled in order that con
(Pesahim 87b.) 

verts might Qe added unto them./ The sacrifices of unconverted Gentiles 

were accepted in the Holy Temple, while those of Jews who have offered 

oblations to idols, or who have violated the Sabbath in public, were 

. --.. not accepted. (Shabbat 69b.) .....,. 

In_ theory, the Jews clung to the vision of the unity of mankind 

in time to come. 
. ,, __ , 

While th~y were . accus~d of hatred of the gods and 
~\ ,, 
hatr~d of the human race, they de~onstrat~d in Rome under the slogan, 

"behold, there in One God for all of us, One Father cre~~ed us. " 
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To be sure, there were times, when contemporary hostilities produced 

some bitter outbursts of hatred· and contempt. But, on the whole, such 

lapses in faith and love, were rare. While some Jews withdrew into 

a shell, shutting out of sight the world that was so harsh to them, 

others kept alive the outgoing, universalist orientation of prophetic 

Judaism. 

'In· the second part of this essay, I wish to outline a systematic 

view of the world-community. Such a comprehensive overview necessarily 

outruns the fragmentary and of ten contradictory sources at our dis-

:pos~~' since with rare exceptions, our rabbinic and medieval authorities 

hesitated to embark on the bold ventures of systematization. However, 

it is fully in accord with the thrust of the major trends in Jewish 

thought. 
'·' 

JI 

::t.i;:,. God loves all men; yet: in all generations, there are those who 

may be designated ."people of God," in a special and meaningful way. 

I d~ not refer to the exalted role of an ish-~lohim, a prophet like 

Eliyah or Elisha, .but to the more widespread and limited meaning that 

Abraham had in mind when he explained his fear that Yi·r ·e·a·th -ElohiM, 
·~ .. 

the fear of God, might be lacking in Egypt. In the large ~ompany of 

"people of God,"there would be ·embraced all who advance the various 

··--··· casues tha_t are calculated to bring into being the Kingdom of Heaven , 
c"tc ir t"s i ,e 6:. 

malchut Shomaim. It comprises therefore in the last resort an~in.-

~si_l;>1e company of men ·and women , whose genuine worth only God 

can t ell. But, it would also incluqe organizations and hist"oric com-

munities, insofar as these groups are truly dedicated to the task of 
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t~.ta.sk·~· forming the vanguard of mankind's advance toward the 

perfection of the messianic age. · This general description in itself 

is far too simplist.ic to serve a useful purpose i indeed, it is leaded 

with many booby-traps, as an examination of the optimistic philoso

phies of the past will amply demonstrate. But, if thi.s postulate 

is translated into the categories of scriptural faith, it acquires 

concreteness, ·relevance and guiding principles. 

It is in .three ways tha.t the Divine Power enters into the human 

worJ.d, namely-·creation, Revelation and Redemption. In the biblical 

vi~~, . the history of mankind . which begins with an act of Divine 

creation, will culminate in the attainment of complete redemption, 
. ; 

this process being directed and accelerated through the gifts of 
\ ,l . 

_, .revelationY. In cre~tion, . God '-s Power is manifested; in revelation 

His Will; in redemption, ~h~ · Divine thrust to help man transcend his 
k<.s 

own personality and the pattern of values in~social order. Each. of 
-n.e 

these phases of divine activity is continuous. Of creation,APrayer 

Book describes God as "renewing in His Goodness .daily the wor~s of 

creation~'~· of revelation, we learn of God as ordaining fresh laws 
iq (' ;::=.i-~JJ 

daily; He is addressed~as "the Redeemer," in the present sense, 
·~ c. 

performing wonders "every day, morning, evenings and . afte~nooris." 

In Jewish theology, this threefold interpretation of the essence of 

·-·faith was · adumbrated in the teaching that there were three essential 

principles of faith - belief in God, {n Torah, and in Providence 

(J. Albo and S. Duran) • Franz .Rosenzweig · speaks of the three currents 

of metaphysical reality - C~eation, Revelation, Redemption, wi~h crea-

tion taking place between God and the world, revelation between God 
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and man, and redemption between man and the world. This bri'lliant 

schenatiza ti on is. certainly helpful, but we must remember t}).at every 

· · Di vine impulse partakes. of all three categories. God's Will is re

vealed in creation as well as in revelation, and to perceive His Will 

'·' 

is to take the· decisive step on the highway of r~demption. Yet, these 

phases of the Divine are sufficiently distinctive for us to be able 

to. discuss them separately and t 'o analyze their implications for the 

concept of the nuclear community of "people of God." 

.. .. 
We take up the doctrine of revelation first, since it provides a -

·clue to the twofold nature of God's activity - His universality and 

particularity. In the sphere of revelation, His Will was manifested 

.in ~ general way through the gifts of intelligence and conscience 

whi?h He has implanted in the hearts of all men. We have referred 

previously to the Noachide principl'es. A more inclusive characteri-

zation of universal revelation would ~e the category of wisdom, hoc~mah. 

And in ancient ti~es, wisdo~ included ethical and even religious values. 

Aristotle and Plato insisted on a distinction between shrewdness.or 

cleverness,and genuine wisdom. And the book of Proverbs asserts, 
·· --·~ 

"the begirining of wisdo~ is the fear of the Lcr4 .. " In contemporary 

terms, we would say an existential com..~itment to ethical values or 

~n intuitive perception of their validity is the first principle of 

wisdom. Still, even with these limitations, the category qf wisdom 

-is a universal possession of mankind. · 
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· I n J udaism, · wisdom was regarded as a divine gift, akin to the 

gui.dance and fervor of prophecy. Wisdom dwells with God; it is the 

principle of creation. (Proverbs 8;2?.-31) Sirach extols it as the 

indwelling harmony that hol ds all things ~n thrall. Philo maintains 

t hat it is an illusion for man t6 imagine that he himself is the 

source of his thoughts . Al l noble thoughts f l aw from God( and man's 

part consists in renderi ng his mind receptive to Divine inspiration. 

For t~is rea?on , the Hellenistic Jews believed that Pythagoros, , Plato 

and, Aristot le must have been disciples of the He.brew prophets. In 
•. , 

the .Talmud , the Sage is regarded as the l atter-day successor of the 

prophet. The thought is even projected that a sage , · hacham, is 
.. 

better than a prophet . 

' The Talmudic sages recognized that wisdom is a universal category, 

while Torah is the special posses~ion of the Jewish people. On 

seein~ a Gentile sage , a -J ew is obligated to thank the Lord for His 

sharing His wisdom with a .crea~ure of flesh and blood . The t rue 

Sage learns from all men. On the otper hand , Torah is not found 

among the nation~ . Reacting against the claims of the early Christians 

~hat they alone understood the true meaning of the Pentateuch, some 
ins ir-1 e.{ o ... / .. 

of the Sages a.ss·er.&;:ed,.(the unity of Israel and Torah with hype.rbolic 

rhetoric - to wit, Israel and the Torah are wedded, and a Gentile 

- -.... who studies Torah is conunitting adultery , as it were . 

What is the relation of Torah to Wisdom? - While in the several 

streams of Jewish thought, this relationship was conceived . in different 

' ·. 
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ways , the conviction is well- nigh universal that Torah and wisdom 

cannot be mutually contradictory. While Torah is trans-rational, de-

rivi ng from Divine inspiration , it is never anti-rational. Indeed~ 

Torah i tsG!~f is "a lowe·r representation of the wisdom that is above." 

Hence, the ideal scholar should be learned in all forms of wisdom 

as well as in Torah. The members of the Sanhedrin; we are told , were 

supposed to be familiar with " the seventy languages~' and even with 

the arts of witchcraft. 

In medieval Jewish philosophy, the· rationalists, beginning with 
=:: : : 

.. 
Saadia , maintained that Torah and s.peculative wisdom were virtually 

_identical. Torah presents us with conclusions , which reason would 
.. 

reach only .through a long and arduous effort. For Maimonides , all 

~~ passages in Torah which do not accord with the dictates of reason 

must be interpreted figuratively. He believed in cre·atio' ex nihilo, 
cov.e,; 

because this question~GC!nnot be . determined by reason; a~d when the 

scales are bal~nced, we have t6 allow the nisus for perfection within 

us to tip the scales in favor of the doctrine of creation - a doctrine 

~ "which makes Tor~h possible." 

A neo-platonist, like Gabirol, did indeed set will above reason . 
·~ 

A romanticist like Judah Haievi maintained that Torah brings the 
.-

Israelite to a state of responsiveness to the "Divine Quality" that 

-- -- ts far superior to any level of insight available to philosophers. 

But, ,even Halevi insisted that God could not command us to believe 

aught that is contrary to reason. The Qabbalists did affirm the 

existence of a realm of Divine Being, where all was paradoxical 
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irtfinity and finitude were commingled, limits were reached and not 

reached, Powers were divided and undivided - the principle of "the 

excluded middle" being honored in the breach almost consistently. 

That supernal realm was conveyed to chosen souls by means of re-

·velation, and it could be conveyed from master to discipl~ only . 

through the magic of personal charisma, "like one who lights a candle 

by a candle, without fhe .first candle ~eing diminished in the slightest." 

Yet, even . Na~manides, one of the greatest luminaries ~f Qabbalah, 
: 

ass~rted that man must not believe anything that is contrary to 

reason. In summing up his explanation why Jews could not accept 

the·Christian faith, he pointed to the irrationality of Christian 

theology, as he saw it. 

"The core of the true dispute among us is not the concept of the 

Messiah •.. but the crux of the issue and the reason for the argument 

.between Jews and Christians is the fact that you impute to. the Deity 

things which :are exceedingly ripugnant ..• Fo~ what you state, acd 

this is the essence of your faith, reason cannot accept , nature does 

not permit, and the prophets never implied. Also, the belief in 

miracles cannot be extended to cover such a phenomenon ..• -The thought 
-~ c. 

of a Jew and a ma·n cannot tolerate .such a belief , hence you a~gue for 
; 

naught and your words are wasted, for this is the essence of our dis-

-·-puts." (Sefer Havikuah Lehorarnban, 12) 

Nahmanides had in mind .the popular conception of Incarnation in 

the Church cf his day; yet , he also lays down a general principle that 

"the thought of a Jew and man'' set limits to the content of faith. 
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In a book written by another participant in a disputation that took 

·pl~c~ a century and a half later, the author agrees that two different 

religions may coexist at one time, and be equally true. (J. Albo, 

"Book of Principles," tr~nsl. by J. Husik, J.P.S. 1946, vol. 1, chap. 25) 
. . 

Yet, he refuses to accord this concession to Christianity, on the ground 

that its teachings contradi9t th~ clear princip~es of reason. (Ibid, 

volu~e III, ch. 25) 

In the Age of Enlightenment, Moses Mendelssohn identified Judaism 

with "the· religion of reasnn" and in a well-known letter he suggested 

that .. convergence between Judaism and Christianity would be possible , . 

onli ·~fier the Christian faith had been reinterpreted along rationalistic 

lines. Today , we know that there is ~uch". more to religion than reason 
.. 

0 

C?-n fathom. · 
• I 

!·'. 

~ ·As Pascal put it, The heart has its reasons that are too big for 

the mind, whil~ the logic of the mind is too small for the heart. 

Yet, it remains true that Torah and wisdom must advance hand in 

hand . Even~ non-philosophica'r"Talmudist , like Eli3"ah Gaon of Vilna, 

had asserted "that Torah and wisdom derive from one source, and f 'or 

every measure of wisdom that we lack, we miss ten measures of Torah." 

God comes at us from several different directions at once, and we 
·!... c. 

must take account' of every form of revelation in our effort to seek 

His nearness. This synthetic adventure is poss~ble because neither 

"the body of revelation we possess nor the insights of wisdom avail-

able to us are closed and complete. To the modern mind, history is 

a very present reality. We see revelation as being an ongoing quest, 

as well as a possession. We seek "the nearnes~ of God , " but we can 
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moye ahead only so far. Our goal is to understan~ the Absolute and 

feel His Presence in our bones, as it were, but we c annot possess 

the Absolute. 

What is the relevance of these reflections to our vision of the 
. -

world-community? - It is the distinction between the terms, "people 

of Gid!I and "ppeple of the Covenant. " · rn the Talmud, a faithful 

Israelite is designat;.ed as a "son of the Covenant" (ben berit). While 

the recipients of wisdom share in Divine Guidance, they do not ne-
' 

cessarily belong to the people of the Covenant. Through the special 

obligations that a historic people or a newly constituted ec·clesia 
,• . .... 

assumes, it establishes ~private signs and symbols that become charged 

with holy s~gnificance for their members • . People need houses as well 
, ; 

as the great outdoors in order to feel at home in the universe; when 

a . house is built, the outside universe is shut out, but only forcer-
a .. a.cT cf 1);,,..,· ... c r.:.rref'c..f«o;) 

tain times and seasons. And it is~a~~~~~om~prompts us 

to build homes of the spirit for our .collective existence . 

In the biblical ~eriod, Covenants were made by patriarchs and 

kings, in the Name o.f God and for His sake. Joshua renewed the Covenant, 

so did kings Hezekiah and ~osiah, and Ezra instituted the "sure Co-

venant . 11 The acc~ount of Ez~a' s reforms does not speak of a fresh 

theophany; · yet, there was a clear awareness that Ezra was-a s~cond 

Moses, as it were. In the Talmudic period, whatever legislation the 
·· - -··--

Sages enacted, the pefb'ple were supposed to. regard as a Divine command-

ment. So, the reading of the Megillah on Purim and the lighting of 

candles on Hanukkah are preceded by a benediction in w~~ch ·we thank 

God 11 for hallowing us by His Commandments and enjoining us"·· to pe.rform 

these rites. Similarly,· all benedictions recited prior to tasting 
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food were formulated by th~ Sages; yet, we are told that any one who 

partakes of food, wi~hout reciting the prescribed· benediction, "robs 

the . Holy One, blessed be He, and the congr~gation of Israel." The 

sages allowed that "the pious among the nations shared in . the World 

to Come," but they insisted that new proselytes could not set con-

ditions or ~liminate some items from the Covenant. 

"Now,· the Covenant-principle can be geBeralized. A.n ecclesia, or 

any historic corn.~unity, that is dedicated to God is a covenant-

community, b~t it must not preempt the designation, "people of God," 

whi~h belong_s properly to an invisible company. According to the . 

tannc:ii tic Sages, to love God means "to make His Name beloved amo~g 
(.!!;~~iH.e{ o,. ~;sio:i.5J 

men." An9~group that is dedicated to this end is a ·covenanted 
.. 

community. 
~., . 

' •i': 
Instructive for our purpose is the. comment of an eignteenth 

century rabbi, Jacob Emden, who was a contemporary of Moses Mendelssohn, 

but who was so remote from the mood of the Enlightenment that he 

doubted whether the pious Maimonides could have composed so skepitcal 

a work as the "Guide of the Perplexed." Commenting on ~he statement 

of the second ce~tury Palestinian Sage, Rabbi Yohanan the Shoemaker, 

"every community that is for the sake of heaven is destined to endure, 
·- . · c. . 

and every comrnuni'ty that is not for the sake of heaven will not endure" 
.: 

(Abot 4,14), Rabbi Emden wrote as follows: 

------ . ''Certainly the SagE?f~id not . concern himself with co:mmuni ties that 

are not related to us, but with those new faiths and sects that de-

rived from us... Indeed, when we take account of the cul ts they fn.~ C4r_;,i,··"'"'U 

supplanted, which worshipped stocks and stones and did not know God 

as · the Abs.elute Power, ad.Ininistering reward and punishment in the 

·hereafter, their (the Christian] church may truly be called an 'ecclesia 
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for the sake of heaven.' For they proclaim God to distant nations • . • 

They glorify the Lord, God of Israel and His Torah, even among people 

who have never heard ubout Him. Therefore, their ·good intentions cannot 

be in vain. The Compassionate seeks the heart • .. Furthermore , Christian 

schol ars are known for their dedication to research •• • By their studies 

in biblical historyi many of th~m have added to its glory ••. " (Rabbi 

J ac0b Emden, "Etz Abot," published in 1756, corrunentary on the Ethics 

of the Fathers) 

In this ju!3gment, Emden ranks the Christian polity as a divine 

institution. Its c~pacity to endure and its role in h i story demon-

strate. ·that it is indeed "a community for the sake of heaven." Ye_t, 

Emden wquld have been horrified at the suggestion that the establishment 

of the Christian poiity had annulled the Covenant of the Jewish people . 
... 

· -~· For Jews, to forsake their own covenant is an act of apostasy ; but , 

they are not the only "people of God;" other historic communities .as 

well as individuals,share in this honor and in its concimitant re

sponsibi l ities. 

Ernden ' s judgment of the Christian church ties in with Gamliel's 

opinion , at the t~ial of Peter and John (Acts 5;38 , 39) and the view 

of the Pharisees at the trial of Paul (Acts 23;9) as well as Maimonides' 
.--._ . . . ~ 

j udgment of the redempt~ve r~le played by .Christianity and ~ Islam in the 
. . 

history of the world . (Hilchot Melochim, 10;14, Constantinopole ed.) 

--- ·- I n sum, insofar as revelation ·is a divine activity, it comes to us 

in three ways - primarily, through our own covenanted community , 

secondarily through the the general revelation of human wisdom and 

thirdly as a challenge and a spur to reflection , through the work 
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of ·other covenanted commt<nities. We live ·within our own historic co-

·· · ·.venant, but we learn from the other two ·sources as well as from our 

own. In each case, our insigfits unfold in ~he cours~ of history. 

It is particularly in the nature of wisdom . to evolve arid expand. It 

may also go off into the abyss of confusion and c~aos. We .have to 

maintain the livi~g tension between the different covenanted communities 

and the sphere of wisdom, which provides their common meeti~g ground. 

Said Rabbi Judah the Patriarch, "which is the right road that a man 

should choose? - That which is beautiful and good in his own eyes and 

be·autiful and good to mankind. 11 (Abot 2; 1. The term "beautiful and . .. 

good" is in Hebrew,· tifereth, in Greek probably, ka:los.) The very 

letters of the Hebrew word for truth, Ernet, suggest according to the 

;,·Talmud, that genuine knowledge derives from the conjunction of several 
-- :·~ 

. . 
viewpoints, for it cons is ts of the ·first letter of the alphabet, the 

last letter and the middle one. 

% 
Man was designed by the Lord to be a ~partner of the Holy One, 

.blessed be He~ in the works of creation.u His industry and inventi-

veness are God-given powers, for the promotion of the settlement of 

the earth, that it might be a paradise, not a wasteland. In contrast 

to the Greek leg.end concerning Promethetts and the fire he stole from 

the gods, the Talmud ascribes the discovery of fire to a special act -... __ 

of Divine favor. · Abraham is represented in the Book of Jubilees as 

an inventor of the plough." .The secular art of medicine was praised 

by Sitach·as .being fully in keeping wit~ the Will of God. It is a 

sin to idle away one's time and refrain from doing one's part in "the 
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settlement of the world," (yi'shuva she·1· ·0·1am)-. For this reason, gamblers 

are not considered worthy of serving as witnesses in a law-court. The 

talmudic sages we.r e in many .cases artisans, and they taught that the 

Shechinah dwells ·. only where good and loving craftrnanship is at work . ., ____ _ 
In· modern parlance, we should say, . religion and culture go hand in 

hand. 

~n this area, as in revelation, the polarity 6£ pluralism prevails . . 

There is the particularistic culture of the Israelites, and an emer-

gent, universal culture. The Sages were . abquainted with Hellenistic 

and Roman cultures , which laid claim to universalism. Some of the 

tannai'tic Sages were wi ili;;to acknowledge Rome, as a Power enthroned 

by God, in order £0 introduce the ··arts of civilization and lawful 
;.:. 

order to the world. Those who. aisputed t~is judgment questioned 
'·' 

~ :, the motives o'f the Roman governors, not the worth .of their achieve- . 

' men ts·. A third century ·rabb~ who visited the imperial city marvelled 

at. the wonderful care which the Romans lavished on their marble statues, 

but he criticized their order of priorities when he saw the hunger 

and nakedness of the poor in that metropol is. 

The range and character of universal culture was set over against 

the particular Hebrew culture that was so intimately interwoven with 
·~. .. (Y~0~ 

the Jewish faith. The. "settlement of the land of· Israel ",.:·was a 

supreme Command in Judaism, and the rabbis enaqted many laws in order 
-:-- - -.. 

to promote that goal. So intimate was the bond between the Holy Land 

and the Torah that some scholars refused to acknowledge the universal 

dimension of the Jewish religion. They asserted that the ethnocentric 

embrace of Hebrew culture prevented Judaism from becoming a world-
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religion. Actually, as ::we have seen, Judaism was an expansio.nist faith 

in' the Hellenistic and early Roman period. But, concern with humanity 

as a whole did not diminish Jewish eagerness for the preservation and 

cultivation of their own national culture-their language , their l and, 

t heir histori~al memories and associations. In fact , rightly or 

wrongly, they imagined that for the sake of humanity and universal 

culture~ they are obligated to preserve their own cuitural distinc~ 

tiveness. A particular religion shculd be associated with a particular 

culture in a~ intimate , organic way , but it should at the same time 

cul~~vat~ an openness and empathy foi the cultures of other people 

and \:he vision of a universal culture. 

To be sure, th~re· were times when the yearning for Zion reached 
··. 

fantastic proportions , as in the philosophy of Judah Halevi , who 
J.\ • • 

-; maintained that the Holy Land possessed a theurgic potency, ~hie~ 

would be revealed in a revival of prophecy if a faithful Israel i:s-~ere 

once again settl ed in it. But, even Halevi remained true to ~he 

vision of a· united mankind. 
,. 

He compared Israel among the nations 

to the heart in a l iving person; through the revitalization of the 

heart, all other 9rgans will regain their vigor. 

Two questions arise in relation to the ~nteraction of religion 
·~ c. 

and culture. Should religions c~mbat the rise of diverse ethnic •· 
cultures for the sake of a universal society, and if ethnic cul-

---- t ures are _ inescapable ,should religions stand apart from them and 
.. 

subject them to criticism,or should they enter the secular world 

with a holy enthusiasm so as to sacralize the secular? 
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The first question was fie~cely debated in western Europe in the 

Nineteenth century. The founders of Reform Judaism insisted on eli

minating the nationalistic· residues in the Jewish rel~gion, in order 

to render it worthy of serving in the vanguard of the world-religions 

of ·the future. So, they reduced the role of Hebrew in the liturgy, 

eliminated refer~nc~s to Zion, declared the ~ietry laws to be obsolete, 

and.generally represented Judaism gri, the religion of reason and humanity. 

From Abraham Geiger to Leo Baeck, the Reform movement claimed that Jewry 

must ·preserve: its faith as the nuclear. religion of the future society of 

-mankind. 
·~.._. - ,: > 

But history has a way of betraying those who cling tightly to 
·· .. .. 

its ·skirts. Today, classical Reform has lost its appeal to the Jewish· 

mind. Modern Zionism affirms the worth of Hebrew culture, as ·well as 
::· 

of the Je··wish religion. Yet, · Zionism does not call for a return to 
~ .~ 

-: :"the ghetto, or to a retreat from the humanist ideal. On the contrary, it is 

·· imbued with the faith that the revival of Hebrew life and culture in 

the land of Israel will contribute to the reinvigoration of western~ 

~ulture, which draws its . inspiration from the Holy Scriptures. The 

universal ideal of a global society must be conceived in pluralistic 

terms, as an assoc.iation of many and diverse ethnic cultures, all 

sharing in an emergent universal culture: The universal and the 
.. ~ c. 

particular are not· opposites but the two poles of one real~ty. · In 

every generation, it is necessary to counter the absolutist claims 

··- -·of the proponents of each pole and to find the right balance between 

them. 

r 
I 
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As to the second question, concerning the interaction of religion 

and culture, we have seen .in recent years the pendulum swing from Barth's 

"~holly Other" to Cox's "Secular City." Extremists draw attention, 

. since they fall in with the ,alternation of popular s~ntiment. But, / 

actually it is obvious that to ,be effective religion must be intimately 

involved with the living culture of the moment and, · at the same time, 

transcend it and subject its trends · to relentless criticism. Rel~gion 

performs the double function of celebrating the status quo and fueling 

the drive to transform it. It sanctifies the great ideals of society , 
~ 

yet .if it has not l~st ·iz;c:" own vision of human destiny, it cannot but. 
··:. · .. 

uphc>"ld standards which loom far 'beyond. the grasp of men at any one time. 

The· intimate association of Judaism with the rebirth of Israel 

contain£ elements of danger as . well as of ~trength. The danger con-
~·' 

-:~ sists in the extreme difficulty of the religious component to assert 

its universalist and objective judgment.s in the ar:eas where the secular 

interests of the state are involved . Wh~n a particular faith is or

ganically bound up with a particular ethnic group and a political state~ 

it is just as likely that religious values will be strangled by 

political interests as it is that politics and culture will be en-

.nobled by the momentum of faith . · On the other hand, when a faith is 
·~ '" 

totally dissociated from culture and politics, it is just as probable 

that the faith will be pure, "unspotted of the world," as it is that 

-:--it will be ineffectual in directing national policy. 

For this reason, the Jewish faith-culture relationship, which is 

intimate and organic , and the Protestant ·faith-culture posture, which 

is loose and indirect, sho~ld b~ juxtaposed and kept in a state of mutual 

challenge and tension. As in the realm of revelation, so in that of 
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cr~ation, God works through us , yet not through us alone , -but also · 

through the challenge to us of our neighbors' culture and that of the 

emergent society of mankind. · 

It is in the realm of redemption, that the recognition of mutual need 

is greatest in both Judaism and Christianity. So , Maimonides allowed 

that both Judaism and Christianity were "preparing the way" for th.e 

coming of the Messiah. In the Nineteenth century, Formstecher, Rosenzweig 

and .Rehler declared that the global destiny of Judaism was being fulfilled 

through the efforts. of the Christians. Their scheme was based on . the 

analogy between the sun and its rays - the sun is Judaism, the all-

... Permeating rays are·~christianity. Geiger .clung to Halevi' s analogy of 
--. •·:: 

the heart in a living organism, since he believed that the Je'l.·.15 had a · 

special genius for religion. Kohler spoke of the JewisD faith as 
.. 

providing the standards as well, as the source of progress toward a 

universal faith and a redeemed society. We have to transcend the 

residues of bitter rivalry · and sheer narcissism in the phi1osophies 

of the Nineteenth. century and return tc fundamentals. 

In the first place, we recognize that we do not know and cannot .... .. 
.i 

presume to know the course of redemption. The Talmudic sages 

excoriated those who "calculate the end" and those who "press the 
··- ·--

end." Maimonides adds wisely that in these matters we shall know 

what the prophets meant only after the events of the Eschaton shall 

have take_n place. And Jesus , too, affirmed that no one knows the 

· time of the End of Days. 
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In the ·second place, we have to transcend the rhetoric which foisted 

u~on us mountains of ~isunderstanding. It is said that for Christians, 

-the .world is already redeemed, while for Jews, it is unredeemed. This 

is a specious juxtaposition. We might say with equal j'ustification 

that for Christians, the world is in a . "fallen" and corrupt state, 

while for Jews, the·world is 11 very good." Actually, the tension in 

'·~ 

Judaism between an unfinished universe and a radiant vision of re~ 

demption was retained in the Christian philosophy of history, as 

presented in;Augustine's "City of Gqd," though _Augustine rejected 

the ~hiliastic belief. A similar philosophy o! history was contained 

in both faiths. To be sure, . judaism anq6hristianity project different 

categ~r.ies for the judgment of the course of history', but the categories 

are mutually s.upplementary· at times, mutually challenging at times, and 

-~ the variations within both faiths are so vast as to render meaningless 

the ancient controv~rsies ~bout the 11 fulfillment" of Scriptural verses. 

~ Every creativ~- act of God and every theophany is also-redemptive. 

So, in many rabbinic passages, the Messiah was seen as another Moses, 

or another Adam. To many ChristianR, "the second comi~S" of Jesus 

was anticipated with the same ardor that the Jews displayed in regard 

to the Messiah. And in the major trends o.f Judaism, "the hope of 
-~ c. 

Israel'_' is insep.arable from the redemption of mankind. To a rationalist, 

like Maimonides, this result will come about through the normal de-

--- --velopments of history, without any break in the laws of nature; to a. 

mystic, like Nahmanides 1 rt'he End will be achieved through a miraculous 

intervention in the course of history. To the truly religious person, 

· the boundary bet·ween the natural and the supernatural disappears. In 
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~y case, duri~g the mess.ianic age .all redeemed mankind will fcirm one 

universal society and11 the covenant- people" will merge within the ali-

embracing "people· of God. 11 But, before the final consununation is 

attained, the diverse covenanted. bodies must advance under their 

separate banners. Yet, they move toward the same goal, "when the 

Lord will be One, and His Name One." And as they advance through 
I 

their own diverse paths, they must keep their minds and hearts open 

so they can l earn from one another.. For the course of human history 

is studded wit~ theophanies that are -creative, revelatory and re-

." dem~tive. The Deuteronomist, in our massoretic version, calls upon· 
· .. . 

the Israelites to discover their own true being by studying the. 

careers of a l l nations and all epochs. And the Qabbalists assumed 
i .= ·-

that the reason the Israelites were exiled was that they might 
.:·' 

-~ gather the "holy sparks 11 that are scattered among all the nations 

and thereby hasten the course of redemption. This indeed is the 

task of all covenanted communi ti.es, for all of us are exiles, and 

all of us need to gathe; the "holy sparks," wherever they are found . 

The action of God in redeeming mankind, transpires- in three di-
·.~·· .. 

mensions - in release from suffering, in tha overcoming of sin, in 

the attainment of a new scale of values. The pictorial representation 

of the messianic age in Judaism appears to stress the first more than 
·' 

the second, and the third dimension is in some versions rese.rved for · 

the World . to Come. Actually, the mess ianic vision of Judaism is 

complex and many-splendore.d,. and the conque st of. sin is central in 
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all versions. If the I_sraelites repent truly, the Messiah will com_e 

~nd a "renewal of Tor~h" will take place. The doctrine of· the Second· 

Coming in Protestant thought also emphasizes ~epentance and ''rebirth," 

.A century or so ago,· Friedrich Nitzsche articulated the inchoate 

feelings of his day·by his vision of a progress~ve overcoming of the 

values of man by those of superman. He envisioned a transvaluation 

of all values, and he appealed to restless youth to take up the work 

of God in ere.a ting a nobler humanity, since, as he put it,,. "God is 

· '. dea·d, 11 

·. ::: 
His call squnded plausible to .a generation shocked by Darwinian 

. .. 
theb~ies. But it led to the "youth-movement" at the turn of the century 

and t~e~ · to Nazism. Today, we hear similar calls fot new values, also 

similar dec1arations of the irrelevance of so called" God-talk." But, 

- ;~alues are intri:sically non-disposeable. What we .do need is a keener 

grasp of values and 'their application,l'in our complex .times. New 

va·;t.ues grow out pf .. the inner imp~tus of old values, not by their dis- . 

solution. In . the real~ of nature, the plants of . this seas6n. ·grow 

· out of the organic matter that derives from the rotted bodies of 

previous years. ~ut, in the realm of spirit, we can transcend the 

wisdom of the past only if we understand it from within first. Every 
·!.... c. 

new advance presupposes the assimilation of ancient insights; else, 

our progress is illusory, like walking up on a descending escalator. 
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In our contemporary setting, the three phases of redemption are 

s t ill very current. For most people the three quests of redemption 

are secularized. Sin is simply fai lure,an~ values are sought in a 

retreat to privatism,or in vari ous forms of negativism. As to 

· su~fering , moderns pin their hopes on the progress of science. 

·However, science cannot cure the discontent that derives from inter-

per sonal rel ations . We may be able to still t he pangs of physical 

hunger , but poverty as relative deprivation is becoming more and 

more unbearab+e. For many people, the term sin has lost its theo
/ 

logical . significance, but if they. are at a l l aware of social problems , 
\. ;; 

they-. cannot but acknowledge that the malaise of our times i s moral-

spiritual. The smoldering volcanoes of hate in our urban centers 

and the bitter disaffection of our youth are .fueled by a general 

. ~feeling of loss of direction· as well as by specific causes like 
'. - ·l: 

the Vietnam war, unemployment and racism. And this absence of a sense 

of . purpose is most disconcerting . to us , as ' religious teachers , since 

i t i ndicates the measure of our fai l ure. Yet, .each religiou~ denomina

tion can easily exc~lpate itself on the ground that its impact on the 

education of our youth is extremely marginal . In a society where 

church and state are separated , and properly so, can the several 

agencies of faith ~work togetner in providing a national ethos that 

is adequate to our times? - ~~isagree most sharp~y with those who 

--.. CJ.aim that we need a " theology of revolution , " but equally , we cannot · 

be content with the traditional role of unyie l ding conservatism, saying 

wit h Alexander Pope, "wh~tever. is, is right. " 
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'In the maintenance and creation new values, the pluralism of the 

r edemptive work of God must be our basic axiom. As in the . spheres of 
,. 

revelation and creation, the divine impact hits us from diverse. and 

opposite sides. The Chariot of Ezekiel was lifted up by a wind that 

came from four directions at once. So, we have to cherish the basic 

val ues in our heritage, even whil e we listen hard to the new and 

strange music that assaults our ears . And our own way of life , ·won-

derful as it ~s, may well not be the only way in which divine values 

are prought into society. Can a pluralistic ecumenism keep us from 

the sin of self-righteousness? It was this besetting evil of piety 

· that constituteJ th~ main theme of the critique that Jesus levelled 
··. 

at the religious establishment of his day. The Sages ·of the Talmud 
: .. 

··~.;agreed that the Pharisaic order, with all its greatness, was fre-

.quently guilty of false piety. This does not mean that Pharisaism 

was itself evil. ·on the contrary , it repr~sentsJthe institutional 

framework of a historical faith. But , every concrete body casts a 

shadow, when it stands before one source of light. The shadows 

disappear, though ~ot altogether , when several lamps are lit at 

different points in the room . 
·':... 

Speaking from the vantage point of Judaism, I can say that the 

perennial problem in Jewish history was to keep ' the balance between 

· -··rne~sianism and pseudo-messianism. The Protestant movements in the 

'· 

Sixteenth century faced a similar problem. It is up to the several 

religious traditions of America to generate that mentality that will 

keep the equilibrium between a galloping utopia.nism and a sterile 

stand-patism in our domest ic as well as fo~eign ~ffairs. "Without 
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vision, a people perishes," said Isaiah. In a democratic nation, 

free from the lash of ideo_logical commissar·s , who i _s to scatter the 

: seeds of spirit that wi;l.l one day blossom in the "flowers of ideals? 

Can the press , the radio, T.V., do this task alone? Gan the schools 

do it alone? - They can and should be helpfcl, but . in the past the 

forces of religion were dedicated to this task. In the "domain of 

national rededication and reconciliation we encounter the ultimate 

te.st of ecumenism. Can, we, working ·together, .keep alive the inner 
. ' 

value~ and tl'~e sense of national purpose of the American nation? -

I have no doubt that we can, for our national sickness resulted from 

: .~ .. 

·~ 

.. 

···- ·-
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the breakdown in the creaking ~gencies of social transmission, not 

from the obsolescence of the values themselves. 

The challenge of our youth confronts us ~n three areas - in the ideals 

of personal life, in the moral temper of the community and in the vision 

of -national purpose. With all the unlovely outbursts of radicali$m in 

recent years, we . have to re~ognize a desperate groping for national 

integrity,for the genuine values of love and communalism. Perhaps, 
of c;14t r"4;_:_~e ~ .. ,~0 . 

the~ strongest conviction ~-s negativistic - somehow, we , the elders, 
A 

have not been. true to our own ideals. And this feeling is. likely to 

·pE:rs_i .st. Even ·if we should end the war in Vietnam, establish equity 

in race relations, feed the hungry and end unemployment , we shall 

still .have a vast problem of rebuilding the sentiment of dedication , 

of family loyalty, of pride in work and a sense or sha~ing in the 
'·' 

: -; greatness of the nation. And these qualities our na~ion possessed 

in far greater measure in the days when a larger percentage of its 

people lived at the level now called poverty. 

In t erms of personal values , the so called "·Protestant Ethic" 

needs to be broadened and deepened, not abandoned . As M~x Weber re

cognized, the Protestant Ethic was also the Jewish ethic , but instead 

of being directed solely toward personal success, we need to direct 
·~ ~ ....... 

it toward national well-being , especially since the four-day workweek 

may b~come a reali ty. We need to glamorize the humanist values of 

· ~--~tudy, appreciation of art and music, and the cultivation of produc-

tive talents. Voluntary days of work , in improving the environment 

can be planned by the religi ous agencies in order to build a sense 

of national pride. In part.icular, ".ill agencies of religion face the 

problem of providing alternative measures of success and achievement . 



. . ') ... 
JEHISH VIEW OF THE WORLD COMMUNITY 

Page 'z;J ~I 

To be good and true ~n the sight of God is far more important than to 

amass worldly goods. Is .this no longer true, because it has so long 

be~ri commonplace? In one of -the first books to reflect the dis-

affection of the young, "Frannie and Zooey," J. D. ~alinger showed 

ho.w a brilliant young ac.tress was talked out of a nervous breakdown 

by the suggestion that a.n emissary of God might appear at any time, 

in the shape of a "fat old lady" to judge. her perforrnan9e. In-

equalities in achievement will always mark a free society, and without 

' ·a sense of spiritual values, massive tides of bitterness may ·well 

overwhelm our cities. 

Personal values need to be sustained by the bonds of f el~owship. 

What ·the so called " secular city" needs most is that intricate0 network .... 
of voluntary organizations , which has enriched the li~es of small-'·' o'I~ -hiose· i"f.:r1 ........ :..;( ;".1;f~f•Q'I.; ..-e~e ge~er .. ft!:f .g.y ~ .. · Je-.rt'1-..f (•rl~,,,1~<1 '":::""~;tte0 

.. ~·;, town America. ,(ffthe- unchu:rch.ed--and-the-·unsynagogued constitute 

today in many cities a seething mass of faceless in9ividuals , some 

new social structures need to be devise? by those who are·:·churched 

and synagogued to reawaken their sense of personal worth. When 

Harvey Cox rhapsodizes over the joys of anonymity in the big city, 

he w.ii tes as an intellectual surfeited with public acc_laim. He 

forgets that the biblical Adam demonstrated his humanity when he 
·~ .. 

was able to name all living things . The attraction of commun·a1 

living for the young is in pa£t at least a frantic escape from 
--- --

loneliness, alienation and anon!nnity . There is need of an inter-

faith effort along experimental lines to encourage healthy forms of 

cooperative communities. 

- - ..... ~- ---···- --···-~·-- ··--- - - - _...:. ___ ·---·· ____ .. ,_ .... ·-···---·· ···- - - -·- -··--·-··--· ... ~···~--·--... -_. . - ---·-· --·-·-·--·- .. ---- - .. . -···· . . . ·-- ·-· ... ·-
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F'inally, in respe~t of th~ world-community as a whole, we need to 

th
0

ink of our collective mission, as members of the greatest industrial . . 

nation in the world. ·The proplems are irn.rnense, but .so are the spiti tual 

rewards. Our national purpose in this space-age can be nothi~g less 

than to encourag~ the emergence of a world-community , viable in. its 

population, with help for the backw.ard peoples, and with security· 

dependent ever more preponderately on international' age~cies. 

To achieve these ends, all of us that call ourselves "the people 

of God" must : learn to labor together, shoulder to shoulder. 

The last mishnah of the six tractates deals with the function cf 

_Eli3ah the Prophet. In a general way, all the Sages agreed that it 

was his function "to prepare the way'' for the coming of the Messiah • 
.. 

But,-how does . he go about his work? - Said one rabbi, he separates 

: -~~ the true from the false; said another, he rectifies the evils and 

injustices of the past. But, the Sages, after due deliberation , 

concluded-" it is not his function to rnake~;clean or unclean, to repel 

or to bring near those who were repelled, but to ~ake peace in the 

world." This is our task. 

:~ .. 
: 

·-··--

, .. _ .. _ ---------
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It ha.s been ::>aid of Baptists c.nd Jews tr.at ,.mcnever there are three of thc:n, 

ono .cc.n find at least four opinions. I take this w""J.Y to point Oilt t he obvfou3 !"a~t 

th;;.t I, ~s a BOl.ptist, cannot presume to speak for ill Baptist,s, perh?.::?3 not e~en 

for anyone but myself.· .\ soconc! obvious fact , .I:iore painfu.11:,r obviou3 to tne Jews 

prc::;ent, iz the licitat.ion or -;..-.y lmowledge of Jud.-..i&1 in its present-d;;~r e:·:pr~ssion. 

It h~s b::e~ ;iy privilege to know m.etriy .Jei:~ p'!r~or1ally, d..Ild to count :;o;~:e of the:-, 

<:.s clos~ friend3. However, lfiJ'" }:.nowle<l;];e of ti1eir religious life i:::; l<irccly derived 

frc;.l ~ read.in.gs in Jud.:..i~. On r~re o~c~~ions, onl;f, have I w0r~l!:ipe? ir, s;.m:.go-

gu~s and engaged in prayer, etc., \·ti.th Jewish beli~vcrs . Occasiono.lly, ·Jo-.,·isr • 

., . 
J..C Q . One occas.!.on l'C-

· c1:nt~- . st;u~ds out in zv Lti..'1d, when ·t.he luc'1.l Jewi~h congre:15aticm of ?in:; Bl~f' , 

;;.ad G.:i.tloguc service which ~ led in the Fi:::-st 3aptist Church there. It w.::i.~ C.!l oc-

c.asicn of rcjoici.~ 011 "Irv p~~·t and by t'he Baptists preoent. l believe, a.lzo, 

the Jewish congr~ga:l:iion wer~ pleas¢d. 

Tr.is brings to llJ..inci one cha.ract.e:."istic of the Jews which has been j;,:pressed u,-

o:i ;no. They are Biven to S?o11tan~ous ¢.xp:Ce ssior.s of nppreciat ion to those w:\o ex-

'hibi t a good-will. <lnd de sire for ur1de:::-st:..:.ndfrig of tbe=i.. No <:me , it ~ee.T.s to .:w.~ , hus 

more C2.p~'.cit:; for intenshre fr:icn<l.s:iip ~::1cu1 a Jew. The e:cpresdons of suci:l frier!d
·\cn1·(-Ci iii-!:; ' ·1~ , , 

.,-....; p\ .. c-~"'-":11':"-,.t ef'.1..rousi' ve .,,..,d ·_,~vr .... r"'o .... 1 i·c. 7 " '·.\...:: <: cl1.i.ra.cteristic is not J. pecuJ..i::..r ...,,...._ /i -,.~,,.,."'-'•"'5•••u ' - o . .u 'Vt'".., ~ --i.....-

q~ility of Jewish- r.e::;s, j_~ has non e the less been ~· gen~:-.:.1 ~'C';e::.·ie~ce 
,. . . .,.. 

o ... r.nc Jews 

in :JY ;;..cqu;.d.ntancc. iLcne t!1e IT".o·st loy.:i.l and unselfish irfor.d.s I have ar~ Je1:rs 

.:;.nd I coulci covet 3uch ~ qual.i..t ies ~mcne nr.r Baptist frien0.3. 

'i'he:-c i;:;, c:;f cour3e, a.i. ulterio:r· :;i·;ctive in r:zy mentioning the c~uali~~y of i.':cie::d-

· s!U.p I h<i.vo enjoyed. r."ith Jews. It i3 des:i..gneO. to elicit from you ( l·rithout s~tcrii'i-

I •. 
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cine honesty ~d candor) tho most generou~ c~rity pocsible tow-4rd '!rly att~:pt to ~ive a 

''Ba~tist. Perspoctive of Juda.i~i:i". Hy pi.per, as you will see, is so:rieili'tei.t in the fo:nn of 

a confossiona.l. It is, therefore, less erudite, and. thus less confidently dofY:.,.;,.tict t~n 

. it is tente.tive and, perhaps provacatj,ve. It re-lly represents thoughts with which I al:1 

still strugeling. 

In this p:lper, I wish to give my perspective of Judai~"'!l under the headings of l. 

Judais:n and the Je-,tlsh Identity, 2. Judaism and the State of Israel, and ,3. Jud.aisn and 

the Christian Faith. 

I • . Judaisr~1 and the Jc\·rish Identity 

·A clue to the significance of' the people called Jew~ is given ~., a bit of histor-.r re-

corded by Karl Darth ( Dogmatics in Dutlin3, Phi.1oso~hical Library: New York, n . d., p. 75). 
1: 

Frederick the Grec;.t, King of Prussia, was icore thd.Il d. lit,tle doubtful about the existenc.e 

of God. As head of the llide&l Hegelian sti.te11 , he saw the politic iLl anci socitl vtlue of 

the state religion, but wi1ethci~ he was a real believer in God re!ila.ins in doubt. Fr~derick 

had a court pivsici:m by the nal!le' of Z.i:I:l.er::!ar-.11
0 

<>. Swiss of Christic'.l.Tl p¢:;,~su.."lsion, · .. ,·hor.i he 
··b 

enjoyed enga.ging in debo>..to regard.:i.ng religion. T'ne story goes th.?..t the king1i~aid to his 

phy~ic~, 11Z:b:imer-~1 can you give r::.e a single proof of the existence of Gocl? 11 The Fh;r

:.:ician replied, 11Your Majesty, the Jew$l u No doubt the r.t.tiond.l argu"ae:its for the o;dst-

onco of God hel.ve 41.f'forcled fortification for those v.rho <i.lre:idy believe . Hm1c·1er, th;:i.t 

. they offer no bonafide proofs must bo admitted. ln51:.ead of po:i.ntin~ to such sopi1i5::.icated 

data, the physician cited an indisputa.ble historic-.1 fact: The e;d.::stence o~ the p:-!ople 

of Israel, the folk tocla.7 called the Jews. There they are, for all the world '\.o see. 

Barth continues: HHundreds of little nations in the Ne~r East · have C.faappea.red, <i.ll other 

Serdtic tribes of that .ti.mo !-i.ave dissolved. and disp;>pe~red. in the huze sea of natio:ls; 
00 

and this~ tiny~ n~ tion h.a s maintained it self• 11 

· To .an outsider,. the surviVJ.l of the Jews is nothing leos than p:1eno:;.;.~1a.l. Has there 

ever been a peopl~ who rw.ci. as little · ;4pparent re•son to e.xi~t a~ a separate and iC."!ntifi-
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_cuted1 despi:>ed ~d hated, they have beon singl~d 

most vicious boi.ng Hitler's: "final solution". Scattered a;nong the nations of the e•rth 

~hoy have acquired a. w.riety of cultures, languages, and styles of life. The;r -re divided 

d.lilong the l.'lallY political prJ.losophies ·which have been ·espoused by men. T'ney have ha.d pre-

cious littlo political power a.nd only occasionally pos3essed their own Land and had polit-

ica.l. independence. Beginning as a -loose confeder•tion of tribes which mov~d in~o a land 

that was origina.lly sett.led by other peoples, they- were \role to establish a rnor~oi.rcey, but 

tho Da.vidic kingdom h;..d only brief prosperity and security in the midst of lar&er, strong-

er nations. For a thous~nd ye-.rs, at least, they existed largely as a vassal nation, with 

the bopo burning within t~t the 11ki..'1gdom of God" would co:no in a realisti~ historical 

sense. f'ne:ir number was often drastica.lly reduced a..nd no gre-.t influx of other peoples 

replenished the stock. Arthur A. Cohen h•s said: 11The predic~ent of Judaism st~s fro=. 

an historical irony: it has nobody but bo~n Jews upon who~ to depend for sustenance 4nd 

survival. It has enjoyod no periodic infusions of new peoples and cultures: it has not 

benefited 'from the recept~on of new ~dherents and the renewal of p~sGion, vigor, a~d :inte~

sity which the convert usua..11:.r brings to his, -.dopted fai.th. 11 (The !fat1_u-al anc~ t:~e Su:n:rna.t-

ural Jew, HcGra..w-Hill, N.Y. ·paper.back ed., p. 189 .. ) Alt.hough occasional proselytizing 

efforls wero put forth by the Jews (reflected in t.he New Test.a;:ient) ;incl a few 11co~werts11 

to Jud.a.is:a h-.ve been reo.li:z.ed in all ages .:..nd cultures, the judgement of Cchen zecms to 

bo i;onorally truo . Add to thezo f~ct:J the. J.G:.;ir.1:i.lal:.ioniut::; ;tnd one cannot help l:-,arveilh1i.:; 

· th.at tho Jews have cc·ntinueci to exist as a people. 

i.:.vcn the rejection of th~ Ju~::· c religic,us p:-acticcs by the .kl.J.jorit;,• of Llodern Jews 
~o~t-rlme:.s 

~~4been l:l;.)r:: 11~ccidental11 -~hQ.11 real, it see:..:.s to r.ie. f.1at is, ?e:..-t .aining to -e:.·::'.:.err.c.l s . ) 
. . 

For ex,;..tiple, 2. Jewish friend of cine is a. professor or biopi.\Vsics ~-t Col14:1bia liniv::rGii:.j', 

a."'ld doing research under a Ford ?'oundat.i:m ~~1t. i"ic bcCGl..Gle acquainted when he ~1C. h:..s 

facily :inoved next door to us in ~witzer:::..;::.n<l, vthere he c;;;..T,e to ::;et up z.n ato:lic r~actor for 



cl.nd oui• .families shared all the co;c.pulsive dr.ive for co:miunion thc:.t ch~ract1=rize~ ,'.i:•ericans. 

· abroad. Immediately they let u:; know that they were: atheists c.n<i ill attez;;.p~s to bring 

up rel~ion in our conversations met with snicle and uncowplj1J.~ntar-J' rcspon;;;es. La~~r, 

upon ou:- return to the -St;i.tes, my dc..-.;,girter ancl I ha~ ~cc~sion to visit, in their h;:.;-.-.~. As 

always they were more thm hospit.abl~. 'I'hey };ad us for supper one evening. ?o ::iy ~.t:u'.J.ze-

lilent, they ho:.d prep.:u-ed a delighti'ul.Ko::;hc:r tieal. iihen I ca.llecl attention to it., cy .fri'!nd 

said, .•ryes, it's odd, isn1 t it, for an •thei::;t to observe ::ashr;,,:,t. 11 Hhcreu::io;, I asked., 

11S<:.ptiur, w:1Y a.re you «-. Jcw? 11 He replied, 11011, I just hi>.ppened to be born to J~\·ii.:>h p.:irents. 

But you know I don•.t believe all that stuff'. 11 I replied, 11Yes, b·u.t y.ou can't ~""eally e~ca.p, 

· it, can you.? 11
, and I related to him the case of 1'~r~cl.erick o::.nci hi3 p1':ysician1 \·t1~t.her ;.zy-

coriclusion is to riy Jewish friend a credible one or a m segu.:Lte:, the fact of Jev:ish ex-:' 

istcnce is, it see.ms to me, a pen::i.anent .:nd :i.nesca.pable re~lity. The Da::;~j_n of tbe Je~·r 

is, i.f possible, more vivid and real than any.) ai1d all sociological .;.nd psyc:10logical pr-es

. sures, both idthin and without the Jewish coirJiitmity, com;pire to prevent e3cape. Sa=lU.·~l 

So.ndmel hoi.s said of the· ·11goy chasers11 that "such people would gladly leave us, if on~r 

they coulcl. Often they can, but Eitler1 s definition of c;. Jew, na.i':i.ely, a p~rson ·1~~10 h:is 

one JeHish gr~ndp.::.rent, tends to ·close off escape fro:ra the .Jewish co:.mtunity. 11 (~ J-=:-;s 
.• 

and You Chris'i:.fans, p. 57.) To press the point, one thi.J.1l\s of neinrich Hi:r.:tler 1 s jud.g-

ment that "c. Jew is any body I ca.J.:i. a. Jew', or the_ popular, i.rre<luca.blc defi:;ition thc'.).t 

., a Jew is a. person called a. Jew by someone else. S;ich l,eductionism, howefer . c<? . .nnot be 

taken so seriously as to make the definition of a Je\·/ merely a.rbitra:::-y. It simply does 

··not take seriously either lihe inner ;ueanilig or the historical cont:inut\;~ of Je\)T'f. Zven. 

Hitler's definition reduces Jewisim.ess to a merely bioloeical phenor.~enon . In other words, 

we would have .Jewishness without Juc!aism, a.vid, per::;onally, I canno(', see how it is possible. 

Even where general secularization of the Jews has resulted, a certain, thou.g1'1 diffi-

cult to define, quality ha.s prever.teci the complete :A.ssimi.lati6n of the Jehi~h co~ur.ity 

in·~o its envlron:nental culture, l.il:e .._ drop of water in the o_cean. Coben, ior e;.:;ur.ple, 

sp~s o! the total Anericanization of the A=ieri'can Jewt.:;, 11In the la::;t fifty ye:;i.rs, the 

ly 11 -'- .,,..,d the coc;_ ... lly a·~s;illil.a.ted have succeeded in Uninfo~ed, the religious ~ iteraue, ..... - ~~ - ~ 
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affecting, if not shaping, the religion offered by the s;rnaeogue • • . • T'ne Jew ha.s become, 

i.11 mtters Jewish, doggedly and rmcritica.lly Ame.rica.n. 11 (Or.cit . p . 19:::....) He contends 

~ha.t the jowish contribution to American life and culture is ra:rely marked 11with anything 

identifi•bl.y Jewish11 • (pol90) T'nis general a.ssimila.tion does not re:;ult in the W.s~p

pearance of the Jowish community, al.though he doubts that the surviving comu.unit;.r 11will 

· retain the independence of ~pirit necessary to·porsevero11 • But Cohen concludes that in 

the United States, and perhaps also in Israel, an u.~precedented occurance is seen :in 

Jewish history. "In centuries past Jewish communities c.ssimil.ated and were forgotten • 
. -

In our days, Jewish communities assimilate but do not disappear. 11 (p.192) All expla.na-

tions, he sa.ys, can be reduced to one: 11the American environment and the .f.merican tradi-

tion of dem.ocra.tic freedom have made it possible for the Jew to beco::ne A.'Uerican wi~hout 

ceasing to be a Jew. 11 (p.193) 11lfany Jeh-s divested th~~selves fo that which they consider-

ed most noticeable, provocative, and ecl>arrass:i.ng, namely, their religion. Iii is di.scov-

er ed now, fifty years or more after the process of di•;estment had comi;ienced, tho.t Aoerica 

never vd.shed the Jew to sacrifice his Judaism ••• America. ~s tol~rant of the Je\·:; the Jew 

was conspicuously in.tolerant of hlilself. He did more thJ.n the enviro:-.:.ient den'.rl.nded, he 

paid a higher price tha.n "l'Jas asked. 11 (p.194) . 

It mu~t also be noted t hat this Americanization of Jewish religion-o.r, if you prefer, 

it~ secula.rization-is parallecl by the sa:i1e pi.1eno;:uenon in najor religious groups, i.e . 

P!"otestantis:n 2nd Catholicis:n. 11 I t is only too . evident, 11 s zys \··iill Herberg, th~t the re-

ligiousness characteristic of r..!llerica tcdcJy is ver.l often a. religiousness without reli-

gion, a religiousness with al;;iost arr:/ kind of cor.tent or r.o:ie, a way of soci:.:.1!.5 .. lity or 

' belonging' r~ther than a ,va·;/ of I"eorie.rlting life to Goo. i ! (?rotl! st2.nt-C;;.1,holic-Je~·r, 

Doubleday Anchor Bool(, New York, 1960, p . 260). This me.ns on the one hand, that 11no 

taint of foreignness a:ny longe1· acilleres to the three ~re<tt American 1fa i i:.hs1 ,
11 c.r~~ , 01-:. 

t he other haw:l, 11 a distinct l oss or t'he sens:: of religious U!'.:.qu.e;?es~ a;:d W'liversa.lity: 

each oi t:1e tll.4'ee ' i'aithsr, insofa.r a::; the .r..~::;:.; of it:; R\.u •r:r~nt '::; .1re c r,ncerr:.~~, tc~ds to ------------ --
re3ard it!:)oU as zerely an alt~rna.tive .;>.nd v;o.riant form. oi being r:-;J.iGious in the L"n~rica.n 

l-:ay .11 (H~~berg, Ibid., p . 262) ( e~phasis mine) One r-e.'";le!nc~:=-s the jud.;;r::ent. or Eishoz:i Steph-
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en Neill that tho religious temper<.U:.1ent i:l knerica tod;zy is Vedantist. Eal.a.chi !·lartin, 

·in ~is recently published volume, .!h£ Enco\;!lter, contends that the t~ee do:ci.nant ~·les-

tern ,. religious faiths '¥"0 obsolete and destined to fade entirely from the scene. 1n aii;f 

ca'&e, it is ftirly o~vi~us ·tha.t the A:uerican culture-religion, ,.Jhich h.?.s so sha.pe<l{.feuish, 

Protesta.r.t and Catholic collltluiri.ties here, 'lf'.iJ.y at best be conceived a3 a. 11 Co::!illon grou.'1111 

up~n which all three are based (al.a Arnold Tuynbee) or a kind of 11super re1i.gion11 e:ilira-

cing them. (il. Herb~rg, .2_2.cit., p.263.) 

\·/e might obscrv~ that this judgi;.ent is based on the sociologists' data, on the vi~ws 

of the '!mass of adherents" of the religions and their practices, rather than upon the tn~o-

logians and cul.tic leaders of the COllllilunitib:;. As ~ Baptist, and a. mCDiber of an intensely 

.missionary denomnation, I find loss of this generCll di::;position in iny Oh'Il con!l:lunion, either 

among· the m.ass of adherents or the deno:linational le~ders and theologians. But t!'le ques-

tion I w~u.ld raise is whether tho Jewish identity can rea1J.y be maintained for long if a 

culture-religion peni.eates the Jewish co;ui;iunity and if, concurre::itl,y, the. esse:utial rel.ig-

ious quality of Jud.c.isn, in some form, is not .nainta.ined in qualitc.tive distinction from 

the American culture. Is not the Jewish identity -essentially defined b.:r th~ faith of 

Israel, rather than simply by 
. ~~ 

sociological, biolog.ice,).l, ethnic],· or even politica.l co..tegor-
. I 

.., in the e~sentiu sonse, no Mlij.tter r:h-.t the T<UJaud says? Whatever the scientific histor-

ians lil..lY ~1 ;o.bout. the Biblical records, tbe overwhelru.r.g testimony of the accounts is 

that t~e people of Israel owed their existence to tho divine ir.tervention of .the Lord God 

and · that their continual existence as a. people was contingent llpon the covenant fcii th. 

Was it not the faith of I srael e.h.-pressed in the cult o~ Judaisn--in many fon:i.s ~d cul-

t~c.l molds-which truly bound the Jews together through.::>ut the world :>':> that the tre:len-

dous forces see~ing to destroy them hi..VC never succeed~C.? Or, to borrow r'.rthur Cohe:-1 1 s 

ter.i1s, cant he "?fatura.l Je..,.,'41 real~ e;r.ist <i.part from ' the vocation of the 11Superna·~ur~J. 

Jo\.fl II 
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~foa.t I am trying to say, is tha·t I believo the existence of the Jews is test:bon;r to 

God's acts in histor-.r and the the word of Deutero-Isaiiah that Israelites- of old were to 

b.e 11Jehovah1 s Witnesses" (Isa. 43:10;44:8);;.ia.y_ properly be applied to conte::.porar-J Jews 

to the. extent tha.t the covenant faith_· is preserved in the Jewish r.-orship ·'1nd cult. 

That conte;nporary Jewish leaders •re agonizing over the question of the Je~·1s being the 

11chosen pe.ople of God", and the whole ci.\ten-. of ideas of national and racial superior-
. . 

ity traditionally associated there....-ith, is borne out by· the A:.JC. publication, '?ne Con-

dition of ~ Jewish Belief. . It isn't necess.;i.ry to recite the various interpreto.tions 

of ele~tion, and rejec.tions of ~he idea, which •re found. in that vol1..ll:le--you cloubtloss 

kn.ow them all-but the fact tl~t the que~tion is so important to contemporJ.r-,t Jeus rr.oves 

me to be;tl.eve that . Jewish identity is botmd to it. Apart from the livine faith· of the 

· synagog_ue; enshri.."led in cul.tic practices, d.nd ~incei·ely ~0raced py jewish believ~rs, I 

h9ld the Jew"ish id.entitJ" to be i1..n ano.iaaly, d.e~t.il~ed for extinction in a post-HH.ler, 

post-Isro:.el, secular triwp:1alitiln. Will Herberg cites a Je;.;ish sociolo,sist cor1cerni...~ 

the 'Jewish people: 11A social group with clearly .u1~rked beiund.a.ries e.x:i..st.s °t)·~ the ~ocrcc 

of the energies· that hold (it) separ~t.e, .-1.nd of the ties tiJ..!j.t bind · it togetl;.er, h~::; be-

co~·,e ccir.pletel.y lli\fSterious. n (.Q.E. ci'i: .. ,p.·198) This m.~y be true for the sociolo0is·~. Bu.t 

for the believer in re;rclation~l th?ol_og;y, the source of JewiGi:;. identity ar.S \l!1ity l.'e;::ti..··lG 

the sio.-.ie . ~s tll=.t which Hebrew Script~e declares to be the ~utho1· of I~rael 1 s !'o:r.:.:ation 

act.s. unto t.!~e children of Israel. :t i:·ih~n the ibbrew Scri.~:rt.ures, the Eook oZ th~ Tu.ku<l, 
i . 

the wistlc."1 of the Jewish sages, tl·1e ob::.ervc.nco of r'asso'uer, Rosh i·lashu..i&::.h, Yo::;. Eippur, 

Hannukc..h, ci.rcu::cision, the 3<-r-.i'!.itiv2.h, and all the aspects of Ju.d.a.i::ritl, GJ.rc given ;. sere-

i~, 1 • . . ~, ~--r.-::-rr--.r_• .I. t• J . . . .. t" t 1, . 1 t 
..l.J sec Ul.il.r . d.nO. SO.CJ.G...i. ;> Oi··T;;i;J;. l r.lLj Con.no vU.. J.On > C~ll.Si"l 1aen 1 J :may He J.. ue 0 $ • 

J~\dsh sup~rior ca pa.city fer civ.ic virtue, ·to ' ·rhic h Reinhold :i~fobuh.r ~lletl ot:l~ 

will cease to be the ;.iebrew prophei:.ic po.ssion for socia.l just.ice u...~der the rig!1t.,ous Lo1·d 
. . 

ar.d dei;enerato into mere survival tactics cf a mi.'1.ori.ty ~roup_. (n..:a~bl1.1r, ?:~o~.•s ~.rn:i 3e:~u-

lar /i.:H?ric~. Chas. Scribners' Sorts, !\ew York, 195S,ppo9-95.) It is .for thi ::; r"eason that 
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I consider Hordecai H. K..pl.an 1 s ~ecular empha.s~s in Jud;i.i~m ~ I! Civilizatic;n to deal 

with expond,ble, non-Jewish factors, a.nd his important section in'God; The D~velopwent 

of the ~owl.sh Religion" to deal with indispensable Jewish factors. I do not. consider 

Judaisn"to be a religion only." (lUi.pl.dfl, .Q.e.c:i.t. , Schocken Books, New Yor~<:, p . x) i::iut I 

· .. . 

hold th-.t tho culture of the Jews is inexplic~ble .il.!ld e.xpenc'b.ble ap;lr'i:. from the religious-

cµmension. Further, I would say that the essential.JS' Jew;sh religious di.~ension is not 

tho product of a native Jewish "genius for religion:t but, like Isrci.el of old, the result 

oi bellig gripped by the living Lord of history, the inescapable :inbreak of the God of 

alJ. life and c~eation. Hany of the pra.ctices of the religious cu.ltu~ have been glc:a.ned 

from surrounding cultures and transformed by faith in the Lord God. T'ne cultus has ob-

viously, gor.c through a considerable evolution in the thousands of years since the co11e-

nant people e:ierged. In other words, it is not the religious cultus, per E' '•:nich is the 

gr~u.iid of Jewish identity, but the revelation of the Lord God to ~nich the cultus points, 

more or less accurately, which is the indispensable. Therefore, I hold 11 Isr~el11 and 

11JudaiS!ll to be essentially theological categcrie.s . Israel and the Jews are the people 

of God in so far as they are !:-he people of Q2.1. Otherwise, the concept of 11people11 ma~ 

be defined in purely ethnic, social, political and territorial terms. It has b~~n a solli"'Ce 

of . encour.ageir.ent to ino that H:i.l~.cn Hi:i:I:lelfarb a.sserted th<4t Fr.:..r.z Rosenzweig is the 11 :in

gle greatest influence in the religious thought of North /.JLerican J evrcy. 11 (~ Conrli i:.ion 

of Je;.;ish 2elief, p.2) and th~t Rosenzweig• s The Star of Redemption i1as recentl:r b~en oade 

' 
avail~ble in English(Holt, Re.inl1art ancl Winston). l~osenzweig, you will re!l1ember, was 11con-

vert~d11 to Judd.is:ill during the High Holy Days of 1913 • . 
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Before that he had been a philosopher of Hegelian bent, depending on the national ap-
~ ~ 

prehension of truth ~ooted in Bewusstsein ~bcrhauvt. As such, he reflect~d the 

cultural assimilation of much of nineteenth and e~rly twentieth century German 

Jewry. He was certainly a ~ebildate Personlichkeit, but he could hardly be called 

"Jewish" in the essential sense. Subsequent to his 11 conversion11 , Rosenzweig de

voted his energies to the recovery of the essential content of Judaism among his 

people. It gives me little com:fort., however, to sec ·few signs of a generaJ. impact 

of Rosenzweig among AFerican _Jews. For I believe that it is the genuine experience 

of the Tabod Yahweh which makes the Jews the people of God. 

I!. Judaism and the State of Isreal. 

In .the scholars' conference in August, 1969, in Louisville, Rabbi Tar.en

baun dealt with the meaning of IsrtW-1 by citing the two related facts ~hich have 

the profoundest significance in the minds of contemporary Jews: the Nazi holocaust 

and the State of IsrJ~l. No Christian may .ignore the significance of the f~ct that · 

for the first time in 2000 years an independent Jewish state exists among the family 

of nationso Personally, I find the prophetic role of Theodor. Herzl in the· founding 

of this state to be fantastic. You already know that Herzl recorded in his Diary on 

Septo 3, 1897, following the First Zionist Ccngre~s in Basel, "At Basel I founded the 

Jewish State ••• In five years perhaps, and certainly in fifty years, everyone will 

j>erceive it.11 (~ Diaries £.! Eb.eodor Rer'zl, ed., M. Lowenthal, Grosset & Dunlop, 

NoY., Universal Library Edition, 1962, po 224.) Almost fifty years to the mo~th 

!rom that prediction - in 1947 - the ~nited Nations Organization gave sanction to 

the. State of Israelo To any candid observer, 'the coming into being of this S~ate is 

remarkable, and Herzl's prediction, in the face of· apparently overwhelming oppo~i

tion, is uncannyi The modern Zionist Movement in genera1 and tho work of Herzl in z 
particular have their impetus in the tragie history of anti-sccitisoo (I use the . 
term in its popula.t meaning in the West of hatred for the Jews and -.11 attempts to 

oppress or destroy them. I am well awa+e that the Arabs are Semites.) The fact of 

Jewish separateness in the diaspora, whatever its origins, has given rise to such 

inhu'man treatr:1ent of the Jews that Herzl, and others, became convinced that only a 

separate Jewish state, to which Jews might repa.1 ... - in t imes of oppressior., would 

~uffice ta ensure Jewish perpertuity and prosperity. This was given hideous 

corroboration in the Nazi extermination 'of six million Jews, a crime in which, to 

varying degrees, all nations of the \'/est were accompliceso Tb.is is the negative, 

demonic, occasion for the creation of the -modern State of Israel. Ironically1 but, 

. ·- . ""! .: 
- ~' -- -- '; .. 
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from the standpoint of social psychology, understand:ably, the State of Israel has 

not brought an immediate end to a~ti-Jewish sentiments or actions, as the Six Day 

War in 1967 bears witness. The positive occasion for the creation of this State, 

ho~eyer, is the ever-present yearning of the Jews for the Erety Israel. Since the 

days oii :the Maccabees, · the Jews have. never lost the. llope of possessing the land of 

their fathers. Each year, as Jews celebrated the Passover amidst the nations of 

the earth, a part of the service read, 11 
••• Next year in Jerusalem." However loyal 

they were, and are, to the nations in which they dwelt and had their citizenship, the 

faithful Jews were reminded in the Seder of this 11 other11 loyalty. .This loyalty achiev_ 

ed politicai objectivity with the creation of the State of Israel in May 10, 1948, 

and since then Jews throughout the world have shown, in various ways, their ecstatic 

loyalty to t he state. As a Christian, I found it exhilerating to fly into Tel Aviv 

and hage the cheers of the Jews on board resound in my ears as the plane touched 

down. 

We had just arrived in the lobby of j;l;te Hotel Judea Gardens in Jerusalem when we 

were accosted by an elderly Jew from Detroit. "Did you just arriv~ from Tel Avid?" 

he askedo He and his wife were awaiting the arrival of their son from Ar:ierica 1 and 

though they had been in Israel for some time, was having difficulty with the lang

uage. Their excite~ent was obvious and the anticipation of sharing the joy with 

their son all!lost overwhelmed them. Later I saw them walking with their son in the 

garden, talking excitedly about the wonders of the land. At one point, the son 

rushed to the edge of a rosa garden, scooped up a handfull of dirt, and returned with 

it proudly displayed. Said the mother', 11 ·rhat 's it, Son. Take that back to ~rr.erica 

with you and it will remind you of Eretz Israel." -The scene was reenacted many times 

during our brief stay in Israel. Small packets of the soil are on sale in every sho~ 

and hotel lobby in Israel. llany thousands of Jews have pursued aliyah, a going up, 

to the land of their fathers, though the· likelihood of most American Jews establish

ing permanent residences there is renote. It does raise serious questions, however? 

as to the meaning of Jewish existence in the diaspora. 

There is the possibility· that.the whcle may be given merely secular meanineo Hr. 

Michael Praggaim an official in the Division o~ Ecclesiastical Affa~rs of the Minis

try for Foreign Affairs, explained the State of Israel as the ''normalizin~' of the 

Jews in the world. Now they, like all the nations of the earth, have a political 

hot:1e )and. '.-.'hereas not all, probably not even most, Je\·/S in the world will return 

to the land of their fathers, they will continue to look to it as their "mother 

country11 • In this case, the attachment to the old country might conceivable . be di-

~inished with every passing 

Hr. Ha.rry Golden, e::...rpressed 

generation in the diaspora. in fact, one Arnerican ·Jew, 
/.; 

to~the belief that precisely this would be the case with 
I\ 
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A.1.:~':..·:~n J:;:;s, and ldth it would come: an .absorption· of Jews into American culture 

compa.r~le to tha.t 0£ all other ethnic eroups. The one thing v.hich militat~s against 

that, in ~ opinion, i s the existence of the reference to the Land of I::;r~el in t he 

cultus of Jud~Slll, the pilgrim festival of 3ukXoth, Passover, and Shavuoth. If, then, 

the attach.:41.ent to the Land is bound up with ti.1e organs of Judai::An, involving 11the whole 

of worshiping Jewry-in the reena_ctment of past experiences oi rede:r.ptionn in 11the ~cene 

of the Jews' idstoric ori.fiins • •• i.D. the Promised Land, Cllld yearning t.ogether fc~~ sooe 

future l·iessianic redemption l'li1ich in sooe mysterious, providential way wi ll be bound up 

with :the future of th_e Promised Land, 11 (Tanenbaum, .ru;i.£1,t. , p.8.) the establish:;-1cnt of 

the State of Israel cannot, at least in th~ •ill.nd of the believ.ing Jev;, have u. 2~::·~lJ . 

'Secular significance. But aloo, the diaspora JeH 1.ffio does not i'ollov; ali,Ya.h cannot give 

to the data of his rclit;ion a· purely literalistic meaning with reference to the Land. 

The references to Jeru5alem, Zion, :md the :.and in his liturgies must, carr:"J a spi.r~. t~~l-

sytlbolic meaning as uell. 

Uhen it comes to the religious interpretation of the State of' I srael, both bl Cl'iristi.1.n 

i 
and Jewish interpreters, I f ind myself b~cQ:n:i.n& uncomfortable. T'ne C::ristiu.n Eunda!!:ental -

ist finds the establish:aent of the State to be a literal fulfilli::J.ent of the Hebrew pro-

phecies. Billy Grab.amt s film, His~' is ti1e most beau~iful cont emporary exposition 

o.r this l'hesis. It really makes me squir:4. wnen all cf the proph~ts o.r ·(.he :;,.v..ile in t!1e 

nebrev; canon are taken out. of their i1i!;oorical ~ill '." ... eben <.>.rid pressecl i nto the service 

of ti;e ~1odern Satte oi' Israel . AnG. when ;~- gooc!. frier:d, ·Rabbi t are 7anoei''l.b.::.i.lI1 appeilrs to 

do tl1e sa..~ie, · not..~·dt.!1st2J1d:i.J1cr; his obvious erudition in £atters of Biblic::U. critici:::.;, I 

a;a really unco::u.fortable~ 1.·.::f d:i.sco:::ifort if due , in p<!r t , to ti1e :;i..<spi.cion that the se 

interpretations uiay be corr..:cU :Out I think my d.isco;nfort ste:.i:.s lc>.rgely fro:..'l the noti.on 

that God i s , a.i't-er u.J..l, .forcccl into final :;olutions of the hUi'.:13.;l :i.r:<l Jcv1i:..;.'-1 quc~t.ion in 

~ world_, in .2.:£: .history, ~nd is tfius p!'i.m.:lrily concerned \·:ith real est<..:.t.c . I belicv~ t!!.:.t 

t he p.Nblc;;. of" ant,i-se,-;ii.~it:Jll r.:ore than justifies ti:le cre~tion of <.!J.1cl perp~tu.ation of th~ 

Jewish State. However, not even this is a .i'ina~ solution to a~1ti- s~::i.tis:r., as th-:: con-

tinuing travc.il of the Stal:.e of !s~ael p:-ovcs. . Eut I cariJ1ot believe that t~1e sier.ifi-
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cance of tho faith of Judaism and, witl1 it, the i;neaning of Jewish identity, is to be 

pressed into the service of a secular state. 

The kir.gdom of God, in its essential ~eaning, I b elieve, cannot be ;:iade co-terminus x 

\·r.ih.th any earthzy political realm. Th.e Stat.e of Israel ~ the Diaspora both testi.i'y to 

this inn~ mind. Again, I find Arthur A. Cohen to be helpfu.l. T'ae "supernatur~l voca-

tion 11 of the Jew he finds expressed in Exile. lie sa.ys, 11T'ne E::d.le , as I underst~"l<l it, is 

d.ot -an accidnnt of history, reme~ed by security i.dthin the Diaspora. or m:.tion:ll fulfil-

l ment in the State of Israel. It is not only' an historical predic~ent but a theolo-

gical qategory. The Exile is the historical coefficient of being unrcQee~ed •••• The 

purpose of the Jew i 3 to r11.'1l~e all history alive to its d.ncon;.;>letcne ss. 11 (9. ill· , ;;p. 

6-7) Now, if a purely political solution, either in the State of Israel or in the 

Diaspora, is to be offered for Jewish existence antl perpetuity, it s-~e;;:is to ne to m.:i..li
"---··· . ' 

tate against the II surernatura.l vocation11 of the Jew • . And it is precisely this II su~er-

natural vocation" to wbich I believe the essence of Judaism points. A reCCol"'lt attempt at 

expressing ~his the;;ae is the article by Rabbi Davi~ Polish in the Christi:.in Cr::ntm''(, 

l;:ay 26, 1971, entitled 11aeligious ~·:eauint;s in Je\·ti~l Secularism. 11 Just one quote : "I 

do not \d.sh to suggest that the creation of the State of Israel represents ti'~e fuJ.fill-

ment of the oessianic dream. :aut I believe that the cristence of the State of Israel is 
t 

C!.Il absolute prerequisite to the fulfilli>ent of that hope . 11 (C!1ristfan Ce!lt ury, Ea.y 26, 

1971, p.653.) T'no first sentence I believe to be true. 'Ii1e second raises questions in 

my mind. I siinpl.y believe ti~ t n'o state, Israel or any other, CC!.Il fin~7 give 11co1nplc t~ 

ness11 to history. That compl~teness is to be fou."1tl in the tr<..nsfor;n;ition of lnrr.a.n 11isi:.ory 

w:·1ich only the eschaton will bring, or as I:iebuhr puts it -"all hu:~an efforls re~ain ~

bi.guous to the end" anci. 11i1istory will never solve the problem of history •11 (op, cit. 

p. 100.) 



IIJ. JUDA.ISJ1 AND Tf/E CHRISTIAN FAITHo 

THE USE OF THE. TER/1 "JUDEO-CHRISTI.AN.
11 

TO APPLY EITHER 

TO RELIGION 0.R CULTURE1 THOUGH OFTEN INDISCRil1IN.A.TE AND 
SUPERFICIAL, POINTS TO AN INESCAPABLE .AND Al1BIV'.ALENT 
RELATIONSFIIP - BET.WEEN JuDAISl1 AND TI'fZ Cl-InISTI.AN F.AI-:-;;. ON 
OCCASIONS, ·J HAVE REF~RRED TO JACOB AND ESAU AS SYJ1ROLIZING 

THIS REL.A. TIONSHIP (THOUGH OBVIOUSLY THE ANALOGY l1UST NOT 
BET.AKEN LITERALLY NOR ODIOUS - IDENTIFICATIONS l1ADE). 

ROBERT GORDIS S.A. ID :»K. THE USE OF "JUDEO-CHR.I S TI AN TR.ADI TI ON 
11 

AS A SHIBBOLETH 
11
BY POLITICIANS AND PUBLIC RELATIONS EXPERTS 

TO SUGGEST TH.AT JUDAIS/1 AND CHRISTIANITY ARE SO Sil1ILAR IN 

ALL IJ1PORTANT RESPECTS AS TO BE .ALL BUT IDENTICAL
11 

HAS BEEN 
COUNTERBALANCED BY THE VIEW WHICH 

1~ENIES IN TOTO ANY 

INTil1ATE RELATIONSHIP BETWEEN JUDAIS/1 .AND CHRISTIANITY. 
11 

NEITHER OF THESE EXTREJ1ES, HE SAYS, IS USEFUL .AND TRUEo 

(JuD.Ais11, VoL.20, N0.1, WINTER, 6'971, P.3.) 

APPARENTLY ONE PURPOSE OF GATHERINGS SUCH AS THIS IS 

TO EXPLORE THOSE ASPECTS OF CONTINUITY AND THOSE ASPECTS 

OF El1ERGENCE IN THE RELATION OF JUDAIS/1 AND CHRISTIANITYo 

J SELECT THE TERl1S 
11

CONTINUITY
11 

.AND 
11

El1ERGENCE
11 

ADVISEDLYo 

No DOUBT THERE ARE SOJ1E ASPECTS· OF DIS-CONTINUITY .AS WELL 

IN THE RELATIONSHIP., AT LEAST IN THE INSTITUTION.AL AND · 

SOCIAL FORJ1S OF THE TWO FAIPHSo Fon EXAJ1PLE, A PROFOUND 

NEW DEPARTURE FR011 HEBRAIC THOUGHT HAS BEEN NOTED BY SCHOLARS 
IN .WHAT THEY CALL THE RADICAL HELLENIZATION OF CHRISTIANITY. 

f{HETHER ONE DATES IT WITH THE APOSTLE .fA.UL OR SOl1ETil1E IN 

THE POST-APOSTOLIC PERIOD, THIS WOULD CONSTITUTE AN E~IDENCE 
OF DIS-CONTINUITY BETWEEN ESSENTIAL JUDAIS/1 AND CHRISTIANITYe 
IT IS11Y CONTENTION TH.AT THE EX.TENT TO WHICH SUCH DIS-CON

TINUITY INFLUENCES THE FAITH AND LIFE OF THE CHURCH DETER11INES 

THE EXTENT TO WHICH THE CHURCH CEASES TO BE TRULY AND ESSEN-

TIALLY CHRISTI.AN. ALTHOUGH NIEBUHR HAS RE11INDED US TH.AT 
ANTI-SE11ITISJ1 IS A GENERAL HUH.AN PROBLEN, BUT ONE EXP~ESSION 

OF THE GENER.AL HUl1AN PRACTICE OF A 11AJORITY OPPRESSING A 

!1INORITY (OPoCIT • ., Po87),' THE SPECIFIC "CHRISTIAN" EXPRESSIO!-!S 

OF .ANTI-SEJ1I TI S/1 J BELIEVE TO DERIVE FR0/1 THE DIS-CONTINUITY 

OF CHRISTi.AN THOUGHT AND RELIGIOUS FORJ1S FR0/1 THE ESSENTI.ALLY 

HEBRAIC CHARACTER OF THE PRIJ1ITIVE FAITHo 

]T l1IGHT ALSO BE 11ENTIONED THAT THE PRIHITIVE CHRISTIANS 

WERE THE 11INORITY RELIGIOUS GROUP IN THE FIRST CENTURY, AT 

LEAST, AlfD THAT .!./HATEVER ANTI-JEWISH SEWTI11ENTS J1AY BE R.E

F£.ECTED IN THE lVEW fESTAl1ENT (AND GREGORY BAUl1, FOR ONE, 

SAYS THERE ARE NO!IE) 11A Y BE AS 11UCH THE RESULT OF .A 11I NORI TY 

PSYCHOSIS AS OF THE THEOLOGICAL QUESTION OF THE l1EANING OF 

CHRIST AND JEWISH REJECTION OF HIS 11ESSIAHSHIP~ THE EXPULSION 

OF CHRISTI.ANS FR0/1 THE SYNAGOGUE, FOR W,HATEVER REASON, .AS 

FORl1A.LIZED AT THE COUNCIL OF J.AJ1NIA IN 90 A .. D., GAVE FURTHER 
SOC I .AL I lf PETU~ TO /a NTI-JEWI SH SEN'i'I-11ENTS BY CHRIS TIA NS o AND 



WHEN THE CHRISTI.AN COJ111UNITY BECAXE, FOR .A.LL PRACTICAL PURPOSES, 
AN 11UNDERGRBUND" J10VE11ENT AT 'iHE SA.J1E TIJ1E THAT l/ORJ1.l..TIVE 
JUD..A.ISJ1 WAS A RELIGIO LIGITA . IN THE 'Ron.AN CULTURE, IT IS UNDER-

. STAND.ABLE, THOUGH R.EGRETABLE, THAT SOJ1E CHRISTIAN APOLOGISTS . 
SHOULD EXPRESS ANTI-JEWISH AS WELL AS ANTI-R011AN SENTIJ1ENTS 

.AT TIJ1ESo 

So FAR .AS - THE CONTINUITY OF JUDAISJ1 AND CHRISTIANITY IS 

CONCERNED, NOTE SHOULD BE J1ADE OF THE OBVIOUS FACT WHICH IS 
~00 OFTEN FORGOTTEN BY CHRISTIANS THAT JESUS WAS A FIRST 

· CENTURY JElv, Tri.AT HE WORSHIPED .THE GOD OF ]SRAEL IN THE 
THE JEWISH SYNAGOGUES AND TEJ1PLE OF HIS TIHE, TH.AT HE !1INISTERED 

. AL]'JOST EXCLUSI"VELY TO HIS OWN PEOPLE, THAT HIS SELf-tlNDERSTAND-

. ING. AS REFLECTED IN THE GOSPELS WAS WOVEN IN THE JEWISH ETHOS, 

AND THAT HIS TEACHINGS WERE ESSENTIALLY JEWISH. 110~-rtEOVER, THE 
.WORSHIP DAT.A OF THE Plt1!1ITIVE CHURCH WERE SHAPED BY .ALL OF 
THE JEwis'H FESTIVALS AND TEACHINGS .. E:rERY FEAST AND FESTIV.AL 
_OF JUDAIS11 W.AS, AND _ IS, PROFOUNDLY J1EANINGFUL FOR THE CHRISTI.AN. 

FURTHER, THE CHURCH HAS REJECTED THE J1.A.RCIONI TE TENDENCY T~ 
11

DEJ-JONIZE
11 

THE GOD OF THE HEBREW SCRIPTURES AND REJECT HI11 _ 

I.N FAVOR OF THE 
11
CHRISTIAN

11 
Gov OF LOVEo THE CONFLICT BETlvEEN 

11
LAW

11 
(No11os) AND 

11
GRACE

11 
IN SOJ1E LUTHER.AN AND LATER EVANGELICAL 

THEOLOGY IS, J .AJ1 PERSUADED, ROOTED IN A CASUISTIC 11.ISINTEP.
PRET.ATION OF . TORAH, AN OVER-Sil'fPLIFICATION OF JEWISH R.ABDINICAL 
TE.AqHING, A STEREOTYPE OF THE PHARISEES, IN PARTICULAR, - AND 

.A FAILURE TO SEE THE FUNCTIONAL P~LARITY AND UNI~Y BETWEEN 
LAW .A.ND GOSPELo 

THESE REH.ARKS REFLECT THE FACT THAT 11Y _THEOLOGICAL TRAIN
ING WAS UNDER PROFESSORS WHO CONSIDERED THE HEBREWS TO BE THE 
-
11

G00D GUYS
11 

.A.ND THE fiEL&ENISTS TYE 
11

BAD GUYS. 
11 OF COURSE, TlfE 

11B.AD GUYS
11 

DID 
11
WIN" OCCASIONALLY, AS WE H.AV'E SUGGESTSD, BUT 

THE 11.A.IN STRE.A.11 OF CHRISTIAN TEACHING ROOTED IN THAT OF OUR. LORD 
~ .AND HIS APOSTLES, lIAS BEEN DEFINITELY JEWISH IN CHARACTEP.o 

!l.DQDAVIES, TO J1ENTION ONLY ONE lfODERN SCHOLAR A110NG 71.ANY, HAS 
CONTRIBUTED SIGNIFICANTLY TO THIS UNDERSTANDING . OF THE CHRISTIAN 
FAITH. ]T SHOULD BE OBSERVED, HOWEVER, THAT JUDAISJ1 ALSO HAD 
ITS ff11»XZ HELLENIZERS, BOT,H IN THE PRE-CFlRISTI.AN .AND IN THE . 
POST-CHRISTIAN ERASo PHILO OF ALEX.ANDRIA IS A PRIJ1E EXAJ1PLE. 
JT J1IGHT BE SAID THAT BOTH CHRISTIANITY AND JUDAISJ1 .J1UST BE 

SAvED FR.011 HELLENIZA T.ION, OR PAGANIZATI ON~ BY A RECOVERY OF 

THEIR COJ11'ION HEBREW SOUJf,CESo JT IS 1 J BELIEVE; .AN UJIFORTU
N.ATE _ CONCOJ111ITANT OF THE GENTILE J1ISSION OF ?.AUL 1 AND THE 
DISPERSION OF THE JE!..!S, TH.AT BOTH .. 0HRISTI.All AND JE'.-IIS'fl WORSTIIP 

AND FAITH HAVE TAKEN ON SUCH NON-BIBLICAL C'flAR.ACTERo ];; THE 

CASE OF THE CHURCH, WHAT BEGAN AS A JEWISH FAITff-CvKJ1UNITY 
BECAJ1£ LARGELY A GENTILE FAITH-COJ111UNITY. THE SO-CALLED JUDAIZER 
AGAINST WHOJ1 PAUL DIRECTS HIS ATTACK, WHO SAID ONE J1US'fE BECOJ1Z 
A Jew TO BE ACCEPTABLE TO GoD, ARE P.A.RALLED BY THOSE CHRISTIANS 
TODAY WHO wou-iD SAY 'J'RAT A JEW J1UST BEC0/1E A GENTILE (BY 

11
CON-

VER.SION11) IN' OR.DER TO BE ACCEP'f.ABLE TO GoD,. SUCH AN .ACCULTURI-
ZATION OF RELIGIOUS FAITH .. OPJSCURES THE ESSENTIALLY RZLIGIO(/S 
QUESTION _ OF THE ORIGINS OF TRE FAITH IN REV'ELATIONo 



THE REAL cliux.· oF TT{E RElu!TIONSHIP OF JUDAIS/1 TO '.J."HE 
CHR.I S TI .All FAITH IS, OF C OUR.SE, THE ROLE OF JES US CHR.I ST IN 
CHRISTIAN THEOLDGYo HOWEVER THE PR.OBLEJ1 OF THE CRUCIFIXION 
11AY BE DECIDED BY S~HOLARS (AND I TEND TO AGREE WITH DR. 
S.ANDl'IEL THAT THE SCHOLARS 1 OWN 

11
BENT

11 
LARGELY DETER11INES HIS 

HANDLING _·OF THE DAT.A), IT IS THE 'l'HEOL OGI CAL 11EAN I NG OF THE 
CROSS, RATffER THAN TH~ DECISION OF. WHO ARE THE HUffAN PERPE-
TR.A.TERS, WHICH IS THE .. "'l.EAL ISSUE 0 EVEN IF. EVERY TE.ACHING 
OF JESUS CAN BE EXACTLY PARALLEL.ED IN JEWISH TEACHINGS ELSE

WHERE, 'l'HE REAL ISSUE IS WHETHER HE R.EVEAIJS GOD IN A SPECIAL 

IS-

WAYo IN FACT, THE SPECIFIC ISSUE IS THE RESURRECTION OF 
CHR.ISTo THER;ON PR.ICE, PR.OFESSIJ!t. AT FURJ1AN UNIVERSITY, IN 
RESPONDING TO A PAPER AT THE JEWISH-BAPTIST CONVER.ENCE HELD . 

AT WAKE-FOREST UNIVERSITY L.AST FAL~ C.ALLED ZTTENTION TO THIS: 

HE CONTENDS THAT THE EARLY CHRISTIAN COJ111UNITY W.AS NOT SO 
HUCH BENT UPON PROVING THAT JESUS CHRIST WAS flESSI.AH .AS THEY 

WERE WITNESSES TO HIS RESUlt..RECTIONo Noiv, CHnISTIA.N THEOLOGY 
H.A.S . NOT INT'EFtP!t.ETED THE RESUR!tECTIO.N OF CHRIS'!' .AS{(//':

1
DEJ10N

STRATION 'OF .AN INDIVIDUAL VICTOlt.Y OVER. DEATH AND THUS AS A 
GUARANTEE OF PERSONAL IJ1110RTALITY TO INDIVIDUAL BELIEVERSo 

'IT IS UNDERSTOOD TO BE !1UCH HORE THAN TH.AT . BUT IT CERTAINLY 
IS UNDERSTOOD TO BE .AT LEAST Tlf.A.To I'i' IS f$IGNIFIC.ANT TH.AT 

TH~SE WHO HAVE SOUGHT 110ST VIGOROUSLY TO DESTROY OR RIDICULE 
THE CHRISTIAN FAITH HAVE FASTENED ON THE RESURRECTION OF 

GHRIST AS THEIR CHIEF POINT OF .A.'I'.T.ACKo A NOT.ABLE SK.Al1PLE, 
WHICH IS, IN 11Y OPINION, ALSO .AN EXAJ1PLE OF PROSTITUTED 
SCHOLARSHIP, IS HUGH Sc-BONFIELD 's THE PASSOV'ER PLOTo ]1.Ay 
I REJOICE, JUST .A BIT, Tlf.AT THE UNION OF Al1ERIC.AN HEBREW 
CONGP..EGATIONS HAS JUST RECENTLY PUBLISHED .A VOLUl'iE ENTITLED., 

- JuvArsn AND 111110RT.ALITY, BY LEVI A~ OLAN, mN WHICH THE QUESTION 
IS RAISEr;;-

11
CAN THE 110DERN JEW BELIEVE IN AN AFTERLIFE ? 11 ]'fy 

I11PRESSION IS THA_T THE VAST 11.A.JORITY OF l10DERN JEl./S DO NOT 
· . BELIEVE IN A PERSONAL AFTERLIFE, DESPITE THE FACT THAT IT' 

IS DEEPLY El1BEDDED IN THEIR. RELIGIOUS TR.ADITIONo . J FI N D IT 
JUST A BIT InONIC THAT' JEWS WHO GIVE ZUCH Il1POnTANCE T~ THE 
INDIVIDUAL AND SUCH 'FREEDOJ1 OF INDIVIDUAL EXPRESSION SHOULD 
DECIDE THA'l' GCJD SUDDENLY LOSES INTEREST IN THE INDIV'IDUAL 
.A.S SOO/l AS HE DIES! CHRISTIAN BELIEF IN THE RESURRECTIO/{ 
OF CFiRIST, THOUGH OBVIOUSLY COUCHED IN FIRST 6ENTURY SYJ1BOLS 
AND AFFLICTED WITH HUCH SUPERSTITION AND LEGENDRY, 11EANS AT 

LE.AST THAT THE GLORY. OF GOD IN CHRIST .ASSURES US OF THE LIFE 

TO COJ1Eo THIS IS, J BELIEVE, ESSENTIALLY A HEBREW FAITH IN 
THE .RESURRECTI.ON OF 'THE BODY, HOWEVER THE TER.11 "BODY 11 11.A"f 
BE DEFINEDo 

THE CHRISTIAN FAITH IN THE RESURRECTION OF CH.:=tIST Al,SO 
J1E.A.NS TO 11E THAT CH!tIST IS THE JtE_VEALER OF THE LIFE OF Con. 
IT IS THIS WHICH ~OVED EARLY CHRISTIANS TO CONFESS HI11 AS 

LoRDo lloT EV'ER.Y SCHOLAR CON_SIDER.S THIS . TO BE A HELLENISTIC 
IJ1POSITION UPON THE JEWISH CHRISTIAN 11ENTALITYo ONE SCHOLAR, . 
A11011G 11ANY 1 WHO H.AS HELPED 11E ' SEE THIS AS THE CONSUJ111A T-IO!! 



.-...- ........... 

OF HEBREW P~OPHETIC . TEACHING ON THE REVELATION OF GOD 
zs GEORGE A. F. KNIGHT IN HIS FRON liosES :£.2.. PAUL. IT IS 
CERT.J.IN'bY T!tUE THAT G.rtEEK CHR.I&TI.ANITY IN THE FIItST TllREE 
CENTURIES WERE LED INTO PATTERNS OF THOUGHT REGARDING THE 
DEI T Y .AND HUX.ANITY OF CHRIST WHICH WERE ALIEN TO THE BIBLI
CAL TE.ACHINGSo THESE HAVE LARGELY .AFFLICTED .ALL CHRISTO
L~GIES TO THIS DAY. HOWEVER, I BELIEVE TH.AT A TRULY JEWISH 
.APPAO.ACH '1'0 CHRIST IS. POSSIBLE. J FURTHER BELIEVE TH.AT IT 
IS THIS FAITH WHICH E11ERGED FR01f THE HEART OF FIRST CENTURY 
JUD.AISNo THIS E11ERGENCE NAY NOT BE .ACCEPTED BY JEWS, BUT 
J REGARD IT AS .AN ElfEitGENCE AND NOT .A DIS-CONTINUITY. AN 
EHERGENCE J DEFINE AS .A LEGITIJf.ATE, PROPER, .ANp TRUE DE
VELOPHENT FR011 .A PRIOR REALITY, BEING AN EXTENSION OF ITS 
LIFE .AND ESSENCE .AND NOT .A DEPARTURE FA0/1 ITo 

FIN.ALLY, I WilULD DEFINE THE · EJ1ERGENCE OF CHRISTIANITY 
FROH JUD.AIS/1 TO l1EAN THE EHBFUCING OF THE NATIONS OF THE 
EARTH IN THE Co~EN.ANT OF GoD WITH Isn.AEL. IN so FAR AS THE 
CHRISTIAN COJ111UNITY IS TRULY CHRISTI.AN IT HAS BEEN ONE IN 
SPIRIT .AND WORSHIP OF THE ONE Gon OF ISRAEL. PAUL SPO~E 

. . OF GENTILES BEING 11GR.AFTED INTO THE STOC!( OF ISRAEL,. 11 BEING 
11ADE PART.AKERS OF THE "COVEN.ANT OF ISRAEL, 

11 
AND OTHER SUCH 

TERNS TO DESCRIBE THE ONE-NESS OF CHRISTI.AN AND JEW IN T~E 
SER.VICE OF Gov. IT IS TRUE, I BELIEVE, THAT JunAISn HAS 
NOT BEEN GENER.ALLY .AND CONSISTENTLY l1ISSIONARY IN THE SENSE 
OF SEEKING PROSELYTES. HISTORIANS WILL HAVE TO TELL 11E IF 
..ADHERENTS HXXEXEXXRXS»N1'11:.t OF JUD.AISlf HAVE EVER HAD A 11.ASS 
X07EHENT TO SEEK PROSELYTES. IT IS, HOWEVER, A HISTORICAL 
FACT THAT THE NATIONS OF THE EARTH HAVE COHE TO BELIEVE IN, 
WORSHIP; .AND SERVE THE GOD OF ISRAEL, AND, TO PATTERN THEIR 
LIVES ACCORDING TO HIS .. TOR.AH, BECAUSE OF JESUS CHRIST. ]T 

·rs BECAUSE OF JEsus CHRIST THAT I BELIEVE IN THE Con WHO 
·
11H.A.DE KNOWN HIS WAYS UNTO fJOSES .AND HIS ACTS UNTO THE CHILDXEN 

OF ]SRAELo 11 To l1Y JEWISH FRIENDS I WANT TO S.AY THAT IT IS 
YO(TR GOD WHO IS l1Y GOD TOOo Is IT TOO l1UCH TO EXPECT TH.AT 
THE COVEN.ANT Gov OF ISRAEL WORSHIPED IN JUD.AISX .AND THE 
Don REVEALED To CHRISTIANS IN Jzsus CHRIST SHOULD BE THE 
i'DUNTAIN OF ..ALL UNITY FDR 11ANKIND? 

THE RELATION OF JUD.AIS11 AND CHRISTIANITY HAS NOT, J 
THINK, BEEN HORE PROFOUNDLY CONSIDERED THAN IN THE DIALOGUE 
BETWEEN FR.ANZ RosENZWEIG AND E ucEN RosENSTOCK-HuEssr, inTITLED 
Ill ENDLISH EDITION, JunAIS11 DESPITE G1-1R.ISTIAUITY. · THE 11co11-
VERSION11 OF ROSENZWEIG TO .THE F.AITH OF JUD.!.IS11 HAS ALnE.<DY 
BEEN J1ENTIONED. IN RECENT WEEKS I HAVE READ SEVER.AL REVIE WS 
OF RosENZWEio's THE ST.An EL REDENPTION. THOUGH ATTENTION 
HAS BEEN GIVEN T() HIS SPIRITUAL PILGnIJr.AGE, 110 J1ENTION i./A. S 
lIADE OF XHE FACT TH/..T A CHRISTI.AN, ROSENSTOCK-/JUESSY1 k'AS 

RESPONS.IBLE FOR ROSENZWEIG 's .ABANDONJ1ENT OF THE PRILOSOPHIC.AL 
REJECTION OF ~EVELATION. THE ENCOUN~E~ occunnED ON THE NIGH~ 

· OF JULY 7, fi.'9fi;J. THEREAFTER, 1loSENZW:EIG PUFLPOSED TO BEC0l1E 
A CHRISTIAN. ]NSTEAD1 ON THE HIGH HOLY V.AYS OF . L9t3, HE " 




