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THE AMERICAN JEWISH COMMITTEE

Institute of Human Relations
165 EAST 56TH STREET NEW YORK 22, N. Y.

PARIS OFFICE

30, rue la Boétie

Paris Vil

Gctober 18, 1962

To: Dz, Johm Slawson
Proms Zacharieh Shuster
Subie Ecsmem&cal Council

1 am writing this in Roxe, 2 fow days after the cpming of the Emmniml
(:emmu which I actended as g guest.

The insugural cercmony was most unusuval in solemnity, splendor and pro-
found dignity, Tens of thousands of pecple -< priests, muus, lgymen from
all parts of the world and of vericus vaces and ethnic groupe ~- crowded
the Bagilica and the Squave of §t. Peter, and were visibly dominated by

& scase of awe and the importance of the historic event they were wituese
ging, Im this m@on 1 shall duell on developments during the first week
of the Council®s proceedings with regard to the au‘bgecm uhdeh are gele-
vant to naetters of our corcern,

A?imt, it ah&m%d be pointed out that &’epa Jo&m XXIZI himself in his in-

ausgural address, cupressed the mew attitude which 1o now prevailing among
gany Catholiec clerpymen throughout the world. The essential elements of
this ottitede are a vealization of tvemendous changes im the world situa-

- tiom: a turning away from the epirit of severity, susterity and condemn~ ,
ation of heresies; and a desire to find & way toward umlemmm%m@ with non-

Catholic groups,. Some 'of the striking passages in the Pope’s address
sattiﬁ@ foxth t%aem realizations are the f@llm@im.

the K’:humh...ﬁaa sae;ﬁ @kﬁ.‘ia&:mﬁm@ ¢o malte use of the medi-
 eing of mmj mﬁher t:hm i:hm: 0of aevexi&y...tm mffa ever more

of his wxcﬁmtiaaiﬁgﬁ a0 well ao the ﬁueim; t&mt thw imliee...
The Catholic Church, raiding the torxch of religious truth by means
of &hﬁ /Bcumenical Council, desires to show herself the loving

3 all benigag gmtient, ﬁull of mercy twarda the M

sepwatedim hexe oo™,
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The intent of these passages was caphasized in most of the inspired com~
wments which followed the insugural address, . It was auccintly summd up

by, 8 leading Xtalien newspaper in these mrﬁa:

“The great mezi& of John EXIIL fe oﬁ having mteﬁ that anathemas
are of little value and that much more productive is the dialogue,
comprehension, confrontation of different poiuts of view; and the
vrealizatmn thae tmth is one but the roads to it are mﬁ.aite.

It is genaraliy aaaumed thm: one 02' the majer zegaons fox: the emexgem:a
of the new agirﬁﬁ. in Rome {8 the awaveness of the revelutionary changes

‘that bave taken place 4n the.demographiec, political wd mcial amat:ures

of the mxm simm Vatican Gounen £, 92 yeurs-ago: - . e

. ﬂfficial ‘dnd f.nspi.red ‘sources spelled out this point. in vaxi.cue mys, hut

atmesa was particulerly laid on the i‘allw:lng facts: out of more than
three billion pecple living on this planet, only less then o .bi.llien are
chrmtim, and of these 500 million Catholics, many of them only nominal-
iy, 59, ‘and others mmg under vegimes which are fmimicael to relipion;
every year ‘theve ere born 22 millien nonrCatholics, only 5 milldon
Catholics; at .this rate of developwent, in the year 2000 the number of -
Qaaholiaa An ﬁw wm:lé mn be only 9 to 16?; insmeﬁ of t:he' presem 18%.

A cnngaarisan of the., cempaas.tion af the two Val:iem: CQumils accentuates
the fundgmental ehmes ‘that heve mkan place {n legs than a cenmry. -
‘me first Council vas dominated by’ Buropesn &132:@93 and’ Cardivials who
aumbered 50%_ of the aommﬁ ?at:kmm. “The present Beumenigal Counicil con~

‘ eiats of mmly zwnn&smpm clergynen, and only 3% of the pn@&ici;mazs

are Buropéans,’ au&wugh 472 68 the Catholic popufétion of the world resides
in Europe. Among the appwximataiy three, thousand l‘:ardinai.s and Biahopa
takﬂ.ng yaz‘t in thia Council, there m:e 150 coloze& Bishcps, innluding 66

nha Im?.ians have the wrgeﬁt gmwgg, emtmg 313, ami thé rest £ Eurog;e

| only 400,. imcidentally, the predcuinance of .Italiaus, who. aléo constitute

the overvhelming majority of the Homan Quria <= ov: the' § *fatican overament ==
io one of.the, reasons for the conﬁmat thai: came t:a the ﬁore"_n the ﬁirst :
few days af the ﬁmncil. b : :. AR S ,_.,\ A
in shm:t, t%xe amrt amé ﬁamm‘d lookiug elmam’:a of gs;he eatho}.ic t:!:mrch
ave clearly facing ﬂm pmblem of a. world ‘dn whﬁ.ch ﬁhxﬁattam are in'a
winority and in'wlitch the prospects for gﬂmﬂx aud inflnem:e are éz‘lmmwhe
ing, It-io this bawix. taalﬁ.aatim whleh $8 at the: care of the vaﬁaua m-
forms pxoj@cte& with régaxd to, {internal aepects af the. chugch as; for ex-
ampie, the desire’ fm'.' a. chaﬁge in- 1iturgy, from Lati.n b the vetmulaf, .
avthorizing iayman to. pevforn, mligz.wa fuﬁctiaw (this ‘is primarily owing
to the fact that the 500 million ‘Catholice are now sérvved by ldss than -
200,000 grﬁ.esta &m& ::!m grwiﬂg eﬁifﬂcultma «aﬁ mcmitins canﬁidames for



the priesthasd), ‘the demiza for araatar astonomy of the Bishops and: les<

‘sening the' constant caatxol and supervision of RBome. And this.ig ales

the practical »ackgranad ‘for the: sPixit eﬁ rap?rochemeut w&th Pretestants
and Jews. .

ﬁﬁficial ebasrvars imvitad to tha quneil can&&szea primarily af repref
seamativas of Protestant éensmiﬂ&txgﬁa, and two-of the Creek Orthodex

'Chnrch. Eh ﬂ@n~ﬁhzieeian g¥Youp ‘was £nviteé. and thue the qmaszion of
- Jewish raggeaentation wap. elivinated: The Btate of xsraaa..:hﬂugh Nt

aceredited to’the Vaticad, vas favited to sauéwraprasenzativas to the
insugurdl mession, ‘a8’ wore othér, non=accredited atates, innluding,the
United Statass . The sﬂg?aa@mtatives of Israel were: Mr. Mauriea Eishez,

Ambassador 6F Iarael to Italyp My, Ben. Tﬁarg ﬂmhasaaﬂor of- £sraa1 to .

Switsaxlaﬁﬁ, and ‘Dr. ?haui celby, Bﬁreatnr of the Hinistry of . Rﬁligi@us
Affalrss OFf the &xab ‘Btatas, therd were reyraaantativea ai Lebaﬁon,- e
Eyrfa, Ebsaan anﬁ the ﬂnined Axah Rﬁgubiic. ; . RISRTE

e, ?iah&x t@lﬂ me thau at ‘one’ of tba diplematﬁﬁ recaptians th@ P@pe

‘greeteé him* Very coréially ard’ spent: aﬂfaw minate@ in convaraa@&cﬁ wich

Him, . Neither'the Jewish Commmity of, Italy mor the-Rabbi of Eome receive
ed an inyitation ¢o the opening cession;.as oo invitations were - exteaded ,
to any privata; pexsana or; man«@athslic geii&ﬁﬁﬂ@g&?ﬁﬂ?a Whe Jewish COMEM*

- nity. of E&a&y, hawavex, thr@ugh its ?weaiéent, sergig ?iparna, ook che

faltiative. o 1dgué’a mes&age of gxe@tinga 20 @he Eaumanical ﬁ@mﬁgil,
‘ 5. ' ‘ R PR

BuringJﬁheyentite parﬁeﬁ ai the pmeparationa for tua cannsi uf;y"! R
Vatican sources o emmept fervﬁardiaal 3aa o have nna :'fatreévco chntstzanl

‘ﬁ@r it wiik %e pra%ahiy takﬁn up by thﬁ,('__
mada by aha arriving Chﬂrﬁh dignitar&es,‘l“ reat » @1
.7 ﬁnwaver, thﬂxe

2Qarainal

~azm99ph@ra favorabla ts reaching»t -s‘bniuy w&'1 baUcreated.: Iﬂ
a more.-9r" zess*ncar future, thare will be sone; £1ackg anéaanly one -
pa@tor e R T CPUE I 4 RO

o



ofa £awmb!.e amsphem" added (:ardmal ﬁusmng, .
v‘t&is 16 'the’ cccasim ‘for.Carholiesd, Protestants and
- > know € ' 'Fhére ave wany differences, but
" aven mere things ix cmman. { have always maintained that- fall

thige vho have 2 commond faith taast form & comon freont agaimt '
etheistic Communism, I bave: always asked Catholics mot to close '
.. themselves {n- e;hair commsnity, and’ ‘have done the game for the
.., Jous and’ ‘the: Protestants.,  We must etay ‘together in order ‘to
. wutwally love each other and kinow each other. The. union of the.
;Ma&%taﬂt cimrchea ‘and ‘the Jewish: ccmunii:y ha.ve sem me mmir , j
"gaad wizahes fow mnr Cr:m:iiiar wark B ,

Zﬁane s:h@m m;s liﬁtie mnﬁm in’ gmbls.ez of tha Jwiﬂh mt:m:, Gazéi:lml
 Bea. f.guickly d 'alergmﬂ a lawgevscmla plan- for action.on the sub. ject:. You
mea ﬁmm my eavicma mﬁmném\efj 1o tm pawaw that haé bega repm:'eé

}( rma E@r gsmaénmtion to ttm ﬁmmcil ge’ the' dee:lam?:im to be o
% ;his dmcwmﬁ camsista aﬁ & comorehensive at;atmem: wmch um;

Bat to Bu%mi *h,s’f"mm p&yex 8. t:!m baais fo?: éwmﬁsi@n em(i as f:he fi.ual
éml&a‘ '%:iseu ﬁw"a&e{stmﬁxa vi-_' & :

camgary. Beﬁere the. Eix:st week oﬁ aha (:mmcn ﬁwaa avar, many eﬁ tzhe
Bi.elwpa zmd ﬁaxdinals had réceived. fipt only Qardfznai Beéa’ ol proposed. de=-
eimas:imn, !mt wers'z "gm:ached pemmauy by Eﬁa a represenmtives. : I wa@
presem: ok 80 : € A

membwa Wa_ ve f”“ ‘urp to ::heir amivai e a’.n unknam quaatziny a4 :ﬁm' as t.heir
‘attitude on’the subject wad: macez:mzsﬂ - Sgme of' them had ‘4 vague' i.dea of
Gardi.na& Beals’ mmmm ;- witho pwin _ i ,

) gz I = 3 w; E oy i ; i g
among ﬂm almm 3@9 Bisimpa am‘! ﬂarémaxe im ﬁha‘.u.s. Iw am. n@t eake

T s




much time before azp:es&iens ef £ull approval of Cardinal Bea's test

- were givén by ldading members of ‘the Americen group. At the cascus
'meetmga 6f the American cafdinals gnd Bs.alwpza, a8 well g6 in pfivate
“conversatiem wi.ﬁh cazdinal Bea's. representa&ivm, t:hay pmmiseé to
’ giva Ezsll aupport e:o th° plan, .

?ﬁe 1e&éw of &:m.a movement for uzaqualiﬁad suwozt was Gardinal

" Cushing, of Boston, I was informed by one of Cardinal Bea's repre-

sentatives that Cardisal. (’mshmg, addressed his colleagues in straight
and aizsq:»le texms, admniahﬂ.ng them o do evérything poseiblé to help
achieve Covdinal Bea’s plan. Ue even paid, "if it 15 neccosary that
1 go to the Council . in a g__mgl;@. ‘(he getually used this word) “in

or¥der to support Bea's plan in favor of the Jews, I ehall be glad to

do it." -Immediately after the other Cardinals fell} into line and even
Cardinal Spellman; th@ug,h gaerimpa not. wi.s:h gmat entwsim, saiel ke
would vote for E@a s declaratims. .

e

1 discusaed the amitude of the Amarﬁ,cem dal&gati.cn at great len.gth with

© Magr. Geéorze G. ﬁﬁggms five éiaye after thé opening of the Council, He

informed me thet thore ought to be no teore conéern about the posit:ion

t’wa‘; will be taken by the ié@erican Bishops and cax-di.nals on Cardinsl

Bea's éeslamtim with' mgm& to Jews,: mmﬂ tha!: ttxey considered it as
the most natuml tmng fm: ﬁhem to és.

At the W time, Mgr. msgim aﬂwieed very stmngly a.gamst doing eﬂy-
thitg which could be imezpreted ag presgure con the ‘American clergymén’
from 4 Jewlsh group.. It is £or thie reason that he suggested that I weet

.pome of the American alergymen in a social ways. but without trying to entes

into the deépth of the sub ject and in orvder pot to glve. the mression that
tﬁera is some pianne& azxangemm betveen Gar&ﬁ.mi Eea and Jewiah gmupm

‘l‘ma aﬁvice waa algop 31\*&3 to me by our friends of Pro an aad mwbers ‘of
Q@Mﬁm Bea® 8. smﬁﬁ, with, whem I have bm m consﬁemt zmmb. L

I-hsd a most pledsant aomxsatwn with ng. Mggm, ‘whom i met fcr ‘the
first time, and who impressed me @8 d man of Very lively s.nmlugeme ard
oSt sympatheuc to ovx couse, - We agroed that he. will arrange meetings.
fot me with Cardinal Cushs.ng ané others, but purely on a’ social basis,

In the manrima, 8 meesting hag been awangeﬁ batvmen caxdmals Eaa anﬁ
ﬁashmg. ) . o ‘ T ‘
It ghould also %;a mphasmeﬁ i;&mt Wmle Cas:dmal Bea wm; eatt“ying on his
canpaign to win the sympathy of the arriving cles:gymn, ‘he kept contimious.
contact with the Vatican biererchy ahd with the Pope himself who, ¥ nn&er-
ammi, ‘has sgain mreased 8. poai.t;ive viéw on 'the neneasiey of des.ng aomm-
th&ng mimmmt witb mgaré tm th@ JMah smhject. o

‘:ﬂw s&tzam;imx ?wss taken such a, fav@xama tmrn that, accmding t:o mliabla
sources. in Rome, even Carémal %eavian&. -= gho i8 cenaidered a8 ‘the pillar .
of archcconaemﬁm e’ Lo supposed to have {ndicoted that he will not ré-
sist Bea's proposed declaration. "i’ha only passible stmng opponent will

. be Msgr. Samore, but ig. thez:e i@ RO - unm@eatad change, Im wﬂl pro‘bably

remain in.a m&mrit«y. o



. xTha lineup on this question as of today is mnre ot less uhe follawing°
A Lthe clergyman from Cermany, Austrig,, Hnlland Brance anﬁ 8w1tzer1and

. as well ag those from smaller countrigs in- Enroye,vwill ‘be behind
;fCardinul Bea in, this as in all. othet mat:ere wlitch are within the eam~
petence of cha Secratariat of Christian Unity.. By ang Iarge, the. dargy-
. —men, of . these ¢oun&ries represent. @hat is: knowmn. as ‘the progressive wing
_of- the~ﬁouncil on all matters of, reform, . »Suxpriaingly, the clergymen of
..;Graat B”itain are caunted among the conaetvativas. and the Irish avre as
well, cardinal Bea's. reyrasentatives have been’ applying much efﬁort to
. win them over, .The Latin émericans are considereﬁ by ‘Cardingl- Bea e
;qutaff as: very unceértain for. two rea@ona~ 'a) because of- their abysmal

o 1gnozaﬁce' b) becauae of a general oppoaition to’ new: departures, parti-
 cularly in viéw of" “the 9truggle wieh tha Protestant church in Latin
American countties.-

i

.,The 70 cletgymea om,Axab cauntries have alreaﬂy mmde it known that thay
: {willﬂyete againatc.aréiﬁal Bea's declaration,: Fcrtunately, neither Bea
. himself nor. the. Se 'etariat of State of; the. Vatican: consider thi R
. sericuabobstacle on he ground that’ this, Oppoaition is. entirely uaraason-
f:abla in viev of the fact. that a matner of- .relations; to, another teligion ‘
has. nothing to éa with Istae! and tha Eﬂddle Eaat §rtu§flon.‘}1"“ S

viﬁnch VY yat,unkncwn abcut the attitudes oﬁ Bishops Eram Africa and Asia,
_hutACarﬁznal ‘Bea’s ‘experts- belisve that after: expiaining the, situatien to
,}them«they will vote in' £avor of it.for -the simple reason that their gener-
al’ spirit is oue of goo&will taward minsrity groups. ﬂf ~ _ .
vﬂow will Cardinal Eea s proposed daclaraclon be preseneed? About this
there is at thi@ mnment no. certainty, but. the wpet: authoritativa adviee .
1 have obtained 1@ that. tbe p309@sal’w111 probably come before. the- “Theo=
,1egica1 Cemmisaicn, tha ?za&ident ‘of ‘whi¢h, is Gardinal - ﬂutaviaai, and-be~"
. fore wh&ch there' will be.. six gchenata (9rojecaa) .on the ‘gources of - reve-’

| " “lation, ‘moral orde:, the deposit of Ffalth, chastity in the:family; the -

. Church, the &uther of God and /men, ‘The, major subject of this Commission
- will be to define“”hg sources of ‘reyslation and fo decide the. relative ’
'zimportance of 8c ,pture and - tradi&i@n. ‘While some theologiana of. the
Catholic Church claim that the fundamsntal source 'of revelation: are- ‘the
;fScripturea and that the traditious accumnlated th:ough centuries axe of ‘
lesser imporeance and can. eaaily be changed. others, and-this means’ the o
ﬂfconserva&ives, 4nsist- that traditaeas have the.same 1m§or&ance a8 Bcript- ‘
f@urea, and no chaﬂges can be made ‘in the. ﬁeachinge not only’ of doctrine :
. but oﬁ the interpret&gion of doctrine ‘a8 adopted- by various bedies Of
. the’ Ehurch .and which form. an integral péart of - ic.,-For a. while it'was '
felt that Cardinal, Bea's. propoaed decldration 'on Jews, 48 1t vere to. eomsﬂy
}Cbefore this The@l@gicarﬁtommisaion, ‘under, Ottaviani's chatrmanshig, ‘might
-j.became involved An' the problea of the; relaﬁionahip between Scripture. anﬂ
»gcradision, and that Ottaviani ‘and his followers might cleim that any ra-
;1uzerpretatiau of" charges against Jawsfinvolves a’ change of traditiou and
xepreseuts an unorthnéox step. RV

T,
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Yoo men

“the sl@wnesa”w,
R 1T K ﬁhat hava.ta ‘Yo discuaseﬁ
“will be uucessary
’when aur sabjeeﬁ will b&.braﬁght b&fore the Theelogical csmmission. o

The fobm in whd W

' Hawever, an the baais of»ahe &est infeemmtien x obtaineﬁ, cardinal Bea

dmvalogeﬂ ‘the following -method of apgraaeh on. this .matter. He. int@nda

-to-prevent thie Adeclaration, Hot: do-any alteraeiea in. trgﬁiaian, but, as
a re-affirmation

i the permanent toachings of the Chureh which have: -
beem.@&&interpxeteﬁ Dby non-authoritative - ‘BOUTCED . . If presented. in&such
a' way, “this natter would mot: enter in the problem, af chiptﬁre &aﬂltrauf

‘dition, for Bed alaima ‘that’ both Scripture angd: graditian are against

-the charges agaiust>5ems, 'gud ‘a1l that s required ia to. xe«est&hlish
‘the ‘true meaning of the Rew Téstament: ané ‘the traditicn behiaé i&,
oppaamd eo«arwoﬁaaﬂa inaerpratatxans.~,_ "~;~ ST S R LR

‘Ifbthe gr@p@e&id s preseﬁted in tﬁi@ way, Eaxdiaal %ea beli&ve@ thaﬁ the

)ﬁfchiiatiaﬁ ﬁaity, is 92 Eigniﬁicanca sc us‘as well;
allawa%s are eammitted aa zha priazipie that aha

, fThla wauld eliminate many canflicth between ?ro~
‘iﬁ many garta eﬁ the warlé. A*‘this moment, ‘it
' fb@fera the ﬁhec~

1bé'a aecanﬁ 8asaion.'*1:haﬁ sbz 1mpressian tha *moat
aewth& Gonnail wmuld lika%&‘ be thruagh at the:end |
Ao, v, in view of
and | the; many
13 possible that ann:her,sessiea
‘kéﬁ any rate, "thave 48 no- cettainty 85 to' the. date

N 3 n i 5 na 39
i which ‘the LSeunctil ham\seafteé’its werk,,

‘4 %A)'

v tha” 6e¢1aration  11 be grasented and’ gdopteé, will S

be'a. “canstitutian“ of the Ecumenieaﬁ Council. In! Vatican terms a

‘conatitutioa means a deara@e OF & solemn oxdinanne,,which becomes. ‘bind-

ing for, 21l thosde who belang to uhe ehuzch. ?he usual -texm uaed in Eamg
for it is "dec.ree " A .

o,



‘Gouncil tolond-of thié bodie %t:im m will be catablished by: it, and

»ﬁowithss:amimg the favnmhle tmtleak af the aituauon as. it pmsents

itgelf today, a word of cmtion against unﬁue optimiem ia Decegsary.

“One cannbt exclude the gwssibilit:y that’ by ‘gbne pmliammary [paneuver,

the: prﬂp@see’; declarat on a%wut ‘Jeud might be relegateﬁ by the Béumenical

Xt ia alaa pessﬁ.ble ,ahat ai: tm

ate 1o Y% y. '..fv ﬁhe%mj»
K ﬁ _ﬁact, one aﬁ' '%‘e aez‘

. k -ex 2 ‘ ‘: . G
- 'i.v.ée@m&wt o g ami ‘aven of ’hmm withim t,bz, Vatisa&a w‘ém have bean .

pxma&&ng t:ha abjmtt.m@ ‘w&eata 3 :Ear. f o,

In cc@clmsiona I skoum lﬁse tos gzai.nt: out t.he exc@nmt axzd most frﬁ.end«-

1y ‘contadts we. mw ‘i Rome' wﬁ.th various ecclasiaﬁsuc mfreonaziﬁiea, and-
parcicﬁimrly t-?;it"l oug" £r£emﬁa ef Pro. Peo, and with members of Cardinal

‘Bea's sraff, who hive. 4 splayaﬁ ‘@ opiEie - of bmamnindednasa and liberalism

88 oma @exha@s haas m@r sesm m R@m beﬁem, .o ™

##@
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CONCILIO ECUMENIGO VATICANO I

UFFICIO STAMPA

September 24, 1964

Session No. 3

NEWS BULLETIN WO, &

GENERAL CONGREGATION NO. 87

The 87th General Congregatlon of the II Ecumenical Vatican

Council opened on Thursday morning, September 24, 1964 with the
. Votive Mass of the Holy Spirit celebrated by the Most Rev. JBseph
Cordeiro, Archbishop of Karachi, Pakistan. Bishop Joannes Maris
Holterman, O0.P., Bishop of Willenstad, Island of Curacao, enthtoned
the Gospel: Book. During the Mass, special selections in Gregorian
Chant were sung by a group of choir boys from Bresseto(Parma). The
Moderator for the session was Cardinal Leo Jozef Suenens, Archbishop
of Mallnes-Bruxelles, Belgium. :

The fGeneral Secretary announced that the deadline fixed for the
presentation of summaries by those who wish to speak on the schema on
Divine Revelation for Sept. 25 is to be understood as referring only to
the first part of t he discussion, namely to the introduction and’
chapters 1 and 2. The deadline for the second part, which will take up
Chapter 3 on the inspiration and interpretation of Sacred Scripture
will be Sept. 28, while Sept. 30 will be the final day for presenting
summaries dealing with chapters 4-6, on the 0ld and the New Testaments
and on Scripture in the life of the Chureh

Durlng the continued discussion of the declaration on religious
liberty, the Council Fathers completed the six votes scheduled for
today's Congregation: )

Vote 19. Individual Bishops exercise their power over the
portion of the people of God assigned to them but as members of .the
Episcopal College they areunder abligation to be also interested in the
universal Church. This is not an expression of jurisdiction but some-
thing which promotes the unity of Christ's mission for the Church. Votes
cast: 2,226; Placet, 2,162; Non placet, 64.

Vote 20, The text states the obligation of individual Bishops
to be missionary-minded in helping to supply men and money for needy
churches - Votes cast, 2,228; Placet, 2,205; Non placet 23,

Vote 21. The text approves and encourages the formatlon of
Episcopal conferences. Votes cast, 2,226; Placet, 2, 147 Non placet, 77
Null, 2. - :

Vote 22. Insists on the element of service 1in -the discharge of i
the mission of teaching and preaching. Votes cast, 2,225; Placet, 2,189;
Non placet, 35; Null, 1. .

Vote 23, Bishops can be canonically established in confbrmity
‘with customs approved by the Holy See, by local laws, or by the Roman
Pontiff, but if in any case, the Pope refuses Apostolic Communion, the _
Bishop in question cannot be regarded as a valid member of the Episcopal
body. Votes cast, 2,221; Placet 2,177; Non placet, 43; Null, 1l. :

Vote 24. The pringipal duty of BlshOpS 1s to preach the Gospelo
Votes cast, 2,203; Placet, 2,152; Non placet, °l.

The following speakers continued the Council discussion on the
text of the Declaration on Religious Liverty: .

\
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1. Cardinal Franziskus Koenig, APChblShOD of Vlenna,
2. Cardinal Michael Browne of the Council Theological Commission;
3. Archbishop Pietro Parente, Lssessor of the S.C. of the Holy
Office;
4, Archbishop Pedro Cantero Cuadrado, Archbishop of Zaragoza, Spain;
5. Bishop John Abasolo, Bishop. of Vijayapuram, Indiaj;
6. Archbishop Enrico Nicodemo, of Bari, Italy;
7. Bishop Jose Iopez Ortiz, of Tuy-Vigo, Spain;
8. Bishop Antonio De Castro Meyer, of Campos, Brazil;
9. Bishop Giovanni Canestri, Auxiliary of the Cardinal Vicar of
Rome}
10. Bishop Johannes Pohlschneider, of Aachen, Germany; :
11. Archbishop Marcel Lefebvre, Superior Teneral of the Congregation
of the Holy Spirit; ) .
12. The Very Reverend Joseph Buckley, Superior General of the
Society of Marists;
13. Bishop Ernest Primo, of Manchester, New Hampshire;
14. Bishop Peter Nierman, Bishop of Groningen, Holland;
15. - Bishop Angel Temino Saiz, of Orense, -Spain;
16. Bishop Michal Klepacz of Lodz, Poland;
17. Archbishop Marcel Dubois, of Besancon, France;
18. Bilshop Anastesio Granades, Auxiliary of Toledo, Spain;
The remarks of these Council Fathers can be summed up in the
following paragraphs;

1. Although the declaratlon is altogether acceptable as it stands,
still it should not keep silence regarding the tragic fact that there are.
nations who enjoy no religious freedom. Some governments today are
militantly atheistic, while others grant religious freedom only when
this can be distorted so as to mean the suppression of all religion.

In these conuntries Catholic education is barred from using any of the
public media of communication and is even punished as a crime. This is
against the 1948 declaration 6f the United Nations. It is likewise
against the idea of sincere. tolesrance as expressed hy the Council in
keepinv w ith the needs of our pluralistic society today. This attitude
is likewise against scientific principles because nothing is more anti-
scientific than to suppress.the opinions of others. Those who act in
this way set themselves up as infallible and proclaim an atheistic
intolerance which is far worse than any conceivable religious intoler-
‘ance. This is a direct offense the dignity of man. The fostering of
religious prevents totalitarian domination by any govermment while the
denial of religious liberty is in contradiction with social progress

and human dignify. The Council should find a way to speak out in the
name of all men in order to arouse the conscience of the world and to
.prevent those deplorable situations where atheism has all the privilegsss
and religion has no rights. Govermment can be separated from atheism

2. The declaration cannot be approved in its present form, a form
which is not even necessary for the peace and unity for the peoples of -
the world today. It puts the foundation of religious liberty in the
rights of the human conscience. But it is evident that social rights
based on an individual consclience which is erroneous cannot be equated -
with rights flowing from an individual conscience which is right. John:
XXTII did not speak of the dictates of any conscience as being a norm,
but only of the dictates of a right conscience. The norm of a right
conscience is the Bivine Law. In his allocution to the Roman prelates
in 1946, Pius XII set.forth an altogether different frundation for
religlous liberty, basing this liberty not on the rights of the indiv-
ual comsclence but rather on the demands of the common good.
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5. The text cannot be approved as it stands. To the rights of
God 1t prefers the rights of man and his liberty  and the rights of
his conscience. There is no clear distincticn between the objective and
subjective aspects of truth and error, nor i1s there a forthright admiss-
ion of the mission of the Church. Much in the text is open to eguivoca-
tion. We should be concerned about the probably reactions among various
governments and learned circles. Our declaration speaks of protectlng
the followers of every religion in the name of liberty of sonscience. It
seems to forget the duty of the Church to preach the truth with prudence
and chakfity. It is an unfortunate suggestion which would have the Church
make use of her extraordinary magisterium to proclaim absolute religious
liverty. The text should be amended in such a way as to safeguard basic
prifmiples. It contains much truth but it should avold even any semblance
. of argumentation and set .forth enly what is absolutely trué and uncontestsd

. in keeping with the observations made yesterday by Cardinal Ritter.

4. The text is acceptable in general and must be regarded as
necessary for any ecumenical dialogue. As regards 1ts internal s tructure,
this should correspond to the pastoral and ecumenical aims of the Council.
The treatment should remain on the Jjuridical, not the practical plane.

It must not be forgotten that there can be no freedom of religion before
God since men has no right of choice in the .Presence of God when God has
made known His Will. When we consider the social nature of religious
liberty, we should carefully avolid equivocal concepts, in order, a3 the
text does not do, to distinguish clearly between religious liberty and
liberty nf conscience., They differ in their subject, bscause religious
1ib erty deals with the individusal and society whereas liberty of
conscience concerns the individual alone. Religious liberty concerns
only religious acts and liberty of conscience has a wider scope, and thus
"these two forms of ‘liberty difference in their objects. They likewise
‘differ in their scope. Liberty of conscience means immunity from ex-
ternal coercion. It is a moral faculty which does not always nesed to
be'accompanled with external rights. The exsrcise of religious liberty
1s not absolute but must be conditioned by many circumstances because it
must be reoonciled with the rights of others.

5. When speaklng of religion we should put more empha31s on the
concept of beauty than on that of right. Man's rights in matters.of
religion, such as freedom of worship, arise basically from man's duties
towards God. 1t must not be forgotten that not all consciences have the
same rights. The rights of a conscience which is correct are on a
higher plane than those of a conscience which is invinclbly erroneocus.
Only what is true and right can be a source of inviolable rights. Con-
sequently the title of the ,declaration should be made to read "The Dutleq
and Rights of Individuals and Communities in Matters Religious." A man's
subjective obligation in metters religious comes from his conscience, whil:
the objective obligation stems from the Divine Law. Those who profess
the truth have absolute and inviolabie rights beth befors their conscience
and before secciety. Those who are in error will not necessarily have the
same r l1ghts as far as soclety is concerned. There can be no right to
-persuade men to error because this would be sowing cockle in the field of
bhe Lord. Christ proclaimed that we are to observe everything that He
has commanded us and reminded all men that he who 1s not with Him is
against Him. :

6. To avoid perplex1uy and confu31on of ideas, certain prin-
ciples should be clearly stated. Although we distinguish error from the
erring, we must not forget that error as such can have no rights. Re-
ligious liberty is not based on any objective right inherent in error tut
on the subJectlve right of the human person to follow the dictates of
his conscience.  An erronevus consclence cannot act agalinst the natural
law -and it i1s here .that public authority can intervene. Religious liberty
can never mean that an indiviadual has the rloht to judge the religlious

5001ety to which he belongs. :
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7. Because of its false and harmful. consequences, the passage
declaring the incompetence of the state to judge of truth._regarding
religion, should be deleted from the text. Although brief, the passage
l1s very dangerous. It insinuates that no Government can declare itself
Catholic if it so wishes. When a Covernment makes such a declaration,! it _
1s not vpassing judgment on truth concerning religion but only solemnly
manifests 1ts obedience to the Divine Law. If Goverrments had no right
to judge on any religious matter, then they would have %o be agnostic,
which is inadmissible When the citizens of a nation, with practical -
unanimity profess the true religion, then the state should act accord-
ingly. - : : N

8. The declaration needs to be completely recast. It states

- the equality of rights for all religions, true and false, whereas the

;l' L] : s - 3 . L 4
it really has 1its place here also, at least in brief mention. Our affir-

public profession of religion is to bé allowed only to the one true
Faith. Human nature is perfected only in adherence to the good and the
true. Therefore human nature can derive no dignity from error even when
it 1is error in good faith. Mutual relationships in society must be
based on che natural law and the positive law of God. This law of God
commends that all men accept the true faith. No man will ever be

-damned except through his own fault, but all men are under obligation

to embrace the falith revealed by God.

9. Religious liberty does not always come from conscience as its
foundation. We must beware lest the. practice in the doctrine of the
Church be changed in snme of its substantial elements. It is false to
declare that all proselytism is bad. Proselytism is to be condemned
only when 1t uses dishonest means. It is wrong to proclaim the neutral-
ity of the State. Leo XII deelared that, notwithstanding cgrtain ad- ™~
vantages 1t might have, this neturality is not always the best snlution
of the problem.

.19, This declaration i1s a truly hisftorical document which will
serve the good cause of peace on sarth. It needs to be supplemented,
however, by a reference to freedom of education. This point might be
regarded as being more appropriate in the schema nn Cdtholic schonls, but

1ation of liberty of education should be directed not merely to atheistic
avernments hut to ths governments of all nations. The complete freedom
»manded by human dignity is not only freeédom of conscience and freedom

5 worship but 1t also extends to that duty which is the gravest of

i11 for parents and which consists in the right to educate their chil-
ren. This basic right should never be interfered with by any state
gbnopoly. 1t 1s the duty of the state to enable parents to make a free
aoice of schools, without this choice resulting in additional burdens
or the family. These rights are in some degree violatsed everywhers in
ae world today. Because these facts are not commonly known, it belongs
25 the Council to bring them out in the open with & firm demand for

‘olerance toward schools and the education of youth.

: 11l. Unless revised on a broad scale, the present declaration

an involve great dangers. The text should distinguish the internal -
.cts of conscience fpom external acts. They are not in the same category
jpcause external acts alwgys entail the dangers of scandal because of
wur human associations. The exercise of liberty in external acts involvc
jublic authority. It would he impossible t o affirm full religious )
“iberty for all groups without thereby in some cases eondrning immorality
recause of the close eonnection of religion and morallty some groups make
smmoral acts part of their religion. It is likewise a mistake to form-
{ﬁate a doctrine in view of only one particular sst of circumstancas,

uch as might prevail in one particular country. Unless corrected, the

¢eclaration could be quite harmful.

12. There is an urzent need to affirm the sacred right of

i=lisinus liberty. One correction is needesd in the text which often
: . : SETUC 4o,
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often refers to rellgious liberty as flowing from man's response to
his "divine vocation. According to this, any sincere conscience, even
when erroneous, is the echo of a divine vocation. As a matter of fact,

. we know that it is impossible for a man to know always, in the concrete,

exactly what God demands of him in a pa rticular situation.. There would
be a danger of pseudo-mysticism if the expressions of the text were pushed
too far. The affirmation tha& an erroneous conscience can represent a
divine vocation is the cudminating point reached by unhappy concept of
divine vocation as here set forth. Consequently, this expressinn must be
avoided. -The basis of religious liberty should be made to consist in

the obligation: flowing from conscience under God, i.e., the categorical
imperative of sonscience. There is no‘*right not founded on a prlor Obll-
gation. Man has the right to wopkhip God according to his conscience
because he has the obligation to do sn. We should not forget that at
times the rights of one individual can be restricted because they are in
conflict with the rights of others. We should adopt the text with necess-
ary corrections lest we dlsappnint the world.

13. We should distinguish between religious liberty which is
internal and personal and rallglous liberty which is external and saocial.
In present day parlance the first 1s called llberty of sonsclence, while
the second is known as freedom of worship. There is a commonly accepted
bond between ths two. We must beware of that false concept of man which
would make him first an individual and then social. Man is essentiaily-
social. We should not allow any dychotomy in human personality. Because
of this, it is unlawful to recognize a man's right to freedom of conscience
while restricting him in his freedom of worship. Both freedoms are
equally essential and pertalin to the integrity and dignity of the human
pe rson. Freedom of worship is not only a logical deduction from freedom
of conscience. Religious freedom must be regarded as a true and strict.
right. In this light, it constitutes a guarantee of immunity from coer-
cion,

14. The declaratinn has great value as resgards its description
of the nat ure of religious ' liberty and 1ts practical implications for
the 1life of the Church. The pr inciples laid down on religious freedom
may at times be invoked to just ify the restriction of freedom of worship

by particular religinus groups.

- 15. Man's flrst obligation is to heed God when He has spoken
clearly. It would be a bad thing to publicly and socially subject God to
individual reason and to equate those who heed %od with nther men. The
declaration 1s based on the equality of all religions in society and for
this reason it must be revised drastically. At ti=nes it may be in the
interest of the Church to permit broader religious liberty and we should
baas our procimation of religious liberty on this fact, not of false
principles smacking nf humanlsm -- which wonuld con31der man as the sunreme
norm and the source of all rights giving worship to God.

16. The declaration omits an important point, namely the dis-
cussion of the relationships of the society, the state, the nation, and
thehuman race to the individual and t he individual's relationship in turn
to the community. Important considerations are contained in any reflectin:
on the mutual obligations of t he individual and socilety, especially in
the light of justice.

17. The text is too philosophical and t oo juridic&l. It shou¥d
be given a tone more in keeping with the spirit of Sacred Scripture and.
Tradition. Every man must be regarded as a man, as a member of human
society and as an object of the love of Christ. It was for these reascns
that St. Augustine addressed a heretical Bishop as "honorable brother."
as he explained in the letter addressed to this individual. Our Zord,
Himself commended religious liberty as can be seen in the passages com-
paring the Apostles to light and s21t; comparisons which exclude
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coercion. Many o‘her texts of Sacred Scripture could be used
appropriately.

18, In this declaration there 1s both a doctrinal and a practlcal
“aspect.- It is better for us here to refrain from passing judgment in

the practical order. As regards the doctrinal aspect, the principle which
enunciates the strict right of all religious groups to profess their own
doctrines, true or falsc, the following observations are in order. 1) '
This doctrine is new in the Church. fQur traditional doctrine has always
been only truth has rights while error is treated with tolerance if this
is demanded by the common good. 2) This doctrine is opposed to the mind
of Pilus XII as expressed in his allocution "Ci riescé". 3) The declara-.
tion mekes an unlawful tradition from the subjective to.the objective
order. 5), This principle cannot be reconciled with the concept of religl-
ous liberty as set forth in the doctrine itself.

The Congregation adjourned at 12:35.

* ®  *

PLEASE NOTE:

1. . Until further notice the daily ﬁfiefing of the Englisk
language journalists will take place at Via dslla Conciliasione, 51,
in a hall which opens to the left off the cloister at the entrance.

2. The information given yesterday on the appointment of nsw
Men Auditors and Women Auditors emroneously listed Mother Mary Luke as
Superior General of the Convent of St. Joseph of Mt. Carmel of Dubuque,
Iowa'. Mother Luke is Superior General of the Sisters of Our Lady of
Loreto at Nerinx, Kentueky.
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Session No. 3

NEWS BULLETIN NO., 9

GENERAL CONGREGATION NO. 87

The 88th General Congregation of the II Ecumenical Vatican

" Counclil opened on Friday morning September 25, 1964 with Holy Mass

celebrated in the §X%9—Antigchene rite by the Most Rev. Mar Cyrille
Emmanuel Benni, ArchbiIshop of Mo§sul, Irag. This liturgy is cele-
brated in Aramaic, the language of Our Lord, with .the vernacular being
used in sdfie parts according to the locality where the liturgy is .
celebrated. The Most Rev. Jean Karroum, Bishop of Hassake, Syria
enthroned the Gospel Book after Mass.: The liturgical singing for the
ceremony was provided by.a group of seminarians of the rite from the
Colloege of Propaganda Fide. The Moderator for the session was

.Cardinal Leo Jozef Suenens, Archbishop of Malines-Bruxelles, Belg.um.

The Secretary General announced that the Fathers would receive
during the morning session the Relatio: on the declaration concerning
Jews and Non-Christians. Archbishop Felice also made known that the
Holy Father has granted to all the Conuncil Fathers who are not Bishops
the same powers for hearineg confessions in Rome as were granted to
Bishops in the special Apostolic Bonstitution issued last December.

The Fathers were reminded that the deadline for submitting summa-
ries on the schema dealing with Divine Revelation 1s Sept. 30. The
last day for presenting summaries on The Apostolate of the Laity is

Oct. 2. After the dlscussion of the schema on the Apostolate of the ~ ™~

Laity, the Council will pass to schema No: 13 on The Presence of the
Church in the World Today. The deadline for summaries on this schema
iS Octo 20 o )

The Secretary announced the deadlines for the following schemas: -
On Oriental Churches, Oct. 10; The Missionary Activity of the Church,
Oct. 11; On Priests, Oct. 12; On Religious, Oct. 13; The-Saeramgnt of
Matrimony, Oct. 14; Priestly Training, Oct. 15; Qéiﬁg;;gwﬁigizii} Oct.16.

After the discnrssion of the schema on The Presence of the Church
in the WoWld Today, the Council will take up those schemas which were
reduced to propositions and were to have been submitted only to the
vote of the Council PFathers without previous discussion on the floor.
Because of requests made by many Council Fathers, the Moderators have
decided to permit a brief discussinn in the Council Hall on each of
these schemas before a vote 1s taken. This would not be in view of
revision of the text by the appropriate commission before the final
vote, but rather to enable the Council Fathers.- to benefit not only by
the observations of the Relator, but also by the remarks of other Fathers.
Consideration of these onbservations will be assured through the right to!
vote "Placet juxtum modum". TFven though a set of propositions may have i~
been apvroved by a substantlal majority, modi presented by 2 significant
number of Council Fathers will be gilven every consideration in the final:
draft of t he text. . i

The following speakers continued the debate on religious liberty:

1. Cardinal Francesco Roberti, President of the Commission for
the Reform of the Roman Curia;

. Archbishop Denis Hurley, of Durban,. Scouth Africa;

Bishop Ubaldo Cibrian Fernandez, Prelate of Corocora, Bolivia;
- Bishop Frederick Melendro of Anking, China;

Archbishop Karol Wojtyla, of Cracow, Poldnd;

archbishop Gabriel Garrone, of Toulouss, Francs;

segue...
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7. Bishop Simon Hoa Nguyen-Van Hien, of Dalat, Vietnam;

8. Archbishop Karl Alter, of Cincinnati, Ohio; in the name-of

_ several Bishops: of the United States;

9. . The Very Rev. Aniceto Fernandez, Master General of the -
Dominican Order; -

10. Bishop Cornelius Lucey, of Cork, Ireland;
11. Bishop Carlo Colombo,. Titular Bishop of Victoriana.

The summaries of the didcourses pronounced by the preceding
Fathers is as follows:

1. A clear distinction must be made between freedom of conscience
and freedom of gonasciences. This distinction was dear to Pius XII. The
Church cannot admit freedom of consclence in its present day meaning

"because the Church would bhereby be in contradiction with Herself.

Freedom of cnonscience is too often unde rstood as conferring on an
individual the right of firee, personal cholce even when confronted with
the law of God. But the Church can admit freedom of consciences, be-~
cause this implies freedom from all external coercion in the belief and
exercise of religion. :

2. Lt is completely unlawful to impose on anyone the accusation
or the rejection of any religious belief as a condition for sharing in
the Dbenefits of civic 1life. No religious group can be subordinated to
the political ends of t he .State. HNevertheless, since the classical
argument of the union of Church and State proclaims the obligation of
the State to make a social profess1on of re ligion, this argument could
influence many individuals in a direction contrary to the Intent of the
present declaration. This classical argumsnt however, has a basic
weakness in that it ascribes to the State the obligation to provide =~ -~
for social worship, wherezs this cbligation pertains only to the Church. {
The Church will be more effective in the discharge of 1ts mission when
it works with its own resources and does not have to depend on the
support of the Staue°

3. The declaratlon is unacceptable because it i1s rot based on
adequate Aoctrinal principles. Its foundation should be in God and
the nature of the truth. = In addition, 1t confuses the absolute truth
of moral principles with their msractical application. The text should
be reworked so as to bring it into harmony with the principles of
the Ecclesiastical Magisterium. A Council declaration cannot be in
conflict with this Magisterium. Basically, we should declare simply
that religious liberty must be. 1rblemented in practice, and with all due
respect to the rights nf others. '

4., The text needs to be reorganized. It would be even better if
the whole question of religious liberty were allowed to mature and the
discussion postponed to a future date. Rellglnus liberty does not help
contacts between Christians in view of genuine unity. In the Beclaration
the objective and constitutive order is subordinated to a subjective
norm, i.s., the .dictates of conscience. 1t is not-sufficient to say
that men are 1invited to embrace the true faith. They are bound to
do sc by divine law. The Church should not proclaim anything which is
contrary to her previous declarations.

9. - The declaration should provide a fuller explanation of the
notion of liberty &nd its connection with truth. It 1s not sufficient to
set up the simple principle of tolerance, which principle emphasizes
rather the quasi-negative aspect of liberty. The text should present
a human psrson in his full stature and not as a mere instrument of
human economy. All of us should make ceaseless efforts to secure
full liberty from the State, becamse no State has the power to dominate
religion. & declaration of this kind I's sxpected from the Council by
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people of all faiths. It is a necessary conndition of all truthful
dialogue.

: 6. There. is an apparent contradictinn between the Roctrine of

the Declaration and the actual practice of the Church both today and in
the past. However, there is no real contradiction because we are not
dealing with the same reality under the same respect. Such great world
realities as the State, the common good -- which must now be evaluated
on a world-wide basis -- and others have undergone profound changes in
the last century. At that time the Church emphasized the .objective aspects
of the liberalism with which it was threatened. Today, on the contrary,
she stresses the rights of man existing in the concrete. The same prin-
ciples are applied to differsnt aspects of reality and this application
glves rise to a new doctrinal synthesis. There have been regrettable
incidents in the past and for these the Church is humbly penitent. The
doctrine should point out explicitly the fact that no real contradiction
exists. -

7. This declaration is of immense importance both for dialogue -
with Christians and for eras where Christians are a vast minority.
Religious liberty can be understood in-different senses. We should
clarify 1its meaning in our context. LIt is nnt affirmed in the relations
between man and God or in his relation to a higher moral order. It is
applicable only to his relatinnships with fellow citizens in the social
order. The title of the declaration should be "Thec Basic Principles of
Religious Liberty." The State is obliged nnt only not to impede the
practice of religion but to provide positive help. A new paragraph
could treat of man's objective vocation from God, and of the mission and
functinn of the Church in relation to civil soclety. It should be __
insisted that the principle of religious liberty excludes any and a1l T~
force or vinlence. The Church shall also aim to avoid carefully any-
thing which misght be construed as mutilation of national patrimony, sinee.
like Christ, her duty is not ten destroy but to fulfill. Always and
everywhere there should be complete abstraction from politics.

8. We are not speaking in the declaration of religious freedom
in all its possible senses, but only to the right of every human being
to be free of outside force in his worship of God. We do not affirm
the personal right of any individual to teach error or to dosharm. He
has no such rights before God. We are claiming for him only freedom from
social coercion. The cause of peace and harmony will be promoted if
the Council issues a clear declaration on this point, especially in those
eras where the Church is living in a pluralistic society. Because Cath-
olics have been accused of inconsistency and even of insincerity, as
though they shifted their stand on religious liberty according to their
majority or minority in sécial soclety, the text should be so formulated
as to forestall any repetition of these doubts and suspicions. We should
affirm the absolute incompetence of public officials to judge religious
matters and we should reiterate their obligation to use all appropriate
means to insure the free practice of religion with safety to the individ-.
ual. Matters as sacred as this cannot be left merely to the majority
vote of the citizenry. '

.9 The Beclaration is a sign of our times, particudarly in its
desire to avoid all division and controversy. It is out of place to put
into this Declaration a statement which would apply to 'all men. The Bec-
laration 1s weak because it affirms a merely subjective principle as the
basis for freedom of religion. By leaving too much to the dictates of
conscience, it obscures the principal founts of “hristian doctrine. What
is said here on crnscience, the divine vocation of the individnal, and
the following of both could cause cnnfusinn in the natural and the
supernatural order. In the text, religinus liberty arises from below,
namely from the consciences of men, whereas its real source is from
above. The text vrnceeds in a manner which is too profane and natural-
istic. A Council document should not contain what only reflects our
own times. T SEEUCc e s



10. Liberty of conscisnce is not be be understnod as a personal
moral right but as a hmman right. It misht bven be called a negative
right because it entitles us not to to be interfered with in the
practice of religion. Consequently this liberty is never to be an
object of violence in private nor even in public except when it is in
conflict with the rights of others. Religion can be promoted by public
authority when the common welfare so demands and finds expression in

the will &6f the majority, provided all due provision is made to safe-
guard the rights of others. There i1s a universal obligation to respect
good faith, no matter where it may be found. There are even atheists 1n
good faith. A man's personal acts of religion are always acceptable to
God, but this gives him no r "ight to 1nterfere with the acts of religion
performed by others, .

11. We should'keep the doctrine explained in the Declaration, -
because the text, though pastoral in intent, cannot avoid being doctrinal
at the s ame time, it should set forth all the principles governing the
relationships of human persons with moral and religious truth. These
principles can be summed up under three headings: 1) The foundation of
all religious liberty is two-fold: a) a natural right to investigate
moral and religious truth and ton follow it according tn the dictates
of conscience, and b) the freednm of the act of €hristian and Catholic
faith. 2) We must insist on two other principles also: a) The obliga-
tion to investigate &mith and . to follow it and to investigate it through
adequate means, chief among which is the -doctrinal authority of the
Chmmch, and b) the special value of truth among the benefits of soclety.
3) The relationship of personal rishts and freedom of faith with the
demands of the common good. This problem cannet be solved always and
everywhere in the same way. Solutionswwill differ according to circum- -
stances. They will be aided by certain directive principles which are
the foundation of religious liberty as it is d@esired today by so many., ™

After. this speaker had concluded, Cardinal Suenens proposed to the
Fathers a standing vote on the opportuneness of closing off debate on
the Declaration on Religious Liberty. A vast majority of the Council
Fathers declared themselses favorable. The Cardinal Moderator reminded
the Assembly that the debate could .be continued by those Fathers who
would secure the support of at least 70 others.

Cardinal BSuenens then invited Cardinal augustin Bea to present the
- Relatio on the Declaration on Jews and Non-Christians. He explained
that; norma.’y, this Relatio would not have been presented until
Mondav, but at that time Cardinal Bea will be in Greece as the thief

of the Pontifical Mission for the return of the head of St Andrew
Apostle to the Crthodox Metropolitan of Patras.

Cardinal Bea opened his Relatio by remarking on the vast interest
arougsd by this Declaration. There 1is practically no other schema on
which so much has been written., The simple fact of this interest of
public opinion shows how ths world is lo king to the Church for the
approval or rejection of this document? éow the judgment of many on the
Council will be.based almost solely on this point. But the primary
reason 1s that the Church must follow the example of Christ and the
Apostles in théir love for the Jewish people. Hence it was absolutely
Impossible that the treatment of this question should be stricken from
the Council's agenda. For these reasons, the Declaration on the Jews
was organized more logically to insure a better sequence of ideas.
Certain Scriptural texts were also added on the prerogatlves of The
Chosen People and on our Christian hope for the final union of the Jew1sh
Beople with the Chosen Feople of the New Testamenu.

The crucial point of this entire discussion is the question of
"deicide," i.e.k whether and in what manner the condemnation and
death of Christ can be said to be the fault of the Jewish people as
suci. 1t is false to affirm that a persuasion of this kind is the chief”
reason for anti-semiticism, since there are many other reasons in the
' SEEUS e« o



religious, political-national, psychological, social, and economic
orders. It is a fact of history that this culpability for the death

of Chr&st has at times been laid on the en tire Jewish peopls with the
result that they were often despilsed and pe rsecuted.

The leaders of the 8anhedrin in Jerusalem, although not democrat-
ically elected by the people, were nevertheless regarded as the 1egit-
imate authroity of the people. But were the 1e°ders of the Jewish
peonle fully aware of the Divinity of Christ to the point that they
..can be sald to be formal deicides? Our Lord on the Cross, St. Peter
and St. Paul indicate that the sentence of death was the result of
ignorance. Could the entire Jewish peovle of that time be said to be
responsible? We know that the Jews scattered throughout the Roman
-empire at that time humbered about 4 1/2 million -- more than the
population of Palestine at the time. Could all these people be said
to be equally gullty? In any case, there are no grounds for attribut-
ing to the Jewish people df today any respon51b111ty, as- a people, in
the death. of" Chrlst.

This difficult problem called for careful consideration of many
possible formulae. A text was finally agreed upon but shortness of
time made 1t impossible to submit it to all the members of the
Secretariat and it was hardly.p r actical to bring them all to Rome
again for a, dlSClSSlon of only this point.

The second part of the Declaratlon dedls w1th Non- Christlan
religions, with. explicit mention of .the’ Moslems. This part is of
special 1mportan0e because.even Non-Christian religions are assailed =
today by practical irréligiosity or even.by militant theoretical
atheism. It was agreed to stress three.901nts ‘1) God is the Father
of all men and they are His.children. 2) A1l men are brothers. 3) All
discrimination, ¥iolence and persecutlon becmuse of national orlcln or
race 1s to be condemned._

- The expllclt mentlo n of the Moslems was studied by two groups of
expe rts 1n Cairo-and in Tunisia; ‘and their judgment was most favorable.

Many Fathers felt that the present Declaratlnn on the Jdews was
out of place on the schema on eeumenism, which, should strictly speak-
ing speak of the promotion of Christian unity. On the other hand, there
~is a close connection between all Christians and the Chosen Pecple of
the 01d.Testament, even though this bond is less intimate than among:
.Christians themselves. A compromise was reached and the subJect wa.s
treatsed in a separate document which 1s, however connected with the '
schema on.ecumenism. »

We. must insist most vigorously that“we ars here‘deallng with a
purely rellgious question, and not -touching in any way on polltics.
There is no questio n of. Zionism, of the political state of Israel,
but only of the followers. of t he law of Moses, no matter where they.
may be. The aim and- scope*of this declaration is that the Church should
imitate the charity ofr Christ and.Bis Apostles and be remewed in this
imitation,,as she considers how God worked out her salvation and what
great benefits He conferred on the Chosen People. We are to imitate
charity of which we have beén.giwen such a sublime example. This
renov ation of the Church is of such 1mportance that it Justifles
running the risk of belng “‘accused of pursulng polltleal ends in thls
dedlarations :
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The followinv votes were taken this morning on Chapter 3 De
Eccle51a. : ‘ ' '

Vote 25. Bishops do not have the gift of infallibility as

individuals but the universal body of Bishops is infallible when it

solemnly teaches in union with the Successor of Feter, especially in
Ecumenical Councils., -- Votes cast, 2,198, Placet, 2,134; Non placet,

Null, 1.

~

65;

Vote 26. The scope of this infallibility is co-terminus with the

deposit of Divine Revelation. - Votes cast, 2 192, Placet, 2,159;

placet, 32; Null, 1.

Non

Vote 27. .The Roman Pontiff 1s infallible when he definitiﬁely

-proclaims a point of faith or morals as pastor and teacher of the

~ faithful of Christ. His infallibility is not for the consent of the
Church. This is because he does not declare his opinions as a private

person but as the supreme teacher of the universal Church., -- Votes cast,

2, 187, Placet, 2,140; Non placet, 46; Null, 1.

, Vote 28, The infallibility promlsed to the Church is found in
the body of BlShODS when it exercises the Supreme Magisterium with the
Successor of Feter. Such definitions always have the assent of the
.Church becaiuse of the action of the Holy Spirit. -- Votes cast 2,187;

Placet 2 139; Non placet, 463 Null, 2.

this 1s in keeplno with Bevelation which all are bound to accept.

In

f——

Vote 29. When the Roman Pontiff  or a Council issue a definition,

the investigation and formulation of such definitions, the Roman Pontiff
and t he Bishops, according to circumstances, cooperate, but they can
never proclaim new public Revelation as belonging to the divine deposit

of faith. Votes cast, 2,180; Placet, 2,155; Non placet, 25;

Vote 30. The Bishops' office of sanctifying is exercised-espeéially

'through the Holy Eucharist.  Votes cast, 2,162; Placet, £2,139; Non placetﬁ,

21; Null, 2.

. The Cardinal Moderator adjourned the session at 12:30.

FINE

#%% PLEASE NOTE THAT THE REGULAR WEFKLY PRESS CONFERFNCE WILL BE
HELD SATURDAY MORNING, SEPTEMBER 26, AT 11 a.m. IN THE SALLA
STAMPA, THE SPEAKER WILL BE THE MOST REV. JOHN C. HEENAN,

. ARCHBISHOP OF WESTMINSTER, FNGLAND. THE TOPIC WILL BE"RELIGIOUS

LIBERTY" AND "THE JEWS."
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' UFFICIO STAMPA

September 28, 1964

Seggion No, 3

NEWS BULLETIN NO. 10 -

General Congregation No. » =7

7 The 89th General Congregation of the II Ecumenical Vatican
Council opened on Monday morning, September 28, 1964. The Votive
Mass of the Holy Spirit was celebrated by the Most Rev. Frantisek
Tomasek, Titular Bishop of Buto, from Czechoslovakia. The Gospel
Book was enthroned after the Mass by Bishop Emilio Sosa Gauna, of
Sergenza, Paraguay. The work of the session was under the direction
of Cardinal Gregory Peter Agagianian,

Archbishop Felice explained the procedure to be followed in the
voting tomorrow on the detalls of the establishment of a permanent
diaconate, if the voting today approves the principle of this restdor-
ation. He alsn announced that, at the request of the FTheological
Commission, the Moderators had agreed to replace the one vote sched-
uled for Wednesday on Chapter 3 De Ecclesia with two votes on dhstinct
parts of the text. The reason is that these two parts are clearly
distinguished,  the one from the nther, and 1t is hored that this
procedure w111 1ighten the burden of the Theological Commission in
the final drafting of the text to come after the vote. In answer to
a further question, the.General Secretary announced also that no one
was empoweried to vote through another, but that avery vote, as de-

, manded by the Bules of Procedure of t he Council, must be personal.

During today's session, six further votes were taken on Chapter
B De Eccles1a. These were: -

Vote 31. Deals with the Bishops' power to govern, as including
the 'sacred right before God to make laws for their subjects, pass
judgment, and direct everything which pertains to the organization of
worship and the apostolate. -- Votes cast, 2,176; Placet; 2,088; Non
placet; 86; Null, 2. ’ 1 :

. Vote 32. Takes up the Bishops' obligation to imitate the Good
Shepherd, mindful oftheirown weakmess, and of thelr obllgation to
evangellze. The text also spe aks of the duty of the faithful to be
united with their Bishop a8 the Church is to Christ. -- Votes cast,
2, 169; Placet, 2,155; Non placet, 1l4; K :

Vote 35, Treats of priests in their relationship to Christ, to
the Bishops, to fellow-priests and the Christian people. Votes cast,
2,164; Placet, 2,125; Non placet, 38; Null, 1. :

'Vote 34. Discusses the fratsrnal union among priests, thelr
obligation of fatherly service and the obligation of the priest to
pro mote unity. --.Votes cast, 2,168; Placet, 2,157} Non placet, 1l.

Vote 354 Discusses the place of deacons in the Church; their
sacramental grace, and .their service of priests. TVotes ¢ast, 2,152;
Rlacet, 2,055, Non placet, 94, Null, 3, , )

Vote 35. Proposes the restoration of a permanent diaconate in
the Church. Votes cast, 2,148; Placet, 1,503 Non placet, 242; Null Se
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Having secured the signatures of at least 70 nther Council
Fathers, the following preslates were author*zed to continue the
discussion on rellplous liberty: - « -

' ﬁ
H

.  Archblshop John C. Heenan of Westminster, England;

« Bishop Adrian Rdungu, of Masaka, Uganda;

. Bishop John Wright of Pittsburgh, Pennsylvania;

« Archbishop Jean-Baptiste Zoa, of Yaounde, Cameroonssp .

The following psragraphs represent the substance of their remarks.

1. The 16th century saw a bitter battle between Protestants and
Catholics in England. Religious -liberty was soon banished and the _
number of martyrs was evidence of the ferocity of the persecutlon., In .
all honesty, it must be admitted that when a Catholic Queen occupied
the  throne, Protestants suffered a similar fate. By the end ‘of the
century, Protestantism had triumphed and the Church of the early
centur ies had almost ceased to exist. Great Britain cah in no sense
. be described as Catholic today. The Church of England is the es- .
teblished Churhh, and the Queen is 1its head. The general mentality ,"
of the country is Christian in the sense that babiss are usually ba
tized, couples generally prefser to he married in the Church and al-§
most all are given Christian burial. It is true that many profess
'no religion. -- Nevértheless, religion is honored both publicly andfgp

private. The Chureh makes substantial contributions for Church scho
and pays full salaries to all teachers, whether they be lay or religioc
Catholic schools ar e granted the same righ as the Church of Eng- )
land schools. Everynne recogniz es that 1kbPty and equality of treat—“
ment for all is the only way to propose peaaeful civie reWatlonsbpo-—g
We pralse and unreservedly apwnrove this declaraticn on religl ous
freedom. Because the wopwld is small, what happens in one State

can have repercussions all over the world Some fear the danger of
allowing the propagation of error. This is a genulne fear because

no one can feel hapry at the prospesct df the young or lgnorant bheing
led into error. But agalnst the contempt for all restralnt, we must
safeguard 1Iberty. - Freesdom must be defended at all costs. Experience
shows that any state interference in religious matters has always been
harmful. The external practice of religion should he subject only to
those restrictions whi ch are absolutely nesessary to safeguard publie
order. The text doses well to base this right on something more pos-
itive than tolerance and t he common good. This pastoral doctrine
should not omit some doetrinal considerations, hescause we should give
some indication of the methods by which w & have rsached ocur conclus-
iona.

2. For newly independent African nations,' the recognition of
rsligious liberty is of the utmost importance. One consequence of
indespendence has not infrequently been interfersnce with schools,
youth assoriations, and the very exercise of religious worship. The
Church has the duty to proclaim all the rights of man and religlous
liberty is one of.the ehief among them. Such a proctomation 1s Iim-
portant bscause of the influence for good or for bad exercised on
African nations by other continents. Any supposttion that = Christian’
state can repress other religi o ns will necessarily lead to the
concluslon that non-Christian states can repress Christlan religions.
This Councll must go on record clearly as favorable to the principle
of religious liherty. This w 1 11 not harm, but will rather help
the Church hecause it will be a defsnse of truth and Our Lord had
prromised that the truth will make us free.

) - ' Segulse -
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3. Our treatment of the important topic .of religious liberty
tends to be too pragmatic. The text is too cautious when treating
of the relationship between religious liberty and the common wsl-
fare. The gquestions are inseparable. Lt may well be argued that the
breaching of error may in some degree be harmful for the common
welfare, but any denial of religious liberty harms the common wel-

"fare in an even greater degree. This is because by its very nature,

the common welfare demands this liberty and its recognition by civil
authority and presumes it as an integral and essential element. How-
ever, the common welfare cannot be confused with the passive quket or
the forced conformism of the police state. The search for God emd
sometimes give rise to controversies and g uarrels. Obedience to the
Divine and human law for the common good must be a virtue, exsrcised
w 1 th intelligence and wisdom. The common welfare is not a merely
physical or mathematical collection of material goods in which all
citizens share. It includ es certain civic services, such as public
highways, fire prontection, and police service. But this is not the
ultimate limit of the common welfare as Maritain has stated, the

‘common welfare is wmomething which is ethically good. In this common
‘welfare there is included as an essential element, the highest develop-

ment possible here and now for human personsl For those persons who
constitute the united multitude in order to make up & people, accord-
ing to relationships based not on force but on justice. Insofards it is

~bnth eghical and moral, the common welfare demands and presumes re-

ligious faith, one which is true and integral, strong and fruitful. A
purely pragmatic appronach to this 211 important topic is unworthy of
the subject. We must show how religious liberty corresponds to the

truth of the individual person and the common welfare. It is better

to acknowledge in 211 Christian simplicity how religious liberty cor-

responds to-truth. As successors of t he Apostles, we must be fear-
less proclaimers of t his liberty because historically we are the

hei rs of a freedom which has almost always and everywhere .been won
only at the cost of blood and tears. VYur experience shows us how dear
our liberty is and how fruitful it is. We must endeavor to persuade .
our neighbors and our brethren to practice free obedience, ar fresdom
which brings salbation because it is obedient, an obedience which
brings salvatinn because it - is fres.

4, The woppld expects nothing more anxiously from this Council
than a clear declaration on the revenent treatment of every human
person in things religious. We must be universal in our considera-
tion of religious liberty. Each of us natmrally speaks from the con-
text of freedom or persecution alweady experienced. This 1s not
enough for an Ecumenical Council, which must consider things under
the ir univeraal aspect, gning beyond the eXBeriencas of individuals
or nati ons. We must speak of man-as such. ur declaratinn must be
d octrinal in its foundatio n and not merely pragmatic, If the Church
is t o be cleared of the ascusatio n of insincerity in its atti-
tude on religious freedom, then we must demnnstrate how our declara-

-tion restesm on sonlid doctrinal basis. In 1ts content this declaration

is absolutely necessary.

After these four speakers, debate opened on the declaration
dealing with the attitude of the Church toward Jews and other non-
Christians. The following speakers took the floow:

1.Cardinal Achille Lienart, of Lille, France;
2.Cardinal Ignace Tappouni, Syrian Patriarch of Antioch; In the
name of Stephanos I Sidarouss, Coptic Patriarch of Alexandria;
of Maximos IV Saigh, Melchite Patriarch of Antioch; of Paull II
- Cheikho, Chaldean Patriarch of Babylon, and of Ignace Plerre
XVI Batanian, Armenian Patriarch of Ciliciaj
3. Cardinal Joseph Frings, Archbishop of Cologne, Germany;
4. Cardinal Ernesto Ruffini, Archbishop of Palermo, Italy;
‘Seguescs .



5. Cardinal Giacomo Lercaro, Archbishop of Bologna, Italy;

6, Cardinal Paul-Emile Leger, Archbishop of Montreal, Canada;

7. Cardinal Richard Cus hing, Archbishop of Boston, Massachusetts;

8. Cardinal Frenziskus Koenig, Archbishop of Vienna, Lustria;

9, Cardinal Albert Gregory Mever, Archbishop of Chicago;

10. Cardinal Joseph Ritter, Archbishep of St. Louis, Missouri;

11. Archbishonp Lorenz Jaeger, Archbishop of Paderborn, Germany;

12, Archbishop Philip Pocock, Coadjutor Archbishop of Toronto,
Canada;

13. Bishop Peter Nierman, of Groningen, Honlland;

14. Bishop Jules Daem, nf Antwerp, Belgium.

Thelr observations can be summed up as follows:

1. The text should be kept as it is, z2lthough some touching up
needs to be done in some details. There should be no fear of making
this declaratlon because the aim of the @ouncil is exclusively spiri-
tual. The text is generally acceptable in its treatment of the common
patrimony of Christians and Y9ews. WNevertheless, more stress should be
placed on the statement that the Jewlsh pesople 1s not to be regarded
es reprobate. © St. Peter and St. Paul never regarded the idews as a
rejected people, so nelther can weo

8. We must confirm in this solemn assembly, our former declar-
ations against a declaration of this kind coming from the Council. If
this. document 1s insisted on, it will cause most serious difficulties
forths hierarchyamd the faithful in many localities. The Council will
be accused of favoring specific political tendencies. With full aware-
ness .of our pastoral duty, we remind the Council of what has already
been stated, namely that this declaration is bnopportune andwe ask A
the Councll merely to have it figure among the acts of the Council.

) 3. The two declarationsaare to be accepted and the reasons have
been abundantly explained. The treatment of the Moslems is to be
commended. But it regrettable that the beautiful theology Af Chapter
2 of the Eplstle tn the Ephesians 1s practically ignored. This 1is the
classical passage in Sacred Scripture treating of the nld and new re-
lationships between peoples of the 014 and News Testaments. In the
treatment of the non-culpability of the Jewish people as m whole 1in
. the death of Christ, we should return the previnus text., -- The treat-
of non-Christians 1s too negative. 'We should point out in positive
fashion, how notwithstanding thelr errors, they still reflect & ray
of the 1light of God. At the end 1% is not proper for the Council
to command the faithful to practice love of the Jews. Christ has
already commanded 1t and the Councill can only Delterate this Divine
precept.-

4. The praises outlined here in regard to the Jewish people are
most commendable. It hardly seems necessary to insist that Christians
should have love for Jews. Many incidents in the last war were elo-
quent proof of this, to the point that the Grand .Rabbi of Rome felt
obliged to exXpress his thanks publicly for the asylum so generously
granted by the Holy See and for other favors. 1t would be likewise
in order to urge Jews to love Christians, pdarticularly Catholics, and
to desist from offensive practices such as have characterized the :
past. It is a known fact that most Jews follow the Talmudic text which
inculeate contempt for all who are not Jews. It is well known that the
international organization of Free Masonry, which is so hostile to
the Church and has been outlined to members of the Church under pain
of excommunicatio n, 1s supported and encouraged by Jews. ~- Why is
there no mention in the text of redemption through Christ alsn for the )
Jews? The text says practically nothing of non-Christians except
with reference to Mnslems. But there are in the world as many Buddhiste
and Hindus as there are Moslems and they are no farther removed than .
the Moslems from our basic Christian teaching. SEgUB e o




5., The basic reason for this declaration on the Jews is not the
events of the last war, nor any extrinsic or political motivation. Its
cause 1s purely religious and spiritual and comes from within the
Church, i.e., that deeper knowledge of itself and of its own essen-
tial mystery which ike Church 1s tod ay acquiring. Thils declaration is
the maturing and the necessary fruit of the dogmatic constitution on.
the Church. and on the Liturgy. The text should be perfected and be
completed. It should suggest Biblical discussions with Jews and with
greater reverence should express the hopes of the Church for exchato-
local re-integration of the Jewish people. The Jews of today should
not be called an accursed or deicide people, but we should recognize
tha t all of us "have strayed like sheep." It is not a new doctrine
in the Church but a traditional one that the Jews crucified Christ out
of ignorance, as can be seen in the Catechism in the Council of Trent.

6. The igportance of the declaratin n on Jews and other non-
Christians is evident. It in an act of a renewed Church. The text
does well to present the two new articles, lest anynne feel excluded
from the maternal Interest of the Church,..Cn some points, the text
needs to be modified, References to the Jewish nrigin of Jesus, Mary
and the Apostles should be made more clear and specific and not Jjust
set down as passing references.. We should explain why we condemn
hatred of the Jews, 1.e., nnt only because they are men but because
they are specially related to us. We should declare that past per-
sectition of Jews came from false philnsophies and wrong interpretation
of Christian-doctrine. On the relations of Christians and Jews, the
text 1s- too generic and ambiguous. To stress that the Jewish people
1s not reprobate, why not quote St. Paul when he states that "God did
not reject the people whom he had chosen." We should make it clear
¥hat we are not speaking of the Jews of today but of Jews as such and
everywhere. .

. 7. Our declaration of the scheme for the Jews and love for the
sons of Abrazham must be more clear and positive, less timid and more
bharitable. Ih a word, it must menifest Christ. The text must rule out
any special culpability for the death of Chrsit -which can be made to
affect later generations. We have no right to set ourselves up as-
judges in the place of God. The declaratinn should likewise include
an avowal and a disclaiming of t he sins of some .Chrisétians, even in
our own time; whns against the law of Christ and against Christian
life eand doctrine. We must proclaim to the world in this sacred
assembly that there is no logical or historical reaon. which can
justify the iniquity, the hatred or the pe rsectition of our Jdewish
beethren. It may well be true that not many voices of this kind were
lifted in the past but at least they can be 1lifted now. .

8. The special mention of the Moslems is most acceptable because
of their profeszion of belie f in ons merciful God. One may wonder
why the passage condemning persecution of the Jews has omitted the
words, "formerly or in our own time," which appeared in the previous
text. Several detailed modifications would greatly improve the gen-
eral tenor nf the text. ' '

9. The importance of t his declaration has been stressed by
many and it should be accepted with our whole hearts. Last year's
text was better and more ecumenicel in tone. 1t is not enough to say
that the Church deplores the persecution of Jews merely because it
condemns injustice to all men. There should be explicit mentionh of the
special bonds uniting us to the Jews, as was done in the previous text.
St. Thomas Aquinas has reminded us.that no Jew in the time of Christ
was formally guBlty of deicide because they did not know the Divinity
of Christ. ~- There would be reasons for treating here only of the Jews

and taking up other religions. in schema 13 on The Presence of the Church

in the Worl\d. There are the s ame reasons-for treating of other
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religions here as for t he Moslems. The text- should make very clear
tha t the Church takes a vigorous stand against any and all discrimina-
tion on the basis cf nation, race, etc. This should be set forth in
greater detall and with greater clarity.

10. The approval of a declaration regarding the Jews would pro-
vide an opportunity to repair the injustices of past centuries. For
thils purpose, the text proposed last year is better than the one now
under conaideration. The present document has scweral weaknesses: 1)
the style mpparently recognizes only half-heartedly the close relation--
ships existing between Christians and Jews. 2) Because of certain o-
missions, the text does not redlly go to the heart of the Jewish prob-
lem. 3) There are offensive ambiguities, because in some places what
is not sald is more eloguent .than what 18 said.

11, Because Jews are also non-Chris=ians, the title should bs
changed to "Declaration on Jews and other non-Christians." There are
certain texts of Scripture which could be used to enrich the declara-
tion, while some others which are used are not really to the point.

' - 12, There are historical reaons why the Church should retract

. the accusations made against the Jews in the past. The Church must
absolve the Jewish people from all false accusations made in the past
through an abuse of truth and charity. Sometimes it is argued that
this cannot be done because a stand of t his kind would put the Jews in
8 better thght than is justifi ed by Sacred Scripture. DBut the harsh
words used by Our Lord, Stephen and Paul, who were all Jews, were used
as exhortations to conversion.. Such expressions cannot be taken as an
objective descript ion of the w h ole peopls. These words were
intended to stir conscisnces and to move hearts. Often in 3t. Joh, the
terms, "the Jew," refers not to the Jewish people but to the enemies

of Chrést. Thus these words were applicable not to 2ll but only to a
Tew, :

13. The declaration is most acceptable because it shows on the
pa rt of the Church an increasingly clear perception of the religious
values of the Jewish peorle and of other religions, in all of which
are found some elements of truth coming from the Father of Light who
wishes to save all men. To safsesguard harmony and to strengthen the
tex t , certain detailed changes should be made.

14, The text is acceptable but it could reflect more perfectly
the conditions of our present day dialogue with Judeism. The Church
should judge the human and religlous values of Judaism, not oxnly In the
light of history and theology but also in the lizht of the religlous
. and human state of Judaism today. Tnd ay's dialogue with the Jews 1is
based on an antinomy found in Sacred Scripture: on the one hand a
condemnation of the Jews, and on the other hand, God's will to save
all men.. Thus our dialogue today 1s taking place according to the
plan -of God.

The General Congregation édjourned at 12:35.

FINE



16-E-1964 Rev, Dr. Ralph M, Wiltgen SVD

CARDINAL OTTAVIANI SEES Divine Word News Service
WEAKNESSES IN RELIGIOUS C.P. 5080, Rome, Italy
LIBERTY DECLARATION Tel. 63.70.105

ROME, Sept. 23 (DW) - His Eminence, Alfredo Cardinal Ottaviani, 73,head
of the Doctrinal Commission of the Second Vatican Council, today '
pointed out various weaknesses in the schema on Religious Liberty for
the Individual in Human Society. He said the Church had always taught
the general principle contained in the declaration, that "no one must
be forced into religion,”" and quoted Tertullian as & witness of this.

But he said the schema was guilty of exaggeration where 1t said
"he is worthy of honor" who obeys his own conscience - and thus also
God - even though "sometimes in a confused or unconscious manner," He
said it would be better to say that suchra person is worthy of "tolerance"
or, at the most, "respect" or "charity".

; -Listing various weaknesses in the schema text, Cardinal Ottavia-
ni said "the principle which says eachone has the right to follow

his own conscience must suppose that the conscience is not contrary

to the divine law." '

He said there was lacking in the text "an explicit and solemn
affirmation of the first and genuine right to religious liberty which
objectively belongs to those who are members of the true revealed
religion.Y Such a religion's right is at once subjective and objective,
while on the contrary for others who are in error there is only question
of a subjective right.

To assert that every kind of religion has the liberty of
propagating itself, he said, "is a very serious matter." He said this
would "evidently result in harm for those nations ih which the
Catholic religion is the one generally held by the people,” and added
that their unity of faith "would thus be rent asunder." \

He asked that religious liberty be not promoted too strongly,
quoting the words of St. Paul to Timothy: "Reprove, entreat, rebuke
with all patience and teaching, for there will come a time when they

will not endure the sound doctrine (2 Tim. 4, 2-3)."

An Ecumenical Council of the Catholic Church, Cardinal Ottaviani
said, cannot ignore the fact "that the rights of the true religion
are based not only on merely natural rights, but also - and to a
much greater degree - on the rights which flow from revelation." He
reminded the Council Fathers that they are not taking part merely
in some philosophical or naturalistic congress, but in a Council of
the Church of Christ, and therefore have the obligation to proclaim
and defend true religious liberty, trampled under foot today in so
many countries.



" GORCILIO ECUMENICO-VATICAND I

UFFICIO STAMPA

DECLARATION O# RELIGIQUS LIBERTYm ir ¢
THE HUMAN PLRSCMN ARD OF COVMMUNITIES TO !
RELIGIOUS MATTERS '

Introductory rnote:

.The revised text ON RELICIOUS LIBERTY compnrises 5 pages
as:. an fopendix tc the schema DE ECUMENISMO with the indication
DECLARATIO I, a2long with another DECLARATIO II, cdealing with the
Jews and non-Christians., The Declaration on religicus liberty 1s
accomraniec by five rages of lotes, a Relatio, and & trief Summary.
The text was transmittecd tc the Council Fathers cn April 27,19€4,

The genesis of fhe zmended text on Relirious Liberty.

In the Secorid Session of the Coujncil, on Hovember 16,19€3,
the Fatners were given the fascicule on Peligious Liberty as Chap-
ter 5 of the schema "De Ecumenismo¥, and in the 70th General Con-
gregation held on that same day, Bishop De Smedt, of Bruges, Members
of the Secretariate for Christiah Unity, read to the Cojncll an ex-
nlanatory and introductory Relatio. Conflicting ovinions were imme-
diately evident among the Councll Fathers, ranging from enthusiasm
to scvere criticism. The text was not brought up for discussion on .

the Council floor for want of sufficient time. : ,

Up to February 27,1964, the Secreterizte for Christian Unity
acceoteu cbservaticns from the Council Fathers &and incorpcrated them
into & volume of some 280 nages. Some of the Fathers wanted the
text on religious liberty incorporated into the schema on Ecumen-
ism, inasmuch as thes recognition of religious liberty forms part
of the foundation of Zcumenism, According to certain other Fathers,
however, thes text in question should constitufe & distinct chapter
of the schema on Ecumsnism., Stlll others would have abbreviated
the presentaticn and included 1t in Chapter I ¢of the schema, treat-
ing of the basic principles of Ecumenism. Lastly, cthers prposed
the oresentation of the subject as a decree distinct from that on
Ecumenism, considering the fact that, notwithstanding its ecumen-
ical imoortance, the subject matter exceeds the limits of Ecumen-
ism strictly so called.

The test was amended by the Secretariate for Christian
Unity according to the recommendations made by many of the
Fathers, btut 1ts great importznce did not »nermit it to be com-
pressed into such compact form as would have permitted its insert-
ion into Chapter I of the schema on Ecumenism. Thus, according to
the desire expressed by the Co~ordinating Comm1551on in its mett-
ing of April 18,1964, the text on religicus liberty, like that on
the Jews and non-Christians, is now submifted to the Council as
a "Declaration" distinct from, but adnexed to the schema on
Ecumenism,

Tne criteria followed in the revision of the text.

pfter 2 careful study of all the ocbservations sent in
ky the Council Fathers concerning the revision of the text;the
_Secrefavlate for Christiah UFluy saw it to retain five prlwc1pal
noints: -

a) A clezrer expression of the concert of religious liberty.

The purnose c¢f this clarifieation is to forestall any fal-'
lacious or eaquivocal interpretations cf the text. Conseaquently, at

Q@Y .
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RELIGIOUS LIBERTY =-- 2

at the very bevl'wlnv cf the new text, an additionzl paragraph
dxplains the exact significance of the concept of "religious lib-
erty". A distinction must be mace between freedom as fr zs relat-
ions with Ged are concerned, and freedom in relations with men.
The text is concerned exclu31vely with religious liberty in relation.
with other men, considered either as individuals as members of reli-
gious groups. The foundation ¢f these rlébts comes from the very
serious obligation of respecting human dignity and following the law
of Gecd according to the dictates of. conscience sincerely formed.
FPreedom to follow one's own religious consciesnce Is the greatest
advantage of every person and for this reascn it is a strictly per-
sonal right in socilal association, and there must be respect for
freedom fo following the call of God, in which we behold the peak cof
the dignity of the human person. : o '

b)_Explicit indications of the rizhts of religious groups.

To these groups 1s rpcognlzed authentic rellglous liberty in
those things which davelcp spiritual 1life among men.

c) A better explanation of the pr1nc1ole by w.ich our rights
€8n be restricted.

The aim of society is the complexus of those conditions of
social 1ife which aid men to achieve the more fully and the more
expeditiously the perfection at which they are aiming. It is thus

fthe duty of public duthority in matters of relizicn to reconcile and

:

| to harmonize among themselves the exeercise of the rights of both,

in such wise that the exerclse of the rights of one group will not
constitute an obstacle to the exercise of the rights of the octher.

A distinction mustl;so be made between the right to propagate
sincerely and honestly one's own religion and the_ cbuses of this
right when dishonest mezans zare employed in religious propagands.

the -

a) Enoha51s on/obgectlve truth of the Divine.Law with all 1ts

exivenc1cs,

This is done in such = Way ag to exclude all dunger OL
subjectiv1om and 1ndipf°rcntlsm. :

e) Present-day circumstances conflrm the necessity end the
rights of reli%ious liocrty

The urgency of this problem bécomes all the more evident
vecause of the closer bonds created among men of diverse cultures
and religious, along with the increased conscicusness of personal
responsibility, with the evoluticn of the juridical structures of
civil institutions.

SUMMARY OF THE DECLARATION OM RELIGIOUS LIBERTY

The numbering of_the articles follows that of the schema on
Ecumenism, which comprises 24 numbers. Hence the articles of this
Declaration begin with No. 25. o '

No,25 - Thp consicersa tion of the problem of religious
llberty favors contacts among Christians. This emphasized its
ecumenical aspect.

SCZUS esvn..



RELIGIOUS LIBERTY -- 3.

No.26 - The nature cf religious liberty.

. “a. Its foundation: In the religious field, it is
both a cuty and an henor for-man to follcw the will of God i
according to the dictates cof conscience. This is the very root of?
the right to religious liberty. :

b) The right to religious liberty in society puts
men in a position to be able to practise privately and pnublicly
their - own religion, and nc restriction must be pluced on this rz-
ligious practice,

¢) Religious 1iberty'demands-that there should be
esteblisb :d in society thz conditions required. to guarantee it.

-d) The Conncil, in its affirmation cof man's de-
p;ndence on God, proclaims that relizious liberty in society must
be recognized and respected by all and everywhere.

No.27 - The task of the Church.

According to the mandate received from the Lord, the
Church propagates the Word of God and prayvs for the salvation of
2ll men, exhorting her own children to spread the life-giving
light of the Gospel. '

No.28 - Mo one can ke forced to embrace the Faith.

“lenge, in accordance with the
ways of God, contact is establi ¢ with those who do not have
the true Faith. But ai% coercion, direct or indirect, is to he
“excluded from the preaching of the Truth, pescause accoraing to
the traditional norm of the Church, based on the very nature of
the act of Faith, the acceptance of Faith must be fully free.

With lova, oprudence and
-
L

No.29 ~ The religious liberty of the individual in
humean society.

In human socisty, religious llberty is to be resnected
not only By Christians and for Christian but by &1l and for
all -- persons, individuals, and wellglouc greups.

Freedom to follow God's call is the peak of human dignity,
and consequently this liberty .- in sccial co=existence 1s a |
right in the truest sense of the term and is the foundation and
safeguard of other freedoms.

. The objective, absolute and universal Divine Law 1is

the norm of our relationships with Gecc, whence there derives man's
obligathbon to acquire diligently the knowledge of this Law,

But man can follow the Divine Law only through the judgment of

his own consciencs which he forms for himself under the guidance
of prudence. In sincere obedisnce to conscience, & man implicit-
ly cbeys God. If, in his attempts to know the 4111 of God,

a man falls into an erroneous interpretaticn of that Will, no man
and no power has the right to induce him to act .contrary to the
dictate of his consciernce.

An essential element cof religious liberty is the right
to practise one's religion publicly. Hence the Church proclaims
not unly the right to one’s ovpinion and freedom to practise the
rites of one's own religion, but also.an individual's genuine
right to observe and¢ to witness his privaete and public worship

: Segue .. ...



-5

B

RELIGIOUS LIBERTY - 4.

before God and men, whether individuals or grcups, and to or-
zanize &ccording tc the precepts of his religion the whcle of
his own individuzl, family, educational, cultural, social and
chariteble 1ife. ‘ :

The exercise of this right must be zadapted to thes exi-
gencies of the socizl nature ¢f man. Hence it con be subject to
restrictions. But 1t cen be restricted legitimately only when it
it is grave conflict with the end of society. Consecuently, it is
umlawful for State authcrities tc discriminate in any way against
religion. It is, on the contrary, their duty to protect zrd to
encourage religious liberty. ’

No.30 - The freedom of religious groups in social co-ex':zcen
existence,

Men have the right of free assembly in groups, which groups
in turn, within the limits determined¢ by the end of soclety, have

-the right to govern themselves cccording to thelr own laws, to

honor GoG with public worship, to sssist their members in their re-
ligious_life, and to create instituticns of socicl character basad
on religious principles.

The Catholic Church expects from Stats zuthorities a re-
ognition of the right cf religious liberty in socicl co-existence.

Any violent oppression of religion itself or of the relig-
ion of a2 determined religious group is irn opposition with the
Divine Will znd with human rights. i
Religious groups are entitled to carry on sincere and hon-
est precpagation of their religion, but they must refrain from any
"sroselytism" which would employ dishonest means. :

Civil authorities have no- direct’pywer to regulate the re-
lationips cf their citizens with God. Consequently, they may not
subject religious groups to the temporal zims of the State. On the
contrary, it contributes t¢ the common welfare when conditions are
created which will favor religious. life.

Nc.31 - Religlous 1life in the werld today.

Today 1n particular, the problem of religious liberty is
of greater urgency bacause of the more extended contacts which
exist betwesn men cf different cultues and different religions, be-
cause of an increased consciocusness of versmnal responsibility, 5
because of the Jjuridical organization cf. todey's civil order --
all of which set off in & clearer light the incompetence of the
State to establish itself &s a judge of religious truth.

There can be no peaceful co-existence in the human family
in the world today without religiocus liberty in sccilety.

fine (.0
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September 23, 1964

GONCILID ECUMENICO VATICANO 1

SessioyERIEIG STAMPA
NEWS RULLETIN NO, 7

GENERAL CONGREGATION NO. 86

A speotal ceremony opened the 86th Congregation of the II
Ecumenloal Vatlican Council on Sept. 23, 1264. At 9:10 a.m. Pope Paul
VI arrived in the Basllica, carrying in procession the reliquary con-
taining the head of St. Andrew the Apostle, which 1s being returned
to the Orthodox Metropolltan of Patras, Greece, after having been pre-
sepved In St. Peter's Basilica since 1462. After teking his place.on
a speoial kneeler khefore the Council Altar, His Holiness asslsted at
the Mass celebrated by Cardinal Paolo Marella, Archpriest of St. Peter's
Basilica. The Mass was that of the feast of 3t. Andrew, Apostle. After
Mass, Cardinal Franziskus Koenig, Archblishop of Vienna, delivered a
brief discourse. He saluted St. Andrew in the name of all the success-
ors of the Apostles assembled as brothers from all over the world, be-
cause they see in St. Andrew, as an Apostle, the foundation for blshops
in the Church. His Eminence spoke of the vieissitudes undergone by
this relic of St. Andrew., In the latter half of the 15th century, when
the division of the Eastern and Western Churches had Been consummated
and when Christienity was sorely threatened, Thomas Palaeologus of Patras
sent the head of St. Andrew to Rome, as to the center of Christian comm-
union. It was solemnly received in Rome by Fope Pius II on April 21,
1462 at the Milvian Bridge. On that occasion Pope Pius II spoke of the
relic as coming into exlile, giving assurance that the relic would be
returned in glory when the time came. That relic is now returning to
Patras as a pledge and a sign of charity.

His Eminence continued, stating that the exile of the Apostle,
Andrew ends today as his head returns to its original resting place.
The pilgrimage of Paul VI to the Holy Land early this ysar gave to the
Orient the opportunity of pe rsonal contact with Peter's successors. Now
his brethren in the Episcopate salute the Pope for hlS gesture of unity
in returning the relic of St. Arnidrew to Patras.

The Cardinal concluded that although the residence of St. Andrew
in the Central Basilica of the Christlian world has come to an end, this
does not put an end of the affection to our hearts. All of us burn
with the desire and the hope to consummate unity. May the tomb of St.
Andrew become & center of devotion and a sanctuary of prayer. May he
assist all -- Pope, Bishops, Briests, Faithful - to be faithful to their
vocation for the glory of God. May Peter and Andrew together pray for
the entire Christian pe ople and for the realization of peace and con-
cord.

The Gospel Book was not enthroned according to the usual procedure.
In its place, the head of St. Andrew remained exposed on ths Coun011
altar throughout the whole of the General Congregation.-

The six votes scheduled for this morning's congregation were
carried out as phanned. The results of sach are as follows:

Vote 13. The order o¥ bishops, succeeding the Collegc of the
Apostles in magisterium and pastoral government, in union with its Head,
the Roman Pontiff, and never without this head, is likewise a subject
of supreme and full power over the universal Church but this power may
never be exercised independently of the Roman Ponulff.-- Votes cast,
2,224; Placet, 1,927; Non placet, 292; Juxtum modum therefore null, 1;
Null, 4. ' '

Vote 14. The power of binding and loosing.glven to Peter
persenally was also given to the College of the Apostles in union with
it s Head.~-- Votes cast, 2,254; Placet. 1,943; Non placet,307;
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J.M.T.N., 1; Null votes, 3.

Vote No. 15. With due respect for the primacy and zuthority of
its Head, Bishops exercise their own power for the welfare of the faith-
ful and even of the whole Church through the help of the Holy Spirit.--
Votes cast, 2,251; Placet, 2,096; Non placet, 152; Null, 3. :

Vote No. 16. This supreme power 1s exercised in Ecumenical Councill
Only the Homan -Pontiff can invoke, preside over and cofifirm Gouncils .
There can be no Ecumenical Couricil not confirmed or at least accepted
by the Successor of Peter. Votes cast, 2,245; Placet, 2,114; Non placet,

1275 Null, 4. ’

Vote. No. 17. This same collegial power in union with the Pope
cen be exerclsed by Bishops throughout the world provided the Head of
the College calls them to collegial action or at least approves thelr
unified action freely. Votes cast, 2,214; Placet, 2,006; Non placet,;204;
JOMQT-N.-,'_].; Null, 5. to

- Vote. No, 18. The Collsgial union of the Bishops is reflected in
their relationships w ith their particular churches and with the Church
Universal. Individual Bishops represent thelr churches . and all of them
together wit h the Pope represent the entire Church in the bond of peace,
love, and unity. Votes cast, 2,220; Placet, 2,163; Non placet, 56;

Null, 1. ' .

Two speakers concluded the discussion on the Pastoral Duties of
Bishops: - :

1. Bishop Charles Greco, of %lexandria, Loulsiana;
2. Bishop Rafael Gonzales Moralejo, Auxiliary of Valencia, Spain.

The substance of their remarks is as follows:

1. The text shnuld make explicit mention of the Confraternity of
Christian Doctrine and should even include a special exhortation to
Bishops to introduce and promote the Confraternity i3 their Dioceses,
if they have not already dohe so. Objectively speaking, the omission of
such an exhortation would be an affront to those Popes and Sacred
Congregations who have promoted the Confraternity in recent years. The
schema says nothing on the scarcity of catechists, whereas it is common
knowledge that one of the greatest needs of the Church today 1s for '
persons who can assist priests in teaching because of the scarcity of
priests and religious.

2. The texts referring to the Church's freedcem in Episcopal
appointments is not yet sufficiently clear. This point must be treated
because the Church must initiate its reform by a reform of Church
institutions. Among these the appointment of Bishops is of the utmost
importance. The Council mustt formula te concrete principles on
Episcopal appointments, and do this, not negatlively but positively
as was done in the schema for the apppintment of pastors. It must be
clearly stated w hat is the competent suthority to act, what aids it
can count on, and what is the role of Apostolic Nuncios in bringing
about t hese appolntments.. . The cpinion of the speaker was that the
matter should be in the hands of the National Episcopal Conferences,
after consultation with the priests of the interested dioceses, and not
nmmitting the opinion of the laity.

With the conclusion of the debate on the Pastoral Mission of
Bishops, the way was open for the Declaration on Religious Liberty.
Bishop Emile-Joseph De Smedt, of Bruges, Belgium, presented the Rela-
tio on this declaration. He stated that the text has been considerably
improved since i1t was first presented a year ago, thanks to the Colleg-
ial discussion by the Fathers. It is evident proof of the assertion
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religion and which is  forbidden to public authorivy Ly

of Paul VI that "the Spirit of God is here." No less than 330 cobserva-
tions and amendments were presented in writing to the Secretariat befors
the revision of the text was undertaken. All these remarks were care-
fully e xamined and many of t hem served as guidelines.

In the present text the following points have been given greater

" emphasis: 1. The idea of religious liberty has been clarified in tihwe

light of observations made in the Council discussion. 2. Thers 1s a
more explicit statement on the rights of religious groups, 5. There s
a more careful examination of the limits within which the exercise of
religious liberty can be restricted. 4. To forestall all danger of
subjectivism and indifferentism there is a clearer explanation of how
man, informing his conscience, must make serious inguiry into what is
demanded by the Divine Law, which binds all men. 5. The text gives a
deeper explanation of why in the present circumstances of human socciety
the observance of religious liberty must be emphasized.

gainst the objection that we should not speak of "religlous
llberty but rather of “religious tolerance', we replv that "religious
liberty" is a modern term commecniy acsepted. If we are to address our
declaration to modern sccisty, then we must use a modern expression., U=
are dealing with a religicus liberty as 2 formally juridical concept

which enunciates a right based on the nature of th.s human person, a. rignd
which must be respected and ackncwiedged by all. His Holiness Fope Peul .

VI has used the term, religious liberty.

A two-fold danger had to *e avoided: first, that of making thL.s
difficult declaratlon a simple list of practical points, and that of
turning it into a merely juridical treatise. After summing up the
content of the individual ar ticles of the declaration, Bishcp De Smui:
went on to point out that the basic fourndation of relisious liberty Ls
the nature of the human pe rson as created dy “od. The right to re-
ligious liberty rests on the fact, that, under the guidance -of his
cons cience, every human person rust obev .»d's call and will. In forme
ing his conscience each nne mus t sincerely, examine what the Divine oaw
demands of him in his concrete case. The Catholic who Delieves in the
Church must, in forming his consclence, not act as +n\,uch the Churcir haad
received no doctrinal authority from God bu: must inquire into what thoc
Zhurch teaches nn a particular paint in order toc follow freely the '
guldance of the Church.

Regarding the very difficult prebliem of the restriction of relli-
gious liberty, we do not abpeal tn the common welfare buf g2 more
deeply to the end eztablished by God for society. In a matte
kind 1t is impossible to find any formulate which cannot be
abuse in the hands of i1ll-intentioned public authority.

This does not mean that public authority is expected to be nesuira
in t he sense that it would have to be at least "separated” or indlffn

-erent to religion. Public authority must indirecily favor the religious

life which its citizens l1live according to the dictates of their con-
scle nce. The state has non |
to interfere directly in things touching the religicus 1ife of the
zens, or to subordinate &he life of religious groups to 1ts own pLJ'
tical ends., Public authsrity must %e recognléed zs having a 1av

\Oﬂ

acter, but without accepting any talcism which weoulc ve offsnsl

law 1tself.

In this whole field we must
and respect for the human psrson
us the example- .
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on religious liberty: '
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“treats more of new elements than of those-which are traditional in the

TN T T

5. Cardinal Ernssto Ruffini, aArchbishop of Palermo, ltaly;
4, Cardinal Fermando Quiroga y Palacios, Archbishop of Santiago
de Campostela, Spainy
5. Cardinal Paul Emile Leger, Archbishop of Montreal, Canada:
6.- Cardinal Richerd Cushing, Archbishop of Boston, Massy
7.. Cardinal Jose Bueno y Monresl, Archbishop of Seville, Spain;
8., Cardinal Albert Meyer, Archbishop of Vhicago;
9. Cardinal Joseph Ritter, Archbishop of St. Louls, Missouri;
10+ Cardinal Raul Silva Henriquez, Archbishop of Santiago, Chile
in the name of 58 Latin American Bishops:
11. Cardinal- Alfredo Ottaviani, Secretary of the S.C.of the H.O ffice.
12, Bishop Smiljan Cekada, of Skoplje, Yugoslaviaj:

. The following paragraphs summarize the observations made by the
preceding Fatherss:: '

3. Although it can be correctly understood the title of the
declaration would more appropriately be "freedom to profess religion"
or "the free exercise of religion." We must take care to confirm the
dignity of the human person as redeemed by Christ. We should not con-
fuse freedom which 1s proper to truth, with tolerance, which certainly
must be patient and kindly.. Only truth has rights, and truth is one.--
There are grounds for concern over the words of the text regarding public
authorities.- It is true that public officials are bound to respect the
freedom of all citizens, to profess any religion not in conflict with the
public welfare. But shuch officials cannot be forbidden to accept as
proper to thelr State a religion which they beliebe to be true, always
wit h out prejudice to the religon of others..  Any limitation of this
right of State officials would require the. rejection of most eoncordats
made by the Hody See with different nationse.. Hence we must proceed
cautiously. =-- The forceful exhortation to Catholics not to use force
in bringing about conversions seems inappropriate as it can hardly be
imagined that any Catholics are in need of any such declaration. We
should vindicate the protection of common law for our holy religion.

4. The text is good and is laudibly concerned with furthering
union with our separated brethren, but it appears to ignore the grave
dangers for falth and charity among falithful Catholics to which it
opens the way. It seems t o have hegen written in view of so-called
Protestant countries, and to have paid no attention to the situation
of Catholic countries. Hence the text is often ambighous and obscure
and leaves the door open to misunderstanding. The declaration

Chnreh and Aoes not maintain balance between continuity and progress. In
or der to correct these and ether weskmesses, the text should ke
completely recast By a rew mixed -commission of peritl whiah weculAd be

in a position to appreciate the importance and delicacy of this point.-
The text would ®wmear to be solemnly confirming the Liberallsm which

the Church has so often condemmed. We should not confuse religious
liberty with liberty of conscience. The latter is in the-inner realm

0s the soul whersas the former sctes up a false objective situation in
the society, ' '

5. The text is aeceptable hecause it safegmards the rights bdoth
of indlviduals and of groups. It answers the patient expectation of those
who are suffering sverywhere for their religion. It provides g founda-
tion. for dlalogue with our separsted brethren. The text is prudent
and cause in its warning against relativism and indiffersntism. But it
needs to be clarified on two points. On the subject of religious )
liberty what the text sayas is strictly speaking applicable only to be-
lievers. It must, however, be applicahle to all men without exesption,
éven those who do not helieve. We must a ffirm the freedom of religion
of thos vwho wish to profess_. no religlon at all. As for the foundation
of religious liberty, 1t is inexact to put it in following the will of
Bod or corresponding to man's divine vocation. This presupposes God, ard
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some will not accept God. ‘This foundaiion should be put in the highest
exercis e of human reason. Anything against religious liberty is also
against man and his reason.

6. It is cause for joy that at long last we hame an opportunitiy
for full and free discussion of this important topic in the Counclil Hall.
The Catholic and Non-~Catholic world alike is waiting for this dsclaration.
It is a practical questinn of major importance, besides being also an
important doctrinal question. It aims to safeguard what has well besen
called "decent respect for the opinion of mankind." -- The Church must
show herself as a champlon of religious liberty. Although this text
will call for some revision, nothing should be done to make it weaker.
Its essential substance must be retained. -- The question of religious
liberty 1s by some regarded as complicated, hwereas Iin itself it 1s
simple. It has a two-fold aspect: first, the assertion of the freedom of
the Church, i1.e., her divine ri ght to achieve her supernatural end, and
secondly, insiscencs by the Chur ch on this right for every humen being.
The safeguarding of religious liberty is a congribution to national
welfare, because, 'as Lord Acton declared, "freedom is the highest poli-
tical endl" In the encyclical, Pacem In Terris," John XXITI has out-
-lined the more cogent reasons demanding this declaration on religious
1ib erty.

- 7. The doctrine of the declaration is generally correct but needs
certain clarification. It differs from previous stands of the Church
on this topic. We should not forget that although applications may some-
times change, fumtldmental principles always remain the same. One weak-
ness of the declaration is that it makes a .transition from the docjprinal
level to the juridical or political level and also hasses from personal
liberty freedom of action in social society, i.e., that to circumstances
whi ch may interfere with the rights of others. It is sometimes lawful
to prohbbit the spread of error when it can do harm to thoss who want

_to profess the faith they have received from Christ. -

8. The declaration should be accepted because it is in line with
the declarations of modern Popes, especlally of John XXITII. The declara-
tion 1s necessary for the following reasons: 1l.) Men wantsfrom the Church
a proclamation of religious liberty because their common experience has
shown that where the 8tate dominates religion, civic welfare is generally
harmed, whereas where religious freedom is enjoyed, civic welfare is
in a flourishing state. 2.) This confirmation of religious liberty by
the Counollwill pcint the way to civil governments to show them how to
act 1n this same connection. 3.) It will show that true religion is not
in external acceptance but consists especially in the conscious and full
acceptance of the will'of the Creator. 4.) It will aid the Apostolats
by making it clear that religion is best promoted by interior conviction.
5.)A declaration is necessary to insure fruitful dialogue with our
separated brethren. ‘We must. give to others what we claim for oursslves.
The importance of this declaratio n iz so far-reaching that if the
Councll were not to approve it,nothing.slse which it might do would sat-
isfy the .expectations of men.

9. This-declaration 'is both acceptable and necessary. It should
be accepted because of its pastor al character, the prudence of its
arguments and its concluslon, and its adaptabllity to the actual needs
of society. However, accept.ing the substance of the declaration doeda
not mean acdeptance of the reasons given in the text. It is suggested
to the Modereators that they separate the vote on the substance of the -
declar ation frg m the vote approving the reasons listed. Conseqguently,
~&ke declaration 1s acceptable Juxtum modum and the modus would be: 1l.)
avoid anything smacking of argmmentation and 2.) declare only that all
men ha ve an inborn right to religious freedom.

10. The text is acceptable and is much better than the one pre-
sented 1n 196%. It is acnaeptably because it is not a chapter but =2
- . seguc
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dis tinet--declaration. It is correct in declaring incompetence of civil
authorities in matfers religious. The statement that the docgrine given
here is traditional in the Church is also approved. This declaration °
will have extreme Importance not only for Christians but for all men,
Especially in Latin America, it will dissipate certain opportunistic
ideas, according to which the stand on rellglouq llberty would vary
according as the Church is in the majori ty or the minority. The dec-
la r ation wiil have a special 1impace on the work of evangelization. The
peoples of Latin America need a new Christisnization. They need to

adapt their preaching methods and to pay more attention to the svolution
of human personality. This declaration will be an incmntlive to purer
apostolic activity, not stopping at simple proselytism, in the spirit |
of the declaration. There will be more stress on the necessity of good
example. Proselytism is a deviation from genulne Christkan witness. In
some localities, the quantity of converslons may drop, but their quality
will increase. We need td stress the importance of educational activity
and personal maturity. '

11. There are some exaggerations 1in the text, as for example where
it states that even though he be in error, a man is worthy of honor.
Actually, a man in error is deserving of chatrity and kineness but it is
not clear how he is entitled to honor. The declaration forgets many
elements which are byond the field of ecumenism and it does not pay
sufficient attentinrn to non-Christian religions. Attention must be paid
not ondy to natural rights but also t o supernatural rights. Those pfo-
fessing a revealed religion haverlghts over and above those coming from
the natural law. We must profess and defend our Catholic faith no
matter what the consequences. How many priseons have been sanctified |
by confessors of the Falth! Religious liberty can exist only in dependence
on the Divine Law., It 1s not true that the state is incompetent to choose
a religion. <Lf this were so, we should have t o suppress all the
@oncordats made by the Holy See. This would entail the suppression of
the many benefits which these Concordats have produced, such as the
protection of marriage and religious education in the Concordat with Italy.
It is mot lawful to &dmit freedom to spread a rcllglon when this may harm
the unity of a . Catholic nation and culminate in weakening it. What 1is
daid on proselytism should be omitted completely. <t could esasily be
used against us to get us out of mlssionary fields. Let us take care not
to harm1 our adversaries. :

12. Pre301nd1ng from the reasons given in the text, it is im-
perative that we have a declaration on religious liberty. Such liberty
must always be respected pr ovided its exercise does not clash with the
absolute rights of God. Where there is no liberty many things necessary
for human life are found wanting. We need a declaration of this kind in
order to take a clear stand in the face of varlous ideologies. Marxism.
adapts itself to circumstances. and grants or suppressed religious liberty
according as it sees fit. This 1is one of the most fundamental problems
of modern 1ife. The Council should send a delcaratinn to the United
Nations, asking this organization to proclaim solemnl¥ obligation of
respecting religious liberty in any land and nation. t should spell
out the elements falling within thils category, such as freedom of worship,
freedom to have schools, freedom to own buildings for religious purposes,
and freedom to engage in any kind of religious activity. A special -
commission of Yeuncil Fathers should be app01nted to prepare this text
text and have it discussed before transferring it to the UN. Such a
steap would not be beneath the dignity of the Council. It should leave
nothing undone which would promote this good cause. In this we should
learn from our adversaries who use any and all means to achisve their
purposes. - '

The Moderator of the morhlng s session, Cardinal Leo Jozef Suenens,
Archbishop of Malines-Bruxelles, Belglum, adjourned the General Congregatio
at 12135,

FINE
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P By FR. RAYMOND BOSLER

. (The author of the foliowing article is cditor
:-'af the Indianapolis Criterion.)

ROME—The bishops of the United Siates

care very much aware of the criticism aued

pagainst them for not offering greater leadership
Cin the Council.
tpowerful and influential nation in the world,

As representatives of the most

fithey know they are on the spot. and they are
‘extremely uncomfortable about it.

&1 In many ways the U. S. bishops are unpre-’
pared for what the Council demands of them.
They are not theorizers; they are doers. Few
are theologians. Most of them with degrecs
fare specialists in Church law. Practical men

they are, for the most part.

They are pastoral bishops—the very type
that Vatican Council II is trying to produce
~more of. They would proudly and willingly
show their fellow bishops from other nations
around their dioceses to demonstrate for them
practical examples of pastoral institutions and
organizations, but they are not prepared to
theorize about them.

The truth of the matter is that the bishops
of the United States have not yet been forced
to re-examine and criticize their institutions
and organizations as have the bishops of Eu-
rope, South America and the mission territories,
where the Church has suffered scrious losses
or failed to make progress. The Church has
continued to grow and become an ever greater
influence in the United States, and it has been
_all that the bishops could do to keep up with it.

Our bishops, however, have not been idle in

this second session of the Council. A number
of them have spoken- and spoken well. They
are speaking effectively now on the lay aposio-
late and the importance of proclaiming clearly
to the world the essential place of the layman
in the Church. And many of them are bhusy
working behind the scenes to prepare for a

strong statement on religious freedom in the.

modern state.

But the obvious weakness of the U. S. bishaps
is their failure to organize themselves. They;‘
speak and act always as individuals and never:

As a group, whereas the bishops of other na-i.

tions and territori®s (such as the African na-

tions) have formed groups that speak and act:

‘as units,

There are many reasons for this failure to
organize: the vastness of our country, the large
number of bishops, the division of the nation
into states. And nat to be ignored, the Ameri-
can spirit of independence. For years now the
U. S. bishops have preferred to deal direcily
with Rome rather than through a national or=
ganization that might regulate individual
bishops. The National Catholic Welfare Con-
ference has never had any authority over indi-
vidual bishops. :

Perhaps the greatest obstacle to the organi-
zation of the U. S. bishops is the conviction of
_many of them that to form blocks is a political
maneuver totally out of place in anything so
sacred as an ecumenical council. This, in spite
of the fact that the bishops were encouraged
at the opening of the Council to form national
groups to pxpedite the work of the Council.

¢
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Tt i= a greal pity that the U. 8. bishops, of
21l natinnal groups, have failed in organization.
The principal task of this Council is'tn devclop
new forms of government wilhin the Church.
No zroup is better fitted for this than the U. S.
bishops.

Every age leaves its mark upon the Church.
It is easy—and now frequently embarrassing
—to see what effects the Roman Empire, feudal-
ism and monarchy have had upon it. So far
the modern democratic form of government and
living have failed to make an impression.

If the Church is to be brought up-to-date,
then somehow it must embrace the values and
customs of modern democracy. Not that .the
Church is to become democratic in the way au-
thority is determined and exercised—though
the early Church did practice democratic meth-
nds of electing bishops and popes. Christ gave
His own constitution to His Church, which He

buill. upon the Apostles, with Peter as their '

head and source of unity, and this must con-
tinue in the bishops as successors of the Apos-
tles, who in turn are under the Pope, successor
of Peter. }

It is not correct to speak of the Church as
democratic or monarchial. The Church is not
like any other institution on earth. It is not
& political institution. Therefore, it can .be
neither an empire nor a monarchy.

If it takes on the aspects and appearances
of an empire or a monarchy or of feudalism,
it does 50 for the same reason that Christ was
Jewish in his thinking and living. God became
man in Christ Jesus. This we call the In-
carnation—God taking flesh and dwelling
amongst us. The Church is Christ’s prolonged
dwelling amongst men. The Church is incar-
naled in the sense that God becomes man in

Christ living amongst men of every generation -

and nation.

There is no reason why the Church can not
take to itself modern democracy as It took to

itself the Roman Empire and the feudalistic and"

“monarchial way of living. The Pope and
bishops must know the people of God who make

up the Church, must know their wants and.

needs, must know also their ideas and sug-
gestions, for the Holy Spirit is at work in all
the people of God. The modern systems of
government have devised various means of
sranting representation to the people. And
modern  education has prepared the people
for more responsibility who will no longer be
sdtisfied with a system of Church government
designed for a feudal ‘or monarchial age. It is

this contiribution to human undersianding that

should leave its mark upon the Church.

Here is where the U. S. bishops could -be
expeclted to make their principal contribution
io the Council. They better than others should
kknow that representative government can not be
organized from the top down, but must spring
Irom Lhe grass roots and that without orzaniza-
tion there can be no successful representation.

In civil society the people do not make their

© wants felt as isolated individuals but as units

agreeing to support the stand arrived at by
majority vote. This is what the bishops of
France, Germany, Holland, Africa and many
South American countries are doing in the

Pls Cslh ’0/’2[7-&//@
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By FR. V A. YLERMANS

(The author of the following article
editor of the St. Cloud Visitor.)

ROME (NC)—A prominent U. §. Scripture

scholar has expressed concern about the im-

* ' age certain reporters are creating of American
. bishop in the ecumenical council.-

Fr. Barnabas Ahern; -C.P., prefect of studies

at the Passionist Seminary in Louisville, Ky.,
. and a former vice-president of the U. S. Catholic
Biblical Association, said in an interview here:

“Although the press In general has been
both generous and sympathetic, I feel that some
writers have often missed the true spirit of the
‘council and have failed to measure justly the
character .and role of the American bishops.”

A Council expert, Fr. Ahern has frequently
addressed national hxexarchxes, including the
American bishops. ’

- ‘left and right wings,’ ‘liberal and conserva-
tive,’ ‘progressive and reactionary,”’ he said,
“has given a simple and understandably human

, exp]anahon of council deliberations. This sim-

. plification, however, obscures the fact that most

: bishops belong to nelther group.”

! He said the bxshops are seeking the best

- good and the most eﬂ'ectlve means of Church
- reform.”

He went on to say that those who ilntei-pre_t
. the council as a struggle between two opposing
' sides do not see the total "picture.

Fr.' Ahern, who goes to "all the general

Two Views

i

“The recurring use of the convenient cliches

meelings of the Council, said that in’the council’

- Council. thn a bishop, announces that he
speaks for the bxshops of Germany, Austria

and Scandanavia, everyone llstens with more *

i, attention—even though he. knows that surely
not all the bishops named could abree to every-
. thing said. :

The U: S. bishops, as I have said, have not

done this, to the great puzzlement of the bishops

" of .other nations, who expected that the bishops -

" of the most successful modern representative
nation would talke. the lead.

:‘ It is absolutely essential for the success of

' the Council that the bishops of the world learn -

now how to work together and come to agree-
" ments. For the decentralization of the Church
they all desire will be but a temporary affair

- unless the national and terrilorial conferences °
of bishops organize with authority tgnoblige the
“individual bishops to abide by rules and prac- =

tices agreed upon by majority vote. If every
_bishop were to make his own regulations re-
garding fasting, vernacular in the Mass, mixed

marriages, etc., there would be chaos. And little -

“ by ‘little. one by one, the bishops would plead

~with Rome to take over and stralghten out’

the mess.

So it is to be hoped that the bishops of the
world do organize themselves for proper local

- are’

© cil assembly, he said. .

hall ene senses a real groping for truth “through
a procéss of testing and sifting” All the
speeches in the Council, he said, are the means
the Holy Spirit uses to enlighten the “minds
of the Council Fathers to formulate whatever
is best for the life of the Church.”

- The American bishops, he observed, are ful=

. filling the role of “impartial arbiters.””” Those

who minimize their contribution fail to take inio
consideration the distinctive American charac-
ter of the U. S. hierarchy, he said.

“To'apprecxate their contribution,” he con-
tinued, “one must always bear in mind the
unique qualities of the American hierarchy,
qualmes which the press many times has failed
"to place in proper focus.” E

“Fr. Ahern said that these “unique qualitieé”

1) As bishops of a growing, developing
Church, the American bishops had to become
builders, administrators ‘and financiers. - “To
shirk these duties,” he. pointed out, “would
mean a‘'real neglect of interests which are es-
sential for the proper functioning of the Church

.in our country.” He sajd that the fervent

spirit of Catholicism in the US. is a tribute
to’ our hishops . who “have chosen to serve
wholeheartedly according to the demands. of -
the parlicular way of llfe thrust upon them in
the: American scene.” .

2) The American bishops are men totally
dedicated to the good of the Church: This dedi-
_cation has made them, as a body, willing to

" listen and learn and accept ideas with open-

mindedness. “They have shown,”. he said, “a

- remarkable diligence in studying the wvarious’
propositions, and a delermination to choose ° ‘
" whatever is best for the good of the whole

Church "

3) The American bishops' reluctance, if it

. can be called reluctance, is best explained by

the American. character itself. “An American,”
he said, “prefers action’to speech. He finds it
embarrassing to create tedium by voicing views

" which another has already expressed.” This :

national temperament has restrained more than
one American bishop from addressing the coun-

4) Fr. Ahern sees merit even in the re-
luctance of the American bishops to speak. He
says that when an American bishop does speak, "
the others listen with special interest. “Aware
of the strengih of Catholic life in America, and

" aware too that Amencan blShOpS are not given

to much talkmg,”. he said, “the other blshops
know that the speaker feels that he has séme-
thmg worth saying and they give him whole-
hearted attention. 'The discourses given by
' some Amerlcan bishops have been a real con-

"+ tribution to the council and have accomplished

self-government and above all for proper rep- -

i
"| resentation at the Roman Curia. It is also to '
i be hoped that this will help the bishops.realize. .
‘the need. of some organizalion awithin the dxo-‘
cese and even the parish for a proper repre- -

* sentation of the laymen in the Church,

iy P e . i el b 2% el s

a great deal in directing. the course of the
councll "

Fr. Ahern said he feels a “great injustice”

* has been done by those writers who fail 1o
‘take these and other observations into consid-

eration when wriling about the American
bishops. He said he feels that this false repre=
sentation is due to-the fact that writers “have
not treated adeqiately the background, charac-
terlstlcs and spirit of eminently sincere and
holy churchimen ‘who, as bishops of America,
have had to be wholly American.” :

’
19

B i e e S e e s e



2L4-E-196L Rev. Dr. Ralph M, Wiltgen SVD -

LOGICAL AND THEOLOGICAL Divine Word News Service
GROUNDS FOR TREATMENT OF C.P. 5080, Rome, Italy
JEWS BY VATICAN COUNCIL Tel, 63.70.105

ROME, Sept. 29 (DW) - Bishop Donal R. Lamont, 53, Bischop of Umtali Diocese -
in Southern Rhodesie and a member of the Council Secretariat for Promoting
Christian Unity, today said the question of the Jews must receive treatment.
by the Council for logical, theological and padoral reasons., He also seemed
to express the fear that the Secretariat to which he belongs may be dissolved
at the end of the Council, because in concluding his intervention he said,
"Let us hope that the Secretariat for Promoting Christian Unity may continue
in existence even after the Council, lest the work which it has so happily
"begun, and the abundant fruit it has brought forth, may come to nought."

- Bishop Lamont, & Carmelite of the Ancient Observance, stressed again
the point emphatically made by Cardinal Bea last Friday that no political
opportunism whatsoever was responsible for treatment of the Jews by the
Second Vatican Council. He said he could not understand why some were still
claiming this, and proceeded to show theologically .end logically how the
Declaration on the Jews was intimately bound up with the Declaration on
Religious Liberty. '

"Such a connection does exist,”" he said, "even though it is not so
evident from the present internal organization of material in the two
Declarations." According to Bishop Lamont & better sequence would be: First,
treatment of Religious Liberty "in which principles are laid down for our
relations toward all men." Then, flowing logically from these principles,
would come the paragraph titled "All men hev:i God as their Father," where

it is shown that all men are brothers in the divine family. Finally would
come the part on the Jews, "who have such close ties with us in the history
of Divine Providence." '

"If the questions are treated in this order," the bishop said, "it
seems to me it would be more clearly apparent that we are treating the
Jews in the Council for theological reasons and that we are under compul-
sion from these ressons alone." He said that logic too argued in favor of
" treatment in this sequence, since it proceeded from the generr to the
"specific, :

The bishop took exceptioh to the charge that the Jews by bveing
treated first are getting preferential treatment. He said such a complaint
was "unreasonable" in view of the history of God's dealings with the Jews,
"Are we Christians not spiritually Semites, (inding our origins in
Judaism?” he asked. "Are not the chosen pecdple of the 0ld Testament the
rock from which the chosen people of the lew Testament have been hewn?"

. !

Bishop Lamont seid that "omitting treatment of our Jewish brethren in
e pastoral Council would be just as absurd as writing the history of Europe
without saying a single word about the Roman Empire!"

"Regarding the admoniticn in the Declaration which says that Jews are
not to be called reprobates "in catechetical instructions, in preaching the’
word of God, and in daily conversations", the bishop said it would be much
-better to alter this and to state in a more positive manner "our sincere

L

desire ‘that the Jewish people should always be held in honor by all Christians”,
The present phrasing, h¢ ssid, could lead future generations falsely to believe:

that at the time of the 3econd Vatican Council anti-Semitism was widespread
in the Church. : o



October 16, 1964

Mr. John Slawson Lo “’1 s o
165 EBast 56th Street - et

" New York City

Dear Johnv

. . The Week that started with dlsapp01ntment followed by
confu31on is ending in an atmOSphere of mild hope that events
will resume their course in the same direction as before
October 9th. As of this moment, however, there is no evidence
of any concrete: act by the Vat:can authorities that could give
assurances of such a radical’ changeo Notwithstanding the
newspaper reports, nothing is known of positive instructions,

by the Popé to annul the ordérs given by Cigogniani to alter-
- the structure and centent of the declarations on the Jews . and
Vrellglous liberty. .

r‘:,z :

- The general 1mpr9581on that the conservatlvex Curla
has partly failed in'its attempt to reverse the will of the
majority of the Council is based on the following: a) the:

‘Pope could not dlsregard“the ‘vigorous  counteraction-by leading

Cardinals of various countries and particularly the forceful
criticisms of influential newspapers throughout "the World, .
b) the strong interventions by Cardinal Prings, Dean of the
German Bpiscopat and Cardinal Beay ¢), the realization that
the Américan Church cannot consider a’ "defeat on two issues

on which thgy aré vitally committed.' One can. safely say that
Clcognlanl s 1nstruct10ns ‘have not been carried out this week
by Bea's: Sécréetariat which. is working on a redraftlng of both
declarations in- the light of. thée discussions on, the floor of
the Council. It-is important to recall that the precise
instrictions of Cieogniani were to the effect. that the

-declaration on Jews be split: up. into two parts, .one de&llng '
-with the theologlcal aspects and ‘therefore to be incorporated

into the Schema on the Church as one .short’ paragraph and the
other part having a more pastoral character and expressing

condemnation of anti-sémitism and calling for mutual respect.
between Catholics and Jews was to become part of. Schema XIII,
which deals with contemporary problems. Cardinal Béa firmly.

believes, that if this declaration is to have the impact and

strength it deserves; it must retain the .status of an 1ndependent
document. and that the entire subgect must be treated as an.

" organic entity. - Hiis Secretarlat is preparing the text as theugh

nothlng had happened.



On Monday, October 19th the Council is scheduled to

" ‘begin discussions. on’ Schema XIIT whi¢h ineludes such acute
problems as . blrth—control ‘disarmament and nuclear war,; racial
ich: C It is expected by some that these dlscus51one

beeome‘necessary to send back the chema to the approprlate

. commigsion for rewrltlng of the text. Meanwhlle .ho publie

" detion will probably be: ‘taken on ‘the two’ declaratlonss Cardinal
‘Bea hlmself ‘hopes to be. able to muster durlng next week support
for hi's’ V1ews amorig. various. Eplseopat§5and partlcularly among
the Americéans and’ Germans., A%t the same’ time his- Secretariat.
‘will- put the- flnal ‘touches - 0. the two- declaratlons for re- .
submission in due time . to the- Counell At thls moment., however,
.no one:can say whén' it will take place for the, Agenda is. made

, up oy ithe Presldency of the Coun01l only a- few days before it
announeed L _ s k v Lo

: One can also not 1gnore +the’ .pos s1b111ty thet the two
controvers1al declaratlons as. Well as.Schema XIII mlght be |
pestponed for a fourth sess1on of the Coun01l . to. be convened

,~hmq;,;QT“~ he ) , tlves and progres31ves, might prefer
utotbideftge jr fdmerin® he’ hope that thls Wlll give them the
opportun v tq&ether +the sy port necessary “for. their: obgeetlves,
‘Bach side is. begl“lng;torfeel that thls Counell has been
~j"'. edlng ‘Yoo rapidl; 1

stretegle preparatron 1n 'rder to carry out the orlginal '
purposes. iStrangelyvenough each S1de feels that tlme is on'

’ th1S ‘session. - Also, the progres51ve -
nthe determlnatlen 01 the Church in. all L

} rfrom thls ses51on4about how to 1mprove
~4the forthcommng test‘ v B C

5

_ Cardlnal Bea remarne the terget of a v1olent and
;”respon31ble opposztron whlch;uses every means 'to' undermlne‘jﬁ
“hig. position, among them antl—semltlsm, CAt least four pamphlets
have been - dlstrlbuted up.until now in Wthh antl—semltism is.;
the?magor theme: Qne’ of" them ys thinty ‘pages:long and is- "+ . .
“entitled"The Killers of God aqd the Jewish. Péople",’ ‘The volume

" Nhe Plot Agalnst the Church" which was dlstrlbuted -during -the
flrst sesfsion has. been' translated 1nto German. in- two edltlons,
one 1n Germeny end the other 1n Austria., Another pamphlet '

" . o , i
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bears the tltle vpctions of, JeW1sh FreéMasons at the Coun01l"
The authorship is attrlbuted to a "group of prlests from the
orders and world clergy". 'The venomous character of this.
pamphlet can be 1llustrated by the following passages:

“The Jews who have reached hlgh position in the .
- hlerarchy of the Catholid Church have convinced by
© fraudulent methods the Pope John XXIII to form a
-Seeretariat for the unity of Christians which was
used by them as a Sprlngboard to carry on all kinds
. of propaganda in. favor of the Jews, Bhe eternal
- anti~Christs, -Among those Jews are Cardinal Eugustln
.Bea .and the Monsignores Oestreicher and Gregory Baum
. .together with Bishop Walter Kempe from. Western Germany,.
.all of them of Luther's country, and Sergio Mendez @ = -
Arcéioe of Mexico. - The direet contact between the - -
- Jewish Lodges and Cardinal Béa was established by the
. converted Jews and preseént day C&thOllCo, the priests e
a,Oestrelcher and Baun". ‘ '

The same pamphlet also says that Cardlnal Bea is net a German f
but of Spanish Jewish ancestry ‘and that the orlgln of the name‘u
is aephardle Beja or the Spanlsh Beha. = -

Cardlnal Bea remains unperturbed and is g01ng on Wlth
his. work., ‘He-still hopes that the declaration will retain:

its origlnal form and. content. A great deal of work, however;; '

w111 have to be aceompllshed before this all becomes a reallty.

- Wlth warmebt regards,,5

©,. . - . %y Sinderély,

",:ZaChariah‘Shueter_”'
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Vatican

‘and Jewry

The Two Ecumenical Councils, 1869 and 1962

by Sister Marie Louis-Gabriel of Sion

“The Catholic Church looks . . . beyond the confines of the Chris-
tian horizon. For how can she put limits to her love if she would
make her own the love of God the Father, who reigns down His

grace on all alike . . .” (Pope Paul VI, opening the second session -
of Vatican II)

6

N 0 ONE CAN PREDICT what will be the decisions of the Council,”
a distinguished French observer, Jacques Madaule, recently re-
marked, “we have, however, strong reason to hope that they . ..
will open a new era in the history of the relationship between
Jews and Christians.” It seems possible to go one step further
and to affirm that this new era is already upon us. To prove this
one need only recall some incidents that took place at the First
Vatican Council less than a hundred years ago.

While the Jews were not the object of any pronouncement of
this Council, which was interrupted by the Franco-Prussian War
of 1870, they easily might have been. Everything had been pre-
pared by the zealous twins, the Abbés Lémann, whose great good
will and enthusiasm were matched by a total lack of tact and judg-
. ment and by an equally great ignorance of Judaism. The curious
episode, related by them in La cause des restes d’'Israel introduite .
. au Concile Ecuménique du Vatican (Paris, 1912), and much dis-
cussed in the Jewish and Catholic press of the time, deserves to
be told, if only because it allows both Jews and Catholics to
measure the distance they have travelled since then.
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The two Abbés, whose “extreme
courtesy and tender and affection-
ate language,” was favorably com-
mented upon by the editor of L’un-
wers Israélite on Dec. 1, 1869, had
come to Rome with the idea of ask-
ing the Fathers of the Council “to
have pity on the remnants of Is-
rael.” They had prepared their ven-
ture by publishing a pamphlet on
La question du Messie et le Con-
cile du Vatican, in which they set
out to prove that 19th century
Judaism had forsaken the tradition
of its ancestors and had given up
the belief in a personal Messiah;
they therefore appealed to Jewry
—in the flowery style of the period
—to consider the Vatican Council
as an invitation to turn their eyes
to Rome. The lengthy pamphlet (it
has 156 pages) abounds in histori-
cal errdrs and misrepresentations.
One may read there, for instance,
that the medieval ghetlos “were
positively desired” by the Jews
themselves. Our more exact and
less biased view oif the Jewish past
makes it impossible today for any
but the most inveterate anti-Semite
to commit those blunders which ex-
posed the Abbés Lémann to the
correction and ridicule of the Jew-
ish press.

OTHER ELEMENTS vitiated the well-
meant attempt of the brothers and
shock the mentality of our ecumen-
ical age: they constantly speak of
“the blood which stains the fore-
head” of those whom they frequent-
ly call “the guilty people”; indeed,
they go so far as to say that Jews
are born under the stigma of “a
kind of second original sin,” the
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Recently, at one of the General Sessions
of Vatican II, a Council Father requested
that the Council’s statement on the na-
ture of the Church include special men-
tion of the Jews as “people of God” of
the Old Testament. This is one more
sign of the “new era” in the relation-
ships between Jews and Christians that
the author traces from Vatican I through
the first session of Vatican II. Sister
Marie Louis Gabriel who wrote her the-
sis at London University on “The Por-
trait of the Jew in English and German
Literature of the 19th Century,” was
born in Germany and has spent some
years in Israel and in the Arab Middle
East. She is a member of the Sisters of
Our Lady of Sion who last year founded
the Centre for Biblical and Jewish
Studies in London.

consequence of their “deicide.”
When in the winter of 1869-70 they
started their peregrinations in Rome
to collect the bishops’ signatures for
a Postulatum pro Hebraeis, they
presented themselves as the Wand-
ering Jew, “personification of the
guilty Jewish people,” who had, till
then, always come “to bargain
and to haggle.” Instead they hum-
bly implored the Council to issue an
affectionate invitation to the Jewish
people that, they hoped, would al-
most overnight draw them closer to
the Church. It might also make it
possible to limit their ‘“disastrous
influence,” put a stop to their “in-
vasion” of all domains and render
innocuous “their dangerous weap-
on: gold.”

That the two brothers were typi-
cal of the general prejudiced atti-
tude of their times is illustrated by
the answers of the bishops, who, in
some instances, had to be persuad-
ed to sign this intervention in fa-
vor of the Jews; for—as one put it
—“was it not the role of the
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dispersed Jews to manifest every-
where the ‘chastisement due to
their deicide?” Another bishop
thought that there was not much
hope: “Try as you like, they will
ever remain perfidious”” When a
third called them “the very worst of
men,” the brothers bowed their
heads, “for he was only too right.”

This theologically ill-informed

view of the Jews, accompanied, at °

its worst, by a complacent self-
righteousness and, at its best, by
a condescending pity, mnaturally
roused the indignation of the Jews,
who due to their past experiences
were following the events at Rome
with apprehension. Rabbi S. Bloch,
. the editor of L’univers Israélite,
spoke of “an unprovoked aggression
against our religion” and of “public
violations of our spiritual domain,”
while Die Allgemeine Zeitung des

Judenthums, after quoting the text

of Postulatum, refused the “pity,”
which the Council was being asked
to show to the “unfortunate Jews,”
and called the Postulatum “a fool-
ish enterprise.”

A long and fruitless polemic con-
tinued on both sides, with Louis
Veuillot in Le Monde as the cham-
pion of the two Abbés. In the meas-
ured words of Bloch the controver-
sy only led them “to say disagree-
able things to each other.” The ret-
icence of the English press, Catho-
lic as well as Jewish, compared
favorably with the agitation on the
Continent. There was one brief
mention of the Abbés Lémann’s
dispute with L’univers Israélite in
The Tablet (Jan. 22, 1870). The
Jewish Chronicle (May 27, 1870)
also paid little attention to it: a

o
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notice in small print spoke of the
“fanatic brothers” and their plan,
“by which stiff-necked Jews should
be brought to see the light.” After
quoting the text of the Postulatum

it cautioned its readers to take the

whole story with “a grain of salt.’

THE ERA OF TALKING down- to
others has today given way to one
of serious self-examination in the
Church. Hand in hand with a new
self-knowledge goes the desire for

a better understanding of our sep- -

arated brethren. Today, Pope John
XXIII, speaking of the non-Chris-
tian “multitude of human beings,”
could say: “We have the deepest

regard for what they have to say.

and for what they are trying to
do”; elsewhere he spoke with great
respect of their “religious and cul-
tural values.” This time no ha-
rangue has been addressed to Jews,
but they have been encouraged to
submit their suggestions to Car-
dinal Bea’s Secretariat, which in-
cludes several specialists on Jewish
problems. Jewish organizations have
readily availed themselves of this
opportunity, and it is not surpris-
ing that their wishes are mainly
concerned with a condemnation of
anti-Semitism and with a change in
the presentation of the Jew in re-
liglous instruction and in the li-
turgy.

But such a reform will usually
not be carried out as rapidly as
when John XXIII on Good Friday
crossed out the adjective perfidis
before the word Judaeis. It is not
an easy task to correct the secular

misrepresentation of the Jew in re-

ligious instruction, and to give a

7
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more balanced account of, for in-
stance, the Pharisees, the part
played by Jews in the crucifixion
and the conflict of the Church and
the Synagogue during the first cen-
turies. Yet it is just this which our
Jewish fellow citizens demand of
us.
The octogenarian pioneer for
such a revision, Professor Jules
Isaac, has of late twice again re-
minded us of our responsibility. In
1961 there appeared in the United
States his short book Has Anti-
Semitism Roots in Christianity?
with a “Preliminary Word” by
Cardinal Cushing of Boston. This is
in itself an event not much less im-
portant than Cardinal Liénart’s fa-
mous Lenten Pastoral “On Racial
Prejudice” (1960). Both are proof
of the tendency to admit that the
Christian attitude toward the Jews
—as well as toward others—needs,
in Cardinal Cushing’s words, “a self
scrutiny which may result in modi-
fying our opinions and action.”
Jules Isaac’s latest book, The
Teaching of Contempt, (L’ensei-
gnement du mépris, Paris, Fasquel-
les, 1962) has just been published
in the United States by Holt, Rine-
hart & Winston. It is probably the
author’s supreme effort to empha-
size that, as long as there exists
what he calls “Christian anti-Sem-
itism,” or “the theological myth of
Israel,” which is rather a thought-
less transmission of inexact formu-
las and the slipshod use of tradi-
tional generalizations on Jews, such
teaching must necessarily engender
contempt. It seems reasonable to
suppose that Professor Isaac, who
was warmly received and encour-
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aged by both Pius XII and John
XXIII, wants, at the time of the
Ecumenical Council, to remind us
of the expectations of so many
Jews—and their Christian friends
— of a definite pronouncement
against anti-Semitism. A clear
statement would make it impossible
for a Catholic to hold and propa-
gate such violently anti-Semitic
views as those of the Argentine, F.
Julio Meinvielle, in his recent book
El Judio en el Misterio de la His-
toria (1959), which seems to claim
a certain authority as it bears the
words “Con las licencias necessar-
ias,” (with the necessary permis-
sions).

ASSESSING THE IMPORTANT part
played by Jules Isaac in calling
the attention of Christian doctrine
teachers to the problem of anti-
Semitism, the French Catholic
writer Pierre Daboville hopes that
the day will soon come when, at
the instigation of the Council,
“solemn declarations will not only
definitely correct mistaken or un-
fair views, but will moreover give
rise to a new manner of Jooking at
the Jewish world, its past and its
present.” What has already been
done in this field by way of amend-
ing textbooks and changing liturgi-
cal passages, is a matter of com-
mon knowledge. Yet the Ten Points
of Seligsberg (1947), which aim at
the reform of the catechetical pres-
entation of the Jew, have not yet
reached the great majority of the
teachers of religion. This was
pointed out recently at the Inter-
European Conference of Educators
in Wiesbaden (Nov. 1962) by the
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specialists and confirmed by the
experiences of the fifty delegates
present. :

Father Gregory Baum of Toron-
to, a member of Cardinal Bea’s
- Secretariat, is of the same opinion,
when he speaks of the still current
“legends concerning the malediction
of the Jewish nation, its rejection
because of the crucifizion, its dis-
persion in punishment for the death
of Christ, and of its suffering being
interpreted as a chastisement which
it has somehow deserved.” That
this unfortunately is no exzaggera-
tion is borne out by what, only a
few months ago, a German girl told
the writer: when she had asked a
priest about the massacre of the
Jews in Germany, he answered that
this time it was the Germans who
had been chosen as God’s instru-
ment to continue His punishment
of them.

Though these echoes of the past
still remain with us, there are ex-
cellent reasons to believe that they
will not do so much longer. In 1869
a forerunner of the notorious French
anti-Semite, Drumond, the Cheva-
lier Gougenot des Mousseaux, pub-
lished his Le Juif, le Judaisme et
la Judaisation des peuples chrétiens,
(Paris, Plon), in which he set out
to convince the members of Vatican
I that all present calamities were
the fault of the Jews. A glance at
" the Table of Contents is sufficient:

“The Jew is the lowest of men”;

“Israel’s determination to rule over
all nations”; “The Messiah expected
by the Jews is the Anti-Christ.”
"Le Juif was prefaced by a letter
from Pére Voisin, director of a sem-
inary at Paris, and it merited the
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author a letter of appreciation from
his archbishop: “Yours is a great
book; it reveals, it analyzes, and,
as far as this depends on you, it de-
feats a vast conspiracy . .. You are
a man of courage! I wish you every
success in your fight for the causeé
of God and man.”

Gougenot des Mousseaux has
had a successor: a certain Maurice
Pinay addressed to each of the Fa-
thers at Vatican II his Complotto
contro la Chiesa — 617 pages as
full of anti-Jewish denunciations as
the 568 of the Chevalier—but there
were no laudatory epistles this
time; the bishops were so disgust-
ed with this “Conspiracy”’ that
they threw it straight into the
wastepaper basket, to the great re-
gret of students of anti-Semitism.

THE CHANGE OF HEART has not
been on one side only. In 1870 the
well-organized Jewish press on the
Continent was generally hostile to .
the Council; in referring to it they
spoke of “the poison of intolerance,
of religious prejudices, of hatred
sponsored by the Church,” and
protested against all attempts “to
re-establish the medieval power of

. the Church.” In 1962 the Chief

Rabbi of Rome, Rabbi Toaff, pub-
Iicly extended his greetings to “the

. spiritual leaders of the world’s

Catholic communities,” and allud-
ed to “the luminous example set
by Pope John.” This was at the
beginning of the Council, at the
opening ceremonies of which three
Jewish delegates assisted. Its first
session has inspired - such confi-
dence among Jews that the Ameri-
can Jewish Committee states that
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it looks to the Council “as an his-
toric opportunity to eliminate once
and for all time the misconceptions
about Jewry and Judaism.”

THE LAST ENCYCLICAL of John
XXIII, with its clear statement as
to the inalienable rights of all men
and particularly its insistence on
the fact that all men have the in-
disputable right “to serve God ac-
cording to the dictates of an up-
right conscience” has found a tre-
mendous echo in all Jewish circles.
It is the first encyclical to be trans-
lated into Hebrew, a translation
sponsored by the Hebrew Univer-
sity in Jerusalem.

How seriously the Vatican, un-
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der Paul VI as well as under John
XXIII, considers the possibility of
a Council statement on the atti-
tude of the Church toward the
Jewish people has been illustrated
again quite recently. Rumor has
spread that the project of such a
declaration was abandoned because
of alleged opposition by the Arab
States, but it was authoritatively
reported from Rome that this was
not the case and that these ob-
stacles would not block the discus-
sions on the subject. Indeed, the
newspapers have reported that a
statement or official document “On
the Catholic Attitude Toward Non-
Christians and Especially Toward
Jews” has been drafted.

Poem for Editors

JOHN TRAVERS MOORE

Lord, it must be warm and good

To get a load of seasoned wood,
Toughened, tried, and weathered strong,
Not too short and not too long,

And ready, when the need is dire,

To cradle the spark and catch fire.

Green wood is another thing.
It holds too much of early spring;
Yet in the darkness and the snow
It will season, come to glow.
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ATHOLIC PRELATE URGES COUNCIL
CONDEMNATION OF ANTI-SEMITISM

By Religious News Service (7-8-63)

TEL AVIV, Israel (RNS) ~- Greek Catholic Archbishop George Hakim
of Haifa sald here that he has urged adoption by the Second Vatican
Council of a resolution condemning anti-Semitism,

In an address before the Tel Aviv Press Club, Archblshop Hakim
announced he had written to Augustin Cardinal Bea, president of the
Vatican Secretariat for Promoting Christian Unity, to say he "strongly"
favored such an action by the Councll in its second session,

The prelate's talk came, observers saild, at an opportune time,
They cited reports in publications here which alleged that Greek
Catholics and Oriental Rite Catholics had exerted an "adverse influence"
on the Vatican Councllt's approach to a resolution on anti-Semitism,

(In the U,S,, meanwhile, considerable discussion was under way on
whether the Council would vote a resolution condemning anti-Semitism,
Father Qustave Weigel, S oJey noted American Catholic theologlen, had
sald that a Council statement on the topic may not be lssued because
of the possibility it would cause resentment in Arablan countries,

(The American Jewish Committee, on the other hand; said sources
"very near" to the Presidency of the Vatican Secretariat for Promoting
Christian Unity denied that such a statement would be dropped., At the
same time, Saadat Hasan, chief of the Arab Information Center in
New York, said Arab nations would welcome a "clear and forthright"
statement on anti-Semitism, Mr, Hasan claimed that Arabs distinguish -
between Judaism and the Jews on one hand and Zionism and Israel on the
other, :

. In his address, Archbishop Hakim spoke frankly in his "dual
capacity as an Ar&b and an Israeli" as he discussed the minority situa-
tion here, He called on the government for more goodwill and funds;
especially for landless peasants and refugees,

While Arab workers are better off in Israel than in neighboring
oountries{ the Cathollc prelate said, those from the educated classes
are in a 'difficult situation” here,
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AUTHORITATIVE CABLE AND WIRELESS 'REPORTS OF MAJOR

RELIGIOUS DEVELOPMENTS THROUGHOUT THE WORLD.....

STEPPED-UP PACE MARKS - " MONDAY, SEPTEMBER 21, 1964
VATICAN I1I'S THIRD SESSION - o EORRRS |

By John Cogley '
Religious News Service Special Correspondent

VATICAN CITY (RNS) -- Discussion moved at breakneck speed during
the first week of the Vatican Council's third session. Last year. a
complaint commonly heard in Rome was that the Council was proceeding
at a monkish pace, with preachers preaching to preachers as elderly
prelates slipped comfortably into old sermons. '‘But in the first few
days of the third session even cardinals were told abruptly to get
on with 1t and state their point please.

Among those stopped short this way was the first U.S. prelate
to speak during this session, Archbishop Robert Lucey of San
Antonio, who has long been counted a leader of the social-minded
faction in the American hierarchy. '

In’ the midst of a discussion of the pastoral duties of bishOps,
Archbishop Lucey began to talk about the necessity for teaching '
children their catechism. The moderator, Julius Cardinal Doepfner
of Germany, shot him down in mid-flight. Later in the day at a press
conference the Texas prelate was asked by an editor of Cardinal
McIntyre's Los Angeles diocesan paper whether he believed he had really
been out of order. !'You should know," the archbishop replied with
perhaps -no- touch of 1nnuendo, "that cardinals are always right."

-One- result of the new speed-up is ‘that some . Fathers of the
Council have a vague feeling that the Council is slipping away from
them and is being taken over by its Rome-based managers. Discussions
are frequently interrupted for votes on already discussed material.

A good number. of the bishops find this. constant shifting of attention
confusing. '"Much of the time I feel like a nun who has lost her place
in the missal," is the way one African prelate put it. :

. Another result: 1s .that discuss1on has moved from topic to topic '
with dismaying celerity., In a mere four days the Council Fathers,-]
hurrying through the all-important schems (draft) De Ecclesia (On -
the Church), touched on a number. of issues that have been the source
of historic arguments within Catholicism and even today are matters
of profound disagreement. :

, Among these were the relations between bishops and religious
orders, a hotly contested controversy ‘as. far back as. the time of
Thomas Aquinas; the redemptive role of the Blessed Virgin Mary; the
authority of bishops in the univeérsal Church; the rights and
privileges of secular governments to nominate new bishops or to veto
names proposed by the Holy -See; and the - present elaborate procedures
for the canonization of saints.s‘ o , ,

. 1th the emphasis Vatican II has placed on the bishOps' respon-
Sibility for the spiritual welfare of the whole Church, it was - .
inevitable that. attention.would be drawn to.the- fact that members of
religious orders, like. the Jesuits and. Dominicans, are largely exempt
from a diocesan bishop s "1nterference" and are directly responsible
to the Holy See o : S
N (more) ,,‘;._ L

. PAGE =1- .
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The problem was solved in theory centuries ago. In those

matters where the work of an order or congregation of priests, monks,
or nuns touches directly on the iife of the diocese, the bishop has

the final word: in the internal affairs of the order, though -- the
keeping of monastic discipline or the acceptance of new members, for
~example -- the community answers directly to its own superiors who

in turn are responsible to a special body of Curial prelates in Rome,
the Congregation of Religious.

But keeping the lines of authority drawn sharply has not always
been easy in practice. At times rivalry between the secular and the
order clergy has burst into jealous flame. Even where the two are on
the best of terms, problems arise. What happens, for example, when
an ''exempt'" order wants to start a new college or university? Must
it have the permission of the local bishop? Does a bishop have the
right to demand that priest-members of religious communities give up
some favorite work in order to do what must be done to meet the
past oral needs of his diocese? Should a bishop be free to suppress
money~raising schemes carried on by the orders which are siphoning
off funds needed in his diocese?

During their first breathless week the Fathers touched on some of
the pros and cons. Several bishops who are themselves members of
orders argued that the international character of the orders makes
it mandatory that their present exemptions be kept ‘intact.. Bishom
James Corboy of Northern Rhodesia, for example, criticized the present
schema for not being strong enough on the point. "Weakening of exemp-
tion would be a blow to the Church, especially to the mission,' he
held. Other bishops thought the schema went too far in upholding
exemptions. They argued that superiors in far-off Rome or elsewhere
do not always understand local conditions and move their subjects

around without regard to diocesan needs or the overall good of the
Church.

The most concrete suggestion came from American-born Bishop John
McEleney of Kingston, Jamaica. He proposed that a new office be
established which would regulate relations between bishops and the
orders working in their dioceses. Such a step, he pointed out, would
not exalt the bishops by downgrading the present rights of the Pope
(exercised of course through the Roman Curia). At the same time it
would provide a practical solution to the perennial problems arising
from the two classes of clergy in the Church.

For a while the discussion of the Blessed Virgin Mary seemed to
be dangerously confused. Much of it centered around conferring on her
a new title, Mother of the Church, a suggestion that delighted some
of the Fathers and struck others as theologically meaningless. "The
Church is our Mother. If Mary is the mother of the Church, then she
must be our grandmother,' one opponent noted caustically.

Another controversy hinged on the clumsy Latin expression
"mediatrix," applied to Mary as a devotional title to point up the
fact that she played a pivotal role in the redemption of the world
by her Son. To complicate the issue, the word is also used in
connection with a new doctrine which has been proposed by certain
hard-driving devotees of the Blessed Virgin as being worthy of papal
definition. According to this suggested doctrine, all the graces
dispensed on mankind from heaven are mediated through the mother of
Christ. The doctrine is vigorously opposed -~ or at least its defini-
tion is opposed -=- by many bishops who feel either that there is not
sufficient theological justification for it or who believe that it is
time to reassert the Christocentrism of Catholic thought and call
a halt to the emphasis placed on Mary in the recent dogmatic defini-
tions of the Immaculate Conception and the Assumption.

(more)
' PAGE -2-
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Some of the Fathers felt that any use of the word "mediatrix"
in the schema on the Church would be misleading and subject to-
misunderstanding by Protestants, who traditionally stress the
Scriptural teaching of Saint Paul that Jesus Himself is the only
mediator between God and man and comsequently take a dim view of
the emphasis on Mary in Catholicism. :

Others, mostly from lands where the cult of the Blessed Virgin
is highly developed -- "Italy is suffering from spiritual momism,"
said one sharp~tongued theologian at the Council -- saw in this
ecumenical caution a kind of ungallant "minimalism'" toward the mother
of Jesus. Father Alfonso Monta, prior general of the Servite order,
for example, warned the Fathers that ''great harm'" has always come to
the Church whenever there was any attempt to de-emphasize Mary.
Archbishop Gawlina, a Pole living in Rome, cited Martin Luther himself
in making the case that devotion to Mary is a stimulus rather than a
barrier to Christian unity.

(Luther, incidentaliy, whose great hymn A Mighty "Fortress:was
sung by thousands of Roman Catholics attending the Liturgical ‘
Wleek in Saint Louis, Mo., last month, must, in his heavenly home,

~be taken aback somewhat by the favorable not1ce he is getting these

days from his historic "enemies.")

Archbishop Gawlina also pointed up the‘traditional devotion to
Mary found in the Orthodox Churches and quoted a contemporary
Lutheran pastor in Warsaw who once told him that "Mary will teach
both you and us."

These outbursts pointed at Marian piety were clearly embarrassing
to some of the Fathers who favored the restralnt (or "minimalism")
being denounced in the aula of Saint Peter's. No Catholic prelate
likes to be thought of as lacking in devotion to the mother of Jesus
or to have it suggested that he is somehow '"selling out" on her in
the interests of interfaith harmony.

There was, then, a sigh of relief the next day when the lucid

" Cardinal Alfrink of Utrecht reminded the assembly that there could

be no question of "maximalism'" or '"minimalism" in regard to Mary.

It was not a question of devotion but of faith that was before the
Council, he reminded his brother bishops -- not what piously was
thought but what was authoritatively taught by the Church. '"Media-
trix" and "mother of the Church" are devotional expressions, but . -
neither of them contains a binding Catholic truth. There is really
no good reason why the Council should canonize them by using them in
a conciliar decree, especially since their use could widen the gap
between Catholics and other Christians and thus defeat one of the
major purposeés of the Counc11.

Though last year the Fathers of the Council in a test of opinion
voted overwhelmingly in favor of collegiality -- the notion that the
bishops in union with the Pope have-responsibility for, and exerecise
authority over, the whole Church -- the issue has not been finally
settled nor have all been converted to it. There is still a power-
ful, strategically placed minority here who might justly be described
as papal '"maximalists'" and who oppose collegiality on both theological
and pragimatic grounds. They believe that Peter was given full
powers over the Church without regard to the other Apostles, at the
one level. They are also persuaded that Catholicism will fare better

‘if the present disputed power of the Roman Curia is not diminished

through the bishops playing a larger role in the government of the
Church universal.

~(more)
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Several times during the week, when other matters were up for
discussion, these conservative churchmcn took the opportunity to
remind the Fathers that collegiality is not yet a settled question.
For example, Bishop Luigi Carli of tiny Segni, Italy, criticized

De Ecclesia because he said it blithely assumes the collegial
understanding of the role of the bishops. Then, mincing no words,

- he described the schema as objectionable on "historical, dogmatic,
juridical, liturgical, and other grounds." He was backed up by the
former head of the Dominican order, Bishop Michael Browne, a bulwark
of Curial conservatism. :

‘Bishops were the subject of discussion again when Bishop Antonio
Pildain y Zapiain of the Canary Islands argued that the Vatican
should be completely free in making episcopal appointments . and not
be dependent on the approval or favor of any secular power. This
Spanish prelate's intervention was of course of more than ordinary
interest since the concordat between Spain and the Holy See, signed
in the early 1950's, gives General Franco a strong voice in the
selection of Spanish bishops. Also, coming very shortly after the
announced agreement between Communist Hungary and the Holy See, it
had a certain bite in it. According to the official Vatican statement
on the new agreement, it concerns, among other things, ''the appointment
of bishops." ‘

Cardinal Suenens of Belgium, a leader of the '"progressive"
prelates, though he surprlsed many by showing up with the Marian
"max1ma115ts" later in the week, brought up the delicate subject of

"in-group'" canonizations.

Cardinal Suenens pointed out that 85 per cent of all the saints
canonized were members of religious orders and a good 90 per cent of
them came from the same 13 European countries. He would like to see
not only an internationalization of the Roman Curia -- last year's
watchword -- but a broader representation of all races, natlonalities,
classes, and occupations among the certified saints.

It is not that candidates are lacking. The problem, the cardinal
said frankly, is money. Canonizatiocn, with its long painful investi-
gations by ecclesiastical courts, is an expensive business. Only
religious orders can afford it, or at least are ready to put up the
necessary cash to get one of their own raised to the altar.

To get around this class difficulty, the Belgian cardinal
suggested fewer saints and more terminal blesseds or beati ~-- currently
"beatification'" is a step along the way to full canonization. The
men and women who ended up blessed would, according to the Suenens
deflationary plan, be heroes of only.local interest and significance
and they could be beatified by the local bisbop. Full canonization
would be confined to persons whose lives were meaningful to the whole
Church and would be the special perogative of the Pope.

The first week, at least for the English-speaking, ended with
two press conferences. At the first Archbishop Joseph T. McGucken of
San Francisco predicted that at the end of the Council a '"senate' of
bishops representing the entire hierarchy would be established to
implement the principle of episcopal collegiality, which is expected
to be approved shortly.

(more)
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TEMPO OF COUNCIL
SEEN SET BY POPE

By Claud D. Nelson .
Religious News Service Special Correspondent

VATICAN CITY (RNS) =~ In common with the Council Fathers
themselves, Protestant and Orthodox delegate-~observers were acutely
aWare of the sccelerated tumpo that marked the first week of Vatican
II's third session.

The opening allocution of Pope Paul VI, it was generally felt,
was to be regarded less as the sort of "state of the whole Church"
survey with which the first two sessions were opened, and more as an
admonition to "get on with our business." Specifically, the Pope was
refefring to the schema, De Ecclesia (On the Church), in which the
prime question 1nvolved is the collegiality, or collective authority,
of the bishops.

Pope Paul himself did much to encourage supporters of
collegiality and of the divine origin and Biblical support and
authority of bishops as successors of the Apostles. There was ample
reassurance for those who feared that papal primacy and infallibility
were in jeopardy, reversing Vatican I. No, insisted the pontiff:
Vatican II has merely to complete 'what was to have been on Vatican
I's own agenda nearly a century ago.

"It is useful to recall that last May, under Pope Paul's orders,
the Council's Secretarizt General consulted the Pontifical Biblical
Cummissicn {a standing isdy, not organized by the Council) as to
Biblical suapport for ccliegiality, doubts about which had been raised
by sone zpembers of the: Fneolaogical Commission heaced by Alfredo
Cardinzl Oztaviani. Sirce z prompt answer seems to have been called
for, only the experts (periti) available in Rome (they included
several non-italianz) regslied. They could give no clear and decisive
verdict, but cited HNew Testament texts from which many exegetes would
derive an affirmative conclusion.

It would be hard to say whether these citations influenced the
revision of the schsmg ca the Church. But it seeus evident that Pope
Paul in his allocuticn cof Sept. 14 committed himself to the affirma-
tive interpreiation.

The discussion of chapter seven of De Ecclesia occupied little
more thaa a day, and revealed no startling divisions or developments
' rcgarq'nr eschatology, the doctrine of "last things,' whether in
reisyvence to individuals or the Church. Some wanted more emphatic
reiteration c¢f long-accepted doctrines. Arckbishop Alberto Gori,
O.FK.i. 2 Latin Rite Patriarch of Jerusalem, held that more emphasis on
the existence and the eternity of Hell would aid preachers in the
cembat agairst hedonism and materialism. Others found insufficient
consideration of the Holy Spirit.

Six cardinals headed the list of 14 speakers on Sept. 16, when
chapter eight, regarding the Virgin Mary in '"the mystery of Christ
and the Church" came up for discussion. The chapter was not intended
to include a study of the whole doctrine of the Incarnation, according
to Archbishop Maurice Roy of Quebec, who introduced the chapter. Nor,
he said, was the title of "Mediatrix" acceptable to all members of the
Commission; its use, he contended, requires a context making clear its:
secondary character, not obscuring "“the sole mediation of Christ."
Paul-Emile .Cardinal Leger, Archbishop of Montreal, called attention
to St. Paul's emphasis on Christ as sole mediator. Bishops from
Poland have petitioned the Pope for official acknowledgment of the
"spiritual maternity" of Mary for all men, Stefan Cardinal Vyszynski,
the Polish Primate, declared, and want the Council to proclaim her
the "Mother of the Church." He noted that similar petitions have been
presented by bishops from Brazil and from Belgium.
- (more) PAGE -12-
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Votes were taken approving the first two chapters of De Ecclesia.
Majority and mihority comments from'the Theological Commissioh on -~
chapter three were distributed to the Council Fathers in advance of
voting on different points in that chapter., This voting was expected
to begin during the session's second week, which was also to see the
termination of the initial discussion on the pastoral role of the
bishops. Several speakers made recommendations to tighten -- or not to
tighten -- the control of - = bishops over the orders active in their
dioceses. This raised the question whether control does or should
extend to the order's internal affairs. It was observed by two speakers
that the text under discussion assumed the approval of the present
text on collegiality in De Ecc¢lesia: changes there, as a result of the
scheduled votes, it was pointed out,- would require reexamination of the
text on pastoral duties.

An air of deliberate and: circumspect speed has now been well
established in the Council. No one's freedom of speech is impaired,,
But five days' notice is required to get one's name on the list of
speakers, and 70 supporting signatures are needed to get the floor on
a given topic after the Council has closed discussion on it. (A
cardinal and a bishop secured the necessary signatures and spoke on
Mariology after the discussion had been closed by the COuncil on the
previous day.)

Of still more interest to reporters is the fact that the periti

- (Council experts) are now on a tighter rein. Norms established by the

Coordinating Commission last Dec., 28 have been announced and emphasized
on the Council floor, and in the briefing session arranged by the

"American bishops. Some fear existed that certain members of last

year's panel, who were not announced for the current one, had been
more or less banished, But Archbishop Joseph T. McGucken of..San
Francisco, now chairman ¢f the "U.,S. Bishops' Committee for the Press
Panel, " presiding at the first panel session Sept, 15, indicated that
they would reappear (naming them specifically) as their respective
specialties appear on the Council agenda.

What the newly emphasized restrictions will mean in practice is
probably that a reporter will get fewer guotable personal opinions
from the panel, and more "off-the-record" statements, enriching his
background. .

The U S. panel and reporters paused, as the first briefing session
began, and stood for a moment in silent commemoration of a panel
member, Father Gustave Weigel, S.J.,=and a reporter, Milton Bracker,
of the New York Times, who had*ﬂied since the 1963 se851on.

occurred when Dr. OScar Cullman of Basel Switzerland, collapsed during

. the opening ceremonies and had to be carried away on a stretcher. His

condition was described as not serious, but it was not immediately
known whether or not he would resume his attendance at the session.

A noted theologian of the Swiss Reformed Church and a professor
at the University of Basel and the Sorbonne in Paris, Dr. Cullmann is
a friend of Pope Paul, At a press conference during the Council's
second session he warned against undue optimism regarding what the
Council can do to advance the cause of Christian unity. But at the
same time he stressed that the Council "has already borne fruits"
toward "our coming together."

=0~
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AMERICAN CARDINALS LEAD
RELIGIOUS FREEDOM PLEA

| By ReligiousAEEWs Service (9-23-64)

VATICAN CITY (RNS) -- Three American cardinals took the lead in
one of the most dramatic sessions of the Second Vatican Council as
they urged approval of a declaration on religious liberty prepared by
the Vatican Secretariat for Promoting Christian Unity.-

The detate was launched at the 86th general congregation by
Richard Cardinal Cushing, Archbishop of Boston, who called freedom
of worship '"the most important issue before the Council Fathers."

It was the first time that the 69-year-old prelate had addressed the
Council.

He was followed by Albert Cardinal Meyer, Archhishop of Chicago,
and Josérh Cardingl -Ritter; Archbishkop of St. Louis, Mo., who backed
him in his demand that "we must give to others what we claim for
ourselves." :

Cardinal Ritter, however, expressed reservations about the. "form"
of the declaration.

Among nine other cardinals who took part in the initial debate
were two Spaniards and two Italians who bluntly attacked the declara-
tion as a danger to the Church.

A Canadian--Paul-Emile Cardinal Leger, Archbishop of Montreal
-- aligned himself with the Americans.

The Spaniards were Fernando Cérdinal Quiroga y Palacios, Arch-
bishop of Santiago de Compostela, and Jose Cardinal Bueno y Monreal,
Archbishop of Seville.

They spoke in support of the strongly conservative Alfredo
Cardinal Ottaviani, Secretary of the Supreme Congregation of the
Holy Office, who argued that "a man in error should not be entitled
to honor" and there should be no freedom in Catholic nations to
propagate religious information which might be harmful to Catholicism."

The other Italian Prince of the Church was Ermesto Cardinal
Ruffini, Archbishop of Palermo, 81011y, who is also ranked among the
conservatives in the Council.

Cardinal Cushing, who was greeted with applause at the close of
his address, told the Council Fathers he spoke for "practically all
the bishops of the United States" in calling for approval of the
declaration on religious liberty as ''an absolute necessity."

"The Catholic and non-Catholic worlds alike," he said, "are
walting eagerly for a Council declaration on this crucial point. We
must insist on this declaration because it is so important for all
nations...at last it has been possible to have full discussion of
this very crucial point in the Council hall."

Cardinal Cushing told the assembly that the Catholic.Churck
desires for all men and faiths the same freedom the Church has
always desired for itself.

{more)
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He spoke in Latin, but lapsed briefly into English to cite the
British historian, Lord Action (1834-1902) as saying that 'freedom
is the highest political end."

The Boston prelate held that the declaration before the Council
needed to be strengthened rather than weakened.

Cardinal Meyer, who said he also spoke for nearly all the'240
American bishops, said the declaration was of "immense importance"
and "absolutely necessary."

"If'it is not passed,” he declared, "nothing else approved at
the Council will have much importance."

The Chicago prelate said he accepted the declaration as being
in full harmony with ..the statements of recent Popes, and especially
with the social encyclical Pacem in Terris, of Pope John XXIII.

"By affirming the principle of re11g10us 11berty,"_he said, 'the
Church could give an example to civil governments of how to act in
this field."

Furthermore, he inéiSted, the declaration was necessary '"in
order to have fruitful dialogue with non-Catholic Christians."

Cardinal Ritter, in an individual statement, said he approved
the substance of the declaration, but not the form.

He said anything in the declaration giving rise to controversy
should be eliminated, and the text limited to a simple statement of
the  inborn right of all men to freedom of religion.

Backing the stands taken by Cardinals Cushing and Meyer,
Cardinal Leger said the declaration was ''very acceptable,' one
providing a good foundat1on for a dialogue with non-Cat holic
Christians.

However, noting that the text applied only to Christian
believers, he said it should also affirm the right to freedom of
religion for non-believers also.

Joining in praise of the declaration was Raul Cardinal Silva
Henriquez of Santiago, Chile, who said he spoke on behalf of 58
Latin American bishops.

Declaring that the present declaration was better than the text
drafted last year, he said it would have very far-reaching effects
in Latin America and dissipate any accusations of opportunism made
against the Church.

- Heading the Oppositionﬁt&?the‘declaration, Cardinal Ottaviani
declared that 'we must profess and defend the Catholic faith even if
sometimes this brings persecution."

Asserting "he. detected "extaggerations®” in the text of the: dectara-
tion, he said that, for example, he could not understand the. passage
- stating that '"‘even a man in error .was worthy of honor." _

"He is entitled," he commented, '"to charity, but not to honor."

Cardinal Ottaviani said he could‘not admit freedom to propagate
religions which were harmful = to the unity of Catholic nations.

(more)
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Cardinal Ruffini said the title of the declaration should be
changed. He said it should not be about freedom to profess religion,
but "the free exercise of religlon."

"One should not confuse freedom with tolerance," he said,
stressing also that he worried about "what was said in the declaration
about civil governments apparently not having the right to accept
established state religions."

He also disliked, he added, an exhortation to Catholics at the
end of the declaraiion "not to force people to embrace the faith."

Cardinal Quiroga held that the declaratlon had obscurities and
weaknesses. He said he feared that liberalism might now be conflrmed
by the Council.

The declaration lacked the balance between continuity and progress
and was aimed at the so-called Protestant countries ard not at
Catholic countries. he =zid, adding, firally, that he thought the
text should be completely rcdrafted. :

Cardinal Bueno joined him in supporting the view that civil
officials bave the right to establish a state religion.

-0-

LUTHERAN FREE CHURCH
REJECTS COUNCIL

By Religious News Service (9-23-64)
MELOY, Norway (RNS) -- Delegates to the Evangeltcal Lutheran

hurch of Norway synod meeting rejected a proposal to join a
of Free Churches.

Free
counci

Instead hey asked the synodical board of the 19,000-member
Church to explo the establishment of a joint council with the
(Lutheran) Church Norway, the country's state Church.

Some 96 per cent o orway's population are members of the
state Church.. The Free Chuxch was organlzed in 1878.

The Rev. Jens Lund Anderse of Oslo was elected president of
the synod. n\\\\\\\\\\;

A prOposal to set up a Lutheran Bible "and_Congregation Seminary
in Oslo was approved. Designed for the tralning -0of religious
teachers and other church workers, the seminary's curriculum would
be planned so that students could take the examinations of the
University of Oslo for religion teachers in the schools.

=-0Q=
BILLY GRAHAM PLANS
EUROPEAN CRUSADES

By Religious News Service (9-23-64)

COPENHAGEN (RNS) =-- Plans for two European crusades by Evangelist
Billy Graham are . being developed.

Mr. Graham is expected to conduct a crusade in Copenhagen in
May, 1965, and another in West Berlin in October, 1966.

The Copenhagen crusade is said to be Mr. Graham's only engagement
outside the United States during 1965, it was reported here.

-0- | PAGE:!-14~
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U.S. CARDINALS ASK STRONGER
STAND IN JEWISH DECLARATION '

By Religious News Service (9 28-64)

VATICAN CITY (RNS) -~ Three American cardinals, fcur other
Princes of the Church, and four bishops, speaking before the Second
Vatican Council's {9th general congregation, demanded that the draft
declaration on the Jews be strengthened to absolve the Jewish people
of blame for the crucifixion of Christ.

However, Ignace Gabriel Cardlnal Tappouni, Patriarch of Antioch

of the Syrians, speaking for himself and four other Middle East
patriarchs. warned that any Council statement on the Jews would open
the Church to the charge of having "political tendencxes." 'He said
"we affirm our solemn opposition to. thls document.'

o
e

Also Speaking out against the draft document was Ernesto Cardinalf‘

Ruffini, ArcbbishOp of Palermo, Slcily.

The draft before the Council was a’ revxsion of a document on
Catholic-Jewish relations originally prepared by the Secretariat on
Christian Unity, but later amended by the Council's Coordinating
Commission. The first draft declared that the Jewish people as a .
whole, in Christ's time or today, could not be held responsiblé for
the Crucifixion. The current draft altered the text to.statée merely.
that today's Jews cannot be _blamed for what happened 2,000 years ago.

As the debate began, Richard Card;naI;Cushxng, Archbishop of
Boston, rose to urge that the original wording of the text be
restored. He said the declaration "must deny that there is any
special culpability of the Jews in the death of Christ... Far be it
from us to set ourselves up as judges in the place of. GOdw"

His voice echoing strongly in the Council ha11 .the Boston .
prelate declared: -"Our respect for the Jews and our love for the' sons
of Abraham must be made clear. This document must be made less
timid and more positive...The Jewish people cannot be accused of -
deicide. If ro voice has been raised in the past (in defense of the
Jews), it falls upon us ‘to raise our voices now."

Referring to "the sins of Chrlstlans in our own t1mes," the
cardinal went on to denounce ant1—Sem1tism, saylng that the assembly
should proclalm that there was no log1ca1 reason for persecuting
Jews. .

Cardinal Cushlng was supported l_by Albert Cardinal Meyer, Arch-
bishop of Chicago, and Jos€éph Cardinal Ritter, Archbishop of St.
Louis. Abeent from the Council because of illness were James Francis .
Cardinal McIntyre, Archbishop of Los Angeles, and Francls Cardinal
Spellman, Archbishop of New York, ,

Cardinal Meyer expressed a "hearty hope that this Council will
return to the draft of: last year."

He cited St. Thomas Aquinas, the great Doctor of the Church,
as having said that Jews could not be accused of deicide because they
were not aware of Christ's div1nity.

The oardinal suggested that a reference to-Moslems and other
non-Christians in the second part oi the declaration be transferred
to another draft decree dealing with the Church . and the modern world.

' (more)
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He said the text should carry specific condemnation of anti- .
Semitic persecution and, in addition, should mention that the Church
is ‘against any discrimination for reasons of race, creed or color,"

*“This, " Cardinal Meyer stressed, "should be setrforth-to leave
no mistake and no doubt in the'minds of anyone. "

Cardinal Ritter said the text "should express rejection of the
descziption of the Jews as an accursed people, a reproached people; a
people of deicide,"

Among other Council Fathers demanding specific rejection of the .
charge of deicide leveled against the Jews were Achille Cardinal Lienart,
Bishop of Lille, France; Joseph Cardinal Frings, Archbishop of Cologne,
Germany; Giacomo Cardinal Lercaro, Archbishop of Bologna,Italy; and - ‘

Paul-Emile Cardinal Leger, Archbishop of Montreal,

Discussing the opportuneness of the declaration, Cardinal Lienart
said the risk of creating particular political tensions must not weigh
‘'on the Council because ‘it had "a mind to tackle this problem froum a-
religious point: of view only " , ‘

After speaking on the Hebrew origin of Christianity, the French
prelate said he hoped that the text would be changed to affirm that the
- Jewish people should never be referred to in the catechism or in sermons
as repnobate or deicide, because this was "contrary to charity and -
truth." ‘

. Cardinal Frings also upheld the opportuneness of the declaration.
But he said he deplored the fact that the text had overlooked the
theological doctrine contained in St. Paul's Epistle to the Athenians
on relations between the people of the: Old and the New Alliance.

‘Cardinal Leger stressed the’ need for explicitly affirming that the
Hebrew origins of Christianity will reach the fullpness of the truth by
deepening knowledge of the Scrmptu*es and by praying in the spirit of
the Psalms.

Firm objection to the document was voiced by Cardinal Ruffini, a
~ strongly conservative prelate, who declared that the Talmud, the body

of Jewish civil and canonical law, spoke with contempt of Christians.
Moreover, he stated, Freemasonry was supporteo and encouraged in many
ways. by Jews.

The cardinal said he favored some things in the declaration, but
stated it would be well to urge the Jews to show more love to Christians
especially Catholics."

-He suggested also that a reference to Buddhists, Hindus and Moslems
be incorporated in the declaration. =0

KADAR - FORECASTS LONG STAY
. IN LEGATION FOR CARDINAL

Bk st Lt

By Religious News SerV1ce (9-28-64)

BUDAPEST (RNS) ~~ Prime Minister Janos Kadar of Hungary said here
that Jozsef Cardinal Mindszenty "may stay for some time" in his refuge
at the U.S. legation here. The Communist leader claimed the Roman
. Catholic Primate was 1ntractab1e that "Mindszenty does not understand
.the sxtuntionwhich was correctly evaluated by the late Pope John...We
are prepared to settle the. problem but Hungary is unwilling that
Mindszenty go out a winner in the present fight 1.

Q-
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/ U.S. PRELATES CONTINUE DPLEA
FOR STRONG JEWISH STATEMENT

By Religious News Service (9-29-64)

VATICAN CITY (RNS) -- Further pleas for a strong repudiation of
the charge of deicide made against the Jews becausé of Christ's
crucifixion were heard as the Second Vatican Council gathered for its
90th general congregation.

. Among a score of blsnops taking part in. the debate on a revised
declaration on Catholic-Jewish . relatxons were three prelates from the
United States: Archbishop Patrick A. O'Boyle of Washington, D.C., '
Archbishop Lawrence J. Shehan of Baltimore, and Auxiliary Blshop
Stephen A. Leven .0f San Antonio, Texas.

Blshop Leven said the text should state clearly that no one
should ever call’ the Jews a deicide people. :

| "It is suggested," he said, "that the phrase had been om1tted
in the (revised) text because it is philosophically and theologically
absurd, as though anyone cauld kill God. But our concern here is not
over words. I

"The sad reality 'is that this word was often hurled against the
Jews in the past centuries. to justify persecution. It is our duty to
see to it that this word is never used again against the Jews. Our
silence on this point would really be an act against justice."

Bishop Leven went oi to stress that the reference to non-guilt
in the death of Christ on the part oi the Jewish people as such should
also be made to include not only the Jews of our time but likewise
those at the t1me of. Christ.

"There were millions of them scattered outside Palestine and
. because they did not even know Christ, they could not have been
responsibile for HlS death," the prelate adoed.

Archbishop O' Boyle, declaring that he spoke as an American “"whose '
country has more Jews in its population than any other country,”
called for "an act of contrition and reparatlon" from the Council
for past misdeeds against the Jews. .

He was followed by ArchbiShOp Shehan who rose merely to - say that
everything he had on his mind in favor of a strong resolution had
already been said. Resuming his seat, he was loudly applauded.

The only speakexr to:offer real objections to the draft declara-
tion was Archbishop Joseph Tawil, Patriarchal Vicar for Melkite Rite
Catholics in Damascus, Syria. He said that although anti-Semitisnm
should be condemned in all its forms, the declaration should be
rejected because of political _consequences it might have in Arab

countrles. : .

(A similar viewpoint was expressed the day before by Ignace
Gabriel Cardinal Tappouni, Patriarch of Antioch of the Syrians,
speaking in the name of four other Middle East patriarchs.)

Bishop Daniel R. Lamont of Umtali, Southern Rhodesia, said the
text should stress that "our treatment of the Jews was not motivated
by any political consideration, but is the only logical consequence of
our previous declaration on religious 11berty." '

(more)
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"This relationship exists subjectively," he said, "but needs to
be brought into bolder relief. The exhortation should take care to
avoid injurious expressions in preaching and in catechetic¢al teaching,
because otherwise it could leave the impression that there is widespread
anti~-Semitism in the Church. This is obv1ous1y untrue

BlSth Lamont closed his talk by urging that the Secretariat for
‘Promoting Christian Unity be continued after the Council, "lest the
work so happily begun be abandoned." :

From Archbishop Joseph Parecattil of Ernaculum. India, came
a request that the part of the declaration dealing with non-Christian
religions be developed on a broader scale.

"The sacred books of Hinduism," he Sald, "contaxn passages-
setting forth aspirations to God as director and liberator. Such
passages can be regarded as remote longings for Christ.

At the same time, he cautioned that "we must be careful with
non-Christian students in Christian schools so as not .t0 offend them
by belittling their culture."‘ '

"The Church;" he~said,¢"needs to assimilate to'itself'whateyer
is good in every culture. In a sense, the Church must feel incarnated
in every culture.” _ ' '

The Council was addressed again by ArchbishOp John C. Heenan of”
Liverpool, a member of the Secretariat for Promoting Christian Unity who
previously had spohen in support of a draft declaration on religious
11berty. . _

He said it was not suprising that the Jews had received the new
version of the draft on Catholic-Jewish relations "without marked
enthusiasm." He was referring to changes which had resulted in
substituting for a phrase absolving the Jews of deicide,:one which
stated merely that "one should be careful not to attribute to the
Jews of our time what was committed during ‘the Passion of Christ."

"It is natural," the British prelate said "that they should be
asking why certain changes have been made hecause of the subtle
difference of tone and spirit of the new version. The wording of the
document now beiore the Council is not precisely the wording given it
_by the Secretariat for Promoting Christian Unity." .-

The changes referred to by Archblshop Heenan were made by the
Council's Coordinating Commission, reportedly to avoid a possible
future interpretation that Christ was not God.

(A Vatican source was quoted as reporting that a theological
expert had pointed out a potential hidden danger in the original
phrase, "The Jews are not guilty of deicide." The theologian, he
said, had explained that the single statement while clear in meaning
today, could possibly be seen out of context a hundred years from now
as showing that the-Vatican Council declared that Christ was not God.

(In other words, the source explained, future emphasis might
shift from the word "Jews" to the word "deicide™ in such a manner
thatnit would seem the 1964 Council had said that "Christ was not
God

(more)
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Not1ng that the changes may have. been made by "men 1nexperienced
- in ecumenism,' the archbishop said another unpleasant reaction in
Jewish circles had resulted from quoting St. Paul's Epistle to the
Romans, which speaks of the hope that "the whole of Israel will find
salvation.”" This, he noted, had been interpreted to mean that the
Church was seeking the conversion of Jews.

Archbishop Heenan explained that St. Paul was referring to the
end of the world, when it was ‘hoped that all men, including the
Jews, "will return to the unity of the true people of God." '

"It is my view,”" he said, "that the Jews are mistaken in regarding
th2 text as a summons forthwith to give up their religion. However
good the intentions of those who inserted this quotation from St. Paul's
Epistle, the fact is tbat it has been taken badly by the Jews. '

- "For me, thlS is sufficient reason for removing the quotation
fron the declaration. Notice that in the same declaration, when
-ta'klng about other non-Christian believers == such as Moslems ~= no-
word is said about convertlng them." :

~0-

BRNOKS HAYS MEETS
WiTH POPE. PAUL

By Rellglous News Service (9-29-6&)

VATICAN CITY (R}NS) ~-- Brooks Hays, U. S Presidentlal adviser and
noted Southern Baptlst layman, was received by POpe Paul VI in a.
private audience. .

No details of the audience have been reported by the Vatican,
and Mr. Hays declined to comment. He is a special consultant to
Dres;c_lent Johnson. : ' »

Mr. Hays served as a special assistant to the late President
KEnnedy and President Johnson, but resigned early in January to become
professor at Rutgers Univer51ty, New Brunsw1ck, N.J. :

Last February he was national chairman of Brotherhood week,
sponsored annually by the National Conference of Christians and Jews.
From 1957-59, Mr. Hays was president of the Southern Baptist Convention,
In 1961 he had an audlence with the late Pope John XXIII.

. _0_
DR. RAMSEY CITES VIEVUS
ON ISSUES. IN ELECTION

By'Religious News Service--(9-29=64)

LONDON (RNS) -~ Dr. Arthur Michael Ramsey, Archbishop of
Canterbury, urged voters in the Oct. 15 general election to support
candidates who favor the teaching oi the Christian faith in all
British schools.

In a six-point statement issued here the Anglican prelate also
recommended surport of a government that would help "establish right
relations between races" and 'give every possible help to countries
where there is hunger and poverty."

In addition, he said, voters should elect a government that would
"respect the sincerity of the other side," pledge "better use of
resources now being spent on weapons of destruction," and provide
"better housing and help for the aged.'

-0~
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CARDINAL BEA URGES PASSAGE
OF DECLARATION ON JEWS

By Religious News Service (9-25-64)

VATICAN CITY (RNS) -- A great outburst of applause at the Ecu-
menical Council's third session came when Augustin Cardinal Bea,
president of the Vatican Secretariat for Promoting Christian Unity,
presented a revised declaration absolving "the Jewish people as such"
of guilt in the crucifixion of Christ and strongly urged its approval.

The 83-year-old German-born cardinal said it was "absolutely
necessary" that the declaration remain on the Council agenda and be
acted upon. He said the statement "intends to .sece to it that the guilt
.cannot be ascribed to the Jewish people as such and certainly not to the
Jew1sh people of today."

: The declaration, Cardinal Bea told the Council deals also with

. the attitude of the Catholic Church toward a11 non-Christians, and con-
denns every kind of discrimination based on’ religion, nationality or

race. . . .

It was announced that:discussion on_it would'begin when the
Council opened the third week of its currcent deliberations,

Along with the statement'on rcligious liberty, the declaration on
the Jews has been among the most controversial of a11 the matters be-
fore the Council.

The original draft was introduced toward the close of the
Council's second session last year, but there was insufficient time to
discuss it. The first version emphasized that all mankind, not the
Jews alone, was responsible for the death of Christ, and this was
hailed by Jewish leaders as a clear repudiation of the ancient charge
of deicide which was regarded as a basic cause of anti-Semitism.

However, it was later reported that the declaration had been
revised during the Council recess to state merely that Catholics should
"refrain from accusing the Jews of our times of what was: perpetrated
during the Passion of Christ." :

This, plus what was.said to be a stress in the new draft on 'the
Church's great desire" for the conversion of the Jews, stirred
~eritiecal: reactions in many Jewish circles. American bishops at the
Ecumenical - Council have pledged united action to strengthen the
new draft so that it would clearly repudigte the old charge of
deicide.

In his speech, Cardinal Bea said some Council Fathers had .urged
that the declaration be droppeéd, but he stressed that it was vital
that the Council adopt a statement aimed at "improving the Roman
Catholic Church's understanding with the Jews."

He also emphasized that the declaration did not involve ""any

question of politics in any way, shape or form. "
(more)
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His remarks were clearly addressed to Arab circles and sone
bishops from the Middle East who had obJected to the proposed statement
on ‘political grounds. .

The cardinal said the declaration was "porely religious" and did
not speak of Zionisu or Israel, but was concerned with the "followers
of the Law of Moses wherever they lived in the world."

Cardinal Bea said "the Jewish people as such today cannot be
blaned for guilt that they do not have."  Moreover, he said, whatever
the blame for the crucifixion and "to whomsoever it belonged," it

| was the Church's duty to imitate Christ on the Cross by saying,

"Forgive them, for they know not what they do."

He added that in imltating Christ's love for the Jewish pcople,
"bishops should even be ready to lay themselves open to the danger

of political accusations in this regard."

" The cardinal said that the viey that the deicide charge was ,
responsible for anti-Semitism was '"untenable,' because economic and
soclal charges have also led to anti Jewish discrimination and perse-
cution. ,

However, he added that "there is no doubt that the guilt idea had
induced many Christians in the past to regard Jews as a deicide '
people, rejected by God, and that the Christlans despised and perse-

cuted them for thls.V

Cardinal Bea spent some time explaining that the Jewish people
could not be considcred guilty of’ k1111ng Christ because of His
crucifixion. \

In regard to‘the charge of deicide, he asked:

"Did these leaders of the Jews at the time of Christ truly under-
stand His divinity? Could the Jewish people be accused of what their
leaders did? At the time of the Crucifixion there were 4,500,000
Jews in the Diaspora. The Jewish people as such in Christ's time, and
even more - today, cannot be blamed for a guilt. which they did not
have."

In the course of his speech, Cardinal Bea said "some new ideas"
had been added to . the original declaration, including a hope of "the
final union of Jews with the new Chosen People, namely, the Church."

The only Jesuit in the Sacred College, Cardinal Bea, a noted
Biblical scholor, has headed the Sccretariat for Promoting Christian
Unity since it was cstablished by Pope John XXIII in 1960.

Regarded as the Church's top ecumenist, he was given a large

share of the credit for the*admission of non-Catholic delegate-~
observers to the Council.

-0-
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f/’ EGYPT'S COPTIC CHURCH HITS |
| COUNCIL DECLARATION ON JEWS

By Religious News Serv1ce (9-29-64)

CAIRO (RNS) -- The Coptic Orthodox Church of Egypt. w111 oppose
any declaration by the Vatican Council which would absolve the Jewish
people of guilt for Christ's death, a spokesman for the Church declared
here. o

He maintained that the statement is being sought 'by Zionist leaders
for use in their '"political aims," and that it will not be supported
by Orthodox prelates in the Mlddle East

The spokesman said that Patriarch Kyrillos VI of Alexandria, head
of the Coptic Church in Egypt, is following with great concern’
- discussions on the proposed statement by the Council Fathers.

According to the spokesman; the Coptic Church, one of the oldest
in the world, believes that no Ecumenical Council can change the text
of the Bible "which clearly. states that Jews took upon themselves the

- responsibility for Christ's crucifixion by telling Pilate 'Crucify
Him, His blood be on us and on our children.'"

The~statement was issued as the Ecumenical Council heard the plea
of Richard Cardinal Cushing, Archbxshop of Boston, that urged a sirong
dzclaration clearing the Jews of the ancient charge of *"deicide.,"”

- '-0- : o )
a\\\\nopE'URGEs VIETNAM | y - j

TO END FRATRICIDE 4 _ (///
By Religzous News Service (9-29-64)

SAIGON, So. Vietnam (RNS) =~- Pope Paul VI has made an urgent -
appeal" to the people of South Vieunam to end the "fratr1c1da1
violence" in that country.

Although -the pontiff did not specifically refer to recent v1olence
between Roman Catholics and Buddhists in South Vietnam, his plea
apparently came as a result of those incidents.

The Pope's message was sent to Archbishop Paul Nguyen Van Binh
of Saigon and was dated Sept 4, but was not released until now,
~0= .

CARDINAL BEA CONFERS
WITH ORTHODOX LEADER

By Religious News Service (9-29-64)

ATHENS (RNS) -- Augustin Cardinal Bea, president of the Vatican
Secretariat for Promoting Christian Unity, reportedly conferred here
with Greek Orthodox‘AIChbishop Chrysostomos of Athens and A11 Greece.

The meeting was unprecedenued Archbishop Chrysostomos has
opposed conversations with the Roman Catholic Church and had refused
to appear in a ceremony at Patras where Cardinal Bea had returned a
relic, long held at the Vaticah, to the Greek diocese.
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ARAB DIPLOMAT ‘HAS
_AUDIENCE WITH POPE .

By Religious News Service (10-2-64)

VATICAN CITY (RNS) ol Mohamed El Tabei Ambassador to the Holy
See from"the United Arab Republic,. was received in private audience
by Pope Paul VI.

o,

audience in order to discuss the proposed declaration on Catholic-
Jewish relations introduced at the Second Vatican Council,

. Arab guarters have objected that the draft declaration was being
politically exploited by "world Zionism and Israel" at the expense of
the Arab states., v

0=
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" VATICAN PURCHASES LAND

IN JERUSALEM FOR SCHOOL
- " By Religious News Service (10-2-64)

JERUSALEM (RNS) -- Announcement that the Apostolic Delega%ibn
intends to purchase a large plot of land in the Jordanian sector of
Jerusalem caused wide speculation in both Israel and Jordan,

3 A Roman Catholic spokesman dehied-vigorously one réport that the
% plot would be used to build a "papal palace' where Popes could reside
, during visits to the Holy Land. ’ : ' _

He said the land would be used to construct a home and school
for deaf mute children, under Pontifical auspices.

Another rumor tried to associate the projected acquisition with
the ecumenical center proposed recently by Pope Paul VI to study
% Christian and non-Christian religions, . S
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SYRIAN LEADER HAILS PATRIARCHS' | e
OPPOSITION TO JEWISH STATEMENT : o

PN

By Religious News Service (10-2-64)

DAMASCUS (RNS)-- Syria's Minister of State has cabled Eastern
Rite patriarchs attending the Ecumenical Council to applaud their
- opposition to the draft declaration on the Jews.

According to Syrian Radio, Mr. Thabet—Parls, a Roman Catholic,
sent this message: .

"As a Catholic of the Near East, I consider I must thank you for
you:‘firm attitude against the exoneration of the Jews.

"Wishing you final victory in forestalling a highly damaging
act.” o ' : :

The Minister of State's action followed closely upon reports
that Syria's Premier Saleh el-Bitar had addressed leaders of the
Eastern Rite communities here. The premier had told them the Council
draft on the Jews was being politically exploited by "world Zion1sm
and Israel" at the expense of the Arab states.

During the debate two prelates from Arab nations addressed the
Ecumenical Council to oppose the declaration. They were Ignace
Gabriel Cardinal Tappouni, Patriarch of Antioch of the Syrians, and
Archbishop Joseph Tawil, Patriarchal Vicar for Melkite Rite Catholics
in Damascus. , ,

Cardinal Tappouni said he spoke for himself and four other
patriarchs of the East. He warned that any Council statement on the
Jews would open the Church to the charge of having "political
tendencies."

"We affirm our solemn opposition to this document," he said.

Archbishop Tawil stated that although anti-Semitism should
be condemned in all its forms, the declaration should be rejected
because of political consequences it might have in Arab countries.

Meanwhile, Syrian Radio also reported that bishops of the

- Syrian Orthodox Church have been examinxng closely the draft declara-

tion on the Jews..

They also have conferred on the Councilrdebate,in which American
prelates called for a stronger text which would absolve the Jews of
Christ's time and the Jews of today of guilt in the crucifixion.

Al-Thawra, a semi-official Syrian newspaper, said the Orthodox
prelates had met twice in one_day to discuss the subject. The news-
paper claimed Syrian OrthodoX churchmen had said that "to raise such

a question" (exoueration of the Jews) would be "in complete contradic-
-tion with the Pope's. appeal for Christian unity,"

-
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' ECUMENICAL STRESS ON LIBERTY
CITED BY WORLD COUNCIL LEADER

By Religious News Serv1ce (10-12-64)

ABOARD THE BORNHOLM (RNS) -- Stress placed on thé importance of
religious liberty over the 'vears in ecumenical discussions has
contributed significantly to "the present very important stage" reached
~on the subject at the Second Vatican. Louncil, according to a World
Council of Churches leader. :

Dr. W.A, Visser Al Hooft wCce general secretary, told delegates
to the constituting meeting of the European.Conference of Churches,
that he believed the outspoken proponents of a strong Roman Catholic
statement have been 1nf1uenced by the concern long expressed by other
Christians. : :

Holding a press conference aboard this Danish liner, the WCC
official  also said he believed those Catholic bishops were showing .
"real ecumenical convictions" and not: speaking out of "political
- considerations.” :

Dr. Visser t' Hooft: said the religious liberty debate at'Vatican
- 1I-held particular importance for Protestants in Spain, where a new
law on religious liberty is in draft form. :

He said the- Counc11 had given Spanish Catholic bishops ‘“'perhaps

" for the first time in their lives," an opportunity to talk with

Protestants - delegate-observers -- and to discover that they were
'"really convinced Christians.

: A leading Spanish Protestant churchman, Dr. Jose Cardonal Gregori,
head of the Spanish Evangelical Defense Commission, agreed with the

" WCC leader as to the importance of the Vatican Council discussions for
..his co-religionists, :

Dr. Cardona said it was his opinion that most Spanish bishops now
-feel that the Catholic position in regard to Protestants in the
country. has not been sufficiently broad."

‘While contents of the proposed law in Spain are not public, he
added, "we know it will be consistent with the development of the
principles of religious tolerance. '

Dr. Cardona said he believed the law would call for a new
‘"toleration...the guarantee of minimum rights" and stand as "a first
step which will makeit possible_to evolve towards. religious liberty."

Jhn>Spanish Evangelical pastors, the Rev. Humberto Capo of
Mallorca and the Rev. Carlos Morales Matthey of San Sebastian, noted
growing contacts between Protestants and Catholics in Spain at the’
parish level o . S

They cited joint observances in many places of the annual Week of
Prayer for Christian Unity and joint discussions on “common missionary
problems, ' particularly in regard to establishing relations w1th non-
Christians.' , . :

’ .—0"
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DON'T FEAR RELIGIOUS LIBERTY,
POPE TELLS SPANISH PRELATE

By Religious News Service (10~-12-64)

MADRID (RNS) -= A sgecxal correspondent sent to Rome by Ya, Spain's
leading Catholic .daily, to cover the Second Vatican Council reported
that Pope Paul VI had admonished a Spanish cardinal not be be "afraid
of religious liberty "

The correspondent is Msgr, Jesus Iribarren, formerly editor-in-
chief of Ecclesia, weekly organ of Spanish Catholic Action, which
frequently reflected the views of Enrique Cardinal Pla y Deniel,
Archbishop of Toledo: and Piimate of Spain.

He quoted the Pope as telling a Spanish cardinal that "I know full
well that circumstances in Spain are very special, and I shall be with
Spain. But the Spaniards should be with the Pope; they must not be
afraid of religious liberty."

Msgr. Iribarren did not name the cardinal but he is generally
assumed here to be Fernando Cardinal Quiroga y Palacios Archbishop
of Santiago. de Compostela, :

During the Council debate on the draft declaration on religious
liberty -- a document returned to the Vatican Secretariat for Promoting
Christian Unity for further study and possible amendment -~ Cardinal
Quiroga complained that the declaration ''seems to-have been written in
view of so~-called Protestant countries, and to have paid no attention
to the situation of Catholic countries." He suggested having the text
recast by a mixed commission of periti (experts) which would be '"in a ¢
position to appreciate the importance and delicacy of this point."

The issue of religious liberty is of particulnr relevance in Spain
“because of proposed legislation designed to relax restrictions agajinst
the Protestant minority, said to. number about 30,000,

Hopes for speedy enactment of the legislation -- drafted on the
basis of negotiations begun with the Vatican more than two years ago by
Foreign Minister Fernando Maria Castiella y Majz -- have continued to
be frustrated by what has been described as the stubborn resistance of
some sectors of the Church and the Franco regime.

The latest setback came early in October when Vice Admiral Luis
Carrero Blanco, influential Cabinet member, was reported to have told
a meeting presided over by Generalisimo Franco that enactment should be
delayed because of continued oppos;tion among Church- groups, both
clerical and lay.

Manuel Fraga Iribarne, Minister of Information and Tourism, later
said the government would "await the final results" of the Ecumenical
Council before acting on the legislation,

He also stressed that the proposed statute was 'clearly based on
the principles of Catholic unity in our country and the confessional
character of the state." This was understood to mean that the
‘Catholic religion would retain its privileged position in the country.

The statute affecting the Protestants was discussed by the
Spanish prelates now in Rome., An official report received here said
Cardinal Quiroga had come to the meeting immediately after an audience
with Pope Paul and that he had brought with him a message from the
pontiff concerning religious liberty.

«0=
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COPTIC ORTHODOX LEADER HITS.
COUNCIL -STATEMENT ON JEWS
By Religious News Service (10-13-64)
CAIRO (RNS) ~-=- Condemning the Vatican Council draft on the Jews
as "the biggest stab to Christianity,'" Patriarch Kyrillos VI of

Alexandria has ‘proposed a “summit meeting" of Orthodox Churches to.
udy and iScuss the document.

The head of the Coptic Orthodox_Church_of Egypt held that "no
. Ecumenical Council, whatever its level, can change the text of the
Holy Bible." .

He held that Orthodox Christians must oppose a document which
would absolve the Jews of guilt in thé d¢rucifixion of Christ.
i Patriarch Kyrillos said "the Holy Bible convicted the Jews and
their children of Christ's crucifixion and to absolve them of that
crime would be open refutation of the Bible."

He held that the church had received from the Apostles assurance
that '"the Jews crucified Christ. The Aposties' gospels were written
with the inspiration of the Holy Ghost and after witnessing the events

! themselves."

f “If the Jews are so eager to- rid themselves of charges of Christ's

L_ffffifififfi: he cont1nued "let them_declare the1r belief in Christ "
a_____,———-"‘_—‘—‘"‘

—— e e

The patriarch charged that politics were involved in the Vatican
draft -- a draft that has been assailed in most Arab countries,

"There must be political significance behind the attitude of the
Vatican in absolving the Jews of thxs crime," the Coptic leader said,
adding: .

"I am proud of the Coptic Orthodox Church attitude against the
document."

Coptic spokesmen here said the Church was the first religious
body to oppose the document now before the Roman Catholic assembly.
They said Coptic Orthodox observers at the Council had stated their
objections to Vatican authorities in November, 1963.

Patriarch kyrlllos, at'a press conference, also announced a plan
to establish "international religious resorts" at those sites
reputedly visited by Christ,

He suggested that his’ proposed Orthodox 'summit conference' be
held at Marimina Monastery, about 10 miles from Alexandria. The
patriarch also noted he planned a personal retreat there where, he
said he"would pray for "the victory of Pres1dent Nasser, the miracle
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POPE BACKS PROXONENTS OF COLLEZGIALITY,
RELIGIOUS LIBERTY, STATEMENT ON JELVS

By Religious News Service (10-14-64)

VATICAN CITY (RNS) -~ Pope Paul VI, according to reliable
sources, intervened on the side of 15 'progressive'" cardinals who
wrote him to complain that Vatican Council "conservatives" sought to
water down two crucial draft declarations =-- on Catholic-Jewish rela=
tions and on re11g10us liberty.

The Pope also reportedly agreed that there should be no attempt
to weaken the Council's stand” in .favor of shared papal-episcopal
authority in the Church, or to end the Council after the current third
session before the schema on the Church and the modern world could be
fully discussed. This schema touches on such controversial topics as
birth control and nuclear power. :

Pope Paul was said to have made his position known after separate
audiences with Joseph Cardinal Frings, Archbishop of Cologne, Germany;
Bernard Cardinal Alfrink, Archbishop of Utrecht, Holland; and Augustin
Cardinal Bea, president of the Vatican Secretariat for Promoting
‘Ghristian Unity. Cardinals Frings and Alfrink were among the 15 who
signed the memorandum to the Pope, news of which was first revealed by
Dr. Gaston Cruzat, head of the press offlce of the Latin American
episcopate.

None of the petitioning cardinals -~ among them were Joseph
Cardinal Ritter, Archbishop of St. Louis and Albert Gregory Cardinal
Meyer, Archbishop of Chicago -- would comment on the Pope's reported
intervention.

llowever, according to Dr. Cruzat, the Pope gave assurance that
the main assertions of the declaration on the Jews -- notably the one
absolving them from guilt in the crucifixion of Christ--would remain.

- He intimated that the Pope had insisted that these assertions
would remain even if the declaration, now anpended to the schema on
ecumenism, was transferred to the schema on the Church.

_ Italian Radio claimed the transfer would answer protests from
Arab sources, including the Syrian government, as well as from
Christian members of the Jordanian government, by telling them that
the declaration had been put in a purely religious context concerning
only the Raman Catholic Church.

The station said Pope Paul had decided to block moves to have
the Council's declaration on religious liberty revised by a -
commission weighted with three well-known conservative prelates.

It said the text was now being revised by the Secretariat for
Promoting Christian Unity in the light of the Council's criticisms.

Dr. Cruzat was quoted as . saying the Pope had assured Cardinal
Bea that his secretariat would be free from interference in revising
and presumably stren"thening the texts on the Jews and religious
liberty.

It had been feported earlier that Archbishop Pericle Felici, the
Vatican Council's secretary-general, had informed Cardinal Bea that '
the texts would be redrafted by commissions with heavy conservatlve
representatlon.

(more)
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Supporters of the declaration on the Jews were said to include
many who felt it should be strengthened rather than toned down if
made a part of the schema on the Church. Their argument appeared to
be that by standing alone, == and dealing with the problem of
anti-Semitism merely in the pragmatic terms of the secular world --
it would fail to conform to the doctrinal and theological tone of the
majority of the Counc11 s pronouncements. '

Including it in De Ecclesia, they contended, would both refute
Arab claims that it was a political document and reassert in theologi-
cal terms the special  Jewish-Christian links forged by common
acceptance of the 0Old Testament. =0~

RUSSIAN PRELATE BARRED
ENTRY IN AUSTRALIA

© By.Religious News Service (10~14-64)

CANBERRA (RNS) ~-- A Russian Orthodox archbishop has been refused
a visa to enter Australia to attend the Congress of International
Cooperation and Disarmament.

Archbishop Alexei Rieigjer, a member of the Moscow Patriarchate's
foreign affairs department, was one of a number of Rus51ans barred
entry.

Protests lodged in parliament against the government's action
brought the response that Archbishop Alexei sought entry not as a
member' of a church delegation but as part of a Russian delegation. :

Government spokesmen said entry is refused any Russian who is
suspected of attending a gathering with the aim of fostering political
propaganda. This applied to the Russian delegation as a group, it was
said.

A member of the House of Representatives questioned Minister
of Immigration H.J. Opperman on the incident.

In opposing the ban, a Labor PartyAmember said the archbishop
was a high-ranking clergyman of a recognized Church, adding that the
prelate had recently visited the Anglican Archbishop of Canterbury
in London and had been welcomed in the Unlted States, France, Denmark
and Greece.

"On what grounds,"” he asked, "was this Christian, who enjoys a
worldwide respect, refused permission to come to Australia?"

Mr. Opperman replied: "That has nothing to do with the question
. of the policy of the government. Vhere political events of any
objectionable nature, mainly Communist events, are concerned, it is
the policy that those coming as delegations from Communist countries
will be refused. :

"Archbishop Alexei was not coming as a member of the church but
as a member of a delegation."

, Anglican Bishop J.S. Moyes, a'co-sponsor of the Congress to be
held in Sydney, Oct. 25-30, protested the government's action in a
wire to Prime linister Robert Menzies..

Because "a Christian in Russia has courage,’ he said, the govern-
‘ment should have been glad to admit the Russian Orthodox prelate.
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" GORCILIO ECUMENICO-VATICAND I

UFFICIO STAMPA

DECLARATION O# RELIGIQUS LIBERTYm ir ¢
THE HUMAN PLRSCMN ARD OF COVMMUNITIES TO !
RELIGIOUS MATTERS '

Introductory rnote:

.The revised text ON RELICIOUS LIBERTY compnrises 5 pages
as:. an fopendix tc the schema DE ECUMENISMO with the indication
DECLARATIO I, a2long with another DECLARATIO II, cdealing with the
Jews and non-Christians., The Declaration on religicus liberty 1s
accomraniec by five rages of lotes, a Relatio, and & trief Summary.
The text was transmittecd tc the Council Fathers cn April 27,19€4,

The genesis of fhe zmended text on Relirious Liberty.

In the Secorid Session of the Coujncil, on Hovember 16,19€3,
the Fatners were given the fascicule on Peligious Liberty as Chap-
ter 5 of the schema "De Ecumenismo¥, and in the 70th General Con-
gregation held on that same day, Bishop De Smedt, of Bruges, Members
of the Secretariate for Christiah Unity, read to the Cojncll an ex-
nlanatory and introductory Relatio. Conflicting ovinions were imme-
diately evident among the Councll Fathers, ranging from enthusiasm
to scvere criticism. The text was not brought up for discussion on .

the Council floor for want of sufficient time. : ,

Up to February 27,1964, the Secreterizte for Christian Unity
acceoteu cbservaticns from the Council Fathers &and incorpcrated them
into & volume of some 280 nages. Some of the Fathers wanted the
text on religious liberty incorporated into the schema on Ecumen-
ism, inasmuch as thes recognition of religious liberty forms part
of the foundation of Zcumenism, According to certain other Fathers,
however, thes text in question should constitufe & distinct chapter
of the schema on Ecumsnism., Stlll others would have abbreviated
the presentaticn and included 1t in Chapter I ¢of the schema, treat-
ing of the basic principles of Ecumenism. Lastly, cthers prposed
the oresentation of the subject as a decree distinct from that on
Ecumenism, considering the fact that, notwithstanding its ecumen-
ical imoortance, the subject matter exceeds the limits of Ecumen-
ism strictly so called.

The test was amended by the Secretariate for Christian
Unity according to the recommendations made by many of the
Fathers, btut 1ts great importznce did not »nermit it to be com-
pressed into such compact form as would have permitted its insert-
ion into Chapter I of the schema on Ecumenism. Thus, according to
the desire expressed by the Co~ordinating Comm1551on in its mett-
ing of April 18,1964, the text on religicus liberty, like that on
the Jews and non-Christians, is now submifted to the Council as
a "Declaration" distinct from, but adnexed to the schema on
Ecumenism,

Tne criteria followed in the revision of the text.

pfter 2 careful study of all the ocbservations sent in
ky the Council Fathers concerning the revision of the text;the
_Secrefavlate for Christiah UFluy saw it to retain five prlwc1pal
noints: -

a) A clezrer expression of the concert of religious liberty.

The purnose c¢f this clarifieation is to forestall any fal-'
lacious or eaquivocal interpretations cf the text. Conseaquently, at
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