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The new Vatican g:ndalmns_

on- . Christian-Jewish . relations

havg:heen waleumed'id‘: their

attacks on’ ahﬁ&m

tism, butcnhmsed-—-'-hmaly,

in some cases — for hot-going
further in recognizing the his-
tmcrehnonlh.rpbet'waenJm
and Israel.

promote.a “real dialogue,” they -

_ emphasize ways- to-bury resi-
" dual Cahtolic+' pmudice lghd

misunderstanding. ' An impor- -

tant _section on ed!ll:t:tmh""'

warns that “the Old Testament.
and the Jewish tradition foun-
ded upon it must. ‘not_be set
amutthbﬂew Testament in

American Jewish and Isrlell ~such a way. thntrbho former -

leaders hava also- criticized the

Vatican gmdalmes for seeming

tourgeChnmwangehn_

tion and noting that “the New
Testament brings out the full
meamng of the Old” s

‘Moreover, Israel’s Religious"

Affairs Minister Yitzhak Ra-

fael, who said he saw “nothing
historic” in the document, said '

the Vatican had ex

modern Jewry and failed to ad-
mit what he called the “historic
fact” that the Romans crucified
Christ, not the Jews.

But, like almost every other
Jewish leader, he praised- the
Vatican’s strong stand against
anti-Semitism, adding that- it

was the “first sign of remorse™ -

from the chorch for mhmes
. of persecution of the' Jews.

In additiop to strongly con-°

demning anti-Semitism, the
Vatican statement called for a

- “deep _fellowship” and new
dialogue among Christians and
Jews.

The guidelines, mmerl by a
two-month-old Vatican Com-
mission for Religious Relations
and the Jews, were intended to
implement a declaration by the
Second Vatican Council in 19656
which, among other things, had

declared that all Jews could not *

. be blamed for the death of Je--
sus. That document, for which
Jews like the late Theologian
Abraham Joshua Heschel had

long ‘labored, also. called for -
building pmjﬁve relations be- ™

tween the two faiths. y
The guldelmea candidly- ad- -

mit that Jewish- Christian rela- '
tions “have scarely ever rispry.

above a monologue:!” To help -

ulmnweonstltuhudlpmnf
only justice, fear and legalism,
with no appeal to tbg lm of
God andneighbor.”

Itthenelﬁashihliulpmgu
to demonstraté the laveﬁboth
in Judaism. - .

o general, - the: gmdalmu
reiterated the - church's con--
demnation of anti-Semitism

“and its eall for sweeping action

to “eliminate all forms of
discrimination-against Jews in
the church's worship and -

" teaching; proposed dialogue, af-

firmation of a joint Biblical and
theological heritage and em-
phasis on “common elements of- ~
liturgical life”” to improve rela-
tions between ,Catholics and
Jews; urged Catholic 're:pect

for the Jew's faith “and his

religious conviction,”. warned

- agminst unfavorable compari-

sons between thé New-and Old:
Testaments;  and called for-a
common search for social jus-
Rabbi Marc H. Tanenbaum,
longtime ecumenjcal envoy be-
tween Jews and Christians,
pmsed some napacta of the
guidelines as “constructive,”
but took grave exception t.o
other parts. Tanenbaum said .
that “no self-respecting J,ew" 5

“tould live with passages that
~imply a religious ‘second-class’ —
- -status” for Judaism. What

especially grieved Tanenbaum
and othér Jewish critics was
thé guidelines’ silence on Jew-

- “ish hiStoric and spiritual-ties to
“the land of Israel.. Anlv'dnﬁm- -
_ provides “a good ‘basis - for

Tion of contemporary Judaism
‘that. does. mot: consider ‘“the
\nextnca.hle bonds of God, Peo- :

TR R

ple, Torah -and Prnthied
Land,"’ wrote - Tmenbaum,

“rigke'-distortion uf«the essbn-"

tml nature. of " Judaism."
Tanenbam also’ noted lhat

somie of the sections in the

ﬁdﬂiﬁuiﬁpﬁnnﬁﬁu"u ;

" cond class” status far Judaism

“in .the family of faith com-
. munities.” He criticized par-
ticularly the “assertion of a
conversionary mtention" which
he said assumes that Judaism
is “inadequate as the source of
truth and value to the Jewish
people.”

The ommission of any direct

reference to Imejs place in

_Judaismr was ‘& victory for fac-
tions in the Vatican Secretariat
of - State who' are known, to
favor better relations with

* Arab states. To Jews, it ap-

peared to be a clear step back-
ward from an earlier working
draft of guidelines in 1969 —
leaked at that time to the press
‘but subsequently shelved —

“which urged Christians to “re-

spect the. religious significance
of this link between the people
and the land. .
The .International Jewish
_-Gommthee .said - the—guidelines

: )would .encourage ‘better under-

stnndﬂlg and -applauded the
stand against - anti-Semitism.
But the committee also said
that the text of the guidelines
failed to include a reference to
Israel and made no reference to

- the issue as to whether Jews

were to be considered as need-
ing conversion-to Christianity.

Dr. Nahum Goldmann issued

a statement last night sup-
plementing the formal “com<
ment on the Vatican document
by the International Jewish

- Committee. The president of

the World Jewish-Congress said

he ‘welcomed the text of the’

Vatican's new guidelines as a
“wery positive document” that
« future cooperation between
1 {Continued on Page 7)
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DOCUMENTATION

Guidelines and Suggestions for
Implementing the Conciliar
Declaration Nostra Aetate
Vatican Commission on
Relations with Judaism

The following document, as its opening
paragraphs make clear, deals with ways of
implementing the Second Vatican Council's
call for more fruitful dialogue and re-
lationships between Catholics and Jews.
These guidelines were prepared by the
Vatican Commission that is headed by
Cardinal Jan Willebrands and they are
dated December 1, 1974. They were made
public on January 3, 1975.

The declaration Nostra Aefate, issued by
the Second Vatican Council on October
28, 1965, “on the relationship of the
church to non-Christian religions” (n.
4), marks an important milestone in the
history of Jewish-Christian relations.
Moreover, the step taken by the council
finds its historical setting in circumstances
deeply affected by the memory of the
persecution and massacre of Jews which
took place in Europe just before and
during the Second World War.
Although Christianity sprang from
Judaism, taking from it certain essential
elements of its faith and' divine cult, the
gap dividing them was deepened more
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and more, to such an extent that Chris-
tian and Jew hardly knew each other.

After two thousand years, too often
marked by mutual ignorance and frequent
confrontation, the declaration Nostra
Aelale provides an opportunity to open

“or to continue a dialogue with a view to
better mutual understanding. Over the
past nine years, many steps in this direc-
tion have been taken in various countries.
As a result, it is easier to distinguish the
conditions under which a new relation-
ship between Jews and Christians may
be worked out and developed.

This seems the right moment to pro-
puse, following the guidelines of the
coundil, some concrete suggestions born
of experience, hoping that they will help
to bring into_actual existence in the life
of the church the intentions expressed in
the conciliar document.

While referring the reader back to this
document, we may simply restate here
that the spiritual bonds and historical
links binding the church to Judaism con-
demn (as opposed to the very spirit of
Christianity) all forms of anti-Semitism
and “discrimination, which in any case
the dignity of the human person alone
would suffice to condemn. Further still,
these links and relationships render
obligatory a better mutual understanding
and renewed mutual esteem. On the
practical level in particular, Christians
must therefore strive to acquire a better
knowledge of the basic components of
the religious tradition of Judaism; they
must strive to learn by what essential
traits the Jews definc themselves in the
light of their own religious experience.

With due respect for such matters of
principle, we simply propose some first
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practical applications in different es-
sential areas of the church's life, with a
view to launching or developing sound
relations between Catholics and their
Jewish brothers.

I. DIALOGUE

To tell the truth, such relations as there
have been between Jew and Christian
have scarcely ever risen above the level
of monologue. From now on, real dia-
logue must be established,

Dialogue presupposes that cach side
wishes to knuw the other, and wishes to
increase and decpen its knowledge of the
other. It constitutes a particularly suit-
able means of favoring a better -mutual
knowledge and, especially in the case of
dialugue between Jews and Chrislians, of
probing the riches of one's own tradi-
tion; Dialogue demands respect for the
other as he is; above all, respect for his
faith and his religious convictions.

In virtue of her divine mission, and
her very nature, the church must preach
Jesus Christ to the world (Ad Gentes, 2).
Lest the witness of Catholics to Jesus
Christ should give offense to Jews, they
must take care to live and spread their
Christian faith, while maintaining the
strictest respect for religious liberty in
line with the teaching of the Second
Vatican Council (Declaration Dignitatis
Humanae). They will likewise strive to
understand the difficulties which arise
for the Jewish soul—rightly imbued with
an extremely high, pure notion of the
divine transcendence—when faced with
the mystery of the Incarnate Word.

While it is true that a widespread air
of suspicion, inspired by an unfortunate
past, is still dominant in this particular
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area, Christians, for their part, will be
able to see to what extent the respon-
sibility is theirs and deduce practical con-
clusions for the future.

In addition to friendly talks, com-
petent people will be encouraged to meet
and to study together the many problems
deriving from the fundamental convic-
tions of Judaism and of Christianity. In
order not to hurt (even involuntarily)
those taking part, it will be vital to
guarantee, not only tact, but a great open-
ness of spirit and diffidence with respect
to one's own prejudices.

In whatever circumstances as shall
prove possible and mutually acceptable,
one might encourage a common meeting
in the presence of God, in prayer and
silent meditation, a highly eficacious way
of finding that humility, that openness
of heart and mind, necessary prerequisites
for a deep knowledge of oneself and of
others. In particular, that will be done in
connection with great causes such as the
struggle for peace and justice.

Il. LITURGY

The existing links between the Christian
liturgy and the Jewish liturgy will be
borne in mind. The idea of a living
community in the service of God, and in
the service of men for the love of God,
such as it is realized in the liturgy, is
just as characteristic of the Jewish liturgy
as it is of the Christian one. To improve
Jewish-Christian relations, it is important
to take cognizance of those common ele-
ments of the liturgical life (formulas,
feasts, rites, etc.) in which the Bible
holds an essential place.

An effort will be made to acquire a
better understanding of whatever in the
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Old Testament retains its own perpetual
value (cf. Dei Verbum, 14-15), since
that has not been cancelled by the later
interpretation of the New Testament.
Rather, the New Testament, brings out
the full meaning of the Old, while both
Old and New illumineiand. explain each
other (cf. ibid., 16).. This is all the
more important since liturgical reform
is now bringing the text of the Old Test-
ament ever more frequently to the at-
tention of Christians.

When commenting on biblical texts,
emphasis will be laid on the continuity
of our faith with that of the earlier
covenant, in the perspective “of the
promises, without minimizing those ele:
ments of Christianity which are original.
We believe that those promises were
fulfilled with the first coming of Christ.
But it is none the less true that we still
await their perfect fulfillment in His
glorious return at the end of time.

With respect to liturgical “readings,
care will be taken to see that homilies
based on them will not distort ‘their
meaning, especially when it is a question
of passages which seem to show the
Jewish people as such in an unfavorable
light. Efforts will be made so to instruct
the Christian people that they will under-
stand the true interpretation of all the
texts and their meaning for the contem-
porary believer.

Commissions entrusted with the task
of liturgical translation will pay par-

" ticular attention to the way in which they

express those phrases and passages which
Christians, if not well informed, might
misunderstand because of prejudice. Ob-
viously, one cannot alter the text of the
Bible. The point is that, with a version
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destined for liturgical use, there should
be an overriding preoccupation to bring
out explicitly the meaning of a text, while
taking scriptural studies into account.’

The preceding remarks apply to intro-
ductions to biblical readings, to the
prayer of the faithful; and to com-
mentaries printed in missals used by the

&

NI, TEACHING AND EDUCATION

Although there is still a great deal of
work to be-dong;a better understanding
of Judaism itself and its relationship to
Christianity has been achieved in recent
years thanks to the teaching of the church,
the study and research of scholars, as also
to the beginning of dialogue. In this
respect, the following facts deserve to be
recalled.

—It is the same God, “inspirer and
author of the books of both Testaments,”
(Dei Verbum, 16), who speaks both in
the old and new covenants.

—]Judaism in the time of Christ and
the Apostles was a complex reality em-
bracing many different trends, many
spiritual, religious, social and cultural
values.

—The Old Testament and the Jewish
traditicn founded upon it must not be set
against the New Testament in such a
way that the former seems to constitute a
religion of only justice, fear and legalism,
with no appeal to the love of God and
neighbor (cf. Deut. 6:5, Lev. 19:18,
Matt. 22:34-40).

—Jesus was born of the Jewish peo-
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ple, as were his apostles and a large num-
ber of his first disciples. When he re-
vealed himself as the Messiah and Son
of God (cf. Matt. 16:16), the bearer of
the new gospel message, he did so as the
fulfillment and perfection of the earlier
Revelation. And, although his teaching
had a profoundly new character, Christ,
nevertheless, in many instances, took his
stand on the teaching of the Old Testa-
ment. The New Testament is profound-
ly marked by its relation to the Old. As
the Second Vatican Council declared:
“God, the inspirer and author of the
bovks of both Testaments, wisely ar-
ranged that the New Testament be hid-
den in the Old and the Old be made
manifest in the New" (Dei Verbum, 16),
Jesus also used teaching methods similar
to those employed by the rahbis of his
time.

—With regard to the trial and death
of Jesus, the council recalled that “what
happened in His passion cannot be blamed
upon. all the Jews then living, without
distinction, nor upon the Jews of today”
(Nostra Aetate, 4).

—The history of Judaism did not end
with the destruction of Jerusalem, but
rather went on to develop a religious
tradition. And, although we believe that
the importance and meaning of that
tradition were deeply affected by the
coming of Christ, it is still nonetheless
rich in religious values.

—With the prophets and the apostle
Paul, “the church awaits the day, known
to God alone, on which all peoples will
address the Lord in a single voice and
'serve him with one accord’ (Soph. 3:9)"
(Noaostra Aetate, 4).

Information concerning these questions
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is important at all levels of Christian in-
struction and education. Among sources
of information, special attention should
be paid to the following:

—catechisms and religious textbooks;

—history books;

—the mass-media (press, radio, cinema,
television).

The effective use of these means pre-
supposes the thorough formation of in-
structors and educators in training
schools, seminaries and universities.

Research into the problems bearing on
Judaism and Jewish-Christian relations
will be encouraged among specialists, par-
ticularly in the fields of exegesis, theology,
history and sociology. Higher institutions
of Catholic research, in assocation if
possible with other similar Christian in-
stitutions and experts, are invited to
contribute to the solution of such prob-
lems. Wherever possible, chairs of
Jewish studies will be created, and col-
laboration” with Jewish scholars en-
couraged.

IV. JOINT SOCIAL ACTION

Jewish and Christian tradition, founded
on the Word of God, is aware of the
value of the human person, the image
of God. Love of the same God must
show itself in effective action for the
good of mankind. In the spirit of the
prophets, Jews and Christians will work
willingly together, seeking social justice
and peace at every level—local, national
and international.

At the same time, such collaboration
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can do much to foster mutual understand-
ing and esteem.

CONCLUSION

The Second Vatican Council has pointed
out the path to follow in promoting deep
fellowship between Jews and Christians.
But there is still 2 long road ahead.

The problem of Jewish-Christian re-
lations concerns the church as such, since
it is when “pondering her own mystery"
that she encounters the mystery of Israel.
Therefore, even in areas where no Jewish
communities exist, this remains an im-
portant problem. There is also an ecu-
menical aspect to the question:. the very
return of Christians to the sources and
origins of their faith, grafted on to the
earlier covenant, helps the search for
unity in Christ, the cornerstone.

In this feld, the bishops will know
what best to do on the pastoral level,
within the general disciplinary framework
of the church and in line with the com-
mon teaching of her magisterium. For
example, they will create some suitable
commissions or secretariats on a national
or regional level, or appoint some com-
petent person to promote the implemen-
tation of the conciliar directives and sug-
gestions made above.

On October 22, 1974, the Holy Father
instituted for the universal church this
commission for Religious Relations with
the Jews, joined to the Secretariat for
Promoting Christian Unity. This special
commission, created to encourage and
foster religious relations between Jews
and Catholics—and to do so eventually
in collaboration with other Christians—
will be, within the limits of its com-
petence, at the service of all interested
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organizations, providing information for
them, and helping them to pursue their
task in conformity with the instructions
of the Holy Sec.

The commission wishes to develop this
_collaboration in order to implement,
correctly and _effectively, the express in-
tentions of the council.

NOTES

i Thus the formuln “the Jewa,” in SiL. John,
sometimes acoording to the context means “the
lenders of the Jews,” or “the ndversnries of
Jesus," terms which express better the thought
of the evangelint and mvoid appenring o arrign
the Jewlsh people ns such. Anothe

- inother example s
the use of the worda “pharisee’” and “pharlsalum”

which have taken on a largely pejorative meaning.

i

Pope Paul VI's Comments on the
Guidelines for Jewish-Catholic
Relationshigs

On January 10, 1975, a week after the
publication of the “Guidelines and Sug-
gestions for Jewish-Catholic Relationships,”
that had been drawn up by the Vatican's
Commission “on  Relations with Judaism,
‘Pope. Paul VI made the following address
to members of an international Catholic-
Jewish Committee that met in  Rome,
January 7-10.

You, the Catholic and Jewish members
of the liaison committee between the
Catholic Church and World Judaism, de-
cided a little over a year ago in Anvers,
to hold your fourth annual meeting in
Rome. We rejoice in this decision of
yours to meet this time in the city which
is the center of the Catholic Church: it
has made possible today's fraternal meet-

ing.
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Your session is taking plice a short
time after we set up, last October, a
commission of the Catholic Church for
religivus relations with the Jews, the
first important act of which was the pub-
lication a few days ago of the Guide-
lines and Suggestions for the implemen-
tation of the conciliar declaration Nostra
Aetate in the sphere of Jewish-Catholic
relations.

We will not return at this moment to
the details of that document, which was
addressed to the faithful of the Catholic
Church by the central authority of the
church and which has doubtless been, to-
gether with the question of human rights
and still other problems, one of the ob-
jects of study and shared reflection to
which your session has been devoted.

This text evokes the dithculties and
confrontations, with all the regrettable
elements involved, which have marked
relations between Christians and Jews over
the past two thousand years.

While this reminder has been salutary
and indispensable, one should not forget
that there have also been between us
down the centuries elements other than
confrontations. There are still many
people who can witness to what was
done by the Catholic Church during the
last war, in Rome itself, under the
encrgetic impulse of Pius Xll—as we
personally testify—and by numerous
bishops, priests and members of the faith-
ful, to save innocent Jews from persecu-
tion, often at the peril of their own lives.

Moreover, as we look at history as a
whole, we cannot fail to note the con-
nections, often too little remarked upon,
between Jewish thought and Christian
thought. We may here merely recall the
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influence exercised at various periods in
the most exalted spheres of Christian re-
flection by the thought of the great
Philo of Alexandria, who was considered
by Saint Jerome as "the most expert
among the Jews,” a judgment echoed by,
among others, the Franciscan Doctor,
Bonaventure of Bagnaregio.

But, precisely, since the Catholic
Church has just commemorated, at the
same time as the seventh centenary of
the death of Saint Bonaventure of Bag-
noregio, that of the philosopher and
theologian, Thomas Aquinas, who died,
like Bonaventure, in the year 1274, there
very naturally come to our mind - the
numerous references of our angelic doc-
tor to the work of the rabbinic scholar
from Cordoba, who died in Egypt at the
dawn of the thirteenthscentury, Moshe
ben Maimon, in particular his explana-
tions of the Mosaic Law and the pre-

of Judaism.

CEPI:H his part, the thought of Saint
Thomas Aquinas was to expand in its
tum in the scholarly tradition of medieval
X, Judaism. As has been shown for example
by the studies of Professor Charles Touati
of the School of Higher Studies in Paris,
and by Professor Joseph Sermoneta of
the Hebrew University in Jerusalem,
there existed in the Latin West at the
end of the thirteenth and in the four-
teenth century, a whole Jewish Thomistic
school. "

These are merely some examples drawn
from many others. They bear witness to
the fact that at different periods and at
a certain level there has been real and
profound mutual esteem and a conviction
that we had something to learn from one
another.
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We formulate, gentlemen, the sincere
wish that, in a manner appropriate to
our age and thus in a field that to some
extent exceeds the limited domain of
merely speculative and rational ex-
changes, a true dialogue may be es-
tablished between Judaism and Chris-
tianity. : -

Your presence here as some of the
most authoritative  representatives  of
world Judaism bears witness to the fact
that this personal wish finds a certain
echo in yourselves. The terms with which
we express it, the presence of the de-
voted cardinal president of the Commis-
sion for Religious Relations with the
Jews, that of our brothers in . the
episcopate, the Archbishop of Marseilles
and the Bishop of Brooklyn, .are clear
indications to you of the sincerity and
collegial dedision with which the Catholic
Church desires that there should develop
at this time that dialogue with Judaism
to which the Second Vatican Council in-
vited us by its Declaration Nostra Aetate
(cf. no. 4).

We hope that this dialogue, conducted
with great mutual respect, will help us to
know one another better and will lead
us all to know better the Almighty, the
eternal One, to follow more faithfully
the ways that have been traced out for us
by Him who, in the words of the prophet
Hosea (11:9), is in our midst as the
Holy One, who takes no pleasure in
destroying. _

We dare to think that the recent
solemn reaffirmation of rejection by the
Catholic Church of every form of anti-
Semitism and the invitation that we have
extended to all the faithful of the Cath-
olic Church to pay heed in order "to
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learn by what essential traits the Jews
define themselves in the light of their
own religious experience” may, on the
Catholic side, provide the conditions for
beneficial development. We do not doubt
that you on your part will correspond,
according to your perspectives, to our ef-
fort, which can only have meaning and
fruitfulness in reciprocity.

In the perspective of understanding
and friendship which we evoked before
the Sacred College last December 23, we
formulate for you here present, gentle-
men, and for your families, but more
widely still for the entire Jewish people
our best wishes of happiness and peace.

An American Jewish Spokesman
Comments on the Vatican’s

Guidelines for Jewish-Catholic
Relationships

Under date of December 26, 1974, Rabbi
Marc H. Tanenbaum, national director for
interreligious affairs of the American Jewish
Committee, sent the following memorandum
to the International Jewish Committee for
Interreligious Consultations (IJCIC), of
which he is co.secretary. Rabbi Tanen-
baum's statement is a comment on the
“Guidelines and Suggestions for Jewish-
Catholic Relationships” that were drawn
up by the Vatican's Commission on rela-
tions with Judaism.

Following is my critique of the proposed

Vatican  “Guidelines” which 1 propose
as a basis for discussion with members of
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the Vatican Office for Catholic-Jewish
Relations when we meet in Rome from
January 7 through 9.

The guidelines for implementing the
Vatican Council declaration dealing with
Catholic-Jewish relations have been pro-
mulgated as an internal document for the
guidance of the Catholic community, and,
as such, it would normally be inappro-
priate for us to comment on an interior
Catholic matter—especially since its con-
tents have not been formally shared with
[JCIC prior to their publication.

On other levels, however, it is not only
appropriate but obligatory that we clarify
our views regarding critical aspects of
this document: first, the guidelines make
a number of explicit references which
constitute value judgments regarding the
validity and legitimacy of Judaism and
the Jewish people. Insofar as we have
accepted the responsibility of represent-
ing the interests of large segments of
world Jewry, we are morally obligated
to assure that the dignity and honor of
the Synagogue and the Jewish people are
defended and upheld.

Second, Cardinal Willebrands in his
introductory  note  to  the guidelines
characterizes  this document as  “the
charter of the (Vatican) Commission for
relations with Judaism." The contents
of the guidelines are therefore of crucial
significance for the future of Catholic-
Jewish relations in our lifetime, since it
provides authoritative orientation for the
Catholic people throughout the world in
both their official institutional and inter-
personal daily relationships with Jewish
agencies and Jewish persons as neighbors
and fellow-citizens.

Viewed in their entirety, the guidelines
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represent from an informed Jewish per-
spective a significant clarification of a
number of vital issues central to Catholic-
Jewish relations which we welcome as a
constructive and timely contribution to
the advancement of Jewish-Christian un-
derstanding and cooperation.

At the same time, it contains regret-
tably certain formulations that no self-
respecting Jewish person can live with in
good conscience, since these formulations
imply a religious “'second class™ status in
the family of faith communities.

The positive features of the guidelines
which we welcome include the following:

a) A reiteration of the explicit con-
demnation by the Roman Catholic Church
of anti-Semitism and discrimination which
was first contained in the Vatican Coun-
cil's Declaration on Non-Christian Re-
ligions. The re-commitment to the cause
of combatting anti-Semitism assumes
heightened importance today in light of
current international conditions in which
this ancient hatred is being exploited
systematically by the enemies of the Jew-
ish people, and therefore this action is
most timely,

b) The appeal to Catholics to recog-
nize that “dialogue demands respect for
the other as he is, above all, respect for
his faith and his religious convictions."”
In respect of Judaism and the Jewish
people that implies, as the guidelines
state, that Catholics seek "to learn by
what essential traits the Jews define them-
selves in the light of their own religious
experience.” A declaration, if taken
seriously, would logically and morally
necessitate a coming to terms with the
fact that the Jewish people’s self-defini-
tion centers on the critical conviction that
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God's covenant with Israel is ever lasting
and is not subject to termination or sub-
stitution by the claims of another faith
community.

As the Bible declares in Dt. 7:6-9:
“For thou art a holy people unto the Lord
thy God: the Lord thy God hath chosen
thee to be his own tfeasure, out of all
peoples. that are upon the face of the
earth.

“The Lord did not set his love upon
you, nor choose you, because you were
more in number than any people— for you
were the fewest of all peoples—but be-
cause the Lord loved you, and because
he would keep the oath which he swore
unto your fathers, hath the Lord brought
you out with a mighty hand, and re-
deemed you out of the house of bond-
age, from the land of Pharoah King of
Egypt. Know therefore that the Lord
thy God, He is God, the faithful God,
who keepeth covenant and mercy with
them that love and keep his command-
ments to a thousand generations.”

The free election by God of his peo-
ple  explicitly involves not only the
Sinaitic Covenant, but the covenant with
our father Abraham by which the Holy
Land was promised to him and to his
seed, the people of Israel, until eternity.
Any definition of contemporary Jewish
religious experience that does not pro-
vide for due comprehension and accep-
tance of the inextricable bonds of God,
People, Torah, and Promised Land risks
distortion of the essential nature of
Judaism and the Jewish people, and
would constitute a regression in Jew-
ish-Christian understanding.

c) The charge to implement new un-
derstandings in scholarship through the
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various methods of “teaching and educa-
tion” is a valuable and needed reinforce-
ment in these vital areas. The abandon-
ment of the false and polemical teach-
ings regarding the alleged collective
ﬁruilt of the Jewish people for the death

Jesus, of the stereotypes of the
Pharisees as the e enemies of
Jesus, and the so called spiritual decline
of Judaism after the first century—all
these historic falsehoods which have con-
stituted an incitement ‘to anti-Semitism—
must continue to be uprooted as the weeds
of prejudice and discrimination.

The systematic incorporation of these
new insights of contemporary scholarship
which.have come to a fresh discovery of
Judaism as a living reality into all areas
of Catholic education, liturgy, and mass
media would constitute nothing less than
a revolution in esteem between Catholics
and Jews everywhere.

d) The call to joint social action is
particularly welcomed at this time when
such pressing national and international
problems involving so much human suf-
fering require.maximum cooperation.

Negative Features

As to the negative features of the
guidelines we wish to make clear the
following: While acknowledging the
right of Christians to evangelize, the as-
sertion of a conversionary intention with-
in the framework of guidelines for the
improvement of Catholic-Jewish relations
cannot but cast doubt about the motiva-
tions of the entire program,

Presupposed in a conversionary ap-
proach to the Jewish people is a clear
assumption that Judaism is inadequate as
the source of truth and value to the Jew-
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ish people, and that the election of Isracl
as a covenanted people has somehow
been terminated. Such an assertion, either
implied or explicit, contradicts in funda-
mental ways other positive statements in
the guidelines that appear to recognize
the integrity of Judaism in its own terms.

To welcome these puidelines without
making clear that these negations or un-
resolved  ambiguities  toward  Judaism
and the Jewish people are totally unac-
ceptable to the Jewish conscience would
be nothing less than a betrayal of God's
revelation to Israel and to truth itself.
Beyond that, such anachronistic claims,
if uncontested, would undermine the
authority and credibility of all thuse great
Christian scholars in all denominations,
and in a variety of scholarly disciplines,
who have been formulating a systematic
new theology of Israel that is congruent
with the actual religious realities of
Judaism and the Jewish people. This
theological development, the most hope-
ful sign of Jewish-Christian rclations in
1900 years, provides the only basis for
genuine mutual acceptance and mutual
trust between Christians and Jews. We
feel strongly that the guidelines must
seek, to encourage this development and
not contribute to its weakening or dis-
solution.

Comments by Jewish Spokesmen on the
Guidelines for Jewish-Catholic
Relationships

4 f
When, on January 3, 1975, the Vatican
Commission on Relations with Judaism re-
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leased its "Guidelines and Suggestions for
Jewish-Catholic Relationships,” the Inter-
national Jewish Committee for Inter-
religious Consultations simultaneously re-
leased the following comments on the text
of this document.

We welcome the publication of the
“guidelines” for the application of the
decision of the Second Vatican Council
in the area of Catholic-Jewish relations.

We believe these guidelines, viewed
in their entirety, as well as the recently
announced establishment of a Commis-
sion on Relations with Judaism, will
serve to encourage better understanding
and improved relations between Catholics
and Jews. .

The -urgent condemnation of anti-
Semitism and discrimination could not
be more timely, coming at a time when
this ancient hatred is once again being
exploited by the enemies of the Jewish
people.

We wish to note that in certain coun-
tries Catholic-Jewish relations have pro-
gressed beyond the level envisioned in
these guidelines. In those countries
Catholic leadership has recognized that
the admonition contained in these guide-
lines “to learn by what essential traits
the Jews define themselves in the light
of their own religious experience” re-
quires an acknowledgement of the cen-
tral role of peoplehood in Jewish re-
ligious thought and of the consequent re-
ligious character of the historic attach-
ment of the Jewish people to the land
of Tsrael.

While these new guidelines fail to
take note of this important aspect of
Jewish self-understanding, we are never-
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theless encouraged by the suggestion in
the introductory remarks that the “sobrie-
ty” of the guidelines is not intended to
put a brake on the more advanced mani-
festation of Catholic-Jewish relations.

The guidelines constitute a document
addressed to the Catholic .community. It
would therefore be’ inappropriate to
comment on the implied theology of
Judaism contained in this' document, ex-
cept to note that it diverges from the
Jewish self-understanding and thus serves
to underscore the theological distinctive-
ness of the two faiths, For Jews, the sug-
gestion that Judaism look outside its own
doctrines and dogmas for fulfillment is
not acceptable. Also, the affirmation of
the obligation of Catholics to “witness”
to their faith leaves unanswered the ques-
tion of the compatibility of such witness
with the admonition contained in the
guidelines that “dialogue demands respect
for the other as he is; above all, respect
for his faith and his religious convic-
tions.”

The call for joint social ‘action is
particularly to be welcomed. [t is per-
haps the most promising area in which
Christians and Jews can seek the closest
cooperation in proclaiming the sanctity
of the individual human being, in seek-
ing to alleviate human suffering wherever
it exists and in the reversal of the dis-
integration of spiritual values and moral
standards.

Because the guidelines are an internal
Catholic document, it should not be sur-
prising to find in it suggestions for cer-
tain interreligious activities—such as
common prayer—which are religiously un-
objectionable to Catholics, but which may
be religiously unacceptable to certain
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segments of the Jewish community. This,
however, in no way lessens the positive
response that is to be expected from every
segment of the Jewish community to this
new effort at mutual comprehension and
cooperation between the two faiths that is

“ represented by the guidelines.

Vatican Delegation’s Intetvention
at the United Nations World
Conference on Population

The United' Nations sponsored a World
Conference on Population in Bucharest,
Romania, August 19.30, 1974. Among
the 2,000 delegates from 136 nations were
representatives of the Vatican led by
Bishop Edouard Gagnon, head of the
Vatican's Committec on the Family. This
Vatican delegation- sided with those na-
tions represented at the conference that
desired an emphasis on world develop-
ment rathet than on immediate, concrete
programs. for population control. The con-
ference adopted a "World Plan of Action”
to meet population problems and Bishop
Gagnon, in the address that follows, com-
mented upon the preliminary draft of that
plan. For related materials on the popu-
lation question, see the three statements
reprinted in CATHOLIC MiND, April, 1974.

The responsibilities of the present con-
ference are heavy, but we are sure that
all of us here have decided to share
them. We shall do so with more as-
surance if we let outselves be illumined
by a hope which is grounded both in a
realistic knowledge of the difficulties
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and in the belief that it is possible to
overcome them,

It is in a spirit of service that the Holy
Sec takes part in this conference, wishing
faithfully to offer that contribution
which corresponds to its own mission
and nature.

It is rarely that international gather-
ings have concentrated on a subject more
grave than that of population, such as
is posed today. The problem of popula-
tion touches the primary and fundament-
al relationship between man and his fel-
low men, a relationship of vital impuor-
tance, for it is from man that a man re-
ceives his existence and his insertion into
the human community.

The recommendations which this con-
ference will make will be capable of af-
fecting man in his most intimate being
and in the exercise of his most sacred
rights. Their impact will affect the
future of generations and of societies, in
their life, their culture, their structure
and their equilibrium,

Mr. President, a great unrest is at the
root of this conference and the World
Year of Population. Undoubtedly, this
unrest is nourished by artificial elements,
but primarily it is based on the reality
of two great human problems: under-
development, which is so difficult to
eliminate, and growth, which is difficult
to control,

To this first unrest is added another:
fear, always a bad counselor, fixes our
attention on apparent information rather
than on deeper causes, tends to give
superficial solutions rather than well
proven and fully human ones. “And
man is only truly man in as far as,
master of his own acts and judge of
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their worth, he is author of his own ad-
vancement, in keeping with the nature
which was given to him by his Creator
and whose possibilities and exigencies he
himself freely assumes”™ (Popuiorum
Progressio, 34).

This conference has been preceded by
an immense effort in research and ex-
change of ideas, to which the vast
amount of documentation put at our dis-
posal bears witness. The four symposia
in particular have been a new way of
getting to know the difference of posi-
tions on such a delicate and highly con-
troversial subject,

The secretary general of the con-
ference has completed the enquiries with
a symposium on human rights, and the
report of that symposium must be the
inspiration for all our debates. The
tone and the outlook of the documents
scrve to show that  without it the
conference would run the risk of limit-
ing itself to socio-economic considera-
tions, without confronting the much
more basic problems of values and
motivations.

These realities of the intellectual,
moral and spiritual order, which it is
the practice of the United Nations sum-
marily to denote as "cultural factors,”
contain elements of fundamental im-
portance for our subject, such as the de-
sire for happiness, love and the value
of life.

Allow me to pause for a moment at
this latter notion. Our documents put it
in evidence from two points of view:
the struggle against illness and mortality
—the intangible ideal of every society—
and the preservation of the quality of
life, that is to say, to use a phrase from
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one of the symposia, the seeking for
“a life more full of meaning,” protected
against “the exclusive anxiety for eco-
nomic development” (E/ CONF/ 60/
CBP/ 4 sec. 134). However, on the
whole, even when there is reference to
the motivations behind® procreation, there
is scarcely any mention of the role and
of the respect for life or the laws which
govern the unfolding of procreation it-
self,

The documentation displays a certain
reluctance to speak of children, who, ac-
cording to the First World Health As-
sembly, “'represent all the hope of future
humanity” (W.H.A., 1, 43). If our
reading has been correct in_the basic

reports there is only one mention of the

satisfaction to be found in the children's
cll to life (E/ CONF/ 60/ 4 sec. 85).

Certain affirmations about the relation-
ship bstween the prolongation of life
and the birthrate give the impression
that interest for fecundity is to be
measured by concern over the rate of re-
placement (the equilibrium which must
be struck betwesn the birthrate and
deathrate—cf.. E/ CONF/ 60/ 7 sec.
17).

Is it not true that at the bottom of
things one has opted for a certain type
of well-being which does not comprise
the whole happiricss, for a world where
the children will find themselves over-
whelmed by adults, always more grown-
up, always more serious and calculating!

Let us be attentive, Mr. President, to
what our conference will _bring to the
young who are weary of a certain ideal
of security, of spiritless modernization
and, with confidence, wish for things
which may be better, but will certainly

CATHOLIC MIND
-

be different. They are prepared to as-
sert their control of the universe by mak-
ing it human and joyful.

One will understand the satisfaction
with _which the Holy See's delegation
observed the special attention given to
the family in the preparation for this
conference and in the arrangement of its
work, but careful study of the documents
leaves us_somewhat perplexed. It is
often difficult to_know whether the fam.
ily is being considered for its own in-
trinsic_values or simply as an ally in
pursuing certain policies.

The family would appear to have
been considered almost exclusively in its
sucio-economic  aspects; few references
are made to the profound realities which
give it birth, which give reason to its
proper function and permit its develop-
ment.

The affirmation of the family's place
in’ society and of its rights would appear
to be a step backwards if one compares
it to the clear pronouncements of the
Universal Declaration of Human Rights
and the much more recent Declaration
on Social Progress and Development
(United Nations, December 11, 1969,
article 4). The projected World Plan of
Action instead of referring in a simple
and straightforward manner to these
principles, turns them into nothing more
than recommendations. This can be seen
in No. 37, with a reference to article
16, 3 of the Universal Declaration. "The
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family is the natural and fundamental
group umit of society.” And again in
No. 37, ¢, with reference to article 16, 2
relative to the freedom of matrimonial
consent.

It would not have been out of order,
on the other hand, to analyse the bonds
which knit the family together in its
intimate life, the total complex of the
realities which the family naturally as-
sumes and because of which it has a
right "to the protection of sociely and of
the state” (cf. Universal Declaration,
art, 16, 3).

It is in the family that many of the
problems of population are experienced,
that there is decided the fate of child-
hood, of youth and to some extent of old
age. Lest it should become impossible
for the family to carry out its task, it
should be assured of all the material, in-
tellectual and spiritual resources which
it needs to fulfill its vocation with
generosity,

Over the last 25 years or so, the situa-
tion of that two-thirds of the world’s
population which is less favored than
the rest has become the major problem
which faces the human family at every
level. At first, without fanfare and only
in certain countries, then in an ever more
incisive and general way, the question
was asked whether the growth of the
world's  population, particularly that of
the developing world, did not constitute
a serious problem for policies of de-
velopment. The very fact that we are
taking part in this conference obliges
cach one of us to take up a stance in
this regard.
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The two basic documents which we
have on the subject, E/ CONF/ 60/ 4
and 5, try to clarify the relationship be-

tween demographic growth, develop-
"ment, resources and environment. In

general, the findings, the fruits of care-
ful analysis, are characterized by a
moderation and a desire for objectivity
which we are happy to recognize. We
ourselves subscribe to this conclusion of
the Report on Development: "As long
as one poses the problem of population
and of development, it is essential to
realize that one is not dealing with un-
related elements. Demographic growth
is not the principal cause of the problems
of development. Demographic policies
can contribute in a very important way
to a more rational development; they
are not sufficient to solve these problems”
(E/ CONF/ 60/ 4, n. 118).

We are well aware of the negative
effects which are most probably con-
nected with demographic growth: the
constant increase in the gap which
separates the per capita income of those
living in the developed countries and
that of countries still in the course of
development; the slow progress of pro-
ductivity in relation to demand, above
all in agriculture; the increased cost in
certain sectors, notably that of educa-
tion,
On the other hand we must make
known our disappointment at the per-
spectives put forth in the same report
(E/ CONF/ 60/ 4). The imbalance
which affects or threatens developing
countries seems to be defined as being
dependent solely on national potential,
as though one were not considering in-
ternational social justice and solidarity
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between. peoples. We would be the last
to deny that often things happen as
though these were Utopian ideas. How-
ever, international cooperation and tech-
nical assistance are no longer mere
hypotheses, nor have they been so for
many years. .

If, to refer to the terms of the Pro-
ject of a World Plan of Action, we are
not to be afraid of envisaging “vast
social, institutional and structural re-
forms, which can have repercussions on
the whole of society” (E/ CONF/ 60/
7, n. 29), then should we not include
in our balance sheet the whole of the in-
ternational potential, faced as we are
with this “challenge” posed by “the in-
creasing number of men . .. for the com-
munity of peoples and for their govern-
ments?"—these are the words which
Pope Paul VI addressed to the secre-
tary general of our conference. To pro-
ceed in this way is to respect the chrono-
logical and ethical priority of our solu-
tions.

Bearing in mind the “demographic
inertia,” often spoken of by experts, and
the reduced efficiency which they attri-
bute to the systematic campaigns for the
planning of the birth rate which have
been carried out so far, we must at the
same time give full consideration to the
other term of the equation.

If development is primarily of impor-
tance to the interested parties and if, in
a sense which must be closely defined,
each country has a responsibility in de-
termining policies regarding population,
then nothing will be achieved by coun-
tries left to themselves.

In such a case, one can ask if such
countries would manage any better with
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less inhabitants. We agree that, broadly
speaking, the means of progress existing
already for some must be made available
for all. The first thing which the peo-
ples have a right to expect from our
conference is, therefore, an energetic ap-
peal, backed up by suitable recommenda-
tions, for the inauguration of a new
order in development, called for by Paul
VI in his letter to the sacretary general
of the United Nations on the occasion
of the special session of the General
Assembly last April.

The repercussions. of the present
economic crisis haye led states to under-
take yet again a drastic revision of in-
ternational _ economic and commercial
policies. It would be lamentable if the
“urisis of existence,” the true popula-
tion problem, did not have the same
stimulating, and we would readily say
compelling, effect. The confusion which
is at_present affecting the developed
world reminds it that it is on a wrong
path. Will it accept the invitation to
bring a remedy to the formidable “social
inequality” of today—that of individuals,
cilled “to mind by the Report on De-
velopment (ibid., nn. 110-115), and
that of whole peoples, which is still more
striking? The egoism of the rich plays
a larger part in this than the fertility of
the poor.

All this takes on an increased impor-
tance because of the place we should
give in our calculations to the availabili-
ty of resources in the face of the de-
mands of consumption, The Report on
Resources and the Environment, E/
CONF/ 60/ 5, is neither too utopian
nor over-pessimistic in this regard: there
are the possibilities of creating both
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food and energy resources for a popula-
tion much greater than that which the
most  reliable calculations lead uws to
predict.

Instead of insisting solely on an
abundant exchange of the technology and
capital required for the utilization of
these resources, should we not first of
all denounce the inequality in con-
sumption, which has quite a different
effect on the figures our predictions are
based on?

I will quote just one statement from
the document, E/ CONF/ 60/ 5:
"Eighty-seven percent of the energy
used in the world today is consumed by
the rich countries and only thirteen per-
cent by the rest of the world.” The re-
port puts some pertinent questions: “Is
it possible, or indeed opportune, to
leave the utilization of energy to follow
its present rhythm in the developed
countries? . .. Can the poor countries at-
tain a sufficient level of consumption of
energy to escape from poverty and
misery?""

This is the sense in which Pope Paul
made his appeal to Mr. Waldheim in the
letter already mentioned: “. .. we appeal
to the developed nations to make greater
efforts to forgo their own immediate
advantages, and to adopt a new life style
that will exclude both all excessive con-
sumption and those superfluous needs
that are often artificially engendered ...
by a limited segment of society in search
of riches. Likewise, one should not for-
get that a life style based on ever greater
consumption has deleterious effects on
nature and the environment and, finally,
on the moral fibre of man himself,
especially the young.”
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It will soon be thirty years since, with
an unprecedented wave of “displaced
persons’* scattered over Europe, a special
class of people was formed to whom
any future seemed closed, even their ac-
c=ptance into a new national community.
This was the hard core, the residue of
this mass of people, with reference to
which the author of a vigorous plea
launched the formula: “the unwanted
men.” 'This is certainly not the whole
of the contemporary demographic prob-
lem, but do we not give the impression
that there are "unwanted men” in rela-
tion to the monopolization of resources
and their consumption by a smaller num-

ber?

III

In the desire to concentrate our thoughts
with the aid of a precise text, and to
avoid the danger that 15 days of work
should render no concrete results, the
secretary general of the conference has
submitted a Project for a World Plan
of Action (E/ CONF/ 60/ 7). The
introduction to the document shows what
the plan hopes to be: a parallel in the
field of population to the plans estab-
lished in other sectors by different in-
ternational agencies within the frame-
work of the “second development de-
cade.” To this end, it seeks “expressly
to modify the demographic variables"”
(ibid., 1). s this the whole of a popu-
lation policy, or rather is it only a part?
As we understand it, a genuine popula-
tion policy will seek to establish the
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equitable sharing of resources and
dwelling spaces; the contribution of dif-
ferent age groups and classes to the na-
tional and international life of today and
of tomorrow; the responsibilities and
tasks of states and of the world commun-
ity with regard to populations already in
existence and those yet to come. It is
within this framework that there is in-
tegrated the consideration of the demo-
graphic variables, of their influence and
of the eventual measures to be taken.

The perspectives of the Project for a
World Plan of Action are so wide; could
it not be that this is the origin of its
shortcomings? True, one finds here ex-
cellent comments on the struggle against
illness and mortality, on study and re-
search and, especially, on migration.
These are topics where a gradual con-
sensus is seen to be emerging. Our dele-
gation wishes that the question of migra-
tion should receive all the attention that
is its due. The sections of the plan
which refer to this are largely ‘inspired
by the Sympusium on Human Rights, it-
self well informed and to the point in
its suggestions.

The main concern of the project is in
relation to the reduction, as rapidly as
possible, of the birth rate, while repeat-
edly affirming the many limitations
which are imposed by the sovereigaty of
states.

On many occasions, most recently in
the address of the Holy Father to Mr.
Carrillo Flores and Mr. Salas and the in-
tervention of our delegation at the
Geneva consultation, the Holy See has
declared that it shares in the preoccupa-
tions which arise from the actual prob-
lems of population. But it does not
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think, for all this, that the actions to be
taken should be guided by a too exclu-
sive attention to the whole problem of
demographic variables.

The project of the plan seems to us,
in this respect, to be onesided. We will
explain_this in more detail in the rele-
vant working group. But we must men-
tion here and now the considerable
resetvations which would be called forth
on our part by the putting into effect of
direct and indirect measures to obtain
an urgent decrease in the birth rate. The
delegation of the Holy See has already
said at Geneva: “We fear that to con-
centrate exclusively on  demographic
growth, to make it a privileged subject
in campaigns on development, to channel
huge resburces into the solution of this
one problem, is to upset the perspec-
tives and only to prepare for mankind
new frustrations.”

The project should have given an
example of accuracy in determining the
competence of the state regarding the
first principle of the freedom of choice
of married couples (cf. E/ CONF/ 60/
CPB 10, n. 52). This principle is re-
peated ‘all through the project, but is
only interpreted as a right to “the limit-
ation of birth.” The intention of those
who were the first to insert this in inter-
national texts was, above all else, to pro-
tect the freedom of the married couples
against the intrusion of an indiscreet
policy for the reduction of fertility
[WHA 1849 and General Assembly
2211 (XXI)].

Many seem to believe that “modern-
ization™ assures a perfectly sound and,
therefore, in this matter they would say,
restrictive judgment. But it is to self-
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control and to the perfect exercise of
responsibility that we should aim, We
are convinced that a healthy develop-
ment contributes to this, especially since
experience shows that the less well-to-
do and even the pour, are often superior
to the rich in this.

This much at least is certain, that the
education and the formation which de-
velop such attitudes go well beyond the
socio-economic  perspectives  and  the
competence of the state itself.

Finally, we will not pass over the
fact that the passage of the plan relative
to contraception and the methods of
preventing  birth are not acceptable to
us. They are not acceptable in what con-
cerns contraceptives, in regard to which
the Catholic Church has already made
its position clear, and is aware of the
need to reaffirm and maintain its teach-
ing without ambiguity. Nor arc these
passages acceptable because we have no
puarantee that those who have recourse
to aburtion and to its legalization will
not appeal to them. The uncertainties
expressed during the Symposium on
Human Rights, (E/ CONF/ 60/ CP
B/ 4, n. 24, nn. 76-82), duv nuthing to
still our apprehensions.

Such, Mr. President, are the principal
positions which the Holy See’'s delega-
lion has the task of presenting to this
conference. We shall make an effort in
the commissions to make certain points
more explicit and more precise; we shall,
above all, apply ourselves to bringing
our spirit of complete cooperation to our

63



colleagues in the conference. We re-
main convinced that a largely construc-
tive work can be accomplished here, and
that it will be that much-better if we do
not compromise on the firmness of our

Christian Action for Learning to live in
Social Justice an interdependent

world is a pgospel
imperative for every Christian. We are
those who believe that God is Father of
all, that Christ has reconciled us in a
new humanity and bound us together by
the command of love which “implies an
absolute demand for Justice” (see Justice
in the World, a document of the 1971
Bishops' Synod). If we believe these
truths, then we cannot ignore our human
interdependence. The Christian concep-
tion of the world is that we are destined
to be a community, not a competing
crowd. It is a fundamental axiom of
Christian faith that the goods of the earth
are destined for all peoples (see Marer
et Magistra). These beliefs shape our
conception of international social justice.
They must also shape our conscience as
men and women committed to living the
gospel message. The interdependence of
the international system today is not an
abstract idea. Our interdependence means
that we live locked together in a limited
globe. Being locked together we are vul-
nerable to each other’s actions and there-
fore responsible for one another. We can
and do touch the lives of others directly
and drastically by our personal and pub-
lic decisions which affect policy. Global
interdependence is universal but not re-
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prindples and do not stint ourselves in
the generosity of our commitments. May
the Lord, from whom all fatherhood
takes its name, help us in this. Thank
you, Mr. President.

an

ciprocal. We do not influence each ather
with equal power. We in the industrial-
ized nations are not immune to the actions
of others, but we are oo often unaware of
how our trade, development, investment
and consumption policies can mean the
margin of life or death, human or sub:
human conditions for those we regard as
our brothers and sisters around the globe.
To be responsible for each other is a com-
plex, demanding vocation but to be ‘re-
sponsible in a limited globe is an a
some vocation. Yet, this is the second
dimension of interdependence. We do
not know what the factual limits of our
resources are, but we do know that today
we must be better stewards of creation
than we have been in the past. Interna-
tional social justice is an imperative today
because we are aware that in a limited
world, sharing is not an option but a
necessity . . . We are in a new era of in-
ternational relations; we cannot simply
repeat patterns of the past, because our
problems are different in scope and sub-
stance.. A limited globe means not only
new policies but new life styles, The need
is for austerity in consumer cultures, so
there can be adequate consumption in
other cultures—From a written interven-
tion at the 1974 Bishops' Synod by Arch-
bishap Joseph L. Bernardin of Cincinnati,
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January 19, 1975

WINS RELIGION COMMENTARY
RABBI MARC H. TANENBAUM* OF THE AMERICAN JEWISH COMMITTEE
"POPE PAUL AND THE JEWS"

The exchange of views between Pope Paul VI and representatives
of world Jewish communities that took place in the Vatican on January
10, was unquestionably a major event in the history of Jewish -
Christian relations. In many ways the atmosphere ﬁgs as important
as the words that were spoken. Both Jewish and Catholic participants
were positively impressed by the warmth and the personal interest the
Pope expressed as he greeted each person individually. '"We formulate
for you present, and for your families, but more widely still for the
entire Jewish people our best wishes of happiness and peace,' Pope
Paul declared. Similar sentiments were reciprocated by the Jewish
delegates who expressed warm respect for the Pope as well as for all
Catholic peoples in the world, The Pope reaffirmed the Catholic
Church's rejection of every form of anti-Semitism, and then urged
that a true dialogue be established between Judaism and Christianity
that will help us to know one another better. In the Jewish response,
which this commentator helped write, it was indicated that an authen=
tic understanding of Judaism by the Catholic Church involves an ap-
preciation of the role of peoplehood and the land of Israel in the
Jewish faith. Earlier, Pope Paul acknowledged the age=-old longing

and love of the Jewish people for Jerusalem, and in his present talk

%* Rabbi Tanenbaum, who is National Director of Interreligious Affairs
of the American Jewish Committee, presents a weekly religion commen-
tary over WINS-Westinghouse Broadcasting System.
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he alluded to the Prophet Hosea who speaks of the Jewish people being

wedded to God forever. In these ways the Pope made his own distinc-

tive and substantial contribution to that vital dialogue of mutual

respect between two great living faiths and peOples._

[ | * ;
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2/Catholic-Jewish document

which became public some years ago, the document issued to-
day does not mention the existence of the state of Israel.

fhe document, dated December 1, 1974 and made public at
the Vatican on January 3, was issued by the Commission for
Religious Relations with the Jews. Pope Paul VI created the
Commission on October 22, 1974, to encourage and foster
religious relations betweeh Jews and Catholics, and to do
so eventually in collaboration with other Christians.
Johannes Cardinal Wiilebrands is president of the commission,
and also of the Vatican's Secretariat for Promoting Christian
Unity of which it is a branch.

Father Edward Flénnery, executive secretary of the U.S.
Bishops' Secretariat for Catholic-Jewish Relations, commentéd
here that the “1ong;delayed document was worth waiting for."

"Intended as an implementation of the Vatican II State-

ment on the Jewish People (Nbstra Aetate, 4), it goes well
befond that statement," Father-Flannéry said. "In many
ways it may be seen as the fruit of the dialogue between
Christians and Jews that has taken place since the Council.
"Tn clear and firm terms it repudiates not only anti-
Semitism but also that anti-Judaism which characterized
so much of traditional Christian thinking about Jews and
Judaism," Father Flannery stated. "It recdgnizes the rich-
ness and ongoing vitality of Judaism. In this way it solidi-
fies the basis for genuine dialogue between the Church and
the Synagogue," he continued.

/more




3/Catholic-Jewish document

"It is well known in this country that a previous draft
of fhe present.document existed from which certain excisions
were made," Father Flannery remarked. "As regrettable as
some of them may be, they should not prevent a just evalua-
tion of this final version on its own merits," he said. "The
important thing now is that this implementation of the con-
ciliar document be fully implementéd'itself. It gives us
much to do; in the years to come and should, hopefully,
give a new and strong impetus to the promotion of Catholic-

Jewish understanding and cooperation in our dioceses."

The document is entitled Guidelines and Suggestions for

Implementing the Conciliar Declaration "Nostra Aetate"--

Vatican II's declaration on the Relationship of the Church
to Non-Christian Religioﬁs.

Nostra Aetate was prOMﬁlgéﬁed by the Second Vatican

Council on October 28,'1965.. It declared that the spiritual
bonds and historical links bindiﬁg'ﬁhe Church.to Judaism
serve to condemn, "as opposed-t% the very spirit of
Christianity," all forms of anti-semitism and discrimina-
tion. It also recommended "that mutual understanding aﬁd
respect which is the fruit above ali of biblical and theolo-
gical studies, and of brotherly dialogues."

The Declaration Nostra Aetate "marks an important mile-

stone in the history of Jewish-Christian relations," the
Commission said in the document issued today.
"Moreover," the Commission noted, "the step taken by

/more
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the Council finds its historical setting in circumstances
deeply affected by the memory of the persecution and massacre
of Jews which took place in Europe just before and during

the Second World War.

"Although Christianity sprang from Judaism, taking from
it certain essential elements of its faith and divine cult,
the gap dividing them was deepened more and more, to such
an extent that Christian and Jew hardly knew each other,"
it said.

However, in the nine years since the appearance of

Nostra Aetate, steps in the direction of mutual understand-

ing have beén taken in wvarious countries, the Commission
reported. "This seems the right moment to propose...some
concrete suggestions born of experience, hoping that they
will help to bring into actual existence in the life of the
Church the intentions expressed in the conciliar document."
The suggestions in the document issued today by the
Commission for Religious Relations with the Jews are in the
areas of dialogue; litﬁrgy; teaching and education; and
joint social action. Also included is the suggestion that
episcopal conferences which have not already done so create
commissions or secretariats on a national or regional level,
or appoint competent persons to promote the implementation
of the conciliar directives and the guidelines givén in
the new document.

/more
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The document's section On dialogue encourages meetings
of Christians ‘and Jews “in,thé presence of God, in prayer
and silent meditation, a highly efficacious way of finding
that humility, that openness of héart and mind, necessary
prerequisties for a deepknowledge of oneself and of others." °

"In virtue of her divide mission, and her very nature,
the Church must preach Jesus Christ to the world," the ’
document states.. Lest the witness of Catholics to Jesus
Christshould give offense fo Jews, however, "they must take
care to live and spread their Chrisﬁian faith while main-
taining the strictest respect for religious liberty...They
will likewise strive to understand the difficulties which
arise for the Jewish soul--rightly imbued with an extremely
high, pure notion of the divine transcedence--when faced -
with the mystery“of‘thelincérnate ﬁord. B

"While it is true that a widespread air of suspicion,
inspired by an unfortunate past; is still dominant in this
particular area," the document continues, "Christians, for
their part, will be able to seelto what extent the responsi-
bility is theirs and deduce practical conclusions for the
future."

The document's section on liturgy: states that "The
idea of a living community in the service of God, and iﬁ
the service of men for the love of God...is just as charac=
~ teristic of the Jewish liturgy as it is of the Christian
one." To émérove'JéQi;H—Christian relations, the document

/more
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suggests that cognizance be taken of those common elements
of the liturgical iife (férmulas, feasts, rites, etc.) in
which the Bible holds an essential place.

"With respect to liturgical readings, care will be
taken to see that homilies bésed on them will not distort
their meaning, especially when it is a question of
passages which seem to show the Jewish people as such in
an unfavoréble light," it states.

The section on teaching and education places on Christians
the obligation to see that catechisms; religioué texts
and history books, -and the mass media do not distort the
significance of Judaism and its continuing relationship to
the Christian faith. |

Among the facts which deserve to be recalled in this
connection, the document says, are that "It is the same God,
'inspirer and author of the books of both Testaments,'
who speaks.both in the:oid and ﬂew Covenants;" that "the
history of.Judaism diq not end with the destruction of
Jerpsalem, bﬁt rather went on to develop a religious tradi-
tion;" and that "The 01ld Tesfament and the Jewish tradition
founded upoh.it must not bewset against the New Testament
in such a way that the former seems to constitute a religion
of only justice, fear and legalism, with no appeal to the
love of God and neighbor."

The document encourages scholarly research into problems
bearing on Judaism and Jewish-Christian relations by specialists,

/more ¢
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partiéﬁlarly in the fields of exegesis, theology, history
and sociology. ‘It says that wherever possible chéirs of
Jewish studies will be created and collabofation with
Jewish scholars encouraged, and calls for thé thorough
formation of instructors and educators in training schools,
seminaries and universities, |

"Love of the same God-must show itself in effective
action for the good of mankind," the document states.

"In the spirit of ‘the prophets, Jews and Chiistians'will
work willingly toéether, seeking social justice and peace
at everyhlevel—-local; national and international."

The concluding section of the document states that
the problem of Jewish-Christian relaﬁions "concerns the
Church as such" and remains an important one even in areas
where no Jewish communities exist. For Christians there is
aiso "an ecumenical aspect to the question: the very return
of Christians to the'sources and origins of their.faith,
Qrafted on to the earlier Convenant, helps the search for
unity in Christ, the cornerstbne;“ the document states.

While acknowledging'that-“thére'is still a long road
ahead" in promoting deep fellowship between Jews and
Christians, the Commission said “in the document that it
would, within the limits of its competence, provide assis-
tance and information to all organizations interested in
pursuing that road.

#F & # 4
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But Is Critical Of Some 'Formulations!

RABBI DESCRIBES VRATICAN DOCUMENT

AS 'CONSTRUCTIVE AND TIMELY! For Release: Friday, Jan. 3, 1975,
or later
By Religious News Service GUARD AGAINST PREMATURE RELEASE

! NEW YORK (RNS) -- A spoxesman for the International Jewish Committee
for Interreligious Consultations (IJCIC) welcomed a new Vatican document on
Christian-Jewish relations as "constructive and timely," but warned that it
contains some formulations which place Judaism in a "second class™ religious
status.

Rabbi Marc Tanenbaum, co-secretary of (IJCIC) and national director of
interreligious affairs of the American Jewish Committee here, said he felt
"morally obligated™ to comment on the Vatican guidelines issued Jan. 3, de-
spite the fact that the document was.promulgated as an "internal document“
for the guidance of the Catholic community in their relations with Jews.

"...it is not only appropriate but obligatory that we clarify our views
regarding critical aspects of this document," He said, because "the guidelines
make a number of explicit references which constitute value judgments regard-
ing the validity and legitimacy of Judaism and. the Jewish people.™

Rabbi Tanenbaum said that because IJCIC has accepted the responsibility
of representing the dnterests of Mlarge segments of world Jewry, we are mor-
ally obligated to assure that the dignity and honor of the Synagogue and the
Jewish pcople are defended and upheld.™

Rabbi Tanenbaum said that his comments were bezna made on behalf of the
American Jewish Committee only and that while he is a spokesman for IJCIC,
“the. international- organization representing various Jewish groups; would 155ue,
a statement for its membdership at a later date.

The rabbi said that because Cardinal Jan Willebrands, President of the
Vatican Commission for Religicus Relaticns with Jews, characterizes the
document as a "charter".for his commission.the contents of the guidelines are

of "ecrucial significance" for future Catholic-Jewish relations.

The document, which seeks to implement the Vatican II declaration
"Nostra Aetate," issued in 1965 on Catholic relations with non-Christians,
particularly called for "real‘dialogue/® commom' prayer, theological consul-
tations, study and research and joint social ‘action among Catholics and Jews.)

Rabbi Tanenbaum said that the guidelines, "in their entirety, represent
from an informed Jewish perspective a Significant clarification of a number
of vital issues central to Catholic-Jewish relations which we welcome as a
constructive and timely contribution to the advancement of Jewish Christian
understanding and cooperation,"

At the same time, the document contains regrettably certain formulations
that no self-respectingiJewissh personcan live with in good conscience, since
these formulations imply a religious 'second class' status in the family of
faith communities.™

Among these negative features are what he called a "conversionary ap-
proach to the Jewish people,” and the underlying assumptions that Judaism is
not an adequate source of truth and value to the Jewish people and that the
covenant of Israel is ended.

The "positive" features he noted included the "reiteration »f the ex-
plicit condemnation™ by the Catholic Church of anti-Semitism "which assumes
heightened importance today in light of current international conditions in
which this ancient hatred is being exploited systematically by the enemies

of the Jewish peoplesc.”
(more) PAGE -10-
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_ He also praised the guidelines for urging Catholics to recognize that
"dialogue demands respect for the other as he is, above all, respect for his
faith and his religicus convictions.”

But he observed that such a declaration would mean accepting the Jewish
people's conviction that God's Covenant with Israel is everlasting and not
"subject to termination or substitution by the claims of another:faith
community,”™ He also noted that:

"Any definition of contemporary Jewish religious experience which does
not provide for due comprehensicn and acceptance of the inextricable bonds
of God, People, Torah, and Promised Land risks distorfion of the essential
nature of Judaism and the Jewish people, and would constitute a regression
in Jewish-Christian understanding.” :

He called the Vatican guidelines! intemtion to implement new under-
standings in scholarship through teaching and education "a valuable and
needed reinforcement" in these areas. "The systematie incorporation of these
new insights of contemporary scholarship which have come to fresh discovery
of Judaism as a living reality into all areas of Catholic education, liturgy
and mass media would constitute nothing less than a revolution in esteem
between Catholies and Jews everywhere," he said.

Rabbi Tanenbaum also welcomed a call to "joint soeial action" at a
time when "such pressing national and international problems involving so
much human suffering require maximum cooperation."

Of certain "negative.features" of the.guidelines, he stressed that
while Jews acknowledge the right of Christians to evangelize, "the assertion
of a conversionary intention®.in the guidelines "ecannot but cast doubts
about the motivations of the entire program.”

Such an assertion...contradicts in fundamental ways other positive
statements in the guidelines that appear to recognize the integrity of
Judaism in its own terms,” ~ Rabbi Tanenbaum added.

"To welcome these guidelines without making clear that these negations
or unresolved ambiguities toward Judaism and the Jewish people dre totally
unacceptable to the Jewish conscience would be nothing less than a betrayal

of God's revelation to Israel and.to truth itself," he said.

Rabbi Tanenbaum pointed out that such claims, "if uncontested, would
undermine the authority and credibility of all those great Christian
scholars in all denominations, ...who have been formulating a systematic new
- theology of Israel that is congruent with the actual religious realities of
Judaism and the Jewish people.”

Terming this theological development the "most hopeful sign™ of Jewish-
Christian relations in 1900 years, he said it provides the basis for "genuine
mutual acceptance and mutual trust between Christians and Jews."

Finally, he observed, "we feel strongly that the guidelines must seek
to encourage this development and not contribute to its weakenlng or
dissolution.™

Rabbi Tanenbaum said his "eritique" of the Vatican document would be
proposed as a basis for discussion with members of the Vatican commission
on Catholic-Jewish relations at a meeting, Jan. 7 to 9, in Rome.

D= PAGE -1l=-
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432 Purk Avenue South | New York, N.Y. 10016 | Tel. (212) 686-8670
I Rue de Varembe| 1211 Geneva 20, Switzerland | Tel. (022) 34 13 25

Constituent Agencies: —

WORLD JEWISH CONGRESS
SYNAGOGUE COUNCIL OF AMERICA
AMERICAN JEWISH COMMITTEE

POR RELEASE: 10:00 A.M., FRIDAY, JANUARY 3

For further information:
Rabbi Henry Siegman
(212) 686-8670

INTERNATIONAL JEWISH COMMITTEE
RESPONDS TO NEW VATICAN GUIDELINES
ON CATHOLIC-JEWISH RELATIONS

New York, January 3 -- The co-secretaries of the Internatiomal Jewish Com-
mittee on Interreligious Consultations (IJCIC) have issued a statement in
response to the new Guidelines on Catholic-Jewish relations released by
the Vatican earlier today. The Committee is a world-wide Jewish body that
has been meeting regularly with Vatican officials since 1970,

Signing the statement on behalf of the Intermational Jewish Committee

on Interreligious Consultations were Rabbi Joseph H. Lookstein, American

- Jewish Committee, Chairman IJCICy Rabbi Lookstein is also First Vice-
President of the Symagogue Council of America; Dr. Gerhart Riegner,
General Secretary,World Jewish Congress (Geneva); Rabbi Henry Siegman,
Executive Vice President,Synagogue Council of America (N.Y.); Rabbi Marc
Tanenbaum, National Director Interreligious Affairs, American Jewish
Committee (N.Y.); Dr, Joseph Lichten; B'nai B'rith-Anti Defamation League
(Rome); and Professor Shemaryahu Talmon, Jewish Council for Interreligious
Contacts in Israel (Jerusalem). '

The text of the statement follows:

We welcome the publication of the "Guidelines™ for the application
of the decisions of the second Vatican Council in the area of Catholic-Jewish
releations,

We believe these Guidelines, viewed in their entirety, as well as the
recently-announced establishment of a Commission on Relations with Judaism,
will serve to encourage better understanding and improved relations between
Catholics and Jews,

The urgent condemnation of antisemitism and discrimination could not be

more timely, coming at a time when this ancient hatred is once again being’
exploited by the enemies of the Jewish people.

more
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We wish to note that in certain countries Catholic-Jewish relations
have progressed beyond the level envisioned in these Guidelines., 1In those
countries, Catholic leadership has recognized that the admonition contained
in these Guidelines "to learn by what essential traits the Jews define them-
selves in the light of their own religious experience" requires an acknowledg-
ment of the central role of peoplehood in Jewish religious thought and of the
consequent religious character of the historic attachment of the Jewish people
to the land of Israel.

While these new Guidelines fail to take note of this important aspect of
Jewish self-understanding, we are nevertheless encouraged by the suggestion
in the introductory remarks that the "sobriety" of the Guidelines is not
intended to put a brake on the more advanced manifestations of Catholic-
Jewish relations.

The GCuidelines constitute a document addressed to the Catholic community.
It would therefore be inappropriate to comment on the implied theology of
Judaism contained in this document, except to note that it diverges from the
Jewish self-understanding and thus serves to underscore the theologic distine-.
tiveness of the two faiths. For Jews, the suggestion that Judaism look out-
side its own doctrines and dogmas for fulfillment is not acceptable. Also,
the affirmation of the obligation of Catholics to "witmess" to their faith
leaves unanswered the question of the compatibility of such witness with the
admonition contained in the Guidelines that "dialogue demands respect for
the other as he is; above all, respect for his faith and his religious con-
victions."

The call for joint social action is particularly to be welcomed. It is
perhaps the most promising area in which Christians and Jews can seek the
closest cooperation in proclaiming the sanctity of .the individual human
being in seeking to alleviate human suffering wherever it exists, and in the
reversal of the disintegration of spiritual values and moral standards.

Because the Guidelines are an internal Catholic document, it should not
be surprising to find in it suggestions for certain interreligious activities -
such as common prayer - which are religiously unobjectionable to Catholics,
but which may be religiously unacceptable to certain segments of the Jewish
community. This, however, in no way lessens the positive response that is
to be expected from every segment of the Jewish community to this new effort
at mutual comprehension and cooperation between the two faiths that is repre-
sented by the Guidelines.
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THE AMER":AN ]EW'SH GﬂMMITTEE Institute of Human Relations, 165 E. 56 St.,New York, N.Y. 10022 PlLaza 1-4000

; / .p-‘_ ) The American Jewish Committee, founded in 1906, is the pioneer human-relations
A ‘agency in the United States. It protects the civil and religious rights of Jews here
S and abroad, and advances the cause of improved human relations for all people.

MORTON YARMON, Director of Public Relations

'FOR RELEASE AFTER 12 NOON
FRIDAY, OCT. 11, 1974 .

NEw YORK Oct. 11....Three Catholic and three Jewish leaders have announced that they will
- 1ead several Hundred Cath011cs and Jews to Israel and Rome next year 1n a series of three
interreligious study miss1ons to "probe the Jewish roots of the Catho]ic Holy Year.“

They deschbed the unique interfaith project at a news conference today at the national
headquarters of the Amer1can Jewish Committee.

The year 1975 has been proclaimed as a: Holy fear by Pope Paul VI, and will be observed
as a "year of renewal and reconciliation® by Catholics around the world. The concept can be
traced to an injunction in Leviticus 25;8. Many re1ig1oqs ag?iFu1tura1 settlements in Israel
today follow the Biblical command in modified form, such as Tetting the land lie fallow every
seven years so that it may renew itself.
| The study missions will be cﬁ-sponsored.hy the AJC's Christian Visitors to {;rae1 Program,

| directed by Inge Gibel, and the Griymoor Ecumenical Institute of the Atoneﬁenthfriﬁrs of
Garrison, N.Y. The tours have been officially approved by the Vat1§an Central Committee for -
the Ho]y Year. ‘ B

The six participating clergymen - are"Rabbi Jacob B. Agus, Professor of Modern Jewish

- Thought at Dropsie University, and Rabbi.of Congregation Beth-El, BaTtimore. Md.; the
Rev. Charles Ange11; Associate Director of the Graymoor Ecuhenica] Institdte; the Rev. Edward

- Flannery, Executive Secretary of the Seéretariat for Catholic-Jewish Relations of the National
Conference of Catholic Bishops; the Rev. Arfhur Gouthro, Director of the Graymoor Ecumenical
Institute; Rabbi Israel Mowshqwitz. of the Hillcrest Jewish Center, Jamaica, N.Y.; and Rabbi
MarC'H. Tanenbaym, National Interreligious Director of the American Jewish Committee.

The concept of the interreligious study missions was created and developed jointly by
Rabbi Tanenbadm and Father Angell, and they.w111 serve as co-leaders of the first tour,

_January 15-30, 1975. The second tour, April 30 to May 15, will be headed by Father Flannery
and Rabbi Agus. Father Gouthro and Rabbf_Mawshowitz will Tead the third group, November 19 -to

December '4.

Elmer L. Winter, President; Richard M-aass, Chairman, Board of Governars; Maynard 1. Wishner, Chairman, National Executive Council; Theodore Ellenoff, Chairman, Board of Trustees

. ' Bertram H. Gold, Executive Vice President . :
Washington Office: 818 18th St., N.W., Washington, D.C. 20006 . European hg.: 30 Rue la Boetie, Paris', France 75008 = israel. hq.: 9 Ethiopia St., Jerusalem, Israel 95149
So. Amer. hq.: Bartolome Mitre 1943, Buenos Aires, Argentina = Brazil: Av. Rio Branco 18, 5/1109, Rio de Janeiro * Mexico-Cent. Amer. hg.: Av. E. National 533, Mexico 5, D.F.
CSAE 1707 :
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In the course of the news conference, each of the clergymen stressed the "theological
and social roots that Tink Judaism and Christianity," and the significance of fhe interfaith
trave]¥study project as a "high point in Jewish-Christian understanding."

Rabbi Tangnbaum, whose article entitled "The Holy Year and its Origins in thg Jewish
| Jubilee Year" was published recently in the official jqurna1 of the Vatican Commission for
the Holy Year, declared that the positive responses to the study missions from both the
Vatican and Jewish authorities'represented "a major advsnce in the promotion of understanding
between Christians and Jews on an international level."

Father Angell added that the ‘tours constituted "joint Jewish-Christian witness to our
concern for the reconciliation of all peoples in today's world."

Father F1annery pointed out that the trips to Jerusalem and Rome provided 'an dppdrtunity
-to study in action a common cqﬂsggt running thrnugh Jewish and Christian tradition," and |
expressed the hope that " these holy and eternal cities will bring new
impetus and substance to the‘dialogue between Catholics and Jews." '

Rabbi Agus maintained that deeper understanding of the roots of the Judeo-Christian
tradition would lead to “"defence of the sanctity of the human personajity wherever, it is
~-threatened." Rabbi Moyshowit; called the Jubilee Year the "best antidote.tO»man;g arrbgance.“
and said it called for rededication to “the principles of human dignity, charity and the |
love of God." Father Guthro added that "it is only in reconciliation that we can hope to
live in the dignity and integrity God intends for us." '

Each.sthdy mission will follow tﬁe same basic itinerary, Rabbi Tanenbaum explained,
with some variations according to the specfal interests of the participants.

In Israel, the group will be greeted by Archbishop William A. Carew, Apostolic Delegate
to Jerusalem, will attend lectures by outstanding scholars at.Hebrew‘University. see the
holy places of both Judaism and Christianity, meet with Christian and Jewish leaders, visit
in the homes of Christian, Moslem and Jewish families, and spend two nights at an Orthodox
Kibbutz.

In Rome, the participants will attend a seminar with John Cardinal Willebrands and
other leaders of the Catholic Chutch, as well as a public augjfgge of Pope Paul VI. There
will also be a full day's seminar-with outstanding clergy in Rohe. and visits to both
Christian shrines and Roman sites. The lectures and discussions in Rome w111 be held at the

Centro pro Unione of the Atonement Friars.

—_—

” ~
Christian and Jewish clergy and 0 would like to be part of the study missions

should address inquiries to Ms. Inge Gibel, National Coordinator, Christian Visitors to

Israel Program, 165 East 56 Street, New York, N.Y. 10022,

10/9/74
74-960-103
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A UNIQUE INTERRELIGIOUS TOUR

DESIGNED TO ENRICH YOUR INSIGHTS INTO

BIBLICAL AND POST -BIBLICAL SOURCES
OF JUBILEE AND HOLY YEAR

Led by eminent Christian and Jewish leaders,
these tours will feature:

@ Ecumenical guided ‘tours of
Rome and Jerusalem

e Lectures by outstanding
Christian and Jewish leaders
in Rome and Jerusalem on
such vital subjects as --

e HOLY YEAR AND ITS ORIG1N§ IN
THE JEWISH JUBILEE YEAR

e HOLY YEAR: ITS PRACTICE AND
MEANING IN CATHOLIC HISTORY

e THE SIGNIFICANCE OF THE HOLY
YEAR FOR CONTEMPORARY
SPIRITUAL RENEWAL AND
RECONCILIATION

In Rome, the lectures and discussions
will be held at the Centro pro Unione of
the Atonement Friars. In Israel, lectures
will be held at the Hebrew University, and
visits will be made to religious kibbutzim
(communal settlements) where the
Sabbatical Year and Jubilee Year are
observed and practiced.

MISSION ITINERARY

LEADERS OF THE MISSIONS

INCLUSIVE PRICES:
JANUARY 15-30, 1975 $ 980.-
APRIL 30 - MAY 15, 1975 1087.-

1st day
2nd day

3rd day

4th day-

5th day
6th day

7th day

8th day

9th day

Wed.
Thu.

Fri.

Sat.

Sun.

Mon.,

Wed.

Thu.

10th day Fri.

11th day Sat.
12th day Sun.

13th day Mon.

14th day Tue.

15th day Wed.

16th day Thu.

Depart New York for Tel Aviv.

Arrive Tel Aviv, transfer to hotel in
Jerusalem. Briefing session with AJC
Jerusalem staff and meeting with
Christian leaders.

0Old City, Church of the Holy Sepulchre,
Temple Area, New City, Hebrew Uni-
versity, Knesset, Yad Vashem, Shrine

of the Book.. Time permitting -Mt. Zion,

Evening: Home hospitality with Christ-
ian, Moslem and Jewish families.
Services at Western Wall and walking
tour of the Old City including Via Dolo~
rosa, Ecce Homo Arch. At leisure.
Chuzch services followed by Seminar
at Hebrew Unlversity with outstanding
scholars.

Seminar at Hebrew University with
outstanding scholars. '

Bethlehem, Shechem, Nablus, Nazareth.

Proceed to Kibbutz Lavi for dinner and
overnight. Evening lecture by kibbutz
leaders on life in an:Oxthodox Jewish
kibbutz.

Tour of kibbutz with special emphasis
on how principles of Jubilee Year are
applied, followed by sightseeing to Mt.
Beatitudes; Tabgha, Capernaum.
Overnight at Kibbutz Lavi.

Haifa, Monastery of Mt.Carmel, Cae-
sarea, short city tour of Tel Aviv, in-

cluding' Mann Auditorium . Evening Jaffa.

Tel Aviv/ Rome. Remainder of the day
at leisure.

Sabbath Service. At leisure.*

Church services followed by Seminar
with John Cardinal Willebrands aad
other outstanding leaders of the
Catholic Church.

Full day Seminar with outstanding
members of the clergy.

Full day city tour. Tour the catacombs
of St.Celixtus, Colosseum, St Paul's
Outside~the=-Walls, Visit Vatican Mu-

-seum and Sistine Chapel, Raphael's

Room and Loggias, Borghese Gallery,
Pantheon and Basilica of St. Peter.
Public Audience of Pope Paul VI fol-
lowed by a visit to the traditional sites.
Rome/New York.

THE REV. CHARLES ANGELL, S.A.

Associate Director, .
Graymoor Ecumenical Institute
Atonement Friars _
Editor, "Ecumenical Trends"

Garrison, New York

RABBI MARC H. TANENBAUM

- National Director

Interreligious Affairs Department
- American Jewish Committee

New York, New York

THE REV. EDWARD H. FLANNERY

Secretariat for
Catholic-Jewish Relations
National Conference of
Catholic Bishops '

THE REV. ARTHUR GOUTHRO, S.A.

Director
Graymoor Ecumenical Institute
Garrison, New York

R ABBI ISRAEL MOWSHOWITZ

Hillcrest.Jewish Center
Honorary President,
International Synagogue,
Kennedy International Airport

R ABBI JACOB B. AGUS

Congregation Beth-El
Baltimore, Maryland-
Professor of Rabbinic Civilization

Reconstructionist Rabbinical College

Philadelphia, Pennsylvania



TERMS AND CONDITIONS

HOTEL ACCOMMODATIONS. In twin-bedded room
with bath in first class hotels. Some single rooms
available upon request at a supplement.

MEALS. All meals in Israel. In Rome- Continental
Breakfast and dinner daily.

SIGHTSEEING. As described in itinerary, by com-
fortable motorcoaches or other conveyance, in-
cluding entrance fees and the sexvices on an English-
“speaking guide.

TRANSFERS. Included is one average-sized suit-
case per person, from airports to hotels and vice
versa, _—
SERVICE CHARGES & TAXES. Service charges as
imposed by hotels, and taxes by local administration
and governments (except airport taxes).
TRANSPORTATION. Alr transportation via jet
economy class, group fare.

TARIFF. All rates quoted are based on tariffs in
effect April 1, 1974, and are subject to change.

For further information, please write to:
MS. INGE L. GIBEL
Amerlcan Jewish Committee
165 East 56th Street
New York, N.Y. 10022

REGISTRATION FORM FOR HOLY YEAR TOUR

Mail to: Institute of Human Relations
Department PWC
165 East 56th Street

New York, N.Y. 10022

Enclosed find my deposit of $...... +e+..($100.00
per person) for the Holy Year Tour. (Please make
checks payable to Travelplan, Inc.).

(] JANUARY -$990 [ APRIL- $1099
0 NOVEMBER - $1015

Name

Address

City & State Zip

[0 Please send me Rabbi Tanenbaum's paper on
Holy Year

[J Please send me suggested bibliography

SOME CATHOLIC REACTIONS TO
"HOLY YEAR 1975 AND ITS ORIGINS
IN THE JEWISH JUBILEE YEAR"

by Rabbi Marc H. Taneanbaum

H.E. JOHN CARDINAL WILLEBRANDS, PRESIDENT
VATICAN SECRETARIAT FOR PROMOTING
CHRISTIAN UNITY, VATICAN CITY

"I learned much from your paper about the history,
but still more about the religious meaning of this
celebration. .. I think your paper merits publica=
tion, and, with your approval, I would suggest a
publication of this article in the bulletin of the
Commissglion for the Holy Year 1975."

H.E. TIMOTHY CARDINAL MANNING
ARCHBISHOP OF LOS ANGELES

CHAIRMAN OF HOLY YEAR PROGRAM OF

NATIONAL CONFERENCE OF CATHOLIC BISHOPS

"I thoroughly applaud the efforts made by you
and the Atonement Fathers to organize tours to
Rome and Jerusalem in 1975...

1 want to assure you of my personal best
wishes for the success of the tours and of the
thanks of my Committee for your efforts
which are sure to bear much fruit."

MOST REVEREND JAMES S. RAUSCH

GENERAL SECRETARY

UNITED STATES CATHOLIC CONFERENCE
"... I'am sending to you a copy of Rabbi Tanen-
baum's very interesting article... I am sure that you
will find this helpful in carrying out the Ad Hoc
Committee's recommendation that the diocescs give
renewed attention, to developing the ecumenical
dimensions of the Holy Year's celebration in the
local Churches."

_all the inhabitaﬁts thei.'—ebf: it shall be a

Jubilee unto you..." .
" Leviticus 25:8

jriRIBE B

T
'

Holy Year

Ecumenical Missions
to

Rome & Jerusalem

THESE TOURS ARE
QFFICIALLY RECOGNIZED BY THE
VATICAN' S COMMITTEE
FOR THE HOLY YEAR

Co~-Sponsors

GRAYMOOR ECUMENICAL INSTITUTE
Atonement Friars / Garrison, New York

INTERRELIGIOUS AFFAIRS DEPARTMENT
American Jewish Committee/ New York, N.Y.

JANUARY 15-30 APRIL 30 - MAY'15
NOVEMBER 19 - DECEMBER 4



§ 3339 MASSACHUSETTS AVENUE
- “S‘ WASHINGTON, D.C. 20008

UNITED STATES OF AMERICA

No 2987/74 December 17,1974

This No. Should Be Prefixed to the Answer

FOR YOUR 21701 \TION
Marc H. Tanenbaum

Dear Rabbi Tanenbaum:

For your information I am enclosing a
copy of the text of the Holy Father's address on the
occasion of the awarding to UNESCO of the John XXIII
International Peace Prize on November 30, 1974.

I believe that the remarks of the Holy
Father, especially those on page 2 of the text, clearly
explain the position of the Holy See towards the recent
regrettable decision of this International Agency.

‘ With cordial regards and all good wishes,
I remain

Sincerely yours,
.
L e V cacslent

Apostolic Delegate

Rabbi Marc Tamenbaum

National Director

Interreligious Affairs

The American Jewish Committee
165 East 56th Street

New York, New York 10022



TO UNESCO OF THE JOHN XXIII INTERNATIONAL PEACE PRIZE -
_30 NOVEMBER 1974

Your Eminences,
Monsignori,
Ladies and Gentlemen,

We are all the more happy and honoured by your pfesence, and

‘appreciative to have you not only as spectators but as partici-

pants in the act that we have just performed, inasmuch as this
audience takes on for us a particular significance in our opin-
ion far more valuable that the prize, which in truth is more of -
a symbolic than economic value. In the memory and spirit of
our venerated and lamented Predecessor Pope John XXIII, we have
presented this prize, dedicated to the promotion of Peace, to.
UNESCO, that is the United Nations Educational, Scientific and
Cultural Organization, in the illustrious persons of the two
Directors of that now celebrated and worthy world institution,
the outgoing Director and his successor. The former is well
known to us, Mr René& Maheu. During the twelve years of the
exercise of his high office we had the occasion to meet him per-~
sonally, to listen to him in interesting conversation on themes
of common interest, and to admire him for the breadth and noble

inspiration of his activity. The latter is most welcome,
Mr M'Bow, former Minister of Public Instruction in his own
Country, Senegal. Here then we have a pleasing and not

unexpected testimony, in the context of international civiliza-
tion, of the indigenous, originality and already consolidated .
cultural maturity of the great and young continent of Africa.

The particular significance of the presentation of this
prize seems to us. to spring from the meeting of two bodies, namely
the Apostolie Sec and UNESCO, along the road tc Peace. Each
travelling along the path proper to it, here they are, as though

~at a meeting point, to celebrate together this lofty ideal, -which

ever more rcsembles a lighthouse guiding civilization - Peace.

That.this Apostolic See should be in an original,fitting

~and constitutional way dedicated to-the promotion-of Peace in

the world will surprise no one, we think, if one remembers
whence the Catholic Church and this ecentre, '"the perpetual and
visible principle and foundation' of her unity, take their origin.
They take it from that Christ whose coming into the world was
greeted by the heavenly announcement of Peace. A new Peace

this, linked to the fruitful and inexhaustible relationship with
a transcendent divine Fatherhood; established upon the messianic,

paradoxical but henceforth invincible principle of a universal
- Brotherhood, and always actively affirming and regenerating

itself in the mysterious and. inexpressible but most benign anima-
tion of a Spirit that permits the most diverse tongues of men

to express. themselves and understand one another in a friendly
and harmonious colloquy. This of course is the epiphany of

the Catholic Church in the world - an ancient and dynamic
reality, which experiences within itself a double stimulus to
maniféest itself as living and present. In the first place

there is the stimulus of its own history. In the recent
Ecumenical Council the Church became more urgently aware of her
native vocation to be the teacher of universal Pcace: there must
be no delay in prcclaiming that Peace among men, for they are
men, that is members all of one same family - mankind. In the
second place, there is the stimulus of the anxiety that men them-
selves manifest to solve the dominant problem cf their living
together in the world in harmonious and organic concord. This
living together by men has all the more need of being untiringly
actuated to the extent that the maturing of its progress shows
how,on one hand Peace is logical and necessary and how war is
criminal and absurd, and on the other hand, how always unstable
and fragile is that "tranquillity of order” that precisely defines

it.
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Peace, we said, is necessary; Peace is possible; human
dogmas these, that finally appear as clearly deriving from that
Religion which the Church finds the reason for her existence.

Peace therefore, especially after the Christmas Messages of
Pope Pius X1I and after Pacem in Terris of Pope John XXIII, has
become the programme cf our apostolic presence in the world; and
the voice with which we proclaim it intends to be all the more
limpid and persuasive to the extent that it is more free and
unhampered in its regard, and also in the ever rising, fevered
and contrasting play of human interests. Since we are and
must be strangers to the temporal and political kingdom, there-
fore we dare, as humble prophets and persuasive poets, to make
Peace our customary and cordial greeting, to all of you, the
people of the earth: Feace! '

And so here is the meeting. It is a meeting at the highest
level of idesas. And it is precisely on this level of ideas
that we have met UNESCO - met it with our support and with our
admiration for the principle on which it is founded and from
which it derives its many-sided and provident activity, the prin-
ciple that "peace must be built on the foundation of the intel- -
lectual and moral solidarity of mankind". But let us say
straight away that when today's meeting was arranged the episode
which has recently upset such a large part of the world of cul-
ture was not foreseen. We are speaking of certain deliberations
of the recent General Conference of UNESCO.

We are hence unexpectedly faced with a fact which upsets in
public opinion the serenity of this happy moment. Thus all the
more we express the wish that this unforeseen case may find a
speedy solution, trusting as we do in the common desire for justice
and peace of the parties concerned. And we hore for this with
the thought that the first.to rejoice at. it will be the illustrious
guests whom we have the honour to have present here today, the
Directors and exponents, that is, of UNESCO, by reason of the uni-
versal and peaceful character and - as it has been said - the
spirit of tolerance which characterizes it, extraneous as it is -
to political rivalries and always consistent in its own educational,
scientific and cultural aims; as witness its .concern for the
values of history, of art and of religion of .a  territory
which is most dear and sacred to all of us.

Here we are thus brought back again by this memory -
to which similar ones should be associated by special mention, such
as those fcr instance of the ‘interventions of . UNESCO in favour of
Nubia and of Venice - brought back again, we say, to the proven merits
of the peacemaking activity of UNESCO itself, activities linked not
only with geographical places but evemn more to moral situations,
where the needs of humanity hail and greet as wise and providential
the work of this great institution, dedicated, as we know, to the
advancement of education, of science and of culture. It suffices
to recall the worldwide campaign in favour of literacy. :

But an ample account of these merits of UNESCO, which typify it
also in our eyes, eager as they are to find in the human panorama
signs of forces working for peace, has already been given by our
diligent collaborator, Archbishop Giovanni Benelli, a former Observer
of the Holy See to UNESCO, who a short time ago went to Paris to .
announce to the General Conference.of UNESCO, meeting in plenary ses-
sion, the awarding of the Peace prize named after Pope John to UNESCO
in recognition of its work. You will certainly all have heard
the echoes of this.
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One could therefore think that, at least for the chief
leaders, cverything that suffices to justify this friendly ges-
ture of ours has already been said: what you are in regard to pedce,
illustrious and valiant members of UNESCO, and what you arc doing
and have already accomplished for its cause deserves from us the
recognition represented by the prize named after our great and
venerated Predccessor, Pope John XXIII, But it is precisely his
name that nuthorizes us not only to look at your past and your
present to find it worthy of this significant award, but likewise
this blessed name impels us to look forwaerd to your future, which
for us and for all who know you is a promise no less meritorious
of applause and encouragement than the years already passed. You
are a hope for peace in the future of mankind and civilization:
this is said in the charter setting up your Organization. You
are sent forward, as harbingers of peace, into future history.

You make of education, science and culture’ powerful and wonderful
factors for the universal spiritual fusion of peoples. .= Politics,

which you leave to other bodies to promote, especially the United

Nations Organization, from which you take inspiraticn and strength,
will succeed, we trust, in establishing a peaceful cohesion, an
organic jur1d1ca1 and economic relationship, a balanced and ordered
harmony between the Nations; yes, but you work to form a communion,
you strive for the brotherhood of the peoples of the earth.

You seek to give mankind a common thought; you promote a uniform

. sociology of culture; you render possible an identical civil

language among men. "UNESCO", writes Mr Maheu, "is an under-
taking for the organization of international relationships concern-
ing the activities of the mind with a view to promoting the rights
of man and collabhorating for the cstablishment of a regime of just
and lasting peace'" (cf. Dans 1'Esprit des hommes, UNESCO, 1971,
p.313). In doing this, you carry out a work of silent but
prodigious mobilization of minds, which on the contrary seem by
the very progress of civilization to be arming themselves
psychologically and technically for a terrible and apocalyptic
war, which should never happen, but, alas, becomes still possible
and horribly easier. For your part you dissipate the nightmare
of such a deplorable and unthinkable fate. You make. once more
serene . the horizon of future history; today you restore Peace
once more to the world, making it safe for tomorrow.

Is there anything at all more deserving among the community
of the Peoples?  And is there any better title for bringing your
Organization close to ours, which is cailed the assembly of men
who are brothers? Such in fact is the name '"Church" etymologlcally,
and we trust and strive to ocur utmost that it may be so in reality.
Is the road we travel parallel to yours? « Yes; on different levels,
at this moment we see that it is. Parallel in the sense of
reciprocal independence, of .the respective common end, and we
can also say, in the happy possibility of being assoc1ated with
one another at certain times, without losing our individual identi-
ties. Ours is a religion of Peace, Yours is a work on behalf
of Peace.

And may this concluding observation serve to explain the reason
for this Prize, which despite its smallness in comparison with the
cause for which it is destined aims to take on a deep significance,
as it were a Biblical echo, that of the celebration of an idea
which is a light, of an idea which is strength - Peace; that of
the proclamation of an urgent and universal duty - Peace; that of
the announcement of. a p031t1ve~and 1nexpre551b1e ‘hope ”-Peace'"

Allow us then to leave the last word to h1m whose good and
prophetic name this prize bears, Pope John ¥XIII, who in his ]
Encyclical Pacem in Terris, as though in his last testament, thus
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admonishes us: "There is an immense task incumbent on all men
of good will, namely the task of restoring the relations of

the human family in truth, in justice, in love and in freedom:
the relations between individual human beings; between citizens
and their respective political Communities; between political
Communities themselves; between individuals, families, inter-
mediate associations and political Communities on the one hand,
and the world Community on the other. This is a most exalted
task, for it is the task of bringing about true peace in the
order established by God" (AAS, 1963, pp.301-302).

-
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Viewed in tﬂQgr entirety the juidelines represent from a Jewish
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perspective a sign%'clarificatiun of rvﬁhmber of vital issues central

" to Caﬁholic—jewish relations which we welcome as a construetive and timely
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contrib. to the advancement g% of Jewish christian und$</;nd coop &4e Lo
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At the same time, it containS'regrettabI%f certain f&ghlajﬁions that no
. ) ; 4 _ N )

- : - . ¢ _e'/ i
self-tpSpecting Jewish person can live w in good cons%ﬁ?ésince these formul

tions regarding conversion imply a religious "second-class" status in

the family of faith communities.

Tﬁe positive features of the guidelines which we welcome include
t&e.followh%:

~

: Q)Alreiteration of the explicit-condemnatioﬁ by the RC Church of

antisemitim and .discrim. which was first contained in the VC council

declar on nonXrain religions. This recommmitment to the cause.of

-2

e

%

. e " Wy "
combating antiS“assumes heightened iméﬁpe today in light of current

A

et
»

a

cdnditidhs in which thislancient hatred is being exploited
systematicéliy by the encmeies of the Jewish people, amnd therefore this

,action is most timely.

'
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o ?) The appeal to gaths to - recog

that "dialogue demands resPe‘nﬁct for

{ 3 *
: i | _ PELAE ‘f;n,
- the other as he is, above all, respect for his faith and rel,/ convig@."
. ' ' PRIV
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In regard to Judaism and the Jewish ppl that implies, as\the g%bstate}
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f' that. caths seek "to learn by what ossential traits the jews define th =
r ¢ L ' .
. ;:'-nl'-'l :;.-‘Ll}‘“ m o
. selves in the light of their own re%;expﬂ“ That decl@* lf daken

seriously, would logically and morally require a coming to terms w. the

fact that the Jéwish people's self-definition centers on the critical

. " — * [
cﬂgﬂviction that God's covenant w israel is everlating and is not subject

to termination or substitution by the claims of anothpf faith community.

i Deut 7 6-9, Ps, 892 -29. i
The frece election b? god of his'ppl explicitly involves not only

the Sinaitic covenant but the covenant with our father Abraham by which

the holy land - was promised to him and to his seed, the ppl of Israel,

!
until eternity. (Gen 17~v8) Any derw%?PZOntemporary jew%;h exper. that

At T
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does not provide for due compprehension and aﬁk; of the inexplicable bonds

of god, ppl, torah; and promised land risks distortion of the essential
- . :- ; . N

nature of Judalsm and the jewish pple,and wotild constltute a regr3351on
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- c) the charge to impleme\t.new-undgs and scholarship thru the various

f
. _ ) L™
methods of ."teaching and educ." is a valuable and neceded reinformement =i

N'?U,{L.-Lr" )

” .
4H§5?u& vital areas. The rcjection of the false and polemical teachings

regarding the alleged collective guilt of the jewish ppl for the death of

J, of the stereotypes of the Pharisees as the.corporate enemies of Jesus,

and ﬁhe socalled sbiritual decline of judaism after the first century--all



~ thaese histbricni falsehnods which hiave constituted an incitement to '?5
“antiS must contiﬁqﬁ}to be uprooted as the weeds of prejudice and discrim,

;ﬁhe systematic incorporation of the new inights of contemporary scholarship

which have come to a fresh discovery of Judaism as a living reality into

3

all areas of cath educ., liturgy, and mass media would constitute nothing

-
!

less than a . revolution in esteem between caths and Jews everywhere,
%) the call to JOlnt 50c1a1 action is partfly welcomed at this tlme
" ﬁ&ﬂ;’ an }1’}\’

'when such pressing na?& and 1n??’;¥obs 1nVOIV1ng 50 much human sufferlng

requlre maximum cooperatlon. ‘ I . - 5
e '1’1/ - ) '
As to the ne%ﬁfeautures of the guidelines, we wish to make clear the
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Whlle ackjlng the right % of Xriahs to evang., the asser%ﬁion of

a cdnversiqnaryjintention within the framework of guidelines for the

improvement of Chpn-jewish reli%}ohs cannot but cast doubt about the
- < ]

motivations of the entire program, .presupposed in a conversionary
- " .

~ C {
o
.,‘...r{‘

- approach to the j" ppl is a clear assumption that judaism is inadequate
as tné.source.of truth ‘and value to the jewish ppl., and that the election
of israel as a covenanted ppl has' somehow been terminated. Such anf

‘assegtion , either implied or explicit, contradicts in fundamental ways

~

-

other poSitive*statemgntS'in the guidelines that appear to recdg._the integ

ity of judaism in its own terms. This conversionary appraoch, if
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uncontestedy wF undermine the auLhori;yaud credibility of all those
' ,

Lo v Ao .
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gt Xr1TalT scholars and leaders in all Jdenominations, and in a variety

!

. [ Thl

of scholarly disciplines, who have been formulating a systematic new theoA
’ - ; : : :'j;.f

of israel that is congruent with .the actual reL&%ealities of judaism and

i

= ;

- - 4 o :
the jewish ppl. ~ This ?ﬁb}@l develﬁﬁ- e most hopeful sign in J-'"Xrian

7

* relations in 1900 years, ‘ﬁrovides the only basis for ¢fenuine mutual

-

acceptance and mutual trust between Xrians and jews. VWe feel strongly

‘that the guidelines must seek to encourage this dq:}eL and not contribute

to its weakening or diss@ltion. We therefore take seriously Egrdinal
& l W

willebrands' advice in his introductory note to the guidelines that

-

.
4

* "this text does not give a .Christian theo. of JudaisT;_which requires

further study Before a:positiqn can be developed that will be aq&gptable

to variouds schools of thought, jewish as well as cﬁgﬁstian. The Am., Jew.

v

' Comm. pledges its further cooperation in pursuing that vital area of

study and collaboration with Cath authorities everywhere.
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- Jrom the desgk of: ) |
M. Bernard Resmikoff February 2nd, 1975. !

To: Marc Tanenbaum

I thought you should have all the enclosed clippings giving
different reactions in Israel to the Vatica® Consultations.
Regards. :

encl. M

; ;
R e

MBR/sad
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COMMISSION POUR LES RELATIONS RELIGIEUSLS AVEC LE JUDAINE

des rapports entre juifs et catholiques.

la seconde guerre mordiale.

ORIENTATIONS ET SUGGESTIONS
POUR L'2PPLICATION DE LA DECLARATION CONCILIAIRE.
+« NOSTRA AETATE » (N, 4)

Daiée du 28 octobre 1965, la D&claration Nostra Actare du 117 Con-
cile du Vatican, « sur les relations de I'Eglise avec les religions non-
chrétiennes » (n. 3), représente un tournant important dans 1'histoirs

Llinitiative conciliaite s'oss d'ailleurs inscrite dans une conj weture
profondément modifice par le souvenir des pers¢cutions et des ma:-
sacres de juifs qui se sont déroulés en Europe jusie avant et pendant

TRYnn yop
1WxIn
1mom v
1PN

nnny wm ov

NI NMTUKS

Rt E D]
WYN TIVING
T 2N

T AN LSRR A%R3) BT JB0YE1 13 ETY
PN IR CYENIY MIXY MFITa v vy
AT AN BT I MKe YR o mza
SIIMRP MPANONL. MDD avhanta Y
BOIE* RPN ATHSY DX LR — DT NIRTYY
MY YYY U DxSOWA BY Y™IYIP Sy Joia
220N PY N MR LSEMPR PR A

NIPITPD MR

BIPRI K12 277 T1PNT.D 1T 120" R PYD
STFY ATHTM M2 WM Y 1Sz “3vnmin.n
1N MUY TN — YaK e

7123 5% TN NID MINMR SNIN,
SN UNID S NIDY NInd nYun aYs
SSINHTH VMAPYNY INNBN 9YI m

DN Trana T

(MPOIN JMNMYND MDY qp1na,
B9YI 19 AN Avay Namnn nvavn
WY ANV W MNIYY YRy nn vy
=1 2YOINPN NNAPIN AVYAY DININD
T30 71N oMIAN N Wal hernd UM
D DAY DTNV DY ANVa N8P
SN VAN MY AN Pand Y1invn
=NV TIND AYY AN P83 NN
TUMIND TEITIVINNN YV TIND N9
931 MPVIND Y PNNEn N93
; JRNON

wv N oamNnen apew Yo Yomrza mowua
v LN DYIND JUISEY PAUNS DK Tnon
TIPRED. 12N KWPDI [WO TR AR TURIn
=¥ ¥ IDRDD AR OV YD O3 TMTonn
JUTUTT UK DYy nubledl masa awwm
P Y3 YL .aYYD TRIDNY TR DYPpa
1 NUTYE ANYTYTY AVNEha kY LU 3
MDY K3 R1IDD Y DREYI3 RO xR
AN DR DYAZA N ATRna DR oo
N2TANAe W AR — FOUR LETIR T3T Mo
: : R Bilhrerl i ginh

T7iva YPRaY o0 %17 BPENn WX oo
SATTM N2 T Y Loon

1Y DT NLYI 2 93TH 113 BN,
1PN LNNTYN DY ¥TAY Y19 OYPN AW
TTENN MUY WONNY YV ayn 10 )
=3 DPIN3 MTIAZ 122v? ,07sn on
“YHN NIPTHN AN TV POAN HMINK
HTIYN DRAPI M

=3 TR L2 0 o
, JUTUTOEN AR

uyy Mpod X WY KNP LMD ETWan

mwn':n'l menanad

. hpmza nen Brp ¥ Yo TR0 W L rava

$MpRa WRIV A2 AF X7 LMW oI T2
B 1iraval-Ruin)is

N BN AN WOXN? 113 M,
39 BIP? NN VAN LTTD 10INa NNy

.3y AYHN3 ,0'NYN 18Y Namvn nY

NN 19 2Y UNIN LDVPY NNOYIN
SBITYNT PISN 183 MYy mavn b

nMmnrig avel

WKW 397 P 1Mua3w. Dk n'w .nmizua
DIZENE-NYA NDPN. DK 9PN STOT TTRAW
TR Y P avn N AP CTRY 3 Y
PIKTY YRIYWLT 237TIP0 120050 DR DRDIST AT
T PRI DY apmF ATPT M L2TIaHM
K1Y 78 P23 10902 PRT ANTRIY 12 Yar O
0 KDY 093wt AT} .ommm

| S 20 MY FL T NPT YN
SUCRTRTTI0NN DNISS MY 4 D DL, Tt
T PUTPED T IR LN 20D K? TR
A0NUD PMP NT Jo0m. O Y 196577 111
NPAT OF NMUTHA oM 13 PR s N
TR D nnak — @KL Y mtapan
WM. S DY YT TWITAYI PR ko KDY
™ Pa%. DeIANPTIT MO LSDaNaR Yo phn
XY TFaw 02 SATIEUA BRI YT phn Y
*PTTA TITTIZOR3 AYBISN BY 4R apYnad
JRG TRIDIPSTT DR NP 0% 977 .07

yTp P Y ®mar avma TyTYi Wy
APD RoE DR RN 00w 10 aTpEnY
=1 UYL WA pawa AT puwnd? Mpno
$hAMLA AN LAy Cwd KBTI Q00T LOND
TILOW. BTPEIPH DATET M7 MyEm DIniD.
M STYTY M ATNY DTS L4 50 L TIENEK
AN P onEvam HR MM A nyT Yy om

. T7IF Ol TP YT mirn. apowa
nonva WY WY SRR OMIT Moy W
29200 Jrnm et aea

T MIN YR AT MY qN,,

THINN BTYNIND MV NNR3YY n¥AIN
¥ (17073) N MNYIan nnnNn
ATINY YR YIAY TY NV In P
"INV MY BMIYN MAN TR YT
“2YNN YUY YD MANP DYMMYY uny
#1000 MM M1In Am

DYONRG DPYSn

= Y3un pm su Y arhnnshs v
WR AT M3 WM KY DIToNnNaY prax
Nza™I IrAGT he MY Kon %y noad omd
BO% ATV MADIY DT YNpa oL b
“¥oa DT PRI DX pINY K3 W 3manw
= YT TEPTRIRY) MTUNLT hosnh
JTTTM DTN D3 ST My (LTI IR
Y PRT 3. WP I QS apom3 TR

. g O R annTm
N1 DN DIYPIY P VNeeyy
=390 AN BMIVIPH DYNUTAN Dem
MY DTINNRI oMmn MmN IN o
NVDYIEIN BU Ny 93 ,nnsy MmaEn

YeNIJAN DV

oY ~rArLLa Bponot 156 1T T

© mn {DY STpoa STIMPEYL.) NETTDIR ST 7Y

3 (Tpod TuoxTw.) M7 BITE UM 1o
MW AT T JPNZY Nponnd YA AnTnon
ST TG IP0Wa — P Om3 LaArn eI
nmaQ  Tedvma mtea hupAT ek M
=nA'N AR XT3 NN NNAY IR 0y,
L SMBYTIND BNNY DYINPN YA 'Y
MY TRWR ¥ anRTs TP oo TR

i

YT EYaD Beek Y oo sw‘a“
BETTL NSSTS. BISVE N TMD InuT SvinD
AIINETY TR ST 87 NI e Yy ™o
VIRSD LN MAmInT Vs e Rt esn e

. B S PR AL I - CU

v Tond mPa BN NS MM ava
*0"2.41 2'0 DX BEIFY 1Y WP KY X oY@
N1 uro DX ATT0103 WP NN TRIX Ak L7ja
STIFTET TRVTET D N8 WF TR
DNUTEIHTIIM DTMEEa ATeT Y TFa M |1
DT oVIN3 T ToFE Yoya oMM ovIvIan .
WHIOWXPR 002 YR OMAR? DYeaNad M
*20En Mz TRT mmnst s vy pmm
YD WD T TR pma Y oD
Japa .
NBY3 21N9 .09V DIWIPI WITT 1 Ve -
Po*® A KPP TIT? wOR T QN LMY
*? TINIP 0003 My OVOKYDY DYIpDR T
ThRAY 77 P R T PR3 Swm 32 anTe
hTa T . Y2 B3 TR 7T wuTnd
$ANY DI OVWO OATT AK TR e Al .
=re? NI 1974 "33xT3 173 onmp e
Im pr uD ¥ s e 33 oame an
K? ,TMpp3 oMo andy (MY hubp mmoy
T'RIN3, NNEIEA NPAKI KR Dnmos htha
=Y app3 R MY Tatn by oo o
o3 JuzE MEY MW b .o Yy
B IS DEpoEN DR LEYDTTR NT arom
W2 TTIT? 31 SR Y DITIRR RITNT? TR
KT e

Q730 D°¥N?

DR AP W LMPOY MK 12073 TrEn unh
T i mry
"AwWPNa 2873 MNP Yoha WP h3p b
ToN. MYAEa YT 4 prTa IRpUINa van L1968
AVIDWPRA TEFISA NPT M PP MNNT LSTOKOR
ITDID oMY TN FIn IR SuUY S IR
=1 b7 5953 ArANpTRYA NoIon oy nvwpa
NDTA) DPIDPRT AZIna 2T TP L0 DTIT
™Em YT oK — (T AT Yo Ty
=17 . TAVa APY WEa NFAm MIRT Nl
TR0 T2 2T NP1 713t Y7 nnon
ISTRT DR PP MR 2 ToTn LM
nNunTE JLSETEY W AT YR MYy oy
=PI “TONON TYWOOR. NATA YR 4AMTTAI AT Y
Dratein o ' T e b
TTeTKT NIDTM Tam 1965 nagn Ri-ty-4]

- PTIRM APkt T3nea o1 Moy .3t pne

SNZ @UITIA QTELGTY T3 UWTIUM MDA
JTEPT OF T w3 BTy mnod
LTI OMMEEKT YT wUYD Rewed ot
ANIE BUITSE EVISD BVIRT YN STeT DD
Zn EnT Yo oRam mIVTITUTIET BT s
DUSIE BUWD I MR Zunt X Yy
=S5 2n0 NEURS RTINS Rrenn e oo
YRR TS WY SYps pvee T I W
ST EWISN TS OMITON MITTEATTY N
TU. DNWIEM DY TR N o
YT L1966 MITA PN TP LATKER TV
uNIEY DU DTG NP T ShmTamn,
o2 hTEuRtEYY RN SETIENY TG
=3 Ypvea et omevvon o mAnnY STrITENDTXOY
LANTEN TN SELN YS DT Y e nTen
¥ MY NPIEUI Drolaa Timxa pwosd WY
AN MO IRNn 792 RO AU BN
" DTTTN DR MEDd oriapRt M Y v
DUNS 0% PP LGOOMT YT ure LaTEm
T DPTNTT W LTS Y2 nTrDovEmoaM.
*3 YW pEATaRa ot TN DMsid oomva
207000 AYIEUA AT0a MT

DN Mywnw

LTTETY BV T “3M.a mn Aoy o 3

ST T3P 196973 NopuIT ATPTNITYYA wonaw
ARPIMA MY Avnn XY LOUEE M asea
= UTITR PMAPR. aron OUTUT ONEl oo

*na NIMA LU TRYD PTIRKLGT LMo
T ™ mﬂaﬂﬁﬁ%‘n—‘mm s10
e n oy WETY popoatham vz o YR
IO W WY 131 X N IT? Tt
=2 pyp hR1dhA T wpthaT? UKoy Yo
K 0ma XpnTm astxa YoM Suvw
2003 LTI T LM77 KT TR A1 WY
: JE TN
=71, MDA M3 NUIR OIPANT D Ao
mynay B¥0 RY NUTVINT BNT3 1 Mo
YT MR MIRY? TOFa LETLT |1 ATnn
= NP TRIaN UKD METI MR S 1l
nhya qEre ¥ FTU O IMIFESKI 3T aNTha
¥ AR W JIEYTIYITE DTS Nl
™1 LIRS MTArnd NmesT YT YeEn T
“Ta OF WM AT TR DDYmY 1Tl
o L1973 PDX3 NSTET DRDYENT YT cnm
P71 OO KPIE: LDYNDMD TR XYT L WY
o'on EYMOMA  TUREA LSS Avisun avnp?
TIIB1 T2WR NYMapn FnM RN TITO o
T, I "7 NaTR.) YT YT MM
YT YT TNV PR (TR LYY YT
DD 1MW DEn jEovmm mavehs nrhe
o™i BIRND 1101 STITESNT BN o
whoEE DNUTTS YUDY 2NSCRIINNE RivIDa IO
5p TSI KRNI MEuAT N3 BWIsE g aTh
s mEEE maus YWYT a1 moetn
SNSTE0 RUMIN 2Rt mhn w7 ot may
L9G5°3 Shasn Y9 T mimnn vRY s
ir

DT PR ¢

PIX TTIT UYIR TIMINT At 1190 AT o

- MyaT avTe U0l RO PR TS MATT TIW

=351 LRISIPTTT MIDTIMD LSNDNT PRI M.
oo YT W M3 APIFY TTEME YR T-a
572 Mag 22 26O P AT T TR 1R
JUERIT MBI OrUTThuma SNEYET KAzl
NG YD 8T PF WD NT LNIniptTe
ATOI M1 OF OUTEWT 0wl oy T

fen s 1072 nrhmn nan 143 7T DY



THE AMERICAN JEWISH COMMITTEE

' date January 16, 1975

to Marc Tanenbaum
from

subject
HAL
Princenhaa Bpok 234

. Ilong live King Henry

issue of the Je ;:';”_:,;- ; ﬂ; -_:fu

to the Vatican G AIMERICAN IE w ls H egnan

Regards

o ftate ARCHI\/ES

Zach Shustel F “ . @ P

WNRURICUIDUU



L

. ey b

atican ‘guidelines sh
1 nprove Jewish positions .
throughdut Cath

% What & gyour

Lo

o

i ] ;%?Efal """"-’;'-' ]
? .

:

]iCWOl‘ld

Sy

§3

The Guidelines
of Catholic interest in Judg~
but do you jeel Jews are will-
‘and feterested in  discovering
more, about
fear. of conversion?

_ “Tke ' Catholics have sald
are beth prepared and anxious to
underatand both Jews and Judalsm
as they define themselves, and not
marely in Catholic terms and defi-
This 1s really what is most
and the most significant
aspect. The Pope made a major point
his statement to the Jewish de-
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<! develspiag eer re- worked oyt in the months and

reswult of ‘shot hes nhead.”
Question: How do you feel
possibility for a dialogue

lations a2 =
happened In Rome?

“Whether or not w dev- the

.

and Executive Vice-President of the
Counell of America,
granted me an interview.

§2f
?
H

struggle for peace and justice’

“For years now, Jews in the U.S.
and all over the world, in Israel as
well as in meetings with Catholles or
Protestants or Moslems, have com-
monly jolned together Im an open-
ing prayer of invocation or bene-
diction as a matter of protocol. This
is definitely not the same thing
a8 an invitation for Jews to come
to Masa or for Catholics to come
to symagogues to pray. To infer
this is a complete misinterpretation
of the Guidelines document.

“As & matter of fact it is far

morq difficult for Catholics to en- -

gage' in formal prayer in common
with Jews than vice versa. Catholics
have had great difficulties in ‘pray-
Ing together’ with Protestants, and
this has remained an obstacle to
this day. -

“We've made & major lssue based
- oA ,a misunderstanding of the do-

‘cument.”

T recalled that other members of
the Jewish delegation were of this
same a¥m!u. Dr. Lichten, for
example, felt that tis idea of proaely-
tising was so fay removed from
ths intentions of the Catholio com--
Mittee, that the meetings in Rome
all took place without even the sug-
geation of an opening or closing pray-
er. They all just simply “got down

» E

e

R s S

to business"
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ﬂf THE AMERICAN JEWISH COMMITTEE

W‘ date January 7th, 1975,
: to Marc Tanenbaum
/ from M. Bernard Resnikoff

WinNPURJIUUISUY

subject

Attached is the story in the January 5th issue of Jerusaléem Post describing
your and other reactions to the Vatican.Document..

To be sure, there was some grumbling in Jerusalem because your statement was
said to be separate from and independent of the statement of the International
Committee.  But having seen yourin action, [.am not about to worpry whether
your skin is too thin. ' ' : -

On another matter, I discussed with Minister Kol the idea of reproducing your-
letter to the Chief Rabbis and he considers this to be otiose. Since when,
quoth he, does the religious establishment in this country deal with facts.
With this comment, he has my doleful agreement. Regards.

c.c. Morris Fine
Mort Yarmon

: , encl.
j\x MBR/sad
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., Israel is not mentioned in the .
"lopg-awaited guidelines the Vatlcan
published on Friday for carrying out
the Church’s 1965 “Declaration ‘on
the Jews." Jewish

York, noting this, also regretted

that the document made no mention

.of whether Jews were- still to be
- congidered as objecis for conversion
to Christianity.

The guidelines, released in New'
York a day early, speak of '“joint
prayer” as one of the ways of

creating dialogue and bridging the
- 2,000-year gap between the two
_ religions,

The reservations were voiced by
. the International Jewish Committee
~on Interreligious Consultations, which
otherwise welcomed the guidelines
“for condemning anti-Semitism and
" for calling for sweeping action to

. eliminate hostility to Jews .from
Gatholic worship and teaching. The
- committee speaks for the World"

-, Jewish Congress, the Synagogue
. Council of America and the Ameri-
...can Jewlish Committee,

leaders in New-

4 Vatican document on Jews

~ The reaervat:om appe.ated aimed

'n.t the “Dialogue” part of the docu-
‘ment

whose other sections are

Li'_tu-;-»gy; Teaching  and Kduecation,

‘and Joint Bocial Action.

This part of the guidelines notes
that relations between the two faiths
have so far rarely reached the level
of dialogue, which ‘'‘presupposes
that each side wishes to know the
other, and wishes to increase and
deepen its knowledge of the other.”

In a potentially controversial
passage the document then says:
“Invirtue of her divine mission and
her very nature, the Church must

preach Jesus Christ to the world.

Lest the witness of Catholics to
Jesus Christ should give offence to
Jews, they must take care to live
and spread thelr Christlan faith
while maintaining the strictest res-
pect for religious liberty in line with
the teaching of the Second Vatican

‘Council.

“They will likewise strive
understand the difficulties which
arise for the Jewish soul — rightly
imbued with an extremely high, pure

to

o AT e L

Eod i S

_wodn Jerusalein,
Minister
‘comment on Friday.

notlon of the divine transcendence
— when faced with the mystery of
the Incarnate Word" (a reference to
the Christian bellef in Jesus® divin-
it

ycj)n a practical level the doecu-
ment psaid dialogue between the :
two faitha could encourage “a com- .
mon meeting in the presence -of
God, in prayer and silent medita-
tion... in  conmection with great }
causes such as the struggle for ;
peace and justice.” !

In New York, Ruabbl Mare C,: .
Tanénbaum, Americai ;lm.-\. ish Com-
mittee director of inter-religious af- ¢
fairs, said in a sepsrate statement |
that some of the guidulines implied >
a religious ‘“second-class'  status Lot
for Judaism in lhe famiiy faith *
communities. He criticlzed parti-
cularly the "asserticn of a conver-
gionary intention” in the guidelines’
assumption that Judaism was "in-
adequate as ‘the source of truth and
value to the Jewish People

The head of B'nai Brith's Antl- '
Defamation League, Seymour (rau- °
bard, said that "although the lack
of reference to Igrael or the Land of
Israel is disampc:inting’. the guide-
lipes are mevertheless an- affirmative
step forward and a geod worldwide
working document.” Graubard prais-
ed the U.8. Catholic Church for hav-
ing developed its own set of guidc-
lines which in some aspects are more
specific and advamnced than those
Issued in Rome

of

Religious Affairs
Yitzhak Raphael declined
“We have ord-
ered a full text of the document, and
hefore it arrives we don't want to
make a premature ‘colnment.”
(Reuter., UPI ~

e e e L o
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Jcrwm‘y 7 1975

ST. LOUIS JEWISH lIGHT

Vatican Statemam on lews Ilravcs Mixed Jewish Reaction

. ROME—An hlstoric Vatican
statement providing guidelines on

Roman Catholic-Jewish relations:

has been issued, and Jewish re-
action has been mixed, but mostly
favorable.

The guidelines were prepared by
the Church's. Commission on Re-
lations With Judaism to fulfill the
“‘Declaration on the Jews" issued

“in 1965 by the Vatican II
Ecumencial Council.

The statement went further than
the original declaration which
‘‘deplored’’ anti-Semitism, by
stating flatly that the Church con-
demned hatred of the Jews. It also
called for sweeping action to
eliminate all forms of discrimina-
tion against Jews that t be
found in the church s worshrp and
teaching.

In addition, ‘the guidelines pro-
vide for. dialogue, affirmation of a
joint biblical and theolu;icnl
heritage and emphasis on “com-
mon .elements” of the liturgical
life" as means of
Catholic-Jewish  understanding.

The guidelines call for Cathalie
respect for the Jews' *“faith and
his religious convictions,” warn
against comparing the Old. Testa-
ment (Hebrew Scriptures) un-

- favorably to the New Testament,
stress that “it is the same God”
who speaks through Abrahami,
‘Moses and Jesus, and urge a com-
‘mon quest for social justice.

“The International Jewish Com-
mittee on Interreligious Consulta-
tions indicated that the guidelines
would “‘encourage better under-
standing” and praised their con-
demnation of anti-Semitism. At
the same time, it noted with regret
that the statement failed to refer
to Israel and was vague on the
subject of whether Jews were to be
considered candidates for conver-
sion. The committee included the
World Jewish Congress, the
Synagogue Council of America

and the American Jewish Com- -

mittee.

_ Rabbi Marc Tannenbaum, secre-
tary for interreligious affairs for
the American Jewish Committee
and cosecretary of the joint com-
mittee, said in a separate state-
mentthat “no self-respecting Jew”’
could' live “in good conscience”
with portions of the guidelines,
particularly those that “imply a
religious ‘second class’ status in
the family of faith communities.”

Rabbi Tannenbaum singled out
for special criticism the ‘‘asser-
tion of a conversionary intention"
that assumes *‘that Judaism is in-
adequate as the source of truth

and value to the Jewish e.”

The Rev. Edward Flannery,
director of the secretariat on

Catholic-Jewish relations for
United States bishops, denied that

improving ]

the gmdnlmes impugned the in-
tegrity of Judaism and said the

document ‘“‘will open new doors

and give impetus to the course of
the relations between the faiths,

“In elear and firm tones it re-
pudiates not only anti-Semitism
but also that anti-Judaism which
characterized so much of tra.
ditional Christian thinking about
Jews and Judiasm,” he said. “It
recognizes the richness aind on-

going vitality of Judaism. In this .

way it solidifes the basis' for
genuine dialogme between the
church-and the synagogue.’

The declaration by Ecumenical
Council Vatican II, called “‘Nostra
Actate” (“In Our Time”), was re-

Rabbi .'-r_hlimnb.uln_ =
garded as a major accomplish-

ment of the y
Four drafts were needed before
final approval came on Oect. 28,
1965. One of the declaration’s cen-
tral convictions is that blame for
the death of Jesus. cannot, be
placed upon “'all the Jews then Liv-
ing. without distinction,:nor upon
the Jews. of today.”

The effort to erase -all such

_blame has taken concrete forms in:

the absence of pguidelines. The
United States Conference of Bis-
hops established the ‘secretariat
for Catholic-Jewish affairs in 1967.
Twenty-five dioceses across the
nation have insfithted: - similar
ofices to deal with the matter,
while other dioceses include it
under the general office of
ecumenical relations.

" A set of guidelines was adopted
by the Vatican Secretariat for
Promoting Christian Unity in 1969
but did not win approval of the
church’s secretary of state. That
plan. . which was leaked to the
- press, stirred controversy because
of its inclusion of an explicit
rectl:gnlﬁnn of Israel :]l!ﬂ alnstro.ng
position against pros .

Both ltei‘:s hase beghsegn as

year session. .

¢ritical- to-the future of relations
between the two faiths. Many Jews
regard acknowledgement of Israel
as an implicit sign of t for
the Jewish faith. Likewise,
recognition that Judaism is com-
plete unto itself is understood as
recognition by Christians that
further conversion is unn

The guidelines—their formal
title is ‘‘Guidelines and Sug-

" gestions for Implementing the

Conciliar Declaration ‘Nostra
Aetate’ "*—assert the promise
that the 2,000-year history of
Jewish-Christian  interaction has
too often been marked *‘by mutual
ignorance and frequent confronta-
tion." The document also says
Christians must “*strive to acquire
a better knowledge” of Judrism,
especially the **essential traits”
by which Jews *define .them-
selves.”

The task of improving relations
is set forth in the areas of liturgy,
dialogue. education and social ac-

4 _tion.

In the area
statement says there is still a
“‘widespread air of suspicion” that
must be confronted through re-

. spect for religious liberty and
.understanding of the Jew's
' uniqueness.

The litu section calls on the

.. church to regard the Old Testa-

ment, as valuable in itself apart
from the New Testament and
urges that homilies based on
*‘passages which seem to show the
Jewish people as such in an un-
favorable light’’ not be ‘*distored.”

Moreover, special sensitivity to-
ward Jews is counseled in the
field of religious education. In the
preparation of catechisms, history
books. and media reports, the
statement says, Judaism at the
time of Jesus should be viewed as

a “complex reality’” in which He
'look part; the concept of collective
guilt on the part of Jews for His
death should be expunged. and
Judaism should be understood as a
continuing, vital tradition after the
destruction of Jerusalem in 70
C.E.

Further  research on delicate
lheologlcnl issues is also en-

‘couraged, and the need for joint -

social action is underscored. Joint
prayer and meditation are sug-
gested.

In an introduction, John Cardi-

nal Willebrands, president of the
Commission on Relations With

Jews, said they were a ‘“‘first

step.”

Vatican sources denied that the
guidelines suggested conversion
for Jews, and said Israel was not

mentioned to keep the statement _

non-political

™ L I — e - - -
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Closef« relatlonshlps mth
Jews favored by Vatican

WASI'E[NGTON (NC)-‘I‘he
Vatican has issued a far-
reaching call for deeper under-
standing and closer relation-
ships in' dialogue, prayer and
action between Catholics and
Jews. -

B The new document eondemns

munity; PR

liturgy to the common ele-
' mentsquh.risﬂandeewiﬂ,
'ltturgy. to tmprejudiced and

interpreted in the past a3 m- ‘w there is no men~
1] A ’ ) ﬂ-‘) !

!

favvorable to the Jews, and to
careful translation of liturgical
“phrases and passages which
Christians,.if not well i~
formed, might - -misunderstand:

“because of pmjud:oe". -

® The elimination . ot anti-

Judaic or anti-Semitic tones. in .

Christian religious and histori-
cal education and in thé mass
media, and the establishment
of “chairs of Jewish studies”
whmverpwsiblo.int‘:athouc
" institutions of higher learning
and sesearch;

ocnl_hbuntion'betwben'
. Christians and Jews .“in seek-

ing social justice and peace at
emyluvel—-hul.mﬁnmlnﬂ

. The establishmeut by bish-

:;ops of *“some  suitable com-
_ ' missions or secretariats on @

® Careful attention - in th‘bv'h |

ional or regional level” to
relations between Cath—

\

. Church: tor Judaism

‘demn. ...’

N

\
tion of the religious signifi- :
moeofthepmmlsedhnd \\S\
the Jews. ~.

~

The denial of any intent to
proselytize is not included. In
its place is a declaration of the-
Church’s mission to evange-
hm.mndifmmbyana!- )
!irmatinnofreliglmsh‘berty :

L

55;

Thepastz.m:rears.the
ument remarks,
often marked by mut
ance and mutual |

th&splrﬂna.l
hxstarlcal links.
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(lsoppoaedtnt.hew
of (!lrlsﬁamty)
anti-Semitism and discrimi
tion, which in any case

dignity of the human
alone would suffice to
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MILWAUKEE SENTINEL

Fnd.ay. hn. 3, 1975

Vahcan Asks N ew
Dialog With -.lews

New York, N.Y. ~AP- The |

Vatican called Thursday for
specific new steps aimed at de-
veloping "'better mutual under-
standing and renewed mutual
esteem' between Christians
and Jews.

Conditions now are in sight
for achieving a "'new relation-
ship" and "deep fellowship,"

. said the Vatican's newly ex-
panded unity secretariat in &
document obtained here offer-
ing guidelines for seeking that

Various actions were urged.
including:

* Increased theological duhog
greater teaching and preaching
attention to shared scriptural
and worship traditions, modi-
fied approaches to commonly
misconstrued New Testament
passagasanﬂ;oi,ntworkforso-
cial justice.

The 'spir{tlhl bonds ‘and
historical links'' make closer
relatimhips ob)igtwry. the
document sa.

However, to the disappruval

of some Jewish leaders, it also
said in connection with mutual
dialog that the church by na-
ture "'must preach Jesus Christ
to the world"" and added:

""Lest the witness of Catho-
lics to Jesus Christ should give
offense to Jews, they must
take care to live and spread
their Christian faith while
maintaining the strictest re-
spect for religious liberty."

Rl bbi March H. Tannen-

um, co-secretary of the In-
temauon_al Jewish Committee
for Interreligious Consulta-
tions, welcomed the document
as generally "constructive and
timely'' and said implementa-
tion of-its guidelines would
mean. 2 _"'revolution in esteem
between Catholics'a n'd Jews
everywhere."!

But he added that .it also
contains regrettably" certain
formulations that .no self-re-

1:»e4:tu:|‘;i| Jewish person can
in good conscience."
He said that while Jews ac-
knowledge ''the right of Chris-
tians to evangelize, the asser-
tion of.a conversionary inten-

tion within the framework of

guidelines for the improve-
ment of Catholic-Jewish rela-

., tions cannot but cast doubts
‘| about the' motivations of the

entire program. .

“Presupposed in a conver-
sionary approach to the Jewish
people-is the clear assumption
that Judaism is inadequate as
t.he source of truth gnd value
‘to the Jewish people, and that
the election of ‘Israe] as a co-
venanted people has somehow
been tetmina

The Vatican guidelines is-
sued by the church's Christian

junity secretariat, which last

October was expanded to in-
clude a special commission on
Judaism, seek to implement.in

practice policies set by the Sec- _

ond Vatican Council. -
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Faiths Try Crossmg Abyss

NEW YORK — (AP) —
worldwide basis, the Rmnan
Catholic Church is 1a ing a
point-by-point-effort to rid itself
of insinuations: against Jews
and establish deepened, work-
ing bonds with Judaism. .

Although that faith gave birth
to Christianity, mutual misim-
pressions have marred their at-
titudes toward each other for

W W

u,*ﬂBi—lm

e R
.

2,000 years, the Vatican says,
adding that conditions now are
open_for building a “new rela-
tionship.” - .

‘“The spiritual bonds and his-
tonm}hnlmbmdmgtheehm:h
to Judaism . ... render obliga-
tory a- better mutual: under- |
slanﬁmgandrenewedmldual
esteem,” the ~ Vatican said
Thursday -in guidelines spelling

out steps for seeking that goal _

DOCUMENT HAILED

A Jewish -leader hailed thel,

document generally, saying its

' impaementatmn “would comsii-

tut&mthmg]essthamarevm

quate for them, and that God’s
covenanthththemhasended.
This i8 “totally

to the Jewish conscience,” .he
says, adding .that Judaism
centers “on the critical convic-
t_iunthatGodswvmant with
Israel is everl: ’andmt
subject to substitution. .
He says the matter will
lahen up with the . Vatican's|adds.
new commission on -Catholie-

| Jewish_relations et ‘a, meeling

Catho- |y national

He points ‘out that some
Chrwhanechnlambothl’rﬂtes-

valid to Jews, with Jesus’ work
extmdmgmdemphontoother&

That comcept “provides the
only basis for genumine mutual

ing its condemnation of anti-
Semitism' takes on “heighteried
importance today in light'*—of;

exploitation of an-
ti-Semitism by “enemies of the

r Jewisl:peoﬂe."
; mmm

_The guidelines, issued by the
Vatican’s Christian unity secre-

relations with Judaism; says in
urging increased dialogue with
Judaism that the Church by its
pature ‘“must  preach Jesus
{Christ to the world.” -

*“Iﬂstlhemmesaof(}athohcs
to Jesus Christ should give of-
fenize to Jews, they musf take
care to live and- spread their
Christian faith while maintain-)
ing- the strictest respect for

be religinus liberty,” the document

moﬂ:ermatters,ltm&iw
major Catholic initiatives' fo in-

in Rome Jan. 79,

tant and Cathofic, have’ deml'

tariat, which was expanded last|
- |£all'to include a commission on

unfavorable light.” -

For example, the document|

notes that the Gospel of Johm
often refers to “the Jews” as
acting ag

o .
insinuations -that. Judaism is a

giill a more positive view of). <« of Judaism.
P Teen, 315 - Dende oo =
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Catholics "Seemng Bond With Judaism

God's covenant with Israel

- NEW YORK (AP) ~ On a
worldwide basis, the Roman
Catholic Church is launching a
polnt.by -point effort to rid itself
of insinuations against Jews and
establish deepened, working
bonds wilh Judaism. *

Alumugh that faith gave birth
to Christianity, mutual misim-
pressions have marred their at-
titudes toward each other for
2,000 years, the Vatican says,
adding that conditions now are
open for building a “new rela-

tionship." o -
Obligatory
“The spiritual bonds and
historical links binding the
Church to Judaism ... render
obligatory a better mutual un-
derstanding and renewed mu.

'Ihursdny in g'uidelmes spelllng
out steps for seeking that goal.

A Jewish leader hailed the do-
cument generally, saying its
implementation ‘**would con-
stitute nothing less than a
revolution in esteem between
Catholics and Jew
everywhere." But -he sharply

(deplored cerain aspects of it,

Rabbi Marc H. Tannenberg,
cosecretary of the International
Jewish Committee for Inter-
religious Consultations, said the
guidelines assert a  “con-
versionary fintention” toward
Jews, implying that Judaism is
inadequate for them, and that
God’s covenant with them has
ended.

This Is *“totally unacceptable
to the Jewish conscience,” he
says, adding that Judaism cen-
ters ‘‘on the critical conviction

is everlasting” and.not Iulu?
Lo substitution. -

He says the malter wm be
-taken up with the Vatican's new
commission on. Catholie-Jewish
relations at a meeting in Rome
Jan. 7-8.

He points out - that' some
Christian scholars, bolh. Protes-
tant and Catholié, have
developed a new theological
view of Judaism as being per-
manently valid to. Jews, wllh
Jesus' work extending redemp-
tion to others.

That concept *provides. the
only basis for genuine mutual
acceplance and mutual trust
between Christians and Jews,”

he says.
Welcomed
Nevertheless, he welcomed
the document generally, saying =
its condemnation of anti-

the world."”

Semitism takes on "hﬁig'f:tene({
im ce foday in light” o
hlamamm e.xploltation of an-

w lv_' g L9

The issued by the
Vatican’s Christian unity _se-

which was expanded -

mnmt,

last fall to include a com-
mission on relations with
Judaism, says in urging in-
creased dialogue with Judaism
that the Church by its nature
“must ch Jesus Christ to

“Lest the witness of Catholics
0. Jesus Christ should give of-,
fense to Jews, they must take
care to live and spread their
Christian faith while main-
taining the strictest respect for
rel;q‘nns liberty," the document

s, —

On other matters, it calls for
major Catholic initiatives to
instill a more positive view of
Judaism, emphasizing that
Jesus, his apostles and first
followers were Jews and that he
used teaching methods of a rab-
bi. = o K €~

The document reiterates the
Second Valican Council's
declaration that Jesus' death
cannot be blamed on all Jews
then nor Jews today, and calls
for preaching and teaching to
clarify New Testament passages
commonly misinterpreted to put

“the Jewish people ... in an_un-
favorable light.” rw?
For example, the document

noles that the Gospel of John
often refers lo “the Jews" as
acling against Jesus, when the
Scriptural context shows the

meaning actually Is ‘‘the

‘leaders -of the Jews" or “ad-

versaries of Jesus."

Similar corrective explana-
tions are urged in regard to pe-
jorative implications about the
Pharisees, and erroneous insi-
nuations that Judaism is a
religion ol “justice, fear and
legalism,” when actually the
Old Testament contains
passages emphasizing love and
mercy, paralleling those in the
New Testament.

Both Old and New Testaments
were inspired by God and
“illume and explain each
other,” the document says, ad-
ding that on the “practical level
in particular, Christians must
slrive to acquire a betler
knowledge of the basic compo-
nents ... of Judaism.”




%/,:wsa«t? /0, &
Iibosyo 7).C RT3

165~ 2. d”é?;:;;,zf,/
J ¥ed %@4)/7*%«
Kﬂﬁﬂ/b’m) | i -

9&&@ /
) /f é/a//MW ﬁ,fwwd’df
“ e A _'Q—“?o,/éj Worize d @loo alhatl

Coaer Z%,Wy, g «,,m;z;,@ e fae
: 2% 59 u(ﬂ%af,ww Lol o

tn Uprael 2 ey cbo %/%4'7
MWJL&W#@@ Bacar,
Ko F Aty Mg s, Porowetive



B’}

mfmﬁ Irtache 273 éM

Qpee
g,zw.? - A Lt

*9 a-w% MM%

ot toch Qe lot?B P2 S 2ral all
nabiensg g/ WW AM %{Lo
Oact, The JZ&M/:% A&.—Jfa




y & %/M%ﬁfCﬂ%WﬁM
| —zoe,&mw&%;w'(‘/w%‘“
_"'77/55_"/@/# IS N THE 35"‘”" '
e
Aoire cuebios, Uprail
%gZMW&?
& lohy Byl dead



R . of...
DONALD M. COHN
/7wnc ' —

b of wdrrd — -
B 7/\/&%«&:/772«,%1
yj'c/a/ur\, I 7«7 TOQ{PZ\_,
L=
y /uvzf""“’
Sw. FTLy S

@(7_7 Jrnio ne inr

e .(,.E b~
| T “, ‘

e







CATHCLIC COURIER-JOURNAL

Rochester, New York
January 8, 1975

Llout Time, Says GE Lezdzr

Father Henry Atwell, cxecutive
director of Cenesee Ecumenical
Ministries, (GEM), thinks
Vatican document on Jewish
relations “indicates we may now
do what a lot of people have been
doing for a long time.”

He noted last week that “1975
marks the 10th year since the
Vatican Council issued its

_statement on Christian-Jewish
relationships, so | hardly think
this is a hasty implementation of
that statement.” -

“1 think of all the separatiens
that have existed in the family of
Cod over the years, the deepest,
saddest and the longest has been
between Christians and Jews; and
after 20 centuries, it's high time
we began to do something about
this painful wound,” he said.

Father Atwell, who is also

the

- of Christian-Jewis

-one of the reasons we
difficulty understanding our-

pastor of St. Agnes Church, Avon,
scored'what he called “negligible

" Catholic response” to Jewish

invitations to dialogue on the
local Tevel.

He cited an instance in the
Spring of 1967 when Archbishop
Fulton Sheen, then Bishop of
Rochester, and Rabbi Marc
Tannenbaum, chairman of the
International Jewish Committee
for Interreligious Consuilation,
shared the same podium for an
evening of
dialogue. But shortly thereafter,
“when the Six Day War erupted,
the Christian community by and

large did nothing to suﬁport the |

Jewish concern; and that, to a
great extent, undid the euphoria

of the evening,” on the local

scene, he said.

He noted some positive aspects
cooperation,
most recently in the planning for
the new towns of Riverton and
Gananda.-

" The' Vatican document’s

* section oneducation broughthis

comment that “we've been
woefully negligent as Christians
in trying to :learn our .own
Christian roots in Judaism. This is
have

Jewish-Christian.

selves, because we don’t know
where we have come from.”

Father Atwell has been to Israel
five times, once within 10 days of
the Six Day War, arriving on the
day when the city of Jerusalem
was solely controlled by Jews for
the first time since 70 A.D.
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. relations as
timely,”

Rabkbi Tanenbzum: . s

-} : N .:'__ -
Censtustive

Wy N B N

New York [RNS] — A
spokesman for the International
Jewish Committee for In-
terreligious Consultations (1JCIC)
welcomed a new Vatican
document on Christian-Jewish
“constructive and *
but warned that it
contains some formulations
which place judaism in a “second
class” religious status. x

Rabbi Marc - Tanenbaum, co-

secretary of IJCIC and national

director of interreligious affairs of
the American Jewish Cormmittee
here, said he felt “morally
obligated” to comment on the
Vatican guidelines issued Jan. 3,
despite the fact that the
document was promulgated as an
“internal document” for the

Constructive ~ =

guidance of the Catholic com-
munity in their relations with
Jews.

Rabbi Tanenbaum said that
because 1JCIC has accepted the
responsibility of representing the
interests of “large segments of
world Jewry, we are morally
obligated to assure that the
dignity and honor. of the
Synagogue and the Jewish people
are defended and upheld.”

Rabbi Tanenbaum said that his
comments were being made on:
behalf of the American Jewish
Committee only and that while
he is a spokesman for {|CIC, the
international organization
representing various Jew ..

- - i

i

groups would issue a statement °
for its membership at a later date.

Rabbi Tanenbaum said that the
guidelines, “in their entirety,
represent from an informed
Jewish perspective a significant
clarification of a number of vital
issues central to Catholic-Jewish .
reiations which we welcome as a
constructive and timely con-
tribution to the advancement of
jewish Christian understanding
and cooperation.’ i

“At the same time, the
document contains, regrettably,
certain forrjrn..uiatti1 ons that no sle]f-
respecting Jewish person can live
vf.ll?le?n good conscience, since

anlinned‘ on Page 2

Continued from Page 1

these formulations imply a
religious ‘second class’- status in
the famity of faith communities.”

Among these negative features
are what he called a “con-
versionary approach o the Jewish
people,” and the underlying
assumptions that Judzism iz not
an adequate source of truth and

" value to the Jewish people and

that the covenant of -Israel is
ended.

The “positive” features he
noted included the “reiteration of
the explicit condemnation” by
the Catholic Church of anti-
Semitism “which assumes
heightened importance today in

light of current international
. \ . .

conditions in which this ancient

hatred is being exploited
systematically by the enemies of
the Jewish people . .

He also noted that “any
definition of contemporary
Jewish religious experience which

does not provide for due com-.

prehension and acceptance of
the inextricable bonds of God,
People,. Torah, and Promised
Land risks distortion of the
‘essential nature of Jjudaism and
the Jewish people, and would
constitute a regression in Jewish-

_,Christian understanding.”

He called the Vatican
guidelines’ intention to im-
plement new understandings in
scholarship through teaching and

«  fs T i w P

1

education “a valuable and
needed reinforcement” in these
areas. ““The systematic in-
corporation of these new insights
of contemporary scholarshij
which have come to fres
discovery of Judaism as a living
reality into all areas of Catholic
education, liturgy and mass
media would constitute nothing
less than a revolution in esteeni

between Catholics and Jews
everywhere,” he said. )

I
Rabbi Tanenbaum also

welcomed a call to “joint social

_action” at a time when “such

pressing national and in-
ternational problems involving so
much human suffering require
maximum cooperation.”
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New York [RNS] — A major °

. Vatican document aimed at the
“practical” implementation of
‘Vatican 11 directives on Catholic-
Jewish relations has called for the
establishment of “real dialogue,”
. theological encounters, common

‘ prayer “in connection with great .

causes,” scholarly research and
study, and joint efforts toward
justice and peace among
Catholics and Jews.'

The document, which re-
emphasizes the main points
‘ outlined in the 1965 Vatican |
declaration, Nostra Aetate, on the
relationship of the Church to non-
Christian religions, affirmed that
“the spiritual bonds and historical
links binding the Church to
Judaism condemn (as opposed to
the very spirit of Christianity) all
forms of anti-Semitism and
discrimination” and “render
obligatory a better mutual un-

@ p— e —

.

-]

derstanding and renewed mutual
esteem.”

The document, dated Dec. 1:in

Rome but scheduled for release
on Jan. 3, focuses on four areas of
dialogue, -

Catholic activity —
liturgy, education and socia
action — where practical ap-
plications of

aview to launching or developing
sound relations between
Catholics and their Jewish
brothers.” .

" Cardinal Jan Willebrands,

president of the Vatican
Secretariat for Christian Unity
and " president of the new
Commission  for Religious
Relations with Jews, who signed
the document, said in an in-
troduction that the entire
Catholic Church is invited at the
beginning of the 1975 Holy Year
“to an effort of comprehension

. and cooperation which will be

the best. guarantee that all hatred
of Jews will be rooted out . . .

the Vatican |l -
declaration could be made, “with -

Wednesday, January 8, 1975
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~He said the “coincidence” of
issuing the document at the start
of the Holy Year, which is con-
secrated te . reconciliation,
“amounts to an invitation to take
quite seriously the suggestions

proposed in the document and to

apply  them  effectively
throughout the world.”

Coming nine years after Nostra
Aetate and five years after a
“working ‘paper” on Catholic-
Jewish relations was made public,
the document was described by
Cardinal Willebrands as the last
in a series of documents issued to
implement and apply Vatican Il

* decrees.

The cardinal said the:
document’s ““orientations and
suggestions” are characterized by
their “almost exclusively prac-
tical nature and by their-
sobriety.”

s

The text, he added, which does-

. not include a “Christian theology
of Judaism but indicates that
such an endeavor would be a

. worthwhile concern of
theologians and scholars, can be
seen as a “charter” for the new
Vatican commission on Catholic-
Jewish relations. It will be up to
this commission to spur further
developments at the local and
global levels, he said.

Entitled Cuidelines and
Suggestions for Implementing the
Conciliar Declaration “Nostra
Aetate,” the document recalls
that while Christianity sprang
from Judaism the “gap” dividing

" Christians and Jews has widened
over 2000 years. It notes that
after many centuries “marked by

I“mutual ignorance and frequent

confrontation”
declaration provided an op-
portunity “to open or to continue

a dialogue” with a view to better

mutual understanding.

“Qver the past nine years,” the -

l document states, “many steps in
this direction have been taken in
various countries. As a result it is
easier to distinguish the con-
ditions under which a new
relationship between Jews and

Christians may be worked out and

developed.”

Observing that the time is right
for “concrete suggestions born of
experience” the document
reaffirms that “on the practical

level in particular, Christians

must . . . strive to acquire:a
better knowledge of the basic
components of the religious
tradition of judaism” and “learn
by what essential traits the Jews
define themselves in the light of
their own religious experience.”

“To tell the truth,” the
document asserts, “such relations -
as there have been between Jew
and Christian have scarcely ever
risen above the level of
monologue. From now on real
dialogue must be established.”

The document says that the

~ Church ”"must preach Jesus Christ

to the world” if it is to be true td
her divine mission and her very
nature, but it observes that “lest
the witness of Catholics to Jesus

Christ should give offense to

the Vatican 11 . jews, they (Catholics) must take *

care to live and spread their
Christian faith while maintaining

the strictest respect for religious .

freedom . . .”
Acknowledging that ‘a
“widespread air of suspicion,

inspired by an unfortunate past, is
still dominant” in the area of
religious freedom, the document
urges Christians to meet and
study with Jews “the many
problems deriving “from the
fundamental convictions of
judaism and Christianity.”

It calls for “tact . .. great
openness of spirit and diffidence

with respect to one’s own -

prejudice.” It also encourages
“common Ineeting in

the
presence of Cod, in prayer\and ;

-silent meditation” to discover the



. . ﬁi‘} .
Vearican Uc

. humility and openness necessary
for knowledge of self and others.

In particular, the document
suggests, common prayer should
be undertaken “in connection
with great causes such as the
struggle for peace and. justice.”

With regard to_liturgy, the
document calls for recognition of
the “common elements” of the

liturgical. life in which the Bible
- has an essential role, It urges

greater efforts toward the un-
derstanding that the Old
Testament ‘‘retains its own
rpetual value” and has not
n “canceled out” by the New
Testament. “Rather, the New
Testament brings out the full
. meaning of the Old, while both
Old and New illumine and ex-,
plain each other.” :

. L .
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ta

. says it shoul
- the term means “the leaders of
' the Jews” or “the

- religious tradition . . .

“This is all the more important
since (Catholic) liturgical reform
is now bringing the text of the
Old Testament even more
frequently to the attention of
Christians,” the document adds.

It goes on to call for an em-
phasis on “contifuity of our faith
with that of the earlier
Covenant.” While expressing
belief that the promises of the

Old Testament were fulfilled with .

the first coming cf Ckrist, the
document says “it is nonetheless
true that we still await their
perfect fulfillment in His glorious
return at the end of time.”

The document asks that care
be ‘taken_ to make sure that
liturgical readings and homilies

on them do not distort
meanings, particularly when
passages seem to show the Jewish
people “in an unfavorable light”
es efforts to instruct
Catholics .on the_ true _in-

" terpretation of all texts and their

meaning for today.

As an example, the document
cites the use of the term “the
Jews” in St. John's Gospel, and
be explained that

Jesus” and not the Jewish people.

' The document, in a section on
teaching and education, says

. much work is still to be done by

‘Catholics in achieving a “better
- understanding” of Judaism and its
relationship to. Cihristianity. It

. asserts, however, that'because of

Church teaching, the study and
research by scholars and the
beginnings of dialogue, progress
has been made. ;

It went on to outline several
“facts” which deserve emphasis.
These include facts that
“same God"” speaks-in both the
old and new Covenants; that the
Old and New Testaments must
not be “set against” each other;
that Jesus was a Jew and his
teaching was grounded in the Old
Testament; and that Jewish
history did not end with the
destruction of Jerusalem “but
rather went on to develop a
rich in
religious values.”

. Alsd included in this section
was a reaffirmation of the

adversaries of .

the .

uTnEnt

Vatican 11 declaration’s teaching
regarding the trial and death of
Jesus. It said that the “Council
recalled -that ‘what happened in
His passion cannot be blamed on

"all the Jews then living, without

distinctign, or upon the Jews of
today." ” , i

The document said in-
{qormation concerning these
uestions should be disseminated
at all levels of Christian
struction and education.

“Research into the problems

~ bearing on Judaism and Jewish-
. Christian._ relations will be en-

couraged amon&:spfgciiglim{
ielgs o

particqlarl& in
‘exegesis, , history, and
ument states.

SOCIOIO%” the

Calling for institutions of learning
and research to contribute to the
solutions of such problems, the
document adds: .

eo

“Wherever possible, chairs of
Jewish studies will be created and
collaborations with Jewish
scholars encouraged.”

In the area of joint social
action, the document declares
that “Jewish and Christian
tradition, formed on the Word of
Cod, is aware of the value of the
human person, the image of Cod.
Love of the same God must show
itself in effective action for the
good of mankind.” ’

“In the spirit of the prophets,
Jews and Christians will work
willingly together, secking sscial
justice and peace at each and
every level — local, national and
international. At the same time,
such collaboration can do much
to foster mutual understanding
and esteem.” J

The document, in its final
section, says Vatican |l pointed
out the path to follow “in
promoting deep fellowship”
among Christians and Jews, but
admits “there is still a long road
ahead.”

“The problem of Jewish-
Christian relations concerns the
Church as such, since it is when,
‘pondering her own mystery,’ that
she encounters the mystery of
Israel. Therefore, even in areas
where no Jewish communities
exist, this remaing an important
problem.”
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( Editorial |
- The Spirit of 75

" The major Vatican document on Catholic-Jewish
relations in its conciliatory approach is perfectly
suited to launch Holy Year 1975, the theme of whrch
is reconcultatlon

If properly implemented locally and globally, as
is its intent, it can go a long way toward restoring
. love and brotherhood between two of the world’s

stract; it .won’t work unless we the people put its
suggestions into effect.

Some Jewish spokesmen, while lauding the
document generally, have criticized what they see as
conversionary aspects, that the Church may use it to
proselytize among Jewry.

The section at question states that the Church
“must preach Jesus Christ to the world” if she'is to be
true to her very nature. However; critics at first
judgment seem to have overlooked the fact that this
statement is followed by “lest the witness of
Catholics to Jesus Christ should give offense to.Jews,
they (Catholics) must take care to live.and spread
their Christian faith while malntammg the str:ctest
respect for religious freedom . . .”

An earlier version also reportedly included a

section calling on Catholics to respect the “religious-

- significance of Israel”. which is not in the final

document. Some Jewish leaders will find fault with

this. Regardless there is stlllenough in the document
to 1usttfy joy.

-

great religions. Of course, a document is only ab-.
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It _‘reiterates _that' whai happened to Jesus

“cannot be blamed on all Jews then living, without

distinction, or upon the Jews of today.”

It calls for common prayer; greater efforts
toward the understanding that the Old Testament
“retains its perpetual value” and has not been
“canceled out” by the New Testament; urges
clarification of liturgical readings in which Jewry in

‘general seems to be castigated; calls on Catholic

education to produce a greater understanding of
Judaism and its relationship to Christianity; and urges
the two faiths to work together “for the good of
mankind.”

These few detarls are onlv the surface we urge
all.to read the account of this document on Page 1,
asslmrlate it, and put it into- action.

In endorsmg the document, we congratulate all

“who took part_in. its formulation, and pray that its

light of reason'will angur well forus all spiritually and
in Iwmg together harmomously

We also feel that if the world is to give. credit to
Popeé John XXI1I for the infusion of love that sparked
Vatican Il then Pope Paul VI, in the light of such
documents, must be praised for providing the nuts
and bolts to make the Council’s teachmgs effectwe in
the world

To them and to our ]ewish brethren Shalom' R

i = e
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EXCERPTS FROM ADDRESS BY RABBI MARC H. TANENBAUM, NATIONAL

INTERRELIGIOUS AFFAIRS DIRECTOR OF THE AMERICAN JEWISH COMMITTEE,

BEFORE CONFERENCE MARKING TENTH ANNIVERSARY OBSERVANCE OF
VATICAN COUNCIL II

This conference is an eloquent testimony to the historic
and enduring impact of Vatican Council II on the improvement of
Jewish-Christian relations, for this meeting could not have taken
place in this form and with this spirit of candid self-criticism,
openness, and friendship had not Vatican Council II set the stage
for just this interaction. At the same time, Vatican Council II
would have remained a grandiose gesture had not meetings of
Christians and Jews taken place during the past decade devoted to
serious and systematic implementation.of the practical proposals
of the Council for uprooting anti-Semitism and every form of hatred
and prejudice, and for building solid bridges of human fraternity
through academic dialogues and joint cooperafion in education and
social action programs.

Iﬁ very large méasu;g, these achievements are the fruit of
the brilliant and courageous leadership provided by the American
Catholic bishops ﬁhq spearheaded the adoption by the Vatican Coun-
cil of the Declarations on Catholic-Jewish Relations and on Religious
Liberty, which are the foundation-stones on which all progress in

Catholic-Jewish relations have been built. Thanks to enlightened

Catholic and Jewish leadership, a'great deal of real progress has
been made during the past decade in removing the roots of anti-

Semitism, anti-Christianity, and racial prejudice in our respective
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teaching systems, mdre'prdgress-in'fact-thaﬁ had been made during
. the 1,900 years that preceded this period. But as long as a single
hostile or pejorative teaching remains in any of our textbooks or
in the minds and behavior of any of our teachers or parents or
children, that negativism or rejettion of othefs remains as a
fundamental contradiction to the highesf professions of our indi-
vidual faiths and we are morally obligated-ndt.to rest until we
totally freé aqd clean of-any pfejudices whatéogver.' This con-
.sultation is intended as a ﬁajor collective impetus_to push for-
ward this'pufging:and ﬁurificéfion proéess without which genuine
human communlty is ultimately not realizable.

In add1t1on to the tremendous value of the actual findings
of our respectlue_textbook_studles and human relations. programs
for teachers and pérents and students,‘quite'pdsSibly one of the
decisive achievements of our iﬁtérreligious_expériente on the
American scene @§ thét wé-héﬁg_léaﬁnéd_hbw to-make pluralism work.
We have learned hr:j*lir' -fo_i‘nstruc:t'a new generation -o.'f Catholics,
Protestants, and'Jews in hbw:to'bé_faifhfu1 t0 oné's-dwﬁ doctrines
and t;aditions,.and at the same’ time to'develop aufhentic respectl
for the faith and'religipuslcbmmitmenté'of_others. We have in
shbrt'deVelopéd a @odél of bﬁilding'ﬁomﬁunity-Withoﬁt compromise
of our most cherished beliefs. That achievémént,-which i$ taken
for granted by far too many, may well be the most vaiuable "export"'
which we have to share with other nations;.ﬁeOples, énd-non;Weétern

religious communities.
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The ultimate significance of_the improvement of under-
standing between Christians and Jews; whicn'V&tiCan Council IT
advanced so dramatically, is to be-appreciate against the reality
that we live today in an age of violence, oflterrer, and of wide-
spread violation of fundementnlshuman.rig s. There is nnt a
continent on the globe that is mot despoiléd by terrprlénd.viblence,

/

by barbarism, and by a'groﬁing callousness to human suffering and

by threats to human existence itself. /At the center of the human

crisis today is the fundamental depréciation of the meaning and

)

value of human life iteelf. The't e in ""verbal violence," the
staggering increase in mufdere in’imeriea,.the proiiferation'of
the arms race and of nuclear weapons on an intetnational scale are
all threatening and batterinﬁ/ﬁie Biblical affirmation. that each

human life is created in'tZe/sacred image of God and is therefore

7 e .

If we are to re-¢ eate some moral 11m1ts that Wlll 1nh1b1t

the widespread and gro 1ng destruct1on of human lives, it 15

essential that Chrls};ans and Jews 301n together with other peoples

of conscience in the f0110w1ng ways. o —mu@mwﬂﬂmm”
T‘W’a—— g :

First, Chrlstlans and Jews must help engender a national

and international att1tude of scorn and contempt for those who use

_V1olence or who advocate the use of V101ence. We must work to

de-romanticize all appeals_to use violence and terrorism as means

'of liberation or of institutional oppression, since from a moral

standpoint, no ends can justify such anti-human means-..

4
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Second, Christiaﬁs and Jews must work to curtail the resort
to inflammatory propaganda, especially from international forums
which have psychological impact on an internetional scale. As
Prof. Gordon Allport of Harvard University demonstrated in his
monﬁmental study; “The Nature of Prejudice," there is an inevitable

progression "from verbal aggression to violence, from rumor to

riot}:from gossip to genocide.™

Third, Chr1st1ans and Jews must work toward educational
development and communlcatlon among peoples to reduce the abrasive
effects of “d1fferences." Differences, as we have learned in

]

the plura115t1c experlence of Amerlca, can be a source of enrich-

' ment rather than a threat

Fourth Chrlstlans and Jews should engage in a massive

'effort to establlsh a "new humanlsm" on a global ba51s that seeks

to restore the Biblical value of the 1n£1n1te worth and precious-

ness of each human life that-must be apprec1ated as an end in
itself and never as an. obJect of somebddy' s pro;ect or program

We must also engage in ‘an urgent and sustalned 1nte11ectua1 and
educatlonal effort to elaborate a theology and 1deology of
plurallsm which presupposes the rlght_of each religious, racial,
and ethnic group to-define itseif in its own'te;ms_end to be
accepfedlhnconditionally by ifs own self-definitioo. _Chrisfians
and Jews have a decisive contribution to make to the building of
the ideological foundations without which a stable world community

cannot come into being.
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Fifth, Cﬁfistians and Jews should work toward making the.
economy of each nation as self-sufficient and stable as possible.

- in the sense of not perpetually Eequiring'relief support. Inex-
tricably linked with such an effort is the control of the arms
race on an international scale, gun control in America, and a
rational reordering of priorities that allows for adequate defense
aﬁd yet at the same fime reallocates some of the billions wasted
on arms that should be'applied to the crying needs of the hungry,
the diseased, and fhe homeless.

.IAnd finally, Christians and Jews should work for the
completion of the judicial instrumentalities called for by
Article 6 of the Genocide convention in the form of an inter-
national penal tribunal for trying fhose who are accused of
genocide attempts_anywhére:in‘the world.

"The saivation,oflmaﬂkiﬁd," Alexander Solzenyitzhen re-
minds us, "will depend on everyone becoming concerned about the

welfare of everybody everywhere." -

MHT :RPR
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TO: Members of the International Jewish Committee for
Interreligious Consultations (IJCIC)

FROM: Rabbi Marc H. Tanenbaum, IJCIC-COwSecretary
representing the American Jewich Committee

DATE: December 26, 1974

RE: - VATICAN GUIDELINES TO BE ISSUED ON JANUARY 3,-19751 A

' JEWISH CRITIQUE

Eoilowing is.my critique of the proposed Vatican '"Guidelines"
'which I propose as a basis for digcussion with members of the.Vatican
Office fdr Catholic-Jewish Relations when we meet in Rome from
IJaﬁuary’?:through O

The Guidelines for implementing the Vatican Coﬁﬁcii Declara-

tioﬁ dééliﬁg.with Cafhoiié-Jewish fe}aﬁioné haﬁe beer promulgated
as anlinternal docﬁment.for the guidance of the Caﬁholic comrnunity,
and, as such, it would mormally be inapprdpriate-for_us to éomment
on an interior Catholie matter = especially since its contents have
not béen-formally shared with TJCIC prior-to their publication,

On other levels, however, it is not oniy appropriate bﬁt
"obligatory that we clarify our v;ews régardiqg critical ésPects of
this document: first, the guidelines make a number of explicit ref-
erences which constitute value judgments-regérding the validity and
legitiﬁacy of Judaism and the Jewish people. Insofar as we have ac-
cepted the reéponsibility of representing the interests oi large

segments of world Jewry, we are morally obligated to assure that the

'
[

éignity and honor of the Syﬁagogue and the Jewish people are defended

L= I S R e AL SR -\--_';.-,_-----.—..-\.--,‘-‘,=;._'.'.w._._..-—.., "



and upheld. .Second, Cardinal Willebrands in his introductory note

to the Guidelines characterizes this document as 'the charter of

' the (Vatican) Commission for relations with Judaism." The contents

of the guidelines are therefore of crucial significance for the

future of Catholic~Jewish relations in our lifetime, since it pro-

vides authoritative orientation for the Catholic people throughout

the world in both their official institutional énd interpersonél
daily relationships with Jewish ﬁgencieé and Jewish peréons as
neighbors and fellow-citizens.

Viewed in their entirety, the Cuidelines represght from an
informed Jeﬁish perspective a significant clarification of a number
of vital issues céntral to Catholic-Jewish relaéions which.we.welcoﬁe
és a constructive and ‘timely contribution td the advancement.of-
Jewish-Christian understanding ﬁnd codperation. |

At the szme time, it contains regrettably certain formulations

- that no self=-respecting Jewish person can live with in good ccnscience,

since these formulatioms implyraweligious "second class" status in

the family of faith communities.

The positive features of the Guidelines.ﬁhich ﬁe welcome incluée
the following:

é) A reiteratipn-ofrthe explicit condemnation by the Roman
Catholic Church of anti-Semitism and discrimination which was first
.contained in tha Vatican Council Declérétion on Non-Christian Religions;

The re-commitment to the cause of combatting anti-Semitism assumes

. . . s Tas g et PR3 B T R A e G
P P FNEE L CEE SR v e PRt IR
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heighéeneﬁ ﬁnporténce today in light of current international con-
“ditions in which this ancient hatred is being exploited éystemati—
"callylby the enemies of the Jeﬁish_ﬁébple, and thereforeltﬁié action

is most timely. |

b) The appeal to Catholics to recognize that ''dialogue de-

mands respect for the other as he is, above all, respect for his

' In respect of Judaism and the

faith aﬁd his religious convictions.'
Jewish people that implies, as the Guidelines state, that Catholics
seek "to learn by what essential traits the Jews define themseives
in the light of their own religious experience. A declaration, if
taken geriously, would logically and morally-necessitate'a coming to -.
terms ﬁiph the fact that fhe Jewish people's self definitibn centers
on the éritical conviction that God's Covenant with Isréel'is ever-
lasting and is not subject to terminétion.or substitution Ey the
STELES. BF a.;lother-faith Wi B, wehe ninie deciares in S
- omy 7: 6-9: '"For thou art a holy people unto fhe Lord thy God: ths
_ ILcrd thy God hath chosen ‘thee tolbe His-oﬁﬁ treasure, out of all
peoples that are upon the facelof the earth.

"The.Lord did not set his love upon you, nor chéose you, because
" you wefe moge in number than.any people - for you weré the.fewest of
ail peoples - but because the Lord loved you; and because He would

kesp the oath which He swore unto your fathers, hath the Lord brought

vou out with a mighty hand, and redeemed you out of the house of

Bcndage, from the land of Pharoah . King of Egypt. Know therefore

that the Lord thy Cod, He is. God, the faithful Cod, who keepeth

2

” .
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Coﬁenant-and mercy with them that love ﬁim and keep His_Commandmenté
to a thousand genératioﬁs." | |

The'free election by God of His people explicitly involves
not only the Sinaitic Covlenant, but the Covenant with our Father
Abrahaﬁ by which the Holy Land was promised.to him andlto his seed, -
the people of Israel, until eternity. Any_definition of contemporary
Jewish religious experience that does not provide for due c0mpreﬂension
and aéceptance of the inextricable_bonds'of God, Paoplé, T@rah} and
Eromiéed Land fisks distortion of the éssential_natufe of Judaism
and the Jeﬁish people, and wouid constitute a régression in Jewiéh—
Christian ﬁnderstanding. ‘

_tj The charge to implement new uﬁderstandings in scholarship
through the various/methodsiof .Mteaching andieducaticn” is a valuable
and needed reinforcemént in these vital ardas. The ébandonment of
the false and polemical teachings regardiﬁg the élléged collective

guilt of the Jewish people for the death of Jesus, of the stereotypes

Hs

of the Pharisees as the corporate enemies of-Jesus, and the so called

spiritgal decline of judaism aﬁter the first century - all these his-

toric falsehoods vhich have constituted an iucitement_to anti-Semitism
- must continue to be uprooted as‘the weeds df prejudice and discrim-

ination. . The systematic incorporatiaﬁ of these new insights of con-

temporary scholarship which have come to a fresh discovery of Judaism

as a living reality into all areas of Catholic Education, Liturey,
;(‘ - pTiES 1 - ‘I
and mass media would constitute nothing less then a revolution in

J- Sy e dame Trwne i s L T e puw e e
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esteem between Catholics and Jews everywhere.

- d) The call to joint social action is pérticulaﬁiy welcoméd
at this time when such pressing national and iﬁternationél problems
involving so much human suffering requiré maximum cooperation.

As to the negative features of the Guidelines we wish to make
clear the following: While acknowledging the right of Christians to
evangelize; the assertion of a cénversionafy inEention wifﬁin‘the
framework of, Guidelines for the improvemént of Catholic—jewish rela-
tions cannot but cast doubts about thg motivations of the entire pro-
gram. Presupposed in a conversionary apgfoach tg the Jéwish.peoﬁle
is a clear assumption that Judaisﬁ is inadequate as the source of_
truth and value to the Jewish people, and that the election of Israel
as_g'covenaﬁtéd people has somehow been términated. Sucﬂ an assertion,
either implied or explicit, contradicts in.fundamental Qéys other.
positi§é sfatements in the Guidelines that appearlto recdgnize the-
integrity of Judaism in its own texms. - |

To welcome these Guidelines without ﬁaking clear that these
negatioﬁs or unresolved ambiguities toward Judaism and the Jewish
people are totally unacceptable to the Jéwisﬁ conscience ﬁould ba
nothing less than a betrayal of God's revelation to Israel-and.to
truth itself. Beyond that, such anachronistic cLaims, if uncon-
tested, W.Otlld undermina the authority ané crédj_bili'ty of all those
great Christian scholars in all denominations, and in a variety of

scholarly disciplines, who have been formulating a systematic new



-6 -
theology of Israel that is congruent with the acfual religious
féalitieé-of Judaism aﬁé tﬁe'Jewish people. This theological devel-
opment, the most hopeful sign of Jewish-Christian relations in 1900
yeérs,.pfovidés the only basis for genuiné mutual acceptance and
mutual trust ﬁetweeﬁ Christians and Jews. We feel stréngiﬁ that the
Guidelines must seek to encourage this development and not contribute

to its weakening or dissolution.

. . We therefore take s 7 inal Wi and's instruction

in the introdt @ a Christian

theology of Ji efore a position
can be develop . schools of

It every coopera-

thought, Jewish 28 tell
that hopefully will
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GUIDELINES AND SUGGESTIONS FOR IMPLEMENTING THE CONCILIAR
DECLARATION "NOSTRA AETAT 3" (n, 4) -

" The Declarﬂ ion Nostra Aetate , issued by the Second Vatican Council
- on October 28, 1965, 'on the relaiionship of the Church to non-christian reli-
gions' (n.4), marks an important milestone in the history of Jewish-Christian
. relations,: - '

Mofeover, the step taken by the Council finds its historical setting in
circumstance:c deeply affected by the memory of the persecution and massacre
_of Jews wh:.ch took pla.ce in Europe just before and durmg the Second World

| Aiﬁhoﬁgh Christianity spra.ng. from Judaism, taking from it certain

. . ecsential elements of its faith and divine cult, the gap dividing them was dee-

. pened more and more, tu such an extent that Christian and Jew hardly knew

" » each other. s - i

' After tw6 'thonaand y'eé.rs‘. too often marked by mutual ignorance and

_ © frequent confrontation, the Declaration Nostra Aetate provides an opportu-
2 r_'.""; (', to open or to continue a dialogue with 2 view .to better mutual under-

atand.mg. *'Over the past nine years, many steps in this direction have been
~ taken ir variors countries., As a result, it is easier to distinguish the condi-

tions undér which a2 new relationship between Jews and Christians may be worked

- out and developed.. This seems the right moment to propose, following the
. guidelines of the Council, som2 concrete suggestions born of experience,

_hoping that they will help to bring into actual existence in the life of the Church

the intentions expressed in the coneciliar document.

While referring the reader back to this docurnent, we may simply re-
state here that the spiritual bonds and historical liiks binding the Church
to Judaism condemn (as opposecd to the very spirit of Christianity) all forms
of anti-semitism and discrimination, which in any case the dignity of the
human person alone would suffice to condemn. Further still, these links and
relationships render obligatory a better mutual understanding and renewed

mutual esteem. On the practical level in particular, Christians must therefore

strive to acquire a better knowledge of the basic components of the religious
tradition of Judaism; they must strive to learn by what essential traits the
Jews define themselves in the light of their own religious experience.

With due respect for such matters of principle, we siiﬁpl.;r.prcpose
gama2 £1:2° practical applications in different essential areas of the Church's
life, with 2 view to launching or developing sound relations between Catholics

.
i
fi
H

and their Jewish brothers, 3 k
&
B
; I.. DIALOGUE '
i |
' To tell the truth, such relations as there have bheen between Jew ;
and Christian have scarcely ever risen above the level of monologue, From i
now on,  real dialegue must be established.
- - . g i
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Dialogue presupposes that each side wishes ow the other, and
wishes to increase and deepen its knowledge of the other:~Jt constitutes
a particularly suitable means of favouring a better mutual kndwledge and,

- especially in the case of dialogue between Jews and Christians, of probing

the riches of one's own tradition. Dialogue demands respect for the other
as he is; above all, respect for his faith and his religious convictions.

In virtue of her divine mission, and her very nature, the Church must
preach Jesus Christ to the world (Ad Gentes, 2). Lest the witness of Catho-
lics to Jesus Christ should give offence to Jews, they must take care to
live and spread their Christian faith while maintaining the strictest respect
for religious liberty in line with the teaching of the Second Vatican Council
(Declaration Dignitatis Humanae)., They will likewise strive to understand
the difficulties which arise for the Jewish soul = rightly imbued with an ex-
tremely high, pure notion of the divine transcendence - when faced with the
mystery of the incarnate Word.

Whi'le it is true that a v lespread air ‘of suspicion, inspired by an

-_ unfortunate past, is still domir :nt in this particular area, Christians, for
their part, will be able to see to what extent the responsibility is theirs

and deduce practzcal conclusions for tu: future.

In addition to friendly talks, competent people will be encouraged to
meet and to study together the many problems deriving from the fundamental
convictions of Judaism and of Christianity. In order not to hurt (even involun-
tarily) those taking part, it will ,e vital to guarantee, not only tact, but a
great openness of spirit and diffidence with respect to one's own prejudices.

In whatever circumstances as shall prove possible and mutually acceptable,

one might encourage a commmon meeting in the presence of God, in prayer and
silent meditation, a highly efficacious way of finding that humility, that open-
ness of heart and mind, necessary prerequisites for a deep knowledge of one-
self and of others. In particular, that will be done in connect:on with great
causes such as the struggle for peace and Justzce.

1I. LITURGY

The existing links between the Christian liturgy and the Jewish liturgy
will be borne in mind. The idea of a living community in the service of God,
and in the service of men for the love of God, such as it is realized in the
liturgy, is just as characteristic of the Jewish liturgy as it is of the Christian
one, To improve Jewish-Christian relations, it is important to take cognizance
of those common elements of the liturgical life (fqrmula.s, feasts, rites, etc,)
in which the Bible holds an essential place.

An effort will be made to acquire a better understanding of whataver
in the OQld Testament retaine its own perpetmal value (cf. Dei Verbum, 14-15),
since that has not been cancelled by the later interpretation of the New Testa-
ment. Rather, the New Testament brings out the full meaning of the Old,
while both Old and New illumine and explain each other (cf. ibid. 16), This
is all the more important since liturgical reform is now bringing the text of
the Old Testament ever more frequently to the attention of Christians.

When commenting on biblical texts, emphasis will b= {aid on the conti-
‘nuity of our faith with that of the earlier Covenant, im the - perspective
of the promises;, . without minimizing those elements oi Christianity
which are original. We believe that those promises were fulfilled with the
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first coming of Christ. But it is none the less.true that we still await
their perfect fulfilment in his glorious return at the end of time.

With respect to liturgical readings, care will be taken to see
that homilies based on them will not distort their meaning, especially
when it is a question of passages which seem to show the Jewish people
as such in an unfavourable light, Efforts will be made so to instruct the
Christian people that they will understand the true interpretation of all
the texts and their meaning for the contemporary believer,

Commissions entrusted with the task of liturgical translation will
pay particular attention to the way in which they express those pkrases and
passages which Christians, if not well informed, might misunderstand
because of prejudice., Obviously, one cannot alter the text of the Bible.
The point is that, with a version destined for liturgical use, there should
be an overriding preoccupation to bring out explicitly the meaning of 2
text, (1 while taking scriptural studies into account.

The preceding remarks also apply to introductionsto biblical readings,

to the Prayer of the Faithful, and to commentaries printed in Missals used
by the laity. ‘

III. n TEACHING AND EDUCATION

Although there is still a great deal of work to be done, a better under-
standing of Judaisin itself and its relationship to Christianity has been achie- -~

" ved in recert years thanks to the teaching of the Church, the study and re-
- search of scholars, as also to the beginning of dialogue. In this respect, the

following facts deserve to be recalled.

- Itis the same God, "ixispirer and author of the books of both Testaments)'
(Dei Verbum, 16), who speaks both in the old and new Covenants.

- Judaism in the time of Christ and the Apostles was a complex reality,
embracing many different trends, many spiritual, religious, social and
cultural values.

~ The Old Testament and the Jewish tradition founded upon it must not be
set against the New Testament in'such a way that the former scems to
constitute a religion of only justice, fear and legalism, with no
appeal to the love of God and neighbour. (cf. Deut. 6:5, Lev,19:18,
Matt. 22:34-40).

- Jesus was born of the Jewish people, as were his Apostles and a large
number of his first disciples., When he revealed himself as the Messiah
and Son of God (cf. Matt. 16:16), the bearer of the new Gospel message,

g he did so as the fulfilment andtp &ction of the earlier Revelation, And,

although his teaching had aREeE new character, Christ, nevertheless,

- in many instances, took his stand on the teaching of the Old Testament.

(1) Thus the formula "the Jews', in St. John, sometimes .ccording to the
context n.eans ''the leaders of the Jews', or 'the adversaries of Jesus',
terms which express better the thought of the evangelist and avoid appear-
ing to arraign the Jewish people 23 such, Another example is the use of
the words ""pharisee' and '"pharisaism!' which have taken on a largely
pejorative meaning, :

144
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~ : The New Testament is profoundly marked by its relation to the Old.
As the Second Vatican Council'declared: '"God, the inspirer and
author of the books of both testaments, wisely arranged that the New

- Testam-~>nt be hidden in the Old and the Old be m: de manifest in the

" New'" (Doi Verbum, 16). Jesus also used teaching methods similar to
those employed by the rabbis of his time.

-
i
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- With regérd to the trial and death of Jesus, the Council recalled that:
""what happened in his passion cannot be blamed upon all the Jews then
* ' living, without distinction, nor upon the Jews of today' (Nostra Aetate, 4).

- The history of Judaism did not end with the destruction of Jerusalem,
but rather went on to develop a religious tradition. And, although we
believe that the importance and meaning of that tradition were deeply .
affected by the coming of Christ, it is still nonetheless rich in religious
values. '

- . With the prophets and the apostle Paul, 'the Church awaits the day,
known to God alone, on which all peoples will address the Lordin a
single voice and 'serve him with one accord' (Soph, 3:9)'. (Nostra Aetate, 4).

-

Information .concerning these questions is important at all levels of
Christian instruction and education. Among sources of information, special
attention should be paid to the following:

. catechisms and religious textbooks

]

history books

-yt -

the mass-media (press, radio, cinema, television).

The effective use of these means presupposes the thorough formation
of instructors and educators in training schools, seminaries and universities.

Research into the problems bearing on Judaism and Jewish~Christian -
relations will be encouraged among specialists, particularly in the fields of
exegesis, theology, history and sociology. Higher institutions of Catholic
research, in association if possible with other simila_r Christian institutions
and experts, are invited to contribute to the solution of such problems. Where-
ver possible, chairs of Jewish studies will be created, and collaboration with
Jewish scholars encouraged. ;

v, JOINT SOCIAL ACTION

Jewish and Christian tradition, founded on the VWord of God, is aware
of the value of the human person, the image of God. Love of the same God
must show itself in effective action for the good of mankind. In the spirit of
the prophets, Jews and Christians will work willingly together, sceking social
justice and peace at every level - local, national and international.

At the same time, such collaboration can do much to foster mutual
understanding and esteem.




CONCLUSION = - £

The Second Vatican Councﬂ has pomted out the path to follow in |

prcmotmg deep fellowship between Jews and Chnsna.ns But there is

still a long road ahead.

The problem of Jewish-Christian relations concerns the Church
as such, since it is when 'pondering her own mystery' that she comes
up against the mystery of Israel. Therefore, even in areas where no
Jewish communities exist, this remains an important problem. There
is also an ecumenical aspect to the question: the very return of Christians
to the sources and origins of their faith, grafted onto the earlier Covenant
helps the search for unity in Christ, the corner-stone.

In this field, the bishops will know what best to do on the pastoral
level, within the general disciplinary framework of the Church and in line
with the common teaching of her magisterium. For example, they will
create some suitable commissions or secretariats on a national or regional
level, or appoint some competent person to promote the implementation of
the conciliar directives and the suggestions made above. ’

On October 22, 1974, the Holy Father instituted for the universal
Church a (ommission for tehgious 'aela.tmns with Judaism, aﬂach_gdmw-ot
to the Secretariat for Promoting Christian Unity. 'This special commission,
created to encourage and foster religious relations between Jews and
Catholics -- and to do 8o eventually in collaboration with other Christians --

- will be, within the limits of its competence, at the service of all interested
‘organizations, providing information for them, and helping them to pursue

their task in conformity with the instructions of the Holy See.

The commission wishes to.develop this collaboration in order to o
impil ment, correctly and effectively, the express intentions of the Council !
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; By Janis Jolinson distortions of fact and forms of .
i Vvashingtan Pos! laff Writer sarciaism which can only be
v 5 The American Roman described as hateful” in op-
Catholic bishops’ statement  posing parochial schoo! aid.
last week recommitting the He said ‘parents “see this,
church to improved Catholic-  ynforiunately, as an action of
. Jewish relations was praised il Jewish people, which it is
Ll “°| by Jewish leaders asa major ot ** He did not name the
e e contribution lo a decade of . Jewishgroups.
i Interfaith discussious. But Archbishop William W,
: The National Conference of * Baym  of  Washingten,
i Catholic Bishops voled 190106 shuirman of the mghop;*'
, in favor of (he statement "~ eeymenical committee, ex-
¢ which urges dioceses 10 pjained that the statement:
support  strengthened  \as npat intended to be a full
Catholic Jewsh bonds. Jtalso  sgcessment of Jewish-Catholic
: wnsss IDStructs preachers and  relgijons and was designed for
., wership leaders to “promote. " 3 ceremonial eelebration Dec.
{ among the Catholic people a © 15 of (he Second Vatican
A genuine appreciation of the — cuuncii's declaration,
P i special place of the Jewish Later in a closed session the

P hatred,

people as God's firsi-chosen in
the history of salvation,”

The stutement was drawn
up (o describe progeess made
i the interreligious
discussions slace the Second
Vatican Council of Catholic
bishops first Issued its position
on non-Christian religions in
1963,

The 1665 statement
excnerated Jews of guilt for
Chrisl's death, a view un-
derlying much z2nli-Semitism,
and ended a centuries-long
silence on other matters
between vhurch and
synagogue.

But a sign of remaining
lensions benveen the groups
caine last week from John
Cardinal Krol of Philadelphia
dirving debale at the bishops’
meeling on the new document,

Cardinal Krol, a past
president of the bishops
conference and a leading
oulspolien  coe: ervalive, in-
sisted tha! {ha statement
should mentlun that some
Jewish organications “exude
resurt to lies

corpimittee took note of Car-
dinal Krol’s complaint and
aflerward the prelate himself
moderated his stand.

“1*m perfectly satisfied and
1 encourage the-adoplion of
the paper,” he told the bishops
before the final vote.

The revised paper included
this mild sentence: “Certainly
the Catholic view on aid to
nonpublic schools should be
the subject of serious dialogue
and concern.”

Rabbi Marc Tanenbaum,
direclor of the American
Jewish Committee’s in-
lerraligious activities, said he
“regretied the abominable
statements” by Cardinal Krol,
and, with Benson N,
Schambelan, president of the

American Jewish Congress' -

Philadelphia chapter, denied
their accuracy.,

“The timing of the car-
dinal’s slatement was un-
fortunate. In effect, he could
have upstaged the Catlilic
chureh, ani in the minds of
uninformed people, his views

“atholic Bisho

would have become the at-

titude of Catholics towards --

Jews,” the rabbi said,

But he added, *'Cardinal
Krol's altack is a small wart
on a much healthier body.”

In _the bishops' statement,
Catholics are urged to explore
mare deeply the Jewish roots
of Christianity, attempt to
understand Lhe significance of
the land of Israel to the Jewish
people and “‘confront with
candor the unhappy record of
Jewish sufferings both past
and present.”

*We do not wish to convey
the impression that all our
problems are behind us,” the
bishops said. “There still exist
areas of disagreement and
misunderstanding which
creale tension in both com-
munities.”

The American Jéwish

‘Congress and the Anti-

Defamation League of B'Nai
B'Rith, and to a lesser extent,
the American Jewish Com-
mittee, are groups which have
opposed government aid to all
religious  schools—Catholic,
Protestant and Jewish.

*“It is the Supreme Court of
the United States which has
determined the separation of
church and state, and Jews
and Protestants are simply
responding to the law of the
land," said Rabbi Tanen-
baum.

“We believe in a pluralistic
society every group has the
right and obligation to come Lo
the dialogue table with the
expectation it will get a fair
and sympathetic hearing on
its special concerns. But no
one expects our differences to
he seftled as simply as saying
‘I'll seratch your back if you
scratch mine,"”" he suid.

ps
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WHAT HAVE YOU DONE FOR US LATELY?
Andrew M, Greeley

.Let me begin bylsaying that while I am wearingha Roman collar and
'spprting m& defiant shamrock, I am in no sen;e speaking as a representative
of.the hierarchy or of the Catholic Church. On the contrary, I Lave the
distinct impression that a subétantial proportion of Cathclic church leader-
would be delighted if I went away and never came back. Unlike my friend
Mr. Michael Novak, I make no claim to speak for millions of either Catholic
.e;hnics or Irish. Thus.I represent this evéniug no more thaﬁ a constituency
of one.»I |
But that never keét an Irishman quiet before.
1 propose tonight to make six general observations about Catholic-
Jewish relationships in the United States and then refer to five specific
"flashpoints.“. |
My first'general observation is that it seems to me that on the basis
of both the data and my impressions, the general relationship between American
Catholicism and American Judaism is excellent--perhaps better than the relation-
ship between the two historic offshoots of the .Sinai religious tradition are
anywhere iﬁ the world. With the exception of New York City, the excellence of
_ this relationship ought to be the context of our reflections. No other comments

I make inthe course of the evening should be interpreted out of that context.

I said, "except New York City" advisedly, because there is, I think, something
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pﬁtentially-very unpleasanﬁ in Catholic~Jewish felationships in the New York
metropolitan area. I am not a New Yorker, I have never done research on the
‘subjecﬁ, and I do not trust-my impressions sufficiéntly even to deﬁail them
tonight;:but it may well be that you hgvé q critical proElem in that are;;

I would also addlthat'as far as I can see,rthere'is no décline in
the bverwhelminglcétholiﬁ support for the American alliance w;th Israel. My
iﬁpression is that tﬁat support is not based on the ﬁoral excellence or jusfice
of Israel's cause (gqﬁ it would be a mistake fof‘you gentlemen to appeal to

that motivation) but is based on the fact that Americans admire the spunk

and modernity of Israel and support it strongly because such support is some-

thing their Jewishlfellow-Americané still want very much. Would such support

'5qrvive another oil embargs? No nation would be wise to try to blackmail the

United Statés of America_for very long;_they_would'find it to be extremely

- counterproductive.

Secondly, I would observe that some of the most exciting scholarly

work being done anywhgfe-can be found in the historical, archaelogical and

‘theological rediscovery of the Second Temple era. It seems to me that in this

rediséovery,'scholars are uncovering linkages and connections between the

two descendants §f Second Temple Ju&a{sm that no one wdﬁld have dreamed pos-
sible just a short time ago. Without going into the details, ome can now say,

I éhink wikh sdme confi&encé,.that Chriétiaqity an& Judaism, as tbey exist today,
are quite clearly two offépringSof the same fundaﬁen;al religious traditions and
ofithe same priti;al religious era we call the Second Temple,_ Such an insight
does not mean that the two qffspriﬁgs are #b?ut to ﬁerge, but it does.mean that .

they have far more in common than was previously thought. Indeed, one could go
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so far as to say that there are some aspects of the Second Temple era and
experience that are perhaps better preserved by its contemporary Christian
offspring than they are by the contemporary Jewish one. ‘Such a subject is
beyond my scope tonight; I #imply want to note and take encouragement from -
the remarkable scholarship being done by researchers of both heritages in
this decisively impbrtant petiod of human h?story.

Third, I wish to comment that it seems to me when we speak of
"Catholic -Jewish relationships'" we engage often in the fallacy of misplaced
concreteness. For there is no such thing as one Catholic or one Jewish
community. Among the six million American Jews and the fifty million American
Catholics, there is a wide plurality and diversity of.viewpoints, interests,
commitments, values, and goals., Some Jews and some Catholics may be locked
in angry combat, but it would be a mistake to see that as typical of Jewish-
Catholic relationships or to generalize from it to the existence of very serious
problems between the two e¢ommunities., 1 do not suggest'thatISuctlcnnbas may not
_be serious--some of them are; but 1 am suggesting that they are not necessarily
legitimate bases for more generalized diagnosis, Thus there is doubtless an
acute cornflict b;tween the Catholic Right te Life movement and abertion groups
which have many Jews in _ their membership. Thke Right to Life movement is
not representative of American Catholicism despitelits claims to be, and 1
presume its adversaries who happen to be Jewish are not representétive necessari-
ly of Judaism either. The abortion conflict is indeed going on between some
Caﬁholics and some Jews, but it is not a conflict between the two éommunities

and I think should not be defined as such.,
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Fﬁurth, there is emerging in America a "communal Catholiec,™ that {is, .
T:lj‘(.lal‘:hr:ali_c who is loyal to his trhdition and heritage--even proud of it--but
who does.not-;ake the clergy o? hferarchy'serioﬁsly as intellectual, political,
moral, dr social leaders. You will not be able to understand American Catholicism
unless you realize how powerful -this ten&ency is.

Fifth, wﬁile genefally thére.afe good feelingé between the twb com-
muhities, I am compglied to repﬁrt that a number of,different data sets
.aVailable to me indicatelfhat pro—Catholiélfeeliqgs amoﬁg Jb;s have declined
in the la;t decade wh;le pro-ngish_feélings'among Gétholics have either held
steady or increased. Hence,-at the present time, there seems to be stronger
pro-Jewish feelings among Cathoiics than vice yersa.”‘pur data sets do not
enbale us to explain this‘change_or-e§en to hazard a guess as to what impli;
caﬁions it might have for the future.l My‘ggn personal hunch is thé; it may
be part of the more general phenomenoﬁ-of scapegoating Catholics that I
think has been.going on in American society for sﬁme time now. It islnot
a sfecificall} Jewish phenomenon. T would urge; hé I have urged_before,
joint research by representatives of both-commﬁﬁities‘oh the subject. (I
also think there ought to.be joint research on the rafher acute problem
which ‘I perceive to exist-in New York.) ' I do not e#pect this joint research

- will occur, but I would be lax in ﬁy responsibili;;es if I.did not at least
:urge it.) - \ | . |

Finally, I am impressed by the importance of the &tylistic dif-
ferences among Amefican religio-efhnic_cbllectivities. I think all of us
for too long bought the melting'pot-assimiiationist view of tﬁings and

just assumed that cultural diversity would go away. In fact, many of ;he
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differences persist--some major, some minor--among the ethnic groups in
American society; and some of these even minor differences turn out to

be aggraVating'and important without our even being aware of the fact that

they are at work. If we have abandoned the assimilationist perspective--and

1 take it we have--then we must_bg much more sensitive to the stylistic
cultural Bifferencesr- We ﬁm;t'stfive to understand them, énjoy'them,.and
to ﬁrevent them from:prohibiting our convers;tioqs and pur'commqn work.
Let me bé more exﬁlicit.' : |

| Three-ﬁf the differenCES'tﬂat I-can talk about I think have Beeﬁ
pretty well documented by our research. Jews and Irish Catbolics (to take
two éroups at féndamo are very different from one another in-the}r approach
td-expressing-affeétion for children, drinking, and their pplitical partici-

drink and I suppose there are some Jewish alcoholicé,.though I have never

' met any. But an Irishman who believes that a relaxing evening is not

possible without the drink téking and a Jew who is disgusted by anyoﬁe who
takes more than one drink are going to have a vefy poﬁerful hidden agendé
in their interaction unless they are ﬁuite self-conscious about the ogiginé
and.the nature of tﬁese differences. It is not necessary, incidentally, to
say that the othér-style is as good as mine; it is enough to understand
.why_;t is different. (Let.@e add that in this particular area, I am much
more likely to be on the Jewish side than the Iriéh.)‘ Similarly, while
Jewish affection for (and anger toward)‘children.are exglici;, direct,

and forceful, tﬁe Irish expression offgffectinn is much more'likely.to

be indirect,circumlocutory, and passive. It does not mean that the Irish

e
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iﬁﬁe one another ﬁr theirlchilérenlany less thén Jews, but we have very
différent ways of shéwing it. The lrishman.ﬁi;h a Jewish neighbor is likely
to be deeply offended by what he takes to be the emotional 'self-indulgence

of the Jewish parent, while his neighbor is likely to be appalled at the

- Irish coldness with their children. Again, one must make major efforts

to avoid value jﬁdgments én ﬁhese subjects and take them into_account.in
our common work and COﬁQersations.

Finally, the data show that the typicﬁl Polish and Italian approach
to solving a civic froblem_fs to call oné's.précinct captain or one's |
brother-in-law (who ﬁay, ihcidentally; be one qnd:he same person), while
the Jewish and Protestant teﬁdeney i$ to summon a community ﬁeeting and form
a civic organizaéion. The Irish, hypéractive-poli:ical :ypeé that they
are, are likeiy to eﬁgage in both behaviors. The tendency for Jewish and
Protestant types to dismiss the pérsonal contact appfoach to politics as

old fashioned and possibly corrupt is, I think, very strong. So, I suspect,

would be the Polish and Italian propensity to think. the'tivic" approach
is stuffy, self-righteous, and moralistic. The Ipish propensity to think

that putting all ofiyour eggs in one participative basket is dumb may well

‘be the strongest tendency of all. Unless we are aware of these stylistically

different approaches to political participation, we may misunderstnad thuroughly
what the other is about.

There aré other differences which I cannot document with data but

about which I have very strong impressions. First of all, the matter of

. communication: the Catholic efhnjc in ggneral, the Irish Catholic in

particular, is prone to indirect;_cicumlocutory, ' informal, and soft-
Spokeh communicative style. The Irishman, for reasons_having:to do, perhaps,

with the Penal Times is reluctant to give a direct answer and much prefers
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“to- answer ﬁ question with anofher question or ko respond not'verbally but
“with a shrug of the:shoulder,-a wink of the eye, or absolute silence. The.
Irishmén ié likely to make a request-very cgsually and indirectly.- The
Engligi phrase, "would you ever...?" (as, ﬁﬂould you ever come to Washington
to givé a talk?") is the translation of a Celtic phtase (which escapes me).
It represents, I think, the strong cultufai tendéncy of the Géelic linguispié
."tradition to avoid Ehafp.or abrupt commﬁnicative styles. There are no

swear words ;ﬁ Gaélié,-fﬁr'examplg, dnﬂ.yhen a modern Irish-speaﬁing.person'
wishes to swear he falls bacg onIEnglish words. Indeéed, fhe-language does
not even have a word for'hello"or 'soodbye." 'One enters ihe house and say#
"Peace be to this house'; when one leaves, one says,‘"Jesus.and Mary be with
this house." Oﬁe meets someone on the street énd says, "Jesus and Mary be
with yoﬁ"; the responsé i;, "Jesus and Mary and Patrick be with you."
(Presumably in the pagan days, there were approgriatg deities used in

,théi; place;) ihe‘Jewish communicativehstyie, as 1 underst;nd it.and

as I have experience& it, is rather more diredt, to éut the matter ﬁildiy.

My sister tﬁe theologian works at De Paul University with.two Jewish colleagues
(wﬁich is_ﬁ whole other story altogether). She remarke& to me once that

she felt she had a very difficult time making her Jawish colleagues under-

stand the problems_she'was experiencing in the environment. I told her, "What
you've got to understand is that tﬁere are two Jewish ways of talking--loud and
louder. " Shout at them and they'll hear you.ﬁ_ With éome effort she- learned

to shout and now things are much better. Similarly, not so long ago 1 was
having a minor altércatiou with_one-of my cﬁlleagues at NORC. Ngpt having

had much sleep the night before, I did a”véry rare thing‘and stﬁrted to shout

‘at him. He beamed; -his eyes lit up, his mouth expanded in a greac'warmlsmile.
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"Yqu're shouting at me,' he said with Aelighﬁ. "You're damn right 1'm sﬁouﬁing
.at you!"™ I shouted,. ﬁﬂow marvelous!“lhe.réjoiced. "You know, in all the years
yéu've known me, this is the first time you've shouted at me."
The idea that shouting at a person could be e complimentuntil then
"had- escaped me comnletely. quuickly pointe& out to him the important
so#ial psychological fapt that it takeé a lot for an irishman to work up
enough anger to really start shoutiﬁg,'bu;'theq when he does, he's likely

to remember it fo; tﬁen;y,yeﬁfs. | | |

This is anecéotal, of course,'though 1 gather tﬁa;lé lot of peéple'
" can match the samé.anecdote. _It is a differnce abouf wﬁiéh we must know ané
understand mucﬁ more, it seems to_me;lif we arelto get along well with one
I also have the impression that Jewish politiqal and social action

is powerfully influenced by guilt rhétoric. I sometime$ have been appalled
at the highly exaggeratéd #ppeal éo guilt and personal responsibility for
various world éroblems. In fact, iﬁlhas alwa}s seemed to me that the issues,
vhile serious and demanding great perﬁonal concern; lhardly involved any
per#onal guilt, I didh't_éause it not to rain in the Sahel, for example.
The guilt rhetoric seems takén to be for granted an& is very effeﬁtive in
dealing with people within the Jewish 'community. It is, I would hastily

point out, however, usually very counterproductive with the Catholic com-

munity and pafticularly within the Irish Catholic:cmmmunity. You can appeal

to fairness, Suttice, decency, generosity with a Cattholic audience; but don't
try’td make us feel guilty for things we did not pemrsonally do because it thrns_.
us cff very quickly. The'Irish, for ékample, my be very likely to feel guilty

at having let mother doﬁn; iﬁdeed? that is a burdem of guilt we carry through

our lives (I have the impression from some Jewish m@vels_thaf that may be one
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of your problems too), but that is about the only kind of guilt we do feel.

_Our social guilt is ﬁinimal. Mind you, you can get us to be socially generous,

but I am suggesting it's a mistake to use.guilt to motivate us. It won't work.
I would urge that these and similar stylisti; differences are of

very cénsiderable importance, fhat we do not know nearly enough about them,

and that they ought to be the subject of joint research. I don't think this

research will occur--at the risk of repeating a now familiar theme--but I think

it ought to occur.

Let me add hastily that these stylietic differences are matters of
degree. There are indifect, soft-spoken Jews and loud-mouthed, direct Irish-
man, God only knows. But I would at least offer to you as a plausible hypothesis
for further explorafion that differenﬁes in comnunicative'style.may be rathef
more important than we had previously thought. |

I now turn to five specific flashpoints. They are not areas where
1 expect major crises, but they are areas of potential or actual misunderstanding
that can occur between individuals and groups within the communitfes about which
we ought to know more and to which I think we should pay more attention. It
occurs to me that some of you may well be offended by the points I am about
to make. For that I am sorry, because I have no desire to give offense. On
the other hand, Rabbi Tamenbaum asked me to come to speak the truth, and honesty
compels me to say that from the Catholic viewpoint, at least from the viewpoint
of this Catholic constituency of one, these are problems--not great big hairy

ones, but nonetheless problems of some importance to which attention ought to

Be paid.
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Let me note very carefully before going on to discuss these flashpoints
that I am not Speaking about "Jewish traits." I am speaking about behavior

.-

that;goes on in America's cultural and intellectual elites, some of which is
_ : :

Jewish, I am not saying that all Jewish intellectuals or sven a substantial

minority engage in the behavior i am about to'dsscribe. Nor am I saying

that only Jewish intellectuals engage in such behaviorf- I am saying rather

that there are flashpoiut srbblems when somelJewish intellectuais--probably

a small minority--engsge in behavior which many iewish non-inteilsctuals also

engage in. i : . k

I do not see how I can say it any more clearly. I will grow upset
.if anyone persists in-misinterpretiﬁg what I shall noﬁ-say.

First of all, she white etbnic; blus-collsr,.racist, hard-hat,
shauvinist hawk image has Become a favorite whipping boy for Ehe national
media,_elité and popular. ‘One nseas someone to hate; someone to blame for
whatis going wrong in society, and the middle American and the hard-hat ethnic
have become.the_favorite targeés since it‘isrno ionger legitimate to blame
biacks or Jews. This Catholic etsnic inkblot was not creatsd by Jews,-indeéd
the AJC's ethnic.America project has.;igofously resisted it. .Nonetheless,
many of those of both the university &ﬁd the media world who propagate it
are Jewish, and one has the impression that some of them rather enjoy flailing

away at the whité.ethnic bigot. Some Catholics are soPhisticated enough not
to equate a.given Jew who is erpounding the ethnic stereotype with Judaism;
others are not, sarticulasly when the stereotype looks like an sttask'on

Catholicism as sucﬁ. There may be a suBstantiallamosnt of educational work
to be done within the Jewish communxty to make it clear that the stereotype

is not only demonstrably false but also ‘counterproductive,
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Secondly, there is still suﬁsﬁan;ial discrimination against Catholics,
.pa;ti;ularly practicing - Catholics, at the.upper levels of America's elite
alture. The national media, certaip governmént;l agencies, many if not most
of the great national fOun&ations, and in the finest elite universities, |
discrimination against Catholics is rifé; It is justified by the viciously
bigoted argument of Cathélic.inﬁellectual inferiority,'aﬁ argument which‘
.simply does not admit of refutatlon even if you have overwhe1m1ng data to
disprove it. Again, Jews did not create-this dlscr;mlnation and,xn the ca;e
of the foundation world, are probably almost as much victims of £t themselves
aS are Caéholics; Nanetheless, it must be said in all candor that some Jews
aid and abet it and continue to propound the myth of Catholic intellectual
1nfgr10r1ty. One is hard put to see ver& many Jews, who heve been so vigorous
;in théir crltlczsm.of racism anj sexism, ralslng,much in the way of objection
to anti-Catholic nativi;m. As more and more younger Catholics begin to move
into this world of thé intelleétﬁal and cuiturél.eliteé aﬁd discover, as Michael
Novak did, how strong the nativistic biases are, they will be offended when they
see some Jews prbpounding nativist:bigotryend praéticing nativist discrimina-
tion. Some of the more soPhisficatéd may.well be.able to distinguish between

what individual Jews do and Jewish trai€s and propensities, others may not.

I could easily make a case that my problems at the University of Chicago
.were almost éntirely the result of machinations of anti-Catholic Jews.

The case would be tFue, although I would also have fo add very Quickly

the fagt that alﬁoét all of my friends and supparters at the University of
.Chicago.were also-iew; wﬁo vere as;onishingly pro-Catholic. I do not thinkl
every Catholic who tries to_claw hié way into the world of the upperl

academy will '‘be able to say that.
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_ Third,lrany of_'the new generation of Cathﬁlic ethnics whb are now showing
up at the'bes; graduate schools of the country are no longer disposed fo take
. aistaﬁd of apqlogy and shame over the pé#t andlhéﬁ?own heﬁitages..They don't
really-fegl inferiorﬁ.they dod‘t.feel that bgiﬁg-?olish,.lfalian, or Irish is
second rate, médiocre, or anything of which to be ashamed. When they learn from
a bright, arfogént young f#culty member. that the conventional wisdom of the
liﬁeral upper academy.views him and his pebple witﬁ scércély veiled if uninten-
tional contempt,-theglare not 1ikqiyito aéceptlit. There was a generation
of Catholic ﬁodid-be inteliigeqtsia whoﬂfor one réason‘or anébher thought
that the only way to make it in-theacademy.wus to deny their pasts, their
heritages, their religion. They found, as ﬁichael Novak did, that even then
t hey couldn't make-it. But the.ptggent géﬁetﬁtioﬁ will-not gb the self-abasement
route; on ;hé contrary; thgy willﬂfight back. And wheﬁ that smart; arrogant,
Iarticulaﬁe, self-;onfident juuior-faculty-member‘turns out to be Jewish, he
runs the risk of sfirring up peedless anti-Jewish sentiment. Again, one
can easily argue, and I would completely égree, fhat it is ﬁot only'Jews
who propound.the stereotype.of Catholic cultural inferiority, and by no means

do all Jews do so--indeed a majority of Jewish academics do not. I am simply

saying that when a Jewish scholar aéeé this to a Catholic student, one has
a flashpoint situation.

Fourth, there is a propensity fﬁr ﬁany non-Catholic schola;s to
ignore the. impressive economic and educational achievements of Ameriﬁén Catholies.
In fact, our recent research on their achievemént, I think, has generally been
pooh-poohedlif not dismissed by many'non-Catholib sbcial scientists. The
 Poles and Italians, obviously.én inferiorhﬁeoplé, simply.couldn't bé. as suc-
cgssful as -the NORC data claim they are. -ﬁay 1 say that those are fiéhting

words? More particularly, I think there is a strong tendency among many
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Jews to ignore, deny, or minimize the immense importance that the vatholic

pafochial schools have made to the success and self-confidence of the ethnic

immigrants. They overlook completely.the fantastic popularity of the inner-

-city Catholic schools to members of the black community.. Black enrollment in

Catholic school, most'of;it'non-catholic; goes up eéch'year by as much as

f70,060 or 80,000rstudents. -Itﬁisﬁthe only educational alternative, the ohly
'optibn for freedom of choice available to mast'innet-citylblaéks.- Candidly,

'such a service deserves not to be ignored. Presumably we do not expect and

will not get gratitude from the Jewish community forthis important social ser-

vice, but it is time at least to end the pretense that the service is not

occurring. I disagree witﬁ the content; the tone, and the timing of Cardinal

Krol's complaint about J;wish.opposition to Catholic écﬁaois; and.yet I fhink
I understand the feeling. I think that much opposition to Catholic schools

is in fact anti-Cathol;c, gnd I.nételthat the certified, liberal, card-éarrying
Jewish intelléctual Adam Walinsky thinks the same thingl I am not prepafed

to say how much of the interminable hectoring about separation of church and

state is crypto-bigotry, but some of it surely is; and the nasty, vicious tone .

of the opposition leaves little doubt that there is more at stake than
constitutional principles,

It is, by the way, worth observing that the'correlation between
Catholic school attendance and the absence of antisemitism is even stfonger

than it was when.we did our first study ten years ago. There seems to be

‘no more effective way of reducing ° antisemitic feelings than to support

Catholic schools. But then that was clear ten years ago too.
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In fact, the real enemies of Catholic schools are not their ﬁpponents
within thé Jewish community but the Catholic hierarchy which has lost its nerve.
There is, as our récent research shows, more'than enough money and willingness

!to 5pepd it in phé Catholic communities torsuétain and indeed expand the parochial
school system. CardiﬁaL'Kfol is shifting the blame away from thosevwho cught.
to bear it when he attempts to blame Jews for the decllne of Catholic schools
Qulte apart from the questlon of state aid one must simply say that one has the
impr2551on that a very suhstant1a1 number of Amerxcan Jews hate and despise
Catholic'parochial schools--and systematicaliy ignore evidence about their
positive benefits. I w111 not attempt to explaln the reasons for this hatred
(I suspect in part 1: is simply a hatred of Cathnlic1sm as such), but tonight

I simply wish to make the point that given the strong and,indeed our evidence‘

'shows,undiminished Catholic enthusiasm for suech schools, confrontation between

the strong Catholic support of what we think of as "our" schools and the

strong aﬁimosity that many (thougﬁ I dére say nof most_ and ceftainly not all)

Jews feel toward the schools is surely a potential flashpoint in our relationships.

Finally, I wish to say something about the very delicate issue of

reciprocity or, more concretely, .about the issue of "what have you done for us
lately?" An increasing number of American Catholics are beginning to say,
" "We have gone down the line more than once with you on suéport for Israel and
for freedom of Soviet Jewry. When are-fou going to do something for us in
.Yreturn?_ We have been told in response; indeed we have been_told by'Rébhi

Tanenbaum that issues of Israel and Soviet erry are issues of such surpassing

D

moral excellence that they are simply not subject to barter, negotiations, and

B deals. 'I.must candidly say that I think such a response does not indicate
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sgnsitivity to what is being said. No one jé suggesting that we do a straight-
‘_pléyer trade, Israel for parochial schools. What I am suggesting is that when
a relationship begins to be perceived'as a one-way street by'séme of the people
in it, there are potential trouble spots. |

To put the matter even more bluntly. " Why is itlthaf all Jewish issues,

and'only jewish issues;;are of surpassing moral excellence? Why.is itlthat
ail of our issues are ;elatiﬁely less impoftant and seem to make no ma jor claim
at all on moral concern?. ;ﬁégice for the ﬁeople of Israel is supremely important
but justice for the Cathoiieé in-phe nasty little-colqnial regime in the nofth |
of Irélaﬁd is not. ffégdnm for Soviet Jéwrx is of capitai concerﬁ, but freedom
for tﬁe Catholié:aqui?; nﬂ&uisis mot. 6ne ig told that Ulséer is a very cémplicatéd
éroblem and that political ?eaiism demqnhs théf one give up any hope for liberation
of the captive nations. Compiexities and.realism affect our issues but not yours.
I begin to waﬁdef why. I-wa§ told_oﬁce,_after addressing-(for free) an audience
of Jewish women, that the world had a.morai 6bliéation to support Israel to
expiate fdr-the holocau#t; No sﬁch moral obligation existed for the Catholic
cause in ﬁlster. I asked her if she'had ever heard of the potato famine, and
she said no, ;he had not.

. I might also note that I rarely if ever hear it mentione& that man&
of the peoples in thg captive nations suffefed holo;austs-éf their own in the
early 1940s. Apparently that gets thgm no points for their cause.

The reciﬁroéity issue is doubtless a complex one, and it is not yet a

- gerious flashpoint if only because there are not very many of us who have
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- worked long enough in Jewish agencies to have become disillusioned by the

fact that loyalty and friendship seems to mean one thing %o us and another

to you. Granted that this is an understandable difference in style. I
would merely submit that it may be a critiéally important one in years to
come, |

On the most general level of reciprocity, I should like to politely
wonder when American Jews,' to modify slightly the question of Norman Podhoretz,
kil .. face their'Catholic problem." There is strong and powerful
anti-Catholic feeling in the Jewish community. The empirical evidence shows
it , the impressions of many Catholics indicate it, and not a small number
of Jews will acknowiedge it--though usually off the rﬁcord. Yet this problem
has never been faced publicly and dealt with. Not all, not a majority, not
even a large minority of Jews are anti-Catholic; yet some are---inless you wish
to argue that Jews alone of humankind are free from bigotry. I think that
Catholics have acknowledged the existence of anti-Jewish feeling in the last
years since the Council, and hgve worked against them--though perhaps not
effectively enough, As far as I can see, there has been no reciprocity at
all from the Jewish side. I wonder if there ever will be.

Catholics have studied their own antisemitism, Jews,.as far as I
know, have not studied their own anti-Catholicisﬁ. I have been monitoring
anti-Jewish attitudes among Catholics for ten years (they keep going down).

I am unaware of any Jewish scholar who has been monitoring anti-Catholic

attitudes among Jews.
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by If the answer is that we must expiate for the past and you have
no need. to consider the hatred of the present, then whatever o6ne may say
of reciprocity, when one refuses to stand by one's friends, it is almost

an inevitable law of human nature that after a while they will not be

. your friends any more.

1 said at the'beginning that generally the qﬁality of-Jewish-Ca;holiﬁ

relationships are excellent. I malize that the aPocalyptic style of the AJC

thrives on ¢risis. I do not think thefe is a crisis in Catholic-Jewish

]

relationshipsﬁ I think rather that there are certain problems and that they

-ought to be honestly described and carefully studied before they become

serious., What discourages me slightly as I now depart for Washington

National and Miami Beach is that T do not detect the slightest sign of

willingness to study them.
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Why has there been a mixed reaction in the Jewish community to the
recently-promulgated Vatican Guideline on Catholic-Jewish relations?

The answer to that question lies, in part, in knowing something
about the behind-the-scenes facts regarding the way in which the docu-
ment was released, as much as it has to do with a precise understand-
ing of its contents. _

The Guidelines were prepared by the Vatican Commission for Catholic-
Jewish Relations, appointed by Pope Paul VI in October 1974, and head-
ed by three Catholic leaders who are genuinely sympathetic to Judaism
the Jewish people, and quite. possibly, Israel. (They are Cardinal Jan
Willebrands, a learned Dutch theologzian who is president both of the
Commission and of the Vatican Secretariat for the Promotion of Chrie-
tian Unity; Canon Charles Moeller, a brilliant Belgian philosopher,
who is vice-president, and the Rev. Pierre de Contenson, an efferves-
cent French Dominican prieste-scholar, who sefves as Secretary.)

In recent years, a major struggle for power has taken place between
the various branches of the Curia, with the Vatican Secretariat of
State emerging with political control centralized in its hands. When
the Guidelines on Catholic-Jewish relations were completed, they were
sent "upstairs" to the Secretariat of State for approval,

The Secretariat of State "took over" the document, made a number
of changes in its text, and then arranged for its world-wide distribu-
tion to Catholic hierarchies on a, "'sub_secreto" (secfet) basis., The
State authorities also set the publication date for Friday, January 3,
1975 "12:00 a.m." (Rome time), That date preceded by three days the
long~scheduled meeting between the Vatican Commission on Catholic-
Jewish Relations and the International Jewish Committee for Inter-
religious Consultations (IJCIC).

The general contents of the Guidelines became known to the Jewish
representatives about ten days before their release to the press. When
it became clear that some of the contents would become & cause of con-
troversy--especially the studied omission of any reference to Israel's
religious and historic meaning to the Jewish péople and a contrived
reference to the Catholic's need to "witness" their Christian faith to
Jews, albeit sensitively--I telephoned Rome to have the publication of
the Guidelines postponed. After all, I argued, we were to meet with the
Vatican commission three days later in Rome. Why could we not discuss
the Guidelines together and find a way to help formulate a text--
especially those "sticky" parts--so that misunderstanding amd frictisn

More)
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: could be reduced to a minimum,'and in order that its genuinely posi-

« ' tive features could gain maximum acceptance and thereby really give
Catholic-Jewish relations a major push forward?

The answer came back promptly from Rome that postponement of the
Guidelines was absolutely out of the question, and that the power to
change that decision was out of the hands of the Vatican Commission
for Catholic=-jcwisn reletions.

The reason for that arbitrary publication of the text of the Guide-
lines on the very eve of the Vatican-Jewish meeting soon became abun-
dantly clear.  The Vatican Secretariat of State has been aétively en-
gaged in its own diplomatic offensive exploring detente with the Arab

- governments, Moslem nations, and the Moscow-dominated Communist bloc.
By publishing the Guidelines three days "erev" the Vatican-Jewish
consultation, the Secretariat of State’s diplomats signaled a clear
and unambiguous message to the Arab-Muslim-Communist world.

Stripped to its essence, that message was: Have no anxiety about
the meeting with the Jews next week. Nothing will change in Vatican
policy. There will be no moves toward recognition of the State of
Israel, for, as you can see in the actual text we are publishing be-

- forehand--which is not subject to modification once 1t is promulgated--
there will not be even a single religious or theological reference to
"the holy land." And when the Jewish delegates met with Pope Paul VI
on January 10--an altogether warm and "gemutlich" audience--it was the
Jewish statement (which I was asked to araft for the Jewish delega-
tion) which referred to the importance of Israel and Jerusalem to Jud-
aism and the Jewish people. The Pope's statement conformed entirely
to the Vatican Secretariat of State policy of total silence on Israel,
even in spiritual terms. | |

The Guidelines also communicated a reassuring message to Arab
Christians, such as Patriarch Maximos'Hakim, arch-defender of gun-
running Archbishop Capuccl and Archbishop George Khodr of Lebanon.
These Arab churchmen, and ‘hundreds of others like them throughout the
Middle East, have been preaching an unreformed theology that asserts
in the classic formulation of 4th century Bishop Eusebius of Cesarea,
that Judaism is "preparatio evangelica," that is, the Jewish religion
existed solely as a preparation for the coming of Christianity which
is now the "true Israel." That triumphalistic version of pre-ecumenical
Christianity happens to be a powerful theological support for current
Arab nationalism, for if Arabs can succeed in persuading the Christian
world that God's permanent election through the Sinaitic covenant with
the people of Israel has been invalidated or displaced, then it should
easily be able to make the case that the same God's covenant with Ab-
raham to whom the Promised Land was given "forever" can also be can-

~celled. (Gen. 12)

Prof. David Flusser of Hébrew University, perhaps the greatest
authority on the interrelationships of Judaism and Christianity, has
written that the reference to "Christian witness" in these Guidelines
was not necessary "in principle," and that "it's a pity, a great pity
that this passage on mission was included.". No such statement ap- =
peared in any form in the magnificent 1969 proposed set of Guidelines

T
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which the Vatican Secretariat on Christian Unity prepared; nor in the
1973 French Bishop's Committee's Declaration on Christian Relation-
ships with Judaism; nor in the 1967 American Catholic Bishops Guide-
lines. '

Indeed, the 1969 Vatican "working document"~-had it not been sup-
pressed by the same alliance of pro-Arab political forces &and ultra-
conservative thecsgians--iwould have deserved to be called "historic”
for 1T dealt forihirightly and with intellectual honesty with the fun-
damental issues that are central to any real understanding between
Christians and Jews: '

First, it acknowledged that Judaiem is a living religion that
"endures forever":

Second, it called upon Christians tc "ask pardon of their jewish
brothers" for the "persecutions and moral pressures" brought by Chris-
tians against Jews across "long generations of painful exile,” and
"condemned all forms of anti-Semitism”;

Third, it stated unambiguously that "all intent of proselytizing
and conversion 1s excluded“lin the Jewish-Christian relationship;

Finally, it called upon Christians "to understand and respect the
religious significance of this 1link between the people and the land
of Israel.” : |

This 1969 document, and those of the French Catholic Bishops!
committee and the American Catholic Bishops, make it abundantly clear
that the Catholic church has available to it "the theology of Judaism"
that would enable it to put aside once and for always its proselytiz-
ing approach to the Jewish people, and to come to terms both spiritu-
ally and practically ﬁith the momentus importance of Israel as the
dominant existential reality in Jewish self-consciousness today.

It is tragic that representatives of the World Jewish Congress and
the Synagogue-Counéil of America have found it necessary repeatedly to
explain why the Vatican has not found it possible to adopt these en-
lightened views toward those issues which count most to Jews today.
Are Jewish institutional needs and personal careerist publicity so
corrosive that Jewish spokesmen become defenders of and apologists for
anti-Jewish forces in the Vatican, rather than proud advacates of
their people's interests?

When identical problems arose in connection with the "Jewish text"
during the Vatican Council II, the American Jewish Committee arranged
to send the late esteemed theologian, Rabbi Abraham J. Heschel, to meet
with the Pope, iiterally on the eve of Yom Kippur, in order to remove
such offensive conversionary passages, which we succeeded in doing. Ten
‘years later, bureaucrats of the World Jewish Congress and the Synagogue
Council, who--truth to tell--are actually theologically illiterate,
ganged up to silence the objections of the American Jewish Committee,

and cravenly issued a press release in Rome denying that there was any
"proselytizing intent!" _

The Guidelines of Jan. 3, 1975 does have many good things in it,
and they should be welcomed as far as they go, and should be actively
implemented. But when compared with how far they should have gone as
an act of justice to the Jewish people, the welcome should be--as Prof.
Flusser rightly advised--modest and restrained.




