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JOURNAL OF ECUMENICAL STUDIES

TEMPLE UNIVERSITY
PuiLapeLphia, Pennsyvania 19122

EDll-_rSJﬁfw SwipLer . ﬁ;;mﬁmmff’faé, “// "‘/}// 6 f

Eiwyn A. Smite

MANAGING EDITOR
ARrLENE SwiDLER

Dear Marc:

You and I have got to get together to talk over a couple of things,
most particularly the implications of my recent visit with Zwi
Werblowski at the Hebrew University. A letter from him dated
March 3 tells me that he has been in touch with you. I would

hope that we could work out something together, since he is very
anxious to work in collaboration with you as well as with Temple,

I am working now to see whether I can get comsent in our univer-
sity to co-sponsorship with Hebrew University of a good confer-
ence along lines discussed with Werblowski, It would be easier

to describe this to you in a persomnal conversation than here,

I am planning to be at the luncheon here in the city a few weeks

from now at which you are speaking, I'd be grateful if we could
plan to spend a half an hour or so together at that time,

ergards ’
El%7n A, Smith

Co-editor
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JOURNAL OF ECUMENICAL STUDIES

TEMPLE UNIVERSITY
PuiLapereria, Pennsyovania 19122

Leownazp SwinLes
Ewwyn A. SmiTe

MANAGING EDITOR
AnrLENE SwWiDLER April 11 N 1969

Rabbi Marc Tannenbaum
American Jewish Committee
165 East 56th Street

New York, New York 10022

Dear Marc:

Noting the conference held in New York between Lutherans and
Jews on March 6, I wonder whether you would care to write a
brief analysis of the event for the news notes of the JOURNAL
OF ECUMENICAL STUDIES. Here we do not simply print releases,

. consisting of the material which normally is found earlier in
newspapers, but critical reflections by participants on the
significance, either the advantages or failings or unexpected
things which might emerge in such conferences. If a conference
in fact should have held no particular interest, we simply do
not report it. Would you have a minute to dictate something

for news notes in the JOURNAL &% this March 6 conference?

C ally,
E A, Smith
EAS:gmk
BOOK REVIEW EDITOR ABSTRACTS EDITOR NEWSNOTES EDITOR
Georce Kenm Avrsert CosTa Jonn Orre
616 N. HigHLanD Avenue Duquesne University Duquesws Umiversry

Prrrspurcu, Pa. 15206 Pirrssuncu, Pa. 15219 PitrseurcH, Pa. 15219




THE JEWISH THEOLOGICAL SEMINARY OF AMERICA
3080 BEROADWAY * NEW YORK, NEW YORK 10027
212 RIVERSIDE #-8000

OFFICE OF THE CHANCELLOR CAOLE apDRESS SEMINARY, NEW YORK

London, England
July 22, 1969

Dear Colleague:

This letter is being written immediately after my arrival
from Israel, where I was simply kept too busy to write at all.
It was wonderful to be there, particularly in Jerusalem, and to
see how many of our colleagues, our future colleagues, our lay-
men, young and old, were gathered there. At a luncheon of
Seminary alumni arranged during my visit, Rabbi Ralph Simon,
President of our Assembly, indicated that Conservative Judaism
at last has a ''presence" in Jerusalem. As his plans, and those
of the Seminary, unfold, our "presence" will be felt in an ever
stronger manner.

In increasing numbers, our colleagues are settling in
Jerusalem and other parts of Israel. Some of them, as you know,
hold pulpits; others are teaching at the Hebrew University and
elsewhere. All have been influenced by the Seminary, and reflect
great honor on its founders and its great teachers: Professor
Saul Lieberman has an apartment in Jerusalem, where he expects
to spend the summer months, returning to the Seminary for the
teaching term. I do not have to tell you that he exerts great
influence there.. He has turned out to be the foremost Rabbinic
scholar, not only of our age, but of many ages. In his work
and teaching he combines the iggigglg_of western scholarship
with the predominantly eastern Rabbinic_tradition, thus bringing to
fruition the hopes of Doctor Solomon Schechter and Professor
Louis Ginzberg. The effect of this merging of two lines of
thought has been to make Rabbinic traditions far better understood
than they could be alone. His eat commentary on the Tosefta >has
become a classic in his lifetimg?HEHH_IE_EfﬁHted—tu“unt?@?§¥¥$€§
everywhere as well as in the yeshibot. That itself necessarily helps
to make our "presence'" felt in the learned groups in Jerusalem.

One of the young Israelis who spent a few years with us at
the Seminary, and is now back in Israel, told me, to my astonish-
ment, that the most important lesson he owes to the Seminary is
the recognition that the Talmudic authorities have to be taken
seriously. This had not occurred to him earlier, although he
studied in some fine schools before he came to us. At the
Seminary, he explained, he learned that it is not only the norms
of ritual, proclaimed by the Talmud, that have to be observed
(he is a very observant Jew); but that even the passing comments
of the Talmudic authorities reflect profound philosophies of life,

which may be relevant to our times, as well as to other times.




At the Seminary, we all take this approach to Talmud and
Midrash so for granted that, until he spoke of it, I had not
realized how unusual it is. We have grown up under the tutelage
of scholars who took and take the words of the Rabbis seriously,
trying to understand what impelled them to say what they said,
and their disciples to preserve what they preserved. Of course,
we all remember Solomon Schechter's essay on "A Jewish Boswell,"
which quotes from Boswell's introduction to the Life of Samuel
Johnson the Rabbinic comment on the verse, "And his leaf shall
not wither," viz., that even the ¢passing conversations of great
men need to be studied and recorded. This sharing of Talmudic
insights, as we understand them, with our brothers in Israel is
one important aspect of our presence there.

Another, and no less important is the presence of the Ramah
and USY groups in Israel in such large numbers. Israel is after
all not a very large country; and the influx of about a thousand
of our young people, travelling about the country, and particular-
ly walking through the streets of Jerusalem, cannot but be noticed.
It is also noticeable that these youngsters are drawn to Israel
because of a commitment to Judaism.

Of no less vital importance in our contacts with Israel is
the large number of Israelis who come to America to work in the
Ramah Camps in the summer; and the considerable number who come
to teach at the Teachers Institute, and even at the Rabbinical
School. '

However, there may be something far more profound in the
ready welcome accorded us in Israel, especially when we speak to
the common people. Conservative Judaism, when one considers it
rightly, is an expression of faith in the purposes and dedication
of the ordinary Jew. That is apparently why we get along so well
without any authoritarianism. In a way, what Schechter and his
colleagues were feeling for was the insight reflected in Hillel's’
courageous remark to the Elders of Bathyra, in his famousargu-
ment with them over the ‘Slaughtering of “the Paschal lamb on the
Sabbath. As we all recall, his concluding words were, ""Let the
children of Israel alone. If they are not Prophets, thé?“ﬁ?e*
kinsmen of—Prophets.——— .

Officials, no matter how dedicated they may be, almost

i inevitably and invariably, become 1nst1tut10n-m1nded party-
minded, and group-minded; forgetting that ;ggi}tutlons and groups
are created to serve the whole, not to supplant itT—The comman
man usually escapes this errd?“ﬁf‘confusxng—ends~and&means.




This is very noticeable in Israel. The ordinary kibbutznik,
the colonist, the resident of Jerusalem, Tel Aviv, or Haifa, who
is really responsible for the miraculous emergence and growth of
the State, is usually a dedicated person, happy in being able to
make a contribution, no matter how small, to its welfare and growth.

Apparently, the average Israeli finds it immensely comforting
to discover among the immigrants and tourists from powerful America,
people who share his view of life. They too are doing their best
to help every affirmative expression of Judaism. They know full
well that a religious community which numbers only about 11,000,000
in a world containing a billion Christians, two hundred million
Moslems, two hundred million Hindus, and two hundred million
Buddhists, is always living precariously. It needs all its re-
sources to keep alive, and to grow. It cannot indulge in the

uxury of reading anyone out if he has any positive contribution
o offer to the survival of the faith.

This conviction was really, I believe, at the heart of the
adherence of Dr. Solomon Schechter, Dr. Israel Friedlaender, and
— Professor Louis Ginzberg to Zionism, when in the early nineteen
hundreds it seemed a purely secular movement, and was looked upon
with disdain by many belonging to the '"establishment.' They,
and their colleagues, all felt that no matter how much they
might wish that Zionism were a thoroughly religious movement,
they could not reject it for its failure to accept their views.
Certainly, it pointed the way to the survival of Judaism in the
emancipated Diaspora, and possibly in a re-established Zionist
homeland. This attitude was what induced Dr. Schechter to invite
Ahad Haam to become a member of the Seminary Faculty, despite the
wide differences in outlook between them. And their attitude was
formulated in an entirely different way, in Dr. Schechter's
magnificent address at the dedication of the buildings of the Hebrew
Union College, when he greeted Reform Judaism as '"His Majesty's
Opposition.'" Reform Judaism'ﬁEET‘TﬁﬂHEE“3EEEIEET‘Eﬁ_OppUSTfTSET#-
T—Tbut it was still far preferable to the complete negation of Judaism,
which seemed to threaten at that time.

It is not that we are "all things to all men."” It is rather
that, once more to use Schechter's words, '"NothingJewish is alien

Our concept of Torah is as comprehensive as our concept of
Judaism. Torah means not any particular field of study in our
literature; it includes everything that helps to shed light
on man's moral problems and on human existence. At least this
is how Rabban Johanan b. Zakkai understood it, when he spent time
mastering the whole realm of available knowledge, in order the bet-
ter to understand the Torah in the more limited sense.



There is thus an inherent spiritual kinship between the
ordinary Jew of Israel, and the American Conservative Jew. In
the long run, it is therefore inevitable that Israel should
develop indigenously a type of Judaism, which will in all its
essentials be similar to the Conservative Judaism of our country,
of Dr. Schechter, of the Rabbinical Assembly, and of our congre-
gations. Whether there will develop any organizational ties
between our institutions and those emerging in Israel is open
to question. Israel can never be, as Rabbi Meir Berlin once
remarked, spiritually a branch of anything. If we should
develop organizational ties with counterparts in Israel, our
whole movement will have to have its center and focus in
Jerusalem. Whether that can be done or should be dome, and
whether American Conservative Judaism will itself be willing
to be a branch of the Judaism developing in Israel, future
generations will have to decide.

The feeling that the future Judaism of Israel will in
all essentials resemble that which we teach from our pulpits
and at the Seminary is strengthened by the stress which the
ordinary Israeli citizen places on the moral and ethical
dimension in Judaism. In Israel one feels quite at home dis-
cussing this dimension of Judaism, which some groups of the
Diaspora hold not particularly relevant to the struggle for
Jewish survival.

"Everybody accepts the moral insights of the Prophets;
what we must stress is what differentiates us from the majority,"
is the plaintive cry one hears when one speaks of Jewish morality
. in many communities of the Diaspora. But the truth is that not
everybody accepts the insights of the Prophets, at least not as
the Talmudic authorities understood them; and not everybody even
understands them. It is the unique quality of Judaism that it is
fundamentally a system of ethics, which includes ritual law and
civil law, as part of the ethical life.

The ordinary Jew in Israel finds this emphasis, which comes
naturally to the disciples of Solomon Schechter, very comforting
and stimulating. He is not worried about the problem of the
survival of Judaism in his country. That is assured. Therefore
he has time and energy to worry about the survival of Jewish
ethical and moral attitudes.

Our problem in America is to preserve this great insight of
Conservative Judaism. While fortunately for our souls, none of
us has any real power - as an individual, and no part of our
movement, as institution, has any; we are emerging collectively
as the most numerous, the most generous, and perhaps even the
wealthiest, group of Jews which ever existed in our history.




There is much that we are doing; and there is more that we
can do. But let us always be fearful of the dictum of Lord
Acton, "Power tends to corrupt."”" We cannot win over the Israeli
to our views, unless he continues to feel as he does now (if he
knows about us at all), that we are his brothers, not only as
kinsmen, but also as fellow-Jews concerned with the vital issues
of Judaism as he sees them - almost all in the moral and ethical
sphere.

As 1 have been pondering this relationship between Conserva-
tive Judaism and Israel, and the future development it suggests,
a new thought came to me, which possibly has already occurred to
you. Is the concern of the common American Jew precisely the
same as that of the common Israeli Jew? Is that why Conservative
Judaism has grown so miraculously within the last thirty years,
without any really conscious effort to make it grow?

And is the revolt of the youth of America against the
establishment, merely a somewhat confused, mumbling way of asking
for precisely what Solomon Schechter held ought to be given them:
less rigidity, less administration, more individual initiative,
more trust in the people which (although youth does not always
recognize this) really means more trust in God?

If so, should we perhaps approach the revolt of our youth,
which involves so many young Jews, with a somewhat different
attitude than is customary? Is our youth crying out for pre-
cisely what we want to give them; and is their revolt simply a
failure of communication?

I cannot forget the tremendous impact which the essays of
Solomon Schechter made on the late Morton Wishengrad,
when, after undertaking to write some Eternal Light scripts,
he began to understand what Conservative Judaism really is.
None of the young Jewish leaders of the present upheaval of American
youth could be more violent in their resentment against the tradi-
tion in which they were raised than was Morton Wishengrad. And
none could be more enthusiastic in support of Conservative Judaism
than Morton Wishengrad became when he began to realize what it
really stood for. He who had lived so much of his life away from
traditional Judaism in all its forms, joined a Conservative Synagogue,
tried to give his children a Jewish education in one of our
Synagogues, and above all educated himself Jewishly, at a great
sacrifice of time and energy.

There may be many such people in the various extremist and
rebellious youth groups, who simply do not know what we are
talking about, partly because we have not used well our opportunities
to talk with them.



It may be easier to speak to their counterparts in Israel,
who begin with the assumption that no matter what they may dis-
like in the establishment, they will not turn their backs on
Judaism. I was deeply impressed with an essay on Solomon
Schechter, written by a student at the Hebrew University, as
his master’'s thesis. I am told that among the students of
American Jewish life, the overwhelming majority at the Hebrew
University take some aspect of Conservative Judaism as the topics
for their theses. . All this seems to point to a new challenge,
and a new opportunity, for the members of the Rabbinical Assembly,
for the United Synagogue, and for the Seminary.

It is possible that in order to re-capture American Jewish
youth for the Synagogue, we may have to turn for help to Israelis.
It is further possible, as was forcefully suggested to me by
several people in Israel, that in order to communicate with Israeli
youth, we may have to stimulate the translation into Hebrew of
some of the classics of Conservative Judaism, including the essays
of Solomon Schechter, Israel Friedlaender, and Professor Louis
Ginzberg., among others. I am told by competent authorities, that
there is a demand for such translations; and that all we
have to do is to encourage and stimulate the effort.

In short, even a brief stay in Israel is enough to convince
one that, given determination and clarity of vision, we can,
through utilization of the basic philosophy of our movement, win
over a large part of Israeli youth to the goals for which we
strive; and also with their help, win over a large part of American
Jewish youth which has been estranged from us. .

This possibility is so important, and this prospect is so
magnificent, that one wonders whether all our history until now
has been anything more than a prelude to that which is beckoning
to us. In 1976-77, we will be celebrating the ninetieth anniver-
sary of the founding of the Seminary. Perhaps by that time we
will have been able to translate the distant vision 1nto a
concrete program. I hope this can be dme.

With best wishes to you and all your dear ones,

ouis Finkelstein

P.S. Rabbi Wolfe Kelman has suggested that although the remarks
I made in the White House on June 29th, (and which have led to
such an unexpected furor), have been widely published, I ought
to enclose a copy with this letter. As I generally take his
advice, I am doing so. :



COPY
THE AMERICAN JEWISH COMMITTEE

institute of Human Relations
165 EAST 56th STREET  NEW YORK 22, N.Y.

PARIS OFFICE
30, rue la Bodtie
Paris VII
FO-Eur
July 1, 1969
MEMORAND UM

To: New York Office
From: Zachariah Shuster
Subj: Christian-Jewish Relations in France

A significant development in Christian-Jewish relations in France has
taken place with the establishment of an Episcopal Committee for Rela-
tions with Judaism, According to the official announcement of the
Permanent Council of the French Episcopate, the task of the Committee

is to inform the Episcopate on doctrinal and pastoral subjects in

France concerning Judaism, It will also propose ways and means for

the purpose of improving institutionally the relations between the

Jewish and Christian communities, A delegation of the Episcopate,

headed by Monsignor Elchinger, made the first contact with the Jewish
community by an official visit to the Chief Rabbi of France, Jacob Kaplan,

This development is the climax of discussions which were initiated in
January, 1968, by Monsignor Elchinger, who has been for some time in
charge of Jewish matters within the French Episcopal Conference, (It
should be noted that Msgr, Elchinger was one of the most indefatigable
fighters for a comprehensive declaration on the Jews at Vaticam Council
I, and his address on this subject at the Council was both a passiomnate
appeal to the Church for a radical change in the attitude toward Jews
and a masterpiece in form and in substance.) At that time, the leaders
of the Church in France felt the necessity of renmewing comtact with of~-
ficial Jewish circles which had almcst ceased to exist simce June, 1967,
due to the silence of the Church witn regard to the Israel-Arab conflict,

A meeting then took place between representatives of the Church and sever-
al members of the Rabbinate, The Catholic Church was represented by

Msgr, Elchinger, Father Dabosville and Abbot Hruby; the Jewilsh side was
represented by Rabbis Chekroun, Eisenberg and Askenagi, It was then de-



cided to create a theological Commission for dialogue, The final pur-
pose of this effort, according to Msgr, Elchinger, was for the Episcopal
Conference in France to adopt a supplementary text to the decldration
on the Jews adopted by the Ecumenical Council,

Following this emcounter, the Chief Rabbi of France took the initiative
to create a corresponding Jewish Comxission for maintaining eontact with
the Churech, This Commission consisted of Prof, Andrf Nehd¢, Rabbi
Eisenberg, Mr¢ levines and Mr, Vajda, It turned out, h r, that it
was ¢ifficult \to foym an appropriate group of Catholie interlocutors who
could maks a positiye contribution to such a dialogue, The faef of the
matter {s that Q% approximately 80 bishops of France, only three or
four are varsed {¥ this subject of Chriscian-Jewish relaticms) Among’
the proposed name] was the recently appointed Cardinal Daniefel but be -
was ¢ohsfdered be inacceptable for he is committed to the ho’!e‘f .that
the Church cannof enounce the objective of converting all Jews o,
Catholicism, - N

Mearwhile, it wae reafized a Commission for Dialogue couid ot deal. /
also wizth gemersl proplems in this area, It was therefore decidid to

o

Ll \

establish a geheyal Committee for Relatfons with Judaismy This a—nﬁu i
is ¢ :‘m% following members: Msgr, Klm:,.xﬁw Strapbourg;
Msgr, DPlarue, Blskop of Radterre; and Msgr, Btchegaray, Secretary of the
Frencl’ ] rence, In addition, the Committee contaias the fol-

lowing expertsy Fathar Dupuy, Dominican, Director of/the Center PIsgina"
and Counselor of the Episcopal Conferenge for Ecumenica) questions; FPather
Dsbosville and Abbot Hruby, Director of the section “Knéwledge of Judaism
at the Ecumenieal Institute,

The Committee intends to publish & declaratiom on the Fabbrini affair in
Italy and the Judant book, (Fabbrini is a Roman who was sentenced to two
months imprisonment for {nterrupting a priest in the mfddle of a sermon in
which the Jews were accused of deicide, The Judant affair involves a book
by a Mrs, Judant, the main thesis of which is in support of the accusation
of deicide and for which the Church in France refused its imprimatur,)

The Commission for Theological Dialogue will work parallel with the
Comnission for Relations with Judaism,

cc: Mr, Gold
Dr, Begal
Rabbi Tanenbaum
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Amerncan Assoc:atron for wa:sb Educahon

June 2, 1969

Dear Colleague:

On Sunday, May 18th, the National Governing Council of the AAJE
adopted a Statement of Objectives proposed by its Commission on
Teaching about Israel. This Statement is intended not only as
a guide to the work of this Commission but as counsel and cata-
lyst to Jewish educational institutions in the United States
and Canada. The Statement itself is the product of considera-
tion by a committee of educators, academicians and laymen under
the chairmanship of Rabbi Arthur Hertzberg.

We are conscious of the fact that this Statement proposes at
least three significant objectives in Jewish education which
are a dramatic departure from the customary pious resolutions
about the importance of Israel in Jewish life. We are aware
that these proposals may be controversial. We do not expect
that all of them will be accepted or immediately put into prac-
tice. But we are convinced that they must be dealt with forth-
rightly and courageously by leaders and policy makers in Jewish
education.

What are these major emphases?

1. that the organized community help American Jewish
young people enrolled in our high school programs
to have at least one summer of personal experience
in Israel.

All kinds of travel and study programs for extended periods of
time in Israel should be encouraged. But it is especially
important that young men and women who attend Jewish secondary
schools be enabled to spend a summer of organized educational
activity in Israel. We regard this as an essential element in
the curriculum of our high schools.

2. that we encourage the teaching of Hebrew as’ a 11v1ng

Ianguage.

Many educators will argue that there is not sufficient time in
the present curriculum of the supplementary Jewish school to
teach content, let alone language. But we are convinced that
a language of communication between Jews all over the world
must be established and maintained. The ease with which Jews
communicate helps determine their sense of fellowship and

the national service agency for coordination, promotion and research in American Jewish education



identity. The reality of Israel and the reality of Hebrew as the
living language of the intellectually productive Jewish community
in Israel commend our emphasis on the teaching of modern Hebrew in
our schools. Not only the cultural treasures of the past but the
living dialogue of the present require that the teaching of Hebrew
as a living language be encouraged. Indeed, current practice in
foreign language methodology favors beginning with conversational
Hebrew which serves as the key to the classic texts of the Bible
and later Hebrew literature.
3. that students confront the option of aliyah and that
they be taught to regard opportunities for aliyah in
a favorable light.

The expression 'opportunities for aliyah'" incorporates extended visits
to Israel for study and work, long-term residence, and actual emigra-
tion. We believe that the realities of Jewish needs in 1969 are ra-
dically different from those which prevailed prior to the establish-
ment of a Jewish State. There was a time when philanthropy and senti-
ment were relatively sufficient to satisfy these needs. Today, they
are necessary, but not enough. The possibilities of limited or ex-
tended presence in Israel needs to be explored. The place for such
exploration is in the Jewish school.

As you will note, the Statement of Objectives proposes that the sub-
ject of Israel be taught as a regular part of the curriculum and not
as a by-product of other subjects. And it is intended that living
Israel be taught in terms of its very real problems and that it be
taught objectively and fully. Towards this end the Commission on
Teaching about Israel hopes to develop curriculum suggestions and
instructional materials and to encourage others to do the same.

Meanwhile, we should like to place this Statement on the agenda of
an early meeting of your Board or whatever policy-making body is
entrusted with this problem. And we shall appreciate your communi-
cating your personal views as well as the essence of such discussion
as may be precipitated by this proposal.

Isaac Tdubin
.Executive Vice-President

IT:hz
Encl.
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ISRAEL AND THE JEWISH SCHOOL IN AMERICA
A STATEMENT OF OBJECTIVES

of

THE CoMMISSION ON TEACHING ABOUT ISRAEL IN AMERICA
OF THE AMERICAN ASSOCIATION FOR JEWISH EDUCATION

101 Fifth Avenue, New York, New York 10003

(Adopted by the Governing Council of the AAJE — May 18, 1969)

The Land of Israel occupies at least three dimensions
in the consciousness of the Jewish people: memory, aspira-
tion, and reality.

It is part of the living memory of our people in which
we recall the inspiration of Torah, the forging of people-
hood, the creation of a nation, the words and deeds of
prophets and scholars which, together, helped to spell out
the character of that people.

It was and remains the aspiration of our people physically
separated from the land to which it yearned to return for
almost two millenia. This mystical longing envisaged not
only the recreation of a political entity, but the restoration
of the cultural, religious and spiritual integrity of the
people. This longing was expressed in daily prayer, in a
variety of customs and in the religious and secular liter-
ature of our people.

These memories and aspirations, having been acted upon
by the dynamism of the Zionist movement and the tragic
experiences of the Jewish people in Nazi Europe were con-
verted into the reality of Medinat Yisrael (the State of

Israel).
To this reality — political, social, economic, cultural,
religious, moral, and sentimental — the Jewish people,

both in and out of Israel, must relate itself. One of the tasks
of Jewish education in the United States is to convey infor-
mation and to influence attitudes so that Jewish students
may deal with the reality of Israel in a constructive manner
that will enrich their lives as individual Jews. Related to
this general aim are the following objectives:

1. To familiarize Jewish students with the basic simi-
larities between the democratic ideals of the United
States and the State of Israel

2. To relate them to the Jews of Israel in firm bonds of
kinship

3. To tie Jewish students more closely to the Jewish
people throughout the world

4. To help them to consider favorably the various op-
portunities of aliyah to Israel

5. To teach modern Hebrew as the living language of
the Jewish people.

To achieve these objectives, Jewish school authorities,

both national and local, must give recognition to the im-
portance of Israel in planning the curriculum for students
in both the elementary and high school grades. Thus, reg-
ular or formal courses on modern Israel should be in-
corporated into the school program in a systematic manner
with an appropriate assignment of time, textbooks and
other instructional materials. It is necessary to teach about
the Israel of today in all of its manifestations — Israel as a
political entity; the morality of Israel and Arab relations;
the right of Israel to the land; the ideals of the Jewish
people in the Land of Israel; the religious structure of the
Jewish world and its reflections in the Land of Israel; and
the indivisibility of the Jewish people of Israel and the
Diaspora.

The Jewish school must relate actively and positively
to Israel in its informal or co-curricular activities. Israeli
music, dance, and crafts should be an integral part of the
school program.

We must also add living contact with Israel. It should,
therefore, become a part of the responsibility of the organ-
ized Jewish community to help American Jewish young
people enrolled in our high school programs to have at
least one summer of personal experience in Israel.

Furthermore, it is desirable to present to the student at
the appropriate age level the very real options which Israel
offers to him as a Jew and as a loyal citizen of the land in
which he resides. The needs of Israel and the needs of the
Jewish people in America require that we explore the
critical question of how the individual Jew can best fulfill
himself — whether by the enrichment of his Jewish life in
America and/or by aliyah to Israel. Anything less than
such a frank exploration of these options and opportunities
may produce some warm sentiments about Israel as pe-
ripheral decoration both to the school curriculum and to
life itself — but little more.

By emphasizing the study of Hebrew as a living lan-
guage, by enhancing the role of Israel in the curriculum
and by encouraging the consideration of aliyah in all its
manifestations (short term study or service, extended visits
and permanent relocation), the Jewish school will become
an increasingly vital institution for the growth of personal
authenticity in our students and for the continuity of the
Jewish people and its traditions.
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LUTHERAN COUNCI[_ % 'in-the United Stlates-..ofIA'merica

315 Park Avenue South, New York,

. ' Division of THEOLOGICAL STUDIES

May 19, 1969 . .

Rabbi Marc H. Tannenbaum

Department of Interreligious Affairs
The American Jewish Committee

165 East 56th Street :

New York, N.Y. 10022

Dear Marc:

I have just returned from Europe where, among other thmgs, I had a
chance to meet with some of our colleagues in Geneva.

:By this time you may well have received a copy of the theological
statement drawn up by the Committee on the Church and the Jews late
'in March. Whether or not you saw the LWF press release or the RNS

story on it, I thought it might be well to send the entire LWF press

- release and the statement itself to you.

I hope that we have occasion in the near future to share reactions
to the enclosed document.

Cordially yours,

Aﬁ/
Paul D. Opsahl
Assistant Executive Secretary

P.S. I have also received some additional information from the
Lutheran Quarterly regarding publicatlon possibilities of our

. Jewish-Lutheran conversation papers. I1'll be in touch with yod

again on this item shortly. _
PDO - : SN

New York 10010/Ara5212-677-3956'
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LUTHERAN COMMITTEE STATEMENT \ -
AFFIRMS 'SOLIDARITY'! WITH JEWS ’ 30 April 1969

. ASMARA, Ethiopia "=~ An internationsl Lutheran "Committee on the Church
and the Jews" has completed & theological statement which affirms "soliderity"
“with the Jewish people and asserts "Christian responsibility for their right
to exist as Jews."

The statewxent, under formuletion since 196L, was made public as the Commission
~on World Mission of the Lutheren World Federstion -=- in ennual session here ~-
“"accepted and received" it from e committee spokesman,

It wes stressed that the statement at this time stends as & document of the
comrittee only, The LWF commission, under which the committee has worked, ac-
cepted it for distribution to member churches of the federation for their study
and consideration. P

The staterent also waslseén es the basis for future work by the special
cormittee,

The preliminery nature of ths document wes stressed by the committee itself
s it declared it had been unable as yet to deal with the theology of Christian-—
Jewish relations "with &ny finality." It recormended continued study not only
through the LWF but on en ecumenical besis end in closest possible contaet with
Jevs Yeven if on en informel rather then official basis.”

(MORE)
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Formed as a result of a consultation called by the LWF world mission com-
mission at Lfgumkloster, Denmerk, in April 196k, the committee has been charged
with completing the work of one consultatlon section whlch reached an impasse on
the theology of the church's relatlon to Judaism,

While emphasizing that the work to date has led to "an increasingly deeper
wrestling” with the question, the committee offbred several points for consider-
ation by churches.

A first main section of the document singles out "two wrong essumptions"
which have confused Jewish-Christian relationships through the centuries. It
states:

"The first assumption falsifies the Christian understending by seeing the
Jews of a1l times as identical with that Jewish group which in the first century
rejected Jesus of Nazareth as Messigh, .

"The second falsifies the Jewish understanding by seeing all Christians as
in principle involved in the hate and persecution which were inflicted on the
Jews by the official church and by nations claiming a Christien tradition."

Much-neeced today, the statement says, are wvays to develop Christian-Jewish
understanding lost as a result of historical eircumstance. It suggests "con-
siderable revision" of theological education, particulerly the teaching of
church history, and urges thet teachers and pastors be given material which will
gid their interpretetion of biblical texts and make them sen51t1ve to past false
assemptions,

Jewish-Lutheran relations, it is stated, have been burdened by the Lutheran
traditional distinction between "law" and "gospel" -~ as Lutherans believe "it
is God's action in Christ which justifies the sinner," they ceannot find the
foundation for relationship to God in "obedience" to the law.

"It is possible, however,”lthe'statement continues, "that our whole outlook
has been shaped and our relationship to the Jewish people has been vitiated by
a strongly negative understanding of the law and its function,"

The second section of the document underscores the "special Christian hope
for the whole world" through the death and resurrection of Christ and its impli-
cation of & "crucial paradox for the Christian faith there is a divine future
for mankind since Jesus the Nazarene was rejected."

-

Martin Luther's percepticn end expression of the central position of the
cross and resurrection, the statement says, involved his refusal to identify
"the elect pecple of God with a specific ecclesiological tredition" which was
the basis for the madieval church-centered theology which looked on Jews from
& position of superiority. '

While Luther opposed proclamation of God in terms "of lordship, of victory
eand triumph," it says, a "theology of glory" is found in his polemic tracts of
later years ageinst the Jewus.

(MORE)
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"Luther's anxiety about the church's existence became so strong," the document
states, "that he found himself no longer eble to let the future rest in God's hends
but, in anticipation of what he read to be God's future judgment, called upon °
the secular arm to effect that judgment in the present. In doing so he overstepped
the bounds of what it lies in human authority to do, to say nothing of love.

" "The consequences of this are still with us. The lessons which the church has
had to learn in the midst of the holocausts of our century compel wus to find a
new, more profound, more sober, and at the seme time more Christian attitude.

"Because of the deep and tragic involvement of men of Christian tradition
in the persecution of Jewish people,the cruel and dangerous anti-Jewish attecks
in some of the writings of the old Luther and the continuing threats in our time
to the existence of the Jews &5 a community, we assert our Christian responsiblity
for their right to exist as Jews."

The final section of the document stresses that "solidarity™ with the Jewish
people cen be affirmed "not only despite the crucifixion of Jesus but also because
of it. -

, "Through his death Jesus has brought about reconciliation with God, has
broken down the barriers with men, and has established a ministry of reconciliation
which encompasses &ll men, both Jews and Christians."

The statement says that Christiens cannot find a continuity of the church in
the covenant people of Abrzham and at the same time question present-day Judaism's
ovn continuity with 0ld Testement Isreael.

Alsa,-it states, Christiens commit e "pernicious slander" when they attribute
"rejection" and "disobedience" to Jews end "faith" and "obedience" to themselves.

The existence of Jews in the world today should be seen not as "a problem"
or an "embarrassrent," the statement continues, but "as a profound cause for
wonder and hope."

Declaring that despite "the inhumen ections of men and the frightful ambigui-
ties of history" there exists "tengible evidence that God's grace is yet at work
countering the demonic powers of destruction end guarenteeing a future for menkind
which will bring the full unity of God's people," the statement concludes:

"In understending ourselves as people of the new covensnt which God has made
in Jesus the Christ, we Christians see the Jewish people as a reminder of our origin
as a partner in dialogue to understend our common history end as a living admon-
ition that we, too, are a pilgrim people, a people enroute toward a goal that can
only be grasped in hope,

~ "The church, therefore, masy never so understend the Word which hes been en-
trusted to it, the baptism which it must edminister, end the Holy Supper which it
has been co*wapded to celebrate as possessions which give Christiens superiority
over the Jews. The church can only administer in hunility the mysteries which
God has committed to it -- preeching the crucified end risen Christ, baptlzlnb
into his death, shoalng forth his death till he comes.
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"The word which our churches, in bearing witness to Jesus the Christ, must
share with Jews as with other men is a joyful message of imperishable hope.
This message shows forth a time when God's purpose with his covenant in Abrsham
and with his covenant in Jesus the Christ will be fulfilled. Then God overcomes
all blindness, faithlessness and disobedience and will be all in all."

The statement was presented to the LWF commission by its consultant on
studies, Dr. Martin L. Kretzmann of St. Louis, Missouri (USA).

Under the chairmanship of the Rev., Axel Torm, Danish Israel Mission, Copen-
hegen, Denmark, other committee members are the Rev. Horst Becker from the
United Evangelicel Lutheran Church in Germany chancery in Hannover; Dr. Harold
Ditmanson, St. Olaf College, Northfield, Minn. (USA); Dr, George W. Forell,
State University of Iowa, Iowa City, Iowa (USA); Dr. GSte Hedenquist, Swedish
Israel Mission, Stockholm, Swedenj Prof. Karl-Heinrich Rengstorf, University
of Minster (Germany) and director of the Institutum Judaicum Delitzschianum;
the Rev. Risto Santala of Helsinki, Finlend, end Prof. Aarne Siirala, Waterloo
(Cenada) Lutheran Seminary.

-0

Following is the complete text of the report of the Committee on the Church and
the Jews which was presented to the LWF Commission on World Mission in Asmara,
Ethiopia:
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"ON THE THEOLOGY 'OF THE CHURCH'S RELATION TO JUDAISM

The "Committee on the Church and the Jews," as a standing committee of the
Lutheren VWorld Federation under the Commission on World Mission, was created by
action of the ILWF Executive Committee in 196l to serve until the next Assembly,
It presents this report as the frult of its work to date. '

We are conscious that we have only begun to see the full extent of our task,
end that the questions involved in the relations of Christians and Jews touch
basic theological, christological and ecclesiological issues. These issues must
remain the occasion of ongoing and ever-new reflection by Christiens on the
meening both of God's revelation of himself in his covenant with Abraham and
of his self-disclosure in Jesus of Nazareth as the Christ.

This committee came into being as the result of a consultation called by the
LWF Commission on World Mission at Lggumkloster, Denmerk, in April 1964, The
results of that consultation were published in the July 1964 issue of Lutheran
"'World to which we wish to draw attention (see also Christians, Jews and the
Mission of the Church, a reprint of the October 1963 and July 196L issues of
thé Luthéran World)., These results need no apology, but it is quite clear that
they represent but the beginning of & long-term effort.

The committee itself was given the task of "completing" the work of Ldgum-
kloster at one point, viz of carrying further the discussion of "the theology
of the church's relation to Judaism" which had led to a certein impzsse in one
of the working groups st Légumkloster.

We have been unable to do this with any finality, We have been led into
en increasingly deeper wrestling with the underlying problem presented for the
Christian church and Christian theology by Jews and by the history of Christisn-
Jewish reletions. We note that the ecumenicel discussion of these questions is
elso just in its beginning steges. We nevertheless present the following points
for consideration in our churches at this time, with the strong conviction that
consideration of Jewish~-Christian encounter must be an ongoing concern of our
Lutheran churches and of the Lutheran World Federetion.

Our experience as a committee points up how essential it is that Lutherans
from various traditions and from various national backgrounds wrestle together
toward a common understending and approach. We therefore recormend that the
work of this committee be continued in close connection with the LVWF Commission
on World Mission 2nd the Commission on Theology end in lieison with ecumenicel
efforts in the same direction, It is important that the work be done in close
colleboration with appropriate groups in the member churches. It lies in the
neture of the question that the closest possible contact be maintained with
Jews even if on an informal rather than official basis,

1. We as Christieans cen only speak of the Jewish people if we sey that we ell
ere human beings stending under God's judgment end in need of his forgiveness.
We are 211 men end wouen before we are Jews or Christisns., What we say here in
e speciel way ebout Jews must be understood in the light of this essertion.
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The relationship between Jews and Christians has been confused through the
centuries by two wrong eassumptions. The first assumption falsifies the Christian
understending by seeing the Jews of all times as identical with that Jewish group
which in the first century rejected Jesus of Nazareth as Messiah. The second
falsifies the Jewish understanding by seeing all Christians as in principle in-
volved in the hate and persecution which were inflicted on the Jews by the
officiel church and by nations claiming a Christian tradition. While this
committee claims no competence to remove the existing negative opinions held by
Jews, it must contribute to the task of eliminating all those barriers raised by
past and present Christian misunderstending which stay in the way of our con-
versation with the Jews and our understanding of their faith.

We shall have to engage in an ongoing encounter with Jews and Judaism which
takes seriously both Jewish and Christian history. In deepening the Jewish-
Christian relationship we expect to find ways of understanding each other which
have been lost due to historical circumstances. Theological educatiorn -~ and
the teaching of church history in particular -- will have to undergo considerable
revision if this is to be done. Teachers and pastors must be given information
end materials so that in their interpreting of piblical texts they will be
sensitive to the false assumptions Christians have made.

, The distinction between law and gospel which in Lutheran tradition becomes

a key for interpreting the whole gcriptural revelation is connected with this
hermeneutical problem, This specific emphasis places a particular burden on
Jewish~Lutheran relations. But for this reason it lends increased urgency to
theological encounter. As Lutherans we believe, on the basis of Paul's witness,
that it is God's action in Christ which justifies the sinner. Thus we cannot
speek sbout the law and about righteousness as though it were obedience which

lays the foundation for relationship to God. The theological issue here touches
both Jewish-Christian dialogue and Christian use of the 01d Testament. Our under-
stending can be traced to Luther and his reception through Augustine of certain
Pauline motifs, It is possible, however, that our whole outlook has been shaped
and our relationship to the Jewish people has been vitiated by a strongly negative
understanding of the law and its function. This, it seems to us, might well be a
matter for consideration by the Lutheran World Federation Cormmission on Theology in
cooperation with a possible future committee on the Church and the Jevs.

2. As ve try to grasp the theological meaning of the problem we face, we recognize
tvo aspects of the Christian understending of God's self-disclosure, both of which
lead us to the limits of human perception and speech. The first is the fact that
with the coming of Jesus into the world a development began which is incoinprehensidle
in its dimensions. It can only be described as en act of God's love for 211 men,
In the moment whén, according to Christian faith, God acted to bring his revelation
to its fulfillment, among those who had first received his revelation many did not
find themselves able to respond in faith to whet God was now doing in Jesus of
Nazareth, In spite of this rejection, however, God's saving grace found a way
into the world and no human guilt or rejection could negate it. The faith and

the universal proclamation that God beceme man, that Cod wes in Christ reconciling
the world unto himself, that Jesus of Nazareth was the Son of God, is ea offence

to humen wisdom and particulsrly to the religious view of God's glory. It is as

if God had of necessity to meet rejection and to suffer the consequences of his

" love in order to bring life end salvation to mankingd,
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The second aspect is closely related to the first, Because Jesus took upon
‘himself his cross and became obedient unto death. God reaised him from the dead.
His death and resurrection constitute a special Christian hope for the whole
vorld. This implies the crucial paradox that for the Christien faith there is a
divine future for mankind since Jesus the Nazarene was rejected. Thus we are here
directed toward the mystery of God's inscrutable ways with men.

Mystery and paradox -- the point where human logic leads no further -- stand
-at the center of all Christian thought. That is the case with christology, but it
is equally true of eschatology, and it applies to ecclesiology as well. God has
not only prepared a future for all mankind, but has bound this future to the cross
" and resurrection of the man Jesus of Nazareth. It is our conviction that the
central position of the cross and resurrection of Jesus has fundamental consequences
for the understanding of the church, This was perceived and expressed in a unique
wvay by Luther. He did not accept indentification of the elect people of God with
& specific ecclesiological tradition. This view has led to the fatal alternetives
of medieval church-centered theology, in which the Jewish people were treated from
a position of superiority. Luther opposed any kind of a "theology of glory," i.e.
any attempt to see and proclaim God and his deeds and works (including the church)
primarily in terms of might, of lordship, of victory and triumph. The theological
paredox which confronted Luther in his historical situation, however, proved to be
too much for him. This one can see from his later writings egainst the Jews. In
these polemic tracts a theology of glory does bresk in., Luther's anxiety about the
church's existence became so strong that he found himself no longer able to let the
future rest in God's hands but, in anticipation of what he read to be God's future
Jjudgment, called upon the secular erm to effect that judgment in the present.In doing
so he overstepped the bounds of what it lies in human authority to do, to say
nothing of love. The consequences of this ere still with us. The lessons which
the church has had to learn in the midst of the holocausts of our century compel

us to find a new, more profound, more sober, and at the same time more Christisn
attitude. '

Because of the deep and tragic involvement of men of Christien tredition in
the persecution of Jewish people, the cruel and dengerous anti-Jewish attecks in
some of the writings of the old Luther and the continuing threats in our time to .
the existence of the Jews as a community, we assert our Christian responsibility
for their right to exist as Jews., )
3. Jews, on their side, insist that there can be mutual respect end dialogue only
if the "legitimacy" of Judaism is recognized by Christians. We believe that this
includes not only ethnic and political but also religious factors. What does it
mean for us to acknowledze its "legitimacy'? Remembering past Christien criticism
of Judaism, Jews demend of Christiens recognition of Judaism es a "living" religion.
Can such recognition be given? Does it mean that we see two separate but necesseary
ministries within the one economy of salvation? Is it possible to ecknowledge
that the survival of Judeism is an act of God without also saying that this sur-
vival is a definitive event of salvation history? Does affirmation of the survival
or acknowledgerment of the legitimacy of Judaism cancel the responsibility of the
Christien to bear witness to the Jew at the right time and in the proper way?

In the light of these questions we offer the following affirmations:
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We as Lutherans affirm our solidarity with the Jewish people. This
solidarity is legitimized in God's election and celling into being in
Abreham's seed a people of promise, of feith, and of obedience peculiar
unto him, .a people whose unity will one dsy become menifest when "all—
Israel"” will be saved. The Lutheran churches, therefore, may not so
eppropriate the term "people of God" and "Israel" to the church in such

" & way as to deny that they applied in the first instance to the Jewish

people. They may not assert that continuity of the church with the
covenant people of Abrszham in such a wey as to question the fact that
present-day Judaism hes its own continuity with 014 Testement Isrsel.

This our solidarity with the Jewish people is to be affirmed not only
despite the crucifixion of Jesus, but also because of it. Through his
death Jesus hes brought sbout reconciliation with God, has broken down

the barriers between men, and has established a ministry of reconciliation
which encompasses all men, both Jews and Gentiles,

 This our solidarity with the Jewish people-is grounded in God's unmerited

grace, his forgiveness of sin end his justification of the disobedient.,
Whenever we Christians, therefore, spesk about "rejection" end "faith,"
"disobedience" and "obedience" in such & way that "rejection" and "dis-
obedience" ere made to be attributes of Jews while "faith" and "obedience"
are made to be ettributes of Christiens, we ere not only guilty of the
most despicable spiritual pride, but we foster & pernicious slander,
denying the very ground of our own existence: grace, forgiveness and
Justification.

After 211 that has heppened, the existence of the Jewish people in the

world today cannot therefore be seen in the first instance 2s a problem

to be encountered, much less as an embarrassment to be faced by the churches,
but es a profound cause for wonder and hope. Despite all the inhuman
actions of men and the frightful ambiguities of history, God remains
faithful to his promise, We have here tengible evidence that God's grace

is yet at work countering the demonic povers of destruction end guarantee-
ing a future for mankind which will bring the full unity of God's people.

In understanding ourselves as people of the new covenant which God has
mede in Jesus the Christ, we Christians see the Jewish people as a re-
minder of our origin, as a partner in dialogue to understand our common
history end as & living admonition that we, too, are a pilgrim people,
a people enroute towerd a goel that can only be grasped in hope. The
church, therefore, may never so understend the Word which has been
entrusted to it, the Baptism which it must administer, and the Holy
Supper which it has been ccrmmanded to celebrate as possessions which
give Christiens superiority over the Jews, The church can only
administer in humility the mysteries which God has committed to it

-- preaching the crucified end risen Christ, beptizing into his death,

" showing forth his death till he comes.

The word which our churches, in bearing witness to Jesus the Chrisi,
pust share with Jews as with other men’is a joyful message of im-
perisheble hope. This message shows forth a time when God's purpose
wvith his covenent in Abreham end with his covenant in Jesus the Christ
will be fulfilled., Then God overcomes &ll blindness, faithlessness
end disobedience end will be all in eall.
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TO: Balfour Bricknﬁz//
Mare Tananbaum
Arthur Gilbert
A. Roy Eckardt
Krister Stendahl

" George H. Williams
David Hunter
Karl Baehr
C. Arild Olsen

PROM: FPranklin Littell

SUBJECT: Christian-Jewish Relations

For several years, fraterncl confidonce between the Christian and Jewish
communities has significantly worsened. The dialogue and the occoperation which
were once of groat suppert to the common good, which even on some occasions
achieved a theological dimension, have flagged seriously. The major reasons for
this erisis in the trust which was coming to be-:one of America's chief assets
seen to me to be these: '

1. the failure of the American churches to date to comprehend the theologi=-

* cal gnd political wmeaning of the First Holocsust (Hitler's "final solution to the

Jewish problem");

2. the failure of the churches to take seriousiy the significanee of tho
"Seoond Holooaust"™ thréntened by Arab Lesgue governments, and their eonsequent
failure == especially at the time of the Six Day War, but continuing == to share
the Jewish communities' concern for Israel;

3, the excitemeat of Vatican II ;nd the resultant opening of Catholic-
Protestant cooperation, which had the negstive effect of diverting attention
from cultivation of the older growth of goodwill between Protestents and Jews;

4, the marked growth of the Radical Right in the USA, accompanied by Anti=
Semitism, and the general failure of the churches to support effective counter=-
action;

S. the failure of the Jewish aaenoiﬁs since the founding of the state of
Israel to keep the Gentile population (including churchmen) as well informed on
developments in the kiddle Eagst as during the refugee crisis of 1938-48;

6o iha flood, especially in the last two years, of Arsb League propgganda
in the USA == partly financed by oil interests domestic and foreign, partly

‘channeled by black sthnics and coamunists, p,rtly rnln&od by official agencies

of Christian culture-religion. .

Radical Right financing has soared from ¢. $1,000,000 in 1961 to c. $46,000,000

in 1968. In Congress thare are betwean 25 and 3o members of the House and 5 or 6
Senators who are fasoists in ideology and political alignment. In the churches
w; are in the preliminary stages of a Chureh Struggle. With the philesophy of
the Protestant establishment in many sectors and some key positions very like
that of the Deutsche Christen, the rift between the Jewish and Christian

communities is an acute danger both ﬁolitioally end religiously.
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Those Jewish leaders who still believs it wonthwhile to try to salvage
Christian-Jewish understancding and cooperation and those churchmen who have
learned the 1§ssons of the Church Struggle must act for the common good, now
and vigorously. We nead to have a "brain-storming" session of key people to
explore tha various possibilities and channels of effective action. One such
potential is the recently launched NCCC Study Project on "Isradl: the Pecple,
the Land, the 5tate.” The time is too critical, however, with the Russian
investment of 92,000,000,000 in new ailitary equipment end growing signs of a
4th attack on Israel by the Arab League, to lean on & study project seheduled
to run through ay of 1970. At the very least, we need two major undertakings:

Aes A National Conference on Caristian-Jewish Relations, comparable in
financing and staff effort to tha National Conference on Rgligion and Raca
(Chicago: January, 1363);

B. The founding of & socioty of ccacerned Charistians and Jows ("Shalom
Society"™ ?) to inform thousands couparable to those who responded years ago =-
for exanple == to the work of tho Aserican Christian Palestine Committee, and

== hopefully == to press the dialogue %6 a deoper religious level.

Sinage this is a personal communicstion, written "without authority™ in
the full Kierkegeardian sense, I may perhaps state cortain personal convictionst

1. <Christian=Jewish understancing and gooperation are imperative to any
social progress in America;

2. the Church Strusgle with the Radical Right, and in some sectors with
tho black ethnics and Maoists, is going to get much worse;

3, a successful Arab Lesgue war against Israel would be a political and
religious disaster beyond ueasuro;

%, the strongest emchasis upon the essential Jewishness of Christianity
is the only certain Christian speeific against the Mdarcionite heresy which
corrupts truw Christien confassion of faith and wids and abets the rise of the
hyphenated "Charistianity™ (positives Christentum) which actually serves totali-
tarien ends; .

S. neithar the Jows nor the Christians can be saved, in the full eschato-

logical sense, without each other.

I would be most grateful for your reactions. At present I am functioning
ot our sumaer home, without either typist or other logistics, but shortly after
Sapgember 1st I=1ll be "operational™ at Temple University. Uatil the 25th I}11
be at the address below. '

P- He Litt&ll
Finley Point Route
Polson, MHoatana 59860



JOURNAL OF ECUMENICAL STUDIES

TEMPLE UNIVERSITY

PmiLapeLpnta, Pennsyrivanta 19122

EDITORS
Leonarp SwipLez
ELwyn A, Smrtn

MANAGING EDITOR

ARLENE SWIDLER

May 13, 1969

Rabbi Marc Tanenbaum

American Jewish Committee _ B
165 East 56th Street " o i
New York, New York 10022

Dear Marc:

How do you react to the sample letter here attached? I have also ”#,,f-~—*L";‘fi

sent a copy to Littell for comment,

Would you compute the cost of bringing people we listed to New York
or Philadelphia as you prefer? The cost of hotel rooms and conference
room should be included in this. Thank you,

Sincerely,
U
Elwyn A, Smith

EAS:vr
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Dear Professor Stendhal:

For the last two years the editors of the JOURNAL OF ECUMENICAL
STUDIES have made it a principal concern to publish articles
touching the theological and historical fundamentals of Jewish-
Christian relationships, As my own editorials in that periodical
indicate, I have been troubled by the effect on Jewish-Christian
ties in the United States of the crisis of May-June 1967, especially
the apparent inability of the denominational mission agencies and
the National Council of Churches to speak out strongly when Israel
was threatened, The reasons for this are complicated and, happily,
many Christian individuals and ad hoc groups spoke with vigor.

The fact remains that since that summer, the situation has not
greatly changed in denominational and NCC quarters. They have

long established relationships with Christian bodies in the

Middle East that are Arab in composition, extensive institutional
investments in Arab lands, and hundreds of mission personnel

whoge. lives have been spent among Arabic speaking peoples. By
contrast, no major denomination except the Anglicans has person=-
nel in Israel and there are very few Jewish Christians,

Conversations with Franklin Littell and other Christian colleagues
and with Marc Tannenbaum and Balfour Brickner of New York, led me
to feel that we can do more than is now being done.

It is my opinion that a small group of scholars and professionals

in religion whose concern for peace in the Middle East is well known
should be formed outside any institutional auspices to make certain
crucial studies; to make recommendations to Christians and Jews
touching the posture of American Christian bodies vis-a-vis the
danger to Israel; and where desirable, to make representations to

BOOK REVIEW EDITOR ABSTRACTS EDITOR NEWSNOTES EDITOR
Georos Kenu Avrpear Costa Jouw Opiz
616 N. Hignrano Avenus Duquesne Umiveamty Duquesns Uwnivessmy

Prrmsunon, Pa. 15206 Prrrssumon, Pa. 15219 Prrmssuron, Pa. 15219



the governing bodies and administrative personnel of Protestant
denominations and cooperative agencies,

For example, no full record of the responses of the American Churches
to the danger to Israel in 1967 has been assembled, There are
many suppositions about the reasons why the NCC and one or another
of the denominational mission agencies decided to speak precisely
as they did, but the objectivity possible to those who know the
full body of fact remains hard to capture., Protestant professors
and other religious professionals as a whole have no instrument to
assist them to take initiativeSin expressing their judgments. (I
recall that it took Presbyterian Seminary professors most of two
years to develop a committee that could draft and submit to their
whole group a proposal on Vietnam -- but it was finally done.)

To meet to discuss means by which we might express our concern is
the best way to find a proper avenue of action, What I have
suggested above is only by way of illustration; it may be that
quite another method of expressing our concern should be sought,
Would you be willing to attend a one-day consultation in New York
city? I am listing below the names of colleagues to whom this
invitation is being sent; and I would appreciate your checking
the date or dates on which you would be available in order of
preference,

The JOURNAL OF ECUMENICAL STUDIES has the means to reimburse your
travel costs, If you must stay overnight in order to keep a schedule
that would run from 10:30 a.,m. to 5:00 p.m., we will reimburse you
also for hotel, meals and incidentals,

' Since ely,
. / %//
Ec%- A. Smith

Co=editor

EAS:vr

CC: Rabbi Balfour Brickner
Rabbi Marc Tannenbaum
Dr, Franklin H, Littell
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From: Satl Abrams - 75 Hazard Avenue - - October 1, 1969
Providence, Rhode Island -

e o

When the Protestant World Council of Churches in 1961 and the Catholic
Ecumenical Council in 1965, both publicly exonerated the Jewish people

on the false cnarge of deilcide, they each acqulred for thelr respective
Churches a definite moral obligation to make the necessary correctlions

in their teachings about the Jews and the Crucifixion.

Obviously, we cennot expect the Churches to re-write the New Testament,
but we have every right to expect that they will, for teaching purposes,
re-write their text books and teaching materials so as to present the
Crucifixion as a divinely pre-destined event, with Jesus deliberately

- and courageously accepting martyrdom (as per their theology), rather than

(falsely) presenting Him as the pitiful viotim of the Sanhedrin or of
“The Jews."

However, human nature and human inertia being what it is, we should
realize that we will probably obtaln only such corrections as we ourselves
are able to promote, with the collaboration of very many "concerned " %
members of the Christlan clergye.

Therefore, the TASK which confronts our two major public relations agenbies,
consists of the following:

l. The heads of every Protestant denomination and of every Catholic
diocese should be personally visited on a regular calling basis
and ®“reainded, cajoled and persuaded® to accelerate the process
of needed text-book and teaching materials RZVISIONS. (this
means hundreds of calls annually.) ‘

2, The individuals or committees who actually WRITE, or who determine
precisely what is actually printed in text books and teaching ; i
materizls, must be "identified™ and continuously ®conferred with,
along with their publishers or printers.

3. The heads of the Teaching Staffs and of the Publicity Departnents
of each church group should be visited periodically and their .
active cooperation solicited, ' b

— 4. From each denomination, prominent members of the clergy who favor

text-book revisions, should be ®invited" to organize their fellow
clergymen in each community and should be "assisted® in that opera-
tion. (There are thousands of priests and ministers who are thoroughly
ashamed of their churches' behaviour towards the Jewish people down
through the ages, who are waiting to be organized on behalf of text3¢.'
book revisions.) .

5+ There are many, many annual Conclaves of Ministers which should be
"addressed™ by competent orators on our staffs, for the purpose of
soliciting theilr active cooperation.

___....?6. And more importantly, the STUDENTS in hundreds of Theological Seminaries,

who will be the ministe®s and priests of tomorrow, should be regulaily
"addressed" by competent orators on our staffs and their active oo-
operation also solicited.

7. If possible, financial assistance should be offered to very small
denominations, who favor text-book révisions, but who may lack the
funds required for reprinting. It would be a wise investment if we

can afford it. ﬂuﬁu/m praph F—Beonty SHrat Mﬁ’%“}
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Saul Abrams -2 - October 1, 1969

FINAL COMMENT

This task cannot be accomplished by only four dedicated men, three from

the American Jewish Committee and only one from the Anti-Defamation League,
as of this date, Instead, eaoh of these organizations should have a minimum
of ten competent men, devoting thelr talents exclusively to this task, in
co~ordinated and non-competitive collaboration. The cost will be about
$300,000 per year for each organization which represents only 6% of their
current operating budgets and which should be allocated to their respeotive
Inter-religious Departments on a PRIORITY basis.

SA ILGA





