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Freedom". . e S : }r 67
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First session- December 4 (11. 00 hours)
Chairman: Msgr. Charles Moeller

1. MINUTES OF MARSEILLE MEETING. December 1972.

After prayers were said in English and Hebrew by Msgr Moeller and Rabbi Siegman respecti~-
vely, the chairman suggested to pass on to item 1 of the agenda and a discussion followed on
the minutes of the Liaison Committee Meeting of Marseille held in December 1972,

&£ or technical reasons the minutes of the Marseille meeting were not available to all partici-
pants in English due both to a2 prolonged illness of Sister Fournier and to the fact that most

of the Jewish members of the Jewish delegation are not French speaking and were therefore
unable to correct the text. The meeting decided that an English translation of the minutes
should be made in Rome and sent to all participants who will undertake to return the corrected
and amended copy to Rome not later than 4 weeks after receipt.

The Chairman proposes to procede to item no.2 on the agenda and to start a2 .discussion of
study paper no.l, "PEOPLE,NATION , LAND: THE CHRISTIAN VIEW'",

DUPUY: I remind those who were not present in Ma%%%;flc that there already was a first
version of this Catholic research on "People, Nation and ", which was presented in
Marseille. This first version was prepared by an American Rev. Stulmllerand myself,

who worked on this subject but was issued by myself alone for lack of time and for the
impossibility to meet. This text has already been presented in Marseille and quickly discussec
It appeared, from a Catholic point of view, as a research text opening a certain number

of perspectives for dialogue. But it would be more useful to start our discussion to have a
very classical, a very traditional opening, the notions of People, Nation and Land in the
Catholic teaching. This is why Rev. de la Potterie and myself have gone over the new

work which represents our way of thinking, teaching such as that given in University

faculties, concerning People, Nation and Land. This paper can be considered as having

% higher authority than the previous text and it has to be considered very seriously even if

we could think that seeing the research taking place in the Christian world it opens a larger

" dialogue with the Jewish world.

I would also like to point out that if on the word 'people' it seemed to us that what

was expr'essed here was a unanimous agreement on the research of Catholic teaching , the
same does not refer to the word "nation', which is not traditional in the Christian world

and does not have any specific expression in Catholic teaching. Therefore it does not receive
a unanimous agreement on behalf of all Catholic exegetes. As far as 'land' is concerned,

I think it is exactly what is taught but considerable redearch is being however made

on this point.
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PEOPLE, MNATION, LAND: THE CHRIBTIAN VILEW

These three notions have been appropriately chosen as the basis of a
dialogue between Christians and Jews. In Judaism, all three are essentialj;
for Christians the notion of people is equally important, vhile the terms

nation and land no longer have the same importance for them. It is also true

that the three uvords are understood differently by one side and the other.

But in order to malke a dialogue between Christians and Jewn. a fruitful
exercise two thinge are necessary: first, one must show that the Christian
concept is the development of a biblical and genuinely Jewish concept; secondly,
cne must indicate everything that Jews and Christians have in common, particu-

larly in the manner of living in a state of hope.

A. POOPLE
1. For Christians and Jews alilie, this notion of "people of God" is funda-
mental. It comes straight from the Bible, where it is hesed on clection of
GCod and on the Covenant. . God himself, out of love, has chosen

Israel to be his own people from out of all the peoples of the earth (Dt 7:6);
Isracl is therefore a people consecrated to the Lord (ibid),"a kingdom of
priests and a consecrated nation'" (Ex 19:6). Ly means of the chosen people,
God wishes to reveal his will to men and to sanctify his name. Israel is
therefore called to be God's witness tefore the nations (Is 44:8); and so all
the nations of the earth will share in the blessing promised to Abraham (Gen
12:3), who will become the father of a multitide of pecples (Gen 17:4).

The choosing of the people had for its ultimate purpose the establish-
ment ol the eschatological people of Ged. Dut since Israel had broken the
first Covenant, God promised to make a new Covenant whith his people, one
different frcm that which went before (Jer 31:31-34): henceforth the Law
would be written in the hearts of men, for God would co.municate to them his
Spirit (Ez 36:26). This future people will be composed of descendants of the
race of Abrabam (cf. Is 41:8), but the nations would join the people of the
God of Abraham (Ps 47:10). Thus there appears in the Dible the more and more
universal character of the people of God: all the nations will go up to
Jerusalem, to the Temple of the God of Jacob (Is 2:3-5; ef. Jer 12:16), where
they will come to celetrate the Feast of Taberracles (Zach 1%4:16). "And many
nations shall join themselves to the Lord in that day, and shall be my people;

and I will dwell in the midst of you" (Zech 2:11; cf. also Jer 12:15-16; Zeph
3: 9=10; Is L2:1-6; 45:20-25; 55:3-5; €0:1-9.)
Thus the unity of all men which had been destroyed at Babel will be brecu-ht
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again; it will be re-established at Jerusalem; and Jerusalem will be a 'new

land", in which the people of God will eujoy heavenly peace (Is 65:17-25).
When and how are these promises to be accomplished?
2. For the Jeus, they will be accomplished in the messianic age, which
for them remains an object of hope. For Christians, however, they have been
in essence realized in Jesus Christ. Concerning Christ's birth,Matthew writes,
quoting two biblieal texts: "from you (Bethlehem) shall ceome a ruler who will
govern my people Israel" (¥t 2:6, cf. 2 Sam 5:2, tich 5:1). The messianic
people is now the community that gradually gathers aboul Jesus. In conformity
with the Scriptures, this messianic people must velcome the nations. This is
what James explains to the assembly in Jerusalem, referring to Zech: 2:15 and
Am 9:11-12:"God first visited the Gentiles, o take out of them a people for
his name" (Acts 15:14). The people of God is the Church made up of Jews and
pagans (Rom 9:24).)

This doctrine will recur frequently in later tradiition. Reference will
be made to the Church ex sraecis and ex iudaeis, or of the Ecclesia ex

circumciciong and ex gmentibus (ei. Y. Conpar, "Le peuple de Dieu dans

1'Eglise ancienne", Rencontre (Jewish-Christién discussion on the people of
God), 6 (1972), 35-53). The liturgical texts as well often apply to
Christians the term "people of Cod" (c.f the numerous prayers béginning

Populum tuum, Domine...... “). And the Second Vatican Council, in the Con-

stitution on the Church, after quoting the text of 1 Peter 2:9-10 (which itsell
refers to Ex 19:5-6 and Is 4%:20-21), speaks of the Church as the "messiani:
people having bhrist as its head" (Lumen Gentium, IT, 9).

Tor Christians, membership of the people of God ("collectio fidelium'')
is determined solely by relipgious ties, faith and baptism, wvhich is the
very condition of an openness cf this people to all men. 1In Judaism, the
situation is different: one belongs to the Jewish people by birth. A physical
link is therefore commonly considered essential [or membership; on the other
hand profession of the Jewish religion is not held by all tec be essential.
As J. Hamer recently noted, "this disparity has consequences particularly
when Jews and Christians discuss the distinctioms and connections between the
religious domain and the political one' (Rencontre, 7. 1973, aly.
e If this is the situation, what connection is there for Christians
between the Church whichi for them is the people of Cod and the Jewish people
the heir of Israel?

Following 5t Paul (Rom 11:29), the document of the French Episcopal
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Commission on Judaism righily recalls the faci that the jifts and the call

by God are pgranted without regret. 1n contrast with the "nations!, the
Jewish people is still today not just one people among all the olhers but
the people that God chose far himself. This call of Go.., with the mission that
it involves, remains for ever addressed to the Jewish pecnle. This ie why,

= according to St. Paul, the integration of the Jewish people is essential to

I the eschatological and final constitution of the people of God: this integr-
ation will be lilte a passing from death to life (Rom 11:15). This is vhat
gives full meaning to the astonishing persisience of the Jewish pecple dowm
the centuries, in spite of the dispersionand persecutisns.

llence we see that Jews and Christians have a "comuon area' of hope,

even if the manner of thinking of this hope is different. 'hat unites the
Jewish people and the Chrisiian people is ihe fact that they are beoth rnioving
Lowards the eschatological realization of the Kingdom of God, of the isracl
of God. This is why both musk V'strive more and more together to realiuze in
history the conditions of the Event which they are auveiting" (J. ilamer, art.
gitel)e

B. NATICH :

1. The ideas of "rpeople" znd "nation"™ ere nct synonymous. IT one reans

by people what Fustel de Coulanges understands whei: he wvrites: "men feel in

their hearts that they arc one people when they have a community of
ideas, interests, affections, memorics and lopes" (quoted in Robert, V, s.v.
"people", 299, no. 4), Christians, like the Jews, certainly make up a peopia.
On the other hand, one can state, also in agreement with Lobert (IV, s.v.

"nation, 7306, no. 3) that the nation is "a humar proup, in so far as it forms

a political community, established in a definite teriitery..., and personified
by a sovereign authority". In this sense Christianz wre not a nation; on the
other hand the Jeus constituie a'naticn, certainly since the formation of
the State of Isrnel.

According Lo this modern use cof the term, the human community called
a "nation" is considered above all from the cultural, economic, social and
even political point of view; what one then understands by nation comes very
close to the notion of State. It is in this sense that the Constituticn

Gaudium et Spes of Vatican II ofien speaks of Ynations" ( e.z. in nes. 6, 8, 9,

etc.)
The biblical usage iz different. The dictinction Letween the people

of Go¢ and the nations is essentially a religious one: the "nations" (goyim)

e e — e s e e ———




means the pagans, the idolaters, Uhat distinguishes them in

contrast to the chosen people is well set out in Jer 10:25: "Pour out thy
vrath upon the nations that know thee not, and upon the peoples that call not upon

thy name." The same meaning is talen up in the N.T., in contrast with the pecple
of God, which is now the Church, there appear the '"mations'. Like the Prophets,
Paul describes them as those '"who do not know God" ( 1 Thess 4j5). But the
Christian people henceforth is open to the pagan natiops; theee last are

called to enter the people of God; Christ has wished, starting with the Jew

and the pagan, to "create in himself one new man in place of the tuo, so maliing
peace, and ... reconcile us both to God in one body" (Eph. 2:15-16; cf. 3:i6).

2. Thus it it clear that Christians as such do nol congider themselves

as 2 nation in the biblical sense, and still less in the modern and political
sense of the term. The N. T., which uses the word ethnos 162 timez, only
applies it twice to Christiane - in Rom. 11;13, to mean the Christians vho

had come from paganism, and in 1 Peter 2i9-10, in a guotation of Ex 19:5-6 and
of Is 43:20-21: "You are a chosen race, a royal priesthood, a holy nation (ethnos
goy), God's ovm pepple'. The author here appliecs to the Christian community
what was said of Israel: the latter had been chosen from among the pagan
pations to become a "holy nation", by the Covenant. It is alse significant
that ethnos (nation) is ncver translated in the Vulpate W.T. by populus, but
most often by pens or natio. '"People" and nation are very different. The
Christian liturgy does not use the word pationes, but several Limes it uses

the word gentes, in the eense of ethne. In the N.T. it d-signates by this

term the nations that have not yet received the messape of salvation.

From the uce of the word'nation" in the Cliristien context it thus
becomes clear that this term, for Christians, does not have, and cannot have,

a theological and religious meaning. This is why, by contrast with the word
"people', the word "nation" has not been thematized. This is perfectly under-
standable when cne be_ips with the bLiblical sense of the word, and still more
if one understands it in the political sense that it has acquired in modern
times.

The people of God is not a netional reality. Jesus strongly rejected
all political messianism (Lk 415-6). MHis kingdom is not of thig world (Jn
18:36). If later however the Church has several times allowed herself to be
tempted by politics (in the Byzantine period, in the time of the Holy lioman
Empire or during the Renaissance), she has never, in her authentic and official
teaching, consented to consider herself as a "nmation'". But this in no vay
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implies that the Church does not concern herself with the nations: she seeks
to maintain relations with the different nations, and Christians in nractically
every part of the world take part in the life of the nationa. But the Christian
people is not and cannot be a nation.

3. In Judaism, things are more complicated. The Jewish people consider
themselves as much a le'om as an 'am and makes little distinction between
people and nation. It tends to pive & relipgious sipnificance %E’its netional
dimension; hence it is less open to universalistic vieus.

Here we have an important difference betueen the Jewish an¢ Christian
points of view. For Christians 'there is neither Jew nor Greek, there is
neither slave nor free, there is neither male nor female! (Gal >:28), for all
are one in Jesus Christ. And according to Revelation (5:9), the eschatologi-
cal pepple will be made up of "men of every race, tongue, people and nation''.

lNevertheless the two points of view retain a cumson basis in the
Bible, and this could be the starting point for a true dialogue. Reflection
on the Bible would help the Jews to purify their nodern idea of nztion. \le
may note first of all that ir the Scriptures 'am and oy are often inter-
changeable. If Israel has become "the people of God!, "the people (par
excellence)', this ie because of God's choice and the Covenant. But starting
from this divine choice, Israel was no lonpger a '"nation" in the usual biblical
sense of the term. In subsequent tradition, the Jews considered themselves
as a'hation' but for this they rather used the word "le'om'". However, in the
Bible this term only exceptionally stznds for Israel (cf. Is 51:ik); usually
the ward is used in the plural, in paralleligm with poyim. Uhen the Jews of
today consider themselves as a le'am, in the sense of a national entity, is
there not perhaps here some influence of the secularized concepts of our time,
which understand the wopd ''nation" in a clearly political sense? There appears
to be a growihg temptation to heve recourse to the concept of le'om' in order
to limit the conditions governing membership of the State of Israel, and this
increases the roligious particularism of this latter, The word '"nation" thus
comes to take on a sense entirely different from the one it had in Ex 19:6
("a holy nation"). Would reflection on the torah not perhaps lead the Jews
to consider themselves less e&s & '"nation' and much more as a Mpecple"?

On the other hand, according to the prophetic tradition referred to
above (papges....) Israel had a universalistic vocation. The nations were
called to enter into the chosen people. Has this universalistic openness been
sufficiently maintained and respected in Judaisn? This is a question that




Christians cannot fail to ask their Jewish brothers. lould not a

common reflection on these texts of the Prophets make possible a rapprochement
between Jews and Christians precisely in regard to this truly universalistic
vacation of the people of Gad?

C. LAND

In common with the two preceding themes, that of "land", as it is
described in the Bible, can provide a pcod etarting point for dialopue
between Jewa and Christians even if it is undeniable that important divergences
are obvious in the development that the theme has had in the two traditions,

1, TFor the people of Israel, the Land has acquired a unique importance.
The land of Israel had been given to it by God (Dt 12:1; 19:14); it had

become Israel's domain and inheritance (Dt 15:4; Ps 135:12). And oo from the
exile onwards there develops the theme of the 'return of Israel" to its land
(Dt 30:3; Ez 36:28; Jer 32:37:L4).

But these promises and hopes have bean nrogressively transfigured
and spiritualized, This is seen already in the Bible, then also and more
clearly still in ancient Judaism, The passage Jer 32:37:44 should be compared
withJer 31; 31-34, vhich is another version of the same prophecy (cf. von Red),
on the new and eternal covenant. In the one case the whole accent ia placed
on the "peturn'"; in Jer 31:31-34 the alliance is purely spiritual (interior
law, knowledge of God, forpiveness of sins).

The Gospel text of the third Deatitude (Mtt 5;5) tales its inspir-
ation from Ps 57:11: "The neei: shall possess the land". In Judaisu, according
to Strack-Billerbeck (I, 1C9), this verse has been interpreted in a messianic
or eachatological sense. TFor MHaimonidee, for example, "the land" rieans '"the
land of the living, that is to say the world to come". In this view, the
"land" no longer seems to be only the land where the Jewish people live but
at the same time the vhole earth; this land of the world to come will be
completely transformed. Horeover, the theme of inheritance indicated in this
verse of the psalm develops in the same sense t the important thing is not
possession of the land but possession of God (cf. Ps 16:5, 75126). Finnlly ue may
note with J. Dupont (Les béatitudes, first ed., 293, noc. 1), that already in
the later chapters of Ismiah (57:13' 60:21, 65: 9)"the idea of the prorised
land tekes on a very pronounced eschatological nuance"; hencoforward it is

a question of a new, transfipured Jerusalem (Is €0), of 'new heavens" and a
"ew earth" (65i117).
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24 For Christians, the theme of the land is situated in the extension
of these prophetical reflections., dJesus promises that '"the meek shall possess
the land" Mt 5:5); hore, the land is nothingother than the kingdom of God
(cf. 5:3-10). "The inheritance awaited by Christians is “hus identified witDl
the world to come. There is a general preference for'inherit the kingdom of
god" )ef. Mt 25:34, 1 Cor 6: 9-10) and "inherit eternal life',ete., rather
than "inherit the land". And since it is right that the inheritance should
come to the son, entering intp possession of the divine inheritance coincides
in a concrete way with receiving the very title of son of God, which is spolken
of in the Beatitude of the peacemakors (cp. cit., 294). In fact, in the
vision of Revelation, the ''new heaven', the '"new earth", "the holy city, the
new Jerusalem" (21:1-2) will consist in 'the dwelling of God...with men....
they shall be his people and God himself will be with them! (v.3); for the
elect, the inheritance will consist in their being fully sons of God (v.7).

In Christian theology, the theme of the land retains a properly
religious sense only to the extent that it is underktood in a spiritual and
eschatological sense.

3. For Judaism, on the contrary, return to the land of Israel is
essential. And one can understand mll that the recent realization of this
hope of the "return to Sion" represents for the Jewish mind today.

How is one to judge this event from the Christian point of view? It
vould not be going too far to assert that it has caupght the Christian mind at
a disadvantage. Certainly, the land of Israel and the city of Jerusalem,
which are the setting of sacred history and of the life of Jesus, have always
had a meaning for Christians. Hence pilgrimages to the "Holy Places'!. PEut
since the foundaton of the universal Church at Pentecost, one cannot say that
the land of Israel is still for Christians, as it is for the Jews, an object
of hope.

This does not mean that the Jewish people's attachment to "its land"
and the return to Isracl lack meaning for Christians. One can make one's ovm
the statement of the French Episcopal Commission that 'the universal conscicpce
cannot deny the Jewish people, who have undergone so many vicissitudes in the
course of histaory the right te and the means for its own political existence
among the nations'", condition however, that this right is exercised with
full respect for justice tawards all. As for the question of knowing whether
thie return of a certain number of Jews to Israel can have a religious signifi-
cance for Christians, vieus are divided, For many Christians the answer would
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be in tho negative. Yet ome may think that this pgathering in Israel is not
extraneous to the plan of salvalion, to the extent that it perwits the Jewish
people to regain its profound identity and to live mare perfectly its true
vocation ~ the one indicated by the Prophets. If this is the case, even the
return of the Jewish people to their own land is a reneved invitation to them
to reflect on their origins and on their destiny, as these latter are described

in Scripture.



4

Prof. WERBLOWSKY suggests the Jewish text should be read out, too, the same marning.

It is also decided that the Catholic questions will be read after the reading of the
Jewish Text.

Maons. MOELLER apens the discussion.

Prof, WERBLOWSKY adds some abservations about the genesis of the Jewish text and
on how {t was produced and took shape in its present form,

"Last year in Marseille, we had two tentative papers, one from Rabbi Wurzburger and one
from myself. Then the decision was taken that the two groups shouyld produce a joint paper
each. This meant that our two originally joint papers had to be merged and there would

be confrontation between us, So the result of efforts is neither fully representative of
Wurzburger's original line, nor fully representative of my original line but we have attempte’
to find a redaction which would incorporate these two approaches. The paper you have
before you does not certainly intend to give the full spectrum of Jewish feelings. It

is as we thought it would be necessary to do here (since we are not having a seminar on
political science or modern history) ! to be very emphatic and specific on the traditional
religious interpretations. There is , of caurse, a liberal Judaism of different descriptions;
there even is an outright secular Judaism, which may be a very valid form of interpreting
Judaism, But this we kept out of the paper as it was conceived, This may be ane of its
weaknesses or limitations. This may be ite strength, I do not care about evaluating it;
simply | want to state what the paper i{s and what it is not.

Even within the religious context it is definitely slanted towards an explication of the
traditional classical view of Judal sm for we both agree that even within what can be
widely called 'religious Judaism! there is a wider spectrum of opinions,

My last remark is ""What this paper is not" - and this may be a wise or unwise redactional
decision, but there were reasons why w@ took this deeision.

I would congratulate our christian, <¢atholic counterparts for having taken a different
decision and thereby having produced such an excellent and really first-rate paper. They
did not shy away ,when developing the christian perspective of the problem, to do it in

a counterpoint way, in a manner which did not invade the comparative issue, no matter
now how I would take 'issue' and discuss whether the comparisan is right or not right,
whether the description is correct or not correct (this would already be a matter of
scholarly discussion ab materia); but, if I consider it not ab materialia, but ab formalia
then there is an attempt to develop the christian viewpoint by a counterpaint that is
comparative to the other,

Our paper very deliberately - and the réWons do not matter ~ took upon itself this limita=
tion of not developing our argument by way of constant comparative counterpoints. Those
who have seen the original papers would remember that in at least one or two of them
(one I originally drafted), there was a canstant counterpoint development of the argument
by comparative refarence, This we left out in the present paper. ki
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LAND, PROPLE AND NATION IN msu,rmm
The ar:t:udeu of Judaiem towarda land. peaple :ud nation mul: be v!.anll ‘_
in tha light of the pronounced dtalactiul tension between ‘the universalistic and
mt_eularistic components which characterize the Jewich tradition,

On the one hand: the entire sl:n;et:ut;e' of Judaism revolves around ita
fundamental mthataﬁie doctrines which are held to posseas universal validity
and relevance, It unequiveocally affirms that God, the socurce of all value and
existence, confronts all of Mankind with Hie damand to acknowledge His absclute
sovereignty end to abide by eortain socio ethicel norms (the seven Noahide
Gmndmati). On t.h;a other hand, Judaism is the religion of the hl“h peopla =
a particular histerie community of fate and faith, Hence, it is impossible to
profess Judaism unless one is & member of this un’que coverantal community, Any
attempt to describe the Jewa as a mare denomination comparable to Catholics,
Lutherans, ete. 48 .a falpification of the basic facts of history and a distortion
of the fundemental nature of Jewieh exiatence, It could even be argued that
pnlitltul Zioniem vith fte allegedly naticnalistic ileology was much leas a
departure from traditiznal Jowish consciousness than the movement of the
n.nstoun :nfom ani soetal aseimiliation w;:h_aought to turn Judaism into a
dencminational entity organired in Synagopuce and adminietered by consistories,
synegogue counells end simiiar entablizhments,

The ethadc cbu'ao;er of Judalsm 18 also tbulogiully domipant, for
Judaism addresses iteelf not mercly to Jews qua individuals, but to the Jewish
people collectively as well, Aczoxding to the provioiocns of a special covenant
with Ged, the pespleo of lorael (s a concrete hiatorie community) was singled
out for a unique religious vocation, and elected by God to form a "Kingdom of
priesta and a haly nation,”" larael .l.s summcned te fashion the entire structura

of its nationsl 1lifa in accordance with the di{vine norms revealed in the Torah,




. Paga }
And even the fndividual Jew £ulfills his personal religious mission mot so much
as an individusl but fa a m=zmber of tho Jewish eollectivity, It ia for thias
reasop that a popular Kabbalistic formula reeited by many Jews before the
performance of certaip relisious rites, nffirma that the religious act in question
in ntqer ta achinva itg true religiouj nbjeztive = 18 carried out in tha name of
’ all of Yerpel,"

Mephezghip in thie particular histeric group ia scquired by b_lrl:h. Ho
further tslggloua rite {8 needed to obtain full-fledged status.as a member of this
covenantal communi.ty, ; ' . )

.« Converts, howaver, can gain entrance into the covenantal comunity
only when in addition to mccepting the "yoke of the commandment," they alse
declare themsclves ready to become part of the Jewish pecple and to share the
vicissituden of its fate, Thias procedure follows the pattern set by the classic
conversion of Ruth, the Moabite, who faithfully pledged "Your peopla shall be my
people” before she prooaédad to declare "Your God shell ba my God." For that
matter, a scnos of identification with the Jowish people is an overriding
religious cbligatica, MNo matter how qualified he may ba in terma of personal
piety and devotion to the Torsh, a Jew i8 not doocmed worthy Jo! sharing in the
bleasinga of the "world to come," {f he fails to identify with the fate of his
fellow Jows," (Maimonides Nilkhos Techuvah, 2311) The mere fact that one does
not experience a apecial senss of kinship with other-mombere of the peopla of
the covenant 18 sufficfane ground for boing excluded from the spiritual bensfits
vouchsafed to bona fide menbers of the covenaatal community,

The mvetery of tha election of the people of Israel for a unique role
in the divine plan {8 clorely associated with another mystery ~ the designation
of'a putgtcular land as the specific cite in which alone the spiritual objectives

of the people ecan be fully citaipad, In the erperience of the Jewa, their relatien

e . ——————pe g
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to the land actually precelad their au:za:m. aa_a_paspla, _This may sound poor--
logic, but ‘the Lord had said unto Abraham "Get thee out of thy country, and
from thy kindred, and from thy father's house, unto the laod that T will show
thes" (gmg_i 12:1), Thise promisn became an everlasting covenant," as permanent
as the laws of nature (Jeremiah 31;34~35; 33:20-21, 25-2%), and the Jews always
knew, deep in their fuwe»3s and in the midst of the most mbject humiliation,
persecution and meneacra, that God would pot ealy remember Him covenant with
Abygham, Ismac and Jacob but that Ha wiuld aleo "remember tha land," (Leviticus
26:42) The notion cf & "return" thws beeame a basic eloment of Jewish salf-
understanding and of tha interpratatisn cf their exiatence in exile, Foolish~
nesa to Creels and likerala, asd a scandal to Chrigtians, the obatinate Jews
persisted in thelr datem-:ntlton to coneider gll countries except ona tiny
Mediterrencan constal stvip gco tha lands of thelr dircperplon, And when even
greater foolighneg? end worue ncandzl thev es“abliched the Stata of Isrsel,
this historical.event was cxpevienczed Ly them an a "return," Perhaps it ia
nct going too £ar Yo epuggent that this retuwn was possible because in tha
hictericel eops:lavsness of the Jewe the bond with their land was consistently
formuleted in terma of the future, The "Land of Israal” inineu!lar a fatherland
nor a "mother country": it is tha land of whish God kad paid that He would show
it to Abragham ard giva it ts his nsed na aa evarlasting heritage. In the
Jewich view thore wan glweys a mystorious perallalisn between their fate and
that of the land. Yor even &z they were in exile, suffering ignominy and
persecution, so aleo tha land wes waste and weiting for the return of ita
predestined partner, The Biblical prophecy (Loviticus 26:72) peemed to ba
cnn!imod. I will bring the land into desolation, and your cnemies that dwell
therein ghall be desolate as well,” Thio is how traditional Jewish exegesis

interpreted thia verce, In point of £act, thin underptanding of the text figted
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the actual facts remarkably well since the hﬁton of the land, as reported by
travellers and pilgrime, seemed to boar out to a remarkable degree the picture
which the Jews in the luds‘cﬂ their exile had formed of 4t, One of tha most
- fertile regions of the a.neient world had become a waste and malarda pidden ares,
After the Turkish conquest tha desolation of the land reached its peak and in
the 19th century, when the population of the world was everywhere expanding,
that of Paleatine dropped to lees than half a million. Hence, it is understand-
able that the impreseive achievement of the Jewish pioneers in reclaiming the
land and making Ker wildernese like Rden, and her desert like the garden of the
lord" (Isaish 51:3) should be perceived, even .by confirmed secularists, through
a halo of Biblical asesociations,

According to the Biblical azcount, the bond between the land and the
people was not eroated by the convergence of a variety of natural factors and
conditions, It wao rather a divine imperative that established an irrevocable
connection betvween people end land, By the peme token, the uniqua sanctity
that permeatas the Land of Israel !..a not due to epecific historic events
asgociated with any prrticular locale. After all, by far the most central and
most holy event in the ertire history o!‘thol Jewj.ah peocple was the Revelation
at Mount Sinai, Yet, Mount Sinai, the site ﬂha;-a the theophany tock place was
. not accorded any permanent sanctity, From n'.!wish point of view the sanctity
of the Holy Land {o nor a function of the various "holy places" which are
situated within ita bordera, It 19. regh;r. fha land tﬁat ie endowed a priori
and {n its own right, with an all pervasive holiness.  To be sure the entire
eity of Jerusalem, and especially the site of the former Templa are invested
with additional sanctity because these sites were specifically consecrated for
certain religious purposes. But aa regﬁxds hﬁé general holiness permeating the

entire lend of Israel is concerned, there are no differences in degree insofar
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as specific locations are concerned,

The special ptatus of the land manifents itself not only in the
existence of a vast l:ody of religious duties which can be fulfilled ecaly
vithin the land of Isracl, ("Commandments which are dapendent upon the land,')
(Michnah Keddushim 1:9) A well known rabbinic text goes so far as to assert that
the only reaeon why the Jows must keep the Torah even outside the land of Israel
is to guarantee that upon their return to the land they will nok-have basuma thrally
alienated from the practicen vhich pooeess intrinsic value only when performed
within the land. (Si€rdi, Ckev 43) According to ansther rebbinie dictum, the
principle of eollectiva raspoasibility (id not become operative until after
the Israelites had ersssed tha river Jovdan and hed entered the Holy Land,
(Ecnhedzin 43b) Appzrently, in the opinfon of tha Talmudic sages, as long as
Ieraelites did not ezcupy the land of Ieracl, they were etill lacking one
essentiel provequisite for the farmation of the Lhind of collective, communal
existence wh:l.c!x'!.s presupnooed by the nction that"all Israelitas are responsible
for each otheor," Fachmeriday, ome of tha nont influentisl Medieval rabbinic
euthorities, ativibnsea eo mmch walizht to tha spiritusl impnrtance of the land
of Ierael for the cniira reo2o 0f tha Jewieh religZous 14fe that he expressed
the rather estactliiag opinlen that t!i:-: Tatria o vho aceording to Talmudice
opinion voluntarily abided by l. asgnlations of tha Torsh did so only within
the territorial lim!*p of the lgad of Jeranl. (Cousentary to Cenesis 26:5)
To be sure, pot ell Jawielh thinkewn would ba predared to aseribe to this
particular formulaticn of tha yelarisnship hetween Torah and land, which
probably also reflects the {nfluence of various ,pystical doctrines. Yet
hovevar much they may diverge in their rassectiva conceptionsa regarding the

exact neture of the eantrality of the land Fox lerzel's spiritual miseion and
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vocation, all classic thinkers who are rooted in the tradition agres that the

eschatological goal of Judaism necessarily includes the return of the Jewish
people to the land to which it is commited by a divine covenant, It was only
in a setting that deliberately denied the ethnic features of Judaiem because

they seemed to interfere with the full acceptance of the Jew as an equal by

non~Jewish society that £a tha weka of the Rnlightecment and of the
Emancipation that there could arise philasophies of Judaiem which were so
univerealistic in conception as o view the exile from the land not as a
calamity but as a bleasing, Viewad from the parspective of this one-sided
universalism, thae erile ellegedly "libeu!'.ad“.thn Jewish peopla from the
shackles of particularism, thue frceing it o ﬁezfnm ite mipaion for sll
mankind, BSuch a snnception waa totally foreign to claseic Judaism, which
unabashedly looked upon the exile as e urmitisated tragedy, In the worde
of the Jewish liturgy, "because of our sins we wera exiled from our land,”

The lotrineic connection between the Holy Land and the divinely
elected people is irrevocable. No matter how far Israel may stray from ita
appointed task, failurs to caxry out its spiritual mandate cannot result in
Israel's forfeiting its pre-emminent etatus. The provisions of the Covenant
guarantee that under no eumﬁmau can the particular historic community
of lsrael, which comprised of the descendents of the Fatriarchs, be ever
displaced from its unique poeitiea in the divine scheme of Redemption.

Tha survival of the Jewish people through thae vicissitudes of
bistory however therefore is not & contingent fact of history, but a religious
necessity grounded {n an unconditional divine Covenant. Hence Judatem
constitutes & "religious ethniciem,” nat only because the Jewish people was
eriginally founded upon the bedrock of a commitment of faith but also because
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the very existence of the pecple is indispensable to the realiszatien of its
religious misaion,

It must not be overlooked that survival of the group is merely a
necesaary but not a sufficient condition for the fulfillment of its historie
mission. Judaism is not a "religion of survival” par se but rather a religion
that views its survival as a prerequisite to functioning ms "witnesses! te.the
"God who ia to be sanctified amidat the children of Iarael," (Levigicus 22132)
This pattern for sanctification of life does uo:: call for suppression of any
of the components which are vital to the functioning of a patural community,.
Within the framework of Judaism the natural is not the antithesis of the
spiritual, 8ince Judaiem objecta to the bifurcation of reality into material
and ppiritual domains, even the exercise of political power lies within the
province of proper religious activity, Thus for Maimonides the fulfillment of
human history at the time of the ultimate Redemption does not lead ge the
abrogation of pi;lltleal. power, The Messiah 18 not merely a towering spiritual
figure, but he is tha Messianic King." ‘Bl;kat Melgkhim 11:1 and 3) There
wera, of course, Jewish thirnkers whe adepted far more negative stance towards
political pover and regarded it as an histerically necessary evil brought abeut
by human sinfulness. . But even those whe envisage the Messgianic future in terms
that may render the peed for an exercise of political power cbsolete will
readily agteé that tha unredeemed world cannot dispense with the trappings of
political organization and instrumentalitiea of power. Hence, if Xsrael is to
function effectively as a holy people, the entire sphere of socio-economic and
political relations no less than the area of purely personal behavior must be
subject to the divine norms by which Jewish society acknowledges the absnlute

soveraignty of God,
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While there is ecomplete unanimity regarding the desirabilicy of the
athnic distinctiveneas and cultural identity of the people-of Israel ("I havye
separated you from the nations that ye ghall be mine" Lev, 20:26), wa encoungex
the difference of opinion with respect to the intrinaic value of distinotive
othale and eultural identity on the part of other nations and collectivitiaa,
whose national diveraity is not founded upon the need for a special pational
or eollective consearation to the service of God. There arerauthorities who
envisage the ideal pattern of humanity in terms of cultural and national
hompgeneity and whe view the present diviaion of mankind into divergent historic
eommunities as a punishment inflicted upon mankind, Aceording te ﬁls school
~ of thought, the building of the Tower of Babel proved that mankind was not worihy
of the blesaing of ccu-;pleto unity. Hence, it was only because mankind was
fmpliecated in guilt that separate ethnie cultural communities emerged, Other
thinkers maintain to the contrary that the diversity of cultural and ethnic
patterns was an ‘integral feature of the original divine plan ipasmuch aas
linguistic and eultural diversity characterized mankind even prior to the
building of the Tower of Babel and its ensuing confusion of tongues, For
vhile Judaiem tekes it for granted that no amount of spirituslizing eregesis
could ever spiritualize away the covenantal relationship between Israsl and
its land to the point of l.!quidéung itdconcrete historic soceial connotation,
Judaiem is much more reticent on the nature a,adltha modalities of the relation
of other peoplea to their land. This may very well be construed as an
epenness that invites others to do thaeir own thinking and formulapting regard-
ing their experiences of peoplehood and land. There is no reason vhy Jews
should not leave this task to the mations of the world, which must bring
their own ineight into tha meaning of their experienca te bear upon thias

problem,
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Mons. MOELLER: expresses his tharfé and gratitude for the Jewish paper.
He feels personally very enriched by it.

"In our paper we tried to consider the classical view, to propose some possible
dialogue even inside the traditional view that I think is summarized in t}.le paper,
even if in the Catholic view there are maybe new or other lines of thinking about
the same problems.

Our paper was- focussed for the 9/10th on the classical view'.

END OF THE MORNING SESSION

AFTERNOON SESSION

The Catholic questions are read out.

QUESTIOHS ASKED ABCUT THE JEVISH REPORT ON
PECOPLE -~ [ATION - LAND

1. People and Nation.

According to the Bible and Jewish tradition, is it not permissible
in some sense to distinguish the Jewish People (!am) and the Jewish Nation (in
the sense of le'om)? Tc be mcre precise does not this distinction stem from
the succession of the two Covenants, that of Abraham and that of luses, the
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first of which is the basis of the choice of the People by God, while the second *'
o

malies this people into a Nation ? "i
1]

Is there not a dispersion of the descendants of Abraham prior to the bd

later dispersions of the Nation and a more basic one?
different

If a Jew as a result of
historical circumstances, becomes & Christian, one can understand

that he should be excluded from the le'om; but is he for this reason excluded
from the race of Abrahanm?

2. Universalism. ’

How does Israel act as a witness among the Nations? Is vhat is said

of the "Nations"(goyim) in the Bible and in Jewish tradition applicable to the

Nations of today? Is there room for a "conversion" of the Hations in the Jewish
view of time and history?

What is Jewish universalism? Has Christian universalism any meaning

in Jewish eyes, or is it considered to 'be in contradiction with the Bible?
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3. V/hat sort of a comnection is there, in the Jewish view, between

“Zionism" and “Hessianisn''?

a) If the spiritual is not opposed to the temporal (which Christians believe
too), is there not in Jewish society & diversity of competences and therefore
of responsible authorities? How can a theopolis avoid being a theocracy?

b) Since man is a sinner and since the prosené regime of every nation is
tainted"by sin, can the reconstruction of Israel be put forward as a messianic
realiz.at:ion, wil‘l:h the consequences that flow therefrom? Or is it a realization
that will remain ambiguous until the messianic times? Is messianism epiritual
or temporal? At what point do the messianic times bzEin?

b Inheriting the land.

a) In the Bible and Jewish tradition do not the texts of the Prophets and of
the Psalms on 'possessing the land" have an-eschatological sense (this Ps. 3?:_._
11 cf. the reference to the Talmud provided by Strack Billerbeck of Mt. 5:5
(no.2), T.I., pp. 199-200 and Is 65:17, 66:22 )? If the mitzva concerning the
return to the land refers to the eBchatology of Israel, what necning may have
for Judaism the Christian aschatolozy and the iuslen eschatolo:y ?

b) What are the ethical requirements of Ziomism, concerning the peace promised
to the cons of Israel on the ome hand and to the non-Jews on the other ? In
the eyes of Jewish tradition, is there any meaning and significance in the
Christian preaching that proclaims "peace in all the earth" and strives to make
that peace a reality? Or is this preaching considered a deviation from the
message of the Prophets? How are these texts of the Prophets interpreted in
the Jewish tradition? ' '
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General discussion on the two paper is opened.

Rabbi TANENBAUM: "I simply want to raise questions in terms of balance
and nuance on the paper that Fr. Dupuy has presented to us which I concur
is an excellent document. I personally appreciated it very much,

Part of the value of seeing this document side by side with the Wurzburger's-
Werblowsky's document is that I think it suggests at least the importance of
having some balance in terms of the complementary self-interpretations that
are contained in both documents.

iy
If I had any criticism at all, it had to do with what [ think is almost the ¢élassic -
problematic when Jews and Christians talk to each other, very often unintentionaly
There is a sense, I have, that in the setting forth of the Christian ca.tégor_ies and
s elf-understanding, that these are projected in a kind of ideal typical 'way; - 3
there is a projection of Christian ur‘[degsta.ndiri’g of universalism in its ideal form
and at certain critical points it is set side by side at the point with which you may
compare analysis with Jewish categories of self-understanding; is set side by side
with the historic existential experience of the Jewish people and Judaism rather
than setting side by side an identical set of categories in which Judaism would
project itself in ideal typical forms. Then, when you speak of the '"complexity
of Judaism' on page 5, you say that "Judaism tends to give a religious significance-
to its national dimension; hence it is less opened to universalistic views"'.
And you set that - side by side with the description of the universal openness
of the Church without reference to its historical and sociological dimension. h
And I wonder if we would not be closer to the reality that both of us encounter if
one were to see that indeed in both traditions there is the need to set forth the ideal
perception of the Church universal; there is also in a sense a Jewish conception,
at least in my own tradition, in Conservative Judaism..- Our major theologian
in this country, Solomon Schecter spoke of the 'Catholic Israel', the "Catholic '
Synagogue', which is the synagogue in its universal dimension, seen in its ideal ' °
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terms; yet the ways in which Jews experience reality of universal synagogue are,
in conflict, existential experiences and historic order.

But I wonder if there is not a comparable experience in terms of the Church universal
as well. That is to say that when one encounters Christians in the reality as against

. Christian professioned faith for Christian doctrine, that the Church universal is never
experienced as an ideal phenomenon but rather is experienced in historical reality -in
a variety of forms. That is to say that the Church that I encounter, I encounter wither
in its Latin form or in its Protestant form, deriving at a particular historical cultural in-
carnation, in Nori+sWestern European experience, or in its Byzantine-Orthodox form,
so that there is a far greater complexity to the dialectical reality of Christianity in
terms of the way. in which it is lived out in the life of this people and has very much
more to do with its incarnation , as it were, in culture, in society, in civilisation,
even though it constantly affirms itself in more universal categories.

In that sense there is something about the metaphoric style of the Church which,. within
its liberary expression tends to emphasize forms of the eschatological dimemnsion of

its literary self-expression and its theological self- expression, but that, in fact, .x . =3¢
always existed in some tension with the reality of Church which is in the incarnational
form (?) and civilizational trends. Nad in many ways Jews understand this, although I
think for perhaps a variety of reasons we are far more conscious of the existential reality
of Jewish life but that has to be a metter in many ways of emphasis far more that it
mb#&Ens a radical separation of categories between christian self=understanding and jewish
self-understanding. I don't know if I made myself all togethr clear. ..

Mons. MOELLER invites other questions in the same line.

Rabbi BRICKNER : "I waild like to ask a simple question. Putting these documents

side by side you see two tracks developing, going in opposite ways.

Your paper seems to turn more and more towards the universalistic and the Wurzbuger's-
Werblowsky's paper seems to go more and more in the direction of the particular. -
There is a divergence which emerges as the papers themselves come through. Obviously
there is a lot to say in comparison of those two phenomena as they develop within

the papers' own structures.

My question is: towards the end of the Catholic paper, at the conclusion, I find myself
asking 'what is the ultimate logical extension of a universal that you project?' 'Is it
that the Jewish people give up the land?' 'Is that the destiny you refer to in the very
last line of the last page, when you suggest that we reflect on "their origin and their
destiny , as these latter are described in Scripture'? Is it that ? If that becomes the



ultimate end of universalism as developed by your papér - that the people could

give up its land thé whole of nations and people no longer reply, then we have a
diversity between the Catholic and the Jewish people: we have a conflict between

the two. -

Tt leads to a conflict. There is an actual philosophical conflict. "

Rabbi WURZBURGER : " My problem is perhaps an old one which goes back to

some private conversations some time ago with various people. The question of

the implicit criticism which of course is extremely well taken , that perhaps the
Jewish position is not sufficiently open to the universalistic overtones. I just wonder .
whether perhaps , while our paper did not ssufficiently stress it because we addressed
ourselves more to the questions of 'land and nation' and not to the question of the
universalistic epical ‘overtones, etc. ; whether it is not feasible to have, within
Judaism, a pronounced universalistic stand , even though Jews will not be willing to
recognize that there is an Israel outside or in particular people. But one certainly

can speak about the applicability of the prophetic ideals, and the applicable message
derived from applicable monotheism , even outside or in particilar co mmiunities of
Israel, and therefore while naturally our paper did not deal with this particular
aspect, I am not quite sure that.perhaps the questions that the Catholic paper puts
recognize sufficiently that therdexists perhaps a Jewish point of view: universalism
can be maintained on grounds other than Israel: In other words, the applicable -
applicability in universal significant import of religious ideals can be, within the
Jewish scheme, advanced without any particular reference to Israel and therefore

it certainly would not, in my opinion, follow that- while I would quite agree that

there happens that for a variety of reasons, Judaism may not have always been
sufficiently aware of its universalistic openness,

Bowever, whether the rapprochement between Jews and Chrlstlans can be

precisely Terarded .as. truly suniversalistic vocation of people of God, now I would
feel that there might perhaps be a third alternative, That the rapprochement would
not be trying to come to an agreement on the area of what constitues the people of
God, but rather on the area that is a universal concern that it again to its traditional -
phenomenology of the "b'nei Noach''. And the ". b'nei Noach ' is certainly a
universal dimendion and where it would not be necessarily imperative to broaden

the concept 'Is3@gl and the people of God' in a certain sense. >
Obviously, people of God has two meanings: it could mean anyone who, in a2 certain
way, shares spiritual aspirations - of course, I think, anyone within the classical
Jewish tradition would deny theslegitimacy and the significance of these remarks -
however, at the same time, it would not necessarily follow that Judaism would have
to forego completely any kind of universalistic openness, simplgby not being willing
to recognize that Israel has a meaning which can completely transcend that of Israel
in the flesh. "



DUPUY: I personally understand fully the reticences and the reserves which hawe just’
been expressed about some elements of the Catholic study paper. I would like to make
a first remark. It seems to me that the implicit attitudes that you denounce in the
Catholic paper come from the fact that this report has been understood as a classical.
presentation, that is to say proposing the teaching generally given which implies other
implicit presuppositions that we did not wish to eliminate from our paper, since we
ourselves believe that they are ' ‘obsolete.

My general opinion is that these discrepancies that we noted are first a consequence
of what we very often have said here: there is some assymetry in our positions; There
is no symmetry between what we could call 'our doctrinal posttions', our theological
insights and this is perhaps what it in some way misleading in our study papers to the
extent we are comparing them to one another. There is no symmetry first because

we are proposing an exegetical or scriptural or doctrinal Catholic exposé, with the

risk that we refer our Catholic doctrine to Jewish facts and at the same time you -

in referring to the Jewish tradition - compare it to Christian events. It is very difficult
fori. us to initiate a confrontation that would be purely exegetical or puraly doctrinal,
since such purity - -.does not exist, and even if it existed, our doctrinal approaches

are not conceived in the same way, are not understood from the same point of view.
Our hermeneutics are different. As a consequence words are misleading.

After this general remark, I come to the question of universalism. We have given a
presentation of how Christianity conceives its own universalism. This naturally implies
some kind of a critique of the Jewish position which'seems non-universalistic since

the Jewish people is a people, is a nation and in this sense does not extend itself to all
the nations in the world. I am quite aware that there is a Jewish universalism and we
must add immediately”and [irst of all that this Jewish universalism is. linked with its
own particularism: it is as a particular nation that the Jews can deliver to the world

a universalistic message, since it is when you: . first of all affirm you own identity that

" you have something to say to another and not if you begin by an affirmation of identity

with him. [ am quite aware of the existence of Jewish universalism that is generally
unseen by Christians who have quite another idea of universalism. And this is not
expressed in the study paper. It could not find place in the study paper since, if we
had expressed that, we would have inserted in the report an insight that has only
been perceived by a few Christians .= : Christianity as a whole has not been aware
of it or has not made use of it in its dotrinal arguments. So, with reference to
what has been said ©~ from Rabbi Tanenbaum and also Rabbi Wurzburger, I would like
to say that this opposition of universalisms mentioned by you for me has to be ccmszdered
not as & impossible to be overcome but as a serious matter since it derives directly
from the divergencies of our respective situations in the world, of our respective
locations and as a consequence ‘. many doctrinal divergencies could
emerge that cannot be overcome within a short time. This problem of universalism
is of extreme importance in our dialogue and has even an impact on our ideas about
prophecy .

In concluding I would like to say that we know quite well that Christian universalism
itself comes from the universalism of ‘the synagogue in the beginning of Christianity =
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that the organisation of the Christian Chur'ches at the origin followed the =i« -
Synagogal pattefn. Conseguently, these divergericies of situations mentioned by

is ought to be considered in our dialogue not only from a sociological point of

view, but as really grounded in the same Lord. i

MOELLER: AdkFr.Dupuy to give more precisions about the differences he pointed"
& Out, between the roots of universalism in the Christian view and what he said about
the Jewish view,

DUPUY: This matter has not perhaps be treated accurately enough in the Catho lic
study paper. We have not given a sufficient definition of what is Christian universalism
and because of that we have now a discussion about the concept of universalism.
As it has been said so often - and it seems to me you can find this in the study paper -
Christianity consideres itself as essentially missionary, i.e. having essentially
in charge the spreading of a message that has to be brought to the knowledge of all
nations. For you, Jews, this defenition could seem to be a typical pagano-Christian
definition. But how could we mterpret in another direction the New Testament?
How could the N. T. be not and first a message to all nations of the earth? Could we
argue on the fact that Jesus himself has declared that his message was first addressed
to the lost sheep of the House of Israel and that he has not immediately sent his disciples
to all the nations? It is a fact that in its historical organisation and in its actual
structure the Church, the Churches, Christianity are subtantially understood as the
spreading of: a message conneeted with Jesus Christ and in this light are -li«wr:
seen as aiming to an eschatological gathering of all nations of the earth > . i through
the announcement of this message.
Consequently, our idea of universalism is a global - if you accept, Cathohc - conceptwn
“which brings pluralism to unity. . :. In contrast, Jewish universalism which .« _
indeed exists and is very deeply rooted is not perceived by the Christians preeisely
sbecause, although it is a true universalism - it is quite a different universalism,
It ir quite difforent beciuac Jews are con vincnd that the Fiernal appeers in the
history of man by the modlum of a people, or more preclaely by the peoplse awareness
of its own identity = identity that is always threatened by the dispersion of this people
among all the nations of the world.
) 'I'hus, it is in this attitude of defensiveness, in feference to the messages of the
.various nations, that Jewish identity survives all along the history and the universalism
characteristic of Judaism, implies this reconquered identity necessary for a real
" encounter with the others, necessary for true dialogue.

Once again I confess that our study paper is not explicit on these points but it could
include them and here we have an open field for the future and a possibility of

continuing our research. But it is a fact that daily, in the Christian world, the Jewish
world is criticized , is attacked, because of what Christians call "its lack of universalism',
This problem has to be taken into account in our dialogue. On the Christian side

we must try to evaluate the connection between this attutude and some kind of exegesis.

But on the Jewish side you must help us to understand the relationship between

authentic universalism and particularism since, finally, this is a quest:tﬂa H)alr BE -

Catholic Church herself




___Rabbi TANENBAUM : " I wanted to ask two questions to Fr.Dupuy: ‘The first

' the particular culture of Africa, the various cultures of Africa, that of christian-
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If the Catholic Church continues on the track of its traditions universalism,
in the present situation it could loze itss %deﬁtity as a Christian Church. It
could lose it relation to its roots and itg Ehrfstian particularism ,
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one is to ask to reflect on the way in which you-would deal with the curreat . . .\
discussion that I have recently read among African Christians who were struggling '
also with the question particularly of universalism in the, Churck throughout
the last visit which. Pope Paul VI'paid . to Africa inw hich the question of
the struggle for identity from the part of African Christians and the tension,

the dialectic which the Pope suggested had to be sustained for a genuine
understanding of at least contemporary Catholic doctrine; the formula that

was sugpgested as the basis for the theological conversations that took place,

was the responsibility for, is the responsibility of catholic theologians in

izing Africa for afrgcanizing Christianity.

And the result of it was that there is a tension, a tension, a dialectic which
must be sustained between those two poles in which Christian identity existed - g
betwee both impulses, namely the universalizing of the African cultural identity
and, atthe same time, if Christianity has not remained simply a set of
theoretical formulations or theological ideas, concepts. That, in fact, it has
to take on reality in the African culture and civilisation and penetrate into the
whole life of the civilisation, seeking to transform it with Christian content and
a Christian style of life. I understood that response intuitively out of. my own
Jewish experience. The sense I have is that in this fomn ulation there is a
tendency to de-emphasize the simple importance of religious traditions coming i
alive in the life of particular people, particular cultures, particular societies !
and one of the issues that I see emerging among some of the theologians , certain=~

ly in North America, people like Baum and others, is a very powerful critique

within the Church of what was referred to constantly as a ""hellenization" of the

Church with a continuous emphasis on.the idealization of the Church as against

the need for it to penetrate into the culture and life and become integrated,
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manifest, in the actual human social experiences of the people, if it is to be
more than a set of ideas. '

In that sense is not there a set of risks on both sides? This is to say to the
degree that one emphasizes the universality of a faith-community and regards
that as its ideal presentation and devalues its incarnation into the actual
human experience, one does not endow 1% -~ .. with a kind of
platonic society of philosophers as against * becoming a genuine redemptive
force and shaping the life from the values and experiences of the whole people
and contrarywise , if one becomes so preoccupied with, in a sense, exlausting
the tradition arilyfarits almost functional values and sustaining the people
that in time it looses the critical functien that a system of values plays in
constantly challenging that people to go beyond itself, to live in accordance
with higher values.

DUPUY: We have touched upon a very important yuestion for .1 Christians

“of toddy, THe quéstion is to know if Christianity has to follow & line of fide="
lity to its origin and of adherence to its roots or a line of presence to the
world. Such a presence in the world endangers the substance of the message
inasmuch . could be left aside the inner vitality of the message . . chitality
which is directly dependent on its origin and roots.

]

This is a very serious problem :, and not only in Africa but also in Latin
America. I recently heard this: '""We have been taught a Christianism
preaching revelation - now we have understood that this is a mistake: we

need a Christianism preaching revolution'. This kind of slogan is an extreme
expression of the problem you have raised. You have the same problem in
Judaism. And in my view, the fact that we are able here to confront our

traditions and our approaches of this prgb dem can be extremely useful for »

us but also for you.

|
‘Dr. EHRLICH: -~ "When I regard this paper I found three key sentences and’ -~ - 1
I think these key sentences are marking our differences and perhaps a mis-
understanding as well.
The first: the sentence of the "eschatological people of God", page I.
The second: "Jesus strongly rejected all political messianism", page 4.
The third: on page 6: ™but these promises and hopes have been progressively
transfigured and spiritualized"}'f "and spiritualized" this is the key word.

I think this is the difference between us: the Jewish eschatology and the
Jewish messianism and, as I understand it , even the messianism of Jesus is
ndt something in the heart of people but in the world. It is not something
only spiritualized, but something which at the end, in the "Reich Gottes"
will change this world but not spiritualize it and not in this sense transfigure it.
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That point, I think, we will come later to. The term ''political" must not
have this ugly meaning which some Christians may give it , but this term
"political' and therefore the sentence above mentioned does not mean in the _
Jewish sense that . messianism does not contain

- political things as well, because it is in this world as well, Therefore the
'eschatological people of God' is a sentence of words which are very difficult
to understand for Jews, because I think we, as Jews, .stzi ve
to be the People of God until the end and we do not feel already something
eschatological in us or something which gives us the right to speak of
salvation in this world ol in ourselves, And therefore the whole Christian
notion of transfiguration and spiritualization is sometning very strange to
us and we cannot conceive it. I would not say it is not in this sense in our
terminology: we know what spirit is, we know what Holy Spirit may be.
But in the spiritualizing of the whole world is the dimension which is very
difficult to understand."

Fr. FLANNERY: 'Starting with Rabbi Bricknemgquestion, it is true that
one paper goes toward " particularism and the other towards univer-
v salism,
I have the impression, reading the papers, that the Christian paper empha-
BIZ8S yniversalism and if it filds any opposition or polarity between these
two concepts itpesitia in thefetthat Judaism is particularistic and Chri-
stianity is, ab initio, universalistic.

- In the very first page Fr, Dupuy tries to show that Judaism and its part-
icularism was immediately universalized.

The question in my mind is: if there is particularism and universalism in
Christianity, what is its particularism? It does not show in the paper. A
case might be made for the fact or the possibility that our particularisms
are @rjudaic roots - or Jesus, the Jewish Rabbi of the pharisgic tradition.
‘hus particularism . has brought into Christian tradition certain values and notions

which are not exp@8ndable,and [ think| which,exist still. )
in the Catholic paper

S0 is there not therefore too heavy an accent on Christian universalism

B9 the exclusion of any * Chrigtian particularism?and , - .  if that be
the case, why is not the particularism/ which we should hold
. - % the Judaic roots of our Church? s s T L

I might push this further: there seems to be a preliminary question. If this
is a traditional perspective and I think it is, how can it be shown that Israel
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broke its covenant and a new one was immediately made? Now this be true, the

question is what is the residue, what is left of Judaism ? Is there any Judaism

to be the source of the people, of land and ntion . any more? Hdme 2o .

3x s Y T FEE AR opaame ot aoyae ey e
This seems to hinge upon a deeper question as to the very nature and question

of quaht\‘of Judaism after Christ in post=biblical times.

Final question: this is a traditional, traditionalist presentation of the Christian
perspective. Was this group commission to present such, or had it been done

'de facto' at any rate? Is there not nevertheless a certain ambiguity here? If we
say: ''people, nation and land - the Christian perspective", there is nothing in the
paper to say that this is the usual thing believed or even still taught. It is given,

a bsolutely speaking, as a Christian perspective, which is valid, not only for the
past, for the present and, presumably, for the future, since nobody writes a document
in the present without hoping to give it some validity for some time in the future.
Was the commission then given to give a traditional perspective here and so on ?
Was it done for the Jewish one too, because I have learned that it is also considered
quite traditionalist, too ? These are very basic and fundamental questions

which perhaps I should know the answer, But I think that the average reader of
this paper might have the same questions in mind. So I do see this confusion
between the particularism and the universalism as if we agreed that both faiths

had one of euch and there is an accent only in each paper. But I find almost an
opposition here: there is universalism v. particulariem, not universalism and
particularism emphasized on one side or the other in both traditions.
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trnat if two different interpretations, which secem to be categorically opposed to
each other, are derived from one and the same text, either there is pomething wrong b
with the text = it is ambiguous = or else one of the two interpretations does not
neet tne renulrements of professionnl exegesis. (Page 12 of original) It seems
to me tiat our dlscugsion suffers (rom & dichotomlzing tendency in respect to
Liblical literature and the biblical world of idemss. It is basad on opposites:
eschatological v. historicaly universalistic v. particularisticy people v. nation.
I would suryest that all this is non-biblical thinking. This sort of definitionfy
is foreign to the biblical thinking. ilow tiis may have no impact on our lives:

we mizht vell say we hiave moved far away from the biblical writings, end therefore
cannot any longer identify with the concepts expressed in them. But then, we are
trying to base our own divergent concepts on a given complex of literature. There- ;
fore, the interpretation of what this literature is and purports to ssy becoses
very important. Jet me explicate what T have in mind by addressing myeelf te some
specific !'svuom which yon have raisedir 1) Your differentiation hetween 'people’
and 'nuzilon' which stands out on pages 3, 9, 1 (and to which you refer in your
firat question) seems to imply that thexe are, as you say, iwo covenants, thet of
Abraham and that of Moses. Tha first symbolises the choice of "the people', the
aecond that of 'tre nation'. This is a statement which cannot be upheld. TFirst
of all, trexe ure not ouly two covenants mentioned in the Bible. There are at ‘
least four or five. The first wae with Adam, then the covenante with Abraham and ]
vith Mosas, or rather with the Nation (bx. 1916ff.). There is further the cowvenant

with mvid ul loh you have lefi out vompletely, nlthouh the auwme torm 'K'rith?
upplics to it. We have further refeswnosuy to "mew covenant' i the Urophetlo 1iter-
atare which is eohoed in the non-biblical writings of “Jumran", knoun we _tho bead
tea Scrolls, a 'R'rith Fadara'. This chows that the bidlical notion u‘:‘t}’mt of

one or two static covenanta. The Bible presents the idea of dynamie covenant,
renevable under cifferent conditions snd different auspices, which developa from
the snthropologienl scene of Adam, the ethnological petting of Abraham to the
'nation’ frume ir. tre days of Moses, and to the 'political state' reality undar
David the King. 1he Prophets and the umran covenanters prove that its further
renewal and reshaping is secn as a legitimate possibility. Therefore, I think
that the llew 'estament conceiving of itself as a new covenant derives its leéitim-
isation from these covenantal dynamice. Lowever, because the biblical idea allows
a pveries of covenants which is not to be cut down possibly to two only cr to
three, also the New Covenant with Christienity, if we follow biblical thinking,



is not necessarily the last. You say that Llhe covenant with Abraham is a covenant
with the 'People', and I have let it stand at th.at. so far. But u‘xan you go to
chapter 15, 29 in Censsis, whicn T thirk is a very hnportant. piece of covenant-
related literature, the mfarence to the two sons who. as it wexe. ware f[ighting

in the womb of febecca - it is saidt "God said to her: 'Goyim and Le'umim' i.e.
peoples and nationa- will deecend from you. This mew_to' show that .the ‘dichotomy
between the two types of human society which ydul jl.ntmduce into your reading of

the sources {;ceé éotmltef to bihlical L'.-:'.i.;1kin5._ ‘fou épply these wocern dalinitions
of pecle-politiczl not only to cue chapter in Geneeim but to the whole Bible. These
two tercs are synonyrmous ind we are introducing a dicnotoq_w' whtchlhan no theological
Lugia or conceptional basis in titlical 14.4'1,13},-&.'. 'Coyim and Le'umim' are exactly
the same. ihey ace h:ter-cmnpc.a.t.lq. "Z';,u.::l f?r piklical language and literntwae

is parzllelismus wemlrorum. A sentence xEximikk usually is built as two parallel

stichoi. for this reason there developed palrs of words which zre not etymologicaliy.

eynonyms but in a b:.ven context are used ss whet I c..ll 'pragratic synonyms'. We
tend to introduce lerninclegiezl distinclions and a way of thougkt fm which T
thinx is wrony, end to which I object. Once. you. intreduce the differentiation,
you cdevelup an ideoloyy which E= hinges on ur'.'én'é_‘kgmlmp:tionu, as lar 'as bitlical
lamguzge 0es. Fere we have to be cereful. 'i.nétl:.ia-r example would be lixodus 19,
5-6 { t;rl:. 'is the po-called "second Covenant" with the 'Hution') which resds in
i'ie‘-,:;r-q.;ws. v ten ﬁr.":x}_t‘ ;1‘ namleket M M_. gég_ﬁ_i'. The wrut_s: 1 sugKest,
bas suffered (ror misinterpretetica, Dotk by Christians and aleo by ny Jewish
colleapues, who, too, I mairtain, do not properly underltand this verse. (-Pnao-
" (Redraft of page 1% of original) The translation usually offered: "be unto Me &

incdom of prieests and 2 holy people”, fn my understanding in sadly wrong. Nowhere
“in the lebrew Tibrle are jrieste ever pl‘lll.nlod un nn jdaul, Never do ti ey represent
an educativnal or any other idwonic concept whiich .la conceived of ms an ideal to

Le wioulated by the people. They are simply offficiale and what Max Weber would

call "cultic virtuosos". The notion of "a kingdom of prieats™ ».dn wy appreciation
is completely out of tune' ,ith biblical thinking. It {s Bimpl.y unbitlical. I
sugpest tha r',uZtne above verse means to command Israel ie, En plain prose: "You

snall be for me a koly kingdom" or "state". There is no onme word for "state" in
biblical iebrew, i.e., the abstract shmm term "state” does not exist. There is

no ilebrew term for 'politeia', As in many sisdlar instances, the biblieal lenguage
exrreeses an abetract notion by circumscribing it with the nelp of two words, in

the fashion of an hendiadys. ‘Thus, e.g., there is no one term for "parents” in .
biblical bebrew. The notion is expressed by the combinution ‘*rat.her and mother".

‘The ancient ilebrews aeem to have conceptualized tne abstruot notion of "state" to

contistl of "a king or a kingdem" and "a veople” or "a nation”. Therefore the
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hendiadye mamleket and gdy means %sate”. Aleo the two terms kéhanim and geavi
should be similarly understood. They are used here both as adjectival deacriptions i
of the nouns 'king(dom)? and 'people' or 'nation'. I.e. k&ﬁnim does not refer
here to:-the priestly officeholder but rather equals M There are many other.
instances in bi‘blioal Hebrev :ln w'hich a noun in’ tha oonstm.et servee in lien‘ of

[ il - W% LRIE el
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a.n ndjac tive.

“fhus - tiie verse 'in. queat.lon,‘in faot 1s" n-.s.du up of two hendiadys: mamlaket -

end gy mearing 'state',’ and kohanim and _q___ maaning 'holy". Again as in meny

other cunea. the hendiadya was broken up 80, t..at the sinsle components could be

used as rerallel members in the aentente: one component of the:first hendiadys is

coupled witl:"one- cmponent of the cther.-. But’ thig'artistic’ litemry ‘atrictire does

not ohange in any way ‘the basic meaning of thie verse: "You shall be for Me a holy
king(dom; and a holy people”, in other words, "You, Isrsel, should constitute your-

self as e Loly state".( Iiblical Isrsel cannot canceive of: statehood excep$. in'" ~ ot
monarchic terms. For t:he'niblc". "poutn'a' or' ‘stite’ 1s a sociatal, sociologiul,

nmlal veb or bania 1n vhich a paoplo nx- thetpeopie uln live. 'I'Il; ”state" :ll

never a aoal; it ia a mnﬁuﬂ.n which, one.can express moperl.y tha mxviduauty
of - thet peorle im the wider setting of the universa.

I have poesibly taken up too much of your time.to deal with a piece of plain
exegesin. This wae not done: simply to gratify my mt“stmlt'ego.‘but rather to
ulnst-rate the basic problem uith \mich tmr dzmsiw in beuta Yo ‘doe- one
proporlv 1ntarprut a Mhllcal text? Uow does om go about ‘taagnaia‘ vithout ending
up vith a piece of ’silmnla'. i, Idstening to both:!papexrs thut were resented here,
I beoame more and more convinced that the ground for our disouseion of biblical
“1deas; motions and concepts has not ‘been pmp.rly laid. Ve rmed to sit dewn to- |
gether und co study together some basic pusa.-ea ‘in . the Hebrew Bidvle from a
linguistio-literary point of ue,.rtu-e, before making such passages the bases of
't.aoolegy l"an.v quntatim fram th.e n!.'bla. ’ooth An- the Chriat!.en and the Je\dah

paper, vere extrapolated in a fashion which leaves the professional scholer dis- :
patisfied. At the same time I am rnll,r aware of the Hm.ltntionn of 'pure'
scholarly exegesis. It certainly will have o e ampuﬂcd and mrthur developed !
fron tie existentizl position of the confessing Jew or Christian. However, I

rropose trat such further elaborations s_hould take into account, and certainly

ehould :vt o ccunter to scholarly interpretation which endeavours to ap;roximate
an 'objective' understanding of the texts under discussion. ' s
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Another point which I wish to raise is the rnllovlingl I; take exception to the
rroposed oppoeition of the "universalistic and the particularistic componente" of
biblical tliought to which reference was made in the very {irst passage of the o %
Jewigh paper and which underlies also the Christien paper. The term "particular-
istic” usually evokes some uneasy feelings. “e use it almost as a bed worde I
rrefer the term 'particular' when referring to an important aspect of the biblical
world-viewv. The "particular™ does not necessarily stand in oppesition to the
“universal”., It can, in fact, be comfortably accommodated within the framework
ef an "universalietic” ideology. In trying to define the difference between the
Christian and the Jewish understanding of these concepts, I would venture the .
following capeuie definitions: "Judaiam represents a particular universalism™,
"Christianity a universal partioularism” or "partiocularity®™. Christianity aime at
making its particulerity univereally accepted. Judaiem recognizes and acknowledges
the particularity of different peoples snda other social groupings, and wishes to
ao~ordinate them in one universal context without impairing their particularity.
VYarticularity and Universalism are not viewed as dishotomous attitudes but rather -
as conplementary goncepts. These express, and as terms they describe actual
existential and historical situations. Ewery one of us is particular, as an in-
dividual and as ecnstituent member of a gropps At the same time, as an individual
and as convponents of a group, everyone is part of the 'universal'. This, it appears
to me, is what the Blble wants to tesch us.

Permit ine to make wome remarks on the conceptione of and the centrality of
prophecy in the Hebrew Bitle. 'Prophecy' was presented in both papers as consti-
tuting the pirnnacle of biblical cognition and thealogy. Such an absolute preference
for prophecy ower all other expresalons of biblical theologioal thought ls undex-
standabdle in the framework of Christianity, for ressons on which 1 shall yet
enlerge. It is hardly acceptable vithin the frame of mind of Judaiem. For Judaism
the height of biblical achievement is reached with Abraham, the fe=mm first to
recognige the one and only God, and with Moses, the founder and codifier of
biblical wonotheism. The prophets are in & direot lise with these ¢roat figures.
Theygare considered as the propagetors of the postulates first formulated by
Abraham who himself already is designated 'prophet', and especially of the teechings
of Moses, the '"father of the propheta'. These teachings are as much expressed in
the historical books of the Hebrew Rible as in the prophetic books, and possibly
aven @ore so in the 'Law'. Therefore, while I am quite ready to accept the in-
vitation to study iogether tne teeckings of the prophets, I suggest that in order
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fully to comprehend these teachings within their biﬁ]_.icnl setting, they nmust be
studied in conjunction with the law and the historiographies, both pre- and post-
exilic. These books describe and mirrorﬁ!:é'onditions of the people that was meant
to reallze the tenets of the 'law' and the 'Prophets' in actual historical 1life
situationsa.

It cannot o unnoticed that poet-biblical Judaiem whose conceptual and
theolo fcnl tases are grounded in biblicel thouprht, has stressed the 'legal' and
historical napecta poasibly more than the prophetic aspects of biblicel tesching.
It, in fact, relinquished prophecy. C(hristianity, against this, ss is well known,
took its stand on 'prophecy' =eclely, and mainteined a continuous prophetic etance,
leaving to rabbinic Judaism the, as it were, 'regressive' ‘orah-tvpe stance of
poat-exilic Judaism. This mutual exclusive dichotomy was then retrojected into
the lebrew Bible causing what I would define as a distortion of the all-embracing
biblical world-view.

The above dichotomy shows very distinctly En tha conception of 'the Mesaiah'
and 'Messianlsm'. Vroper attention to the biblical texts would reveal that there
is no "the Fepslah' in the absolute wver used. In fact, the llebrew word vluply
refers to any rnointed king. “he term 1s alwuys given a connotation of aotuality
by appended definitions and circumscriptions, such as @ siah or m su’h Jiora'el,
or n°ciyki, n'sijhw, ete. in reference to Cod, and neayggka, m'?gg‘_m. etc. in
reference to the people. Thus the Pible knows of a series of ‘'anointed’, in the
past and in the bitlical present, not of one and only 'Messiah'. The cenirality
accorded to the "Meosish' in Christology cannot be derived direotly from the
Hekrew ©ibla. For the biblical writers, tne mx'h therefore is the contemporaneous
king or his hiatorical successor whom oune hopes to be an impyroved version of the
present king. This line of thought obviously must also atfect our understanding of
the biblical concept of 'the lutier days', commonly termed 'biblical eachatology'.
While in nome strata of biblical litersture, as in the Book ot Isalah, the two
notions hnve not yet been fused, in others this fusion is already present. In
these instances alsc 'eschatology' takes on a historical meaning. 'The latter days'
are the days of the mext generation or the one after the next. The historical ex-
pectancy of the masxah determines the hiatorical character of the "latter days',
as e.g. in Aosea Ch. i. Biblical 'eschatology' is relative, not absolute.

% have again dwelt at some length on this issue since it seems to me to indicate
the type of preparatory exegetical exercises which we have to undertake if we want
to arrive at an understanding, hopefully common understanding, of the Bible.

Thank you for your attention sand patience.
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Msgr. MOELLER acknowledges the importance of Prof. Talmon's intervention
for the method of work.

Rabbi SIEGMAN: Two very brief points before making a question. The first is
on this difficulty of making distinctions, high distinctions. Prof. Talmon spoke :
of ( I simply want to cite one example) the danger of making such sharp distinctions. i
(See Fr, Dupuy's paper itself in which he makes this distinction between nation 1
and people - at the very opening of the paper: he cites, as evidence of this distinct-

ion, in the second paragraph, first page, "a kingdom of priests and a consecrated:
nation" (Ex.19:6) and then, in the same paragraph he goes on to define the

concept of people, and cites from Genesis the reference to Abraham who would be

"'the father of a multitude of peoples'' (Gen. 17:4),) ' :

But it so happens that in Hebrew the term used is the identical term, namely i
Tlgoyfl.

The question I wanted to ask was partly, if not completely answered by Prof.
Talmon, but I would like to address it also to Rabbi Wurzburger. I have the sense
that to the extent to which nationhood, or the concept of nation is seen in a : . i
negative term, this is not only because it goes counter or seems to go counter t
to the universalistic impulse, but also because in our modern experience it is
associated with a state-craft nationalism in the art of politics. I think that perhaps. is
even a greater source of the pejorative sense in which today we tend to view :
the term nationhood. A question I want to ask (which as [ said has been partly
answered by Dr. Talmon - but I would like to get Rabbi Wurzburger's reaction

also) is whether in fact in its traditional conception it has any relationship to state- .
craft as such, whether the state as such is given a religious mission and a religious
meaning. Except, insofar as it is.a necessary instrumentality for the existence

of the nation.

Rabbi WURZBURGER: T do not think that a diulectical tonsion hotween the
universalistic and the particularistic elements as such means necessarily a _
complete antithesis, but it is a kind of tension that I do believe exists and I think histo-=
rically, = thcologiff'%ere always have been different emphasis. Obviously it tends to
showgthe significance that we attach to the particularism of Jewishness. We '
" certainly did not sufficiently elaborate the ..... -+ on the universal features.

* When I use the term '"'prophetic' I do not mean it in the sense of opposition to
Torah but rather in a schematic view or rather in the kind of Jewish self-under-
standing which probably take the prophetic views as explications of Torah's views.
I am a traditionalist i and in that sense I would say that to me "prophecy'''is in '
a certain sense obviously grounded in Torah and the values of prophecy

would regard as normative.

" With respect to Siegman's question, I am also glad he raised it because I do think

. there has been too much of an emphasis on the state. The state qua state is not

.a Jewish concept. Jewish concepts speak of the 'Knesseth Israel’ the 'am Israel
the people, their functions. Y
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But what is important is, that msofar as Torah is concerned, the proper function of the
'am Israel' also means that 'am Israel' must address itself to national policies; there is
a whole system of social legislations. There is a whole aray of gover nments, of law
governing nc;’k ky'}snht: v:duals, bltt -ﬁvf?“fnuﬁ the Jewish collectivity. And also aspects
of Torah m,s iuﬂctwmngan EéQ annot be fulfilled in the absence of an independent
apparatu To say thatt uglct:lonmg of the community qua community does not play a

role in Jewish life would be wrong. I do thinkthere is a tremendous significance attagched

to the collective functioning of the Jewish people and the collective functioning of the Jewish
people is feasable only when the Jewish people enjoy ideally, at least the fnll-ﬂ#‘tcﬁﬂ:temme

it national destiny, in accordance ultimately with . ' . Torah. 1 ~aould like
te emphasize again to the question Fr. Dupuy meant before: I am not afraid of theocracy

in the idealistic sense of the term. I must confess that my Jewish idea ultimately is : theo-
ma

cracy. After all , that , in my translation of "Mu &,  haghem v i small terms, in anticipation

of the ultimate ideal age, is a theocracy.

If yousgre to study some of the traditional texts, they would certainly indicate that
there is the notion that the government of the state should be conducted in accord-
ance with the rules of God as prescribed by 'Halaka' and in the idealised version
of the 'Halaka' you will find that , for ex, it is noted the 'Sanhedrin' is supposed
to'give its consent, let's say to obey the functions of ‘state. So I would not say

- === from a Jewish-traditional self-understanding that I would be that much shocked
.bv theocracy. I would really argue that the time.is not ripe for theocracy i

: J;' .» Froi, TALMON: Theocracy. in practice, how does it work? What is the Cxty- oI

; i ,/ God? If we take it as an abstract term, I think we cannot avoid the question. -

v wr o Prof. WERBLOWSKY: Itry to answer here for 'Fr. Dupuy. .,

... Tthink what one has simply to distinguish between the term theocracy as a theolo-
gicul or plulosophical norm and theocracy as a sociological concept. If you talk
about theocracy or theopolis as a theological norm then you mean society living
its texture as a whole, being informed by obedience to divine demands by conformi-
ty to certain divine norms. The moment you think of theocracy in sociological
terms you must immediately ask how does it work. It is either soeciety obeying’

- a prophet who represents God, ot priests. (Because in the Second Temple time

writers say never 'theocracy', but 'hierocracy'). It was a commonwealth run by

priests and hierocracy is never theocracy. I think a 'rabbinocracy' is not a

theocracy either. So, obviously, at the moment you use the word theocracy not

as an abstractum, but historicially or sociologically, you immuediitely have to

translate it into concrete form - '"the sociology of leadership', '"the sociology

of decision=-making'. Who is responsible for taking whut decigion? Of course,

being Wuarzburger more ribbinically orthodox than I am would consider Sinedrin

or some kind of idealised version of a possible incarnation of channels of

genuine theocrate shaping of Jewish societal living. [ would call this "rabbinocracy"

as distinct from a hierocracy. But I feel that it is very important to distinguish
between the sociological and histocial implications of the use of that word and -
its normative theological use.

Fr.DUPUY: I think one man who ¢oped with these problems very precisely is
Max Weber, who tries to catch a definition of the Jewish people as a ""theopolis"
because it is a covenant. You are in reactions because of terms( '"rabbinocracy',
"theocracy' and so on). But the problem raised from the Bible itself, from the

Tanach, because the people were defined as'B'rith'.
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Msgr. MOELLER: It is dangerous to focus our discussion on theocracy. I wou.lcl
remind you this is not 2 major point of our discussions. : o

Prof. TAIMOWYO'Vith your pecaissips, Sir, Twish to dwell-fuvther op this getety - .
stdce mw::&m . mz-m;‘hh vhat we' safd Héforw. Phe)MRIO has ¥ comeept of
-,m-n; aetu'lqp'(v‘ilt hﬁoe;ncy that h 'Pn }mﬁ%&‘ 'd?:'"c 1f ‘the king ia

"Maiiah ‘adanayhy- then he is the exscutesaf R aprth. B should be |
uit.hln the cencepts of the ‘lav but he 1s:the chly oneomanythas-is socepted as tho
executor of thcocuaar. ﬁnm thd ‘pﬂnt. never the W“‘Wﬁ ‘that: is -
to say, lesding, apti,qg .'I,n thq wl;ﬂ EJHF%?P'&:;M'T%'?T\ hc t.ho mﬂﬁ“ is tiﬁu
the king or.ths:eavicurrjudge, -who ia,neme. bus-9 kingy. If; X905 eo vich « Hoges. .

alse voe & king.' &”M lhou& e utuwmmm to fhink azohhxhhﬁu-. -

then he 15 the suc\ito ‘ot thaoency on IM Thi¥e' 'ﬁ"ﬂi “okhier ‘way' ufw

theooracy, unless BY mearis of ‘un‘appolntse, roysl’ erciiitor, bebuihs e’ etded, ot ¢
48 wa use the .term .Bow,.but th.vp_mso n_upﬁ,,_h mm is "the, _t-hlnm

the biblical notion makes no distinotions the theologicel concapt is the polite
ical concept.

WURZBURGER: I would like just to make a note, to add a note just for a better

understanding. It is precisely because the state qua state has no religious significance

insofar as it would enable the people to conform to' the law. You will then find that™
within the so-called more traditional Jewish community there are many many
factions which are totally opposed to the establishment of the State of Israel.

Even today, some do not want to recognize it because they do feel it 2 Jewish

state which does not conform to th w8 ?w}‘heocracy. certainly as long as it

does not conform to the laws of the''. .. a.nd the "halaka''. Many would argue
that it does not possess any kind of religious legitimacy and we may have th&n
your own attitude, whether you want to tolerate - or you consider it
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as desirable from different points of view. But then many people would argue that a so-

called secular Jewish State has in itself no religious significance whatsoever, other
thar perhaps as a means of "Return to the Land" whigh again is a value in itself.
The value of the State of Israel is to allow Jews to live "in the land". And it is a
mitzwa to live in the Land, and independant of other factors. And I would like to
have this note inserted in the discussion unless one feels that the Jewwish thinking
completely revolves around the "State'", whereas traditionally the State is important
orly as a means to enable the people to live according to the dictate of the Torah.
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BRICKNER : Back to the question of "ultimate destiny'. What is the thrust of
this traditional view as it is presented in the Catholic paper?

Is it the suggestion, implicit or explicit that after one explicates and extrapolates
all of the theology and the history, that the Jewish people in terms of their own
fulfilment would do best and be more honest if they were to live as a people without
the land, and not as a nation? RAs I ask myself that question, I keep going back to
the last paragraph, bottom of page 7 and page 8 and the answer seems to be "'yes."

(He now reads out the text and comments to Fr. Dupuy that he sees in thase words
a demure, an objection, because he thinks that the thrust of the Catholic paper answegy:
to the contrary (cf. page 5, vel]laat three lines),

I don't know whether there is an implied answer in that question in the way in which

it was asked but I have a feeling that the answer is "'no'' implicit in the paper ~

the 'the universalistic openness has not been sufficiently maintained and respected

in Judaism'. If that is a correct assumption, which I draw from the total text, then

it seems to me the answers to the questions implicit at the top of page B really are that
the destiny, the final destiny of the Jewish people - if this people is to be true to its
own message - in an interest in universalism, to give up the particularity of the
people as expressed through the land.

Is that a fair deduction to be drawn from the traditional viewpoint which has been
presented in this pper? If not, what should I draw from it other?
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TAPE 2

December 4, 1973
16,00-18, 00

DUPUY : I wish to thank Dr. Ehrlich and Prof. Talmon for all their remarks. I

have received them as true questions, They really touch on the substance of the
dialogue we wish to engage in here, It was not without a certain ambivalence that

I reacted to them =~ my possibile ambivalence, of a Christian, when considered

by the Jews. But at the same time I feel it is to be hoped that the dialogue be engaged
on such questions. Nevertheless listening to what you said, it seems to be this
dialogue has not yet ripe, since it consists preaiisely of bringing anew to light
forgotten problems and you had formulated this forgotten problems iAmxacmax that

we know very well but that we specifically excluded from our study paper.

Once again I want to say that there is no symmetry in our respective position

in regard to the questions you have raised. That is to say that we Christians can always
understand your position and even if necessary in a certain sense your existence,

in order to give a signification to the biblical data we have received and interpreted

in a Christian light. On the contrary, for you it is surely much more difficult.

Here I think of the questions raised by Dr. Ehrlich. It is more difficult for you to
understand our position, since it appears to you as a foreign position ~ while your
S position is appreciated by us as familiar. W
You are our fathers but to some extent we are not your sons. You have no need of us.
»It is the fact of this dyssimestry that renders difficult the dialogue that yourself have
initiated here, In answer to Dr. Ehrlich I adhere exactly to what was said after by
Prof, Talmon, when he affirms that the terms used by us '-eschatological people of God'
create difficulties and says'whatis a eschatological people of God"?

I think that our rfigective definitions of 'people of God' are different, The Jewish
one springs out of history of the Jewish people. The Christian is eschatological; it
comes from the expectation we have of becoming the people of God, while we affirm -
because we are in the history - that we already are 'people of God'. But this very
definition does not correspond to the traditional biblical "acharith ha jamim" and there
is a question because you question us on our interpretation of the Bible. The same
could be said about the word 'messiah'. Our Cristology is expressed by the very
notion of 'kirios', translation of 'messiah' but the scriptural references to 'messiah’
do not coincide with our Christology.

For the spiritualization there is the same difficulty, The biblical idea of kingship
is not identical to the developments of 'pneumaios' in the N. T..

Thus your three remarks were inevitable, They are a conseyuence of the general
dimensions of the problem which cannot be directly solved by exegesis.
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Prof, Talmon has raised exegetical questions. [ recognize thatogll the iterns

his exegesis seems to be acceptable. But we, or you, cannot ignore that
Christianity, ms engaged itself in a re-reading of the Bible and we can, at the
same time, understand you exegesis and stick to our re-reading. We cannot
ignore the re-reading and it comes first in our study paper, But this dcesnot
imply on our side some ignorance of the exegetical precisions given on your

side. Then you could ask: if our exegesis is the good one, how can yours be
grounded ? Here lies the problem; you must not forget that there was first

a Jewish Christianity and that the Greek Christianity with its Greek formulations
springs out of the Jewish Christianity. For this the worRa of Cardinal Daniélou
are useful, in showing that the Christology and Christian developments -~ come
first from typically Jewish constructions. And even if this problem is enormous,
we cannot ignore it. Take for example the text of prophet Malachia, announcing
that a pure offering will be brought to Jerusalem by the nations, The Jewish
tradition understands its text as if the Jews @fe the " g.9,¢p " were to
bring this pure offering in the name of the nations and there are very important
considerations of Jewish spirituality in such a direction , without speaking of
course of the Kabalistic streams. But this same text, quoted by Saint Paul,

has been understood in the Christian tradition as applying directly to an offering
by the nations. This divergency between us has to be accepted and cannot be
overcome. We must remember and try to reflect on the fact that all these inter-
pretations have their roots in Judaism, The Christian re-reading of the Jewish
exegesis is not & totally foreign re-reading.

To Rabbi Brickner: I would like to say that he seems to think we have forgotten
that the Jewish people has a special position in God's plan. In the Christian vision
it is quite clear that if in some way the Jews are a people like the others, there are
also a Hk people different from the others . And, as a2 consequence, in the
.Christian view of the function of the Jewish people in this salvation plan, view
which was first that of Saint Paul , the function of the Jewish people cannot be

the same as the function of the other nations,

As a conclusion, if you had understood that in the light of what is said here,
Christians are waiting for the day when the Jews will have in the Christian
catholicity a function analogous to that of other nations, your interpretation of our
text would have been different from what we intended to say. I do not know if

I answer suffieiently to the questions posed by Rabbi Brickner and to his assumptions
that there could be some contradiction in the Christian study paper.
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Rabbi BRICKNER: I think Fr.Dupuy's answer rdponded in part to my question.

What follows next in my mind is what will be the correct interpretaton in terms of

our ultimate destiny that we should gather from our Christian thought in the contempo-
rary society.

Fr. DUPUY: The question was raised because we both ask for the question of
knowing whether these three terms for a certain number of Jews to Israel can have
a religious meaning for Christians. Views are divided. For many Christians the
answer would be in the negative.

Personally I don't see the contradiction.

TANENBAUM:

I think the difficulty is normative for a Catholic understanding of the :eschatological fu-
ture of the relationship between Jews and Christians, especially based on the reading
of Ephesians, because Eph. 3 which speaks of the falling down of the barrier, so that all

become one in Christ and
Ifrom that would flow a certain understanding which vo uld not allow for the conclusion.

LICHTEN: It has been said that this is a traditional document, a traditional point of
vie\.u;cboth the Jewish and the Catholic documentg. I was thinking about the documents

of Vatican II and the spirit of Vatican II and , although I am familiar with Jeremiah 31,
I'd like to find out which covknant Fr. Dupuy meant in this traditional point of view.
Was this the covenant which Jeremiah mentions or is it the other covenant, the
general covenant and the new Christian covenant? How to you interpret that? Can

we consider these paragraphs still in the spirit of Vatican II and its documents, parti-
culary the spirit of Nostra Aetate?
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DUPUY: Tricky question: I do not know how to answer. It seems to me that we

can speak of one covenant, that is "at the same time creational covenant, Abrahamic
covenant, Mosaic covenant, Davidic covenant, etc. and, for us, Christian covenant -
and many other covenants as in the Jubilee book. I think this is the first book

which has made use of the word 'covenant' in the plural - as such absent in the Bible.
But this implies more than a textual exegesis., It also implies some kind of synthesis,
s ome kind of "Weltanschauung', a plan of salvation and you know quite well that this
idea of a plan of salvation is not a directly biblical conception., It exists in the
Christian world and it also exists in some Jewish streams, which speak indeed much
more of a plan of creation (Isaiah) (plan in which His people plays a special role)

than of a plan of salvation.

So when we raise questions such as Dr. Lichten's, I personally feel that we invalve
in rather abstract discussions and we obviously meet some difficulties such as those
he has raised.

This is why ~I said "a tricky question" with which I do not feel exactly at ease.

In order to answer all the same Dr. Lichten's question, we note that Vatican II
» has used the term 'covenant' in the plural. We cannot ignore the fact that Christian
thought, generally sspeaking, and precisely Vatican II speaks usually of the two
covenants and of the two Testaments. This use of 'covenants' in the plural implies
some particular vision, some particular understanding of existence according to
covenant. We cannot here develop this question.

RIEGNER: I felt, and I feel hesitant to ask for the floor in such a
meeting since I am not a theologian. In this capacity I would like to
raise a point which is important ftor me. What strikes me in your study
paper and in some way in the discussion is the opposition made between
biblicsel notions — elaborated 3000 years ago — and those used in modern
lite of today. All the historical processes of more than 2000 years are
left aside although during these processes Judaism has held positions
very ditferent from those of today and from those of the Bible. Since L
you very correctly said that the scriptures are based on continuity of :
historical experiences and not on some eschatological vieion, I am
spurprised to hear such absolute statements concerning concepts which
are subject to continuous change in our understanding. This applies f.i.
to the assumption that our modern idea of nation has to be purified -t
are we a national entity? Are we more a nation, or more a people? Has
Jewish universalism to be more open? etc. I do not know exactly what
you wanted to say oy this, but I understeod quite well our positions
are different and what you said on the re-reading of the biblical texts
* ig very important. It is fundamental. But the modern idea of nation is
iQ my jew a new idea for all of us. And all of us make use of it. It
iaﬂg fzzt that the concept of a national entity has been assumed by the
Jews for centuries, perhaps more than by other men. During the Middle
Ages and in modern times — let us say 18th and 19th century before
the birth of the modern nation-state — we have experienced a national
lite of our own = that was religious also, but, as such, separated
from any other nation. History has made us like that. It was not our
choice, though partly it was our choice. I notice your remark that
Jews ought to consider themselves more like a people, and less like &
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nation. ¥Well, in fact, I think a large majority of the Jews consider
themselves as a people and not as a nation. Of course, since the creation
of the State of Israel, there is a nation in the modern sense of the word
and some want to give it a biblicel meaning. But as such Israel is not
the Jewish people. The World Jewish Congress f.i. is built on the basic

- idea of the unity of the Jewish people and not at all on a political
notion of a Jewish nation. - :
This seems to me extremely important. Important also is for me my

' feeling of some injustice or impatience in your invitation addressed to
larul_. or to us for an opening to universaliem and for a reaction against _
a narrov nationalism. You must understand that the State of Israel is i
just beginning to exist. It is trying to tfind its fundamental basis. It '
is making its firet steps. It has to organige itself from the inside.
It may give to people outside from time t¢ time the impression of exag-
gerated particularism or nationalism, or of accentuating too much its
new political capacities. But those who wanted this national entity to
exist. (and I think that the Israeli members here will agree with me),
those who propagated it, have wanted this State both in order to give a
possibility of decent life to Jews who did not enjoy it and to propose
to the universe a model of Jewish life, of a life faithtul to the Jewish
traditioen.

You have here a will to take part in the world and its universality. In
any case this is in perspective. Maybe I am quite out of the context,
but I feel that we must apply our religious ideas to the realityJ’We
nust resist the tendency towards idealisation, f.i. & concept of the
land which becomes & totally spiritualized idea. Such an interpretation
surpriges us., This is not what we have been taught.

. Addressing myself to our Catholic partners I ask them if in the light of
wvhat has been said they wish to stick to their previocus statements or if

they will be ready to accept some nuances.

ETCHEGARAY: [ would like simply to ask my Jewish friends if all of them share
Dr. Rigner's views about a radical radical distinction between people and nation.
Such a distinction lessens the importance of the idea of nation for the Jews,
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WERBLOWSKY: Being in dialogue does not mean putting a series of questions.

It is not a purpose of a dialogue to answer questions and try to get a number of

answers. It is part of it. But a dialogue is exchanging of reactions.

My reaction: every single term being used derives its meaning from its historic

®© ntext, its function. If you ask me, although in the other paper we said survival
- is not the inner, exclusive, sole purpose, but it is a means to an end = I would say

again a theoretical abstraction . If you ask me: you are living in the iyear 1973 and you

still are a member of the generation of Auschwitz, what is the meaning of Jewish

universalism$ My answer is simple: just to survive. The contribution which the

Jewish people in our generation can make to Universalism, is to survive, just as we

are.
The next generation will be able to talk about universalism.
I overstateg this deliberately.

Back to the general reflection: words derive from their function. Therefore to

me the question is not what is the meaning of people and what of nation, but what

is the usage of these two iterms for us today. Here of course I would say that in the
Bible there is no difference and Fr. Dupuy himself has stressed this several times

in his paper (I am particularly grateful that he stressed certain synonimitiesAnd

other interesting details).

For us today there is a difference but it is of a different kind from the difference

of the 18th c. for instance. I think that most of us today feel that there is a kind

of continuum for which it would be difficult for some to feel the difference. Certainly
the Jsraeli feel that there is a threefold difference: a) the Israeli nationality - b)
belonging to the Jewi sh nation in Israel - ¢) and the Jewish people . (After all, since
there are so many Arabs and Muslims with Jewish nationality , I have been forced

by the history of the last 25 years to make my own range of definitions even more
complex). But I feel that there somewhere is a range of differences (there I would

ag ree with Riegner) even if T am not prepared to say ''the line of demarcation 9uea here"

I think that we find here not so much an oppostion, a contrasting to theological

positions but the illustration of different types of thought. I think to me I would not

as yet commit myself whether I should generalize and say "this is a difference
between a Christian type of thought and a Jewish type of thought', maybe it is far
less universal (it is a difference between two of us here present type of thought) .

We would have to go far deeper and longer in our dialogue and involve more people in it,
in order to find out and know the difference of types of thought between my co-writer
and myself and know the meaning in differences in styles of thought.

I think one thing which comes out in these papers - to take seriously - is what I would

almost call "Reformation-type: off-mentalities". Going back to the sources

-
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and jumping across historic continuities, To me it is legitimate that you found yourself
not nnl, on . "the O.T., you cannot of the N. T.
But to me the corollary is "I cannot speak legitimately about Judaism - I am speaking
about the Bible of the p&€ophets only and I must speak about the Halld). I must speak
ab out the "&h\llﬂlﬂ. "Judaism, about the ".... " much later as well™,

"I think the problem is "do we serve a dialogue? Or subconsciously impede it if we

narrow our focus on one particular level of history on the higly questionable assumption
*that this one level is a theme which we share: and therefore we must go back to that
particular faith, I agree that there is a basic programme of the Bible. It is not what

the Bible says, because you all re-read all the time, but having our experience and our
definitions (nation-people) the very fact that I have the luck to live after Hegels, results

in the fact that I have different associations when "I hear the word "state". If I had

been living 140 years ago, the word "state'" would have had different connotations for me.

I think Bionism is partly a " " in the fact that the valorization of the idea

of state has the necessary incarnation for the fulfilment of peoplehood (this 'entre paranthe-

sel).

The question is not what the biblical texts say or prescribe, but what does the reading
of the biblical texts evogue in us. We do not try to adapt or to accept because the

Bible defines "am"™ "le'om"™ or "goy'" this or that way but see how the Bible relates then
to the facts of nation, of people, of king, of societal living; what does it evoque in

us as an adeguate parallel response ? Here I come to what I think is a final remark, -
here I feel that 5 cannot agree with, I cannot shara our response.
In the first pla.ce I think it is the relationsh:p to the historical order (as am

Christian, there is neither Jew ; nor Greek, norman, nor wom , nor freeman or slave -
all are one in Christ. But there are, on the order of nature and%society, until women's

“liberation and even after it,thete afemenand Women and you . have accepted certain conclusions
(whether the conclusion is called up here "mulier ecclesia' or has got other names)-

,you have drawn conclusions from the facts. People have taken the social order of slavery
as a national datum. One day they have discovered it is not a natural datum - it is a social
datum, and being a social datum can be placed under a moral imperative and can be
changed. Women's lib. nowadays takes hview that ths distinction is of the same order -
it is not of a natural order, as the traditionalists believe, but of a merely social-cultural
order, therefore it can be changed and should be changed.

I think that there is in Judaism a kind of tendency of taking the 'ordo creationis' as divinely
created and build almose sacramental reality and therefore to be accepted without
asking too much whether is natural or supernatural. For that reason I think the line

which your paper draws is that all the peoples converge into the one 'populus Dei'

(and therefore being a transcending of nationalism, of peoplehood into a "populus'" - a
metaphoric populus, community).

My Jewish response{and I am not making and exegetical point): the Bible dreams, even
in its eschatological utopia, all the particular nafions "laudate Dominum omnes gentes';

— i ———— — - —
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that they remain 'gentes', that all people come to Jerusalem and they go back to
their own place and remain themselves as "people". In this whole ideg of all the

- people of God, all becoming one People, in spite: of Jeremiah's metaphorical views,
I think there is an extrapolation which already belongs to the re-reading of it,
a new optique and this does not belong to my re-reading of the text ard not even to
the basic reading of the text.

I think there are remarks on the subject to which I can limit myself because I find in
my notes here which I took when I originally read the texts that are practically identical
with everything Prof. Talmon said.

One final remark: I think we have to take seriously the problem of the tendency of
Christianity to spiritualize. We talked about the overtones of that: some are pejorative,
s ome less pejorative. There was a period when the word 'material" was pejorative

and the word "spiritual" was something better. No longer now. To call something
disworthy ot material-oriented is supposed to be the real thing and the word 'spiritual’

is in certain theological circles nowadays not "in'. I think that in the inner fact (one of
the great achievements of Christianity ) to detach all the biblical notion from a certain
land or territoly, to detach them from nationhood (what I call the de-territorialization)

of the concept of Holy Land as I wrote somewhere in an article. The area holiness is

a community; the central holiness is not the Temple, but is Christ.

,» There is a substitution of a complete set of categories from the previous ones.
Whereas for the Jews cerainly spirituality means the quality of a certain material and
concrete existence. My final remark is on the problem of eschatology:

Jewish eschatology, too, has been cantinuously spiritualized but never in a way which
substituted a spiritual formula for a so~called concrete or material formula. It was
always adding further spiritual dimension to a basic unalterable infra-structure of
material reality.

I think if one does not keep clearly in mind these two different functions of eschatology
one tends to render the communication bad.

These are my reflections. Not questions, but simply reflections.

3
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This is very helpful. But there are different values place on the different typological
kinds of spirituality., i.e. the unlyersal, i.e. the spirituality tendency as regarded in
some scheme g§ having a superior form of spirituality,ggainst that which emphasizes
2 spirituality related to the historical-social dimension of human existence, regarded
somehow as being an interior form of spirituality.

WERBLOWMKY: But here you'simply say that every tradiiion has to engage into some
serious self-questioning as to the validity of the evaluations.

R, viRrzguReer
I somehow find within the Jewish tradition certainly a tendency also towards spiritualizae

tion. And I take this out of any notion.
The notion of the ". Galveh . M. The " Exle. . . is a purely physical state
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but at the same time the exile to the extent of Kabalah you have a notion of Sh'eh;ntfa
degzaluta, the sh'chind in exile.

..... (No. 273)
What I do feel significant of Jewish thought is that no matter how much spiritualization,

re was never the attempt to explain away an irreducible...., a material and physical
meaning of ........... , which could not completely be spiritualized away.

What I would like to point out is that there is no oppostion to spiritualization provided
that the spiritualization is not at the same time a complete explaining away or reduction
of the ..YagSS1ah .. This perhaps in some sense will anticipate the answers to some
of Fr. Dupuy's criticisms and the questions he has raised.

Very few Jewish thinkers would ever agree on my point of view that the return of the Jewish
people as such is the fulfilment , a complete fulfilment of messianic vision. However, ng-
Jewish thinker would agree that you can have messianic fulfilment without at least at the
same time having a return to Israel.h'h,thing is to say, that the return to Israel must

be included in the fulfilment of messianic vision; #nother thing is to say that a purely
physical return is eguated. with the Messianic ideals.

It is both physig@al as well as spiritual.

You find the most hopeful people saying that this may be a prelude towards the realization
of the messianic wvision. But nc+me will say that a mere establishment of a state is
already a messianic fulfilment,

While I would like to stress the natural components and, from a Jewish point of view, a

fear to indulge in over-spiritualization, this should not be interpreted as if Judaism had
no eschatological dimension, nor any kind of pure spirituality which is then provided and
it is regarded as flowing from a material basis, rather than a kind of substitution.

BRICKNER: I think Abp Etchegaray deserves even more than an asnwer, perhaps in
different terms. I presumed he asked the question because there was some confusion

in his mind about whether or not Jews around the world do indeed share the no tion of
nationbood, I am a Jew who lives in the diaspora, not in the exile, but in the diaspora.
That makes my response somewhat different than the response of a Jew living in Israel.
I think it is fair to say that we all share peoplehood. We do not all share nationhood.
ThoughTdon't know of any Jew left in the world today who does not share a commitment
to the restoration of the nation, its survival, its existence. For some of us that is the
fulfilment of messianic prophecy. But that is not the only way it can be viewed, For
some it can be a fulfilment in terms of historical hope; for some the sharin comes out
of a totally a-religious and sometimes even irreligious background = but it is nonetheless..




I don't know whether that helps in your understanding , it fully answers your questions,
but certainly, T helieve, it typifizes the variety within the Jewish community of

the way in which we view the nation, even though we are not part of the nation.

: «t LACMTE

T would like to add one sentence to what Rabbi Brickner said. I subscribe to almost
everywhing he said. DBut, if we are to speak personally (at least some of us and 1 am
one of them) - T still spiritually belong to the diaspora of Eastern Europe where T

was born and with all my sympathy to Israel, the Israeli people, the nation., I still feel
an allegialnce to the people who are no more. This is perhaps a tragedy of manyv people
like I am, but this still exists and is spiritual existence. Therefore the people to me

is extremely important and so the Israeli nation, with whom T have this tremendous

"kigship'' . Iama Jew = they are Jews and we have our tradition together.
So you can see how many different neesasassBas there are in e?;fery one sitting around
this table. reznces /
i
TANENBAUM

T think there is 2 genuine problem in communicatien that grows as much out of our histori
situation as it does oui of the question of spiritual religion. This text raises a reality
which we need to face with great candor. There is a real sense in which the Christian
community and particularly the Catholic community and the Jewish community is
historically out of phase - we are out of synchronization ir a way. If we were to take
an overview of our involving historical condition, over the past two millenians of
experience, it would be a radically different discussion in different periods of time.
From the 4th until the 18th ¢. there is a different kind of discussion taking place wathin
Christendom, regarding the relationship of the Church to nation, the nationalism and
the State, because the reality of the Christian experience is one of very freguently an
alliance of throme and altar. Christian reality existed in Christian nations, in
Christian states and the nationhood. A Christian people was taken as a given reality
of a Christian condition. But during the same period of time, when Jews lived in the
dispersion after the distruction of the Temple, literally for 1%years, there was no
Jewish nation and there was no discussion on Jewish nationalism and Jewish nationality.
The focus was primarily over Jewish literature, Jewish self-jinderstanding on
Jewish peopl?iand Jewish community. That was the centre of Jewish existence.

haod,
The other phases of our condition is that, after the cnlightenment and after the
revolution, a radical dis-estabhlishment of Christian nation took place in Christendom.
You have only now the remnants of it, i.e. in Spain, in Portugal.

The sense one has is that Christians have had their experience with nationhood and
with nations. And whether this is because of history, or whether is because one {inds




that the need for Christian nationhood has exhausted itself, you have enough of that
experience and some look upon that experience as not having been "dltogether a
blessing and there is a tendency to want to be either dissociated from that or to react
against that. And in fact the most progressive elements in the Catholic Church today,
i.e. in Spain and in RyQqtugal and elsewhere in Latin America, in fact regard as

part of their spiritual mission today to dis-establish the Church from the nationhood

in which they live. So there is a radical crifical judgement against Christian nations
for greater emphasis on Christian peoplehood, people of God. And at this very moment
when there is this kind of critique against the whole concept of nation and nationalism,
we find ourselves entering into history with that experience that you have abandoned.
And so we are now encountering all the problematic of trying to incorporate some Bible
relationship between our spiritual tradition-and actually having access to secular power
in the form of a nation and trying to moderate it, trying to mediate it in terms that
somehow conform with our all religious value system. So one has to take into account
the oppositeness of that historical reality in which we find ourselves today. I think in
the circumstances Jewish have to ask Christians for a certain indulgence to allow us to .
have our own experience with the nationhood today., in the foresee of the future, in a
way you have already experiences, exhansted, turned against or even have some nostal=-
gia for.

The thing which is troublesome is: I can understand as a critical evaluation some of

the themes would speak of the spiritualization of religious life as being a superior
value - in some comparative way with the  Jewish experience cﬁllelationaliSm as

being something of an inferior spirituality- you create for us x possibility of the

abuse of that critique in ways in which persons can use that, as 2 way of underlining

the validity of the Jewish experience with nationalism today. Therefore there are political
consequences , or ideological consequences for that theological vision which have to

be observed with great care in terms of the working out in societal attitudes. But this
does not alter the fact that in terms of the question -raised by Abp Etchegaray, in the
Jews there has always been a polarity between the metropolitan center of Jerusalem

and the people in the dispersion. And both these concepts of nation and peoplehood
have operated in a series of concentric circles. B

And both terms have applicability today (as I think has been said before). The nation
has its own validity as a creative certer in Jewish life, but the 'people' also has its
meaning in terms of the reality of Jews living outside of Israel today and both live in this.

kind of cooperative tension..
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ﬂmous_ The probtlem raised yesterday at first by me and then in . different way

~ oy #r. Dupuy, is the quesiiom of exegesie of texte and #he re-rew:ing which to me

are twe complementary processes. VWhile I yesterday tried to arpl: cyself to

wvhat I vould consider the bases of textual exegesis, today I want to tak: into
ascount the fact that after all exegesis is a scholarly preocccupetion which quite
clearly takes on different forms once we deal with re-reading and interpretatien.
I would subseribe to vhat Mpgr. Moeller said, nmlyithlt interpretatien is already
present in the Bible, This is as it should de. After all, the Bible is not one
bock, Put rathexr an anthology, which covers Jewish trought and theology over about
a thousand years. . . . I would be sorry for my own people if I hed to assume
that at the end of those thousand years the Israslites were still believing and
fiebnpkty thinking what they had thought and believed at the beginning of the
bibdlical age. The Bible s mot a book of systematic theology. It is a book which
tries to sive a view of, or to describs to you a living entity in its own inherent
develorzent, What is more, most of us quots the prophets as if they were one
political party with a definite platform. Thess prophets are the most individual=
istio individuals you can think of. It is completely incorrect to put into ons "
pot, vithout further clarification, Isaiah and Jevemish. It is not enly a matter
of differemt personslities, it ip a matter of attitndes and thoughts. I think
that Joremich’s outlook often is removed from the idess that Isaiah propagatad.

At times he is fighting them. We have to be much more careful in our apprsciation
of the prophets. There is nothing essier than picking out a verse from Soripture
vhich suits our purpose. If you want to push a point, you will obviously loock
for your proof-texts, and will becoms blind, whether you want it or not, to any=-
thing which does not quite click with wkat you intend to demonstrats.

Dr. Wurtzburger quite correctly maintained that Judaism considers the prophets
t0 be the interpreters of the Torah. The two earmot be cut nsunder. They have
t0 be seen in scme sort of interconncotion. From here follows (I am making now
a statement which will encounter opposition even in Jewish circles) that if inter-
pretation ie a legitimate concern that cannot stop a gensration or two before
ouraselves, interpretation has to go on - legitimately. This imposes also on us,
tha Jewish mb;ers. a gouragecus attempt to re-interpret to some degree cur own
heritege. I do mot want to end up with presoriptioms. I do mot think thet we
can 4o that. But I feel that we would avoid a very real task that is upon us if

. we would atop short at carrying on that interpretation inte our own times, although

this may becone difficult.
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Msgr MOELLER: I sh~1ll try to nick ont of today's discussion
a number of points. I see two asvects of our discussions.
The first part on theological and hiblical anestions, and
the second set of questions, mmch more complete and oprrcti-
cal, concerning the history of the Jewish people and - meyv-
be later - nation., 4s to the first vart, the theolosgical
ouestions, it would seem to me that we have first efi all
consider "method". The contribution of Prof.Talmon on exe-
gesis was, I think, extremely imvortant because I was able
to discover that in the Christian apvroach to what we call
the 0ld Testament there = alwaysthe denger of introducins
some dichotomy for example between sniritual and material,
eschrtological mnd historical, varticularism and universal-
ism. T+ would seem to me that this dichotomy is elways pre-
sent in Christian thinking, This is why the remarks of Prof.
Talmon and Dr.Bhrlich help to meke me discover the Jewish
approach to Seripture, to rediscover the historical dimens-
ion which is elwav:s present. As far as method is concerred,
I think we need to go back to common biblical studies by
scolars, Jewish and Christian exegetes. But this immlies a
questiont if the Jewish interpretation of many texts, of the
text of Exodus is the correet one, how can we justify all
later interpretations or re-readings? And I think the odn-
cept of re-reading is the most essential one to appear in
our discussions of today. Because the Torah, the Prophets
end the Books of ‘Wisdom are full of re-readings. Ecclesiast
is a marvellous example of this. And we in the Letter to the
Hebrews we are doing a re-reading. To my mind, the possibi-
lity of re-reading is typical of the Semitic tradition. Vhat
i~ distine*ive in the Semitie tradition is the ahility to
recall past events, to re-interr~~t them...memory and procphecy.

A third point emerged from the discussion, a2t least for me:
the need to re-discover - in the Christian tradition - the
concepts and realities of trans®ienration, without explaining
away and withov* substituting what is comrete by something
whicn is not, Perhaps the real concept of transfiguration in
the Christian view could be compared with some other texts in
the Jewish tradition, or the mystical epproach be used, etc.
I can see there a way.

A forth point is: we must not confuse universality and cosmo-
politic views, Unemuno W always used to tell the jdung people
in his time: you go deeply into your so-called local tradit-
ion "intra historia", and then, if you are true to that, you

i/
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will be universal, inspite of your particularism and
because of this particularism. The opposition between
particularism and universalism, it would seem to me, is
true in some way but if we view this in the context of
a dialectic approach, it is not antagonizing, just blyek
and white...

I should like to stress a fifth point/ : tomorrovw morn-
ing we must considar some of the Catholic guestions

about the Jewish paper. We need to consider the problem
Land Pecple and Nation and, at the same time, neot identi-
fying the Jewish people with the State of Tsra# as it

is mow, and, also direet cur attention to the inevitability
of the problem of the State or the Nation. We have to find
a way to continmne this study.
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10,00 Chairman : Z.Werblowsky

TALHON

As to the question whothor there is a dispersion of the descendants of
Abpaham, | would disagree with some etatements msde on the Jewd sh eide. The term
diepersion is a negative term. Jt was positivised as a result of historical ex-
periences, and wae spirituslized as a result of the seme historioal experiences.
This negative ooncept nce beer turmed into sometning which among some now becamea
a positive ideology. T am not judging vhether it has to be 8o or not, I am eaying
this desoriptively. Whatever happens in histoxy is legitimate. The question
vould be vhether we cennot arrive at an interpretation of our sources and of histozy
vhich would permit us to view dispersion, i.e. exile and return as parte of the
divipe providence. I confess that phraping it thus is disturbing to me, an Isresli
who by choice is more bent on the in-gathering than on the dispersion. Dispersien
ras meaning only when it goes together with the term return. Wheu this return
should in faot ocour it ia not decided, or cannot be decided only by theological
oy epiritual considerations. Here histery plays ite role.

#sgimp oy

For this reason ] am prepared to accept dispersion in any form. #=ither in
the definition of Fr, Dupuy, or that proposed by Ur, lLichten. I az prepared to
accept it simply as an existential issus. Ve have a dispersion; we never know
when the return will fully coccur. But here comes a point which I think is importent
in the context. Jewish religion in principle is an ectivist religiom. it 1o
turned towards this world and wantepto express ite spirituality actuality,
Therefore Judnisn rust and will wvork towards thas ingsthering wheh is the cample-
menting counterpoint of dispereion.

About exegesiss I wonder whether the definite differentiation between la’cm
and "rece” of Abraham ¢an be uphcld. I doubt it. This is an artificial differ-
entiation vhich has no root in our gources, as far ee I can see. The question
ought to be re)daased compleidly.

Universalism: is there room for "conversion"?

“his again appears o be a typical Christian phrasing, Conversion (especially
aotive, miseionary conversion) is, I think, foreign to basic Jewish cancepts.
(Pmn3mat-ortetm®) Of all the bibljcal passages I kuow which upesk of people
or peoples coulng up to Jerusalem, there ie not one that has a Hebrew equivalent
for 'conversion'., I do mot think ¢ at the idea of conversion ever tock root in

¢
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Jewigh thought and certainly never got really into "™alakhah”™, i.e. legal teruin-
ology or thinking. 4nd this is the final test, Only what was expressed finslly
in legal definition really is bincding or is expressive of vhat Israel felt to be
i@ important. Idess that have not bheen built into the system of philosophic-legal
thought are not basic to Judaism.

In this context of 'converaion' ane often adduces hihlic:;ot:m wvhich tell
of tho naticns coming up to Jerusalem in the so-called eschatological age. Now,
if you read liocah 4, 1-5, as a plece of internal hiblical exegesis of Isaish
chapter 2, vhere you have the same prophecy, some of the basic biblieal concepte
on this matter become apparent. MNicah saysj all the people will come up to Jeru-
galemj they will be judged by one God who obviocusly reeides in Zionj Zion has
become Binai - because now the Torah goes forth from Zion. 'Then he goes on to say:
®And all the people will walk in the name of their God and Isreel will walk in
the name of its God for ever and over”. So even in the so-called easchatological
agey and nind you thepe is still a 'for ever and ever', 'convercion' is not
incumvent on non-Isrsrelites.

I would say that for Terael and for Jewiash thought, there is "salus extra§
synagogam”. The possibility is open that somebody who is not Jewish by birth, ep
by conviction, can be saved in his own ways. This appears to te the correct inter-
pretation of Micah's rrophecy, at least in my underatanding. ind for me tlis ia
the basie of cur mcating here.

This brings me back to the issue of wniversalism. I can now see a univer-
salistic setting in whieh particularities are aoccepted snd honcured =nd "divieion®
is that of a peaceful entity, a univereal entity. This is the ideclozical besis,
I think, which we can discover in our own traditicn. In thls respect Isreel could
become "a light to the nations™, which ie obviously a universaliatic concept.
Haing a light to the nations would exprese the idea of election. BKut on the othsr
hand, emonget many Jews end certainly even more Chiristians, it ka also gives rise
to tre ideclogy of diapersion. One says that in order to be a light to tie nationas,
Ispeel has to be dispersed among the nations. But iz this scorrect? The temm
‘digpersion' in this inetance is used to juetify ideologically a histoxical situ=
aticn. Mg Pustalidi If I read our sources correctly, the idea of &
light to the nations refers to Tarasl in ite country, ite land, ite state, in its
own seiting., It should becoxe s bescon, not a diffused light dispersed among the
nations, but a prototype or an example for othor nations. That is the ploture
Isaiah peintcd. You have a focal poiut, lsrael, the people of Isrmel. The other
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nations come to it, seeing im it a sort of attractiwe model of actual life in-
formed by its own spirituality.

Lat me address myself now to question no. 3, as it was put to the Jzwish
members: "What conneetion exists between Zionism and Messianism?", and "Is
Messianism spiritual or temporal?” I would first of all point out the recurring
tendency to deal with these in terms of a mutually exclusive dichotomy, to put
"spiritual”™ and "temporal” in an "either/er" relatiorship. Concepts like
"messianisn™ thus are divorced from sny aotuzl 1ife situation. They become
abstract philoscphicel or thaoleogical notiens. For my part, I conceive of
"meseianisn” ae a formative societsl value and at the ssme time as a concept
shaped and reshaped by societal experience. In other words, it is a functional
concept. Therefore messianism can be spiritual and sctual-historical or temporal
et the same time, Biblic-1 messianism, vhich is spiritual messianism expresses
itself best in the temporality of David and hie 1line. If we consider David only
ez a temporel king, then we have misunderstood the beeic meening of biblical
mesrianism. If we see him only as a spiritus]l value we have as much mimwed
risunderstocd the baeic mearing of hiblicel messianism. If we see him only as a
spiritual velue we have misunderstood Listory. Every temporal or historical
movenent of Isrsel towards @ meselanic age is meent to create 2 social model which
could or should hecome e beacon or a light to the rdtions. It must be at one and
the same time historicsl and spiritual. If it remaine only historieal, it has
not fulfilled its purpose. If it remains only spiritual, it is undercutting a
main trend - possibly the most important trend in Jewish history, und in Jewish

concept of messianism.

All thie doee not turn Zionism per se into Messianism. It nay not even be
the beginning of messianiem. But I would meintain that Zionism iae in it a grain
of messianic expectation which has to te murtured and tended to become fruitful
in nctual life. %“his can be acrieved only if erough time is given to the Zionist
endeavour to msture and progressively to apply spiritual values to mew sccietal
life situeticne.in "the Lend", the land of Israel.

From here we come to tle question of the land. One can spiritualise "the
land", It was done, in fsct. Jews of the last century called Vilma 'the Jerusalem
of Purope' . « « this can be done, But "land" first of all is of a tangible
aotuality which you can underbuild or underpin by attaching to it spiritual values.
But then if you take away the spiritual values, leaving only the tangible entity,
you are not only misreading, you are falsifying the bueic concepte of what "the
Jend" means in Jewish traditon.

e ———
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What is the meaning of posseseing the land in an eschatological sense? let
me onoe more be an exegmete. Psalm 37, tc which reference was made, has a very
prominent place in the writings of the Qumran community. In an early piece of
exagesie of this Pealm, verses 5-10 wuich speak of "the just who will inherit the
land" are adduced. “iLs Jumran covenanters epply these passages tc themselves.
The way 1n wnich they interpret these verses is uaterialistiec to 2 depressing
degree. These people lived between the so-celled 0.T. times and early Christiznity.
Qunren presents to us writings from the blank pages between the 0ld and the Netwr
Testament. I coneider the Uumran Coveneniers the first interpraters of biblicul
ideology in a new setting. Therefore I think that we must pay attention to their
way of understancirg theee pascages eince they present to us en ongoing tradition
from 0.7. times. Their eschatolofy is a temporal corcept. For the biblical mind,
eschatology is in history, not beyond history. You must understand that tre
mitzva (o possess the land, to return to the land, dces not refer te an indefinite
future. 1t is a direct call to everybody to fulfil this mitzva in hie own lifetime.

The issue of pesce. Jewish religion and the biblieal world-view certainly
aim at peace, i.e. peace on earth, because it is here on earth where Judaiasm
lives. The Toral: is no lonwer in heaven. It was handed down an¢ therefcre haz
to be lived on esrth. Teace on earth is certainly erpected end hope:u fer., DBut
I would ssy that in the Pible ihe queation is asked: peace at what -rize? Peace
is not unconditional. It is s hopeful situation which would eneble Icrael and
every other pecple to live ite life according to its own ways and ideas. AIf
peace endangers thie particularity, then biblicel Israel woulé enmsage in var, I
cannot sccept "peoace" without Turther definition snd circvmseription, ss tue oily
and unlinited ‘ideal ‘either of Judaism or Christianity.

WERBLOWSKY: I would add something on one of the questions, namely the

connection between Zionism and Messianism. What is this connection now ?.

None, if messianism is considered to be in terms of opposed historic fulfilment,
Everything, if you consider messianism a dimension of lived history as it goes on.

If you think in termspf a messianic , of the messianie fulfilment, then I think
that to regard Zionism of messianism is to fall into the trap of '~ 1 historic
events. If you consider messianism as a dimension of history, then certainly it is

an event of a messianic order. it o s
mwi

The Chief Rabbinate of Israel has introduced a minor change in prayerbook where

the return to Israel and the establishment of a state is called a 'beginning of the

of our messianic redemption'. I made myself not particularly loved by the establishn -
when I wrote that this phrase was to be a testimony to over-quick enthusiasm and of

theological immaturity. Because you may find the hand of God actingin your salvatior
i. t., in the times of the Maccabees. Nobody sa“ is not a messianic event. The pec '
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spoke of " Yeshuatenu ' we celebrate even now in our liturgies God's mighty
salvation, delivering his people, feeling God's hand in moments of salvations, after
moments of tragedy - but nobody dreamt to say that this is a messianic event.
I find no less than Chanukah even motre in what happened in our generation to be
a mighty moment of salvation with an immense potentisl, possibly a messianic potential
but to go on from thergd read rhe calendar and God's timetable and say this is the
beginning of the messianic era or the pretext of the messianic era - this is something
which many of us will take serious exception, then I was: rather amused at the
mefting I had the other day to find tharﬁfgquestion came up , Prof. Scholen, who is
~after all an expert of the history of Jewish spirituality to be seconding me in his
emphatic rejection of the messianic dimension of the character of Zionism, although
he is the most enthousiastic Zionist of all.

Are any questions to thia?

SIEGMAN: There seems to be a contradiction because, if 1 I uhderstood you correctly
you suggested earlier that you find more congenial the notion of an on-going -_&x
historial messianic process.

WERBLOWSKY: No I didn't say that. God forbid | Ido not fall into the trap of
evolutionism. I am not prepared to inject the 19th c¢. notion of evolutionism or

history gradually evolving towards the messianic fulfilment into the

I think it is a 19th c. naive misconception into which all the liberal rabbis of the
19th c. fell. But I would not accept this for myself.

SIEGMAN: Which of the two that you ju&?‘oppused do you hold up to be the Jewish
motal ?

WERBLOWSKY : I am not sure there is t}_mJew‘lah moral, I think that everybody
makes his own exegesis and tries to works out liberal Jewish model. I think there
has been some mighty evertsin ® Jewish history and if you are a religious Jew
you cannot help but try to make an exegesis of your own life in term of traditional,
biblical and other non biblical, rabbinist, cabalistic and other values, to find that
something of extreme significance has been happening, to the extent that everything
we r- . is of a messianic order, if not necessary a messianic fulfilment.
you try to read it in thisfight but to give it the official sanction of being something

. which is either a messianic fulfilment or a step towards messianic fulfilment - if
you interpret messianism in eschatological terms, then

RIEGNER I would suggest that we ask our Christian friends first what follow-up
questions they would put, having heard the preliminary replies from Prof. Talmon
and me may perhaps take this point by point. On which points they have not received
sufficient clarification. And then, in rejplying, some Jewish colleagues can come in



and give their nuances . I think we should not continue the debate in a very
unorganized way as we are doing now,

EHRLICH

There is one point about which we have not spoken atélll here. And this point
is very important for our future work and is bringing Back a little on earth
because it is a questions which troubles our Christian partners vety much and
we have not said a © word about it.

Is there not in Jewish society a diversity of competences and therefore a
responsible authority ? I think this sentence is of most importance for our Committee
for our structure and we should come back to this sentence.

WERBLOWSKY: We could come : to this assertion but the question we have
to face is a question of priority. We -cannot deal with everything at the same time,

DUPUY : I would like to come back to" the questions proposed by Prof. Talmon

and first about &ionism and messianism, I would like to ask our Jewish partners

for a clarification. This question is so large that we will not be able to come

back to it later. If I understood correctly what Werblowsky told us, for him siomism
belongs to the messianic era. I can understand thatyinasmuch messianism is an
historical dimension, a dimension of the totality of history. And it is only in this
sense that we can understand this assertion that Zionism belongs to the messianic
order but is not the accomplishment of messianism. But someoneci else said also
that sionism belongs also to "'t “chiliah.degeulah'tind this is for me much more than
the daily dimension of history. Is there between the Jewish participants some
diversity on that point? My glestion is only a point of clarification in order to under-
stand better the debate going along between you and this would bring out also the
yuestion of the part played by spirituality precisely by the streams coming from the
Kabala in the understanding of today's meessianism. In other woréds, do you think the
position you have presented is only build on the Talmudic tradition or does it also refe:
to theories such as that of the "Rav Kuk"

WURZBURGER: I would just like to say that when Prof. Talmon speals of exegesis

in biblical terms it is even more difficult to geek about exegesis in Jews h theological
terms and if traditionally Judaism has always been connected to some kind of messia-
nism there is such a variety of messianism with divergent views that it is always a
question of what peculiar messianic doctrine, what particular thought subsciribes to.

Now, in respect to the present return of the Jews to Israel, there is of course the
one question that :-bothers many religious thinkers and that is how is it even feasible
that people who are are apparently not religious at all could be mgarded as instrumen




for bringing about an ultimate spiritual return and, as a result of this, you have
actually a great diversity of views among the Jewish tradition.

1) First I refer to the Jewish tradition or better to those who operate in a Jewish
framework, saying that in view of the fact that the return to Israel was specifically
promoted by people

who were not religious and at least at this stage were not prepared to have the
People of Israel living in following the presc.riptions of Halaha. Therefore it
could not possible be in any way of messianic significance.

2) You have others who would say that this maybe the phase 1, leading up to another
combination. This is only a preliminary phase.

3) You have some who would say that, at thisrparticularsstage, nobody can say what
is going to develop.

4) And you have also a large segment of the Jewish tradition which will argue that
the messianis terms have not been normative for Jewish people. Messianic hope

is a hope. But Jews have never governed their life in any significant sense

by messianis efforts, Jews have lived in an ethics of here and now and not in a kind
of ethincs beffiting for an eschatological age. But now I am not quite prepared to -

" agree with Prof. Talmon that the Jewish traditinn would sav that.
-t There is no possibility of speaking of

an 'eschaton' which in a certain sense is 3 cmmplete break in a historical process.
Nonetheless it is evident as far as I can see it that the ultimate goalofa. - - .
return 'must from a Jewish messianic point of view be considered as a minimum. We
cannot speak of a messianic age that would not include a return to Israel. But this is
a negative approach. It is not evident from a Jewish point of view that any return of
Jews to Israel may. ¢ be considered as qualifying for messianism. So you see it is only
in a certain sense a negative "............ ... ".In the Jewish tradition what is the
precise formula ? Ngbne can be sure.

I would like to add a different nuance to what has been said. About the conversion

of the nations in the Jewish tradition, the nations of all the world will one day accept
the teachings of the Torah., What is meant by the teaching of the Torah in a messianic
fulfilment? I would certainly argue that the basic foundation of the Jewish morality,
spirituality, monothelsm etc were considered by Maimonides as absolutely universal
and in the messianic age for Maimonides mankind will be able toirecognize as true

the nucleus of the teaching of the Torah. In the view of Maimonides Christianity is

a ¢ prelude to the coming of all nations to Jewish teaching and to the true God.

In messianic time the teaching of Judaism ets, will be made availabe to all the nations
of the world, so that in theological waves, specially in the Middle Age there is a
strong emphasis upon the real universal natura of Judaism not in the sense of conversio
but in the sense that the Jewish teachings that are considered as universally applicable
have to be attained by all,

I agree with Prof. Talmon in saying that the ideal was that Jewish existence would
have an impact upon the nations of the world as much as possivle, the nations coming
closer to an awareness of the rules of God.



TANENBAUM: It is a question fof definition of terms: how Eo understand the
concept of conversion. To me it is clear that in Jewish tradition one
speaks at least of an acceptance (metanoia) of Judaism. Thertf is in Judaism .

a hope foe the conversion of mankind to the God of Israel that is not necess-:trﬂy

a conversion to the cult of Israel and this conception is recited in our daily Hturys
WAl the nations of the world ultimately will come to an acceptance of the God of
Israel'.

WERBLOWSKY: This distinction is very helpful. It reflects the principle trends
in Jewish thinking.

DUPUY: I would like to come back to some questions raised by Prof, Talmon

1) Hrét he raises the question. of exegesis. I recognise that we Christians can
be quite consonant with what Prof. Talmon said about exegesis. We could have a
true dialogue on the basis of the concept of exegesis presented by him. He told us tha

already in the Bible there was some interpretation. Already the Prophets interpret
the Torah. We could say there is already a Midrash inside the scriptures and there-
fore this view about exegesis is complementary with the more traditional view of
Judaism that in the Torah there is noanteriority or posteriority that is properly

an assertion of revelation and inspiration of the Bible.

Talmon adds that interpretation cannot be considered as if it had stopped two
generations before us, interpretation is a continuous process. This saying of Talmon
in certain periods of the history of Judaism would perhaps have been considered as

a more Christian exegesis than a Jewish,

I must recall at the Vatican Il some statements have been accepted such as these:
"We are living in the scriptural tradition. " Prof. Talmon has simply stressed this
notion of tradition that the Christians receive from the Jews and pointed out that

the true notion of living tradition expressed by the Catholic Church and the
Protestant Churches nowadays is not far away from the notions of Torah in 'She~bealp
and that a dialogue could take place about that.

You, Pef Talmon. have givelystrength to the imgktance of Haggadah' in the general

un _derstanding of the Scripture. It seems to me this problem has to be located inside
the general problematic of Judaism in relation t‘o the problem of Halaha'and
Haggadah today and the new importance given to Haggadah for'Halaha itself,

Amidst Christianity we have very analogous problems and we could engage in a debate
about exegesis on the basis proposed by Prof. Talmon.

2) You told us that he word "exile', 'dispersion' are negative terms. Per sonally
I accept that, Talmon added 'dispersion’' has no meaning if it not related to 'return'.
Some questions could be raised here once again. 'Return' means what, exactly?
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'Allyah‘answera to GolaH. But'Golah'has a positive meaning and not only a negative,

If 'return' says more than 'aliya' and sends back to a 'teshuvah'., what is this teshuvah?
When you said what can be this return it cannot be specified by theological consideratio
I understand what you suggest if by theological considerations w you speak of
traditional considerations linked to some purely negative understanding of Golah.

But these notions are positive. Can we not say that this Golah is a teshuvah and . has
trdy a deeply theological meaning ? If so, the modern way of return cannot be understoc
without any reference to tradition.

3) You made a remarque about the distinction between "descendance from Abraham"
and "nation constituted under the sponsorship of Moses!" and if I understood well

you said that it was an artificial distinction. I accept that the philological elements
brought in the Catholic study papers are not accurate and particularly that the notions

of goyim, 'am and le'om are identical in the texs quoted. But in the light of the exegesis

proposed by you that is to say that there is a continuous interpretation in the Bible

it all the same has a meaning if the . Bible speaks within a succession of the
Covenant with Abraham, the Covenant with Moses, the Covenant with David. This
distinction is not completely artificial. and if it not well grounded in our study paper
there is all the same a difference between the biblical terms pointing out the Abrahami
covenant and other terms referring to the Sinaic covenant etc. Your statement that
there is no difference left me a little unsatisfied. It ought to be reconsidered . As it
has been proposed it does not bring light,

You said also that the Bible was an anthology. Anthology of what? Of the Jewish cult
life? Nobody cannot object with such a view and I would accept what said Kaufmann
presenting the Bible and Tanach in relation with the cultural life of the people.

But it seems to me that this refers to an idea of a living tradition and to a population
bearing the inspiration and does not refer to a purely individualistic idea of

inspiration. But I would like to ask later another question about the Bible, The idea
you have of the Bible.

I wish to come to a more important question, that of conversion. You said that it

is a typically Christian notion and you said also that it was not halakik terminology.
Here it would be necessary to clarify the idea of conversion we are speaking of. In
our Western languages the word includes more than one aspect. For example the
meaning of the Hebrew teshuvah: conversion to the Torah, or to the Law of God.
There is also the conversion mentioned in some prophetic texts or psalms, in relation
with the progression of all nations towards Jerusalem. And there is also a third
signification, more precise, and this third one has all the same given occasion to
halakik considerations. In an hellenistic atmosphere, at least when the Pharisees
movement , between the time of the Great Synagogue and the Christian age, when

the Jewish world gave to the proselytfies some official status, this was an innovation
by comparison to all the religions in the same environment: hellenistic religions

or oriental religions. Never in the history of religions has been found such a fets

of an adherence to a population, adherence implying at the same time nationalistic
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elements and elements of religious tradition. We have no other example in the
whole world, So, precisely, in its halakik signification conversion seems to me
of a Jewish origin.

acharit ha-yamim
On all what you said about "............'" and on eschatology I agree with you.

This raises enormous problems that I do not want to consider here. But I would
like you , when you present the Jewish understanding, not to minimize the
existence of data that have precisely allowed Christianity to come to being. These
data have perhaps been reduced in the later Jewish tradition but have nonetheless
existed at some timejin any case, elements of the Apocalypses and the apocalyptic
fact raise enormous problems for the members = religious or non - of this assembly.
But the fact of this apocalyptic phenomenon just before the Christian era cannot be
denied. But this phenomenon ,.as shown by Sholem, can be found in all the historical
development of rabbinism until the fifth century after Christ.

acharit ha-yamim
So on this question of eschatology and on relation with " ,............" there hawe
been very difficult questions for the Christians but these questions cannot be raised
clearly and with fairness in our dialogue if on your side you do not bring all the
elements that could help us to clarify the questions.

You referred also to the fact about conversion that there is a salus extra-synagogam,
but in the same way there is for us a salus extra-ecclesiam and this because both

of us we together profess that all men are created at the image of God and the creation
covenant is the basis of all our ideas :” about covenants. And if a debate has to be
ingtaured between us about the belonging to .a°- community andthe notion of
conversion, we cannot put on one side this fundamental idea common to both of us.

There is also the question of the spiritualization of that. I thank you to have brought
in an important notion in quoting the = Wumran text about the ''mild will :earn the
land ' and in noting that this Qumran text came in a very opportune way in our time
to fill the gap between the two Testaments.

This kind of question about the land and the meaning of this word for the authors of

the Gospels could, from the Christian side, be fairly explained only if if had made

a true attempt to know the Targumim and other contemporaneous Jewish texts

that could give us the true signification of the biblical texts. If we do not do that,

we refer to an exegesis created in a posterior time that I cannot locate exactly (third
century, twelve c. or nineteen c. of Christian era). It is my feeling that a great
amount of questions could be raised in connection with the problems you have formulat
It seems to me that the word has been launched by those who study the targumim and
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by scholars such as Geza Vermesh who has just initiated a series of publications
on exegesis of such texts. Nevertheless it seems to me that the Christian study
paper you have in hand, without my bemg absolutely affirmative (and I accept

the fact that some of its tendencies coiild hot be accepted by all Christian theologians),
has tried to be as objective as possible and gives a good idea of what could be

in the Catholic Church of today the lay-out of questions on such a problem. But I

.am perhaps going too far in saying that because .this problem is difficult for Christians.

' The .apex of our difficulty is in that. For you this is Pery criterion of the

reality an ?mdersta.ndmg of your own religious existence amlhistory, while for us
this seems to be very far away from the heart of our creed. We come here to
somethirig which cannot be postponed till the future and that at the same time it is

- our greatest difficulty.

WERBLOWSKY: Time does hot allow i1s to continue in auch a perspect ive.
Msgr Moeller has still a question to ask. ;

MOELLER: I agree in general with what Fr Dupuy has said just now, In his
reaction to what Prof, Talmon has said this morning I see many ways of collaboration
in the present time and in the future. For example in the field of exegesis, But I
would like to express three reactions:

1) Prof, Talmon, if I understood you correctly, for you the concept of conversion is .
salus extra-synagogam . I would like to hear more about this possibility of salvation
for those who are out of the synagogue. I think that this distinction proposed by Rabbi
Tanenbaum between conversiontr God and acceptance of the Law of God, possible
for all nations, (but that does not imply the Jewish worship) is for me illuminating.
If it is true and if also for the Christians extra-ecclesiam est salus , nevertheless
the formula extra-ecclesia non est salus is a typical expression of the Christian view
of comwv ersion. I would be intetersted in ieai-ni:’ng more about extra-synagogam

e st salus. I see there an application of what we said yesterday about two different
approaches of universality.

2) You spoke about &ionism and messianism, I would like to say that the Christiam} doct
of transfiguration connected with s&lvation,_ﬁnd sanctification, with salvation of all

the creation, of all the cosmos is spiritual and historical. You know Dostolewsky was
planning to write a third volume of the Katamazovs and intended to show Aliosha

at the end no more in the monastery and not making the revolution in the society
but living a life of holiness connected with sane activities on social, cultural field

in order to anticipate in some way or to make present and visible in some sense

th s sanctification, this transfiguration , the peace between man and God, between
man and the universe, between man and animal. I think that in the Christian
tradition if we were more conscious of this doctrine of transfiguration and salvation
which implies : justice, peace, reconciliation, which is a manifestation in a visible
way but not only that = which is concrete, sensible, but transfigured - here we have
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a bridge or at least a point to consider in these discussions.

of Woumuvwiae oV

For us Christians, according to my limited experience, the lesson coming to
us through . the eligious Jewish understanding of life, is always to call our
attention back to the dangers of being too much materialistic or to spiritualize
too much in in disincarnate way.

3) I was struck this morning by the fact that this kind of discussion about
eschatology , messianic expectation, etc. does not exist only in your Jewish

t heological religious view. Discussion about that does not manifest opposition
between our traditions. but diversities and one of my conclusions during these

days is that there is diversity inside both our religious traditions. There is

always a re-reading inside a tradition, our discussion about messianic expectation,
conversion, spirituality :and materiality does not refer only to Jewish problems
but also to Christian problems. There is some common problematic, common
to the Jewish thinking and to ours. By example the notion of memorial, point

of discussion between Christians. '"Zikaron!'. ws discovered by many Christian
t heologians because they had studied the Jewish liturgy and tradition and the

Bible.

stk



Three - Red
December 5, 1973
11.30- 13,00

Continuation of discussion on study-paper “Peoplre, Nation and Land"

Chairman: Zwi Werblowsky

What about the two study papers produced about '' Land, peopple..."?
What procedure are we supposed to follow in the future in order to continue our study ?

11 - SIEGMAN : We have to re-write the two study papers taking into account our
discussions and the questions raised. This new redaction will have to be sub-mmitted
to the members of the Liaison Committee.

17 - Msgr. ETCHEGARAY: Which is the final stage of our work? Do we intend to
come to a publcation?

19 - SIEGMAN : Many possibilities can be envisaged. We cannot eliminate the possibility
of a publication.

21 - MOELLER: Why not publish the first study-papers, the discussions and the
new redactions? It could be useful for us but also for others, because it could
stimulate and open the way to a broader debate. But we must discuss the project in
detail. The discussions which took place yesterday were very profitable,

31 - DE CONTENSON : I support Rabbi Siegman's idea but can we publish the actual
study-papers, as they stand, or must we wait for a new redaction incorporating the
discussions? What is the felling of the authors abou:that? Do they fhink possible
to build up a new redaction incorporating the discussion or is this impossible?

39 - WURZBURGER : many things that have been said by some Jews here cannot
be supported by me and I could not integrate them in a new redaction.

44 - DUPUY : I doubt about the possibility of re-writing taking into account the
dialogue of yesterday. Perhaps we could, on each side, formulate precise questions
in connection with what has been said. I would prefer a new document than a new
redaction. This new document ought to put in evidence the essential questions. For
this new stage we shall change our method of work. We have to point out the
fundamental and basi questions.

56 - RIEGNER : We must think about a publication but not immediatly. I would

see a publication a) of the two papers presented here, b) a summary of the discussions,
c) two short studies on basic questions on which the discussions have focussed

with the answers on the other side. This would give an honest description of our
common approach of the fundamental problems,



70 «- MOELLER : He supports this idea.: a) the two study papers, b) minutes of
the discussions, perhaps not necessarily ad littera (sometime); c) short studies on

some specific basic questions. In the USA it is very useful that study papers be
published as "research documents",

85 - FLANNERY -: In the discussions none of the questions I expected _ _
has ever emerged but perhaps mine is a partial view of things. Nor have I
found any recent development of the theological " 7 thought on the subject

95 « WERBLOWSKY : The Catholic questions about the Jewish position were
unsufficient. What we have done has not been we 1l balanced. We could use

the study papers as point of departure but we could then build up a new redaction.
The document will include a) the study papers re-written, b) the discussions,

c) a new part including new papers answering to the questions emerging from

the two previous parts. These papers being written by other ' ' people.
This third part would be a kind of reflection on the two study papers and on the
discussions.

117 - DE CONTENSON : Could not we add perhaps some remarks proposed
by members of our group, if they wish to do so0 ? We shall need to nominate
a small editorial m. team.

123 - MOELLER : Hpproves but insists on a summarization at the end . . In addition
we have to explain the origin of the two papers and say that from the Catholic view
other considerations could be proposed.

130 - TANENBAUM : He agrees. We must explain very clearly the context of
the study papers.

133 - Prof. TALMON : Attention must be paid to the titles, for example: '"'Land,
people and nation in Jewish perspective' - '"Land, people and nation. A Christian view''.

WERBLOWSKY : The Secretaries of the Liaison Committee will then have a lot
of work to do! An editorial coordinator will be needed who will receive all the
different suggestions.

142 - RIEGNER: We need a Committee who will be charged of - .
the redaction of the conclusions. The consensus we have now reached.

Preliminary discussions of study-paper 2 : '"Promotion of human rights-
and Religious Freedom"

154 « WERBLOWSKY : The original plan had been to present also papers on human
rights and how practical collaboration between us in such‘a field could be developed.
Collaboration in the field of the defense of human rights. . . On both sides

we were incapable to produce a papers but this has to be prepared for the next
session.

163 - DE CONTENSON : It is not very clear to me what is intended by this
study on human rights. What is wanted? A study or a research on practical means
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of cooperation? These two directions do not involve the same people and cannot
follow the same process. If we just do a study paper on human rights it is perhaps
not spefific of our dialogue. There are so many papers on such a subject that

have already been done on a general level. I wonder if it is exactly in the line of
our competences. It seems to be the project ought to be framed better . I do not
see exactly what to do in order to follow the decisions reached in Marseille, or
even before. Could all this be said again and re-stated?

168 - WERBLOWSKY: We could re-=formulate what was intended.

s am - ==

180 - RIEGNER: Yes, there is a diiference of opinion between us about the
scope of our meeting in this field, Are we limited in our work to studies
and exchange of intormation or can we envisage also efforts towards joint
or concerted action? The Catholic side was divided. As a compromise we,
Jews, agreed to a double-studyt to bring out the motivations which push
us to be esctive in the field of human rights, snd to see whether in some
way we could make recommendations regarding some coordinatiom, conceytia—
tion and concrete action, in the field of Human rights.See the final
formulation in the minutes of the last meeting. The study was to have
three partst 1) Determine the human rights which Jews and Christians
believe have to be promoted today: political, economical, cultural,
religious; 2) The sources of these rights in our respective spiritual
traditions traditionsj 3) The methods by which these sources may be
brought into relation with the specific rights whose promotion is
intended. :
1 would be very sorry if we would give this up. I insist on the importance
of cooperation at the UN about religious freedom. My feeling ie that we
must not give up this plan. I would plead we should have a clear under-
standing that we need four persons at least to develop the various
aspects. One man cannot do all., We need a study on the sources, and one
on their application to the actual situation, and both studies have to
be united. Why not ask the help of Catholic organizations?

235 - EHRLICH: We have now a very clear insight:a.study leading directly to

a coop eration and to practical results and not a very sophisticated high level study
but a document which would lead us to a very close cooperation. The people who will
do this study shoud know exactly what we are expecting.

238 - LICHTEN : (quotes text of Paris minutes, page 32).

246 - DE CONTENSON: If I understand well: one study made by two people: a
scholar for the theological part and somebody engaged in practical action,

258 - WERBLOWSKY : We hope the decision will be implemented by the time
the next meeting comes. We rely on the Secretaries to appoint teams,

268 - WERBLOWSKY - Answering to Prof. Talmon about the purpose of the Liaison



Committee, I would like to say this: we are meeting every year as a joint
body for Jewish-Christian dialogue. Are we supposed to exchange information

or to produce study papers ? Or is there a desire to come to some collaboration
in fields of common concetn.

280 - MOELLER: There is already practical cooperation, concrete collaboration ;

it is already set up, for example in the field of human rights. Remember when

we went with Dr. Becker to the Secretary of State for the sake of Israeli prisoners

of war. Practical cooperation is already in action. The Justice and Peace Pontifical
Commission has already agreed to the idea of participating in some study about
human rights.

294 - TANENBAUM : There is an urgency for such a study. 1) Actually there

is a development of an erosion of human rights in many directions and countries
2) In the UN the question of religious freedom has had some difficulties and
criticisms from States of Eastern Europe. On that point very ugly arguments were
proposed.

- There is a need for some clarification about the presuppositions of a promo tion of
human rights.

- In principle it is a part of our common tradition

- In what frame, on what basis can an action be developed in common?

308 - MOELLER: Yes, the question is migre urgent now. Religious freedom is

a theme of ecumenical meetings at present and of international meeting at the
UN and elsewhere.

The Catholic part of the Liaison committee can sponsor the research but Justice
and Peace Commission ought to do the work and the study.

330 «- TANENBAUM: For us study we must select various specialists to undergo
it .

340 - ETCHEGARAY: Asks himself if such an important question ought not to be
studied by Jews, Catholics and also WCC. We ought to be able to join all Chiistians
concerns in a dialogue with the Jews.

354 = RIEGNER: But our relations with the WCC are ditferent from our
relations with the Catholic Church. Of course, a triangular meeting on

a specitic item could be useful, but I would be against a procedure

that would postvpone the project. We could invite others to join us later.

I would suggest that we stick to our decisiomn. But of course, in prineiple,

I would not be opposed to the cooperation at a later etage of some

Protestant representatives.

382 - DE CONTENSON : Would you have an objection if we invite a Protestant as
an expert member of the Catholic team ?

387 = RIEGNER: I do not think that we would recommend this at this stage.

389 « WERBLOWSKY : the decision made pefore has to receive execution: g /.
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It has been agreed: a) that the decision adopted at the precedent meeting has
to be applied after this meeting. b) that the two Secretaries will try to put this
in execution. ¢) as a Liaison body we should try to coordinate our atempts in
favour of human rights. The two Secretaries will try to coordinate.

d) we must keep the eye on the possibility of enlarging the team but this step
cannot be taken without an agreement taken in a meeting such as this one.

The possibility has to be kept open but not become effective without a decision
of the Liaison Committee. But consultation can be made by correspondence.

DE CONTENSON: Could we have some informal approach about the possibility
of some Protestant cooperation ? Could I try to have some informal ireaction
from them?

433- LICHTEN: As long as we have not come here to 2 consensus, an informal
approach would be too much.

436 - ETCHEGARAY: It would be simpler to have one unique research instead
of two parallel studies, one between Jews and Catholics and one between Jews
and Protestants.

442 - WERBLOWSKY : Actually we have not engaged a study with Protestants
on such a subject.

443- SIEGMAN - We all agree that a common study will be desirable. Our
reservations are only grounded on the fact of 2 the different kind of relations
we have with the WCC on one 'side and with the RCC on the other side. We must
study the eventual organization of a three-way relation research and only
after that can we reach a decision. In my view there is no question about the
desirabil ity of such a study.

458- TANENBAUM : In WCC circles there is a tendency to move in a direction
that complicate the question. Among themn there is an emphasis on group rights,
economic rights, rights of the Third World pogplations and this is far away from
the fight for personal liberty, There is a tenSi i ween personal liberty, including
religious liberty and collective . liberty including economic justice. There is

a difference of emphasis in the approach of the problem between the WCC and the
RCC and a balance has to be found and taken into account,

485 - RIEGNER: The WCC has developed quite a special attitude towards
human rights and religious liberty. We wish collaboration and I hope we
shall come to it but it is perhaps not yet ripe.

- - - -

510 - MOELLER: But the World Confessional Families are an organization
quite different from the WCC and they are dealing explicitly with religious
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freedom and their work is very important.

517« WERBLOWSKY : It is obvious that if we can open the participation to
our study it could be useful and it is desirable.

EXCHANGE OF INFORMATIONS .

Questions from Catholic Side

a) Situation of Christians in Israel.

525 - W,: Now we are édming to the Questions from Catholics to Jews
and first to the declaration made by chief abbi Gorem.in Great Britatn.

530 - DE CONTENSON : Since I myself for this item to be put on the agenda,

it is my duty to explain: I receive periodically Newsletters from Jewigh
organizations (JRA and WJC). These Newsletters are for me a first-class source
of information and they gave me my first information about the declaration by
Rabbi Gorem. Aftet that from top-officials of the Vatican I received information
and questions about this statement. I answered that the matter would be put on the
agenda of the Liaison Committee meeting . It is 2 question of freedomn of belief.
Jewish emigrates coming from Russia arrive in Israel with Christian wives and
from the Christian side there is a fear of some pressure on these Christian
women in order to push them to conversion to Judaism. You understand that
such statements as that made by Rabbi Gorem-put me in an awkward position
when we trued to ask for religious freedom for the Jews.

574 - TANENBAUM: This is how cathe autin USA : you all heard of the
campaign Key-73 in"which fundamentalists were active. They sent a group

of activist missionaries in Israel. These groups developed a kind of violent
propaganda basically evangelical, This provoked some very harsh reactions

in some circles of the Israeli society and even a vigorous counter-action. The
Evangelicals in USA felt concethed arnd .  -representative: from the USA
Evangelicals were sent to Israel in order to investigate about Israeli intolerance.
This representative met officials of the Government and had free access to
everything, He went back to the Stdtes with a general conclusion that he was
personally offended by the proselytic policy of some marginal Christian groups
and he said that he awas coming back quite satisfied by the attitude of the

Israeli authorities. In I__sraei there is true freedom of religious expressions

for Christians who behave without violence or aggressivity. Many statements

of the Israeli officials could be here quoted.

626 - WERBLOWSKY: There are two different problems: 1) the situation of
Christians in Israel in general. 2) The performance of Rabbi Goremp and the
special case involved. For (1) there is no problem on a religious level but
it is true to say that the Arab Christians suffer, but notobecaus e they are
Christians, but because they are Arabs. The difficult questions is that of

. mission and Rabbi Gorefs-is often impetuous in his statements. In fact there is

no ' proselytising' activity by any of the major organized Churches, neither



the Latin , neither the Uniates, neither the Oriental, nor even the Protestant
denominations organized in the UCC in Israel. They do not engage in proselytism.
The only people who are engaged in proselytism are the members of what we call
the "Lunatic Fringe'. The established Christian Churches are a victim of that

much more than the Jews. These crazy sects send prophets around the streets

and the ordinary Jew cannot trace a distinctive line between crazy 'Lunatics"

and Christians belonging to large and organized Churches. This creates come

kind of uncomfortable situation for all Christians and this is exploited by a certain
limited group in Israel of people who think that creating an anti-missionary psychosis
will be useful for them.

707 -« DE CONTENSON: I am not speaking of what Rabbi Goremsaid about

"missionary Christian activity"”. The problem for me is the reaction of the Catholic
authorities when they hear that Jewish authorities have tried or are trying

to convert to Judaism or to register as Jews some Christian wifes of Jewish immigran.:
in Israel. Rabbi Goret dechared in England that a "conversion school'" has been

settled in Tel Aviv but has failedjn its attemptto convert to Judaism Christian wives

of Jewish immigrants.

721- WERBLOWSKY: The question is that in Israel we have no civil marriage.

All marriages are formed within the context of religious communities and are
subject to the canon law of the community concerned and it is not only the question

of the status of the two married people, but also that of their children. The children
of a couple that is not officially married would find themselves in an impossible legal
position. This problem comes out of the actual situation. Many agitate for an introduc-
tion of civil marriage in Israel. But actually if you take in Israel Jewish immigrants
and if they come in Israel as Jewish immigrants, for ex. from Russia, the Jewish
agency pays for they immigration from Russia, because they are Jews. In the legal
gituation of Israel they are supposed to enter the Jewish community and the rules are
such that they have to be Jew in order to be socially accepted.
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SIEGMAN: Wants to convey to the Catholic frieds in the most accurate sense what
he situation is in Israel in regard to mixed marriages, specifically of Russian immigra-
have come to Israel with their Christian wives, because the statement made by Rabbi

Gorem as reported in the Times is totally misleading.

The impression one gets on reading these accounts is that you have one the one han¢
the Orthodox and the more obscurantist elements in the religious community in Israel wh
are trying to convert Christiam wives of the immigr ants to Judaism and the more liberal
and secular elements in Israel who are opposed to this. In fact the very reverse is the ca
It is the religious community in Israel, the Orthodox community more specifically which
has been agitating for the strictest adherence to the procedure fore the conversion to Juda
sm, which makes it extremely difficult to comewt Christian wives of Russian immigrants
to Judaism. Cnsequently all kinds of social and other difficulties follow, It is the
secularist element in Israel who have great pressure on the Chief Rabbi, Rabbi Gorem a:
on the religious establishment fenerally that in this case they should ease, perhaps
completely do away with some of the stricter aspects of the requirements for conversion
in order to make it possible for these wives on humanitarian grounds to be able to
convert very easily and quickly to Judaism. So the reality of both the political and
religious situation in Israel with regard to tthis problem that you have called our attentic
to, is exactly the reverse what is seems to be upon reading the press accounts.

DE CONTENSON: Grateful for this. Useful to have it in the agenda. Happy with
what Rabbi Siegman has said.

WERBLOWSKY: Wants to point out the they have not tried to evade this problem.

b) Problers of defining religious and political matters in our relationship.

DE CONTENSON: I was asked to put this on the agenda. I don't know what in fact
we could add to the article by Fr. Hamer .

Every problem has always the religous aspect, though. We must al ways consider the
problem on the religious aspect.

I can take this opportunity to exaplain perhaps what we in the Vatican can do and
what we cannot. And this because we have sometimes the feeling that some of our Jewish
friends do not always understand exactly. [ am speaking now in the name of the SPUC



I am talking for instance of those telegrams . from Jewish personalities which we from
time to time receive asking for the Holy See help in various problems (avoiding condemnatior
etc.). Th# is something which we cannot do directly. We can only deal with religious
problems: this is our specific competence. And since a religious problem involves many
different aspetts, we cannot solve it directly, we must refer to other dicasteria in the
Vatican. But we can .always forward to the competent office the relevant request,

Sometimes, I would suggest that, insteatl of sending so many telegramss to Cardinal Willebranc
you should send thern to Msgr. Moeller, the 'secretary' of the SPCU who in some way is the
"despatcher'to the competent authorities, who after consulting with the officialsof the SPUC
decide to whom the paper should be forwarded for competency, etc.

This is just to remind that on many papers you send us, we cannot do anything directly.

The only thing we can do is to push the competent offices to take some action, when
necessary. We are a ''liaison'" on some circumstances between you and some other offices
of the Vatican (where things go also very slow for many many reasons). But of course

is right of you to send us all information and requests. We can therefore try to help in some
gsense ( there are also cases in which you send thngs directly to the Secretariat of State
and we never hear of them ),

RIEGMER : I would like to call attention on what we have in the minutes. Some reference

to the statement that Fr. Hamer made at the Paris’ metting of 1971 wheraffﬁ?[&é}jmatter
was delt with in great detail. It is clear that in certain circumstances JewiSh organi-
sations want to address themselves to the highest authorities of the €nurch calling their
attention to and asking may-be for some support. Should our demarches gc to you or direc-
tlr to the Secratariate of 3tate ? We understand that what you can do is to trasmit,
sometimes effectively, sometimes not so effectivaly,

We also have the same problem; we want on one hand to get somebody involved who
really can seriously support us and who has an understanding of the problem and it is
sometimes better if it comes tliroush somebody who will plead thc case. But may be in
certain matters you want us to go up there. As regards to our requests, when they speci-
fically deal with religious matters, there should be developed some mechanism which
would allow certain matters to be dealt with by the Secretary of States cirectlyv, I doa't
want un answer from my Catholic friends, I just want them to give consideration to this
problem, vhere are we going to go with our matters ? It is clear that things are roing
elow aud that they cannot be changed from one day to the other. But in the lon~ run there
is for me the necessity of come other address that might be approchable may be through
you in youl preserce or whatever.

DE CONTENSON: Perhaps I have expressed myself in the wrong way. It was never

my intention to push you to use me or Msgr. Moeller as channels to communicate with the
Holy See, You are always free to communicate directly and we will nevery be angry
about this! This is quite clear.

I would only suggest that, in the present state of thigs, first you should always inform us:
it will be wiser first for the sake of the problems you are interested it. L
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I am not perhaps the competent person, but I can assure you that, if we are informed
ofy your wishes, we areaz here to serve you in the best way, transmitting them

to the competent authorities with some notes which can clarifiy some points and push
them, as much as possible, to take some action. Otherwise you can run the risk that
vour papers lay on someonk'sfable for a long time unanswered, unconsidered.

LICHTEN: I would like to know if you can tell us what is the attitude of those higher
dicasteria towards a situation in which we deal on the religious matters and how
should the political and the religious matters be dealt with? How do they approach
these guestions.

DE CONTENS®N: It depends on what matters: it is difficult to answer.

LICHTEN: Suppose we come to the issue of Israel ~ some elements of the situation
in the M.E. How would they visualize an eventual cooperation, exchange of communica

DE CONTENSON: If you are speaking of the Israel situation, even if there are no
relations Wetween the State of Israel and the Vatican, I know quite well, and de facto
that there have been meetings, etc ( Msgr. Pio Laghi, through the Embassy in Italy).

(He explains the role of the Secretariat of State and mainly of the Council for

the Public Affairs of the Church which is the office which specifically deals with
political problems, whose head is Msgr. fasaroli, whose secretary is Msgr. Silvestrini
and where there is a man in charge of the political problems concerning Israel or the
Jews in general). He expresses the wish that in the future there would be constant
direct relations with these people (Msgr. Moeller-Msgr. Silvestrini - myself and the
competent official for Judaism),

ETCHEGARAY : Nous abordons maintenant, me semble=t-il, le fond méme de la
question: '"Ce qu'est notre Comité de Liaison ?'. Pour ce qui est de la question
précise des communications internes avec le Vatican, je connais assez bien la
situation et depuis que je travaille dans ce Comité je m'apercois que en fait la
distinction entre 'religieux' et 'politique’ est difficile d faire dans la pratique,

méme si théoriquement on peut mettre un accent plus grand sur un co6té que sur l'autre.

Cela me porte @ souhaiter que & Rome, entre le. - bureau de relations avec
les juifs et la Secrétairerie D'Etat il y ait - < un rapport plus articulé,
J'ai une proposition pratique a faire: je demanderais qu'd la fin de notre

réunion, Msgr. Moeller, le P.de Contenson, en accord avec le Cardinal Willebrands,
puissent & notre nom, de tous, faire une démarche auprés de ceux qui suivent au
Vatican la partie politique du probleme pour &tre mis au courant de notre échange.
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Et cela de vive voix, et non par l'envoie de quelque chose écrite. Je crois
important qu'il y ait une liaison en peu plus étroite. Sinons nous serons toujours
ici génés et meéme, frustrés,

TANENBAUM: We all are impressed by the spirit Msgr. Moeller and Fr.de Contenson
have brought in our Committee since they entered. .it. I thnk I can speak in the
name of all presents. You have brought a very active, constructive spirit and that
encourages us when we talk about strengthening our relationship for the future.

I think it should be understood that the question we are talking about, in terms of
relationship, is really a two-sided relationship. While our structures are asymmetrical,
there are aspects on both sides where clarification can help both of us be more effective.
We just had an example , when we talk about the problem of the Christian community

in Israel - the . question of missions in Israel. There are aspect

of that relationship which I belive the Vatican Secretariat fo State will communicate
directly w either to the Israeli Ambassador in Rome or to the Foreign ministry in
Israel. There is also the possibily of another track of relationship in which when

you have concerns such as these that you share them with us, the IJC. because we
also have access to personalities, authorities in Israel on either and institutional or
personal basis, We can be of some constructive influence. I hope vyou

will look to us for a parallelismin that kind of relationship. Before coming to
questions publicly embarassing to either sides, we can anticipate problems by

sharing with us and we can tolo what we can,

The crucial problem is our developing and growing communication, building it on a basis
of genuine mutual trust.

MOELLER: We will do what is possible and we thank you for what you have said.
Very grateful.

FLANNERY: Definition of 'religious' and 'political' __ is the problem. Thal# Al
- two things ) = alk one, discussions here, the other, - action which

might be required from these discussions, in which case one would have to proceed
to other depts. of the Church.

I have in mind Fr. Hamer's article ( religious aspects of political matters, political
aspects of religious matters -). He says that : ~ according to the Jewish
conception of r eligion there is a greater latitude to be allowed in discussions of any
kind.-'ﬁiy means, it seems to me,that certain matters which many Christians would

consider as purely political are no ?or Jews, = “. For them
they wo#}_‘cllnlie religious and ecumenical. 5
The. :is,what"we to discuss here, . Are there ?w" restrictions?

Officially no. But

DE CONTENSON: It is questionof prudenee. If we came out with an agenda filled
with political matters, with a similar press communiqué, there would be of course
some difficulties.
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It would be very wise in the redaction of the agenda to do it in such a way to be
acceptable, so that nobody will have to object. It is a question of tact,

WERBLOWSKY: We expect our Christian friends to have the full understanding of

the way Jews see the complete identity and inseparability of the so-called religious

and so-called political problems. We must, on the other hand, take into account

the position of our Christian friends, not only in their theological self-definition but

also in their administrative definition. I think it is part of our responsibility in this trusi
ful effort of confidence not to expose our Christian aprtners to a situation where some B
other authorities might tell them: you have been acting ultra in this thing. There
must be a distinction between the kind of things we are discussing, the kind of things

we are going to put officially on the agenda, the kind of business we are actually
transacting,

, WURZBURGER:

He would not like the impression to be left after the discussions that even
within the Jewish point of view there is no demarcation between the problems which
are purely religious or purely political.

Within the Jewish point of view there is a certain degree of differentiation, namely
that there are matters of purely religious concern that in turn have application to
political matters. There is no area of political concern which is completely excluded
from the area of religious guidance. But this »does not mean that there is

no line of demarcation. I certainly do not want to give the impression that insofar as
the Jewish attitude is concerned there almost is a complete equation between the
religious and political.
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I think that while recognising the political application of religious doctrine
there is nonetheless a necessary recognitionfhat there is a religious
domaine which is in some sense on a different level than that of the political
domaine .

WERBLOWSKY: The relationship between religious and political matters is
conceived differently in the Jewish tradition and in the Catholic trad ition
and it was important to make this point more precisely.

Are there further comments ?

¢) Number of Jewish members of Liaison Committee.

There is a basic assymetry between Catholic participation and Jewish participation
in the Liaison Committee. The Catholic delegation is appointed by one authority,
the Jewish delegation is a free association of affiliates. This basic assymetry
raises problems and the Catholic delegation wants explanations.

DE CONTENSON: In December 1970, in Rome, % Jewish personalities met
with Catholic representatives and agreed to build up a "Comitato di Liaison"
composed of 5 members on each side. Mthe Catholic side the people were
appointed by Cardinal Willebrands with the approval from!the top of our Church.
But on the Jewish side there were always more than 5 people and it is a fact
that my authorities have objected more than once to the dimension of the Jewish
delegation. On the Catholic side it seems impossible to go actually beyond 5
for many reasons, one of themn being finances. If we cannot consider to have
more than 5 official Catholic members, it would be a problem if they were
more than 5 official Jewish members. Actually Cardinal Willebrands feels
that we ought to stick to the original agreement: 5 a side. A few days before
this meeting, Fritz Becker came to be and told me that there will have been
11 Jewish participants. Of course my Cardinal reacted vigourously. You

can understand we do not want to be '"overpowered" by the Jews! So with Dr.
Becker we came to an official position: 5 officials on the Jewish side, the others
being considered as 'alternates, consultants, experts, etc. and we cannot change
this actually.

The Catholic delegation, I suppose, will not ngosed to the presence of
consultants, observers, etc. but in the press communiqué it seems impossible

to mention more than 5 Jewish officials. This can create a problem for you,

since the diversity of the Jewish world is such that it cannot be expressed
adequately by only 5 people. I understand your problem but you must also understa
ours.

]



MOELLER: Yes . 5 Jewish official members - The others 'experts, or alternates,
or consultants' invited and not more than 5 Jewish names in the press communiqué.

LICHTEN: You referred to the 1970 meeting but in this meeting B'nai B'rith
was not present. We joined to group after but in equality with the other members.

RIEGNER: From the beginning a place was reserved for B'nai B''rith and ADL
in the case this organization would have accepted to enter.

LICHTEN: O.K,

TANENBAUM: We must stick to the original agreement. Alternates could be
a good solution and we would welcome the use of this possibility also by the
Catholics. But in addition we are allowed to invite experts . So each time we
can have 5 to 5 members, possible alternates and experts.

DE CONTENSON: The Cormmmittee has been established for 3 years in order to
supervise the work of small teams. Experts have always been accepted. The
only question is the problem of wording. Of course the Jewish part could ask for
an enlargement of the group.

ETCHEGARAY: I would like to locate the question in its context. The Liaison
Committee has been set for 3 years. We shall come next year tothe end of our
mandate and it could be convenient for us to establish a '"bilan''of our work

during these three years. From my point of view we were coming from nothing

and we did a good job, reaching so quickly a true climate of friendship. Of course
as for the work we could improve the method, May I remark that if I wish to

work together we must limited in number, I wish we could think about our
organization and re-evaluate our work in order to propose to the Church authorities
a "bilan'" of our work.

RIEGNER: I approve and I wish to express my agreement on Abp. Atchegaray's
conclusions. It is remarkable that we could come to quicky to such a relationship
that can be qualified as "friendship'. There are still problems and I personally
feel that we should make an effort to accept some members from South America
on the Catholic side and also on the Jewish side. We have over~emphasised certain
areas of the world.

When is our contract to be renewed? Is it already expired?



For the time being let us keep the idea of "experts', '"periti'. But we could
mention the problem of a possible enlargement.

DE CONTEl\!SON: The Catholic members are being nominated by a letter of
May, 1971 for three years . So their mandate expires in May, 1974,

RIEGNER: We should renew the group for a new period of three years.

BRICKNER: Will it be i difficult to suggest that the delegation is increased to
7 to 7. 1Is this proposal acceptable?

DE CONTENSON: Personally I do not see why we could not ask for that.
Could the Jewish side present a request?

LICHTEN: Yes, but we could consider three points: duration of our agreement -
number of our members - revision of the original memorandum of understanding.
The Secretaries will have to discuss this.

Do you think a general report could be submitted to the Holy Father? But perhaps
it ought to be first submitted to the members of the Liaison Committee , eventually
by May.

ETCHEGARAY: It ought to be a global evaluation, a '"bilan", including suggestions
for an enlargement.

WERBLOWSKY: May I propose a resumé:

1) Our present meeting is a meeting under the original status 5-to-6. The others

are consultants, alternates or experts.

2) On both sides there is a recognition that the future composition of the group
should be reconsidered.

3) The mandate of the Catholic part has to be renewed

4) A memo shall be addressed by the Jews to the Catholics.

5) The two Secretaries :ora speial ad hoc group ought to be appointed .

RIEGNER: Should we put in the conclusions that we recommend the continuation
of thw work .
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a) Information on present state of our relationship.

WERBLOWSKY: Now we come to @ question from the Jewish side: what about
the plan for a special commission and for guidelines?

DE CONTENSON: The question is very clear for all the people who are informed.
The Jewish members of the Committee made the request to the Catholic part

asking for a change in the status of the Jewish Office, ' ~at present under the

direct ruling of the Secretariat for Promoting Christian Unity. The Jewish membe 's
were asking for some change because of some Jewish reactions to the
inclusion of relations to the Jemws in Christian Unity.

After some time the Vatican finally agreed on the principle of a transformation
of the office into a "commission'"., This Commission would have as a President
Cardinal Willebrands, = “+ . the Secretary of the SPCU would be its
Vice-President and the official in charge of the Vatican Offic e would become:

the Secretary. This Commission would be in some way autonomous but would keep
some link with the Secretariat, using Secretariat's facilities. (premises etc.) .

The creation of such a Commission will give new possibilities of action on the
Catholic side and on the Jewish side- '~ you would be able to answer to those
who reacted against the former status.

In relation with this decision of the creation of a Commission, an old question

was raised again: the publication of guidelines or of 2 document for the implement: -
tion of Nostra Aetate, No.4 . You know quite well that most of the texts of
Vatican II were followed by "implementation documents', e. g. guidelines for
relations with Muslims (published in 1969). Each implementation document has

its own status. I personally feel a great necessity for an implementation documen’
of Nostra Aetate, No. 4, not as a theoretical or theological study, but as a
collection of practical guidelines. The association of the creation of the creation
and the publication of guidelines could be profitable and give a new impulse.

All the levels of authority in the Vaticand have accepted the principle. We have some
difficulty with the text but a definitive redaction was accepted in the Plenary of

the Secretariat ( November 1973) and we are now waiting for the notification of

the creation of a commission and the publication of guidelines but I don't know how
long we shall have to wait. The question of opportunity has been raised .

SIEGMAN: The delay in the publication of the guidelines is in connection with
the delay of the announcement of the creation of the Commission ?

DE CONTENSON: Yes, actually the two things are totally linked to one another
but in principle the decision is already taken by the Church authorities.

RIEGNER: I want to express our appreciation that the Catholic Churct has taks
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seriously our desires and that in principle the question is solved. This is a great
achievement.

The question of the acceptability of the guidelnes is a question of presentation
of the text.
DE CONTENSON : It seems to me the presentation ought to be focussed on two points

1} The important event is the creation of a Commission. The guidelines are
simply a chart of promulgation.

2) In the text of these guidelines it is said that these are to be considered as a
first step and that further developments could follow.
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0. Rabbi Tanenbaum asks if the actual text of the document for the implementation

of Nostra Aetate, No.4 can be considered as a new document.

3, P.de Contenson answers that the new redaction keeps almost intact the second -

part of the previous text but the first part of this previous text has been totally

eliminated. So this is a new document, but this new document keeps a large part

of thé " e&actlon , which had been approved by a Plenary of the Secretariat for

Christian Unity. The 1973 Plenary (December) has given its approba.e to

the text as a whole and has voted the first new paragraphs.

13, Msgr.Moeller affirms that very big effor‘!s have been made in order to

reach a quick dpproﬁ:l - of this new text.

He insists on the interest of the proposed new Commission: this new commission -

gives "pignon sur rue" to the Office for Catholic-Jewish Relations,

creation of 2 special commission will allow us to give an answer to those who suspect

that the Church plans to absorbe Judaism in some kind of Christian Unity.
The document is a new one, for half of its text:

ian theology are eliminated.

all considerations on Judeo-Christ-

In fact they were not fully accepled from one side,

nor from the other. Any attempt of a description of Judaism is al so eliminated.

Actually the new document is typically'practical'.

the press of the new document

activity of the Liaison Committee.

For Msgr. E. the creation of the Commission is an administrative act while

that of the Liaison Committee has an historical importance.

The creation of

hovu
. 42, Msgr. Etchegaray suggests tha%ke the opportunity of the presentation to

» and of the Commission to recall the existence and

the Liaison Committee has not met in catholic circles the attention it deserved,

This is why it is necessary to take advantage of all opportunities to remind its

activities and existence.
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e) Cooperation with the Catholic Church and its Agencies at the U.N.

RIEGNER: After discussing points of common concern and stressing common
attitudes, this committee ought to come to some cooperation. There is
for example before the United Nations General Assembly the gquestion of
the elimination of all forms of religious intolerance. About 12 years
ago the UN decided in principle to elaborate declarations and conventions
on racial and religious discrimination. The convention on racial dis-—
crimination was finally adopted, but the drafting of the declaration on
religious intolerance and a convention on the same subject was systema-
tically opposed by some of the Eastern European governments. The General
Assembly every year postpones the item to the following year. A document
on religious intolerance will have to be re-drafted. The Holy See sub-
mitted to the last General Assembly a very interesting document on this
matter. This document is very valuable from more than one point of view.
It insists for instance on the fact that religious freedom is not only
an individual right, but also a collective one and that religious
{reedom includes the need for a public expression of faith and worship
etc. These are principles in which we are highly interested and which
we fully support. Could we sugzest somz form of concertation and co-—
operation ot the competent suthorities at the United Nations: Catholic
non-governmental organizations and Jewish organizations represented at
the United Nations. I believe this could be fruitful. Could you inform
your authorities that we are ready to cooperate in this field and to
discuss joint or concerted action?

Considering this committee as a channel of communication, I would like
to make in this connection confidentizlly an observation. I feel it my
duiy to call your attention to the fact that the communist organizations
are for some time now trying to acquire a leading and dominant

position amongst the non-governmental organizations in soncultative
relations with the United Nations. This is a new and dangerous
development and it would be good to inform the Secretariat of State

of this attempt. In similar circumstances Catholic non—-governmental
organizations have reacted. I hope that tnis new development will

be seriously studied and that the necessary steps will be taken.

MOELLER : We shall see how this can be conveyed to the appropri ate
authorities.

In Vatican II, the idea of tolerance was accepted by the bishops. But religious
freedom says more than that and it is a political concept.

RIEGNER: The intentions of the proposal were really to stress religious
freedom. The term "elimination of intolerance" came out of the prpeli-
minary discussions at the UN and was preferred to the term "religious
discrimination". I think it will be difficult to get that changed.
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55. P. de Contenson says that this will not be difficult , since from the

document itself emerge the efforts and the progress made in these last years W

and because of these it will be then possible to propose some guidelines for

the totality of the Church.

58. Rabbi Siegman It would seem natural that the Jewdsh side of the Liaison

Committee will be able to comment the text when it will be published. Could it +*
be possible to delay the publication in order to give a chance to the Jewish side -’

to study the text. Is it possible or not? This is important in order to aveid
misundersianding., ‘
L]

the
He raises the question of the possibility of dialogues between 3‘ewish Communitye

and other communities of believers such as the Moslems. But do you think the .

creation of a special commission for relation with the Islam could be delayed?

"!

7%2. P.de Contenson We agree that it would be very useaui,iiaftelr the decision
of promulgation and before the publication the Jewish side haWtime enough to
study the text of the document in order to prepatre a good commentary. But
you must understand that if the green light is given to us, we must jump on
the opportunity before the authorities change their mind again. .

In the Vatican some officials have linked the creation of - a- commission for

the dialogue with the Jews with the creation of a commission for Moslims. - »
I personally disagree with such a political parallelism since as a Christ.ian

my concern for Tanah is without comparison with my attitude towards the
Coran . But in the Vatican the decision has been made of a parallel creation.
So we perhaps will have no delay and we cannot ask for a delay, All of you
know quite well that in the Vatican things come out without previous announcements.
100. Msgr. Etchegaray Rabbi Siegman's suggestion is very important. In some
countries we could try to do éomething . Very often the Holy See send documents

in advance to the Episcopal Conferences, sub secreto and with embargo.



If this is to be the case with the text on the implementation of Nostra Aetate, No.4, "_‘
it seems to me that the President of some Episcopal Conferences could sub secreto

communicate the text to personalities chosen by himself.

115. Msgr. ﬁOeller - As for the USA the text cauld be perhaps communicated in advan

to the Apostolic Nuncio, Msgr. Jadot.

120. P. de Contenson : I am afraid in such a case there will be no previous

information and we shall have to jump on the opportunity.

125. Msgr. Etcheparay We should receive a previous announcement and be able

to communicate the text beforehand.

130. Msgr. Moeller : We should inform our authorities on the special position of

the Liaison Committee and stress the important of a good preparation for the pablii‘:;a.tio:

.

133, Rabbi Siegman : Before producing s statement the various Jewish respors ible ‘

people have to meet and come to an agreement and it is necessary that their .

statement be published at the same time or before the publication of other non-official

commentaries , but these non-authorized commentaries will come out immediately

after the official display of the text. There is a great danger of distorted interpretatidn
R

if the announcements of the creation of the two commaissions are simulatenous. We

must publish an authorized statement in good time.

153. P.Dupuy. Who is responsible of such a publication and of the commentary given

in the "Osservatore Romano"?

158. P, de Contenson: If the text bears a signature, this signature could be of

Cardinal Willebrands but in the Vatican there:can' be a gap between the signature



and the true responsibility for the text and its publication.

On the other hand, the Vatican Press Office and the "Osservatore Romano"

are two different bodies and the various dicasteria of the Roman Curia

have no direct authority ofrthe Press Office, nor @r the Osservatore Romano.

The Secretariat for Christian Unity has no control over the fate of the
documents whichhgrod uces and this is especially true concerning the wverbal
declarations made in the Vatican Press Office. They are not under our
control. But it kan happen that the Cardinal responsible for a Dicasterium

is asked fo’ present.. _ a text but this does not depend on him.

There is a nice example in the case of the presentation of Mysterium Ecclesiae...

181 - ] Prof. Zwi Werblowsky : There are questions about the

document issued by the French bishops.

Dr. Lichten : Is it necessary to discuss this document?

Z.Werblowsky: We are not discussing tée document. We are only asking

for information about it.

197 . Prof. Talmon: Do the Catholics have something to say?

Dr. Ehrlich: A German Catholic journal published an extract of this

document and this journal has a very large distribution.

Rabbi Tanenbaum: We all know that from this document a very complicated

situation has developed. The document in itself is excellent but it has been
politicized. Some reactions were really very political but the text has
received a very large distribution in the USA and is of a great educational

importance for the USA.

L]
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228. Etchegaray - We are here two members of the Fre nch Catholic
committee: myself as a bishop and ¥ r. Dupuy as the Secretary.

I confess some mistakes have been made in the field of procedure and have
given the impression that the Catholic bishops were divided one against

the other. Considering the document itself , at first it was interpreted with
passion and politicized but now the document is studied in a more realistic way

and no doubt it will finally be accepted by all.

242, Prof. Talmon What was the response of the intellectuals in France and

in the lay Catholic communities?

245. Msgr. Etchegaray: Since the intellectual milieux in France are split

in various groups it is difficult to give you an answer. All the intellectual
interpretations have been politically oriented but you must note that this
document is addressed to the Catholic French community in orde r to explain to
this Catholic French community how the Jews themselves see their own problems.

It is not a document for the whole world.

¢) Relations with Christian Churches in the liddle E'ast_.

286, Dr.Riegner : Each time a positive step is taken by the Catholic Church
we are confronted with a '""barrage" coming from Middle-Eastern Churches

or at least principally from Middle-Eastern Churches. We ask you Catholic
members of the Liaison Committee to bring us , the Jewish members in contact
with some spokesmen of these Churches. We would like to come in coatact with
representaﬂgof Oriental Chur ches, Gatholicsndnon-Catholica, This Liaison

Committee was established in order to be a channel of communication.
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327. P. de Contenson : Yes, dt could be very useful for the rr?ewrln%ers of this

meeting to have closer relations with the Oriental Churches and I am sure we
Catholics are ready to help this.
But I want to come to a fundamental point. For youthe- - - opposition to
good relations between the Catholic Church and the Jews: could come mainly
from the Oriental Churches. It is my personal opinion that the:real difficulties
or oppositions to a true dialogue with the Jews do not come mainly and first
from the Oriental Churches. For me the difficulties are to be found more directly
in Rome, since Rome is in Italy and there is a long story mnot yet fallen in

. oblivian of bad relations in Italy betweenithe Church and the Jews.
For me antisemitism in the Catholic Church has two origins: first, the
Italian Roman Catholic Church, because of what happened during the Risorgimento.
In that time the Jews in alliance with the Free Masons pushed the Pope out of
his civil power. This is not forgotten and it is an important part of the picture.
Secondly, part of the American Catholic Church in which there are real anti-s:mitic
trends; USA are one of the places in the world where Catholics can be -a.nti-
semitic: especially those of Irish or of Italian origin, or coming from Central
Europe.
And you can quite well understand that the reaction of the American Catholic Church
and of the Italian Catholic Church have a great impact on the Roman Curia.
Of course, I am not speaking of deliberate antisemitism but of some unconsdous
feelings. So you see that for me, the Eastern Churches have very little

to do with this.

372. Msgr. Etchegaray: How can we answer to Dr. Riegner? And help to improve

this situation? What is the opinion of Prof. Werblowsky ?

384 - Dr. RIEGNER: The whole conservative wing of the Church was opposed

to us at Vatican II but they always pushed forward the Oriental Churches. p
This time after the publication of the French document, not a word came

from the Oriental Churches about the need of good relations with the

Jews (see the statement by Cardinal Duval in Algiers; adotaer Church
dignitaries in the Middle East and North Africa). We feel deeply offended

by such reactions. Why couldn't we sveak with some bishops from Lebanon
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or Egypt or North Africa in Rome or in Geneva or anywhere else? It is i
extremely important for us to meet with some Church leaders opposed to

us. We have to create bridges of human understanding. Discussions in

& passionate climate without going to the facts of life lead to nofhing.

At our first meeting in Rome, Msgr. McCarthy of the Oongregation of Orien-

tal Churches opposed some of the basic sentences of the Memorandum of
Understanding. There ia a constant flow of hostile statements coming

from the Oriental bishops. Could we not discuss this with them? Let us S
make some move in this direction.

446. Msgr. Moeller: The proposal of Dr. Riegner has to be considered seriausly

but it could be difficult to put it into practice. First, because of the reasons mentione
by Father de Contenson. Second, the fact that the Oriental Churches go under the
competence of the Oriental Congregation and the Secretariat c»n do very little in this
field. Third, the non-Catholic Orierial Churches present in Jerusalem and in the
Holy Land arefar away from discussing with us on this point. The non-Catholic
Oriental Churches have not made the step attempted by the Roman Catholic Church

in Vatican II. It is true to say that some of the statements coming from the
Oriental Churches are really veryﬁ:stile. But we must exploit I.@. pos sibilitjey
even if it could be difficult. Fourth, many Christians in Middle East or Near

East are immerged in the Arabic culture or are themselves of Arab culture.

We could of course discuss the matter with the Apostolic Delegate in Jerusalem,
but it is difficult since the Greek Orthodox Church considers itself a;}.‘e == . unique

local Christian Church .

519. Rabbi Tanenbaum : I suppoy¥ what Dr.Riegner said. I know the position

of Christian hierarchies in different countries of the Near East. The Catholic
authortties in these countries have tried to influence the bishops in the USA: and

in the USA there is a propaganda group working for the Arabs. They try to obtain
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a condemnation of Israel and this action is developed on a very large scale. This
has created some difficulties but we have *. fought this propaganda with

real success. We have shere a Christian anti-semitism which has to be defeated.

573: P.de Conteson - In the Vatican we can do very little directly but action can

be developed on the bcal level and we in the Vatican can suggest and encourage
local reaction against anti-semitism. Action on a local level is more effective
than action on the top, specially for contacts with the Oriental representatives.

The publication of guidelines can help us to promote local action against anti-semitism.

Dr. Lichten : Blessings from you in the Vati¢an could be useful.

P.de Contenson: Blessings perhaps, but some good kicks also !

596. Prof. Zwi Werblowsky: In the Roman' ™~ =~ Latin Catholic Church efforts

have been made that have no parellel in the Oriental Churches., In these Churches
we only find negative tendencies towards the dialogue with the Jewishworld. And this
is not a political position, it is an ecclesiastical position of the Oriental Churches
and of the Congregation for the Oriental Churches. It is not as such a question
concerning the situation in Israel. The question is that of the propaganda. flowing
from other countries: Lebanon, Egypt, Algeria, and so on. The traditional and
theological attitude of some of these Churches is anti-semitic, it is not only a

political question.

650. .'Rabbi Tanenbaum mentions of some local contacts and effective action for

dialogue with Oriental Christians. He speaks of the effectiveness of group meetings.

695, Msgr. Moeller : The creation of the Catholic-Coptic Joint Committee could

perhaps give some possibility of dialogue in this field.

END OF REEL 4 - Green
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Four (red)
December 6, 1873
10,00~ 11. 30

Chairman: Msgr. Moeller

Questions from Jews to Catholics

@) Recrudescence of anti-semitism and appropriate Catholic counter-action

RIEGNER: We present to you a document "Anti-§yemitism in the 1570s".

This is in response to the request expressed at our last meeting. This -
document is a first version of a comprehensive study which was prepared

by the Institute of Jewish Affairs, the research institute of the Walubareh (o'kf;'v““-

It dealf in a number of chapters both with the traditional and with some

of the new aspects of anti-§emitic attitudes. It is based on a number

of studies in warious countries but has still to be completed in some 2]
directions. The first version which is presented to you give, however, d
an idea of the basic problems with which we are confronted, FHabbi i1l

Tanenbaum will now introduce the subject itself.

30 - LICHTEN: B'nai B'rith is also working on a document originally based on studies
made in a Californian University.

36 - TANENBAUM: short presentation of the document "Anti-$emitism in the 70s" ela-
borated with the cooperation of WJC and incorporating documents of the American Jewish
Committee. This is preparing another document giving information country by country
while this one is an overall survey. These two documents complement each other

The situations moves all the time: a few years ago, about anti-semitism, we came to
the conclusion that flid not mention Arab anti-8emitism. Now what can we say exactly
about the extent of actual anti-§emitism. I would say that the nature of anti-semitism
has actually change . in three directions:

1) There is an extraordinary rise in Communist world of anti-Zionism but this anti-
&ionism includes anti-Judaism and anti-$emitism,

2) There has been an intensification of arfi-Jewish attitude sustained by Arab offices
specially in Latin America,

3) There has been manifestations of anti-§emitism in radical youth groups , liberation
movements, etc. in which the Palestinians payed their patt, ‘with the .use of
anti-Jewish expressions and a conscious mixing up of notions such a capitalism, fascism
and judaism ; We have to mention for example the anti~§emitism trends in the black
Americal liberation movements with an increase of anti-$emitism in the black African
movements in solidarity with the Third World.
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I wish to refer to some local manifestations of anti-§emitism. For example in Syria
and Irak. In these countries the s1tua.t1.on of the remnants . of Jew:.sh communities

is terrible. Arrestations,harrassments, etc. In Irak therg are still perhaps 4, 000
jews. We appreciate the concern and the, efforts of the Holy See for the Jews in
Syria and Irak, e.g. the Jews in Aleppo where all the men werein prison while wives
and children were isolated in their houses andbhwrassed in many ways. In such a case
we contacted the Apostolic Belegate in USA and he corrksponded immediately to our
prayer. The Apostolic Nuncio in Paris also did his best and finally the Vatican
made all that was possible through the Nuncio in Syria and the intervention of the Nuncio
proved to be very effective : the men were released . In general the situation of the
Jews in these countries is difficult. The {ate of the prisoners of war in Syria is for
us a cause of anxiety, No list of prl.soners has been until now produced by the Syrian
authorities. The situation of the Jews in URSS will be envisaged later on. Ther$ is

a g eat concern among Jews all over .the world about the possibility of emigration of
Jewish life in Russia. In Western Europe, with the exception of Italy, where the =
Fascists are anti-§emitic the situation is not bad, But in Italy there is a spreading .
of anti-§emitism. 3

Actually all over the world Jewish communities feel increasingly uneasy. There is a
development of anti-Semitism as a follow up of the Yom Kippour war. The oil black-mail
plays a part in that . All people are affected and feel insecure and react against the
Jews as if the Jews were responsible and it is true for the USA also. We could have the
same phenomenon since the Yom Kippour war and the energy-crisis:"if Israel did not
exist and did not behave as it does we would have plenty of 0il" . The Arab propaganda
has enormous resources of money for anti-semitism propaganda. High sophisticated
Arab propaganda exists and is effective all over the world. In France pro-Palestinian
leftists are active; in England, too, intense Arab propaganda. In West Germany, new
leftist anti-$emitism. In Argentina, the Jews are qualified as exploiters. There is

a conjunction between the traditional righti®&  trends and the neo-leftigf ideology.

The Jew is always used as a scape-goat. when some difficulties arise, Latin America

is not unified and in each country the situation is different. In Argentina the situation
deserves some attention. A/pamphlet has been widely distributed in the Buenos Aires
area. The Jews are described as traitors and murderers and this document was
undersigned by a group of Catholic nuns. In Mexico City there A#e a particglar set

of concerns. In Mexico we have 30,000 Jews . The government has been formally
concerned about anti-§emitism and anti-Jewish propaganda. Somc ssociation for
anti-&ionism  with the support of the Arabs has made . . Iarge propaganda; books
and pamphlets have been largely disseminated. Sane conservative Catholic priests

have contributed to the distribution of a.nts.-Semnlc publications. A leader excommunica-
ted by the Church 10 years ago is still actwe in Catholic circles. Generally speaking
officials of the State and Church author1t1es hav_e no reaction.
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The document presented he‘i'é offers a great amount of information of this
nature. Some anti-8emitic attitudes have been noted in Africa. Catholic
authorities and personnalities ought to react. Note also the Black Move-
ments distributing anti-Sem;itic propéaganda in African languages. The Church
authorities could play an important role in the necessary counter-action.
Pnests and missionaries having received a good education and instruction about
the rchtions between the Jews and the Jewish tradition and Catholicism could
be very helpful. It is a question of giving a good training reacting against all
the tendencies and clichés.

i
241 - MOELLER: Are there questidns from the Catholi c side ?

244 - DE CONTENSON : I really did not think of : a repercussion of the lack
of oil@n anti-8emitism. I hope some settlement will come in the ME and I
expect some superficial vagues will cool down and die. I feel. concerned by
something more deep: how could we respond to your report? When Father
Hamer asked vyou to build up the report, he surely intended to come to some
action. How could we react. What action could we undertake ?

We could surely correspond with Secretaries of national or regional bishops
conferences. We could also correspond with various Nuncios all over the world.
I am puzzled by the multiplicity of documents evoked. If we had one of these,.

o * it would be easier. Could we come to one report that could be sent
to the Episcopal C onferences of the world pointing out each time what in this

report may concern their nations or their regions and the local bishops are

qualified to decide about what is to be done. We could also send th1s : one
text to the various Nuncios but generally speaking - - . Ton i
acting only through the Pontifical Representatives is perhaps . . less

effective than acting through the Episcopal Conferences direct.

sre w O
ETCHEGARAY: #lecessity of contacts with the Secretariat for Non Christians
and especially with the office in charge of relations with the Muslims (Fr. Cuoq).

DE CONTENSON: There is no problem of communication between Fr. Cuogq and
myself. We are in permanent contact.

RIEGNER: It is difficult to deal with the problem of anti—gemitism on
a worldwide level, Even as far as one country is concerned it is often
difficult to see clearly the facts in.detail. An attempt to produce
one paper will limit us to a presentation or the major trends.
Originally we intended to produce only one paper. While some forms of
anti-8emitism are new and varied, the contents is almost permanents
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some clichés, some stereotypes never die., The so-called "Frotocols of
the Elders ol Zion" are an gninent examsle of such permanent cliches.
Tnis documen™ which was fabricated at the end of the last century and
has time and again teen denounced znd proved az a Tfalsitication, has
seen re=printed during recent years in 40 couniries, notably in Arab
couniries, and serves as one of the major weavons for anti-§emitic
proraganda.

In Zurove, an article asainst the education in Israeli schools has

besn recently printed in the official bulletin issued by the Soviet
Embassy in Paris, and when the articie was attacked in court it turned
out that it was inm fact a literal translation of a pampaleil of a
violently anti-bemitic group callsd "The Black Hundred", published in
1906, a group which was condemned by Lenin in the strongest terms.
Thus you see thatl this modern anti-Israel propaganda was & Zure rezeii-
tion of old anti-Jewish propaganda of tzarist Russia. It is frightening
tn see that such things can be done today so quietly.

T want o call your attention to some expressions of Arab anti-Senmitism.
The Arabs proclaim not tc be oprosed to Jews but to Zionism or to the
State of Israel (see pasge 21 of our document): the argumentis used by

thhe Arab-scholars at the Conterence of the Academy of Islamic Research
are purely anii-Semitic and have very little to do with Zionism. Under
the pretext of politiecal positions. the old:- anti-Semitic clichés

come out again.

The situation in South America deserve special zttention because of the
political end social situation. The Jews are squeezed between revolu-—
tionary and naticnalistic trends. On' the one side tne Jews are denounced
as revolutiopnaries and on the other side as capitalists and defenders of
ihe estzblished order. For both sides the Jew is the scape—goat or a
votentizl scape-zozt. The Catholic hierarchy can play an important role
in the fight against anti-8emitism on t:is continent.

Sceaking in general, 1 would say that there still exist classical
expressions of anti-Semitic tendencies based on nationalistic, religious
and racial prejudices and on the other nand new forms of political anti-
Semitism as we see them in some Eastern European countries, in the Arab
world and in other countries allied with them. Taken separately, these
arti-Semitic trends mzy have limited significance, but a combination of
211 with the support from the classical Right and the new Left and a
number of powertul states and regions, constitutes potentially =a
frigitening victure.

What could be done or envisaged? I think it is important that this

document zoes further and is being puit av ithe disposal of other offices
of tke Church and of national bishoos conterences,

Qur primitive iuea was to present you one document. I really have
understood that we would have one document with various sections. Buti

in such a way we do not deal with country-by country survey. If you want
a monograpng for each country I would accept the idea and we would have
two kinds of document: on ihe one side a synthesis, and on the other
monographs country-by country.

We can in the near Mmiure finish the first symthetic document and it
could be distributed and circulated to all concerned.
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FLANNERY ; In the USA there are some public expressions of anti-Semitism. For example,
in Houston, Texas recently,some young people indulged in anti-Semitic behaviour.
Perhaps our document aught to be translated in Spanish.

Xe are little concerned with the oil-crisis. There is a fear that the energy-crisis
could lead to anti-Semitism. We already had some cases. I heard a priest remark, "Those
damn Jews", when tjje stock-market went down. Consider also the position taken by Father
Joseph Ryan. We have to keep an eye open and be ready for any kind of campaign. I
should like to send a study on anti-Semitism to all the dioceses.

BRICKNER: We Jews have a historic concern: - . about problems of anti-8emitism.
Anti-Semitism is endemic. This year there is a special concern because of the energy-
crises and the tendency to identify Jews with the cause of the energy crisis at least

in the USA and anti-$emitism could spread out if the economic conditions! become
worse in the USA,

I was struck by the remarks of Fr.de Contenson that he had made no connection
between possible anti-§emitism ann the oil-crisis.

So I begin to wonder if we, Jews, are not too sensitive? Do we not exaggerate

the issue in our own minds? My question is what is the proper perspective?

In my country there is a tendency against the Arabs because of the energy-crisis
but really I confess I do not see signs of anti-$emitism in connection with the oil-
crisis. I ask for some guidance: what are the opinions of all'h of you on that point?

In any case there is a necessity of makirlg a distinctionhl')gé]ween political considera-
tions and religious responses. Anti-8emitism can move #xpolitical fielde to
religious field.

EHRLICH: In ¢- German literature we have analogous problems and very ambiguous
expressions of anti-§emitism ( He gives some examples of various books implying
anti-§emitism or dichotomy between the good people and the bad man....) For example
recent editions of the New Testament, Some books published in Germany bear
testimony of a clear schizophrenic positions: the Christian God, the Father - the
Jewish God -~ the Judge etc. And in the Catholic .Church we have now a new trend:
a fight against the ematablishment of the Church with an analogy put between the
Vatican and the Pharisees against the spirit of Jesus identified with liberation
movements, etc. Practically in Germany nothing has been done apainst the anti-
Semitism implied by such position: publishers refusez to publish material fighting
anti-§emitism, etc. We have to go to the roots of anti-Judaic prejudice in Christian
theological thought.

The Catholics tell us that we Jews are over-sensitive but these Catholics are unconsciot
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of what they transmit from one generation to another. On this point, inspite of
Vatican II, in German literature there has been no progress during the last twenty
vears., The situation is even getting worse: in the Notes of the German edition of
the New Testament recently published we can find anti-Jewish notions even when
the text does not lead to that. This is not political anti-&emitism but it can become
a basis for political anti-8emitism.

LICHTEN: Fr, Flannery has referred to anti-§emitism in the USA, It is a fact that
in USA we do not suffer much of anti-Semitism on  social level, but we suffer in
our hearts. What Ehrlich said of religious anti-§emitism in Germany is true also
for the USA., In Berkeley a very extensive study has been conducted and came to
very clear conclusions on the theological basis of anti-§emitism and its permanency
in Christian minds and teaching. In the USA we are trying to do what we can also
through Fr. Flannery's help.

11.30-13. 00

Chairman: Moeller

LICHTEN: Concerning religious anti-$emitism we must work together against a wrong
theology.

DE CONTENSON: I apologize for what I said about USA I did not intend to speak )
of the american people when I said thatiaWUSA is - the most anti~§emitic :I:oul_ntry
in the world. I did not want to talk about American Catholics, neither. I just wanted
to talk of the clergy and of the bishops of the Roman Catholic Church in the USA. It
is an important nuance.

I think there is a difference between those European countries who had knowrth Nazi
occupation and the other countries of the world. T belong to a generation which, i
without wanting it, has found itself identified with the Jews because of Nazism.

I found myself in the same bag as the Jews, although I did not want it. It is certzin that
they have suffered more that I did but I was on their same side, against Germans,
against Nazism and I believed, and all the people of my generation in France and in
other European countries have believed that anti-$emitism was dead and it could not
come to life again in the future because of our solidarity with Jews. We note now

that anti-§emitism appears again in Europe and we are terrified by this but I

think nevertheless that this new anti-§emitism is not religious, it is less religious

than elsewhere, especially when we talk about anti-§emitism of the new-beft (maoism)
and that of the new-a‘lght. I am convinced that in our European countries (and I am

not talking of Germany while I am talking of France) there are many people of my
generation - and we are not yet dead - who have been radically vaccinated against
anti~-$emitism. What has happend, what we have known during four years of Nazi
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occupation has healed us radically, And I think we are still the majority.
Thus the situation is perhaps diffcrent in Europe from what it is in the USA,

And this is why [my perhaps look a little unsensitive to anti-semitism _- )
since, I repeat it, I belong to a generation which has been radically vaccinated.

I cannot be anti-$emitic: it is not possible since I know to what leads anti-
semitism.

My feelings are perhaps 4 little ' &« different from those of some people

here. And this shows perhaps why Rubbi Brickegr was surprised when I did

not react to the question of oil- crisis.

Personally T would add 2 nuance in the link you have talked about previously
between Christianity and anti-Bemitism. Sure , I understand that you Jews
consider all Christians as belongmg to the same category: I belong to the RCC

' Fod 5k ST

who, thanks to Vatican II. on the theological level, has made an effort which

I think honest and true. I don't want to say with this that zll has been done »
by the RCC in this regard. I am surprised then to learn that in Germany
Catholics produce translations of the N.T. which could be preconciliar.

In fact, beyond all questions of anti-Semitism, biblical studies have so developed
that it is now impossible to re-edit» a Bible elaborated before the Council,

I express my surprise to Dr. Ehrlich declaration. I take notice of what he said
without doubt, but I would say that it must be nothing more than an accident,

What I would like to say in a more precise form, is that in view of an action

I helieve that we have to work on a local level. In order to cancel any remnants
of anti-8emitism in a given place, it is necessary to establish friendly and
{iraternal relations between the Jewish communities and the Catholic communities
living in the samec¢ environment. It is very important. We, here, in the Liaiscn
Committee, must make an effort so that some thing. . be done on.2 local level.

Concluding, [ want to give you an information which I think interesting and i
T consider a presage of a new spring. The German Episcopal Conference
has just nominated a bishop especially charged of thé relations hetween the
Catholic Church and the Non Christian Believers including the Jews and the ;
first step of this Bishop was to come to Rome with two of his auxiliaries ( so there
were three bishops!) to visit Cardinal Willebrands, Msgr. Moeller and they also
asked to meet me. I spent more than one hour with these Bishops and their
question was this: '""What can we do in Germany?". This is an encouraging sign
and I hope many others will follow. '
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SGHUSTER : You say we must make a distinction but it is difficult since
political anti-%cemitism makes use of arguments coming from the old
religious anti-$emitism, especially Soviet’ anti-Semitism. The
main argument of Soviet: anti-S8emitism is against Israel, seen as an
imperialistic state and you find something analogous in Prof. Alessandrini's : i

. article where you can sece a remake of the old argument that the Jews

dominate international finance. It is exactly what the Arab countrieg _
maintain. So you sece how difficult is to make a distinction between religious
anti-$emitism and political anti-Zionism,

MOELLER: I summarize:
1) Many information about renewal of anti-Semitic movement and geographical o

- repartition : question of Latin America, Alrica ste. «

2) The content of this anti-8emitism : it is the same cliché coming back, but P
under a new form: energy-crisis, extreme political movements of REight or

of the [teft. : )
3) How do these waves reappear? Unconsciousness of this movement, '
We must think more about the sensibility of the Jews. . )
Hnformation about anti-$emitism has to be . . widely distributed. But for

that we need reports: a general rcport( a psychological presentation, +7
general trends of anti-Semitism, exemplification); a country-by country. report.

Tanenbaum's report and Riegner's report are complementary.

About .. possible action: what an we do in Africa to oppose anti-§emitic trends ?
We must be watch(:1 of a possible development in relation to the energy crisis.

But on a long range, what steps are to be taken? We must be in connection with’
the other offices of the Vatican (Congregation for Catholic Education; the
Concertation Commission for Ecumenical Affairs could also be very useful ).

For action we must go deeper: not only consider information. We must ask
ourselves what is anti-§Semitism? What is the validity of the distinction between -
political and religious anti-§emitism? We have some work to do in this field. -

What Dr. Ehrlich said was for me a revelation.

I suppose we all agree about that. Thank you to everybody. This problem is
large and complex.

We could also try some coordination with the WCC and other Protes;tant bodies. .
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TANENBAUM: I appreciate your determination to face the problem. In USA
dialogues are going along. Confrontations and also cooperation.

MOELLER: Importance of local action. Something has do be done and can be done
on the local level.

RIEGNER: Schuster raised the question of Prof. Alessandrini's article:
we must express our very serious consern about this article published

in the "Osservatore dells Domenica". This article goes back to the

old cliches of Israel being connected with high international finance.
Co3;d you please transmit this concern to the Vatican authoriiies. The
use of this kind of slogans and expressions is extremely disturbing

and this varallel established by Alessandrini between the Arab blackmail
of eil and the support given by Jews to Israel while referrins %o the
power of the so-called international 3éwish finance is absolutely
inadmissible and the repetition of an old disgraceful propaganda. I

hope our reaction will be conveyed to the high authorities of the Church.

DE CONTENSON: My attention was drawn to the editorial of Federico Alessandrini

by I'r. Dupuy and this is a proof of the collaboration between 2ll of us. You must

all know that this editorial was referred to by Le Monde, a very important French
newspaper but giving very often distorted information: The title of the news in Le
Monde was "Le journal du Vatican evoque la mobilisation de la haute finance interna-
tionale au c¢bte d'Israél' and in the note there was not o word about the Arabs, the

oil blackmail and they said "Le journal du Vatic#n'., I have to confess that in Rome

we have no knowledge of Alessandrini's paper and it is a fact that this editorial
appeared in a weekly illustrated publication which nobody considers as a serious
magazine. It is published in the Vatican, butf not as an official paper. The only
official paper of the Vatican is "Acta Apostolicae Sedis'". "Osservatore Romano”
is not the official paper of the Vatican, it is 2 newspaper published on the territory
of the Vatican Ciiy by a semi-official agency but it is not an official speaker

for the Vatican. But "Osservatore della Domenica' is again even less official: it is
published on the same press as ''"Osservator Romuno' and il is mentioned in

the "AnnuardoPontifico" as a supplement of "Osservatore ngmano”. Officials always
insist in Rome on this unofficiality of the paper, insofar as the Vatican there is
the head of the Catholic Church. It is published in the Vatican state as a''dign e

de souveraineté" of the Vatican City understood as an independent State and having
its postal system, railways, police, newspaper , radio etc.

Of course it is a fact that the man who undersigns the. editorial is Federico
Alessandrini and if this man gives an editorial to almost evry Sunday issue bf
"Osservatore della Domenica', the same man is head of the + - Vatican press .service
and as such is an official spokesman but’ he is not the director of the press office
of the Vatican. Of course one could ask why an official spok_esr_ndn is euthorized

to write editorials in a non-official weekly magazine. I can tell you that in the
Vatican many people reacted against this editorial of Prof. Alessandrini

and some people went directly to him and told him it was a disgrace. If you wish us
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to do so, we could inform our authoritics of your reaction.

Y ou know quite well that this is not the first time that Alessandrini has anti-
semitic reactions. When the Prime Minister of Israel came to Rome, the
Vatican published an official communiqué in order to react against an oral
statement given by Alessandrini. We could do samething in this respect :
would you agrce that the totality of the members of the Liaison Committee,
Catholics and Jews, ask us to do something ?

MOELLFER: We will do something. We could perhaps make & report to Mons.
Silvestrini. Father Tucci could also be of great help.

SIEGMAN: We have just been told that papers and statements by Alessandrini
are not official. I am afraid this cannot be understood in American Jewish circles.

1) Because these interventions come to the knowledge of people who are not
lawyers and who do not make a distinction between "official' or '"mon-official
statements.

2) There is a suspicion that if Alessandrini made a statement against the
Vatican views there would be immediate reaction on the part of the authorities ,
He would be disavowed and expelled. The fact that he speaks on this issue in
such terms demonstrates that the Vatican accpets such a position.

I think it is important to note thit the most important aspect in this case is
the re-appearance of a classical cliché of anti-8emitism and this is more
important than the fact that it is a position taken by Alessandrini.

EHRLICH: Could vou add hwymr report that reference to an international
financial Jewish power is an old anti-§emitic issue.

ETCHEGARAY: The best way to fight anti-§emitism is to do more than give
information. It is to act in order to bring communities to meet with one another.
The Holy Year will give me, in Mg rseille, a good opportunity to try and gather
together members of the Christian;Jewish and Arab communities . [ am worried
by the small number of initiative: on the Catholic side. But, from the Jewish
side, could there be an effort to open the Jewish community,to stimulate its
coming out of their ghetta". Could the Jews try to make contact with us?

We need a reciprocal and concerted effort to really come to a true encounter.



b Middle East situation

iR ot

He Theve is an Interdependsice bolweot o1l tha besuves wi b

¢ezlt all these ¢:ys, A1l are connected withy 'Bh& Fnather. ' T wis) to oo voliy
at-en®ion ‘to Alessandrini's article. He talks oljectively of Lie Arab Llucwweil

hul when ne refers to "Jewish hich finance” he is totally out of an ohjective
¥ J

.enalysis. Uis [resentztion is one-sided.

ihe issue ol ine existence of tue Jewish otate =5 a theological vroller chould
be our cohcern here. what ve have done here yesterday has evalnated the Ztote.
Could we pet to some statement or guiding princinle of interyretation of tnz phe-
nomenon 2alled a "Jewlsh State™ in the view of Christian theology? "T™is would
undevmine 4 rood amount of anti-semitic propaganda.

we nave w pieveni the development ol things anslogous Lo w el has already

happened, Guidelines,teaching etes ecould be useful. J aley foel thet in fociug

Foscew you ave conirontad with pati-semitic argusenis tval nre also opposed 1o

iristian beliel'; il.z. attacks soainst the idnie.

1

iz U=, Uhrlich said, the teaching of *the New Testament iz acvuzlly very often
divsrend frem cny infermation aliout Juizic studles. T2 the Ciathiolie Thureh could
3o sumething atout a develcooment of the study of Judaism [post-Yillicsl) in theo-
logical achools, many Talse notions, v.g. the stereotypes atout Frarisces ete.

o]

“ion on true esnects

could W casily reluced. Thuze is a necassity for valid irfers

of Judaism.

in dnstitation like Uantur cetld help in this tasi. Can T recsll here ay own

dissatisfaction ~lout the way thie ncumenical In=titute hoa wor till now. Tantur

coniaidars itselfl as cxbre- terial with repard to the Jewint Trrnel. Tantur has

never aged e reachres i utea existing i ihe Jewish State.  An tcumenicel
Institute ahould have contacst with Jewish sciolarss. Tt is 2 2ily that such an im-
mortant inatrupssit should not ne nsed it lestray False clichas, and to further

“atter under:tanding betweer Uhriztiane ind Jews.

¢ have brieé last mmamsar year a sumer institute in Israel with Awmerican

theolnsdisnas of 211 derowinations, as an LutroCr"*lon to :cst—hihliﬂnl Judziza cn &
— LoV eTrrmer TAvVe oL TGS AT g
BCUUldrly level. Sughy T Tog] rdmmes coulq le _very afJectlve.
spvian, 10 Twia OF

beslrrlng.

me, Israel was in“a. fa ‘a1 crisis. i gounrnment gave fdlse inioxmaulon duout the

#¥Wnen the YOm®iipuy war broke Ouf“I was neqs:m1sfic %n ifg_

catastrophic situstion. The first two or three days of ihis war were more crucial




0%

than any other time hefore. An Arab victory was a real possibility. We were
sturmed by the silence of the Churches and this silence can only be partly explained
by the distorted official information. There was wn oppressive silence of Chria-
tian autherities. We felt isolated, abandoned.
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is not g political problem: it iﬁ g humanitarian fssue. The Vatican and tho loeal
Crurches should Ao all that is possidle, although it is obviously a difiirult
busiress. The Muslim leaders in Isreel issued an appeal Iﬁo Arab ;rovenménta._ ir
loca? Muslins could do that why could not the Churches do the seme?
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DE CONTENSON: Prof. Talmon has said so much and in so v'e#ious directions
that it is difficult to try to give an answer. I come first to secondary considerations.

Concerning Institutes: I would like to inform you that in the planned guideline there
is a paragraphs about Institutes where the importance of Church teaching and
education is pointed out with insistence on the necessity for a degp formation given
to teachers (see text).
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Catholic 'antenna' in Jerusalem: My feeling is that if we have a Catholic representati:
in Jerusalem, he too will be quite isolated in an 1emergency crisis. In .Rome the
Jewish members of the Liaison Committee can always communicate with me through
Dr. Becker, considered as my partner for communication . ¥You can also o f course
use the channel of Dr. Lichten or any other European persons you wish to select.

You can always contact me by the channel of the Israeli Embassg to the Quirinale,

Prisoners of War in Syria: You all know that we tried to do what we could . With
Dr. Becker we contacted the right people in the Vatican and we had a response -
from them. This could eventually be mentioned in the Summary of Conclusions of this
meeting. It could help.

About atrocities on the battle-field: I corfess my reaction is quite djfferent. You see,
I have been myself engaged in a war. I was .. .~ ° .field artine‘é“ﬂd I know

quite well what can happen when some army is obliged to engage in a retreat:

in some circumstances what .else can you do with prisoners than shoot them?
Engaged in a hasted retreat, the Syrian troops shot some Israeli POW but during

the Second World War this happened with the Russians with German POW, to the
Germans with Russian POW and in 1940 this happened also to French troops with
their German POW, We have to be realistic so do not ask me to act for

what can happen on the battle-field. What happens there can be horrible, but cannot
be considered as a fully deliberate murder. I know, I am perhaps hurting terribly
vour feelings and what I am saying can be considered as in opposition with my present
situation as a priest but facts are facts.

On the contrary what happens in POW camps is quite a different thing and for that
I shall always be ready to help-you
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December 6, 1974
14 30
16,15

Chairman Zwi Werblowsky

MOELLER: A problem could be solved easily. We could consider to have on the
Catholic side of the Lizison Committee a member living in Jerusalem. We could
propose that to our authorities.

I approve very strongly what Prof. Talmon said about the necessity of some training
about the history of Judaism in the Catholic theological institues for higher education.

About Tantur: you must underst and that Tantur is not first directed towards a dialogue
between Christians and Jews. A study of salvation has of course to include 2 study of
the Jewish tradition but Tantur had firstito create . an atmosphere of acceptation

_ by all Christian denominations. It is only after this .. " acceptation that a larger
approach can be developed. The Institute had first to acquire the image as an ecumenical
inter-faith Institute. We have had good relations with the Rainbow Club and with the
University of Jerusalem, but no official conncetion. We also tried to - develop good
relations with Muslims and also dialogue with many people, but never on an official level.
You must understand the difficulties of the situation for Tantur. 1in the Christian field.

In the present political tension we could be destroyed. Our scientific activity has to be
safeguarded. It is impossible for the Instit ute to have the confidence. of the Christians
who in this country are - for their majority - of Arab origin, if we do not live in

some isolation from the State.

WERBLOWSKY: Could we consider local probliems?

FLANNERY: I wonder if it would be useful to try to cellect information about
meetings or common studies that are taking place on local levels in different parts
of th@ world:? These could could be models for studies. [ am thinking of the
possibility of a survey on the Catholic-Jewish relations since Nostra Aetate for the
Tenth Anniversary of this document.

May I refer to a paper issued by a group of Bishops in the USA, including five
points. It is a positive statement . I am satisfied as a whole by this text:l e
“The essentials are there, even if the wording could be questioned.

RIEGNER: What is the position of the Catholic Church concerning Jerusalem.

DE CONTENSON: Let me quote the recent bookg’René Laurentin. There is a chapter
giving information on this question. It seems as if the Vatican had ckaged in some way
its mind and had shiften from a demand for an internationalization of Jerusalem to an
ask for some guarantee about free access to Holy places and for a possibility of self-
aoverning themselves for all inhabitants of the city. ’
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Some information was given on that after Mr. Sisko's visit to the Holy See. "™
my opinion the Holy See could be more flexible than some imagine it is.

MOELLER: Yes, this is also my opinion. The Holy See does not seem to insist
any more on interna tionali zation but asks for some guarantee of free access and
for some freedom given to the people of Jerusalem to rule themselves.

You must remember the Holy See is not alone. The Oriental non-Catholic Churches
have something to say about the Holy Places.

There are no official relations between the Vatican and the State of Israel because
until now there has been no peace treaty in the Middle East but de fact the Vatican
has relations with Israeli officials.

DE CONTENSON: On this last problem see the "Lettre aux Amis' of Father Dubois

WERBLOWSI{Y Our problem is not the question of diplomatic relations.
' Our problem is that of the nature of the de facto relations.

P

The Vatican still seems to have some mental veservations as regards the

very existence of the State of Israel.

. SIEGMAN: It was said 2 few minutes .a.go that the position of the Vatican is

felxible. What is intended by that?

MOELLER: It seems that the Vatican has left aside the request for internationalization
The flexibility is about the various solutions for some kind ofguarantee. The Holy See
seems open to more than one solution.

TANENBAUM: We know King Feisal has raised the question of the status of
Jerusalem and other people also. What is the policy of the Holy See?

The statement of

‘Ehe bishops in the USA  speaks of 'access to the city of Jerusalem' but the
American Catholics asking for some clarification about the true position of the Holy
See in such a matter. Recently the "Osservatore Romano'" spoke of the ""judaization
of Jerusalem!', All the Jewish communities reacted and it was difficult for us to
understand and to explain .

.IMOELLER:“ ,(refers to 2 meeting in Rome a few months ago on the question
of Jerusalem)

TALMON: 1) Could we plan a new special meeting about the issue of Jerusalem?
2) Would you know about any intention of the Vatican to take part in the Geneva
conference for peace in the ME?
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MOELLER: Any information about this would be accepted by us gratefulness.

FLANNERY: I can send you papers and studies about the Subject .

WERBLOWSKY: Summarizing what has been said on the Jewish side:

1) There is profound gratitude for the efforts made on behalf of Israeii
POM3 Ly Tzticzn authorities. We hope that these efforts will be pursue.
and intensified.

2) We want our Catholic friends to be aware of the deep sense of abandon-
ment and sollitude experienced by us at the outbreak of the war. What we

felt to be Christian silence contributed much to this experience of soli-

. tude. Even the eccleslastical authorities in Israel, whose flock com-

prises Israeli citizens and who should have a minimum loyalty to the
country were silent. The silence of the Latin authorities was so con-
spicuous as to be almost deafening, whereas -- paradoxically enough --

only the Melkite (Arab) bishop in Israel immediately proclaimed his
solidarity with his country.

3) Jews continue to wonder about the Catholic recognition of the Jewish

people's right to exist as an independent nation.
BRICKNER: Are you in contact with the WCC on all this?

DE CONTENSON: I was invited to a meeting in Edinburgh in September organized

by the sub-unit for dialogue with people of living faiths and ideologies. The Jerusalem
problem was discussed and testimonies giving by people living in Israel. All the
members were Christian, No Jewish personalities. No Catholics, The case of Jeru-
salem was discussed as an information for the members of the meeting who were not
living in Jerusalem. It was to sensibilize everybody to the question. Bishop Appleton
was the Chairman and proved to be very fine. DBut this meeting did not produce action,
apart from , perhaps, some kind of statement. In my opinion the meeting was very
interesting but the discussion never stepped out from an academic climax.

SIEGMAN: The right for Israel to exist. Peace concerns are not limited to Jerusalem.
Jews and people of all faiths have a concern for the city of Jerusalem in the context
of peace negotations. I am not too pessimistic. I am full of hope but dangers do exist.
The question is the right for Israel to exist. Other countries can be guilty of injustices
but nobody raises their right to exist. The passion for justice is put in balance

with the very existence of the state of Israel.

- —
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f) Situation of Jews in the U.8.S.R.

LICHTEN: I would like to give Some up=to-date information about the status

of Russian Jewry., Judaism in Russia is affected by some discrimination:

no possibility of contacts with Jews abroad, no possibilities of having _ . enough
books about Judaism, no possiblity of a Yeshiva. Judaism in USSR will be

deprived of spiritual leaders.

In USSR there are still people in prison, only because they asked for the right
to emigrate. To hundreds of people the exit-visa is refused without explanation
to those who ask for the possibility of emigration to Israel, acespite the fact
that some other members of their families are already in Israel, There are
new forms of harrassementof people. Som are put in jail, some are sent

to ps?chi ric clinics, etc.
Trials aré gainst many Jews, etc.

Is this a religious matter or a political matter?

For me this is a limitation of religous freedom. It has nothing to do with politics.
The right to emigrate is part of Human Right. W hope you can do something
from a humanitarian point of view.

WERBLOWSKY: Today we cannot discuss this in detail. The representatives
of the Secretariat will see what can be done. :

DE CONTENSON: Just a remark: could you clearly make a distinction when you
speak of religious freedom in USSR , liberty of cult -, of schools, etc ?

This is one peroblem. And then when you plead for the right of emigration to Israel?
I understand the school problems are connected in some way to one another; but

if you ask us for some action, we have to make a clear distinction between

the two problems.

16.15: Discussion about the vwording of the Press Release which is finally
established.

Discussion about the next meeting:

de CONTENSON: We propose Rome, if our authorities accept. This could
allow you to have contacts with some Vatican dicasteries

Date: Beginning of January (because of the other Jewish meeting taking place
in Geneva).
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SUMMARY OF CONCLUSIONS

It was agreed that thae extant draft of the minutes of tha 1972
meeting be translated into English, sent to all participants for
editing and approval, and returned by them within four weeks of
the date of reception.

It was agreed that the study papers on the concepts of People,
Nation and Land pramantad by Christian and Jewish scholars
should serve as a rtasis for eventual publication. Thie publi-
cation should contein the original papers, a summary of the dis-
cussion as well as further comments and reactions, and a con-
cluding evaluation and summing-up. The pubiication should be
prefaced by an introduction explaining its origin, setting and
purpose. It i suggested that further schoclarly exchange take
place on the subject of biblical exegesis,

It was suggested that ways and means should be found to foster a
better. understanding of the Jewish vraligior in its historical
davelopment and ite implicatlions for Christian self-understanding
anong Catholic academics anrd aducators.

It was agreed that in preparation for the 187¢ meeting two
paraliel studies should be commissioned on the subject of Human
Righta, their sources in our raespective spiritual traditions and
the ametneds by which these traditions may be made ralevant to
the promotion and practical applications of Human Rights.

The feasibility of involving other Christian, non-Catholic
scholare in this project should be examined Ly the coordinators
on both sides.

Concern was expressed over the situation of Christian partners

in mixed immigrant families in Israel, and over the proselytising
activities of certain missionary groups there,

ll..
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The study on the various types ofccontamporary anti-Semitism sube
mitted to the meeting by the Jawish orgenisations will be
completed by them by the addition of further details and further
documentation to soms chapters. Further information on the
situation in specific ccuntries or regions will be made available
by the Jawish organisations, These studiss will be transmitted
by the Catholic sile to the Hational EBishops' Confarences and

- other offices of thae VYatican.

The .ceting rucoghiaed tial aitacugh political and religious
questions could not always be strictly separated; some of the
questions of concern to the Liaison Committec came within the
competence ¢f other Yatican uaite than the Secretariat for
Cathnlic-Jewisn relations,

It waz agraad that in GUCh cases represeniations frou the Jewish
aisw @hould eithner ae chamnelled to the appropriste Vatican
agencies tihrcugh the Seecciariat, op be sent directly to the
agency conewrned,  In the latter cass the 3ecretaeriat for
Jawish-Christien reliations should Le kapt fully iaformed in crder
to Lu 2ble to render Znproprists assistanca,

It was egreed thaty until changes in the composition of the
Liaisen Committee are formally made and approved, tae Catnclic
and Jewish delegations be maintained at the nunber originally

=

spacified , ramely five on each €ide, Lasch slde may, by mutual « o

agraement, bring altaprnates and consultants as required,

It was agreed to reccamend the renewal of the mandate of the
Liaison Coamittes and the continuation of its work, A sube
comnitteoe will dDe Formed to exanine s08e8ilil~ chanzes in ¢the '
compcaition of the Liaison Committee in the lignt ¢f tnel '
experionce gained dagring the first pericd of ity worge

Antwerp, Dscember 6, 1773,
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PRESS RELEASE

The International Catholic — Jewish Liaison Committee held its third annual
meeting in Antwerp (Belgium) from December 4-6,1973.

The Liaison Committee was formed i.n 1971, the Roman Catholic delegation having
been appointed by Cardinal Willebrands with the approval of Pape Paul VI, the
Jewish delegation representing major Jewish organizations, The aims of the
Liaison Committee are the fostering of mutual understanding, the exchange of
information, and co-operation in areas of common concern and responsibility.

The meeting was presided over by Msgr, Charles Moeller, General Secretary of

the Vatican Secretariat for Promoting Christian Unity (Rome), and by Prof,
ReJ.Zwi Werblowky of Jerusalem, Chairman of the Jewish Council for Interreligious
Contacts in Israel,

The Committee discussed two study papers presented by Catholic and Jewish
scholars on the concepts of People, Nation and Land in their respective
religious traditions, It was decided to pursue this study in the light of
questions and insights that emerged during the discussion, It was also agreed to
undertake a study of the moral and spiritual foundations of Human Rights and
Religious Freedom in the two religious tradiiions for discussion at a subsequent
meeting,

Among the topics discussed in a religious perspective were: The Middle East
situation and its implications for Jewish-Christian relations; co-operation
between Catholic and Jewish agencies at the U.N, in relation to Human Rights and
Religious Freedom, and in particular with regard to the proposed Declaration
and Convention on the "Elimination of all forms of Religious Intolerance';

the situation of Christians in Israel and the proselytising activities of some
missionary groups there; the situation of the Jews in the UsSz; the recrudescence
of anti-Semitism and concerted action in combating it.

A 'strong recommendation was made to continue and develop the work of the Liaison
Committee,

The discussions took place in an atmosphere of cordiality and friendship and
were seen by both delegations as an important step forward in their mutual

understanding and cooperation,
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The two delegations consisted of the fcliowing representatives:
H.E. Msgr Roger Etchegaray - Archibishop of Marseilles, Chairman of the
; Council of Episcopal Conferences of Europe
Msgr Charles Hoeller - - Geﬁe}al Secretary of the Secretariat for
Promoting Christian Unity,Rome
Rev, Fr. Bernard Dupuy - Secretary of the Episcopal Commission for
Relation with Judaism in France,Paris
Rev,Fr, Pierre de Contenson - In charge of the Office for Catholic-

Jewish Relations, attached to the
Secretariat for Promoting Christian: fimjty
Rome

Rev, Fr, Edward Flannery - Executive Secretary of the Secretariat
for Catholic-Jewish Relations of the
Aherican Catholic Bishope® Conference

Dr Joseph Lichten - Corisultant, B'nai B'rith -
Anti Defamation League,Rome

Dr Gerhart Riegner - Secrétary General of the World Jewish
Congress, Geneva

Rabbi Henry Siegman -~ Executive Vice-President of the Synagogue

Council of America,New York

Rabbi Marc Tanenbaum - National Director of Interreligious Affairs
of the American Jewish Committee,New York

Prof, Zwi Werblowsky ~ Chairman of the Jewish Council fo» Inter-
religious Contacts in Israel,Jerusalem.





