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THE AMERICAN JEWISH COMMITTEE 

Institute of Human Relations 
165 EAST. SS TH STREET NEW YORK 22, N.V. 

PARIS OFFICE 
50, rue La Boetie 

Paris VIII' 

D~ar Mori:: is:· 

FO-Eur 
December 24, 1974 

I held up the memo)::"~mduin' smmnarizincj the article on the visit 
to Eu+op.e o!· the .Saudi · Arabia -Ulernas ·to wait for a .copy of 
.the :state''.\l~rit. qf ·'the .WQrid ·council of Chur«:*es . in Geneva, 
which we le~rned- was . made by Dr~ . Johan M. Sno~k. -· . . ._' .. · . 

A photocopy of thi.s i .s enclosed, and I · am sure it will be 
of particular .interest to_ Marc in view of hi$ forthcoming 
meetings in London and ,_, Rome. 

With very b~st - r eiJa:rds , 

Siri9e+:"ely, 
~I! • 

._. __ ..- .. ~-<1: ·-_- .. , .... ..,,._..__.~: .. ..:...,..-·.-·-r -......,._ ...... _ - ~• -•l , ,,. --~·;,.• . .°.'~"-, '-· • 

'<.~'-· .!.!.nclosures 
:Nivet~. Fox 

\ 

cc: Tanenbaum 
Liskof sky 

Mr. Morr~s . . Ftne . 
American: -J-ewi'sh comrai ttee 
165 ·Ea-st "s'6 .' s·tr~et · 
New York',. No Y. 1002°2 
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THE AMERICAN JEWISH COMMITTEE 

Institute of Human Relations 
165 EAST 56TH STREET NEW YORK 22, N.Y. 

PARIS OFFICE 
30, ruo La Boetie 

.Paris VIII' 

.MEM.ORANDUM 
' I • > ~, • I .. 
·Tei: '; _. · M0r:ris Fi<rie .. 

' , • f ' , :•'. , I• 

'p()~'E!u·r 

oec~Il\ber 19, 1974 :. 

From: · · 1N-iv.e~ :Fc,\;i· · ·,. '. 
. . . '. ; . . : . I • , . • , . . • . 

· suQj ~·· ;. \1i~rii~.~··
1

:·~ ;·~·~r~P,~a~'. .. '+:o.tir .... · · . ' . · · . · '. ,· ·i . · ... . · . 
. . ·. "·.,(s~~a.rf.y·::o:f: ' .. :a:r~49~~:'. l?Y: ,)!~~-i·sa?~µi._<s~hl.eina1,, .!!;xpr.ess, . ;tG/~22 D!9.c. 7A-

.. · .; '< ·~·:. ·~ ; .. ,.·· -~,';.~.,.~~.;~\ - "-:' :: : ' ~ ".~: :··,; : !· ··..; ~f .'.~ ;·.:'.':•! ''.· ."'·:·:: .. ~ .. -: :·. ~-. , •. ·. ·~ 
'.As ·we: .:i:tlfo·rmed" ,yoQ;i; '.th~i::'e :was : bare:ly ~ a '.. meri~ien·.r-in": the/da;i:ly· .pr.ess 

. : abo_u·t~~.~lf~~\'-i?.1 ~ci~~y./v.~~£.~:·.t;<?~:~ii):-qp_fi'~' 9~:·.~~~~-~~~~d'in~.;\~~a ·_:~i.¥~-~·'- , :· .. ~ut. 
+l:i·~.?f~~~.e~;·_~s .:Expr:.es.s\i~c:iV..~. <"~~~m·, ·f,}111 ·:~~nq~·~: .w'i:~1? :. ~IP~~,1::.0~~:,~)?~s·:;~~.~. a 
1'5 ;p·age'!- story . by ~;Ektsab'e.th•1 -Sch.em!a~ .th'e .,on-ly oour.na~1,1st ·~·perro:i tted, 
tyi :.a:.s~pi~J?~nt. ··~~~ .\9F.~~~w)0n.:);~~~~:::.~?~r;·.1t~o/~c?~i~ ~\ 1$~r;·a:s:bp~i~fi .. , .· ·9~n~~Gl. 
i.'lnq· .. ·f.~.F~~;;;.i~ ... ~ ~::.~?-1.,~,1 ·~$h~~:~~)y,'~;~P~ff1~~t:~·+.~·¥: ~ i-j:,~},L~e':;i~.~,? ~ .:": :·F1? · ,i~··1.1)9,~i· ~p,own· 

· y1:i~:t~~~.:r;: 1 .:~e\ t~r~.m~?.Y·.w~~~:'/\,Si~~.~ .. -.df .\ ti.l.n,.~;: ·~9~· .1h.Qw \. ~·if': ·.e~.~ !i;il:?·~µ.t . · '!l;ha t . 
':a) wrim.ah{ :,b'e1~cnb.'s~ni: ~or1· ,'.tfrif.V:·li'e 'brta'. ~ .~·, ·.' :£~eri .. \t •he! ~a£l:i.tdd<b. ·"and . \. 

•' . . · ~·" ... ' ' ... 'i·" ' ' : . ,,:·J··.t..a.;. .. ~ .~ -·'-...··.ljf.·, 11•1?\r1-\~ "'\, g\ 11·'f..1g 1J' •1 .. ,, '\·•· 1 ........... -· · . ,.... l . 

·:pr.ac.:t:T~es i'current · f·n~'·~1~'sl:em . lands; ' ana i especl!ally .. ·ambng religious 
· 1eacfer s , . .-. ~i t.h' ·t.'egar~i~Jio;~ th.e·Y' weake:i; ~ \sex·:~:ir). . . . · · .. · .-,; ' i ;· ._..,.: '· ·'· 

,'· ..... "-• •• f .. •. i ;'•;. · ..... ,· 011
1

'•'".t~ ... " tf"°; ;_<\~~>:~t··,~" ... J. '£a}::"")'.:,: .... ,· ·':1'~~, ~j:; .. : · ~:: •' , ' ... " ;1; : .. • .. :°' °',.. ":' .. ~ .. : •"' .,! ~--·;,.•! ' 

" .~t .... ~·~/' ·~~:>·u·~'.~.~.~.~; .. ;~li~s:~~k~-~'. 4~h.? .. _.:~~·sh~~;::~~-'·p$~~g~~~·;,;·;,.~~d' · ~11 . but .. · 
.one .. ·:i ,n . ~1:-~.e.· g.rc;>~P .. "lti.ni~~~~:-~.l;l,e,f.:q , 1;:;0~._ ,,tcr ~e; ~.tr:iqt)s.?J:le9ule!. P~·~PC!-r-· 
.'.ed>::~f9r;~t~~m~ ~. ~· F67;,'{?t~l~ .tJi~e. ;th':i:1s ~ ~.,as- ' :t;he ~.t:i.1;"f(t· -.tit.aeHu:iy ...... o:( . .th¢m',. "· 

· 'v±.s;l.Ai:~d:.~ i;n~( Wc>#:J:a~. :9ut-si~e {.$.~ud.i': Arabia.~ ... ~fiey\maq·~,;J~t: :~ery··~r~~r ' that i 
t:ne~l·c'c#1~f:iderea:, tliei ~wa"ys: c»f~· .,tl'ie ·-"Wes/t ·., fo'reJ..g-n . · ±-:·and:,,~ 12tri s • ·an , l ts .: rncis t ( 

I' ·,r;)'e-TI6ralive')s~n~~ ~··~::.; .. '.U:rrgbd1ly.; ." eoi-r,tipt 1::·~·ndt:·d'.ecadeint:~<.arid. .. !.t~at.' contiaQt · . 
., • 'J. 'l t., 1 •\ t' I\ , ~ ' \, '1 • rt •'t f' ' ~· • , w, ' I 'o. • '• ' !_ f ' t • t I ~~l •, 1'; • ft f .. • • .• I, .., \ 

.. . Wi~~ :.'t~¢· • ~"1eft·5.4~~t'·!S~~~~:~; SC"!,erl~· ,:i:';.i; ¢k,~4. ::0-~·~~~.i~em~.~·?· .:•:'.'.· <·JAUi;• '· t-h~ .. gro~p . 
.· w~·~>;~.~~9~ .. :99~~1~!1~~ii:;~·~_fi;t,;~}-,~i. ~~C!-~~~tp~~~··::~\l~Y1"~~"«.~~~~ , ~:~: .. fi~st,-~ s.tet> .. :tdward. 
·. a·.: ~~e~:XJ19,. and .' qet-~n.t,e··~.~i~h,· 1:W~~t(!?Fi::i. · ~l:yJ:li;·~a-ti91'}~' -. .. ~s.p.~ci:a;t~Y'. as thi!.s 

" wa·s : tne ,- e:kpres~sed~:\./i .slfof .the"ir.' King~ <· ·: ·.,: .: , '~~--r: :· . ~' ,' . ·. ,. '. · . ', •-_ .' .. ·: •: '~· ( , . ,' · .. > ~, ~ :: ~--:·i" . ._:. ··. ':.~ ·' , _=:~ , ~~ ._: :: ·,:; ,~. \.' :- . '. ·,,I ·: ·: ! •. : . . ; ·.I. ' ·' .:' •. ;) >·· .. ' :· ~ ._. ' . . 
· . .'The:~~. ·~£+~-~ t: .~pb~l:.~-,. ~9r.t.i~; ':'1~:s· ,.ip\: '.~ ~~a~boUfg;,; .. :.(fr, .. ,a;f~~~ji:~:e:·, ~~- ..• t~e· 
.· C<?.~<?.'i~ .. o.f.., .~~~op7. · or:i-·-·t.he\.f ;'<;J.9·~s -.:.o,f . !!l'Cin. ,·.a:rq :~h~ ·.~Jli:~Y,· .!9!. ···~Ji:e1· ;h~an 
· .. f~mi~~~ ,:·._1!.T~e.1 AOJU;:):i~~ .:cp!ll~ · ~~or ~s '.,.t9 ,p9me: :o .. !l~ .:o~<-i.J::s·o.~atn.?.n .! '. "We· . 

Q~'\'.'~-~·cpftie;-- t~ " ·~~plalin .. i;I1.s.J..~ to '.Y'.6\1 (\th~ ·: r-aw~ . ~rtcl. s,~~B~ct::µr~s: ·o~·\<;>Ur . ~ 
. . l:~nd·~·>; We .. wis~' : to '·le~r~~ ;al;>~ut ,"i0.~r?. and, :·unqer~ta~4 ' 1Eu.t9P.e9-~· ·,s~;r.up'tu~es-~ 

" ·: .. \~e.' ar~.:" i\pt' :~e·t.¢~'..'~o) ~htjw. :;·y914·. 10\~,r·: .. f p~~~~p~e_.tt •. :"::M~.· ~~e ;:ho~'.· ;!i'e~·~ .J:O: :.l?ign· .oil 
·~ ··oo_~,t~.a~ts· 'o~.: ::t~~~en<J~9.~·';, d:r('·t~»~x:i~!Ll'.~<: ·;~he;:•- 1$.~;1)9'" .'~.~rit :usi.:·~~:<\au~e· _·ther~ is . 
ne~d .. for; a, rappr~ehem~n~ ·. of -,our• .t~10 .wor,ids~ ."~. ·. ··• ;; : ; · ,. ,. . ,. .· 

... 4 :.."' ~ i: ,; ·.., ,. ' .~. ; :· . : I ~ '~· ••. : l' . "'f: . ~ .t.. •• .... • ~ :~~ •• " • I~ ~ ~. • ; ._ . . • ; . : : ... # .• .:· • 

~ But: . the :m~.Jo~ .· ~x·chiinge '·teok ·pl:ace:· 1·n~ Geri~v'a:, ·at .the; .. :Ec~en·l:"cai .council 
of: ChUrches, ~ ·on : th~,' sub-)ect ~of :Jer:us·a1~m-:· ' 1 ' "Chr.is.t '.tansr ~have· :used' the 
·holy . ·places.: as : a·:::P,re"t~xt : t~·· iiu~e~~· :·~ne~:r pot·~~~.~·~l;: .. , ::fn~~.~.~?ce· in 

. . .... . ~ 
' . ·.• ' 

., 
.· .I, 
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Jerusalem, in the Holy Land and in the Middle East ..• Full religious 
liberty must be insured for the three historic faiths, and access 
to Holy Places guaranteed, preferably by international action." 
This was the opening state·ment of contrition by the Protestants, 
and there can .·be ·little amazement at the rejoinder which, to every
one's surpi-ise; was given by the private Counsel to I<ing Faisal, 
Mr. Maaruf Daoualibi, instead of the leader 'of the ulemas, Sheik 
Al Arkan. · Here is part of what he said during an hour long address.: . . . . . 
"lsrae·1 .and its defenders work on a policy <;>f .·fait a.ccompli·.. You . I 
cannot go back, · a co~ntry · established ·for 25 years cannot be er~sed / 
from the map, say the Zionists. Well, the·y ,· must give up this point 
of view! · 

The Jews cµ-e invaders and colonizers. They justify ~eir presence 
by the law of return to the promised Land~ But you, Europeans , would 
you accept that Rome or. Athens, in the name of a past that ; is thousands 
of -years old., upset the map of your .. 9ountries nnd .sh.ow territorial pre
tentions?. t~o. Palestine must be returned to the · ,Palestinians~ It 
belongs· oniy . to the P.a,lestinia~s ~ 'Golda Meir is. :Russian? Let her 
return · to Russia! Levy ·Eshkol is Rumanian? Let hi~ return to Rumania! 
Of -course, Palestinian Jews who were there fro~ ancient times may re
main in Pa:lestine, to live within ·the framew0rk . of an inter-confes...: 
... sional sta.te; . Trd,s· could also be _ acc~pted for Pales-t;inia)1 ·Christians. 
Their 'prayei:; . .: si te·s and: A::.hei'r religi0,us freedom ·wiil' be protectec1 •• . • 11 

, :• ' ~ • : . , . J:~ "'I O> .~... ~ •• • ' ;,,.. .' ..--..-: .. .., ~ .... ,.,. ' , • • _. " #) '"" • • - '-it· • ,. _ ... .,,, ,: • • '"' ~ I , I • ' I 

. . . .. ' 

As the writeJ.C of the· C).rticle comment's: ''A speech that goe!? .. even -
·further than that given· 15 days l ater., at the UN, by Yas'ser ·Arafat. 11 

"The eminent.· ·personalities of the ·Ecumenical Council abstained froin 
comment>" .cont.inues ··Ms ·._S.chemla • . 11 For , . ·after all, ha-s·n·' t ~ Saudi Arabia 
just now · 0fficia~·ly-.. ass·µred . them 9f their . .Cchristiari) presence on . 
J;>ales~inian soil? ... Everyone; knows that I<ing- Faisal dreams of ecum~nism 

· _fn · this reg·ion of · the .. world;" to be ·e·stabllshed .around.·Jerusalem, ·which 
he· considers ·the .t,hird- Holy Ci_ty ~f Is·lam ·and .- .whete ·;:he dreams to ·.-be .· 
able .to pi;ay :be~or~ dying •. " · · · · .... :· · · _· _ · · · · . 

. . . . . :, "' . . . ._,, . . .. ~ . 

In Gene:Va the Ul~ma~· ·a .i'so ··~isitea=· '~he· Red. Cross and the ·ILO. Saudi 
Arabia is not a meillber of the ILO, but ·this· is . blithely explained 
away· by the 4istinguished visitors: 1 11 If we do not -adhere to ·your · 
o·rganization'.J:t ts· so, -that;. we rnay -·better :apply its:· principles ••• " 
Such saintly · pearl.s . of :;wisdom :are dropped. throughout th~ tour:'· . 
"Islam was - ahea~ of·.the Dec~arat'i6n of the Rights of Man (ed: not 
signed .by . Saudi Ara~ia);: .by 14t· c~riturief.r. '· But· it went ·beyond it, 
.making the right to equcati6n'. a· st:tict obliga·tion. ° Koi:a.nic verses 
are. frequently .. ci.ted ·.to , show th~t nothing really opposes understand- · · 
irig with Europe~n ··nations,/ ':"The· Al:ab· i~. n¢ J~e.tter than the non-Arab, . . 
nor is . white superior t·o· ·biac)t ·;£or- .. rea,son~ o~er than his · P.iety. 11

. : 

And on the su.bje'ct· o~ . freedom Q.f . ~onscience:: · .. '!There is ·no ·.constr.~int ·,. 
in religion. Is · it for you ·to ·:9bl-ige .peopl·~ tc;> believe?" · 

. . . ~ . - . ... " . .. . ~ 

.'- ... . 

! • 

. ·. 
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The thi;ee days spe~tt . in Rqme a .lso ver,ge '·91) the spectacul.iir .•. -, 
card:in~l . ·pig:r1ed'6i'i '·- (Presiqent qf the Secretariat for .non'.'"'Christians) 
awai.t.·~. ' :t~en, ·~t·: ·th~· ·airport· tarit\ac and :is .t~~i):: . . ~c;>st in ~he·, ci~y. -
The~e·'. t1d.ll :be hours _aJ'.id:. hours; .~f ' wo.rk and dis·.9us~ion at th~ c.~:rdinal ~ s 
palac~ ·, int~rr~pte_4 c;m.e morni.ng. for : a -solef.in ;a\l,q_ien~e .with the P?pe. 

' -

· A .·short . ~ee.td·ri~ ,·" a·,:;;.h~.rt , w~rm welp0me. ·'. .'.' :Y.our pr~s~ri,c~, . 11
· .says 

-Pau1· v:t,·: · ~··~h6~1s that •Masi.ems . ana· Ch?i:istians ·can r·each' better under.
s't~·nci~rig ;'.~#.d: .. f:·~~f.r{t.~·.· ·_· Iov~ .:. e~ch 9th~l"> "rit<?.~.0 .•.• ;) 1 

: ; ~a.;· · o~ cqurse, · -. · 
a ce):'.e)ilo~ia~ ·~- -~xch«;i'ng.e . · ~;f~ ·~g.i;·f:ts.-. . . 'I:,1trt;.· :wh:a.ti._. a '..-h:i$t6,ric .. 9qdas;io~, all 

. ·,~g~e'e ;. '. :.wipi~~·· puV " ·f~. ; · ~·~11~~:~i:es).~r .~cfr~a1, ·-.s·~~:~~~F~· .. ~~t~e.(:)ri c.hristian~ 
:: an_~.~.;~o.f?l~~,~·· ; '· ~.h;~: ,V.~_t:i:qC;\n -: m~.~t;i~W·~"- ?lI:"e. -,e!lll?.I:i~s·_i;~~-~ .~1t~ thE?~es o~ 

:.CP~'?.P:"' =j._nte~es~t:;- :I:'.qt;.p·e:r:: th~n'.· .cH.,:e:f~;r:~nce~ :· ·. : ''.~J:~·" ~~l. -~elieve 11'.l God, 
' the : G.6.a·: o~\~l?;:~.f\~,' .6~ ·.,J~sp.~,_. ·'¢.f : Mahornm~4- .. ap~r'tJi~· .Bt:ic;>~hets. . Common 
-· ~6:.:, ~,:+ .. 1 ... e.~:'1\f~:('1.:~9c? ;.:. :,~'s ;: ~h~ ~ :;~~p::u~g +e 1 to . s_aye · -t?-e· · f!lac.:e $· _ of _. pr ay~r of 
-Moslems, " ·Chri'l.'S·t-1fans .. and ... Jews., ~' · . . · · .... _ ' " ; " · 

I' ' ·, . ·• • '. ." 1 · ,_ •_. . :, • .. ~ ~~· >" '~~.::. , · :::: ... ;,;::/.,,. ·.···• ~• • .· .... : '.'., '. ·. ·.-.. ·,,.-.. • • ·.::. :."",, " •· • '· • -~ '••; : ' • •· ,....1 :' • '°· • • ' . 

'. . Qi!.:> tJ~~;.\~~~:.'::~-~bJ( .f::9 .\i?~:1~ · ... ah.<f·h~~ .::a..= s~sqriq'· .stop " Qf'. .~~~ ... £-11e~1a~ in -
-.··: :.:~t;:~sl?9.W,;9::~.Q..#o.4~iA~ :);l:~9,~~~~J:·s·vg-n:.:-9{' ·:.¥al?· -~~~:.~:i,;: e·. 'f~:17- _, .919,s,e_;r ; ~'i~s . -

._- · \{~·~~'-·::·t9~:f; .. :Glj.rTs:f?.ta.ri:'. W:<;>i;-:~~a;·.: · N·";:Aiprct:wl;:qer·~y.~€i '-":c.~'i~s, .9.f ~Tp~ · ?:~l_estin,i,ans 
'-:are!:'. ~n:te·r:h1g·: J: :t:h:e .. ~:c:ii't:lie:dra~! r: '.tiie:,,':·:U1ern-a-s': .. ·'f.Ja:ea"_.-, in ··p: rocess:1Qn: :th~o·'Uqh 

• · · ~ · ~ ' · · . . · . • ; •1. '.• \ . . ... . , · .... · ; . ·· i ~ · . \ . 1.',/ ' ~·" · :. .. ·:··(·· .! . : .. . • ~ •. · . , .•. :·· '. ' ' .• ~. : . .., · ·-~ · ·,. · · · ~: '.-: · • . · · •• ·.. ·. \ ·-

' ·-:1"t.p,:/1PP~~al,:·s;~; '. ;: / 'r.ij'eY.:: «~.t"e , .. g~·ee:t;.¢¢1:.:'-by. · .~$.9'~i • . :·.E.l;~-~~.J;lg~~ ,, . .t.ije · _B).~h0p 0-f · 
· . : s:t#,.qspo~~.9,;;<· ... · _;~i,:Yp.l,}: '"h.~Y.?.i;·~,G~e:. '..~f~~· -~1';e r ·he,ia.t.·~}cf.\·r~·+'.~~'~ ·.~ ..• :yQ\l . ;,a.re. pow 
---'~·n ---tM~;' ~1~'?1)-i:t. :·:,cYf '" -~!i~P:E~::; r;.'..~' ·:,: ' : -~~ : ~~l'e .. h9~ii _ -,{!>ff :i:i0p·~~:. ~ t:~~.pk .; .:t;:.he -"U:leil._la s 

- · . . kn~l:t°' .=;..~¢.~·n9 :-:i~e.qca: . ~.-:-:. _ :sp0t1t .e& .. w~~hi -a:; c<>.x!t:Pci.!3·.s. _ tli.~f,: ·'.eac1~- fZ_ft.'l;'~.Y in 
:thifir:· :p·o·c~e,t::9_. · ~7 >and.:'j?~.'a'.Y,ed .·"a:.t ·:the· fo:o~· of the or_gan~ -· . ,:their ba~k-.s 

"~~r.n·e~: .. ~0 .. <~~~; '.~~f.·).~-~::~.- ,· .. ;~'.»;" ., .. :·. ~··· _:_. . _._.:- · .. ._ : ;._. , - .. . :: _, ': _, .. - . 
-~"or-. -. ~·1·1 -,: tJi~:.ir : · ei'~·:di;tft:~~~ ::)'§~¢fl:o~h~eti\~l')ts ~ -an9. be.l:l:~v~G.r. , .. .tl:l~ :· µletnas ·made- it 

_: ·pl~a~ ..... ~h~t:·.:'£4'.ey·; :.w-~:P.~.;:-pc~f:#-ect:ly·: aw~i'$ _·of --~he tssu~s :·inipor~ant -to t~e 
. :_Ch\#..t;°I1t·_:£n~s.e:.-.4ays'-; _··. >t..lie.".'sl;t;.-ua·tion·, of ·c'.h~·:f:~t;i:ap. . __ qmajt\u~'.~~i.es· .a;nd· mis_-

.-., ' s~q.f:l~:#··i'.~·s :'.l~t(_A~'#:i.d:a: .;~1rt:d .. :;A_si?-., : ·the· ·,que·s-t'ion" :Ci£ ;._J'.e·+µs_~:i~ .. ; .:. ci:~d of_ th_~ .. 
:··P.~¢1pl'em~{':;fa¢·~~g . .:_'i;,1;,i:,: .. tfie. -.c;:i;.j,s~s_.' of,. a-' soc±e'ty-. ;th?J,t'. h~·$'· l;>·e¢oµi~ overly 

_ , It:iat"ei.~::l,·1 ,±,s:~.J:c:>. e~C,.~ ~·s-.tv~ly · ind tis't .r i at i :z ~d ; ;'.and·, -Hi. ·which -;:tr ad i t'ional 
· values:.:are: '.bfeakl'.ri:g: .'dbWfi:, 'or". ar-e ·_. J:'6st ·s:.tg.ht "6f ~ · ·They ., do .not wish 

• ,•1 : '..~t • •, . . ... . ; j •o ; · . :·~\ l ··. · ' (. ) · ~. I '1: .' . , ~ ' ' . • ~:'. • ' ' . -t~ : ;h'f}Y,.~-··. :¢h~1ng~·s._, A.ri' Ji:1o~-l:~n,i-. :;~ocj;e~y .: ~i+a~::· ~-ill · .lead. to·: s!]ph ,resu"l ts •• ~ 
_ ··pE;irhap~: · they.:.:can-,,t~~~?'§:tr· .Eur.ope a les-son_a , 

• J ' . . •• • • . ; : • • ' . ' ' • . ! ' . ~ ~ .. .. 

_ cc;: -- .:L:is~of~ky :·.·. 
Tan:~.i:lJ?a:um· 
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VISIT 07 ·8'tmI ~Iil VI.UU TO TD VQILD CotnrCIL OP CBURCBIS, GBIBVA 

tpp!SDAY, 31 <>q!Q1lER 1974 

Intro4uctiop to $ .. Ri19911ion on Jeru•alem 

Thia oppo~Wlit7 to 4i1ouas with our 4iat1quiehed gue•te inuee nlate4 

to the Rol7 ~itT ot Jerusalem is for me a great honor aa4 privil.ece, aa 
well aa the tultilment of a desire which bas been voiced aore than GID99 
b) the World CoUDcil -o! Churches. 

Thus, the wee Central Oommittee meeting in CanterburJ' (1969) reoomaea4!4 

tbat1 

"serious consideration be given by the appropriate 

departments of the World Council of Churches to 

initiatin& discussions with Christiane, Jews and 

Muslims as to the guardianship of the Roly Placea, 

the statue of Jerusalem and the people of the oit7", 

Even this year, the WCC Central Committee, meeting in Berlin {August 1974) 
stated that the issues regarding Jerusalem "should also become subjects 
tor dialogue with JewiaJa &Ad Mllalia partio£panta". 

We are most gratetul for your visit, as now we oan initiate this dialoeue 

with you who come from the heart lan~ of Islam, from the country of two 
of Islam's Holy Cities and aa we know that Jerusalem ia dea:r to 7our 

heart. 

The same declaration on Jerusalem which vae ieeued thia 7ea;r aD4 whJ.oJa 

was quoted just before, also statedz 

"Jerusalem is a Holy City for three monotheistic religionez 
Judaism, Christianity and Islam. The tendency to minimize 

Jerusalem's importance for a.ny- of these three religions 

should be avoided". 

We Christians should con.fees in penitence that we ourselves have not 

always lived up to this exhortation. On the contrary, instead ot · 
being sensitive to the deep attachment to Jerusalem of people of other 

living faiths, some Christians have violated the rights or others; 

in this respect, I should mention the dark era of. the crusades, qr, 
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more reoen~lTt the fact that so-called Christi~ nations used the Chris

tian Rol7 ·Placee as a pretert and stepping etone to increase their .OVD 

political influence in the ci t7 of Jerusalem; ·t_h~ : Hol7 Land · and tli&' 
· Kiddle-East. . -t ... 

This oonscioueneas of mistakes made and sins commltted in the past, h&e ., 

led many Christiane to beins opposed to suggestions to internationalise .· 
. . -----the Rol7 Ci~7, vhich m.ilht again open the vay for powers outside the 

re·gion to'. ·promote, directly or indirectly, their influence tor the1~· 

ovn aims. 

However, the World Council of Churches. is in favour or f'ull religious 

f'reedom and aocesa to Jerusalem. As the General Assembly (Uppsala,. 1968) 

stated: 

"Full religious freedom and access to Hol7 Places must 

continue to be guaranteed to the communities or· all 

three historic religions preferably by international 

agreement". 

·--
The underlying conviction is, that Jerusalem is Hol7 to .the 

gions: Islam, Christianity and Juda~sm. 

I need not recall Christia.n reverence for and concern about Jerusalem·, 

ae my colleague Archp~iest Georgios Tsetsis .has already dealt vitb this 

subject. Again, I hardly need to underli~e to this distinguished 
company the deep teeli ngs of Mu~lime ever,,.here regarding the Holy 

City (al-Quds). Fortunately, an increasing number of Christians are 

aware that ·!or Mu.slims Jerusalem i s the Roly City, where Abraham submitted 

to the Will of God and was ready to sacrifice his son; "the most remote 

sanctuary", from where the Prophet Muhammad ascended into heaven a.n4 

· vhere the Fin.al Judgem~nt vill take place. 

·Also, an increasins number of Christ ians are aware of the meaning of 
. . 

the Holy City to Judaism: the name Jerusalem is 'mentioned in the 
.._~.· 

Hebrew Bible some 750 times; in the grace which Jews e~f after every 

meal, the third benediction re.ads: "And rebuild Jerusalem, the Holy 

.-· ... ..... , 
., 
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· c1t7. speedily and in our clays; blessed art Thou 0 Lord who builds in 

His merc7 Jerusalem". For as back as ve have evidence until today, 

· · ~7U.&BOBU•• h;ave been . bu~l t oriented towards J eruealem • 

. Therefore~ Christiana should never forget that Jerusalem has great 

aignifioanoe r~r both Muslims and Jews. 

In aearchins a solution~_- opinions di!fer also within the Christian 

world. In 11sqpstions ·ror a. Theological Evaluati'on", adopted by the . 

SJDod of the .. therla.nds Reformed Church (June 1970) the difference 

ot opinion- becomes manifest: 

"Ti;us city, vbioh because of its history has great meaning 

for· Dl&D7 Christiana and Muslims, ought to be a kind or . 
ezperimental garden.where various nations may live together 

in peace. But as soon as ve state this, .questions arise 

which ve cannot answer unanimously". 

It appear& that a solution through which Jerusalem can really become 

a City of Peace, is extremely difficult t9 find. 

The Yorld CoUllcil o! Churches has stressed that not onlz Holy Places 

are important to the three religions: 

. "But the question of Jerusalem is not onlz a matter 0£ 

protection of the Holy Places, it is organically .linked 

with living faiths and communities or people in the 

Ho~7 Cit7 • 

• • • 
~ solution on Jerusalem should take into account the 

rights and-needs · of the indigenous people of the Holy 

City". (Berlin, 1974; my italics) 

Perhaps one of the important questions to be asked - and to be solved 

is: bow can we discover· the right pattern o'f sharing ? 

I conclude with a quo~ation from the prophet Isai._~, who described a 

great vision about universal p~ace and the unity of. mankind: 

... -. 

: . . ~ ·. -... 
~·-

.. 
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-"And i~ ·ahall come to pass in the last day~, that the 

mountain of the LORD's house shall be established on 

the top -of the mountains, and shall be exalted above 

the h~ll&J and all nations shall flow unto it. 

And ID&D1' people ahall go and say, Come y_e ,'~ ~d let us 

go up to the mountain .of the LORD, to the house of 

the God -of Jacob; and he will teach us of his ways, 

and we will valk in hie paths: for out of Zion shall 

go forth the law, and the word of the LORD from 

Jerusalem. 

And he shall judge among the nations, and shall 

rebuke many people: and they shall beat their swords 

into plovs~ee, and their ep.ears into pruninghooke: 

nation shall not lift up sword against nation, neither 

shall they learn var any more". 

· ( Isaiah 2: 2-4) 

I 

Let us continue to pray for the peace of Jerusalem. May those 

who love her prosper. 

Johan M. Snoek 

·-·-. 
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First revised draft of WCC Guicelinen for Jewis~ Christian Dialogue 
presented to the CCJP a~ its London meetingp Juna 22-Z6 1981 

PREFACE ' 

1.1 "One of the functions cf dialogue is to allow participants to describe, 
and witnees to~ thair faith in their own terms. This is of primary 
importance since self-serving deJcriptiona of other peoples' faith are 
one of the roots cf prejudice 9 stereotyping, and condescension. Listening 
carefully to ~~a neighbouro 1 self-unde=standing enables Christians bettter 
to obey the cc~n~w~nt ~ot to bear false witness against their neighbours . 
It should be r~cotiniz~d by pa~tnera in dialog~~ that any ~eligion or 
ideology claiming universality, apart fro;:a havin8 an understanding of 
itself, will also have its own interpretations of other religions and 
ideologies as r~rt of ita o-;.m tielf-!.tnderstanding. Dialogue gives an 
opportunity for a ~utual questioni~g of the understanding partners 
hav~ ~bout themselves and others . It is out of a reciprocal willingness 
to listen and lecrn that significant cialogue grows." (WCC Guidelines 
on Dialogue, III :4) 

1.2 In giving such guideline.a the wee speaks ~ fox an·d to its member c:huTches 
as it d~fines the need for and gifts to be received by tlialogue. 
People of other faiths D.:lY chooce to d~fine their understanding of 
dialogua, and their expectations a3 to to'7 di~lcgue with Christians 
may affect t~eir vwn tradition£ and attitudes ~nd may lead to a better 
unders,tanding of Ci1ristianity. · 

1.3 In Jewish-Christicn tlialogues it is of s~2cial importance to allow for a 
certain as:nmnetry betwe2~ these a-10 coll!I!lun:i.t.ies of faith. For. example, 
an interpreta ion cf Jutlcism is an integral and ir.dispensible part of 
any istian theo ews, a 11theological" understanding of 
Christianity ma!~ well b~ of o. lees than esf:eatial or · al si nificanc:e 
although neither cc~unity o fe1th h's cevaloped ~ithout awareness o 
the ether. l _ 

\Mo~ clt,_...~ cJ~ p. ... 1- \...,:. "'v \. """'""'' Q...\..'(....'~ 

1.5 

\ . .c cc::; T"- :--v 

/,; . ~ ~ '\.() 
~ 

The relations between Jews &nd Christiajs have Ujique characteristics 
already fro:i:: the ~s in whcih Cr.ristianity historically emerged out: of 
Judaism- Christian understa~dings of that procesg constitute a necessary 
part of the dialogues ar.cl give urgency to the enterprise. As Christianity 
came to cefine its o-v;n identity over again Judaism~ the Church develo~ed 
her ow-n understanciingc. :> ci,,;;i"ir.itions, and t:erms for what she had inherit4d 
from Jewish traditions., ar.d for t~hat Scriptures comm.on to 
Jews and Christi~na . In the process own identity the 
Church defin~d Judaismp 

worse. 

Bible reading ar d wo'!"shipping Christizns often belfove that they "know 
Judaism" since they have t!"!e Old Testam!?nt, the records of Jesus' debates l~ 
with Jewish teachers and the early Christi2.n reflect~.ons on the Judaism ./ U--l>·v·
of their tic.es. .i?urtherm~~~ no other reEgi:ouo tradiE.i?n K'._ s t oroug y 
"defined1

' by lthe Churc:i as ~ 4"uda1sm. ~ .!l1is attitude is often enforced ) 
b lack of kncwledge about the history of Jewish life a thou ht through 
the , _ ., ~ 1 e par l. o e -:~ays cf Judaism and Christianity. - -



1.6 Already for ' these reasons t~ere i s special urgency for Christians to· listen ; 
through study and dialogue p to ways in which the Jews understand their 
history and their traditions, their faith and their obedience " in their 
own terms" , Furthermore P a mutual listening to how eac~~feived by_ 
the other p may be a step toward overcoming fears and correcting misdnder
standings that have thrived on isolation . 

1. 7 Both Judaism and Christianity cornPr1se a wide spectrum of opinions 9 

. ·~ptions 9 th~olog:ies p and styles of life and service. Since generalizations 
. often produce· stereotypingp Jewish~hrsitian dialogue becomes the more 
· · signfflcant by ·'aiming at as full a~ possible a representation of views 

within the two communities of faith. 

2. CP.RIST1Al1 UNDERSTANDING OB'·jimAISr~ 

2.1 For Christiari$ ·'dialogu~ .. requires . and fosters understanding of Jkln.dow'i
1
al.e :g-'ein 

its il.chness both in the past ·'arid" in 'the present. The lake of 
among otherwise well-educated Christians about the history of the Jewish 
eo le after the destruction of the Temple of Jerusalem (70 CE) has 

Judaism dried up when Christianity entered 
a re of the continuing 

a • Throu h the centuries ~here has een a rich ongoing a itioL 
of ~~wish re igious and philosophical literature and coumentary of great 
spidtuai' and· intellectual significance . In fact, contemporary Juda~sm, 
with its eentres of leanring and culture in both Israel and the Diaspora, 

lconstitutes one of the major resources for religious lite and thought 
in the. world . . . . . 

(
Tb~ougb dialogue with Jews, Chriiti~na· are aided in overcoming their. tendency 
to ·think 9.f the Jews and their teachings in anachronistic terms, Just. 
as . phri~tian'ity has had a long history since the first century of the · 

. common era 80 has Judais'Cl. . . . .. . , : .· 
·. ~ . -. . ·· 

2. Christians lack of knowledge aboutp and interest in, Judaism as a living 
trad.i~ion is sometimes coupled with theological patterns by which Israel 
is "regarded'' E:!xclusively as a preparation for Christianity . Judaisiili.s · 

~ ,t~~~~by:. .denied any "theological validity 11 and Christians calim 'the validity 
·. · of · God 7 s revelati_otl to themselves by -negating the continued validity . of 

.:( · :God_':s .. revel:at~on· ·to· the. Jewish ~eople ~ Such patterns of thought and· .. .. 
. __ teachi.:ng ~ke not for dialogue in mutual respect P but rather for the . 
! . kind c;f forced disput",itions by which th.e ·medieval church expressed its 
· disdain for the Jews. · " . · -. 

. . . • ·.· ·.: . . . . .· 
. . . :1. : 

· .. 2::3 ~ .. Th · ·e a'tive ima e found in much Christian 
~ he writin ins one of the ·stortions of Judaism. . uc istor-

(1-. .. , • ~V! ( '.uon·s are s'prea . y es tern culture. and liter;'iature into many othe·r parts 
~~ 1 'of .the world . It was from the Phan~ees that Jesus learned. the Golden 
~:/' Rule 9 with them he ·shared belief in resurrect.ion . . _.·'. : ·. 
s ~' . . . 

·' .. •. 

( 
Pharisaism was a dynamic religious filOVement that brought renewal to 
jud~ism in the time of theSec~nd Temple •. 

. . . 

Pharisees had the 'religious vitality nexesssary for surviving the cata
strophe of the loss of the Templep and 'they built the structures by which 

·the Jewish· people has survived with ·integrityp scattered widely as they 
have been• Jesus ' 'debates with the Pharisees indicate that they were 
the ones he took seriously ; to them he addressed - like the prohpets 



2 . TOWARD A CHRISTW1 UNDERST.MIDING OF JUDAISM 

2.1 Through di_alogue with J_e~s, ·many ChTietia'ns have collie .to appreciate the richness 
and vi~aHfy of Jewish 'fa"itb ani life in the covant and .have been enriched in, · 
their own understaµding of God ·and the divine will for all creatures. 

. ' ' 

In .dialogQe with Je~s? Christians have learned that the actual history of Jewish 
fa.~th and · explerien~e ·doe~ ne>t match ·the ima.ges".of Judaism that have dominated a 
long history of Christian teaching arid writing, images that have been spread by 
Western culture and literature into other parts of the world. · 

··2.2 To ¢any Christian.s, Jud~ism .as a living tradition ca.me t'o an" end witli the cociing 
of Christ and with. the deat'ruction of the . second teuq>le of Jerusalem; the Church 
replaced the Jews as God's people, and the Judaism which survive~ •. a fossi~iz~d 
religi~n oClegalism. · . { ~~ · ". .· . . . 

In thi.s 'vi~~ the· covenant of God' with tJ;ie people ·of Israel was only a prepar.ation 
for tfie , corning of Christ anc was then abrogated . ·Judaism of the : first c~n'turies . · 
before ~nd after the birth of Jesus was therefore called "Late Judaism" . l'be P~risees 
were considere:d to represent the' acme of legal;s~Jews .and Jewish groups w~re p<>r
trayed as negative models, and the truth and beauty of Christianity were thought 
to be enhanced by setting up &I Judaism as false and ugly. 

2.3 Through a renewed· study of Judaism and: in dialogue with Jews1.c.h.ristians 
become .aware that Judaism in the time of.Christ was in an early st:age of its l~rig· 
life . .. ·. .Under .the le~dership o·f the Pharisees· the Jewish people began a ·s·pirittial 
revivaf~f remarkab~e power, which gave ·them the vitality capable of surviving " 
the ~atastroph·e 9£ loss of the· temple . It gave . birth to Rabbinic Judaism which; . 
pro'duced the Mi.shqah and Talmud and built the structures for a strong and ·creative 
life through centuries of persecution.· 

2.4 Jesus was a Jew~ born into this Jewish tradition. In this setting he was nurtured 
by the Hebrew Script~res which he accepted as authoritative and to which he gave a 
new interpretation in his life and teaching. In this context1Jesus announced that 
the Kingdom of God was at hand 9 and in his resurrection his fol~owers found the 
confirmation of his being both Lord and Messiah . 

S',,.,..(._A.; 
Christians should remember that(tile controversies reported in the New Testament 
between Jesus and the "scribes and Pharisees11 find parallels within Pharisaism 
itself and its heir, Rabbinic Judaism. These controversies took place in a Jewish 
context, but when the words of Jesus cai:e to be used by Christians who did not 
identify with the Jewish people as Jesus did 9 such sayings often became weapons 
in anti-Jewish polemics and thereby their original intention was tragically distorted. 
In this matter an internal Christian debate is taking place on the question of bow 
to understand passages in the New Testament which seem to contain anti-Jewish 
references. 

2.5 Judaism with its rich history of spiritual life produced the Talmud as the norna
tive guide for Jewish life in thankful response to the grace of God's covenant wibh 
the people of Israel . To this have been added over the centuries important commen·· 
tariesp profOhd philosophical works and poetry of spiritual depth. The Talmud is 

,_.-for Jews as central and authoritative as the New Testament is for Cjristians, 
tNeither tradition is simply a religion of the Scriptures of Israel. What Christians 

call the ~ld Testament has received in the Talmud and later writings interpretations 
which for areS in the authoritr of Moses. 

·~~,,,....~""('A~~-::::. J~,~L, -ty~:hoi.. 
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2 . 6 Christians as well as Jews look to the Hebrew Bible as the story recording 
Israel's . sacr~d. m~mory . o( God's election and covenant with this people . ~y 
Jewish understanding, "it . is the'l.r .o~ $tory: kl.· historic;al continuity o 'Christians p 

: ~ - .:(".C;;:jpiostly Genti~ sin.ce e~r~Y .. in the l~fe. 9( the. Chur~hp believe themselves· to be . 
p,.v.vl heirs by grace of this same story . The· unique relationship between the two commu~ 

ni_t.~p~ t:. bo,~h . ~~~rsh,ipping . the_ God .. of Ab.~a~am, _Isaac _.and Jacob, . is a given .. historical 
fact:, •. but· how i~. l.s to ' be' un.6~rstood tl:ieologic~lly ' l.s . a mat.ter of. internal di~logue 
aniong- Christia~s which tak~s: -on inc.rea.sed eeriou·sriess as a result' of· dialogue'' ~ith 

.. · ..... . . .. . .. : .. · . . . . . . !· .. : 1 '. · 
Jews . · 

; : • -. •j ...... ' 

2 ._7 Bo~~ ' ~-e~e ~ommonaH,t~es and differe.nce.~ between th~ ... ~? faiths ne~d 
to .. b~ .excuµned .. carefully. In finding in the Scriptures of the Old ·and"Nev Testa
ment:. ihe sole a'n<i' ilhiinate authority:· sufficient for" s'aivation, thl~: 'ch'ristian .. .. .. 
Ch~rch ·shares i'srae'1 1 s faith in the One G~d," but it'knows him in the Sp~tit--: "" 

the God and Father of the Lord Jesus Christ . For Christians, · J'esus Christ · 
ift h~nity has received froc God, for through him millions-.._ 

&t--memtn:!'"n;t-:-e~~be.~· -Pe.Qp.l.~ ave come to share in the love ' of and to adore the 
. ' • • . :. ,, I . - . .. . , . . 

:- · Gpd'. ~~o. fi_r~~: ~~e c9y~na11~ with th~. people Isr_ae.-1. Knowing· ~he · One G~d in · · 

I 
Jesu~. ~hr~st thr'!~gh ·the . Sp~ii,t p th.ere fore !) ·christfap.s .~orship him . ~D:~ ·~ .~ririitarian 
confe.s~ion .oJ. hi~. i~·eaB~c.e -presence ~£h them; weNs for~ign to ~~ae· witil : · . 
whi'ch Jew,, ':i)reise' c·e;.i.· ·:·:·" . ) ~ \~·':!.11.lA.UJ •. --:.. " ·' '( ."' . . ... "' 

'.Sh ~· . . ~~ ·. ·... . .. 
Christians and Jews both believe that God has created men and women as the crown 
of creation .and h.as :called them to be holy and to exercise s.tewardship oven -ti:e 
creation -in acco.u-ntab.ill.ty to God • . Jews and Christian~ are taught by ' their 
S_cr.i.ptm;~s .t<? kn~w ~t!~-: themselves responsible· to. _their 'n~ighbo~rs:; .. espe.cially t'o. 
thos.e w~Q a~e · wea~ ; pqor .• ind opP.ressed . In ':vario~s. and. disti~~t. ~a:y~ we ·1ook for 
the day in. wJ'l.i~h God /will , r,edeem th~ creation.. r~ . dialogue w~th -~ew_s· ~Il_!Clny . . 
~hristian.s come_ t .o a more pr.ofound appreciation of _ttie Exodus pop·e co'f ·H .b'erat_ion, 
Clnd pray and work for the coming of dghte'ou'sness' ,arid peace on e~rth . . . 

• -~ 1:!' .. 
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3 AUTHENTIC CHRISTIAN WITNESS 

3.lChristians are called to witness to their faith in word and deed , The Church 
has a mission and it cannot be otherwise. 

3.2 Christians have often distorted their eutAaPti.c witness by coercive prose
lytism - conscious and unconscious , overt and subtle . In speaking about prose
lytism between Christian churches , in a' study document of the Joint Working 
Group between the Roman Catholic Church and the WCC (J:cumenical Review11 1/1971, 
J.ll) it was stated : "Proselytism embraces _whatever violates the r i ght of the 
human person, Christian or non-christian, to be free from external coercion in 
religious matters". 

3. 3 Such rejection of proselytism, and such advocacy of respect for the integrity 
and the identity of all persons and all communities of faith are .especially urgent 
in relation to ~ Jews(!:mo 1 iye as minorities among ChristiaPS .• ) ( s.teps toward 
assuring non-coercive prJctices are of highest importance . In dialogue ways should 
be found for the exchange of concerns, perceptions and safeguards in . these matters . 

3.4 While Christians agree that there can be bo place for coercion of any kind, they 
do disagree - on the basis of their understandings of the Scriptures - as to what 
een~P~~~~& con~titutes authentic forms of mission . 

There i s a wide spectrum, from those who see the very presence of the Church in 
the world as the witness called for( to those who see mission as the explicit and 
organized proclamation of the Gospe to all who have not accepted Jesus as · 
their Saviour • 

There is further disagreement where Jews are concerned . Theee are .Christians who 
view a mission t o the Jews as having Re¥e~ftg a very special salvific significance, 
and those who bellieve the conversion of the Jews t o be the eschatological 
event that will climax the history of the world. There are those who w~a insist 
that no special emphasis be placed on a mission to the Jews , since the mission is 
to all(.wbo ha ve not accepted Christ as their saviour .) Thre are those who believe 
that a mission to the Jews is not part of an authentic Christian witness2since the 
Jewish people finds its fuifilment in faithfulness to God's covenant of old. 

Regardless of differing views of mission, Christians resvonding to the invitation to 
,....Jlialogue with people of other faiths2 recognize that the t9-1"~ intention in dialogue 

-c;;:! .iiiust ba to hear the others in order better to understand tlleir faith ~ bopes 0 

insights and concerns ; and to th ' one ' s own under-
standing of one ' s own faith. The spirit of dialogue is fully present to 
one another in full openness and hwr~n vulnerability . . ~ Wvr : 
3.5 In dialogue with Jews it should be remembered that, according to Rabbinic law. 
Jews who confess Jesus as the Messiah are considered apostate Jews. But for many 
Christians of Jewish origin , their identification with the Jewish people is a deep 
spiritual reality to which they seek to give expression in various waysp some 
by observing parts of Jewish · tradition in worstip and life style, many by a 
special commitment to the well-be~ng of the Jewish people and the State of Israel. 

Among Christians of Jewish origin there is the same wide spectrum of attitudes toward 
mission as among other Christians, and the same guidelines for dialogue and against 
coercion apply. 
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of old - hie critique of the foibles of any religous establishment~ a 
critiq1,1e trich has parallels within Pharaism itse.lf and within its heir; 

i Rabbin'ic Judaism. Yhatever the Pharisaic movement was it was not an empty, 
legalistic system9 bµt a dynamic anG creative movement - as the later · 
history of Judaism ha·s shown. . · . · 

2.4 - In re~ding and interpreting the ?-Tew Test~nt it . . muat lie reD)embered that 
Jesus wasa Jew. His teaching. is part .of the spe~J:.rum of Judaism·'of .. his . 
time. Within"this spectrum .Jes~.~ .a~ounced that :':the Kingdom· of·:God - w~s 
at hand, and in his res9~rection his followers fo:und the confirmation of ' 

2.5 

2 . 6 

-

his being bot:h Lord and H.ess.iah. · · ., .... _ 
·I . ::·· --: . 

The conflicts and controversies reported in the ~ew Testament must be 
seen as taking place within Hudaism identified with his people. But when 
t:he words of Jesus came t:o be used by Christian~ who did not i~entify wi~b 
the JetV"ieh people as Jesus did 0 they became wea·pons in anti-Jewish 
polemic.s ~ . end thereby their origin;al intention was tragically dis~orted·. 

Cent'ral ~o the ·s~ed:.fic relationship and the di~fere.~t self-def'i'n*ti(?µs of 
Judaism and Christianity is the fact lat what: i8 ·the :·Bible to the ·Jews is 
also the Bible to Christians - nut not the whole Bible. To them it is 

: d~~ Old Testament to .which .. the writi~gs ·of Evang~lists and Apostl~s ·_-hav~ 
b~~P added as the. t~ew Testament. TbuS' the Bible ~of the Jews a'(ld_.. the·-'O.ld . ... . . ;. ' J , • . . . . . - . • . . ~ -
Testament of the Chnsti.ans are t;he same - ~~~. y.et dl.fferent . · . - -- · . ..... ' . .. ··. · :: . . . -·,·. 

Christian terminology came to dominate Western scholarship 9 for example 
om. tl~ ~e~ "intertes~amenta~ literature" or i~ .. ~~~ . ~erm ."SRatjud~~t~''.. 
Thia ; latter term. ( 0 Late Judaism") has the bistoric~lly false 'connotat1on: 
th~t; J~daism'. c~e$ : t 'o.: an end with Christi~p~~Y f < Attempt-a at fl.nding· ·t~~ 

\ 

which can make ChristA~i;i.s more aware of Judaisfu · ~.~'.a living religfon ·are 
therefore of great importance . For exmnplo~ to refer to the Old Testament 
as the Hebrew Scriptures 9 and to the Judaism in the time of Jesus as Early 
A~aj...s!D, ,have pro:vell" h~lpful to many. . . . . . ~ 

. .. .· .· . . .·. . :.:. 
.. :·:.: 

Christian~ ·~sf 8-v~~.d . .,agalnst the tendencie~ .. ci{ pc).ri:raying Jews or· Jevi;~h 
groups as ne.gative~ model~. The truth and beauty of Christianity canno·t be 
enhanced by"sefring up Jews or Judaism as false and ugly. The witness of 
the Hebrew Scriptures should not be portrayed just as less authoritative 
or no;mative . th~q tqe New Testament . They aria essen~ial to the tradition 
which our Lord accepted as his own, and which. he reaff°iraed as he.inter
preted them in his life11 work anc;l , thought'. ·Both t.he judgment and· che~ , .. 
redeeming love of God receive testimony in all the Christian scripcures -
from .Genesis to Reve.h.~i9n. 

".:· '·- .. 

2.7 · Jews and Christians ' both believe in the one. God, Creator of all that ie-0 

bound.to humankind: in grace and love. ·They· both believe in the one God who 
has · made his will for us known and who wants that all .turn to God 0 kQow 
God and worship God . They ·both believe , tQ.~t Go~ has created men .,and women 
as the crown of creation~ and ~hat as such they are called to be holy 9 are 
given stewwardship in God's name over the creation, anc arc accountable 
to God for the way they exercis~ this st~wardship . 

As Christians and Jews we are taught· by.DUT Scriptures to know ourselves 
c responsible for our neighbours, especially for those who are weak, poor 

and persecuted. In various and distinct ways we look for the day in which 
God will redeen the creation. Withjthis vision they work with hope here on 
earth for greater righteousness, justice and peace. 
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..... 
2.8 Fo~ <lt'tistians the gifts that were received from God through the Jews 

. -·-:'.· 2f~c1ude Jesus Chr"ist our Lord~ It .. is . through him that we are linked to 
this'~ommon faith in God; to obedi~nce to God's revealed will, and to common 
hopes for a redeemed world in justice and love .·· As the Church increasingly 
became a non-Jewish communityp Christians learned to express their 
gratitude to Jesus Christ in ways that strike the Jews as strange and 
even wrong . Thus ·Chl\'istians: speak of God as Father :,:"Son, and Holy 
Spirit; celebratinS · the T-iches of the Trinity and the · Incarnation. In 
dialogue with 'Jews·? Christians will attempt to· understand better what 
they: so· confe"ss, as: they ·~re: .reminded of our common ·faith -in the one God 
whom both Jews and Christians call upon in· d·aily prayers as Our Fatb~r. 

3. ·:AimrENTIC CRRiSTIAN WITIIBSS ··· ·.:: ·· : ~!:~ ... "· 
... ·, .. 

...... ..: . : : · : ·: '• ,",1 . • 1. • • •' :· ' 

3.1 Chrsfd.a~ h~ve often distorted th~ autnentic" witness of their faith . ' 
in word and deed by coercive !DissiQB:.and proselytism - conscious and 
unconscious~ ~vert and subtle . In speaking about proselytims be~~een 

: ··i cb:ti~H8n churches the wee stated : L. - -.. · . . , .. , .. , . .. ~· . 

"Pr<?s·eiytism embraces whatever ·violates the righ~ of · the human· person, 
'Ch~si"tiatr ' "c>r no·n-christian~· to be"· free from external coercion. in ·religious 
mktt .. er.s" (Ecwcnical Review·p 1/1971 9 a study· do·cWn.ent of the Joint : Working 
Group be tween t 'he: R. C. Church and the wee, p •· 11) . · 

. ~ l .. 

3 . 2 Such~ rej~c·t1on of proselytims p and such aav.ocacy of respect for the 
A itegr'ify:,~.:.'.the .· identity of all persons ani:l .aU cbI!llnunities of faith·p 

t\,~ \ ~ · 'is urgent~ in· ·cnB.stian relations to Jews who live as minoritiesp exposed 
'. ~. ~ . to the forces : ~' ·cutlural and religious assimilation • . · . · · . 

. ·. .... . :· . .;. .. . . . .. · . . "·· . ::· 
.. : .. . ' · . l .... 

3.3. Yet Christians are called upon to witness to their faith in word and deed. 

3.4 

Christianity is a missionary religion and cannot be otherwise . Chastened 
. by increasing awareness of Christian triumphalism - often w2dde6,_to 
···western· imperiali'sm· - Christians were anxious to overcome all ·forms of 

.. coercion.· and · -f°ind· ~uthentic forms of witness in ·a pluralistic. world• " ... 
, 'I , i_! , ·. ·; . 

m:ile. :,c~~·i'~~~a~"s ·ci~~e ·~~at · there can be no· place for. coer5f.on·.~f: any 
kiiia.;· they ·d~· disagree· on· the ·basis of their understanding of the. , .. , 
ScriptQre·s , o~ion of mission to· the Jews. 

••'!· . _,, ~- , : 

Soma Christians are convinced that for Jews ob~ience·· to God does· nob., 
depend on th<tr accepting. Jesus Christ as Lord and Saviour. These 
Christians maintain that God's calling of I9rael to fulfil - as a distinct 

· · peopl~ .:.:·a spei"cial task in his purpose with the : world remains valid· also : 
'· att'er 'God~·s call in Jesus Chris·t went out to .. all humanity. :' According · to 

'this ·View the continued . existence of the Jewish .people and ··their witness 
are ·a si:gn of ·God's faithfulness to humanity and an encouragement to ·. · 
t~e Church 'fervently ·to hope for the ultimate redemption of God's creation. 

~ .·;. . . ' . . . . ... . :' . . . . . . ... . . ·-=· .-.... _:: . 

For other Christians the obligation to witness can know :of· no ·limits in 
its universality. Thus it includes a mission to the Jews. To To some such 
a miss iOn sliould not · be given special priority9 while to others ·.tbe ·mhsion 
to···the ·Jews is of·· sre~ial · redenrpti'~e significance . . ·· · · · 

·t .• ' 
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' ./· . . ... 
In \·luralistic societies individual Jews and Christians ~i decide 
fre~ly to join one ' another's co1ID11unities of faith -as they will join 
other communities of faith . Such individual moves should not be seen as 

· part of grand theological schemes, ~ee~~ng in the victory or defeat of 
the other. resulting - -

, Steps toward assuring non-coerci'V'e practices are of higb~st ._importance. 
In dialogue , ways should be found for the excha.nge of concerns, percep
t ions and ·safeguards in these matters . 

3.6 There are Jews who have come to believe in Jesus as Mes~·iah. Some of 
them. see themselves called to be a specific witness to Christians·"' to 
Jews and to the world. They express their Jewish identity9 e .g. by 
observing .elements of Jewish ·tradition and culturep while affirming 
Besu.S as their Messiah and Saviour. Their claios have raised questions 
both among Jews · and Christians. According to Rabbinic Law they are 
considered apostates. Some Christians have expressed concern that this 

. might lead to a denial of the oneness of .all Christians. 

Other Christians of Jewish origin have chosen to icientify wii:h "~he 
~urch ~ without such specific identificatii:>n wit~ Jewis.h ·~radidon. 
Among them some consider th.emselves part ·of ~he · Jewish people ~ich they 
hold in high esteem, 'but give · their witnes·s · to Jesus Christ without 
distinction from their non-Jewish sisters and brothers·. 



4. ArITISEMITISl! - A COHTWUING concERN rn THE CHRISTIAN-JEWISH DIALOGUE 

· .... · 

' 

~. r .-: _ .. 

Christ' annot e r into· dia~g¥e with Jews.without the awareness 
of Christian ntisemitism:a'ri~"\tt"'ta'ng pers.istent .bi_11tory ·e~·pecially · 
in c · . .where Jews consti.tute a mi~_g_rit~ . The_ .wcc_, .J~ .. th_~ Assembly 
at which it was . constituted (Amste·rdam .1948) condemned antisemitism: 

• ' • • .1 .. • • 

i'We ,,~ail ·,ppo~ . the c,h~rcihe:~ : w~ · J:~pr~sent .. to . de~ounce a~.t-is~~tism, ,no 
matter what its origl.n~ ·as absolutely irreconcilable 'with tlie ·pro'fession 
an~: practice. of the .Christia~ f.aith . A~tisem,i.tism i s sin ag~i.ns:C. God 
-and· man . 11 

• 

'3'~! 
w 

. '.4:'.;2 . Cltristians .must face ho~estiy th~agic history_ with regar~. to the Jews - :- ... 
· _~Mory- which ~ncludes events~ Crusadesp lnquisi~ions , -P.Qgroms, ... ·, ,_,.,,__.., 

· ~ ~nd tp>locaust • . Only .by facing ·this . history can Chrtitians come to .. . . , . .. .. 
understand the deep-rooted .su~p.icion that many Jews ~p ·~o· today .. hold 

\ ~\.~·'-'1 against Christian.s and -Chds~;~·n'ity . Christians are. calJed upon t _o 
C f LJ 1 ) fight antisemitism '!Tith all the resour~ at th • 1 l . . The . °''"°"- ' nee there are J.S u ing &J.gns of new and increased evidence 

parts of Erle wotla . those who hve in the parts 
?""~th~e~w~o~r~lt'd~w~b~i~c~h~h~a~v~e~a~r~e~c~o•t.l!la-!!oo!l!f~a~n~to!oi~s.;e~m'!"i.~Eil:>.cts are duty bound to 

,, .• .., "f\~ unmask for all Christans that antijudaism and antisemitism which they 
O"-'\i-~ have come t o recognize as an ever-present danger to the faith. 

4.4. Christians in other parts of the world had Ji little OT no contact with 
the Jewish people except the Old Testament - the Hebrew Bible - as the 
scriptures of the Christian church along with the New Testament . 
Although the Gospel was brought to them by the western churches~ the 
co!IDllunity of Jews were very far to make any significant impressions 
upon them. The role of the Jews in the crucifixion of Jesus has often 

..- been interpreted as their own sin as human beings revolting against Cod 
and his son, These churches , along with the churches which have been 
in contact, should relate themselves to the Jewish people in expressing 
heir solidarity with them and at the same time hold out the mission 
iven to Israel in terms of their neighbours in the Middle East, 

This again is so politically and racially complicated that it is very 
difficult to mention these issues in the dialogue with Jewish people. 
It is only in an atmosphere of mutual trust ann sharing at a deeper 
spiritual/ experiential level that these concerns could be seen in their 
proper perspective and a ~ore positive understanding of each otheT's 
issues coulri be appreciated. It is as we grow in a dialogical relation
ship that we could trust each other and help each other to resolve these 
age-long oisunderstandings and forgive the memories of horrors inflicted 
upon each other. Dialogue should move into this mor e posit ive spiritual 
level for better understanding and growth in tuast and cooperation. 

~ih \.Jv-.~ v.:.,.. ~ ~V\~{- y~ 



•I•·, 
f I ': . =. . ·. 

4 .s·r· It Will be' noted· here ' that' the· ·ant·isemitic horrors that· hav·e been vis'it'(!d 
. ' . \Jpori'' ~he· J~~sh' people"had ' deep-root'ed social, economic and political 
: .. - 'implications but these: racial and 'othe:t hatre.ds pol~ticfally ~nipulated 

( 

were'·gfven''the ' sanction· of retigiohs .. and ''wrong interpretations ·of' the 
Jewis~ people and their role in the crucifixion of Jesus were given to 

"legidfnate'· J>rutal a.ii.Cf iDhutn,an· ~cts> against the· ·whole Jewish· people. 
~ :. ··= • • .•• : ; . : • ~ .:,.; • : j' : • .; ; ' •• ' .' • • • ' • ' • • : • { 1 • • •• • •• • : • • : . " • ~· . 

·. : Si'milar ne~ative ·attitudes were· }>Ursued in other countries in the name 
of Christian religions. While some Christians did protest against this 
antisemitic attitude~ the racial hatred and economic exploitation of 

~ this community w~s systematically carried on and supported by a _ majority 
/vested ' ~· with uncbri.Stian"atti:tudes and/ $n the ·pretext• of religion~ ThiS religious 

interests . HBfiB=IS~)ft)l~i&='Jmftel)::.e~=BID\l;i·J)IG,~WHH--RAeiAS=llAWB5=-Amt=mloeHJ\ 
pr~text . is often' the "method of de;aling with racial hatreds "and ·.exp1oita
tfor. of' sec.tions O'f pe.opl.es in other cultures and other peoples 0 ·histories. 

{ 'Thu~. ~be -~olnba,~ti~~: ~f a~~isemitism ·ha~ ·· less~n.s . taugh_t iri' ~ewish~Christian 
relations have. ram1fu:at1ons for humanity at · large.· · · · -

. . ,;·. ; _. .. . . . . . . : . .. . ; . . . 
. , ' 

. . ~ . : ·. . . . , : . 
. . . . : . _'} .. . . : 

'• I : . ; .. ~ . 
: ! .J ... . 

•, 
:: . .. . ~ •. . .. . ., .. · ..... 

. · ! 

: . 
' ·• • .t 

··' ~ .; . 
• .I 

'· . .. · .. 
. ;, ..... . ,• 

. , ·, ' .... : .. " 
....... , 
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5 ,l The worda fron th-:: ··';:CC G• .. liC.eli:ne·s th2t··'ior?e· of tl!e fimctior,s of 
dialogu~ is l:o ello•;-r,~rticipants to c.!escribe ar-d Hitness to their 
faith b the ir owu ter:·.'.S a a re of p<1rticular s i gnificance for t ha under-

9~e-t!:ti:;et' standing o: t he h,dmssol\.lble bgpo betneen t~·e I:apd of Israel . 
and the Je~1ish peopl e. This bo

1
r d h2~ iii\ t h : presnt time; aft .::r t::any 

l 
ce~urws of dispersion~ fou~d lteli3iou~) socia l , cu l tural ,, econo1J1ic 
and political expressi9r. ir- the Stzt e of Israel. · 

. .. ~· . · : - • \ • 'l; 

' 1.. .· ... • "' . . ..... . 
5 . 2 Chrietians li!:ewise r2'coghize .the : sp_~c.i.aJ .. bon~s v~~~h th£ Palest~r-.~ans 

both Christie.r, and ;·'..lsli.n. - htwe .. t!ith the s.:.~,:e Land. ·· ·· \ · 

In acknowl edgiE8 t~e ri;?:ht of t"!"le Jews ·~o retur n to the Sta~e of Israel 

! 
we Christiens recc:i~ni'ze its b .portance in any ciic.lo~ue with J'ews . 
Christians li~~vise e ff i;tm the right of PaleGt i r.iaES t o their o~m 
~endent stzte an.-~ t~.....Jl.._L::..~ to jt s wj th T,,utual r~cognition of 

. OP$-S~ate by the O~.J:- . Thl~re l':\JSt CG a r l .r.ce in God w splan ;:or all 
'-tO 1 i ve-~·e~y-e.!!d peace. 

~--~k ~ df. 
5 .3 The Lar,·.~ h;o.s a cp!ality of holir..ess for t t.e 3 r-:onotheistic r e ligions . 

They h"-Ye. e ll ·L' .... "!.intainecl a pr e s ence i r. ·the_ Land frm · t heir beginninrs • 

1 . 

2. 

. For !'iuslim.s the Lar.c h;-.s special sig:dficaricE::. With its holy p 
plcces it hl'.s been ac ir:tae r al ~art of the : :u~lfo world. 

. ~ ~~ 
The Land ~-• .ss s pecial signifi.snce for Chrierfr':s as it was h~re 
t hnt Jesus was born an<l Eliee lived ~ work:=_;<! .ancl ta~gh~ ?. suffer<::d , 

.. d ied" :and was r~!is.cc! fro~·' th<: dead. 
. ..·· .. : .. . 

3 ·(For J ews the r e lation to· the:: "L~;.·tl is of a n es se~.tiel na ture and 
Chric ti~~ns find it difficult 't:«)"grc:sp this e ssentia l ncture of the 
Jewish a ttachm<?nt to the Lai!d. ;-<any Christians t e!:d to depreciate 
this a ttachm(mt as "perticula rit:ti c'1 > contrasting it with the 
:=u::-,b1ers,"?.listic'7 thrust of the Chrsiti.~.n message . Such a viet·r 

does justice neith~r to t~e particular ~or t o the universal ele~~nts i n 

f 
Jewish - :10 less than in the Christian l!.ncterstandin~ of the Land. 
Chrii>tL:i.ns ar~s. therefore, cal led to exr..::.in.o~ their theology and the 

... history o!: their O'llm f nit h on t r.is point during cny c!i.!".logue with · Jews 
concer r;i ne the r:'..caning of the Lend. 

~.-XWv-~~ ~ ~ 
5 .4f Too easily Christians part.\cularly of West~rp .·t u .ditions : expect J ews , as 

'-;ell e s Ea8tern Christians/ t o share t heir ciw distin~tions betwe~~~ 
f ait h and n~tionality, Church nnd State, rel ieior. end polit ics. ~ uf!'-<---

( 
hinders a gal:lUine understanding of t hl.'! significance of the Land for 
Jews both in Israel and the Diaspora . It r..ay a lso hinder an uncer
standin~ of the significance of the Land for ?alesti~ian. ~hristians 
a nd i'iuslin:;, 

5.5 The attachM~nts t o the Land or.ly emphasize tho need for ·sustamaed 
dia logue with JE:ws. 
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6. Future tasks / desiderata 

610.When the churches ~ee in. Jewish<!-Christian dialogue being necessary; 

w.e still have to keep in Dlind that there are great differences beween 

churches in their relation to the Jewish people . These result .from 

different .. 1!19~-~ves, in which theological and non-theolo~ioa?- reasons 

are intertwi_ned. 

6.1. Theologioai. aspects 

6.1 .1. 'M6~t c.hurches · sbare · a tradition of comm.on value·s that ha~e contributed 

to religious and to see..llar anti-Judaism, for example 

- the charge of' deicide . 
' . . . 

- . the antithe~is of old/new, la~J~a.ce , . letter/s~irit e~c 

~ t,h.e ,Q.isplaoement of Israel by the ohuroh. . . . . . . 

6.1.2.-- Even if we all· share these, there -are · specific aspe$ts in various ·church 

tradi.ti-ons, . ·such as tlte orthodox, anglican, lutheran, which require 

specific attent·i:on in these communities if we want dialogue to be 

authentic. 

6.1.3. The churches in Africa, Asia and Latin America are in a specifio situa

tion: after having met Christianit~ in its Western form they are today 

developing their mm indigenous theoiogy ~ While not sharl~ a coIJi.mon. 

history or contemporary contact with the Je~ish people traditions of 

the Hebrew Bible are used in this process, for example the Ex·odus..:. 

liberation tradition or the re-discovery of God being _the Lord of 

history. 

6.2. Contextual aspects 

6. 2 .1 • A mo ti vat ion or hindranc:~ :_f,.o~. di al ogue has to be seen in the hi story 

of the .;Tei-Ii.sh diaspora, which has been different in differex:it parts of ........ 
the norld. 

6.2.2. Jewish communities have lived for centuries in most European countries 

and have suffered there again and again from anti~aemiti_sm. ~.er. Ausch

.. wit:J,, some ch~ches .have begun to re-think their relation to the .Jewish ... . .. · . ': . . . . . 
people. There is now_ a different situation in those countries where the . : . . . . 

Jewish comm.unities have been extinguished and in those where there is a 

substantial Jewish presence. This has consequences for dialogue. 
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6.2.3. Jewish cornmunit:i.es have also lived for · centuries in other parts ·of the · 

wqrla, . and they have been indirectly afflicted by the Holocaust. A spe~· 

·cific, very. .%ntense situation 0f practical.' living together and dialogue 

has developed in North America today 'iii.th its great Jewish communities. 

6.2.4. In the Middle -East wit~ its long history of. Jews and ChTistians iiving 
. . 

together in Islamic countries, and with its present situation of Christians 

and Muslims living as minorities in the Jewish state of Israel, dialQgue .. · . 

would be of nta.l importance, but .the po~itic~ situation hardly gives 

an opportunity for it. 

6.3. The different historical, political and social situations and the diffe

rent theologic'al ·traditions are decisive for the motivation ~or dial~~e 

in chur~es, congregations and individual. christians. Therefore it is 

'·:of "vital -importance that -·every church refleot its own tradition and ·re..; 

lation to the Jewish· people.. Of equal importane3 is the inner-christian 

dialogue between those who take part in actual Jerrish-Christian dailogue 

and those who do not. 

6.4-. C6nsequences 

6.4.1. In those co~tries where ~her~ are Je~ish communities we ask the churches 

to set up specific activities in dialogue, like 

- h~w cat1 churches promote good neighcourliness between ~e~s and 
Christians1 

- what are the common tasks to be taken up by Jews and Christians? 
' 

- ho~ can structures of co-operation be built up between Jews and 
Christians? 

6.4.2. In those countries where there are not or have never been Jewish communities 

we"ask the churches to consider their rel.a.tiOl'- to the Jewish peopl.e _and . . . . . . 

revise a:n;y anti-Jewish aspects that might be found in their tr~di.tion. 

6.4.3. As the churches in the Middle East are involved \ti.th Islam ,(being mino

rities in Isiamic . co~tries),· we call upon these churches to establish 

·· · deeper relation~ w{t'h· the Jerlsh communities in their region as well 
. . 

and seach out the best ways for Christian-Jewish dialogue. in their set-

ting for the best .of all people in the Middle East. 

-\"-Ir~ I ~'-L"t'\ wa-. t ~J !'u~ ~~( 
{~~ ~flJ 
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Altei:-nath~ vers :~c.:;. (Paul van Buren) 

2.1 

2.2 

2.3 

2-4 

2.5 

Through dialc:.gue with Jews~ many 
time the· r ichness 3jd vaa!ity of 
and so to. an enrichment of their 

. for .. his creata::-es . . . •. 
'<-{,\ 

Christians have come to know for the first 
Je~1ish faith. and life in the covenant 
own u~derstanding of .God and ~ ~ill 

. """-l. .. 

In entering into dialogue with Jews, Christians should be prepared for 
the. fact that: the actual h~story of . Jewisp fai.~h . and experience does not 
mat~~._-tb~ ima~~s o::= Judaism. t4at hav~ ~~minat.~~ ~~ion. 

· The tradition{ll view;' st'i.u ··held by ciiany Ghr~~tfans ~ . is that Judaism 
as ·a . iiying tradition came to .an .end. with the coming 'of Christ ~nd the 
destructicn of the .sec<?nd T.en.:ip~e ~ · 7Cf ®;that the ch.urch replaced 
the .Jews as Go1's peQple and that . the Ji:l'daism which survived is the religion 
of· the Old Testament, interpreted .as a religion of legalistic works -
righteou.sness . . . . . , . . · · 

j'a. ~his t~aditiona~. view~ " ·the .c.ov.ena:it.'.o:f God. \~~th the Jleople Is.rael . 
has been abrogated, Judaism of the fl.r~t centu~l.es before .and after the 
coming of J~aus was therefore called "Late Judai'smn , the · Pha.risees· were 
considered to be the acme of legalism, and no important develop111ents 
in Ju$felsfu took platel·. Dialogue with Jews . backed by a study of Jewish 
J:listory{ !aises q~estions., "bout this view. . . . 

• ' 0\~ ,,,JIV~ ~tf'\ .... ~• I ; ". 

Christian·s . can learn from . dialgoue and study· that Judaism W!'!-S in an 
early stag2 of it:i long li~e . ~fr die time of· J~sus. Under the leadership 
of the. 7iiar~se~.'.3 .~ the Jewish. peo~le ·began a spir~t 1 revival of remarkable 
power.- ~ . • ... . Jesus was 'born into 
and. lived in .the context. Of a vital 9 • ~WS 
have thc:in to thar.~t for a :-e.ligiou~ vitality capable of surviving the 
catastrophe of the less of the Temple and of giving birth to Rabbinic 
Judaism~ which produced the l1ishnah and Talmud and has kept the Jewish 
strong and ~reative through centuries of persecution. 

people 

Christians stould remember that the N.T. stories of controversies between 
Jesus and "the wtribes ancl Phariaces11 or "the Jew " arose in a totally 
Jewish ccntex~·< nd ~ake on a quite different hen read by Christians 
unaware of this ... r u!l".ework, 

The conti~cing vital~ty of Judaism vith its rich historx of spiritual life 
produced t he Talmud as !:he normative guide for Jewish life in thankful 
response to the grace of God's covenant with the people Israel. To 
this have been .add~d over the centuries important commentaries, profound 
~ft=e~~ philosophical works~ poetry of great spiritual depth and much more. 
The Talmud has been for Jews as central and authoritative as the N.T. for 
Christians, co that neither traditicn is simpl' a religion of the 
Scriptures cf Israel. What Christians call the nold Testament" bas 
received in Judaism, as in Christianity, an interpretation through these 
later w::-iti~g4 which, in each tradition, bear the same stamp of divine 
revelation . 

Christians £6 well as Jews e however. look to the Hebrew Bible as the record 
of Israel 's secred memory ~f God's ~lection of and co·1e~& ... :: with t t.is people. 
The Jewish peo?le are their descendants ~nd understand themslves as still 
the one peopl e of Israel. Christians, almost entirely Gentile by background 
since very early i n the life of the church, know themselves as grafted into 
that covenant thr~ugh their Lord Jesus Christ, Through dialogue with Jews , 
many Christians are being led to explore anew what God was doing in Jesus 
Christ. Did God se"ld his Son into the world to found a new people in 
place of Israel as one tradition has claimed, or was it to found a new 
people , the church ~ alongside an<l in cooperation with his people Israel, 
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.. · .. \. .: 

both for· the sake ·of tne whole of creation? The alternative view is 
a ·: fruit·' of· diaiogue which we have only begun to taste «ind which is still 
unsettled a~ong us . 

~ . 
2.6 ·· rn any case; ; the ···Chri:sdan church has entered into Israel's h.ith ·· i.n· the 

2.a 

On One God; 'whom" it ktiows in the Spirit as the God and Father of J~sus 
Christ. Through Jesus Christ millions of Gentiles have come to know and 
share in the love of the God of Israel . Knowing Israel ' s God in the Spiri: 
thr·ough ·Jesus Chr-ist ~ - Christians confess him in this trinitarian· r ' '" · · · -; ·· :-: 
of,'his ' incarnate pres~nce with ·them and so in word, which·· are ·foreign -
to his·· Jewish people o ·.· Foreign also· to Judaism is · the way in which -"the 

· church has understood and expressed the hope of Israel into which it h~s 
been ··dra-:m • . Through dialgoue with Jews 9 many Chrsitians are coming·· 
to appreciate the historical, political and economic concreteness of 
Exodus hope in the God of liberation and Jewish longing , not just for 
the· coroing ·of· the Hessiah , but for the coming of the ·· Messiauic ·age of 
righteousness arid peace .on earth. · 

Dialogue wi.th Jews in thus opening new horizons for many Christians 9· 

but also reising profound questions about the ways in which they .have ;read 
and interpreted the the Bible in the past . As Christians come to know 
Jews as they understand therr~elves, and Judaism as it has dev~loped, 
th2y are . being led to a painful -soul-searching about their own 

: tradition and self-understanding,·"which open challenging possibilites ', 
·· of new life • · Since differing assessments of thifl challenge cut . right • · 
across traditional divis:i.ons in ' the churches , ·this dialogue holds the 
promise of. opening-. a ne~7 · chapter · in the Christian quest for unity . 

.· 



5. THE LAND 

5 . 1 The w~~~~ - from the, WCC· ·~~~d~~ines that one of the functions of .dialo~~~ ''is -~~ 
allo~ ~Pa:rti.<; -ipant~! to ._describe. and, .~itness to their fa.ith :11 in. th~.:i-i:: ;o~ .terms" .·. ,~ 
are· .Pf p~_rtic~.l.ar significance fo:r -.the und~rstandiµg of. the in~issolubl:~ .po11d: ;between 
the· .L~ncLof: · ls~ael :and ·the Jewish: peQple • . This b~nd,- has in th~ present time, _after 
many centuries of dispersion, found expression in the State .of Israel.. The . need. 

I:•a:~• d~:~!:U:f w~:~a~!,.::, exi~t in security and pea~ is~ J.P.ce ·-
. .. . : -. .: . ' . ... · :~- .~: .. , · · 

• . •. ·~ ~ . • . . ·! . . 

5 .2 When Christians enter .. into dialogue with Jews . th~y ~iso. recognize the need of 
Palestinians for self-determination and expression of. their national identity. : .!''' . ' ' ~ . . . . . . ' .. . ' . . ..... . 
It is important to hear Palestinians - Christin and Muslim - express their special 
bonds with the Land nin their own terms" , There must be a place in God's plan for 
all to Jive .:.in .se.cui;i.ty an~ .:Pe:a.<;_~. _. . . . ... .. . . 

. : . · .. ,: : . . . . ... ... ~ .. .. •. · .. - ·i ·. • .. 

• • • : : • • R~ • ' : • : ••• ; • ; i: ~ . . : . . . . . . . . . . : . : I ' ,· • • • 

5.3 .. :'.Ute Land is :holy for the .,th.:ree mo.notheis.tic religio~s=. - · y~t __ tbi,s . i_s . \,r~: : ..... : ~o,od 
in differ~nt. ways , They have all mainta.i:ned a ,pres~nce in .th~ Lan,d froi;i. the it: .. : · 

. beginning_s. 
~ · · . . • = ! :' · , bee~ . aP..integ·~~l pa:rt of 

: F~r Muslims t~e Lanct bas ,•t>e,c;ia(eignif,i.cance,: ·aiw Mith.· ib :holy places ~t hae/ ... 
\. /h~ Muslim .:wodd. . The. Land fa _symbolic C?f <;od' s un,i ver~al -,p_romhes . to all.: _the . . 

"'\....chi.ldren of Abraham. . : . ::. ; :.· . . . . 

For countless Christians the Land has special significance. It is the Land of the 
.5i~le. : It :was ~n this Land that the Lo.rd .Jesus ,Christ was .born a~.<! _died, -worke4 and 
taughtp · .. suffered; di~d ·and -~a.s raised from . the dead •.. ; ·~ . · . . 

riI' . .. . . .. . I • ~ . , ·• • l .· 

But· for Jews: the.· relation .. to . the Lanp .i .s of a,n essen~:iaf .nature • .. It is th·e ·L,an4. · of the 
Fathers. and the Land .of promise. .. . .·. . , ... . 

.. ·~ . . .; ·.t .. 

5T4 Many Christians find it difficult to grasp this essential nature. 
0

of th~,· ~~i.iish 
attachment to the Land. They find it "particularistic" 5 contrasting it with the 
"universalistic;:'.' tb,ru.st of, the Chris.tian me.s:aage. Such a view does . j~tice . ·: .·, ' 
neither . to the particular nor to the. UI\iVer"S:al elements ' in· Jewishp. no less :than . in 
the Christian understandit~g _of. the .Land. Chrif!t:ian~ .~ c!;re ·ther~fore caiie"C{ to 
exaxµine the~r th,eolog.y and t.h~ history <>.(~heii.,o~ -faith .:oti . th~s ··point in any ,· .. 
dialogue with Jews c.9ncerning . the meaning _of ~he Land. , :· 

-5 .5 Different unders-~and.ings amqng Chr.istian~ . of _the . distinctions '11~tween fai~h ;:and 
nationalityp Church :aQ.d State, .religion and politics~. often hinder a .genuine .. 
understanding of · .the .. s~gnificari~e of · t.h~ Land for 'jews -~ot:h in Isr~~L.~nd .the · ; 
DiaspoJ;a,._:; It aldo hinders ,a:n :understanding of the ·,~ignificance . of the.·~_Lalicf"for .:· 
Palestinian Christians and Muslims. · . · · · · · · · · · ... ,, . ··.· :· .. 

5 . 6 These attachments to the Land only emphasize the need for sustained dialogue 
with JE!ws . 



4. ANTI-SEMITIS!! - A CONTnrUU!G CONCERl'T IN THE CHRISTIAN-JEWISH DIALOGUE 

"' 4 . 1 Christians cannot enter into dialgoue with Jews without t'he awareness of 
antisemitism and its long persistent .history, especially.' iri countries where Jews 
constitute a minority ~The WCC Assembly at ··its· first meeting iri · Ams·terdam 1948 
conde~ed antisemitism, "°-. C\.-.\M--\t~ . . · : . 

''We call upon the ch:::::} we represent to denounce an~'isemitism~ no matter 
what its origin, as absolutely irreconcilable with the profession and 
practice of the Christian faith . Antisemitism is sin against God and man." 

This appeal has ~·~e~ . ~~iterated many times,~ '.! .. ~ · ·~· ~ · ~~ . ·~~. 
~ . ~ .. " .. . ~ ' 

. :: . ~ -~'8:C~c {6 \)~ \;~ , ·,~- ~cci."~. t ..., 
4 . 2. Christians must face honestly the tragic .history of ·'.arit'iS'emitism which : :".' 
includes soeute like the Crusades, the Inquisitions, Pogroms and the Holocaust. 
It is only ~ fa'Crng this history that Chriitians can understand the deep-rooted 
suspicion th4t many Jews ~- up to today hold against ·Ch-r-isti&n8 and Chris~ianity. 
Christians are called ·upon to "fight antisemitism with· all the· reso~rces ·at· ·their . 
disposal, the more so since there are disturbing signs of new and increased · ~vidence 
of antisemitism in many parts of the world. Those who live in parts of the world 
whe.re· tliere"i.S .;a recotil .;of an·tisemitic actsai .as.e ·cWo~ :bound! t4t·:-:Urimask for :aH Christians 
the ever•present ·danger .which :they have come to recognize in":ii'nti-judaism and ~· f. 1 
antisemitism. 

. .. \ ~ . . . C,\,..~ _) . 
·4.3 Th~ · Gh.rjc=ti ~~es~o~~e to the Holocaust~ ·resolve that · it will aever 
happen again. Teachings of contempt for JewB and Judaism. in certain.Chtistian 
traditions ~ were a spawning ground for the evil of the Nazi Holocaust . 'Ihe 
Church must learn · so . to preach and teach the Gospel as to make sure:;that it cannot 
be used against the Jewish people. The Christian churches :must be in the forefront 
of any efforts to prevent conditions which might lead to another slaughter of the 

,Jewish people. ~A·~'j-~ .. , . , _ /,Y,..ik~ .. ,(U-'-"«-...i;:., ..,_.i, 

.. ~'\).\~ -r--:-~ . . ~ . '·· : 
4.4 .Pers~cutio~ o~ th~ . Jewis~ people ~eep-roo~e~ socio:eco~omic a~d political 
aspects.~& whei.A \J\elgi1ous differences ~ magnified to ·Justify racial ·hatred 
in support o~1vest'ed intirests . Simj.lar phenomena are evident in many.sinter·-racial 
conflicts, Christians should oppose all such religious prejudices, whereby people 
are made scapegoats for the failures and problems of societies and political · ·regimes. 

4.5 ~ Christians in parts of the wo~ld with little or no Jewish presence do not wish 
to be conditioned ·by the experience and shortcoming of those that brougbt -. the Gospel 
to them; rather , .they =r: -explore in their own ways the significance of . 
Christian-Jewish r elations from the earliest times to the present , for their:· life 
and witness . · · · -· · 

Ort(.. 

" 
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GOIDELINF.S FOR JEWISH-CHRISTIAN DIALOGUE 

~ Consultation on the Church and the Jewish People 
ffi) /. . World Council of Churches 

\ ~ . Historical Note 

~/ At its meeting in Jerusalem, .Tune 20-23, 1977 the CCJP began the 
?fa drafting of Guidelines for Ch1·i stia.n-Jcwi~h dialogue. The Con-

sul ta ti on on the Church and the ~T(;vish People (CCJP) had at that 
time drafts and study papers from various study groups in .various 
count:r·ies from which a joint document was prepared by a commi ttec. 
This document bece.me the basis for further work and revision£. 
The Intern~tional Jewish Committee on Interreligious Consultations 
(IJCIC) was invited to submit comments and 4id so at the Liaison 
and Planning Committee (LPC) Meeting in Geneva .in February 1979 . 
An Ad Boe Committee of the CCJP gave further attention to the 
draft in March 1980. In order to produce a more coherent document 
the present draft has been restructured, but incorporates the 
basic content of the earlier drafts. 

During this p1·ocess wee Guidelines on Dialogue (1979) were com
mended to the member churches "for their cor-sideration and dis
cussion, testing and evaluation, and for their elaboration in 
each specific si tua ti on" (Central Committee, Kingston, Jamaica, 
January i ·979). The :fol loving document is a Draft of Guidelines, 
constituting such an claborat~on for the specific tasks of Jewish-

. Christian dialogue. 

PREFACE 

1.1 "One of the functions of dialogue is to allow participants 
to describe and witness ~o their faith in their own terms. 
This is of primary importance since self-serving descrip
tions of other people~• faith are one of the roots and pre
judice, stereotyping, and ccndescension. Listening care
fully to the neighbours' selfunderstanding enables Chris.tians 
better to obey the commandment not to bear false witness 
against their neighbours ••• (~CC Guidelines III:4, p.17-18). 

1.2 This groundrule for dialogue has particular and specific im
plications for Jewish-Chl~i~tian dialogue, due to the way in 
which Christianity emerged out o.£._.Judai~Thus Christianity 
came to de'fine her own iclenti ty ~aga~that of Judaism. 
In the process the Church developed her own definitions, 
understandings and terms for what she had inherited from 
Jewish traditior.s. Thus the need for seeking in and through 
dialogues the answer to the question how the Jews understand 
themselves becomes more urgent. 

1.3 Due to this process the average bible-reading and worshipping 
Christians oftep believe that they "kno"W Judaism" since they 
have the Old Testament and records of Jesus' debates with 
Jewish teachers and the early Christian reflections on Juda
ism of their times. 
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1.4 Thus, no other religious tradition is as thoroughly "defined" 
by the Church, as is Judaism. Therein lies the special need 
.for Jewish-Christian dialogue, i.e. the seeking and the 
listening to ho'W the Jewish community "describe and witness 
to their .faith in their own terms". 

1.5 In Jewish-Christian dialogue it often becomes clear th~t, in 
a certain sense, an understanding and interpretation of Juda
ism is an integral part of Christian theology. But, from a 
Jewish perspective, a theol ot;ical understanding of Christian
ity is not of e~sential c~ i nt~eral ~icnificance. This lack 
of congruity between these two communities of faith must be 

1 
recognized in Je"Wioh-Chrictian dialogue. It cannot surprise 
us that Jews resen t Christian theologies in which they as a 
people are assigned to play a negative role in the schemes 
of Christians. The step is not long from s uch patterns of 
thought to overt acts of condcnscension·, persecution, and 
worse - as history demonstrates over and again. 

1.6 Central to the specific relationship and the different self-

~ 
definitions of Judaism and Christianity is the fact tha~ what 
is the Bible to the Jews· is also the Bible to Christians -
but not the whole Bible. To them it is the Old Testament to 
which the writings of Evangelists and Apostles have been 
added as the New Testament. Thus the Bible of the Jews and 
the Old Testament of the Christians are the same and yet dif
ferent. The Christian terminology came to dominate Western 
scholarship, also in the term "intertestamental literature", 
or in the term "Spatjudentum". This latter term {"Late Juda
ism") has the unfortunate connotation that Judaism comes to 
an erid with Christianity and the Post-Biblical .time from 
150 BCE - 150 CE is the end of Judaism, .as far as Christians 
are concerned. 

1.7 rt is important for the dialogue to aim at a terminology 
scholarly and otherwise - which does not bear the marks of 
the interpretation~of one of the partners. Toward that end -
and .for the purpos~ of consciousness - raising - we shall 

(
use in this document terms like The Hebrew Bible, the period 
of .the Second Temple, BCE/CE. 

2. ANTISEMITISM 

2.1 Christians cannot enter into dialogue with Jews without ashamed 
awareness of Christian antisemitism and its long and persistent 
history. The wee, in the Assembly at which it was constituted 
(Amsterdam 1948) condemned a..--itisemi tism: "We call upon all the 
churches we represent to denounce antisemitism, no matter what 
its origin, as absolutely irreconcilable with the profession 
and practice of the Christian faith. 

' 
--- .. ,. . ·- ~·· ----,. ... ~ --:: -:: ... . . . . ---·· ·:~·~=-!· ::.~-~·,..-. ·:~ . - ....... l . 

···""tr."'W\'S ... tf.""···"'""·· ...... - ...... -r- --:7'.J :-r=-·~----·" :--
·~:_ 2:. ·,,/": .~·· ~··: 

. 1,1~~ .. . .·.· -. 

. i ·. 

.. ,._ ... -· ·--·-·····--- ·-·-:·· ~:--·-..,.·--:·....,..._.------.~-

" . : . ...·· 
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Antisemitism is sin against God and man". This appeal has 
been reiterated many times. The WCC Assembly in Nev Delhi 
(1961) stated clearly that in Christian theology the res
ponsibilities for the Crucifixion of Jesus "must fall on 
all humanity, not on one race or community. Jews were the 
first to accept Jesus, and Jews are not the only ones who 
do not yet recognise him". ,_ ..... 

2.2 It is necessary that Chri~tians f ace honestly the tragic 
history with regard to the Jews - a history which includes 
events like Crusades, Inquisition,Pogroms and Holocaust. 
~facing this history that Christians come to 
understand the deep-rooted suspicion that many Jews up to 
today hold against Christians and Christianity-~ile Jews 
remember with gratitude acts of compassion from Christians, 

. ~W.J11<(1Jv-- the persistent potential of Christian ai:itisemitism remains 
JL.l· (\~~..,. a threat. It is a lamentable fact that large parts of 

c .. ..J'\J'A.~ ~~. Christendom have been guilty of antisemitic attitudes and 
<lu' acts. Christians are called upon to fight, with all the 

resources at their disposal, antisemitism, especially since 
: it shows increase in many parts of the world. 

2.3 Christians in parts of the world that have had little Jewish 
presence recognize the importance of the Hebrew Bible for 
Christian faith and life. They do not wish to be burdened 
by the weight or Western history and theology, but rather 
want to explore in their own ways the significance of 
Jewish-Christian relations, from the earliest times to the 
present, for their life and witness. Evenso, those who live 

· ~ .in the parts of the church which have a record of anti
semitic acts feel duty bound to make known to all Christiane 
the history of anti-judai:~m and antisemitism. 

2.4· We must be especially attentive to those traditional convic
tions which have furthered antisemitic stances and attitudes 
on the part of Christians. Attention should therefore be 
given to the following oi • Judaism should nQ.1_ be p~-

______-? sented as a of anachro ·sm after the ~omi~g of Christ: 
· th ·ng people, very much alive in our present 

----? time as, for instance, stablis the State of 
L:.Israel shows. Neither should the impression be gi en hat 

-----iii the Chlfl'ch has superseded the Israel of old. The Jewish 
· People cont~s People, for God is not unfaith-

. !'u.l to those whom he has ~hosen (Rom. 11:29). 
As long as Christians regard Israel only as preparation for 
Christianity, as long as Christians claim the validity of 
God's revelation to ~hem by negating the validity of God's 
revelation to the Jewish People, Judaism is denied any theo
logical validity, and it becomes impossible to maintain a 
commo~ ground fo~ our common hope. 

The Christian reponse to the Holocaust must be a resolve 
that it will nev~r happen ag~stian teaching of 
contempt for the Jews and Judaism was spawning-ground for 
the evil of the Nazi Holocaust. We must a~k ourselves: In 
what specific ways can the lessons of the Holocaust be taken 

. ·.··7.-:::-.,----. ---- - . ' 
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seriously by ChriE"tian churches and theologians? We must 
learn so to preach and teach the Gospel as to make sure 
that it will never again be used by the enemies of the 
Jewish People. The Christian churches must be in the fore
front of any efforts to prevent any conditions which might 
lead to another slaughter cf the people with whom God 
formed the covenant. 

The Holocaust must lay to 1·cs't forever the Christian fable 
that the sufferincs of the Jewish People are a judgment of 
God. The time has long Dince come for the Church to cease 
passing judgments on other fai ths and people by holding an 
absolutist tradition or theology that in any way appears 
to sanction pcr~ecution of others. God's love and compas
sion do not permit us to attribute to him the wounds of 
body and mind that have been inflicted on the Jews. 

If the above misr(·presentations and misunderstar1dings are 
to loe counteracte<l, a cons t ant critical review o.f all 
church teaching, necessary. Some 
churches done such reviewing, others not yet. 

UNDERSTANDING OF JUDAISM 

Dialogue is a meeting with "the other". There is no sub
stitute for Christians meeting with Jews and understanding 
them in their distinctiveness as Jews. Such knowledge is 
by far the best safeguard against ant .isemi tism, old and 
new. 

Dialogue is a programme for relationchips. Christi.ans have 
to listen to Jews defining themselves - listening as equal 
partners in a conversation from which the power dimension 
has been removed. The disputations of mediaeval times 
between Christian and Jewish theologians, which were or
ganised from time to time, were never held on a footing of 
equality. 

The often total ignorance among otherwise welleducated 
Christians about the history of the Jewi·sh People after 
the fall of the Temple of Jerusalem (70 CE) has contributed 
to the feeling that Judaism dried up when Christianity 
entered the scene of~ristians should be 
aware of the vibrant and continuing development of Judaism 
in post-biblical times. Between the first century and today 
there has been an enormcus output of Jewish religious and 
philosophical literature and commentary. European Jewry was 
virtually destroyed by the Nazis; it is little short of 
miraculous that the destruction of six million Jews should 
have been followed by the reconstruction of Jewish life with 
its sp~cia~points of focus in Israel, America,and to a 
certain ext~ Europe. 

Knowledge of Jew;i.:;h history and spiritual achievements 
together with the meeting with contemporary Jews will ma.ke 
us better able "to compare equal wi t h ectual". Just as 
Christianity ha:; a long history of development so has 

-.. ·.·'\~""i'r_ :~ ; ~·-·.-- ·:--~ ·.o::--·-.. ··---.·· :-: -- - ··--- : 
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Judajsm. We should not compare contemporary Chriatianity 
with our image o.f 8Jlcient Israel. 

The negative image of the Pharisees found in much Christian 
preaching and writing remains one){ of the gravest dis
tortions of Judaism prevalent in Christianity and spread 
by Western literature into many other parts of the world. 
It was from the Pharisees that Jesus learned the Golden 
Rule, .from them com1~ s the belie f in res urrection. 

Pharicaism "'as a dynamic re j ~giou~ movemen t that brought 
renewal to Judaism )n tile t ime of the Sec ond Temple. The 
Pharisees were t},~ ones who had the religious vital-
i ty necessary for ~u~vfVIng"tne catastrophe of the fall of 
the Temple and to build the structures by which the Jewish 
People could su;vive 2000 yc~~s of exile. 

Jesus' debate with the Pharisee::; is a sign . that they were 
the ones he tock seriously, to them he addressed - like 
the prophets of old - his critique of the foibles of a:ny 
religious establishment, a critique which has many 

.;::::-_.parallels within Pharisaism itself and within its heir, 
Rabbinic Judaism. What.ever the Pharisaic movement \..as -
it was not an empty, legalistic system, but a dynamic and 
creative movcmenL - as the later history of Judaism has 
shown. 

3.6 In reading and interi>reting the Ne w Testament we must con
stantly remember that Jesus was a Jew. He lived and taught 
among the Jews. His teaching belongs to the Judaism of his 
time. Therefore, the conflicts and controversies reported 
'in .the Nev Testament must be seen as taking place within a 
framework which he not only shared with fellow-Jews, but 
by which he identified with his people. When the words of 

· · Jesus ~ere used by Christians who did not identify with 
· israel but used them against "the Jews", they became weapons 

in anti-Jewish polemics, and thereby their original inten
tion was distorted. 

~.7 We must guard against tendencies to portray Jews or Jewish 
groups as negative ruodels. The truth and b eauty of Christ
ianity canr1ot be enhanced by setting up Jews or Judaism as 
false and ugly. Likewise the witness of the Hebrew ~ible 
should not be portrayed as less authoritative or no~ative 
than the New TestamE-nt. It is central to t.he tradition 
which our Lord accepted as his own and which he reaffirmed 
as Be interpreted it in his life, work and thought. The 
judgment and the redeeming love of God should be presented 
as existing from Ge&esis to Revelation. 

3.8 We both believe in the one God, Creator of all that is, 
bound to. humankind in grace and love. We both believe in 
the one God who has made his will for us known to us and 
who wants that all turn to God, know God and worship God. 

We both believe that God has created men and women as crown . ! of creation, that as such they are called -to be holy, are 

\ 

. .. • I . - - -.- . . __ .... -· ----- --· ... ' 
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gf.ven stewardship in Cod's name over the creation and are 
ccountable to God for the way they exercise this steward

ship. 

As Christiana and Jews we are taught by our scriptures to 
know ourselves responsible ~or our neighbours, especially 
for those who are weak, poor, persecuted. 

Christians and Jews have a common hope, looking forvard to 
the fulfilment when this earth will be renewed, all suffer
ing be done away with and Cod's will shall be victorious in 
all realms and respects . ln :.his ultimate hope they work here 
for greater righteousness, t :-u~t.irig that al1 deeds of justice 
will not be in v~in. 

For us Christians the gifts that we have received from God 
through the Jews include Jesus Christ our Lord. It is through 
him that we are linked to thi.s com..'=lon faith in God, this 
obedience to Cod's rev~aled will, to common hopes for a re
deemed world in justice and love. 

In the history of thE: Church as it became for all practical 
purposes a Gentile community, we have learned to express our 
gratitude to Jesus Christ in ways that strike the Jews as 
strange. In our dialogue witb the Jews we shall attempt to 
understand better vhat we so confess, as we are equally re
minded of our common faith in the onE: God 'Whom both we and 
they call upon in daily pray~rs as Father. 

4. AU.TBENTIC CHRISTIAN WITNESS 

( 

Proeelyti6m, as distinct from Mission or Witness, is rejected, 
in the s ·trongest terms by the wee: "Proselytism embraces 
whatever violates the right of the human person, Christian or 
~non-Christian, to be free from external coercion in religious 
matters, or whateve~, in the proclamation of the Cospel, does 
not conform to the ways God draws free men to himself in 
response to his calls to serve in spirit and in truth." 
(Ecumenical Review 1/1971, a study document of the Joint 
Working Group between the R.C. Church and the WCC, p. 11). 

We nov realise more than ever before that the world in which 
we live ie a world of religious pluralism. This demands from 
us that we treat those who differ from us with respect and 
that we strongly support' the religious liberty of all~ 

·Thie rejection of proselytism and our. advocacy of respect for 
the integrity and the identity of all peoples and faith 
communities is the ~ore urgent where Jews are concerned. For, 
as -stated above, o~r relationship to the Jews is of a unique 
and very close character. Moreover, the history of antisemitism 
among Christians and forced baptisms of Jews in the past makes 
it understandable that Jews are rightly sensitive towards all° 
religious pressures from outside and all attempts at prosely
tising. 

. ·\ . 
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4.} We reject proselytism both in its gross and more refined forms. 
Thia implies that all triumphalism and every kind of manipula
tion are to be abrogated. We are called upon to minimize the 
pover dimension in all encounters with the Jews and to speak at 
every level from equal to equal. We have ··to be conscious or the 
pain and the perception of the others and have to respect their 
right to define themselves. 

4.4 We are called upon to witness to God's love for and claim upon 
the whole of humankind . The witnecs to Christ as Lord and 
Saviour, however, iG challcnecd in ~pecial ~ays where .Jews are 
concerned. It has often become di scredited as a result of past 
behaviour on the part of Christians. We therefore are seeking 
authentic and proper forms of Christian r(:lations with Jews. 
Some of us beli~ve that we must bear witness also to the Jews. 
Some among us are convinced that the Jews' faithfulness and 
obedience to God do not depend on their acceptance of Jesus 
Christ as Lord and Saviour. Some of us maintain that as a sepa
rate and specific people the Jews are an instrument of God with 
a specific God-given task and, as such, a sign of God's faith
fulness to all humankind. on. the way towards ultimate redemption. 

4 .5 . ... 'f.~7;QUgb the h,istory of the Church there have been communities 
of Jewish Christians/Christian Jews who see themselves called 
to a specific witness to Christians, to Jews and to the world. 
They retain their identity with Jewish Law and calendar, 
language and liturgy while affirming Jesus Christ as their 
Messiah and Saviour. Their claims have raised questions both 
among Jews and Christians. According to Rabbinic Law they are 
'not, acc~pted as Jews • .Among Christians they have been accused 
of not recognizing fully the oneness in Christ of Jews and 
Gentiles. 

· Other Christians of Jewish origin have chosen to identify with 
the ·church without such specific identification with Jewish 
tradition. Among them some consider tnemselves part of the 
Jew~sh people which they hold in high esteem, but give their 
witness to Jesus Christ without distinction from their Gentile 
sisters and brothers. 

f 
It is important for Jewish-Christian dialogue that both of 
these perspectives be recognized as part of the full Christian 
spectrum • 

. THE LAlfD I ~>\'ff: ~ ISR ~ 
5.1 We are reminded again of the World Council of Churches' "Guide

lines on Dialogue", which state that "one of the functions of 
dialogue is to allow participants to describe and witness to 
their faith in their own terms". We recognize that this guide
line is of particular significance with reference to a feature 

~ 
of Jewish self-awareness which is often misunderstood by 
Christians: !lie indissoluable bond between the Jewish people 
and the Land of Israel, which has in the present time, after 

.. - ·· ··.··----·· ·-;·----·~-- ·-.. --···. ·-., .... ; . . __ .. - - .. . .. . 
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many centuries of exile founrl soc economic and 

prevents any fruitful dia 'th , 
t)lere ore, ca ed to examine their theolgs:y and history of 
their own faith pn this point during anv serious Jewish
Chrietian dialogue on the meaning of the State of Israel. 

.Although this Land has also special significance for Christ
ians, as it was here that Jesus Christ was born and lived, 
worked and taught, suffered all<1 died and was resurrected, and 
thus has a quality of holincs!: for them as "'ell, they often 
find it difficult to fully gra:::;p the validity of the Je'Wish 
attachment to this lc-.nd. J;ot f:e1dorn they depreciate this 
attachment as "particulari r:tic", c0 ntra::;ting it with the "uni
versalistic" thrust of the Cr.ristian message. Such a viEw does 
neither justice to the particular nor to the universal elements 
in Je'Wish no less than in Christian u11dcrstanding of the Holy 
Land. Too easily Christians, iir.rticularly of Western traditions, 
take their own distinctions between faith <L~d nationality, 
church and state, religion and politicc for granted and expect 
Jews to subscribe to them~ thus creating a hindrance to a 
genuine understanding of the nignificance of the State of Israel 
for Jews both in Israel and in Diaspora. That Jc"l,@_,_disa.gree 
among the to the meanin of this significance, only 

sizes the Christian need to enter an maintain serious 
ogue with representatives of all shades of opinion in con

temporary Jewish li~e. Such dialogue may prevent Christians 
from falling into false stereotypes about the Jewish people, 
tpe Zipnist Movement and the State of Israel • 

.. ~.}.-.We believe that the claims of the Jews to the Land of Israel can 
be reconciled with the claims of others, especially Arabs, who 
knoy this land as "Palestine", and that a solution can and must 
be found which does justice to both nations. 

FUTURE WORK 

6.1 We are aware that the questions dealt with in this statement do 
not cover the .whole area of Jc.,.ish-Christian encour1ter. We ex
press our hope, moreover, that contributions to work in the 
future will increasingly come from Christians in Africa and Asia. 
We are very much aware that the difference~ of opinion among us 
demand further study. 

6.2 Our dealing with these it:sues will show that in our thinking 
about Israel and the Jf:·ws very important and vital tenets of 
our Christian faith ar·e at stake. Is it too much to hope that 
Christians and Jews may live in creative tension, enriching and 
encouraging each other, despl. te the appal\ing record of the 
relationship between the two c:ommuni ties over the centuries? 

6.3 Consultations between Jews and Christians should be encouraged 

----·-·· -·-- . . ··-·- ---· ---.· • .. T • • • • 
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in which the basic convictioLs and differences of their respec
tive faiths are discussed not merely in the hope of a better 
understanding of the faith of our partners and an enrichment 
of our own faith, but also in the hope of reaching a common 
understanding of the nature of divine revelation and thus heal-
ing the breach which exists between the Jewish People and the Church. 

6.4 Christians and Jevs share with other believers the conviction 
that all people, re&ardless of race, religion or nationality are 
equally G<>d's children and equally precious in llis sight. This 
conviction is based on a concept of God as Creator of the uni
verse, who continue~ to care fo r his creation, whose mercies are 
over all His creatures. Such coII.l..Clon concept of God should unite 
believers in trying to un<lc·rstand each other and in caring ior 
God's creation, in~luding nature and all creatures. 

6.5 The past has all too often been a time cf ~lienation, even 
bitterness. Eappily today ~~ have entered into a new stage of 
conversation. The present contains seeds of hope that under 
tne same one revealing God, Jews and Christians will fulfill 
God's purpose of bringing. justice, peace and holiness to the 
whole human family. 

·;::_;n:- ·.-:~-.. -:· 

.· 



Ii·.lPLE..l'<!ENTATION coM?-rrTTEE 

Final Report 

1. Via· th~ .. CCJP consultants we ask the churches · 

- ~·: ··:: :"to set up special activities : in Jewish-Christian dialogue in ·order 
· · ·to· distdbute and · practise the· g(iidelines on Jewish-Christian 

dialogue; · 

~ to reconsider their lectionaires in regard to the use of Old Testament 
- texts. The Hebrew Bible should not be used as an illustration · for the 

., .·-.:. N·ew' Te.st.ament, b1,."lt as Scriptures of their own ·worth? 
. . ~ .. '·~ . ; . . . . - . ' 

to reco"niiider arid·, if necessary, revise their educational:material 
· 'and· provide new material on · Jewish-Christian dialogue, Our experience 

shows that biographica.1, narrative material~ the ,.sh.uing of stories" 
often is more helpful th~n other . Churches in different parts of 
the T,Jorld. should (eventually via CCJP members) ·share their material. 
.. 

2, We ask t he DFI department of the WCC 
: .. 

-. · to provide the opportunity, especially for ·East·e·rn· European Old Testament 
. schohrs, .to meet with Jewish '"bible scholars~ '". 

.·. 

... : ·: 

. ' . 

to see too that the woTk of Faith and Order takes up the theological 
questions that arise from Jewish-Chriostian dialogue (e.g. Exodus 
liberation, the Covenant ~nd others) ; 

t.o p·rovide bibliographies on Jewisb-Chrts-tian dialogue on the academic 
level and, even more important, on .the 11beginners level"; 

. ' : 

to make the "newsletter" a network of infornation on what is going on in 
dialogue. In editing the newsletter special attention should be given to 
the !'act that for some: Chri~tians the · newsletter is the only means of 
information on dialogue to which they' have· access; · 

~().seek ways o~ .. ~ooperation between CCJP and the LWF in these questions. 
- . 

·. '' · 

' . 

. . ~ .. 

. :: . 



REPORT OF THE STATEf·~NT C01'llf!TTEE 

Consultation on the Church and the Jewish People 

Relations of the World Council of Churches with Jews anc t:uslims have on earlier 
occasions been strained because of our ~ailure to be sufficiently s~nsitiv~ to 
the interests of each of the communities. :11~ Cc~sultation on the Church and 
the Jewish Pe.ople recolilIIlends ·that; .when the World Council and :hs .repres~nt~.tives 
issue statements .. upol\ even.ts in w.orld affairs , they take into a,ccount. the following 
factors and adhere to t he procedures listed below. 

:· :. ·:.: - . .. . ·: . . . 
1. We should ask ourselves why the church, and speci.f~cal~y. the World qo.uncil of 
Churches, ought to be concerned about_. ~ p4rticu11.er situa.tion or ev~nt, ·and. what 
we as a Cht'.istian body have to contribute towards the resolution of the conflict 
or problem!: l.le.levant fac:t;ors include th,e :fur.theran,ce of pe~ce, justicei), · · 
reconciliation, pastoi:al ~are~ . and ·tlie worl.d 9 s. e•pectations o~- the church .as a 
moral and ca:ring instit\,ttfon. . · · 

. '-
Religion is of.ten ,involved ,in what · lll.AY appear at first glance to be purely:· 
secular situations . Secular incidents may well have interfaith dimensions as 
well as implications for intra-cbristian relations. 

It is essential to take all sides with utter seriousness. Admittedlyg we cannot 
avoid unknown and even. ~ragic ,consequences of our acts. While this _ tµicertainty 
ought not keep us from aaking decisions, it shoultl influence the formulating 
of our positions . We need to remember our past sins and, accordinglys to be 
most senaitive to :issues . involving Jews andlor Muslims .• 

2. Types of response to world events include support of a people's policies 
and ac·tions ,. dis:approval, even-handedness 9 and silence. Silence is not . always 
wrong for it is impo~tant t,hat we not immediately alienate one ·party and .thereby 
lose the opportunity to play a reconciling role • 

. . . . •, 
~ . -.. . . : 

3. It is encumb~nt upon .. us _to t;~ke heed of atl .. sides in a controversy eveq when 
an appeal for support is made to us from one $ide only. 

4 . The responsible wee staff ought to be consulted before final decisions 
on statements are reached, In the specific issues with which CCJP and DFI are 
concerned~ this means the persons responsible for Christian-Jewish and Chrsitian
Muslim relations. 

5. We need t o consider what impact the statemant (or its absence) is likely to 
have on the situation, on the people most directly involved, and on the Council 
and its constituencies. Above all, it is most important to take account of 
previous eJt?eri ences. 

Subsequently we ought to assess the reactions and the consequences as a way of 
benefitting in the f uture. 

25th June 1981 

William Weiler, Convenor 
George Anderson 
A. Roy Eckardt 
Herbert Schmid 
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6.4.3. Regardless of the specific situation the f'ollowing tasks should be tlon

sidered by aJ.l churches: 

- Jewish exegesis of the Hebre~ Bible should be taken as a hel p for 
Christian exegesis; 

- Liturgy, prayer, songs and preaching should avoid reflecting or 
creating anti- Jewish prejudice; 

- Religious education should not promote false witness against the 
Jewish neighbour ior Jewish straJ18er); 

- TheologioaJ. education should aim to enable for dial.ague. Learning 
dialogue with Jews will also enable for dialogue wit h people ·of 
other living faiths and ideologies. 

6.4..lt.. The Br istol document of Faith and Order in 1967 stated: 11 
••• the con

ve~s~tion among us ( the Christ ian churches) has onl~ just begun, and 

we realize t!tat in this Fpestion (of Jewi sh- Christian dialogue) the 

flhole self- wider standing of the chur ch is at stake . 11
• Having recog

niJed the differ ent situation in different countr ies, we ask the 

wee .to promot e the theo1ogical communication between its member chur

ches on these questions. 



RF.PORT F~On "Lt~ ASSE!'1ULY COn·TITTEE 

I. THEH&' ISSUES MTD HAJOP. COi·lCEr.x;s 

A. Theme 

1. The"CCJP stresses thti :'. i:ii!poitance of dial~gue iHitn Jews (~n~ . with peopl~ .. pf 
other faiths) . for . any seribur': ' study ·of : the Aes~nibl{.theinE( e~ ('1Jesus c~dst - ; th~ 
Life of ;. the ·!Wor.l:d">~ .. ,~!~ t.:-e .. espP.cially 'conc . ..?:-i.2<(.that · interfait~ ' group:? :of, : ' . · · 
Jews and Christ ians pa!:ticipat~ in"tn-:= 'r>lc.:-:1'-.ed , study, and "particularly in tne ' · 
Bible study rlated to the theme. . ,,. 

2.The CCJ~ :;·~nc~u~~~~s· m·~~l::e'i:'. ~hurches of tne WCC to ~~vclve Jew~ in thei~_' ;p~eP.42 '·:· 
ratory Bible dtudf£!:~ :we also encoui-age memb;~r churdres;· including th~_i{: 1<)ca~ ... ":.·. 
congregations , and other cr prcpriate organi=aticn~ (e . g . interfaith c6unc1ls) .. . 
to organize interfaith consuita~ions on t~~ tC.~ra2 end on trte b i blical images 
related to i t: . '.lhe consultatfo.-i now b!i: ing p~~r.:l.ed by tha t.rnoldshai::i Acadel!IY . : :. . ; . ', . ·-~ :. '. - .. 
for Novembr g31 i3 an e}:aP.pl-a of such a mee::ing . 

3. :'~e. CCJP ~n:c.ourag~s ;;he WCO to publish · reecti6ns to a!ld c6ill!i:S~s· on 
preparato._,. Bi~>i:e work .te}ated· to tt·e A~~=i!lhly t~erae recaiv.«?!l froi; .me~~x.· 
churchac and other .grouor. ('including inteTfaith · .:e.:ictic::is) ·ani:i to ·a~!<c' ~)is 
publicat·ion wBe J.y a-1eilable for foithe·r 's·tudy in order· t~ p:rnfi.t f=~m them 
in the fir.al prep~ration . · 

4. We draw a tt<':r,tion 'o the t:uesti.cn found on p.:ige 12 i>f the prur.?hlet 
nAssembly Aszemhling:' - "Hot·; do we c.fiirt!! the ur:iqu~ and u.1iversal efier · or 
life in Christ whe:n '\:"e a-.:-c cc-~itted to a dialogue witn p~opl~ .of .other living 
faiths and i deoltgies-?" :..: · 6i!d we "'t:to~3~.y ·c~1gg~st th::t tn:.o bsue must be 
incorp~r.ated into D.ny cer :'..ous -~facussi?:i of tLeVan':o: .. rv~L' thece. Jei.,i'sh ··colll!llu-

1 nities have suf£e::ad terribly -:.~ ~:he pa.s t a-1 '.l r esult of misunc!e::ct.:rndings 
, and distc>rtfono by rJany C!l!"i~ ·l:ien::i cf ths u;.-.i-Je::~~l claima of .th2 G"3pel. 

We ·therefor.a ·::;treas the }:£.:-ticul<'.i-· :.mportar:.ce of· J ewish--chd.stian ·dialogue .. 
for a:ny~·<iiscussic!"" O:":' ' :Jt:.:;us Ct.tint :.. t.he Lifo' of t:'!le i-forlu" .. · · ·.· · 
II . .. 

B. Major co!lce rn3 cn<l 5 %:A~s 

.... 

1 , In line wi t~1 the r.re\_.l0'1.'l
0 d~C.C".\SS i cn ~-:~ recC~2D'! tha t the stated . concern! 

"Life in Cnrist en;; ti-:.c lifo of !:he '·:h:::>l :! l::l!!'.1n fanily11 oe g5.ven s~rious . 
co~s ideratic;:i bJ· t.:he . '.~CC E'.~ ?. 11!.'1.:ij o!' co.,.c~rn': o:: tt~ ·va:ic<)uve·r p_s s~mb ly . .,, . 
Thi:s : concern touc~1eS Oi.1 .'.! n•.:-::'.t'.'!A: Cf fr.{!Orta!lt emp:iases ~Ti~i1io the WCC, : :i..ncluaing .. 
Dr:!' s ·.e'.:>ncer:n-: for die~.ogue \'~:!.th peoples · c: o!:h~r faith'.s <:~ ideblog:.es .. and .' ' · · 
Faith and Order.' s cc::acern f.r-'7': ':: .. .._~ ::-c-::cwal -;f ~·--::!!.:l community" , · · · 

l.- 2, We also reco~end t h<:t at'..:ent~.on be ?.:lid at Vanc~:mver to "l'\;_blicel 
tea:hing on life" a-uc! esp~ci.slly to !:~:e signi:icance of th~ Old Testai£ent for 
church life e.nd educat ion. Thi s tdgi1t be formul;;ited ac a ~i'oc.i~ separate "major 
concern11 or tnb~n i ::ito ac~o·.mt in the discussion of ot!le r prot:o:::ed " concerns". 

3, A nu:f.:er of "iasces11 to be ::;>rese nted and d:!.s~'.l3Se~ . .it: Vancouve r are 
currently ur.d2r consicera tion by thoGe wCC CCtr.!l'litt~ZO =espor.s~ble for Ac~embly 
preparation:::. ~m unclertine the irepo.:tance c,f 11Dfalogu~ <.nd witne~s'·' (an i~.t;·.le 
sugge:s <:e-l by ~Lo'! fc;:: rlis~ussic:l in Var..~ ·')·1ve!'). 1'i.1is :forr..:J:a!:i:m t-ro~ld encourage 
ciiscussioll at V.s.r:cc·.lver on th::: ' 'C:-..iideli:1es for Di.aloeuc" e!ld ~-c. t;-ie c ontributions 
to those guide lines made by cc;p. !n the li3ht ;;,f the ten:;5.~c. an::l polarization 
caused by this si:.~jc::t a~ the l·~a;. :-c~~::. Assembly 9 e.r!.Z c or . .:i:.:l2r::.t-;.g the fact that 
much more thin'<inz ~as bee3 devoted tc this issu~ since t hen by t hP. wee (e.g. at 
Chiang 1-bi) 9 ue bme ar.d U!'ge/evcngelicals will o~ includeci in discussions on 
this i:;sce . In -.ri ew of~~ state411e,1ts r::'.l~e at L~unnn::~ (1977) a:id Patt::.ya (1980l• 
there appear to lJE: r..~w o;ra!:!.i!igf; for ~w 1 11'~,~en"a.Jdi.n~ en this oubject . 

h.:r(v\ o.\~-<GX 4v> 
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II JEWISH PARTICIPATOH AT VANCOUVER 

A. Official participatio~ 

1. The CCJP recommends that one plenary session (or part of a plenary 
session) at Vancouver be given to the guests representing other faiths for 
a presentation of .their reactions to the deliberations of the Assembly. The · 
theme "Jesus. Christ - the life of the. world11 would seem to demand substantive 
reaction· from those outside the Christian comt!lunity. 

2. We also recommend that different committees or working groups meet 
periodically in special sessions, with the guests of other faiths, in order 
to hear their reactions to the proceedings and to receive t!heir input on 
certain iesues. 

B. Unofficial activities 

We recommend that arrangements be made for informe ' ~ unofficial· activities 
that would take place alongside the .official programme . Such activities might . 
include workshops and visits to. communities of other faiths . We therefore 
urge the WCC to as~ · tbe interfaith council in Vancouver to provide contacts 
with communities of other faiths, including the Jewish comm.unity. 

c. Invitations 

l , We urge the Wee to issue invitations for · guests from other faiths as 
early as possible so that these guests ·will be able to take part in the process 
of preparation. 

2 , We note that it would be most useful for the work of the Assembly to have · 
representatives of various Jewish groups - includingSephardic and Orthodox Jews - · 
represented in Vancouver. We also note the importance of hcving women repre
sentatives at Vancouver. 

III PREPARATORY PROGRAMME. OF COl'JSULTAT!OI1S Al:m. VISITS 

We note ·t1itb appreciation the policy, adopted by the Assembly Preparatory : ·· 
Committee, to .include visits to communities of other faiths as part of the prepa
ratory programme . In areas where they exist interfaith councils might organize 
local visits. 

* * * * * * * * * * * 



THE RELATIOF OF 'f:.:E C!lR!STIAf~-JEWISH DL\LOGUEIH DlALOGJ"E 

WIT!r PEOPLE OF OTHER FAITHS 

1. Christian-Jewish dialgoue is basically p..~rt of and similer to dialogue between 
persons of various faiths. All such dialozue represents an attempt to build brid8es 
of understanding and stirnulate communication for the sake of the healing and whole
ness of the human community. It carries particular importance for the fragmented 
society of today . It seeks to correct stereotypes, explore differences and commona
lities and open means of witness, understanding and cooperation between persons of 
different religious faiths. 

2. Within the whole range of interreligious dialogue, however, we recognize that' 
Christia-Jewish encounter must hold a special place. For Christians speak to Jews 
as a people who "were made God's sons ; theirs is the splendour of the divine presence , 
theirs the covenants, the Law, the temple worship and the promises•i (Rom 9 :4} 

Hence in our Christian-Jewish dialogue we discover co~on ground. Our dialogue is 
not only about breaking stereotypes and the making of bridges of understanding within 
our common hU1!13nity. It alga leads us to new understandines of our faith, for the 
Church needs Jewish insight and tradition; its complementary exposition of the Hebrew 
Scriptures, its interpretation of Jesus; its wrestlings with the meaning of God and 
life since Auschwitz. By constant dialogue with the Jewish people the Church renews 
and ?Urifies its self-understanding. 

3. Our dialogue with Jews draws upon a common monotheism» Hebrew Scriptures and 
heritage in Abrahal\l, These same features l!laY also foster dialogue ~Tith Muslims. 
Thus our dialogue with Jews nay pave the way for better Christian-:.!uslim under
standing~ and lead eventually to creative trialogue of these three monotheistic faiths 
with roots in Abraham. 

4 . As Christians now seek to develop dialogical relations with peple of living 
faiths end other than Jews and Muslims , their dialogue with the Jewish people can 
help them never to forget that Christianity has its roots in the faith of Israelp and 
that the message of the Olf. testament is an integral part of God's revelation. God 
is the God of history, who covenanted with his ~eople and chose to reveal himself 
in a man who lived in a special time~ in a special country, and as a member of a 
special people. When and where we meet the work of God's Spirit in the civilisations 
and religions of the world it is the Spirit of this God, the God of Abrahamp Isaac 
and Jacob, 11the God and Father of Jesus. It is tiiTS Gorl who had not left himself 
without witness" (Acts 14: 17) among all nations and whom people everywhere seek 
"in the hope that they might feel after him and find him" (Acts 17: 27) . Because of thio 
Christians expect to discover and learn new insights regarding this God in their 
meeting with persons of other faiths . 

5 •· Bec.:..us<i! Jews, Christians P Huslims P Buddhists, l!indus and others are increasingly 
drawn together in scientific, technologicalp business and a.cademic enterprisesp it 

... 

is urgent that they meet to explore together how the different religious faiths contribur.~ 
contribute to our common hum.an endeavour. Therefoee it is an important responsibility 
of Christiane to encourage multilateral dialogue. 

As we seek to de~elop better ways and meage for fruitful dialogue with the Jewish people, 
emphasizing the cot!IDlOn origins and roots Christianity has with Judaism» we do not 
overlook nor neglect the need for dialogue with people of other living faiths. 

However, all of this has to be seen as an integral part of the efforts to strengthen 
dialogues between all peoples of the various living faiths, as the ONE HUMANITY 
UNDER GOD. 
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l o GUIDELINES FOR J EWISH-CHRISTIAN DIALOGUE 

Adopted by . the Consultation on the Church and the Jewish 
. People of the sub-unit on Dialogue with People of Living 
Faiths and Ideologies, World Council of Churches, on 26th 
June, 1981, at London Colney, England 

PREFACE 

1.1 "One of the functions of dialogue is to allow participants to describe 
··and witness to tl)eir faith in theii ovm terms. This is of prill!ary 

importance since self~serving descriptions of other peoples' faith are 
one of the roots of prejudice, ' stereotyping, and cc.ndescensi.on. -Listen
ing carefully to the neighbours' self-understanding enables Christians 
better to 'obey the CQtrunandment not to b:=.ar fa.lse witn~.ss against tJ-ie:.r 
neighbours , whether those neighbours be of .long established ·religious, 
cultural or ideological traditions or members of new religious groups. 
It s~ould be recognized by partners in dial~gue . that any religion or 
ideology claiming universality, apart from having an understanding of 
itself, will also have its ovm interpretations of other religions and· 

- ideologies as part of its own self-understanding. Dialogue gives an . 
opportunity for a mutual questioning of the understanding partners have 

.about themselves and others. It is out of a reciprocal willingness to 
listen and learn tha_t significant dialogue grows .• " .... · 

(Wee .Guidelines on Dialogue, III.4) 

1.2 In giving such guidelines the World Council of Churches speaks primarily 
for and to its member churches as it defines the need for .and gifts to 
be received by dialogue. People of other faiths ~ay choose to define 
their understanding of dialogue, and their expectations as to how dialogue 
with Christians may affect their own traditions and attitudes and may lead 
to a better understanding of Christi~nity. 

l.3 In Jewis~-Christian dial~gue it is of ~pecial · importance to allow for a 
certain asymmetry between these two communities of faith. For example, 
an understanding of Judaism in New Testament times becomes an integral 
and indispensable part of any Christian theology. For Jews, a "theological" 
understanding of Christianity is of a less than essential or integral sig
nificance, although neither community of ·faith has developed without aware
n.ess of the other. 

1.4. The relations between Jews and Christians have unique c}laracteristics 
because of the ways in which Christianity historically emerged out of 
Judaism. Christian understanding~. of that process constitute a necessary 
part of the dialogue and give urgency to the enterprise. As Christianity 
came to define its own i dentity over against- Judaism, the Church developed 
its own understandings, definitions and . terms for what it had inherited 
fro~ Jewish traditions,- and for what it read in the Scriptures common to 
Jews and Christians. In the process of defining its own identity the Church 
defi~ed Judaism, and assigned to the Jews definite roles in its under
standing of·God's acts of · salvation. It should not be surprising that 
Jews resent those Christian theologies in which they as a people are 
assigned to play a negative role. History has demonstrated over and again 
how short the step is from such patte.rns of thought in Christianity t~ overt 
acts·of condescension, persecutions and worse. 
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1.5 Bible-reading and worshipping Christians often believe that they "know 
Juda-ism" since they have the Old Testament, the records of Jesus ' 
debates with Jewish teachers and the early Ghristian reflections on the 
Judaism of their times. Furthermore , no other religious tradition has 
been as thoroughly "defined" by prea~hers and teachers in the Church 

1.6 

1.7 

2.1 

. as has Judaism. This attitude is often enforced by l ack of knowledge 
about the history of Jewish life and thought through the 1,900 years 
since the parting of the ·ways of Judaism and Christianity. 

For these reasons there is special urger.cy for Christians to .listen, 
thr9ugh study and dialogue, to ways in which Jews understand their 
history and their traditions, .their faith and their obedience ~in their 
own terms". Furthermore, a mutual listening to how each is perceived by 
the other may be a step toward overcoming fears and correcting misunder
standings that have thrived on isolation. 

Both Judaism and Christianity comprise a wide spectrum of opinions, . 
options, theologies, and styles of life and service. Since generali
zations. often 'produce stereotyping, Jewish-Christian dialogue hecomes 
the more significant by aiming at as full as possible a · representation 
of views within the two communities ot faith. 

TOWARD A CHRISTIAN UNDERSTANDING OF JUDAISM 

T~rough dialogue with Jews, n·,any Christians have come to appreciate the 
richness and vitality of Jewish faith and life in the covenant and have 
been enriched in their own understanding of God and the divine will for 
all creatures. 

In dialogue with Jews, Christians hav~ learned that the actual history 
of Jewish faith and experience does not match the images of Judaism that 
have 4ominated a long history of Christian teaching and writing, im~gcs 
that have been spread by Western culture and literature into other parts · 
of the world. 

2.2 In the understanding of many Christians, Judaism as a living tradition 
came to an end with the coming of Christ and with the destruction . of the 
second temple of Jerusalem; the Church replaced the Jews .as God's p,eople, 
and the Judaism that survived is <'! fossilized religion of 1.egalism. 

In this view the covenant of God with the people of is~ael was only a 
preparation for the coming of Christ , after which -it was abrogated. 
Judaism of the first centuries before and after the birth of jesus was 
therefore called "Late Judaism". The Pharisees were considered to repre
sent the acme of legalism, Jews and Jewish groups were portrayed as nega
tive models., and the truth·and beauty of Christianity were thought to be 
enhanced by setting up Judaifm as false and ugly. 

2 .3 Thro1.1gh a · renewed study 'of Judaism and in dialog~e with Jews, C.hristians 
become aware that Judaism ir. the time of Christ was in an early stage of 
its long life. Under the leadersnip of the Pharisees the Jewish people 
began a spiritual revival of remarkable power, which gave t;hem the vi'ta
lity capable of surviving the catastrophe of .the loss of · the temple. It gave 
birth to Rabbinic Judaism ~hich produced the Mishnah and Talmud and built 
the structures for a strong and creative life through the centuries . 
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2.4 Jesus was born a Jew, born into this Jewish .tradition. In this setting 
he was nurtured by the Hebrew Scriptures, which he accepted as authori
tative an~ to -which. he gave a new interpretation in his life and te~ching. 
In this context Jesus announced . that the Kingdom of God was at hand, and 
in · his resurrection his followers found the co1'ifirmation of his being 
both Lord and Messiah. 

Christians should remember that scme of the controv.ersies reported in 
the New Testament between Jesus and the "scribes and Pharisees" find 
parallels within Pharisaism' itself and its heir, Rabbinic .Judaism. These 
controversies took place in a Jewish context, but when the .words of Jesus 
came to be. used by Christians who did not identify with the Jewish people 
as .Jesus did, such sayings often became· weapons in anti-Jewish polemics 
arid thereby theii original intention was tragically distorted. An inter~al 

_Christian debate is now taking place on the question of how to understand 
· passages in the New .Testament that seem to contain anti-Jewish references. 

2.5 Judaism, with its rich history of spiritual life, produced the Talmud as· 
the normative guide for Je'Nish life in thankful resronse to the .grace of 
God's cove:nant with the people of Israel. Over the centuries ·important 
commentaries, profound philosophical work~= and poetry of spiritual depth 
have l.:een added. For Jews the Talmud is as central and authoritative as 
the New Testament is for Christians~ Judaism, like Christianity, is mere 

. than the religion of the Scriptures of Israel. What Chris'tfans call ·the 
Old Testament has received in the Talmud and la.ter writings interpretations 
which for Jewish tradition share in the authority of Moses. 

2.6 Christians as well as Jews look to the Hebrew Bible as the story recording 
Israel's sacred memory of God's elec~ion and covenant with this people. 
~r Jews., it is their · own story in historical. c·ont'inuity with the present, 
Christians, .mostly of gentile background since early in th~ · life of the · 
Church, believe th~mselves to be heirs by grace of this same story. The 

· unique· relationship between the two c.:ommul!ities, both worshipping the God 
of Abraham, Isaac and Jacob, is a giv~~ historical fact, but how it is to 
be understood theologically is a matter of internal dialogue among Christ
ians, which takes c,n increased seriousness as a result of dialogue with 
Jews. 

2.7 .Both commonalities and differences between the two faiths need to be 
. (:Xamined carefully. In finding in the Scriptures of the Old and New 
1'estaments the sole and ultimate authority sufficient for salvation, the 
Chri·stian Church shares Israel 1 s faith in the One God, whom it knows in 
the Spirit as the God and Father of the Lord Jesus Christ. For Christians, 
Jesus Christ is the only begotten Son of the Father, through whom millions 
have come to share in the love of, and to adore, the Goa who first made 
covenant with the people of Israel. Knowing the One God in Jesus Christ · 
through the Spirit, therefore, Christians worship that God with a trini
tarian confession of the incarnate presence, liturgical language foreign 
to Jewish worship. · 
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Christians and Jews both believe that God has created men and. women 
as ·. the crown of creation and has called them to be holy and to exer
cise stewardship over. the creation in accountability to God. Jews 
arid Christians are taught by their Scriptures to know themselves · 
responsible to their neighbours, especiaHy to those who are weak, 
pocr and oppressed. In various and distinct ways they look for the 
<lay in which God will redeem the. creaticn. In dialogue with Jews 
many Christians come to a more profound appreciation of the Exodus 
hope of liberation, and pray and work for the coming of righteousness 
and peace on earth. 

2.8 As more and more Christian:; of .different traditions enter into dialogue 
with Jews in local, national ~nd international situations, they will 
come to expres.s · their growing understanding of Judaism in other langu
age , style and ways than has been done in these guidelines. Such 
understandings are to be shared among tr.e churches for the enrichment 
of all. 

3, AUTHENTIC cltRIST.IA..~ WITNESS . :.~· 

3,1 Christians are called to witness to their faith in word and ·cieed. The 
Church has a mission and it cannot be otherwise. 

3. 2 . Christians have often cistorted their witness by coercive proselytism -
conscious and unconscious, overt and subtle. Referring to proselytism 
between Christian churches, the Joint Working Grc:lp of the Roman Catholic 
C;hur.ch and the World Council of Churches stated: "Proselytism embiaces 
whatever violates the right of the human person, Christian or non~Christian, 
to be free from external ·coercion in .religious matters." (Ecumenical. 
Review, 1/1971,· p,11) 

.3.3 ,Such rejection of proselytism, and such advo.cacy of respe·ct for the 
integrity and the identity' of all perscns and all communities of faith 
are urgent in relation to Jews, especially those who live as minorities 
among ·Christians. Steps toward assuring non-coercive practices are of 
highest importance. In dialogue ways should be found for the exchange 
·Of concerns, perceptions and safeguards in the.se mattc.•rs. 

3.4 While Christians agree that there can be.no place for coercion of any kind, 
they do disagree - on the basis of their understan:aings of the Scriptures -
as to what constitutes . ~uthentic ·forms of mission. · 

There is a wide spl?ctrum, from those ·Who see the very presence ·of the Church 
in the world as the witnes·s called for, to those who see mission as the 
explicit arid organized proclamation of the gospel to all who have not 
:accepted Jesus as their Saviour. 
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There is further disagreement where Jews are concerned. · There are 
Christians who view a mission to the Jews as having a very special 
salvffic significance, and those who believe the conversion of the 
Jews to be the eschatologicai. event tt.at will climax· the history of 
the world. There are those who would . place no .special emphasis on a 
mission to the Jews, but ~6uld include them in the one mission to all 
who have not accepted Christ as their Saviour. There are those who 
believe .that a mission to the .Jews is not part of an outhentic Christian 
witness, .since the Jewish people finds its fulfilment in faithfulness 
to God'~ covenant of old •. 

Dialogue can rightly be described as a n:utual witness, but only vihen 
the intention is to hear the others in order better to understand their 
faith, hopes, insights and concerns; and to give, to the best of one's 
ability, one's own understanding of one's own faith. The spirit of 
dialogue is to be fully present to one another in full openness and 
human· vulnerability. · 

.3.5 In dialogue with Jews it st.ould be remembered that, according to rabtinic 
law, Jews who confess Jesus as .the Messiah are considered apostate Jews. 
But for m~ny Christians of Jewish origin, their identificatio~ with the 
Jewish people is a deep spiritual reality to which they se.ek t~ give 
'expression in various ,,,ays, some by observing parts of Jew:i.sh: tradition 
-in worship and life style, many by a special commitment to the well-being 
·of the Jewish people and the State of Israel. 

Among Christians of Jewish origin there is the S8me wide spectrum of 
attitudes toward mission. as . among other Christians, and the same guide
lines for dialogue and against coercion api;:ly • 

. 4 • ANTISEMITISM - A CONTINUING CONCERN IN THE JEWISH-CHRISTIAN DIALOGUE 

4o1 Christians cannot ent er into dialogue w_ith .. Jews without the awarene&s of 
antisemitism and its long per sis tent h~_story, especially in countries 
where Jews constitut~ a minority among Christians. The World Council 
o~ Churches Assembly at its. first meeting in .Amsterdam 1948 conderaned 
antisemitism: ''We call upon the churches we represent to denounce anti"'.' 
Semitism, no matter what its origin, as absolutely irreconcilable With 
the profession and practice of the Christian faith. Antisemitism is sin 
.against God and man." This appeal has been reiterated many times. 

4.2 Christians must face honestly the tragic history of antisemitism> which 
includes the Crusades, the Inquisition, pogroms and the Holocaust. It is 
only by facing this history that Christians can understand the deep-rooted 
suspicion that many Jews even today have of Christians and Christianity, 
Christians are called upon to fight antisemitism with all the resources 
at their disposai, the more s·o since there are disturbing sign::; of new and 
increased .antisemitism in many parts of the world: Those who live 
in parts of the world where there is a record of antisemitic acts are 

· duty bound to unmask .for· all Christians the ever-present d~nger they have 
come to recognize in anti-Judaism and antisemitism. 
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4.3 One Christian response to the Holocau~t must be a resolve that it will 
never happen again. Teachings of contempt. for Jews and Jud.aism in 
certain Qhristian traditions were a spawning ground for the evil of the 
Nazi Holocaust. The Church must learn so to pre~ch -and teach the Gospel 
as to make sure that it cannot be used against the J ewish people. The 
Christian churches must be in the forefront of any efforts to prevent 
conditions which might l ead to .further persecution a~d another- slaughter 
of the Jewish people. 

4.4. Discrimination against and persecution of th~· Jewish people have deep
rooted sociq-economic and political aspects. Religious differences are 
magn.ified to justify racial hatred in· support of vested l.ntere.sts. Similar 
phenomena are evident in many inter-racial conflicts. Christians should 
'oppose all such religious prejudices, whereby people are ·made scapegoats 
. for ·the failures and problems of societies and political 'regimes. 

4·.5 · Christians in parts of the world with little or no Jewish presence do not 
wish to be co!'.}ditioned by the experience and shortcoming of those who 
brought the Gospel to them; rather, they explore 'in their own ways the 
s~gnificance of Christian-J~wish relations from the earliest· times to 
the present, for their life and witness . 

5. THE LAND 

~ . l The words from the World Council of Churches ' Guidelines on Dialogue that 
one of the functions of dialogue is to allow participants to describe and 
witness to their faith "in their own terms" are of particular significance 
for the understanding of the indissoluble bond be tween the Land of Israel 

·and the Jewish people. This bond has, after ·many centuries of dispersion. 
'found expression in the State of Israel, The need for the State ·of .Israel 
to exist . in security and peace is fundamental to Jewish consciousness and 
therefore is of paramount importance in any dialogue .with Jews. 

5.2 When Christians enter into dialogue with Jews they also· recognize the need 
of Palestinians for self- determination and expression of their national 
identity. It is important to hear Palestinians - Christian and Muslim 
express their special bonds with the Land "in their O\om terms". There 
must be a place in God's. plan for all to live in security and peace • 

. 5 . 3 The Land is holy for the three monotheistic ·religions - yet under:-: 
stood in different ways. They have all maintained a presence in the Land 
from their beginnings. 

For Muslims the Land .has special significance and, with its holy places, 
has been an integral part of the Muslim world , symbolic of God's universal 
promises to all the chi l dren cf Abraham. 

For countless Christians the Land has special significance. It is the Land 
of the Bi~le . It was in this Land that the Lord Jesus Christ was born, 
worked and taught, suffered, died and was raised from the dead. 
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But ~or Jews the relation to the land is of an essential nature. It: is 
the Land ·of the Fathers and ·the Land of promise •. 

5 .4 Many Christians find it difficult to grasp this essential · .nature of the 
Jewish attachment to the Land . They find it "parti.culatistic", contrasting 
·i~ . with the '.'universalistic" thrust ot the Christian II).essage. · Such a view. 
does justice neither to the particular nor to. the .universal elements in 
Jewish, no less· than in Christian understandings· of the Land. Christians 
are therefore called to exan:ine their theology and the history of their · 

· O'Vm fa°ith on this point in any dialogue with Jews concerning the meaning 
of the .Land. 

5.5 Different understandings . among Christians of the distinctions between 
faith anq na.ttonality:, church ~nd state , religion and politics; often 

·binder a ge)'.'luine unclerst'anding of the significance of the Land for Jews, . 
both i .n Israel and the diaspora. They also . hi~der an understanding of 
the significance of the Land for Palestinian Christians and Muslims. 

5·.6 These attachments to the Land only emphasize the need foi ·sustained 
dialogue with Jews, In such dialogue, consider at.ion should be give.n 
to finding ways . to promote mutual respect and reconciliatiori among 
Jews, Christians and Muslims in "the Biddle East and elsewhere. as a 

·contribution to the common welfare of all members of God ' s human family. 

* * * * "* 
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