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DRAFT STATEMENT

Cardinal O'Connor has shown himself toqfe a wassr
friend of the Jewish community of New York, a pgﬁéggsfzf;ice
against anti-Semitism, and a st®essf" supporter of many of the
causes to which Jews are devoted, especially that of Soviet
Jewry.<:;e thereforé looked forward to the Cardinal's trip to
Israel at the invitation of then-Prime Minister Shimon Peres?)

{ﬁ;hile we understand that the Cardinal was
constrained by the Vatican's political policies for which he
not responsible, we are nevertheless disquieted and even
distressed by many press reports of his trip.

éome of the statements attributed t6 the Cardinal
we perceive as insensitive; others,.particularly in political
areas, as lacking balance.

The Cardinal appeared profoundly moved by his visit
to the Holocaust Museum in Israel. However, the
characterization attributed to him in the press that the
greatest tragedy in Jewish history "may be an enormous gift

that Judaism has given the world" made it appear that the
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sacrifice of six million people served some principle. We
A

found this to be especially painful.

' We do not wish to challenge here the several

positions and statements of the Cardinal with which we

disagree, nor to enumerate the others which resonate




favorably within our community and reflect the man whom we
want to acknowledge as a friend.b\Suffice it to say that the
press reports of_the Cardinal's visit portragézf%?;i:zﬂf_*?:éiggézggzé%
favoring PLO political positions while ignoring the refusal fé;:";;;
of all Arab states (except Egypt) to come to the peace table.

Nor did he make mention of the rejection by these
Arab states of UN Security Council Resolutions 242 and 338 or
the Camp David chordé, which are the basis of a settlement
accepted by every United Stafes Administration. The Cardinal
was moved by the circumstances of the Arab refugees, as who
is not? But he did not, in published statements, place this
situation in the context of the deliberate policy of Arab
states, soﬁe prodigiously wealthy, to keep these people as
refugees and in a dependent condition, serving as pawns in a
war which they continue to wage against Israel. Nor was any
public recognition given to the undisputed fact that Israel
has resettled more Jewish refugees from Arab lands than there
are displaced Arabs. |

Similarly, #he Cardinal failed to acknowledge the
incessant and deadly ialestinian terrorist war to which
Israel has been constantly subjected.

Knowing the Cardinal, and respecting his office and

person as we do,

nnt_regreeent-hts“attﬂtudﬁﬁ"bf“ﬁarrcrﬁsn e look forward to
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the Cardinal's refierfive views now that he is home.
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'ONE OF THE leading American Catholic
authorities on Jewish-Catholic relations
said this week that Jews and Israelis who
have been pressing Pope John Paul II to
establish diplomatic relations with Israel
are deluding themselves if they think that
the Vatican will agree to exchange ambas-
sadors with the Jewish state until the issue
of Jerusalem is resolved in a manner satis-
factory to the Holy See.

Dr. Eugene Fisher, the Washington-
based executive secretary for the Vatican
Secretariat for Catholic-Jewish Relations,
told The Jerusalem Post that in an encyclic-
al entitled Redemptions Anno issued in
1984, Pope John Paul 11 *focused on the
need for international guarantees for Jeru-
salem, no matter who has sovereignty.™
Reiterating this need, Fisher said:

“As long as the issue of Jerusalem is
‘unresolved, the Vatican will not play its
ost valuable card, which is a diplomatic
exchange with Israel. | expect the Vatican
will play its card in the context of an
international resolution (of the Jerusalem
question).™

Fisher's comments, coming in the wake

‘of this week’s controversy over the Vati-
can's insistence that New York Archbishop
John Cardinal O'Connor cancel planned
meetings in Jerusalem with President
Chaim Herzog and Prime Minister Yitzhak
Shamir vividly pointed up the reality that,
despite 20 years of cordial dialogue between
“the Vatican and world Jewry, resulting in
-dnprecedented Catholic efforts to uproot
‘long-ingrained anti-Semitism within the
‘Church, the two sides are still sharply
divided over the issue of Israel.
" The highlighting of the Vatican refusal to
accord diplomatic re ition to Israel has
ied to a renewed debate in the Jewish
‘community over whether Jews ought to
press on with dialogue with Catholics on
other issues of joint concern. A related
controversy precipitated by the O'Connor
imbroglio has raged this week between
New York's Jewish Mayor Ed Koch, and
Rabbi Marc Tanenbaum, international
affairs director of the American Jewish
Committee.

Koch has upbraided Tanenbaum in the
-media, asserting that the rabbi sabotaged
"the chances of a successful O'Connor trip to
Israel by stating in The New York Times
that the cardinal was determined to play a
special role in helping to solve the Middle

ast conflict by bringing Arab and Jew
closer together.

Koch claimed that Tanenbaum betrayed
O'Connor's confidence by going public
with comments made in a private conversa-
tion, and that it was their appearance in The
Times that had led pro-Arab officials in the
Vatican Secretariat of State to order the
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The guest whose mi

The controversy over New York Cardinal John Q'Connor’s cur
Jewish-Catholic relations. At the centre of this subjectisthe Va
Israel. The Jerusalem Post’s New York correspondent, Walter |
see the present controversy as having differentimplications fo

cardinal to cancel his meetings with high
Israeli officials.

Tanenbaum lashed back by noting that
Koch had himself given an interview to the
Times last August in which he divulged
private coments made to him by O"Connor,
supposedly expressing support for Vatican
recognition of Israel. Nevertheless, other
Jewish leaders here declined to express
public support for Tanenbaum, privately
expressing the opinion that he had blun-
dered by divulging O'Connor's comments
to the newspaper.

FISHER, WHO HAS met frequently over
the years with Tanenbaum and other mem-
bers of the International Jewish Committee
on Interreligious Consultations, (IJCIC),
the official body of world Jewry delegated
to meet with Vatican leadership, is re-
garded by Jewish leaders as among the

Vatican spokesmen most sympathetic both
to world Jewry and to the State of Israel.

In talking to The Jerusalem Post, Fisher
acknowledged that “Catholics need to in-
crease their understanding of the centrality
of Israel to the Jewish religion and to world
Jewry, just as we need to increase our
understanding of the Shoah.

Admitting that he is aware of Jewish
impatience with the position of the papacy
on the question of Israel, Fisher remarked,
“It should be noted, however, that there
have been some significant advances over
the years by the Vatican. When Pope Paul
VI went there in 1965, he never once
uttered the phrase ‘State of Israel.” The
present pope, by comparison, speaks about
the State of Israel frequently, has conde-
mned terrorism directed against Israel, and
has acknowledged Israel’s right to security
and tranquillity, which as the pope said in

Redemg
every ni

Fishe
ly left a
forontl
the Pale
term ‘h
possible
it.)

“The
adminis
“But gi
clear ti
into in
situatio
nationa
we mea
Jerusal
tionally
nationg



_ﬁm\géaf; CS?)Fée Iﬁﬁizj—*°‘ )

RECENT DEVELOPMENTS
IN JEWISH-CHRISTIAN RELATIONS.
FROM THE INTERNATIONAL PERSPECTIVE

Jewish -Christian relations, and more specificallj, relations between .
the RC Church and Judaism as a religion and as a people, are in a state
of continuous flux. It is, I believe, wellnigh impossible, arbitrarily to
choose a particular moment in the contehpofary dévelopment and try to assess’

,from there, backward and forward, what is presently happening at tHe interna-
tional level, between two world religious comnunities so distinct, and yet
so closely linked, with a hopefully by now past history of misunderstandings,
‘mutual diffidence and persecution. This is, _howevek, what I am asked to
" do in the present occasion. , -

_Thé only feasible way to respond to such a challenge seems to be this: .
to describe the situation as it dis now and as it is seen from the Catholic
side, such being the necessary Vorverstandnis of the speaker. This situation,
as is always the case, will have clearer and darker aspects, positive and
less positive developments. I shall endeavour to preéent them all, at least
with a quick loock at each. But then, I think, some thought should also be
given to the perspectives which are (or should be) opén for us in the contem-—
porary plight of both our religious communities, with all their implications
on each side, in the world of today. I shall not be able, for obyious reasons, -

to take up all the necessary subjects, nor even deal with the required com-
pleteness with those that I shall speak about. But such is the unaveoidable
limitation of any speech of this kind., The present one must be seen as a
part or a chapter of an ongoihg reflection, or evalﬁation, which- belongs
most certainly to the central tasks of the Vatican Commission for Religious

Relations with the Jews.

1. . A description. Where does one find the starting point for such descrip-—
tion? It would be easy to compare the situation as it.is in these early
months of i980 with what it was (or rather with what'it was not)  barely
15 years bhefore, exactly at the end of thé Second Vatican Council. But I
do not think that this is. what is expected from me here. Mevertheless, it
is, I believe, both true to fact and healthy for all concerned, to assess,
as it were with an eagle's Qiew. the way we have already been able to walk.
From almost no relations at all (I am always speaking of the international
level) to the present complex network of relations, with an International
Liéisqn-Committee, two peérmanent reprecsentatives of important Jewish omrganisa-—
tions in. Rome and a constant flow of Jewish visitors to the Vatican, either
individual or in groups, from the community leaders of alildescription to
the rank and file, not to mention the representatiues of the State of Israel.

Let me elaborate a bit on these three aspects. First, the International
Liaison Committee. I earnestly hope that by now many people (not to say
‘most) in both our constituencies do know about the existence of this very



signifiicant and characteristic body. Created in 1971, after'-the very precise
terms of reference of a Memorandum of Understanding, the ILC serves, since
the beginning, as the meeting place of the Vatican and the main Jewish orga-
nisations, linked together for such purpose in a kind of ad hoc organisation
called the International Jewish Committee for Interreligious Consultations
(IJCIC). Its membership, from the Catholic side, intends to be as representa-
tive as possible and the per‘sons'appointed are approved by the Pope. Among
them, besides the officers of the Commission (which include Bishop Torrella,
Msgr. Moeller, Msger. Salzmann and myself), there are two bishops, one Morth
American (the Bishop of Brooklyn) and one German, and a group of experts.
The Jewish side is also keen on wide representation, either from the diffe-
rent religious trends of present Judaism, or from various countries, inclu-
ding Israel and Latin America, or evén from diverse personal backgrounds.

What does the ILC do? It could be said, rather peevishly, that it mostly
talks. But even talking to each'other‘, across the same table, after centuries
(millenia) of abuse, silence, or talking at cross—purposes, happens to be
an achievement in itself. And besides, what we talk about, as stated in
the series of Press releases published after each meeting, is certainly
not irrelevant. On the contrary, they are the subjects which each side deems
important and necessary in the context of the mandate of the ILC. Thus,
we have studied for eight years now, themes as complex and as divisive as:
the place of each religion in the teaching system of the other, people,
religion and land in both traditions, human rights, religious freedom and
education for dialogue. Even the geographical setting of the meetings is-
not indifferent. If Marseilles, Paris and Amsterdam may not seem very signi-
ficant, Rome (1975), Jerusalem (1976), Toledo-Madrid (1978) and Regensburg
in wWestern Germany are symbols in themselves. Even Venice (1977) was the
.occasion for the group to meet with whom was soon to become, for a short
span of time, Pcple John Paul TI.

I would like to underline here that such meetings, with all their limi-
tations, are anything but an academic exercise. It is not only that we speak
clearly and frankly to each other, not avoiding what happens to be in each
-‘community, but especially in the Catholic one, a rason for concern to the
other side (the Jewish one), as the present manifestations of antisemitism
here and there in the world. We also try to set the foundations for different
forms of collaboration, with due attention to the wvery diverse structure
of the Jewish people, on one side, and the Catholic Church, on the other.
And we are deeply interested i_r;_.__'_‘ making the fact, content and results of
such meetinés, kncwn to our respéctive constituencies by other means than
the normal press release, without in any way diminishing the importance
of this. The Catholic part, since the Toledo-Madrid meeting and given the
relevance of its subject for the daily pastoral life of the Church, decided
to send out to Episcopal Conferences and Patriarchal Synods around the world
a substantial report on the proceedings. And this has been repeated ever
since. We know, by the reactions received, how seriously such information
is taken and how far it goes to suppleme'r{t and even correct newspapers and
agencies' reports where it really counts, that is at the level of bishops.

Secondly, the presence of the twoc permanent repres_entatives of the
world . Jewish Congress and the Anti-Defamation League of B.'nai,, B*rith in
Rome somehow prolongs in time and widens in scope the functions of the Inter-
national Liaison Committee. It is fairly obvious that there are many other
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subjects, problems, concerns and queries, which can be dealt with quietly
and fruitfully Ithr‘ough such channels. And I refer particularly to problems
which on principle would fall outside the competence of the Commission for
Religious Relations with Judaism and therefore of the mandate of tl-'ae 4B
But which presented through the channels just mentioned, can reach more
easily and directly the competent'offices of the Holy See. Even for the
day to day relationship, it is a completely different thing to have to per—

sons to speak to, who are also good friends, than merely to receive g B

write letters, as important and necessary as this literary genre is still
in this audio-visual world, especially in the Vatican. I can only hope that
such presence shall remain what it is and be eventually enlarged. The old
diplomatic principle, in spite of everything, is still very much alive in
this world. ; '

Thirdly, the Jewish visitors to the Vatican. If I mention this fact
here, it is not primarily for statistical reasons nor out of the wish to
put a golden coating upon the problems and differences existing; On the
contrary, our Jewish visitors are not necessarily yes-men, fascinated by
what tHe Vatican is and means and utterly disposed to accept our explanations.
They are and they are not. I must say to their credit that they come here,

~and such is' the main reason for: coming, with a high idea of the person. and
the ministry of the Pope, but at the same time willing to put questions
and have their questidns answered, as far as possible. I am not at all
speaking of isolated facts, separate in time from one another. To give only
one example: in the past two or three months, we have had a Jewish presence,
in one way or another, in almost every general audience of the Pope, on
Wednesday, and in several more or less private audiences, which the Pope
normally gives the same day, after the general one. Sometimes, the Pope
makes a short speech, in which he takes up some point of Jewish-Catholic
relations. Sometimes, he does not. It depends on the time at his disposal,
Papal audiences are now what they ar.e, from the point of view of crowds,
Catholic and non Catholic, and time. Of course, for the present pontificate,
the highwater mark was reached with the audience of the 12th March 1979,
whén the Pope .officially and formally received ‘the representatives of the
main Jewish organisations and still other represeatatives from national
Jewish communities around the world and made what can be called a program-
matic speech on Jewish-Catholic relations. The present speaker has received
and highly appreciated the many reactions, private or public, of many Jewish
personalities, present in that audience.

B %

T would not have dealt with such audiences and visits at any length
if I were not convimced of their signifiCance for our relations at the inter-
national level. Let me point put some of the reasons of this significance.
First, the Catholic ommunity, present in growing numbers in the audiences,
or else hearing and reading about them, become more and more aware of the
‘importance and solidity ' of the links which tie together Christianity and
Judaism. . Jews being received as Jews, their presence ihpliés an element
of a kind of permanent catechesis of what Jews are and mean in themselves
for the Catholic Church. Secondly, all this happens in Rome, with the Pope,
where, therefore, a certain example or model is set for the whole Catholic
Church to follow. THis is why, among other things, the invitation and presen-
ce of a Jewish observer in the Third General Conference of the Latin Ameri-
can Episcopate in Puebla {Mexica) in January-February 1979, was first decided
upon and then readily accepted by all concerned. And this in turn set another



example, Thirdly, those visits to the Vatican are almost always an occasion
for meetings, sometimes protracted meetings with the staff of the Commission,
where, with or without a formal agenda, all kinds of problems are posed,
questions (including unconfortable ones) are asked and answers hoped for.
If ever the Commission officers and leaders get in touch with the grass-
_ roots Jewish people, it is then and there, when, for instance you have before

you sixty people of all walks of life, from (let's say)} the British Council
of Chrlstlans and Jews. These are no academic meetings.

I still would like to say a word of appréciation, in this same cdntext,
for the Jewish heartfelt presence in the events which shaped, for the Catho-
lic community, the months of August through October of 1978. The passing
away of two Popes and also the election of two were marked, for the first
time in history, by a physical and spiritual Jewish presence which has left
in all of us an 'indelible memory. I do not think it is widely known that
~most, if not all, of the telegrams and letters received were published,
not only in the Information Service of the SPCU, which would be normal,
the Commission being closely linked with the Secretariat, but also in the
official publication of the 'Holy See, Acta Apostolicae Sedis, where they
fill several pages. '

Facts such as these are a substantial parf of that growing together
which accounts for mutual understanding and reconciliation more than many
international Conferences.

2. Some limitations. Having taken somz time to describe what may seem
to be a rather optimistic picture, I think it will ohly be fair to dwell
also at some length in the problems and difficulties which are also part
and parcel of our relations at the international level. Such problems and
‘difficulties are various and come from different sources. I will try to
subsume at least some of them under a common heading.

Most come from what Henry Siegman has aptly called the asymetcy of
our two communities. The Catholic Church is a Church. Judaism is an ethno-
cultural religious reality, linked to a State, the State of Israel. The
Catholic Church is the home of manQ and different, sometimes even conflicting
peoples. Judaism is a peéple in itself. The Church believes it has a univer-
sal mission, with all due respect to individual and collective consciences,
which makes such mission something not only different but entirely alien
from what ;é normally called prdselytism. The Jewish people, on the other
hand, particularly after the searing experience of the Holocaust, has a
justified concern for its own survival, a concern linked, in the geopolitical
situation of the Middle East, with the question of security and secure bor-
ders, While it would not at all be true to say that we look at questions
of territory and physical land from a remote distance, it is however unde-
niable that we do not have the same concern for land and territory that
the Jewish people has. I could easily go on with the listing. It wouldn't
help much. But I must say now, before I go on, that such listing is not
in any way intended as a compar;son of values. T am convinced, on the contra-
ry, and this is one of the many benefits of dialogue, that_we can profit
on each side from the value system of the other. r

However that may be, the fact is that such asymetry —— as T have tried
to describe -- implies as a consequence that our agendas and priorities



do not always overlap and even when they'overlap.' we do not approach them

in the same way. It is against this background that the so-called "political”

questions must be seen and the disagreements that sometimes affect the treat-

ment (or lack of treatment) of such gquestions. This is not to say that we, -
Christians or Catholics, should not try to understand the Jews as they under-

stand themselves, or, as the Guidelines say: "Christians... must strive
to learn by what essential traits the Jews define themselves in the light

of their own religious experience'. But, after having understood and been

understood, our respective agendas may continue to differ. Or, as Fr.Marcel

Dubois sometimes says: we agrée to disagree. To give an example: it might

not be for us, in the Catholic Church, and more specifically in the Vatican,

for all the understanding and appreciation that we may have, 'and should

have, for the link between people and land, to give a religious backing

of our own to the expression of siuch 1inks, much less to any particular

interpretation of it. On the other hand, it is quite clear that the right

for existence and ftrue security for all people, and indeed for the Jewish,
people and the State of Israel,is an ongeing concern of the Vatican, as has

been repeatedly expressed by the Popes, Paul VI, John Paul I and John Paul/
The Vatican may have its own style of going about things,.énd_this style

may not always be easy to understand and even open to criticism. But there

is no question that the humanitarian concerns that lie deep in the heart

of the Jewish people, be it the gquestion of its own survival, or its securi-

ty, or the plight of the Soviet Jews, or antisemitism anywhere, are also

concerns for the Vatican and a part of its pastoral mission. And it should

not be a cause for nervousness or diffidence if such causes are seen some—

times, and presented, by the Vatican, in a wider perspective. They are not,

for that reason, in any way forgotten or dismissed. Here again, particular

commitments or attitudes should not be seen, nor intended to be seen, on

either side, as affirmations of _principle-

Thus, we insist more ‘on a religious, or theological, agenda, on our
common discussions. This is not just a way to find an alibi for other more
burning, or in any case, more appealing questions. Much ‘to the contrary,
theological questions regarding Judaism and their proper solution in the
contet of sound Catholic doctrine, are vital for a true, deep, permanent,
unprejudiced Jewish-Christian relationship. It is not politics nor diplomacy
which have divided us for centuries, but theology and catechetics, whether
the Jews were guilty of deicide, whether the Jewish religion (or the Synago-
gue, as was then said) was finished with the coming of Christ, whether
the Jewish people was cursed, and so on. Most of this sterotypa have been
laid to rest by the Second Vvatican Cc_:uncil_ But we still need very much
of a positive Christian theology of Judaism, as some scholars have already
begun to write, like Thoma and Mussner and others. A theology about the
exact place of Judaism in the design of God, about the correct interpretation
of Scripture regarding Judaism, about the questions and challenges put to
our traditional teaching by the ongoing dialogue. This is admittedly dif-—
ficult and protracted, but unavoidable. Academic.teaching, preaching and
catechesis will only suffer a complete change when this work is finally
done and soundly done. I am .glad to say that the Commission is committed
to the promotion and implementation of such studies. I will also say, quite
openly, that the same need exists on the Jewish side. Not only "odium theolo-
gium'" but simple "ignorantia elenchi' can have and does have terrible con-
sequences. ;



3. Perspectives. Where do we go from here? Much has already been accomp-
lished, as I hope I have made clear in the first part of this presentétion,
in spite of all the limitations, which I have also recognized. The question
is now: having arrived at the present point, which path do we follow?._ what
are our respective pr"iorities? and, in final analysis, what is the aim of
our dialogue? .

I shall begin my tentative answer by saying that the mere fact that
such questions can be asked shows by itself how far we have gone. In fact,.'
similar questions are certainly not asked when the first steps in dialogue
are being made. I shall immediately add that the existence of limitations,
difficulties, differing agendas and so forth, does not mean at all that
the dialogue or relations between the Jews and the Catholic Church at the
international  level are at a standstill or have got into a blind alley.
Much to the contrary, I believe that no serious, all-engaging d—ialogue'
is possible without running into problems or difficulties as those described,
and perhaps others still. Only the Lord knows what other difficulties are
awaiting us round the corner. It is the will to come together and understand
each other that counts, not the apparent easiness of the path. It is when
we come to grips with the really difficult questions that the dialogue is
worth "the trouble. And it 7is' not excluded, nay, it is certainly possible,
that, at a certain point and upon a certain sﬁbject, we might, as I have
'_just said, quoting from Fr.Dubois, agree to .disagree. This need not be a
disaster, but simply the respectful and even loving acknowledgement that
our two religions, or religiously permeated institutions, for all their
close kinship, have an irreducible identity of their own.

However that may be, a broad common field is still open in front of
us. Christians have yet to learn, in many ways,"by what essential traits
the Jews define themselves in the light of their own religious experience"
(Guidelines. Introduction). They have to learn more deeply about the Holo-
caust, the concern and the will for survival of the Jewish people and how
this is linked to the secure existence of the State of Israel. This implies
understanding the peculiar psychology of a people which has passed through
‘this and other experiences. It also implies becoming more conscious of the
pluralism of the Jewish community. All this, however, would not mean much
if we were not, as Christians, to find the proper place of the Jews and
Judaism in our theological synthesis or syntheses. This is why I underlined
before the need for a sound theology of Judaism. In this we can and should
be helped by the Jews. If we insist on including -theological subjects in
our common' agenda. I am able to understand the reservations of lar:ge Jewish
segments’ about airing : in dialogue religious wviews and convictions, as I
hope they are able to understand our reservations, at least for certain
‘times and places, about discussing political gquestions. But I ought. to say
here that I am afraid we cannot avoid discussing theology, as our Jewish
friends might say that we cannot avoid discussing politics.

In a similar way, a better information and knowledge about Chﬁistianity
is still, I dare say, required in Judaism. I am sometimes amazed at the
presentations of Christianity and the Christian faith I find in some Jewish
books. It is said that, while Christianity needs Judaism for its own self-
understanding, the same is not true for Judaism. This is as it may be. But
the real question is whether we can go on ignoring each_oth:er‘ or living
with distor‘ted ideas about what each side is and means *in the 1light of
its own religious experience", not to mention elementary facts about history

- and the present.
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_ Common studies, interchange of teachers, collaboration in publications,
belong in this same context. This exists already in many places, notably
in the USA. It still needs deepening, enlarging and extending to other places

‘Such mutual rediscovery in the proper identity of each cannot fail
to open up new horizons for collaboration in the world of today. We profess
faith in the same God, the God "of Abraham, Isaac and Jacob" (Mc 12,26 and
par., quoting Ex 3,6.15), the "God of the fathers" (Acts 3,13). We are con-
scious of the same obligation of "sanctifying the name', giddus ha-Sem (cf.
Mt.G;Q]. We have the same 'fundamental Law, the Decalogue, with exactly the
same prioritary precepts (Dt 6,5; Lev.19,18; Mc 12,28-34 and par.). We have
the same passion for justice, . and for the same reason. We both expect and

\ work for the Kingdom. I see here a lot of possibilitiess, or rather challen-

1 ges, the present world being what "it is. Should not these and other avenues
of collaboration be explored and pursued? It is true, as I have said before,
that our structures are basically different, but does this really make encoun-
ter and collaboration impossible, either at.the grassroots or at the interna-
tional 1level? An encounter and collaboration which,; I would Iike to add,
should never be closed to other religions, and to Islam in the first place,
given the connection existing between the three 'monotheiétic. Abrahamic,
faiths, and in spite of all the present problems, which, I hope, are contin-
gent.

The work for peace is especially relehant in such context, needless
to say. Peace is institutionalized by treaties and international instruments.
But is is born in the hearts, it is founded on love and respect for
the neighbour and it is constructed in the daily relationship between men
and women. It is not opposed %o security, but it includes and surbasses
2 i i

If for a%; this atonement and the humble asking for forgiveness is
required on the Christian side, for a long-standing debt with the Jewish
people, well,we should be prepared to do it. Acknowledging one's own sins
has never diminished anybody and has a iiberating efficacy which can only
be salutary. But I personally believe that acts are more important than
words,or rather, in the best Hebrew tradition, acts are words, as is expres-
sed by the use of dabar for both. So what we need are QEEE of reconciliation
and reconciling acts, inspired by a brotherly mentality. Those described
can help in such directicon, more Ehan many words. '

Precisely, reconciliation is what we are seeking. Not necessarily per-
sonal reconciliation, but the coming together of two very different religious
bodies, one of which is also a people, torn apart by the sins of men, but
made to be together, in spite of all their differences, for their own benefit
and that of all humanity. I am convinced that when this mutual transparency
is arrived at, at all levels, then the aim of the Jewish-Christian dialogue
is obtained. Or rather, more exactly, this is why such dialogue can never
cease, once it has begun. Because men and women being what they are, either
Jewish or Christian, the danger always exists that we begin again, or go
on, misunderstanding each other and creating darkness instead of 1light.
The only way to avoid this and heal it when it happens, is to keep fogether,
never close our communication lines, serve each other and with each other
serve the world. And, in the best Judaic tradition, be able to forgive each
other.

This is what Judeo-Catholic relations are about. I hope to have made,

by what I said, some contribution to them.

Thank you.
' Jorge MEJIA
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I. INTRODUCTION

"Tho_sé who .forget the past are condemned to repeat it." These words of.
George Santayana are a call for rememblrance, a prohibition of forgetfulnesé, an'
invitation and guide for us as we begin this conlierence.

Remembrance is a notion very familiar to Jews and Catholics. The
liturgiés of both synagogue and church__gnshrine' remembrance as a primary act of
worship. To remember all that God has done; taught and commanded is not
viewed as a simple act of reminiscence or of rhapsodizing over what has
occurred in centuries past, but as a spiritual experience that may be effective,
and, indeed, redemptive, in the lives of the observant and the faithful.

It is to this effective and redemptive remembrance thét we dedicate
ourselves as we study the historical aspects of the Shoah. We who are Catholic
do so, fully aware that for two thousand years the relations between Christians
and Jews have "...often been marked by mutual ignorance and frequent
confronfation."t Moréover, the sufferings endured by the Jews during these
cerf_uturiezs must be a source 6! regret for Catholics, because, as Pope John Paul
wr-c:nte récentiy,: "...of the indifference and sometimes reéentment which,. in
pal‘-tieUIér historical circumstances, have divided Jews and Christians.."2

I suggest to my fellow Catholics that we apply to ourselves the recent
wofds of the Pope:

...we Christians approach with immense respect

_ the terrifying experience of the extermination, the
Shoah, suffered by the Jews during World War II, and
we seek to grasp its most authentic, specific, and
universal meaning.3 -

It is to that goal that this conference is dedicated. 1 suggest that we

delineate for ourselves two broad areas for consideration: anti-Semitism and the



Nazi campalgn against the Jews, a movement that was systematnc, ‘total,

ratlonalized dehumamzmg, and, for many of those mvolved, praiseworthy-. '

AMERICAN JEWISH
ARCHIVES

é 6 6 6 o6 00O




1. ANTI-SEMITISM
It is well known that over the past two decades anti-Semitism has been
repeatedly condemned by the Catholic Church. We need only think of the words

of Nostra Aetate in 1965,“ the Guidelines of 1975,5 and the various statements

of Pope IJohn F’aul.6 Unfortunately, however, earlier Christian history has
frequently been characterized by anti-Semitism. This prejudice was often given
-~ a biblical origin based on the deicide charge and supersessionist theory.

—

This theological anti-Semitism would eventually lead to attempts to

forcibly convert the Jews to Christianity, even though this practice was

prohibited by ecclesiastical law, to liabilities of all kinds on the role of Jews in_

Christian society, to negative accusations and beliefs about them, to expulsions,
to ghettoization, and, all too often, to massacres.

It would be obvibusly simplistic to hold that every anti-Semitic action was
based on "Christian," theological motivation, and not on greed, fear, hatred, or
other' human emotions. It would be equally simplistic to believe that anti-
Semitie th:eories and acts were the only characteristic of Jewish-Christian
relations aﬁd to ignore all those places and times where both groups lived in
harmc;ny. Nevertheless, in the final analysis, it must be remembered that, no
matter what the motivation, these anti'—-Je_wish beliefs and acts thrived in a

society that was avowedly Christian.

I do not wish to be accused of falling prey to the error in logic, Post'hoc,

ergo, propter hoc, but I have to frankly ad_rnit that I always find it chilling to

read the Iisit's of "Canonida_l and Nazi Anti-Jewish Measures" presented by the

Holocaust historian, Raul Hill;erg] It is erroneous to imply that the

ecclesiastical regulations are simply precedents for similar Nazi laws. | describe

the list as "chilling," indeed, as frightening, not because there is a caus;l-fslétidn :\

.—3‘- " . F -
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betw-een the two lists, but because these Church laws reveal the anfi-Jewish
sent';;neﬁt so frequentiy présent in Christian society.

” One cannot study tﬁe history of the Holcrcausf, there-fore, without some
reference to Christian anti-Semitism. It may be far too complex a matter for
adequate discussion here, but let none of us forget that the Nazis were not the
first anti-Semites. There had been a long. tradition of prejudice against Jews in

8 Its

Christian society. Indeed, Christian anti-Semitism remains to this day.
racist parallel developed in the latter part of the nineteenth century and reached
its apogee in National Socialist racial anti-Semitism.

Pope John Paul, in his Miami address, linked the Shoah to "...the historical
roots of anti-Semitism that are related to it.“9 Father Edward Flannery has
called thisll "the anguish of the Jews.“10 We cannot eradicate these actions by
members of the Christian Church that caused such "anguish" .to the Jews nor do
we recall them here for motives of anger, vengeance or shame.

For Christians, this remembrance will become redemptive when we learn
that theories denigrating the Jews may lead to actions against tht:':em, a;nd that
the name and cross of Christ have been used frequently to supporit these anti-
Jewish attitudes and deeds. | |

Our attitude must be that expressed by the Pope in his add-'ress to
Australian Jews. Nof only did the Pope deny the supersessionist theory by his
statémenf that "...the Jews are beloved of God, who has called tf\em ‘;vith an
irrevocable calling," but also he plainly condemned theological anﬁti-St_erhitisrn:

"No valid theological justification could ever be found for acts of discrimination

or persecution against Jews. In fact, such acts must be held to be sinful." lil



_m. THE NAZI CAMPAIGN AGAINST THE JEWS

In looking at the Nazi persecution of the Jews, I suggest that there are five
themes which we might discuss. Their attempt to annihilate the Jews of Europe -

was: systematic, total, rationalized, dehumanizing and praiseworthy.

—_—

_— e—

A. SYSTEMATIC _

Already in their 1920 platform the .fledgling Nazi Party had determined
that Jews could nbt be citizens of C‘.errnan)f.l'2 In an even earlier statement in -
1918, Adolf Hitler had espoused rational anti-Semitism and its logical
consequence, the expulsion of the Jews of Germany.u:‘ In Mein Kampf, written
in 1923-1924, Hitler had spoken of "the Jew" asjl a "noxious bacillus," "a
parasite," that woﬁld destroy any host organjsrn that would tolerate it.““

" The National Socialists; came legally to power in 1933. By power of the
Enabling Act pass.ed in late March 1933, the Hitler Cabinet .cou!d enact any
legislation It:_wisht'_ad- without the consent of the Reichstag. The law of April 7,
removing Jev.‘@rs fro;'n tivil Service, was to be thé first of a whole series of anti-
Semitic reguiationzs, designed to systematically exclude the Jews of IGermany
- from any role.in so:ciety or in the economy, That which had been Nazi theory or
propoganda was now becoming the law of the land.

The earliest anti—jewish laws (1933) removed the Jews from various
professions, efstabli'lshed a quota on Jewish university students, and prohibited
ritﬁal slaughtér. T%he Nuremberg Laws of 1935, the Racial Laws, defined the
Jews as racial;y imi)ure and prohibited f:hem from b-_ecoming German citizens and

from marrying Germans. Further economic and exclusionary acts were
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mandated in 1938. Kristallnacht and its aftermath would further isolate and
pauperize German Jews.: |

In these pre-war y'ears: in Germany, therefore, anti-Semitism was legalized
as government policy and effectively introduced to the extent that Jews ceased
to be functioning members of German society. It was a step-by-step process
that was both systematic and endemic of Nazism.

The same procedures, mutatis mutandis, were applied in those countries

occupied by Germany during the was or with whom they were allies. Jews were
categorized in racial .terms (although, sometimes, allowance was made for
baptism). Once defined as such, they were subject to economically énd
educationally discriminatory laws.

In Poland, the Jews were concentrated in certain large cities and later put
-into ghe’ttds. They were forced to wear identifying insignia, armbands or the

' yellow star. In every ghetto there was a Judenrat, a Jewish Council, designed to
serve as a liaison between the'German authorities and the Jewish population, and
eventually to become-a control mechanism over the Jews.

Systematization became the hallmark even of the death ca;:_nps: i Jews
arriving on freight cars, disrobing, hahding in their valuables, having :theiréhé:ads-
shaved, being selected for labor or for death. The passing process. itself, the
examination of the bodies and then their disposal als._o became routinized. I
B. -TOTAL | : .

Not only was this geﬁocide systematic but also it was bésed on a’
m-otivation_ of total.cdmmi:tmient. Pobe John Paul himsel_f describédlit iﬁ these
terms when he spoke to the Jews of Warsaw: "...the unconditional extermination
of your nation, an extermination carried out with premeditation."lj

Seven months before the invasion of Poland, Hitler described "...the
" '



annihilation of the Jewish race i.n Europe” as one of the ccénseq_uence's of a war.'®
His desire to achieve th‘is goal was so intense that, af times, the campaign
against the Jews.:_ took precedencg‘ over military needs, or, at least, was given
equal priority. )

For examplg, in the midst of the greatest military invasion in all of history,
that of the Soviet Union in the summer of 1941, several ‘thousand German
personnel were given the “épecial duty” of murdering Soviet Jews. |

The whole death camp sys‘_cem was also an example of total commitﬁxent.
Even while engaged in the military campaign in the Soviet Union, and with the
entry of the United States into the war, Jews from Poland and all over Europe
were continually brought to the death camps throughout 19‘42 and 1943. Men,
materiel, transportation facilities, were often divertéd from military needs to
contribute to the ideological warfare against the Jews.

It is amazing to noté that Auschwitz continued to actively function until
late 1944, and finally ended its work only with the Russian invasion of mid-
January 1945. |

Another startling indi{g:atior;n of this total commitment to killing the Jews
may be seen in an appeaﬁ]-‘ from the German military commander in the
Generalgouvernement to the German High Command. In September ll9!42, he
argued with facts and figures tha:t the removal of the Jews from essential war
industries "...would cause tﬁe Reich's war potential to be considerably reduced,
and supplies to the front as: we!l':as to the troops in the General’gouvérnément
would be at least momentaril"y ha_Ited."!?

A realization of the tdtaliti iof Germany's comfnitment-_ to annihilate the
Jews is an impdr-tant factor to consider in ény interp;etation olf this period. To

ignore this is to let questions rise as to why the United States or some other
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alilied pbwer-did not interve:ne to save the Jews, or why the Jews themselvés «did
nd;t more actively resist. - :

I I suggest, therefore, t:hat, in the final analysis, no m_i'litar:y, governmental,
dif:!omatic or religious power could ha\;e done much to help the Jes:rs
(pért-icularly before 1944). This is not to imply that every possible effort was

ex"pended on behalf of the Jews; in fact, on the contrary, it was not. It is a

realistic appraisal, however, of the situation in Europe as it existed at that time.

C. RATIONALIZED

Such a killing process had to be rationalized and justified even by its most
devoted adherents. In Mein Kampf, Hitler had expressed his opinion that
- "...today I belieye that 1 am acting in accordance with the will of the Almighty
Creétor: by defending myself against the Jew, I am fighting for the work of fhe

Lord." 13

Thus did Hitler align himself with anti-Semites of earlier centuries.

Heinrich Himmler spoke in similarly moral tones when he addressed his SS
commanders in October 1943:

We had the moral right, we had the duty toward

our people, to kill this people Jews which wanted

to kill us. But we do not have the right to enrich
ourselves with so much as a fur, a watch, a mark, _
or a cigarette or anything else. Having exterminated
a germ, we do not want, gn the end, to be infected by
the germ, and die of it.

Another important aspect of the rationalization process is linked to the
prominent role of physicians during the Holocaust, particularly at Auschwitz. SS
~ doctors did not perform real medical duties. Their "...primary function was to )
carcy out Auschwitz's in_sti't'utional program of medicalized genocide."zo

The use of medical doctors in the selection processes at the camps, in the

supervision of the gassing procedures, and in the experimentation upon the Jews,
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all contributed to a "heal'ing-k'illing ;iaradofc." Auschwitz, as a result, became a

center for "therapeutic racial killing." The Jews were dangerous germs within

ﬁ-—-___._____‘_-_-_--‘—__ £ .
the body of Germany, and only by their eradication could Germany be healed.

D. DEHUMANIZING
The Jewish theologian, Eliezer Berkovits, wrote some time ago that:

The cruelty of the Germans surpasses everything
known in the annals of human history. Yet, their
greatest crime was not this cruelty, but their
sophisticated system of planned destruction of

the human status of their victims. Their terrible
barbarous power over their helpless victims was not
used just to destroy them physically, but to degrade
them to the extent of losing the last vestige of
self-respect.

Berkovits considers the Holocaust the "unique German crime against

humanity, against the status of m:-m.“23 Jews in the ghetto were forced to live

in squalor and on food rations one QUarter those of the Germans; they were

packed in freight cars like cattle and, in fact, numbered and tatooed like them;

————

they were used as guinea pigs by Nazi doctors; they were forced to stand nude
before members of their own families. Even in death, they were packed so
tightly in some gas chambers that they died standing up,zn or, in another, th:e
gassing process was such that. the terrified victims trampled upon one another t:o
get a higher spot to gain another minute or two of a.ir.25 They were deceived
~and led to believe that they were being deloused or undergoing some inhalation
therapy. During all of this, SS men watched, gave orders and casually srnokea
cigarettes. | I
Elie Wiesel rec:;.llled his ten day train ride through Germany to the camp af

Buchenwald. They -passed throuéh v;rioﬁs't_owns:

Sometimes men én their-w_ay to work would halt in

their tracks to glare at us as though we were animals

in a kind of demonic circus. Once a German hurled

: e ;
a chunk of bread into our car and caused pandemonium
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to t}reak out as :scores of famished men fought each other
in an effort to pounce upon it. And the Germgp workers
eyed the spectacle with sneering amusement.

This may poséibly 5e the most sordid aspect of .{ir!e Ho!ocaust, but,
fortunately, it is not the last word. It is true that many Jews may have died
~ devoid of their self—_lrespect, and cursing, no doubt, God and their fate as Jews.
There is ample evidénce, however, that other Jews made every effort to remain
faithful to God's law, whether in the ghettos, labor camps or even in the death
camps. |

Studies of Holocaust responsa reveal to what lengths observant Jews went

e —

in attempting to lead authentically Jewish li\a'tsz's..27 We know that many of them

viewed their deaths as martyrdom, in sanctification of the Name of God (Kiddush

——

ha-Shem) and that many of them chanted the Ani Maamin on their way into the

gas chambers. There is evidence that even in the death camps religious festivals
were observed in whatever way, even minimal, that was possible.

Such fidelity to God's word is not only a source of edificatio_n, but more
fundamentally it contradicts the Nazi attempts to dehumanize the Jews. Every
Jew who prayed, or consciously made an effort to follow one of the precepts, or
who affirmed his faith or who gave value to his apparently absurd death, was
denying the Germans that very goal of depersonalization that they so desperately
sought.

There is nothing more uniquely human than our fealtion_ship with God.
E_very Jew who attempted to maintain thi# l"el_ationship during the Holocaust, in
whatever way he could, proclaimed his humanity, his ;mique self as a creature of

God, and his personhoc;d as a child of God.
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E. PRAISEWORTHY

Alice. Eckardt has written that in the:Holocaust "...the final restraints on
human behavior wefe abolis_hed. Worse,- théy were transmuted into praiseworthy ?
standafds of beha\.«ior.“28

The Holocaust was a systematic and total program directed against the
Jews; it was justified and rationalized by Ithe Nazis; it attempted to remove from

the Jews their very humanity. Most remarkablé, these intrinsically evil deeds,

this cruelty and persecution, became a source of approval and praise.
—

The reports from the Einsatzgruppen commanders reveal their satisfaction

at how many Jews they were able to kill in such a short period of time.29
Records from Auschwitz demonstrate the care and pride involved in inventorying
and shipping out all the items confiscated from the gassed Jews.30
The most dramatic example of this aspect of the Holocaust may have
occurred during Himmler's vigit to the death camp at Sobibor in February 1943. —
The camp officers wanted to demonstrate to the SS Chief the efficiency of their
killing procedures. On this particular occasion, they brought together several
hundred young Jewish girls and gassed them in an effort to impress Himmler. He
was _sd pleased with the entire spectacle that he attended a banquet at the camp

that same evening and rewarded the SS officers with various decorations and

.31
promotions.
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-IV. CONCLUSION

. Any historical overvievﬁ} of the Holocaust should make Christians aware of
i ;
what the Holocaust means to the Jews of today.
Not only was it a loss of family members, but all the survivors and, Indeed,

their children have been scarred by this tragedy. The fragility of Jewish life in

the diaspora continues to hauht many Jews because of the Holocaust.
C-———-.-—-—-—-\ ;

During his visit to the chief synagogue of Rome on April 13, 1986, the Pope
expressed his "abhorence for the genocide decreed against the Jewish people
“during the last war, which led to the holocaust of millions of innocent
e G2 '
victims.

He recalled on this same occasion what he had said when he paused before
the memorial stone at the death camp of Auschwitz:

This inscription stirs the memory of the people
whose sons and daughters were destined for total
extermination...this people, who received from God
the Commandment: 'Thou shalt not kill.' has
“experienced in itself to a particular degree what
killing means. Before this inscription it is not
permissible :,301-' anyone to pass by with
indifference. .

Far removed from this "indifference" to which the Pope refers is the fact
that the uniqueness and unprecedented horror of the Holocaust weighs heavy on
those of us who accept the Bible as God's revelation.

The Jews are the covenanted people of God. It was their fidelity to Him
and to His law over so many centuries that preserved them as a different and
unique people. Because of this they have suffered immensely in many places and
at various times, and, worst of all, of course, during the Holocaust. For the
- believer, therefore, Specieﬁc- questions of theodicy arise that would not -
necessarily be present in other catastrophes or acts of genocide.

Moreover, for Christians, the uniqueness of the Holocaust rises out of the

realization that in one way or the other Christianity is implicated. Christianity
-12-



did not cause the Holocaust. It was not Christians who killed Jews. Rather, it

was men who had been exposed to, or instructed in, Christianity, but chose to

-ignore this teaching and way of l_ifé to turn against the Jewish people.

For me and for others, Christianity is implicated not because the Nazi
leaders had Christian backgrounds which they shunned, but because Christians

did not raise their voices in defense of the Jews, at those times when it was

possible to do so. As much good as individual Christians did for Jews, much else

was left undone. " For many Christians, therefore, the Holocaust has become a
matter of cons«.‘:ience unlike any other historical event.

I suggest that there is an echo of this effect upon Christian cons.lcience in
the remarks of the Popé to the Jews of Warsaw several months ago:

I think that today the nation of Israel, perhaps more
than ever before, finds itself at the center of the
attention of the nations of the world, above all
because of this terrible experience, through which
you have become a loud warning voice for all
humanity, for all nations, all the powers of this
world, all systems and every person. More than
anyone else, it is grecisely you who have become
this saving warning. & -

We conclude our remembrance with the hope that for all of us, Jews ai_"nd
Catholics, it may be effective and redemptive in our lives.

-13-
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THE SHOAH, ITS SIGNIFICANCE AND IMPLICATIONS
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- THE CHURCH AND MODERN ANTI-SEMITISM.
PIUS XII, THE PROBLEMATICS.

by Robert A. Graham, S.J.

I - [INTRODUCTION




The theologian, the bib]icist,.the philosopher, even the poet has his
contribution to make to advance the theme that engages us. The historian'
has also much to contribute within the limits of the genre. I do not
propose to set forth two thousand years of history but to bring out
_certain neglected aspects of the relatively few years during which
the tragedy of the Jews lwas accomplished. We are still searching for
understanding of these years. At that time, what was happening had
no name. Even today we are trying, not too satisfactorily, to find

the most apt way of describing what is evidently proving indescribable.

Pope John Paul II, in his historic address to Jewish representatives

at Miami, on September 11, 1987 provided a text which can be, I think,
profitably adopted as a point of departure at this moment. The Pope
declared: “I am convinced that history will reveal even more clearly
and even more convincingly how profoundly Pius XII felt the tragedy
i ==
of the Jewish people, and how intensely and effectively he applied
himself to assist them in the Second World War." Is it so difficult
to evaluate the Pacelli pontificate, over forty years since the end
of the war and thirty years after his death? Evidently it is so.
Religion 1is a subtle and delicate force in human affairs and never
perhaps more than in the greatest war in the history of a Europe used

to war. Pijus XII was only too conscious of this. And we, today, are

witness likewise, as the debate continues over half a century.

It would be vain to pretend or assume that all the elements can be
assembled in one short paper. There are special features making histo-

rical judgements elusive to define. In our time, the Holy See, the

Papacy, has been catapulted into world consciousness in an entirely
""h-.____‘___‘__ e i—
new perspective. It is suggestive that the polemics over Pius XII and

his role in World War II, was triggered by a drama or play produced



—

in Berlin in February 1963, a bare few months after the stirring first
session of Vatican Council II. Horizons expanded. "New worlds" opened.
Walls came crumbling down. World opinion watched, fascinated, and began
to identify with what was going on, in both secular and religious circles.
Now it is understood that what the Pope of Rome says, or does not say,
does or does not do, can in important instances transcend, exceed,
the boundaries of purely religious or confessional concerns. This aware-

ness was not always in evidence before that.
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II -- WHAT PIUS XII DID OR DID NOT DO

With. this, we already have the outline of this paper: 1. What Pius XI1

did (or did not do) and, 2. What he said (or did not say). And, 3. Why.
For there are two distinguishable aspeét# of fhe wartime pontificate
of Pzius XII, two sides; so to speak, o:f' thé same coin. And they need
to be studied in reference to each other, not as if they were mutually

unrelated.

From the outbreak of World War II on September 1, 1939 (the invasion
of Poland) Pius XII set as his goal td alleviate as much as possible
the sufferings brought on by the war he had tried by every means to
prevent. There followed a multiplicity of démarches, initiatives,
projects, etc. directed to keep to a minimum, if not to prevent, the
moral and material destruction that accompanies the state of war. In
this striving the Pope had in mind his own personal experiences in

the First World War, as the representative of Pope Benedict XV, caring

for the wounded and the prisoners of war. Pius XII prided himself that
his work went forward without distinction of religion, race, natio-
nality or politics. This was, after all, the model proposed by Jesus

Christ to his followers in the parable of the Good Samaritan.

The Holy .See left an impressive record of humanitarian work duri_ng

the war. Four volumes of the eleven-volume official documentary Actes

p———— A e

et Documents du Saint Siége relatifs a la_ Seconde Guerre Mondiale

carry the diplomatic and other corr-es'pondence of the Vatican on the

theme "War victims". These papers demonstrate the wide scope, the
e - .

_disir{terestedness, the persistence and perseverence of the Pontiff

—

in the pursuit of. his goal. The efforts were often not crowned with



10.

n

success, the effects often far short of the need, misunderstandings
of motives and positive opposition almost a daily diet. But of the
concern on the part of Pius XII for stricken humanity during World

War II even the failures remain a striking witness.

Throughout the above-mentioned four volumes, the concern of the Holy

See for the special predicament of the Jews of Europe stands out in

.

increasing degree. Both individual Jews in jeopardy and the local or

world leadership addressed themselves to the Pope with hope and confi-
dence. In the course of the war, as the situation became more and more

desperate these appeals multiplied, particularly on the part of the

—world rescue agencies outside the danger zone and in a position to

know and to act. They acted on the basis of their known readiness of
the Pope to respond to their urgings. And the Holy See did not have
to wait for outside signals before moving on its own initiative to

intervene where intervention stood some chance of success.

The degree of communication between the Holy See and the Jewish community

in these years can be said to have no parallel in history. On the local

— e Ty T

scene community leaders approached the papal representatives for their

support. These reported to Rome for instructions and in many cases

did not wait before making the needed démarches to the authorities

—— —T———

for the thousands who stood at their mercy. In their turn, the major
world rescue organizations repeatedly made their needs known to the
Vatican and encountered, as is evident in the record, immediate cor-
respdnd‘_ing action. In the latter years of the war, the U.S. Refugee

—-_-__—-'-_‘—\--
Board, amalgamating Jewish efforts hitherto dispersed among sometimes
— .

competing agencies, kept up the existing tradition of confident rela-

tionships with the Holy See.

In the initial years of the war, when emigration was still possible,

the appeals took the form of requests for Vatican influence in favor



1.

of those -needing exit or transit visas, whether for . individuals or

——

for groups. Spain and Portugal were key countries in this respect,

for instance, and it was thought that Vatican pressure or recommenda-

tions could have some effect. After 1940 and with 1942, the possibi-

lities of emigration evaporated and instead the spectre of deportation
Ty Y _.:‘: :
loomed. Though the ultimate destination, or fate, of the deportees

could not be ascertained, the circumstances of the transportation --

p—

violent, 4inhumane, with pitiless disregard for the sick, the 'aged,
women and children, -- already gave the operation a macabre, grim

significance in _the Vatican. At the first major indication, the deporta-

e ik y
tion of (80,000 Slovak Jews in March 1942, the reaction of the Vatican
S I

was immediate. The warning came simultaneously from the papal repre-

sentative in Bratislava and f¢rm Jewish officials in the Swiss Agudat

—_—

Israel. Soon after came another anguished appeal from the papal Nuncio

in Hungary. The Vatican official in Slovakia, reporting on March 9,

———
described the deportation as "an atrocious plan." He wrote: "The depor-

tation of 80,000 persons to Poland, at the mercy of the Germans, is
equivalent to condemn them to certain death." In reply to the protests

of the Cardinal Secretary of State, Maglione, the Slovak official expla-

nation was that these Jews were going to "work." Their treatment, it

was said, would be "humane." A year later the government in Slovakia

announced a new wave of deportations against which, as before,the Vatican

protested.

In the years from 1942 onwards, there was hardly a country or a point

in Europe where th al intervention was not solicited, and acted

upon. The papal involvement necessarily took various - forms according

to the circumstances and the Vatican's . real pdssibi]ities of action.
—_— " — ¥

ﬁhe 1942 deportation of Jews from Fran6§ was the subject of exchanges

by the papal nunciature at Vichy, with Pierre Laval. In Italy the inter-
e — P —

—

ventions took, first, the form of recommendations for exemptions from
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the anti-semitic laws and, in particular, for the foreign Jews, in
the sense of dissuading the Fascist government from handing over re-

fugee Jews to the Germans. In the end, no foreign Jews were ever handed

over to the Germans at this time by the Fascist government. It is not

- —

necessary to claim that this perhaps surprising dénouement was attri-

buted solely to Vatican efforts. But it remains true that the Holy
See was constantly present in the unfolding drama. With the fall of

Fascism and the German occupation of the country, the danger reappeared.

on (BetobedlllE N4 T T d I et P ecial S5 squads

- H
seized over a thousand Roman Jews for dispatch to "Poland", from which

few ever returned. The same morning, on the Pope's orders, Cardinal

Maglione, Secretary of State, summoned the Reich ambassador Ernst von

—— —

Weizsacker to protest. "It is painful, painful beyond telling," said

Maglione to the embarrassed German ambassador, "that precisely in Rome,
under the eyes df the Common Father,l SO many persons are being made
to suffer solely because they belong to a certain race..... ", In the
aftermath, those Jews who had escaped the Nazi fury in Rome found secret
‘she]ter by the hundreds in the convents and religious houses of the
Eternal City for the agonizing nine months of the German occupation.

In the severaéalkan states there were different possibilities of inter-

P —— ey

vention. In @the papal representative, who was in fact only
an "Apostolic Visitator" and hence without any diplomatic status before
the new-born Croatian state, made frequent démarches, both with the

government and with the local hierarchy, naturally on instructions

from the Holy See. In @rﬁ/a.(prédominant]y Orthodox Chfistians),

already in 1941 thousands ofIJews were' deported. by the Ruméni'an's them-

—

selves, not to Poland but into the newly occupied former ‘Russian zones

of Moldavia (Transistria, beyond the Bug river) where many died. .In

— —

this period the Nuncio Cassulo, on Vatican instructions, was in close

o




touch with Rabbi Alexander Safran and with the famous lay leader William

——

Fildermann. In{ Bulgaria, also predominantly Orthodox Christians, the
e ——

papal representive had only the status of an Apostolic Delegate, that
e —

is, without diplomatic standing. But some influence could be exercised,

despite the small number of Catholics. As 1is well known, the papal

Delegate in(Turkey, Angelo Roncalli, )the future Pope John XXIII, ad-

dressed a personal letter to King Boris (June 30,‘194§lfimp1or{ﬁb him

to spare the Jews from deportation.

14. In far-off {Salonika, a Greek city, where there was a notable concentra-
w

tion of Jews long resident, an easy target for the Nazi's, the interest

of the Holy See was also manifest. The appeals from the Jewish leader-
ship came to the Pope through the papal representative in Athens( Giacomo
CEEEEEL-APOSt01iC Delegate. The region was partially occupied by Italian

.

troops and the Holy See could in this instance address itself to the

drama through this channel.

15.  In( Hungary prior to the German take-over the Jewish community enjoyed
some measure of toleration, despite anti-semitic laws. In (March 1944

they came into immediate mortal danger. Pius XII, warned by his own

e

nuncio Angelo Rotta in Budapest, on June 25, sent a famous "open tele-

—

gqu:’EQ_LBQ_Huﬂgarian Regent, Admiral Horthy, on behalf of those suf-

~fering, "because of their nationality or their race." An allusion whose
meaning could not be misunderstood. There followed a rain of telegrams
from the Jewish organizations and a succession of diplomatic protests

of the Nuncio to the anti-semitic, German-supported successors of Horthy.

~16. In 610vakia at this time, the situation became almost identical. The

papal representative at Bratislava reported that the chase after Jews

—

was continuing and, in general, the government and the President (Dr.
SR L L

Josef Tiso, a priest) were servile executors of the orders of the
/-—“"'_“‘_—-—_‘
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~ occupation. The telegram of reply was signed by Msgr. Domenico Tardini

of the Secretariat of State (Cardinal Maglione had died in August)

on date of October 29, 1944 (the original draft bearing the handwritten

corrections of Pius XII): "Your Excellency shall go at once to President

Tiso and, informing him of the profound distress of His Holiness for
the sufferings to which so many persons are subjected -- against the
laws of humanity and justice -- because of their nationality or race,

——

summon him, in the name of the August Pontiff, to sentiments and re-

solutions conformable to his dignity and conscience as a priest. Let
him know also that these injustices committed under his Government

damage the prestige of his country and that the adversary exploit them

to discredit the clergy and the Church in the whole world."

The case of the (g::n American passportis, in the G;;ﬁng of 1944, i1-
S ————— _—---""\-._.__,___.)

lustrates in a particularly graphic way, how Vatican diplomatic inter-
vention could serve the Jewish organizations in their relentless

struggle to save what could be saved. Some several hundred refugees
h-.'_-__---_‘_'_""———--—.

were still in France, under German control, but spared deportation
e

because they.had passports of a number of Latin American countries.
In fact, many of these passports were manifestly illegal. Under pressure
from Berlin some of these countries formally denounced them as invalid,
thus leaving the holders liable to deportation. There followed desperate
appeals representing that lives were in danger if the passports were
repudiated. On the prayers of, for instance, among others, the Union

—

of Orthodox Rabbis of the United States and Canada, the Vatican sent

e ——

instructions, in a circular .telegram, to its representatives in a half

a dozen of the Latin American republics in this sense. The 1landing
_‘—-'-'-"I__‘_'"'—‘—-—u_._._‘_-____._ -
of June 6 put an end to this crisis but not before many of the persons

i s . : S
concerned had already been transferred.

This is only a skeleton outline of the interventions on behalf of the

beleaguered Jews in World War II, on the part of the Holy See. Is its

/?%y



19,

20.

significance to be measured only by its degree of success, and not

rather by the evidence it offers of the continuing and consistent papal

concern also for this specially tormented category of "War's Victims"?
|
The action of the Holy See stemmed from its conception of its own huma-

—

nitarian mission in time of war. But it was also in harmony with the

a—

needs and prayers of the Jewish organizations dedicated to the saving

of their own people. The concerns of the Holy See, on the humanitarian

level, coincided with those of the Jewish community. The Holy See and

the world organizations were united at the same points of crisis in

the unfolding tragedy.

On @e 2, 1943, Pius E}/ﬁfted the veil momentarily on his activities

for the Jews pursued so fanatically and murderously by the National

Socialists. He first said that he regarded all peoples with equal good

will. He continued: "But don't be surprised, Venerable Brothers and

Sy

beloved sons, if our soul reacts with particular emotion and pressing
concern, to the prayers of those who turn to us with anxious eyes of
pleading, in travail because of their nationality or their race, before

greater catastrophies and ever more acute and serious sorrows, and

destined sometimes, even without any fault of their own, to extermi-
nating harassments." "Let the rulers of nations not forget,’ he went
on, “that they cannot dispose of the 1ife and death of men at their will"
At the time t_he contemporary reader, if he even saw the text, could
be possibly excused for not completely understanding what Pius XII
meant. Today, with the knowledge, documented and published, of the
continuing ef%ort.s of the Holy See for the afflicted Jews of Europe,

these words ought to have profound meaning for any fair-minded observer.

A yearWater,é June'i_%ﬂ., on the same occasion of his Nameday, St.
__—-_-_‘__'-!—-_

Eugenio, Pius XII alluded in similar terms to his continuing preoc-

ey e

cupation for the safety of the Jews under Nazism. "To one sole goal,

Our thoughts are turned day and night: how it mayv be possible to abolish



such acute suffering, coming tﬁ the relief of all, without distinction
of nationality or race." More, the Pope could not say and few understood
what the_se words imph‘ed_ at the time. There 1is no excuse, however,
for not understanding them today. The innumerable messages to govern-
ments and other correspondents emanating from the Holy See on his

personal authority and under his personal supervision eloquently sub-
stantiate what the Pontiff declared(Cryptically in 1943 and 1944.

——
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111 - WHAT PIUS XII SAID OR DID NOT SAY

Pius XII was not "silent" during World War Il. He was not even "neutral”.

- His public statements, from the first encyclical, were clearly directed

— il ——

-against the National Socialist regime, and were so understood on' both

. P ———
sides. They were commented on with enthusiasm by the British, and con-

—
fiscated with equal zeal by the Nazi police. But the Pope's style was
not, and could not be, that of the warring belligerénts. He spoke,
and wrote, instead, in generic phrases, in allusions, with  judgements

*ﬁ‘ﬁ
marked by indirectness, naming no names and no country. From the start,

———— e, —— P—

before the war had taken. on such a horrendous aspect, Pius XII refused

systematically to pronounce special express condemnations. This tanta-

lizing restraint was 8 disappointment to the Allies, who thought they

—

had more than a good case. They sought to elicit from the Holy See some

specific denunciation of Nazi aggression and Nazi atrocities, which

they themselves stigmatized. They encountered resolute resistance from

Pius XII to the end. He considered his public statements were already

perfectly clear to those who wished to listen and he remained determined

—

not to descend into particular details which might please the belli-

gerents at a given moment but whose enunciation ran counter to the

concept that the Holy See had of its own proper role in time of a great

war.

The refusal of the &;mé_to pass specific moral jhdgments)against of -
fenders during the war, has nevermr adequately
analyzed. But an effort of clarification is netessary because this
policy, particularly as applied to the fate of the Jews in_the:cqurse

of the war, has lent a prejudicial hue to his whole pontificate. fet

Pius X}I'had a right and a duty to define for himself the dimensions

of his own work, in the light of his own situation and mission. "He

also was entitled to have his own viewpoint. fairly considered. For

his¢ self-restraint /was identical with the precedent set earlier in
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Wor]dll War 1 by Pope Benedict XV. From 1914 onward, after some damaging

e —
mistakes, the policy was adopted by the Vatican not to venture on the

terrain of specific condemnations but to@mn atrocities in general

terms, “wherever. they may be committed." The young Pacelli, who was

at the center of papal diplomacy 1; those years, learned this lesson
at first hand. Later, as Pope, he was able to convince himself that
he had no alternative but to follow the same 1ine of conduct, on the
penalty of invd’lving himself in an endless series of fruitless mora-
lizings. In the end, the real moral authority of the Papacy would be

compromised in all eyes, rather than enhanced.

The traditional papal policy had to undergo severe challenges on many

occasions during World War II. The British and the French could not

understand why the Pope had not excommunicated their enemies. In the

crisis of war both of these countries forgot their long years of "No
——

Popery", or anticlericalism, to revert to medieval conceptions, cer-

e ———CEET

tainly anachronistic, of a Boniface VIII launching the curse of . Rome

o

on malefactors. The Vatican was not impressed by this belated deference
e —— ¢ [

to the "moral authority" of the head of the Catholic Church. Its es-

sentially political motivation and its limited terms were too obvious.

—-.__-__-.-_h

They were probably not even meant seriously but served as an excellent

prOpagaﬁda platform. The invitation to the Pope to condemn Nazi crimes

in the name of his religious authority did not include a like invitation
i

to stigmatize crimes outside of the narrow terms set unilaterally by

the petitioners.

In the first month of the war théGench Premier Edouard Daladier )

——— o

lectured the Vatican for not .having condemned the invasion of Poland

by the Germans (and the Soviets). The Pope's silence seemed, he said,

to give sanction to the cynical violations of the principles that the

Pope  himself had emphasized, on the higher principles of morality.
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The fact that the Soviet Union was also quilty, said Daladier, ought
to persuade the Pope to come out with a condemnation of Poland's fate.

This was to misjudge the Vatican's alleged obsession, so popular in

the minds of the diplomats, with atheistic communism. About this same

time (September 30) Pius XII addressed a group of Polish refugees,

among whom was the Primate himself ,Cardinal H]o@ They were profoundly

disappointed that the Pope did not utter words of condemnation of the

German invasion of their country, though he did express his confidence

.

in the eventual rebirth of Poland.

It was in@% that calls for the Pope to denounce Nazi atrocities
—

reached a peak. Individually and jointly, the coalition centered in

London and in the United States, urged the Pope to condemn Nazi actions
T

with clear and express words. The leader in this drive was the Polish
—
gov_ernment-in—exiie Which felt it had a particular claim to the Holy

See's support. The atrocities in question were the occupation policy

in general, with emphasis on the taking and shooting of hostages, re-
prisals on the civilian population, on the principle of "collective
responsibility", the plundering of material goods, the deportation

of youth, particularly of young girls.

In{mid-1942 the nine governments-in-exile then in London addressed

an appeal to the major powers (Great Britain, the United States and

the Soviet Union), calling to their attention the ruthlessness of the
-_—_"_'-—""_——

German occupation of their respective countries. This initiative was

therefore mainly directed at the three powers. But an additional mes-
sage, of the same tenor, was directed also to the Holy See. It was

delivered tc the Vatican on September 12. The ambassadors of Poland
i

—_—

and Belgium divided the reading of the document in a formal session

e ————e.

before Msagr. Tardini. The two diplomats, after enumerating the Nazi
e e,

atrocities in their respective countries expressed the hope that the

Holy Father "sensible to so many horrors in the present and those which




threaten in the future, would raise his voice, in order to help to

save countless innocent victims."

26. In the meantime, thed Brazilian ambassador to the Holy See Ildebrando

e ——

Accioly took a parallel initiative, for which he solicited and got

the support of the British and American representatives living with

—— —

him in Vatican City. Speaking on September 14 in the name and under

the instructions of his government, he said, he urged a formal stand
by the Holy See on German atrocities. "It is necessary that the autho-
rized and respected voice of the Vicar of Christ be heard against these
atrocities." On the same day, duly alerted and authorized by their
home governments,(élﬁrcy Osborne for the British and (Harold H. Tittmann

—— _—ﬂ/
jr. for the United States, pressed the Vatican for a "public and spe-

—

cific denunciation of Nazi treatment of the populations of the countries

under German occupation." A few days later the representatives of Cuba,
"h._-‘

Uruguay and Peru had followed suit. It was a concerted démarche.

27. The German war crimes and crimes against humanity, to use terms then
coming into use instead of "atrocities", as mentioned in the various

documents, did not include the treatment of the Jews of Europe. Only

Osborne mentioned this latter manifestation of Nazi brutality. The

concerted appeal therefore envisaged the ensemble of Nazi occupation

policy, 1in which(doubt1ess Yhe Jewish travail was implicit. To these
different appeals coming to him at this time, the Pope did not give

< an_ immediate answer. An inkling of the reaction felt in the Vatican

was provided in a few days by d'Arcy Osborne in a report to the Foreign

Office of October 9. He said he had asked EEEQ::‘_Domenico Tardini if

e —— re————

the Pope was going to speak. The Vatican official said he did not know.

"He went on to say that collective pressure in which even South American

countries had participated looked like an attempt to involve the Pope




in political and partisan action. I said that the Catholic Latin Ame-

rican countries although not victims of the Nazi tyranny were entitled

_—t0 express surprise at the Pope's silence. He offered the strange ar-

—

gdment that no neutral country had urged the Pope to speak ... I think

the reference is that the Vatican are embarrassed and the Pope himself

resentful, both of (the) criticism and of (the) painful prospect of

e —

(tak'ing action which will expose him to Axis counter-criticism.”

> o i
28. But the pressure continued. Qn September 17,(Myron C. Taylor, )personal
N -~

'representative of President Roosevelt, arrived in Rome, passing from

the airport to Vatican City despite the state of war between the United

States and Italy. He bore with him a bundle of memoranda for long and

repeated discussions with Pius XII. But, in the Vatican, he acquired
another memorandum which Taylor said later in his report to the Presi-

dent, he had been urged by@sborne and Tittmanrl_and others, to submit

to the Pope. In this paper Taylor said that it was thought that a word

of condemnation from the Pope would encourage all those who were working

to save these thousands of persons from suffering and death. He referred

—

globally in these words to the victimization of prisoners of war, of

Catholics and Jews, of the civilian populations, especially the shooting
_—_—#
of hostages, estimated at(ZO0,000;;Tay]or told President Roosevelt

he had the impression that at the right moment the Pope would make

a public statement in line with his recommendation. In the Vatican,

continued Taylor, there was small inclination ‘to condemn individuals

or persons by name, but a general condemnation of such inhumanities,

==

such as the Pope had already uttered on different occasions, could
be repeated. What Taylor meant is illustrated by the memorandum of

the same day, 22 September, recorded by Msgr. Tardin_i after his own

talk with Taylor. The presidential Envoy raised the question of the
"apportuneness and necessity" of 'a word from the Holy Father against

so many atrocities committed by the Germans, and how this desire was
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felt on'all sides, in different circles. Tardini recorded this exchange:
"1 answered that the ?Ope.has already spoken, many times, condemning
crimes, by whomsoever committed and I added that some pedple want the

-POpe to condemn and name explicitly Hitler and Germany, which is im-

possible. His Excellency Mr. Taylor answered me: 'I did not ask that..
I did not ask to name Hitler.' And when I repeated the Pope had already
spoken, Mr. Taylor said, 'He can repeat.' To which I could not but

assent.”

A few days later,\September 25, Taylor had an exchange with Cardinal

Maglione, the papal Secretary of State. He brought up again the question

of refugees, of the imprisonment and execution of hostages, and the
——— — = —
transfer of populations. He insisted anew, as already with the Pope,

—

that “"a further condemnation of this system would be welcomed in the

United States.” Maglione told him that a declaration would be issued
at the first opportune moment, in the beginning of October, but in
P ———

general terms. More detailed is ‘the record of this conversation re-

—

~corded by the Americanfiﬁigr. Walter Carroll, who was present::

V. Condemnation to be made- by the Holy Father of the mal-

treatment of the occupied nations, of refugees and of
hostages. :

“"Ambassador Taylor says there is a general impression,
in America as in Europe -- an.impression thatlHis Excel-
lency Mr. Taylor cites personally as without any question

- that it 1is now necessary that His Holiness denounce

again the inhuman treatment of refugees, of the'hostages

and in particular of the Jews in the occupied territories.

——ee

This condemnatioﬁ is sought not only by Catholics but
also by Protestants. His Eminence repfies that the Holy
See works incessantly to assist the suffering populations.

The Secretary of State, and other pontifical institutions,



are constantly engaged and with all solicitude with this
grave problem. The representatives of the Church in the

various countries have openly denounced the maltreatment

~— of peoples and have sought by every means to aid the op-
-
pressed. His Holiness has often condemned the oppressors
H

of peoples and of individuals and -has said that the

blessing or the malediction of God would fall upon rulers,

according to the way they treat the occupied countries.

This, continues His Eminence, is rather a strong declara-

tion, as strong as it was possible to make without getting
~ ~ into .political discussions, asking for documentation,
| reports, and so forth. Evidently the Pope cannot do this.
Mr. Taylor signifies his agreement but insists on the
opportuneness of an appeal of a higher character. The
previous declarations having been made some time égo,
it would seem that the moment has arrived to make another.
Certainly it would be well received by everybody. Unfor-
tunately both individuals as well as peoples have a short
memory.‘Many would desire that His Holiness should make
a denﬁnciation of these evils every day. His Eminénce
assures Mr. Taylor that in his opinion, the Holy Father
will not fail to express anew and clearly his thought,

—
at the first occasion that presents itself.”

31. At a last moment,(gggtember;glg/TayIOr received from Hashingfoh a notice

received in turn by the U.S. State Department from th¢ Jewish Agency
of Pa]estiné {Geneva), giving details of the liquidation of th& Warsaw

( ghetto, as brought by two recent escapees from PoTand; Améng otheF

details, it was said that the Jews deported from Germany, Belgium,
F____ - *

Holland, France aﬁ& Slovakia were sent to their deaths, to be massacred.
—-v-'-'_"_‘--’__ o




32.

33.

The non-Jews frfprn France and Holland were put to work. On behalf of

the U.S. Seci-etéry of State, Iayior was _instructed to ask: (1) If the
Vatican could confirm this information, and, (2) - if the Vatican had
any recommendations how to mobilize Ipub]ic opinion. As it turned out,
information of this kind hed just come to the Vatican from an Italian

government “official returned from a mission in Poland. According to

him, there were "incredible massacres" every day. "The massacre of

Jews had reached shocking and fearful proportions and forms." Magli(;l_é

accordingly replied to the U.S. query, that the Holy See had received
information of severe treatment of Jews but had not yet been able to
verify the information. Maglione added that "the Holy See has not failed

to intervene in behalf of Jews everytime the possibility is offered.”

In( 1942, during the month of September, what could only be described
asplelive

as unprecedented pressure was put on Pius XII to make a formal and

explicit condemnation of Nazi atrocities, not simply maltreatment and

killing of Jews, but a wide range of inhuman actions against the weak

and the innocent. Had the time come for the Holy See to change or at-

tenuate its established position? No doubt this was one of the gravest

decisions Pius XII had to face in his entire wartime pontificate. Weeks

went by without any indication whether and how the Pope would react
to the urgings of the Allies. The two diplomats following the affair
closest,@sborne and Tittmann, did not expect any change.

—

The Pope, in his@ristmes Eve address, they -thought, would stick to

his policy ~of not naming speéific atrocities or particular countries.

e ———

In fact, in this ‘discourse, under the heading "Considerations on the

World War and the Renewal of Society," Pius: XII gave what obviously

was his answer to the appeals made to him in _Septer_n'b'er. He spoke of
the horrors of :wa_r-, striking every category of society: families bereft

of support, refug’ees 'éxpeﬂed from t_hei-r homeland. Also, "the hundreds

of thousands of persons who, without any fault of their own, sometimes



only by reason of their nationality 'or:-race, are destined to death

or a progressive destruction." The Pope added, at the close of this

listing, the weight of which fell on the German side, what could be,

at that moment, and was, taken as a denunciation of the Allied aerial

bombardment of German cities, allegedly indiscriminately. The P&E;

alluded to the "many thousands of non combatants, women, children,

the ailing and the old, whom the aerial war -- whose horrors, from
the very beginning We have many times denounced -- without discrimi-

~ nhation and without sufficient carefulness, have been deprived of life,

goods, health, homes and places of succor and préyer."

34. The last-cited condemnation implied, that 1is, non-specific of obli-

teration bombing as practiced by the RAF at this time over Germany,

was no doubt displeasing to the Allies, particularly the British. But

it would have been awkward for them to make an issue of this "“allusion”,

after having spent so much effort to prove to the Vatican that only
specific condemnations had ahy meaning. Or, to put it in another way,
did the demands that the Pope "speak out", mean, in their minds, that

the Pope was expected to condemn and denounce only crimes committed

) by the Germans, while the Allies must at all times be considered as

beyond reproach?
it

35. (The English Minister d'Arcy Osborng;%ad the opportunity to talk with
S —— & T ——— &

the Pope at year's end.  He reported to the Foreign Office: "It is clear

that the Pope regards his broadcast as having satisfied all demands

for stigmatisation of Nazi crimes in the occupied countries. The re-

action of some at least of my colleagues was anything but enthusiastic.

To me he claimed that he had condemned the Jewish persecution. [ could

not dissent from this, though the condemnation is inferential and not

specific, and comes at the end of a long dissertation on social pro-

————

blems. As a matter of fact his crificism of the totalitarian systems

—




—was unmistakable and, .given his temperament, I think he deserves much
credit for much of what he said."” Osborne repeated his impressions
in a later report of January 5, 1943. The British minister had on De-

g1 T

cember 29 given the Pope the joint Allied memorandum on anti—Je\;i_sh

atrocities issued on December 17. The Pope, he wrote, "promised that

" he would do whatever was possible on behalf of the Jews. I doubt there
i
will be any public statement, particularly since (the) passage in his

— Christmas broadcast clearly applied to Jewish persecution. I impressed
V4 on him that Hitler's policy of extermination was a crime without prece-

dent in history."

36. Osborne's colleague among the Allied diplomats living in Vatican City,

( Harold H. Tittmann jr. of the United States had his own audience with

——

the Pope on December 29. The U.S. chargé d'affaires reported to

— T

Washington: "...the Pope gave me the impression that he was sincere

in believing that he had spoken therein clearly enough to satisfy all

those who had been insisting in the past that he utter some word of

condemnation of the Nazi atrocities and he seemed surpr?ised' yhé-n 1

—— t0ld him that I thought there were some who did not share his belief.

He said that it was plain to everyone that he was referring to Poles,
“

Jews and hostages when he declared that hundreds of thousands of persons

had been killed or tortured through no fault of their own, sometimes

— only because of their race or nationality." Tittmann said the Pobe_ added

he could not specifically name the Nazis for their atrocities without
: - : o—

at the same time naming the Bolsheviks, which would not be wé]tomed by
__'___,_,_..—u-—-—'—h H

the allies of the Soviets. Tittmann did not comment on the Pope's (im-

'p'Hcit) denunciation of Allied indiscriminate bombing of German cities.

37. If the Christmas Eve broadcast was a disappointment to the Americans

and the British, which they could absorb, it was a bitter delusion

—

for the Polish government-in-exile. The Poles were the main mover in.

the campaign for an explicit papal condemnation of Nazi atrocities.

-—




A solemn 1etter, signed by the President of Poland Wladislaw Raczkiewicz,

- under date of(January 2, 1943 was brought to the Pope by Ambassador

'Qgsimir Papée on January 21. It made no mention of the Christmas message

and insisted anew, as if the Pope had not spoken, for "a word that
would clearly and distinctly indicate where the evil is and which
~would scourge its ministers." In an audience that lasted 45 minutes,
Pius XII expressed his displeasure at the message which, he said, dis-
played no recognition of all that the Pope had done, and was doing,
for the benefit of the Poles in Poland and outside of Poland, for whom
the London government claimed to stand up. Ambassador Papée described
to his superiors the tense moments he had to experience in the presence

of the Pope:

"When I had finished, the Pope who had been before smiling

and benevolent, said to me clearly irritated: 'In the

first place I ask myself if the President has read my
Christmas message. I am astonished. I am also saddened.

Yes, saddened. Not one word of gratitude or recognition,

of acknowledgement and yet I said everything, everything.

I was clear and precise.' At this point the Pope began

to cite various passages from his Christmas discourse,
dwelling, in particular, on the condemnation pronounced
by him, of the persecutions because of nationality or
race, of the executions, deportations and plunderings.

He cited entire passages by memory."

Papée defended his chief, emphasizing the dire straits of the Polish
nation. He ended his dispatch with this observatﬁoh: "Going away from
the audience [ felt reinforced.in my conviction thét Pius XII is sin-
cerely and profoundly ‘convinced to have saiﬂ clearly and -distincfiy
all that was possible to say in the defense of our pouhtry and tHat tﬁey

are demanding the impossible of him."




38. New circumstances in 1943 entered into play to bring this pressure
on the Pope to an end. The military situation of the Allies which in

1942 was grave, took a progressively better turn with the successes

e "

in North Africa and the Wehrmacht defeat at Stalingrad. The suppositions
—— === -

as to how much "declarations" really &ontributed to an amelioration

of the bad situation were(EE:fiTEiiiiTEiQ The Bfitish themselves soon

took the line that they had said enough in the December 1942 statement

and that so far from helping the Jews it did not frighten the Germans
— and raised false hopes that more could be done for the Jews in Europe.
When the three major Allied powers met inEMoscow in October {gﬂg hey

did issue a statement on atrocities but did not mention a word about

the situation of the Jews. The Dutch government had objected to singling

out the Jews for special notice: they had already experienced the spite-
ful reprisals of the Nazis in their own country.



IV - WHAT INTERNATIONAL INSTITUTIONS BROUGHT

39. The Holy See was not the only international institution brought face
to face with the problem of the Nazi "war crimes and crimes against

humanity". In the crucial months of the war Eﬂg’ﬁarld Council of

Churches, ("in process of formation", to use its self-designation at
this time) also had to answer the question of its attitude to the war
and the conduct of hostilities. The simplest, formal answer consisted
in the declaration that, after all, the Council did not "exist" apart
from its individual and separate member churches, found among all the
belligerents. These were able to make their own declarations, on their
own responsibility, and it was not the mission of the Council, which
~had received no mandate. In fact, as the moving power in the world

body was Visser 't Hooft, the Secretariat of the Council was actively

anti-Nazi. It had, like the Vatican, opened an office for refugees

and was keenly interested in the fate of Jews. But it knew better than

——

to compromise this work by public statements. During the war its ecume-

nical news service was rich in information on ecumenical developments
in the Nazi-occupied countries -- with 1little or no mention of the
plight of Jews.

40. The drama within the(ﬁi}ernational Committee of the Red Cross, based
e —— ] "

also in Geneva, took even more precise form, but with the same conclu-

sion: this was the time for action and not for "protests.” The. pressure

on the Vatican in 1942 recorded in the foregoing wa felt, and keenly,
in the leadership of the Geneva Committee. The agency héd'airecognized
and functioniﬁ§ competence for prisoners of war; it could visit camps
for the military personnel and it employed ships from ovef§éas which
passed through the British blockade, loaded with relief matarias.
But it could not enter concentration camps and its right even id inquire

about civilian refugees, above all Jews, was challenged byﬁthe Reich



authorities of océupation.-The category?of civilian prisoners loomed :
ever large,for wh@se assistance the Coﬁmittee had no legal basis of j
intervention. It ﬁad tp resort to stratagems and various circuitous
routes, with some satisfactory results, even to the point of being

«~able to send relief packages to concetration camps.

41. But the sentiment for a "public" protest brought a dilemma and division
within the Committee. Other relief organizations were consulted, in-

cluding the papal nunciature in Switzerland, to whom it was explained

that the great fear was that, in making public statements, which in
all likelihood would change nothing, the Committee would only compromise
what was already possible and in the end cut themselves off from the
— Nazi power zone entirely. But Red Cross personnel got to work drafting
a statement, under the direction of President(@r. Max Hubng)The fourth

draft was ready for presentation on September 16, 1942.)1t was entitled,

" Appeal in favor of the application of the essential principles of
the law of nations relative to the conduct of hostilities." It was

addressed to all the signatories of the Geneva Conventions but was

meant really for Nazi Germany. The draft, however, circled ambiguously
around the main objective in view, the tragic lot of deportees. The
allusion to Jews was put in a subordinate place and nearly lost in

———

circumlocutions. The draft alluded to the fact that "alongside of civil
—

internees properly so-called, certain categories of civilians of various
nationalities have been, for reasons depending on the state of war,
deprived of their liberty, deported or taken as hostages and are liable
by this fact to risks to their lives for acts of which they are often

not the authors.” The draft was presented ol October 14, 1942 fo the

full session of  the International Committee of the Red Cross, and re-

jected. It was never issued.

42. Relevant to this decision of the Red Cross is the meeting - of -Prof

"'; Carl Burckhardt of the Committee, on November 17, w1t}(:;rhart R1egner{:>

the local representative of the "World Jewish Congress". Burckhardt

‘revealed that the Committee had thought very seriously to publish an =



43.

officiaE protest on the subject of the treatment of the civiiian popu-
lation and of the Jewish question and he wanted Riegner}s ideas.
Burckhardt said that he himself thought that such a protest would have
no positive result and on the contfary the whole activity of the Inter-,

national Committee could be put in Jjeopardy, especially as at this

-moment they had barely averted the denunciation of the Geneva conven-

“tions by Germany.

What could the answer be, under the circumstances? Riegner declared
__-—___-_-"—-—u_

he saw that a protest was still necessary, but it need not be envisaged

——

—

until one was convinced that there wa nothing more to hope. At the

time that it was learned that Hitler had ordered the extermination
of all the Jews of Europe it indeed appeared that nothing remained
to be done to save them. But recent political developments had ap-

parently modified the situation. Riegner further declared in conclusion,

according to his own record, “I believe a protest is necessary only
in the case where there is really nothing more to be done at the time.
But if one can still exercise some 1influence and if one wishes io re-
frain ?rom a protest, it is necessary to act and not to satisfy oneself

with passively recording news of deportees."
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V - CONCLUSIONS

Is it possible to apply this 1ine of reasoning also‘to the problem
as it presented itself to the Hdly See? The Vatican, too, had to face
the possibility, even the probability, that a formal and explicit
protest, even in the indirect form (rejected) of the Red Cross draft,
would destroy at once the meagre possibilities existing, on which human
lives depended. The difference between the Holy See and the Red Cross
however, consisted in the fact that the Vatican did find a way of going
on the record with a public protest, however indirectly phrased. Those
engaged in humanitarian work were agreed that the results in terms
of human 1lives were more important and urgent than the manifestation
of public_indignation that might quiet consciences but would have no
real effect and be positively disadvantageous to -Zhe persons one is

anxious to help.

“They are demanding the impossible of the Pope." These words of the

Polish ambassador Casimir Papée, to his own government, summed up his

analysis of what he had been instructed to get from the Pontiff. He,

more than others, having bombarded the Holy See in all these months

with. accounts of Nazi oppression, and the treatment of Jews in his
homeland, had direct experience that the Pope felt himself responsible
for the consequences. That the Polish government-in-exile thought other-
wise, for reasons satisfactory to itself, did not mean that the Pope -
had to agree:with them Taunching on a course which went against his

own better judgment. It was not weakness but courage, not 'passivity

but concern, that dominated the papal motivation at this point.

The ‘Allies, led by the Poles, asked for and would be satisfied with

nothing. less than, a provocation, regardless of the censequences. This

was a feck1e§s attitude that the Pope could not accept, the more so

that his own statement would be on his own authority, for the aftermath
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of which he would have to bear personal responsibility. He was being

asked to open a Pandora's box with tragic impact.

We can surmise some of the considerations on the practical level that
entered into the Pope's reflections during these autumn months of 1942,
_'._,_-F-

fiking papal policy on atrocities. The Germans would in the first place

deny the chérges, which the Vatican itself had no means of proving.

Some of the acknowledged Nazi reprisals, such as the razing of the

Czech vi]lage‘of Lidice, would be defended with ferocity. The Vatican

would be accused of being in the hands of the British and the American

enemies of Germany. The alleged "moral message” would be reduced to

a mere political action, especially when the inevitable enthusiastic

use of the papal statement became a top theme of Allied propaganda.
(The British themselves used the annihilating accusation of "pressure”,
when the Vatican did something that did not please them.) The Pope
would be assailed as having joined the Campaign of lies of which Germany

had been the victim for long.

In short, in Germany, the papal statement would be cut down to nothing-

ness. In the occupied countries, where the Nazi machine was already

. organized for oppression, the screw would be turned even more tightly,

except that this time the Pope would be blamed for it. In the satellite

governments, the access of the Vatican would be cut off by German

pressure. And the war still had a long way to go. In the coming years,

the interventions df the Holy See, above all for the Jews, continued,

with good effect. Of this the Jewish 'organizatioﬁs were themselves -

first hand witnesses and they gave voice to their recognition and gra-

titude.
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CHRISTIANITY AND JUDAISM th

A Historical Overview

I; The New Testament Epoch

In its origins Christianity is deeplf rooted in Judaism. So
without a sincere feeling for the Jewish world, and a direct
experience of it, one cannot understand Christianity. Jesus is
fully Jewish; the apostles are Jewish; and one éannot doubt their
attachment to the traditions of their forefhtﬁers. In announcing
and {naugurating the messianicfpassbver, Jesus, the universal
redeemer and the suffering servant, did not do so in opposition
fo the covenant of Sinai. Rather it fulfills the sense of

Sinai. Trué, one does find anti-Jewish polemics in the New

Testament. These ha?g to be taken at different levels:

(2) On the historical level they can be seen within the
atmosphere of sectarianh assaults aimed at different gfoups

(Pharisees, Saduccees, Qumram, Essenes; 4..);

(b) On the theo]ogicai'level, the term "the Jews," particularly
as found in the'Gbspei of John, is a category usedfto
describe anyone who refuses salvation. This categoric use of
the term was well demonstrated by Karl Barth (cf. e. g. his
“"Commentary on Romans“); |

(c) On the eschatological level, the goal of the strutfureS'ghicﬁ-

flow from the Covenant came to be seen as necessitating the

- — e —




Kingucvi, wien God reigﬁs "q{cf ot} 4nd in all":

(d) On the ecclesial level these polemics are a reaction to the
demands advanced by Judaizers in circles of Christians with
pagan backgrounds.

But all this does not mean that from the start Christianity
and the New Testament had an antisemitic character. The strong
emphasis which Paul places on the tradition and the Covenant with
the Patriarchs in his Epistle to the Romans counters such a |
view. It even seems intended to counter a certain current of
opposition in Rome to Jews that was then manifesting itself among

some Christians in Rome with their backgfound in the Greco-Roman

world.
1I. The Patristic Period.

Yet to be completed is a study of the Church Fathers to
determine their understanding of the relationship between the
Judaism of 'Erez Israel' and that of the diasporé'(particularly
as this was expressed in the Talmud). Moreover the study of
first centﬁrf heresies, especiaily.those of Asia Minor and the
Middle East, as well as their relationship with Jewish currents,
would be valuable in he1p1ng to understand the birth of Islam.

Until the Sth century the term "Jew" did not have a

pejorative sense in the writings of Church Fathers. Semitic

~thought categories and mentality continue to penetrate Christian

thought especially up until the Council of Nicea. But even later
the fruits of such thihking can be seen in Syrian authors such

as St. Ephrem. Because of these writers, and St. Ambrose as

Y S



well, they are to be found also in the West. This is even more
the case when itlcomes to liturgical life and prayer since this
was essentially related to the experience of the synagogue, as we
see in Alexandria at the time of Origen. This. intimate
connection began to be broken down in Visigoth Spain (7th
century) when church councils pressured Jewish converts to abjure
and to abandon every earlier tradition.

For his part Augustine introduced a negative element into
judgment on the Jews. As one who was always seeking to collect
grains of truth (the logoi of the Stoics), even those found in
pagan authors, he advanced the so-called "theory of substitution"
whereby the New Israel of the Church became a substitute for
Ancient Israel. But still we not have arrived at a situation of
heavy intolerance. Evidence for this can be found even in Rome,
for instance, in the early Christian mosaic in the Church of
Santa Sabiha. Next to a figure representing the "Church of the
Nations," it depicts the "Church of Circumcision" as a noble
matron. Later, in the Middle Ages, this image would be replaced
by that of the blindfolded Synagogue. |

5
1II. The Medieval Period

Poliakov has shown in an exhaustive study that up until the
‘Crusades the situation of Jews in Europe generally remained one
of serene coex1stence with the Christian populat1on(

A brutal and bloody turn was provoked by the fanatzcal

masses who mobbed together in the armies directed at the Holy



Land. They were responsible for ferocious massacres of entire
Jewish communities in Germany, notwithstanding the opposition of
bishops and of counts. The Jews were left only with a choice
between baptism and martyrdom, and by the thousands they chose
the latter, proclaiming their own fidelity to God. After 1144
there spread about the accusation of ritual homicide. Still
later came the charge of a hateful plot being carried out agaihst
the human race by the Jews, who were cursed because they were .
God-killers. The consequences were very grave especially at the
popular level. The Jews came to be regarded nearly as a symbol
of satanic evil to be implacably extirpateﬁ Bf every available
means. ‘

The Church did not share these aberrations; neyertheless it
showed the effects of this atmosphere. Thus in 1215 the Fourth
Lateran Council imposed on Jews the distinctive "sign."

Still-in the 13th and 14th centuries one finds a
particularly flourishing Jewish community in Rome. The Council
of Vienna (1310 - 1311) decreed ghat throughout.Europe chairs of
Hebrew and Aramaic should be establishedlfor the study of the
Talmud, although this reférm of higher studies never actualiy
came about. However in Spain, France and-Italy between Jews and
Christians there was deep collaboration at the cultural level.
This atmosphere shows through in Boccaccio's novel on o
"Melchisedech the Jew and Saladin" (Decameron I, 3).

For the Jews the Middle Ages in Europe dp until the time of

the French Revolution continued to be marked by two very serious



events: the expulsion from Spain (1492) and the establishment of
the ghetto, aecreed by the papal bull "Cum Nimis Absurdum"
(1555), accompanied by burnings of the Talmud, harassments,
religious trials, and cultural degradation. These persecutions
ought to inspire us to serious research to determine the

causes. It is certain that religious prejudice, fed by
inflammatory popular preaching (cf. Saint Bernardino), easily
offered pretexts to those who sought to draQ political or
economic advantage from the insecure and menaced Jews. It is
humble wisdom to recognize the errors of a badly informed
religiosity, or worse, a blind fanaticism. Religious intolerance
can mask even an irreligious mentality, and an unwary religiosity
can be used to other non-religious ends. Examples of this are
not lacking in Scripture. For this reason Jesus calls for a

conversion of the heart, in order to adore the Father "in spirit

and in truth" (Jn 4, 23).

IV, The Modern and Present

After their em;-lncipation the Jews became active participants
in the-séientific, literary, philosophical, political, economic
and artistic fields in nations born in the modern era.
Meanwhile, currents favbring return to the "land" in Paleﬁtine
flourished, inspired either by religious or bj'purely political-
ideological motives}'

In thé.same péfiod, however, the Church experienced a season

of uneasy relationships with the new social order and new

3



mentality. Is it conceivable that had fraternal relations been

established between Christianity and Judaism, we would not have

experienced certain sad misunderstandings between the Church and
the modern world?

New pogroms'followed on in Russia at the end of the 19th
century. Also here fanaticism, intolerance and religiouﬁ
prejudicés were united ﬁith political motif#tions.. The
programatic extérmination of the Jews of Europe carried out with
systematic and absurd ferocity by the Nazis is a tragic and
indescribable horror. This new idolatrous. state tyranny ably
exploited secular prejudices against the Jews that were
widespread among the people. The horror this instills in us is
joined with vivid sorrow when we consider what indifference, or
worse, what spite separated even Jews and Christians in those
years; even though one can still remember the heroism of many who
came to the aid of the persecutéd Jews.

Pius XI was preparing an encyclical condemning antisenmitism,
and only his death interrupted this project.

The period after the war saw the reLirth of a "Jewish" state
with its own autonomy and a democratié character. The majority
of Jews saw it as a answer to their prayers, salufing it as "the
beginning of the flowering of the Redemption." The-Church, for
- its part, took on an attitude of dialogue with the world, . .
attentive to discern the "signs of the times" in a spirit of
service to humanity still lacerated by grave contradictions. The

Second Vatican Council gave full expression to the passion of the



Church for the salvation of the world and for peace. It
repudiated the accusation of "deicide" and "the teaching of
contempt™ (Jules Isaac) with respect to the Jews, To the
contrary, it underlined our great common inheritance of faith in

the mysterious plan of salvation willed by God (Nostra Aetate);

n.4.). The sighs of these major openings, such as the visit of
John Paul II to the synagogue of Rome or the grand prayer for
peace in Assisi, are before the eyes of all of us. This very
year, on May 2nd, the Holy Father will proclaim blessed a
daughter of the Jewish people who at Auschwitz offered herself-

‘'with Christ'“for tfue peate“ and "for her'people."
B - Theological Overview

These brief historical notes intend only to be a stimulus in
order to show how necessary it is to have an ever more accurate
critical analysis of the past. The Church will always be
grateful to anyone who offers it such a serious cultural
contr1but10n, since thls is very valuable for interpreting
history in the light of the pr1nC1p1es of faxth..

I would 11ke only to indicate some of these principles. A
wearying and unt11 now sorrowful h1stor1ca1 Journey has brought
them to the fore in theologlcal reflectlon. They appear as well
in documents pub11shed by the Commzss1on for the Re11g1ous
_Relat1ons wzth the Jews wh:ch seek to apply the teachxngs pf the

Second Vatlcan Counc11. Th1s Comm1551pn was establlshed in 1974,

7 :



and for several years I was a consultor to it. Our journey must

continue, and theology is invifed ever moré insistently now since

the shoah to "be confronted with the history and the experience
of faith of the Jews at Auschwitz" (J. B. Metz).

I. The Common Roots Which Make Us Brothers.

John XXIII, the Second Vatican Council, Paul VI (the
encyclical "Ecclesiam Suam'"), John Paul II: that is to say, the
entire recent universal m#gisterium of the Church together with
documents from episcopal conferences and individual local
churches, all unanimously drive home the point-that the Church
and the Jewish people are bound by a profound bond "at the level
of their proper religious identity.'" This bond does not destroy
but validates the two communities and their individual members in
their specific differences and in their common values.

Here I would like to try to offer a quick but not exhaustive
summary of these common elements as they are found in Scripture
and Tfaaition.

1. The faith of Abraham and of the Patriarchs in the God

- who has chosen Israel'wifh &rrevocable love;

2. The vocation to hBiiness: "be holy, because I am Holy:
(Lév 11, 45) and the neces#ify for Convérﬁion of the
heart" (TeShuvah); | |

3. 'Tﬁé veneration bf the-SacfEBZScriptures{

4. Thélfradition-of ﬁrayer, both privéfé and.puﬁlic;

'« "5, ‘Obedience to thé'moiainlaw expressed-in the Cbmmaﬂdments

6fmSinai;'

£



6, The witngs readeped to God by he -'ganctsfac“h.m 0]‘
the Name" in thejmidst of the peoples of the world, even
to the point of ﬁartyrdom ik necesﬁéry;

7 Respect and respénsibility in,relétionship to all
creation, committed zeal for peace aﬁd for the good of
all humanity without discrimination. - | |

Nevertheless, these common elements are understood and lived
out in the two traditions in profoundly different ways.

II. Differences |

These deep values which unite us do not suppress certain
characteristics which distinguish us and which come to be seen
with so much clarity at the basis of an honest dialogue: in
Jesus who died énd rose we Christians adore the only begotten Son
beloved of the Father, the Messiah Lord and Redeemer of all
people, who draws together in himself all creation. However with
this act of faith we rétain and confirm the Jewish values of the
Torah, as Paul asserted (Rom 3, 31). Our dynamic and
eschatological exegesis of the Scriptures places us in a line of
continuity-discontinuity with the Jewish interpretation.

There remains for us the ﬁréent duty to undertake
ecclesiological research in order to clafify how the two
communities of the Covenant, Church and Synagogue, are not simply
amalgamated by their participation in a cohmon mission of service
to God and_man. Saint Ambrose, in speaking of.the relationship
between the two "Covenants" (01d Téstament-Neﬁ Téstaﬁéﬁt), speaks

of a "wheel within a wheel."” The image is an attractive one.



Saint Taul used the vivid image of the cultivated olive tree and ~*
the wild olive branches (Rom 10, 17-24).

‘Past history, on the other hand, has shown us how much
damage this mission has suffered because excessive and sometimes
tragic folemical counter positions have divided us.

III. One Hope and a Common Goal |

Not only the sources and many elements of our journey are
common. Even the final goal can be expressed and understood in
convergeﬁt terms. Hope in a messianic future, when God alone
ﬁill reign, King of jdstice and of peace; faith in.fhe
resurrection of the dead, in the judgment of God rich in mercy,
in the universal redempt1on - these are all commom themes for
Jews and Christians. Perhaps even more than it would seem, the
very differences which distinguish us.from one another on these
points can be regarded as reciprocally complementary. |
IV. Collaboration and Fraternal Cooperation

It is on the basis of these principles, which certainly
deserve further, more attentive and deeper study, that there is
alreédy apﬁarent a broad area for a responsible common
commitmént, especially at ihe spiritual and ethiﬁalhlevel, in the
field’of human rights and in asSiEténce to péoblé and péfsons in
need of solidarity both for peace and for the integral
development of humanity. I believe this will become mofe
appareﬁt still. More and more frequently there appear klndred

po1nts of contact whlch broaden our common respon51b111t1es with

respect to other bellevers, in partzcular w1th respect to the

] O




o Islamic faithful.
For this reason a common coﬁmitment of Jews, Christians and
Muslims to seek a balanced.solution which will bring a "just and
complete" peace to Israel (John Paul I, Seﬁtember 6, 1978), to
the Palestinian people and to Lebanon becomes ever more urgent,
Jerusalem is, as it were, at the center and the symbol of these
common religious, historical, ethical and cultural values which
must be harmoniously drawn together and réspected. .
As Jesus wept at the sight of Jerusalem "in ordgr that it
“might obtain pardon through the tears of the Lord" (St. Ambrose,

De paenitentia, I. II), so all of us hope that from Jerusalem

there will flow forth a river of peace and a cascade of pardon

and love.

. +Carlo Maria Card. Martini
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s s 1 2 // S | R G R i 5



éa..m/((aw;r""

.THIS MORNING A GROUF OF REPRESENfATIVES OF THE JEWISH COMMUNITY CONFERRED
WITH JOHN CARDINMAL O°'CONNDR IM HIS RESIDENCE. THE MEETING WAS CORDIAL ARNC
THE DISCUSSION CANDID, AND SERVED TO CLARIFY THE VIEWS OF THE CQRDINHL_QND

THE JEWISH COMMUNITY ON ISSUES AFFECTING THE MIDDLE EQST, AND CATHOLIC-
JEWISH RELATIDNS

THE MEETING UNDERSCORED THE FUNDAMENTAL AGREEMENT OF BOTH THE CARDINAL AMND 7=
JEWIEH REP?ESENTQTIVES ON ISRAEL‘S RIGHT TO SECURE AND RECCGNIZED ECUNDARIES.
OM THE IMFORTANCE OF ADDRESSING THE FALESTINIANM PROBLEM

AND THE FLIGHT GF THE REFUGEES AS WELL A8
THE MEED TO MOVE TOWARD FEACE IN THE REGION.

BOTH THE CARDINAL AND HIS GUESTS AGREED THAT THERE WERE FAR MORE ISSUES GOi
WHICH
THEY HELD SIMILAR VIEWS THAN THOSE ON WHICH THEY DIFFERED.

THE JEWISH REFRESENTATIVES RECOGNIZED THAT THE CARDINAL IS EOUND EBY VATICA:
POLICY AND REITERATED THEIR AFFRECIATION OF HIS SINCERE AFOLOGY IN

JERUSALEM FOR THE MISUNDERSTANDING THAT DEVELOFED OVER HIS FLANNED MEETIMGE
WITH OFFICIALS OF THE ISRAEL GOVERNMENT.

THE JEWISH LEADERS REGARD THE

CARDINAL 'S VISIT AS & HELFFUL CONTRIBUTION TOWARD GREATER UNDERSTANDING
BETWEEN ThE TWO COMMUMITIES.
. THE JEWISH LEARDERS ALEC CONVEYED THE FURFOSE OF THE STATEMENT OF JANUARY 10,

EMPHASIZING THAT IT WAS NOT INTENDED IN AN UNFRIENDLY SPIRIT TO THE CARDIMAL

BUT RATHER WAS DIRECTED AT THE ISS5UES. THEY VOICED REGRET AT ANY MIS-

UNDERSTANMDING THAT MAY HAVE BEEN CAUSED BY THE TIMING OF THE STATEMENT 'S
RELEASE. : ’
IN TURN, CARDINAL O’'CONNOR

ELUCIDATED THE CONTEXT OF VARIOUS STATEMENTS ATTRIBUTED TO HIM IN THE FRESZ
AND TOLD OF OTHER IMFRESSIONS OF HIS TRIP THAT HAD NOT BEEN REFORTED.

BOTH THE CARDINAL AND THE JEWISH REFRESENTATIVES, MEETING IN A SFiRIT GF {ieTe
RESFECT AND GOOD WILL.,

LOOKE FORWARD TO' & CONTINUING
DIALOGUE ONM. ISSUES OF MUTUAL CONCERN.





