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THE AMERICAN JEWISH COMMITTEE institute of Human Relations, 65 E. 56 St.New York, N.Y. 10022, PLaza 14000

The American Jewish Committee, founded in 1906, is the pioneer human-relations
agency In the United States, It protects the civil and religious rights of Jews here
and abroad, and advances the cause of improved human relations for all people.

MORTON YARMON, Director of Public Relations

FOR RELEASE AFTER 1 P.M,

TUESDAY, JAN. 20, 1976
BALTIMORE, Jan. 20....Lawrence Cardinal Shehan, former Archbishop
of Baltimore, was honored here today by the American Jewish Committee
for the focal role he played in encouraging Vatican Council II, ten
years ago, to adopt the Declaration on Non-Christian Religions that
repudiated anti-Semitism ewish people of the charge
of deicide.

Dr. Morton K. Blaustein, well-known Baltimore industrialist, who
is a national Vice President of the American Jewish Committee and a
former Chairman of its Bal timore chapter, presented the Cardinal with
the organizatinn's National Interreligious Award -- an original
lithograph by the noted artist Chaim Gross, bearing the Hebrew words
“'shalom" meaning "peagg,“ and "emmet" meaning "truth."

Cardinal Shehan /Chairman of the American Catholic Bishops'
Secretariat on Ecumenism and Interreligious Relations at the time of
Vatican Council II, and led the American Catholic delegation in its
-advocacy of the declaration. N

The tribute to the Cardinal was part of the program at an
interreligious seminar titled "Vatican II: Ten Years Later -- What
Remains To Be Done.'" It was held at the College of Notre Dame of
Maryland, and was co-sponsored by the Baltimore Chapter of the American

Jewish Committee, the Baltimore Jewish Council, and the Commission on
Ecumenical and Interreligious Affairs of the Archdiocese of Baltimore.

In making the presentation, Dr. Blaustein recalled the warm and

close relationship that had existed between his father, the late Jacob

Blaustein, outstanding statesman and Jewish leader, and Cardinal Shehan.
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l."I.‘he)r saw eye to eye on the importance of the adoption of this
declaration," he said. "They were in close and active communication
throughout Vatican Council II, exchanging views about the various
texts that were being considered during the three years of the Council."

Jacob Blaustein had been National President of the American Jewish
Committee from 1949 to 1954. Among the many diplomatic roles he played
during his lifetime of service to the United States government, as well
as to the American Jewish community, were consultant to the American
Delegation to the U.N. Organization Conference in San Francisco; delgate
to the Tenth General Assembly of the U.N.; consultant to the State
Department on International Business Problems; and a member of the
Presidium and Senior Vice President of the Conference on Jewish Material
Claims Against Germany. Shortly after his death in 1970, his family
established, under the aegis of the AJC, the Jacob Blaustein Institute
for the Advancement of Human Rights.

Dr. Blaustein commented especially about the extensive correspondence
that had passed between his father and Cardinal Shehan.

"I don't think it is any exaggeration to say that their letters
constitute an historic document in themselves of Vatican Council II,"
he said, and added:

"However, it was not only what they wrote in their letters, but
the spirit they expressed that is really significant. Their letters
manifest genuine friendship, deep personal respect and trust, indeed,
love for one another, Their letters and their personal relationship
were in themselves the model of the kind of brotherly friendship that
the Vatican Declaration sought to bring about between all Christians
and Jews."

The seminar was chaired by the Rev. Brian M. Rafferty, Chairman of
the Archdiocesan Commission, who presented a greeting from Archbishop
William D, Borders.

Other speakers included Rabbi JaeobB. Agus of Beth El Congregation;

the Rev. John Sheerin, C.S.P., of the Catholic-Jewish Relations Department
of the Bishops' Committee;Rev.Joseph M. Connolly of St. Katherine of

Sienna Parish, and Rabbi Marc H. Tanenbaum of the American Jewish Committee:
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January 9, 1976

Dr. Morton K. Blaustein ' v
1 North Charles
Baltimore, Maryland 21203

Dear Morton,

I was delighted to learn from Bert Gold that you will be able to accept our invi-
tation to make the presentation of our award to His Eminence, Lawrence Cardinal
Shehan, at our joint Catholic-Jewish Institute in Baltimore on January 20th.

As you may know, the purpose of our Institute is to mark the tenth anniversary of
the adoption by Vatican Council II of its Declaration on Non-Christian Religions
which repudiated anti-Semitism, rejected the deicide charge, and called for
fraternal relations between Catholics and Jews,

In view of the extremely important role that your father played with Cardinal She-
han throughout the entire period of Vatican Council II from 1962 to 1965 in advanc-
ing the cause of this Declaration, we felt that it would be both symbolically and
substantively important if you were to represent the American Jewish Committee in
this presentation.

I have begun to go through the file of correspondence between your father and Card-
inal Shehan and I must tell you that it continues to impress me as to its historic
importance. Some day, I think we ought to consider the possibility of publishing
that beautiful exchange of letters between the Cardinal and Jacob since it was such
a central part of the process that led to the adoption of this historic document.
We can talk about that later, if you would like.

If you so wish, I will be happy to prepare a draft text of remarks that you may
want to consider in your presentation to Cardinal Shehan. 1In fact, there are some
references in the correspondence between the Cardinal and your father that could
appropriately be quoted by you as a way of indicating the cordiality and signifi-
cance of their relationship.

In any case, I will be in touch with you during the coming week.

With warmest personal good wishes, I am,

CBrd ally as ever,

"L{-ﬂ:!.——\ c_..._ il
Rabbi Marc H. Tanenbaum
MHT:RPR National Director
cc: Bert Gold Interreligious Affairs
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MorrtoNn K. ELAUSTEIN

BLAUSTEIN BUILDING
BALTIMORKL, MD. S1203 : . January 12, 1976

Mr. Bertram H. Gold

Executive Vice President

The American Jewish Committee
165 East 56th Street

New York, New York 10022

Dear Bert:

With respect to my presentation of the AJC award to Cardinal
Shehan on January 20, I will appreciate it if you and Marc can
send me 1in the next day or two the background materials and a draft
of what you think might be azppropriate for me to say. Among the
other effects of the pain in my hand are both a tremendous decrease
in my efficiency together with a corresponding tremendous increase
in fatigue, to the point where I am so tired so early in the day
that I can hardly accomplish any work in the evenings. Thus, my
only real opportunity to work on my little talk to Cardinal Shehan
will be over this coming weekend.

What I would like to have, in addition to an initial suggested
draft of my talk (which I understand from you on the telephone should
be between three and five minutes) is as much background as you can
send me about this particular Conferxrence but, even more important,
as much background as you can reasonably accumulate with regard to
Cardinal Shehan's career, his accomplishments both within and beyond
the Catholic Church, and some material concerning the precise nature
of the work that he and my father did together, especially the work
in connection with Vatican Council II in which, of course, Marc and
some other AJC people were also involved. If you or Marc think of
anything else which you feel might be helpful to me, I will be
additionally appreciative, but I would at least like to have the
items which I have just listed.

Thanks wvery much.

With warm regards,
Cordially,

MKB:pl - Morton K. Blaustein

cc: Mrs. Selma Hirsh 7
Rabbi Marc H. Tanenbaum

NOTE: Dr. Blaustein dictated this letter over the telephone, and
thus it is not signed by him personally.



Mr. Bertram H. Gold
January 12, 1976
Page Two '

In view of the uncertainty of the mails, I suggest that
Anita do in this instance what Selma frequently did last
yvear when we were trying to exchange material by mail very
quickly in connection with the discussions pertaining to

the possible merger with Congress. The procedure was that

the original material (and any material of which there
existed only one copy for me) be sent to my office by
regular mail, and that a second copy of as much of the
material as could be duplicated be sent to my home by
Special Delivery (not airmail - - that often slows it
down). Interestingly, althouch regular mail sometimes
takes one day between Baltimore and New York and some-
times takes up to five days, on the perhaps six or eight
or more occasions when Selma would send me Special
Delivery material to my home on a Friday afternoon, it
would be in my mail box by mid-morning on Saturday. 7



: ADDITIONAL MATERIAL FOR MORTON BLAUSTEIN

Lawrence Cardinal Shehan has been a central and enormously
creative force in the entire Roman Catholic-Jewish encounter both
in America and overseas as well. During tﬁe critical dajs of Vatican
Council TI he was the first Chairman of the American Catholic
Bishops' Secretariat on Ecumenism and Interreligious Affairs. A
native of Baltimore (March 18, 1898), he served with distinction in
Washington and Baltimore churches before becoming the first Bishop
of Bridgeport, Connecticut in 1953. Eight years‘later he returned
to his home town as Archbishop and was proclaimed a Cardinal in
February, 1965. Our honored guest is a graduate of St. Charles
College and St. Marys Seminary, and is a Consultor to the Post-
Conciliar Commission on Canon Law, and from 1969-1973 he served as
President of the Permanent Committee for the International
Eucharistic Congress.

The American Jewish Committee, while deeply aware of the
Cardinal's magnificent leadership in many areas of human eﬁﬁeavor,
focuses tonight upon his historic contribution to bettering rela-
tions between our two peoples,

The quality of the man whom we honor has been captured in
an unlikely placeﬁ the Daybooks of the epic making Vatican Council
ITI in Rome. Generally, the Daybooks are often dull and devoid of the
passion and eloquence that was so evident in Rome. Not so with

Cardinal Shehan. His powerful and reasoned arguments emerge clearly
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from the pages of the Daybooks, but on September 29, 1964 the Day-
book wryly notes: ''Among the speakers on the closing day of dis-
cussion of the Jewish declaraﬁion were three Americans, one of whom
won applause when he declared he was yiel&ing his right to speak be-=
cause his points had been adequately covered by other speeches. He
w as Archbishop Lawrence J. Shehan of Baltimore.

In analyzing the vast correspondence between the Cardinal and
Jacob Blaustein, one is immediately struck by the spirit of true
friendship and respect that was so manifest between the two men.
Theirs was a close and trusting relationship, a relationship that
was to bear extraordinary fruit.

The Cardinal's leadership was especially decisive in two key
areas at Vatican Council II: Catholic-Jewish relations and
Religious Liberty. In a letter to Jacob Blaustein (April 10, 1964),
Archbishop Shehan wrote: '"I have firm personal hope and confident
expectation that the Council will make a strong statement on Religious
Liberty and will make a similar pronouncement on the relatipnship-of
the Church with the Jews. It is my hope that the Copncil will not
only reiterate what recent Popes have said concerning the bond be-
tween the Church and ancient Israel, but will also enunciate clearly
the bond of charity that should exist between Christian and Jew
today, and will condemn all expressions and attitudes which can
justly be regarded as offensive,"

It is appropriate that the American Jewish Committee which
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has been so much a part of the Blauétein family should honor Lawrence
Cardinal Shehan. What was only'a "confident expectation' in 1964

is today a reality, and although Cardinal Shehan once 'yielded'" his
right to speak, he was, of course, heard in_Rome, in Baltimore, and
throughout the world. The American Jewish Committee and the Blaustein

family will not '"yield" tonight in honoring Lawrence Cardinal Shehan.

January 15, 1976




January 28, 1976

His Excellancy Archbishop William Borders
Archdiocese of Baltimore

320 Cathedral Street

Baltimore, Maryland 21203

My dear Archbishop Borders,

I was delighted to have had the privilege of, finally, meeting you
in person.

I was very much impressed with the summary obeervations you made at
the close of our seminar and that motivates me all the more to want
to have an opportunity to come to know you better.

If you will be visifing New York City im the near future, I would be
grateful if you would let me know 1f you had some time to be my guest
at luwhh or at dimnmer. My presemt plans call for me to be in Baltimore
around June 23rd. Perhaps we could tentatively keep that date for a
meeting that is mutuslly comvenient. But if an opportunity does lend
itself beforehand, of ecourse I would much prefer that.

Again, with warmest personal good wishes and my prayers for God's
blessings over you, I am,

Cordially yours,

Rabbi Marc H. Tanenbaum
National Director
Interreligious Affairs

MHT :RPR

Enclosure
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January 28, 1976

Hiz Emdinonce Lowrence Cardinal Shehan
Agchbishop of Baltirore -

320 Cathedral Streect

Baltimore, Maryland 21203

Iy dear Cardinal Shehnit,

Yo behalf of the American Jewish Committeo and for myself personally,
I wish to express our heartfelt appreciation for the warm gentiment
that you expressed at our meeting in Paltimore last week.

Ever since Vatican Council II, I have wanted to find an appropriate

occasion at which we could ackmowledge the singular contribution

that you made to the advancement of friendship and solidarity between
the Catholic and Jewish peoples. I have a very warm impression that

the meeting ia Baltimore was just the right way in wvhich we wanted to

say "Thank you.” -

It gave me particular pleasure to aée you in such good healthosnd
fine spirit. I hope that the good Lord will give you many good years
of streagth and Vigor and that we will have other occasions at which
o greet you and express our.cordial friendship. i
With warmest personal good wishes, I am,
| Paithfully yours,
Rabbi Yare H. Tanenbaum

Hational Director
Interrveligious Affairs

MHT :RPR
IEnclosera-

bee: Bert Gold, Lois Rosenfield, Murray Friedman



MIAMI UNIVERSITY : Oxrorp, OHIO 45056

COLLEGE OF ARTS AND SCIENCE * DEPARTMENT OF RELIGION Telephone: 513, 529-5624
i

Sunday, 18 July, 1976

Rabb i Marc H, Tanenbaum

Nati-nal Director
terrelicious Affairs

fmerican Yewish Committee

Near Rabbi Tanenbaum:

Gk,

I'm writing to thank you aéain for the materials you sent me several months a
which I havejust reread in preparation for my research trip to Jerusalem (26 July-
29 Auzust), As you may remember,I'm in the process now of trying to write a set
of articles--z religio-political avnrview of Jerusalem, past and present. Your owm
statements are very helpful tome; and if you have authored anything else on the
subject, I sho:ld very much aporeciating seeing them, The articles are intended
for publication in The Christian Ceﬁtury, but eventually I hope to expand them into

Wity
a book, My svecific focus in this inauiry is the interwéssring of religion and

oolitics, the way in which every religious guestion is in fact a politiqal'question
and viée versa--and to understan? this interggzagng is to undrrstand why X Jerusalem
is so inherently comolex a mexx reality, and further why the so-called 'Jerusalem
Question' is,in conventional terms,insoluble, I recognize that you have done eaéodd
bit o thinking on t*is subject, znd I should anoreciate any sharing of your views,

I have talked to a eood many oersons in and ar>:nd Jerusalem in my two vast trips, but
I hardly %now everybody I should %n ow, and therefore I would appreciate any r eferences
to peonle who could give me insizht on the subject of my inquiry. As I am leaving

a weex from today, I doubt that you can write to me X2 here if you have anything to
suggest., But would you be so kind as to write to me c/o of Mishkenot Shananim,

POB 3215, Jerusalem, where I will be a guest.



MIAMI UNIVERSITY Oxrorp, OHIO 45056

COLLEGE OF ARTS AND SCIENCE * DEPARTMENT OF RELIGION ' Telephome: 513, 529-5624

You were kind enought to compliment me on some previous articles.. I ém
taking the liberiv of sending FOU-SOﬁe recent things, which I hoﬁe you will
find of interest. You may also find interesting a £xz forthcoming article
of mine {scheduled for the Aug L-11 Christian Century), entitled "01d Forms
of Anti-Judaism in the New Book of Common Prayer", which is an analysis and
assessment of the anCLPnt'Reprnarhes' hymn in the » Roman Catholic Missal, and

o

now a point of some controversey in the revised American Eomscoplan liturgical

service for Good Friday.

In your létter (March 19, 1975), vou mention the possibility of meeting
together with you and your colleagues should I be in the New York city area.
As it haovoens, I have been invited to d=liver one of the papers at the
Conference on Elie "Hesel and the Holocaust Universe, Sep 28 7-9, at the
De Seversky Conf, Center at NY Instit. of Tech, in Old Westbury. I don't

tomeet 4 th-w-

'mow if you vlan %o attend this conference, cut this would be a good opoorftunltyA
I am staying either at ‘he Conference Center or at the fast Norwich Inn, if you

wish to reach me, but I shall attemot to call vou, in any. event., The conference

5 - et Ly TE A
is a oroject ~f th@ Yati-nal “ewish Conf, Center,

Yy very bast wishes,

Thomas A, Idinopulos
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7zoszal

April 29, 1976

PAUL M. HEBERT

COUNSE

L

(504) 387-4000

The American Jewish Committee
165 East 56th Street
New York, New York 10022

Gentlemen:

I enclose an article from the Morning Advocate, Baton Rouge,
Louisiana, April 21, 1976, concerning the film entitled "Passover
Plot", based upon the book by Dr. Hugh Schonfield of England.

My Merriam-Webster Unabridged Dictionary, Second Editionf'
defines "plot" as: :

1. A small, or not large, area of ground, etc.

2. A ground plan, etc.

3. Any secret scheme ... usually evil.

4. The plan or main story of a literary composite.

Doubtless Dr. Schonfield used the fourth definition, but I
think most of us, unless we are at a play, ascribe the third meaning.
Dr. Schonfield's book in my opinion greatly enlarges Jesus as a man
but clearly opposes the concept of his spiritual being. Whoever
chooses to read the book: learns more about the Bible and biblical
times than he might otherwise know, but I think it is a great
mistake to foist this upon the public through a moving picture
where people do not have time to reflect upon and analyze the
statements of the author in relation to the context of the whole
book. -

I do not know there is anything you can do about it but I
wanted you to have this view.

Sincexely yours,

chse

VAS/eb

Encl.

-

P4

J



MORNING ADVOCATE, Baton Rouge, La., Wed.. April 21, 197 9.3';!

‘P_g‘s?‘over Plot’ -
Expected to-Stir
U.S. Centroversy

By MARCUS ELIASON
Associsied Press Writer -
. JERUSALEM (AP)-~— An angry
revolutionary with a keen sense of politics |
stages. his own execution to win.i
maxtytdtgm. He tamwil?h street slang and
dazzies the populace artful gimmicks -
lhal m mm rﬂf [} an ¥
. It’s all part of “The Passover Plot,” a -
new American film about Jesus Christ |
that is being shot in Israel.

ot g SRR

M, T

““This is not a film about Jesus Christ,” 1

insists the producer. “It's a film about :|
Yuhudoi__Jew fighting ‘the Romarw |

But the controversial content of the-
movie is nonetheless not to the liking of
some bellevers, judging by the reactions of !
churches so far to “The Passover Plot.” !

The Lutheran Redeemer Church in '
Jerusalem, where Jesus' trial was to have .
been filmed, refused permission,
informing the producer in a letter that
“Our Lord Jesus never said the things you
have in your script.” ;

“That’s the kind of problem we'reoften
running into,” said Woli Schmidt, the !
producer. The movie is to be released in
Iﬂnm United States oivJuly 4 by Atlas Films

C ; ' Yy

“The Passover Plot” is not just another -
telling of the greatest story ever told. In :
this version Jesus is neither a superstar-:
- mor a king of kings. He is a streetwise |

agitator dedicated to expelling the :
Romans and restoring Jewish morality,
and be orchesirates his own crucifixion .
with the calculated aim of attaining ',

A ‘group of Jerusalem clergymen, |
among them the Rev. Willlam Gardiner
Scott and The Rev. Lance Lambert of the -
: m?rotem::toGardenTombChumh,ismeda i

reporters calling the film “2 |
direct attak on Jesus Christ"... in such a l
way as to destroy the whole basis of the
. Christian faith.” :

" Judas to betray him,

The circular said the. result could be
“destructive.” The clergymen wrged the
Israeli government o ban filming because: -
“the Passover Plot™ wﬂlme Israel's.

gtation as a guardian places.
'mso--ta: the producers say they bave .

. suffered Memment interference. _

Christianity,” says Schmidt. “It is simply .
anothar theory, a different point of view
basedion sources other than the gospels.
“The film is based on the 1967 best selier
of tBe same name, written- by British
scholar Hugh Schonfield, who spent 42. :
yem-re;mthlns,ﬁe life of Jesus to. .
pmmmwmmmmluim- E !
Schonfield contends that Jesus ordered -

dramatic crucifixion

His migcles invariably had a rational

" explanation; Schonfield-- wrote. The-
triumphal entry into Jerusalem could |
never have happened, since the Romans.,
would instantly have arrested Jesus, be
said. And the Gospel accaunts -of . the.!

- erucifixion. did-pot fit- the*facts_of this 1

drawn out and vicious punishment. Jesus |
could- not have died i ome day, and,
therefore was in no position to *‘Tise from
“the ‘dead” on Easter Sunday, wrote .
Schonfield. e ;
The script is ritten. in modern day
j parlance —“‘we gotta getouta here,” says
Judas to Jesus — and the Son of God..
Himself, played by New York actor,
Zalman King, is dressed and combed n-!
the scruffy street style of the time.  *

The book tried to debunk miracles such !
as the restoration of sight to the blind |
beggar. Thus the film shows the beggar to
be a thief feigning blindness to facilitate
his filching Jesus spits in his face, the
surprised - man-opens his eyes, and .the
disciples —- portrayed somewhat - lixe
primitive - publicity men — race about
towrrproclaiming a miracle. . i

Producer Schmidt says, he began
looking for locations two years ago,
starting in.Israel. But the Israeli
government was still reeling from the
fiasco of “*Jesus Christ Superstar,” the pop
musieat which had been filmed here with
Javish official ssistance only to turn out, in
the eyes of many Israelis, to be an anti-

“'The reception I received was frosty, to
say the least,” says Schmidt. “When I
insisted my version was different, they
replied, “*Sure, that’s what they told us
about Superstar.” .

Next he tried Egypt, where there was
much eagemess to help, but also concern
that the local Christian church would be
offended. Then he went to Turkey, buthad
to leave when the Cyprus war broke out.

Schmidt returned to Israel. The furor
over-Superstar had died down, but the
misgivings lingered. Weeks after shooting
began, the Israeli foreign ministry was still
hesitating about whether to grant the
production the status of Israeli Film,
which would entitle it to substantial
financial benefits. .

“‘We could have shot the film in Utah,”
says director Michael Camp. “But it
makes a tremendous difference working
here; where it' all actually happened.
Something exudes from the soii, and
actually affects the actors.” .

The big name stars in the $2million film
are English actors Donald Pleasence (The
Great Escape), who plays.Pilate; Hugh
Griffith (**Tom Jones™') as the High Priest,
and Harry Andres (‘““The Hil"") as John the~
Baptist. -
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May 13, 1976

STUDY SHOWS EFFORTS TO EQUATE
ZIONISM WITH RACISM HAVE BACKFIRED
AMONG CHRISTI OUPS IN THE U.,S.

WASHINGTON, May 12 (JTA)--Arab efforts to
equate Zionism with racism have backfired
sharply among Christian groups in the United
States, according to a survey made public to-
night by the American Jewish Committee,

Rabbi Marc H, Tanenbaum, national inter-
religious affairs director of the AJCommittee,
speaking at a dinner of the organization’s Inter-
religious Affairs Commission, prior to the for-
mal opening tomorrow of AJCommittee's 70th
annual meeting, said that the UN General Assem-
bly resolution equating Zionism with racism
“‘aroused Christian opinion as seldom before,*’
This storm of criticism in America and in many
parts of the world **has thus far proven to be
counterproductive to the goals of Arab propagan-
da,”” he noted.

Analyzing the 74-page survey, conducted by
Judith Banik, assistant director of the interrelig-
ious affairs department, Tanenbaum said: *“Both
the substance of the resolution and its adoption by
the UN were widely denounced by Christian
groups and leaders in the United States and
abroad, Much of this response was immediate and1
spontaneous, and it came from every level of the
organized Christian church community--from the
leadership of the national Catholic, Protestant,
Evangelical and Orthodox institutions, from reg-
ional and local church groups, and from individ-
ual clergy, academicians and religious journal=-
ists.”” -

Miles Jaffe of Detroit, national chairman of
the AJCommitiee’s Interreligious Affairs Com~
mission, announced that the study would be used
as the basis of Jewish-Christian dialogues in
numerous regions throughout the United States.

Perceived As Anti-Semitic

Examination of the Christian reactions, ac=
cording to the study, indicates that reaction to the
UN resolution was independent of customary po-~
litical attitudes on Middle East issues. Leaders
of church groups often critical of Israel, as well
as those friendly to Israel, denounced the UN ac-
tion, perceiving it not only as anti-Israel and
anti=Zionist, but as anti-Semitic,

One of the primary messages of the study, he
continued, ‘‘is that the leadership and masses of
the Christian world--Roman Catholic, Protest-
ant, Evangelical, Greek Orthodox, Black church-
es--have understood the terrifying seriousness
of the massive, systematic campaign of Arab
leadership to try to dehumanize Israel and the
Jewish people. The Christian condemnation of
this Arab attack against the entire Jewish people
has been one of the heartening demonstrations of
understanding and human solidarity in the 20th
century.'’

Tanenbaum noted that among those condemn-
ing the anti-Zionist resolution were Archbishop
Joseph Bernadin, president of the National Con-
ference of Catholic Bishops; Dr. Robert Moss,
president of the United Church of Christ; Dr,
Philip A, Potter, general secretary of the World
Council of Churches; Jan Cardinal Willebrands,
president of the Vatican’s Secretariat for Promot-
ing Christian Unity; as well as the National
Catholic Conference for Interracial Justice,

Assurance Of Christian Support

This does not mean, Tanenbaum declared,
“*that Christian leaders, nor Jewish leaders for

that matter, approve of every policy or political
action of the Israel government.’*

The widespread response, he said, was an in-
dication of the growth of communication between
Christians and Jews in many parts of the United
States, That communication, he stated, *‘provides
no guarantees that the organized Jewish and
Christian communities will see eye to eye on Is-
rael or a host of other issues. But Christian
responses to the UN resolution must surely re-
assure Jews of deep and widespread Christian
support in the struggle against anti-Semitism.'’

The AJCommittee’s annual meeting, which will
continue through Sunday at the Washington Hilton
Hotel, will be addressed tomorrow night by Pres-
ident Ford. The closing session will be a recep-
tion at the State Department where Secretary of
State Henry A, Kissinger is expected to make a
statement. The reception will be hosted by Joseph
J, Sisco, Undersecretary of State for Political Af-
fairs, and Alfred L, Atherton Jr., Assistant Sec-
retary of State for Near Eastern and South Asian
Affairs,

[1SAAC KAPLAN DEAD AT 97 |

BUENOS AIRES, May 12 (JTA)--Isaac Kaplan,
a pioneer in Jewish colonialization in Argentina
and a veteran in the South American Zionist
movement, has died at the age of 97. Bornin
Poland, Kaplan came to Argentina in 1906 and
settled in the Entre Rios Province. He was an or-
ganizer of agricultural cooperatives and was edit~
or of the Cooperator Colonialist from 1921-46,

Kaplan was a vice-president of the DAIA dur-
ing its formative years, a former president of the
Jewish National Fund of Argentina and the Argen=
tine Zionist Federation. He was the author of sev-
eral books, including one on the Jewish coloniali
zation movement and one on Biblical commentary,
Until a few weeks before his death he was still
writing articles in Yiddish for Di Presse and in
a Spanish journal about the cooperative movement,

JEWISH REPORTERS TO ATTEND
EDITORIAL CONFERENCE IN THE USSR

ST, LOUIS, May 12 (JTA)--~Members of the
American Jewish Press Association will joinwith
members of the Overseas Press Club of America
and the Newswomen's Club of New York in the
First Editorial Conference to the Soviet Union
May 17 through May 25, it was announced by the
AJPA,

AJPA members participating in the confer
ence include Robert A, Cohn, editor of the St.
Louis Jewish Light and AJPA president; Anne
Shapiro, associate editor of the Kansas City Jew-
ish Chronicle; Doris Sky of the Intermountain
Jewish News of Denver; Sam Clevenson of the
Albany Jewish World, and Jeanne and Joseph W,
Samuels of the Jewish Herald-Voice of Houston.
Frances Franks, executive secretary of the Jew-
ish Federation of Greater Kansas City, will be a
member of the Jewish delegation,

The conference will meet in Moscow three
days, visit Kalinin and spend three days in Len-
ingrad. The theme of the conference will be
“Key elements towards further detente,’” The
parley is coordinated and escorted by Simone
Bassous, director of Editorial Conference Inter-
national in New York City. Bassous also organ-
ized the first Editorial Conference to the Middle
East two years ago, , 4 »

NEW YORK (JTA)~-~-Gov. Hugh Carey has is-

sued a proclamation of solidarity with the Salute
to Israel Parade to be held June 13 in New York.
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RABIN: POSSIBLE SYRIAN SHIFT IN ARAB
WORLD COULD RESULT IN A CHANGED
POSITION TOWARDS TALKS WITH ISRAEL
By David Landau

JERUSALEM, May 12 (JTA)--Premier Yitz-
hak Rabin noted today that Syria might well be
shifting significantly in the Arab world, partly
as a result of its role in Lebanon, and said that
this shift could result in a changed position to-
wards talks with Israel, too. The Premier spoke
in Tel Aviv'at a meeting of the Labor Party's
moshav division.

Commenting on reports of an impending
Syrian-Egyptian rapprochement under Saudi
Arabian auspices, Rabin said that if Saudia *‘or
a moderate superpower’’ could bring Syria to
adopt a positive position, together with Egypt,
towards end-of-war talks with Israel, he would
see in that “‘a most positive development.’’ In
fact, Rabin continued, this was virtually the only
feasible scenario for diplomatic progress in the

Mideast during 1976.

Rabin’s remarks were seen by observers as
especially significant in view of the many report
during recent weeks of Syrian-American-Israeli
tacit collaboration over the Lebanese crisis, Ac-
cording to some of these reports, Syrian inter-
vention was ‘‘cleared'’ with Israel through the
U.S, in advance, Political observers in Israel and
in the U.S, had wondered whether this collabora-
tion might perhaps spark subsequent Israel-Syri:
interim settlement talks under American aegis.

There were also reports that President
Hafez Assad of Syria had thrown out some posi=
tive hints on this subject to Sen, Jacob K, Javits
(R.NY), who recently toured the area, But Israelf
and American sources tended to play down these
reports, and to play down, too, speculation of
possible ISrael-Syrian talks as an outgrowth of
the Lebanese diplomatic activities. Rabinwarned
again, as he did yesterday, that if the end-of-war
initiative did not get off the ground this year therd
might well be a thorough re-examination of over-
all settlement prospects by the new Washington
Administration next year,

HERZOG DENOUNCES SOVIET CLAIMS THAT
ISRAEL IS CTICING ‘RACIAL

GENOCIDE' AGAINST WEST BANK ARABS -

By Yitzhak Rabi

UNITED NATIONS, May 12 (JTA)--Israeli
Ambassador Chaim Herzog vigorously denounced
Soviet accusations that Israel was practicing
*‘racial genocide’’ against the Arabs on the West
Bank, In a statement at the Security Council today
he also chided the Soviet Union for complaining
about the harassment of Soviet diplomats in New
York while ignoring acts of terror perpetrated by
the Palestine Liberation Organization-in the -
Middle East.

But Herzog characterized as “‘shameful
threats’ the warning by Jewish Defense League
founder Meir Kahane in Tel Aviv Monday that
Jewish activists overseas would kidnap Russian
diplomats. Referring to Kahane, Herzog said:
““These shameful threats made by a small and
irresponsible group must not be confused with
the efforts of the Jewish people to ensure the
freedom of Soviet Jewry,” Herzog said the atti~
tude of the Israeli government toward *‘a fringe
group led by Rabbi Kahane was clearly stated’’ by
Foreign Minister Yigal Allon who yesterday
sharply condemned Kahane’s threats.

- The Israell envoy spoke in reply to remarks

by Soviet Ambassador Yakov Malik in the Secur-

ity Council Monday in which he accused Israel of
“genocide’’ and charged U,S, authorities and New
York City officials of protecting and encouraging
“‘terrorist Zionist groups’’.in recent attacks on
Soviet diplomatic installations, Malik’s charges
against American authorities were dismissed as
‘“‘baseless’’ by the U.S, delegate to the Security
Council, W, Tapley Bennett, who nevertheless,
condemned the attacks as “‘outrageous.’

Charges Selectivity Of Complaints

Herzog accused Malik of selectivity in his
complaints about acts or threats of terror. Re-
ferring to a bomb blast in the center of Jerusalem
on the eve of Israel’s Independence Day last week
in which 33 persons were injured, including a
Greek diplomat and his wife, Herzog said:

‘I ask the distinguished delegate of the Soviet
Union, how did you react? Did you condemn this
indiscriminate act of violence against diplomats...
or did you and most of your colleagues here vote
to seat those who claimed credit for the act of
terrorism?'’ Herzog’s reference was to the PLO
which claimed responsibility for the Jerusalem
bombing.

With regard to the charge of ‘genocide’’ against
Israel, Herzog observed that the Soviet Ambassa-
dor apparently got his information from the ver-
batim record of the current Security Council de-
bate during which the Arab states lodged all man-
ner of accusations against Israel. He noted that
this was not a reliable or credible source;and sug-
gested that Malik verify the true facts from a
Soviet delegation currently visiting Israel.

‘“This delegation from the Soviet Union which
attended the annual memorial in the Red Army
Forest in the Jerusalem hills commemorating the
Allied victory over Nazi Germany will doubtless
be able to apprise Ambassador Malik of the true
state of affairs on the West Bank,'’ Herzog said.
He did not amplify the nature of the Soviet
delegation, i

Debate Termed Waste Of Time

Herzog reiterated his contention that the cur-
rent Security Council debate on the West Bank
situation is a futile waste of time. He noted that
the debate which Egypt had urgently requested is
*being dragged out'* because the Egyptian dele-
gate has no direction from his government. He
said this was because the inter-Arab confronta-
tion has not been resolved and therefore instruc-
tions are not arriving.

Herzog concluded by saying, ““Until we, the rep-
resentatives of the Arab governments and-the rep-
resentative of Israel, begin to sit down and negoti-
ate across the table instead of maligning eachother
across the table in this purposeless manner, we
shall never advance toward peace.’’ ;

(In Jerusalem today, Foreign Minister Yigal
Allon warned Egypt not to contravene the spirit
of last September’s Sinai accord by resuming po-
litical warfare against Israel, Allon assailed
Egypt for moving the current Security Council
debate on the West Bank which, he said, ran coun-
ter to the spirit of that agreement. He said he
hoped Cairo’s move was an aberration, not the
beginning of a real shift, s

(Allon remarked that Egyptian President An-
war Sadat was surely too much of a statesman to
be led by PLO chieftain Yasir Arafat. It is ridicu-
lous for the Security Council to take up this kind
of debate while ignoring the daily carnage in Leb-
anon, Allon declared.)
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6 SUSPECTS HELD IN CONNECTION WITH
BOMB EXPLOSION IN TEL AVIV CINEMA

TEL AVIV, May 12 (JTA)=--Police are ques-
tioning six suspects in connection with the ex-
plosion of a small pipe bomb in a Tel Aviv movie
house, Cinema I, last night. Three patrons were
slightly injured by the blast and an usher was
trampled in the stampede to leave the theater,
All were treated and released from the hospxts]
today. ¥

Police described the device as a ten-centi~
meter pipe filled with explosives activated by an
electric trigger attached to the pipe with adhes~
ive tape, It was apparently small enough to es~
cape detection by the civil defense wardens who
search all persons entering movie theaters. The
makeshift bomb was planted in the last row,

Terrorists Given Prison Sentences

Meanwhile, a military tribunal in Lod imposed
a 22-year prison senfence on a convicted terror-
ist from Nablus, Louis Nafw Abdu, who was .
charged with attempting to plant a bomb at Ben
Gurion Airport last July 18, An accomplice, Ah=-
med Ya Yish, will be sentenced next month. Abdu
was allegedly recruited by El Fatah while study-
ing at the Beirut University last year and under-
went intensive training with fire arms and explos-
ives. He smuggled explosives and detonators into
Israel with the help of his father, a horse dealer,
the tribunal said, e

Another terrorist, Mousta.fa Mouhammed of
the El Turkman tribe, was given a 12-year prison
sentence by a military tribunal in Jenin yester-
day. He was injured while preparing a bomb, A
six-year prison term was imposed earlier on
Mahmud Ghazlim of Yafiah village in Israel, who
was allegedly recruited and trained by Mouham-
med and served as his accomplice.

CONGRESS EXPECTED TO APPROVE
FOREIGN AID AUTHORIZATION MEASURE

WASHINGTON, May 12 (JTA)--With some
features of the foreign aid authorization measure
that President Ford had cited as objectionable
excluded in newly-prepared legislation by House
and Senate committees, Congress is expected to
approve next week a 27-month program totaling
$9.9 billion, of which almost half is earmarked
for Israel,

The White House has not indicated how the
President may ultimately regard the new bills
adopted yesterday by the Senate Foreign Rela-
tions and the House International Relations Com-
mittees, but the fact that Republican members
on both panels, close to the White House, accep-
ted them was seen as a sign of Administration
approval.

The new authorization bills incorporate the
current fiscal year that ends June 30, the new
fiscal year that begins Oct. 1 and the transitional
quarter between them to take into account new
governmental budgeting procedures, Both bills,
as previously, include funding for the transition=-
al quarter at the rate of 25 percent of the 1976
appropriation,

While Ford had indicated he would veto any
additional funding in the 1976 bill through transi-
tional quarter allowances, an appropriation bill

never reached him. His veto last week was on
the 1976 authorization measure,.

Final Enactment Expected In June

Congressional sources indicated that since
the policy provisions in the new authorization
bills have been softened to help accommeodate
Ford's views that Presidential authority on for-
eign affairs was being inhibited, he will go along
on the funding formula.

Appropriation bills that will fund the programs
outlined in the new authorization measures are
expected to ba completed by Congressional ap-
propriations committees later this month for
final enactment of the program sometime in
mid=-June,

KIBBUTZ MOVEMENT PLANS TO ESTABLISH
5 NEW SETTLEMENTS IN NEXT 2 YEARS

. TEL AV1V, May 12 (JTA)--Kibbutz Hameuhad,
the kibbutz movement of the Labor Party’s Ach-
dut Avoda faction, has announced plans to, estab-
lish five new settiements during the next two
years, two of them in the Jordan Valley. It also
announced plans to recruit 1000 youths who have
completed their military service for membership
in old and newly established kibbutzim.

The settlement program includes two sites
in Central Galilee and one on the Negev plateau.
The movement’s educational system will seek to
absorb needy youths. The movement will also in~
vest IL 80 million to expand kibbutz-based indus-
tries geared to production for export, That pro-
gram will be discussed at the 20th annual conven=~
tion of Kibbutz Hameuhad which opens at I{lbbutz
Shefayim next month.

Sources in the movement said there was a
growing interest among veterans , young families
and students to join the kibbutz framework. Last
year, more than 1400 such persons joined the
Kibbutz Hameuhad movement, including 400 new
immigrants, ' ¢

ANTI-ZIONIST MOVE BLOCKED

UNITED NATIONS, May 12 (J’I‘A)--Israeh
delegates at the UN said today that the Arabs
suffered a *‘great defeat’’ yesterday when Black
African delegates blocked a move by the Arabs
to include statements equating Zionism with rac~
ism in two resolutions adopted by the United Na-
tions Economic and Social Council (ECOSOC). The
move by the African states indicated a wldemng
rift between them and the Arabs,

The two resolutions, however, do contam anti=-
Zionist statements by implication, One endorsed
all UN decisions ‘*bearing on racism, racial dis-
crimination, apartheid, decolonialization and
gself-determination’’ which in effect includes last
year’s General Assembly resolution equating
Zionism with racism.

This is also true of the second resolution
which, in approving a request from Ghana for
funds for a conference on racism, said the meet-
ing would take steps to secure the *‘full and uni=
versal implementation of United Nations decisions
and resolutions on racism."

Algeria wanted to strengthen the connection
between anti-Zionism and the two resolutions.
But it was opposed at a private meeting by Afri-
can nations who feared the anti-Zionist move
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would hamper efforts aimed at southern Africa,
according to sources,

The two résolutions were adopted by a 40-1-
vote with Canada casting the lone negative ballot.
The U.S, did not participate and eight West Euro-
pean countries in the 54-member body ahstained

Canadian Ambassador Saul Rae said his

country opposed racial discrimination and partic-

ularly the “*iniquitous and demeaning system of
apartheid.”” But, he said, that since Canada was
committed to the original aim of the Decade -
Against Racism it ‘“‘cannot and will not accept any
attempts to forge a link between raciam and
Zionism.’! Syria led a move in the ECOSOC de=~
bate to link Israel and Zionism in the resolutions
aimed at South Africa and Rhodesia,

JEWISH LEADERS BLAST AGNEW

NEW YORK, May 12 (JTA)--American Jewish
leaders reacted sharply today to former Vice-
President Spiro Agnew’s attack on **Zionist in-
fluences in the U,S.’" and the American media and
his charges of **Israeli’imperialism’’ and *‘ag~
gression,’' Agnew made his allegations during
an interview on the nationally televised NBC
“Today’" show yesterday.

Mrs, Charlotte Jacobson, chairman of the *
American Section of the World Zionist Organiza-
tion, noted that ‘‘a good deal of’’ Agnew’s busi-
ness activities since his resignation from the
Vice~Presidency in 1973 has been ““on behalf of .
those same Saudi Arabians he claimed *have been
our very staunch friends over a period of 60
years.'"

Mrs, Jacobson ‘observed that ““In view of Mr,
Agnew’s special relationship with Saudi Arabian
interests, one can readily understand his com=
ments -on the lack-of ‘an *even-handed’ U,S, policy
in the area, and even his echoing of Arab claims
of Israel ‘imperialism taking place in the world’
whatever that means, and of Zionist ‘influences’
on the media,’’

Rabbi Alexander Schindler, chairman of the
Conference of Presidents of Major American
Jewish Organizations, said: “Spiro Agnew has
disgraced himself once again with his despicable
statement, so redolent of the venom and slander
we have come to expect from the anti-Semitic
lunatic fringe,...But if most Americans will dis-
regard Mr, Agnew's statement, considering its
content and its source, there is new encourage-
ment and hope for those hate mongers for whom
‘Zionist’ is a code word for ‘Jew’ and who must
today be dancing with delight over the latest and
most notorious recruit to thelr ranks.’’

Shocking And Deplorable Statements

Benjamin R, Epstein, national director of the
B’nai B’rith Anti-Defamation League character- .
ized Agnew’s remarks as **irresponsible anti-
Semitic statements maligning American Jews and
the American press’’ which “are shocking and
deplorable and further discredit him,”” Epstein
charged that Agnew was **parroting the Arab
propaganda line’’ and observed that *‘this comes
as no surprise in light of his activities in behalf
of Arab petirodollar countries seeking to invest in
the United States.””

Rabbi Arthur Hertzberg. president of the Am-
‘erican Jewish Congress, declared that *Mr. Ag-
new’s statements on the Middle East are as ac-
curate and as honest as his public record led the
American people to expect, One wonders how
much of his opinion derives from his reported
lucrative association with Arab business
interests.'’

Dr. Joseph P, Sternstein, president of the
Zionist Organization of America, said *It is a
sad case of a discredited man who wishes to get
even with the media who he feels harms him. He
is so debased he is willing to stoop to anti-
Semitic lies to achieve this,’”” Herman Rosen-
baum,. president of the National Council of Young
Israel, said Agnew's remarks were ‘*a shameless
display of the kind of ignorance which must al-
ways be viewed with concern, His statem ents
indicated a severe mwunderstandmg ‘of t.he nature
of the American press and public opinion as well
as of the Zionist cause.”

BOYS TOWN JERUSALEM FETED
By David Friedman

NEW YORK May 12 (J TA)--The need for Is-
rael to develop as a Jewish State that combines
the law of the Torah and modern technology was
stressed last night at the 27th annual dinner of
Boys Town Jerusalem. Dr, David W, Weiss, chair=
man of the department of immunology at the Laut~
enberg Center for General and Tumor lrnmunology
at the Hebrew University, told the 1000 persons
attending the dinner at the Americana Hotel that
this is what Boys Town Jerusalem accomplishes
since it provides both religious and secular stud-
ies as well as specialized sclent:flc and techno-
logical training,

.Dr. Weiss, whose son Hillel recently gradu-
ated from the industrial design center at Boys
Town Jerusalem, said the Jewish people’s only
legitimate claim to Israel was the Torah. He
criticized those who ignore the Torah as having
no value in modern life and at the same time he
criticized Torah scholars who lock thémselves
away in yeshivot excluding themselves from the
modern world,

Stephen Shalom, general dmner chalrma.n, eX=-
plained that Boys Town Jerusalem was created
to educate the poor and make them useful contrib-
uting members of Israeli society, He noted that
two~thirds of the students are Sephardim.

Boys Town Jerusalem, which conducted its
first classes in a refugee camp for a handful of
students, now is located on a modern campus in
the Bayit Vegan suburb of Jerusalem. The school.
has some 1200 students, ages 12-20, enrolled in
junior and senior high school as well as a Col-
lege of Applied Engineering and a Technical
Teachers College. There are plans to expand
the facility to take in 2000 students by 1980,

Ira Guilden, president of the American Friends
of Boys Town Jerusalem, presented a sculpture
by the artist, Chaim Gross, to Meshulam Riklis,
chairman of the Rapid-American Corporation,
who was the guest of honor at the dinner. Among
those present were Rabbi Alexander S, Linchner, .
dean of Boys Town Jerusalem, who along with.
Guilden and Shalom's father, the late Isaac
Shalom, helped found the school.

x Bt ox

JERUSALEM (JTA)--Wages are rising in
Israel but not quite fast emough to keep pacewith
rising prices, according to figures released Wed~
nesday by the Central Bureau of Statistics. Av-
erage wages rose 36 percent last year while
prices increased by 39 percent in the same per-
iod, according to the Bureau, In certain ‘areas
of employment, wages outran price hikes, The
average increase in agricultural wages was 49
percent last year and in industry, 44 percent,

But in the services sector, the average wage rise i
was only 28 percent, the Bureau reported. = ' i
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a sensitive Middle-East topic

Jewish-Catholic
Dialogue

by JOSEPH L. RYAN, S.J.

Several years ago | was invited to . »
speak at a luncheon before a group r/_‘\\

of American Jews, Catholics and ° i
Protestants — some clergymen, t TN
some businessmen — who used to

meet regularly to explore the impact

of the Arab-Israel conflict on local ' -

Jewish-Christian  relations. The ° } § O, NG )

priest who introduced me explained | ? R /

“with pride that, as a result of these ' Wl rc - /'

sessions, the members had gotten to i,/ _ /7 '\‘,.;_._- .. '. .

know one another well, in a spirit of - -'”:."35_" : - 'E‘

openness and brotherhood that was ; \ ; g ';F S i ;

remarkable. " s : o 5 it “r i
I began on that note. | sald | L L i o ! o

would presume on their interfaith  »* : \.“""J . ) i

maturity and would speak frankly ', i ; - e

— which I did. The discussion after- 4 \\._;"*\ _ (‘ ' /

wards brought out an excellent ex- _\:-;.,‘ o Il aii ( '

change; most of the members re- O S \\ i

sponded with friendliness and inter- \ a v !

est. The very last member to com- "‘\\ %

ment was a Protestant minister, \ My s

Nervous and self-conscious, he A
began by explaining that he had

somt?thing to say but was hesitant to \-\\ tl'/'.’ _ .' .

say it; he was afraid, he admitted N <

timidly, that he would be considered ~ f*'=vs.._ ,_,__}\ & -

anti-Semitic; but he would speak his § T .. " .S

mind anyway. And what was his : ‘f o, e, \ ot ‘~ i
threatening comment? Simply this, [ . -

that although the group had been /" ' ko

discussing the Arab-Isracli conflict, ’ l P

“it struck him strange that they had _T,‘_} < i
never heard a Palestinian; and he - . F

T
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thought they ought to! Then he sat
down, obviously rclieved to have
gotten that off his mind.

I think it 1s clear that if a member
of an interfaith group that prides it-
self on mutual understanding and
friendship can make such a reason-
able suggestion only with fear and
trembling, then the group. admira-
ble as it is, has hardly come into real
maturity. From my experience, |
conclude that, although conditions
have been improving, this example
has not been untypical. It illustrates
well, | believe, the unhealthy situa-
tion in the U.S. regarding discus-
sions on the Middle East involving
Jews and Christians.

Further Recagnition Sought

This reality must be kept in mind
when one talks today about the
Jewish-Christian dialogue moving
into a discussion of two highly sensi-
tive topics, namely. the link between
Jews and the land. and the state of
Israel. Calls for such discussion have
been made by both Jews and Chris-

“tians on the occasion of the recent

Vatican “Guidlines for the Imple-
mentation of Nostra Aetate No. 4,”

-issued in January 1975.

Thus. for example, Henry Sieg-
man, Executive Vice President of the
Synagogue Council of America and
founder of the International Jewish
Committee for Interreligious Con-
sultations, stated recently: “The

Catholic Church deserves to be criti-

cized for its long-standing failure to
establish full diplomatic relations
with the Government of Israel,” He
also stated that the failure of the
Guidelines *‘to deal with the theo-
logical dimension of the Jewish rela-
tionship to the land of Israel consti-
lutes a serious omission' ( Horld-
view, Dec. 1975, pp. 15, 26). Edi-

T4

torializing about the Guidelines,
Commonweal stated; “With others

. we share disappointment that
the document did not address itself
to Israel ..." (Jan. 31, 1975, pp.
347-8). William F. Allen in “Jewish-
Christian  Relations:  Potential™
speaks of the need of Jewish-Chris-
tian dialogue taking up the tie to the.
land and the state of Israel (The
Priest, Feb. 1976, pp. 38-39). Grego-
ry Baum has criticized the Guide-
lines on these two points and others
(National Catholic Reporter, May
30, 1975, p. 20).

‘State of Israel — Link to the Land

These two topics, the state of
Israel and the link betwe; and
the land, are distinct but related.
Jewish attachment to the land is
more generic and basic, while the
state of Israel is one concrete, limit-
ed expression of it. Further, the land
to which Jews have attachment is
more than that territory within the
pre-1967 borders of Israel. Obvious-
ly, too, these two topics are not
merely religious or theoretical, but
practical and political, with all the
ramifications of any concrete politi-
cal situation — and more!

Henry Siegman underlines the in-
tertwining relationships. Vatican
diplomatic recognition of Israel, he
says, is clearly a political question,
although failure to grant that recog-
nition is undoubtedly influenced by
theological. considerations. Con-

versely, he points out, the role that -

land occupies in Jewish thought and
the unique religious significance at-
tached to the land of Israel in Jewish
theology are clearly a religious ques-
tion, although it can and often does
have political implications ( World-
view, Dec. 1975, p. 35).

More than that, the political im-

plications are highly volatile, since
they involve the Palestinian people
and other Arabs: the Palestinians
because they also have very strong
claims to the land, the other Arab

states because of Israel’s historical

relations with them. Precisely be-

- cause of these political implications,
- any discussion of the topic is ex-

tremely delicate. In fact, any discus-
sion by Christians and Jews ought to
involve, in some way, the Arabs,
especially the Christian Arabs, who
are concerned. Although this fact is
central and clear, it is not well un-
derstood and will be resisted. Jews
would certainly acknowledge its va-
lidity if the situation were reversed,

that is, if the Vatican were to begin -
discussions on the link which Pales-

tinians have to the land, Jews would
insist that they also must be heard.

U.S. Catholic
bishops touched
on the Jewish link
to the land

Will Catholics recognize a tie to

the land of all Jews (e.g., Jews in -

New York or Manchester) and, in a

highly controversial setting, be silent

about the right to that same land of
Palestinians who were born there

and who have undergone traumatic

suffering precisely because their
right to the land happened to be an

obstacle to the claim of Jews ¢aming
in from abroad? Whether Catholics

admit it or. not, silence on Pales-
tinian right to the land in this con-
text would be saying something. Do
Catholics wish this? In the light of
the tremendous emphasis which

e



Catholics in the last decades have
placed on justice and peace, one
would think not. And that. in my
opinion, is why the Holy See has re-
fused. despite all the pressures. even
to appear to slight the rights of a
suffering and much maligned peo-

o ple.”

“U.S. Bishops and the Link

In a pastoral-statement approved.
. Nov. 20, 1975, the U.S. Catholic
bishops touched on the Jewish link
to the land in a passage which some
observers saw as the mest significant
advance over previous Catholic
. slatements: |
: *Most Jews see this tie to the land
~as essential to their Jewishness.
Whatever difficulties Christians may
_experience in sharing this vision they
should strive to understand this link
between land and people which Jews
have expressed in their writings and
worship throughout two millennia
‘as a Iongmg for 1he homeland, holy
Zion.'
. But the bishops immediately
added that they were not endorsing
any particular position on Israel.
The stalement went on:

“Appreciation of this link is not
to give assent to any particular reli-
gious interpretation of this bond nor
to deny the legitimate rights of the
concerned parties in the region. Nor
is it to adopt any political stance in
the controversies over the Middle

East, which lie beyond the purview

of this statement.”

The question may be -rightly-

asked. however: If Christians are to

strive to understand the link be-

.tween the land and the Jewish peo-
ple (e.g., Jews in New York or Man-
" chester). what meaning does this
link really have, if appreciation of it
. is not to give assent to any particular

religious interpretation nor to adopt
any political stance in the controver-
sies? It is hard to avoid the conclu-
sion that by their silence in this con-
text on Palestinian rights to the land
the bishops have, in fact, taken
sides.

Objections

Someone will object that the
bishops® statement declares cxplicit-
lv that it is »of taking sides. Whny,
then, does it not even mention the
Palestinians by name? Surely such
reticence is at least ungracious, and,
in a controversial situation, must
carry implications despite the dis-
claimer. Since, as far as the land is
concerned. Palestinians constitute
the aggrieved party (1.500,000 of
them today being dispossessed of
their land because, in some way or
other, of Jewish claims to it), the
document’s non-mention of Pales-
tinians invites the conclusion that
the bishops — or the authors of the
document — are at least insensitive
to these disinherited — something
not exactly to the credit of bishops.
Further, this non-mention of Pales-
tinians will surely bring to mind the
Balfour declaration which also men-
tioned Jews by name and left Pales-
tinians designated only as non-Jews,
a slight which still makes Pales-
tinians burn with shame and indig-
nation today. But, an objector may
say, the bishops — or the authors of
the document — were certainly not
aware of this possible reference to
the Balfour declaration and could
not reasonably be expected to have

been. That is exactly the point; they -
. could have and they ought to have
— if they were open and truly fair.

After all, the document was not
¢composed in an afternoon. And if
the situation were reversed, that is,

were the slight against the Jews and
not the Palestinians, the bishops
would certainly have avoided it!

But, an objector may persist, the
document after all was about Jews
and not about Arabs and Pales-
tinians. But is that correct? Part of
the document concerned itself with
the land, and that land, whatever
else it is, is certainly Palestinian:
Jews are obviously not the only ones
with claims to it and sume Jews
(c.g., those in Boston and Bir-
mingham) have far less right to it

than Palestinians who were bom -

there. Therefore, in discussing the
land. the bishops are taking up a
topic which whether they like it or
not, whether they disclaim it or not,
does in fact involve Palestinians.

The implication of these objec-

tions is that if the bishops — or the
authors of the document — have to .

take all these points into consider-
ation, the topic gets complicated.
That is exactly right. The reality is
complicated. But surely not too
compligated for the bishops of the
Catholic Church of the United
States, the largest single religious

group in one of the most advanced

countries of the world. If the bish-
ops are not able to handle such a
complicated problem fairly, ought

_they not to postpone it until lhey"

can?

Any discussion of the state of

Israel and Jewish ties to the land is
extremely delicate not only because

_of the topics themselves but also be-

cause of the spokesmen who may, or

* should, be involved. Who can prop-
- erly speak for Jews and Christians -
‘on these sensitive and complicated -
topics? Let us examine both of Ehese. -

" groups.’
Especially where the land and the .

state of Israel arc. concerned, the
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question of spokesmen is critical. A
western Catholic priest was telling
me with some pride about an in-
terreligious group he belonged to in
Jerusalem. [ told him: | wonder how
strictly religious that group s if, as |
have been told, one of its prominent
members reports to  Israeli in-
telligence. How naive can we be?
One of the best commentaries on
the U.S. Jewish community’s atti-
tude towards Isracl and the Pales-
tinians — and thercfore on the dif-
ficulty Christians will have in talk-
ing on these subjects with that com-
munity. — was written by retired
Isracli General Mattitvahu Peled.
With a Ph.D.. from the University
of California, Peled now hcads the
Faculty of Arabic Studies at Tel
Aviv University. After a three-week
tour of the U.S.. in the spring of
1975, General Peled concluded that
the American Jewish community, as
a whole, supports the most intran-
sigent views in Israel on the Arab-

Israeli conflict, and opposes “any le- .

gitimate criticism that the Israelis
themselves are entitled to level
against their own government”
(New Outlook, May-June, 1975, pp.
18-22. 26).

Why is this? Peled discusses three
reasons. Perhaps, he says, it is be-
cause criticism is considered as
handicapping the pro-Israeli lobby
in Washington (the American Israeli
Public Affairs Committee). But that
would mean, he says, that Israelis
themselves would have to direct
their destinies according to the con-
venience of lobbyists in Washing-
ton! Secondly, Peled explains, it
may be because, as one American
Jew put it to him, “Israel should ap-
pear united in a time of crisis™;
therefore, there should be no criti-
cism. But, Peled observes, not all
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criticism is refused. In fact, he says,
criticism in favor of greater Isracli
intransigence and chauvinism s
considered helpful and is welcomed!
(p. 19).

The third and more fundamental
rcason, Peled says, is because Amer-
ican Jews, hoiding “an ideal of what
Israel should be, which closely re-
scmble(s) the hawkish ideas in
Israel.”" make certain assumptions.
These include: “that the present sit-
uation is best for Israel, that any
concessions of territory occupied in
1967 would necessarily mean a dete-

-rioration of Israel's security, that

recognition of the rights of the
Palestinians is tantamount to
catastrophe. etc., .. .”

It appears “wholly inconceivable”
to the mainstream of Jewish politi-
cal thinking in America, Peled be-
lieves, that it would be in Israel’s in-
terest to gain peace on the basis of
relinquishing the 1967 territories
and accepting a friendly Palestinian
state as its neighbor. (p. 20). He
writes:

*“The tragic part of it is that most
of the hostility is shown to those
Israclis who bear the message that
peace between Israel and her Arab
neighbors is within the realm of the
possible. Such attitudes are met with
the contempt reserved for heretics,

- for the idea that Arab hostility is im-

mutable is raised to the level of a
dogma of faith rather than consid-
ered as a political reality susceptible
of change, and the occupied terri-
tories are regarded as a strategic
asset to Israel though events prove
that they are fast becoming an un-
bearable lability” (p. 21).

It should be noted here that in-
transigence over [srael’s not with-
drawing from the 1967 territories is
closely connected with emphasis on
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Jewish ties to the land.

Jews are not the only ones affect-
cd by this discouraging atmosphere
which Pcled describes as flourishing
within the American-Jewish com-
manity He gtates: “Perenns or or-
ganizations of non-fewish denomi-
nation are likely to be branded as
anti-Semite for the mere attempt to
suggest that ‘Israel could, perhaps,
do more to clarify how far it is pre-
pared 1o move towards peace " (p.
21).

Breira attempts

to legitimize dissent
within the American-
Jewish community

In the U.S.:since the October 1973
war therechas been a growing sense
of unease within the American-
Jewish community over the rigidity
that Peled complains about. Some
Jews have come to see that they have
not enjoyed in the U.S. the freedom
to discuss matters touching Israel
that Jews within Israel have. One
national organization of American
Jews, named Breira, which includes
a large number of rabbis, was
founded in the summer of 1973;
Breira attempts to legitimize dissent
within the American-Jewish com-
munity.

On the more basic questions
touching Israel as a Jewish state,
would American Christians exclude
from their discussions American
Jews who express more trenchant
criticism of Israel, or would these
Christians listen only to Jews who
defend the standard Israel line? A
good example of the problem is the
reaction to the U.N. resolution on
Zionism. A ‘small but significant
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number of Jews in the U.S. and
Israel cither admit outright that
Israel is indeed very discriminatory
or concede that there are disturbing
elements of truth behind the resolu-
tion.

Changing Israeli-Jewish Views

Rigidity among American Jews is
all the more striking when compared
to the openness to Palestinians ex-
pressed by a growing segment within
Israel. On July 11, 1974, twenty-one
prominent Israeli political and intel-
lectual figures covering a wide spec-
trum of Israeli thinking, sent 2 mem-
orandum to Prime Minister Yitzhak
Rabin asking for a mew policy to-
wards the Palestinians. That state-
ment is keynoted in a booklet en-
titled Israel and the Palestinians: A
Different Israeli View, published in
1975 by Breira (299 Riverside Dr.,
New York., N.Y. 10025). In it five
well-known Israeh Jews, whose loy-
alty to Israel is unquestioned and
who have written on the Arab-
Israeli conflict for years, present a
discussion on new Israeli openings
towards the Palestinians.

In the course of that presentation,
a new recognition of the Palestinians
as a people and of their attachment
to the land emerges clearly and
strikingly. One of the panelists,
David Shaham, a journalist and
novelist, and, until its closing in
1974, founder and editor of OT, the
weekly magazine of the ruling Labor
Party, tells how this recognition was
encouraged and stimulated under
the probing questions of a visiting
Egyptian woman, Sana Hassan,
(Miss Hassan received prominence a
few years ago by her public dia-
logue, later published as a book,
with a well-known Israeli journalist,
Amos Elon.)

Shaham recalls the impact on
himself and others of Miss Hassan's
persistent logic. Shaham writes:

“When Sana Hassan visited
Israel, she talked to our people and
asked them, *Do you think the Israe-
lis will be prepared to recognize the
moral rights of the Arabs to live

_throughout the entire area of Pales-

tine?’ The Israelis looked at her in
astonishment and answered, ‘You
must be out of your mind. It would
mean suicide to say a thing like that.
At the most we might be prepared to
say there's no alternative but [to]
come to terms with the Palestinians
because they are a force.’

**Sana Hassan went on to ask,
‘Well, then, how can you ask them
[the Palestinians] to do what you
yourselves are not prepared to do?
What do you demand of them? That
they recognize your right to this

country, not only the pragmatic fact.

that you are actually here and that
there's no alternative. You want
them [also] to reconcile themselves
to you, with your moral right to be
here’ ™ (pp. 13-14).

Reflecting on this questioning,
Shaham recognized that Miss Has-
san was right. Israelis firmly hold
that Jews have an inalienable right
to the entire land of Palestine. But
when Palestinians claim the same
right, that is, to the entire land of
Palestine, Jews feel that this is a
Palestinian refusal of Jewish rights
to all of Palestine. Shaham con-
cludes that the only solution would
be for each people to regard itself as
having a right to the whole country,
but for the purposes of co-existence
to agree to its partition, by which
each would give up part of its right
to the whole country.

The interaction between David
Shaham and Sana Hassan illustrates

the value of a suggestion made by a
prominent Jewish leader in the Bos-
ton area, Rabbi Everett E. Gendler,
in an article entitled: **From Dia-
logue to Trialogue: A Modest Pro-
posal on the Middle East” (Jewish
Advocate, March 5. 1970).

After analyzing the setback in
Jewish-Christiun relations in  the
U.S.. after the 1967 war, Rabbi
Gendler makes a suggestion, derived

‘partly from personal experience,

that “we must introduce into the
conversation (between Jews and
Christians) the surely indispensable,
possibly mediating. and thus far
largely unheard party to the dis-
pute,” the Palestinians. And if not
Palestinians, then at least Arabs.
Fairness requires having this
partner. The basic procedural rule,
Rabbi Gendler points out, common
to traditional Jewish and modern
jurisprudence, that both parties to a
dispute must be present whenever
the issue is discussed, deserves far
more serious consideration in this
area. Rabbi Gendler lists among the
advantages the following: Jews and
Christians would be able to come to
an understanding of Palestinians
and vice versa; only under such con-
ditions could “Christians be able to
support genuinely those of our
claims which truly deserve their sup-
port'": further, Jews would be helped
to understand and, in understand-
ing. to “‘distinguish the various com-
ponents of our unmistakable con-
cern for Israel." These components,
he insists, are not identical and ten-
dencies to 'make them identical
render a disservice to Judaism, to
Jews and to Israel.

Who Speaks for Catholics?

Arab Christians of Palestine (and,
of course, Arab Muslims also) are

27

WTPTINC Rye——*

Y

o

P Y § Iy [ Ty

o

T




. also.

intimately involved in the question
of Jewish ties to the dand and the
stiate of Isracl: about a half a million
of these Palestinians are citizens of
Isracl. Will these 'people also be
heard or will the Catholic **team™ in
a Jewish-Catholic dialogue consist
only of ardent and unquestioning

. hawkish western Catholic defenders

of Israel who know and understand
little of the Arab world and especial-
ly of the Palestinians? The onesi-

" dedness of these Catholic *‘spokes-

men™ is so obvious that to have
them only in any serious discussion
of these critical topics would make
the proceedings unbalanced and
render their conclusions flawed.

An awareness of the Arab Chris-
tian involvement — or Palestinian
rights — does not come naturally to
most westerners. even to those visit-

‘ing Palestine. The Apostolic Dele-

gate in Jerusalem, in speaking to vis-
itors. often begins by reminding
them that the Catholic Church in
the Holy Land (within Israel, and in
the West Bank and Gaza) is over-

whelmingly Arab and that, although®

a community. of Catholics of Jewish
origin exists, it is very small by com-
parison. Pope Paul, in his Dec. 22,
1975 Christmas message to the Car-
dinals, called on the Jewish people
to recognize “‘the rights and legiti-

mate aspirations of another people -

which also suffered for a long time,
the people of Palestine.” The Pope’s
use of the unqualified word ““rights™

is not, I believe, without signifi- = -

cance. Thus any Jewish-Catholic
discussion of a link between the peo-
ple and the land of Palestine would,
in all fairness, require the active rep-
resentation of these Catholic Pales-
tinians, and of Muslim Palestinians

In his 1970 Christmas message.

28

Greek Catholic Archbishop Joseph
Raya, at that time of Haifa and Gal-
ilee, vividly describes the suffering
which his flock, all of them within
Israel, has undergone, e.g.. in the

loss of land, as a result of the mis-

treatment by the Israeli government
(The Link, March-April 1971, pp. 5-
7). In 1972 Archbishop Raya led the
protest of the villagers of Kafr
Bir'im and Igrit in northern Galilee
who had been dispossessed illegally
in 1948 and who, since 1948, have
been engaged in non-violent resist-
ance, unsuccessfully up to now.
Their story is an extraordinary case
study of the violent and unjust dis-
possession of Palestinians from their
land within Israel precisely because
they are not Jews. (See Joseph L.
Ryan, SJ., *“Refugees Within
Israel,” J. of Palestine Studies, 11, 4
Summer 1973 pp. 55-81.)

Catholic Bishops of the Holy Land

Another pertinent presentation of
Palestinian Christian (and Muslim)
ties to the land and relations with
the state of Israel was made by the
Catholic bishops of the Holy Land
in a letter, dated Dec. 15, 1971, and
sent to the bishops of the U.S. and
through them to American Catho-
lics. This simple quiet document,
which unfortunately has received
very little attention, makes several
important points:

1) That there is need of a solution
that “will safeguard the rights
and legitimate aspirations —
and consequently the human
dignity — of all those involved
in the conflict . . . in particular
the rights of Palestinian refu-
gees to return to their homes or
receive a just compensation™;

2) That “an effective solution can-
not be reached by a unilateral

conception which would neces-
sarily lead to domination by
one ethnic group™

3) That Jerusalem *‘be granted a
special status, guaranteed inter- -~
nationally, in accordance with
the Resolutions of the United
Nations and in fulfiliment of
the statements of Pope Paul
VI," and that “there should be
no imposed settlement of peo-
ple and town planning schemes
as at present’’; and :

4) That “continued injustice to
the people and the unstable sit-
uation of Jerusalem and the’
Holy Land is not only a con-
stant threat to this region but
also to the peace of the whole
world.” (Text in Some Thoughts
on Jerusalem, by Archbishop of
Anchorage Joseph T. Ryan, pp.
24-26.) _

The tie between Palestinian Chris- .-

tians and Muslims and the land of
Palestine was underscored at press

conferences, held at the end of De- - .

cember 1975, in Boston, Washing-
ton and New York, which made
public a petition signed by more
than 200 - Christian
throughout the U.S. (The petition
was organized by Search for Justice
and Equality in Palestine. a national
organization with offices in Boston
and Washington, whose executive
director is Dr..Edmund Hanauer, an

American Jewish political scientist:

Search considers the rights of Pales-
tinian Arabs and Israeli Jews as “in-.
terdependent and not mutually ex- - .
clusive.”) The signatories of the pe-

tition included Archbishop Joseph

Tawil, Antiochian Orthodox Arch- . :.--

bishop Philip Saliba, and Bishop
George Evans. The statement ¢alled
on Israel to allow Palestinian Arab
Christians and Muslims to return to

clergymen .
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their homeland in accordance with
the  Universal  Declaration  of
Human Rights, Article 13, which
states: “Ewvery one has the right to
lcave any country, including his
own, ind to return to his own
country.”

These clergymen, who noted that
the right of return for Palestinians
has  been  upheld by repeated
(American-supported) United Na-
tions resolutions, assert that Israel’s
refusal to grant that right — while

- demanding it for Russian Jews —

not only represents a sclective appli-
cation of the Universal Declaration
of Human Rights. It also precludes
justice for the Palestinians and
thereby the very peaceful settlement
sought by Israel. The signatories

urge Isracl’s friends to join them in
sccking the application of the Uni-
versal Declaration to all peoples.

Complaining that the Vatican
Guidelines of January 1974 did not
address itself to Israel, Commonweal
said:

“Onc is forced . . . to the conclu-
sion that ‘diplomacy’ intruded — or
more brutally ‘politics — in the
form of concern aboul Arab reac-
tion, the safety of the Holy Places.
clc. Much as we appreciate that
theologizing cannot take place in
political vacuums, we still wince
when these areas of the mind and
spirit are ignobly tailored by poli-
tics™ (Jan. 31, 1975, p. 347).

Is Commonweal high-minded, or
perhaps uninformed, or biased, or
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culturally narrow?

The purpose of this present article
has been 1o explain some of the
scrious difficultics connected with
any fair Jewish-Catholic trecatment
of these two critical, complicated
and dclicate topics. Jewish tics to the
land and the state of Isracl. I the
Catholic Church since Vatican II
has wished to make progress in in-
terreligious affairs, it has also ex-
pressed great concern about prob-
lems of justice and peace and of
human rights. To demand develop-
ments in interfaith dialogue that are
insensitive to scrious human rights
problems (and unfaithful to broader
requircments of true ccumenism) is
to seek 1o go forward in one area
while going back in another.
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SCRIPTURAL INTERPRETATION: £ HISTORICAL PERSPECTIVE

A proper approach io interpreteitiom dictates a transferance
to = historicel past of the Near Zest, to an axial period which
gave rise both to Christianity and to post-Destruction of the
Second Temple Judaism. The emerzence of two distinet biblically
oriented faith 'communities, while sharing a common scriptural
tredition of +he past, resulted from cr;t;cal events and culturel
chanﬁes, colored by theocratic and eschatological outlook on life.

Altkhough the eritical events, such &s the passion of Jesus for
Christianity and the destruction of the Second Temple for Jamnian.
Judaism, were viewed differently by the'fespective communities,
their significance and meaning were rooted similazdy in blbllcal
exegzesis, For biblical exegesis comes to resolve the tension
between scrlptwhl promises and salient history, as well as to
effect accommadation with and r351stance to eunltural changesl.
Biblical exegesis in the form of creztive and integrated
ip+erpretation2 becomes en extension of past revelation (the
Scriptures viewed zs God's words), which reflects the communltv S

self understanding a2s en embodiment of sz2id revelation.

The Jewish people living toward the end of the Second Temple
period and in the following century, corresponding to early
Christian history, attached meaning to persons, events, emeé actions,
and experiences from their relationship with God; as His will

and acts are expressed in the Scrlptures. They had already accepted .:

the Pentateuch as the basis for their society. 1In the Pentateuch,
God's will appears in the form of commandments; whereas God's acts
are narrated in the form of salvational history. The former
~&ffects human life in four areas of relationships: the transpersonal
(vetween man and God), the interpersonal (between men and man),

the subpersonzl (tetween men and nzture) and the intrapersonai
(vetween man and himself). The letter offers not only the models,



the principles and the understanding Tor living 2 theoer _gtic
life, hut also o perspective on the evolution of human 1lifs in

the recital in terms of mesning and Sigﬁ;flcarce for the ongoing
history, which was marked by crises ard catastrophes in a

chenging world.

At this time, the rabbinic exegesis developed along the
goove delineations of Halakhah (the wzy of 1life) and Haggadah

(the recital sbout 1ife)3. The former, with its concretizing

approach, found expression in Ifidrachic and liishnaic forms4, which
‘evolved into later authoritative editions, The latter, with its
recitative approach, found expression in expositional and
homiletic forms5, wkich evolved into standard Aramaic and Greek
Targumns and- lidrashic authologies. For later generations the
Halakhsh became binding while the Hagzzdah was not. During
the pre-Destruction period, various foxrms of post-Biblical
Juﬁaism6 were emerging with their particular expressions given
to revelation. They appear as allegorical presentations (such as

he Philonic works and the fourth book of Maccabees), rewritten
Scriptures (such as the Apocryphal writings of Jubilees and Testaments),
manuels and Pesharim (such as the Dead Sea scrolls) and Apocalyptic
literatureT. The Apocalyptic literature encompassed theosophy
end cosmosophy (e.g., the Enochic matsrial) as well as
historiosophy and eschatology (from Deniel to Fourth Ezra).
Eventhough this literature for post-Destruction Judaism wes

relegated to mystical and esoteric ci“cless, the Haggadi¢ material

9l

ramzined colored by & similar eschratologicel consciousness
This development illustrates the dynamzics of biblical exegzesis

-5

offering a religious expression on thrse levels: the synagogal,

il



the. 2cazdemic and the communzl. Tae synagozal level relates to

all segmernts of the worshipping society. It finds expression in

the public readings of acrlptures, in the Targums, in the homily

and in liturgy. The consecutive bbathical and designated -
ti

Festival readings of Pentatevchal lection, concluvding with a

O

-

Prozhetic selec u*o“, were governed by a correlative principle”
The readings were glso randered into ihe vernaculsr, introdu01ng
‘the currsent 2ligious terminology a*‘ relating to contemporary
views and practices, in elzborated or more literal LOTMSll The
public reading with the transletion were followed by proemic or
didzctic homilies, presenting a verse-stringing lesson or an
interpretive resolution to 2 religious problem respectlvel,;l2
The liturgy consisted of private r901uatlops end benidiction-form

of petitions, recalling key biblical texts and phrases with their
interpretive theological meaning, as well as incantational

13 The synogogal
expression reflects popular relizgious vocubulary,eeschatological

ideas and:principles of faith, They demonstrate a2 vnity of Scriptures,

numinous, spontaneous a2nd other llterglcal forms

a synthetic view of Scriptures and sacred history and ths actual-
ization of Scriptures or their relesvance to contemporary situations.
The aceaedemic level relates to judicial bodies and successive
Tannaitic schools,preserving the court decisions and schools'
opinions, oral traditions and customs, quantitative definitions
and religious measures, ceremonial 'and Temple matters. .They
reflect a rabbinic vocabulﬂry, hermeneuticzl principles and the
Seyag (hedging) approach in the form of Taqoanah (repairment of
Seriptural proscription) and Gezerzh (enactment of precautionary'-
measures)14. They demonstrate the continual effort to harmonize
Scriptures with life situations., The communal level_relates to

a translation of the biblical ideal of a2 holy nation or the
eschatological model of a fellowship with angels into a
configuration of initiated members, =2s Pharisaic Haburoth
(associations) or Essenic Yahad (Togetnerness) respectively%5.
Their Helakhic interpretation beceme restrictive for and exclusive
to the community. The Pnarisaic essociates lived b& resulations
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that sp2ll out the reslization of the priestly kingdem, the
Peniateuchal correspondance 1o holy nation (Ex. 19:6), ©Note that
"holy" was rendered "Pharisée"lG in Sifra to Lev, 19:2. The Dead
Sez covenanters saw themselves 28 the chosen membars of the
eschatological communit They even prepared themselves for the

and the New Temple (Cf. Temple

]
—t

7inal Bettle (Cf. the Jer Seroll)

Sercll

Thie 4ynam1c religious exrpression. cd"_oé gathered from the
contemporary literary works and laier edited rabbinic works,
winich still preserve earlisr traditions that can be traced
historicelly ©o the former pe“10d817 The task for the modefn
exegete is not only to ;nqulre into the linguistic, historical
and literary aspects of the available material, but mainly to
enter the world thought and religious psyche of First Century
Judsism, It is imperative to gain a proper understanding of the
nermeneutic as related to the above three levels of Jewish
religious expression. It focuses on the evolved religious
voczbulary and imagery as wellaseathe organic relationships of
value concepts and of symbols with events or persons. It studies
the theocratic and eschatological models with their respective
determining principles. It notes the relatlonsh1p between
worship and ethics as well as worship and the dramatization of.
salvational history. - ! |

The same approach must be taken by modern exegete in his
exploration of the emergant Christian expression. For the New
Testament texts, in effect, are religious works produced by Jews,
whichn preserve traditions and interpretations emanating from
Jesus and his followers in a Jewish world of thought. Eventhoughl o
the 1nvest10a,or has nalnSuak1ngly ‘examined the horizontal cross-
section of this religious uradltlon, he cannot neglect to see
the extre dimension that makes this religious expression viable
end meeninzful in its:particnlér way. To be able to see this
cleerly, he must study the verticzl cross-section of the historical
religious tradition.. For there is & straizht line running from
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the 0l& Testament throush the Intertestamental times up to the

ts rscoré=d@ in the Gospels, including the formative years of
the churca, This development, which indeed affects the Christizan
méssage, reflects dynamics of Jewish scriptural interpretztion
that must be fully comprehended in order to present a proper
w Testzment exegesis. This zpoproach, waich can be described as
Inte?ﬂretation‘Criticism;S, must accompany the modern critical
results of literary (form, source and.redaétion), historical znd

textual investigations, Furthermore, this! approach is not concerned
with treditionszsl or new hermeneutics, thnough valuable for understanding
how the theolo ogian or the preacher in different ages made the

Christian message relevant and mesningful to his day. It aims at

a journey back in time, in order to see now hermeneutics ==
applied to the Bible in the First Century gave rise to the
Christian Gospel in the first place. Once the fuller meaning of
this literature in its proper sebting becomes evident, it may lead -
to new dirsctions in our contemporary exegesis, as well as to
conscious efforts to dispel existing anti Jewish notions,

The Kew Testament exegete must refrain from-simply,draﬁing
on parallels of early dated msterisl, no matter how suggestive
they mzy be, without first evelueting the system in which they
appearlg.'-He must be cautious not to interpret a cited 01d ,
Testament text in isolation without evaluating the fuller implication
derived from the lection in'its liturgical se%tingzo. He should
not -develop 2 thesis from preconceived positions, without testing
them out in their organic relationship to the total religious
expressionzl. Purthermore, he should not judge Jesus' message
simply by 2 criterion of dissimilarity, thereby defining its
authenticity in terms of departure from contemporary'Judaismzz.
Tor he mey ignore in his study the appearance of similar
‘expression in different Jewish circles., Its siznificance does
not connots unigueness, tut seems to suggest 2 narticulaf stress
or 2 peculiar siructure in which it is placed 3 The exegesis
cannot -de velon solely from 2 relicrce on secondary literature,

without first asseying closely the primary Jewish sources,



contemporary scholarship are
tc the study of the Gosrpels.

s
he seperation of the urnite of

whether in oz n forms, and from the finasl redacted

rorke, refleciting the theology of the Evengelists, The results

of thiz investigzetion relste to the history of *transmission as
the historical settin

T
es to thes Gospel writers, Ho'ewer, the
roper evaluvation of the Cospelic message, that preserves voth the
Mue_eﬂd the presching sbout Je:us,"daﬁionlv be
1ler understanding of early Jewish scrwptma_
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interpretation, In tris case, the Gospﬂ S relate}heav11y to the
liturgzicel expression of the Jewish coamunlty.

Jesus' ministry is-sssociated with the svnagogal Jews, the
country folk and‘the sinners of the socisty, whose religious
lmoviledge comes from 2 1iturgical world,Jesus" disciples are not
members of academic cireles, The religious terminology (e.g.,
"Kingdom of God"; "Father [ﬁn heavei]"), the introductory
forﬁulas ("Woe"; "Happgpigﬂﬂﬁ, the proverbs ("measure for
measure";"physicien heal thyself") and principles ("a disciple is
not above his teacher”; "Elijah does come,..s0 also the Son of
24 The
followers of Jesus, who continued to preach in the public forum

f the Temple or synagogue, developed the kerygma from a lit¥rgical
settlnggs This development can be seen in the preserved primitive
sermons of Acts and in the Gospels themselves, They reflect ful-
fillment texts used in preaching, lectionary structures, midrashic

Man") are 2ll true reflection of liturgical expression

principles and motifs, Jewish homiletic forms and a recital, The
academic expression affects more the Pauline epistles than the

Gospels, In the latter, only the Pentateuchal interpretations
of Jesus reflect’ given éalakhic'hermeneutics or the application
B G5
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or tne "seyag' principle~ ", Yet the communal expreSsion governs:
Pherisees on the matters of Haburah s
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Jesus' reaction to TF

concern: tithes, purities and vows.. -Jesus' teachlngs on Sabbath,



divorce and money suggest also 2 knowledge of Essenic Yahed's way
'7 ) .
of 1ife2'. '
Jesus' didectic ministry should be evalusted as a further
extension of* the liturgicsl and communsl expressions, introducing
both 2 theocrzti

-

and an eschatological models for livinz in God's
r view of the ministry dr raws om a cor iplsx 0O
in

.
presence, A rrope

reletionshins 2nd combinztion of forms, The uosn311c account is
"pzsed on how Jesus relztes to and understood by the different dis sciples
and the peopl the scribes and the Fherisees, Jewish and Roman

g,
-authorltles, es well as how he is compared with John the Baptist, °
the Prophets end existing lMessisnic views. It reflects the time
of Jesus in aadition to later apologétic'aﬁd polemical interests
of the Church, . The historical Jesus does not conform to one
description, either as a rabbi, an Essene;'é charismetic miracle
worker, a zeslot or & magician. Different expressions and various
forms can only a2dd to the uvunderstanding of his own consciousness,
In any case, nis ministry does_not-suggest'a radical deperture
from Judaism, '

Let me conclude with illustrations teken from the dldaCulC
ministry of Jesus and the wubsequent Gospelic tradition z2bout
Eésué:_bTha theocratic teachings of Jesus are usually interpreted -
in contrast with the rabbis. In essence, they relate to confliet
situation confronting those who lived by'God's’demandmentE- fhen
interpersonal obligation comes into conflict with a transpersonal
proscription, Such is the didactic parsgble of the "Good Samaritan”
(Lk. 10:30-35). The priest and the Levite, on their way back to
their peer groups, do not -take care of the fallen person, as demanded
oy the interpersonzl law of "Love thy neighbor as thyself" (Lev. 19:18).
They cross over to the otaer side in order not to be contaminated
with what appears to be & corpse, & transpersonal proscrlptlon
(Lev., 21:1)., ‘An Isrzelite is not mentioned; for he is indeed
not faced with this dilemma, Another example (¥k. 7:9-13= M¥t, 15:3- 6)
"Honor thy father and thy mother", an interpersonal obligation in '
terms oi support, was cancelled out by dedicating the food to the



"evil inclineation" was Upro
T

Temple in form of & gift-vow, The food is forbidden to 211,

s

including the perents, by & +transpersonal proscription., For

Jesus the concomitant duel commandment of 1ove, which governs in
many w2ys his eschatological program, dictates the resolution in
thess theocrztic conflict situetions, DNote that post Jamnian

rabois solve it in similar fashionga. Hoﬁever, Jesus in his teachin

is not introducing a messianic Torah, which comes to alter the £

former covensntzl demendments ™", Jesus eecnat0¢oglcgl demancs
are made on those trensformed individuals :in whose life the

)

e v

oted. So the 'Hasgaﬂlc meterial on
Messianic Times refers to tne elimenation of the "evil inclinztion",
a fulfillment of Ez. 11:19, In this light, the Rabbis suggest
that given transﬁersonal demandmerts, such as sin.sacfifices, will
not be apﬁllcable g o

4s far aS‘Ihe Gospelic tradltlon is concerned- For example,
the Passion Nerrative is influenced by early Christian kerygma and
recital., Not only liturgical texts (such =s Ps. 22 or Hallel
Psglms 116-118) but also basic atoning sacrificial motifs, in
addition to the Sacrifice of Isaac30
Passion Story, an early Christian work, is not merely &

, 8overn the MNarrative, The

journmalistic record of events but 2 recital history of beiievers.
The ritualistic background of Tamid sacrifice, Paschal lamb, Red
Heifer, tne%canecoat and the_ ‘Beheaded Heifer serves to explain

the expiatory death of Jesus. Such is elso the development in the
Letters to the Hebrews and of Barnabas, The last two sacrifices
egbove determine the inclusion of Far reaching statements

affecting Jewish - Christian relations throughout the ages. Jesus
is selected over Baresbbas and the'crowd demands his déath.' Sol
the Scapegoat is chosen out of two identical goats on the Day of
Atonement. The crowd hastens its departure to a rock (compzre
Gologthz) to be killed as a sign of total remission of sins

(Lev. 16:22 and ¥ishnzh Yoma 6). The Beneaded Heifer comes to
gosolve the community from the sin of homicide commited byluﬂknown
verson(s), The suthoritive body wsshes its hands over ths Heifer,
declaring, "Our hands did not shed this blood", . Whereas the



.y group respond, "Do not let guilt for the bhlood of the
1t be updn vour people Israel'. Similarly Pilete washes
eying, " I am innocent of tris man's blood". The
n et his blood be upon us'", The counternart td'
i .

;s ML
this Metthezn tradition is Tuken accouant of Jesus! stateme¢u,-”
e

them", The Behead
-the awarensss that the HOTy Spirit af

ffir e o
Heife%] causss their forgiveness”., (See D, 21:6-9 and Misuhnah
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MAILING DIRECTIONS

Assignments should be written in ink or typed on-8 1/2

‘'by 1ll-inch paper, using both sides of the sheet, unless

otherwise directed.

Written assignments should have margins adequate to carry
instructor's comments and suggestions. Double space between

separate items of written assignments.

Correct speiling, good English, and proper punctuation

are important. Proofread every paper before mailing it.

Number the pages of your written assignment, place them
in order, and write your name in the upper right-hand
corner of each sheet. Place in a preaddressed envelope,

properly filled out, and attach the correct postage.

So you may have the advantage of the comments and

suggestions of your instructor as you prepare the ongoing
written assignments, submit only one assignment at a time.
Wait for it to be returned to you before submitting the

next one.

Should you have any problems in understanding any of the
readings or in completing particular aspects of the
written assignments, indicate such on a separate sheet

and submit it with your written assignment.
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Introduction

It was the philosopher George Santayana who complained that
Judaism was an intolerant religion. The Greeks, he argued, were
able to integrate foreign gods into their pantheon while the Jews
rejected all other gods in favor of their oﬁe God. Santayana was
not altogether wrong, but neither was he fully righf, The gods
of thelancient'WOrid were largely territorial. ~ Their juﬁisdiction
extended over a‘particular piece'of land, and Qhen one left that
piece of land,.one came under the jurisdiction Qf the god of the
adjacent land. Respect for gods other than one's own was there-
fore built ‘into the system, since the competence of one's own God
had definite boundaries.

The radical novelty of the Jewish concept of God was the
belief that the God of Israel was not geographically limited but
was the God of the Jéwish people wherever they might be. It must
be noted that Israel became a people.prior to its entry into the

land of Israel, which is probably why if is able to continue as

a people after it is expelled from its land. Because the God of

Israel is not geographically limited, it is impossible to share
his power with other gods since the jurisdictions cannot be
separated. For this reason and for others, Judaism cannot
share the eclecticism of many other religions; it forces its
worshippers to choose between God and Baal, excluding the
possibility of good relations with both.

Christianity inherits this”either/or from Judaism and under-

stands itself as the "true"faith. Given these basic considerations,
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conflict between Judaism and Christianity becomes inevitable
precisely because they have a common foundation and share a
similar, but not identical, understanding of the God who speaks
out of the Hebrew Bible to Jews and out of both the Hebrew Bible
and the New Testament to Christians. The affinity of Christian-
ity to Judaism and the differences between them thus generate
the interaction and tension that is the history of Jewish-
Christian relations.

But we are somewhat getting ahead of ourselves. We have
been speaking of Judaism and Christianity as two distinct
religions whose relations are being investigated. While this
approach is appropriate for much of the history of relations
between the two faiths, it has not always been so. At the out-
set, Christianity was a Jewish group, one of the many that
flourished during the period just priof to and just after the
beginning of the common era. The separation from Judaism
started when the large majority of Christians had become not ex-
Jews but ex-pagans. Gradually, the Jewish church, the community
of those born into the covenant of Abraham who had come to look
at Jesus as the Messiah disappeared and the church therefore
became a church of Gentiles,_be it a special sort of Gentiles,
those who had come to love the God of Israel who, as they under-
stood it, had sent His son to redeem mankind. When the church
became exclusively @entile, it insisted on a separation'from
the Jewish fﬁith, but not a complete one. It rejected the
suggestion that it free itself from the Hebrew Bible. On the

‘other hand, it shifted its day of rest from Saturday to Sunday
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and took other precautions not to be confused with its mother-
faith.

The record is therefore complex. Medieval Christendom saw
Jews as guilty for the rejection of Jesus as the Messiah and for

their part in his death. But Judaism was also the mother-faith

- and Jews therefore had rights, above all, to stay alive and,

within limits, practice their faith. Jews were the only group
in Christian Europe who were not Christian yet tolerated. There

is no doubt but that Christendom had the power to exterminate

all Jews. If it did not do so; the reason must be sought in the

ambivalent attitude of Christianity to Judaism.

The course.begins with an exposition of some elements in
Judaism which must be understood if Christianity is to be under-
stood. It then moves to the Gospels and the pérson of Paul.

And from there on it moves gradually to modern times. Before

you start your work, write a page or two setting forth your

present ideas of how Judaism views Christianity and how

'Christianify views Judaism. After you have finished the

‘coursey you might want to reread this essay and use it as a

guide to determine whether your views have changed.
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Unit I

Reading Assignment

Required: Georgé F. Moore, Judaism in the First
Centuries of the Christian Era pp. 3-216

Margolis & Marx, History of the Jewish
People PP. 216-233

- Optional: Encyclo aedia Judaica articles "Pharisee,"
"SEammalﬁ'"Hi;lalﬁ'”?almud" and "Midrash."

Louis Finkelstein, Pharisees (1962j; 2 vols.:

Asher Finkel, The Pharisees and the Teacher
of Nazareth (1964) ) !

William D. Davies, Introduction to Pharisaism
(13967)

~ Solomon Schechter, Some Aspecfs of Rabbinic .
Theologz (1923)

Discussion

This unit covers the deQelopment of Judaism from about thel
5th Century B.C.E. to about the end of:the Second Century C.E.
The following three units will examine the theqlogical and
religious ideas of the rabbis in some detail. Here we wiil get
‘the preliminary historical overview. Moore-divides his intro-
duction into two parts.

The first part (pp. 3-121) deals with the history of the
period. He starts with Ezra because the focus on the law is
associated with him. He then traces the appearance of the
Scribes and Pharisees and contrasts the latter with competing
groups of Jews. Anlunderstanding of the Pharisées-is vital if
we are to understand Jesus' relationship to the Pharisees as it

“emerges in the Gospels. As you read, ask yourself what criticisms,




»h=

if any, can be made of Pharisaism as it develops over the
centuries.

The sécond part of Moore's introduction deals with the
sources from which we derive our knowledge of rabbinic Judaism.
Here you should become acquainted with the main forms of
rabbinic literature: commentaries, legal codes and homiletical
(midrashic) interpretations. Thé various forms leave their
imprint on the Jewish mind, and you will see them reflected in
the New Testamént. There are some puzzles here to which no one
has a certain answer, such as why the Mishnah does not follow
the biblical order and substitutes codification for biblical
commentary. Try, if possible, to relate form to content by
asking yourself whether the commentéry form tends to produce
ideas different from those that emerge in the codes. This is
a difficult question and don't worry if you.cap't answer it

easily. You won't be alone.

Study Questions

Ys What were the main accomplishments of the Men of the

Great Synagogue?

2 What picture of the Scribes emerges from the Book of Sirach?
3 What factors led to the Maccabaean revolt?
4. What were the main differences between the Pharisees

and the Sadducees?

5: What were the similarities and differehceslbetween Shammai
and Hillel?
6. What were the different kinds of commentaries on the Bible

that developed among the rabbis?
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7. What_are the main differences between Mishnah and Midrash?

8. What are the main non-rabbinical sources dealing with the
periqg of:rabbinic Judaism? |

9. What contributions-did Philo and Josephus make to our

understanding of rabbinic Judaism?

Written Assignment

Rabbinic Judaism remains tied to the Bible while at the
same time developing a character of its own. Analyze the main
traits of rabﬁinic Judaism and contrast it, as far as you can,

with biblical Judaism.

NOTE: The written assignments for each unit should
be between 2-3 double spaced, typewritten pages in
length. Thét comes to between 500 andz75b'w0rds,

perhabs'up to 1,000 words, but not much more:
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Unit II

Reading Assignment

Required: George F. Moore, Judaism in the First
Centuries of the Christian Era pp. 219-552

Optional: Encyclopaedia Judaica articles "Synagogue,"
"Proselytes," "God," "Sin" and "Repentance."
See also titles listed in Unit I

Discussion.

Christianity cannot be understood without considerable
knowledge of the main ideas and institutions of Judaism in the
period just before and after the advent of Christianity. Some
~of the ideas discussed in this unit illustrate this truism very
adequately. One such example is the idea of conversion to
Judaism. Judaism thought of itself as the one true religion,
whose God was destined to become the God recognized by all of
humanity. No 6ther religion of the period had such a vision
of.a humanity worshipping a common God. Because Judaism had
this vision, it had to.make it possiﬁle for non-Jews to become
Jews. We will later study the centrality of the idea of
conversion in Christianity.

The same is true of the idea of sin. Since Judaism saw
God as a lawgiver who reveals his will to man, human actions
that went contrary to the will of God became a possibility, and
thereby the idea of sin was born. Juxtaposed against a God
whose will is firm and clearly revealed, man's sin can become
an unbearable burden totally destructive of human potential.

In this context, the idea of repentance develops in Judaism
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and makes it possible for man to recoup his losses, té obtain
forgiveness after he has sinned. We will see that the problem
of sin is also central to Christianity and we will learn that
repentance is partly replaced by atonement in Pauline thought.

| As you-read this unit compare, as far as your knowledge
permits, tﬁé ideé of Judaism with those of the Gréeks, |
esﬁecially the Gréék.philosophérs. 'This is a never-ending
topic of discussioh-among scholars. But you need do no special

reading in Greek thought for the purposes of this course.

Study Questions

L What'feafures of Judaism feflect.its being a national

religion?
2. What factors led to the including of some books in the

Scriptures and thé egclusion of others?

3; What relation did the Unwritten Law have to the Written Law?

4. What were the main stages in the development of the
synagogue? .

. ek varietiedNed proselytes are known and what was the
rabbinic attitude toward them?

6; . What are the chief distinguishing characterisficé of the
bibilical God?

T How are the majesty and accessibility of God related?.

8. What is the relation between the Bible conception of
man and of Go&?

9. What are the main kinds of sin of which man is capable?

lﬁ. Whatdifficulties does Judaism have with the existence of sin?
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11. What is there in the relation of God and man that makes

repentance possible?

Written Assignment:

Choose three basic ideas in this unit and analyze their
relationship. Show how each modifies and influences the others.
For example, how does Judaism's conception of God influence its

conception of man and how is Judaism's notion of sin related to

its notion of man?
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Unit III

Readihg Assignment

Required: George F. Moore, Judaism in the First Centuries
of the Christian Era, Volume 2 pp. 3-197

Optional: Encyclopaedia Judaica articles "Circumcision,"
"Sabbath," "Family," "Charity" and
"Festivals." ©See also titles listed in
Unit I

Discussion

In Uﬁit II you have been reading about the basic ideas of
Judaism such as God, man and sin. But Judaism has never been
satisfied with just theoretical formulations. It has always
insisted that theological and moral ideals be translated into
reality so that they could havé a distinct éffect on the Jew's
everyday life; In this unit you learn about some of the
observances by means of which ideéa are translated into the
lifé of the.community énd the individual.
| As you read about such commandments as circumgision, the
Sabbath, the festivals, etc., you should ask how they fit into
the totality of Judaism. bo these practices.have an underlying
moral purpose or are some of them inexplicable, having to be
obeyed because they have been commanded? Cén_the commandments
be divided into the "ceremonial" and the "ethical" or is such
a division foreign to the Jewish spirit? How much do the
commandments expeét of man? Are they realistic or do they
seem to be more appropriate for angels than men? These
questions are important (and also difficuit to answer) and they

come up in one form or another when the dialogue between
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Judaism and éhristianity begins.

There is one other question that you ought to be asking.
In the period before 70 C.E. the Temple in Jerusalem was the
center of Jewiéh religious life. It was not at all self-evident
that Judaism was destined to survive the destruction of the
Temple, but it did, and in retrospect we .can ask what made this
possible? What features of pre-exilic Judaism reduced depen--
dence on the Temple without underminiqg the deep reverence in
which the Temple was then and continues now to be held by Jews?
You might want to think of the institution ﬁoSt closely
connected with the Temple, the offering of sacrifices, and try
to find out what the prophetic and rabbinic attitudes toward

sacrifice were.

Study Questions

P Why is it a.mistake to divide the law into ceremonial
and moral parts? |

7 What is the structure of rabbinic law condebning the
labors prohiﬁited on the Sabbath and what are its
roots ih Scripture?

35 Why do you think circumcision and the Sabbath play such
a cruciél role in Judaism?

Y. What are the majdr festivais of Judaism? Do they
célebraté the natural cycle (seasons of thé year)‘
or events of Jewish history?

5. What are the major fasts of Judaism?

6. Doeé Judaism regulate only éonduct or both conduct and

inner attitude? Prove your contention.
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7. How does a Jew "hallow God's name?"
8. What are the main features of the Jewish attitude to
rulers?
9. What was the role of women in ancient Judaism?
10. What are the main reaéons for the importance of the

family in Judaism? Why is celibacy disapproved?

11. What are the distinguishing characteristics of the Jewish
attitude to charity? |

12, How does Jewish justice differ from some other ideas of

justice you know?

Written Assignment

Since the Enlightenment, there has been a téndency to
separate the ceremonial from the moral aspects of Judaism, with
the former subject to modification and the latter much less so.
On the basis of your reading for this unit, analyze the issues

involved in such a separation.



TERM PAPER TOPICS

Below is é list of term paper topics for the course
on JUDAISM AND CHRISTIANITY. Choose one topic and
examine it in a 2500 word essay.that is to be submitted
~at the same time that you submit the written assignment
for uUnit XII. (If you wish to write on a tepic other
than one listed below consult with your instructor about
the matter.) |

In preparing'the essay, you should make use of othef
reading-materiéls besides those that.are required in the
'coﬁrse. Your instructor will.be;glad to supply you with
bibliographiqal references, and answer any questions

that arise in the course of your research.

1. Jesus and the Prophets: Similarities and Differences.
2. Paul: Founder of a new religion or Jew for Jesus?

3 The Judaism of the Marranos.

4. The Vatican II Statement on Jews: Evolution of a
Document.
5. The German Churches During the Nazi Period.

6. Jewish Views of Christianity
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Unit IV

Reading Assignment

Required: George F. Moore, Judaism in the First
' Centuries of the Christian Era ;
Volume 2 PP. 201-395

Optional: Encyclopaedia Judaica articles "Prayer,"
: "Belief,n "otudy," "Humility," "Afterlife"
and the "Messiah."

Joseph Klausner, The Messianic Idea in Israel
(1955)

Discussion

There is no idea more crucial to an understanding of Chris-
tianity than the notion of the Messiah. Because Jews thought of
themselves as the nation whom God had chosen from among all the
nations of the earth, they did not easily resign themselves to
‘national humiliation. Jews could not fqrget their days of glory
under David and Solomon, and when their fortunes declined they
became convinced that God would send a descendant of David who
.would expel the foreign invader of the Holy Land and restore
Israel's power. In due time, this Davidic ruler was understood
not only to restore cqnditions to what prevailed under David
and Solomon, but to bring about a radical transformation in the
very conditions of human existence and society. As life under
Roman occupation became more ;nd more difficult, the imminent
arrival of.the Messiah became very real. It is in this
atmosphere that Christianity was born.

The resurrection of the dead is intimately connected with

messianic expectation. Jews believe that the dead will rise
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have been unthinkable for the Greeks. For them, the body was a
curse, liberation from which was a blessing. For the soul to
find itself embodied once more after it had succeeded in ridding
itself of the body was not only unthinkable but would be a
disaster instead of something to look forward to. For Judaism,
the body is an integral part of man and death is defeated only
when man once again obtains use of his body of whiéh he was
deprived in death.

Try to connect the Jewish view of the body with what you
will read in this unit and what you have read in the other
units about Jewish ethiecs. You will then discover the basic

reason for the concreteness of Jewish religion.

Study Questions

1. What is the significance of the fact that in Judaism God
is often addressed as the father?

2 In Jewish prayer individuallrequests are rare. Usually,
all benefits are requested for the community (bless us,
heal us, etc.) rather than the individual. Discuss
the significance of this fact.

3. According to Jewish teaching, what is more important,
the study or doing of the Law? Explain your answer.

4. What is the Jewish attitude toward suffering? Is
suffering always interpreted as divine punishment?

5. What aspects of Jewish sexual morality do you find
most characteristic?

8. Is punishment after death an early or late idea in Judaism?

What is the reason for it being early or late?
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What is the relation between the afterlife and resurrection?
What problems dOIYQU see in the relatién of these
two ideas? | I

Do you think that Jéwishlmessiahism is basically political?
What is the relation betweéﬁ the religious and
politiqal in messianism?

Did Judaism conceive of the Meésiah as. a human being or
as éomeone more thap human? Explain your answer.

what'role.did'human action play in the comiﬁg of the
Messiah? . |

What is fhe significance of the last.judgmeﬁt for the

Jewish understanding of divine justice and mercy?

Written Assignment

The future plays a very important role in Judaism. Which

ideas in this unit point toward the future and which to the

past? Do you detect any actual or potential conflict between

past and future? Explain your answer.
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Unit V

Reading Assignment

Required: The following readings are from the New Testament:
Matthew, (complete)
Mark, chapters 2,7,10,11,12,15 & 16
Luke, chapters 2,4,5,6,11,12,13,22,23 & 24
John, chapters 1,2,5,8,9,10,12,14,15,19,20 & 21
Acts, chapters 5,15,21

Martin Buber, Two Types of Faith (complete)

Optional: Encyclopaedia Judaica articles "Jesus" and
- "New Testament."

David Daube, The New Testament and Rabblnlc
Judaism (I956)

David Flusser, Jesus (1969)

Discussion

In this unit you ﬁiil read selections from the Gospels as
well as the Book of Acts. These materials must be read with
¢care so that you absorb the details which are often most
important. In reéding these texts, you are coming into contact
with materials that have generated a vast amount of scholarship
and the most diverse interpretations. Scholars have attempted
to determine dates of composition of these writings, who wrote
them, what sources the writer drew on and how historically
reliable they are. We do not go into most of these questions
because our purpose is not scholarship for its own sake, but
introducing you to the main ideas of the New Testament and to

study its roots in Judaism.
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There afe four Gospels and, to a large ektent, each fells.
the same story. The four stories are not identical, however,
and you might wish to take two or three episodes which are
reported in more than one Gospel and compare the treatment they
receive in'eaéh.. What differences do youdiscover and how
significant are the differences?

Your main focus, as you read, should be on the Jewish
content of the Gospels. Do you see Jesus as basically an
observant Jew §r as a rebel who is out to break decisively
with rabbinic Judaism? Pay particular attention to his debate
with the Pharisees. Many have thought that because he criticizes
the Pharisees most frequently, he is most opposed to them. But
we must remember that often we devote most of our critical
attention to points of view relatively close to ours because
with them we have a common language. An example of this is
the intensity of debate among Marxists, all of whom share a
~ common allegiance to their master. You might also wish to
inquire into rabbinic polemics recorded in the Talmud. Very
.often these are far sharper tﬁan the polemics recorded in the
New Testament. You ought also to ask yourself whether Jesus'
views were closer to groups other than the Pharisees. .To
answer this question, a reading of the articles on "Dead Sea

Scrolls" and "Dead Sea Sect" in the Encyclopaedia Judaica

would be useful.

Buber's Two Types. of Faith is an interpretation of both

Jesus and Paul. You might therefore find it helpful to do the
New Testament reading of both Units V and VI before reading

the Buber study.
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Study Questions

10.

11,

NOTE: 1Inanswering these questions, cite specific

passages wherever possible.

Discuss the positive and negative things Jesus says about
the Law. Try to weave these sayings into a consistent
doctrine.

What is Jesus' conception of faith and what relation
does it have to the miracles he performs?

What is Jesus' relation to God?

Discuss Jesus' ethical teachings in relation to the
ethical teachings of the rabbis. What are the
similarities and differences?

What is Jesus' attitude toward the Temple?

Do you detect any differences in point of view among the
four Gospels? Explain your answer..

Why does Jesus use parables so often? How does the use
of parables shape his teaching?

Do you get the feeling in reading the Gospels that Jesus
intended to form a new religion? Explain your
answer.

Who do you think Jesus thought he was? Who do you think
his disciples thought he was? Explain your answers.

Do you find a mood of messianic expectation in the |
Gospels? Explain.

Choose several passages from the Gospéls that Buber
interprets and explain Buber's insights as well

as his method of interpretation.
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12. How does Buber distinguish between "pistis" and "emunaﬁ"?

13. What, for Buber, are the main differences between Jesus
as depicted in the Gospels and the theology of Paul?

14. From your readings of Acts 15, expiain the problem that
faced the Jerusalem church and the solution that was
arrived at. |

15. Canwe infer anything about.circumcision and observance
Iof the Law by the Jerusalem chﬁrch from Acts 157

Bxpléin,

Written Assignment

It has been said that the Gospels cannot be understood
by someone who lacks knoﬁledge of rabbinic ideas. Evaluate
this claim using as much evidence from the Gospels and your

knowledge of rabbinic Judaism as possible.
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Unit VI

Reading Assignment

Required: The New Testament

Romans, chapters 1-11
Galatians, chapters 3-6

William D. Davies, Paul and Rabbinic Judaism
From beginning of book to p. 85

Optional: Encyclopaedia Judaica article "Paul of Tarsus"

Albert Schweitzer, Paul and His Interpreters
(1912)

Joseph Klausner, From Jesus to Paul (1943)

Hans Joachim Schoeps, Paul: The Theology of the
Apostle in the Light of Jewish Religious

History (1961)
‘Samuel Sandmel, The Genius of Paul (1956)

Discussion

' There are those who believe that if not for Paul, Christianity
would still be a small Jewisﬁ sect. and ‘the Western.world would
never have been Christianized. There is, of course, no way of
proving such an assertion, but there is little question that Paul
was a decisive influence on the development of Christianity. He
had not known Jesus during his lifetime as had the disciples.

But he did have a radical conversion experience on the road to
Damascus and his life would never be the same again.

As you read Paul, ask yourself what his attitude to Judaism
was. Paul speaks critically of the Law (Torah) and therefore
he has been accused of separating Christianity from Judaism |

by rejecting the Law. It is, however, often forgotten that
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Paul opposed'gentilé qircumcision and bbedience to the Law.
‘There is good reason to believe that Paul himself remained an
observant Jew fhroughout his lifetime and that he would have
considered it self-evident that Christians who were of Jewish
descent were obligated to obey the Law. If this interpretation
is correct, then Paul thoﬁght of the Church as being made up
of two complementary segments: Jews and Gentiles. They would
have in common their faith in Jesus as the Messiah, but while
Jews.woﬁld cbntinue précticing the Law as before, Gentiles
would need'fo obey only thqse laws which'JudaiSﬁ considered
obligatory fop:noh-Jews; &ne: , the_Noachide.commandments.
Tﬁe_Davies-book is the most technical you will read in
this course. -Davies, to cite one example, has a habit of
quoting Greek words and passages without translation. While
you will probably find this annoying (but phly'if you don't
 read Greek}, you should not let'it_really bother you. You
can usuallf discern thé drift of the argument anyway and the

over-all quality of the book makes up for such inconvenience.

Study Questions

1. What is the.relationshiﬁ between Paul's view of sin and
thelimportance he attaéhed to Jesus as the Messiah?
2. What does Paul mean by "justification by works" and
- "justification by faith?" How does Abraham_figufe
in this distinction?
3. What is the'relatiohship between the Law and sin for

Paul?
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What does Paul believe about the election of Israel?
‘Has Israel lost its election by rejecting Jesus as
the Messiah?

What are Paul's views about the desirability of Gentiles
who wish to become Christians being circumcised and
accepting obedience to the Law?

From your reading of Acts, chapter 15 (Unit V) can you
draw any inferences concerning the Jerusalem church's
attitude toward the necessity of Jews who believe in
Jesus as the Messiah obeying the Law?

How does Adam (first and second) figure in the theology
of Paul?

If the Church is the new Israel, there is no function left
for the old Israel. Explain how Paul dealt with this
problem, as explained by Davies.

Davies connects rabbinic teaching about Gentiles and their
obligations wifh Paul's teaching about non-Jewish
Christians. Explain the connection.

How does Davies disagree with Montefiore on the differences
between Palestinian and Diaspora Judaism?

What connection does Davies find between the rabbinic
~doctrine of the "two impulses" and Paul's view on

the flesh and sin?

In Davies' view, did Paul break with Jewish nationalism?

- Explain.

L4



=P

Written Assignment

Suppose our knowledge of Christianity were based exclusively
on the writings of Paul. How would our picture of Jesus and
his teachings derived exclusively from Pauling writings resemble

and differ from the picture derived from the Gospels?
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Unit VII

Reading Assignment

Required: William D. Davies, Paul and Rabbinic Judaism
Pp. 86 to end of book

Optional: Same as Unit VI

Discussion

IYou read a part of W. D. Davies' study of Paul for the
previous unit. This unit is devoted to the remaining portion
of the work. One of the virtues of the ook is that it deals
rather thoroughly with other interpretations of Paul. Davies
states the positions he does not accept fairly which is more
than can be said about some scholars who cannot repeat without
distortion any point of view with which they disagree. One of
your major assignments in this unit is to learn something about
problems of interpretation. Frequently, scholarly differences
result from a text which contains contradictory tendencies so
that different interpreters emphasize different aspects, and
they are all right becéuse there is support for the different
interpretations in the text.

You have. already been warned not to worry about the occasional
Greek quotations in the Davies text. Though one wishes thét
they had been tfanslated, you can usually get the idea without
the benefit of a translation. Sometimes Davies indicates the
chapter and verse from which the quotation is taken and you can
then look up the English version. Otherwise, you should not
have too much difficulty with Davies' book and you will learn a

good deal about the Jewish background of Paul.
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Davies believes that Paul's: faith ih Jesus-és the one through
whom man was offered eternal'life_did-not'fesult ffém a dis-
satisfaction with Judaism. According to Davies, it wa§ not dis-
satisfaction with Judaism but attraction to Jesus that made the
difference. And yet the.Jewish reader cannot but remain
perplexed-by Paul's apparent lack of understanding for the
- religious power.of the doctrine of repenténce} To put it more
strongly, God seeks the opportunity to forgive if man begins
that turning from sin and return to God that constitutes
repentance; it is that which has enabled Jews to love God as
sinners. Paul sees man crushed by sin in the absence of the

sacrificial atonement of Jesus. Ask yourself whether Davies

lends sufficient wéight to this prdblemé-

Study Questions

1. Does Davies generally emphasize similarities orldifferences
between rabbinic teachings and the opinions of Paul?
Explain.=

2. For many Jews, the death of Jesus was evidence that he
had not been the Messiah. ﬁow, in Davies view, does
Paul cope with this problem?

3. How do Daﬁies'.views of Paul's relation to Hellenism and
the.mystery religions differ from those of other
séhpiars (Goodenough and Schweitzer) he discusses?

4. As Davies explains, what for Paul was the ethical
significance of dying and rising with Jesus?

5. How does Davies interpret Jesus as a new Torah?

Explain.
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What is the relationship, according to Davies, of Paul's
concept of sﬁirit and the rabbinic doctrine of the
holy spirit?

What value does Davies .attach to the psychological in
explaining Paul's ideas?

Explain the relationship of Jewish ideas of sacrifice
to the death of Jesus as interpreted by Paul.

How does the Jewish attitude to the drinking of blood
relate to the last supper and the eucharist?

How is rabbinic teaching on obedience and suffering
relatéd to the Pauline interﬁretation of the death
of Jesus?

What is the relation between Jewish teachings on
resurrection and Paul's views of the resurrection of

Jesus?

Written Assignment

Davies' book is an interpretation of Paul. Discuss the

most important features of this interpretation by pointing

out those aspects of Paul's thought to which Davies attaches

primary importance and those which he finds less important.

Is Davies' interpretation, in your view, a balanced one?
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Unit VIII

Reading Assignment

Required: Jacob R. Marcus, Jews in the Medieval
World. pp. 3-97

Margolis - & Marx, History of the Jewish
People ' PP- 287-476
Optional: Encyclopaedia Judaica.articles on "Maimonides,"

"Inquisition," "Crusades" and "Disputations’
and "Polemics."

Cecil Roth, History of the Marranos (1932)

» The Spanish Inquisition (1938)

Solomon Grayzel, The Church and the Jews in
the 13th- Century (1966)

Discussion

We now turn to Jewish iife in Christendom. Christendom is
‘defined as the cbmplex of institutions ana practices that
developed around Christianity as a faith. From an analysis of
conditions in Christendom one cannot simply assume that they
reflect the authentic teachings of Christianity. At the same
time, since both Judaism and Christianity are historical
religions and not abstract philosophies ekisting in a Platonic
realm of ideas, one is entitled to an interest in the actual
historic manifestations of such historic religions.

As you read the material in this unit, you ought to keep
two points in mind. While it is, of course, yéur right to
dréw conéluSions from what you find, it is important for you
not to approach these matters exclusively frdm the point of

view of a reader whose opinions reflect only the values of the
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second half of the twentieth century. It would be simply too
naive to expect the ninth or the twelfth centuries to have our
ideas of toleration. You ought to try to understand, even if
not to approve, the frame of mind of ﬁersons living in other
centuries. This is one of the most valuable skills that any
education can confer. Secondly, you must understand that Jews
were largely powerless during this period and that it is
fascinating, though perhaps not very useful, to speculate on
how Jews would have acted were they in the majority with power
in their hands.

The legacﬁ that Jewish life during the Middle Ages left
behind is still very much with us, both as it affects Jews
and Christians. The Emancipation and the Enlightenment changed
many things, but attitudes of Christians_and Jews to each other
were not altogether erased. The Jewish sense of éxclusion,
-of’being an outsider to the dominant culture, of being subject
to continuous persecution lingers, reinforced by the events of
the twentieth century. And Christian hostility to Israel |
has also proven more resistant than might have been imagined.
This unit deals with the social and political aspects, while
the nexf will look into the more strictly religious aspect,

of the relationship.

Study Questions

1. What, generally speaking, was the legal status of Jews
in Christian Europe?
2. What do you know about Christian converts to Judaism

during the Middle Ages?
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3. Compare and contrast the 6onditions of Jews in Spain and
| Italy - during the Middle Ages.

4. Discuss Maimonides'_attitudeltoward'réligions other than

Judaism.
- 5. Discuss the effects of the First, Second and Third

Crusades on Jewish life of fhe period.

6. Discuss.the wearing of the badgé_by Jews dﬁring the
Middle Ages.

7. Discﬁss the expuision of the Jews from England in 1230.

8. Discuss some disputation betweeh Jews and Christians duriﬁg
the Middle Ages.

9. What were the origins of the Inquisition aﬁd how did it
afféct Jews? -

10. Discuss the. attacks on the Talmud during the Middle Ages.

Written Assignmeht

A% = haé_been said that Jewish life during the Middle AgeS"
had its periodé of stress,.but generally was not nearly as baa
as is generally thought. On the basis of your reading, do

you agree or disagree with this statement? Explain your reasons.
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Unit IX

Reading Assignment

Required:' Jacob R. Marcus, Jews in the Medieval
World pp. 101-182

Margolis. € Marx, History of the
Jewish People PP.- 479-599

Optional:- Same as Unit VIII and

Oesterly, W.0. and Rosenthal, Erwin, Judaism
and Christianity, 2 vols. (1937)

Edward A. Synan, Popes and the Jews in the

Middle Ages (1965)

Israel Abrahams, Jewish Life 1n the Middle
Ages (1896)

Discussion

In this unit we continue our study of Jewish life in Christian
Europe. Your assignment, the Marcus volume, includes a selection
of documents that reveal aspects of Christian religious thinking
about Jews and Judaism. As you read these documents, édopt a
. questioning attitude, since the historian cannot afford to accept
an?thing at face value and must draw his :conclusions cautiously.

Among relevant questions, a number come to mind. There is
always the question: does this document give an insight into
typical occurrences or does it represent the extraordinary?

Very often, there is a great difference between pronouncements
of Church Councils and the reality of everyday life. When
official documents order separation between Christians and Jews,
does this imply that there was, in fact, little separation, thus
prompting the decrees, or did the decrees reinforce a separation

that was very real without them? Most scholars agree that,
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_generally speaking, dufing the Middle Ages the Papacy acted.
somewhat as a moderating influence as far as.anti-Jewish
excesses were concerned.. Do you agree with this evaluation
and, if so, how do you expiain T o

In the Marx-Margolis volume you are reading a general
overview of the period 1492-1786. Marx and Margolis are not
writing only about Jewish-Christian relations, yet this
does figure prominently both in your reading from them in this
ds well as the last unit. But it is good for you occasionally
to step out of the exclusive concentration on the Jewish-
Christian aspect of things and to view it in a broader, more
historic context. An example is the Spinoza phenomenon.
From one point of view, the life and thought of Spinoza has little
to do with the history of Jewish-Christian rglations since
Spinoza was ultimately no more sympathetic to Christianity than
to Jadaism. Then again, he did cdme from a Marrano backgrbund
and one can speculate whether the experience of being alienated
first from Judaism and then frqm Christianity might have made
him prefer the‘certaintieé of an abstract metaphysics as against
the uncertainties of historical religions. If so, then the

Jewish-Christian problem has broader ramifications.

Study Questions

1. Why were the dates of Christian holidays (e.g., Easter
and Sunday) separated from their Jewish dates?

2. What was the Papal (e.g., Gregory the Great) attitﬁde.
to Jews? Did. it vary greatly among the Popes?

3. 'How you explain the accusations of ritual murder?




~-33=-

4. Discuss the incidents of Talmud burning during the
Middle Ages.

5. What was the Christian attitude to forcible conversion
of Jews?

6. Discuss the Pfefferkorn-Reuchlin controversy.

7. Discuss Luther's early and late attitudes toward Judaism.

8. How was torture used to extract confessions from those
suspected of secret Jewish practices?

8. Discuss the life of Marranos after they were free to
return to Judaism. |

10. How were the Jews readmitted to England?

11. What role did the church play in the life of Polish Jewry?

12. Discuss the significance of Christianity in the life of

Jacob Leibovicz (Frank).

Written Assignment

It has been argued that, while often the persecution of
Jews during the Middle Ages was justified on Christian grounds,
its real basis was social and economic. Do you agree?

Discuss your point of view, citing as much evidence as possible.
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Unit X

Reading Assignment

Required: Jacob Katz, Exclusiveness and Tolerance (complete)

Optional: Louis Finkelstein, Jewish Self-Government in the

Middle Ages (1924)

Solomon Grayzel, The Church and the Jews in the
XIIIth Century (1833)

G. Kisch, The Jews in Medieval Germany (1949)

James Parkes, The Jews in the Medieval
Community (1938)

Discussion

As we continue our study of the relation between Judaism
and Chri;tianity, wé discover that, as a general rule,
Christianity_had.much more to say about Judaism than Judaism
about Christiani?y. The reason for this is quite clear.
Chnistianity'presupposes Judaism. No'intelligible account of
Christianity is possible without tracing its roots in Judaism.
This is true not only by the standards of modern historical
scholarship which insists on discovering the history of every-
thing it touches, but even in accordance with Christianityis
own self-understanding. The Gospels constantly quote from the
Hebrew Bible and great care is taken to demonstrate that the
events of the life of Jesus were predicted in the Hebrew Bible,
whose standing as the word of God is presupposed by the New |
-Testament.' Judéism; on the other hand, can much more easily
ignore these events, since it sees itself as complete rather
than merely a preface to the New Testament. And, to a large

extent, it did ignore Christianity.
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Nevertheless, it could not do so completely. This was so
because reality forced a Jewish encounter with the Christian
presence. The fact that Jews and Christians lived side by side
and had commercial relations came into conflict with established
Talmudic law, which placed restrictions on the intercourse of
Jews and Christians. Katz studies the evolution of Jewish law
ffom the more restrictive regulations that could be practiced
in a world where contact between Jews and non-Jews was relatively
infrequent té'a'world in which the fréquency of contact would
have made.the old regulations intolerable. To achieve this
modification, Judaiém had to remove Christianity from the
category of heathen idol-worship and classify it as a religion
acceptable, from the Jewish point of view, to be practiced by
non-Jews. Katz's approach is not primarily theological. He
sees this process as prompted primarily by.social and economic
factors rather than purely religious encﬁunter. There is, of
course, no question but that social and economic conditions
played a part in the story. But is Katz overlooking the
~purely religidus aspect? Do you detect a genuinely religious re-
evaluation of Christianity by R. Menahem Ha-Me'iri? You probably
will not be able to reach a definite conclusioﬁ but the question

is worth thinking about.

Study Questions

1. Why, according to Katz, were Jews tolerated in Christian
countries?
2. What were the main features of the Jewish attitude to

Christianity as described by Katz?
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What were the main provisions of Jewish law that regulated
relations with non-Jews?

What concessions did Jewish law make in theldireetiee ef
softening festricfion on secial and economic relations
‘with non-Jews?

How did Jewish law take into account the laws of the non-
Jewish state?

What was the Jewish attltude to apostates and proselytes’
What were the chlef Jew1sh attitudes toward Christianity
expressed in the Jewish-Christian polemics of the

Middle Ages? :

What were, eceording'to Katz, the uhique features of
R. ﬁenahem Ha-Me'iri's attitude to Christianity?

DlSCUSS the attltude of R. Judah Loeb of Prague to

Chrlstlanlty

Discuss the development of the Jewish attltude toward the

proselytizing of non-Jews by Jews.

Discuss Moses Mendelssohn's attitude toward Christianity
end Christians. |

What new elements entered reletions between Christians

and Jews after the French Revolution?

Written A551gnment

It has been said that the formation of a Jewish attitude

to Christianity is dictated by practical rather than theological
considerations. Does your reading of Katz support this_

) contention?. Explain.
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Unit XI
Reading Assignment
Required: Leo Baeck, Judaism and Christianity (complete)
Optional: Eugen Rosenstack-Huessy, ed., Judaism Despite

Christianity (1969)

Encyclopaedia Judaica article on "Gnosticism."

Discussion

In this unit we study one contemporary Jewish reaction to
Christiahity.- In the case of Baeck, the reaction centers around
his distinction between "romantic and "classical" religion.
These categories are inventions of Baeck. The terms "romantic"
and "classical" have been widely applied to music, art and
literature but rarely religion. Baeck rests much of his case
on applying these COnCepté to religion and arguing that Judaism
is essentially a classical while Christianity a romantic religion.
It is quite clear that Baeck prefers classicial over romantic
religion.

The book you will read by Baeck deals both with the Gospels
and the.Epistles of Paul. You should try to discover whether
the distinction between classical and romantic religion applies
equally well to the Gospels and the writings of Paul or whether
it applies more convincingly to the Gospels than to Paul. Does
Baeck assign great significance to Paul's contribution to
Christianity, or does he see Paul as someone who continues but
does not materially change the teaching of Jesus? These
questions will give you a perspective from which to read Baeck's

essays.
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If you can, you will probably find it profitable to read
something about Gnosticism, the name of a number of secret
religions which claimed knowledge of God, in connection with
your work in this unit. Several of the features Baeck calls
romantic can also be seen as Gnostié. This is particularly
true of the escape from the world theme, which is, for Baeck,
the most un-Jewish aspect of Paul's thought. Most scholars
today agree'tﬁat there were Gnostic elements in Paul's thought,

Baeck's interpretation of Judaism and Christiaﬁity
is his own. It is one contemporary Jewish reaction; but
by no means the only possible one. Franz Rosenzweig is another
such inferﬁretation; If ydu aﬁé really ambitious, compare

Rosenzweig's interpretation in The Star of Redemption with

Baeck's. You might find it wvery interesting.

Study Questions

1. Discuss the evolution of the term "son of man" in Judaism.

2. What are the two messianic conceptions that Baeck finds
in Judaism?

3. What is different about Baeck's interpretation of Paul?

| How does his differ from Buber's?

4. What does Baeck mean by the "experience of mystery" and
the "experience of commandment?"

5. What are the main points at which, according to Baeck,
Paul breaks with Judaism?

6. Why, according to Baeck, is law so important in Judaism?

7. What is Baeck's definition of "romanticism?"

0f "romantic religion?"
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8. How does the romantic personality differ from the Kantian
| personality? ‘
| 9. Why is faith so important for Paul?
10. What, according to Baeck, is classical religion?
11. How is sacrament related to romantic religion?
12. On what basis does Baeck argue that romantic religion
undermines ethics?

13. How does romantic differ from classical messianism?

Written Assignment

On the basis of your reading, is Baeck's interpretation
of Christianity fair? Are there "romantic" elements in Judaism
that Baeck overlooks? Are there "classical" elements in

Christianity that Baeck overlooks?
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Unit XII

Reading Assignment

Required: A. Roy Eckardt, Elder and Younger Brother (complete)

Optional: Gregory Baum, The Jews and the Gospel (1961)

Gote Hedengquist, ed., The Church and the Jewish -
People (1954%)
John M. Oesterreichef, ed., The Bridge: A

Yearbook of Judaeo-Christian Studies,
various volumes. :

Discussion

Roy Eckardt has devoted much of his work to an examination
of the theological foundations of Christian anti-Semitism as
well as to the attempt to rethink the Christian attitude toward
Judaism. The book that you are reading is helpful because it
will give you information and evaluation of the attitudes of a
number of contemporary Christian theologians toward Judaism.
Eckardt agrees more with some than with others, but he presents
fairly the positions of all.

One of the problems that concerﬁs Eckardt and most of the
Christian theologians he discusses is that of mission to the
Jews. Christianity has traditionally been a missionary religion:
it has attempted to bring the "good news" to as many persons
as possible. The Jews have been of special concern, since
their non-acceptance of Jesus as the Mess%ah has been one of
the Church's great sorfows. In recent years, many Jegs_have
believed that only if the Church abandons its missionary efforts
can decent relations between Judaism and Christianity be

established, since any missionary effort amounts to a denial of
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Israel's right to exist.

As you read this book, you ought to ask yourself what Jews
have a right to demand of Christians. Do Jews have the right
to ask Christians to stop believing that all men need Jesus or
does that really amount to asking Christians to stop being
Christians? Is mutual respect possible in spite of missionizing
as long as no improper pressures are exerted? Or does mission-
izing inevitably lead to coﬁtempt and hostility? Eckardt's
book is an excellent introduction to contemporary Christian

thinking about Judaism.

Study Questions

1. What unique characteristics does Eckardt attribute to
anti-Semitism which distinguish it from other
group hatreds?

2. What does Eckardt mean when he says that "Jews represent
God" and that "in anti-Semitism the rebellion against
the Lord is turned against his people?"

3. What connection does Eckardt find between anti-Semitism
and the election of Israel? _

4. What significance does Eckardt attach fo the fact that the
God of Israel is a God of time, while that of the
pagans is a God of space?

5. What is Eckardt's attitude toward Bultmann's views
about Judaism?

6. What, according to Eckardt, is Barth's attitude toward

mission to the Jews?
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7. Compare énd contrast the attitude of George H. Tavard and
James Parkes toward the relation between Israel and
the Church.

8. On what grounds does Reinhold Niebuhr object to mission

' to the Jews?

8. How does Eckardt evaluate the Vatican II statement on
Jews?

10. According to Eckardt, is there anti-Semitism in the New
Testament?

11. What does Eckardt mean by the "unfolding convenant?"

12. On what grounds does Eckardt assert that "conversionism

is a theological impossibility"?

Written Assignment

It has been argued that Christianity cannot give up its
missionizing attitude toward Jews without being untrue to

itself. Discuss and evaluate this statement.

AJSWW:1s
74-750-143



THE AVMERICAN JEWISH COMMITTEE

date July 19, 1976

to Richard J. Fox, Paul S. Weinberg, Jules I. Whitman
frorn Murray Friedman

subjoct Cardinal Krol Applauds, Bill Ball attacks AJC Auxiliary Services
Statement :

I am enclosing a xerox copy of a story in the Catholic Standard & Times of
July 15 on the above.

Before I even obtained a copy of the Catholic Standard & Times, I received a
phone call from Bill Ball who expressed concern to me about the upcoming article.
He told me that he had either been called or met Msgr. Foley, editor of the
Standard & Times, who asked him his opinion of the AJC position. Ball emphasized
that he had given lMsgr. Foley his private opinion and Foley at no point indicated
that he was going to use this as a news story. Ball claimed to be upset about -
this pointing out that he did not want a repetition of what had occurred earlier:
the use of his criticism of the legal briefs of Jewish agencies in Church-State
litigation for the development of religious animosities. He pointed out that

AJC was claiming too much in describing its action as a breakthrough since we
were only supporting what he believes reasonable people will accept: Auxiliary
Services in public facilities. He indicated that it would be like having the
Catholic church come out in support of the right of Jews to vote, he said.

He indicated that he was writing me a letter to express his concern about the
situation. I indicated to him why we thought our action was important: that

we could not on the basis of our action, become a part of any litigation against
the Act unless, of course, it was implemented in a duplicitous manner. I

pointed out that if the Act was challenged in the Courts we would have to decide
wnether we should support the Catholic church against such an attack which might
come from other Jewish agencies. After he listened to this, he agreed that AJC's
action was significant and wished that he had this explanation before. (So why
didn't he ask me -- we have known each other for fifteen years -- and instead
spoke out as he did?) . '

I am reciting the aboyve in a factual manner but I cannot help noting the way in
which Msgr. Foley is clearly exacerbating Catholic-Jewish relations. Note the
headline, “Jewish Group's 'Aid' Support Called a Sham." Instead of highlighting
Cardinal Krol's friendly response, he accents the negative. il

Regards.

MF:h

encl.

cc: Benjamin S. Loewenstein
Robert Cutler
Arnold Harris
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Jewish Group’s ‘Aid” Support Called a Sham

In a reversal of its public position, the
nralional haard of governors of the American
Jewish Comimaittee (AJC) has come oul in
support ¢f ax-funded auxiliary services for
children in nunpunlic schools.

But, while the chairman of the AJC Phila-
dc![}hial(;ha;sier — which recommended the

Krol said he was “grateful,” the
vin the US. Supreme Court for
ttorney Williamn B. Ball, said,

s argued several constitutionality
cerning aid to nonpublic schools,
children and parents, told The Catholic Stan-
dard and Times, “What is described as a
breakthroughis nothing of the kind.

“What this comes to Is something de-
seribed or moade to appear as a concession
when itis absolutely nothing. T think this is
unfortunate.”

The AJC’s action, in effect, placed the i fency
in support of the 1075 Pennsylvania state law
which provides for diagnostic and remedial
programs. guidance, counseling, testing and
services {or the improvement of the educatio-
rally disadvantaged. The tax-funded programs
are avzilable to all children, including those in

o —eslled it a “breakthrough and -

-

nonpublic schools, provided the services are
administered by public agencies in public
facilitics. ; 5
Previously the AJC position on stale-aid to
students in noapublie schools had been limited
to such publicly-financed pregrams as lunches
and medical and dental sevvices, along with the
“shared time" concept. | S
“We consider this action by our national
organization an imporiant breakihrongh,"
Philadelphia Chapler chairmun Richard J,
Fox noled, “in sensitizing ourselves and the
Jewish commuaity generally to the needs of
parochial school children and their families,
while, at the same {ime, insuring thal such
aid is permitted under the First Amendment
to the Coustitution and the historie separa-
tion of church and state principle.”
However, Ball attacked the AJC announce-
ment. -
“If they want to make a concession, they

- would not be satisfied with becoming co-parties

with anti-Catholic_groups.in a case such as

Meek v. Pittenger, which was a suit to prevent

meaningful auxiiary secvices. _

“I believe,” the Harrisburg, Pa.lawyer said,
“that, if they are sincerely interested in inter-
group relations, they should do what they are

always asking us to do: comi oul against our
enemies, such as Americans United for Separa-
tion of Church and 3tate, whoare blatantly soti-
Catholic.” ;

In contrast, Cardinul Krol suid he was
*most grateful' for the iniliative of the
Philudelphia Chapter of the AJC. e added,
“This action, theugh quite limited inscope, is
a siguificant step in recopuizing that the
children in parochinl schiools sre entitled o
share in the services which they have been
recciving.”

AJC Regional Director Dr. Murray Friedman
declined to comment on Ball's response, but
said the AJC would stand by Cardinal Krol's
statement, The AJC has filed (ricnd-of-the-court
briefs in opposition to state-funded nonpublic
school aid in all of the recent constitutionality
cases which have gone to the Supreme Court.

“We would now be opposed to any litigation
(against the currentlaw), which I expect might
come,” Dr. Friedman said, “We would not file
an amicus (friend-of-the-court) brief against

the current state law, and that's what we think

is new. We have in all the others.”

Dr. Friedman said he couldn’t speculateif the
AJC would file an amicus bricf in support of the
law, should it face a court test. :
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BALL & SKELLY
ATTORNEYS AT LAW
127 STATE STREET
P. O. BOX 1108
HARRISBURG. PENNSYLVANIA 17108

WwiLLlam B. BaLL Te-ERFE NE
JOSEPH G. SKELLY 233.78C2

ABCa Cozg 717
PHILIP J. MURREN

July 16, 1976

Rabbi Marc H, Tanenbaum
American Jewish Committee
165 E. 56th Street

New York, New York 10022

Dear Marc:

Bishop Gaughan has graciously sent me a copy of your letter to
him and of his to you in response. ' I have not had the opportunity to read
the editorial to which your letter refers, but I believe I understand what
is at issue in this correspondence.

I must say that, as I sat on the speakers® bench on that day of the
Bicentennial meeting, I was completely startled to find you tuming to what
you described as the "Catholic agenda". This followed your excellent
development treating of the history of religious liberty in the United States.
My unease was accentuated when you stated that "for years, Catholic
leadership has publicly advocated the abortion and other right-to-life
issues as *Catholic* issues". This was most surprising, because Catholic
leadership has done just the opposite: it has advocated these as issues
of general concern, I cannot recall how many times I have read statements
of Catholic leaders begging the public to understand that the abortion issue,
for example, is not a Catholic issue. Instead it is a human rights issue,
in their view. And there is by now an enormous literature clearly estzblish-
ing that Catholics regard the issues of educational freedom and the right
to life as indeed being issues basically linked to human rights. But if
that is so, then your comparison with the Israel and Soviet Jewry issues
(saying that they are "far more human rights" issues) is hard to maintain.

You also state that right-to-life groups' campaigns have "assured
the alienation of most of the American people from your cause" ., This
utterly ignores the fact that the right-to-life movement has been carried
on, in the main, with intellectual argumentation. I am sure that you must
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be aware of the very extensive writings and testimony " pro life" which
has thus far appeared. To say that the action of a handful of people

who have taught about abortion in terms of extreme passion has "assured
the alienation of most of the American people from your cause" seems
patronizing and is damaging. It is like saying that, because of the
Jewish Defense League's tactics, most Americans will inevitakly be
alienated from sympathy for Sovet Jewish emigres. I believe that the
prime reason why there is not a more widespread support of the pro-life
movement lies in the fact that people who favor abortion are deliberately
intent on branding the anti-abortion sentiment as a " Roman Catholic"
cause. I fear that you make very light of the sincere motives of Catholics
(and others) who oppose abortion. You do not promote intergroup harmony
by saying that a poster " showing a fetus with a dagger plunged through
its heart" verges on pornography. You and I have both seen similar
cartoons, films, posters, etc, dealing with Nazi brutality toward Jews,
But you and I have yet to hear a Catholic leader calling that " pornography” .
Rather, it is our mutual duty to appreciate that there are good people who
simply cannot tolerate, with other than violent reactions, what they con-
sider to be extermination of human beings. It seems to me incredible
that you, regardless of your personal convictions with respect to the
morality of abortion, would not profoundly appreciate the fact that there
are many other people who do deem it murder. In fact it seems to me
utterly natural that a man or woman, of any religion or without any religion,
could think of the being which a woman is carrying as something to be
loved. When your wife was pregnant did you never have such feelings
toward the being she was carrying - and did not those beings become the
children about whom you chatted with me at the press conference? Thus
is it utterly irrational that men and women could feel strongly against the
destruction of such beings? But if it is a possibly valid sentiment, then
are those people who have that sentiment to be branded as political
ruffians, extremists, imposers of morality, promoters of division and
enemies of harmony because they express themselves on the matter?

You call, Marc, for a dialogue, but, at the press conference
following the symposium, you described the effort of Catholics to amend
the Constitution as being a " second Prohibition movement", I have three
comments: (a) Catholics have eagerly sought dialogue on these issues -
that is, discussion of the issues. We have welcomed it. (b) Surely you
do not mean that dialogue ought to take the place of action in the public
forum designed to secure what pro-life people believe to be the sanctity
of human life in respect to abortion., Surely people ought to labor for
better laws in all areas, and it is always a question of what is a "better"
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law. But to tell any group of citizens to stay out of the legislative
forum and the media when they believe basic rights are at stake, seems
to ‘me going a bit too far. You do not mean it to be overbearing, but

that is the effect you create when you tell people that they must forebear
from political action on behalf of matters that are deeply important to
them. I think that the Evangelicals were entitled to try to get a Pro-
hibition amendment, just as I feel that Jews are entitled to try to get
America to contribute to Israel. (c) The Prohibition movement concerned
the right to drink; the right-to-life movement concerns the right to live,
The Prohibition movement was based on the false premise that drinking
was responsible for the worst ills of our society. The pro-life movement
is based on the obvious and simple fact that abortion kills those who
would otherwise be born.

As to the issue of aid to children in religious schools, I appreciate
the recognition of the problem which your paper expressed. But I am much
upset by the fact that your organization has hailed as a " breakthrough" its
statement on auxiliary services. The substance of that statement is that
a parochial school child may have auxiliary services at a public school,
Well, sure, As Leo Pfeffer long ago said, if a child can constitutionally
enjoy all the services of a public school, he ought to be able to enjoy
part of the services. What distressed me about the statement is that it
is represented as a breakthrough, a declaration of a willingness to give
on principle out of compassion for the needs of the children in question.
But, Marc, there is nothing in the bag. I commented quite caustically
on this, so I see, in the Catholic Standard & Times this week. (The
editor, Father Foley, had not apprised me that I was speaking for pub-
lication when he and I discussed the AJC statement on the phone a couple
of weeks ago. However, though I would not have volunteered a public
statement quite that caustically, it expresses essentially what has dis-
turbed me about the AJC policy statement.) Ido not say that the state-
ment is a contrivance devised to bamboozle Catholics. I cannot read the
minds and motivations of the AJC authors of that statement. But, looked
at objectively, it represents an awful failure to understand one's neighbor.
It assumes that Catholics are mostly off-the-boat dolts, mental pushovers,
who upon seeing such a statement, will go into cartwheels of joy. I
believe that one problem which intergroup experts (hopefully not you, Marc)
encounter is that they do so much imagining about other groups than their
own, that they end up making ridiculous moves. I think that if you had
shown that statement to a number of good , hard-headed Jewish business
men, they would have said: "Baloney. Don't try that on Catholics. It
will backfire." (And it has privately done so - very much.)
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Le: me now tell you what I think would help Catholic-Jewish
relationshins. First, you have your own position on the education and
right to life issues. Of course, I realize that there are some vari-
ations of opinion within Jewish ranks. But by and large the big Jewish
organizations have a very firm and well known position on these issues.
Iots of us can't begin to understand why you hold these positions, but
we will not explore your motives. If you say that your conscience will
hurt you if you do not speak out in the media, in the legislatures and in
the courts against aid to children in parochial schools, our response has
to be that no one should go against his conscience, Further, our response
(as responsible Americans) has to be: you have every right to utilize the
forum to advance your ideas. Then, however: please recognize our same
right to do so. Respectour consciences. Respect our rights ofspeech,
press and assembly and do not say that when we Catholics go to the forum
we are any more "divisive" or improper than are you. That is my first
point: mutual respect for the sincerity of others in seeking to advance
their views, plus full acceptance of their rights in the public forum (and
indeed without portraying them as rabid zealots for their refusal to sub-
stitute dialogue for responsible public action).

My second plank in a platform for intergroup harmony relates to
bigots. You and I both know of organizations which constantly promote
bigotry. The Catholic Church in the United States, in all of these
struggles with respect to issues such as education and abortion, has
never allied itself with any organization which is dedicated to racial or
religious bigotry. But Jewish organizations have. I recall many years
ago pleading with Jewish leaders in Pennsylvania that they publicly dis-
associate themselves from the redneck, anti-Catholic bigots of POAU
and to condemn specific actions of those groups. They would not do so.
I was left with the impression that they were quite quite willing to see
Catholics hurt and weakened by such attacks. (Here I do not refer to
Dr. Murray Friedman, an able and good man,) We have also pleaded
with Jewish leaders not to express nail-biting "common fears" over
"Roman Catholics" when dialoging with Evangelicals.

Thirdly, we ought not be patronizing or fry to run one another*s
household, About the time you and I met in Kansas City, I had mentioned
to our late mutual friend Rabbi Arthur Gilbert, that I felt that Jewish groups
sometimes go too far in honoring, giving fellowship plaques, etc. to
non-Jews, I had in mind such occasions as American Jewish Congress's



Rabbi Marc H, Tanenbaum S

huge party for Justice Hugo Black on the eve of the School Prayer
decision. Upon reflection, I regretted this statement., It was wrong of
me to have assumed a motive on the part of such groups to put the hon-
orees under obligation. If that is your way of communicating respect to
people, I should respect that. Likewise there are matters in Jewish
religious teaching which are not hospitable to Christianity. But those
are your teachings, and it is inappropriate for us to recommend they be
changed or muted, But so, too, is it inappropriate for you to press for
changes in our liturgy - e.g., the "Improperia" in our Easter liturgy -
or o publicly suggest that our Bishops' plan of action in respect to use
of the public forum to combat abortion is "ill advised” .

In due course, I may think of some other planks for an inter-

group harmony platform and will pass them along for whatever value they
might have. I am sorry we coul not have talked longer at Philadelphia.

Y truly yours,

- William B. Ball
WBB:dh

cc: Most Rev. Norbert F. Gaughan, D.D.




| | FOR YOUR INFORMATION
ARCHDIOCESE OF OKLAHOMA CITY Mare H. Tanenbaum
PASTORAL CFFICE ) ;
4720 CLASSEN BOULEVARD
P.O. BOX 18838
OKLAHOMA CITY, OKLAHOMA 73118

. OFFICE OF THE ARCHBISHOP | : - May 18, 1976

Rabbi Marc H. Tanenbaum
National Director
Interreligious Affairs
The American Jewish Committee
165 East 56th Street _

New York, New York 10022

Dear Rabbi Tamenbaum:

I was so pleased to hear from you and renew, by letter, our
acquaintance begun with your visit in Oklahoma City.

Please forgive me for this somewhat tardy response to your letter
but in the past three weeks I have been able to spend only about

three hours at my desk due to a host of engagements, both in and

out of Oklahoma. o

I am very grateful to you for bringing to my attention your concern
about references to Jews and Judaism in certain liturgical passages
of our Catholic Liturgy. I am circulating your letter among the
members of our Committee on the Liturgy and I know that they, too,
will appreciate having the issue raised.

I have never seen the comment which appeared in the 'Washington
Post', The reporter telephoned me here in Oklahoma for the inter-
view. As a result, I am not exactly certain what I was quoted as
having said. However, it is good that the issue is now before us.

-

e

-
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I am most grateful to you for sharing thh me the paper pre-
pared for the Vatican Council. .

'Assuring you, then, of my sincere interest in this problem and

with both admiration and gratitude for your concern, I remain

Sincerely,

%zw

_Archbishop of Oklahoma City




*An Association of Omhodéx, Conservative and Reform Rabbis in
New Yﬂl:k__ﬁ?_!!“ Vicinity.

/

The Netw ?Egrk Board of Rabhis, ;im. IN

10 EAST. 73rdSTREET, NEW YORK, N.Y. 10021 + TR 9-8415

*Conducts a school for hospital and other institutional cheploins ot
Beth |srael Hospital.

*C Its with its Advisory Council of leading Jewish laymen in

':h-prisima Juldilllb protects religious rights of Jews, g
Jewisheducationand philenthropy, and is o force for civic battarment.
*Conducts chaplaincy programs in 200 hospitals, penal and correc-
tional institutions, mental hospitals, youth shelters, homes for the

aged and nursing homes, ministering annuolly to 300,000 men,
women and children.

5 the Inter | Synagague at John F. Kennedy Airport.

*Directs The Brith Milah Boord of N.Y. (Ritual Circumeision) which
certifies Mohelim.

*Created the world"s only school for Mohalim ot The Mount Sinai
Hospital.

guiding the community.
*Presents a positive imoge of Judaism via radio and television on
all major stations.

*Publishes a monthly bulletin of Jewish interest which is distributed
to robbis throughout the world,

(The chapleincy and Brith Milah activities ere mode possible
largely by a subvention from the Federation of Jewish Philanthropies
of New York.)

g
W
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THE HEW YORK BOARD OF RABBIS, THE WORLD'S LARGEST REPRESENTATIVE RABEINIC BODY, SERVES THE WORLD'S LARGEST JEWISH COMMUNITY

March 10, 1976
FOR IMMEDIATE RELEASE

RABBI HAROLD H. GORDON, Executive Vice Presidens
RABBLIS APPOINT RABDI TANEFEAUM CHAIRMAN JEWISH-CHRISTIAN RELATIONS COMMISSION -

Raboil Sudah Cohn, presideat cf the New York Board of Rabbis, today announced the appoint-

ment of Rabbi Mare H. Tanenbaum, national interreligious affairs director of the American

Jiwich Committee, as Chairmen of the Jewish-Christian Relations Commission of the rabbini-
23l body.

The New York Beard of Rabbic ie ccmcriced of 1,000 Orthodox, Comservative, and Reform
Rab%iz and is the oldast a2and largest rabbinic organization of ite kind in the world. It
represzents the religious and cocmunal interests of the largest Jewish community in the
wsel.d and cooperates closely with similar rabbinic organizations in practigally every

[EE]

or centar of Jewich pepulation in the United States, and in other parts of the world.

(=T

Rsbli Tsnenbaum has been a pioneering leader and thinker f{n interreligious relations and

social justice movementc during the past 25 years. He was the only rabbi present during

the deliberations of Vatican Courcil II from 1962-5, where he was frequently consulted by
tatholic authoritiess and Frotestant observers about the substance of the historice Vatican
Declaratien 0;1 Non-Chris ian Felizione which condemned anti-Semitism and called for "fra-
“arnal dialogue" and "gutual ragpect" between Catholics and Jews.

®%adbi Tanenbaum has directed thz2 landmark religious research studies examining intergroup
~sntent in Catholic, Protestant, znd Jewish teaching materials in the United States, Italy,

Szain, French-speaking covntries, and Latin America. These studies have been the basis of

the revision of negative stereotypes in the textbooks produced in the 1970's.

fe has been involved with maicr Jewich scholars and religious leaders in national academic
institutes and seminars with evary major bramch of Christendom.

Fabbi Tanerbsum aleo rerved a2 co-chairman of the first International Colloquium on Religirt
Land, Nationalism, and Peoplehood, held at Hebrew University in 1970 which involved the
participation of Muelims, Bucdhists, Hindus, African religious, as well as Christians and
Jews. He also served as cc-cheirman of the first International Colloquium on Judaism and
Christianity held at fisrvard Divinity School in 1966.

In aanouncing hiz appointment, iKa%bi Cshn declared, "The N.Y. Board of Rabbis is gratified
that a person of Rabbi Tansnboaum's ocutstanding record of achievement, dedication, and ser-
vice hae accepted cur invitation to give us the benefit of his singular experience and
unique leadership im our puvogrem for the promotion of understanding and collaboration be-
twesn the major Jewish and Cnristizn communities in this great metropolis. At a time when
the nation ard the city ara confronted by such a barrage of moral and civic problems which
tiireaten the very future ¢f cur society, we hope that the Board of Rabbis, augmented by
tha knowledge and skille c¢f ablz people such as Rabbi Tanenbaum, will be able to make a
meaningful end constructive contribution to advancing the welfare of the Jewish community
acl of our exntire cocfaty.
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ARCHDIOCESE OF WASHINGTON

CHANCERY OFFICE
1721 RHODE ISLAND AVE. N. W.

‘:’ASH!-NGTON. D. C. 20038

July 28, 1976

g

‘Miss Selma Baxt

Assistant Director %

The American Jewish Commlttee
818 18th Street, N. W,

%" Washington, D. C. 20006

Dear Miss Baxt:

. Please allow me to acknowledge your letter of July 20th, which
‘was addressed to His Eminence, Cardinal Baum.. The Cardmal has read the
letter and has asked that I respond to it. :

Mr. Hodgson is not an official representative of the Catholic
Church or of the Archdiocese of Washington. The opinions he has expressed
or expounded on the stationery of the Catholic Travel Office of Hodgson Travel
Servu:e, Inc., are his own or those of his firm. -

Insofar as I can determine, the legal title of Mr. Hodgson's
firm is "Hodgson Travel Service, Inc.'" Apparently he maintains within his
firm an office to solicit business from Catholic persons interested in making
pilgrimages to various holy places. The maintenance of such an office should
not be construed to be evidence of an off1c1a1 relationship with the Roman
Cathollc Church. :

It is regretable that there is confusion generated by the letter-
head that Mr. Hodgson uses. I am deeply disturhed that neither the Catholic
Church nor the Archdiocese of Washington can compel Mr. Hodgson to alter
either his personal _opinions or the legal name of his firm.

1 ) -

With every. best wish, Iam
: S Sincerely yours,

Most Rev. Eugene A. Marino, S.S8.7J.
Auxiliary Bishop of Washington '
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MAY 13-16, 1976, THE WASHINGTON HILTON
July 20, 1976

His Eminence William Cardinal Baum i

SHINGTON CHAPTER . *
¢ 740, 818 — JEth Street N.W. ArChb%ShOp .

hinglon, D.C. 20006 Archdiocese of Washington

Remare. : 1721 Rhode Island Ave., N.W.

BERT A. FIERST, Chairman

TON W, KING, Honprary Chairman
3. SIDNEY S. SACHS, Vice Chairman
ES L. KUXEN, Vice Chairman

IREN 1. CIKINS, Secretary

et alo bbbl Several months ago, you may recall seeing a letter
144 2. SAXT. £ssistant Ditector that was sent to all United States Congressmen from
John G. Hodgson, president of the Catholic Travel
Office/Religious Travel Service. This letter de-
tailed alleged incidents of torture inflicted on
young Arab students by Israeli authorities. (A
copy is enclosed.) At that time this letter was
referred to the Archdiocese by the Jewish Community

Council of Greater Washington.

Washington, D.C. 20036

-
Your Eminence:

We have just learned from AJC's Jerusalem Office :
that apparently Mr. Hodgson is responding to requests
for help in planning trips to Israel by making refer-
rals only to Palestinians and pro-Palestinians. He
recommends advance reading of PLO literature and en-
closes a copy of the statement prepared by the PLO
delegation to the UN with respect to alleged acts of
brutality inflicted on Palestinians. He makes no
suggestions with respect to the government or people
of Israel, not even Holy Places or Christian person-
alities living there, let alonekhe Jewish dimension
of the land of Israel. -

I have been in touch with Bishop Marino's office and
it was suggested that you would want to know of this
latest development.

We know that you will be as anxious as we are to have
this misrepresentation stopped, both in respect to
the substance of the allegations and in respect to
any possible misinterpretation of the name of his
firm implying that Mr. Hodgson is an official repre-
sentative of the Catholic Church.

Sincereiy,

SeTma Baxt

Assistant Director
ELMEIR L. WINTER, Fresidenl m = EERTRAM H. GOLD, Execulive Vice-President
FIZEARD LAASS, Chaliman, Sosrd of Gevernors ®  MAYNARD I, WISHNER, Crairman, Natiena! Executive Council = THEDDORE ELLENOFF, Chairmen, Geard of Truslees w
POEREIS H. ZERGRIEN, Troezsurer = EMILY W, SUNSTEIN, Secrelary w  GIRARD WIINSTOCK, Associate Treesurer m  Honcrasy Presidents: MIRRIS B k
LOU!S CAPLAN, I3VING M. ELGEL, ARTHUR 1. GOUISERG, FHILIP E. ROFFMIN ® Honoiary Vice-Fresidents: NATHAN APPLEMAN, WRS. JACCS BLAUSTEIN, JACK AL GTLDFARB,

ANDREW GOOD tERY E. KLILENAN, JOSEPH KLD TEIN, JANES MAREHALL WILLIAN FOSENWLLD = MAX M. FISHER, Bon:very Chairmen, Natiora! Co_nzil
[ AR RT, Esnarary Trezsurer ® J SLAWSDIN, Ese & Vice-Fresident Emeritus L] Vizg-Prezigenis: I'RS. JAY S, ZAUNAAN. Weslthester;
MIRTCN K. ELELSTE'N, more; EVERN COHN, Dsireit, EVANJFL C2%nERT cionesier; WILLIANM 8, FISHWAN, Fhiladeptia: HOWASD L TRIZSVAYN. Los Srpsles;
JEFOWE L. GRIENE, Nie York; LECHARD KAPLAN, Erstun: DaVID L1TrD RPIISIR, Wasnington, D.C.; RICHIRD H. LEViN Chizage: ABRDLD M. of Et%al, Tu'ss @
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Emminence William Cardinal Baum

" Page 2
, July 20, 1976

enc.

CcC:

Bishop Eugene Marino
Mnsgr. Ralph Kuehner-

Rev. Maurice Fox ¥
Daniel Mann, Jewish Community Council of Greater Washlngton

«——>Brant Coopersmith, Area Dlrector, American Jewish Committee
bc: M. Tanenbaum

M. Ellerin . v
I. Terman

-
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Catholic Lyarel Ujfice
: of
FHodgson Travel Service, Inc

Cible: HODGTRAVFL (202) 293-2277

LR T L L LR T o T

OFC Building » 1720 Rhude liland Poendd, N, WL = Washicgion, D. C. 20036

Dear Congrescman;

I vould 1ike to draw your attention to zn incident that could be dated for
Nazi Cermany of the early ‘30's. Alas, it wes not Germany and not in the !'30's -
but in Israel in April 1975, : .

It was in East Jerusalem on April 12 at 1:30 A.M. that Issa Tahhan and two . .
other young friends, all Arab students, were taken into custody. They were not
charged with any‘ﬁrincs, just thrown into jail and tortured.

Issa's father, vho saw his son's genitals injurcd frem the beatings, test-
ifies to his son's condition a week_ after he was taken into custody in the micdle
of the night. These young men were moved from jail to jail, without their families.,
knowing of their wherczbouts. It is a sad reflection on the treatment of
Palestinians by the State of Israel.

A1l the evidence points to a persecution of the Palestinian minority under

John G Hadzson

Israeli rule, Palestinians who rightly belcng to that land now occupied by Israel - °

a people whose homes and other property have been taken away by the same Jews
vho claimed retribution from Germany for the same crimes Germeny was convicted as
quilty in the 1930's and '40's.

Let the world kriow of the existence of these concentration cemps and of
thousands in Israel tcday imprisoned without charges, hearings or trial. Of
course, the press does not or cannot see this, or maybe seeing it, they ignore
it - as the Jews continue to accuse the world over what happened to them in the - -
130's and '40's. Somzonc said: "Let's not shake the boat" - well, it is tire .
the press and other news media come out with the truth - tell both sides with
honesty, equal time and presentation. : - . .

To return to these three young men of Palestine, on August 2 Issa Tehhan
celebrated his nineteenth birthday. I visited his prison in the Carmel Range
on August 3 and was allowed twenty minutes, accompanied by his uncle_and cousin.
On August 4 it would be four months since he was tzken from his home in Jerusalem

in the middle of the night.

No cﬁarges - no hearing - no trial date set - it could be six, twelve or
twenty months before any trial or maybe just released without a hearing.

How sick is this couniry and its people? When God spoke to Foses of this
"stiff-neccked people” He had to know what He wes talking about. :

What now happens to these three young men who neither know nor at this point
care what happens to them? They have suffered enough - they should not have
suffered at all. They spoke of Palestire &nd were dragged out of their beds to~
be incarcerated in jails, .without a hearing. Ko cecent coustry would or should
tolerate these conditions and the people should rise up in just anger. Let these
three mcn either be charged and brought to trial or immediately freed. Llet the
World Tribunal - The International Court at the Hagué - send a delegation to
investigate at once cvery concentration camp and prison in Israel - if there are
'no charges, then imrediate freedom should be cought for every Areb imprisoned.

The world should know of Israel's persecution of the Palestinians - cempar-
able to the treatment the Jews received under the Wazi regime in Germany.

let Isreel return all properties &nd lands that belong to the Palestinians,
and then together live in peace. This is the Foly Year - equivalent to a Jewish
Jubilee Year. Why not free all prisoners &nd work for renewal and reconciliation.

- | 7{-»8/%7‘-/’% £ oK

John G. Kodgson, K.H.S.
President, Cathalic Travel Office/
Religious Travel Service

Hashinglon, D.C. 20036




THE AMERICAN JEWISH COMMITTEE
PR, --..ef

ﬁa‘te June 23, 1976
O Brant Coopersmith

¥rom M. Bernard Resnikoff

‘subject

WINPUR IO

Th1s may be old hat for you, but it is news to me and I wanted to share 1t w1th you e e

A d1plomat in the North Amer1can D1v1s10n of the Fore1gn Office showed me, in conf1-“ )

dence, a copy of a May 12 letter written by Sir John Hodgson, Catholic Travel
Service, 1?0 Rhode Island Avenue, W, addressed to a Truman Stacey of Lake Char]es,
Louisiana. - b ; o

In this letter, S1r John apparently is reSpond1ng to requests for he1p in plann1ng

an 1t1nerary to Israel. He makes referrals only to Palestinians and pro+Palestinians.

He gives the names of Arab residents. He recommends the advance reading of the book

" by Felicia Langer. No suggestions whatsoever are made with respect to the Government

or people of Israel, not even Holy Places or Christians personalities living in

~ Israel.  Finally, he encloses a copy of the statement prepared by the "Palestinian-
Arab Delegation" to the UN with respect to a]1eged acts of brutality inflicted on

Palest1n1ans wh1ch is pure rot. ;

I never heard oﬁ thedCatho]1c Travel Service, but it seems to be not so much a
" travel service as.a front for a propaganda program for hate. I would appreciate:
your telling me what you know about it, and I am recommending, unless you have done
so a]ready, that the work of th1s institution be monitored and appr0pr1ate action
taken. . ; _ ; _

- Regards.

MBR/eb . " : N Ll | A /
~cc: Morris Fine- - .- - ; ; - / '

_ Marc Tanenbaum-- . — o

"

= I eeremr s o e = i " - - gy tmimcaem P e s % e g wa® =t rmemes e s e gy

B P Mt re R S LA L L] ML R




September 28, 1976
Bert Gold
Rabbi A. James Rudin

Sometime ago Milton Himmelfarb received a request from
Professor Hanns G. Reissner, Professor of History Hmeritus of
Queens College, City University of New York and currently Re~
search Associate with International Biographical Archives and_
Dictionary of Central Europe Bmigres, 1933-1945.

Profegsor Reissner is writing a book about outstanding
German-Jewish industrialists and he 1s particularly interested '
in the career of Leo Simon. In the 1930g Simon, living in Paris,
was the contact between Morris Waldman of the AJC and Joseph
Wirth, a former chancellor of the Weimar Republic. Wirth was .

a leading Catholic layman and had many contacts with the Vatican
as well as the Austrian, German and Polish Catholic Churches.

I have looked at much of the material that covers the
period from 1934-1939. It is in three languages (German, French
and English) and it is clear that Waldman used Simon as a go-
between with Wirth. The intention was that Wirth could fight
anti-Semitism and bring about some positive changes within the
European Catholic Church in those critical years. Naomi Cohen in
her book "Not Free to Desist' specifically mentions Wirth's role
(see enclosure). .

In looking over the material some important names appear
such as Felix Warburg, Lewis Strauss, George Shuster, €Cardinal
Pacelli (in 1939 he became Pope Pius XI1I), Cardinal Imnitzer of
Vienna and Cardinal Verdier of Paris. Other names include U.S.
Ambassador to Austria, Messiersmith, and Neville Laski and others.

: In general Mrs. Cohen's description of the project is quite
accurate and in fact she calls Joseph Wirth “an informant'" for the
American Jewish Committee. Reading of the material indicates that
the AJC attempted to influence the Vatican and other high Catholic



Bert Gold ' C o =2- | - _ September 28, 1976

leadership by retaining the services of peOple like Chancellor
Wirth.,

I have shared this Lnformatlon with Marc Tanenbaum and he sug-
gested that I prepare this memo for you. I am somewhat ambivalent
about releasing the material to Professor Reissner. On the one hand
the role of Leo Simon and Joseph Wirth is already public knowledge
- but on the other hand I am not sure how much of AJC's involvement,
particularly with Cardinal Pacelli and other Catholic leaders, should
"go public" at this time. There are literally hundreds of letters,
documents, memos, telegrams, etc. and I am not clear what our policy
is in this matter., What do you think?

AJR:FM
Encls.

cc: Milton Himmelfarb °
Ruth Rauch
Helen Ritter
Rabbi Marc Tanenbaum /
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disscmination through pamphlcts, periodicals, and radio broad-
casts. The Amsterdam and Paris bureaus also carried out the
political and diplomatic moves decided on by the Jewish leaders
of various countries.
Morris Waldman, who pressed the idea of a Jewish brain_
Irust, despite fears of feeding the myth of an mtemauqnallew:sh
~ conspiracy, sought out additional foreign contacts for the Com-
mittee. The officers of the Joint Distribution Committee were
among the Committee’s chief advisers. A parncularly close rela-
tionship was maintained with leaders of thejomt Foreign Com- _
. mittee: Sir Osmond _d’Avigdor- Goldsm:d and Neville_Laski.

reprc‘sﬁqq_tg_d_}}jaldmar_l_ in mlcmaltonal ‘,d,e_almgs__ Spemal m-
‘mants reported directly to Waldman: journalist Edward Klein-
“lerer; Leo Simon, a former German industrialist; and Joseph
Wirth,_an_ex-chancellor of the Weimar Repubhc

Waldman supplemented a yoluminous, though often veiled,
correspondence with these mermm
his assistant, Sidney Wallach, made to the continent. He re-
garded Wirth's help as especially valuable, for Wirth, a Catholic,
seemed the most logical person to approach the Vatican and the
clergy in Eastern Europe. Indeed, Waldman later credited him
with convincing Pius XI to issue the famous encyclical Mit bren-
nender Sorge (With Burning Sorrow), an cloquent condemnation
" of the Nazi horrors. Though employed by the Committee, Wirth
was instructed “not 10 give the faintest impression that he had
any special Jewish interest. . . . His interest was purely that of a
Catholic and a Democrat, . . . [and] his efforts to enlist the sympa-
thy of influential individuals and bodiés must be purcly on the
basis of Catholicism and Democracy.” Wirth not only was to
impress on the Vatican that anti-Semitism discredited the church,
he also was urged to point out that it led to the weakemng of
Christian loyalties. :

The American Jewish Committec followed with growing
alarm developments in Central and Eastern Europe. Hitler was
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a menace to Austria and Danzig; the plight of the Jews in Poland _.
and Rumania grew. sleadliy more intolerable. AJC hoped that
"Austria might be kept from Germany s clutches, and on the ad-
vice of high American officials it initiated a last-ditch drive to
bolster Austria’s trade so as to strengthen her ability to resist
Nazi advances. Searching desperately for a way to stop the Nazis,
the Committee even considered briefly supporting a2 Hapsburg
restoration, an idea which still had some currency in Vienna. To
bring a measure of reassurance to the apprehensive Jews of Dan-
zig, AJC and its European allies contributed funds for counter
propaganda. Similar contributions were made to the nonsec-
tarian Commission for the Defense of the Rights of Jews in East-
ern Europe. . .

In Rumania and Poland domestic anti-Semitism threatcned :
to cause incalculable suffering even before their capitulation to
Germany. The growth of discrimination in those countries dur-
ing the 1920s was now abetted by the racist teachings of the

Nazis. Returning from a trip to Europe in 1935, Waldman re-

_ported o on mcreasmg rcstru:uons on jews in schools, in_the

‘a nonaggresmon pact with Germany, the Poles began to talk
openly (with echoes from Rumania) about how they could end
anti-Semitism by the forced emigration of large numbers of Jews.

The Jewish organizations were at a loss as to how to stem this
tide. It was futile to invoke the peace treaties, for not only had
Poland repudiated the minority-rights agreements in.1934, but "
the League of Nations had become no more than a faint shadow
of Woodrow Wilson's grand design. Approaches to the American
government and to Polish envoys helped little; events in Ger-
many had revealed Jewish impotence, and East European leaders
no longer responded as seriously as they once had to expressions
of disapproval by foreign Jews. Besides, Polish Jews asked would-
be intercessors not to protest to their government, because they
feared that such action would impugn their own avowals of patri-
ousm.
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Meantime, the Committee tried to estimate how many
Amecrican Jews werce in the Communist party and how many Jew-
ish Communists were deported. Anti-Communist pressure rose
during the clection campaign of 1936, when the Roman Catholic
Church said communism was its chief adversary. Pope Pius XI
called on Catholics all over the world to organize in the Pro Deo
movement to fight communism; Cardinal Pacelli's visit to the
United States allegedly was connected with this effort. As a sym-
bol of the movement the Catholics, in cooperation with the other
faiths, sought to erect a gigantic statue of Jesus in Washington,
D.C. The project caused the Committee no little concern; to
withhold cooperation meant alienating the church, perhaps lend-
ing credence to Jewish/Communist charges. On the other hand,
the Pro Deo movement suggested an alignment of the church
with Fascist forces. Not only was the Committee disturbed by the
church’s relation to the rulers of Italy, Germany, Austria, and the
rebel forces in Spain, but it also noted the American church
hierarchy’s strong stand against communism while playing down
the totalitarianism of the Fascist states. How then, for all its
aversion to communism, could AJC join in a movement which
seemed to underscore Hitler's own anti-Communist crusade?
Furthermore, could AJC risk joining a Catholic-controlled move-
ment? How would the American Jewish community react o its
cooperation with the Pro Deo forces?

In the tense weeks before the elections, one reassuring fact
emerged. The large body of Protestant opinion in the United
States, particularly the Federal Council of the Churches of Christ,
was unswayed, and was cven irritated, by the Catholic move.
Thus if AJC rejected an invitation from the Catholics, the Jews
would be in good company. The Committee planned its moves
cautiously. Lewis Strauss and Joseph Proskauer had an appoint-
ment with Cardinal Pacelli (arranged before the Pro Deo devel-
opment to discuss possible church action to counter
ritual-murder charges, the Protocols of the Elders of Zion, and anti-
Semitism in the Catholic countries of Central and Eastern
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Europe.) Should the cardinal suggest Jewish participation in the
anti-Communist drive, it was decided, Strauss and Proskauer
would offer the names of individuals (but not erganizations) who
might be willing to join a broad religious movement to fight athe-
ism. Years later Lewis Strauss did not recall the Pro Deo move-
ment as a topic of discussion with Cardinal Pacelli. AJC
involvement in the church campaign ended after that interview,
but the Survey Committee continued to watch for anti-Semitic
trends in Catholic drives against communism.

VI

Tirades linking Jews with a Communist conspiracy did not cease
with the 1936 elections. Anti-Semites received a tremendous
boost in 1938, when Father Charles E. Coughlin openly con-
verted his National Union 'for Social Justice into an anti-Semitic
organization. The Canadian-born priest of Royal Oak, Michigan,
who reached millions through his weekly broadcasts and his
newspaper, Social Justice, had long broken with the New Deal and
strongly supported fascism. Coughlin’s prejudice was revealed in
earlier attacks on Jewish bankers and labor leaders and in his
advocacy of silver as the “gentile metal,” but for a long time he
disclaimed any anti-Semitic beliefs. When individual Jews criti-
cized him for certain remarks, he indignantly lodged a complaint
with the Anti-Defamation League. )

AJC had watched Coughlin’s activities since 1934 and had
advised Jews neither to support nor to challenge him. However,
after Social Justice reprinted the Protocols of the Elders of Zion in
1938, Father Coughlin could no longer be ignored. But Jews
could do little about him, for he seemed virtually invulnerable.
His popularity grew despite the criticism of prominent Catholic
clergy and laymen. Joseph Wirth, AJC’s closest contact with the

Vatican, added his condemnation, But to no avail” Even the 5 ies

Committee steered clear of Coughlin, reasoning that to question
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DEPARTMENT OF THE AIR FORCE

HEADQUARTERS AIR RESERVE PERSONNEL CENTER
3800 YORK STREET
DENVER, COLORADO 80205

1 JUN 1976

Rabbi Marc Tannenbaum
American Jewish Committee
165 East 56th Street

New York NY 10022

Dear Rabbi Tannenbaum

. The attached agenda for the forthcoming Air Reserve Forces Chaplain

Bicentennial Training Conference is forwarded for your information.
The conference will be held at the Stapleton Plaza Motor Hotel,
which is adjacent to the airport. The Inn shuttle bus is available
for immediate transportation. We have made a room reservation for
you for the nights of 23 and 24 June.

Although your presentation is scheduled for Thursday, 24 June, we
cordially invite you to attend any or all activities throughout
the conference. Please inform us regarding your arrival time.
Our toll-free line is 1-800-525-9984. The attached open Trans-
portation Request can be taken directly to the airline counter
and exchanged for a round-trip ticket. You may wish to make your
own reservations. '

The names, addresses, and phone numbers of your colleagues are:

Dr. Edwin S. Gaustad The Rev. Colman J. Barry, 0.S.B.

Department of History Catholic University of
University of California- America, Box 365
Riverside Wash DC 20017
Riverside CA 92502 202-635-5640

714-787-1012
The announcement of your presentation and participation has created
unusual excitement and enthusiasm among our chaplains. May every
blessing attend you as you prepare for this momentous occasion.

Sincerely

HANS E. gDHJCK, Ch, Col, USAF

Command Chaplain

3 Atch

1. Agenda

2. Transportation Request
3. Invitational Orders



AIR RESERVE FORCES CHAPLAIN
BICENTENNTAL TRAINING CONFERENCE

21 25 Jhune 19760

Mondal, 21 Jum

1100 chort/Reglster/Chcak in
- (ANG Chaplains, Newly appointed chaplains, and
Chaplain Candidates)?*

1200 Lunch (no host)

1300 Bﬁs:to Air Reserve Personnel Center _

1330 Greeting: Bfig Gen James E. Dalton, Gommander, ARPC
1340 . ARPC Multi- medla Command Brleflng
1400  Reserve Termlnology Br1ef1ng

1440 .Master Personnel Records Review

1530 Return to Hotel

1600 F1lms - "Air Force Now - The Chap1a1ncy”
”The Air Force Chaplalncy Where the an Are"

1700 lFree time
Dinner

1900 ARPC/HC Briefiﬁg
Discussion

2030  Adjourn

Tuesday, 22 June

0800 Morning Prayer
0830 Briefings: Career Progression

Proficiency Training Standérds

*ANG. Chaplalns w111 follow separate agenda 1200 hours,
21 June - 1200 hours, 22 June.



0945
1000
1130

0800

1300

1305

. 1400

1445

1500

1745

1830

Break
Administration Briefing

Luﬁch.(no host)

- 1200 Report/Register/Check-in

(Mobilization Augmentees, Category B) .

Greeting: Brig Gen James E. Dalton, Commander, ARPC

Address: Ch, Brig Gen, Thomas M. Groome, Jr., Deputy
Chief of Chaplains, USAF

AF/HC Briefingé: Personnel Policies

| Professional Programs
Break
Consult with Ecclesiastical Endorsing Agents
Refreshments
Banquet

Address: The Honorable Thomas C. Reed, Secretary of
the Air Force '

Wednesday, 23 June

0800
0830
0945
1000

1045

1200

Morning Prayer
New Air Reserve Forces Chaplain Regulatibn
Break

Introduction to the Armed Forces Hymnal: Ch, Col,
James Chapman. ' ' '

Master Personnel Records Review
Luncheon

Address:  Brig Gen ldwiard Dillon, beputy Chicef,
Air Force Rescerve



1400

1445
1500

1600
1630

Servicement's Benefit Plan/Servicemen's Group Life

Insurance

Break

The Role of the Air Reserve Forces Chaplain

Panel: Command Chaplain/Base Chaplain/Chaplain
Mobilization Augmentee/ANG Chaplain

Bicentennial Film

Adjourn

Thursday, 24 June

0800
0830
0930
0945
1015
1115
1145
1315
1415
1430

1445

1545

1600

Moming Prayer
Religion in America
Discussion

Brecak

Religion in America
Discussion

Lunch (no host)
Religion in America
Discussion

Break

Religion in America

Father Colman J. Barry, 0.S.B.

Dr. Ldwin S. Gaustad

Rabbi Marc Tannenbaum

Futureology

Father Colman .J. Barry, 0.S.B.

Dr. BEdwin S. Gaustad

Rabbi Marc Tannenbaum

Discussion

Adjoeurn



1745  Refreshments
1830 Banquet
Address: Dr. Oswald C. J. Hoffmann

Friday, 25 June
0800  Momning Prayer
0830

Adninistration

0945 ‘

| AMERICAN JEWISH
ARCHIVES

1000




December 12, 1976 )
| ' CHANUKAH 1976
WINS RELIGION COMMENTARY

I'RABBI MARC H. TANENBAUM* OF THE AMERICAN JEWISH COMMITTEE

This comlng Thursday evenlng at sunset, the Jewish people throughout
the World w111 klndle the flrst Chanukah candle, thereby Lnauguratlng _
the observance of the joyous eight- day Festival of nghts. The Chanukah
' llghts cormemorate the victory of the small band of Maccabees who, in
‘the year 167 before the present era, drove the hordes of Syrian troops
from the soil of Palestine. In effect,.the Maccabean victory was the

first triumph in the struggle for religious freedom and pluralism in the

history of mankind. Scholars tell us that the Syrian emperof Antiochus;

‘was 1ess interested in destroying Jews than in uprootlng Judaism. He em-

_barked on a ruthless campaign of suppressing the JEWlSh religion and cul-I'

ture, and tried to 1mpose emperor worshlp, pagan idols and cults in the

holy c1ty of Jerusalem. To faithful Jews, these alien ways were ultlmate'

- offenses to everything that gave meaning to their llVES, and they rather

Suffered martyrdom than deny thelr God and their sacred tradltlons.

That same Maccabean will to resist oppression and to sacrifice for

the right to be oneself, in one's own terms, is nowhere more alive today

than among thousands of Jews and Christians in the Soviet Union. _The'a
Soviet campaign to impose forced russification and atheism on Jews and
Christians is a.page.out of the Syrian Emperor Aetiochus'guidebook.to
imperial totalitarianism. But the spirit and the exemple of-the “
Maccabees is undying and contageous. As the light of freedom prevailed

in those days, so will it in our own time.
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~ *Rabbi Tanenbaum, who is National Director of the Interreligious Affalrs*~h

Department of the American Jewish Committee, presents a weeklycommentary
over WINS-Westinghouse Broadcastlng SystEm. .
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HERBERT BRONSTEIN
Rabbi

August 19, 1976
23 Av 5736

Rabbi Mark Tanmenbaum
165 East 56th Street
New York, New York 10022

Dear Mark:

I think you might like reading my Rockefeller Chapel sermon
published in the University of Chicago Divinity School Journal,
"Criterion."” It refers to an event which you arranged in my
Temple in Rochester.

Others recognized the reference and have written me about it
and it occurred to me that you may be interested in it.

IR Ao _h »a10 e

Cordially,
Ml Bl
Rabbi Herbert Brcmstej

HB:ff
Enc.

1185 SHERIDAN ROAD, GLENCOE, ILLINO!IS 60022, VERNON 5-0724




TULSA METROPOLITAN MINISTRY
125 West Third Street, Tulsa, Oklahoma 74103 (918) 582-3147.

TMM JEWISH-CHRISTIAN UNDERSTANDING TASK FORCE

(Formed by TMM in May, 1976)

1976-77

1.

Support of Soviet Jewry including clergy-sponsored ad in local news-
papers; discussions with Sr. Ann Gillen, Director of the National
Interreligious Task Force on Soviet Jewry; and correspondence with
Soviet refusniks.

Secured TMM Board opposition to the Christian Yellow Pages.

Actions related to continuing religious practices in the public schools.
Education programs on both Christian and Jewish holy davs, religious
perspectives on death, etc., discussion with Scholar in Residence

from Israel, seeing and discussing "The Gates of the Forest," and
"The Voyage of the Damned." '

©'1978 &

5.

10.

11.

~—

12.

1979

Initiated the idea for and co-sponsored a major Holocaust Conference
held in Tulsa (Irving Greenberg, John Pawlikowski, Franklin Littell,
John Scali, Gerda Klein, 'original choreography, etc.).

Co-sponsored a Christian-Jewish Solidarity Walk involving some 500
people with vellow Star of David armbands worn by Christians.

Initiated congregational discussions on the Holocaust television program.

Adopted a statement urging government officials to act on the plight
of Indochinese refugees.

Issued a statement condemning the action of a religious group which
harassed Jewish worshippers at a synagogue on Yom Kippur.

Participated in meetings dealing with public school practices related
to religious mlnorltles.

Participated in the National Christian-Jewish Relations Workshop in
Los Angeles. :

Education programs including discussions with Rabbi Marc Tanenbaum
and Dr. Baruch Gurevitz.

13.

14.

Initiated and co-sponsored a community-wide interfaith Yom HaShoa
Service in memory of victims of the Holocaust.

Co-sponsored an interfaith conference, The Promise of the Holy Land -

Zion and Zionism, which brought together national Jewish, Christian
and Islamic scholars with Tulsans.

(over)




15. Initiated TMM-sponsored interdenominational coordination of Indo-
chinese refugee sponsorship and resettlement activity in Tulsa
(resulting from studies of the Holocaust) which led to a TMM
Refugee Resettlement Task Force.

16. Supported the Tulsa Public School's Board of Education in its effort
to deal constructively with the area of religion and public education.

"17. Helped with preparation of and obtaining sponsors for a newspaper ad
urging aid for the plight of starving people in Cambodia.

18. Conducted a Seder Orientation for Christians and participation by those
persons in Seder observances of host families.

19. Arranged for Director of Jewish-Christian Relations office of National
Council of ‘Churches to discuss developments with ecumenical agencies
changing to interfaith (interreligious) status including conducting
of a survey (at the annual meeting of the National Association of
Ecumenical Staff).

20. Education Programs on areas such as Black-Jewish relations and dis-
cussions with James Rudin, Josef Geva and Irvin Frank (member of
President's Commission on the Holocaust).

.7 1980

21. Initiated and serving as primary sponsor for a major conference on
The Religious Roots of Anti-Semitism to be held in Tulsa September
22-23, 1980. :

22, Conducted an annual Yom HaShoa service and distribution of Yom HaShoa
= worship materials for clergy to use in congregations.

23. Initiated and co-sponsored a soup and bread supper for Tulsa congre-
gat10n5 in response to starvatlon in Cambodla (Kampuchea) , proceeds
going to Cambodian aid.

24. Continued actions on the issue of religion and public education.

25. Secured significant Jewish participation in a TMM study on The
Community of Women and Men ‘in the, Church, a project of the World
Council of Churches.:

26. Participated in the National Christian-Jewish Relations Workshop in
Dallas.

27. Educational programs included discussions on participation in a
meeting of Jewish and Christian participants sponsored by the Ameri-
can Jewish Committee and the National Council of Churches, trips to
Israel and perceptions of a scholar in residence.

-Bruce Theunissen,
4/80



‘of Chicago”s National Gnlnion Researcn Center cNJch.
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WASHIAGTOW (Nc) - An orf:cial or tne American Jewish Conmittee

<adcH concedsd that there was some trutn to a Cathollc sociologist s

char=e that 5troo9 anti- Gatnollc feellng exlsts in tne qulsﬁ cohmunity

put denied that nothing nad been dona to counteract that feeling.

“Thzre is 3an 1ssue there. - Rabbi Marc H Tanenbaun. the ndc s
nationsl interreligious affzirs director, 5aid in an interview.
“*The averzll movemgnt" in Catholic-deulsh relatlons. ne auded.

“is so00d but wltnln it thare are 1ssues ue have to race.

2 T L R

Rabbi Tanenbaum commented on an address giuen 2 day earl!er

FUsdoera’l L Gwhgys vod

to tne annuel meeting of the AJc by rather andrew Greeley. director

{ mEE L b s a3 Amien Aney e e e
TEZS = : B fzindl nod Enlazsld ziush

i of the center ror the Study or Amerlcan Plurallsa at the Unluers!tv
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“There is a strong =2nd [powerful.anti-Catholic feelling {n tne

Jewish community, Father Greeley had said. To support his contention,
the priest-sociologist had cited Jewish opposition to governaent

aid to Catholic schools, Jewish participation in propagation of

the stereo-type of the white ethnic racist chauvinist hauwk and Jewish

Dartic(natlon in discrimination against Cathollics at the upper
levels of america’s elite culture.””
Rabbi Tanenbaum stressed that Father Greeley had also called

the senerzal relationshin between american Catholicisam a2nd Americzan

Judaism ““excellent.’

**There i{s no gquestion,”” the AJC ofrlcialfacknouledged. *“that
there exists among some {in the Jeuish communlky suspicion and even
no#ttllty to elements in the Catholic Church. You can’t have a comaunity
like the Jewish community which is historically conscious and aﬁare.
of the nersocutiohs in Western Christian civilization over 1,909
years and expect that zwareness to disaopear with a sﬁaep of a wand
as a result of developments of the last 10 years. tt‘é_soing to
take more than 10 years to overcome those memories.

*“There is a tendency to generalize, to impute collective responsibil-

-

ity to present-day Christians for the past,”” Rabbi Tanenbaum

continued. This is as morall? untenable as holdins Jeus responslb!e

collectluely for the death or cnrlst. That groun-thlnk is destructiue

and rundawentally 1mmoral and lrratlonal.

v s

**To the degree tnat he (ratner Greeley) ralsed that uuestson.

he o-rrormed a useru! serulce. * the AJC orrtelal addeﬂ.

But he denied Fatnsr ureelcy s assartion tnat Jeus haue never

faced the nroblem or anti Cathullcism.

ko -

Rahbi Tanenbaum recalled that ln tne 19503 the Jewlsh community

and the AJC * undertook 2 study of Jewish textbooks, of uhat ue

- -

were teaching abnut Jesus and cnrlst!anity. The study was undertaken,

he sald, because *Cuwe Kneu that it was bad to try tn teacn the suueriorlty

' . |
1 Vi § ¥ v

of vcur rel!gion hy deniqratins Othsrs-

a5 = R A et

That study. Rahbt Tanenbaun sald. led to s reuolutlon ln

Jeulsh teachlng ahodt Enrist snd 0hristians. rouay"tnera s nardxy

54 s b T I T T I i s e Doens
TR = T2 € 2 3 T : 0 =

a negatiue rererence to Jésué and chrlstlanlty !n Jeulsn alamentarv

T S
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Rabbli Tanenbaum also disputed Father Greeley’s contention that

Jews regard the issues of Israel and Soviet Jewry as ones of “‘surpassing
moral excellence”” while de-emphasizing the plight of Catholics
in Northern Ireland or in eastern European countries. '

The AJC, Rabbi Tanenbaum satd, ““has been {nvelved in a number
of efforts, some of them quiet, to bring about a constructive resolution
to the problems of Northern Ireland.”” He said he has been in communica -
tion with Jesuit Father David Bowman, director of the National Council
of Churches” Ireland Prograa, about ““bringing influence to bear
on members of Congress’® concerning British control of Northern
Ireland. .

Rabbi Tanenbaum sald Jewish groups have also sponsored receptions
to raise funds for ecumenical centers {n Ireland to promote better
interfaith relations there. "‘We won’t go the IRA (Irish Republican
Army) route of raising money to buy guns for more terrorism, " he
said.

*“The real issue,”” the AJC officiel went on, ““is not why
Jews care s6 much about Isrzel, but why so many American Christiaq
people care s0 little zpout what happens to their brothers and sisters
in Ireland. I don"t see many aAmerican Catholics losing sleep over
it.

**Caring people should be deeply agitated cuer.what they.can
do to contribute to a resolution of the problem.””

Rabbi Tanenbaum also rejected Father Gresley's assertioq_9r
a lack of concern among Jews about anti-Catholicism with regard
to the issue of government aid to parochial schools. .

**We have been concerned about the polarization that has takaq
place, " the rabbi said. **The AJC ls aware of how much the parochial
school movement has mezant to the preservation of the Catholiec tradition
ond values. 1 was raised in the Jewish parochial school movement
=zid I owe much of what I am to that movement. ™~

But, he continued: ““Religlous liberty is a distinctive achievenent.

aof american democratic socigty, Ear jqﬁ many amqpicans qfﬂall groups

have taken for 9ranted what separation of church anqlstate_has meant

for democracy, pluralism and the religious groups themselves.’
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B2cause of separation of church and state, he said, religious

wars have not taken place in thé United States, and voluntary participation -
in church activities and voluntary financial support of churches
are higher than elsewhere in the world.

The AJC, Rabbl Tanenbaum, has sought ways to preserve separation
of church and state wnile relieving the financlal hardships suffered
by parents wWho send their children to nonpublic schools and insuring
high-quality education for children in nonpublic schools.

He pointed out that the AaJC s national domestic affairs coamittee
nas endorsed the provision of auxiliary services, various foras
of remedial education, wnich government funds to nonpublic school
children. An AJC committee, he saild, is exploring other ways in
vhich aid can be provided to nonpublic school students and thelr
parents without violating the principle of separation of church

and state.
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ANDREW GREELEY CITES PROBLEMS
IN CATHOLIC-JEWISH RELATIONS

By Religious News Service (5-13-76)

WASHINGTOM, D.C. (RNS) -- A prominent Roman Catholic priest-
sociologist said here dhat while '"the general relationship between
American Catholicism and American Judaism is excellent," there are
still certain "flash point" problems between the two faith communities.

Father Andrew M. Greeley, of the National Opinion Research Center
at the University of Chicago, told the Interreligious Affairs
Commission of the American Jewish Committee that '"there is no decline
in the ovexrwhelming Catholic support for the American alliance with
Israel,"

He added, however, that despite the general good feelings between
the two comnunities, he has found data indicating that "pro=Catholic
feelings among Jews have declined in the last decade while pro-Jewish
feelings among Catholies have either held steady or increased.”

At the present time, Father Greeley said, "there seems to be
stronger pro-Jewish feelings among Catholics than vice-versa, Our
data sets do not enable us to explain this change, or even to hazard
a guess as to what implications it might have for the future."

He exrressed the personal opinion that "it may be part of the more
general phenomenon of scapegoating Catholics that I thinli has been
going on in American society for some time now,”

Fatber Greeley emphasized that anti-Catholic sentiment "is not a |
specific Jewish phenomenon," and called for joint research by repre-
sentatives of both communities on the subject.

At tbe same time, he pointed out that "there is no such thing as
one Catholic or one Jewish community" in the United States., Rather,
the sociologist said, there is "a wide plurality and diversity of
viewpoints, 1nterests, values and goals" among members of both groups.

Father Greeley asserted that '"there are flash point problems when
sore Jewich intellectuals -~ probably a small minority -- engage in
behavior which many non-Jewish intellectuals also engage in.,"

As one ezample, he reported that "there is a strong tendency
among many Jews to ignore, deny or minimiz2 the immense importance that
the Catholie parochial schools have made to the success and self-
confidence of the ethnic immigrants."

The sociologist declared that "there is still substantial discrim-
ination against Catholics, particularly practicing Catholics, at the
upper levels of America's elite culture.”

Father Greeley acknowledged that Jews did not create this attitude
and "are probably a2lmost as much victims of it themsclves as are
Catholics.'" But, he added, "it must be said in all candor that some
Jews aid and abet it and continue to propound the myth of Catholic
intellectual inferiority."

(nore) PAER -17-
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Although the sociologist aclknowledged that 'not even a large
majority of Jews are anti-Catholic," he stressed that '"yet some are
~- unless ' you wish to argue that Jews alone of humanliind are free
from bigotry."

Father Greeley said that since the Second Vatican Council Catho-
lics have aclinowledyjed tie existence of anti-Jewish feelings. But,
he said, "as fzr as I can see, there has been no reciprocity at all
{rom the Jewish side. I wonder if there ever will be." The sociolo-
gist declared ikat he was "unzware of any Jewish scholar who has been
monitoring anti-Catholic attitudes among Jews."

In ceaclusion, he cemmented, "I do not think there is a crisis in
Catheolic=Jewisk relationships; I think rather that there are certain
problems and that they shcould be honestly described and carefully
studied before they become secious,"

Rabbi Harc H. Tanenaum, national interreligicus affairs director
¢f the Anerican Jewish Commitimse, said later that he felt Father
Greeley's way of formulating the "flash points" was unnecessarily
provocative and abrasive, which tended to distort the issues in some
ways rather than help cliarify them."

He aiso felt that some of the sociclogist's references to scien-
tific data "appeared to be mcre impresgionistic than empirical and
would lead me to have exactly opposite conclusions from some that he
arrived at."

The Jewish Committee official pointed out that Father Greeley did
not produce specific data to support his conclusion that Catholic
attitudes toward Jews have improved while Jewish attitudes toward
Catholics have declined.

"At no point does he produce that data or defend it," Rabbi
Tanenbaum said. "It's just a vague generalization. Therefore what
he's talking about were impressions.”

Rabbi Tanenbaum also noted that 'we have no measurements of what
Catholic attitudes were to Jews prior to Vatican Council II. There~
fore, it's impossible to say whether the present state of Catholic
opinion is a major and fundamental improvement or a minor or modest
improvement," '

With regard to Father Greeley's comment that he knew of no Jewish
scholars who were monitoring anti-Catholic attitudes, Rabbi Tanenbaum
said, "I regret very much that he din't bother to take the time to '
check around and find out that he is not being altogether factual."

He observed that in the 1950s the American Jewish Committee under-
toaok a2 study of Jewish textbooks in terms of what they taught about
Coristianity and Jesus and that the results of that study were mentionecd
at a conference on "Faith Without Prejudice" held at St, Louis Univer-
sity last year.

Despite these differences, hoWever, Rabbi Tanenbaum said he
ccncurred with Father Greeley's statement to the effect that the
overall state of Catholic~Jewish relationships in this country is 'by
and large excellent and indeed better than anywhere else in the world."

The Interreligious Affairs Commission held its session during
the annual meeting of the American Jewish Committee.

- 'PAGE -18-
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BCC: Wall, NCNS ﬁ "y
.- Block, RNS fllamAluce
M. Friedman i
Bill Shaffer. Y
June 22, 1976 Bernardin-
Greeley
Flannery
. : Krol
Editor - Rausch
THE CATHOLIC ACCENT 2 Hotchkin
723 East Pittsburgh Street - Higgins
Greensburg, Pennsylvania 15601 : ' -
2oy

Dear Sir,

Your editorial, entitled "Two-Way Street,” has just been brought
to my attention. Quite frankly, I don't know whether to éry or laugh over
its distortions of my views. o

The central thrust of my paper on '"Church-State Relations” before

the Ricentennial Convocation on Religious Liberty at Philadelphia in April

was exactly the opposite of what you reported and editorialized about. The
essence of my position was summarized in these words which I quote verbatim

from my talk as I delivered it:

"For both historic and religious reasons which I have tried
to outline earlier in this paper, I am firmly committed to
the principle of separation of church and state and feel with
Justice Powell that the First Amendment and all that it has

- meant in sustaining religious liberty is "regarded from the
beginning as among the most cherished features of our con-
stitutional system.” I am no less committed to the support
of both the right and the role of church schools, all reli-

~ giously-related schools, in our free society. Indeed I am
proud of the fact that a president of the American Jewish Com-
mittee, Justice Louis Marshall, played a decisive role in the

- 1928 Court case of Pierce versus the Society of Sisters; 268,
U.S. 510, State of Oregon that resulted in the landmark deci-
sion that supported the right of Catholic and all other par-
ents to educate their children in parochial schools.
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All that has to do with law, with history, and I suppose

" .also the subjective fact that I am a product of the Jewish

parochial system to which I owe much of what I am and what

. I do today. But I am not happy with that formalistic stance

which for me personally is an inadequate response to the
human issues that are raised.by the aid to parochial school
issues. It bothers me terribly that many good Catholic and

.Orthodox Jewish people, friends and neighbors and parents of
children who are friends of my children, feel they are being

dealt with unfairly by American society. Many of the Cath-
olic and Jewish parents I know are middle class people with
limited financial resources who are having a difficult time
making ends meet, especially in a period of inflation. All
of them pay taxes which go to support the public education
system, and they carry the additional burden of having to
pay added tuition for their parochial schools. There is a
sense of having to bear "double taxation" -- "taxation with-
out representation,'" —- and I know from personal experience
that the anger and resentment of Catholic and Jewish parents

‘are real, and substantial.

From an ecumenical and interreligious perspective, and for

me personally, it is a failure of moral respomsibility to

be indifferent to these honest feelings of Catholic and Jew-
ish parents, and simply to continue to say "No" to them by
engaging only in support of amicus briefs that result in
denial of any financial relief  to these hard-pressed people.

For some time now, a number of us at the American Jewish Com-
mittee have felt that the time is long past due to take a
different stance, namely, that of turning to find what we can

- do positively to aid our Catholic neighbors and fellow citi-

zens. Under the leadership of Dr. Murray Friedman, AJC di-
rector of our Pennsylvania region, the Philadelphia chapter
of AJC, has taken a position of support of the auxiliary
services bill of Pennsylvania. In turn, the national domes~
tic affairs commission of AJC, has recently adopted a reso-
lution in support of auxiliary services. - : '

It is a matter for Catholic educators to determine what mea-
sures are required to reduce the costs of running their
schools and to respond to parental requests for increasing

the quality of education offered. But that does not absolve

any of us outside of the Catholic community from remaining

dindifferent to the quality of education, the health and wel-

fare that affects the lives of 15 million American children
who happen to be Catholic or for hundreds of thousands. who
are Protestant and Jewish."
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LY

Father John B. Breslin, an editor of the Jesuit Fathers' Magazine,

. America, heard the same speech that you reported on and he described it in

- these words in his article on the counference that appeared in the May 15, 1976,

issue of his magazine (p. 431)

"Rabbi Harc Tanenbavm of the American Jew1sh Commlttee, who . -
delivered the general address on church-state relations... '
expressed sympathy for Catholics and others who desire sep-

arate religious training and announced that the AJC recently
adopted a resolution in support of auxiliary services for

private schools.

That 15 an accurate description of what I actually said, and it is

‘a fair statement of my views and feelings toward the Catholic Church and the

Catholic people. Your wrioing that I "lashed into a strong anti-Catholic
tirade” and that I "blamed the Catholic fight against 1eglal abortion and

for aid to prlvate school as 1nfr1ng ng on the religious 11berty of other Amer-

-icans" is absolutely false — and terribly unfalr'

It is instructive that you did not quote a single sentence from my

paper to support your flamboyant accusations. You didn't,, because there was

nothing in my speech that justified suoh provocafifo generalizations. As a

service to the cause of oruth, I will be glad to send the complete text of my

..address to any of your readers who would be interested in what I actually said.

(Write to me at the American Jewish Committee, 165 E. 56th,St., New York, N. Y.,

10022.) Let the reader judge for himself or herself whether Father Breslin

or your editorial writer is the more reliable reporter.

One final word. Father Andrew Greeley's address before the.American
Jewish Committee on Moy 12 was also badly misrepresented in the press. He de-
voted the full first third of his text to documenting Bis central thesis, namely,

that "the overall present state of Catholic-Jewish relaticns is excellent.”
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Within that context, he then listed five "flashpoint" are'és of problems. and
. :tenéioﬁs.'Thbse were discussed at considerable length and with compieté can-
~dor and friendship by Jewish leaders with Father Greeley. While I have differ-
~ences with Father on bdth subsfance and style, this meeting was not a barroom 1
. ﬁrawl nor a confrontation as your editorial would seem to sqggest.. It was a .
serious, civil, responsible aialogue between people who care ahout each other,
and want to help each other.
ietime concludé on ; positivé-hote. Your editorial states, "Ecu—é
-menisu is a 2-way sﬁreep." i heartily agree. That is exactly why I took ﬁhe
_initiatiré to invite_a Father Greeley to address a mﬁgtiﬁé of national Jewish
- leaders on precisely this squect; And that was also why I chose this issue
as a majur'theme in my talk before th;_Bicentennial conference. I am not
looking for your applause fﬁ: taking thése initiatives to improve understanding
| and mutual caring bétween Catholics and Jews. I ﬁapéen té hold strong affirm-
ative convictions about thiQ cause and I have given twenty-five years of my
life to this calling. All I aék -~ and all i thinﬁ your readers have a right
to expect -- is that you report and ériﬁicize accuratély,:fairly, aﬁd respoﬂ- '
sibly. There are enough real problems in the worldlwith_which we need to cope.
together. We don't need to m-anufactﬁi:e -additional pfoblems an'd.;:en'sions._

'Sincereiy,

Rabbi Marc H. Tanenbaum
National Director
Interreligious Affairs

MHT:RPR

cc: Most Rev. William G. Connare
The Rev. Msgr. John L. Garred
John F. Quigley v
James B. Beatty
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- Two-way.sireet -

) Father Andnw Greeley doesnt mre who he' talta on. Last week he said
. ‘somelhmg in Washington at the annval meeting of the American Jewish Com-
' mittee which needed to be said: *There is a strong and powerful anti-Catholic *
- feeling in the Jewish community.” Greeley asked members of that group to .
- search their consciences and to see if his charge is true.. - - . s
..~ 'We know it is true in one case at least, from- persenal expenence Rabin l\_i_g_(c
'Tannenbaum__pm;dgnt of that Committee, supposedly speaking on *‘Religious <.
L ¥ at a bicentennial convocation held recently in Philadelphia, lashed into -
-, . a strong anti-Catholic tirade. He blamed the Catholic fight against legal abortion .. -
* and for aid to private school as infringing on the religious liberty of other Amer- "+
icans. The Rabbi pulled no punches and minced no words. For him the single . ...
greatest threat to religious liberty today would appear to be Roman Catholicism. ;.

el L LY

Even so, the Rabbi had to find ways to explam why conservative Jews and some

Ecumenism is a 2-way street. The redoubtahle Father Greeley rightly stated

that this problem of Jewish antx-Calhohc sentiment does need to be faced pub-

licly and dealt with by Jews.

-

Protestant groups snpported Cathohc:- in lhese positions. e didn’t do well at
* that.

- s e,

Member

i Th‘; Mﬂﬁ@ﬂ(@ cfi R
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Decerber 20, 1976

Rev. Jo!mB.Sheer:ln cSp

General Consultor
SecretanatﬁarCatmlic-Jmshﬂelatmns
1312 Massachusetts Avenue, N.W. '

Washington, D. C. 20005

Dear Father Sheerin:

In accordance with our telephone conversation, I am enclosing herewith three
items which should more than compensate for our inability to locate the
Appendix to our document submitted to Cardinal Bea in 1961. The article

by Dr. Eric Werner covers the same ground, although in much more detail and
in an aporopriate scholarly form. ‘Ihearticlebyﬁu!asm:lmpulosongan-
ally appeared in the Christian %mﬂdealsﬁththemeria.

terms of its use in the Episcopal of Common Prayer, but it includes
agmdsmaryofbr.ﬁemer'slmgerarticle. I have also enclosed a copy
of one page of Dr. Werner's book, "The Sacred Bridge," because it juxta-
poses part of the Dayem prayer with its Roman and Byzantine derivatives.

We have Dr. Werner's permission for his article to be circulated to whom
you may see fit, and I doubt if there would be any difficulty sending the
Idinopulos article around also.

AsImmjﬂ:edmtheplm,weamtnﬁdngmtheoﬂxérmﬁmm'misei
and will be in touch.

Bxywamestmﬂsimestlﬁlidayms,

Cordially yours,

Judith Banki
Assistant Director.

JB/es

Enclosures
cc: Rabbi Marc H. Tanenbaum



NATIONAL CONFERENCE OF CATHOLIC BISHOPS
BISHOPS' COMMITTEE FOR ECUMENICAL AND INTERRELIGIOUS AFFAIRS

SECRETARIAT FOR CATHOLIC-JEWISH RELATIONS

1312 MASSACHUSETTS AVENUE, N.W. ® WASHINGTON, D.C. 20003 @ 202¢659-6857

December 10, 1976

Rabbi Marc H. Tanenbaum
National Director
Interreligious Affairs

.The American Jewish Committee
165 East 56th Street

New York, NY 10022

Dear Marc:

In the copy of the Study document (November 17, 1961)
addressed to Cardinal Bea, entitled "Anti-Jewish Elements
in Catholic Liturgy,'" there is a footnote reference at
the bottom of page 11: '"see Appendix A for remarks on
the origin of the Improperia." Our copy does not contain
this Appendix A. Would it be possible to obtain this
item? We are indebted to you for sending the total
document to Bishop Rausch, April 26, 1976 with a covering
letter.

besides being offensive in substance, is also sort of
parody on a Jewish Thanksgiving 11turgy We would 1like
to send it along to the Bishops' Commission examining
the Improperia as an additional document bolstering our
‘petition relating to the Improperia.

. I have another favor to ask. A Chicago.correspondent
complains that the total of 30,000 Jews killed by theFPoles
in-the Polish-Soviet War of 1919 -- 20 is an estimate that
is grossly incorrect. He cites the Morgenthau Commission
and the Samuel Commission as estimating the total at less
than 400. Would you have any information about this or
could you suggest some source from which I could obtain it?

Hope all continues to go well with you. At the
moment the prospects for peace negotiations in the Middle
East are brighter. Much will depend on Jimmy Carter.

Rev hn-B. Sheerin, CSP
General Consultor

Since Y .
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MELITO OF SARDES, THE FIRST POET OF DEICIDE

ERIC WERNER

Hebrew Union College - Jewish Institute of Religion, New York, N. Y.

I

HE mythology of all nations is replete with bloody fables of
patricide, matricide, and fratricide; in those cases where gods
are involved, the slaying of a relative was, of course, a deicide. The
archetypes of Tammuz, the Cretan Zcus, Attys or Osiris-Apis seem

to be as old as mankind itsell. Indeed the stories of deicide, of an

animistic or cruclely polytheistic civilization were olten but a reflec-
tion of posterity’s shock at earlicr lawlessness. Small wonder that
already in antiquity the most famous of these tales were interpreted
allegorically, that is, as astral, solar or generally, as calendaric myths..
Thcreby they lost, as disguised sun-myths, most of their horror —
in fact, they were viewed as poctic visions of Lhc seasons, or of the
eternal cycle of life and death:

Not with such harmless fables are we concerned, bul. with a grim
and pscudohistorical element in the doctrine of Christianity. We are
all familiar with this Christian concept of deicide, and, while in the
last Council's Schema Concerning the Jews it was considerably modi-
fied, it remained in essence unchanged. It is also well-known that the’
first insinuation of deicide occurs in the Johannine gospel, and it
seems superfluous to waste many words on this topic. '

It is less well-known that the articulate accusation of deicide has
given birth to a literary work of art, which up to this day is solemnly
recited and chanted in the Catholic liturgy of Good Friday. As this
liturgical poem, due to its artistic excellence, has had a great impact
upon all means of communication, especially upon the pictorial arts
and on music, its anti-Jewish effect has been more massive and more
violent than the gospel-story itself, which .is read in Latin and not
very loudly. '

The poem to which [ refer, is called the Impr opcn.l meaning Re-
proaches, and describes in poetic language the accusations levelled
by the dying Jesus on the cross at his people, the Jews. How strong its
influence was upon the men who shaped the liturgy, can be seen from
the fact that the most hateful anti-Jewish passage of the entire
Catholic liturgy followed upon the Improperia. This passage, com-

191
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posed by St. Augustine, was climinated by Pope John together with
the expression “Perfidi Judaei,' and is no longer a part of the service,
whercas the Improperia were permitted to stay.

“Non dicant Judaei”. ... ...

“Let not the Jew say: we did not kill Christ. For they submitted
him to Pilate as judge, so that they seemed almost absolved from his
death. For when Pilate said to them: You kill him, they replied: we
are not permitted to kill anybody. They wanted to shift the infamy
of their foul deed to a human. judge; but did they deceive God, the
divine judge? Whatever Pilate did, and wherein he was committed,
he was to a degree an accomplice; yet in comparison with them, he
was much less culpable. ... ." etc. etc. (Transl. E. W.)

And now we shall quote, with but a few explanatory remarks,
the text of the Latin Improperia in translation. Of other churches,
both the Byzantine and the Georgian rituals contain similar, though
somewhat cruder and more primitive texts of the same content.
Actually, the oldest MS of the Improperia was published by IKekelidze
as part of the Georgian Kanonarion in Tiflis 1912. This earliest extant
variant scems to have originated in the seventh century,

(1) My people, what have 1 done to you? And in what way have
I saddened vou? Answer me!

v: Because I led you out of Egypt, you have prepared a
cross Lo your saviour,

(2) Here the choir falls in with the bilingual frisagion:

Agios o Theos — Sanctus Deus

Agios ischyros — Sanctus fortis

Agios athanalos, eleison himas — Sanctus immortalis, mise-
“rere nobis. :

(3) Because 1 led you through the desert for 40 years and fed
you with manna, and introduced you into a very good land:
you have prepared a cross to your saviour.

(4) Bilingual Trisagion.

(5) What should I have done for you that I did not do? [ have
planted you as my most precious vine: but you have be-
come all too sour: for with vinegar you have quenched my
thirst, and with a lance you have pierced the body of your
saviour, ;

(6) Bilingual Trisagion.

(7) Because of you I have slain (flagellavi) the Egyptian through
his first-born sons: and you have delivered me flogged.
(flagellatum.) .

Refrain: My people, etc.
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(8) I led yvou out of Egypt after having drowned the Pharach
in the Red Sea: and you have delivered me tn the princes of
the priests. :

Refrain: My people, ctc. ' :

(9) 1 have opened the sea belore you; and you h'we opcned my
body with a lance. . _

Refrain: My people, ctc. i n

(10) 1 went before you in the column of the ﬁery cloud: and you -
have led me to the tribunal of Pilate.

. Refrain: My people, cte

(11) I fed you with Manna in the desert and you fell on me with
slaps and whips. : -
Refrain: My people, etc. v

(12) I gave you to drink the waters of grace (aqua salutis) from
the rock: and you gave me gall and vinegar to drink.
Refrain: My people, etc.

(r3) 1 have hit, for your sake, the kings of- Canaan and you have -
hit my head with a stick.
Refrain: My people, etc.

(14) 1 granted you the royal sceptre: and you granted me a crown
of thorns.
Refrain: My people, etc. -

(15) I have exalted you with great strength (mrrure) and you
have hanged me at the gallows of the cross. (in patibulo crucis)
Refrain: My people, etc.

Most of these motifs will be very familiar to the Jewish reader;
they sound like an anti-Jewishly twisted version of Dayenu. Indeed,
if we were to seek for a name of this strange form, we might call it a
midrashic litany on God's benefits and on the Passion of Christ,
interwoven with each other. Strictly speaking, it is a parody, in the
classic sense of the term, of the Dayenu of the Haggadah. Let us now
compare the list of motifs: Verse 1 is identical in content in both
versions; the Latin verses 6-10 correspond, though not quite literally,
with the Hebrew verses 3-9.

The Latin text has 12 regular verses, plus the first three, which
close with the bilingual T'risagion, together 15 verses. It stands to
reason that this number has not been chosen arbitrarily, for the
Dayenu, its Vorlage, also consists of 15 verses, according to Finkel-
stein’s revision of the text.' In the Hebrew text, however, no motifl

* L. Finkelstein, “Pre-Maccabean Documents in  the I’:lssovcr-l-!:iggﬂda."
(Harviard Theological Review, XXXV, 1943), pp. 1-3: 35: also E. D. Goldschmidt,
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in the
this fact suggests that the repetitions were made in

is being repeated, as it happens in the Latin and even more
Byzautine text;

order to attain the necessary number 15. In the Catholic ritual 15

candles are kindled at the beginning, and after each vers¢ onc is
extinguished; only the last one remains aflame. The number 15
represents the numerical value of Jod-He, the abbreviated Tetragram-
maton. This significance of 15 is presumed to be known in the early
rabbinic literature.?

Without further ado | shall now state my thesis, which | shall
try to prove in the subsequent expoundings: the Latin Improperia
represent an old anti-Jewish parody of the Dayenwn of the IPassover-

~ Haggadah. Even in the high middle ages the vicinity of the Hebrew

tradition scems to have been felt by some Catholic authorities. Thus
we read, not without wonderment, in the Rationale of Durandus, one
of the foremost source-works of Catholic liturgy, written during the
13th century: (about the Improperia)

. quod veru sequitur: Parasti salvatori tuo crucem . . . Cantat
autem sacerdos quasi hebraice in persona salvatoris; acoliti
cantant graece Ayos atheos (sic!) quasi in persona graecorun::
chorus respondet: Sanctus, sanctus, in persona latinorum . . .}

The first traces of a list of God’s benefits to Israel are found in the
following passages of the Bible: Ps. 135:8-12; Ps. 136:10-22; Ps.
78:12-16. When compared with the later Hebrew source, we sce that
some motils are still missing: the killing of the firsthorns, the giving
of the Law on Mt. Sinai, the feeding of Manna, and the erection of
the Temple. The order of succession of the motils is also different.

The strong resemblance of the two texts is quite obvious; but it
does not originate in the biblical sources. We should frst establish
the age of the Hebrew Vorlage, and shall thereafter attempt to trace
the genesis of the Improperia. According to E. D. Goldschmidt,
Finkelstein and other scholars, parts or even the cntire concept of
the Dayenn were already familiar in the tannaitic age. The reference
to the erection of the Temple and to the High Priest, as well as the
absence of a supplication for the rebuilding of the Temple give us a

Seder hagpada schel Pessach (Tel-Aviv, 1947), pp. 44-47, where the rabhinic sources
are quoted.

* Another explanation of the uumber 15 in Encyclopédie Chrétienne Hier,
There the number 15

Auwjourdhui, Demain (Paris, 1963), Vol. V., art. Improptres.
is constituted by the 15 antiphons which alternate with the lessons on Good Friday.
This is only a shilt away from the true reason; why just 15 antiphons?

s Durandus, Rationale divinorum officiorum cte,, 20d. ed., Venice, Bernardus
de Vitalibus (1519), fol. C v verso, (b, V1, cap. 77

:4 'Q
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sort of lerminus anle quem, as in most prayers after the Temple's
destruction a plea for its rebuilding would hardly be lacking. Finkel-
stein draws attention to the fact that neither Moses nor Jerusalem
are mentioned in our text. He suggests certain rcasons for these
omissions, well-known from rabbinic literature, and reaches the con-
clusion that the "litany of benefits' originated in the second century
B. C. E. As the Improperia are in form and style much nearer to
the postbiblical, midrashic type of the “benefit’s litany'* than to the
biblical patterns, we must now scek for the transition of motifs from
rabbinic sources to the sphere of Christianity. One of the earliest
traces of it may be found in the apocryphal Acts of Pilate and its
continuation, the so-called Gospel of Nicodemus. There we read:

Aud Pilate was wroth and said unto the Jews: Your nation is
always seditious and ye rebel against your benefactors. The

Jews say: Against what benefactors? Pilate said: According to

what I have heard, your God brought you out ol ligypt out of
hard bondage, and led you safe through the sca as by dry land,
and in the wilderness he nourished you with manna and gave
you quails, and gave you water to drink out of a rock, and gave
unto you a law. And in all these things ye provoked your God
(t;(‘) anger, and sought out a molten call, and angered your
(Translation by M. R. James)

Some scholars, such as I, L. Schmidt and W, Michaelis, have
conjectured that parts of the apocryphon came.from the circles of
Judaco-Christians; this may be upheld only for a rather small part,
chapters 12-19, which may indeed indicate heterodox ideas.s The
age of this compilation — it is actually not more than that —is
uncertain; it is generally assumed to have originated at the end of
the fourth or early in the filth century; the fictitious author, Hananya,
calls himsell later Aeneas, and seems to have been a’ contemporary
of emperor Theodosius [1.* During the latter's reign a rather strange

4 On the Acta Pilati sce W. Michaelis, Die apokryphen Schriften des NT, (BBremen,
1956), p. 165, The Latin and Greek texts with crit. apparatus are here quoted after
C. Tischendorl, Evangelia Apocrypha, ed. altera, leipzig, 1876, pp. 242; 299,

35 Bff.; also M. R. James, The Apocryphal New Testament (Oxford, 1953); and IK L.
Schimidt, Kanonische und apokryphe Evangelien und Apostdgesrfudﬂcn (Basel,
1944), pp. 51-63.

$ On the Gospel of Nicodemus and its constituent parts, see also J. Quasten,

Patrolagy, I (Westminster-Md. and Brussels, 3'}53)- pp-115-18, where most modern
critics are listed.

¢ C[: A, Baumstark's hypothesis of a possible first tradition of the Improperia .
at the time of Theodosius, in his Liturgie Comparée, 3rd ed., ed. B. Botte, 0.8.8.
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event scems to have taken place; a plague struck Byzantium and an
carthquake excited the population so much, that at an ad hoc arranged
service something like the Improperia scems to have been recited.
The story is intentionally kept obscure, because in consequence a
sacrifice of a child seems to have taken place, which is but poorly
camouflaged in the sources.” This is the first reference to a public
liturgy, where some early form of the Improperia is documented.
Speaking of sources, the evidence ol the inclusion of the Improperia
in the liturgy is not conclusive before the 7th century. According to

Dom Martene's list of MSS outside Rome, which dates from the I
-middle of the 18th century, we should find the text of the Latin

Improperia already in a Pontificale ecclesiae Apamiensis in Syria,
and in an ancient MS of the Colbertina. Both MSS are said to have
originated before the 6th century, according to Martene. None of
these sources has ever been found or scen since. Moreover, it is well

known that Martene's datings are to be viewed with the utmost

skepticism.® Yet since the 7th century the Latin text is fully docu-
mented, even in the Mozarabic version.® 1 :

11

We shall now analyze the structure of the Latin text. It begins with
a verse, which goes on as refrain through the entire picce. It is, as
many others, kept in OT phraseology, and we encounter paraphrases
of the subsequent biblical passages: Mic. 6:3-4; Deut. 8:2; 8:3; 8:7;
Isa. 5:4; Jer. 2:21; Ps. 69:22. The first part, the so-called Great
Improperia, consists of three verses, three times interrupted by the
bilingual Trisagion. ‘The following verses, or Small Improperia, con-
sist of 9 stichoi, always interrupted by the refrain, which is our first
verse ‘'Popule meus, quid feci tibi" etc. .. .. Our particular attention

(Chevetogne, 1954), pp. 105/6. See also the instructive remarks by E. Wellesz on
the Byzantine tradition in his “Eastern Elements in Western Chant" (Oxford,
1947), pp. 22-24.

? DACL, art. Impropéres; a letter of Gregory VII to the archbishop of Synnada,
(Armenia) alludes to that “scandalum' connected with the event. On a parallel
remark in the apocryphal gospel of Bartholomew see A. Baumstark, *Der Orient
und die adoratio crucis" in Jahrbuch fuer Ltmrg:mssmsdmft Il (r922), pp.
16/7, N.2.

8 Dom Martene, De antiguis Ecclesiae ritibus (Bassani, 1788), vol. 111, cap. 23.
Martene dates the MS of the Colbertina “ante 400" (!) Baumstark, on the other

" hand, recommends “strictest reserve” vis-a-vis Dom Martene's material. (Jahrbuch

Juer Liturgiewissenschaft, 11 p. 2.)
® CI. Dom Ferotin, Liber ordinum (Paris, 1904), p. 200.
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is directed to the conspicuous parallelistic verbs which permeate the

Latin text; thus, for instance, il the first clause has

Ego propter te flagellavi Aegyptum, etc., the second has
et tu me flagellatum tradidisti. =
or: Ego ante te aperui marc; et tu aperuisti lancea latus meum . ...~

This identity of verbs occurs 6 times in the 9 Small Improperia;
sometimes we find only similar expressions, such as this one: '

Ego te exaltavi magna virtute; et tu me suspendisti in patibulo
crucis.

This sounds like a bad pun in Latin; for exaltare means “to set, or
make, high,"” the Hebrew romem or godel, whercas “suspendisti”
signifies “hang high."" Actually, such and other forms let us believe
that the Latin text is a paraphrase of an originally Syriac or even
Hebrew text. There are other indications to suggest this. Verses 1
and 2 contain both the word eduxi; verse 3 introduces quite unex-
pectedly Isa. 5, the shir hakerem; this makes no sense in Latin, but
il we translate the last preceding line “parasti crucem Salvatori tuo”
into Hebrew, the operative word is m'wy; and this |c1(ls quite natu-
rally to the quoted Isaiah passage in the words:

M3 ey ¥ b Ty mwy5 m
Even the Latin translation repeats the facere:

Quid ultra debui facere tibi, et non feci?, but the link with the
foregoing parasti is weak and unrecognizable. There: are other such
cue-words: the word tradidisti connects verses 4 ‘and 5; the ante te,
linking 6 and 7; the Salvatori tuo, verses 1-3. We sense here traces
of the original Syriac or Hebrew anadiplosis-or developed parallelism,
familiar to us from the shire hama ‘aloth, the prayer-book and the
piyutim. Investigating now not only the parallelism of the verses,
but also of the verbs, we arrive at the following list:

In the order of verses, which do nol show, in the Lntm tcxt. verbal
identity, we have:

(5) Ego eduxi te de Acgypto, demerso Pharaone in mare Rubrum;
et tu me tradidisti principibus sacerdotum.
If we translate the eduxi with kogethi, the opposite “tradidisti"
(periphrastically “Traditus Sum’' to-save the parallelism)
is rendered by the Huphal-form of the same verb, as it occurs
in the meaning of tradere, in Jer. 38:22:

533 990 Mw=ox nix X IB AN a3 IR WK a*m-a-'::;
or as Gen. 38:21. -
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It is even possible that the Latin redactor had this very
verse in mind; for the Vulgate uses here the word “educere,”
and the Vetus Itala has here “tradere.”

The English trauslation is: **Behold, all the women left in the
house of the king of Judah were being led out to the princes
of the king of Babylon and were saying:

“Your trusted friends have deceived you
and prevailed against you;
Now that your [eet are sunk in the mire,
they turn away [rom you."

(7) Ego ante te praeivi in columna nubis; et tu me duxisti ad
- praetorium Pilati.
Here the two opposite words are “‘praeivi’ and “‘duxisti."
Translating according to the Pentateuch text the praeivi
with Hithalachti, the duxisli become simply holachtani, as in
11 Kings 24:15. In English: “And he carried away Yehoyachin
to Babylon...and he took into captivity (holich) from
Jerusalem to Babylon.” o
(8) Ego te pavi manna per desertum; et tu me cecidisti alapis
et flagellis. Pavi manna stands against cecidisti. Here there
are two ways of re-translation: (a) with yarod eth ha-man
(as in Num. 11:9); then the cecidisti corresponds to oridem

in Hos. 7:12, to fell, to bring to fall; or (b) metaphorically,

as he-echilanu eth ha-man, as in the Dayenn-text, and the
idea of eating the sword or the whip (herev t'uchln) in Isa. 1:20
: and similar passages, establishing the root ochal.
(12) Ego te exaltavi magna virtute; et tu me suspendisti in
- patibulo erucis. We spoke about this unintentional pun; here
romamli is sct against yarim (as in Job 39:27, or metaphorically
in Num. 17:2 and similar passages).

Sometimes the redactor of the Latin text chose the same word
and wverb, although it did not fit quite correctly. Thus we have in
verse 10;

(1) Ego propter te Chananacorum reges percussi; et tu percussisti
arundine caput meum.

The percutere of the antecedent clause signifies simply ““to destroy”'
or “to annihilate,” or ““to conquer." Yet the succeeding clause uses
the percutere in the sense of “to hit,”" *‘to beat,” “‘to pierce." If we
for a moment think of a Syriac Verlage, the first percutere corresponds
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with gfal, the sccond with the noun g'tilin or ¢'talya, which is nothing
clse but the arundo of the Latin text, a band of the forehead. '

We summarize: all verses of the Improperia began with the
same word “‘ego'’; j

all verses of the Dayenu begin with the same word " " //u,”

the number of verses is the sanic — 15 — in both cases;
cue-words are amply used in both texts; '

the literary motifs are mostly identical ;

the parallclism of verbs and of sentences making us believe that
the original text was Syriac or Iebrew.

These premises suggest a conjecture that the author was (a) fa-
miliar with Semitic languages, possibly with rabbini¢ texts, and
(b) that he knew, in particular, the text of the Dayenu. Yet all
attempts to locate the author in the circle of the redactors of the
Acts of Pilate, or of the Nicodemus-Gospel, have led nowhere,

Hitherto we have bypassed a source, which in our opinion is the
real origin, the main source, fons et origo, of both the theological
concept of Deicide and of the text of the Improperia. This source is
the Passa-Homily of Meclito, bishop of Sardes.' .

He lived about 120-185 c. k., which makes him a contemporary
of emperor Marcus Aurclius, to whom he also addressed an “Apology."
He was probably the first truly erudite man to visit the holy plc.u:cs
of Palestine, wheré he lived for some time. Unfortunately his frag-
mentary travelogue is lost, as most of his other writingsi. He was
interested in questions concerning the Canon of the OT, and his
contemporaries and immediate successors considered him ‘a great
scholar as well as a most effective orator: Tertullian called him “elégans
et declamatorium ingenium," an clegant and most eloquent sp-irit.
In his dogmatic attitude he took a rather orthodox, rigidly anti--

. Marcionite, anti-gnostic stand; yet he belongs not to the Paulinic

tradition, but to the Johannine. Fér later historians he was interesting
less through his writings, which fell soon into oblivion, but by his
championship of the quartodeciman movement. Since the Council of
Nicaca Easter must fall on the first Sunday after the full moon of

'* The text of Melito's homily which was used here, follows exactly I2d. Camphell
l%mmur's The Homily on the Passion by Melilo of Sardes (London, ;1;4::): see also:
2. Wellesz, “Melito's Homily on the Passion,” in Journal of Theological Studies 44,
(1943), pp. 42 .; and P. Kahle, “ Was Melito's Homrily originally written in Syriac?",
W Journal of Theal. Sindies 44, (1043), pp. 52 I.; also E. Peterson, Friihkirche,
Jmfn.lmm und Guosis (Freiburg-Wicn-Rom, 1959), pp. 137 .; and J. Blank, Meliton
von Sardes, Vo Passa (Freiburg, 1963). :
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the spring equinox. This was not always so. In the province Asia
proconsularis the Christians celebrated Easter together with the
Jewish Passover, that is on the 14th of Nissan, following the report.
of the Johannine gospel. This meant that on that evening — coinci-
dental with the Jewish Seder — Good Friday as well as LEaster-
Sunday were celebrated together; the death and the resurrection of
Jesus were put on the same day as the memory of the Exodus from
Egypt. The Asiatic Christians championed this custom and stuck to
it until the Council of Nicaea in 325, which set the canonical Easter
dates. We nced not enter heve into a minute description of that
long and pilpulistic struggle, as it is sufficient to know that Melito
was one of its most elfective and important protagonists.

About 25 years ago [ragments from a codex in the British Museum,
from the library of Mr. Chester Beatty, and of the library of the
University of Michigan were put together by Prof. Campbell Bonner,
and, behold, they together added up to the hitherto lost “Homily
on Passa,” or, in Greek els 76 wébos by Melito, bishop of Sardes
in Asia proconsularis, the ancient Lydia. The MS is in Greek, but
many Syriac fragments of the same text have come down to us, and
it is an open question, in which language the homily was first written,
Today some scholars are inclined to believe that the original was
Syriac; we shall sce that even the Greck text contains certain
Semitisnis. '

Yet before dealing with these aspects, we should add a word
about the relationship between quartodecimans and Jews. In their
dogmatic ideas the quartodecimans emphasized, perhaps more than
‘any other Christian scct, the differences between the O1 and the
NT, between the new religion and its mother. For they were anything
but Judaeo-Christians, most of them were gentiles through and
through, and strove to be good Roman citizens, as we saw [rom
Melito’s address to Marcus Aurelius, and equally good Christians.
They were sharply opposed to Marcion and his fundamental scpara-
tion between OT and NT, though, and recognized both testaments
as Divine and binding. In order to obviate any dualism ol the
Marcionite sort, they emphasized strongly the unity of the FFather
and the Son, long before the trinitarian controversy. Their leaders
had to be familiar with the Jewish customs of Passover, as a matter
of course, in order to celebrate the eucharist in what they believed
the only proper way: in the form of a Seder on the eve of Passover,
with all the trimmings of which they heard or knew from Jews or
Judaizers. Yet they themselves were anything but Judaizers, and

" showed this distinction through characteristic deviations from the
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Jewish ritual. In the passa-homily of Melito a most interesting picce
of ritual and doctrine of ecarly Asiatic Christianity has come down
to us. The homily deals with, what Melito calls *“I'he two mysteries,”’
the Exodus from Egypt, with the institution of Passover, and t!lte
redemption through Christ. Exodus and Passover become for Melito
the type of what followed when Jesus died and rose again. His passion
and death insure the Christian's escape from sin and mortality just
as the slaughtered Passover lamb secured the flight of the Jews
But the Jews rejected Jesus and killed hjm — they are to be rcjectctl'
And from here on the homily becomes a veritable diatribe against the:
godkilling Jews. The crucial part of our problem, the origin of the
Improperia, is to be found in the following passage:

(I follow the translation of the first editor and discoverer, Prof. C
Bonner) -

#87:

Come hither, Israel, and plead thy cause ag
thine ingratitude.

What value didst thou sct upon thy making by his hand,

Upon the finding of thy [athers, upon thy going down into
Egypt and thy nurturing there by the good: Joscph?

How didst thou esteem the ten plagues?

How didst thou value the pillar by nighe?

How didst thou esteem the cloud by day,

And the crossing of the Red Sea? L

How didst thou value the gift of manna from heaven

The gift of water from the rock, '

The making of the law in Horeb,

And the land of thine inheritance and the gifts there?

Of what worth to thee were thy sufferers, all of whom he healed

Himself coming to them, -

And the withered hand, which he restored to the body?

Honored by the lame, by the blind, and by thesick. . ..

ainst me concerning

‘I-Icrc we encounter the first extencled “wellare-litany" with the
fxalti-Je\visll twist. The number of benefits' mentioned here are 14
in the Syriac fragment 15, Is it possible that Melito emphasized thc,
number 14, because he was a quartodeciman, stressing the fourteenth
of Nissan? It is hard to decide. What distinguishes. this piece of
I:ararrgu? or diatribe from the Improperia, is the person of the speaker:
here it is not the dying Jesus, but the homilist pure and simple
Absent are the verbal parallelism here, although they occur in othcr.
parts of the homily; for instance in the dramatic statement:
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#96: He who hung the carth in its place is hanged,

He, who fixed the heavens is fixed on the cross,

He, who made all things fast, 1s made [ast on the tree,
The master has been insulted, God has been murdered,
The King of Israel has been slain by an Israelitish hand!

Here we have both: the parallelisms together with the accusation
of deicide — by no means the first one of the homily —, and one more
thing, interesting to the philologist: suffix-rhymes in the Greek text.
I quote a few lines from this passage:

0 Kpeudaas THY yNv kpéuarat . . .
o orypltas Ta whvta éxl Eblov éaThpkTar . . .

Even more sharply:

0 Bagihels 'lapanN avipnrat
0 Oeds mepbrevrac.

Now, suffix-rhymes are totally alien to Greek poetry; they are a
legacy of Syriac poetry, where they, as in Hebrew, play a considerable
part. Even stronger are the suffix-rhymes in the title of the homily;
there they appear together with the old semitic device called isosyl-
labism: two or three lines have the same number of syllables, re-
gardless of their accents. Yannai and other ecarly paytanim have
employed this device; in my opinion it can be traced back to the
quotations from the sefer milhamoth hashem and the sefer hayashar,
which all lean towards isosyllabism. As for the beginning of the
homily in Greek

'H uév ypapn s ‘Efpawis ébdov dvéyvworar. (16) syllables
Kal 70 phuara Tou pveryplov diacertonrat (16) syllables
Il@s 6 mpoBarov Blerar (8) syllables
Kai wés 6 Ndos swlerat (8) syllables

Transl. The writings about the Exodus of the Hebrews are read,
And the words of the mystery are interpreted,
How the sheep is offered

And how the people are saved.

Shortly before beginning of this diatribe quoted above, Melito
anticipates it in more narrative style, and again the list comprises 14
benefits, namely: the patriarchs; guidance to Egypt; pillar of fire;
shelter by a cloud; division of the Red Sea; destruction of Pharaoh;
Manna from heaven: water from the rock: the Law from Mt. Horeb:

T e hpbuseqy s
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inheritance of the land; issuing of prophets; raising of kmp‘. hc.llmg
of suflferers; raising of the dead.

Before we discuss some special points, we are bound to.ask about
the influence of this scemingly (orgotten work upon the doctors of
the church. Prof. Bonner has, in his lucid introduction, given a rather
full list of the authors who stand under Melito's influence. Instead of
repeating his findings I shall give now only a briefl list of the most
important authors: Apollinaris; Hippolytos; Ps. Cyprian; Ps. Origen;
Ephrem Syrus; the Jewish apostate Romanus of Byzanz, greatest

~poct of the Greek church; Proclus; Epiphanius, and, n:_mtura[ly.' the’
~most vicious enemy of Judaism in the long list of church-lathers,

St. John Chrysostomus. From here it is pretty clear, where the
Byzantine and Latin authors took their invectives, their poctry. and
l]1c1r rhetoric — it all can be traced back to Melito.

It is casy to shape a conjecture such as this one on a prima facie
evidence, but a serious scholar is obligated to trace every link of the
chain, if possible. This is a stern postulate, but a just one. | shall not
claim to satisly it completely here, but I shall attempt to trace back
the most important clements of Melito’s homily to Jewish, biblical

“and extrabiblical sources.

As the homily says, the Greek or Syriac text ol 12 \n(I 12:1-15
was first read at the celebration. Melito calls it one of the two mysteries,
of which the Passion is the second. This typology is not his idea, but
occurs first in Justin's Dialogue “‘contra Tryphonem.” Melito goes
on to his christological and exegetical interpretation of Exod. 11-35.
His extremely dramatic description of the ten plagues and espe-
cially of the killing of the firstborn may be traced biack to the
Sapientic Salomonis, where we find similarly gloomy pictures of the
same scene, esp. 71:0-18. Yet in one extremely important detail
Melito deviates from Scripture as well as from the Wisdom of
Solomon and even from Philo's life of Moses. He says, (and | quote
Bonner's translation):

#16:  When the sheep is sacrificed, and the Passover is eaten,
and the mystery is fulfilled, and the people is made glad,
and Israel is sealed, then came the angel to smite Llgypt. . . .,

Most emphatically, Melito addresses the angel:

#31/2 . ... the death of the sheep became the life of the people,
and the blood abashed the angel. Tell me, angel, what
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stayed thy hand, the death of the sheep or the life of the
Lord? . . Therefore didst thou not smite Isracl, but
madest wrctchcd Egypt childless.

Here Melito deviates sharply from both the scriptural and the hagg'ldnc
text, which both insist that it was the Lord Himsell, who slew the
Firstborn. Here the homilist was in a dilemma; he wanted to show the
suffering Jesus whom he, in orthodox christological fashion, identified
with God, as the force that brings life, not death. This is eloquently
stated; the passage is [ortified by the device of rhyme and isosyllabism,
of which I give a briefl sample: (p. 107, lines 1-3)

Néve pot, @ ayyele, Tl éﬁuo'wﬁﬁﬂs
70 10U wpofaTov alua (7) 7Y Tou wpofatov apayny (7)
i 70 Tob kuplov wrebua; (7) 4 v kuplov $wip; (7)

In stressing the archetypical analogy between the Passover and
the Passion Melito was, as far as [ know, the first author to stress
the conventional christological relation between OT and NT. He does
it in a clever parable, which reads like a genuine midrash, but which
I cannot reproduce here. I shall, instead, emphasize certain char-
acteristic details, which may permit conclusions about the origin of

Melito's thinking. I have singled out, for this occasion, six points
~ and passages of the homily, WhlchI to a certain extent, show the way
of further investigations.

(1) #82: But thou wast not Isracl, for thou didst not sce God,
thou didst not perceive the Lord.

This relers to the passage Gen. 32:31, which was misunderstood
already by Philo;" whereas Melito bypasses silently the interpre-
tation Gen. 32:29. As the former version (58u9) from seeing God
was olten repeated, we suggest that it was included in the books of
testimonies, which conveyed a good deal of rabbinic and midrashic
material to the hellenistic world. If this was unintentionally mis-
taken, the following error was quite intended:

(2) #16 “What is the pascha? It is so called from that which
befell; that is: from “‘suffer’ and *‘be suffering” (pathein,
paschein).

Melito had been in Palestine for a considerable time; he certainly
mastered Syriac, if not as his first, then as his second mother-tongue;

u Cf, Philo, De mut. nom. 81, (ed. Cohn-Wendland); also in Hippolytos, Com-

mentarii in Genesim, 16. Justin (Dialogue 125:3) follows here the correct interpreta-
tion of Gen. 32:29,

at me.
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he was an cerudite man, and interested in the canon of the OT, Yet,
the pun Pascha-Passion is totally unintelligible in Syriac, and far-
fetched in Greek; it sounds tolerably well in Latin, but that was not
the vernacular in those parts of the Empire. Justin's reference to the:
Passion (Dial. 40:3) omits any hint to the Passover, and could hardly
have served as Vorlage lor Melito, as Prof. Bonner suggests. In my
opinion Melito used this intentionally wrong etymology, because he
wanted to avoid every unnecessary Hebraism; Dr. J. Blank is probably
right in remarking on this: “One may observe in the quartodeciman
texts, and especially with Melito, that the all too-close vicinity of
the Jewish Passa created an anti-Jewish polemic among them, because
one did wish to avoid any suspicion of Judaizing."*

Melito concludes his vision of God's master plan (the Heilsge-
schichte) with the archetypes of Christ, of which more later on. When
he has done with the OT and its christological interpretation, yet
without letting Jesus appear concretely, he opens the new chapter
of his mystery, that of the Passion, with the following Greek words:

(3) #66 ("Apgv) 'Obrws beikbuevor éE'oﬁpauév érl Ty yiv Sud
TOV TaoxorTa . . . .

In English: Now many other things were made known by many
prophets concerning the mystery of the Passover, which is Christ,
to whom be glory to the ages. Amen. When he had thus come
(Gpikauevor) from heaven to earth for the sake of  suffering

The word aphikamenos, which means “arrived,” “come to,”
has a similar sound as the aphikomon of the Haggadah. The word
bpikauevos comes from dgikvéopar, and occurs mainly in poetic
works, in Homer, Sophocles, Euripides, much more rarely in prose-
writers, And while the style of the homily is certainly rhetorical,
it is not exactly poetry. Why did Melito use this rather. recherché
expression? It is my beliel that he wanted to mimic the Passover-
halachah 1 p'or nodn ANk 1rwvon pR. This enigmatic passage was at
Melito's time already formulated and, with or without the frame-
work of the midrash of the four sons, constituted an integral part of

1 Cf. J. Blank, note (10) supra. Blank pp. 34 [. refers here to the I‘t.hllullshlp
between the lmproperia and Melito, but is unaware of the Hebrew prototypes of
the “benefit-litany.” He also overlooked the fact that the quartodeciman fasting
on the day of the 14th Nissan was not only a "“Suehnefusten fuer das Heil und ‘die
Bekehrung der Juden” (p. 36), but the exact continuation of the ancient Jewish

fasting of the firsthorns on that very day, in memory of the day of the slaying of =
Egypt's firstborn.
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the Jewish ritual, It scems to me suspicious that at the end of
Melito's midrash on the exodus he uses that very expression which
characterizes the reply to the faithful Jew, the hacham. However
that may be, 1 think we might reconsider the customary interpreta-
tion of aphikomen in the light of the hellenistic aphikamenos; in this
case the halachah would read: “We do not dismiss the guest after the
Passa-meal.'"

The method of constant analogizing of the Exodus (mystery
of the Passah-lamb), and the crucifixion (mystery of the Passion)
affords Melito ample opportunity to distance himself from Jewish
conceptions and tenets. This contrasting juxtaposition, so to speak,
of the Jewish part in Exodus and in the Passion, has two purposes:
to set the New Testament sharply against the Old Testament, and,
while doing so, to prove it to be the fulfillment of the Old Testament
archetypus. By this stratagem Melito opposcs Mercion's doctrine
of the abolition of the Old Testament, while at the same time he
constitutes the hermeneutic relationship between Old Testament
and New Testament.

Here he follows mainly Justin, whom he rhetorically embellishes
and paraphrases.” Thus, the subsequent passage is directly inspired
by Justin, Dialogue, 95:2-3: .

#74-76. Come, he says, Israel, thou hast slain the Lord. Why?

Because he must needs die? Thou errest, O Israel, in '

reasoning falsely upon the slaying of the Lord. He
must needs suffer, but not through thee. . ... He must
needs be hanged upon the cross, but not by thee and
by thy right hand. Thus, O Israel, shouldst thou have
cried to God: “O Master, even though thy son must
suffer, . . ... let him thus suffer, but not at my hand;

tet him suffer at the hand of the Gentiles, let him be

judged by the uncircumcised, let him be nailed to the
cross by the oppressor's hand, but not by me.. o

Yet while Justin, debating against the Jew Tryphon, continues in
the noble sentiment of “You are our brothers! Recognize, then, God's

1 The form deixapevos does not occur in the LXX, while other forms of the
verb apuvéopar were used, ‘They appear as the equivalents of the subsequent
Hebrew verbs: s i (hitp) syn iwgo pn ¥y w2 (acc. to the concordance
to the LXX by Hatch and Redputh). The passages closest to Melito's usage are to
be found in Judith 1:14; Ecclesiasticus 43:117; and 471165 . g, Kai exbplevoe
rov mohewv abrov xal &plkero dws "Exfaravwy kN’ (Judith 1:14).

1 Justin, Dialogue (Contra Tryphonem), 4o, and 111:3.
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truth . .. Melito stresses and stresses ad infmitum the accusation
of deicide:

#77 (end) . :
Thou didst bind the beautiful hands with which he
shaped thee from the earth; and his beautiful mouth; the
mouth that fed thee with life, thou hast fed with gall,
and thou hast slain thy Lord in the great [east.

Identifying Jesus with the world's creator, Melito strikes out against
Marcion; accusing the Jews of murdering their lord and creator,
incarnate as man, he succeeds at the same time in formulating the
Christian concept of deicide. The high point of this method — against
Marcion, at the same time against the Jews —is reached in the
harangue, quoted above in Greek, and anticipated on p. i1, climaxing
with the memorable words: “God has been murdered, the King of
Israel has been slain by an Israclitish hand!” A further instance of
utilizing Jewish material against the Jews —a method that goes
through the ages up to this very day — is an old midrash of apocryphal
origin, of which Melito avails himself:

(4) #98: Though the people trembled not, the earth trembled;
though the people feared not, the heavens were afraid;
though the people rent not their garments; the angel
rent his,

To what angel does Melito allude here? As the author speaks of the
hour of the crucifixion, we have no doubt that the “rending of the
garment by an angel” hints at the rending of the veil of the Temple, .
according to Matt. 27:51. Yet this idea is pretty old; it has been .
pointed out that the second Baruch has almost the very same idea, -
this time alluding to the imminent destruction of the Temple by
Nebucadnezzar.'s Interpolated passages in the Testament of Ben-
jamin (IX:4) and of Levi (X:3), to which already P'rof. Bonner relers,
convey the same legend this time with clearly christological ténden-
tiousness. It all goes back to a famous passage in Josephus, De Bello
:htd. VI, 5:3, which lists some bad oemina belore the Temple's fall,
in particular a vision of cohorts of angels appearing over the Temple,
and of people hearing words like “Let us depart hence." This legend
has made the round in Christian homiletics; a good list -is found in
Bonner's introduction, pp. 41 fi. Most interesting, from our point of

_ :l CI. II.. Ihr,uch. (Apocalypse), Syriac text, cd. Wright, ch. 6-8; see also Dr.
Rist's fine diseussion of that motif in Harvard Theological Review XXXI, pp. 249 1,
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view, is the paraphrase of Isho'dad of Merv, a Syrian church-father:
“I'he veil of the Temple was rent;...which was a type that
was annulled; first, because it could not bear the suffering of its
archetype; second, to show that the divine shekhina had withdrawn
from it and the grace of the Holy Spirit."® Another variation of the
same device is the type ol scolding or threatening speech, known to
us from the prophets, such as Micah 6, the refrain of the Improperia,
Isa. 3:13; Jer. 2:4 ff.; Mal. 3:5, and, of course, the prototype in
Hos. 4:1. I{ we leave out of this account the gospels — and there
is no evidence that Melito knew even one gospel in its totality = there
remains actually only ene apocryphal “Din Tora between Adonai

and Isracl” to bridge the period between the OT canon and Melito's

own time; for Paulinic literature, which Melito knew, does not con-
tain this type of fictive divine speech against Israel: this apocryphal
speech is found in IV Esdras, ch. XV (=V Esdras, ch. 1). The
origin of this chapter is highly controversial, and there are some
scholars who ascribe it to a Judaeo-Christian interpolation, calling it
the Fifth IZsdras. This chapter contains the only intertestamentary
full list of God's benefits to the people Israel, but this time as an
indictment, not, as in the Dayenu, as praise from Israel, but as a
divine argument. 1t must have been the immediate Vorlage of Melito,
both in its literary contents and in its chronological vicinity. This
text, as well as the Dayenu itsell, have been overlooked by all Christian
commentators of Melito. .

(s) 'i‘llclpertincnt text reads:
1V Esdras, ch. XV.7-21. -

7. Did 1 not take them out of Egypt, the house of bondage?

But they angered me and abused my counsels.

10. FFor their sake | unseated kings, conquered Pharaoh with his

knights, with his whole army.

11. Because of them [ destroyed their enemies scattering in
the East the people of two provinces, of Tyre and Sidon. . . ,

12. Thou talk to them; thus saith the Lord:

13. | led you through the sea, and gave you secure ways through
impassable land.

_14. | gave you Moses and Aron as your leaders: I gave you‘

light through the pillar of fire, and did great things for you,
and marvelous ones. ‘

15. The quails served you as a sign; I gave you a camp for
shelter, but you continued to grumble.

1 The quotation from Isho'dad in C. Bonner, ap. cit., p. 44.
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19. I pitied you because of your sobbing and your sighs; |1 gave
you Manna as your food; and you ate the bread of angels.

20. Did I not open the rock, when ye suffered from thirst?
Against the heat ] protected you with branches full-of shadow.

21. And I distributed fat land among you, drove away from you
the Canaanites, the Pherezites, the Philistines. What mor
shall 1 do for you that I have not done as yet? - :

24. What else shall I do for vou, Jacob? Thou wouldst not obey,
Judah; I shall go to other nations, I shall grant them my
Name, s0 that they may heed my precepts. ...

With the last verse we find oursclves in the immediate neighborhood
of the Improperia, for both in the Byzantine and the Georgian versions
the last verse has been taken over almost literally,

We remember, further, that Sardes was one of the séven Christian
communities mentioned in the Book of Revelation (1:11) that there '
the Jews enjoyed all the privileges as cives Romani, (Jos., Anit. X1V,
10:17), that Sardes leaned toward the West, not the East, especially
to Smyrna and Ephesus, that Melito was familiar with Stoic ideas,
indeed had addressed both emperors Marcus Aurelius and Antoninus
Pius on their own terms, and was also familiar with the phraseology
of Hebrew prayers, as indicated by the following passage:

(6) #68b. 2
This is he who rescued us from slavery to freedom, from
darkness to light, from death to life, from oppression to

an eternal kingdom, and made us a new pricsthood and a
chosen people forever. '

The -olclest Hebrew prayer-book, the Siddur R. Amram, has, for the
rcaldmg of Scripture on weekdays, the following passage:

AW TIVY ;iR nberm ;Y mxn oresin

The Hebrew text has three “stages,” the Greek (in Melito) four;
it adds the Christian “from death to life.” There can be no doubt

that the Hebrew text is the original, as its phraseology is strictly
biblical. '

Let us now resume and summarize: Melito was familiar with both
the Dayenu-litany, and its subsequent perversion in -1V, Esdras,
He knew Hebrew, as he was active in the study of the OT canon.
He presented for the first time the conception of a murdered God,
wherehy e, like ancient mythology, considers the god mortal. He
was a fervent anti-Marcionite, and stressed, whenever he had a
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chance, the unity of Son and Father even before the trinitarian
controversy. He was [amiliar with Philo and some of the testimony-
books, also with Apocryphal literature.’” Being a quartodeciman, he
leaned towards certain Jewish practices without wishing to appear
as a Judaizer. The conception of the archetypical significance of
Passover and Passion is basically a Stoic idea; similar archetypes
were -conceived by the rhetors Cleanthes and Chrysippos, whose
main writings Melito scems to have knowan. He was a gifted, yet
demagogic poet, synthesizing both Hebrew and Greek patterns. As
a theologian, he [ollowed the Johannine trend, especially in his em-
phasis upon the pre-existence of the archetypes. This then was the
man, who introduced the accusation of deicide in monotheistic reli-
gions, and the poct, who was.respounsible for the Improperia, which
made the accusation popular, attractive, and poetic. ;

His way of reasoning, while superior to that of the Syrian Apostolic
fathers, shows a curious resemblance with the Syriac Didascalia,
which, like Melito, are sharply anti-Jewish, anti-Marcionite, and
even opposed to Judaeo-Christianity. Indeed, the attitude of the
Didascalia towards Judaism is almost identical with that of Melito.
It was A. Marmorstein, who first recognized the true tendency of
the Didascalia, which hitherto were generally considered a Judaco-
Christian compilation: “The Syrian Didascalia preserved a number
of the most hostile attacks of the ‘Catholic Church’ against Jews, who
believed in Christ, but would not sever their Jewish connections.'®
On the other hand, the author of the Didascalia was opposed to the
doctrine of the Quartodeciinans, as he warns Christians not to fall
into this sinful practice of celebrating Easter according to the Jewish
calendar. Just as Melito, the Didascalia fight the Jews as well as the
Anti-Judaism of Marcion, as Harnack has demonstrated.’”

However interesting Melito may appear to a historian of the
Church, in the history of Judaism his name will retain a most sinister
sound. '

1 As for the Judaco-Christian apocryphal literatyre, and 1V. Esdras in par-
ticular, George F. Moore's statement is still valid: “The entire tradition of the
Jewish apocalyptic literature. . . is Christian, and the many versions of 1V. Esdras
show how wide and lasting its influence was." (in Judaism 1., p. 127 (Cambridge,
Mass., 1950). Sce also J. Quasten, Patrology, (\Westminster-Brussels), I, p. 109, and
B. Altaner, Palrologie, g4th cd,, 1955, p. 48; also \W. Michaclis, /A pokryphen zum
NT (Bremen, 1956), pp- 464 (T. '

A, Marmorstein, Judaism and Christianity in the Middle of the Third Cenltury,
in HUCA, X (1935), p. 230. o

" A, V. Harnack, Marcion, (1924), p. 341; see also H. J. Schoeps, Theologie
und Geschichle des Judenchristentums (Tuebingen, 1949), pp. 62, 182.
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ISAAC D'ISRAELI AND JUDAISM

JAMES OGDEN

University College of Wales, Aberystwyth, Wales

S&AC D'Israeli, author of Curiosities of Literature and father

‘ol Benjamin Disracli, has a claim on the attention of students of
English literature both for what he wrote and for what he was. He
wrote many books, some of which were in their day deservedly popular
and influential. He was the father of the only English Prime Minister
who has also been a good novelist, and he was acquainted with some
ol the leading contemporary men of letters. He made a place for him-
sclf in the Republic of Letters. This was a remarkable achievement
for a Jew at that time;' and when one considers the significance of
his writings on Judaism, it becomes clear that D'Israeli has a claim

“on the attention of students of Anglo-Jewish history, both for what

he was and for what he wrote.

It has been estimated that in 1815 there were between 20 and
30,000 Jews in England, of whom at least two-thirds lived in London,
They were, of course, politically underprivileged, and socially not
quite ‘respectable’. But their numbers and influence were increasing,
and the more blatant forms of anti-Semitism were correspondingly
decreasing. As Chancellors of the Exchequer and penurious aristocrats
continually borrowed from them, they began to have a recognized
place in society. They were granted naturalization rights, and it was
not uncommon for a practising Jew to become in due course a sober
English merchant, like D'Isracli's father. Meanwhile the strong
evangcelical party was insisting that Christians owed the Jews a debt
of shame for the past centurics of persecution; and socicties were
founded for converting them to. Christianity. Yet Charles Lamb
spoke for many English people in his essay on ‘Imperfect Sympathies',
where he confessed: ‘I do not relish the approximation of Jew and
Christian, which has become so fashionable’. Lamb felt that he would
not like to be ‘in habits of familiar intercourse’ with any Jews, though
he had ‘no disrespect for them in the abstract’ and did not mind
occasionally running into one in the City.?

' D'Isracli lived from 1766 10 1848. .
' Essays of Elia (1823). On the social background, I have consulted Cecil Roth's

- distory of the Jews in England (Oxford, 1941),
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Qld Forms of Anh Juda:sm in the

New Book of Common Prayer

The inclusion of 'I'he anti-Judaic Reproaches in the Ep:scopa| s

prayar book, under whatever conditions, legitimizes what should
be |ooxed upon as historically 'and %heologlcally illegitimate. .

i i THOMAS A. lDINOPULOS

+ LAST FEBRUARY the Standmg L::urvlcal
Commission of the Episcopal Church published a
. proposed revision of the Book of Common Prayer..
The commission officially recommended for the first
time in' the Good Friday service the use of the
“Reproaches” hymn adopted from the traditional
Roman' Catholic rite. On any simple reading, this
hymnisa condemnauon of the biblical people Israel
for their faithlessness in responding to their divinely

wrought deliverance from Errypnau bondage by the

criminal ingratitude of rejecuncr and crucmfymer
(,hnst the Savior. :

I- . - -
~At this moment it is unclear just what the lil:u!lrg;i-—
cal conunission will propose to the 63th General
Convention, which meets September 11-23 in Min-
neapolis. Episcopalians find themselves embroiled

in a quiet but painful controversy. In the April 15

New York Times, religion editor Kenneth A. Briggs

wrote of the “growing concern among those who

believe [the Reproaches hymn] contains the seeds
cf anti Semmsm and described the reactions of
Lud: Jews and Roman Catholics to their continued
‘use in the liturgy. On May 19 the liturgical commis-
sion responded to critical reactions by backing away

"from its onc:nal rccommendatlon with thls resolu-
- ; tion: 1

FVhere;ls. l.l"le Stam.lingll;iturgical Commission in-

-cluded in the Good Friday liturgy of The Draft

Proposed Book of Common Praye-r the ancient Re-

proaches, two moving poems cast in Old Testament’

imagery contrasting “the great good Jesus has ac-
: compl tshied for the salvauor. of the human race with
ics rejection and crucifixion of him; and
Whereas, since the publication of the Draft Pro-
posed Book, the Commission has received a number
of communications from groups and individuals
within the Episcopal Church, including scholars and
liturgists, as well as from Roman Cathol;c Protes-
tant, and Jewish leaders, indicating that this mate-
rial conveys undesirable anti-jewish overtones, al-
though it has been used unofficially in a number of
Dr. Idinopulos is associate professor of religion at Miami
Umverﬂty, Oxfard Okso :
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our parishes for many )ears wuhout evoking. th;s |

response; and
Whereas, the Commission, throuahout the produc—
tion of the Draft Proposed Book, has made it.a

‘matter of policy to be sensitive to the feelings of all _ -

_ those who in: any way might be offended by words or
acts provided in the luurgy, therefore, be it
Resolved, that the Standing Litnrgical Commis-
sion establish a committee to supp!y suitable texts to
replace the Reproaches, and to present the substi-
tutes to the Commission for its apprmal prior to the

- meeting of the General Comennon in September.

But the chroaches also have thc:r defenders

~ among Episcopalians and ‘Roman . Catholics, and

more recemly among Lutherans. Richard John Neu-

- haus, editor ‘of thc Luthcrm Forum Letter, argues:
“that whatever is a historical part of church tradition
should also be accepted as an essential ingredient of
Christian faith; he speaks against the idea that -

Rowman Catholics and other Lhnsnans should drop-
the Repro.lches and urges Lutherans to incorporate

them in their own liturgy (Forum Letter, Vol. 5, .

No. 6). As voices are added to this deepening and
widening controversy, it is important to ‘understand
the historical origins and uses of the two poems that

" constitute the Reproaches hymn. Here are the

poems as they appear in The. Draft Proposed Book

~ of Common Prayer (Church I-Iymnal Corporanon :
1976): kN 5T amw

. The Reproaches I

o my people, what have I done to L'hee,

or wherein have I wearied thee?

Testify against me.

Because l led thee forth from the land of Eﬂypt.
thou has prepared a cross for thy Savior.

Holy God,

Holy and Mighty,

Holy Immortal One,

Have mercy upon us.

What more could I have dore unto thee
that I have not done?

1indeed did plant thee,
O my chosen and my fairest vine,

-, and thou art become very bmer UNLO M.~ = == e v ¢ e T
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"When I was'thtrsx.y, thou ga\-lest me vinegar to drmL, .

and thou hast plerced with a spear the side of thy
- . Savior. _
- Holy God,
Holy and Mighty, ;
- Holy Immortal One, -
. Have mercy upon us..

'\ The Reproaches: IT

o i scourged Egypt with'its ﬁtstborn for Lhy sake,
. and thou hast scourged me and delivered me up..

I led thee out of Egypt, drowmng Pharach in the
=2 * . RedSea, ...
and thou hast dclwered me to the chxef pnsts. T
-7 Yopened the sea before thee, . e
+". ». _and thou hast opened my | side wxr.h a spear.
" -O.my peopfe, what have I done (mt’o thee, -

.+ 7 orwherein havel weaned thee? (o
S Testify against me. -~ = - B v

.. Istruck down the k:nvs of Cana.m for t.hy s.ake, it
L ‘and thou hast struck down my head mr.h a reed.

‘Igave thee a royal sccpter e
“and thou hast given my head 2 crown oE t.homs.

. - 1 raised thee.on high with great power,

i .‘; “and. thou hast hanged me on the gibbet of lﬁe cross. =

L Omy people what have I done unto thee,. - -
v or wherein have I weaned thee? . :
_ Testify agamst me. .

_ crucifixion — the Christian’s symbolrc confession of
identification with “faithless” Israel.. Presumably,
Eplscopal liturgists -today would similarly defend
".the use of the Reproaches in their Good Friday
service. However, seldom do ordinary lay Christians
fulfill the ecumenical and theological expectations

_ of their church leaders. On Good Friday each year
R thousands of Christians sing the Reproaches.as they
‘have been sung for centuries — as an indictment of

the ancient Israelites, hence of their modern descen-
dants, the ]ew:sh people Apart from what the
 Reproaches “mean” in the minds and hearts of

"~ Christian worshlpcrs, there is'a fundamental ques-

e ek o

- beliefs, the deliverance of Israel, is utilized as a foil
for the celebration of Christ’s Passion? Historical
study of the origins of the Reproaches reveals the
second century practice of adoring the dying Christ
while simultaneously disparaging jemsh faith.

.. The source of the Reproaches is presumably the
" Passion Homily of Melito, bishop of Sardes, thought
to have lived 120-185 c.E. (see “Melito of Sardes,

" The First Poet of Deicide,” by Eric Werner, He-

stances that produced the Reproaches involved the
. Quatrodeciman movement, of which Melito‘was an

- i i D B

- €omes -

.brew Union College Annual, 37, 1966). The circum-

-advocate. The Quatrodecimans had followed the
“Asiatic” practice of celebrating Easter on the same

date as the Jewish Passover; this was well before the
Council of Nicaea in 325 established the canonical

. - dates of Easter. According to Wemner, “This meant
_ that .
~put on the same day as the memory of the Exodus
" from Egypt.”
. reaction to this coincidence of Passover and Easter,

to defend Christians against the charge of being

. . the death and resurrection of Jesus were

The Reproaches came into being as a

“Judaizers.” Melito borrowed the form of the
Dayenu chant from the Jewish Passover Seder,
_-wherein the worshiper expresses his gratitude . for
" God’s-benefits bestowed on his p:oplc Israel, begin-
‘ning with the Exodus. But Melito- proceeded to
parody the Da}cnu giving it an “anti-Jewish twist”
#AWerner), in which ‘the theme of gratitude is

. replaced by.one of ingratitude — Israel’s ingrati-

tude; reaching its nadir. in the scourging and cruci- ~.
fixion- of the Savior. Hence Melito, in first express- -

__ing liturgically the charge of deicide against Jews (a
- charge mlnally msmuated in ]Dhns Gospel), be- . -
“the first poet of Deicide.” The homily -- .
" - reaches its climax with the words “God has been

murdered, the King of Israel has been slain by an
'Isracl_iti'sh' hand.'.' “Werner observes that the Passion
‘Homily is an “instance of utilizing Jewish material

- . against the Jews— a method that goes through the
’ . -ages up to this very day.”

. In recent times ecumemcal mmded Roma.n
:" Catholic clergy have treated these verses as expres-
sions of their own sense of responsibility for the

. Melito’s work ' influenced subscquem: Chnst:an -
tthcrs, both Greek and Latin, including the most -
virulént of all anti-Judaic .theologians, St. .John

! Chrysostom. The verses drawn from Mchto s homily

were mcorporatcd into both the Byzantine and

' _Georgmn as well as Latin liturgies, the earliest text
. appearing in the seventh century. In the Greek

‘Orthodox morning service for Good I-‘nday in use
today can be found the £ol!owmg passage whose
lmez.ge is unmistakable: '

The" Jews, O Lord, condcmned Thee. to dmth

P Lok G alls and tiey whors Thon Sibitcose . -

to aoss the Red Sea nailed Thee on a Cross, They to
. whom Thou gave honey from the rock to eat, offered
“Thee gall. Albeit, Thou endured it willingly in

L order to deliver us from bonda.oe to an cnemy (0]
tion: Is the religious integrity of Judaism properly .
' perceived and respected when one of its ‘most vital .

_Chnst our Go-:l glory to Thee.
; ' I

EpiscoPal liturgists, in adopting the Reproaches,

. seem to be ‘engaged in a well-meaning if unthinking

effort to establish a common ground of worship with
Roman Catholics — this for the sake of Christian
unity.” But here is -an irony. The Episcopalians’

~ liturgical innovation comes at"a time when Roman

Catholics aré re-examining their litargy to eliminate
from it precisely those attitudes in error about or

: prejud:czal to Jews and Judaism. A scrutiny of

successive editions of the Missal supports this view,

- ‘particularly the- material bearing on Jews that ac-

£&81



compames the chroaches in the Good Friday
service.

For centuries Catholics had recited a blatantly
anti-Jewish prayer composed by St. Augustine,
which followed the Reproaches in the rite of the
veneration of the cross:

Let not the Jews say: we did not kill Christ. For
they submitted him to Pilate as judge, so that they
seemed almost absolved from his death. For when

. Pilate said to them: You kill him, they replied: we
are not permitted to kill anybody. They wanted to
shift the infamy of their foul deed to a human judge;
but did they deceive God, the divine judge? What-
ever Pilate did, and wherein he was committed, he
was to a degree an accomplice; yet in comparison
with them, he was much less cul pab]e.

St. Augustine’s prayer was eliminated in :he Saint

‘Andrew Missal of 1952, widely used in Great Britain =

and elsewhere, but what was retained is the. tradi-
tional prayer which precedes the Reproaches-—a
prayer for the conversion of the Jews, containing the
phrase “faithless Jews"” (perfidis Judaeis):

Let us pray also-for the faithless Jews: that our God
and Lord would withdraw the veil from their hearts:
that they also may acknowledge our Lord Jesus
Christ. . . . ‘Almighty and eternal God, who drivest
not away from Thy mercy even the faithless Jews:

hear our prayers, which we offer for the blindness of

that people: that acknowledge the light of Thy

truth, which is Christ, ‘they may be delivered from

their darkness. Through 1he same our Lord. -

The Maryknoll Missal of 1964, used by US i

Catholics, reflects the Vatican II declaration on the
Jews and the decree of P0pe John XXIII that the
expression “faithless Jews"” be eliminated. Although
the same point about conversion is made, the prayer
'precedmg the Reproaches is renamed “For the
Jews,” upon the decision of Pope Paul. Here for the
. first time the divine promise to Abraham and his

descendants is acknowledged. And in keeping with
_ the spirit of Pope johns dictum, the stress shifts
from the Jews' faithless rejection of the Redeemer to
God’s own initiatives in brmgmtr the Jews to the
knowledge of Jesus Christ: - ‘

Let us pray that our God and Lord will look kmdly

on the Jews, so that they too may ackno“rledge the -

Redeemer of all, Jesus Christ our Lord. ... Al
mighty and eternal God, you made the promises to
Abraham and his descendants. In your goodness hear
the prayers of your Church so that the people whom

from of old you made your own may come to the.

fullness of redemption. Through Jesus Christ.

The “We Worship” Seasonal Missal is thrrcntly
in use across the United States. Here one finds more
remarkable changes in the service for Good Friday.

While there is the usual prayer for the Jews (this -

time the title reflects the curious American penchant
for substituting the phrase “Jewish people”
682 Tiem T
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- for -

“Jews”), the traditional theme of conversion seems
to have been dropped. In its place is substituted the
vague statement “We pray that the people you first
made your own may arrive at the fullness of re-
demption,” leaving it to the imagination of the
worshiper to interpret the meaning of “fullness.”

Let us pray for the Jewish people, the first to hear
the word of God, that they may continue to grow in
the love of his name and in faithfulness to his cove-
nant. Almighty and eternal God, long ago you gave
your promise to Abraham and his posterity. Listen to
your Church as we pray that the people you first
made your own may arrive at the fullness of redemp-
tion. . :

This prayer, far from condemning Jews for their
faithless rejection of Christ, makes no explicit refer-
ence to Christ and seems to exhort Jews to grow in
their own expressed faithfulness. When the words of
this prayer are set alongside the traditional senti-
ments of the Reproaches (which are again included
in the “We Worship” Mlssal), there is a sharp
antithesis, which itself raises an important question.
If the Roman Catholic liturgy is being revised in an
effort to eliminate anti-Judaic attitudcs. how long
will it be before the Reproaches themselves are
removed from the Good Friday service? All the
good poetry and sweet music experienced by the
faithful in singing these verses do not alter by one
iota the historical and theological mstomons ‘they

L ]
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The Reproaéhes have never before ap'pea-réd in
any authorized edition of the Book of Common
Prayer. The collects or short prayers used for Good .
Friday have in the past contained references to Jews,

. but a study of successive editions of the text shows.

how far the Anglican church has come in ehmmat—
ing anti-Judaic attltudes from its own liturgy.

A prayer for the Good Friday service comamed in

the 1898 edition had been 'used continuously since .

the first edition of the Book of Common Praycr in
1549 . - : g

O merciful God, who ‘hast made a.ll men and
hatest nothing that thou made, nor desirest the
death of a sinner, but rather he should be converted
and live; HAVE mercy upon all Jews, Turks, infidels
and heretics; and take from them all ignorance,

* hardness of heart and contempt of thy WORD; and
-so fetch them home, blessed Lord, to thy flock, that
they may be saved among the remnant of the true
Israelites and be made one fold under one shepherd,

. Jesus Christ our Lord, who liveth and reigneth with
Thee and the Holy prnt one God, x\orld “:thout
end.

For the 1928 edition, the prayer was revised:

O merciful God, who hast made all men, and
_,hatest nothmg that thou has made. nor desireth the

the christian CENTURY
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death of a sinner, but rather than he sﬁould be

converted and live; Have mercy upon all who know "

thee not as thou art revealed in the Gospel of thy
Son. Take from them all ignorance, hardness of
heart, and contempt of thy Word; and so fetch them
home, blessed Lord, to thy fold, that they may be

. made one flock under one shepherd, Jesus Christ our
Lord, who liveth and reigneth with thee and the
Holy Spirit, one God, world without end.

This version of the prayer, which surgically ex-
cises references to “Jews, Turks, infidels and
heretits," and which eliminates the boastful claim

“true Israelites,” has been in use by Anglicans and
. .American Episcopalians since 1928. The revision in
The Draft Proposed Book of Common Prayer in no
- . significant way alters its central point: beseeching
God to forgive those who ignore or reject the
Gospel, returning them to knowledge of ]esus
Chnst. : :

_ .Memful God creator of a].! the peoples of the earth
* and lover of souls: Have compassion on all who do
not know you as you are revealed in your Son Jesus

Christ; let your Gospel be preached with grace and

power to those who have not heard it; tum the
hearts of those who resist it; and bring home to your
- fold those who have gone astray; that there may be
. one flock under one shepherd Jesus Christ our Lord

This prayer seems to raisé questions to which the
‘Reproaches, immediately following it, provide the
" answers. Who are those who have not heard’ the
gospel? Whose hearts have resisted it? Who are they
who have gone as:ray? The Reproaches give the

reply: they are the ancient Israelites and, by exten-.

_ sion, their descendants the Jews.
' IV

The Reproaches have been proposed as an op-
tional part of the Good Friday service. My concern,
however, is that the inclusion of the Reproaches in
-the prayer book, under whatever conditions, legiti-

mizes what should be regarded as historically and -

~ theologically illegitimate. The Reproaches revive

Christian distortions against Jews and Judaism, and

for this reason they should be eliminated not only

from the new. Book of Common Prayer but from

the liturgies of Roman Catholicism and Greek-
. Orthodoxy as well.

The Reproaches propagate the htstoncal false-
hood that the biblical people Israel, hence the
Jewish people, are collectively responsible for the
death of Jesus Christ. By contrast, consider the
words of the late Cardinal Augustin Bea, who had a
great influence in changing Roman Catholic minds
‘on this point: “The Jews of our times can hardly be

accused of the crimes committed against Christ, so

far removed are they from those deeds. Actually,
even in the times of Christ, the majority of the
chosen people did not cooperate with the leaders
- of the people in condemning Christ” . (Council

1074 .

. ment:

Speeches of Vatican 11, edited by Kiing, Congar and
O’Hanlon [Deus -Bioks, 1964]). Or consider the

attitude of Gregory Paum, expressed in this state-- -
‘“We must prevent presenting the passion of
Jesus as if all Jews, or Jews only, have incurred the
odium of the crucifixion. Not all Jews demanded the
death of Jesus. Not only Jews were responsible for
it” (The Quest for Christiun Unity, by Gregory
Baum [Sheed & Ward, 1963])." o

The theological judgment made in the Re-

proaches is no less false than the historical. It is
assumed that the very meaning of Israel’s existence
as a sacred people resides somehow in the revelation

of Jesus Christ as the Savior.- By the old patristic
practice of theological telescoping Israel is grafted -
onto the cross of Christ; the meaning of the Hebraic
covenant as a distinct revelation of God is thereby
invalidated. Here the Reproaches stand in stark

_opposition to the Vatican II declaration on the

relationship of the church to non-Christian reli-
gions. For while professing the ultimate unity of all
peoples in-Christ, the Vatican Council found no con-
tradiction in acknowledging the integrity and au-
thenticity of the traditions of Jewish faith.

In a seminal study of Christian anti-Semitism
(The Conflict of the Church und. the Synagogue,
Atheneum, 1969), James Parkes acknowledges the
presence of anti-Judaic texts in early liturgical forins
and sermons, particularly at Easter. The theological
anti-Judaism which grew out of these texts was often
the intellectual rationale for ecclesiastical and civil
decrees directed against Jews continuously after the

. fourth century. One might suppose that the freedom
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of jcws today to live and 1vorsh1p in predominantly ‘

"Christian America (if not in Soviet Russia) had
fashioned a happy ending to the long, melancholy
story of Jewish-Christian relations in the West. If
this were really so, then perhaps the use of the
Reproaches in American churches could be viewed
as an unhappy reminder of one of the more dismal
traditions of the church. But the matter may not be
so simple. If a study conducted some ten years ago
on patterns of American anti-Semitic attitudes re-
mains valid, then a surprisingly large minority of
American Christians continue to hold the Jewish

-people as a whole responsible in some sense for the

death of Jesus. It would be impossible to demon-

" strate what role the Reproaches have played in
promoting this view, consciously or unconsciously, -

during the heightened feeling of the Good Friday
service. But what is beyond doubt is that the

It is impossible to know at this point what
Episcopal liturgists will propose vis-a-vis the Re-
proaches or what the General Convention will de- .
cide. It would be unfortunate if the Reproaches were
qutctly dropped by the Standing Liturgical Com-
mission before the opening of the General Conven-
tion, as if to sweep the matter under the carpet. But
the issue is not so easily hidden. For some 50,000
copies of the proposed prayer book have been
circulating since February, and undoubtedly the’
Reproaches were used in some Episcopal services’
this past Easter season. One would hope that Epis- .
copalians would act as a body this September to
confront, consider and vote on the Reproaches as a-
specific matter of their liturgical and theological self-
understanding. If after full consideration they reject
the hymn, then they will have shown a deeper per-
ception of the scope of human suffering and death
than is usually displayed in the symbolism of the

Reproaches function psycholoo-lcally to Justafy and .

legitimize such a view.

The Mldeast s Fearfu! Symmeh'y of Vlolence.

Chrlsuan service of Good Frlday R N

'There can be no peace without -I-he\Paleshmans. AT L :I_

.

4+ A FRIGHTENING lesson has often

. been repezted but seldom acknowledged

during the 30 years of war in the Middle
East. This sarne lesson has been little
reported in press accounts of the fighting
in Lebanon. The lesson is clear and
tragic: the Palestinians are treated as an
expendable people so far as the political
power brokers of the Mideast are con-
cerned. This has historically been the

. case, despite the rhetoric of Pan-Arabism
. and the hyperbolic statements of advocacy

of the Palestinian cause on the part of
Arab states. And it is illustrated even

“more graphically in the intra-Arab con-

flict in Lebanon.
Last summer sevcml_ of us visiting

" Lebanon on a tour sponsored by the

Fellowship of Reconciliation were as-
sured by a Palestinian in the Palestine
Liberation Organization’s inner govern-
ing circle that neither the rightist
Phalangists nor the Lebanese govern-
ment itself was strong enough to expel
the PLO from Lebanon. But recently
the unpredictable Lebanese civil war
took another turn, with Syria invading
the strife-torn country to exercise a sel-

Mr. Kennedy is associated with the newly
formed Resource Center for Nonviolence in

' Santa Cruz, California.
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assumed police role in the name of re-
storing peace and order. Syrian forces
have aligned themselves with the righrist

elements there and have worked actively
to suppress Palestinian and leftist Leba-
nese forces. The Syrian-supported Saiqa

group has been attempting to supplant

Yasir Arafat’s Al Fatah as the dominant
force in the PLO. There have been re-

‘ports of several assassination attempts

made by Synzm on PLO Chairman
Arafat.

Looking be]rond the futtre of Arafat,-

Al Fatah or the PLO ‘per se, oné must
take note of the Palestinian peoples; -
_their refugee camps and civilian residen-

tial areas have been subjected to massive

- artillery and aerial bombardment. Arafat

and the PLO have charged the Syrians
with betrayal and genocide. Deeper than
these charges, however, is a question

. raised most poignantly by such develop-

ments: What future do the Palestinians
face when their strongest ally is as great a
threat to their survival as' the avowed -
enemy Israel?

1

From establishment of the Istaeli state
until quite recently, the Palestinians’

_plight in the Mideast conflict had been
* reduced to that of a “refugee problem™

for which some humanitarian assistance
has been offered. The U.S. has provided
the bulk of finandal aid to U.N. efforts
to extend help to the refugees in the
form of housing, food, education and
some employment opportunities.

_ Meanwhile, the Arab states — with the
exception of Jordan —have refused to
contribute to such eforts lest they ap-
pear to accept the validity of the refu-

- gees' displacement. As a result, the Pales-

tinians have not received suficient aid
even at 2 humanitarian level, and their

“suffering in lhe amps has gone largely

unallma:ed ‘In surrounding Arab coun-
tries, again except Jordan, Palestinians
have been forced to remain in camps,

-denied citizenship ‘and legal access to

employment. As a people without a
home, their condition has been margin-
al, denying them opportunity for crea- -
tion of a constructive national future.
“This perspective shows a marked con-
trast with defense of “the Palestinians’
legitimate right to a national home-
land,” a aedo of Arab statesmen which
our group last summer heard repeatedly

" in every Arab capital. Despite the assur-

ances, King Hussein continues to pro-
pose the “Jordan plan,” and Egypt and
Syria move toward separate settlements
with Israel whlch leave the Palestinian

the d‘lmﬂan CENTURY



Hymns anp Cocnate Fomrms

P'sach lanu. (e) cf. Ps. 33:1. () cf. the regular eulogy of the ‘Amida:
‘Praisc to Thee, O Lord, the God of Holiness'. -

T. Wehofer, who first drew attention to this poem and was also the
first to analyse it, knew only of the biblical allusions of the composition;
but that makes his conclusion no less valid: _

In my ‘Untersuchungen’,*? I was able to demonstrate the existence of a

Judaeo-Christian literature, which . . . from the literary point of view does
not belong to the Greek, but to Semitic literature.
Now we realize that during the fifth century, in the neighbourhood of
Byzantium, in Chalcedon, the very same literary school emerged. . . .
From the literary point of view, this hymn of Auxentius is of great im-
portance, because it belongs to the few pieces that came down to us,
surviving that tragic century of holocausts.*

None the less, the argument still mighe persist that the biblicisms of
the poem do not necessarily indicate direct Hebraisms or Jewish in-
fluence, since the various Greek translations of the Bible were in the
hands of every erudite Christian. To show a direct rabbinic (i.e. post-
biblical) spirit and influence in Byzantine hymnography, in addition to
the references made to the hymn quoted on p. 210, we quote here a
hymn of Holy Saturday. Recently, this hymn was the object of minute
examination by the renowned scholar of Byzantine hymnography, E.
Wellesz. His analyses are convincing enough; yet, he failed to mention
that these Troparia reflect directly, though with a sharp anti-Jewish
twist, the rabbinic spirit and atmosphere. There are three versions of the
text: the original Hebrew from the Midrash Sifré, the Roman Inipro-
peria, and the Byzantine Troparia. Here they are juxtaposed, for the

sake of convenience,
Hebrew Roman Byzantine
For had God brought usout Bgo te eduxi de Aegypto, Before me, who delivered

—

of the house of oppression

And notled us. . . .

It would have sufficed.

For had He led us in a pillar
of firc and in a cloud and
not fed us with manna.. ..

It would have sufficed.

For had He fed us with
Manna . . .

It would have sufficed.

emerso Pharaone in mare

Rubrum,

Er tu me tradidisti principi-
bus sacerdotum

Bgo ante te praeivi in
columna nubis; et tu me
duxisti ad Praetorium Pi-
lati.

Ego te pavi manna per de-
sertum:

Et tu me cecidisti alapis et
flagellis.

you from oppression?

" And now what return do

you make to me? Bvil for
goodness.

In return for a pillar of fire
you have nailed me to a
cross. In return for a cloud
you have dug me a tomb.

In return for the mnanna, you
have offered me gall, in
return for water, you have
given me vinegar to drink.

For the future, I will call the
Gentiles, and they shall
glorify me, with the Father,
and the Holy Spirit.%

ByzANTINE HYMNODY

For two reasons it scems to me that the Latin version is older than the
Greek. Its text is closcr to the original Hebrew, and the Byzantine version
ends in a strictly doxological formula, which reflects the handiwork of
professional theologians. However that may be, both Christian versions
display familiarity with the rabbinic text.

The third period of Byzantine hymnography shows unmistakable
signs of Syrian influx and prevalence. With it the classic era commences.
None the less, Judaco-Christian traces still occur if this style, which is
akin to certain passages of the Constitutiones Apostolorum, a compilation
of the Syro-Palestinian Church. A few hymns, preserved in the Codex
Alexandrinus, exhibit clearly the Judaeo-Christian nature of the Con-
stitutiones. Two examples may illustrate this point.

. Daily shall I bless Thee, (a)
And Thy name I shall praise for acons,
And for aeons of acons.
Let vs this day pass without sin, living God!
Praised be Thou, O Lord, God of our Fathers, (b)
And Thy praiscworthy and glorious name
Into the Acons, Amen.

The hymn is predominantly Hebraic in language and mood; (a) is taken
from Ps. 145:2 and (b) is the prescribed rabbinic form of eulogy with
the orthodox response.

Praised be Thou, Lord, teach me Thy judgements.

Lord, our refuge wast Thou from generation to generation.  (a)
I said: Lord, have mercy upon me

Heal Thou my soul, for I have sinned against Thee, (b
Lord, to Thee I take refuge. (c
Teach me to do Thy will,

For Thou art my God,

For with Thee is the fountain of life, (cl)

And in Thy light shall we see light.

With the exception of lines 1, 3, 6, and 7, all verses are almost literal
quotations from Scripture; (a) is taken from Ps. go:1; (b) is Ps. 6:3; (c)
Daily morning service; (d) Ps. 36:10.%

Though well known in Byzantine Christianity, the last quoted hymns
are in no way typical of its native hymnography. The classic style of its
hymnody is bound up with the forms of the Kontakion and the Kanon.
Prominent among the authors of these poems were the converted Jew
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Passing The
Mantle Of
Leadership

The C.].C. of New Yark extends
its 1o
Hooks on his recent election Ey the
Board of the N.A.A.C.P. to succeed
Roy Wilkins as the Executive
Director effective January 1, 1977,
We believe Mr. Hooks is extremely
gifted and highly qualified to assume
the great challenges and
responsibility for this important
position. Indeed, we wish him
success and hope he can contribute
as much to the greatness of the
NAACP as did his predecessor since
1955,

Roy Wilkins will remain with the
NAACP until July 1977. He is a
living legend who has dedicated his
life and energies since early youth to
the cause of civil oghts and socizal
justice for his black brothers and
sisters. He has also worked tirelessly
to promote equal opportunity and
defend the rights of all minorities in
America.

In locking over some old editions
of the C.I1.C. Review, we recently
came across an article written by
Roy Wilkins for the Kansas Clly
Call in 1933 - yes 1933

+ commented on a broadeast by Rev.

James M. Gillis and he expressed his
views as follows on that occasion:
"Well, the Catholics have stepped
out in front on the so-called negro
uestion and set a mark at which all
the other Christians may aim atithe
radio speech of the Rev. James Gillis
on the National Catholic Hour is

Catholic laymen and priests) - have
believed ‘in and practiced the
brothertiood ‘idea with reserva-
tions.” v i

“So far as Catholics dre
concerned”, added Mr. Wilking, 1
do not believe color pm}uqu. was
ever handed down from the higher:
ups as a policy for the Church.
Pope has been ever solicitous. about
the American negro. But

his known_position, instances of
discrimination can be laid at the
door of local Catholics and their
institutions.

As we look over these remmarks by
Roy Wilkins - forty three years later
- we can readily see that much
progress has been made in
furthering the rights of our negro
citizens, thanks to the dedicated
efforts of organizations like the
NAACP. But there is yet much todo
in making the dream - and all the
public policy statements by our
religious and lay leaders - - a reality.

This will be the challenge that Ben
Hooks will take up as the heavy
mantle of leadership passes to him
from our good dear friend Roy
Wilkins.

he”

nevertheless and notwuhslandm% ap]

A Must
\For Every
Christian

Every once in -a lone while there
rs av:major motion pltllll‘t
dealmg in dep’l with an imporant
moral issue, which should be of
special concern to all members of the
religious community.

Such a film is Voyage the
Damned, which tells the grgpin
true-life story of 937 German Jewis!
refy who were permitted by the
Nazis to leave their native land
aboard the luxury liner, 5.5. St
Louis, on May 13, 1939. Innocently
believing that they had bought
asylum in Cuba, they were, in truth

merely pawns in a grand
propaganda maneuver by the
Germans.

The film faithfully reconstructs
the emotion-packed events in the
interlocking lives of the passengers
and the crew during this shame-
filled five week journey.

‘Needed:
Job

& | Opportunities

The high unemployment rate in New
York—which lfas exceeded 120} at
times during the past hwyears-—llas

T

many of our citi

DON'T MISS IT 11!

Vietnamese
Resettlement
Effort—

A Success!!!

C.LC. of New York commends Paul
'\'ln'ﬂu, Director of New York

hc
rate o{ _unemployment among our
bl ic and other

anr] his dedicated staff for their

one of the p hes by a
white Amencan cl:rg;mmn on the
race question.ever pronounced.”

“It is'the:most fearless which has
ever ‘been delivered to such a large
audience... He did not duck or
docisc,;;loﬁdtd he use any of the well
known soft and evasive langua
which many of our “friends” use !ge
slammed mght and left - lmafrald
and unsparingly.”

"First he knocked out the old
persistent idca that Negro brains are
similar to those of apes and that
negroes are really lower animals,
elevated oy the cifcumstances of
slavery to the status of men in
Amernca.”

“Having swatted, the anthro-
Eﬂlogu:al lies unmerclfully, Father

illis - them addressed himself to the
various phases. of the negro's plight
in this country. He hits squarely on |
disfranchisement, denial of
opportunity to work and advance,
including trade union discrimina-
tion, residence discrimination, Jim
Crow Christianity, school segrega-

tion, injustice in the cours,
I)rnchm anti-inter racial marriage
laws, Jim Crow in restaurants,

theatres, hotels and other public
places, unequal distribution of tax |
money and last but not least, the |
insulting and forcenhle degmdatinn
of colored women,”

The speech is wound up by the
frank stntcrnellt that white people
must admit that they have treated
the negro outrageously and they
must atone for this treatment.

Roy Wilkins noted that negroes
everywhere welcomed this
outspoken speech from one of the
leading Catholic speakers and
thinkers in America. He added that
“The Catholic Church can do much
1o bring this country to a correct
interpretation of Christianity so far
as the brotherhood of man doctrine
is concerned. But most American |

Christians (and this included many |
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A1) WoIg-vaN

wery ofttn exceeded 30 to 40%
Recently Booker T. Washington

111, the ymnﬁson of the famous

black aut

_,{( ob in helping to resettle
over 4,000 Vietnamese refugees in
New York State during the past two
years.

Alth

tarian and founder of Tusk
Institute in ‘Alabama visited t
streets of Harlem, Bedford-
Stuyvesant and the South Bronx.
He saw dozens of young men and
‘women just hanging out, without
purpose or hope—-wastmgt!mrlnm
on “means streets” of our city. Most
of them had tired and failed tofinda
decent job—they needed someone
-who_cared —who could-help them-
find that opportunity to work.
The New York Archdi

gh many of these refugees
arrived in America with no money
and few belongings, most have been
Eshsud in entry-level jobs and now
that 7% are receiving cash
assistance. All financial aid and
services given to the refugees under
this program were provided through
a special U.S. Government fund.
This' program was launched in
| res to_the appeal of the U.S.
Catholic Conference in May 1975 t6
help relocate the 133,0000

Vocational Office, a Division of
New York Catholic Charities has
been providing such help for over a
guarter of a century. Located at 225
52nd Street, this office
sponsors the Catholic Job
; Placement Program open to all
' members of the community over 18
years of age that have  some
employable skills w:!'hom regard to
race, creed or ethnic origin.
The Job Placement office works
with some 5000 applicants each

r, about three fifth’s of them are

Ind who arrived in
this country after the fall of Saigon.
Initially, the agency was responsible
for the recruitment of sporsors,
without whom the refugees could
not leave the reception camps and
begin the resettlement process.

After the refugees arrived in New
York, the resettlement’ program
provadod numerous social services,

ce, help
in finding housing, employment,

Fordham
University
Plan
Internship
Training
Program for
Bronx
Students

The C.I.C. of New York in coop-
eration with the Fordham Uni-
versity Graduate School of Social
Services at Lincoln Center is
developing a free 16 week training
program on intergroup relations for
selected residents of the Park-
chester-Zerega area of the Bronx.

The prime objective of the

| program is to develop “Interns in

Human Relations”. .. who will have
the knowledge and ‘skills necessary
to deal with intergroup conflict and
with issues which polarize and
disstabilize a community,

Representatives of the C.1.C. and
Fordham have held several
Planning serminars with organiza-
tional and community leaders from
the Parkchester-Zerega arca and
they have expressed great interest
and desire for this program.

Efforts are currently underway to
secure funding for the project which
should be finalized in the next few
months,

Sponsor An
Interfaith
Symposium
On Public
vs. Private
Education

The C.L.C. of New York in coopera-
tion with several interfaith and
human relations organizations will
sponsor a symposium that will
explore the views and feelings of
each organization on the issue of
public aid to non-public schools.

During the past two months,
several dialogues and planning
meetings have been held at the
C.1.C. office with representatives of
the New ¥York Archdiocese Office of
Education, The American Jewish
Committee, thez Anti-Defamation
League, ‘the National Council of
Churches, the E | Diocese of

New York and lie National Urban
Leagug

The purpose of the Symposium
will be to clarify the positions on
public and private education held by

each up and to explore the
cultural, religious racial and ethnic
roots I'mm which these group

positions stem.

Through a series of dialogues and
workshops the participants of this
symposium hope to resolve some of
the feeling of suspicion and hostility
which may exist between and among
interfaith groups because of their
different views and positions on this
subject. The symposium will be held

sometime in early Spring, 1977.

rom mingrity gr
! hispanic and legal r:fugl:ts from
| African and West Indian nations.

Most applicants range between
IB-25 years of age and they all have
some employable skills and are
desperately willing to work. Despi
the great efforts of the
Placement oﬂﬁo:—only 10-15% of
all ap icants are place in jobs each

g‘he depressed economy, high

'unemploymem rate and yes, -
discrimination by some employers
have made it difficult to place more
of these ecager and willing job
seekers.

In you are an employer—or know
of anyone who has any job
opportunites requiring men and

| women who have expertise in

management, social work,
education, public relations, office
and clerical skills, telephone work,
porters, maintenance and trainees in
all business and industrial ﬁclds—
please contact Rev. Farrell Hog

or Ms. Thelma Straw at 371
Elg 607 during weekdays from 9 to

The job opportunity you call in
can help support our community
and make it a better place to live in.

To make it possible for the
Council to carry on i mrrogmms for
interracial justice and implement
new projects and activities m 1977,
we need the active interest and
support of everyone - Catholic and
non-Catholic alike - who believe in
the cause_of the social justice and
equal oppertunity for all our people.

There is still much fear, hatred
and bigotry in our society and there

schools, lagaiBesclasses, legal is still much work to be done in

Asance and other nECESSATY | o aing about hetter understanding
ps—black, % and mutual respect between
The Board of Di and | Catholics, Jews, Pr blacks,

Staff of the CIC of New York wish
to extend the very best wishes fora
peaceful and joyous holiday to all
our bers, friends and
tars. As we enter our Tri-
Centennial in "77, we pray that our
nation will redidicate itself to the
propositon of Equality and Seocial
Justice for all our people.
John J. Garra,
Executive Director

NCC1J Plans Conference
On “Catholic Schools &
Racial Integration”

Dec. 9-11, 1976

The National Cal!wln Conference for
Interracial Justice will hold a conference
in Cleveland, Ohio at the St. Foseph
| Christian Life Center, 18485 Lake Shore
Bivd.-from Thurs. thru Sat, Dec_ 9-11.

The program will ex WW neral topics
in¢luding: Catholic Schools and Racial
Iso]unon The Challengr. ol‘

; Pressures on

Schuul.s : Private School Segregationand
Re-Constitution; and Making
Integration Work.

There will be a program fee of 520
In uiries and reservations should be sent
CCL office, 1330 Mass. Ave. N'W.
Wash DC 20005 or call (202) 638-0924.

white ethnics, Hispanics and other
minorities.

Catholic Interracial Council,

Name

225 E. 52nd Street, New York, NY 10022

We Need Your
Membership And
Support Now

If you are interested in helping
this cause - we invite you to become
a contributing member of the C.I.C.
of New York. Annual dues for 1977
are $5.00 For individuals and $10.00
for a famuly. Larger contributions
are welcome from sponsors and/or
organizations who wish to support
our work. (All dues and
contributions are tax deductible)

Please send your dues and the
attached application to the C.L.C. of
New ‘l’l‘.lrﬁl 225 Ea.st Slnd Street,
New York, N.Y.

Members will receive a brochure
providing details on benefits of
membership.
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Articles and news items tha
readers  from individuals,
Deadline for receipt of copy

CIC Office, 225 East 52nd St.,
We Also Welcome Letters To The Editor!

WAN}'ED: For Our Next Edition!

t would be of interest to our
groups and organizations.
is February 1, 1977. Send to:

New York, NY 10022,

John I. Gurma, ACSW Evecurive Director

retary
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