*
AMERICAN JEWISH
ARCHIVES
G606 4 4

R
Kt
%, %

A
&
” X
Iy

THE JACOB RADER MARCUS CENTER OF THE

AMERICAN JEWISH ARCHIVES

Preserving American Jewish f[istory

MS-603: Rabbi Marc H. Tanenbaum Collection, 1945-1992.
Series C: Interreligious Activities. 1952-1992
Box 30, Folder 9, Jewish-Christian relations, 1971.

3101 Clifton Ave, Cincinnati, Ohio 45220
(513) 221-1875 phone, (513) 221-7812 fax
americanjewisharchives.org



A10-Thursday, March 18, 1971

RABEI MARC H, TANENBAUM REV, EDWARD H, FLANNERY

Bank helps
ANNOUNCEMENT!

in selection
DUE TO FIRE AT OUR of colleges
ROUTE 22, UNION STORE o snacued + new v
Castro Convertible

has announced a new service
invites you to come to their:

designed to solve the two ma-
or problems facing college-

NEWARK WAREHOUSE STORE

1261 McCarter Highway ....., ..,

d siudents and their par-
ents — how to select the right
OPEN GAILY AND SATURDAY TO 6 P.M.624-2514
or the

1l
TS help st i chs
MORRIS PLAINS SHOWROOM

ON ROUTE 10 ... ...,

difficult job of picking the most
OPEN DAILY TO 9P .M. SATURDAY TO6 P.M. 36)-843¢

sultable school, Broad Naron-
al's college service relies on
the facilities of Princeton Ed-
ucatlonal Consultants, Inc,, a
private firm that has assem-
bled in a data bank all neces-
fary informaticn on more than
1,300 4-year colleges anduni-
versities in the United States,

To use the service, students
fill out & form avallable at any
Broad National Banking Cen-
ter, Usting their own academic
qualifications  and college
preferences, Computers
match  these specificotions
with all schools in the P,E,C,
data bank and make prelim-
Inary cholices, which are then
Individually reviewed by pro-
fessionals,

For a §15 fee, P,E,C, then
prepares and mails to students
@ report containing:

—A listing of 3to 10 recom-
mended colleges or universi-
tes, wll):"u data sheet for each

We are sorry for the i this co

you, ond will do overything to occommodate our
customars, promptly,

PLEASEDRIVE SAFELY

‘71 Flower Sh
opens tomorro

The 1971 New Jersey Flower and Gile
Show—Ilargest of its kind in the New
New Jersey metropolitan aree—will op

exhibits and a dally program of
professional 5

experts, each followed by a ques
answer period deslgned to help home
deners,

The show will bo open
on opening day and from 10 a,m, to 10 §m,
each day thereafter through Thursday,
25, General admission will be $2,25 for adjis
and 75 cents for children, Discount td
are avallable from local florists and pure
men throughout the state,

The non-profit show s
State Floriusts’ Assoclation, the N, ], Assof
tion of Nurserymen, the N,J, Plant and Fig
Growers' Association and the North Jed
Metropalitan Nurserymen®s Associat
cooperation with the N, J. Department of A,
culture and Rugters University
Agriculture and Environmental Science, :

I

e

sponsored by the.
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Forum set on Indians .

""The Role of the Americanindian in Today's
Sociery" will be the topic of discussion at
next Campus Forum, sponsored by the difan
of students office at the Florham-Madifon
campur of Fairleigh ‘I‘I?‘l'c:m'un Univer:
tomarrow at B p,m, In mbly Lounge,
foxum s -w"lo&epﬂbﬂck&edcﬁ

—p

An interfaith seminar for clergy and edu-
cators will be held from 9:30 a.m. to 2 p.m.
on Tuesday a1 Trinity Episcopal Church, Forest
and North avenues, Cranford, under the aus-
pices of 11 Jewish, Protestant and Roman
Catholic organlzations,

The scholars who will sddress themselves
to the theme, "'The Concept of lsrael in
Jewlsh and Christian Perapectives,'" are Pro-
fessor A. Roy Eckardr, chairman of the De-

t of Religlon, Lehigh University: the
Rev, Edward H, Flannety, executive secretary
of the Secretariat for Catholic-Jewish Re-
lations of the Bishops' Comminee for Ecu-
menical end Interreligious Affairs, and Rabbi
Marc H. T 1d of the
Interreligious AffalrsDepartmentof the Amer=-
lcan Jewish Committee,

Profs Eckardt, dh of Brooklyn

a
and the Yale Divinity School, received
his PhD, degree at Columbia University and
his LH.D. ee at the Hebrew Union Col-
lege-Jewish lnstitute of Religlon. Prier o
coming to Lehigh University in 1951, he
served on the facultes of the departments
of religion at L Unlversiry and Duke
University. From 1961 to 1969 he was editor
of the Journal of the

American Acsdemy
ol Religion.

A contributor of articles to various
scholarly and professional journals, Professor
Eckardt has also written five books, the most
recently publighed being “Encounter With
IsTael,” done In collshoration with his wife,
Alice,

Father Flannery, assistant director of the
Inguimute of Judeo-Christian Studies at Seton
Hall University, was educated at LaSalle
Acadery, Providence; St, Charles College,

Group plans class
on egg decorating

The Ukcaindan Natdonal Women®s League
of Americe Branch 32 of Newark, lrvington
and vicinity will give insoructons on making
Pysanky—LUkrainian Easter eggs--ot the Uk-
ralnian Com munity Ceater, 140 Prospectave,,
Irvington, on Tuesday, March 23 and 30,
commencing st 7:30 p.m.

The ancieot Ukrainian folk art dates back
w 988 AD. One centuries-old legend holds
that the forces of evil cannot tuke over the
world so long as people love beauty and
truth enough to continue maldng thege deli cate-
ly decorated eggs.

7,200 students aided
by educational fund

The Educstional Opportunity Fund (EOF), a
state program, is niding 7,200 low-income,
. ity disad ged students at 43
blic and independent colleges in New Jersey.

e program I8 howing "imp e
results,” Chancellor of Higher Education Ralph
A, Dungan sald this week,

In edvance of relessing a comprehensive
report on the second year of EOF operations,
the chancellor mpted that “‘the program is
successfully achieving Its goal of providing
educational opportunity for disadvantaged New
Jerseyans—largely members of minority
erouns—who once had ltde or no chance to

Clergy, educators to partiipate in i

nterfaith

Baldmare; the Seminaire St Sulplce, France;
the Sulpician Seminary and Cathelic Univer-
sity, Washington, D.C., and received his L..H.D.
degree from Our Lady of Providence Semi-
nary, Warwick, R..,

Before joining the faculty at Seton Hall
University, Father Flamnery served as editor
of “The Providence Visitor," a diocesan
weekly. Hie book, ""The Angulsh of the Jews,"
is the first history of ant-Semitism by @
Catholic priest and has been translated into
French, Spanish ond Portuguese. He is a
leading exponent of Catholic social thought
and sction, particularly in the field of Jewish-
Christian dialogue.

Rabbi Taneshaum was graduated from
Yeshiva University and was ordained and re-
ceived a master of Hebrew lterature degree
at the Jewish Theologiceal Seminary of America.
He has done graduste study at johas Hopkins
University and the New School of Social Re-
search in New York. Prier to assuming his
present posidon he served as executive direc-
tor of the Synagogue Council of America.

As the Jewish consultant to the Plus X1
Relied and Ed R Center snd

semina-

1340 Burmet ave., Union. The registration
(to be paid st the door on the morning of the
seminar) will be one dollar, A free-will
offering will be taken to defray the cost of the
luncheon, which will conform to Jewlsh dletary
standards,

Although the seminar is taking place In
Unlon County, it s open to interested clergy
und educators throu, t the state. Further
Information may be cbtalned by calling Rabbl
Kose at 6866773 or the Rev. Miss Forsberg
at 6884333,

The seminar was Initated by the Clergy
Assoclatdon of Union with the cooperation
of the following sponsors: the Central Con-
ference of New Jersey (Reform Judalsm),
the Cranford Clergy Councl, the JewishCom=
munity Council of Eastern Unlon County, the
Newark Archdiocese Commission for Ecu-
mencial and Interreligious Affairs, the New
Jersey Council of Churches, the Plainfield
Area Clergy Association, the Rabbinical As-
sembly of New Jersey (Conservative), the
Rabbinical Councll of New Jersey (Orthadox),
the Rshway Ministers Group snd the Spring-
field Clergy Association,

the World and National Councils of Ch *
Commirtees on the Church and the Jewish
Peopls, Rabbl Tanenbaum bas pioneered in
numerous programs for interreligious and
interracial understanding and has written ex-
tensively for many scholarly and religious
journals and periodicals.

Other participants in the program = will
include the Rev, Msgr. Thomas W, Cunning-
bam, chalrman of the Newark Archdiocese Com-

1ssl for E and lnterr
Affairs; the Rev. Paul Stagg, general sec-
retary of the New Jersey Council of Churches;
the Rev. Robert Blzzaro, rector of the host
church; Rabbl Elvin 1, Kose, spiritual leader
of Congregation Beth Shalom in Union, and the
Rev, Nancy E, Forsberg, pastor of the First
Congregational United of Christ in
Unfon, Mrs, Edward Reilly of South Orange
will serve as reglstrar,

Reservations may be made in advance by
writing to the Clergy Assoclation of Union,

FUEL OIL

TopGrade 17.5 3 225

CALL NOW

To recondition your furnace
ond burner and SAVE on your
fuel bill.

Allstate

Fuel Co.
Waverly 3-4646

Worth repeating

“On the top Une of your
paper, write your last name
first, and your frst name
last,” instructed the teacher,

“Please say that again,'
asked John Walker,

*Just write your name, but
do It in reverse,” replled the
teacher,

DOES YOUR
ROOF LEAK?

“Oh, now | understand,"
And the boy wrote NHO ] REX-
LAW, « « «MILT HAMMER

AIRPORT
TRANSPORTATION
TO NEWARK

HOTTAR ROOF s 35

3-COURSE 10'x10"

mﬁ"ﬁ'

240-L8. SEAL-O-MATIC 10'x10'

ROLL ROOFING s 28

90-18.

10'x10'

& JFK AIRPORTS

LEAVES EVERY
2 HOURS
GAM. - 12P.M.
WYCHWO0D
TRANSPORTATION

232-1900 |

mack - E - consrrucrion co.
843 Sonford Avenue, Newark

CALL 375-0061 wir:




CoNGRES JUIF MONDIAL

1211 GENEVE 20
1, PUE DZ VAREMBE
TELEPH. 241338

GMR/mdt 191

. place,

it will be difficult for me to reac:
.i

' \ﬁJQELD SJEWISH CONGRESS

CONGRESO JUDIO MUNDIAL

NEW-YORK N.Y.
16 EAST B4th STREET
TEL. TRAFALGALR B-460D

P A R 1 S 8o
78, AV. CHAMPS-ELYSEES
TELEPH. ELYSEES 0483

LONDCN W.1
LE, NEW CAVENDISH STREET
TELEPHM, WELDECSK 0355

TEL-AV 1V
128, YEHUDA HALEVI.GTR.
TELE P H., 201509

Geneva, August 16,‘19?1.

Rabbi Hare H. T4

The American Jewis ,
165 East 586 Sireet ‘
Hew York
Sz H.Y.i0022

E

Dear Marc,

Thank you for your letter of August 12.
December 14-16 is acceptavle to you.

I note that the date

With regard to the meeting place, it seeus to me cbvious that the
suggestion not to meet in Rome is due Vo Rijk's desire to meet under condit
of greater freedom. I think he was very unhappy with the censorship exesrci
in Rome on our agreed comrunicué &nd he believes probably that any interference
on the part oi the Secretariat of State is more difficult if we meet in znother
He made such remarks 1o my colleague Becker some time ago. I do not
see why we should oppose his suggestion.

ions
sed

I have teken note that wou
Arthur Hertzberg's memorandum. As

will make some suggestions concerning
snall be ocut of torm for several wecks
. -However, if you all egree on itne

changes, I would probably have no difficulty to accept thea too,
With®kind regarde,

Sincerely yours,
Oetnes
Clirin

Gerhart . Riegner



THE INSTITUTE FOR ADVANCED RELIGIOUS STUDIES
UNIVERSITY OF NOTRE DAME
: NOTRE DAME, INDIANA 48536

August 15, 1971

Rabbi Marc H. Tanenbaum, Director
Interreligious Affairs Department
The American Jewisn Committee

165 EBast 56th Street

New York, N.Y. 10022

- Dear HMare:

1 set great store by the fact that we emerged from
thas thing on Julf 28 as Iriecndg :

As I told you then, but we could not discuss for lack
of time, there was more behind it than I personally could
control. !

Anyway, I believe that the Committee will go on to
schedule further hearings in the fall, and I suggest that

~we nmeet again before then and coordinate our thinking.

By that time JR will be permanently resettled in
Beirut, and I shall have run quite a different gauntlet,
successfully I pray, at the Vatican meeting in Paris.

This is not an easy business, Marc, and I am counting
on your understanding it is a Tudor court.

One more thing for now, and it is painful. For teing
associated with that nuanced statement according to which =-
if carefully read -- "we" can favor everything Israel favors
after some formalities, I have been receiving ten to thirty
hate-letters from the Jewish community every day. -

547K§\ever yours,
L ’y
)/

“ﬁames Kritzeck
Director
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AMERICAN JEWISH COMMITTEE

ANNUAL MEETING
SIXTY-FIFTH ANNIVERSARY

Thursday, May 13, 1971
WALDORF ASTORIA

Address by:
. Dr. Daniel Bell -
Professor of Sociology, Harvard University

I am very pleased to be here at the opening of The American
Jewish Committee's 65th Conference. I was asked to provide, if I could,
a tour of the horizon. There are many ways of trying to deal with the
future. The 1mportant caveat is that nobody can predict the future,
partlcularly in the sense of trying to predict events. Rather, what

you do is to deal with major secular trends which are long-running forces
in a society and‘Egg3g_§;;nctu:al_gQgEg;Eﬂégﬁthe_k;ndsﬁgi_ggggggements
pg;p;g_gggate in Q:_ex_to_managghghgégﬂwlyes. What I would like to do,
therefore, is to identify some of the major secular trends in society as

the overall canvas of social change and talk a bit about certain struc-
tural problems in Amerlcan SOC1ety :

Now there is an old and honorable hlstory of futurology Per-,
haps one of the earliest was the @gggg&gIQ%*ggnggzgﬁxd a remarkable man
who lived at the time of the Prench Revolution. In his book, "A Sketch
;g;_ghgiéfgéigg;_zigggre of the Progress of the Human Mind," he predic-
ted the hat every society would have social insurance and that
there would be some way of providing for péfngEZﬁf:ﬁﬁéﬁézéimggg. He
predicted the end of Colonial Pmpires and the rise of democracy. He pre-
dicted the rlghthgf women. . These, he sald, were secular irreversible

trends in society which came out of men's consciousness of new notlons
Justice, nNew notlons of rlghts.

B

Another remarkable French wrlter, Alexis de Tocgueville, who
came to America in the late 1820's, said that democracy, which during
the age of monarchy was still a suspect doctrine, would spread through-
out the world. The key to the future, he said, was the notion of equal—
ity, the idea-that what the few have today the many will want and”claim
tomorrow.

There is a different kind of analysis of a secular trend to be
found in the writings of one of the founding fathers of modern sociology,
Max Weber. Weber predicted the spread of rationalization, the spread of
the idea of efficiency, specialization, the division of labor--what he
called bureaucratization. For many, bureaucratization represented the
future. He said the—future 1s_5g;_g_gg5f;igt_bgzﬂgg;sfggigligg_gnd cap-
italism. The two' phase bureaucratic sysgﬂ;ﬂi_ﬁ‘“_ghgmﬁ‘fﬁre~4
of bureaucratic life would be a major probl e mid-twentieth
century. ' T e

(over)
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If one looks at these predictions of secular trends, it is
gquite clear that the criss-crossing of equality and bureaucratization
framed much of the conflicts of the 20th century. On the one hand, the
desire for equality within people's organizational lives increases bu-
reaucratization and, on the other hand, people struggle, in a sense,

against this to realize equality.
y R -

I shall not try in any way to match perhaps the scope and
power of the kinds of predictions of de Condorcet or de Tocqueville or
Max Weber. I think, however, that there are certain major secular
trends which, in the next thirty or so years, will be working themselves
out in the society. These trends are no mystery. They don't arise out
of the blue. They arise out of 'life situations and, in effect, they
have, in their own way, an irreversible power.

The first obvious trend is the desire for participation.
People do not want to be excluded from the decisions which a heir
lives. This desire for participation, and the .efforts to work out .
modes of participation, clearly is becoming one of the major political

“and sociological problems of the last period of the twentieth century.

There is a second element which, to some extent, contradicts
this and frames a new kind of tension in the society. Increasingly
there is a tg;hg%ggézyasis of knowledge--whether it be designing a
health progr laying out cities or trying to deal with the complex-
ities of a large-scale civilization--and the fact that technical know-
ledge increasingly becomes a component of the basis of decision-making
creates a qgg&{ggig;ign_gigbin the whole desire for participation.

The third major trend within American-society, and to some
extent in advanced industrial societies, is a trend toward hedonism,

a desire for pleasure, for leisure, for certain kinds of amenities,

'sensations, novelties; and excitement of life. 1In its own way this

frames a whole set of cultural problems for society which are not as
easy to manage as are some of the political problems. : i

Fourthly, in many respects the framework for so much of the
communal problems of the society, is the. fact that there is, increasing-
ly, an effort to articulate politically the omi 1s of the soci-
ety. One hundred eiﬁkf?”3?*E3‘?EE?§“§§ETh§;§§?2D§g§F3335“énd“created
a framework for political organization. But nobody sat down at that:
timé and voted in the economic system. No one sat down and voted in a
society which ripped up all the traditional arrangements, family,
family businesses, traditional ways of life, village ways of life, etc.
One hundred or one hundred fifty years ago, 95 per cent of the people
in this country worked or lived near farms. Today 5 per cent of the
people in this society work on farms and support the other 95 per cent.

Nobody voted for that procedure, and yet it has enormously
transformed our lives. However, increasingly people today no longer
want to have that kind of decision simply thrust upon them, and the
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effort to articulate economic and social goals becomes, in effect, as

1mportant as creating—a polity a centiry ago. These, then, are the
major secular trends of the society.

If we turn now from this kind of large-scale view and try to
deal with the more specific directives of change, there is one over-

. riding fact about American society today which becomes crucial; and

this is the problem of how we exit from the war. No predictions of any
kind have any meaning without taking inito® account.what happens to this
country after the end of the Vietnam war.

What is most striking and becomes a crucial test of any so-
ciety is the way in which it handles a defeat in war. This is parti-
cularly true of one which has never beén defeated—in—wars and which
has always had an enormous sense of omnipotence about its strength, its
ability to build and grow. Every society which has gone through the
cracks and fissures which have led to revolution or disintegration has
done so after a humiliating defeat in war. :

For example, if one goes back to the Russian Revolution, in -
many ways it is quite clear that the sources of the Russian Revolution

lay in the fact that in 1904 Japan defeated Czarist Russia and cracked
the whole admigig;xa:izg_gggif_gf_z_g__ggc1e V. _ :

The fundamental problem for this society is how do we exit
from a war which has created the most terrible problem for this society.

Because if there is anything which has led to the_guestioning of the
moral foundation of that society, it is the question © W we get

Inito the war and how do wé get out of it..

How does one explain this war? There will be an enormous de-

bate in the next ten years or so. Was the war simply a set of politi-

cal mistakes by people who never had the historical foresight and simply -
went from issue to issue, making serious mistakes along the way? Was

an aspect of American national style and power playing a role on the
world economy for the first time, or is it deep in the nature of Ameri-
can society and American imperialism? Does it grow out of certain in-
exorable aspects of the system? . These are the questlons which every
serious person has to confront.,

Equally important is understanding how we exit from it. Is
there going to be an amnesia in which we simply say it's been a horrible,

~ traumatic experience; let's forget about it and come together, and in

some sense pave it over, or will there be a sharp division? Will
there be people standing up and making accusations, saying we demand
trials; we demand an accounting; we ‘want to have some way of under-
standlng what is going on?

Exactly what will happen we don't know. There are definite

implications in this for both political parties. And the question of
how we come out of the war is going to radically affect all the politics

(over)
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. of the '70's, and it is going to affect all the other decisions which

follow in its wake.

Let me turn now to certain problems of the domestic politics
of this country. Many components which have arisen and proceeded, to
some extent independently, have been pulled together and synchronized
by the war itself. When the war ends all these other deeper turbulent
elements will come to the fore again and have to be confronted. They
are already in front of us; to some extent we have been unable to deal
with them because of the war.

The fundamental problem on the pclitical scene is essentially
that in the last twenty or so years we have become a national society
for the first time. It may seem strange to think of this as a national
soCiety. We have always been a nation with a sense of national iden-
tity. But we have not been a national society in which the impact in
one part of the country has immediate repercussion in every other part.

We have become a national society in two fundamental ways:
through the revolutions in transportation and communication--the very
fact that we have a national popular culture through television, and
that we have jet planes which can take us from coast to coast—in about
five hours. XA national society has meant certain_extraordinary changes
in the whole structure of American life which we still haven't been '
able to manage. We can no longer ignore the different impact of these.
problems as they arise in any part of the society.

Thirty or forty years ago, we created the mechanisms for
managing a national economy. _.What-the. New Deal did was to recognize
that we had pe?EEELEﬂEEEiQEQlHEQQDQmXLw When thé deépression hit, we
lacked mechanisms to handle the problems of a national economy. What
Franklin Delano Roosevelt did, in an experimental way, was to create
them through the Egg%iggﬂﬁgt_nf_lﬂéé_pnd=through the creation of agencies
to regulate financial markets, such as the SEC. The NLRB was set up to
regulate labor-relations. The mechanisms Sf a~fiscal and monetary policy
were instituted which would in a sense allow the government to create
certain kinds of gyroscopes or balances in the economy itself. There-
fore, what we had was the creation of a national economy and a fairly
quick response to the problems of managing it. ot

In the last fifteen or twenty years we have had the problems
of a national society, and the first fumbling efforts to deal with it
were under way when they were, in a sense, undercut by the war. The
problems of a national society were fairly obvious ones--health, educa-

tion, welfare,—managing the environment, planning of cities and roads=-

the entire infra-structure and social health of the society.

Under the Constitution, these problems have in the past been"
in the hands of the statesL_ghich;uexe_inagggggzgspo deal with them,
just as they were inadequate to deal with the problems of a national
economy. Clearly the question of welfare is the most flagrant evidence
of this. One qgg_g;_gyggz*giggévﬁamilies in New York City is on welfare;
in Boston proper, one of every five is on welfare; and these extraordinary

burdens ¢annot be handled by these particular entities themselves.
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We have tried, but not very well, to create the framework of
a national society in which elements such as the creation of a health-

cq£E_gxg;ggLfgggfggiggefgzgg%gﬁggggfal funding and welfare through—=a
national welfad 7 wou andIed by these particular mechanisms.
Unléss we do something fairly soon, we will be in more and more trouble
in this regard. But even if we are to create the mechanisms of a

~ national society as we created the mechanisms of a national economy,

- ships, counties, districts, etc.

there are still many problems which follow in its wake.

There is, if you will, an extraording;%Tgigjgggtiqnmbetween
the economy and the politics of this count is has been a marvelous
ecoﬁ35?_EHa'E“marv@I6EE*EEEhﬁUTngy—Iﬁ”fﬁgfﬁﬁﬁgb of being able to pro-
duce large varieties of goods and being respon51ve to consumer demands.
But the polltlcal 1nst1tut10ns of this society in a sense are the in-

stitution d. We have an -extraordinary
disarray--not decentralization, but disarray--Of municipalities, town-

Public administration is important in this fundamental sense.
A society is meaningful to its people if the agencies of government can
provide effective services, if people feel that the basic elements of
delivering the mail, taking care of the garbage, providing clean water
and having clean air are taken care of byffﬁagé to whom one pays taxes.
If one has a EaﬁﬁIEEe disarray of the instrumentalities of effective
services, then you have a sense of disorientation on the part of the
people. Something is wrong. The streets are dirty. Water is impure.
Things don t get cleaned up, etc.

One of the fundamental reasons for this kind of disarray is
the political structure itself. If we have a national society, what

— then becomes the meaning of the structure of fifty individual states,

—

all of whom are odd-shaped entities, having inadeguate tax bases, and
unable to handle affairs of this kind? Or look, for example, at the
county structures. There are ten thousand counties in this country,
over five hundred of which haVe Iéss than twenty-five thousand persons.

They are unv1able as economic entltles._ B

We have something llke_EE%5Ez:g;ghthghgnsang_énéggggggnt
school districts in this country, about fifteen hundred of which have
no pupils at all, but exist as tax-evasivedevices— Another—fifteen
hundred have under fifty pupils. These are wasteful, costly, ineffi- -

cient, and reflect a complete disarray of a polltlcal structure.

So one of the problems of the next twenty years is a very
simple one: to determine what is an effective social unit. What size
and scope should it have and what Kind Of—Social problem should it
handTe? What is legitimately and bhest Jleft to the neighborhoods? — What
toc townships? What to municipalities? What to metropolitan areas?
What to regions, and what to the Federal government? i ——

(over)
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There is another equally important dimension to the nature
of a national society, and we see its results in the last ten years,
created in large measure by the war. This is the fact that for the
first time this country has had to face what in Europe has usually been
called tggb;éi;:;;;;_gg}itics}" namely, the effort to create direct
p;ggggf%fgg_go nt. This is as a result of the revolutions in
transpo ion and communication. Now it is possible to bring two hun-
dred thousand people at one time into the national center of government
to try to mobilize direct pressure on a political system. Sometimes
we invite repression in this way; furthermore, we do not have mechanisms
to deal with this, other than police methods. Dealing with this kind
of mobilization politics is going to be a very real problem of the
national society in the next thirty years.

Let me turn now to a different kind of framework. Not only
do we become a national society in a variety of ways, but we also be-
come a_communal society in two fundamental respects. In the first
place, the market is no longer the basis upon which goods can be dis-
tributed in important areas of people's lives. Secondly, more and
more the nature of needs now get translated into rights, and these
rights get trans1atgg“Tﬁto*ciaim§"ﬁ§6ﬁ"€ﬁ§f§nﬁﬁﬁﬁf€%_fgéelf. And these
become translated into the notion of group rights, which to a consider-
able extent raises a very real problem against the historic individual-
ism of American life itself. —
-\-‘;_________——'_.___,_._-A—--—._..._- : .

Let me take two or three major dimensions of this idea of a
communal society. The first is the fact that increasingly we have what
I have called_gpn-marketﬂQggisinn:making‘, The function of a market in
many respects 1is important. It is responsive to consumer demands given
a distribution of income which exists at any particular time. The vir-

tue of the market decisi i i nds to disperse
There is no one to blame for changes of shift in taste.

s
o e

- For example, the loss of jobs in the textile industry is in
large part attributable to the lower marrying age of young people. If

you marry at an early age, it means less dressing up and less going out.

It means there is a shift to lower purchases. It means you no longer

buy clothes; you buy houses, cars and durables, and any marketing man

knows that very quickly. The important consideration is that a market
decision is dispersed in its effect, and blame is difficult to place.

After all, you can't blame the youth of America for this.

On the other hand, non-market decisions are not dispersed in

their effect or responsibility. They are made by public aut ities,
and you know who to blame. You blame ecause the decisions

are open and visible. s ST T
In effect, a decision as to where a road is to go, through

a ghetto or through a rich section of town, where to put a jetport, how

to lay out a city--all these are public decisions made not through the

market but through communal agencies. And if there is an increase in

tension in this country, it arises from the very fundamental structural

fact that there has been a shift in the locus of decision-making, a shift

——— "



-7 =

I from market to non-market sources. It is this structural change which

is_responsible—for an increase in community conflict in America. As
' more and More—decisions are made by political authorities, we will have

even more conflict because people will organize themselves. 1n order to
affect these decisions.

Public decisions come about for very obvious reasons. They
are inexorable insofar as they arise out of an increasing interdepen-
dence of life. Individual decisions have very different consequences
when they become aggregated as multiple decisions. For example, each
person finds his own automobile a great source of convenience and mobil-
ity. As an individual fact, the automobile is fine. As an aggregate
and collective fact, it is a daily purgatory on the roads.. The trans-
lation from the time when a few could have cars to the time when it
becomes the basic mode of transportation makes an aggregate effect.

More and more you get a change from individual to aggregate effects.

Then there is the second aspect: that the decisions of one
or two parts have effects upon the others, so that the pollution of the
air is in a large measure the result of the aggregate effect of auto-
mobiles, or the spillovers of economic growth from various firms who
despoil the water and the air. And how do you regulate this, other
than through political decisions? Individual firms cannot and will not
do it. No individual firm will simply clean up its own pollution, be-
cause it puts itself in a competitive disadvantage to other firms. We
can only do so by common rules that are in effect political decisions.

And thirdly, there is the problem of so-called public-geods.
More and more the kinds of goods that we have in the society cannot be
purchased individually, but are purchased collectively. In the seven-
teen nineties each man bought his own musket when he went into the
army. That was a private good. No man does that today. It is a public
good bought by the Defense Department. In the same way, the purchase

of schooling and health are public goods in effect to be pur-
chased in and through communal mechanisms-:

—_—

So you have an extraordinary shift of social life in America
which is part of the growing interdependence, derivative in great mea-

( sure from a_national society which shifts its locus of dEC1§AQE:?gEigg-

This in effect means that there is going to be more and more conflict
in the society. . N

On top of this comes the second element which derives from
the civil rights revolution: a claim for rights based on membership in
a group. Now this has been the most extraordinary reversal on the part
of the black community. If one goes back to the 1954 decisions of
Brown v, Board of Education, which was the basic Supreme Court decision
that struck down the separate but equal doctrine and in effect made in-
tegration the basic law of the land, the whole claim of the black com-
munity at the time was essentially that they wanted to be treated as in-

fdividuals. They wanted to be treated not on the basis of a common at-
‘tribute, which is what segregation did, but on the basis of their in-
dividual attributes themselves, their basic individual merits.

(over)



Finding out that even this led to a certain degree of disad-
vantage, they shifted their claim to group rights, and the idea that
one should now have a prerogative based on membership in a group. The
difficulty of this is very simple. It is not a matter of right versus

wrong, but right versus right. Th ature of all politi tragedy is
that_it always involves a conflict of rights, not—a-question ight
versus wrong. ‘ . -

e —————ia 5 -

Sixty or so years ago, if one wanted to become a principal
of a school, one had to use political pull. The claim came that this
was wrong, and then you had a principle of merit, based upon examina-
tion. Those who were best qualified on the basis of merit would--some-
times after a wait of ten to twenty years--become a principal.

We have the claim .that, since there are black schools and the
identity of the black children ig at stake, there should be a black
principal to deal with them. What then of the man who passed an ex-
amination and waited ten years as a matter of right and merit to claim
his position? What does one do? Clearly there are no easy answers,
because it is not a matter of right versus wrong. You have a conflict
of right versus right in this way, and there are no sure guides even
in political philosophy to deal with these questions.

How does one deal with these questions? It seems to me there
is only one basic way(bargaining,)and in itself this is not a panacea
to deal with questions of this sort. -

Although we are groping toward it, we do not have as yet the
mechanisms of bargaining on the local levels. One of the problems of
the future will be to_Ggfk*out'fﬁE“ﬁEEEEﬁTEEE’of bargaining in the so-
ciety as a whole. ' : :

e,

_ As part of this aspect of communal society, we have the whole
problem of the blacks in this country and the guestion of what is hap-
pening to them. There are, it seems to me, two fundamental aspects of
the black situation in this country. One is the fact that increasingly

the central cities of this soci will become black enclaves. The

trends azre startling.

This has become a metropolitan society, in that about 70 per
cent of our people now live in metropolitan areas. But since the 1950's,
although the central cities drew about 6 million, the suburbs drew 32
‘million, and the small towns and rural areas of the society drew only
9 million. 1In the last decade, New York lost 1 per cent of its popu-
lation; Chicago 6.3; Detroit 10.6; Philadelphia 3.8; Baltimore 4.7;
Cleveland 15.6 per cent of its population; Milwaukee-4.3; San Francisco
4.9; St. Louis, 19; Pittsburgh 15.2 per cent. And these trends continue.

By 1 it is estimated that about half of the population of

this. country qillﬂpg_lining_ln the suburbs. ~There has been a small gain

whites have left. Today about 23.2 per cent of the central cities are
e
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black. By 1985, about 35 per cent of those in centréi cities will be
black. T ' |

By 1985, more than ten and possibly even twenty major cities
in this country will be predominantly black: Washington, D. Cw,. which
passed the mark about a decade ago; Newark, which passed it in the
last census; Oakland, Detroit, Baltimore, St. Louis, Cleveland, and
probably New Orleans, Memphis, and Atlanta will become black cities.
This means that these cities, unable to sustain themselves economically,
are going to sink more and more into a mire and only the Federal govern-
ment will be able to take them out of it.

A second major trend is a deepening schism inside the black
community itself. 1In terms of px sional and techni mployment,
the amount of black entry into these areas has been absolutely extra-

. ordinary. There has been a greater increase of blacks into profes-
sional and technical groups in a shorter period of time than any other
ethnic group in American history.

In the last decade or so the number of blacks in the total
population has increased l08-per cent as against 41 per cent of the
white population. The blacks today account for 6.5 per cent of the
total employment in professional and technical”??ﬁﬁﬁg compared to less

Lﬁ_‘ than 4.5 per cent in 1960, almost a 50 per cent increase in one decade

alone. The number of black managers, officials and proprietors has
increased 43 per cent in that period of time as compared to 12 per cent
for the whites. :

In terms of income, particularly in the Northeast, there is

almost no difference between a young white married professional and a
young black professional. But what you do find is that the number of
those in the poverty group in black families headed by women has increased
enormously. They have increased 24 per cent in the last decade. Be-
tween 1959 and 1968, there was an absolute increase o 9,000 black
family members with children classified as _poor. You find that about
—half of all families with children classified as poor--taking out the

senior groups in the population--were black families. Therefore, you

find a deepening schism within the black community itself, which be-

comes a problem for society.

——

We come now to the whole problem of the culture of the society
itself. Cultural changes are much more diffuse, less subject to manage-
— ment, than structural changes. It is not very easy but relatively
easier, to handle structural changes because these involve rearrangement
between groups in the society. Cultural changes arise out of habits,
,a desires and new visions of life, etc. To that extent, they are both
positive and negative in their effect and are harder to turn around.

We have heard of adversary culture and counter culture. The

counter culture has a very different source than the so-called high' cul-
ture of the society, because if there is anything which is really under-

(over)
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mining the value system of this country, it is the very nature of the

buﬁinesg_gzztem itself. 0ddly enough, there is a fundamental contra-

diction in the very nature of Americaa-capitalism. This contradiction
i§ shot through—the entire society, and increasingly creates a frame-

work for a long-range problem of disintegration.

=

[_

|

This arises from a disjunction between the historic Protes-

tggtﬂgggégtggg_a new hedon;gm*_and_4t_xesultshln_a_g§§E§§§:§IfurE§f1on
in the eéss community itself. On the one hand the business commu-
nity-wants . people within the gggg;g_g;*E5g%Eggigg_zg_§g£§iggxd4h%ﬁ be
concerned with ca ratification and a the other

traditional—values which go w1th soczety. At the same time e is a

idea of simply going in for kicks,
all the elements whlch a hedonistic society creates.

plquure an

Now the counter culture, even though it claims to be an ad-
versary culture, is really an extension of hedonism. It is an extension
of the whole element of what I would call the change from the rotes-
tant ethic to the psychedelic and bizarre. y -~ 2.3 : —
— S

I am not saying it is necessarily wrong, but you cannot have
a society which lives in this kind of bifurcation. You have here a
fundamental split in the value systems of the society which are promo-
ted by the basic business institutions of the society itself.

. A second aspect of the society which has been characteristic
of the last decade and a half is what I have called the democratiza- .
tion of genius. More and more people are making claims for themselves
for what in past has been granted to genius alone. What I mean is
this: Western society, Western culture as a whole has always had a
respect and a certain sense of awe for the great artists and writers.
It has always allowed those persons to live outs;de--to be exempt from--

~—~ the conventions of the society.

/

‘As part of what I call a,iﬂl&g_grlve to individualism, today
everybody takes over the right of becoming a genius--evén though they

are not--and reserves the rlght to_exempt himself from the norms. If
the whole soc;ety changes its norms, it would be a very different so-

ciety. You can't have conventional norms and have people exempt them-
selves from these norms. This has all kinds of consequences.

The most important, it seems to me, is the notion of general
standards. People no longer say a play is good or bad, but rather
what does it do for me? How do I respond to it? Every critic today
writes in these terms. If he is a great critic, you may be interested
in what it did for him, although the traditional critic would be apt
to say "there is a sense of excellence, or a sense of trash," and
these are the distinctions I make. Today what you find fundamentally
is this exemption from the notion of standards. This is part of a
hedonistic society.
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Another trend we have is what I would call the rise of a dis-

cret;nnary\Eggigl’hghayig_L_Just as you have in the economy something
called discéretionary income. Discretionary social behavior has some
extraordinary elements, particularly in terms of my own discipline of
sociology. By and large sociology normally was able to say that peo-
ple vary from one another on the basis of certain attributes, usually
demographic attributes--distinction of age, kind: of work they do, whe-
ther they live on farms or in cities--and these are patterned in par-
ticular ways. Any good politician knows how Catholics vote as against
how Jews vote and how the educated vote as against non-educated people.

What is happening is that the entire social structure of the
society is being shaken up and these fundamental demographic attributes
no longer work. The question of whose children will take pot, who will
attend Woodstock, who will engage in orgies, who in a sense will come
out for some kind of permissivism or not, is no longer attributed to
certain demographic values itself. What they are attributable to is a
certain complicated set of lines, which I cannot go into here.

These, it seems to me, are long-run trends. I would assume
that in the next ten years there will be a striking reaction against
them. I would assume that what is already beginning to happen is that
the notions of middle America will begin to assert themselves, and
you will begin to get a strong reaction to these trends for two reasons:
onie is the sense of affront which many people feel to these things,
plus the fact that there is something in the very nature of any move-

ment which seek xcitement which causes 0 go to an extreme and

burn itself out after a period of time.
— -

There is, however, a demographlc aspect in the last ten years
which is equally important to understand. From 1950 to 1960, the age
group between fourt d id not crgggs_ag_g;; in pro-
portion to the rest of the society. 1In ;35n_and_lﬂlﬂ_asﬁéh£§§9l2.Of

thé baby b ter World War increased in.one dec by 44
You had a huge tidal wave of young people coming into soczety

@ith all the extra tensions, competitlon and anxieties about gettlng

into schools, the war and so on.

In the next decade you will find a stabilization, as they
move into society. By and large the tension"ﬁfﬁﬁfﬁﬂ“ﬁ?ﬂﬁgis huge tidal
wave is for the moment finished because since 1956 you have had a down-

_turn of the birth rate of this country, and 1ﬁ—Eﬂg'ﬁgiﬁ“aaaaﬂe—yau*wfti
ﬁSE'HEGEMEEIE_KTEET*f demographic bulge.

So in the next ten years, I would assume that for political,
sociologic and demographic reasons there will be a reaction, a very
sharp reaction in some cases, to the cultural phenomenon we have had
in the past. This may even lead people to a certain defense of the
culture because of the kind of attacks made on it. I make no judgments
either way. I would say that the deeper tendencies of the culture will
reassert themselves, not just because of the level of ideas, but, also,

(over)
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because of the level of the market forces. This is a society which is
basically becoming a hedonistic society created by the whole business
culture and will consequently generate these kinds of cultural excite-
ment and change.

Finally, let me take up one more topic. I would assume that
in the next ten years, apart from the Vietnam war debate, there is go-
ing to be a very ferocious political debate in this country, which I
think is all To the good, on the question of what kind of society does
one want. To what extent do we want ¥okeep the old goals in society?

This has been a‘Egggggﬁgzgi!iliggéi:;sfor the fundamental
reason that business has mMet the desires o t people for more goods
-~ and for a higher standard of living. It has been the prime institution
of this society because of its success in turning out goods for people.

Now, the first very real question on the minds of most people is what
are the consequences of further growth, particularly if technological

growth is unchecked? Secondly, what hap en you have a contlict
between the consumer needs and market efficiencies? Thirdly, what .

are the social responsibilities of a business corporation, other than
simply the maximization of profit?

—_—

In effect I come back to one of the first problems I dealt
with, namely that nobody voted in this economy. Nobody voted two hun-
dred yEg%;_gE3_EE—Eﬁg?_§§E§fed—a—poiitTEEI_§Eiucture. But in the na-
ture of increasing consciousness and as a result of the fact that we
have to make more and more communal decisions, what is going to happen
is a politicalization of all economic forces in the society. The fact
that every President of the United States, Republican or Democratic,

talks about goals and priorities necessarily means that you have to be-
\come more explicit about what is it that you want, and at what cost,

and to whom, and what is to come first?

Should more goods and more public goods come first? Should
we have in effect a greater effort to redress the right of blacks at
‘the expense of growth or not? You will have these issues which are
now coming to the fore. .

_ In effeét we have a return, if you will, to the public philo-
sophy. But there is now a very real question which comes from this,
namely, are we still a common community trying to solve our problems by

. a debate about principles of relative justice? Do we still have an al-

legiance to a notion of common community, or are we so divided into
hostile camps by irreconcilable tensions either created by the war, or
by the nature of community strife, that issues can only be decided by
force? These are open questions we all have to confront.

If I am asked to sum up the problems of the future, I am
reminded of a remark of Gibbon in his history of the Roman Empire when
he described what happened after the age of Constantine. He said
" “_ggm_gg%gﬂpaased into an intolerable phase of its history"--an in-
tolerable phase whiEH*IEste&wfor"th*hundred3fifty years.

71-900-77
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EQLY PEOPLES i}
A ' A History of ReLigiens'Perspective

i -~

A£ tﬂe outset I muéﬁ confess that I was both very surprised and
very pleased to be asked to participate in a conference designed to
faciliﬁate an interchénge and dialogue.betweeﬁ Jewish and Southern
_ Béptist scholars. I was surprised since my pr‘irﬁary area of philologi-
cal specialization within the history'of religions is not iﬁ aﬁy of
the western traditioné, but rather in Buddhism and Southeast Asian
studies. But at the same time, I wasdelighted since I not only have
a strong personal interest i? the success of such 5 dialpgue,'but
also am fascinated and intrigued by the theme wi-zich'you have chosen
toléis&uss. Theré ié no topic of greater iﬁportance to an historian.
of ;eligions, whatever his particular area of specialization, than
- the ways in which communities experience and.express,their identities
and destinies as Peoples of qu or, to use a term which has a somewhat
broaéer reference, as Holy Peoples. . |

Actually every religion about which we héve ahy knoﬁledgé has;been'.
expressed in and through:a community which has conceived of itself as a
Sacred or Holy Péople. This is as true of the religions'which are found “
among primitive peoples as it is of Christianity, and it is as true of .~
eastern religions as it is of Judaism. And what is more; the ﬁaf in which.
'v#iaus religions have appropriated and expressed. the deeper meanings of
their own communal life has been of crucial importaﬁce both in determin-

ing the inner structure and dynamics of each religion, and in influencing

the ways in which it could respond .to its eternal environment. There are,
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"~ in other words, as many unigue and distinctive ways of living as a Holy

People as there unique and distinctive religions.

Yet it is also true that it is bo%h possibie and useful to distin—-
guish, within thi% greaE €iversity of sacred communities, various séts
ﬁf traditions which share important cha;acteri;tics. For example, in

certain circles it is common practice to differentiate between the ways

- in which the meaﬁing of being God's People has been ‘experienced and

appropriated within the so-called Abrahamic religions (i.e., in Judaism,

" Christianity and Islam) and the ways in which the notion and sense of

being a Holy People has been felt and articulated in other religious

- groups outside the Abrahamic context. And at.one level, and for certain

purposes, this distinction, éupportéd'as it is.by the direct and commonly
recognized historical continuity of the three Abrahamic faiths, is both

valid and helpful. However in my paper this evening I wéﬁld like to, take

~a rather different tack, and one which is more radically cross cultural

and typological. Following the basic methodological leads suggested in

the work of Max Weber and Joachim Wach, I would like £o discuss three

~primary types of sacred or semi-sacred community, each of which appears

. in both the eastern and western worlds.l The first of these is what I

will call the "ethnic" type of religious community, the second is what

I will refer to as the “founded“'ﬁype, and the third is the type which

is associated with the modern nation state.
Certainly the most common type of sacred community within the history

of religions is that in which no basic distinction is made between the

The best discussion of the/method and the most comprehensive attempt

to utilize it in the interpretation of religio-historical data is found in

Wach, Sociology and Religion (Phoenix Books; Chicago: _Univefsity of Chicago
Press, 1944). o B '
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ethnic, social community on the one hand, and the sacred or réligious

community'on the other. And yet despite their wide distribution both

~.chronologically and geographically, these traditions have a great deal

in common. At one 1eve;.pract§cally.all of these traditions incorporate
various myths and legends and rituals which affirm that the écmmunal
order which encompasses all the members'born-iﬁto the society, and
informé all of the reaily important aspects ﬁf their lives, was brought
. into being by the gods and the ancestors "in the'beginning.“ And- at

| a somewhat differené but closely rela£ed level-they £end to include
myths, legends and rituals whiéh recount the establishment, in the
primordial or very ancient times, of a-strong and intimgte bond bétween
éhe 1ife of the E8ta) community and the ﬁartieuIAr land or territory which
it occupies.2 And, to call attention to just one moré equally important
dimgnsion, these traditions tend to assume that by remaihiné faithful
to those basically sacramental resbonsibilities which maintain and. ex-
-tend the life of the sogiéty as é whole'meﬁ are, af fhe same time,lestabf
Iishinglthe baéis for their own éérsonal féligious fqlfillment.3

This ethﬁic type of religious community in which there is compar-

atively little differentiation be£ween the reiiéious and other forms

"of cultural and social life has been almost universally dominant in the

: 2For a axscu551on of these 901nts see Charles Long, Alpha: The Myths
of Creation (New York: George Braziller, 1963), pp. 24~27; and Mircea

. Eliade, "Structure et fonctions du mythe cosmogonique," in La Naissance du
Monde (Paris: Edition du Seuil, 1959), pp. 469-95.

3See, for example, Ananda Coomoraswamy's discussion of the Dharmic
order in Hinduism which appears in his Hinduism and Buddhism (New York:
Phllosophlcal lerary, n. d ¥ Pp. 19-25.
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context of primitive peonles, and has been Strqngly represeﬁtédlin

many post-urban, literate contexts as well. The ways in which these

"more compact forms of sacred comnunity have been conceived and embodied

in various primitive traditions have been vividly described in numerous
anthropological studies ranging from W. E. H. Stanner's discussion of
the Australian Murumbutu to the work of-Marcel Griaule and his colleagues

on the Dogon tribes of West Africa.4 And at the level of the so-called

~ classical or great religions Joseph Kitagawa has convincingly demonstrated

his~contention that in Hinduism the sacred community is constituted by
the specifically Indian caste system, that in Chinese religion the locus
of the sacred community is to be found in the specifically Chinese family

system, and that in Japanese-religion it-is the Japanesé people as such

5

which has constituted thg Holy Community.
. Even in the various situations in which sthnic reiigious communities
have held the dominant position, oiher kinds of religious groups such.
as secret societies have coexisted within or alongside them. However
duriné the middle centuries of the first ﬁillenium B.C. certain important
religious and cultural chaﬂges took'place which involved, among several.
other closely related elements, the emergepcé of a new "fouﬁded" or
"ccsmopclitanf type of Holy People. These changes occu#red.at roughly

the same time in many different areas of Eurasia, including Greece, the

4For Stanner's work on the Murumbutu see his short essay on "The

. Dreaming” in Lesa and Vogt, ed. Reader in Comparative Religion
" (Evanston, Ill. and Elmsford, New York: Row, Peterson and Co., 1958),

Pp. 513-23, and his more comprehensive treatment in Aboriginal Religion -
(Oceania Monograph No. 11; University of Sydney: Sydney, n.d.). For
a short summary of Griaule's work see his article con "The Dogon" in

' Forde, ed. African Worlds (Oxford: London, 1954), pp. 83-110.

5Joseph Kitagawa, Religions of the East (Enlafged edition; Phila-~
delphia: Westminster, 1368). S

*
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Middle East, Iran, India, and (somewhat later) China, and in gach case

were expressed in very distinctive local forms.6 Nevertheless in nearly

' every instancé they included the emergence of a new sense of individual

freedom and respcnsibilify on the one hang, andla more self-consciously
universal outloock on the other. They included, also, the appearance of
a more radical sense of ontological transcendance and a closely related

tendency to bring into question the religious significance and meaning

of ordinary personal and social existence. At the level of practical

" religious expression these changes included the recognition of a more

clear-cut distinction between #ﬁﬁfﬁ?'oufward'act;on and'ripual, and the
kind of inward intention and;ethical behavior ;hich came to be regarded,
in some circles at least, as-the 1Qchs of”true religion. And ﬁinally at
the communal level -- ;hich is thé primary subject of our discussion --
these other kinds of changes were closely correlated with‘the emergence
of new patterns of institutional life including both specific§lly relig-
ious communities and new imperial forms of political orderf7- |

"~ In many caseé the older established traditions were able to adapt

to the changes which were taking place and to coexist with, or to incor-

' porate, many of the new forms of thought and practice without losing

their basicélly ethnic communal structure. Certainly this kind of

6Th:l.s development is discussed in different ways by Karl Jaspers in
his Origin and Goal of History trans. by Michael Bullock (New Haven: Yale
University Press, 1965), by Lewis Mumford in his Transformations of Man

-.(New York: Harper, 1956), by Shmuel Eisenstadt in his article on "Social

Change, Differentiation and Evolution," American Sociological.Review, Vbl.
29, No. 3, pp. 375-85, and by Robert Bellah in his article "On Religious

‘Evolution," American Soc1olog1cal Review Vbl 29, No. 3 (June 1964), pp.

366-68.

4 2 ; 7
: Maliee! r’:’ﬁ S zzﬁf et 2o 3 " .
ISee—ehe-diseussaon by Shmuel Eisenstadt in his artlcle on "Institu-

tionalization and Change," American Sociological Review, Vol. 29, No. 2,
PP. 235-470 )
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adaptaeion took élace in Hinduism where the new salvation-orieﬁtations of
the sages and yogins who gave up.the household life, as well as the tra&i?
f’tioes of.the later Bhakti and Tantric cults, became accepted supplements'
to the more traditional~:eligipus ethecs which was domineeed by .caste
consciousness and the performénce of caste respensibilieies.- And at the
same time certain classic syntheses were.worked out including not only the
ashrama system according to which one moved fro@ a stage of life in which
caete duties were require§;to a final.stage in which salvation was achieved
through renunciation, but also the very famous and influential message
propounded by the Bhagavadgita in which it islmeinteined,that the renunci-
etion which bring-s true salvaif;ion does not involve the r_ejec:ltic;n of caste
duties as such, but rather the rejection of any ebrldly fruies that might-
be gained as a result of their perfoi‘mance.3 Also in the Chinese and.Japanﬁ
ese contexts supplementary religious traditions (certeiri ‘forms of Taoism
'and Buddhism in China, and Buddhism in Japan) became accepted as an in-
tegral part of systems which, though more ccmplex.then before, retained
their besically ethnic ethos. And.in Judaism -- whichlmust certainly be
included among the predominantly etﬁnic traditiens - many-cf these nelw
elements became established in the normative tfaditioe through fhe impactl
which was made by the greet Biblical prophets and their.sehGEIS, by the
~apocalyptists and scholars of the Hellenistic period, and much later, by
‘the great mystics of medieval Judiasm. |

However in several scattered but very impertant instances these new _

religious tendencies came to be vefy-forcefully expressed in new, founded

8The full ashrama ideal involves four successive stages including (1)
the stage of studentship, (2) the stage of household life when caste duties
must be performed, (3) the stage of the forest dwelling in which one breaks
away from worldly life and (4) the stage of the sannxasxn through which moksha
or final release is achieved. :
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commenities which broke away from their parant traditions and became
effectively cosmopolitan in their approach 'and appeal. 1In Indie and
“+the Far East the classic example.of such founded or cosmopolitan tradi-
tions is, of course, Buddhism, which broke away from Indian Brahmanism
and eventually became a powerful religious force throughout practically
all of'Aeia and, in recent times, has spread into the Western world as
well. And in the Middle East the.most notable examples of such founded
or.cosmopolitanltreditions are Chrietienity and Islam which broke away
 from their early involvement with the Ju@aic and Arabic traditions and.
established themselves over broad areas of the Western world, Africa,
and Asia. In each case these traditions grew_ouf of the cﬁarismatio
ieadexship and soteriological message of e clearly historical founder,
and as the result of their great missionary zeal became eStablished.with-
in or alongside their paeent tradition. And then in a relatively short
time (very short indeed io the Muslim case) each of these toaditions
became associated Qith a great Imperial regime and finally, went on from
that point to further extend 1ts mlssionary endeavers and to become
establlshed and 1ndlgenlzed ln a great varlety of ethelc and social en--
vironments, 2 ' _" -l . | |

3ctualiy, ip the course of their ﬁistory these foqued reliéions have
" again and again lost sight'of their ecumenical ideals and have tended to
become domesticated rather than simply indigenized in the various-areas_

_ where they have become established. In the case of Buddhism, which has

had no supra-national locus of authority such as the‘Papacy,-and no

9For an important discussion which encompasses both the founded relig-
ions and the Imperial regimes see Shmuel Eisenstadt, "Religious Organization
and Political Process in Centralized Empires,". Journal of Asian Studles,
Vol. 21 (May 1962), pp. 271-94. -
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_cent;alizihg ritual such as the Muslim Haji {the)Pilgrimage to Mecca
which every Muslim is at least thecretically obliged to undertake),

"the tendency toward parochialization has become so strong that it has

become very difficult to specify what many of the various national forms
of Buddhism have in common; for example it has become almost essential.
to speék of Sinhalese Buddhism as one thing and Tibetan Buddhism as.an-
éther, and to recognize that Chinese.and-Japanesé Buddhism are quite |
different ffom either and; for tha£ maétér, from one anothef. In the
Christian case the Ecclessia was very early dividéd into Latin and Greek

components,.and in more recent centuries (especially during the thirteenth

to eighteenth centuries) the divisioﬁé between various national and

cultural groups became increésingly”common-and‘vitriolic. And in the

' case of the Muslim Ummah it is only necessary to refer to. the early

break between the Arablc and Iranian tradltlons, and to p01nt to the

' (/1__' 1': } ! 7

vivid cémparlson of Islam—in Indon351a and Morocco' whlch has been given

by Clifford Geertz in his recent Terry lectures'.l0 However in spite of
these very obvious emperical deviations from the ecumenical ideal it must
also be recognized thaf neither the Buddhist nggha, nor fhe Christian
Ecclessia, nor the Muslfm Ummah has evér completely relinquished itslbasic
11

sense of its own unity and universality.

Although the notion of sacred communities is still primarily associated

with either ethnic religious communities or religious communities of the

.. founded or cosmopolitan‘type, any perspective which takes recent devélopments

loGeertz, Islam Observed (New Haven and London: Yale University Press,
1968). o _ o ,

l1n this connection it should be noted that during the twentieth cen-
tury important ecumenical movements have developed within each three of
these tradltlons.
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seriously must also recognize the presence of the newer national commun-

ities which have assumed the rcle of Hcly Peoples. ' Though most of these

"national communities (which some scholars consider to be semi or even

pseudo rel;glous}rather than sacred in the true sense) have roots which

extend far back into the past, they have energed in their fully national
form oﬁly in modern times. In the West they began to make their appearance
in the iéte Middle Ages, and in-Asia, Africa, and Latin America they have
coﬁe upon the scepe_much more recently.

‘However one may ultimately choose to evaluate the authenticity and
worth ﬁf the religiously charged symbols and cohceptions which have con-
trlbuted a sense of identity and vocation to varlous national groups,
thelr presence can hardly be questidned. 12 In many cases, for example,

a particular variant of one of the classical religious traditions has

provided the religious dimension in the life given national community.

In Europe during the earlier centuries it was generally a particular

fo;m qf Christianity which served in this kind of wa&. In Japan in the
late ﬁingteenth and‘early-twéntieth centuries it was traditional Shinto
which_pro#idéd the :éiigiogs basis.énlwhi§h much of modern Japanegé
ﬁatioﬁaiism was?bﬁilt;'}aﬁ&;nmréléecéhfif.still, a Zionist form of
Judaiﬁﬁ.has-given a religious dynamic for the development of a national

community in Israel, whereas in Pakistan the Islamic tradition has been

“cast in a similar role. Many other examples could be cited, but perhaps

- none is more interesting than the case of Ceylon where the post-independ-

ence attempts to enhance the Sinhalese sense of naticnal community were

12The impossibility of maintaining an effective national state without
relying upon a religiously grounded sense of identity and purpose is dis-,
cussed in W1141am Hocklng in The Ccning erld ClVlllzatlon (New York:

Harper, 1956), /, . ‘ . | o
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vividly illustrated by the celebrations which wére held in 1956 fﬁ
.coﬁmemorate the anniversary of three supposedly:;imultangous evénﬁs e

. ".the entry of the Lord Bﬁddha into Nirvana (and hence the beginniné of
the Buddhist era), the landing of Vijaya and his followers on the island
of Ceylon (and hence the establishment of the Sinhalese race) and the
formation of the original Sinhalese kingdom.

At the same time; in many otherlsiﬁuations emerging national cgmmun-
ities sought to ground thgir-common life in religious or.semiwreligioﬁs
6rientations which were spun off, so to speak, from the classical tradi-
tions. For example in France, after the Reﬁolutioﬁ, an attempt was made
to establish a new religion'ofjgeason-as the basis for.a kind of national
iife in which the values of liberty, equality,‘and fraternity could be‘
actualized. In Americ&, as Robert Bellah, Sidney Verba and ofhexs have
re§§ntly pointed out, a bowerful tradition of "civil religion" has devel-l
oped which draws heavi1¥ upon classicai Christianity, but can be Elearly
distinguished from it.13 and in Russia and China the role which the semi
or pseudo religious symbols and conceptions of Cémmunism have played, and
continue to play, is perhaps even more evideﬁt.14

Obviously the religious sources £rom_which these ﬁarious~nationa1

communities have drawn in their efforts to establish a basis for their

national life have been very diverse indeed. 2And an appreciation for this

13ror Bellah's basic position see his article "Civil Religion.in America"
~in Religion in America (Cambridge, Mass.: American Academy of Arts and Sciences, '
~1966) . See also Verba, "The Kennedy Assassination and the Notion of Political
‘Commitment" in Greenburg and Parker, ed. The Kennedy Assassination and the
American Public: Social Communication in Crisis (Stanford: Stanford University
Press, 1965). ) '

14pn important discussion of the religious significance of both nation-
alism and communism is included in Paul Tillich, Christianity and the Encounter
"of the World Religions (New York: Columbia University Press, 196€3).
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.dive:sity could be greatly enhanced by ;iting further examples. :However
the ‘point which is crucial for our present pufposes is that howevef.
f’different these various situationé may 5e, they are held.togethér by the
fact that in each case the struggle to achieve a truly nationai community

has been élosely bound up with that community's efforts to discover and

to:impiément its vocation as a Holy People.ls.

Though this typology of ethﬁic, founded. and hational religious
communities which i have proposed iﬁ oﬁe ﬁhich seeks to be reasonably
comprehensive, I do,not intend to imply that all forms of sacred community
cén be enéompassgd within it. For exampie.the followers of mystery and
gnostic cults, and modexrn cémmﬁnities'éuch.as.those associated with the

_'ﬁew Soka—Gakkai-sect in Japaﬁ_are nétleaéily éubsﬁmed:uhder any one of
the three'rubriﬁé. Mofegver}'thoﬁgh f have tried to depict some of.the major
distinguishing characteristics of the three types_throﬁgh the descriptions
and examples given, I do not mean £o imply.that.they are mutually exclusive .
or, fﬁf thét matter, that any one of them can be fbund uhambiguously em;
.bodied in any particular histﬁrical situation. In fact, even the most

_ cléssic examples of each type exhibit at least some a—typica; elements or
aspects; However in spite of these.limitatiqns this kindlof typplogicél
approach has an important contribution to make both a£ the historical and
_mﬁre contemporary levels of concern. As I hope “the pfevious discussion

"has made clear, it provides a way for the -scholar whp_is.interested in the

..whole range of reiigious-hiétory to relate and to intérpret a greét deal of

religious and sociological phenomena which might otherwise appear to be

15an interesting though rather inadequate discussion which is carried
through from a strictly social science perspective can be found in David
Aptér's essay cn “Political_Religion" in Geertz, ed, 01d Societies and New
States (Chicago University; Committee for the Comparative Study of New
Nations; New York: Free Press of Glencoe, 1963). K
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‘quite heterogeneous and’ unconnected. But in addition it also estéblishes
a perspective from which ﬁhose whq are primarily interested in the pkesénf
.religious situation can interpret the wayg in which various living religioﬁs
traditions are confront;ﬁg the problems of communal identity and meaning.
To be more specific, it makes it possible to pinpoint certain basic
différ;nces in the way in which this confrontation is taking place in the
traditions which are of primary.interest to us at this conference, namely
Judaism and Christianity in America.
From this perspecti%e which we have tried to estaﬁlish the Jewish

community in America appears as a traditioﬁai religioué community which
is now being confronted with new situétion# which posesseriouslchallenges
to its efhnically oriented sélf—concepticns aﬁd-modes of life. Perhaps
the most impﬁrtant element in.thé situatioﬂ is the fact that in the
Amé}ican context Jews are experiencing a new kind of egternal environment,
quite different from that which brought centuries of repression and per-
secution in Europe. In the new American situation the pressures of re-
pression and isoiation with which Judaism had learned to live, are being
largely replaced by the attractions of a#similation which pose véry differ-
ent, but equally sericu; gquestions for the maintainance of communal identity
and for long term survival. And at the very same time American Jews, like
their fellows the world over, are being foiéed to come to grips with the
Iéroblems and poséibilities posedlby the awesome events which have occurred
""during the last thirty yearé in Germany and the Middle East. On the one -
side the traumatic experience of the Nazi Hoiodaus; has forced a radical
reconsideration of the traditional ways in which the Jéwish community

has conceived of itself as a Chosen People.. And on the other sicde the

emergence of Israel as an independent "new nation" has raised a whole range

e
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of inteliectual and existential issues focused avound the problem of what

it means and what is required to live as a Peoplé of God. In these con-
’.texts, and in many other respecés as well, the‘crucial problem appears
to be one of main?aininé the integrity and rich texture of "traditional
Jewish religion and culture, while at the same time responding creatively
to the.new needs ané possibilities which are beinglevoked by the varied
ahd seemingly contradictory experience of contemporary Jews.

Given the kind of typological perspecti;e which we have proposed,

the issues confronting the Christian ccmmunity,.and more particularly the
Southern Baptist community, present themselves rather differently. View-
_;ng.the situation from this point of Qiew, it is:quite evident that
Southern Baptists have tradiiionall& lived with aﬂ implicit tension
between their image of themselves as a cosmopolitan or universal relig-
'ious group whose sole criterion for membership was a specifically relig-
ious confession of faith! and their obviously very dgep involvement in
the very parochial ethos of the American South. As in many other éitu-
ations both within Christianity and within the othef founded religions,
this tension long remained implicit and received very little self-conscious
consideration. Howeverlin recent years the presence and significance of
this kind of ambiguity'has been brought into the foreground as a result
.of the new values which are seriously undermining a great many aspects

of Southern culture and social tradition, and threaten to cause still
* greater disruption in the future. | In the midst of this rapidly deveiap-

ing crisis situation Southern Baptists, along with many other American

Church groups, are being increasingly driven to undertake a fundamental

reassessment of the relationship between the cosmopolitan and parochial

dimensions of their own existence, and in the process to radically

»
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reformulate their own conceptions of what it means to live as a.People
~of éod who are in the world, but not of the world.

Finally our analysis of the various types of sacred communities
clearly suggests that agﬁ attempt to understand - the ﬁays in which the
traditional religious communities in America are confronting the problems
of communal identity and meaning will necessarilf involve a consideration
of the way in which they are résponding to the powerful heritage of
american civil rekigion. IAnd more specifically it will inyolve a con-
sideration of fhe way in which these communities are relating their J
own role és Peoples of God to the nation's conception of itself as the
New Israel whose Manifest Destiny is to usher a new world order in which
democracy, peace, and freedom will prevail. To be sure the Vietnam
catastrophe and a variety of serious interﬁal crises at the present
tiﬁ; seems to be seriouslyleroding the foundations of this heritage of
American Messianism. However the image of America as a specially chosen
nation is an image which is still very much with us; it is one which,
from an historical perspective at least, has been fostered more than it
has been challenged by the traditional religious communities; and it is
one which will have to ge ser{ously taken into account if any really
meaningful reconsideration of communal ideals and forms.is to be pursued
:either in American Judaism or in American Christianity.

Throughout ocur discusgion thus far Qe have, for the most part;

" concentrated our attention on the important differences between

various types of religious communities. And in my
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. judgement, a recbgnition cf the basic structural differences which do,

in fact, separate different types of réligious communities, at Eoth the
historical and contemporary levelqjis.of crucial importance in estab-
lishing the kind of context within which a fruitful dialogue between
Jews and Southern Baptists might emerge. Howevér, by way of conclusion,
it is also important to at least take ncte of the fact that, viewed from
a somewhat different but equally valid perspectlve, the basic problem

3 a,.;fﬂ“,w.r/ ( e #«&v-d/ /
which donfronts oth{grﬂm?s is one which they share with each other and,
7

‘A
for that matter, with practically all other living religious communities
as well, Stated very simply, it is the problem of maintaining the kind

of continuity and order upon which any profound-sense of shared existence

depends, while at the same time affirming the new drive for freedom and

spontaneity which is a primary characteristic of "modernity.“16

The struggle to maintain a balance between the dimensions of order
and freedom is, of course,fieit motif which runs éhrough the entire history
of religions, and is one which can be discernéd with particular clarity
in a variety of historical situations in which there has been a rapid
acceleration in thg pace of religious and cultural chgnge.17 Howevér i£
is also true that in the mode{n world the need to recogcile these two basic

human and religious concerns has come to the fore with a new ferocity.l8

16an intriguing discussion of the relationship between the traditional

-and modern contexts which highlights the new emphasis on the individual and

his freedom is found in Louis Dumont, Homo Hierarchicus tr. by Mark Sainsbury

_ (Chicago: University of Chicago Press, 1970), esp. pp. 231-34.

175 somewhat similar distinction between symbol systems which are "locative”
and those which are "open" is made and discussed by Jonathan Smith in an intrig-
uing essay on "The Influence of Symbols on Social Change' A Place on which
to Stand," Worship, Fall, 1970, pp. 427-474. g

18For another discussion of the contemporary situation which is set in
similar terms see Joseph Kitagawa, "Chaos, Order and Freedom in World Relig-
ions," in Kuntz, ed., The Concept of Order (Seattle: University of Washington,
1967). '
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In the more specifically religious éphere the great classical traditions,
whether they be thbse of Judaism or Christianity, Buddhism or Iéiam,

"*Hinduism or Japanese religionsg, have become increasingly polarized betweén
the defenders of old, out-dated conceptions of order on the one side, and _
the exponents of a new and often undisciplined drive for freedom on the
opher. And at the same time that these struggles have been gaining in
intensity the traditions themselves have gradualiy been losing their hold
upon the imaginatibn, and hence updn the lives of the great bulk of their
ordinary adherents. Moreover in the religio—polifical realm the same kind
of polarization is evident not only in the West, but also in many of the

. new nations of Asia, Africa; and Latin America, gnd to soﬁe extent within
the Communist world as well.- The authoritarian forces whicﬁ seek to defend
the outmoded orders of hierarchy and privilege are pitted against those
who, under the banner of freedom and modernity, seek té break all of the
ties which give to men their sense of stability and identity. And in the
midst of these increasingly acrimonious struggles ordinary citizens have
become more and more disillusioned.

Looking ét the cantemporafy world with this éroblem in mind, it is

- difficult to be confidert concerning the future of either the claséiéal
religious communities, or even the future of the more traditionally oriented nation
sfates. Nevertheless, as an historian of religions who is:very much
-aware that living religions are always open to new discoveries, I am con-

" vinced that the situation is by no means hopeless. To be sure wha; is_
needed is no less than the discovery of a new sense or senses of what it <
means to be a People of Goa, a People whose iife is grounded in the past
but open to the future; a People for whom order is not opposed to new

x L]
forms of freedom, but serves rather to identify, support, and sustain
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them. - Whether or ﬁhere such a new discovery of authentic communal
‘life can emerge in the context of any given tradition is, of coﬁrse;
*.impossible to predict, However the task of sensitizing ourselves to
such a possibility through an encounter'grounded in a realistic apprec-
iation of the differenceéaﬁhi:ﬁ seééigég ﬁﬁrié}-l would suggest, the

most iﬁpcrtant aspect of the deliberations which lie before us.






