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INTRODUCTION

On October 28, 1965, Vatican Council |1 adopted
the Declaration on Non-Christian Religions which
provided a new basis for mutual understanding and
creative dialogue between Catholics and Jews.

Whatever the reservations about aspects of the
declaration, many constructive results have developed
from the Conciliar statement on the Jews. In Novem-
ber, 1966, a year after its promulgation, the Catholic
Bishops of this country, in answer to a tribute by
American Jewish Committee leaders, warmly reaf-
firmed the Vatican declaration and the “common
heritage of Salvation in the covenant made between
God and Abraham and his descendants,” and pledged
themselves “to continue fostering stronger and more
extensive bonds of mutual understanding, of respect,
and of cooperation.'”

In 1967, the American Catholic hierarchy adopted
a set of guidelines which advanced Catholic-Jewish
relations even further through specific recommenda-
tions for combating anti-Semitism, correcting dis-
torted teachings about Jews and Judaism, and
eschewing proselytism as @ motive for dialogue.

In order to observe the Fifth Anniversary of the
Promulgation of the Conciliar Statement on the Jews,
the American Jewish Committee and the Institute of
Judaeo-Christian Studies have joined in convening
this scholarly colloquium at Seton Hall University.

An anniversary is & time to look back to count
one's blessings, and to take stock. We hope to do all
this but we would like to do more. We intend to look
forward to evaluate our unmet needs, to move ahead
on the path of theological understanding and mutual
acceptance. Thus we have piven our colloguium the
title, “Toward & Theology of Israel.”
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Creetings by Philip E, Hoffman
President of The American Jewish Canmittee
Delivered at
Seton Hall Convocation
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October 25-28, 1970
Seton Hall University, South Orange, New Jersey

Your Excellency, Bishop Helmsing, Eeveremd Clergy, Ladie;tl & Gentlemen,

Our program reminds us that an anniversary is-a time to look back
and to take stock, and that thia occasion is alsc a time to lock forwazd,
to "move ashead on the path of theclogical understanding and mutual

aceeptance.” ' '

Looking back, it is good to see, and to be able to say, how for we
have come. I remember the weeks and months uhen the declaration on the
chuzch's relationship wicth the Jews was before the Pat:hm;s of Vatican
Council II, and I recall the widespread interest in the Jewish commmity
as to the fate of tm=-®cmnt. which so many of us hoped would provide
& nev basis for CatholiceJewish understanding. The American Jewish
Committee felt it had @ particular stake in that declaration for the
AJC had brought together im March 1963 Jewish scholars and leaders
under the chairmanship of Rabbi Abraham Heschel to meet with the late
Augustine Cardinal Bea in our Rew York offices to discuss our hopes
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The dmericsn Jewish Committee is pleased and honored to cospopsor
this Comvocation, and I am personally delighted to welecome you to this
assenbly ... particularly since it takes place in my home state of
New Jersey, among fviends and neighbors. I cztend you warmest
greetings on behalf of i;he American jewish Committee, and .w—ish you
succesé in your deliberations. | w @ ="
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for a document which would put an end decisively to the defcide charge
against Jews and recommend sﬁec!ﬁc measures to open commmication and
fellowship between our faith commmities. We also felt close to the
Council for we had submitted, at the re.czuest:' of €ardinal Bea over a

year before the Council opened, a mumber of scholarly research documents
dealing with the image of the Jews in Catholiic education documenting
some of the imaccurate, prejudicial and, in some cases, hostile state-
ments about Jews and Judaism found in testbooks and liturgy inm curzent
use in the United States acd other parts of the world, Much of that
documentation came from a study carried cat by Sister Rose Thering

who pioneered in this area through her {nvaluable study of religions
textbooks which became a m3jor part of the St. Louls University project.

Whatever reservations existed in Jewish circles sbout the final
wording of the Declaration, we at AJC were encouraged at its adeption
and we have been increasingly heartened by subsequent developments which
indicate that Catholic guthorities in this country take the i)éc!.&ratmm,
setiously. Better an imperfect declaration positively and sensitively
implemented tham a perfect document ignored!

I hope that all of us here tonight share the view that the
occasion we commemorate -~ The promulgation of the Declaration ==
represents a beginning, more than a culmimation, a challenge ﬂo:"-tﬁe

future, as well as past achicvement.



"DRAFT September 29, 1970

AN INTRODUCTION TO SETON HALL PROGRAM

On October 25, 1965, Vatiéan Council II adopted by an over-
whelming vote the Declaration on Non-Christian Religions which became
known popularly as '"The Jewish Declaration'. 1In the perspective of
the several years during which the various texts of the declaration
were considered and revised, the final document could be regarded as
a mixed achievement. In the pérspective of 1900 years of Jewish-~
Christian history, the declaration is to be considered as a monumental
achievement and a turning point toward-improved relations between
Catholics and Jews all over the world.

Despite revisions about some of the wording in the final text,
it is clear that the declaration became an historic new foundation on
which has already been erected substantial accomplishment in uncovering
the sources of anﬁi-Semitism and in establishing the bases for deepened
mutual understanding and respect between Christians and Jews. The
following developments would have been impossible without the passage
of the declaration and the entire reeducation process that it helped
inaugurate:

The "Guidelines'" adopted by the American-Catholic heirarchy
in 1967 whicﬁ'spelled out in detail specific instructions for combatting
anti-Semitism, correcting teaching about Jews and Judaism, and in
general opening meaningful communication between the Catholic and

Jewish peoples.
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Various sets of guidelines adopted by local dioceses through-

out the United States.
Whole new programs of revision of teaching materials and the

introduction of new education programs in the religious school systems.

Perhaps the spirit of this movement forward was best summarized
in a statement issued by the Catholic Bishops of this country in
November 1966 in exchange of tributes between the Bishops and leaders
of the American Jewish Committee at a ceremony held at Catholic
University on the occasion of the first anniversary of the promulgation
of the Conciliar Statement on the Jews. This Catholic message was
entitled "To alliour Jewish friends" and read as follows:

... the Catholic Bishops of this country warmly
reaffirm the declaration of the Fathers of Vatican
Council II, that Christians and Jews are all children
of God, all sharing "His providence, His manifestation
of goodness, His: saving design."

We recall with deep satisfaction, the patient
and friendly dialogue in which so many representatives
of the Jewish faith participated during the Council.
These personal conversations, extending over a four
year period, enriched the Church's awareness of the
"spiritual patrimony common to Christians and Jews,"
the common heritage of salvation in the covenant
made between God and Abraham and his descendents.

In this exchange of tributes, we Catholic
people of the United States salute our Jewish brothers
anew, and pledge ourselves to continue fostering
stronger and more extensive bonds of mutual understand-
ing, of respect and of cooperation. It is our prayer
that this occasion may inspire further confidence that
men of all faiths can aid one another in attaining
peace and live as brothers.
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In the spirit of this message, and in order to celebrate the
Fifth Anniversary of the Promulgation of the Conciliar Statement on
the Jews, the American Jewish Committee and the Institute of Judaeo-
Christian Studies have joined in convening this scholarly colloquium
at Seton Hall University.

An anniversary is a time to look back to count one's blessings,
and to take stock. We hope to do all this but we would like to do
more. We intend to look forward, to evaluate our unmet needs, to
move ahead on the path bf theological understanding and mutual
acceptance. Thus we have given our colloquium the title, ''Toward a

Theology of Israel."
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"A SURVEY AND EVALUATION OF CHRISTIAN-JEWISH RELATIONSHIPS
SINCE VATICAN COUNCIL 1I"

A Papér Presented by
Rabbi Marc H. Tadenbaum, Natiéhal Interreligious Affairs Director
of the American Jewish Comiiittee, New York, New York

-ib-u-b--a-ahaiib--.
In cooperation with Sister Rése Albert Thering of the Setom Hall
Institute of Judaeo-Christian Studies; Mrs. Judith Banki, Rabbi
James Rudin, and Dr. Gerald Strober, Interrzeligious Affairs Depart-
ment, American Jewish Committee.
"Toward a Theology of Israel" Cenvocation, Sponsored by the American
Jewish Committee and the Institute of Judaeo-Christian Studies Observ-
ing the Fifth Anniversary of the Conciliar Statement on the Jews,
October 25-28, 1970, Seton Hall University, South Orange, N. J.

The most significant fact in Jewish-Christian relations during
the past five years that Vatican-COuncil II inaugurated is that
meaningful first steps have been taken to create an emergent new
Christian culture within which anti-Semitism can no longer find offi-
cial church sanction, and in which Judaism is beginning to be appre-
ciated as a permanent source of truth and value for the Jewish people.
In that emergent new Christian culture, the Jewish people are being
perceived in their own terms,.rather than as candidates for conver-
sion, and that constitutes the most significant breakthrough which
now makes it increasingly possible to have authentic communication
between Judaism and Christianity as religious peers.

That period of five years has also witnessed a growing relaxa-

tion of suspicion and defemsiveness against the Catholic community
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- among ﬁaﬁy Jews, and in this}freer atmosﬁhéreﬁJewish thinkers and
legders are beginning to reevalga;e seriously,laISO'for_the first
time in centuries, the Jewish religious cohviCtiQﬁs-abbu: the |
légitimacy'of Chrisﬁiani:y as a'ﬁaiid:form.af salvation'fof.Chfist-
ians who stand in'somé-tfﬁe.relati§nship withjthé Covenant of Israel.
That manj Catholics have-struggled with integrity and-syﬁpathy to
comprehend the cﬂmplex but profound bonds that link Jewry with the
land and people of Israel has been a strong motivation to many Jews
to explore a reczprocal relationship that w111 contribute to. genuine
human community wzth Christians in which rel;gzous fellowship, od
cooperatlve study, and mutual azd can flourish.

Some' in the Chrlstxan as well as in the Jewish communxties_
would;undoubtedly challgnge these summary_statements-as unwarr;n;edly.
optimistic, suggesting pezhéps_ﬁﬁat ﬁy judgﬁeﬁts1rQQArding “;he'
spirit of the times“ of fhei“émergént new ChriStian culture“ are
closer to Goethe's skeptical characterization of the Geist der
~Zeiten as the hlstorlans' "awn spirxt in which the times are_'
reflected.” _ s | __. N _

| Indeed, the historiﬁn of ideas, H. S#uart Hugﬁes (§gE§gi2E§f

ness and Society) says it is legitimate to question, "Vho is bold

enough to say exactly what thi# s§irit is? Who ié_cdnfideﬁt_that he
knows how to'logate_it or tq-d¢fine it?".-Hﬁghes_angwe:s ﬁig own
questions, séying,_"fhe para¢oxical truih-ié éhat the disCove:y of
the spirit of the times:is at once a te;hnicaiIneaf;impsssibility

2
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and the intellectual historian's highest achigvemént."

The fact during the four sessions of Vatican Council II some
2,500 Council Fathers from throughout the inhebited world spent
hours deliberating, many with utmost seriousness, the relationship
of the Church to the Jewish people and of Christianity's rootedness
in Judaism, and articulated its majority concensus through the adop-
tion of the Statement aﬁ the Jews argues forcefully for the existence
of such a new Christian‘spiiit. Those conciliar deliberations repre-
sent in fact the most extraordinary "seminar in Jewish-Christian
relations" ever held in the past 1,900'years; That is a far more
significant reality than the specific final language of the text.
An impeffect te#t that is vigorously implemented on the key substan-
tive issues is to be préferfed over é "perfect text" that is ignored.

The fact that groups'of serious and recognized thinkers such
as those assembled at this convocation, and at similar other collo-
quia that have met hefe and abroad since Vatican Council II, are
moving toward sharing common attitudes regarding the respective
validities of Judaism and Christianity'as co-existing branches of the
people of God suggests an emerging new critical consciousness 6u
Jewish-Christian relations that is unique in the perspective of the
past two millenia.

Nevertheiess, it could be fairly argued, these examples of
"the new spirit of the times" involve only a small number of indivi-

duals and a sefious evaluation ought not to overestinate their



. Tanenbaum, p« &

influence. Indeed, there should be no overestimation, but neither
should there be underestimation, and I fear that we are frequently
guilty of that failing which then sets into mition self-fulfilling
prophecies of impotence. From the study of the history of ideas we
have learmed "only a small number of individuals are actually respon-
sible for the establishment and maintenance" of tte fund of ideas and
civilized values. The enunciation and development of such ideas
eventually will inspire the ruling minorities which Benedetto Groce
identifies as "the governing elites." 1Im this way there "filters
down'" a common store of social, moral, and religious ideas that
become the characteristic popular beliefs and practices.

(It may be relevant to observe, as has H. Stuart Hughes, that
the Germans, the Austrians, the French, and the Italians in general
provided the fund of ideas that has come to seem most characteristic
of our own time as reflected in our shared institutions and our
intellectual heritage. The guiding pattern of thought of the last
fifty years was shaped by the cluster of genius dominated by Sigmund
Freud, Max Weber, Benedetto Groce, and Emile Durkheim.)

These observations are intended therefore to reinforce the
first conclusion of the decisive importance of the first steps
already taken toward the creation of a2 "new Christian culture' with
regard to fresh ideas on Jews, Judaism, and Israel, and toward
Christians and Christianity in ''the new Jewish culture." Also

intended is an underscoring of the indispensability of the 'cluster"
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of individual scholars who are respansiblelfor establishing and
maintaining these revised ideas and values without which nothing last-
ing or permanent will take place on "lower" levels of culture and
society.

There are however at least two serious hazards that attend
the work of Jewish and Christian scholars in this field:

The first has to do with the highly individua}istic character
of scholarship and the academic enterprise itself. A substantial
measure of very solid work is being dome in Bibliecal, theﬁlogical,
historical, liturgical and socioclogical studies directly or indirectly
related to Judaism and Christianity and their interrelationship, but
because it is being carried out by individuals who are relatively
isolated in relatively isolated aéademic institutions, the impact of
this work is either being frittered away, or muted, or is lost alto-
gether. A survey of the scholarship and studies in Jewish-Christian
relations discloses, in my opinion, the urgent need for establishing
sone effective communications center, welle-staffed, well-financed,
and of high status, that will help fbcus and augment the impact of
the thinking and writing and research that is already going on or
that can be stimulated. Ideal;y; if you will forgiﬁé the borrowed
image, a "Manhattan Project' in Jewish-Christian relations (and
Islamic relations as well) is required if we are at all serious about
moving beyond our present halting, scattered probings in this area.

During the past three years, I have been discuaéing such a proposal
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with Christian, Jewish, and some Islamic scholars, somewhat in the
form of an Institute for Advanced Studies in JewisheChristianeIslamic
Relations that will have both mational and internaticnal centers,
and the response was been quite positive. I have no doubt that such
a vital project will come into being in the not too distant future,
and I will certainly do everything in wy power to help in its
realization. Failure to provide such inatrﬁnents for rational, sys-
tematic development of thelfield.nay well lead to a loss of the
precious momentum released by Vatican Council II, or its diversion
into pathways that in the end could démean the entire concern for
Jewish-Christian-Islamic Relations as a priority.

The second hazard has to do with the "incestuousness of
scholars and scholarship in this field., As highly as I prize the
centrality of academic work in Jewish-Christian relations, unless
sowe more effective way is found for establishing direct, ongoing
and effective commections between the "risht"-ideas about Judaism
and Christianity that scholars formulate and the Jewish and Christian
communities in which we are rooted, I fear we shall comtribute fur-
ther to perpetuating the crisis in the religious commumities of
having a group of ecumenical 3énerals who blow their trumpets and
find their infantry troops marching off in the opposite direction.
Ve see evidences of such a crisis in the area of religious social
action where religious leaders have developed a concensus on liberal

social justice causes regarding peace and war, race, anti-poverty,
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dissent, and not having paid adequate attention to forming the
consciences of their constituents are startled to find at moments of
decision that they speak only for themselves and their witness to
their churches and synagogues, and to the nation at large, has
become severely weakened. It is not inconceivable that scholars and
religious leaders can repeat that error in relation to forming a
new culture of JewisheChristian relat.:l.ona.

Participatory democracy is as much an obligation of the
academic community committed to Jmh-ﬁrtstm relations as it is
on the university campus. The closing of the gap between the
scholars on seminary, college and university faculties and the
religious and communal systems in the Christian and Jewish communi-
ties that have access to millions of our constituents is imdispen-
sable of our new theologies of Israel and of Christianity, and our
new historical insights are to become formative forces in the lives
of the people of God, and not remain just essays in esoteric journals
with which we impress, as well as enlighten, one another. The
obligations of participatory democracy is a twoeway street - scholars
have an obligation to come close to established religious and com-
munal structures and to infuee their ideas into the vast '_syatena of
communication; religious institutional leaders have a parallel
obligation to involve the academic community on a serious, systee
matic, and decision-making basis in conceiving programs and iwmple-
zmenting them. 'The Ethics of the Fathers spoke of '"the raising up of
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many disciples" as serious a mitzvah as the studying of the Torah
itself.

This reflection is occasioned by the fact that Vatican Council
II has not only fostered a "new spirit of the times" for the advanc-
ing of Jeﬂish-Chriscian understanding, but has become the foundation
on which a number of other important building-blocks have been cone
structed during the paaﬁ five years, As has been noted by Father
Cornelius Rijk and others, the Vatican Statement on the Jews has
become the text around which an oral and written tradition has begun
to develop, which in many ways has gone beyond the original decla-
ration. The guidelines of the American Catholic Bishops on Catholic-
Jewish relations have not only 3pok¢u clearly on such crucial issues
as the rejection of proselytism, the ﬁprbotins of anti-Semitism in
the teaching process, the overcoming of old polemics about the
Pharisees, the law versus the gospel, etc. The guidelings have
also sparked the creation of local ecumenical and interreligious
commissions in dozens of dioceses around the country. Similarly,
interreligious groups involving Protestants, Catholics and Jews
have been established in numerous communities throughout the nation.
Virtually in each instance the involvement of scholars in the
deliberations of these bodies would be a vastly emergizing contri-
bution to local religious leadership, and at the same time would
provide a setting in the reality of religious community life for
testing and working out the ideas and conceptions of the scholarly

community.
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There is a major movement in the religicus commumities, as
there is in other levels of government and voluntary activity,
toward decentralization of programming toward the lecal communities.
The adoptions_of guidelines by the dioceses of New York-Brooklyn-
Queens, of Albany, N. Y.; Cincinmati; Allentown, Pa., and a number
of other communities suggests that there is emerging a pattern of
strong church support, with parallel Jewish support.lfbr growing and
deepening interaction between Christians and Jews in most of the
major communities throughout the United States. In 1969, the American
Jewish Committee was invelved in 104 Jewish-Christian programs. From
the Jewish side, if you add the parallel programs of the Anti-Defama=-
tion League, the Jewish Chatauqua Society of the Union of American
Hebrew Congregations, local Jewish Community Relations Councils, and
Rabbinical groups and you have some idea how extensive a network of
interreligious relations has already been developed during the past
five years.

These local interreligious dialogues have involved scholars
(frequently on a single-lecture basis), clergy, reltgious teachers,
seminarians, men, women, youth,'maas media representatives. Ve must
resist the urge in this survey to be encyclopedic, if for mno other
reason than that the data is far too heterogeneous, ranging over all
levels and types of sophistication. The materials also are only in
small part measurable since the whole range of ﬁunan expression and

interaction between Christians and Jews are involvede-theéir scholar-
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ship, their writing, their speech, their routine social and commer-
cial intercourse, their unorganized as well as their organized senti-
ments. Suffice it to say, virtually an entire new discipline has
emerged in Jewish-Christian relations as well as the structures for
the creation of a new culture. It is substantial enough, as well as
potentially important enough for the life of our people and our
society, to warrant far more attention, care, and intellectual

involvement than most of us have given it thus far.
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In order to enable scholérs and religious leaders to assess
the impact of Vatican Council II's Statement on the Jews, and to
probe its implications for their future work in Jewish=Christian
Relations, the American Jewish Committee and the Institute of Judaeio-
Christian Studies have just compieted a détailed, systematic, nation-
wice sﬁrvéy of the specific changés in educational programmning that
have taken place during the past five years in response to the call
for implementing the objectives of the Conciliar statement. The
educational categories surve}ed cover curricula courses, teaching
methods, examination of textbooks and other materials, institutes on
Jewish-Christian relations, use of specialized éhristian and Jewish
faculty, etc. While members of the AJC and the IJCS knew that some
changes had taken place because they had themselves been involved in
various programs of implementation in the academic and religious
communities, at no time had there been any such systematic study to
document and to evaluate the efforts to implement the Vatican State-
ment. This study is designed to meet that need.

Description of surveys - The surveys were limited to the American
scene. Somewhat different surveys were sent to a :epreséntative
sampling of four key Catholic groups: Catholic seminaries (100);
catholic colleges and universities (227); Catholic high schools (500) ;
and offices of superintendents of diocesan schools (152) . No in-
vestigation of the elementary curricula was done except that which

was covered by the Superintendent's office.
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Obviously, some questions directed to seﬁinaries and universities were

inappropriate for high schools, and vice versé. However, some key
Fquestions were asked of all four categories: whether courses in Jew-
ish studies were provided in the schools, whether the-schocl curricula
dealt with present-day Judaism, whether it covered areas such as the

Nazi Holocaust, and wither the history or the theological implications

of the State of Israel.

Similar questionnaires were also sent to Protestant coilegés
(344) and seminaries (210).

A version of the questionnaire was also sent to Jewish educa-
tional institutions - seminaries, colleges, boards of Jewish education.
Unfortunately, the results have not been couwpiled in time to be in-
cluded in this survey. They will be included in the final publica-
tion of the study. (It should be noted that during this time a
study of Jewish elementary and secondary textbooks was carried out
by an Orthoddx Jewish educator in consultation with AJC regarding
the nature of Jewish teaching about Jesus, Christianity, and Jewish-
Christian relatioms.)

The response percentages varied among the Catholic and
Protestant groups, and this fact should be kept in mind in any evalua-
tion of these responses. For example, since a smaller pefcentage of
high schools than of colleges and universities responded to the sur-
vey, we may assume that only the more interested high schools re-

.sponded =~ perhaps those which had already taken some steps to imple-
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ment the Conciliar Declaration.

Responses to the survey were:

Catholic:

14 out of 227 colleges and ﬁniversities, or 65%

31 out of 100 questionnaires for seminarieé, or 30%

177 out of 500 high schools, or 35.4%

46 out of 152 supérintandents of schools, or 30%

Protestants: ] |

180 out q£-344 colleges, or 52%

85 out of 210 semina:ies, or 30%

Reviewing the survey resPOﬁses may héip to provide an under=-
ﬁtandinq of the ways in which Christian students and seminariéns
learn about Jews and Judaism, a question related directly or in-
directly to the Conciliar Statement on the Jews. ﬁery few of the
institutions have departments of Jewish studies. . (For the éatholics,
zero percent of the seminaries, and only 1.3% of the colleges; for
the Protestants, zero percent of the seminaries and 4% of the
colleges.) Nearly half of the institutions do provide separate
courses in Jewish studies (44.8% of the Catholic seminaries and
43.2% of the Catholic colleges; 30.1%’o£ the Protestant seminaries
and 37.7% of the colleges. 27.3% of Catholic high schools treat
Judaism in Comparative Religions. A high percentage of gll these
institutions (68.9% Catholié colleges; 82.7% Catholic seminaries;

82.1% Catholic high schools; 78.4% Protestant seminaries; and 81.1%

- - -
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Protestant colleges) offer Scripture and/or Theology courses which
specifically treat the relationship of Christianity to Judaismi.
Only 14.1% of Catholic colleges offer a course covering the

intertestamental period, as compared with 50.2% of Protestant col-

leges; 48.2% of Catholic seminaries offer a course as compared with
25.1% of Protestant seminaries. 55.3% of Catholic high schools
teach the Rabbinic background of New Testament in religion classes.
37.8% of Catholic colleges offer a special course on Judaism; 24.1%
seminaries.

Do these institutions deal with (the meaning of) the Nazi
Holocaust? Here the figures for the institutions of higher learn-
ing are much smaller, ranging from zero percent (Protestant semi-
naries) , 2.2% (Protestant colleges), 1.3% (Catholic colleges), to
5.2% in Catholic seminaries. (Catholic high schools reported 23.2%
treated the Nazi period in religion courses, and 13.6% did so in
Thurch history courses.)

Courses on the history of Israel?
10.3% of the Catholic seminaries and 5.4% of the Catholic

colleges and universities say yes, but only 1.5% of the Protestant
seminaries and 6.8% of the Protestant colleges. Catholic high

schools report 123.5% yes.

Courses dealing with the theological significance of the

State of Israel are comparatively low: Catholic colleges (1.3%),

Catholic seminaries (10.3%), Protestant seminaries (zero %), and
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Protestanf colleges (5.1%). (éatholic high schools = 25.5%) .

On the question of whether Jewish scholars are teaching
courses in the institutions, the figures are:

7% yes for Catholic seminaries; 42.5% for Catholic colleges;
12.3% for Protestant seminaries; and 20.5% for Protestant colleges.
Only 5.3% of the Catholic high schools responded that they had Jew-
ish scholars teaching courses, but almost 70% - a really remarkable
figure - responded that they invite a local fabbi to join the class
when specifically Jewish subjects are being discussed. Many higia
schools visit neighboring Temple or Synagogue for added lectures or
Sabbath services (57.7%) .

What are some of the implications of these figures and sta-
tistics? |

One possible conclusion is that the two most decisive events
which have forged the consciousness of contemporary Jews - the Nazi
Holocaust and the rebirth of Israel - are relatively ignored in both
Zatholic and Protestant seminaries and colleges.

It can also be surmised from the responses that Judaism is
taught essentially as a “"religion" (in the Theology Dept. or -the
Dept. of Religious Studies of Catholic colleges, 75.6%; only 29% in
History Dept.) and probably most specifically as background for, or
prelude to, Christianity. Of course this does not mean that Judaism
must necessarily be presented in a negative light. But it does seem

appropriate to question whether certain aspects of Judaism which are
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critical to Jews as they understand themselves receive full explora-
tion, such as, Jewish.historical continuity, the strong sense of
Jewish pecplehood, and Jewish religious development in the post-
Biblical périod as reflected in the oral law and the opinions and
dacisions of the Talmudic anﬁ Rabbinic scholars and teachers. |

In other words, even a sympathetic treatment of "Old
Testament” Judaism in Christian educational institutions will not
likely prepare students for an adegquate uﬂdersfanding of contempo-
rary Jews and Judaism.l .

Interestingly, c;tﬁolic high schools score somewhat better
on these grounds.' Understandably; a smal;er'percenfage of theu
offer courses in Jewish stﬁdies_(??.B%), but ;heir responses showed
a somewhat fuller treatmeﬁt of the ﬁeanipg 6f the Nazi Holocaust
(either in religion or in church history coufses). The Catholic
high schools also scored a higher pgrcentage on teaching the history
of the State of Israel. |

The high school responses, incidentally, appeared to be
supported by the responses of the diocesan school superintenéents.
50% of them responded that the treatment of present-day Judaism was
covered in their schools; 55.5% indicated their belief that their
religious textbooks carried an adequate and positivé treatment of
Judaism and its relationship to Christianity; 49% said that the
theology of Judaism was part of the curriculum of the secondary

- schools; and 18% said the schools dealt with the theological sig-
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nificance of the State of Israel.

‘While these queétions may point to some neéative findings
of the survey; they must also be bieﬁed'in the light 6f thélpast;
There is no pre-<Vatican II siudy with whichfto cdmpare our present
résu;ts, hevértheless we haée'no reason to doubt that the reéponées'
are better today than they wou;d have been five years ago - and the
increased positive interest in Jewish_studies and in'institutes on
Jewish-Christian relations is reflected in the kinds of comments
made by the respoﬁding institutions. (A sampling of the answers
given are carried in the appendix of the study).

Fﬁr those who do-offer.courses_oﬁ Ju@aism; their evaluation
nf-the courses faﬁges from good'to_éxcéllent. (A Qe;y small per-
centage indicated a "poor" responsé.) |

Most institutions indicated visible rewards both in the
courses on Judaisam and in the institutes. As Sistér Rose Albert
Thering, 0. P, sﬁmmari;es.these respohses:_' |

"Almost evefy_college eﬁgaged in an implementation of the
Conciliar Statement state@, in one way br another, ghat studénts,
faculty, administ;ation,'and-the conmanity (both_éhristiﬁn:and
Jewish) surroundinglthe ihstitution developed aldeeper_unAerstand—
ing, aQareness, and appreciaﬁioﬁ not only of each ofher but éf their
own. faith and tradi'tion.' Both Testaments of the Sacred Sc;ripture'
became more meanianul to the Chris;ians. In thééé classes, there

was focusing on Jewish roots that appa:ently had not even been

—— r - ™ .t e
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guessed. A deep appreciatiqn of Jewish spirituality resulted. A
deep interest in Jewish thought was generated not only as it re-
lated to Christianity and present-day situations, but an apprecia-
tion of the grandeur of Judaism itself déveloped.

"An awareness of the-injustices meted out to Jews throughout
history helped remove latent prejudices, and attitudes moved toward
real brotherhood."

In general, a high proportion of the respondents felt that
the courses and institutes encouraged.Jewish—Christian.understanding
and friendship:; moreover, they appeafed to evoke é;pecially Qood re=-
sponses among students.;_ A number of gréduate students were stimu-
lated to carry out research projects dealing with Biblical, Histori-

cal, or liturgical aspects of the interrelationships between Judaism

1Question #27 asked for an evaluation of the institutions'
efforts at implementation of the Vatican II Statement. Of Catholic
colleges and universities, 27% responded “very good", 28.3% "good",
13% "fair", 6.7% "poor." Among the “very good" responses were such
opinions as these: '

"In the excellent atmosphere of Jewish-Christian relations
here, we feel we have shown that Vatican II was 'for real'..."

"Our student response is excellent."

"Great progress has been made since Vatican II".
(Seminaries) "“This institution recognizes its responsi-
bility to implement Vatican II's Statement, and it has

taken some significant steps to meet it; much still re-
mains to be done, however."
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and Christianity. (In one university, a M. A, comprehensive‘exam
found very knowiedgablé responses to the question: "How would you
reconcile Matthew's handling of the Jews in the Passion narrative
with.the Statement of Vatican II?") From the comments of those
who answered the qguestionnaire, it would seem that implementation
of the Conciliar Statement was very rewarding. The ;ampling of.‘
Catholic institutions of higher learning (65.5%) sh§ws an overall
honest effort to implement the Conciliar Statemenf, and perhaps
nost encouraging, many of the institutions which have made_begin-
nings, indicated their desire to do more, and many which have done
little have indicated a desire to begin. (Saminariés - "Badly in
need of further developmené and implementation. Hdpe to do so.")
Several schools requested additional éoﬁies of the questionnaire
as a basis for future programming. (The guestionnaire itself has
proven to be a tool of teachiné, bringing facultf members to an
awareness hitherto not present.) |

Lack of qualified personnel, lack of funds, and lack 6f
time in already crowded schedules appeared to be the major impedi-
ments, rather than lack of interest or leadership, for progfamming
in Jewish~Christian studies.

RECOMMENDATIONS :

In light of the foregoing findings, the authors of this study recom-
mend 1) Colleges, universities, and seminaries should consider in-

cluding in their curriculum a course related to the Nazi Holocaust,
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the history and theology of the-State §f_I$rael. These areaé could.
very well be covered in a survey course on Jews, Judaism, or Jewish-
Christian :elations. A.well-prepéred faculty member could cbver
this material in a eoufse.on the'history of Israel.

2) More attention should be given to the intertéstamenﬁal period,
particularly the ﬁabbinic backgrounQ of the Neﬁ Testameﬁf for
éeminary Students who will be the future priests preaching homilies.
3) To'help prepare faculty in these areas, insfitutes of Jewish |
studies - such as thosé.éonductéd by the Anmerican Jewish Committee.
and the Anti-Defamation League of B'nai B'rith - need fo.be-can
tinued.’ | |

4) High schoél_textbobks, éven_thosé with gdbdfiﬁtergrpﬁ@ 6rieﬁta-'
tions, need to consider more adequate treatmgnt_df-the_Hazi}period
and thE'Stafe of Israel. | |

5) A high school curriculum for the history of the State of Israel
is needed. | | o |

0) High school faculties need to b; given more dpportupitie§ for

further preparation in this field of study so as to be able to

teach more adequately courses on Jews and Judaism, the Nazi Holocaust,

and the State'of Israel. Instiputes of studies in Judaism andl
dhristianity-offered during the éummer months at universities aﬁd_
_colleges_can make posSible the necessary éducation.in tﬁeaé areas
which maﬁy_;eachers never réceived.when_dbiné ﬁheir g:éduate work

in Theology, Sacred Scripturés, or History. Teachers should seek

i
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{iansoion programs from their l.ocal diocesan or archdiocesan offi-
cials. School offices could co-3poﬁsor these programs with the |
local university or'college.

7) The Office of Superipﬁendents should consider taking the initia-
tive in providing in-service education in these areas.

8) The setting up of libraries on Jewish-christian‘relationslin

Ecumenical Institutes and in various schools.



BISHOP'S OFFICE
75 GREENE AVENUE
BROOKLYN. N.Y. 11238

Statement by Bishop Mugavero on the occasion of the
Reception tendered by the American Jewish Committee on
Thursday, September 17, 1970 '

I am deeply grateful to Mr. Philip Hoffman and to the other members of

the American Jewish Committee who have arranged for thig reception today.

The weloame which the Jewish Community has extended to me makes this
moment memorable, I had looked forward to this meeting today k-rxowing-
that I would have the opportunity to renew many old friéndsmpa. When I
a_rrivgd here this afternoon, sorne‘bf those who welcomed me were old
friends and others were, I thought, strangers., I have been pleased to learn
that they are not strangers at all but ratherc friends whom I-.h-a.d never met

before,

The honor which thé Jewish Community has given to me as a Bishop of the
Catholic Church makes this day ever;tful. This distinguished group of
na.tioﬁal J eﬁah leaders has received me into their midst. They have opened
their arms to welcome me and by that gesture they have reached out to eme

brace the entire Catholic Community.

The affectionate tribute which the Jewish Community has paid to me this

afternoon as the Moderator of the Secretariat for CatholiceJewish Relations
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of the National Conference of Catholic Bishops demonstrates that a new age
has dawned. We are each the bearers of an ancient message of faith, The
‘i‘orah and the Gospel have co=existed for almost two millenia, After these
many centuries we have entered into a colloquy with each other, We hax_r'e

come here today to consider some of the questions which are of major

concern in this dialogue.

 The significance of this gathering ca.n be ga.t-zged by the caliber of the people
who have come here on tﬁis occasion, . Jewish leaders from all parts of the
country have placed this meeting first on their agenda and have journeyed to
the Institute of Human Relations to be with us today.- Catholics prominent
in the field of Cétholic-&' ewish relations have given this meeting top pficrrity
and have travelled to the headquarters of the American Jewish Committee to

share this afternoon with us,

The importance of this reception can be measured by the gravity of the quesw

tions we have considered, . We have conferred on social questions of our day
in the hope that, together, we might arrive at the best solutions to the worst
of problems. We have directed our attention to the twin phenomena which

affect the men of our times: the ebbing of morality and the waning of faith,

We trust that the spirit of Western man can be revived at the wellsprings of

the Judaeo=Christian Tradition, We have discussed Judaism and Catholicism



and, most of all, we have probed the mystery of our co~existence, Our
two faith communities are irreducible; yet, neither of them can be fully

understood without reference to the other.

The symbolism of this meeting can be educed from the very year in which it
is taking place, Exact-lj‘r nineteen hundred years ago Roman legions under
Titus marched into Jerusalem. Pagan Rome destroyed the Lord's holy
Temple and dispersed the Jews of the Holy Land to the ends of the earth, If
is here in the Diaspora that I, a representative of the Church of Rome, have
come into contact with J éws living today. By the streams of Babylon, I have

seen people weeping as they remember Zion and I have heard people praying

for the prosperity of Eretz Yisrael. Twenty=five years ago, Allied troops

entered death camps where natura.l_death had become unnatural and were
horrified at the lethal machinery which bespoke man's brutality to man. During
this last generation, the Holocaust has impressed itself on the mind of man
and has made him resolute in the conviction that history will not repeat itself.
Five years ago, the Second Vatican Council issued its Deplaréﬁon on the Jews,
The Catholic Church had reflected on the events of 1900 years and considered
it necessary once again to re-affirm the spi;rimal'_pa.tri.‘mony common to
_.Ch-ristia.ns and Jews., The Catholic Church in thé light of the vestiges of

anti=Semitism in the contemporary world deemed it necessary to state:
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The Church, moreover, rejects any persecution
against any man. For this reason and for the sake
of her common patrimony with the Jews, she de=-
cries hatred, persecutions, displays of anti
Semitism, staged against the Jews at whatever
time in history and by whomsoever. She does so,
not moved by political reasons, but impelled by
the Gospel's pure love.

I have come here today to assure Jewish leaders of our nation that the
Catholic Church remains adamant against anti-Semitism and to give
assurance that the Catholic Church stands ready to enter more deeply into

dialogue about the common spiritual treasures that are ours,

ookl




A e

& R

ToENen 4

4 Taeolczy of Judaism - A Christian Perspective

'~ The title of this lecture presents me with an almost izpossidle tasX.
according 1o Professor Kurt Hruby from Paris, we are nere "in fron:t of a total
absence in the Church of a real theology of Israel, which is faithful to the
biblical view". (1) We all know the history of relations between Cnristians and
Jews : many dark pages with a few favourable exceptions in which Jews and Chris-
tiens lived harmoniously together. Although there has been "dialogue", theolo-
gical disputes and occasional amicable conversations, serious, unbiased theolé--
gical reflection on this relationship has scaraalf ever taken place.

- Theological manuals speak about the Old Testament but never about Ju-
dgism after the comiﬁg of Christ. The general, videspread-convicrion of Chris:;

ians and Christian theology is simply that Jews belong to the Church, but refuse

SR

to sdmit it. The words of Cardinal Willebrands at a recent meeting of the Secre-
tariat for Christian Unity : "Christians usually consider Jews either as a fos-
sil of the past or as future Christians, but we must see them as they are",
contain elements for g long-term and difficult proéramme. They indicate not

aly a new respectful social relationship, not‘only the elimination of_the many
conscious or unconscious prejudices which still exist, they also point out the
tasx of discovering, in the light of divine revelation, the significance and the

izportance of the Jewish people and its religion today; of discovering its

‘specific role in salvation history, of studying the relation between the Church

and Judaism.

Undoubtedly, this discovery has begun to be Qade in recent years. The
snhocking experiences of the last 50 yearé have opened many eyes. Novements and
organisations have started to create a new climate of relationship; the reality
of the Jewish people has been impressed on the non-Jewish world, — a reality
which Ean no longer be deniedi Judaism exists as a strong, living, religious
reality.. This fact has gladdenad some people, but has embarassed and puzzled

otners. What does this mean ? What does this mean for Christians ? A Spanish
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theologian said in 1938 : "if the Jewish people went back to Palestine and estad-
liubed n Juwiah alale there, Lhias would mean Lhae [ailure Lr ChiriniiBs s ™.

“1nce then wuch nas happeaed. Another sccial climute is being created
in spite of the many problems which still exist, and the growing difficulties of
recent years, the Jewish people as such is really beginning to be accepted in hu-
pan society. Discussions cannot deny the fact of Jewish existence,nor end merely
in emphasising its reality, ways must still be found for the co-existence of Jews
and non-Jews in a human and harmonious society, - the éame appl%es to Israel and
the other nations. Theologians, howeve;, remain silent. Oflcourse, a small num-
ber of theoloéians are really struggliﬁg to resolve the question, but for Christ-
ian theology, particularly Catholic theology in the main, Judaism does not yet
exist. |

In such a situation, it is impos#ible to gi&e a clear description of
Catholic theology on Judaism. What I want to do is :

I. Indicate some conditions of the present development of theological
thinking, which seem to be creating a favourable climate for Christ-
ian reflection on the relation between the Church and Jydaism.

IX. Againat this background propose scme reflections which might be
helpful in finding some light in‘the mysterious ways of God with
his people |

III. Describe a personal tentative of theological reflection on the rela-

tion between Judaism and the Church in the plan of God.

I. Elements in modern Christian thinking, favourable to a development of a

Christian theology on Judaism

When one iooks at the history of Christianity up to the 20th century
and. its attitude towards Judaism, one gets the impressions that it w#s almost im-~
possible to davaiOp a real theology on Judaism. I mean by this a real religious
reflacgion on God's acting in-gnd fhrough the Jewi#h people. There are many his-

torical reasons which seem to explain this fact, such as the deep cleavage between
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Church and Judaism about the end of the fist century, wnich led Christianity :o
sepa;ate itself, perhaps too completely,from its sources, at a time when it was
confronted with the pagan world. The position of Marcion in the second century
is significant in this respect, and his attitude was not only & personal opinion
but represented a strong tendency in the Church, which, in one way or another,
survived for many centuries. Later the close link between Church and State in
¥edieval "Christian" Erope, made the Jewish people almost authomatically outsi-
ders in every respect, - outsiders to whom the only possible attitude seemed to
be that of integration or conversion. After the sixteenth century & defensive
and apologetic tendency dominated Christian theology, which seeme¢.to be s0 much
concerned with its inner problem of self-preservation and juridical structure,

that there was no room for reflexion on a.positiﬁe attitude towards others.

In our time, the situation and the theological tendencies of the
Church are changing rapidly. A new openness is creating new possibilities. The
Church is developing & new awareness of her situation in the world. The Vatican
Council has indicated several elements of ﬁ real renewal in attitude and thinking.
According to Pope John XXIII's intention, this Council was biblical, pastoral and
ecumenical, which means that it reflected andw on the origin of the Church in
order to be able better to fulfillits mission in the world of today and tomorrow.
It emphasised the importance, not only of theology, but also of the daily reality
of Christiaﬁ life and Christian presehte in the world. Therefore, it carefully
cornsidered the relations between Cathofics and other Christians; between Catho-
lics and people of other religions and convictions, - and this in an open, res-
pectful, religious way. _

It seems to me that two elements in this picture are of utmost impor-
tance for the establishment of new relations with Judaism, and for e Christian

theology of Judaism.

a) The Biblical renewal. This movement is, of course, older than the
Vatican Council; however, the Council explicitly acknowledged and accepted a

really biblical view of the Church and its situation in the world. Chriatian
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thinking and theology are clearly becoming more biblical, in the sense tzna: tze
whole biblical message and revelation are more seriously considerel as tae viial
source of life and inspiration. ‘How. the relations between the Church and Ju-
daisa cannot be understood without the Bible. Tenach, the Hebrew Bible, reveals
ine Ddasis, and the origin, of the Jewish people and its religion. Tenach, toge-
ther with the New Testament, is the basis of the Church. This new awareness of
the permanent importanee of the Bible may help us to have more light on our rela-
tionship with Judaism. As the Council stated : "Like the Christian religion it-
self, all the preaching of the Chprch must be nourished and ruled by Sacred Scrip-
ture". (2) Here I want to make the following observations: ‘
1. Most theologians who have in fact been interested in Jewish Christian

relations, have, in generai, studied only New Testament texts, and

in partictlar; Romans 9-11. It must be admitted that these studies

have helped to broaden the interpretation of Romans, which, for se-

veral centuries was limited to diacusaions between Catholics and

Protestants about justification. All the same, the studies remain

almost exclusively within the limits of New Testament texts.

2. There is a general problem among Christians with regard to the Eo-
called Old Testament. I ﬁould put it this way : .Christians are
still struggling with the 0ld Testament and its meaning for Chris-

. tians. Scientific, technical studies have always been made about
the 01ld Testﬁmant. but itslactual meaning for Christians is till
very much a problem. Since the Council more Old Testament texts
are read’ in the liturgy, and Christians are increasingly confronted
:z:hthe books of the whole Biblé However, scholars have not yet
been able to indicate clearly the meaniﬁg of their wmessafe for Christ-
iana. In general, the 0ld Testament is seen exclusively as a.prebara—
tion and introduqﬁion to the New Testament. But, as the Dogmatic

Constitution on Divine Revelation of the Vatican Council pointed out:

“the principal purpose (so, not the exlusive purpose) to which 4ae
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the plan of the 01d Covenaﬁt was directed was to prepare for the coz-~ i
ing both of Christ, the universal Redeemer, and of the Yessianic Lrnz-
dom..." (3) The last part of this senterce concerns iae estadblisnzent
of the messianic kingdom, which, according to our Christign convicton,
was already realised in Jesus, but still remains to be realised in the
world at large. This means that the Church does not co-incide with ‘ 1
the Kingdom of God, and that the Old Testament reﬁains a permanent
message for Christians too. But, how difficult it is to express the
meaning of the 0ld Testament for Christiansis showg for instance by ,
the articles in Concilium, No,10, 1967. And, in general the Old Testa=- |
ment is mostly considered exclusively in function of the New Testament.

It may be observed here that the period in which the O0ld Testament did
not play an active role inJChristian thinking, coincides with the_im—

possibility of undarstanding Judaism. The re-discovery of Tenach

~ accompanies a new awareness with regard to Judaism.

3. In thié context, a few words on the permanent value of Tenach may
be added. The whole Bible is Gospel - Good News - because the whole
Bible throws the light of God's Spirif on human history; the whole
Bible reveals God and.man, God's‘intentiona and man's response. Ac-
cbrding to the modern exegetical, more anthropocentric approach, we
can say, that God revealed himself to Abraham and his descendants, or
that Abraham and his qtock. under the inspring presence of the Lord,
became clearly conscious of the guidance of the one true God in their
history. In their covenant relationship iifh God they discovered in
an ever increasing way, who God is, how he acts, and who man is.
Their knowledge aﬁd understanding developed in and through daily his-
torical experience. Thus, they knew that man is created by God in
his image and that he has been made the master of creation. They
knew that this créstion and the history of man was incomplete, but

that man had been given a task to achieve to complete creation -ané
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and nistory, always as the collaborator of the Lord, wno zust be res-
szcted as God and who always opens new perpsctiives for trhe future.
Tnis task of man, then, is one of re-:reation, of redemption. The
exodus from Egyp: a&nd Babyion became symbolic for human hiétory. waich,
according to Isru.l'a coaviction, is on the way to paradise, to a rnew
world and a new heaven; the people are always under the judgement of
the Lord, to whom it must be :aithful through the fulfilment of the mitz~
voth. Infidedity is punished; exile is a punishment; but the final
word is always one of consolation and the vision of a new future. In
this sense, the people always has a messianic role to play for the sal-
vation of the whole world.
According to our Christin faith, Jbs&s came to fulfil the paw and the
Prophets, and his disciples were giﬁeﬁ the task of accomplishing his
wo:k ih the world, and in history, always following his example of
absolute love and faithfulness to God, always acting in His Spirit.
Vhen seen in this way, it is clear that the whole of the Bible keeps
_an essential and permanent value for all Christians. But this view
will, necessarily, have a favourable effect on Christian-Jewish rela-

tions, as well as on Christian thinking about Judaism.

b) A second element which I want to mention as indicative of & new possi-

pility for the formulation of a theology on Judaism, is the new awareness of the

Church of her relations with non-Christian religions.

It is remarquable how often in discussions about Judaism and Jewish-Ch,ist-

ian relations, the question'of relations with non-Christian religions is hrought up.

t is as though a vague awareness exists of the link between Israel and all other

religions;

an awareness that whoever touches Israel touches the whole world; it

means a.certain knowledge, or belief concerning the universalism, the link between

Israel and the nations.

After much discussion, the Vatican Council put the question of relations
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wiih Judaism in the broad context of world religions, at the saze tize clearly
indicating the specific link between the Church and Judaism. The importance and
the implications of this approach have not yet been fully studied, but tne beginn-
ing of this Vatican Coynt¢il document should be remembered here, which clearly
states the new attitude of th; Chﬁrch towards other religions. Although as far
back as the Church Fathera and Christian writers of the first Christian centuries
such an Juntin the Martyr, attributed all the truths in non-Christian roligions
Lo Lhe Word of Cod who enlightens every man, "through the centu;ies missionaries
often adopted the attitude that non-Christian religions were aiﬁply the work of
Satan and the.missionariea' task was to convert from error to knowledge of the
truta*. (4) B |

The Council took a positive stand when it declared "God's providence,
his manifestations of goodness and his aafing designs extend to all men (5), against
the day when the elect will be united in that Holy City ablaze with the slpendour
of God, where the nations will walk in his light". (6) "From ancient times down
to the present, there has existed aﬁong diverse peoples a certain perception of
that hidden power which hovers over the course of things and over the events of
human life; at times, indeed, recognition can be.found of a Supreme Divinity and
of a Supreme Father too. Such a perception and such a recognition instil the lives
of these peoples with a profound religious sense". And the Council continued:
"tne Catholic Church rejects nothing which is new and holy in these religionms.
She looks with sincere respect upon fﬁose ways ﬁf éonduct and of life, those rules
and teachings which, though differing in many particlars from what she holds and
sets forth, nevertheless often reflect a ray of that Truth which enlightens all
zen", EThe.Chuich therefore has this exhortation for her sons: prudently and
lovingly, through dialogue and coilaborstion with the followers of other religions,
.and in witness of Christian faith and life, acknowledge, preserve and promote the
spiritual and moral goods found among these men, as well as the values in their |
society and culture". (7) -\ -

It seems to me that these texts are important for a better understanding

of relations between the Church and Judaism itaelf.l In fact, this attitude of the
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Much thifycing and work are still necessary to develop these ideas of revelaticn
and religions, as well as the Church's place and mission in this reality. Ir
n vory good article, Cregory Baum has pointed out the complexity of ine ques-
Ltion and Lho divoraity of views which also appeared during Vatican Council II.

(10) N

3) In this context one thing is sure. If the Council wanted to see Judaisa in
this ﬁositive aspect of her view on religious phenomen in the world, and if the
paragraph on Judaism is the central point of this Declaration of the Council,
then the positive appreciation of the values of other religions applies with

much more force to Judaism. It has rightly been observed that ﬁostra Aetate

speaks more about Judaism of the past than of today, but, because of its con-
tent, there can be no doubt, that this Church document represents a desire to

recognise the values of revelation contained in Judaism of today as well.

II. Some reflections on Jewish-Christian Relations against the background of

biblical renewal and of new cantacts with world religions.

A characteristic of the renewal in Christian thinking is its sense of reality.
Increasing aversion is noticeable towards a theology which would only be the elabora-
tion of an abatract system of truth, the exclusively speculative réflection on
revealed aspects of the deepest reality. Theology is becoming more and more realis-
tic; there is talk of social theology, politicai theology. This turn in theology
is, no doubt, a reaction against the abstract way in whichlreligious reality was
dealt with in some centuries. But it is more. It indicates that theologians and
Christians in gen%l, have become more aware of the fact that God is a_cting in
historic events, that theology is indeed reflection upon the dynamic presence of
the Lord, who continues to reveal himself in history, who, therefore, wants us to
read and to interpret the signs of the times. As.a theologian recently remarked

b

during the Congress of Concilium in Brussels : theology has left the university

and has become ?art of daily reality.
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If this is Erue and if this attitude finds its expression in a new approach o
the 3ible as a permanent source and rule of life, as well as in a new openness
towards other religiorns, apd in general, to realijy. then the following remarxs
cizht be nelpful as indicative of a development in Christian thinking about
Judaism.
1) One has the imprgssion that in Jewish-Christian relations the difficul-
fies have increased in recent years, especially afgér the Six Days' War of
1967. Many political and politico-religious ideas and tendencies have in-
fluenped and complicated these relations. There has.been a slowing-down .
in contacis and dialogues; much criticism of silence; accusation of lack
of understanding and involvement, and afterwards increasing discussions and
an ever growing field of opposing tendencies,
But the reality of this fact indicates that the question of Judaism, and
particularly its essential link with Israel ?gfggken more seriously than
ever before. This is seen in more serious stgdies and’talks. It means
that friendly social talks between Christians and Jews without real involve-
ment in history are soon going to be things of the past. This may bg consi-

dered as a new, positive development.

2) The Vatican Council Document on relations between Jews and Christians
was certainly not the best possible declaration, but it was a good and
quite revolutionary starting point. In the ensuing five years since its
promulgation, a rather interesting development in Christian awareness of
Jewish reality is noticeable. A certain number of documents and guidelines
issued by Bishops' Conferences, or other Church bodies in different countries,
show, in fact, an evolution in thinking which, again, is a sign 5f the reality
of the Church, which may be of importance for the future of this relationship.
Let me mention just a few points :
a) One of the reproaches to the Vatican Document was that it spoke about Jews in
Christian categories, and éid_not show any understanding of how Jews think, or
now they see themselves. It is a general rule for any contact between people

that first and foremost the other must be accepted as he is, not as we would
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‘like him to be, or according to an idea that we cherish. These later docuzeats
snow & development in thinking in this area. The Council has encouraged studies
and dialogue; several sets of guidelines give more details on this point and
empnasize reciprocity. They explicitly exclude all forms of proselyt;sm, whica
zeans that the religious faith and convictions of the other must be sinceéely
regspectled.

b) Sometimes it may seem that Jewish-Christian relations are important only in

countries where Jews and Christians_liva together. Reflection on MNostra Aetate
and the actual situation of the Chprch in the world have made it clear that this
situation "concerns the Church as such, since it is in searching into its ownm
nystery that it comes upon the mystery of Israel. Tﬁeao reiations, therefore,
touch the Christian conscience and Christian life inall its aspects (liturgy,
catechesis, preaching etc.,) in all countries where the Church is established
not only in places where it is in direct contact with the Jews". (11) This

means that the field of interest is as large as the Church itself.

¢) Many of the later documents emphaaisg the permanence of religious values in

Judaism. Jews and Christians can learn much from one another, and thus deepen

their reﬁpective faith and tradition. So?ial collaboration is considered a

task of primary importance because the two religions, fased on divine revelation,

have a conception of the dignity of the human person and éf the world, which can

contribute considerably to the creation of a society of liberty, peace and just-
ice. A recent remark of Yﬁe; Congar (with a siight change, because he was speaking

of collabbration among Christians) foints out the importance of such collabora-

tion: "It has become evident to me that common in&olvement_in the service of

the world in tne name of justice, covenant and charity, is a very‘efficient way

of understanding one another, even on the theological level". (12)

d) Finally, experience and reflection have brought to the fora the signifcance
of Jewish-Christian relations for Christian unity. This unity cannot be attained

without returning to the sources of Christianity, and precisely i€ confrontation

with Judaism leads Christians to reflect upon their origin and the sources of
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their'faith.

To conclude, I think it legitimate to say that the influence of a renewed approach
to the Bible, a new openness to reality, to other religiéné and to Judaism is be-

ginning to create a climate favourable to the elaboration of a Christian theclogy

about Judaism.

ifter these remarks which indicate the background of a Christian theological
view of Judaism (13), I would like to make some more precise observations concerning
the permanent validity of Judaism.
1) 1f, an has already boen obaervod; according to Christian theology,. the world
roligions are a way of salvation for the nations, the Jewish raiiéion is 80 even
more. Thnere can be no doubt that the books of the Tenach and the whole Jewish
tradition look forward to the coming of the messianic age, the kingdom of God..
And, if Christian faith and theology proclaim the coming of Jesus as the Messiah
and the kingdom of God, they readily state that the messianic age is only ful-
filled in the person of Jesus in principle, and im a beginning in the Chﬂrch.
It means that there is still room for expectation and preparation for the final
kingdom. It is well known, that the fundamental Christian attitude as expressed
in the New Testament books, is determined by an ezchatological teﬁsion concerning
not only the reurn of Jesus in glory, but also a real involvement of Jesus' dis-
ciples in history to prepare for that final kingdom. The words of Peter for
example are very clear in this respect, when he exhorts Christiens to live "in
holiness and godliness, awaiting #nd hasteniﬁﬁ the coming of the day of God".(14)
Jewish tradition and religion based.on Tenach looks especially at this finai
reali;ation of the Kingdom of God. Tbrough the Biblé and liturgy God continues
to address the Jewish people, to speak his word to them, a word whicﬁ is always
both active and saving. X
Thus, Judaism is considered as it is in itself, an answer to the permanent pre-
sence of the Lord, is withegt any doubt, a legitimate world religion, with great
values for the whole world. ‘Thbre is, of course, the question of the exact mean-

ing of the relation between the Church and Judaism with regard to the messianic



reality, but wa will see that later. Here it seems necessary to recdgnlise, eve.
from & Christian theological viewpoint, the value and validity o Judalisx in
itself. It is not my intention to enumerate these many values now, they can 3e
found in descriptions of Tenach and of the contipuing Jewisn tradition. There
zay be special Significanca in the words of Pope Paul when, on April 19, 19¢E,
ne addressed the participants of the Congreﬁs of the International Organisaticn
for the study of the Old Testament which brought together Jewish, Protestant edc .
Catholic scholars : "the three families, Jewish, Protestant and Cathol}?ﬁqually
hold it (the 0ld Testament) in hono;r. There are, therefore, able to study and
venerate these sacted books together... It is fortunate that thé initiative of
this joint study has bean.taken...-this is an authentic form of ecumenicel worz
indeed”. (15) He then went on to enumerate thé immense value of the books of

Tenach.

2) The continuity of the permanent validity of Judaism is fundmamentally based
on God's fidelity to the world and to his people. Emil Brunner has fightly
observed : "There is 6ne God, one message, one revelation, one Word, one coven-
ant". (16) Whatever we may think about the infideiitﬁ of the people of God,
the Lord remains fsithfﬁl. The distinction of two Gods, one' of the 0ld Testa-
zmernt, and the other who reveals himself in the Hgﬁ Testament, is absolutely un-
acceptable. There is one God and one Creation,-and, the;efore, one revelation
and one salvation history. In this conteft it may be useful to dwell a moment
on the meaning of the new covénant_as it is announced by Jeremiah 3L: 31-33.
This text is, of course, much used in Christian miliegé; as a proof text of the
establishment of the new covena;t in Jesus. In itself this is gorrect. But we
should not forget the right meaning of the text. Jerémiaﬁ makes it clear that
a new situation will come into existence, not because God is chai@ng, but be-
cause a change will take place in the people. God remains faithful to his one
covenant, but the newnessxwill be in men. We believe that in Jesus this newness

was indeed realised, that hegwaa really and entirely fulfilling the coverant in

the deepest sense of the word. Thus he inaugurated the new era, but this does
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not mean that the followers of Jesus all fulfil the covenant, nor that God
has retireﬁ from those who do, or did not, follow Jesus in this newness. God

iliea nol terminata hia unlqua covenant,

3) 1L 13 cerlaluly uuuudsuury Lo rocall Lto thio nudientethe moesning of olg and
ne’in the whole Bible. (17) But it may be observed that a) the categories old
and new pelong to both Old and New Testament thinking, and that the New Testament
authors, while believing in the newness realised in Jesus, speak about a newness
still to come, thus indicating the real eschatological tension of the Church.

b) that, when the New Testament books speak about the new Covenant, thé authors
use the word "kaige", which means "renewal" of the reality which éxisted before,
and not "yeos", which would mean "another" covenant, which not exist previously.
c) that old and new belong to the reality of the history of God's people at all
times. And although a final and fundamental newness in history ﬁas realised in
Jesus, according to Cﬁristian faith, which is still on the way to final accom-

plishment, of which the dimensions are not yet kmown.

4. A last remark concérna Jesus aﬁd Tenach. I think the text of Matthew 5:17:
"I did not come to abolish the Law and the Prophets, but to fulfil them",

~ should be taken seriously. Not only in this sense that Jesus according to
our Christian faith in fact fulfilled the covi}nant wvith God in an ;;eptionsl
and surprising w;y. but also in the sense that he really did not abolish it.
I mean by this, that where his peopie, or the mejority of his people did not
accept him as the fulfilment, the Word of God, the promises and the gifts of
God, the covenant relationship with God were not tqﬂ@p away from them, were
not abolished, but continue to build up the éovénant relationship between God
and the Jewish people, in view of the final fulfilment of all the prophecies
in the final establishment of the kingdom of God all over the world, in the
whole of mankind.

LS

III. A personal tentative of the&logica; reflection on the relation between

Judaism and the Church ;h the plan of God. 3
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In this third part of my conference, I will try to express sozé ideas which
mignt have some value for Christian theological thinking about the mystery of Is-
raek.

First of all, we should keep in mind that this relationship between Church and
Judaism is put by St. Paul into the broad context of the salvation of the Gentiles
and then called “myaterio%?", - which means a still hidden dimension of divine
salvation history. But it is a mystery which should be lived with, which should
belong to the deepest concern of Christian thinking and acting: In fact, this
nystery has jgst been neglected a#d set aside. It has not played a reole in Christ-
ian thinking and attitu&e. We may, perhaps, say it has been translated by "con-

version", But, that is rather a poor translation of "mysterion"'

Introduc tory remarks

1) Although the Church finds its direct historical origin in the Jewish people of
the first century, and its basic expression in the New Testament tooks, she
knows that sﬁe is eégntially linked to the experience of the covenant people.
Therefore, the books of the Hebrew Bible were offically honoured as the in-
spired Vord of God. This means that the Church wants to be faithful to the
whole of divine revelation, as expressed in the whole of the Bible. Jesus
is recognised as the Messiah and Son of God, but not separate from the tradi-
tion and the Bible of his people. This point emphaises the fact that it is
possible that in the course of ﬁigtory becapse of opposition, controversj and
apologetic attitudes, values of {ﬁa Hebrew Bible were neglected in Christian_

thought and life.

2) We have already seen the essential eschatological tenaion‘apd task which are
basic to both Christian.and Jewish existence. Jesus, according to Christian
faith, is the true Messiah, but a?art from the necessarily one-sided expres-
sions in history of this Messiahship, Jesus himself has pointed out that still
much has to be done, aﬁa'mpch has to be revealed: "The Counsellor, the Holy
Spirit, whom the Father will send in my name, he will teach you all things".

(18) "I have yet many things to say to you, but you cannot bear them now,
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When the fpirit of truth comes, he will guide you into &il truzh". {(19)

1 Mils wmeuns, 1 think, tnat Jesus,who spoke tﬁeae werds, and Jona,wao wrote inex
down, were convinced tﬁat not all the dimensions of Jesus' lMessianship hed yez
been revealed; that this ongoing revelation conticues even, as Gabdbriel Xoren
nas rightly observed, in the world to come, since there is a perzarent relaticrn-
ship between the transcendent God and human persons - the human community. The
relation between the Church and Judaism must be seen in the lignt of the full

revelation and realisation of the messianic kingdom.

3) Relations between the Church and Judaism must be studied and lived in a
really ecumenical, deeply respectful spirit. This is clear from the Vatican
Declaration on this relationmship, and from the context in which Jewish-Christ-
ian relations are being developed. It is also clear that the Church wants us
to develpp this relationship in the eschatological perspective. The Council
document, looking towards the future, states: "In company with the prophets
and the same Apostle (Paul), the Church awaits that day, known to God alone,
on which all geople will address the Lord in a single voice and serve him with

one accord" (32).

After these remarks, and against the background of what has already been
said, I will try now to develop some thoughts about this relationship between the
Church and Judaism.

1) Tne New Testament does not give a clear answer. There, in fact, we find three
cifferent views on this relationship:
a) The Church is, in a special way, the continuation of Judaism,
©) The Church is a'break with, and opposed fo.'Judaiam (2i)
c) The Church is the fulfilment of Judaiam(.eapecially in Matthew, Hebrews and,
in a large measure, St. Paul) (zi).
Therefore, we cannot simply speak in terms of éontinuity or discontinuity. Both
are trué. There is continuitg, there is a break, and there is fulfilment. But
all are aspects of a cohtinuing iistory of salvation. As long as the final kingdea

of God has not been established on earth, God acts in an explicit way through Israel
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ani the Churcn. The word of God is still addressed to Israel; Israel still re-
ce;vea the gifts of God, because "the gifts and the call of God are irrevocable".
(23) And, althougn the majority of the Jews did not recognise Jesus ac the Messian,
Lhia poople romuins nol only dear to Cod - for its election, beloved bty God, - 3out
its negative attitude, and refusal of Jesus as the Messiah, "means riches for the
world and for the Gentiles". (2;) If the Bible is really to be a permanent source
of faith and life, if the message aﬁ'the Bible remains a daily actuality, then ro-
lations between the Church and Judaism should always be considered in this wide con-
text, in this deep persﬁective of the complete salvation of the whole of mankind.
The Church of Jews and Gentiles, in recognising Jesus as the Messiah, is well aware
of still being on the way to the final raalisation of the kingdom. She knows that
in Jesus the kingdom has indeed arrived, has indeed been realised, but this realisa-
tion, this newness, in a way this absolute newneés, is nof the final-term. but a
new, iﬁcomprehensible dimension of the ongoing di%ine action in human history.
Therefore, in the relations between the Church and Judaism we will always encounter
three elements : continuity, fulfilment and discontinuity, but all play a role in
the preparation of the final kingdoﬁ of Cod in a new heaven and a new earth. Thus,
it seems to me that God acts through the permanent value of the Hebrew Bible and
Jewish tradition, as well as through both Oid and New Testaments and Christian tra=-
Idition. in order fo establish his kingdom fully,
The fundamental reason for this conception is God's fidelity to his cov-
enant, to human history, to his people and to his revelation. In this context, I
zay mention the words of the late Cardinal Bea. Once asked what he thought about
toe meaning of the survival of the Jewish people, he' answered: "One of the aspects
is that through the Jewish people, the Old Testament remains ﬁ permanent message,
otherwise, it might have become a dead letter". These words alsc indicate a pro-
gramme of listenin§9and learning from a Church which wants to be faithful to the
'entire divine revelation, in order to work faithfully towards the kingdom as

~God wants it to be. '\‘1,

: v
5 Thinking in the line of continuity and fulfilment in the eschatolﬁiFal

verspective does not deny the difference, and even the discontinuity, between
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~Judaisa and the Church. t it implies that for a Christian wno tzinks adout
Judaism, it is no& allowed, on the basis of ScriptiA¥e and divine revelation, to
act as tnough the meaning of Judaism and Jewish religion had come to an end with
the coming of Jesus; and as though Judaism were a fossil from the past.

In recent literature the differences between Church and Judaism have been
called ; schism in the one people of God. The coming of Jesus, then, caused & split
within the covenant people, and henceforth there have been two parts of the one
people of God, moving side by side towards the final and glorious coming of the
Messiah. (2;)-

More precision is certainly needed in this guestion. w.c: Davies has
connected this problem with the dogmatic spirit of Christianity as against thé
halacnic spirit of Judaism, and he has put it this way: "Tﬂere is a Christological
factor, however, expressed in Christianity which is non-negotiable eveﬁ with its
mother faith, just Qs there is a centrality of Torah in Judaism which is non-nego-
tiable; the dogmatic development of Christianity, in short, remains as the barrier
to reducing the relation between the two faiths to a mere schism. It is part of
ﬁisdom to recognise this, But this, in iéE?elf, is not the tragedy of the history
of the relations between the two faiths. ﬁatber is it that the spirit of the
Halakah demanded by both has not been more truly pursued by both, so as to make
possible, within their dogmatic difference, mutual tolerance, respect, learning
and even_affection“. (2%)

Here several remarks can be made. Jﬁﬁaiam and Christianity have both
known a development, often in opposition and in an apologetical attitude to one
another. After the separation at the end of the first'century they beceme two
éeparate world religions, but both ramainlﬁased on divine rgvelation aﬁd continued
to develop each in its own way, thought and life. At a time when we are beginning
to realise anew the essential links by which the Lord of history binds us together,
we are becoming more aware of_the biblical basis of our existence and of the common
expectation of the eachatologiEaI'tendency of divine‘activity in history.

It is, furthermore, worth while dwelling a2 moment upon the way in which

the Vatican Council struggled with the reality of the veople of God. 4s is well
.! -
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known the Council used once more the biblical concept "pecple of God", to expresus
the reality of the Church. This necessarily brought up the question of relations
between Israel as people of God, and the Church as people of God. The Churcn is
called "the new people of God" f2g). But then, what about the "old" people of God ?
Does the new substitute for the old ? Are there two peoples of God ? The texts do
not caxe this clear. But the Dogmatic Constitution on the Church, speaking about
the Jews of today, states : "Those, who have not yet received the Gospel, are
related in various ways to thé People of God (i.e. the Church). .In the first place
there is the people to whom the covenants and the promises were made, and froE?E%ria:
was born according to the flesh. (2¢) On account of their fathers, as regards the -
election, this geoéle remains most dear to God, for God does not repent of the gif:s
he rcakes, nor of the calls he issues". (2;). The Declaration of the Rektionship
of the Church to non;Christian religions speaks, (after the coming of Christ) about
"the Jews" and not about "the Jewish people”, or "the people of God". But in the

expensio modorum it is clearly stated that the Secretariat for promoting Christian

Unity in doing so "in no way intends to decide in what sense the Jewisa people,ac-
cording to the words of the dogmati; Constitution "De Ecclesia" No.lé, remains the
beloved péople by election, on account of theﬁy fathers". This means, according to
tne Vatican Council, that they remain the elect people, but the exact meaning of
this must be further studied.

If we cannot speak merely of a schism, Jews as well as Christians are
people of God, but the difference consists in the realised eschatology in Christ
wnich has created a unique situation. Christians are linked to, are baptised into
this eschatolggieal event, but, at the same time, they must extend it§meaning and
historical dimensions to the whole of human history, in time and space. Jews, on
the other hand, remaining faithful to their revealed heritage, and being thus a
Plessing for mankind, witnessing to the "not yet" of the entire messianic age,
force Cnristians to become better Aware of the dimensions of the final eschatologi-
cal event. If, in this way, b;th’Judaism and Church flaj a role in God's history
with manxind, a necessary tension will exist between them; a tension such as tha:

axiatineg between the "not yet" and the "already", but both are on the way to, ke



and in the perspective of the final fulfilment. Considered in this way, there 1is,
on the other hand, an urgenf need for a positive relationship between Judaisa and
the Church, on the basis of divine revelation itself; a relationship, in which
through real respect, mutual knowledge and learning, an eschatological, but very

historic dynamism moves history towards its-accomplishment.

3. An essential point in this dialectic relationship is the fact that Judaisz
is, first of all, a people; a people with a revédaled religion, linked to a country,
and that Christianity is a religion, linked neither to a country, nor to a people.
Hefe. of course, the tension between particularism and universalism plays a role.
But, from the very beginning, Judaism has always had a univdrsalistic tendency;
particularism does not necessarily exclude universalism, both belong essentially
to salvation history. God does not save mankind in geharal; he saves this nman,
:this people, and through this man, this people, he reaches the others. It means
that there is a éalvation history. History is always concrete. This salvation
history and divine revelation take place in the concrete world, through and in
events. A
In Christianity, religion and faith are sometimes considered primarily as
a doctrine, but then the danger exists that faith pay become too separated from
life; that it may become an abstract set of truths. Faith is first of all the
expression of a real, existential covenant between God and man, which involves the
wnole of life, individually and in community. At the time that Ch;istians are be-
cozing more realistic, more seriously involved in history, we are confronted with
a renewed expression.of Jewish peoplehood in having a state of their own. There
have been discussions about the religious dimensions of the 1ipk between the Jewish
people and the land of the Fathers, but still much thinking about it remains to be
done, It is not my intention to discuss this problem at length, but one thing is
sure, the link between people and land belongs to the selfeawareness of the Jewish
pecple, and if we want to take our ralations-seriously, this link must be thoroughly
studied. 635) We must ask éarsglves what this link, based on the revelation given
in Tenach, means in the plan of God, and what, therefore, it means for us Christinns,

Tnin guestion touches many difficult aocial, political, hilatorical problems, amon-
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others, but they must not prevent us from seriously consideéing this dizension ¢t
existence. I venture to suggest that the open and religious study of trhis phenozeror |
zay help us to realise better the realistic and historic character of divine re?elé—
tion, and thus overcome the unnatural separation of life and faith; the tendency
of zcdern theology to emphasise the involvement of the faithful in social and poli-
tical realitigha. (%é) may be a meeting point with Jewish thinking, thus creating
a better understanding between Jews and Christians. This may promote a deeper,
common involvement in the preparation of the kingdom of God on earth. Furthermore,
this reflectioq on salvation in history may have an impact on several aspects of
Christian theology, e.g. on the concept of redemption and messianism, of which,

through overspiritualisation, some dimensions, which are revealed in Scripture,

nay have been overlooked.

4. This more "worldly" appmach of revelation and salvation undeglines the
human and horizontal aspectsosof ‘revealed religion. This has, no doubt, soxmething
to do with today's secularisation tendencies, and with the efforts to maxe faith
more relevant to people todgy. However, this tendency should not neglect or mini-
oise the divine character of-revalation and its tremendous and incomprehensible
riches, as the Lord showed his people, and as:it reached its culmination in Chriss. -
There may be a difference in emphasis, or, better, there is a search for more com-
plete, more total understanding and éxpression of divine revelation in human history.
In order really to collaborate with the Lord in-tha best way for the establishment
of his kingdom, it does not suffice to gtress the importance of human and worldly
values, but basic as they are, they are touched by the divine, dynamic presence.
Trne. Lord wants us, in his Spirit, to transform history and the world into a para-
dise according to his ideas. (33) Revealing himself as the one, tramscendent

God, who brings salvation to his people, and who, in Christ, shows-the glory of

his own Son, the Lord prepares his people and mankind for his final revelation,

when ?éll ﬁeoples will serve h}m with one accord". (33) and "God will be everything
to everyone”. (3&). In this senég. God is indeed the future of man (3;). Eere

again we find a meeting place for Judaism and modern theological thinking. Dialogue
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with trne long Jewish experience of living a real history in feith in God, =izght
hel» us to realise vetter both the horizoqﬁﬁl, worldly, and the divine vertical

dimensioz of salvation history.

5. One more point of the relations between the Church and Judaism must also
be briefly dealt with.

it is sdmetimes suggested that the Church has a priestly character and
Judaisz a prophetic character. In this view the Church is essentially centred
on the_sacrifice of'ﬁesua; liturgy and spirituality express and celebrate this
faith; the ciergy, as a speciﬁl, separate class, takeslcare of the ministry of
sacrifice. This easily implies that this leading group in the Church has a ten-
dency to be traditional, to maintain structures gnd rnstitutions, since it must
preserve what has been transmitted. So the conclusion could be that the Church
leaders and clergy temd to iose the eschatological, prophetic tension and aware-
ness; when, as sometimes happens, the Church is identified with God's kingdom,
this tendency is strengthened still more. Judaism, on the other hand, is then
seen as the people which looks to the future, which is.always disatisfied with the
present and is aware of the divine promises of the world to come. It is the

people of the future, les pélérins de l'absolu, the people which bears witness

to the prophetic, critical message and promises.

In studying the history of the Church and Judaism, one can indeed get
this impression. The question-is, whether this is all that can, and must, be
said about the nature of the Church and Judaism. The actual rengﬁal of the Church
is beginning to make Christians aware of some neglected aspects of the Christian
arnd biblical message. Already the fact that the Vatican Council again emphasised
the title "people of God"™, implies an awareness of movihg in an eschatological
perspective. Furthermore, many Christians today, in oppdsitioh tﬁ an overqihphasis
of institution and structure, want to stress the prophetic task of the Church.
This, they say, would be a more faithful answer to biblical revelation, whichk should

P

always be, or become again, theuactual source of Christian Life. Professor

Haarsma in a recent article (34{) argues that the ministry itself has an éasehtial



propnetic aspect, because tne ministry of the sacrifice, wnick cannot de separatel
froa the ministry of the Word, is essentially aimed at the eschatological realiss-
tion of the kingdom. The celebration of Jesus' mysterious sacrifice of ;ove, in-
tends to sanctify the faithful and to inspire their efforts to re-create tne wiril.
Jr. the otner hand, the ministry of ;he sacrifice piays an important rcle in bidli-
cal Judaism. In rabbinical Judaism it has almost disappeared, at least in this
Tora. 3ut, in dialoguing with Judaism should biblical Judaism not be taken into
account as well ? Can the question be asked, in what way this biblipal Judaism
and its sacrificial ministry have & meaning for the development of Judaisam ?

At any rate, the reality of Church life and Judaism being as it is, would a reci-
procal contact and influence not contribute to deepen and to strengthen the under-

standing and the fulfilment of the revealed message ?

I have given a few thoughts on the way in which a Christian theoiogical_
view of Judaism could be developed. Much work, study and dialogue are still ne-
cegsary, but it seems to me that our time of research, of renewal and of ogihnness
offers a very important starting point for a Yeal, deep understanding between the
Church and Judaism. &

; I am aware of the fact that in this conference I have.not dealt thor-
oughly with two questions. First, I have not examined in detail eall the Church
docuzents, which, in one way or another, touch this relationship. But, I think
I have develope@ my ideas on the basis of some clear, official statements of the
Church in the spirit of Vatican Council II, with the help of contemporary theolo-
gical thinking. (3;)

The second question which should be developed further is the exact
neaning of some New Testament texts. A certain interpretation of these texts

has seen-done, as we know, much harm to a religious understanding of God's mys-

terious plan of salvation. Antisemitism has made use of texts from the Bible to

crcate misunderstanding, distance and hatred. Modern scholarship is engaged in
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clarifying many poiﬁts,'not by explaining difficulties away, but through a better
understgnding of the author's attitude, the spiritual climate of his time and
situation, and the limited value of some personal opinions. We may perhaps say
that New Testament texts, in particular, have too often been interoreted as a
kind of dogmatic statement, without taking into account the personal feelings
and experience of the author, and the literary character of ﬁis writings. (3g5
On the other hand, several texts, and even more the background tendencies and
religious attitudes, yhich were aelf-avident to New Testament auqﬁors and which
nave an ippact on the understanding of relations between Jesus and his followers
and the Jews who did not accept him as the Messiah, must still be seriously
studied. A great task remains to be done by theologians and exegetes. This com-
memoration of the fifth anniversary of the promulgation of the Vatican Declaration
"Nostira Aetate" chis-active. Institute for Judaeo-Christian Studies, may well

_contribute largely to furthering and developing studies and dialogues on this

essential aspect of salvation history.
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THE THEOLOGY OF ISRAEL IN HISTORICAL PERSPECTIVE

Lecture at the Convocation Celebrating the Fifth Anniversary of the Con-
ciliar Statement on the Jews, October 26, 1970, at Seton Hall University

by

Jaroslav Pelikan
Yale University

The Declaration Nostra aetate, as its opening words make clear, is
a document of our time and for cur time., What the late John Courtney
Murray said of another Declaration of the Cowncil would also apply to
this one: “The issue that lay continually below the surface of all the
conciliar debates [was] the issue of the development of doctrine," and
the framers of the Declaration, as the writings of Cardinal Bea show,
were conscious of participating in such a development. Any interpreta-
tion of the Declaration, therefore, must recognize, as the Directpr of
this Institute has noted, that it reaches not only "horizontally, across
the nations," but also "vertically, through the length of a centuries-old
history.” Most of the discussion at this Convocation will deal with the
"horizontal" dimension, and properly so. But because much less ié ge-
nerally known about the history of the problem than we usually assure, I
propose in this paper to examine the ~vertical,” historical dimension,
placing the Conciliar Statement an the Jews into the context of the ear-
liest stages in the dialogue (and the non-dialogue!) between Christians
and Jews. This is, I take it, part of the process of "theological studies"
(which, presumably, include historical studies) and of "brotherly dialogue"
recommended by the Declaration; and in my concentration on the patristic



development I am following the exhortation of the Decree on Ecumenism
to draw upon "the spiritual riches" of the Fathers of the Church, Eas-
tern and Westem.

The fundamental fact of church histoxy to which the Conciliar
Statement on the Jews points is contained in the reminder: "The Church
recalls too that from the Jewish pecple sprang the apostles, her foun-
dation stones and pillars.” With this reminder the Council raises to
the level of explicit formulation the historical contrast between the
early Church and all subsequent eras. For according to tradition, only
one of the writers of the New Testament, Luke, was not a Jew. As far as

—

we know for certain, none of the Church Fathers was a Jew, although Her-

mas and Hegesippus, for example, may have been; Justin Martyr was born

—e

in Samaria but was a Gentile. The transition represented by that con-
trast had the most far-reaching of consequences for the entire develop-
ment of Christian doctrine and is the presupposition for any assessment
of the achievament of the Second Vatican Council in this crucial area.
The earliest Christians were Jews, and in their new faith they
found a continuity with the old. They remembered that their Lord him-
self had said that his purpose was to fulfill, not to abolish, the Law
and the prophets; and it was useless for heretics to deny this saying.
Fram the early chapters of the Book of Acts we get a somewhat idealized
picture of a Christian commmity that continued to cbey the Scriptures,
the worship, and the observances of Jewish religious life. The members
oftlndmr&ét-]ermalen, “-ﬂiedmrdxfmmidiewxymmtookits

prmesg 4
Janion,



start, the mother city of the citizens of the new covenant," followed
e et
James, their "caliph," in refusing to acknowledge a fundamental cleavage
between their previous u&ﬁwrmm. Clearly they recog- -
nized that saomething very new had come—not something brand-new, but same- /et
thing newly restored and fulfilled. Even after the fa}i.sgf .Jenualem, f;i\g_p,ﬂed
these "Nazarenes" maintained continuity with Judaism; they "wish to observe
the ordinances which were given by Moses . . . yet choose to live with
the Christians and the faithful."
The proper extent and scope of that continuity with Judaism produced
controversy between Peter and Paul, and it went on troubling the Church.
Various practical solutions were designed to meet immediate problems of
cultic and dietary observance, but these did not issue in a consistent
way of interpreting the key question in any Christian theology of Israel:
Tuunes? what is new about the new covenant? Whatever else they may mean, the dif-
- ferences between the way this question was answered in Acts 15 (with its
intxigui:mg&tixual variants) and the way Paul discussed it in Galatians
do suggest the continuing difficulty which the Church faced. The leaders
Pekin v Qoce
of both sides were Christians of Jewish origin; despite their differing

e

answers, they asked the question of continuity between Judaism and Chris-
% ﬁ,-t-a‘bwﬂn
Stlg
As converts began coming more from pagan than from Jewish ranks, the

tianity with a deep persanal poignancy. (({lowews 4

poignancy lessened and the cbverse side of the question became more pro-

minent. For Jewish Christians, the question of continuity was the ques-

tion of their relation to their mother; for Gentile Christians, it was the




questicn of their relation to their mother-in-law. What was offensive

ag:utmristimityinthee)uof@ntileswm, to a considerable extent,

what it had inherited from Judaism. Pagan critics lap:xxJMv c.laun

that God had put in an appearance at, of all places, "some comer of

Judea samewhere"; they scored the Jewish and Christian conception of God

m deity of a primitive and uncivilized folk." Not anly

ﬂn@dhﬁﬁmﬁdﬁsﬁﬁﬁ.mm%@ﬁhmm

Christianity demanded a decision about just how much of the Jewish tra-

dition they were obliged to retain. Mszcion was a heretical instance of

what may have been a rather widespread mmm;(alj;d‘:u;g orthodox be-

lievers; for the Epistle of Barnabas, while not going as far as Marcion

in imlrejectim of the Old Testament, did claim that the original tablets

Of the covenant of the Lord were shattered at Sinai and that therefore ,
e bl oot

Israel had never had an authentic covenant with God. Tertullian's decla- Aw«<™

. y s s . W e

ration, in opposition to Marcion, that "today"” there were more who ac-

cepted the authority of the Old Testament than rejected it raises the

question whether the number of those rejecting it may not at one time

hmbmwi‘::szdarable.

By its disavowal of the idea that God's ancient people had been
condermed [reprﬁbati] or cursed [maledicti]) and by its vigorously anti-
Marcionite affirmation that "the Church cammot forget that she received
therevelatimoftheommtmtth:ughﬂﬁpeoplewithmmdin
his inexpressible mercy deigned to establish the Ancient Covenant," the
Declaration of the Second Vatican Council puts itself unequivocally on the



side of acknowledging the permanent truth of the revelation granted to

-/' Israel. It asserts, moreover, that God "does not repent of the gifts he

makes nor of the calls he issues," and that therefore the other gifts
and calls issued to Israel are permanent, too. But beyond the general
question of revelaticn or of gift and call there is, wmawoidably, the
| specific question of the permanence of the Law and of the abiding va-

lidity of the covenant, with which the inheriting of the land is ales—
inseparably u:mected On these specific questions the Declaration is
almost silent, although Lumen gentium gives a conventional treatment of them.

Yet during the early debates between Judaism and Christianity these
issues of Law and covenant were central. The Bible had declared that the (70,.,,4._,\\

L

-

measaspemamtasﬂnemtwithlsnel:butthemristims,l.T J’uﬁ#

“treating this covenant with rash contempt, spum the responsibilities
that come with it." MSWmMﬂnghtmhear@tﬂiaﬁm
of_theLmandoftﬁemmt. The answer was a stratification of the
- Law. Theauistimsclainedtoretainﬂntinﬂmmofmmim&;as
"naturally good, pious, and righteous"—usually as much as conformed to
a reductionistic conception of the natural law. Even among Jews, the
Christians insisted, the law of nature took precedence over the Law of
Ibees,asforexarp&emenamgmbirthmthesmbath. Thus the
"providence which long ago gave the Law [of Moses], but now has given the
O(ﬁ Gospel of Jesus Christ, did not wish that the practices of the Jews should
continue."” Hgncedmistianswexemtbnmﬁbymythingthathadbeenad-
dressed to the old Israel as a people: there was a new covenant and a new
Law.
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Although the Law and the prophets belonged together in the language

W of Jewish theology, early Christian theology identified its cause with

V:'Q,/(:;?A that of the prophets against the Law. Ig:mdma:gnﬂthatt!np:qints

o

v had cbserved Sunday rather than the Jewish ath. In its jinterpretation N2
st oK b pfFhsnds - € ampersenas Wm'iﬁilf-wkw

W@SH of such passages as Psalm 110 and Isaizh 53 Christianity saw Jesus as the oie

“"w";}-" fulfillment of prophecy. The rabbis who disputed with Origen contended ' et

;JM MM&;SS“M&&»M&W(&IM]&BM&ME

individual,” but in the Church it was interpreted unanimously and unambi-
guously as Christian Scripture. The "coming of the Lord" in later Jewish

prophecy and apocalyptic also was taken to refer to Jesus as the Christ;

but with the delay in the parousia it had to be divided into two comings,

\ﬂnfuatalmadymnﬂedinthedmofhisﬂemmﬁemd
»0¢ \still in the futwre. Thus Christianity, the religion of fulfillnent,

R -

0
_’\:Mo’*“w joined Judaism in waiting for the Messiah! But even in this it was in
-

,-JVE'“ E:Wmmammmium,mmammd
o " W< say to Trypho that the passages about Christ "are contained in your Scrip-
‘l\::""’x tures, or rather not yours, but ours.” So assured were Christian theo-
logiminﬂmirmimofﬂnOIthmmmt&eymﬂdmm_
the Jews not merely of misunderstanding and misinterpreting it, but even
of falsifying its text; so, to cite the most striking instance, in the
choice between a yodh and a way in Ps. 22:16. ;,-,:J:;::u :,}t,[k«ﬁ: fﬁ_%ﬂ
Thus Christian doctrine felt able to go its own way, without engag- "' rovey
ing the ratbis in that "brotherly dialogue” of which the Declaration spesks. |
Origen seems to have been one of the few Church Fathers to participate in Midngyy,
h‘:‘;“«ﬂ.h

e
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such a dialogue. Origen may also have been the first Church Father to
study Hebrew, "in opposition to the spirit of his time and of his people,"”
as Jerome says; according to Eusebius, he "leamed it thoroughly ," but
there is reason to doubt the accuracy of this report. Jerome, however,
was rightly celebrated as "a trilingual man" for his competence in Latin,
Greek, and Hebrew, and Augustine clearly admired, perhaps even envied,
his ability to "interpret the divine Scriptures in both languages." The
testimony about the Hebrew knowledge of other Church Fathers is less
conclusive. But it seems safe to propose the generalization that, ex-~
cept for converts from Judaism, it was not until the biblical humanists

and Reformers of the sixteenth century that a knowledge of Hebrew became

standard equipment for Christian expositors of the Old Testament. Most
fopane: ==
of (hristian dogma developed in a Church unencumbered by any knowledge

—

of the original text of the Hebrew Bible. It does sesm a pity, there-
mHimﬂymumMBﬁmd
first among the linguistic requirements of the priest; then it is said
that “"the study of the liturgical language proper to each rite is to be
regarded as necessary,” but that the study of the biblical languages
";hould be strongly encouraged [valde foveatur]."
P_hbverﬂeless,mmmclaraﬁmmﬁanelaﬁmshipofﬂmdmrdl

to Non-Christian Religions asserts that the Church is "mindful [memor]

of her common patrimony with the Jews," this does represent a long step

h—_'_‘"—'-——._.____ .

forward from the anti-Jewish apologists of the early Church, who denied
— __._-_.________.--'—'__-‘—-.

to the Jews any right to that patrimony at all. As time went on, they

seamed to take their Jewish opponents less and less seriously; and what

e —




f their apologetic works may have lacked in vigor or fairness, they tended

to make up in self-confidence. They no longer looked upon the Jewish
f*
canmmity as a continuing participant in their "common patrimony,” the
holy history that had produced the Church. They no longer gave seriocus

V consideration to the Jewish interpretation of the Old Testament nat to
the Jewish backgrowd of Ehe-New:Therefore the urgency and the poignancy
mﬁﬁdmmmmmthaw
appeared only occasionally in Christian thought, as in same passages in

¢ Augustine; but these are cutweighed, even in Augustine (not so speak of m
Chrysostom!) , by the many others that speak of Judaism and paganism
almstasﬂm:ghtheywemeqmnyalienb?:hatﬂwenedamtimstiu

calls "thenewpecpleofcoﬁ:"midnmﬁarmtofdnzd\hiswryme

Church of Gentile Christians.
But the loss of the "commn patrimony" with Judaism has not expressed

itself only in the place accorded to Judaism by Christian theologians.

A more subtle and more pervasive effect of this process is evident in the

development of various Christian doctrines themselves. Among these

doctrines, the doctrine of God and the doctrine of man both bear marks

-—

of de-Judaization. In Judaism it was possible for the same chapter of
s % Qr&/\_n_,‘n.&m& - 55 Ges
1 Samel to ascribe ch of purpose to God and to declare that God did

not change, without resolving the paradox; for the immstability of God
was seen as the trustworthiness of his covenanted relation to his people
in the concrete history of his judgment and mercy, rather than as a pri-
marily ontological category. But in the development of the Christian

—
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dactnmoftbd, MLhtyasmmesmOfmmMCpm—

suppns:l.um for the discussion of otl;er doctrines, Hence the de—Judai-

zatmn of Christian thought contributed, for example, to the form taken
by the christological controversies of the fourth and fifth centuries,
in which both sides defined the absoluteness ofIGodinmdmcewith
the principle of immitability even though they drew opposite christo-
logical conclusions from it. Cyul o) forodnd - Ae gutdend u ““”ﬁ"’“f.;
Similarly, the course taken by the development of the Augustinian
tradition has been affected by the loss of contact with Jewish thought,
Mmerefmaltogolaﬁmthefmm&ig:tyofmdaﬁﬁwfmwiu
of man has frequently been labeled Pelagian. But the label is not ap-
propriate, for Judaism has a Pelagian doctrine of man but an Augus-

tinian doctrine of God. Augustine accused the Pelagians of "putting the

e

New Testament on the same level with the Old" by their view that it was
possible for man to keep the Lsv of God, and Jercme saw Pharisaism in the
Pelagian notion that perfect righteousness was attainable under the con-
ﬁﬁmofwst;;. The development of Christian theology in the East,
especially in the Antiochene school, manifested other ways of transcending
the antitheses present in the West and of setting forth "a doctrine which
cannot properly be called either Augustinian or Pelagian.” But it, too,
formulated the question in a manner alien to the Jewish tradition—even
as it sought to find the answer for the question in the Jewish Bible.
Perhaps the most cbvious marks of the "common patrimony"” are to be
_seenmtinthed)ctrhnlfomalns,hutinﬂuaﬂtic,hierard\ical,md
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ethical structures of Christisnity, whose grorth necessitated the Chris-
tianization of many features of Judaism. Thus Justin argued that one of
the differences between the old covenant and the new was that the priest-
hood had been superseded and "we [the Church as a whole] are the true
high-priestly race of God." In the New Testament itself the concept
"priest" referred either to the Lewvites of the Old Testament, ncw made
cbsolete, or to Christ or to the entire Church—not to the ordained
ministry of the Church. But Clement, who was also the first to use the
term "layman," already spoke of "priests® and of "the high priest” and,
significantly, related these temms to the Levitical priesthood; there
is a similar parallel in the Didache and in Hippolytus. For Tertullian,
the bishop was already "the high priest,® and for his disciple, Cyprian,
it was conpletely natural to spesk of a Christian "priesthood.” And so
by the time of Chrysostom's treatise On the Priesthood it seems to hawve
become accepted practice to refer to Asron and Eli as exaples and wamm-
ings for the priesthood of the Christian Church. Therefore the apostles,
too, were represented as priests. .

Apxmﬁmtwkméfﬂn“mm“wﬁnw:ﬂﬁpofﬂn
early Church. "None of our authorities give us clear information on the
use of the Psalms and other hymns or chamts in the primitive church,"
but we do know that "the memoirs of the spostles or the writings of the
prophets"” were read in the Sunday service, and the eucharistic prayers
of the Church gave thanks "for the holy vine of Thy son, David, which
Thou hast made known unto us through Thy Son, Jesus.” Whether or not
the liturgy of the early Church included the actual singing of the Psalms,



it wes certainly replete with allusions ¢o the 0ld Testa=snt in its
prayer, resding, and exhortation. Perhage as importsmt as the cultic
sarvice rendeved by the Old Testasent ¢© the ceacyets life of the Gwxch
was the ethical sexvice provided by the cammsndvents of the Old Testa-
ment, especially by the Decalogue., For despite the strictures ca the
memmmlm.ﬂnm.usmnﬁmw
preted by the ethical teachings of Jesws, was accoxded a special place
in the Cuch. Isenseus said that "the wosds of the Decalogue . . .
mmmmm':m:mmmmmw
betwean the Decalogue and all the rest of the Lsw of Mosas, eseing the
former as fulfilled in Christ end the latter as either abolished or
spirituslized. It is not clear what zole the Decalogue played in Chris-
tian worship (although there is sowe indication that it was recited at
certain servicas) or in Christisn educetion (although cartain pessages
in Augustine give the impression that it wes used as a besis for instxuc-
timincﬂﬁa):htithclmmtmm;ummmdu
a sumary of the Law of God, both natural and revealed.

But this "re-~Judaization® does not indicate sy recovery of close
association between Judaism and Christisa theology; on the contraxy, it
shows how indespendent Cixistien doctrxine had becoe of its Jewish
origins and how free it felt to appeopriate temms and concepts from the
Jewish tredition despite its eerlier dispavagemsnt of them. Now that
mMmmmmmwmmMau—
lmﬂﬁimwmmmgoﬂMrmmwmw
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mulating the universal claims of Christianity. Eventually these claims
went so far that Judaism became one in a series of "non-Christian re-
ligions" to which Christian apqlogetics had to relate itself; it is one
of the unfortunate implications of the Declaration that, in spite of
what it says about Israel, Judaism is interpreted in the context of the
world religions rather than vice versa. Together with the "other"
religions, Judaism has an essentially prq:a%oxy function: even the
exodus is said in the Declaration to "presignify [praesignare]" the
Christian Church. To Eusebius, "it would be no departure from the truth
to style [Adam, Noah, and Abraham] as Christians, in point of fact if
not in name." The Church, therefore, regarded itself as the inheritor
of the promises and prerogatives of Israel. “Just as Christ is Israel
and Jacob, so we who have been quarried out of the bowels of Christ are
the true Israelitic race," the "third Israel" spoken of in Isaiah. The
Church was now "the synagogue of God" and even "the chosen people.”

This appropriation of the Jewish Scriptures and of the patrimony
of Israel helped early Christianity to survive the destruction ot
Jerusalem and to argue that with ﬂmmﬁmofw_a\;d

served its purpose in the divine plan and could be forsaken. It also

enabled Christianity to claim an affinity with other religions besides
Isracl and to formulate such doctrines as the Trinity on a basis that
claimed to include the best of both Jewish monotheism and Gentile poly-
theism. These and other advantages were cited by the defenders of Chris-

tianity against Judaism; they usually did not mention, even though they
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often exhibited, the impoverishment that came from the supposition that
in the Old Testament and in the Jewish elements of the New Testament the
. Christian Church had as much of the tradition of Judaism as it would ever
need. It is to be hoped that the beginnings of a new "theology of Israel"
in the Declaration of the Second Vatican Council will lead to a new and
deeper recognition that something integral has been lost from Christian
doctrine itself by its isolation from Judaism, and that therefore a
theology of Israel is essential to the proper formulation of a theology
of Christianity.

(Bibliographical Note. The brief compass of a half-hour lecture
does not allow for a discussion of either primary or secondary sources,
but the following comments may be helpful. Marcel Simon, Verus Israel:
Etude sur les relations entre Chretiens et Juifs dans 1'Empire romain
132-425 (Paris, 1948) is a competent summary. Karl Thieme, Xirche und
Synagoge (Olten, 1945) is a study of Bamabas and Justin Martyr. A. L.
Williams, Adversus Judaeos (Cambridge, 1935), is, as its subtitle says,
"a bird's-eye view of Christian apology until the Renaissance.” Wilhelm
Bousset, Judisch-christlicher Schulbetrieb in Alexandrien und Rom (Got-
tingen, 1915) is still helpful. Jean Daniélou, From Shadows to Reality
(Westminster, Md.,1960)andThe Theology of Jewish Christianity (London,
1964) summarize a great deal of material. Bernhard Blumenkranz, Die
Judenpredigt Augustins (Basel, 1946) analyzes the most influential
“theology of Israel" in the Latin West. Jaroslav Pelikan, The Emergence
- of the Catholic Tradition 100-600 (Chicago, 1971), contains a fuller
presentation of the material set forth in this lecture.)
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Remarks by Bishop Charles H. Helmsing
at the opening program of the Convocation
Observing the Fifth Anniversary of the Conciliar Statement on the Jews
to be held at Seton Hall University
October 25-28, 1970

Monsignor Law, Father Fahy, Mr. Hoffman, Honored Guests, Ladies and
Gentlemen!

My presence here tonight conveys, I hope, my deep interest in
your convocation. My interest comes from the heart but it derives
atee from my office, as the Chairman of the Bishop's Committee for
Ecumenical and Interreligious Affairs. To say it as simply as pos-
sible, I am happy and honored to be with you.

If I understand your purpose well, your celebration of the
Fifth Anniversary of the Conciliar Statement on the Church and the
Jewish people is not an attempt to dwell on the past but to look
toward the future, to work toward a deepening of the bond that
ties Jews and Christians to one another.

Since it was my privilege to be a member of the Council that
so overwhelmingly adopted the Declaration on Non-Christian Religions,
of which our Statement is the focal point, may I be the one who, for.
a few moments, tries to recall how it came about that the vast ma-
jority of the world's bishops gave the Statement on the Jews so en-
thusiastic an approval?

Assuming your consent, I should like to quote a few of the
bishops who spoke in the Aula of St. Peter. Let me begin with a man
to whom I owe much, the late Cardinal Ritter: "With all my heart I
make this Declaration my own. Quite clearly, it meets a need of our
time. The need I have in mind ... is simply a centuries-old injus-
tice crying for reparation. For many centuries we Christians have
been guilty of error and injustice towards the Jews. In many ways,
we have assumed that God abandoned this people. Christians, even
ecclesiastical documents, have charged the Jewish people with the
suffering and death of Christ. 1In prayers they were called the
'perfidious,' the 'deicidal' people, who 'once called down upon
themselves the blood of the Saviour.' We who are gathered here in
this Ecumenical Council have today been given an opportunity to
root out such errors and injustices and to make reparation.”

Similarly, Cardinal Cushing demanded: "The Church must pro-
claim, through this Ecumenical Council, her sincere concern, uni-
versal respect, and true love for the whole world and for all men.
..+ In clear and unmistakable language we must deny that the Jews
(as a whole) are guilty of Our Saviour's death. ... We must con-
demn especially those who seek to justify inequality of rights,
hatred, and even persecution of Jews as Christian acts. All of us



_have seen the evil fruit of this kind of false reasoning. In this
august assembly, in this solemn moment, we must cry out. There is
no Christiamiyationale--theological or historical--for any inequity,
hatred, or persecution of our Jewish brothers.

"I ask myself, Venerable Brothers, whether we should not
humbly confess before the whole world that Christians have all too
often not shown themselves as true Christians toward their Jewish
brothers, as true followers of Christ."

I have dquoted from the speeches of two American bishops. I
could mention others but I do not wish to be parochial. Let me,
therefore, recall the words of the Archbishop of Westminster, now
Cardinal Heenan: "The text contains these words: ' (The Catholic
Church) has a sincere respect for those ways of acting and living,
those moral and doctrinal teachings which may differ in many re-
spects from.what she holds and teaches, but which nonetheless often
reflect the brightness of Truth which is the light of all men! If
then those (other religions) reflect the brightness of Truth, how
much more does the Jewish religion which is, at the same time, the
root of our faith. As Pius XI said many years ago: ‘'Spiritually,
we are Semitesi'"

Allow me to add that, though this saying is often quoted, it
is rarely remembered that Pope Pius XI made his statement to under-
line his condemnation of Nazi Antisemitism. For a Christian to
hate Jews is to hate his own flesh and bone or, rather, his own
soul, the embodiment of the spirit whose heir he is.

Lest I give the impression that the Council Fathers spent
their time only in denouncing the wrongs of the past, I should like
to let the great Cardinal Lercaro take us from the depth of sin to
the height of convenant love: "In the eyes of the Church, the
Jewish people has a dignity that has supernatural roots and a cor-
responding value, not only in the past, at the time of the Church's
beginnings, but also in the present, and that with regard to the
most basic and divine elements of her daily life." The two sources
of her existence, word and worship, Scripture and Eucharist, for-
ever link her to Israel, Cardinal Lercaro continued, so that there
exists, not only historically but also "even now, a certain union
between the liturgical assembly, the Church, at the moment of her
supreme action on earth, and the holy Kahal, the assembly of the
sons of Israel."

The same sense of kinship was expressed by Bishop Elchinger
of Strasbourg: "We believe with steadfast faith that God through
all eternity does not recall His decrees. When he sealed the first
Covenant, He foresaw already, in His love, the Covenant-to-c_ome.
Hence the second Covenant does not annul the first. On the con-



trary, the Lord Himself says, of the Law and the Prophets: 'I have
come, not to abolish them but to fulfill them' (Mt 5:17). We
Christians are therefore not permitted to look upon the Jews as re-
jected members of God's people. On the contrary, we are bound, so
far as possible, to search out the treasures we hold in common, and
together to put them in use in the present time. Anyone can see how
effective this would be, precisely now when atheism has spread and
flourishes everywhere."

yrBishop Elchinger continued on the blessings the common
testimony of Jews and Christians, as worshippers of the One living
God, would bring to the world at large. He stressed, no less, the
great spiritual benefit that would come to Christians from a joint
research and study by Jews and Christians. Jews, he said, "have an
extraordinary sense of God's transcendence.... They render obedi-
ence to the prescriptions of the divine law and in particular the
Ten Commandments--an obedience that is not only moral but also
deeply religious. They trust in the liberation of God's people out
of bondage. Divine worship and prayer, for which the liturgical set-
ting is not only the synagogue but also the family itself, strengthen
and sanctify the religious ties of family life." The Z:<u=:Bishop did
not hesitate to pay tribute to those Jews whose strong faith roused
him to a better understanding and more vital love of the people of
Israel and its fathers.

So I could go on, but all I wanted to do is to give you a
glimpse of the mood and spirit that pervaded the Council at the
time the Statement on the Jews was debated. I hope I have accom-
plished that. My only remaining duty is to wish you a part of that
enthusiasm, devotion, and fellowship. May the Lord, the God of
Abraham, Isaac, and Jacob, bless your work so that it bear fruit
and hallow His name.
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You are cordially invited to attend the
opening session of the Academic Convocation
“TOWARDS A THEOLOGY OF ISRAEL”
Observing the Fifth Anniversary of the
Promulgation of the Vatican Council II
Statement on the Jews
Sponsored by The American Jewish Committee and
The Institute of Judaeo-Christian Studies
at Seton Hall University
‘Sunday, October 25, 1970 8:00 P.M.
Student Center, 400 South Orange Avenue, South Orange, N.].
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OPENING LECTURE: ..... “THE VATICAN STATEMENT
ON THE JEWS REEXAMINED"
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AN HISTORIC EVENT IN ESSEX COUNTY
3-Day INTERNATIONAL CONVOCATION ON CHRISTIAN-JEWISH RELATIONS

AJC Members and Guests Invited to Opening Session
Sunday, October 25, 1970, 8 P.M. at Seton Hall University

In the perspective of nearly 2,000 yeatrs of Catholic-Jewish
history, the Ecumenical Declaration on Jews issued by Vatican Council
IT in October, 1965 had profound implications. As a forthright con-
demnation of anti-Semitism and a clear statement that the responsi-
bility for the death of Jesus should not be attributed indiscriminately
to all Jews living in the time of the Crucifixion or to the Jews of
today, the document represented a definitive turning point in both Jew-
ish and Church history and the beginning of a new era in relations be-
tween the Roman Catholic Church and the Jewish people throughout the
world. However, the ultimate significance of the Declaration is depen-
dent on the manner and vigor with which it is being translated into
religious teaching.

To what extent the Declaration has become a catalyst for changes
in Catholic-Jewish relations will be the subject of an International Con-
vocation co-spomnsored by the Interreligious Affairs Department of the
American Jewish Committee and the Institute of Judaeo-Christian Studies
of Seton Hall University in New Jersey. The Convocation will coincide
with the Fifth Anniversary of the Declaratiom, October 25-28th, 1970.

A formal session will open the Convocation on Sunday evening,
October 25, 8 P.M., to which AJC members and guests are invited. Philip
E. Hoffman, national president of AJC, and Msgr. Thomas Fahy, president
of Seton Hall University, will be among the speakers.

Approximately 40 of the leading Catholic, Protestant and Jewish
theologians and scholars from the United States and Europe will parti-
cipate in the 3-day event exploring the history of the encounter between
Catholicism and Judaism, evaluating current Christian-Jewish relationms
and identifying future needs and directions. Papers and panels will
probe further the relationship of Judaism as a universal religion to the
particularities of the Jewish people and the:-land of Israel.




The importance with which World Catholic authorities view
this Convocation is underscored by the acceptance of the Rev.

Cornelius A. Rijk, director of the Vatican office for Catholic-

Jewish relations in Rome and Dr. Charlotte Klein, director of the
Center for Biblical and Jewish Studies of our Lady of Zion Order
in London to deliver two of the major addresses. Bishop Francis
Mugavero, Chairman of the U.S. Catholic Bishops Secretariat on
Catholic-Jewish Relations, will also participate, as will Father
Edward Flannery and Msgr. John Oesterreicher, who is co~chairman.

Professors Uriel Tal, an authority on modern Jewish history.
and Shmaryahu Talmon, a Biblical scholar, of Hebrew University will
also present principal papers.

In preparation for the Convocation a series of surveys are
being conducted to determine the efforts of the Catholic commumity
to implement the Vatican II statement on the Jews in the five years
since its promulgation. These studies, the first of their kind,
will analyze the curriculum and teaching materials in the elementary
and secondary Catholic schools to determine if adequate and positive
treatment of Judaism and its relation to Christianity is included,
how present day Judaism is handled and what references there are to
the theology of Judaism and the State of Israel. Further studies
of the high schools and institutions of higher learning will provide
data on courses, programs and libraries in Judaism, Jewish Studies,
etc. The information obtained will be the base for future activity
in transforming the Declaration into living reality.

Parallel intensive surveys of Protestant teaching resources
are being done, the findings of which will be the basis of a wide-
ranging program of implementation.
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' A Convocztion
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Tuesday, Oétober 27 (continued)

Lecture: "A Survey and .Evaluation of Christian-
Jewish Relationships since Vatican II"

Rabbi Marc Tanenbaum, National Director,
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St. Louis University
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Lehigh University

The Reverend Edward H. Flannery, Executive
Secretary, Bishops' Commission on Catholic- __
Jewish Relations
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SZTOR HALL COBVOCATION, GCIOBZR 25-28, 1570

' 0n October 28, 1965, Vatican Council IT adopted the Declars-
 tiom on Hom-Christisn Bsligions which provided a vew basis for
mf:ual mﬂmmdmg and crentive dialogue between Catholies and Jews.

Whetever the Teservations sbout asmts of the declaration,
many constructive wvesults have developed from the Conciliar statesent
sn the .xasa In Bovember, 1965, a yesr after its prouulgation, the
Catholic Bishops of this covntry, in gnewer to & tribute by Jewish
leaders, waraly veaffiraed the declarstion, ecalled “the patient
and friendly dislogue in which so wany representatives of the Jewish
faith partieipsted during the Council,“ snd pledged themselves “to
continue fostering stronger and more eztensive boads of mutual under-
stending, of vespect, and of cooperation.”

In 1967, the Americen Catholic bierarchy aﬂnpted a set of
guidelines which advanced mmu-mn mxatiom aven fmher
through specific recomnendstions for combating anti-Semitiss, cox-
rvecting distorted teachings about Jews snd Judeiom, sud eschewing
proselytisn ae 2 motive for dialogue. |
. In ovder to celebrate the Fifth Ammiverssry of the Prazulga-
tion of the Concilicr Statement on the Jows, the Americam Jewish
Comsittee gnd the Isstitute of Judseo~Christian Studies have joined
4 couvening this scholarly colloguiws at Setan Ball Univereity.

4



Page 2
SETON HALI, CONVOCATION, OCTOBER 25-28, 1970

'An anniversary 13:a time to look back to count ome's bless-
iags, snd to take-stoek. -We hope to do all this but we wsuld 1like to
do more. We intend to'look forward ¢o evsluate our unmet useds, to
move sheed on the path of theologicel understsnding and mutual
acceptsuce. Thus'we have given ocur colloquium the title, "Foward s
Theology of Isrsel.”

—~—~——
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SETON HALL CORVOCATION OCTOBER 25-28, 1970
JEWISH PARTICIPANTS

Finkel, Asher, Rabbi, Professor of Religion, New York Uni.veraity,
Rew York, New York

Friedman Maurice, Professor of Religion, Temple Unlversity,
Philadelphin Pemmsylvania

Grayzel, Solomon, Rabbi, Professor of History, Dropsie University,
Philadelphia, Pannsylvania

Greenberg, Irvimg, Rabbi, Professor of- Hiatory, Yeshiva University 5
New York, New York

Heschel, Abrsham. Joshua, Rabbi, Professor of Jewisb Ethics and
Hyaticism Jewish Theologi.cal Semi.nary of America, New York,
New York

Jick, Leon, Rabbi, Director Philip Lown Centexr for Contemporary
Stud:l.es, Brandeis University, Waltham, Massachusetts

Rivkin, Ellis, Adolph S. Ochs Professor of Jewish History, Hebrew
Union College-Jewish Institute of Religion, Cincinnati, Ohio

Rudin, A, James, Rabbi, Assistant Director, Interreligious Affairs
Deparcment American Jewish Committee, New York, New York

Silverman, David W., Rabbi, Professor of Philosophy of Judaism,
Jewish Theological Seminary of America, New York, I'Slew York

Tal, Uriel, Professor of Jewish matory, Hebrew University,
Jeruaal Israel

Talmon, Shmaryahu, Professor of History, Hebrew Univerﬂity,
Jeruaalan, Israel

Tanenbaum, Marc H., Rabbi, National Director, Interreligious
Affairs Departmeft, American Jewish t:ommittee, New York, New
York

Vogel, Hanfred Rabbi, Professor of Religion, Northweatern University,
Evanston, Illinois

Waxman, Mordecal, Rabbi, Professor of
- Jewish Theolog:lcal Sem:lnary of Americay, New York, New York

Wyschogrod, Michael, Professor of Philo ,_p_hy.,. Baruch College, City
University of New York, New York, New York
, iy
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SETON HALL CORVOCATION OCTOBER 25-28, 1970
PROTESTANT PARTICIPANTS

Cross, Frank M, Jr., Hancock Professor of Hebrew and Oriental |
Languages, Harvard Hniveraity, Cambridge, Massachusetts

Eckardt, A. Roy, Professor of Religion, Lehigh ﬁni.versi.!:y,
Bet:hlehau, Pennsylvania

‘ Fritseh Charles T., Professor of Hebrew and 014 Tes:ament

Liceratm, Princeton i‘heologica!. Seminary Princeton, .
Hew .Iersey

#onter, David, Daputy General Secretary, Hati.oual. Council of
Churches, New York, HNew York

Olson, Bernhard, E., D:h:ector of Int:erreligious Affairs Hational
Conference of Christians and Jews, Hew York, New Ym:k

Peliken,Jaro6lav.d,, Titus Street meeasar of Ecclesiastieal
Histery, Yale Divinity School, New Haven, Comnecticut

Strober, CGerald 8., Consultsnt in Religious Curriculs, TheAmer:l.can
Jewish Committee, Hew York, New York :
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Enis, The Bevervend Peter, Frofessor of Sacred Scripture, Depavtaent
of Religious Zdueation, Fordhem Mmsity, Bew York, Bew York

Flmry, The Reverend Gdwerd B., Oxecutive Secretary, Secwetariet for
. Gatholic~Jewish Belations of the Hationmal Conference of Catiwlic
Bishops, Seton Hall Umiversity, South Orange, Hezw Jersey

Fleischner; 8vs, Doctoral Candidate of Mlm. Merqguette YUniversicy,
Hitwgukee, Wisconsia

Gaffeey, 5.8., The Reverend Pmink, Professor of Theology, St. Louis
Undversity, 6t, louls, Misscurd

Klein, Br. mum. Professor of Seripture, Frankfure Universizy,
Cerseny _
 Kearrey, The Roverend Petor, Professer efﬁmdm.mmuc
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DRAFT September 29, 1970

AR IH’IRODBQION TO SETON HALL PROGRAM

‘ On October 25, 1965, Vatican Council II adopted by an over-
wheln:lng vote the neclaration on Non-Christian Religions which became
known- popularly as "The Jewish ,naclaration"i. In the perspective of
the several years during whic_hlthe various texts of the declarat:ion
were considered and revised, the finnl document could be regarded as
a ;ni.med achievement, In the perspective of 1900 years of Jew!.ah-
_'._(:hr.l.st_i.an history, the declaration is to be considered as a monumental
\ .achievement and a turning pﬁint toward i."@'q:r'm‘rgd .rehl:k!.ons between.
¢a1:l;ol-1cs and Jews all over the world. |

Despite revisions about gome Of the wording in the final text,
it is clear that the declaration became an historic new foumdation on
which hﬁs alzeady*i:eeu eréted substantial accomplishment im uncovering
the sources of mtt-ﬁamitism and in estahliahing the basea for deepened
mutual mderstanding and reapect ‘between Christisns and Jewn. The
following developments vould_-_hm been impossible without the passage
of the declaration and the gntife reeducation process thst it helped
inaugurate: 3 .

_ The "Guidelines" adopted by the Anﬁfican.—catholiuc’ heirarchy
in 1967 which spelled out in -detai.l specific instructions for combatting
énti-_Sem:f.tism. correcting teaehing about Jews and Judaism, and in |
: Igene:al open:lng meaningfnl commmication between the Catholic and

Jewzsh peoples.



2.
| Various sets of guidelines adopted by local dioteﬁ.es —
out the United States. h | .
Whole new programs of revision of teaching materials and the
introduction of new education programs im the religious 'achooi systems.

Perhaps the spirit of this movement forward was best summarized
- 4n a statement issued by the Catholic Bishops of l:his eountty in
November 1966 in exchange of tributes between the Bishops and leaders
of the American Jewish Committee at a ceremony held at Catholic
University on the_ occasion of the first ammiversary of the promulgation
of the Ctmc:lli.ar Sl:atemm: on the Jews. Tgis Catholic wessage was
entitled "!l.'o all1 aur .Iew:lah friends"” and read as follows:

ses the cathalic Bishops of this country warmly
reaffirm the deelaration of the Fathers of Vatican
Council IX, that Christians and Jews are all children
of God, all sharing "His providemce, His manifestation
of goodness, Hisssaving design.”

We recall with deep satisfaction, the patient
and friendly dialogue in which so mamy representatives
of the Jewish faith participated during the Council.
These personal conversatioms, extendimg over a four
year period, enriched the Church's gwareness of the
“gpiritual patrimony common to Christians and Jews,"
the common heritage of salvation in the covenant
made between God and Abraham and his descendents.

In this exchange of tributes, we Catholic
- people of the United States salute our Jewish brothers
anew, and pledge ourselves £o continue fostering
stronger and more extensive bonds of mutual understand-
ing, of respect and of cooperation. It is our prayer
that this ocecasion may inspire further comfidence that
men of all faiths can aid one another im attaining
peace and live as brothers.



3.
P In the spirit of this mssége ,. and in order to celebrate.the
E‘i.ft:h:mi.versary of the Promulgation .ofz the 'concnliar Statement on
the Jews, the American Jewish Cmm:ltf:ee and the Institute of Judseo=-
Cf:ri_stian Studies have joined in coavening ﬁhis scho'_laarly collogquium
at Seton Hall University. " '
 An anniversary is a time to look back ‘to count one’s blessings,
and to take stock. We hope to do all this but ve iiould like to do

more. We intend to look forward, to evaluate our unmet needs, to

move ghead on the path of theological understanding and matual
acceptence. Thus we have given our colioquim the title, "Toward a
Theology of Israel,® |

=
.
L,
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Flmryf, The Reverend Edward H., Bzecutive Secretsyy, Seeretariast for
Catholic-Jowish Relations ¢f the Nstionsal Conference of Catholic
Bishops, Seton Hall University, South Grange, New Jersey.

'ﬂaisehner fva, Destoral Camdidate of Theology, HMarquette Bni.varszey,
' mtwaukea, Wisconsin
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Moore, O.P., The Revevrend €. Thomss, Professor of Hew Testament; Chair~
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CATHOLIC PARTICIPANTS SETON HALL CORVGCATION, OCTOBER 25-28, 1970 -~ Pg.2
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SETON HALL COSVOCATION, OCTOBER 25-28, 1970
ISTRODUCTIOR

On October 28, 1965, Vaticem Council II adopted the Declara-
tion on Bon-Christian Religions which mvided a aew basis for
mutual understanding aud creative dialogue between Cathslies amd Jeuws.

whatever the reservations sbout aspects of the declaration,
many comstructive resulte have devaloped from the Conciliar sé#:emnt
on the Jews. In Novewber, 1966, a year after its promulgstion, the
Catholic Bishops of this cowstry, in amswer to @ tribute by Jewish
leadors, warmly reaffirmed the declaration, recalled “"the patient
and friendly dialogue I.u.whi.eh 80 many representatives of the Jewish
£aith participated during the Council,” and pledged themselves “to
continue fostering stronger sad more extemsive bonds of wutusl under-
standing, of respect, ard of cooperation.” |

In 1967, the American Catholic hierarchy adopted a set of
guidelines which advanced Catholie-Jewish relations:even further
through specific recomypendations for cowbating anti-Semitism, cor~
recting distorted teachings sbout Jews and Judaism, and eschewing
proselytiam as a motive gar dialogue.

' In oxder to ealeh",ate the FPifth Anniversary of the Promulga-
tion of the Concilier Statement om the Jews, the Amgrican Jewish
Committee and cﬁa Institute of Judaco-Christien Studies have jainad
in convening this scholerly colloquium at Setan Hell University.



| | Page 2
SETON HALL EOBVOCATION, OCTOBER 25-28, 1970

An ammiversary is a time to look back to coumt one's blesse
ings, end to teke stack. e hope to do all this but ve would like to
do more. We intend to look forward to e&amaee'm ummet peeds, to
move shead on the path of theological vnderstanding and mutual
geceptance, Thus we have givan--amr colloguiuvm Ithe title, "Toward a
Theology of Israel.” - '

0
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June 23, 1969

MEMORAND UM

To:  New York Office (ac L Ok \}18@&1&,% “-““'Lﬂ—;

From;: Zachariah Shuster
Subj: Sperry Center

I received a report from the Sperry Center at Pro Deo University
with regard to the activities of the Center for the period March 1
to May 31, 1969, A copy of it 1s enclosed herewith.

You will notice that research on the current study is now under
way, and we hope to receive some reports about it in the course of
the coming months,

The Vatican newspaper, 1'Osservatore Romano, recently printed a
lengkhy review of the study "Religion and Prejudice' published by
the Sperry Center, A full translation of it is enclosed herewith.

The review is written in the usual style of the Osservatore Romano,
which ‘sounds rather involved to those who are not accustomed to it,
The gist of it, however, may be summarized in a few words, While it
praises the rigorousness of the methods and the seriousness with
which the study was made, it has reservations with regard to the
final conclusions, and on two groupds: f£first, that the scholars who
undertake such a study must look inevitably at the subject from a
certain point of view which puts them in the center, The second,
more important observation, is that respect to other religions and
ethnic groups must not involve an obliteration of differemces, Or,
to put it more drastically, that negative remarks made by one reli-
gion with regard to amother are not always a sign of lack of respect,

" but an emphasis of difference, This is the sense of the title of
the review, that ethnocentrism can be either positive or negative;
and the writer of this review seeks to find a balance between both
of these attitudes, -
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SPERRY CENTER FOR INTERGROUP COOPERATION

Report on the activities from March 1lst to May 31
1969

Presentation of Study

The meeting for the presentation of the published volume "Religionm:

and Prejudice" at the Libreria Paesi Nuovi on March 26 was very suc-
cessful, Some 100 people attended the meeting, among whom were jour-
nalists, publishers and professors of pedagogy and sociology. Also
Prof. Glock, from Berkeley University attended the meeting; and
Professors Achille Ardigdé, Mauro Laeng, Domenico Grasso gave a full
report on the book and a .discussion followed mainly on the problem

of teaching and the way to combat prejudice in the schools, The judg-
ment on the research was very favorable and people were very interested,
considering the research a new start in a very important field, Articles
on the book appeared in the newspaper Il Quotidiano, 1%0Osservatore Romano
and ANSA, which is the most important news agency in Italy, Other re-
views will appear on scientific jourmals.

A meeting is being prepared for September 1969 in Milan, at the Libreria
Rizzoli,

Research -

Several meetings of the Sperry Center staff have taken place to discuss the
items and methods of questionnaire, At the same time several pilot inter-
views were made, The results of these meetings was an agreement with re-
gard to the version of the questionnaire, which is now being printed in -
3000 copies for a first large sampling, The main problems posed by the
questionnaire are the following:

a) Is the “authoritative" attitude positively orrelated with pre-
udice*
. .b) A "tolerant" attitude can be abstract or practical: we must
make a distinction between "ideological tolerance and a 'real" attitude
free of prejudice towards others;
¢) There is correlation between prejudice and the following variables:
attitudes towards religion .
attitudes towards the family and education
attitudes towards social classes “
political attitudes

The research will be oriented to particular categories as for imstance stu-
dents in Universities, teachers in the schools, priests, members of the
middle classes, workmen,

The research with the questionnaire will be completed by deeper free inter-
views with a sample of persons chosen among those who will answer the
questionnaire.



Publishing

Further steps have beeﬁ taken in order to prepare a contract for
the Spanish edition of the text, We hope to reach an agreement
in a short time,

Ie&cgg

Prof . Klineberg has given his courses to students of the post-
graduate School of Sociology and to the priests of MAPSO,.

Seminars have been held on the volume "Religion and Prejudice"” and
the results of the reséarch and the prac:ical implications of it
were fully discussed.



TRANSLIATION

From: L'Osservatore Romano
April 1969 (exact date unknown)

ETHNOCENTRISM YES -ETHNOCENTRISM NO

In the past few years there devel oped in the field of so-called human-

ities a profound change in opinion concerning the place that the scholar
must and can occupy in carrying out investigations and in forming con-

clusions. It is not a matter of a Byzantine question to ask whether in
changing place there is also a change in the point of view, a modifica-
tion of relationship between the observer amd the subject under examin-
ation, so that different and sometimes countrasting results are reached.

From the beginmning -- and it is useless to try to find the exact time of
such a beginning -- the scholar, the researcher and even those who were
moved to imvestigation by simple curiosity, found themselves naturally

at the center of the matter that was being treated; a '"center" that re-
quires some explanation, In the consideration of cultural phenomena of
large or small scope, in judging problems or events that interest this -

or that group, this or that individual belonging to a certain race or a
certain geographic area, the scholar considers and judges according to 'his
own" measure, that is with a method he usually employfs in facing analogous
problems and phenomena, which are part of his experience as a man belonging
to a certain culture, All this is Observed and annotated, explicitly or
implicitly, by the researcher, against his own system of life and experience.
The scholar, therefore, was at the center of his study, representing a valid
point of comparison.

In the past years, as we said, this situation, which had been defined as
historigraphic ethnocentrism or egocentrism, has been more and more abandon-
ed in the belief that it represented an irresponsible and unjustified pride,
and was an obstacle to a correct understanding of the problems and phenomena
of other individuals and other groups, Following this laudable re-structur-
ing, inspired by an appreciable sense of modesty, or humility, or scholar-
ship, there was left a vacuum in the center, without precisions as to who
should fill it and, above all, where would be the mew place fxom which to
observe, Furthermore, while the "center" is an easily determined point

and is the same for all, once it is comsidered inopportune, it cannot be
substituted by another position equally common, and thus it is no longer
possible to make a valid comparison in the case of discordant results,

The ethnocentric position does not necessarily exclude the dutiful, maximum
respect for all imdividuals and every culture, '

Within the framework of such a respectful attitude, the four scholars --
Otto Klineberg, Tullio Tentori, Franco Crespi and Vincenzo Filippone
Thaulero -- carried out a "content analysis of Catholic religious text-
books in Italy and in Spain," whose results were recently published by



Translation - page 2

Cappelli, with a presentation of the late Cardinal Agostino Bea,

under the title: '"Religion and Prejudice,” In his presentation
Cardinal Bea underlined the "surprising insistence' with which, in
many documents of Vatican Council II there is reference to "the need
to destroy the barriers of prejudice and misunderstanding and to pro:
mote reciprocal knowledge among the followers of various creeds, among
those who profess various religions, and also, more generally, among
men of various social classes,"

The analysis was conducted through a system of cards, executed as far

as possible in an even mamner through a rigorous questionnaire, The
reading of the texts was "oriented toward all passages referring to
religlous groups, various ethnic groups described by tongue or race;

and also according to political and cultural currents," The terms
examined were nine: Jews, Protestants, heretics, Orthodox, Moslem,
Buddhist~Hinduilst, pagan-idolaters, political currents, racial groups.

The countries taken under examination were apprized according to con-
tent, as megative, positive-negative, positive, There is nobody who
would not realize the extreme difficulty and delicacy of such-an analysis.
The subject treated, the rigorousness of the questiomnaire, the multipli-
city of readers call for maximum prudence. To translate evaluations that
concern a spiritual patrimony into cards can be dangerous to the point of
gambling, if such work is not strictly controlled, as was responsibly done
by the four schélars who signed the results of the amalysis.

In addition, it should be said that in such a matter -- always reaffirm-
ing the absolute need for respect of the thoughts and feelings of others
-- it is a bit difficult and perhaps inopportune to abandon the center
position, Missionary activities would be necessarily compromised, since
they are pivoted on the maxim of Euntes, docete, Now teaching and evan-
gelization always presupposed a diversity of levels, or there would be
no communication, This, obviously, becomes more evident in the texts of
catechistic teaching. The four scholars -- who also consulted numerous
personalities of various creeds =-- did not underestimate this important
aspect, s0 much so that they concluded their analysis with a series of
interrogations, of which perhaps the most interesting are the last two:
"Were we to try to see ourselves with the eyes of others, would we be
able to safeguard our identity and also respect the identity of those
who aredifferent from us? Would we be able to rid ourselves of these
differences, in order to be able to protect the common, human identity?"

Here, under another form, is again presented the eternal problem of the
relationship among the one and the many, An answer, though a partial one,
can perhaps be found in the very interesting work of Jean de Fraine:

"Adam et son lignage," in which is illustrated the concept of the corpor-
ate personality, in the biblical dialectics of the individual and the col~-
lective, Recently printed in an Italian translation by the publishing
house Cittd Nuova di Roma, it is perhaps the most clearly and profoundly
written work on the concept of the 'corporate personality," a personality
created and defined by contemporary exegesis (to be more exact by H.
Wheeler Robinson) and that surpasses the present moment in order to extend
itself equally to the past and the future: a concept that is "eminently
realistic, transcending the purely literary personification or idealization,
and making the group a real entity, fully effected in each of its members,"
After having clarified the concept, Jean de Fraine considers the 'corporate
personality” in the text of the Old Testament (the father of the family
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and his home; the influence of the representative individual for good
or evil; the forefathers and their descendants; the influence of the
fathers and sons for good or evil; the identification between the name
of a clan and an individual pname; the concrete personification of the
people; the legal "thou" on the concrete applications of the motion
of "corporate personality” (Adam: the king; the prophets, the servant
of God; the "son of man'"; the "I" of the psalms) and on the notion of
“"corporate personality" in the New Testament,

Particularly interesting are the pages in which de Fraine, analyzing
the concept of corporate personality makes a clear and thorough
"distinction" between the identification of the individual and the
group and the terminology used by the sociological school of Lévy-Bruhl
and Durkheim in order to define the so-called "primitive mentality."
Lévy-Bruhl believes, in fact, that among primitives "the individual is
not considered other than as an element of the group of which he is part;
only this makes a true unity." The dogmatic affirmation of the French
sociological tendency, according to which "primitives" comstitute "an
indistinct crowd, whose movements are impeccably insured by the play of
collective representation” is a clear product of ethmocentrism, which
could in effect bring about danmgerous consequences, This is the case of
"ethnocentrism no" as the preceding was, perhaps, the case of "ethno-
centrism yes," :

The establishment of the existence of differences -- actually easily per-
ceived -- cannot and must not negate respect toward other individuals

and other groups. But this respect and the obligation to protect an in-
disputably common, human identity, must not lead to the belief that an
indisputably common, human identity must not lead to the too superficial
belief that it is enough to ignore the existence of some differences in
order that they really disappear., In a time like the present, when some
small technological "gaps'" are so highlighted (the 15 or 20 years that
are said to be the distance between Europe and the U,S, alarm as the
abysses of centuries) to deny the existence -- and perhaps the necessity,
particularly for largely didactic ends -- of certain differences, may
lead to behavior in which the laudable sense of respect may be easily
confused with a sense of little responsibility. Between "ethmocentrism
yes" and "ethnocentrism”no” the coice may also be made case by case,
with calm and guarded approach, with cautious "judgment" which should

not be confused with the political opportunism of Ferrer, but which is
awareness of duties, awareness of the precise responsibility of the ome
who has puthimself in the center, found himself there or was put there
because he really has something more to say, to teach and to make known,

# & ¢
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BETH EL CONGREGATION RESIDENCE
810" PARK HEIGHTS AVENUE ’ 7906 WINTERSET ROAD
BALTIMORE. MARYLAND 21208 BaLTIMORE, MD. 21208
~HUNTER 4-1448 HUNTER 4-0967

May 20, 1969

Rabbi Mare A. Tanenbaum
American Jewieh Committee
165 E. 56th Street

New York, New York 10022

Dear Mare,

Enclosed 18 a copy of my article on "Israel and the Jewish-
Christian Dialogue”" in the recent issue of The Journal of
Ecumenical Studies.

You will note that while I put the state and ecumenism in the
Category of Fulfillment, I stress that this Category is part
of a eyele, not the terminal point of history. I also point
out the role that Christians have to play, and it ig not
simply to say, "Amen."

I read Heschel's book on Israel. As usual, he rhapsodizes
and sings, but those who are not caught up in the same
emotional ecstasy are more likely to be offended by his
sentimentalism than to be convinced by the occastional
arguments which are interjected in his exultant poetry.
For some, his book will be a testament; for others, a
regression to medievalism and "sanctified ethnieism." You
will use your judgment, I am certain, in recommending it
as one of the attitudes Jews take toward the State of
Israel.

As you may have heard, I am continuing to serve as Rabbi of
Beth El, and I shall be spending ome day a week in Phila-
delphia, where I shall be teaching in the morning at the
Recon. Rabbinical College and in the afternoon at Temple
University.

Kindest regards to Helga.
Sincerely yours,

DR. JACOB B. AGUS

Rabbi

JBA/rp
enc.,
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December 18, 1968

Rabbi Marc Tanenbaum
American Jewish Committee
165 East 56 Street

New York, N.Y. 10022

Dear Marc:

I carefully read your memorandum of December 5 with regard to the
fundamental principles involved in Catholic-Jewish relations, and
I should like to make some observations on this rather complicated
subject, and Prof. Rijk's attitudes toward this problem.

I believe that Prof, Rijk, who is the head of the Vatican office on
Catholic~Jewish relations, is fully aware of the need for a re-inter-
pretation of Judaism as being more tham a religion and that .it is a
unique entity which imncludes the essentials of peoplehood. "As a matter
of fact, his major effort since he was designated by Cardinal Bea to
the position he now occupies, was to urge upon the Catholic world a
change in the following two directioms: '

1. That Catholicism must face Judaism and the Jews not as a
survival of an ancient past but as a living reality, the essence of
which has not as yet been formulated by Catholic theologians,

2, That Jews and Judalsm represent more than a religious
group and embody within themselves elements of peoplehood, relations
to Israel and cultural traditiouns.

The most comprehensive statement on the subject was made by Father Rijk
in an address he delivered earlier this year at the Center for Biblical
Jewish Studies in London, and then elaborated in an essay published in

the review "New Blackfriars." I shall quote a few sentences from this

essay, to demonstrate what I am trying to convey:

"christians must acknowledge that their conception of Judaism
was faulty, that they had placed Judaism in their own cate-
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gories of thinking; they had considered Judaism simply as
a religion, but now it has become clear that Judaism is a
very complex reality of which religion is one aspect,.."

In another part of the same essay Prof. Rijk says:

"When we Christians consider Judaism seriously, according
to its own self-awaremess, it 1s clear that the first thing
to do is to listen in order to discover what Judaism is,

I think that at this stage of development, this is the main
point for Christians z- to discover the reality, and not a
caricature of Judaismyess'

Even more pointedly, Father Rijk urges upon Christians the realization
that there is an essential link between the three elements of which
Judaism is composed: '"The revelation of God, the people, and the country,"

En further development of this thought, Father Rijk says clearly that
"Israel has its own authenticity, which it preserves"; and in summariz-
ing his views he definitely states that the first point is '"the recogni-
tion of Jewish identity with its essential aspects."

I have no doubt from my many conversations with Prof, Rijk that he fully
comprehends the Jewish identification of themselves and that he agrees
that the purely theological and religious aspects of Judaism do not cover
all aspects of Jewish identity, On the theoretical level we have, there-
fore, not much to argue about with him.

There might be, however, differences with regard to the organizational
aspects of the situation, namely as to whether the Church ought to esta-
blish contact primarily with Jewish religious bodies or also with other
groups, which are more or less secular and conceive Judaism in non-reli-
gious terms, at least as far as their activities are concerned, In this
respect I feel that the matter presents serious problems, Let us assume,
for the sake of argument, that the Vatican wants to deal with religious
bodies, like the Synagogue Council and others, regardless of whether they
have the capacity to handle this problem, A religious Jew is certainly a
Jew in every other respect too, Why 1s the Synagogue Council, let us say,
which bases its existence on religious identity, less entitled to repre-
sent Jews in other aspects too than a non-religious organization which
gives preference to the non-religious aspects? What reason is therg for
the Chyrch, which is primarily a religiocus body, to deal with non-religious
organizations in preference to those Jewish groups which put religiom in
the center of their self-understanding and activity, but not ignoring
what you describe as 'peoplehood?"

I believe that we haven'’t yet reached an answer to this question and that
it requires further thinking before we are able to challenge Dr. Rijk's
thesis,



With all best wishes,

Sincerely,

Zachariah Shuster

cc: Mr, Gold
Dr. 35881

P.,S. If you do not have the text of Prof, Rijk's essay I shall be
glad to photocopy it and send it on to you,
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Institute of Human Relations
165 EAST 5&th STREET NEW YORK 22, N. Y.

PARIS OFFICE
30, rue la Boétie

Paris VIl

FO-Eur
December 18, 1968

MEMORANDUM
To: New Yprk Office
From: Zacharish Shuster

Enclosed {s the copy of a letter I received today f£rom Megr.
Willebrands, Secretary of the Vatican Secretariat for Christian

Unity.

As I indicated in a previous comminication, it is believed by
well informed circles in Rome that Msgr, Willebrands might be
designated as the President of the Secretariat, and replace
Cardinal Bea in this positionm,

Enclosure

cec: Mr, Gold
Dr, Segal
Rabbi Tanenbaum
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SECRETARIATUS .
AD CHRISTIANORUM UNITATEM FOVENDAM

CITTA DEL VATICANO

Roma, December 13, 1968

Mr. Zachariah Shuster
30 rue la Boetie

75 Parie 8

France

Dear Mr. Shuster,

I want to thank you most sincerely for the various ways
in which you have expressed your respect and homage to
Cardinal Bea,

May I ask you to unite your prayers to ours as we thank
the Lord for all that He willed to accomplish through
Cardinal Bea and as we ask Him to bring to fruition the
work the Cardinal began,

His memory will remain an inspiration to us all to con-
tinue efforts for creating a climate of understanding
and respect,
With every good wish,
Yours sincerely,

s/ J.C.M, Willebrands
TheSecretary



Rome, Italy 00193

April 17, 1968

- Father Cormelus A. Rijk

Via Dell' Erba-1 - 2nd Fl1

*

Dear Father Rijk:

First let me express my sincere appreciation for your hospitabiey
and cordial interview in which you gave 80 graciously of your

time, 1 very much enjoyed our meeting and have passed on to Rabbi
Tanenbaum both your greatings and the comments you wished conveyed.

I have not forgottén my promise to you--and to Mother Marie Edward--
to seek material from Jewish sources dealing with the concept of
peoplehood and the relationship of Judsism, Jewry, and the land

°f Isrﬂelo

I have spent much of my time since my return looking for material
ofi the subject that would meet your desired condition of being
egsentially non political, Surprisingly, I have found very little.
I believe there are geveral reasons for this. One is that much of
the writing from Jewish sources was sharked by the concrete reali-
ties of June 1967, and thus dealt directly with the politicgl con-
text. Second, the velationship between religion, peoplehoed and
the land of Istael is I suspect so taken for granted among Jews,
that no explicit formulation for it has been necessary, except
perhaps recently, as a response to the questions of Christiams,
(The piece I have included falls finto this category.) A thizd
reason, perhaps the most essential, 1s that Jewish thought does
not fall easily into distinctive categories of "religfous" and
"political™; as is the story with sacred and secular in Judaism,
the distinctions simply do ndt exist. To quote from a more
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authoritative source, “In the western world, where the separation
between public and private starts from firmly established premises
and the political and the religious aspects of life are separated
with equal clarity, public affairs scon resolves itself into ques-
tions of the immediately or essentially political. UWithin the
framwork of Jewish civilization, however, the distinctions between
public and private, political and religious, are substantiall
blurred.y :

(Incidentally, you might find of interest the article from which
the above is quoted. It is, "The Pursuit of Commnity: Selections
From the Literature of Je#ish Public Affairs, 19565-1966, by Daniel
'J. Elazar, American Jewish Yearbook 1967. I belleve the Sisters
.of Sion have a copy.)

1 have, however, found one statement which I believe is eminently
suitable, It was prepared as a background paper for an informal,
off the record, dialogue group composed mainly of Protestant de-
noeinational officials and Jewish organizational representatives
(Father John Sheerin has begun sitting in on the more recent
sessions) vwhich began meeting in the summer of 1967 largely as a
result of the differences between Christian and Jewish viewpoints
over the June war, It was prepared by Morris Laub, a Jewish lay-
man who s Director of the Joint Commission on Social Acticn of
the United Synagogue of America, the organizational body of Con-
sexvative Judaism in America. MNr. Laub is a personal friend,

and I am sure he would agree to your uging sections of this paper
in the SIDIC Bulletin or elasswhere, (If you would like, I would
ask for his permission.) Since I only have ome copy on hand,

may I ask you to share it with Mother Maric Edward.

I am also enclosing some other materdials which may be of interest,
including somc materials descriptive of institutes or dislogues
which MOther Edward may find useful for a coming issue of the
SIDIC Bulletin., As other materials come slong, I will pass i on
to you without such lengthly explanation. But I did wish to take
this opportunity to thank you for your gracious reception.

Incidentally, we recelved from Msgr, Higgins a National Catholic
Press Service item referring to the lecture you gave at the Center
for Biblical and Jewish Studies in London. If you have a copy of
that paper, we would very much appreciate seeing it.

Thank you for your consideration, With every good wish,
Yours most aincérely,
Judith H, Banki

JHB:as f;
Enc. A
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The American Jewish Committee, founded in 1806, is the pioneer human-relations
agency in the United Slates. It protects the civil and religious rights of Jews here
and abroad. and advances the cause of improved human relations for all people.

MORTON YARMON, Director of Public Relations

FOR IMMEDIATE RELEASE
NEW YORK, October 7...The fifth anniversary of the Conciliar
Statement on the Jews issued by the Second Vatican Council on
October 28, 1965. will be observed at a major religious and
academic Convocation of Christian and Jewish theologians and
scholars from the United States, En:ope and Israel. The
Convocation will take place October 25-28 at Seton Hall
University, South Orange, N.J.

Under the co-chairmanship of Monsignor John M.
Oesterreicher, Director of Seton Hall's Institute of Judaeo-
Christian Studies, and Rabbi Marc H. Tanenbaum, National
Director of Interreligious Affairs.of the American Jewish
Committee, the meeting will seek to evaluate the impact that the
Conciliar Statement on non=-Christian religions has had on '
Catholic-Jewish relations during the past five years, and
identify future needs and directions. Papers and panels will
also probe the relationship of Judaism as a universal religion to
the particularities of the Jewish people and the land of Israel.

Underscoring the importance with which world Catholic )
authorities view the Convocation, two of the Catholic participants
are coming from Europe for the express purpose of deliveringl
major addresses. They are the Rev. Cornelius A. Rijk, Director of
the Vatican Office for Catholic~Jewish Relations, and Dr. Charlotte
Klein, Director of the Center for Biblical and Jewish Studies of
our Lady of Zion Order in London. _

-more-
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Among the Jewish participants will be Dr. Uriel Tal,
Professor of Modern Jewish History at Hebrew University,
Jerusalem, Dr. Shmaryahu Talmon, Professor of History at Hebfew_
University, Rabbli Abraham Joshua Heschel, Professor of Jewish
Ethics and Mysticism at Jewlsh Theological Seminary, and _

Dr. Irving Greenberg, Professor of Modern History at Yeshiva
University.

In a joint statement, explaining the significance of
the Convocation to interreligious understanding, Rabbi
Tanenbaum and Monsignor Oesterreicher declared:

"In the perspective of 1900 years of Jewish-Christian
history, the promulgation of the Conciliar Statement on the Jews
five years ago 1s to be considered as a monumental achievement
and a turning point toward improved relations between Catholics
and Jews all over the world.

"The declaration became a new foundation on which has
already been erected substantial accomplishment in uncovering
the sources of anti-Semitism and in establishing the bases for
deepened mutual understanding and respect between Christians and
Jews. -

"An anniversary is a time to look back, to count one's
blessings and to take stock. Our Convocation hopes to do all this,
but we would like to do more. We intend to look forward, to
evaluate our unmet needs, to move ahead on the path of theological
understanding and mutual acceptance. Thus we have given the
Convocation the title, 'Toward a Theology of Israel.'"

Coordinators for the Convocation are Sister Rose Albert
Thering, O.P.,of the Institute of Judaeo-Christian Studies,

Rabbi James Rudin and Dr. Gerald Strober of the AJC.

=more-
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In preparation for the Convocation, a series of surveys
is being conducted by the Institute and the American Jewish
Committee to determine the effeﬁts on Catholiec, Protestant and -
Jewish communities throughout the world of the Conciliar Statement
in the five years since it was issued. These studies, the first
of their kind, will analyze the curriculum and teaching materials
in elementary and secondary Catholic schools to ascertain the
extent to which Judaism and its relations to Christianity are
included, how present-day Judaism is handled, and what references
there are to the theology of Judaism and the State of Israel.
Catholic high schools, colleges and universities will be queried
on what they offer in courses, programs and libraries in Judaism
and Jewish studies. Parallel intensive surveys of Protestant and
Jewish teaching resources are also under way. The findings of the
survey will be released in conjunction with the Conwvocation.

During the four days of the Convocation, seven major
papers will be read, reacted to and discussed.

The opening keynofe lecture on Sunday evening, October 25,
will be delivered by Momsignor Oesterreicher and titled "The
Vatican Statement on the Jews Reexamined." '

On Monday morning; October 26, Dr. Jaroslav Pelikan,
Professor of Church History at Yale University, will present a paper
on "The Theology of Israel in Historical Perspective: A Protestant
View".

On Monday afternoon and evening, the meeting will consider
Judaism and Christianity in their perspectives toward each other.

In the afternoon, Dr. Rijk will discuss "A Theology of Judaism --
A Christian Perspective." The evening session will hear Dr. Tal
present "A Theclogy of Christianity -- A Jewish Perspective."

Tuesday morning, Rabbi Tanenbaum will present "A Survey and
Evaluation of Christian-Jewish Relationships Since Vatican II," which
will be followed by plenary discussion at the morning session and

further examination in small groups throughout the afterncon.

=-more-
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On Tuesday evening and Wednesday morning, the Convocation
will consider "The Theological Significance of the State of Israel,"
with a Jewish viewpoint being presented by Dr. Greenberg, and a
Catholic viewpoint by Dr. Klein.

- The final session at Wednesday luncheon will include a
summary of "Achlevements and Future Needs" by Rabbl Heschel and
Monsignor Oesterreicher, and closing remarks by Most Rev. Francis
J. Mugavero, Bishop of Brooklyn and Episcopal Moderator of the
Secretariat for Catholic-Jewish Relations of the National Catholic
Bishops Conference.

Other participants to the Convocation, as session chairmen,
respondents and other program functionaries will include: Most Rev.
Thomas A. Boland, Archbishop of Newark; Professor Roy Eckardt, Lehigh
University; Rev. Thomas Fahy, President of Seton Hall University;
Professor Asher Finkel, New York University; Rev. Edward H. Flannery,
Executive Secretary, Bishops' Committee on Catholic-Jewish Relations;
Professor Charles Fritsch, Princeton Theological Seminary; Rev.
Patrick Gaffney, S.M., Saint Louis University; Bertram H. Gold,
Executive Vice President, American Jewlish Committee; Most Rev. Charles
H. Helmsing, Bishop of Kansas City and Chairman of the Bishops'
Committee for Ecumenical and Interreligious Affairs; Philip E. Hoffman,
President, American Jewish Committee; Rev. David Hunter, Deputy
General Secretary, National Council of Chruches; Dean Leon Jick,
Brandeis Univqréi;y; Rabbi Arnold Lasker, President, Essex County
Board of R:bbis; Msgr. Bernard Law, Executive Director, Bishops'

Committee for Ecumenical and Interreligious Affairs; Dr. Andre LaCocque,

Professor of 0ld Testament, Chicago Theological Seminary, and Director
of the Center for Jewish-Christian Studies; Dr. Susan Noeffke, O.P.,
President Dominican Sisters, Racine, Wisc.; Mr. Edward Ring of

Trenton, N.J., President of AJC's New Jersey Area: Professor Ellis
Rivkin, Hebrew Union College; Rev. John Sheerin, Editor, The Catholic
World; Rabbi David Silverman, Jewish Theological Seminary; Rev. Marcian
Strange, 0.S.B., Saint Meinrad School of Theology; Professor Manfred
Vogel, Northwestern University; and Rabbi Mordecail Waxman, Jewish
Theological Seminary.

(NOTE TO EDITORS: YOUR COVERAGE IS INVITED.)
70-960-167
10/7/70
A,A%,EJP,NPE,NPL,REL,PP,CP,COL
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DRAFT . - September 29, 1970

AN INTRODUCTION TO SETON HALYL PROGRAM

On October 25, 1965, Vatican Council II adopce'd by an over-
wﬁelmiﬁg vote the ﬁeclaration on Non-Christian Religions which became
known _pqpﬁiarly as .“'l'he Jewish nec;arati.ﬁn".-_: In the perspective of
the several years during which the various texts of the declaration
were considered and :evisad, the final document could be regarded as
a mixed achievement. In the perspective of 1900 yedars of Jewish-

: Christian hi.story, the declaration is to be considered as a monumental
achi.evement and a turn:l.ng point toward i.:q:rnved relations between
Catholics and Jews all over the world..

- Despite revisions about some of the wording in the final text,
it is clgar that the declaration became an historic new foundation on
which hhlé_alrea'dy been erected subs_tar;ltial accomplishnenﬁ in uncovering
the sd_t.t:_ces' of anti-Semitism and in establishing the bases for deepened
Mtuall_underst.:anding and respect between Christisns and Jevs. The
following developments would have been impossibié without “the ‘passage
of the declaration and the entire feeducation process that it helped
:l._nauguraté-"'*’

The “a:idelines" adopted by the American-Catholic heirarchy
in 1967 which spelled out in detail specific instructious for combatting
anti~-Semitism, cqrrectigg teaching about Jews and Judaism, and in
general opening meaningful commmication between the Cat!;olic and

Sl
1

Jewish peoples.
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Various sets of guidelines adc:pted by local dioceses through-
out the United States. |
Whole new programs of revision of teaching materials and the

introduction of new education programs in the relligious school systems.

Perhaps the spirit of this movement forward was best summarized
in a statement issued by the Catholic Bishops of this country in
Hovember 1966 in exchange of tributes between the Bishops and leaders
of t:he American Jewish Committee at g ceremony held at Catholic
University on the occasion of the first anniversary of the promulgation
of the Conciliar Statement on the Jews. This Catholic message was
entitled "fo alliour Jewish friends" and read as follows:

«es the Catholic Bishops of this country warmly
reaffirm the declaration of the Fathers of Vatican
Council II, that Christians and Jews are all children
of God, all sharing "His prwidence His manifestation
of goodness, Hisssaving design.”

: We recall with deep satisfaction, the patient
and friendly dialogue in which so many representatives
of the Jewish faith participated during the Council.
These personal conversations, extending over a four
year period, enriched the Church's awareness of the
spiritual patrimony common to Christians and Jews,"
the common heritage of salvation in the covenant
made between God and Abraham and his descendents.

In this exchange of tribuees, we Catholic
people of the United States salute our Jewish brothers
anew, and pledge ourselves te continue fostering
stronger and more extensive bonds of mutual understand-
ing, of respect and of cooperation. It is our prayer
that this occasion may inspire further confidence that
men of all faiths can aid one another im atta:l.ni.ng ‘
peace and live as brothers.

12
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In the spirit of this message, and in order to celebrate the
Fifth Amniversary of the Promulgation of the Conciliar Statement on
the Jews, the American Jewish Committee and the Institute of Judaeo-
Christian Studies have joined in convening this scholarly colloquium
at Setomn Hall University.

An anniversary is a time to look back to count one's blessings,
and to take stock. We hope to do all this but we would like to do
more. We intend to look forward, to evaluéte our unmet needs, to
move ahead on the path of theological understanding and mutual
acceptance. Thus we have given our colloquium the title, "Toward a
Theology of Israel."
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GREETINGS BY PHILIP E. HOFFMAN SETON-HALL CONVOCATION, OCT. 25 g:?)”
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Our program remlnds us that an anniversary is a time to look back
y

and to take stock, and that this occasion is also a time to look forward,

el
to ¥k ahead on the path of theological understanding and mutual accept-

ance.\\
Looking back, it is good to see, and to be able to say, how far
we have come, I remember the weeks and months when the declaration on the
church's relationship with the Jews was before the Fathers of Vatican Council
Drecall c“/ |
IT7 And/‘the widespread comcern in the Jewish community as to the fate ?

of that documens which so many of us hoped would provide a new &xamework

atthe
fa'rticula_r stake in that declaration, for we had submitted, 40ver a year 'y

for Catholic-%undﬁerstanding. The AmericEn Jewish Committee felt it had a
.'!g’)a

before the Council opened, a number of -S'chdarly/\docmnents dealing with

the image of the Jews in Catholic education, drzmm=#xirng documenting J{
tha ow}’ A Pl Comad Tl ot
some shockimgdy inaccurate, hostile—anmd prejudicial statements about
O AHirg, /K

Jews and Judaism found in textbooke.h in current use in the U.S. and

& other pagg\s of the world. Much of that documentation came from a study
1

{ camied out by Sister Rose Ther:.ng who ){M«G\r M s
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and recommend specific measures to open communication and fellowshlp
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What ever reservations existed in Jewish circles about the

M’&C

final wording of the Declaration, € encouraged % at its adoption

and we have been increasingly'éncnu;aged;by subsequent developments which
audherulies

indicate that g Catholic &hwrek in this country take’ the Declaration

seriously., Better an imperfect declaration positively and sensitively

implemented than a perfect document ignored!



I hope that all of us here tonight share the view

that the pccasion we comemerate -- the promulgation of the
' more .
declaration == represents a beginning, Exkkwe than a culmination,
past
a challenge for the future, as well as aﬂ achievement,

The American Jewish Committee is pleased and honored to
co-sponsor this convocation, and I am personally delighted to
welcome you kmwm to this assemblye.. particularly since it
takes place in my home state of New Jersey, among friends
and neighbors, I extend you warmest greetings on behalf of

the American Jewish Committee VO, G ) A

Aurtiin WWMWMW



Greetings by Philip E. Hoffman
President of The American Jewish Committee
Delivered at
Seton Hall Convccation
Sponsored By
The Institute of Judaeo~Christian Studies and The American
Jewish Comittee

October 25-28, 1970
Seton Hall University, South Orange, New Jersey

Your Bxcellency, Bishop Helmsing, Reverend Clergy, Ladies & Gentlemen,

Qur program reminds us that an ammiversary is & time to look back
and to take stock, and that this occasion is also a time to look forward,
to "move ahead on the path of theological understanding end mutual
acceptance.” "

Looking back, it is good to see, and to be able to say, how far we
have come, I remember the weeks and months when the declaration on the
church's relationship with the Jews ﬁaa before the Fathers of Vatican
Council II, and I recall the widespread interest in the Jewish community
as to the fate of that document, which so many of us hoped would provide
2 new basis for Catholic-Jewish understanding. The American Jewish
Comittee felt it had a particular stake in that declaration for the
AJC had brought together in March 1963 Jewish scholars and leaders
under the chairmanship of Rabbi Abrahem Heschel to meet with the late
Augustine Cardina;. Bea in our New York offices to discuss ouar hbpfés
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for a document which would put an end decisively to the deicide charge
against Jews and recommend specific measures to open commmication and
fellowship between our faith commmities. We:also felt close to the
Council for we had submitted, at the request éf Cardinal Bea over a
year before the Council opened, & number of schola‘rly research documents
dealing with the fmage of the Jews in Catholic education documenting
some of the inaccurate, prejudicial and, in some cases, hostile state-
ments about Jews and Judaism found in textbooks and liturgy in current
use in the United States and other parts of the world. Much of that
documentation came from a study carried out By Sister Rose Thering

who pioneered in this area through her invelusble study of religioms
textbooks which became a major part of t:hel St. Louis University p:ojecl:;

Whatever reservations existed in Jewish circles gbout the final
wording of the Declaration, we at AJC were encouraged at its 'adoptian
" and we have been increasingly heartened by subsequent developments which
indicate that Catholic authorities in this country take the Declaration:
segiously. Better an imperfect declaration positively and sensitively
implemented than a perfect document ignored? .

I hope that all of us here tonight share the view that the
occasion we commemorate =~ the promulgation of the Declaration ==
represents a beginning, more than 2 culmination, 8 challenge for the

future, as well as past achievement.
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The American Jewish Committee is pleased- and honored to cosponsor.
this Convocation, and I am personally d'elight:ed to welcome you _tol.this
asgsembly ,,, particularly since it takes plaée in my home state of -
New Jersey, among friends and neighbors. I exfend yc;n warmest |
greetings on behalf of the American jJewish Committee, and wish you

success in your deliberations. :
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The American Jewish Committee, founded in 1906, is the pioneer human-relations
agency in the United Stales. It protects the civil and religious rights of Jews here
and abroad, and advances the cause of improved human relations for all people.

MORTON YARMON, Director of Public Relations

FOR IMMEDIATE RELEASE
NEW YORK, October 7...The fifth anniversary of the Conciliar
Statement on the Jews issued by the Second Vatican Council on
October 28, 1965. will be observéd at a major religious and
academic Convocation of Christian and Jewish theologians and
scholars from the United States, Europe and Israe}. The
Convocation will take place October 25-28 at Seton Hall
University, South Orange, N.J.

Under the co-chairmanship of Monsignor John M.
Oesterreicher, Director of Seton Hall's Institute of Judaeo-
Christian Studies, and Rabbi Marc H. Tanenbaum, National
Director of Interreligious Affairs of the American Jewish
Committee, the meeting will seek to evaluate the impact that the
Conciliar Statement on non-Christian religions has had on
Catholic~Jewish relations during the past five years, and
identify future needs and directions. Papers and panels will
also probe the relationship of Judaism as a universal religlon to
the particularities of the Jewish people and the land of Israel.

Underscoring the importance with which world Catholice
authorities view the Convocation, two of the Catholic participants
are coming from Europe for the express purpose of delivering
major addresses. They are the Rev. Cornelius A. Rijk, Director of
the Vatican Office for Catholic-Jewish Relations, and Dr. Charlotte
Klein, Director of the Center for Biblical and Jewish Studies of
our Lady of Zion Order in London.

=more=
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Among the Jewish participants will be Dr. Uriel Tal,
Professor of Modern Jewish History at Hebrew University,
Jerusalem, Dr. Shmaryahu Talmon, Professor of History at Hebrew
University, Rabbi Abraham Joshua Heschel, Professor of Jewish
Ethics and Mysticism at Jewish Theological Seminary, and
Dr. Irving Greenberg, Professor of Modern History at Yeshiva
University.

In a joint statement, explaining the significance of
the Convocation to interreligious understanding, Rabbi
Tanenbaum and Monsignor Oesterreicher declared:

"In the perspective of 1900 years of Jewish-Christian
history, the promulgation of the Coneiliar Statement on the Jews
five years ago 1s to be considered as a monumental achievement
and a turning point toward improved relations between Catholics
and Jews all over the world.

"The declaration became a new foundation on which has
already been erected substantial accomplishment in uncovering
the sources of anti-Semitism and in establishing the bases for
deepened mutual understanding and respect between Christians and
Jews.

"An anniversary is a time to look back, to count one's
blessings and to take stock. Our Convocation hopes to do all this,
" but we would like to do more. We intend to look forward, to
evaluate our unmet needs, to move ahead on the path of theologiecal
understanding and mutual acceptance. Thus we have given the
Convocation the title, 'Toward a Theology of Israel.'"

Coordinators for the Convocation are Sister Rose Albert
Thering, O.F., of the Institute of Judaeo-Christian Studies,

Rabbi James Rudin and Dr. Gerald Strober of the AJC.

~MmoTe-
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In preparation for the Convocation, a series of surveys
is being conducted by the Institute and the American Jewish
Committee to determine the effects on Catholic, Protestant and
Jewish communities throughout the world of the Conciliar Statement
in the five years since it was issued. These studies, the first
of their kind, will analyze the curriculum and teaching materials
in elementary and secondary Catholic schools to ascertain the
extent to which Judaism and its relations to Christianity are
_included, how present-day Judalsm is handled, and what references
there are to the theology of Judaism and the State of Israel.
Catholic high schools, colleges and universities will be queried
on what they offer in courses, programs and libraries in Judaism
and Jewish studies. Parallel intensive surveys of Protestant and
Jewish teaching resources are also under way. The findings of the
surveys will be released in conjunction with the Convocation.

During the four days of the Convocation, seven major
papers will be read, reacted to and discussed.

The opening keynote lecture on Sunday evening, October 25,
will be delivered by Monsignor Oesterreicher and titled "The
Vatican Statement on the Jews Reexamined."

On Monday morming, October 26, Dr. Jaroslav Pelikan,
Professor of Church History at Yale University, will present a paper
on "The Theology of Israel in Historical Perspective: A Protestant
View".

On Monday afterncon and evening, the meeting will consider
Judaism and Christianity in their perspectives toward each other.
In the afterncon, Dr. Rijk will discuss "A Theology of Judaism --
A Christian Perspective." The evening session will hear Dr. Tal
present "A Theology of Chriétianity -= A Jewish Perspective."

Tuesday morning, Rabbi Tanenbaum will present "A Survey and
Evaluation of Christian-Jewish Relationships Since Vatican II," which
will be followed by plenary discussion at the morning session and

further examination in small groups throughout the afternoon.

-more-
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On Tuesday evening and Wednesday morning, the Convocation
will consider "The Theological Significance of the State of Israel,”
with a Jewish viewpoint being presented by Dr. Greenberg, and a
Catholic viewpolnt by Dr. Klein.

The final session at Wednesday luncheon will include a
summary of "Achievements and Future Needs" by Rabbi Heschel and
Monsignor Oesterreicher, and closing remarks by Most Rev. Francis
J. Mugavero, Bishop of Brﬁoklyn and Episcopal Moderator of the
Secretariat for Catholic-Jewish Relations of the National Catholic
Bishops Conference.

Other participants to the Convocation, as session chairmen,
respondents and other program functionaries will include: Most Rev.
Thomas A. Boland, Archbishop of Newark; Professor Roy Eckardt, Lehigh
University; Rev. Thomas Fahy, President of Seton Hall University;
Professor Asher Finkel, New York University; Rev. Edward H. Flannery,
Executive Secretary, Bishops' Committee on Catholic-Jewish Relations;
Professor Charles Fritsgh, Princeton Theological Seminary; Rev.
Patrick Gaffney, S.M., Saint Louls University; Bertram H. Gold,
Executive Vice President, American Jewish Committee; Most Rev. Charles
H. Helmsing, Bishop of Kansas City and Chairman of the Bishops'
Committee for Ecumenical and Interreligious Affairs; Philip E. Hoffman,
President, American Jewish Committee; Rev. David Hunter, Deputy

General Secretary, National Council of Chruches; Dean Leon Jick,

.Brandeis University; Rabbl Arnold Lasker, President, Essex County

Board of R:bbis; Msgr. Bernard Law, Executive Director, Bishops'
Committee for Ecumenical and Interreligious Affairs; Dr. Andre LaCocque,

Professor of 0ld Testament, Chicago Theological Seminary, and Director
of the Center for Jewish-Christian Studies; Dr. Susan Noeffke, O.P.,
President Dominican Sisters, Racine, Wisc.: Mr. Edward Ring of

Trenton, N.J., President of AJC's New Jersey Area: Professor Ellis
Rivkin, Hebrew Unlon College; Rev. John Sheerin, Editor, The Catholic
World; Rabbi David Silverman, Jewish Theological Seminary; Rev. Marcian
Strange, 0.S5.B., Saint Meinrad School of Theology; Professor Manfred
Vogel, Northwestern University; and Rabbi Mordecal Waxman, Jewish
Theological Seminary.

(NOTE TO EDITORS: YOUR COVERAGE IS INVITED.)

70-960-167
10/7/70
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- TOWARD A THEOLOGY OF ISRAEL

A Convocation
Celebrating the Fifth Amniversary of the Conciliar Statement on the Jews
- -to be held at Seton Hall University
October 25-28, 1970

Sponsored by Americen Jewish Committee and
- Institute of Judaeo-Christian Studies

Sunday, October 25
6:45 P.M, Reception for the Participants Faculty Lounge

- 8:00 P.M. Opening Program Student Lounge

Welcome: The Reverend Tiomas Fahy, President
. Seton Hall University

Philip E. Hpoffman, President
The American Jewish Committee

Message: Jan Cardinal Willebrands, President
Secretariat for Promoting Christian Unity

Greetings: Most Reverend Charles H. Helmsi.ng; Bishop
' of Kansas City, Chairman, Bishops' Committee
for Ecumenicel and Interreligious Affairs

' Opening Lecture: '"The Vatican Statement on the Jews Reexamined"

Monsignor John H. Oesterreicher
Seton Hall University

Respondents: Professor Manfred Vogel
Northwestern University

Professor Gerald Sloyan
Temple University

Chairman: Monsignor Bernard Law, Executive Director
Bishops' Committee for Ecumenical and.
Interreligous Affairs

Monday, October 26
9:30 AM.

Chairman: The Ravefend David Hunter, Deputy General
Secretary, National Council of Churches



Monday, ggtobg; 26 (continued)

Lecture:

Respondents:

3:30 P.M.
Chatman :

Lecture:
Respondents:

8:00 P.M,
Chairmen:

Lecture:

“The Theology of Israel in Historical Perspective"

Professor Jaroslav Pelikan
Yale University

Professor Charles Fritsch
Princeon Theological Seminary

The Reverend Edward Synan, Institute of
Medimeval Studies, Torento University

Rabbi Mordecai Waxman
Jewish Theological Seminary

YA Theology of Judaiem--A Christian Perspective'

Dr. Cornelius Rijk, Director
Vatican Off:l.ce'of Catholic-Jewish Relatioms

,,-Professor Ellis Rivkin
Hebrew Union College

Professor Frank Cross
Harvard University

Dr. Monika Hellwig
Georgetown University

YA Theolegy of Christianity-A Jewish Perspective"
Professor Uriel Tal, Hebrew University

Professor Asher Finkel
New York University

The Reverend Marcian Strange, 0.S.B.
Sgint Meinrad School of Theology

Tuesday, Oct:gbm_r 27

9 30 A.M. ;
Gha:l.men

. The Revarend John Sheerin, Editor
The Get:hol:l.c World



'I‘uesdaz, Ocl:ober 27 (continued)

Lecture .

Comments :

3:30 P.M.

8:00 P.M.
Cha-iman_:

I-eetuz‘e $

Respondents :

Wednesday Oetobar 28

'9:30 AM.
Ghaiman ":

Lecture:

Respondents :

"A Survey and Evaluation of Christien-
-Jewish Reletionships since Vatican II"

'Rabbi Marc Tanenbaum, National Director
Interreligous Affairs, The &nerican
Jewish Committee

Rabbi James Rudin, American Jewish Committee
Dr. Gerald Strober , American Jewish Committee

- Sister Rose Thering, Institute of Judaeo-

Christian Studies, Seton Hall University

DISCUSSION GROUPS

The Reverend Patrick Gaffney, S.M.,
Saint Louis University

“Theolog:l.cal Significance of the State

', ~of Israel: A Jewish Viewpoint"

Professor Irving Greemberg, Yeshiva Univers ity
_'Professor Slmaryahu 'ralmon, Hebrew Universil:y

Rabbi David Silverman

~ Jewish Theological Seminary

Dean Leon Jick, Brandeis University

"Theological Significance of the State
of Israel: A Christian \i’:‘.ewpoint"

Dr, Charlotte Klein, Frankfurt University
Professor Roy Eckardt, Lehigh Univéréity'

The Reverend Edward H. 'Flannerf, Executive
Secretary, Bishops' COmission on Cat:holi.c-
Jewish Relations
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Wednesday, October 28 (continued)

1:00 P.M.
Chairman:

Invocation:

E

Closing Remarks:

Benediction:

CLOSING LUNCHEON

Bertram Gold, Executive Vice-President
American Jewish Committee

Rabbi Arnold Lasker, President
Essex County Board of Rabbis

"Achievements and Future Needs"

Rabbi Abraham Heschel
Jewish Theological Seminary

Monsignor John M. Oesterreicher
Seton Hall University

Most Reverend Francis J. Mugavero, Bishop
of Brooklyn, Episcopal Moderator of the
Secretariat for Catholic - Jewish Relations

Most Reverend Thomas A, Boland, Archbishop
of Newark.
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£ ! I limit myself tonight to a Jewish-Israell view of only one
_gf‘ 4+  trend in eontemporary Catholie theology,a tyend which may pave a way '} :
;'éF“H . toward a new understanding of Judaism and lIsrael,of Jewish pmoplehood
‘hf‘i' and Jewigh statehood - it is the renewed confrontation of the Chureh
% with the realm of earthliness.One of the importaht changes in
Catholie religious thinking,so it ceems to a Jewish obgerver,is the
"growing preoccupation with emttmscr™th man's activity,with humanis-
tie and seientifie endeavors to shape physical reality in aecordance
wish metaphyeical standards.In short,a Jewish and an Israeli student
ﬂ;ﬁof.chriltian thgg}ogy ia primarily interested in the renewed coneern .
{”‘02¢0hriltinn1ty with human history and its relationship to the realm

gt'tht spirit. ’

e

3
.-

s The eassence of this trend in econtemporary theology has be
b elearly pointed out in the Second Vatican Council's "Pastoral n-ti-
tution on the Church in the Modern World"”,entitled "Caudium et Spes",
Chapter III,the chapter that deals with the theological signifiennce
05 earthly affairs and their relative sutonomy.Article 36 says:"For
'lnrthly matters and the eoncerns of faith deriwe from the same God,
é Indeed, vhoever labors to penetrnte the secrets of reality with a humble
mind,is,even unawares,being led by hand o @od who holds all things
in existence,and gives them thair identity"
Similarly,the Cecond chapter of tﬁﬁt Constitution, the echapter
that denls with the theologienl dimension of "proper development
of culturn' affirmg that "when by work of his hands or with the
aid of technology,man develops the earth so that it can bear fruit
and beeome a dwelling worthy of the whole human foaily,and when

he conl‘iously tokes par; in the life of social groups,he carries
E2

LT P L L-'mﬂ.'m..n u--

out the design of God"

This renewed and reaffirmed involvement of Christian theology
with the realm of earthly thinge,has its inmediate historical roots
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i thoologim.philono:phorc and leaders of soeial movements - thinkers i
' 1ike lammenais én the firet half of the 19th semturey,Dosllinger

and von Ketteler from the maddle of that eentury on,and Alfred Loisy i
5‘ s the end of the 19th mmmimmp and the beginning of the 20th -
% @entury.As Thomas 0'Dea has pointed out,these men attempted to work A
'_ & for ‘the reeoneiliation of the Chureh and moderm eivilisation in i
{{‘? Europe and then in Ameriea,especially in view of the distinetive M
%, 558" fora that Ameriean Catholieism had developed(?).But this tremd ta i
,‘.’Q;‘ ‘eontenporary theology is also refleeted in offieial Church docmtu.1
8 - mtarting m—ru: with the reaetions to Pope Pious IX's negation j
&

2 ¢ lodorni-.and t0 some of the deelarations proelaimed in 1870 by
ﬂo Firet Vatieah Couneil.

.

i

. . A growing endeavor to eome to terms with the modern world has .f
been evident at least from the end of the 19th eemtury on when f
Ieo XIII made his statements on sosial issues.Thds effort has com- B
tinued until,as #23 of the Constitutiom on the Church today declares,*
the "reeent doeuments of the Chureh's teashing authorities"” whiech y
@«;.? ."have dealt...with Christian doetrine about human 'moicty"("),do- “:
‘g ' }+ . euments sueh as John XXIII's encyelieal letters "Mater et Magistra® -
P 5 4 ~ (May 1961) and "Pacem in 'rorrh"(.lurn 1963),and Paul VI's onqnl.imlJl
ST T detter"fReclesiam Suan®(Aug.1964) 7

%

L gul 0w
i £ |
“.»;‘ % . This development in theology eulminates 1n thou eonstitutions
!‘-“','r{: promulgated by the Seaond Vatiean Counedl whieh deall with the f
# % - ° Chureh's relatiomship to the world.Speeial note should be taken

o gk of the following three: " »

A) The Logmatie Conatitution on the Chureh(Tumen Gentium),

B) The Pastoral Constitution on the Chureh in the ilodern
World (§audium et Spes),to whichwd have alrendy referred and whieh is
at the eore of our analysis today,mainly because this constitution
ia addressed,according to #2,"not only to the sons of the Church
and to all who invoke the name of Chriat,but to the whole of humnni-
ty"(G).

@) The Deelaration on Religious Freedom(Dignitas Humanae),which
like John XXIII's encyeclieal"Pacem in Terris” is addregsed to the
whole world,and whieh as Franklin M.Littell said,marks a step
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h&}“* ¥ ,..‘ # ‘The aognitivc atructure of this renewed prcoceupation of th-d&o-
‘1;; ; &y - with earthlinesds,is one of a mutual eomplementary duality.On the
_,* Lo one hand,the ralevanee of sonerete,empirieal,and social realities

e 5":‘{* “and,aecording to ## 73-9C,even of political realities iw gaining
F’“. Ly dew recognition,z2nd the reasponsibility of the Chureh for thisworld-

e
;R
L‘e ?‘— lzlnon haa been reaffirmed.At the same tim,hovovcr,tho Chureh has

e

h%.z “,' been wxplieit in emphasising the limitations of eerthliness.Thanks to 4
N qg 1t¢ rary ontologieal status 28 Cod's and not wan's crcation,oarthliuoﬁ
Et. '_: ér‘-;ﬁ“ lhnld aever been exalted into the absolute, aj
Qi*l*;f“ﬂ*:_ 3 ¢;$
Mu,on the one hand, the Chureh emphasises the duty of the R
’ }.74 "Ghristian oomtuu to see that the Divine law is iuserived in '%
i, "*%"‘thc life of the Barthly City"™ !a) she at the aame tinme warns her |
.- ’ lhﬂdm.snd perhaps mankind in general,mot to attribute to the L ..@
‘Barthly City ths authority of the Heavenly City - that is,mot to = o
% «lvf absolutin the same human,sogial,or politieal reality which has B
A now become a matter of renewed e¢oneern to Christian theologg. ﬁ:
. 4
_ ‘i balaneed Sifrolgh: RIEETIgR1 3P o the Yorld and the war- i
. 'ming,speaking with #37,"De not eonfronted to this world(Rom.12:2)", 7:
elevated tha theologieal %rend with which we are eoncerned here into !
~a gtruggle with one of thae uoat delicate ontologieal diffieculties i
inlierent in momotheism.It is the illemna between finitude and infini- 3
tude,earthliness and mihwsunmbddimess H8Tiness,beétveen thisworld-

liness and otherworldliness.The question this trend in Christian
thsology iliisi§!§i°93 uot ninply whether these two realms are inter- ]

- related,but rather -~ sines in any ease they have to be interrelated, .
rEeI, ginee the world must be the concern of religion -- how ia earthly, >
rhysisal reality 10 heecone thecologieally relevant,how is it tokx bear
Divine gr'ace,and yet not he oxalied into a heavenly,nmetnphysical abso-
lute.NMowr ia theolosgy to harmoalilne faith in the linitation and relativie

ty of man's autonomy,faith in what Cnris$ian doetrine s2¢s as man's
dspexdesnge on Cluriat for redenntion froa his 'all an @zninet the modern
rationaligtic interproatation of nun aag the \cfixo,tr. renongible,and

%0 somz «xtent the autonomous agent of hias teaporal destiny,of

history 7 (53

Not a few theologiang and Churchuen,especially sines the {imes of

ﬁﬁ;v v T R i 48 . e g | : 3‘:



Leo XIII,have mmmih raised doubts as to the legitimaey,the -1.aa-.
g with soeial,eeonomie or politieal matters,with human rather than

; _oonuptl in John XXIII's Mater et Magigtra,the term '-ocialilation‘
; : doubts raised about the inereasing tendeney to aeknowledge the W
: 'ot living religion — are frequently motivated by politieal intcroltl

e DY power eonoidoration-.or Just by a widusarcad fear of change and
... rémewal,both in doetrine and in suicty.

or the theologiealt comsisteney of this growing prececupatiom . v'f
supra-human affeirs.The diseussions provoked by one of the eentral

‘lla’ omplify this inner eonfliet in theologheal cireles.

kw,it. is mo seeret that the opposition to thisworldliness and _,,.

mlutionary ehareter of mem end higidry -—- and comsecuently also

AP Rt

Yet it would be a grave :W
migteke to narrow our view of this dfilemma to those obvious politi c_ﬂg

.eonsiderations.The deeper aspeet of this dilemma is an ontologieal o

one.It is a diffieulty inheremt in any metaphysieal diseipline uhich‘ﬁ

deals with limitod.rtlativo,phyaiaal phenomena,and it has been
- elearly articulated in #40 of the Constitution on the Church today: *
- "that the earthly and the hoavnnl{ eity penetrate each other is 3,‘
a fast aseessible to faith only" Th- solution to the duality of .

the two eities,of the spititual and the natural order,in terms of :
inearnatiom and transformation,is unique to Christisnity,but the very#
need for a visible manifestation of God 1;1'_tho world and the son=-

somitant danger of an absolutisation dﬁ"ﬂu 'orld are shared by all ?
true monotheists. -

Indeed,a sareful analysis of the Doeuments of the Seeond
Vatiean Couneil will show that those constitutions and deelnrations
in which the human dimension has been emphasixed are consistently
eounterbalanced.Thus,#25 of The Chureh Today,proelaims that man "de-
velops all his gifts and ias adle to rise to his deatiny“‘lj)
by faith of course,but also through "soeial inatitutions,coeial life",
through ¥saxizxt ecivie and political eommunities ineluding histo-
rieal nations and political states,eulture,seience,art,and additional

&

areas 0f human creativitiy.This statempent jas earefully eoumplementad
by #57 of that same Pastoral Conmstitution,in which the Chureh warhs
that "men confiding too much in modern diseoveries,"may "even think

thnt he ig suffieient unto himself and no longer seek any higher
- o % 5 i w W



IS O TG U T S T AT We may
novw dafine the reanewad coneern of Catholia theology with earthly
matters as followa: A)The affirmation of earthliness,as deelared
in Jolm XXIII'S Mater at Magiatra:"Ve reaffiem stréngly that Christian
Socinl Doetrine 1a an integral part of the Chi~lgtian conception of
lifo"(ls),md ag repeated dy the Sacond Vatican Couneil:"Chriastian

—

‘b- -

rovelation leads wa" not merely to divine salvation,but also "to a
desper understanding of the laws of soeisl life which the Creator hes™
written into man's epiritual and noral naturn"us) $ B) The etﬂ-w if 11.
tion of the linitation wf=tim inherent in that very .arthunno.iq
declared,atdong othergsin /39 of The Chureh Today.This art 01’ atat
that"soeiety., .Ti vital eoneern to the Kingdom of God,
does not let the matter rest there.It ;oo. on to insiat that earth
progress must be earefully distinguished from the growth of cmgtb’ -y
Kingdom 1ut.'fm'a pride and sslfishness"; 8) man's " apirit of. L; ' 4
vanity and malicge »(19) bring about idolatry,the worahip not’ of'

but rather of man himaolr,or his own rclatiﬂ.ty. "

LE

’ ] ; 4 ‘;‘; b
4 3 ol 4 '_ £

Ageinst this connptual and historieal general buka'm‘
€ turn now to the analysis o:’%ﬁt‘femtm motifs whieh n.arhht#'t
& new path toward a better undlritandinc of Judaism and Ilu' _._,
somsend -notif is the affirmation of the Divine 1ulttt'1nttonp A
' ereativity,of eculture,as the realisation ﬂ both,of m'l Mau "’*"’ %
" and full humanity"! (23} opa. ot nis responsibility to God.On. th) 3

4 . hand,the @onptitution on The Chureh Today teashés that"by his inte <
" ; most latm"u” ® is a soeial being,and unless he 'rqla.tq m L
7 "% owhersy Funless he erestes sulture ," he ean naither live §p  duvds
b . lop his potontm'(z'j) On the other hand,the Gomcntl aOf ne
‘ Ly 'Seeond Vatiean Counsil warm repeatedly that human culturo lh :
£ be assessed as eompletely nutonomous and self-guffieienty tht
B+ showld mot in the vomds of Romam 1:21-25 serve nrutnro hut régtox,.
i & » ' Seripture —declares the Conntitution.quﬂnc Gonu:l- 1:26 t-a h
ﬁ‘ i that man shosbdnsad was ereated *tothchuc.ofﬂod" ik xER kR,
":,z kg m,m‘nﬂi.u and not an autoao-ou rationhli.ntu ord ey it .,32‘
F‘ . dut God,appointed man * the master of all ereatures thpt Me -ﬁ' Va0
R '. subdue them and use them", again n,ot for hunman boncﬁrt only{?lt :;

‘ :) }

'n‘b% alds 1. to God's xlory'(zﬁ’

— e ——— e . » - - - T .- : --. A - ”*
,,..._,___. - e . > - v a——— 'L 2 N
e - - - e == d L R ‘II_]'



f t,ultution of man's ereativity,of seieneem,art,soeial and politieal |
l:lfc.won of humanisw.Sinee,howsver,sultute i¢ God-related humanism
oo, eanmot but be Jjustified as a " new hmnin"(ﬂ).onc vhieh is
‘Aq» ‘not * merely earthbound”(28) op w eontrary to religion ," but a 4 a

w.wry man”

It ig from this connption that theologians derive tho new hdﬂ'

k.

“humanisn by whish B BRI cBh i 8P ndRadd AU T on. Human ereativity, j:
5. _noludu‘. ‘as §##63-90 elearly speeify,soeio-esonomie and politieal | i
A : -"‘uttuty.iu therefore recognised and even sanetified,not on it's ﬁ
i autonomous ,human terms,snd not in order to strengthem man's bondage
%o earth,to hinself,to soeiety -- but in odder to liberate man from
;' “his bomdage,from the fleshpots of Rgypt,frUA”immeciate,undifferentin: |
ated ettachment t0 materialism.Preeing himsdlf,by hie own responsi-
- hbltdm ble setivity and ereativity,man will eome closer to God. !‘rol‘

*
[

- ﬂ.-l-

the ponifieate of Leo XIII on,Christians have been ERit e Ein iy
exposed to this affirmatiom of reality,and have beem taught,with an »-’3

A inereasing frequeney thnt the more manm learms sbout the world,end the

more man ereates in the world,the better able he will be to ACKnOWE® ' e
ledge the entire redemptive rythm of Christianity.The Christian doe- .
trine of God becoming Flesh in order to save all things and to sum
them up in Ninself,is nov also eoneeived as the prototype of the di- }
vine eommandment to be in the world,to subdue the world,to eultivate !

ereation and to(;g?pl mmidh reality in " the true lipght that enligh-

I e

W=
Building on this baaie -omoptio"n‘.tho dosurients of the Seeond d

Vatiean Couneil affirm eudtuliihilan ereativity, in two spehers,
4

" the personal and the soeial. 4

"In the personal sphere,eulture is understood to mean " all those:
faetors by vhieh man refines and unfolds his wanifold spiritual and -
bodily qualitten*jo)“ultu"pl netivity is a proeess by wvhieh man tries
eonseiously to shnpe,to refine,to elevate him immanent faculties,so
that by his own human endeavors,by his self-expression, he may attain
a higher degree of purity nnd fulfillnenty/ ." For when man works"
Jeclares #35,"...he not only alters things and soeiety,he develops
himsel? as well "(?’l)By eultivating his own peraonel resources,” he
goes outside of himself and bepond himclf"pz)hre ag~in we sneounte
the Jibarating power with whieh culture is blecsed,not on the baesis

of a rationalistie autonomy sueh as the elassieal Fnlightenment
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mutivity is been recognized as one of the ml by uhich -I
, !rou ‘himself,redeens h:l.mclt.ana corriss out h:l.- owna pornons]. . .' by
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In thu social aphnn.m'tm 1- untlcrltood as »n extension of :
i “’ pchievement in the personal iphcrt.t?ultum irplies a eonti-
“nuing effort to bring the natural world under wan's -omtrol.This ‘w
. ‘eation,if earried out properly and honestly — aecording to #57,in%
fe! {erms ¢f a realisgtion of a Divine,not a hunam,plan — will mbl.i”
.7 '®an to remder even * gocial 18fe mors human toih within the faith'«
% " end in the eivie con::nmtty"( G)Thil acknowledgement of the roligiaﬂ
ltgitmaoy of the soceial cphere and the eivie ecommunity has brought -
about a new emphasis on what / 53 ealls the " gociologieal and 5
othnolugiuw.l“ Justification o0f the realm of wun's ermtivity.nomvﬂ‘i

ey 07 the theological relavance of civie eomuniti.c is applied,not g
h‘& . to one eulture but to a "pluraidy of tures," and to eustom handod‘
Lo d3¥B.RRE Y ome tredition,but by varitus ethniestraditions,so that d;
,,‘_f".f " " each human vommunity” will Le able to ereats,to maintain,to s

;";f th-n.tn safeguard, frecly and equally " its proper patrimon:"(” d‘

% f% Culture,in tuis context,in the fradework of a sluraliwtie human his- |

tory,lu seen 2e on escential condition Jox the rrorver and authentia

‘& 5 ; . (>8]
unfolding of -- eg declured in #5353 "the men of every nation...*:”"/

faig oftirmaticon of ihe theologleal relevsnee of euliure erd
senolarskip,ef civic and politisal enceaver,is reoted in atruly
profound reazwel of the total relativuship Letween the Chureh as both
a mystie and an empfrical entity(m).md the world with all its
ghorteoninzs,sing and hnardships.
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" to essquire an awareness of his dignity,bosh as & being eredted ,., 2

o i ¥ ‘ 4 ‘
' . : . k. i
R . T ﬁ‘
._, .

£ ¥ I.n the modern world,far from being irrelevant to the roall
R 'utqllyliu and of othomrldnnou.or to the dudy of the

- Q' -

Suffering and deprivation,hungsr and siekness,affliction and
hardship,fear,anxiety,insecurity,persecution, poverty in the goods _
of this world -- these are no longer eonsidered exelusively in 4
terms of a divine punighment;in terms of an exhortation of mhom ;
the wicked,the siuners,the fideln;in terms of divine witness to !
the justifisation of those who are not in peinjin terms of the r resulte 1
of estrangement from faith or even of a total refusal to aeknowledje -
Jesus as the Christ.Now they tend to be sgeem,not only as a result o‘&'ﬁw
laek of Ghmtmbtum faith but aleo as stukbling block (n the road to Falg

u_".‘ "

£aitn40) , .
v v I.I- ._‘.' . I

B -y
rolloving':m’ of Leo XIIT,Pious XIT0¥nn XXITI, the .7 i
Seeond Vatiean Couneil stressed in various ways that seareity asll . '..,"'_ |
poverty and all the other eonditions eharacteristie of underd &
conditions of life¥,also that political and intelleetual mlanq.d., v
to dietatorial regimes,that existenes aaidst prejudies,batred op!. -ﬁ -
persesution - do mot arouse man to faith,but on the eontrary can' ' ' .0
not but blosk his way to God.Iiving in deprivation disrupts --w! .
proper relationship to himself,to his fellowmenm and umbom.to
vorld and thereby to God.The challenge of the attainment of m& "
aseording to the Constitution om The Chureh Today,ean hu.rdlph:é .y-f
as long as man suffers and remains doprina of adequate :I:l.vﬁ:g-s -, .‘.,
_md.ltionl and intelleetual development.True faith ean not l'h? il
until man's soelo-ecomomies and politiecal situyation enablea h:t,- 1.1*‘ "*“.

¢
.

in God's image,and as a mtiom being endowed with lmlimbh T
rights.As long as he is " im need of food and arux.nomu "'.4 |
medieine,eaployment,edueation,vhenever man laek the :tad.iuh '
_neceasary for living a truly human life,or are tormented by'
or poor health,or suffer exile or imprisonnent.,.help lh.ﬂhd ’i
ln sueh a way that the recipientsmay p‘ndunllg be freed from j s
dun on others and ‘bnm ult—n:l'ticiont" 4L 7 »‘;\ AR

" Séeigl necemaities and the unavoidable r-qu:lrount- ot

Glll
‘are now nmm of the wtmost om to the Chnroh.m he
. firet artieles of the cmtttnuog o The Chureh roaq omphasise
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‘- fgr m ﬁut time in huran history,all pcoplo are convineed: '’

t the ‘benefits of culture ought to bo.and agtually e ean bc.

utcnﬂed to owryou"“z’ R L e e e al

/ ¥
]

“ -IJ.
.,s‘.- r: f v “

;w # !'ho clnatcu.lltaﬂhyslcal 1ntoruret ation ot ﬂfflring mﬁ.lll

""'u mt-cms to be seen as praisworthy both,for its sense of the . * ,',

chlﬂh'l mystie unity with the suffering Christ unisrwent for the

" dalvation of the world,ss well as for its expression of a valultm

-q:' ulcrtakinc of prastice of poverty and aquiann.tho evangelieal

o . sels of ehmts.ty dedicated to God in aeeordanse with the speeial

%" 24 : «.grace bestowed upon the religious. “”Ioroom,variona dosumente 4 '_

4 'ﬂ? ¢ of the Second -Vatican Couneil,as aleo some of the letters and \

"?i. ‘addrsases and sernons of Pope VI,asnphasise the or.iainal theologieal .

"3; ; _ugnumnu of poverty and zartyrdom.Sufforing in this franework is"
- g ‘weaffirzed as being a refleetion of the poverty of Christ,and,as Paud !
,% ':ﬁ sage as * the most intimate exprassion of intsrior kingship whieh '
. Ma could offer ::m:n."("’_4 In this connsestion,the Dogmatie Constitutism

fé 6n the Church (Lumen Gentium) 042_ and the Ueeree on the Appropriate -
" Renewal of the Religious Life (Perfeetne Caritatin) nzain make k.

4% amply elear that ® tha Church also keaps in mind the adviee of thet

;f‘ Apostle,vho gsuamoned the faithful to charily by exhoriing them to :

, share the mind of Christ Jamus,He who '...emptisd hizself taking %

\J: " f the nature of a slave,..deeorning obedient to death...'(Fhil.2:7-8), 1
.MQ‘ ety _Iand becauge of us 'b2ing rich he became poor' Cor.?:9). n(45 N
et | et i
& - It ie moteworthy,howavar, that this olaaaln tradition of Christi=,
k?. _ . anity,vhile definitely roinforced for the Chursh and her inner life,fh
Pad " for her hierarchy and the ministry of her priests,is rooted in,and !
Rty ; puln‘p. to some extent been transferred to,the ranlm of eschatalogy, R
i 7 . the reolm which speaks through sources such as No.%:13(ef.2 Tom. 3

¢+ 2111-12), Whanever the Church turna %o physisal reality,espesinlly
in nddresaing heraelf %o Christilan layzen or avaen 10re o to non-
Christians,to underdaveloped countries,to political communities im
whish non=-ralizious or anti-religionag id~o0logies ara oreached and
snforced - she ghowa herzalf raady to interprat culfering in a i ‘
14fferent,n renovéed uway,as we havo nlready.notel.Che shows hersolf
rerly %o sonatrus deprivation not an a neans,tut az nn obatacle
to the atiain=ment o falth.

- L - = - - ~ —— = - r - -
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Studying the rieh dogumentation ¢n this renewal toward an
affirnative Jdoctrine of empirisal reality,one encounters so0 expliaeit
2 pronounceqent aas 75 where the Chureh stztes that " it harns

humanity when government tnkes on totalitsrian or dietatorial forms
injurious to the rights of pergons or soeial w’..(%)" people £y

outside the Chureh,we to whom these documents have been explieitly ™ ““’q
2ddressed,sannot but realize that a way hafé been opened toward a ”
new Christian understanding,not only of developing ecountries,of = af
Asian culture and tradition, sentenamonasenhbgh sucixdretewrtwesy ,:h ‘ f;i
; s pon-d ogocrath rcjinn in the eastern bloek, and Latin Amori‘ll ‘
soeieties 7= but al@go of Judeism end Jewish Statehood.New theolb- -
gleal pouiunuu ‘may_have emerged,or perhare may be emer )ﬁ
render more understandable EMMINN (not newessnrily aecaeptable)
Christisns the traditional prececupatiom of the Torah with tho_ o

realm or earthliness, snd the endeavors of Zionism to redeem

of doprintion and suffering,to rescue the persseuted from bac
4 eountries or totalitarian regimms,to establish living conditig '-r;'f -
: in vhieh Jews toofkhmmExwhaxwiskrisyuxxwhaxhaxwxtsi ean rnJ.ub. :
; in their own way and as pert of their Autos-Nomos,what Chris
.y for their pert have been urged to do by John XXIIT in his" ‘!""‘
¥ © HMater et Magistre,and by the Constitution om the Chureh in thyMod
World,Ch.IV 743:" in the exereise of all their earthly astivitiew

g they can hereby gather their hunans,lomestie,rrofesaional,soeil
s 2 technieal enterprises into one vital synthesin with religious
P under whose -uprlmc dir«tion all things are harmonised mﬁo 5&&
i {,'- glory." b
A >
},’3 g . Judaienm se a norsative as vell as a eontemplative nuﬁﬁq
T v, ‘m people and as a theology,Judaism in its legalistic and rati onal:
¥ tic as well ap phmttid mystie nnd pietistie formae,is coniu“ la
7 " with the imosneném mystery of God(although considerable tHought,™|
u o prayer and emotion have bemn devoted to this mmmwbhmm | arotr han
F «' . the ways in mhich God's immanenee has entered hiatory.l’uﬂa&“ TR
P 3; : 1,7 preocacupied with the ways whareby Ood \mroldl his Wulllyr* ne
hf e g 1 & AmEmhnying dynn.m.‘lc and developing world,in his, emtiﬂn o3pet
;:;1# : ou hand and,on the ‘other,with“the daily eommandments,the eommitin
2 i, , "God's insenenes in the world,mepning God's self-axile 1nto ; al
i{ N\"Nh LI L U Ol T o s
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Aceoriing té the Jewish view —-- a view econtrary to Chrigti-
enity — this aat of revelation did not oceur in a kervgna,nor .
through the estabtlishnent of God's Kingdom in Christ and the Pro- I
elamntion of the Word made Flesh,nor through his Bpirit as 2anifest
in the Churer.Instend,the ontological framework within wvhieh the
Rif%n reality now reaffirmed by the Chureh is of legitimite m
for Judaism is the Torah.The ngent ealled to fulfill this i‘rmoﬂ,.
to neeept with love its yoke,the burden of its diseipline,is Smmmbmms
Jewish Peoplehood,Jewish nationhood,and under strict limitationa’ qf
authority: Jewish statehood.The very verse in Genesis(1:28) -
eontaing the Ziret eommandnent of the Torah " Be fruitful and ﬂm.
ply and Mo earth," - sonveys to us also ‘the basle fed _
of the Jewish religion: "...ond subdue 1t and have doninion over '
the fish of the sea,nnd over the fowl of the air,and over eve iv
thing that moveth upon the earthl It is man's destiny to m:l.o’
over the oreated world,mot to withdraw from it nor to keep o
from 1%; 1%t iz man's vosation to have dominion over reality
is,to bestow form and order,to impose norms on the worldly nﬁ.r '-,'
'; ineluding soeiety,hence nessasarily also statehood,The 'l‘orah. ner :;
£ fore doea not eonfine herself to pressribing moral .onducg, Il\ ;
realm of gpiritual values; it also preseribes man's raln.tto f S
: to things,to the land,BOXXINOCNENEMOEXEYnot only to hmy,g ,_;"
gt one of the essential eoncepts of the Jeyish religiom s the nt‘. '/
o "Avodah" - literally “labour","work"the meaning restored h, n "
modern Mebrew,vhile histérieally and theologieally it rofom_ o e

|:

=

'fﬁ_ ~ "sasrifise” and subgequently to “worship", l!.urr.ln" "prqn{ g ."'»
» and 'motiricntion" _ ‘ ) g oty £ -.e !

‘, : ' 1 | " F.r * g
.,L A The e¢onserm with roality.whiohtthc“.?eyim rli .. ‘c- k. o At
FeC T pan.IaRoaba DR epting i TiiipaEbel PN Ml

R e realms of allegory,symbolism and mticin.m p.at

"I,‘ . -has aequirsd in our days an additional dimension - Ilrad a

A EaAw L macombination of physienl and metaphysieal oonponul‘tq : .-
‘“n - rerligion,neoplehood and statehood.Whils this .oomh_im_tion,. xm ‘ X
E"\ - S -, =xkgwm perhaps differentiates Judaisn from other rol;’g!.‘onfn“ " o
At % 7 0 7 renewed conesrn with earthliness in the Chureh may render tHISS NS

s SR .+ _%he Chureh's teashings in previous times.imem Por the. theologlegiy
AT dimengion of ﬂn -tato of Israel :l.lArootod M¢ in the eseha ,i;‘

o

t B uniqueness of Judasim mich hore understandable compared with id T
W e i n L0108 gt ki Ratmmen, Ipvas] &w ) eah versus Israel .' £’
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th-:nforo they ean not elaim any rights. on the Land of Abrahqn, or
_ . vhether their sireVmseision £0o is only that of the flesh end their,,
P }Qf .gdherenece to the Law,to Seripture is just a sigh of the Veil Upon *:_ 3
' Thefr Neartm so that again no rights vhatsoever on the Land ean be
i .m on the besis of the Seripture; nor isthe theologiesl
3 Qa nlf-tndorntandﬁng of a renewed Jewish statehood to be found in the "
‘1 uohatalogl-al questiom whether the loss of the Noly Land was the
dlvi!l sign that Israel's universal mission had to eome to elose,and.
oonlcquontly handed over to the fellowship whieh Christ gathered
ni‘am him,s0 that the purpose of God im history is mow earried out.
tho g 1.ﬁ‘1h fore,aceording to the Israeli lalf-unﬂ-r-tandinc.a~
- . f!!I%%IEy nany Chrisyians feel fnmmmbbmm ¢to acknowledge
R quh statehood in Israel,fearing that this aeknowledgement would
% upset the direet eausal eonmeetion between the erueifixion of Jesus
i {-and the whole histoxy of Judaism tenimbim, fearing that hhanShwrhahhens .

PN

W T e T 2 D g .a.x

P

‘ hamegs will be coused to the Christisn tradition aeeording to whieh
. the fate of the Jews is the divine punishment for their rejeection ¥
_"0f the Measioh,so that The True Israel are not anymore the Jews
or thc Israelis,but rather thou who aceepted The Cood News of
r.dolption in Christ. (a

%

In:tcad. : .the theological dimension 7,

o " of the State of Israel is derived from-an entire @ifferent context,
?3 *-'on'.'thst_ is neither pure sesular now pure esshatalogie.This context
b “' ; ":lc derived from the same coneern with reality,with human life and &
i & n.!oty and spirigual fulfillment on the basis of an aeknowledged and 'i

“*05 P “religiously justified earthliness,that hed been affirmed and rcaffirmc&
“ 4, ' in eontemporary Catholie theology - as ve have sesn before.Only now, 4
im a sove reiga Jewigh state,that same aoneern i ghnped ind a differen’
way,on terms of fhe Jewish Autos~Nomow,NNYIEHIEH Menee,the state of
Israel is in essence both: an extension and a transformation of the
traditional Jewish prececupation with reality,with the world of things,
though not for the sake of reality,but rather for the Glory of God.

- — —— - - 5 = v : x
= » - 1
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‘& " ' An extension, because whole sections of the Torah, which cannot be observed
-'-I_'-l' ":‘
!«rq‘ .‘hdﬁ.a's concern with reality in that Ziorism has tried to reshape Jewish worldli-
N A "-w-‘ e ;
4 AV s, to transplant it from the realm of study, of rational and mystical elaboration,
*‘,; A "
8 :

p‘,ntb th. realm of physical realization, and more so to modernize it, whether as

1

-;d a part of orthopnw and as such under Rabhin.tc authority, or quite outside

i
AL

_ q ‘ahd even in conflict with orthodoxy, simply in tems of a new Hebbew civiliut.‘l.on.'_

"'!ﬁ'”

4;&,#' m basic ideological category of this extension and this transformation,
“ “‘th,_ of thn inherent in Zionism, is the category ot autonomy and sovreignfty.

,.*:1- category implies & way of life in which the Jew secepts full responsibility

x 1.@& ‘Bis entire existence, as man and as citizen. Owing to this basic category,
3 ‘;: ﬂo Yonist self-understanding which is shared by the majority of Israelis, has

53 f rfodnced as its chief end and justification the fullness of reality rather than

Ay ihat of spirituality, leaving this last for the realm of eschatology. In the

By

F

% A'-rtﬂa of Aaron David Gordon, one of the spiritual leaders and founding fathers

e‘ -‘,t_a (o! Labor Zionism, Israel's return to his land is symbolized in Genesis: ‘and

§ 'behold a ladder set up on the earth and the top of it reaches to heaven...and

A o ;ﬂ:n are we seeking? Is it not a foothold for the ladder...?; 20 gocording to

~_Gordon, and indeed most Zionist thinkers and leadepj& heaven -- the fullness of
. Spiritual life, can be reached only if man bas a firm base on earth. Man, by his

~ very creation, was endowed with all the requisite faculties for a spiritual life;
yet, as Zionists have understood it, the sine qua non of such a life is the

-, ereation of a full earthly or, as Gordon put it, natural life -- a foothold for

» the ladder, It is that very foothold which Zionism seeks to reconstruct --

a foothold for the sake of a redemptive fullness to come, a future kingdom of

God, though not yet for the kingdom itself. As Gordon saids '(It it not a new seed

that is being planted in Palestine, but a full grown tree with many roots and

branches that is being transplanted into its own soil, where it will blossom and
"
live again‘.zQ
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of Rav Kook's concaption of Jewish nationaliam. Spirituality can bo attained X "

. our generation only through a material fu.l.f'.lllmt, hanee, spirit unrua.'ml

.materiality is defective, just as matter is rhractim when unrelsted to apdrl.t.g %4 ’

-15 =

VWhen the Church affirms that the Flesh, in the sense of basic human needs
and requirements (not in its metaphysical meaning), is a legitimate Christian
concern, that in fact it is the Christian's"sacred obligation to count social

necessities among the primary duties"(w‘a road may have been paved toward a

better understanding of the Zionist interpretation of the Flesh. Achad Haam, -
one of the founders of ethical and cultural Zionism, defined in his treatise 4
"Flesh and Spirit", that essay on which three generations have been raised, the . -..;
mutual interrelationship between concrete reality and its spiritual meaningt ‘ i
"The two elements in man, the physical and the spiritual, cam and must life \ " ﬁ

L
in perfect accord,‘-pt ﬁ'ﬂhal...tlw lpir.t‘l'ncl element ie to penetrate into .'\_‘ "’g

iy T '

e

the very heart of the material 1ife, to purify it and cleanse it...Such union ’*‘;,. ‘
; - b

does not degrade the spirit, but uplifts the flesh, which is irradiated by the -
spirit's sanctity., And the joint life, each linked with and completing the %
other, brings man to his true goals.."  Achad Haam interpreted the dualism : e
between the spiritual and the physical life in terms of an ethical positd.via, '.‘:j
but other spokesmen of Zionism have elevated the body and the epirit to lystielﬁ

the 8ix Day War generation, elaborated a pantheist.io 'ﬂeltanaohlmmg, - mo w x>
separation between matter and spirit, and as Nathan Rotenstreich has ponm m“‘

the diverce of the cognitive process and the faculties of the soul 50 all this h}”‘ 4
been set aside. Instead, materiality emerges from its unrelated, isolated qu
and becomes a part of the harmonious structure of the world. The hu'nonr prodmi 3 .
by the spirit as it penetrates matter is an important element in the mnm
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In the same way we could now contimue studying many additional areas of
the renewed concern of the Church with earthliness and empirical reality, those
that may pave a new path towards a better understanding of Judaism and Israel.
I therefore would like to conclude by quoting the inpressive words of Dr.

Cornelius Rijk which give the esscnce of what I had in ny mind. Dr. REijk saids

"The tendency of modern theolozy to emphasize the involvement of the

faithful in social and political realities may be a meeting point with Jou:ld; ' ,‘ 1"7’* .
ot ¥

thinking, thus creating a better understanding between Jews and Christiang,

This may promote a deeper, common involvement in the prepa.ra.tim of the kingdon
of God on earth.® = *‘”‘




[end]
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Dr. Charlotte Klein

THE THECLOGICAL DIMENSIONS OF
?HE STATE.OF ISRAEL

e are gathered here to celebrate the fifth anniversary
of the Declaration on the Relationship of the Church to
Non-Christian Religionse, at least that part of it, Chapter 4,
which deals with Judaism. Despite its defects which no one
here would wish to dispute or to belittle, we have reason
to celebrate, for it is the first time in its two thousand
year long history, that the Catholic Church, through ite
official fepreaentativen. has promulgated a document on
Judaism which is not wholly negative. I have been set the
task - 8o it seems to me - to fill in one of the most obvious
lacunae of this document: ;t speaks of Judaism of the past,
and in at least one passage it looks forward to the distant
future, to eschatological times, as we call them, but what
of the present? What of the Jews and Judaism as we encoun-
ter them daily, and most of all what about THE event of
Jewish history in our own time, the return of many Jews to
the land of their fathers and the establishment 'of the
Jewish state? The Vatican Declaration is silent 6n this
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issue. An interpretation of the Declaration, elahofated by
notéd.ohurohleaders and theologians about a year ago; which
contained some explanation as to the significance of the |
' land_fof all Jews, never saw the light of day, éxcept for
the fortunatéjpiaoretidn of an American cardinal who communi-
cated the text to the préaaa |
As to the reasons for this persistent silence - the
Vatican is also one of the states which has not recognised
tha Btafé of Iarﬁei w'thé folloﬁing-ia trying to set out an
answer, mainly but not exclusively in theological terms. I
should like to begin with a personal experience. I 1ived
in the Ecce Homo convont in the 0ld City of Jerusalem at tha
time the state was founded, and I well remember our firm
conviction that it would never come into being., This con-
viction was only partly derived from the fact that the Arabs
surrounding us were sure of an easy military victory once
the Britiah]ware gonej this conviction was, on the deepest
level, based on the theological argument - pseudoétheologigal
would be a ﬁore accurate term = 6urrent_in thg Church aincé-
the first century,that in the year 70 A,D. the Jewish peopie
had lost, WIRT ‘th Temple and their independence, the land
for all times. It had become a firm tradition in ali the -
Ilchufches_that the destruction of the Templeland the'loga“of'

Jewish national independence was a sigp.forlhothuJews gnd
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Christians; something like a. divine revelation, that spelt
the end of Jud#ism and the aubatitutidn of the *new Israel”,
the Church, for the "old." Even'after almost two thousand
_yéars thiq belief was Bo strong that the coming into being
of the sfata on the 15tﬁ-May 1948 met at first with the in-
credulity, then the oconsternmation and finally the hostility
of Christians - & hostilisddahich, at least istent, continues
and which becgme again articulate and even virulent after
the Six Ba&;wgr Qﬁé thé Israell conquest of'all Jeruéalem.‘
1

The above argument of a negative theology - as I would
call it - on Israel the people and the land seems mainly to
be based on a few paseages in the syoptic gospels, f. inst.
Mo 13, the so-called 'little apocalypse', where the destruc-
tion of Jerusalem and its consequences are, or seem to be, |
interpreted as a divinely ordained punishment for the Jewish
rejection of Jesus as the Messiamh., These passages are found
in an apocalyptic context, they are slmost certainly a
vatic;gﬁm ex eventu, and it is very difficult to disentangle
what refera to the end of Jerusalem and what pointa to the
cosmic upheaval, expected in apooalyptiec circlea to usher
in the esohatological age and ths final rodemption of the

univerae.
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We are today better equipped than exegetes of former
gonerﬁtions to discern the literary genfsa of the material
that goes to make up & gospel; we are glao better informed
about thq historical situation in which the gospels were
finally edited, s aithation of much fiercer hoatilitj bet-
ween Jews and the followers of Jesus than that prevailing
in his own time. |

Yet_thia alone would perhape not warrant the new and
differﬁnt overall interpretation given to these as to
several other passages in the New Testament, which ‘have been
at the root of the anti-Jewish Christian theologising about
Jews for the past centuries. It is with gratitude that I
would like to mention héro the brilliant work done by a
German seripture scholar, Norbert Lohfink, in several of
his writinga.l To put it briefly, he argues that when one
deals with the oconcepts of inerrancy of.ucfiptura and inspi-
ration a final meaning cannot be deduced from this or that
. passage, taken by itself and in isolation from the rest,
but oﬁly from the Bible as a whole, when all 1tq often con-
tradictory and seemingly irredoncilable statements are taken
into account. If this is donh; then one has to pay attention
to the promise and the blessing as well as to the threat
and the condemnation. Thue Rom. 9,4f. affirms categorically
the permanent validity of the promises tp Ierael, and these
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promises, from the.féry beginning of their history, have
included the gift of the land., But of this more later.

What the Churchfathers and Christian theologians have
done was to separate the two kinds of pronouncements on
Israel and to assume for themselves the role of inspired
interpreter of Jewish destiny, past and future. It is re-
7ealing to quote from a semi-private article by an out-
apokanly pro-Israeli Christian theologiad}iving in Jerusalem
and deeply concerned with its fate: "If the Christian enters
into these problems (of Jewish existence in Israel)...it is
.»+ because he is persuaded that he‘posnaasén, in his faith,
the light‘whioh can illuminate Israel's destiny by penetra-
ting its darknesa énﬂ its ocontradictions."” 1In charity I
prefer to let this quite well-known author remain anonymous.
The quotation waé chosen because it was made only a short
while ago, by a comparatively young man and a great friend
of Israel, 1tlia thereforn all the more relevant. It is
tyfiéal for tha Christian attitude towards Jewﬁ. Judaism an&
Zioniam. whioh is so deeply ingrained that it can not be
altered in a short time. The sheer presumption of the above
affirmation should come as & shock if one had not met with
it s0 ofteh, yat one gratefully adds that it has become less
frequent of recent times. It still expresses the old belief
that to Christians has been granted a privileged knowledge
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of the pattern of Jewish existencejto this pre-ordained

pattern Israel had to conform.

1

It is without pleasure - except that of the research
student who taps, at least in the firét instance, compara=-
tively little used sources - that I refer to three examples.
of the Christian claim to hold the key to the understanding
of Jewish history. The first reveals the a priori bissed
atance,‘hgld from the very beginning, as to the possible
a;gnifiﬁancé of Zioniem. It comes from the.articlea on the
subject in the authoritative semi-official Roman ﬁeriodical
Civilta Cattolica, which,so it would seem to me, contains
any am0uht of source material for future doctoral theses!
The first_arficle.from_whﬁch I ag-quoting was written in
1897? the year of tha_firat Zioﬁist Congress. Itg very tifle
is aignificaﬁt: "La Dispersione D'Israello rel Mondo Moderno".
It begins by saying that: | | |

1827 years have passed since the prediction of
~ Jesus of Nazareth was fulfilled, namely, that Jerusalem
“would be deatroyad % ¥ that the Jews would be led -
awﬁy to be slaves among all the nations, and that they
:would remain in the dispersion until the end of the

_ 2 _
world,." T ' ;
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The project of a return to Palestine is then oxamiped
and the question asked whether "we could ever entrust the
3
guardianship of the Holy Sepulchre to the Synagogue." The

very idea of such a possibility is rejected with scorn, for

"gccording to the sacred Scriptﬁrea the Jewish
people must always live dispersed and vagabondo
(wandering) among the other nations, so that they may
render witneée'tq Christ not only by the Scriptures. . »
but by their very * AR IEY

It continues in no uncertain terms:

"As for a rebuilt Jerusalem which might become
the centre of a reconstituted state of Israel, we
~must add that this is contrary to the predictions of
Christ himself who fofatold that 'Jerusalem would be
trodden down by the Gentiles until the time of'tho
Gentiles is fulfilled' (Lk; 21.24). that 18 + o »
until the end of the world.'5 |

At that time Israel would Jjoin the Church, yet there
was nothing to ensure that even then they would return to
their former country.

Un the 25th January 1904 Theodore Herzl had his well-
known interview with Pius X, who to his pleading for a
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sympathetic understanding of the Zionist cause opposed an

unyielding non possumus.

"We are unable to favour this movement. Ve cannot
prevent the Jews from going to Jerusaleﬁ = but we could
never sanction it. The ground of Jerusalem . . . has
been sanctified by the life Jesus Christ. As the head
of the Church I cannot amnswer you otherwise. The Jews
have not recognized our Lord.stherfore we cannot

recognize the Jewish people."
He added that:

"the Jewish faith was the foundation of our own,
but it has been superseded by the teachings of Christ,
7
and we oannot admit that it still enjoys any validity."”

Two long articles in the 1922 issues speak the same
languago;:rathor, as they comment on the Balfour Declaration
and on the Jewish immigration which had meanwhile taken
place,-fhair tone is more biting, their condemnation of
Jewish netfiefa in Palestine as unrelenting as it is ignorant
and prejudiced. Here as in the articles of the following
years and right through the rﬁportn of the fighting in 1948
the position is unequivocally pro-Arab and anti-Jewish.

- By evicting the Arab proprietors from their soil the Jewish
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colonista have oommi%ted a grievous wrong andy

"forgotten that more than 1800 years have passed

-8ince their fathers, smitten by the divine maladi@tion,

or, if this sounds unpleasant, subjugated by a hand

atrongér then theirs, were expelled and dispefsed over
the whole earth.“a (

My second example is taken from the famous Advent
sermons, preached by cﬁrdinsl Paulhaber in Munich in 1933,
Pew people at the time discerned beneath his impassioned
defence of the Oid_Teatamant a8 a book, which, forms an
integral part of Christian revelation, though it treats of
Jewish history, the outright denial of the validity or
signifioange of Jewish present-day existence, religious or
national. He only acknowledges the "Israel of the early
biblical period." . EFory

"after the death of Christ, Isrsel was dismissed
from the service of Revelation. She had not known
the time of her visitation. She had repudiated and
rejected the Lord's Anointed, had driven Him out of
the city and nailed Him to the Cross. Then the veil

of the'Temple-waa rent, and with it the covenant

between the Lord and His people. The daughter of Sion
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received the bill of divorce, and f rom t hat
time forth Assuerus wander 8,
for ever restless, over the

9
face 0of the earth." (italics mine)

It is of interest to add that when the World Jewish
Congress thanked Cardinal Paulhaber for these sermons, which
do contain some very outspoken judgmente on contemporary
Nagi Germany, he indignantly declined to receive their
congratulations, for he had had no wish to speak in defanée
of present day Judaism. To be mentioned in passing: Jjust
while I was writing this paper yéaw a religious television
program on Moses, in which a rabbi and Jewish students par-
ticipated. Vhen it came to the period between the year
135 i.D. and modern times there was shown Gustave Dord's
repulsive d:aw;ng-bf the-wandering Jew, pack, nose and all.
IUne Qondara 1f nyths and ateroofypea will ever die! |

The third exsmple can be found in Oardinal Bea's book,
The Church and the Jewish People (1966). I certainly do
not wish to belittle the merits of this great man, but today
we can consider him only a forerunner, both prudent and
courageous, who pointed & way on which, if we want to be'
faithful to his idea of the Church as a living, evolving

organism, we have to overtake him and to go much further.
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-Even_for him the Hebrew Scriptures were, oh”the whole, a
shadow that was eclipsed by the Christian realityj thus

"the fate of Jerusalem ooné%itntaa'a sort of final reckoning
at the end of & thousand years of infidelities and oppo-
aifion to Gpd."lo Fdr our purposes here the quotation must
stand as expressing the interpretation of this event as it
haﬁ been customary in Ghristian.exegeaia until-raoently,
though there is much in Cardinal Bea's book which attenuates,
buf'doaa not easahtiaily invalidate, this statement. It

| ;9 cha:acferistic.of the Church's éxplanation of the year
I70 A.Ds frﬁm éhe aarlylchurohfathera-to our own times. The
destruection of the Temple and the loss of the land were a
divine judgment on Jews and Judaismj from then onwards they
merely éxisted as a "witness to their 1niquify and to the
truth of our (Ohristied) faith.” Thie is why the estab-
lishment of the atate‘of Israel met with the profound con-
sternation and veiled hostility to which I alluded earlier
1n;thia pape:.' _ S | |

_ Having cited the testimony of authpritatife Ghrisﬁian
theologiaﬁalof_the_laat eighty years, who ébﬁo thq_ppinion_
of their.predéceaaors of all centuries, 1£.ae§ma unnecessary
to givena_fnll_liatudf_similax statements to be fouﬁd in -

- the Patristio-literature itself. A list of -°he®e c&n be

found in 4. Lukyn Williams, Adversus Judaeos and in"
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K.Hs Schelkle, "Kirche und Synagoge in dar_fruéhen hAuslegung
' . &k .
des Roemerbriefes.” ) :

It would be only fair to add here that, according to
an article by Dr. M. Berkhof in the Journal of Seumenical

12 : ;
Studies ' the record of the other Christian churches is not

better than ours - a small consolation! I prefer to see
the log in our own rather than the speck in the eye of our

brothers.

II1 |

The negative theology on Israel may take, ﬁnd in fact
has taken, a different form. According to the views of a
number of mainly British Christian enthusiasts of Zion in
the ninetheenth century the ingathering of Israel in its
own 1aﬁd was to be weloqme& and furthered because ;t ﬁould
be the first providential step towards their conversion to
Christianity. it was aymbolic_for their hope that the
first Anglican Bishop of Jnruaalam'(184l) was in fact
Michael Solomon Alexander, & converted Jew and a gealous
member of the London Society for Promoting Christianity
amoﬁg the Jewé, A.numﬁerlof contemporary articles in
widely,raad pefiodicala and some nbvela of the mid-nine-~
' teenth century reflaqt this ﬁéuire fof'ihelreatoration of

the Jews to_Palqatiné_in view of their final redonailiation

-
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to Christianity; the best known of these is Disraeli's own
Tancred (1847).13

This movement is of interest not only because it paved
- the way for the sympathetic welcome given to Zionism by
certain Christian circles in Britain at tha.end of the
century, but because these same ideas were worked out inde-
péndently by one of the most influential theologians in
our own daygja pioneer in the field of ecumenism, the famous
French Dominican Yves Congar. He was groping his way
towards a Christian understanding of the foundation of the
state of Israel and the solution he tentatively proposed -
I should wish to do him justice by stressing the term
‘tentatively' - was precisely thie: the Jews gathered in
their land were representative of.the people of Israel
living all over the world. On experiencing the disappointing
reality of their séttlament in the country they would
come face to face with the fact that this returﬁ was not
the fulfilment of the visions of the prophets, was ﬁot a
meseianic event at all, and thererdra they would be obliged,
8o he says, to coge_to grips with the problem of Jesus
Christ. To quote him, the ingathering of the éxilea in
ralestine was possibly 'a‘blind alley of grace,"” a last
preparation for the moment when the proverbial veil would

be drawn away from the eyes of the blind aynégogue —'we are
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all familiar with the medieval representations of the two
figures, Ecclenia'and Synagoga - and Israel would perceive
that their "house was forsaken and desolate®™ until they
were able to say "Blessed is He who comes in the name of
the Lord™ (Mt. 23,39), that is, acknowledge Jesus as the
Chriat;14

The fact that a man ae open and daring in his thinking
as Yves Oongar'could propose such a theofy on the meaning
of the state of Israel indicates on the one hand how pro=-
foundly disturbed Christian theclogy was by the establish-
ment of the State; on the other it proves thé strong grip
which the traditional view of Israel's role.in the world
retained bn the Christian imaginatioh. In 1904 Pius X
himself had concluded the slready'mantioned interview with
Hersl by saying: “And so, if you come to Palestine and
settle your people there, we will be ready with churches
and priests to baptige all of_¥ou.“15 o

It deserves to be mentioned here that the very recent
political phenomenon of the New Left, be it Christian or
humanist, appears to have been strongly influenced by the
nold right" theological presuppositions about Jews. Thus
a group of theologians, some of whom are known for their

radical position on other issues, published & number of

thpaqawhich they consider to represent the only possible
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Christian view on Israel. In a memorandum oflJune l967;.
they state among other gquasi dogmatic affirmations thats
"the Jewish people is prophetic, not a nation
but the witness of God among the nations; tﬁat from
the viewpoint of the Christian faith it is clear
that the crﬁétion of an exclusively Jewish state of
iarael is diametriecally opposed to God's purposes
both for the Jews and for the world; that the destruc-
tion of the Temple in 70 A.D. and the dispersion of
the Jewish people are represented by Jesue as a pre-
.ouraory sign of the eatahiiahmant of the kingdom.
The political disappearanee of the Jawiah people aé
a political entity signigies the first coming of the
Son of Man and the arrival of the kiﬁgdom. From that
. time, for a Ghriﬁtian.‘to déaira to re-establish the
Jewish nation as an exclusively poiiticél entitj
would be an utter misunderstanding of the ?éstory of

salvation and a perversion of God's plan.®

One could not gq_further in arrogantly claiming to
hold the only valid interpretation of Jewish history., 1In
its attitude to Israel, this New Christian Left, has come
round full circle and is merely repeating anti-judaistic
arguments of the Pathers; for these latter ones might
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perhaps find some attenuating circumstances in their con-
temporafy social aﬁd religious situation, while it would

be difficult to believe in the former's bona fide when they
distinguish between a so-cailed anti-Zionism and the good,

oldfashioned antisemitism.

IV

In this first part I have tried as frankly as possible
to survey the.traditiohallGhriatian fheological positions
towards the fate of Israel, in what concerns their dispersion
and the return to Palestine. I certainly reject most
atrbngly tﬁs theories outlined so far. They have erred
prineipally for two.roaaona: they impose on Iqrael. both
state and people, a preconceived Ohristian interpretation
of the events concerning them and try to make_them'fit a
mistaken, artificially constructed so-called "history of
salvation." Purtharmore,_theologians have seen - and still
continue to aeé - the events of the first century .A.D. and
the written records thereof, as standing by themselves, in
8 kind of vacéb, totally diaregarding'two thoﬁsand jeara.of
history. It is impossible to understand these writings,
what we call the New Testanént, ﬁnd Jewlish existence today,
without taking into account the insights provided by this
long history. It ie moreover not only impertinent but
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ébsurd to tﬁeoriae about Israsel, state, people-b: religion,
withput being first and foremost prepared to listen to and

teke into account their own interpretation of their destiny
and_of”their return to the land.

" iny student of Judaism, biblical and post-biblical,
will very soon éome up against the fact that Jews, except
for one brief period in the western diaspora to which we
will return in a moment, have never conceived of their
existence independent éf two factors, closely connected
with each other = their election and the promise of a small
strip of land on the ahores of the waatern Mediterranean.
Cne might go further and pay that the election, as expreaaed
in the covenant with Abraham and later with the whole people
at Sinai, was in view of life in the particular country.

It wou;d_bg fedious, ahd in thia_aaaemhlyle@perfluous, to
g0 over gll_the passagea;_bihlioal, rabbinicai and liturgi-
cai, where thia aalf-underatanding findé expreasipn._ bven
when.fa: from the land ; and as we know the diaspora began
manylcenturiés before the year 70 A.D. - the country of
Palestine wae always considered the homeland to which one
day they would return. Living_dﬁong the nationé, for
however long a period of time, and however brilliant-the
-contémporary historioal aitﬁation might be - one could

think here of the golden age in Spain when Jehuda Halevi
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wrote hie Kusari, in which, in perfect agreement with all
- preceding and subsequent tradition,he affirmed that the
Jewish people can aérve God perfectly only in this one

any foreign cenntry
chosen country = 1t\remained 8till the exile and Palestine
the centre, towards which all synagogues were directed, the
focus of hope, the "home of our life," as the liturgy calls
1&. Throughout the ages individuals as well as whole-groupa
have returned to the land, and it would be exagt to state
that at ﬁo time of its hiatory has Palestine ever been
without Jews.

Yet far more signifiocant than the presence of soume Jewish
groups there throughout the benturioa is the phenomenon that
in the Jewish mind the consciousness of their identity was
ever closely bound up with the cogntry; that is where their
rooté were and to these roots they must one day go back,
even if thies was for centuries only symbolically exprésaed
by the handful of earth from Palestine ming;ad_with the
soil of their burialsgroind,iie 1% meant waiting for the
days of the Messiah, or even anticipating hie éoming by
aelling everything and following a mesaianic pretender back
to aion. as in the days of Shabbethai Zevi.

17
Martin Buber in his Israel and Paleqtino has so com=

prahenaiv&ly deaofibed this 'Hintorj of'én Idea,"_- his
subtitle - that i& is sufficient here merely to refer to it.
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Less well known-probably are the sporadic but sincere re-

cent attempts of some Christian authors, like P.W., Marquardt's

Die Bedeut der biblischen Landesverheiss en fuer die
18 3 = , S " : 19
Christen and his cohtribution to Gerechtigkeit in Nahost,
0

then, ed. by C. Thoma, Auf den Truemmern des Tempels and
essays by Jews and Christians, ed. by W. Molinski, Unwider-
rufliche Yerheiaaggg?l These puﬁlioationa as well as some
othera try to assess the significance of the state of Israel
" in a new ﬁanner, to a oertain extent at least they all ful-
fil the & priori conditions for an understanding of Israel,
for they take into account Jewish ﬁolf-underatunding( and
abandon former exegetical and theological positions,.whioh
allowad Christians to datermine what part Israel was to play
in the scheme of things.

The topic set for this lecture could certainly induce
me to fall into the same frap. In fact, however hard 1 try
I cannot completely avoid oontribuiing, be it ever so little,
to an up-to-date tractatus do Judaeis, unﬁar the lack of
which all Christian Ohurches suffer today. Had we got such
a tractatus, written with tholhelb of'Jewa who after all
should best know the Hebrew soriptures and their interpre-
tation, the compendia in the hands of all scripture scholars -
likeIStraok-Billerbiok and Kittel-would not continue to

perpetuate, in espite of their excellent source material,

~
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such a distorted, totally inadequate image of Judaism. To
avoid the obvious pitfalls I shall try not to artificially
impose a "theological dimension® on Israel, state and people,
but to point out the sign value it fosseaaea for the
Chriafian today.

v
At this point I must trespass on the territory reserved

by righte to Dr. Rijk and attempt to outline briefly some
points of a valid theology of Ierael, without which we would
be unable to understand the “"theological diﬂénaions" of the
state, or even to postulate that the state may possess any
such dimensions. To support what will be my final position
I have to go back to two points I have already alluded to
earlier. The first is what is called in German the Landes-
verheiss en, a term more forporul than the English "bibli-
cal promises of the land.® There is, I think, a general com-
sensus among all Christians that the election and the covenant,
the whole history of Israel as we read it in the Hebrew

Bible, is bound up with the land. However much Israel's
I_awareness of herself has changed in the course of the
centuries before the final canonisation of her acripturea,_
however differently certain consepts were re-interpreted

in the light of new events - f. inat.‘thé concept of per-
sonal and collective responsibility orlthe préblem of the
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suffering of the just - there was never any doubt as to the '
validity of he# olaim to the land. Prom the earliest, 80~
called Yahwist tradition to the much later Priestly, from
the Deuteronomist to the authors of the Psalms, it was firmly
held that the country later called Palestine was bound up
with its existence. One can go as far as to say that the
Hebreﬁ tribes were made into a people in order to live in
this land. This conviction was so overwhelmingly strong
that the exile in fhahéixth century B.C. only served to
strengthen this bond. One prophet, Deutero=Isaiah, could .
for a moment, see in Cyrus a messianic figqra because of his
edict which allowed the captives to return there. For to
live away from the land was always the "galuth", the exile,
even when, in Babylonia as in many othar parts of the wbrld
later, the Jewish community enjoyed.pgrioda of peace and
prosperity. ‘It will be sufficient to mention here only one
or two quotations which highlight the role 6f the land in

post-exilic times:

"And when all these thinges come upon you, the
bleseing and the curse, which I have set before you,
and you call them to mind among all the nations where
the Lord your God has driven you and you return to

the Lord your God . . . then the Lord your God will
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restore your fortunes, and have compassion upon you,
and he will gather you again from all the peoples
where the Lord youf God has scattered you. If your
outcasts are in the uttermost parts of heaven, from
there the Lord your God will gather you, and from
there he will fetoh you, and the Lord your God will
bring you into the land which your fatherd possessed,
that you may possess it." (Dt. 30,1=6).

In the Psalms which re-interpret the events of Israel's
history not only the oovaﬁant is eternal but the promise
of the land formn an integral part of the God-Israel re-
lationship: | ‘

"He is mindful of his sovenant for ever, . . . an
everlasting wovenant, saying: 'To you I will give the
land of Canaan as your portion for an inheritance'."

(Ps. 105, 8,11).

- The problem therefore turns on the ooncepts of election
and covenant. If one is prepared to accept that these
have not been abrogated, then it follows that the bond which
links Israel to the land has to be accepted as equally still

in force. And here is the rub! If we can admit - and I

think we must - without being unfaithful to our own Christian
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faith, that the Jewish people have never been released from
the covenant relationship with the one true God, if we
acceptpost-biblical Judaiem as valid - in whatever manner

" this Judaism wishes to interpret itself and its role -

then I do not see how one can deny equal validity to the
part played by the land in their religious self-understan-
ding throughout the ages until the return to it in our own
days. It is nof my task to work out such a theology; there
are signs of it in the reflexions of all the churches today,
and we have among us here tody some of the pioneers of these
- recent theological developments. Yet I am unable to pro=-
posé even a tentative conclusion on the possible theolo=-
glcal dimensions of the state of Israel without briefly
mentioning one more argument pointing towards a the§1031031
opinion on Israel's significance as & people and of Judaism
as a religious reality for us.

In one of the ancient maﬁuaoripta of Luke's gospel,
Codex D., the Beza Codex at Cambridge, which poasiblg re-
cords an authentic oral tradition, there can be found an
addition to Lk. 6,1-4, the episode relating how Japua'
disciples plucked the ears of corn on the Sabbath., Codex
D continues to tell how Jesus, on this same Sabbath, met a
man working in the fields; he said to him that he was
blessed if he knew what he was doing, but that'jhe did not,
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hé was condecmr.ed as transgressing the commandment of Cod.
Tkis means that for those who had encountered Jesus as the
Chriﬁt uuch of the former dispensation had come to an end.
Yet those who did not recognise Jesus - and according to
llom. 11 this is not culpable blindness dbut part of the
scheme of God which in the last analysis escapes hunan
understanding - for them the covenant, which in many bibli-
cal passeages is termed "ete;nal", is by no means abrbgated.
The history of the last two thousand years teaches us that
it has been kept with a rare fidelity, the gifts cf God
being indeed "without repentance” (Rom. 11,29),

It remaines the unavoidable task of Christien theologians
and exegetes to work out in full how the Churches, without
giving up the clain fo the universality of salvation in and
through Christ, must yet acknowledge Judaism as of permanent
validity and as the particular way %o God of this people
side by side with the churches, as far as we can see until
the end of time. Valuable contributions towards such a
theology have alreudy appeared, but it was B8 passage by a
professcr of miaa;ology at the Cathclic University in
Vashington that struck me, because he speaks of Israel in
the context of converéion and of the Church's missionary
task in the wbrld. Yet the author is datihito that.despite
all the past efforts of proselytisingy
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"Judaism remains firm. If it were merely the
work of men, would it not have perished? Christianity
has not been able to overthrow it. HMust we not con-
ciade then that i1 exists precisely because Almigggy

God, for his own reasons, wishes it tolaontinue?"

And he applies to Judaism Rabbl Gamaliel's words as
reported in Acts 5, 38-39, signifying that if this survival
had been only the undertaking of men, it would have failed;
but if it is of God; then nothing can overthrow it, and any
attempt to do so would mean opposing God himself.

VI

After this brief excursion 1nfo the field of a Christian
theology on Judaism,I would like to return to Jewish self-
understanding and to examine one particular period in—the
poxrted in the history of the Jewish people which was alluded
to earlier, A representative part of Jewry in the west,
throughout the nineteenth and well 1hto the twentieth century,
noufishad the dream that they might escape their Jewishness,
at least in everything that distinguished them as a particu-
lar people from #mong the nations of whom they wished to
become an integral part. They would know no other father-

land than the one in which they were borm, and would be
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Prsndhmen, or Germans or Americans of "mosaio religion."
4ion, Jerusaleun, Palestine, belonged either to the past
or became totally spiritualised. References to the in-
gathering of the exiles, to the returm to their own land
and the'rebuilding of the Templg, were carefully elimina-
ted from many prayerbooks. There was to be no Jewish nation,
only a more or less adapted religious faith. Such was the
short-lived dream of the period of emaneipation and assimi-
lation., It was at the very ﬁight of this dream, in 1862,
that lioses Hess, formerly an ardent believer in universalism
and a.diaciple of Karl Marx, published his Rome and Jerusalem,
in which he rediscovered, almost intuitively and under
totally unpropitious circumatancea,_the fact that Jews are
a nation'aui gneris, and that in order to lead a creatively
Jewish existence they would have to return to their land.
Hess's inspiration was not mainly religious, yet he per-
celved in the depth of his being the permanent link between
the oouﬁtry and the people. The true Jew, he says, needs
his land to realise the historical ideal of the Jewish people,
this ideal being the realiqation_of God's reign on earth.
Hess was & forerunner of fhe.Zioniat movement started
by Hersl, & movement that oan be called purely secular, at
least in its inception. The Argentine, Ugunda and a few

other empty spaces around the world were all offered for the
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choice of a Jewish homeland and Hergl himself was quite
willing to opt for any that held some chances for a rapid
coidnization. As we know, the idea finally provaiied that
it had to be the ancient home, Palestine - Zion, the name
of which gave the whole movement its impetus, at the same
time as it expressed its goal. Yet the men bf the first
Zionist oongress were, like Hersl himself, partly assimila-
ted Jews who knew little of the fgith of thaif fathers}
they did not belong to fhe "Lovers of Zion", theirs was
apparantly almovement created only in reaction to the then
already visitis failufielor the SRansipkticiiand sssinilation
tendenoy. The historian might be inclined to see this
movement as rorming part of the atrongiy nationﬁliatic
currents jﬁioh ewept the European oontinent_in the nino-
teenth and the African in the twentieth century. Herzl's
own vision was, at least gﬁ firet, limited and strictly
pratical - to found & refuge for those who encountered gen-
tile hostility in the countries in which they lived. The
Dreyfus expériancg in Paris hed been decisive for him. Yet
to the eyes of the believer, Jew of Christian, what he did
went fﬁr beyond his expressed aim, particularly whén evalua-
ted seven decades after it was first stated.

Oonaideradlthua 1n'r0trospect, having_befora dur'eyea
not only the history of emancipation and the almost pathetic
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belief of many Jews in the possibility of perfect inte-
gration in the Western world, but also the twenty-two year
old state of Israel, it is possible to discern in both
Ziondém and the state a more profound significance; perhaps
one may speak here with great caution of a "theological
dimension.” Before doing so 1tlwou1d be well to firmly
exclude gertain interpretations. It will not do to-nea in
the establishment of the state, or in the amazing’Victoriss
of the Six hnf‘Waf; a messianic event, an eschatological
aign. or efeﬁ,a quaesi miraculous divine intervention. Any
~ such reading of politioél events is merely subjective specu-
lation and highly unrealistic. We are neither prophets nor
divinely inspired 1nterprntera of the faots of secular
history, least of all of contemporary history. What kind
of theologiocal dimension is one then prepared to discern

in Zionism and Israel the state? It would be too facile to
write it off altogether theologiocally and to see in it
nothing but a purely secular affair. | '

Vil
It seems to me that both Jews and Christians could
distinguish here two aspects which belong to the sphere of
theology. The firet would be that Zionism and ite achieve-

ment in the state of Inraal_was‘a providential "salvation
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of Israel.® By this I do not mainly refer to the events in
Central Europe between the years 1933-1945, though there is
a link between Auschwits and the proclamation of a sovereign
Jewish state, What is meant here is that, thanks to fhe
Zionist movement, Jewry and Judaism became conscious again
of the inexorable fact of their separate identity, not
merely as a religious denomination but as a'peoplo with a
peculiar history and a speoial'taak in the course of this
history. The hard fact of the existence of & Jewish state
makes it difficult, if not impossible, for the vast majority
of Jews who live among fha nations to forget their Jewish-
ness., This is of aapital 1nportance in a society which
calls iteelf socular, or even "post-ochristian® and therutors
also "post-Jewish." I would be inclined to ses in the state
the most outstanding in a series of historical events -
possibly their olimax - which all tended to enable, better
perhaps, to force Jéwn to survive gua Jews. It surpasses
all such previous éventn because for the first time in
almost two thousand years a mode of existence has become
possible whioh gﬁarantesq thhm up”to_a_point'an indapehﬂant
political, cultural and religious axiatanco,vauoh:;haj have
not enjoyed since the year 135 A.D.

If the atata:aarvea therefore todhy as & reminder to

Jews that they are to remain Jews, it reminds Christians
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even more forcefully that Judaism is a living reality. It
is here that I would see the most fundamental "theologiocal
dimension" of the state of Israsl for us. It is a sign
which we Christians needed, a condemnation of our pseudo=-
theology of Judaism which goes back to at least the second
~ century of our era. Christianity was not to substitute
itself for Judaiem, nor the "new Israel® for the "old";
- Judaism 18 not a "foesilised relic of Syrian society" as
Toynbee has it. “The state i8, if nothing else, proof of
Judaism's dynamic vitality, of its right to exist and its
right to choose 1t§ own form of existence, however contra-
' dictory this may seem to preconceived Christian ideas. It
is precisely these ideas which etand in need of revision.
~ It has come as shock to me in the last three years of course
preparation that it is not mainly in the fields of cateche-
tics that our teaching must be correoted but far more so
in the field of Old and Kew Testament studies on the aoade-
'miopevel. There 1s hardly & manual of an 1ntroduction to
the Bible = I am thinking here mainly of the best known
and most widely rgﬁd writinge of Garmén aohoiara - that does
not explicitely affirm the end of the Jowish.pebple-aa
‘auoh in the year 70.' One quotation may stand for many

sinmilar ones:
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*"In him (Jesus) the history of Israel had come
. . . to its real end. What did belong to the
hiétory pf Israel was the process of his re jection
and condemnation by the Jerusalem religious
community. It had not discermed in him the goal
to whiéh the history of Ierael had secretly been
leading; it rejected him as the promised Messiah.
Only a few joined his, and from them something new
Iproceéde&. The Jerusalem religious community imagined
it had more impo;tqnt concerns, and kept aloof from
this new mﬁvanent._ Hereafter the history of Israel
moved quiékly tO'ifB end.'23 :

This passage is by one of the foremost 0ld Testament
echolars of our time, the lately deceased Professor Martin
Noth. ;

The state is evidence that Israel lives and that it
is meant to survive; that rooted in thefoonsoiousnéas.
and perhaps beyond, in the depth of the identity awareness
of the Jewish people, there is & power at work which
ensures ite survival as a separate ethnic and religious
entity. In the particular religious, political and sociclo=
gical circumstances of our century - the holocaust, the

gradual recognition or‘our false theologiocal posifions
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towarde Judaism, the general lack of faith 1n_nooiety'at
large - the establishment of the state seems the required
gign of the God-willed perpetuity of Jews and Judaism.,

Evep if Jewish life should assume another form and if the
state = which heaven forbid - should cease to exist, it
would s8till have fulfilled this task of proving to both

Jews and Christians what hidden energies lies within this
pqopla. Even unda; the most adverse ciroumstances they

are destined to surviye, not just lingering on as an impotent
minority but as a community which is resurrected agsin and
again in the course of its history to a new life -~ being in a
Qg;fain manner “nlligﬁt to the gentiles™ by their endurance

and unconquerable hope.

VIII |

‘ As far as thé topic goes I ought to end here. .Bui it
might be objacted that I by-paqaed all ﬁolitical implications
of the exiatanée_of the atatd. To this a brief remark:
not aaaigping‘to fhe state of Ierasl a nosaianid signifi-
cance, I do not seé why ite policies should be judged by
thé often ideal standards of the prophets who speak of
asphatolog;oél times, when the 1lion will lie with the lamb.
On pronléimiﬁg the state the Iaraelis entered the field

of power politics; therefore they were, and still are
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obliged to use the methods of such politics. It may be
allowed jo a Martin Buber, or more recently to & Nachum
Goldmann, to declare themselves dissatisfied with the
achievements or certain methods of Israeli policies towards
f. inst, the Arabs, and to demand that Israel, because it
is the covenanted people, should realise in its state an
ideal situation of justice and peace for all. Such a
demand seems to mé_both unjust and unrealistioc. Our own
bitter eiperienoé ﬁa Christians teaches us that ahy attempt
to incarnate the ideal in the juman situation is bound to
fall short of its goal. The time to beat swords into plough-
shares is not upon us yet. o

It has been Israel's unfortunate exporionce that they
had to conquer, or reconquer, and to redeem the land every
time they came into it, be it in the period of the Judges,
in the sixth century B.C. or in the twentieth century A.D.
Hilitary conquest and justice for all are mutually exclu-
aive. m I would however affirm that the
Inraeli state has tried to nake the best of a very thanke
less Job and that at least up to a point it has remembered
what 1t feels like to be a ger. In fact it remembers it
all the more bebauae.the gregt majority of Jews lives, and
will vary probab1y-oont1nua to live, among the natibns.
And to this apparpntly permanent dieaspora aituation.there
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is also, if not a "theological dimension®, at least a
theological lesson for OChristians., A diasﬁorn-aituation'
'may very well be a blessing and not & curse as it was wrong-
ly assumed for so long. It reninda us that we are not
suppoeed to possess here & "permanent city", that we are
?ilgrimn. continually on the move, not satisfied with what
has already been achieved but striving forward towards a
goal always beyond us. As a Jewish writer has recently
put 1t25 Israsl oanndf be compared to & circle but rather
to an eldipse with two centres, the_ one beingltho state of
Israel, the other the diaspora, and Jewish existence will
have to lived in a doiioate balance between these fwo
forms. |

It 18 not for us to Jjudge but rather to delineate
the pattern as if_unfoldl before our eyes and to fight all
a priori views on the justification of the one or the other
way of 1ife. ;Our'theology may well attempt to interpret the
various forms of the existence of the Jewish people in |
history - we can hn;dly avoid doing so, for, to quote the
not too felicitous terms of Nostra Aetate, as we search
"into the ﬁyntary of the Churech®, we come up against "the
ﬁpiritual bonds which tie the people of the New CQVQnant
thy the offeprings of Abraham". Never again however must

we impose upon the phenomenon of Israel our preconceived .
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notions as to the meaning of its destiny. The Jewish
people are capable of being their own interpreters.

35



THE THEOLOGY OF ISRAEL IN HISTORICAL PERSPECTIVE

Lecture at the Convocation Celebrating the Fifth Anniversary of the Con-
ciliar Statement on the Jews, October 26, 1970, at Seton Hall University

by

Jaroslav Pelikan
Yale University

The Declaration Nostra aetate, as its opening words make clear, is
a doament of our time and for our time. What the late John Courtney
Murray said of another Declaration of the Council would also apply to
this one: "The issue that lay continually below the surface of all the
conciliar debates [was] the issue of the development of doctrine,” and
the framers of the Declaration, as the writings of Cardinal Bea show,
were conscious of participating in such a development. Any interpreta-
tion of the Declaration, therefore, must recognize, as the Director of
this Institute has noted, that it reaches not only "horizontally, across
the nations," but also "vertically, through the length of a centuries-old
history." Most of the discussion at this Convocation will deal with the
"lbzimtal“dimxsim,amlpmﬂyso. But because much less is ge-
nerally known about the history of the problem than we usually assure, I
propose in this paper to examine the "vertical," historical dimension,
placing the Conciliar Statement on the Jews into the context of the ear-
liest stages in the dialogue (and the non-dialogue!) between Christians
and Jews. This is, I take it, part of the process of "theological studies"
(which, premmply, include historical studies) and of "brotherly dialogue"
recommended by the Declaration; and in my concentration on the patristic



development I am following the exhortation of the Decree on Ecumenism
to draw upon "the spiritual riches" of the Fathers of the Church, Eas-
temn and Westem.

The fundamental fact of church history to which the OConciliar
Statement on the Jews points is contained in the reminder: "The Church
recalls too that from the Jewish pecple sprang the apostles, her foun-
dation stones and pillars.” With this reminder the Council raises to
the level of explicit formulation the historical contrast between the
early Church and all subsequent eras. For according to tradition, only
cne of the writers of the New Testament, Luke, was not a Jew. As far as
we know for certain, none of the Church Fathers was a Jew, although Her-
mas and Hegesippus, for example, may have been; Justin Martyr was bom
in Samaria but was a Gentile. 'I!nmitim.mpmbedbyﬁwtm-
trast had the most far-reaching of consequences for the entire develop-
ment of Christian doctrine and is the presupposition for any assessment
of the achievement of the Second Vatican Council in this crucial area.

The earliest Christians were Jews, and in their new faith they
found a continuity with the old. They remembered that their Lord him-
self had said that his purpose was to fulfill, not to abolish, the Law
and the prophets; and it was useless for heretics to deny this saying.
Fram the early chapters of the Book of Acts we get a somewhat idealized
picture of a Christian commmity that continued to cbey the Scriptures,
the worship, and the cbservances of Jewish religious life. The members
of the church at Jerusalem, “"the church from which every church took its



start, the mother city of the citizens of the new covenant," followed
James, their "caliph," in refusing to acknowledge a fundamental cleavage
between their previous life and their new status. Clearly they recog-
nized that samething very new had come—not something brand-new, but some-
thing newly restored and fulfilled. Even after the fall of Jerusalem,
these "Nazarenes" maintained continuity with Judaism; they "wish to cbserve
the ordinances which were given by Moses . . . yet choose to live with
the Christians and the faithful.”

The proper extent and scope of that continuity with Judaism produced
controversy between Peter and Paul, and it went an troubling the Church.
Various practical solutions were designed to meet immediate problems of
cultic and dietary cbservance, but these did not issue in a consistent
way of interpreting the key question in any Christian theology of Israel:
What is new about the new covenant? Whatever else they may mean, the dif-
ferences between the way this question was answered in Acts 15 (with its
intriguing textual variants) and the way Paul discussed it in Galatians
do suggest the continuing difficulty which the Church faced. The leaders
of both sides were Christians of Jewish origin; despite their differing
answers, they asked the question of continuity between Judaism and Chris-
tianity with a deep personal poignancy.

As converts began coming more from pagan than from Jewish ranks, the
poignancy lessened and the cbverse side of the question became more pro-
minent. For Jewish Christians, the question of continuity was the ques-
tion of their relation to their mother; for Gentile Christians, it was the



qtnst.i_.m of their relation to their mother-in-law. What was offensive
about Christianity in the eyes of Gentiles was, to a considerable extent,
what it had inherited from Judaism. Pagan critics lampooned the claim
that God had put in an appearance at, of all places, "some comer of
Judea somewhere"; they scored the Jewish and Christian conception of God
as "essentially the deity of a primitive and uncivilized folk." Not anly
the Gentile critics of Christianity, but also the Gentile converts to
Christianity demanded a decision about just how much of the Jewish tra-
dition they were cbliged to retain. Marcion was a heretical instance of
what may have been a rather widespread resentment also among orthodox be-
lievers; for the Epistle of Barnabas, while not going as far as Marcion
in its rejection of the Old Testament, did claim that the original tablets
of the covenant of the Lord were shattered at Sinai and that therefore
Israel had never had an authentic covenant with God. Tertullian's decla-
ration, in opposition to Marcion, that "today" there were more who ac-
cepted the authority of the Old Testament than rejected it raises the
question whether the number of those rejecting it may not at one time
have been considerable.

By its disavowal of the idea that God's ancient people had been
condemed [reprobati] or cursed [maledicti] and by its vigorowsly anti-
Marcionite affirmation that "the Church camot forget that she received
the revelation of the Old Testament through the people with whom God in
his inexpressible mercy deigned to establish the Ancient Covenant,” the
Declaration of the Second Vatican Council puts itself unequivocally on the



side of acknowledging the permanent truth of the revelation granted to
Isracl. It asserts, moreover, that God "does not repent of the gifts he
makes nor of the calls he issues," and that therefore the other gifts
and calls issued to Israel are permanent, too. But beyond the general
question of rewelation or of gift and call there is, wnawidably, the
specific questiaon of the permanence of the Law and of the abiding va-
lidity of the covenant, with which the inheriting of the land is also
inseparably coomected. On these specific questions the Declaration is
almost silent, although Lumen gentium gives a conventional treatment of them.
Yet during the early debates between Judaism and Christianity these
issues of Law and covenant were central. The Bible had declared that the
Law was as permanent as the covenant with Israsl; but the Christians,
"treating this covenant with rash contempt, spurn the responsibilities
that come with it." This appeared to Jewish thought to be a repudiation
of the Law and of the covenant. The answer was a stratification of the
Law. The Christians claimed to retain that in the Law of Moses which was
"“naturally good, pious, and righteous"—usually as much as conformed to
aredx:timiaticam@ti.ﬁofﬂlenaun'allm. Even among Jews, the
Christians insisted, the law of nature took precedence over the Law of
Moses, as for example when a woman gave birth on the Sabbath. Thus the
“providence which long ago gave the Law [of Moses], but now has given the
Gospel of Jesus Christ, did not wish that the practices of the Jews should
continue." Hence Christians were not bound by anything that had been ad-
dressed to the old Israel as a pecple: there was a new covenant and a new

Law.



| Although the Law and the prophets belanged together in the language
of ‘Fascith theolody; smdy-Guitetion Viwciogy ddanéitiod its cause with
that of the prophets against the Law. Ignatius axgmdthatthe prophets
had cbserved Sunday rather than the Jewish Sabbath. In its interpretation
of such passages as Psalm 110 and Isaish 53 Christianity sav Jesus as the
fulfillment of prophecy. merahbia'mdisputedwim orige;i contended
that Isaiah 53 “referred to the whole pecple(of Israell as thowsh a single
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guously as Christian Scripture. The "ocoming of the Lor;i" in later Jewish
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| Thus Glnstimc'bctrmefelt abletogoltswnway, w.l.thout engag-
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such a dialogue. Origen may also have been the first Church Father to
study Hebrew, "in opposition to the spirit of his time and of his people,”
as Jerame says; according to Eusebius, he "leamed it thoroughly ," but
there is reason to dowbt the accuracy of this report. Jerome, however,
was rightly celebrated as "a trilingual man" for his competence in Latin,
" Greek, and Hebrew, and Augustine clearly admired, perhaps even envied,
his ability to "interpret the divine Scriptures in both languages." The
testimony about the Hebrew knowledge of other Church Fathers is less
conclusive. But it seems safe to propose the generalization that, ex-
cept for converts from Judaism, it was not until the biblical humanists
and Reformers of the sixteenth century that a knowledge of Hebrew became
standard equipment for Christian expositors of the Old Testament. Most
of Christian dogma developed in a Church unencbered by any knowledge
of the original text of the Hebrew Bible. It does seem a pity, there-
fore, that in the Council's Decree on Priestly Formation Latin is listed
first among the linguistic requirements of the priest; then it is said
that "the study of the liturgical language proper to each rite is to be
regarded as necessary,” but that the study of the biblical languages
"should be strongly encouraged [valde foveatur]."

Nevertheless, when the Declaration on the Relationship of the Church
to Non-Christian Religions asserts that the Church is "mindful [memor]
of her common patrimony with the Jews," this does represent a long step
forward from the anti-Jewish apologists of the early Church, who denied
to the Jews any right to that patrimony at all. As time went on, they
seemed to take their Jewish opponents less and less seriously; and what



their apologetic works may have lacked in vigor or fairness, they tended
to make up in self-confidence. They no longer locked upon the Jewish
commmity as a continuing participant in their "common patrimony,” the
holy history that had produced the Church. They no longer gave serious
consideration to the Jewish interpretation of the Old Testament not to
the Jewish badiyround of the New. Therefore the urgency and the poignancy
about the mystery of Israel that are so vivid in the New Testament have
appeared only occasionally in Christian thought, as in some passages in
Augustine; but these are ocutweighed, even in Augustine (not so speak of
Chrysostom!), by the many others that speak of Judaism and paganism
almost as though they were equally alien to what the Declaration still
calls "the new pecple of God," which was for most of church history the
Church of Gentile Christians.

But the loss of the "common patrimony” with Judaism has not expressed
itself only in the place accorded to Judaism by Christian theologians.
A more subtle and more pervasive effect of this process is evident in the
development of various Christian doctrines themselwes. Among these
doctrines, the doctrine of God and the doctrine of man both bear marks
of de~Judaization. In Judaism it was possible for the same chapter of
1 Samel to ascribe change of purpose to God and to declare that God did
not change, without resolving the paradox; for the immutability of God
was seen as the trustworthiness of his covenanted relation to his people
in the concrete history of his judgment and mercy, rather than as a pri-
marily ontological category. But in the development of the Christian



doctrine of God, immitability assumed the status of an axiomatic pre-
supposition for the discussion of other doctrines. Hence the de-Judai-
zation of Christian thought contributed, for example, to the form taken
by the christological controversies of the fourth and fifth centuries,
in which both sides defined the absoluteness of God in accordance with
the principle of immtability even though they drew opposite christo-
logical conclusions from it.

Similarly, the course taken by the development of the Augustinian
tradition has been affected by the loss of contact with Jewish thought,
whose refusal to polarize the free sovereignty of God and the free will
of man has frequently been labeled Pelagian. But the label is not ap-
propriate, for Judaism has a Pelagian doctrine of man but an Augus-
tinian doctrine of God. Augustine accused the Pelagians of "putting the
New Testament on the same level with the Old" by their view that it was
possible for man to keep the Law of God, and Jercme saw Pharisaism in the
Pelagian notion that perfect righteousness was attainable under the con-
ditions of existence. The development of Christian theology in the East,
especially in the Antiochene school, manifested other ways of transcending
the antitheses present in the West and of setting forth "a doctrine which
cannot properly be called either Augustinian or Pelagian." But it, too,
formulated the question in a manner alien to the Jewish tradition—even
as it sought to find the answer for the question in the Jewish Bible.

Perhaps the most cbvious marks of the "common patrimony” are to be
seen not in the doctrinal formulas, but in the cultic, hierarchical, and
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ethical structures of Christianity, whose growth necessitated the Chris-
tianization of many features of Judaism. Thus Justin argued that one of
the differences between the old covenant and the new was that the priest-
hood had been superseded and "we [the Cxrch as a whole] are the true
high-priestly race of God." In the New Testament itself the concept
"priest" referred either to the Levites of the Old Testament, now made
cbsolete, or to Christ or to the entire Church—not to the ordained
ministry of the Chxch. But Clement, who was also the first to use the
term "layman," already spoke of "priests" and of "the high priest” and,
significantly, related these terms to the Levitical priesthood; there
is a similar parallel in the Didache and in Hippolytus. For Tertullian,
the bishop was already "the high priest,” and for his disciple, Cyprian,
it was campletely natural to speak of a Christian "priesthood.” And so
by the time of Chrysostom's treatise on the Priesthood it seems to hawe
become accepted practice to refer to Aaron and Eli as exaples and warn-
ings for the priesthood of the Christian Church. Therefore the apostles,
too, were represented as priests. . ‘

A praminent token of the "comon patrimony” was the worship of the
early Church. "Nane of our authorities give us clear information on the
use of the Psalms and other hymns or chamts in the primitive church, "
but we do know that "the memoirs of the spostles or the writings of the
prophets” were read in the Sunday sexvics, and the eucharistic prayers
of the Church gave thanks "for the holy vine of Thy son, David, which
Thou hast made known unto us through Thy Son, Jesus.” Whether or not
the liturgy of the early Church included the actual singing of the Psalms,



it was certainly replete with allusions to the Old Testament in its
prayer, reading, and exhortation. Perhaps as important as the cultic
service rendered by the Old Testament to the concrete life of the Church
was the ethical service provided by the conmandments of the Old Testa-
ment, especially by the Decalogue. For despite the strictures on the
Jewish Law summarized earlier, the Decalogue, as sumarized and reinter-
preted by the ethical teachings of Jesus, was accorded a special place
in the Church. Irenacus said that “the words of the Decalogue . . .
panininﬁ:mmw':uﬂmﬁamm&w
between the Decalogue and all the rest of the Law of Moses, seeing the
former as fulfilled in Christ and the latter as either abolished or
spiritualised) It iagot.slessshatzacle dhe.Secalious played in Chris-
tian worship (although there is some indication that it was recited at
certain services) or in Christian education (although certain passages
in Augustine give the impression that it was used as a basis for instruc-
ﬁmineuﬂa);mummmaem{mmmmedu
a sumary of the Law of God, both natural and revealed.

But this "re-Judaization" does not indicate any recovery of close
association between Judaism and Christian theology; on the contrary, it
shows how independent Christian doctrine had become of its Jewish
origins and how free it felt to appropriate temms and concepts from the
Jewish tradition despite its earlier disparagement of them. Now that
Christian theologians were no langer cbliged to engage in serious dia-
logue with Judaism, they were able to go their own Christisn way in for-
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mulating the universal claims of Christianity. Eventually these claims
went so far that Judaism became ane in a series of "non-Christian re-
ligions" to which Christian apologetics had to relate itself; it is one
of the unfortunate implications of the Declaration that, in spite of
what it says about Israel, Judaism is interpreted in the context of the
world religions rather than vice versa. Together with the "other"
religions, Judaism has an essentially prepatory function: even the
exodus is said in the Declaration to "presignify [praesignare]” the
Christian Church. To Eusebius, "it would be no departure from the truth
to style [Adam, Noah, and Abraham] as Christians, in point of fact if
not in name." The Church, therefore, regarded itself as the inheritor
of the promises and prerogatives of Israel. "Just as Christ is Israel
and Jacob, so we who have been quarried out of the bowels of Christ are
the true Israelitic race," the “third Israel" spoken of in Isaiah. The
Church was now “the synagogue of God" and even "the chosen people.”
This appropriation of the Jewish Scriptures and of the patrimony
of Israel helped early Christianity to survive the destruction ot
Jerusalem and to argue that with the coming of Christ Jerusalem had
served its purpose in the divine plan and oould be forsaken. It also
enabled Christianity to claim an affinity with other religions besides
Isracl and to formulate such doctrines as the Trinity on a basis that
clanredtoincluthﬁwehestofbothJﬂis.hmﬂwjmdemtilepoly-
theism. These and other advantages were cited by the defenders of Chris-
tianity against Judaism; they usually did not mention, even though they
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often exhibited, the impoverishment that came from the supposition that
in the Old Testament and in the Jewish elements of the New Testament the
Christian Church had as much of the tradition of Judaism as it would ever
need. It is to be hoped that the beginnings of a new "theology of Israel"
mﬂnmclaraﬁmofuemmmd.lwﬂlhadmammd

deeper recognition that samething integral has been lost from Christian
doctrine itself by its isolation from Judaism, and that therefore a

theology of Israel is essential to the proper formulation of a theology
of Christdanity.

(Bibliographical Note. The brief aampass of a half-hour lecture
does not allow for a discussion of either primary or secondary sources,
but the following comments may be helpful. Marcel Simon, Verus Israel:
Etude sur les relations entre Chretiens et Juifs dans 1'Empire romain
132-425 (Paris, 1948) is a competent summary. Karl Thieme, Xirche und
Synagoge (Olten, 1945) is a study of Bamabas and Justin Martyr. A. L.
Williams, Adversus Judaeos (Cambridge, 1935), is, as its subtitle says,
"a bird's-eye view of Christian apology until the Renaissance.” Wilhelm
Bousset, Judisch-christlicher Schulbetrieb in Alexandrien und Rom (Got-
tingen, 1915) is still helpful. Jean Daniélou, From Shadows to Reality
(Westminster, Md.,1960)andThe Theology of Jewish Christianity (London,
1964) sumarize a great deal of material. Bernhard Blumenkranz, Die
Judenpredigt Augustins (Basel, 1946) analyzes the most influential
"theology of Israel" in the Latin West. Jarcslav Pelikan, The Emergence
of the Catholic Tradition 100-600 (Chicago, 1971), contains a fuller
presentation of the material set forth in this lecture.)





