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INTERNATIONAL COUNCIL OF CHRISTIANS AND JEWS
NEW YORK COLLOQUIUM |

June 11-14 1979

For the firmt time in its history the International Council of
-Christians and Jews held ité.yearly Geﬁeral Assembly and colloqﬂﬁﬁm.
in the Unitéd States. The host was the National Conference of
Christians and Jews whose President,fnavid Hyatt, is_also the
ICCJ's President. ’ - : |

The 125 deiegates. representing 15 member countries organizations
‘in Europe, North and South America, focassed on the problem of
Religious Begggngggilifi.agd Human Rights. Past history and ex-

- perience were pfesented and analysed in order to learn from them
what should beZ= " %i our attitude and action in the face of to-
day's worldwide dehumanization. A large exhibit of authentic pho-
togﬁaphs of concentration camps and pf Nazis in Occupied territ-
ories, lent by Mad;mé.nenise Lorach, Director of the.ﬂggéé_gg_;g

| Déportation in'Besanpdh, France, added to the forceful impact of
the brogram. Gerald Green, author of thé-best-selling novel and
TV screenplay, Holocaust, was presented with the NCCJ*s National
Media Award. The keynote address was given by the anorablé Robert
Drinan, Member of the United States Congresss his stirring elo-

- quence waé not rhetorical, but a warm, vigoroué.‘uncompromising

challenge to utter commitment to Israel.
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Amnesty International was represented by Gerhard Elston who ex=

plained ‘t.he organization®s role, which is to be present, now,
vher,ée_var there are violations of Human Rights. It endeavors to
mnvinée. tﬁe Quilty party tha_t _the. iniquities have to stop. Whenever
Amnesty International succeeds it always refrains from taking credi£
for the suc.cess ainr;e the organization aims only at results and

not at its own glory. Cases of Human Ri‘ghts violations ¥n South
Africa. Wa and Indonesia were discussed. |

Human Rights vere vi8lated as never before duxihg the Holocaust.
Who let it hapﬁened? Why was it not stopped? What was the social,

. political, religious sit;uation bath in Germany and in the occupied
countrias? b | | :
_Pxof. Shaul Frxed.lander gave a clear, incisive report on CGermany
between 1933 and 1941. Partic_ular._ty.telling was his view that the
collapse of active spiritual concern on the part of German Jews
and Christiana was responslble for their blindness to the danger.
| The solid analysis of the sit.uatmn in France by the well-known
historian Bernhard Bilumenkranz, “howed the same discrepancy. There
. wﬁa_ a :b.lind optix_nism among French Jewé; they did ‘mt back emigres
| Jews' protest because they did hot underatéﬁd it¢ The Pbotestants
- a."mimr‘it_:-y iﬁ_France - did see _t.ﬁe danger early and they issuéd -
a protest after the Crystal Night. Slow was the French (,‘at.mli.‘c
reaction; until -1940 when France- uﬁs occup'i.ed. Even then, and until
1942, the allegiance to Betain' "order“ prevailed in the Establish-

ment, mth. of course, some notable emept.ions.
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Speaking of his own experience as a boy in Germany at the time,
Dr. Franz von Hammerstein, Secretary General of the ICCJ, empha- .
sized the general unconcerned atm:;sphere about anti-Jewish measures.
For instance at school; when a‘ewi'sh boys dispppeared no one pa.xd
any attention. Here yesterday, gone today, It-.h_e fact was accepted
without so much as a questior;. This non-concern was not necessar—
ily malignant in itself, it wvas apathy. Yet there were a few; 1ike
Dr. von Hammerstein®s father;who saw the danger and decided to
resist.- _ | o
At this juncture some of the young_ students present at the meeting
voiced their surprise and ﬁneasiness ét hearing about the lack of

opposition and act.i.ve resistance on the part of the religious ins-
tit.utinna. Their att:lt.ude received support from the next speakers
on the program who talked ahoutthsm‘i__ﬂm&s.a_gm_z_mas

Father Bernard Dupuy, 0.p., Secretary {& the French bishops com-
mission for relations with Judaism, and a member of the Vatican
commission for religious relations between the Church and Judaism,

reminded us,first,that the concept of Human Rights is recent and not
accepted legally in all eomtriea. Even vhen accepted as law it |
cannot work unless there is an ethical m-nseﬁt.l This is true of

the A-erican Bill of Rights (1789), the French Declaration of Man's
Rights (1789) as weu as that of the League of Nations (1920). On
the other hand, mtill recently, rights have been an alien concept

in the Catholic Church who, throughout the centur_iea,- has
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emphasized duties instead. Therefore she did mot recognize her
responsability t:oward the Jews* righu. Even Pius XI's famous
dec‘la.fation makes it sound as if the link with the Jews were pu-
rely a spiritual, intangible one. It was never the case for the
' ctgarch ta defend the Jevws as Jews. The only way out of that tragic
misapprehension is for caistiéns ‘u': restore the Jewish place
theologically, to‘ ine Judaism a place in theology. Not to do this
is to increase our guilt.

Prof. Willem Zm,dema showed the same concern from the ngestant.
side. W. Zuidema is Dlrecmr of Instruction in Judaica for Pastors
and officfals of the Reformed Church of Holland. He noted that
after the Holocaust there was a quesuoning of faith on the part
of Jewish ﬁﬂmﬁexs. but none among the cﬁi‘isuan.thxcept t‘rom
some women theol.ogians, such as Alice Eckardt, Rosemary Ruxther.

' Charlotte Klein. The fact is that for nearly twnety centuries

the CDnrch has not been able to forgive the Jews their very ex-
:I.stem'.:e Yet, what is the use of public worship when the screams
of the persecuted fill the air? The only way out mow is for the
Christians' complete solidarity vith the Jews. | |
Rabbi Zeev Falk echoed that stance and urgeﬂ ﬂzail:;\;e not satisf-
jed with words onlys

Rabbi Mare Tanenbaum, Nat:lona:. Drrezcmr of Inl:erraug:lous Affairs
American Je'wish Committee, answered those we aii Know only too
well, and vho ask why we’ s}nul.d dwell on the Holocaust vhile
’ﬂorrmdous violations of Human Rights are being perpetrated tnday.
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all over the globe. Speaking of his own experience with the
vietnamese‘ hoatﬂpéom.e._ the Rabbi explained, movingly and forcefully
how the Holocaust is the paradigm of all defhumanization.

What emerged from all the above mentioned lectures and the debates
which followed ;was the 'evid'em:e that either we wake up too late, .
or else we aré satisfied with a limited kind of action. We shyaway
from political reaponaabilitfr as .heing difficult and ambigus > and
we are content with individual interventions or help. The lat#er

is not to be minimized - many cg__risti.ans. at their own perilp-
saved Jews during the ll-blélcauat ~ but this is inadequate when it
comes to oppose a satanic regime. If, despise our respective re-
ligious traditions, the majority of Jews and Christians were caught
napping or indifferent; everywhere, including in the United Statesy

Madame Colette Keslery who teaches Ethics and Religion to Jewish
teenagers in France, showed hod Educatién for Torah, when well un-
derstood .and actively 1ived at home; builts in the child, right
from the.heginning; respect for Human Rights. Madame Kesler bmad-
5emy - her ‘mission® 'S\;ﬁ intmducing/\mristian teenagers to Judaism
and Jews and this in answer to the'demapd of some 'Cat}wlie schools
and oﬁter Christian groups. _ . ‘
Profs. Jane Gerber, Eric Goldhagen and Ruth Zerher reported their
personal expéﬂencea as teachers of the Holocaust for several years;
though they declared the Hélogaust ‘uriteachah‘le‘; it cannot be just
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another course.. To FUa‘-{*an,@c-szi vhat -is happening throughout the
murse?“ "uf“o%“é’e‘;féiié“ and students T~ o keep a journal. Sconer
or later the teacher is am:fmnted with serious problems pertaining
to the students® reactions to the course. One has to lcol4 for the
emergence of sadistic in#tincts. of distéEbed behavior, of trau-
matic sequences. Hov to avoid that the students be engulfed in a
hate feeling for Gei:mans.-and German deé’endanta'? Then, as one nears
-the end of the course, the teacher's anguish: How do you teach kids-
to still trust man?" Hov to five them with hope and the will to
resist? surﬂwrs of the camps can be a great hélp vhenever they
can be persuaded 'ao come €0 clasa."rheir telling it as it was' is
theanswermtbnoénmingstudmtsandthezareapowermlin-
centive for students vho resolve hhat they will try to contribute
to the bullding of 2 soviety vhich will know how to critize itself

before it is too late,

The following Declaration was drafted and adopted at unanimitys



A Declaration of Conscience

— ———

gf the International Council c_if Christians & Jews

We, the delegates to the annual meeting of the International

Council of Christians and Jews, in session in New York City, June 10-I3,

{979, hersby join together in this solemn declaration of conscience,

We speak together as Christians and Jews on the busis of qur
commitments to those principles and precepts which are inharant within both
Judaism and Christianity and which compel us o mvolved concern for the

welfare of all our brothers and sisters in the human family.

We hav% met together to study ow rellglous responsibilities for human
rlghts. We have looked backward in time to the tragedy of lhe Nazi Holocaust.
We have looked inward to our own hearts and souls to ascertaip oyr directions |
for toddy. We have looked outward to the world in whigh we live ond have ;
seen the outstretched arms of uncounted millions of owr fellow human beings |

| beckoning to us for our attention and our assistance.

We have become acutaly aware in our mvestlganons and our dellber-
ations that the lessons of tha Holocaust have not been learned The genocide
inflicted upon the Jews g generation ago is being repeated in other nations_ and
inflicted on aother peoples‘. Once aéain tﬁe religious communities of fhe world
stand silent and unmoved. [ndeed, the tyrants seem to have learned more from
the Holocaust than have the people of conscience. Even as Hitler was encouraged

by the world's lack of outrage and protest at the massacre of the Armenians, today's
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oppressors seem to have been emboldened by the world's silence to the
reality of the Holocaust.
We decry the apparent fact that the evil spirit of Holocaust remains
in our world, We decry the fact that the great silence continues. We confess
our own participation in this qon;pir;cy of apathy and pledge together that
we shall lift our vo}ces and commit ﬁur bodies and our resources to active |
resistance fo every expression of human tyranny. |
We call upon the religious leaders of the world, statesmen and
‘political organizations, authors and ;.urtists,' educators mid repeséntaﬁyps o_f th_e
mass media fo join with us in ;l united effort to dévelop und-'impl;gmé‘:lnt ft_rategies
of action to alleviate the bondage of those who suffer all forms of oépression.: :
We affi nq rhe fundamantal right of every person of qvery cauntry, :
every color, evary class, and every creed -=
** To freedom of, conscience and the expression Qf the dlcates :
of that conscience, |
** To freedom of religious belief and the right to p'c_lcficq thqt
religion without interference from the State or from other religious |
bodies within the State, <
** To freedom fmm hunger , - poverty, and deprivation of adequate .
housing and medical care, .‘ |
% fo freedom of self-identity and cultural .tolemnce without pressure,
eiﬂ'lqa" subtle or overt, to be assimilated into the ma]ority culture
of the State.

- To freedom of migration from any nation which violates these rights -

‘and full participating citizenship in the nation fo which they move.



On the basis of these beliefs and concerns, we urge ==

** The immediate release of all prisoners of conscience,

*¥ The alteration of immigration ;_-estrictions in the Western nations
so that victims of.op;;ression may find safe haven and @ new
beginning of life,

** The c_ievelopment of positive educational programs in every nafion )
to instruct the world's children in the lessons of the Holocaust and
to instill within them the sensitivity to the oondit.io'ns of ﬁthers
that will inspirq. them to actively resist all forms of tyranny ;:nd

-qll violations of human rights.

We heag the cries of our brothers andh sisters in di_sh'es.sf and - commit ,I |
ourselves to sfrive in every way fo respond to the special needs of h-_l.- o

** The refugees frcém political -and religious oppréssion in §_9utheast
Asig, | |

** The black majorities and other ethnic minoritigs in Souﬂae_rn_ Africa

. who live under the heel of t;ppress_ive racist regimes,

L Thelmimrlitias in the Middle East t;lnd Iran whose existence becomes
more tenuous every day under the yoke of cruel and fanatic rylers,

*¥ Thql impoverished of the nations of Latin America who plead for ‘
liberation from the terror of militaristic totalitarianism,

%% The masses of Eastern Europe and Asia who quest for * freedom

from the tyranny of political and cultural fotalitarianim,

** The minorities within our own mtio.ns to whom basic human rights

‘are still denied by reasons of race, religion, class or culture.



Never Again will we abandon our brothers and sisters in their
times of distres;,

Never Again will we turn away from the Iunguishedl qriés for
recognition and raleose. - o .

Never Agam will we remain cloof and umnvolved when any member
of the family of humanity reaches out to us for help. - |

: -30-



THE INTERNATIONAL COUNCIL OF CHRIST]ANS AND JEWS \
and

SAMARBETSRADET FOR JUDAR OCH KRISTNA

“SIGTUNA 1980
ARIELEMS

PROGRAM

| _INTERNATIONAL COLLOQUIUM
at > LEKMANNASKOLAN” in
Sigtuna , Sweden June 15 — 17, 1980 on:

”FAITH AFTER AUSCHWITZ”

THE IMPACT OF HOLOCAUST | ON FAITH AND THEOLOGY
IN JUDAISM AND ¢ CHRISTIANITY

and

THE ANNUAL MEETING OF THE ICCJ
\at the above place, June 18 — 20, 1980

(The language of th Collo uium and the Annual M eting wlll be Engl ish,
No translation can be provi ded?




PROGRAM

Sunday, June 15

~ before 5:00 P.M. Registration and Room Assigments

7:00 P.M, OPENING DINNER at Stadshotellet, Sigtuna.

Presiding - Carl-Eric Lundgren
Lord Major of the town of Sigtuna.

Greetings - Bishop Ingmor Strém
Chairman of Samarbetsré&det for - -

Lidings judar och kristna

Sweden

Dr. David Hyatt
President of the International
Council of Christians and Jews
New York - N.Y.
U.S.A.

Benediction - Rabbi Marc Tanenbaum
Americon Jewish Committee
Institute of Human Relations

New York - N.Y.
U.S.A

Presentation of Sigtuna - - Carl-Eric Lundgren

ATTENTION  On Monday, June 16 there will be a SIGHTSEEING-TOUR
in the town of Sigtuna at 1:00 P.M,

The Opening Dinner and the Sightseeing is a present to the
Colloquium from the town of Sigtuna, for which we are
most grateful.
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Monday, June 16
7:30 A.M. Minjan in the Lounge (behind the Library)

7:45 Morning-prayer in the Chapel
Leader: Revd Carl Henrik Martling - SlgtUna
Church of Sweden

Organist: Birger Nordman, Sigtuna
8:00 Breakfast
9:00 Opening of fhe Collocguium by Archbiéhop Olof Sunby

Lecture: "Dietrich Bonhoeffer and the Jews" -
Difficulties an Possibilities of Protestant Theology.
after the Holocaust.

Introduction: Dr, Coos Schoneveld, Jerusalem, Israel

Lecturer: Prof. Eberhard Bethge DD
Honorary professor at he
University of Bonn, West Germany.

wst Elere

9:45 Breck frér coffee

7/10:15 Lecture: "Auschwitz - Foundatlonql ‘Challenge to Catolic
T ' : ~ - Theology"

Introduction: Dr..David Hynft New York, USA

Lecturer Prof. John T Pawlikowski, OSM -
University of Chicago =
Catholic Theological Union , =~ = -
Chicago - U.S.A ' -

11:00 . Discussions in groups.-

12:90 _. ' Lunch """SWULUPA\ ~ IZ‘JM W

'3 12:45 9&69(’ Gathering outside ;the Entrance for a walk to the
Town Hall, from where the S1ghtseelng in Slgtuno

M ill start.

L
&f / £3g4;4h¢u eﬁéﬁx Mo é&&éiﬁ:km(
Lecture: " Jewish Faith after Auschwltz" - From Leo Baeck

~ Jewish Thinkers of the 1980'3
Introduction: Mr. Leonard. Goss Londonlr Englund

© ... Lecturer: -Rﬂbbl Dr._Albert H. Frledlander T-'Jiﬂ?"
,5;f . ' Director of the Leo Baeck College
f4&¢%ﬁ3{ /ﬁ;{¢j7 , Lnndon - England i . 3

|

i-

| Ly

i"r-ﬂ-'.‘.,]'....dl.'-rz’-llh‘.'-i-;-\»-i A s, T



Continuation Monday, June 16

3:00 FFM Discussions in groups and defining quesflons
' for the panel debate in the evening.
4:30 p M Dinner

-Directly after dinner the groupleaders,. the lecturers and
the members of the Panel meet in the Lounge (behlnd the Library)
C;’C}U q7 to define the issves for the evening session,
"

“76:30 .-»E. 2'1 PANEL DEBATE

- Introduction: Director Hans Levy, Géteborg, Sweden

'730 Pre_s.i.ding_: Prof. Shemarychu Talmon
~= & Hebrew University

Jerusalem - Isrcel

Other members: Prof. Eberhard Bethge, West Germany
Prof. John T Pawlikowski, U.S.A
Rabbi Dr. Albert H Friedlander
After the Panel Debate there will be a PRESS RECEPTION

This evening ond every other evening coffee and sandwiches -
are available in the minor dining-room. d

Z?# h - M:o~o-oéo—o—o—o-o—o— |
M/Mﬁ - W /m i Hllns
Tuesdoy; June N ﬁ\ A‘/{W ﬁk / fé , i‘b .

7:30 AM  Minjan in the Lounge + hotd vl

7:45 - - Morning—pra'yer- in-the- Chapel - - &WK/W_

Ae,v! K&Wodﬂwmckholm, Sweden

Organist: Birger Nordman, Sigtuna, Sweden
8:00 Breakfast

9:00 Lecture: "The Akeda" (sacrifice - or binding of Isaac, Gen. 22)
Jewish and Christian Reflection on the Holocaust,

Introductioﬁ: Dr. Theo de Kruyf, Zeist, Holland.

(l@: M , o Le‘cturer Drs. Willem Zuidema

- Director of Instruction in JUdﬂlCO Fu’

24Jﬂgb)’ B | '~ for Pastors and Officials of the
f,/’T’ Reformed Churches of Holland
Hilversum - The Netherlands
-9:45 - - Queéfions_anﬂ_di#éuséion abopt,the lecture,

" Presiding: Dr. Theo de Kruyf
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Continuation Tuesday, June 16 /VW '4/1,( M/
/
10:15 A.M. Break for coffee, W L{f‘f”-’

10:45 Lecture: "The New Covenant" (Jeremiah 31) - the theological
framework of Jewish-Christian Dialogue.

Introduction: Prof. Claire Huchet-Bishop, Paris,

Lecturer: Prof. Luc Dequeker France.

University of Louvain
Louvain - Belgium

11:30 Questions and discussion about the lecture,

Presiding: Prof. Claire Huchet-Bishop
12:00 Lunch

1:30 P.M. Lecture: "Revision of Textbooks" - used in schools,
universities and in preperation for Confirmation
with regard to the presentation of Judaism.

Introduction: Drs. Willem Zuidema, Hilversum, Holland.

Lecturer: Prof. Heinz Kremers
University of Duisburg
Moers - West Germany

Prof. Kremers will give his lecture in German
and Drs., Zuidema will afterwards give a
Summary in English.

2:30 Questions and discussion obout the lecture.

Presiding: Drs. Willem Zuidema.

3:00 Film: "Nes Ammim" - a settlement of Europedn and Américan
Christians.

The purpose of Nes Ammim, i.e. to contribute towards
a better understanding between Christians and Jews
with regard to'"Faith after Auschwitz".

The film was made for American TV by the welknown
journalist Bill Moyers. This film has been awarded
the first Jerome L. Joss Prize, established at the
Hebrew University of Jerusalem.

Introduction: Dr. J.(Coos) Schoneveld _
Director of the Ecumenical Theological
Research Fraternity of Israel '
. Jerusalem - Israel

4:00 Questions and discussion about the film

r A ~
|- ZLLbAffz; Presiding: Dr J.(Coos) Schoneveld



Continuation Tuesday, June 16

6:30 Summing up of the Colloguium: "Faith after Auschwitz"

Introduction: Mr, Zacharich Shuster, Paris, France.
Speadker: Rabbi Marc Tanenbaum
American Jewish Committee
Institute of Human Relations
New York - USA
After the Summing up there will be a PRESS RECEPTION

Coffee and sandwiches available in the minor dining-room,

~0~0~0-0~0-0~0-0-0~0~

Wednesday, June 17

8:00 AM " Minjan in the Launge

8:15 Morning-prayer in the Chapel

Leader: Prof. Theo de Kruyf, Hilversum, Holland
Roman Catholic Church.

Organist: Sven Astrand, Sigtuna, Sweden.
8:30 Breakfast

9:30 . THE ANNUAL MEETING OF THE I.C.C.J (Open session)

Presiding: The President of the ICCJ:
Dr:—David Hyatt- -
New York - USA

PROPOSED AGENDA for the complete General Assembly:

1) Minutes of the last General Assembly (Vienna 1978)
2) Apologies for absence
3) Election of officers and members of the Executive Committee
for 1981/82 ;
4) Proposals and suggestions for the future work
5) Reports: a) from the secretariate.
b) from the treasurer (uccount 1979 & budget 1980)
c) from the fundroising committee
6) Discussion to points 4 and 5 and to the written reports of
the member organisations
{ 7) General Assembly 1981 ott Heppenheim; proposals for the date
and place for the General Assembly 1982
8) Miscellaneous



Continuation Wednesday, June 18

abt..10:30 AM

12:00

Break for coffee

Lunch f,\.u_ A’V"?' ‘8“6 LT

1:30 PM Continuation Colloquium.

2:30

2:50

6:00

?? PM

Lecture: "Auschwitz and Eretz Israel”

Introduction: Mr. Joseph Emaonual, Jerusalem, Israel

Lecturer: Father Dr., Bernard Dupuy
Centre d'Estudes Istina
Paris - France

GATHERING for a walk to the harbour of Sigtuna
Place of meeting, outside the Entrance of the Main-house.

EMBARKING m/s "SAGA" and sailing from Sigtuna to
Klara Mélarstrond (i.e. at the side of the famous
Town Hall) STOCKHOLM,

This trip by boat will tcke about 3 hours.
During the voyage dinner will be served aboard the ship.

ARRIVING ‘in Stockholm, where a bus~is waiting on the quay
for sightseeing in the Capital of Sweden,

Planned: Reception ot the Royal Palace (ATTENTION: no
special clothing necessary and it would be
disturbing for the rest of the excursion).

Bishop Lars Carlzon will show us the big 0ld Church
furthermore we will visit a point commanding a
general view of the City, a visit to a big modern
church,. the_Immanuel Church. and the Great Synagogue
where members of the Jewish Congregation will .
receive us in the nice Session-room, (That will

be after the footboll-match Sweden-Israel.

Return by bus to Sigtuno.-

=-0=~0-0~0-~0-0~0-0—-0-0

Thursday, June 19

8:00 AM

8:15

8:30

Minjan in the -Launge

Morning-prayer in the Chapel

Leader: Revd. Cynthia Bronson of the Episcopal Church
New York - USA
Organist: Sven Astrand, Sigtuna, Sweden

Breakfast



Continuation Thursday, June 19

9:30 AM Continuation General Assembly
bt,.10:30 - Break for coffee
12:00 Lunch
4:30 PM Dinner .
? Coffee and sundwlches in the minor dining-room,
~0-0-0~0-0~-0~0~0~0-0~

Friday, June 20

8:00 AM Minjon in the Lounge
8:15 Morning-prayer in the Chapel

Leader: Revd, Heinrich Kihner, Reformed Church
Oberwil - Switzerland
Organist: Sven Kstrand;-Sigtunu,~Sweden-

8:30 Breakfast
9:30 J Contiﬁuatipn._General Assembly
‘abt. 10:30 “ Break for coffee '
12:00 Lunch and ENDING of "SIGTUNA 1980"
~0=0=0=0=0=0=0=0=0=0=

__MID- SUMMER FESTIVITIES IN SIGTUNA

2:00 -PM Midsummer of Hembygdsg&rden, gathering there and walk
- in procession with music to "Borgmastorangen
(the Meadow of the Lord Major).’

The ruypole will be raised and. then there will be

round-dancings, social games etc. etc.

4:30 Midsummer in the Church of Sigtuna-stiftelsen
Speeches, song and music.

7:45 Midsummer at Sigtuna-stiftelsen, gathering at the
Open-air Church and in procession to a cetain meadow
for festivities. Th?se will conclude with a concert
at 10:00 PM, '

—oéo—o-o—o-o—o-o—o—o—o-

We hope you dxd en;oy the Colloquxum, the General Assembly -
1 and the Mid-summer fesf:vztles and we hope also to 5ee1ng :

again where-ever it might be.

'Sqmqugt§;§détkfﬁr_jﬁdq:;och,kristna--Stockholm ~ Sweden, .

A TR R i at
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INTERNATIONALER RAT DER CHRISTEN UND JUDEN

Artikel 1: Wesen der Organisation

Der Internationale Rat der Christen und Juden (hier weiterhin als ICCJ bezeichnet)
ist eine freiwillige Vereinigung von reprdsentativen Organisationen, gegriindet, um
die Christlich-Jidische Zusammenarbeit zu fordern.

Artikel 2: Zwecke

Der ICCJ mit seinem Zentralsitz in Heppenheim/BergstraBe, Werlestr. 2(Martin-Buber-

" Haus) ist eine #ur Wohltatigkeitszwecke gegriindete Organisation nur im Sinne der
deutschen Gemeinnttzigkeitsverordnung, das heifit speziell: internationale Haltungen
der Toleranz auf allen Gebieten der Kultur sowie Verstandigung zwischen Nationen.
und Vélkern zu fordern.

Der ICCJ ist gegrundet, um

a) die Bestrebungen seiner Mitgliedsorganisationen auf internationalem und nationalem
Gebiet zu koordinieren.

b) vereinte Aktionen im Bereich Christlich-Jiidischer Verstdndigung zu unternehmen, um

solche Aktionen zu fordern und um Vorurteile und ihre Folgen zu bekdmpfen zu suchen.

~Artikel 3: Mitgliedschaft

L —

Der ICCJ besteht aus Organisationen mit voller Mitgliedschaft und assozierten Mitgliedern.
Die Vollmitgliedschaft wird reprdsentativen Gesellschaften offenstehen, die ausschlielich
oder hauptsachlich gewidmet sind, die in Artikel 2 genannten Zwecke zu verfolgen. .
Assoziierte Mitgliedschaft kann solchen Organisationen zuerkannt werden, deren Ziele
- die Forderung von diesen Zwecken einschlieft.
Die Mitgliedschaft wird durch eine Entscheidung einer 2/3 - Mehrheit der VollmltglledS-
organisationen des ICCJ erworben.
Der Austritt kann durch schriftliche Anzeige an den Sekretir des ICCJ seiténs der Mit-
gliedsorganisation erfolgen- er wird drei Monate spater wirksam.
Die Teilnahme am ICCJ wird in keiner Weise die.Selbstdndigkeit der Mltglledsorganl—
sationen beriihren,

Artikel 4: Mitgliedsversammldngen des ICCJ

Der ICCJ wird jahrliche .Mitgliedsversammlungen abhalten. Es erfolgen schriftliche Ein-
ladungen bis spdtestens vier Wochen vor der Mitgliedsversammlung. Das Exekutiv-Komitee
(Artikel 6) kann auf Forderung des Prdsidenten (Artikel 6) oder von drei Vollmitglieds-
organisationen eine Sonderversammlung des ICCJ zu einer anderen Zeit bestimmen.

Jede Vollmitgliedsorganisation kann zu den Versammlungen zwei Reprdsentanten entsenden,
von denen einer fir seine Organisation stimmberechtigt ist. Jedes assoziierte Mltglled
kann zwei Reprasentanten ohne Stimmrecht entsenden. -

Uber die Versammlungen werden Protokolle angefertigt, die vom Vorsitzenden und vom
Schriftfihrer zu unterzeichnen sind.




I1CCJ COLLOQUIUM
June, 1980 in Sigtuna, Sweden

Group A Chairman: Joseph Emanuel Resource-man: Luc Dequeker,
Members: Kurt Pordes Sir Sigmund Sternberg Marcelle Raber
Claire Huchet-Bishop Theo de Kruyf Goran Larsson
Karl Andersson  Gunnel Borgegdard Heinz Sdbel
Heinrich KUhne Joseph Ettlinger Carl H, Martling
Arie ‘Lems | o e
© 30-0-0~0-0~0—0~0~0~-0—0—-0-0—0
Group B Choirman: Bruno Kaplan Resource-man: Coos Schoneveld
Members: Albert Guigui . lLeonard Goss Colette Kessler
Marija Kuyer Harriet Holmquist Martha Aries .
Ben Benson Len Howard Eitan Ritov
Biorn Fjdrstedt Per Danielsson Carl-Eric Lundgren
Maud Lems Fritz Brassloff
~0~0~0~0~0=0-0-0~0~0~0=00=0-0~
Group C Chairman: Hans Levy Resource—man: Willem Zuidema
Members: Antoon Ruygers Mildred CGoss Zacharich Shuster
Trude Soetendorp Daniel Rossing _Peter Basch
Ingmar Strom Stig Wiebe Bernt Sehlstedt
Erik Nilsson Krister Brondt - Ramar Ritov
Lilian Hyatt Cynthia Bronson
o —o—dfo—o—o—o—o—o—o—o—o—o—o—o—'_
Group D Chairman: Donald McEvoy Resource-man: Marc Tanenbaum

Members: Birgit Jodohl - Andrej Wojtowicz
Per Angven Inga Brolin
Ramar Ritov Rother Shirrer
Kaj Engelhart John Lundmark
Elizobeth Lichtenstein

Torbjérn Borgegérd
Ursila.Leschke
Gladys Wolff .
Louise Sandberg

=00 =0=0=0=0=0=0=0=0=Q=0=0=0—

Group E David Hyatt.
Members: Marina Zuidema
. Pierre Cdarreer
Susi KUhne Erik Sandberg
Leonard Aries Gerd Kvart
Naima Thankus- e ms

Chairman:

1

Per Lichtenstéin
Ulf Soderlind

Resource-man: Bernard Dupuy

Dora Heger
Mrs. Basch
Aron Katz

" Gunnar Berg




Artikel 5: Vorstand, CGeschaftsfiihrung

Der Vorstand des ICCJ) besteht aus dem Prdsidenten, dem Vize-prasidenten, dem
Schatzmeister und dem Ceneralsekretdr, Der Vorstand wird von der ordentlichen
Mitgliederversammlung aus den abgeordneten Reprdsentanten fir eine Zweijahres-
periode gewdhlt,die bis zu den Neuwahlen in ihrem Amt bleiben.

Im Falle des Schatzmeisters und des Generalsekretdrs ist eine Wiederwahl moglich.

Der Generalsekretir ist, in Beratung mit dem Prisidenten, fiir die Fihrung der
tdglichen Geschdfte des ICCJ verantwortlich.

Artikel 6: Exekutiv-Komitee (Ausfiihrender Ausschuf3)

Der ICCJ wahlt ein Exekutiv-Komitee fir die Dauer von zwei Jahren, das gleich lauft
mit der Amtszeit der Vorstdnde.

Dieses Komitee wird auf der jahrlichen Mitgliederversammlung gewahlt, und zwar aus
den abgeordneten Reprasentanten seiner Mitgliedsorganisationen.

Das Exekutiv-Komitee wird wenigstens einmal jahrlich tagen und ist verantwortlich
fir die allgemeine Angelegenheiten und Aktivitdten des ICCJ zwischen den Ratsver-
sammlungen, Der Prasident ist normalerweise Vorsitzender des Exekutiv-Komitees.
Das Exekutiv-Komitee ist befugt, von Fall zu Fall Unterkomitees zu bestimmen.

Artikel 7: Ausgeschiedene Prasidenten

Ausgeschiedene Prasidenten sind berechtigt, Versammlungen des ICCJ] und des Exekutiwv-
Komitees in beratender Funktion beizuwohnen.

-Artikel 8: Beobachter (Caste)

Das Exekutiv-Komitee kann Reprdsentanten internationaler Organisationen zur regel-
midBigen Teilnahme als Beobachter an den Versammlungen des Exekutiv-Ausschusses oder
des ICCJ selbst einladen. Solche Einladungen k&nnen durch den Exekutiv-AusschuB3 oder
den Prdsidenten auch auf besondere Versammlungen ausgedehnt werden.

Artikel 9: Finanzen

Die Einkiinfte des ICCJ bestehen aus jahrlichen Mitgliedsbeitrdgen der Mitglieds-
organisationen und aus freiwilligen Beitrdgen dieser Organisationen und aus anderen
Quellen. Die Hohe des Mitgliedsbeitrages wird durch das Exekutiv-Komitee festgesetzt.

Alle Einkiinfte sollen ausschlieBlich fir die im Artikel 2 genannten Zwecke verwendet
werden. Mitglieder sollen keinen Anteil zu den Einkinften haben und sollen in ihrer
Eigenschaft als Mitglieder keinerlei finanzielle Vorteile daraus ziehen. Niemand soll
von Ausgaben profitieren die den Zwecken der Organisation fremd sind, oder auc aus un-
verhdltnismaBig hohen Rickzahlungen irgendwelcher Spesen Vorteile ziehen. Falls die
Organisation aufgelost oder ihre festgelegten Zwecke annuliert werden sollten, soll
das gesamte Vermogen der Organisation, das Uber die geleisteten Kapitalbeitrage der
Mitglieder oder den derzeitigen Wert anderer von den Mitgliedern beigesteuerten Ver-
mogensanteile hinausgeht, einer wohltatigen Organisation oder Organisationen mit
dhnlichen Zielen gemaR dem BeschluB der Mitglieder auf der Aufldsungsversammlung iiber-
geben werden.



Artikel 10: Haushalt

Das Exekutiv-Komitee hat auf Antrag des Schatzmeisters jahrliche Haushalte zu
erstellen und zu genehmigen,beginnend mit dem 01.Juli eines jeden Kalenderjahres.
der Haushalt hat fiir die Kosten des Sekretariats und anderer Aktivitaten vorzu-
sorgen.

Das Exekutiv-Komitee hat vom Schatzmeister fir das vergangene Finanzjahr einen
gepriften Rechnungsbericht vorzulegen, der, wenn er anerkannt wird, durch den

Schatzmeister zu unterzeichnen und durch den Prdsidenten gegenzuzeichnen ist,
und dem ICCJ und seiner jahrlichen CGeneralversammlungen vorzulegen ist.

Artikel 1l: Entscheidungen

Entscheidungen werden mit einfacher Mehrheit der abgegebenen Stimmen gefaBt, soweit
in der Sitzung nichts anderes bestimmt ist.

Artikel 12: Satzungsanderungen

Die Satzung kann durch den ICCJ mit 2/3-Mehrheit der stimmberechtigten Repridsentanten
der Vollmitgliedsorganisationen (Artikel 3) geandert werden, wenn jede vorgeschlagene
Anderung vorher schriftlich bekannt gemacht worden ist,

Artikel 13: Eintragungen des Vereins

Es wird bestimmt, daB der Verein in das Vereinsreéister eingetragen werden soll.

Diese Satzung tritt in Kraft mit dem Datum Ihrer Annahme.



CAMITIE. (N
INTERNATIO!

ICCJ Postfach 305 D-6148 Heppenheim . Martin-Buber-Haus
s Werlestrafle 2 _
To all Member organisations and Associate Member gtﬁ;&gﬂ%ﬁg?ggh4l
bodies of the International Council of Christians
and Jews Dresdner Bank, Heppenheim

0223277700 (BL.Z 50880050)

Creditanstalt — Bankverein
Vienna 66-01306

Dear Friends,

As from August 1 I have started my work as full-time General Secretary of
the International Council of Christians and Jews, in the Martin-Buber-House

in Heppenheim, Federal Republic of Germany

in this first letter I should like to thank all of you for the confidence
which you have placed in me. We are all keenly aware of the magnitude of

the task which lies ahead of us, especially in the present, now that the
relations between Christians and Jews come more gnd more under strain for

a number of divergent reasons. It is clear that we can only succeed in our
task when we work together where we can. It is not my inténtion in this

letter to unfold a plan for future activities. I have still to feel my way

in order to be precise and concise in this matter. Some indications of our °
future course may bé found in the minutes of the Annual Meeting, held in
Sigtuna (Sweden) in June 1980, which will be sent to you in the course of .
next month, )

One of our tasks is to build up a documentation regarding all that takes place
in our field of interest and activities, in the various parts of the world. At
this stage I should like to ask you to send everything that is circulated or
published by your organisation, which deals which your activities or touches
our common field of interest. PLEASE PUT THE ICCJ ON YOUR MAILING LIST !

In addition, I am specially interested in receiving material in the following
areas: .

1. Education :

Strategies and tactics regarding the presentation. of Jews, Judaism and Israel
in education in largely Christian societies, and the presentation of Christians
and Christianity in Jewish education:.I should be very grateful for receiving
information on what has been done by your organisation or other instijutions or
persons in your country in the field of revision of text booksof religion and
history, of programs for teachers and youth leaders aimed at the development of
methods to combat prejudice and false stereotypes regarding Jews and minorities
in general., The colloquium held in conjunction with our next annual meeting which
is planned to take place in Heppenheim in the week of 28 June 1981 (Please note
the date!), will be devoted to these issues,

2.The Significance of the contemporafy Renewal of Islam for Judaism and Christ-.
ianity. I should be very grateful for receiving-material with regard to what has
been done by your organisation or in your country. in the field of relations with
Moslims (either bilateral of trilateral). If you are not sufficiently aware of
what is going-on in this area, please give me names and addresses of persons or
institutions who are able to give me information about this matter . .

OFFICERS o - | 8

President: Dr. David Hyatt (USA) .
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3. New expressions of antisemitism or anti-Judaism in your country, and
activities to counteract such phenomena.

4, Programs and activities which are conducted by your organisation in
the field of human rights and protection of minorities.

It would be of great help to me and to our work, if you would be able to

send me the material at your early convenience. As I am able to read material
in Dutch, English, French, German and Hebrew, it would be helpful - but not

. absolutely necessary - if you could add a short summary in one of these
languages to material written in any other language.

As you know, the ICCJ works through sub-committees in certain specific fields
of. interest. These committees have to be put together anew, I'should be most
grateful to you if you could mention names of persons whom you concitler parti-
cularly qualified to serve on a sub-committee. These persons may not (yet) be-
long’ to the circles of those with whom. you ctosely cooperate. We are looking
for people who are experts in the fields for which the sub-committees are re-
sponsible. L
There are sub-committees for: education

.religious and theological questions

human rights i
youth work
_ publicity and publications
finances
planning

_ The Executive Committee which will meet in Vienna from 8 to 10 November 1980
will appoint then the members of these committees. We would be very grateful
to you if you could submit names to the General Secretary by 1. October,

'Finally, I am enclosing a'cdpy of a paper,'éntitled "Postscript and Preface"
which I read at a meeting of the Jerusalem Rainbow Group on occasion of my
departure from Israel and the beginning of my new task in the Martin Buber House.

" I hope that it will be interest to you,
Hoping for a good'and fruitful cnllaborafion with you,
With warm greéting,

Yours siocerely,

Or. '3, ~SThoT
General Secretary
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JERUSALEN RAINBOW GREOUP
;Pe0.B.. 249. Jerusalen

-mrsgm and PREFACE™ T
'r.,u: g:].m at g.!ga "I.adiea' Evming" og the ' Ja;'uaalem Ra.'l.nbol Gmup on‘wednea&q#
4J\ms.119§0 2 BN o B el . .
B ST .
Dr. J. (Coos) Schoneveld -

"
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I should like to.begin by statang thé importent role vbic.l; the' Jeruaslem ¢
Rainbow Group has played for me in the years that I have spent in Jerusalem.’
In the midst of the many tensions, contradict;gps and traumatic memnriea !hich hre 80
clearly present in Jerusalem that nobody can m unaffected 'by them, - was® tha :
Jerusalem Rainbow Group. BHere ws .vere, abla, gs Jows and Qu-istuna, to meet anﬂ to
give each; other that mitual support which ve mmén aseded to remain’ ateaﬂfaat ‘in
this very complicated aituation.., Ye,. um wﬂ.j:pd in the ;eaolva to try to c.reata
genuine understanding among ourpelm rather .thnq_be carried avay by ah:l.fe and
izolatiop, and o, 4Xy to spreqd amgng ofher circles this message and example of
mutual acceptance, despite deep diviaiom, dimgpoinwts apd ‘wide’ gnpa i:e’tweén ;
different historical experiences. . Although the Bainbow Group :lmi.stod on being an
infoymal group - or rather, becauaeofita ip.fpmlchmcter 1twae able to give'
us a basis of aupport in. thenaquicisaitudesotthaqmtim. ‘At lesst, Ihava o
experienced it in this way. The influence of the Rainbéw eéxperience went much.’
further than the actudl méetings. ‘It 49’ safe to say, that various attempts af amdaz--
standing between Jews snd Christians could be made, and’ vaﬂmorgmiutiammmea i
for such undevetanding oould be erected, becsuae tlmnadnbarﬂm;m .there., The
Israel Interfaith Committee, the Ecumenical Theological Raﬂparch antern:i,t.v in Igrae‘l
"Impanual"”, -etc., would :be unthinkalbe without tpiﬂ.ﬂeﬁ,nbm arpenanoq ‘of mutual _
acceptance. - 1-We found here the freedom. to express curselvea in, the maance,of paoﬁle
of different tradition. and different. ‘qanyigtions, about our ditfma and. our -
comuon graund, in at-atmosphere of gerious and disciplined thimking. Themm certainly
a good deal of common jground: otherwise the. miqmwldm boqn ‘impossible.
mmm:weutnmmm Gmpthmmmaqnﬂdumdwaa aztrqely
painful to all of us, had to do with this common ground. ~¥e had though{ before that.
this common covmdalargerueathan:lt&idinnanty It was a painful
reninder that \yaantthecase..lthadceﬂniﬁlya' ' effantnnalldfus,
and we nayhave‘felt diaemzaged and eiibarrassed by’ whht’hﬁ“hamed 6 it

s o R T

The .people who. moet agch cther in the Rainhou Gmp and relatad circlns have ‘
jokringly bBeen called the "Interfaith .'Ih.ff;a“ ‘of Jormlm At the time or infer—pmp
eontroversies in Jeresl, such gs the one pn the so—m}led 'An‘h-ﬁissim I-ﬂx", _ =
Haffia mAds itself falt and:worked quite. qffpctive.w to m;» resolve such mntmvemies.
Looking baek: 61 nearly’ 15 .yeers in Jerugalen  Eoyant o 8ay. that the Rainbw Group has
been a pillay of -support fo; :pe_ in my. work. in Jaruaalm qxl 4 wia.‘n to express nw
deep. thanks 6. 811 of (yOUe T ., . oy o, b , . U

Ithsbmmﬂmthymdhrauf‘tbemﬂttﬁpmwmm:um
mmbau, wpn by ‘thivee’ Wb Ere” opposed to what the Rainbow Orpup ®tanda: for, that we: an
Bainhow are m{q&allgementam’mi that, mmﬁmmum do we
reflect what 15 geing gn ih the'world ‘at large betyeen Jows sd Christians, orimven what.
ia&oilnqmin'thucmtrybetw J‘éuﬂiuudcm;tﬂna "W¢have been called an - |
elitist | Of ‘same ﬁpyraw,whodmnhwhsubmabletoaoapoorcmttbe
tensions betwee ammriafim,hﬁcﬁ:mﬁtobmmaﬁMﬁm
otuara,s.tmandmnfm‘ mwmumm&mmm;mrormn_j
doesM&Mhﬂmhmtﬂomlﬂuwhighlhavepxmmedﬂwmto
th m"~ ,l'] VENT Tais, v 5 . . R 4 i &

Jmﬁhﬂm it‘my be good to" bo‘lhﬁre cibsrly eware of the mattsra h.ﬂm:h we Y
anﬂm representative: ' not ‘necessarily becduse we feel that we should make an effort -
to become more representative. . The Rambaw experience ~ if I may -use th:u; short-hand

/.fn.*



10091 Lt B SFE s APME 5 o2 7 - 0 R

was only possible because we were ot "'ﬁemta%&vé.‘ U3t we would have made the

- e e e

attenmpt at representative-ness we would nof Have

would have become too high to bear. . AT - ﬂr*u;.raoq"

1t .may. be nseful o liqt bnefly the at f:ude9 and t@.glanciee which have come
to expression in’the” Bow' 'Group.‘bo"ihﬁ b ﬁcgmﬁ"ﬂvhl‘e B?EEB ‘B8 ed- atii v Hitt Yhdnces
which are at work outside our own circle 'aHp bty Group.

On the. Chriatmn side I should like to mention the. follouing factora.- And I am
sure that the 1list will not be exhaustiwedn” (: 'oj o8 anl s SRS Tt

1. ""3 Chirintiar orthodoxy which is: cmaat-v.ﬂ:h itnumt- «f-aol—tba—aud-tn

cggg with pqople of a dlfferent cqnnctiom '

2. Christ an ho feel th 2411483 £0" be' in' Soniberbioidhtoactivities
8 8?"“?“ bt kg ef} Wﬂmu %. 10t Lovnla 0ol guure wodnie

. ago] Jm , , *
., P an'ig;m who. ige‘l h:ie Beed to envhnth the the i tnda* W&hﬂs&:&it}ﬂwmﬂg
5 t? afl.leged vegkn.egses and - ahoﬁcwdf Jodddam: " ) Lemavstoed oo (lnelc
4.7 ,Chriatian? with ingraiped 'enti<Setdtsc' abtities. CTRIV L uair: e lssinal
5. ' Christiaps who xtoll the’Stats'vr’ lathel 25" the mg%theﬂng B Ehe el 1waE ety L

d6, not show’ any {hterest in what 3’9‘!&‘ Tolliy Peel; ‘%hhk*md &?peﬂehea, "bat eba’
them’ oply as Ma part in uﬂﬂ'Esse‘ti‘ﬁni17"?!‘:!’13“:31@7 Pamay;: D0 Ao W sabr ey
6. Chrishibns, especially Crristiih Arbibe’ Vho #Wold ¥eat: dxivolvenent Wb Skl < £
nﬁ:gaivisxvanqu'_of the ' Jewish-ArEb ’ci:k&lidl‘“*“” quob e FeIsb Jvndr s Leud
7. . ..Christians who feel ‘animosity and’ hbsifw,-y Yowards’ J'wﬁ',‘ibac'au‘s'e - ithe! aatithel
“and political implitatitns of JRASH fdentity) 459do, ek Al TS dooisnint m-gs
frm outriqght anti-Sm:I.‘tm feelii%s” S End ABRE S - Fdaegie 0 gfend pogs

CLiarAN LT EINGT RS S e o W vl mist

~*lata ‘me uat could be mde .of ,Iaw;tqh attmdea sqdraﬂgapc}qg whici: arp _poﬁ:
Wﬂ@ﬂmﬂm sepec™ Wi A o Rt duii 0y [oe canh e U':.tz. z

1. o:tnodou; Jeis wio ‘feal = 1:Lke thaizj ’cm-ise‘ﬁf*emthfm S not ‘e alightest: 1
! ':'naﬂ for ‘c‘ caﬁm. JJJ»...--'." ISR C: i ',,"..'3 ‘J.:T T oo™ ST | rq-*pl Lra, bt
2. Jews urho, 'Beé%hs& of" tha reflat::ong ’lﬁafveen ‘Chirhisti and’ antl ‘Jewn in ‘past mm,
: reeﬁ'x;d—aeme’ Lbo “get into touch with' ChriSPians, it wish Yo Ve dleft alondis oe
3. Jéws whé m”ﬁcﬁwlylﬂv&he& 18 Bt RONFIs tTarBovivities um (wish ‘to curti faly
‘ C;hrisffan infitdiifd ds hich a Bduaitble; BaeRIE theyGsesithis as a threatsc. . o
4. " Tou§y ’espécti&llyi‘rob‘fﬂlahic‘cmtriﬁ & AlGE6 born-n deresl; who 'never thad -
ng' to 'do With Christiins and ‘do 6% feel the ued‘d'ltorgatt :invalved idmcontacts

£ e‘m‘-‘ .: PRSI TS o Y AGmOS wrdl S i oh o Bl e i [ of :‘hu ]

- WdEises -0 Gl 1 apdd agvs ! 3¢ 'r:"~ far

o ‘!he nat sould. ba.mdarmch lgrggr. ,bl,}tdw‘;at 1 fﬁvq Bpﬁ‘ ‘e ? gfif‘fiéient to
underline our non-mepresentativeness for.ihe whale.J ziﬁg’ﬁﬂd_‘ h ;ng?agw“ H '11:? 5
is certainly valid to argue that sny mmowsment which sseks to bring about unde sratanding
betw' ‘mﬁiﬁai hoatile groups his 'to start én’s aaHle deadedo:rSneh wagotheodiise with
. the. ¢al Movement 'within-the' churchess ' ToBuit” {41l Thoréhnts that such wévemsnt
.must_have a P clear 1&93 bii “whiat- basis’ t3"dpdtaté] o, in Stier.éovds; it nustrbe elesr
. about uhai'ié 15. m:gh‘gi‘ound on’ which’ Jews (dhd" Chrietkans’ eet,: and: what-istthe:.

bcmd rh,igh t:.ep us to fe eri It id'fiot RbuEHIthat we! yespibt: each)othedzathat. we have
cone to Tealize §hat each partrier in‘the'entéintéd Kas:ahe Fighy: of selfsdbfipition.
Of course, it is a gmund ‘rule of any true.emcounter and disdvgue; that eachrnéspects
the way the other deﬁmmmmelr. and that.one. daes npt Ity fo, ipz‘ :ghq_ s thp]r
" apcoyding %0. ane'.a- owpreoncepts,. 80, tha-t e or shs, f}ctq 4{”%19’15’ T ayn 3t
' recognisie: the otherwnesa.iofythe other is a mg&u %1_95 Q,Pinﬁﬁl b?
- The uther cannever.be waduged to thfg.,se}ﬁs H;aay H,ﬁ hgr
to dissdgree.. ~But inprder to .be ablertq disagree th 2 o ?fr 7
"ground, m:qaow,a&rgg& J A8 Jeys; and %at_ o Are %& a‘gr ian :
sanethingchubutha. fack that Shero ig senethive Ahayt A X dhidgres L 0 m?g on
of = .comdon gramdm!hmhno:- digpgreeing . aTe are stand Lot ol cras e i

As' Fows ‘and Christians ve are ‘o€ itogettiey in!theRainbow Graup beesese we bave @

decided that comunities which were fighting in the past should now becopecigind to
-each other. - -We.arestogether not just.tg n%kgdag,, reise in ceful relations but

Decause thare:is: a bond :which ties M=SW: gopit n ::d .4 &ﬁ- et:h ﬂg:?da::m

MR-our. deep disagreenments, . - .0 oL aw gt S IEBIenS Ty L BE0T ST O

J T abkeild 1dlem



I should like to make a feeble.atiempt:to:articulate tonight what is this -
agreement: underneathcur ‘disagreements. . -‘This:ghguld serve aa the postgeript attached
to my dlmost thirteen years of living im: Jerusalem and the preface, the point of .
departurs rortha nertaak that aﬁntame in.the Martin.Buber House in Heppenhejm, -

Comm*boua, Jewaandﬂhn.stzans. is tﬁatwa]mwthstashumanheingsﬁa live by
i the ‘word. of Gode . We live as Jews and thtma 'becanae God speaks to us.  -How does
ke spaak to us?. _Here we encounter seemingly, a Ba.azc difference. For Jews the Word
of Gpd,:. zxcalleuca, is the Torah, given to Isrsel on Mount Sinai in the double form
of thed .and the Oral Torah.. '.l‘he qu—mmcod had’ spoken an Sinai, according
.. to; the. !:l.dra.sh. was echoed in seven voigces, a::d th&aaven voices’ dmpersod into méventy
languages:of the seventy. nations in the world, and thsrefore nobody n?eds to be without
the Wondaf God, and every human being c-un.thepefore live by the word, of God. ' For -
Chridtians.- th&\fo;d, o;‘ God, par excellence,, is JeBus Ch!-isms,. the Word of God whith
becane flegh,, mm in Jesus Christ. | Eia Spirit was poured out on all flesh' -
as is ipdicated in the story of Pesnueqost in the Acts of the Apostle.s go that each
heard in his own tongue about the mighty works of God.. Hobocw needs to be witlmut ‘the
word of God; every mman being can ‘therefore” live by the word of God.

. On tba ‘one hand thn'eia the Tora.b, on the other hand .I'psus Christ, both be'.\.ng o
clained .as ‘the Word of God, par, ‘excellence. Are ﬂiqaemt canflicting clai.ma" ‘Is _'
dismemnt not the last word hqro" . Vhere is the lmdor;l.xina agreement? The dis-

. agreememt is even exacerbated by the Christian claim. “that Jesus is the tme Word, | Mr-
ruling the Torsh, and that the Torah is only :torashadwiqg the final retvelaticn of the °
word of God, and -is'bound to lose its ultimate validity gn thé preserice of Jesus Christ)
Here we ‘have the replacement or subetxtution theology which m been so chai'acteristic
of ‘Chiristian teaching throughout the ages. and which, in fact, excludes any real;
meaningful redationship with Judaisn on an equal and dignified footing. If Jéus -are to
'bepitiodbecauaetﬁayhavenbty&tsmthetmenghtthenthumt.haandtoarea.l
bonﬂ. of mutual respect and accepta.nce.‘ "

As Christians-who; have really enconntqred. .Ieua and Judaienm and have seen somethi.ng
of the depth of the Jewish. spiritual ezpariemee and who have ‘seen the ultimate mean.ing
which- the ‘Toreh has.for them. we are ‘forcerl to rethink our t.heology of substitution and
replacement, and to seek ways in which we cap affirm the ultimate vah.dzty of Jelush
‘faith and experience. The horrendous.failure of C}:ristianity with regard to the:
Jewish people throughout the ages and upacially during the Holocaust, and the mimmﬂous
preservation.of"Judaisn despite Christisnity” (to use the title under which the = '
correspondence between. Rosenstock and Rosenzweig has been mbliahed in Engl:.nh, ‘ought to
be for us "the finger of. God". warning us. to seek ways to come to terms with the exist-
ence and the meaning of the Jem.ah people, 80 that as Christians we can really affirh
theae. : ; i w

.~ How can we dorthis theologically. that is to say, remaining true to the. rovelation
- which we as Christians, have received? ~I'spoke of Jesus Christ as the Word of God.”
What is the content of the Word of God? - What. does God say to usin this Word. There
have been many attempts to express this mm concisely within the tiue that
.one can stand on one leg. One of them is the verse of the prophet Micah (6:8): -

"has showed you, O man, what ‘is good; and what does the Lard require of yoa but to do

. Justice, and to love lendnéss and' to walk hurdly with your God"? This is the des-
tinat:.on of man ai:cord.tng 'to the full realizstitm of ‘man as ths image of God.:,

I ahould now l:lke to proposs"theﬂesi,s tha.t tha \tholq ;m;pose of the Torah is to

realige the image of Ged in.the people of Israhl and ultimatelv in the whole of the
_human race, 80 that the good is realizeds. do:.ng justlce. loving kindness, and wglking
humbly nﬁ: God. ' ‘That is the undoﬂyingmeaning ‘and motive.power-of the Halgkhah: to
produca such a mman commnity. -As:a-Ch¥istian who believes in Jesus Christ. a8 the

Word ‘of God which had becone fiésh, bagar wa-dam, I see in'hin the image of God already
" realized in hiyparson. in his 1ife;-in his ‘teaching, in his: suffering and death. In &
& variation on’the woids of Micahz | God’ ‘has showed' us, .nen and women in Jesus Christ
‘what is good: in himr €64 has shown us what is doing justice, what is loving kindness,
and u’hat is ralk:mg humbly ‘with God. Vhen'I read the goapals it is this whlch )
_emerges fron the pictire drawn of Jedus. ' . e

"/ hs iiom of God ...



S EPEE s :
As'V¥6rd -of ‘God in-the- naah,aas-rw a8.the:rea}ized mca ©f fed; Jesus
is at- the §aRa tige-«'as flesh, asubdmariwg-dan. + extregely:vulserables ;;fod in.
speaking t& huma#i beings; - exposes hmseifutnztgn forces gfv-gym.m ‘He: agegpls
. his word;3hie ehl3:¢oFhundnbeings to do: Justice; to love kindness (hesed), ;-g‘_,plkah
e hum‘bly with God, is ;put to ';.he most seyere test.  He acgepts that Jesus, the One
has properly  responded to_bis call, so that “he! completelv a!n’éodiéd the Word® afﬂﬁod,
_exposed to_ the forces’ of am, aeati and destruction.” "Whiat" 46" the outobiteof’ tim'reest?
Tt is the Reguryection.”  The resurrection ‘of J’esus Chri3f°nddns " that the imhge’of-Cod
ba destroyed: it g:Lves ‘the' cérfainty'th&f “the: ‘path of. thd"'rorah is’ the: ¥ight
_path, that’ the word, of Goﬂ wh:.ch reguires ‘ug’to do, Jﬁéfit:e, 40 Yove kindness: and $0-walk
. humbly ln.th o;z;r “God can be trusted ‘and dev1duts a'Futuré: fo¥ Ge-and is'a: souPce’ b hope.
Fajth in Jegus Christ means accepting’ this'Word,' taking’ &bﬁouialy the 'fact: thuatiole: |
image of God carinot be destrosrpd, not irf'any fellow-nan or weidan, -and therefors'd amr
required to come to hm ‘of ‘her defensé whew ‘hi- ‘or ‘her ‘humeh dight ty 19 threatehisdy:
But also, that ‘the inage of God cannot be 8estroyed: *:ln rysel¥ 50 that’ I do mbtsdespair
..of malf, when I fmd Torces of sin and enl wérld.ng in ‘my&eif ‘8o thdt' ‘I tah w*aina
and defm:(ancy not too aer:.oual‘y i L% O x‘\w N 31_«,_-:‘ L ST

o

What does this mea.n wlth regard to the Jewish peopla" e esns aid not aholisl': 1ti19

Torah, but he ‘is the one human being who fulfilied ‘the deepesti‘irtention of tie: Torah.

is a Jg, @8 teacher of the Torah, éven as ths ‘ebddimeib*of ‘the Torah ke was wesurrected.

hat 018 can thi's iwean" than that the Tordh’ remaing’ valid, thAt the Jewish people.renains

‘God"s heloved peaple, | that by Tesurrecting Jesus, Cod affirne his promises tavtherfleople
of Isra:al as well as hia "commandmentsd to Isr’ael. Nowha'e ‘#n 'the -Now Testamént. it

. -atated that by 'Eélieving in Jesus Christ Jews'would be' exa:p’ire& ‘fron observing cthe«"

M.' I th:ni‘&: that the very term "exeuption‘“ ‘fs ag{diﬁt-*hha vhole ap:lri‘b ot"'the

Torah. . . o i) 1 s T puaierad -

Cied Obsmmg tha mitvot neans tak:lna uptm mﬂaelf the _voka ,ot ';he ki.ngdan gt
going in the direction of the full realization.of. the inage- of ;God. ‘.ln hunan ,ﬂﬁgi w
Belim.nq in Christ, part:.c:pata.ng in the story of . the One Nnn in whom the" ‘image of ‘God .
was realizad, angd, l;vl.ng in’ ‘the convictiéﬂ that‘“the Amage of- ‘Cod' can neve#'be“destroyed -

- despite, the déppest, yglleys ‘of death &) 1§ going mlBo ifi‘the direction-of 'thé fdll’-
mu:\iz&tj.on, of . the “inmags’ of God™ in himan 83ciety ‘and humstiFistéry. | (As° Chribtduns:w
cannot clain’ ‘that we are’ cloaer tb the tafget thah thé . J’m,‘%—m both: on- mw;
- When & Chnstiap says "Christ", the Jew' Saye’ "Térah",  -Thé' Christisn: is inspirediby:
‘the story of the’ Croa'a and Resurrection, th&"Jew is in.spirhd By "t giftiof ~the-Terwh,
,which is the clearest’ ‘proof that God has mot given up on’ mhenity But' considers thoi
., mman person. ‘dignified ‘and adequate to tike upon- hiligelf the - ybls df' the Kimgdom of)
heaven, even if’ human bemgs ‘seem: to nf‘fer wry Httl:a grauna for-God's &cnﬁ.ctence in
them. ' ; 3 il o Rl

5 To use another inmage, that of the way or the path. \ God ia going a way. su%
hmnanity, “beg:mm.ng with .ﬂ'brahma “ghé’ w of Genesis' 18, whdieh wil¥’ come:to
its fylfilment in theé ld.ngdom of God, when in mankinil' the mnge-of God- will be:realized.
There are at least ‘two gates, two “openirgs to- ‘bhia \ray of tha 'Eonr. -'I.‘he med.s the
Torah, the Hitzrah. the other is Jeéus- Chriat. _ b 3 RRERTOETAR R L

‘It seens d;.ff:.cult to admzlt for Jaws and Chrmt:uma hut I th.mk _more fo‘r Chr}atuns
than for Jews - that the gate throug}} whick they have healpl c‘gqmg on the way of tEe Lord
nay not-be the .only gate.: The ‘pxperience of the .grace of haeing Rlaqed on the way ‘of:
the Lord, 13 so overwhelmmg and great that this aa:penance ﬁlls the whole horizbn for

son, so that nothing can be- coiupa:ed Wth this) ‘subje¢tively. .. But’ does.one .
cozmunity realIy have exclusivity and univeraalit'y for i%é o'im e:perienca*ﬁfﬁod*ar grsce?

1 do not expec'ball Jewa or. Chnsnana to ag;:pa W‘w,qwa. I h,\ou that ‘thelre

13 much ‘exclusiviam in:both. Judaisn. m~§2ﬂ'15timty, ard, that many, of aJ.il:.ﬁer oup

" elaim to possess the truth: .~I shpuld like. to go out,from. the eonﬂctiop of Franz

Roaenmie,r that. the ultimate truth ~ which is nqnn ather th.a.n the love of God for us

encmpaﬂes ‘6hd° possesses usand that we each,in ouy .own wﬂﬁrsv called. to r?apomd to taa
© truth, snd are mllowed to. teke part im the.truth, and 1o readize: our ah;rein th truth

in our own® 1ives.  : It dis therefore .a privilege for me. to serve 1;1 an orgnnimtign

where Jews and Christians are working together «om an aqual .too.tina Jm snd Chrtatim

/ oneh ir $709F ...



each in their own way, against the background of their own tradition and history,
are coning together to work on that which unites them: the calling to recognize and
appreciate the inage of God ip each huwsan being, in each human group. It will be
our task as Jews and Christians who work together to learn to appreciate and kmow
each other, to overcome the hatred and estrangement of the past, so that we can
walk together; following our cormon calling to go on the Derekh Adongy, each
drinking from our own source: which is for the Jews the Torah and for Christians
Jesus Christ.

* % % F ¥ * * *
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1 December, 1979, in a voluntary capacity, before he will atart his work on a full-time
basis in Heppenheim, as from 1 August, 1980, after having moved from Israel to Germany
in the summer of that year. '

The I.CoCoJ. will hold its anmual colloquium and genersl meeting from 15-20 June,
1980 in Sweden (in the ancient town of Sigtuna between ppsala and Stockholm) when

. the theme: "Faith after Auschwite - the Impact of the Holocaust on Faith and

Theology” will be discussed. From August 17-25, 1980 the 1.C.CoJ. will organize an
international Youtk conference in Israel on the subject: "Israel in Jewish-Christian
relations”. Plans for the future include:

- a comprehemsive study project between member organizations on: "Jews and
Christians facing Islam today",

~ revision of textbooks with regard to the presentation of Jews and Judaism
in education, "

- International seminars in and arcund Martin Buber House in Neppenheim,

~ international exchange of information on recent forms of antisemitism and
other instances of group discrimination and prejudice and on methods of
combating such phenomena.

- initiating encounters between representatives of Judaism and non-Western
Christianity, (e.g. Orthodox Christianity as well as African and Asian
Christiani ty).

Address of the I.C.C.J.: Martin Buber House,
. Werléstrasse 2,
D-6148 Heppenheim, - . )
FEDERAL REPUBLIC OF GERMANY. (Tel. (06252) S5041.

(Until the end of Jene, 1980, the address of the General Secrotary]:

Dr. J. (Coos) Schoneveld,-

P.0,B. 249,

Jerusalem,

ISRAEL. Tel. (office) 718308
(nome)  416908.
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ICCJ Werléstrafle 2 D-6148 Heppenheim

Murtin-Buber-Haus
WerléstraBe 2

D-6148 Heppenheim
Telephone (06252) 5041

Dresdner Bank, Heppenheim
0223277700 (BLZ 508 800 50)

Creditanstalt Bankverein

PRESS RILEASE. Vienna 66-01 306

The International Council of Christians and Jews - an association of organizations
in 16 different countries established to promote understanding and co-operation between
Christiens and Jews - has appointed as its first full-time general secretary, — as from
1 August 1980, the Revd. Dr. J. (Coos) Schoneveld, Jerusalem, presently theological
advigser in Jerusalem to the Netherlands Reformed Church, executive secretary of the
Ecumenical Theclogical Research Fraternity in Israel; editor of "Immanuel - a Bulletin
of Religious Thought and Research in Israel”; secretary of the Jerusalem Rainbow Group
and author of: "The Bible in Israeli Education - a Study of Approaches to the Hebrew
Bible and its Teaching in Israeli Educational Literature".

The I.C.CeJ. was established in 1974, growing out of a more loosely organized
"International Consultative Committee of Organizations for Christian-Jewish Co-—operation".
Among its member orgamizations are the "National Conference of Christians and Jews" in
the USA, "The Council of Christians and Jews" in Great Britain, the "Amitié€ Judeo-
Chrétienns" in France, the "Deutscher Koordinierungsrat der Gesellschaften fiir Christlich-
Jiidische Zusammenarbeit" in Germany, the "Aktion gegen den Antisemitismus" in Austria, and
‘the "Israel Inter-Faith Cemmittee" in Israel. There are further member organizations im
Belgium, the Netherlands, Luxembourg, Switzerland, Italy, Spain, Canada and Brazil. Since
the sumer of 1979 two additiomal orgamizations, in Venezuela amd Sweden, have joined the
I1.C.Code

In 1979 the I.CeC.J. moved its headquarters from Londen to Heppenheim im the Rederal
Republic of Germany, to the house which had been the residemce of the Jewish philosopher,
Martim Buber frem 1916-1938, who had contributed so much to a better umderstandimg betweem
Jews and Christiaams. This heuse had been declared an historical memument by the German
autherities and was made available to the 1.C.C.J. to serve as its headquarters.

Uatil the emd of 1978 the Revd William W. Simpsom had served the I.C.C.J. in a
veluatary capacity, whem he was succeeded by Dr. Framz ven Hammersteinm, who hed just
concluded a term of service as secretary to the World Coumcil of Churches' Censultatiem em
the Church and the Jewish People and was then appointed Directer of the Evangelische
Akademie im Berlim. Threugh the generesity ef the Pretestant Church of Hessem-Nassau in
Germany it became pessible to appoint a full-time gemeral secretary te the I.C.C.J. The
appointment ef Dr. Schomeveld was made at the Executive Meeting ef the 1.C.C.J., held im
Heppenheim frem 25-30 November, 1979. As Dr. vom Hammerstein is unable to carry en as
general sscretary fer health reasoms, Dr. Schomeveld will already held this effice as frem

Member Organisations:

AUSTRIA. Aktion gegen den Antisemitismus
in Osterreich
BELGIUM: Institutum ludaicum
BRAZIL: Conselho de Fraternidade
Cristao-Judaica

CANADA: Council of Christians and Jews

FRANCE: Amiti¢ Judéo-Chrétienne

GERMANY: Deulscher Koordinierungsrat
der Gesellschaften fur
Christlich-Judische
Zusammenarbeit

HOLLAND: Het Leerhuis

ISRAEL: Israel Inter-Faith Committee
ITALY: Amicizia Ebraico-Cristiana
Di Firenze
LUXEMBOURG: Comité Interconfessionnel
Luxembourgeois
SPAIN: Centro de Estudios Judeo-Cristianos
SWITZERLAND: Chnstlich-Judische
Arbeiisgemeinschaft in der
Schweiz
U.K.: The Council of Christians and Jews
U.S.A.: National Conference of Christians
and Jews

Presideni: Dr. David Hyatt {US.A.)

Vice-Presidene: Jean-Paul David (France)

Treasurer: Kurt Pordes (Austria)

General Secretary: Dr. Franz von Hammerstein
(West-Germany)

Hon. Cherrman: William W. Simpson (U.K,)



Draft Programme

COLLOAUIUM AND ANNUAL MEETING OF THF
INTERNATIONAL COUNCIL OF CHRISTIANS AND JE!IS
Heppenheim 28 Juni - 3 July 1981

coLLoqQuIium - 2B-30 Juni 1981

Theme:

Sunday

The Presentation of Judaism and the Jewish People -in Education
- in the light of the. Jewish-Christian encounter of the last
decades -

(A suitable title must still be found!)

28 June 1981 - Opening of the Collequium

16.30

Reception in the Garden of the Martin Buber House
(in case of bad weather in the Martin Buber School) -

Press conference (with repeesentatives of neus papers, religious
and educational press, radio and t.v.) i

Dinner in Hotel "Halber Mond" with invited guests and the
participants in the Colloquium.

Among persons to be invited as guegfs of honour: tha Minister
of Culture of Hessen, Mr. Krollmann, the Landrat of Kreis
BergstraBe, Dr. L. Bergmann, the Mayor of Heppenheim, Mr.

Kunz, The president of the Zentralrat der DNeutschen Juden,

Mr. Nachmann, the President of the Church of Hessen and Massau,
Dr. Hild, one of the (arch)bishaps of Germany.

Unrds of greeting by Dr, David Hyatt, and nne or more of the

Key note address by a well-known personality (1/illy Brandt?)

Mueical “performance (in cooperation uith the Kulturkreis of

Grneral Lecture on: The Precentatinon of Jiudaism =2nd the Jruiceh
Penple in E-ucetion - Retrrenect and P-nsnect
Sungested sneaker: Prof. Jehn Pauliknus!"i, Chicago:; cor
Nr. Eunene Fisher (Secretariat for Crthalic-Jewiesh Rplations
of the National Conference nf Cathnli¢ Bishnre in the LUSA,

18.00
19.00

cuests of honour,.

Henpenheim.
Monday 29 June 1981
p9.ro

Uashington)

10.00

Breaking up in Uorkshops led by experts ir the various fields
ofl interests. Suggested workshops an:

1. On the presentation of the Pharisees in Fducation - Houw to
present an objective pictures of the Pharisaess zs the New
Testament as normative holy scripture seems te give a nat
sp fair and objective picture?

2. How to deal with the issue of'"the Jews and the Crucifixion"
in Education. Does the Neu Tegtament give,an historically
reliable picture? If not, hou*’deal with &4 educational-

ly, didactically and hermensutically?

3. The presentation of Jewish history after the destruction of
the Second Temple in Education. Is Jeuish history a history
of suffering? The danger of nresenting Jeuish history one-
sidedly as such. Hou tn present Christiap anti-=Judaism

throuchout history?



4., The presentation of the Holocaust in Education. Yays and
Pitfalis, both in Jewish and non-Jeuish education. Houw
does one sffectively combat prejudice in a class room and
how does one present ths story of massive human destruction
to younger children?

5. Hou to present the relation betueen "01ld" and"Neu" Testament
between the Jewish and the Christian understandings of the
Covenant, between the Jewuish and the Christian festivals.

6. The presentation of Christiznity in Jewish education both
in Israel and the Diaspora.

7. Perhaps there is also room for addrescingthe question of
the presentation of Islam in both Jewish and Christian
education,

Each workshop should be led, as far as paoscsible, by a Jewish
and a Christian expert in the field of interest. .

12.30 Luncheon at Hotel "Halber Mond". Short a<dresses by DOr,
Carl 0Otto Lenz and Mr. Nachmann.

14.00 - 16.00 Free time
16.00 Continuation aof the ltork shops
18.30 Dinner in "Halber Mond"

20.00 Exhibition of didactic materials for the presentation of
Judaism and the Jewish people in education. Showings of
audiovisual programs, such as "Living Judaism" brought out
by The Council of Christians and Jews in Great Brit4in
(in the Martin Buber School)

Tuesday 29 June 1981

Pp9.00 General Lecture on: From-Theory to Praxis - Consideration
of the Educational processes which come into nlay uhen new
insights in the relationship betueen Jeus ~nd Christians
ard to be translated from theaory to didactical praxis,

Sneaker should be an educatinnal expert itk practicel ex-
perience in the presentation of Judaism =n< the Jewish neonle
in education. Suggestions are mest uwelcomr,

10.00 Continuatign of the workshaops
12.30 Lunch a2t "Halber Mond": Short address'by:.z leading member nf

the DKR.
14.00 - 16.00 Free time (From 15.30-16.00 Refreshments in "Hahg%g"
16.00 Sharing of the results of the Yorksheps in plenary session
18.00 Dinner in Hotel "Halber Mond" (in "Halber Mond")

?0.0N0 Panel Discussiaon on questions raiserd in ths worl¢ shops,
9 (in MHalhatr Maond")

21.30 Summing-up of the Symposium.

Pefreshments to be served in the place vhere the uvork cheps are
to be held: Martin Buber House, Martin Buber Schnol
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ANNUAL MEETING =~ 1-3 July 1981

'adnesday 1 July 1981

09.00 Start of the Annual Meeting (in Martin Buher Schonl)

12.00 Lunch

1%.7%0 Bustour to Heildelberg and Unrms. Return to Hepnenheim 18.00
12.20 Dinner

20,N0 Linght cultural evening with the inhahitants of Heppenheim"
who are celebrating their yearly "Ueinfest" in the week of
the ICCJ Symposium and Annual Meeting., Tc he arranged in

consultation with the municipality of Hepnenheim and tho

Kul furkreje,

iy

L0

84

-

=

Thursdsey 2 (30l

Cantinustinn af the Znntal Meaoting

Ewd olesy 50 ) A

Cantinuatian of the Annual Meefing

Connltusin- =2 12 «fpom

Pesnend oy “urther dizoussign hy
ganaend Fo phbar fdise ign hy
" /
Hennenhain, 16 Detnher 1080 . Rr. J./8chemrunld
' Ganmnal Camrnntary
ANAT ; St X
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SAMARBETSRADET FOR JUDAR OCH KRISTNA
Sollentuna, March 24, 1981

To the participants of the ICCJ Colloguium
"Sigtuna 1980" - and some other friends.

Dear Friends,

Under November 1980 we sent out 6 lectures to you from the Colloquium
in Sigtuna during the marvellous midsummerweek last year, We hope you
have received them in good order. If that should not be so, please,
write to Arie Lems and we shall correct any faultinesses,

Now we have the pleasure of sending you the rewaining 3 lectures and
a biography.

Moet of:the 9 lectures are now free for publication, som of them

under certain conditions., Also about freeing for publication and the
conditions of that you will find under this cover.,

Only the lectures of prof. Shemaryahu Talmon and rabbi Marc Tanenbaum -
are at this moment not free for publication yet. If you should intend
to publish their lectures, please, get in touch with them directly.

As we already could tell you in our letter of Nov. 21, 1980, we are
prepairing an album about the Colloguium we had together. It is now
nearly ready and we are very grateful to those who sent us pictures
and articles in newspapers and other publishings.

If you should have any more pictures &and articles we should only be
too happy receiving them., If it should give you &any costs, we are
more than willing to repay those costs to you.

We rea.liy hope seeing you again in Heppenheim this- summer at the
ICCJ-Colloquium 1981 and we intend to bring the album there, so you
- can see and taste the atmosphera as it was that nice time we had

together in Sigtuna.

Arie lems
Secr.

Warmest regards,
Yours

P.S. The snow is disappearing now and we hope spring-is.not too far
away anymore.

Encl.: Conditions for the lectures beeing free for publication.
Bibliography 5
3 rem2ining lectures from "Sigtuna 1980",

Sekretariat: : :2511‘51!:'605.;5 -

Stiftsadjunkt Arie Lems : P

10 kugl gs I‘;agtauna Svenska Handelsbanken

N ents e kontonr. 6197-225 908 502

tel. 08/754 24 89



CORRECTIONS to be made before publishing the lectures, held at the Colloquium
. of the ICCJ, June 15 - 18, 1980 at Lekmannaskolan, Sigtuna, Sweden.

B T R T e e e G G P g T T e N g T L R R L e e e = P LT I e ™™

Leoture nr. 1,given ly Prof. Eberhard Bethge, Bonn: Free for publication under

following conditions:

1, It has to be mentioned that a more detailed article was published entitled:
"Dietrich Bonhoeffer und die Juden"” in an anthology: "Konzequenzen. Dietrich
Bonhoeffers Kirchenverstéindnins heute". Herausgeber Ernst Feil und Ilse Tdédt,
Christian Kaiser Verlag, Miinchen 1980, Pages 171 - 214.

2, Corrections to be made in the reproduction of the lecture we sent you:

Page line - . Was written: Should be:

1 9 . passed posed
1 n this ? Bonhoeffer this: Bonhoeffer
£ 1 meant - means

LR 20 hostory ' history

3 3 die did
3 12 Those Some of those
4 * 20 regarding _ regaining
5 14 Kirchen ' Kirche
(3 30 peper "’ . paper
8 6 paper ~ article

wiB 34 vocationally " professionally
] 4 vividly - vividly
9 16 these there
9 }0 - ? - - 3 " hr Al . '
9 3 These There

10 15 with. to assume that with
10 16 '~ horizon, and which in tho horizon in the
10 20 . vrey very

10 26 then ever to ohangu then to change
1 33 (The The

12 17 _ greek ' CGreek

16 26 Clement ) Clemen

I;actgfé nr. 2, given by Father John Pawlikowski, Chicago: Free for publicationm,
no conditions,

Lacture nr. 3, given hy Rebbi Dr. Albert E Frioﬁlsnder, London: Free for publi-
cation, no oonﬁitiona.

Leoture nr, 4. givep by Prof. Shemaryahu Talwon, Jerusalem: Not free for publi-
cation yet.

Lecture nr. 5, given by Drs. Hillon-Zuidoma; Hilversum: Free for publication
under following conditions:

Correctionas to be made in the reproduction of the lecture we sent you:

Page . Line Was written: Should be: .
3 30 oiece piece o
4 12 "gjoahy - tragedy and "ghoahy] - tragedy &and "churban" -
"~ churban- ' * 5
6 13 times. times".,
) g Akida . Aqeda
11 23 “hat 1’ aseeas umn‘? I!_h_‘_t 1B -.eed “m_m'?_
12 26 Akedah | Aqeda
- 14 19 sioular eimilar
14 23 Akedah-model. - Aqeda~-model. -
15 7 death because death, because

Cont.,



Cnntiuuntion Gorreotiona:

i

Laotura nr‘ 6, given hy Prof. Iuo Dequeker, Louvain: Free for publication : :
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Catholic theological literature in the post Auschwitz era has

not yet taken the Holocaust with great seriousness. This_is an
unfortunate and ultimately indicating situation. It holds even for
such a country as Germany which has been one of the cradles of
contemporary Catholic theological reflection. With few exceptions,
as Professor Eva Fleischner has noted, Catholic theclogians have
done little or no wrestling with the implications of Auschwitz

for theclogical construction within Catholicism.l A few scholars
such as Hans Kung? have shown admirable sensitivity to Christian-
Jewish relations and to the Holocaust in particular in their
writings. But this sensitivity has remained rather isolated,
exercising virtually no impact on the main body of their theology.
Hence this brief presentation does not aim to provide a survey of
current Catholic thinking on Auschwitz. Rather it represents a
personal étatement of one Catholic theologian's vision of the
issues that emerge for Catholicism from an in-depth confrontation
with the Holocaust experience. It is a confrontation, let me add,

which no authentic Catholic theology can avoid. In addition to

the personal statement some reference will be made to Catholic
scholars such as Rosemary Ruether, Gregory Baum and Gordon Zahn

who have addressed aspects of the Auschwitz reality.

Before considering some specific theological questions, it would
be useful to articulate the interpretive framework within which
I view the Holocaust. I have been persuaded by scholars such as

Uriel Tal that the Ho%%aust represents something more than merely



thé final, most gruesome sequel in the long history of Christian
_anti—Semitism. ihis_is in.no way meant to deny the central role
which the anti-Semitic tradition played in wide public acceptance
éf the Nazi Final Solution. There remains little doubt in my

mind that classicai Christian anti-Semitism served as an indis-’
pensable seedbed for Nazism. But the Holocaust also, and perhaps
most importantly, represented the attempt to create a "new person".
And this was undertaken in an atmosphere in which the new tech-
nology combined with pureaucratic efficiency and the growing
collapse of traditional biblical and authoritative ‘religious
morality made possible the'virtually unlimited and morally unchal-
lenged use of power to reshape human society and even the human

person. Auschwitz truly opened up a new era in human possibility.

Within this perspéctive the-first. and ig mapfiways, tﬂe most
fundamentai reality posed by a study Qf tﬁe Hﬁlocaust is how do
we deal with the human community's new Qense ;f freedom. The
Nazis had correctly assessed modern human expérience.in-at least
one.respect. They:fightly understooﬂ-fhat pfofcupa changes were
taking place in humaﬁ consciousnesé. Uﬁdér fhe-impact of the new
science and technology, humankind was beginning to undergo a kind
of Prometheus Unbound experience on a mass scale. People now
began to become aware of a deeper sense of dignity and autonomy
than most of Catholic theology had previously recognized. Divine
punishment, hell, the wrath of God, divine providence--concepts

such as these which had exercised a profound hold on people since



biblical times were waning their influence: - .

This fundamen£31 ﬁefcepﬁual ehange eignais eéeeﬁ éhéiiéﬁgé £§ ali
theological'interpretatien, whether Catﬁoiie.of &ewish. ‘While

an adequate respohse will prove diffieuif foelbeghffaafh edmﬁunities.
the task w111 in many ways prove harde; for Caehol;cs: JewS'cen |
call upon some traditional themes in thelr rellgloue literature

such as a notion of salvation as an.incomplete process still

taking place within the confines of history, of-the:heman person

as co-creator of the universe.énalbf[the sense of humanity's
independence from God most'drama£i¢a11y conveyed in.Job's "wrestling"
with God. rThese:notions,have largely;disappeefed-££0m the average

Catholic's understandinglof'the_God—hﬁﬁan.reiationehip.

The task for Catholic theology Qill'be”to.fiﬁd a way to affirm the
new sense of humaﬁ'freedbﬁlthat is’contieuing to dawn while at

the same time suggesting constructiﬁe:butlete fer its expreesion.
It cannot simply deny the }eality of ehis f;eeaom,leh approach
that still ﬁnfortuna'teiy dominateé seefbfle of Catholicism. A
significant alteration in our underétanaing of:tﬁe God-human

person relationship is called for in the light of Auschwitz.

Yet the newhseese of human 1iﬁg;etiog to-ﬁhieh the ﬁelocaust
formed a deetructive responselcahnot be enddfeed naively by
contemporarylcatﬁolic thedlquf Eesﬁfﬂqloceqst Catﬁoiie theclogy
.needs to.begiﬁ to aitieuiete an.uhderetandieg-ef.éod'andlreligion
which will prevent ‘the newly dlscovered creatlve powers of the.

human person from belng transformed into the destructlve force -



we have seen exposed in all its ugliness in the Holocaust.

It must begin grappling with a pervasive condition of twentieth
century humanity, a period in which, as the philosopher Hans Jonas
has poignantly described,"...we shiver in the nakedness of a
nihilism in which near-omnipotence is paired with near emptiness,

greatest capacity with knowing least what for."3

The post-Auschwitz God-human person relationship will have to be
one in which there is a clear recognition of God's utter and
inescapable dependence upon the human community in the process of
salvation. The God whom we used to invoke through our prayers

to intervene and correct the ills of the world died in the ashes
of the Holocaust. People began wars, people began Holocaust,
people must stop them. God will not intervene to stop such
perversions of true human freedom. Auschwitz has taught us

that God will not, perhaps even cannot, effect the full redemption
of that part of his being which he has generously shared with

humankind unless people assume their appointed role of co-creators.

But for the human community to assume this co-creatorship role
without falling into the practice of destructiveness that dominated
Nazism there is need for present-day theology to articulate a
notion of transcendence which can c0unterba1aﬁce this potential

for such destructiveness. Any theology that fails to grapple
seriously with this phenomenon of destructiveness--the underside

of human freedom--will ultimately fall on hard ground. A theology

will have to be built that can truly guide this growing sense of



human freedom and power and prevent its misuse for purposes

of dominance and false universality.

Theology alone will not be able, however, to open up this newly
required sensé of transcendence. It will have to emerge from
experiments in religious experience; it will require a new
appreciation-of religious symbolism. People once more will need

to sense a contact with a personal power beyond themselves, a
power that heals the destructive tendencies still lurking within
humanity. For the newly liberated person to be able to work
consistently towards the creation of a just, humang and sustainable
society he/she must begin to sense that there exists a judgment
upon human endeavor that goes beyond mere human judgment. The

old sense of judgment rooted in a notion of divine punishment
will no longer work. The modern experience of the human community
is that the worst atrocities can be perpetrated with apparent
impunity. The only norm that can finally curb such atrocities

is one rooted in an experience of love and unity beyond the

narrow dimensions of this earth. Concomitantly there must

develop a realization that actions such as those which shaped

the Holocaust ultimately block the attainment of such love and
unity. This understanding must become a deeply felt perception

of the human community and not simply a theological idea.

While it is important to stress the God-problem facing Catholic

theology after Auschwitz, it is not only a God-problem. Blaming

God for the horrors of Nazism is in many ways a "cop out". To



accuse only God is to engage in blatant escapism. Is not an
equally fundamental challenge of the Holocaust the question
whether we are any longer entitled to speak positively and con-
structively about the dignity of the human person. Elie Wiesel
made refernce to this problem at a symposiﬁm on the Holocaust.
After reading his paper, Wiesel was bitterly attacked by a
young Jewish scholar who finally demanded of him, "Wiesel,
after six million Jewish deaths, after Bélsen ana Dachau and
Auschwitz, how caﬁ you ask us to believe in God? How ¢an you
or anyone believe in God?" To this challenge Wiesel responded,
"The question, my friend, is not how can I believe in God. The

question after the Holocaust is, how can I believe in man?"

A Catholic theology that aims for the authenticity in the light

of the Holocaust cannot avoid this question. Is it still possible,
how is it still possible to speak of the human person in positive
termsi The Holocaust has shattered much of the grandeur accorded
the human person by both liberal rationalism and marxist humanism.
Hence one of the primary theological tasks after Auschwitz will be
the rebuilding of a hopful image of the human person. I think it
is possible to rebuild such an image, and so ultimately does
Wiesel. But it will involve a careful and painful process with

a clear willingness to make theological and practical provision
for the evil powers that continue to exist in the human pysche.

No theology today can easily assume a positive image of the human

person. Such an image can be legitimately reborn only if it has



emerged from a profound and honest confrontation with the

forces of destruction that showed their ugly face in the Nazi
leadership. For the Holocaust was not the création of raving
idiots. This point must be consistently maintained. It managed
to seduce many of the best minds in the society of its day into
its formulation and development. And it depended in part at
least on philosophies that were the product of thinkers many
still look upon as giants in the tradition of Western liberal
thought. Rebuilding a hopeful image of the human person after
Auschwitz is a preliminary step in theological construction that

no serious Christian can by-pass in the post-Auschwitz.

In the area of hope the post-Holocaust church will also need
to face the question raised several years ago by the Catholic
philosopher Frederich Heexr. For him, Catholicism's failure to
adequately confront Auschwitz is symptomatic of how Catholicism
has reacted to all other threats, especially to war and the
possibility of a nucler holocaust. The problem, he feels, is
rooted in the church's withdrawal from history. He writes:
The withdrawal of the church from history has
created that specifically Christian and ecclesi-
astical irresponsibility towards the world, the
Jew, the other person, even the Christian him-
self, considered as a human being--which was the

ultimate cause of past catastrophies and may be
the cause of a final catastrophie in the future. 4

This fatalistic tendency which Heer attributes in the main to

the dominance of the "Augustinian principle" in Western Christian



thought which views the world essentially under the category

of sin led to Auschwitz, and it retains the potential to bring

about a nucled@rholocaust in the future unless the sense of

despair about the world is seriously undercut. The only cure

for this centuries-long moral cancer in Catholicism, according

to Heer, is for the church to liberate itself from the dominance

of the "Augustinian principle" and return to the Jewish roots

of Jesus' own piety, to the original vision of the Hebrew Scriptures
in which the human person felt the call to be both God's creature

and his résponsible moral partner in governing the world.

Another crucial theological question before the Christianity after
the Holocaust is that of the very definition and understanding of

the church itself. Auschwitz has terminally undercut any possibility
of retaining an ecclesiology which looks upon the church as a

wholly complete and perfect institution existing essentially apart
from human history. The only model of the church that can lay

any claim to validity in the post-Holocaust era is one that emphasizes
it as a community of men and women significantly bound to the

flow of history. As a result of its experience through Christ of

the love and healing of the transcendent Goé, this earthly~rooted
community called church maintains a continual struggle to fully
exercise its burden of co-creatorship. This it does in concert

with non-Christians as all of humanity moves along the road to

the realization of that peace with justice that stands at the

center of the ultimate salvation of humankind.



Ecclesiology, let me add is key in my perspectlve to the full
understandlng of the long—standlng and often heated debate about Pope
Pius XII and the Holocaust | Hlstcrians and popular wrlters.

both JEWlSh and Chrlstlans, have debated at length the morallty

of his handllng of the extermlnatlon of the JEws of Europe.

Could he have done more by strong,Ipublic_opp051t10n? To some
extent this issue méy nevef ﬁe answered satisfactofily. For

how does one accurately assess the impact of what might have been.

Over and above any personal evaluation of the moral quality of
Pius XII's stance--and I have not suggesting this evaluation
process should cease--it is important for Christian ethics to
explore the theological framework that conditioned his mentality
and guided his decision-making during .this critical period in
human and in church history. Professor Nora Levin has grasped
an important dimension of Plus' approach in thls regard. She
writes in her volume THE HOLOCAUST that

In the years of fateful concern to European
Jews this institution (i.e. the Vatican) was
entrusted to a man who undoubtedly believed

he was being scrupulously neutral in his
appraisal of world-shattering events but who,
adnittedly, believed that National Socialism
was a lesser evil than Communism. In this
context alone, could Jews be viewed other than
as unfortunate expendables? After all, it was
the Nazis, not the Bolsheviks, who were destroying
them. 5

In line with Professor Levin's analysis it is becoming clear that

Pius XII's ecclesiology was one. that primarly defined the church

in terms of Mass and the sacraments, the.vital ingredients for
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authentic human salvation. Hence their continued availabilty

through the chﬁrch's institutional éurvival became paramount no
matter whaﬁ the cost in non-Catholic 1ivgs might have to be.

" i y :
As one Vatican spokes-person put the matter, we can conclude a
concordat with the Nazis but not witﬁ ﬁoscow. Let us, however,
be clear on one point. This ecclesiolcéy did not directly intend
to be callaus with respect to £he right; and very existence of
noﬁﬂCatholics. Rather it so envisionéd the chufch and its value
for human beings that in crisis situations when trying decisions
had to be reached with respect to the very survival of the church
as institution,the destruction of non-Catholics could become an

unfortunate by-product because non-Catholics assumed no central

role in the ecclesiological definition provided with Catholicism.

One cannot, it seems to me, ever underestimate the link between
ecclesiological vision and the moral questions emerging from the
Holocaust. Thé tﬁeological presuppositions-shared by Pius
undoubtedly conditionea his outlook on the Jewish question during
the Nazi era. And tﬁe ecclesiologicai éuestions tﬁat arose iﬁ
Pius' time are one that continue to haunf the chérch in our day
as it confronts totalitarian op#ression in various parts of the
globe. We cannot change the decisioné made by Pius XII. They
are buried with him. But from an analysis ﬁf the Holocaust the

church can alter its own self-understanding relative to the role

of outsiders so that their continued survival becomes a central

concern of the church in a way it was not for the ecclesiological
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vision that dominated Pius™ thinking. The ecclesiology that must direct
moral decision-making in the contemporary church is one that sees non-
catholics as integral to the survival of the church itself. There is no
way for Catholicism to survive with integrity and wi@h any continuing
salvific mandate if it allows the death of other peoples to be a by-
product of its efforts at selfpreservation.

This in mind is one of the most profound and far-reaching lessons that

we can gain from the present-day confrontation with the Holocaust experience.

Without question it will prove trying for Catholics to face the challenge
to the traditional notion of the church™s basic moral integrity posed by
Auschwitz. As painful as this may be, a new ecclesiology will have to be
forged. As we begin to penetrate the veil that has shrouded discussion of
the Holocaust in Catholic circles, we can better appreciaie the inadequancy
of the ecclesiological posture which made at least indirect complicity with

the Nazis a possible option for Roman Catholics.

A cautionary note does need to be sounded, however, regarding the question

of ecclesiology after Auschwitz. While I feel the Auschwitz experience

demands from Christians a fundamental re-immersion of the church in the flow

of human history, we cannot completely lose sight of the transcendental dimensions
of the church. This means that the Christian community must continue to experience

an aspect of its existence that pulls it beyond the

narrow confines of the world in its present form. The call for concrete
historical involvement by the church should not be interpreted to mean

a restriction of the church to the realm of present history alone.

The danger in the latter outlook is that the church becomes too identified
with a given social order. The Catholic sociologist Gordon Zahn, one of the
first researchers on the Holocaust within Roman Catholicism, has issued

a well-placed warning in this regard. He writes:
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“If there is any single overriding lesson to be learned...it would seem to be
that the religious community must never become so enmeshed in its support for

a given social order that it Toses its potential to be a source of dissent and
disobedience....the church must recognize that it has a stake in maintaining a
separation of church and state as that separation is defined from its own per-
spective.... The problem as if developed in Germany... is also one of preserving
the purity and independence of the spiritual community, and its teaching from
domination by the national state, with its own definitions of situational needs

and priorities”.

The final theological question I would raise in this brief presentation is that of
Christology. The story is told of a visit by two bishops to Hitler to protest his
action against the Jews. Hitler s response to their criticism was that he was only
putting into practice what the church had been preaching for two thousand years.
While it would be distorting the complexity of the Holocaust™s origins to interpret
it simply as the result of traditional Christian theological reflections

on the Christ Event in which, as Rosemany Ruether puts it, anti-Semitism

becomes Chrﬁstology's “left hand", it would prove equally disastrous for
Christian integrity in the post-Auschwitz era not to recognize the challenge

that the event poses for Christological interpretation. Gregory Baum has well

stated the situation. He writes:

"Auschwitz..is an altogether special sign of the times, in which
God empowers the church to correct its past teaching, including

its central dogma, to the extent that it distorts God”s action in

Christ and promotes human destruction... The Holocaust acted out
the church™s fantasy that the Jews were a non-people, that they
had no place before God and that they should have disappeared long
ago by accepting Christ. The church is now summoned to a redical
reformulation of its faith, free of ideological deformation, making
God"s act in Christ fully and without reserve a message of life

rather than death".
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A number of Christian scholars, including a few Catholics, have begun

of late to reflect on the implications of the Holocaust for Christological
formulation. The 1ist in this regard includes such names, mostly from the
English-speaking world, that U am quoting, at Teast those who have appeared

in English, including sucﬁ as Prof.Franklin Sherman, Fr.Marcel Dubois, Jurgen Moltmann,

Gregory Baum and Douglas J.Hall. I welcome these efforts even though I do not stand
in full agreement with all of them. We shall look briefly at their respective

positions shortly.

As a preface to our examination of these concrete efforts at Christological

expression against the backdrop of Auschwitz, it would be important to put on the
table some of my working principles as to why the question of the Christology-

Auschwitz Tink needs to be raised by Christian theology. The Holocaust was first
of all, as the church historian Franklin Littell has rightly insisted, an event
in Christian history as well as a chapter in the life of the People Israel. But
even beyond this relationship between Auschwitz and the church, reflection on

the Holocaust™s significance for Christological understanding assumes crucial
significance as a result of some general principles that quide my overall
approach to theological construction,

Briefly stated: (1) that revelation remains open and ingoing: (2) that history

is not yet fulfilled and that it remains a revelatory locus --hence a major event
such as the Nazi Holocaust must be examined for theological significance:

and (3) that Christian theology remains incomplete without the religious insights
present in the Jewish covenant. This in turn implies that any event exercising a
profound impact on the Jewish People, as Auschwitz has without doubt done, by
implication conditions theological thinking in Christianity. I do not have the
time to defend these principles here. But I think one needs to be aware of

them for a full appreciation of my subsequent comments on Christology,

Among the major theéological figures of this generation Jurgen Moltmann
has been the sole figure to undertake an exposition of Christology set within
the Holocaust experience. This concern forms the core of his volume THE CRUCIFIED

GOD. Moltmann speaks of his personal reactions to a postwar trip to Poland’s
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Maidanek concentration camp site. He writesof that experience in the following
way: With each step it became physically more

difficult to go further and look at the

thousands of children”s shoes, clothing

remnants, collected hair, and gold teeth.

At that moment I would have preferred from

shame to be swallowed up by the earth, if I

had not believed:"God is with them. They will

rise again." Later, I found in the visitor”s

book the inscriptions of others:"Never again

can this be allowed to happen. We will fight

to see that this never again comes to pass.”

I respect this answer, but it does not help

the murdered ones. I also respect my own answer,

which T gave at that time. But it is not sufficient.
Moltmann then proceeds to raise the question, does faith in God remain an open
possibility after the Holocaust? The answer, Moltmann insists, is profoundly
difficult. No cheap and easy responses are possible. But Moltmann himself has found
some handle on the question in reflecting on a story that appears in Elie Wiesels™s
novel NIGHT. The story ends with the words "Where is God?... he hangs there from the
gallows..." So, for Moltmann, the experience of Auschwitz revealed, perhaps more
dramatically than any single even since the time of the Crucifixion, the fundamental
significance of the Christ Event:God is able to save men and women, including the
people Israel, because through the Cross he participated in a real way in human
suffering. Moltmann contends that theologizing after the Holocaust would prove an

impossible burden;

Myere not the Sch'ma Israel and the Lord's
Prayer in Auschwitz itself, were not God
Himself in Auschwitz, suffering with the
martyred and murdered.. Every other answer
would be blasphemy. An absolute God would
make us indifferent. The God of action
and success would let us forget the dead,
which we still cannot forget. God as
Nothingness would make the entire world
into a concentration camp.' 9



« Th =

Moltmann makes some linkage between his theology of the Cross
and its salvific effect even for the people Israel and Abraham

Heschel's notion of divine pathos. He argues as well that the

notion of the suffering of God as the basic divine salvific
activity is consonent with rabbinic theology of the first
century: Holtmann writes:
““ The God who suffers in exile with Israel
preserves the people from despair and fear.
The realization of God's fellow-suffering
impedes apathy, maintains sympathy for God
in life, and holds hope for the future of
God owen.' 10
Moltmann adds that in rabbinic theology it is claimed that this
suffering on the part of God is something he experiences at
the very core of his being. God is not merely present where
people are suffering; that suffering directly affects his own

life. As Moltmann puts it, "God is not only inveolved in

history; history is also in God Himself." 11

Seen in the context of Incarnational Christology, Moltmann

would seem to be saying that humanity and divinity touch most
profoundly at the moment of human suffering. This was clearly
seen in the Crucifixion. But the Resurrection showed that this linkage

in suffering between humankind and its Creator leads finally to a new
state of wholeness and unity, to final salvation, to ultimate recon-

ciliation, between creatures and their Creator - God.

Moltmann™s efforts at viewing Christology in the context of Auschwitz
have met with mixed reactions from theologians connected with the dialogue.

Professor A.Roy Eckardt is strong and blunt in his rejection of Moltmann’s
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theology of the cross. There is no way we can honestly assert that the
millions of Jews were liberated from death or from any other suffering
‘through the Crucifixion according to Eckardt. It appfoaches_the height
of a blasphemy to claim such in light of thristian complicity with the

Nazi Final Solution. He writes:

"What does it mean to tell the inmates of
Buchenwald or Bergen-Belsen, as this Christian
theologian does, that "through his suffef%ng
‘and death, the risen Christ brings righteousness
and 1ife to the unrighteousness and the dying".
For Eckardt Moltmann simply claims too much for the sufferings of Christ.
o1t ﬁay be contended". Eckardt argues, "that in comparison with certain

other sufferings, Jesus™ death becomes relatively non-significant".

Eckardt is also of the opinion that emphasizing the theology of the cross
leads to an over-idealization of certain categories sdch as "weakness".
"impotencé", "vulnerability", openness to suffering and love", and "divine

protection". This religious outlook
according to Eckhardt will only serve to expose all believers, but

in a special way the Jews, to grave danger. For as both Irving

15 have insisted in somewhat

&
Greenberg A and Richard Rubenstein
different ways, the judicious use of power becomes a moral
necessity in view of the evil exposed in Auschwitz. I shall

make some assessment of Eckardt's critique shortly..

Another Christian theologian sensitive to the issue of the
Christian-Jewish dialogue and Auschwitz in particular, Douglas
J. Hall, sees Moltmann's efforts and the theology of the cross

generally'in a much more sympathetic light than Eckardt.
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~ He flrmly holds to the view that the development of the theology
of the cross represents the only way to overcome the kind' of
Chrlstologlcal thlnklng which 1nev1tab1y leads to the antl—
Semitism exposed 1n the Holocaust. - Only such a theology in
Hall's mind can counter the dangers.lnherent in "the hlstor—

.icing of the eschaﬁological“ Christelogy which has dominated
Christianity for so 1ong a time and which Rosemary Ruether has-

so ably critiqued. Hall writes:

“ To recover and devise a theology of the

Cross indigenous to our own time and place

Means--as Moltmann has demonstrated so ably--

to recover and devise a theology of hope.

.. .Only such a theology, which does not know
everything in advance, "like the ant," but

+, is always "properly astonished at events"

(Barth) , can function as a basis of dialogue

and fraternity with other faiths--"the Jews

first". 16

A "theology of the Cioss" ChfistoTogy'335umes the continuation

of evil, éin'and suffering after the Easter event. It complete]y
rejects any c1a1m that after the "victory of the third day" the
human 51tuat1on 1s no 1onger that of the cross. Th1s Christological
approach accordwng to Ha11, establlshes a soteriology of solidarity
which by def1n1t10n sets up the cross. of Jesus as a part of fraternal
union w1th the Jew1sh pecp]e, and w1th al1 who seek human 1iberation

and peace not as a point of exc1u51on Ha]] writes:
'™ _..the faith of Israel is incomprehensible

_ un1essone sees at ifs heart a suffering

‘God whose solidarity with humanity is so
~abysmal that the "cross in the heart of

God" (H.Wheeler Robinson)-must. always be
; incarnating itself in history. Reading the .
et :_oworks of Elie Wiesel, one knows, as a

| ;Chr1st1an, that he bears this indelible
' rgsemb1ance to the people of Israel”.
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For Hall the theology of the cross, of all available Christological
options, expresses the thorough meaning of the Incarnation.

1t alone establishes the authentic divine-human 1ink implied in the
Word becoming flesh by emphasizing the solidarity of God himself

with suffering humanity. Only the theology of the cross offers a
consistent and imaginative testimony to the genuine humanness of Jesus.
As with Eckardt”s position, some critique of Hall will be offered after
the examination of a few additional viewpoints that move in the same
directions.

One such perspective is found in the reflections of my Lutheran colleague
Franklin Sherman. He feels that Auschwitz has radically affected the

possibilities of God-language. After the Holocaust the only legitimate
theodicy is one that clearly acknowledges divine participation in the
sufferings of people who in turn are summoned to take part in the sufferings
of God. "For Christianity", says Sherman,

"The symbol of the agonizing God is the cross of Christ.

It is tragic that this symbol should have become a symbol
of division between Jews and Christians, for the reality

to which it points is a Jewish reality as well, the reality
of suffering and martyrdom".

For Sherman, the revelation of the cross is therefore first and foremost,

the revelation of a fundamentally Jewish reality. Later theological reflection

on the meaning of the cross should not, and cannot, obscure this fundamental

fact. Here Sherman argues in much the same manner as Moltmann, citing the

works of Abraham Heschel: the cross reveals the same divine participation in

the sufferings of peoplethat was already shown to us in the teachings of

the prophets, particularly in Jeremiah. This understanding of the revelation

of the cross and its profound 1inks with the Jewish prophetic traclition should
make Christians the first - according to Sherman - to identify with the sufferings
of the Jewish people, especially with the Jewish experience in Auschwitz.

"We can speak of God after Auschwitz", Sherman writes, “only as the one who

calls us to a new unity as between brothers -- not only between Jews and Christians

but especially between Jews and Christians".
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Echoes of a similar perspective appear in the writings of the
Israeli Christian Father Marcel Dubois. While deeply conscious of
the difficulty Christians confront in placing the reality of
Auschwitz within the context of a theology of the Cross, and
recognizing the such a linkage may appear as an obscenity to

Jews whose sufferings in the Holocaust were in part due to the
church™s moral failure, Dubois nonetheless feels that this is the
direction which Christological interpretation must take after the

Holocaust: He writes:

"...in the person of the Suffering Servant
there appears to take place an ineffable
chénge. Our vision of Jewish destiny and
our uhderstanding of the Holocaust in par-
ticular depend on our compassion; the
Calvary of the Jewish People whose summit
is the Holocaust, can help us to understand

a little better the mystery of the cross".

Dubois remains convinced that under the guidance of faith the
Christian can truly affirm that Jesus fulfills Israel in her
destiny of Suffering Servant and that Israel, in her experience
of solitude and anguish, represents even without knowing the
massive human annihilation which the Holocaust era ushered into
the world, stands before both Jews and Christians:

Dubois says:

“They have learnt, that is Jews and Christians, to be
united in compassion; they must now learn to be united
in hope.... of the people that believes in the victory
of life.and in fhe fidelity of God, Christian hope that

affirms the certitude of the victory of the cross".
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Gregory Baum is the final theologian I shall briefly look at.

Unlike Moltmann, Hall, Sherman and Cubois, Baum does not explicitly

tie authentic post-Auschwitz Christology to the theology of the cross.
For him Auschwitz serves more as the destroyer of certain Christological
trends rather than as a clear indication of the singular validity of the

theology of the cross.

However, one states thte Incarnational reality today, the Holocaust, as
Baum sees it, has made it imperative to articulate it in such a way as to
affirm the continuing validity of Judaism. In other words Christology must
cease having anti-Semitism as its left hand.

Some commentary on the above perspectives is now in order.

To begin with, there is a need to affirm without the slighest
hesitation that Auschwitz has made it immoral for the church
to proclaim any overly trumphalistic Christology or one that
finds the significance of the Christ Event in the elimination
of the Jewish covenant. In this general emphasis all the above
theologians are quite to the point. Likewise the viewpoint
that in light of the Holocaust the fate of Jews and Christians

has become inextricably linked is worthy of endorsement.

But I do share some reservations about the above theological
approaches. In the first place, I am bothered by the propriety
of combining the theology of the cross with the Auschwitz
experience in light of significant Christian complicity in the
Nazi effort. The cross has always been described as a voluntary
act on the part of God and his Son; the Cross can be understood

in a redemptive fashion when seen as the culmination and the
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consequence of Jesus' ‘active ministry. BAuschwitz was neither
voluntary}nér'redemptive in any sense. Here Emil Fackenheim's
contention that to assign any formuof meaniné to the Holocaust
is blasphemy must be safeguardéd at all costs. Also the attempts
by Moltmann and Sherman to tie the theology of the cross to
Heschel's notion of "diwvine pathos" runs counter to Heschesl is
strong insistence upon the difference between his view and the

notion of the Incarnation.

The theology of the cross, however, is consistant with, and helpful for,

the Incarnational Christological viewpoint in at least one respect.

Hence [ feel that Eckardt’s criticism of Moltmann may be somewhat over-

drawn. Insofar as this theology of the cross reveals the vulnerability

of God and his dependence on humanity, insofar as it forces upon us a new
understanding of the God-human person relationship in which there is greater
divine-human communion and interdependence both in creativity and in suffering,
it definitely enhances the understanding of Christology that emerges in my
.mind from a study of Jesus™ ministry within its Pharisaic setting. The theology
of the cross approach advocated by Douglas Hall without question resonates in
important ways with central motifs in Incarnational Christology as I have

tried to articulate them in other writings.

But I remain uneasy about making the cross the central focus of Christology
and the primary focus of the divine-human encounter.

It may rob both Pharisaic Judaism and the Christ Event of some of their
inherent richness. Suffering must be recogﬁized as a vital component of human
living. But it is by no means the only one. Here the critique made by the
American theologian Francis Fiorenza is very much to the point.

Fiorenza writes:
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"...my emphasis on the Resurrection (against Moltmann)

can be seen historically as an attempt to reclaim for systematic
theology the so-called classid idea of atonement over con-
temporary emphases of a theology of the cross. The classic idea
views the life of Jesus as a whole and conceives of atone-

ment in terms of conflict and victory. The work and person of
Jesus are seen as one.

Atonement and redemption, reconciliation and salvation are seen
in their fundamental unity".

Fiorenza goes on to add that in the classic perspective the work of Christ is
seen in terms of victory over the powers holding humankind in bondage, sin

and death. Sin is not interpreted in an exclusively individualistic sense nor as
a fundamental cleavage between a higher and a lower self. Rather this theology
uplifts the social dimensions of sin. Sin is understood as an objective power
keeping men and women in bbndage. It basically involves a lack of fellowship
with God, the end result being death. Christ”s ministry and death on the cross

overcame this by recreating fellowship between humankind and God.

While Fiorenza’s viewpoint bears some of the same limitations vis-a-vis the

Jewish context of Jesus”™ ministry common to liberation theologians, to which

he is sympathetic, his emphases on the significance of the whole of Jesus~

ministry needs to be part of any authentic Christology. Overemphasis on the cross will

inevitably lead to distortion.

Eckardt™s criticism of Moltmanns version of the theology of the cross on the

question of power is also well stated. Any Christology

which stresses Jesus™ active revolutionary stance as part of the
Pharisaic movement, as I do, would be uneasy with Moltmann’s
emphasis on the "weakness" of the cross. This Christology exhibits
a far greater sympathy for the basic trust of liberation theology
than Moltmann would allow. In so doing I believe it is much closer

to the authentic Jewish tradition despite Moltmann™s attempt to link
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his theology of the cross approach to Heschel”s understanding of

divine pathos in the prophefic tradition. While there is need for

dialogue with Jewish Holocaust interpreters such as Irving Greenberg

and Richard Rubinstein on the power question, and the moral traditions

of Christianity may have some definite contributions to make to this
dialogue, using a Moltmann-type "theology of the cross" Crictology

as the exclusive starting-point will not prove productive for Christian-
Jewish conversation. Hall"s approach to the question would be somewhat
different thén Moltmann”s. 1 suspect his feeIing towards the Christological
outlook of the Tiberationalists would be far more positivelthan that of
Moltmann. But Hall needs to elaborate his posit%on much more fully in this

regard.

It is vitally important to try to define the root causes of the evil

that was Auschwitz. For without such knowledge we will remain powerless

about preventing its recurrence. A devil-origins theory makes it almost
impossible to sustain any hope of preventing another outbreak of such an
event. However, by understanding this evil as rooted in the centuries-long
struggle of the human community to define its proper relationship to the
creator, one is at least provided with some possibility of accomplishing

this goal. The final assertion of human freedom from God in our time
represented by the Holocaust, may in fact be the beginning of the ultimate
resolution of the conflict. The human community is beginning to understand,

to more fully appreciate, the dimensions of cocreatorship that God has bestowed
upon men and women. The "Abba" dimensions of the God-human person relationship
are becoming clearer. The fear and the paternalism that characterized

the relationship in the past are coming to an end. The revolution begun by the

Pharisees and Jesus is coming closer to realization.
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Evil will be redeemed and conquered only when humankind develops along with

a sense of dignity and a new grasp of the powers it possesses to shape itself
and its environment a sense of profound humility evoked by the experience of

the healing power present in the ultimate Creator of this human power. This
experience has been made possible through the Pharisaic-Jesus revolution.

Only the integration of this awareness into mass consciousness will finally
overcome evil and neutralize attempts such as Holocaust for humanity to

“elevate" itself above the Creator. This intimate personal healing must also

be tied, for full wholeness and salvation, to the sense of communal inter-
dependence revealed by the Sinai covenant. A notion of Incarnational Christology,
when coupled with the unique salvific elements found in Judéism, represents in
my mind the ultimate answer to the challenge of the Holocaust. Saying this

no way lessens the tragedy nor fails to appreciate the depth of suffering
experience by its victims. But }n the final analysis and after much sould-searching
I stand ready to claim that the Holocaust has not undercut the deepest meaning of
Christology, especially when that Christology is placed, as it must be, within

its Jewish setting.

The Holocaust has unquestionably shattered many conventional Christological
claims. It has rendered any Christological approach that rejects Jews and
Judaism as religious relics a moral obscenity. That is why theologicans like
A.Roy Eckhardt and Rosemary Ruether must be given a serious hearing. It also
forces us to appreciate more intensely God”s dependence on the human community--
something implied in the Abba experience of God. And "optimistic" theologians
such as the liberationists need to treat much more seriously demonic events like
Auschwitz.

But the core meaning of Christology remains despite the Holocaust. In fact

it is my contention that this core meaning has become even more urgent in light
of Auschwitz which increasingly we are coming to appreciate not merely as an
isolated period in modern history but as marking the beginning of a new era -
an era in which the combination of technology, bureaucracy and moral passivity

have combined to make possible human destruction on an unprecedented scale.
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Holocaust and the Land of Israel

I do not presume to suggest that . it is possible for any man - at

least of all myself, to elucidate the surprising and thought-provoking
fact that three years ofter the end of the Holocaust we witnessed

with our own eyes the rise of the State of Israel. Since we were
neither the victims of the Holocaust nor the builders of the State

we cannot. pretend to theologize a link between the two events, a link
which was no more foreseeable {hqn was the link between the Tower of
Babel and the Promise of the Land Cod made to Abfﬂhcm. Only a midrash
might be able to' speak of such a link after the fact. But do we have
ony reference to a biblical pshat in this connection? Or should we say
“much rather that we have to do with an era described as an "eclipse"

or absence of God?

Moreover the temptaotion to theologize apropos of a link between the
Holocaust and the Land involves scandal and blasphemy: such a tempta-
tion indeed would mean thot we admit a kind of relotionship, in the
destiny of the Jewish people, of catastrophe followed by restoration
and renewal. In other words it would seem to verify an apocalyptic
vision of" thlngs GCCOId1H3 to which the people of Israel must pass
through the worst torments at the hands of the Gentiles, before they
can enter the Messianic era. This would suggest a causal relationship
between Hitler ‘s sinister genocide and the fulfilment of a biblical
promise tﬁrcugh which the peace of the survivors was to be bought by

the socrifite_of the victims.

I realize, éf course, that this type of argument is likely to call
forth some sharp reactions and to lead people to doubt the word of the
Bible and the justice of God. Most of these reactions are not accept-
able: fhey certainly make more noise than would a questianing silence.
But they are well known and have been described as the reaction of .

Elisha ben: Avuych who for that motter was declored oher "another
person (1n hls case. ‘a heretlc) o I -




Elisha ben Abuyah could not admit that evil could be a dimension
in creation and history, thot it could have a meaning and that men

had possible answers to give - and here he was right. But Elisha ben

]
0

Avuyah could not understand that there was a possible response, not
theoretical but real, in other words thaot God had an aonswer: another
event might come about for which we would be called to struggle, which

would be o divine response.- ond there Elisho ben Avuyah has wrong (1).

~We must tcké into account the fact that the question of the bond betweer
the Holocaust and the Lond of Israel can be one of the most serious

and profound questions in the world, a question the early Zionists

were uncble to fact - even thbugh we may suspect today that some of

them somehow Enticiputed such a question.

On the other hand I would like to drow. your attention upon the fact that
in the minds of many Christians this very difficult and mysterious
issue is both a stumbling-block ond o buttress for their faith. They
can find a stroné element of coﬁpcrison with their own faith, especiol-
ly when they view it as historicolly rooted, not in any pagan myths,
but in the Bible ond relcted@olth# Foitilof Isrcel. Nobody is unaware
that Christians do not easily understand the claim for the Lond such

as it is formuloted today by certain religious exponents of the Jewish
faith. If many will admit the Zionist creed on the historical and
humanistic level, Zionism being defined as "the movement for the
Liberation of the Jewish people", such an adequate, secular interpre-
tation of the State is not far-reaching enough and somehow ﬁisses the
point. Indeed this definition of the. ond does not provide an odequctq
refutation of the opposite opinion which describes Zionism with its

Keren Kayemet "as a colonical Movement of the Jewish people”. Christian

historians and exegetes who told this view are more often than not i
ignorant of .the .meaning of the Land in the Bible and in the history of
the Jewish people (e.g. W.S5.Davies in a well-meaning book "The Gospel
and the Land" (2) which is abounding in good intentions but, as I soid,
is beside the point). For example such writers make a symbol of the
early Christiaons” loss of interest in the Land by imagining the legend
of the Jewish Christians”® flight from Jerusalem to the Syrian town,

Pella, after the fall of the Holy City.



This legéﬁd thUQh confuted by modern historians still weighs wpon
some people”s minds. One may argue that even though some of the early
Christians may have fled to Pella,their escape would not be unlike
Johanan ben Zokkbi's to Javne du;ing the siege. But Christion and
‘Jewish historiaons have given different interpretations of similar

events.

The legend and the argument only stress the need of another interpre-
taotion more relevant than secular and national, I suggest that we are
not too far removed from the truth when we consider that many Christians
today are ready to recognize - if not very clearly - the Ingaothering

of the exiles and the rebirth of a Jewish community in the Land of
Israel. And they do so not because they recognize it as rooted in the
biblical promises, in a fundamentalist perspective, but because they
suspect that there is a link between the Holocaust and the renewal of
Jewish life in the Lond of Israel. In my opinion this conviction is

not based upon a direct interpretation of the Bible, but much rather
thot it is reached: in spite of the Bible, for the link between the
Bible and the rise of the State can be fairly disappointing for current
Christidn exegéesis. However, Jacques Maritain was not contradicted

when he wrote in 1943 o remark which is certainly o most dangerous one,

but thought-provoking for a Christian:" In our days the sufferings of
the Jewish people hove taoken the form of the Passion of Christ". And
later in 1970, os he was pondering over the rise of the State, he
viewed the Ingathering of the exiles as an actual resurrection.

Only such an event, he thought, was able to give strength and credibi-
lity to the notion 'of a biblical fulfilment in our own time (3). The
historical course of the Jewish people is here viewed as a parable of
Christ and a cduse forastonishment for Christians, because they are
unable to find appropriaote difinitions for such o resemblance. Whatever
we may think 6f such an insight (I personally can see here o number of
risks ond short—comihgs) we must accept it is claiming a better under-

stonding of what is ot stake:

On the "Jewish side Emil Fackenheim writes this:
"Neither is genocide aodequate to describe the Holocaust kingdom,

nor is nationalism adequate to ekpiain the rise of the Staote of
ssary not ohly to perceive ¢ bond between

ael. Yet it is nec
{ﬁg fwo even s, But also so to act as to make it unbreakable"

(4)



The Holocaoust was in Irving Greenberg and Emil Fackenheim’s terminology
on epoch-mcking event, a Novum in history, a root experience (5).
Something radical happened. How is this to be understood? In the sense
that the Holocaust daomaged the human being, as Professor Talmon said
yesterday. It has injured the body of mankind. Something was changed
because something incredible wos mode possible. Man has since undergone
o transformation. After the Holocaust man is no longer what he was in
pre-Holocaust days, not only was there a change in the relationship
between man and man, between man and woman, between East and West, the
Soviet Union and the United States, between Blacks and White, Christians
and Jews, but the human being itself was changed, the imoge of man was
injured. They aimed their storkes at the Image of God in man. The
Holocaust opened o new era. From now on we know that there is in man

o terrible, satanic power to destroy and annihilote his neighbour.

At that time Auschwitz was the negation of Jewish life, Jewish identi-
ty, Jewish ethics and Jewish hope, o negation of all that gives a Jew

reosons for being a Jew amid the Gentile world.

The evil that was committed at the time of the destruction of Jerusalem
by Titus and Hadrian was neither so great nor so extreme as the evil
committed in our own days. The roman empire sought to assimilate

the Jews but was ignorant of the divine image they bore. After the
fall of Jerusalem Johanan ben Zakkai was able to conceive a new way

of life the Jews could lead in diaspora communities with their centre
at Javne. On the contrary the Nazi empire did not seek to assimilate,
it meant to uproot the Jews out of the world. The Nazis as heirs to a
bi-millenary tradition which included the Jewish Book could not be
ignorant of that divine Image as were the Romans: it was their purpose
to violate this Image (6). The Nazi empire destroyed the divine Image
purposely and systematically so as to set up by a false prophecy, as

it were, its own image as the fulfilment of man by himself.

Two weeks after the Kristallnocht in November 1938, the Mohatma Gandhi
published o paper expressing sympathy for the Jews, but at the same time
attacking their desire to find o shelter ond a home in Palestine.

According to Gandhi:



"Jews should make that country their own where they are born
and where they earn their livelihood and resist there, with
soul- force, in their own country the godless fury of dehuma-
nized man" (7).

To this worning voice from an Aryan country which appealed to the force
of truth, Martin Buber replied in o long argument which dealt also
with such issues as Nazism, the question of dual loyolty and the Arab

claims. He wrote:

"Zion is the prophetic image of a promise to mankind, but it
would be o poor metaophor if Mount Zion did not cctually exist.
This laond is called "holy", but it is not the holiness of an
idea, it is the holiness of a piece of earth. That which is
merely an idea and nothing more cannot become holy; but a
piece of earth can become holy just as a mother s womb can
become holy" (8).

What was it that the Mahatma Gandhi could not understand? For the Jews
the diaspora is beorﬁblé; life‘omong Gentiles who do not understand
them, charges of dual loyalty, ond even a certain amount of anti-
semitism can be borne. It can even be purposeful to work among the
Notions if Jews con find a possibility of ingathering, if they can

have a developing home centre, a piece of earth to live in the midst

of an ingathering and not in dispersion. But when such a developing cen-
tre is lacking or has become forbidden, then dispersion becomes dis-

memberment, which entails the loss of identity.

The link with the Land which might have been felt as o form of estrange-
ment and longing for a distaont country in ghetto times, has become a
necessity in our own days, after the failure of the Emancipation in

the Western world. The Stateof Israel according to Emil Fackenheim,

"has acted to complete the Emancipation of the Jewish people". (9)

Since the rise of the State the Jews all over the world have been less
at war with themselves, they have become stronger, more human and more
Jewish. The sp;r;t of the Ingatherlng has given them a new taste for
life today, because they now have a hope to live tomorrow. The State

is a suppoert for Jewish communities throughout the world, it has enabled
them to be more themselves in the various fields in which they work.
Since then the Jew has been strengthened by the reference to the State,
he has been able to accept the challenge of "the teaching of contempt™”

a teaching which originated in Gentile minds with an eighteen hundred-
year-old attempt to theologize the Jewish people out of existence and

was perpetuoted by a two-hundred-year-old ottempt to assimilote the
Jews in modern Stoates.



Strenghtened by the link with the Land the Jews all over the world
are now free to take up the double challenge of Christiaonity and
assimilation and to face the ever-threatening evils which led to the

Holocaust in a recent past.

Even before he tried to interpret the significance of the State of
Israel, the Jew has given a response founded on a lived experience
through his commitment to the State. I don’t know whether we, Christians
have a right to seek explanations before we grant the Jews friendship
and solidarity. But I am certain that our witness to the Christian

faith can be an authentic witness only through friendship and solidarity
with our Jewish brothers. A Christion must acknowledge that he is in-
volved in the historical conditions which led to the rise of the State,.
His own responsibility is in question in the event: it has become his
own concern. For Christians as well as for Jews, the response to the
voice of the Torah begins with the words, no’asse ve nishmah pro-
nounced by the people of Israel at the foot of Sinai: "A I that the

Lord has spoken we will do and we will be obedient" (Ex. 24:7).
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It is not my plan to try to give a systematic summary of what has

taken place here. The contributions have been so rich and complex

that even to try to summarize them in a general way would constitute

a distortion. That is the given reason. The real reason is that I come
here after having passed through probably seven time zones in o period
of ten days. I om still in the process of sorting myself out from a
whole series of disorientation. Just about ten days ago I was in
Oberammergau for a week, I came back to the United States and then had
to turn around just this past weekend to go to California, where I had
to deliver a baccalaureate address at the Stanford University - in
itself an extraordinary experience not the least of which was the
reflection on the fact that Stanford University, which has today
emerged as the leading university in our country even having superceded
in many disciplines Harvard University - for the first time in its
history had invited a rabbi aoand a Jew to deliver o baccalaureate
address before some 18.000 people. So the relationship is still growing

and developing in our country.

There is another factor which effects the way in which I want to pro-
ceed this evening. I would be less than candid with you if I did not
indicate that it is probably at least as much a factor of disorienta-
tion for me on reflecting on being together these days doing this very
important work, perhaps far more disorientating in some ways, than has
been the biological problem of travel. As I londed in Stockholm and
drove, as all of you did - for me my first experience of this country
of Sweden - and drove from Stockholm by taxi cab to Sigtuna, I was
overwhelmed really struck by the ineffable beauty of this country: the
order, the cleanliness, the endowment of nature, the sense of a world
at peace, extravagant in its natural beauty - and I had a sense for a
moment of what a blessed people, what a great and creative people, to
achieve and to impose that kind of order on what is already a given

gift to the society.
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But as the kilometers began to tick off on the neadle .of th#ﬁ taxicab,

I suddenly found myself forced, by another set of memories. -Less than

three meonths ago, as I came along another highway in Thailand, on the

* border of Cambodia, with o delegation of some 15 or 18 Americans,

among them not by accident was .that greot womon, not just a beautiful

octress, but a gfeat nishoma, a gféat human being out of the soil and

cuiture of this ﬁurt of the world - Liv Ullman. She joined us in

leading 20 trucks of food and medicine to the people of Cambodia

where we were turned away. Liv Ullman and I come together as we broke ]
away from our delegation, to one of the first camps of the Cambodian :
refugeés, Kohiodong, and as I was driving up to Sigtuna I remembered i
with extroordinary clarity the dust in:'that road, the heat, the thou-
scnds'upon thousands of human beings, none of whom smiled, The silence
of that camp was almost murderous, To see thousands of children not
smiling,.bodies shrunken, ond for me, I felt as I came up here, a very
deep sense of moral anguish, asking myself:"Are these parts of the same

world as God~’s creation?"

How does one reconcile the tragic opposition of these realities: of

such beauty, such awesomeness aond such human devastotion, I Quess ) i
by thé time I began pulling myself together, I.-fell back on what has
been for me more than once a quotation from the French:"Reculer pour
mieux sauter". (Retreat in order to advance).

1 gﬁeﬁs it is necessary for people periodically to retreat from the

world in order to sort themselves out oway from the battering of the

world, to be able to achieve some clarity about who we are, where we

are, what we are about, what our purposes are, alone and together. | j
So in that sense, in coming to Sigtuna as .a retreat, it is clearly fér '
the purpose in order to be able to advance into the world, as dn

~alternative. : ' TF : S . . &

I want to address myself to-two or three aspects .l have heard here | [
and to what is really part of the relationsbip between Jews and Chris- :
tians, as it is unfolding here and in other parts of the world. I ask
myself the some question that I tried to ask when we last met together
in New York City. Why do people do this? Why do, Jews and Christians, who
are engagéd in very productive activities ‘in their daily life, univer-
sities, academies, seminaries, business, industry EtC..f why do people
foke time off Fromftﬁeir normal, valid, important pursuvits ond,cbmgw
together periodicclly during the course of the year toliolk about = =

relotionships between Jews and Christions, to_talk'dbout'the issve of - . -jq
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the theology of the covenant, about biblical te®ts and their meaning,
‘about the image of human beings, created in the soﬁred image of God?

. What is the meaning of engag ing in this very tradition-oriented
enterprise in the kind of wéfld in which we live today? We look around
us - this is supposed to be the International Council of Christians
and Jews - the imagery of that would suggest that we are a masive move-
ment in the.world. We are a kind of saving remnant, handfuls here and
there,in the United States, in Germany, in Israel. What we do here,
what we say here, what implication does that have for the world out-

side Sigtuna?

Let me begin by saying that what is obvious to us: there is a unique-
ness and singularity in the Jewish-Christian relationship that is not
tronsferable. It grows out of the specificity of our origin ond history
ﬁcross the centuries. It is singular, as unique and non-transferable
ﬁs the Covenant at Sinai and at Calvary. Yet, if we wish it or not,
:ﬁhether we have some human need to monopolize this and preserve it in
-some secterian way, or not, the very nature of the world in which we
:live todoy insists that it bursts out of its particular shell and
'speaks its meaning to the human condition today, which increasingly
yearns and cries out for the fundamental offormations which are at the
heart of the Jewish and Christian Revelation, Creation, Redemption
and Salvotion. A kind of world in which we live today will not survive,
I am persvaded, to the end of the century unless there is some way
that we can find the means by which to galvanise the energizing power
of this central Jewish and Christion affirmation and effect the very
‘course of human history and bring its redemptive power to bear on the
'kind of world in which we live. Let me begin at the outset with some
'of the theological reflections on which we are engaged, as we speak
‘of trying to sort out, clarify, purify theologicol traditions in terms
"of our mutual perception of one another,.Can there be a more adequate,
'purified Christian theology of Judaism and Jewish people and of Israel?
What are the responsibilities of Jews, facing their own inheritage of
religious perception of Christians and Christianity to remove those
polemical elements which have grown out of historical episodes? They
are very powerful conceptions. They are very important for their own
selfcleansing, But I would suggest to you that whether we intend to
or not,'thé degree to which we succeed in formulating faithful, but
. doctrinal, open-caring theological perceptions of one another, will
. begin a paradigmatic process which has the most implications on the

humanizing of the. human family today.
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Stuart Hughes in his book “"Consciousness and Society" developes idecs
which have formed Western civilizotion, In this study, in fact, he
locates it in the heartland of Central Europe, the formative minds

in Western Europan civilization. Formative ideas in the minds of a
few persons and over a period of decades. These ideas percolate through
the whole of culture aoand transform the mentality ond conscientiousness
of larger societies, We are in maony woys, as we seek to clarify our
mutual religious perceptions, engaging in o process of Gresham’s Law

in reverse. That is, of seeking to create good, valid, legitimate ideas
of one another, that ultimately in time will drive out evil .and demonic
ideas about one another, Less one thinks that this is the enterprisé

of some curator of a museum, let me speak to the maotter of the revelancy

of this enterprise.

Just agbout ten days ago I went with a delegation of my organization, the
American-Jewish Committee, to Oberaommergau. We began talking to the
people of Oberammergau in the late 1950°s aond early 1960°s. There was
emormous resistance on the part of the Oberammergau town council who
even did not want to begin to fact the reality that the Daisenburger
text of the Oberammergau Passion play has negative consequences for
Judaism and for the Jewish people. Indeed, after we did our first

study in 1960, both in German and in English and submitted it to them,
by 1970 elements in Oberammergau publisﬁed a counter attack against

the American Jewish Committee and me personally, suggesting that by
:rﬂising guestions about ‘the portrayal of Jews-and Judaism in the
lpossion play, we were in fact condemning the Gbspél itself.

It became very clear that the Daisenburg text is not the Gospel itself,
it is in fact a fictionalized interpretation with invented scenes
selected from ports of the Gospel. Reading the text itself was diffi-
cult enough. All of the ancient themes of contempt were found in the
written text, which themselves were troublesome, and this was confirmed
when one saw the opening performance of the play, the way in which that
text purporfs to be the authentic Gospel account of the role of the

Jews in the Passicn.

As result of the intervention of the Lutheran Church and the West

German government itself which finds it intolerable that that form of
"medieval antisemitism can continue, finally concessions were made and
the Obefcmmergcu Town Councilcggéut two, or two ‘and half hours, of the

passion play.
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This gives you some idea of the magnitude, of the hatred; 7-8 hours
of continous portrayal of Jews and Judaism, collectively guilty for

-thé death of Christ, rejected by Christ, all of the ancient themes of
contempt, the justification of the rejection by God, and all the
perversion of history. Everything we know about Pontius Pilate is
irrelevant. Pontius Pilate éontinously comes in as a nobleman, innocent,
meekly forced by the bloodthirsty cruel Jews to carry out their will
to murder Jesus. So the play was cut, 2 % hours of it - 2 % hourslof
unmitigated verbal violent anti-semitism against the Jews. But it was

not rethought. So what is happening now, what began a week ago at the

opening performance of the play is what will continue now throughout
the rest of this year until September, before audiences who have bought
their tickets for the rest of the year, half a million people from 113
countries will by the end of this year number altogether more than

2 million human beings from all over the world who will come to what
turns out to see a ploy. It is not like coming to see a Broadway pro-
duction or a British production, one comes into that theatre as if one
is prepared for a Pious liturgical experience. You are told: no applause
Even the people who hand out Oberammergou text books are told to sell
them quietly with reverence. The audience sit through o production, withk
people from all over the world, - some 80,000 of them expected from

the USA - reverently,in awe and then, aos the Jews begin screaming for
the death of Christ, looking like mob, just o mob. It has been amended;
it is now the people of Jerusalem that cry out for Jesus” death. They
scream and all of a sudden it is almost os if you hear them say:"Sieg
.Heil, Sieg Heil". There is that kind of hysterical behaviour by which
‘they ore portrayed, The point that I want to make is that when you see
the production itself in Oberammergou, it is not o village play, it is
a play which has become THE PASSION PLAY OF THE WORLD, the mother
'institution of all Passion plays everywhere. There is now o travelling
version of the Oberammergau Passion play throughout the USA, calling
‘itself authentic, because it is based on_the mother passion play. It

is not only that the bosic text casts the Jews throughout the document
as the enemies of God, but in the actual portrayal of the production
.all the Christians of the plaoy are dressed in pastel colours. All the

Jews in the play are made to wear heavy garb, oriental wear, turbans.



The Christians ore all bare headed, some of théﬁ withoutlbeurds, their
hoir very well kempt. All of the leaders of the Jews, the High priest,
the raobbis, the Sennhedrin, all of them wear hats not the mitre of
first-century Palestine, whose closest replica is probably the mitre
worn by the Pope ond the Bishops of the Catholic Church or some of the
Bishops of the Anglican Churches,ﬂbut the mitre'with curved horns the
hat selected from the medieval Ghettos of Europe. That dress for the
Jews and their leaders was not chosen cccidentqllx. It was the calcula-
ted mentality grown out of certain traoditions of perception of the
Jewish people in Western European culture, They were dressed and forced
to wear the hat that depicted the Jews and_-the.ir lecders as resembling
the devil. They were in league with the Devil or Satan and if you read
any of the studies of Bernhord Blumenkrantz on Art ond Western Civili-
sation, you will see that the characteristic passion play, the morality
play which hos coused the struggle, the cosmetic struggle between the
forces of right and the forces of darkness, depicted the Jews as being
blood trothers of the Devil, ond the Devil as the anti-Christ. The
cosmic struggle which has token place now for some three hundred years,
or nearly 350 years in Obercommergou, is the great struggle of humanity,
between the forces of light and darkness as encbtgd in the conflict
between the Christians and the Jews. And the Jews are cast as the
anti-Christ. We were told that among the instructions that Fother
Weissenberg had written for the director of the plﬁy in 1800, in his
own handwriting, which I sow, he soys thaot {he:instructions to the
director of the play is that when you portray all the Christians in the
plaoy, you are to tell them to speak in worm and caressing tones, show-
ing their Christion love. When you oré to depict the Jews in this play,
they are to be encouraged to act with hostility, with spite, with anger,
and so you see five hours of Jews, strutfing across the stoge in their
heavy orientcl gaorb, with their heavy beards ond'their turbans and
their horns, leering, sneering and angry, at the height of the cruci-
fixion cct the Jewish mob, the people of Jerusalem, as Pilate colls
them , over and cgain, not just o Jewish mob, but the people of Jerusa-
lem and then occasionally the people of Israel. As. Jesus is lifted up
on the cross tc be crucified, o gasp breaks out in the hall, ond

behind me rows of elderly women, some of whom I knew were from USA,
some from England, began sobbing, crying uncontrolably. And after the
play was over when I walked around and asked o member of the audience
"What did you think cf the play?" I did not identify myself in'cny way -

a black womon and o child from USA replied ‘well, it was marvellous.
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It really showed hé@.fhe Jews Killed Christ: Now, my point in focusing
on this truditioh:.whihh is a great émbarrassmént to a great many

Germon Catholics and a.éredt many German Protestants - to their credit,
who want nothing to do with it - and to the credit of the German pregs,
the secular press and the Christian press, they have treated Oberammer-
gau in the serious anuly{ic critical way that it deserves to be treated.
The German government, amongst them some of its leaders, believes in

o regrassion of.the smiréhing, in effort that seeks to efface its past
and thus create a new democratic socicty which will be a safe-guard
against nazism ond anti-semitism. My point is thal thisjﬁérudygmqticf

of the condition which has been unique - in the Jewish=Christian enter-
prise whose consequences [ need not tell you, this demolisization of .

the Jews, that paradygmatic, means dehumonising the Jewish people,
emptyihg them of their humaﬁity, of reducing them to the devilish j
coricaotures who in that cosmic encounter have no place, but to be
liquidated, exterminated, if the viéfory'of Christ is to taoke place.’
For victory of light over darkness to be achieved, they must be removed !
from the human experience, It is o problem which still has to be faced.
It is evident that the resistance to want to foct the reality of the
problem is overwhelmihg, esbecidlly'omohé the trodition elements of :
Oberammergou and even in Bavaria. It is o problem porticularly in it§
implications for Jewish-Christian relationships, but it is a problematic
that is not exhaustive in the Jewish-Christion encounter. . !
A number of years ago o study was conducted in the USA by one of our
leoding Social Psychologists, a man by the name of Gordin Allport,

who wrote "A study of Prejudice”. It is one of the major documents in !
the field. Allport was deeply troubled by the fact that in the USA

which considers itself and rightly so for a great many reasons, as

the fundomental democratic society committed to the basic values of our
constitution of Liberty, Freedom, Justice and Equality between all
peoples ohd in this society down to early 1920 it wos possible in

large areas of the south part of our country for some 2800 black people:
to be lynched, hung from trees. Allport sent teams down to investigdte
the phenomenon of how it is possible that in this most advanced of ﬂ:ee.
countries, that this kind of destruction caon take ploce and he.reports
his finding in his book "The study of Prejudice" and_fhe pattern

emerges in relation to every case of lyhchiag that took place in the
South, it was found that in the case that ‘culminated in the lynching

of block people, in the Sadth,'it woﬂlihvariubly”precgded by a week;

two weeks, three weeks of what he calls intensified verbal violence,



g kind of hysteria began to develo: in a southern community vusvally
egged on by some demorogue, was 1t the Ku kux Klon or the white

citizens Council in which olocks were referred to as n;ggers,'nzght—
riders, coons_(coon is the name of a rather unottroct;ve animal of

the forest in America, rocoon) and for days ofter.doys, they would be
called in the streets and in the storee, in the schools and the shops,
niggers-coons. And as they did this oooi}sislof what went on in the
South, they found that this‘eonception developed among the mojor forces
of their humanity. They CEASED TO BE HUMAN.BEINGS and became the stereo-
types filled with hotred; contumpi und hoﬁtility. They were ,Unter-
menchen", beneath human contempt. Then wrote Allport became a very small
distance between emptying the black people of fhoir'humonity and making
them into hated caricatures and stereotypes'who had no claim on human
compassion, human sympothy, a very short distance from that process to
finding them swinging from trees and people gotherlng around jubilantly
as if they had saved white Christian Southern ‘culture from one of those
great pollutions. Now I would submit that the problem of Antisemitism
with the more ancient history overwhelmed wlth the halo effect that

goes back more than 2000 years and consequences of which has been for
more demomic than even that of lynching. There is no analogy between

the Holocaust even than lynching and yet oo a citizen of the 20th _
century, the death of a human being raises ultioote questions of con-
science however that person is destroyed..l raise the issuc now of
facing ogain the relationship between certain religious cultural and
ideological traditions and their capocity to continue to dehumanise
human beinys, and what Jews and Christians do in facing the issve of
this dehumonisation, the dehumanisation which is o consequence of it j
while it has its own specificity, its own singularity. In fact to the,
degree that one aids what is ob;e to confront this isste and finds the
methodology to deal with it that would lead to a constructive alterna-
tive way of building a new culture wlth new conceptlon of one another.
To that degree, in fact, we will be contrlbutzng to a methodology whose

-consequences todoy are universal.

The second time I went to Thailand in South-East Asia with o delegotion
of citizens from my own country, we went into olcomp, which was the
first camp to which the Combodicns.come. After I went Lnto a medical
clinic and saw hundreds of people, dozens of them dying in front of my

eyes, starved bodies, wracked with hunger and thirst. I was osked by
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the camp director; a Cambodian, if I would come out and meet twelve
of the leoders of that camp, }ounger mén;'§0;40 years old, We sat
together ond 1 asked them to tell me théi;?ﬁtbry.'l told them that I
was there with a delegation whose purpbﬁé it was to bring back
recommendotions - as we did - to the Fresidéﬁ{'of USA, to Brezinsky,
to Vonce, to the heads of both polificol parties. It was a serious
business to try to comprehend the deptﬁs of that situation. We were
trying to bring back some constructive resolution. For me as a Jew

it was reliving a trouma. I sat with twelve pecple around a table
outside a thatched hut, amd one after another related how families
were token"out,_outside their village and shot before their eyes.
Mother and fcther, token into a hut, were burnt alive, Children,
wiped out. In 1975 there were 18 million human beings in Cambodia.
3-4 million of them were destroyed by the Pol Pot regime. If you
talked to Williom Shawcross or Henr} Cam or others who were in Cam-
bodia those last days of Pnom Penh, it is really uncanny, the passion
play that waos developed secular in its intention in which Pol Pot,
who acknowledged that in oddition to Chairman Mau as his hero, his
ideological father was Adolf Hitler. He learnt from Hitler the in-
structions of purification by extermination, That is to say thot the
country had become polluted by virtue of its infection,:by Western
ideas and Western culture, and the . only way in this constant conflict
between Campuchean liberation and its destruction it suffered under
the weight of the West, was to moke it"Western-rein". He set about
systematically destroying anyone and anything having to do with i
Western culture, Western civilizctioﬁ; Western religion. And 3-4 ‘
million human beings were destroyed, Hospitals,. that were Western

in their creation, were wiped out, There were 500 physicians in
Cambodia in 1975, today they are fewer than 50. The responsibility

of taking care of more than 4 million people meant roads were
destroyed, newspapers were destroyed, books were destroyed. If a
physicion, a Cambodian physician, whose family had lived in their
country for centuries, was seen'wecring glasses he was shot in the
"street, because glasses were o Western invention. And all over the
highways of Combodia all automobiles and trucks were destroyed. Now
they have found skulls, pits of skulls all over the country. The
process of demonolizing, making demons dF‘thé‘enemy, emptying theim
of their huhanity, destroying ony human sensibility in the soldiers
of the Pol Pot forces,lled to o consciousness in which there was no

morol restrains left.
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One could destroy without any concern or conscience. In foct one was
carrying out the will of the supreme leader of the nation and was
carrying out its manifestations for the welfore of their country. All
over, all over Asia today, the problem of this demonalization of this
dehumanization has reached epidemic proportions. I do not wont to re-
peat all the horror stories I told you before; it simply has to be
experienced to understand the magnitude that is happening with this
indulgence of verbal violence, of this dehumanization.

In Malaysia I saw a grougp of fanatic Muslems of the east coast. They
were for me, the firsf taste of what Ayatollah Chomeini could become.

A boatload of ethnic Chinese and vietnamese, 250 of_them, after sailing
weeks onthe South China Sea, beached on the shore. The whole village

of these Malaysian iMuslems raced down to the shore, screaming "heretics,
infidels, pork-eaters", because the Chinese eat pork, and the Muslems
do not, pushing the boat load of ethnic Chinese and Vietnamese into

the woter. They hit a reef, their boat cracked apart, and 250 human
beings, or most of them, sank into the sea before our eyes. I was
there with a representotive of the United Nations High Commission for
Refugees. We ran and we began pulling out people, elderly people.

I pulled out a woman about the age of my late mothéf, and 1 saw first
the hope on her face as the boat was coming in and then the sudden
terror of destruction. That sense of expendibility of human life, of
ethnic Chinese and Vietnomese, shown by the Malaysian Muslems, I regard
this act, as part of the ongoing effort to face the reality of the
world, not of Sigtuna, but the reality of the world in which we are
increasingly going to encounter in 1980, that there are today 16 million
refugees all over the world, that by the end of this year there will
probably be another half a million Cambodians starving to death because
of the destruction that already begaon with that dehumanizating process.
If we do not find a way to halt that destruction, by providing
adequate food and seedling for the harvest - and even that is too late =
it is not inconceivable that that entire nation will disappear before
our eyes over the course of the next 3-4 years. There aore in addition
to that, 4 million black refugees in Africa, in Somalia and Kenya

many of them are suffering destruction almost as great as the of Cam-
bodia. And nobody knows about them, nobody knows that they even exist.
"And the refugees from Angola, and the refugees from Ethiopic - most of

them are dying like flies before the eyes of the world.
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We have internotional communication systems,-welfinally_published

a book on refugees indentifying the refugee problem of the world in
terms especially of those whose destruction is imminent. I hope I am
not misunderstood but part of the way in which we perceive the real
world, if one looks at the newspapers and listens to statements, there
in only one refugee problem of the world today, namely the Palestinian
refugee problem. If one goes to the UN, there is no resclution about
Cambodians, not a single resolution about the Cambodion refugees.

Let me be clear? I have as great concern about the Palestinian refugees
and Palestinians as I have about Cambodians. .They are human beings,
created in the same sacred image ef God as every other human being.
But the scandal of our time, as one Combodian said to me who went
through hell coming through Laos, a young Cumbodiun, 15 years who lost
64 members of his family, coming through the forests of Laos, he said
with enormous resentment:"Why is it thaot you Americans care only for the
Palestinians, and not about us?" And he said:" you know that there are
Cambodians lying in the dust and the sand out there. All of them,
135.000 in Kaohoidong, would pick up tomorrow and yo to any Palestinian
refugee camp , because there at least they have water, electricity,
beds, even televions sets, schools, hospitals and doctors. Above all:
they have the conscience of the world paying attention to them. Who
cares about Kahoidong."Il would say, that this is o matter of the way
the conscience of mankind is manipuloted, about certain kinds or morol
issues and what priorities are in the world. I raise the question
about this dehumanization. One of the consequences has to do with the
effect of verbal violence. I do not want to exploit the occasion, but
I really would be unfair to my own sense of understanding of what are
the sources of this kind of verbal violence in the world, if I did not
read to you this text, adopted the last week of May 1980 at the fourth
congress of Al Fatoh in Damascus.

"The armed struggle within the occupied land will be escalated across
all borders of confrontation with the Zionism enemy, ( Zionist enemy,
becomes a demonology before the next text is over).Our Palestinian
people living in the occupied land willlbe encouraged to stand fast and
a special effort will be made to strengthen the ties with the Pale-

stinian masses, who have been living.since 1948 in occupied territory.
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Al Fatah is an independent national revolutionary movement whose

aim is to liberate Palestine completely and to liquidate the Zionist
entity politically, economically , military, culturally and ideo-
logically. The only word that was left out of that demonoligical
verbal violence was genocide. That is not a pupular word to use today,

even among the liberction movements.

How does one deal with these realities today? Let me say, that it is
essential to carry forward seriously and actively this theological
enterprise of facing the demonological tendencies, which have been
inherited from other times and other places and other polemical en-
counters. It is essential too to face the contradictions with which

we proclaim religions of love whose consequences con be the destruc-
tion of human life. That will not prevail. No one can proclaim the
Gospel of Love or the Torah of redemption while allowing adherence

to practice the contrary.

I would suggest that the task must go on of clarifying, purifying,
cleansing and allowing humanism of the tradition to the asserted

and to uproot those symbols, those images which have resulted in such
destructions in the past. But let me say ot the same time - and per-
haps this may not be the primary address for it, but somewhere along
our consciousness I would suggest that we had best find a way to work
out this balance. We will live in the illusory world of Sigtuna, while
the world will continue to debase human lives unless we recognize that
the way it is to be found is not simply to wait until the final uvlti-
mate of theological solution takes ploce, for that can in fact become
an excuse for escaping the real world and what are our clear present
moral obligations. I think that one of the things I find incredibly
compelling about my own Jewish identity, my own Jewish experience is
the obsessive preoccupation with "mitzva": we will do and then we will
hear. Out of doing the deed, in fact, comes an insight into the moral
meaning of the deed. I would suggest to you that it is possible, even
while the final formulations have riot been resolved, to affirm thaot
which is central in both of our traditions, which I believe binds us
together in ways that create such unity and solidarity that even our
theological distinctions in respecting them, become not alienated.

It is essential that we find ways to stand against these patterns of

dehumanization in the world, everywhere today.
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When the Pol'Pot regimes begiﬁ to proclaim their campaign of puri-
fication by ‘extermination of an entire people, it seems to me uncon-
ceivable that one can conceive" of, themselves of be1ng committed Jews,
committed believing Chrlstlons, pommltted Muslems, decent human beings
and to stand by and act as if that has“no{ﬁindeto do with me, that
there is.nothing to do. This delegation of 14 Americans who came back -
and I aom prepared to say it was a special groep ,-bUf eot an exclusive
.group - one of the first acts we came back with in February of 1978
after we passed through evefy refujee eamp iﬁ'Soeth -East Asia, when

ve saw, and learnt from Vletnomese ethnic Chlnese and Laosians, that

by that yeor 460 percent’ of the Vletnumese bootpeople were sinking into
the South Chind Sea, by the end of that year 1/4 million Vietnamese,
if not more, had drowned before the eyes of fhe world, and noBody can
say that of Maidanek of Dochau"we dzd not know about it", because it -
was on television in ihe Tlmes, and Newsweek cnd elsewhere - a kind

of mobilization set in. We had gone through the camps of the Philipines
we saw the American seventh fleet steamlng into the harbour of Subic
Bay doing nothing, osten51bly preserving nctloncl securlty by polishing
the silver ware. We came back to the Pre51deni of USA with our first
presentation - "M:.Presideet, heman beihgs-ore-dying lik =z flies,
thousands upon thoesands. The Américan fleet is at Sebic Bay. It must
be brought into the China Sea wlth instructions to save anyboudy in-
trouble." And the Preszdent looked up - and I must. say tc his credlt
without hesitation: I really felt thct this was his Christian con-
science at work, it is deep within him. He-sald:- you are absolutely
right". Next there were instructions glven to fhe Seventh Fleet to

go into the South China Sea lncludlng sendlng in hellcopters, with
instructions that évery 51ngle boat you See in leFlCUltlES must be
lifted out of the water. And after the USA Fleet came in and began
scouring the South China Seq, pulling out every shlp they saw in
trouble, soon Jopoh , which had been turn;ng owqy every single refugee
except for 500, finally sent out sh;ps to pull people out of the water.
Then Italy sent ships. Suddenly it became the humcnlstlc-thlng_to do,
to save human lives. As fos-todcf, there -are virtually no boats sinking
in the South China Sea. It was an act of moral 1eodérship using the
power of America. and its capacity to put an end to the indifference
and the indifference to human 5qfferihg te-d;ceptihg a way of life

that is'dehumcnizationr that that is.thelwdy-ef the world.
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I think that all of us have to see, in terms of its religious meaning
that those affirmations which we have heard here, these liturgical
affirmations, have galvanising consequences for the world. Every
human being is created in the sacred image of God. That is the key

to human survival in the kind of world in which we live today. Unless
we find a way to affirm, to assert, to act out in real life on under-
standing and a decision that every human life is of infinite worth
and infinitely precious, that every human being is of ultimate sig-
nificance to God, that no human life is expendable, that no human
being can be used for anybody else’s programme, project, or ideology,
or violence, or terrorism. Unless we find ways to assert that, to
affirm that ond to certain the contrary notion which is part of the
desanctification of our time, that human beings can be used like
nieces in a technological mochine, discarded, replaceable, inter-
changeable. It is a real question, given our capacity now for univer-
sal destruction whether we will be able to survive to the end of the
century. My own sense, my friends, is that the Jewish experience
affirms at least three values, which are worthy of consideration and
sharing with one another: Exodus and Sinci if they stand for anything
it is this sense of the ultimate preciousness of every human life, so
precious in fact that ofter acceptance of the decalogue at Sinai,

the Jews perceive themselves to be a Kingdom of Priests, and a Holy

nation. Every human being had the capacity to be perceived not as a

slave os Israel, but as a priest in the service of God and His people.

Jews also have learnt out of their experience across 4000 years of
history, that one of the keys to their survival across 30 cultures
and civilizations has been not just an apothegm but a reality. All

Isracel is responsible for one another.

The issue for us, as I once experienced in a Roman Catholic Church

in Queen”s in New York when addressing a group of predominant Irish
Catholics about the historic and religious relationship of the Jewish
people to Israel and Jerusalem, and a lovely woman stood up and said:
"Rabbi, I tried to understand everything you said. What I cannot
understand is it that every time something happens with Israel Jews
get so excited. I mean you go and see Congress men, you raise funds,
you march in the streets, you get on the radio and on television".
And I said to this Irish-Catholic lady and to the 400-500 Irish

Catholics in that room:"My dear friends, the issue, the real deep

moral, spiritual issuve, is not why Jws appear to care so much for
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their brothers and sisters in Isroel and the Sov;et Union and else-
where, but why is it that so mony millions of Irish Catholics and
Protestants in this country appeor to carée so llttle to what is
happening to their brothers Qnd sisters’ 1n Ireland? Day after day
their bombs explode in BelFost und children are killed, and women dre_
killed and one acts .as iF ‘that is anothér universe which has nothing
to do with them. I thank God that the Jews will not sleep. It may
well be the lesson that almost in on uneonscious way we have absorbed
as the one scintilla of meeting aofter the Holocaust. It is the
paraphrase of the Book of Levitisms:"You.shall not stand idly by
while the blood of your brothers and sisters cry out to you from the

earth",

Finally I am persuaded the one theme which we engage in, which I think
is increasingly paradygmatic for the human condition and how we deal
with it constructively and meaningfully may have the deepest impli-
cations for others. We think of Exiles being a singular Jewish con-
dition, and in many ways it has been, certainly over the past 2000
years. But the more I reflect on what is happening in the world today,
outside the world of Sigtunma, in the world of Washington, and Bonn and
Paris and Rome and elsewhere, the more one becomes conscious of the
race, the mindless race that is taking place in the world, already

USA itself has the capacity to destroy the Soviet Union and probably
the whole human family twelve times over, and now the Soviet Union

has the nuclear capacity even beyond that of America, to carry out
cimilar destruction of the whole human family, the more one becomes
conscious of what is happening in USA and undoubtedly, in industria-
lized nations. In our country there is a thing called "love canal", but.
it appears now that there are 50.000 love canals throughout USA, where
major cooperations have consciously dumped into the soil of America
arnd into waterways of our country toxic time-bombs which have the
capacity of destroying our air ond destroying our water and creating
the destruction of chromosomes of future generations. As one looks
about, the way in which technology has gotten out of hand, there is

a very deep- sense that the world increasingly is out of control,
Somehow -Jews in the whole experience of exile manage their belief

by the wisdom of their tradition and even by the grace of God, always

to sustoin the dialectic even in the depths and the .distress of exile.

Tt
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There was always the hope of Isragel. There was aclways the hope of

"next year in. Jerusalem"; "this year we are slaves, next year we will
be free people". And that hope, that capacity to mobilize a moral will,
to stand against the forces of dehumanization and destruction and
demonolizing is whot I believe Jews and Christians must testify to in
a world, that desperately needs our service and our common witness

almost as never before in human history.
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June 9, 1980

Dr. Heinz Kremers
Vinner Str. 9C
413 Moers

West Germany

Dear Professor Kremers:
I want to expfess my personal eppreciation and that of Mr.

Kameny for your having so graciously received us during our recent
visit to Germany. Our meeting with you and your colleagues proved

-most useful, and we enjoyed as well the warm hospltallty of you and

your wife.

Pursuant to our cenversation we did discuss with the people
at the International Schoolbook Institute the urgency for the project
between Israel and Germany to go forward, and while they indicated that
it would it was clear that the United States-Germany proposal wes likely
to move ahead more quickly. I will remain in touch with them and if
we can encourage the Institute's moving along on your proposal we wilil
do so. I am enclosing a few copies of & textbook report commissioned
by ADL and undertaken by Dr. Glenn Pate. You will note that in spite
of all the work American secondary school textbooks 1nadequ&tely cover
the subject of the Third Reich/The Holocaust.

I wish also to report that we ere in discussions with &
sponsor for the European textbook conference to be held probahly .late
1980 or esrly 1981 in Paris. It would be helpful if you could provide
me with the nemes and addresses of scholars in any of the west European
countries who are either working in.this area or who have the credentials
and who we might contact, to encourage their underteking a preliminary
investigation of the treatment of the Holocaust in. secondary school
textbooks used in their country.

" Under separate cover I am sending you several copies of a
Memo and Date Book prepared by ADL end made available to school teachers.
The publication is designed to sensitize teachers to the multicultural
character of the school population, and to have them program their work
consistent with the holidays or special events which have importance for
Something similar could be useful in West Germany,
particularly in those areas which have large migrant populations; i.e.,
Turks, etc. Please convey my best wishes to you afld your associates.

o Sincejéi;:
TF/mJ ) ' Theg;LreLlTéedman

Enclosures

823 United Nations Plaza, I\e“ York, NY 10017 {212) 490-252 ;'Cabie ANTIDEFAME/ Telex: {)497z8

(b )4¢
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ICCJ WerléstraBe 2 D-8148 Heppenheim

Martin-Buber-Haus
Werléstrale 2

- D-6148 Heppenheim
Frof. John T. Pawlikowskd, Telephone (06252) 5041
Catholic Theelegicel Uniom, - - .

5401, S. Coruell Street, Dresdner Bank, Heppenheim

Chicago, 0223277700 (BLZ 50880050)
:llé Tls ' Creditanstalt Bankverein
- Vienna 66-01306

Dear Prof. Pewlikowaki, 22 January 1980.

The Internationsl Council of Christians end Jm. - an association of organizations
eatablished in 16 countries to promote Jewish-Christian understanding ~ is

plenning ite annual colloquiua for 1530 at Sigtuna, between Stockholz and Uppsels,
Sweden, in a oceutre for adult education of the Church of Sweden, vh:.l.ch will bn '
beld on 16 and 17 June, 1580.

48 Fubject for this colloquium hes been chosen: "Faith after Auschwitsi the
Impact of the Holocsust on Faith and Theology in Judaism and chriaumty'
It is further erticulated as followe:

26 Jung: !cmi.nc eeesiamns

: Lecture by a Protestant scholar on the thene,
Lecture by a Catholic scholar on the thems,
Discusaion in groups.

Afternoon sessioni

Lecture by a Jewish scholar on the theme,

Discussion in groups, which will propose issues to be taken up at the
panel discussion in the evening among the three lecturers (and
eventually two additional panel members).

A1 June: Morning session:
Vorkshops on two Biblical themes:

g ~ efhg Akede® (ssorifice - or binding - of Isaac, Jenmesis 22)

i  conducted by the Revd unn Zuidema, Hilversum, the Netherlandsp
The "New Covenant" (Jereaish 31)
conducted by Prof. luc Dequeker,

Afternocon sessiong
Survey Report on Revision of Textbooks regarding the presentatiom of

Judaism in educetion:
Pr. Michael Brocke (Catholic), Duisburge

- Prof. Hoins Eremers (Protestant), Duisburg.
vaina esessiont
Showing of a fiim on Nes Ammim, a settlement of Buropean and Americen
Coristians in Israel.

University of Louvain, Belgiun.

Sl " L L S -

Member Organisations:

AUSTRIA: Aktion gegen den Antisemitismus
in Osterreich

BELGIUM: Institutum Iudaicum

BRAZIL: Conselho de Fraternidade
Cristao-Judaica

CANADA: Council of Christians and Jews

FRANCE: Amitié Judéo-Chrétienne

GERMANY: Deutscher Koordinierungsrat

ISRAEL: Israel Inter-Faith Committee
ITALY: Amicizia Ebraico-Cristiana
Di Firenze

LUXEMBOURG: Comité Interconfessionnel
Luxembourgeois

SPAIN: Centre de Zstucios Judeo-Cristianos

SWITZERLAND: Christiich-Jiicische
Arheitsgemeinschaft in der

President: Dr. David Hyatt (U.S.A.)

Vice-President: Jean-Paul David (France)

Treasurer: Kurt Pordes (Austria)

Generei Secretary: Dr, Franz von Hammerstein
("Fest-Cermany)

Hor. Chairman: Wiilam W, Simpson (U.K.)



On behalf of the I.C.CeJ., which I have been serving since Degember 1979 as

general secretary, in a voluntary capacity and from 1 August 1980 will serve on a
full-time basis, I should like to invite you to deliver the lecture which ou 16 June

is scheduled to be given by a Catholic scholar. The Protestant scholar whom we have
invited and who has accepted, is Prof. Eberhard Bethge, friend and biographer of the
late Dietrich Bonhoeffer but also a theological thinker in his own right. As a Jewish
scholar we have invited Prof. Uriel Tal, but it is doubtful whether he will be able
to accept our invitation. I should infors you that we had invited at an earlier stage,
Prof. Rosemarie Ruether, to spsak at our conference but she had to decline because of &
conflicting engagement. We should be very glad indeed if you could share the fruits
of your recent thinking on the rethinking of Christian theology in the wake of the
Holocaust, with the participants in the collogquium.

As far aa puct.i.cal arrangezent® are concerned, such as those pertaining to travel and
accommodation, ‘e American member organisation, the National Conferance of Christians
and Jews, has kindly agreed to teke responsibility for this and its Chairman, Dr. lhvu
Hyatt, 43, West 5Tth St., New York, N.Y. 10019, Tel.Nos 6887530, hes undartakm to
contact you aboutthis matter, and to vork cut details with you. :

I sbould be grateful if you could let me know as soon as possible whethar you are lhll
to accppt our invitation. Since I am atill living in Jerusalem - I shall move to
Hepperheim in Germeny, where the headquarters of the J«C.Ced. are located gbout

1 August - I should appreciate it if you could aend me your reply, (if possible by
telegran because of often-recurring delays in mail delivery), to my present address:
Ecumenical Thenlogical Research Fraternity, in Isrsel, P.0.B. 249, Jerusalem. '

I am hoping that you will be able to ascept ocur imvitation and I em locking forward to
this occasion to make better soquaintace with you than was possible during our brief
um at the reception given by the N.C.CiJ. during the 1.CeCed. conference in :
New Yorks I also resretted that circuastences prevented you fram coning to Jerusales
this Fall. ou mentioned that you would probably come to Jerusalsm this usmmer.

Perhaps 418 vay of combining a trip to Sweden with your trip to Israel?
Hoping to hesr from you soon,
Yours rely,

!
Pr. J. (Coos) Schonsveld

'Pu8. Ny Tel. Nos.is Jerusalem are: (02)-718308 (office)

(02)-416908 (home).

cc. to Dr. David Hyatt.



May 12, 1980

Rev. Arle Lems
Tidkumes Vag 8
S=19176 Sollentuna, Sweden

Dear Arle:

You did a truly splendid job of outlining the program for the ICCJ international
colloquium at Sigtuna on "Falth After Auschwitz” == the Impact of the Holocoust
Falth end Theolegy in Judaism and Christianity. | think you have put together
exclting and mind~siretching colloquium which will be of great stimulotion to
all of us who are attending the colloquium and the annual meeting of the ICCJ.
You have also done it In o most orderly and very dwwcy that evesyone, |
b.".V.; Ca ulﬂm

| om also delighted ot the greal news that we will be privileged on Wednesdoy
evening to pay o visit to the Royal Polace to meet Prince Bertil, an uncle of
the King, ond the excursion by boat to Stockholm on thot day, the welcome
of the Town Councll of Sigtuna on Sunday evening, ond our participation on
Friday aftemaon in the Mid=Summer celebration .in Sigtuno will all add to the
mgll-plcnned fullvllhu which you have 50 carefully and beautifully arranged.

| om pleased to report that we will have an excellent U.S. representation.

Our group will consist of Rabbi Marc Tanenbaum, the brilliant and eloquent
Director of Interreligious Affalrs for the Amerlican Jewish Committee, who will
be coming as an official representative of the/ AJC and who will be covering

his own costs through his organization; the National Councll of Churches will
have a represantative within our group, Ms. Cynthia Bronson, who Is an ordalned
Deacon of the Eplscopal Church, a member of the National Councll of Churches'
Commisslon on Reglonal and Local Ecumenism «/ith o speclal concem for Christian~
Jowlsh relotions, ond s also engaged In graduate work foward an MA ot the
Jewish Theological Seminary, having olready recelved her Initial degree in
connection with her ordination from the General Theological Seminary here In
New York. Ms. Bronson will be coming with help from the National Council

of Churches and a small subvention from the ICCJ. | hove fortunately been able
to ralse outslde funds which will enable Fother John T. Powlikowski of the
Cathbdlic Theologlcal Union in Chicogo, Dr. Donald McEvoy, our Senlor Vice
President for Program Development, whom you know well, Dr. Leonard Arles,
‘who Is Senlor Vice President for Urban Affairs In the NCCJ ond who has a vast
experionce In internctianol affalns as well as our own domestic wban problems,



Rev. Arle Lems ' -2~ May 12, 1980

Mrs. Martha Arles, and Lill and me. This will bring our American delegation
to o total of seven.

| have given your registration form to all those involved, and | am enclesing

r personal form for Lill ond me. There is only one question | have to ask of
you: you suggest ngle rooms with o pdwto tollet and shower are avall-
able for 25 Scr. per uight, but you make no mention whether there are double
rooms avallable with private toilet and shower. Lili and |, of course, would
llke to have o double room with o private toilet end shower, but If that is not-
possible then we would like to reserve two adjoining single rooms with private
shower and toilet. Several others of our group have raised this same question

the sconer you can get this Information fo us It would be opprecloted.

| sure this will be o delightful experience for evaryone attending and |

hope the other countries are planning to attend. Our experience with our

New York colloquium was that many of the reservations came In rather lofe.

| sure, however, that you will have o gplendid attendance and that you will

certalnly have the 60-70 persons that you con occommodate easily. If you

have any concems or problems about anything, do not hesitate to call me collect

If you feel there Is any way | can be helpful. | know this Is your first venture,

but | know, too, thot you are a most experienced, knowledgeable and worldly
leman and have handled conferences in business and within your church of

far greater dimenslons than this, but the loving care and concem for defalls

that you have put Into designing this progrom deserve the highest commendation.

LIl ond | send our love to you and Maud. We look forward with great joy to

belng with you.

- | have asked all the members of our delegation to communicate directly with
you concerning thelr own personal travel plans. Regarding Lill and me, we
-will depart en the ovening of Juna 13th and .riive In Stockholm June 14th ot
10:10 A, M. via Northwest Orlent. On Sunday aftemcon, the 15th, we will
find our way to Sigtuna for reglstration and room cssignments and will be on
| for the 7/00 P. M. opening reception which the Town Councll of Sigtuna
" s genarously prepared for us. Late afterncan of Friday, June 20th, we
wlll rotumm fo detlnlm following the Mid-Summer celebration In Sigtuna,

" we plan to be In Stockholm from the 20th to the 24th, when we will leave
for Copenhogen for three nights, retuming to New York on the 27th. While
In Stodkhelm on the evening of the 14th and from the 20th through the 23rd,
wo will be at the Comlmlul Hetel ond In Capenhogen at the Sheraton

cm



Rev. Arie Lems | | <3- Nay 12, 1980

| enclose a check for the advance for Lili and me for the five nights in Sigtuno,
which may be a little over or under whatever is required but, of course, know
that we will be happy to reimburse you for whatever we are indebted to you.

- Ageln, congratulations on ongoniziag such o splendid conferencal |
Warmest regards,

David Hyatt

DH:es



PROGRAM

Sunday, June l5th

2 -6 p.m, Registration and Room Assignments

7 p.m, The Town Council of Sigtuna invites us to the OPENING RECEPTION,
when words of welcome will be spoken.
(Place to bé announced.)

Monday, June lé6th

(Every morning there will be an opportunity for morning prayer
or minyan.)

8.30 a.m, Breakfast

Morning-session:"LECTURES on "FAITH AFTER AUSCHWITZ"

9.00 a.m, Prof.Dr. Eberhard Bethge,DD, honorary professor,Universityof Bonn,
Federal Republic of Germany on:

"Dietrich Bonhoeffer and the Jews - Difficulties and Possibilities
of Protestant Theology after the Holocaust" °
(followed by brief discussion)

lo.15, -lo0.45 Break for Refreshments

lo,45 a.m, Prof, John T. Pawlikowski, OSM, Ph.D., Professor of Social Ethics at
Catholic Theologlcal Union, Chlcago, USA, on:

"Auschwitz: Foundational Challenge to Catholic Theology"

(followed by brief discussion)

12.00 noon Lunch, followed by Rest

Afternoon-session:LECTURE on the theme of the Colloquium by

3.00 p.m. -Rabbi Dr. Albert H, Friedlénder, Minister of Westminster Synagogue
" and Director of the Leo Baeck College, London, UK, on:

"After the Whirlwind - Jewish Affirmations beyond the Valley of
Darkness (From Leo Baeck to Jewish Thinkers of 1980's)
(followed by brief discussion) _

4,30 p.m, * Dinner
Evening-session: DISCUSSION

5.15 p.m. Discussion in small groups among the participants of the colloquium
7.00 p.m, Coffee ;
7.30 p.m. Panel Discussion - with the participation of Prof. Shemaryahu Talmon,

the Hebrew University of Jerusalem, Israel (chairman) and the three
lecturers of the day - on issues emerging from the group discussions,



Tuesday, June 17th

8,30 a.m.

Morniny-session:

9,00 a.m.

lo.15 - lo.45

10.45 aomt

12.00 noon

Afternoon-session

‘3.00 p.m,

4,30 p.m,

Evening-session:

5.00 p.m,
T

6.30 p.m,

7,00 p.m,

Breakfast
Presentation of  TWO BIBLICAL TOPICS

"The Akedah" (Genesis 22: The Sacrifice - or Binding - of Isaac)
- Theological Reflections on the Holocaust. Rev. Willem Zuidema,:
Hilversum, Holland.

(followed by discussion)

Break for Refreshments

"The New Covenant" (Jeremiah 31) - The Theological Framework of -
Jewish-Christian Dialogue. '

Prof. Luc‘Dequekér, University of Louvain, Belgium
{(followed by discussion)

Lunch followed by Rest

Survey Report on REVISION OF TEXTBOOKS used in schools, universities
and confirmation classes, with regard to the presentation of Judaism.
Dr. Michael Brocke, University of Duisburg, Federal Republic of

Cermany.
(Followed by discussion)

Dinner

Films on NES AMMIN, a settlement of European and American Christians
in Israel (introduced by Mr. Hermann Felderhof, Hilversum, Holland)

he aims of Nes Ammin, i.e. to contribute to a better understanding
between Christians and Jews, will be discussed with reference to the
Colloquium theme "Faith after Auschwitz" '

The film was made for American TV by the wellknown journalist,
Bill Moyers, and has been awarded the first Jerome LJoss Prize,
established at The Hebrew University of Jerusalem.

Summing-up of the Colloquium, by Rabbi Marc Tannenbaum, National
Director, Interreligiious Affairs, American Jewish Committee, New York

Coffee

Wednesday, June 18th

9.00 a.,m,

3.00 p.m,

The Annual Meeting of the International Council of Christians and
Jews starts with sessions which will be open for the participants of
the colloquium, ;

EXCURSION BY BOAT TO STOCKHOLM. We will visit the Royal Palace, the
Cathedral,the Church of Immanuel and two Synagogues.

Food will be served during the excursion. Return to Sigtuna by bus.




Thursday and Friday, June 19-20

The Annual Meeting continues with open and closed sessionsand will be concluded
with a luncheon on Friday.

On Friday in the afternoon we will participate in the Mid-Summer celebration in

Sigtuna

PROGRAM OF THE ANNUAL MEETING OF ICCJ

The invitation to the Annual Meeting has been directly sent from the ICCJ-office
to all representatives of the National Organisations and Observers,

EXTRA ARRANGEMENTS

A If time will allow, we intend to make an excursion to Uppsala on Tuesday-evening,
June 17th. There we would like to visit the cathedral, the University and the
Academic Library, called Carolina Rediviva, where we will see "Codex Argenteus",
Bishop Wulfila's West-gothic Silver Bible,

B We will try to arrange other activities for those who are staying beyond Tuesday,
but who are not participating in the Annual Meeting. Please note on the backside
of the application form if you are interested in such an arrangement and/or the

3.

Tuesday evening excursion to Uppsala. You may also suggest what types of activities

interest you,



PRICES AND APPLICATIONS

PRICES
1. From reception on Sunday, June 15th until Tuesday, June 17th
in the evening, full-board ............ N AR A Scr.350.-
Colloquium- charge Scr.100.- -
2. Colloquium plus the first day of the Annual Meeting, incl.
the Excursion by boat to Stockholm, full-board ............ « Scr.525.~
Colloquium-charge Scr.100.~
3. Colloquium plus Annual Meeting from Reception on Sunday,
June 15th until Friday,June 20th, lunch,full-board ......... Scr.825.-
Colloquium-charge Scr.100.-

These prices are per person in a double room without private toilet and shower
(toilets and showers in the corridors) and include Swedish food or Milchig food.

EXTRA CHARGES '
Single room without private toilet and shower Scr.l5.- per night.

Single room with private toilet and shower Scr.25.- per night.

Kosher food from "'SAS Catering" or '"Stockholms Kosher', lunch and dinner, can
be served at extra cost.

NOTE

Lekmannaskolan is not a hotel but a study- and conference center. Normally the
restaurant is closed on Sundays after lunch. Therefore we kindly ask you to
inform us when you will arrive at Lekmannaskolan or at Arlanda and which meals
you want that day. This can be arranged if we know how many people will be in-
volved.

We will try to assist with transportation from the airport to Sigtuna, but we
cannot guarantee this. Please tell us your flight number and the time of arrival.
When you have passed the customs - look out for the sign ICCJ.

APPLICATION
~ Applications are to be mailed in as soon as possible to our secretary, Arie Lems.

PAYMENT
We kindly ask you to calculate the costs with the help of the above mentioned
prices. Please remit payment as soon as possible either to Svenska Handelsbanken,
account number 6197-225 909 502, or to Swedish postgiro,account number 441 10 55 -9.
In either case the money should be made payable to "'Samarbetsradet for judar och
kristna", Sweden (no further address is needed).



5.
HOW TO REACH "'LEKMANNASKOLAN'' IN SIGTUNA,SWEDEN??

The town of Sigtuna is situated between Stockholm and Uppsala on the banks of Swedeh‘s. '
third largest lake, called Milaren.

Sigtuna is only 16 km from the International Airport of Stockholm (Arlanda).

The Colloquium and the Annual Meeting will be held at "Svenska Kyrkans Lekmannaskolan'
(School for Laymen of the Swedish Church) usually called 'Lekmannaskolan', Sigtuna,Sweden
BY AIR You will arrive at ARLANDA airport, outside of Stockholm.

From Arlanda, take bus No.583 to MARSTA and there change to bus 575 to
SIGTUNA. Lekmannaskolan has its own bus stop. The total price is Scr.3.-.

Time table: .

Bus 583 Bus 575

Dep.Arlanda Dep.Mirsta Arr.Lekmannaskolan
8.07 8.25 8.45

8.37 i -

9.07 9.25 9.45

etc etc etc

TAXI

Taxis are always available at Arlanda and the price to Lekmannaskolan
is appr. Scr.60-70.-.

BY TRAIN Take the local train from Stockholm”s Central Station to MARSTA. At Mirsta
take bus No.575 to SIGTUNA. Lekmannaskolan has its own bus stop. Total
price Scr.12.-. (You can use the same tickets on the train and bus).

Time table:

Train Bus 575
Dep.Stockholm Dep.Mirsta Arr.Lekmannaskolan
8.11 - -
8.41 gE2S 9.45
9.11 = -
9.41 10.25 10.45
_ etc. etc etc _
BY CAR Drive to Stockholm - if you come from the south, the best road is E 4.

When approaching Stockholm you see the signs to UPPSALA and you keep on E 4
in that direction. _ !

Appr. 30 km north of Stockholm towards Uppsala the sign SIGTUNA appears.
There you leave E 4 and follow the signs to Sigtuna (about 12 km),

When you reach Sigtuna follow the signs SJUDARGARDEN. When you are at the
end of the city, the road turns 900 to the left and directly 900 to the
right. Drive 1 km and Lekmannaskolan will appear on your right.

/

We wish you a pleasant journey and look forward to meeting you at ' SIGTUNA 1980".



6. This Form to be kept by you

SR Please inform us if you
INTERNATIONAL COUNCIL OF CHRISTIANS AND JEWS change plans.

APPLICATION FORM FOR .SIGTUNA 1980

A) COLLOQUILM: Evening of June 151_;h to Evening of June 17th.
B) COLLOQUIUM and first day of ANNUAL MEETING OF ICCJ:
Evening of June 15th to Evening of June 18th.

C) COLLOQUIUM and ANNUAL MEETING of ICCJ.
__Evening of June 15th to Lunch of June 20th.

Name of Participant: _
Occupation/Title: ;
Address: G

I represent (Member organization):
w - (ICCJ sub-committee):
Names and titles of

accompanying persons:

I/we apply to participate in A/ B/ C
I/we will come by AIR / TRAIN / CAR
I/we will arrive at (place) _ (date) °  (time)
by flight No. ' ;
I/we require[]  beds in double room(s) without private toilet and shower.
[J___ beds in single room(s) wi thout private toilet and shower.
[0___ beds in single rodm(s) with pi-ivate toilet and shower.
I/we require [] Swedish food . >
[l  Milchig food (vegetarian and fish)
|:] Strlctly kosher food and accept the extra costs.
I/we intend to leave Sigtuna (date) B © (time) o

(] 1/we intend to come earlier or stay longer in Sweden for hohdays and would like
Samarbetsrddet for Judar och kristna ' to help me with suggestions arnd/or a.rranganents.

. I/we have calculated that my/our stay will cost Scr. o ° and that
amount has been transferred to your account at '

[0 svenska Handelsbanken, account mmber 6197-225 909 502 A
[ Swedish postgiro, account number 441 10 55 - 9. -

If there are changes in the above, please inform:
Signature:

Samarbetsrddet for judar och kristna
c/o Arie Lems

Tidkumes vig 8

S-191 76 SOLLENTUNA

SWEDEN



%y&?w THE NATIONAL CONFERENCE OF CHRISTIANS AND JEWS, inc. '

1212) 688.7530

43 WEST 57th STREET
NEW YORK, N. Y. 10019

May-13, 1980

Rabbi Marc Tanenbaum
American Jewish Committee
165 East 56th Street

New York, N.Y. 10022

Dear Marc:

| can't tell you how delighted | am that you will be with us at the
Annual Meeting and Convocation of the International Council of
Christians and Jews (now a 16 nation group)l You will add
tremendously to the Convocationl ~ _—

=

; -y s
? ,,—"/[r;e/w:m—em.is’ coordinating the 1CCJ Colloquiumi;~-_

about your coming. A copy of my May 12th letter to Arie is \
enclosed. Using the form he has sent us, will you let-himknow—"
what your accommodation needs are, time of arrival and departure,

and other necessary logistics, etc.

It is just great to know your eloquent and inspiring voice will
wind up the Colloquium! There is no speaker | have ever known

who is your equall

-

Warmest regdrds,

- David Hyatt

DH:es .
Enclosures -
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May 19, 1980

Revi-Arie Lems
Tidkumes Vag 8
S~12176
Sollentuna, Sweden -

Dear (flev. Lems’ >

My dear friend, David Hyatt, very graciously invited me to deliver the
closing address at thé Annual Meeting and Cunvocation of the Interna-
tional Councll of Christians and Jews to be held in Sol]entuna. June -
15th through 17th. . :

As I informed David this week, I am honored by‘your 1lv1tation and 1
shall be hbppy to present the closing address.

As it happens, I am delivering the baccalaureate address to Stanford
University that weekend in Palo Alto, California. My present plan,
therefore will be to fly from Los Angeles directly to Stockholm. AS
soon as I have the travel information, I will write you about my flight
plans. I will require a sing'le room with private bath for the per‘iod '
of the conference.

I Took forward with much pleasure to meeting you in person at that time.
Please convey my warmest personal good wishes to Dr. Coos Schonfeld to
whom I ook forward for active collaboration and cooperation with my
colleague, ,Zachariah Shuster, during the coming year.

With warmest personal good wishes, I am,

Sincerely yours,

- Rabbi Marc H. Tanenbaum
tlational Director
Interreligious Affairs

MHT:RPR

Enclosures

g :
Preasu 19+
e



.Rabbi Marc Tanenbaum -2- March 24, 1980

outstanding success. Most of our overseas delegates came under the sponsor-
ship of their own organizations. Your speech was the most eloquent and
inspiring presentation of the four~day affair, and it is for that reason that

| am hoping and praying that your organization will enable you to participate
and once again have the fremendous impact you did on the 150 delegates who
attended our June 1979 Annual Meeting.

| am proud to say the ICCJ is coming of age and becoming an important
organization on the world scene. Sixteen nations are now members, including
all the major countries of Europe plus Brazil and Israel. In the past two years
Spain and Brazil became fullfledged members, a significant breakthrough.

- The representation of your organization and your personal presentation at our

“ Annual Meeting would be an important contribution to the growth and develop~-
ment of the ICCJ and its purposes, which are essentially the same as those of
the American Jewish Committee.

Warmest regdards,

David Hyatt

DH:es

P.-S. | enclose a copy of the program for the 1979 ICCJ International
Colloquium on Religious Responsibility and Human Rights. - | think
it might indicate to your colleagues the calibre of participation
at our Annual Meetings in recent years.



IMPORTANT AND URGENT

%9/& Dhsidnt

43 WEST S57rh STREET

NEW -voaxl, N. Y. 10019 - . o March 24, 1980 i X
Rabbi Murc Tanenbaum
American Jewish Committee

165 East 56th Street
New York, N.Y. 10022

: Dear Marc:

The International Council of Christians and Jews is holding its Annual Meeting
on June 16 through June 19. June 16 and 17 will be devoted to a Colloquium
on the sub|ect, "Faith After Auschwitz: the Impact of the Holocaust on Faith
and Theology in Judaism and Christianity.” Dr. John T. Pawlikowski will
present the Catholic view as a scholar, Professor Eberhard Bethge will present
the Protestant scholar's view, and Dr. Albert Friedlander of London will

present the Jewish view on June 16th. The following day Reverend Willem
Zuidema of the Netherlands and Professor Luc Dequeker of the Unlversn')r of
Louvain, Belgium will preside over workshops dedling with “The Akeda" and

the "New Covenant.” The meeting will be held at Sigtuna, Sweden.

The ofternoon of that same day Dr. Michael Brocke (Catholic) and Professor

‘Heinz Kremers (Protestant) of Duisburg will preside over a session following

a survey report on the Revision of Textbooks regarding the presentation of

Judaism in Education. At the closing session that evening of the Colloquium

we would like to have that distinguished scholar and incomparable speaker,
_Rabbi Marc Tanenbaum, give the concluding address.

June 18th and 19th will be devoted to the Annual Meeting of the ICCJ
dealing with every aspect of the ICCJ's operation, including election of
officers, financial development, program and planning for the next Annual
Meeting to be held in June, 1981.  You would, of course, be most welcome
to attend these sessions as well as the Colloquium.

| hope that you and your associates will see the importance of this Colloquium:
and the.important contribution that you can make to it.

Our funds are most limited and most people manage to pay their own way,
and others are financed by the organization for which they work.

You saw in June 1979 how over 80 persons from overseas joined 70 Americans
to make our Colloguium on Religious Responsibility for Human Rights an

THE NATIONAL CONFERENCE OF . CHRISTIANS AND. JEWS,

inc,

(2¥2) 643-753




Rabbi Marc Tanenbaum ' -2_. March 24, 1980

outstanding success. Most of our overseas delegates came under the sponsor—
ship of their own organizations. Your speech was the most eloquent and
inspiring presentation of the four-day affair, and it is for that reason that
| am hoping and praying that your orgamzchon will enable you to porticipate -

~ and once again have the tremendous impact you did on the 150 delegafes who
~ attended our June 1979 Annual Mee’rmg.

| am proud to say the ICCJ is coming of age and becoming an important

- organization on the world scene. Sixteen nations are now members, including .

-all the major countries of Europe plus Brazil and Israel. In the past two years
- Spain and Brazil became fullfledged members, a significant breakthrough

The represenfuhon of your organization and your personal preseni'ahon at our
Annual Meeting would be an important coniribution to the growth and develop-

- -ment of the ICCJ and its purposes, which are essentially the same as those of

'the American Jewish Committee. -

Warmest re

_ Dawd Hyatt

DH:es .'

P. S. | enclose a copy of the program for the 1979 ICCJ International
Colloquium on Religious Responsibility and Human Rights. | think
it might indicate to your colleagues the calibre of pc:rhcrpahon
at our Annual Meetings in recent years.
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43 WEST 571h STREET
NEW YORK, N. Y, 10019

May 16, 1980

Rabbi Marc Tanenbaum
American Jewish Committee
165 East 56th Street

New York, N.Y. 10022

Dear Marc:

| can't tell you how delighted | am that you will be with us at the
Annual Meeting of the International Council of Christians and Jews in
Sigtuna, Sweden. | enclose the program which outlines the agenda in
detail. You will note you are scheduled to give the final address, and
I am sure you will inspire and thrill everyone on that occasion as you

always do. As | told your secretary last night at the AJC dinner, you

are the most eloquent and stirring speaker that | have ever known.

THE NATIONAL CONFERENCE OF CHRISTIANS AND JEWS, inc.

1212) 888-7530

| know that Arie Lems, who is coordinating the Colloquium and acting
as host for the Swedish Council of Christians and Jews, will be as joyful
as | am to hear the good news of your coming because he asked that you
be on the program, if at all possible, when we were initially planning
the affair. Coos Schoneveld, who is the new Secretary General of the
International Council of Christians and Jews, will also rejoice in your

par’r:cspahon

You will note in the back of the agenda notes an application form and
Arie Lems would appreciate it if you would fill that out with the

necessary information regarding your physical needs while you are
there. Regarding costs, | am told that a Swedish crown is approximately

twenty-five cents, or a little better than four for a dollar.
It will be just great to have you with usl

Warmest regarg,

David Hyatt
DH:es
Enclosure
(¥] | L D I N G F (o] ® B R o] T H E R
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PRICES AND APPLICATIONS

PRICES
1. From reception on Sunday, June 15th until Tuesday, June 17th
in the evening, full-board ......c.cecveeveeneccrncccnss vonse, SCEAN .~
Colloquium- charge Scr.100.- -
2. Colloquium plus the first day of the Annual Meeting, incl.
the Excursion by boat to Stockholm, full-board ............. Scr.525.-
Colloquium-charge Scr.100.-
3. Colloquium plus Annual Meeting from Reception on Sunday,
June 15th until Friday,June 20th, lunch,full-board ......... Scr.825.-
Colloquium-charge Scr.100.-

These prices are per person in a double room without private toilet and shower
(toilets and showers in the corridors) and include Swedish food or Milchig food.

EXTRA CHARGES )
Single room without private toilet and shower Scr.l15.- per night.

Single room with private toilet and shower Scr.25.- per night.

Kosher food from 'SAS Catering' or "'Stockholms Kosher', lunch and dinner, can
be served at extra cost.

NOTE

Lekmannaskolan is not a hotel but a study- and conference center. Normally the
restaurant is closed on Sundays after lunch., Therefore we kindly ask you to
inform us when you will arrive at Lekmannaskolan or at Arlanda and which meals
you want that day. This can be arranged if we know how many people will be in-
volved.

We will try to assist with transportation from the airport to Sigtuna, but we
cannot guarantee this. Please tell us your flight number and the time of arrival.
When you have passed the customs - look out for the sign ICCJ.

APPLICATION
~ Applications are to be mailed in as soon as possible to our secretary, Arie Lems.

PAYMENT

We kindly ask you to calculate the costs with the help of the above mentioned
prices. Please remit payment as soon as possible either to Svenska Handelsbanken,
account number 6197-225 909 502, or to Swedish postgiro,account number 441 10 55 -9.
In either case the money should be made payable to '"Samarbetsrddet for judar och
kristna", Sweden (no further address is needed).



5.
HOW TO REACH ''LEKMANNASKOLAN'' IN SIGTUNA,SWEDEN??

The town of Sigtuna is situated between Stockholm and Uppsala on the banks of Sweden”s
third largest lake, called Milaren.

Sigtuna is only 16 km from the International Airport of Stockholm (Arlanda).
The Colloquium and the Annual Meeting will be held at '"Svenska Kyrkans Lekmannaskolan''

(School for Laymen of the Swedish Church) usually called '"Lekmannaskolan',

BY AIR

BY TRAIN

BY CAR

Sigtuna,Sweden

You will arrive at ARLANDA airport, outside of Stockholm.

From Arlanda, take bus No.583 to MARSTA and there change to bus 575 to
SIGTUNA. Lekmannaskolan has its own bus stop. The total price is Scr.3.-.

Time table: _

Bus 583 Bus 575

Dep.Arlanda Dep.Mirsta Arr.Lekmannaskolan
8.07 8.25 8.45

8.37 - -

9.07 © 9,25 9.45

etc etc etc

TAXI

Taxis are always available at Arlanda and the price to Lekmannaskolan
is appr. Scr.60-70.-.

Take the local train from Stockholm”s Central Station to MARSTA. At Mirsta
take bus No.575 to SIGTUNA. Lekmannaskolan has its own bus stop. Total
price Scr.12.-. (You can use the same tickets on the train and bus).

Time table:

Train Bus 575

Dep.Stockholm Dep .Mirsta Arr.Lekmannaskolan
8.11 = .

8.41 9.25 9.45

9.11 = 5

9.41 10.25 10.45

etc. etc etc

Drive to Stockholm - if you come from the south, the best road is E 4.
When approaching Stockholm you see the signs to UPPSALA and you keep on E 4

in that direction.
Appr. 30 km north of Stockholm towards Uppsala the sign SIGTUNA appears.
There you leave E 4 and follow the signs to Sigtuna (about 12 km).

When you reach Sigtuna follow the signs SJUDARGARDEN. When you are at the
end of the city, the road turns 90° to the left and directly 900 to the
right. Drive 1 km and Lekmannaskolan will appear on your right.

/

We wish you a pleasant journey and look forward to meeting you at ' SIGTUNA 1980".




6.,

.

INTERNATIONAL COUNCIL OF CHRISTIANS AND JEWS
APPLICATION FORM FOR SIGTUNA 1980

A) COLLOQUIWM: Evening of June 15th to Evening of June 17th,

B) COLLOQUIWM and first day of ANNUAL MEETING OF ICCJ:
Evening of June 15th to 'Evening of June 18th.

C) COLLOQUTUM and ANNUAL MEETING of ICCJ.
Evening of June 15th to Lunch of June 20th.

Name of Participant:

Occupation/Title:

Address: R e SR, _

I represent (Member organization):

- - (1CC) sub-comnittee):

Names and titles of
accampanying persons:

I/we apply to participate in A/ B/ C
I/we will come by AIR / TRAIN / CAR

I/we will arrive at (place) _ (date) ' ~ (time)_
by flight No. ’
I/we requn'eEl beds in double room(s) mthout private toilet and shower.
J___ beds in single room(s) without private toilet and shower.
[C1___ beds in single room(s) with private toilet and shower.
I/ve require[]  Swedish food |
[0 Milchig food (vegetarian and fish)
[0  Strictly kosher food and accept the extra costs.
I/we intend to leave Sigtuna (date) i " (time)

[ I/we intend to come earlier or stay longer in Sweden for hohdays and would like
Samarbetsrddet f8r judar och kristna to help me with suggestions and/or arrangements.

I/we have calculated t.hat my/our stay will cost Scr. " and that
amount has been transferred to your account at - '

D Svenska Handelsbanken: account number 6197-225 909 502 ‘
[[1 Swedish postgiro, account number 441 10 55 - 9. e

If there are changes in the above, please inform:
' Signature:

Samarbetsrddet for judar och kristna
c/o Arie Lems

Tidkumes vig 8

S-191 76 SOLLEM'UNA

SWEDEN



Country-wise, full names and odresses are to be

AUSTRIA:
BEIGIUM:
CANADA :
ENGLAND =

FRANCE :

GERMANY':
HOLLAND:

ISRAEL:

LUXEMBOURG:
POLAND:
SWEDEN:

REGISTRATION ROSTER *

' offthé 2 L
ICCJ ‘COLLOQUIUM -~ & -
June, 1980 in Sigtuna, Sweden

the Chronological list,

~0~-0~0—-0-0=0~0~0-0~0~0—~0—0~C~

-

Pordes, Kurt

Dequeker, Luc

‘Goldbloom, Victor C,

Friedlander, Albert
Sternberg, Sigmund

Dupuy, Bernard
Raber, Marcelle

Bethge, Eberhard

de Kruyf, Theo
Zuidema, Willem

Emanuel, Joseph
Rossing, Daniel

Carreer, Pierre
Wojtowicz, Andrej

Andersson, Karl
Benson, Ben
Borgegard, Torbjorn
Carlzon, Lars
Ettlinger, Joseph
Howard, Len
Kaplan, Bruno
Lems, Arie

Levy, Hans
Lorroine, Gun
Martling, Carl H,
Ritov, Eitan
Scmuelsson, Tore
Sehlstedt, Bernt
Strom, Ingmar
Wiebe, Stig

SWITZERLAND: Brassloff, Fritz

U.3:A: 2

KUhne, Susi

Aries, Leonard
Basch,

Hyatt, Lilion
Tanenéaum, Marc

Guigui, Albert

Goss, Leonard
Sternberg, Hazel

found

Ruyge

Goss,

on

rs, Antoon

Mildred

'

Huchet-Bishop, Claoire Kessler, Colette

Shuster, Zacharich
Kremers, Heinz

Kuyer, Marija
Soetendorp, Trude

Holmquist, Horriet
Schoneveld, Coos

Angveén, Per

Berg, Gunnar
Brandt, Krister
Danielsson, Per
Fjdrstedt, Bidrn
Jansson, Alvar
Katz, Aron .

Lems, Maud
Lichtenstein, Per
Lundgren, Corl-Eric
Nilsson, Erik
Ritov, Ramar
Sendberg, Erik
Shirrer, Rother
Sundby, Olof
Wolff, Gladys

BJ.-¢:>clr<v».r<:1y,r Allan

Aries, Martha
Bronson, Cynthia
McEvoy, Donald

Levin

son, Peter

Zuidema, Marina

Larsson, Goran
Talmon, Shemaryahu

Benso
Borge
Broli
Engel
Heger
Jodah
Kvart

n, Ben

gard, Gunnel
n, Inga
hart, Kaj

, Dora

1, Birgit

, Gerd

Leschke, Ursula

Lichtenstein, Elizabeth

Lundmark, John

Perry
Sdbel

; George
; Heinz

Sendberg, Louise

Soder
Thank

KUhﬁe

Basch
Hyatt
Pawli

lind, Ulf
us, Naima

, Heinrich

; Peter
David
Lowski, John





