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INTERNATIONAL COUNCIL OF ·CHRISTIANS AND JEWS 

NEW YORK COLLOQUIUM 

June 11-14 1979 

For- the finrt time in its history. the International Council of 
. . 

. Christians and Jews he1d its year.J.y General Assemb1y and coll.oq·ilG.im 

in the United States. The ·hOst was the· National cori.ference of 

_ Chri_stians and Jews whose President, David Hyatt, is also the 

ICCJ's President. 

The 125 delegates, representing 15 member co~tries ~rganizations 

in Europe, North and Sout;h America_, focussed on the problem of 

Religious Responsability and Hµman Rights. Past history and ex

perience were presented and analysed in order to l.'earn from them 

what shou1d be f 5~:-. our attitude and action in the face of to

day• s worldwide dehumanization. ~ large exhibit of authentic pho

tographs of concentration camps and _of Nazis .in O.ccupied t.erri t-
. . . . / 

· ·ories, lent by Madame Denise !Drach, Di.rector of the.Musee de la 

.~oortation in · Besan¢Qn,· Fr.ance, added ·to . the' forceful impact of 

the program. Geral.d Green, -author of the· best-selling noVel and 

TV scr~pl.ay, Holocaust, was present~d with the NCCJ's National 

Media Award. The keynote address was given by the Honorable Robert 
' . . 

Drinan, Meinber of the United States Congress; his stirring e~o

. quence was not rhetorical, but a warm, vigorous, uncompromising 

cha1lenge to utter commitment to Is~ael. 



Amnesty ··1ntemationa1 was represented by GerbB.rd Elston who · ex-
• p<~.' 

plained the organization .. a .m1.e. which is to be present~ now, 

vherPever there are Violations of Human Rights. It endeavors to 

convince the_gUilty party t.h~t the iniquities have tQ stop. w.tieneve 

Amnesty International succeeds it al ~ys re.rrains from t.aldn~ credi. 

for. the sue<;:ess since the organization aiins only at results and 

not a~ its own glory. cases of Human Rights violati.ons im. south 
. . . .. \ . 

Af"rica_,_ Ru.mania and Indon~sia were discus~d· 
. . ' Human RigQ.ts ~re vi&lated as never_l:>efore du~ing the Holocaust. 

Who- J.et it bclppened? Why, was it not stopped? What ·was tlle ·social, 

political• religious sit.uation !:4th in Germany and in t.he occupied 

countries? . 

-~mf. -Shaul Friedlander gave a clear, inci$1 w repo~ on Germany 

b~weetl 1933 an.d 1941. Part.icul.ar~y .telling was his view that. the 

~_llapse of a(!t.ive sp,irit.ual a>neern on t~ ~rt of German Je'bl's 

and Christiana was responsible for their blindness to the danger. 

The ooli~ analysis of the situation in France by the well-knowri 
- - -

histOrian Bernhard Blumenkranz, t1bowed the same discrepancy~ There 

was a ·blind optimism azrong Freru!h Jewsp they did. not back emigres 

Jews• protest because they did not understand it. ·The Protest.ants 

- a · minority in . F~ance - did see t:he dang~ early .and they issued · 

.a protest after the Crysta! N.i.ght. $low ~s t.he· French c;athol!c 

reaCtion; until 1940 When France vas occupied. EVen then, and until 

1942, • . the all~iance to J~.~ain'-s .. order .. prevailed ·in the Establish

ment, -wit.ti. of course, some nc)ti:ible exceptions.· 



-·----------:----- - - - - -------.., 

Speaking of his own experience as .a bo)" in ~y at the· time, 

Dr. Franz ~n Hammer~ein; · secretary General of the ICCJ, empha

sized the general. unQ:>ncemetf atnoep~re amut and-Jewish measures. 

R>r instance at ~i. ·wen Je~sh boys dispppeared no orte ·paid 

any attention. Here yesterday, gone i:Ddayj the fact was aecep~ . . 

without so mueh as a question. 'rhis non-concern was not. necessar

ily malignant. in. itseif. li was apathy. Yet there vere a few~ like 

Dr. von Hammerstein.• s father' Yho saw the .. danger and ·decided to 

resis~. -

At this juncture . some of the young students presen~ at. the meeilng 

voiced ueir surprise and wieasiness at. hearing about. t.he lack of 

opposition and act.i ve resistance on the part of the religious ins-
. . 

t.itut;ions. 'l'heir attitude received ·SUPP>R. £rom the ~ext speakera 

on the program w'hD talked about the .Etbica1 1misatiao§. of OU1t 

Beligieus :tmditions - 'l'heplpqis:;!!l. ggµpd9tions of our O>DC§Q'l fgr 

Rtllnan R!qhtS. 

Father Bernard Dupuy, o.p., Secretary {~ _ the French bishops ooni

mission for rel.at.ions with Judaism, and a ~ of the. Vatican 

CX>nnnission for ret.igio~ reiaµons between the Church and JU.daism. 
. . . . 

reminded us, first, that. the concept of Human :Rights is recent: and not. 

accepted iegaJ.ly in all c;o.unt.ries. EVen when accepted as lav it 
. . 

cannot .. work . \U\less there is an ethical consent. This is true .o~ 

the JtPrican Bil.1 of Rights ( 1789), the Frendl Ded.aration o.f 2-"~n• s 

· Right.a ( 1789) as veJ.1 as. that o-f -the League of Nations ( 1920) • On 

the other hand, ·mitil recently, rigb,t.s have ·been an aiien concept 

.in the. Cat.mlic Church who, throughout the .centuries •. has 



.· 

. . 
emphasi~ duties instead. Therefore she· did not recognize her 

resPonsabil.ity toward the Jews• righta. Even P~us xz•·s fam:>us . . 

det!laration makes it sound as if the l~ with the Jews were pu:

rety a $piri.tua1, intangible one. It. was never the ease for: t.he 
. . 

· ~ to def'end the Jews as Jews. The only way o\tt of that t.ragic 
,~ . . ~· 

misapprehension is for c~isbians tO . restoze ~e Jewish place 

theo1og!cal.1y, to give J\ldaiam a place in theology. Not. to do this 

'is to increase our guilt. 
. . 

P.rof. Willem ZU.idetna showed t.be ·same conc::em from the ProCest.ant. 

side. w. Zuidema is· Df rector of lnst.l'w:tion in Judaica for Pastor1? 
0 . 

and Otf'iclals·of the Reformed Church of' Holland. He noted t.hat 

aft.er the Holocaust there was a questioning of faith on the part 

of Jewish thinkers, but npne amng ~e &istian.~ f .rom 

som~ ~men theoiogians, such as Alice ~. Rosemary ~uther. 

· · Charlo~te .Klein •. ·The fact is that for nearly t.vnety cent.uries 
. . r.:::; 

t;he C~1urch has ·not been able to forgive the· Jewe their wry ex• 
:.::; 

istence. Yet, What. is the use of· ~ic wrship wben the sereams 

of the persecuted fill the air? .The ~y• way out now is for the 
christJ.ans• complet.e solidarity with the Jews. 

. . . l.V' . 
Rabbi Zeev Falk ech>ed that. st.ance and urged that;ibe not satisf .. 

led wit;h words only.· 
") . . 

Rabbi Marc Tanenbaum. National Dk'r~r of Interreligious Affairs 

Alnerican Jewish d?mmittee, an~~ ~se we aJ.1 knOw only ·too 
'· :J .. ; . ":'. " . 

well t and who ask Vhy we· sbould dwell . on the Holocaust whiie 

hOrrendous vio~ations of HUman Rights are. being PerPet.rated today. 



.. 

all over the globe. Speaking of his own exp9iience with the 
... 

V!et.namese boat-people, . the Rabbi exp1ained- 1t0vingly and forceful1¥ 

h.ow the Holocaust.. is the paradi~ of all d~untaliization. 

~a~ emerged f l"Om ail ~- above mentioned lectures and the debates 

Which fol1owed7was the evidence that. either we ~e up too iate, . 

. Qr. else we are satisfied with a ~.imited kind of action. We shy au.Jay 

€rom poli.t.ical. responsabi1it.y a s being difficul~ and ~~5- ) and·_ 

we are COn~ent With indi vidua.J. inte~tiOns ·Or help~ The lail:er 

is not to be minimized - many 9!rist.ians, at their own peri]Jp

~ved Jews c,iuring ~e Holocaue~ ,.. bUt Ws is inadequ,ate when it 
. - -

comes to o.ppose a satanic regime. If~ despi.se our respective re

.ligious traditions, the majorit.y of Jews and christ.ians wer~ caught 

napping or indifferent; everyWhere. includi,ng in the united States• · 

How ean We · Educat.ehpti;yate for Resistance To Oppression TopaY1 

Madame Colette Kesler, who teachas Ethips and ~eligion to Jewish 

teenagers in Franqe,.· shoved hod Educa~ for 'lbrah., when well un

derstoOd and actively l.i ved at home.. bui1 ts in the child, right 

from ~e beginning• x-espect for Human Rights• Madame Kesler .k-s f'P-a.d-
. . ·. ~l . 

_ ~2·,~-.her •mission"• ,§:ti introducingAChr!sti_Cln: t~gers to JUdaism 

and Jews and \his in answer to the demand of some Catholic schools 

and other Christian groups. 

Profs~ Jane Gerber, Eric Golghagen and Ruth Zemer reported Uieir 
- ,,--

~--

person~ experiences ·a a ~chere ot the Holocaust for several. years1 

thOugh they decla~ed the Halo9aust •unteachab1e•1 it cannot be just 



, .... ~ 

another course.~ 'lb ~W-~f'~~-f~· ldmt -is happening ~ug)iou1;. the 
Uo CA 111 C.CR 'P tt.-' '--1-fq-v . . . 

cottrse11'bo\b teadler and· students~ tio keep a journal. SQoner 

oi- 1ater the ~Cher is confront.etl with serious problems pertaining 
. -. . 

·to the st.udents• react.ions to the course. One bas to i:o.o_~ for the 

emergem:e of sa~stic insµncts~ o~ di~t.i>ed bebav.ior,. ot trau-: 

mat$.c ~. uow to a~id tha~ ~e students ~ englllfed in a 
. . . ~ . 

hate £ee1in.g £or Germans. and Geiman deeendants? Then1 as one neiU's 

t.he ~ of ~ ~e, the teacl\~•s angid.sh• How do you teach kids · 

to still . trust. .man?" How to fi~ them ~th bDPe and ~ Will 1;o 

resist? survi'10rs .of the. camps can ~ea grea~ help 1'Jlenever they 

can be persuaded to a>me to Class. Their tel.ling it as it was is·, 

the answer to fiba:J doubting sbldents and tlJel". are a powerf'Ul in

centive t'or st.udents. Who resolve ldlat they wiU ~to contribute.. 

to the b\.\UcllnO Of a ao1'iety \ibich Wlll laloW bow.to critize itself 

before it is · t.oo 1at.e. · 

The following Deelarat.ion was . draf~ed and adDPted at unanimit.ys 



.. 
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.. 

A Declaration of Conscience 

eJ the International Counci I of Christians & Jews 

We, the qeleaates to the annual meeting of the International 

Council of Christion~ and Jews, in se$Sion in New York City, June 10-15, 

1979, her Oby ioin together in this solemn declaration of con$Ci~nce, 

We speak together as Christians and Jew$ on the basi$ of 9ur 

commitmenh to thQse principles and precepts wh~c:h aro inher~t withil) both 

Judaism and Chri~tianit)' and which compel us to involved concern for the 

welfare of all gu.r brothers and &isters in the h_~man family. . 

We havl met to9ether to sh.ldy our r~ligious rosponsi~~liti~ for human 

ri9hh. We hove looked backward in time to the tragedy of the Nazi Holocaust. 

We have looked inwar<J to our own heart~ and 50ul5 ff;) ~certait" o-.ir C'Jirecti<?ns . ' ' . 

for today. 'f'o have looked outward to tho world in whi~h ~o live·. ond have · 

seen the o~~tret~h~ arms of ~noounted millions of o~ f•ll~' h"mQll btinQs 

beckoning to ~~ ~ our otte~_tion and our o~istonc:o. 

We have b~come acutely aware in our investi~_atiop$ and O~f deliber-
' 

ations that the le$SOO$ Qf t_he Holocaust have not been leam,d. Th@ aenociCle . . . 

inflicted upon tho Jew$ a generation ago b being re~ated io other nations and 

inflicted ~n other people:i. Once again the reli9iou5 corrimuniti0$ of the> world 

$land silent and unmoved. Indeed, the tyranh seem to havo l~rn ed more from 

the Holocau$f than have the people of con5cience . Even C1$ Hitler was encouraged 
. . 

by the world's lack Qf outrage and protest at the ma~cre of the Armenia~s, today's 
. . 
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oppressors seem to have been emboldened by the world's silence to the 

reality of the Holocaust. 

We decry the apparent fact that the evil spirit of Holocaust remains 

in our · world. · We decry the fact that the 9reat silence continues. We. confess 

our own participation in this (;9nspiracy of apathy and pledge together thc;1t 

we shall lift our voices and co~mit our bodies and our re50urces to active 

resistance to every expression of human tyranny. 

We c:all ~pon ~he religio~s leaders ~f the "".orld, $fatesrnen ~nd 

·political or9ani:iations, authors and artists,· educaton and representativ4'$ of the 
I ,• f " • . . . . 

mass media to ioin with ~$ in o united ,ffort to develop and · implO('ll@nt strategies 
. . . . .· 

of action to alleviat~ tho bonda~e of those who suff~ all forQ15 of ~Pf."O$$i~n •. 

Wo affir"l fho fu.ldame~tal riaht ~f every person o~ o..very c;p~n~ ,· 
! ... ~ ... . . . . . . . ,·. 

every COior I 0V0f'Y Class, and J>Vety . Croe4 --

** ·TQ freedom c;>f. conscience ond the expro~ion ~ tho di~te» 

of that c;o~cionco / 

** To froodQm of religious belief and tho rieht to pra~tico that 
o ' ~ o > I 

religiQn without interference from tho Stqto or frofP ot~r religiou.s 

~ies within the Sfqto, 

•• T9 fr~edom from hunger, · poverty, a~ deprivation gf ~oquot~ . 
• 

housing and medical care, 

** TQ freedom ~f self-identity and cultural toleronc:e without pressl.a'o, 
. ' 

oJth~r ~ubtle or overt, to be O$Similated into tho inaiority culture 

of the State • 

** To freedom of migration from any nation which violate~ the$0 ri9hh 

· ~nd full participating citi~en5hip in the nation. to which they movo. 
. • .J. • • • 
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On the basis of these belieh and concerns, we urge --

** The immediate release of all prisoners of o0nscience, 

** The alteration of immigration restrictions in the Western nations 
I 

!iO that victims of oppre$$ion may find safe haven and o new 

besinnin9 of life, 

** The development of positive educational programs in ev~rr nation 
' . . 

to in~truct the world's children in the lessons of the Holocaust · and 

to i~ill within them. the seNitivity to the c:onditi~~ ~f others 

that will inspire them to actively resi$t oil forms of trr~nny and 

· oU violations of human rights. 

We neat the cries of our brothers Qnd sisters in ~i.stross, . ~~d . ccmmjt .. 

ourselves to $kiv@ in every way to respond to the special neecb of -_,. 
. . ' 

. ** 
. . 

The r@fugee$ frQm politicol and religious oppr0$$ion in ~utheast 

A~i9, 

** T~o black moiorities and other ethnic minoritict~ In So~h~~ Africa 

who live under the heel of oppre~ivo r.acbt regimes, 

'* Tho (llinorities in the Middle East and Iran whoso exi5tenc:e beoomes 

more tenuous every day under the yoke of ~~el and fClllatic r"{ters, 

** Th~ impoverished of the ·nations of Latin America who plead for 

liberation from the terror of militaristic totalitarianism, 

** Tho masses of Eastern Europe and Asia who quest for: · freedom 

. from tho tyranny of political and cultural totolitarian.im, 

** Tho minorities within our own natiom to whom ba$ic human righh 

· Qre still denied by reason$ of race, religion, class or culturo. 
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Never Asain will we abandon our brothers and sisters in their · 

times of distress, 

Never Aaain will we . turn away from the anguished crie$ for 

· recognition and r~lease. · 
' • • I 

Never A~ain will w~ rer:riain al~~ and uninvq_lv~ wM.~ qny memb~ ._. 
. . . . . . . . . . ... ·. . ·. . . 

of the family C?f h~~anity re9ches out to ~.s for h~lp. ·: · . · 

: ·-3·0-
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THE INTFRNATIONAL COUNCIL OF CHRISTIANS AND JEWS ··· · · and / 
SAMARBETSRADET F6R JUDAR OCH KRISTNA . . -- . . 

~ . . . .. 
•SIGTUNA 198_0 

ARIE LEMS 

... 

PRO.GRAM 

_ --._INT~RN~IIQ_~AL COL~OQUI~M 
at" LEKMANNASKOLAN" in 

Sigtuna . ;··sWeden June 15 ~-17, 1980 on: 
. .. . . . - . . . ·· --- --~ ---··- -- --..... - ... 

''FAITH AFTER AUSCHWITZ'' -- - _.,___ - .. . - .: 
-

THE IMPACT OF HOLOCAUST ON FAITH AND THEOLOGY 
-- IN )UDAISM -AND-cHRi"stIANITY--------· -·---·- --

- . --- ----·. - ·- . -· .. •\ 

and ----· 
THE ANNUAL MEETING OF THE ICCJ 
···-- - --·--·- ·---·- . ·- -· -- ---- -- -· 

1 at the above place, June 18 - 20, 1980 .. .. .. . -- -· - - ______ .. ,_ ________ - ------ - . ...... - -·· . 

{The la~guage of the Colloquium and the Annual M~eting will be English. 
. .. No translation can be provided J • 

- . ·- -· ···----------· . - . . . - -~- . 
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PROGRAM --------------------------

Sunday, June 15 

before 5:00 P.M. Registration and Room Assigments 

7:00 P.M. OPENING DINNER at Stodshotellet, Sigtuna. 

Presiding - Carl-Eric Lundgren 

Greetings -

Lord Major of the town of Sigtuna. 

Bishop Ingmar Strom 
Chairman of Samarbetsr~det for -: " : 

Li dingo 
Sweden 

Dr. David Hyatt 

judar och kristna 

President of the International 
Council of Christians and Jews 

New York - N.Y. 
u.s.A; 

Benediction - Rabbi Marc Tanenbaum 
American Jewish Committee 
Institute of Human Relations 
New York - N.Y. 
U.S.A 

Presentation of Sigtuna - · Carl-Eric Lundgren 

.-.-.-.-.-.-.-.-.-.-.-.-.-.-. 

ATTENTION On Monday, June 16 there will be a SIGHTSEEING-TOUR 

in the town of Sigtuno at 1:00 P.H. 

The Opening Dinner and the Sightseeing is a present to the 
Colloquium from the town of Sigtuna, for which we are 

most grateful. 

1 • 



Monday, June 16 

7:30 A.M. 

7:45 

8:00 

9:00 

Minj6n i~ the ld0~~e (behind the Library) 

Morning-prayer in the Chapel 
~eader : Revd. Carl Henrik Martling - Sigtuna 

Church of Sweden 
Organisf: ' Bi;rger Nordman, Sigtuna 

Breakfast 

Opening of the Colloquium by Archbishop Olof Sunby 

Lecture: "Dietrich Bonhoeffer and t'he Jews" -
Difficulties an Possibilities of Protestant Theology. 

after the Holocaust. 

2. 

Introduction: Dr. Coos Schoneveld, Jerusalem, Israel 

Lecturer: Prdf. Eberhard Bethge DD 
. Honorary professor .at he 

·' .. (1 ~· University of Bonn, West _ Germany. 
· PwM~ \ rw;; ~~·w ;c•- n..fi tW--ta 

reek for coffee 
. 

· 1.0: 15 . Lec_t~: "AlJschwitz - · Foundational ·challenge to Catolic 
Theology" 

12:00 

Introduction: Dr. David Hyatt, New York, USA 

Lecturer: Prof. John T Pawlikowski, OSM · 
University of Chicago 
Catholic Theological Union 
Chicago U.S.A 

Discussi6n~ : in' ~ro~ps. 

Lunch --~~ /- /t1tJJ( . -: ~ . 
--;:::;, 12:45 ~l,..r Gathering outside ithe Entrance for a walk to the 

< . Town Hall, from where the Sightseeing in Sigtuna 

. . /5t ~LJ• • ..l. M . l~ll start. . . A ~ _. 

· ~2:1~P.~L .~( ~~~JIM~"'-· . 
' . / . . . 

Lecture: "Jewish Faith after Ausch...,itz" From Leo Boeck 
Jewish Thinkers of the 1980' s • . 

·Introduction: Mr. Leonard ,Go_ss, ·London, England «~-'. :. '·.<·•::-: 
•• : • • ... . ; . : - ~- - •• ;~- . ·: · • • . · • •• • · ' . · ·_: · , . " • • : : l · .•• :: _ . ~\.· . ~ ·~~ · ~ ..... :: !~<~ 

Lecturer: ·Rabbi Dr. Albert H .'f riedlander .'. · · · -.. ·-:'. .( 
. ~._. . . . . . . ... - . ~-- .t 

Director of the Leo Baeck College " ~ 
~ 
."~ London · ~ England . 
~ 

: 1 . ,:_.:: ·~. ': > -~~ ... ·-i 
.. _·:~ 

- . ~ . -: 
. ~ 

··"-------·-- ....... 
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Continuation Monday, June 16 

3:00 P M 

4:30 p M 

Discussions in groups and defining questions 
for the panel debate in the .evening. 

Dinner 

3. 

. Directly ofter dinner the groupleaders, . -the lecturers and 
the members of the P~nel meet in the Lou~~~ ·(behind the Library) 

~\'}u ~ t~ define the issues for the evening sessi~h. 

~30 ~ PANEL DEBATE 

.: Introduction: .· Director Hans Levy, Goteborg, Sweden 

Pre~iding: ~rof. Shemaryahu Talmon 
Hebrew University 
Jerusalem - Israel 

Other members: Prof. Eberhard Bethge, West. Ge·rmony 
· p~of. John T Pawlikowski, U.S.A 
Rabbi Dr. Albert H Friedlander 

After the Panel Debate there will be a PRESS RECEPTION 

This evening and every other evening coffee and sand~iches 
a~e available in the minor dining-room. 

z~~-- ·. - . 
n / , ~h ;;lr.AJ /~-0-0-0..:...o-o-o-o-o-o- - ~ >J,,-J. . ..... . 
~I"'~ ..... --.) '- .. i ~ ~ rly,:.,· f f.jJ.f4'"~ 

Tuesday, June 16 ~ ~J /._,e ~ d1 / ~-
7:30 A M Minjan in the Lounge 

l :45 · · Morning-prayer in·· the· Chapel· .. 

+ ~~ 
.J-~~ 

~ ;{~~ishop ' 91·s Corlzon, -Stockholm, Sweden 

8:00 

Organist: Birger Nordman, Sigtuna, Sweden 
! 

Breakfast 

9:00 'Lecture: "Tlie. Akeda" (sacrifice - or binding of Isaac, Gen. 22) 
Jewish and Christian Reflection on the Holocaust. 

- ~9:45 . 

Introduction: Dr. Theo de Kruyf, Zeist, Hollan~. 

Le~turer: Ors. Willem Zuidema .. . .: ·:·.. . .: 
· · Director of. Instr~ctio~ ·in ·. ·Ju·cidi~~· · .-.:· .·· ~ 

for Postors · and· Officials· of the · · J 
Ref o:rmed ~hurches of H~llond 1 
Hilversum - The Netherlands ~ 

Questions '. and, ·discuss~on about. the lecture, 

" Presid{ng: Dr. Theo de Kruyf 

i .;, 
-i 
i 
i 
.~ 

:i 
.i . ; 

_. _ : - . • ··-"t 



Continuation Tuesday, June 16 
;ti~'~ 4. 

~\~ 10: 15 A.M. Break for coffee. 

10:45 Lecture: "The New Covenant" (Jeremiah 31) - the theological 
framework of Jewish-Christian Dialogue. 

11:30 

12:00 

Introduction: Prof. Claire Huchet-Bishop, Paris, 

Lecturer: Prof. Luc Dequeker 
University of Louvain 
Louvain - Belgium 

Questions and discussion about the lecture, 

Presiding: Prof. Claire Huchet-Bishop 

Lunch 

France. 

1:30 P.M. Lecture: "Revision of Textbooks" - used in schools, 
universities and in preperation for Confirmation 
with regard to the presentation of Judaism. 

2:30 

Introduction: Ors. Willem Zuidema~ Hilversum, Holland. 

Lecturer: Prof. Heinz Kremers 
University of Duisburg 
Moers - West Germany 

Prof. Kremers wili give his lecture in German 
and Drs. Zuidema will afterwards give a 
Summery in English. 

Questions and discussion about the lecture. 
' 

Presiding: Ors. Willem Zuidema~ 

3:00 Film: "Nes Ammiin" - a settlement of European and Ame·rican 
Christians. 
The purpose of Nes Ammim, i.e. to contribute towards 
a better understanding between Christians and Jews 
with regard ·to : "Faith after Auschwitz". 
The film was made for American TV by the welknown 
journalist Bill Moyers. This film hes been awarded 
the first Jerome L. Joss Prize, established at the 
Hebrew University of Jerusalem. 

Introduction: . Dr. J.(Coos) Schoneveld 
Director of the Ecumenical Theological 

Research Fraternity of Israel 
. Jerusalem - Israel 

Questions and discussion about the film 

Presiding: Dr J . (Coos) Schoneveld 



5. 
Continuation Tuesday, June 16 

4:30~P_M ___ D_i_n_n_er __ ~ ~ 
6:30 Summing up of the Colloquium: "Faith .after Auschwitz" 

Introduction: Mr. Zachariah Shuster, Paris, France. 

Speaker: Rabbi More Tanenbaum 
American Jewish Committee 
Institute of Human Relations 
New York - USA 

After the Summing up there will be a PRESS RECEPTION 

Coffee and sandwiches available in the minor dining-room. 

-o-o-o-o-o-o-o-o-o-o-

Wednesday, June 17 

a:'oo AM·· Minjon in the Lounge 

8: 15 

8:30 

9:30 

Morning-prayer in the Chapel 

Leader: Prof. Theo de Kruyf, Hilversum, Holland 
Roman Catholic Church. 

Organist: Sven ~strand, Sigtuna, Sweden. 

Breakfast 

THE ANNUAL MEETING OF THE I.C.C.J (Open session) 

Presid~ng: The President of the ICCJ : 
Dr.-David Hyatt- -
New York - USA 

PROPOSED AGENDA for th~ complete General Assembly: 

1) Minutes of the lost General Assembly (Vienna 1978) 
2) Apologies for absence . 
3) Election of officers and members of the Executive Committee 

for 1981/82 
4) Proposals and suggestions for the future work 
5) Reports: a) from the secretariate. 

b) from the treasurer (account 1979 & budget 1980) 
c) from t_he fundraising corrmittee 

6) Discussion to points 4 and 5 and to the written reports of 
the member organisations 

7) General Assembly 1981 att Heppenheim; proposals for the date 
and place ·for the General Assembly 1982 

8) Miscellaneous 



6. 
Continuation Wednesday, June 18 

abt •. 10:30 AM Break for coffee 

12:00 Lunch 

----- 1:30 PM Continuation Colloquium. 

2:30 . 

2:50 

6:00 

?? PM 

Lecture: "Auschwitz and Eretz Israel" 

Introduction: Mr. Joseph Emanuel, Jerusalem, Israel 

Lec~urer: Father Dr. Bernard Dupuy 
Centre d' Estudes Istina 
Paris - France 

GATHERING for o walk to the herb.our of Sigtuna 
Place. of meeting, outside the Entrance of the Main-house. 

EMBARKING m/s "SAGA" and sailing from Sigtuna to 
Klara Molarstrand (i.e. at the side of the famous 
Town Hall) STOCKHOLM. 

This trip by boat will take about 3 hours. 
During the voyage dinner will be served aboard the ship. 

ARRIVING -in ·Stockholm,- where a bus- is waiting ·on -the quay 
for sightseeing in the Capital of Sweden. 

Planned: Recepti~n ct the Royal Palace (ATTENTION: no 
special clothing necessary and it would be 
disturbing for the rest of the excursion). 

Bishop Lars Carlzon will show us the big Old Church 
furthermore we will visit a point commanding a 
general view of the City, a visit to a big modern 
chu . .rch ,_ the._Immanu.el_Church. and . ...tbe _Great _Synagogue 
where .members. of _the Jewish .Congregation .. will . 
receive us in the nice Session-room. (That will 
be after the football-match Sweden- Israel. 

I 

Return by bus to Sigtuna. 

-o-0-0-0-o-o-o-o-o-o 

Thursday, June 19 

8:00 AM 

8: 15 

8:30 

Minjan in the ·Launge 

Mor~ing-prayer in the Chapel 

Leader: Revd. Cynthia Bronson of the Episcopal Church 
New York - USA 

Organist: Sven Astrcnd, Sigtuna, Sweden 

Breakfast 



.. 
Continuation Thursday, June 19 

. 9:30 AM 
abt ·" 10: 30 

12:00 
4:30 PM 

? 

Continuation General Assembly 
Break for coffee 
Lunch 
Dinner 
Coffee and sandwiches in the minor dining-room. 

-o-o-o-o-o-o-o-o-o-o-

Friday, June 20 

8:00 AM 

8: 15 

8:30 

9:30 

·abt. 10:30 

12:00 

. 2:00 :PM 

4:30 

Minjan in the Lounge 

Morning-prayer in the Chapel 

Leader: Revd. Heinrich KUhnerr Reformed Church 
Oberwil - Switzerland 

Or.ganist: Sven , ~strand; Sigtuna, .. Sweden · 

Breqkfast 

Continuatio~ .. General Assembly 

Break for coffee 

Lunch and ENDING of "SIGTl..t-!A 1980" 

-o-o-o-o-o-o-o-0-0-0-

Midsumm~r of Hembygdsg8rden, gathering there and walk 
in .procession wit~ !flYSic to 'c'Borgmastoronge~"·, 
(the · M~~dow· of"the Lord Major):· · ··: · " · · 

The Maypole will be raised and. then there will be 
ro~nd-dancin~s, social games etc. etc. 

Midsummer in the Church -of Sigtuna-stiftelsen 
Speeches, song and ~usic. 

7:45 Midsummer at Sigtuna-stiftelsen, gathering at the 
Open-air Church .and in procession to a cetain meadow 
for festivities. T~~se will conclude with a . concert 

' at 10:00 PM. 

-o-o-o-o-o-o-o-o-o-o-o-

. . . 
and the Mid-summer festivities and we hope also to seeing 

again where~ever it ~ight be. 

'Somcrbets:radet. for. judar:och _kristna ·-Stockholm -
... . . ,· •• ~ · . .... ~" ·.. ... • • ••• : • #• • ' .:.... •• • 

Sweden . .... 

. . . .. 

7 . 

,, 
~ 

·l 
' . t 

, 
" ' 

·I 
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I N T E R N A T I 0 N A L E R R A T D E R C H R I S T E N U N D ~ U 0 E N 

S a t z u n g 

Artikel 1: Wesen der Organisation 

Der Internationale Rat der Christen und Juden (hier weiterhin als ICCJ bezeichnet) 
lst eine freiwillige Vereinigung van reprasentativen Organisationen, gegrundet, um 
die Christlich-Judische Zusammenarbeit zu fordern. 

Artikel 2: Zwecke 

Der ICCJ mit seinem Zentralsitz in Heppenheim/BergstraBe, Werlestr. 2(Martin-Buber
Haus) ist eine iur Wohltatigkeitszwecke gegrundete Organisation nur im Sinne der 
deutschen Cemeinnutzigkeitsverordnung, das heiet speziell: internationale Haltungen 
der Toleranz auf allen Cebieten der Kultur sowie Verstandigung zwischen Nationen. 
und Volkern zu fordern. 

Der ICCJ ist gegrUndet, um 

a) die Bestrebungen seiner Mitgliedsorganisationen auf internationalem und nationalem 
Gebiet zu koordinieren. 

b) vereinte Aktionen im Bereich Christlich-JUdischer Verstandigung ZU unternehmen, um 
solche Aktionen zu fordern und um Vorurteile und ihre Folgen zu bekampfen zu suchen. 

~Artikel 3: Mitgliedschaft 

Der ICCJ besteht aus O~ganisationen mit voller Mitgliedschaft und assozierten Mitgliedern. 
Die Vollmitgliedschaft wird reprasentativen Gesellschaften offenstehen, die ausschlie~lich 
oder hauptsachlich gewidmet sind, die in Artikel 2 genannten Zwecke zu verfolgen. 
Assoziierte Mitgliedschaft kann solchen Organisationen zuerkannt werden, deren Ziele 

· die Forderung von diesen Z~ecken einschlieBt. 
Die Mitgliedschaft wira durch eine Entscheidung einer 2/3 - Mehrheit der Vollmitglieds
organisationen des ICCJ erworben. 
Der Austritt kari~ ~ur~h s~hriftliche Anzeige an. den Sekret~r des ICCJ seit~ns der Mit
gliedsorg~nisatfon erfolg~n; er wird drei Monate s~ater wirksam. 
Die Teilnahme am ICCJ wird in kei~er Weise die .JSelbstanditjkeit der Mitgliedsorgani

. sationen berUhren. 
-~==" 

Artikel 4: Mitgi~edsversamml~ngen des ICCJ 

Der ICCJ wird jahrliche.Mitgliedsversammlungen abhalten. Es erfolgen schriftliche Ein
ladungen bis spatestens vier Wochcn vor der Mitgliedsversammlung. Das Exekutiv-Komitee 
(Artikel 6) kann auf Forder~ng des Prasidenten (Artikel 6) oder von drei Vollmitglieds
organisationen eine Sonderversammlung des ICCJ zu einer anderen Zeit bestimmen. 

Jede Vollmitgliedsorganisation kann zu den Versammlungen zwei Reprasentanten entsenden, 
von denen einer fUr seine Organisation stimmberechtigt ist. Jedes assoziierte Mitglied 
kann zwei Reprasentanten ohne Stimmrecht entsenden. ' 

Ober die Versammlungen werden Protokolle angefettigt, die vom Vorsitzenden und vom 
Schr!ftfuhrer zu unterzeichnen sind. 



ICCJ COLLOQUIUM 
June, 1980 in Sigtuna, Sweden 

=~~~~~~~!~~~~~~~~=gQ~~gQ~g¥~=~gg~=l~= 

Group A Chairman: Joseph Emanuel Resource-man: Luc Degueker. 

Members: Kurt Pordes Sir Sigmund Sternberg Marcelle Raber 
Goran Larsson 
Heinz Sabel 

Claire Huchet-Bishop Theo de Kruyf 
Karl Andersson Gunnel Borgegard 
Heinrich KUhne Joseph Ettlinger 

-·~~~-e_ :~_em.s . j - - --- - · 
Carl H. Martling 

-- ·· --- - -

· · ~o-o-o~o-o-o-o-o-o-o-o-o-o~o 

Group B 

Members: 

Chairman: Bruno Kaplan 

Albert Guigui 
Marijo Kuyer 
Ben Benson 
Biorn Fjorstedt 
Maud Lems 

. Leonard Goss 
Harriet Holmquist 
Len Howard 
Per .Oariielsson 
Fritz Brassloff 

Resource-man: Coos Schoneveld 

Colette Kessler 
Martha Aries . 
Eitan Ritov 
Carl-Eric Lundgren 

-o-o-o-o-o-o-o-o-o-o-o-oo-o-o-

Group C Chairman: Haris Levy 

Members: Antoon Ruygers Mildred Goss 
Trude Soetendorp Daniel Rossing 
Ingmar Strom ·Stig Wiebe · 
Erik Nilsson Krister Brandt · 
Lilian .Hyatt Cynthia Bronson 

Resource~man: Willem Zuidema 

Zachariah Shuster 
Peter Basch 
Bernt Sehlstedt 
Romar Ritov 

-o-o·-o-o-o-o-o-o-o-o-o-o-o-o-

Group D 

Members: 

Chairman: Donald McEvoy 

Birgit Jodahl · Andrej'Wojtowicz 
Per Angven Inga Brolin 
Romar Ritov Rother Shirrer 
Kaj Engelhart John Lundmark 
Elizabeth Lichtenstein 

Resource-man : Marc Tanenbaum 

Torbjorn Borgegard 
U:rs~J..la. Leschke 
Gladys Wolff . 
Louise Sandberg 

-o-o-o-o-o-o-o-o-o-o-o-o-o-o-

Group E Chairman: David Hyatt . 

Members: Ma~ina Zuidema 
Pierre Caireer 
Susi KUhne 
Leonard Aries 
Naima Thankus · 

Per Lichtenstein 
Ulf Soderlind 
Erik Sandberg 
Gerd Kvart 

Resource-man: Bernard Dupuy 

Dore Heger 
Mrs .• Basch 
Aron Katz 
Gunnar .Berg 



Artikel 5: Vorstand, CeschaftsfUhrung 

Der Vorstand des ICCJ pesteht aus dem Prasidenten, dem Vize-prasidenten, dem 
Schatzmeister und dem Ceneralsekretar. Der Vorstand wird von der ordentlichen 
Mitgliederversammlung aus den abgeordneten Reprasentanten fur eine Zweijahres
periode gewahlt 9 die bis zu den Neuwahlen in ihrem Amt bleiben. 

Im Falle·des Schatzmeistcrs und des Generalsekretars ist eine Wiederwahl moglich. 

Der Generalsekretar ist, in Beratung mit dem Prasidenten, fUr die Fuhrung der 
taglichen Geschafte des ICCJ verantwortlich. 

Artikel 6: Exekutiv-Komitee (AusfUhrender AusschuB) 

Der ICCJ wahlt ein Exekutiv-Komitee fUr die Dauer von zwei Jahren, das gleich lauft 
mit der Amtszeit der Vorstande. 

Dieses Komitee wird auf der jahrlichen Mitgliederversammlung gewahlt, und zwar aus 
den abgeordneten Reprasentanten seiner Mit~liedsorganisationen. 
Das Exekutiv-Komitee wird wenigstens einmal jahrlich tagen und ist verantwortlich 
fUr die allgemeine Angelegenheiten und Aktivitaten des ICCJ zwischen den Ratsver
salMllungen, Der Prasident ist normalerweise Vorsitzender des Exekutlv-Komitees. 
Oas Exekutiv-Komitee ist befugt, von Fall zu Fall Unterkomitees zu bestimrnen. 

Artikel 7: Ausgeschiedene Prasidenten 

Ausgeschiedene Prasidenten sind berechtigt, Versammlungen des ICCJ und des Exekutiv
Komi tees in beratender Funktion beizuwohnen. 

~Artikel 8: Beobachter (Caste) 

Das Exekutiv- Komltee kann Reprasentanten internationaler Organisationen zur regel
ma~igen Teilnahme als Beobachter an den Versammlungen des Exekutiv-Ausschusses oder 
des ICCJ selbst einladen . Solche Einladungen konnen durch den Exekutiv-AusschuB oder 
den Prasidenten auch auf besondere Versammlungen ausgedehnt werden. 

Artikel 9: Finanzen 

Die EinkUnfte des ICCJ bestehen aus jahrlichen Mitgliedsbeitragen der Mitglieds
organisationen und aus freiwilligen Beitragen dieser Organisationen und aus anderen 
Quellen. Die Hohe des Mltgliedsbeitrages wird durch das Exekutiv-Komitee festgesetzt. 

Alle EinkUnfte sollen ausschlieBlich fur die im Artikel 2 genannten Zwecke verwendet 
wcrden. Mitglieder sollen keinen Anteil zu den EinkUnften haben und sollen in ihrer 
Eigenschaft als Mitglieder keinerlei finanzielle Vorteile daraus ziehen. Niemand soll 
von Ausgaben profitieren die den Zwecken der Organisation fremd s ind, oder auc aus un
verhaltnismanig hohen RUckzahlungen irgendwelcher Spesen Vorteile ziehen. Falls die 
Organisation aufgelost oder ihre festgelegten Zwecke annuliert werden sollten, soll 
das gesamte Vermogen der Organisation, das Uber die geleisteten Kapitalbeitrage der 
Mitglieder oder den derzeitigen Wert anderer von den Mitgliedern beigesteuerten Ver
mogensanteile hinausgeht, einer wohltatigen Organisation oder Organisationen mit 
ahnlichen Zielen gemaB dem Beschlu~ der Mitglieder auf der Auflosungsversammlung uber
geben werden. 

/ 
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Artikel 10: Haushalt 

Das Exekutiv-Komitee hat auf Antrag des Schatzmeisters jahrliche Haushalte zu 
erstellen und zu genehmigen,beginnend mit dem 01.Juli eines jeden Kalenderjahres. 
der Haushalt hat fur die Kosten des Sekretariats und anderer Aktivitaten vorzu
sorgen. 

Oas Exekutiv-Komitee hat vom Schatzmeister fur das vergangene Finanzjahr einen 
gepruften Rechnungsbericht vorzulegen, der, wenn er anerkannt wird, durch den 
Sthatzmeister zu unterzeichnen und durch den Prasidenten gegenzuzeichnen ist, 
und dem ICCJ und seiner jahrlichen Generalversammlungen vorzulegen ist. 

Artikel 11: Entscheidungen 

Entscheidungen werden mit einfacher Mehrheit der abgegebenen Stimmen gefaf3t, soweit 
in der Sitzung nichts anderes bestimmt ist. 

Artikel 12: Satzungsanderungen 

Die Satzung kann durch den ICCJ mit 2/3-Mehrheit der stimmberechtigten Reprasentanten 
der Vollmitgliedsorganisationen (Artikel 3) geandert werden, wenn jede vorgeschla·gene 
Anderung vorher schriftlich bekannt gemacht worden ist. 

~Artikel 13: Eintragungen des Vereins 

Es wiird bestirnmt, daf3 der Verein in das Vereinsregister eingetragen werden soll. 

Oiese Satzung tritt in Kraft mit dem Datum Ihrer Annahme. 



ICCJ Postfach 305 D-6148 Heppenheim 

To all Member organisations and Associate Member 
bodies of the International Council of Christians 
and Jews 

Dear·· Fr lends, 

Martin-Buber-Haus 
WerlestraBe 2 
D-614~ Hepp'enheim 
~elephone (06252) 5041 

Dresdner Bank, Heppenheim 
0223~77700 (BLZ 50880050) 

Creditanstalt - Bankverein · 
Vienna 66-01306 

As from August 1 I have started my work as full-time General Secretary of 
the · International Council" of Christians and Jews, in the Martin-Buber.House 
in Heppenheim, Federal Republic of Germany 

ln ·this ·first letter I should like to thank all of you for the confidence 
which you have placed In me. We are all keenly aware of the magnitude of 
the task which lies ahead of us, especially in the present, now that the 
relations between Christians and Jews come more ~n~ more under strain for 
a number of diyergent reasons. It is clear that we can only succeed in our 
task when we work together where we can. It is not my intention in this · · 
letter to unfold a plan for future activities. I have still to feel my way 
in order to be precise and concise in this matter. Some indications of our 
future ~ourse may be found in the minutes of the Annual Meeting, held in 
Sigtu~a (Sweden) in June 1980, which will be sent to ·you in the course of . 
next mon~n~ 
One of our tasks is to build up· a documentation ·regarding all that takes place 
in our field of interest and activities., in the various parts of the world. At 
this stage I. should :like to ask you to. ~end everything that is circulated or 
published by your organisation, which deals which your activities or touches ·· 
our common field of· interest. PLEASE PUT THE ICCJ ON YOUR HAILING L~ST ! 

In .additiQn, . I am specially interested in receiving material in the following 
areas: 

L Education 
Strategies and tactics regardJng the presentation of Jews, Ju~~ism and Israel 
in education in largely Chris~ian ' so9ieties, and ~he presentation of Christians 
and Christianity in Jewish ed~catioQ;;_ I should be· .very grateful for receiving 
information on what has been done by your organisation or .other insti>utions or 
persons in your country in the field .of revision of text booksof religion and 
history, of programs for te~chers an~ . yo,uth l eaders ai~d at the developmen~ of 
methods to combat prejudice and fals~ stereo~ypes regarding Jews and minorities 
in general. The colloquium held in c~njunction with our next annual meeting which 
ls planned to take place in Heppenhelm in the week of 28 'June 1981 (Please note 
the date!}, will be devoted to these .issues. 

I 
2.The Significance of the contemporary Renewal of . Islam. for Judaism and Christ-. 
ianlty. l. should be very grateful for receiving · material with re.gard to what has 
been done by your organisation or in. your count~y.ln the field of .relati ons with 
Moslims (either bilateral of trilateral). If you are not sufficiently aware of 
what is going-on in this area, please give me names and addresses of persons or 
insti~utlons who are able to give me information about this matter • 

OFFICERS 

President: Dr. David Hyatt (USA) 
Treaslirer: KUrt Ponies (Austria) 
General Secretary: Dr. J . (Coos) Scboneveld (Holland) 
lion. Chairm.ap: William W. Simpson (U.K.) 

· ~ 

Vice-President: Jean-Paul David (France) 
Development Officer: Prof. Hermann Ebeling (Germany) 

· Affiliated Member Organisations: please, turn.over . l . . . . . . . 

... _-... : :· 
·.~ 
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.3. New expressions of antisemitis~ .or anti-Judaism in your country, and 
activities to counteract such phenomena. 

4. Program~ and activities which are conducted by your organisation in 
the field of human ri9h~s and protection of minorities. · 

It would be of great help to me and to our work, if you would be able to 
send me the material at your early . convenience.: As I am able to read material 
in Dutch, English, ·French, German and .Hebrew, it would t?e helpful - but not 
absolutely necessary - if you. could add a short summary in one of these 
languages to material written in any other language. 

As you know, the ICCJ works through sub-committees in certaln specific fields 
of. interest. These committees have to be ·put together anew. I· should be inost 
grateful to you if you could mention names of persons whom you concltfer par.ti
cular ly qualified to serve on a sub-committee. These persons ma)' not (yet) be
long• .to the circles of those with whom. you ·.closely cooperate. We are looking 
for people who are experts in the fields for which the sµb-commlttees are re- · 
sponsible. · 
There are sub-committees for.: education 

.religious and 
human rights 
youth .work 
publicity and 
finances . 
planning · 

theological questions 

• 
publications 

The Executive C0mmittee which will meet in Vienna from Bto 10 November . 1980 
. will appoir:tt then the members. of these· committees. We would be very grateful 

to you if you .could .submit names, ... to the . .Genera~ Sec~etary by 1 .. Octobe~. 

Finaqy, I am enclOsing a copy of a pap·~r ,° .entitled "Postscript and Pref ~ce" 
which J read at . a meeting of . the Jerusalem Rainbo~ Croup ~>n occasion of. my 
departure 'from · Israel and· the beginning· of my new tas" in .the Martin ~ber House. 
I hqpe that it will be interest .to you~ 

Hoping for a good and fruitful coll~boration with you, 

With warm greeting, 

Yours siocerely, 

or;tb \ , 

General Secretary 

: . ~ . 
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· J E R V S A L E M R A I B B ·O· V G R O U P 

-· . ·' . ' . ~ ·.· r!'•O·~~--,~'~' . '~~~l~,1~:·; ··- .-= ~' .· .: ;. 
' .. ~-. ~ -- -~·- -/~·,-. ~·j:.t~ .. - ... -;? ~.:7- ! ·~ .,- -;\.- : .. ~·-:~•7- :· · . 

"POSJ.'SCRlPT ,P,. PP.DACE" . . ' .. •·".' .. : ... 
,.. · ' · .. ""' ' '• . i . i .,:::"°' ~ :• • .,• ~ :. .,. t : ' , :; I . · .' ·. .. • , .,; •. , ,: : " . '"'• " ' • ; ;.. ~ , ' •• • , , • 

. T~:PftP. a~-~. ~1~~ ,~~ • .;~ ~e ~~~~~ ~.,G1 ~p '.OD ~~9.it.-· .... . . 4 J. .L~ . . . • . . ... ·:· '•' • ,, ... . 
' . ..~' .' ~ . . . : .... - ' .- . ... , . •. ,~~ . . . 

.·. :. . -:..;.~ . by 
t • • • L ' l:: ~ ... . .. ·. 

Dr. J. (~ooa) Sclacmeveld · · · · 

'·· • i 'tr • • • • ,,, .1 • • • 

. J.sb~&.Jd ~-~"~·by ~t~t~ ... ~ ~~o~~t _roi~. vbi~,:_t~~}~~- .. . i 
Rainbow Group bu. played tor me in ·the years th&t I have· spent· ·in· Jerusalem. J 

In ~ .IJDida~ , ot. ~~ .. ~ .-~~cma, .. ~on~~~~~-~ ~ ~-~~i~ .m..~r~ .. ~~--~-•o 
clearly present ~,Jerualem tha~ .DO~Y-_~:\.~·~r~tec! ~~1 .theiD, 7 ,r•Mr~~ · 
Je~-·~"bow ·Group. Here w~.VfR:'e, al;>1',.~'. Jfl'!fs ~--~tialis, to .• t . :~to . 
give~; ot.bel'. tha~ ~tua.l. ~tli.pp0?'.t·.·~ich. ye' ·~~- ~eel~; tO ~''st~r .. t ··~ . 

• ' •',. ' ' ·· . .._ ,.1' :'I • ' • •l• •. 1 I • •• ., ,. f ../ 

~ ~ c~~t., .. ai tua}ion:-:, .. fe .. w_~ .. ~~· .1D . ~ J'e'.8.9~~ to. try ·w ~~.e · · 
ganu.lne understand1!'1 ~ O\U'f3~~ ·~,a~.-::~1'·~ried ~'!~ b~ .~e· and .'_ 

-~-:~~~ .t~ :~~ -~ o.~p~ .~µ,-c~'' ~~;~~ ~-e~pt~;·.,r 
mutual acceptance, despite deep. diviai~.~; ~~JIC>~~~: ~. lrida.J~a~. be~~-·- . :: 
diffe~t bietor,1~ .~4!Dces .• ·: Al~.,~ .B!'in~ ~~P ~~~ea an. be~~an .. 
W9nral ·~p ~ ~ ra~e~ • . ~~ ~f ~ts w.f~~ ~~ :-: .~twas ~l.e ~- give·_· · 
us a basis of ·support ~-~ .~:.vi~situd~: ~;. ~. ~~~op.. At. l~~ .. I .)¥ne . ·· 
eipe~enced it. µi tb,is •ai~. · 'I'h~A~tl.~ence of tbe Rain1* ezpenence. vent.}auob>.1

· 

turther tiiari ·tlie· actUil,1ileet~a·:·- ·=rt::ts· aat-e -to ·aay·, ·that· Various .attempts. at·<UDdei'-
standing between Jews and Christ~ ~d be male, a'Da;"va#ous- ·9rBani~ciJMil;Jlh\lp!t:ures 
foraueb .. m&l~~ be. er'°~.:.•~ •. the.~.'~~Vl!JB :thf'~· .. The . 
Israel· Interfaith Camittee, the P.cumenieal 'l'heological ~~ ·~a~r,irify iJ;i .~rae·r, 
•.I .... aal",-e~ ... v0\lld :l>e.UO.~i~p1be .~~t -.~~~- -~.~i~.~- ·~-~~; .. ~ · ·i' 
acce~. · .~ .. -- .fQ\Df ~ ·t~ ,f~-:~ ~~e '~-~~a_.µi, th' .P"J~•~ .D.~ · .. people 
ot dittennt ·tad.tti'Ollt..S·,clittel'ei:lt · ~.t ~~.# :~~~; · ~-~ .. :; ·, . · ~ 
ccmmon cmD:l.· m ~·~~Not. ~~~-~~-~-~~·'i'fl· ... ; ~~-·~certainly 
a good 4-1 di c;omrmJROW!d: .. 9~ t!M-.~1-.~~-~~ ~ ··~s~.le. · 
'!be.e:riaia·-that11e -.i.t::D -~- ~ov;·,~p,1~ ~--.•~ .. ~hi~ .. v~. ~~el.y · · 
~ to all ot us, ha4 to do with tbia CCllllllOD · gtound.. Y~ had thoup~ ,l?ef qfe that · 
th1e c~ pound c~ a large~ -~ than·u Md' iil-_reillt7~ . It vu a~ 
rEl!'iDder ·~t·'1t ·~··"· "«.'.t :'ttie C&t~. '. .. . ;It "ba,r~·certa:fiilY"a"SQb~:,etfeot 0n ~a11,1or us, 
and ve .,~,l~:~~~ ~: emllart&s8Efd b1"WlMl~;~lia~ed ........ . :: .-.·".1:.: 

T'?;J': . ,J, · - ........ ... , i...,f ~.,. ... • • •.. I,;. ~ .t ·~;>.r ,.,. · ·~,,!~ . . · .. · -..- · · .. · . f · · • • · 

. !be·,peopl• •o-.meet:.~ O~l' 1D, :the)ain)?qW ·G~p ~- related c~~f,tf ha~.·. 
jokillg~ bean called.. :*-:}~4t~ai~.~f~~:=·~ .. ,Je~~ ._ · ... ~t ._ the_· time .. ~ ~.t~p 
eonbo9*8~_ 1Jl JRUl~i:w.ch 48 ~ ~-~ _th,: 8:~~J.~/~~r.7~~~~-~t'.~fda : ~ 
llattla·aMa.:1.tallt". f~t;-.••,11>r~ .qui.~ ... ttf~,~.~ve~Jo -~~~:~plve e~ . ~~~tee. 
U>oking :'ba*OA'.-.~ar'JYr_-l3; ~ef.l's .in J~1'~~~-~,~~~ t~ -~.::~~) . t~~~~1Jow,_,9'f9'1~ ~ - . 
bMo e.· ¢1.ld"cd',-•p~~- to1 :11e .. in 1PY. .• w•·A·.n-.o7e~1.,. . ~ .1 •i:~ to;.~prese BIS' ' .: 
«laep., tm:'nh -t_o.':'11 pf.rf~_:) : , .:, -.~:,, ·:.:r•.r:·ti:, : , ·;:- ~;::•: ... . ;. "., '. : ~ .. : . ., · :· .. ,· .. ~F · : ~ '~ ... ~ .'. · :-:•'.' · 

. ."It ·~·~ ~t'4 .~btifmsa'bier~f·oi•J" tie twnbiW Or«lf:•«llil.-bJ .. ~-~-;._'.si0,t·::.·~·-_ 
~ . " . ,...:,; ·W>«~~!SO' Ve ... c) . Gd tO irhat- .the- Rai-mM- ;GftlU ·q,tahda: far, :tba~ 1(0: tui: .· 

' I f_,.~l•~"' · - • • · -. • ppos . 1 p: ' • \ . 
~~nbi:1w· ~ ~ .... atl~'.·:fe~entattte-~' that~ ·~iJber ea:rJans-:nor u: ~do we.' 
~~ ~\~ ~~:~~ ·~-. ~-- ~~; V,orid '~t ~ -~~een Jewa ·all! ainstiana·, ··;~ ~~t-
is 'e,Otnii .. Oi:\ ~- tb1a ~otmM' ~t.Ween'·~· ·&Dd'~ .. tiAM•! "1'6~e }>een oalle~l- - .·:· .... . 
elitt.sT•·· .. :·:,!bf.~1ui~"te\i who) at&hw:miP'·be&n"ii.ble ~"° 4$08 Ol"circWiwm.t'. ihe .. . .. . • .ff.Ji'y_-;,y.· - .,.'¥'1tf,. , . ' . , . . pe . . . .,,. • . . 
·tena10na bi&~ 38ila ~&Dd. -~~ti8Jis;_, ·w ' ~:'&ft6ft to ~ •Meitlly 18%11 ~--~.:.,~ •. · > 
other 8' ~-and Christ~::.- :Tb.el'e .rq.·tj•f~~ :trutli ·a·BUai:Maarim~:·'mt ·foi- me . .it ~· .. 
doe& ·~~etnot·::in·:SD,, ~ trcn ttw -~~-,~~.i .}\ave .~~i.uc;ai ritH !~ t'o " · ·: ... .'_" 
the aa1n,..P.~·;',., -..-;;.~ :"!-' ;,. · : .. •:r.; .· '.".i· ~· : -~·\.! _. : .- .... ·"'" ,.'., ,~;. · ,. _.,. · , · · -;.- . · " '... ·"·:. ~ 
: .. _ 'N-~~~·t'.lt;; h ~ -~ 'tc)·~~ -~ ~~1a ~~·Ofl'. tiie ·matt~::~'.~~ ... ~ ., .... ~·-:i:.· . 

·''.-~ .1..'.1~ .. ' -· . .. ' • •• '"f~ • 1 -&~ ·+ ~ . . . . 
8n'JlU repiUGtati'.vea "' not·:~~'-~e·1fe teel ·tb&t:ve ·should ·make an.!effort ,.~-
to ti.ccme .are repreHDtative. The ~bow experience - if ·J mq -usa tl4s ehort-~.: .. ~. 

::. ·' ~ .. ... . 
"' .. ~. 

• • .' · •'I ,. . .. ~ '. 
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. I aliould like to· make . a feeble. $tteDPt:.n-gticulat~ . ton!&ht vhat .~. ~ :, 
• agrement' undemeatb:·our 'disagt'eements. .. ; · !..:."'1-'hi.s t AAS!uld serve · ea .:the post,,mpt ~tt~ 

to Tirf aliaOst thirteen yeara of· litt.ng.:in· . .rerusalam and the Pref.ace., ~b.e· .poin.t gf . 
dejlarturi, • for the !\elF• task that 4'1~ ta· me: in. th~ · MartiD·.Buba .Rouse in !Ut~~. - . 
. · ~: C·i'.~ ·:·;; · ; •. . '· .(: ~· . ...,,·· · ....... . .'- ~ - :: .. -- · 
. ~ ... c~~, to lµ:J, Jews ,;m Cbris·t~ana, -~ 't1i&t··w-e ~ ·tlll.J.t ~· ·~ 'bei.Dp t,e· live b;r 

: 1 -tbSJ~~l'd . ot_.Gqd. . .. W~ liye.· as Jews apd .~is~~ b~~8llse."Qod.~.~Peaks ·to us~- ·~ ... ~<?88 
he •Jl8!8k .~o us?, ~B~~ ]f~ enc~unter e~:Q', : a Da.sic . di#erence. For JfltlS the· Word 
of ·Gpt~:i:J!i:L.'1tcePeilO~,~ ~s the· TQ.riih:·giv~:."'~~- I.~~l ,fm._.~9~t. S:inlii .iii ~.e. doubi,e fo:nn 

. of the.~ .and. tee. o.ral' ·Torah... ,.he w ··rirwti±eb- C:OQ. h8d • s ken' 9ll Si.rial acCOPiitlg . .. . ... • . . . .. . .. Q. ' ... . . .. . . . P.Q . ,. ... • . 
·.· to;,the .. ~8!11\t ; '11'88 e.c9oe•rin _seven VO~~~-! '~@1(~~~:..a~~il;vofoes' diEJJ>!rs.84._µlto ·~eventy 
l~~f .~a. ~~v~ty~ iJ4ltio~: in ~e .. ~?'.':'f.~? ~ ~pe~fo~e no'bo~~ .~f~S to ~ wi.t~ut 
the lio • .. 'Of. G¢_,:. .. 4md, .~ery ~being ~ .. ~~;r~~~ U~~ .• ~Y :!h:e.' v~.p~ God •. : : ·ro~ · 
Cbr'iij·tla-.:=~ ~~~ ·9-f.i G~.' JXU', ~c~~l.~c~,.1,~~ /'!sus ~~~! :the Wo~ ,of~ wJii~h. 
beceie ·if·l~"1-F=!''~N£1 ~ Jee~ .~J.a~ .... ~s SFrit v~ .pcUred ~t on all fieah· -
as _µ ~~~ µi .~e sto.ry .of P~t~~t in . 1!h~ ~ts of_ ~ .,lpastles - po ~t 'each 
he&rd in his .own tongue about the· ~ti worlci:i ot ·God. . ·Nobody 'need.a to w li1thout .·the 
•6ro or .. God; ·every human beillg ·~ :~ref ore·" iJ. ve by the wo~ ·of GOci. :·. · · · ···: '·. · · 
. . ~:'_·~be: .. ~e ~ th.r.e~· the. ~~o~ali,. ·ml th~ other ·~ {psus C~i~t, bOtb being ·:-"~~ · 
c~ .. a8'··~ li.Qrd ot·G04, par .. e~~~i~. -~ ~~o..t .cai;nict~ c~? · ::·. 1~ .:·':· 
clµl,~J)t :not the ~as~ word ~,,r.~~ , . Vhe~ -~ tbe ~~r~ agreement? .· .'l'li~ ~is;~ . .' ::~ 

. ~ .1$ ev~ .exa~rb~~ed b:y t~~ Christian.,elaiJl! ,..~t !e~ is. t.he tniEI, W~rd, ~ o'!°'~; 
ruliJlgi.tbe' Torab,. ~:tb.at the Torah .ie :~ toresha4~~· tb.e t'~ reveli.tion·:o.t. :tJl~ · ·: 
word of God, and · is ·.~ to los~ it(iii~t~ -V:~ditY .~- ·~e .. ~eD.ce o~ J~~.:~~l. 
llere ~e !ha"t~ the .re~ceuent or subeti tution' tbeo}.ogy which has. been' so chai'acterisfie'" 
of ·;Christian t~a~ thrOu&hout · th8 .ages.· and which, u;. fa~t ~ ·exclude~ any real,: · : :· 

'meaningf'ul relati~p with JudaiSl'il onan .'~\l&l and diBnified footing • . If JeVii ~&re· to 
he piti8d ~use· they have · nbt-·Jet seen tnB' :t:rUe li&bt then this is . the. end· to a real 
boDd of mutuai ~s,Pect '8nd acceptance . . .. '. ·: .~:: . ... . . .' .. ,\ ._, 

f • ' • • • ' :: •• • t • I • ., t • : . • """. ' ' • ' ' • • • ' ' ' " : • 

As .Christians-wpp;:liave i:~ally .encouiltftred ·J.~s .~ ¥.ai~ and ba'Ve seen ·somet~ 
of the (lepth o~. ~-·.Jewish., s~itual ~ili8rlemc~ ~d who b&ve 'e4ten ·the ultimate ~~ 
whic:ll · ~e :Torah h(ls,.for them, we are' 't'oi'ced to.rethink our theology ot substitution and 

. - • . . • • · •. - ,• , - -. - I • . • ·• . ' •· 

~pl&CeJDer;it. and to, ~ ways in wpjch ve c~ _affirm ~e.ulti.Iilate validity Qf".Jewish 
·faith 8Dd exP.!r:ience.. . The horrendous , failv.re·· ~t' C}lri.8~ ty with ~p.rd · to· the· . . 
Jevtab.' people tbro~t the ages and ea]>ec'ially duri,ng the Boloca.ust, · 8nd the mine#.ious 
Preeervauon. 9~ . .1\Jdai~ . ~spite Christiaili ty'' (to : us~ the "ti~_le. ~er which the ,. . . r ' 

correspo!lidenc.e b~tw • . .Rosensi9ek and .. ROsenzweig has be.en pub1:1shed. in ~~. "o\id.lt t.o 
be for US:. "the .!i.Dger· of , God~ .. warniP.g ue. to seek ways to come to' terii!s vrtli' the· &rlat
'ence and t:he me~·:of. the ~wiab· j,eople. so tb8t · ae Christians we can really. 'affim 
these. :.· .: · - · ·-f : . .. ! 

. ,·, • 1.:. 

·· .... .... a~~ ;te dor .thi~ . t~e9logically, ~t :is 'to say, rei:\eining true .to . tlio.~v~iahon 
whi~ ·:we ~ ·C4riat~! • . a.,.recel.V~r .. .. t ·ipi)oke .of Jesus· ~t as the VO'rd .~:o~:;; 
Wbat:.ia the .'cont~t ·of. tbe. -Wprd of God? .. ·what. dQes GOd · sa.f to tµt"'in this Wor~i'. There 
have ·~een many attempts .:tQ e°X:Presa this Wt:itu'i·,.cj,.t con9iaely wf~hin . th~ ttiie ~t 

:9~. ~ s~~ C?n one leg. One of t~em is the verse of the prophet 'Micah (6:8h · "He 
"h.83 sh0ved you, 0 ~; What ·1s gocid;' 8nd What does ·the Lord ·require of.-yoa but t .o do 
justice~ · and ~ .lo~ ·~ess ai-id· to valk 'hunbly Yith your God"? This :iB tPe d.eir
~iJu!.t~·9Ji of ~-8.CC<?~ 'to the fUU ,Mal~zaiimi·«>i' 'man 88 the ima8e of God. : I 

·. · ·· , ., · ·· ~ . · · ··· . ~ . . . •• · .. .. T . : · ·, \· · · .:• .1~· •··· · 

I should now like ... ~ ,.~o:POm:r.~~es~s .~t., ~~. J~~itf"~se of tl)e'Tor~ ·1s to 
.. reilize':the image· of GQd jn .. the · ~o~~~.': of ·I~~a~l,. 8!l;d ult~tely"·I.n the whole ot t!'-e 
~.race, 80 that the good. is realized:-... . cloin.i justice·, ·1ovi.ni kjndiless, 8lld ·valldng 

· bumblY vi.th Cod. ·· ;!rbat· is· the Undei'ljbrg-·:meaning ·end raotive:.'power,of tbe Bsl•~h: to 
pfo;tU.Cfe: .. ·~·e?."~ .~~"#. .. coiiri~ty~ '. _. '.As~.a.:·Chri~ti~ .. ~ho. believes.in Je~ue: ~~~~ the 
l(ord"of God w~Ch ~ ·b.ecoce fl'esh,.,bM.£'1ffl-d&m; >l see in" bi.El the ll!lege. of. God. already 

· ·· "·reauzeci in~ pei-iion, : iri his lif~~ -.~ .. his.:tea~, in his; sufferiJlg and.: death. In 
.a *Bri~tio~· on".the' 'W'..0~8 ·Of Micah:-.' .. ~ .. Go:(~Si(::iifow~~ us, .men and tromen in ~OOwl : Christ -

.-., .. ·:·.' · v~t'i·s, goOdi .. in him-God: llas sh'own us wha,t ~ :i.s doing justice, .what is lovil!g·~ess, 
~· v'iiat :19· Jfaik:ing numbi.y 'ri th God. Whert) I' 'read the gospels· 1 t is this wlii.ch , · 
. emerges. fro!ii the ·ptcfUre ~awn Of Jesus~ ' ' ·•· ' ·. · .: .. 

. ~ : . : . - '· 
/ As Word of God ... 



.. . ·· 
. ' ·" - ·4 - .~ , .. 

. : • ~I• 

As .. VOrd· ·of :GO<t 1u,~ths ~f.l~"l*8;tbee~~." Y-<tbe,:~~ ~~-.~~9'd1 Jesus 
iS 'at: th~ .eae.rttme~·-.. ~ ... flesh• asu~;ar tn=Sem.:.~ •*• ag.,1l7c~AAl~Ji>n~~~!l; 
speak1bg· te> ~ beiDP't' .: :..•exposes :¥aSelfl.toi:~:. torc.o 9fo:n,iJ.~1o11' ::~8'~ . . 

': h12r-vord·{~fliB W!<?~oHh~•'.be,iJlge.·~to.~«011 .1~tieei .' .. te l,e~ JGn4a,~ (~,~),,~,~db 
...... hum:t>~ .~~ .. ~._..~ .. ~.t .. t? .~e. ~p~~ ~er~~~ i~t_• .. , ~,.~c~eR~ ~~ J~sus~ the OI$ Vho 

bas ~per~,,~:J~ed tp:.~i~ ... c~.IJ ··~~ . tn~~ .¥~C?:?nPJ~t~~. ~~9? ttre . ~rd-:.O'!°ffod, is 
~~"1 to . th~ .forces·· Of ai.n, . ·aea~ ana de~~c't'ion-. ·. 'Wfmt-"ill the ou~e~of':tfiig' ·Jtest? 

'.It ~. th~ ReM~ct.io~~·:.r~Tiie~.r_e~~e~ti.<>~>o~' '~e·s~s~fu~me$DS;~that' tlie ·~.of"'Cod 
'itnvnt "b~ d~~-t~yesi':· ' ::1 ~.' ti..~~.s .tl\e·: 'C'~:i-~~j;,'ih.At~·tJl~!· ~tb ·a~\. ~"!'l'm'ah 'is~ the· §t'l~t· 
.P-?-~.~ .t~~· .tlie·r~~~. <>(~. ~~A#i. ~~~#t~.s:'~f~f~Cio)~·~·t:1~.: ... to .. :,i:*e kiildn~rr ~ .. t~~walk 
ll~bly . vitfl-~- (;¢ can 1'.e trust'ed' "and ·d1atlolrtil'J' ~1:£utare' fefi::f(js-:.am .. itf'~a.:; ·&~~-t>f>hope. 
Fait~ ·in .J:e~ "CJµ-~st 'me~ h'cc~ptiJik" t~!i1 wortf/ faking ·~C>l!h·J:Y,.the· ·rac"' ~4~L 
~e or' ·cod. cariri~~ .b~ ·Ci.eS'~-~~!Wl~· · ~~f 1ihutf~e.ll~.man ·or ·~~·( · and· ·theref~·t? -
required to ·come·· 'to . Ki.a· ·c;'t· ·~et ·-d.ef.eilSe whett :hi'if 'or:'her '1wman"ditfiµ:ty · iS"'thl'~·: ·. 
But al.so.,_' that. 't'be ~e' .. ot'·"Gol 6atuiot · be tteStrbYetf~· ~ea:;:.•fio· ·that~ I-'do· not>~ 

.,Of: .~f • . ~heln ~ 
0

f#\~:Jo;r-c:es of ~~ ~and evi'l/w~rlWlg· in·ta;Be~-~ ::eo: :·that' 1f ~ .. !&1.ns 
and. deficiency not: ·tiJo 'seriously. . ... : ': ·: '.'; ... ~. · . ·. . , l•il " ::i! .. ;:'~;· ::-·:· '.' ' ; <~ ··.~ ·r,·.:: .. ~·:... i 

. . ·.- :.•.: ,) .'·· ·. _.. . . . . .. ·::-:·i·.:·1f" . ·t.';: .. : ...... :'\.,~ .... ~!', : \' .: ··: .. . · ;.~f::··:t)\.:: ;~, ~ .... 
_, . . ~t .. <!~.es "this. Jne~· .~ith regard to the Jewish people? . Je.sus· did no't tlbolish·=·the 

~oriai ~ l?~t :);i,e 'is -.th~. ~ri~ himiBn be~ who 'fulf .i:li~ :'.the: 'deepesti 1ilitenUO&{· or:-~ ~tah. 
4.e ;a. -!.~·; :~ ,te~clier :6~~·'Uie.· irofah; even as ~·~· iembddimala..Or·.•t!?e· Torah M was 1WSQ2':rected • 

. -~t .~18,_ ·~ 'ilfi.'s · ~e~·.Uari'· t~st · t~e Tof8h'!~:iJ)~!i""hl1:rd-: tlftit. ~e JM.sh .,.,:Ple'....,_a1M 
God ".e)~810vec; p&Op~e, :tlia( by·:res\#Tectizit·tre·inie, ,<kid &ft'i?mS:·hie· pr6misea t4a'1the-•ideople 

.. ·or I~rae1 .. ~ ~e~7.J~ ... ~:~.c~~e1nt~ ·t~ I~~!l· :N~ti~ :~ tth~ -~01i · T.est~t·~a1.tt 
. . atate4. tl)at by lie~~~ in ~esus -~t Jews'wou~d .. be !exa:sp1.eiFfram:~bae~tthar::: 

miimt. · .. · . . I ~~"that the vez;,• "term '"exei::iptidn,, 'fa·:~it~e· whole sp1.rit- of'tttte 
. .. ~or~~.:: . : . · ·:-: ' · · :i! . ·_ :.": . :.· ... · ·".1

1

:: ·: :: • ":··.!:··:·~'.·:. _ _'·:.:.~ · . . ~ .. ''~'!'. '.~ ... '. ·'_>.:(~ : ;· .. : ::~ Y; ,. -~ .!.~: :;:~~-::!:· 
· ,; •. ,, •· Obs8t"Villg; the mitvot.dieans - te.ld.Dg:~~ .. ~~§eJ,f: tlie,~.j<>f., ~e,_ ~!D\~~+~~v~ 

. goillg. ~ the direction of the full. _reali~tfoi;l : O~\~ho ~:'-'!f.·+G~. ~ ~¥(~~. :'19gi~~~: 

. Bel,i~ "ih cµ:ri.st:. ' ~~i.cipati.ng ill the stoey. of· .the One Man in ·whom the :i.Da8G ·ot··God . 
wa.9. ;re~i·i.zed~ . 8n4_ '1~~; ·jn"; th~··convict1,~:· tba~th~:-~ ·or:icoa:" can never:1be~deetroyed -

_ d~ ~-~.e ·tlJ,s d·~pest: .·;;.6,l1~~'··0¥··cieatb t:.~'~ t5·; g:oin8~~0 ili": the dtreo:tion··ot'W "'11~~ . . ~;.ff ~&t~~~·, o( :t:P.~ :_{~~; p~.:·~?!.:# ~ ~. il~le~ :~ ·· ~:'ikl:at'ert. i LAS-:: mn.ilt4w··ve 
c~t clain': ·~1,1( we ~·, ~"lo~er t¢: .~h'0 ~~ge't thSil· $ . 'J_ewa, ~~are bath, on·;~,., .. , 

, \ill~ a ~.i~ti,afi ~&Ys. ''Chfist·" ·, ·· i11e · -.r~1s~' '"l'oi4sil~~ ,:. :~:"Chrte'tlan; :t& .~Na;.b)'-
. the s.tory of' ~:··eras~: '~9. ·Resurre:ctioh,- tn~'J9'-f: 1s' inspir~dJl§Yi:tlJel.gitti-ot :··~hireh. 
:.wb:i.ch '18. tne. ·c.~8;re~t~pi:oof ihat 'Gocf has not ~ven: up ··bii ,~ty·&'t,.~16ft8\lth1Ji 

.. ·, .hW:tan° .per~.c,p: ~i'Bz:i;i:!ie<I··~ adequate ~o "t8'ke ·upon· hihiself ·tbfiLy~i~.' the ··1d!a'gd~·ofJ 
- heaven~~ even· if ' h~· l:ieili6s ·seem .. to'·otter' wry ·1i:i.tth ·~. r~i.GOci's'~oDf!i.ctenee·· .in .. them. ··· · ·· ·. . ,: ... ·.~_;,,·:::r .... , .... , . .. ,.,:+,"": !. ·; · · ·. ' - : .. ::-

: . . t.o use ~otQer image, that of the· ~ay or the pat~~.· . .. :.~ ,ie going a va_v.wl\ li>[(;t 
-~~;-;~~ w~t~ :~~r-~: ·::lbe'.-~erekh '~ Of--Gette~~~··~a; ~~· v~U'. eccie:ito 
1-ts ~lfilm~~ ill, .the ·~o~ "<if' God; When ·~ rnenltin!J' the- ·~'":Ol .. Gcd··ff:Ul .be ·:reali-zed. 
There ~are' a't iea&t ·~iw:o gates~ tWo "o~ to · tltla · ~,iy of :tHe -~M'.. ·. :tl'be'•One' .:is ·:the .. 
'l'.or-411~ the MitnSli, ,·the.'o.the·r is .Je~·Chri.st. 1 i 1 "' ··.v: .: · . : :! . • · • . . ,_·.t' ... :'=".,''.: -.-.. ·,~: , 

, . • ·:- • • : •• • '

0

":· · · · -: •• • •• : ~· • • ~ .·.~ ... ·,i · J• ' · ' · . l.lt·· • • .. ~ . ·· -.· '- · · .. ......... ,"\ 

•'.• (. L •J:t SeeLlS difficult ,.to a~t ~o:r J,ws ~. ~~a.ti.ans :7::~u~J 't~,"¥~~~.r~i ~istians 
tban fo.f Jews .~·:tbat"~he g~te _thr~~ whicl;l' ; tl;ley_ ~~~ b.~~·.c~ .. on .thC:; ~aY ~<?~ ;t~e · lord 
~ noi~be the .~ gate.- ·~ ·,~e·:~rie~c~. · O.~ t~~·:gr~ce of :1~ffl8 ~~a~~ ·~~ th.~ ;w,~.;~ 
~l;le · Lord,, .: is .SQ· ·oy~~h~~ 8nd great · th;at _this experience f .ills the 11hole "hOdzon .for 

.·~ :~~on, :f!o ~t no~_' c~ .. b~:"co~~~~filith:·this~ ··su~~~,;,~~ily. : ... · .~t· does. one·.•····:. 
c~ty realJ.Y .~ve-ezclusivity and'. wuversalit)'· foi9·~~~ 0Wn, e~enee:-i·ot\JGOd~ S!;p&ce? 

• ·: .· .. . . ·. ~:.r:.· . . : '· .. .;. "' .. ;., , ~:. ::· !:I .. . ·~· . ..:..:.:.:·;···, ... ·£·f· ·• . ·-:.:. ::··::;;.: .. •-: · '"''°'·' •·"' , ,b., '• (i"·;./,..·,.~··: 

: ·:'!~ ~do not; ,~t. .. ,all~:/ew~ or .. C~is~,-~o :.~~~ ~b~~Il~~ ... . ,,.!. ~9'!.:.~~ .. ~~e~ 
· 1e much ·:~l~~em :in.P.botjt ~a,il1!!i!.4"-c:~.~~ty, .. ·~,;,~~ ~,of 'f~~ef~. ; 
· e~ to. ~~e the .tl.'l,ltl;1~ ... - I sh~·~.~ .. ~r~:.~~.~go :~·~-t~e·,.~Q~f:'·}oP.;.~~fr ... ~ ... . 
Rosenzwe~;r· ~t. the .ultil!late ;~;'\l.U\ ~ whig.h .is ~; o~r:: ~~ .~.~ l.oy' pl -~l (J?-!~. ~ 
e?iCC?1pasee& :&ild '·~&esses .~J:l.lld . ~a.t· ,.w~ .~.~eh:An Oµf .ow,n ¥~::i!P.'~ c.af.1~. t.°.; fr~P.~ -r~o this 
-trut~, a'Dd"artt 8:1-loved to. :t.ak~ .part i.D: ~~EhtJSth., .~ .tel .~· o~ ~'-1P; ~?.~~.Jruth 
in oUi- .Oiifn, lives •. : .It: :i.~: .therefor.a. ·a "P~~tj..lege f .o.r .~: ta. ~~ ~ a.n .J>r~~r~.~~ 
vhere Jeva and Christians are working qetber ~ an ~ .tpo-.\~· : Jew:~. ~- ~stians 

• • • • • ! • . ~ . ::- : • ! • 

/ each in t1--.eir .... 

' 
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,.~ ...... .... . 

each in their own·way, against the background of their own tradition and history, 
are corllillg together to work on that which unites them: the calling to recognize and 
a ppreciate the iraage of God ig each hwoan b91.zag, in each human group. It will be 
our task as Jns a.M Christians who work together- to learn to appreciate and know 
each other, to overcome the hatred and estrangement of the pa.et, so that we can 
walk together; following our common calling to go on the Derekh Adoncq, each 
drinld.ng fr001 our aim source: which i s for the J ews the Torah and f or Christ ians 
Jesus Christ. 

** * ***** 

• 

I 

• 
~ . 



·'' 

- 2 -

1 December, 1979, in a voluntary capacity, before he rill start his work on a full-time 
baais in iep}MID}leim, as. from 1 August, 1980, after having mo~ed from Israel to Germ.any 
in the aunmer of tkat year. 

T:&e 1.c.c.J. rill llold its annual colloqui1.111 and general meeting from 15-20 June, 
1960 in Sweden (in tll.e ancient town of Sigtuna between Uppsala and Stocldlolm) when . 
the theme: "Paitb after Auschwitr; - the Impact of the Holocaust on Faith and 
'l"heology" will be discussed. From AU8Ust 17-25, 1960 the I.c.c.J. will organize an 
illternational Toatk conference in Israel on the subject: "Israel in Jewish-cbriatian 
relations". Plans for the future include: 

a compr&llleuive atudy project between member organizations on: "Jews and 
Christians facing Isl.alll today", 
revision of textbooks with regard to the presentation of Jews and Judaism 
in education, 
International seminars in and around Martin Buber House in leppenheim, 
international exch&J:lge· of information on recent forms of antisemitism and 
other inatancea of g:roup discrimination and prejudice and on methods of 
combating such ,henomena. 
initiating encounters between representatives of Judaism and non-Western 

. Chiisti.ani. ty, (e.g. Orthodox Christianity as well as African and Asian. 
Christianity). 

Address of the I.C.C.J.: Martin Buber BO'JBe, 
Werles·trasse 2, 
D-6148 Heppenheim, · 
FEDERAL REPUBLIC OF GEIDUNY. (Tel. (06252) 5041. 

(Unti.l the end of J-.ne, l~. the address of the General Secretary J: 
Dr. J~ (Coo8) Schoneveld, · 
P.O.B. 249, 
Jerusalem, 
ISRAEL. Tel. (office) 718308 

(home ) 416908. 

.. ..... 
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ICCJ We rlest l'80c 2 D-6148 Htpptnh1:1m 

PRt:~S RELEASE. 

. ' . 

M .. rlln - Bu ber-H aus 
Werl~slraBe 2 
D-6148 Hepp enheim 
Te lephone (06252) 5041 

Dresdner Bank, Heppenhe im 
0 223271700 (BLZ 50880050) 

Creditanslal t Bankve rein 
Vienna 66-0t 306 

The Internati onal Counci l of Christi ans and Jews - an association of organizations 
in 16 different countr ies established t o promote under standi.Dg and co-operation between 
Chris tians aDd Jews - has appoi nted as its fi rs t fUll-time general secretary , - as from 
l August 1980, the Revd. Dr. J . (Coos) Schoneveld, J erusalem , presently theological 
adviser in Jerus alem t o the Netheriands ~efo:nned -Church, execut ive secr etary of the 
Ecumenical Theologi cal Research Frat erni ty in I s rael ; edit or of "l11manuel - a Bulle t in 
of Religious Thought and Research i n Isr ael" ; secretary of the Jerusal em Rainbow Group 
and author of: "The Bible in I sraeli Education - a Study of Approaches t o the Hebrew 
Bible and its Teaching in I sraeli Educational Literature". 

The I.C.C.J. vu established i n 1974, gr owing out of a more l oosel y organized 
" International Consultative COll!llittee of Organiza tions f or Christian-Jewi sh Co-operation". 
Among its member orgu izatiOJLS are the "Nat i onal Coafer ence of Chr i stians and J ews" i n 
the USA, "The Council of Christians and Jews" in Great Britai n, t he "Amitie Judeo
Chretienne" i n FraJtce , t he "Deut s cher Koordinierungsrat der Gesellschaften fi.ir Christlich
Ji.idische Zusammenarbeit" in Germany , the "Aktion gegen de». Antisellitismus" in AU8t ria, and 
'.the "Israel Int er-Paith C-.ittee" in Isr ael. Ther e ars f'urther member organizations ia 
Bel ci um, the Ne therl ands , Luxembourg, Switzerl and, Italy, Spain, Canada and Brazil. Since 
the summer of 1979 two additioA&l org&r1izations , in Venezuel a aad Sweden, have joined t he 
I . C.CoJ. 

Ia 1979 the I . C.C.J. aoved its headquarters f r o• LoDd•n to Heppenheia ia the lfi!deral 
Re public of Gerll&Ily, t o the house which had been the resideace of the J ewish philosopher, 
M.artia Buber frea 1916-1938, who had contributed so •Uch t o a better uaderstandi.ag betlfeu. 
Jews and Christ ia.as. Thia house bad been declared an his torical aoau.aent by the German 
autheritiea alld va.s ..... available to the r.c.c.J. to serve a.e its headquart ers. 

Uatil the ead • f 1978 the Revd Williu W. Surpsoa ha.cl served t he I.C.C. J . i.n a 
vel uat ary capacity , whe• he was succeeded by Dr. Franz ven Ha1111ers teia, who had just 
coacluded a tera •f s ervice aa secr etary to the Worl• Cou:acil •f Churches' C.nsult atiea ea 
the Chur ch and the Jewish Pe~ple aJ14 was then appointed Directer of the Evangeliache 
Akademi e ia Berlia. ThreU&h the genereei ty ef the Pret estant Church of Beas--Maasau ia 
Ge1'9&Dy it becaae peasible to app6iat a f\tl l-t iae general secret ary te the I . C.C.J. The 
a ppobt.ut er Dr. Scheaevelt was Ila.de at the Executive Meeting •f t he I.C. C.J., heli ia 
Beppeaheia tr .. 25- 30 Meveaber, 1979. As Dr. voa Hammerstei n is unable to carry en aa 
geaeral secretary tor health reasons , Dr. Schoaeveld wi l l already held this effice aa tr•• 

Membe r Organisations: 

AUSTRIA. Aktlon ~egen den Antls~mltlsmus 
In O~terre!ch 

BELCI UM: lnsUlulum ludaicum 
BRAZU..: Conse lho de Frater nidade 

Cristao-Judaica 
C ANA DA· Council of Christians and Jews 
FRANCE: Amlt1~ Judeo-Chre tienne 
GERMANY. Deutscher Koordlrne rungsra t 

de r Cesellscha!ten fur 
Christlich-Jiidische 
Zusammenarbei t 

HOLLAND: Het Leerhuls 

ISRAEL: IHat:l Inter-Faith Committee 
ITALY: Amictz.la Ebraico-Cristiana 

Di Firenze 
LUXEMBOURG: Comito? lnt e r<'Onfeuionnel 

Luxembourgeols 
SPAIN: Centro de £studios Judeo-Cristianos 
SWITZERLAND: Chnsthc:h-Judische 

Art>ei~sgemeinschaft in der 
Schweiz 

U.K.: The Council ol Christians and Jews 
U.S .A.: Na tional Conference of Christians 

and Jews 

Pmid<nt: Dr. David Hyatt (U.S.A.) 
Vra:-Pm1dm1: Jean-Paul David (France) 
Tre.-,N,rr: Kurt Pordes !Austria > 
Cmu•I StCTt1•ry Dr Fran.z von Hammerstein 

!West- Germany> 
Ho ... Ch.,.,,.,,.,. Wilham W. Simpson (U.K.J 



' •' ,, 
-• 

~ 

I 

Draft Programme 

COLLOOUIUM ANO ANNUAL MFETING or THf. 
INTERNATIONAL COUNCIL Of CHRISTIANS AND JEii') 

Heppenheim ?.8 Juni - 3 July 1gs1 

COLLOQUIUM 28-30 Ju ni 1981 

Theme: The Presentation of Judai sm and the Jewish People ·in Education 
- in the light of the . Jewish-Christian encounter of the last 

decades -

(A suitable title must still be found!) 

Sunday 28 June 1981 - Opening of the Collo~uiu~ 

15 . 30 Reception in the Garden of the Martin Buber House 
(in case of bad weather in the Martin Buber School) 

18.00 Press conference (with repeesentatives of news papers, religious 
and educational press, radio and t.v.) · 

19.00 Dinner in Hotel "Halber Mandtt with invited g~ests and the 
participants in the Colloquium . 

; 
Among persons to be invited as guests of honour: the Minister 
of Culture of Hessen, ~r. Krollmann, the LAn~rat of Kreis 
BergstraBe, Or. L. Bergmann, the Mayor of Heppenheim, Mr. 
Kunz, The president of the Zentralrat der neutschen Juden, 
Mr . N8chmann, the President of the Church. of Hes~en and Nassau, 
Dr. Hild, one of the (arch)bishops of Ger~any. 

Unrds of greeting by Dr. David Hyatti and ~ n e o~ mnre of the 
~u8sts of honour . 

Ke y no t e ad rl re s s b y a t.r e 11 - k n own 11 e r son a l i +- y ( 1 Ji l l y 8 rand t ? ) 

Musical'perforrn8 nce (in coorer~tion with +-h e K~lt:urkreis of 
H"'rir~nheim. 

Mrr;dey ?~ Ju ne 1981 

09.(10 G'"'riRr ;o l Lc cturP. on'. Thn PrGr:e'lhitin n of .1 1 : ~~i<\'.Tl "l "lr! t:he Jn ui !"h 
Pennle in E~uc2 tion - RP~r~snec~ ~n~ r-n s~ect 
Sua gested s;ieaker: Prof. John Pawliko1J :.!- i, Chic;:ogo i or 
Or. Euaene Fisher {SecretAri~t for Cn~~~1ic-Jeui~h Relations 
of thn N2tional ConferRns R n F [8 thnli~ Bish~~s in t~g LJS ~, 
Uashington) 

10,00 Breaking up in Uorkshops lerl by experts in the v~rious fields 
08 .interests. Suggested wor 1<shops on: 

1. On the presentRtion of the Pharisees in Erlucation - How to 
present an objective pictures of the Pharisees ~s the New 
Testament as normative holy scripture seems to give a not 
so fair and o~jec~ive picture? 

2. How to deal with the issue of"the Jews and the ~rucifixion" 
in Education. Does the New Te~tament give~2n h istorically 
reliable picture? If not , how ~eal with this f8et educational
ly, didactically an d hermen:utically? 

3. The presentation of Jewish history after the destructio~ of 
the Sscond Temple in Educ~tion. Is Jeuis~ history ~ ~istory 
of sufferi ng? The

1

danger of ~resentinQ Jeuish history or.e -
sidedly as suc h . How to rre sent ~hri st~~n anti-Jud~ i sm 
throu~hnut history? 



.. 
4. The presentation of the Holocaust in Erlucation. Ways and 

Pitfalls, both in Jewish and non-Jewish education. How 
does one effectively comb~t _prejudice in a class room and 
how does one present the story of massive human destruction 
ta younger children? 

s. How to present the relation between "Old" and"New" Testament 
between the Je~ish and the ChristiAn understandings of the 
Covenant 1 ~etween the JAwish Rnrl thn (hristian festivAls. 

~. The present~tion of Christianity in Jewish education both 
in Israel and the Diaspora. 

7. Perhaps there is also ronrn for arldres~ingthe ~uestion of 
the presentation of Islam in both Jewish and Christian 
education. 

Each workshop should be lee, as far as p~ssible, by a Jewish 
and a Christian expert in the field of interest. 

1?.30 luncheon at Hotel "Halber Mon rl ". Short a~~resses by Or. 
Carl Otto Lenz and Mr. Nachmann. 

14.00 - 16.00 rree time 

16.00 Continuation of the Uork shops 

18.30 Dinner in "Halber Mond" 
, 

~0.00 Exhibition of didactic materials for the presentation of 
Judaism and the Jewish people in education. Showings of 
audiovisual programs, such as "Living Judaism" brought out 
by The Council of Christians and Jaus in Great Brit~in 
(in the Martin Buber School) 

Tuesday 29 June 1981 

p9.00 General Lecture on: frorn'.:.Theory to ' Praxis - Consideration 
of the Educational processes which come into plRy uhen new 
insights in the relationship between Je us :nc Christians 
ar~ to be translated from theory to did2ctical praxis. 
Sp e A!< er Sh 0 U l d b 8 an e d UC at i l"J n a 1 e X pert ' ':_ ': r fl r 2CtiCC'1 e X-

p er i enc e in ttie presentation of Judaism ..,r;~ the J et.Jish peo:ile 
in education. Suggestions are nost w~lr.o~~. 

10.00 Con~inuatian of the works~ops 

12.~0 Lunch at "Halber Mand": . Shor t address· by•~ lcadin!J member fJf 
the OKR. 

14.00 - 16.00 rree time (From 15.30-1~.oo Refreshments in "Ha~~RH« 
16.00 Sharing of the results of the ~orkshops in rlenary session 
18.,PO Dinner in Hotel 11 Halber Man d " (in "HalbeT Monrl 11

) 

"D.0!1 

?1.30 
P;::inel Discussion on questions i:-2i~eri in +.hP.( \.ior 1< ~hon.r:;. ) 

in "''Halbe'r Mand" 
Summing-up of the Symposium. 

0 efrAshments to be served in the pl2c~ where thr uor~ ~hers ?re 
~o be held: Martin Buber House, M~rtin Buber Sr~nol 
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ri.NNUP:L MEETING 1-3 July 1981 

~~dnesday 1 July 1981 

1Q9.00 St2rt of t he !'.nn1.1 2l Meeting (i!! M;;ir tin Bt.~ her Scro!Jl) 

17.00 Lunch 

1~.~0 Bustaur to Heil de lberg and Wnrms. Return tc Heppenheim 18.00 _ 

18.30 Din ner 
?Q.ITO Light cultural evening with the inhabitants of Heppenh~im · 

who are celebrating their yearly ~Ueinfest" in the week of 
the ICCJ Symposium and Annual Meeti ng. Tc be arranged in 
consultation with tho munic i pality of Hcr~srihcirn 8nd ~he 
I\ u J. :: '.J.r k f e i s . 

C' :- " --! -: ._, '.', .1 !.I 1. "' 1 n 9 1 
--- ---L---.. ---.- · - .-- . 

1 98[! f)r. .J. 
G~n~~~1 

c- , ,rf-~0-
.1 •. . .• •. 

Sc f;ri"";r.·:" J •1 

e""'---+-~,...11 ·. I • •. •·" j 
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SAMARBETSRADET FOR JUDAR OCH KRISTNA 

Sollentuna, March 24, 1981 

To the participants of the ICCJ Colloquium 
"Sigtuna 1980" - and some other friends. 

Dear Friends, 

Under November 1980 we sent out 6 lectures to you from the Colloquium 
in Sigtuna during the marvellous midsummerweek last year. We hope you 
have received them in good order. If that should not be so, please, 
write to Arie Lems and we shall correct. any faultinesses, 

Now we have the pleasure of sending you the remaining 3 lectures and 
a biography. 

Most o:f ·Ltlie 9 lectures are now free for publication, eom of them 
under cer tain conditions. Also about :freeing for publication and the 
conditions of that you will find under this cover." 
Only the lectures of prof. Shemaryahu Talmon and rabbi Marc Tanenbaum 
are at this moment not free for publication yet. If you should .intend 
to publish their lectures, please, get in touch with them direotl.y. 

As we already could tell you in our letter of Nov. 21, 1980, we are 
prepairing an album about the Colloquium ve had together. It is now 
nearly ready and we are very grateful to those who sent us pictures 
and articles in newspapers and o~ber publishings. 
If you should have any more pictilres and articles we should only be 
too happy receiving them. If it should give you any costs, ve are 
more than willing to ~epay those costs to you. 

We really hope seeing you again in Heppenheim this summer at the 
ICCJ-Colloquium 1981 and we intend to bring the album there, so you 
can see and taste the atmosphere as it was that nice time we ha.d. 
together in Sigtuna. ' 

Warmest regards, 
Yours 

Arie I.ems 
Seer. 

P.S. The snow is disappearing nov and we hope epri~·ie ~not too far 
awa7 aeymore. 

Enol.1 Conditions for the lectures beeing free for publication. 
:Bi bliograpb¥ 
3 remaining lectures from 11Sigtuna. 1980". 

Sekretariat: 
Stiftsadjunkt Arie Lems 
Tidkumes vag 8 
191 76 Sollentuna 
tel . 08/754 24 89 

Postgiro: 
441 10 55 - 9 
Bank: 
Svenska Handelsbanken 
kontonr. 6197-225 909 502 



CORBBCTIOJIS to be macie before ·publiahing the leoturea, held at the Colloquium 

of the ICCJ, June ·15 - 18, 1980 at Lekmaimaakol&n,-·Sigtuna, Sweden • . -.-.-.- .-.-.-.-.- .-.-.- .- .-.-.-.~.- .-.-.-.-.-.-.-.-.~.- .-.-.-.•. ~.-.-.-.- .- . 

Leoture nr. 1 ,given b.Y Prof. Eberhard Beths!, ~nna Free tor publication under 

foll ovinc conditionei .. 
1 , It baa to be eenti oned that a more detailed az-t1cle was published •ntitledz 

"Dietrich Bonhoetfer und die Juden" in an a.ntholoaa ""Konzequensen. Dietrich 
:Bonhoeffere Xirohenveretindnine heute". Berauageber Ernat Feil·UDd Ilse TOd.t , 
Christian Kaiser Verlag, Jlilnohen 1980. Pages 171 - 214. 

2. Corrections to be made in the reproduction of tb.e lecture ve eeilt 7ou1 

: ?.!!!." YB! .'was written: Should be : 

1 9 paesed posed 
1 )1 this ? Bonhoeffer this: :Bonhoeffer 
2 1 meant means 
,2 ' 20 hoeto%7 hi&tOr'7 . ... l·3 ) . ~ die did 

... 3 12 'l'hoee Some of thoee 
4 . 20 regarciing regainina 
5 14 Urch en Ki.r ohe 
6 )0 peper paper 
8 6 paper article 

. . , .. s 34 vcoationall,y proteseion!Lll3 
9 4 . Vivid~ - vividly 
9 16 tb.eaa there 
9 3.0 ? 

... , .. ;. 
9 J1 ~eaa n.re· 

10 15 -~th. .. to assume th& t vi th 
10 16 horizon, and vhicb in the horizon in ihe 

.. 10 20 Vl'ffT veey 
10 26 . . 

then ever to change then to change 
1, 33 (The The 
12 17 greek Oreek 
16 26 Clement Clemen 

Lectu~e nr. 2, given by Father John Pavlikowski, Chica.sos Pree tor publication, 

no oondi tiona. 

Lecture nr. 3, given by Rabbi Dr. Albert H. Friedlander, London1 Free ~or publi

cation, no conditions. 

Lecture nr. 4~ give~ by Prof. Shemary&hu Talmon, Jerusalem& Not free for publi

cation zet. 

Leoture ·nr. 5, given by Dre . Willem ·Zuid.ema ; Rilvereum: Free •tor publication 

under following conditionas 

CorreoUona to btv made in the reproduoUon of the lecture ve sent youi 

~. · · Li.P• 
.} .}O 
4 12 

6 13 
·r. .:8 1 . . 

11 23 
12 26 
14 19 
14 2) 
15 7 

Was writtens 

oiece 
"Bjoah1

; - tr&P.<1¥ and 
.. ohurban-

iimee . 
Aleida ···.: ... 

What ia ..... meaning? 
Akedah 
aimula.r 
.Aked&h-mode l. 
death because 

Should 'be1 

piece .. 
"ahcah.1; - trapd,J · and "churba.n" -

timee11
• 

Aq~ 
Vb.&t is • . • • • meaning? 
Aqed.a 
eimila.r 
Aqeda-model . .... 
death, beoauae 

Cont. ----· 



. :.~. ' : . :·~ .. 

Continuation Correotionsa 
••••••••mmmaacmaammaaaaac 

Leotura nr. 6, Biv•n l:W Prof. Luo Deg,.uek.er, Louv&ins .Pree ·tor publication 
und.~~ · · fol'i~~iy: c~zidi Uone a 

1. At the title-paso is to be added un4er UniTersity c (~atholic University of 
Lau?eri) ·' 

2. Corr'ecu~iis to be 

!!!e !!!!!. 
1 . . 21 
1 31 
1 32 
2 5 

macUi in· ihe reproduction of the lecture ve sent you c 

Was vrittena 

pro•ltated 
di&liaue 
com~i.nation. 
replaeed, 

Should 'be: 

pro~lga.ted 
d~~lOg\18 
combination, 
replaced, substituted 

2. 

2 6 This_ doctrine •• •• _. _ Thi& sentence to be canoelled 

2 14 
2 24. 
3 ·6 
3 9 

3 12 
4 3 

:4 18. 
4 21- 22 

/substitution. 
BEA, II populo 
shadows 
Ther•. again I refer 

·Stor:lee reveal 

talk this afternoon is·-. 
Beptuagtn-vereion 
contract 
(Jeremiah • • •• nature . ) 

BEA, Il populo 
eh~ovs 
Here B-B&in ~ mu.at refer . ,. 
Stones to' P\l~tb.er Jewisb-
ChrisUan Relations. The 
amendments revea~ 
talk is · .·:'. 
Septua.¢int-vereioli 
contra&t 
Jeremiah •• ••• ·n&ture. 
This sentence should make new 

4 32 
4 34 
4 35 
6 19 
6 21 and 25 
6 31 
7 5 
7 11 
l ·i ~, .. 12 

.... 

1 13 
1 25 

q; 

7 35 
8 16 
8 17 -
8 36 
9 2 
9 ·.12, 
9 "16 
9 22 
9 27 8J1d 28 

10 11 
10 14 
10 16 

l,ina. 
- t~t you have before you - Please, ca.noel that sentence. 
to ·our . . eJCiiJtential to an e:rlatential 
to our oooaolaaaic nor t o an a:ccademio nor 
neum' tmra. The FroaJ The a new line. 
not v~ :tbstanding nohi thetacd.:ing 
(lo ~berit • • • &botam). this parenthesis to be cancelled. 
dee Oottesverhl.ltnie daa Ootteaverhliltnia-

. Cha.rkter. . Cba.rakter '.: 
Oehoraampflicht Oehoraamapflioht 
Gehorsambediirfnia Oehol"Sacsbadili'fnia 
covenant, oovenan"t, wt to what happened 

.... to the oovenit.nt Goel Ul&de vi tJl 

ai'ter greek text a ) 

apQ&tles who . 
faces to Moses who 
this point 
Kippuz-
re ligion aa well 
Bible given 
Paith after Auschwitz 
filtilmient oft he Laws 
·~ ..... not 1 e.n 
that autf'eriq 

; . ~ 

the f'orefathe:rsr it v&a 
) ehoul4 not be there 
apostles, who 
faoea, to Moses, who 
the point 
Kippur-

. relgion, .. as well 
»i ble,. gi van 
Faith after Auschwitz 
tuli'ilment ot the La.VJ 
d;' 
not in an 
the suff eriq 

. '"( "' . 
Lecture nr • . 1, given - Prof. Heinz Kremers, D\aieburg1 Free for publioation, 
no oond.itions. 

Leotur& nr. 8, given by J'ather Bernard Dum, Parisa Free tor publication, 
no oond.1 tiomf• ·1 
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. . . .. THE 'll'l'ElUiA'l'IO!iAL COUBCIL OF CBRISTiillS A.liD .JEWS 
and 

SA.MA.lmETSWBT· FOR JUDAR OCB . KRIS'l'D 
.-.-.-.-.-.-.-.-.-. 

International Colloquium on "FAI'l'Jl AFTER AUSCHWITZ"~-
'l'he Impaet of the Bolooauet on Paith and Theology in Judaisa .ancl Chrietianit7 

in Sigtuna., Sweden, June 15 - 18, 1980. 
-----~------------------~~--~-----------

.t.. Publioa"Uona and. books written 'b1' the leoturere at the Colloquium. · 

B. Publioatione and books. on the theme of the. Colloquium a, other authors. 

A. (~ tar aa I know ''&nd. in al:Phabetic·a1 order)s 

Dl'BOB, Eberharch 
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Catholic theological literature in the post Auschwitz era has 

not yet taken the Holocaust with great seriousness. This is an 

unfortunate and ultimately indicating situation. It holds even for 

such a country·as Germany which has been one of the cradles of 

contemporary catholic theological reflection. With few exceptions, 

as Professor Eva Fleischner has noted, Catholic theologians have 

done little or no wrestling with the implications of Auschwitz 

for theological construction within Catholicism. 1 A few scholars 

such as Hans Kung2 have shown admirable sensitivity to Christian-

Jewish relations and to the Holocaust in particular in their 

writings. But this sensitivity has remained rather isolated, 

exercising virtually no impact on the main body of their theology. 

Hence this brief presentation does not aim to provide a survey of 

current Catholic thinking on Auschwitz. Rather it represents a 

personal statement of one Catholic theologian's vision of the 

issues that emerge for Catholicism from an in-depth confrontation 

with the Holocaust experience. It is a confrontation, let me add, 

which no authentic Catholic theology can .avoid. In addition to 

the personal statement some reference will be made to Catholic 

scholars such as Rosemary Ruether, Gregory Baum and Gordon Zahn 

who have addressed aspects of the Auschwitz reality. 

Before considering some specific theological questions, it would 

be useful to articulate the interpretive framework within which 

I view the Holocaust. I have been persuaded by scholars such as 

Uriel Tal that the Hol~aust represents something more than merely 
" 
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· the . final, most gruesome sequel in the long-·histocy of Christian 

. anti-Semi tisrif. This . is in no way meant to deny the· .central role 

which the anti-Semitic tradition played in wide public acceptance 

of the Nazi Final Solution. There remains little deubt in my 

mind that classical Christian anti-Semitism served as an indis-'· 

pensable seedbed for -Nazism • . But the Holocaust also, and perhaps 

most importantly, represented the attempt tc:)°. create a 11 new person". 

And this ~as undertaken in an ·atmosphere in which -the new tech-

nology combined with bureaucratic efficiency and the growing 

collapse of traditional biblical and authori·tative ·religious 

morality made possible the virtually unlimited and morally unchal-

lenged use .of power to reshape human society· and even the human · 

person. Auschwitz truly opened up a new ·era in.·human possibility. 

Within this perspective the first, and in many ways, the most 

fundamental reality posed by a study of the Holocaust is how do 

we deal with the hurnan ·community•s new sense of freedom. The 

Nazis had correctly assessed modern human experience in at least 

one respect. They rightly understood that profound changes were 

taking place in human consciousness. Under the impact of the new 

science and technology, humankind was beginning to undergo a kind 

of Prometheus· Unbound experience on a mass scale. People now 

began to become aware of a qeeper sense of dignity and autonomy 

than most of -Catholic theology had ·previously recognized. Divine 

punishmen~. hell, the wrath of God, divine providence~-concepts 

such as these which had. exercised a profound hold on people since 

.. . .. . -. .... . :, , ... 

' ... 
. , 
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bib lie al times were wan.ing their influence;;.;,;_- '. 

. -
This fundamental perceptual change signals a new .challenge to all 

theological interpretation, whether catholic or Jewish. While 

an adequate ·response will prove diff.icult for both faith conununities, 
. . ; ~ . ;_ .. •'• 

the task will in many ways prove harder for Catholics. Jews· can 

call upon some traditional themes in tneir. religious literature 

such as a notion pf salvation _as an .incomple~e : pr~ess still 

taking p~ace. within the confines of .history~ of· the: human person 

as co-cre~tor of ·the universe .a'na. 'of . :th~ sense of humanity's 

independence from God most. drarn?ltically conveyeq in ,.Job's "11wrestling11 

. with God . · These .notions . have la.rgely: disappeared f.rom the average 

Catholic's unders:tanding of the .. God-human, rel.ation-s.hip. 

. ' 
The task for Catholic theology will be to find a way to affirm the 

new sense of human · freedom .that is' continuing to dawn while at 

the same time suggesting constructive ·outlets for its expression. 

It cannot simply deny the ~eality of this freedom, an approach 

that still unfortunately dominates. secto~s of Catholicismo A 

significant alteratiqn in our understanding of ·the God-human 

person relat~onsh~p i~ called for in the light -of Auschwitz. 

Yet t he new sense of human 1.1.b.:ra:tion to wh.ich the Holocaust 

formed a destructive response c~n~ot be endorsed naively by 

contemporary Catholic theology7 Post-~olocaust Catholic theology 

needs to be,~in t:o". articulate an understanding · of God and religion 

which wil·i· .prevent the n~wly discovered creative P9We:r;.s of the 

-.. 
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we have seen exposed in all its ugliness in the Holocaust. 

It must begin grappling with a pervasive condition of twentieth 

century humanity, a period in which, as the philosopher Hans Jonas 

has poignantly .described," ••• we shiver in the nakedness of a 

nihilism in which near-omnipotence is paired with near emptiness, 

greatest capacity with knowing least what for. 113 

The post-Auschwitz God-human person relationship will have to be 

one in which there is a clear recognition of God's utter and 

inescapable dependence upon the human conununity in the process of 

salvation. The God whom we used to invoke through our prayers 

to intervene and correct the ills of the world died in the ashes 

of the Holocaust. People began wars, people. began Holocaust1 

people must stop them. God will not intervene to stop such 

perversions of true human freedom. Auschwitz has taught us 

that God will not, perhaps even cannot, effect the full redemption 

of that part of his being which he has generously shared with 

humankind unless people assume their appointed role of co-creators. 

But for the human community to assume this co-creatorship role 

without falling into the practice of destructiveness that dominated 

Nazism there is need for present-day theology to articulate a 

notion of transcendence which can counterbalance this potential 

for s uch destructiveness. Any theology that fails to grapple 

seriously with this phenomenon of destructiveness--the underside 

of human freedorn--will ultimately fall on hard ground. A theology 

will have to be built that can truly guide this growing sense of 
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human freedom and poweI and prevent its misuse for purposes 

of dominance and false universality. 

Theology alone will not be able, however, to open up this newly 

required sense of transcendenceo It will have to emerge from 

experiments in religious experience; it will require a new 

appreciation of religious symbolism. People once more will need 

to sense a contact with a personal power beyond themselves, a 

power that heals the destructive tendencies still lurking within 

humanity. For the newly liberated person to be able to work 

consistently towards the creation of a just, humane.and sustainable 

society he/she must begin to sense that there exists a judgment 

upon human endeavor that goes beyond mere human judgment. The 

old sense of judgment rooted in a notion of divine punishment 

will no ionger work. The modern experience of the human conununity 

is that the worst atrocities can be perpetrated with apparent 

impunity. The only norm that can finally curb such atrocities 

is one rooted in an experience of love and unity beyond the 

narrow dimensions of this earth. Concomitantly there must 

develop a realization that actions such as those which shaped 

the Holocaust ultimately block the attainment of such love and 

unity. This understanding must become a deeply felt perc·eption 

of the human community and not simply a theological idea. 

While it is important to stress the God-problem facing Catholic 

theology after Auschwitz, it is not only a God-problem. Blaming 

God for the horrors of Naz.ism is in many ways a "cop out". To 
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accuse only God i s to engage in blatant escapism. Is not an 

equally fundamental challenge of the Holocaust the question 

whether we are any longer entitled to speak positively and con-

structively about the dignity of the human person. Elie Wiesel 

made refernce to this problem at a symposium on the Holocaust. 

After reading his paper, Wiesel was bitterly attacked by a 

young Jewish scholar who finally demanded of him, "Wiesel, 

after six million Jewish deaths, after Belsen and Dachau and 

Auschwitz, how can you ask us to believe in God? How can you 

or anyone believe in God?" To this challenge Wiesel responded, 

"The question, my friend, is not how can I believe in God. The 

question after the Holocaust is, how can I believe in man?" 

A Catholic theology that aims for the authenticity in the light 

of the Holocaust cannot avoid this question. Is it still possible, 

how is it still possible to speak of the human person in positive 

'( 
termsn The Holocaust has shattered much of the grandeur accorded 

the human personby both liberal rationalism and marxist humanism. 

Hence one of the primary theological tasks after Auschwitz will be 

the rebuilding of a hopful image of the human person. I think it 

is possible to rebuild such an image, and so ultimately does 

Wiesel o But it will involve a careful and painful process with 

a clear willingness to make theological and practical provision 

for the evil powers that continue to exist in the human pysche. 

No theology today can easily assume a positive image of the human 

person. Such an image can be legitimately reborn only if it has 
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emerged from a profound and honest confro·ntation with the 

forces of destruction that showed their ugly face in the Nazi 

leadership. For the Holocaust was not the creation of raving 

idiots. This point must be consistently maintained. It managed 

to seduce many of the best minds in the society of its day into 

its formulation and development. And it depended in part at 

least on philosophies that were the product of thinkers many 

still look upon as giants in the tradition of Western liberal 

thought. Rebuilding a hopeful image of the human per~on after 

Auschwitz is a preliminary step in theological construction that 

no serious Christian can by-pass in the post-Auschwitz. 

In the area of hope the post-Holocaust church will also need 

to face the question raised several years ago by the Catholic 

philosophe r Frederich Heer. For him, Catholicism's failure to 

adequately confront Auschwitz is symptomatic of how Catholicism 

has reacted to all other threats, especially to war and the 

possibility of a nucler holocaust. The problem. he feels, is 

rooted in the church's withdrawal from history. He writes: 

The withdrawal of the church from history has 
created that specifically Christian and ecclesi
astical irresponsibili'ty towards the world, the 
Jew, the other person, eve~ the Christian him
self, considered as a human being--which was the 
ultimate cause of past catastrophies and may be 
the cause of a final catastrophie in the future. 4 

This fatalistic tendency which Heer attributes in the main to 

the dominance of the "Augustinian principle" in Western Christian 
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thought which views the world essentially under the category 

of sin led to Auschwitz, and it retains the potential to bring 

about a nucleqrholocaust in the future unless the sense of 

despair about the world is seriously undercut. The only cure 

for this centuries-long moral cancer in Catholicism, according 

to Heer, is for the church to liberate itself from the dominance 

of the "Augustinian principle" and return to the Jewish roots 

of Jesus' own piety, to the original vision of the Hebrew Scriptures 

in which the human person felt the call to be both God's creature 

and his responnible moral partner in governing the world. 

Another crucial theological question before the Christianity after 

the Holocaust is that of the very definition and understanding of 

the church itself. Auschwitz has terminally undercut any possibility 

of retaining an ecclesiology which looks upon the church as a 

wholly complete and perfect institution existing essentially apart 

from human history. The only model of the church that can lay 

any claim to validity in the post-Holocaust era is one that emphasizes 

it as a community of men and women significantly bound to the 

flow of hist:>ry. As a result of its exper-ience through Christ of 

the love and healing of the transcendent God, this earthly-rooted 

community called church maintains a continual struggle to fully 

exercise its burden of co-creatorship. This it does in concert 

with non-Christians as all of humanity moves along the road to 

the realization of that peace with justice that stands at the 

center of the ultimate salvation of humankind. 



. ·=· • ... 

Ecclesi_ology, let me add, is key in :·my perspective to the full 
. '•. 

understanding ·of the long-standing and often heate~ . ·debate about Pope 

. .. 

Pius XII and the .Holocaust. Historians and popular writers, 
... 

both Jewish and Christians, have debated at length the morality 

of his handling of the extermination of the Jews of Europe. 

Could he have done more by strong, public . opposition? To some 

extent this issue may never be answered satisfactorily. For 

how does one accurately assess the impact of what might have been. 

Over and above any personal evaluation of the moral quality of 

Pius XII •,s stance--and I have not suggesting this evaluation 

process." should cease--it. is ·important. fc:>r .Christian ethic~ to 

explore the: . theological framewor~-. that conditioned his mentality 

and gu~ded his decision-making during .this critical period in 

human and in church history. Profe~sor Nora Levin has grasped 

an important dimension of Pius' .approach ~n this r~gard. She 

writes in her volume. THE HOL~AUST that 

In the years of fateful concern to European 
Jews this institution (i.e. the. Vatican) was 
entrusted to a man who undoubtedly believed 
he was being scrupulously neutral in his 
appraisal of world-shattering events but who, 
ad;nittedly, believed that National Soc-ialism 
was a lesser evil than Communism. In this 
context alone, ·could Jews be viewed .other than 
as unfortunate expendables? Af~er all, it was 
the . Nazis, not .the Bolshevi~s, who . were destroying 
them. 5 

In line with Professor Levin• s analysis. it . is becoming clear that 

Pius XII's ecclesiology was . one , that prin:iarly defined the church 

in .term.s. of Mass and-.the sacr_ai:nent.s, the : vital ingr~dients for 
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authentic human salvationo Hence· their continued availabilty 

through ~he church's institutional survival became paramount no 

matter what the cost . in non-Catholic lives might have to be. 

As one Vatican spokes-person put the matter, we can conclude a 

concordat with the Nazis but not with Moscow. Let us, however, 

be clear on o~e point. This ecclesiology did not directly intend 

to be callous with respect to the rights and ve~ existence of 

non-Catholics. Rather it so envisioned the church and its value 

for human beings that in crisis situations when trying decisions 

had to be reached with respect to the .very surviv.al ' of the church 

as institut~oriJ~he destrnction of non-Catholics could become an 

unfortunate by-product because non-Catholics assumed no central 

role in the ecclesiological definition· provided wi'th Catholicism. 

One cannot, it seems to me, ever underestimate the link between 

ecclesiological vision and the moral questions emerging from the 

Holocaust. The theological presuppositions shared by Pius 

undoubtedly conditioned his outlook on the Jewish question during 

the Nazi era. And the ecclesiological questions that arose in 

Pius' time are one that continue to haunt the church in our day 

as it confronts totalitarian oppression in various parts of the 

globe .; We cannot change the decisions made by Pius XII. They 

are buried with him. But from an analysis of the Holocaust the 

church can alter its own self-understanding relative to the role 

of outsid~rs so that thei+ continued su'rvival becomes a central 

concern of the chureh in .a way it wa:s not 'fo'r the ecclesiological . 
. ,• 
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vision that dominated Pius· thinking. The ecclesiology that must direct 

moral decision-making in the contemporary church i~ one that sees non

cathol ics as integral to the survival of the church itself. There is no 

way for Catholicism to survive with integrity and with any continuing 

salvific mandate if it allows the death of other peoples to be a by

product of its efforts at selfpreservation. 

This in mind is one of the most profound and far-reaching lessons that 

we can gain from the present-day confrontation with the Holocaust experience. 

Without question it will prove trying for Catholics to face the challenge 

to the traditional notion of the church·s basic .moral integrity posed by 

Auschwitz. As painful as this may be, a new ecclesiology will have to be 

forged. As we begin to penetrate the veil that has shrouded discussion of 

the Holocaust in Catholic circles, we can better apprecia t e the inadequancy 

of the ecclesiological posture which made at least indirect complicity with 

the Nazis a possible option for Roman Catholics. 

A cautionary note does need to be sounded, however, regarding the question 

of ecclesiology after Auschwitz. While I feel the Auschwitz experience 

demands from Christians a fundamental re-immersion of the church in the flow 

of human history, we cannot comple·tely lose sight of the transcendental dimensions 

of the church. This means that the Christian community must continue to experience 

an aspect of its existence that pulls it beyond the 

narrow confines of the world in its present form. The call for concrete 

histor·ical involvement by t he church should not be interpreted to mean 

a restriction of the church to the realm of present history alone. 

The danger in the latter outlook is that the church becomes too identified 

with a given social order. The Catholic sociologist Gordon Zahn, one of the 

first researchers on the Holocaust within Roman Catholicism, has issued 

a well-placed warning in this regard. He writes: 
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"If there is any single overriding lesson to be learned ... it would seem to be 

that the religious cornnunity must never become so enmeshed in its support for 

a given social order that it loses its potential to be a source of dissent and 

disobedience ..•. the church must recognize that it has a stake in maintaining a 

separation of church and state as that separation is defined from its own per

spective .... The problem as if developed in Germany ... is also one of preserving 

the purity and independence of the spiritual conununity, and its teaching from 

domination by the national state, with its own definitions of situational needs 

and priorities". 

The final theological question I would raise in this brief presentation is that of 

Christology. The story is told of a visit by two bishops to Hitler to protest his 

action against the Jews. Hitler-s response to their criticism was that he was only 

putting into practice what the church had been preaching for two thousand years. 

While it would be distorting the complexity of the Holocaust-s origins to interpret 

it simply as the result of traditional Christian theological reflections 

on the Christ Event in which, as Rosernany Ruether puts it, anti-Semitism 

becomes Christology-s "left hand 11
, it would prove equally di'sastrous for 

Christian integrity in the post-Auschwitz era not to recognize the challenge 

that the event poses for Christological interpretation. Gregory Baum has well 

stated the situation. He writes: 

11Auschwitz .. is an altogether special sign of the times, in which 

God empowers the church to correct its past teaching, including 

its central dogma, to the extent that it distorts God's action in 

Christ and promotes human destruction ... The Holocaust acted out 

the church-s fantasy that the Jews were a non-people, that they 

had no place before God and that they should have disappeared long 

ago by accepting Christ. The church is now summoned to a redical 

refonnulation of its faith, free of ideological defonnation, making 

God-s act in Christ fully and without reserve a message of l ife 

rather than death". 



- 13 -

A number of Christian scholars, including a few .Catholics, have begun 

of late to reflect on the implications of the Holocaust for Christological 

formulation. The list in this regard includes such names, mostly from the 

English-speaking world, that U am quoting, at least those who have appeared 

in English, including such as Prof .Franklin Sherman, Fr.Marcel Dubois, Jurgen Moltmann, 

Gregory Baum and Douglas J.Hall. I welcome these efforts even though I do not stand 

in full agreement with all of .them. We shall look briefly at their respective 

positions shortly. 

As a preface to our examination of these concrete efforts at Christological 

expression against the backdrop of Auschwitz, it would be important to put on the 

table some of my working principles as to why the question of the Christology-

Auschwitz link needs to be raised by Christian theology. The Holocaust was first 

of all, as the church historian Franklin LittelJ has rightly insisted, an event 

in Christian history as well as a chapter in the life of the People Israel. But 

even beyond this relationship between Auschwitz and the church, reflection on 

the Holocaust-s significance for Christological understanding assumes crucial 

significance as a result of some general principles that guide my overall 

approach to theological construction, 

Briefly stated: (1) that revelation remains open and ingoing: (2) that history 

is not yet fulfi.lled and that it remains a revelatory locus --hence a major event 

such as · the Nazi Holocaust must be examined for theological significance: 

and (3) that Christian theology remains incomplete without the rel igious insights 

present in the Jewish covenant. This in turn implies that any event exercising a 

profound impact on the Jewish People, as Auschwitz has without doubt done, by 

implication conditions theological thinking in Christianity . I do not have the 

time to defend these principles here. But I think one needs to be aware of 

them for a fuJl appreciation of my subsequent comments on Christology, 

Among the major theological figures of this generation Jurgen Moltmann 

has been the sole figure to undertake an exposition of Christology set within 

the Holocaust ~xperience. This concern forms the core of his volume THE CRUCIFIED 

GOD. Moltmann speaks of his personal reactions to a postwar trip to Poland-s 

_J 
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Maidanek concentration camp site. He writesof that experience in the following 

way: With each step it became physically more 

difficult to go further and look ~t the 

thousands of children-s shoes, clothing 

remnants, collected hair, and gold teeth. 

At that moment I would have preferred from 

shame to be swallowed up by the earth, if I 

had not bel ieved:"God is with them. They will 

rise again. " Later, I found in the visitor·s 

book the inscriptions of others:"Never again 

can this be al lowed to happen. We will fight 

to see that this never again comes to pass." 

I respect this answer, but it does not help 

the murdered ones. I al so respect my own answer, 

which I gave at that time. But it is not sufficient. 

Moltmann then proceeds to raise the question, does faith in God remain an open 

possibility after the Holocaust? The answer, Moltmann insists, is profoundly 

difficult . No cheap and easy responses are possible. But Moltmann himself has found 

some handle on the question in reflecting on a story that appears in Elie Wiesels-s 

novel NIGHT. The story ends with the words "Where is God? ... he hangs there from the 

gallows ... " So, for Moltmann, the experience of Auschwitz revealed, perhaps more 

dramatically than any single even since the time of the Crucifixion, the fundamental 

significance of the Christ Event:God is able to save men and women, including the 

people Israel, because through the Cross he participated in a real way in human 

suffering. Moltmann contends that theologizing after the Holocaust would prove an 

impossib1e burden; 
IJ were not the Sch 1 ma Is rae 1 and the Lord ' s 

Prayer in Auschwitz itself, were not God 
Himself in Auschwitz, suffering with the 
martyred and murdered • . Every other answer 
would be blasphemy. An abso:lute God would 
make us indifferent. The God of action 
and success would let us forget the dead, 
which we still cannot forget. God as 
Nothingness would make the entire world 
. t . n in o a concentration camp. 9 



- 15 -

Moltrnann makes some linkage between his theology of the Cross 

and its ·salvific effect even for the people Israel and Abraham 

Heschel's notion of divine pathos. He argues as well that the 

notion of the suffering of God as the basic divine salvific 

activity is consonent with rabbinic theology of the first 

century: Moltmann w~ites: 

~' The God who suffers in exile with Israel 
preserves the people from despair and fear. 
The realization of God's fellow-suffering 
impedes apathy, maintains sympathy for God 
in life, and holds hope for the future of 
God O?:Jen. ·-· 10 

Moltmann adds that in rabbinic theology it is claimed that this 

suffering on the part of God is something he experiences at 

the very core of his being. God is not merely present where 

people are suffering; that suffering directly affects his own 

life. As Moltmann puts it, "God is not only involved in 

history; history is also in God Himself." 11 

Seen in the context of Incarnational Christology, Moltrnann 

would seem to be saying that humanity and divinity touch most 

profoundly at the moment of human suffering. This was clearly 

seen in the Crucifixion. But the Resurrection showed that this linkage 

in suffering between humankind and its Creator leads finally to a new 

state of wholeness and unity, to final salvation~ to ultimate recon

ci 1 iatiori .• between creatures and their Creator - God . 

Moltmann-s efforts at viewing Chri~tology in the context of Auschwitz 

have met with mixed reactions from theologians connected with the dialogue. 

Professor A.Roy Eckardt is strong and blunt in his rejection of Moltmann-s 
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theology of the cross. There is no way we can ho~estly as~ert that the 

millions of Jews were liberated f:om death or from any other suffering .. 
through the Crucifixion according to Eckardt. It approac::hes, the height 

of a blasphemy to claim such in light of Christian complicity with the 

Nazi Final Solution. He writes: 

11 What does it mean to tell the inmates of 

Buchenwald or Bergen-Belsen, as this Christian 

theologian does, that "through h_is suffering 

and death, the risen Christ brings righteousness 

and life to the unrighteousness and the dying". 

For Eckardt Moltmann simply claims too much for the sufferings of Christ. 

"It may be contended". Eckardt argues, "that in comparison with certain 

other sufferings, Jesus- death becomes relatively non~signjf'icant". 

Eckardt is also of the opinion that emphasizing the theology of the cross 

leads to an over-idealization of certain categories such as "weakness". 

"impotence", "vulnerability", openness to suffering and love", and "divine 

protection". This religious outlook 

·accor-ding to· Eckhardt will only serve to expose all believers, but 

in a special way the Jews, to grave danger • . For as both Irving 

Greenberg 
14 

and Richard Rubenstein 15 have insisted in somewhat 

different ~ays, . the judicious use of power becomes a moral 

necessity in view of the evil exposed ~n Auschwitz. I shall 

make some assessment of Eckardt's critique shortly • . 

Another Christian theologian sensitive to the issue of the 

Christian-Jewish dialogue and Auschwitz in particular, Douglas 

J. Hall, sees Moltmann's efforts and the theology of the cross 

generally ~n · a much more sympathetic light than Eckardt • 
.. :. 
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He firmly holds to the view that - t)1.~ dev.~l~pment of the. thec;>logy_ 
• ~ · ;? 

of the cross re.~reserits · the only way ' to overcome the kind· of 

Christological :_thinking which inevi_tably - l~ads t::_o ~h.e. anti

semitism exposed · .j.~ the Holocaust. On.ly such a= theology in · 

Hall' S· mind. can counter the da_ngers inhere.nt in . "the histor-

icing of the esch_atological" Christc:.•logy which has dominated 

Christianity for so long a time and which Rosemary Ruether has 

so ably critiqued. Hall writes: 

·-<- To· recover and devise a theology of 't;:he 
cross indigenous to our own time and place 

" 

.. , . means--as Mo.ltmann has demonstrated so ably.-
to recover and devise a theology of hope • 
. Only such a theology, which does not know 
everything in advance, "like the ant," but 

1\ is always "properly astonished at events" 
(Barth) ~ can function as a basis of dialogue 
and fraternity with other faiths--"the Jews 
first" o 16 ~· 1 

·'.' .,. 
T 

A "theology of the Cross" Christology· a·ssull)es the continuation 
.. 1' 

of evil, sin· and suffering after the Easter· eveilt. It completely 
; . 

rejects any claim th'at 'after the "victory of the third day" the 
,•/ 

human situation i~~o longer that of the cross. This Christological 
! ' 

approach? accordi ~g to HaJ l; establ i_shes -a soteriol ogy_ of sol.idarity 

which by definiti~n sets up the cross· 9f Jesus as a part of fraternal 
.. · . .. ' ll 

union with the Jewish people; and with all who seek human liberation 

and peace not a~ a point of ex~lu~ion: H~ll writes: 

i II 

:,t 

,, 
/ ·,' 

• j 

' i 

.· ... · 

' ' . 

. .. the faith of Israel is incomprehensib~e 
unlessone sees . at its .heart a suffering 

God whose solidarity with humanity is so 
abysma i that the ·"ctc»ss. fn the heart of 

God" (K.Wheeler ~obinson} · must , alw~ys be 
incarnating itself in history. Reading the 

.wO,rks 'of rlie Wiesel,' one .knows, as a 

C~ri-stian, . that he bears this indelible 
.' , ... .... ' ·· · . : 

r~semblance to the people of Israel". 
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For Hall the theology of the cross, of all available Christological 

options, expresses the thorough meaning of the Incarnation. 
It alone establishes the authentic divine-human link implied in the 
Word becoming flesh by emphasizing the solidarity of God himself 
with suffering humanity. Only the theology of the cross offers a 
consistent and imaginative testimony to the genuine humanness of Jesus. 
As with Eckardt·s position, some critique of Hall will be offered after 
the examination of a few additional viewpoints that move in the same 

directions. 

One such perspective is found in the reflections of my Lutheran colleague 
Franklin Sherman. He feels that Auschwitz has radically affected the 

possibilities of God-language. After the Holocaust the only legitimate 

theodicy is one that clearly acknowledges divine participation in the 

sufferings of people who in turn are sulTllloned to take part in the sufferings 

of God. "For Christianity", says ShermanJ 

"The symbol of the agonizing God is the cross of Christ. 
It is tragic that this symbol should have become a symbol 
of division between Jews and Christians, for the reality 
to which it points is a Jewish reality as well, the reality 
of suffering and martyrdom". 

For Sherman, the revelation of the cross is therefore first and foremost, 

the revelation of a fundamentally ~~~-~2.h. reality. later theological refl ection 

on the meaning of the cross should not, and cannot, obscure this fundamental 

fact. Here Sherman argues in much the same manner as Moltmann, citing the 

works of Abraham Heschel: the cross reveals the same divine participation in 

the sufferings of peoplethat was already shown to us in the teachings of 

the prophets, particularly in Jeremiah. This understanding of the revelation 

of the cross and its profound links with the Jewish prophetic traclition should 

make Christians the first - according to Sherman - to identify with the sufferings 

of the Jewish people, especiall y with the Jewish experience in Auschwitz. 

"We can speak of God after Auschwitz", Sherman writes , "only as the one who 

ca 11 s us to a new unity as between brothers -- not only between Jews and Christians 

but especially between Jews and Christians". 
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Echoes of a similar perspective appear in the writings of the 

Israeli Christian Father Marcel Dubois. While deeply conscious of 

the difficulty Christians confront in placing the reality of 

Auschwitz within the context of a theology of the Cross, and 

recognizing the such a linkage may appear as an obscenity to 

Jews whose sufferings in the Holocaust were in part due to the 

church-s moral failure, Dubois nonetheless feels that this is the 

direction which Christological interpretation must take after the 

Holocaust: He writes: 

" ... in the person of the Suffering Servant 

there appears to take place an ineffable 

change. Our vision of Jewish destiny and 

our understanding of the Holocaust in par

ticular depend on our compassion; the 

Calvary of the Jewish People whose summit 

is the Holocaust, can help us to understand 

a little better .the mystery of the cross". 

Dubois remains convinced that under the guidance of faith the 

Christian can truly affirm that Jesus fulfills Israel in her 

destiny of Suffering Servant and that Israel, in her experience 

of solitude and anguish, represents even without knowing the 

massive human annihilation which the Holocaust era ushered into 

the world~. stands before both Jews and Christians: 

Dubois says: 

"They have learnt, that is Jews and Christians, to be 

united in compassion; they must now learn to be united 

in hope .... of the people that believes in the victory 

of life and in the fidelity of God, Christian hope that 

affinns the certitude of the victory of the cross". 
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Gregory Baum is the final theologian I shall briefly look at. 

Unlike Moltmann, Hall, Shennan and Cubois, Baum does not explicitly 

tie authentic post-Auschwitz Christology to the theology of the cross. 

For him Auschwitz serves more as the destroyer of certain Christological 

trends rather than as a clear indication of the singular validity of the 

theology of the cross. 

However, one states thte Incarnational reality today, the Holocaust, as 

Baum sees it, has made it imperative to articulate i t in such a way as to 

affinn the continuing validity of Judaism. In other words Christology must 

cease having anti-Semitism as its left hand. 

Some commentary on the above perspectives is now in order. 

To begin with, there is a need to affirm without the slighest 

hesitation that Auschwitz has made it immoral for the church 

to proclaim any overly trumphalistic Christology or one that 

finds the significance of the Christ Event in the elimination 

of the Jewish covenant. In this general emphasis all the above 

theologians are quite to the point. Likewise the viewpoint 

that in light of the Holocaust the fate of Jews and Christians 

has become inextricably linked is worthy of endorsement . 

But I do share some reservations about the above theological 

approaches. In the first place, I am bothered by the propriety 

of combining the theology of the cross with the Auschwitz 

experience in light of significant Christian complicity in the 

Nazi effort. The cross has always been described as a voluntary 

act on the part of God and his Son; the Cross can be understood 

in a red~mptive fashion when seen as the culmination and the 
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consequence of Jesus' 'active ministry. Auschwitz was neither 

volU:Iltary ·;n~r ·redemptive in any sense. · Here Emil Fackenheim' s 

contention that to assi9n any form of meaning to the Holocaust 

is blasphemy 1 rnust be safegua·rded at all costs. Also the attempts 

by Moltmann and Sherman to tie the theology of the cross to 

Heschel's notion of "divine pathos" runs counter to Heschel is 

strong insistence upon the difference between his view and the 

notion of the Incarnation. 

The theology of the cross, however, is consistant with, and helpful for, 

the Incarnational Christological viewpoint in at least one respect. 

Hence I feel that Eckardt-s criticism of Moltmann may be somewhat over

drawn. Insofar as this theology of the cross reveals the vulnerability 

of God and his dependence on humanity, insofar as it forces upon us a new 

understanding of the God-human person relationship in which there is greater 

divine-human corrmunion and interdependence both in creativity and in suffering, 

it definitely enhances the understanding of Chri_stology that emerges in my 

. mind from a study of Jesus' ministry within its Phari saic setting. The theology 

of the cross approach advocated by Douglas Hall without question resonates in 

important ways with central motifs in Incarnational Christology as I have 

tried to articulate them in other writings. 

But I remain uneasy about making the cross the central focus of Christology 

and the primary focus of the divine-human e~counter. 

It may rob both Pharisaic Judaism and the Christ Event of some of their 

inherent richness. Suffering must be recognized as a vital component of human 

living. But it is by no means the only one. Here the critique made by the 

American theologian Francis Fiorenza is. very much to the point. 

Fiorenza writes: 

------·-·--·-- - . -·· 
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11 
••• my emphasis on the Resurrection . (against Moltmann) 
can be seen historically as an attempt to reclaim for systematic 
theology the so-called classid idea of atonement over con
temporary emphases of a theology of the cross. The classic idea 
views the life of Jesus as a whole and conceives of atone-
ment in terms of conflict and victory. The work and person of 
Jesus are seen as one. 
Atonement and redemption, reconciliation and salvation are seen 
in their fundamental unity". 

Fiorenza goes on to add that in the classic perspective the work of Christ is 

seen in terms of victory over the powers holding humankind in bondage, sin 

and death. Sin is not interpreted in an exclusively individualistic sense nor as 

a fundamental cleavage between a higher and a lower self. Rather this theology 

uplifts the social dimensions of sin. Sin is understood as an objective power 

keeping men and women in bondage. It basically involves a lack of fellowship 

with God, the end result being death. Christ-s ministry and death on the cross 

overcame this by recreating fellowship between humankind and God. 

While Fiorenza-s viewpoint bears some of the same limitations vis-a-vis the 

Jewish context of Jesus- ministry common to liberation theologians, to which 

he is sympathetic, his emphases on the significance of the whole of Jesus-

ministry needs to be part of any authentic Christology. Overemphasis on the cross will 

inevitably lead to distortion. 

Eckardt-s criticism of Moltmann-s version of the theology of the cross on the 

question of power is also well stated. Any Christology 

which stresses Jesus- active revolutionary stance as part of the 

Pharisaic movement, as I do, would be uneasy with Moltmann-s 

emphasis on the "weakness" of the cross. This Christology exhibits 

a far greater sympathy for the basic trust of liberation theology 

than Moltmann would allow. In so doing I believe it is much closer 

to the authentic Jewish tradition despite Moltmann-s attempt to link 
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his theology of the cross approach to Heschel-s understanding of 

divine .pathos in the prophetic tradition. Whi l e there is need for 

dialogue with Jewish Holocaust interpr~ters such as Irving Greenberg 

and Richard Rubinstein on t~e power question, and the moral traditions 

of Christianity may have some definite contributions to make to this 

dialogue, using a Moltmann-type "theology of the cross" Cr'c:tology 

as the exclusive starting-point will not prove productive for Christian-

Jewish conversation. Hall-s approach to the question would be somewhat 

differ~nt than Moltrnann-s. 1 suspect his feeling towards the Christological 

outlook of the liberationalists would be far more positive than that of 

Moltmann. But Hall needs to elaborate his position much more fully in this 

regard. 

It is vitally important to try to define the root causes of the evil 

that was Auschwitz. For without such knowledge we will remain powerless 

about preventing its recurrence. A devil-origins theory makes it almost 

impossible to sustain any hope of preventing another outbreak of such an 

event. However, by understanding this evil as rooted in the centuries-long 

struggle of the human community to define its proper relationship to the 

creator, one is at least provided with some possibility of accomplishing 

this goal . The final assertion of human freedom from God in our t ime 

represented by the Holocaust, may in fact be the beginning of the ultimate 

resolution of the conflict. The human community is beginning to understand, 

to more fully appreciate, the dimensions of cocreatorship that God has bestowed 

upon men and women. The "Abba" dimensions of the God-human person relationship 

are becoming clearer. The fear and the paternalism that characterized 

the relationship in the past are coming to an end. The revolution begun by the 

Pharisees and Jesus is coming closer to realization. 
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Evil w~ll be redeemed and conquered only when humankind develops along with 

a sense of dignity and a new grasp of the powers it possesses to shape itself 

aed its environment a sense of profound humility evoked by the experience of 

the healing power present in the ultimate Creator of this human power. This 

experience has been made possible through the Pharisaic-Jesus revolution. 

Only the integration of this awareness into mass consciousness will finally 

overcome evil and neutra.lize attempts such as Holocaust for humanity to 

"elevate" itself above the Creator. This intimate personal healing must also 

be tied, for full wholeness and salvation, to the sense of communal inter

dependence revealed by the Sinai covenant. A notion of Incarnational Christology, 

when coupled with the unique salvific elements found in Judaism, represents in 

my mind the ultimate answer to the challenge of the Holocaust. Saying this 

no way lessens the tragedy nor fails to appreciate the depth of suffering 

experience by its victims. But in the final analysis and after much sould-searching 

I stand ready to claim that the Holocaust has not undercut the deepest meaning of 

Christology, especially when that Christology is placed, as it must be, within 

its Jewish setting. 

The Holocaust has unquestionably shattered many conventional Christological 

claims. It has rendered any Christological approach that rejects Jews and 

Judaism as religious relics a moral obscenity. That is why theologicans like 

A.Roy Eckhardt and Rosemary Ruether must be given a serious heari ng. It also 

forces us to appreciate more intensely God-s dependence on the human community-

something implied in the Abba experience of God. And "optimistic" theologians 

such as the liberationists need to treat much more seriously demonic events like 

Auschwitz. 

But the core meaning of Christology remains despite the Holocaust. In fact 

it is my contention that this core meaning has become even more urgent in light 

of Auschwitz which increasingly we are coming to appreciate not merely as an 

isolated period in modern history but as marking the beginning of a new era -

an era in which the combination of technology, bureaucracy and moral passivity 

have combined to make possible human destruction on an unprecedented scale. 
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Foredrag av Father Dr. Bernard Dupuy 
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PARIS · - FRANKRIKE 

Holocaust and the Land of Israel 

I do not presume to suggest that . i .t . is possible for any man - at 

least of all myself, ~o elucidate the sur p rising and thought-provoking 

f oct that three years ofter the end of the Holocaust we witnessed 

with our own ~yes the rise of the State of Israel. Sin~e ·.we were 

neither the victims of the Holocou~t nor the builders of the State 

we cannot. pretend to theologize a link between the two events, a link 

which was no more foreseeable thqn was the link between the Tower of 

Babel and the Promise of the Land God mode to Abroh·am. Only a midrosh 
. ' 

might be able to · s peak of ·such a link oft e r the fact . But do we hove 

any reference to a biblical pshot in this connection? Or should we say 

much rather that we have to do with an era described as an "eclipse" 

or absence -of God? 

Moreover the temptation to theologize apropos of a link between the 

Holocaust and the Land involves scandal and blasphemy: such a tempta

tion indeed wo uld mean that we admit a kind of rel a tionship, in the 

destiny of the Jewish people, of catastrophe followed by restoration 

and r en e w a 1 . , I n · o t h.e r w or d s i t w o u 1 d seem to v e r i f y an a po cal y pt i c

vision of t.hi-ng-s - '.,ac _cord·in~ to which the people of I sroel must pass 

throug h the worst torments at the hands of the Gentiles, before they 

can enter the Messianic era. This would suggest a causal relationship 

between Hitler's sinist e r genocide and the fulfilment of a biblical 

promise through which the peace of the survivors was t~ be bought by 

the socrifi~e of the victims . 

I realize, of course, that this type of argument is likely to call 

forth some sharp reactions and to lead people to doubt the word of the 

Bi ~ le and the justice of God. Most of these reactions ore not accept

able: they _certainly make moie noise than would a questi6ning silence. 

But they ore well known and hove been desct,ibed as the reac~ion of .. 
· Elis.ha ben · A~uyah who. for that matter d 1 d h · " th was e_c are ~~ er, ono er 
person" · (in . his -ca_se. a . heretic ) . 
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Elisha ben Abuyoh could not admit that evil could be a dimension 

in cr~ation and h is tory, that it cqu ld have Q meaning and that me n 

hod possibl e answers to give - and here he was ri gh t. But Elisha be n . 

Avuyah could not under.stand that th~re was a possible response, not 

theoretical but r eal, in other words that God hod on answer : another . 
even t ~i~ht come about for whicl1 w~ would be called t o struggle, whic h 

would be . o d ivlne responst~.- ond there Elislio bcn /\vuyo li hos wrong t1). 

We mus t tok~ into account the fact that the question of the- bond betwee~ 

the Holocaust and th~ Land of Israel can be one o f the mo st_ serious 

and profound questi~ns in the world, a question t he early Zio~ists 

were unable to fact - _even t hough we may s uspect t oday that some of 

t hem somehow an ticipated such a ques tion. 

On ~he other hand I would like t 6 drow. your attention upon the -fact that 

in the mind s . of many Christians this ·very difficult and mysterious 

issue is bo t h a st~mbling~block p~d o bu tt ress for t he~r faith. They 

co n find a s trong e lement of compa ri son with their own fo ith, espe.c i ol

l y when they view it as hi~torico ll y rooted, not in any pagan my t hs, 

but in the Bible and rel ated to the faith of Israel. Nobody is unaware 

that Christians do not ~asi l y understand the clai m fo r the Land such 

a~ it i s formulated today by ce rt ain religious e~ponents of ~he Jewish 

faith. If many ~ill admit the Zionis t creed oM the historical a nd 

humanisti c ·level, Zi onism ·be ing defi ned as "the movemen t for t he 

Libe rati o'n of the Jewish people", such on adequate, secular inte r pre

tation of the Sta t e is n o t f~r-reaching enough and somehow mi sses the 

point. Indeed this d e finit ion of the .· ond does no t p rovide an adequate 
) 

r efu t ation of the o~posite opinion which desc ri b~s Zionism with its 

.Ke ren Kaye me t "as a colonical · Movement of the J e wi sh people". Christion 

his torian s ond exegetes· who. told this view a r e more of ten than not i 

ignorant of . the .meaning of the Land in the Bib l e and in the history of 

the Jewish people (e.g. W.S .Davies .i n a well-meaning book ''The Gospel 

and the- Land'' (2) which is abounding i~ good in tenti ons but, as I said, 

is beside the point ) . For example such write rs make a symbol of the 

early Christians· l os s of int e rest in the Land by imoginLng the legend 

of t he J ewish Christians· flight from Jerusalem to the Sy rian town, 

Pella, qfter · the foll of the Ho ly City. 
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this legend th~~gh confuted by modern historians still weighs upon 

some peopl~'s minds. One may argue that even though some of the early 

Christians may hove fled to Pella,~heir escape would not be unlike 

Johanon ben Zakkoi's to Javne : during the siege. But Christion and 

. Jewish -historians hove given different interpretations of similar 

events. 

The leg~nd ~nd the argument only stress the need of another interpre

tation more relevant than secular and notional. I suggest that we ore 

not too for removed from the truth when we consider that many Christian! 

today o~e ready to recognize - if not very clearly - the lngothe ring 

of the exiles and the rebirth of a Jewish community in the land of 

Israel. And they do so not _becouse they recognize it as rooted in the 

biblical p romises, in a furrdomentolist perspective, but because they 

.s uspect that there is a link between the Holocaust and the renewal of 

Jewish life in. the land of Israel. ·In my opinion this conviction is 

not based ·upon ~ direct ihterpretotion of the B~ble, but much rather 

that it is reached· iri spite of the Bible, for the link between the 

Bible and the rise of the State con be . fairly disappointing for current 

Christidn exeg~sis. Howeve r, _ Jacques . Maritain was not contradicted 

when he wrote in 1943 a remar~ which is certainly a most dangerou s one, 

but thought-provoking f6r o Christian:'' .In our days the sufferings of 

the J~wish people hove ~6ken the form pf the Passion of Christ''. And 

later in 1970, as he was pondering over the rise 6f the State, he 

viewed the · Ingathering of the exiles as an actual resurrection. 

Only svch on eyent, he though t, was able to g ive strength and credibi

lity to the notion ·of a biblical· fulfilment in our own time (3). The 

his t orical c o urse of the Jewish peop ie is he-re viewed as a pa rable of 

Christ and a cause forostonishment for Christians, because they ore 

unable to find opprop~iote difinitions f or such a resemblance. Whatever 

we may ~think 6f such on insight (I personally con see here a number of 

risks and short-comings) we mu~t accept it is claiming a better under

standing of what is at stoke; 

On the ~ Jewish side Emil Fackenheim writes this: 
"Neither is genocide adequate to desciibe the Holocaust kin~dom, 
nor is nationalism adequate to explain the ri~e of the State of 
Israel . Yet t"t i~ nec~ssory not on y to perceive o bond between 

. fne two evens,. but also so to act as to make it unbreakable" 
(4) . 

. ' . 

,_ 
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The Holocaust was in Irving Greenberg and Emil Fockenheim~s terminology 

on epoch-making event, a Novum in history, a root experience (5). 
Something radical happened. How is this to be understood? In the sense 

that the Holocaust damaged the human being, as Professor Talman said 

yesterday. It hos injured the body of mankind. Something was changed 

because something incredible was mode possible. Man hos since undergone 

a transformation. After the Holocaust man is no longer what he was in 

pre-Holocaust days, not only was there a c hange in the relationship 

between man and man, between man and woman, between East and West, the 

Soviet Union and the United States, between Blocks and White, Christians 

and Jews, but the human being itself was changed, the image of_ man was 

injured. They aimed their storkes at the Image of God in man. The 

Holocaust opened a new era. From now on we know that there is in man 

a terrible, satanic power to destroy and annihilate his neighbour. 

At that time Auschwitz was the negation of Jewish life, Jewish identi

ty, Jewish ethics and Jewish hope, a negation of all that gives a Jew 

reasons for being a Jew amid the Gentile world. 

The evil that was committed at the time of the destruction of Jerusalem 

by Titus and Hadrian was neither so g reat nor so extreme as the evil 

committed in our own days . The roman empire sought to assimilate 

the Jews but was ignorant of the divine image they bore. After the 

fall of Jerusalem Johanan ben Zokkai was able to conceive a new way 

of life the Jews could lead in diaspora communities with their centre 

at Javne . On the contrary the Nazi empire did not seek to assimilate, 

it mean t to uproot the Jews out of the world. The Nazis as heirs to a 

bi-millenary tradition which included the Jew i5h Book could not be 

ignoran t of that divine Image as were the Romans: it was their purpose 

to violate this Image (6). The Nazi empire destroyed the divine Image 

purposely and systematically so as to set up by a false prophecy, as 

it were, its own image as the fulfilment of man by himself. 

Two weeks after the Kristallnocht in November 1938, the Mahatma Gandhi 

published o paper expressing sympathy for the Jews, but at the some time 

attacking their desire to find a shelter and a home in Palestine. 

According to Gandh i: 
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"Jews should make that country their own where they ore born 
and where they earn their livelihood and resist there , with 
soul - force, in their own country t he godless fury of dehuma
nized ma n " (7). 

To this warning voice from on Aryan country which appea l ed to the force 

of truth, Martin Bu~er r epl ied i n a long argument which dealt also 

with suc h issues os Nazism, t he question of dual loy a lty and the Arab 

claims. He wrote : 

"Zion is t he prophetic ima ge of a promise to mankind, but it 
would be a ~oor metaphor · if Mount Zion did not actual l y exist . 
This land is ca lled "holy", but it i s not the holiness of a n 
idea, it is the holiness of a piece o f earth. That which is 
merely an idea and nothing more cannot become holy; but a 
piece of eqrth can become holy just as a mother's womb can 
bec ome holy" (8) . 

What was it that the Mahatma G6ndhi could not understand? For the Jews 

the dias po r a is bea r ab le; li fe among Gent iles who do not understand 

t hem , charges of dual loyalty, a nd even a cer tain amount of anti

semitism can be borne. It can even be pu rposeful to work among the 

Nations if Jews can find · a possibility of ingathering, if they can 

have a deve lop i n g home cen tre , a piece of earth to live in the mids t 

of an ingatherin g and not in dispersion. But when such a developing cen

tr e is lacking or has become · forbidden, then dispersion becomes dis

membe r ment, which entails the . loss of identity. 

The link with the Land which migh t have been fe lt as o form of estrange 

men t and longin g for a d i s tant coun try in ghetto times, has become a 

necessity in our own days, after the failure of t he Emancipa tion in 

the Western world. The Sta te of I s rael according t o Emil Fack e n he i m, 

"hos acted to complet e · the Ema nci pation o f the Jewish people". ( 9 ) 

Since the rise of the State t he Jews all ov~r the world hove been less 

at war with t hemselves, they hove become stronger, more human and more 

Jewish. The spirit of the Ingathering hos given them a new taste for 
" 

l ife today, because they now hove a hope to live tomorrow . The State 

is a support for Jewish communities throughou t the world, it has enabled 

them to be more themselves in the ~arious fields in which they work. 

Since then the Jew has been strengthened by the reference t o t he State, 

he hos been able to accept the challenge of "t he teac hing of contempt", 

a teaching which or i g inated in Gentile minds with on eighteen hundred 

yeor-old attempt to t heologize t he Jewish people out of existence and 

was perpetuated by o two-hundred-year-old attempt to assimilate the 
Jews in mode rn States. 
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Strenghtened by the link with the Land the Jews all ·over the world 

ore now free to take up the double challenge of Christianity and 

assimilation and to face the ever-threatening evils which led to the 

Holocaust in a recent post. 

Even before he tried to interpret the signif iconce of the State of 

Israel, the Jew has given a response founded on a lived experience 

through his commitment to the State. I don't know whether we, Christians 

hove a right to seek explanations before we grant the Jews friendship 

and solidarity. But . I om certain that our witness to the Christion 

faith can be on authentic witness only through friendship and solidarity 

with our Jewish brothers. A Christion must acknowledge that he is in

volved in the historical conditions which led to the rise of tne State. 

His own responsibility is in question in the event: it hos become his 

own concern. For Christians as well as for Jews, the response to the 

voice of the Torah begins with the words, no'asse ve nishmoh pro

nounced by the people of Israel ·at the foot of Sinai: "A I that the 

Lord hos spoken we will do and we will be obedient" (Ex. 24:7). 
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U S A 

It is not my plan to try to give a systematic summary of what has 

token place here. The contributions hove been so rich ond complex 

that even to try to summarize them in a general way would constitute 

a distortion. That is the given reason. The real reason is that I come 

here ofter having passed through probably seven time zones in o period 

of ten days. I om still in the process of sorting myself out from a 

whole series of disorientation. Just about ten days ago I was in 

Oberammergou for a week, I came bock to the United States ond then hod 

to turn around just this post weekend to go to California, where I hod 

to deliver o baccalaureate address at the Stanford University - in 

itself an extraordinary experience not the least of which was the 

reflection on the fact that Stanford University, which has today 

emerged as the leading university in our country even having superceded 

in many disci?lines Harvard University - for the first time in its 

history hod invited a rabbi and a Jew to deliver o baccalaureate 

add r ess before some 18.000 people. So the relationsh ip is still growing 

and developing in our country. 

There is another factor which effects the way in which I wont to pro

ceed this evening. I would be less than candid with you if I did not 

indicate that it is probably at least os much a factor of disorienta

tion for me on reflecting on being together these days doing this very 

important work, perhaps for more disorientating in some ways, than hos 

be en the biological problem o f travel . As I l a nded in Stockholm and 

drove, as all of you did - for me my first experience of this country 

of Swe den - and drove from Stockholm by taxi cob to Sigtuna, I was 

overwhelmed really struck by the ineffable beauty o f this country: the 

order, the cleanliness, the endowment of n ature, the sense of a world 

at peace, extravagant in its natural beauty - and I hod a sense for o 

moment of what a blessed people, what a great and creative people, to 

achieve and to impose that kind o f order on what is already a given 

gift to the s ociety . 
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But as the kilo~eters began t o tick off on the .needle .of ·that taxicab, 

I suddenly ~ound myse lf forced, by ~n~ther set _.of memorie~ . -Less than 

three months ogo, as I came a long a nother highway in Thciiland~ on the 

border of Cambodia, with a delegation of some 15 or 18 Americans, 

among t h em not by accident was -~hat great woman, not just a beautiful 

aciress, but a great n ishoma, a great human being out of the soil and 

culture of thLs part of the world - Liv Ullman. She joined us in 

leading 20 trucki of food and med icine to the people of Cambodia 

where we were turned . 6way: Liv Ullman and I come together as we broke 

away from our delegation, to ~ne of the first camps of the Cambodjan 

refuge~s, Kohiodong, and as 1· was driving · up to Sigtuna I . remembered 

with extraordinary clarity the dust in .that roa6, the heat, the thou

sands . upon th6usands of human beings, ·none of · whom smi~ed, The silence 

of that camp was al~ost murderous, Tb .see ~~ou~ands of children not 

smiling, bodies shrunken, and fo-r' me, I felt as I co.me up here:, a very 

deep sense of moral an·guish, asking mysel f:"Are these ports of the same 

world as God's cre·otion?" 

How does one reconcile the trdgic opposition of these realiti~s: of 

such beauty, such bweiomeness a nd such hu~on devost~tion, I guess 

by the time I began pulling myself together~ I - fell back on what hos 

been for me more than once a quotation from the .French:"Reculer pour 

mieux sou.ter". (Ret reat in order to odva·nce). 

I guess it is necesso~y for people periodically to: retreat from the 

world in order to sort themselves out away from _the bqt~ering of the 

world, to be able to achieve some clarity about who we ore, where we 

are, what we are about, what our purpo5e~ ore,· nlone and together~ 

So in that sense; in coming · to Sigtuno as .a retreat, it is clearly for 

the purpo~e in order to be abl~ to advance ~nto the world, as an 

alternative. 

I wont t6 address myself to - two or three asp~cts : I have heard here 

and to what is really part of the relationsbip between Jews and Chris-

tians, as it is unfolding he r e and in other parts of the world. I ask 

myself t~e ;ome question · that I tried to ask when we last .met together 

in New York City. Why d"o people do this? . Why. do. Jews and Christ ions, who 

ore engaged in ve.ry prdductive ac.tivitie.s in. thei.r daily .life, , univer-

~ities, academies~ serninori~s, business, i ndustry. etc . - why do peop~e 

toke time off from 'the·ir normal ·, valid, important_· pur.suit.s and .come 

together periodic~lly during the course of the year t~ ~alk about 
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the theolog~ of the covenon~, about biblical t~•ts and their meaning, 

a~out the image of human beings, created in the sacred image of God? 

~ Whot · ~s the m~aning of engog ing in this ·very tradition-oriented 

enterprise in the kind of world in which we live today? W~ lpok around 

us - this is supposed to be the International Council of Christians 

and Jews - .the imagery of that would suggest that we ore a mosive move

ment in the world. We ore a kind of saving remnant, handfuls here and 

there,in. the United States, in Germany, in Israel . What we do here, 

what we say here, .. what implication does that have for the world out

side Sigtuna? 

Let me begin by ·saying that what is obvious to us: there is a unique

ness and singularity in the Jewish-Christian relationship that is not 

transferable. It grows out of the specificity of our origin and history 

across the centuries. It is singular, as unique and non-transferable 

~s the Covenan~ at Sinai and at Calvary . Yet, if we wish it or not, 

~hether we have· some human need to monopolize this. and preserve it in 

some secterian ·way, or not, the · very nature of the world in which we 

live today insists that it bursts out of its particular shell and 

speaks its me9ning to the human condition today, which increasingly 

yearns and c~ies out for the f undamentol of formations which are at the 

heart of the Jewish and Christion Revelation, Creation, Redemption 

and Solv~tion : A kind of world in which we live today ~ill not survive, 

I am persuaded, to the end of the century unless there is some way 

that we can find the means by which to galvanise the energizing power 

·of this central Jewish and Christian affirmation and effect the very 

: course of human history and bring its redemptive power to bear on the 

' kind of world in which we live. Let me begin at the outset with some 
1 of the theological reflections on which we are engaged, as we.speak 

' of trying to sort ~ut, clarify, purify theological troditions in terms 

' of our mutual perception of one onother,.Con there be a more adequate, 
1 purified Christian theology of Judaism and Jewish people and of Israel? 

What ore the responsibilities of Jews, facing their own inheritoge of 

religious perception of Christians and Christianity to remove those 

polemical elements which have grown out of historical episodes? They 

ore very powerful conceptions. They ore very important for their own 

selfc.leonsing, But I would suggest to you that whether we intend to 

or not,- the degree to which we succeed in formulating faithful, but 

doctrinal, open-coring theological perceptions of one another, will 

begin o paradigmatic process which hos the most implications on the 

humanizing of the . human family today. 
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Stuart hlughes in his book "Consciousness and Society" developes ideas 

which have formed Western civilization~ In this study, in .fact, he 

locates it . in the heartland of Central Europe, the ·formative minds 

in Western Europan civilization, Formative idens ·in the minds of a 

few persons and over a period of decodes. These ideas percolate through 

the whole of culture and tronsf orm the mentality and conscientiousness 

of lorg~r societies~ We ore in ma~y ways, as we se~k to clarify our 

~utual religious perceptions, engaging. in a process of Gresham's Low 

in reverse. That is, of seek ing to create good, valid, legitimate ideas 

of one another, that ultimately in time will drive out evil .and ~emonic 

ideas about one another, Less one thinks that this is the enterprise 

of some ~urator of a museum, let me speak to the motte.r of the reveloncy 

of this enterprise. 

Just about ten days a'go I went with a delegation of · my organization, the 

American-Jewish Co~mittee, to Oberommergou. We began talking to the 

people of Oberammergou in the late 1950"s and early 1960's. There was 

emormous resistance on the port of the Oberommergau town council who 

even did not wont to be~in to fact the teol~ty that the Doisenburger 

text of the Oberarnmergau Passion play has negative consequence~ for 

Jud a i s m on d f o r t he J e w i sh - p e op l e . I n de ·e d , a ft e r we d i d our f i r s t 

study in 1960, both in Germon and in Endlish and submitted it to them, 

by 1970 elements in Oberammergau published a eounter attack against 

the American Jewish Committee and me personally, suggesting that by 

raising questions about 'the portrayal of· Jews · 6nd Judaism in the 

passion play, we were in fact condemning the G~sp~l itself. 

It become very clear that the Daisenburg text· ~s not the Go~pel itself, 

it is in fact a fictionalized interpretdtion with invented scenes 

selected from parts of the Gos~el. Readin g the text itself was diffi

cult enough . All of t he ancient themes of contempt wer~ found in the 

written text, which themselves were troubl~s6me, and this was confirmed 

when one saw the opening performance of the ploy, . the way in which that 

text purports to be the authentic Gosp~l actount of the role of the 

Jews in the Passion. 

As result of the interven'tion of the Lutheran" Church and the West 

' German gov~rnment ftself which fi~ds it i~foleroble ·that· that form of 

medieval antisemitism can continue, finally concessions were mode and 

the Oberorrimergau Town Council cg~bu t two, or two :cind hol f hours, of the 

passion play. 
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This gives you some id~o of the magnitude, of the hatred; 7-8 ho~rs 

of continous port~oyol of J~ws and Judaism, collectively guilty for 

the death of ~hrist, rejected by Christ, all of the ancient themes of 

contempt, the justification of the rejection by God, and all the 

perversion of history. Everything we know about Pontius Pilate is 

irre)e~ant. Pont.ius Pilate continously comes in as a nobleman, innocent, 

meekly forced b~ the bloodthirsty cruel Jews to carry out their will 

to murder Jesus. So the ploy was c ut, 2 ~ hours of it - 2 ~ hours of 

unmitigated verbal violent anti-semitism against the Jews. But it was 

not rethought. So what is happening now, what began o week ago at the 

opening performance of the ploy is what will continue now throughout 

the rest of this year until September, before audiences who hove bought 

iheir tickets for the rest of the year, half a million people from 113 

countries will by the end of this year number altogether more than 
' 
2 million human beings from all over the world who will come to what 

turns out to see a ploy. It is not like coming to see a Broadway pro-

.! 

duction or a British production, one comes into that theatre as if one · f 
I . 
is prepared for a Pious liturgical experience. You ore told: no applause 

:Even t he people who hand out Oberommergou text books ore t 0 ld to sell 

them quietly with reverence. The audience sit through a production, wit~ 

people from all over the world, - some 80.000 of them expected from 

the USA - reverently,in awe and then, as the Jews begin screaming for 

the death of Christ, looking like mob, just o mob. It hos been a mended; 

it is now the people of .Jerusalem that cry out for Jesus 1 death. They 

scream and all of o sudden it is almost os if you hear · them soy:''Sieg 

Heil, Sieg Heil". There is that kind of hysterical behaviour by which 

' they ore portrayed, The point that I wont to make is that when you see 

the production itself in Oberammergau, it is not a village play, it is 

o ploy which has become THE PASSION PLAY OF THE WORLD, the mother 

linstitution of all Passion ploys everywhere. There is now a trovelling 

version of the Oberommergou Passion ploy throughout the USA, colling 
1 itself authentic, because it is based on . the mother passion ploy. It 

is no t only that ·the basic text costs ihe Jews throughout the document 

as the enemies of God, but in the actual portrayal of the production 

all the Christians of the ploy ore dressed in pastel colours. All the 

Jews in the play ore ~ode to wear heavy garb, ori~ntol wear, turbans. 

... 
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The Christians are all bore heod~d, some o f th.em without beards, · their 

hair very well kempt. All of the leaders of the Jews, the High priest, 

the rabbis, the Sennhedrin, oll of them wear hot~ not the mltre of 

first-century Palestine, whose closest replica is probably the mitre 

worn by the Pope and .the Bishops of the Catholic Church or some of the 

Bishops of t~e Anglican Churches,~but the ~itre . with curved horns the 

hot selecte d fr om the medieval Ghettos of Europe. That dress for the 

Jews and their leaders was not chosen accidentaiiy. It was the calcula

ted mentality grown ou t of ce rt ain traditions Qf pe rception of the 

Jewish people in Western European culture. They were . dressed and forced 

to wear the hot that depicted the Jews and their leaders as resembling 

the devil. They were in league with the .Devil or ~otan and if you read 

any of the studies of Bernhard Blumenkrantz on Art and Western Civili

sation, you will see that the characteri stic passion play, the morality 

play which hos caused the struggle, the cosmetic struggle between the 

forces of right and the forces of darkness, depicted the Jews as being 

b lood ~rothers of the Devil, and the Devil as the anti-Christ. The 

cosmic struggle which hos token place now for _som~ .th ree . hu ndred years, 

or nearly 350 y~ors in Oberammergou, is the great struggle of humanity, 

between the forces ~f light and darkne~s a s enacted in the conflict 

between t he Christians and the Jews. And the Jews are cost as the 

anti-Christ. We were told t .hat among t he instruct-ions that Father 

Weisse nber g had written for the director ~f ·the ploy in 1800, in his 

own handwritin g , which I s. ~w, he says that the .instructions to the 

d irect or o f the p lo y is that when you portray all the Christians in the 

ploy, you o re to tell them to s peak in. worm and caressing t ones, show

ins the ir Christion love. When you ore to de pict the Jews in this ploy, 

they a re t o be e ncouraged to act with ho ~ tility, M~th sp~te, with anger, 

and s o you see five hours of J e ws, strutting across the . stage in their 

heavy oriental garb, with their heavy beards and the ir turbans and 

their horns, lee rin g , sneering and angry, at the height of the cruci

fixi on act the J e wish mob, the people of Jerusalem, as Pi lat e calls 

them , over and a gain , . not just a Jewish ~ob, but the people ·of Jerusa

lem and then occa sionally the p~o p le of Isroe~. As. Jesus is lifted up 

on t he cross t o be crucified, a gas p br e aks out in the hall, and 

behind me rows of elderly women, s ome of whom r knew were from USA, 

some from England, beg an sobbing, crying uncontrolably. And ofter the 

play was over when I wa l ked ar o und a nd asked a member of the audience 

"What did you think of the ploy?" I did not i dentify mysel f in any way 
' a black woman and a c hild from USA repli e d ' we ll, it was marve llous . 

.. · 
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It really showed how.· the Jews k'iliell Chrb·f:• .. _. N-ow, my point in focusing 

on t h is tradition, whi~h is a g re~t · ~~boij~ssm•~ t to o g reat many 

Germon Catholics ~~d a . ~re~t monj Gei ~rin ~ro1es~ants - to t hei r credit, 

who want no~hing t~ ~o wi~~ it - arid l~ the · credit of the Germon press, 

the secular press ~nd the Christi~n press, the y · have treated Oberamm~r

gou in the serious onoly~ic c r i ti cbl w~y that ii deseives to be treated . 

The Germon government, amongst ·them" some·· of:" its leaders, believes in 

a r eg r ession of the smirching~ in· ~tfort ' \hot seeks to efface its po~t 

.an<.l thus create o ne w den1oc:ro'tic soc.i1.~ ty which will be . n safe-guord 

against naz.ism .ond onti-sc;nitisin·. My. po int .is thol th i. sj1~bradyumatic _-

of the condition which hos bee n uri1que · in th~ Jewish-Christi an enter

prise whose consequences I · need not tell Y-ou, th is demolisi:z.ation of .. 

the Je~s, that paradygmotic, means dehu~a~is~ng the· Jewish people , 

e mptying them of their humoriity, of reduci~g them to the devilish 

caricatures who i~ that cosmic . ~ncounter. hove no place, but to be 

liquidated, exterminated, if the vi~iory · of Christ is to take plac~.· 

For victory of light over darkneis to . be ach~eved, t hey mu st be . removed 

from the human experience. it -is a pr~ble~· W~ich still hos to be faced. 

It is evident t hat the resistance to want t o fact the reality of the · 

problem is overwhelming, es ~eci~ lly . omo~ri the ' trodition elements of 

Oberommergou and even in Ba varia. It is a problem parti c ularly in its· 

i mplica tions for Je~ish-Chris tian ~el~ti~nships; but it is a problematic 

that is not exhaustive in t he·'Jewish-Christian encounter. 

A number of ~~ors ogd a study was conducted i~ the USA by one of our 

leading Social Psychologists, a man by the ~cime of Go rdin Allport, 

who wrote "A st udy o f Pr e judice ". It i~ ~ne of · the mnjor documents in 

t he field. Allport was deep1y trou b l e d by the f act that in the USA 

which cons~ders itself a nd rightly so for ~· gr~ot many r e asons, as . 

the fundamental democratic society committed t o t he basic values of ?ur 

cons.titution of Liberty, Freedom, J.u,.st'ice and Equality between all 

peoples a hd in this society down to ebrly 1920 it was possible in 

large breas of the south pa rt of ~ur c~untry for some 2800 block people 

to be lynched, hung from trees. Allpotf· sen t teams down . to investigo'.te 

the phenomenon of how it is possible that in this most advanced of fre e 
f 

countrie s , that this kind 6f destruc tion ~an · t~ke place and he reports 

his finding in his book "The s tudy of P'teju.dic.e" and the pot·tern 

emerges in relation to ·every ·casd of lyric~(~g that took place in the 

South, it .was . found that . in the c~se that ·c Jlmin6tea · in the lynching 
·. -

of black people, in the Sbuth, · it wa~ ·i~~~riably~· ~rec~ded by a week, ·: 

two weeks, three weeks of what he calls intensifi ed ver ba l violence; 
o I 
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o kind . of . ~y~~erio bego~ ~?· : ~e~e~o~ i~ o so~thern community . usually 

e.gged o_n .P.Y . some . den:i9~09~e, . ~as. it the Ku Ku?< Klan or .the white 

citizens tou~ci~ i~ wh~~h -~l~cks ~~re. r~fer~~d t; · a~ ~~g~er~, · ni ght

ridersr· c?ons , (coon is the n9me of a rather unattroct'ive -~nimal of 

the forest in America, . raco9n) and f?r ~ays ofter days, they would be 

c.olied in the. street.s and in t .h.e s .tores, in the schools and the shops, 
. . -

niggers-coons. And as they d~d .thi .s analysis _of what went on in the . ·~ 
South, they found that this· concep_tion developed among the major forces . ,,. . ..... . . 
of the ir hurr.onity. They· CEASED TO OE llUM/\N BE INGS and become the stc:reo-

t ypes filled with hotr.ecJ, cont empt <ind ho~tility. They w<~re .,Unt <? r

menchen", beneath human contempt. Then w_rote Allport became a very sma ll 

distance bet.weery emptying ~he· block p<'ople of their humanity ond making 
. ' 

them into hated caricatures and stereotypes who had no claim on human 

compassion, human sympathy, a very short distance from that process to 

finding them swinging from trees and people gathering around jubilantly 

as if they hod saved white Christion Southern culture from one of th ose 

great pollutions. Now I would submit that the problem of Antisemitism 

with the more ancient hi~tory overwhelmed with the halo effect thot 

goes Sock more than 2000 years ond consequences of which hos been for 

mo re demomic than even that of l~~ching. There is no analogy between 

the Holocaust even thon · iynching and yet as o citizen of the 20th 

century, the ~~oth of o human bein~ rais~s ultimate questions of con

science howeve r tryot person ls destroyed. I raise the issue now of 

facin g again the relationship between certain religiou s cultural and 
. . ' 

ideqlogicol traditio~s ond their capacity to continue to dehumanise 

hum9n bein.JS, on~J whot Jews 9nd Christians do in facin9 tl1e issue of 

this dehumanisation, the dehumoni~otion which is .o consequence of it 

while it hos its own specificity, its own singularity. In fact to the, 

degree that one aids what is oble to confront this issue and finds the 

methodology to deal with it. that would .. leod ~o a constructive olterno

tive wqy pf ~uilding a new culture with new conception of one another~ 

To thot deg ree, in fact, we will b~ contributing t o a methodology whose 

-con sequences today ore . ~niver sal. 

The second time I went to Thailand in South-East Asia with a delegation 

of citizens .from my ow11 country, we we._nt into a comp, which was the 

first camp to which the Cambodians come. After I went into a medi ca l 

clinic and sow hundreds ·of people, dozens o.f th.em d.ying in front of my 

eyes, starved bodies, wrock~d with hunger and thirst. I was asked by 

., 
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the comp director; a Cambodian, if I would come ou·t and meet twelve 

of the leader~ of th?~ comp, younger m~n: :'io~40 yea~s old, We sot 

together'. and I asked them to tell ' me th·e--ir'.~t~ry. I · to.ld them that I 

was there with a delegation_ whose purpose "'u: was t
1
0 bring bock 

recommendations· - as we did - to the Pr.es 'i·d~nf of. USA, to Brez insky, 

to Vance, 'to the heads of b~th pol itical parties . It ·~as a serious 

business to try to comprehend the ~epths of·.thot situation. We were 

.trying to bring bock some constructive reso1ution. For me OS a Jew 

it was Feliving a trauma. I sot wit~ · fw~lve p~bple around o table 

outside a thatched hut, amd one oft~r ano t ~~ r related how families 

we r e token.out, outside their vi llcige a nd .. shot before their eyes. 

Mother and father , taken into a hut, were burnt oiive, ·Children, 

wiped out. In 1975 there were 18 mi llion numan beings in Cambodia. 

3-4 million of them were destroyed by" the :Pol Pot regime. If you 

talked to William Showcross or Hen ry Com · or others .who w~re i n Cam

bodia those l ost days ·of Pnom· Penh; it is reall y uncanny, the passion 

ploy that wo s · developed secular. in i t ·s inten't.i.on in which Pol Pot, 

who acknowl edged that in addition· to Chairman . Mou as his .hero, his 

ideological fo.ther was Adolf Hitler. He learnt f r oin Hitler the in

structions of purification by .extermination, that is to soy that the 

c~untry hod become polluted by virtue of ~ts ·infection, ' b~ Wes t ern 

ideas end Wes~ern culture, and the . only . way· in {his constant conflict 

between Compuchean liberation and its destructirin · it ~uffered under 

the weight of the West,. was to ma ke it"w'esterh-rein". He set about 

systematically destroying anyone and 'anything having t o do with 

Western culture; - western civi l izatiori, Western religion. And 3-4 
. . 

million human beings were destroyed, Hospita l s, . that were Western 

in the ir creation, were wiped out, There were 500 p hysicians in 

Cambodia in 1975, today th.ey . are fewer · than 50. The responsibility 

of toking core of more tho~ 4 million pe6pl~ · ~eant ro~ds ~ere 

destroyed, newspapers were destroyed, books were dest r oyed. If a 

p h y s i c i an , a Cam b od i an p h y s i c i an , whose · ·fa mi i y had 1 i,v e d i n t he i r 

country for centuries, was seen wearing g lois~~ he wo~ shot in the 
. . 

street, because glasses were o 'Western invention. ·And all over the 

hig hways of Combo~ia all automobiles and ~rucks we~e destroyed. Now 

they have found ~kulls, · pits ot sku ll s all ov~r the country. The 

process of ~emonolizi~g, making ·~em6ns ~i - th~ ~ en~my, empt ying t heim 

of t he i r humanity, dest r oy·ing any human s e nsibili t y in . the soldiers 

of the Po l Pot fo rces, l ed to o consciousn~~~ in ' ~hich there was no 

moral restrains left. 

" 
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One could des troy without ony concern or conscience. In fact one wos 

carrying out the : will of the 'supreme .leader of the notion and was 

carrying ou t its mqnifestotions for the welfare of their country. All . . 
over, all over Asia today, the problem of thi.s demonolization of this 

dehumanization has reached epidemic proportions. I do not wont to re

peat all the horror stories I told you before; it simply has to be 

experienced to unders~and the magnitude that is happening with this 

indulgence of ve~bal vi~lence, of this dehumanizatio~. 

In Malaysia I saw a grou~ of fanatic Mu sle ms of the east coast. They 

were for me, the first taste of what Ayatollah Chomeini could become. 

A boa tload of ethnic Chinese and Vietnamese, 250 of them, ofter sailing 

weeks onthe South Chino Sea, beached on the shore. The whole village 

of these Malaysian Muslems raced down to the shore, screaming "heretics, 

infidels, pork-eaters", because the Chinese eat pork, and the Muslems 

do not, pushing the boot load of ethnic Chinese and Vietnamese into 

the water. They hit a r~ef, thei~ boat crocked apart, and 250 human 

beings, or most ?f them, sank Jnto the sea before our eyes. I was 

there with a representative of the United Notions High Commission for 

Refugees . We . ran and we began pulling out people, elderly people. 

I pulled out a womon · obout the age of my late mother, on~ I saw first 

the hope on her f oce as the boot was coming in and then the sudden 

terror of destruction. That ~ense ?f expendibility of human life, of 

ethnic Chinese and Vietnamese, shown b~ the Malaysian Muslems, I regard 

this act, as port of the ongoing effort to -face the reality of the 

wor ld, not of Sigtuno, but the ' reality of the world in which we ore 

increasingly going to encounter in 1980, that there are today 16 million 

refugees all over the world, that by the end of th~s year there will 

probably be another half o million Cambodians starving to death because 

o f t he destruction that olreod~ began with that dehumonizating process. 

If we do not- find a way to halt that destruction , by providing 

adequate food and seedling f 9r the harvest - and even that is too late -

·it is n~t inconceivable that that entire notion ·will disappear before 

our eyes over the course of the next 3-4 years. There are in addition 

to that, 4 million block refug~es in Africa, in Somalia and Kenya 

many of them are suffering destruction almost as great as the of Cam

bodia. And nobody knows about them, nobody knows that they even exist. 

And the refugees from Angola, and the refugees from Ethiopia - most of 

them ore dying ~ike flies before the eyes of the world. 
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We have international communication systems, · ~e finally published 

a book on refugees indentifyina the refugee problem o, the world in 

terms especially of those whose destruction is . imminent. I hope I om 

not misunders tood but port of the way in which we perceive the real 

world, if one looks at the newspapers and lis tens to statements, there 

in only one refugee problem of the world today, namely the Palestinian 

refugee problem. If one goes to the UN, there is no resolution about 

Cambodians, not a single resolution about the Cambodian refugees. 

Let me be clear? I hove as great concern about the Palestinian refugees 

and Palestinians as I have about Cambodians .. They ore human beings, 

created in the same sacred image sf God as every other human being. 

But the scandal of our time, as one Cambodian said to me who went 

through hell coming through Laos, a young Cambodian, 15 years who lost 
) 

64 members of his family, coming through the forests of Laos, he said 

with enormous resentment:"Why is it t ha t you Americans core only for the 

Polestirnions, and not about us?" And he said:" you know that there ore 

Cambodians lying in the dust and the sand out there. All of them, 

135.000 in Kahoidong, would pick up tomorrow and JO to any Palestinian 

refugee camp , because there at least they hove water, electricity, 

beds, even televions sets, schools, hospitals and doctors. Above all: 

they hove the conscience of the world paying a~tention to them. Who 

cores about Kahoidong,"I would say, that thi~ is a matter of the way 

the conscience of mankind is manipu lated, about certoin kinds or moral 

issues and what priorities are in the world. I raise the question 

about this dehumanization. One of the consequences hos to do with the 

effect of verbal violence. I do not want to exploit the occasion, but 

I really would be unfair to my own sense of understondin~ of what are 

the sources of this kind of verbal violence in the world, if I did not 

read to you this text, adopted the lost week of Moy 1980 at the fourth 

congress of Al Fotoh in Damascus. 

"The armed struggle within the occupied land will be e scalated across 

all borders of confrontation with t he Zionism enemy, Zionist enemy, 

becomes a demonology before the next text is .over).Our Palestinian 

people living in the occupied land will be encouraged to stand fast and 

o special effort will be made to stre~9then the ties with the Pale

stinian mosses, who hove been living .. sin~e 1948 in occupied territory . . ·, .· 
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Al Fatah is an independent national revolutionary movement whose 

aim is to liberate Palestine completely and to liquidate the Zionist 

entity politically, economically , military, culturally and ideo

logically. The only word that was left out of that demonoligical 

verbal violence was genocide. That is not o pupulor word to use today, 

even among the liberation movements. 

How does one deal with these realities today? Let me soy, that it is 

essential to carry forward seriously and actively t h is theological 

enterprise of facing the demonologicol tendencies, which hove been 

inherited from other times and other places and other polemical en

counters . It is essential too to face the contradictions with which 

we proclaim religions of love whose consequences can be the destruc

tion of human life. That will not prevail. No one con proclaim the 

Gospel of Love or the Torah of redemption while allowing adherence 

to practice the contrary. 

I would suggest that the task must go on of clarifying, purifying, 

cleansing and allowing humonism of the tradition to the asserted 

and to uproot those symbols, those images which hove resulted in such 

destructions in the post. But let me soy at the some time - and per

haps this may not be the primary address for it, but somewhere along 

our consciousness I would suygest that we hod best find a way to work 

out this balance. We will live in the illusory world of Sigtuno, while 

the world will continue to debase human lives unless we recognize that 

the way it is to be f~und is not simply to wait until the final ulti

mate cf theological solution tokes place, for that can in fact become 

an excuse for escaping the real world and what ore our clear present 

moral obligations. I think that one of the things I find incredibly 

compelling about my own Jewish identity, my own Jewish experience is 

the obsessive preoccupation with "mitzvo": we will do and then we will 

hear . Out of doing the deed, in fact, comes on insight into the moral 

meaning of the deed. I would suggest to you that it is possible, even 

while the final formulations have not been resolved, to affirm that 

which is central in both of our traditions, which I believe binds us 

toge the r in ways that create su c h unity and solidarity that even our 

theological distinctions in respecting them, become not alienated. 

It is essential that we find ways to stand a gainst these patterns of 

dehumanization in the world, everywhere today. 
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When the Pol · Pot regimes begin to proclaim their campaign of puri-

fication by extermination of ~~ entire peo~l~, it seem~ to me uncon

c e i voble that one con conceive· .of. themselves of being committed Jews, 

committed believing Christiani, com~itte~ ~uslem~, decent human beings 
. . 

and to _ stand by and a~t as if that ho~ ' ~othing .tn do with me, that 

there is nothing to do. This delegation o~.14 A~ericdn~ who came bock 

and I om pre::;>ared ·to say it was· a special group , ~ut not on exclusive 

group - one Qf the first acts w~ come back with in February of 1978 

after we pas~ed through every refu;ee comp in -South-East Asia, when 

we saw, and learnt ftofu Vietnbmese ethnic Chi~ese ·and Loosians, that 
I ' 

by that year 60 .percent' of the Vietnames.e bootpeople were sinking into 

the South Ch{na Seo, by the end of t hat . yea~"·~, /4 million Vietnamese, 

if not more, had drowned bef~re the eyes -0f the worid, .and nobody can 

say that of Maidanek of Dachau-"we ~iid not kn<;?w a.bout it", because it 

was on television , in th~ T .im~:s, and Newswee.k - "o.~d elsewhe·re - a kind 

o f mo bilization set in. We ~ad go~e - t h rou~h the comps of the Philipines 

we sow the A~~ricon se~enth fleet steaming into the harbour of Subic -

Boy doi~g nothing, ostensibly preserving na~~onal. security by polishing 

the silve r wore. We came bock to t he President of USA wit~ our first 

p r e s en ta t ion - "Mr . Pre s id en t , h u n:i a n be i ~ g s - a~ e · d y i n g 1 ik .: f 1 i e s , 

thousands upon thousands. The Am~rican fleet is at Subic Boy . It must 
. . ~ 

be brought into the China Seo with instructions t~ save n~yboudy in · 

t r o u b 1 e . " And the Pr e s i den t · l o o k e d u p :- ~ n d"· 1 · mu s t . say. t c h i ~ c r e di t 

without hesitati6n; . I r~oll~ ~ ~~lt ~h~t· this · ~~~· h~s Ch~istl~n con

science at work, - it is deep within him. He. said:." you ore absolutely 

ri gh t''. Next there· were ins~ru t tions give n to the Seventh Fleet to 

go into the South China Sea . inel~ding ···sending in helicopters, with 

instruc tions that every .s:in_gie boot you se~ in d·i :ff icul .ties must be 

li fted out of the wate·r. And ofter the .USA f}eet.came in and began 

scouring the South Chino Sea, pulling out every ship they saw in 

trouble , soon Japan , whi~h ~ad bee~ tur~ing awoi every ~ingle refugee 

e ;;, c e p t f or 5 0 0 , _ f i n a 11 y sent out · s hi p s . t o p u li"° p ~ op l e o u t o f t he w at er • 

Then Italy sent ships. Suddenly it beco~~ the humanistic -thing .to do, 

to save human l~ves. As for t6da~, there -ore v{~t~ally no boats sinking 
. . 

in the South China Sea. It was an act of ·moral leadership using the 

power of Ameri~a - bnd its ca~acity - td p ut on ~nd fo. the indifference 

and the indifference to human s'~ffering· to ac·ce.pting a . way of life 

that is dehumonizotion 1 that th~t is the way of the world • 

. ':. .. · . 
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I think that oll of us hove to see, in terms of its religious meaning 

that those aff irmotions which we have heard here, these liturgical 

affirmations, hove galvanising consequences for the world. Every 

human being is created in the sacred image of God. That is the key 

to human survival in the kind of world in which we live today. Unless 

we find a way to affirm, to assert, to act out in real life on under

standing and o decision that every human life is of infinite worth 

and infinitely precious, that every human being is of ultimate sig

nif iconce to God, that no human life is expendable, that no human 

being con be used for anybody else's programme, project, or ideology, 

or violence, or terrorism. Unless we find ways to assert that, to 
D 

affirm that and to certain the contrary notion whic~ is part of the 

desanctif ication of our time, that human beings can be used like 

pieces in a technological machine, discorded, replaceable, inter

changeable. It is a real question, given our capacity now for univer

sal destruction whether we will be able to survive to the end of the 

century. My own sense, my friends, is that the Jewish experience 

affirms at least three values, which ore worthy of consideration and 

sharing with one another: Exodus and Sinai if they stand for anything 

it is this sense of the ultimate preciousness of every human life, so 

precious in fact that after acceptance of the decologue ot Sinai, 

the Jews perceive themselves to be a Kingdom of Priests, and a Holy 

nation. Every human being had the capacity to be perceived not as a 

slave os Israel, but as a priest in the service of God and His ~eople. 

Jews also have learnt out of their experience across 4000 years of 

history, that one of the keys to their survival across 30 cultures 

and civilizations hos been not just on apothegm but a reality. All 

Israel is responsible for one another. 

The issue for us, as I once experienced in a Romon Catholic Church 

in Queen's in New York when addressing a group of predominant Irish 

Catholics about the historic and religious relationship of the Jewish 

people to Israel and Jerusalem, and a lovely woman stood up and said: 

"Rabbi, I tried to understand everything you said. What I cannot 

understand is it that every time something happens with Israel Jews 

get so excited. I mean you go and see Congress men, you raise funds, 

you march in the streets, you get on the radio and on television". 

And I said to this Irish-Catholic lady and to the 400-500 Irish 

Catholics in that room:"My dear friends, the issue, the real deep 

moral, spiritual issue, is not why ,.,ews appear to core so much for 

.. 
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their brothers and sisters· in Isioel 6~d t~e:~o~iet U~ion ·ond else

where, but why is~~ ~~~i s6 ~a~y ~i lil;n~· ~f Iti~h Catholics and 

Protest.ants · in this c~~ntry appeo~ to·: care· so l.ittle· to what is 

happening to their. ~rothe~s ~n~~i~t~~~~ in ··rr~ia~d? Doy ofter day 

their bomb:s explode" in e'eff~st an:d ~hildr~·;, ~re killed, and women are 
• I •"• 

killed and .one octs .. as if"thcit ·1; 'anoth~r - universe which has nothing 

to do with them. I thank God .that th~"·je_w{ will "not sleep. It may 

well be the lesson that almost .in an . unc~nsciou~ way we have absorbed 

as the one scintilla of meeting after t .he ~olocaust. It is the 

paraphrase of the ~ook of Levitisms:''You . s:hall . not stand idly by 

while the blood of your brothers and sisters cry out to you from the 

earth". 

Finally I am persuaded the one theme which we e~gage in, which I think 

is increasingly porodygmotic for the human condition and how we deal 

with it constructively and meaningfully . may _have the deepest impli

cations for others. We think qf Exiles being a singular Jewish con

dition, and in many ways it hos been, certainly over the past 2000 

years. But the more 1 reflect on what is happe~ing in the . world today, 

outside the world of Sigtuna, in the world of Washington, and Bonn and 

Paris and Rome and elsewhere, the more . one becom~s conscious of the 

race, t he mindless race thot is toki~g place in th~ world, already 

USA itself has . the capacity to destroy th~ Soviet ~nion and probably 

the whole human family - twelve times over, and now the Soviet Uni on 

hos the nuclear capacity even beyond that of Amer~ca, to carry out 

similar destruction of the whole human forni.ly, the more one becomes 

conscious of what is happening in USA and undoubt~dly . in indus:trio-

l ized notions. In our country there is a th.i.ng called "love canal", but 

it appears now that there are 50.000 love _cqnols throughout USA, where 

major cooperations hove consciously dumped into the soil_ of America 

and into waterways of our country toxic time-bo~bs which hove the 

capacity of destroying our air and destroying our water and creating 

the destruction of chromosomes of future generations. As one looks " 

about, the way in which technology has gotten out of hand, there is 

a very deep . sense that the world inc re as in gl_y is_ OU t of control. 

Somehovt · Jews in the whole experience of ·~xile .manage_ their belief 

by the wisdom of their tradition and even b~.the grace of God, always 

to sustain the dialectic even in the depths p nd ~he .d istress of exile. 

·.· 
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There WO$ always the hope .of Israel. There was always the hope of 

I 

' 

"next year: in . ~er~solem" ;_· "this year we ore slaves, next year we will 

be free people'' ~ And that hope, th6t capacity to mobilize o moral will, 

to stand against the forces of dehumanization and destruction and 

demonolizing is what . I believe Jews and Christians must testify to in 

a world, that despe~otely needs our service and our common witness 

almost as never before in human history. 
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Dr. Heinz Kremers 
Vinner Str. 9C 
413 Moers 
West Germany 

Dear Professor Kremers: 

June 9, 1980 

I want to express my persona:I appreciation and that of Mr. 
Kameny for your having so graciously received us during our recent 
visit to Germany. Our meeting with you and your colleagues proved 

'most useful, and we enjoyed' as well the warm hospitality of you and 
your wife. · 

Pursuant to our conversatiop we did· discuss with the people 
at the 'Internationa.J. Schoolbook Institute the urgency · for the project 
between Israel and Germany to go forward, and while they indicated that 
it would it was clear that the United States-Germany proposal was likely 
to move ahead more quickly. _ I will remain in touch .with them and if 
we can encour.age the Institute' s movi_ng along on your proposa.J. 'W'e will 

· do so. I am enclosing a few copies of a textbook report commissioned 
by ADL and undertaken by .Dr. Glenn Pate. You ·will note that in spite 
of all the work American secondary school textbooks inadequately cover 
the subject of the Third Reich/The Holocaust . 

I -w-ish a.lso to report that we are in discus·sions· with a 
sponsor for the Europ~an · textbook conference to be held probably .late 
1980 or early 1981 in.Paris. It would be helpfUl. if you could provide 
me with the names and addresses of scholars in any of the west European 
countries who are either . worki_ng in. this area or who have the credentials 
and who we might contact, to encourage their U:nderte.king a preliminary 
investigation of the treatment of t .h.e Holocaust in 'secondary ,school 
teXtbooks used in their country. 

Under separ.a.te cover I am sending you several copies of a 
Memo and Date Book prepared by ADL and made available to school teachers . 
The publication is designed to sensitize teachers to the multicultural 
character of the school population, and to have them program t heir work 
consistent. with the holidays or. special· events which have importance for 
.the local populace'. Somethi_ng similar could be useful in West Germany. 
particularly in those areas which have large migrant populations; i.e .. , 
Turks, etc . Please conveir my best wishes to yrd your associates. 

Sincev{ly, 

TF/mj 
Enclosures 

The~~Oedman 
823 U nited Nations Plai:a, New York. NY 10017 (212) 490-252 5/Cab le: MHIDHAMEiTelcx: 649278 
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ICCJ Werlestral3e 2 D-8148 Heppenheim 

frof. Jolm T. Pulikonki, 
Catholic Theolog1ou Unicm, · 
5401, s. Conell Street, 
Cb1C86LOt . 
i11. 6<Xi:J.5. 
V. ~. A. 

Martin-Buber-Haus 
WerlestraDe 2 
D-6148 Heppenhe~ 
Telephone (0~252) 5041 . 

Dresdner Bank, ~eppenbelm · 
0223~77700 (BL~ ~~50) 

Creditanstalt Bankverein 
Vienna 66-01306 

'l'be InternatiOJlal Council or Christians 8!ld Jews, - im aBsociaUon of orpAiaa~~ 
~atabllabecl ~ 16 ~C)\llltriea •o promote JevialM."hristian WMieratancHnc - 1a · 
pla~ 1te armiaal ooll0quim tor l~ at Si&tun."• between Stockholm aad .. VpJI&~•. 
Svede11, iD a Ofµ!Ue ~N adult eduoation ot the Cl:nlrch of Sweden, vAicl:l will ·be . : · 
);leld t:A 16 aD4 17 ~~. 1980- '·: · 

Aa i'llbjeet for tbie oolloquiua - bean cboe•• .. faith aft. meabl4t•• ~ 
· ~pact ot the lolo08U8~ Oil Pai th an4 Theo loo in .. Jlad.aie11 8Zld eutetimd Q"•. 
I• is turtbw arUCNlaW u t~llowe a 

16 Jug I lomiDg lllDdC!IU 

LecWl'e "1 a hoteatant scholar cm the th••• 
lieo•ue by a Catholic scholar cm the ~. 
PiacW1aicm t.u poupa. 

Utemooa seae1cm 1 

Lee~ b7 a Jwieh scholar on the thee, 
M.ec\ISeioll in ll'OUJO, di.ch will pro,oae issuee to lae '8k• •p at tile 
panel 41.ecuesion ill the .,,-enin& -~ the three leotlD'8J'•. ( 8'14 
eventuall.J two a4d1 Uonal ;paDel maabera). · · 

U lwta• •ol'ldltc eeeaion 1 

Member Organisations: 

forkahopa on two Biblical tbeae111 . 
. "TM .&Jmda• (eaor1tice - o:r l>illdinc - ·of Ieaac, Oeaeaill 22)· 
· cCmductied 'bJ iu lev4 Willem Zui.4811&, Hilvel'llUll, ~e leUMt:rladll• 

the "lev CoveD&Dt" (J~ '1) 
oolMllloted l>7 ·Prof. Luc l>equekv, University of Louva1.11, BelCilD-

Attemooa eessiona 
Survey leport on Rtivis1au of Textbooks :tesard~ the preealltatiOIL ot 
Jude'am in educations 

Dr. llichael Brocke (Ca iholic), Dui1iburn 
· hot. Jleiu lremere (P?'oteatant), Maburg. 

lvedDc aessio1u 
Sia.ow~ ot a film on lea Alm.ia, a eettl•umt ot BuropeeJl and .Allericall 
QiriaU&Bll in Israel. 

AUSTRIA: Aktioo.gegen den Antisemitismus 
In Osterrelch 

ISRAEC: Israel Inter-Faith Committee 
ITALY: Amicizia Ebraico-Crtstiana 

Pmitknt: Dr. David Hyatt (U.S.A.) 
Vict-l"rtsidmt: Jean-Paul David! (France) 
Trt4SNrtr: Kurt Pord es (Austrla ) 

BELGIUM: Institutum Iudaicum 
BRAZIL: Conselho de Fratemldade 

·Crlstao- Judaica 
CANADA: ':Olmcll c-f. Chrfs~!an~ and Jews 
FRANCE: Amitie Judeo-Chr~tienne 
GERMANY: Deutscher Koordlnlerune:srat . 

Di Firenze 
LL'XEMBOURG: Comite Intercon!essionnel 

Luxembourgeoi$ 
SPAIN: Cer..~rc de ~stuC!-.:>S J udeo-Cri-stianos 
SWITZERLAND: Christil'(;h-.;'i,iC:ische 

Arbelts2emelnschaft In der 

Gt::tr~ Stc-r~tary: D!' . .Franz vo!l Hammersteill 
C•\"es~-':'.;ermany) 

Hor: .. Chlli=an: Wi!!iam W. Simpson (U.K.) 
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On behal.t of the 1.c.c.J., which I hav• been eavi.Dg aillce Dnember 1979 u . 
eeneral secretary, iD a volwltary capaci v IUld trca l ~t 1980 vill Hl"Ve cm a 
tull-time buis, I should like to invite you to deli'Hr the lecture which cm 16 .JllM 
is scheduled to be given by a Catholic acholar. The Protestant acholar whGI w haft 
invited 8IMl who lau accepted, is hot. Bberhard Bethge, b'iad and ltioeraJher ot the 
late Dietrich lonhoetfer but also a thaol~cal thinker 111 h1a on. npt. A9 a J..uh 
echolar we have invited Prof. Uriel '?al, 'but it is cloubtf'Ul whether he will 'be able 
to accept O\ll' invite.ticm. I should 1Dton you that we ba4 11lv1ted at a earlia ah4ie, 
Prot. Rosemarie lbletber, to speak at our contercce wt ehe W to clecliDe Mc&uH Ota . 
cozatlictiz28 OZJC&a•ent. We should 'be very gl.a4 indeecl U 1w cCN14 share the h'\d. ~ · 
ot 1our recent th1n1r1n1 cm the reth1uldnc ot Cbriatie theolo17 ill the wake ot '118 
lolocauat, wiUl the parUcipanta in the colloquium. 

u far u practical unag..ent. ue concerned, ach u thoae perteh1q w V&T•l ID4 
&OCOJlllllodaticm, ~ aerioan mener organieatian, the National Conference ot Cbl'iatj.ana · :' 
aD4 Jev1, hu kiDllll' epee4 to ~ reepouild.lity for this aDll ite Cba.izlull, »r• ·~'Yicl 
Jl'1att, 4,, Weat 57\b 81. • •w lork, B. Y• 10019, 'fel.Jilo• 6887530, baa undartalqg;a to 
ocmiact 7911 a!MNt~e aatteJ'; 8D4 M wort Gd 4eWla wi'ib,... · 

I uould be gratetul it )"OU cwl.'1 let • know aa soon u poe~ible •he~r JOU ar, abl• 
to accltPt OU1" 11lri tatton. Si.Dee I 11111 atill 11 ~ in J ,erusal• - I aball ~· to 
i epper.hE1im in Gel"llaDy, where tile headquartera of Vie i.c.c.f. are looait!d pout 
1 August - I should appreciate it if JR c<Ml.4 send me your rep}3, (it JH~le ~J' 
\eleg:r111 becauae of otten-reaurUg delqa in aail 4eliTft'J), to rq pneut ~·· 
lawunieal The~lQgical lleeearoh 1ratitm1\1, ill Israel, P.O.J. 2•W, le:ru.eal•· · 

l a a.a~ ibat you vi.ll lat? able to aocept GUI' iav1'-t1aa u4 I • look1DB tcmrat'd. w 
~ oocaioD to ...a beUer aoquaintaoe vi'11 7fM than was poaai'ble dlll"1Da our wiet 
•aballce at ~· noeptioa ctvu Q ~ 1.c.c.J. 4~ ~ I.C•C..J. coat~ t,a 
I• loft. I alao r~Ued ihai circwu\aaoea preve'hd you traa comiJ16 to .le.rual9 
tll.1a r.u.- I• .unUcmecl tbt 10\& wCNU ~ cam• to J'uue.l.m tb18 l'PD'lle1!• 
Pena119 ~ia wq of amnlatntnc a uip '° aw.ten wi'th 1wr trip w Ianel? 

lopillc io hear troa you aoon, 

.,. to Dr. Davi.cl Jl;Jatt. 
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Rev. Arie Lema 
Tidkumes Vag 8 
S-19176 Sollentuna, Sweden 

Dear Arie: 

/tkJy 12, 1980 

Yov did a truly 1plendld iob of outllning the Pf09rGA1 for the ICCJ lntemotlOl,Md 
colloqulu..n at Sigtuno on "Faith Aft., AUKhwltz11 

- the &,.act of the Hol~t 
fQlth ond Theology In J~an ond Chriatianlty. I think you hove put together 
~ltlng anq ..Und-~etchlng e»lloqulum which will be cf er• lta..latl• lo 

all of"' who are attending the CDlloqulum and the CIRNICll . meeting of the ICCJ. 
Y fN ..,. al1D done It In a 11101t Ofderly and very dear way that evtiryone, I 
~1ev,! ~~~· 

• • ~·~ delJehttid ot the great newt that we will be prlvlleged on w....., 
ev.-lfte ~~ pay a vlaft to the Royal Poloce to meet Prince Bertll, an uncle ol 
t"- ~Ina. ond the uGW1lon br boat to Stockholm an that clay, the welciame 
d ..... fCMP C~I of SlghlftO on Sunday ovelllng, ond our partldpatlon on 
r..1•1 oft..-.oon In tho ~r.Summer celebration .Jn Slgtuna wlll all qclcf to the 
""·~.-!td. f_.lvU• whl~ yoy ~e so c.arefully and beautifully c;vran~. .. _. :_• . .. . . ·. . . 

I Cl.II pl~ t~ report that we will have an excellent U.S. representation. 
°"-'a-. wUI c:analat of R.abbl Marc: Tanenbaum, the brlllfGnt and eloquent 
D....., fl lnterrallalcaua Affaln fot the Amerlmn Jewish Committee, who wlll 
.,_ CD1Dl"8 • °" offldal r~totlve of the/ AJC and who wlll be C;overtne 
hJ1 own-. thraugh his organlzatfon; the National Counc;ll of Churches wlll 
~. q NPfemn•tv~ within our group, Ma. Cynthia B~, who fa on ordained 
0-.ac:ion of ... Epl~I Church, a member of the Notional Council of Churches' 
c_.~ on Jt.glOROI ondiLoc:al E~ls.~ 1olfth a tpeclal concem far Clwl.•lan-
J,w,. Nlotl ... , Gnd •• aim ~ In graduate -.k IDwGld an MA at the .. · 
_,~14' Theoloat~t S..lnary, havlna all'eady received h. lnltlal degree '" 
GOii•~'- with her ordl~tlon fnam the Gen•al theologlcal Seminary here In 
New.Y •• ~. ~ wlll be coming with help from the Nattonal Councll 
cpl c•"* oad o 11nall IUbYentlon from the ICCJ. I ~· fartunately been oble 
to nal• out.Ide funda whlc:h will enable feather John T. Pawllkowtkl of the 
CathMlc Theologlc:al Union 1n Chicago, Dr. Donold Mcf¥01, our Senlar Vlc.tt 
Phalclent r. PJogram Development, whom you know well, ·o,. Leonard Arlei, 
·who la $tnfot V1ce Prell-.t fal Utban ~In In the NCCJ and who haa a vad 
.. ...,sence ~" 1~1.-1 ~In aa well ~~own do:il••lc ~ pnabl~, 

. . . 

, . 
' . 

.... 

. . \ 

: · ..... 

., 

.. 

" ' 



ftev. Arie Lema -2-

IJn. ~Ari•, and LUI ond me. This wlll bring our American delegation 
too~I ofscwen. 

I have given your registration ~ to al I et.. Involved, and I am endOllng 
.'~I Jann for Liii and me. There 11 only one question I have to uk of 

YOU! y~ auwest ~,..tine I• rooms wl~ a private toll et and .taower en ovcall
abJe for 25 s". pwf.9fght, but you make no mention ......... there •• double 
~ avollable with private toilet Oftd ahow•. LUI and I, of mune, would 
llke to hove o double roona with o privote toilet ond .how•,. but If that 11 not · 
~le then we would like to reserve hwo Gdlolmna alnale nMlllll with private 
._., and toilet. S.Verol othen of our group hove robed thl1 - queatlon 

the .r-yau CQA e• thl1 I~°""""°" to ua It would be ~ated. 

I an thla wlll be o d•llshtful ...,rence far evwyone attending and I 
ttepe the other countriea are planning to attend. Our ...... ~ with our 
N~ Y ode colloquium ~· that many ol the reser1otJom c.-. In rothw late. 
I sure, however, thot you wlll hove o tplendld attendan~ and thot you wlll 
~nly hove ~ 6~70 penona that you <XII\ acc:o11mc cklte eaaUy. If you 
have any conc;ema or prQbloma about anything, do not helltate to call me collect 
If you feel there II ony way I con be helpful. I know thl1 Is your nnt ventvte, 
but I k~, too, thot y~ are a moat expetlenced, knowledgeable and worldly 

l.,..:an and tuave hondl .. conferences In butlnea and within yow c:hurch of 
fGf areot• dimensions tha.l this, but the lovlne care and ~earn for de~~u, 
that YOAJ have put mto deaJanlng this program deaerve the h•ghett c:onwttendotlon. 
Liii • . i ~our lov~ to you~~. We look forward with great Ioy to 
b•I• .,t~you. 

. ~ hove ... all the ~era of our delegation to communicote directly with 
~ GOnCllmfng th•l.f ~ penoncal trav~I plans. Regarding Liii and me, we 

·.wlU .._~· the ev•l"I of June 13th and ,rrfve In Stockholm June 14th at 
lQi10·A;M- vfq NOrthN.Dfl•t· . On~ aftemoon, the 15th, ~ wlll 
find ~ -.J lo Slgtu~ t_. reel~'°" cmc1 romn CllSl;mnenta aind wlll ~ on 
I . 6' thf 7~ ~.M. ~Ing rec;eptlon which the Town Counc:ll of Sig~ 
. 11 e•nual1 pnpared ~us. · La•e afternoon of Frfdoy, June 20th, we 
,.111. ..-.·.o Stpckholm.followlne the Mid-Sun.Mr cel~lon In Slgtuno, 

· "-' pl-- to be (n Stoc;kholm ,,._ the 20th to the 2'th, ~ we will leave 
far(apenha8.,a fot tine ~ghts, ....... Ing to New Yark on tt,. 27th. Whlle 
lo.·~· on the wenlna flf the 14th and"°"'. the 20th tlnugh the 2arct. 
•• ,_111 t>f •th- ~tl'*-'G.I Hotel, ond Inc~ .. at Jhe Shera'°" 
Cap~a~,~· ~ . . . . . ·. . . . . .. '. 
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Rev. Arie Lema 

I enclOM a Check far the advance for LUI and me for the flve nlghb In Slgluno, 
_which may be a little fN• ar und• whatever 11 required but, of coune, k~ 
thot ~· wlll be happy to ,._...._ r~ for whotev• ~ are Indebted to y~. 

Again, c:ongratufatlona on organlz.fag such~ tplendld confenncol 
- : ' . - . . ~ 

Davi~ HyaH 
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P R U C H A M 

Sunday, June lSth 

2 6 p.m. 

7 p.m. 

Registration and Room Assignments 

The Town Council of Sigtuna invites us to ~he OPENING RECEPTION, 
when words of welcome will be spoken~ 
{Place to be announced,) 

Monday, June 16th 

8.30 a.m. 

(Every morning there will be an opportunity for morning praye~~ 
or minyan,) 

~reakfast 

Morning-session: · LECTURES on "FAITH AFTER AUSCHWITZ" 

9,oo ~.m. 

lo,l?. 7!0.45-

lo,45 a.m. 

12~oo noon 

Prof.Dr. Eberhard Bethge,DD, honorary professor, Un~versityof Oonn~ 
f ed~ral Repu~li9 of Germany on: · 

''Dietrich Bonhoeffer and the Jews - Difficulties and Possibilities · 
·of Protestant Theology af~er the Holocaust" 
(followed by brief discussion) . . ' . 

Ureak for Refreshments 

Prof, John T. Pawlikowski, OSM, Ph.D., Professor of Social Ethics at · 
Catholic Theologic~l Union, Chicago, USA, on: 

"Auschwitz: Foundational Challenge to Catholic Theology" 

(followed by brief discussion) 

Lunch, followed by Rest 

Afternoon-session:LECTURE on the theme of the Colloquium by 

3.oo p,m. 

4.3o p.m. 

. Rabbi Dr. Albert H. Friedl~nder, Minister of Westminster Synagogue 
and Director of the Leo Baeck College, London, l)K, o_n: 

· "After the Whir.lwind - Jewish Affirmations beyond the Valley of 
Darkness (from Leo Baeck to Jewish Thinkers of 1980's) 
(foll9wed by brief discussion) 

Dinner 

~vening-session: DISCUSSiON 

S.1s · p.m. Piscussion in small groups among the participants of the colloquium 

7,oo p.m. 

7.30 p.m. 

Cof f~e 

Pa~el Discussion - with the participatipn of Prof. Shemaryahu Talmon, 
the Hebr~w University of Jerusalem, Israe_l (chairman) and the three 
lecturers of the day - on issues emerging from the group discussions. 



2. 

Tucsd?Y• June 17th I 

8.3o a.m. 

Morniny-session: 

9,oo a.m. 

lo.15 - lo.45 

lo.45 a.m. 

12.oo noon 

Afternoon-session 

3.oo p.m. 

Evening-session: 

S.oo p.m. 

6.3o p.m. 

7 ;oo p.m. 

lkeakfast 

Presentation of · TWO UIOLlCAL TOPICS 

"The Akedah" (Genesis 22: The Sacrifice - or l3inding - of Isaac) 
- Theological Reflections on the Holocaust. Rev. Willem Zuidema, : 
Hilversum, Holland. 
(followed by discussion) 

Urcak for Refreshments 

"The New Covenant" (Jeremiah 31) - The Theological Framework of 
Jewish-Christian Dialogue. 

· Prof. Luc Oequeker, University of Louvain, Oelgium 
(followed by discussion) 

Lunch followed by Rest 

Survey Report on REVISION OF TEXTBOOKS used in schools, universiti~~ 
and confirmation classes, with regard to the presentation of Judais~. 

Dr. Michael Brocke, University of Duisburg, federal Republic of 
Germany. 
(Followed by discussion) 

Dinner 

Films on NES AMMIN, a settlement of European ~nd American . Christi~ns 
in ·Israel (introduced by Mr. Hermann Felderhof, Hilversum, Holland) 

The aims of Nes Ammin, i.e. to contribute to a better understanding 
between Christians and Jews, will be discussed with reference to the 
Colloquium theme "Faith after Auschwitz" · · 

The film was made for American TV by the wellknown journalist, 
CHU Moyers, dnd has been awarded the first Jerome Lloss Prize, 
established at The Hebrew University of Jerusalem. 

Summing-up of the Colloquium, by Rabbi Marc Tannenbaum, Nationa~ 
Director, Interreligiious Affairs, American Jewish Committee, New York 

Cqffee 

Wednesday, June 18th 

9.oo a.m. 

3.oo p.m. 

The Annual Meeting of the International Council of Christians and 
Jews starts with sessions which will be open for the participants of 
the colloquium. 

EXCURSION BY BOAT TO STOCKHOLM. We will visit the Royal Palace, the 
Cathedral,the Church of Immanuel and two Synagogues. 

Food will be served during the excursion. Return to Sigtuna by bus. 



. · 

Thursday and Friday, June 19-20 

The Annual Meeting continues with open and closed sessionsand will be concluded 
with a luncheon on Friday. 

On Friday in the afternoon we will participate in the Mid-Summer celebration in 
Sig tuna 

-.-.-.-.. -.--.-.-.-.-.-.--.-.-.-

·t'ROGRAM OF THE ANNUAL MEETING Of ICCJ 

The invitation to the Annual Meeting has been directly sent from the ICCJ~office 
to all representatives of the National Organisations and Observers. 

EXTRA ARRANGEMENTS 

A If time will allow, we intend to make an excursion to Uppsala on Tu~sday-evening, 
June 17th. There we would like to visit the cathedral, the University and the · 
Academic Library, called Carolina Redivlva, where we will see "Codex Argenteus", 
Bishop Wulfila's West-gothic Silver Bible, 

B We will try to arrange other activities for those who are staying beyond Tuesday, 
but who are not participating in the Annual Meeting, Please note on the backside 

3 • 

of the application form if you are interested in such an arrangement and/or th~ 
Tuesday evening excursion to Uppsala. You may also suggest what types of activltie~ 
interest you, 

I 
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PRICES AND APPLICATIONS 
PRICES 
1. From reception on Sunday, June 15th until Tuesday, June 17th 

in the evening, full-board . . . . . . . . . . . . . . . . . . . . . . . . . • • • . . . • • Ser. 350. -
Colloquium- charge Scr.100.-

2. Colloquium plus the first day of the Annual ~eting, incl. 
the Excursion by boat to Stockholm, full-board ...•.•..••... Scr.525.
Colloquium-charge Scr.100.-

3. Colloquium plus Annual Meeting from Reception on Sunday, 
June 15th until Friday,Jtme 20th, lunch,full-board ••••••.•. Scr.825.
Colloquium-charge Scr.100.-

4. 

These prices are per person in a double room without private toilet and shower 
(toilets and showers in the corridors) and include Swedish food or Milchig food. 

EXTRA OiARGES 
Single room without private toilet and shower Ser.IS.- per night. 

Single room with private toilet and shower Scr.25.- per night. 

Kosher food from "SAS Catering" or "Stockholms Kosher", hmch and dimer, can 
· be served at extra co.st. 

NOTE 
Lekmannaskolan is not a hotel but a study- and conference center. Nonnally the 
restaurant is closed on Sundays after lunch. Therefore we kindly ask you to 
infonn us when you will arrive at Lekmannaskolan or at Arlanda and which meals 
you want that day. This can be arranged if we know how many people will be in
volved. 

We will try to assist with transportation from the ai11>0rt to SigtWla, but we 
carmot guarantee this. Please tell us your flight number and the time of arrival. 
When you have passed the customs - look out for the sign ICCJ. 

APPLICATION 
Applications are to be mailed in as soon as possible to our secretary, Arie Lems. 

PAYMENT · 

·we kindly ask you to calculate the costs with the help of the above mentioned 
prices. Please remit payment as soon as possible either to Svenska Handelsbanken, 
accolD'lt nl.D11ber 6197-225 909 502, or to Swedish postgiro,account number 441 10 55 -9. 
In either case the money should be made payable to "Samarbetsradet for judar och 
kristna", Sweden (no further address is needed). 



-· 
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HOW TO REACH "LEKMANNASKOLAN" IN SIGfUNA,SWEDEN?? 

The town of Sigtuna is situated between Stockholm and Uppsala on the banks of Sweden"'s 
third largest lake, called Malaren. · 

Sigtuna is only 16 km from the Intenlational Airport of Stockholm (Arlanda). 
The Colloquium and the Annual ~eting will be held at "Svenska Kyrkans Lekmannaskolan" 
(School for Laymen of the Swedish Church) usually called "Lekmannaskolan", ~igtwia,Swedep 

BY AIR 

BY TRAIN 

BY CAR 

You wil l arrive at ARI.ANDA airport, outside of Stockholm. 
From Arlanda, take bus No.583 to MARSTA and there change to bus 575 to 
SIGfUNA. Lekmannaskolan has its own bus stop. The total price is Scr.3.- •. 

Time table: 
Bus 583 
Dep.Arlanda 
8.07 
8.37 
9.07 
etc 

TAXI 

Bus 575 
Dep.Marsta 
8.25 

9.25 
etc 

Arr.Lekmannaskolan 

8.45 

9.45 
etc 

Ta.xis are always available at Arlanda and the price to Lekmannaskolan 
is appr. Scr.60-70.-. 

Take the local train from Stockholm"'s Central Station to M1(RSTA. At ltiirsta 
take bus No.575 to SIGfUNA. Lekmannaskolan has its own bus stop. Total 
price Scr.12.-. (You can use the same tickets on the train and bus). 
Time table: 

Train Bus 575 
DeE.Stockholm Dep.Mirsta Arr.Lekmannaskolan 
8.11 
8.41 9.25 9.45 
9.11 
9.41 10.25 10.45 
etc. etc etc 

Drive to Stockholm - if you came from the south, the best road is E 4. · 
When approaching Stockholm you see the signs to UPPSALA and yo~ keep. on E 4 
in that direction. . 
Appr. 30 lqn north of Stockholm towards Uppsala the sign SIGTIJNA appears. 
Tilere you leave E 4 and follow the signs to Sigtuna (about 12 Jan). 
When you reach Sigtuna follow the signs SJUDARGARDEN. When you are at the 
end of the city, the road turns goo to the left and directly 900 to the 
right. Drive 1 km and Lekmannaskolan will appear on your right. 

I 

We wish you a pleasant journey and look forward to meeting you at " SIGfUNA 1980". 
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l)'IJ'ERNATIONAL COUNCIL OF OiRISfIANS AND JEWS . • 

This Fonn to be kept by you 
Please inform us if you 
cha;nge plans • 

APPLICATION R>RM .FOR .SIGI'UNA .1980 

A) ffiLJ¥IlH: Evening of JWle IS~h to Evening '<>f 'JlDie ·.11th. 

B) 001.LCQUil.N and first day of ANNl»\L MEETING OF IOCJ: 
Evening of JlUle lsth ·~o ·Evening ·of Jline ·1sth. 

C) OOLLCXll:Jlu.i and ANNUAL MEETING of ICCJ. 
· · Evening of June ·1sth ·to 'Lunch ·of ·June ·2oth. 

Name of ParticiP8J1t: - - ----------------------
Occupation/Title : 

Address : 

I represent (~mber organization) : _ . _· ·_·_· _· _· ______ · ·_· _· _. ·--· _· _. ·_·_· _· _· _ · _· _._. _· __ _ 

- " - (ICCJ sub-coJJlllittee): 
Names and titles of 
accompanying .persons: ' .. ..... . . 

I/we apply to participate in A I B I C 
I/we will co~ by AIR I TRAIN I r.AR 
I/we will arrive at (place) _. ___ _ 

by flight No. ---

.. . . ' .. :•" .. 

(date) (time) · · --------- --------

I/we requireO_ beds .in double room(~) .without private toilet and shower. 

[J_ beds in single room(s) without private toilet and showe?Y. 
' . . ~ a_ beds in single ~(s) wi~ private toilet and shower. 

I/we require CJ Swedish food 

0 
Cl 

Mi.lchig food (vegetarian and fish) 
Strictly kosher food and accept the extra costs. 

. . . 
I/we intend to leave Sigtuna (date) .. · (time) · · · · · .· · · · · · · · · 

CJ I/we intend to come earlier or stay longer in Sweden for holidays and would like . 
_Samarbetsridet !OJ' judar och kristna .· ~o help me with s.uggestions arid/or arr~gements. 

I/we have calc'4ated that Dtf/~:mr stay will cost Ser. ·---------and that 
aioo\int has been transferred to yout account at · 

' 

0 Svenska Handelsbanken;_. accOWlt number 6197-225 909 502 

· O Swed~sh postgiro, accolDl~ m.unber 441 10 SS - 9. 

If there are chariges in the above, please inform: 

Signature: ~-----------------------
Samarbetsridet ftir judar och kristna 
c/o Arie I.ems . · 
Tidkumes vlg 8 
S-191 76 SOLLFNIUNA 
SWEDEN 



B/ai~P/tuirk/ __ THf NATIONAL CONFERENCE OF CHRISTIANS AND JEWS, inc. 

43 WEST 57rh STREET 
NEW YOU:. N . Y. 1 00 19 

Rabbi Marc Tanenbaum 
American Jewish Committee 
1165 East 56th Street 
New York, N. Y. 10022 

·· Dear Marc: 

May .-13, 1980 

I can't tell you how delighted I am that you will be with us at the 
Annual Nleeting and Convocation of the International Council of 
Christians and Jews (now a 16 nation group)l Yoy_will add 
tremendously to the Convocationl ______ __.. .------ · 

(2121 688 - 7530 

----
f-~ Lems, w"'3-.;sc;;;;,rdinating the ICCJ Co~-;--......_ 

. about·your coming. A C9RY of my ·May ·12th letter to Arie is ·\ 
enclosed. Using the form he-1-ras..,...ser)f-us~-will .. you:li:Whim··know·------' 
what your accommodation ne~ds are, time of arrival and departure, 
and other necessary logistics, etc. 

It is just great to know your eloquent and inspiring voice will 
wind up the· Colloquiuml There is no speaker I have ever known 
w'ho is your equal l 

DH:es 
Enclosures 

BUILDING f 0 R 

-~· · 

· Warmest regards, 

~I"' ··
.~t"/!'fN~ 

. David Hyatt 

_ . .-· 

8~0THEl1HOOD 



- / · 
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I/ u- c j (l-'1 f7-:;-

May 19, 1980 

. . 
· n~v~R~s . 
TidkllT!eS Vag g. 
S'-19176 . -----.. 
Sollentuna, Swed~n~-

Dear <:n-_ev:-i~;? 
. . 

My dear friend, David t{yatt, very graciously invited me to deliver the · 
closing address at th• 6nnual Meeting and Convocation of the Interna
tional Counc,l of Christians· and Jets to be held in Sollentuna, June · 
15th through 17th. 

. . 
As I infonned David this week, I am honored by your 1avitat1on and l 
shall be 8'.lppy to present the closing address. 

As it happens, I am ·delivering the baccalaureate address to Stanford 
University that weekend 1n Palo Alto, California. ~ pres·ent, plan, 
therefore will be to fly from tos Angeles directly to Stockholm. PS 
soon as I have the travel infonnation, I will write you about my fli§ht 
plans. I will require a single room ~titn .private bath for -the period · 
of the conference. 

. . . 
I Took forward wi.th much pleasure . to r:leeti ng you 1 n person at that time. 
Please convey my wannest personal good wishes to ·Dr. Coos .Schonfeld to 
whom I look forward for active collaboration and cooperation with my 
colleague, ,Zachariah Shuster, during the coming. year. 

With t-Jannest personal good wishes, I am, 

~T:RPR 

Enclosures 
. (? ( Q 

f~~ 
{~ 

Sincerely yours, 

Rabbi Marc H. Tanenbauo 
National Director 
Interreligious. Affairs 

... 



.' 

. Rabbi Marc. Tanenbaum -2- Morch 24, 1980 

outstanding success. · tv\ost of our overseas delegates came under the sponsor
ship of their own organizations. Your speech was the most eloquent and 
inspiring presentation .of the four-day affair, and it is for that reas9n that 
I am hoping and praying that your orgar:iization will 'enable you to participate 
and once again have the -tremendous impact you did on ·the 150 delegates who 
attended our June 1979 Annual Meeting. 

I am proud 'to say the ICCJ is coming of age and bec:Oming an important 
organization on the world scene. Sixteen nations are now members, including 
all the major· countries of Europe plus Brazil and -Israel. In the past two years 
Spain and Brazil become fullfledgecl members, a significant breakthrough. 

· The representation of your-organization and your personal presentation at our 
: Annual Meeting would be ·an .important contribution .to the growth and develop

ment of the ICCJ and its· purposes~ which are essentially the ·some as those·of 
the American Jewi~h Committee. 

s, 

David Hyatt 

DH:es 

P.· S. I enclose a copy of'the program for the· 1979 ICCJ Cntemational 
Colloquium on.Religious Responsibility and Human Rights • . I think 
it might indicate-to your colleagues the calibre of participation 
.at our Annual Meetings in recent·yeors • 



IMPORTANT AND URGENT 

- ·--· THE NATIONAL CONFERENCE OF CHRISTI A NS AND JEWS, i nc . 

43 WEST 57th ST~fEI 
NEW ·Y 0 ~ K. N . Y . I 00 I. 9 

Rabbi Marc Tanenbaum 
. · American Jewish Committee 

165 East 56th Street 
New York, N. Y. 10022 . 

Dear More: 

· t 2·1 2: 6 a 3 - ~ 5 .! c ·· 

March 24, 1980 

The International Cou.ndl of Christians and Jews is holding its Annual Meeting 
. on June 16 through June 19. June 16 and 17 will be devoted to a Colloquium 

on the subjed, "Faith After Auschwitz: the Impact of the Holocaust on Faith 
and Theology in Judaism and Christianity." Dr. John T. Pawlikowski will _ 
present the Catholic view as a scholar, Professor Eberhard Bethge will present 
the Protestant scholar's view, and Dr. Albert Friedlander of London will 
present the Jewish view on June 16th. The following day Reverend Willem 
Zuidema of th~ Netherlands and Professor Luc Dequeker of the Un~versity of 
Louvain, .Belgium will preside ov.er workshops dealing with "The Akeda" and 

-the "New Covenant." The meeting will be held at Sigtuna, Sweden. 

The afternoon of that same day Dr. Michael Brocke (Catholic) and _Professor 
· Heinz Kremers (Protestant) of Duisburg will preside ov~r a session following · 
a survey report on the Revision of Textbooks regarding the presentation of 
Judaism in Education. At the closing session that evening of the Colloquium 
we would I ike to have that distinguished scholar and. incomparable speaker, 

. · Rabbi _More Tonenbaum, give the concluding address. 

Jun~ 18th and 19th will be devoted to the: Annual Meeting of the ·1ccJ· 
dealing with every aspect of the ICCJ's operation, including eledion of 
officers, financial developll)ent, program and plannfng for the next Annual 
Meeting to be held in June, 1981. - You would, of course, be most welcome 
to attend these sessions as well as the Colloquium. · . 

. ! hope that you and your associates will. see the importance of this Colloquium. 
and the: important contribution that you can make to it. 

Our funds ore most limited and most people manage to pay their own way, 
anq others ore financed by the organizatiOn for which they work. 

' . . 
' . 

You saw in June 1979 how over 80 persons· from overseas (oined 70 Americans 
to make· o·ur Colloquium on Religious Responsibility for Human Rights on 

8 U I l 0 1- N . G F 0 R 8 R OTHER H OOO 

· ,,i ·. 

·• 



Rabbi Marc Tanenbaum -2- Morch 24, 1980 

outstanding success. Most of our overs~as delegates came under the sponsor-
. ship of their own organizations. Y9ur speech was the most eloquent and 
inspiring presentation of the four-day affair, and it is for that reason that · . 
I am hoping and prdying· that your organization will enable you to participate . 

: and once again ha¥e the tremendous impact you did on the 150 delegates who 
attended .our June 1979 Annual Meeting. 

I am pro':'d to say the JCCJ is coming of age and becoming on i~portant 
organization on the world scene. Sixteen nations ore now members, including ·_ 

. all the major.countries of Europe pl':'s Brazil and Israel. In the past two years 
Spain a·nd.Brazil"becarrie fullfledged members, a significant break.through •. 

David Hyat.t 

DH:es 

·P. S. I enclose a copy· of the program for the 1979 ICCJ International 
Colloquium on Religious Responsibility and Hu.man Rights. I think 
it might indicate to your colleagues the calibre of participation · 
at our Annual .Meetings in recent years. · 

' 

!· 

I "':'"---



B/ai~32'~ __ THE N ATIONA L CONFE RENCE O F CHRISTIANS A ND JEWS, inc. 

4 3 WEST S71h ST~EET 
New YO~K . N . y 1 00 19 

Rabbi N\arc Tanenbaum 
American Jewish Committee 
165 East 56th Street 
New York, N. Y. 10022 

Dear More: 

(2 12 1 688 - 7530 

May 16, 1980 

I can't tell you how delighted I am that you will be with us at the 
Annual Meeting of the International Council of Christians and Jews in 
Sigtuno.1 Sweden. I enclose the program which outlines th~ agenda in 
detail. You will note you ore scheduled to give the final address, and 
I am sure you will inspire and thrill everyone on that occasion as you 
always do. As I told your secretary last night at the AJC dinner, you 
are the most eloquent and stirring speaker that I hove ever known. 

I know that Arie lems, who is coordinating the Colloquium and acting 
as host for the Swedish Council of Christians and Jews, wil I be as joyful 
as I am to hear the good news of your coming because he asked that you 
be on the program, if at all possible, when we were initially planning 
the affair. Coos Schoneveld, who is the new-Secretary General of the 

. International Council of Christians and Jews, will also rejoice in your 
participation. · · 

. . 
You .will note in the back of .. the agenda notes an application fonn and 
Arie lems .would appreciate it ·if you would fil I that out with the 
nece~sary information regarding your physical needs while you are 
there. Regarding costs, I am told that a · Swedish crown is approximately 
twenty-five cents, or o I ittle better than four for a dol lor. 

It will be just great to hove you with usl 

DH:es 
Enclosure 

BUILDING F 0 W 

David Hyatt 

BROTHER H OOD 
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PRICES AND APPLICATIONS 

PRICES 
1. From reception on SWlday, JlUle 15th Wltil Tuesday, June 17th 

in the evening, full-board • • . . . • . . • . • • • . . . . . • • . . . • • . . . • . • . . Ser. 350. -
Colloquium- charge Scr.100.-

2. Colloquium plus the first day of the Annual ~eting, incl. 
the Excursion by boat to Stockholm, full-board •••.••••.•.•• Scr.525.
Colloquium-ch.arge Scr.100.-

3. Colloquium plus Annual Meeting from Reception on SWlday, 
Jt.me 15th until Friday,June 20th, ltmch,full-board • •••••••• Scr.825.
Colloquium-charge Scr.100.-

These prices are per person in a double room without private toilet and shower 
(toilets and showers in the corridors) and include Swedish food or Milchig food. 

EXTRA QfARGES 

Single room without private toilet and shower Scr.15.- per night. 

Single room with private toilet and shower Scr.25.- per night. 

Kosher food from "SAS Catering" or ''Stockholms Kosher", llUlch and diJUl~r, can · 
be served at extra co.st. 

NOTE 

Lelanannaskolan is not a hotel but a study- and conference center. Nonnally tqe 
restaurant is closed on Sl.Uldays after lllllch. Therefore we kindly ask you to 
infonn us when you will arrive at Lekmannaskolan or at Arlanda and which meals 
you want that day. This can be arranged if we know how many people will be in
volved. 

We will try to assist with transportation from the airport to Sigtlllla, but we 
carmot guarantee this. Please tell us your flight nlDilher and the time of arrival. 
When you have passed the customs - look out for the sign ICCJ. 

APPLIC.ATION 
Applications are to be mailed in as soon as possible to our secretary, Arie Lems. 

PAYMENT 
·we kindly ask you to calculate the costs with the help of the above mentioned 
prices. Please remit payment as soon as possible either to Svenska Handelsbanken, 
accolDlt number 6197-225 909 502, or to Swedish postgiro,accotmt number 441 10 55 -9. 
In either case the iooney should be made payable to "Samarbetsradet for judar och 
kristna", Sweden (no further address is needed). 
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,• HOW TO REAQf "LEKMANNASKOLAN" IN SIGTUNA,SWEDEN?? 

The town of Sigtl.llla is situated between Stockholm and Uppsala on the banks of Sweden's 
third largest lake, called Malaren. · 

Sigtlllla is only 16 km from the International Airport of Stockholm (Arlanda). 
The Colloquium and the Annual Meeting will be held at "Svenska Kyrkans Lekrnannaskolan" 
(School for Laymen of the Swedish Oiurch) usually called "Lekmannaskolan", ~igtlUla,Sweden 

BY AIR 

BY TRAIN 

BY CAR 

You will arrive at ARI.ANDA airport, outside of Stockholm. 
From Arlanda, take bus No.583 to MAASTA and there change to bus 575 to . 
SIGTUNA. Lekma.nnaskolan has its own bus stop. The total price is Scr.3.-. 

Time table: 
Bus 583 
Dep.Arlanda 
8.07 
8.37 
9.07 
etc 

TAXI 

Bus 575 
Dep.Marsta 
8.25 

9.25 
etc 

Arr.Lekmannaskolan 
8.45 

9.45 
etc 

Taxis are always available at Arlanda and the price to Lekmannaskolan 
is appr. Scr.60-70.-. 

Take the local train from Stockholm's Central Station to ~A. At Mirsta 
take bus No.575 to SIGTUNA. Lekmannaskolan has its own bus stop. Total 
price SCr.12.-. (You can use the same tickets on the train and bus). 
Time table: 

Train Bus 575 
DeJ2.Stockholm Dep.Marsta Arr.Lekmannaskolan 

8.11 
8.41 9.25 9.45 
9.11 
9.41 10.25 10.45 
etc. etc etc 

Drive to Stockholm - if you come from the south, the best road is E 4. 
When approaching Stockholm you see the signs to UPPSALA and you keep o~ E 4 
in that direction. 
Appr. 30 km north of Stockholm towards Uppsala the sign SIGI'l.INA appears. 
There you leave E 4 and follow the signs to Sigt\Ula (about 12 km). 
When you reach Sigtuna follow the signs SJUDARGARDEN. When you are at the 
end of the city, the road turns 900 to the left and directly 900 to the 
right. Drive 1 km and Lekmannaskolan will appear on your right. 

I 

We wish you a pleasant journey and look forward to meeting you at " SIGll.JNA 1980". 
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INTERNATIONAL COUNCIL OF OfRISfIANS AND JEWS .,• 

APPLICATION R>RM .R)R .SIGI1JNA .1980 

A) OOUP2Ull.M: Evening of_ J\Ule 15th to Evening ·of .Jwie ·11th. 
B) OOLl.OlUil.H and first day of ANNllA:L MEETING OF ICCJ: . 

Evening of June 15th ·to ·Evening ·of Jtine ·1ath. 

C) CDI.J1XlUlllwf and ANNUAL MEETING of ICCJ. 
· · Evening of June 1Sth .to ·Lunch 'of-Jwie ·2oth. 

Name of Participant: -------------------------Oc: cup at ion/Title: 
Address: 

. . .. . .... ' . . . . . . . '' . . . . I represent (Member organization): · 
~-"'---------__...;.--'----.......... ----

-
11 

- (ICCJ sub-comittee): 
Names and titles of 
accampanying "persons: 

I/we apply to participate in A I B I C 
I/we will come by AIR I TRAIN I CAR 
I/we will arrive at (place) _· ___ _ 

by flight No. ---

.. .... ... : : .... . ... . 

(date) (time) · · --------- --------

I/we requireO_ beds . in double room(~) .wi~ut priva~ toile~ and shower. 

o_ beds in single room(s) without priva~e toilet and shower'. 

a_ beds in single rc:>om(s) with private toilet and shower. 
I/we require CJ Swedish food 

0 
CJ 

Milchig food (vegetarian and fish) 
Strictly kosher food and accept the extra costs. 

. ' 

I/we intend to leave Sigtuna (date) (time) · · · · · · · · 

a I/we intend to come earlier O•r stay longer in Sweden for .holidays and would like . 
Samarbetsradet f6r judar och lcristna to help me with suggestions arid/or arrangements. . . . . : 

I/we have calct4ated that my/~ur stay will cost Ser. --------· _··_·_· _· __ and that 
aJllltint has been transferred to your accolUlt at . 

0 Svenska Handelsbanken;·- account number 6197-225 909 502 

O Swed~sh pos~giro, accol.Dlt mmlher 441 10 SS - 9. 

If there are chariges in the above, please info.nn: 

Samarbetsridet for judar Och kristna 
c/o Arie Lems 
Tidkumes vAg 8 
S-191 76 SOLLF.Nl'llNA 
SWEDEN 

Signature: 
~~~-~-~~--~~~-

• 
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REGIS_TRATIQN ~OST.ER· ... 

f • th ' - tf~'. o . e . . 
ICCJ "COLLOOWIUM -. ~ :'_ 

June, ·J980 in Slgtuna, Swe~en 
Country-wise; · full n6mes and odressek" ore to be found on 

· the ChrQoplogico[~list. 
·~ 

-o-o-o-o-o-,o-o-o-o.-o-o-o-o-c-.. . 
... : ... 

AUSTRIA: Pordes, Kurt 
BELGIUM: Dequeker, Luc Guigui, Albert Ruygers, Anteon 
CANADA : Goldbloom, Victor c. 
ENGLAND: Friedlander,Albert Goss, Leonard Goss, Mildred 

St.ernberg, Sigmund Sternberg, Hazel 

FRANCE : Dupuy, Bernard Huchet-Bishop, Claire Kessler, Colette 
Raber, Marcelle 

GERMANY: Bethge, Eberhard 
HOLLAND: c.ie Kruyf, Theo 

Zuidema, Willem 
ISRAEL: Emanuel, Joseph 

Rossing, Daniel 
LUXEMBOURG: Carreer, Pierre 
POLAND: Wojtowicz, Andrej 

SWEDEN: Andersson, Karl 
Benson{, Ben 
Borgegard, Torbjorn 
Carlzon, Lars 
Ettlinger, Joseph 
Howa·rd, Len 
Kaplan, Bruno 
Lems, Arie 
Levy, Hans 
Lorraine, .. Gun 
Martling, Corl H. 
Ritov, Eiton 
Samuelsson, Tore 
Sehlstedt, Bernt 
Strom, Ingmar 
Wie~e, .Stig 

SWITZERLAND: Brossloff, Fritz 
KOhne, Susi 

U.S.A. Aries, Leonard 
Bosch, 
Hyatt, Lilian 
Tanenbaum, Marc 

Shuster, Zachariah 
Kremers, Heinz 
Kuyer, Marijo 
Soetendorp, Trude 
Holmquist, Harriet 
Schoneveld, Coos 

Angven, Per 
Berg, Gunnar 
Brandt, Krister 
Danielsson, Per 
Fjarstedt, Biorn 
Jansson, Alvar 
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