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Hareh 54 1971
Judy Banki
Scnya ¥. Haufer

I have leafed through your Favlikowsky manmecript znd asked
Gecrge Lalcmon te pive it bis usual careful reading, DBceth
¢f us feel the manuscript is far encughk along to subznit tec a
reliziocus publisher in crder to elicit an exzressicn of in-
terast; neither ¢f us feels that the msnuscript is ready for
publication in its present stage.

It is guite clear that you have done & lot of very important
vork in pulling this matsrial tcgether. iHowever, it would
surprise us if & publisher who sericusly econsicdered the aanmu-
seript did net indicate the need for ccnsiderable clarifica-
ticn, adéiticn and restructuring.

Fcr exsxples

i. It is scmehow taken for granted that the reader is
thoroughly familiar with the long bistery of unsatis-
factory treatment c¢f Jews and other ncn-Catholiecs in
Cathelic educaticnal materials. In cur judgrnent, such
an assunpticn is unvarranted, and introductory material
detailing this historical backgreund is mecessary.

2. There is an ambivalence in this manuseript about
vhether it ig primerily & bock on Catholie-Jewish rels-
ticns or an overall study on Cathelie-non-Catholie rela-
tions, and 1t seems to us a decision must be made on one
side or the cther, and the material must be bdalanced
accordingly. 4s it ncw stends there is tec mueh adout
other ncn-Cathelics if it is to be a2 Catholic-Jewish
sgugy, and too zuch sbout Jews to make it an all-around
- study.
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3. The sane misproportion obtains with respect to
findings and recommendaticns. Considering the vast
amcunt of material in the original study, the findings
are almost toc econdensed while the reccmmendaticns, by
compariscn, are rather excessively detailed (though this
toc 4= uneven). Ve understand, cf course, that at this
point in history the reecnmmendaticns are nmere impertant
tc us than the findings themselves, but the findings
rust nevertheless be presented vith sufficient full-
ggss to Justify the detailed reccmmendations that follew
erie

4., The extracts eited to document the findings are, in
meny instances, too long and tec few, and in some in~
stances repetiticus and not really con target. 43 a

- resuit, one gets the inrressicn that there 1s reaily a
dearth of documentary material rather thean that these
exanplas have been chesen from amcng 2 great many.

It alsc seems to us that the manuseript as it ncw stends 4s
dryer and ncre lacking in color and drama than is really
necessary. XNow that the basic data has been pulled tegether,
you aay want to try te ferret cut soume more dramatic axamples
or cititicns to help make the manuscript more generally
readeble.

Whather a publisher will be prepared to undertake the rather
extensive editing we feel is still needed as part of his prep-
graticn for publicaticn, ¢r vhether he will expeet the Inter-
religious Affairs Department to pay for free-lance editorisl
agssistance cver and above any subventicn fcr publiecaticn, I
really have no way of judging, and I suppecse it will depend
cn whether the publisher is more eager to buy than we are to
sell, o» vice versa. In any ec&se, I do think we cught to see
wvhat the reacticn to this materisl is likely to be.

I vaguely recall that when we first discusgsed this project in
Hare's offics at the tize Fawlikcwsky was commissicned tc write
it, yeu and Harc had conaulted with onse or twe religicus pud-
lishers who seemed tc be interested, but I don't remember who
they were. There should be scme minutes in your files cn cuy
meeting. In any case, maybe you, Mare, Hort, Gecrge and I
ought to sit dowvn and decide cn the most likely prospects, so
¥e can move on from there.

SFK:%
ce: George Salcmen

Mare Tanenbsus o—
¥ort Yarmon



THE AMERICAN JEWISH COMMITTEE

date February 18, 1971

to Marc H, Tanenbaum
from Judith Banki

UINPURJO U9 UL

subject St. Louis Studies manuscript

While I realize that sooner or later you are going to have to read the
entire manuscript from beginning to end, I would also understand your
desire to postpone this arduous task as much as possible.

However, I must ask some response from you to chapter six, This is

a key chapter - perhaps the most important one - in the present

volume., It includes a very large section dealimg with the Pharisees,

a section on new attitudes toward the death and crucifixion of Jesus =
and a number of specific explanations of troublesome passages in John.

The section on the Pharisees is a mixed bag, drawing from Bernhard

Oldon, James Parkes, Ellis Rivkin, David Flusser, all stitched together

by Pawlikowski. It was one of the most difficult chapters to edit,

and I believe I have done a creditable job of reorganizing it and putting
it into some logical order in terms of the sources. But I am unsure

about the substance. In other words I need some evaluation from you

as to whether or not you go along with what Father P says about the
Pharisees, and whether the whole chapter hangs together. Father

P has obviously been captivated by Ellis Rivkin, but I have been in-
formed that Rivkin's views themselves are a little off-beat as regards

the Pharisees. Thus, I need yowr balanced appre#sal of this chapter. o

JB:rd

Wt o2t b0 ot st/ end . d




THE AMERICAN JEWISH COMMITTEE

date March 11, 1971

to Marc H. Tanenbaum

from Judith Banki

W (D U B al @ LAL DL

subject Pawlikowski Manuscript

Attached is a copy of the entire revised draft of the Pawlikowski
manuscript (minus the technical appendix). I assume you have al-
ready seen a copy of Sonya Kaufer's critique of the manuscript.
The points she raises require discussion among us all, but I doubt
if we can come to any agreement until you have read through the
manuscript yourself.

I know how busy you are, but I am pressing you on this matter

because within a few weeks Sonya is leaving on a sabbatical, and

will be“away for five months thereafter. It is therefore imper-

ative that we sit down with her and discuss this manuscript and-nmext——_
steps at the earliest possible opportunity. I shall try to set up

a meeting for that purpose next week or the week thereafter. I

hope you will be able to give the manuscript your attention before -
that time.

JB:xrd

cc: A. James Rudin
Gerald Strober
Sonya Kaufer

ms. encl.
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Chapter I: Introducing the Studies

A landmark in ecumenical education has been achieved over the
past few decades through scientific studies of religious instructional
materials under the sponsorship of the American Jewish Committee. While
its primary goal has been the protection of the civil and religious
rights of Jews, the Committee, now over 60 years old, has nevertheless
maintained that denial of equal justice and opportunity to any group
threatens the rights of all. Accordingly; it has pioneered a number
of studies aimed at understanding the dynamics of all forms of pre-
judice. Begimming in the 1930's and culminating in the 50's and 60's,
the Committee initiated textbook studies by Protestant, Catholics
and Jews of their own teaching materials. The studies were placed
in the hands of educational specialists at Yale University (E_)_rotestant) ’
St. Louis University (Catholic) and Dropsie College (Jewish)t Basic
to this project was the ndtion of self-study. Criticism of the

materials was to come from within the tradition that produced them.
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The study was aimed at internal self-evaluation rather than external
critique.

The Protestant section of the project was directed by the Rev.

Dr. Bernmhard E. Olsen at Yale University. He examined some 120,000
religious school lesson plans and texts of four major Protestant
publishers, representing the major trends in the Protestant community,
from conservative to liberal. The results of his seven year study were
published in 1963 under the title Faith and Prejudice.l Dr. Olsen's
thorough analysis of the intergroup content in Protestant teaching
prompted President John C. Bennett of Union Theological Seminary
assert that "consciously or unconsciously, the seeds of prejudice are
in religious teachings. nZ Theologian Reinhold Niebuhr, upon examin-
ing the findings, remarked that religious sources of anti-Semitism may
be more powerful than racial sources.

The Jewish textbook study was supervised by Dr. Bernard D. Wein-
ryb at Dropsie college in Philadelphia. He examined over 200 pieces
of classroom material in English, Hebrew and Yiddish, including
books, plays and periodicals, drawn from 46 organizations and individual
Jewish publishers. He found that the Jewish instructional materials
were generally ‘non-directional (neither positive nor negative) in
their approach to other religious groups, with the historical ap-
proach most prominent, Criticism was usually limited to specific

representatives of religious outgroups rather than to the group as



a vhole, with the exception of some materials based on folk legends ¢ -
ing from East European Jewry. It should be noted that only 14.4 per
cent of the Jewish materials concerned themselves with outside religious
groups, in contrast to 51.4 per cent of ‘the Catholic materials and
66.5 to 87.9 per ceant of the Protestant materials examined in the
AJC-sponsored studies. Dr. Weinryb concludes that on the whole the
Jewish school curricula is more introverted than its Catholic or
Protestant count:erputa.3

The Catholic portion of the textbook self-studies, to whih this
book is devoted, was placed mi’lmmg of) Father Trafford
P. Maher, S.J., of the sociclogy department at St. lLouis University.
He divided the Catholic study into three areas: literature, social
studies and religion. Each area eventually became subject matter for
a doctoral dissertation(by a member of the department. An analysis
of Catholic high school texzts im history, geography, civics and social
studies was produced by Sister M. Rita Mudd, F.S.C.P.,% while Sister
M. Linus Gleason, C.S.J.,> examined high school literature materials.
The study of religious textbooks was undertaken by Sister Rose Thering,
0.?.6

It is interesting to note that Sister Thering's study was the last
in the Catholic series. This was deliberate. The project directors
were concerned at the time that criticism of religious texts, which
in Sister Thering's words had achieved a kind of "sanctity by associa-

tion," might outrage many Catholics. Hence the decision to concantrate
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first on literature and social studies. Here we have a reflection
ofthe mind-set of the pre-Vatican 1II church as well as an indication
of how far we have advanced today, partly through the courageous
work of such people as Sisters Mudd, Gleason and Thering.,

Each of the researchers tried to express in statistical form
the degree of positive or negitive attftudes towards non-white
ethnic pgroups and non=Catholic religicus communities by examining
a number of widely used textbook series. While home, school, and
peer groups may be more influential in forming attitudes, textbooks
are one possible source of prejudicial misconceptions of other
groups. As Sister Therimg puts it, "They (textbooks) affect the
formation of habits of kindliness, understanding and love toward other
groups == or the opposite of these habits.”’ The disturbing question
thus arises: do Catholic textbooks reflect actual Christian teachings?

The potential dangers inherent in textbook misrepresentations
have been recognized for some time. This past century has witnessed
a host of textbook analyses dealing with such topics as slavery,
patriotism, Anglo-American =lations, racial attitudes, and so on.
In the last decade school board battles over the adoption of texts
have become more and more frequent. One of UNESCO's aims has been
the examination of textbooks from member nations im the hope of
eradicating chauvinism and factual errors.

Religious texts often have a "halo" effect about them. If
material is presented in the wrong way in such texts, existing
negative attit udes may acquire religious sanction in a student's



mind. And with the maturation process in a crucial stage of develop-
ment in the high school years, stereotypical images of other growps
may become an integral part of the student's world picture to such

an extent that elimination of them at a later stage is very difficult.
Comments about long-dead Jews and Protestants may influence attitudes
towards twentieth century Jewish and Protestant neighbors. The French
writer Paul Demann, who studied references to Jews im Catholic texts
in France in the early fifties, summed up the danger of textbook
distortion in this way:

The Jews whom they /the students/ learn
about in the catechism, in sermons, in
reading, will be, for many Christians,

the first ones and sometimes the only ones
they will ever meet. The impression which
they receive will detemmine, for the most
part, the opinions and dispositions of
heart with which they will approach the
Jews who will eross their path....This will
be either a feeling of respect and sympathy
towards the Chosen People of God, descend-
ants of the saints of the 0ld Testament,
our ancestors in faith...of Jesus, Mary,

and the first disciples; or it will be a
feeling of aversion and scorn, of secret
hostility toward a perfidious, condemned, 8
fd len and cursed people, killers of God....

Often it is not the presentation of doctrine itself as much as
gratuitous bias that brings about negative reactions from the student.
Culture-bound non-essentials too easily become integrated with the
substance of religious belief and conduct. Such distortions can
appear and reappear with the stubborn tenacity of crabgrass. Such
bias provies harmful not only to intergroup relations but eventually
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corrodes genuine religious values within the growp itself.

Those familiar with recent educational changes in the United
States are well aware that textbooks no longer are as central to the
educational process as im previous decades. The high school level in
particular has seen a welcome trend of increased reliance on primary
sources., Yet textbooks are still very mubh an important part of the
educational picture. This is especially true on the primary level.
And though textbooks are to serve as a tool for the teacher and not
his magter, print gives a measure of force and authority to the spoken
word as Sister Thering notes in her study.’? While a teacher should
look upon a textbook as no more than a springboard to creative instruc-
tion in the classroom, it still remains a basic instrument for many
teachers and an important tool in the hands of the studemt. All
this is to say that the textbook continues to be an important force
in attitudinal formation towards other religious and ethnic groups.

Some may object that the textual materials which formed the basis
of the three Catholic analyses are no longer in general use and hence
the findings deriied:from them are of little current value. This
objection requi.re; a forthright answer. Certainly, sigkificant changes
have occured in recent textbook series, Both as a result of Vatican
1I, and o§ hiknfluence of these studies. A joint Catholic-Jewish study
tean in the archdiocese of Atlanta, for example, discovered considerable
improvement in post-Vatican II textbooks in comparison to pre-conciliar
materials. But even in these improved materials some anti-Jewish

passages were found to remain.m
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Many reputable Catholic publishers now ask members of the
Protestant and Jewish communities to read thraugh manuscripts
prior to publication. Rabbi Edward Zerin has served in this

capacity for some five years and he records his experiences in a

recent issue of the CCAR Journal.n He found much unevenness

among Catholic ecumenical endeavors, some being positive, creative
efforts which in his opinion should be welcomed and "both complimented
and complemented.” He cites as an example the following statement which
now forms part of a chapter on pluralism in the To Live Is Christ

(Vol. 1) series published by Henry Regnery Co.:

But you must realize that being Catholic does
not necessarily make you better than a yone
else....There are many Protestants, Jewish
persons and norn-élievers who are more faithe
ful to their consciences than some Catholics
are to theirs....We must beware of a "Catholic
superiority complex,” not oniy as private
individuals, but as a group....While we bel ieve
our doctrines are true, we must admit that our
customs may not always be the best way to ex-
press our doctrines.... (pp. 97-98). So we
live today in what is called a pluralistic
society--that is, one which is based on many
("plural") beliefs, rather than just one way of
thinking....(p. 95)

Nonetheless other texts have been recently prepared (but not
published) by Catholic authors which, according to Rabbi Zerin, "still

e

exhibit the hand of the medieval artisan." He offers the following
example:

We differ in this: We Catholics believe that
"a partial blindness only has befallen Israel®™
(Rom. 11:25). We believe that, because most
Jews do not accept Jesus as the Messiah, we who
are wild olive branches have been grafted into

-



the cultivated tree of God's choice.
We believe that, because they do not
believe in Jesus as the Messiah, the
Jewish people are temporarily cut off
from the tree to which they belong by
. a right prior to ours.
o
/\:_,J““ Nor are such problems limited to the United States. The New

X
Vo4 Youk Times\reported that a pejorative image of Jews and Judaism was

al

v‘p) still to be found in Roman Catholic religious textbooks used in the world's
(Jl\ French-speaking areas. The study was sponsored by the American Jewish
Committee and conducted by a team of scholars at Louvain University's
(Belgium) Center for Socio-Religious Research and the Center for
Catechetical Studies. The director of the study, sociologist Canon
Francols Houtart, said that the texts examined, whose potentid reader-
ship was 60 million people in France, Belgium, Canada and Switzerland,
still depicted the Jews of Jesus's time as materialists who were
collectively to blame for his crucifixion. Some textbooks examined
in this study presented the Jewish biblical notion of the Messiah
as a man who would enhance the material prosperity of the Jews. The
study concluded that

The heart of the problem of the pee~

sentation of Jews in catechetical teach-

ing is that Jews still remain as typical

examples of nonbelievers of bad faith.

They are examples not to be followed, serving

as a foil contrasting with a Christian

attitude,12

Similarly, a study of Italian and Spanish religion textbooks

revealed substantial hostility to Judaism and other non-Roman Catholic

faiths three years after the Vatican Council declaration on relations
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with non-Christians. The study, as reported in the New York Times,.®
was carried out by four scholars, assisted by 16 experts, under the
auspices of the Sperry Ceater for Intergroup Cooperation at the Free
International University of Social Studies Pro Deo, an institution

N
Qﬁ * recognized by the Holy See. "We are struck," cgiicluded the authors,
\ by the large emount of hostility, not only agatnst Jews, but against
A
‘('tp other groups as well. in both the Italian and Spanish samples.”
Offered in evidence was one example from an Italian textbook:
From that time /the Crucifixion/ the curse
of God has fallen on this people /the Jews/,
which for more than 19 centuries been
scattered over the earth, the object of hatred
O and mistrust, without country, without altar,
w without priest.

A
\@»

&

Thus, despite improvements in recent textbooks, the problem of
prejudice and distortion in Catholic teaching materials remains very
much with us,

The findings of the historic St. louis studies have additional
contemporary value. The studies point not only to specific examples
of prejudiced writing--many of which have been superseded--but to the
problem areas: those themes, instances of historical or religious
conflict, around which negative judgments of other groups tend to con-
centrate. They also indicate the lacunae--the places where distortion
is present not by intent, but by failure to provide constructive or
corrective information, Knowledge of the studies can thus be inval-
usble in sensitizing Catholic teachers--both to aspects of the

-
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curriculum with a hidden, but potent, intergroup impact, and to
areas where they can round out inadequate presentations. Such
sensitizing is particularly important as teachers are offered in-
creasingly more creative freedom in selecting supplementary classroom
materials. -

This freedom, along with increased reliance on primary sources,
is a welcome development, but it does impose additional responsibility
on the indivadual teacher to choose wisely.

Indeed, the entire question of teachers' attitudes comes into
focus at this point. It must be acknowledged that many Catholic
teachers, educationally speaking, are a result of the same mind-set
that produced the earlier textbooks.. Moreover, relatively few have
been exposed to the process of analysis and resevaluation which has
resulted in so much textbook revision. With the best will in the world,
many teachers do not fully understand or appreciate the changes that
have taken place. An analysis of a questionnaire given to Catholic
teachers in an institute on Judaism directed by Sister Rose Thering
-and myself in Chicago brings out a degree of hesitancy and unc-ertai.nty

about the full implicatbns of thenew attitude towards the Jewish

people. 14

The participants in the institute left the impression in their
responses that they were not able to fully harmonize the negative

portrayal of Judaism in the New Testament with the new post-Vatican II
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approach. One aim of the following chapters will be to try to clear

up some of these difficulties. In some cases the changes that have
taken place so far in Catholic atti tudes represent only a beginning.
Profound problems still remain which may prove confusing to the teacher.
These problems will be spelled out at some length and indications will
be given, at least wf where current Christian thought is moving if no
real answers exist as yet.

A final point should be made regarding the value of disseminating
the findings of the St. Louis textbook studies. Even if every prejudiced
or distorted passage in our educational literature were to vanish over-
night, even if every bigoted volume were to disappear from the booke-
shelves of homes, libraries and schoolrocoms where they have not yet
been replaced by better books nowarailable, an awareness of the process
of critical evaluation which produced these changes is important for
our self-understanding. Also, the memory of intergroup temions caused
by previous distortions may still be fresh and deep in the minds of
the ethnic and religious groups who were the victims of prejudice in
Catholic materials for so long a time. We sly‘:uld understand the :"/'
bases and causes of their suspicions, even as we eliminate the

reasons for them,
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Methodology

The research procedures used in the three Catholic studies were
basically sociological in approach, but differed in detail for each
of the specific studies. So while parallel in intent, the various
research designs cannot be interchanged in a simple way. A more
detailed explanation of the research procedures is available in an
appendix at the end of this book. For the purposes of the @yaéégfg“
classroom teacher, a brief description of the general research orient~-
ation of the studies should prove sufficient for an appreciation
of their results.

Religion Study

Sister Rose Thering investigated the most widely used religious
textbooks in Catholic secondary schools at the time of her study,
together with their related supplementary teaching materials wie re
available. Some sixty-five volumes (books and/or manuals) were selected
on the basis of the number of dioceses that sanctioned their use.
This corpus comprised seven basic series (fi;ur books to a series),
two church histories, one guidance series, and four supplementary
volumes, CoQE?raternity of Christian Doctrine materials were not
included. At no time did central doctrines of Christianity enter
into the analysis and evaluation. Thus, a statement that another
group was in error was not scored in the analysis. If, however,
the group in question was desé;ibed in a prejudig;al and negative

light (e.g. "evil Protestants") then this fact was noted im the

L8

- o~
—
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Nine analytical categories were developed by Sister Thering to
cover fully as possible the entire range of statements which made
references as positive, negative, both or neutral, Sister Thering
determined statistically the extent to which other groups or any

given outside group was mentioned in the materials and whether the
references were predominantly positive or negative. Rather than

"prejudice" or '"bias" ethnocentrism and altruism were chosen as the

criteria of analysis. Sister Thering feltithese two concepts had a
more easily measurable content than prejudice or bias. Ethnocentrism
was defined by her as a pervasive and rigid ingw wp -outgroup
distinction. It involves negative imagery and hostile attitudes
toward outgroups, stereotyped positive imagery and submissive
attitudes regarding ingroups, and an hierarchical, authoritative
view of group interaction in which ingroups are rightly dominant
while outgroups are subordinate. Altruism, the contrary of ethno-
centrism, implies respect for the interests of others. It also
includes a measure of identification with others, the acceptance
of differences and the ability to criticize one's own group in an
objective manner,

The nine analytical categories of the religion sudy were sub-
divided into three broad areas: portrait, s¢lationships and general.
Each category had a plus (positive) and a minus (negative) side. In
evaluating references to Protestants, Jews, Orientals,fetc., Sister
Thering asked two basic questions: (1) In what analytical category
did the statement belong?; and (2) Is the statement positive,

N
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negative, a combination of both, or neutral?

The portrait area basically involved the characterization of
outgroups and the presentation of factual materials agbout their
history and way of life. In the negative clumn of this category
were to be found statements that described outgroups as obviously
inferior to white Catholics or assigned non-acceptable roles to
them. Statements containing negative value judgments or negative
stereotypes of outgroups were also included in this broad category.
Positive references in the portrait area featured favorable descrip-
tions of individuals and/or groups as well as refutations of commonly
held Catholic stereotypes of other groups.

Positive Regative

"The Jews under the Old Testament had so ™blood-thirsty Jews";
great a respect for the mame=of God that “Temple gang®;

no one except the high priest ever spoke

it. So earmestly did they strive to ob- '

serve the Second Commandment th#it when

they had to refer directly to God, they

substituted scme other word."

The second broad analytical category, relationships, was con-
cerned with textbook descriptions of the creeds of other groups, the

desirability of Catholic interaction with other groups, the—dsFbERbi~
gps, the degree to which

3
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Catholics blamed thanselves},whera appropriate, for the sufferings
of other groups and for the existence of any intergroup tension,
and the extent to which the materials acknowledged the contributions
of non=Catholic gmups to the well being of mankind. For example

Negative Positive

"“Regarding the curse on the Jews: "Abuses prior to the period

they brought it upon themselves.™ of the Reformation needed
correction.”

The third broad area of Sister Thering's analysis, general, dealt
with statements that either distorted other growps or tried to correct
past distortions of which Catholics have been guilty and the extent
to which the textual materials tried to describe for the student the

nature and roots of prejudice. “There is no doubt whatever,

that at the time of Luther's
“&i1-réferetices-to-desus in the revolt, the Church stod in
Talmud are filled with bhate and need of reform in conduct."
resentment. "

in addition to classifying statements within the three broad

areas just described, Sister Thering also tried to determine the

- general orientation of an individual textbook (or a series) or

publisker for a particular outgroup. She also calculated the
general attitudinal orientation for combined outgroups (e.g., all
non-Catholic religious groups).

Soctal Studies Texts
For her analysis Sister Rita Mudd collected data from 107 publica-
t:l.ons; (textbooks, workbooks, manuals, and courses of study) then in use
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in social studies courses in Catholic high schools and grade schools.
The subject areas in the grade schools included geography, history,
and civics; on the high school level the areas were advanced or
economic geography, history, world problems, civics and sociology.
The materials were examined in the light of two basie sets of
categories, group and directional. The group category was subdivided
into nine areas. Group I was the Protestant group. Here were placed
statements relating to the Reformation, to all Protestant deniminations,
and to individual Protestant leaders. Also incl uded were any references
to the history of the various Protestant bodies and to their ritual,
symbols, and teachings.

Croup II was concerned with the Jewish people. Scored under this
heading were all statements pertaining to the religious and ethnic
aspects of Judaism. This cétegory took note of all the existing
divisions within Judaism in judging any references to biblical or
postbiblical Jewry, to its history, religious beliefs, institutions
and culture.

Group III comprised the general na-n-Cathnuc group. This was a
grouping of references to any of the great world religions outside of
Judaism and Christianity such as Islam, Hinduism, Buddhism, COnfucianim
Taoiem and Shintoism.

Group IV dealt with references to Negroes. It embraced both
black Africans and black Americans.

Group V was reserved for American Indiana. This category provided
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This category provided for the scoring of references to Indians in
the Western hemisphere, their culture and contributions, their past
history and present social status.

Group VI was titled the Latin American group. Peoples included
in this category were those living south of the Rio Grande and
thogse who reside in the West Indies. Statements treating of ianter-
American relations were also scored in this category.

Group VII was the Oriental gmou. It embraced the peoples of the
Far East as well as those generally considered part of the Mongoloid
stock. References to the ancient and highly developed civilizations
of these people, their contributions and customs, as well as their
present-day cultures and government were eva'f;é:ed here.

Group VIII, the International group, covered references to the
various organizations created to achieve international friendship and
cooperation (e.g. League of Nations, World Court, United Natioms,
ete. ).

Group IX was called the General group. Included here were those
references to the oneness of the human race or about man in general.
Statements referring to the Fatherhad of God, the brotherhood of
man, and the Body of Christ were also placed under this heading.

The quantitative content with respect to the above groups could

be measured and reported in a relatively objective fashion. The
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qualitative analysis of the material presented a much more difficult
challenge to Sister Mudd. The crucial problem was how to simplify
the results. The categories finally devised bySister Mudd to
describe the direction of the content were defined as possible on
the basis of manifest content (rather than implication) and judged
by the use of the concepts of prejudice and anti-prejudice.

Sister Mudd relied on the definition of prejudice contained in the
principles of the United Nations Commission on Human Rights as a
basic criterion:

.++ & way of feeling, a blas of disposi-

tion consisting of a commonly shared

attitude of hostility, contempt, or mis-
trust, or devaluation of the members of

a particular social or ethnic group ﬁcanse
they happen to belong to that group.

This definition presents pmjud/!.eg\as a false and vrjust attitude
directed against members of a particular social or ethnic group.
Bias, which is prejudice toward members of a particular social or
ethnic group, can prove just as destructive of good human relations
as prejudice. Biased, unrealistic presentations of Catholicism
were therefore scored negatively in Sister Mudd's evaluation.

Anti-prejudice was understood in the Social Studies analysis as
the opposite d irectional attitude:  an attitude 6£ friendliness,
acceptance, appreciation, and trust of the members of a particular
social or ethnic group because theywere part of mankind. Social
love or altruism understood as regard for and devotion to the
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interests of other people as a gwup or as individuals would be
characteristic of this positive, anti-prejudicisil mentality.

The degree of prejudice/anti-prejudice in the instructional
materials was determined by the nature of emotional or factual
descriptions, by favorable or distorted presentations, by statements
advocating acceptance or .rejection éf individuals or groups, by
references which blamed others or were open to self-criticism
and by activities and questions that elicited or encouraged favor-
ableor unfavorable attitudes in students towards individuals or
groups.

In order to make the criteris for prejudice operative Sister
Mudd devised five analytical categories. Prejudice was indicated
by a negative score in the appropriate category; a clear attempt
to attain or enmourage,fnderstanding or appreciation of others
received a neu@i:;&iz:fe. ‘

The first three categories were primarily concerned with the
portrait of indivkduals and growps in the social studies materials.
Within these categories were placed stereotyped statements, statements
highlighting the achievements and contributions of paeticular groups
to American and world society, and discussions of roles played by
Catholics and outgroups in social tensions.

Hegative Positive
"They had the cruel ways that always "Afterward they (Japanese)
go with pagan beliefs."” ‘ were allowed to settle out-

side the relocation centers,
and since the end of the war,
with the realization that not

one oariean Af Tanancao ansoetrvo
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was found to be a traitor

to the country, many citizens
have done what they could to
repair the injustice done to

them."
"They (the Jews) are the world's "The statement is made that
saddest people because they Jews control American industry.
turned away from Jesus. The magazine Fortune in an

impartial survey made some years
ago showed that this is not true.”

“Islam has been a source of dissension = ...
among the peoples of the world."

“When the Jews refused to accept "It was impossible for these
Jesus he let their enemies over- natives to stop the advance of
come them." the :Europeans, and the merciless

way in which, until recently, t
indians were enslaved, massacred,
driven from their hunting grounds
and cheated by the govermment is a
chapter of dishonor.™

The fourth category contrasted statements marred by "rejection and
inequality" with those which called for "acceptance and equality."
Rejection statements were those which expressed hostility or unfriend-
liness towards individuals or a group. The emphasis here was on group
relatonships ratherthan portraits of outgroups. The final category
in the directional area dealt with activities and guestions mentioned
in the materials, judging these as positive or negative in tone.

Negative Positive

“All men constitute a natural
unity, having a common origin
in God and a common human nature,"

"Sociologists regard notions of

race superiority as fundamentally

unscientific; Christians regard

them as un-Christian in tldr
fundamental sense; and among citi ens
f the United States they are un-

h’znerican."




Negative Posgsitive

"How did the Protestant revolt
harm Western Europe?”

"If Negroes in the South were
given equality of educational
and economic opportunity what
social problems would result?
Can you suggest any way of
eventually solving these problems
in a gradual manner?"
Literature Texts
Sister Mary Gleason investigated the content of four aets of
English literature textbooks and related teaching materials most
widely used in Catholic secondary schools at the time the study
took place. Her analysis concentrated on the spesking charscters
on the assumption that speaking thsracters influence a reader's
attitude to a greater degree than chara cters who are merely
described by others. Just as people in real life reveal themselves
by speaking, so too do people in fiction, 16
Sister Gleason analysed some 3,154 characters in her study. Her
basic criterion for evaluation was the definition of the term prejudice
given by the psychologist CGordon Allport:
An avertive or hostile attitude
toward a person who belongs to a
group, simply because he belongs
to the group, and is therefore pre=
sumed to have objectionable auali—
ties ascribed to the gmup.l
Prejudice thus has two faces, both of which are a priori fixations
not rooted in real knowledge or experience., Negatively, prejudice

means looking unfavorably at others without sufficient warrant;
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Under the category of prejudice as applied in the literature

study came stercotyped expresions, generalizations, and instances

of name-calling. The use of dialect in the literature materials

was also examined to see if in some instances it might open the way for
go up tension and the possibility of prejudicial thinking. For the
purpose of tabulation the speaking characters were classified according
to groups: racial, socio-economic, religlous, community background
and ethnic origins. In addition, each character was evaluated
according to role (major/minor), educational status, character traits
(prudent/imprudent, honest/dishonest, respectable/ unrespectable,
desirable/ undesirable), and method of characterization.

In actual fact, few of the speaking characters were able to be
evaluated according to all of the above categories. Sister Gleason
was forced to devise an undetermined category which included all the
characters whose backgrounds could not be identified because of in-
sufficient evidence.

To ensure greater _object:lvity in her findings Sister Gleason sube-
mitted her resazmrch design and implementation of that design in the
course of the sesearch to a panel of eight people for criticism.

This panel represented two racial groups, three religious groups
and varied ethnic and coomunity backgrounds.

One final question must be raised in trying to assess the find-
ings of the literature study. Do students really grasp a cumulative

picture of a group or form general attitudes toward that group as a
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result of their encounter with individual members of the group in

the context of various literary selections? It is conceivable that the
very nature of literature, in which each literary document possesses

a unity of its own, may militate against such groyp identification.
Sister Gleason believes that there exists sufficient evidence to
warrant the assumption that students do build a cumulative orientation
towards groups through meeting individual characters from that group.
It is an assumption, however, and she accents the necessity for

further testing its validity.
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Chapter 2: GENERAL FINDINGS

Before proceeding to an analysis of what the St. Louis textbook
studies reveal about Catholic attitudes towards specific ethnic, racial
and religious outgroups, some general observations about the overall
findings will be useful. The studies unveiled a striking discrepancy in
the amount of intergroup content found in the religion materials when
compared to the social studies and literature texts. Over half of the
religion units dealt with outside religious, racial or ethnic groups.

But in the literature materials the picture changed dramgfically. With
a few exceptions,Bf;ck and Oriental characters are almost nonsexistent.
One literature set (fouurbookai\hsd only fifteen characters identifiable
aa/B{;ck aﬁd none of them occupied a major role in the narrative, The
Anmerican Indian and non~-Christian groups were represented only rarely

in the literature materials. 1

The results of the literature study pose a serious dilemma for
the teacher interested in intergroup relations.é Teachers obviously must
apply good literary standards as their primary criterion in the selection

of classroom texts. No one would advocate choosing inferior literature

)
5
O
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simply because it had a high intergwup orientation. Nonetheless,
given the social tensions of our day and realizing the powerful effect
literature can have on the attitudes of students, the intergroup aspect
cannot be totally ignored in the selection of materials. Special efforts
must be made to locate materials that have merit as literature as well as
expose the student in a positive way to characters clearly identifiable
as non-white and non-Catholic. At the primary and secondary levels
literature courses must be viewed within the broader context of the
total curriculum whose aim must be the socialization of the student.
Hence the goal of pre-college literature classes is somewhat different
from the goal of a literature course on the college level. The primary
and secondary student is usually more confined in his contacts. As a
result, literary characters may be the closest he will come to meeting
in a positive way members of minority ethnic, religious and racial
groups. While no precise guidelines can be laid down, it is imperative
that the teacher of literature in primary and secondary schools be
sensitive to the problems of intergroup relations and the special con-
tribution literature can make in presenting "living" minorty characters.

The social studies texts showed the least intergroup content.
Only slightly more than five per cent of the materials contained inter-

group references. e e e e e

/
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And over eighty per cent of the intergroup references that were isolated
eventually fell into the neutral or non-directional category. In other
words, of the 28,629 pages subject to analysis, only 304 (cumulative)
pages presented the student with positive attitudes towards other groups.

The results of the social studies survey are especially alarming,
While it is somewhat understandable that literature materials might lack
a high degree of intergroup content, social studies texts should have
better intergroup relations as a central goal. The findings w uld seem
to offer a serious indictment against the -soc:lal studies texts used im
Catholic instruction in the recent past. No doubt the absence of any real
confrontation with the problfm of social relations in American life
reflects the general malaise on this problem that characterlz_ed American
thinking until the last few years. The tensions of today had not yet
surfaced. But the sufferings of Black men, Jews, Indians, and Orientals
were there and it is unfortunate that Catholic students of a generation
ago were not bei;zg prepared to cope with the challenges presented by American
gsocilal discrimination. Perhaps if they had, some of the problems facing
us today would not have become so intense. When minaity groups charge
the church with really failing to come to grips with the social and economic
inequalities in American society, the seeming indifference of the social
studies materials to these inequalities certainly tends to confirm
their judgment, The social studies texts examined in the St. Louis T
project clearly did not prepare their students to become leaders in the
struggle against injustice in our country.

The visibility of the various religious and ethnic groups

~
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differs according to the nature of the materials. As might be expected,
the religion textbooks are much more preoccupied with non-Catholic
religious groups than with outside racial or ethnic groups. Of the com=
bined total of intergroup references, 69 per cent had to do-with other
‘religious groups, 16 per cent fell into the “general" category (i.e.,
discussions of the brotherhood of man, broad references to "all mee,“ ete.),
and 15 per cent referred to specific racial, ethnic and international
groups.

Within the religion materials Jews were by far the most conspicuo
group. In many of the textg’ references to Jews constituted more than
half ~f all the references to non-Catholic groups, reaching a high of
84.1 per cent in one series of materials. The high visibility of Jews
and Judaism in Catholic religion materials is understandable in view of
the Jewish origins of Christianity. It is obvious Christianity cannot
be presented theologically without some reference to Ahrf_am, the prophets,
the history of Israel, the Jewishness of Jesus and his d;sctples. and the
conflict between the early church and synagogue. .ﬁ"é;% textbook prom-
inence of a group which, on the cne hand, played so central a role in
the birth of the church and, on the other hand, continues to exist as a
distinct religio-ethnic community on the contemporary world, creates
special problems for intergroup understanding. Textbook writers may
not always be aware that comments made about "the Jews™ in a first

century setting may influence feelings and attitudes towards twentieth
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century neighbors.

Protestants were the second most visible group in the religion
materials. They were mentioned with greater consistency than either
Eastern Christians or non~Christians.

It is important to contrast the importance of Jews and Judaism
in the religion materials with their less than central position in the
gsocial studies texts (where Protestants and non=Christians are more
visible )and above all in the literature materials where they are virtually
non-exfstent. When one realizes that the vast majority of the references
in the religion materials focus on the biblical period, it becomes
evident that Catholic students have been deprived of meaningful exposure
to postebiblical Judaism in their studies. This cannot but foster an
attitude which sees Judaism as anachronistic. Since many Catholic
students grow up in large metropolitan areas which contain a substantial
Jewish population, this lack of exposure to contemporary Judaism constie
tutes a gserious gap in their socialization process.

Some general concusions from the St. Louis examination of religion
textbooks may be sumarized as follows. First of all, it is clear that when
the textbooks under analysis focused on such broad concepts as the Father-
hood of God and the brotherhood of men, or referred to outgroups in general
terms, their comments were overwhelmingly positive. All the religion
materials received a "general" intergroup score of at least 85 per cent
positive. The general intergroup references, however, accounted for
only 16 per cent of the total intergroup content.

The religion materials showed a similar positive disposition
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toward racial and ethnic groups, especially -B{ack Americans. Scores
for the racial-ethnic category stod, in every case but one, above the
70 per cent positive level for all groups combined, and over 80 per
cent positive for Blacks. Statements regarding racial and ethnic groups,
however, made up only 15 per cent of the scored references.

When we come to non-Catholic religious groups, where the great
bulk (69 per cent) of the intergroup content was located, the scores
drop sharply. The most striking examples of this plunge came in the
Bcores for the materials from two publishers. From a “general" score
of over 95 per cent positive the rating of one dropped to only 41 per
cent positive for the Jewish group and an outright negative score for
the Protestant category, while the other slipped to a 67 per cent
positive score in the Jewish category and a 2.4 per cent positive score
for Protestants from a 94 per cent positive ''general" score.

These sharp contrasts between the general and specific religious
group scores indicate a significant difference in the way racial and
ethaic groups were portrayed in the materials and the picture drawn
of religious cutgroups. The problems of identifying in a positive manner
with other religions appear to be more difficult and more complex than
those connected with interracial and inter-ethnic relationships. This
situation may be partly due to the avoidance of the real conflicts in
racisl and ethnic relations in this country by the religion texts. But
the St. Louis studies clearly show how difficult it is to identify with one's
own religious group and retain at the same time an appreciation of the
particular beliefs of other religious communities. This is especially
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true of the relationship of Judaism and Christianity, Judaism=-Christianity
and Islam, and Catholicism and Protestantism. For in the chronological
development of these religions each has claimed to be the true successor of its
parent (8), and the separations have been accompanied by intense historical
conflict, frequently by warfare and bloodshed., There is an understandable
tendency to define one's own faith in contradistinction to the claims
of competing £aiths, and to emphasize the suffering and martyrdom en-
dured by one's own coe~religionists at the hands of others. In the
absence of corrective or balancing information, such an approach would
be roughly the equivalent of American history textbooks mentioning, say,
England, only in the context of its emmity to the United States and the
wars fought between the two nations. Students would get at best a
fragmentary picture of English history from such a presentation, and no
sense of a separate ongoing English tradition, of which conflict with
the United States may be only a small part.

Our analogy suggests that our concept of other groups should not
be formed predominantly by citing situations 6f conflict with them. Still,
the conflicts are historical realities and every group must be true to
its own history in educating its students, The St. Louis studies do not

provide easy answers to this difficult question, but they do bringuss
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face to face with the depth of the problems involved in a truly
ecumenical outlook.

And they clearly reaffirm the continued centrality of specific
religious traditions in modern man's self-identification, if for no
other reason than the fact that the religion materials were the last
to be examined. As previously noted, this decision was deliberately
taken because of a fear that criticism of religion materials might
engender an outcry in the Catholic community. Religious instructional
materials were assumed to have a “sacred" aspect that the literature
and social studies units did not, an indication of how closely t:lef/

e
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religious teachings are to“the basic life stance of an individual.

The St. louis findings also testify that vague general appeals
to the brotherhood of all men are no substitute for an in-depth study
of the tensions that have existed between the major rdi;ious tradit ions
throughout history. In fact, platitudes about brotherhood may do nothing
more than ocver up tension areas in a superficial way, deluding us into
thinking we have real agreement when we do not. And then we open oure
selves to shock and disillusiomment when selous differences arise on
substantive issues.

The way in which statements of good will about mankind or other
groups in general maybbreak down when specific cases of conflict with
specific non-Catholic faith groups come into the open is exemplified
in the St. Louis study of religion textbooks. Sister Thering provided

o
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173 representative quotations from the examined materials to i1llustrate the

range of statements about outside groups.

While these do not cover the total

group content of the textbooks, they do provide an adequate sampling.

Of the 173 samples, 61 came under the ''general' classification, statements

such as, "All men are created equal,' or, "Christ makes charity the special

sign of his followers: 'By this shall all men know you are my disciples, if

you have love for one another.'" These 61 references amassed a total of

138 positive scores, 5 neutral and no negative scores.

But when the results

for specific non-Catholic religious groups were analyzed the statistical

picture changed radically.
ferred to Jews and Judaism.

27 neutral.

Sixty-two of the 173 representative examples re-
Their scores were 50 negative, 38 positive and

Thirty of the examples referred to Protestants, with an ac-

cunulated total of 41 negative scores, 8 neutral and 5 positive scores.

The following examples bring out well the gap between general statements

of brotherhood and the treatments of particular groups.

General Example

Every person in the world is your
neighbor whether he 1s black, brown,
yellow or white; whether he lives

in western or eastern half of the
world; whether he can talk English
or not; whether he is a Christian,
Jew, Protestant, or pagan; whether
he is young or old, a gentleman or a
fool, a Republican or a Democrat;
whether he knows the latest song
hits, the latest baseball scores and
the latest slang. That gives you
about 1,900,000,000 neighbors.

Specific Example

Protestantism granted concessions in an
attempt to attract all who lacked cour-
age to live up to the high standards
proposed by Christ and the Church. Pro-
testantism today is rapidly deteriorat-
ing, while the unchanging spiritual
church grows ever stronger with the
years.

“Why did the Jews commit the great sin
of putting CGod Himself to death? It
was because Our Lord told them the
Truth, because H preached a divine
dowtrine that displeased them, and
because He told them to give up their
wicked ways.
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i In the social studies materials, the discrepancy between affirmations
of brotherhood and negative attitudes towards specific outgroups is far
less intense. (But there are far fewer references to specific outgroups
than in the religion textbooks.) The weakness of the social studies
materials is their silence on intergroup problems. Still, there is some
significance in the lack of a sudden drop in positive scores as one moves
from general to specific references in the social studies materials. There
are even positive attempts to counteract specific distortions of outgroups
which the authors feel to be commonplace among Catholics or white Americans.

The social studies materials generally maintain that various cultures
have left a beneficial impact on American life, that our nation has been
built by many races, colors and creeds. This is expressed by the writers
in various ways. Some speak of our '"pluraiistic culture," while others
rely on the term "American Mosaic." The "melting pot" concépt is found
in only one or two publications, in quotation marks. And in each case
the author explains that "unity with diversity" would be a better way to
éisiesa the Americanization of our various peoples. Diversity within
unity is stressed as advantageous. Diversity contributes richness
_qnd unity gives strength.

In ttéir appeal for brotherhood, the social studies textbooks rely
on both the principles of American democracy and the Catholic ideal of the
equality of all men., The latter is explained again and again in the

materials as rooted in man's creation in the image of God and in his eternal
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destiny to live with God. Stress is laid on nature's gift of liberty to

each man whereby he possesses a power over his actions and personal rights

that can neither be given nor taken away by any human agency.

The following quotations are a good sample of both the positive

and negative presentation of outgroups that appear in the social studies

texts.

Positive Examples

Since the English, with their customs and
institutions, formed the majority in the
colonies, English culture forms the basis

of our own, But our culture is not English,
That basis has been so changed in the course
bf time by close contact with the cultures
of all nations that a definitely American
culture is emexging. Each immigrant culture
adds color and beauty of its own and is
shaped by contact with other cultures to

fit into the whole design. All of us work-
ing in our amn way, according to the best
dictates of our hearts and consciences,

are helping to build America. No two of

u work exactly alike; each one colors his
contribution by the unique and individual
force of his own nationality and personality.
All are used; all are useful, Each one

of us is a part of a giant system, marvel-
ous and intricate, delicate yet majestic.

As we work, we should be aware of a giant
purpose, of the limitless possibilities of

our work.

Typical of mistaken judgment is the

statement that by heredity Negroes are
mentally inferior to whites, and there-
fore it is a mistake to try to provide

higher education for them.

Negative Examples

The Blackfoot iIndians of Montana
never stopped looking for revenge.

Although the Jewish people rejected
the Redeemer when he came into
their midst, the divine plan of
God was definitely accomplished.

After the rejection of Christ and
his Crucifixion by the Jews, their
Holy City was destroyed in 70 A.D.

The Protestant Revolt led to
bitter intolerance and war; it
led to an intensification of
nationalism, the capitalistic
spirit, absolutism, and seculari-
zation,

Christ told the Jews they rejected
Him, not because of their love

for the old religion, but because
of their evil ways.

Islam has been a source of dis-
sension among the peoples of the
world.
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To denounce anti-Semitism is not enough
to defeat it. The best way to treat this
question is to examine and expose some of
the foundations on which it rests, The
statement is made that the Jews control
American industry. The magazine Fortune,
is an impartial survey made some years
ago, showed that this is not true. Jews
do not dominate banking, the automobile,
rubber, oil, coal, or transportation
industries. They have, however, a domin-
ant place in the textile field. Their
ownership of newapapers and magazines is
small in proportion to the total number of
publicati ons but their influence is great.
Only in radio, the theater, and the moving
picture industry can the Jews be said to
have the controlling interest. In these
fields the public makes the ultimate deci-
sionz=as to what is offered....Have the
Jews overcrowded the professions? Fifty
per centcof the lawyers and one third

of the physicians in New York are Jewish.
But the professions are open to all who
are willing to undergo the extensive and
rigorous preparation required. Does the
Jew advance in business at the expense

of Christian competitors? He should not
be denied the fuuits of his embition and
perseverance,

The attitude of national superiority that
accompanied our overseas adventures was

at the time (of our imperialism and power
politics) a kind of American arrogance

that sometimes dulled our feelings for the &«
rights of others.

The expléitation of the immigrants and the
conditions under which they lived was a dis~
credit to the American people.

Some reflections on the difference between the findings regarding

‘_-----'——‘\-.‘_,_____,__________ e -ty
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social studies textbooks and religion textbooks may be in order here.
Statistically, the social studies materials show a high positive score
when dealing both with the theme of brotherhood in general and specific
outgroups in particular. The religion materials score high on brother-
hood in the abstract, but the scores drop sharply when speadfic non~
Catholic religious groups are discussed, This might lead the unwary
to conclude that the American spirit of equality invoked in the social
studies textbooks 15/:ore pervasive motivating force for positive outgroup
portraiture than the Christian theory of the brotherhood of all men. I
believe such a judgment would bypass one of the great problems facing
Catholic education today. That problem is finding the real path from
the Christian ideal of brotherhood to its implementation in the concrete
reality of society. Insofar as the findings of the social studies analysis
indicate we have made the transition successfully, i suggest they are
misleading. The spirit of equality and brotherhood presented in the
gocial studies materials seems more and more in our time to appear super=
ficial and perhaps deceptive. The principle frequently employed in the
St. Louils studies for evaluating "positive'" references is questionable
in that it appears to value the assimilation of outgroups into the
dominant cultural and life-style patterns of the American white Christian

majority. Thus, in mamy of the statements scored as “positive," students

are told to esteem non-whites and mon-Christians because "they are really

F
e,
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like us white Christians.” This conceptio} of the "American mosaic™ or
"cultural pluralism" seems shallow today, when Blacks, Indiana, Mexican
Americans, Puerto Ricans, Jews and Orientals have begun to demand that
they be respected for their differences from white Christian Americans
as well as their similarities.

I do not intend to downplay the valuable contribution that the
American spirit of toleration has made in many areas, nor to imply that
the researchers of the St. Louis studies were guilty of prejudice in
their determination of "positive" statements. It is simply that we have
come a long way in the few short years since the St. Louis studies were
made. We can no longer assume that people are to be valued because
"they are really like us."

This is certainly not to say that all of the positively scored
statements in the St. Louils studies reflected a patronizing tone. The
passage quoted above regarding the Fortume investigation of the place
of the Jew in American economic life, for example, exhibited a real
sengitivity for the depth of the prejudice and discrimination non-whites
and non-Christians have experienced in our nation. But many of the -
treatments seem superficial in today's perspective.

In this sense, paradoxically, negative passages found in the
religion texts may be a more honest reflection of reality than many of
the positive references in the social studies units,

We are engaged in a new struggle to understand the relationship

between particularitye-ethnic and religious--and universality in our
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pluralistic society. The problem is not u,ryuq.que to our shores; the
American historian John Hope Franklimft;;sct\;hown that every major cou:it:ry
is now facing a challenge from a non-integrated minority group. But
the situation {n the United States is more complex than elsevhere be-
cause our national self image and our integrity throughout the world depend
to a large extert-on how we fulfill our pluralistic claims. If we fail
to understand the new thrust for genuine identity among America's minority
groups, or attempt to resolve tensions by confinement or repression (as
we did to Americans of Japanese descent during World War II), our nation
may lose its soul completely. Can the American mosaic become a reality
and mot merely a slogan? Can our minorities become part of the American
mainstream without sacrificing their ethnicityiin the process? Jews
represent a good example of the facade of much of the present American
mosaic. Their seeming assimilation has been only peripheral. They
stand outside the real centers of power in this country, where most
decisions affecting their lives are made. Amerigan culture does little
to express distinctive Jewish values despite its ciaim to be "Judaeo-
Christian." Thus, many Jews are fearful of playing the role of scapegoat
as internal or international tensions and conflicts escalate.

Obviously, the challenge of forging an authentic pluralism does
not rest only with the Catholic educational system. It is a challenge
for socidty as a whole. But to the extent to which our teaching materials
and our teachers themselves influence students' attitudes, we have

an important role to play.
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In the following cﬁapters we will examine specific findings for
each of the major ethnic and religious groups encountered in the St. Louis
studies. Special emphasis will be placed on the Jewish group because of its
high visibility in the religion materials and because its portrait in

Christian teaching points to some specific problems.



Chapter 3: The Portrait of Racial and Ethnic Groups

Tn the general presentation of racial and ethnic groups, the
St. Louis studies revealed an overwhelmingly positive orientation.
The findings for the religion materials, for example, gave the publishers
overall scores well over 65 per cent positive. One publisher even
achieved a perfect rating. These scores were exceeded only by those for
general statements on brotherhood and surpassed by far those for the
religiocus group category. The results from the social studies materials
showed scores for the racial-ethnic category that were slightly lower
than those recorded for the religion materials but still very much
positive in outlook. Once again, in the social studies materials, the
scores for racial-ethnic groups were considerably better than the scores
recorded for religious group references.

The literature materials exposed a similar situation. In all the
literature units examined by the researcher, the Caucasoid race predom-
inated in numbers and in educational status. Yet the tretment accorded

minority groups with regard to roles and positive character traits showed
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that in some ways the minority groups were more favorably presented
than the Caucasoids. These literature results, however, raise the
question of the dangers of the "halo treatment' of minorities. In one
of the literary sets analyzed in the study Plack characters rated higher
than Caucaseids in purdence, honesty, respectability and desirability.
Hor}ésoloids scored slightly higher than Caucasoids in pnudence,and
honesty but fell somewhat behind them in the areas of respectability
and desirability. Despite these apparently positive statistics, there
remains an unrealistic, fairytale, composite character about the minority
groups, especially in the case of Black people. Not one ,B'lack character
was depicted as imprudent. The minotity characters, particularly the
Blacks, seem to lack any backbone, which may indicate an overly patermalistic
bttitude on the part of the writers and compilers.

Nonetheless Sister Gleason does see some value in the positive
findings. Through these literature texts the student would be exposed
to minotity characters displaying desirable traits which might have some
gsignificance in a society where minority group infractions are flagrantly
publicized and notice of accomplishments frequently muted in the public
media. The one~sided literary picture may serve a positive function by
merely balancing the usual public treatment, though one must wonder if
this remains possible at present in light of the growing power of mass culture

Some of the force of the positive orientation of the Catholic
textbooks towards ethnic end raci.al gooups evaporates once we recall the

infrequent appearance of minority characters and references to racial-
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ethnic groups in these materials. The percentage of visibility for the
Black group category in the religion materials ranges from 2 per cent
to 8 per cent. For the other ethnic groups the range extends from 1.7
per cent to 19.6 per cent. The total racial-ethnic percentage went from
a low of 5.6 per cent to a high of 31.2 per cent.
However, many statements scored as positive for racial ethnic groups
were extremely general as may be seen from the following quotations taken
from religion and social studies units:

(Religion)

That noble document, the Declaration of Independence proclaims that
these truths are self-evident "that all men are cmated equal, that

they are endowed by their creator with certain inalienable rights,

that among these are life, liberty, and the pursuits of happiness.”
These words admirably sum up the Christian teaching on human rights;
they indicate the source of those rights, point out that no man may
wantonly be deprived of them, and enumerate the most important ones.

(Religion)

Christ's Mystical Body includes as actual or potential members the
whole human race. And just as all men are thus united to Christ, so
they are all united to one another by reason of this incorporation in
his Mystical Body. This union is the most forceful reason for a man
to treat all his fellow men with fraternmal consideration.

(Social Studies)

Our acceptance of others, our rights and obligations are based on the
principle of human solidarity from the natural point of view, this
solidarity is based on man's social nature. From the religious point
of view, it is based on the tmth that we all have a supernatural
destiny and have been redeemed by the blood of Jesus Christ.

(Social Studies)
Evidence of real progress toward the growth of an American Christian con-

science lies in the recognition of the fundamental rights. Among these
are the rights ... of the Negro and the Indian to equal opportunities
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with the white man.

The frequency of general rather than specific references to
racial-ethnic groups in the religion and social studies materials
1s a source of some concern. Glven the orientation of the religion units,
it might be argued that the general omission of references to specific racial-
ethnic groups is largely due to the Catholic notion of the unity of all
men in the body of Christ. Nonetheless, Sr. Thering expressed considerable
dissatisfaction with the failure of the religion materials to treat the
various raciale-ethnic groups more comprehensively. Adolescents have a
need for a constructive presentation of racial-ethnic relationships in
specific rather than in general terms in order to answer the question
"who is my neighbor?" An answer given in the specific environment of
his pluralistic conmunity will bting into open discussion the Black
man, the Mexfcan, the Puerto Rican, etc., his true brothers and sisters
in Christ. Such treatment in the textbooks willcclarify for the student
the true significance of the teachings of the Hebrew Bible and the
New Testament. Clarifications, instead of broad general cliches, will
enbble the student to fit himself into this picture of reality and
offer him the opportunities to comprehend more fully what is really
meant when he reads that he must love all men as he loves himself.

The lack of reference to racial and ethnic minorities in the

social studies materials | is even more disturbing. The vast majority of
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the texts devoted only from one to nine per centoof their content to
a treatment of Orientals, American Indians, Blacks and Latin Americans.
Several publications contained no references whatsoever to one or
more of these groups. The highest was 33 publications with no references
to Latins. This was followed by 27 publications lacking any mention
of Orientals, 21 anyreeferences to the Indian group, and 15 any mention of
Black people. In materials ostensibly designed at preparing the student
for societal integration which in a pluralistic society must include a
sympathetic appreciation of outgroups, such silence constidtutes a serious
weahness.
1 With the emphasis on general references to racial-ethnic groups
in the religion materials end the "halo" treatment of minorities in
much of the literature materials, the socizl studies texts become our
chief source for an analysis of attitudes towards specific minorities.
We will concantrate on the Black man, the Indian, the Oriental, the
Latin, the Jew and the "new immigrant.”
The Black Man

On the positive side, the social studies units contained firequent
descriptions of Black people as acceptable citizens, friends and neighbors;
as equal, not inferior, to others; as skillful and contributiog citizens
who have participated courageously and effectively in our economic and

social life, Positive statements placed emphasis on the contributions made
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by Black people to our civilization, their achievements in the professions,
in education, business, science and industry; Outstanding Black men were
credited with specific achievements and presented to the student as models
of patriotism and industry. Major blame for the present situation of
many Black people in this eountry was attributed in several textbooks to
white America. Segregation and discrimination in housing, education
and recreation were deplored as serious blots on the American conskience.
The church also did not escape censure. While several textbooks indicated
that the Catholic hierarchy in the United States had urged clergy and
laity in 1866 to aid the Black man, not much was dong until the close of
the century. The student was made aware that many Catholic institutions
have followed a pattern of segregation and have fdled generally to act
in a Christian manner towards.Blacks. Occasionally suspected student
stereotypes of Black people were attacked directly with corrective
statements. Sister Rita Mudd pointed to such corrective statements as one
of the best means available to counteract prejudice, In her view future
instructional materials should make wider use of this tool which she
felt was undevemployed in the materials examined by her.

Following are some illustrations of positive references to
the Black group in the Catholic social studies materials.
The Negro_was legally free fafter the
Civil Waw] but he was not prepared
to use and enjoy his newly granted
freedom. For a long time he found
himself in a new kind of slavery at the
hands of unscrupulous white men who

exploited him but assumed no responsie-
bility for him. ‘
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Negroes contributed to the prosperity of

the South....Their labor in the North has

been of great economic walfie to the country....
Negroes have also contributed much to our
native American literature, music and art,

and the list of Negro imventors is an im-
pressive one.

Unfortunately some Catholics have gone along
with the pattern of segregation in churches,
schools and hospitals.

One of the most serious blots on American
Civilization has been the large number of
lgnchings in the South and the serious
race riots in the North.

We must face the fact that white Americans
are largely responsible for the present-
day plight of the Negro. Slavery, and
then segregation and second class citizen-
ship, brought on mostaf the evils which
now beset our Negro neighbors.

Typical of mistaken judgment is the statement
that by heredity Negroes are mentally infer-
ior to whites, and therefore it is a2 mistake
to try to provide higher education for them.
There were virtually no statements in the textual materials
that could be classified as explicitly negative. ©Negative implications
constituted the chief reason for.therresearchers designating some aiate-

ments as negative in tone. For example:

If Negroes in the South were given complete
equality of educational and economic op-
portunity, what social problems would result?
Can you suggest any way of eventually solving
these problems in a gradual manner?

The examples given above show a definite awareness of the depth
of the injustices done to Black people in America. The problem is that such
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presentations were not frequent enough. Some improvement should also
be made in the knowledge of the Black man's contribution to American life
as well as his African heritage. It is important for white students to
know about some of the Black Americans who have made a centribution to
the total life of America such as George Washington Carver, Ralph Bunche,
and others. But it is equally vital for them to undertand something
about the internal history of the Black community in America and the
forces and figures that have influenced it. They should know who such
men as Marcus Garvey , W.E. Dubois and Martin Luther King were, and what
they stood for. High school students in particular should be presented
with an explanation of the many and varied forms of segregation that
continue to exist in our nation, and how structures of ghetto life denies
many opportunities to children. It is vital for the teacher to help
the student go behind the external picture of ghetto life to the
causes of the ghetto, some of which go back to the slavery era.

Teachers should also be careful to avﬁid that subtle form of rac-
ism which urges students to respect the Black man because he "is really
like us white people."” In such an orientation the status and worth of
minorities is judged by the degree to which they have adapted oo tise
values and culture of the majoiity society. This caution applies as
well to all the groups we are discussing in this chapter, not merely
Black people. Granted, in some respects this type of approach is
partially inevitable. Also, from a Christian perspective, we do want

to continue to stress the basic dignity and equality of all men. Yet
¢
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we must constantly regind ourselves that, because we have not yet dis-
covered the "universal man," nor found the way of adequately "stripping,*"
as it were, universal manhood from its ethnic and racial concretizations,
there is always the danger of identifying the true Christian man with
the racial and ethnic group that predominates in a given society, While
we cettainly do not want to drive artificial wedges between peoples as
we recall with St. Paul that as people in Christ we are ultimately neither
Jew nor Gentile, we must recognize the continued value of diversity.
Catholic students must learn to appreciate other peoples as much for
their distinctive qualities and talents as for their sameness. For a
teacher to bring together the poles of universality and diversity is
admittedly not an easy task. But a proper understanding of the univer-
sality-diversity syndrome appears to be cmucial to any successful re-
solution of the intergroup tension that is curreantly challeaging our
nation. Somehow we mudtadjust our ideal away from the former emphasis
on societal assimilation toward one of shared diversity if our nation
is to survive in a meaningful and human way.
IX. The Averiean Indians

Positive references to the Indian group and its contributions

to American life were, on the whole, not as frequent as for the Negro

group. And there were many more examples of expressly negative statements
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with respect to Indians. Some of the textual materials did criticize
our attempts to force the American Indian into our common cultural
and social patterns. Some entries described the Indians as the "first
families of America," and as friendly, brave and kind people. Other
statements referred to the Indian as progressive and devoted to his
family. Receiving high praise were the rich Indian legacy of native
arts, music and handicrafts as well as the group's abilities in
hunting, fishing and farming. The authors of several publications
clearly told the student that our nation has failed to mcognize
the dignity and rights of the Indian population of America. Our Indian
policies were termed the “seamy side of our democracy," "the worst blot on the
story of our expansion,” and "a chapter of dishonor." The following are
typical of the positive textbook references to Indians:

Surely the Indians were brave men, too. They

showed herovic courage against their enemies

in the face of cold, hunger, and torture.

The gouthwest Indians were very progressive. They

were good farmers. They built dams and dug

ditches to irrigate the dry, sandy land. They

excelled, too, in weaving, pottery, and the
gpaking of badets.

The United States owes much to the Indians....
The American Indians taught us the use of the
tomato, maize, potato, and other agricultural
products, and their art and folk tales have
likewise enriched our culture.

The treatment of the Indians in the American
states and territories showed that self-interest
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and not high principles were behind the actions
of individuals and the government....They /the
frontiersmen/ did not admit that the native
Indians, who had possessed the land in the first
place, had any right to it at all.

The treatment of the Indian by the white man in the United States
does not make pleasant reading. 'A Century of dishonor' is perhaps not
too harsh a term to use in describing it.

Negative stereotyping of the Indian group was also found in the
textbooks:

The Indians were fickle and unreliable.

The Indians were the racial group which made
the fewest positive contributions to the
national development.

They /Indians/ had the cruel ways that always
go with pagan beliefs.

A ceremonial dance by New Mexico Indians
(illustrated by a picture."” Dancing plays
a large part in the culture of many back-
ward people,

The Blackfoot Indians of Montana never
stopped looking for revenge.

On the whnle the portrait of the Indtan group that emerges from
the St. Louis studi.es is not as encouraging as that of the Black
American. And because the Indian population is considerably smaller
than that of the Black population and not generally situated in the
major urban areas, little is being done to counteract the strongly dis-
torted image 1f the American Indian in the varfous media, television
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in particular. Most students have probably never met an Indian in person.
Their picture of the Indian is frequently still that of the American
Western which continues to be propagated in £films and on television.

The slum conditions under which many Blacks are forced to live are more
easily visible to the average student than are the conditions of poverty
which Indians are often forced to accept on resevvations. Our image

of the Indian is still largely the romantic one of a Tonto or the

savage one of the Wild West villain,

Precisely because the possibility of improving the portrait of
the Indian through the mass media and existential contact is much more
limited than for the Black American, the classroom becomes doubly im-
portant as a corrective vehicle. The diverse cultures of American
Indians must become bette;.' known to students as well as their present
and past exploitation by white America. There should also be some
awareness of self-improvement developments among the Indians. Students
need to understand why Indians feel a present need to bolster group
identity to overcome the alienation they have experienced from the
majority white society of European hetitage. Some of them look to the
Jewish community, as do some of the Blacks, for a model to follow.

The Jewish sense of peoplehood has become attractive to both Indians
and Blacks in America.

Robert B. Rietz, director of the American Indian Center in
Chicago, is emphatic in insisting that the Indian has been tragically

overlooked by American society. "The teaching of Indian history,"
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he says,  is less than pathhtic. The entire Indian removal policy of
federal administrations during the 19th century is unmentioned. Nowhere
do young people really learn about the development of the reservation
system. Just think of it - extermination, reservations. Yet nothing
fn our testbooks,"?

Mr. Rietz maintains that a study of the contemporary American
Indian can provide several worthwhile lessons for the entire urban
majority: (1) The urban Indian is showing that traditional group
values can be maintained in the midst of an impersonal, increasingly
uniform and often hostile enviromment; (2) The Indian is prvvi:qg that
social welfare programs can be effectively administered by th; recipient
groups without the need for rigid bureaucratic direction; and (3) The
Indian is displaying to the non-Indian populatibn the importance of each
individual having a feeling of kinship with the commuhity, of belonging
to a larger organic group that embraces all.

In addition to the native American Indian, students should be
exposed to the history and cultures of the various Indian civilizations
that have exzisted in both North and South America. Our treatment of
Latin America is generally poor. But our treatment of the native
Indian populations of such countries as Mexico and Peru is eva worse.
It is almost totally non-existent. The same applies to an awareness

of the situation of the Eskimos and Aleuts in the state of Alaska.
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III. Orientals
Oriental peoples, whether American or Asian, received only scant

consideration in the textbooks examined by the St. Louis research staff.
Omission once again was the major source of criticism. What material
there was on Orientals generally attained a favorable evaluation, al-
though a few entiles in the literature materials implied that Orientals
were dishonest. There were occasional references to the Oriental group
which highlighted the rich civilizations in such countries as China
long before Western civilization had begun to develop. Oriental
contributions to civilization generally, such as pottery and porcdlain
paper, tea, glass, ink and printing, also received some acknowledgment.
Stress was placed in a few instances on the beauty and dignity of
Oriental religious and cultural life, philosophy, music and art. The
following textbook entries illustrate this approach:

Beauty is a daily necessity to the

Japanese, and love of beauty is a part

of the soul of every man, woman and

child. Japanese artists paint beauti-

ful pictures, make exquisite lacquers

and pottery, erect graceful buildings,

but that is not all. Even the simplest

things of everyday life are made beau-

tiful with a sure touch and natural good

taste,

In spite of political changes the religious

and cultural life of China developed to a high state

while Western Europe was still struggling
with barbarism.

A common criticism hurled at these people of
Southern and Eastern Asia is that they ad-
here rigidly to an ancient culture. It is
necessary to realize that these Orientals
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are the best judges of what is noble and
honorable in their culture. What suits
one part of the world will not necessarily
suit another. We owe much to these people,
Many devices and inventions common now in
the West can be traced back to Asian origin.
The Japanese and Chinese in particular have
influenced our culture.
The Chinese helped to build many of our
railroads. Economic discrimimation has
kept them in rather limited occupations,
such as restaurant and laundry work.
Housing discrimination has segregated them
in over-populated areas.

Several authors referred to discrigmination against Chinese
people in the San Francisco school system, to the herding of Americans
of Japanese descent into closed-off detention camps during the II World
War, and to the rigid immigration restrictions against people from Asian
lands.

The textbooks examined by the St. Louis research team did not
contain much explicitly negative material about Orientals. (A possible
exception might be the fact that the Mongoloid group headed the list of
illiterate characters in most of the literature series.) As with
many of the other minorities, omission is the most serious accusation
that has to be levelled against the treatment of Oriental peoples, whether
Americans eorAsians.

To rectify this situation in the future teachers will need to._
begin incalcating in their students some gwareness of the great QOriental
cultures and civilizations, past and present. Special emphasis might
very well be placed on the Oriental influence in our own state of Hawaii.
In general, an improvement in our presentation of the Oriental peoples
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will demand expanding the traditional preoccupation in our histery and
social studies courses with Western Eumw pean and native American history.
Events and cultwes from other parts of the world have received a shabby
treatment at best. They were usually brought in only when Europeans
or Americans were involved there in wars or colonial expansion. Our
studants learn much about the China of the Boxer Rebellion days, for
example, but virtually nothing about the more creative periods in the
long and proud history of Chinese civilization, Finally, some effort should
&d made to cut through some of the romantic notions many white Americans
have about the life that awaits the Chinese American in the Chinatowns
of San Francisco, Chicago, New York or elsewhere. Behind the glitter
of the tourist shops and restaurants we will find problems in housing,
education, working conditions and social services because of past dis-
crimination and neglect. Students should come to know that the Chinese were
brought to this country originally to construct our railroad system, that
they were never adequately compensated for their arduous work, and that
little was done to prepare them for successful integration into the
majority society.

1V. The Latin Peoples

The Latin American group in this country received very little
attention as a whole in the textual materisls, Puerto Rican and
Mexican-Americans are mentioned on occasion as Spanish-speaking immigrants
who have been subject to considerable discrimimation in the United States.
Virtually nothing, however, is said about their culture. On the othexr

hand, the researchers discovered substantial content which spoke in a
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positive vein of the peoples in Latin America itself, These references
stressed the deep-seated culture of the Latin peoples, the strength of
their family life and their friendly and courteous attitudes. Pane
Arericanism was emphasized and put forth as an ideal by many of the text-
book authors. Students were told that a spirit of hemispheric umity
would prove beneficial to all the countries of South and North America.
One social studies publication depicted Pan-Americanism as an ideal
developed after World War II which has helped to bring abaut a better
understanding and appreciation of Latin American culture and has_ encouraged
a more favorable view of Latin Americans among North Americans. The
various Pan-American meetings held through the years have, the temtbooks
allege, have prevented many of the misunderstandings that foster friction
among nations. "Mutual friendship promotes peace™ was a common theme of the
authors.

Other entries told the studeat that the Pan American union in
awakening the peoples of North and South America to the advantages of
better understanding among its members, that the Good Nei ghbor policy
was a source of strength, and that the Organization of American States
and the Institute of Inter-American affairs have done much to promote
a better life for the peoples of South America and mutual understanding
emong all the peoples of the hemisphere. Several of the authors clearly
brought out the unjust conditions under which Mexicans are forced to work
in our country while others criticized aspects ofi our policies toward
Latin nations especially during the presidency of Theodore Roosevelt.
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There was also an attempt by a few of the textbooks to directly attack
suspected studeant stereotypes of Latins. The following typify the
statements which form the Latin American portrait in the textbooks:

The People in those countries /Tatin America/
had fought for their freedom just as we had, and
most of them had adopted constitutions modelled
after ours.

These people have developed a fine religious
heritage and a deep~seated culture. Family
life is strong; divorce and juvenile delin-
quency are almost unknown.

While Mexicans are seasonally employed in
the United States in large numbers, they
do not always share the advantages of wages
or favorable working conditions with Ameri-
can workers. This prompts the need for the
passage of laws that oppose injustice to
any workers,

Unfortunately the Mexican War and Theodore
Roosevit's methods in securing the land

for the Panama Canal made the Latin American
states very mistrustful of Yankee imperizl-
ism.,

Many think that the people /Latin Americans/
are still backward and unprogressive. Yet
in many ways they are extremely modern and
progressive, and boast of unusual cultural
and educational facilities....

Despite these genuinely positive comments, the portrait of the

Latin American group in Gtholic instructional materials is open to several
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criticisms. One is shallowness of treatment, There is really very
little offered the student in the way of a sympathetic presentation of
the genius of the great lLatin American civilizations that have been
formed out of the Indian, Spanish, Pertigese and Moorish components.
Most American students know virnually nothing about the history of the
countries in I’{iatin America, not even that of our immediate neighbor
to the south of Mexico, except when those countries have somehow
entered directly the history of the United States (e.g. Mexican War,
Panama Canal, SpanishsAmerican War, etc.). (The same is true incident-
ally for the history of our neighbor to the north, Canada.) This is
only another example of our excessive preoccupation with Western
European and American history. ‘

Very little is also said of the situation of the Latin minorities
in our own country, either about the very real hardships and the dise
crimination they have experienced, or about the rich Spanish culture
of the Southwest and parts of Florida. Rarely is much attention given
to the fact that two of our oldest cities Santa Fe and St. Augustine
aré’ Spanish in origin. Likewise little is presented about the common-
wealth of Puerte Rico, its development and its past and present re~
lationship to the federal govermment.

But over and above the omissioms, we must also recognize definite
distortions in some of the textbook materials which stress the so-called
spirit of Pan Arericanism, While a few authors tried to point out to
the student the real injustices that have marked our policy toward
Latin American nations , the greater number of entries left the student
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with the impression that‘we“havejpenetally exhibited a real sense
of concern and respect for their peoples. Unfortunately the situation is
almost the exact opposite. A true Pan-American spirit has been the
exception rather than the rule in our dealings with Latin america.s
This applies as well to the Organization of American States which is
deeply discredited in much of Latin America. Even the best of our
approaches such as President Franklin Roosevelt's Good Neighbor Policy
have had serious shortcomings in spite of the fact that the Good
Neighbor Policy constituted a real light in a history of our relations
with the peoples to the south of us, a history in which we have little
cause for pride. Students must begin to understand that even so=-called
"foreign aid" has frequently hurttthe Latin econcmy far more than it has
helped it, while at the same time It proved of great benefit to our own
fiscal well-being, Without a greater awareness by Americans of the
past injustices perpetuated by our nation against Latin America we can
never hope for any:real reccnéiliation among the peoples of our hemisphere.

The poverty and suffering of so much of Latin America is staggering
and difficult to justify for any sensitive Christian. Because of the
special relationship between the United States and Latin America the
alleviation of these desperate conditions depends in large part on our
nation. While still presenting our students with the potential inherent
in the ideals of our country, we must try to make them aware of the
serious failures of our foreigﬁ policy relative to Latin Americans. To
shrink from this serious resbonsibility would be false patriotism and
false Christianity. It is a challenging and sensitive assignment for

Yol So Lot



Chapter 3: 21
V. The Jewish Group

Although we will take up the téxtbook findings regarding Jews
in chapter Five, some mention of them in this chapter on racial and
ethnic groups is important because Judaism is not just a religious
phenomenon., Jews combine both an etlﬁc and a religious aspect around
a common core of peoplehood, and this facet of Judaism is probably
the one Christians find most difficult to grasp, The textbooks
examined seldom developed this aspect of Jewish life. Their presenta-
tions, whether prejudiced or enlightened, generally concentrated on
the religious aspects of Judaism, only occasionally mentioning pers
secution of Jews in countries and centuries other than our own.
What is needed to advance our understanding of Jews (as with
the other groups discussed in this chapter), is some sense of their
continuous experience as a distinet people and the difficulties they
have encountered, For the Jews this would mean some description of
the varfious Jewish migrations to the U.S., how they were forced into
certain social and ethnic patterns in this country ( the source of
many of the common Gentile stereotypes of Jews), and how they were

the target of social and economic discrimination. These patterns of
discrimination against Jews are in part responsible for some of the
anti-Jewish feelings in black ghetto communities. The most wisible
and identifiable white presence there is often the small Jewish
merchant, while Gentiles have practiced discrimination far more serious
behind the walls of large, impersonal corporations.
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Skillful use of literature may be one helpful way of providing

Christian students with some insight into the internal experience of

Jews.‘* Msgr. John Oesterreicher of the Institute of JudaeoeChristian

Studies at Seton Hall University even sees great instructional possi-
bilities in such an apparently anti-Jewish play as Shakespeare's
""The Merchant of Venice."

As you well know, one of Shakespeare's great plays, "The
Merchant of Venice,” is a stumbling block for many.

are Christians as well as Jews who would like to see it
taken off the curriculum or consider its performance by
the drama club of any school taboo. I am not one of them,
As g matter of fact, I think it a porfect means for trans-
mitting this sensitivity. It i{s not a play hostile to
Jews, rather does it castigate Chrisczians and Jews, that
is to say, the sinfulness of man,

Not a single character in the play is a person of morsl
integrity. Antonio, for instance, appears to be a man

of noble heart, kind and unselfish; in reality he is no

less a seeker after profit than Shylock. The difference

is that Shylock's business is despised, whereas Antonio's

is praised. Yet, even the praise discloses its metal:

“where your argosies with portly sail...,,do overpeer

the petty traffickers" (I,1,9,12). Themfaeans to be so
little di:férence between the big trader and the money

lender that, at the end of the play, Portia=--disguised

as a young lawyer--can ask: "Which is the merchant, and
which the Jew?" (IV,1,174). The arrogance and hypocrisy

of the Christians of the play are sost obvious at the

elopment of lorenzo with Jessica. Before she is ready

to join hexr lover, she returns to the house for some more
money to take with her., When Gratiano hears her resolve

to add theft to the “etrayal of her father, he says: 'Now |
by my hood, a gentile, and no Jew" (II, vi,51). These I
Christians, whose faith is no more than skin deep, welcome '
Jessica's “'conversion,”™ but she does not turn to Christe=~
Christ is mot even mentioned--ghe only wishes to escape
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the boredom of her home and her F=ther's shame in the
world of glitter.

The climax of hypocrisy is the little drama in the court
of justice. What some will take to be Portia's noble
attempt at saving Bassanio is, to her, little more than
a prank. (The affair with the ring confirms her as a
practical joker.) She plays her role well. For a moment,
she even surpasses herself and grows ecstatic. Her rape-
turcus praise of merch reaches evangelical heights; yet,
her whole 1line of defense is meant to trick Shylock. He
leaves the court ill. He is given this choice: either
he becomes a Christian (IV,1,387)--or presently he must
die! Need I add that this is an utter travesty of every-
thing Christian? Though Shylock 1lives, his spirit is
broken, his will crushed. Without faith, he is forced to
become a Christian--and all this by the champion of mercy.
As I see it, "The Merchant of Venice" is far firom being
an anti-Jewish play; it is, rather, an ummasking of all
sham Christians. It could be attextbook for Christian-
Jeul sh relations; it condenses 2 millenium to the life of
one generation. If taught with discretion or played
with sensitivity, it would convey to the student or
specttor the sins of Christendem and implant in him the
desire tv make amends, to turn the gonciuar Statement

on the Jews into a living reality.

Special sensitivity is required in the use of literary sources
to round out the Jewish portrait for Christian stcdénts. As Solomon
Liptin points out in his book, The Jews in American Literature the
Jewish portrait has been shaped by a number of conflicting tendencies:
Protestant veneration of the Hebrew patriarchs, the 1libéral spirit of
the Enlightenment, and the "evil Jew®™ stereotype, a part of Western
tradition whose prototype was Judas and who gained prmineqce in
European drama and fiction via the mystery play, C‘haucer*, Marlowe
and Shakespeare.
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In spite of many differences, the struggles of the Jewish
immigrant community to adjust to American life, as reflected in the
literary record, may provide insights to the situation of other
minority groups. Many Christian Americans have been reluc¢tant, and
still are, to grant Jews full equality in the benefits of American
life. As a result, a certain segment of the Jewish population - and
here fiction seems to faithfully mflect reality - was inclined to
cast aside all vestiges of its Jewish origins and to try to make
itself indistinguishable from the majority of American society. Others,
however, discovered or rediscovered their Jewish heritage, having
undergone the often painful experience that complete assimilation
was both an impossible dream and a betrayal of their true identity
as Jews,

The struggle to be found in Jewish literature between the poles
of complete assimilation and ethnic identity may well have raised the
first profound challenge to the American melting pot concept. It also
revealed the psychological destructiveness of self-hatred.

In challenging the melting pot concept, Jews also uncovered the
limitations of American “universalism."

In spite of our claims American was and still is essentially
a white=Christian country. ‘White" and “Christian" have been in=
separably linked. Jews have had trouble because they were not Christians
even though they are white. Other groups, despite their Christian
faith, have had difficulty because they were non-white or only "peri-
pherally” white from the viewpoint of a Westerm European white society.
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This holds true for American Blacks (a great many of whom were Baptists)
and Spanish-Americans.

Literature {8 thus a good method of introducing a student on both
knowledge and feeling levels to the situation of the Jew in American
society. In particular, literature can give the student a good aware-
ness of what life has been like for the Jew in this country. It would
be shortsighted to concentrate solely on the religious aspects of
Judaism in treating of the Jewish people. Their role as an American
minority group alsc deserves adequate consideration by the teacher,

VIi. The “New Immigrants”

To conclude this chapter we will take up an aspect of intergroup
relations in America brought out only in the literature study. There
was no parallel category for the New Immigrants in either the religion
or social studies anal7;#3. Basically this category involves a distinction
between the presentation of tae O0ld Immigrant group, the "builders of
our nation,” and the portrait of the New Immigrants, primarily people
from southern and eastern Europe who came to America in great numbers
after 1880. The results of the literature study indicate that the
textbook authors and compilers identified the 0ld Immigrants as the
"we' group, while the New Immigrants were looked upon as the "they"
group. The 0ld Immigrants had considerably more reprsentation in
major speaking roles and they ranked higher in honesty, educational
status; respectability and desirability, The only category in which
the New Immigrants held a slight advantage was prudence.
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" pawlikowski would prefer that this following sentence be retained. It

was crossedait in the original ms.

But this situation may actually be interpreted as something less than
complimentary in the overall porttait of the New Immigrants. It may
actually be a subtle way of emasculating the New Immigrant group.
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The situation of the New Immigrant group in America has taken on
a renewed importance in the current American social situation. Many
members of this group (especially the Slavic peoples) are only beginning
to reach full acceptance in American society. A good number of them in
the past tried to disguise their origins in the same manner as some Jews
through such devices as changing their surnames. Many of the New
Immigrant group may still not feel totally at home in the American social
environment, They may continue to believe that in some ways they have not
as yet been fully incorporated into the mainstream of American life.,
And it is frequehtly these New Immigrant peoples that stand in the way
of the advancement of other minorities such as Blacks and Spanishe
Americans. It is important that students be given some insights into
the situation of the New Immigrant groups. They should also acquire
some knowledge of the history and culture of their ancestral countries,
same thing that has been by-passed in our study of European history
up till now with the emphasis almost totally on Western Europe. Such
a presentation of the situation of the New Immigrant groyp in America
is of special importance for Catholic students. A great many of them
are descendants of this group. A realistic knowledge of their situation
past and present may help to lessen some of the intergroup problems now
existing between the New Immigrant group and our advancing minority
groups. This lack of full assimflation of the New Immigrants is a
factor that has not been given adequate expression in many of the recent

analyses of the sources of social tension in our country.
btttk
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Chapter IV: THE PORTRAITS OF
NON-CATHOLIC RELIGIOUS GROUPS

The St. Louis studies reveal no consistent pattern in the portraits
of the religious outgroups which concern us in this chapter: Protestants,
Eastern Orthodox, Eastern Rite Catholics, and non-Christians.* The social
studies textbooks gave the most positive orientation to these gmups. Though
lower than the corresponding scores for racial-ethnic groups, the scores
for religious outgroups stand at a very respectable level of 72 per cent
positive fggﬁthe sum total of references to Protestants and 89 per cdant
positive f;r references to non-Christian groups.  Moreover, the social
studies units frequently stressed the need for acceptance of all religionms,
highlighted beliefs shared in common, and urged interreligious cooperation

in civic affairs and on issues involving public morality. The textbooks

* The term non-Christians" is sometimes used as a broad, genmeralized category
in the textbooks. References to Buddhism, Confucianism, etc. also fell into
this category. Except for the literature study, which included Jewish refer-
ences under "non-Christian,” it does not refer to Jews.
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invoked both sect;lar (the American spirit of toleration) and religious
(the Fatherhood of God as the foundation of the ity of mankind) authoritative
traditions in urging harmony and cecrying religious bigotry. Some illustrative
examples from the social studies textbooks:

Our teaching on the family, on morality in public and
business life, on race relations and on international

unity, to mention but a few points stressed in these

pages, is accepted by many who are not Catholics. Nearly
all our teachings ih these fields are shared by ... Protest-
ants and Jews. Many of these ideais are based on the
natural law and would be professed by men of good will,

no matter what their religious belief.

More and mow, Catholic leaders have shown a disposition
to cooperate with Protestant and Jewish leaders in
civic questions wherein all share a common moral prin-
ciple. They have frequently found themselves taking

a common stand on certain measures affecting the rights
of the working class, immigration, and similar matters
that have direct moral implications.

Christ was not a separatist; he went about doing good
and did not allow artificial barriers to circumscribe
his mission.

In nations where persons of different religious beliefs

live side by side, charity is necessary if peace and
friendship are to pervade the body politic. Tolerance,
forbearance, respect for the honest convictions of others,
all dictated by charity will eliminate 11lwill and bigotry.
Nothing disturbs natural unity so much as religious

bigotry, which at base is due to lack of charity. Charity
obliges us to accord the same measure of freedom of
conscience to others that we demand for ourselves and

those of our religious belief.

We are happy because so many people pray to God, in so
many places near and far away. We love all these people,
and remember that they are God's children. They are like
our sisters and brothers becg\use God is our Father.
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The generally positive orientation which the social studies materials

reveal towards religious outgroups is less true of the literature units.
Here the picture is much more confused, with some materials portraying
non-Catholics in a fairly favorable light while other series cast them
in roles that definitely make them inferior to Catholic characters.
In the literature materials, the religious affiliation of nearly
60 per cent of the characters was uncertain. In the three series wmmpiled
specifically for Catholic school use, Catholic characters predominated.
In the set compiled for general use, but adopted by many Catholic schools,
non=Catholic Christian groups had the strongest representation. In
contrast to the first three series where Catholics comprised an average
of 2L7 per cent of the total speaking characters and 52.6 per cent of the
religiously identifiable characters, Catholics formed only 9.7 per cent
of all speaking characters and 27 per cent of religiously identifiable
characters in the non-Catholic series. Non-Christian characters averaged
1.2 per cent of the total speaking characters in all sets.
The visibility scores for non-Christians in the literature

study point once again to the problem of silence rather than overt ‘
negativism, Oiwiously in textbooks written for Christian students in a

ociety basically rooted in Christian culture, the predominance of Christian
characters comes as no great surprise and hardly deserves criticism,

It is similarly understandable that Catholics, themselves a minority,
would choose compilations of literature which highlight the contributions
of their own group or include a higher proportion of Cathout]: characters
than would be found in general anthologies. But in times whem we have
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increasing contacts as a people with non-Christian religious traditions,
it would seem important to ensure that students be exposed to literary
materials in which the presence of identifiable non-Christian characters
would be greater than a meager 1.2 per cent. Ten per cent would be much
more of an acceptable minimum,

The religious textbooks, as might be expected, showed a high
preoccupation with other.religions. Nevertheless, there existed great
disparity in the amount of space devoted to specific religious outgroups.
Very few units, for example, contained any material on Eastern rite
Catholics. And the tretment of non-Catholic groups frequently occurred
only when these groups appeared on the scene chronologically in Catholic
history as a schismatic or heretical group. Most of the publishers did
receive an overall positive score for their treatment of religious out~
groups, tboeish one series recelved a negative rating in six out of the
nine analytical categories. These positive scores, however, were
quite low in comparison to the scores for the racial-ethnic groups in
the religion materials or to the scores for both the religlous and
raclal-ethnic groups in the social studies section of the St. louis
research project. Few of the publications received more than a 20 per cent
positive rating for the Protestant group. And the examples of positively
scored references cited below, typical of the majority of positively

e
scored materials, would be open to serious question today. The statements /
i ;e Aéa—*"%k;
fiequently strike one as paternalistic and seem to their call for ace

ceptance of Protestants on the fact that they possess "'at least some of
the
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the truth we have.”

Now not only Catholics but non-Catholics as well can
attain to the state of grace. For instance, a non-
Catholic who, by an act of perfect love or perfect
contrition, has received baptism of desire, is united
to Christ by an invisible bond as long as he persists

in the state of grace.

Non=Catholics who, through no fault of their own, do
not konow that the Catholic Church is the true church,
may be pleasing to God. The Catholic teaching that
“outside the church there is no salvation" does not
mean that everyone who 1is not a Catholic will be damned.
It means thathalvation comes to men in and through the
Catholic Church. Therefore, non-Catholics who are in
the state of grace, are in the Catholic Church, though
invisibly, and if they persevere in grace, they will be

gaved....

It is quite possible, however, for a Protestant to be
"“in good faith” in holding to some truths and rejecting
others, for he may not know that these others are re-
vealed. If he knew, he would accept them.

Excerpts from two diffcerent textbooks illustrate how the same

theme (in this case, the Mystical Body) can be treated both positively

and negatively:

Christ really wants all to be members of
His Mystical Body, and everyone is thus
potentially, if not actually, a member.

For this reason we have charity for all
persons. Race, nationality, position,
personality -- all these things must be
brushed aside by the live that Christ wants
to bind all people together in Him.

Many Protestants are baptized
but as they do not accept the
Catholic faith, they do not
belong to the Mystical Body.
The Orthodox church members
are baptized and they profess
most of the twth of the faith
taught by the Catholic Church;
Their refusal to give obedience
to the Pope, however, excludes
them from the Mystical Body.
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The visibility of the non-Christian religious group in the religion

materials was rather low, ranging from 4.3 per cent to a high of 12.5 per ¢
The portrait of non-Christians was generally positive, but the scores were
not especially impresive. A negative reference is illustrated below:

++osThere are many non-Christian sects who do

not believe in the Trinity and therefore do

not accept Christ as divine:, Among these

are the Universalists, Unitarians, Christian

Scientists, Jew, Mohammedans, Buddhists,

unconverted Pagans, and many so-called

Y"scientists," “evolutionists,” "materialists™

and "rationalists” who trust too much in

their poor feeble reason and refuse the

guidance of faith and the Church. Pray for

all unbelievers and help them by word, and

work to find the Church.”

A cozdideration of the presentation of non-Catholic groups in

the religion materizls must leave the sensitive Christian teacher with
some feelings of deep disappointment. That the social studies materials
presented religious outgroups in 2 falrer and more balanced way than
did the religion materials raises uneasy questions about what we have been
presenting to our Catholic students in religion texts over the years.
An examinftion of references to the specific outgroups mentioned in the
St. Louis studies makes it abundantly clear that the religion textbooks

provide the most serious problems.

I. PROTESTANT CHRISTIANS
As indicated, the social studies units, offered the student
a fairly positive picture of Protestantism. References to Protestants

>

fell into three basic categories: (1) l‘:hose mentioning thé Reformation ;

t.



Chapter 1IV: 7

(2) entries concerned with early Protestant colonists in America; and (3)
those dealing with later developments in America and present-day activities.
Statements uithin the first of these categories, the Protestant
Reformation, were least numerous, but frequantly emphasized the abuses
and weaknesses existing in the church at the time of Martin Luther, as
well as the political, social and cultural causes of the Reformation.
On occasion the textual materials spoke of the "true and religious zeal
in the minds of many who broke with Rome."
Luther was presented by some of the textbook authors as a man
of talent and ability and whose criticism of the church had some validity:
In the year 1517, Luther attacked some practices
that had grown up in the church in regard to in-
dulgences. These practices were not approved by
the officials of the church and Luther had a
right ¢ them. But Luther soon went on
to y some of the chief teachings of the church.
, -.r/;::ut twenty German translations of the Bible had
f U"'o’L appeared before his time, but the beauty of Luther's
G

version made it very popular, and it had great in-
fluence upon the development of the modern German

language.

Here /University of Wittenberg/ Luther distinguished
himself as a forceful and eloquent preacher and teacher."

John Calvin, another Reformation leader, was described by one of
the texts as a man of great learning and intellectuwho in 1536 published

the monumental Institutes of the Christian ReligioR.
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Speaking of the Catholic Church in colonial times and the

difficulties it faced as a winority group, many of the publications stressed
that despite the considerable injustices suffered by Catholics there were
many honest, fair-minded Protestants who disapproved of the unjust
laws which deprived Catholics of religious freedom, voting rights and public
office. Special mention was made of the freedom accorded Catholics by
William Penn in Pennsylvania and Roger Williams in Rhode Island.

Pennsylvania did not pass laws against Catholics.

The Quakers were sympathetic towards them, and

in fact there were a number of Irish teachers in

Pennsylvania, many of whom were Catholics.

Even though Pennsylvania became the center of

Quaker life, Catholics, too, were welcomed.

Anyone who believed in God could live there.

They enjoyed freedom in the practice of their
religion. They shared in the friendly govermment

of the Quakers.

The outstanding leader of these people (colony

of Rhode Island) was Roger Willisms, a charitable
Puritan preacher....Roger Williams was an extredy
tolerant leader.

In the post-colonial period Protestantsgwere frequently singled
out for their positive influence on the American character, for their
social services in behalf of youth and education, and for their general
service to the nation by preserving moral values and contributing to the
solution of social problems.

American religious life showed great vitality.
Protestantism, which dominated the religious

scene /during the perioil of Jeffersonian Republican-
%ggaggi}evealed vigor in expansion, organization and

The YMCA is typical of the Protestant interest in
social service,
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(Reference to the Federal Council of Churches).
This illustrated a notable tendsncy in American
Protestantism to take an active interest in
soclal, economic, and political affairs in which
moral questions were involved.

By and large, the Protestant clergy performed
heroic public services, mnaging to live on the
smallest of salaries, take charge of local
charities, act as community leaders, and raise
families at the same time., Some of the children
of these ministers later became famous in American
life.

Several textbooks clearly acknowledged the deficiencies in the

Cafholic church, especially in the period when the Protestant reform began.

The authors spcke openly of the immorality, selfishness and ignorance of

some members of the clergy, including the popes, in Luther's day. Other

textbooks criticized Catholic persecutions of Protestants in the past as

a serious violation of "freedom of conscience"” and as a cruel and intol-

erable action.

By the sixteenth century the papacy was all too
frequently more interested in petty Italian
politics than in overcoming corruption.

Many of the clergy became worldly, and politics
became amoral if not immoral. These condtions

ultimately led to the division of the Christian
world, commonly known as the Protestant Revolt.

It is true that reform was needed. The Catholic
church, despite her divine mision, has never
claimed that her members cannot sin. Even Popes
have been found imperfect and weak, going so far
in some instances as to misuse their high position
to further personal interests....The church has
never claimed to be perfect, in clergy or members....
The Church needs reform at all times in her members
and never tires of preaching it. She needed it

in the sixteenth century more than in any o:her
period of her history.
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But the presentation of Protestants in the social studies materials

is by no means totally free of negative content. The following references
{llustrate some of the negative statements:

(Tabulated personality traits of the Reformers)
Luther: cruel, twisted childhood. Sentimental,
torn between fear of God and the love of sensual
pleasure. <Calvin: severe, narrow, hypocritical.
Ambitious for power and rule. Proud and fanatical.

The Scottish nobility, moved by greed for the
church's riches and inspired by fanatical Calvinist
John Knox turned Scotland Protestant. :

Martin Luther, the first and foremost revolutionary,
openly taught not charity, purity, and humility, but
hatred, vulgarity, and senseless pride. His conduct
closely followed his teaching.

'

qikeferring to the perseuation of Irish Catholics) "Of
the persecutors, the Puritans were the most bitter.
They had but one aim, the destruction of the Catholic
Church. Instead of destroying the religion, however,
the persecutions made it stronger."

The Protestant Revolt led to bitter intolerance and
war; it led to an intensificati on of nationalis,
the capitalistic spirit, absolutism, and gsecularization.

The Protestant Revolution against the Catholic Church
in the sixteenth century spread fanaticism and intol-
erance, and was the maln cause of many wars for more

than a century.

Unlike many Protestant sects, the Catholic body, tmume,
to the social principles of Christ, was not split by
the knif e of sectional discord and racial prejudice....
This unity impressed many non-Catholics.
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As was indicated above, the religion materials' approach to non-
Catholic groups was heavily negative in tone. Pfotestants were the second
most visible group in the religion materigls and t.he group most negatively
portrayed. Hostile references to the Pfotestant group in the religion
paterials clustered around three areas: {1) doctrinal differences with
the Roman Catholic church; (2) the Reformation; and (3) areas of modern
Catholic-Protestant conflict (e.g. Protestant missions in Latin America).

Author William Clancy, recalling his own experience as a student,
is quoted point;.edly by Sister Thering:

In the primary and secondary schools, I learned

the standard things, all negative: Protestants

reject the authority of the FPope: they do not

honor the Virgin; they deny the efficacy of

gad works; they acknowledge only two sacraments,
etc....Through 18 years of Catholic education

I heard nothing positive about Protestantism.

No teacher ever suggested that beyond the Reformation's
negations, Pr tantism has a prophetic vision of

1:8 m.l. ."f

Representative excerpts from the religion materials exemplify
this approach:

Protestantism granted concessions in an
attempt to attack all who lacked courage
to live up to the high standard proposed
by Christ and the Church. Protestantism
today is rapidly deteriorating, while the
unchanging spiritual church has grown ever
stronger with the years.

What conclusion can be drawn from the fact
that the only point of unity among Protestants
is opposition to the Catholic church?

In the 16th and 17th centuries, the Protestant —
Revolt divided the defenders of the super- ' __
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natural, and have fran;:ly worked to spread
secularism even into the field of religion.

On the inside the church has always had a
certain number of proud people called 'heretics’
who seem to think they know more ebout God's
business than God Himself. The latest of

these, those who called themselves Protestant
Reformers, are realizing more and more, as time
goes on, that the church was right. Every
censug in the United States shows a gain for
the Catholics and the decrease for almost all
th e Sthers.

After 400 years of starvation without most of
the sacraments, non-Catholics today have grown
to view men in an opposite way; now they hardly
think of him as anything wore than an animal.
Luther's unrestrained passions led him to sin;
and in his pride he refused to have his life

be considered sin. He worked out, therefore,

a different teaching, in which the ideas of sin
and of gaxiness were changed to correspond to
what it pleased him at the time to consider sin
or virtue. His pleasure, rather than truth, was
to be the standard for measuring right and wrong.

No one will deny that Catholic views of the Reformation will
differ from Protestant interpretations aend that the Catholic viewpoint
will involve some critical judgment of the Protestant position (as a
Protestant viewpoint will involve some critical assessment of the Catholic
approach). The kind of distortion which characterizes the above excerpts
needs to be avoided, however, as well as the use of pejorative deseriptions
such as those from a church history text describing various leaders
of the Reformation as "obstinate heretics,” “self-satisfied monarch,”
“positively immoral", "drunken brewer," and "adulterous tyrant.”

While there is room for disagreement between Protestants
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on many issues, the textbooks examined in the St. louis study frequently
contained unfair implications that Protestant groups are Christianp’(tn
name only and do mot actually txy to live in accord with the teachings

of the New Testament. For example:

A Christisn i8 a baptized person who believes the
teachings of Jesus Christ and lives according to
them....Many call themselves Christians although
they believe only part of the teechings of Christ.
Such Christians are Lutherans, Methodists, Episcopal-
ians, and other Protetants, as well as members of
the Orthodox church. Strictly speaking, Catholics
are the only real Christians, as they belidve all

y the teachings of Christ and try to live according

cf\ to them, v

The same type of distortion appeared on occasion in textbook
discussions of modern-day conflicts between Catholics and Protestants.
The following two passages, from two different textbook series, are
representative of the tone found in such prejudiced discussions:

Protestantism and Communism have hindered the €atholic
Church in South America. Although Protestants, mostly
fram the United States, have not won many converts

from Catholicism, they have succeeded in making some
Cotholics indifferent to their faith. Their vast
financial resources also threaten to weaken the respect
for the church in areas where they can supply much
needed help for the poor.

Besides local problems, Catholics of Latin American
countries face two sources of troubke from the outside:
Communists and Arerican Protestants....The Protestants
supported by plentiful funds frmm the United States,

are still attempting to !'convert' Latin American
Catholics, a procedure that has frequently caused the
latter to look upon all North American help as treachery
in disguise.
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There has been substantial improvement in the portrait of
Protestant gmups since the time of the St. ifouls studies. Protestante
Catholic rapprochment has advanced further than any other aspect of
the ecumenical movement. Much of the hostility and triumphalism is
gone, partly as a result of the studies themselves. But Cgtholics
should not lull themselves into a false sense of total accomplishment.
As a person active in ecumenical work on the popular level, I continue
to hear many of the same negative attitudes contained in the “old"
textbooks verbalized again and again by Catholics including Catholic
teachers. Hence the following recommendations with respect to the
presentation of Protestantism to Catholic studentsy need to be taken
serli ously by teachers.

On many points of belief a Catholic-Protestant polarization is no
longer fully accurate. Certain Cathol;g.cs may feel closer to certain

Protestants on some issues, @w than to their fellow

ca:honesfmm be aware of this. We musthlso eliminate

from our instructional materials any residue of the old attitudes towardg
Luther and the Protestant Reformation, as well as the patronizing attitude
which implies that, even though Catholics have the "full truth," they
sho‘uld accept Protestants who have at least part of the truth. Catholic
students need to realize that the Protestant tradition preserved a

vital element in Christianity ths

E the importance of a continual reform of the church.
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I wuld auggest that the words of Prgtestam: theologian George Lindbeck
2, v lodte ) (oL G iRz el o QAGE
Mm

My own personal conclusion is that, in the cone
temporary eschatological-historical framework of
thought, it is becoming increasingly difficult to
develop a comprehensive and consistent theological
justification for either Protestantimm or Roman
Catholicism as they now exist. Even within history,
quite apart from the reconciliation which we hope
for at the end of time, and not only for the sake
of the united Christian witness which ie our the-
logical work, we are compelled to long and pray for
a church which is both Catholic and Reformed, and
lacks the doctrinal presm;gguousms in wii.ch both
parties are now involved.'

Finally, teachers should try to expose their students to the
activities of the National Council of Churches and the World Council of
Churches, But they should also attempt to show them the differences
between the major Protestant denominations such as Lutheranism, Episcopalisn-
ism and Methodism, pointing out the basic emphases in each group. Like~
wise teachers, even in a sympathetic presentation of Protestantism, must
be careful to awoid a stereotyped, static view of its member groups. Many
of the current reforms in Protestantism follow very closely the lines of
change we are now witnessing in the Catholic church as a réault of the
II Vatican Council. _

IIX. Eastern Christians

There is little to report with respect to Eastern Christians,
whether Orthodox or those in union with Rome, They go virtually ummentioned
in the instructional materials under examination. This is most unfortunate

and needs to be corrected in the future. Almost nothing is said in the
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terials about the gplit between the Eastern and Western church while
hundreds of pages are devoted to the Reformation. In some textbooks, the
Reformation is described as the £irst real break in Christianity, ignoring
the much earlier separation of Rastern and Western Christianity, whose
issues are just as profound and important to understand as those of the
Reformation controversy. Students need to be presented with a fuller
understanding of the history which eventually led to this deparation of
the two major segments of Christianity. .

Also to be stressed in the process of improving the portrait of
the Eastern Churches are their viewpoint on tradition and the nature of
the church and its authority as well as the unique liturgical rites Hund
in these churches. The II Vatican Council in its decree on the Eastern
Churches 19 expressed unequivocably the position and the rights of the
Eastern communities within the Roman Catholic Church and re-established
privileges and customs which had been abolished in the past. It further
expressed the hope for a corporate reunion of the Eastern Orthodox churches
with the Roman church. The Council insisted that the traditions of the
Eastern churches which differ from those of the West, rather than harming

ity, enrich the spirituality of the church.

There are six main Eastern Catholic ritea: the Chaldean, Syriam,
Maronite, Coptic, Armenian and Byzantine. %Their membership in the United
States numbers sbout one million. There are also substantial mumbers of

4
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Eastern Orthodox Christians in this country. Hence it is important that
students know something about their history and background. )

One final note of caution for the teacher. The Eastern Orthodox
should never be simply classified as Protestants. Though they hold member-
ship in the World Council of Churches, they consider themselves independent
from the Protestant tradition. Their origins are due to an entirely dif-
ferent set of historical circumstances and their spirit differs significantly
from Protestantism in many important ways.

II1. Non-Christian Groups

The positive portrait of non-Christian religious groups presented
in the social studies materials was limited to pagans, Musiims and other
Oriental religions, together with references to Buddha, Confucius and
Laotze. The majority of the wbscnred in this category referred to
Mohammed and the brilliant Muslim culture. Positive references to pagans were
not too numerous but the few tabulated showed an acknowledgment of the

sitive qualities of some pagans. In one manual the teacher was advised
to stress "a pagan ruler's mspect for the dignity of man." Several publi-
cations acknaledged that pagans lead morally gad lives.

History materials tended to focus on Islam. The positive
portrait drawn by the authors stressed the religious spirit and-patriotism
of the Muslims, the great appeal of their religion, the sincerity of their
members, and their religious practices of prayer, almsglving, hospitality,

and loyalty. Two examples:
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Among the more important reasons for the
remarkable expansion of Mohammedans were the
strong patriotism and religious spirit inspired
by that religion.

mlems worship the God of Adam and Eve, of Moses
Abraham, ...The Moslems are often very sincere
in their love of God. They are not ashamed to
mention his name respectfully in conversatiom, or
to kneel at the hours of prayer inpublic places.
They give alms to the poor, are hospitable to
strangers and loyal to friends.

Most of the entkies scored for the Muslim religious group
concerned its flourishing Medieval culture. These entries stressed that
the Muslims accepted and further developed the best in the cultures they
contacted or conquered, Emphasis was placed upon their excellent history,
their great literary contributions in the realm of poetry and prose, and
their scientific and philesophical works.

The Mohammedans, egecially those in Spain,
added some very important things to the
civilization of Western Europe. bdiny of

their beautiful mosques...and other buildings
are still standing. Many of the Arabs were
poets, Others wrote prose. Some were histor-
ians. The Arabs were great astronomers and
also studied medicine.

A list of some of the words that have come /
into the English language from t he Arabic as

a result of their brilliant Moslem culture

will illustrate the vastness and variety of

their achievements.

In the liberal arts the Moslems were serious
students of the Greek philosophers, especislly
Aristotle, Theie translations of Aristotle and
their comentaries on his works were introduced
to the Christian West in the 12th century and
made possible the work of the greatest of all
Catholic philosophers, St. Thomas Aquinas.
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Other references to non-Christians in the materials described
the simplicity, zeal, and special virtues of the Oriental religions.

(With reference to Buddha)...it appears that
he was a remarkable man of zeal and mildness
who led a 1life as simple as that of many
Christian saints.

Many Chinese practice the teachings of
Confucius. Confucius was a wise man who
lived long ago. He taught the Chiaese
to honor their parents, to be gentle and
polite, and to be honest and hardworking.

In other social studies textbooks the authors attacked directly
suspectedsstereotypes of students and made them aware of the tragic aspects
of the Crusades with regard to non-Christian groups. For example:

Contrary to the popular notion the Arabs
only occasionally spread their religion
by the sword. CGCenerally they were very
tolerant, epecially toward Christians

and Jews wvhom they carefully distinguished
from the heathen,

Unhappily they /the members of the First Crusdde/
had no mercy on the Moslem inhabitants, whom
they slaughtered by the thousands.

The social studies units also contained some negative materials
with respect to non-Christian groups. Most of it had to do with the
supposed warlike spirit of Islam. Ohher references presented non-Christian
ideals as essentially opposed to Christian ideals and described non-Christian

religions as “gloomy."
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Non-Christian ideals: contempt for those

vho are not as well off as we are; hatred of our
enemies; refusal to accept God's will; indiffer-
ence to religion and religious duties; selfish
interest in our own welfare, take and use for
our own benefit as much of the world's wéaith

as we can get; indifference to the needs of
others; all-consuming desire to possess the
things of this world; non regard for family

ties and affection.

The first religion in India of which anything is
known was Hinduism; it was a gloomy religion
with little hope for a brighter life after death.

The Moslems were skilled fighters. Their reli-
gion urged them on with fanatical zeal.

The word Islam means obedience to God. Mohammed
believed in the unity of God. God is God and
Mohammed is His prophet was his slogan. Prayer,
fasting, alms, and pilgrimages to Mecca were some
of the Mohammedan ways of serving God. They

did not preach this new religion but urged war on
unbelievers.

Islam &as been a source of dissension among the
peoples of the world.

The religion materials, by comparison, contained very little of

significance with regard to the non-Christian groups. They concentrated

heavily on Protestantism and Judaism, generally bringing in references

to other religious outgroups only in the context of broad generalizations
about the need for openness towards all religious peoples of the world.

As a result, much improvement still is required in the portrayal

of non~Christtan religions. Their presentation in Catholic materials

has not been updated to the same extent as the Protestant portrait.
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Catholics should begin to explore sympathetically the great
religious traditions represented by Hinduism, Buddhism, and Islam.

Protestant theologian Paul Tillich has seen the encounter of the church

with world religions as the great task for the future.ﬂ As Catholic

students move into the age of the global village, a knowledge of the
world's great religions will be eseential for true harmony and creative
peace among nations. This does not mean an abandonment of the Christian
religious tradition, but a breaking out of an exclusive particularity.
Tillich insists that

Christianity will be a bearer of the religious

answer as long as it breaks through its own
particularity. The way to achieve this is not

to relinquish one's religious tradition for the

sake of a universal concept which would be nothing

but a concept. The way is to penetrate into the

depth of one's own religion in devotion, thought

and action. In the depth of every living religion

there is apoint at which the religion loses its
impatance, and thet to which it points breaks

through its particularity, elevating it to spiritual
freedom and with it to a vision of the spiritusl
presence in other expressions of the ultimate

meaning of man's existence. This is what Christianity
must see in the present encounter of world religions."iz

There 18 still far from sufficlent appreciation of this spirit
in Catholic teaching. When non-Christian religions are presented, the
presentation is_frequently disinterested and seems to make their religious
convictions distant from and foreign to the Christian way of life. A
much more thorough and sympathetic approach is needed that would help
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the student draw upon the insights of these religions as Hel:l as under-
stand them. This has been urged upon Catholics by the Declaration on
non-Christian Religions issued by the II Vatican Council:}3 In this
document the Council Fathers stressed that all people compose a single
community, and have a single origin, since God made the whole race of
men dwell over the entire face of theearth (cf. Acts 17:26). The peoples
belonging to non-Christian religions have found answers to many of the
profaund mysteries of the human conditbn which deeply stir the human
heart even today. The document goes on to praise the meditation and
ascetic spirit of Hinduism, Buddhism's understanding of the radical
insufficiency of the world, and Isla 's worship of God through prayer,
almsgiving and fasting. The Declaration sums up its attitude towwmrds
non-Christians with the following exhortation for Catholics:

Prudently and lovingly, through dialogue and

collaboration with the followers of other

religions, and in witness of Christian faith

and life, acknowledge, preserve, and promote

the spiritual and moral goods found among

these men, as well as the values in their

society and culture.

In portraying the non-Christian religions teachers should guard
against the same type of stercotyping and static depiction mentioned
in connection with Protestantism, Many of the Eastern religions are
also experiencing changes and modifications in their life styles as
the societies of which they are a part undergo modernization.
Finally, in some cases teachers may not even be aware that

prejudicial expression are in fact being used by them. Professor 'Abdu-r-Rabb

of Pakistan makes this point with reference to Islam in a paper presented
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to the 1968 International Conference of Christians and Jews.15 Often,
he says, ordinary Christians do not even know the correct name of Islam
nor what to call its followers, who constitute approximately one seventh
of the meiworld's population. Christians generally call the religion
Mohammedism and its adherents Mohamredans., (Several excerpts from
the secial studies materials provide examples.) This designation offends
Muslims because it implies that Islam is the product of the mind of
Muhammad. Muslims believe that Islam is the right guidance given by
God tomankind through his messenger, the prophet Muhammad., God revealed
the same kind of guidance through Moses, Jesus and many others beforz
Muhammad. The term Islam literally means "surrender." It is surrendering
to God in order to obtain from Him guidance in the right path.

Professor Abdu-r-Rabb also expressed regret over the subtle and
sometimes not so subtle attempts he and other Muslims have encountered
in North 'A:{merica to convert them, the portmyal of Muslims on television as
dishonest and sexually perverted, and the failure of the Westerner to
understand his name as a unit ("the servant of the Lord") which cannot
be broken down into first name and surname in the Western fashion. This
last situation is symptomatic of an attitude shared by many American
Christians who think thefir-sg is the only civilization, the only right way
of 1ife and the only critexlion for judging right and wrong. "They do not
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consider," he says, "for a moment that they constitute only a small
segnent of the entire human race.“*ﬁz?

What is to be concluded from the fact that the religion textbooks
revealed the highest proportion of hostile and prejudiced comments regarde
ing non-Catholic religious groups? Does it mean that the civil tradition
of American democracy, so frequently invoked by the social studies units,
provides a stronger foundation for positive attitudes than doctrinal
assertions about the unity of mankind under the fatherhood of God?

Does it imply that the task of inculcating the faith -- more directly the res-
ponsibility of religion units than of social studies or literature, although,
of course, the latter are profoundly related to the goals of a total

Catholic education -- necessarily results in negative attitudes regarding
other faths? Or, are there theological resources within Christianity,

and specifically, within Roman Catholicism, which can be better utilized

to enlarge our sympathy and appreciation for other faiths with no loss

of commitment and devoti on to our own? \

The noted scholar of ecumenism Gregory Baum, O0SA, has provided an
exemplary analysis of how religion is.both a source of prejudice and a
force for its heanng."ane points out that the Christian religion
creates community, a close fellowship of the faithful, in which the
means of salvation are available to them. Celeg%ation of the sacraments
renders it a sacred society, different from the worldly societies to which
its members also belong. The belief that there was no salvation outside

the Church led to the erection of a clearly visible dividing line -=-
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-~ a '"wall of truth" --between Christians and non-Christians.

For the church's well-being, this wall had to be stromg. It
protected the ordinary Christian, Since salvation was limited to
those inside, the wall intensified the Christian's appreciation of
the importance of belonging to the church. Christians would cr&gs the
wall and mingle with the men who lived beyond it only for the pu;pose
of making converts. The convens were usually severed from their
former associates and integrated into the Christian societfﬂ Missionary
activity preserved and even strengthened the wall of truth c‘i%a:
surrounded the church. ; |

Thus the Christian religion divided mankind into "we" and “they."
This radical distinction influenced the way Christians interpreted their
life in society, their personal associations and their political ideals,
It served as the key for an understanding of history. We hdd the
truth, they are in error. We have access to salvation, they sit in
darkness and are filled with fear. We are virtuous, understanding,
liberated, cultured; they are treacherous, fanatieal, supei-stituous,
uncivilized, This deep division between "we" and "they" inevitably
generated a semse of superiority. We are superior, they are inferior.

Dr, Thomas Szasz has analyzed the rhetoric of exclusion used by a
we-group to affirm its own superiority and to exclude the others from
their share in the goods of humanity.’ "The rhetoric of exclusion finds
rational arguments or theological reasoms to justify this self-elevation
and make it acceptable even to men possessing a sensitive comscience,

The rhetoric of exclusion which is manipulated by the leaders of society
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and endorsed and amplified by the members tries to assign an ever lower
place to outsiders., They come to be regarded as inferior from every
point of view. If this rhetoric goes on without restraint, the outsiders
are eventually looked upon as less than human and their suppression
becomes a moral ideal. In the end society will even approve of their
extermination, THey &e no longer human and hence have forfeited the
right to live. Such rhetoric of exclusion is far from uncommon in
Christian literature. In many cases it has led to disastrous political
and social consequences. History tells us of holy wars and the killing
of infidels. It is this rhetoric of exclusion that has made Christianity
a source of prejudice. Ewven today when the cruder forms of this ex-
clusion have vanished, the rhetoric temds to remain with us and to
perpetuate the inherited prejudices.

This is one pathological trend in religion. Fr. Baum points to
a second., Christianity proposes a high moral ideal to men. It ad-
vocates holiness of life. The Christian cHms to be free of the
bonds of sins, He has become a servant of justice. His community
is the holy chureh. It is this high ideal of holiness that forces the
Christian community to live up to its image of holy church. Christians
must present themselves as the holy fellowship of true believers,
without division or conflict, Christian teaching creates anm image
to which the church tends to el:l.n.; at all costs. Often this image
hinders the church'’s self-understanding. The high ideal stops
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Christians from looking at who they really are.

This tendency appears in every society. But the higher the
moral ideal, the more threatened a society is by the knowledge of the
truth and the more wvulnerable it becomes to paranoidal behavior. To
escape facing up to the evil trends existing within it, a society
will try to project them on outgroups. The outsiders become the
embodiment of unfaithfulness, superstitior, hostility and fanaticism,
Christians see in others what they do not want to admit about themselves.
Prejudice against others becomes a powerful defense against self-
knowledge. The more "“orthodox" and "holy" a religious community wants
to become, the @reater the potential for paranoidal behavor and the
creation of prejudice.

These two pathological tendencies make religion a source of pre-
judice. But Fr. Baum sees in the Christian gospel a power that heals
men from prejudice, not only from that generated by their religion but
from all prejudice created\ﬁy human society as a whole.

The Christian gospel does not divide mankind into two clearly
defined gmwups of Christians and non-Christians. The gospel does
not define a radical distinction between "we" and "they." There is
certainly a difference between Chdstians and those who do not regard
themselves as followers of Christ. Yet according to Christ's teaching,

the wonderful things God operates in Christians also are to be found
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among men who do not belong to the church. We learn, moreover, that
the opposition to good and the deafness to God's voice are attitudes
also present within the church., "Not everyone who says to me, 'Lord,
Lord', but he who does the will of my heavenly Father, shall enter the
kingdom of heaven." (Mt, 7:21). According to the teaching of Christ
men are judged not bfy their creed, but according to the attitude they
show towards their neighbor in which their credal affirmations of
faith, hope and love find visible embodiment. "Truly I say to you, as
you did it to one (;f ‘the least of these my brothers, you did it to me."
(Mt. 25:40)

This line of thought has been greatly stressed in the present age.
We have become more conscious of the universality of divine grace.
There has developed among Christians a mew awaremess of the bonds
uniting them to others, The brotherhood which is the work of God's
grace extends beyond the church to all men. The absolute loyalty
of Christians is to the mystery of divime redemption that is revealed
in Jesus Christ. This is doing the will of the Father, it is obeying
the Spirit at work in the whole human family., This loyalty transcends
the sociological reality of the chureh., A Christ an 3 entifies himself
with the institutional church only ¢:omiil:i.oualil.y;ﬂ&3 i i conditioned
by the gospel. His mission to serve the kingdom, to seek justice and
resist evil, may bring him into situations in which he must side with

men of c¢her religions or no religion against of his own church,
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Because the loyalty of Christians to any institution is conditioned
by the gospel, he is never willing to divide the human family into "we"
and "they." The gospel, moreover, rejeets the radical distinction
between "the holy" and 'the unholy.” In the teachings of Jesus the
division between just men and sinners is undercut, According to the
gospel sin has found its way into the lives of all men. To think of
oneself as just and hence not needing redemptbn is an attitude con-
trary to Christian faith. To regard ourselves as just or the church as
just is to introduce a division into menkind that gemerates illmess.

The man who calls himself just and others simmers prevents himself
from coming to self-knowledge. The "just" mamn is unprotected against
his own destructive drives, for he never sees them, He will do harm
to other people without knowing it.

The gospel calls all men to conversion. It repeatedly summons the
Christian to the acknowledgment of his destructiveness and the readiness
to turn away from these layers of his personality to the new life
that is being offered him. He is summcned to acknowledge his prejudices
and use them to discover the evil inclinations in himself which he tries
to hide. This call to conversion, therefore, is the remedy from the
paranoia which threatens men., We are called to admit who we txuly are,
not before a judge but a savior.

Rence the gospel can free men from the prejudices created by their
Christian as well as their national and cultural heritage. The gospel
warns men not to attach themselves to their own self-image. Conversion

remains a permanent dimension of human life. As men learn to look at
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themselves as they are, they al® come to acknowledge others as they
are =-- their great qualities and their openness to the Spirit, as
well as their smallness and their tendney to be closed. Such an
understanding of the gospel enables men to see reality as it is. Thus
the two pathological trends which make the Christian religion a smi,lrce
of prejudice against others are counterbalanced and sometimes overl e
through a sensitivity to the gospel message which seeks to prevent men
from dividing the world into "we" and "they"” and “the holy" and the
"unholy, *

The question arises whether a ecommunity of people can skrvive
without a wall around them and an appropriate rhetoric of exclusion,
Will such a community inevétably dissolve into a wider cultural group?
Is some @thnncentrisn} érejﬁdice}tequired for the perpetuation of a
religious society? Is it possible to retain one's particularity if
one wholeheartedly endorses the universal ity of grace?

Universality, writes Fr., Baum, does not automatically imply an
undifferentiated human community. It does not envisage the removal
of-ail distimctions. It is mot by becoming less faithful to one's
religious tradition that a man loses his prejudices and experiences
fellowship with others. On the contrary it is by becoming more Christianm,
by experiencing the unity of the Christian community and his membership
in a particular people, that a mam is able to acknowledge other people
for what they are and willing to embrace them as brothers, without
wishing to destroy their heritage and draw them into an undifferentiated
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religious melting pot. Only if particularity and universality are not
looked upon as opposites can there be any hope of eliminating pejudice.
I. We are currently experiencing a breakdown of closed societies. People
are reluctant to commit themselves uneritically to any institution or
any system, Men in our day want to embrace with love the commmity to
which they belong and the institutions which serve it, but they also
want to learn and to grow, and to participate in various ways in the
human community beyond the one to whom they are primarily committed.
Men refuse to solve their problems by seeking logical consistency with
a full~blown system or by invoking unquestioning loyalty to an institution.
If they have deep convictions, they still remain open to the new, willing
to Fest reality and to change their viewpoints and policies if need be,
This we see taking place in the churches, in the political world and
even in communist socleties.

In our time people are unwilling to belong to a single society in
a total and exclusive way. They reject a nationalism which flentifies
cultural, political, economic, linguistic and religious valued with
a single society. People want to love their own and be loyel to them,
But according to varicus levels of idantification they also desire

to be part of other communities,

A similar development can be observed in religious societies. A

a
!
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Catholic wants to be a loyal member of his church; but he does not
want to belong to his chureh in a way that would prevent him from
sharing community with Protestants. In some way he wants to belong to
them too, bear the burden with them and rejoice with them. Catholics
want to participate with Jews and with people everywhere who are con-
cerned with service and reconeiliation. Today many Christians would
shrink from belonging to any commmity so exclusively that they would
cease to be open to various forms of commmiction with others. Today
multiple loyalties do not mormally divide; they intensify ocur self-
possession, they make us more ourselves, they give us greater strength
to engage in the ministty of reconciliation and peace. ’

Moreover, writes Fr. Baum, only an "open” religious commumity can
survive in the future. In the static society characteristic of the past,
roots were necessary for men to find thelr self-identity. We belonged
to a town or a village, to a certain country, .£o:a religion., We knew
who we were, we could locate curselves in the psychological sense,
through cur roots. If we were cut off from these roots, we began to
drift, looking in vain for strength and conviction and eventually
threatened by & ation and depession. Today many of these statie
patterns have gone by the boards., We move easily from one place to
another., We Belong to several communities, we may have lived in
several countries, we may have friends and colleagues all over the world.

We often identify with movements and causes not only in our own country

but abroad.
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In contemporary society we are unable to attain self-possession by
seeking the kind 6¢ roots that were available to people in the past. If
we look for roots in a single commmnity, we will be uncertain of oursel
all of our lives. To have a sense cf belongingloiunr day we must parti-
cipate in several commmities on different levels,

If ic is true that modern man camnot find his roots in thé stable
gociety of the past, and seeks his friends in a variety of contexts, in
shifting alliances tuned to changing situations, where is his vital
center? What prevents schizophrenia? For Fr. Baum, the unity of the
personality is created by the person's orientation towards growth and
unity which, according to Christian faith, is the redemptive work of
Cod in the heart of man. Man is united by the mystery of grace that is
present in him and which, as a Christian, he acknowledges in Jesus Christ.
The roots of men are not from below, they are from above. The self-
possession of man and his freedom from prejudice are provided by the
multiple participation in several commmities which is maintained in
" a living and ereative unity by the presence of Cod to human life,

Obviously, Fr. Baum's complex analysis is not a simple formula
for the instant cure of prejudice. But it suggests certain approaches

_ L folitrteorng

that can help Christian teachers become aware of /@hortcomings in the
5 One is

textual materials they use, and

a whole-hearted acceptance of the ethnic and religiuvus diversity of the
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world, an ability to see that richness and variety as a positive good,
not as a threat to faith, For another, we must resist the temptation
to' divide the world into the holy and the umholy, the saved and the
sinners. We must realigze that the "we's" and “_they's" we encounter are
not permanent and unyielding categories, that, according to principle

we will sometimes side with our own gainst others, and sometimes side
- with others against our own.

Firkirivikiviivkiricir



1.

2.

3.

6-
7.
8.

11.

FOOTNOTES

CHAPTER 1V
William Clancy, Gistave Weigel, and Thomas 0'Dea, "Protestant-Catholic
Dialog," Catholic Mind, September-October, 1959, pp. 399-401. Quoted
in Sister Rose Thering, op, cit., p. 264. '

/
George Lindbeck, ''The Framework of Catholic-Protestant Disagreement,”
in T. Patrick Burke (ed.), The Word in History. New York: Sheed &
Wari, pp. 102-119.

o)
cf. Wlater M. Abbott, S.J. (ed,), The Documents of Vatican II.

Christianity and the Encounter of the World Religions. New York
Columbia University Press, 1963.. Also cf.. The Future of Religions.
Evanston: Harper & Row, 1966. .

Christianity and the Encounter of the World Religns, p. 97.

cf. Walter M. Abott, S.J. (ed.), The Documents of Vatican II, p. 660.

Ibid., pp. 662-663,

"The Christian Image of Islam," Paper presented to 1968 International
Conference of Christians and Jews, York University, Toronto, Canada.

Ibid. p. 3

R e L R SR b e S R lQQ"!"tﬂ..Q(JbOI—OOQ{Ci

cf. "Religion and Prejudice," paper delivered at the 1968 International
Conference of Christians and Jews, York University, Toronto, Canada.

e 0 8 1

cf, The Ecumenist, March/April, 1968. p. 134.-

Py
i
I3



-y

-l-
Chapter Five: Findings Regarding Judaism

The findings oflthe St. Touis study as they bear on Jews and
Judaism will be reported in this chapter, and some of the implications
of these findings for Christian education and Christian self-
understanding will be explored in the following chapters.

1f this seems an inordinate attention to Jewish content in a
book dealing with intergroup relations in Catholic education, it is
because problems related to attitudes towards Jews and Judaism ruan
deeper, and are more central to the Christian self-image, than
for any other group. The few instances of prejudice against racial
or ethnic groups encountered in the textbook studies seem peripheral,
requiring relatively simple correction, mainly the addition of
supplementary information. Prejudice against non-Catholic religious
groups, vhile it presents a somewhat greater problem, still seems
correctiﬁle without any serious dislocation of traditional Catholic
self~understanding, Tndeed, some of the sbuses --many of the
distorted rcferences to Protestants, for example =-- have simply
fdlen by the vayside with the growth of ecumenical consciousness
and the general educational shift from an apologetical to a kerygmatic
aoproach,.*

% GSister Thering found that textbooks employing a kerygmatic,
liturgical or historical approach tended to score more positively
than materials using an apologetical appreach.
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But Christianicy is so inextricably involved with Judaism,
both theologically and historically, and the way Catholicism views
Judaism is so profoundly related to its corporate self-image, that
some treatment in depth of the historical and theological enéounter
with Judaism is required.

There is very little to report from the literature study
with regard to Judaism, Sister Gleason did not designate the
Jevish grow as a separate category but merely relied on a general
non-Christian category for purposes of tabulation. Rut the vast
majority of visibility scores for the non-Christian groun in the
four sets she analyzed stood below thiree per cent. Hence it is
obvious students were exposed to virtually no characters clearly
identifiable as Jews, Whether this is due to the compilers or
simply reflects the literary scene from vhich the compilers had to
sglect material is open to question.

The social studies findings revealed only a minimal presence
of materials dealing with Judaisn. Jewish exposure ranked lowest
among the seven ethnic-racial groups, Vhac materials there were
proved to be generally favorable in their presentation of the Jewish
people. Yet scores for th: Jewish group, as for the other religious

groups in the social studies materials, scood considerably below

those achieved by the racial=-ethnic groups.



Chapter 5: 3

References to Judaism in social scudies units pertained
primarily to Jews of the ancient period, though there were oc-
casional allusions to manifestations of the Jeulsh spirit in
subsequent periods up to our time. The positive portrait of
ancienct Jews laid empha$is on the special mission of the Jews
and their contribution of monotheism to the world depicted as
perhaps their greatest contribution of all, The Jews are called
""a great naton'" and the "chosen people" by the textbook writers
and are pictured as courageous and faithful in the fulfillment
of their special mission. For ezample:

The Hobreus did not build a great empire, They

did not give us a calendar as the Egypiians and
Babylonians did. They did not give us coins as

the Lydians did. They did not give us an albi.abet
as the Phoenicians did., But the Hebrews gave us
something more valuable than any of these things.
They kept alive the belief in the one true God.

They were also the people from vhom the Redeemer was
born.

Catholics have a spechl obligarion to be charitable
toward the Jews because the Jewish religion was the
forerunner of the Catholic Church....Then, too, Our
Lord, Our Lady, St. Joseph, and the early disciples
and apostles were all Jews.

The Hebrews...preserved the belief in the one true
God...gave us the Bible as a religious book and as

great literature.

g\ Some of the social studies references stress the fact that although the

Jews constituted only a very small segment of the population of the

—

ancient world, they did much for civilization past and present, for

"human learning,' out of all proportion to their numbers}
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The ancient peoples made outstanding contributions
to human living and civilization.,...The Jews,
despite the smallness of their number, preserved
for us the knowledge of the supernatural destiny
which God intended for all mankind.

i ) t

. CJE&C&E&E:EEEEQQ>ThiS chapter serves as a good place to emphasize
‘ the importmce of the Hebrews in the story of
Christianity and the value of the Bible as a source
of history, a work of literature, and a religious
document....From this study /of the Bible and
History/ the students may gain a better appreciation
of the many contributions of the ancient Hebrews
to modern culture and also a background for the
modern problem of Palestine.

-+ Jews were praised in several publications as having cultural traits
that should be imitated by Christians

The Jewish people have many culture traits

which are definitely to be imitated by Christians,
for example, their regard for family harmony,

and their care for the aged and poor.

ql Other references tabulated as positive called the student's attention
to the important role of Jewish people in American life, their talents
and achievements in the professions and in industry, and their devotion

7 to duty and hard work}
<
ll.;Jf! "This section treats the place and importance
1;Yﬁ_a of the Jewish people in America and their contri=-
“J ’ bution to American life. ;
Many immigrants have suffered discrimination
due to prejudices against them not because of
their national origin, but because of their
religion....For Jews the discrimination has
" probably been intensified because of their
numbers in certain cities and because they are
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an exceptionally gifted and hardworking group,
for there are more Jewish leaders in the pro-
fessions, industry, finance and commerce than

might be expected of their toﬁﬂﬂ numbers. =
Pl
_ A resident of Philadelphia, this coflonist of g
A Jewish faith (Haym Salomon) raised three quarters
;,fj . of a million dollars for the colonial cause to
j;\ﬁh' help America win freedom.
L;/ On occasion the social studies materials also contained brief mention

-

of the cooperative work of Catholics, Protestants and Jews on basic
social problems facing American society in our time. Especially
singled out for their work were the National Conference of Christians

and Jews and the American Jewish Committee.

Al

Several references spoke of the sufferings of Jews during the Nazi
period and underscored the evil of any forms of prejudice towards
Jews in our own day.

The Jews, so the Nazis professed to believe,

were mortal enemies of Germany and all other
nations. This was a fantastically untrue

belief; yet it proved a powerful political

force because people, when they are suffering,
easily become credulous and are on the lookout for
a scapegoat,

\ Because a number of Catholics in the United States

' are anti-Jewish it is"important to stress Catholic
truth in this course. Sociologists need to have
the facts clear; in religion classes, the topic
takes on added significance.

For example, many Catholics have irrational emotions
about Jews.,..They would not have these prejudices if
they =flected upon what they were doing. Not only is
it un-Christian to have prejudices but to have pre=-
judices which lead to discrimination aganst gmw ups

is also un~-American.

éf\ Very few negative references were recorded for the Jewish groYP-
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The'following represent the general tone of the few that were dis-
covered in the materials by Sister Mudd:!

They.ZjEWET are the world's saddest people
because they turned away from Jesus,

For the Jews the basis of Justice was "an
eye for an eye'; their attitude was one of
hatred for all non-Jews, whom they lumped
together as Gentiles; and they were strict
isolationists from all non-believers.

Although the Jewish people rejected the
Redeemer when He came into their midst,

- the divine plan of God was definitely ac-
complished. ] :

After the rejectiéh of Christ and His cruci=
fixion by the Jews, their holy city was
destroyed in 70 A.D.

When the Jews refused to accept Jesus He
» let theilr enemies overcome them.

Q( To characterize the Jewish portrait in the social studies materials,

it is hélpful t® distinguish between ancient and modern settings.

In the setting of aﬁciént (pre~Christian and early Christian) timss,

both thé positive and“nega;ive references to Jews closely parallelzthe
kinds of statements fﬁﬁqdﬂiﬁ-th& religion textbooks. That is, the
negative references ceafér'éround the Jewish rejection of Christianiiy.
(It is worth noting tﬁat tﬁese were the only kinds of negative_
references to Jews in the social studies units;) The positive references

generally center around religious contributions such as monotheism and

.thenBible, or the Jewish background of Jesus, his family and early

folbwers. Whether these "positive'" statements. are positive for

Judaism, or positive only for those aspects of Judaism which became

w1
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incorporated into Christianity, is an interesting question treated
more fully below. |

_in a more modefn setting -- that is; when Jews are discussed as an
immigrant group in the United States, or as a people wﬁo have suffered
from discrimination and bigotry, the references are sympathetic and there
is_nb evidéncé of prejudicg. There is; however, the ?amiliar problem of
silence. The textbooks said nothing about'the development of contemporary
Judaism. Except for é few-referénces to the Nazi holocaust, little is
done to indicate the magnitude éf tﬁat crime, which resulted in the
déétruction of half of European Jewry. Noﬁhing at all is included
about the deveiopment of Zionism and the modern state of Israel.
Onission of this subject may very well be the result of the prev1ously-
mentioned preoccupation with native and Westem European history. Still,
given the centrallty of Israel to Jewish existence and the importance
of the Middle East in wo;lq affairs today, it is curlous_to find that
-Isfaei -= when it is.feferféd to at all -- still ﬁends to be desigﬁated_
"Palestine." S | |

It is in the religioﬁ textbooks that theISpecial problems Catholics
face in writing about Jews and Judai;m emerge most clearly. Waile
Jews are almost unrepresented in the literature materials and are
;the least visible group in the social studies units, they are the
most visible group in the religion materials for all publishers
without exception. This is hardly. an unexpected flndlng, since it is

1ea.od \.C"\"‘fv /nwdlﬂ
v1ruta11y impossible tw\—- partlcularly such aspects as revelation, the .,
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life of Jesus and the origins of the early church -- without significant
reference to Jews and Judaism,
" What are the sources of positive and negative references to Jews in
the religion textbooks? The representative excerpts provided by Sister
Thering indicate that the bulk of. the positive and neutral references
are associated with the Jewish heritage of Christianity. For examplef

Jews and Gentiles, represnting the whole
" human race, have Pald their homage to the ,
child Jesus.

Abraham, father of the people of God, yesterday
and today.

Catholics of the world regardless of their
nationality are all spiritually Semites. We

are all children of Israel. God's revelation

of himself to the Patriarchs and His promise

of gad things handed on to the children of
Israel reach down through time to us who believe,
trust in, and love the one true God and who
enjoy good and wonderful things beyond compare
as His adopted children and the Mystical Body
of His divine Son Jesus Christ.

Christ first revealed His presence on earth to
the Jews, the Chosen People of the 0ld Testament,
and indeed, to the humblest and poorest and most
‘believing among the Jews, the shepherds.,

_Newslof the birth of Jesus Christ, the Son of God,

had been brought to the Jews by angels. The Jews,

however, formed only a small part of the whole

human race living on earth at that time. °‘Gentiles,

or non-Jews, were to be saved by Jesus as well as

Jews.
While all the above were scored as positive for Jews, it is clearly
.kimplied that the Judaism which is praised culminated in Christianity;
the Jews who are esteemed are praised for their implied acceptance

of Christianity. While the textbooks acknowledge the spiritual wealth

of Judaism, they infer that these riches were totally alsorbed by
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Christianity. Judaism's value as a religion appears.to be exhausted.
Iin its contribution to the Christian heritégeo
This raises profound questions involviné Christianity's self-defini~
tion., Christianity has been described from its Beginnings as the ful-
fillment .of Judaism. It was the.ﬁgg Israel with a new covenant. It
was founded-by the ggﬁ Moses and followed the New Testament., All of

¢

these '"'news" have taditionally left 11tHe ' ;;7'
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_roém for any serious understanding of the coPtinuation.of J@daism,l
of "old" Isfael, as a dyhamic, growing religion and culture, as
relevant to the modérn world as it was to people of ancient t_imés0

The overwhelming majority of negative references concerning Jews were
concentrated around the themes qf“; (1) the Jéwish rejection of
Christianity and the consequent divine curse inflicted on this peoplej
(2) the jewish role in the Crucifixion; and (3) comménﬁs regafding the
'Phafisees. qu example, in the first category:

In spite of the countless graces given to
the chosen people, they voluntarily blinded
themselves to Christ's teaching.

Christ replied to the question in the mind of
Hls listeners as to what the owmer of the vine-

" yard will do to these wicked wine dressers. He
will destroy them, He will turn over the vine-
yard to others who will render him fruits. His
prophecy was partially fulfilled in the destruc='
tion of Jerusalem and more fully in the rejection
by God of the chosen people,

Christ then:returned to His teaching on humility

by telling. them the parable of:the great supper
and of the guests who refused to come.’ This is one
of those parables which refers to the obstinacy of
the Jews in spurning the Gospel,

Christ, by His miracles and preaching, tried to
-conquer the obstinacy of thz Jews and to biing
them to repenance., The Jews, on the contrary,

by the bad influence of itheir hypocrisy and pride,
hindered the spread of the knowledge of God among
other nations. -

VR ———— T4 e e L S ke ]t i e e e R Lo
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The Jews as a nation refused to accept
Christ, and since His time they have been
wanderers on the earth without a temple,
or a sacrifice, and without the Messias.

' The same culpable blindness which closed the
eyes of the Jewish leaders to the Scriptures,
which portrayed the Méssias as a suffering

v - Redeemer and not as a military conqueror,
also closed their eyes to Christ's resurrectlon
and its significance,

In his study of Prqtestant curfculum maﬁerials, Dr. Bernhard
Olson notes that the question of responsibility for the Crucifixion
has historical, psychological and‘theologicai dimensions. In
Protestaﬁt lessons, he observes:

the guilt for Golgotha is either particularized

or universalized, i.e,, the meaning of the event
is applied either to particular groups or to all
groups....For some, the crucifixion stands as -
their call to martyrdom. For others, who parti-
cularize it, it signifies the rejection of the
Jews and their abandonment to fate. To those

who univgrsalizé it, it points to the disobedience
of all mankind (symbolized by Jew and Gentile to=-
gether) and to the lelne mercy conferred upon all
humanity, *.- . = :

The same observation may be applied to Catholic lessons as well.
When the theological significance of the Crucifixion is universaliied,
all mankind is seen to be involved., Statements of this kind were not
Nl

W
o

infrequent in the religion materials. For example:

Why did.Christ suffer death?.,.As Christ's
were infinite, He could have redeemed the
sins of a thousand worlds by shedding one
drop of His blood; but He chose of His own
free will to suffer such excruciating tor-
ments in order to show His love for us and:
to make us realize the enormity of sin."

Did Christ suffer for all men or only for those
who will be saved? Christ died for each and
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every person who ever lived or shall live.
Why Christ suffered. That all men might be .
united in love and peace with one another, and
that all men might be united in love with God;
it was for this that Christ prayed and itwas
for this that Christ suffered and died.
The difficulty; however, was that this universal viewpoint was seldom
broﬁght to bear in discussions of the specific events which led up to
the Crucifision, Thus, the Catholic student may be informed that the

"sins of all men'" were responsible for Christ's suffering, but this

theological interpretation will remain an abstraction if it is not

_mEaningfully applied to concrete descriptions of the event. In the

representative excerpts from, the religion materials, it is Jewish
cﬁlpability for the suffering and death of Christ that is stressed,

rather than the sins of all mankind, The term, "the Jews," is

frequently used to denote the enmies of Jesus without the cérrective

~information that a 1imit¢d_pumbér of individuals, and not the entire

Jewish population of_Palespihe, is in question., This terminology
heightens the impressioﬁrbf'gnique and collective'Jewish guilt:

However, when the mob saw this, the
chief priests took up a cry that put

a curse on themselves and on the Jews
for all time: "His blood be upon us and
our children." '

There can be no doubt that the Jews did
everything they could to_discredit the
story/of the resurrection/. But the

best story they could invent was that the
disciples had stolen the body of Jesus'
from the tomb. :

The worst deed of the Jewish people, the murder of
the Messias...
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The Jews wanted to disgrace Christ by
having Him die on the Cross.

Since Pilate could not find anything wrong
with Christ, He decided to disfigure His pure
and beautiful body, so that even the blood-
thirsty Jews would back down and say that
Christ had enough.

The third negative theme in the materials concerned with Judaism

was in many ways the worst of all. Passages referring to the Pharisees

were among the most negative encountered in the textbooks, One basic

series depicted the Pharisees in such a distorted fashion that the

student would. find it wvirtually impossible to sense any human identi=-

fication with them or to believe that they acted out of human motiva-

tion!

]

'No man is less pitied than one who has deliber-

ately gouged out his own eyes. Hence, no one has
sympathy for the Pharisees because they deliber-
ately made themselves blind to the inspiring

miracles and teachings of Christ. They were not

-ignorant men; if anything, they were experts in
- the Law, If anyone should have recognized the

Messiah, they should have. The fact that they,

of all people, didn't know Christ for what He
~was, is due to their jealousy and prejudice.

..oThe'Pharisées weren't much interested in
seeing that God was honored on the Sabbath they
wanted their own laws observed.

They willfully refused to accept Christ as the
Messiah, and they neglected the duty of brother-
ly love.

...They were shocked to see racketeers selling
sheep and doves in the building....This was His
first meeting with the "Temple Gang,'" that is,
the scribes and Pharisees and Priests who used
religion to build up their own power among the

_people.

o

C o
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Some revealing insights about the manner in which the variaous

textbooks examined by Sister Thering treated the same topics emerged

from a contrast between some highly negative passages and more

corrective and moderate selections.

In the following examples, all

of the "A" statements are taken from the particular textbook series

which received the highest positive score for the Jewish groip.

Selections marked "B" appeared in several other series used in the

study.

While each set of comments treats of the same topics, it is

clear that the "A" selections tend to be some more corrective

(though still generally inadequate) than the blatant distortions of the

"B" group.

A

We can, of course, hardly blame the
crowds for not understanding Our
Lord's words, but He knew that they
could not grasp His meaning. He
even told them so., He said they
were taking His words in too mater=-
ial, too "fleshly" a sense...

So it was that many Jews in Our
Lord's time were looking forward

to the coming of a prophet who
would introduce an age of true
religion and of great closeness to
Yahweh and who would bring even the
Gentiles to worship the God of
Israel. They seem to have called

B.
The questinn of the Jews when
Christ told them the secret, "How
can this man give us His flesh to
eat? was a thoughtless one, Just
because they could not understand,
they would not believe.

The Jews rejected Christ mainly be=-
cause they expected him to found a
never-ending kingdom, as was foretold
in the prophecies. This, He really
did, but the kingdom He founded -~

the church -~ was a spiritual one, not
a temporal one such as the carnal

Jews were hoping for.
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A B

this awaited one simply the Why did the Jews commit the great sin
"prophet." Whether or not of putting God Himself to death? It
they thought He would be the was because Our Lord told them the
same person as the Davidic truth, because He preached a divine
Messiah we cannot be sure. doctrine that displeased them, and be=-

Some of them may have done so. cause He told them to give up their
Most of them, however, seem to wicked ways.

have forgotten that the ideal

prophet in Isaias (40-55) was

a suffering prophet; they did

not expect the awaited prophet

to suffer. '\J//

To love one's enemy and to for-
give injuries which one has re-
ceived were lessons hard for
the Jews to learn, as they are
hard for all of us.

Correcting the distorted picture of Judaism that has been part
of the Christian tradition for centuries and which is still reflected
in many of the passages cited above is an ecumenical imperative
that all Catholics must confront as soon as possible., Some improvements
have been made since the II Vatican Council. But the process has not
yet advanced to the same degree as the correction of the Protestant
portrait.

In the following chapters we will explore ways of confronting
the problems involved in Jewish~Christian relations insofar asthey

pertain to the field of education with the hope of improving the

_.._portrait of Judaism that will be presented to future Catholic students.

1. Oison, Faith and Prejudice, op, cit. p. 206



CHAPTER VI: CHRISTIAN EDUCATION
AND THE JEWISH PEOPLE

As previously noted, many Catholic teachers are presently in
a dilemma abouf the proper attitude towards Judaism., They are
sufficiently acquainted with the conciliar statement from Vatican
I1I to r;!l&ze that some of the textual presentations of Judaism
described in previous chapters have resulted in gross injustice
and siéiffering for Jews. Yet they are confused about what the new
approach should emphasize, and how the new attitudes of the church
are to be reconciled with the apparent hostility to Jews in the
New Testament.

This chapter will attempt to resolve some of the confusion. Not
all questions can be answered at this time. Since many of the issues
which affect the Jewish portrait in Catholic educationa} materials
involve the church’s traditional self-understanding, their ultimate
resolution must await considerable dlscussion by theologians and
scholars. In the meantime; much can be done to correct the distortions
found in Catholic textbooks, and to bring existing theological and

“a

scholarly resources to bear on the sensitive themes in ways that
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will be helpful to Catholic teachers.

I. New Attitudes Towards the Pharisees

Dr. Bernhard Olson, who directed the study of Protestant church
school materials, has detailed ways in which the portrait of the
Pharisees can be improved simply by a careful approach to the New

2]

Testament itself. - To begin with, the New Testament clearly does
not present anything like a total condemnation of the Pharisees.
Jesus cofiversed with a Pharisee and found him "“not far from the
kingdom of God." He was on sociable terms with several Pharisees
and on occasion consented to be their guest. Some Pharisees came
to his defense on certain occasions, and two Pharisees were respon-
sible for giving Jesus a decent burial. The Pharisees are in no way
implicated in the death of Jesus by any of the four gospel wr ters.
Moreover, Dr. Olson writes, even if the Pharisees are seen to
play a negative role, they are made more human by a theological
perspective that shows them ss representing all of humanity, including
ourselves. In Jesus' entanglements with the Pharisees, he was
speaking to all men. We should seek to identify ourselves with the
Phrrisees; Jesus stands in judgment on all of us. Thus the Pharisees
cannot simply be relegated to the depths of sinful humanity. It is
the very goodness of the Pharisees - for they were the best men of
their day -- which we must come to understand in order to grasp how

even the best of men stand at times in opposition to God because of

the demonic forces that influence every man, Pharisee or Christian.

)
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Such an approach to the Pharisees will significantly affedt

a teacher's presentation of such scriptural passages as the twenty-

third chapter of Matthew. Instead of degrading the Pharisees to
such an extent that the Christian student has difficulty in seeing

in them even an ounce of human sensitivity, the self-inclusion per-
spective leadé{t.o Christian selfe-criticism. Every point Jesus makes
the Pharisees, even the accusation of blindness to God's deeds, be-

against

comes a possible stricture against contemporary Christian life. The

assumption is that to see what the Pharisees were doing is to see

what it 18 we are doing and how Jesus' words can apply to us who

have to face many of the same external pressures that were incumbent

upon the Pharisees,
It is important therefore for Christian educators to realiee
that a perspective on the gospels that pits man in opposition to

Jesus results in an overall positive emphasis in the Jewish portrait

as a whole., The Jew comes to be regarded as distfnetively human,
as a person similar in nature to the Christian student who is dis-
cussing him. Both are capable of much good as well as profound
evil. The negative portrait of the Pharisees is utilized in com-
bination with a positive expression for ingroup self-criticism and
to ahhieve the goals of Christian education - self-knowledge,
repentence and faith. )

Even with this self-critical perspective, however, fpt would
still be an injustice to the Christian student to limit his undere-
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standing of the Pharisees to the New Testament. For the primary
intent of the gospels was to describe the acts and words of Jesus
in a way that the "word ofJ;:od" would be clearly manifest. Only
those incidents and explanatory materials which contributed to an
appreciation of Jewus' message and mission were preserved in the
oral tradition. Everything dse was left aside. The nature of the
Pharisaic revolution in Judaism and the deepening of religious life
it produced as well as the differences that existed within the
Pharisaic schoo 4 were clearly outside of the scope of the gospel
writers' interest. As a result, almost nothing is said about the
positive relationship which existed between some Pharisees and Jesus.
Only when Jesus' teachings are contrasted with some segment of
Pharisaic interpretation and practice, especially when they st od
in open conflict, are the Pharisees sketched in any detail. The
gospel writers make no attempt to provide non-Jews with a comprehensive
description of the Pharisees. This would have been entirely beside
the point.

We must therefore turn to extra-biblical sources for some appre-
ciation of the multi-faceted nature of Judaism in the time of Jesus,
and for an understanding of the development of Pharasaic Judaism. Such
an understanding is vital to Christian students == not only because
the widespread impression of:a monolithic Judaism in the inter-
testamental and New Testament periods is inaccurate and unfair.to

Jews, but because, without this movement which probably had its
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origins in the period of the Babylonian Exile and eventually came to
be called Pharisaism, there could have been no Christian church. The
teachings of Jesus and Paul are both deeply rooted in Pharisaic
doctrines and practices:‘és?

The Pharisees emphasized the worth of each individual person in
the sight of God in a way not previously stressed in Judaism. Pharisail
opposed the primacy of the priestly, cultic system favored by the
Sadéucees. In its place the Pharisees substituted an emphasis on the
direct relationship of each individual to God the Father. The system
of Jewish Lav was transformed fru;i:igtd legalism into a response
to a sense of God's presence in the world and a means of salvation.
Pharisaism internalized Jewish law and made it a matter of personal
conscience. The individual could know where he stood in his rela tion-
ship with God only by scrutinizing his individual deeds, for the
halakah, "the way,” had been made known to him and his veering from
the path through sin could not be hidden from God. God, on the
other hand, showed his concern for the individual as a person, never
leaving him to himself.

The centrality of the individusl in Pharisaic Judaism is nowhere
more strikingly revealed than in a passage in the Mishnah* dealing

* The Mishnah is the record of the Orsal Law (adhered to by the
Pharisees, rejected by the Sadducees), taught and interpreted in the
academies of Palestine from about the second pre-Christian century onwards.
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with the admonishment of witnesses about to testify in a trial
involving the death penalty:

You should be aware that judgments involving
property are not the same as judgments involv-
ing life. In property matters an error in
testimony can be atoned for through a money
payment, but in a matter of life and death,

his (the victim's) blood and the blood of his
descendants depend upon it, to the end of time.,...
For this reason man was created one, to teuch
you thhat anyone who destroys a single human soul
is reckoned by Scripture as having destmpyed the
entire world. And anyone who preserves a single
soul, it is as though he kept the entire world
alive....74

The dignity of the individual is further highlighted in another
passage from the same section of the Mishnah:
The greatness of the Holy One, Blessed Be He,
is attested by the fact that whereas a human
being in making ® ins from a single stamp can
only impress upon them the same likeness, the
king of kings, the Holy One, Blessed Be He,
stamps every individual with the form of the
first man, and each individual is different
from every other. For_this reasoneveryone is
obligated /bound by law/ to say, "It was on k
my account that the world was created!" #5
The oral law interpretations of the Pharisaic rabbis reshaped
the lofty injunctions of the great Jewish prophets and gave them a
concrete order and structure. Every commonplace, daily human action
could become sacred if it were seen, as the rabbis insisted it should
be viewed ‘as an act of worship. The loving deed, the mitzvah,
became more important than the Temple cult. Through the mitzvah

approach a life-style was developed which could persist and grow

1
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long after the destruction of the Temple im the first century A.D.
war with Rome. |

The Pharis@ic rabbis developed a new system of“?itualsii? One
Jewish writer has called them "rituals of interpersonal behavior." 7 €
The commeandments of the written Torah (the Pentateuch) cort ained
very specific and detailed rules covering the offering of sacrifices
and the duties of priests. But what precisely did the Torsh mean
when it said, “Honor thy father and thy mother," or "Love thy neighbor
as yourself," or "Remember that you were once slaves in the dhnd of
Egypt?" 1It was such questions that became the central focus of
rabbinic teaching and the answers made the oral law more than a
mere commentary on the written law. The Pharisees deepened and
humanized the older tradition., As the priests had centered their
attention on codifying the cultic ritual, so the rabbis in a sense
tried to codify love, loyalty, and human compassion. In so doing
they hoped to make these inescapable religious duties incumbent
upon every Jew. What the Pentateuch had stated as general propositions
the Pharisees spelled out as specific religious and moral duties.
They effectively renewed Jewish religion by translating what had been
only prophetic sentiment into a =mpersonal religion built upon “propo-
sitions-in-action," Extending hospitality to the traveler, visiting
the sick of all religilous groups, giving charity ananymously, burying
the dead, and helping to bring peace to those who lacked it: these
duties were never clearly aet forth in the Hebrew Bible although they

were generally felt in ppirit. The rabbis fashioned such duties

=d
ot
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into new comﬁandments or mitzvot, which highlighted the role of
prayer over sacrifice, and gave each pesson in Israel a priestly
function.
Though each individual person was seen in Pharisaic theology

S
the rabbis had no dedire to totally

privatize religion or to establish the individual as the moral
ultimate. Their development of the dignity of the individual within
Judaism was set within the context of the traditional belief in the
primacy of Israel the people. Without one of the two elements, person
and community, the other lost much of its meaning in the Pharisaic
perspective,

To guarantee the vitality of Israel as the people of God, as a
holy nation and a kingdom of priests, the rabbis set up a system
whereby the Hebrew Scriptures became the constitutional base for the
corporate life of the Jewish community. But while the law continued
to be regarded as of divine origin in the eyes of the rabbis, they
added to it a dynamism and an expensive quality through their notion
of the oral law. The biblical commandments were to be searched anew
in a continuing effort to find new significance for the life of the
community in its role as witness to the presence of God.

This major Pharisaic breakthrough in the approach to the Torah
prevented the petrification of the Jewish religious spirit and paved
the way for the periodic regeneration of Jewish religious attitudes
and practices. The Pharisees won a theological victory over the
Sadduq;;:ipriests who had been the rulers of the Jewish people.
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The rabbis never denied that the priests had been specially con=
secrated to administer the rituals of the Temple. But such cone
secration, the Pharisees argued, had given them no other religious
authority even though the Sadducees claimed that the Pentateuch had
been entrusted to the xppriests alone for interpretation. The
Pharisees went back to Scriptural accaunts of Sinai where Moses
gave the Law to the whole people, not to any special group. According
to the Pharisees the oral law was to be transmitted by the people
from generation to generation. The rabbis took a fixed and unyielding
tradition that had become ?med to the hands of the priests and
handed it over to the people as a whole. Those who studied and
mastered the tradition were considered qualified to teach it,
explain it, and ultimately even to amplify it. The rise of the
Pharisees thus marked a radical moment in the history of Judaism
and in the pre-history of Christianity which grow out of the Pharisaic
spirit.

The Pharisees established adult academies for higher learning as
popular institutions where lifelong study of the Torah could become
an important communal preoccupatiop? In these creative circles
brilliant students of the Torah debated their differing interpretations
of the comandments. Many different schools vied with one another
for a claim upon the people's allegance. Their arguments, debates
and conclusions have been preserved in what is called the Talmud,
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which exists in two versions, the Palestinian Talmud and the Babylonian
Talmud. An important feature of the Talmud is the inclusion of all
views, ménotfty as well as majority. Even when the majority felt
that the minority was clearly in emor, the minority position was
still recorded. This was more than simple respect for the power of
human reason or more intellectual honesty on the part of the rabbis.
This attitude of openness formed the very cornerstone for future
growth, maturation and renewal of the collective Jewish spirit.
For if a minority group of Pharisees could reshape a tradition long
locked in thd dormant and authoritative arms of the priestly class,
there might come a time in the future when yet another minority
would need to be heard and followed. (In similar vein, dissenting
opinicns of our Supreme Court judges have become, on later occasiong
the law of the land.) 2%It was this special genius of rabbinic
Judaism that molded and kept the Jews as one people throughout the
world in spite of diverse and sometimes even contradictory interpretations
of various graups and schools.

The rabbis taught that Israel had been called into existence for
the sake of the Torah. But they made it quite clear that the Torah
could live only through the pdeple. The rabbis helped the community
of Israel survive its national destruction at the hands of the Romans
through their emphasis on service to the world. But it was always
service thmugh membership in a distinctive people. The rabbis
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realized that if the Jewish people ceased to exi.st; the Torah would
disgp pear from the faee of the earth, Jewish spiritual life demanded
a commmity to support, strengthen and enhance it. Because the
Torak was a gift o the whole people, and since all shared equally
in the responsibility to witness to it and hand it down to others, the
collective life and destiny came tb possess in Pharisaic Judaism a
sacredialling and significance of its own. The whole people assumed
in Pharisaic theology the role occupied by the Church in Christian
thought. The whole people shared an irremocable, divine vocation as
a people. It is for this reason that Talmudic legislation extends
far beyond the strictly theological frontiers to all aspects of
corporate existence == social, economic and interpersonal.

The full "véctory" of Pharisaism took place in the year 70 A.D.
when Jerusalem fell to the Romans. The day of the Temple and the
priesthood was over in Judaism. The rabbi now became the authorit&adte
and unchallenged heir of both the prophetic and the priestly legacies.
The synagogue likewise came into full prominence at this time as a
radicl religious center substituting prayer for sacrifice and making
biblical study and interpretation into an act of worship.

Rabbinic Judaism did not consciously create the synagogue, but it
did shape and adapt it as a vehicle of ethical universalism and its
faith in the religious vocation of t;ze Jewish people as the community

of Israel. From its very inception the notion of the synagogue was
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rooted in the congregation rather than in a sacred place, a votiwe
shrine, or a pretentious public building. Even when Jews returned to
Palestine after the Exile and constructed the Second Temple, they re~-
tained a strong attachment to the synagogal form of religious expression.
In spite of the presence of the new Temple, popular religious emphasis
began to shift, even though only imperceptibly at first, from the
sacramental office of the priests to the people themselves and from
the holy place of worship to the worshippers. It was this spirit
that no doubt motivated Jesus' attack on the momey changers at the
Temple. In the eyes of the Pharisees the whole people were the
holy congregation, a theme that reappears in the first epistle of
Peter,

The synagogal conception of the Pharisees appears in microcosmic
form in what is called the edah, which the rabbis sanctioned as a
formal feligious congregation consisting of ten or more males.
Wherever Jews assembled, whether in private homes, at the city gates
or in the fields, they could form a congregation. More and more
the edah notion came to dominate and invigorate Jewish thought. As
a perential reminder of the supreme sanctity of the Temple, the
synagogue prayers were orientated towards Mount Zion in Jerusalem,

The rabbis even specifically prayed for the rebuilding of the Temple.
But, in effect, the synagogue transcended the Temple in the lives of the
people because it became more than a "house of God." It was, more
importantly, the "house of the people of God." The synagogue

also took on functions outside of the realm af atristr nraver, CQinms

r |
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the rabbis -looked upon the study of the Torah as an act of worship,
the synagogue became under their influence a house of study as well.
The reading and teaching of Scripture assumed a central and dedsive
role in Jewish public worhhip. Lectures and homilies given by
recognized scholars became a regular imstructional method which was
built into the fabric of the service. But this was something more
than a2 mere pedagogical device. Behind it lay the rabbinic conviction
that worship must be linked to ethical service. Prayer that did not
have a moral foundation would fall short of fulfilling tle biblical
injunctions. Learning to do God's will required constant study of
the Torah, especially of the prophets, as well as of recent rabbinic
interpretation.

The synagogue scon became a8 place of communal assembly.  Courts
of law met in its rooms, took testimony, administered oaths, and made
judgments. Strangers to the cormunity were welcomed into its hostel,
the poor were given alms there, and community funds were administered
by its councils. These broad communal and humanitarian functions were
eventually so well integrated with the religious and educational pro-
grammsthat the synagogue became the supreme center-of Jewis?rlife.

The development of the Pharisees and the synagogal approach to
Jewish religious life which we have just sketched is a far cry from
the negative picture presented in the New Testament and traditional
Christian catechesis. Through some knowledge of Jewish life in the

intertestamental and post-biblical periods Christians can counter



Chapter VI: 14
the distortions inherent in an apologetical approach. Knowledge of
the spirit and attitudes of Pharisaic Judaism is important for Chris-
tians because all of the major branches within present-day Judaism
in America owe their origin to Pharisaism, in spite of their
particular differences. Pharisaism, with its stress on the people of
Israel, also makes possible the modern phenomenon of the so-called
secular Jew who does not belong to any of the established Jewish
denominations but still considers himself very much a part of the
canmunity of Israel. )

The New Testament describes several hostile encounters between
Jesus and the Pharisees. They seem on several occasions to be
bitter enemies of Jesus. Is this picture a pure fabrication of the
gospel writers? If not, what is the genesis of Jesus' disputes
with the Pharisees?

Very likely some of the sharp denunciations of the Pharisees -
are the result of hostility between church and the synagogue subsequent
to the death of Jesus, Fr, Bruce Vawter, for example, insists that
the polemic which the gospels wage against the Pharisees certainly
cannot be separated from early Christian apologetics directed against
the Jews.’ 1 Though, as we‘ah&ll see below, the conflicts between Jesus
and "the Pharisees" are rooted in actual disputes within first-
century Palestinian Jewry about the meaning of the Law, they have
been cerstressed and ai.mf‘glified by the gospel writers. As the early
Christian community developed a growing awareness of its sepliara:ion from

Judaism, it lost interest in making distinctions among the various
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groups within Judaism and began to speak o£“3e=s as such as its
opponent. This process reaches its climax in the gospel of John.

Another probable cause of the negative portrayal of the Pharisees
in the New Testament 1s to be found in Pharisaism itself. Pharisaism
was a movement more than a rigidly defined organization. ' It had
room for diversity of thought within its general orientation. Inter-
Pharisaic disputes apparently reached a high degree of tension in
some cases. The Mishnah itself, which records the opinions of
the Pharisaic rabbis, contains some passages which are as critical
of Pharisees as anything found in the New Testament. Obviously
these passages, coming from rabbis, are not meant as a blinket
accusation againsF Pharisaism but against certain of its purported
adherents.

The opposition and hostility within Pharisaism seems basicdly
to have Heveloped between two groups. This is the view at least
of the noted Israeli scholar David Flusser. g‘He describes the
emergence of a group among the Pharisees, the "Love" Pharisees he
calls them, who brought the charge agéinst the “Veteran" Pharisees
that they were sdrving God merely out of a dread of punishment and
retribution rather than unconditional love. Jesus in his cwn teachings
seems to have clearly sided with ¢t group of "Love" Pharisees.
The point to be made, therefore, is ;hat the New Testament's hostility
to Pharisaism very likely is a hostility to a cdrtain interpretation
of Pharisaism which was being incres singly rejected and supplanted

within the Jewish communitv at the time of Jesus rather than to
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Pharisaism as such. It should likewise be kept in mind ﬁhat Jesus
never encountered all of the Pharisees in his lifetime, but only a
very small minority.

The internal divisions and consequent criticism that existed
within Phadsaism at the time of Jesus should come as no great surprise
to Christins. There are many works by Christian authors which bitterly
castigate other Christians. And such criticism need not always be
spoken in a vindictive spirit, but out of deep love for a movement .
which its ine-group critics believe is not living up to its full
potential. This was the certainly the spirit in which the great
prophets made their judgments and accusations against the people of
Israel.

A cogent explanation of the New Testament disputes between
Jesus and the Pharisees is offered by the historian-theologian,

James Parkes. He contends that the real key to their relationship i

lies not in the wholesale condemnations of the gospel of Matthew but

e ameN—e  me m o =
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in the simple narrative of Mark. Like-the-natieneliste-wlose-philesophy-

Eﬁ%ﬁ;déiéppiéibi;Ji;é_Enlike the Sadducees and the Essenes, both

Jesus and the Pharisees showed equal concern for the whole Jewish
people. Jesus joined with the Pharisees in rejecting the drive of -
the Hellenist"ewa towards complete assimilation into the Hellenistie
Boclety. Jesus said he had come to fulfill the Torah, not destroy

it through assimilation, It was precisely because their concerns

vere identical with those of Jesus that the Pharisees eventually

developed a keen interest in Jesu . They were puzzled by what they

- °
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saw and heard, but Mark’s accaunt reveals no great hostility. But
the Pharisees gradually began to look upon Jesus' independence of
judgmmat as a danger in the confused socilo-political situation
of the time. The Pharisees were concerned with the absorption of
Judaism by Hellenism and they insisted on a measure of separation
by "building a fence around the Torah."” They saw separation as the
only guarantee of the survival of Israel's communal witness. Jesus,
on the other hand, showed he was prepared to ignore the fence about
the Sabbath (its basic observance was mever at issue) and to justtfy
his action with the generalization that the Sabbath was made for
man and not man for the Sabbath. He did this to stress the need for
personal submission to the Toralk. The generalization itself is
in line with Pharisaic principles.* But this type of independence
was judged by them as- too dangerous for the time, The popularity
of Jesus increased the threat to national loyalty to Torah which the
provisions for strict Sabbath observance were intended to aid and
insure. The Pharisees, says Parkes, had no choice but to oppose
Jesus and to seek to undermine his influeuce.‘;-(mt they never

* "Scripture says, ‘The Sabbath is holy for you (Exod. 31:14).’
This means it is given to you (man) not you to the Sabbath." Talmud:
Yoma 85b)
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sought to kill him and none of the gospel accounts make any mention
whatgsoever of the Pharisees in their descriptions of the suffering
and death of Jesus. It is essential to understand that the Pharisees
could no more have simply accepted Jesus' teaching than he could have
given in to them. His healing of a diseased hand on the Sabbath was
in itself not a crucial issue, but it was done deliberately by Jesus, ?
alels
according to Parkes, "as an assertion of the primacy of each man as person.”
Yet Parkes insists that Jesus never attempted, as far as we know,

to bridge the gap between his am vision and the legitimate Pharisaic
concern for the preservation of the community:

Within the divinely chosen community he

proclaimed the divine concern with each

man as person. It is for men to hold the

two in a continously destroyed and contin-

uoisly recreated balance, Jesus did not

attempt to resolve the tension for us.

He chalwed only to recognize that it

existed~ = /2

After the encounter with the Pharisees over the observance of the

Sabbath Iaws/ Mark continues to present Jesus teaching and healing
with occasional arguments with the Pharisees and others. But from
the beginning of his journey to the region of Caesarea Philippi,
Parkes says the main thrust of Jesus' mission in Mark has changed.
His own destiny and its continuing effect upon his followers moves
into the center of the picture. And it is this “continuing effect™
which became the raison d’etre of the Christian church. For, through

his disciples, it was to be communicated to the entire wor1d /14
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According to Parkes, the tension between Jesus and the Pharisees
was a creative one, reflecting tike dual inheritance of humanity, the
tension between person and community. There was no inherent need
for a complete separation to occur. There was room within Pharisaic
Judaism for varied opinion as the differing schools, such as those
of Hillel and Shammal, clearly testify.* And for s time after the
death of Jesus, the disciples still considered themselves a Jewish sect, foz
in the Book of Acts werfind some of them continuing to go to synagogue.
Yet Christianity's new temwhings could be absorbed into the Jewish
fr%k only wlth, great difficulty. Unity was not totally impossible,
but Wﬁﬁﬁis@ in retrospect. The tragedy of the split
has been the reduction of creative temsion into stark opposition, a
situation from which neither community has benefited. |

The complete separation of the two communities has also permitted
Christians to frequently identify themselves solely with the "heroes" of
the New Testament narratgve and to see the Jews solely as the "villains."
Carrded over into a contempoary context this may too easily make an
individual Christian feel that he is automatically superior to any

Jew regardless of the depth of their personal religious commitments.
And even in those cases when Christian textbooks have stressed that

"The words of both schools are the words of the living God, but the law
follows the ruling of the School of Hillel because the Hillelites were
gentle and modest, and studied both their own opinions and the opinions
of the other school, and humbly mentioned the words of the other school
before theirs." (Talmud: Erubin, 13b)
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all people are responsible through their sins for the death of Christ,
as was the case in some of the passages cited in previous chapters,CBhidstés
identification with Jews is restricted solely to thénegative role of
“sinner" and not viewed in any positive context. |

II. New Attitudes Towards the Crucifixion and
Death of Jesus

The second major problem area in Christian~Jewish relations re-
vealed in the textbook analyses was the bddme frequently placed upon
the Jewish people as a whole for the death of Jesus. Historians have
found that the doctrine of deicide was never officially proclaimed
by a Church Council or by a papal decree. Yet ig& was widespread
among the Christian masses since the time of the early Church and
church authorities rarely took any steps to curb its influence. This
charge has led to a history of bitter persecution of Jews by Christians.
Most of this terrible history does not appear in textbooks dealing with
the history of the Church. Thus, most Catholics are simply uninformed
about the long tradition of Christian anti-Semitism, while most Jews
are well aware of it. While the accusation has on the whole disgp peared
from Catholic teaching its past effects ought to be made known to
students in the course of their history and religion studies in order to
set Christian-Jewish relations in their proper perspective?lﬁgm

Vatican Council II, in its statement on non-Christian religions,
rejected the accusatin of deicide againél; the Jews and the consequent
charge of the punishment of perpetual wandering found in popular

Christianity and still present in some of the materials examined in
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the St. Louis University studies:

True, the Jewigh authorities and those who followed
their load pressed for the death of Christ; still,

what happened in His passion camnot be charged

against allthe Jews, without distinction, then

alive, nor against the Jews of today. Although

the Church is the new people of God, the Jews

should not be presented as rejectd or accursed by

God, as if this followed from the Holy Scriptures.

All should see to it, then, that in catochetical

work or in the preaching of the word of God they

do not teach anything that does not conform to

the truth of the Gospel and the spirit of Christ....
Besides, as the Church has always held and holds

now, Christ underwent His passion and death freely,
because of the sins of men and out of infinite love,

in order that all may reach salvation. It is, there-
fore, the burden of the Church's preaching to proclaim
the cross of Christ as the sign of God's all-embracing /3
love and as the fountain from which every gmce flows. X6

The conciliar statement on the Jews ‘cll‘hes not deal im detail
with the events leading up to Jesus' death., Modern historians and
Scripture scholars have concluded with considerable foundation that
Jesus' death was the result of collaboration between the Roman
governor and a handful of Jewish leadersvho ruled occupied Palestine
for the imperisl government. These Jewish leaders are denounced with
great vehemence in Jewish literature itself ft;r the injustices they
perpetuated against their own people for the sake of personal gain.
The Pharisaic revolution was, in part, directed against these leaders.
The conciliar statement also £ails to come to grips with the impression
left by many passages in the New Testsment that the Jews aee collectively
responsible for the death of Jesus. This is especially true of the use
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of the term "Jews" in the gospel of John. In working with Catholic
teachers I have found a great deal of confusion on this point. They
are aware of the conciliar statement, but are uncdrtain how this
statenent relates to the accounts of Jesus' death recorded in the
gospel narratives. It is imperative t:herefor-; that in presenting
materials about the crucifixion and death of Jewids teachers make use
of the Vatican statement plus recent scholarly findings that provide
an appropriate setting for understanding the New Testament aecounts.ﬁ/ ?'
Certain critical passages in particular require background explanations.
For example, in the gospel of John:

John 18:14 It was Caiaphastho had suggested to

the Jews, "It is better for one man to die for

the people.”

This passage no doubt expresses apprehension on the part of
Caiaphas that the Romans might suspect Jesus was planning a revolt
against Rome. The situation in Jerusalen}ms very tense at this
time, especially with the added crowds, who were present for the
Passover celebration. Pilate's presence in Jerusalem was already
a sign that the imperial authorities were somewhat displeased with
the manner in which the high priests and their priestly associates
were administering Jewish affairs. The Romans were very intent on
preserving order at almost any cost in their colonies. They could
taerate ideological differences as long as these did not affect A
the social order. Igf‘:’he Romans thought that Jesus might incite a
group of Jews to mbélli.on, they might retaliate by imposing even
harsher conditions upon the Jewish community. In this process Annas

t
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and Caiaphas and the small ruling Jewish elite would undoubtedly
bﬁ removed and very likely be punished. So they were quite willing
to sacrifice Jesus to safeguard their own favored position.

John 18:31 Pilate said, '‘Take him yourselves,

and try him by your own law." The Jews answered,

""We are not allowed to put a man to death,”

This passage is only one example of the attempt by the Jewish

political leadership to make clear to the Romans that Jesus was
guilty of political subversion. The charge they made against him was that
he had proclaimed himself "Ring of the Jews," tBat he had challenged
Rome's political authority in Palestine. With such a charge they
were correct in insisting, in answer to Pilate, that they could nof
try Jesus. For under the colonial arrangsment with Rome, the
Jewish authorities could try and punish only religious vidations,
not political cases. It is quite possible that the high priests did not
want to accept Pilate's subsequent offer to try Jesus for a religious
offense because they feared Pilate was playing politics with them.
If they accepted his offer, they might very well be accused of commiting
a man on a political charge, something they had no legal righi to do.
On the other hand, if they were to aaquit Jesus, they might be accused
of releasing a political offender against the Romans. In spite of
the fact that Pilate comes out rather clean in the New Testament
accounts, we know from ancieant writers such as Josephus and Philo
that he was a cruel tyrant easily capable of such a plot. Nowhere
in the New Testament accmounts do we have a clear cut sentence handed

down upon Jewsm by the Jewish leaders. His official condemnation to

-
- Sy
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death comes from Pilate.
John 18:40 At this they shouted: "Not this
man,” they said, "but Barabbas."” Barabbas
was a brigand.

The size of the “crowd" which chose the release of Barabbas
rather than Jesus must not be exaggerated. There is no question
here of any mass outpouring of the Jerusalem population. It may
be, though this is far from certain, that the people who called
for Barabbas' release weee Zealots or members of the soeealled
Fourth Philosophy. These people advocated the vidident overthrow
of Roman rule. Some of them were perhaps disillusioned with
Jesus, having believed at one time that he might develpp into one
of their leaders. We do know that at least one of the apostles,
Simon, had Zealot connections. It is possible that Judas also
may have had Zealot leanings. Barabbas was not a “"robber® in the
ordinarysense of the term. The word used to deseribe him in the
Greek text referred to political prisoners from the group who ad-
vocated violent action against the Roman govermment. So the
Zealots, disillusioned with Jesus, may simply have taken the opportunity
to have one of their own released from prison.

John 19:7 #e have a law," the Jews replied,
"and according to that law he ought to die, be-
cause he has claimed to be the son of God."

The first impression one receives in reading this passage is
that Jesus is being accused of theological heresy. What "law"

this passage refers to, however, remains somewhat of a mystery. It

very likely refers to Roman law, to which the Jewish leadership is
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trying to demonstrate its full allegiance, rather than to any
Jewish religious law., Scholars have been unable to find any
religious law, either in the Scriptures or in the Talmud, that
prescribed capital punishment for a person who claimed to be the
“'son of God." The term at that time simply é;id not carry the
same type of theological meaning it came to have in later Christianity.
“"Son of God" was a common expression among Jews who followed & type
of apocalyptic theology. In the book of Enoch the term is frequent.
As used in this passage, the term "Son of God" must have appeared
to constitute some form of challenge to Roman authority over the
Jews rather than to imply theological heresy.

John 19:15 "Here is your king," Pilate

said to the Jews. 'Take him away, take

him away:!" they said. The chief priests

answered, '"We have no king except Caesar."

So in the end Pilate handed him over to

be crucified. ’

It is important to note in this passage how the kingship charge
is crucial in the final decision by Pilate to crucify Jesus and how
the chief priests wish to avoid any impression that tﬁey have ac-
cepted Jesus as their king. And the punié?ment that is ordered --
crucifixion -- indicates a political, not a religious, sentence
inflicted by the state rather than the Jewish leadership. The
Jewish authorities could only put people to death on adreligious
charge., And in such cases the punishment was stoning, as we see
in the case of Stephen in the Book of Acts, Crucifixion was a

Roman, not a Jewish, form of punishment. The charge of kingship
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against Jesus is something found only in the passion narratives and
is never brought up in any of his disputes with the Pharisees. All
this goes to prove that, however some Jews may have disagreed with
Jesus theologically, it was not because of his theological views
as such that he was put to death. It was only insofar as his
preaching on love and justice constituted a threat to the intolerant
Jewish clique running Jerusalem foéthe Romans, and indirectly to the
preservation of order in the city, fhat the authorities decided he
mustbe put to death. It is the perogative of later Christian
theology to speculate on the meaning of Jesus' death for the
salvation of men. But such reflections cannot be separated from
everything Jesus taught and did during his lifetime, nor can it
imply that the Jewish people as a whole put Jesus to death because
they disagreed with him on religious grounds. His crucifixion and
death as suchwas a political act on the part of Rome and the
Jewish priestly elite. It was not only Jesus who suffered at the
hands of this Roman-Jewish collaboration. The Jewdhh religio-
political establishment was being challenged by both the Pharisees
and the Zealots, each in their own way trying to bring it down
because of the hardships it was imposing upon thE‘ngish people.
A Jewish historian, Ellis Rivkin, describes the situation in the

following way:
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v The question of "Who cmuciffied Jesus?" should
therefore be replaced by the question, "What
crucified Jesus?" What crucified Jesus was
the destruction of human rights, Roman imper-
ialism, selfish collaboration. What crucified
Jesuswas a type of regime which, throughout
history, is forever crucifying those who would
bring human freedom, insight, or a new way of
looking at man's relationship to man., Domination,
tyranny, dictatorship, power and disregard for
the l1life of others were what crucified Jesus.

If there were among them-Jews who abetted such

a regime, then they too shared the responsibility.
The mass of Jews, however, who were so bitterly
suffering under Roman domination that they were
to revolt in but a few years against its tyranny,
can hardly be said to have crucified Jesus. In
the crucifixion, their own plight of helplessness,
humiliation and subjection was clearly written

on the cross itself. By nailing to the cross

one who claimed to be the Messiah to free human
beings, Rome and its collaborators indicated ff:
their attitude toward human freedom." 5759

John 19:21-22 So the Jewish chief priests sald
to Pilate, "You should not write 'king of the
Jews,' but 'this man said: I am kin§ of the
Jews.'" Pilate answered, "What I have written,
I have written."

The final charge against Jesus is clear in the placard placed
at the top of the cross. He was condemned for political sef@®tion. The
chief priests tried to get Pilate to change the phrasing for fear that
Pilate might use it as a weapon to punish tizem and the Jewish populace
on the charge of failing in their full loyalty to Caesar.

John 19:25 When the soldiers had finished
crucifying Jesus they took his clothing and

divided it into four shares, one for each
SOIdierc
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In this passage we have further confirmation of the view that
Jesus was put to death as a political offender. The property of those
executed on a8 religious charge was given by law to their families. But
anyone put to death for political reasons forfeited his property to the
state. Though not mentioned in John's gospel, the so-called "thieves"
crucified with Jesus were in fact political prisoners and not simply
"robbers." Jesus was executed at a site where polid cal prisoners
were being put to death by Rome with regular frequency.

Finally, a word should be said about the blanket use of the
term "Jews" in the fourth gospel. John wrote this gospel for an Hellemistic
audience when the hostility between the church and the synagogue was
already a major problem. This gospel, and the other gospels as well,
has a certain polemical quality. But added to this is the fact that John's
non-Jewish readers simply had no idea of the various groups within Judaism
at the time of Jesus. So John simplifies matters and refers to the
enemies of Jesus as ''the Jews." 1In so doing he left the tragic impression
that it was the Jews as such who opposed Jesus when, in fact, the masses
of the Jewish people shared a common enemy with Jesus as the quotation
frap Dr. Rivkin cited above clearly illustrates And as we have seen in
the examination of Catholic instructional materials, John's blanket use
of the term "Jews" has been unfortunately repeated by most of the textbook

authors.

e
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To conclude this section, modern biblical scholarship has shown
quite convincingly that the death of Jesus was not applot engineered by
the general Jewish populace. As Fr. Bruce Vawter has insisted,ﬁgﬁ/
""there seems to be no doubt that Jewish responsibility has been heightened
at the expense of the Roman....In patticular, the governor Pontius Pilate
as portrayed in the Gospels appears to be credited with a greater
degree of disinterested justice in his makeup than other historical sources
concerning him would cause us to suspect., Paradoxically, the gospel of
Johdlwhich has caused some of the gretest obstacles to Jewish-Christian
undepstanding because of its blanket use of the term "the Jews" most
clearly places direct blame on Pilate and Rome for Jesus' death. John
alone of the evangelists speaks of Roman intervention from the very
beginning of the Passion story with Jesus' arrest (cf. John 18, 3). But
Fr. Vawter also goes on tosay that a factual history of the trial and
death of Jesus has to be reconstructed rather than read from the gospels.
That is what we have tried to do in this chapter. A great deal of vital
background material is missing from the gospel narratives as they now
stand, It must be supplied thmugh auxiliary readings and commentaries.
This situation also makes it almost impossible for even the very best of
passion plays to entirely avoid a travesty of the gospel story. We canot
obtain a fully accurate picture of the trial and death of Jesus from
raeading the gospels alone. This is the clear conclusion of the vast
majorl ty of modern biblical scholars, It must also become a central guide=-

line for the teacher in the presentation of the crucifixion story in the
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classroom.

III. New Attitutles Towards the
Two Covenants

The relationship between the 0ld and New Testaments is the
third of the major distortions of Judaism uncovered by the St. Louis
studies. Purther elaboration of the exact nature of this relationship
still awaits the work of contemporary theologians. But while—e—eciie=-
3 'm!enough study has

been done on the subject to eliminate many of the stereotypes that have

been commonplace in Catholic education.
The conciliar statement on the Jews from II Vatican, though
: Sar~frem’ éé‘t‘i.s-f'actory in this regard, makes significant inroads against
the stereotypes which have pictured post-biblical Judaism as a fossilized
religion having no real meaning or value after the coming of Jesu,? and/*‘u
have often contrasted the Old Testament as a book of strict justice and
legalism with the New Testament as a book marked by love and freedom:

The Church, therefore, camnot forget that
she received the revelation of the 0ld
Testament through the people with whom God
in His enexpressible mercy concluded the
Ancient Covenant,. Nor can she forget that
she draws sustenance from the mot of that
well-cultivated olive tree onto which have
been grafted the wild shoots, the Gentiles,
making both one in Himself. The Church
keeps ever in mind the wrods of the Apostle
about his kinsmen: "Theirs is the sonship
and the glory and the covenants and the
law and the worship and the promises; to the
flesh." (Rom. 9:4«5)....God holds the Jews
most dear for the sake of their Fathers; He

>
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does not repent of the gifts He makes or of
the calls He issues -- such is the witness
of the Apostle. In company with the Prophets
and the same Apostie, the Church awaits that
day, known to God alone, on which all peoples
will address the lLord in a single voice and
Ygerve Him shoulder to shoulder! (Soph. 3:9)*0F’/¢7

While this statement does not do full justice to the particular,
continuing contribution of Judaism to mankind, it tempers in a
significant way previous Catholic attitudes, We need to analyze more
fully, however, the impression often left in Christian instruction
that lové}a unique to the New Testament, and to offer some indication
of how thfe relationship between Judaism and Christianity may be
understood today.

The lovee~justice dichotomy which Christians have relied upon with
great frequency to contrast their faith with Judaism has not wholly
dispppeared from the present scene. It can appear in very sultie ways.
There 1s, for example, a song currently in wide use in folk Masses
which speaks of Jesus having given us "a new command, that we should
love our fellow man." The implication is that the primacy of ‘love was
first preié;ibed by Jesus rather than inherited fromhis Jewish background.
His great commandment of love (Mt. 22: 34-40) is taken right ouf of
Yahwek's instruction to Moses in the book of Leviticus (Chapter 19) and
the same spirit is found in such books as Genesis, Exodus, Deuteronomy,
the Psalms, and the Prophets. And the coqpigte expression of this love
found in Jesus' deeds and preaching (éspgeially in the beautitudes of

the Sermon on the Mount) are an expression of the ethos that Pervaded

¥
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and incorporate the challenges of the Prophets into the structures
of Jewish life. Rabbi Hillel's question, "If I am only for myself
what do I samount to?," is a spirit shared by both Jesus and Paul
with rabbinic Judaism. Knowledge of the Old Testament (better called
the Hebrew Bible) and of the lm:ex:'testmntal period is essential
if the New Testament i3 to be und:rstood in all its richness. Many
of the attftuudes and teachings af Jesus cannot be fully appreciated
without a knowledge of the Jewish teachings upon which they rely.
Judaism is the very foundation of the New Testament, But the full
import of this foundation frequently will not come thxugh if a person
confines his study only to the New Testament., The New Testament has
not simply absorbed all that was godd and relevant in the Hebrew Bible.
It presumed immersion in the Hebrew Bible and integt;stmental Judaism
on the part of the reader as the background for its message. The
Hebrew Bible remains a living document for contemporary Christians,
one that is vital for their own self-understanding. Nor most the
impregsion be left that only biblical Judaism is of interest to Christians.
Just as the fundamental Christians attitudes found in the New Testament
have taken on varied forms and pplications in the history of the church,
8o too have Jewish tradtions continued to grow and develop into our own
time, It is important to know how contemporary Jews give expression
to their traditions today, for Christians also share in those traditionms.

An understanding of the two covenants of Sinal and Calvary may

well be the crucial question in Jewish-Christian relations today.

%
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The outright distortions of Judaism in the past in Christian education
can be conected by a study of history. But what about the overriding
impression in the New Testament that Christianity has totally auperieded
Judaism? It is the New Israel; it has a New Covenant and a New Moses.
What then remains the role of Judaism in the New Age? 1Is it nothing
more than an old wine sack? Has the Sinaitic covenant been replaced?
Most Christian scholars have assumed so, but there are some who disagree.
Among these is James Parkes, who argues that both covenants are necessary,
because each speaks to man in a different aspect of his being: Calvary
to man as individual, ignoring natural boundaries, Sinai to man as social
being, existing in a natural community.

Parkes attempts to delineate the essentials of both covenants.
The truths which make what he galls the Sinaitic revelation revolve
around five crucial areasf?fﬂ’The first is the acceptance of a life
which looks outward to the world because it looks inward to God. The
declaration of the first commandment is the ultimate sanction on which
are built the relations between men. But this life, and here lies the
second point, is viewed as a unity. There is no divigﬁﬁn between the
secular and the religious. MNan, even as a sinner, stil} lives in the
city of God, for there is no other place in which he &Pgld live.
Thirdly, human life means life in community. It is iqﬁgqmmunity that
men fuffill the will of God, not by the constant repdiéi;;'of noble
principles, but by the framing of just laws, honestly and courageously

R
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.+:The revelation of Sinal was the perfect channel of
the power which flows from the one God to men as members

of the natural communities. Today we call them states,
or local govermments. Judaism is not a churcﬁéeit is essent~

ially a religion of a total natural community.<%;;
The fourth emphasis in the Simaitic revelation is the insistence
that there is no viable law for man or society except the law of God.
It is at this point, Parkes claims, that we see the fundamental need
for the doctrine of growth and interpretation that later caused the
schism between the Pharisees and the Sadducees. Finally, Sinai
shows that there falls on each generati on the responsibility for inter-
preting the will of Cod for its own time. No generation can simply
rely on the interpretation of its predecessors, even on the written
Torah, for God speaks directly to it against the background of its
special needs and poblems., Here lie the roots of the whole Talmudic
system,
=
The revelation that was Calvary® “adds a new dimension to Sinai.

But this addition is complementary, not contradictory, to the first
revelation. The teachings of Jesus could not have been given in any
other enviromment than that of the Jewish community. Jewish society
and its values are so completely presupposed in everything Jesus
said and did that no direct references to them were required on his
part. What he had to say about God and man would have been understood

nowhere except in a Jewish context., @Glvar concerns the sphere of

the individual while Sinai centers around the community:



Chapter VI: 35

That highest purpose of God which Sinai reveals

to men in comuni.t:y} ary reveals to man as

an end in himself. “ The difference between the

two events, both of which are incarnations of

God, expressions of the infinite in the fimnite,

of the eternal in the world of space and time,

lies in the fact that the first could not reach

fulfillment by only a brief demonstration of a

divine community in action. The second, on the

other land, could not attain fulfillment except

by a life ltvedﬁgder human condit fons from

birth to death b

The revelation of Calvary did not replace Sinai, nor could Sinai

simply absorb it and remain unchanged. In the life and teachings of
Jesus the earlier revelation and the new redelation stand together
in creative tension with one another. In the Christian cmceﬂ with
man as person, nothing is taken away from the power or meaning of the
working out in history of the revelation of Sinai. Sinai did not
mark the beginning of human concern with the moral problems of men in
society. Behind Sinal were centuries of experience which were both
human discoveries and divine revelations. What occurred at Sinal was
the full development of 2 long and slow growth in man's understanding
of community, even though it took centuries to realize the full,&xtent
of Sinal and it remaind difficult to define the complete meaning of
that revelation today. In the same manner, the stress on the individual
that had been growing in Judaism, since the exile, increased no doubt
by Hellenistic contacts (empechally at Alexandria), attained its full
development with Calvafy and has been subject to interpretation ever

since:
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The divine plan for human soclety is given its
full meaning when the divine plan for man as
person is revealed within it. 1In Jesus the
ultimate unity is not destroyed; Paul still
struggles to maintain it; but in the complex
setting of first century life the two halves
broke apart, and the beginning of the second
century witnessed two religions confronting
each other -- Judaism and Christianity. 25 4.

Judaism and Christianity are inextricably linked together as
equals, for the tension that exists between them is rooted in the perennial
and inevitable experd@iéane of tension in ordinary human life between man

as social being and man as person, as an ultimate value.4n*himmelf. as
i

one formed in the likeness of God:

Man as citizen must be concerned with the attain-
able, as person he is concerned with the unattain-
.8blej’as citizen he must perpetually seek a com-
‘promise for he is dependent on his neighbor's act
ceptance; as person he must oftén refuse compromise;
as dtizen he is concerned with the impersonal, and
must not let personal considerations warp his judg-
ment; as person he approaches every other person
as one "for whom Christ died" who must be made
to observe no other ends. The tension exends through
the wvhole of life and to matters of everyday °°“§2
and it will endure so long as the world endures.

I

Parkes is against the use of the term “salvation hiatory“
aExaxmEx

as a description of Jewish history, a term popular in recent Christian
pakarkerkaaaxil E

catechesis. It implies, he believes, something set apart from the regular
precesses of human life and reasoning. The Sinaitic revelation is

¢
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embedded in ordinary, everyday history. For this reason the Jews today
remain incapable of being fitted into the modern demand for a strict
separation between a religion and a people.

Parkes'affirmation of the continuing validity and special
mission of Judaism is shared by several other Christian scholars. Fr.
Gregory Baum, for example, has insisted that even om the basis of the
New Testament, the believing Christian must affirm that the Jewish religion
has a positive place in God's plan for universal aalvationia?’biikewise
it is wrong, in his view, to bok upon Judaism simply as a precursor
of Christianity.zs Rather it must be recognized that while present-
day Judaism is founded upon scriptural revelation and nourished by it,
it has become, through an intricate history and a great variety of
factors, a religion in its own right. While closeiy related to Chhist-
ianity and enjoying a common patrimony with Christianity, Judaism is a
religion possessing its own role and mission. The destiny of Judaism is
not simply to désappear and give way to Christianity; Judaism continues
to exercise a positive role in God's plan of salvation.

The Catholic theologian Dr. Monika Hellwig takes much the same
approach as Fr, Baum to the question of the two covenants. She begins
her approach to the relationship between Judaism and Christianity with
the biblical view, expressed in the covenants of Adam and Noah, that all
men are part of the universal covenant God has made with mankind and
which is identified with the order of_creationJeg’ The Sinai and Calvary

covenants are specifications of this one basic covenant. From this

)
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point of view Christians are seen to enjoy participation with Jews
(and, though in radically different senses with Islam and other faith
communities) in a covenant made by God with all men and fully to be
completed in the kingdom of promise which all the communities strive
after and hope for but glimpse only darkly in syhbols. That is a
fact of history which cannot be erased even if all the Jews in the
world were to be eradicated. How Christians and Jews a&re to find and
explain their own complentarity within this wovenant is a matter of
interpretation with which Christians theologians still must grapple.
But Christians have to assert quite clearly that both they and the
Jewish people continue to witness and develop important aspects of
the one basic covenant God has made with mankind.. Thusit is inaccurate
for the Christian edicator to present the New Testament as totally
supplanting the so-calkked "01ld" Testament in the mamner we have dis-
covered in the textbooks examined by the St. Louis research team.

We must look at both Christianity and Judaism as essential
for the ultimate fulfillment of mankind. Until there appears the way
by which both can fulfill their respective roles together without losing
their own essential nature, each must fulfill its own part alone and bring
the insights of its own tradition to bear on the problems of the modern
world. A Jewish scholar, Dr. Irv:l.rzlag Greenberg, expresses well this
spirit of the sharing of roles by Christianity and Judaism:

There are indeed men who are willing t
live side by side until the end of days who

do so because they are fully confident
that the Messiah, when he comes, will confirm

&
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their rightness all along. Of course, it

is a step forward to live together until

that time, But even here, we may under-

rate the love and wonder of the Lord. I

have often thought 06 this as a kind of nice |
truism. Let us wait until the Messiah comes. :
Then we can ask him if this is his first
coming or his second. Each of us could look S
forward to a final confirmation. A friend, /
Zalman Schachter, taught me that perhaps

I was a bit too narrow in my trust in God

with this conception. He wrote a short story

in which the Messiah comes at the end of

days. Jews and Christians march out to geeet

him and establish his reign. Finally they

ask if this is his first or second coming.

To which the Messiah smiles and replies,

"no comment"....Perhaps we will then truly

realize that it was worth it all al for the

kind of life we lived along the way.* 27

The obligation of the Christian teacher is to make clear to the
student the continuing wvalidity of Jud#ism as a religion and its import-
ant contributions to mankind, to show him that the old stereotype-about
the total absorption of Judaism by Christianity are wholly unwarranted.
At the same time the teacher must frankly admit to the student that it
may take Christian theologians quite some time to work out a new positive
statement on the interrelitionship of the two faith-communities, since
Christianity has for so long a time defined itself in terms of the
culmination of Judaism.
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VII CONCLUSICNS i

In previous chapters we have d{scussed a number of themes which
frequently occasion negative or distorted treatment of Jews and Judaism
in Catholic textbooks. 1In this concluding chapter we will explore
some questions which are seldom touched upon in elementary or high
school textbooks but which nevertheless have affected the historical
relationship between the two faiths and still influence Catholic
attitudes towards Jews and Judaism. We shall indicate some of the
directions in which recent Catholic scholarship has been moving in
order to come to grips with these questions.

I. Paul and Judaism

A particularly troublesome point in Christian-Jewish relations
has been Paul's apparently passionate hostility to the Torah after his
conversion. Since observance of the Torah was central to Jewish
faith, the often vehement denunciations in the Pau%ine epistles,
especially Galatiaens, of those Christian converts who maintai ned
strict observance of the Torah, has been viewed as a major cause of
severing of the early church from its Jewish setting. Moreover, the
incorporation of Paul's attacks on the law into the sacred scripture
of Christianity undoubtedly maintained the tens%pn between the two
communities across the centuries.

Some of this apparent hostility on the part of Paul toward the
Torah can be cushioned by a proper understanding of the background of
these epistles. Most of Paul's condemnations of insistance on strict
Torah observance occur in letters written to Gentile rather than

Jewish converts. In not insisting on observance of the Tor:an
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Paul was simply following good rabbinic practice of the time which

said that adherence to the Law was not to be imposed on Gentiles as

a requisite for salvation. And if Paul believed that the Messianic

age (in the sense of the end of history) had really taken place, then

he was simply following the rabbinic opinion that Torah was ddagrky meant
to be observed while history continued, ceasing to have force in Messianic
times.

But placing Paul's comments in their Jewish setting still does
not adequately account for the wehEmsrERER toward the Law in
some Pauline passages. Some scholars have explained it on the grounds
of Paul's own passonal conversion, which gave him a sense of release
from the law, a sense of personal freedom which he wanted everyone else
to share with him.l' Recent biblical scholarship has indicated another
possibility which provides a more positive context. The so-called
"Judaizers'" who are the principl targets of Paul's hostility were,
according to some recant Pauline commentators, not converts from
Judaism trying to retain their former practices and impose them on
others as €hristian obligations, but former Gentiles who for one
reason or arks another had become deply attached to the prescriptions
of the Torah before or after their conversion? Their approach to the
Torah, however, was far more legalistic than the progressive forces
in Judaism, especially the Pharisees, would have accepted. These
new converts were, perhaps unwittingly, taking an approach to the Law
wnich paralleled that of the Sadducees against who m the Pharisees,
Paul included, had fought with great wvigor. Thus, Paul's opposition

to the "Judaizers'" stems more from his Pharisaic Jewish background than
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from anything specifically Christian in his theology, according to
this interpretation.
II. The Problem of Biblical Texts

Recent biblical and extra-biblical scholarship has done much to
explain the antagonism which emerges froma simplistic reading of the
New Testament by providing a contextual framework for understanding,
say, Paul's attacks on the Law, or the struggle between Jesus and
the Pharisees. Yet these explanations, essential as they are, and
helpful as they have been in improving textbook presentations of
critical events in the encounter between Judaism and Christianity,
nevertheless point back to a major problem which remains a sore
point between many senstive Christians and Jews: the apparent anti-
Semitism of the New Testament. . :

This is not to imply that the New Testament text are anti-
Semitic in an intentional sems e, or that they condemn outright the
Jewish people as a whole. Outstanding Scripture scholars such as
Bruce Vawter have concluded that no general accusation of anti-
Semitism can be levelled at the gospels. P The gospel narratives
reflect true disputes over the meaning of the Law which were part
and parcel of first century Palestinian Judaism. Nonetheless, Fr.
Vawter asserts that read uncritically, this inter-Jewish hostility
has provided an opening for a kind of anti-Semitism the gospels never
intended. ,

While the possible negative impact of the controversial passages

can be offset by appropriate background explanation in the classroom
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setting -- hopefully by trained teachers and with the assistance of
teacher's manuals prepared for this purpose -- a major problem remains
when these texts are read in the sacred setting of the official woﬁﬂ%ﬁp
of the Church, where no background is generally given.

& =—— Anyone who would deny this aly has to go through the experience,
as I have, of reading such texts during a liturgy at which Jews were
present as guests. Some Catholic scholars have called for a re~trans-
lation of these texts which would eliminate the general use of the
term "the Jews," for example, where the reference seems to be only
to a particular Jewish group of the time. Dr. Michael D. Zeik made this
suggestion several years ago:

Historians are aware today that six of the eight
million Jews then living, or fully three-fourths

of them, lived outside of Palestine in Diaspora,

and never so much as heard of Christ until some

time after his death. It is evident, then, that

the term "Jews" is used lere as an "edi torial-
collective'" noun. In much the same way, we say

"the Russians did this," and '"the Chinese did that,"
when we really mean that Brezhnev and Mao Tse-tung,
together with the ruling party members, did this or
that.

Now the "editorial-collective'" is commonly acceptad
today in modern journalism. Under mxx#im ordinary
circumstances it can probably be used without fear
of deception or injustice. Unfortunately, the
treatment of Jews by Christendom in past centuries,
or by racists in this century, does not argue the
presence of "ordinary circumstances." Extraordinary
measures, it seems to me, are called for, if we are

ever to wipe out this virus of hatred and blood-lust.4



A Protestant educator, Dr. Lee Belford, has made a similar
suggestion:

/'"What is the impact when Christians continue to hear Jews
-y

—

/f

! certain words upon our thinking is the key to effective propaganda.

denounced as culprits in their holy scriptures? Repetition of

/ It does little good to try to explain the background; the impact

——

of the oft-repeated phrase is too overwhelming. We affirm that all men

are involved in guilt for the deah of Christ and in the spirit of his

kgj love for all mankind. Yet we repeat phrases that have created a spirit
\ & of antipathy toward our brothers--those who have a special place in the
‘{%:ﬁj, economy of God. We are legalists and enemies of the Spirit. For some
;?iﬁ: of us it is offensive to read the anti-Jewish statements that abound

in the otherwise glorious Gospel of Fay John and in the earliest
: history of the church, the Acts of the Apostles. (For the statistician,
[ {)”\,—‘/"v

3 there are 37 anti<statements in John; 38 in Acts.) What can be done
A'If we admit that there are anti-Jewishstatements in the Bible

and that we are stuck with a text, would it not be preferable to use

the word Judean for Jew where it appears in the New Testament? The

word for Jews in Greek is Ioudaioi. A logical transliteration would

. wr —— TR

be Judeans. Nelson's Bible Commentary of 1962 speaks of the

— possibility of substituting Juéean for Jew and the suggestion has been
; reiterated in other sources as well, but the translators have done

nothing about it. Jew is derived from the French "juif" which comes

from the 0ld French '"giu'" which is derived from the Latin '"'judaeus."

\ Qur transliteration would be more accurate if we got a little closer

\ to the Greek and Latin forms?f?
A



On initial emg% consideration this approach sounds attractive
as a meaas of removing a major xea roadblock to better Christian-
Jewish Pnderstanding. But scripture scholars, who ultimately would
be entrusted with the task of re-translation, do noL appear to be
optimistic about the przspegx prospects. Dr. Krister Stendahl of
Harvard is of such a view.6 Hwxf He feels that the tension between
the church and the syragmge synagogue in the first century is of
little surprise. The early Christian church was a distinct and
vigorous movement within Judaism, fierce in its criticism of other
segments of Judaism. We have a parallel to this in the Dead Sea Scrolls,
discovered zsfmrakseveral years ago. Here we find scathing and even
hateful comments about the Jewish establishment in Jerusalem. The
Igx Jewish prophetic tradition contains similarily fierce expressions
against "Judaism.'" The real problem, according to Dr. Stendahl, stems
from the fact that the prophetic language éell into the hands of the
Gentiles. Some of these Gentiles, especially those of Roman origin,
had a history of anti-Semitism in their pre-Christian backgrounds.
They were the people who generally put the finishing touches on the
form of the New Testament documents. In their own search for identity
they found meaning partly in the '"no of the Jews'" to Jesus Christ.
Once the Jewish context and identification of the-early church dis-
appeared, the inter-Jewish conflict statements were hardened into
accusations against "the Jews,'" the synagogue across the street, and
against the people who claimed the sawe Scriptures but denied their
completion in Jesus. Dr. Stendahl says that the consequence of this

development is that the Christian church had no '"right'" to the use
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of these mrpx prophetic Jewish statements once it had severed all its
connections with Judaism. For in the new situation, without instead of
within the Jewish community, these same words, even when repeated verbatim,
take on an entirely new meaning."‘?:g‘?’ﬁg

Carried into the rmmzxmx concrete situation of today, Stendahl's
suggestion would seem to dictate some attempt to remove certain texts
from use at the Eucharistic liturgy where they seem to continually
receive at least tacit approbation from the church. While the official
t%ﬂts would remain as they are, unless sound scholarship would seem to
warrant a change (something most biblical scholars consider highly
unlikely), there could simply be the deletion of certain particularly
troublesome passages in the texts used for readings. Such "license"
is an accepted part of the oral presentation of literature, and there
seems little reason why it could not be applied in this situation.
An official "reading" text might be drawn up by a committee of experts
sensitive to Jewish-Christian problems to facilitate this modification
in the text. The regular text could continue in use in writing and in the
classroom where there is less of a sacred approbation given the material
and where background explanations are possible.

Until such a "reading" text is produced, however, teachers can
play an important role during the =zkaik school year in keeping alert
for particularly troublesome passages that might appear in the Sunday
liturgy. Some brief explanation of these passages could be given by
the teacher in the class nearest the Sund;y on which the texts will be
read. This is by no means the perfect solution. But it would be
one way of providing the gk background to these passages which ffequently

cannot be given in the course of the liturgy itself.
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Another way to combat the effect of these texts is the
development of a positive appreciation éf Judaimm among Christian
students. This would include the realization that Judaism did not
cease to be creative and living after the rise of Christianity, but
continued to develop many of the traditions of its biblical heritage
in the light of new cultural situations. If it becomes apparent to
Christian students that the church has a great deal =k to&earn
spiritually and inteilectually from the Jewish religious tradition,
both in its biblical and its contemporary expression, the negative force
of the New Testament texts in question will be greatly diminished and
more likely understood in their proper historical context. A first
important step in this process is the recent inclusion of readings
from the Hebrew Bible in the regular Sunday liturgy of the churgch. Too
often Christians have looked upon the Hebrew Bible as a mere prelude to
the New Testament. Its morality and religious insights were considered
inferior to those of the New Testament. And it was frequently assumed
that whatever still retained value in the Hebrew Bible had been in-
corporated into the New Testament. Hearing the Hebrew Bible weekly
at the liturgy may help Christians see for the first time the depth
of religious expression found in the Hebrew Bible.

In our time, the church is beginning to recover some of the
hezritage7 of Judaism which it has neglected since the war mf with Rome
in Jﬂ?\D vimually destroyed the Jewish Christian community in
Palestime. Among recent Christian writers, there is a new interest
in certain themes and religious values which have always been central to
Judaism. Among these are:

The importance of historv A masdmr i~ o



materials since Vatican II has been the notion of salvation history.
While emphasis on this theme has sometimes left the erroneous impression
that "xaxwakepm salvation history'" is somehow separate from ordinary
"$ugxarx human' history, it has brought back into Christianity a dis-
tinctly Jewish theme. Thea early church, deeply imbued with a Jewish
sense of history, understood the coming of Jesus as the completion

of history. Because the Messiah had come, Christians could enter

the post-historical age. Paul, who expressed this view in his early
epistles, began to modify it as the world around him continued to
bear the marks of unredemption, but the change in his viewpoint was
not fully developed by later theologians, and this lack had =Exkim
serious consequenc@s for later Christim theology. The vital link
between the earthly and divine realms, the sense of man's respon-
sibility for the world, which were centrallto the Jewish spirit,

were lost on the premise that history had élready been completed

in Jesus.

Today, Christians are aware that the messianic age of peace and
justice described by II Isaiah has 'still not arrived. Human history
continues, and man still has much to learn and a great deal to
accomplish. Rabbi Arthur Hertzberg, an outstanding contemporary
Jewish sxkelm scholar and a man deeply involved iéfhristiannjewish
dialogue, poses the problem in this way:

Advanced Christians are confronting the unredeemed
world. As they sit amidst the rubble of all the

" shattered hopes, including their own theological
ones, advanced Christians are hoping to redeem the
world by a new devotion to Jesus. This is a very

"Jewish" stance, for we Jews have been in the
business of living through and beyond tangible and intangible
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) exiles and disasters from the very beginning
ofu our experience. We know that all is never
lost - but, for that matter that all is never
won, either. 1In the age of the concentration camps ‘and
the re-creation of a Jewish commonwealth in Israel
we have known both the greatest despair and historic
comfort.

IE:S?-&F
To be a Jew means to believe, aad to wait. *

C:Tprelated to the importance of history is the theme of man's responsibility

for creation, in w@ich Yahweh charges man with the care of the world
: T 'fl"b() TA'J:/, a2 _g.lJ
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he has created. has always been paramount in the teaching of Judaism.

Man is in a genuine sense a partner, as well as a servant, of God.

On this affirmation Judaism has never yielded. While Christianity

has never denied this responsibility, its notion that history was
completed and creation brought to perfection in Christ greatly diminished
the seriousness of this sense of partnership as a basic human task.

Jews have seen that man achieves his redemption xksugh through his

care of God's creation. Frequently in the Christian understaunding of
how man attains salvation the impression has been given that cretion
could be bypassed. Because of Christ there now was a direct ’
route to salvation. Salvation became a matter between the xmdiwud
individual person and God. But a major themgin recent Christian
theology has been the focus on the "secular city" and on exaikx
evolution. In this perspactive man has the responsibility of

struggling to overcome the problems of the world and developing the
consciousness of man. In so doing he is exercising his partnership Qith

God and achieving his own salvation. Such an approach is very much
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in line with traditional Jewish thinking.

Salvation in Community: This aspect of Jewish existence is

succinctly summarized by Rabbi Jacob J. Weinstein, who writes that
"the exaltation of the community in the sacred fellowship of man"
forms ongof the major features of the Jewish tradition:

Bocial responsibility is as high a value

in the Jewish ethic as personal fulfillment.
The two are in fact intertwined and utterly
dependent one on the other. Consider the
admonition from Pirko Avot: '"Do not separate
thyself fromthe community," Salvation is im-
possible outside of community. If I am only
for myself, what do I amount to? Hillel's
question has come down to the Jews of our day.
The magnificent social welfare institutions of
the Jewish community attest to this.'7

The Hebrew Bible emphasizes this aspect of community with
unmistakable clarity on numerous occasions. It is the community
that will eventually be saved when the Messianic age arrives. The
individual will bé saved only as part of the community. Though
the Pharisees eventually come to insist strongly on the resurrection
of each individual, this personal resurrection still had to await
the salvation of the full community with the coming kkexx of the
Messianic age. Since the time of the 6F€;an Council II the church
has begun to look at the notion of salvation much more from the
Jewish perspective of community. The re-introduction by the Council of
the term '"people of God" as a description of the church is one
indication. The church today is saying that we are our brother's
keeper because our own salvation cannot be divorced from the

destiny of our brother. This has been a consistent Jewish belief

even if in the modern world it has been often expressed by Jews in

W o= ML 1o Lhlstm awradnm 2vm madarme Tearaml ¢ Ana avnracedan
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of the Jewish sense of community.

Man is Not Basically Evil. Since the time of St. Paul and the

early church fathers, ghxigkkamB Christianity has looked upon man as a
fallen creature. In pakxpak part this was the resultof the theological
connection which developed between original sin and the chwch's under-
standing of Jesus as the Savior., St. Augustine, in paticular, was
concerned with the sinful nature of man. ®8kx Other Christian writers
did attempt to modify Augustine's view, but his outlook generally
prevailed in the church. This image of man as inherently sinful
never secured a firm foothold in normative Judaism. Judaism had
another vision of human nature which revolved about the idea of two
"yetzers'" (impulses) in man, the good impulse and the evil impulse.
Both of these are under the dominion of man's human power.. What is even
more important, kxadim traditional Judaism recognized explicitly h1at
the so-called evil impulse may be transposéd into a higher key in order
to honor God and serve the needs of men. Though admitting the risk
of myrxgimpiifaragtanx oversimplification, Rabbi Robert Gordis has
described the difference between the traditional Christian and
Jewish attitudes toward the nature of man in the following terms:

For traditional Christianity, man sins

because he is a sinner; for tradtional

Judaism, many is a sinner because he sinsfsaﬁg;‘Zﬁ

Christians are beginning to gravitate more and more in our day to-

wards Judaism's more postive evaluation of man, gz especially in the

area of sexual morality. Sex has always been looked upon a&s a higher

value in Jewish rekkk religious tradition. This also holds true with
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respect to the place of family life.

The increased emphasis in recent Christian thought on these
"Jewish" values and themes can help Christian students to better
understand the roots and heritage of their faith. Whether or not
it will help them acquire an appreciation of the beauty and depth of
Judaism will largely depend on how the material is presented. If,
as has happened many times in the past, Christianity =S¥y appro-
priates aspects of Jewish tradition and presents them as its own,
it is questionable whether a more sympathetic understanding of
Judaism will ensue,

Jewish religious traditions and celebrations are increasingly
venerated in Catholic teaching today; but largely in terms of their
value for enriching the ¢hurch's heritage and self-understanding,
not their religious validity for Jews. The use of the term "the
people of God"™ to describe the/ﬂhurch is a case in point; it repre-
sents a return to Jewish categories of thought and reveals the
influence of the Hebrew Scriptures in the understanding of a covenénted
people, but it also seems to deny ~-- or at best ignore -- God's

enduring covenant with the Jewish people.
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ITII JUDAISM AND ISRAEL

In a report presented to the National Conference of Catholic

Bishops in 1970, Father Edward H., Flannery, Executive Secretary of the

Secrq%égiat for Catholic~Jewish relations, noted the extent to which

the State of Israel has become a major issue for Jewish—€hristian

relations:

e

Jews have in the vast majority identified

with that State whether as a refuge from
anti-Semitism, a new source of Jewish

identity and survival, or as a Messianic
fulfillment. Thy see Zionism as central to
Judaism itself and essential not only to

Israeli but also Jewish survival, and there-
fore as an ecumenical and a religious consi-
deration which should be included in the
dialogue. They have judged Christian cool-

ness or silence with respect to Israel's peril,
especially during the Six Day War, as indifler-
ence toward what they considered the possibility
of another genocide, and have expressed their
disappointment. The charge of silence has been
taken into the dialogue with good results. Among
other things, Christian dialogists have learned
more of the intense bond unit ing Jews to Israel,
and Jews have learned some of the questions
Christians have had on its subject.l& ;/

As previously noted, our preoccupation with American and Western

European history has fiequently led to neglect of other areas in both

textbooks and teacher education. This has meant we are relatively
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unprepared to deal with two different, but related, issues: The Middle
East as an area of contemporary concern, and the relationship between
Judaism and Israel. These subjects are complex; obviously they cannot
be fully treated in this volume. However, no discussion of Christian-
Jewish relations is complete without them. Some factual informa tion
may help provide a framework for teachers.
Two overwhelming events haye shaped the consciousness of Jews

in this century: the slaughter of six million Jews, one and
a half million of them children, during the Nazi period, and the
creation of the State of Israel. While the two events may not be
connected by historical necessity, they are deeply connected in the
minds and hearts of most Jews. As a prominent Jewish scholar, Rabbi
Leon Jick, puts it:

With the establishment of the State of Israel,

Jewish history was once again transformed. The

redemptive promise of the Prophets, the resurrective

experiences of ancient Israel was literally relived

in our times: the dry bones rose and were restored

to life. With this retoration, Jewish history was

transformed from a chronicle of calamities to an epic

of triumph over adversity. The horror of the Holocaust

could not be undone. But this horror was no longer

that last word--not even the climax,e’’Hi

A=episodesbutapne=whrichi

The establishment of Israel, therefore, changed
history for us. It restored to us, not only a
measure of confidence in the future of our own
people, it resurrected our hore for mankind. It
rekindled our anticipation that ‘perhaps man can
overcome evils and prevail over the demonic powers
loose in the world. With the birth of Israel was

reborn the prospect of Jewl sh history as a paradigm
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and the Jewish people as a mode1wna_suﬁia;&ag—sefvaﬁt—ﬁ#mkmk
may-aga&;%eeeﬁﬁms—emﬂm@gg—aad—%hose—uﬁrﬂes——may—he}p_
make mankind whole-. As in Isrzel's antiquity, the
establishment of the particularist nation-state was
the instrument through which the universlist mission was
resuscitated. -Z"--/ /5
The political movement for the establishment of a Jewish national
homeland had its beginnings during the famous Dreyfus Affair in France
at the end of the nineteenth century. Present at the trial of Dreyfus
was an assimilated Jewish journalist named Theodore Herzl. Dreyfus'
ordeal, and the waves of political anti-Semitism set off by the
trial, convinced Herzl that emancipation had not succeeded in over=-
coming anti-Semitism. The ultimate solution he saw as political
and national. The Jew must have a state of his own. Herzl clearly
foresaw the possibility of a Nazi-type slaughter of the Jews taking
place in Europe. Herzl interested other Jews in ag plan for the
creation of a Jewish national homeland, and a world Zionist organiza-
tion was born in 1897. While other locations were initially considered,
it soon became apparent that only Palestine, the ancient homeland of the
Jews, could evoke the determination and self-sacrifice necessary to
create a new homeland, A Jewish settlement was already in the%‘g M’
&gZ®, one that had been there continususly from biblical times.
But the land had been neglected for centufiesq‘\ww /uJ—eg

The Zionist movement pursued two courses: one, to purchase,

settle and develop the land through the labor of Jewish pioneers;

second, to seek g legal charter

10




paper, "The Foundations of the State of Israel,"l3 Father Flannery
traces the juridical foundation of the State of Israel back to the
Balfour Declaration, as expressed in an official letter from British
Foreign Secretary Arthur Balfour to Lord Rothschild of England in
1917:

"His Majesty's Government view with favour

the establishment in Palestine of a national

home for the Jewish people, and will use their

best endeavours to facilitate the achievement

of this object, it being clearly understood

that nothing shall be done which may prejudice

the civil and religious rights of existing non-

Jewish communities in Palestine, or the rights and

political status enjoyed by Jews in any other

country."

The Balfour principle was ratified by other govermments, including
the United States, restated in several traaties and acquired effective
international legal status when it was incorporated into the special
mandate for Palestine awarded by the Leggue of Nations to Great Britain.

The League of Nations also established the provisions under
which more than a million square miles of territory were allocated
to the Arab peoples for early independence. By 1947 this independence .
had been achieved by seven Arab states. (Currently, the Arab world
includes 18 independent states extending over 4,600,000 square miles
with a population of some 113 million.)

As for Palestine itself, relying on the Balfour Declaration,

Jews hoped for the whole of it, including some 45,000 square miles.
But in actuality, the British took four-fifths of the land to create

the Arhb state of Trans)ordan in 1922.
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In 1947, in the face of mounting Arab-Jewish conflict, Great
Britain turned the question of Palestine over to the United Nationa
whose General Assembly voted to create a Jewish and an Arab state .
by partitioning the country. The partition plan, which recognized
the national claims of both Jews and Palestinian Arabs, was the result
of a study conducted by a United Nations Special Committee on Palestine
(UNSCOP). The plan was accepted by a vote of 33 to 13 with 10 ab-
stentions, It was one of the few issues on which the United States
and Soviet Russia have voted together.

On May 14, 1948, as the British withdrew, the new Stte of
Israel issued its Declaration of Independence. But the Arab states
defied the UN partition plan, and the armies of Egypt, Transjordan,
Syria, Lebanon and Iraq marched against Israel. The territory that
was to have been the Palestinian Arab state disappeared, most of
it annexed by Transjordan (now Jordan); some of it taken over and
administered militarily by Egypt, some of it taken by Israel. The
refugee problem was born.

Father Flannery concludes by acknowledging that the Arab-
Israeli conflict is a "complex and tragic affair, Therépave been
wrongs on both sides and on the side of the Great Powers. But
Israel’s juridical foundations, her right to exist and develop

in peace cannot be questioned."14
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Zionism has frequently been characterized as secular and
socialistic. There is only a partial truth in this depiction.
Many of the early Zionist leaders abandoned some of the practices
and beliefs of traditional Judaism, among them the expectation of
a personal Messiah who would restore a Jewish state in Palestine.
The homeland, they said, must be created by the dedication and
labor of Jews themselves. Undoubtedly, the Zionist movement gained
some impetus from the growth of nationalist feelings throughout
Euorpe at the time, when many growps were demanding the right
of national self-determination. Most of the Zionist leaders believed
in some form of democratic soclalism, which was translated into
the concrete through the establishment of kibbutzim, the commmal
settlements which formed the backbone eof Jewish settiement in
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Palestine. 1In the kibbutzim, the land, equipment and produce were--
and still are--owned in common by all members, and the community
governed by democratic rule.

Many Zionists were devoted to the idea of labor -- particularly
agricultural labor -- as having a saving effect on the human
spirit. Jews had been prohibited from owning land in many parts
of Europe; they had lost the sense of relatedness to the land
which was part of their biblical heritage. By reclaiming the
land through their own labor, they would also be reclaiming
their own dignity. These people, known as Labor Zionists, were
the counterparts of the East Euro;ean Jews. in America who played such
an important role in the American labor union movement. There
were also Zionists who had a specifically religious orientation.

OQutstanding among them were Achad-ha-Am and Martin Buber. They—

To explain the Zienist movement, -hewewery= even in its secular
manifestations, as simply another form of modern political
nationalism does serious injustice both to the diversity of
motivation within the Zionist movement and to the depth of the
longing for a return to Zion in the Jewish religious tradition.

For the land of Israel - Zion - has been a continuing source
of spiritual longing and anticipation, as both symbol and

tﬂi/

realitya1the Jewish people andqtheir capacity for regeneration.

In the Psalms God is called the King of Zion and Zion is proclaimed

\
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&s the eity of the great Ring" (Ps. 48:3). Zion has continued
to retain this sacred significance for Jews. The land of Israel
is locked upon not merely as a holy land, but as the holy land.
Unlike Christians, Jews have been less attached to religious
shrines in the holy land than to the land itself. 1In all their
prayers and religious devotions the aspirations and the hope of the
Jewish people in exile remained intimately bound up with it. All
of these associations with the land continue to remain strong im
the poeple of Israel. i3 not only makes their relationship to
Israel unique, but also explains why the idea of Zionism has re-
wained a remarkable force for Jewish remewal. Martin Buber has
susmarized this Jewish feeling in the following way:

This land was at no time in the history of
Israel simply the property of the people; it
was always at the same time a challenge to
make of it what God iatended to have made of
it....It was a consumeation that could not be
achieved by the people or the land on its own but
only by the faithful cooperation of the two to-
gether....This iz the theme, relating to a
small and despised part of the human race and
a small and desolate part of the earth, yet
worldewide in its signific s that lies
hidden in the name of Zion.
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Perhaps another reason why the characterization of Zionism
as a strictly secular phenomenon is inadequate is that Jewish
tradition does not make the same distinction between 'secular"
and "religious" that has been common in Christian thought. Ac-
cording to Jewish belief, God has.always revealed himself through
the ordinary events of history. And the impulse to reclaim and
redeem the land, even through the efforts of self-professed
secularists, is very much in keeping with the Jewish vision
of man as God's partner in creation.

The hope of restoring a Jewish national homeland in Palestine,
when it first arose with Herzl, presented a serious challange
to traditional Christian theology. It was commonly believed that
Jews were doomed to perpetual dispersion and wandering for the
"erime" they had committed in biblical times. This was the
reaction of Cardinal Merry de Val, then the Pope's Secretary of
State, to Theodore Herzl when Herzl sought Vatican support.

The eventual establishment of the Jewish state of Israel,
and the overwhelming adoption oé Nostra Aetate by Vatican Council IT

have undesmined..if not-destweyed, any approach to either the

Jewish people or the State of Israel based on theological convictions

of permanent dispersion and suffering.
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But the record of Christian opposition to a Jewish state
based on a theological rationale =~ like the long record of perse-
cution and slaughter of Jews by Christians throughout the centurie s -- is
one with which Jews tend to be familiar, and Christians tend to be
ignorant, OQur relative inattention to these matters has left many
Christians poorly prepared to understand the strong sense of people-
hood among Jews, and their powerful concern for Israel. This concern
surfaced dramatically at the time of the Arab-Israeli fighting in
1967, when Jews believed Israel was facing a genocidal threat., As
Rabbi Jick has written:

The vision of impending destruction
taught us how crucial Israel was to us.
The searing experience of mortal danger
shook us to the roots of our being. 1In
the fear that we might lose each other,
we and the Jewry of Israel found each
other. In the prospect of Israel's
destruction, we discovered Israel's trans-
cendent significance for our spiritual
survival....American Jewry...has been
moved and will never again be quite the

same, "

1f Christian students are to receive an authentic understanding
of Jews and Judaism in today's world, that understanding must encompass
the Jewish sense of peoplehood and identification with Israel. Certainly,
Chriséians need not accept any particular view of the significance of
Israel; in fact, there is a variety of viewpoints among Jews on this
question. But in presenting-Judaism to Christian students, we should
acknowledge that the vast majority of Jews today feel strong aws

emotiondl and spiritual ties to Israel.
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IV Some Final Reflections

An emphasis on particularity, on what is unique and distinct ve
in the historical experience, culture and life-style of a specific
group, is becoming more characteristic, not only of religious, but
of racial and ethnic groups. The intensified sense of peoplehood
among Jews, the growing self-assertiveness of blacks, American
Indians, Spanish-speaking Americans, and other racial and ethnic
groups have challenged tbe "common core" approach to brotherhood,
which minimized differences and stressed shared universals. How
are Catholic teachers to react to the rising demand for religious,
racial and ethnic identity?

Certainly there exists a potential danger in the particularistic
emphasis - the danger of polarization and the 1Bss of a sense of

common humanity. Christian educators must be alert to this danger

and prepared to counteract it by affirming the ultimate unity of

mankind. But the unity of mankind should not be invoked to obliterate
the distinctive integrity of the religious and ethnic heritages we have
discussed in the previous chapters. I believe that unity cannot be
fully achieved untilthe various groups that form the community of
men have come to feel that their particular traditions are exercising
a real influence in shaping the culture §nd values of the larger society
of which they are a part.

Some people who have been active in the struggle for brotherhood

and intergroup understanding are discouraged at recent events.
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I am not, although I recognize the difficulty of the task before
us. We can no longer del ude ourselves about the easy possigilities
of creating brotherhood among men, or about the universalistic
spirit of our ow n nation. For us to transform our basically
northern European Christian nation into a truly multi-ethnic, multi-
racial and multi-religious society will require a tremendous commit-
ment and concentration of effort. Christian educators will continue
to occupy a pivotal role in the process. There will be failure
and disappointments along the way and we must learn to cope with
them, But I am personally convinced that we can reach the goal
that now stands before us with greater clarity. Hopefully this book

has pointed out some of the concrete steps Catholic educators must

take if we are to reach our objective,
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CHAPTER VI: CHRISTIAN EDUCATION
AND THE JEWISH PEOPLE

As previously noted, many Catholic teachers are presently in
; dilemma about the proper attitude towards Judaism. They are
sufficiently acquainted with the conciliar statement from Vatican
11 to realize that some of the textual presentations of Judaism
described in previous chapters have resulted in gross injustice
and siéffering for Jews. th'thpy;a;e confused about what the new
approach should emphasize, and’how the new attitudes of the church
are to be recgnciled with theiappa#eng hpstility,to Jews in the
New Testamenti : 3 ¢ f;

This chapter will attemptfto é;;olve'%ome of the ééafuéion. Not
all questigns can be answered éc this time. Sihce many‘of“fhe issues
which affect the Jewish portrait in Catholic educational materials
involve the church's traditiénal self-understanding, their ultimate
resolution must await considerable discussion by theologians and
scholars. In the meantimé;-much can be done to correct the distortions

found in Catholic textbooks, and to bring existing theological and

scholarly resources to bear on the sensitive themes in ways that
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will be helpful to Catholic teachers.,
I. New Attitudes Towards the Pharisees

Dr, Bernhard Olson, who directed the study of Protestant church
school materials, has detailed ways in which the portrait of the
Pharisees can be improved simply by a careful approach to the New
Testament 1tse1£.2 To begin with, the New Testament clearly does
not present anything like a total condemnation of the Pharisees.
Jesus conversed with a Pharisee and found him "not far from the
kingdom of God." He was on sociable terms with several Pharisees
and on occasion congented to be their guest. Some Pharisees came
to his defense on certain occasions, and two Pharisees were respon-
sible for giving Jesus a decent burial. The Pharisees are in no way
implicated in the death of Jesus by any of the four gospel wi ters.

Moreover, Dr. Olson writes, even if the Pharisees are seen to
play a negative role, they are made more human by a theological
perspective that shows them as representing all of humanity, including
ourselves. In Jesus' entanglements with the Pharisees, he was
speaking to all men, We should seek to identify ourselves with the
Pharisees; Jesus stands in judgment on all of us. Thus the Pharisees
cannot simply be relegated to the depths of sinful humanity. It is
the very goodness of the Pharisees - for they were the best men of
their day -- which we must come to understand in order to grasp how
even the best of men stand at times in opposition to God because of

the demonic forces that influence every man, Pharisee or Christian.
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Such an approach to the Pharisees will significantly affedt

a teacher's presentation of such scriptural passages as the twenty-

third chapter of Matthew., Instead of degrading the Pharisees to

such an extent that the Christian student has difficulty in seeing

in them even an ounce of human sensitivity, the self-inclusion per-
spective laadgvo Christian selfe«criticism. Every point Jesus makes

the Pharisees, even the accusation of blindness to God's deeds, be-

against

comes a possible stricture against contemporary Christian life. The

assumption is that to see what the Pharisees were doing is to see

what it is we are doing and how Jesus' words can apply to us who

have to face many of the same external pressures that were incumbent

upon the Pharisees.
It is important therefore for Christian educators to realiee

that a perspective on the gospels that pits man in opposition to

Jesus results in an overall positive emphasis in the Jewish portrait

as a whole. The Jew comes to be regarded as disstnctively human,
as a person similar in nature to the Christian student who i{s dis-
cussing him. Both are capable of much good as well as profound
evil. The negative portrait of the Pharisees is utilized in com-
bination with a positive expression for ingroup selfecriticism and
to abhieve the goals of Christian education ~ self-knowledge,
repentance and faith. ;

Even with this self-critical perspective, however, ht would

still be an injustice to the Christian student to limit his under-
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standing of the Pharisees to the New Testament. For the primary
intent of the gospels was to describe the acts and words of Jesus
in a way that the *“word of God" would be clearly manifest. Only
those incidents and explanatory materials which contributed to an
appreciation of Jewus' message and mission were preserved in the
oral tradition: Everything dse was left aside. The nature of the
Pharisaic revolution in Judaism and the deepenimng of religious life
it produced as welg).‘ as the differences that existed within the
Pharisaic achoolsé‘ 'were clearly outside of the scope of the gospel
writers' interest. As a result, almost nothing is said about the
positive relationship which existed between some Pharisees and Jesus:
Only when Jesus' teachings are contrasted with some segment of
Pharisaic interpretation and practice, especially when they stood
in open conflict, are the Pharisees sketched in any detail. The
gospel writers make no attempt to provide non-Jews with a cumprehensiﬂu:i_a
description of the Pharisees. This would have been entirely beside |
the point.

We must therefore turm to extra-b-:lblical sources for some appre-
ciation of the multi~-faceted nature of Judaism in the time of Jesus,
and for an understanding of the development of Pharasaic Judaism. Such
an understanding is vital to Christian students - not only because
the widespread impression of a monolithic Judaism in the inter-
testamental and New Testament periods is inaccurate and unfair.to

Jews, but because, without this movement which probably had its
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origins in the period of the Babylonian Exile and eventually came to
be called Pharisaism, there could have been no Christian church. The
teachings of Jesus and Paul are both deeply rooted in Pharisaic
doctrines and practices. #

The Pharisees emphasized the worth of each individusl person in
the sight of God in a way not previously stressed in Judaism., Pharisali &
opposed the primacy of the priestly, cultic system favored by the
Sadducees. In its place the Pharisees substituted an emphasis on the
direct relationship of each Mdiviqtal to God the Father: The system
of Jewish Law was transformed fzamj?igld legalism into a response
to a sense of God's presence in the world and a means of salvation.
Pharisaiem internalized Jewish law and made it a matter of personal
conscience., The individual could know where he stood in his rels tion~-
ship with God only by scrutinizing his individual deeds, for the »
halakah, "the way," had been made known to him and his veering from
the path through sin could not be hidden from God: God, on the
other hand, showed his concern for the individual as a perseon, never
leaving him to himself.

The centrality of the individual in Pharisaic Judaism is nowhere
more strikingly revealed than in a passage in the Mishnah* dealing

* The Mishnah is the record of the Oral Law (adhered to by the
Pharisees, rejected by the Sadducees), taught and interpreted in the
academies of Palestine from about the second pre-Christian century onwards.
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with the admonishment of witnesses about to testify im a trial
involving the death penalty:

You should be aware that judgments involving
property are not the same as judgments involve-
ing 1life. In property matters an error in
testimony can be atoned for through a money
payment, but in a matter of life and death,

his (the victim's) blood and the blood of his
descendants depend upon it, to the end of time,....
Por this reason man was created one, to h ‘
you that anyone who destroys a single human soul
is reckoned by Scripture as having destwoyed the
entire world. And anyone who preserves a single
soul, it _gs as though he kept the entire world
alive.... 4‘

The dignity of the individual is further highlighted in another
passage from the same section of the Mishnah:

The greatness of the Holy One, Blessed Be He,
is attested by the fact that whereas a human
being in making @ ins from a single stamp can
only impress upon them the same likeness, the
king of kings, the Holy One, Blessed Be He,
stamps every individual with the form of the
first man, and each individual is different
from every other. For_this reasoheveryone is
obligated /bound by law/ to say, "It was pn k
my account that the world was created!™

The oral law interpretations of the Pharisaic rabbis reshaped
the lofty injunctions of the great Jewish prophets and gave them a
concrete order and structure. Every commonplace, daily human action
could become sacred if it were seen, as the rabbis insisted it should
be viewed,as an act of worship. The loving deed, the mitzvah,
became more important than the Temple cult. Through the mitzvah

approach a life-style was developed which could persist and grow

L/
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long after the destruction of the Temple in the first century A.D.
war with Rome.

The Pharisiic rabbis developed a new system of ﬁituals.? One
Jewish writer has called them "rituals of interpersonal !:nehav:lor:.““?&‘é
The commandments of the written Torah (the Pentateuch) cort ained
very specific and detailed rules covering the offering of sacrifices
and the duties of priests. But what precisely did the Torah mean
when it said, "Honor thy father and thy mother," or "Love thy neighbor
as yoursgself," or "Remember that you were once slaves in the aknd of
Egypt?" It was such questions that became the central focus of
rabbinic teaching and the answers made the oral law more than a
mere commentary on the written law. The Pharisees deepened and
humanized the older tradition. As the priests had centered their
attention on codifying the cultie ritual, so the rabbis in a sense
tried to codify love, loyalty, and human compassion. In so doing
they hoped to make these inescapable religiaus duties incumbent
upon every Jew, What the Pentateuch had stated as general propositions
the Pharisees spelled out as specific religious and moral duties.

They effectively renewed Jewish religion by translating what had been
only prophetic sentiment into & Bpersonal religion built upon “propo=
sitions-in-action."® Extending hospitality to the traveler, visiting
the sick of all religious groups, g{.ving charity ananymously, burying
the dead, and helping to bring peaz:a to those who lacked 4{t: these
duties were never clearly set forth in the Hebrew Bible although they
were generally felt in gpirit. The rabbis fashioned such duties

-
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into new commandments or mitzvot, which highlighted the role of
prayer over sacrifice, and gave each pesson in Israel a priestly
function.

Though each individual person was seen in gparlsaic theology
as the world in micricosm, the rabbis had no d&jlre to totally
privatize religion or to establish the individual as the moral
ultimate, Their development of the dignity of the individual within
Judaism was set within the context of the traditional belief in the
primacy of Israel the people. Without one of the two elements, perxrson
and community, the other lost much of its meaning in the Pharisaic
perspective.

To guarantee the vitality of Israel as the people of God, as a
holy nation and a kingdom of priests, the rabbis set up a system
whereby the Hebrew Scriptures became the constitutfonal base for the
corporate life of the Jewish community. But while the law continued
to be regarded as of divine origin in the eyes of the rabbis, they
added to it a dynamism and an expensive quality through their notion
of the oral law. The biblical commandments were to be searched anew
in a continuing effort to find new significance for the life of the
comnunity in its role as witness to the presence of God.

This major Pharisaic breakthrough in the approach to the Torah
prevented the petrification of the Jewish religious spirit and paved
the way for the periodic regeneration of Jewish religious attitudes
and practices. The Pharisees won a fheological victory over the

ees
Sadducoé%mpriests who had been the rulers of the Jewish people.
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The rabbis never denied that the priests had been specially con=
secrated to administer the rituals of the Temple. But such con-
secration, the Pharisees argued, had given them no other religious
authority even though the Sadducees claimed that the Pentateuch had
been entrusted to the xppriests alone for interpretation. The
Pharisees went back to Scriptural accaunts of Sinai where Moses
gave the Law to the whole people, not to any special group. According
to the Pharisees the oral law was to be transmitted by the people
from generation to generation. The rabbis took a fixed and unyielding
tradition that had become &lued to the hands of the priests and v
handed it over to the people as a whole. Those who studied and
mastered the tradition were considered qualified to teach it,
explain it, and ultimately even to amplify it. The rise of the
Pharisees thus marked a radical moment in the history of Judaism
and in the pre~history of Christianity which grow out of the Pharisaic
spirit.

The Pharisees established adult academies for higher learning as
popular institutions where lifelong study of the Torah could become
an important communal preoccupatiqq. In these creative circles
brilliant students of the Torah debated their differing interpretations
of the comandments. Many different schools vied with one another
for a claim upon the people's allegance. Their arguments, debates
and conclusions have been preserved in what is called the Talmud,
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which exists in two versions, the Palestinian Talmud and the Babylonian
Talmud. An important feature of the Talmud is the inclusion of all
views, ménotity as well as majority. Even when the majority felt
that the minority was clearly in eupr, the minority position was
still recorded. This was more than simple respect for the power of
human reason or more intellectual honesty on the part of the rabbis.
This attitude of openness formed the very cornerstone for future
growth, maturation and renewal of the collective Jewish spirit.
For if a minority group of Pharisees could reshape a tradition long
locked in thd dormant and authoritative arms of the priestly class,
there might come & time in the future when yet another minority
would need to be heard and followed. {In similar vein, dissenting
opinions of our Supreme Court judges have become, on latér occasiong
the law of the land.) REIt was this special genius of rabbinic
Judaism that molded and kept the Jews as one people throughout the
world in spite of diverse and sometimes even contradictory interpretations
of various groups and schools.

The rabbis taught that Israel had been called into existence for
the sake of the Torah. But they made it quite clear that the Torah
could live only through the pdeple. The rabbis helped the community
of Israel survive its national destruction at the hands of the Romans
through their emphasis on service to the world. But it was always
service thmugh membership in a distinctive people. The rabbis
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reallzed that if the Jewish people ceased to exist, the Torah would
disp pear from the faee of the earth. Jewish spiritual life demanded
a community to support, strengthen and enhance it. Because the
Toralr was a gift b the whole people, and since all shared equally
in the responsibility to witness to it and hand it down to others, the
collective life and destiny came tv possess in Pharisaic Judaism a
sacred¢alling and significance of its own. The whole people assumed
in Pharisaic theology the role occupied by the Church in Christian
thought. The whole people shared an irrewocable, divine wvocation as
a people. It is for this reason that Talmudic legislation extends
far beyond the strictly theological frontiers to all aspects of
corporate existence -- social, economic and interpersonal.

The full *véctory" of Pharisaism took place in the year 70 A.D.
when Jerusalem fell to the Romans. The day of the Temple and the
priesthood was over in Judaism. The rabbi now became the authoritaafive
and unchallenged heir of both the prophetic and the priestly legacies.
The synagogue likewlse came into full prominence at this time as a
radial religious center substituting prayer for sacrifice and making
biblical study and interpretation into an act of worship.

Rabbinic Judaism did not consciously create the synagogue, but it
did shape and adapt it as a vehicle of ethical universalism and its
faith in the religious vocation of the Jewish people as the community

of Israel. From its very inception.the notion of the synagogue was
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rooted in the congregation rather than in a sacred place, a votiwe
shrine, or a pretentious public building. Even when Jews returned to
Palestine after the Exile and constructed the Second Temple, they re-
tained a strong attachment to the synagogal form of religious expression.
In spite of the presence of the new Temple, popular religious emphasis
began to shift, even though only imperceptibly at first, from the
sacramental office of the priests to the people themselves and from
the holy place of worship to the worshippers. It was this spirit
that no doubt motivated Jesus' attack on the money changers at the
Temple. In the eyes of the Pharisees the whole people were the
holy congregation, a theme that reappears in the first epistle of
Peter.

The synagogal conception of the Pharisees appears in microcosmic
form in what is called the edah, which the rabbis sanctioned as a
formal #eligious congregation consisting of ten or more males.
Wherever Jews assembled, whether in private homes, at the city gates
or in the fields, they could form a congregation. More and more
the edah notion came to dominate and invigorate Jewish thought. As
a perendial reminder of the supreme sanctity of the Temple, the
synagogue prayers were orientated towards Mount Zion in Jerusalem,

The rabbis even specifically prayed for the rebuilding of the Temple.
But, in effect, the synagogue transcended the Temple in the lives of the
people because it became more than a "house of God." It was, more
importantly, the "house of the people of God." The s;ma;ogue

also took on functions outside of the realm of strict prayer. Since
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the rabbis looked upon the study of the Torah as an act of worship,
the synagogue became under their influence a house' of study as well.
The reading and teaching of Scripture assumed a central and dedsive
role in Jewish public worhkip. Lectures and homilies given by
recognized scholars became a regular instructional method which was
built into the fabric of the service. But this was something more
than a mere pedagogical device. Behind it lay the rabbinic conviction
that worship must be linked to ethical service. Prayer that did not
have a moral foundation would f£all short of fulfilling tle biblical
injunctions. Learning to do God's will required constant study of
the Torah, especially of the prophets, as well as of recent rabbinic
interpretation.

The synagogue soon became a place of communal assembly. Courts
of law wmet in its rooms, took testimony, administered oaths, and made
judgments. Strangers to the community were welcomed into its yostel,
the poor were given alms there, and community funds were administered
by its councils. These broad communal and humanitarian functions were
eventually so well integrated with the religious and educational pro-
grammsthat the synagogue became the supreme center of Jewish life.

The development of the Pharisees and the synagogal approach to
Jewish religious life which we have just sketched is a far cry from
the negative picture presented in the New Testament and traditional
Christian catechesis. Through some knowledge of Jewish life in the

intertestamental and post-biblical periods Christians cap counter
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the distortions inherent in an apologetical approach. Knowledge of
the spirit and attitudes of Pharisaic Judaism is important for Chris-
tians because all of the major branches within present~day Judaism
in America owe their origin to Pharisaism, in spite of their
particular differences. Pharisaism, with its stress on the people of
Israel, also makes possible the modern phenomenon of the so-called
secular Jew who does not belong to any of the established Jewish
denominations but still considers himself very much a part of the
community of Israel.

The New Testament describes several hostile encounters between
Jesus and the Pharisees. They seem on several occasions to be
bitter enemies of Jesus. 1Is this picture a pure fabrication of the
gospel writers? If not, what is the genesis of Jesus' disputes
with the Pharisees?

Very likely some of the sharp denunciations of the Pharisees
are the result of hostility between church and the synagogue subsequent
to the death of Jesus. Fr. Bruce Vawter, for example, iwnsidts that
the polemic which the gospels wage against the Pharisees certainly
cannot be separated from early Christian apologetics directed agsinst
the Jewsfg'? Though, as welshall see below, the conflicts between Jesus
and "'the Pharisees" are rooted in actual disputes within firste
century Palestinian Jewry about the meaning of the Law, they have
been oerstressed and simplified by the gospel writers. As tﬁe early
Christian community developed a growing awareness of its separation from

Judaism, it lost interest in making distinctions among fhé various '
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groups within Judaism and began to speak of Jews as such as its
opponent. This process reaches its climax in the gospel of John.

Another probable cause of the negative portrayal of the Pharisees
in the New Testament is to be found in Pharisaism itself. Pharisaism
was a movement more than a rigidly defined orgamnization. It had
room for diversity of thought within its general orientation. Inter-
Pharisaic disputes apparently reached a high degree of tension in
some cases. The Mishnah itself, which records the opinions of
the Pharisaic rabbis, contains some passages which are as critical
of Pharisees as anything found in the New Testament. Obviously
these passages, coming from rabbis, are not meant as a blanket
accusation against Pharisaism but against certain of its purported
adherents.

The opposition and hostility within Pharisaism seems basicdly
to have Heveloped between two groups. This is the view at least
of the noted Israeli scholar David Flusaer.‘g He describes the
emergence of a group among the Pharisees, the "love" Pharisees he
calls them, who brought the charge agiéinst the "Veteran' Pharisees
that they were sdrving God merely out of & dread of punishment and
retribution rather than unconditional love., Jesus in his own teachings
seems to have clearly sided with thenew group of "Love" Pharisees.
The point to be made, therefore, is that the New Testament's hostility
to Pharisaism very likely is a hostility to a cdrtain interpretation
of Pharisaism which was being incre-r singly rejected and supplanted
within the Jewish community at the time of Jesus rather than to
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Pharisaism as such. It should likewise be kept in mind that Jesus
never encountered all of the Pharisees in his lifetime, but only a
very small minority.

The internal divisions and consequent criticism that existed
within Pharsaism at the time of Jesus should come as no great surprise
to Christins., There are many works by Christian authors which bitterly
castigate other Christians. And such criticiism need not always be
spoken in a vindictive spirit, but out of deep love for a movement
which its in-group critics believe is not living up to its full
potential. This was the certainly the spirit in which the great
prophets made their judgments and accusations against the people of
Israel.

A cogent explanation of the New Testament disputes between
Jesus and the Pharisees is offered by the historian-theologian,

James Parkes. He contends that the real key to their relatbnship
lies not in the wholesale condemnations of the gospel of Matthew but
in the simple narrative of Mark.

1
mwm&1m the Sadducees and the Essenes, both
Jesus and the Pharisees showed equal concern for the whole Jewish

people. Jesus joined with the Pharisees in rejecting the drive of
the Hﬂllenist’?ews towards complete assimilation into the Hellenistic
society. Jesus said he had come to fulfill the Torah, not destroy
it through assimilation, It was precisely because their concernms

were identical with those of Jesus that the Pharisees eventually

developed a k interest in Jesus. They ‘@ puzzled by what thev
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saw and heard, but Mark's accaunt reveals no great hostility. But
the Pharisees gradually began to look upon Jesus' independence of
judgrmat as a danger in the confused socio-political situation
of the time. The Pharisees were concerned with the absorption of
Judaism by Hellenism and they insisted on & measure of separation
by '"building a fence around the Torah." They saw separation as the
only guarantee of the survival of Israel's communal witness. qesua,
on the other hand, showed he was prepared to ignore the fence about
the Sabbath (its basic observance was never at issue) and to justify
his action with the generalization that the Sabbath was made for
man and not man for the Sabbath. He did this to stress the need for
personal submission to the Toralk. The generalization itself is
in line with Pharisaic principles.* But this type of independence
was judged by them as too dangerous for the time. The popularity
of Jesus increased the threat to national loyalty to Torah which the
provisions for strict Sabbath observance were intended to aid and
insure. The Pharisees, says Parkes, had no choice but to oppose
w

Jesus and to seek to undermine his influence.'” But they never

# %Scripture says, 'The Sabbath is holy for you (Exod., 31:14).°'
This means it is given to you (man) not you to the Sabbath." Talmud:
Yoma 85b)
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sought to kiil him and none of the gospel accounts make any mention
whatsoever 6f the Pharisees in their descriptions of the suffering
and death of Jesus. It is essential to understand that the Pharisees
could no more have simply accepted Jesus' teaching than he could have
given in to them. His healing of a diseased hand on the Sabbath was
in itself not a crucial issue, but it was done deliberately by Jesus, 9
-3
according to Parkes, "as an assertion of the primacy of each man as person.
Yet Parkes insists that Jesus never attempted, as far as we know,
to bridge the gap between his avn vision and the legitimate Pharisaic
concern for the praeservation of the community:
Within the divinely chosen community he
proclaimed the divine concern with each
man as person. It is for men to hold the
two in a continously destroyed and contin-
uoisly recreated balance. Jesus did not
attempt to resolve the tension for us.

He chal%iagpd only to recognize that it
existed. /10

After the encounter with the Pharisees over the observance of the
Sabbath Iawa,uark continues to present Jesus teaching and healing
with occasional arguments with the Pharisees and others. But from
the beginning of his journey to the region of Caesarea Philippi,
Parkes says the main thrust of Jesus' mission in Mark has changed.
His own destiny and its continuing effect upon hls €cllowers moves
into the center of the picture. And it is this "continuing effect"
which became the raison d'etre of the Christian church. For, through
=7

his disciples, it was to be communicated to the entire world.
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According to Parkes, the tension between Jesus and the Pharisees
was a creative one, reflecting she dual inheritance of humanity, the
tension between person and community. There was no inherent need
for a complete separation to occur. There was room within Pharisaic
Judaism for varied opinion as the differing schools, such as those
of Hillel and Shammai, clearly testify.* And for a time after the
death of Jesus, the disciples still c&nsidared themselves a Jewish sect, fo
in the Book of Acts werfind some of them continuing to go to synagogue.
Yet Christianity's new tewwhings could be absorbed into the Jewish
framework only with great difficulty. Unity was not totally impossible,
butjg;ﬁ;zi;;ggvzht surprising in retrospect. The tragedy of the split
has been the reduction of creative tension into stark opposition, a
situation from which neither community has benefited.

The complete separation of the two communities has also permitted
Christians to frequently identify themselves solely with the "heroes" of
the New Testament narrafgve and to see the Jews solely as the "villains."
Carrded over into a contempaary context this may too easily make an
individual Christian feel that he is automatically superior to any
Jew regardless of the depth of their personal religious commitments.

And even in those cases when Christian textbooks have stressed that

VThe words of both schools are the words of the living God, but the law
follows the ruling of the School of Hillel because the Hillelites were

gentle and modest, and studied both their own opinions and the opinions
of the other school, and humbly mentioned the words of the other school
before theirs." (Talmud: Erubin, 13b)
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all people are responsible through their sins for the death of Christ,
as was the case in some of the passages cited in previous chapters ,Cihiistés
identification with Jews is restricted solely to thenegative role of
Ysinner" énd not viewed in any positive context. |

II. New Attitudes Towards the Crucifixion and
Death of Jesus

The second major problem area in Christian-Jewish relations re-
vealed in the textbook analyses was the bidime frequently placed upon
the Jewish people as a whole for the death of Jesus. Historians have
found that the doctrine of deicide was never officially proclaimed
by a Church Council or by a papal decree. Yet 18 was widespread
among the Christian masses since the time of the early Church and
church authorities rarely took any steps to curb its influence. This
charge has led to a history of bitter persecution of Jews by Christians,
Most of this terrible history does not appear in textbooks dealing with
the history of the Church. Thus, most Catholies are simply uninformed
about the long tradition of Christian anti-Semitism, while most Jews
are well aware of it. While the accusation has on the whole disg peared
from Catholic teaching its past effects ought to be made known to
students in the course of their history and religion studies in order to
set Christian-Jewish relations in their proper perspective, 7/

Vatican Council II, in its statement on non-Christian religions,
rejected the accusatbn of deicide agains t the Jews and the conseguent
charge of the punishment of perpetual wandering found in popular
Christianity and still present in some of the materials examined in
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the St. Louis University studies:

True, the Jewish authorities and those who followed
their load pressed for the death of Christ; still,
what happened in His passion cannot be charged

against allthe Jews, without distinction, then

alive, nor against the Jews of today. Although

the Church is the new people of God, the Jews

should not be presented as rejectsd or accursed by

God, as if this followed from the Holy Scriptures.

All should see to it, then, that in catechetical

work or in the preaching of the word of God they

do not teach anything that does not conform to

the truth of the Gospel and the spirit of Christ....
Besides, as the Church has always held and holds

now, Christ underwent His passion and death freely,
because of the sins of men and out of infinite love,
in order that all may reach salvation. It is, there-
fore, the burdmx of the Church's preaching to proclaim
the cross of Christ as the sign of God's all-embracing
love and as the fountain from which every gmce flows. 16

The conciliar statement on the Jews does not deal in detail
with the events leading up to Jesus' death. Modern historians and
Scripture scholars have concluded with considerable foundation that
Jesus' death was the result of collaboration between the Roman
governor and a handful of Jewish leaders vho ruled occupied Palestine
for the imperial govermment. These Jewish leaders are denounced with
great vehemence in Jewish literature itself for the injustices they
perpetuated against their own people for the gake of personal gain.
The Pharisalc revolution was, in part, directed against these leaders.
The conciliar statement also fails to come to grips with the impression
left by many passages in the New Testament that the Jews aee collectively

responsible for the death of Jesus. This is especially true of the use
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of the term "Jews" in the gospel of John. In working with Catholic
teachers I have found a great deal of confusion on this point. They
are aware of the conciliar statement, but are uncdrtain how this
statenent relates to the accounts of Jesus' death recorded in the
gospel narratives. It is imperative therefore that in presenting
materials about the crucifixion and death of Jewtis teachers make use
of the Vatican statement plus recent scholarly findings that provide
an appropriate setting for understanding the New Testament accounts.’gvir
Certain critical passages in particular require background explanations.
For example, in the gospel of John:

John 18:14 It was Caiaphas sho had suggested to

the Jews, "It is better for one man to die for

the people.”

This passage no doubt expresses apprehension on the part of
Caiaphas that the Romans might suspect Jesus was planning a revole
against Rome. The situation in Jerusalem was very tense at this
tize, especially with $he addedjifwis/ who wers' present for the
Passover celebration. Pilate's presence in Jerusalem was already
a sign that the imperial authorities were somewhat displeased with
the manner in which the high priests and their priestly associates
were administering Jewish affairs. The Romans were very intent on
preserving order at almost any cost in their colonies., They could
tderate ideological differences as long as these did not affect
the social order. I éﬁe Romans thought that Jesus might 1ncite.a
group of Jews to rebellion, they might retaliate by imposing even

harsher conditions upon the Jewish community. In this process Annas

X o



Chapter VI: 23
and Caeiaphas and the small ruling Jewish elite would undoubtedly
be removed and very likely be punished. So they were quite willing
to sacrifice Jesus to safeguard their own favored position.
John 18:31 Pilate said, '"Take him yourselves,
and try him by your own law.”" The Jews answered,
"“We are not allowed to put a man to death."
This passage is only one example of the attempt by the Jewish
political leadership to make clear to the Romans that Jesus was
guilty of political subversion. The charge they made against him was that
he had proclaimed himself "Ring of the Jews," that he had challenged
Rome's political authority in Palestine. With such a charge they
were correct in insisting, in answer to Pilate, that they could not
try Jesus. For under the colonial arrangemment with Rome, the
Jewish authorities could try and punish only religious vilations,
not political cases. It is quite possible that the high priests did not
want to accept Pilate's subsequent offer to try Jesus for a religious
offense because they feared Pilate was playing politics with them.
If they accepted his offer, they might very well be accused of commiting
a man on a political charge, something they had no legal right to do.
On fhe other hand, if they were to aaquit Jesus, they might be accused
of releasing a political offender against the Romans. In spite of
the fact that Pilate comes out rather clean in the New Testament
accounts, we know from ancient writers such as Josephus and Philo
that he was a cruel tyrant easily capable of such a plot. Nowhere
in the New Testament acwunts do we have a clear cut sentence handed
Anun tnan Tewsm hv the Tewish leadera. Wia nfficial sondemnation ra
3
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death comes from Pilate.
John 18:40 At this they shouted: "Not this
man," they said, "but Barabbas." Barabbas
was a brigand.

The size of the "crowd" which chose the release of Barabbas
rather than Jesus must not be exaggerated. There is no question
here of any mass outpouring of the Jerusalem population. It may
be, though this is far from certain, that the people who called
for Barabbas' release weee Zealots or members of the soeealled
Fourth Philosophy. These people advocated the viddent overthrow
of Roman rule. Some of them were perhaps disillusioned with
Jesus, having believed at one time that he might develpp into one
of their leaders. We do know that at least one of the apostles,
Simon, had Zealot connections. It is possible that Judas also
may have had Zealot leanings, Barabbas was not a '"robber" in the
ordinar{éenae of the term. The word used to describe him in the
Greek text referred to political prisoners from the group who ad-
vocated violent action against the Roman govermment., So the
Zealots, disillusioned with Jesus, may simply have taken the opportunity
to have one of their own released from prison.

John 19:7 We have a law," the Jews replied,
"and according to that law he ought to die, be-
cause he has claimed to be the son of God."

The first impression one receives in reading this passage is
that Jesus is being accused of theological heresy. What "law"

this passage refers to, however, remains somewhat of a mystery. It

very likely refers to Roman law, to which the Jewish leadership is
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trying to demonstrate its full allegiance, rather than to any
Jewish religious law., Scholars have been unable to find any
religious law, either in the Scriptures or in the Talmud, that
prescribed capital punishment for a person who claimed to be the
“'son of God." The term at that time simply dggd not carry the
same type of theological meaning it came to have in later Christianity.
"Son of God" was a common expression among Jews who followed a type
of apocalyptic theology. In the book of Enoch the term is frequent.
As used in this passage, the term "Son of God" must have appeared
to constitute some form of challenge to Roman authority over the
Jews rather than to imply theological heresy.

John 19:15 '"Here is your king," Pilate

said to the Jews. '"Take him away, take

him away!" they said. The chief priests

answered, '"We have no king except Caesar."

So in the end Pilate handed him over to

be crucified.

It is important to note in this passage how the kingship charge
is crucial in the final decision by Pilate to crucify J%sua and how
the chief priests wish to avoid any impression that they have ac-
cepted Jesug as their king. And the punighment that iﬁ ordered --
crucifixion -- indicates a political, not a religious, sentence
inflicted by the state rather than the Jewish leadership. The
Jewish authorities could only put people to death on adreligious.
charge. And in such cases the punishment was stoning, as we see

in the case of Stephen in the Book of Acts. Crucifixion was a

Roman, not a Jewish, form of punishment. The charge of kingship
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against Jesus is something found only in the passion narratives and
is never brought up in any of his disputes with the Pharisees., All
this goes to prove that, however some Jews may have disagreed with
Jesus theologically, it was not because of his theological views
as such that he was put to death. It was only insofar as his
preaching on love and justice constituted a threat to the intolerant
Jewish clique running Jerusalem foﬁthe Romans, and indirectly to the
preservation of order in the ecity, that the authorities decided he
mustbe put to death. It is the perogative of later Christian
theology to speculate on the meaning of Jesus' death for the
salvation of men. But such reflections cannot be separated from
everything Jesus taught and did during his lifetime, nor can it
imply that the Jewish people as a whole put Jesus to death because
they disagreed with him on religious grounds. His crucifixion and
death as suchws a political act on the part of Rome and t:f:e
Jewish priestly elite. It was not only Jesus who suffered at the
hands of this Roman-Jewish collaboration. The Jeddhh religio-
political establishment was being challenged by both the Phariseces
and the Zealots, each in their own way trying to bring it down
because of the hardships it was imposing upon theJewish people.
A Jewish historian, Ellis Rivkin, describes the situation in the

following way: :
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v The question of '"Who cmucifiied Jesus?" should
therefore be replaced by the question, 'What
crucified Jesus?" What crucified Jesus was
the destruction of human rights, Roman imper-
ialism, selfish collaboration. What crucified
Jesus was a type of regime which, throughout
history, is forever crucifying those who would
bring human freedom, insight, or a new way of
looking at man's relationship to man., Domination,
tyranny, dictatorship, power and disregard for
the life of others were what crucified Jesus.

If there were among them Jews who abetted such

a regime, then they too shared the responsibility.
The mass of Jews, however, who were so bitterly
suffering under Roman domination that they were
to revolt in but a few years against its tyranny,
can hardly be said to have crucified Jesus. In
the crucifixion, their own plight of helplessness,
humiliation and subjection was clearly written

on the cross itself. By nailing to the cross

one who claimed to be the Messiah to free human
beings, Rome and its collaborators indicated =
their attitude toward human freedom," 5589 ‘<

John 19:21-22 So the Jewish chief priests sald
to Pilate, "You should not write 'king of the
Jews,' but 'this man said: I am king of the
Jews.'" Pilate answered, '"What I have written,
I have written."

The final charge against Jesus is clear in the placard placed
at the top of the cross. He was condemned for political seftion. The
chief priests tried to get Pilate to change the phrasing for fear that
Pilate might use it as a weapon to punish tiem and the Jewish populace
on the charge of failing in their full loyalty to Caesar.

John 19:25 When the soldiers had finished
crucifying Jesus they took his clothing and
divided it into four shares, one for each
soldier.
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In this passage we have further confirmation of the view that
Jesus was put to death as a political offender. The property of those
executed on a religious charge was given by law to their families, But
anyone put to death for political reasons forfeited his property to the
state, Though not mentioned in John's gospel, the so~called "thieves"
crucified with Jesus were in fact political prisoners and not simply
"robbers.!" Jesus was executed at a site where political prisoners
were being put to death by Rome with regular frequency.

Finally, a word should be said about the blanket use of the
term "Jews" in the fourth gospel. John wrote this gospel for an Hellenistic
audience when the hostility between the church and the synagogue was
already a major problem. This gospel, and the other gospels as well,
has a certain polemical quality. But added to this is the‘fﬁﬁt that John's
non-Jewlsh readers simply had no idea of the various groups within Judaism
at the time of Jesus. So John simplifies matters and refers to the
enemies of Jesus as "the Jews." In so doing he left the tragic impression
that it was the Jews as such who opposed Jesus when, in fact, the masses
of the Jewish people shared a common enemy with Jesus as the quotation
from Dr. Rivkin cited above clearly illustrates, And as we have seen in
the examination of Catholic instructional materials, John's blanket use

of the term "Jews" has been unfortunately repeated by most of the textbook

authors.,



Chapter VI: 29

To conclude this section, modern biblical scholarship has showm
quite convincingly that the death of Jesus was not %fgzgzﬁ;;gineered by
the general Jewish populace. As Fr. Bruce Vawter has insisted,fﬁ’{%;
“"there seems to be no doubt that Jewish responsibility has been heightened
at the expense of the Roman....In patticular, the governor Pontius Pilate
as portrayed in the Gospels appears to be credited with a greater
degree of disinterested justice in his m?&ﬂup than other historical sources
concerning him would cause us to suspect. Paradoxically, the gospel of
Johﬁfwhich has caused some of the gretest obstacles to Jewish-Christian
undepstanding because of its blanket use of the term '"the Jews" most
clearly places direct blame on Pilate and Rome for Jesus' death. John
alone of the evangelists speaks of Roman intervention from the very
beginning of the Passion story with Jesus' arrest (cf. John 18, 3). But
Fr. Vawter also goes on tosay that a factual history of the trial and
death of Jesus has to be reconstructed rather than read from the gospels.
That 1s what we have tried to do in this chapter. A great deal of vital
background material is missing from the gospel narratives as they now
stand. It must be supplied thmugh auxiliary readings and commentaries.
This situation also makes it almost impossible for even the very best of
passion plays to entirely avoid a travesty of the gospel story. We canot
obtain a fully accurate picture of the trial and death of Jesus from
raeading the gospels alone. This is the clear conclusion of the vast
majorl ty of modern biblical scholars. It must also become a central guide=

line for the teacher in the presentation of the crucifixion story in the

¢



~N

Chapter VI: 30
classroom.

III. New Attitudes Towards the
Two Covenants

The relationship between the 0ld and New Testaments is the
third of the major distortions of Judaism uncovered by the St. Louis

studies, Further elaboration of the exact nature of this relationship

still awaits- the work of contemporary theologians. ?t WELle- g-comen

a; enough study has
been done on the subject to eliminate many of the stereotypes that have
been commonplace in Catholic education.

The conciliar statement on the Jews from II Vatican, though
2ol wn £ iﬁz
iﬂnnﬁnmm-sati factory in this regard, makes significant inroads against

the stereotypes which have pictured post=biblical Judaism as a fossilized
religion having no real meaning or value after the coming of Jesq%,and‘“é*ﬁfl
have often contfasted the Old Testament as a book of strict justice and
legalism with the New Testament as a book marked by love and freedom:

The Church, therefore, cammot forget that
she received the revelation of the 0l1d
Testament through the people with whom God
in His enexpressible mercy concluded the
Ancient Covenant,. Nor can she forget that
she draws sustenance from the mot of that
well-cultivated olive tree onto which have
been grafted the wild shoots, the Gentiles,
making both one in Himself. The Church
keeps ever in mind the wrods of the Apostle
about his kinsmen: "Theirs is the sonship
and the glory and the covenants and the
law and the worship and the promises; to the
flesh," (Rom. 9:4=5)....God holds the Jews
most dear for the sake of their Fathers; He
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does not repent of the gifts He makes or of
the calls He issues ~-- such is the witness
of the Apostle, In company with the Prophets
and the same Apostie, the Church awaits that
day, known to God alone, on which all peoples
will address the Lord in a single voice and
"serve Him shoulder to shoulder! (Soph. 3:9Y2¢7 7

While this statement does not do full justice to the particular,
continuing contribution of Judaism to mankind, it tempers in a
significant way previous Catholic attitudes. We need to analyze more
fully, however, the impression often left in Christian instruction
that lové%s unique to the New Testament, and to offer saméﬂiﬁaicatian
of how th; relationship between Judaism and Christianity may be
understood today.

The love-justice dichotomy which Christians have relied upon with
great frequency to contrast their faith with Judaism has not wholly
dispppeared from the present scene. It can appear in very sultle ways.
There is, for example, a song currently in wide use in folk Masses
which speaks of Jesus having given us "a new command, that we should
leve our Cf?i.low man." The implication is that the primacy of love was
first pre%@ribed by Jesus rather than inherited fru#%ia Jewish background.
His great commandment of love (Mt. 22: 34~40) is taken right ouf of
Yahweh's instruction to Moses in the book of Leviticus (Chapter 19) and
the same gpirit is found in such books as Gé@eais, Exodus, Deuteronomy,
the Psalms, and the Prophets. And the conqgéte expression of this love
found in Jesus' deeds and preaching (e;pﬁgially in the beautitudes of

the Sermon on the Mount) are an expressiﬁn of the ethos that pervaded
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and incorporate the challenges of the Prophets into the structures
of Jewish life. Rabbi Hillel's question, "If I am only for myself
what do I amount to?," 1s a spirit shared by both Jesus and Paul
with rabbinic Judaism. Knowledge of the 0ld Testament (better called
the Hebrew Bible) and of the inteé;festsmental period is essential
if the New Testament is to be und;;stood in all its richness. Many
of the attfioudes and teachings af Jesus cannot be fully appreciated
without a knowledge of the Jewish teachings upon which they rely.
Judaism is the very foundation of the New Testament. But the full
import of this foundation frequently will not come thmugh if a person
confines his sudy only to the New Testament. The New Testament has
not simply absorbed all that was godd and relevant in the Hebrew Bible.
It presumed immersion in the Hebrew Bible and 1nteff?;stamental Judaism
on the part of the reader as the background for its message. The
Hebrew Bible remains a living document for contemporary Christians,
one that is vital for their own self-understanding. Nor mgst the
impression be left that only biblical Judaism is of interest to Christians.
Just as the fundamental Christians attitudes found in the New Testament
have taken on varied forms and gplications in the history of the church,
so too have Jewish tradtions continued to grow and develop into our own
time. It is important to know how contemporary Jews give expression
to their traditions today, for Christians also share in those traditions.

An understanding of the two covenants of Sinai and Calvary may

well be the crucial question in Jewish-Christian relations today.
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The outright distortions of Judaism in the past in Christian education
can be coxected by a study of history. But what about the overriding
impression in the mgestmnenc that Christianity has totally auperg’eded
Judaism? It is the New Israel; it has a New Covenant and a New Moses.
What then remains the role of Judaism in the New Age? 1Is it nothing
more than an old wine sack? Has the Sinaitic covenant been replaced?
Most Christian scholars have assumed so, but there are some who disagree.
Among these is James Parkes, who argues that both covenants are necessary,
because each speaks to man in a different aspect of his being: Calvary
to man as individual, ignoring natural boundaries, Sinai to man as social
being, existing in a natural community.

Parkes attempts to delineate the eseentials of both covenants.
The truths which make what he calls the Sinaitic revelation revolve
around five crucial areaa'.’ﬁ’gl'he first {s the acceptance of a life
which looks outward to the world because it looks inward to God. The
declaration of the first commandment is the ultimate sanction on which
are built the relations between men. But this life, and ﬂera lies the
second point, is viewed as a unity. There is no divisfon between the
secular and the religious. Man, even as a sinner, stgﬂ lives in the
city of God, for there is no other place in which h__e,‘ go%nd live.
Thirdly, human life means life in community. It is 1;1"hmun1ty that
men fukfill the will of God, not by the constant repeition of noble
principles, but by the framing of just laws, heneaﬁirjf and courageously

administered:
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.+«.The revelation of Sinai was the perfect channel of

the power which flows from the one God to men as members

of the natural communities. Today we call them states,

or local governments. Judaism is not a church; it is essent=-

ially a religion of a total natural communityrizry

The fourth emphasis in the Sinaitic revelation is the insistence
that there is no viable law for man or society except the law of God.
It is at this point, Parkes claims, that we see the fundamental need
for the doctrine of growth and interpretation that later caused the
schism between the Pharisees and the Sadducees. Finally, Sinai
shows that there falls on each generati on the responsibility for inter-
preting the will of God for its own time. No generation can simply
rely on the interpretation of its predecessors, even on the written
Torah, for God speaks directly to it against the background of its
special needs and poblems., Here lie the roots of the whole Talmudic
system,
The revelation that was Calvary'ﬁ‘;gdds a new dimension to Sinai.- _

But this addition is complementary, not contradictory, to the first
revelation. The teachings of Jesus could not have been given in any
other enviromment than that of the Jewish community. Jewish society
and its values are so completely presupposed in everything Jesus
said and did that no direct references to them were required on his
part, What he had to say about God ;hd man would have been understood

nowhere except in a Jewish context. Glvary concerns the sphere of

the individual while Sinai centers around the community:
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That highest purpose of God which Sinai reveals
to men in cammunitzk vary reveals to man as
an end in himself. " The difference between the
two events, both of which are incarnations of
God, expressions of the infinite in the finite,
of the eternal in the world of space and time,
lies in the fact that the first could not reach
fulfillment by only a brief demonstration of a
divine community in action, The second, on the
other land, could not attain fulfillment except
by a life live%nder human condit ions from
birth to death:2%2/

The revelation of Calvary did not replace Sinai, nor could Sinai
simply absorb it and remain unchanged. In the life and teachings of
Jesus the earlier revelation and the new redelation stand together
in creative tension with one another. 1In the Christian concern with
man as person, nothing is taken away from the power or meaning of the
working out in history of the revelation of Sinai. Sinai did not
mark the beginning of human concern with the moral problems of men in
society. Behind Sinal were centuries of experience which were both
human discoveries and divine revelations. What occurred at Sinai was
the full development of a long and slow growth in man's understanding
of community, even though 1t took centuries to realize the ful{gxtent
of Sinai and it remaind difficult to define the complete meaning of
thaﬁ revelation today. 1In the same manner, the stress on the individual
that had been growing in Judaism, since the exile, increased no doubt
by Hellenistic contacts (especially at Alexandria), attained its full
development with Calvafy and has been subject to interpretation ever

since:
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The divine plan for human society is given its
full meaning when the divine plan for man as
person is revealed within it. In Jesus the
ultimate unity is not destroyed; Paul still
struggles to maintain it; but in the complex
setting of first century life the two halves
broke apart, and the beginning of the second
century witnessed two religions confronting
each other -- Judaism and Christianity. 25 2%

Judaism and Christianity are inextricably linked together as
equals, for the temsion that exists between them is rooted in the perennial
and inevitable experdéane of tension in ordinary human life between man
as social being and man as person, as an ultimate value in himself, as
one formed in the ligeness of God:

Man as citizen must be concerned with the attain-
able, as person he is concerned with the unattain-
..able; as citizen he must perpetually seek a com=~
promise for he is dependent on his neighbor's acd
ceptance; as person he must oftén refuse compromise;
as cdtizen he is concerned with the impersonal, and
nust not let personal considerations warp his judg-
ment; as person he approaches every other person

as one "for whom Christ died" who must be made

to observe no other ends. The tension exends through
the whole of 1life and to matters of everyday coqszsn,
and it will endure so long as the world endures, 2-3

Parkes is against the use of the term "salvation history"
HEXEXHX

as a description of Jewish history, a term popular in recent Christian
EAaRERRERkREXxER

catechesis. It implies, he believes, something set apart from the regular

pracesses of human life and reasoning. The Sinaitic. revelation is



Chapter VI: 37
embedded in ordinary, everydaj_r htstory.( For this reason the Jews today
remain incapable of being fitted into the modern demand for a strict
separation between a religion and a people.

Parkes'affirmation of the continuing validity and special
mission of Judaism is shared by several other Christian scholars. Fr.
Gregory Baum, for example, has insisted that even on the basis of the
New Testament, the believing Christian must affirm that the Jewish religion
has a positive place in God's plan for universal salvationfaiaﬁiikewise
it is wrong, in his Yieu, to bok upon Judaism simply as a precursor
oé Christianity.aa Rather it must be recognized that shile present-
day Judaism is founded upon scriptural revelation and nourished by it,
it has become, through an intricate history and a great variety of
factors, a religion in 1its own right. While closely related to Chhist-
ianity and enjoying a common patrimony with Christianity, Judaism is a
religion possessing its own role and mission. The destiny of Judaism is
not simply to défappear and give way to Christianity; Judaism continues
to exercise a positive role in God's plan of salvation.

The Catholic theologian Dr. Monika Hellwig takes much the same
approach as Fr. Baum to the gquestion of the two covenants. She begins
her approach to the relationship between Judaism and Chri;tianity with
the biblical view, expreségd in the covenants of Adam and Noah, that all
men afe part of the universal covenant God has mad? with mankind and
which 1s identified with the order of creation.> e Stst and Calvary

covenants are specifications of this one basic covenant. From this
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point of view Christians are seen to enjoy participation with Jews
(and, though in radically different senses with Islam and other faith
communities) in a covenant made by God with all men and fully to be
completed in the kingdom of promise which all the communities strive
after and hope for but glimpse only darkly in syidbols. That is a
fact of history which cannot be erased even if all the Jews in the
world were to be eradicated. How Christians and Jews @ e to find and
explain their own complentarity within this wovenant is a matter of
interpretation with which Christians theologians still must grapple.
But Christians have to assert quite clearly that both they and the
Jewish people continue to witness and develop important aspects of
the one basic covenant God has made with mankind. Thusit is inaccurate
for the Christian edicator to present the New' Testament as totally
supplanting the so-calkked "01d" Testament in the manner we have dis-
covered in the textbooks examined by the St. Louis research team.

We must look at both Christianity and Judaism as essential
for the ultimate fulfillmett of mankind. Until there appears the way
by which both can fulfill their respective roles together without losing
their own essential nature, each must fulfill its own part alone and bring
the insights of its own tradition to bear on the problems of the modern
world, A Jewish scholar, Dr. Irvi.;g Greenberg, expresses well this
spirit of the sharing of roles by Christianity and Judaism:

There are indeed men who are willing
live side by side until the end of days who

do 80 because they are fully confident
that the Messiah, when he comes, will confirm

7
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their rightness all along. Of course, it

is a step forward to live together until

that time. But even here, we may under-

rate the love and wonder of the Lord. I

have often thought ¢6 this as a kind of nice
truism. Let us wait until the Messiah comes.
Then we can ask him if this is his first
coming or his second. Each of us could look
forward to a final confirmation. A friend,
Zalman Schachter, taught me that perhaps

I was a bit too narrow in my trust in God
with this conception. He wrote a short story
in which the Messiah comes at the end of
days. Jews and Christians march out to geeet
him and establish his reign. Finally they
ask 1if this is his first or second coming.

To which the Messiah smiles and replies,

"no comment"....Perhaps we will then truly
realize that it was worth it all along for the
kind of life we lived along the way. 3;?

The obligation of the Christian teacher is to make clear to the
student the continuing validity of Judaism as a religion and its import-
ant contributions to mankind, to show him that the old stereotype-about
the total absorption of Judaism by Christianity are wholly unwarranted.
At the same time the teacher must frankly admit to the student that it
may take Christian theologians quite some time to work out a new positive
statement on the interrel&tionship of the two faith-communities, since
Christianity has for so long a time defined itself in terms of the

culmination of Judaism.
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