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Geneva, Feoruary 16, 1981

- Further to my memo of December 9 and the minutes of the meeting of

the Steering Committee of December 4, I wish to inform you that in agree-
ment with the Catholic side the following technical arrangements have

been made concerning the forthcoming neeting of the International Catholic-
Jewish Liaison Committee, which will take place in London from March 31 to
April 2.

Lo

Hotel, Welbeck Street, London W.1.

2.

The meeting will take place in the Walden rcom at the "Clifton Ford
(Telephone No. u486-660; Telex No. 22569).

The Catholic participants have expressed the desire to be housed at

the same place as the Jewish delegation and we have therefore reserved a
sufficient number of rooms for both delegations at the Clifton Ford Hotel

from March 30 to April 2 inclusive.

I would be grateful if you therefore -

- also chose to stay at the Clifton Ford Hotel. The price will be 24 .72
per day, including breakfast and VAT. .

5

for all part1C1pants.

L.

for a preparatory meeting.

5.

Arrangements have been made for joint kosher lunch mesls at the hotel

. I sugges* that the Jewish delegation meet on March 30 in the evening
I propose that we meet at 8 p.m. in the hotel.

Please let me know during the next two weeks who will attend from

your organization and how many rooms you will require, indicating also the

days of arrival and departure.

I would be grateful if you sent copy of

this information to my colleague, Dr. Elizabeth Eppler, ¢/o Institute of.

Jewish Affairs,

11 Hertford Street, London W1'Y 7DX, who hgs kindly agreed
to make the necessary arrangements with the ‘hotel.

o
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ISAM SARTAWI

Dr. Leopoldo J. Niilus,
Commission of the Churches
on International Affairs,
World Council of Churches, =
150 Route de Ferney,

1211 Geneva 20, Switzerland.

February 18, 1981

Dear Doctor Niilus:

On February, 2nd, 1981, Sheli Knesset !ember Uri
Avnery delivered a remarkable speech in the.Knesset, during
which he raised the Paiestinian and Israeli flags and
emphasized that peace can only be reached when a Polestinian
.State is established alongside the State of Israel.

Mr. Avnery enumerated a number of recent political
developmen:s-which represent significant progress towards
peace and vinich unfortunately have been given lxttle or no

- coverage. in the media. L ;

I am enclosing for your perusal a verbatim translation
of Knesset Member Avnery's speech, as prepared by the
peace-publiication Israel & Palestine, as well as the text
of my letter to the Israeli Council for Israel-Palestine
Peace (ICIIP), which was reprinted.by the ¥ast Jerusalem
weekly Al Fajr, within an article by General Peled entitled
"The Israzll Peace Camp".

I hogzuthat you may f£ind the enclosed material helpful.

I'%WG(;%’EK/,CQAE___’TW\%M

M t.n...a_-‘l...

Sincerely yours,
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(LM AVMNERY: MOTICHN T@ THE KREES

Uri AVNERY: {Sh-e-li Camp) ~Mr. Chairman, respected Knesset:

I shall refrain from addressing myself to the speech of my
predecessor. We listened to a speech, to an orgasm of ignorance and
hate and | do not know which overcame the other: the hate overco-
m gnorance or ignorance surmounting the hate.

I will only say this: were the leaders of the Moslem World
but :lightly grateful, they should send a telegram thanking Knesset
Mersber Moshe Shamir and his faction; because the silly and imbecile
Jerusilem Law helped them unite, for the first time, 800 million
Maslems into a single front against Israel. Speeches such as that
whicti we had to iisten to, from the mouth of KM Moshe Shamir,
evoke the Biblical question: ""Have you murdered and also inherited?”

I would like to speak seriously, now, about the subject at
hand. | hope the Foreign Ministar will deal directiy, when framing his
znswr,with this important political event, and shall not be tempted

to evnloit these words for the sake of temporary and unimportant

propaganda,

o+ - The Conference held at Taef was a most moderate meeting.But
perhans we should try to define, first of zll, what “moderate” and
“extremist” mean, in contemporary Arab World terms. One could say:
a "moderate” is cne who agrees with the Israeli Government and
an "extremist’’ is opposed to it.

On the other hand, | take the liberty of giving another defini-
tion: “extremists” are those who deny the very richt of the State of
Isrcel to exist; “moderates” those willing to accomodate themselves to
the existence of Israel, even if their terms are not acceptable to us, or
to some 2mong us.

If this definition is accepted we must then say that the Taef
C rence was moderate, since all its resolutions remain in the frame-
work of decisions taken by the Arab World’s Summit Conference held
in Baghdad in December 1977*; which decided, for the first time,
and with full agreement of all Arab States without exception that the
a@im is 3 just and permanent peace, based on the restitution of the
territories occupied in 1967 and the creation of a Palestinian State
ir: the West Bank and in the Gaza Strip, i.e., besides Israel.

KM Shmuel TOLEDANO (Change - Center Party): Would you mention
the word “Jihad"?

KM Uri AVNERY (Sheli Camp): | shall mention it.
Yossef ROM (Likud): He wants to prove he has a sense of humor.
Shmuel TOLEDANO (Change - Center Party): ————

Uri AVNERY (Sheli Camp): Couldn’t you have this debile conversa-
tion in the cafeteria? That is its rightful place.

Minister Shamir gets important information from his sources,
and among them - most important sources. | take the liberty of saying
that my friends and | also have sources of our own, and although they
are different from his, they are no less good.

What was really resolved at the Taef Conference? | quote LE
MONDE daily, which is universally recognized as a most serious news-
paper and which says: "...the head of Saudi Arabian diplomacy (1
suppose this means Prmce Fahd} supplied two appreciable prec:s:ons
as to the aim of the Jihad: the struggle which has been started is aimed
al liberating ’'the territories occupied since 1967' and thus, Israel’s

* Knesset stencgropher’s error. The Baghdad conference was held on 2.5 No-
vember 1978.
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terri. sial integrity proper is not being questioned”. This mears .he

State of Israel inside the Green Line’s borders. As to the character of
the sthad - " the purpose is to explore peaceful ("'pacifiques’) ways,

outsice the framework .of the Camp David accords, so as {o.restilue.

to the Palestinians their legitimate nghts to obtain self-defermination
and an Independent Siate in Palestine”,

Amnon LINN (Likud): And for this they declare a Jihad?
Uri AVNERY (Sheli Camp): The word Jihad as it appears thor is a...
Mordekhai TZIPORI (Likud): ....Friendly word.

Uri AYNERY (Sheli Camp): ....word that should be rejected comale-
tely, because of its religious and historical associations. But it iy czid,
there, @ "military, political and economic Jihad”, and the i{ins
Moroccc-, who certainly cannot be suspected, even by the Alar =~
of this House, as an "extremist” personzlity —— | remind you 1.1,
King :1assan 11 of Morocco was the first Arab ruler who, as early &
1958, hefore an Arab public in Beirut, proposed that lcrael shodlo
join the Arab League — — and King Hassan daclared now that the aim
is political and economic struggle to cancel the annexation of East
Jerusalem. It is said, specifically: East Jerusalem.

Mr. Chairman, the main phenomenon in Tzef, and orie on whizh
I would like to speak furtier, is the strengthened position of the I754-
ership of the Palestine Liberation Organization, led by Yazser Arziz:,
who was Deputy, Third Vice President of the conference’s Chairman.

In order to understand at all what happened in Tasf one mus:

1

. undesstand what happened in the last few weeks inside the Palesiine

Liberation Organization, tha PLO. Since the Israeli media do not usu-
ally report on these developments, which are most important for the
future, | take the liberty of bringing before the Kresset — =na | am
happy that the Prime Minister aad the Foreign Ninister are present in
the House — some facts which they should know, and which i am not
convinced were brought 10 their attention.

For the last six weeks a series of official statements kave been
made by the leadership of the PLO, statements in which one percza s
{and | say this with some care) a mest fundamental changa in the PLO's
approach to the State of Israel; and whzat is even more important — to
the Zianist Movement, too.

. Vice Minister of Defense Mordekhai TZIPORI: ————

Urr AVNERY (Sheli Camp): 1 suggest that the Vice Ministz
fense.......

Vice Minister TZIPORI: Mo, | correct you........

r of De:
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Uri AVNERY (Sheli Camp): ........I suggest that the Vice Ministar of
Defense should listen to the facts and if he has something to add to
them, | shall be glad to listen.

So, a whole series of official statements has been made by
highgst-ranking PLO leaders, and they indicate a fundamental ideolo-
gical change in the PLO’s attitude to the State of lsrael and what is
‘more important, in my eyes, towards the Zionist Movement. And
those are the facts: in MONDAY MORNING weekly, which belongs
to the PLO and is published in Beirut, there appeared an interview
with Mr. Isam Sartawi, who is presented in this interview as Senior
Advisor to Yasser Arafat, and in this article, which is essentially di-
rected against the.Labor Party’s platform, he says: "There are in Israel
peace forces, including the Sheli party, the.Peace Now movement,
the New Outlook group and others"".

| wish to draw your attention to the fact that this means three
organizations the Zionist character of which nobody doubts.

Maore important still: after a few days the weekly EL HAWA-
DETH, the most important magazine of the Arab world, read hy mil-
lions of Arabs including the Palestinians, published a very lengthy in-
terview with Yasser Arafat, which covers more than ten pages, and in
which one finds the following passage, whlch | suggest thls House
should pay attention to:

"Question: Following the decision of the Israeli Government,
that impedes Israeli politicians from carrying out negotiations and

sgcontacts with the PLO, what is the future n!' your relanons with
sraeli peace camp Sheli?”

Arafat’s answer: "We continue. Qur dec:'sioif is that of the Pal-
estinian National Council, taken in 1977. It deals with initiating a
dialogue with the democratic and progressive forces in Israel as well as
outside. We shall continue to do this. Whoever is willing to continue
to hold this dialogue, let him come too.

"I have the obligation to hold this dialoque, as the Chairman
of the PLO Execume since I have been elected to office sccording
to this program"'.

"Ouesnon Is this dialogue causing a rift among politicians in-
side Israel?"

Arafat’s answer: “"The aim of this dialogue is not arid was not
to cause a rift among politicians. The aim is to lay new political foun-
dations in the Middle East".

This means that, for the first time, the Chairman of the Pales-
tine Liberation Organization tells the Palestinian masses (in an Arab
newspaper) — not the citizens of the United States nor the journalists
of Western Europe but the Arab masses — that a dialogue is taking place,
with Zionist forees in the State of Israel.

Shmuel TOLEDANO (Change -
what bzse?

1 VNERY (Sheli Camp): In a moment | shall come to this.

3 At about the same time, in the official organ of the Palestine
Liberation Organization, FALASTIN AL THAWRA daily, a full-page
interview with Mr. Isam Sartawi was printed. This is the man they said
is "unimportant’ and "does not represent anybody". This time, as the
official representative of the Organization, and in the official organ of
the Organization (from which it was taken werd by word to be repro-
duced in the weekly supplement of FALASTIN AL THAWRA) — he
writes something to which | would like to draw the attention of those
who 2re seriously interested in this problem. Something unprecedented:
Mr. lsam Sartawi, in an official PLO newspaper, read by all Palestinians
in all the camps, everywhere....

Geula COHEN (Tekhiah - Banai): —

Uri AVNERY (Sheli Camp): Let me finish, | shall answer you.

He says:

“Inside the Zionist Movement — Al Kharaka Al Sahioniyeh —
exist, in our times, three currents: (1) The LIKXUD bloc, which denies
the rights of the Palestinian people and would like to annex all the
Occupied Territories; (2) The Labor Alignment bloc, which is willing
to give back part of these Territories but refuses to recognize the right
of the Palestinians to seif-determination and wishes to annex a consi-
derable part of the Territories; (3) The Peace Camp which acknowledges
the rights of the Palestinians and is willing to accept the existence of
the Palestinian State besides Israel”.

He talks specifically about the Zionist Movement. None of the
snecialists in this House, who follow these things, may find in the last

Center Partyj: Does he also say on

fifty years of Palestinian literature — and certainly not in PLO litera-
ture — such an approach to the Zionist Movement — A] Kharaka Al |
Sahioniyeh — which says there exists a body that wants peace and
with which one can talk.

1 shall be very careful and say this is the beginning of an ideo: |
logical revolution (be its reasons whatever they may be). And on this
there is room for discussion.

Finally, this self-same Isam Sartawi, after being introduced in
FALASTIN AL THAWRA as an official representative, as a close
Advisor to Yasser Arafat, sent a telegram of greetings to the lsraeli
Council for Israel-Palestine Peace which keeps contacts with the PLO.
And this long telegram of greetings ends with words which — before |
quote them — I would like to say were never said bafore, in fifty years
of Palestinian literature: "Earlier than all our combined enemies think,
peace shall and must reign between the Falestinian and !srae!: States
and their peoples”.

This is a historical document, since it mentions, for the first
time, specifically, in the name of the PLO, a peace between the Statz
of Falastin and the State of Israel.

No more an entity of this or the other kind, but the State of
israel, nominally.

You may say: somebody sent a telegram and tomorrow it will
be denied....

Shmuel TOLEDANO (Change - Center Party): Wasz the translator a
good translator? In what language was it?

Uri AVNERY (Sheli Camp): The original is in English. Written in'the
hand of Mr. Sartawi himseif: “The Palestinian State and the State of
Israel”. .

So, you may say: OK, somebody sent somekody else in Israel
a telegram of greetings and who may say thst this is in the name <f
the Palestinian leadership? On the 12th of January we read aloud this
telegram of greetings and next day, the French press agency mr
a newsitemn from Beirut: "PMr. Mahmud Labadi the PLO’s ofiicicl
Spokesman, welcomed the meeting held yesterday.lih:Jerusslem, a
meeting where a telegram of greetings from fsar" CAr(30A was read”.

Lzbadi also mentions that, during this 5 meeting, a sign-
‘linking the flag: of the State of Israel and the Pé’testmran flag wes
displayed by us.

And by the way, to the men of the Jordanian Option, in s
House: that same day, the Jordanian Foreign Minister, Mr. Adnan Abu
Oudeh, made a statement for the French news zeency in Amman, in
which he welcomed the meeting. He said that this meeting is "an im-
portant end interesting step”, which must be welcomed.

This is the PLO that came to the Tzef conference, this is the
PLO leadership headed by Yasser Arafet which came, after non-secret
statements of this kind; nei statements made for the West's saka hut
in Arab media, read by millions of Araks, publizzations such as F&
LASTIN AL THAWRA which is read by every Pa'sstinian in the iiic.
dle Ezast, or EL HAWADESS, read by all Arab circi2s'in-all Arab coun.
tries. Arafat came thus to Taef and was elected Third Vics Chairmzn
of the Conference znd the PLO got from the Conference prorizes
of help, as detailed fully.

‘ Mr. Chairman, | do not deceive myself that the Government
of lIsrael would accept, today, our approach and our peace program.
We have fundarnemal differences on this subject and this is well
known. Yet | ask: can the Government of Israel b2 its pelicy whate-
ver it may be), can the Knesset of Israel afford to ignore compleiely
what is happening for us? For the sake of a communique that will be
released tomarrow saying that the Government of Isrzel condemns
this or the other thing, for the sake of such ephemeral propaganda —
forgotten after a few short days — should we ignore what is happening
in the Arab world? Should we commit suicide in a kind of emotionai
self-agitation of the kind we listensd to from the mouth of Knesset
Member Moshe Shamir?

I move that the Knesset, either as a plenum or in Commitiee,
should confront these new develgpments in a serious manner, should
get a serious survey, both from official sources and from other sources.

Mr. Foreign Minister, there exist other sources, ther2 exist
other contacts, there exicts ancther kind of information. Has the time
not come for the Knesset to cet all the information at hand, from all
sides, to review the-situation in the Midd!e East as it is now?

Perhaps this would move the Gnvernmant of Israel to effect
some changes in its own perceptions, l.'.DI'ISHiEFo ions and pronounce-
ments. oo

A ) 3 g .ty y
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No one who. is-familiar

with the Israeli political scene ;-

coukd read without astonish- -
ment the strange resolation
i the Fifteenth  Post-\War -
Congress of the Social'st In-
ternational, held in Madrid .
in November 1980, stating
that © “the Isracli  Labour
Alignment, led - by Shimon
Peies, (is} the only viable
force for peace for and with

Israel.””. The political chap-: -

ter of the new phatform of
the Labour party calls for the
“active defence againut ihe
PLO both in the serurity’
arena and the ideological-po-
litical arena,” and for the
imposition of Israeli sover-
eignty over roughly 30 per-
cent of the West Bank and

the Gaza Strip and’ the whole:

cf the Golan Heights as a
minimal condition for muk-
ing peace with Jordan and.
Syria. It can best be descri-
“bed as a program -for war
ond not as a contribuaion to

‘peace,

What the new Labeur

platform means is simply that

peace 1s conditional upon the
Arab consent to the elimina-
tion. of all national aspirat-
it ns of the Palestinian people
sl 1o the terriwrial expane-
sion beyond the June 4,1947

borders  of . Istael. No one

"he Israeli I

“adopt, The draft

and replacing them with the
Labour party, This is an act
which I-believe - is beyond

. the mandate of any interna--
Ationzi body.”

The ‘SI had, of course, an-
alternative resolutian it could
proposed
by the Spanish Worker’ So-

cialist Party and the Italian

Sacialist Party and supported

- by the delegations of Sweden,

Senegal, Venezucla, Austria-

- and others, was undoubtedly

a much maore balanced .and
yealistic position for the SI

to take. i insisted on the .

need to base the peace in the -
" Middle East-“on the sccurity:
* of Israel and all States in the
- region and on a definitive £o-

* lution
problem, founded on the Te-

to the Palestiinan
cogniticn of - the Pa.lcslinlif'm
peaple’s legitimate ngh_ts..‘ )

Stating that “All peace ini-
tiatives that have attained
jmportant results,. warranl

support — thus backing Pre-

sident’s Sadal’s peace initia-
tive and the its onscquences-
the  Spanish-Ttalian “dralt
went_on to declare that “The

“problem, however, continuas ;
" to be the establishment of di-
" relations -
between: the Tsraelis and Pal:
estimans, | between 2 sate
whase sovereignty and inte

rect and positive

arity wust be respecicd and.

L5}

eace (

. Paris’ talks which

.and

~ken' place in the
- thinking of the PLO. over the
Slast - seven years.
* with PLO oflicials is na lon-

~who meets a
have to explain his conducy,.

vt
member

] Sy MY Moy, UV (5 P S

which merits closer scrutiny.
Taking as starting point the
began o
June 1966 between the PLO

Istacli - Palestinian  Peaco
(1ICIPP), the progress made
since then can be summarized

‘a5 follows. On the Jsraeli sie

there is clearly:a greater awa-
veness among..the }]J.ﬂﬂiy‘ ol
the development. that has (a-
political

Contacts

ger considered a punishable

‘crime and the number af in-
‘dividuals who seck such con-

tacts and obtain thewr.is in-

_greasing. '

No longer does an JIsracli
PIL.C official

as did Naftali Feder at the
time, as an . accideatal .en-
counter between two men at
the deor of the toilet. Meet-
ing PLO officials has become
in Isracl a respected pheno-
menen which s still vjgos
rously onposed by political

. ‘. *

circles who maintain. that Js--
_racl’s interests dictate a de-
nial of the Palestinian: legit:-

mate rights,

It would be well to re-
that  the  Labour
piaty, dubbed by the SI as
‘the ‘only viable peace .force

Jsrsi,

i

the. Israeli Council far-

-

dare hinder [ree and acknow-

- Jedged contacts between  Is-

raclis and the PLO.
The significance af this ag-
hievement may not be readily
appreciated  outside  Israel,
but jt should not be underes-
timated. In a sitation where
an JIsraeli governmient might
have to consider a new policy
toward the PLO___,mllw public
will be fosnd ready and wil-
ling %o support it. The il
dingiess of the public to put
to the test a different policy
*towards the Palestinian prob-
fem has risen  from some 3
percent  in December 1975,
when the 1CIPP was announ-
ced, to close 1o 50 percent in
more recent polls,
But in all fairness,
developments  inside  lsrael
can hardly  bLe compared to
these seen on the Palestinian
side. Sullicg it to point out,
as coes Dr. Sartawi  inhis
letter to the 1CIPP on the
occasion of its filth anniversa-
ry, that  Chairman Aralat
can state ‘now that talks be-
tween the PLO . and Sheli
have for their purpose the
creation of new political facts
in the Middle East and the
world takes rthis astonishing
declaration in its stride. This
- declaration s most significant
jor other clanents  included
in it as well, The reference

gt b sasmanas de ohepotaan,. 00§ unai s e

these .

very talks were  being con-
ducted pursuant to the PNC

resolutions of 1977 .and that *
“he was boynd by that resolu-

tion to maintain those con-
tacts with the various Israeii
political parties mentioned in

the iterview.Furthermore, he ™

stated that “any one whois

prepared o join these talks
is welcome to do so.” k
_For ws it has always been
of the utmost importance that
Zionism, as lhe cmbodiment
of the historical hopes of th
Jewish people for a secure

sovercign existence in_its ane

cient land, should be recogni-
el as compatible with the

vealization of simiiar, aspira-

tons of the Palestinian na-
tional movement. That now,
after so many years of strug-

o gleand suffering for which

many imust be blamed, this

hope scems to be realized, is

a development avhose import-
ance transcends any pelitical
circumstance of the moment,
The flat, two dimensional
perception of Zionism as a

homogenous, unified one-co-
loured ideology that bears no

variaticns, is now replaced by
a inore penetrating perception
of that most complex and
stiring  phenomenon of the
resurgence of Jewish national
awarceness. .

Taced with such far reach-
ing developinents in the Pal-
estinian camp, what is there
on the Isracli side to cqual it?
The answer hardly necds to

be spelled out:  rigidity of

e e ai y—
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ALaatiiaL
in Madrid knowingly du.lu-
‘nated a party  announcing
such a program as “a viablé
peace force.”

ML IL S el bl s

By adnptmg the resolution
the Congress of the Socialist
International dealt a unne-
cessary and an  undeserved
insult to the veal peace foi-
ces in Israel. It is significant
that of all those present in
the Congress it was the PLO
observer who did not forget
the real peace forces in Is-

rael. For the PLO the yues
lon of jpeace ceased to L2 a
theary to be tossed around, or
an empty phrase meant to

_'uu]nm.-. a tarnished  image,.

as is probably the case with
the Labour panty of Istacl,

s therefore, not at all sur-"

prising that -the first prolt.a'l.
voiced azainst the catlous dis-
regard mw:'llcd in the Con-
gress for the peace camp of
Israel was that of the PLO
. observer Issam Sartawi. Re-
futing the assertion that the
Labour party ~is the only
“viable peace force in Israel,
he coammented: “Such an as-
sertion” eliminates  with @
stroke of the . pen all the
peace forces of Tsrael, inclii-
Jing the Sheli party, the
Peace Now
New Outook group and the

Rakah “party. By stating that -
the Labour party is the only. .

peace force in. Istac) the So-
cialist International is saying
that those peace forces do not
exist or have nothing to do
with -peace; it.is. dethroning

those bona fide peace. groups.

Movement, the

presenting - the
people and widely recounized
as such on an internati

Ic\el o

Thisg dralt resolution was
vehemently opposed by the
Isracli Labour delegation and
actively supported by the
PLO observer which, in it-
self, should have stopped the
S! from declaring  the La-
Lour Alignment a peace for-
ce, let alone a wviable one.
As for the PLO,. it is most
clistressing - that, hdvmg igiv-

en iti support: 10 a cha[r,'vre«- i af
. 4 Afth Annive:sar it
solution calling for the safe-- - y of the foun

gquarding of  Isracl's sover-
cignty and integrity, it was
not even mentioned in the
final resolution. s willing-
ness to accept peace on the
Lasis of coexistence and mu-
tual recognition has gone to-

tally unrccognized by the

" SI' Congress. :
The unavoidable conclu- :

sion from- this questionable

position of -the SI must Le

“that it has- [ailed 1o assert |
iell as a viable. owaimal- 1
ion in so far as the .\hdd.c-!"
East is concerned. Petty pars -
My considerations

certainly.
outweighed any desire to live

up to the requirements of the
hour, lar the time being the
EEC initative, which has yet -
to gather .momentum, seeins,
o' be holding greater hopes
for: the peace- forces in"the .
_ Middle East than that of the
SI. But.on the level of the |
hilateral relations betyeen the
_peace forces and the PLO. a
great deal. has been achieved ™

Pulesunai

pren ol e latter pasiiean

But neither the Labour party

nor the Likud government

M, Aradi o e o Al-Haiva-
dess ol Diecember 1980,
where e xd  that' those

.

Following is the text of the
letter . by Dr. 'Issarn Sar-
taw: to the CJPP;: -
19 December 1980 \30 12.)9

On the occasion of the

.dation of the ICIPP, T exten
‘to you 1y heartiest congratu-
flations and best wishes, Your
{valiant strugele  for a just
peace in the Middle East, and
your CNArnIons Céﬂll'agc in 1'e-
ecgnizing and advocating that
such a peace  can-only be
Jireached:. through the imple-
Jimentatien of Palestinian Na-
tonal Rights under the lea-
“dership of the PLO, has ear-
‘ned the respect of peace lov-
-ing forces all over the world.
I realize that the price which
you paid for your rourascous
position was a heavy one, but
'so do.all' pioneers and visio-
narics whose sacrifices are so
vital fer orderly progress of
history andl. lltc.\t\*olutmn of
more ‘mataré’ alid responsible

1 social. order as well as unore

advanced: models of inter-
human ‘relationships. ‘But the
suffering .was mnat on your
part.-alone; your Palestinian
counterparts had to pay an
even heavier and more ppin-

Sartawi Expects
Heavy Price

TTost in the long

the Palestinian®
. states and their proples,

ful price. Precious lives were
arduous road
toward peace. Said Hamanu
and other  comrades gave
their’ lives so that our two
peoples might live wgethier in
peace and co-existence, Let
these noble examples be an
incentive for all of us to von-
tinue omr  difTicult struggle
for peace until we achieve
our common goal “and, the
flags .of peace: [ly proudly
over our holy land. -~

- Slow as-our progress -may
seem o be, we must admit
that, by historical criteria we

- have come a long way. Chair-

man Arafat states * that the
ongoing peace talks with She-
li## have for their purpose the
creation of new political facts
in_the Middle Ease. And the
world takes. this -astonishing
declaration inits stride, be-
cause peace_through your va-
liant efforts and  ours, has
come o stay, v
* Soontr: than all our cormn-
bined enemies think, peace
shall and nust reign between
and Israeli

Bless you all
Issamn Sartawi

—

e
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antismy which precludes any
response Lo
aronnd, have become the dis-
tinguishing
lofeign policy,

In 1975, when ithe st
signal  of thz  dynamics of
PLO political thinking  be-
came noticeable in Israel, a
number of Israchi citizens ap-
pealed to the government to
sitnal back that we were ten-
tative and eager for further
siens of a ‘possible Isracli-Pal-
ostinian rapprochement. - The
appeal went unheeded. T'hese

Israclis decided that the next-

best thing they could do was
forming an  organization of
their owrl, which would wn-

dertake the task of signalling’

back to the PLO that some
of us were watehing them
with increasing hopes [or ihe
eventual reconciliation. The
ICIPP came into heing in De-
cember of that year,

Now, confronting a govern-

ment bent on tenacious hos-.

tility to the Palestinians, -and
an opposition which is bent

on disallowing any ch;mg.' in -
emwee

_thought the least -they ‘could
do to signal their apprecia-'

that - paolicy,: the

tion of the dramatic develop-
ments-in the PLO, just owli-
ned,- the very minimun théy
could do, was. to announce

their adeption, ‘as their for-:

mal insignia, ‘the Palestinian

-and Israch flags ‘posed siclehy -
sicle, thus demonstrating ‘their .
belief in the vision of the (wo
states living ‘in ‘peace- sooner -
" than most people expect,
Mattiyyahu - Peled.

Tt ey

T ey o

\ pracesses all.

taite of Israeli -
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Ne.66 + 150, ROUTE DE FERNEY = 1211 GENEVA 20 o TELEPHONE: (022) 989400 o TELEX: 21423 OIK CH » CABLE: OiKCUMENE- GENEVA

: : WORLD COUNCIL OF CHURCHES

PROGRAMME UNIT ON FAITH AND WITNESS
Dialogue with People of Living Faiths and idcologies i

Geneva, lebruary 24, 1981. (AB/LYM)

To: Consultation on the Church and the Jewish People

Re: 1981 Meeting, London~Coluney.

- Dear Colleagues, -

i

I have just returned from inspecting All Saints Pastoral Centre, which we will.
atilize, 22-26 June, and found it to be most adequate. We will be housed in comfort- [
sble single rocms, meeting vrooms are in ample number, and dining facilities appear
to be superb. Every ome must, however, bring soap and towels,

The best and ¢asiest way to reach All Saints Pastoral Centre from London air-
ports is by public transport, as follows:

From Heathrow Airport (most international flights) take the Piccadilly Line ~
(Underground) to "Kings Cross and St. Pancras", change to British Rail for "Radleti"
at Radlett iake a taxi to All-Saints Pastoral Centre. Total cost: £5.24.

From Cattwick Airport (Laker Airlines, British Caledonian, ete) take British
lail to Vietoria Station, then the Underground te "Rings Cross and St. Pzneras",
change to 3British Rail for "Radlett", at Radlett take a taxi to All Saints

Pastoral Centre., Total cost: £6,.54.

Jf at all possible, plan to arrive at All Saints on londay morning, 22 June.
Should your schedule require vou to arriwve om Sunday, let me know as soon as
possitis in order that I may make special zrrangements for lodzing close to the
Pastoral Cencre (it will not be possible for any of us - to stay.there bciore Monday).:
it would be wost helpful, imeidently, if you could.inform me of your flight numbers,

arrivsl and departure times,

Avenda

The agenda enclosed with this memorandum should be considered preliminary
because a few details have yet to be worked out. You can see, however, that we
will have a full and, indéed, concentrated weck of work -- in order to'complete
the Guidelines and shape the course of the CCIP for the next years.

Let me c¢all your attention to two high-lights of the week:
1) the discussicn by Dr. David Hartman of Jerusalem of Dr, Paul van Burea's boclk,
Discerning the Yay (don't give up hope; a copy should reach you in time to
study it before coming to London) and 4
2) the special session in the Jerusalem Chamber of Westminster Abbey, at which |
the Chief Rabbi of Britain will offer his reflections on the Guidelines, ]

As other preparatory materidls become available, I'll be sending them on to :
you. . } .

May Cod's peace be your peace.

: Allan R. Brockway
Encl. : Agenda X




AGENDA - LONDON CCJP MEETING

Monday,-22 Jurne

13.00 Opening Luncheon

Introductory Remarks

Invocation _ : - -
Greetings

Introduction of Guests

Presentation of Yoderator s and Secretary s Reports

16.00 Tea
16.30 Plenary Se5910n

3 Regional Reports

18.30 Dinnerx v £
19.30 Small Group consideration of Guidelines . | Vel

Tuesday, 23 June
8.15 Morning Prayers
8.30 Breakfast
9.00 Plenzry Session
Reports from small groups on Guidelines
General Discussion
11.00 Coffee ' 5
11.30 Plenary Session (contlnued) :
13,00 Lunch
14.45 Plenary Session
Preparation for 1983 WCC Assembly: “ o
CCJP relation to other aspects >f DFI Work (Dr. Dick Mulder;
Yinance Report (Dr. John ‘Taylor

16.00 Tea

16,30 Committee Meetings
18.30 Diasaser ;

19.30 Co-mittee Meetings

Wednesday. 24 June
£€.15 VnLning Prayers
8.30 DBreakfast
.00 Pleaary Session
; Report of Guidelines Drafting Committce
11,00 C(Coflee
11..30 ?Plenary Sessioen (continued)
13,00 Lurch
15,00 DPlenary Session
Report of Relations to Other Faiths Committee
Report of 19383 Assembly Committee
First Report of Finance Committee 1

|

16.00 Tea
16.30 Plenary Session )
Report of Guidelines Implementation Committee
"TFTirst Report of Conference Statement Committee
18.30 Dinner '
19.30 Committee meetings (as required)

Thursday, 25 June
8.15 lMorning Prayers
£.30 Brcakfast
9,00 Plenary Session
Paper.by Dr. David Hartman on Discerning the Way
ReSponse by Dr., Paul van Buren
11.00 Coffee

11,30 Plenary Session (continued)-

Questions and Llscu531on
13.00 Lunch

14.30 Board bus for Westminster Abbey

15.45 Jizrusalem Chamber, Westminster Abbey (Host: London Rainbow Grous
18,00 OC»oiional evening in London "




AGENDA - LONDON CCJP MEETING =~ . . = Ce w3 i
- | s = ,Iq
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Friday, 26 June
8.15 Morning Prayers
8.30 Breakfast
9,00 Plenary Session _ - o
Report of Nominating Committee
"Final Report of Finance Committee
Final Report of Conference Statement -  Committee
, 13,00 Lunch '
14,30 Adjournment-

.:.:.ﬁ
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[end]

Original documents
faded and/or illegible



The International Jewish Committee on Interreligious Consultations

H i
Secretariat in Burope: Secretariat in USA:

El. H

¢/o World Jewish Congress, 7 Ef“ﬁ,, R D c/o Synagogue Council
1, Rue de Varembe, I ¢ 5: Fhot] “ﬁ = of America,
Geneva, Switzerland RO Y B S 10 East 4Oth Street,

New York 1001€.

London,
6th April, 1981.

His Excellency Monsignor Ramon Torella Cascante,

Vice-Fresident of the Vetican Commission for Religious _
Relgtions with Judaism,

Vatican City-

Your Excellency,

The International Jewish Committee on Interreligiocus Consultations
has taken note with deep concern of the published reports on a recent
official meeting between the Secretary of State of the Vatican with repre-
sentatives of the Palestinian Iiberation Organisation. It is difficult to
reconcile this meeting with Pope John Paul II's forthright condemnations
of terrorism and violence. It is well known that the declared aim of the
PLO is the destruction of the State of Israel through terrorist activities
and violence directed against Isrselis and Jews elsewhere,

We also strongly protest against the political activities of
Archbishop Capucci who was apparently permitted to act as an intermediary
between the Vatican authorities and the PLO representatives, and who con-
tinuously acts in various capacities in political matters concerning the
Middle East in Rome, in latin America and several Buropean capitals,

This is in contradiction to the understanding, before he was released from
prison in Isrsel, that he would be assigned to pastoral work and not be
allowed to engage in anti-Israel activities and Middle East affairs,

We are apprehensive that these developments - the meeting with
the PLO and the activities of Archbishop Capucei - could adversely affect
the encouraging progress which has been made in recent years in the Jewish-
Catholie relationship.

- We ask Your Excellency kindly to transmit these views to the
appropriate authorities of the Vatican, We should be grateful if, at
the same time, you would convey to these authorities cur desire that they
meet with a delegation of the International Jewish Committee on Inter-
religious Consultations to discuss this matter in greater depth at an
early and convenient dsate. .

Yours respectfully,

Professor Shemaryahu Talmon,
Chairman, , _
International Jewish Committee on Interreligiocus Consultations -



Vatican Commission For " FOR IMMEDIATE RELEASE
Religious _ Relations With Judaism

International Jewish Committee
On Interreligious Consultations

¢/o World Jewish Congress
11 Hertford Street
London W1Y 7DX

Tel: 01-491 - 3517 London April 3, 1981

PRESS RELEASE

The 9th meeting of the International Liaison Committee between the Inter-
national Jewish Committee for Imterreligious Consultations and the Vatican
Commission for Religious Relations with Judaism took place in London,
England, Merch 31st - April 2nd, 198l.

The major points on the agenda included the presentation and discussion of
two pepers on "The Challenge of Secularism to our Religious Commitments”,
delivered by Msgr. Pietro Rossano, Secretary of the Secretariat for Non-
Christien Religions and consultant of the Vatican Commission, and Rabbi Dr.
Nachum Rabinovitch, Principal of Jews' College, London.

Msgr. Roscano underlined the following points: Secularization is a historic
process of western origin which tends to remove from society sacredness and
the sense of the religious. There are several patterns of secularization
and different ways of reacting to,and interpreting the same phenomena. The
effects of secularization should not be assessed in a negative way only: .
it offers,in fact, more freedom towards an authentic expression of one's own
religious identity. It can also be conducive to an atmosphere of dlalogue
and mutual cooperation, in which religious traditions, particularly Judaism
and Christienity, can and should cooperate for the promotion of common
values. Msgr. Rogsano pointed ocut that the speech by the Chief Rabbi of Rome,
Dr, Elio Toaff, on the occasion of his meeting with the Pope, deserves serious
considerstion.

Rabbi Rabinoviteh said in his paper that "religion needs to cultivate not only
love of God but also love of kindness. Religion needs to spesk mot with
authority but with humility. Then it will be heard - surely in all these areas,
all believers can cooperate, why not join research into soclal, economic and
ethical problem:*? ...Why not united efforts to deal with food distribution and
famine? Why not a combined campaign to promote peace studies? To quote
David's words:

"In the uprightness of my heart I have freely offered all these things, and I
have seen thy people offering freely and Joyously Thee. If we set the example,
it will be followed.™

The discussion which followed engaged the participants in an analysis of both
papers clarifying the understanding of major concepts in Judaism and Christianity.
The delegates pointed out common problems facing both faith commmities in

today's world. The discussion centered on the crisis of traditional values, the
impact on family life and the transmission of spiritual tradition to the new
generations.

2/ vvve
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The agenda considered an exchange of information on educational

initiatives being taken in both communities to further mutual understanding,
and on anti-semitism and its present resurgence in diff-~rent parts of the
world; its causes and possible counteraction. Special attention was given
to the meaning of the Jestruction of Furopean Jewry during the Second Vorld
Wer and its proper presentation in cducation. The meeting warnmed ageinst
pernicious revisions of the history of the Holocaust. The meeting discussed
developments in the field of religious freedom focussing on the draft
declaration on this subject recently adopted by the UN Commission on Human
Rights. The delegates pointed out similer perspectives in Jewish and
Christian approaches to the question. Finally, an exchange of views and
opinions followed on nisrepresentations of Judeism and of Christianity in
some Christien and Jewish writings.

Receptions in honour of the delepations were given by the World Jewish
Congress and the International Council of Christian end Jews. Many of
England's Jewish and Christian religious leaders participated, smong them
His Eminence Cardinal George Basil Hume, Archbishop of Westminator and the
Chief Rabbi of Great Britein, Dr.Ilmmanuel Jakobovits.

‘The group experienced a gratifying spirit of frankness and trust on both
sides in confronting together the sensitive issues raised.

The lists of participants follow.

The International Jewish Committee on Interreligious Consultations is composed
of the World Jewish Congress,the Synapogue Council of America, the American
Jewish Committee, the B'nai B'rith - Anti Defamation lLeague and the Isrsel
Jewish Council on Interreligious Consultetions.



INTERNATTONAL CATHOLIC-JEWISH LIAISCN COMMITTEE

London, March 31 - April 2, 1981

Cathplic Delegation

Most Rev. Mgr. Ramon Torrella Cascante

Mgr. Jorge Mejia

Most Rev. Mgr. Karl Flligel

Mgr. Erich Salzmann

R.P, Bernard Dupuy, OP
Dr. Eugene J. Fisher

Mgr. George Higgins

R.P. Roger Le Deaut

Mgr. Pietro Rossano

Rt. Rev. Geoffrey Burke

Rev. Deacon Graham Jenkins

Father Marcel Dubois, OP

Tit. Bishop of Minervino Murge;
Vice-President of the Secretariat
for Promoting Christian Unity, Rome

Secretary, Vatican Commission for
Religious Relations with Judaism,
Rome .

Auxiliary Bishop of Regensbure;

in charge of relations with
Judaism in the Catholic Bishops
Conference in the Federal Republic
of Germany, Regensburg

Secretariat for Promoting-
Christian Unity, Rome

Secretary, Commission for
Relations with the Jews of the
French Bishops Conference, Paris

Secretary, Secretariat for
Catholic-Jewish Relations, US
Bishops Conference, Washington

Catholic Bishops Conference of
the US, Washington

Professor at the Biblical
Institute, Rome; Consultant,
Vatican Commission for Religious
Relations with Judaism '

Secretary, Vatican Secretariat
for non-Christians, Rome

Auxiliary Bishop of Salford;
Chairman, Secretariat for Catholic-
Jewish Relations of the Bishops
Conference of England and Wales,
Salford

Secretary, Secretariat for Catholic.
Jewish Relations of the Bishops
Conference of England and Wales,
London

Isaiah House, Jerusalem




INTERNATIONAL CATHOLIC JEWISH LUAISON COMITTEE

London, March 31 - April 2, 1981

Jewish ﬁelegatioh

Prof. Shemaryahu Talmon
Dr. Geoffrey Wigoder

'Dr. Gerkart M. Riegner

Mr. Pritz Boeker
Rahbi Marc Tancnba&m _

Mr. Zackariah Shuster

Rabbl Bernard Mandelbaun

Dr. Ernst Ludwig Ehrlich

Dr. Josepk L. Lichten

Rabbi Leon Klenicki

Dr. Naehum L. Rabinovitch

Sir Sigmund Sternberg, JP

Rabbi Dr. Norman Solomon

Chairman, International Jewish Committee
on Interreligious Consultations; Hebrew
University, Jerusaiéen

Ihstitute_of-Contemporary'Jewry, The. Hebrew

University; former Chairman, Jerusalem
Rainbow Group, Jerusalen

Secretary-General, World Jewish Congréss
Geneva

 Representative, World Jewish Congress, Rome

National Interreligious Affairs Director,
American Jewish Committee, pr York

European Consultant, Interreligious Affairs,
Armerican Jewish.Conmittee, Paris

Executive Vice-President, Synagogue Council
of America, New York

European Director, B'nai B'rith, Basle

Reprosentative, Anti-Defamation League of
B'rai B'rith, Rome

Co-Director, Interfaith Affairs Committee,

Anti-Defamation League of B'nai B'rith,

New York
Principal, Jews' Collnge, London

Representative, Board of Deputies of
British Jews, London

Rabbi, Hampstead Synagogue, London



AMERICAN SECRETARIAT:

Svnagogue Council of America
432 Park Avenue South — Suite 1000

New York, N.Y. 10016
lel.: (212) 686-8670

HUIROI'EAN SECRETARIAT:

World Jewish Congress

! Rue de Varembe

1211 Geneve 20, Switzerland
Tel.: (022) 3413 25

CONSTITUENT AGENCIES:

American Jewish Committee
165 East 56th Street
New York, N.Y. 10022

Anti-Defamation League—
A'nai B'rith

423 United Nations Plaza
“lew York, NY. 10017

'srael Jewish Council for
nterreligious Consultations

2A Koresh Street, P.O.B. 2028
crusalem, Israel 91020

Synagogue Council of America
+32 Park Avenue South
“ew York, N.Y. 10016

wWorld Jewish Congress
" Park Avenue
“lew York, N.Y. 10016

-

Jnternational Jewish Committee
on

Jnterreligious Consiultations

May 18, 1981
TO: Members of IJCIC
FROM: Bernard J. Mandelbaum

SUBJECT = Next Meeting

The next meeting of IJCIC is scheduled for:
THURSDAY, JUNE 18, 1981

8:30 a.m. (Breakfast will be served)

Offices of the World Jewish Congress
1 Park Avenue
New York City

The primary purpose of this meeting is to discuss

the enclosed GUIDELINES FOR JEWISH-CHRISTIAN DIALGOUE
which will be discussed at the upcoming WCC Consultation
on the Church and the Jewish People, to be held in
London from June 22-26. There will also be a one day
meeting between IJCIC and the WCC Liaison Planning
Committee in London on June 28th.

A response card has been included for your convenience.
Please return it immediately.

Thank you.

BIM/fiu
enclosures



DRAFT DOCUMENT - For Discussion Purposes only

GUIDELINES FOR JEWISH~-CHRISTIAN DIALOGUE

Consultation on the Church and the Jewish People
World Council of Churches

Historical Note

At its meeting in Jerusalem, June 20-23, 1977 the CCJP began the
drafting of Guidelines for Chiistian-Jewish dialogue. The Con-
sultation on the Church and the Jevish People (CCJP) had at that
time drafts and study papers from various study groups in various
countries from which a joint document was prepared by a committee.
This document became the basis for further work and revisions.

The International Jewish Committee on Interreliglous Consultations
(1JcIC) was invited to submit comments and did so at the Liaison
and Planning Committee (LPC) meeting in Geneva in February 1979.
An Ad Hoc Committee of the CCJP gave further attention to the
draft in March 1980. In order to produce a more coherent document
the present draft has been restructured, but incorporates the
basic content of the earlier drafts.

During this process WCC Guidelines on Dialogue (1979) were com-—
mended to the member churches "for their corsideration and dis-
cussion, testing and evaluation, and for their elaboration in

each specific situation” (Central Committee, Kingston, Jamaica,
January 1979). The following document is a Draft of Guidelinss,
constituting such an elaboration for the specific tasks of Jewish-
- Christian dialogue.

[l

PREFACE

1.1 "One of the functions of dialogue is to allow participants
" to describe and wiiness to their faith in their own terms.

This is of primary importance since self-serving descrip-
tions of other peoples' faith are one of the roots and pre-
judice, stereotyping, and ccndescension. Listening care-
fully to the neighbours' selfunderstanding enables Christians
better to obey the commandment not to bear false witness
against their neighbours ... (WCC Guidelines III:4, p.17-18).

1.2 This groundrule for dialogue has particular and specific im-
plications for Jewish-Christian dialogue, due to the way in
which Christianity emerged out of Judaism. Thus Christianity
came to define her own identity overagainst that of Judaism.
In the process the Church developed her own definitions,
understandings and terms for what she had inherited from
Jewish traditions. Thus the need for seeking in and through
dialogues the answer to the question how the Jews understand
themselves becomes more urgent.

1.3 Due to this process the average bible-reading and worshipping
Christians often believe that they "know Judaism" since they
have the 0ld Testament and records of Jesus' debates with
Jewish teachers and the early Christian reflections on Juda-
ism of their times.
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1.4 Thus, no other religious tradition is as thoroughly "defined"
- by the Church, as is Judaism. Therein lies the special need
for Jewish-Christian dialogue, i.e. the seeking and the
listening to how the Jewish community "describe and witness
to their faith in their own terms",

1.5 In Jewish-Christian dialogue it often becomes clear that, in
a certain sense, an understanding and interpretation of Juda-
ism is an integral part of Christian theology. But, from a
Jewish perspective, a theological understanding of Christian-
ity is not of essential or integral significance. This lack
of congruity between these two communities of faith must be
recognized in Jewish-Christian dialogue. It cannot surprise
us that Jews resent Christian theologies in which they as a
people are assigned to play a negative role in the schemes
of Christians. The step is not long from such patterns of
thought to overt acts of condenscension, persecution, and
worse — as history demonstrates over and again.

1.6 Central to the specific relationship and the different self-
definitions of Judaism and Christianity is the fact that what
is the Bible to the Jews is also the Bible to Christians -
but not the whole Bible. To them it is the 0ld Testament to
which the writings of Evangelists and Apostles have been
added as the New Testament. Thus the Bible of the Jews and
the 014 Testament of the Christians are the same and yet dif-
ferent. The Christian terminology came to dominate Western
scholarship, also in the term "intertestamental literature”,
or in the term "Spitjudentum". This latter term ("Late Juda-
ism") has the unfortunate connotation that Judaism comes to
an end with Christianity and the Post-Biblical time from
150 BCE - 150 CE is the end of Judaism, as far as Christians

3 are concerned.

1.7 It is important for the dialogue to aim at a terminology -~
scholarly and otherwise - which does not bear the marks of
the interpretation of one of the partners. Toward that end -
and for the purpose of consciousness - raising - we shall
use in this document terms like The Hebrew Bible, the period
of the Second Temple, BCE/CE.

2. ANTISEMITISM

2.1 Christians cannot enter into dialogue with Jews without ashamed
awareness of Christian antisemitism and its long and persistent
history. The WCC, in the Assembly at which it was constituted
(Amsterdam 1948) condemned antisemitism: "We call upon all the
churches we represent to denounce antisemitism, no matter what
its origin, as absolutely irreconcilable with the profession
and practice of the Christian faith.

- — dvam i m——— e 28 e - - . —_



2.2

2.5

2.4

2.5
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Antisemitism is sin against God and man". This appeal has
been reiterated many times. The WCC Assembly in New Delhi
(1961) stated clearly that in Christian theology the res-
ponsibilities for the Crucifixion of Jesus "must fall on
all humanity, not on one race or community. Jews were the
first to accept Jesus, and Jews are not the only ones who
do not ;33 recognise him".

It is necessary that Christians face honestly the tragic
history with regard to the Jews - a history which includes
events like Crusades, Inquisition,Pogroms and Holocaust.

It is only by facing this history that Christians come to
understand the deep-rooted suspicion that many Jews up to
today hold against Christians and Christianity while Jews
remember with gratitude acts of compassion from Christians,
the persistent potential of Christian antisemitism remains
a threat. It is a lamentable fact that large parts of
Christendom have been guilty of antisemitic attitudes and
acts. Christians are called upon to fight, with all the
resources at their disposal, antisemitism, especially since
it shows increase in many parts of the world.

Christians in parts of the world that have had little Jewish
presence recognize the importance of the Hebrew Bible for
Christian faith and life. They do not wish to be burdened

by the weight of Western history and theology, but rather
want to explore in their own ways the significance of
Jewish-Christian relations, from the earliest times to the
present, for their life and witness. Evenso, those who live
in the parts of the church which have a record of anti-
semitic acts feel duty bound to make known to all Christians
the history of anti-judaism and antisemitism.

We must be especially attentive to those traditional convic-
tions which have furthered antisemitic stances and attitudes
on the part of Christians. Attention should therefore be
given to the following points: Judaism should not be pre-
sented as a kind of anachronism after the coming of Christ:
the Jews are a living people, very much alive in our present
time as, for instance, the establishment of the State of
Israel shows. Neither should the impression be given that
the Church has superseded the Israel of old. The Jewish
People continues to be God's People, for God is not unfaith-
ful to those whom he has chosen (Rom. 11:29).

As long as Christians regard Israel only as preparation for
Christianity, as long as Christians claim the validity of
God's revelation to them by negating the validity of God's
revelation to the Jewish People, Judaism is denied any theo-
logical validity, and it becomes impossible to maintain a
common ground for our common hope.

The Christian reponse to the Holocaust must be a resolve
that it will never happen again. Christian teaching of
contempt for the Jews and Judaism was spawning-ground for
the evil of the Nazi Holocaust. We must ask ourselves: In
what specific ways can the lessons of the Holocaust be taken
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3.4
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seriously by Chriestian churches and theologians? We must
learn so to preach and teach the Gospel as to make sure
that it will never again be used by the enemies of the
Jewish People. The Christian churches must be in the fore-
front of any efforts to prevent any conditions which might
lead to another slaughter of the people with whom God
formed the covenant.

The Holocaust must lay to rest forever the Christian fable
that the sufferings of the Jewish People are a judgment of
God. The time has long since come for the Church to cease
passing judgments on other faiths and people by holding an
absolutist tradition or theology that in any way appears
to sanction persecution of others. God's love and compas-
sion do not permit us to attribute to him the wounds of
body and mind that have been inflicted on the Jews.

If the above misrepresentations and misunderstandings are
to be counteracted, a constant critical review of all
church teaching, preaching and liturgy is necessary. Some
churches have done such reviewing, others not yet.

UNDERSTANDING OF JUDAISM

Dialogue is a meeting with "the other". There is no sub-
stitute for Christians meeting with Jews and understanding
them in their distinctiveness as Jews. Such knowledge is

by far the best safeguard against antisemitism, old and
new.

Dialogue is a programme for relationships. Christians have
to listen to Jews defining themselves - listening as equal
partners in a conversation from which the power dimension
has been removed. The disputations of mediaeval times
between Christian and Jewish theologians, which were or-
ganised from time to time, were never held on a footing of
equality.

The often total ignorance among otherwise welleducated

Christians about the history of the Jewish People after

the fall of the Temple of Jerusalem (70 CE) has contributed

to the feeling that Judaism dried up when Christianity

entered the scene of history. But Christians should be

aware of the vibrant and continuing development of Judaism

in post-biblical times. Between the first century and today

there has been an enormous output of Jewish religious and
philosophical literature and commentary. European Jewry was
virtually destroyed by the Nazis; it is little short of
miraculous that the destruction of six million Jews should

have been followed by the reconstruction of Jewish life with '
its special points of focus in Israel, America,and to a '
certain extent in Western Europe.

Knowledge of Jewish history and spiritual achievements

together with the meeting with contemporary Jews will meke
us better able "to compare equal with equal”". Just as
Christianity has a long history of development so has

O R
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Judaism. We should not compare contemporary Chriatianity
with our image of ancient Israel.

The negative image of the Pharisees found in much Christian
preaching and writing remains ones of the gravest dis-
tortions of Judaism prevalent in Christianity and spread
by Western literature into many other parts of the world.
It was from the Pharisees that Jesus learned the Golden
Rule, from them comes the belief in resurrection.

Pharisaism was a dynamic religious movement that brought
renewal to Judaism in the time of the Second Temple. The
Pharisees were the only ones who had the religious vital-
ity necessary for surviving the catastrophe of the fall of
the Temple and to build the structures by which the Jewish
People could survive 2000 years of exile.

Jesus' debate with the Pharisees is a sign that they were
the ones he took seriously, to them he addressed - like
the prophets of old - his critique of the foibles of any
religious establishment, a critique which has many
parallels within Pharisaism itself and within its heir,
Rabbinic Judaism. Whatever the Pharisaic movement was -
it was not an empty, legalistic system, but a dynamic and
creative movement - as the later history of Judaism has
shown.

In reading and interpreting the New Testament we must con-
stantly remember that Jesus was a Jew. He lived and taught
among the Jews. His teaching belongs to the Judaism of his
time. Therefore, the conflicts and controversies reported
in the New Testament must be seen as taking place within a
framework which he not only shared with fellow-Jews, but
by which he identified with his people. When the words of

~ Jesus were used by Christians who did not identify with

Israel but used them against "the Jews", they became weapons
in anti-Jewish polemics, and thereby their original inten-
tion was distorted.

We must guard against tendencies to portray Jews or Jewish
groups as negative models. The truth and beauty of Christ-
janity cannot be enhanced by setting up Jews or Judaism as
false and ugly. Likewise the witness of the Hebrew Bible
should not be portrayed as less authoritative or normative
than the New Testament. It is central to the tradition
which our Lord accepted as his own and which he reaffirmed
as He interpreted it in his life, work and thought. The
judgment and the redeeming love of God should be presented
as existing from Genesis to Revelation.

We both believe in the one God, Creator of all that is,

bound to humankind in grace and love. We both believe in
the one God who has made his will for us known to us and
who wants that all turn to God, know God and worship God.

We both believe that God has created men and women as crown .
of creation, that as such they are called .to be holy, are




given stewardship in God's name over the creation and are
accountable to God for the way they exercise this steward-
Bhip .

As Christians and Jews we are taught by our scriptures to
know ourselves responsible for our neighbours, especially
for those who are weak, poor, persecuted.

Christians and Jews have a common hope, looking forward to
the fulfilment when this earth will be renewed, all suffer-
ing be done away with and God's will shall be victorious in
all realms and respects. In this ultimate hope they work here
for greater righteocusness, trusting that all deeds of justice
will not be in vain.

3.9 For us Christians the gifts that we have received from God
through the Jews include Jesus Christ our Lord. It is through
him that we are linked to this common faith in God, this
obedience to God's revealed will, to common hopes for a re-
deemed world in justice and love.

In the history of the Church as it became for 211 practical
purposes a Gentile community, we have learned to express our
gratitude to Jesus Christ in ways that strike the Jews as
strange. In our dialogue with the Jews we shall attempt to
understand better what we so confess, as we are equally re-
minded of our common faith in the one God whom both we and
they call upon in daily prayers as Father.

4. AUTHENTIC CHRISTIAN WITNESS

4.1 Proselytism, as distinct from Mission or Witness, is rejected,
in the strongest terms by the WCC: "Proselytism embraces
whatever violates the right of the human person. Christian or
.non-Christian, to be free from external coercion in religious
matters, or whatever, in the proclamation of the Gospel, does
not conform to the ways God draws free men to himself in
response to his calls to serve in spirit and in truth."
(Ecumenical Review 1/1971, a study document of the Joint
Working Group between the R.C. Church and the WCC, p. 11).

We now realise more than ever before that the world in which
we live is a world of religious pluralism. This demands from
us that we treat those who differ from us with respect and
that we strongly support the religious liberty of all.

4.2 This rejection of proselytism and our advocacy of respect for
the integrity and the identity of all peoples and faith
.communities is the more urgent where Jews are concerned. For,
as stated above, our relationship to the Jews is of a unique
and very close character. Moreover, the history of antisemitism
among Christians and forced baptisms of Jews in the past makes
it understandable that Jews are rightly sensitive towards all
religious pressures from outside and all attempts at prosely-
tising.
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We reject proselytism both in its gross and more refined forms.
This implies that all triumphalism and every kind of manipula-
tion are to be abrogated. We are called upon to minimize the
power dimension in all encounters with the Jews and to speak at
every level from equal to equal. We have 'to be conscious of the
pain and the perception of the others and have to respect their
right to define themselves.

We are called upon to witness to God's love for and claim upon
the whole of humankind. The witness to Christ as Lord and
Saviour, however, is challenged in special ways where .Jews are
concerned. It has often become discredited as a result of past
behaviour on the part of Christians. We therefore are seeking
authentic and proper forms of Christian relations with Jews.
Some of us believe that we must bear witness also to the Jews.
Some among us are convinced that the Jews' faithfulness and
obedience to God do not depend on their accepiance of Jesus
Christ as Lord and Saviour. Some of us maintain that as a sepa-
rate and specific people the Jews are an instrument of God with
a specific God-given task and, as such, a sign of God's faith-
fulness to all humankind on the way towards ultimate redemption.

4.5 _Thxrough the history of the Church there have been communities

5.
5.1

of Jewish Christians/Christian Jews who see themselves called
to a specific witness to Christians, to Jews and to the world.
They retain their identity with Jewish Law and calendar,
language and liturgy while affirming Jesus Christ as their
Messiah and Saviour. Their claims have raised questions both
among Jews and Christians. According to Rabbinic Law they are
mnot accepted as Jews. Among Christians they have been accused
of not recognizing fully the oneness in Christ of Jews and
Gentiles.

Other Christians of Jewish origin have chosen to identify with
the Church without such specific identification with Jewish
tradition. Among them some consider tnemselves part of the
Jewish people which they hold in high esteem, but give their
witness to Jesus Christ without distinction from their Gentile
gisters and brothers.

It is important for Jewish-Christian dialogue that both of .
these perspectives be recognized as part of the full Christian
spectrum. )

THE LAND / STATE OF ISRAEL

We are reminded again of the World Council of Churches' "Cuide-~
lines on Dialogue", which state that "one of the functions of
dialogue is to allow participants to describe and witness to
their faith in their own terms". We recognize that this guide-
line is of particular significance with reference to a feature
of Jewish self-awareness which is often misunderstood by
Christians: the indissoluable bond between the Jewish people
and the Land of Israel, which has in the present time, after



many centuries of exile, found social, cultural, economic and
political expression in the reality of the State of Israel.
Failing to acknowledge the right of Jews to return to the Land
prevents any fruitful dialogue with them. Christians are,
therefore, called to examine their theology and history of
their own faith on this point during any serious Jewish-
Christian dialogue on the meaning of the State of Israel.

5.2 Although this Land has also special significance for Christ-

ians, as it was here that Jesus Christ was born and lived,
worked and taught, suffered and died and was resurrected, and
thus has a quality of holiness for them as well, they often
find it difficult to fully grasp the validity of the Jewish
attachment to this land. Not seldom they depreciate this
attachment as "particularistic", contrasting it with the "uni-
versalistic" thrust of the Christian message. Such a view does
neither justice to the particular nor to the universal elements
in Jewish no less than in Christian understanding of the Holy
Land. Too easily Christians, particularly of Western traditions,
take their own distinctions between faith and nationality,
church and state, religion and politics for granted and expect
Jews to subscribe to them, thus creating a hindrance to a

~ genuine understanding of the significance of the State of Israel
" for Jews both in Israel and in Diaspora. That Jews disagree

among themselves as to the mezning of this significance, only
emphasizes the Christian need to enter and maintain serious
dialogue with representatives of all shades of opinion in con-
temporary Jewish life. Such dialogue may prevent Christians
from falling into false stereotypes about the Jewish people,
the Ziponist Movement and the State of Israel.

5.3 ..We believe that the claims of the Jews to the Land of Israel can

6.

be reconciled with the claims of others, especially Arabs, who
know this land as "Palestine", and that a solution can and must
be found which does justice to both nations.

FUTURE WORK

6.1 We are aware that the questions dealt with in this statement do

not cover the whole area of Jewish-Christian encounter. We ex-
press our hope, moreover, that contributions to work in the
future will increasingly come from Christians in Africa and Asia.
We are very much aware that the differences of opinion among us
demand further study.

6.2 Our dealing with these issues will show that in our thinking

about Israel and the Jews very important and vital tenets of
our Christian faith are at stake. Is it too much to hope that
Christians and Jews may live in creative tension, enriching and
encouraging each other, despite the appaling record of the
relationship between the two communities over the centuries?

6.3 Consultations between Jews and Christians should be encouraged
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in which the basic convictions and differences of their respec-
tive faithe are discussed not merely in the hope of a better
understanding of the faith of our partners and an enrichment
of our own faith, but also in the hope of reaching & common

‘understanding of the nature of divine revelation and thus heal-

ing the breach which exists tetween the Jewish People and the Church.

Christians and Jews share with other believers the conviction
that all people, regardless of race, religion or nationality are
equally God's children and ecually precious in His sight. This
conviction is based on a concept of God as Creator of the uni-
verse, who continuec to care for his creation, whose mercies are
over all His creatures. Such common concept of God should unite
believers in trying to understand each other and in caring for
God's creation, including nature and all creatures.

The past has all too often been a time of alienation, even
bitterness. Happily today we have entered into a new stage of
conversation. The present contzins seeds of hope that under
the same one revealing God, Jews and Christians will fulfill
God's purpose of bringing justice, peace and holiness to the
whole human family.

3% %
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Members of IJCIC

Gerhart M. Riegner
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TELEX 650320

Geneva, 21 May
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1981

I received yesterday the enclosed press release of the World
Council of Churches, and the statement of their Commission on International

Both documents were sent to me by express letter by Dr. Niilus.

I tried to join Mr. Brockway by phone. But he was out of town.
I reached him this morning. He was not at all aware of what had happened
and promised to enquire immediately.

I told him that this was again a completely unilateral statement
and all the promises made by Dr. Raiser about increased consultation ob-
viously did not mean very much. I said the matter would certainly come up
at the meeting in June.

I also said that whatever one thought of the recent crisis

in the Lebanon, - to consider Israel as the only guilty body was obviously
absurd. Deep political differences existed within the lebanese people for
decades and everybody who knows the situation was aware of this. Simplistic
political scapegoat theories were not acceptable.

Sofar I have not seen any newspaper picking up the statement.
As at this moment it looks as if the crisis will be solved politically,
the statement will probably not have any serious consequences. '

Aui
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- urge that the partial peace initiative should be broadened to lead
to a general international conference involving all parties concerned
in the region, including also the USA, USSR, EEC, and in particular
the Palestinian people through their legitimate representatives.

The proper place for such a round-table conference could be the Lebanon,

as this would in turn serve as an added stimulus to Lebanese reconciliation

and sovereignty, which would save this country from more suffering and
destruction.

e de de sk
*

STATEMENT ON LEBANON

Adopted by the Commission of the Churches on International Affairs of the
World Council of Churches, at its 35th Meeting convened at Friedewald,
FRG, 11-15 May, 1981

Disturbed and deeply concerned with the violent sequence of events that has
again caused so much death, pain, anguish and ruin in Lebanon;

Moved with deep compassion and sympathy for the people of Lebanon because
of this new escalation of violence;

Recognizing that Lebanon is ever more becoming a battlefield for settling
regional and possibly even wider international differences thus becoming
the concern of the international community;

Moved by the appeal of the patriarchs, bishops, and leaders of the Christian
Communities in Lebanon (11 April 1981) to the peoples of the world "to help
bring an end to our tragedy";

The Commission of the Churches on International Affairs :

Reiterates the appeal of the World Council of Churches Executive Committee
(May 1976) to the people and all parties involved in Lebanon to renounce
violence and to spare human lives through a renewed commitment to finding
negotiated solutions;

Reaffirms its belief that the conflict continues to be essentially a
political one despite the religious overtones, motivations and implications
stemming from the confessional structures of Lebanese and Middle Eastern
societies;

Affirms that Lebanon should not be sacrificed in the process of enabling
the Palestinian people to achieve their legitimate rights or in settling
the Arab-Israeli conflict;

(more)
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Believes that recovery of Lebanese unity and territorial integrity are key

to the solution of the Lebanese problem and supports all efforts to
strengthen the Government of Lebanon as it attempts to reassert the effective
exercise of its sovereignty over all Lebanese territory;

Calls for:

- the termination of Israeli attacks and interventions against Lebanon
and Palestinians in South Lebanon which Israel claims is necessary
for its security and a help to Lebanon; because the security of both
Israel and Lebanon depends upon Israeli recognition of Palestinian
self-determination and the establishment of a just peace with the
Palestinians and the Arab countries in general;

- new peace initiatives by the Arab League and the United Nations which
would lead to national unity and other conditions in Lebanon making
the presence of the Syrian army as the Arab deterring force unnecessary;

- an important United Nations role in the reconstruction and rehabilitation
that will be necessary following the conflict;

Prayerfully supports Christians and Muslims in Lebanon as they seek to
restore the harmonious community life which has traditionally characterized
their country and work together for a united Lebanon devoted to the defence
of justice, development and peace in the Middle East; and

Expresses appreciation to the member churches of the WCC for their responses
in the past and reiterates the Executive Committee (May 1976) appeal to

the churches to provide humanitarian aid and assistance through the WCC

"to bring relief to the victims of this conflict, regardless of their
religious, ethnic or political affiliatiom'.

dedededek
*



4,‘0‘,!”)@' : éw > 6

By )

=1

L™

P.O. BOX No. 66 = 150, Rbl.l'fﬁ DE FERNEY ¢ 1211 GENEVA 20 o TELEPHONE: (022) 989400 & TELEX: 23423 OIK CH  CABLE: OIKOUMENE GENEVA

WORLD COUNCIL OF CHURCHES

ARB/JMS PROGRAMME UNIT ON FAITH AND WITNESS
i Dialogue with People of Living Faiths and Ideologies

Rabbi Marc H. Tannenbaum,

American Jewish Committee,

165 East 56th Street,

New York NY 10022, 27th May 198Ll.

Dear Marc,

I am delighted to learn from Gerhart Riegner that you will
be able to join us for the CCJP meeting, 22nd-26th June. I assume
you plan to remain also for the Liaison and Planning Committee meeting
on Sunday, 28th June.

Enclosed you will find (a) copies of memoranda I have sent to
CCJP members with instructions for reaching All Saints Pastoral Centre;
(b) an agenda.

Accommodation at All Saints Pastoral Centre will not be available before
Monday, 22nd June, or after mid-afternoon,Friday 26th June. If you would
like me to secure hotel space for you please let me know 1mmedzately.

You will note from the agenda that Dr David Hartman will be
responding to Dr Paul van Buren's book Discerning the Way (Seabury).
If you have time to read this book in the next week or so you might
find it helpful.

Again, please know how glad I am that you will be with us.
All good wishes,

Yours sincerely,

iy

" Allan R. Brockway

cc. Krister Stendahl
Gerhart Riegner
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AMERICAN SECRETARIAT:

Synagogue Council of America
432 Park Avenue South — Suite 1000

New York, N.Y. 10016
Tel.: (212) 686-8670

FUROPEAN SECRETARIAT:

World Jewish Congress
1 Rue de Varembe

1211 Geneve 20, Switzerland

Tel.: (022) 34 13 25

CONSTITUENT AGENCIES:

American Jewish Committee
165 East 56th Street
New York, N.Y. 10022

Anti-Defamation League—
B’'nai B'rith

823 United Nations Plaza
New York, N.Y. 10017

Israel Jewish Council for
Interreligious Consultations
12A Koresh Street, P.O.B. 2028
Jerusalem, Israel 91020

Synagogue Council of America
432 Park Avenue South
New York, N.Y. 10016

World ]e'insh Congress
1 Park Avenue
New York, N.Y. 10016
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Toﬁ Hembera-of IJCIC

~From: Shemaryahu Talmon

Some of you may have seen a piece on: Israel and the
Christians, published in the Lebanese English language
paper "Monday Morning" on May 11, 1981, reporting an
interview with Rev, Ibrahim Ayed, president of the Latin
Ecclasiastical Court in Lebanon. The interview altogether
is anti-Israel and anti-Jewish to an extreme degree. I do

not want to enter into Rev. Ayad's warning the Maronites

and other Lebanes Christians not*be taken in by Israel's
ouvertures, since this ma¥ be conszdared "a purely poli-
tical matter™. However, I believe that we should draw ‘the
attention of our partners in the Catholic-Jewish Committee
to three passages in the 1nterv1ew wh1ch ‘'smack of the tra-
ditional anti-Judaism. ... ..

P

i R

"He said he was not telking about the age-old facts
which the world has been persuaded to:.discard as anti-
semitic, like the persecution of Christ and his apostles,
or the Persian-Jevwish massdacre of 90.000 Christians in
Jerusalem in 614, or 'the fact that 17 of the 22 fathers
of communism were Jews' ",

"The law prohibits the church from preaching Christianity
among Jews, and states that anyone convicted of doing
so is liable to five years' imprisonment and a fine of
50,000 Israeli pounds. If financial aid is extended by
a Chrlstlan to a poor Jew, "this is considered a kind of
'seduction'.and .is therefore punlshable under this law.
The lav also applxes to anyone who gives the Bible to

" a Jew asa present.’l. i intiyon

"Today, the Jews were trying to draw. closer to the

Christians by participating in joint Christian-Jewish
committees after ‘the Second Vatican Councily, Rev. Ayad
said, but 'it is my impression that this is an act of
p011t1cal expediency undertaken at ‘the bidding of the

Israeli government® ",

Since these utterances vere made by a high Church official
our friends in Rome should be asked whether Vatican II and
the "Guidelines" SUCH STATEMENTS do not necessitate an

official Vatican reaction. I would suggest that our secre
taries take the matter up with Mgr. Mejia, .

*to  **after

v & b

of the llolocaust -- the genocide of Buropean Jewry —f_gy?rted
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NIGHT LETTER

DR. ALLAN BROCKWAY

OIKOUMENE GENEVA

PLAN TO ARRIVE LONDON JUNE 22. WOULD APPRECIATE ACCOMMODATIONS
' PASTORAL CENTRE JUNE 22 THROUGH 26.

BEST REGARDS ° '

MARC TANENBAUM

MHT :RPR

CC: LIBBY ROSEN
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AMERICAN SECRETARIAT:

Synapgogue Council of America

432 Park A 1000 7 ! TAST 40th STREET April 22, 1981
New York, N.Y. 10016

Tel.: (212) 686-8670

EUROPEAN SECRETARIAT: TO: Members of IJCIC

World Jewish Congress

1 Rue de Varem

1211 Geneve 20, Switzerland FROM: Bernard J. Mandelbaum

Tel.:"(022) 341325
SUBJECT: Next Meeting

CONSTITUENT AGENCIES:

American Jewish Committee

T o . The primary purpose of this memorandum is to designate the next

meeting of IJCIC which is scheduled for:
Anti-Defamation League—

B'nai B'rith

823 Urited Nations Plaza MONDAY, MAY 4, 1981
New York. N.Y. 10017

Israet Jewish Council for 8:30 a.m.

Interrcligious Consultations
12A Koresh Street, P.O.B. 2028

Jerusalem, lsrael 91020 . Offices of Anti-Defamation League

Synagogue Councl of Amserica 2l e 823 United Nations Plaza

mﬁg\%c; TT 0 ot ki STRTYWNew York City

World Jewish Congress There are many items to review, especially the London Conference
1 Park Avcnue ' with the Catholic Liaison Committee and the forthcoming WCC

New York, N.Y. 10016
: Conference at the end of June.

- I ‘am also enclosing two items:
(1) The statement issued by IJCIC after the London Conference.

(2) For your information, gemerally, the statement by Archbishop
Roach, new president of the Catholic Bishops of the United
States.

As always, the agenda will leave time for taking up any item that
: may be of special concern to you or of use to you. It is good to
: have this opportunity to extend to you every good wish for a happy
i ’ and healthy Passover.

A response card has been included for your convenience. Please
return it immediately.

BJM/fiu
enclosures
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PRESS RELEASE

f\MER]CAN‘SECRETAR]AT:
. Synagogue Council of America
432 Park’ AvgroeGmminesiverses 10 EAST 40th STREET
New York, N.Y, 10016 . '
s Tel.: (212) 686-8670

" EUROPEAN SECRETARIAT: The International Jewish Committee for Interreligious
gvlg;f({:“{}:]r‘e;%:m Consultations meeting in London issued the following statement:
1211 Geneve 20, Switzerland )
Tel.: (022) 34 13 25 ) We are profoundly dismayed over the recent official meeting

" between the Secretary of State of the Vatican with representatives

of the PLO. The Vatican-PLO meeting cannot in any way be reconciled

. CONSTITUENT AGENCIES: - with Pope John Paul's forthright condemnations of terrorism and
American Jewish Committee. violence. The declared aim of the PLO is the destruction of the
!l\iﬁng‘?rs;ri?%ﬁftﬁeéozz _ State of Israel through terrorist activities and violence directed

. against Israelis and Jews elsevhere.
Anti-Defamation League—

* B'nai B'rith ’

823 United Nations Plaza We strongly protest the political activities of Archbishop
New York, N_‘Y‘ e Capucci acting on behalf of the Vatican in various capacities in
Israel Jewish Council for the Middle East, in Rome and in Latin America. We are especially

Interreligious Consuliations 12s  concerned that Archbishop Capucci was permitted to act as an

. Jerusalem, lsrael 91020 intermediary in bringing about the meeting between the Vatican

: authorities and the PLO representative. This contradicts the
undertaking given at the time of his release from prison in Israel,
after serving only part of his sentence for gunrunning, that he

agogue Cou-nc‘il of America
- New York, N.Y, 10016

. World Jewish Congress . would be assigned to pastoral work and not be allowed to engage in
1 Park Avenue . - anti-Israel activities and Middle Eastern affairs. His emergence

New York, N.Y. 10016 7 i > _ % 3
e rer : on the political scene, including his public appearance with

representatives of the PLO after the meeting with the Vatican
. authorities consitutes a flagrant breach of that undertaking.
We are apprehensive that these developments -- the meeting
with the PLO and the activities of Archbishop Capucci -- could
adversely affect the encouraging progress that has been made in
- recent years in the Jewish-Catholic relationship.

These views are being conveyed to the Vatican.

April 6, 1981

=30~




Remarks by Archbishop Roach
to the Executive Committee of the
Synagogue Council of America

March 12, 1981

Rabbi Mandelbaum. Representativés of the religious Jewish
community. I thank you'for your friendly and sincere words of
greeting. | |

Cathﬁlic-Jewf;h ;elatiohs havye prbéreésed remarkably in the

few years that have elapsed since the Second Vatican Council in

its declaration, Noﬁtra ﬂe&&gg}.caliéd the Church to 3 renewed vision
of its ancieﬁflré1§tioﬁsﬁip foh the Jewish people.

From the poiﬁt éf view of the Chdrch, this renewal in dialogue
is much more than simply an é&ercise in good neighborliness. It is,
as Pope John Paul 11 s{ated in hi§ first meeting with represeﬁtatives
of the world Jewish community two years ago this month, a '"solémn
mandate' which reaches the essence of the Christian community's
own self-understanding. '"Thus," the Pope declared "it (is) .understc:zd
that our two reiigious communities are connected and closely:
related at the ;ery level of their respective religious identities."
(NC News, March 15, 1979).

It must be admitted, in deep.sorrow,:thét what the Council

tend to slip from our
called '"the spiritual bond'" linking our two peoplecAawareness for
long periods in centuries past. then, it was honored more in the
breach than in the proper §pirit.of love. VYet since we believe the

link to be divinely forged, out of the very election of our two



peoples to serve God's will, the Christian must proclaim that
it is a link which can never bg who]]y'broken.

Today, through dialogue, Christians are cﬁm{ng to realize that
many of our previous assumptions about the nature of Judaism were,
to put it kindly, wrong. Thus, we tended to cast what Nostra
Aetate called '"the spiritual legacy of Israel for the Church"
almost exclusively in negative terms, deeming that legacy a past
reality abrogated by the coming of Christ and superceded by the
Christian dispensation. That such a view impoverishes Christianity
as well as doing injustice to the integrity of Judaism is ﬁow
increasingly recognized in our commupity (cf. "Statement on
Catholic-Jewish Relations,'! NCCB, Nov. 20, 1975). Indeed the Pope,
in his most recent statement to the Jeﬁish community on the occasion
of his visit to Germany last fall, specifically interpreted Nostra
Aetate as calling for an appreciation of Judaism as '"a living legacy
that must be understood and treasured' by Christians "in its
profundity and richness' (NC News, Nﬁv. 20, 1980; ftali;s added);

This statement of the Pope in Germany,-l believe; desér§es
closer attention than it has received to date. For in it the Pope
both consolidates insights gained from the dialogue and projects
in a few short paragraphs his own visipn 6f its structure and
future possibilities.

The Pope discerns three essential and interrelated dimensions
in the dialogue. | would like to recall tﬂese with some

particular references to the situation in our own country.

.

'7?
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1) The first dimension flows from the past, from our common origins

and the roots of Ehrist}anity in Jﬁdaism; From this perspective,

the Pope sees today's dialogue as "the meeting'bétween the people of God

of the old covenant never retracted by God (Rom_]1;29).on thﬁ_...

one hand, and the people of the new covenant on the other.'" The

phrase, '"never retracted by God,'" needs to be underscored. It at

once rebuts all old claims of Christian triumphalism (the so-called

""teaching of contempt'") and opens up the way for an entirely

new relat%onshib between two living traditions on the basis of

mutual respect for each other's essential religious claims.
Obviously, this formulation does not answer all our questions

about each other'or, frankly, about ourselves. In this context

the Pope note? that the dialogue with Jews is ''at the same time

a dia]ogué within our own Church, a dialogue between the first

and second part of its Bible."He cautions Catholics to thd fast

to biblical values which "have not been obliterated by later

interpretations of the New Testament' (cf. '"Guidelines and

Suggestions for Implementing the Conciliar Decree, Nostra Aetate,"

Rome, Dec. 1, 1974).

It is.good to be able to note here the many dialogues taking
place in this country on the academic and local community levels
which seek to plumb the mysteries of the unique covenant relation-
ship between our two peoples. One such is the joint "Historical
Reflection on the Notion of Covenant' which took placg in Los

Angeles in March of 1979. Others can be seen in the many dialogues



sponsored on the national leyel by our own Secretariat for Catholicr
Jewish relations with a variety of Jewish and Protestant agencies.
2) The second dimension of the dialogue for the Pope is the
encounter in the present between the churches and ”tpday‘g peéple
of the covenant concluded with Moses.'" Note again the Popé‘s
. the continuing and permanent election :

insistence on the Church's acceptance ofAthe Jewish people, Such
a notion calls for Christian appreciation of Judaism's own self-
definition and for an awareness that the Church has a very Feal
stake in the survival and prosperity of the Jewish péop]e today.

This second dimension, which the Pope terms ''a reciprocal

learning process,'

obviously will entail a fﬁll 5ca]e engééemenp;of
people on all levels of our respective communities, from the local
to the international. Here, | believe, is where the ﬁn?éﬁeﬁeSS of the
American experience can make a significant contribution.to the
endeavors of the universal Church and world Jewry. Not only is
America blessed by being able to count the world's largest Jewish
community among its citizens, but its history of pfuralism hag
provided a fit setting for contacts and cooperation all through

our shared hisfory on these shores. The Catholic and Jewish
communities in this country have undergone common immigrant
experiences and developed remarkably similar patterns of coping with
the problems of assimilation and nativfst rejection. Such shared
experience and common commitment to pluralism provides a solid

foundation for further sharing today.

The National Workshops on Christian-Jewish relations (the

- "
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sixth of which will take-place in Milwaukee on October 26-29, JSBJ)
thus reflect in the diversity and range of topics discussed the
manifold concerns of our two ccmmunTties._ We will need to develqp
ever better educational tools and sources if the fruits.of_such
dialogues are to be passed on to succeeding generations of our
youth.

3) The third dimension of dialogue suggested by the Pope is
oriented from the present-intb the fﬁture. Here, he_ﬁrggs_our
attention to "the tasks that we havé in common ... to work jointly
for peace and justice'" in the world.  Such joint social action

as understood by the Pope is not merelf a secular enterprise but'a
properly religious one, a 'holy duty." The Pope thus finds its
source deep within the biblical tradition, in the call to Abraham
"to be a blessing for the world" (Gen 12:1)..

Again it is good to be able to note the many steps already being
taken in this country to live up to the concreteness of this
challenge. Our Conference has cooperated with Jewish ageﬁcies
on a variety of programs from migration services to action for
Soviet Jewry to educational efforts aimed at the elimination of
prejudice. Joint or parallel statements on the important social
issues of our times continue to mark our cooperative efforts. The
ongoing discussion of '"The Religious. Foundations of Social Policy
in the Catholic and Jewish Traditions,' sponsored by ourselves
and the Synagogue Council at the University of Notre Dame (aﬁd
aided by an NEH grant) have been especially -important in
achieving the understanding necessary for successful cooperative

action.



We do not, of course, always agree.on social matters. But
we have shown an ability to continﬁe to dialogue despite such
differences as, for example, in the meetings held between the
Synagogue Council and ourselves concerning abortion over the
past several years. -

Finally, running through the three-dimensional pattern of
dialogue as sketched by the Pope, I bel?evé, is a sense of hope,
one might even say of eschatalogical longing. This is the longing
for the Kingdom of God, whose vision we share.. Such a vision
can provide us with a proper goal for the endeavor of dialogue as
a whole. In the perspective of the Kingdom we can find a sense
of common witness, a witness to the warld by Jews and Christians
together. |In this perspective, past practices of false proselytism
are eschewed in favor of a deeper awareness of the nature of our

1)

mission. As the Pope comments: "In all this it is not only a
question of correcting a false religious view of the Jewish peop]e,i
which caused, in part, the misunderstandings and persecution in
the course of history, but above all a question of the dialogue
between the two religions which, with Islam, can give to the Qorld
the belief in one ineffable God who speaks to us and ... the entire
world."

The Pope, who bégan his talk with a poignant reférencé to

2)

the Holocaust, ended with a moving tribute to Israel, "this

unique land visited by God ... the land to which all Jews look with
3)
i

special reverence. This statement recalls that made by our own

Conference in 1975:




Jews have explained that they do not consider
themselves as a church, a sect or a denomination
as is the case among Christian communities, but
rathef as a peop1eho§d thaf is ﬁot solely racial,
ethnic or religious, but in a sense a composite
of ;11 these ... Whatever.dffficulties-Chrisfians
may éxper?ence in shafing.this view they?shou?d gtrive
to undérstand the 1link between land and péople which
Jews have e#pressed_in their anting and warship-‘
throughout two millenia as a longing for the homeland,
holy Zion. (NCCB, Nov. 20, 1975).
We have, after éli; been listening and learniag:in dialogue. |
can only pray that such mutual cooperation will continue. Linked
together in the pérspective of the past which calls us into being
and of the future whicﬁ gives us our destiny, Catholics and Jew§
can today work and &ialogue together as never-befare.in all the

ages of our often troubled yet still common history.



1)

2)

3)

Footnotes

For a fuller study of this question, see T. Federici, '"Study
Qutline on the Mission and Witness of the Church,'" presented

to the International Vatican-Jewish Liaison Committee Meeting

in Venice, March 28, 1977, published in SIDIC Journal (Vol. 9:3,
1978) 25-34, and Origins (Vol. 8, 1978) 273ff.

The Pope's compassionate understanding of the tragedy of the
Holocaust was clearly revealed in his pilgrimage to Auschwitz

in 1979: "1 am here today as a pilgrim. It is well known
that | have been here many times. So many times ... among
the ruins of the crematorium furnaces ... | kneel on this

modern Golgotha of the modern world, on these tombs largely
nameless like the great Tomb of the Unknown Soldier. I

kneel before all the inscriptions that come one after another
bearing the memory of the victims of 0s wiecim (Auschwitz) ...

In particular | pause with you before the inscription in

Hebrew. This inscription awakens the memory of the people

whose sons and daughters were intended for total extermination ...
It is not permissible for anyone to pass by this inscription

with indifference'" (Origins, June 2, 1979).

In his homily at Otranto the Pope specifically linked the
Holocaust with the rebirth of the Jewish State of Israel.

This is the strongest expression to date of papal recognition

of and support for the moral legitimacy of Israel, a fact
largely overlooked in the controversy over the second portion

of the statement, which some have construed to be a vindication
of certain Palestinian claims. '"The Jewish People, after tragic
experiences connected with the extermination of so many sons

and daughters, driven by the desire for security, set up the
State of Israel." (L'Osservatore Romano, Oct. 13, 1980).




FINANCE REPCRT TC CCJP MEETING IN LOMDOW COLENY - ALIL SAINTS PASTORAL CEWTRE .
22-26 June 1981

Commnittee

Joan B. Campbell - Moderator
Arnulf Baumann

W.F. Barker

Biorn Fjarstedt

Sam Gerssen

Martin Stéhr

John B. Taylor (Staff)

GENERAL SITUATION

Funds for the work of DFI and CCJP are seriously limited and will result in a reduction
of important programmes unless an assertive fund development plan is set forth. The.
Brticipation of CCJP consultants in fund development is essential to the succees of any
development plan. It is hoped by the committee that each consultant will accept respon
sibility for the identification of potential funding sources and for follow up with
existing and identified funding sources.

BACKGROURD

The present difficulty im the result of decreasing funds from CWME and from ar increasig
dependency on the Central Church Treasuries. It is the committee’s desire that DFI and
CCJP move to a more independent position through the development of designated funds.
The committee is grateful to CWHE for their historic support for DFI and CCJP and to

the Secretariat for their commitment as evidenced in the funds designated for
this work from the CCT.

The finance committee proposed that the CCJP set in place a fund development plan that
would raise funds for DFI and for CCJP. The fact that DFI has made a priority of
Jewish-Christian work was gratefully recognized.

DFI BUDGET DATA In Swiss francs
_ ' $§1 = SF 2
EXPENSES £ = SF4&
1981 1982 1983
Salaries (6) etc. 390 000 © 420 000 444 000
Office expenses and puﬁlicationa 30 000 40 000 33 000.
Meetings (DFL;& CCJP) 47 250 ' - ; 33 000
Consultations/"Pre-Assembly travel” 117 500 181 500 144 000
' (inc. 47 100 (inc+ 115 000 multi-
Pacific) lateral dialogue)
Staff travel 38 000 21 000 30 000 '
Charges/common services ' 83 000 142 000 163 000

INCOME PRCJECTED
CCT 280 000 41¢ 000 460 000
CWME 230 000 177 000 150 000

DFI (designated,
inc. 20 000 each year
designated for .CCJP) 210 000 211 000 243 000 ..
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DFI EXISTI/'G AND POTENTIAL FUWiID SOURCES
A, Dristing ‘pledges for 1961 and beyond -

1. DFI General 2. CCJP Designated
ElMW (Hamburg) 45 000 Raad v.d. Verhouding v.
Board of :'ission(Geref.K 40 00C xees dareel. - - 3ie00
Dutch :‘issionary Council 20 000 Geref. Dep. Kerk en Israel 2 800
Lutheran World Ministry 30 099 Church of Sweden lMission . 7 500
fLuthsran Chureh Amsvics 16 000 Churches ¥inistry amonpg Jews 3 700
Jnited ifethodist USA 6 000
United Church Canada 25 00C .

"Church of Sweden Hission 7 500 Lb

¥ Conf. “for ‘World mlssxon ¢ 3. W

L (BCC - UK) 8 500
Church of ‘Scotland o 2 000
iIniting Church Australia J00

Yol et ad

L. POTENTIAL DONCRS FOR 1981 and beyond

LA M T

1. DFI Ceneral ' 2.CCJF designated
A) Former donors A) Former donors
- Ev. Kirche Hessen/I'2ssau T e _ EXD Kirche u. Judentum '
Anglican Church Camnzda i W ~ EKHV. Arbeits Kreis K. u. Israel
© " Votrske Israelsmissicn ;
Danske o

Presbyteriar Church Ireland
Stiftung Kirche u. Israel (Swltz{

b. Hew Approaches - b. Tew Approachcs
Disciples . (81 askinz 6 COC; : Centralverein fur Mission unter
Breeéthren e 2 000) Israel
U.Ch.Christ - . 10 060) e Evanzeliumsdienst fur Israel
Amer, Luth. Ch, P & 000; Rheinische Kirche _
Ref.Ch.America " 6 000} : Schweizer Evang. Kirchenbund -
Episc. v ~ 20 000} Finnish i¥iss. Council Soczety
veusa . .. - ". . 6 600} Lutheran Council in America
PCUS .. ., i g Un. Ref. Ch. England & Wales
S. Baptist Eplice Evang. (conf. Augsburg)
Friends * i . " - Alsace
Arpentina?
Brazil ?
& ; R - ; 53 S. Africa?
- Australia?
Israel?

THZ FII'D DEW.’.LOP‘&E;’T PLAIT

1, Each exlstlng donor will ret an aporopriate letter thankln” themfor past giving
and requesting increcagsed fundince in the future. Each potential donor will get a
letter requesting funds for the work of DFI and/or CCJP., Each lcotter will describe
the work of DFI and CCJP with mention of special projects and/or programmes that
might be funded.
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2. Consultants will volunteer to follow up funding sources on the letters sent
out znd will rerort their finding tc staff.

3. Consultants will idcretify coterntial funding sources and will repert them to
the finance cormittee during the Jure 22-26 meetins~ and at the close of that meeting
to staff.

4, Staff will prevarc special project/programme requests with needed funds attached.
These speical project/nrogramce requests will be circulated to comnsultants for
advice on fund sources tc follow up.

Amount Requests

Fund source nledged 1921 1932 19€3 Consultant
Existins DFI zemeral
EM (Hambure) 45 OCOo
Board of Mission Ger.Y, 40 000
Dutch Hiss. Council 20 000
Luth.World Ministry 30 00C
Luth. Ch. Anerica 16 0CS
Un. Heth., US: 6 000
Un. Ch. Canaca 20 000G
Ch. Sweden IMission 7 500
Conf. for World ''iss.

(BCC, UK, 8 500
Ch. of Scotland 2 0G9O
Uniting Ch. Australia 500
Existing CCJP designated
Raad v.d. Verhouding

v, Kerk en Israel 3 600

Geref. Dep. Kerk

en Israel 2 200
Ch. Sweden “ission 7 500
Ch. ifinistry among Jews 3 7C0

———— - e i At s —

Potential DFI geneeral

(Former donors)
Ev. Xirche Pessen/ilassau
Anglicar Ch. Canada

(New approaches)

Disciples 6 000
Brethren 2 000
U.Ch. Christ 16 000
Am. Luth., Church 4 000
Ref. Ch. America 6 000
Episci. 20 00C
UPUSA 5 000
PCUS

S. Bantist
Friends



Amcunt pl
Fund source pledpgec

1533

Consultant

Potentizl CCJP designated

(forter dorners)

EKD Kirche u, Judentum-

EFT! Arbeitskreis K. u, Israel
Morske Israelsmission

Danske Israelsmission

Presbyt. Ch. Ireland

Stiftung Kirche u.Israel (Switz:

(new approaches)

Centralverein fur iission
unter Israel

Evangeliumsdienst fur
Israsl

Rheinischz ircho

Schweizer Evang.
Kizchenbund

Finnish ¥iss.Council
Society

Luth. Couneil America
Un, ief.Ch. Eng.& Wales

Eglise Evang. (conf.
Augsiturg? Alsace

Lrgentina 7?7
Brazil s
S, Africa ?
Australia ?

Isrzel ?




AGENDA - LONDON CCJP MEETING

(22-26 June 1981)

Monday, 22 June

13.00 Opening Luncheon - Canon Peter Schneider, moderator
Introductory Remarks :
Invocation
Greetings
Introduction of Guests

‘ Presentation of Moderator's and Secretary's Reports

16.00 Tea

-16.30 Plenary Session
Regional Reports

18.30 Dinner

19.30 Small Group consideration of Guidelines

- Tuesday, 23 June.

8.00 Morning Prayers - Pastor Chrxstfr1ed Berger
- 8,30 Breakfast
9,00 Plenary Session
‘ Reports from small groups on Guidelines
General Discussion
11.00 Coffee '
11.30 Plenary Session (continued)
13,00 Lunch ; Z
14.45 Plenary Session P
Preparation for 1983 WCC Assembly
CCJP relation to other aspects . of DFI work - Dr.Dick Mulder
: Finance Report - Dr. John Taylor
16.00 Tea : :3

16.30 Committee Meetings .
18.30 ' Dinner .

19.30 .Committee Meetings

Wednesday, 24 June

8.00 Morning Prayers -Protopresbyter Vitaly Borovoy
8.30 Breakfast .
9,00 Plenary Session

. Report of Guidelines Draftlng Committee

11.00 Coffee

11.30 Plenary Session (cont1nued)

13.00 Lunch ;

15,00 Plenary Session

"Report of Relations to Other Faiths Committee
Report of Vancouver Assembly Committee
' First Report of Finance Committee

16.00 Tea
16.30 Plenary Session
' Report of Guidelines Implementation Committee

First Report of Conference Statement Commlttee

18.30 Dinner

'}9.30 Committee meetings (as'required)

2.




Thursday, 25 June

8.00 Morning Prayers - Rev. Frances Manson

8.30 Breakfast

9.00 Plenary Session
Paper by Dr, David Hartman on Discerning the Way
Response by Dr. Paul van Buren

11.00 Coffee

11.30 Plenary Session (continued)
Questions and Discussion

13.00 Lunch :

14.30 Board bus for Westminster Abbey .

15.45 Jerusalem Chamber, Westminster Abbey (Host: London Rainbow

: Group)

18,00 Optional evening in London

Friday, 26 June

8.00 Morning Prayers - Dr. Victor Premasagar
8.30 Breakfast :
9.00 Plenary Session
' Report of Nominating Committee
Final Report of Finance Committee
Final Report of Conference Statement Committee
13.00 Lunch
14.30 Adjournment




Draft of WCC Guidelines for Jewish Christian Relations,
presented to the CCJP at its London meeting, June 22-26,
1981.

Since its Jerusalem meeting in June 1977, the CCJP has
been working on Guidelines for Jewish-Christian dialogue
and relation, The present draft, which is presented to the
London meeting for acceptance by the CCJP, tries to incorpor-
ate reactions and suggestions from a large number of responses
both from our Consultants and from others concerned. In their
accepted form, the Guidelines will be submitted to the WCC
Working Group for Dialogue with People of other Faiths and
Ideologies (December 1981). The agenda in London will give
ample time for the discussion of this draft for the purpose
of final revisions.

It should be noted that these Guidelines presuppose the
WCC Guidelines on Dialogque as received and adopted by the
Central Committee of the WCC in 1977 (Geneva) and 1979
(Kingston, Jamaica). Thus they should be read as documents
giving attention to special needs and hopes for Jewish-
Christian relations.

PREFACE

1.1 "One of the functions of dialogue is to allow partici-
pants to describe, and witness to, their faith in their
own terms. This is of primary importance since self-
serving descriptions of other peoples' faith are one
of the roots of prejudice, sterotyping, and condescen-
sion. Listening carefully to the neighbours' self-
understanding enables Christians better to obey the
commandment not to bear false witness against their
neighbours. It should be recognized by partners in
dialogue that any religion or ideology claiming
universality, apart from having an understanding of
itself, will also have its own interpretations of
other religions and ideologies as part of its own
self-understanding. Dialogue gives an opportunity



1.2

1.4

for a mutual questioning of the understanding
partners have about themselves and others., It is
out of a reciprocal willingness to listen and learn
that significant dialogue grows." (WCC Guidelines
on Dialogue, III:4).

In laying down such guidelines, the WCC speaks only

for and to its member churches as it defines the need
for, and the gifts to be received by dialogue. People

of other faiths may choose to define their understanding
of dialogue, and the ways in which dialogue with Christians
may affect their own traditions and attitudes and the
overcoming of migundggﬁtandings of Christianity.

In Jewish-Christian dialogues it is of special importance
to allow for a certain asymmetry between these two
communities of faith. For example, understanding and
interpretation of Judaism is an integral and indispen-
sible part of any Christian theology. For Judaism, any
"theological™ understanding of Christianity may well

be of a less than essential or integral significance,
although neither community of faith has developed
without awareness of the other.

The relations between Judaism and Christianity have
unique characteristics already from the ways in which
Christianity historically emerged out of Judaism. _
Various Christian understandings of that event consti-
tute a necessary part of the dialogue, and gives
urgency to the enterprise. To the extent that
Christianity came to define its own identity over-
against Judaism, the Church developed her own under-
standings, definitions, and terms for what she had
inherited from Jewish traditions, and for what she
read in the Scriptures common to Jews and Christians.
In the process of defining her own identity the Church
defined Judaism, and assigned to Israel and the Jews
definite roles in her understanding of God's acts of
salvation. It should not be surprising that Jews recent
Christian theologies in which they as a people are
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2.
2.1

assigned to play a negative role in the schemes of
Christians. History has demonstrated over and again
how short the step is from such patterns of thought in
Christianity to overt acts of condescension, persecu-
tions, and worse.

Biblereading and worshiping Christians often believer
that they "know Judaism” since they have the 0ld
Testament, the records of Jesus' debates with Jewish
teachers, and the early Christian reflections on the
Judaism of their times. Furthermore, no other religious
tradition is as thoroughly "defined" by the Church, as
is Judaism. This attitutde is often enforced by lack

of knowledge about the history of Jewish life and
thought through the 1,900 years since the parting of the
ways of Judaism and Christianity.

Already for these reasons there is special urgency for
Christians to listen, through study and dialogue, to ways
in which the Jewish community understands its history and
its traditions, its faith and its obedience, in short

in their own terms." Furthermore, a mutual listening to
their own terms." Furthermore, a mutual listening to
how each is percieved by the other, may be a step toward
overcoming fears and misunderstanding that have thrived

~on isolation.

Both Judaism and Christianity comprise a wide spectrum
of opinions, options, theologies, and styles of life and
service. Jewish-Christian dialogue becomes the more
significant by aiming at as full as possible a repre-
sentation of views within the two communities of faith.

UNDERSTANDING OF JUDAISM

For Christians, dialogue requires and fosters under-
standing of Judaism in its richness both in the past
and in the present. The lack of knowledge among
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otherwise well-educated Christians about the history

of the Jewish People after the destruction of the

Temple of Jerusalem (70 CE) has contributed to the

feeling that Judaism dried up when Christianity

entered the scene of history. Christians should be

made aware of the continuing development of Judaism.
Through the centuries there has been a rich ongoing
tradition of Jewish religious and philosophical literature
and commentary of great spiritual and intellectual signi-
ficance.

Contemporary Judaism, with its centers of learning and
culture in both Israel and the Diaspora, constitutes one
of the major resources for religious life and thought in
the world.

Through dialogue with Jews, Christians are aided in over-
coming their tendency to think of the Jews and their
teachings in anachronistic terms. Just as Christianity
has had a long history since the first century C.E., so
has Judaism.

Christian lack of knowledge about, and interest in, Judaism
as a living tradition is sometimes coupled with theologi-
cal patterns by which Isreal is regarded exlusively as

a preparation for Christianity. Judaism is thereby denied
any theological validity, and Christians claim the valid-
ity of God's revelation to themselves by negating the
continued validity of God's revelation to the Jewish people.
Such patterns of thought and teaching make not for dialogue
in mutual respect, but rather for the kind of forced dis-
putations by which the medieval church expressed its
disdain for the Jews.

The negative image of the Pharisees found in much Christian
preaching and writing, remains one of the gravest distortions
of Judaism. Such distortions are spread by Western culture
and literature into many other parts of the world. It was
from the Pharisees that Jesus learned the Golden Rule, with
them he shared belief in resurrection.

Pharisaism was a dynamic religious movement that brought
renewal to Judaism in the time of the Second Temple.
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Pharisees had the religious vitality necessary for surviv-
ing the catastrophe of the loss of the Temple, and they
built the structures by which the Jewish people has sur-
vived with integrity, scattered widely as they have been.
Jesus' debates with the Pharisees indicate that they
were the ones he took seriously; to them he addressed -
like the prophets of old - his critigue of the foibles of
any religious establishment, a critique which has par-
allels within Pharisaism itself and within its heir,
Rabbinic Judaism. Whatever the Pharisaic movement was-
it was not an empty, legalistic system, but a dynamic
and creative movement - as the 1ater history of Judaism
has shown.

As a teacher in Israel, announcing the coming of the
Kingdom, Jesus demanded radical obediance in a manner
which in the eyes of the Pharisees must have appeared
unrealistic and romantic, but which gathered around
him men and women who had not been moved by the estab-
lished Sages of the time. His disciples found in him a
New Way.

In reading and interpreting the New Testament it must

be remembered that Jesus was a Jew. He lived and taught
among the Jews. His teaching is part of the spectrum
of Judaism of his time. The conflicts and controversies
reported in the New Testament must be seen as taking
place within Judaism as he identified with his people.
But when the words of Jesus came to be used by Christians
who did not identify with the Jewish people, they became
weapons in anti-Jewish polemics, and thereby their
original intention was tragically distorted.

Central to the specfic relationship and the different
self-definitions of Judaism and Christianity is the fact
that what is the Bible to the Jews is also the Bible to

~Christians - but not the whole Bible. To them it is the

0ld Testament to which the writings of Evangelists and
Apostles have been added as the New Testament. Thus the
Bible of the Jews and the Old Testament of the Christians
are the same - and yet different. Christian terminology
came to dominate Western scholarship, for example in the
terp "intertestamental literature”, or in the term
“Spatjudentum”. This latter term ("Late Judaism") has
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150 CE is the csunset of Judaism as far as Christians
are concerned.

The attempts at finding terms which can make Christians
more aware of Judaism as a living religion are there-
fore of great importance. For example, to refer to

the 01d Testament as the Hebrew Scriptures, and to the
Judaism in the time of Jesus as Early Judaism, have
proven helpful to many.

Christians must quard against the tendencies of por-
traying Jews or Jewish groups as negative models.

The truth and beauty of Christianity cannot be enhanced
by setting up Jews or Judaism as false and ugly. The
witness of the Hebrew Scriptures should not be portrayed
just as less authoritative or normative than the New
Testament. They are essential to the tradition which our
Lord accepted as his own, and which he reaffirmed as he
interpreted them in his life, work and thought. Roth the
judgment and the redeeming love of God should be presented
as existing from Genesis to Revelation.

Jews and Christians both believe in the one Ged, Creator

of all that is, bound to humankind in grace and love. They
both believe in the one God who has made his will for us

known and who wants that all turn to God, kxnow God and wor-
ship God. They both believe that God has created men

and women as the crown of creation, and that as such they are
called to be holy, are given stewardship in God's name over the
creation, and are accountable to God for the way they

exercise this stewardship.

As Christians and Jews we are taught by ocur Scriptures
to know ourselves responsible for our neighbours, espec-
ially for those who are weak, poor, persecuted.
Christians and Jews have a common hope, looking forward
to the fulfilment when this earth will be renewed, all
suffering be done away with and God's will shall be
victorious in all realms and respects. In this ultimate
hope they work here on earth for greater righteousness,
trusting that deeds of justice will not be in vain.
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For Christians the gifts that were received from God
through the Jews include Jesus Christ our Lord. It

is through him that we are linked to this common faith

in God, to obedience to God's revealed will, and to common
hopes for a redeemed world in justice and love.

In the history of the Church, as it became for all prac-
tical purposes a Gentile community, Christians have learned
to express their gratitude to Jesus Christ in ways that
strike the Jews as strange and even wrong. Thus Christians
speak of God the Father, God the Son, and God the Holy
Spirit as they celebrate the riches of the Trinity and the
Incarnation. In dialogue with Jews, Christians will attempt
to understand better what they so confess, as they are
reminded ¢f our common faith in the one God whom both Jews
and Christians call upon in daily prayers as Our Father.

AUTHENTIC CHRISTIAN WITNESS

In contemporary language "proselytism™ has become the
term for all forms of coercive mission - conscious and
unconscious, overt and subtle. The WCC rejects pro-
selytism in clear terms: "Proselytism embraces what-
ever violates the right of the human person. Christian
or non-Christian, to be free from external coercion in
religious matters, or whatever, in the proclamation of
the Gospel, does not conferm to the ways God draws free
men to himself in response to his calls to serve in
spirit and in truth." (Ecumenical Review 1/1971, a
study document of the Joint Working Group between the
R.C. Church and the WCC, p. 1l1).

Such rejection of proselytism, and such advocacy of re-
spect for the integrity and the identity of all persons
and all communities of faith, is the more urgent in
Christian relations to Jews, the majority of whom live

as minorities, exposed to the forces of cultural and
religious assimilation - not least through intermarriage.

Yet, Christians are called upon to witness to their
faith in word and deed. Christianity is a missionary



3.4

3.5

religion and cannot be otherwise. Chastened by increas-
ing awareness of Christian triumphalism - often wedded
to Western imperialisms - Christians are anxious to
overcome all forms of coercion and find authentic forms
of witness in a pluralistic world.

While Christians agree that there can be no place for
coercion of any kind, they do disagree, for serious
theological reasons, on the appropriateness of mission
to the Jews.

Some Christians are convinced - often by a renewed study
of the Scriptures - that for Jews obedience to God does
not depend on their accepting Jesus Christ as Lord and
Saviour. These Christians maintain that the Jews, as a
separate people, are an instrument of God's with a spec-
ific God-given task, and as such a sign of God's faith-
fulness to all humankind, toward ultimate redemption.
According to this wview, the continued witness by

the Jews reminds the Church of the stark transcendence
of monotheistic faith. ' /

; v R fole i - Sk :"7'-4-.: e '.1.‘:‘".:.‘__ .
For other Christians - responding to their understanding
of the Scriptures - the obligation to witness can know
of no limits in its universality. Thus it includes a
mission to the Jews. To some, such a mission should not
be given special priority, while to others the mission

to the Jews is of special redemptive significance.

All Christians recognize that Christianity is not ats
own geal - the goal is the Kingdom of God. God's paths
to that goal always remains a Mystery - lest Christians
be conceited in their witness.

In a pluralistic world it is reasonable to expect that
individual Jews and Christians will freely decide to
join one anothers communities of faith - as they will
join other communities of faith. It may be wise not to
overinterpret such individual moves as part of grand
theological schemes, issuing in the victory or defeat
of the other.



Steps toward assuring non-coercive practices is of
highest importance. In dialogue, ways should be found
for the exchange of concerns, perceptions and safeguards
in these matters.

Through the history of the Church there have been com-
munities of Jewish Christians/Christian Jews who see
themselves called to a specific witness: to Chris-
tians, to Jews and to the world. They retain their
Jewish identity, e.g. by custom, calendar, language, and
liturgy, while affirming Jesus Christ as their Messiah
and Saviour. Their claims have raised questions both
among Jews and Christians. According to Rabbinic Law
they are considered apostates. Among Christians they
have been accused of not recognizing fully the oneness
in Christ of Jews and Gentiles.

ther Christians of Jewish origin have chosen to iden-
tify with the Church without such specific identifica-
tion with Jewish tradition. Among them some consider
themselves part of the Jewish people which they hold
in high esteem, but give their witness to Jesus Christ
without distinction from their Gentile sisters and
brothers.

Each of these perspectives is part of the full Christian
spectrum,

ANTISEMITISM

Christians cannot enter into dialogue with Jews without
ashamed awareness of Christian antisemitism and its long
persistent history. The WCC, in the Assembly at which
it was constituted (Amsterdam 1948) condemed antisem-
itism: "We call upon the churches we represent to
denounce antisemitism, no matter what its origin, as
absolutely irreconcilable with the profession and
denounce antisemitism, no matter what its origin, as
absolutely irreconcilable with the profession and
practice of the Christian faith. Antisemitism is sin
against God and man".
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Christians must face honestly their tragic history

with regard to the Jews -~ a history which includes
events like Crusades, Inquisitions, Pogroms,

and Holocaust. Only by facing this history,

Christians come to understand the deep-rooted suspi-
cion that many Jews up to today hold against Christians
and Christianity. W%While Jews remember with gratitude
acts of compassion from some Christians, the persistent
potential of Christian antisemitism remains a threat,

it is a lamentable fact that large parts of Christendom
have been guilty of antisemitic attitudes and acts.
Christians are called upon to fight antisemitism with all
the resources at their disposal. The more so since there
are disturbing signs of new and increased evidence of
antisemitism in many parts of the world.

Christians in parts of the world that have had little or
no Jewish presence recognize the importance of the Hebrew
Bible for Christian faith and life. They do not wish to
be limited by the expereience and shortcomings of those
churches that brought Christianity to them; rather, they
want to explore in their own ways the significance of
Jewish-Christian relations, from the earliest times to the
present, for their life and witness. Yet, those who live
in the parts of the world which have a record of antisem-
itic acts are duty-bound to hold up to all Christians that
antijudaism and antisemitism which they have come to rec-
ognize as an ever present danger to the faith.

The Christian respcnse to the Holocaust must be a resolve
that it will never happen again. Christian teaching of
contempt for the Jews and Judaism was spawning-ground for
the evil of the Nazi Holdécaust. The Church must learn so
to preach and teach the Gospel as to make sure that it
cannot be used again by the enemies of the Jewish people.
The Christian churches must be in the forefront of any
efforts to prevent any conditions which might might lead
to another slauchter of the people with whom God formed
covenant.



b/

7 |

o

The Holocaust unmasks, once and for all, whatever rem-
nants there be of Christian interpretation in which the
Jews are seen as the people in whose sufferings the wrath
of God is demonstrated, interpretations that have appeared
to sanction the persecutors of the Jewish people.

THE LAND/STATE OF ISRAEL

The words from the WCC Guidelines that "one of the func-
tions of dialogue is to allow participants to describe and
witness to their faith in their own terms", are of parti-
cular significance with reference to a feature of Jewish
self-awareness which is often misunderstood by Chris-
tians: the indissoluble bond between the Land of Israel
and the Jewish people which has in the present time,

after many centuries of dispersion, found social, cultural,
economic and political expression in the State of Israel.
To acknowledge the right of Jews to return to the Land

is essential to any fruitful dialcgue.

Christians are, therefore, called to examine their theology
and the history of their own faith on this point during

any serious Jewish-Christian dialogue on the meaining of
the State of Israel.

This Land has special significance for Christians,

as it was here that Jesus Christ was born and lived,
worked and taught, suffered, died and was raised from
the dead. The Holy Land thus has a quality of holi-
ness for them as well. But to Jews the relation is of
an essential nature and Christians find it difficult

to grasp this essential nature of the Jewish attachment
to this land. They tend to depreciate this attach-
ment as "particularistic®, contrasting it with the
"universalistic" thrust of the Christian message. Such
a view does justice neither to the particular nor to the
universal elements in Jewish no less than in Christian
understanding of the Holy Land. Too easily Christians,
particularly of Western traditions, take their own
distinctions between faith and nationality, church and



state, religion and politics for granted, and expect

Jews to share such a perception, thus creating a hindrance
to a genuine understanding cf the significance of the State
of Israel for Jews both in Israel and in Diaspora. That
Jews differ among themselves as to the specifics of this
significance, only emphasizes the Christian need to enter
into and maintain serious dialogue with representatives

of all shades of opinion in contemporary Jewish life.

Such dialogue prevents Christians from falling into false
stereotypes about the Jewish pecple, the Zionist Movement,
and the State of Israel.
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CCJP CONSULTANTS

EUROPE
France

Rev. B.P. Chavannes, Federation of Protestant Churches
8, rue Henry Lebert, F-68000 Colmar

Germany

Pastor Arnulf Baumann, Evangelical Church in Germany
Am Wiesengrund 49, D-3180 Wolfsburg

OKR Christfried Berger, Am Dom 2, DDR-301 Magdeburg
Ms. Ulrike Berger, Joﬁann-Georg-Str. 3, D-1000 Berlin 31

Dr. Franz von Hammerstein, Evangelische Akademie,
Goethestrasse 27-30, D-1 Berlinm 12

Prof. Herbert Schmid, Sprangerstrasse 9;
D-675 Kaiserslautern

Dr. Martin Stohr, Evangelische'Akademie Arnoldshain,
D-6384 Schmitten/Ts. 1. '

Dr. Coos Schoneveld, International Council of Christians
and Jews, Postfach 305, D-6148 Heppenheim

Great Britain

Prof. George W, Anderson, Methodist Church,
51 Fountainhall Road, Edinburgh, EH9 2LH (Scotland)

Rev. W.F. Barker, The Church's Ministry among the Jews,
Vincent House, Vincent Square, London SW1P 2PX

Rev. Peter Jennings, British Council of Christians
and Jews, 48 Onslow Gardens, London SW7 3PX

Rev. Ron Lewis, Hebrew Christian Alliance,
96 West Dyke Road, Redcar, Cleveland TS10 1HT (England)

Canon Peter Schneider, Church of England, >
Burpham Vicarage, Arundel, West Sussex BN18 9RR (England)

%L 1981

Telephone

0033 -(89) 41.57.70

05361 / 51041

3.18.81

004930 / 319,12.67
0631 / 68449
06084 / 515 + 516

" 06252 / 50 41

01 - 834 4527/8
01 - 589 8854/5
Redcar 4008

(0903) 882948



CCJP CONSULTANTS

EUROPE

Netherlands ) Telephone
Dr. Ellen Flesseman-van Leer, Amstelhoven 10, Amstelveen 020 - 41.37.36
Rev., S. Gerssen, Eykmanlaan 46, Utrecht 030 -~ 71.23.01
Denmark

Rev. Anker Gjerding, Church of Denmark, Torup
Bygade 5, DK-3390 Hundested Office: 01-35.59.11 Copenhage:

Norway

Prof. Magne Saebg, Church of Norway,
Lars Muhles vei 34, N-1346, Gjettum

Sweden

Dr. Biorn Fjarstedt, Church of Sweden Mission, 018 / 12 02 40
Postbox 297, S-75105 Uppsala 1,

Switzerland

Dr., John Mbiti, Bahnhofstrasse 96, CH-3400 Burgdorf

USSR

Bishop Vitaly Borovoy, Russian Orthodox Church 98.94.00
c/o W.C.C. P.O, Box 66, 1211 Geneva 20
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CCJP CONSULTANTS

NORTH AMERICA

U.S.A.

Dr. Gerald H. Anderson, Overseas Ministries Study Center,
6315 Ocean Avenue, P.O. Box 2057, Ventnor, N.J. 08406

Prof. Paul van Buren, 134 Chestnut St., Boston, MA. 02108

Rev. Joan Campbell, NCC, 475 Riverside Drive,
New York, N.Y. 10115

Prof. A.R, Eckhardt, Maginnes Hall, 9, Dept. of Religion
Studies, Lehigh University, Bethlehem, Pa. 18015

Rev. William Harter, Presbyterian Church, 221 N. Main St.

Chambersburg, Pa. 17201

Telephone

(212) 870-2229

Rev. Frances Mhnson; United Methodist Church, Indian Heights, (649) 9040

10211 Nall Avenue, Overland Park, Kansas 66207

Prof. Krister Stendahl, Harvard Divinity School,

45 Francis Ave, Cambridge, Mass. 02138

Dr. R. Turnipseed, NCC, 475 Riverside Drive,
New York, N.Y. 10115

Dr. William L. Weiler, The Episcopal Church,
110 Maryland Ave, Washington D.C. 20002

Ay wWoféa.  Honlawosn

Canada

Rev, J.B. Boyles, 600 Jarvis Street, Toronto,
Ontario M4Y 2J6

(relawlo

(617) 495.2927

(416) 924,9192
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CCJP CONSULTANTS

ASTA
Israel

Rev. Na'em Ateek, 2340 Le Conte No. 306,
Berkeley, California, 94709

Rev. Ake Skoog, The Ecumenical Research Fraternity in
Israel, POB 249, Jerusalem. (Tel. home: 69 00 17)

Rev. Ibrahim Sim'an, Relief and Soc1al Ministries,

38 Haganim Street, Halfa

India

Rev.Dr. Victor Premasagar, Church of South India,
The Synod Secretariat, P.B. No. 4906, Cathedral,

Madras-600086.

Indonesia

Rev. Odeh Suardi, Jalan Cipinang Jaya LL nr. 17,

Jakarta=Timur, Jakarta.

AFRICA

Nigeria
The Rt, Rev, J. Adetiloye, Anglican Church,
Bishopscourt, P.0, Box 12, Ado-Ekiti, W, State,

)

Telephone

24 68 16

(04) 522-433

81 12 66





