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Common Good Meeting
January 17, 1992
Synagogue Council of America - New York City

LOG

Present: Dr. Joan Ca:::rlpbcll, National Council of Churches
Rabbi Mark Tannenbawmn, Synagogue Council of America
Mr. John Carr, United States Catholic Conference
Dr. William E. Lesher, Lutheran School of Theology at Chicago
Rabbi Henry Michelman, Synagogue Council of America (part-time participant)

This planning group met from 9:00 a.m. undl 2:00 p.m., at the instruction of the executive
directors, who at the December 1, 1991, session laid out two tasks to be accomplished: 1) to make
specific recoramendations regarding how & joint project of the these bodies on The Common Good

 could proceed; and 2) to outline the content of a proposal to the Ford Foundation for fimding.

1. A plan for acton was developed with the following components and rationale:
a. A working theme: The Religions Cornmon Ground for the Common Good

Discussion and Rationale

Participants felt strongly and unanimously thar whatever is done by these three bodies must
have a distnctvely religious flavor and fervor. The religious community should not be
convened solely around a document of secular origin. The Ford Foundation's Common
Good Study is the occasion for us to articulate the common religious ground that is the
basis for the religious commmmmities to urgently address the issues of the common good,
lifted up in the Ford Foundation study.

‘What is it we all have in common? Do we, as the major faith groups in America, have a
common commitment to the poor? Qur involvement in addressing the common good
needs to be firmly founded on the common religious ground that we share. If this is not
the case, our efforts will be destroyed by the dissidents within our own groups over these
issues.

All that we do in this area needs to be of such high quality and founded on such solid
religious ground that conservative detractors will say, "Don't take this one on,” and iiberal
supporters will say, "This could really make a difference.” _

The Ford Foundation has articulated a program that addresses the common good. The
study does not articulate the religious and moral foundations of the common good. That's
what we can do. It was observed that every lasting social welfare program in the last 25
years has been built around moral religious principles and participation. That is what we
strive to add to The Common Good initiative.

b. The Plan. Phase One - Spring 1992: Finding the Common Ground for the Common
Good

It is proposed:

1) thata group of 10-15 people be gathered (March-April) to draft a statement of The
Common Religious Ground shared by the constituents of the three religious bodies;
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2) that a larger group of approximately 30 denominational religious leaders be convened
before summer _

a) to be informed about this inidative;
b) to modify, affirm, and credential The Common Ground Statement;
¢) toreview and contribure to further plarming strategies.

The Plan. Phase Two - Fall 1992: Lannch Campaign - The Religions Common Ground
for The Common Good

The group discussed three possﬂﬂc ways to launch what will be an ongoing campaign in
the three religious bodies, perhaps for 3-5 vears. The first option received the most
attention and seems to be the preferred strategy at this point Opuonstwoandtb:eewere
discussed and are being considered. A final decision will becorne clezr as further p1 anning
under Phase One pmcwds.

"~ 1) Opton 1

a) that a major public event be held in Washington, D.C,, after the presidential
elections and before the Inauguration, and that approximately 200 religious leaders
be selected and invired (100 from the National Council of Churches; 50 from the
United States Catholic Conference; 50 from the Synagogue Council of America);

b) thar "the Re]igibus Common Grounad for the Common Good" be the theme and
centerpiece of this event;

c) that the event be hish quality, well-planned, clearly religious, moral and action
oriented;

d) thatit be non-traditional, non-predictable, and non-political;

e) thatit include religious leaders from a wide range of backgrounds, including strong
minority and evangelical representation;

f) that it be planned from the beginning to have maxinmmm mediaexposme,

g) that there be an advocacy component 1o the event, with visits to ﬂ:e pewly elected
President, key staff members, and Congressional leaders.

2) Option2

a) that an advocacy event be held in Washington, D.C.,, between the Presidential
election and the Inaugiration;

b) that it focus on 6-10 hich profile religious leaders in America who are not normally
seen together or associated with one another;

¢) that the event center on a visit to the newly elected President and other key
administraton and congressional leaders;

d) that the Religious Common Ground for the Common Good be the theme and the
statement be the cenwerpiece;

Booa
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¢) that the event be widely publicized and promoted by the media.

3) Opton 3: that the campaign begin and be built around 2 team of organizers who would
develop local support in key comrnunities throughout the country. (This option was
suggested but not discussed. Itis listed here as an option that could be developed
further if the preferred option is not supported.)

d. The Plan, Phase II - 1993 and Beyond: Campaign: The Keligious Common Ground tor
the Common Good _

It is proposed:

1) that each religious group use existing social action channels to publicize and support the
Religious Common Groqnd for the Common Good;

2) that a high quality video (7-10 minntes), entitled "The Religious Common Ground for
the Common Good," be produced and widely distributed throughout the nation's
parishes and synagogues;

3) that other printed material be developed by the three faith groups, both jointly and
separately, to describe and promote the campaign;

4) that the many denominarfional programs that address issues of the Common Good (i.e.,
child welfare, health care, homelessness, etc.) be linked to the Common Good:

5) that local ministries be organized and encouraged to visit Governors and state
legislators, perhaps in a coordinated nationwide effort;

6) that congregatons be engaged through their denominations to see their own social
outreach as part of the Common Good movement;

7) that a simple mechanism be developed among the faith groups to monitor, stimulate,
respond and adjust actions and activities as the campaign takes hold.

2. Stwaffing the Project. Representatives of all three faith groups made it plain that participation in
this effort is dependent on adding staff for this purpose. :

a. Current staffs are already reduced in number and overworked.

b. Recent experience has shown that ecummenical endeavors of this kind that are not well
staffed can be disastrons.

¢. The clear commitment of this planning group to a creative, quality series of events and
activides will require substantial new staff support.

d. After considerable discussion, it was agreed that if this project is to go forward as
envisioned and if it is to be a campaign to shape and focus the religious and moral
conscience of America on the Common Good, each faith group will need to add one full
time staff person and office support for at least one year, beginning March 1, 1992.

e. It is anticipared that the labor intensive part of this effort will be in the first year, especially
in the first six months, before people have been informed and are convinced and
committed. Gathering the 1eadé1u;ﬁip group in Phase I and organizing a public event in Fall
1992 will require the sustained efforts of a full ime person in each of the three bodies.
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f. As the campaign moves into the mainstream of the denominations, it ig anticipated that the
Common Good emphasis will become part of the way current staff members plan and carry
out their work, and the need for a special staff person will be reduced.

3. Punding

a. Given the staffing requirements described above, the planning group recormmends that a
proposal to The Ford Foundation include a figure of $75,000 for each of the three faith
groups in order 1o meet the added staff needed to lannch this campaign. This additional
siaff support would need to begin about March 1, 1992.

b. Phase I planning will require financial support for travel, meetings, promotional materals,
and a video. More careful calculations need to be done as we move roward a proposal.
The planning eroup discussed a figure in the $125,000 range for these expenditures. (The
probduction of a high quality video and a large volume of cassettas could increase this cost
substandally.) : :

¢. It was noted that all religious organizations are severely strapped for funds. The financial
crisis will make participation at a large gathering in Washington impossible for 2 number of
people who must be present if the event is to be inclusive. Therefore, approximately
$150,000 needs to be provided for travel to insure that this event will take place.

4. Next Steps
a. The three Execntive Directors need to meet in person or in conference call as soon as

possible to affirm, modify, or reject the directions recommended by this planning
committee feport.

b. A concept paper needs to be prepared from this log. (Joan Campbell will provide for this.)

c. The planning group proposes:

1) that a meeting be scheduled with Franklin Thomas, President of The Ford Foundadon
and members of the Foundaton staff, to include the three Executive Directors and one
additional representative from each of the three faith groups;

2) that the concept paper be the focus for the discussions; that the cruclal and urgent need
to undergizd any policy proposals for the Common Good with teligicus and moral
foundations be clearly articulated; + MER

3) thar the substantial contribution that the churches and synagogies of American can
make to this effort be described; g

4) that these organizations demonstrate their joint commmitment to a plan that lifts up the
religions common ground that requires us ) seek and support the common good;

5) that The Ford Foundation be asked to receive a proposal for the initiation of a campaign
in the range of $400,000 to $500,000. o

6) Drafting of the Common Ground Statement should begin right away. John Carr will
prepare a list of items that maight be included and will circulate his draft among the

planning group.
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5. Other Iterus of Discussion

a.

ibutio vnagi - Throughout the planning discussion,

references were made to the gufrs the religious commumities have 10 give to the development
of the Common Good in American Society.

1) Inareal way, the religious communities are the keepers of social values and the

2)

3)

4)

national social vision. These communities also have experience in encountering the
crisis in American society today. It is the churches and synagogues of Armerica thar
are, in large measure, providing the kitchens and the places where the poor and the
homeless are being fed and given shelter. Itis these religious communities that are
providing volunteers and the facilities and that have earned a right © say, “the need is
greater than our resources.” It is time to mobilize the whole nation to address the
Common Good.

There was also a refrain in our discussion that continued to fix the problem of the
Commmon Good at the moral and spiritual level. The Ford Foundation study addresses
well what needs to be done. The engenowmtochangethepnbhcwﬂlandm
build a strong constituency, beginning with the religious communities of America, to
support Comumon Good initiatives and legislation by public officials.

'Ihcchm'chcsandsynagogu&sofAmmcaformﬂlelarg&stsinglenetworkofpeoplem
the country who can shape and form fnhhcolnmon All the organizational structures
are in place and in use. The hope and promise of this effort is that we can articulate
with anthentic, prophetic power the common ground in our faith traditions that compel
us:cacuonforr.hccommongoodandsendtharmessageomloudlyandcleaﬂyoveran
the exdisting networks.

What is so lacking in the public arena today is a strong moral vision of an America that
cares about the common good. The Reagan/Bush years have done much to erode this
historical national value. The mvolvement of these religious communities in the
common good effort is to provide an alternate vision or, better, to restore a lost vision
based on the religious grormd we hold in common.

The churches and synagogues have an oppormmtymdemonstranc how concensus is
shaped in a democratic society. In seeking and articulating common ground, it must be

clearly acknowledged that the religious communites do not hold all ground in common.

There are things we do not agree on. But what is common is far more extensive, and
this is what we communicate and what we build on.

bstacles to This Plan

1)

3
4)

Bishops and other religious leaders don't want 1o get in over their heads. They want to
look good. They want to be presented as people with pastoral and moral concern.

Workers are overworked. They must be persuaded that this effort will make a
difference, to help them accomplish their own agendas.

If funding is not forthcoming, this project cannot go forward.

Despair over the failures of ecumenical efforts in the current religious climate needs to
be overcome.

@oo06
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5) Getting the wrong participants can be detrimental. The official people are not always
the effective people. The key participants in this project must be by invitation.

6) Inclusivity must be a factor in selection ar every point, or some constituencies will
subvert the activity.

7) A consensus needs w be found among people in each of our groups who see the
challenge of the common good as the "restoration of values™ and those who see it as
"policy formation”. We need to affirm both. Traditional values need to be reasserted,
and new policies need to be formulated for new sitnations and circumstances. The
goubig comes when people take a rigid stand on oue of these approaches, and oppose

e other.

8) What is to be done with neo-orthodox voices in our constituencies? Hopefully, the
quality and breadth of participadon and focus on common religious ground can be so
good that they will be convinced to join in or will remain silent.

Role of the Media

It was agreed that media will be a key to this actvity. Bill Moyers and Jane Pauley were
mentioned as people accessible to us who should be asked to plan with us from the start.
William Lesher was asked to consult with Martin E. Marty as well.

Participants

The role of the Evangelical communiry was referred to regularly. Billy Graham was
identified as a spokesperson for that segment of the religious commnmity who should be
drawn in early. His participation in shaping and articulating the religious common ground
for the common good, with our three religious bodies, would be news.



AN ANALYSIS OF "THE CATECHISM FOR THE UNIVERSAL CHURCH"
BY
RABBI A. JAMES RUDIN
NATIONAL INTERRELIGIOUS AFFAIRS DIRECTOR
THE AMERICAN JEWISH COMMITTEE :

SEPTEMBER, 1990

The Catechism for the Universal Church is, of course, intended for use by Roman Catholics throughout
the world, but even in its current provisional form, the document is of significant importance for the

Jewish community.

The Catechism raises many critical themes and issues that are central to Catholic-Jewish relations, and
this analysis will focus on those specific interreligious concerns. It is also understood that the document
is subject to possible rewriting and change, and it is hoped that this analysis will be useful to the

Catechism’s authors in any revision effort.

On March 16, 1990 during a private audience at the Vatican with an American Jewish Committee

Leadership Delegation, Pope John Paul IT declared:

We must also be united in combatting all forms of racial, ethnic or religious discrimination and
hatred, including anti-Semitism...In the new and positive atmosphere that has developed since
the (Second Vatican) Council, among Catholics it is the task of every local Church to promote
cooperation between Christians and Jews. As the Successor of Saint Peter, I have a special
concern for all the Churches, and am therefore committed to furthering such a policy throughout
the world.

These two central concerns of the Pope: a continuing opposition to anti-Semitism and a commitment 1o

promoting constructive Christian-Jewish cooperation at "every local Church® have been kept in mind
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during the preparation of this analysis. Unfortunately, the Catechism, as presently written, falls short of

these twin goals.

At first glance, the document is overwhelming in size. It numbers 434 pages, 4126 paragraphs, and
contains 1831 Biblical quotations with an additional 1704 Biblical references. Yet, despite its immense
size, a close study reveals several key areas of interest and concern for Catholic-Jewish relations including
the Catechism’s basic attitudes and teachings about Jews and Judaism, the extensive use of typology
throughout the document, the description of the Pharisees, the life and death of Jesus, the description
of Pontius Pilate, the Messianic ideal in ancient Israel, the interpretation of the Exodus experience, and
the view that the New Testament is a total fulfillment of the Old Testament, ie. the Hebrew Scriptures.
Insucha largv; and complex work, it is difficult to analyze every relevant theme or issue, but the following

analysis covers some of the core issues raised by the Catechism vis a vis Catholic-Jewish relations,

L Typology is extensively used in the Catechism, and this term needs to be carefully defined if one is

to understand the message and the methodology of the document. Paragraphs 0291 and 0293:

- . .the Church has shed light on the unity of the divine plan in the two Testaments by use of
typology. The works of God in the Old Testament can in this Way be seen as prefigurasions
(emphasis added) of what God has accomplished in the fullness of time...Typology signifies, finally,
the orientation towards the accomplishment of the divine plan_That is why the calling of the
patriarchs and the Exodus from Egypt, for example, do not lose their proper value in God’s pian,
because they are at the same time intermediate (emphasis added) stages toward it.

By using typology the Catechism’s authors see the entire Hebrew Scriptures as a clear “prefiguration”,

an “intermediate” step, a prelude to the coming of Jesus. Paragraph 1364:

The coming of the Son of God on earth is so considerable an event that God wished to make
ready for it during long centuries before; through rites and sacrifices, figures and symbols, he has
made everything (emphasis added) converge upon Christ; he foretells him, announces him by the
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mouths of a succession of prophets; he stirs up in the hearts of the human race a burning
expectation of that coming.

The extensive use of typology in the Catechism is highly problematic both in itself, and for building
positive Catholic-Jewish relations. The typology of the Catechism runs counter to much of contemporary
Biblical scholarship. In addition, the 1985 Notes an the Correct Way to Present the Jews and Judaism in
Preaching and Catechesis in the Roman Catholic Church (published by the Vatican) specifically noted that
typology, aithough a part of Catholic tradition, is "a problem unresolved.”

‘The Notes were careful to warn that one should be exceedingly careful in viewing the New Testament as
a fulfillment of the Old Testament. The Notes further asserted that although Christians "read the Old
Testament in the light of the event of the dead and risen Christ®, such an interpretation is a "Christian

reading of the Old Testament which does not necessarily coincide with the Jewish reading”

One example of how the Catechism’s use of typology does not "coincide with the Jewish reading” occurs
in paragraph 3110 that oSGibes He:HcbroW ERIs trop Aikicas Egypi as a "deliverance from the
slavery of sin." Jews have always seen the Exodus as a MW event in their history, a moment
of liberation from physical, psychological, and spiritual slavery. The Exodus has not been viewed as a
liberation from the "slavery of sin.” That is a Christian typological overlay that runs counter to authentic

and traditional Jewish self understanding.

One looks in vain for any recognition by the Catechism’s authors of the "Jewish reading” of Scriptures.
And while the Catechism does acknowledge that the Hebrew Scriptures have their own unique value
(paragraph 0292), a dominant supersessionist theme permeates the Catechism. In such a view, the Old
Testament is only a typological prefiguration, a preparation for the ultimate revelation contained in the

New Testament

By relying so heavily on such a narrow typology, the Catechism leaves little or not room for the views




that are articulated in the Notes, the 1975 Vatican Guidelines on Catholic-Jewish Relations, and the 1965

Nostra Aetate Declaration that emerged from the Second Vatican Coundil

This is most unfortunate, and is a glaring deficiency of the Catechism. Hopefully, a revised Catechism
will reflect an enlarged and enriched view that will acknowledge the integrity of the Hebrew Bible, and

the Jewish people’s self understanding of their Scriptures.

Another deficiency is the failure t0 mention anti-Semitism as a continuing problem in the world. As
noted earlier, Pope John Paul II has been particularly emphatic in repeatedly calling anti-Semitism an evil
that is "incompatible with Christ’s teaching”. The commitment to oppose all forms of anti-Semitism

should be incorporated into any future revision of the Catechism.

IL The Catechism’s views on the Pharisees are especially troubling. The document echoes the 1985
Notes by asserting that Jesus’ relations with the Pharisees were *not entirely or always polemic” (Paragraph
1415), but only 5 paragraphs later (1420), the Catechism reverts back 1o an earlier and negative Christian

view of the Pharisees:

Their (the Pharisees) emphasis on it (the Law) led the Jews at lhl-! time of Christ to a level of
extreme religious zeal (c£ Romans 10.2). In such a situation, the only alternative to hypocrirical
casuistry (emphasis added), rejected by Jesus (cf Matthew 15:3-7) was an opening to an unheard
of intervention from God: the perfect carrying-out of the Law in the place of all sinners by the only
Just One (cf Isaiah 53.11).

Sadly, the Catechism’s authors fail to describe the rich spiritual tradition of the Pharisees, nor do the
authors describe the vibrant and varied religious life that permeated ancient Israel during the lifetime of
Jesus. The U.S. Bishops’ Committee on the Liturgy has recently asserted that “Jesus was perhaps closer

to the Pharisees in his religious vision than to any other group in his time." That appropriate and helpful
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view of the Pharisees is absent from the Catechism. hstea&,mamleftvﬁththeoldana:dthatme
Pharisees were filled with "hypocritical casuistry." Once again, the Catechism’s authors missed an
important opportunity 1o strengthen the text with positive references to the Pharisees. A call for a new

view of the Pharisees would have been a significant contribution by the Catechism’s authors.

For many centuries the Pharisees have been portrayed by Christian teachers in a harshly negative light,
and sometimes that hostility spilled over to various Jewish communities. Indeed, the verbal attacks that
were made upon the Pharisees were often used throughout history, either consciously or subconsciously,

as a justification for physical assaults upon Jews.

[IL While the Catechism’s authors place enormous emphasis upon Jesus as Messiah, their description
of the Jewish idea of the Messiah in the first Christian century is all too brief and incomplete. In
paragraph 1441 we read that the "Christian faith in a suffering Messiah, still more in a crucified God,

seemedamdalforthe]ews,whopultheirhopeinigloﬁomM&iah.‘

This is an inadequate description of the totality and the richness of the messianic idea in ancient Israel
Once again, the Catechism’s authors have failed to p;'ovide, even in such a lengthy document, a balanced
- and accurate understanding of an important Jewish religious belief that is germane to the Catechism’s

teaching.

It is an interesting commentary on the Catechism that the only mention of the 1985 Notes in the entire
document (paragraph 1422) describes the future "point of convergence® for Christians and Jews as the

*coming or the return of the Messiah, even if it is from two different points of view."

Indeed, the Notes are given short shrift in the Catechism, and this is-a serious deficiency. The Notes, as

well as the Guidelines are particularly useful in providing the mandate for teaching the proper Catholic
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understanding of Jews and Judaism. Both documents urge Catholics to understand Jews in their own
(Jewish) terms and the Vatican documents encourage the Catholic community to accept Jewish self
definitions of important religious beliefs and traditions. The failure to adequately use these teachings

in the Catechism is a major flaw.

IV. The description of Pontius Pilate in the Catechism is most disappointing. In paragraph 1451, there

is a welcome affirmation of the Second Vatican Council's Nostra Aetate Declaration:

Neither all Jews indiscriminately at that time, ﬁor Jews today, can be charged with the crimes
committed during his [Jesus] passion. . .the Jews should not be spoken Of as rejected or accursed...

And in the same paragraph of the Catechism: While "_.one Mt attribute responsibility for it [the
death of Jesus] to the Jews in Jerusalem as a whole, in spite of the cries of a manipulated crowd (cf Mark
15.11)". But despite these useful statements, the Catechism has almost nothing to say about the
important role of Pilate. The historical record clearly indicates that he was a bloody tyranmcal Governor
of a brutal occupation force. Indeed, Pilate’s superiors recalled him to Rome from Jerusalem because

of his excesses.

Yet, the Catechism presents the traditional and historically unsound view that Pilate was a weak and
willing pawn in the hands of the Jews. The Catechism gives the distinct impression that the Roman ruler
of Jerusalem had almost no interest in the trial, crucifixion, and death of Jesus. One wishes that the
Catechism’s authors had linked their positive affirmation of Nosra Aetate and its repudiation of the

infamous deicide charge with an equally clear and accurate picture of Pilate.

V. Sadly, Nostra Aetate and its important teachings are given scant attention in the Catechism, and this
represents a major flaw in the document Na:_:m Aetate, the Vatican Guidelines, the Vatican Notes, and

the many constructive statements that have been issued by various national Bishops’ cc;nferences since
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Short address to the Holy Father by His Excellency Archbishop Edward
1. Cassidy on the occasion of the Audience granted to the participants
of the Jewish-Catholic meeting in connection with the XXVth anni-

versary of Mostra Aetate. (6th December 1990) '

- —— - - - —

Most Holy Father,

1t is with great joy and profound satisfaction that 1 have the
honour of presenting to Your Holiness the eminent pefsonalities from
World Judaism who have come to Rome on the occasion of the XXVth
annivérsary of the Second Vatican Council's Declaration Nostra Aetate,
which was promulgated by your venerated predecessor Pope Paul VI on
October 28th, 1965.

With these distinguished Jewish representatives, Your Holiness
sees befere you Cardinals, Bishops and scholars from the Catholic
Church who for many years and with particular competence have been
deeply committed to promoting dialogue and cooperation with Jews
throughout the world.

Qur coming together here in Rome in these days is itself an
eloguent witness to the very significant progress that has been made
in such dialogue and cooperation over the past twenty-five years.
Nostra Aetate was indeed a milestone in this respect, opening the way
to @ new spirit in our relations, one which you yourself, Holy Father,
have described as bYeing characterized by ‘'mutual knowledge,
appreciation and respect". There is now, 85 you stated on that same
occasion, "love between us" (Address to J(wish leaders on February
15th, 1985).

Holy Father, on behalf of all here present, 1 wish to express
the most sincere and heartfelt gratitude for your constant and
untiring teaching and pastoral guidance aimed at fostering an ever

more brotherly relationship between the Church and the Jewish people.
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May God be praised for the way in which Your Holiness leads the Church

on the way of reconciliation with the Synagogue!

1 should like on this occasion to thank you particularly for
the genercus gift which the Holy See has recently placed at the
disposal of those responsible for the construction of a centre of
prayer and dialogue not far from Auschwitz, and of a Carmel Convent
which will be established there. 1t is hoped that this centre will not
onlf recall, with veneration and emotion the memory of the victims of
the Shoah, as well as others who suffered with them from among the
polish people and from other nations, but will be an inspiration for
all who seek to promote reconciliation and peace for all the nations
of the world.

The Commission of the Polish Bishops' Conference, responsible
for relations with the Jews, is happy on this occasion to present to
Your Holiness the first copy of a2 volume entitled: Jews and Judaisa in
the Church's documents and in the teaching of John Paul 11, which has
been prepared with the cooperation of our Commission and printed in

Cracow for the 25th anniversary of Nostra Aetate.

Holy Father, may 1 now introduce the Chairman of the
International Jewish Committee for Ilnterreligious Consultations, Mr.

Seymour Reich.



XXVth ANNIVERSARY OF ''NOSTRA AETATE"

Rome, December 5-6, 1990

PROGRAMME

Wednesday, Décember 5, 1990

10:00 am - Pontifical Council for Christian Unity, via dell'Erba, 1

PRIVATE SESSION "The Meaning and Impact of Nostra aetate,

N° 4 on Catholic~Jewish Relations"

‘Speakers: Archbishop Edward 1. Cassidy
Mr. Seymour D; Reich
Johannes Cardinal Willebrands
Dr. Gerhart M. Riegner
Bishop Pietro Rossano
Dr. Sérgio Minerbi

. DISCUSSION
1:30 pm LUNCH at Santa Marta, Vatican City

6:00 pm - Pontifical Lateran University, Aula Paolo V1
Piazza San Giovanni in Laterano, 4

CONFERENCE "Perspectives and Orientations for the Future
of the Catholic-Jewish Relations"

Speakers: Franz Cardinal Konig, Vienna
Rabbi Jack Bemporad, New York

Welcome and Greetings: Archbishop Edward Cassidy

Prof. Elio Toaff
Mrs. Tullia Zevi

Closing Remarks: Mr. Seymour D. Reich
Bishop Pietro Rossano

Thursday, December 6, 1990:

\2
after 11:&; am. Pope John Paul 11 will meet the Delegates.

e




CONTENTS

PROGRAMME - PARTICIPANTS
INVITATION TO THE LECTURES AT THE LATERAN UNLVERSITY
REPORT ON CATHOLIC TEACHING ON JEWS AND JUDALSM

RECENT SPEECHES OF POPE JOHN PAUL I1 ON CHRISTIAN-JEWISH RELATIONS
(November 8th, 16th and 18th, 1990)

OFFICIAL DOCUMENTATION, a list (1986-1990)

PRESENT STAGE OF PREPARATION OF THE UNIVERSAL CATECHISM (Card.
J. Ratzinger, October 25th, 1990)

PROGRESS 1IN CA%HOLIC-JENISH DIALOGUE (P.F. Fumagalli,
October 28th, 1990)

MESSAGE OF THE CZECHOSLOVAK BISHOPS' CONFERENCE TO THE 13th
SESSION OF THE 1.L.C. MEETING IN PRAGUE



- i .

: = ‘e s

Recent speéchs of the Holy Father on Chriétian—Jewish relations
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1. In general: November 16th, 1990, to leaders of UK Council
of Christians and Jews

2. On Shoah and repentance: November 8th, 1990, to the new
Ambassador of the Federal Republic of Germany
‘to the Holy See

o

3. On Holy Land: November 18th, 1990, at the Angelus message
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GIOVANNI PAOLO Ii AL «BRITISH COUNCIL FOR CHRISTIANS AND JEWS»

Come ogni forma di razzismo
’antisemitismo € un peccato
contro Dio e contro I'umanita

“mtn\hm :

o

Possa Dio concedere che non tardino a giungere progressi verso la pace in Terra Santa

Giovanni Paolo II ha ricevuto in
udienza, nella mattinata di venerdi
16, i responsabili del « British Coun-
cil for Christians and Jews». Du-
rante l'incontro il Santo Padre ha
pronunciato le seguenti parole:

Your Ezcellency,
Distinguished Visitors,

1 am pleased to welcome to
the Vatican the members of the
British Council for Christians
and Jews, and | greet you with
a joyful word that has pro-
found significance for us all:
Shalom!

Peace is, before all else, a
gift of God: the fullness of re-
demption for humanily and for
the whole of creation. That
peace, which is so seriously
threatened today, is al the same
time something which is in-
tegral to the rational and mora?
nature of men and women,
created as they are in the image
and likeness of God. In the

human order, peace requires:

and implies justice and mercy,
and culminates in the love of
God and of neighbour which is
the high point of the teaching
of the Torah and of the
Prophets.

On this matter Jesus Christ
himself affirms: “Think not

that I have come to abolish the
law and the prophets. I have
come not to abolish them but to
fulfil them" (Mt 5:17). Truly
great is the spiritual patri-
mony shared by Christians and
the Jewish people (cf Nostra
Aetate, 4)! For this reasonm,
in the period after the Second
Vatican Council, cooperation
between Christians and Jews
has become ever more inlense,
and I am wvery pleased that
important contacts continue,
such as the recent meetings
which took place in Prague.
At the thirteenth meeting of
the International Catholic-
Jewish Liaison Commitiee the
themes of anti-semitism and of
the Shoah were addressed, as
well as the wider question of
human rights. It was rightly
acknowledged that anti-semi:
tism as well as all forms of
racism are “a sin againsi God
and humawity”, and. as -such
must be rejected and con-
demned: -in a renewed spirit
of collaboration, Catholic and
Jewish delegates set out new
orientations for joint efforts
aimed at defending human
rights, safeguarding freedom
and dignity where they are

lacking or imperilled, and
promoting responsible steward-
ship of the environment. I of-
fer my heartfeit encouragement
to the British Council of Chris-
tians and Jews to continue
actively to foster friendly dialo-
gue, brotherly understanding,
and the exchange of spiritual
values at the national level, as
well ne ot the level of the
International Council of Chris-
tians and Jews of which you
form part.

Finally, I take this occasion
to express once again the sor-
row — but also the hope —
that 1 share with the peoples
of the Holy Land, the land of
our fathers in faith. With you
and with all who are heirs to
the faith of Abraham — and
I am thinking also of our
Islamic brothers and sisters —
I raise up the prayer of the
Psalmist:

“For.the pegce of Jerusalgem
pray, | ‘Peace be to your
homes, | May peace reign in
your walls, /| In your palaces,
peace’ " (Ps 121:6-7).

May God grant that prog-
ress towards peace in the Holy
Land will not be long in
coming!
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~ New Ambassador to the Holy See

The Federal Republic of Germany

Om 8 November the Holy Father re-
ceived H.E. Mr Hans-Joachim Hallier,
the mew Ambassador of the Federal Re-
public of Germany 1o the Holy See. This
is a translation of the Pope's address, gi-
ven in German:

Mr Ambassador,

Thank vou very much for the kind
words which accompanied the presenta-
tion of the letters accrediting you as the
new Ambassador Extraordinary and
Plenipotentiary of the Federal Republic of
Germany to the Holy See. | welcome you
to the Vatican as you begin your missiun
and 1 express my wishes for your noble
task, 5o laden with responsibility.

I also thank His Excellency the Presi-
dent of the Republic as well as the Gov-
emment for the very [riendly greetings
you have conveyed.

1. Our first meeling today, as you
yoursell mentioned, takes place under

the influence of the political events of re-

cent months and the completion of Ger-

man unitv on 3 October of this year; it

was achieved not least of all thruugh the

collaboration of the Churches in your |

country. It is a special joy for me 1o be
able 10 greet in your person the first rep-
resentative of united Germany. This is an
occasion for
hopeful thoughts which do not extend to

rofound, but happy and !

alone, but also to East and

Germany
West Europe, and finally to the whole
world, North and South.

It was really the Second World War
which came 1o an end on 3 October and
made many people aware of what fate
and guilt mean to all peoples and individ-
uals. We think of the ons of peocﬁle,
most of them totally innocent, who died
in that war: soldiers, civilians, women,
the elderly and children, people of differ-
enl nationalities and religions.

In this context we should also mention
the tragedy of the Jews., For Christians
the heavy burden of guih:"for the murder
of the Jewish people must be an enduring
call 1o repentance; thereby we can over-
come every form of antisernitism and es-
tablish a new relationship with our kin-
dred nation of the old Covenant. The
Church, “mindful of her common pa-
&"emny ulfilh the Jews, and motivaledpol:lily

Gospel's spiritual love and by no poli-
tical considerations,... deplores the
hatred, persecutions and displays of ant-
semitism directed against the Jews at any
time and from any source™ (Vatican II,
Declaration Nostra Aetate, n. 4). Guilt
should not oppress and lead to self-ago-

nizing thoughts, but must always be the
l_]minl of departure [or conversion,
Throughout the last 40 years the Ger-
man people and their government have
shown that a new Germany has come
into being, one which, as you have
pointed out already in your speech, is
motivated by the endeavour to foster a
ible coexistence in peace and
ing throughout all of Europe. You
have done this also out of responsibility
towards the 17 million citizens of the
Eastern part of your country, who until
recently could not icipate in the eco-
DOMIC Progress development of free-
dom in the postwar era. In view of the
confidence which the Federal Republic of

Germany has earned throughout the
world since the war, in the future your
country will be aware of its great respons-
ibility towards its immediate neighbours,
towards Europe and the whole [amily of
nations. With great satisfaction I can al-
firm that your Government has clearly
expressed that it will make every effort to
reconstruct the eastern of your
country as well as Central and Eastern |
Europe while continuing to be aware of |
its responsibility towards the Third |
World. 5
2. The breakthrough in Europe also .
raises questions aboul the spiritual forces
which influence our history. Totalitarian
ideologies from now on are permanently
discredited, Reconstruction is nol easy.
The material need is great, and the spirit-
ual hunger even greater. This especially
presents new to the Church, and

the ever-new evangelization efforts will
have 1o reckon with this state of affairs.
The national motivation stemming from
3 October should also spring from the
recognition that God is the unchanging
foundation of the life of individuals and :
peoples alike. The socialized market
economy system which your country,
most of all in consideration of the weaker
social stratas, has continually built up
and improved over the years, has proved
successhul, as has your democratic form
of government which has weathered
many storms. The ordered and well-chan-
neled participation of all the citizens has
won the ideological struggle which shook
the 20th Century. The battle was won in
a peaceful and orderly way, which only
serves to increase the value of the demo-
cratic system.

The free exercise of nghts for everyone
has been the goal of the unions and the
Church's social movement since the end
of the last century. I can affirm this with
satisfaction also in light of the comin
centenary celebrations of the Encycli
Rerum Novarum by Pope Leo XIII. The
reconstruction of a part of your own
country as well as Central and Eastern
Europe is now going to require much en-
ergy. That, however, should not prevent
you from continuing to be attentive to the
social structure and from deciding to
stand up for the preservation of basic val-
ues in society, values which are basic to
the West. The protection of life, both
born and unbom, is a great good, which
must not be sacrificed to superficial con-
siderations. This is not a question of fulfu-

ﬁﬁr;guitbe;_zu]:edhcrow::nﬂmﬁon )
Gospel's izing influence,
as well as its ethical mﬂﬂngm
Convinced of the continuing Fruitful
and responsible collaboration berween
Church and State resulting in the conti-
nuation of the friendly diplomatic rela-
tions between the Federal Republic of
Germany and the Holy See, | ask God's
blessing and help for you and your em-
¢ collaborators in your important
task, and for your distinguished family as

well. //

[ lpatheK A Hordeo]
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JOHN PAUL'S ANGELUS MESSAGE 18 NOV.

End the injustices
in the Middle East!

Before the private andicnce he granted
to Sovier Presidemt Mikhail Gorbachey,
the Holy Father focused on the Middle
East in his Angelus message for Sunday,
18 November:

Dearest brothers and sisters,

Today | want to invile you to raise
your voices in prayer with me to the
Lord that He may grant the gilt of
peace v all peoples in the Middle East.

Some of them have been beaning a
heavy burden of sulfering and injustice
for years, and no one can remain indif-
ferent to that. In that region many
young generations have mot yel exper
ienced the basic blessing of peace: up
until now they have known only vio-
lence with its painful consequences of
griel, uncertainty and fear.

My thoughis go, first of all, 1o the

" Holy Land, so dear 1o every Christian’s

heart. Let us together ask the Lord 1o
inspire in leaders a real will for peace
so that, with the help of the internat-
ional community, the Palestinian
people and the Isracli people may ob-
tain the justice and securily they aspire
1o.

Our sulidarity is directed, next, to-
wards the populati in Leb i
who once again in recent days were put
10 the test by war and who ask to be
able 1o live in a country which is at long
last peacelul, free and sovereign. May
God hear these intentions and enlight-
en leaders of nalions so that they may

fuster an international order in which
all peoples are given respect and in
which each of them can make its con-
tribution to the progress of the one hu-
man family!

The situation in the Persian Gulf also
continues to be a cause for serious con-
cern and anguish. May the merciful
God give light and strength to those
who are called 10 respect the ethical
principles which must serve as the ba-
sis for relations among States, and may
He grant all humanity the grace of not
experiencing the horrors of another
conflict!

May the Lord inspire in everyone the
conviction that we need 1o sincerely
seek an honest and open dialogue!
Peace is a blessing for everyone, and
every human being of good will must
feel a commitment to preserve it wher-
ever it is threatened.

Finally, I wish 10 make an appeal 1o
the human sensilivity of those who
have the power to end as soun as pos-
sible the sufferings of those who have
been struck by the crisis and by the
measures which followed upon it. This
appeal is made on behalfl of the civilian
populations, especially the children
and the sick, as well as the people in-
volved against their will in these sad
events and who are being held there
unjustly.

Let us entrust our inlentions confi-
dently 1o the Most Holy Virgin, Mother
of Mercy and Queen of Peace.
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/ CARD:NAL RATZINGER’S REPORT TO SYNOD

On 25 Oct, Cordinal Joseph Rattinger, Prefect of the
Congregation for the Doctrine of the Faith, gave @ repori
in French on the siatus of the universal catechism. The
project came out of the 1983 Exrraordinary Synod.

Five years ago the Extraordinary Session of the Synod
of Bishops. celebrating the 20th snniversary of the end
of the Counil, expreased slmost unanimously the desire
that a “Carechi: sive compendium lotius doctri
catholicae, tam de fide quam de moribus™ (Catechism or

pendi of all Cotholic doctrine both sa regards
loith and morals) be prepared. Todsy, we shall sum-
marize belore the Assembly of the Synod of Bishops
what has been achieved over the last five yesrs in order
o fullill that desire,

1. Origin of text

1.1, of the 8 of
m e yrod Bishop welcomod by

The Synod Fathers of the 1985 Extraordinary Session
of the Synod formulsted their proposal in the following
manner: “There is almost & unanimous desire that o
cstechism ar pendi of all Catholic doctrine be
drawn up, both as regards fuith and morals, in order i
Bct ms a point of reference for eaechisms or com-
pendiums prepared in differen! countries. The pres-
entation of the doctrine must be biblical end liturgical,
offering sound doctrine. and st the same time, one that
u adepted 1o the scieal life of Christians™ {Final
Report).

The Holy Father made this request his own and oa 10
fuly 1986 formed s Commimsion made up of Bishops
from different continents and those in charge of depari-
ments of the Roman Curia having competence in this
sres. under the chairmanship of the Prefect of the
Congregaiion for the Docirine of the Faith. The Holy
Father charged tnis Commission with preparing & =Car
echism for the Universal Church®,

132. Bodies thet have colleh ted with the C '

In carrying out its task the Commision has becn
assisied by the following budies:

8) An editorial commitiee made up of Bishops (all
residential) end an editing secretary. : .

b) A Scureteriar, coming Irom the Congregaios For
the Docirine of the Faith, fur the purpuse of offering
technicel services for the coordination of work.

c} An odvisory group (about 40) selecied lrom dif
ferent linguistic snd cultural arcas, on the basis of their
pasioral. caiechencal and theologeal akills.

13. Characteristics of this cstochism snd to whom
H s sddressed

On the basis of the Synod of Bishops' directions, the
Commission initislly laid down the draliing criteria
which can be summarized under three points:

a) This catechism should present an orgsnic snd
synthetic trestment and, al the same time, be a3 com-
pleic and cvoncise s possible with regard 1o the exsentia!
) and foundais of Catholic doctrine on faiils
and morals. All the afuressid is in the light of Vatican
Council Il and in relsion 10 the Tradinion of the
Church, drawing in sbund, on the of S d
Scripiure, the Fathers of the Church, the lilurgy, end th
Magisterium of rthe Church.

b) The wddressees are those who have the wk of
compiling and approving diocesan and national car
echisms: therefore in fini place come the Bishopa,
doctors of fsith, snd through them the catechism
writers, the calechists snd the People of God.

€) Alicr an ination of the various possible pro-
cedures, the Commission decided 10 give the Catechism
& three-Jold siructure (Credo, Secrament, Command-
menist, being of the opinion thal this division had
already proved its worth in the catechetical tradition

Status of universal catechism

14. Stages owd methods foflowed a the compliation

On the basis of thesc directives, the editing Com-
millee worked out. by the flirnt semester of 1987, & first
and then 8 second schema of the catechiom. The
Commussion examined it in its sccond session (May
1987) and indicated 10 the Edilorial C ittee the line
to follow.

In December 1987, the dralters completed o first drafi
of a complete text, which wes then submitted 10 the
forty members of the Advisory Group for their exam-
ination. The results of this consultation were sppraised
in the C isgion’s third (May 1988) together
with the Editorial Commitiee. On this occasion it waa
decided 10 add a trestment on the Our Father = an
epilogue 10 the three parts of ihe catechism.

Between June and December 1888, the Edilorial Com-
mitice submitied the entire text for review, bearing in
mind the many suggests of the Ci is3 o

In February 1989. this teat was presented o the
Commission as » drafi. The Commission gave ils
approval in principle, but mevertheless saked (he Com-
mitiee 1o introduce further improvemenis and 1o see 1o
the gremier cditorial unity of the whole, This revised

droft wes presented 1o all the Bishops of the Catholic
Church during November 1989,

The revised draft is, therelore, the fruit of an intense
process of rewriting. of consullation, and of re-working:.
The many suggestions made by the Commission and the
Advisory Group were of grest use. The compilers made
use of many adult Catechisms, trestments of the Faiili
and other calechetical works. They were very carelui
o present the Essiern Tradition of the Church ad-
equately.

13. Umita of the Reviced Draht
Sending this text 1o all the Bishops, the Commission

was well-aware that there were defecis in the revised
dralt.

—-The draflt iz not the delinitive text  Nevertheless,
the Commission considered it aufficiently developed 1o
serve a1 & basic tenr for consulistion towards furthe:
elaboration of the “Catechism for (he Universal
Church®,

— The revised dreft is not a5 homogenous ss hoped.
The work of editorislly unifying the text, although st an
sdvanced siage, has not been carried through suf-
ficiently. There are repetitions and inconsistencics. This
situstion hes advantages as well: the text is sufficiently
open w0 sllow for modifications.

Dilferences in style enable prefi to be exp
for this or that siyle of writing.

14. Broodth of tha consuitation on the Revised Draft

The eflort to impl this ltation was ble,
also from the material and financial point of view,
Around 5000 copies in three official lenguages
(Spenish, English, French) were printed thanks 1o the
exemplary collaboration of the Vaticen Publishing House
and the Valican Press. With the mssistance of the Holy
See Represenwations, they were sent 1o every part of the
world.
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2. Results of the consultation
of the Episcopate

2.1, Baske Dats

8) From 1015 Seplember 1990, the Commission
gathered in Rome 10 look ar the results of the consul-
ulic:\, Uis toshk was facilitated by mblne preparstory
wor L 4

— In May, the Secretarist embarked on a fint study
of all the replies that were graduslly coming m The
replics were put inlo @ P with a g i
onalysin system. A search key ensbles all the thematic
noies 1o be emsily found. Al the ducumentation was
filed, and all the *modi® classilied.

— In July, the Editorisl Committee, assisted by =
group of experts, proceeded 1o meke @ more rigorous
and detniled examination of all the replies 10 synibesize
intv o series of propossls the main criticism made by
readers of the revised dru{l With the help of this
carclully prepared doc the G ission was
able 10 look at the resulis of the Episcopsl Consultation.

The report presented here is bascd on all the rcplies
received by the Commission wniil 139 October: there
were 918 amawers miliuling from 1hese groups: 16
Curia Iig ies: 797 individual Hishops and 23 Groups

of Bishops ide the F I Conf

Il'll 9% Ihshopl (thus, A lulll of 1092 Buhnp:l 28
€1; 12 Instituti and &2 other

mmpondcnm

b) From ihe quunritative point of view. the sum tolal
of replies (individual Bishops, groups of Bishops, Epis-
copsl Conferences) covers about one-third of the world-
wide Episcopate (sbout 40 percent of the replics come
from the two Amcricss, J) percent from Europec, 15
percent from Asis. 11 percent from Alrica, 3 percent
from Australis and Oceania). Yet there is a greal
variely in responses from country 10 country. Soinc
couniries present @ very claborated position in the name
of the entire Episcopaie (this is. for example. the case n
regard 1o England, Argentina and Switzerlend). In
some couniries, many Bishops sent individual replies in
sddition to that of their Episcopal Conference (this wes
the case in regerd 1o England and lmly, which sl
responded through Regional Conferences, as well 2
Canada). Other Episcopates have not yer given com-
mon replics. Somelimes it was the competenl com-

of the Epi | Ceomnferences that replied
(Philippines, France) and al times ad hoc Commitiees
(as in the United States); some Conlerences sent reparis
by exp (lapan, G y}  Clearly, the majority of
replies came from individusl bishops.

On seversl occesions the Sccrcisriat provesded 1o
quantitetively evaluaie Ihe replics, beginning at the end
of May with s first semple. The most recent, that uf
1% Oclober, is based on 939 replies. In the course of
these analyses, one fact is surprising: the percentage of
those who judge the revised drafli s very positive,
pusitive, umlulory rather negative or very ncgative
has deapi on incrcmse in  the
number of wplnes We Rive “below the dats 85 of 15
Octuber and, within brackets, s of the end of May:
consider dralt 10 be “very guod®: 1B percent (268
pereent); consider it to be “good™: 34.7 (51.1); consider
it "satisfactory” with reservations: 182 (12.1); judge il

in 8 ve tive 58 (4.8); rej i i
p::hkm;’ ’;u;ly (4.8); reject it as being
c) However, the quantitative t Is nol every
The qualiry and the seriousness : those who na-:-'::fl
the draft and commenied on il allow me 10 masert that
the lwation has hed & point ie-
gording the contents. One could ley consider thai
slmost 8 thousand replies, of which many are wer
mplmudabomﬂ “modi® exprems in & suf-
the entirety of
and propouh which serve 10 improve the 'u:h I:OE;:
not & matier of taking a vote on the dralt, but rather of
& participation by the entire Episcopaie in the elaber-
ation of the dcrwuu text for the Catechism. This
paruicip has dy proven to be very fruitful.
In view of all the mn the unfu uf the revised
droft consultation may be fermed *representative”.

22. General Rosults

Refore going into detail on the guestions of content
and composivion, the two resuls that could be cov
sidered the principal ones of this consulisiion are Ihe
following:

ai The mMu, 9] IM ideg lml'l oj lhf *Cetechisinus
. lounched in

JHS by Hw Syn:; of Bnﬁop. is clearly mfm-m! by
the

b) The revised draft ha tm widely occepted by the
lwhonnlpmmhunrrhﬂbwum of the
definitive pext  Nevertheless, it is adminedly clear that
much remains fo be done in order to ochieve the [inal
Froduct.

On behall of the Commission, | wish 1o fhank all
those who have replied and who, despite their numcrous
tasks, found the time to study this drafi. 10 discuss it
with their colleagues, in groups or in various Episcopsl
Conferences along with their collsborsion and experis.

In the Commission, we have snd will continue W do -

our best 1o make good use of the contributions given in
their replies.

3. The main problems raised
by tha consultation
and the decisions made by
the Commission to solve them

summarited some of the major problems
mmf by erﬁhnp replies.  Firstly, we shall indicute
hem (@), then wn\d!.lnlh replies (b} that iw
Commussion feels it can give

3.1, Aim of the Catechlam

8) The problem concerning the aim of the Ceiechism
hes raiscd many commenis. &lnhnmiuddmp
puinicd since something of more immoediate wiilny *
the ficld” was expecied. They find the text 100 lkw
logical. moi sulficiently emﬂd and hiutde punied
1w life woday. Othens are disappoinicd because they
were thinking of someihing shorier, more concise. in lir:
furm of & short catechism. However most appeer W ix
in agreement with the basic schema of the current tocun
The problem of the title is highly tied-up with that of
the aim. The great majority have not laced this proo-
lem. The current title & somctimes criticised s being
oo preientious. A good number are in favour ol @
“compendium®. Some sk that whai the 19%% Synud
mked for, a “Calechism or compendium of Cathulic
doctrine”, should be adhered 10,

b} The Ci ission has exp d isell in favour of
the current litle. Indeed hisiorical h, but also
conicmporary wsage show that the term “catechisin®
should be understood in an analogical sense; there is the
“small catechism® and 1he “large cotechism®, the cai-
echism for children and for sdults, but also the car-
echism for use by those in charge of catechesin (ihis s
the case of the "Cotechism for parish privets” issucd oy
the Council of Trent). As for the size of the documen,
it is comparable to that of other catechisms, old and
modern (such as, the “Dutch Catechism® or that of the
German Conference). For what it ls, the Catechism is »
mnptndnum of truths of Faith. The term “cal-

i fi the purp the sim of the

v ¥

document.

32. Hisrarchy of truths
8) A recurring criticism, which has had wide echo in
the mass media, is that the text docs not proper)
respect the principle of the hierarchy of truths. It is
not slways emsy 1o hnow whai everyone means by this
formula, and even less 1w find clear guidelines as 1o the
of lishing it. H . Ihe conncutiun
of all truths with the nucleus oI Revelation mmtum .
serious issue. This problem is often confused with thai
of theological noter: some would like degrees of cor-
lainty as regards the different docirines 1o be given.
b} In the preface 10 the Catechism, the term is 10 ve
elﬁamﬂl in lht light of Vatican Council I} and by the
ical Di y. Il is not & maier
ﬂtlblnhln] a cricrion for the eliminstion of sne
truths, but of organic unity, the *symphony™ of trutl,
the ceniral reference of which is Jesus Christ. The
four-part stiructure of the Catechism s itsell already sn
organic articulstion of the truths of faith, In the teat

Continued on Page 10.Col. 1 ¢
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o Continved from Page 8

of the catechism, the truths solemnly defined will be
given i an explicit fashion. .

33. Use of the Gacred Boriprurs

2) The way Socred Scripiure ls wsed in the revised -
dralt has been greatly criticsed. However, the reprosch
c:l' using the Scripiure simply a1 dicia probentic, es

prool texn®, is ofien done without much esplenation
ond examples. Certsinly, this is one of the gresiest
problems 10 be solved. It is mecewsary that criteria for
the use of the Scripiure in the delinitive teal be
proposed .

b} The Commission will carefully examine sll com-
ments ing this probl bearing in mind the
Catechism's sims (which are not o scieniific study cf

gevs). The hods inds d in Dei Verbum must
uide the uvae of Scripture in the final version of the
alechism.  The problem is 1o be ined by » mixed
group of experts, theologians and excgeies.

34. Reforence to Vetcan Council B

It is generally recognised that Vatican Council 11 is
presented well and in full detail in the draft. On the
other hand, all sre awsre that the document’s aim ks not
o be 8 “Compendium of Vaticen 11° and it is not the
number of citations that guarentees fidelity to the
teachings of the Council. Yel, having said this, it has
o be admitied that there are some gaps. Some siress
that Ad Gentes and Apusioli Actuosi are liltle
wiitized, and this is wue, Gaudium ef Spes could
inspire the Christocentric vision of the whole of the
Cetechism and the tresiment of morals in particular.
Suvrimancium Concilium should be cited to & gresier
extent in the second pari. Al other conciliar and
post<onciliar  documents  deserve  gresier  allentivn.
The Commission recognizes the validity of these com-
menis.

35 The Bummariss

8) The summaries have been the subject of a wvasl
deb Many appreciste them, others feel it would be
sulficient 1o publish only them as s Catechism. wheress
others fear that this is impossible. As for presenisiion,
opinions vary: some find that the *precia” in the second
part betier correspund to what i reyuired: 8 clear and
complete summary of what is s:zid in the teat. Othen
find them 100 lung  Some would like formulas in the
form of “yuestion-answer™; othens wmill hupe thar they
will be placed at the beginning and nut 81 the end of
cach arnicle. 1t is y to elimi the citalh
say others; others msk that references be put in fooi-
notes

bl The Commission considers that the “preci® are lo
be kepi. They wre ded to L the 1
in the doctrine in ise | las which prel y
use words of Scripture, the Liturgy, the Fathers and the
Magisterium,  As [sr a8 pussible they shuuld be able to
e memotiged (even il this Jemand [ulls more within
ihe ambit of hxcal catechisms). They should be drawn
wp in collaboration with catechetical experts.

3.6. Non-Christian religlons

8) The presentation of nonLhristian religions har

d much Some criticize the fact that

they sre placed within the setting of “man in search of
Gond®: Don’t they already beneflit possibly hy the light
ol Revelstion? However, dial g religi hay
nut been mentiuned. '

bi The presentation of nonChristian religions will be
modilied  The introduction will present those elements
which are o religi pression in the per-
spective of man “cepable of secking God®. Wcl mur!
forego a description of the different religions. since it
would be too superficial. In the chapter on the Church,
the relstionship between Christian faith and non-Chris-
tian religions 13 discussed in the penpective of Vatican
I, As lor the quesiion wheiher ur not mon-Christian
religions sre already participating in Revelati the
Commismion fecls that the Magisterium has still nct
made any sufliciently clesr prinouncement.

3.7. Exposition on Christian morals

8) This purt has been a particular target oi criticisn.,
wlien vrchasiraied, in regerd 10 the Catechism project.
The press has fully played on it. It was 1w be expecicd
that the mass media would be particulsrly inlercsicd i
the moral pert end, since the revised dralt proposes 1)
give the entire Catholic doctrine in this field. it is noi
surprising thet it has mrvused the same criticism th.u
moral teachings encounier todsy. Neveriheless, it s
alw true that this is the part that receives the mo
criticism also in the reporis of Bishops and Fpraopal
Cunlerences. Afier sll, this is eaplained by the fact that
oo other area of Catholic ductrine is 80 controversial, s
difficult to ireat, a3 that of morals, All the seme. the'v
m wide scceptance of this sevtion ss » basic resl, and
many have praised the effort o present Catholic moral
teachings in & synthetic manncr, VPSn [0 CONtEMPOrary

lema.

i

u?f.ﬂ-ﬁh:ﬁ L&:‘-‘&:ﬁ;ﬁ'ﬁffw i
C inai Secided . .
g AT
foliow the foliowing "“"w\ul tent, this revision will
fm-:l :::i::.m impariance to the perspeclive of man®
';ut.:c‘b; .2-: theme of moral growth by mecans of
— show more eaplicily how mursl sctions are o

corporated in the life of individusls, in history and in
the cosmus:

~ = to keep in sight the Ten Commandments. present
ing them ms desclopment of 1he twoluld commandmen®
of luve in teaching specific moral puinis:

= ariiculate mure eaplicitly the link between wirtuc:
l_nd the Commandmenis. beiween the practice of the
[ d and ¢ lical pertecnon.

35. The fourth part on Christian prayer

The epilogue on hie Our® Father™ has sroused
much enth Neverniheless. some reject it Oiher-
would like it shorier. Many ask thet this pant shou'd
ulso include the 1h of Jitgtion, other prayer
forms, popular devotions and Marian prayer. Muny
want the *Our Father® 10 be not only an cpilogue hut
10 hevome the Tourth sectiva,

b) The scwual epilogue will be chanyed into o funrth
section devoted o Christian prayer. This part will have
two scctions: the fint will deal with “prayer in Chris
tisn life™; the second, based on the current epilugue,
will be 8 commentary on the "Our Father”, We shal!
not underiake w lengihen the Calechism, and we will
svoid useless repetition. Some purts from oiher sec-
tions of the text will be incorporaicd into the new
scction on Christian preyer. The “Hail Mary™ will b
dealt with in the section on Christisn prayer in an
sniicle vn prayer 1o Mary and 1o the saints.

39. Gaps w0 be filled

In the revised dralt. there are some gape 1o be filled,

€1 10 be developed, mpects 10 be better em-

Flll“ml The Commision will bear in mind in th:
na! draft the following poinis:

— the J and religi life ¢ lical
counscls);

— relerences w leveh of authority of dwuments of
the Mugisterium (avoiding theological notes, but making
& distnction in Christian dovtrine betwaen thal whivh is
xcniial and that which is denived);

— the vocation of sl the baptized v huliness;

— the role of the laity in the Church;

— ihe sovial dociring of the Church;

- ‘h': miuion_mr' g-m:mm of the Church;

| = ] I wen
silivity and o clear expasition of Catholic duciriig).

4. Perspectives

Here. therelore, is a briel description of the rosd
taken aficr the 1983 Synod. With the help of God snd
the generous collsburation of many people, the gres:
project conceived five years ago by the Synod Fathen
ond isken up by the Holy Faiher has begun 1o skt

pe. Many siages have been completed and it is now,
with the Iu!r of God, entering the final stage of

P he question is: whai arc, as far & we can
see, the pexi sieps?  After the carcful study of the
replics 10 the revised drall, Implemenied between Moy
ond Sepiember, It is ow & mater of cxamining the
many propodals for changes 1o the iext (24.000). To
this end, the Commission has sshed the help of experis
in various fields. Their tmak will be sbove all the
enalysis of the proposals and the formulation of
correcied texl. The final writer, with the collsborsticn
Df'lhc Ed:png-n_.l Commitiee, is 10 integrate these teis in
. P'E*‘.‘"’,‘"“ version of the catechism, which wiil
be sul 10 the judp of the Commission; whea
it will have finished the lasi corrections, the Lo
mission will forward the text 1o the Holy Father. It i=
he who has the authoniy 1o publish i

It 15 still premuiure (0 say how much time is necded 1o
complete these sisges. The many words of CNCOuragy-
ment cupressed by so many brothers in the Episcopat:,
by priests and by the faithful who swait this work
allow us 10 hope thai the ical could be published in
1922, So that this work may be carricd out “fur 1h:
glory of uu:‘ Im..l the sulvation ol the world”™, pleas=

o offer suppurt h r I H
those who are working on it. your peayen for ol




PROGRESS IN CATHOLIC-JEWISH DIALOGUE

Neuw spirit should extend to Eastern Europe

The International Catholic-lewish Liais-
on Commitce. instituted in 1970, held its
15th mueting in Prague, Czechoslovakia.
from 54 Scpiember; at the end of the
meeting the Catholic and Jewish del
egations published a joint siatement.

The Catholic d:legation was headed by
Archbishop Edward 1. Cassidy, President
of the Commission for Religious Relutions
with the Jews. and was composed of 23
members, including Bishop Pierre Dupres.
Vice President of the Commission, Arch-
bishops William Keeler of Baltimore.
L.5.A.. and Marcos McGrath of Panama,
and Bishops Henryk Muszynski, Frantisek
Lobkowicz and Frantisek Radkowski.

The Jewish delegation was composed of
35 members, including Mr Sevmour Reich.
President of the Intemational Jewish Com-

mittee  for Interreligious Consultations,

Prof. Isracl Singer, Secretary of the World
lewish Congress. Dr Gerhart Riegner and
Rabbis Mordecai Waxman. René 5. Sirat,
Walter Wurzburger and Leon Feldman.

The delegations were received by the
President of the Union of Jewish Com-
munities of Czechoslovakia, Dr Desider
Galski. and were also visited by Cardinal
Frantisek Tomasek. who encouraged them
in their work. The main theme of the
reports and discussions was “The Histori-
cal and Religious Dimensions of Anii

semitism ™. Ten major reports were pre-
sented. all of them of noteworthy scienmific
value. These reports provided background
information for the preparation of the final
document, which condemns “antis¢mitism
and all forms of racism as sins against
God and humanity™. aflirming that ~“one
cannot be authentically Christian and prac-
lse antisemilism™, as the Popes had
already expressed in the first hall of this
century  (Pius X. Letter of 3 December
1905: Pius XI. 6 Seotember 1939: see alse
the Holy Office’s condemnation of 25
March 1928),

Preparations for the Prague meeting re-
quired many vears of desper analysis and
research, and was a mcment of svnthesis
of the progress made since the 12ih meet-
ing held in Rome in 1985.

Even the obstacles and difficulties which
had 10 .be overcome in the imerim proved
10 be opportunitics for the [urther matur-
ation of the Catholic-lewish dialogue, as
was shown by the atmosphere of complete
trust and frank confrontation which char-
acterized all the meetings. A new and
decisive turn has been taken. as Pope john
Paul 11 stated on 15 February 1985: “Re-
laticns between lews and Christians have
radically improved in these vears. ..Where
there was ignorance and therefore pre-
judice and stereotypes. there is now grow-
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ing mutual knowledge, appreciation and
respect.  There is, above all, love berween
us, that kind of love, | mean. which is for
both of us a fundamental injunction of our
religious traditions and which the New
Testament has received from the Old.”

In its final document, “the Committee
acknowledged the basic role of the Second
Vaucan Council's Declaration Nosira
Aetate. and of all the subsequent efforts of
the Popes and Church authorities to give a
substantial improvement 1o Catholic-lewish
relations.”

”The r:ewf attitude, the fruit of this fi:st
years of patient dialogue following the
Second Vatican Council.cs:ns expressed by
the delegates. who “desire a further de-
velopment of such a snirit in Catholic-
lewish relations. a spirit which underlines
cooperation, mutual un i and
reconciliation. goodwill and common pur-
posc, in place of the former spirit of
suspicion. resentment and mistrust.®

This new spirit should alsoc be mani-
fested in the work which the rwo faith
communities could do together in order to
respond to the needs of today’s world: the
need to obiain rights. freedom and human
dignity wherever these are lacking or
threatened, the need to behave responsibly
towards the environment. A new image
and a new attitude are needed in Catholic-
Jewish relations in order to spread world-
wide the pioneering work which has been
done in many communities in various paris
of the world.” :

Most of all. in the current context of
serious tensions and wviolations of basic
human rights. we can hope that the com-
mitment expressed in the document may be
realized concretely in all cases where Jews
and Christians live together side by side.

Consisient  with these principles, the
delegates also examined some particular
situations and outlined some practical ways
of action and cooperation: “Besides the
studv of the history of aniisemitism. the

ting devoted special attention to recent
manifestations of antisemitism, especially
in Central and Eastern Europe. Emphasis
was placed on the need to spread the
results of ANosira Aetate and successive
Catholic-lewish dialogues in those nations
in which new political developments have
created the opportunity for joint work.”

From this perspective some concrele
recommendations were made which could
serve to guide and help those who have
the responsibility to promote this new
spirit..

In fact, it was recommended that, “in
order 1o facilitate and promote these ob-
jectives, the proper suthorities of the re-
speclive communities in each region of
Ceniral and Eastern Europe should es-
wablish a special joint commitiee. The
Holy See’s Commission for Religious Re-
lations with the Jews and the International
Jewish Comminee for Interreligious Con-
:ullalions are ready to assist in these ef-
orts.”

Pier Francesco Fumagalli
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