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Eome, January 31, 1968

Déar Rabbi Tanenbaum: |

Sometimes mail takes a long time to arrive! I received your
Hennakzh greetings! And it is slmost time to send Purim
greetings or even Pegach wishes! I thank you very much for
your greetings. And I want to use this occcasion to thank
you for the sending of some materlel information, particularly
the spceial 4ssue, "Christian Reactions to the Middle East
Crisis."™ This gave a good survey and I think it very useful,
Further I telieve, that this crisis has revesfed a lot and
that we can learn much of it., Some very impcrtant aspects
and a very deep level of misunderstanding and of lack of
knowledge came to the Pore. For our relations of capital
importance, - I am particularly happy to learn, that in

the United States Catholics begin to move slowly; This is
necessary because otherwise the work remains too onessded

and does not produce much real reslt as the past has shown,

Here in Rome alsc the work is developlng, perhaps noct too
fast, but on a good basia. Here again the question is to
change & mentality and to open eyes. This is being done,
And I am sure, thgdt on the whole we are moving into the geod
directicn.

I will always be happy with any usaful 1nf0rmation. hecauae
ve need this very much.

For my exact address I enclose my card.

‘With best wishes
and kindest regards

Yours sincerely
C. A. Rijk

Rev. Prof. Cornelis A. Rt jk
Advisor on Jdewish Affairs %o
Vatican Secretariat on Christian Unity
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April 4, 1968
204, Rue de Crenelle
Paris (7) France

Rabbi Marc H. Tanenbaum
The American Jewish Committee

. 165 East 56th Street

New York, N.Y. 10022 .

Dear Rabbi Tanenbaum:

Well, here is the promised article, which I have titled,
CONTEIMPORARY ECHOES OF ANTI-SEMITISM IN CHRISTIAN ART. It took
longer than I had planned but once T got involved, there was
no turning back. T consider this whole matter terribly import-
ant and would want to feel that I might be of help in the cam-.
paign to eradicate anti-Jewish prejudice., For this reason, I
have made a sharp departure from the rather passive handling
of the subjeci in my book and gone further along the lines that

I had adopted in my lecture at Indiana University, a‘oout which

I told you.

I would like to see the article placed: in Commentary, but
if this proves impossible, please do not send it dback to me but
rather to my literary agent, Rosemary Macomber, 145 East 52nd
Street, # 503, New York, N.Y. 10022, If you do that, I would ap-
preciate hearing from you, in any case, what the reaction was.
Most of all, I would like to know what your opinion is. :

I am sending you a recent review that appearediin the Lon-
don Sunday Times, after the Thames and Hudson edition of my
book appeared. You will be interested to hear that soon after
I received a request from the Jewish Chronicle that I do a piece
for them, also taking off from the chapter ocn Anti-Semitism in
Medieval Art. I really had not counted on losing so much time
from my longrange work (I believe I told you that I have been
working on a second book), but the interest shows that theze
is a need for wn't:.ng in thig field.

If, in your -I:z-avels, you ever get to Paris, I hope you
will not fail to ring me up (unlisted number: 468-67-61). It
would: please me no end to have some more talk with you, now es-~
pecially that I know, from having read the material you gave
me, about your manifold activities.

Cordially,

%é_u q_’_//i.'.{i.-.'.{..—j___,
7/

Henry Kraus






When the visitor to the State Museum of Art at Copenhagen
discovers, in the admirable Peter Breughel painting of Christ driv-
ihg £he merchanfs from the temple, a pig among the animals scudding
befére the Savior's wrath, he would be wrong to attribute this pres-
ence to ignorance or even inadvertence. The elder Breughel, friend
of huﬁanists, knew only too well the Jewish aversion to pork to
fall into such an error. It is pefmitted to assume that tke inclu-
-aion was intended anid, surprising as it né:y seem in this genial
and sophisticated chronicler, hardly different in insyiratién fron
:'I:hoée execrable. representations of the Judensau, made infamous fny

.ﬁartin Luther and which can be found in so many contemporary popu—
A showing ;

lar woodcuts:idrﬁooknoaed, conical-hatted Jews greedily feeding

at the u&ders of an ?DOI‘II!QII]."..S SOV,

‘Similar artistic manifestations cannot be circumscribed either
in time or blace. One finds thém cropping up everywhere and zgain
-#nﬁ again. If on occa_sion they may be less crudely executed than
at gthefs, their anti-Semitic intention remains no 1éss categori-

-cai. Few works of the early Italian Renaissance are mbre.gxquisite-
1y done than Paolo Uccello'!s desepfafidﬁ oézfﬁé-ﬁost predéiia paint-

ings at the ducal palace_of Urbino, for example. From delicacy, the

artist even suppressed the grosser details of the sacrilegious actis

commithd . contrary,
/against the communion wafer. But the Jew's punishment, on the wmtkree"

was - n
Eskﬂizfg fully developed and one finds it curious that neithen the



.

artzst nor hzs vlewers apparently thougﬂ:lt at all unusual that the
Jew's w;fe and even h1a two chlldren, though 1nnocent of his crime,
should have been made to shere h;s ordeal in the flames. |

“ Antz-Jew1 sh art e#lats in hundreds.of churches and museums
-throughout the world and continues to pour its coarse or- subtle poi=
son inxo people‘s ninds. No doubt there are some who turn away from
this typa of measage in irony o? 1nd1gnation. But there are at least
as many others like {he mother who was heard explaining Christ's de-
picfed aefferiﬁge to her young son as the work of "the Jews," at the
Church of the Assumptlon in the Kremlin. The fact that she was Rus-
sian should indnce no sense of rlghteousness, moreover, since the
aame.scene eould be dupiicafted almost anywhere,lreflectlng (and not
Ionljnfor_iﬁe Caeﬂolica) whaf Aﬁgustin Cardinal Bea has called "the
old and- extrenely sfiéng anti;Semitic tradition in the Church."

| The adop tlon of the socalled "Declaratlon on the Jewa" at Vati-

resulting

can II, in October, 1965, while x&xtxxxznzniféﬂ in a certazn amount
of correctzve actlon in regard to the anti-Jewish content in somse

Christian media, has left the plastic arts virtually untouched. In-

‘deed, these were hardly even mentioned at the Ecumenical Council's

sessions nor in meetings of the comﬁiesions, ;s fer es‘tﬂe wrifer
has been able to detenm:ne from participants. A31de from a few dra-
-matic changes in the liturgy (initiated personally by John AXIII
and Paul VI), implementation of the Council's resolution has largely

been 11m1ted to teachlng materlals. catechistic texts, paroah1a1

-school books, and the blke. But here at leaat the 1mprovement has

been qnlte general and often impr9591ve.

An example is the broad study that was undertaken, in May, 1966

ek
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under_sponsorshjp of the Belgian primate;-at Louvain University, to
search out anti-Semitic references in ail French—language classroom
texts, prayer books and bible commentarles published between 1950 and
1965. These works are said to reach sixty million readera in all parts

of the world. Slmllar proaects, if on a less ambitious scale, have been

.launched in Italy, Seﬁln, Austria, Holland, the United States and other

countrles. In Rome, a joint Gatholic and. Jewish research center'has
been set up to carry on this work. In Spain, the examination of texts
has resulted in the dditing or total suppression of over half those in
use. New school books of bold originality have been produced in Holland
and the-Unite& Stateé,'stressing such positive features as Jesus' Jew-

ish origin and the common Christian—Jewish heritage. Not only has the:

‘charge of deicide completely disappeared from thes e texts but any men-

tion of a Jewish Tole in the sufferings and death of Christ has been
eliminated so as fo avoid the danger of a generalized accusation.

One wonders to what extent the failure to consider anti-Semitic
influences in_the plastic ar;s has been due to a kind of recoil to
sharply'condémned iconoclasttcfpractices of the past. What, indeed, can
be done about art works that contaln strong ant1—Jew1sh elements? It

might be
suggested, for ezample, that they be draped or h;dden away in

~the reserves. But this may not always be feasible or even desirable.

And often it may not even be necessary since there are some anti-Semitic

‘works whose stories have become so befogged by time as to render their

effect entirely innocuous. There are many others, on the other hand,
whose noxious message is still inescapable. A number of these that are
associated with cults of anti-Jewish impact have been subjected to sharp

criticism in recent years.
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But this has occg;red only aeaondarily and in connection with the cults.
The campaigns against a few cults with strong anti-Semitic cone
tFnt have, neverthaless,-been among the most notable concrete effects
of the Vatican II "Declaration on the Jews." The officigl suppression

of the most famous of ritual-murder cults, that of young Simon of
Trent, was timed to coincide with the formal promulgation of the "De-
claration" by Pope Paul, on October 28, 1965. But this symbolic demon-
stration had become possible only afﬁer years of s#ruggle againgt stub-
born opposition. As late as 1955, aIBO—page booklet had been reissued
narrating the ritual-murder story in unbelisvably ingenuous and viru-
lent terqs.'The follqwing'yea:?, a new atained;glass'window illuétra—
ting the murder of Simon was installed in the éilgrimage church. The
resuiting outcry and espeeially the briiliant polemic conducted for
two years by a womah p;q%éséor of Bologna, Gemma Volli, convinced the
Vatican to havé the entire case reopened and the historicity of the
oéiginal évidbﬁce serutinized. Thé‘aséighment was given to the Well-
kﬁ;wn German Dominican s&holai, Wiliehad Paul Eckert, whé, four hun-
dred and ninety yearé after the execution of a large part of the Jew-
iah community of Trent folloving gruesome tord??es, declared their
convzction “a Judicial murder.“ -

The concrete steps that accompanied the suppression of this cult
illustrate the many-sidedness of 1ts propagatlon. Slmon's status as
‘a martyr was withdrawn by the Sacred Congregatzon of thes. The 'sol-

emn procession whlch would carry the enshrlned mummlfled remzins of
the child together with the instrumeniis of torture through the streets

of Trent was abolished. Any further veneration of these relic’s or

the éaying of masses in Simon's name were forbidden while his chapel
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in the church was closed. The booklet was withdrawn. A new window
depicting a prophet was planned to replace the one reoently made. A
crude but probabﬁgyfggzctlve sculptured scene over the chapel en-
trance, ahowing the Jews ;nciS1ng the boy's flesh and catching the

' as were other works.,
spurting blood in a pan, was removed,/One rainting involved two wo-
men in his martyrdom, in whot woo.cannily cooceived as a typical
feminine role, that of offering him a fruit to calm him while a man
cut into hio leg. |
withdrawal

The xemavax 0f this local display of horror would by no means
erase all the 1maggry that has been lav1shed upon this legend. It
has been pictured in churches all over Europe, as far off as Poland,
and in innuoerable woodcuts and copperplates. The book establishing
'tﬁo cult was octually the first one printed at Trenf; written by the
bishop's personal physician, Johannes T;berious. It has been said
that the bishop himself, Johonnes v Hindorbach, was motivated by
greed for the'wealth of the local Jeﬁs (estimated at noarly a mil-
lion dollars), which he used for hls exten31ve bulldlng projects and
in his quest for the cardlnalshlp. In the analogous cases that spurted
here and there (and all toe wa_y into the twentieth oentury), at tlmes
with only tho flimsiest disguises to hido the plagiarism; confiaca—
tion of Jewish p0533351on3 was often ment:oned as part of the punlsh—
ment. Venality also seems to be an element in the reslstanc:;:iythe

" abolition of the old cults by local buszness people and even clergymen

of the pilgrimage sites. But the imporiance of this consioeration

nmust oot be:exaggerated. There is much more involved,
When one reads the account of Willehad Eckert's metioulous enal-

ysis of the evidence in the Simon of Trent case, one's patience is
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aometimea taxed. In the face of'repeated tortures that resulted in
the death of several of the accused before signatures to the "cdnfes-
sions" were obtained, the delicate weighing of this or thet minor poknt

often strikes one as a straining at gnats,'But the matter is admittedly

 complex. Attachment to such cults is alwalys associatéd with a 13ng his-

for example, .
tory of miracles,/some of which have been formally authenticated. In-

deed, the cults themselves have: always had some measure of church au-
thorizatidn, at times the highest. And as has been asked in connection

one :
with one of them: Can“we” consider as meaningless 700 years of popular

‘belief?

The defense of another famous cult, that of Deggendorf, in Bavaria,

which stems from a supposed desecratiop of the host in the fourteenth

_century, has assumed this constellation, with the local newspaper warn-

ing that "With the suppression of the cult, a powerful impulse: in the
spiritual

religious life of the people would be extinguished." A kind of/tight-
rope act has been proposed, that of ignoring the original crimes against
the communal wafer while stréssing only its miraculous preservation. In
keeping with this view, which has the blessing of Bishop Rudolf Graber
of Ratisbon, a dramatic series of seventeenth-century paintings, whose
climax presented the massacre of the Jews in the village square by the

burghers, who, according to a caption, acted "out of righteoﬁa, God~

pleasihg zeal," were removed from the church, after serving for three:

‘hundred years ag an illustrated lesson in pogrem action. The bishop de-

clared the church "a eucharistic atonement church.® But townsmen have

not taken kindly to the proposed subtle approach to their cult, fearing

a danger in any change. The Deggendorfer Zeitung continues to insist

" that "desecration of the host...is an historic fact."
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An ingcription in old German orthography on one of the Deggen-
dorf paintings sounded a curiously anticipatory, nationalistic note:
"Hay God grant that our Fatherland remain forever free of this hell-
ish broodt" This association of anti-Semitism with ultra-nationalism
occurred freq-uently in later centuries though never as violently, of
course, as with the IIazis,',‘ who made wide al;plicati_on of the old anti-
Jewish church legends. “ne is reminded of the notoriety given by Jul-
ius Streicher's Der Stilrmer to another famous cult in the Tdrol, that

: supposed Oxner

at Rinn, where the/ritual murder of he litile Andreas/had called
forth a wealth of reorocducible imagery. The pilgrimage church was
glutted with carvings, paintings, tapestries, ex votés, the featured
work being a group of grimly realistic figures spread out around the
socalled Judens'l.'.ein, the great monolith on which the crime was ima-
gined to have been commitied, prepared to reenact the scene: the beau-
tiful little boy with pleading, outs’tretched arms, the wildeyed ex-
ecutioners whetting their kz;_ives while closing in. '1‘?701 of the cut-
throats were wearin-g uniforms of French guardsmen, a naive anomaly
doubtless maant to compound the hatred against the Jews by asscciat-
ing them with these other enemies.of the moment.

The cult of Andreas of Rinn has been widely asszailed since the
end of the war, by both Christians and Jews, who were able to halt
the revival, in 1954, of the "Anderl-Spiel," a wildly anti-Semitic
- play out of the ba-r.oqué‘period. In 1961, a decree was obtained from

Rome ordering the removal of the ritual church's art, which showed

up amazingly the following year in an exhibition of "Iyrolean folk
These works

art" at Vienna's famed Museum fiir Volkskunde!“R¥mx'were later re-

moved from the exhibition, following further protests. But the cult



itself, like that at Deggendorf, still holds on; apparently as strong
as ever and staunchly supported bylthe bishop of Innsbruck, Paul Rusch,
who has argued that Jews must hpt be given a blanket whitewash just be-
cause of their sqfferingg under the Nazis, "as if they had never com-
mitted any crimes at allin

There are dozens of other anti-Jewish culta; many of them pilgrim-
ﬁgé centers, thcugh not all continue to have as active a current life
as those described. That of Little St. Hugh, at Lincoln, in England,
has been condemned by the cathedral canons themselves, who have put up
an inscription warning that “"These fictions cost many innocent Jews
their lives." But one wonders why the boy's tomb itself is left in
place. The same could be asked about the Rﬁineland cult of Terner of
Bacharach, which following a protracted campaign by a scholar, Erwin
Iserloh, was removed from the church calendar though the pilgrimaée
chapel was left undisturbed.

Curidua, also, is the way elements of the once-renowned cult of
the miraculous host of Billeé%es, in Paris, have continued to live on
despite a atead& decline in the cult itself. The church that was built
on the site of the Jew's ﬂouae, where in 1290 the alleged profanatory
acts took place, is now occupied by the Lutherans. Saint-Jean-en-Grive,
which foﬁ almest five hundred yéars housed the wondrously regiéfing
wafer, was torn down in 1800, its "name, traditions and parishioners"

Saint-Jean-Saint-~Francois. Here N
being inherited by anothe?mzﬁﬁ:mhﬁ one can still see eight

tapestries of the legend in the nave and an old painting with numerous

detailed scenes, outside the Virgin's chapel, which picks up a prayer

 now and ihen, a few lighted candles. Still another Parisian church,

Saint-ﬁtienne—du—ﬂont, houses 2 stained-glass painting, stemming from
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the vanished g
[saint-Jean. It seems all but forgotten in the charnel house at Saint-

ﬁ%ienne and when the writer tried to locate it recently, a priest there
was of no help in identifying it.

. Ye# someone seemns very eager to keep this faltering cult alive.
Up until a few years ago it was still written about in highly emotion=-
al terms in import;nt church journals. In 1954, an auxiliary bishop
of Paris; Mgr. Paul Louis Touzb, announced tha_t a "scholarly" exam-
ination of the evidence of the miracle had come up with "decisive, ir-
refutable” proof of its authenticity in the form of a document at the
Archives Nationales showing that the Jew's house had been sold the
year following his exeoutioﬁ. As though anyone had ever doubéad fhat

*
the Jew had died} { In 1955, the 665th anniversary of the miracle
was celebrated and a poster showing a Jew attacking the host with a
knife was displayed in a number of the city's churches. Following
Vatican II, however, a new look at the cult was ordered by the Paris-
ian hierarchy and Jacques liadaule, a liberal Catholic layman_and chair—
man of the Amitid Judéo-Chrétienne, was asked to prapare.a dossier
leooking tgward its suppréssion. This was supplied with the help of
L&n Poliakov, a highly regarded Jewis_h historian. But action has
remained in suspense since then, with reports that a Sorbonne schol-
ar ha® come up with other 'evidence"of thé miracle's historicity.

X9 %

Even if all church cults associated with alleged Jewish crimes

(*) It must be recalled, likewise, thai the Jew in this case, Jonathzs
by name, also confessed under "enormous" torture, an almost unfailing
circumstance in such legends. In many others, it would be later revezled
that the clergy had themselves painted blood on a host and concocted ihe
story of Jewish desecration, undoubtedly so that they too might have a
miraculous wafer to attract pilgrims. Such frauds were condemned over
and over by church synods and prelates.
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were abolished, this would still leave an enormous body of anti;Semit-
ic art intact. Some of it, as was already said, is no longer_recog—
nizable as such but much more is still perfectly clear as to meaning
a;d intention, potentially deleterious. The-study of anti-Semitism in
christian art has been sporadic and has not car?ied out the promise
of the memorabléqgéégfby a German writer, Paul Weber, which was pub-
lished in 1894. More recent contributions, like those of Cecil Roth

or Bernhard Blumenkranz, are preponderantly devoted to manuscript arf,

which is not now and never was accessible to the large public, except

for the Bibles of the Poor, which once had a popular audience. Cnly

the monumental aris continue as in the past to have mass reverberations.
Christian art before the Crusades was rarely anti—Semitic. It was,
rather, polemical. Since Christianity had risen out of Judaism, the
superiority of the new faith had to be proved, a preoccupation that
continued long after its hegqpony had: been establisheds it hadi to be
pwoclaiﬁéd o#ef and over agaih; fhis imgulse ﬁaa reflected in a var-
iety of ways in art, the most familia:r/gsgng tha_t of two confront-
ing figures,'Chufch and Synagogue, the one standing triumphantly erect,
the other bowed in defeazt, the staff of her banner broken, the tablets
of the Law of Moses slipping from her hand. With the coming of the
Crusades and the increase of anti-Semitism in real life, the passive
confrontation between Church and Synagogue offen becamé more animated,
.more inimical. Synagogue would be shown mounted on a goat, a leﬁd ani-
mal with devilish attributes, blinded by a snake, dragged toward hell

by a dévil, or even experience a violent aggression, sometimes by

Churhh herself or even Christ, but usually by an angel who swoops down
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to oterturn her, as happens at Parma cathedral and at Saint-Gilles
in Southern France. | |

In the latter church, the splendid carving that spreads across

) between the two faiths,

its fagade is almost totally devoted to this oppositionj assuming the
character of a dramatic contrast (since Christ's missiom itself took
place in a kind of Jewish microcosm) between wh';t';night be called
ngood Jews" and "bad Jews." ’The former by their acceptance of
Jesus are ranged on the side of virtue, the latter by their rejection
of him are led to iniquity. Judas is of course the central character
of the "bad Jews" and is always shown in despicable dealings with
them, like bargaining over the price of his betrayal or whispering
to them about its detailzfjthe high priest can hardly avoid showing
his contempt for Judas when he‘pays out the coins into his hollow

palm. But the blood money is safely tucked away in the traitor's pouch

A BN RAN LIRS D 48

when he appears at the table of the Last Supper.

The Jew is often rendefgd reﬁulsive by physical distortion, most
familiarly by the exaggerated hooknose, but this is less usual in the
monumental than in the portative arts, especially before the four-
teenth century. More often the artist will allow the Jew's hateful
role to suffice; making sure, hcweve;, that there is no doubt about
his identity, if need bg supplying him with recognizable props such

as the conical hat or a moneybag. The former had become a prescribed

‘object of his apparel in the thirteenth century and the latter a

realistic enough symbol after Jews were banned from all economic ac-
tivities except money-lending. They were frequently portraye_d in, art
thereafter as usurers, the classical example being Dives, whose para=-

ble can‘he seen depicted on countless churches, feasting on earth but
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being dragged down to hell at death, his moneybag still strung about
hia neck.

To the medieval Christian, the Jew's association with the nether
pewers, with spells and necromz=’ncy, was taken for granted. It was
variously illustrated. in art, cccurring mos_t suggestzvely 1n the
story of Theophilus, a layman who held an important church post which
he performed. so exemplarily that he was o?fered the episcopacy when
the bishop died. But he was too modest to accept it and only when it
was too late did he begin to be tortured by ambition. Deciding at last
to procure the aid of the Devil, he sought out a2 prominent Jew ih his
town and the introduction was brought about, as one can see on the
north outer wall at Notre-Dame de Paris or at Le Mans, where the Jew
receives pay for this service, or, more richly circumstanced still,
at Trgyes; where the Jew conducts Theophilus before his rich and ar-
rogant master, a Jewish money—lender;

Equally pointed in its development of the Jew's association with

as he is more commonly called.

the Devil was the story of Simon Magus, or Simon;' tke Laglc1an,/Simon
had all the flaws one can imagine in a medieval man. He was a usurer,
a Jew; a converted Christiee who turned heretie, and a-favorite of
Emperor Nero. He is usually ehoen in a series of dramatic contests
with the apostles Peter and Paul, at a climactic moment of ehich Simon

ks on wings and flies, secretly held sloft by the Devil, chesredi
on by Nero and his court. Peter and Paul are, in eoetrast, sustained
only by their prayers but they are more powerful ‘than all.of Simon's

evil crew. The Devil is forced to let;go Simon, the wings droe from

his shoulders and he tumbles to earth, overturning Nero as he falls.

-
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And there in the background; among Nero's discomfited courtieralhih
a stainédwglass chne at Poitiers.caﬁhedral, are several conical-hat-
ted Jews.

- The heresy of Simon was no incidentzl addendum of wickedness to
his personality. For, contradictory as it may seem, the medieval
Chiumol veparioll. Tevs a8 Tirduilly Keretion: Vs men whic Hai ovows i
truth and deliberateiy rejected it." The measures adopted at the great
Lateran Council of 1215Ito combat. Albigensianism were directed Itk
a:gainszy;gws and heretics and the polemics prepared by the Church
often made no distinction between them, a’n identification which we
find also in art. Bernhard Blumenkranz has reproduced a miniature
where "heretics" are dep;cted.with hooked noses; and another where
the "heretics and unbelievers" that are eipelle&’from the Church by
the pope are fitted out with conical hat, moneybag and othen typical
Jewish imagery. The preéent writer has discovered a similar example
in monumental art: a siained&glasé panel at Troyes cathedral, where
in a characteri;tic heretical a:gument Jews are shown challenging
the Bacrament of the eucha"rist.

Though the first of Christian martyrs, St. Stephen, was a victim
of the Jews, it was not until the height ofltﬁe anti-Semitic surge
during the Crusades that much was made of this circumsjancu'in ant.
Perhaps Chfistian iconographers were sensitive about the fole of St.
Paul in Stephgn's martyrdom. At any event, when the scene began to

be depicted, Paul, though "consenting unto his death" (Acts 8:1) was

often differentiated from the other actors by being shown barehezded,

out of for .

¥ cohsideration™a® his future role. He appears thus at Rouen cathedral
the other

while/Jews,with ridiculously pointed hatg stone St. Stephen to death

-~
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in one of the most violent scenes in violence-filled hagiography.

| St. Stephen is often shown discussing with the Sanhedrin, as he
is indeed described as doing in The Acts. But such discnssions; it
is knawn,.actually did take place frequently; not only in the eariy
centuries of Christianity but throughout the liddle Ages, sometimes
in public, more often in private. llany manuals were prepared by lead-
ing churchmen and rabbis, anticipating the arguments of the othen
gide and supplying the proper answers to them. It is not surprising,
therefore, that these debates should find an exprgssiqn in art and
several examples have been identified in recent years. One of these
is the remarkable Bury St. Edmunds cross écquired a few years ago by
the Metropolitan Museum a_nd analyzed by its direcxdr; Thomas Hoving,
who-associated its iconography with the local abbot of the Benedict-
ine monastery at Bury, '"who was swept up in a harsh crusadé against
the Jewish people." "It is against tﬁis poor alien people and their
Synagogue," Dr. Hoviné explgina, "that the text of the cross directs
“itself with wrath."

One av&ved purpose of these disputations, from the ch;istian
aide; was conversion, reflecting an important preoccupation of con-
temporary lifg, especially during the Crusades, when a great fever
of prosalftizing often prevailed. And so we find that some }f the
most popul%r subjects in art involving Jews have to do with conver-

sion., Yet it is curious that in their execution residual hatred of

the Jews often rises to the surfacey blurring the basic meaning. Us-

ually, in fact, the act of conversion itself is totally igﬁored, as

though fremreluctance to show the Jew in so laudable a posture. This




~15-
happens, for example, in a celebrated rellef at Hotra-Dame presenting
Mary 8 funeral process:on. A Jewzsh rabb1 h;s the temerity to attack
it, trylng to overturn the coffzn. Accordlng to the legend, the Arch-
angel Michael sweeps down and cuts his hands off with his sword. The
Jew prays to Mary for forgiveness and wins her~g&ace. His hands are

, .

restored and he is converted. But in the carving, punishment of the
Jew is all that appears and 1t is 1nterpreted'w1th dramat&c vindic~

t1venes§, show1ng the rabbz sprawled on the ground, his hands cut off
at the wrists.

One ig seemingly given a more generous choice in the: famous leg-
end of a Jewish glazier who thrqws his cohvérte@ son into his blazing
furnacef Buf the drématic céptraat;betwéen the repugnant father and
his charming boy could have won affection for the Jews only if they
too agreed to accept Christlanity. As the story develops, however, and

(one version appeared at Prague as late as 1694),

as it can be seen at Le Mans cathedral and elsewheref the boy is saved

when the Virgin herself enters the flames to shield him, whereas the

unnatural father is hanged. In other conversion art, it is 51gnifzcant
" ‘often
that the apostasizlng Jew is/convinced by an incident involving what
he was believed to have loved above all else- money . This ambi?alence
of attitude toward convertlng Jews can be found even in supposedly
"~ - modern - ' (*) _
aoPhisticated/t1mes, as w:tness the mnﬁxia 1nscrlpt10n in a chapel

of the church of Sant' Andrea delle Fratte, in Bome, which reads-
"Here the obstinate and moneyed Jew Ratlsbone prostrated himself and

rose a Christlan."

Old Christian attitudes toward Jews die hard. As was reveéle&.

(#) Called to the writer's attention by the Abbé Xurt Hruby of the
-~ Catholic Instltute at Parls. ; :

oy, Y
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in the recent (1965) University of California survey, 58 percent of
those questioned still blamed the Jewish peopie for "responsibility
for the death of Jesus." Toward the maintenance of this fateful ac-
cusation, which has caused the death of countless thousands of Jews
‘over the centuries, the role of art has been by no means negligible.
For the story of Christits passion is, among ali others, the most
richly illustrated in all of Christian imagery and whether in the
preliminaries of Judas and his co—conspir;tora.plotting Jesus' death
to the actual crucifixion, the active presence of "bad Jews" is never
lacking. At the taking of Christ on the Mount of Olives, Judas is not
the only Jew leading thé Romans to their prey: there are others too
with murder in their wild eyes. Jesus is then conducted before Cai-
aphas and when the high priest asks him: "Art thou the Christ, the
son of the blessed?" and Jesu; Teplies: "I am;" Caizphas tears his
throughout

clothes in repulsive anger. The same continues threxgn” the episode
before Pilate, after which Jesus is mocked and buffetéd, crowned
with thorns and lashed, allﬂacts of the Roman soldiers, accdrding
to acripturé, but which Christian iconographers often maliciously
assigned to the Jews. Even if the dress of the Roman soldiersiﬁxs is
maintained, they”:;;iﬂ’at times be given the hooknose or conical hat,
unless one of them; hsually the most vindictive of the lot,\;;f'fit-
ted out with the kinky hair and thick lips of a Negrol

Equally apocryphal is the story of the blacksmith's wife who
undertook to forge the nails of the cross when her husband refused
this odious task. She is shown in a relief at Strasbourg cathedral,

on the road to Calvary, the nails ready in her evil hands. But there

is much other anti-Semitic art whose scriptural source is authentic
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enough, unfortunately! The question remains, what is to be done with
works of art; often great and stirring creations in other respects,

contain
which‘kxzhn:iﬁnxtnin anti~-Semitic elements? The writer does not fa-
vor the drastic éolution of removal excep_t in cases where the works
are of slight esthetic value or help to keep alive a virulent anti-
Jewish cult. Let them be put away for a generation or two! For the
rest, they should be retained, and in the example of Lincoln cathe-
dral, be fitted out with inscriptions explaining that the hate-stirring
depicted role of the Jews is historically false and inconsistent
with the viewpoint of the Church z2nd of 211 Christians of good will.
Facing up to the direct challenge of such anti-Semitic works is too
valuable a ﬁidactic opportunity for clergymen-—or museam curators,
fqr_that matter--to neglect. Even in places were the pejorative Jew-
jsh role would not be noticed by many viewers, this should be done.
For; contrary to the fear sometimes 9xpressed, calling attention to
such manifestations of bigot?y will not stir up hatred where it does
not already exist whereas igﬁorance of one's own prejudice is often
tﬁe last refuge'of anti-Semitism.

e

e Henry Kraus ’
204, Rue de Grenelle--Pari.
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Interreligious Program.



Task Force on Interreligious Affairs

February 28, 1968 Ann Wolfe, Chairman
5 _ g and '
Judith Banki

I. Assumptions and Rationale

< The basic assumption underlying our work in the interreligious
field relates to the goal of the entire agency and contributes in a
significant way to the total ageney program of eombattl.ng anti-Sem=-
. itism and improving intergroup relatioms.

Specifically the basic goal in the interreligious program mst
continue to be:

1) To confront the Christian commmity with evidence of anti-
Semitism, stereotypy, and anti-Jevish mythologies which way exist at
various levels = on the highest le¥els of Christian scholarship,
with clergy and geminarians; on the lay level among church member-
ship; in Christian teaching materials; and in the consecious or un-
conscious behavior of Christian groups in the commmity.

2) To prdsent positive interpretation to the Christian com-
munity: of Judaism as & religion, and Jews as a commmity and as
a people; to clarify the concerns of the Jewish commmity -in rela-
tion to Isrsel.

3) To establish cooperation with the Christian commmity in
areas of social action, concerm with the urban crisis, and with
other domestic issues.

4) To deal with intergroup tensions arising out of differ-
ences on public policy issues (church-state relations, etc.).

Nose: The goal of eliminating anti-Semitism is complicated
by the fact that both anti-Semitism and anti-Judasism are deeply em-
bedded in certain traditiona} Christian teachings and theological
positions. Our approach to this problem, generally speaking, has
been to establish the existence of such prejudice through impartial
studies (textbook research projects) and then to confront the
Christian commmity with the findings of such research on every pos-
sible level - from the Sunday school primer to the Ecumenical €ouncil.

Christian anti-Semitiam is not limited to the gutter anti-
Semite or the igmoramus. It exists on the highest levels of Chris-
tian scholarship, in the classical resource materials used at sem-
inaries and institutions of higher learning, in theological euncyclo-
pedias and dictionaries, and, some have insisted, even in the New
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Testament itself, Nevertheless, our research projects have indi-
cated that the antidotes to religious anti-Semitism are also to be
found in traditional Christian teaching, but they have been too
frequently untapped, ignered or glossed over by centuries of hostile
and negative interpretation,

It should be noted that the rationale for cur activities is
based upon certain assumptions: one is that Jews have the right
and responsibility to challenge Christian teachings which affect
the well-being of Jews, regardless of how sacrosanct they may appear.
The second is that there is a genuine willingness in the Christian
commmity to overcome anti-Semitism and to understand Jews and Ju-
daism for what they really are. As a corollary, our activities
have been based also on the assumption that Christians eeeking to
improve and revige their materials, or reformulate their negative
teachings should elficit active cooperation from the Jewish com-
munity - from AJC in its professional capaci.ty, and from scholars
and ot:hers in the Jewish community,

II, Scope

Our work in the interreligious area s directed to the organ-
ized Christian community on every level: from the professor of
theology to the parochial school teacher, from the textbook pub-
lisher to the religious journalist, It is directed toward the in-
stitutions of Christianity and those people gathered around these
institutions - the religious leadership, but also the men's clubs,
the women's Sodality, and other such groups orgahized around the
Church,

III. Pra ram

The Task Force concluded that AJC does not purport to represent
all shades of Jewish opinicn in its interreligious work . We speak
for AJC membership, and although this membership includes a variety
of points of view, the views of every group are not necessarily rep-
resented in all of our activities,

We suggest the following programs, noting that although they
are listed in some order of priority, it is likely that all or most
of the program activities must be conducted at the same time.

1) Courses of Jewish-Christian relations. These are directed
to the professional.Christian commmity and take place at seminaries.
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The purpose is to attempt in an organized fashion to provide
accurate knowledge about Jews and Judaism, to counteract anti-
Semitic or anti-Jewish teachings, to explore in depth the concept
of Jewish peoplehocd, etce. The course set up by our New England
Regfonal Office was noted as an example. (long range).

2) The Israel crisis gave us a new perception of the depth
of feeling which Jews have for the state of Israel. It also gave
us insight into the lack of institutional Christian perception of
Jewish reactions. Christian leadership gave slow, and somewhat
grudging support during the critical days. Programs to help the
Christian community - the professionals and the lay, should be
developed. (Short range).

We must seek ways to develop a program that makea clesr the
"peoplehood™ concept of Jewish existence. This subject has not
beeh explored sufficiently. The Christian commmity does not yet
understamd that the Jewish commmity %s different in kind from the
‘Protestant or Catholic commmity. It i{s recommended that this item
be brought up as an important item of program. (lLong range).

3) A "one-shot" public meeting at which some "'star perfoemers"
may speak on some subject related to interreligious concerns. The
meeting such as the one at which Bishep Sheen spoke in Rochester
was given as an example, There 1is a recognition that this has
superficial benefit but that it may result in either an important
statement being issued, or a new move being created upon which we
may build other program later. (Short range).

#) Cooperative social action with other religious commmities,
This area is recognized as an increasingly important ares of pro-
gram. Church groups at all levels are becoming involved in prob-
lems of the immer-city, and in a variety of domestic social con-
cerns. Joint programs in the field of social welfare and social
policy have to date remained largely oh a professional level. It
is considered important to move this social actloh program further
to involve lay membership. (Long range).

5) People to people "lay dialogues" to di.acuss issues of
interreligious tension or concern, and to bring valid information
about Judaisn4as a religion and the Jews as a community. It was
recogndzed that the small parlor meetings and home visits have
limited value, but if there is some degree of knowlefige, the face
to face confrontation of an i{ssue can help to raise the level of
understanding and buiidd:bridges of coopdration. Issues such as
divorce, birth contrcl and others should be used to aid in fm-
proving the understanding of each other's positions, &nd why each
group arrived at i{t. (Short range).
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6) The interreligious aspect of churchestate problems will
remain an issue of econcern. QCur efforts in this area should be to
keep the channels of communication open in situations where differ-
ent positions caken by Jewish and Christiasn groups may create
. tension or confliet; to explain and interpret to church groups the
reasons for particular positions adopted by us; and to prevent
authentic intergroup differences from boiling over into anti-Sem-
itism. (Long and ghort range).

7) . The revision of Christian teachings and the effect ghat
these teachings have on Christisn attitudes and behavier has been
our major emphasis during the past years. Although basfic text
book studies have been done in the United States and are continuing
here and overseas, it is likely that this area will continue to be
an important one for some time to come. The implementation of the
findings of these studies remains the major unfinished business of
our textbook work. (long range).,

IV. Resources

It 1s axiomatic that more work can be done with more people to
do it. However, the greatest urgency at the present time is for a
staff member who would devote himself primarily té help chapters
develop and implement interveligious program in local commnities.
Io addition to having commmity relations skills, this person ghould
be kmledgeable {n Judaism, and in Jewish affairs genenny.

In addition to professional akill, it would be helptul if a
group of scholars in Jewish affairs, rabbis and others could be
used in a8 lay capacity; thst is, they could serve as ar reservoir
of resources and services for special work required to enhance the
interreligious program.

V. Areas for Consideration

1) Certain kinds of program are mare effectively done by pro-
fessional staff, For example, a review of textbook materials, or a
discussion on the Christisn church's view of the administration of
Jerusalem's holy pl.acea vequire the experti.se and knowledge of a
. professional.

What kinds of progrm can our lay constituency most effectively
be involved in? Recognizing that lay invelvement requires atafftime
for orfentation and training, and given the realistic limitations of
staff, how shell priorities of program be established? What shall -
be the basis of selection of priorities - the need for Iay involve~-
ment, or the urgency of the program? _
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2) How can the interreligious program be meaningfully rela-
ted to other programs in the ageney? As it becomes clear that
Christian religious commmities are moving into social actiom in
- the areas of race, poverty, and peace - should the contact with
Christian groups remain the wain responsibility of the Interreligious
ﬂepartme:;t? If 50, who takes ultimate responstb!.lity for its coor-
dination .

3) ‘How is the mthodology in interreligious work arrived at?
Ig it a fpersonal,”™ or g “generic" methodology? Are there factors
‘within tane agency which inﬂuence the way in which the program will
be designed? 1Is the method in this area unique to it, or is it the
same as that used in all other areas of agency work? Given varia=
tions in “style,” is there a "right" or a "wrong" way, and is there
a philisophic or theoretical base unique to this field?

_ 4) How can the agency use to the greatest advantage the find-

ings of research being conducted in the interreligious field - re-
gearch conducted by other agencies or groups? What mechanisms can
- be designed to develop relevant research within the agency?



February 27, 1968
Mort Yarmon
cheryl lLeonard

Jewish«Christians Relations

Attached is copy of items that appeared in
the New World and the Chicago Daily News on
the second Izstitute being presented by the
Chicago ‘rchdiocese and the American Jewish
Committee. Aleo attached is copy of the new
brochure,

I thought you wculd be interested in the en-
closed copies of the Reading Iist of this
Institute. _

JL:bf

ec: larc Tanenbaum
¥ill Katz

ne.
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Igrpa\ro Meade
Daily News Religion Writer

The opring offensive is on.
It's, & communications explo-
gion launched by churches and
soynagogs to capture the
minds and hearts of Chica-
gosns.

SThe eﬁrplosmn of public
cias;as. forums, lectures and
sermons has been booming in
recent years. And lts gatting
bigger.

‘Una of the most extensive
cerics is the Catholic Adult
Edeeation Center's spring pro-
gram of courses on importam
world issues and chanzes in
religion.

Classes on o variety of
tnp:cs. ranging from *“The Fu-
tirz 'of Catholic Educetion” to
“Politics, 1986," will vpza text
week in flve centers arcund
the city end suburbs,

Jw& gicris classes
for Cullholics )
Amother devebpment is the
‘cight - week institule oa Ju-
daism for Roman Catholic
archdiocesan teackers of reli-
gion, - sponsored by the
Csfoohc Adult Educatioa

? Center, the American_ Jewish

<
=

L |
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'
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i Cemmm.ee znd ‘the Chlr.agu
Archdiocesan Schiool Board.
Tho Jewish - Christian lec-
tures, to bz held 7 to & p.m.
every Lionday at Si. Xavier
Coliage, 103d St. and S. Cen-
tral Park, begin Monday, Feb.
26-and end Apr. 8. Among the
objéctives of the institute, de-
signed to linplement the Vati-
can Cmuc!l II's “Dr claration

ouf Je m‘b brothsrs, thﬂeby gan

. ! frecing 2ach from the lim (ting
! 1; offccis of conscious and
ii unconscious prejudice.

e

I ovTe dovalop the furmation

-, of interfalth grassroots living
| raom dialqgs Ll

“ Lecture-cefics get

2. Glevces church

Oi\ unusual significance is
an.Jipcoming series on “This
Reévglutionary Age The Chal-
. lebtz tc kiw™ during March
and‘ Ayt ci-Month Shore Con-
gregatlor Jurael, Glencos.

leclures wili be given
by ‘notlonally - %n s wn staif
mem rs of the Ce -:er?g the
Stud; of Domocrazic Iustitu-
tlm, Ganta Finee, Calif.,
vith! dlecresions .=, Ly promi-
nent inen of the vrea.

o

ch
n sprimg @”f emsive
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::rf’@ﬂl.@s @p@ﬁ_-

uled ail on Tuesdays at 8
pan.:

O March 12 — *“The World
and the Churches—The Revolu-
tion in Religion,” by Dr. Rob-
erl Gordls, Jewish leader
and mthur, foliowed by a dis-
cussion program IMarch 19.

O March 26—"Is tha U. S. Be-
coming an Imperial Power?™
by Stringfeliow Barr, educa-
tor, editor and writer, follow-
ed by discussion April 2.

© April 8="Men' end Morall-
ty: Has Religion Failed?!” by

Bishop Jamzs A. Pike, resign-

ed Episcopal bishop-of Cali-
fornia, followed by d;scussmn
April 16.

O April 23 — “The Politics of
Peace in a Revolutionary Age,”
by Hairy S. Ashmore, execu-
tive vice-president of the Cen-
ter-for the Siudy of Democra-
tic Institutions and Iormer
nawspaper editor, followed by
discussion April 20.

T Lenten prog:ants

start mext svzek

‘Then there are the annu-
al programc bein; launched
by a burgeoning number of
Christian churches,  schools
and other instifutions. Quite
oiten, thesa are j:intly spon-
sored as an ecumer(cel effort;:

Tlie seas0n open: next weak
on Ash Wednesday.

For eftample, at Fourth
Presbyterian  Chsrch, BMichi
and Delaware Pl., sever
renowned Amerlcen preach
ers will bz guest speakert
every Wednasday | noon end
evening dunn, Lent and Holy
Weelk.

Bt"-hop Gerald Kennedy,~
head of the Los Angeles area
of the Methodist Churcly, will
pri:ach Ash Wednesday at the
12:10 and 7:30 p.m. services.

Subsequeni preachers will
be ths Rev. Dr. Ralph W.
Sockman, minister emeritus
of Christ Church Methodist
New York City; the Arnold
Lowe, minister emeritus
of Westmiister Presbyterian
Caurch, Minreapolis; the
Rev. Dr. Louis Evans, for-
mer, pastor of Ficst Presbyter-
tan Church, Hollywoed, Calif.;
the Rev. Dr. Geirge Buttrick,
professor of preaching st Gar-

oL PR e S e o

- Rel '-Li% YA
; e S R L.-J :_'_(f:g:—;? I SN R 1 .
i These programs ere sched- | rett Theological Seminary,

Evanston; the Rev. Dr. Join
S. Bonnell, president of New
York Theological Seminary,
and the Rev. Dr. James [. M-
Cord, president of Princelon
Theolopical Seminary.

The Catholic Aduit- Educa-
tlon Center serics will open
next wezk with classes at ihe
following centers:

O St. Xavier Coliege, )03d St.
and §. Central Parl, on Tuss-
dayl

oNamreth !cadamr. 325 N,

Park Rd,, L‘tGl’ange on Tus: [

day. EA

O Rosary Cullege, 7300 V.

Division, River Forest, ah

Wednesday.

© Tolentine College, OI:.rmwa

Fields, on Thursday. '
In addition, a Loop lecture

zeries on theology will be h:ld
at Oid St. Mary's Chapel, 21 |-

E. Van Buren, on six conse ‘u-
tive ThursGeys from 5 to 10
p.m beginning Feb. 29.
Information may- Lz obt.in-
ed from the center offices at

‘[ 1307 S. Wabash or by calling

£63-0080.
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. ﬁr_ ) t"!e r:E;rrEn FOR FILM STUDY
’ cathoilc WORLD PEACE CENTER
Ad_'-llt JOHN A. RYAN FORUM
Educatlﬂh SUMMER BIBLICAL INSTITUTES

center NEIGHBORHOOD CENTERS FOR CONTINUING EDUCATION

Spring, 1968

Memo to Participants of: _
Institute on Jewish-Christian Relations
February 26-April 8, 1968

St. Xavier College, 103rd & Central Park
Chicago, Illinois 60655

-
Sponsors: Catholic Adult Education Center
1307 S. Wabash Ave.
‘ Chicago, Illinois 60605
!
| American Jewish Committee
| Chicago Archdiocesan School Board
f .
Jf Program and Readings:
! February 26, 1968
5:30-6:30 P.M. Registration
6:30-7:00 P.M, Orientation
7:00-9:00 P.M. "The Roots of Judaism; the Concept of

Jewish Peoplehood”

Rabbi Sidney J. Jacobs
Niles Township Jewish Congregation, Skokie

Readings:

Solomon S, Bernards (e¢d.), Who is a Jew?,
Anti-Defamation League Pamphlet.

Rabbi Barnett R. Brickner, Answering Your
Questions about Jews and Judaism, American
Jewish Committee Pamphlet.

Rabbi Davis Polish, "The Chosen People,"
Face to Face (ed. by Lily Elelman), p. 46. (ADL)

Seymour Siegel, "Covenants-0ld and New,"
Face to Face, p. 54

1307 SOUTH wWABASH AVENUE +* CHICAGO 680605 +* 663-008B0



March 4 ;
7:00-9:00 P.M.

———

March 11
7:00-9;00 P.M,

G

Rabbi Marc [anenbaum, "What is a Jew.' Star and

the Cross (Bruce), Katherine Hargrove, RSCJ. (ed.

p~12)

“Jewish Heritage and Life: Past and Present”
Rabbi H. G. Perelmuter
Temple Isaiah Israel, Chicago

Readings:

John Pawlikowski, OSM,, Martin Buber, CAEC
reprint.

Judah Goldin, The Living Talmud, Mentor Paperback
Editors of Commentary magazine, The Condition

of Jewish Belief, Macmillan Paperback.

Rabbi Abraham Heschel, God in Search of Man,
Parper Torchbook Paperback.

Leo Baeck, The Essence of Judaism, Schocken
Paperback.

.

Martin Buber, I and Thou, Scribner‘s'Paperback
Martin Buber, The Prophetic Faith, Moses,
Harper Torchbook Paperbacks.

"Contemporary Issues in Jewisl.-Christian
Relations"

Mr. Joel Ollander
American Jewish Committee, Chicago

Readings:

Sister Rose Thering, O0.P. and John Pawlikowski,
0SM, "Catholic Observers View UAHC Convention,"
CAEC reprint,

Rabbi Robrat Gordis, 'Freedom of Conscience:
A Jewish Perspective,” Torah and Gospel (Sheed &
Ward), ed. by Philip Scharper, P. 99.

Rabbi Marc Tanenbaum, ''The Role of the Church and
Synagogue in "ocial Action," Torah and Gospel,
p. 165,

Chapters 13 & 14 of Star and the Cross, ed. by
Katharine Hargrove, RSCJ




.
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March 18

March 25
7:00-9;00 P,

B,

"History of Jewish/Catholic Relations'
Dr. Paul Mundy
Loyola University, Chicago.

Respondent: Rabbi William Sajowitz
South Shore Temple. Chicago.

Readings:

Rev. Edward Flaunnery, The Anguish of the Jews,
Macmillan Paperback.

Articles in Autumn, 1966, issue of Continuum
magazine.

Judith (Hershcopf) Banki, "'Intergroup Relations
in Catholic iextbooks,” .Summary of study by
Sister Rose Thering, 0.& , American Jewish
Committee Reprint.

James W. Arnold, "Religious Textbooks ...
Primers in Bigotry,"' Ave Maria - AJC Reprint.

Jo~Ann Price, "Erasing Textbook Bias: A Project
for Catholics,” AJC Reprint.

Rabbi Marc Tanenbaum, "The Ecumenical Council
and the Jews', AJC Reprint.

Shlomo Katz (ed.), Negro and Jew, Maemillan
Paperback (Anti-Semitism in the Black Power
movement )

Chapters 5-10, Star and the Cross, ed. by
Katharine Hargrove RSCJ., pp. 73-209.

Jules Isaac, The Teaching of Conc empt, Hole,
Rinehart, and Yinston.

"Judaism and Its Worship Life
Rabbi Samuel Rarff
Siunai Temple, Chicago

Bernard Braginsky, The Sabbaiih: A Time for
Fanily Worship,” Sacred lleart Messinger (Nev.,
1967)




il

Rabbi S. B. Frechof and Rev, Aidan Kavanagh, OSB.,
"The Bond of Worship," Torah and Gospel, ed, by
Philip Scharper, pp. 35-60.

"The God We Worship" Symposium, Dimensions,
(Fall, 1967).

Rabbi Arthur Gilbert, Your Neighbor VWorships,
Anti-Defamation League Pamphlet.

Hayyim Schauss, Guide to Jewish Holy Days,
Schocken Paperback.

April 1 -

7:00«9:00 P.M "Development of Contemporary Ameiican Judaism"
¢ Rabbi Marc Tanenbaum
American Jewisli Committee, New York.

Readings:

Oscar Handlin, "Ancient Faith in a New World,"
Star and the Cross, ed. by Katharine Hargrove,
f RSCJ, P 58.

Rabbi A. Allen Block, "Three Types of Jews,"
Sacred Heart Messenger (Nov. 1967).

Rabbi Arthur Gilbert, '"Understanding Judaism
in America," Columbia (August, 1967).

The Condition of Jewish Belief (cf. Class #2
Reading List).

April 5 (Friday)
8:15 P M. Worship Service of tiie Sabbath
Beth Am Synagogue
7133 S. Coles Ave., Chicago

"Israel and What It Means to American Je' 5"
Rabbi Eric Friedland
Beth Am Synagogue

Respondent: Rev. Bruno Hussar, O0.P.
St. Isaiah House
Jerus-lem, Israel
Readings:

Jack J. Cohen, “"Arabs and Jews: From Dilemma to
Problems," Reconstructionist reprint.




April 8
7100900 P,

.

-3—

Kev. Gerard . Sloyan and Kabbi Jacob 3. Agus,
"Israel as Idea and Reality,” Torah and Gospel,
ed. by Philip Scharper, pp. 213-290.

16 Christian Scholars, "Jerusalem Should Remain
Unified,” N. Y. 1limes reprint,

Msgr. John M. Oesterrecicher end Rev. cdward
Flannery, "A Statement of Conscience,’' Institute
of Judaeo-Christian Studies reprint,

"St. Isaiah's House of Jerusalem,' CAEC Reprint.

Elwyn A. Smith, “Did the June War Damage Jewish-
Christian Dialogue," Journal of Ecumenical
Studies (Winter, 1967), p. 717.

e —

Rabbi Balfour Brickner, "No Ease in Zion for Us,'
Christianity and Crisis (Sept. 18, 1967).

Rabbi Marc Tanenbaum, "Israel and the Jewish-
Christian Dialogue," AJC Reprint.

Martin Buber, Israel and the World, Schocken
Paperback. ¢

William Korey, "Jerusalem: A Universal Question"
Jewish Heritage (Fall, 1967), p. 26

"Theological Aspects of Jewish/Christian
Relations"

Rev. John Pawlikowski, OSM.
Divinity School, University of €hicago

Respondent: Rabbi Robert Marx
Union of American Hebrew Congre-
zations, Chicago.

Readings:

John Pawlikowski, 0SM,, "Reflections on
Christian/Jewish Dialogue," CAEC Reprint.

Gregory Baum, OSA., Is The New Testament
Anti-Semitic’, Deus Books Paperback,

Michael D. Z2ik and Claire Huchet Bishop
"Anti-Semitism and the Gospel," Commonweal
Reprint.
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The Cathelic Adult Fduea-
tron center, with (e co-xpon-
sorship of the American Jevish
commitfee and the Chic o
Archdiveesan Sehool bourd, s
presenting a tuition-free, cight-
waek institute for Arehdiseesan
toachers of religion Disid
Vaticin s “Declaration on
e Jews

Tine Tustituie awill be hosted
Al B Navder colloge, 1055 ad
{0 |~nh il Pk, eviry Monday
Frome 7 (o9 poon, beginain: P,
26 aelending Apr, 8,

TIHE BASIC chjectives of the
insfitute arez 1) to deepon the
understanding o nd apprecia-
fion of our Jewish brothers.
theroby [reeinyg each from the
limiting effects, of cunscicus sind
unconscious | ocjudice:, 2) to
degipn wavs ar | muoang of real-
izding the poidetines of (he sul-
;-nmmis::i-m on ol Jowish

dationsg and G) te clmaiup i

ed for mml the formation of
grass roois™ Jving room dia-
fopuss,

Among the [ clurers for the
tstitute will b Rahti Sidnov
Jucols, ithe Niles Township
conprepation, Shokie: Rahbi 1L
G Perelimuter, Temple Isainh
Esrnels el OlFinder, el
regraned dire for) American

Joewish committ w0 Dy, Paul.
Mundy., chairm: o socitiloey di-
partment. Lovol o university:

Adsos Rabbi Willinm Sajo-
witz, South Shors femple; Tiab-
bi Frank S. Ros: nthal, Te anple
Ansha Sholem, Olvmipin Fields:
Rabbi Mare Thnenbaum, dircee-
tor, inter-religions afairs, the
Amertean Jewish commitieo.
New York: Rabhi Brie Fricd-
bind, Temple Tasioh Tariel: (he
[ev, Brane Hussar O I,‘nu'
Biblicque, dernsadei, Buanel: e
Rev John Pawlikowski, O8]
University of Chicazo Divinity
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Sparked by our search,
Rising temples of incense
Shelter our prodigal family.

(gewis&- C }risﬂan
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Blessed by a promise,
We answer when called,
"Here I am."

Molding a new city,
That our children may merit
A second ram, (Gen,22:13)

Religion Teachers
Ruth Goldboss

of the

Chicago Archdiocese



The e )
Catholic Adult Education Center

Spring 1968 Institute
on
"JEWISH CATHOLLC RELATIONS'"

for
Religion Teachers of the Archdiocese of
Chicago

GENERAL INFORMATION:

The search for a new relationship between Jews
and Christians occupies a special place among the
significant developments of our time, Therefore,
the basic purpose of this Institute is to
establish and deepen an understanding spirit
among and between Jews and Christians. Its
primary objective 1s to give a true appreciation
and understanding of Judaism to teachers of
religion who have the responsibility of informing
the minds and hearts of future citizens of a
pluralistic world.

Procedure: The Institute will consist of eight
consecutive weekly sessions. Each seminsr will
be two hours long, allowing for lecture and
discussion.

Bibliography: Reading lists will be sent upon
confirmation of acceptance.

Location: St. Xavier College, 103rd and Central
Park, Chicago 60655, .

Time: Monday evenings, 7:00-9:00 P,M,, beginning
February 26, 1968, and ending April 8, 1968
(including April 5, Friday, 8:15 P.M.)

Eligibility: 1) Presently teacher of religion at

any level,

2) Written statement of not more
than 100 words stating reasons for
application.

3) Personal written recommendation
from school administrator.

4) Applications must be in by
February 20, 1968.

e-=_‘es PROGRAM CONTENT AND FACULTY

Feb. 26 -

Mar. 4 -~

Mar. 11 -

Mar., 18 =
7:30-9:30
Mar, 25 =
Apr. 1 -
Apr, 5 -
Apr. B -

"The Concept of Jewish Peoplehood"
Rabbi Sidney Jacobs, The Niles Town-
ship Jewish Congregation, Skokie

"Judaism in Its Worship Life'
Rabbi H. G. Perelmuter, Temple
Isaish Israel, Chicago

"Jewish Heritage: Past and Present"
Rabbi Irving Rosenbaum, Chicago Loop
Synagogue, Chicago

"History of Catholic Jewish Relations"
Dr, Paul Mundy, Chairman and Professor
of Sociology, Loyola University, Chicago
Response: Rabbi William Sajowitz,

South Shore Temple, Chicago

""Contemporary Issues in Jewish-Christian !
Relations"

Mr. Joel Ollander, Midwest Regional
Director, American Jewish Committee,
Chicago !

"Development of Contemporary Jewish
Communities"

Rabbi Mare Tanenbaum, Director, Inter-
Religious Affairs, American Jewish
Committee, New York

VISIT TO BETH AM, THE PEOPLES'SYNAGOGUE
7133 8, Coles

"Israel: What It Means to American Jews
and Christians'

Rabbi Eric Friedland, Beth Am, The Peoples'
Synagogue, Chicago

Rev. Bruno Hussar, 0.P., Ecole Biblique,
Domus Sancti Isaiae, Jerusalem, Israel

"Theological Aspects of Jewish/Christian
Relations" i

Rev, John Pawlikowski, OSM, Calvert House,
University of Chicago Divinity School
Response: Rabbi Robert Marx, Union of
American Hebrew Congregations, Chicago

The Catholic Adult Education Center'-- -

acknowledges the co-sponsorship of this
Institute with the American Jewish '
Committee and the Chicago Archdiocesan
School Board whose encouragement, coop-
eration and financial support brought
this Institute to fruitionm,

Sister Rose Albert Thering, 0.P., PhD.,
Director

Rev, John Pawlikowski, 0,.S.M.,
Associlate Director

(clip and return)

-

To request admission, fill out and return by February 20, 1968
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THE AMERICAN JEWISH COMMITTEE

date  February 23, 1968

to Rabbi Marc Tanenbaum
from Neil C, Sandberg

subject Loyola Interreligious Institute

We had an excellent Interreligious Institute at Loyola, with some 200
participants from the major faith groups and from the Negro community,
The subject was The Generation Gap and our morning panel included the
Rev, Lewis Durham, head of the Glide Memorial Methodist Church near
the Haight-Ashbury section of San Francisco; Dr. Walter Ackerman, Dean
of the College of Judaica and Hebrew Teachers College of the University
of Judaism; and Father Eugene Schallert, Assistant Professor of Sociology
at the University of San Francisco. The afternoon panel consisted of three
young men, Catholic, Protestant and Jewish, and I served as moderator.
Rita Hoffman did her usual fine job in organizing the conference, together
with the staff of the NCCJ, who co-sponsored with us and Loyola.

I thought you would be interested in the notes I took of the three morning
panelists, After the three young panelists made their remarks, there was

a sharp and delightful interchange between the morning and afternoon groups.
It was exciting to see how both the younger and older participants were
perfectly free to criticize one another, to be supportive or to add new di-
mensions to the discussion. :

Among the by-products of the experience is a new and close relationship I
have developed with Dr, Walter Ackerman. Our young rabbinic student,
Steve Robbins, is also anxious to find closer ties with AJC, His long-range
goals include Doctoral work in the field of urban studies, in which I am now
involved, and we plan to spend some time togetEE® tomknewveach other '
better. The Catholic participant, George Sheridan, has been involved with a
group called the Amigos Anonymous, a group of Catholic boys who go to. .
Mexico each summer to learn from the people, live with them and to provide
service, particularly in the smaller villages. Robbins suggested that there
were several young men at Hebrew Union College in Los Angeles who would
be interested in going along and I expect to pursue this,

A more comprehensive report will be prepared when the tapes are analyzed.
NCS:al / -

c. c, Will Katz {
Encl,

WINPUEJO UL
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Notes - Morning Panelists - Loyola Interreligious Institute - 2/22/68
Ackerman

- Jews identify religiously, but also in other ways - ""The faith community"
notion is restrictive - ethnic feeling, exclusion, fear -

- Ritual involvement may not be religious -

- Generation gap: 1. - one generation rejecting totally the values held by
another generation,

2. - alack of understanding between the two generations.

3. =~ indifference between the two -

- Zionist movement was a rejection of the life led by 19th Century European Jews -
- Rejection by first generation children of foreign born parents comes from a lack
of understanding - today's children can't say they don't understand -

_ Jewish youth attitudes: range from complete indifference to deep involvement

(a generation ago there was more alienation) -

_ Similarity between Rabbinic students and the fringe of the hippies - both are
deviant groups -- from family and peers - what do they hold in common? 1. Born
and raised in U, S, -=- this has removed the ethnic influence of Judaism - won't deny
the national aspect of Judaism, but don't find it relevant in the U. S,

2. Both reject the Judaism they see around thenh - tainted by '"American" influences,
no difference in the tradition - (hippies) - the others seek to resuscitate the

values in the tradition -

- Our means of communicating has been through "the book", the "word", not the
visual - Mcluken would suggest that transmission by the "'word" is difficult --

adds to generation gap -

Generation Gap:

- We haven't found the medium for communication, insituttions haven't shown

the uniqueness and relevance of Judaism - Jewish leaders have not spoken in
uniquely Jewish terms - . '

Rev. Durham

The generation gap is not that neatly definable, i. e. Benjamin Spock and the

younger generation - across issue lines the gap disappears - (1) young people

are exuberant and optimistic and this is good for the older generation -

(2) young people offer manpower for change and relevance (service) - -

(3) their commitment in ¥, P, is significant - needs endorsement by O. P, -

(4) Freedom: not materialistic (some aren't), freedom to experiment - challenge

to the institutional church: 90% of Y, P, not related to any established org's,

religious or otherwise - young adult has great influence on us. (1) riots, marches,

love-ins, etc. -- we're having to deal with this on their terms, their time, their place
- (2) they're accentuating the unresolved problems: jobs, sex revolution, race (militanc

for change) -- they insist we pay attention - (3) attacking our institutions: the

church, educational institutions -- we have to decide if they're worth maintaining

- experimentation with new life styles - the "free store' is in conflict with the

Protestant work ethic - (4) there is a gmw®mk growing number under 25, a majority -



-

- Toynbee, a challenge - relationship of Christendom to other religions -

there is a deep religious concern among Y, P. - but taking from Beatles,

eastern religions -- seeking a new, broader mystical religious experience - [
- we're being attacked with our own values: how can church fight anti- '
materialism, not be people centered - our concept of love - need spontaneity -

in worship - want to reform us -

- a willingness to use us without institutional loyalty to us -

- Role of the church in dealing with Y, P, ; They see church as the last hope

of society - (1) Legitimize Y, P. as authentic members of society - they have

a right to exist - (2) Be an advocate for yeoung people - many Y, P. have problems and
need advocacy and support - (3) Need for an enabling role - help W. P, with
organizational problems, knowhow - national coalition - called YOU --

Blackstone Rangers, So ns of Watts, Missipn Rangers in S, F. - we should be

a mid-wife* (British Civil servant: always on TAP, never on TOP ) (4) Help Y. P,

with their own forms of religious celebration: _j-a__zz worship S

Fr. Schallert -

The two previous speakers were accepting of what Y. P, are and feel - this is
the way to help bridge gap - - the gen. gap can be understood in that the older
generation doesn't believe in the young -- this is a rejection of self - young
people know this = 72% of Calif, Catholics don't go to church on Sunday - 94%

of seminarians drop out, increasing among Sisters, Priests - we've been

told we're evil, worthless, others should direct us and have accepted it - our
response has been to seek material gain - Young people are concerned with
affluence, but they think of it differently (only a small group wants poverty) -
young people see us as dull - creativity, innovation which is not spontaneous, asurpris
surprise, is not innovation - young people don't want to come to grips with
concepts, ideology - they want to understand and reach people - that's why
sensikivity training is so popular among young - we are too rigid and boxed in

by our roles (mother, priest, teacher) - Y, P, want to get to know us as people -
they're looking for us as people, not categories, ideologies -

- Yomng People are concerned with interpersonal relations, depth of feeling,

not categories -

- They have new forms: logic, moral, art -

- Gen. Gap exists because of a profound alienation, but it's not that of the Y. P, -
they can only exert their power in their peer group relationships -

- Powerlessness, meaninglessness are symptoms of the alienation (ours) -

We look too much at the structure of things, not the direction in which we're going --
toward some fulfillment - the Trinity has not been interpreted as a source of
meaning and relevance to living situations - new norms among Y. P. - ours are
not adequate - U, P, reject our normative structures - we're unwilling to talk
about who we are - we talk about things -~ Y, P, need to talk on a feeling level -

- Another dimension of alienation is isolation- (similarities in gen. gap --
differences: Jews can't be seen only in faith community terms) -

- Scientific, technological revolution.
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Orioclox Edlitor Says Nesd

For Dizlogus Greater Now

NEW YORK — The general

- outery by Jews against Christian

leaders for failing to support Is-

- rael when she was in danger of

arnihilation and the subsequent
shift by some Jewish leaders to
opposition to the dialogue has
failed to win one convert — Rab-
bi Louis Bernstein.

The editor of The Rabbinical
Council Record, bulletin of the
Rabbinical Council of America,
made up of younger American-

-{rained rabbis, wrote in the cur-

rant issue that “we need dialogue

with Christian theologians more
than ever before.” ;

. Pointing out that 'there were
many Christian leaders actively
on our side in America,” Rabbi

Barnstein said that he will do all |
that he can “to seek out Christian -
clergymen on the basis of the

Rav's (Rabbi Joseph Soloveit-
chik) guidelines, if only for Is-
rael’s sake.

Continuing he wrote: “I want
to reach the uncommitted Chris-
tian leaders and even the pro-

Arab. There were some magni-

ficent letters in the Times such
as the one by the Reverend A.
_Roy Eckhardt of the' Department
. of Religions at Lehigh University.
| I am still appalled by the “issur”
[to participate in the Riverside
Drive rally because two Catholic
i school bands participated as 1
jam by the boycott of the Wash-
"ington rally because a Reform
‘rabbi is chairman of the Pres-

ident’ nierence."”
'ldnn s Confer ce- /




College of New Rochelle
- New Rochelle, New York 10801
March 12, 1968

Mr, Isaiah Terman ' ' 4&ﬂ?
Director of Conmunlcatlons and Servicing - 7.4,
Institute of Human Relations L ' 5%%9
The American Jewisnh Committee ' ' '
165 East 56 th Street
New York 22, New York

Dear Mr, Terman:

‘I have read with great interest the opposing viewpoints of Rabbi Marc, q..;ancnbaum and.
Rabbi Emanuel Rackman in.a recent issue of tne Hadassah Magazine, Althouga ‘both articles
are very-well written and highly cogent in their arguments, I must write to tell you why
- I believe it is so important to support Pabbi Tanenbaum's views,
5 1

I could offer many reascns for my stand, but I shall limit my remarks to just a few
dravn from my personal experience and from my reading. First, let me mention my personal
exverience, Although many of my neighbors, school mates at graduate school, and co-
worxers over the years were Jewish, I have honestly to admit that I did not often ent:r
dialogue with them to any 51gniflcant degree on topics of deep mutuzl concern, such as
those of a theological, sociological, historical, political, or psychologicel nature,

In fact, it was not until the past two years-when I became closely involved with student
and faculty movements here in Westchester County which opened up Judaeo-Catholic and
Judaeco~Christian dialogues that I began to realize that I was suffering from a severe
paucity of knowledge of Jewish history, literazture, Jewish hopes, or Jewish concerns,

This year, for ex:mple, in cooperation with the ADL of Westchester County under the very

able chairmanship of Mr. Normzn Buckner who is carrying on the work of Mr. Isrzel Moss,

the Catholic colleges of the county have been able to continue aprogram( three years old)

of seminzrs, discussion, and genuine dialogue, College curriculums, college library

collections, college faculty and student opinion are graduzlly being altered as a result

" of these verntures into mutusl understanding. This year, at the College of New Rochelle,

an important cairse was introduced to the Théologzy Department called Ecumenical Dialogue,

Onié of the chief lecturers in this course was Rabbi Shankmen of Temple Israel, New Rochelle,

Ahgain, this June, Marymount Colleges will sponsor an Institute ;n_ch1sh Ctudles for
_fuculty'memﬁbers and for community ieaders, Thus, the. dialogue is issuing in action, If.-

" progress seems too slow for some Christians or Jews, I must say that at least it 15 bﬂin” “

-solidly built and that the centuries-old gap is really beirg narrowed,:

Now, let me turn to literature, I will mention only two books which have influenced my
thinking this year, These zre The Fixer and ilichel, lHichel, Both make me burn with slane
over our past history., In both instances, the Russian pogroms of the Jew and the crimes
of Nazi Germany could not have been possible if there had been a meeting of minds and
‘hearts of the Chréstian and Jewish comaunifiies, Thus, I can only re-affirm that there is
absolute need for dialogue, collaborative action, and friendship, If such work does not
continue how can we ever hope that there will be Christians vho will support a free
~Jewish people in & free Jewish state?

I have been witness in the past two years to the effects of colleborative action of
peoples of 21l feiths in comrmunity development, Last summer, working witn a Board of
citizens made up of all faiths, 211 colors, and 2ll socio-economic backgrounds,we began
a model educaticnal swmmer progrem for children of New Rochelle calledJuly-O-Rema, With:
the help of the Yestchester ADL and Tom Paine Lodge of B'Naei B'rith as well as many other



-local religious clubs, churches, and institutions, one hundred thirty children-of the
city were offered four weeks of instruction and recreation in an atmosphere that was
joyous, open, and ch2llenging, This yezr, in addition to our former locationsi-"at the
First Presbyterian Church and t he College of New Rochelle, we shell be located at

the Temple Israzel Community Center, the Bethesda Baptist Church, thé Ursuline School,
and Christ Methodist Church, Ve are proud of this sort of community relationship,

Out of such action comes mutual trust and mutuval seeking of worthwhile goals; be they.
national or internativnal,

The concepts. of "We" and"They" have too long divided people from people, Cur vocabulary
betrays our fundamental attitudes, If I, if the Christian community could.learn-the-
"WE" concept of the Jewish community, then the world would be a.better.place..Vhen.

Christian and'Jew say "MiEM: when_and wherever tHis is possible, ‘then the dizlogue will

_ be: successful, The road is long, We are beginning slowly, Let us not be dlsccnraged by

seeming failure at the onset.. There is too much at stake, :

i

Thank you for prlnt_mg uhe challen,gmg artlcles. I had to write to t.ell you how I
responded to them,

Gratefully yours,

Na /.44.5:4,}«, -«c’&é“f_ "Caa//:’? 2.48-4.

Sr., Mary Alfred Ashby, 0.5.U,
College of New Rochelle



March 14, 1968

Sister Havy Alfred Ashby. 0.S.U.
College of New Rochelle
New Rochelle, llew York 10601

Dear Sister Mary Alfred:

I would like to thank you'mbst warmly for your
thoughtfulness and interest in commenting on the articles
by Rabbis Tanenbaum and Rackman in HADASSAH MAGAZINE.

I -am forwarding yoﬂ/&etter to Rabbi Tanenbaum who,
I know, will greatly appreciate your obserpations.

It is possible that you are not aware that the
American Jewish Committee maintains an area office in
Jestchester County at 48 Mamaroneck Avenue, White Plains,
New York 10601, Our Area Director is Mr. Zugene Dubow.
If 4r, Dubow has not yet had an opportunity to meet you,
I sincerely hope that one can be arranged in the near
future. Undoubtedly, there should be many occasions for
fruitfivl working together in our common cause.

Cordially,

Isaiah Terman

CcC: Zugene Dubow
Mare Tane.npaum e’
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ST, MEINRAD SCHOCL OF THEOLOGY - AMERICAN JEWISHY COMMITTEE
INSTITUTE ON RELIGION AND THE MODEZN WORLD
March 25-22, 196C

Remarks by Rabbi Marec H. Tanenbaum, Director of Interreligious
Affajirs of the American Jewish Committee, at Opening Session

The dialogue between a leading Catholic and a Jewish scholar
devoted to a searching examination of the relationship of Christianity
and Judaism to the modern world has meaning beyond the inherent value
of their intellectual probings. It demonstrates that both Judaism and
Christianity, confronted by common challenges of secular modernity,
have profound insights to contribute out of their respective and dif-
fering histories and traditions which are mutually complementary as
well as mutually corrective.

That eminent Catholic, Protestant, and Jewish scholars and
religious leaders have come together to uncover a pluralist vision of
the people of God, and that takes seriously the claims to truth and
value of the major histo&ic religions of mankind, may well bétqme
anothexr critical step forward in reconciling one of the major contra-
dictions that is currently at work in certain tendencies of Christian
ecumenism, While growing centers of Catholic and Protestant thinkers

are seeking to reccver the origins of Christianity in the sitz im leben

of Judaism, almost simultaneously some Christian ecumenists on an

institutional level appear to be moving in an opposite direction., On
university campuses, some Catholic and Prctestant youth movements are
joining forces in Christian unity movements zs though Jewish youth are

-more-



marginal to university life. Joint Catholic and Protestant social ac-
tion bodies on national and international levels are being created at
a mounting pace, as though Jews and others are irrelevant to planning
for society's social and economic recomstruction. Joint Christian
mass media bodies are being created at a proliferating rate, as though
Jews have no substantive contribution to make in a religious message
through the media.

Let me not be misunderstood. I am not charging Christian
ecumenists with anti-Semitism. On the contrary, harmonious relation-
ships between Christians could well become an effective antidcte to
anti-Semitism, since conflict between Christians in the past often
led to the scapegoating of Jews who were caught between the milestones
of inter-Christian rivalry. Jews also have a great stake in the
securing of peace and justice in the social order and to the degree
that Christians join forces to advance such social stability Jews
assuredly must welcome such efforts. Jews also recognize that ecumen-
ism as a Christological phenomenon obviously have every right to work
sut its destiny and its ecclesiastical problems without the interfer-
ence of any who do not share the presuppositions of the Christian
participants. _

But is there not a question to be raised about such strong
centripetal tendencies toward what can only be seen from the outside
as pan-Christian exclusivism, replacing a former Roman Catholic or
Protestant denominational exclusivism that prevailed for so long and
represented such a serious challenge to pluralism? Should not serious
people, committed to democratic values and the vision of an open
society, begin to ponder on the consequences of a galloping ecumenism
which may lead to a global tribalism, which excludes millions of
human beings who are non-Christians, rather than include them in a
community of solidarity and mutual interdependence while each holds
to the revelation which is his own?



Translation from French of a2
Leiier tmitten by Pr. ATICETO FER:AIDEZ,

Master General of the Domianican Orcer

Ronme, Febrvary 3,1968 »

-

Priory of Santa Sabina (Aventine) *

Father Bruno
Saint Isziah's Touse

Jerusalen; Israel

ily Gear Fauther,

v 'thdrcu@ly._a.py:ove' of your booklet on St. Isaiah's

Touse. I consider this House as one of the finest aativifies of the
Dominican Order. . <

. During my visit in Jerusalem in Ja;nue.ry,l%f;, I vas
greatly impressed by }our work and by the quality_nf:your relig-
ious life, which strueir me as beinz very sinnle, detached and
fraternal, ceatred on prayer and study. The special aim of this
study - the ever dceper understanding of i§wish tratition = is —
boing attained in the congenial atnosphere esseatial to all real
understanéing, and you:have acscmbled for this purnose a very ‘

good library containing the neceszary books.

I vholeheartedly approve your zim: the bringing about
of a real dialogue between Jews and Christians of good will. As
Moster Cencral of thac Ordery I cannot fail %o ez:cMage you in
your efforts. I hone that the work of your Ceanter, whose devel-
onvment I shall assist in every poési‘ole way, will Dbe of great use

toall those who arc iaspired by the samc aim as yoursslves.

I beg St. Dominic to bless you his sons vho have cone

to live their religious lifc in the heart of Israel

(signed) fr. A. FERVATDEZ, O.P.

Master Ceneral of the Order
oi the Brother-Preachers.



Translation Trom Prench of a
Letier vritien by Cardinal Augustin gg&
Precident of the Sccr~t,r1“te for Ghrzﬂtl an Unity

Rone, Decoubor 27, 1956
Via Aurcliay 527

oil the Feast of St. John

To the Reve Fathor Sruno HUSSARy; O.P.
Superior of the Saint-Isaiah's Iliouse
JEHRUSALIM, Isracl

My dear Father,

I wac very haony to read your brochure on
St. Isaiah's YTouse in Jerusalcay Isracl, andé I wish to let you
Iswow that I comnlotcly with its aims ané with the"snirit that
insnires your fea:

Since its foundation I have followed with dinterest the
activitics of St. Isziah's YNousc. The aim of these activities is
to ercate an atmosphere of mutial undersianding befween Christians

and Jeus, uncerstanding baszd on truc motlcedge of our resncctive
traditions in esteem and sympatiy. ;

Your Center Tor Jewish stucies is devoled to serious
intellsctual rescarch which caxn render srzat service to the _
Church. Your study hovever has a higher aim: lovej this is particul-
arly imnortant for you and for your brethreon who live among the
deuse. You are nalirully aware of their historic suiferings, too
offeir; alas, iaflicted by Christienc. You feel urged to consecrate
your lives to esicblishing the truth in their rezard; so as to-
Ciceinate the iguorance 2i0¢ falschoed vhich have donc them so
much harm anc which to-day still poisoam many minds.

You arc working for the sane eiad as the Church follot=
ing the Council,; and thus you are helping clerzgy and laity to
eater eficctively on the way of universzl love, and on the dialoguoe
strongly rcconmenced both by Vatican IT and by the Encyeliea
"Eeclesiam suam".

In face of the greetncss and the difficuliy of the
taslkk that St. Isaiah's ilouce faces, I »Hray for it i.a '!:hc Toras
of ihe Bible: "Be strong axd stand fira!" (Jos. I,18)

May God be your helwn!

(sigace) + Aug. Card. BEA



Publications

In addition to a number of art1c1es written in French and in English,
some of which will be publlshed in a forthconing book to be pro ed by Saint-
- Isaiah's House, Fr. Brunc is the author of the two main chapters volume 15 in the
series " Collana Magisterio: Conciliare" : Le religioni non cristiane nel Vati-
cano II ( editor : Elle di Ci, Torino - 2nd edition, 1966), The first chapter
describes the historical genesis of the Conciliar Declaration Nostra Aetate; the
fifth chapter is a comment on paragraph 4 of the Declaration, concerning the Jews,

#

SAINT ISAIAH'S HOUSE

It began with two Dominican Fathers in 1960, they are now five : one
Israeli, three French and one Austrian ., They live their religious life together;
celebrating the Divine Office and the Liturgy of the Rucharist in He“rew,

The aims of the House are:

- ‘1) To be a Christian Center for:
a — The study, in post-biblical Jewish Tradition, of history, literature, philc-
sophy, prayer, mysticism, etc,..

b - The promotion of knowledge of the Jewish People in present-day Israel, in the
fields of ‘sciznce, sociology, relationswith the Arabs, etec....

2) To offer a possib111ty for a genuine Jewish~Christian "Dialogue",
in the spirit of Vatican II and in cooperation with members and Institutions of
non-Cathelic Churches.

3) To develop a b1b11cal and theological reflexion on the destiny of
~ the ‘Jewish People, .

4) To nelp the local Church, by spiritual and theological assistance,

The studies, pursued maznly at the Hebrew Unzvgrszty ‘of Jerusalem, and
many friendly relations, have enabled St. Isaiah's House to begin to fulfil its aim,

Publications -

_1) Two guarterlies in French 3

"= Lettres aux Amis de Saint-Isafe.

~ Cahiers Saint-Iszfe.

From the beginning of 1969, thé first quarterly will appear-also in English,
2) A series of pamphlets, called Shoresn ( i.e. Root), Two have already
been produced in French, one of which has been translated into Epglish:

- La Bible. dans son unité, son rytune princ1pal et son actualité vivante =
by Fr._Jacques Fontaine, O.P,

- From ‘the Paradokes of Israel to the Mystéry of Israel - by Fr.Marcel Dubois, 0.P.

3) A pamphlet and some articles in Hebrew,
4) A pamphlet on St. Isaiah's House, in French and English.

5) The main articles and pamphlets which have been produced by the
members of the House will be collected in a book soon to be published in French
and in English.

Income
e

The only income of St. Isaiah's House is providsd by subscribers to
its publications and by friends,; who share its ideal and wish to contribute »
towards its aim.

/1



FATHER BRUHO HUSSAR

was born in Cairo, Egypt, on May 5, 19ll. His father, since deceased, was Hunga-
rian and his mother French, both non-practising Jews. His father, with all the
family, became Italian by naturalisation after the first World War. His mother
tongue was Bnglish and he learned French very early; he received an English educa-
tion, After beginning his studies in .a Fremch school in Cairo, he continued for
seven years in an Italian schdol, where he completed his secondary studies,

. In"1929, he left Cairo for Paris, where he later rece1ved French citizen-
ship, in 1937.

Higher studies and Profession

In 1936, after six years of higher studies, he obtained the diploma of
Engineer of the Eccle Centrale de Paris . He worked as an engineer in France, from
1936 to 1941 (machinery mainteinance, construction of gas—holders, industrial
organization). The state of his health did not enable him to serve in the Army,

Spiritual itinerary

Having been brought up outside all religious tradltlon, he searched for
truth for two years after coming tc France, and finally decided to enter the
Roman Catholic Church, in decembrr 1935, The necessity of supporting his mother
and young sister, the death of his brother in the Free French Air Force and, for
the last three years, illness, obliged him to wait ten years before fulfilling
his desire to enter religious life.

. In’ 19%5, he entered the Dominican Order, in the Province of Paris. He was
ordained Priest in 1950 and finished his philosophical and theological studies
in 1952, :
In 1953, he was sznt to Israel, to study the possibility of fournding a
Houce for Jewish Studies. He speat six years alone, preparing the foundation:
during that time. hs studied the Hebrew language, got acquainted with the country,
the pecople end “he problems, gave religious help to Convents and lay Christians
in the country. In 1960, together with ancther Father, he founded Saint-Isaiah's
House in Jerusalem, of which he has remained, until now, the Superior,

His theological studies and his.experience in Israel made Father Bruno
conscious of his Jewish roots, As he became more deeply acgainted with the suf-
fering of the Jewish people throughout the last 2 000 years, he felt, as a Jew,

a Catholic and a Dewinican, bound to do all he can to repair for the past and to
promote respect, understanding and friendship between Christians and Jews. To this
end, during the third and fourth sessions of the Ecumenical Council, in 1964 and
1965. he worked with the Secretariate for Christian Unity as an unofficial expert,
for the elaboration of the “"Jewish Text™ which was finally promilgated as the
Declaration cn the Attitude of the Church towards the Non=Catholic Religions.’

In 1965, he raquested and received Israeli cltlzenshlp through natura-

lization.

Fr. Bruno is vary concerned about the necessity of preparing the minds
and hearts of the Christians, both in Israel and the Arad States, to desire,
pray for and help build a true and just peace, It is in this spirit that he is
now learning Arabic and that he attended, in June-July 1967, the Special Session
of the General Assembly of the U.N.O. in New York, as an unofficial adviser
to the Israeli Delegation. Fr. Bruno is in no way concerned with politics : he is
interested only in the spiritual, religious and ecumenical aspects of the
closely related problems which to-day challenge the Church, the Jewish People,
the State of Israel and the Arab world,




1 think that the best way to prepare for my forthcoming visit would
be to write to all our friends in the U.S.A. and in Canada giving my suggest-
ions and asking for their advice,

I propose to leave for Canada in September 1968 and to spend one or
two months there according to the number of lectures and visits arranged for
me, I shall then go on to the Unlted States where I am ready to spend one or
two months as required,

I am ready to address Chrxstxan and Jewish groups of all kinds and
sizes who are likely to be interested., The following is the list of the
subjects proposed

1) History of the Jewish-Christian relations,
2) Antisemitism : its causes and remedies,
3) The Declaration of Vatican II : "Nostra Aetate", especially the chapter
on the Jews,
4) Jewish-Christian "Dialogue" :
. = what it means
" _~ﬁls it possible?,
. =:is it compatible to a “mlSSlon to the Jews"?’
‘= is.it linked to "Ecumenical Dialogue"?
- what can be the common ground to such a- "Dlalogue“°
B)x;"Ecumenlcal Jewish-Christian Dialogue" as practised in Israel,
6) The "Spiritual Ki‘bbutz|r ta movemsnt of Prayer for the Uh1ty of the'People
of God,
7) Christian presence among the Jewish People in Israel and in the Dlaspora.
8) The Church -in Israel. ; the Sti. James Society, .
9) -St, Isaiah's House in Jerusalem 2 centre for studying, praying and
"Dialogue”, _
10) The Destlny of :the waish people accordlng to the Holy Scripture, . .
11)  The meaning of the "Mystery of Israel" in the "Economy of Salvation",,
12) * Jews, Gentiles and Christ in St.Paul.
13) The Relationship between God and Man.in the Biblical Hlstory of the .
. Jewish People, o
14) The Pedagogy of God's Hbrd through: the Torah.
15) Biblical Prophecy and the State of Israel : some Jewish and Christian
VlewS. S
16). dJews and’ Arabs in the Near-East :is a true peace. possible ?
17) Jews and Chrlstlans to—day have they something to give tne_uorld
together? . ok

These titles are only gu 1de-11nes and are not exhaustive.
I would be gféteful'if you would answer tha following questiqns-l

1) Does this lecture-tour interest you 2
2) Do .you think of other people or institutions who would be interested?
3) Can you offer any suggestions for lectures in your 1oca11ty or elsewhére?
4) 1If so, can you suggest dates? . ;
5) Which subject appeals to you most?
6) -Can you make any suggéstions for the organization of lectures in
" your district : publi clty, 1nvitatlons, place, etc.. -
7) Probable expenses?
8) . What fee would you or your group be prepared to donate te our Hoasa
“for a lecture ( or for more than cne lecture) selected by you?
9) Would you see fit to allow contributions to bve g1van, or a collection
after my lecturz?
10) Do you know of pecple who would perhaps’ contrlbute to our work?
11) Have you read any of our publications?
12) . Any other adv1ca or suggestlons you care to give will be most welcome.

I am most grateful for your kind help ans I ask God to bless you.

Fr. Bruno Hussar O0.P.
Superior of St, Isaiah's House, Jerusalen,
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DoMUS s, ISAIAE
rehov Gershon Agron 20, Jerusalem

For several years, Christian and Jewish friends in the U,S.A, and
Canada have been asking me to cross the Ocean to give lectures on my ideas
and experience of Jewish-Christian relations, Though I welcomed the invita-
tion, the.difficulty of absenting myself for a long time from every day
responsibilities, has prevented me from realizing it until now, There is
also the difficulty of organizing a lecture-tour from a distance,

I now, however, feel that the time has come to undertake the tour,
Both, Cardinal Bea and the Master General of the Dominican Order, have per-
sonally encouraged the Community of St, Isaiah's House to go forward in our
ecumenical approach to Jewish-Christian "Dialogue", in the spirit of Vati-
can II and its Declaration on the Attitude of the Church towards non
Christian religions, Receant events in the Near-East and the urgent neces-
sity of a just and lasting peace make it imperative for all Christians to
think and act towards the same end,

But we are not alone; we need the help of all those who are wor-
king for the same object in the Diaspora, as they, perhaps, need ours,
The suspicion, contempt and hatred which have poisoned relations .between
Christians ziid Jows rmst be banished; mutual understanding and friendship
must be fostered, so that together we may bring the Revelation of the
Word of God, bestowed on us both, to a world being pushed to self-des-
truction by spiritual and moral anarchy,

These aims can be achieved only through co-operation, The hard-
working pioneers of the State of Israel could not accomplish their formi-
dable task without the spiritual and material help they received from’
their brethren in the Diaspora; we too feel that our work in Israel has
been and will continue to be possible only through the spiritual and ma-
terial help of friends throughout the world who understand its 1mpurtance
and who share with us a common aim and spirit.

St.Isaiah's House has no source of income other than the sale of
its publications and the.contributions of Buropean friends who share its
ideals. The income is no longer sufficient for our ordinary needs, still
less for the new developments we are called upon to undertake, _

We are in dire need of increasing the number of our friends and
subscribers to our publications, and of finding financial help for our
urgent new developments. I hope to find both in the U.S.A. and in Canada
where Jewish-Christian relations are a living reality.

1 I expect mainly to find among you a stimulating exchange of ideas
and experience and I am sure that new links of friendship and co-opera-
tion will be forged.
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Kay 16, 1968 v -
nv. Zdward Flapnery, oxecutive Zecretary, J. . Bisho)s’
Cé& = Comaission on Catholic~jswish felations
zabbi lerc Tanenbdaum, _irector _ _
Interreligious .ffairs, -merican Jewish Comzittee

BoY IDW.LT OF AGolon UF Jeqizd=0R-1720 4 LL2I0R:

- The . mericen Jewigh Cosmittes sxpressas appéociati.on for the iamense

- contribution the Bishops' Commission and its meabders huve made doth

g‘gin‘g Vag:an Council II snd since then to sdvancing Catholie-Jewish
erstandinz.

This meeting, and your initistive in cazllioy it, are signs of the aew
times und new s8.irit of trust and ouemness. Ay colleagues who are
with me, ir. Bertram Gold, executive directeor of the *JC, Mrs. Judith
We Banki. agsistunt director of interrelizious affairs, snd xabdi
Jaaes nudia, newly-gppointed assistiat director of this departaent,
Join me in expressing our pleasure over your iavitustion.

Gertrude iiimmelfard ass written: “Uafortunstely nothing is 3ore conven-
tionul {);tz;n to flout the conventicns® -« This ststement axkes no cluim
to nove . . a’ ' ~

any overview of key issues on the Jewish-Christian agemda iavclves
consideration cf:

1) anti-“emitiss - relation o Christian teaching process to
- fostering. or inhibiting ansi~-‘smitisa. '

2) Gistorical treatment of Jews and Judaisa is church history.
3) 72heslogy of Israel - the pecple, the living aynagogue, the
‘ ‘Jewish community, the land, the State of Isrzel. (an
analogous Jewlsh concern is the development ¢f an ad-
equste theology of christianity.)
4} Gonversion, ‘ _ :
5; Christian ecumenisn - its iaplications for pluralisa.

6) Church-Itate



Rev. Edward Flannery -2- . Hay 15, 1968

1) ‘nti-temitism - Consideravle progresa his besen made since
Vatican Council 1I as revealed by a Notre Dame Study -

a) In imerica {(jlareh 9) ILouis ¥. Buckley has sn asticle,
"Frofile of a College Clsss,” reportins a guestiounnaire he ran on
his Notre Dame closs for its coaming 40th anniverssry. “The only
guestion involving recent developzents in the Chured that received.
an overwhelming endorsement by aime out of ten Catholic classmates
was the Vatican II decluration deploring the hatred, persecution
and disploy of anti-Cemitism directed againat the Jews: 92 per cent
indicated approval of this dscl&ration, 3 per cent disagree and S
per cent have no opiaion.”

b) -3niverszty’o£.naryland Ztudy whieh fndicnted siailsc
changes in attitudes ip m ponitive diraction.

£6411, the gueistion ressins: how prevalant is anti-
Semitisa in the communityr shat are the sources that feed it -
theological, extra-theological?

%her:din need. tc naasura how Vatican Council II reforns have pene- -
Tated,

Heed for Ccientific Study:

a) Louvaln proposal for study of French COstholic attitudes
' -Soward Jevs and Judaism;

') Fordhomw=iJC proposal for ltuﬂxinh how Christien and Jew-
ish children farm imagens of each Gther.

There is need for effbctivn,mschanisn for iaplenentntioa (possibly
coaparntive} in areass of:

Textbook - monitoring (“C“IJ -~ 3 faiths); tescher—tr E&gﬁ
{suamer institutes and in-gervice training =BEEEEBp.,
(ssminariss (curriculum - exzaine courses regardiag Jews,
Judaism); collegen, universities (exchange for scholars,
rabbis; ad ucation winstitutes, dislogues, social

action; ®mass media; blications: JOberaaaergsu {sylbol);-

jezald L. T. SmiEh = ;dasIOn =1laye.
There is peed for & Forum for: ‘
Developsent of Ideas;

ixehsnge of ideas



dev. Zdward Flanuery -3 - May 15, 1988

'2) Church Histories (secular h;Stoxlas) Jews a3 historicsl adstraction
Langmuir - post-Siblicel Jewry does nct exist,

4 projeet for Catholic Historical Coeclety amd smerican sescciation
of Church Historians.

3) Iheclogical ~ Jews as theological abstraction -~ dreaa or devil -

- we grestly welccme recent theologicsl views,on Jows
as & living community, by idjk, Buua, Flannery, diggine, Testerreicher
Cheerin, Hargrove, standshl, w. . Davie, Zylasrsdom, etc. -

There is need for systeastic aypivach -« goundly grounded (university
of Chicsgo); anti-Jewish passages in New Testameat (Gera:zn study
vaul winter)s mnsw 3ible exegesis that studies Bible with Biblical
syas rather than as prooftexts -« Pope’s recent statement interesting

There is need for olarification of concepts:

. itate of Iarael, penpl@hno& (Dr.ﬁaséhal, Eahﬁi-ﬂokaar), Jewish
copmunity - communitas ve. ecglesia. : :

4) Conversion - there exists great suspicion in the Jewish community
that dislogue is covert prossiytism. . theology of
Pluralisn is uneeded thet affirms community without
comproaine of loyalty tc one's cwn revelation. 3Bighop
- Blomjous - "pluralism is the will of God” -~ 1960 .CC om
proselytism, conversion, religious liberty,

 5) ' Christisn Ecumeniss - Jewish reaction is ambivalent:

1) Jews welcome frieniship instead of hostility batween

Christian denominations; 2) dJews sccept the fact
that Christology excludes them from the “inner chaaber”
of ecunenism.

Howevar, there is Jewish concers over a) joint campus niniatrieﬁg
b) joint Christian aass aedia projects; c) Jjoint eocial action of
wCC and Vatican: (Dot Ue.l.) that exclude Jewish puarticipation.

©) Church-Ctate: :

Teusenism and lack of Chrietian institutional respouse

to threat to annihilate Jewas in Israel hawe led many
Jeus toc feel thot they caanot rely on *Christisn society”

for Jewish welfare and security; this has reinforced
a stronger separaticnist Church-‘tate position.



Rev. Edward Flannery ST S © May 16, 1968

COHCLUTICN: In any efforts that the Bishops'® Uecrstariat on
Catholic~Jowish xelaticns undertakes in any or all of these aress,
The american Jewish Joamittee stands ready to cooperate in every
possible way. e accept your thoughtful invitation to contimue

%o remoin in touch with you and to keep ojen a.visnrous tWo-way
ahannel of comaunication, _

 Rebdi darc i. Tanenbaum
MaP:eta

bce Bertram Gold
= Judith Benki
James hudin
Celma Hirsh
Sam Xatz
- #11l1 Katz
I. Teraan
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Please talk to me about this
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PLaza 2-1616 casiz Ascars: COJOGRA

WORLD CONFERENCE OF JEWISH ORGANIZATIONS

515 PARK AVENUE, NEW YORK, N. Y. 10022

Participating Organizations:
AMERICAN JEWISH CONGRESS
B'NAI B'RITH
BOARD OF DEPUTIES OF -
BRITISH JEWS
CANADIAN JEWISH CONGRESS December 27, 1968

CONSEIL REPRESENTATIF DES ——
JUIFS DE FRANCE (C.R.LF.) i

DELEGACION DE ASOCIACIONES
ISRAELITAS ARGENTINAS
(D.ALA.)

EXECUTIVE COUNCIL OF
AUSTRALIAN JEWRY

JEWISH LABOR COMMITTEE

SOUTH AFRICAN JEWISH
BOARD OF DEPUTIES

WORLD JEWISH CONGRESS Dr. Simon Segal
WORLD ZIONIST ORGANIZATION . American Jewish Committee

165 East 56th Street
New York, N. Y. 10022

Dear Dr. Segal:

Enclosed you will find your "private and confidential"
copy of excerpts from COJO's 1968 session dealing with ‘
Christian-Jewish relations. '

It is our judgement that distribution of this document
should be limited to "involved parties." Though the
transcript has been edited, the partial proceedings re-
corded remain "delicate in nature.'

Se¢retary-General
YH/pb

Enc.



a COJO "limited'" edition to

private § confidential




Recorded here are excerpts from the
llorld Conference of Jewish Organizations!

1968 sessions dealing with Christian/Jewish

relations.

We trust that this "private and confidential™
document may provide useful guidelines for

your work in this all-important area.



PRIVATE & CONFIDENTIAL

Father Cornelius Rijk on Catholic/Jewish Relations:

It is a real privilege to be invited here to speak on relations between the
Catholic Church and the Jewish community.

During the Ecumenical Council this subject was one of the most heatedly
discussed. At the same time, it was evident that there was little understanding
Now we must be frank and realistic. Most Christians think that Judaism had
some importance, but today view Judaism as a fossil of the past: Jews exist
without any reason, as Jews, or are considered as future Christians.

The outcome of the Vatican Council's struggle with this problem was neither
very good nor very bad. But seeing it against the background of other councils
and other declarations throughout our history, it did show revolutionary
progress. Both theological and non-theological reasoning influenced the final
vote. Many Bishops voted for the Declaration on the Jews out of sympathy, for
reasons of religious liberty, attitudes in the United States, etc. Nonetheless
I do believe it was a miracle that the Declaration came through in the form that
it did. : :

e

Very little understanding of Judaism exists in the Church today. Very few are
convinced of the importance of this question. That the Declaration was adopted
does not necessarily mean a change in thinking. That many voted for the
Declaration without deep understanding of the questions involved, in a sense,
makes the task more difficult.

Now I shall speak of my present task to which I was appointed, with the approval
of the Pope, by Cardinal Bea in 1966. When I came to Rome I found nothing but
the files and documents of the Vatican Council and the age-~long negative history
on Jews and Judaism. No preparatory work had been done. Prior to that I had
contacts in Holland, Germany, Belgium, and Israel especially, on this whole
question. But in Rome I found nothing, certainly not on the positive approach.
let us not underestimate the power of a climate of thinking and acting formed
during centuries. Our work, therefore, had to be built up with prudence and
patience, with perserverance and insight.

The problem of relations between the Church and the Jews had to be related
administratively to some department in the Vatican, and I think there are three
reasons why it was related to the Secretariat on Christian Unity. First there
is the psychological element. It could have been placed with the secretariat
on relations with non-Christians. But you cannot put the question of relations
with Jews on the same level as that of the Hindus and the Budhists. There is
the historical element. For 2,000 years the majority of Jews have lived in
Christian countries. Finally, there exists a close link between all Christians
and Jews--for Jews, theologically speaking, adore the same God, and Christians
revere tanach, the inspired word of God.

Now because Christian relations with Jews have been placed in the hands of the
Vatican Secretariat dealing with the promotion of Christian unity does not mean,
according to our conviction nor that of the secretariat members, that the
question of Judaism and relations with Jews are part of or should belong to
Christian ecumenism.



PRIVATE & CONFIDENTIAL -2 -

Christian ecumenism is a movement to unite Christians into one wvisible church.
Moreover I do not believe--and I speak from what must be considered the

deepest Christian view though it may be viewed from other aspects--that the
relationship between the Church and Jews is to create unity between people.

For us it concerns the theology involved in the mystery of Paul and God's still
hidden and unknown plan of salvation. Involved is a theological insight
because Christians view themselves solely as religionists.

At the same time I believe that Jewish-Christian relations can develop in a
really ecumenical spirit. I mean by this that Jews and Judaism will be
respected and acknowledged for what they are and want to be. And it is my
perscnal conviction, as well as others in the Church, that the conduct of
Church-Jewish relations will truly have an impact on Christian ecumenism.

From my own experience;I have found that when Jews meet with Christians of a
divided church, Christians are brought together at their source. On the other
hand, it is clear that the work of my office (the Vatican Office for Catholic-
Jewish Relations) is developing distinct and apart from the work on Christian
ecumenism. .

When my work began two years ago, I set out to explore Catholic feelings,
attitudes and activities in this area. I traveled to several countries.

First I went to some Arab countries to learn what Christians thought about
this question; then to the U.S.A., @Ganada and elsewhere. I have already said
that I discovered little understanding of the basic question. I found

Bishops who just viewed the problem from, let us say, a sociological view.

Now that is good, too, but not good enough. I was not too optimistic. I also
attempted in my travels to learn more about Jewish organizational life.

My work is two fold. First I look to the improvement of relations with
Judaism on all levels. But in order that thessrelatiorsdevelop on a sound,
permanent basis, a change in Christian attitudes is necessary. I am convinced
that the answer does not lie in official delcarations and statements. There
is a tendency when you read public statements to come away with the impression
that everything has changed.

You do not change centuries-old attitudes with a2 statement, even an official

one. An official declaration has to either give direction, reflect or be the
result of an existing mentality. I consider the Declaration on the Jews as

a starting point only.

On establishing official contacts between the Catholic Church and Judaism,

let me say that I am not in a hurry. We have waited 2,000 years; perhaps we
can still be patient. There are difficulties on both sides. On our part,

the climate must be propitious to ensure effective and fruitful contacts. The
climate is being created but it is not here as yet.

I have sensed within certain Jewish circles an impression that the Church is
still monolithic: that because the Church issues a Declaration everyone will
act accordingly. Different tendencies exist within the Church today. What is
significant is that the Church is open to a variety of tendencies and opinions
which find expression within certain groups in a number of countries that are
really open to the understanding of Judaism and to the importance of Catholic/
Jewish relations. That these tendencies are accepted and recognized, for me,
is very important because that carries some official value in the Church.



PRIVATE & CONFIDENTIAL -3 -

I have been working in close contact with the existing national secretariats
and commissions established to further Jewish/Catholic relations. These
commissions already exist in several countries, such as the United States,
Canada, Belgium and Holland. They are also being established in Germany,
Italy and France. It is the commissions in these respective countries that
will have to do the actual work.

I believe we should not ignore the reality of the situation, for that is our
point of departure. In introducing this question in Vatican and in Roman
circles, I must proceed slowly. And I believe we are succeeding, slowly
~--sometimes too slowly--but surely.

Our progress will have an impact on questions of liturgy; for example, The
Liturgical Council is preparing many new textbooks, prayers, readings, etc.
It is common knowledge that liturgy, some bible readings, particularly in the
introductory notes, have had a great influence in creating negative and some-
times hostile attitudes towards Jews. We have had good relations with the
Liturgical Council and are trying to eliminate all negative references and to
replace them with good clear texts and positive introductions. I consider
this area important in helping to create new attitudes.

My office has also developed relations with other departments in Rome. We
were responsible for arranging a meeting with Professor R. J. ZwirWerblowsky-
from Israel with the Congregation for the Doctrine on Faith and with the Con-
gregation on Seminaries and Catholic Universities. Recently a good article
on relations with Judaism was accepted in the review, The Seminarian.

Another important area is the work being carried on by Christians of several
denominations on a common bible translation for Catholic and Protestant usage.
We have suggested that it would be desirable to collaborate with Jews on, as
we refer to it, The 0ld Testament. So an inquiry went forth to the Catholic
Bishop Conferences in the different countries posing questions on the collab-
oration of Catholic bible scholars and Jews. This is not always practical,
of course, because of the lack of Jewish scholars in Asian and African
countries. Nevertheless the question has been raised regularly and was also
discussed at a Rome meeting of the European Bible Societies with the
Protestant societies, and there was interest in collaborating with Jews. I
understand there is interest in this area in the United States and in France.

In Holland, for example, we began on a small scale because (of course) we are
a small country. We published a series of some 300 boocklets, pocketbooks and
commentaries on the tenach, also on The New Testament in collaboration with
Protestants, Catholics and Jews. Collaborating with Jews on The New Testament
enables us to get background information, let us say, on Hebrew feelings on
many New Testament expressions.

Now I consider this type of work important. Of course, it is on the level of
information or education, but in a way that is more important than organiza-
tional forms of collaboration. I have cited these developments to indicate the
possibilities and direction of my office's work in Rome. Another contact which
could lead to a very broad collaboration between Catholics and Jews in the near
future would be through the Secretariat for Justice and Peace.
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I believe all these contacts are fruitful because through normal channels of
information ideas penetrate more deeply and more organically than through
large publications, for instance.

In the future, too, I believe my office will have its own Catholic consultants
who could help in establishing better collaboration between the national bodies
on the one hand and Rome on the other. Regular consultation also will enable
us to reflect together upon the deeper theological fundamentals of relations
which I believe are necessary to preserve and to serve the real deep and
difficult dimensions of our work.

Of course there is a danger. Many Catholics will think in that way, like the
good relations we now have with many Protestant churches, we will have good
relations with the Jews. Many Catholics, I am sure, consider this question on
the level of "let's have good relations with all of the five religions; of
course, the Jews also.," Many Catholics in fact have good relations, let us
say social relatvions with Jews, and at the same time preserve their traditional
prejudice. It is possible for this kind of dichotomy to exist.

Up to now collsboration between Rome and the national commissions, etc. has
expressed itself in various ways. We have encouraged and helped in the

publication of statements and guidelines, Also we have been involved in the

formation of commissions and in the elimination of preJudlClal and anti-
semitic publications.

I know that much must be done and that we are only at the very beginning. We
are certainly not at the beginnings of a dialogue. We are at the point of
eliminating prejudice and creating a more favorable climate for real contacts
and some understanding and respect. Certainly in the not too distant future we
will reach the point of establishing more official relations between the
Catholic Church and Judaism. I have already pointed out that I am not in a
hurry to do .so because we first need the climate in which such relations can
be fruitful.

I have only posed some of the questions. There are many more. I did not, for
example, speak of Judaism!s link to Israel and the question that poses to us
Christians. I do think it is an increasingly important question. And I am
sure that most Christians do not understand it. Nevertheless it has to be
studied before we proceed; otherwise Jews will speak in other terms than we,
They will think in terms of presuppositions not accepted by Christians.

- - - LT S R S S D S

A number of questions were then directed to Father Rijk and a
"dialogue" ensued. Following are some excerpts:

Dr. Joachim Prinz: We are concerned with the anti-semitic effects of certain
passion plays performed in various parts of the work. Why cannot your ofifice
be the central agency having jurisdiction in a matter of such grave concern to
those wanting to work towards a decent relationship between the Church and the
Jewish people.

Father Cornelius Rijk: Indeed we are greatly concerned with the texts of the
passion plays. However, even if it were possible to have jurisdiction in all
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countries in the Catholic world, it is preferable to work in collaboration with
the national churches towards eventually changing these texts. Too it would
be helpful if general statements were issued by the national bodies.

Rabbi Herschel Schacter: We can understand that yours is not the easiest task
and that you are encountering a measure of frustration from both sides.

However it would seem to me that one of the difficulties your office undoubted-
ly will encounter from our side is, very frankly, a measure of suspicion in
certain quarters. The residue of 2,000 years cannot help but make an impact
that maybe the sudden interest in promoting better relations involves bringing
the children of Israel into the Church.

Would it not be more prudent for the success of your efforts, for which all of
us earnestly pray, if your office was set up as an individual department and
not merely an adjunct of the secretariat for promoting Christian unity?

Father Cornelius Rijk: I am in complete accord. However, that was not
possible because of the Church's structure. Had the problem been considered
more important, it might have been structured differently. But we have to deal
with the reality situation. At any rate, we are developing independently.

Our letterhead bears the name: Vatican Council for Catholic/Jewish Relations.
No mention is made of the secretariat.

Rabbi Israel Miller: We appreciate your preciseness in using the word tanach
rather than the Old Testament in speaking to us. It is with this same type
of precision that we question the structure of your office within the
Secretariat for Christian Unity.

Dr. F. Teichman: There has been some talk (not from Orthodox Jewish circles)
on the advisability of convening a Jewish gathering on the Ecumenical Council.
Would you consider such a gathering helpful?

Father Cornelius Rijk: Certainly I do not wish to make any judgments on areas
outside of my province. Objectively seen, it would have been easier to deal
with Judaism had there been one voice.

Mr. lavy Becker: Father Rijk spoke with candor on the lack of understanding in
the Church. Very tactfully he did not speak of the other side of the coin: the
rather incomplete knowledge on the part of Jews and Jewish communities through-
out the world. In our own circles, it is important we be aware that we have a
Jjob of our own to do. ' -

My question: In visiting differently constituted Jewish communities in your
travels, have you found similarities or differences in your contacts, e.g.
Jews in the USA and Canada, and on the other hand in Israel.

Father Cornelius Rijk: I have found a tremendous difference in the Jews in
Israel especially because it is a Jewish state. Their approach is different.
For instance, they say: "We are in our own country." That means they are liv-
ing with their language, living with a bible in another way; living with
archeology especially. Another atmosphere, not existent in other countries, is
added to Jewish life. '
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Dr. Simon Segal: My question is two fold: The first regards the revision of
textbooks begun some years ago at the St. Louis University in the U.S.A., more
recently at the University in Rome on Spanish and Italian textbooks, and in
Austria., Can your office make known to the Bishops that such revisions exist
and accelerate their introduction into the respective school systems?

My second question refers to dialogues. There can be dialogues both on the
scholarly and citizen-lay level. Are youiopposed to both kinds of dialogues?
Don't you have to prepare your dialogues on the highest scholarly level so that
dialogues on other levels are possible?

Father Cornelius Rijk: I know of the excellent work of the American Jewish
Committee relating to the revision of Italian, Spanish and French textbooks.

It is not easy to introduce these textbooks into the respective school systems
because you are dealing with various tendencies in the Church. The Church is
not a monolythic unit which can introduce changes in various countries. In
Rome we work with these national groups with some authority, such as a letter
from Cardinal Bea. I would suggest that those working on textbooks collaborate
with the national commissions and evéntually those commissions can ask Rome!s
support. In introducing changes in the respective countries, it is more
efficient to work in this manner than by publishing something in Rome,

As regards dialogues, I am not opposed to either kind. I favor both. But I
would not always call them dialogues. Much more it is a question of infermadicn
information, and information on Judaism is necessary. Dialogue involves
respecting one another, knowing one another and then trying to see what mutual
relations should evolve.

Dr. H. J. Van Dam: In Germany we are concerned with some anti-semitic zadmiing
paintings showing the murder of a Christian boy by Jews. The Bishop was ap-
proached and the matter also received a critical airing on television. Can -
your office not only advise the Bishop concerned but do somethlng about its
display?

Father Cornelius Rijk: The procedure to follow on a concrete case such as this
would be to first make the contact on a local level. If you do not succeed
within the diocese, then write to us in Rome giving details. We will then
correspond with the Bishop, under Cardinal Bea's signature, in an effort to
resolve the matter.

Mrs. Charlotte Jacobson: Does your work bring you into an educational process
with the high lay leadership of the Church? It seems to me that there are many
lay people in leadership who could be brought into these discussions.

Father Cornelius Rijk: I agree. This question does fall within the purview
of my office, but again the question is how to proceed. A year ago in Vienna
we met with the International Consultative Committee for Collaboration between
Christians and Jews, and educational problems were discussed. A Paris meeting
planned for this spring had to be cancelled because of the recent strife there.
Generally I would say that it is not just the points we in:Rome advance, the
support and encouragement we give, but it is the national commissions which
have to work with the lay leadership in such a way that relations can improve.
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Mr. Abraham Marks: In what practical way do you propose to manifest your work?

As you know, in England we have a Council of Christians and Jews which is just

not a purely consultative body. It meets regularly, at least once a month.

We have various regional councils. Would you take any interest in establishing
national organizations which would make a continuous effort--and here I

emphasize the word "continuous"--in Christian/Jewish relations in areas extend-

ing even to novels and films?

Father Cornelius Rijk: To be effective, of course, this work must be manifest-
ed on a national level. However, the effectiveness of these councils vary from
country to country. In Holland, for example, we did not have a National Coun-
cil of Christians and Jews. We organized seminars where Jews, Catholics and
Protestants study together. That, of course, is another kind.of collaboration.
My advice is that where you do have an effective instrument it should be con-
tinued.

Mr. Hayim Pinner: The question of Israel is very central to all of us. I
would appreciate your commenting on the attitude of the Church towards Israel
generally and Jerusalem in particular.

Rather Cornelius Rijk: Now on questions relating to Israel, and in particular
that of Vatican recognition, this is determined by the Secretariat of State.
Most of its members are priests schooled in traditional theology generally
untouched by the development of modern theology.

Take Jerusalem. ‘Internationalization of Jerusalem was the official Vatican
position, but I think since last July there has been a change in attitude,
though not officially. The Pope had said that he never spoke explicitly about
the internationalization of Jerusalem--only about the international guarantee,
and so on. Since last summer even the Obsérvatora Romano has maintained
silence even when the issue was aired in the Italian press.

Now you may ask: why doesn't the Vatican say officially that its attitude has
changed? This, of course, is linked to other problems (Christians in Arab
countries, relations with Arab countries, etc.). I think here too the proper
climate needs to be developed. It is better to work in the direction of change
--without speaking of it, perhaps, but doing it. Clearly something has
happened--not only at the Vatican--but in some Catholic countries, especially
in Latin America.

We must not forget that Christians, in Rome especially, do not know of the
real contact between the Jewish people and Jerusalem, Jewry and the historic
land of Israel. In Christian liturgy and in Christian thinking Jerusalem does
have a place, but in a spiritual way and not in its historic context. Today
I think there is growing recognition, even though not much has been published
on the subject. :

Mr. Fred Worms: My question refers to future generations. Even today millions
of young Catholics are taught that Jews killed Jesus Christ. You can have
dialogues until the "cow comes home," but the boy or girl of six, seven or
eight who is hurt will be marked. for life. Is it not possible that some
directive on this teaching be issued through your office?
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Father Cornelius Rijk: Here again is a question which I am convinced has to
be dealt with especially on the educational level. To do it centrally is not
so easy even though I would agree that it would be useful to publish some
official statement.

As I view the problem, it is more important that national commissions are
involved. We can publish a fine statement and nothing can happen on the
national level. Here I would suggest that you contact national Catholic bodies
bodies because I am sure that many in the United States and elsewhere are
convinced of the importance of this question. In Rome eventually we will
publish general guidelines -- and here, too, I would welcome concrete
suggestions.

- - —— -

In thanking Father Rijk as this session on Catholic/Jewish
relations concluded, Dr, William A. Wexler, who chaired the
session, assured Father Rijk on behalf of the national com-
munities and international organizations represented in 00JO of

our cooperation -- and that his candor would be respected.
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Next to address COJO on their work in the area of Christian/ .
Jewish relations was Dr. E. L. Ehrlich and Dr. Gerhart M.

Riegner,

Dr. Riegner reported in detail on the meeting with the World

Council of Churches which took place in June 1968 in Geneva.

The meeting took note of the report and granted authorization

for its implementation.
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Ambassador Netanel Lorch on the 1968 meeting of the General Assembly of the
the World Council of Churches in Uppsula, Sweden:

Seven hundred delegates, a one-hundred youth delegation, and an additional
one-thousand persons that were accorded press status attended the Uppsula
Assembly. The Catholic Church was there as an official observer.

The Assembly was ecumenical not only in composition but in the range of
subjects discussed--covering everything from VietNam, sex relations, family,
life, race relations, liturgy, worship, etc.

From an Israeli viewpoint it was striking to note that the liddle East no
longer is a central point of preoccupation., In fact, it was not raised at the
Assembly until mid-yesterday. The focus, politically speaking, was on Viet
Nam, Rhodesia, South Africa, Biafra and Nigeria--and race relations,
particularly in the United States.

The main thrust of Assembly deliberations was in the field of development.

For an Israeli, it was a revelation. We had never thought of linking technical
aid to our relations with church bodies. Jewish organizations should be kept
abreast of Israel!s activities in this field (and with all due immodesty,I can
say we-are doing quite a bit). It is a fruitful field, at least for contacts,
and possibly for cooperation.

Now I wish to focus on matters of direct concern. The eternal refugee problem
was brought up at the Uppsula meeting in the political committee and in one of
the World Council sections which aids refugees. The document presented by the
secretariat included a phrase on the "basic need of a refugee to return home®
and did not refer specifically to Arab refugees. The document also stated
that "if return home is impossible; !"the refugee should be integrated into a
new enviromment."

The Arabs did manage to revise the wording and the document now reads: "the
basic right is to return home (and should the refugee not want to) he should
be integrated into a new enviromment." The passage does not refer specifically
to the Middle East--it refers to refugees anywhere. So we can chose to ignore
it. However, this should be recognized as an Arab gain.

Christians constitute a small minority in Arab countries. Traditionally,
Council decisions are by concensus; thus a small determined minority often can
succeed. Sometimes one gets the feeling of the tail wagging the dog. We had
the support of the Africans and Germans on this question; no one else spoke.
But when the time came for a vote, the Arabs made an effort to get their
people on the committee. Another document refers to Arab refugees more
specifically. I attended the dlscu551on but it was not put to a vote before

I left. c e

We must keep in mind that the Arab refugee is only one of the major refugee
problems. The Africans were quite clear on this. In Biafra there are
4,500,000 refugees--no specialized UN agency or any other kind has been set up
to take care of that problem. Some of the Europeans spoke of the 6 million
migrant laborers in BEurope. There was even some feeling that the Arabs con-
stituted a privileged group of refugees as their needs alone are being handled
by a special UN agency.
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Reports were rendered on the Arab refugees. One was by a staff member, a
Swiss priest who told how difficult it was to collect money for Arab refugees
because of sympathy for Israel. He intimated that he had failed because he
had not gotten the point across in his fundraising message that contributions
for the Arab refugees did not mean political support for the Arabs.

Another report by the Anglican Archbishop of Jerusalem, and president of the
coordinating committee on church aid, was very fair. Then there was a report
by an Egyptian Copt, an undersecretary of state in the ministry of health,

who spoke at length of the thousands of refugees in the Canal area and demand-
ed help. It would seem that the help of which he spoke was not so much for
the refugees. In a moment of truth he said: "We need this help because other=
wise what would be the Copts! position in Egypt? They come to us all the time
and say:'You are Christians--where are your Christian friends in the world?
Why don't they do something?!" A violent discussion ensued on this and on
other matters, led by a very articulate group of young Lebanese (not one over
L4O) who took the leadership in opposing anything that could be favorable to
Israel or the Jews. Here one could see a clear distinction between Christians
living in Arab countries (e.g., the Greek Orthodox and even the Copts who
speak like the ioranos). The non-Arabs rise to make a statement and then sit
down, but the Lebanese fight "heart and soul." In any event, it is unlikely
that the document on refugees will include more than a call for further aid.

There was a third document which came out of the context of the June meeting
with the World Council in Geneva. The fate of this document had not been
decided as I boarded my plane to speak here. The document was prepared in
Uppsula on the basis of a private questionnaire on furthering relations with
Jews. By mistake, it was distributed very generally. One of the Arabs who got
a copy asked for the opportunity to discuss the document, and it was raised
in the Commission on Missions. A speaker rose to say: "The world is full of
love for the Jews. We saw this after the June War. I see no reason why any-
one should speak on anti-semitism specifically. We don't see any theological
meaning to the establishment of the State of Israel no more than any other
state; therefore, should Israel disappear, what would be the meaning of that
+-..We don't see why our children should go to the synagogue to see how Jews
pray...." There was no one to answer him.

I believe this is indicative of a trend that has developed in the past few
years. There is a general feeling that we don't owe very much to Israel nor
to the Jew, that the feelings, opinions and the position of Christians in
Arab countries must be considered.

_However, we gained one point: the staff members say that they will insist that
this document on relations with Jewry be taken out of the division dealing with
missionary work. I believe understanding has seeped in that nobody can speak
to Jews when he has missionary intent.

Something quite interesting happened in a discussion involving the theological
meaning of the State of Israel. It didn't take place within the Assembly
itself but in the chapel next to the Assembly. The meeting chairman was French
The speakers were the same Arabs that I mentioned before and a Copt who said
that all promises to the Jewish people have been fulfilled in Christ; the 01d
Testament promises mean nothing at all. The Copt, the patriarch of Cairo,
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rose to say that "the new Israel is the Christian Church. Of course, we would
not all choose to join the Christian Church (specifically the Coptic Church)
and beyond that this holds no meaning." A German gentlemen contested this, and
I was invited to speak. I said a few words oan:tke meaning of Israel to Jews.
Somecne else asked for the floor. Under the guise of theology, his was a
classical political anti-Israel talk having nothing to do with theology at all.
I mention this because there will be attempts to utilize theology in order to
get across plain political propaganda.

Now I should like to speak on contacts with various groups. Ue had quite a
few contacts with the Arabs and my impression generally is that the Egyptian
Copts are very keen on peace. Their own position is deteriorating; the Greeks
in Egypt are leaving. There is also talk of changing the Patriarchy from
Mlexandria to Johannesburg. (The Greek community following the footsteps of
the Jews is practically self-liquidated in Egypt.) We had very few contacts
with the Lebanese and to the extent that we did, they were generally venomous
and hostile. There were interesting contacts with Orthodox groups and
particularly those from East Europe.

It was interesting to note that no Russian delegate mentioned the Middle
East (though they were articulate on Viet Nam, non-proliferation, Rhodesia,
race relations, etc.) until this past Saturday after Kosygin spoke in
Stockholm. We thought this more than a coincidence.

It may interest you to know that Nikovem and his delegation were publicly
friendly to us. He did, however, complain bitterly about the treatment of
Rabbi Levin in New York. He said: "What do.you want? For 20 years you have
been asking us to send someone and now that we have, look at the way you treat
him{ What is the meaning of that?"

It is interesting that he is sensitive to criticism from the Israeli side.
Obviously we do have some nuisance value even in that context. He strongly
defended the view that the Pravislov Church is not a political agent nor a
divisive factor in the {iddle East.

The Russian Orthodox Church is not mentioned on the floor of the Assembly
because many live under the trauma that the Russians or the Orthodox may just
walk out one of these days. But outside the formal meetings there is much
interest in the position of religion in these East European countries. A
number of groups too (e.g., exiled members of the Baltic churches) were
distributing literature.

The Hungarians told me: "We have no problem in Hungary today unless the Church
hierarchy becomes identified, or re-identified, with a political hierarchy."
The Czechs were clearly divided: On the question of a Christian-Harxist
dialogue, one Czech told me there was no possibility of an ideological dialogue
-~-only cooperation on practical, humanitarian and social matters.

Our African friends were quite helpful. A Philippine lady was the only one to
bring up the problem of Soviet Jewry. We had decided not to take any 7. '+
injitiative because of our role there and the limited chances of success.

The Germans were helpful although one semses that their "debt" feeling of the
past has rubbed off almost completely. And though the Germans sitting there
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are very respectful and very respected, they prefer to sit in judgment of
the U.S. vis-a-vis Viet Nam, race relations, etc. Too, no longer does one
have the feeling that anybody sits in judgment of the Germans. The Americans
didn't support us as strongly as we thought they might, but one can say that
as far as the U.S. is concerned it would not have been effective. I will not
venture to say why, except to note that one had the feeling that the
Americans were confessing their own sins and everyone else was confessing the
sins of the Americans. There was a kind of imbalance in the world picture
being presented.

I have discussed some matters of direct interest to us, the behavior of and
contacts with various groups. Now I should like to set forth some conclusions
which are both personal and private.

The first is that we have to get organized (and I include Israel when I say
"ge") so that these contacts are maintained by some of the people present here
Now that our relationship will be of a more permanent nature, I believe it has
to be of a wider nature with the inclusion of Israel. This latter point, of
course, is primarily a problem for Israel.

However, I wish to emphasize that the Arabs are going to insist that the
World Council of Churches meet with Jews but not with Israelis. I believe

you are honor-bound to take the decision that such a dictate would be unaccep®
able, that a meeting with Jews should include Israelis (and, of course, on

the Christian side, if they wish, the Arabs would be welcome). It is entirely
wrong (and this point shauld be put across very strongly) to allow the Arabs,
a very small minority, to dictate to the World Council that Christians can
meet with Jews provided they are not Israelis.

Now on the problem of development. I said before that our record of technical
cooperation is something we can be quite proud of. I would wish that our
record would be your record. I can think of a number of practical possibili=
ties for Diaspora-Israeli cooperation in this field. Jewish communities could
also interest Christian clergy in going to Israel to study Hebrew archeolog-
ical developments. I think this sort of a triangular arrangemeri would be a
useful contribution.

We can also do much more in acquainting Christian clergy and laymen in the
work going on in Israel in this area and in the study of the bible, etc.

To give an example: A magnificent vessel was found in the temple area. No one
in Uppsula knew about it and they were very excited when I told them.
(Evidently the vessel which belongs to the time of the Second Temple was used
at the time of Jesus.) Somehow we don't seem to find the way to get these
things across. Another possibility would be a joint publication with the
Israel Exploration Societ, etc., and here we should make sure that these
publications are channeled to the right people.

Finally, let me say this. Neither Jewish problems nor Israeli problems are
on the center stage. Except for the active hostility of a small minority,

one cannot say there is very much hostility. Rather there is quite a bit of
indifference on the part of the vast majority. It is that situation that must
be manuevered very carefully so as not to let the hostility of the minority
prevail in the general world.

- -



IN MEMORIAM

On November 16, 1968 Cardinal Augustin Bea passed on and word
of his death was cabled by Bishop John Willebrands at the
Vatican to the COJO secretariat. In memoriam and in tribute
to Cardinal Bea's efforts in the Second Ecumenical Council,

we are including here portionis of the cable of condolence

sent to the Vatican by COJOs chairman, Dr. Nahum Goldmann.

"In acknowledgment of your sad message, we are deeply
distressed at the sorrowful news of the passing of
Cardinal Bea whose blessed memory will always be
cherished by the Jewish people.

"His historic contribution to the opening of fraternal

commnication with our people in the service of our
common ideals will remain a source of guidance....'"'
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