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SOUTHWEST REGIONAL COUNCIL = 1804 Tower Building ® Dallas, Texas 752071 o (2714) 747-3531

DATE: April 13, 1981 cc: Jim Rudin
Rabbi Marc Tanenbaum
~TO: Judy Banki '

FROM: Milton Tobian

RE: COSTS

The executive committee of COSTS and the member seminaries are listed on the
attachment.

Each seminary, according to their organizational agreement, may choose to
participate or not on any endorsed activity my guess is that the orginal six plus
Phillips, Oral Roberts, St. Thomas, and Oblate College will be the ones which
will choose to play. Best Regards.

President: JACK LAPIN B Honorary Presidents: REUBEN W. ASKANASE, DR. JACK H. KAMHOLZ, IRVING A. MATHEWS, RAYMOND D. NASHER, DR. ARNOLD H. UNGERMAN, 1. _WEINER
B \Vice Presidents: DAVID GLICKMAN, NOEL GRAUBART. STEPHEN M. KAUFMAN, HARRIS KLMPNER. JR., MICHAEL LOWENBERG, DR. HUGH L. WOLFF, FRANCES ZIMET B Secrefary:
MIRIAM MENDELL ® Treasurer: DR. AUGUST COLDSTEIN, JR. B Execulive Board: JOSEPH BERNSTEIN. MOISE DENNERY, ALBERT EGER, LOUIS FENSTER, STUART FERER, MILION
FISCHER, MURIEL FOLLODER, EVERETT GINSBERG, REUBEN M. GINSBERG, ELLENE GLASSMAN, ARTHUR GOLDBLUM, DR. JAKICE D. GOLDSTEIN, BARBARA GORELICK, PAULA GRIMNELL,
MARC GROSSBERG, LOUIS KARIEL, JR., ANN KAUFMAN, MICHAEL KENTOR. HANNE KLEIN, 1. J. LAPPIN. CARL LEE, THOMAS LEMANN, DR. HERBERT LESSER, RABBI EUGENE LEVY,
BEN MARKS, LINDA MAY. ARNOLD MAYERSOHN. SAM PERL. IDELLE RABIN, LEON RABIN. STANLEY A. RABIN, BARBARA RAKOOVER, VICTOR RAVEL,. MORRIS RISKIND, DR. WILLIAM
\RDDGY. ENID ROSENFELD, GARY SACHNOWITZ, JACK SATIN, RABBI ROBERT SCHUR, DR. JOSEPH SELMAN, CAROLE R. SHLIPAK, JAY SILVERBERG. JOE B. SINGER, ALBERT SKLAR,
AEN SOLNICK, SAM STRAUSS, JR., ROBERT WASSERMAN.

MILTON |. TOBIAN. Southwest Regional Director ® MILES ZITMORE, Assistant Area Director @ SANFORD KANTER, Houston Area Dirsctor
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COSTS EXECUTIVE COMMITTEE MAILING LIST
1981-1982

Austin Presbyterian Theological Seminary
100 East 27th Street
Austin, TX 78705

E. Dixon Junkin, Dean

Baptist Missionary Theological Seminary
P. 0. Bos 1797
Jacksonville, TX 75766

John W. Duggar, President

Brite Divinity School
Texas Christian University
Fort Worth, TX 76129

M. Jack Suggs, Dean

University of Dallas
Department of Theology
Irving, TX 76061

Peter Phan, Chairman of Department

Episcopal Theo]ogical Seminary of the Southwest
P. 0. Box 2247
Austin, TX 78767

Gordon Charlton, Dean
Frank Doremus, Sub-Dean

The Institute of Religion
Texas Medical Center

P. 0. Box 20569

Houston, TX 77025

Ronald Sunderiand, Director
Oblate College of the Southwest
285 Oblate Drive
San Antonio, TX 78216

Patrick Guidon, 0.M.I., President



Oral Roberts University
School of Theology

7777 S. Lewis Avenue
Tulsa, 0K 74171

James B. Buskirk, Dean
Perkins School of Theology
Southern Methodist University
Dallas, TX 75275

James M. Ward, Associate Dean
Philiips Graduate Seminary
Phillips University
Enid, 0K 73701

James F. Caton, Dean
University of St. Thomas School of Theology
9845 Memorial Drive
Houston, TX 77024

Richard J. Schiefeﬁ,'nean
Southwestern Baptist Theological Seminary
P. 0. Box 22000
Fort Worth, TX 76122

John Newport, Vice President for Academic Affairs and Provost
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January 15, 1982

Professor Harry Attridge
Perkins School of Theology
Southern Methodist University
" Dallas, Texas 75275

" Dear -Prof. Attridge:

My colleagues and I have been giving a great deal of consideration to

the tentative outline for the Jewish-Christian Seminarians Conference
planned for next January. Since the subject matter to be covered by

the various plenary sessions is not specified in 2very case, it is dif-
ficult to react to the outline in its entirety, But it is clear that an -
effort has been made to touch all the bases, and to provide some discussion
time for concrete subjects of concern in the broad spectrum of Christian-
Jewish re!at1ons

Neverthe]ess, we do have some questions regarding the proposed outline

in its present form. One is that the division of issues into the "Leader-
ship," "Contemporary" and "Historical/Theological” categories, while per-
haps helpful for dividing up the participants, seems a bit artificial.

For example, the role of women can be seen as a contemporary issue as

well as a leadership issue, and liberation theologies could fit as well
under the Historical/Theological category. Thus, while each of the issues
presently listed is a valuable subject for discussion, the way they are
presently placed in the program gives a kind of spotty impression. Per- -
haps the underlying problem here is that I think it is difficult to discuss
"contemporary issues” w1thout dzscuss1ng their historica] or theological
contexts. ; ! .

A:sacond question is that the issues for discussion do not appear to be
thematically related to the plenary which precedes them. That is, I agree
it is important to talk about the role of women and the meaning of the State
of Israel, but, I am not sure if these should follow from the original pres-
entation, since the keyrote speaker may be dz2aling more with theologi€al and

biblical questions. Also, while we realize that rot every issue can be
discussed by every participant at the conference, some have a very central
app]ication to seminary education -- such as homiletics -- and should
receive some attention in a plenary. (Preaching is still a potent function
of the clergy, and what ministers choose to preach about and how they preach
about it can have a lasting effect on attitudes.)

e s MOTe



Professor'Harry Attridge - Page 2 January 15, 1982

When 1 discussed this program with Rabbi Tanenbaum, he suggested a
somewhat different way of organizing the issues we hope will be addressed
in such a conference, as follows: %]) scriptural issues; (2) issues of
systematic theology; (3) historical issues; (4) prayer, 1iturgy and
homiletics and (5) sociological issues, which would.include contemporary
questions. (I'm not sure if this kind of breakdown is more helpful than
your categor1es, but I toss it into the hopper as a suggestion for °
orginizing.) - .

Last November, I knocked out a very rough draft for a conference proposal;

I don't know if you ever saw a copy. I am enclesing it just for your in-
formation, with no intention of imposing anything on the Planning Committee.
"~ In many ways yours fs an advancement over my early draft, since it is more
specific about issues for discussion. Iline was more general, but it may
give you some ideas. '

I understand the next committee meeting is January 22nd at 2 p.m. If it
were in the morning, I would try to make it, but the afternoon is difficult
for me, However, I shall try to make the meeting after that, and I hope
the above will provide some interim suggestions.

Cordially yours,

Judith H. Banki
Assistant National Director.
‘Interreligious Affairs

JH8 :mr

- Enc. -

bee
M. Tobian
M.H. Tanenbaum




THE AMERICAN JEWISH COMMITTEE

date November 13, 1981
to Marc H. Tanenbaum
from Judith H. Banki

subject Texas Seminary Project

Milt Tobian called yesterday to inform me that they are moving into
specific programming planning for the seminary conference, even though
it is not slated until January 1983. The planning group is pushing for

a Wednesday through Friday morning conference to include five plenary
sessions, five workshops and two separate sessions for seminary faculty.
They envisage three thematic tracks to be addressed:

1. Aspects of ministry (training of children, homi1etics, women's
role, etc.):

2. Contemporary issues (Israel, Holocaust, anti-Semitism);
3. Scripture and tradition (to fill in the "knowledge gap").

Thus far, they have plotted out a very rough schedule, with registration

and organizational instructions to begin Wednesday at 11 and a keynote
address, with a plenary session from 1:30 to 3, another from 3:30 to 5,
dinner from 5:30 to 7, some musical or artist1c experience from 7:30 to

8 and an evening plenary from 8 to 9:30. Milt asked me to help in

plotting out a program, and I have a rough first draft attached. I

have tried to organize around the desired themes, and along with Milton's
wishes -- except that I have reduced the opening day to two plenary sessions.
(I think three on the first day would be deadly.)

Some of the names that have risen in conversation are: Marc H. Tanenbaum,
Martin Marty, Harvey Cox, James Luther Adams, John Deshner, Krister Sten-
dahl, James Wood, Bill Hendrix, Judy Banki and E11is Rivkin.

I have other suggestions or alternates to offer as well.

J. Rudin
Z. Shuster

T ' ?j(ﬂcﬂz Jo Prubfon
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II.

I11.

SEMINARY CONFERENCE

Opening Plenary, Wednesday 1:30 -- "Major Religious Issues in

- Christian-Jewish Relations: Implications for Seminary Education"

(A Christian view)

Krister Stendahl or Paul Van Buren
Response, focusing on seminary education
Questions and answers from the floor

Wednesday, 3:30 to 5 -- -

Same subject, a Jewish view

MHT or Michael Cook

Response as above -- Questions and Answers
Free Time or rest period

Dinner

Workshops and faculty meeting

Thursday morning p1enary

Scriptures and traditions - 9 to 10:30 - "How Jews Understand
Scripture Tradition and Authority" -~ (I assume this would cover
oral Torah, Rabbinics and give some sense of the range within the
Jewish Community)

Response -- Questions and Answers

10:30 to 10:45 -- Coffee Break
10:45 to 12:15 -- "How Christians Understand Scripture Tradition™

and Authority" -- (As above with some attention to new trends
such as liberation theology)

Response -- Questions and Answers

 Lunch’

2 to 4 -- "How do we Define Qurselves?" -- (I see this as two -

presentations: what makes us Jews and what makes us Christians.

For Jews, this would be the opportunity to bring in the impact of
Holocaust and Israel and concern for contemporary anti-Semitism.)

... MOTE



Seminary Conference - Page 2

4:30 to 6 -- Discussion groups: separate meeting for faculty

Thursday evening.

Either a panel or separate discussion groups focusing on various
aspects of the ministry, such as: supervising religious education
of children; the feminist challenge to our religious structures and
theologies; homiletics -- what do we preach about?

A panel in a plenary session would give-a numberfﬁ%“]dca1 talent
the opportunity to participate. If there is time, there might. be
a panel followed by smaller discussion groups. '

Friday Morning Plenary

"Where do we go from here?" (The agenda for the future: what is
workable) - ' YE LS

mr



THE AMERICAN JEWISH COMMITTEE

date January 4, 1982
to IAD Staff

from Judith H. Banki

winpueJoudsuu

. subject Texas Seminary Conference

While I sent you copies of the attached sometime ago, I am attaching
another copy so you won't have to go digging.

This is the latest outline for the forthcoming conference of seminaries
in Texas. I would appreciate some input from departmental colleagues
before responding to the Program Committee.

What troubles me about the program is that much of the "meat" of the
agenda, which everyone should have the opportunity to discuss, seems to
be delegated to one or another of the three major groups into which par-
ticipants seem arbitrarily divided.

This program reflects some of the same problems we noted at the National
Workshop: some major issues appear to be limited to small group discussion.
Obviously, not everything can be covered in plenary session, but I suspect
the attached can be rearranged so that most of these issues are covered in
plenary and then discussed later.

I shall either be going to Dallas for the next committee meeting or com-
municating with the chairman of that committee, Prof. Harry Attridge at
the Perkins School of Theology. It would be helpful to have the thinking
of colleagues on these matters. )

JHB :mr

- Enc. - i ;
\/L i /( . f
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December 3, 1981

Members of the Planning Committee
Jewish-Christian Seminarians Conference

Friends:

At our last meeting we tentatively decided on the following outline for
the conference. The program sub-committee will meet on Dec. 15 at 3:00
p.m. at Perkins School of Theology, Selecman 215, to further develop
and/or modify this outline. Any suggestions would be welcome.

9:00-12:00
12:00-];00

5:00-7:30
7:30-9:30

9:30-12:00

12:00-1:30
1:30-3:00

Wednesday

Registration

Lunch

Keynuie address and response: K. Stendani
Workshops |

Leadership Issues Contemporary Issues Historical/Theological

Role of Women State of Israel Holocaust/Christology

Dinner

lenary, preceded byiliturgical arts
Mark Tannenbaum

Thursday

Plenary Address/Panel: Biblical Interpretation
-Small group discussions

Lunch

 Workshops

Leadership Issues Contemporary Issues ’ Historical/Theological

Homiletics Religion & Politics Prayer & Liturgy

PERKINS SCHOOL OF THEOLOGY
SOUTHERN METHODIST UNIVERSITY / DALLAS, TEXAS 75275



Jewish-Christian Seminarians Seminar

3:00-3:30
3:30-5:00
5:00-7:30

9:30-12:00
12:00-1:30

'1:30-3:00

3:00-4:00

Break (i;gr";" ,xéL o

Education : Threats to To?erance Concepts of Community

Plenary, preceded by 1iturgical arts

Friday " ,
' g F Jewd +-
Plenary Address/Panel v}Eeétf' ZA%”¥i24aiAﬂidlﬁ£54?7b éZD Z

Lunch
Hofkshbps

Leadership Issues Contemporary Issues Historical/Theological

Social Ro1esl' Eface Issues/ ? 7%44C7’ éf%f21575641€5

[iberation Theologies—
Summary session: Panel 2?

Invitation to attend sabbath services ??




THE AMERICAN JEWISH COMMITTEE

date September 16, 1981
to Marc H. Tanenbaum
from Judith H., Banki

subject Planning Committee Meeting for Conference of Seminaries

This will report the first meeting of the planning committee
for the projected conference involving major Christian semi=-
naries and theological schools in Texas. I will attempt to
outline briefly the tone of the meeting, the progress that was
made, decisions still to be made, and where I need the input
of departmental colleagues regarding the latter.

The meeting took place at SMU and was ably chaired by James M.
Ward, Associate Dean of the Perkins School of Theology at SMU.
Also present were: Harry Attridge (who teaches at Perkins,
although he is a Roman Catholic); Robert Adams of Southwestern
Baptist Theological Seminary (the largest theological seminary
in the world we were informed); Newell Williams, representing
Brite Divinity School of TCU (Disciples); Bernard Botto, repre-
senting the University of Dallas (of which Holy Trinity Seminary
is a part); Bishop W. McFerran Stowe, representing the special
commission for Jewish/Christian relations of the Texas Conference
of Churches; Milton Tobian; his new associate, Barbara Hurst,

and myself. In addition to the four seminaries which sent repre-
sentatives to the Dallas meeting, there are two others which
have agreed to participate and assigned representatives to the
planning committee. These are the Austin Presbyterian Theological
Seminary, which has assigned Eugene Marsh to the committee,

and the Oblate College of the Southwest in San Antonio, which

has assigned Fr. Joachim Pilai to the committee. These semin-
aries will be the major players, but there is a likelihood

that Oral Roberts University will also come in.

Some background regarding the genesis of the project was pro=-
vided by Prof. Ward and Milton Tobian, I provided some back-
ground about my own presence there, calling attention to AJC's
textbook studies and seminal role in the area of prejudice and

« . more
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Memo to Marc H. Tanenbaum - Page 2 September 16, 1981

religious education. Milton Tobian noted that the seminary con-
ference would be a genuine '"first" of its kind, an authentic
pioneering adventure. This appeared to exhilarate some of those
present and scare the blazes out of others.

Given the mix among the committee members -- ranging from sophis-
tication and comfort with Jewish/Christian dialogue to pious
utterances about mutual respect to one case of what I would
characterize as abject terror -- I decided to lay back and play
a very unaggressive game, Had I pushed, I think we might have
produced a program and agenda for the conference at this very
first committee meeting. But I felt, rightly or wrongly, that
imposing a program at the outside of the planning process might
create a later backlash,

The committee agreed upon the following: a dialogue-conference
involving both faculty and students of the participating semin-
aries, in cooperation with AJC, to be held, most probably in
January 1983, with a target group of 100-150 participants. We
are talking about a 2-% day conference. It was generally agreed
that two or three ''stars' would be brought in from the outside
for major addresses. However, since a successful conference
will require the working cooperation of faculty from the partic-
ipating seminaries, it would be judicious to include faculty -
members from these schools in program capacities as well: as
panelists, as reactors, as workshop leaders. The committee was
quite insistent about the participation of Jewish seminarians,
and felt that the dialogue among seminarians was an esSential
element of the conference. Some names that were bandied about
for the stars included Marc Tanenbaum and Ellis Rivkin as Jewish
speakers, Gene Fisher and John Pawlikowski as Catholic speakers
and Martin Marty and Krister Stendahl as Protestant speakers.
Selection of major speakers =-- and of appropriate seminary
faculty for other program slots =- will obviously depend on
what kind of program emerges.

This is a tricky conference to agree on a program for. If I can
generalize on the Jewish interest in this conference, I suspect
we would want to pursue these goals: an awareness among seminary
students (it may also be necessary for some faculty) of the
history of Christian anti-Semitism and the existence of the
anti-Jewish polemic both in Christian tradition and in some of
the scholarly source material; an understanding of Judaism as a
vital religion which continued and developed after the emergence

.8 more
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Memo to Marc H. Tanenbaum - Page 3 ' September 16, 1981

of Christianity., To this I would add we have a short-range

goal of promoting understanding between Christian and Jewish
seminarians =-- and perhaps the basis of some future networking --
and a long-range goal of affecting teaching about Jews and
Judaism in the core curriculum of seminary education. This is

a big order, and I'm not sure all the Christian participants

‘share these goals. I sensed, at least in one, a desire to

ignore past history and to focus upon an understanding of
basic contemporary Judaism for the benefit of Christian
seminarians. '

The next planning committee meeting is slated for Friday morning,
October 16 at 9 a.m. at the University of Dallas, While every-
one expressed their hope that I could attend, I said I was not
sure how often I could come down to Dallas. I did, however,
promise Milton Tobian that I would send him before the next
meeting our suggestions for a program and that I would try to
get some input from Jewish seminarians as to what they would
like to dialogue about with their counterparts if they had their
druthers. (Incidentally, the Christians take the participation
of seminary students so seriously, that they are going to

invite some Christian seminarians on to the planning committee,
They also think this will arouse more interest among the
seminary population.)

We need to do some departmental brainstorming on this very
quickly.

JHB :mr

cc

‘M. Tobian
I. Gibel
J. Rudin
Z., Shuster
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= S BOOK LIST 81-82 TERM 4

koA N i R L]

BOUGHT

in United Meth. Church 'Discipleship Resqurces 4

_————.—.—_—.—-————-———-———-—-—-——'—-——-——--ll-

~~

-

_ DON'T
CLASS/BOOKS : L HAVE HAVE LATER -
HISTORY CORE HI 100/100 Term &4 81-82 ' :
Bangs, Carl - . R I oo -/
1. History of‘Christian' Fo . Scribmer . 4 o
Church (3rd Ed,) =~ Valker, W. - '
2. Readings ip Christian -
Thought _ Kerr, Hugh T. Abingdon =
%. A Century of Protestant. /- Wéstminster
Theology - Alasdair, I C. ' '
o -~ Heron
4. Religion i: America L b
(3rd Ed.) Winthrop, Hudsou Scribner 2
5. The Reformarion _ ' ° Chadwick, Owen Pelican/.
) Y s e o Penguin \
. 2 Vo
PrOPRETTC/WISSTONAL CORE™ IV 202 Term 4 61-82 © i B
Baughman/Swomley ¥ ¥ _ -
1. Doing Theolo gy in a ' ’
Revoluntionary Situation Bonino, Miguez .o
2, South African Churches - rn B
In Revolutionary Situation Hope, Majorie ’ : -
. : Young{ James Orbis-
Q,IFarewell to-Innocence N Boesak, Alan - vl \
4, Women's Reality Schaef ‘Anne W.
3 . 8 Uinston .
- 5. Liberation Ethics. . _ Swomley, John JMS "
6. Politics of Ecology -~ , Gorz, Andre . -
EDUCATIVE/SERVING CORE ’fn_zﬁa" 'fem'a_ B1-82 O C
Baldwin, George  ° .,
Brown, Marion - - ;
Jmms,Pmd ' HE e A
(1..Pedagogy of the Oppressed Freire, Paulo Seabury -
2. Management of Ministry Jones -& <. ¢ _ .
_ Ll ) Anderson H&R re
3. Doing Theology in a ) o PR L | :
/ Revolution Situation ' Miguez, Bonino FQEQresg
4, Toward a New Psychology o . e
of - Wbmen Miller,-Jean -
' Baker ' Beacon -
5. The Meaning of B m / ¥
Revelation - ! miebuhr, H., R." MacMil
‘6. The Necessary Illusion warford Malcolm Pilgrim
7. Teaching and Learning




- 2 - BOOK-LIST TERM 4

“81-82 .(con't.)

i ’ R E ‘ ’ Don't Bought
CLASS/BOOKS = . . _{Have Have Later
: : é o ) -
THE CHURCH TH 305 " Term 4 81-82 = . -
Dunlap, Dale . o ot - ( |
' 2 ' . T i 2y -~ i k
1. The Church: ‘Its Changing . P ¥ I
Image through Twenty Cent.. - Jay, Eric - John, !
;L ¥ T .t Knox 3 )
____________ \:_.__.-_-_.._.._..._....__'___...._—__._L......-_...__'_I—-—_ Sl i ) g
FLACE OF THE BIBLE IN Term 4 81-82 : \'q

()WTEMPORAR“ CHRISTIAN FAITH

»

.Bangs Carl

1. The ScOpe nd Author1ty

.~ of the Bible

TH 305 . -

'pﬁl i
/ Hestminster
Barr, James '

2. The Pormation of Christian ' Westminster
Understanding ; - Wood, Chas.” '
(Alternate Readings . - T
1. The Uses of Scripture 1n ot Fortress !
Recent Theology Kelsey, David
o 3 u =R
_._._._._._._._._._._.:._._:;._._._._._._.J.___.;i..__
PLACE OF THE BiBLE IN 81-82 . '
CONTEMPORARY CHRISTIAN FAITE TH 305 . Term 4
Yy % 7 5 . - :
Bangs, Carl ‘R .20
3. The Use of the Bible , : Fortress
- in Preaching - == Fuller, Reginald'
4. The Bible in the -~ . =B
: Wésleyan Heritage- LI Stokes, Mack B. ©
_ oS - Abingdon
5. Archaelogy of;;he , 4
Bible Yo Magnusson, Magnus

-§ggglementai Readiqgs g
1. The Bible Makes Sense

g
)

2. Do You Understand
Hhat you Read’

S&S-

{ . @
Bruggemann; Walter-

Sc. Mary College

Kuitert, H.M.

.__.--—--o-——-————__-_—-——._—.—_..___...—.——-..—

EVANGELISM TN LOCAL CHURCH PW 385 Term 4 81-82 .

Hagley, Larry

1.-A Coqprehensiﬁe Plan : -
_ for Evangelism -

Word im Deed

. 3. The Contagious Congre-

gation

e«

Bales, Harold ~Discples
"‘Resources
Fackre, Gabriel Eerdman

Hunter, Ceoﬂ , Abingdon
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- 3 - BOOK-LIST TERM 4 81-82 (con't.)

' Don't Bought
CLASS/BOOKS Have Have Later
LOCAL CHURCH DESIGN PW 360 Term 4 81-82
Wagley, Larry
1. Seasons of the Gospel Supplemental
Worship Resources #6 Abingdon
2. that to do with Sunday !
Morning Daniels,Harold West~- ‘
minster
PREACHING EN_CEN?REVEREIXL_ Term 4 81-82 | it el S
ISSUES PW 330 |
Lowery, Gene }
1. Prophetic . =zination Brugeman, Walter
2. Liberation rreaching Gonzalez & Gonzalez
B Abingdon
3. The Word God Sent Scherer, Paul
DEATH & DYING HW 360 Term 4 €1-82 i s
Oliver, David
1. Death, Grief and Caring Kalish, Richard A.
Relationship Brooks/
2. The Widower Kohn, J.B. & Beacon
- Kohn, . K.
Alternate Readings
1. The Denial of Death Becker, Ernest Fress Pre
2. The Way We Die Dempsey, David McGraw
Hill
Supplemental Readings: 3ee "Gerontology Collection in
Library.
PLANNED SOCIAL CHANGE CS 320  Term 4 81-82 . | |~~~ 7
Sample, TEX
1. The Planning of Change Ed. by Bennis Warren G.
(3rd Ed.) Benne, K. &
Chin, R. (H&R
W)
HEALING AND CHRISTIAN FAITH PC 340 Term 4 81-82 | [~~~ —7
Carrigan, Bob
l. Persuasion & Healing Frank, Jerome D.
(Rev. Ed.) Schocken
2, This Mortal Coil: The
Meaning of Health &
Disease Vaux, Kenneth H & R
Alternate Readings
1. Mind as Healer, Mind
as Slayer Pgdlletier, Ken
Delta
_____________________________ b oo a e Bt e of w0 e e e




Cctober 12, 1981
Milton Tobian
Judith H. Banki

Program Suggestions for Seminaries' Horkshop

Before setting dpun'my suggestions for the agenda of the seminaries’
conferance, let me share with you and othes membars of the planning com-
mittee the assumptions and concerns which prompted these suggestions,

I am assuming that most Christian seminarians do not receive a colierent
or accurate understanding of contemporary Judaism as part of their
seminary training. This lack is not dus %o malice or prejudice. because
it is not, after all, the primery function of the Christian seminary to
teach about Jews and.Judaism, but it does ieave potential clergy pocrly
equippad to understand and to dialogue with the Jews ¢f today.

I am also assuming that many Christian seminarians do not receive a
coherent or accurate picture even of first century Judaism from their
seminary training. That, ‘T beiieve, ig cdue to a kind of prejudice, which -
is the fruit of a venerabie anti-Jdewisih polemic which has wisread Judaism
"and used it as a foil to show the superiority of Christianity. (Recent
Chiristian scholarship has challenged many of the elements of this polemic,
e.g., the false dichotomy between Judaism as a religion of law and
Christianity as a religion of love, Judgism as a religion of "works"

and Christianity as a religion of faith, etc., but it is still very much
with us.) As the enclosed articie by Eugene Fisher -- which I hopa you
can reproduce in time to distribute to the planning committee -- demon-
strates, even the classic scholarly wells are poisoned.

Although I hopa I am wrong, I suspect that the view of Judaism which
many Christian seminarians absorb emerges piecemeal from a variety of
courses in which it is contrasted to its detriment with Christiznity in
situations of religious or historical conflict, whether these be coursas
in New Testament, in the struggle between the eariy church and the..
‘synagogue, etc. Even in courses dealing with Hebrew Scriptures -- I
have a hard time saying "01d Testament" -~ the depiction of Judaism is
mediated through the prior assumption that it has been fuifilled ir or
supersaded by the New. Of course, we do not wish to challenge Christian
faith on this quastion, but merely to attempt to insure that the Hebrew
Scriptures maintain validity and integrity in their own terms and in
their own right. - -

. s &= mre



Memo to Milton Tobian - Page 2 : Qctober 12, 1981

Because reference to Judzism in Christian education frequently ends with
the emergence of Christienity, many Christians are unaware of how the
Hebrew Scriptures have been themselves meciated and interpreted through
Rabbinic law. .

In the Tight of all the above, and after discussions with rabbis and
Jewish seminarians, I am suggasting that our conference give a coocd

deal of time to Bibie, to understanding contemporary Judaism, to some
discussion of varieties of Christian and Jewish thecicay, or religious
thought, today, and I beiieve there has to be some time on the program
for an explcration of the anti-Jewish polemic in Christian tradition, ex-
nloring the sources and deveiopment of what has been calied the teaching
of contempt. I have suggestad some topic hesdings below, but they are
only suggestions, and I certainly do not wish toc impose tham ¢n anyone.

1 hope they will do for discussion starters:

I. Understanding Contemporary Judaism
The Hebrew Scriptures, Rabbinic literature (oral Torah)
Medieval cormentators, Hasidism and Jewish mysticism, the enlighten-
ment and emercence of various branches of modern Judaism. The two
20th century events that have forged Jawish identity and self-
understanding today: the Holocaust and the re-emercence of the
State of Israel.

II. Jewish and Christian Liturgy; Similarities and Differences

III. The First Century Revisited

Christian and Jewish views of the parting of the ways. The
Pharisees as seen through Christian and Jewish eyes, etc.

IV. "The Anti-Jewish Polemic in Christian Tradition
Depiction of Jews as deicides, rejected by God; Marcionism,
partristic sources; the Crusades, forced conversions; Luther, etc.
- Changes and devclopments in recent years.

V. The Scriptures: How Jews and Christians Read the Bibie. Contin-
uity and discontinuity between the Testaments.

VI. Varieties of Christidn and Jewish Thought Today.
Vii. Hondletics.

How do we select what we shall preach about? The latter, by the way, is
conceived as a subject for discussion among seminarians.

JHB i

cc: M., Tanenbaum - Enc, - o
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DATE: April 6, 1981 , cc:  Jim Rudin

; : Inge Gibel

| TO: Judy Banki ‘/4ME§C Tannenbaum
B : Harold Applebaum
FROM: Milton Tobian Ellen Cohen

' RE: Workshop on Christian-Jewish Relations for Seminaries

In a meeting this date of the Executive Committee of COST (Council of Southwest
Theological Seminaries),the Executive Committee voted unanimously to support the
concept of mounting a Conference on Christian-Jewish Relations during 1982.

They also voted to appoint a representative from each of the participating

“seminaries to a planning committee meeting which will be called together in the
fairly near future. It was discussed and well understood that the AJC would

have at least two persons on the planning committee, namely,Tobian and yourself,
Judy Banki, from national staff. The naming of a chairperson will not be known
until seminary delegates to the planning process are known.

I will obtain a list of each of the seminaries complete with addresses and phone
numbers and will fill in the name and title of our contact person as soon as

I can obtain same. You should know, however, that the original six seminaries
of which we spoke, has now been expanded to include Catholic seminaries in
QOuston and San Antonio, as well as Oral Roberts and Phillips in Oklahoma.

] -
One of the policy questions which cameup and which will need resolution, is
the question of whether to go beyond those students in seminaries preparing
themselves for ordination to include those who are theology majors and/or
faculty at St. Thomas in Houston and University of Dallas, as well as Texas
Christian University. I winged a tentative response by suggesting that the
seminaries come first but that if it was the will of the planning committee

Eo expand, this could be accomplished.

3 :
I will keep you posted and hope to have as much lead time as possible for the
initial planning meeting so that you can arrange to be there and help get the
process started on the right foot.

|

ﬁegards, ~.

ﬁT:lrg
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abbi Marc H. Tanenbaum
Ms. Judith Banki

from Sam Yeintraub

subject Summary Report on Seminary Education Project; internship :
progress in general

Please find attached "'The Teaching of Christianity and Jewisn-
Christian Relations at Major American Rabbinical Schools?’. This report
summarizes both my research at six Seminaries (JTS, UJ, HUC-JIR, HUC-Los
Angeles, RRC, and YU) and my reflections on possibilities for 1nc:eased
Rabb1n1ca1 interreligious educatlon. 1 :

" Through my research, I collected considerable data concerning
course contents, extra curricular programs, velationships with
Christian Seminaries, et al.,, as well as interpretative remarks by
Jewish seminarians. In the interestgof space and readability, I share
in the attached report only major findings. I trust that the reader.
who desires more specific information will avail him or herself of my
1ndividual Seminary reportS, Lo which the notes of this paper refer,

- I was aot able to gather sufficient information about HUC~Cincinnati
to give its interreligious dimensions a fair representation in this
report. However, on June 4 I had a useful phone interview with Dr. Ellis
Rivkin and his graduate assistant, Peter Obermark, a Christian HUC '
Felloew. I now intend to contact Michael Cook and other HUC professors
and to collect curricular data. If you wish, I can in Boston compile
this material into a separate HUC-Cincinnati report. I can then amend
the attached report to appropriately include HUC-?lnC;nnatl and its
1mpre531ve 1nterre11010us scholarship.

I look forward to your thoughts about this paper, and about the
Seminary Project in general., For now, I am starting the project
concerning Jewish and Christian positions on nuclear disarmament. On
June 14, I am meeting with Maurice Bozarth, Librarian of the Religi~us
News Service, and hope to gain access to their files., I will complete
some report about this project before I leave for Boston on July 1,

I will also leavy my Boston address and number with Rita and Marilyn,
So that we can Stay in touch and arrange a meeting in September when
I resume the 1nternsh1p.

RRATTE P U RO LLE



Rabbi Marc H. Tanenbaum
Ms. Judith Banki =2

I'd like to take this opportunity to thank you for your concern
and flexibility in understanding my personal situation. I have greatly
enjoyed working with both of ycu, personally and professionally, and
look forward to continuing in September.






Introduction

This paper bﬁth analyzes the current:teaching of Christianity and
Jewish-Christian relations at major American Rabbinical Schools, and
evaluates the possibilities for furthur development of such interreligious
education. It reflects research into interfaith affairs at six Rabbinical
Schools: Hebrew Union Cglleée-Jewish Institute of Religion (HUC-JIR: New
York, Reform), Hebrew Union College--Los Angéles (HUC-LA: Reform),

Jewish Theologicaf Seminary (JTS: New York, Conservative), Recon-
structionist Rabbinical College (RRC: Philadelphia), Rabbi Isaac
Eléhaﬁ;n Theological Seminary (RIETS: New York, Orthodox, an affiliate of
Yeshiva University), and the University of Judaiqm (uJ: Los Angeles,
ZConservatiQE). b

"Specifically, course descfipfions and syllaﬁi were evaluated, and
Seminary adﬁinistrators, professors and-étudents were interviewed

concerning:

1. Courses which emphasize Christianity per se, or
some aspect of Jewish-Christian relationships
(social or historical encounters, ideological or
literary comparisons, etc.),

2. .Exira-curricular programs involving Jewish- Ces
Christian relations, such as academic colloquies,

dialogue groups, or social gatherings witih Christian
seminarians, and

3. Academic relations with Christiar Seminaries, and
with the Religion Departments of secular universities,

The notes contained herein refer to a series of individual Seminary

reports, which I have appended. I will also consider the teaching of




Islam and Jewish-Moslem relations in the few cases where they are a-

“

major curricular focus.

The Current Teaching of Christiarnity and Jewish-Christian Relations

Before discussing specific interreligious courses at the various
Rabbinical Schools, we ghould take into account the total structure of
their curricula, I found that all Rabbinical Schools, despite their
differing ideologies, share certaln general characteristics}=

Firstl&, there is a high concentration oﬁ_traditional Jewish
texts--Talmud, Mishnah, Midrash, Codes, Bible and Biblical Commentaries;etc.--
as well as significant requirements in Jewish Higtory, Philosophy, and
Literature.. These Rabbinical Schools also‘demaqgla certain proficienc}
in Hebrew, and various_cdurses in Professional Skills (Homiletics,
the Congregational School, Pastoral Psychology, etc.). Also generally
required is some community service (as a Pulpit Rabbi, Jewish educator,
Federation intern, étc.) and one year of study in Israel. Finally,’
we should note that at one Seminary;-the Reconstructionist Rabbinical

College--students must also complete a master's degree plus fifteen

; ” P : a2
credits in some discipline at a secular university .
% <

The Rabbinical School courses with the most considerable
interreligicus content are in History, Philosophy and Bible. By far,
the greatest concentration of these courses is in History, to which we

now draw our attention?.



Most Rabbinical Schools require fairly extensive Sufveys of
ancient, medieval and modern Jewish History. By and lérge; these courses
dwell on the political and social relationship of Jewish communities
and their Christian (or Moslem) rulers and neighbors, and not on
theologi&al or ideological COmﬁarisons. There is, however, a significant
diffcrence between the qodérn courses and those surveying the medieval
and ancient periods. The modern courses, because they focus cn post-
Enlightenment, secularized societies, basically treat Christians as
dominant political, social and cultural groups. The medieval and
ancient courses, contrarily, discuss nonJews as self-conscious, religious
Christians and Moslemsa.

Medieval Jewish History is normally the_one.Rabbinical School
course which emphasizes Islam aﬁd Jewish-Moslem re]ationss. The typical
course sﬁrveys méditepraﬁean Jewish communitics from the Mohammedan
conquests until the Ottoman Empire., Specific topics include the
politicization and institutionalizationxofIIslam, Jewish legal status
and econoﬁic opportunities, Jewish-Moslem cultural symbioses, the
Geonate, Exilarchate and other Jewish communal institutions, etc.

All pf these courses stress the effect of nonJewish political powers
and cultures on internal Jewish community life. These effects are oft;h
seen as negative, becauce of the formal subordination of Jews undér |
Medieval Christendem and Islam, and because of the marginality of
postéEhlightenment'Jewish communities, Occasionally, however, course
units probe the positive relations of Jews and Christians, or Jews and

Moslems. For instance, medieval surveys discuss the "Golden Age” of



Jewish-MosIEm cultural symbiosis, and its Jewish-Christian parallel in
Iberig?. The coré civilization curricula at RRC, in particular, values
the t;tal cultural and political encounter of Jews and nonJews, and
not jﬂst the oppressor-oppressed relationships._

Three seminaries offered at least one course (in all cases elective)
with primary emphasis on Jewish-Christian relations:

Ie AL HUC-JIR, Philosophy Professor Eugene Borowitz teaches
'The Jéwisthhristian Encounter” ,whose selected themes include New
Testament attitudes, medievgl disputations, contemporary American Jewish=-
Chris{ian issues, and contemporary Christologies?. At the same institution,
Histéry Professor Martin Cohen offers "Judai;m and Christian Beginnings®,
a course in the Jewish origins and early development of Christianity,
and the eventual pafting of the wayslo.

2. At the Bernard Revel Graduate School (Yeshiva Universitys,
History Professor David Berge; teaches 'Jewish and Christian Polemics
through the Thirteenth Century”ll. 'J.[‘he rl.‘ourse is popular among Rabbinical
students pursuing graduate work in Jﬁdaica at Revel. Major foci include
the classical themes of Jewish-Christian disputatidns, the relevance of
polenmic to philosophy and biblical exegesis, and its role iﬁ shaping
the social and legal relationships of Jews and Chvistians. Also, at Revel,
History Professor Leo Landman offers »Sectarians in the Talmvdic Era‘ﬁ.a
study of ‘the relationship of Rabbinic Judaism and the Jewish Christian
. sectarians of Judea and Babylonia?z.

3. At JTS, Philosophy Professor Seymour Siegel and Professor Roger

Shinn of the neighboring Union Theological Seminary (Protestart,



nondenominational) team-teach a course in Contempprary IsSues“l;f
Ité s?udents, a mixture of JTS and UTS seminarians, utilize writings by
Jewish and Christian philosophers and social activists:to examine
political order, abortion, race.relations,.feminism and other social concerns.
Interreligious dimensions are aléo brought into other courses,
for various reasons and ‘in several fashions. In Bible and Philosophy,
Christian scholarship is occasionally introduced to illuminate a
suhjectla. For example, HUC Bible students study the highly-developed
Christian scholarship about New Testament cénonization in order to
understand the roughlylparallel pfocesé of the Jewish canonization cf
the Tanach. Some professors employ Christian readings to prepare
Rabbinical students for Christian questions or interpretations of the
subject matterls. Finally, as we have'mentioned above, Christian
sources are used in courses regarding social and ethical issueslﬁ.
In concluding this overview of Seminary curricula, we should
recall that the majority of interreligious courses are in History,
and involve an essentially social and political appreciation of
Christianity and Jewish-Christian relations. Indeed, only one coursSe
in all six schools pursues a fundamentally theological comparison of
the two faithsl?. Otherwise, the exposure of Rabbinical students to
the doctrinal relationship of Judaism and Chrisﬁianity occurs

incidentally to other study, whether of medieval polemicsls, Jewish and

LT : . . 19 . o
Christian interpretations of Scripture ~, or varilant positions on

: . 20
modern social issues” .,

* *



At four of the six seminaries, extra-curricular programs furthur
enhance the interreligicqs.awareness of Rabbinicailstudents. These
include a variety of activities wiﬁh Christian seminarians, including
academic colloquia, informal dialogue groﬁps, soci#l gatherings, and
weekend retreat521; These programs provide i@porﬁant opportunities
for personal and academic contact with Christians, and are valuable
training grourds for future interfaith work as Rabbis.

The interreligioué sophisﬁication of Rabbinical students is also
heightened by certain programs--present in four of ;he §ix seminaries--
wherein the Rabbinical School shares some curricular arfangement with
Christian seminaries or with Religion Departments of nonsectarian
Universitiesgz, These programs may involvelstudentIcross-registration,
guest lectureships, and even at one School a structured, inter-
disciplinary program in Rabbinic Judaism for Christian Sseminarians.

In this regard, the "dual proéram" of the Reconstructionist
Rabbinical College is especially notéworthy. Through this program,
sgveral RRC students pursue simultaneous graduate degrees at the Religion
Depértment of neighboring Temple University. These RRC/Temple students
not only study nonJewish religious traditions, but interact daily “ith.";“
the étrongly*identified Christians, Moslems, .Buddhists, et al. of the

Temple Department faculty and student bodyza.
i - .

Obviously, interreligious awareness at any Seminary is created not

just by curricular or extracurricular programs, but also by the concern



of teachers and students. In this-connection, I can report that, despite
the relative curricular disemphasis.of Jewish-Chriétian rélations, there
are at Rabbinical Schools several professors and students with serious
interfaith cormittments.

Firstly, among faculty, I found within each School at least one and
usually two or three teaphérs active in interreligious affairs. Often
this involvemeﬁt is ocutside the Seminarf: Dr. Michael Signer of HUC-LA
has'completed a pontifical degree and lectures at St. John's, the Roman
Catholic D;ocesan Seminary in Camarillo, California. Dr. Harry Crlinsky
of HUQjJIR hés served for thirty years as the Jewish representative to
the editorial board of the Standard Revised Vgrsion?ﬁ. Rabbli Elliot

Dorff and Dr, Joel Rembaum of the UJ are members of an influential

" Los Angeles—-area Priest-Ratbi Dialogue27.

Often these scholars bring their interreligious expertise into

the classroom. We have noted Rabbi Siegel's course, “Contemporary

Issues’’, offered to a mixed group of Jewish aznd Protestant seminarians.

Dr. Eugene Borowitz utilized his recently published "Contemporary

Christologies, a Jewish ReSpoqggf in'Ehe'HUC-JIR “Jewish=Christian

'Encounter”]coursezs. Dr. David Berger, author of “The Jewish-Christian

Debate in the High Middle Ages” initiated the ‘“Jewish-Christian Polemic*’

course at Yeshiva Universityzg.
Similarly, there are students involved in interfaith matters. Again

this activism is variously manifested. Some students attend social

‘gatherings, theological dialogues or weekend conferences with Christian

seminarians. A few have completed the Jewish-Christian dialogue training



groups of the National Conference of. Christians and Jews30. Stfden%s.
of the RRC/Temple Religicn Department, in particular, éeém to graduate
with superior exbertise, skills and motivation for interfaith work31;

It is likely that Jewish-Christian relations .are important to Students
beyond the few notable activists, as in&icated by the great popularity

; : : i s 32
of primarily interreligious courses™ .,

Al

Why not more Interreligious Teaching?

Various factors at Jewish Seminaries militate both against
modifications to Rabbinical School curricula in general, and against
more interreligious studies in particular. We should note these
obstacles before concluding with proposals to dgvelop Seminary
interfaith programs.

nabuinical Sc

seen, demanding requirements in Rabbinic texts, Bible, Jewish History,

_Philosophy, Literature, et al, Not surprisingly, it is difficult to

elicit support for any additions to the current curricula. Even
professors highly sympathetic to increasing interreligious education told
me, in effect, "It's a wonderful idea, but the required course load is -~
already painfully over-burdened. There's nothing we can take out. and
how could.we be so barbaric as to demand more required courses from
students, or more eleétives-from instructors?//

There 1is als§ ideological resistanqe to expanding the teaching of
Christians and Christianity. Jeuisﬁ seminary education is characterized

by an “introversion which stresseS traditional subjects (Talmud, Codes,



Bible, Philosophy, etc.).  These subjects are deemed crucial to

maintaining religious Jewish culture, but do not normally involve

significant consideration of other religions.

ironically, this introversion can be attributed to both ‘hegatives
and ‘positive’ experiences of modern Jewish history. Negatively, anti-
Semitism has aroused iiﬁtle interest or hope ahong Jews in examining
the Jenish-Chr;stian encounter outside of the oppressor-oppressed
relationship. The positive experience of Emancipation has feinforCed
the introverted educational bias; as Jews entered socially and
culturally into the nonJewish world, Jewish educators combatted
assimilation by insisting on traditional subjects.

Other factors hirder emphases on Christians and Christianity in
Jewish seminary curricula. Firstly, ﬁany seminarians, particularly
among the more craaition
subject, viz.: ‘How can we grant a basic integrity to Christianity, and
remain fully committed as Jews?/” Also, whereas Christians look to
Judaism.for their histarical roots and fheological justification; many
Jews feel no similar imperative fo study Christianity,

Finally, financial constraints were also cited as limiting inter- -
religious zducation. while my research did not require or involve
examination of ceminary budgeté, I did learn that several interreligious

programs were indeed affected with outside funding33.
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Proposals

I will close with two proposals to furthur our-consideration of
intérreligiuls education at American Rabbinical Schools: 1)Suggestions
for expanding the interreligious conteat of Rabbinical School curricula,
and 2)a proposal for a conspltaaion of Jewish seminarians and other

scholars to address the interfaith dimensions of Rabbinic training.

Revising Curricula

I can envision four methods to enhance interfeligious education
among Jewish seminarians: developing the ihterreligious aspects of
existing courses; initiating new courseé to spécificglly studf
Christianity and Jehish-christian relations; ecumenical field work;
and intensifying ;cademic relationshipé with Christian seminaries and
with Tiniversity NDepartments of Religiﬁn. :

1. There are & variety of ways ﬁhefeby interreligious content
might be, with relafive “painlessness™,introduced into eXisting courses.
For example, such courses as ancient and medieval Jewish history, and
medieval Jewish philosophy, 1end.themse1ves to an explicit consideration
'.of Jewish-Christian (and Jewish-Moslem) relations.

It would bé beneficial asuﬁell to augment the interfaith dimensions
of other courses. As ve havg mentioned, relevant Christian Scholarship
can not qnlf illuminate such subjects as ﬁible and Philosophy, but also
enrich the Rabbinical student's dialogical abilities. In this connection,

I would furthur propose that courses in professional skills incorporate

interfaith matters., Tnese might include preaching to mixed Jewish-Christian
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audiences, writing in generél or Christian periodicals, or establishing
communi ty-based dialogues. |
Finally, Rabbinical Scﬁool courses, particularly in History, should
put increased emphasis on the shared and positive experiences of Jews
and Christians. This is not to pretend that the historical Jewish-
Christian encdunter has not been marked by intolerance, cultural
oppression, and violent persecutions. However, some study of shared
or similar experiences will thwart cynicism toward interfaith work
on the part of future Rabbis. This study might for instance examine the
cultural symbiosis of Jews and Christians in medieval Iberia,.or compare
Jewish and Christian reactions to the modern problem. of secularization.
2. Betause of the weighty, required Rabbinical School curricula,
students cannot acquire'a thorough historical or theological uhderstanding
of .Christianity and Jewish-Christian relations. However, I would urge
developing individual courses which would impart basicsinférmation
aboﬁt past and present interreligious concerns. These courses might

explore these key subject areas:

A. "Basic Christianity™, including theology,
practices, and contemporary denominations,
especially in the United States.,

B. The relationship of early Christianity and
Rabbinic Judaism, including New Testament foundations
of Christian attitudes, the postures of the Church
Fathers, and Jewish views of Jesus and Christianity.

C. Disputations and legal and social relationships
in the medieval period.

D. Contemporary American interfaith issues, such
as missionizing, pluralism, and forms of dialogue.

E. Contemporary Chfistologies, post—Vatican I1
theological reformulations, and Jewish responses.
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F. Jewish and Christian positions on current
social issues, with particular attention to how
these are informed by theological and ethical
assumptions.

3. Genuine interfaith understandiﬁg presupposes not just academic
study, but also personal involvement in interreligious pfojects.
Therefore, Rabbinical Schools should increase the opportunities for
student participation in Jewish-Christian diélogues, scholarly efforts,
social action, etc, Students might “tour the interreligious offices
of Jewish communal organizations, and ecumenically expert Jews might
lecture at Rabbinical Seminaries. Interreligicus internships ought to
be available for Seminary studénts, and valued, just as-pulpit work |
or Jewish education, as Serious and integral aspocts of a Rabbi's
profession. | I

4, Finally, I strongly recommend that PRabbinical Schools use
tlie academic Ledvurced vl Ch;ist&an Seimiinaries and Univeisiity
Departments of Religion. These resources can richly enhance the inter-
religious knowledge and sensativities of Rabbinical students. We
have mentioned above that many students of the RRC/Temple Religion
program graduate with the skills, motivation and personal contacts for
serious ecumenical work3&. JTS, UJ, and HUC-LA already have some form
of consortium, cross-registration or professorial exchange with Christian
Seminaries?s. Expanding such relationships will not only deepen:.the

interreligious education of Rabbinical students, but create the basis

for intelligent and committed dialogue among future Rabbis, priests,

and ministers.
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Consultation on Jewish Seminary Education

M& second proposal is for a consultation of Jewish seminarians and
interreligious professionals to evaluate the status of interfaith affairs
at the major American Rabbinical Schocls. The consultation wouid
gather Jewish S2minary professors, administrators and students, as
well as other Jewish sctholars with involvement and expertise in inter-
religious matters. Christians seminarians who are developing inter-
religious courses for their own students would also be invited.

The consultation would serve several purposes. Firstly, it would
initiate a face-to-face exchange among Jewish seminarians whose interfaith
interests are often, at this point, pﬁrSued in discrete, isolated projects.
These scholars, with concerned Rabbinical students, would consider the

current status of Seminary interfaith education, and possibilities for

oy ThAave t3mesl A
-

- v e CarhATs A~
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about interreligious projects underway in Christian seminaries. Finally,
this consultation could serve as a catalyst for the increased
organization of Jewish religious intellectﬁals around interfaith matters,
and for Jewish responses to the recent ecumenical statements of
Christian theologians and intellectuals,

I would recommend the following programmatic possibilities for
the consultation: -

1. Presentations should be made by Professors who have integrated

interreligious concerns, or Christian scholarly material, into

trqditional seminary disciplines such as Jewish History, Bible and PhildSOphy.
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2. Current seminary courses which focus primarily on Jewish-
Christian relations Ough; to be shared and evaluated. Conferees
should receive availaﬁle interreligious syllabi and bibliogréphies, as
well as other relevant literature from both Jewish_énd Christian seminaries.

3. Presentations might also investiga;e extra-curricular interfaith
prozrams, and existing aéademic relationships with Christian and
nonséctarian. .schools, as outlined earlier in this report.

4; Participating Christian seminarians should lead discussions
about paraliel activities at their schools.

5. A thorough and expeft presentation ought'to be made on
post-Vatican II developments in the Christian world. This sessions would
give particular attention to the role of Christian seminarians and
intellectuals in statements and programs concerning anti-Seﬁitism, Jeus
and Judaism. The consultation should encouraée discussion of possible
responses by Jewish'religioué intellectuals.

6. ~As noted above, several seminary courses and extracurricular
program§ explore Jewish and Christian positions on social issues (cults,
Israel, abortion, et al.). The consultatién might consider developing
this education for Rahbinical students, so they m.ight 'Lé__arn Jewish and
Christian ethics, and train for an important aspect of dialogue.

7. The dearth of courses about Islam and Jewish-Moslem relations
is especially unfortunate in light.of the Israeli-Arab conflict, One
cgnsultation_SESSion should address thé teaqhing of Moslemévand Islam.,

If our seminaries cannot Providg adedugte scholarly resources, we might

invite academicians from other universities to present ‘this'topicy
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This paper--and the project it reflects--are offered in the ﬂoﬁe
of furthuring thé crucial task of interreligious education at American
Jewish seminaries; Only with this training can our Rabbis address the
interreligious and interethnic tensions which are still, unfortunately,
all too prevalent.

With regard to Jewish-Christian relations, religious leaders of
both faiths must study the tragedies of past encounfers, and the promise
of past and present reconciliation. Since Vaticaﬁ 11, Christian clergy
have articulated the responsibility.of the Church for anti-Senmitism,
and called for positive and reformulated attitudes toward Judaism,
However, even the most soul-searching statements will amount fo little
without a basic re-education of our parish Priests and Ministers and
congregational Rabbis, We will need these local leaders té meet each
other with obiective knowledee and shared committments before we can

be assured of changed hearts and minds at the grass roots.

o e T e o
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THE AMERICAN JEWISK COMMITTEE

date /June 9, 1982

Rabbi Marc H. Tanenbaum
Ms. Judith Banki

from Sam Weintraub

to

subject Interreligious Curricula for Rabbinical students at
Yeshiva University

Please find attached '"Interreligious Education for Students at
the Rabbi Isaac Elchanan Theological Seminary (RIETS), Yeshiva
University'. Essentially, this report describes two YU programs with
interreligious content in which some Rabbinical students enroll:
1)The Bernard Revel Graduate School (of Jewish Studies) and 2)The
Block Program of the Wurzweiler School of Social Work.

As might be expected, there is at RIETS an Orthodox theological
resistance to interreligious and dialogical affairs. However, I
was pleased to discover that the two programs described herein provide
Rabbinical students with information about, and personal contact with
Christians. The Block Program, for example, requires nine months of
field work in a nonjewish social welfare agency. Thus, participating
RIETS students enjoy closer working relationships with nonJews than
many students at HUC, JTS, or RRC. The interreligious sensativities
of these RIETS/Block students is furthur developed in the classroom,
where Wurzweiler teachers stress the roles of ethnicity and religion -
in sorcial group fdentities.

The Bernard Revel Graduate School offers several History courses
‘with significant emphases on Christians, Christianity and Jewish-
Christian relations. These are taught by Dr. Leo Landman, Professor
of Jewish History and Dean of the kevel School, and by Dr. David Berger,
Associate Professor of Jewish History and author of #The Jewish-Christian
Debate in the High Middle Ages' (JPS: 1971). Dr. Berger was supportive
of my research, and met at the Office with Judy and me. Dr. Landman,
while less.vitally or professionally concerned with Christianity,
was also cordial and helpful.

My sole contact at RIETS itself was Rabbi Robert Hirt, Dean of
‘Communal Services, with whom I had several phone conversations. While
not terribly enthusiastic about our project, he was courteous in
providing me with needed data, .
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Rabbi Marc H. Tanenbaum
Ms. Judith Banki SE 9

In summary, I feel that there's enough going on interreligiously
for RIETS students to warrant our maintaining communication with the
School, To the extent that the Seminary Project does not offend
Orthodox sensibilities, we might elicit individual or even institutional
support at YU. '






General Curriculum

The Rabbinical student of the Rabbi:Isaac Elchanan Theological
Seminary (RIETS) of Yeshiva University pufsﬁes a three year program
leading to Semikha, or ordination. The overwhelming emphasis of these
Rabbinic studies involvés an intensive study of Talmud and Codes.
Specifically, the curriculum includes six nine-credit courses in Talmud
and Codes, six one-credit courses in Supplementary Rabbinic Training
(Homiletics, Chaplaincy, Pastoral Psycholoéy, et al,) and 5ucce§sfu1
completion of a Hebrew proficiency examination.

In addition, Rapbinical stﬁdents must complete one of the

following programs:

1. A masters degree in _
A. Jewlsh Studies 2 the Yernars Kevel
Graduate School, Yesniva University;

B. Jewish Education at the Ferkauf School
of Education, Yeshiva University;

C. Social Work through the Block Program of
the Wurzweiler School of Social Work,
Yeshiva University; or

D. An approved equivalent to any of
the "above.

2.  Six semesters of ‘Kollel", anselective program
of advanced Talmudic studies,

3. Six semesters in the Machshevet Yisrael
Program of Yeshiva University (Jewish Thought).

4, The Maybaum Sephardic Fellowship Program to
prepare Rabbis for service in Sephardic communities.

-1 -



Of these options, both the Revel and Wurzweiler programs compr?se
some interreligious content. The Revel Schoolloffers'ééveral courses
which teach either Christianity or Jewigﬁ—Christian relations, The
Wurzweiler program in§OIVes both academic study of, and field work with,

nonJewish American ethnic groups.

The Bernard.Revel Graduate School

Typically, out of a RIETS class of forty, at least ten students
pursue degfees at the Bernard Revel Graduate School, an institution
for #dvanced Jewish studies affiliated with Yeshiva University.' Many
of these students take at least ore of the four Revel courses with
significant interreligious content. -ihese fo;r_courses are all within
the Department of Jewish History. They include #The Jewish-Christian
Polemic through the Thirteenth Century” and “Medieval Jewish History:
Christian Europé’ , taught Sy Professor David Be?ger, and "Sectarians
in the Talmudic Era" and “Jewish Liturgy in the Talmudic Era®, taught
5y Professor Léo Landma'n.(see appended sjllabi) o

"Jewish-Christian Polemics Through the Thirteenth Century”
investigétes the classic themes of Jewish-~Christian debate, and
their relevance to medieval philosophy, Biblical exegesis, and the
social relationships of Jews and Christians. All twelve units ?f this
course study the theological, social or legal encounters of

medieval Jews and Christians,



The first three units survey the pre-Medieval deveiopment of the
Jewish-Christian debate. Great attention is given to the interrela-
tionship of Jewish Law and Jesus’s self4perception. Students consider
~ diverse scholarly positions, which range from the view of Jesus as
essentially a defender of Orthodox Judaism to Morton Smith's position
that for Gentiles Jesus abolished the Law. Different appreciations
of Jesus--as prophet, Rabbi.or Messiah--are also studied, Students
examine as well . the early Christian rejection of .Judaism, and the
asaertion“of'a *mew Israel”,

Units four through twelve focus cu the medieval debate. In
units four and five, students consider différent sorts of debate,
from aggressive folk polemics to the famous, sopnisticated disputations.
Readings and class lectures aqpréss the classic themes of Jewish-
Christian’polemics. such as the Trinity, Reincarnation and Virgin Birth.

Units six through eight examine the critical Scriptural verses
of jewish-Christian Polemics, including Isaiah 7:14 (''Behold, the
young woman shall conceive..."), Genesis 49:10, and the 53rd Chapter
of Isaiah, Particularly emphasized is the assiduousness with which
both Jewish and Christian disputants Sought to preove the absurdity
of the other's interbret;tion, and the 'manifest’ correctness of
their own. Units nine and ten continué with selected topics ip the
social and legal relationships of medieval Jews and Christians:
Financial interest-#aking, monastic expansion, the Crusades, converts,

Martyrdom, etc. ' : ' -



The final units of this course discuss 'The Christian Critique of
the Talmudi’ and *“The Jewish Critique of the Gospels*’, Therein,
students are exposed to a Twelve Century: development which saw each
religion utilize polemically the texts of the other. Class lectures.
stress the parallelism of .these attempts, as each group not only
condemned the “stupidities™ of the other's texts, but used them to
*'prove’’ its own theological legitimacy,

The “Polemics* course is offered as ah elective every three
years. About twelve students qsually enroll, of whom at least half
are RIETS students. According to Professor Berger, the Rabbinical
students' primary interests are’in medieval Jewish Halachic or legal
perspectives about Christianity. Dr. Berger has not noticed any
major change in the Rabbinical students' attitudes toward Christianity
as a result of his course. However, he suggested that the
opportunity to study Christianity objectively with coreligionists
might temper the engrained mistrust of certain students,

#Medieval Jewish Hiﬁtory: Christian Europe“_surveys the political
and intellectual history of major Jewish centers, as well #s their
communal organization and econo:ﬁic activities., Two units of this
course specifically stress Jewish-Christian relationss

Urit 1, “The Rise of Christianity and Its Impact on the Jews*"
scans the historical and theological bases for medieval Christian
attittudés towards Jews. Students study the classical rejection of
Judaism, the doctrines of Christian supsession, and the Augustinian

theory of toleration. Readings and class lectures address the question



of the relationship of;medieval‘anti-Semitism and classical Christianity.
In that regard, the divergent perspectives of James Parkes and Edward
Flannery are compared. -

Unit seven, "The Major Issues in-Jewish—Christian Relations'’,
explores four aspects of medieval Jewish-Christian relations: Halachic
Jewish attitudes toward Fhristianity. especially the Rabbinic dekate
about the relationship of Christianity to the halachic category of
idolatry; Jewish~Christian Polemics; Canon law, and other Christian
ordinances, atout Jews; and the popular association of Jews with the Devil.

"Sec;arianslin the Talmudic.Era" probes éhe'relacionship of
Fir#t and Second Century Rabbinic Judaism with the minim, or the
dissident sectarian movemehts ‘of Judéa and Babyionia. The course
-analyies Talmudic sources ih order to comprehend Jewish reiigious
atpitudes toward minim in general, and toward Christians in particuiar.

The first two units of the course discuss varicus Talmuid categories:

minim ("sects'), Poshe Israel (‘“‘renegades of Israel’), Mumarim

(apostates), et al, These units investigate the Tannaitic definitions

of these ferms, which often ﬁidely differ from later medieval and

‘modern usages. Students then consider the Talmudic placement of Jewish

:ChriStian sectarians in these cqtegofies. -
Afrer this introduction, the course examines diverse Talmudié_

references to Jesus and Christianity. Through textual and historical

analyses, thesé references are shown to reflect Jewish-Christian

relationships at the time of their writing. For example, certain neg#tive

allusions to Christians are attributed to the period of the anti-Imperial



Jewish revolts, when Jepish Christians informed against .nationalist -
Jewish forces. Through other references, positive and negative, students
follow the fluctuation of early Jewish-Christian relations.

Fﬁrthur, in:this connection, the course éfgues that the increasing
autonomy of Jewish Christi;ns provoked a parallel, separatist Rabbinic
response. This reiationship is seen partitularly in developments in
Jewish liturgy and Bible canonization. With regard to liturgy, students

consider prayers like Rabbi Gamliel ‘s Birkat Haminim, which articulated

the seperatedness of Jews from Christians. Likewise, students study
how the rite of circumecision, or Milah, became known as Brit, or covenant,
in reaction to the Christian claim of the broken Jewish covenant. With
respect to canonization, the influence of Christian sectarians is
examined through the Rabbinic rejection of the Apocrypha, Pseudographica
and other texté regarded as Christian.

¥Liturgy in the Talmudic Era” considers the formation and
development of Jewish liturgy, with special emphases on the daily prayers,

High Holiday prayers, and Birkat Hamazon, or Blessings after Meals.

The interreligious aspects of the course derive from its discussion

of the influence of Christianity on Jewish liturgy. For example, course

readings and lectures contend that the growing popularity of

Christianity compelled increased systematization of Jewish préyer.
Specific Jewish prayers are aléo considered in light of the

impact of Chri#tianity. Students evaluate, for instance, the Birkat

Haminim, as well as the Etz Tzemach David, which highlights the Jewish,

Davidic genealogy of the Messiah. Students also investigate the



occasional similarity of Jewish and early Christian liturgical forms,

such as the Jewish Sh'moneh Esreh and. the Christian Dia Dos¢ala.
Both ‘Sectarians..* and "Jewish Liturgy... are elective courses.
Approximately six students enroll- in each session, and normally about

two of these are Rabbinical students.

The Block Program--Wurzweiler School of Social Work

The Block Program of the Wurzweiler School of Social Work involves
a combination of academic study and field work. There are normally
about five RIETS students per Blcok-class. Their degree requirements

are four summers of academic courses at the Wurzweiler Manhattan campus

‘and three years CSep;ember to May) at various social work placements

in the United States, Caunada, aind cccacicna2lly Furane and israel.

There is very little emphasis in'the Block_rrogrém on Christianity
or Jewish-Christian relations per se. However, the program does
increase the interreligious awareness of its Rabbinical (and other)
students. For examble, the field work reéui;ement involves close and
regular contact with nonJews. Classroom courses also have interreligicus
dimensions, because of certain pedagogical éssumptioné, which we shall
discuss, and because several courses study Christian American
ethnic groups. |

Firstiy, the field placements insure contact with nonJews.because

all Block students are required to spend at least one year working in

a nonJewish agency, Often they are placed in Church-sponsored social

pres”



services, or in a governmental or nonsectarian agency with nonJewish
clientele. In these positions, the RILTS/Block student confronts various
Christian cultures--ethnic Whites, Black, Asian, etc,--and learns to work
with them in a nqnjudgﬁental fashion. The results of this contact are
occasionally surprising. Recently, for example, an ultra~Orthodox
RIETS/Block student, woryiﬁg as a tenant advobate,-argued for his

Puerto Rican clients against Chasidic landlords in his native Boro Park.

The pedagogic methods of the summer claséroum study also develop
interreligious awareness. Firstly, the School stresses experiential
and functinnal learning, and students are urged-to share their field
work in all classes. Consequently, the RIETS/Block students learn about
the many religious and ethnic groups with whom their classma;és work.

Students are also encouraged,  in class, -t.o bring forth their
own cultural and religious backgfoupds. RIETS/Block students thus
hear about the various American cultures--Jewish,Black, Asian, ethnic
Whites--which their classmates repfesent. ”Be:ause of the preponderance
.of Jewish s:udénts, class discussions occasionally focus on Jewish~Christian
relations, Jewish-Black relétions, anti-Semitism, etﬁ.

There are also specific courseé whose contents enhance the interethnic
and interreligious knowledge of Rabb_inic.al students. The course in |
»Difference” evaluates the signifié#gce.of diverse ethnicitie§ in.
social work, both among clients and in the client-social worker
relationship. ®Jewish Social Philosophy” considers Jewish and nonJewish

views on mental health, the family, sexuality and other issues of

social and ethnical importance,



“Social Welfare Organization®, in surv‘eying the institutional -
framework of the social work profession, compares Jéwish and Christian
welfare institutions. The involvement of both groups in contemporary
social problems is also considered. In the “'Practice  course, each
student presents the field work which he or she performed. As
mentioned above, these pqsifions involve manyﬁethnic and religious groups.

Finally, in “Growth and Behavior”, ﬁhich relates personal |
psychological development to sccial work concerns, students are
encouraged to share their own cultural backgiounds. They are thus.
sensitized to each other, and, by extension, to the various religious
and ethnic groups which they will serve professionally.

Interreligious awareness is also fostered at' Block by its intentional
use of the American Jewish experience to study gener#l ethnic group
characteristics. For example, in "Americaﬁ Jews and their Society*,
students analyze the Ameriéan Jeuisﬁ comﬁunity inherently, and as a
model to understand ethnic group formation, the role of culture in
individual identity, accomodation to American society, et al, This
comparison of American Jews to other ethnic groups is also inspired
by other aspects of the Block Program, Such as its predominanply
Jewish faculty and student body, thelmany field placemen;s in Jewi;h
agencies and the general concern of the school with Jewish communal welfare,

According to Professor Samue; Goidstéin, Associate Dean at
Wurzweiler, the Block Progf;m markedly influerces the interreligious
and interethnic sensibilities of its Rabbinical students. Firstly,

because of the experiential and intergroup emphases of the program,
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enrolled Rabbinical students gain awareness of both nonJéws and themselves.
They also confront many Social concerns--intermarriage, aﬁortion, mental
health, etc.--from Jewish and Christian perspectives, The Block

frogram has even helped transform the careeés of certain Rabbinical
students. Some have chosen to pursue social work and not the

Rabbinate, while others attempt to combine the two by increasedlcounseling

or general community involvements within their Rabbinic practice.
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JH 325.1 JEWISH CHRISTIAN POLEMICS THROUGH TIE THIRTEENTH CENTURY Dr. Bergcr

Introduction
Reading: D. Berger, The Jewish Lhrxslian Debate in the ﬂ}Lh Middle Ages,
pP. 3-32, )

Allegorical Exegesis and the Status of the Law
Readings: Romans; A. L. Williams, Adversus Judaeos, 14- 27, 43 5? Berger,

pp. 355~61.

Verus Israel - ;
Reading: F. Talmage, Disputaticrn _and lialcgue, pp. 5-32. .

Folk Polemic, Aggressiveness and the Christian Response

Readings: Toledot Yeshu (in Krauss, D:is Leben Jesu nach Judischen
Quellen: otherwise in Qzar Vikkuhim, ?76-235; Berger, #5 39, 75
Williams, 348-65.

The Trinity ' -
Readings: Bereshit Rcbbah 8,9 (Theodor Albeck, 6.=3); Jacob ben Reuben,
' . Milhamot Hashem, 7-10; S. Simon, Mose ben Salomo von Salerno,

#leb. sec., i-xx; Ch. Chavel, Kitvei pamban I, 320; D. Lasker,

Jewish Philosophical Polemics Against Ch:i& 1591;3 in the,
' Middle Ages, chapter 4.

The Incarnation and Virgin Birth; Isaiah 7.14.
Readings: Milhamc® Hashem, 10-22; F. Talmsge, Sefer=HaBerit, 43=474.
_ Ozar Vikkuhim, 72-3; Talmage, 82-88=0.V., 78-9; Berger, #84, 86;
Williams, 375-80; Lasker, ch. 5. -

Genesis 49. 10
Reading: A. Posnanski, Schiloh, Heb. appendices.

Isaiah 53
Reading: Neubauer and Driver, The Fifty Third Chapter of ]5aiah_A;;gxd1ng

to the Jewish InLerpreLers.

"Medieval Realia: Interest, Monastic Expansion, Christ1an Morality, Heresy

Readings: Yosef MaMeganne, 101-2; Sefer HaBerit, Talmage, 25--8+0,V., 67-8;
Berger, #42, 81, 236. ' ‘

Medieval Realia: The Success of Christianity, the Crusades, Non Fuifillment of
Messianic Prophecies, Converts, Martyrdom
Readings: Solomon de Rossi, Edut HaShem Ne'emanah in Sura 3 (1948), 257 74;
Chavel, 311 (#49), 315 (#15); Berger, #227, 211.

The Christznn Critigue of the Talmud
Readings: J. Parkes, The Conflict of the Church and the_Synagogue.

appendix 2; Williams, 233-40, 384-94; Vikkuah Rabbenu Yehiel;
J. Marcus, The Jew in the Medieval World, 145-50; vikkuah HaRamban.

The Jewish Critique of the Gospels '
Readings: Milhamot HaShem, 141-56; Yosaf HaMeqaune, 125-38; Berger, #1564,
159-60, 162-187, 191-207. B




"JH 151.1 Medieval Jewish Hiestory: Christian Europe oo " Dr. Berger

The purpose of the cource {6 to survey the Jewish communities of
medieval Christian Europe through intensive resdings and class discus-
sions. Students will be expected to have read the assigned material

before the relevant class meeting. No term paper is required.

1. The Rise of Christisnity and Its Impact on the Jews

Readings: James Pzrkes, The Conflict of the Church and the Synah-oguc,
chapters 1-6;
Edward Flsannery, The Anguish of the Jews, chapters l-i,

-¢

2. Western European Jewry until the First Crusade

& . ’ 9 ) - s >
Readings: -Parkes, chapter—10; Barhnach un f“"--“’f—*'-% Mihoinl Lo o A G
Cecil Roth, ed., World History of the Jewish People, volume 11:
Fl. Cﬂss’mch’ in Jacob The Dark Ages, chapters S 6,7; .

_ Ket ﬁﬂ'sd\r-';t,”,q.z_g )

e.ﬁ-&ts]mp—ggvbafd-and—:he_Jm—oMyou,—-—&n- S-tud iea— 4n- 4o
Medieval Culture 11,1970} —edo—hy John R. Somiesfeldte =

”
q-23  ~v -F‘?ﬁ“SJ)Uﬂ "lasra ' wal ravek
3. The Pirst Crusade and Tts '[mnaét rns "”.."-'.’ Apd s~ 0In’, |70 -3

Readings: A. M. Haberrmann, Sefer Cezerot Ashkenmsz VeZerfat, pp. 24-60;
e‘,;,UJ,.:) H. H. Ben Sass;g, Peraqim beToldot HaYeshudim Bimei HaBeinavir,
pp. 172-182.

4, Francc-Germsn Jewry in the Highn Hiddl.e Apges: legal Status

Readings: Robert Chazan, Medieval Jewry in Northerm France, pp. 30-70,
100-153, 191-205;
Guido Kisch, The Jews in Medieval Germany, pp. 129-165;
Eavs L‘,Jw‘r, Tamjuam Salo Baron, A Social and Religious History of the Jews 2,

v ” (a Vol. Ix pP. 135-147, 3
-——mr.::'f?ﬂf.e.l Les Jusks o Funce o Lovde ==
Se Franco-cerman Jewry in the High Middle Ages: Intellectual History

‘E.'.i‘_ Irli Iilj;ge:ht
Readinge: Shalom Albeck, "Yahaso shel Rabbenu T.m liBe'ayot Zemano," gl
, 2ion 19 (1954), pp. 104-141;
Yitzhak Ba: ‘Baer, "HaMegammah HaDatit VehaHevratit shel Sefer
Hasidim," Zion 3, pp. 1-50;

Haym Soloveitchi k,"Three Themes in the Sefer Hasidim," 1Y i —
AJS Review 1 (1976), pp. 311-357. PIOSSSUNAY.

6. Midterm Examination. Duting the first past of the term, you should
also read Maurice Keen's History of Medieval Europe or Norman Cantor's
Medieval History. -

(OVER)



bJH 151.1 Medieval Jewish History: Chrigtisn Europe S Dr. Berger
page. 2.
7. The Major Issues in Jewish-Christian Relations

E.

9‘10.

11.

12.

13.

Readings: Solomon Grayzel, The Church and the Jevs in the XTIIth Century,
part 1 (pp. 1-83);
Jacob Katz, Exclusiveness and Tolerance.
Davick Brge, Tha JomithChoiling Debude i iy thph MiddleAges £9.3-32

The Jews of Southern France

Readings: 7Ysadore Twereky, "iemeutz of ‘tlie 3ocirel and Lultural Histod,
0f Provencel Jewry," in Jevish Society through the Ages,
¢ ed, by H. H. Ben Sasson and S. Ettinger pp 185-207;
B. Z. Benedict, "LeToldotav shel Merkaz HaTorah BiPruvence,
Tarbiz 22 (1951), pp. 85-109;
§A. Schochet, "Berurim BeParshat HePulmus HaRishon al Sifrei

HaRambar.," Zion 36 (1971), pp. 27-60.3
kg}rf%ﬁ*btzrtr'+e-r+1?

The Jews of Chr;stian Spain and the }arranos (two meetings)

Readings: Yitzhak Baer, History of the Jews in Christinn Spain,
chzpters 6, .10, 12, 14, 15;
Gershom Scholer, The K;bb.lah, pp. 1-79, 87-91, 96-105, 122-12¢.
~ Yosef Yerusha1m1; From Spanish Court to Italian Chetto, chapter 1.

Economic Activitizs anc Conrunal Orgaﬁization

Readings: Baron, vol. V, chapter 23. pp. 56-£1, and vcl Xi1, chap»ers 51
. and 53,

Beltehdovsy T Jaws 7 Gabrl Einvpe amel firlamoldon 14 44~ 16 4R €mbrsio
Readings: Bet Yisrael BePolin,€§04f—%ﬂ—fﬁw—4—SOJLané vol. 11, pp. 13-35;

e.,—k«IFcr u\Tu\rbst. 4y " W3- 1y§ .

Final Exacfnstinn.,

A student who would like to reac a chronological survey of the perioc should
confult H. H. Ben Sasson, A History of the Jewish People, pp. 365-722,
oritting the raterial on the Muslim world. (This is not & requirerent.)

S.Hmwﬁ'nmb
S1yY” W, ok Ji, | 08 AT .
- H#HED

Joer



Yeshiva University ' : P o 7 Bernard Revel Graduate School
Spring 1981 . Dr. Leo Landman
JH 242.5 SECTARIANS IN THE TALMUDIC ERA

) Definitions of the term min.

l. R. T. Herford, Christianity in Talmud and Midrash.

2. Jost, Judenthum u, Sekten I, 414,

II. Poshe Israel, Apikorsim, mesorot and mumarim.

1. A. Mamorstein, "Judaism and Christianity," HUCA vol. 10, 1935, 233,

2. J. Petuchowski, "Muuar study in Rabbinic stchology, "HUCA 30.

[}

Tir: Forms of Gnosticism and Jewish Gnosticism

1. M. Friedlander, Der vorchristlgghe;jﬁdische Gnosticismus.

2. H. Graetz, Gnosticismus u. Judenthum,
3. F. €. Burkitt, th;gh;ggﬂ*ﬁnggig, 1952.

4. , The Religion of the Manichees.

5. J. Knox, Marcion and the NT.

6. G. Scholem, Jewish Gnosticism, etc.

1v. Assumed Tannaitic References to Jeshu.

l. J. Klausner, Jesus of Nazareth.

2. S. Krauss, Das Leben Jesu Nach j;dische Quellen, 1902.

3. J. Perles, Die Namen Jesus im Talmud.

4. J. Z. Lauterbach, "Jesus in the Talmud," Rabbinic Essays.

5. M. Goldstein, gesgé in the Jewish Tradition, 1956.
vV-ViI. Supposed alias for Jeshu.- |
a. Ben Stada:
1. H. P. Chayes, Ha Goren IV, 1903, pp33 ff.
2. J. Schoeps, "Simon Magus in der Haggada, "HUCA 21, 1948.
3. D. Rokeach, "Ben Sta&a h; fantira hu," Tarbiz 39,.1960; §—18.
b. Baia'am: .
1. A. Geiger, "Bileam u. Jesus," JZWL G,Iléﬁa, 31-39

2. J. Breverman, "Bala'am in Rabbinic and Christian Tradition,"

J. Finkel Festschrift, 41-50

AR DY



- B s
3. W. Bacher, "The Church Father Origen and R. Hoshaya,"

 JoR 111, 356-360. | L
c. Peloni and other phrases: .

1. L. Finkelstein, "Is Philo mentioned in Rabbinic Liferature?"

JBL 53.

2. M. S. Rens, "Ben Patura," Literaturblatt 14, 1808, 193ff.
VIII. Tannaitic References to Minim;
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'date  April 19, 1982

Rabbi Marc H. Tanenbaum

10 . Judith Banki

frem Sam Yeintiraub

Please find attached my report "Interreligious Zducation at
the Reconstructionist Rabbinical Tollege". It is derived from my
analysis of the RRC Course Catalogue and other curricular literature,
as well as from my interviews in Philadelphiz with TRC students and
faculty, and with two Temple Religion Professors..

I was very impressed with the importance which RRC attaches to
interrelizicus education. Firstly, through the civilizational
approach of the RREC curriculum-~-as described in my report--the
understanding of nonJewish religions and civilizaiions becomes en
integral part of the Rabbinical &tudent's edveation. The dual
program with the Temple University Religion Depertment is also a

© powerful stimulus to the interreligicus awzreness_of many

Reconstructionist students. -Pinn1?y; several BPM etndente and

Professors have strong personal commitments to interfaith activism,

RRC has also been very supportive of my resszarch. In particular,
Rabbi Rebecca Trachtenberg Alperi, Director of Student Activities,

has been exiraordinarily helipful, ¢She has compiled needed curricular

datz for me, arranged my lMarch 25 RRC and Temrle interviews,

- returned phcne calls, etc. in a fashion as diligzent and welcome as

it was unexpected. Dr. Rornald Zrauner, RRC Professor and (at least
informally) academic Dean, was a2lso gracicus and helpful,

Because of both my recepiion at tue Reconstructionist College,

- and the arpreciation of interreligicus education zlready manifest

in its curricalum, I am optimiztic atout the participation of RRC
in our project. I also believe that we should cultivaie ocur
relationship with the College because of the exceilent scholarly
interreligious resources within the RRC/Temple community.

"Please note that I have also attached a copy'of a letter which
I received from Rabbi Ellict Dorff, Frovost of the University of
Judaism, the JTS branch in Los Angeles, It arrived very promptly

Seminary Project and the Reconstructionist Rabbinical College
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Rabbi Marc H. Tanenbaum
Ms. Judith Banki -2

in response to my March 4 letter, and is as I trust you'll see
highly encouraging of our project.

I hope that we can discuss my JTS, HUC-JIR, and RRC reports
at our neeting this week, and consider the next stage of the
Seminary Project, and of my internship in general. 'Til then,

o LT 4~
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I.

RECONSTRUCTICNIST RAB3INTCAL COLLEGE

Philadelphia, Penn,

1

Reconstructionisnm

The Reconstructionist Rabbinical College curriculum, and
its jﬁterreligious dimens{ons, can be best understood in light of
two cardinal Reconstructicnist tenets, as developed by Rabbi
Mordecai! Kaplan. Firstly, Reconstructionism views Judaism as

an evolving religious civilization, which has passed through

several principal historical epochs (Biblical, Rabbinic, Medieval,

et al.). Secondly, Reconstructionism emphasizes the interaction
between Diaspora Jewish communitiés and tbeir surrounding nonJewish
societies. Consequently, it urges its Rabbis and cther community
leaders to understand, and participate effectively in the

larger, dominant nonJewish culture.
These twin foci--=Judaism as a civilization and the inter-

relationship of Judaism and nonJewish culturés—determine the two
key aspects of the RRC curriculum: 1)The civilizational approach

to the study of Judaism and 2)the dual academic prozram with major

Phiiadelphia universities,

The RRC Curriculum: Judaism as a Civilization

fhe five-year RRC curriculum centers on a chronological
‘exploration of Kaplan's theory of Judaism as an evolving religious
civilization, BRach year, Rabbinical studenis study a different
period in the history of Jewish civilization, in the following order:

e
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First year: The Biblical Period
Second year: The Rabbinic Period (from Jewish life
' under the Persian Empire until the
completion of the Babylonian Talmud)

Third year: The ¥edieval Period (7th to 18th Centuries)

Fourth year: The Modern Period (from the Enlightenment
until the creation of the State of Israel)

.Fifth year: The Contemvorary Period (1948 +to :

the present)

Each of these five periods ié examined in a required,'year—
long seminar which meets weekly for three hours., This seminar is
the ccre of the student's curriculum for the year. In addition to
it, he or she must complete a.two to six hour, weekly, year-long
course in texts relevaent to the year's civilization. These

textual requircments are as follows:

Biblical year: Biblical texts

Rabbinic year: Talmud, Mishnah, Midrash
ledieval jear: Medieval Hebrew lLiterature,

Philosovhy, and Mysticism,
; Codes+-and Biblical commentaries
Modern year: Modern Hebrew Literature
Conieuporary year: Contemperary Hebrew Literature
All tolled, these textuél requirements equzl eight semesters
of Rabbinics (Talmud, Mishnzh. iidrash and Codes), six semesters
of Bible and commentaries, two semesters of Philoscphy, and six
semesters of Hebrew Literature. Rabbinical students must also
complete two semesters of seminars in Recoﬁstructignism and
demonstrate proficiency in the Hebrew language. The average student

also tzkes about four semesiers of elesctive courses in the above

‘disciplines and Practical Rabbinics. Finally, RRC students must

fulfill three years of "community service", which can involve

almost any sort of Jewish community work,i.e., Hebrew School

education, youth group leadership, Federafion enployment, etc.
The Reconsiructionist Rabbinical College recommends that its

students spend one year of study in Israel prior to matriculation,

R




although there is no formal réquirementa- Students may also choose
to pursue an "eguivalency year" in Israel for their second, third
‘or fourth years. - |

Three courses at RRC have significant interreligious content.
They are all tw6 semesters long and include two required courses—
the Rabbinic and Medieval Civilization Seminars--and an elective

offering in Medical Ethics. We will discuss each separately.

o

Rabbinic Civilization Seminar

Approximately four weeks of this thirty week seminar are
devoted to an investigation cf early Christianity and First and
Second Century Judaism, This "Christianity and Judaism" unit is
divided into five sections: "Overview", "Jesus","Gospels", "Paul",
and "Retrospect and Prospect" (see syllabus in appendix)., All
five.parts utilize Jewish and Christian scholarship, and attempi
to provide RRC.studénts with a sciéntific approach to this critical
period in Jewish-Christian relaticns.

The initial "Overview" section surveys the social and
religious life of Palestinian Jewry at the time of Jasus. The
following section, "Jesus", analyzes the life of Jesus in a fashion
comprehensible to Jewish students. Therefore, students analyze
the treatment of Jesus in the Talmud and later Jewish traditions.
Jesus is considered as well in the context of the traditional
Jewisﬁ Chasidic master, that is, as a hero of folk religion,’
'cbmbining the roles of saint, wonder-worker, and advisor, and
leaving a band of disciples to develop tales and teachings from
his life.

The study of the Synoptic Gospels, in the third section of

this unit, attaches particular importance to the Jewish roots of,



and interacticn with, early Christianit&. Readings and class
1ecturés demonstrate the Jewish background of early New Testament
literature. Analyses such zs Morton Smith's "Tannaitic Parallels
to the Gospels" reveal the influence and extent of Jewish
linguistic idioms in the New Testament. Murthur, the réadings
Iimplicitly argue that much of the messaée of Jesus, such as the
emohasis on pietism and good ﬁonks, was a product of his Jewish
background.

The "Gospels" section is also methodologically sophisticated.
The saciolog& of religion is utilized to understand the early
"Jewish-Christian" conflict as reflective of the intra-Jewish
split of dissident Galilean folk-religionists from the established
Judean centers of Palestinian Jewry. Documentary theory is also
used to distinguish early, middle and later Gospel writings, and to
delineate their Jewish roots and parallels, o

"Paul", the fourth section of "Christianity and Judaism", _ R
investigates the evolution of Christianity to its ultimate break
with Ratbinic, Ralahic M- T Fadllis vudl e=f8 social
retolutionary who alZonted the teachings of Jesus and organized a
new religion. He.is, however, not viewed unsympathetically, and o ;
is even compared in class lectures to Jewish mystics who have felt
that their direct intuition of spiritual truths liberates them
from strict observance of religious laws. . -

In "Retrospect and Prospect", the final section of this unit,
students.survey Jewish-Christian relﬁticns up to the present day..
They consider the implications of this survey for them as Jewish
community leaders. Employing such sources as Leo Beack's Judaism

and Christianity, James‘Parkes, Judaism and Chrisiianity,and : ;

Roscmary Ruether, Faith and Fratricide, the class follows an

objective but ecumenical approach to the history of Jewish-~Christian
relations. Thus, students investigate how Christians have differed,

at times.unjustly, from the teachings of Jesus, but also consider

SE=



how both Judaism and Christianity, tﬁrdugh different creeds and
practices, have pursued similar goals., -

Among the nine units of the Rabbinic Civilization Seminar,
"Juiaism and Christianity"™ is the only one {o incorporatec a retro-
spective section which follows the subject to contemporary times.
According to Dr. ﬁBnald Brauner, course instructor and Director cf
the Rabbinic Civilization Year, this section is added because cf
the importance of Jewish-Chiistian relaticns in the students' future
Rabbinical careers. In addition, it reflects the commitment of
the Raconstructionist movement to have its leaders perform capably

in both Jewish and general (i.e.,Christian) American societies.

Medieval Civilization Seminar

The Medieval Civilization Seminar, the core course of the
third year at RRC, surveys Jewish history "from the period of the
Geonim to the dawn of the Emancipation (7th to 18th Centuries)"
(RRC Catalogue descrintion)., Generally, this course analyzes the
medieval histdry of European and Mediterranean Jewry by sevarate
discussions of geogranhically distinct Jewish societies, i.e. Arabian,
Neay Eastern and North African, Italy and Byzantium, Iberia,
England, Eastern Rurope, Western Europe, etc. (see syllabus in
appendix). Jewish-Gentile relations are a recurrent theme in
these inqui:ies, and we can best understand the interreligious
content of this seminar by appreciatinz its general approach to
both Jewish-lioslem and Jewish-Christian relations,

To comprehend Jewish-HMoslem relations, seminar students are
first given a general survey of eafly Islamic history. This
survey scans lMohammed's life ané conquests, the relation of the
Islamic faith to its socio-political context, the institutiionalization

of the religion, and the development of the various Islamic Emcires.,



Jewish-~Moslem relations are then explored, with particular. attention
to crosscultural influences (especizlly in philology, poetry,
vhilosophy and science), and on Jewish legal status and economic
opportunity under Islam,.

Medieval Jewish-Christian relations are investigated primarily
from the rise of Protestantism, Specific emphases include: l)The
activity of Luther, especially the relaticnship of his success to
the new European humanism, 2)The exgulsioﬁs and ofher negative
short—tern effeéts of Protéstantism on Europeaﬁ Jews, 3)The Courter-
Reformation and its similarly negative impacti on Zuropezn Jewiszh
communities, through increased conversionary activity, censorship
of Jewish books, the imposition of ghetios, et al., and 4) The
eventual toleration of Jews in Protestant societies,

As we have noted, the Medieval Civilization Seminar zenerally
subsumes the study of Jewish-Gentile relaticns under its separate
discussions. of various medieval Jewish sccieties. However, one
class meeting is devoted to a generél, ‘transsocial and trans-
geographic examination of Jewish=Moslem and Jewish-Christian
relations. This session involves individual student presentztions
in lieu of a formal instructor's lecture. This aczdenmic vear
(1981-2), the following topics were suggested to students:

_ 'Cfficiél Moslem Attitude towards the Jews;

Official Christian Attitude; Popular Hoslem

Attitude: Popular Christian Attitude: The Jew in

Moslem and/or Christian Literature; The Attitude
- of the Rulers; The Status of Christians and/or

Moslems according ﬁd Jewish Law (from aprended syllabus).
According to Dr. Howard Kreisel, course instructor and Acting
Director of the Medieval Civilization Yéar, students were primarily
interested in medieval anti-Semitism and itis conseguences. ToPics

engagihg the greatest student concern included martyrdom, the Badge,

e
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and the Blood Libel. Students also researched the content of Jewish-
Christ;an disputations, Jewish lega}-attitudeéEowards Christians
and the ordinances of variocus Rheinish communities regarding their
Jews, ' ' h
Finally, in discussing the interrelizious content of the
Medieval Civilization Seminar, we should note that the course relies
heavily on the literature of Jewish-Christian polemics. For
example, the two wecks which focus on the "Jews of the Iberian
Peninsula. 14th-17th Centuries" (December 7~17 in the appended
syllabus) involve a critical, textual analysis of the famoﬁs
Tortosa Disputation., Students study the arguments themselves, the
prooftexts of the disputants, and the political and social context

of the Disoputations,

Medical Ethics

"iledical Ethics", taught by RRC Director of Student Activities
Rabbi Rebecca Alpert,.is a year long elective course. Its
studenis examine both secular and relizious literature about such
issues- as abortion, euthanasia, and experimentation on humans. The
course follows a pattern wherein the secular viewpoints about
ethical questions are discussed for four or five weeks, and then
succeeded by one week devoted to Jewish anal&ses of the issue.

While "Medical Ethies" is not a2 course in comparative ethics,
* Christian perspectives are introduced in various fashions., For .
instance,” the first and last weeks of the course discuss the role
of religious bodies in medical ethical affairs (see syllabus in
appendix). A lafge percentage of thé literature on this topic is
Christian-authored; for examrle, students are regquired to read

several pieces from the periodical Christianity and Crises.
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Additionally, while most course readings share the thinking of
secular physicians, philosophers, psychologzists, et al., there is
occasicnally the juxtavosition of consciously Jewish and Christian .
viewpoints. - For example, in considering the questiocn of Aging,
students read Arthur Berke's Christiian-perspeciive, "Judgement and

Grace in the Aging Process" (Pastoral Psycholozy, Spring 1979), and

Gerald Blidstein's Honor Thy Father and lother: Filial Responsibility

in Jewish Law and Ethics,

Lastly, students are exvosed indirectly to Christian ethics
because Christian theological and ethical assumptions orften inform
the courses' putatively seculzr writings. Thus, according to
Rabbi Alpert, the doctrine of natural law is implicit in many of
the 6hristian—authored articles about abortion and about experi-
mentation on children. .

"Medical Ethics" is offered at RRC through an Exxon Foundation
grant. This funding was awarded to develop a curriculum in
medical ethics for theological students, in response to a concern
that tne field was Lurcusonably gowinzied Dy puiligsopners, physiciahs
and other secular professions. The secular curricular component
was w;iﬁten by Steven Lammers,”Professor of Religion at Lafayette
College in Pennsylvania, and Rabbi Alpert produced the Jewish
component. The course is designed so that any religious denomination
can insert its ethical literature into the !'religicus'" units, and
' so adopt’the curriculum for its - own seminarians.

"Medical Ethics" was first tzught %this academic year at RRC -
and was enormously popular. Nine students (out of a student body

of 40) and four graduates enrolled.
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II. The Duzal Program

As mentloned above in the introduction, Reconstructionism
emphaslzas the interrelationships of Diaspora Jewish communities
and their sur?oundlng nonJewish societies, and the need for
 Rabbis to.act knowledgably in both worlds, In line with this
=assurution, RRC students are reguired to complete a master's

]degree plus fifteen additional credits in some discipline at _
another university. This study may be in a wide variety of fields

| in thé humanities, arts, =znd sciences, subj2ct to RRC approval.

| 4 significant vercentage of kRC students matriculate having

already satisfied the outsids degree requirement. The remainder

pursue this work while at the College, The overwhelming majority
of these students enroll in graduate departments at neighbcring
Temple University, while some students study at the University

- of Pennsylvania, or, very occasionally, at another local university.
' The most popular disciplines have been relizion. education and

:: sccial work.,

Obviously, all RRC students studying ct other universities
enj6§ regular academic and personal interaction with ncnJews. We
may éssume that the presence of these Rabbinical students, as Jews
actively involved in their tradition and community, creates al
certain spontzneous dialogue within their departments. However,
the "outside" program which is mcst relevané to our investization
involves those RRC students who have studied in the Religion
Department of Temple Universiiy. _

" For.several reasons, enrollment in this Temple department:
richiy'enhances the interreligious education and sensativity of
RRC students., Firstly, they interact there with Christians, |

Moslems, Bhuddists, and others strongly identified with, and

Sy



knowledzeble about their religicus traditions. As Leomard

Swidler, Professor of Catholic Thought and Interreligious Dialogue

at Temnle, has written

e+ +Of Temple's twenty-person faculty, four are

Roman Catholic, seven Protestant, two MNuslim,

two Buddhist, and one Hindu. The 15C doctoral

students are similarly mixed religiously, with

dozens cach of Roman Catholics, Protestants,

Jews and Muslims, and smaller numbers of Budduists

and Hindus, Interreligious dialogue de facto and
2 ex professo is a major emphasis, with Jewish-

Christian dialogue receivinz still furthur

special emphasis, partly because of the

relationship with the Reconstructionist Rabbinical -

College nearby.*

i
1
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' Department faculty include several individuals in the forefront
iof scholarly Jewish-Christian Dialogue, including Professors
| swidler (Catholic), Zalman Schachter (Jewish), and Paul X,
' van Buren (Protestant).
In addition to its reliziously diverse and sophisticated
‘ faculiy/student LOdy, lihe Gurriciluw ol i depsvimeni 2iso
insures that its matrichlant;-learn different religious traditions,
For example, while graduate students select one of four religious
traditions——Judaism, Christianity, Islam and Eastern Religions—-—
for academic concentration, they must complete a "Proseminar"
survey course in at least two of the three relizions outside of
their concentration. : ,
Aside from these Prosemirnars; RRC students at Temnle have
taken a variety of courses in New Testament Literature, Church
, History, Interreligious Dialogue, etc. The chart on the following
: page indicates the distribution of (current) REC students and
i alumni among the course offerings of the Depa“tmenus of Religion

at Temple and at ihe University of Dennsvlvan;a. As the chart

l

|

|,

‘ Introduction, Journal of Ecumenical Studies (XVIII: 1),
Winter, 1981, p. v.

P
The chart may be slightly inaccurate as some recent student

- transcripts are not yet completa, Brief descriptions of some of the
Temple courses may be found in tHe two appended cclllcctions of

4 course descrintions,




RECONSTRUCTIONIST RABRBINICAL COLLEGE . 11

‘February 10, 1982
17 Shevat 5742

Courses Taken by RRC Students and Graduates .in Christianity and Islam (1969—81)

(as of Spring 1981)

N.B. 35 students currently enrolled
59 graduates

1. Temple University

# Students

# Graduates

Iatroduction to Chri_stianity CP;CO‘f(rjfyﬁ:C) - 9- 7
New Testament Thought > 18
iInterreligious Dialogue & 5_
béhristian Ethics _ | 2
tstan € FROLEMAL) 1 b
Refo;m and Liberal Movements in Catholicism i 1 = 1.
Tﬁe Church and the Jews in thé Middle Ages 0 3
‘Eafly Christian Art 0 %
Formation of Christian Movements O. 9
- Chrisﬁbioé;:of the Ancient Church 0 2
.The Reformafion 0 2
Intertestamental Literature b 3
2, University of Pennsylvania : _
Life and Letterslof Paul 0 | 1
' Ghris.tiani_lty and Judaism in the _ .
Hellenistic Era 0 1
; Jewish-Christian Relations 0 1
Christian Origins 0 i

P Hiscellanz : ' S I*f

One student took 3 courses at Yale DlVlnLty School in Jewish- Chr1stian

relations.,

One student is studying Pastoral Counsellng at La Salle.College, under

Catholic auspic¢es and with other clergy in

class.,
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indicates, those subjects which hold the greatést interest for
RRC students are Introductory Christianity, New Tesiament Thought,

Inteweligious Dialozue, a2nd Formation .of Christian Novemants.,
g [=3 ] n

The dual program with the Temple Religicn department has been
beneficial both to its enrolled RRC students and to the
Reconstructionist C&llege itself. The_éollege has enjoyed a
cooperative and creative rélationship with Temple, whose products .
include the pooling of azcademic resources and joint extra-curricular
prograns (see for example "Joint RRC-Temple University Religion
Department Collogium, p.16 ). Temple students also occasionally

“takz coursss at RRC in subjecfs not taught at Temple, such as
Modern Judaism. Finally, RRC/Temcle Religion students enrich
their RRC civilization seminars with information and insizhts
acquired at Temple, '

In several ways, the RRC-students who study at Temple are
profoundly influenced by their ‘dual program. ‘We have already
mentioned,'for example, the contact with believing Christians,
Moslems, Buddhists, et al.,which the Temple Department provides.,
Furthur, according to several Reccnstructicnist seminarians,
RRCfTemple students graduate with excertise and skills for superior
interfaith work. ?abbi Alpert offered that many such RRC/Temple
alumni are involved in creative, if cften unheralded, ecumenical
work within their local communities (see appended statements by |
RRC student-Nancy Fuchs-Kreimer, and about Rabbi David Klatzker, ’
RRC '78). - ' |

"Jewish-Christian Dialogue: An American-German Crcsscultural Exverience"

Qur discussion of the interreligicus impact of the Temple

Religion Department would be remiss without mention of one

%
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extraordinarily intensive and creativé interfaith program. During
the 1979-80 academic year, the Temple Department, tozether with

the Journal of Scumenical Studies (JES), sponsorzd a year-long,
[

crosscultural Jewish-Chrisztian dialogue, which culminated in a
seven week Seminar/Dialogue in Germany. Thirteen Temple doctoral
students, including three RRC students, particpated in this
program, to which we now turn our attentién.

This "crosscultural experience" involved faculty and students

at Temple, and at nine German universities and theological

faculties, in parallel graduate seminars in Jewish-Christian

relations. For both the Temnle and GCerman groups, the seminar
comprised essentially two ztages. In the first stage, from
| September 1979 to April 1980, participants met regularly to discuss
é broad areas of Jewish~Christian dialogue. Students produced
| research papers, which ﬁere exchanged between the Germaﬁ and
American groups ih a "paper dialogue". In the seccnd stdge, May
to June 1980, a seven week seminar and perscn-to-person dialogue
was conducted in Germany for the iwo groups.

The thirteen Temple students,during the first stage of the
sé@inar, intensively studied‘both tﬁe major issues of Jewish-Christian
dialogue and the German laniuage. From September until April,
weekly 2 % hour seminars incorporated these substantive and
linguistic functions. As we've noted, the Temple students prepared
papers about Jewish-Christian dialogzue, which were reviewed first
among themselves, and then in a corresponcence dialogue with the
German program participants. Papers received from the German '
students were also reviewed. ,

! Furthur, programs were :devised to facilitate familiarity with
the German language, especially vis-a=-vis the specialized vocabulary

of ecumenical scholarship. For instance, seminar sessions were .

A
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partially d2voted-to discussion and trznslation of pertinent
German-language materials, Informal German conversation periods
were arranged with faculty. PFinally, in the latter part of the
American seminar, Temple Eeligicn Professors delivered seven public
lectures, in Cerman, about Jewish-Christian dialogue.

Simultaneously, parallel seminars é;d scholarly research
was conducted at nine German universities and theological schools
(Tubingen, Freiburg, Heidleberg, Bonn, Munster, Duisberg, West
Berl%n, Fast Berlin, and Régensberg). As already indicated, the
German students examined wide areas of Jewish-Christian dialogue,
and wrote research papers for analysis among themselves and within
the German—Ameridan "naper dialcgue'.

‘The second phaée of this erosscultural project united its
Armerican and German participants in a seven week seminar/dialogue
in Germanyl(nay-June 198C). The Temple contingent of 13 doctoral
students and four faculty included seven Jews, six Rcman Catholics
and four Protestanis. These 17 Americans also took vart in five
additional conferences at German Catholic and Protestant Anademias
which were noi formally part of the Temple-JES project.

" Of the face—to-face dialogue with the Germans, Dr. Swidler
has written, "...the experience in Germany (perhaps especially for
the Jews) was,.,profound, moving and creative for us Americans.
All indications,are that the impact on the German participants
'(pérforce almost all Christians) was simila.;rly intense"-.

In brder to inspire furthur, crosscultural Jewish-Christian
dialogues, particularly on the graduate student level, this project
has stimulated several follow-up activitiss. Firstly, fourteen

papers delivered during the Kay-June seminars comprise the entire

contents of the Winter 1981 Journzl of Zcumenical Studies (XVIII:1),

entitled "From Holocaust to Dialogue: A Jewish-Caristian Dialo:ue

between Americans and Germans", Four of these papers —are by the
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RRC student participants: "A Meditation on Dialogué: A Response
to Zalman Schachter" and “Rights, Beliefs, and Dialogue" by Rabbi
Alan Mittleman (RRC 1981); "You Who Reverz the Lord, Bless the
Lord", by Rabbi Lewis John Eron.(RRC 1981), and "Christian-0ld
Testament Theology: A Time for New Beginnings" by Nancy Fuchs-Kreimer
(current student). ' '
As an additional result of the American-German dialogue,

and through the continued efforts of Dr., Swidler, German students
of religion have begun to study at Temple. Four are currently
enrolled, and are concentrating mostly in Jewish-Christian dialogue,
a particular Depaftment strength. These four German students have
bernefited as well from the presence of the neizhboring
Reconstructionist College, where for example they attended 1981
High Holiday Services, Five.or six other German students are
expected at Temnle for the 1982-3 acadenmic year.

: Funding for the tfip to, and program in Cermany came from
the Federal Republic.of .West.Germany, .the Protesiant .Churches in
Germany (BiD and VELXD), and severa!l universities and academies.
The students, teacﬁers znd administrations of Temple . and of the

German universities, as well as the Journal of EScumenical Studies,

also contributed variously to the dialogue (arranging inexpensive
lodging, forsaking publishing honoraria, etc.).

v

IIT. Z=Extracurricular Interreligious Activities

Despite the demands of both their College courses and the
outside academic programs, RRC students occasionally participate in
extracurricular interfaith projects. A In clesing, we will briefly

describe some of these activities:

-

o
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Joint'RRC4Temple University Relizion Devartment Collogium

This past academic year (1981-2) RRC and tke Temple Religion

| Department co-sponsoréd a four-part collcgium in "Jewish-Christian
P P

Dialogue: the Pharisees" (sée Collogium announcement in appendix).
The collogium, as conceived by Dr. Ronald Brauner of RRC, Dr. .
Leonard Swidler of Temple, and others, sought to join schclarly
Jews and Christians around a commor histcrical and religicus
interest. To that end, four Philadelphia academicians, two Jews
and two Chri tians,.delivered such nresentations as '"The Pharisees
in Recent Catholic writing“ and "The Rabbinic Sources of the
Pharisees", _

. Approximately 75 pecple attiended each of taese public
colloguia, About four of these were RRC students,'frcm a total
student body-of 40.

Social Gathering at Lutheran Seminary

i 1980, woman Siudents Buc AN wined wowzn students Trom
Philadelphia's Mt. Airy Seminary'(thheran) in several informal
social gatherings. About eigﬁt RRC women (approximately one third

of the fermale student body) atiended.

Seminar in the New Testament

This past semester (Spring, 1982) RRC sponsored a special

* ten—-session seminar on "New Testameni Themes and their Jewish

Antecedents". The course was restrictcd to members of the
Philadelphia Board of Rabbis and the Redonstructionist Rabbinical-
Association, and taught by Dr. Samuel T. Lachs of Bryn Fawr College
and RRC. Particinants explored the Synoptic Gosrels to undersiznd
their Semitic background and Rabbinic pérallels; as well as the
eventual divergence of Judaism and Christianity. One RRC

student attended this seminar of ten 1 % hour sessions.

=y
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. Aabbinic Giviliization 5742 = _ R. Brauner

# uUnit #4%§ Chr1stianity_and Judaism

3‘ A. Overview:

S. Baron, SRHJ, v.2, pp.57-88; 129-171 p3n=Lis2 ;
F1-1RH. Ben-Sasson, Jewish Society, pp.107-115.03ua IST3 Fiqi)
RJ. Bonsirven, Palestinian Jucdaism in the Time of Jesus Christ
(N.Y., 1964) .o, & 51O
f19§ L. Ginzberg, "The Religion of the Jews at the Tlme of Jesus,"
- ' HUCA 1 (1924) pp.307 ££.R5
f\-3 R J. Xlausner, Jesus of Nazareth (N.Y., 194€), pp.129- 228.wu--5
% G. F. Moore, Judalism, (see all appropriate References in
o index, Vol.2). 5% .15 e
e »S. Bandmel, A Jewish Urnderstanding of the New Testament (N.Y.,
1956) . no g -
Stone, "Judaism at the Time of Christ," Scientific
Zmerican (1973).

=

‘ =~. 8 §.G.F. Brandon, The Trial of Jesus of Nazareth (N Y., 1979)° =

G. Dalman, Jesus-Jeshua..r,

“~CD. Flusser, Jesus (N.Y., 1949).phetaceey '
i < 4{IM. Goldstein, Jesus in the Jewish Tradition (N. Y., 1950) .prazcen
l | M. Hengel, The Atonement (Phila., 1981).
' ®,J. Klausner, Jesus of Nazareth, PP.361-414 Dty
=~ % J. Lauterbach, "Jesus in the Talmud” in Rabbinic nic Essays,
’ PP .473=-570 .81 +230
XL G. Vermes, Jesus The Jew (Phila., 1973).

S~ Tha f‘.r\l:ﬁa" DA mer £t Mo 1
-r

---------------------

C, = GosEels:

. f14Y. Baer, "Some Aspects of Judaism in...Gospels,™ Zion 31:3-4
(1966), pp.117-252,
¥1‘1W. Braude, "A Rabbinic Guide to the Gospels," Scripture 1967.
“YJ. Mann, "“Rabbinic Studies in th\ Synoptic Cospels," HUCA 1
(1924), pp.323 ff.\\
& 2 M. Smith, Tannaitic Parallels to the Gosoels (1968) Dizuss ALY
PH1S. ZEltlln, The Halaka in the Gospels...," hUCA 1 (1924),

PP.375 f&.Wek

S—

D. Paul:

¥Y"4 R p. Daube, The New Testament and Rabbinic Judaism (London,
: 1956), PpP.336-372.9%
| f\*3 AwW.D. Davies, Paul and Rabbinic Judaism (London, 1948),
l e PP.1-146 v

-1 M. Frledlander, "Pauline Emancipation From__the Law,” J.Q.R.

I (old series) 14 (1902), pp. 265=302.
11 C.G. Montefiore, "Rabbinic Judaism and the Epistles of St.

Paul," J.Q.R. (old series) 13 (1901), pp.l1l61 ff.
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Unit #4 - Christianity and Judaism (Continuegd)

6 & J. Neusner,

sbbinic Civilization 5742
7 R

R. Brauner

" . .Rabbinic Evidencs for the Study of Paul,"
in W. Green, =d., Approaches to Ancient
Judaism (Brown Univ.,

U iy 2 Jvudgalsm JIM - a2 3 1]
fi-A RE.P. Sanders, Paul and Palestinian Judaism, pp.l-24; 431-523.

RS. Sandmel, The Genius of Paul (N.Y., 1970) .%S3000 3 w3

E. Retrospect and Prospect:

Baeck, Judaism and Christianity (Phila., 1958) &

Flusser,

"Jewish-Christian Relations"” ——_
Herford, Christianity in Talmud and Midrash (Londbﬁ;1§U3).

(see file)

Parkes, Judaism and Christianitv, pp.9-139.%w=3a ©2

P

-

i\ -=
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; |l-1‘_‘_

Ruether, Faith and Fratricide (N.Y., 1974), pp.64-182.

Van Buren,

"The Stazus and Prospects for Theology," AAR

"Meeting,

12/75

(see file).
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"-‘ﬂon » _.eot 14 “l.a.jc'-r':'1 De'c'elopmehts, General Ba;.ckgr‘ound'.t Sources
and Periodizatlon
fFi-4S. Baron. “The Jewish Factor in iedieval Civilization,

P Ancient and Madieval Jéwi,sh Histor?‘;""ﬁﬁi “239-67; and in

R R. Chazan ed., Medieval Jewish Life, pp. 3-502:iun N9

: $-4C. W. Previte-Orton, The Shorter Cambridze Medieval History,
% I, pp. l-4&, 77-115, 185-224,
Text: "ligf,a leyipe 225 nxic

(\I} The Jews under Islam: 7th-13th Century.

! Thurs., 3ept. 17: Jurvey of Islamic History.
| Fuy W. Durant, The Acs of Saith, 2p. 153-23%
Text: 'I!fce leaze a3l m721c

;‘
Mon., Sept. 21: Survey of Jewish History 1n Ara.b:.a. xiea.r ..ast :md

i Horth Afrlca.

..j' v : i
: : 2is and e ‘{ls+ory_ of the Jewish Pnoole, chs. 33-42,

R Margolis
ng “)\\? \‘\u

5' Baronl SR}{J' III' pp. 63'—1?2.-\.)?‘3\\1?}

o

T2

318 3. Goitein, Jews .and Arads, pp. G2-124.%=%

| -F\-qi{. Hirschberg, "Israel, Lard of,” 2J, 9, pp. 259-67. §<*
afLeviant, Mastervisces of Hebrew Literature, p: ‘”:’)33—06

987 . Hareus,.Ths Jsu in the Medieval dorld, pg. 13-1537% MW M .

Pext: ,”!'-2 [3i2e 33 pr2ic - |

f Thurs... Jept. 24: Jewish Communal Lﬂadersn:.p - 7‘ & iy B E

P\~ 2RH. H. Ben-3asson, A History of ths J=Ni.=hLP“eo:‘>]:e op. 421-30

_ S. Baron. 3RHI, V, pp. 3=54.D3n2. D333

Ti-N .F-.S. Goitein, A Vedlterranean Society, II, op. 23.14.&*- 73*«-

'aﬁc. Leviant, llasterpieces, pp. 1511'-?.?&3135—4.‘:-_\!,_-1

Tests i (72e 238 n320c
( e gi, W ;‘:‘c ‘QS ..

SL {e%\—i s -—-?r‘“‘n /)7{ df ¢ UQ’ C;"Y i /I"J a. ila‘}t_ Sesminav | _ ‘
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w.:'-_if-‘.J.-- :{:atz_-, =xclusivensss and Talerancs, pp. 5-_-81. 114-28.,

o : ' ; i3 : a0 /- Dby
L mext: Jewish slbbovernrent 1y He Auldle Aoy~ Reoperia or Germm Rikbs.
" : — — AN TR 04

v . The Jews of Italy and 3yzantium: 5Sth-13th Century.
'_Mon., Nov. 16: Historical Jurﬂrey; Ahimaaz Chronic_le.
2R Margolis and Marx; History, chs. 43-L. uswend

JRC. Roth, A History of the Jaws of Italy, pp. 3,8-1020.-‘-*-"-":‘-?*1 ke

] A. Sharf, °%Jews in Byzantium,” in World History of the
¥i-3 Jewlsh Paopla: The Dark Azes, XI, pp. 49-68.95n7 *fv

3. Baron, 3RHJ, XVII, pp. 3-27.77TW35.7%53
%5 Leviant, Masterpieces, pp. 241-83.izctany

- Text: The U"H‘L&MJ‘rLaP Benl'.qm;:ﬁ s i‘-.«fe/g

VI The Jews of England: 8§th Century-Zxpulsion.

- Thurs.,: Nov. 19: Historical .Su.ﬁvay.

r,agt-ta.rgolis and Marx, History, ch. 54.55wi.n)

]
Ll
e

3.
Tl

~AC. Roth, A ‘iistory of the Jews in Ensland, pp. 1l-131%%°%%i%

SMarcus, JM¥, pp. 121-6, L31-H.% =it o3x 1)
pext: The iHinerary —of -Bejamin of Tudels

VII The Jews of Eastern Europe: 6th-13th Century.

Mbn.. Nov. 231 Historical Survey; Conversion of the Khazars.
S. Baron, SRHJ, III, pp. 196-222 B3\ B2EY,

23 Leviant, Mastervieces, pii. LE4=9. PSR035, B\,

=R

o= B !
AR D. Dunlop, The History of the Jewish Khazars; 8 170.

Text: TAe H‘Mcmry oF &nqum ok 770""/'7

III Jewish-Gentile Relations.

Mon.. Nov. 30~ Thurs.. Dec. 3: Individual Presentations.

Suggested toplcs: O0fficizl Moslem Attitude towards the Jews;

0fficial Christian Attitude; Popular Mozlem Attitude;
Popular Christian Attitude; The Jew in Moslem and/or
Christian Literature; The Attituda of the Rulers;

- - »
- " . . = O

“emtas

s gt e sy




- - The Popular Image of h".LS'-::.B.n:, AL, vt e .
T . The StauuB of Christians and/oz‘ Moslems accordlng to Jewish

Law.
Jews of the Iberian Peninsula: 14th-17th Century.

‘Mon., Dec. 7: The Jewish Community +ill the 2eginning of the 15th
Century.
§ Margolis and Marx, History, chs. 60-LZiw i

P. Baer. History of the Jews in Christian 53ain,O:s 513

»

f W} I, op. 305-27; 35%-78; II, po. 1-18.
/ Text: €2i42i6 won 210l o P ﬁ”‘)

{‘Bnura » Jec. 10: Jewish—Christian Polemics; Tortosa Dizputation;

The Conversos.

R T U TN

R F. Baer, gews in Christian Spain, I, pp. 327-54; II, pp. 139

d e NS 244-53, 259-99. -
Text: | lceibait won nixil :(F‘DI.)‘I -73&)

"~ Mon., Dec. 14%: Inquisition; Expulsions.

DS MM Ml

R Margoiia and Marx, History, chs. 62-3.

Jows in Chriztian jpain, II, p3. 300-%353%"¥™ N1x3

i\ ¥. Basr,
MRS, Roth, A Hiztory of the Marraacs, Dpp. 54-98.9n:i%¢ R
Text: [(UJ ?;6 won  niol .'(F’ﬂf)*’} ?3”0

Thurs'.. Zec. l? The .darrano"- David Reubz=ni and Solomon Molcho.

%R C. Roth, History of the J!._rranos. pp. 146-67, 195-235,
271 95 ¥\, Kig '

3. Baron, SRHJ, XIII, pp. 1l43-55.0T% i . /W52,

IscsR’ =YL\

B o 2’ Leviant, Masterpieces, pp. 503-20.%35033 )14

- Marcus, J¥W, pp. 251-5.D3:34 WA LT

keibaih wwsn iy (e Py 23 )

—

Text:
i The Jews of Italy: l4th-17th Century.

Mon., Jan. 4: Historical Survey; Renaissance; Counter-Reformation.




v.darzolis and llarx, HisZory, chs. o4, 87.. .o

. % - i%C. Roth, Jews of Italy, op. 103-17, 137-42, 153-93, 289-)9%.
3. Baron, R%J. 1IV, pp. 3-70. ¢ ~u i
Text:

i1 The Jews of Western Zurope: 14th-17th Century.

Thurs., Jan. 7: Holland; Readmission tc England; Changing Attitudes.
" Margolis and iarx, History, chs. 55-6.v13 w3
3. Baron, 3RHJ, &V, Dp. 3=73 . wi 3™

5 2%C. Roth, History of the Marranos, pp. 252-70.3Y =7 R
| "Marcus, JiAW, 2p. 686-8.l10 vi- e

f\1 3. Ettinger, "The Beginnings of the Change in the Attitude
of European society towards the Jews,"

3erinta Hiersolymitana, VII, pp. 193-219.
Text:

(Il The Jews of Central and Zastern Zurope: 1l4th-17th Century.

Mon., Jan. 1lls The Jews of Germany: Tha Reformation; Thirty Years War.
3 Margolis and Marx, History, cha. 56-7.u3 %02
2% M. Lowenthal, The Jews of Germany, pp. 118-G6P¥% €314
NS. Baron, SRHJ, XIII, pp. 206-96; A1V, pp. 224-7, ‘26123u.

Text:

Thurs., Jan. l4%: The Jews of Poland;. The Cossack . Revolt.
F“Margolis and Marx, History, chs. 70l e e vy
4} B, Weinryb, The Jews of Poland, pp. 79-205\~ % Plo'w 3T

fi-g O Nathan of Hanover, The Abyss of Despair, oo, 27317 110-21.

Texts _ P

_ lll0!1-. Jan. 18: The Jewish Community.

v

D37 Tig
kiLiyaBen—Sasson. History of the Jewish People, pp. 593-602 669-9C

.- 3R J. Katz, Tradition and Crises, pp. 3-209.050%X373,37)
Text: ,




JLL Jews unda2r Lsladn: Ll¥in-L/tn va2nuury.

2

° Thurs., Jan. 2l:Mamlukx and Ottoman Zmpires; Israel.

L s i © Fyas £ X5
B M. Stillman, The Jews of Arab Land3, pp. S4-94 - o= ' o3
[l 65, Parkes, History of Palastins, pp. 137=SL.u ¢ .nv oy

% Leviant, Masterpieces, pp. 497-5C2.° v iy

O Margolis and Marx, History, chs. 68,9.0 0 < \2\y

vi~ Y. Gel., H. 2. H., "Ottcman Enpire," EJ, 16, pp. 1530-8,
1541-6, 1547-8, 1552-3. % ~

R I. Ben-Zevi, “"Zretz Yisrael urder Otteman Rule," in
The J2ws, L. Firkelstein ed., vol. I, pp. 502-47.

s -14 ':‘-H..

Text:
%IV The End of an Age.

Mon., Jan. 25: The 3abbatian ilovement.
¥i-4 G. Scholem, "3habbetal Zevi,"™ ZJ, 14, pp. 1219-53.%
Text:

Thurs., Jan. 28: Between tha Medieval and ilodern World.

*\ Margolis and Marx, History, chs. 27-8.%" ¥Y2

2R J, Xatz, Tradition and Crises, pp. 213-30.9=ua.K37y




_&;eadtngs‘ &esignated (A) are required and .ril.-l be fouAd LM LNEe LAdUuiugs uuumaccae
P g _Readmgs designated (B) are suggested and will b: found on resetve in my office.
/" Caae studies are required and ' will te found in seravate readings booklet,

'SYLLABUS

UNIT I. RELATIONSHIPS BETWEEN RELIGION AND MEDICINE AND T'HE SITUATION OF
' MEDICAL ETHICS TODAY 2 e

Week One: Relationships between religzion and medicine

Reading Assignment:

(A) Donald W. Shriver, Jr., "The Interrelationships of Religiom
and Medicine," in Donald W. Shriver, Jr., ed., Medicine and
Religion (Pittsburgh, PA: U ., of Pittsburgh Press) 19830.

: (A) Arthur C. McGill, "The Religicus Aspects of Medicine," in
! - Shriver, op. cit.

(A) Harmon L. Smith, "Tae Minister as Consultant to the Medical Team,'
. Journal of Religion and Health, Vol. 14, No. L.

. .. Heek Two: The situation of medical ethics today

‘Reading Assignment: . . {f 1

(A) Alasdair MacIntyre, "How Virtues Become Vices: Values, Medicine
and Social Context," in H, T. Engelhardt, Jr. and S. F. Spicker,

. . .: - eds. Evaluation and Explanation in the 3icwedical Sciemces-: . _ %% ==
.+ ... (Dordrecht, Holland: D. Reidel Publishing Co.) 1973, :

TR R = (A) William P, May, "Professional Ethics: SetCing, Terrain, and: -"—'-'-.";I--v‘-" "o
= - *+ .- -Teacher," ‘in Ethics Teaching -Im Higher Fducalivum, &ditzd by —_
Daniel Callahan and Sissela 20k (New York: Plenum Press) 1980 o

o e (A) John Courtney Murray, '"Creeds at War Intelligibly", in Ty
" e o We Hold These Truths (New York: Sheed and Ward) 1960, ey

(B) Andrew C. Ivy.) Nazi War Crimes of a Medical Nature," in Stanley _
Joel Reiser, et al, Ethics in Medicine (Cambridge MA: MIT Press) e
1977

=T _:"_ T (B)- Leon R. Kass, '"New Beginnings in Life," in Michael Ha:n:.lto-cr ed*
e frioeciien == == The Mew Genetics and the Future of Man (Grand Raptds, B Wm. s
ST . J¥7 % Eerdmans Publishing Co.) 1972. T

(B) Marc Lappe;-'"Stuff of Evolution Has Gona Out of Our Lives,“
National Catholic Reporter, July &4, 1980.

-1 =TT Cases for discussion:
o o VTE g . "Abortion for possible hemophiliac son“ ' 3 o f '
.y | i % - "Family conflict over a leg amputation: S o it
3 ) . s - -"Paying for smoker's med:.cal care" T N L L
BT R CIaés exercise:: Hou ::any ways. can you have a babx? '

r*}'krﬁa'c‘:.ﬁ s (e lechve ) H oy

Se‘,\e_c,ﬂu‘u) Seem Ceovse wvn
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«Rggggk;iwenty-Eix (Eontinqu)~
‘Rezdingi w-2 T . . ' o
¢ase s:Reéading.Assignment (continued) : - -
- (A) Sidney Callahan and Drew Chrisciansen, 'Ideal Old Age,"
Soundings, 1974. -
(A) James J. Lynch, The Broken Heart (MNew vork: Basic Books)
1977, "Introduction,' Chapters Ona and Nine.
(B) Arthur H. Becker, "Judgment and Grzce in the Aging Process,"”
Pastoral Psychology, Spring, 1979. .
(B) Gerald Blidstein, Honor Thy Father & Mother: Filial
Responsibility in Jewish Law & Ethics (New York: KTAV) 1975,
(B) Barbara Myerhoff, Number Qur Days (New York: Simon and
~ Schuster) 1973, ' ‘
UNIT IX. ROLE OF THE CLERGY: ' RELIGIOUS COMMUNITIES IN A PLURALISTIC
SCCIETY d
Week Twenty-seven: Role of clergy in religious communities

Reading Assignment:

Coae e el (A) .

()
@
8

' ()

(B)

(B)

'“A Call to Concern," Christianity and Crisis, - October 3, 1977.

James Burtchaell, "A Call and a Reply," Christianity and
Crisis, November 14, 1977.

"Continuing the Discussion: How to Argue About Abortion: II"
Christianity and Crisis, December 26,.1977.

Robert M, Veatch, "Hospital Ethics Committees: 1Is There a
Role?" Hastings Center Report, June, 1977.

Paul Ramsey, Who Speaks for the Church?(New York: Abingdorn)
1967; selections from this book.

Laurelyn Veatch, "Cormunity Boards in Search of Authority,"
Hastings Center Repnort, Qctober, 1975.

Department of Health, Education and Welfare, Ccde of Federal
Regulations, Title 45 (Revised January 11, 1973).

Robert M., Veatch,."Human Experimentation Committees: Professional

or Representative?" Hastings Center Report, October, 1975,

.

Role play a hospital visit,
Case Study:

“"Frantic Parents."
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452. Proseminar in lslam. (3-s.h.) ) -

A graduate introduction to Islam as religion, culture and civilization.
Analysis and historical survey of key concepts, values and events re-

presented in Islamic religious writings. Tools and methods of research
in Islamics.

Tais course seeks to give an understanding of religious experience in Islam !
of how this experience gave rise in Islam to the phenomena of Islamic thoughéi
culture history and civilization. To master the tools and to survey the legaéy
of Islamic literature in scripture, jurispurdence and law, criticism, theology,
philosophy, social theory and the arts, with a view of exposing their relation-
ship to the wellspring of religious consciousness. The crucibile in which
Islam grew, its past history and present world role as well as the meaningful-
ness of human life as seen by Muslims will be discussed and analyzed.

a51. Proséminar'in'Christianity. (3 s.h.)

Tnis course will examine writings from the New Testament, the father:u

'iof the church, and some 1andmark writings from East and Wést, to ¢
discern the hermeneutical and theological patterns which flourishe%
in different periods. The authors read from will include second-
century apologists and fifth-centﬁry writers of the "golden age,"
Aﬁselm, Aquinas, ﬁuther. Calvin. Schleiermacher, Rahnei. Attention

"will be given to the theological and biblical methods of study of

the present century.:

641, Formation of the Gospels and Their Interpretation.

Ways in which the gospels came into existence; literary criticism, the
history of forms, redaction composition criticism; the hermenecutical

‘problem., The gospels as books of the church.
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&N I644. New Testament Thought.

A seminar topic is chosen in light of the interests and competence of the |
- : L
participants, who are expected to have done previous New Testament study or

to be familiar with the Jewish and Graeco-Roman worlds of the period.

Some recent topics: The Book of Revelation; Is Christ the End of the Law?;
L)

The Central Message of Romans.

Y | 654, Co L
g oA . mparati ol
S '! : ve Ethics: Judaism, Christianj
. y nlty,' ISlam.
B Ethnic more
kL S or uni
il fitversal moral €thoses?  Grounds .
e . ce
«ﬁ_ f Correlatlons between individu 1 ’ ntral ethos, aud
e als and institutg
Se - = . - ions .
i genius, charisma, 1jfe actt » €.8. Jewish tradition
: Taifirmation, ang . )
& once -
CT lar questions ro on.. .. rete moral posjtian,. Simi-
i . tetianity and Islam, Selectiong
'-'7‘5'- formal, Popular and lectureS fl'Om

> Mystical, apd literary classicg

1

o . .
L !_ e

& :
‘ | 8

o

658. History of Christian Ethics

From Augustine through Calvin. Stresses the interaction of religion/ethical

ideas and social and cultural institutions.
L] 255 . =

-go, llar

the Vatican 13
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P 661, Islamic Philosophy of History

Topics in Islamic History

‘The role of religion in Islamic history. TheICaliphaEe: its rige, develop-
ﬁeﬂt and decline., Development of othgf ingtitu;lpns: administrative,
judicial, ﬁilitary._LStruqtufe_and development of tpe HMuslim society:

Arabs aﬁd non-Arabs, Nusiims éﬁd'non4Muslims. Relations betwpen the

‘Caliphate and other states. _: . ' .

2

Analysié of dominant categories of historical thinking in Islam. Rise of
the critical method. Hadith criticism. The historical event as factum
and value, The straight line theories and the spiral recurrence theory

of Ibn Khaldun. "Samples ¢6f historiographic readings.

Islamic Literature

Its nature and the role of Islam in its formation and flowering. Literary f
esthetics and criticism. The_classics of prose and poetry. The extraordi- h

nary place of the Qur'an in literature. The common forms and the grand

themes of Islamic literature. 'AnalysiS'of-selected readings.
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663,

6638,

The Qur'an
The central theme of the Qur'an elaborated in ‘the Qur'anic theory of revela-
tion, of Gad, man, history, and destiny. Analysis of the probiems connected

with revelation, communication, recording, memorization, transmission,

collection and. canonization of the text, / The questions of the history

" ‘of the Qur'an, of its uncreated status, of its place in the history of

revelation and culture. Its piace in Islam. Survey of its doctrines and
in~-depth analysis of some.
Islam and Christianity

Systemétic comparison of doctrines of the two faiths; historical analysis

of the contacts between them, and their'rgciprocal effects on each other

in culture and history. Byzantium, Spain, Sicily, the Crusades and colonial

expansion as areas of symbiosis.

Islam & Judaism

Religious and cultural relations of Muslims and Jews across the ages in-
cluding their contemporary confrontation. Sharing of the common Semitic

legacy and the problem of borrowing. Comparative analysis of the main

- themes: " God, scripture and ;evelatioﬁ,'people,ethics, eschatology, arts

and sciences. - : . ) _ "

L e T R L LI R L B e T i g3

- A o P P A T o S,

S R My e S T

iy

B o o Lo DR TS S

-
[RES

bt

LA T

o



..-.,,.

P esemen T

.t aTraTE=
| et e i |

Method in Islamic ethics. Analysis'of key concepts and main theories of
personal and social ethics evident in the Qur'an, Hadith, law, mysticism,
poetry and modernist literature. Comparison with other religious theories.

The questions of secularism, relativism and naturalism,

£ | 768. Interreligious Dialogue.

Contemporary interreligious-dialbgde such as the Catholic~Protestant

dialogue, Jewish-Christian dialogue, Christian dialogue with @ther non-

dialogue with non-believers, grassroots ecumenism.

Christians,
858. CuristianiihandBiudatBll ( 34504 N
; ; ’ |
f_ - 'Judaism and. the Jewish people as subjedts of Christian thought,l
t:: 892, The Radical Reformation

'

Anabaptists, Anti-Trinitarians, Spiritualisten, and Social Revoluﬁionaries

in the 16th century, and their permanent contribution in Sectarian

Protestantism and the Free Churches;

“’225 . _6?6} Iglamic E;ﬁics
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Male and Female in Antiéue Religions

"The social and symbolic pattern of man and woman in the religions of
antiquity: matriarchy, patriarchy, bisexuality, equality in the myths of
Genesis, classical Greek drama and early Christianity (Papl,-Gnosticism,

Apocrypha, Catholicism).
922, Christology of the Ancient Church

The evolution of Christian speculafion from the second to the fifth cen-

E
r’

turies; the God language of ancient Christianity; the social, psychologi-
cal and cultic factors operating in that evolution.

924, Icon & Idea in Ancient Christianity

The relation between theology and art in the first six hundred years of
the Christian religicn. Abstraction and visuality, creed aund ritual,

sywbolic creativity and philosophical reflection examined in selected

examples from theological texts, mosaics, liturgy and architecture.

966. Philosophy of Islamic Culture
: i

Systematic and historical analysis of the Islamic notion of "logic and
culture." The roles of literature and religion, art and science, the mosque
and the caliphate. Unity and diversity in Islamic civilization. Compari-

son with Europe in the Middle Ages and the modern West,

-
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RELIGION

Dhrect inquiries to: Dr. Norbert
Samunlson. Graduate Studies Office

Graduate Faculty

lsma'll a! Farugl, Professor. Ph D
lndiens University Leonerd E. Barrott,
Professor, Ph U . Temple University' Lucy
Brogman. Assistant Professor, Ph.D .
University of Chicago: T. Potrick Barke,
Professor. Th D, University of Munich:
Thomas |. Dean, Associale Professor,
Ph.D.. Columbie University: Richard J.
DoMartino, Associate Professor. Ph.D..
Tomp!e University: Charles Wei-Lsun Fu,
Frofesscr Ph D. University of [llinow,
Radnrica Hindery. Associote Professor.

lS TL . Catholic Univenity, S.T.D..
Lateran Univarsity: Samuel Laesuchli,

Pr »ssor. Th.D.. Union Theological

S nery: Prenklis H. Linell Professor,
P: . Yale University. Seyyod Hosesin
Noer Professor. Ph.D . Harvard
Univers:ty: john C Raines, Associale
Professur, Th.D.. Union Theological
Seminery. Norbert Samuelson, Assnciote
Professor. Ph.D.. Indisne University.
Zalman Schachter Professor, D.H.L.
Hebraw Union Callege (Cracinnati);
Gorard S. Slayen, Professor. S T.L.. Ph.D
Catholic Umiversity of Americe, Gerbard
E Splogler, Professor and Chairperson,
Ph.D, University of Chicego. F. Emest
StoofMNox, Professor Emeritus. Loonard
Swddiae D"'f::;;f - \..mvﬂolw ui
Wisconrin. Paul M. Van Buren. Associote
Professor Th.D.. University of Basel,
Robert B. Wrigh:, Associole Professor,
Ph.L . Hertlurd Seminary Foundetion:
Bibbut S. Yadav, Assistan! Professor.

P'h D. Banuras Hindu Universaty.

‘Generel Statement

(iraduste studies in the Department of
Religinn. intludr work toward the M A
and Ph ) degrees
The Department lavs meior emphasis

wpon two thmensiors of the study of
rehigion. Fust. the fa: ulty wnd course
#flezings ere constituted so as to provide
the students Lontrontation with and
study of the major religions of the world
Instrue tion is affered in Buddhism
Hindwen Chosiamity Tudasn Islam,
fConbucimman Taoism and native African
tehgrons Secnnd the relution of religion
ety s
e
plenomenctogs wml pledosopin of

:gmr- m the ceiation ol religion to
Imgun;- Dteratcre gl the gris, in
vthies and i pravchologe and religion

. Students are rxpeiled Lo fake work  «
wuthen displines e sfthropalogy
sortglugy, polinec ol stienee historye A

tolthe m ajor ferces i mode:
shreseed Sty v avaniahle

crmsdisGiphina iy proginm of religron
i =

and psyzhoiogy is eveilable for
conroniration

There are throe basle mqmrunznu
fer all greduste rrudents. 1) s program of
study Including proseminars. 2}
proficiency In thy lenguage: necessary
fer scholarly werk in the fisld. and 3j
demonstrations of competence at sevaral
stages of tha program

Prosamina

The proseminarsr are meant to provide en
intzroducuon 1o ke method sod theorv of
the studv of religion. Four proseminars
are required of all greduate students. for
whatever degree. in the following
distribution’ two in religious traditions
{one Easlern. one Westerni, and two in
methods in the study of religion Each
proseminar ends in an examinaltion that
tompiises one yuarter of the qualifying
examination.

Language Requirements

Students are expected to have facility in
the languages necessary for scholarly
work in their areas of specialization
Untl langusge requirements are
completed siudents must be earolled in
continuous language study. All requisite
language competencies must be satisfied
befare the preliminary examioetion
Competence in foreign lenguages it
determined by Educational Tesung

* Service examinauons administered in the

Depariment end nationally four times a

yoai
Application Deadlines
Applications fur admission should be

submitted hy February 15 for the fall
semester and bv November 15 for the

" spring semestor. Applications mav be

received later. Applicetions for
scholarship awards must be recened by
Febriary 15.

Admission Requirements

Apphicann musi be gruduates of
accredited instiiutions of higher learning
who have completed an undergracuste
concentration in religion 6r who hald

-graduate decrees in the study of religivn.

Applicants with a background in the
humanities will also be coruidered for
admission. bu! they mav be expected
take prehminary wark in resgion without
graduaie credit. Appiicants must subrrt
scores from the Greducte Hecord
Excminaion sputude tests Scures from
the lest of English 8s a Forrign Lengunge
are required of foreign students )

Unit ! of the greduete progrem in
Religion 1s comprised of 24 zemester
hours of residence courses (12 of which
are proseminars). the qualifying N
examination, snd 8 demonatration of
compelencs in e foreign language. A
review of a student s program is made at
the conclusion of Linmit I. Upon
recommendation of the faculty. studen:s
mas proceed to the degree programs

Master of Arts

The requirernents for the M.A degree are
successiui completion of Unit [ plus twe
add:tional courses for a toral of 30
semester hours,

Doctor of Philosophy

The requirements for the Ph.D. degree
are the completion of Unit | with
distinction. the rema:ning profess:cnul
and research lenguages. and additional
courses which contribute to gaining
competence 1n severa’ areas of
specialization. Depending upon the
nature and qualiny of graduate work
teken elsewhere, credi' may be allowed
upon approval by the faculity.

Near the completion of the course
and lsnguage requirements. a
preliminary examinahon is scheduled,
during whuch students should
EomsnIints Cuilfeiciive in ineir
concentration and readiness to proceed
to the dissertation.

In Unit 1] the dissertation is wrilten
and. &l its completion. defended before
an examining committee. Upon
ecceplance of the dissertation and a
successful defense. candidates are
recommended to the University for the
Ph.D. degree.

Course Descriptions—
Religion .

€01 Toaching Practicum In Religicn Study.
(3ah)

Lectures. discussions, end wurkshops on

les: hing methods and evelustion: audiovisual
materials. outmide rescurces religion as an’
academuc discipline. the university in
contempurary society Required of ail teaching
BsEislani

403 Special Topies Io Religion (3 u.b.)

A series of wpeuial topics in the field of raligion
espesiolly those tazght by vierting faculty
Content will vary frumn semester (o semester
430 Proesmica; in Judaiam (3 ch ]

431 Procominar io Christznity {3 5]

432. Procominar lo kilam (3 e.h)

433, Proseminar io African Religions. (3 wh)

]
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" 486, Proceminar In Hinduism. (3 o)
488, Preszralnar in Chireso Raliglons. (3 sb.)
400. Prosaminer In Deddhion. (3 0.b)

7. Promandenr b Testnal Historical Studles,
{3 ek)

450. Prosemainar in Piilosophy of Religion.
{3ah)

480, Pree=minar in Religion and the Sodal
Sckmoes. (3 oh)

$20. Upazishads osd Zarly Buddhicn. (3 s.h.)
an introduction to Hindu ond Buddhist texts.

lu Bhokt! Moveoest (3 sh.)
'An histodical and phiicsophicsl -pprolch to
[Valonaviem,

{841, Buddhist Thought. (3 s.b.)
|Systematic study of ths Four Noble Truths in
Baale Buddhiorn. the Abhidhamma philosophy

Tieraveda tredition, Madhyamika,
Yopacars. Zan. es well 08 of Mohayana
[teaching=.

‘841, Prohlcms in Buddhist Though, (3 b))
Advenced studies lo Buddhist thought.
!

'843. Maboyana Boddbism. (3 6.b.)

‘Intensive study of the two types of Maheysoa
Buddhism, i.e., the Holy Path of Self-Power
(Madhyamlka, Yogacars, Hua-yen, T'len-t's, and
Zon) and ths Pure Land Path of Othar-Power.

sed Duld]d.m eed Existentis] Phonomerology.
9 ah?

A criticel snd intsasive study of Buddhiem,
Heddogges's Being and Time and Sartre's Being
end Nothingness.

861-883. Zon Buddhiom and Western
Exlctratiobiem, 1 6 0. (3cr0eh)

A eritical, comparative study of the aature of
man, his basic snxiety, and his suthontic
fulfillrmsnt as underslood in Zen Buddhism and
' modero Weslern exlstentisliam.

863804 Zen mﬂl and Westorn Mysticlsm
Ial(9crdnh)
A critical. comperative sludy of the nature of
roan’s relgious quest and of its final

etion as understood in Zen Buddhusm
and Western mysticiem.

838-880. Ec= Foddhicsm and Wostern

Poyckotbaropy L & B, (3 o 8 b))

A critical, comparative study of the nature of

men, his basic problam snd (s ultimate

resolution 82 understood in Zan Buddhism md

Wulun pyt.}wlhlrupy

!

llll. Chinee Failosophy and Religion. (3 s.b.)

Philosophical analysis of the classica of early

Confuclapism. Taoca!tn and Neo-Confucienism in
Chinese tredition. ?

$42. Topdes in Chincas Philocophy and Wu
(3sk)

Critical ant intenslve studiee of Chd
metephysics. theory of human neture. and
moral theory

I
i
i
]

583. Tandom, Zen, exd Heldesser (3 ab)

A critical Inquiry into Teolem, Ze (acd i
Maehayana background] and Heldegzer, by way
of Investigating the transmelaphysical nature of
language. thought aed reality.

823. Religiom ond Actireliyion. [3 ab)

A philosophice! inquiry Into the Idealogical
confrontation snd tha dislecticel "g!ve tad
taks” betwecn religion and ant-religios. with
special attantion fo the religlosital of ast-
religion es well 8s 10 the vericus “middleway”
apgroaches laken 1o ov dich

of religion and ant-religion.

505-500. Iedividual Stedy. (1 eh)
$97-588. Individual Stas'y. (3 8.0)
601. Topics in BibHoal Studles. (1 a.b.)
611. Tho Deed Sen Scrells. (3 sb))

612. Christianity and Culture I.I the Ancisat
World. (3 eh.)

The Christian religlon since the Graeco-Roman
cosmos. s

813, Kabbalah (3 sh))
Readings in core teyus of the Kabbalsh (in
translatiou;.

814, Cove Texts of Haxddiom. (3 eb.)

816. Comparstive Liturgy. (3 o.h)

622. Whdom Utereture of lorsel. (3 &.b))
The Oriental background of Wisdom Literarure.
Sumerian. Bnbyioalln. Enpdn Canasnire. A

L |
e aeria n-n, Uf Tiuses e, Colioeicsron mins oen

Sira.

627. Topics in jewach Thaclogy. (3 b}

A systematic ér umination and discussion of
seiscted thoologica! subjects as they are treated
in clessical Jewish leais.

£28. Jowish Mysticin. (3 s.b.)

An Inductive introduction to Jewish mystical
wrillngs. :

828. Propbots, Pricsts and Kings: Confiict Lo the
laroedits koliglon. (3 oh)

Behind the commoaly accepted facade of
theologica! unarumity. the history of karoel
reveals tbe friclizn berweeo religious. social
and politica] forces. Mot often, only the victoss
in the coaflict remalan in the redition. yet It Lo
In, the struggle that Lbe tredition ls shaped.

-830. The Exd of the World: The Naturs of

Apocalyptic. (3 abh.)
A ex .' ion of the
the spocalyptic phanomenoo.

and nature of

.aam.mmwun

(3 or 8 k)

Solected problems and/or thinkers in the
tradition of Jewish philosophy from Saadia
through Albo studied in tbe contoxt of medieval
Maslem and Christian philesophy.

637. Biblical Interpretation Procticum. (3 ah)
Research. by m=ars of working models. into
problems sod r.othods of text criticism,
linguistics. canon aad lex! lransmission. F

College of Liberal Arts 185

£38. Jowish Poot-Biblical Litsreturs. (3 £h.)
lovestiyetiona into ths Apocrypha.
Preudepigrapba and Qumran writings.

641. Foraation of the Gezpely and Their
Interpeota o, (3 oh)

Ways in which the gorpals croe into axistonce,
literary criticdsm: the history of farms,
redaction compoaition cxiticiem, Lhe
hermenautical problem.

843. The Authentic Epistles of St Peul.
(3sh)

644. New Testament Thougbt. (3 a.h.)

543, rmmd&achmuu Hnmt
{3sh)

846. Pictism and the Enlighteamant, (3 0.5.)
£47. Constantins and His Age. [3 eh)

648. Thought of SL Augustize. (3 &h.)

849. The Latheran Raformatioa. (3 ah.)

651, Reality and Delfiveromcs Ia tho Majar
Religioms. (3 wh)

Belief end salvation; patterns of thought in Asia
and the West. Sslected primary sources.

642, German Religlous Thougbt. (3 sh.)

854, Comparative Fthics: judaizm, Christianity,
lalam. (3 o)

- —£AS. Morality-With-and-Without-Religion.

[y ah)

Tle crisis of silempiing to do ethice without

roligion or parallel to bu! Independantly from

religious blll!cl'—llnca Kent, through .
tlitarianl tiail cnalyticel ethics

and oec-intuiticaalism.

056. Tha History of Ethics. (3 s.h)
Religious aed ethical implications in the
philosophy of Kant. Hegel. *ierkegaard. | S.
Mill, James, Schaler and Rowis.

857. Comparotive Religious Ethics. (3 ab.)
Explicit 2nalysis and use of comparative
mathods in the study of religious ethics: Indian.
Chinese. Soviet and Midd!e Easlern.

058, History of Christias Ethics (3 ab.)

From Augustine through Calvin.

658. Rcform and Liberel Movemeonts iu Reman
Cathaliclem. (3 sh)

800, Topdes In talamic History. (3 oh)
681, lalomic Philocophy of History. (3 s.k.)
042, Islamic Litsreture. (3 wh.)

631."Ths Qur'an (3 s.b.)

978. Problems in Modern fowish Religicus
Thoughl. {3 s.b.)

Scloctsd problems of Jowish thought will be

-

studied in tbe conlext of contemporary religious
thought and philesophy.

€79. Modern Jewlish Thought. (3 sh}

Selected coniemporary jewish thinker(s) will be
studied in the context af contemporary
philasophy end religlous thought.

T e )
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008. Eeligion in the Conlemporury Near Easl.
{3sh)

The place vt Jrrusalem in the religious
tegditions of Judaivm. Christinnity and lslam.
survey ul jewish, Christian snd Mushim
prosence in Palueiine Judsism and the Zionist
Interpretation Catholic, Protestant and British-
tmperial interests in Palestine Effocts on the
lslamie. and Arab positions.

€67. lelam and ChristUanity. (3 0.h)
0680 Islam and Judoism. {3 s.h.)
860. lalom and Ar. [3 s.h.)
671. islamic Theology end Philosophy. {3 s.h.)
!
873. lslamic jurisprudence. (3 s.h)
676, lslemlc Ethics. {3 0.h.)
679. Modem Trenda in lslam. (3 o.h.]
“881. Amorican Religlous History. (3 a.h.]
84). Religlon in Public Education. {3 s.h)
The develzpment of instruction in Raligion in
sacnndary schonla its lngnl status. serviee
agrncins snd professionsl prospects: with
atiention 10 specinl curricula such as “Hible.”

“"Americen Raligious Hintury.” “The
Holocaus.”

1

802. African Ideas of God. {3 o.h.)

€0). Ecology of Afro-American Religions. _-
{3 s.h)

A04_Slave Balicinne (2

711. Religion end Modern Thought. (3 s.b.)

Critlcisms and reinlerpretations of religion and
ligiows thooght in the cight h and

mnmteenth canluries (Hume to Nietzscha).

712. Religion snd Contemporary Thought.
(3a.h)

Smoular chollenges 11 religion and religious
thought an the twentisth century.

713. Heldeggor. (3 8.h )

A writie nl exmmine ivn of philosuphic
tiundanons within the context of contemporary
ieligious thinght

721. Modern Religious Thought. (3 s.b.})
Iutraduction tn sehiscied issues in contemporary
meiaphyvics and their implications for religious
thaught '

724, Cuntemporery Religlous Thought. |3 s.h.}
Advanimd study of lopirs in contemporary
mataphysics and their implications for religious
|huu'ghl

723. Religion and Philosophy. [3 s.h.)
Roligiun aned eoflo tion: the dvelution of their
I-l.lullnmlup n Asin aned the Wast

720. Analytic Philosophy of Religlon. (3's.h.)

A swrmunar designed o introduce the methods of

Innguege annivus and the debates cuncerning
the menming *. rehgious discourse.

732. Christisn Thought. {3 s.h.)
Main themes and devalopmant ¢f Christian

thought.

741. Values, Power, end Communication. {5 =.b.)

742. The Practics snd Piety of Middle America.
(3eh) ' )

A critical study of the myths and reality of the
middle class. with & view 10 the interaction of
religious. surial and economic values. The
relation of church membership and piety 12
social consc will be explored.

743. NeighBorbood Ethics. (3 8.b)

The intrastructute and interaction of Temilies.
friends and neighborhoods. with an emphasis
on the religious dimensio.

744. Limits: The Study of Passive Virtues.

(3 0.h)

Prerequisite: permizsion of instruclor. An
inquiry into those human excellences which
come inlo play when wo are called upon not to
change but to endure somathing

751. Why Be Moral? (3 a.h))

Controversive abou! love-sexualily and egoism
frum Fenelun through Sartra. Anslviical
comparison with Indian and Musiini thought.

722, Ethica of Violence in World Religions.
(3sh})

Ethical dialogue between positions of
revolution and ponviolence Anslytical
comparison with positivn in Islam. Hinduism,
and Huddhism

768. Interreligious Dislogue. [3 8.b.)

771-272. Interdisciplinary Semincr in Religion
and Peychology 18 0. (3 0.h.)

Critical comparaltive studies in the various
understandings withun the fields of religian end
psychology cancerning the nature of man. his
problems and their pogsible solutions.

773. Religion and Peychology 1. (3 ah.)
Approaches to the reletionship between
psychology and religious phenomens. Emphasis
on major methods and problems they rouse.

774-775. Religion and Peychotherspy | & U.
(3 unh)
Religious and psychological systoms of healing.

801. The Phenomenology of Religion and
Society. [3 s.b.)

The interaction of social and religious
consciousness

803. Methodological Options to the Study of
Religion. (3 s.4)

The sociel. scientific and humenistic
approsches to the study of religion. including
anthropological. social. phenomenclogical,
religio-histori al and pavihological models for
understanding religion.

821. Introduction 1o Primitive Religions. (3 s.b.)

822. Cult and Cultizm. (3 s.b.)
A systematic study of modern religio-poiitical
cults with emphasis on their origin. nature,
function and dysfunction in modern society.

833. Languege and Religion. (3 s.k.)
Sermuinar In snlocted issuas.in the nature ur
anslysis of lenguage and religion

. 854, Problems in the Analycis of Religious
Diecourss. (3 s.h.)

857. lesues lo Thaology. (3 s.h)
Selectad issues in contemporery debatle about
the task or content of Christian theclogy.

858. Christianity snd Judaiam. (3 s.h.)
859. Judaism end Christianity. (3 s.h.}
8680, Theological Reconstruction. (3 s.b)

£81. Toe Nature and Valus of Religion. {2 .h}
The nature and value of religion, studied in the
main living religions of Asia and the West, the
sims and function of religious life and

languege.

876. Nezi Germany and Religion. (3 53.)

The German Church Struggle 1933-45. the
persacution and deztruction of the Jews in the
Holocaust: Nozi ides!ogy as & substitute
religion.

88). Vedsnls end Buddhism. (3 o.h.)

A study of the foundations of 2dvaita Vedonta
and Madhyamika Buddhixm: their encounter in
Negarjuna and Sankara. .

882. The Radical Reformation. (3 ».h.)
Anabaptists. Anti-Trinitarians, Spiritualisten,
and socisl revolutionaries in the siateenth
century, end their permanent contribution in

Sectarian Pratoatemtlems 25 h: P Shvidies.

820. Roligion, Recearch and Art. {3 ¢h.)

Cross currents in the study of religion: logizal
understanding and metaiogica! reenactmer.:;
diachronic analysis end synchronic vision; the
explicit and the hiddsn order of form.

921. Male and Fomale in Antiyuo Religions,
(3 0.h)

The social and symbolic pattern of man and
woman in (he religions of antiquity.

822. Christology of the Ancient Church.

{3 0.h} e

The evolution of Christian tpeculation from the
second 1o the fifth centurins.

82). Tragedy and Salvation in tha Anclent
World. (3 o.b.) -

* An investigation of the implications and

" Interactions of two fundamental motifs of life
in the ancient world, tragedy and salvation.

824. Icoc and Idea in Arncient Christianity.
(3ob)

The relation bstween theology and art in the
first #ix hundred years of the Christian religion.

923. Religion ond the Arts. (3 5.h.)
966, Philosophy of lolemic Culture. (3 o.h.)

Systematic snd historical analysis of the
lIslemic notion of “logic and culture.”
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IMPORTANT NOTICF ON TIITIOM RATES

Beginning in Fall 1981, Temple University calculates tuition
rates on a per-hour basis, not with a "full-time" rate.

| : :
This means that for a person taking a full load of three courses
(9 semester hours), the effective rate is lower than previously.
|
These are the graduate tution charges for Fall .1981:

Penn resident non-resident

P One hour $110 $147

| One course . 330 "44]

: TwWo courses : 660 ' 882

; . Three courses . 290 _ _ 3323

} -(one semester)

L,

; Full year (six courses) 1980 ' 2FR4F

o

o L R

g

B b

E
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< i . - The Religion Department is
on the sixth floor of the
Humanities Building.
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Rabbi David Klatzker (RRC '78) is a Ph.D. candidate at Temple University,
where he is preparing a dissertation on "American Christian Travellers to the
Holy Land, 1835-1939" (directed by Franklin H., Littell), Rabbi Klatzker was
chosen by the national office of National Conference of Christians and Jews
to participate in their "Leadership Development Project" (a group of young
clergy and laity selected nationwide by NCCJ for advanced training in
ecumenics). He attended the 1981 National Jewish-Christian Workshop in
Milwaukee as a representative of NCCJ. He also chaired a panel on "Jewish
and Christian Pilgrims to Israel" at the recent Internmational Conference on
Pilgrimage held at the University of Pittsburgh.



In September of 1979, Dr. Leonard Swidler, a professor at Temple University

in the Religion Department and the editor of the Journal of Ecumencial Studies

was asked to be a '"permanent guest" on a talk show called Credo which is seen
- in the Delaware Valley (greéter Philadelphia Area) every Saturday morning from
7:00-8:00 A.M. The show is produced by the commercial stacion WCAU-TV (Channel
IlO) as part of their public service broadcasting.

Dr. Swidler, with whom I sctudy at Temple, asked me and a Protestant
minister to share the assignment with him. We filmed app?oxim@tely 13 hour
long shows. during the year. Each show would be devoted to a three way dialogue
on somé topic, "Women and Reiigion,? "Abortion," etc. There were many letters
aﬂd CcomEns wﬂich I recéived ifn tue wake vl Luese programs. whiie I was
frankly surprised that any one watches television at such an hour, it seems
that there are those who do and who appreciate intelligent prograrming. Un-

fortunately, the program has been discontinued.

Nancy. Fuchs-Kreimer
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TEMPLE UNIVERSITY RELIGION DEPARTMENT****RECONSTRUCTIONIST RABBINICAL COLLEGE

COLLOQUIUM

JEWISH-CHRISTIAN DIALOGUE: THE PHARISEES

The Religion Department of Temple University and the Reconstructionist
Rabbinical College have collaborated in a number of ways for over a dozen
years. They are now launching a new cooperative venture that will bring
together their faculties and students on matters of common scholarly concern
which should also be of interest to the wider public: a scholarly colloquium.

This colloquium will feature presentations made by four scholars, two from the
Jewish tradition and two from the Christian, with all four scholars participating
in the subsequent colloquium--which then will be opened to the audience., The
presentations and colloquia are as follows:

November 18 (Wednesday), 1981—Leonard Swidler (Professor, Temple University)
"The Pharisees in Recent Catholic Writing"
January 20 (Weduesday), 1¥8Z—Ronald Brauner (Dean, Reconstructionist Rabbinical
College)

""Pharisees? Sadducees?"

February 17 (Wednesday), 1982—Gerard Sloyan (Professor, Temple University)
"The New Testament Evidence on the Pharisees"

March 17 (Wednesday), 19832—David Goldenberg (Presxdent Dropsie University)
"The Rabbinical Sources on the Pharxsees"

SIXTH FLOOR HUMANITIES BUILDING LOUNGE RELIGION DEPARTMENT 2:30 PM

BERKS AND TWELFTH STREETS
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INTER-RELIGIOUS DIALOGUE IN
GERMANY, 1980

(Concluded)

LEWIS JOHN ERON

Heidelberg
June 3-6

Our stay in Heidelberg, which followed the
day in Bonu, was the academic highpoint of
our stay. It was in the middle of the trip. We
were in full strengtin, physically, spiriwally
and numerically. Our command of the Ger-
pian snguage bad finally become respecta-
ble, and our hosts. Prof. Rentdorff and Dr.
- Stegemann, had organized a well constructed
program. In addition, we were joined by
Pinina Navé Levinson, the wife of Landes-
rabbiner Levinson and a leader in her own
right in Jewish-Christian dialogue in Ger-
many, and Prof. Michael Wyschograd, a Jew-
ish phllmuphcr from New York, who was
teaching for a semester au the newly estab-
lished Jidische Hochschule in Heideiberg.

In spite of the heavy academic schedule, we
managed to find time. as always, 1o relax and
sight-sce. [ was staying with a divinity student
and his wife, and they held a dinner at which
some other members of our tour ;md I were
able 1o meet some students,

These informal gatherings were as impor-
. tant as the sessions. The spirit of friendship
developed at them helped to encourage au-
thenue dialogue. For me. a rabbinical stu-
dent, the opportunity to talk with students for
the ministry about probiems, hopes and de-’
sires common to clergymen of any faith was
enlightening. We discussed the various rolcs
the clergy must play and how we were being

prepared for them. This dialogue on practi-
cal matters contributed o my experience as
much asany other.and reinforced my feeling
that mler-r«ehgmus dialogue can tuke pl.m: on
mauy levels other than a stricily theological
one. .
At Heidelberg our academic/theological
discussions provided the forum for the inves-
tigation ol some basic issues. The topics we
discussed were varied. For example, Nancy
Fuchs-Kreimer discussed the limitations of
the Biblicai Theology movement in America.
She claimed that the basic concern of this
predominantly Protestant movement was 10
provide a theological understanding of the
rise of Christianity. Although its leaders were
not anti-Semitic, their handling of Biblical
Heilsgeschichte (salvation history) and prophe-
tic encounter was a result of a low evaluation
of Pharisaism and led 1o a misunderstanding
of Christian origins. Nancy supported Canon
Criticism, the attempt to understand the
function of Biblical literature withiii the
communitics that formed and preserved the
text, as a better means of deriving theological
meaning than the historicisim of the Biblical
Theology movement. Prof. Rentdorff, our
host and a prominant German Protestant
Bible scholar. supported Nancy's position in
his response to her paper.

Some of the risks involved in dialoguc be-
camne clear in the discussion following Nan-
cy's presentation. A young Jewish swudent at
the University of Heidelbery became upset at
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what he took to be a misapplication of Juda-
ism. Judaism. he claimed, had no theology
and’in addition terms such as “grace” and
“salvation” did not refer 1 Jewish concepts.
Although it is wue that these terms may
sound “Chrisuan.” they do have their “Jew-
ish” equivalents (hein, hesed, yeshuah). .

Dialogue is a rather difficult field. Dr. Swi-
dler described the two-way dialogue in which
any participant must engage. The firstis with
the dialogue partner from another religion,
and the other is with one's coreligionists. If
inter-religious dialogue is to have any benefi-
cial effects, the participants should be able to
learn from their own tradition, as well as
teach the insights gained from dialogue.

While we were in Heidelberg we had the
opportunity to visit the newly established
Judische Hochschule. This institution was
founded to train people in Judaica, with the
hope that in the near future a rabbinical pro-
gram could be started. Though the
Hochschule has now moved to newly built
quarters, we visited it in its temporary setting,
which compared favorably to that of the Re-
constructionist Rabbinical College. Though
our hosts apologized for the condition of
their facilities, the R.R.C. students félt right at
home. The only dittcrence was that while the
view from the seminar rooms at the R.R.C. is
of North Broad St. in Philadelphia, from the
Hocaschule one was able to sce the old section
of Heidelberg and the wooded banks of the
Neckar River.

The Jidische Hochschule promises to
make significant contributions to European
Jewry. The institution has willing students
both Jewish and Gentile, new facilities and
financial resources. What it lacks is a faculty.
It has proven difficult to find senior Jewish
scholars who would be willing to teach in
Germany. This is understandable. The
people appropriate for such a position gen-
erally have tenured positions already and
would be reluctant to move to Germany, for
financial and emotional reasons, as well as for
the difficulty of raising a Jewish family in a
country with so few Jews.

Frankfurt
June 7-9

The next stop on our tour was the Protes-
tant Academy in Frankfurt. There the pro-
gram was similar to that of Aachen. In
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Frankfurt the atmosphere was completely
different from Heidelberg. No longer were
we in a quict medieva! university town but in
anactive ultra-modern metropolis, Frankfurt
was rebuilt after the Second World War and
the remaining old buildings look like Old
Masters hanging in a contemiporary museum.
Furthermore, we were no longer speaking
with academictheologians but with interested
laity.

In Frankfurt Nancy Fuchs-Kreimer, Dr.
Schachter and T also went to the synagogue
for Minha-Maariv Sunday evening. The ser-
vice took place in the chapel of the main
synagogue, and betwecn the two services we
were treated to a Mishnah lesson led in Yid-
dish by an old Jew from Hungary.

Most of the Jews we met in Germany had
settled in Germany after the Second World
War. They werc generally prosperous and
seemed to have benefited irom the growth of
the German economy. Being a small commu-
nity, they feel isolated from the Jewish world
and are not overly optimistic about the future
of Jewish life in Germany. It seemed to me
thata number had mixed feelings about their
material success in a land that in the recent
past had'trcated Jews so poorly.’i found them
[Q DE MIeresied M us anu ot l.ll'l IJL'\ZE ﬁi!t—;
extremely friendly and hospitable,

Manster
June 8-10

This was the event for which I was waiting.
In Minster I was scheduled to present my
paper on the “Fear of God.” I spent the eve-
ning prior to the meeting working feverishly
to prepare myself. The next day came. We ~
drove to the University, parked, walked tothe
Catholic Faculty, entered the lecture hall,
climbed the stairs. camz into the room, sat
down and waited. I felt as if the eniire room
was quaking. Then it began.

We were welcomed. 1 was introduced. 1
made a joke and read a summary of my pa-
per. Then firmly grasping the table in front
of me | braced myself for the worst. The
respondent was about 1o speak. I was taking
notes so carefully that it was not until he
finished his responsc that 1 realized he had
commented favorably on the piece. The dis-
cussion following was quite lively. I had sur-
vived my first academic presentation.
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The thrust of my paper was that the Bibli-
cal concept of a God-Fearer provided a
man-God relationship found in both Judaism
and Christianity that could provide a basis for
inter-religious dialogue. We would be able to
accept cach other’s validity as religious per-
sons in light of this common relationship. 1
argued further that the relaiional category
“Fear of God" was more useful in this regard
than that of Covenant. The idea of Covenant
zeems to be understood differently inthe two
uaditions, and there is great difficulty for
either rradition to recognize the validity of
the other’s claims o be.in a covenanial rela-
tionship to God.

Duisburg
June 11-15

Though Duisberg is an industrial ciiy and a
major river port,.our stay there was like a
country vacation. We stayced at the Protestant
Academy at Wolflsburg, in the suburbs, which
at one time was a resort hotel. Our activities
_included meetings at the Academy with stu-
dents and laity, a lecture series at the Univer-
sity, as well as a two hour boat ride on the
Rhine.

By this time we had created a small fan club
in German}-_ Pf:n:\le \\'hnn‘i we h?_(‘ maet al.
ready 2t Aachen and other places we met
again along the way. A number of them
joined us in Duisburg, so our stay there wasin
many ways like a small reunion.

Having a fan club was both flattering and
worrisome. It was nice to know that we had
made an impression on the people involved
in Jewish-Christian dialogue. but since we
were meeting many of the same people for a
second time, one could wonder how large this
fraternity really was.

Our stay in Duisburg ended with a short
service followed by a panel discussion at the
University. It was a mixed audience, and in
the discussion fellowing the presenuations,
afier a series of learned questions, an old lady
stood up and, obviously upset, asked, "1 am
old, I have no time to study. How can 1 con-
sider Jesus as a Jew?" To which Dr. Schachter
answered, “Love him as your Christ.”

Berlin
Juno 16-26

In Berlin we held a series of mectings at the
Kirchliche Hochschule (the Protestant Semi-
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nary), the Protestant Academy and with vari-
ous groups in East Berlin, The high point of

~ the talks at the Kirchliche Hochschule was a

discussion whether one could be an observant
Jew and a professing Christian at the sume
time. The context was not in regard to the
“Jews for Jesus” movement in the U.S., butin
the search of the Proiestant students for the
Jewish roots of their faith. Although 1 felt
that such a position was, on historical
grounds, at least, a theological impossibility,
the discussion did point out the difficulty
non-Orthodox Jews have in establishing
criteria for answering the question of whoisa
Jew.

East Berlin should be a pilgrimage center
for Jews. It wasa major center of Jewish lifein
Germany before the war, and in its three Jow-
ish cemeteries are the graves of the great
German Jews of the 19th and 20th cenwries,
among them: Moses Mendelssohn, Hermann
Cohen, Giacomo Meyerbeer, Abraham
Geiger and Leopold Zunz. We were given a
tour of the cemeteries by a young Protestant
seminary student who had studied them as a
hobby. The largest of the three cemeteries is
also the youngest. Today it is an overgrown
Eden, a jungle of over forty hectares in the
midst of the city. It conains the graves of
114,000 Jews, and is a romantic dream of a
final resting spot. Trees and vines grow out of
crumbling tombs and embrace solitary
gravestones. The cemetery itself is a dark,
moist, green tomb whose only living inhabi-
tants are a small handful of caretakers. Even
here the doleful fate of Germany's Jews is not
forgouen. The cemetery contains graves of
those returned dead from the concentration
camps in the early years of the War and a
tomb for Torah scrolls desecrated by the
Nazis. It was here, amidst the affluence of lite
even more than at Dachau, that I felt the
horror of the Nazi years. How dare these
plants flourish in such a place? [ protested. It
was the obscene, absurd side of Thanatopsis,
and, yet, it was the most peaceful of parks.

Rogensburg
June 26-27

Our trip ended in Regensburg. There we
met Prof. Franz Mussner, a Catholic Pricst
and professor of New Testament at the Uni-
versity. Not only did he spend an afternoon
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talking with us. but he took us on a personally
guided tour of Regensburg.

Regensburg witnessed the fuli range of the
Jewish experience in Germany. It was the
home of the mystic and poet Judah of Re-
gensburg, author of Shir HaKavod, and the
medicval traveller. Obadiah of Regensburg.
whose travelogue is an important source for
knowledge of the Jewish communities of his
time. The Jews were expelled frem Re-
gensburg at lcast three times: in the Middle

Ages, during the Wars of Religion. and dur-

ing the Nazi period. Yet. they have always
returned to this city on the Danube. On our
tour we met the present leaders of the Jewish
community. Today, even though their com-
munity seems to be a dying one. they were not
sad, they claimed. for their younger members
had moved to Israel.

The walls of some of the older hauses con-

tain Jewish tombstones. After the Jews were
expelled during the Religious Wars, the
proud citizens placed them on their houses as
trophies of their victory. Furthermore, the
walls of the cathedral are graced with
medieval anti-Jewish sculprures. Oneis of the
Jews in medieval dress dancing before the
Golden Calf, and anothersis-of Jews suckling
atihe feais ol 2 sow :
. These sculptures particularly embarrassed
Prof. Mussner, who had just finished a major
work describing a positive Cztholic theologi-
cal position vis & vis Judaism. The book, T'rak-
tat Uber die Juden, is notable not only for its
positive evaluation of jewsand their faith, but
for its clcar and accurate presentation of Ju-
daism.

After the day in Regensburg, the Iﬁp was
over. Those who had stayed to the end now
broke up. 1 went with four other student
members of our group to Munich and then to

the Alps. On our way back to Brussels, we.

stopped at Augsburg to sce part of the celeb-
ration of the 450th anniversary of the Augs-
burg Confession. ' :
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Conclusions and
Brief Reflections,
Six Months Later

Afier re-reading my notes. comments and
Journal entrics, 1 feel that this trip remains
one of the important events of my life. Dur-
ing the trip I was able to draw on most of what
I had siudied at the R.R.C. and at Temple, as
well as carlier at Yale and Johns Hopkins. 1
came to appredate the value of dialogue as
well as its limitations. I was encouraged to
learn that established scholars considered
what 1 had to contribute to be valuable. 1
learned how difficultitis to listen when I had
to double my efforts tc understand German
conversations. I feel that [ cstablished ties
with the colleagues we met in Germany which
I hope to maintain in som.c way in the future.
Most of all, I feel that the sense of purpose
and loyalty to our own faith, to inter-religious
harmony and to each other that this small
group of Americans broughtto Germany was
strengthened and brought back to America
where we can continue our work.

| am interested in permanently
receiving copies of essays written
as part of applications for consci-
entious objection. The date is not
important, but | am looking for
conscientious objection essays
or applications which are based
on the religious and/or cultural,
humanistic, moral teachings and
values of Judaism. My aim is to
compile a collection of such es-
says for eventual pubiication.

Please send io:

Rabbi Albert S. Axeirad
280 Clark Road
Brookline, Massachusetts 02146.
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March 19, 1982
Office of the Provost

Mr. Sam Weintraub
515 W. 110th Street #8d
New York, NY 10025

Dear Mr. Weintraub:

Thank you for your letter of March 4. I was pleased to leara of your studies in
Rabbinical School and of the work that you are doing for the Interreligious Affairs
Department of the American Jewish Committee, Both of those activities are impor-
tant for our people, and I wish you all success in both of thenm!

Let me get down to the questions that you raised.

1. Rabbinical students here take the same curriculum as those at the Seminary.
Consequentlv there is no specific course in Jewish-Christian or Jewish-Moslem re-
lations or in the faiths of Christianity or Islam per se. All of the rabbinical
students take my course in Philosophy, however, and in it I do talk about Jewish
and Christian notions of Messianism and salvation. We also discuss the differeut
views of Judaism and Christianity on what constitutes the ideal life. As I indi-

_cated, that course is a requirement, and consequently all of our rabbinical students
‘take it. This year we have seventeen rabbinical students here.

2, There are two regular extra-curricular activities that are related to
Jewish~Christian relations in which our students are involved. Every year there is
_an Interseminarians Conference which our rabbinical students and those at Hebrew
Union College here attend along with students studying for the priesthood or the
‘ministry at Seminaries in Southern California. ,The conference is sponsored by the
National Conference for Christians and Jews. It takes place on a Sunday afterncon
and evening and a Monday, at a camp in the Malibu area. Generally, there is a for-
mal program on Sunday evening but the bulk of the time spent together is devoted
.to discussions among the Seminary students in small groups. They really get to
know about each other and about the religions that are represented in that kind of
close contact. In addition, everyone attends a Protestant worship service, a
- Catholic mass, and Shaharit during the course of the conference.

Every year the University of Judaism cosponsors a Colloquium with Graduate
Theological Union, a consortium of six Protestant and three Catholic Seminaries in
the Berkeley area, Every other year the Colloquium takes place in 0jai (in Scuthern
California) and in opposite years it takes place in the Bay area. Rabbinical stu-
dents are invited to the Colloquium each year, and many of them attend. I am en-
closing a program from the last conference that was held in Ojai, so that you can
‘get an idea of the nature and structure of the program.

3. As I indicated above, we have a formal arrangement with Graduate Theoiogical
Union for the Colloquium, and in addition, we have established a number of informal

arrangements with them. For example, I have served on the Doctoral Committees of
. L]

West Coast Alffiliare of the Jewish Theological Seminary of America
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three students at Graduate Theological Union, and we have had the pleasure of hav-
ing Dr. Edward Hobbs of the GTU faculty give four lectures for our students and
faculty on Christianity during the First Century. Dr. Joel Rembaum of our faculty
also gave four lectures at GIU on Jewish-Christian Relations in the Middle Ages.

Dr. Rembaum and I are members of the Priest-Rabbi Dialogue that is cosponsored by
the Board of Rabbis of Southern California and the Catholic Archdiocese of Los
Angeles. That dialogue has produced a number of joint statements on various

~theological and practical issues, and we have also created material for priests to
use during Lent in order to offset some of the anti-Semitic tomes of the Lenten
services.

That is all I can think of now. I fully agree with you that this type of program-
ming is crucial for rabbis and rabbinical students, and I push it whenever I have
the opportunity. After it is all said and done, we do live as a minority within
a Christian majority!

I hope that we get a chance to meet when I am in New York next Spring for Rabbini-
cal School admissions interviews. >

Warm regards.
Cordially,

( ﬁqﬁ@(%/;

Elliot Dorff

ED:sg

Enclosure
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THE AMERICAN JEWISH COMMITTEE

date October 7, 1982

¢ //Rabbi Marc H., Tanenbaum
O Ms. Judith Banki

from San Yeintraub

subject Interreligious Affairs at Hebrew Union College - Cincinnati

Attached pleasé find "Interreligious Programs at the Hebrew Union
College Rabbinical School = Cincinnati”., This report reflects phone
conversations with several College rrofessors and one Christian graduate
studenty; as: well as my analysis of course syllzbi and related literature.

HUC. = Cincinnati offers its Rabbinical students interreligious
oprortunities perhaps unequalled at any other Rabbinical School (with
the possible exception of the RRC ~ Temple Religion program). Its
faculty includes several Professors--notably Drs. Cook and Rivkin--who
take the teaching of Christianity seriously and integrate it extensively
into their courses, Furthur, as described herein, the Graduate Schael:
student body is largely Christian, and allows Rabbinical studentis
contact with knowledgable Christian seminarians and Ministers.” We would
be well advised to maintain gocd relaticns with HUC - Cincinnati as
the Seminary Project progresses. '

I am now awaiting some additional syllabi from HUC, and upon their
receipt will revise this report. I will then also amend my concluding
paper, "The Teaching of Christianity and Jewish-Chrisiian Relations at
Major American Rabbinical Schools", to appropriately include HUC =
Cincinnati. Of course I welcome any remarks you may have concerning
that paver's revision.

I should also inform you--as you head for Cincinnati-——that I have
promised Kichael Cook that before publishingz anything about his work we
will check with him for accuracy,

Hhen you return from Cincinnati, I will be in touch agzin about

the Seminary Project, the Dallas conference and other internship me.tters.
For now, have a successful trip and a healthy New Year,

o

AN D[P LIERACHLRAED NS
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© Curriculum

The Rabbinical School of the Hebrew Union College=Cincinnati
Campus offers a five year program of graduate study leading to the
‘Masters .of Arts degree and Ordination. Generally, students spend the
first year in Israel, and then follow with a four year curriculum of
"core" and elective courses in Ciﬁcinnati. The twenty two core courses

‘include:

Bible 3 Hebrew Literature 1

History 2 Homiletics 1

Kidrash 2 Human Relations 1

Philosophy 2 1i turgy S |

Talmud 2 Theology 1

Aramaic 1 Speech (three

Codes 1 semesters) 1

Commentaries 1 Practical ‘Rabbinics
i (2-semesters) 2

kEduecation

The School furthur requires at least twelve elective courses, of
which at least four must emphzsize Hebrew and Aramaic texts. Students
also complete three Rabbinic Skills Practica ih'the areas of human
relations, community organization and homiletics. These Practica are
supplemented by mandatory, supervised field work, including at‘least
.one year as a student-(Pulpit)Rabbi. Finally, candidates for ordination
submit a thesis on a faculty-approved subject. '

Before discussing specific courses, we should note the following
facts about HUC-Cincinnati: _ ' _
‘1. Most courses are open to both Rabbinical students, and Jewish

and cpristian students of the HUC Graduate School, In‘evaluating

-1- o



enrollment figures for Rabbinical studenis, we should bear in mind

that the Rabbinical School numbers about ninety men and women., In

addition, some elective courses are restricted to upper-class Rabbinical

students who have completed the core Eourses. Thus, an elective

enrolling more than ten Rabbinical students may be considered successful,
2. Whatever syllabi or outlines were available are appended

to this report. However, many HUC courses, particularly among the

electives, do not involve a formal syllabus,

The great majority of courses with interreligious content are
elective offerings within two HUC Departments: Apocryphal and Helle-
nistic Literature, and History.

Apocryphal and Hellenistic Literature -

All of the courses within this Depariment which bear on Christi-
anity are taught by Dr. Michael J. Cook. Two of these courses are
offered regularly: 1)"The Gospels and Book of Acts as Sources for
Understanding First Century Judaism and Christianity", and 2)"The
Citation of Jewish Scripture in Christian Apologetics and Missionizing".

"The Gospels and Book of Acts...", as the apprended syllabus
indicates, analyzes first century Judaism and Christianity, and their
inter-relation, throuzh several emphases. An introductory unit considers
the nature of Palestinian Jewish-Christianity, as well as the rapid
rise of Christianity in the Hellenistic world. Units II and III examine
methodological problems in our sources on early Christianity (Roman
texts, Josephus, Dead Sea Scrolls, ete.) and the scientific study of the
four Gospels znd Acts. )

In Unit IV, students employ some of the leading Christian and
Jewish scholarship on the Gospels (Conzelmann, Perrin, Spivey, Smith,
'Enslin, Cook, et al,) to investigate various problems: Jesus's birth
and ancestry, the pre-Markan Passion traditicn, the trial and execution
of Jesus, the Resurrection, the portrayal of Jewish leaders in the

Gospels, etc.



"Phe Citation of Jewish Scripture in Christian Apologeties and
Missionizing" explores historically Christian interpretations of the
Jewish Bible., Course lectures and readings begin with the activities
of the Church Fathers, and continue with the study of medieval dispu-
tations and modern Christian missionary groups. The course also
considers major Jewish reactions to Christian Biblical exegesis and
conversionary activity.

Both of these courses are popular. "Gospels..." is taught every
fall, and enrollment is exceptionally highj; approximately three of
every four Rabbinical students complete the course before graduation,
",esChristian Apologetics and Missionizing", offered every other Spring
semester, is particularly attractive in light of the current student
concern with missionary groups. The average class of fifteen to tweniy
comprises mainly Rabobinical students,

More occasionally Dr. Cook offers, through this Department, other
electives with interreligious content. These have included a course
on the Apocrypha and Pseudepigrapha, as well as a course about whether
the New Testament should be regarded as anti-Semitic,

Department of History

The Department of History offers four courses with significant
interreligious content. These include three electives: History'5—4,
"Reconsiructing the Intertestamental Period", History 5, "The Evolving -
Jewish and Christian perspectives on the historical Jesus in ancient,
medieval and modern history", and History 16, "inti-Semitism: Its
history, contemporary attempts at explanation and Jewish responses".,
In-addition, History VI, "Jewish History Survey", contains some inter-
group emphases and is required of all.Rabbinical students.

"Reconstructing the Intertestamental Period" is a four-semester
(two-year) course, offered regularly by Dr. Ellis Rivkin, Because
there are few cont~mporaneous historical accounts, students attempt to

reconstruct the intertestamental period by studying primary sources.



The first year develops the Jewish bzckground to early Christianity.
Specifically, it discusses Palestinian Jewish literature, %he canoni=
zatién of the Pentateuch, the Aronides and the rise of priestly : W
hegemony, and apocryphal and pseudepigraphical texts. '
In the.second year, students utilize their knowledge of first

century Palestinian Jewry to comprehend Hellenistic and Christian texts.
Paul 2nd the Synopties, as welllas the origins of Christian Centers,
are understood against their Jewish and Pharasaic settings.

' "The Evolving Jewish and Christian perspectives on the historical
Jesus in ancient, medieval and modern history" is offered every other
Spring by Dr. Cook, The course is divided_equaily betieen Jewish
and Christian views of Jésus and early Chrigtianity, and surveys nineteen
centuries of these perspectives, Early Jewish attitudes are discerned
from Rabbinic passages in the Tosefta and Talmud, as well as from a
careful reading of the Jewish voices in such Christian texts as the
Gospels anc Dialogue with Pryvho. The course also probea the arguments

of medieval Jewish polemicists, and the outlook on Christianity in
modern Jewish scholarship.
ives are also iollowsd nisvorically. 5 _
first peruse the New Testament, and continue with selected texts from ,
the Church Fathers and medieval cleries and polemicists. Particular
attention is given to Christian viewpoints of the last four centuries.
| "Anti-Semitism,,." is taught by Dr. Michael Meyer. The course

has a heavy, although not exclusive emphasis on self-consciously reli-
gious, Christian anti-Semitism. Specifically, it surveys anti-Semitic
expressions in the New Testament, Church Fathers, medieval disputaticns,
and Protestant Reformation., Christian influences on modern anti-Semitism
are also evaluated. AN s -

Thematically, "Anti-Semitism..." considers the doctrinal confron-
tation of Judaism and Cﬁristianity, and the rsycholozical and éocial
reasons for Christian anti-Semitism, Students also explore literary
stereotyping, such as the mythology of Jew as Devil and anti-Jewish

hN
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‘Morality plays like the Oberammergau., Lectures and readings also
discuss contemrorary Christian attitudes, including liberal theologians
(Eckardt and Reuther), and those such as Karl Barth with more conser-

vative or antagonistic positions., Finally, the course trcats historic
Jewish reacticns to anti-Semitism, and conicmporary attempts at its
theoretical exvlanation.

"Jewish History Survey" is a one-year course., Generally Dr.
Rivkin teaches the ancient component, and Dr. Michael Meyer
with the medieval and modern veriod. In the ancient component, the
origin of Christianiiy is evaluated, largely as a mutational development
of Judaism., Christian prooftexts are investigated in weishing the
early Christian claim to be a part of Judaism., Later anti-Semitism
in the Church is also analyzed, and traced to social and political crises.

The medieval and modern units of this course consider Jewish
experiences under Christendcm and Islam, Primary emphasis is on the
external, sociologiczl influence of Christianity or Islam on Jewish
communities. Students study both the positive impact of Christianity
or Islam on Jewish communal development, and the experiences of cultural
;\ppresﬁinn and physimal nersecution. Relativelv little attenticn is
given to Christianity or Islam per se, or to doctrinal comparisons of
thesé faiths with Judaism.

"Reconstructing the Intertestamental Period" enrolls about eight
students, among whom usually half are Rabbiniczl students and half
are Christian students of the HUC Graduate School (see paze6 ). Dr.
Meyer estimates that one in four Rabbinicz2l students take either "Anti-
Semitism..." or his course in the Holoéaust. The Jewish History Survey
is required of all Rabbinical students. No enrollment figures were
available for "Evolving Jewish and Christian Perspectives...".

Department of Philosophy

The Department of Philosophy offers two courses with significant
interreligious content. These are Philosophy 4, "Contemporary ethical
theories and their relation to a philosophy of Reform Judaism" and



Philosophy 6, "The Islamic background of medieval Jewish philbaophy“.

"Contemporary ethical theories,..":'is taught every other year by
Dr. Alvin J. Reines, In addition to studying nonreligious etﬁical
systems (empirical, atheistic, Aristotelian, etc.), students also
~consider various theories with religious, although nonJewish, orien=
tations., These include expressedly religious systems, such as the
natural law ethics of Roman Catholicism, or authoritarian religious
ethics like those of Sunni Islam, Also discussed are ethical systems
which are identified with self-consciously Christian thinkers, such
as the situation ethics of Fletcher or the existential ethics of
Kierkegaard.

"The Islamic background of medieval Jewish philosophy", according
to its 1981 HUC catalogue descrintion, involves "a survey of the Qain
themes of Islamic philosophy and theology from the origins of the
Kalam to Averroes and their imvact upon medieval Jewish thinkers such
as Saadia, Bachya ibn Pakuda, Halevi, Maimonides, Narboni and Albo".*

Graduate Programs for Christians

The interrelizious dimensions of HUC-Cincinnati cannot be fairly
evaluated without discussion of their graduate programs in Judaica for
Christian students. For twenty five years the College has enccurag;d
applications from both Jews and Christians wishing to pursue Masters
and Doctoral degrees. Indeed, according to Peter Cbermark, a current
HUC Fellow, the Graduate School was formally established in 1977 largely
to train Christian scholars and stimulate Jewish-Christian dialogue.
Obermark estimates that today at least forty of the School's fifty
students are Christians. ' : |

These Christians are mostly Doctoral students traininz for academic
positions in Christian seminarias, Howéver, they include as well
parish Ministers and other active clergy. They concentrate mosfly in
Bible and Ancient Near Eastern history,languages and literature. A

_ *Furthur information about the "Islamic background..."course is not
~currently available, as instructor Dr. Barry S. Kogan is at this writing
on sabbatical in Jerusalem. Enrollment figures were not available for
either Philosophy course :



smaller number study Hellenistic Literature or Intertestamental
Studies, while still fewer choose Rabbinies. It is, however, through
the latter three disciplinzss that these Christians enjoy most contact
with HUC Fabbinical students; as noted above, Dr. Rivkin's two-year
History course in the intertestzmental period is evenly split between
Christian and Rabbinical students.

The presence of these Christian students markedly influences the
interreligious knowledge and sensativitiss of Christians and Jews at
HUC. Jewish students, for example, enjoy frequent opportunities for
academic and social contact with nonJews. Again, as a case in point,
Dr. Rivkin's intertestamental study allows Jews and Christians to
¢ompare and join their knowledge about Panteteuchal'writings, Hellenism,
Pharisaism, etc.

We will return to the valuable results of study with Christians
in our discussion of the interreligious growth of HUC Rabbinical
students. For now, we should note that the teaching of Christians at
HUC is also to Jewish communal benefit. As Dr. Cook explained in a
1975 address, "Why Teach Christians and Christianity” (see appendix),

1. Many of these students aie for the first time exposed to
Jewish perspectives on the Bible. In a friendly environment, they hear
the Tanach interpreted with no presumed, subsequent fulfillment in the
New Testament. |

2. While these Christians often enrcll at HUC to discover their
own origins, many are inspired by the HUC experience to a wider interest
in Judaism per se, ‘

_ 3. Matriculating at HUC also helps negate any ingrained anti-Jewish

préjudice in these Christians. The academic and spiritual life at the
College impresses upon these students Judaism's continued vitality,'and
contradicts any '"outmoded" stereotypes to which they may have previously
been exposed. This appreciation of living Judaism is important for |
Jewish-Christian relations, as many Christian HUC graduates assume
ecclesiastical or academic positions with great public exbosure.



4.. Finally, "in practical effect, our graduate program...is one
of the finest ways cf enabling Christians to'compréhend the Jews!
visceral attachment to the State of Israel". |

As an example of the continued success of this program, we might
‘mention one course, "Introduction to Rabbinic Judaism", tzught by
Dr. Cook. The course is only open to Christian'graduate students, and
utilizes Enzlish translations of Rabbinic texts., Essentially, its )
students survey the history, literature and thougzht of Rabbinic Judaism,
as well as its relationship to Christianity. The course has attracted
both ministers and seminarians from the Cincinnati areas, as well as
from Columbus, Ohio and Lexington and Louisville in Kentucky. Over
the past five years, 34 Doctoral students from Southern Baptist -
Theological -Seminary in Louisville have traveled about eighty miles .
every Monday morning for this extensive "double-session" course. For
some of these Christians, "Introduction to Rabbinic Judaism" provides
their first genuine appreciation of Judaism after the Cld Testament.

- Interreligious Afifairs and ‘the Rabbinidal Stédent - .

The interreligious courses at HUC, and the presence of Chrisfian ! f
students on campus, offer uniqué opportunities for Rabbinical students
"to develop intellectual and attitudinal appreciations of Christians
and Christianity. 'Hé will discuss those opportunities in concluding
fhis report. )

Firstly, the courses described herein convey éophisticated infor-
ration éhout the origins, history, literature and doctrines of Christianity.
 They teach as well the social, literary and theological encounter of
éﬂristianity and Judaism, Indeed, it is probably true that the HUC
student who successfully completes "The Gospels znd Book of Acts..."
gains through one course more intensive knowledge about Christian history
and beliefa than other Habbin;cal students through their entire Seminary
careers. The popularity of this and other interrelizicus courses suggests
that many HUC-Cincinnati students are ordaingd with at least some essential

- knowledge for intelligent participation in our multireligious society. -



The interreligious courses, and communication with Graduate School
-Christians, also develop the Rabbiniczl student's sensativities to
Christians and Christianity. We described zbove the success of HUC in
increasing ‘its Christian students' respect for Judaism, A reciprocal
process seems also to occur, as Rzbbinical students learn about Christian
theclogical teneia, ethical assumptioné, denominational histories, etc.

Indeed, advancing the Rabbinical student's dialogical skills is
an explicit in:ention"of certain interrelicious courses., Studients are
encouraged to consider the sensativities of Jews and Christizns toward
t-eir respective traditions and historical encounter. Thus, for example,
the final examination of "The Gospels and Book of Acts..." requires
students to imagine themsclves as Rabbinical participants in a public
dialogue, and compose an oral response to some New Testament theme,

~ There are other considerations besides formal dialogue in teaching
Rabbinical students about Christianity. As Dr. Cock writes in the
appended address, "Why Teach Christians and Christianity?" these include

l. A knowledge of Christianity and its iiterature will enhance
the Rabbi's contact with Christian clefgy, as well as his or her ability
to teach Judaism to Christian audiences; ’

2. Sensativity to Christian teachings aids the Rabbis in counseling
poteﬁtial converts to Judaism, and persons contemplating mixed marriage;

3. The Rabbi must often make public comments about subjects which
involve Christianity and Christian holilays; and

4. In general, knowledge about Christianity and Jewish-Christian
relations will help the Rabbi to work comfortably with Christians, and
to transmit that confidence to other Jews.
| 'In other words, we teach Christianity at the College
for much the same reasons that we teach Christians—
ultimately, it promotes mutual understanding, and

where there is understanding there is dignity, respect
and the potential for greater peace in our world. *

-

*
Cook, "Why Teach Christians and Christianity", p. T.
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Hellenistic Literature 1 - Rabbi iMichael J. Cook
Syllabus ~- 5th Revision gr i 5 pins 8

Hellenistic Literature 1:

THE GOSPELS AND BOOK OF ACTS AS SOURCES
FOR UNDERSTANDING FIRST CENTURY
. JUDAISM AND CHRISTIANITY

The social, political, institutional realities underlying writings by
Matthew, Mark, Luke and John, and their portrayal of Judaism's
leaders and institutions, Jesus' birth, ministry and teachings,
his relations with Jews and Gentiles, his trial and execution,
and the subsequent development of early Christianity. Inter-
.-relation of Jewish, Christian and Roman history of first

century Palest‘me and Asia Minor.

T

TEXTS FROM WHICH ASSIGNED READINGS ARE SELECTED:

[PRIMARY] The Holy Blble (RSV; suggested the Oxford
Annctated Bible with the Apocrypha)

'Gospel Parallels* a Synopsis of the First
“Three Gospels, edited by Burton H. Throck-

:. " morton, Jr., 3d. ed. rev. (Camden, N.J.:
T Thomas Nelson & Sons, 1967).

Excerpts from Suetonius, Tacitus, Pliny the
-+ Younger (xeroxed).

Eusebius, The History of the Church from
Christ to Constantine, translated with an

;introduction by G. A. Williamson
(Minneapolis, Minn.: Augsburg, 1975).

Dungan, D. L., & Cartlidge, D.R., Sourcebook
* of Texts for the Comparative Study of the
Gospels: Literature of the Hellenistic and
Roman Period Illuminating the Milieu and
.+ Character ot the Gospels (Missoula, iiontana:
' Society of Biblical Literature, 1973).

[SECONDARY] Achtemeier, P. J., Mark (Philadelphia: Fortress, 1975).
- "Bruce, F.F., Jesus e.nd Christian Origins Outside the

New Testament (Gra.nd Rap:ds Eerdmans, 1974).
(Extenéively i Conzelmann, H Jesus trans. J. R. Lord,

used texts) (Philadelphia: Fortress 1973).

s A Hlstory of Primitive Christianity,
trans. .I E Steely (Nashville: Abingdon, 1973).




Hellenistic Literature 1 Rabbi Michael J. Cook

Syllabus

(Other
texts)

Tyson, J., A Study of Early Christianity - - . r.-
" “(New York: . Macmillan 9?35. - )

. page two .

Cook, M. J., Mark's Treatment of the Jewish Leaders
(Leiden: Brill, 1978).

Hengel, M., Crucifixion in the Ancient World and the .
Folly of. the Message of the Cross,
" trans. J. Bowden (Philadelphia: Fortress, 1977).

Knox, John, Chapters in a Life of Paul

.. (Nashville: Abingdon, 1950).

: Perrin, N., The Resurrection aécording t_d IMaltthew,
- Mark, and Luke (Philadelphia: Fortress, 1977).

Sandmel, S., A Jewish Understanding of the New

Testament, augm. ed. (New York: KLAV, 1974).

Soulen, R. N., Handbook of Biblical Criticism
(Atlanta: John Knox Press ,_;;19?6)_ 4

Bauer -W., Orthodoxy and Heresy in Earliest Christianity,
‘trans. under editorship.of R. A. Kraft and G. Krodel
(Philadelphia: Fortress, 1971).

Brandon, S.G. F‘ The Fall of Jerusalem and the Christian

Church (London S.P.C.K., 1951).

Brown, R., The Birth 9_{ the Messiah
(Garden City: Doubleday, 1977).

" Enslin, M.S., The Lit;eraturé of the Christian Movement

(=parts II & IIl of Christian Beginnings), repr.
(New York: Harper Torchbooks, 1956).

. Marxsen, Willi, The Resurrection of Jesus of Nazareth,
" trans. by M. Kohl (Philadelphia: Fortress, 1970).

" Nock, A.D., Conversion (London: Oxford, 1933).

Perrin, N., The New Testament: an Introduction
(New York: Harcourt Brace Jovanovich, Inc., 1974).

. Robinson, J.M., and Koester, H., Trajectories through

-Barly Christianity (Philadelphia: Fortress, 1971).

¥ ug Sandmel S., The Genius of Paul (New York: Schocken, 1970).

Spivey, R A., and Srmth Jr., D. Moody, Anatomy of the

... New Testament, 2nd ed. (New York: Macmlllan 1974).

Wilson, R. McL., Gnosis and the New Testament
(Philadelphia: Fortress, 196€).




Hellenistic therature 1 Rabbi Michael J. Cook
Syllabus page three

' Wﬂsﬁn, W. R., The Execution of Jesus (New York:
Scribner's, 1970). (selections xeroxed)

Zeitlin, S., Who Crucified Jesus?, 4th ed. (N.Y. Bloch, 1964).

‘(Articles Cook, M. J., "Jesus and the Pharisees: the Problem as It
& Essays) Stands Today," Journal of Ecumenical Studies 15
(Summer 1978),

, "Judaism, Hellenistic,"
Interjgreter s Dictionary of the Bible
Suppl. Vol. (Nashville: Ab:mgdon 1976): 505-509.

, "Judaism and Christianity: s
“the Start of the Rift," Keeping Posted 19
(Dec. 1973): 3-7. (xeroxed)

Cross, F. M., "The Early History of the Qumran
Community," in Freedman, D.M., & Greenfield, J.C.,
eds., New Directions in Biblical Archaeologl
(Garden City: Doubleday, 1969), 63-79.

Enslin, M. S., "A New Apocalyptic,™ Religion in Life
(1975): 105-110. (xeroxed)

, "John and Jesus," Zeitschrift fur die-
Neutestamentliche Wissenschatt bb (1Y75): 1-18.

Farrer, A. M., "On Dispensing with Q," in Studies
in the Gospels Essays in Memory of R.H. Lightfoot,
ed. by D. E. Nineham (Oxford: Basil Blackwell,
1955), 55f.f (xeroxed)

Filson, F.V., "The Dead Sea Scrolls and the New
Testament," in Freedman, D. N., & Greenfield, J.C.,
eds., New Directions in Biblical Archaeology
(Garden City: Doubleday, 1969), 127-138.

=~ Gittelsohn, R.B. Review of Hugh J. Schonfield's
: " The Jesus Partx (N.Y.: Macmillan, 1974) in
Reform Judaism 3/4 (1974) 10. (xeroxed)

Gordis, R., ed., "The Trial of Jesus in the Light
of History: a Symposium," Judaism 20 (1971):6-74

--=- Haim Cohn: "Reflections on the Trial of Jesus"

--- Morton Enslin: "The Temple and the Cross™

--- Robert Grant: "The Trial of Jesus in the Light
of History" ‘

--- 8.G.F. Brandon: "The Trial of Jesus"

--- Gerard Sloyan: "The Last Days of Jesus"

=== Samuel Sandmel: "The Trial of Jesus:
Reservations”

4.
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Recommended
supplementary
readings--

‘representing
a variety of
viewpoints
-- are
asterisked
[*]; a
double

. asterisk
[**] indi-

cates a

work more -

technical

in nature)

o

.Howard. W.F.

‘Rabbi Michae] J. Cook
page four ..

Grant, R. M., "Gnosticism," Interpreter's Dictionary
of the Bible, Vol. E-J.

,» Introduction to the Gospel
According to John, Interpreter's Bible 8.

Lewis, T.N., "Reconstructing the Trial of Jesus"
[a review of Haim Cohn's The Trial and Death of
Jesus of Nazareth], in Reconstructionist

(May 23, 1969): 18-21. (xeroxed)

Purdy, A.C., "Paul the Apostle," Interpreter's
‘Dictionary of the Bible, Vol. K-Q.

Rivkin, E., Review of Haim Cohn's The Trial And Death

of Jesus.... in Saturday Review (June 19, 1971 )
22, 61-62., (xeroxed)

****#***!Il***#*#*****************
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*Abrahams, I., Studies in Phafisaisrg_ and the Gospels,
Series 1-2. 1917-1924. Repr. (2 Series in 1)
(New York: KTAV, 1967).

+Bacon, B.W,, The Beginnings of Gospel Story
(New Haven: Yale University Press, 1909).

' *Brandon S.G.F., Jesus and the Zealots

(Manchester University . Press 1967).

¥Brown, R.E., "The Dead Sea Scrolls and the
New Testament, " in Charlesworth, J.H., ed.,
John and Qumran (London: Chapman, 1972), 1-8.

**Bultmann, R., The History of the Synoptic Tradition,
" tr. J. Marsh (Oxford: Basil Blackwell, 1963).

*Burkill, T.A., New Light on the Earliest Gospel:

. Seven Markan Studies (Ithaca: Cornell University
Press, 1972). :

i “Sanhedrm,“ Interpreter s D1ct:onary of

t_h_e'Bible Vol R-2Z.

‘Ciark, K., "The Gentile Bias in Matthew,"
Journal of Biblical Literature 66 (1974): 165-172.

'**leehus M., From Tradition to Gospel, tr. B. L. Woolf

- (New York Scnbner s, 1935).

*Dodd, C. H., Parables of the Kingdom
(London: Nisbet & Co., Ltd., 1935).
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*Enslin, M.S., "Paul and Gamaliel," Journal of
Religion 7 (1927): 360-375. -

* , "Once Again, Luke and Paul,”
Zeitschrift fur die Neutestamentliche Wissenschaft 61
(1970):253-271.

*Farmer, W.R., Maccabees, Zealots and Josephus:
an Inquiry into Jewish Nationalism in the Greco-
Roman Period (New York: Columbia University
Press, 1957).

*Feine, P., Behm, J., and Kimmei, W. G.,
Introduction to the New Testament
(Nashville: -Abingdon, 1965).

*Finley, M. 1., Intrc;duction to The Great Historians:

Josephus, ed. by Hugh R. Trevor-Roper
(New York: Washington Square Press, Inc., 1965),

vii-xxxiii. 5

¥*Gasque, W. Ward, A History of the Criticism of the Acts of
the Apostles (Grand Rapids: Eerdmans, 1975) .

*Grant, R. M., Gnosticism and Early Christianity,

-y 1 (6% SN ¢ SR PSR | I
Gl T WAYOW L uLinve Aamt.u.r-s’ 'u\ P.C':.', 1965} .

*Harrison, R. K., The Dead Sea Scrolls: an Introduction
(New York: Harper Torchbooks, 1961).

*Hawkin, D. J., "The Incomprehension of the Disciples
in the Marcan Redaction," Journal of Biblical
- Literature 91 (1972): 491-500.

*Hyatt, J. Philip, ed., The Bible in Modern Scholarship,
Section 8: "Gnosticism and the New Testament,"

+ especially responses by R. McL. Wilson and H. Jonas,
272-293.

- #%Jeremias, J., The Parables of Jesus, 6th ed.
(New York: Scribner's, 1962).

**Jonas, H., The Gnostic Religion, 2d ed.
(Boston: Beacon, 1963).

**Kelly, J.N.D., Early Christian Doctrines, 2d. ed.
(New York: Harper & Bros., 1960).
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*¥Kummel, W. G., The New Testament: the Historyof the
Investigation of Its Problems, trans. by S. McLean
Gilmour and Howard C. Kee (Nashville: Abingdon, 1970).

**Kysar, R., The Fourth Evangelist and His Gospel: an
Examination of Contemporary Scholarship
ZMinneapoHS' Augsburg, 1975).

**¥Lake, K. “Sxmon Cephas, Peter," Harvard Theological
Review 14 (1921) 95-97.

*Linnemann, E., Parable_s_ o_{ Jesus: Introduction and
Exposition (London: S.P.C.K., 1966).

*Lohse.:., E., The New Testarhént Environment,
trans. by J. E. Steeiy (Nashville, Abingdon, 1976).

*McCown, C. C. A The Search for the Real Jesus
(New York, 1940).

McKnight, E. V., What Is Form Criticism?
(Philadelphia: Fortress, 1969).

*Nineham, D. E., "The Order of Events in St. Mark's
Cospel ~Nan Examinuuuu of Di . Dudd's Hypoihesis, ™
Studies in the Gospels: Essays in Memory of R.H.
L1ght€oot ed. by D. E. Nineham n (Oxford: Basil
Blackwell, 1955), 223-239.

*Pérrin N., Rediscovering the Teaching of Jesus
(New York: Harper & Row, 1967).

* . Whatls Redacnon Criticism?
(Philadelphia: Fortress, 1969).

*Pfélffer R. H., A History of New Testament Times
with an Introducuon to the Apocrypha (New York:
Harper & Bros., 1949).

**Pines, Sh., An Arabic Version of the Testimonium
Fla\nanum and Its Implications
(Jerus alem Academic Press, 1971).

**Riddle, D W., "The Cephas-Peter Problem, and a
Possible Soluuon ," Journal of Biblical Literature
- 59 (1940) 169-180.

* ; Jesus and the Pharisees
"(Chicago: University of Chicago Press, 1928).
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*Rivkin, E., Prolegomenon to Judaism and Christianity,

..‘ed. by W,0.E. QOesterley, H. Loewe, and E.I.J.

" - Rosenthal, 3 vols., 1937-1938. Repr. (3 vols. in 1)
(New York: KTAV, 1969).

* , "Beth Din, Bqule‘: Sanhedrin: A Tragedy
of Errors," Hebrew Union College Annual (1975):
181-199.

*Salvatorelli, L., "From Locke to Reitzenstein: the
- ‘Historical Investigation of the Origins of Christianity,"
Harvard Theological Review 22 (1929): 263-369.

*Sandmel, S., The First Christian Centur m Judaism
Ray ___and Christianity (New York: Oxford, 1

* _, Two Living Traditions:. Essays on Religion
and the Bible (Detroit: Wayne State University Press,
1972)_

* » We Jews and Jesus (New York: Oxford, 1965).

* Schurer, E., A History of the Jewish People in the Time
of Jesus (New York: Schocken, 1961) [N.B.,: New
English version of Schurer, revised and edited by
G . Vormes and Fergus #illar, The Historv Of the Jewish

e le in the Age of Jesus Chrlst ist (175 B G. -A .D.135)
dinburgh: Clark 1973)].

**Sloyan, G., J esus on Trial: the Development of the
Passion Narranves and Their Historical and
Ecumenical Applications (Philadelphia: Fortress,
1973).

*Smith, M.S., "A Comparison of Early Christian and
Early Rabbinic Tradition," Journal of Biblical
Literature 82 (1963): 169-176.

* , "Prolegomena to a Discussion of Aretalogies,
Divine Men, the Gospels and Jesus," Journal of
Biblical Literature 90 (1971): 174ff.

* , "Zealots and Sicarii, Their Origins and
Relation," Harvard Theological Review 64 (1971):1-19.

**Taylor, V., The Formation of the Gospel Tradition
(London: Macmillan, 1949)
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*Thackeray, H. St. J.o‘hn Josephus- the Man and the
- Historian, ‘repr. (New York: KTAV, 1967).

*Tyson, J. “The Bhndness of the Disciples in Mark,"
Journal 9_{Bxbhcal Literature 80 (1961):261-268.

¥R . McL. Wilson, Tﬁe Gnostic Problem
(London, 1958).

**Wrede, W. The Messianic Secret, trans. by
.J.C.G. Grelg (Cambridge, England Clarke,
1971)

*Yamaucha Edwm M Pre-Chnsuan Gnosnmsm
a Survey of the Proposed Evidences (Grand Rapids:
Eerdmans 1973).

*Zeitlin, S., "J’osephus -- Patriot or Traitor?"
The Jewish Chronicle (September 7, 1934):1-8.

{For additional related hstmgs see H15bory 14 Syllabus revised:
The Evolving Jewish and Christian Perspectives on the
Historical Jesus in Ancient, Medieval and Modern y History.]
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UNIT I -- THE ORIGINS AND DEVELOPMENT OF EARLY CHRISTIANITY:

AN INTRODUCTORY OVERVIEW

Introductory Considerations Preliminary Readings

A. What Was the Nature ﬁ-
Palestinian Jewish-

Christianity? . Perrin, N., The New
T Testament: An Intro-

B. What Was the Fate of duction, 40b-43b, 45.

" Palestinian Jewish- —— o -

Christianity? Conzelmann, H., A History

; of Primitive Christianity,

C. Why Did Christianity T109-112, 136-138.

Spread So Rapidly in :

the Hellemsuc World? : Brandon, S.G.F., The Fall

° of Jerusalem and the
Christian Church, 167-
173m.

Cook, M.J., "Judaism and
Christianity: ....," 3-7.

Tyson, J., A Study of
Early Christianity,
“Ch. 1, "The Historical
Background," 33-66;
! : Ch. 2, "The Heritage
R : from Hellenism," 67-86;
’ Ch. 3, "The Heritage
from Judaism," 87-121.

5 J /i ' Cook, M.J., "Judaism,
; ot Hellenistic, " Interpreter's
Dictionary of the Blble.
Suppl. Vol.

Spivey, R.A., & Smith, Jr.,
D. Moody, Anatomy of the
New Testament, 46-50.

Cor;zehnann, 70m-72m.
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UNIT II -- METHODOLOGICAL PROBLEMS IN USING OUR SOURCES
ON EARLY CHRISTIANITY

Class Sessions Readings

A. Important Sources Mention-
ing Early Christianity

1. ROMAN Sources Excerpts from Suetonius,
- Tacitus, & Pliny the
e Younger, 1.
b Conzelmann, 127- 133
B T Bruce, 13-31.

2. JOSEPHUS & "LUKE" 2

a. The historical con-
text as set by Excerpts from Josephus 2-8.
Josephus ‘ : at Bruce, 32-46.

: (On Josephus: )
*Finley, M.I., Introduction
to

The Great Histories:

Josephus, vii-xxxiii.
*Zeitlin, S., "Josephus--

Patriot or Traitor?"
*Thackeray, H. St. John,

Josephus: the Man and

the Historian. Ch. 1-5.

(On the "Christ Passage":)

*¥Pines, S., An Arabic

: Version of the

Testimonium F lavianum
and Its Implications, 5-72.

e ke
I
|
i
L

b. The historical context ‘

as set by Luke-Acts ol = Summary of Acts of the Apostles,
in Sandmel, S., A Jewish
Understanding of the New
Testament, 257-262m.

¢. The Josephus-Luke
problem and its Excerpts from Josephus and
implications ——— Luke-Acts, 8m-9.
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3. PAUL & "LUKE"

a. Paul and the growth

of the Church--
according to Acts

b. The conflicting
testimony of Acts
& the genuine
Pauline Epistles ..

Rabbi Michael J. Cook
page eleven

Tyson, Ch. 4, "Letters,"
125-129, 134, 138-139,

Sandmel, Ch. 5, "Background
of Paulinism, " 37-43;
Ch. 6, "Paul," 44-51;
Ch. 8, "The Church
and the Law of Moses," 61-77;
Ch. 10, "Pauline
Christianity and Greek
Religion," 97-104.
Conzelmann, 31m-32.

Sandmel, The Genius of Paul,
Ch. 6, "Paul and the Acts
of the Apostles,” 120-162.

- Purdy, A.C., "Paul the

Apostle," Interpreter's
‘Dictionary of the Bible,
#A2a-c, 683-684.

Spivey and Smith -

L Ll D Sl -~
LU0 TLO0TI14 .

Knox, John, Chapters in a
Life of Paul, 13-88.

Conzelmann, 78-95.

- *Enslin, M.S., "Paul
~ and Gamaliel,"
Journal of Religion
7 (1927): 360-375.
* » "Once
Again, Luke and Paul,”
Zeitschrift fiir die
Neutestamentliche
Wissenschaft 61
(1970):253-271.




Hellenistic Literature 1 Rabbi Michael J. Cook
Syllabus page twelve

4. EUSEBIUS & HIS SOURCES

a. Eusebius and the Williamson, G.A. , Introduction
nature of his . to Eusebius' History of the
History === Church.

Additional background in
Conzelmann, 24-29, 112-119.

Eusebius, History, Map;
I:1; II:1-9, 13-16, 23, 25-26;
III:1-5,26-28,36; IV:6-18;
V:14-16,23-25.

b. "Orthodoxy" and ---  Spivey & Smith, 65.
"heresy" in s _ ’
developing : Tyson, 27-30.

Christianity Vv g
. Conzelmann, 15-20, 122-126.

Bauer, W., Orthodoxy and Heresy
in Earliest Christianity,
xxi-xxv,130-146,172m-174t,
190b-194,229-233,

*¥Robinson, J.M., &
Koester, H., Trajectories
¢. The modern legacy ; through Eariy Chnristanity,
: 114~-157.

5. The GOSPELS by a preview
of the problems .

B. Sources on Early Christianity's Context

. 1. The debate over the Cross, F.M., "The Early History
DEAD SEA SCROLLS of the Qumran Community," 63-79.

e ‘ i Bruce, 66-76.

Filson, F.V., "The Dead Sea
Scrolls and the New Testament,"
127-138. )

*Harrison, R.K., The Dead
Sea Scrolls, Ch. 6.

¥Brown, R.E., "The Dead
"Sea Scrolls and the
New Testament," 1-8.

2. Other writings ==r:  Pervin, 315-317.
(GNOSTIC, HERMETIC
MANDAEAN, ETC.) Grant, "Gnosticism," IDB, Vol. E-J.
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Wilson, R.M., Gnosis and the
New Testament, 1-30.

Howard, W.F., IB 8:452-456.
Spivey & Smith, 39-45.

Bruce, 110-156.

Nock, Conversion, 138-149. |
Robinson & Koester, Tra] ectories

through Early Christianity,
260-266. -

*Hyatt, J. Philip, ed.,
The Bible in Modern
Scholarship, Section
8, "Gnosticism and
the New Testament,"
especially responses
by Wilson and Jonas.

*Yamauchi, Edwin M.,
Pre-Christian Gnosticism:

Evidences.

**Wilson, R. McL., The
Gnostic Problem.

**Jonaé, H., The Gnostic
ol Religion.

*Grant, R.M., Gnosticism
and Early Christianity




J_‘_f-lellenisﬁc Literature 1-
S¥yllabus

UNIT II:

Rabbi HMichael J. Cook .
page fourteen

THE SCIENTIFIC STUDY OF THE

Class Sessions

A. The Origins of Gospels -

FOUR GOSPELS AND ACTS

1. Why didn't Gospels arise earlier?

2. What needs were Gospels

intended to satisfy?

3. How did Gospels arise? - .

4. To whom were Gospels
attributed?

‘B. The Distinctions between
the Synoptic Gospels
& the Gospel According
to John

Readings

Achtemeier, Mark, "Some
Preliminary Reflections," 1-10.

Sandmel, A Jewish Under-
standing, Ch. 11, "The
Gospel Process," 107-114.

- Tyson, Ch. 5, "Oral Tradi-

‘tions," 163-181.

*Bacon, The Beginnings
of Gospel Story
**Bultmann, the History
of the Synoptic

Tradition
¥*Dibelius, From Tradi-
tion to Gospel
**Taylor, The Formation
of the Gospel Tradi-
Hion

Perrin, 6-8m.

Conzelmann, le_s_tig_. 3335,
Conzelmann, History, 148-162.
Achtemeier, 111-117.
Eusebius, History, II: 15— 16,22;

1II:1,4,23-25,31,39; V:8-10;
VI:14,25.

"Gospels," Encyclopedia Brit-
tanica X:593-394 (Synoptic
Problem); 594-595 (Fourth
Gospel).

"Gospels," Collier's Encyclo-
pedia 11: 241 ('The scientific
study...')-end.

Perrin, 226-229.

Tyson, Ch. 6, "The Synoptic
Gospels," 183-190.
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7 C. The Synoptic Problem &
, ‘the History of Attempts
{ to Resolve It

1. Early theories cul~
minating in the
discovery of the
priority of MARK

—

2. The appearance of
i the 2- and 4-source
~ theories

3. Form Criticism

l\
" \
) 4. Redaction Cliriticislm
- 5. The theory of Q --
\ some dissenting views
. views

D. The Gospel According to
MARK

E. The Gospel According to
MATTHEW

-

Rabbi Michael J. Cook
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Perrin, 6-15.

**K’ﬁmmel. The New Testament:
the History of the Investi-
ation g-f_ Its Problems.
*McCown, C.C., The Search
for the Real Jesus.
. *Salvatorelli, L., "From
Locke to Reitzenstein....
*Sandmel, S., We Jews and
Jesus, Ch. 4.

*McKnight, E.V., WhatIs
Form Criticism?

Achtemeier, 11-32 (top).

*Perrin, N., What Is
Redaction Criticism?

Enslin, M.S., The Literature

_c_)_i the Christian Movement,
Ch. 43, "The Synoptic
Prthem,“ 426-436.

Sandmel, A Jewish Understanding,
136-137.

Farrer, A.M., "On Dispensing
with Q," in Nineham, ed.,
Studies...in Memory of...
Lightfoot, 55-66.

(Cf. Robinson, 238-240.)

Spivey & Smith, 79-84.

Perrin, 146-149.

Read MARK in RSV, followed
by Spivey & Smith, 84-112.

Sandmel, A Jewish Under-~
standing, 115-135; 136-143.

Enslin, "A New Apocalyptic.”

. *Enslin, Literature, Ch. 39.
*¥Burkill, T.A., New Light....

Spivey & Smith, 115-117.

Read MATTHEW in RSV, followed
by Enslin, Literature, Ch. 40,

Sandmel, 144-168.

*Spivey & Smith, 117-129.
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F. The Gospel According to

G. The Gospel Accordmg to

LUKE;

the Book of the Acts

of t_i_}g Apostles

JOHN

—

Rabbi Michael J. Cook
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Spurey & Smith,. 150* 152.

Read LUKE in RSV, and Spivey &
Smith, 152-173, along with it.

Sandmel, 169- 192.

Spivey & Smith, 253-255.
Read ACTS in RSV, and Spivey

" & Smith, 255-286, with it.

Sandmel, 253-256,262m-265.

*Enslin, Ch.41-42,
**Gasque, W.W.,
..Criticism of...Acts....

Spivey & Smith, 425-431.

Read JOHN in RSV, and Spivey
& Smith, 431-439m,460, with it.

Perrin, 239-240,244-251.

Sandmel 266-286.

*Enslm Ch 44
**Kysar, R.,
o3 .Contemporary Scholarship .

el
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UNIT IV: SELECTED PROBLEMS IN THE GOSPELS

Class Sessions Readings

A. Introductory Considerations ---  Conzelmann, Jesus, "The

World of the Day," 17-19;
"Chronology," 20-25;

"The Locale of the Ministry, "
29-30.

B. Jesus' Birth and Ancestry --- Conzelmann, Jesus, "Birth and
Descent," 26-28.

Tyson, "The. Birth of Jesus,"
353-357.

Conzelmann, History, 29-30.

Brown, The Birth of the Messiah,

7-9, 25-41, 113, 143-150 (mid.),

.. 155-158(mid.), 170-173(mid.),
188-190(mid.), 195(bot.)-196,
248-249, 270-271, 282-285,
294-295, 297-309, 412-424,
497-499, 513-516, 517-542,
547-548.

Dungan & Cartlidge, Sourcebook,
"Miraculous Birth," as listed.

C. Jesus and John the Baptist === Conzelmann, Jesus, "Beginnings," "
2 : 31-32.

Enslin, "Jesus and John," ZNW
(1975): 1-18.

- D. References to Jesus as the
"Son -c_)_i_'Man" - Tyson, 110-111, 277-278, 361-362.

Spivey & Smith, 214-222.

Conzelmann, Jesus, "Jesus'
© © v Self-Consciousness," 43-46(mid.).

Achtemeier, 45(mid.)-47(mid.).
(And especially) Perrin, 76-77.

N R SR &R -, *Perrin, Rediscovering the
S : SR ! '. : Teaching of Jesus, 164-199.
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E. The Pre-Markan Passion.
Tradition

F. 'The ‘Trial & Execution
of Jesus

P T )

Rabbi Michael J. Cook
' page'eighteen

ih{foduéﬁon: Coﬁzelrnann, Jesus
"The Passion," 82-86.

' Perrin, 145, 159-161, 229n18.
Achtemeier, 82-91,
Cook, Mark's Treatment of the

Jewish Leaders, 52-55, in-
‘cluding especially nn.7-9.

**Sloyan, Jesus on Trial;
**Donahue, Are You the
Christ?

Hengel, Crucifixion, 1-90.
Conzelmann, 30b-31m.

* Tyson, "The Trial and Death of
Jesus," 373-380.

- Spivey & Smith, 227-236.

#Zeitlin, Who Crucified Jesus?,
Ch. 1V, pp. 144-158, only.

##Judaism Symposium: "The Trial of
Jesus in the Light of History."
Zeitlin, 68-83, 165m-169%b,
171-172b, 174, 179.

Lewis' review of Haim Cohn;
cf. Rivkin's review of Haim Cohn.

Gittelsohn's review of Hugh
Schonfield.

#The reader is alerted that Zeitlin's treatment of New Testament passages is not

always reliable.

##The Symposium majr be profitably abridged as follows:

Foreword, 6-9. - :

H. Cohn: 18-20 (thrun.61), 21 (1st new para.)-22m, 23 (IV).
M. Enslin: 24(opening para.), 25m-28(end lst para.), 29 (2nd new para. only).
.‘R. Grant: 37-38(end Section I), 39(begin. Section III, skip middle para. p. 40)
-end 2nd new para. p. 41, 42(last 2 para.).
S.G.F. Brandon: 43-46b, 48(last para.).
G. Sloyan: 56-60(end top para.), 63(lst new para. thru mid-page reference
to Winter), 67(2nd new para.)-68(end 3rd new para.).

S. Sandmel: 69-74.
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G. The Resﬁrrecﬁon

H. The Portrayal of the

Jewish Leaders _i__rlthe'

Gospels

RabBi Michael 7. Cook
page nineteen

(And especially) Wilson, The
Execution of Jesus, 75- 84, 118-128,
167-173, 215-226. .
*Burkill, "Sanhedrin," IDB
*¥Catchpole, The Trial of
Jesus.
**¥Sloyan, Jesus on Trial.
*Winter, On the Tnal of
Jesus.
*Rivkin, "Beth Din, Boule,
Sanhedrin: A Tragedy
of Exrors."

-=-  Tyson, "The Resurrection of
-Jesus,™ 380-384.

Spivey & Smith, 237-245.
Conzelmann, 41-42.

- Perrin, The Resurrection, 1x-x.
1-85.

Marxsen, The Resurrection,‘ 55-78.

Dungan & Cartlidge, "Resurrection

or Arsancion to Haaven:
ot -t -

Reappearance," pages as listed.

Cf. Leon Festinger, When Prophecy
Fails: A Social and Psychological

" Study of a Modern Group That
Predicted the Destruction of the
World (New York: Harper and
Row, 19 ).

=== Cook, Mark's Treatment of the
Jewish Leaders, 1-40, 52-97
(including especially the fol-
lowing footnotes:
Chapter I -- 1-3, 12, 14, 21, 23;
Chapter II -- 1-2, 12, 20 33-34,
52; -
Chapter III -- 1-9, 13—14 20, 24;
Chapter IV -- 7-14, 20, 33, 37
45;
Chapter V -- 6, 17-24, 27, 30-32,
36, 38, 42-44).

Cook, "Jesus and the Pharisees:
the Problem as It Stands Today,"
Journal of Ecumenical Studies 15
(Summer 1978). :
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INTEGRATING THE FUNDAMENTALS

In Soulen, Handbook of Biblical Criticism read the entries under the following

Syllabus
| UNIT V:
rubrics:
1. Agrapha
2. Allegory
3. Amanuensis .
4. Apocalypse, The;
Little Apocalypse
5. Apocalyptic, Apoc.

Lit., Apocalypticism
Apocrypha, The
Apocryphal NT.
Apology
Apophthegm
Apostolic Fathers
Aretalogy

B.C.E;C.E.
Beatitudes
Benedictus
Biblical Criticism

. Biblicism

Bibliolatry .
Bultmann, Rudolf

. Catholic Epistles
. Christ

Christophany

. Codex

Commentary

Consistent Eschatology '
. Criteria of Authenticity

Critical Apparatus

. Cryptogram

. Dead Sea Scrolls .
. Delay of the Parousia
. Demythologization

Deuterocanon

. Deutero-Pauline

. Diatessaron )

. Didache; The Didache
. Discourse

. Dominical Saying

Doublet

. Double Trachnon
« D85S

40.
41.
42.
43,
44,

45.
46,
47.
48.

49.
50.
51.

52.
53.
54,
55,
56.

57.
58.

Ecclesia

Eisegesis

Epiphany

Epistle

Eschatologize, Eschatologizing
Tendency

Eschatology

Eucharist

Evangelist

Exegesis, Exegetical Method,
Exegetical Tools

Form Criticism
Formgeschichte

Four Document ... Hypothesis
‘Glossolalia
Gnosis, Gnostic, Gnosticism

Gospel
Gospel Parallel
Griesbach Hypothesis, The

Hapaxlegomenon
Harmony (of the Gospels)

59. Hermetic Literature

60. IB

61. IDB

62. Interpolation _

63. Ipsissima verba; ipsissima vox
64. Kaddish o
65. Kerygma

66. KIV P

67. Koine Greek

68. Kyrios

69. "L"

70. Late Judaism

71. Latinism

72. Leben Jesu Forschung

74.

. Lectionary

Letter

75. Literal Inspiration
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76. Literary Criticism 116. Sayings Source
77. Locus classicus 117. Schweitzer, Albert
78. Logion 118. Semitism
______ S 79. LXX o o 119. Septuagint
' ' ' N 120. Septuagintism
80. "M" 121. Setting in life
8l. Magnificat 122. Signs Source
82. Marcion 123. Sitgz—im-Leben
" 83, Messiah ‘ ' '™ 124. Strack-Billerbeck
84. rliessianic Prophecies ' 125. Streeter, B. H.
85. Messianic Secret . 126. ‘Synopsis
86. MS (MSS) 127, Synoptic Parallel
87. Myth, Mythology 128. Synoptic Problem (The)
'88. Nag Hammadi Codices "129. Tatian
89. Nunc Dimittis : 130. Teaching of the Twelve Apostles
131. Tendenz Criticism
90. Oral Tradition . 2 132. Terminus ad quem
91. Oxyrhynchus Papyri 133. ‘Terminus a quo
N ' ' "134. Textual Criticism
'92. Par. (s) : ~°  135. Theios Aner
93. Parable; Parabolic Sayings i 136. Theophany
94. Paradosis "7 137. Tradition Criticism
95. Parallel, A. e = “*  138. Traditionsgeschichte
96. Parousia : - 139. Transliteration
97. Pastoral Epistles » © " 140. Triple Tradition
98, Pericope _ ) ~ 141. "Tu es Petrus” pericope
99. Pericope de adultera | 142. Two Source Eypothesis (The)
100. Pre-Pauline : " 143. Typology
101. Prolepsis !
102. Prophecy : 144. Urevangelium
103. Prophets, The _ o & 145. Urmarkus
" 104. Protoevangelium ' “ '
'105. Pseudonymity " '"146. Variant Reading
106. Psychological Reconstruction =~ 147. Vaticinium ex eventu
' ; " 148, Vellum
107. Q 149. Verbal Inspiration

108. Quest of the Historical Jesus (The); 150. Version
. Leben-Jesu Forschung; Liberal = 151. Vulgate
Lives of Jesus; The New Quest

152. We-sections
109. Radical Criticism 153. Wrede, William
110. Reading
111. Realized Eschatology
112. Redaction Criticism
113. Redactor
114. Redaktionsgeschichte
115. RSV ' X
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COURSE REQUIREMENTS: - '}
: 1.y C
1. Regular attendance and familiarity with material in lectures and discussions.

2. Completion of a‘ssigned'readings .

[Countless books have been written on the subjects listed in this syllabus.
Since for most students this course represents a first exposure to the
New Testament, it would be quite an accomplishment to master even the
contents of this syllabus:, . S :

Master.y is not 'éxpécted. " The major goals are to understand the
readings and class sessions and to integrate the proper ftmdamentals
of method required for sober Gospel study.] - R

3. Examination. The examination in this course must be a reahstxc response
to the situation just described. Additional factors.play a role also:

a. Thzs subject matter -~ Christian origins and their Jewish background
--1is, and will most likely continue to be, of great interest to a
variety of audiences. Very likely, the student will some day have
opportunity to speak on these sub;ects publicly. Ce

b. At the same time, this subject matter is of more than mere academic
interest to many of the persons whom you might be addressing -~
for it touches on the.theological sensitivities which govern the
rehgmus orientation of millions of people. :

c.. A public speaker woubled by mxsunaerstandmg or mlsmformatmn
-on this subject may find that a little knowledge can prove harmful,
and indiscretion worse. £ P

This examination, accordingly, is concerned with guaranteeing -- in so
far as this is possible -~ accuracy of comprehension, and with developing
sensitivity to personal sentiments toward this material. The exam is an
outgrowth of procedures followed in previous years, and results .
primarily from the input of former students themselves. 2

It falls into three parts =~
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PART I -- To be completed in class: This section will contain questions
which have been distributed (and answered) ahead of time.
These questions will largely concentrate on the type of material
on which you would have to draw in extemporaneous question
periods following public speaking on the subjects of Judaism and
Christianity in the first two centuries. In addition, there will be
questions emphasizing familiarity with the contents of our primary
texts, i.e., the four Gospels and Acts, the basic focus of this
course; you may use your New Testament on the exam, so if you've
read the material carefully answers will come readily.*

PART II-- To be’ completed at home: Thls section will contain a series of state-
ments which are either true or false. The student is to review class
notes and readings, and determine which statements are false and
correct them. Full access to books and notes is permitted, but each

- student's work must be his/her own. The purpose of these questions
is to enable the instructor to learn what the student doesn't under-
stand and thereby resolve problems at this early stage.

PART III-- To be completed at home: The instructor will distribute a lecture
written by an academician or clergyman on a subject contained in
this syllabus. The student is to imagine that he/she has been
asked to attend this lecture and to participate in the program by

~soffering-a-5=10 minute oral-response to it in public. The student is
ta prenare this hynothetical resnonse in writing and submit it
along with PARTS T & II of the exam. The purpose of this exercise
is to sensitize the student to the problems of speaking on New
Testament subjects before a diversified audience, so that the student
may both anticipate and resolve at least some of these difficulties in
advance should actual opportunities for public speaking (including
teaching) on this material arise.

With regular attendance and completion of readings, and familiarity with primary
texts, the student will find the exam unpressured and yet a reinforcement of
learning.

*Margmal comments and judicious markings in NT texts may be helpful remmders
in the future . The instructor will suggest these where appropriate.
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. ANTISEMITISM

Manifestations, Reactions, Explanations, Prospects

I. Introduction: Definitions, Scope, Overview
II. Manifestations

A. Fagan Animrosity
Reading: Exzodus 1; Esther 3
Josephus, Against Apion, II, 1-15 :
Leon Poliakov, The Histoxy of Anti-Semitism,Vcl. I, chapter 1

B. The Christian Tradition
Reading: Gospel of John; Romans S5-11
Pgliakov, chapters 2~12
F. E. Talmage, Disputation and Dialogue, Sections 4, 5, 23

C. The Muslim Tzadition
Reading: Koran, Index, s.v. "Jews"

D. The Jew in Modern Christian Thought
Reading: Talmage, Sections 6, 27, 35, 36

E. Antisemitism in the Enlightanment?
Reading: A. Heftzberg, The Fbench Enllghtenuent and the Jews, 280-308

F. Antisemiticm of the Political Right
- :Reading: ‘hAcolf Eitler, Mein Kempf, I, chapter 2 (last two major

sections) znd chapter 11

G. Antisemitism of the Political Left
: Reading: Karl Kautsky, Are the Jews a Race?, 240-47

H. Literary Antisemitism

III. Reactions

‘A. Communal Rasponse .
Reading: M. A. Meyer, “Great Debate on Antisemitism"
. Ismax Schorsch. Jewish Reactions to German Anti-
-~ , & o Semitism, 1370-1914 or
M. R. Marrus, The Politics OF Assimilation

B. Individual Rasponse .
Reading: Kurt Lewin, “Self-natrnd among Jews,"  Resolving Social
' Conflicts, 186-200 :
Otro Weininger, Sex and Character. Chapter on Judaism

. Talmage, Section 31 : ;

- ~



- Explanations

A. Economic and Political .
Reading: - Zllis Rivkin, "A Decislve Paittern in American Jewish
History"”

B. ©Psycholegical )
Reading: dJean—Paul Sartre, Anti-Semite and Jew
Norman Coan, Warrant for Geaaccide, especlally last chapter

Prospects j
' I
A. Antisemitis= Amsrican Style

Reading: Leonard Dinnsretein, Antisenitism in the United States

|
B, Antisemitism and Anti-Zionﬁsm
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An Address teo ths Cincinnatd
Board of Overssers (Fall 1975)

WHY TEACH CHRISTIANS AND CHRISTIANITY?

Dr. Michael J. Cook
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Ladies and Gentlemen: the question to which I have been asked to
address myself is one which is frequently asked out of puzzlement -- "WHY
TEACH CHRISTIANS AND CHRISTIANITY" at the Hebrew Union College? Let's
divide this problem into its two components: (1) Why teach CHRISTIANS at
the College? and (2) Why teach CHRISTIANITY at the College? and let's begin
by briefly clarifying what's involved in each question:

Now . \ In what sense do we teach CHRISTIANS at the College? For twenty

(20) years now our graduate program has encouraged applications not only
from Jews but also from Christian graduates wishing to pursue Masters and
Doctoral degrees. Some of these Christian applicants have already received
ordination as ministers or priests through earlier seminary training: an in-
creasing number of candidates have been women, The majority come here to
specialize in Bible and languages of the ancient Near East; others concentrate
on Hellenistic or Rabbinic literature.

As for our second question, in what sense do we teach CHRISTIANITY
at the College?, the answer is that our curriculum offers a wide spectrum of
elective courses in the area of Christianity, its origins, literature, and doc-
trines, especially courses relating developing Christianity to the Judaism of

- intertestamental and early Rabbinic times. Currently, the number of such

courses, taughtin ad cycle, is seven or eight. Their nature can perhaps be

' ?wqf conveysd by n..uu.:uul:-'rl.l'lg some of the titles.

The GosPels a.nd the Book of Acts as Sources for Understandmg
RO S Fn-st Century Judazsm and Chnsnamty

- ¢ e -

An Introduchon to t'he New Testame.nt wzth Specxa] Empha51s
on the Eplsﬂes of Paul B’ - _—

The Evolvmg J ewush and Chnst:La.n Pe.rspectwes on the

H15tor1cal Jesus - - v TR

']

An Introducnon to Chr15t1an1ty

and so forth :.

Those enrolling in these and the other courses are mostly students in the

“Rabbinic school and Jewish students in the graduate program.-

Ll
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‘These, then, are the facts -- conveying the "what?" and the "how?"
But what about the "why?" -- why do we teach Christians and Christianity at the

College? ‘The answers can be rendered briefly and a]so in more extended form:

. Briefly stated, we teach CHRISTIANS at the College because many
Christians are interested in our offerings and because our program for them is
also of benefit to the Jewish people. As for the second question, we teach:
CHRISTIANITY at the College because Christianity arose from Judaism and its

__ [literature is thus of interest for Jewish historians; moreover, many of our candi-
.} | dates for the Rabbinate correctly anticipate the importance and usefulness of
.- knowing this material in dlscharumg certain.of their communal responsibilitics;
finally, the training of Jews in the area of Christianity and its literature can, in
Inmteq yet sxgnh!cant ways redound to the ultl.mate beneﬁt of the Jewish pcople.

. 'I'hese then, are the brief answers to why we teach CHRISTIANS and why
. we teach CHRISTIANITY. They require a more extended explanation.

A.#-

-
-

We teach CHRISTIANS at the College because many Christians are intercsted

... in our offerings. But why are they so intercsted? Christian seminaries and de-

- partments of rehgmus studies at universities have come to realize the imporiance
of studying Judaism in any quest to understand the origins of Christianity.

" Christians find their own literature and tradition replete with imagery, motifs,

and intellectual currents, historical references and terminology which only a

- thorough grounding in Judaism can render sufficiently intelligible.

-

Yet most universities -~ and ¢ertainly most Christian seminaries -- arc in
no sense endowed with sufficient faculty strength in Judaica to enable intercsted
Christians to gain any expertise in this area. The Hebrew Union College, how-
ever, offers just such a faculty with considerable strength in the history and
literature of intertestamental and early Rabbinic times —- that is to say, the very
centuries when Christianity began to develop,’ expand, and consolidate. Here at
the College Christians can study works of the Midrash and Talmud and Jewish
liturgy; also the books of the Apocrypha and Pseudepigrapha, including inter-
testamental works of an apocalyptic character; here they can learn about the
Dead Sea Scrolls and also study works by Philo of Alexandria and the historian
Josephus as well as other Hellenistic literature.

Chrlstlans are, of course, also particularly interested in the Hebrew
Scriptures. In fact, usually the majority come with the intent of specializing in
the study of the Old Testament and related ancient Near Eastern languages. While
some of these students have already had extensive training in Bible, fcw have
ever been exposed to Jewish perspectives on our Bible, the product of our

people s genius, AR
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¢ Very ev:denﬂy. therefore the Hebrew Unmn College poses quite an at-
traction to Christian students not only because it offers the unparalleled con-
venience of having so many competent Judaic scholars concentrated in one insti-

tut:on, but also because the College makes its Christian s'“uclents feel welcome hcre.

; For in lhe best tradxhon of Reform Judalsm. the Hebrew Umon College is
committed to a liberal spirit of free inquiry info Judaism and its history and litera-
ture. Quite obviously, the stress on intellectual honesty and freedom of opinion
and conclusion prevailing among our Faculty and Jewish student body alse serves
to make Christian students feel comfortable in this envu—onment despite the fact

" that then- courses are taught by Jew:sh scholars. o2

At the same tzme, wlnle the Chnshan student is free to assimilate what he

. learns in whatever fashion he wishes, we feel'it is a valuable experience for

:

;

{-Christians to appreciate how Jews teach Bible as an end in itself, how the Hebrew

Scriptures are interpreted by Jews without reference to any presumed subsequent
fulfillment in the New Testament. .: ce o e "R

- .And as for those Christians whose main motivation in commg is a quest to
unprove their understanding of Judaism's relation to Christian ongms. in many
cases such students find themselves drawn into a wider interest in Judaism
per se, thus receiving a far greater benefit than they initially anticipated.

L 4

'--.

Whlle unqueshonably we offer a program here whlch is very attractive to
Christlan students, we should not avoid noting the potential good this program

' does for the Jewish people. Christians studying in our graduate school cannot
help gaining the reinforced impression that Judaism is indeed and will always

remain a vibrant religion; no Christian student on this campus can long believe
Judaism to be the outmoded and allegedly arid and sterile religion as it was so
presented in much of late nu‘eteenth and ea.rly twenheth century Christian

(scholar shlp

Moreover we on the Faculty remember full well that Christian scholars
of Judaism earlier this century -~ preeminently, GEORGE FOOT MOORE,

‘R. TRAVERS HERFORD, and HERBERT DANBY -- Christian scholars on Judaism,

were the driving forces in softening if not reversing the prevailingly disparaging
Christian attitudes toward the Judaism contemporary with Jesus; a similar ex-
posure of Christian students here to Judaism at the College can only reinforce this
trend of conveying to the Christian world a more accurate assessment and impres-
sion of Judaism's continued v:ablhty and v1tahty.

'I'h.l.s is far from wishfull tl'unkmg. 1nc1denta11y. For our Christian graduate

" students usually either return to the ministry or assume teaching positions at uni-

versities or seminaries in America or abroad. They thus become vocal spokeswen

P‘I‘.IM
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and may have great publac exposure. Any positive impressions that may gain
while here at the College can have a potenhally salutary effect on Jewish- Chnst;an

relations wherever these persons gOs: 5 o, e -

An apt illustration has, I'm sure, come fo the attention of many of us
recently. In the article on the Hebrew Union College in September's issue of
Cincinnati Magazme a Christian graduate student at the Col]ege was intervicwed,
and offered in part tht following reflections: . L ;

; (i575) : :
I'm a non-Jewish student. As such, I’ve become aware of the somewhat

arrogant insensitivity of the general population of the country to Jewish

sensibilities. And when I speak to pastors of my own denomination or to

others, I frequently point this out; that we are generally :gnorant of
.Judaism as a living faith. 2 - :

If we have any knoWIedge of Judaism at all, it tends to be a rather v ague
' picture based roughly on the negative presentat:on of J uda:sm from the
New Testament..... : -

There's a lot of plam. blundering thoughtlessness in our churches which,
if not actually anti-Semitic, I think helps prepare the ground for anti-
Semitism. ... I ... see the need for getting together interdenominationally.
-This is what the school does as one element: prov:de an opportunity for
" greater contact betwj:en Jewish and non-Jewish segments of our society.
. ia)
We are, of coursg, also not unmindful of Vatican Council II's declaration

- on the Jews, issued years ago, which set the tone for a more positive Roman

Catholic understanding of the Church's relationship to the Jews, followed more

recently by the issuance of Guldelmes and Suggest:lons for implementation of
that 1565 decla.ratmn. Thr v & B - s

- Wthe perhaps such declarations are not pressing concerns for all Jews,

anything the College can do to encourage further statements and actions of

similar tenor are certaml‘y not to be d1scouraged. -Let us not forget, moreover, .
that what is indeed pressing for us as Jews is the survival and continued
soverelgnty of the State of Israel. In practical effect, our graduate program
here is one of the finest ways of enabling Christians to comprehend the Jews'

visceral attachment to the State of Israel. The inability of the Christian world

to fully understand and support our loyalty to Israel is perhaps the key obstacle

to any further strides in dialogue between Jews and Christians. - Clearly, we
need Christian support in motivating the American people to approve foreign
policy measures if not also actwe U.S. involvement in behalf of Israel's survival.

Surely, our graduate program concerns itself pnma.rﬂy with scholar ship

-.and academic research. These other benefits I've just enumerated specifically

with regard to our Christian graduate students are thus not necessarily our
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central concerns--but over the years their cumulative effect may be significant.
I look forward to the Overseers, or a committee thereof, becoming more familiar
with our graduate program in genera.l-—-ns needs and matters of policy.

So much, then i'or our flrst quest:on -- why 1each CHRISTIANS at the
Hebrew Union College?- -’ i

#
The second question -— why teach CHRISTIANITY at the Hebrew Union
College? -~ Brings us to an area where I myself am more centrally involved, and
I know full well that many persons would find this question more puzzling than
the first. For when we teach CHRISTIANS, it is really Judaism that we are tcaching
them; but why should we spend time teaching CHRISTIANITY, and why do we icach
- this to Jews? Surely teaching Jews about Chr:st:amty seems w:lthout precedent in

our tradition. .- - _.

It is indeed true that throughout Jewish h1story in the Common Era, Jews
have known little if anything about Jesus, the New Testament, and Christian
doctrine, and that a virtual policy of isolationism vig-2-vig Christianity has often
been deemed appropriate. Our traditional literature, the Midrash and Talmud, is
not totally silent on Jesus but it surely conveys relatively little about him. Pcrhaps

- this is due to disinterest or to a discinclination to discuss him; or perhaps it is due
to censorship of our or1gmal texts -~ either by Christians insisting on it or by Jews
‘seekmg to avoid arousmg Chr:st:an d1sp1easure. .
Itis especzally puzzlmg to note, however, that much of even what little our
Q\nr....t:i“‘Rabbls do record about Jesus is 'so inaccurate. It is unclear whether they all agree
even on the century in which he was born, and their image of him as a person and
- of his teachings is certainly far removed from the impression of him given by the

Gospels. Such errors or at least discrepancies could have been easily avoided or .

corrected by even a cursory reading of the Gospels. Perhaps the Rabbis deliber-

ately distorted what the Gospels report or perhaps — since we know that the

Rabbis themselves disapproved of the Gospels -- they themselves, in many cases

at least, refrained from reading them first-hand, were ignorant of their contents,

.and were content to embellish hearsay based thereon. Modern scholars often cite
R. Akiba's admonition: readers of the "outside books" will be denied a place in
“+ the World to Come (Mishnah Sanhedrin 10:1). While Akiba's allusion may well
have been to works other than the Gospels, several other Rabbinic passages
clearly single out the Gospels for special avoidance by Jews (e.g., T. Shabbath

13:5; Sabbath 116a; cf. T. Yadayim 2:13). Clearly, then, early Rabbinic litera-

ture offers us little basxs for teacl'ung CHRISTIANITY to Jews at the Hebrew Union

___Col]ege. -

: 'Nor necessanly does subsequent medieval Jewish lustory. As the cen-~
turivs P‘.rogressed. it is true, a Jewish folklore about Jesus did develop, in~
cluding versions of the Gospel account commonly titled Toledoth Yeshu ("Life
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S
of Jesus") -- essentially a polemical rebuttal of Gospel claims, focusing es-.
pecially on the Gospel account of Jesus' virgin birth, performance of miracles,
and resurrection. Toledoth Yeshu, by advancing a Jewish alternative to the
Gospels, may have been supportive of Jewish resistance 10 Christian proselyt-
ism'-- though it is difficult reconstructing precisely how it was used or the ex-
tent of the role it may have played in Jewish life. But one imagines that, o some
extent at least, it impeded our people from attaining any first-hand acquaintance
with the New Testament. Here again, therefore, we certainly find no prececdent
for teach:ng the New Testament at the Hebrew Unlon College. -

H

Only in the course of modern times has tradlhonal Jewish avmda.nce of
the New Testament been broken —- at least among the ranks of scholarship.
With the opening of thé ghetto walls, Jews were forced info direct confrontation
with the outside world. Nineteenth century Jewish scholars such as Isaac
Markus Jost, Abraham Geiger, and Heinrich Graetz, set a precedent for later
Jewish historians by including sections on Jesus and early Christianity in their
" writings. : Such efforts were not welcomed in all quarters. Joseph Klausner's
landmark" blography of Jesus earlier this century certainly caused a stir -- if
not a tremor -~ among many Jews. Gradually, hcwever, thc number of Jewish
scho]ars entermg the f:eld has grown. : ‘

The curriculum at the Hebrew Union College continues this modern Jewish
trend of including elective courses in the areas of Christian origins, literature
and doctrines. Clearly, the impact of Christianity and the New Testament on
world history in general and its effects on the Jewish people in particular are
sufficient to justify inclusion of this material in our elective curriculum.

: There are also, however, a number of practical considerations: (1) Our
- Rabbis will have frequent contact with Christian clergy -- for the ease of our
Rabbis, it is desirable that they know a great deal about Christianity and its
literature, not only for their relations with Christian clergy but also for any
occasions when they teach Christians about Judaism. - It has been my expericnce
that on everyoccasion when I have lectured on Judaism to groups of Christian
clergymen or laymen, most of their questions about Judaism really required an
understanding of Christianity to be answered adequately.

(2) Moreover, in counseling potential converts to Judaism, or in coun-=
seling persons contemplating mixed marriage, it is often important for our

" . Rabbis to be adequately sensitive to teachmgs of Christianity.

G) In add1t1on frequently the subjects of Christianity and Christian
holidays will figure centrally in public comments Rabbis will be called upon
to make -~ be they in sermons or lectures or simply question/answer sessions.

ks SpaE, s o !
bt - - -
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We teach CHRISIIANIL Y at the Lollcge
because we need Rabbis who will have become equipped 1o feel comfortable

, with Christians, to welcome working with them; Rabbis who will also be able

| o help our parents and religious school teachers assist our children in under-

' standing what it means to be Jewish -~ to respect our Christian neighbors and

. yet also to feel secure as Jews. We do not want to see our men and women, on

, the very verge of ordination, unable to come to terms with the problems of
. Jewish-Christian relations; clearly, what we do want is to cnable our men and

* women to understand how Christian literature developed, w g it advances the
" claims that it does, and how traditions of controversy between Christians and
- Jews in this literature should be assessed. In other words, we tcach CHRISTI-
ANITY at the College for much the same reason that we teach CHRISTIANS --
-ultimately, it promotes mutual understanding, and where there is understanding
there is dxgmty. respect, and the potentlal Ior greater pcace in our world.

Y

October 12, 1975 ~
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THE AMERICAN JEWISH COMMITTEE

date October 18, 1982

VRabbi Mzrc H. Tanenbaum
Ms. Judith Banki

from Sam Weintraub

to
subject Revised Report on Interreligicus Programs at HUC-Cincinnati

Attached please find a revised version of my report, "Inter-
religious Programs at the Hebrew Union College Rebbinical School -
Cincinnati", Essentielly, it reflects new information about the
graduate "Christian Fellows Program!?, as well as some additional
syllabi and Cellege literature. This new material--with the syllabi
and (Michael Cook) article which I gave you the other week--constitutes
my entire HUC=Cincinnati report.

My research at HUC-Cincinnati—as well as at the other Rabbinical
Schools—is now complete, I would like now to re-write my summary
report, "The Teaching of Christianity and Jewish-Christian Relstions
at Major American Rabbinical Schools", However, I believe we're
agreed that we three should meet before that paper's revision., Rita
has the schedule of my available hours for this semester; can we
arrange a meeting at our mutual convenience? I will continue to be
in touch about this and related matters.

WA PURJIOUASDUY
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EZBRTYW UNION COLLEGE

CINCINNATI

Curriculum

The Rabbinical School of the Hebrew Union College=Cincinnati
Campus offers a five year progranm of graduate study leading to the
Masters of Arts degree and Ordination., Generally, studenis spend the
first year in Israel, and then follow with a four year curriculum of

"core" and elective courses in Cincinnati., The twenty two core courses

include:
Bible 3 Hebrew Literature 1
History 2 Homiletics 1
" Midrash 2 Human Relations 1
Philosophy 2 L1 turgy 1
Talmud 2 Theology 1
Aramzic 1 Speech (three
Codes 1 semesters) - 1
- Commentaries 1 Praciical Rabbinics
Educaiion 1 (2 semesters) 2

The School furthur requires at least twelve elective courses, of
which a2t least four must emphasize Hebrew and Aramaic texts.' Students
also comrlete three Rabbinic 3kills Practica-in tne areas of Luman
relations, comiuhity organiiation and nomiletics. These Practica are
supplemented by mandatory, supervised field work, including at least
cne year as a student—(Pulpit)Rabbi. Finally, candidates for ordination

submit a thesis on a faculty-aoproved subject.

Before discussing specific courses, wa should noie the following
fzcts about HUC=-Cincinnati: .
1. Mos? courses are oren to both Rabbinical students, and Jewish

and Christian students of the HUC Graduate 3chool. In evaluating

-1-



enrolilment figures for 2abbinical students, we should bear in mind

that the Rabbinical School numbers about ninety men and women., 1In

addition, some elective courses are resiricted to upper-class Rabbinical

students who have completed the core courses. Thus, an elective

enrolling more than ten Rébbinica* students may be considered successful.
2. Whatever syllzbi or outlines were available ars appended

to this report. However, many HUC courses, sarticularly among the

electives, do nct involve a formal syllzbus.

The great majority of courses with interreligicus content are
elective offerings within two HUC Devartments: Apccryphzl and Helle-

nistic ILiterature, and History.

fvocryvohal and EHellenistic Literature -

All of the courses within this Departmant which bear on Christi—
anity are tazught by Dr. Michael J, Cook. Two of these 00urses-ére
offered regularly: 1)"The Gospels and Book of icts as Sources for
Understanding First Century Judaism and Christiznity", and 2)"The
Citation of Jewish Scripﬁura in Christian Apologetics and Missionizing".

-"The Gospels and Book of 4icts...", as the aprended syllabus
indicates, analyzes first centur& Judaism and Christianity, and their
inter-relaticn, throuszh sevaral emphases, aAn introductory unit considers
the nature of Falestinian Jewish-Christianity, as well as the rapid
rise of Christiznity in the Hellenistic world, Units IT and III examine

methodological problems in our sources on early Christianity (Roman
Itexts, Joseohus, Dead Sea Scrolls, ete.) and the scientific study of the
four Gospels znd Acts. _

In Unit IV, students employ some of the leading Christian and
Jewish scholarship on the Cospels (Conzelmann, Perrin, Sgivey, Smi ta,
Tnsiin, Cook, e% al.) to investigate various vroblems: Jesus's birth
and ancestry, the pre=Markan Passion traditiocn, the trial and execution.
of Jesus, the Resurrection, the portrayzl of Jewish lecaders in the

Gospels, etc.



"The bitation of Jewish Scripture in Chr}stian Avologeties and
Missionizing” explores historically Christian interpretaticons of the
Jewish Bible. Course lectures and readinzs bezin with the activities
of the Church Fathers, and coniinue with the stuly of madieval dispu-
tations and modern Christian missionary sroups. The course also
ccnsiders majior Jewish reacticns to Christian Biblical exezgesis and_
conversionzry activity. (See appended syllsbus,)

Both of these courses are popular. "Gospsls..."™ is taught every
fall; and enrollment is excepticnally high; ap;roximatély three of
every four Rabbinical students complete the course before graduation.
".esChristian Apologetics and Missionizing", offered every other Spring
senester, is pariicularly attractive in light of the current student
concern with missionary gfoups. The avsrage class of fifteen to twenty
comprises mainly Raboinical students. ey

More occasionally Dr. Cook offers, through this Department, other
electives with interreligious content, These have included a course
on the Apocryphz z2nd Psesudepigravha, 2s well as a course about whether

the New Testzment should be regardasd as anti-Semitic.

Department of Eisiory

Thne Deparixzent of History offers four cou:rses with significant
interrelizious content., These include ithree elactives: FKHistcry 3-4,
"Reconstructing the Intertastamental Period", History 5, "The Evolving
Jewish and Christian persvectives on the historical Jesus in ancient,
madieval and modern histery", and History 16, "inti-Semitism: Its
history, contemporary attiempts at explanzzion and Jewish responses".
In'additién, History VI. "Jewiszh Histcry Survey“, centains some inter-
grour empnases arnd is reguirad of all.Zabziniczl siudents.

"Reconstructing the Intertestamentz2l Period” is a four-semester
{two=y=ar) course, offered regularly by Dr, Ellis Rivkin. Because
there are few contwﬁnoraneous_historical accounts, studen‘s attenot to

reconstruct the intertestamental period by studying orimary scurces.



The first year develogé the Jewish backgfound to eérly Christianity.
Specifically, it discusses Pales*tinian Jewish literzture, the canoni-
zation of the Pentateuch, the ironides and ithe rise of priestly
hezemony, and apocrypnal and pseudepizravhical texts.

In the.second year, studen.s utilize their knowledge of first
century Palestinian Jewry to comnrzhsnd Hellenistic and Christian texts.
Faul znd the Synoptics, as well 2s the crizins of Christian Centers,
are underscood against their Jewish and Pharaszic setiings. _

“"The “V01V1ﬂ” Jewish and Christian persvectives on the historical
Jesus In ancient, medieval and modern hisfory" is offered every other
Srring by Dr. Cook. The course is divided equally between Jewish
and Christian views of Jesus and early Chrisiianity, and surveys nineteen
centuries of these perspectives, GTZarly Jewish attitudes are discerned
frecz Rabbinic passages in the Tosefta and Talmud, as well as from a
careful reading of the Jewish voices in such Christian texts as the

Jospels ani Dialosue with Trypho, The course also protes the arguments

of mz=dieval Jewish polemicists, and the outlook on Christianity in
modern Jewisk scholarship, ' (See aprenced. syllahus,)

Christian dsrspectives are also followed historically. Stucents

(BN
l.d-
2 )

st geruse tke New Testazment, and ccntinue with selected texts from

the Church Tathers and medicvel clerics and polemicisis. Particular

c+

attention is given to Christian viewpoints of tee last four centuries,
s

"anti-Semiiism,.."” is taught by Dr. Michael Meyer. The ccurse

ka2s a3 heavy, although not exclusive emrhasis on self-consciously reli-
gicus, Christiar anti-Ssmitism, Specificzlly, it surveys anti-Semitic
expressions in the New Testament, Church Fathers, medieval disputaticns,

ratestant Reformation, Christian influencass on modern antl—aemi ism

Themztically, "inti-Semitiam,.." considers th: Zoctrinal confron-
sm and Chrisfianity, and the gsycholoziczl and sccial
reaszons fer Christian anti—aemitism. Siudants also explore literary
el

stereotyving, such as the mvihology of Jew as Devil aznd antlﬂJQJlSh




Morality plays like tne Oberammerzan. Lectures and readings also

discuss contenporary Christian attitudes, including liberal theologians
(Tekardt and Reuther), and those such as Karl Barth with more conser-
vative or antagonistic positions. ?inally,:the course truats historic
Jewish reacticns to anti-Seriiism, and contzmctorary attemﬁts at jts
theoretical exslanztion. '

“Jewish History Survey" is 2z one-yezr course., Generally Dr.
RPivkin teaches the ancisnt component, and Dr. Michael Meyer .
with the medieval and modern period. In the ancient component, the
origin of Chriatianity'is evaluited, largely as a mutational develoopment
of Judaism. Christian procftexts are investizated in #eighing the
early Christian claim zo be a2 part of Judaism. Later anti-Semitism
in the Church is also analyzed, and traced to social and political crises.

‘The medieval and modern units of thié course consider Jewish
exceriences under Christendcm and Islam. Primary emvhasis is on the
external, sociologiczl influencz of Christiznity or Islam on Jewish
communitizs. Students study both the vositive impact of Christianity
or Islam on Jewish communal develonaent, and the exveriencss of cultural
ovpression and thysical nersec suticn. Relztively little attentizn is
givan to Chriatianity or Islan per se, or *o doctrinal ccmparisons of
toese fziths with Judaism.

"Reconstructiing the Intertestamental Period” znrolls zbout eignt
students, among whom usually helf are Rabbiniczl students and half
are Christian studsnts of the HUC Graduate School (see paze6 ). Dr.
Meyer estizmates that one in four Rabbiniczl students take either "Anti-
Semitism,.." or nis courss in the Holocaust, Tke Jewish History Survey
is reguired of zll ®zbbinical siudents. No enrollment figures were

- -

available for "Evolving Jewish and Christian Perspectives...”.

Department of Philosophy

The Derartment of Philosopky offers two courses with sizaificant
icious content. Thess are Philosophy 4, '"Contemporary ethical

theoriss znd their relaticn to a2 philosonzy of Reform Judaisa" ané




Thilosophy 6, "The Islamic backgrcund o macdisval Jewish philosophy".

"Contemporary ethic:l thecries...” is tzuzht every other year by
Dr. ilvin J. Peines. In additicn to siuiying nonreligious ethical
systems (empirical, atheistic, Aristotaliah, atc.), students also
congider varicus theories with relisious, althcuch ronJewish, orien-
tations. These include expresseily relizicus systems, such 2s the
natural law ethics of Zoman Catholicism, or autzcritarizn religious
ethics like those of Sunni Islam. Also discussz2d are ethical systems
which are identified with self-conscicusly Christian thinkers, such
as tﬁe situation ethics of Fletcher or the existesntial ethics of
Kierkesaard. .

"The Islamic background of medieval Jewish philosophy", according
to its 1981.HUC Catalogue description, involves "a survey of the main
themes of Islamic ohilosovhy and theology frop the origins of the
Xalam to Averroes and their impact upcn me 1eva1 Jéwish thinkers such

*
as Saaiia, Bachya ibn Pakuda, Halevi, Waiczonides, Narbeni and Albo"

Prozrans for Christians
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interrelicious dimensicns of EUC=Jircinnati cannot be fdirly
svaluatzd withou? discussion of the "Christian Fellcws Progranm", This
graduzte Progrzi in Judaica 7or Crristizn studentis was initiated in 1947
by then-Colliege ?reéident Nelson Glueck. As the apvended Hedbrew Union .

¢cllege~je#ish-Institute of Religion statement recalls,

The program was desisnad Tor vromising young Christian
acholars who wished to prepare themselves for teaching
and vreaching careers in seminaries, colleges and churches
of their own dencminations in order to acquaint then

. with Judaism and itg historical and textual resources.

‘The Program began with several Christian scholars spenidinz one year

a2t HUC. There, they stuiisd Jewish interrreiztions of the 3ible,

*

Purthur informaiion adbout the "Isl o]
not cur-ently availzble, as instructor %r. 3Ra:
writinz on sabbaticzl in Jsrusalem., Tnr
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for either rrllosoubv course,

nzckground...” ccurse is
ry S. ¥ogan is at this
fisures were not avzilad
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post=3iblical texis, and other Jewish scholarly fields, Within a few
ye2ars—ai least partially at the reqgusst of the Christian studeﬁts——

the Program was extended to include Master's and Doctcral dsgrees. Thus,
over the rast 35 years, HUC has awarded some 230 graduate Tellowships

o Christians. '

Currantly, about 30 of the Collega's 6C graduate studentis are
Christizns., They are . mostly ordained priests znd ministers, but also
include nuns and lay people., They repr2sent several Proiestant denomi-
nztions and Cathclic Churches, and,professiqnally’hold such pcsitions_
as Cﬁristian seminary professors, parisa clergzy, or teachers at state
and privatie universitiss,  Recent students, for example, hazve included
a2 Dominiczn lay brother from Rhode Island, a Catholic priest from Dudlin,
Ireland, and a Jesuit oriest from the‘?gpal Bibliczl Institute in Rome
who completed 2 PhD. on the Tosefta. :

About one half of these Christian graduate students concentrate.
in 3ible and incient Near Easternlhistory, lanzuages and literafure,

A smaller number study Hellenistic literature zrnd Intsrtestazental Studies,
wnile still fewer chocse Rabhinies. In all Departments these Christians
Rivkin's

%0 year Hisisry course in tha Intariestazental Periocd is evenly split

enjoy contact with HUC Rabbinical students; as noted abevs, Dr.

2

netwesn Christizn z2nd TRzbbiniczl stuients. =

The presence of these Christian studante markadly affects the inter-

reiigious knowledze znd sensativities of Christians and Jews a2t TUC. Its

#

£

izpact on Rabbinical students is discussed ia the next section, "Inter-

ralizious iffairs and the Rabbinical Student™ {p. 9). For now, we should

{

note thazt the influsneca of ZUT on the Christians trenselves is also to

&y

awish communal bensfit. As Dr, Cook exvlained in a 1975 adire

i

and Christiznity" (s2e anpendix), the Chrisiian graduzis

1, Hany cf these siudentsz are for ths firsi time exsosed to Jewish
parsneciives on ihe Bibie, In = friandly anvironwmeant, thzy hzzr the

Tanzash interpreted wite no tresuzmed, subsegusni Fulfillment in the Hew




2. Wnile these Christians often enrcll a2t EUC to discover tasir

own origins, many are insrpired by ths UT experizace itc a2 wider interss

3. ¥atriculating at HUC 2130 helps rszzaiz any ingrained anti-Jewish
prejuiice in tlese Christians, The academic and spiritual life at the
Zoliege impressss upon these ztudents Judzism's continued vitzlity, and.
contradicis any "outmecded" sterectynes to which they may have oreviously

heen exnosed, This zonreciaticn of living Judaism is imgportant for

Sy

W

wish-Ckristian relaticns, as many Chrisiian ZUC graduates assunme eccle-

7]

iastical or academic positions with grezt public exposure.
4. Tinzlly, "in rracticzl effect, cur grzduste vrogram...is one

cf the finest ways of enabling Christians tc comprehend the Jews!'

visceral aitachment to the State of Israel”.

The Christian “ellows Program has thus grown froz a one year plan
of scecial studies ito formzl degree curricula involving up to six years,
To date, over 5C Christians have attzined the FhD. degres at HUu*uiﬂCan;tlr
Indead, the Sctool of Graduate Studizs is now wiinessing a "second
generation" of Christian scholzrs, as students of fcrmer students enroll,

4s a specific example of the continued success of this Prograam, we

o

mizat mention one ccurse, "Intrccucztion to Rabdinic Judzism", taught by
Dr. Cook. Ths ccurse is only open to Christizn zraduate students, and
utilizes Znzlish translations of Raddinic. texts. Essentially, its
stuients survey the history, literature and thcuzht of Rabbinic Judaism,
as well as its rslationship to Chriz‘atianitg,’.. The course has attracted
both ministers ané seminarizns. from the Cincinnati area;. as well as
frow Cclumbus, Chio and Lexinzton and Louisville in Kentucky. OCver the
rast five years} 34 Joctcral students from Scuthern Bantist Theological

Seminary in Louisville have travelad about 106 miles every Monday morning
for tris extensive "dcuble-session" ccurse, For seme of these Chris? ia's,
"Introcducticn to Radbbinic Judaism” grovides their first zznuine apnre-

ciaticn of Judeism after tte Cld Tesiament. (Sez apnended syllabus.)



Interrelizious affairs and the Babhinical Student

The interreligicus coursss at HIC, and the nresence of Christian
students on campus, offar unique_op;ortunitieé for Habbinical studasnts

to develon intellectual and atiitudinal azporeciaticns of Christians

and Christianity, U2 will discuss those oppcrtunities in concluding

Firstly, the coursss described herein convey sophisticated infor-
mation abcut the origins, history, literature and doctrines of Christianity.
They teach as well the socizl, literary and theological encounter of
Christianity and Judaism., Indeed, it is prohadly true that the HUC
student who successfully completes "The Gospels and Book of icts..."
zains through one course zore intensive knowiedze about Christian history
and beliefs than other Rabbinical students throuzh their entire Seﬁinary
careers. The ﬁopularity of this and other intérreligicus courses suggests
that many HUC=-Cincinnati stﬁdents are ordained with at leazst some essential
knowlsdze for intslligent participation in our multirelijious society.

The interreliigious courses, and communication with Graduats School
Christians, also develop ths Rabbinical studentis sensativities to |

Jhristians and Christianity. W= described above the success of HUC in
J

[WN

nerezsing its Christian situdentis' respect for Judaism, A reciprocal

process sesms 21so to occur, 2s 2abdinical students learn about Christian

theological tensts, ethiczal assumptions, denominaticnal histcries, etc.
Indeed, advancing the Rabbinical student's dialogical skills is

an exnlicit in.aﬁtion of certain interrsligicus courses. Students are

encourazed to ccnsider the sensativitizs of Jews and Christizns toward

their respective traditions and nistorical encounter. Thus, for example,

ths final exzmination of "The Gospels and 3ook ¢f Acts..." reguires

|
+ude
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3 to im:zine themsslves as PBabbinical variicivants in a publiec
?

alo and compos2 an oral resconse to some New Testamant iheme,

T

i Zue
Taere zre other considerations besides fermal dialogue in tezching
Fabbiniczl studants a2dout Christiznity. As Dr. Cook writes in the

aprandad address, "inhy Teach Christianz an

5

Christianity?" these include



10

e
\F
)
1
‘J
i3
(¢ H
(WH

1. A knowvledze of Christiani ts literature will enhznce
the Ra2bbi's contzct with Christian clsrzy, zs wall 2s his or her a2bility
to teach Judaisnm *o Christian zudiences;

2, Sensativity to Christian tsachings zids ths Rabdi in ccunseling

{2

]
1]

‘terscns contemplating mixed marriase;

L

votentizl converis to Judaism, =2n

(]

3, The Rabbi must ofiesn make public commenis abcut sudbjects which

olilays; und

o
[{M

involve Christianity and Christian
4. 1In general, knowledge about Christianity and Jewish-Christian
relations will help the Rabddi {o work comfortably with Christians, and
to transmit that confidence to other Jews.
In other words, ws teach Christianity at the College
for much the same reasons tiaat we tsach Christians——
ultimately, it promoies mutuzl understanding, ahd

where there is understanding there is dignity, respect
and the potential for greater veace in our world., *

2 :
Cook, "Why Teach Christians and Crhristianity?", p. 7.
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HEBREW UNION COLLEGE-JEWISH INSTITUTE OF RELIGION
3101 CliftonlAvcnue

Cincinnati, Ohio

THE CHRISTIAN FELLOWS P20GRAM

In 1947, President Nelson Glueck initiated the Christian Fellows
Program at the Hebrew Union College-Jewish Institute of Religion in
~ Cincinnati. The program was designed for promising young Christian
scholars who wished to prepare themselves for teaéhing and preaching
careers in seminaries, colleges, and churches of their own denominations
in order to acquaint them with Judaism ard its historical and textual
resources. It was felt that a year spent on the campus at HUC in contact
with Jewish specialists in a variety of scholarly fields would give the
Fellows new insights and perspectives. The aim of this unique interfaich
effort can best be summarized in Dr. Glueck's own words:
When these ministers have completed their studies
at the College and have gone out into their practical
‘ministry or into the academic world of their own
“divinity schools, our hope is that they will teach
the Christians of America that which the rabbinical
students must teach the Jevws of America and what we
oust all teach one another =-- namely, that the human
heart is big enough to embrace all men and that the
divine spirit is within all of us.
Since the Program's inception in 1947, more than 200 fellouships
have been awarded. Those who benefitted from these grants came from

every part of the United States and Canada and from a wide variety of

denominations.

(sce page 2)
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Some years later, the Graduate Program in_Judaic-SCudiés began
“to be developed at HUC-J[R' and the Christian Fellows Program gradually
merged into a degree curriculum. Thus; a number of the Christian Fellows
came here to work towards graduate dégrees ;nd therefore spent more tﬁan

one or two years on our campus. As of this writing, 48 Christian

fellows have attained the PhD degree at Hebrew Union College.
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Jr. E=rdert 1. Faner

Dean

School of Graduate
Studies

Yebrew Union Coll=sge
3101 Clifton Avenue
Cincinnati, Chioc 45220

As you reguested, T am sendinz alonz my repcri about the Christian
7ellows Program 2% =UC. It is excerptzd from a rerort which I am
sharing internally with the Interreligious iffairs Deparimz=nt staff,
althouzh I would like to use this informaticn in a morz formal paper
about interrszlizious education st American Jewiszh seminaries, If
you have any ccmments, would vou please =ddress tszec to my home: 515
e 110th St., #8D, Yew York, Yew York 10025 (212-652-i576). I can
zlso recsivs meqq:gms at the Jewisa “heclo*ical 3aminary (219-678-600“)
and at - can Jewish Committee {212-°L 1-400C, ask for !'s. Judith

C the siaf of tae Interrelizious Aif’zirs Denzriment,
I woul hank y _or your helnful consideration of our Semin:iry
Dducati . I clcse for now with best wishes,

Sincerely,

iy WonZn
Samuel Weintraud
Rabbinic Intern
Interrelizious Affairs

cc: /éabbi Yare Z. Tanenbzum

s. Judiith Ranki
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The “American “Jewish Committee

Institute of Human Relations - 165 East 56 Street, New York, N.Y. 10022 - 212/751-4000 - Cable Wishcom, N.Y.

= SEATAAM H. GOLD, Execuine Vice-President
'-!uu\" I'.lrtu‘l.ra Councii = ROBERT L PELZ Cnainman, Boaro ot Trusiees
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The American Tewish Committee

Institute of Human Relations - 165 East 55 Street, New York, N.Y. 10022 « 212/751-4000 - Cable Wishcom, N.Y.
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ober 18, 1982

Dr. Micheel j. Crok
Hebrew Union Colliezg
‘2101 Zlifton Avenue
Cincinnati, Onio 4522C

Dear Dr. Cook,

Please find enclosed my summzry of our discus sion asout inter=-
relizicus -education at BEUC—Cincinnzti. It is excerzied from an
internal report which I am rrevaring for the AJC Interreligious
AfTairs staff., I would also liks to use this informztion in a rore
formal paper about interreliziocus educstion at imerican Jewist seminzries.
Therefore, as you reguested, I am sendinz you these copies for your
verification. Flease address any commenis to my home: 515 ¥. 110th St.,
#81, Mew York, New York 10025 (212-662-4578). I can zlso reczive
messages at the american Jewish Cozxitiee (212-751-4000, =zsk for
Judith 3anki's Cffice).

Cn behalf of the Interrelizious iffalrs Departmsnt staff, I would
likxe ito thank rou for your sunzort of our seminary education nroject.
In »articular, your remzrks during our recen? shone convarsaticn
orovided very helpful information snd insiznts. Your seccnd backage
of syllebi=—wnich I reczived today—is also a vazluable ani welcome
addition to our 1ntevre11:19us educzticnal materials,

we will be in touch as this projecti develops. I closz for now
with very bast wishes.

ISincerely,t _
gﬁé;,EZéan;;Jﬁ-
Sam Weintraub

Rabbinic Intern
Interreiiziocus Affairs

enc.

cc:y/ Ravhi Marc E. Tanenbzum
Ms, Judith Banki
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