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- COMMISSION ON HUMAN RIGHTS

Twentieth session, Febfuary 17 - March 17, 1964

DRAFT DECLARATION AND DRAFT CONVENTION ON THE ELIMINATION OF ALL
FORMS OF RELIGIOUS INTOLERANCE

RESCLUTION 2

The Commission on Human Rights,

Recalling General Assembly reselution 1781 (XVII)
requesting the Commission to preparc a draft declaration and a
draft convention on the eliminatiern of all forms of religious
intJlerance,

Recalling its resolution 10 (XIX) requesting the Sub-
Commissisn on Prevention of Discriminaticn and Prctecticn cf
Minorities to prepare and submit to the Commission at its twenty-
eth session a preliminary draft of a declaration on the elimin-
ation of all forms of religipus intolerance,

. Noting the report of the Sab-Commission (E/CN.4/873,,
Chap%ar TII) on the subject,

Noting the report of the working group (E/CN.4/L..713/
Rev.l) established by the Commission at its prescnt sessicn te
prepare a draft declaration on the eliminatiecn of all forms of
religious intenlerance,

Having been unable for lack of sufficlent time to consider
and to adopt @ draft declaration on the climination of all forms
of religious intolerance,

1. Requests the Sccretary-General tc transmit (a) to
Member Governments for cemment not later than 15 June 1964 the
report of the working group (E/CN.4/L.713/Rev.l) and the pre-
liminary draft of a declaratinn on the elimination of all forms
of religious intnlerance submitted by the Sub-Commissicn on Pre-
vention of Discrimination and Protection of Minorities (E/CN.4
873, Annex); (b) to the ECOSOC at its thirty-seventh session the
comments of Governments and the drcuments mentioned in (2);

2. Recnmmends to the ECOSOC to give such further censider.
ation as it may deem practicable to the drafting of a declaration
nsn the elimination of all forms of religious intolerance, in the
light of the c-mments of Governments, and that it transmit the
appropriate documents to the General Assembly for consideration at
its nineteenth session:

3. Decides to prepare at the twenty-first sessicn of the

Conmmission a~drait convention on the elimination of all forms of
religious intolerance in compliance with General Assembly reso-

lution 1781 (XVII); : :
Invites the Sub-Commission to prepare and submit to

- the Commiésion at 1ts twenty-first session a preliminary draft
convention on the elimination of all ferms of religious intolerancs




COMMISSION ON HUMAN RIGHTS
Twentieth session, February 17 - March 17, 1964

DRAFT INTERNATIONAL DECLARATION AND CONVENTION ON THE ELIMINATION
OF ALL FORMS OF RELIGIOUS INTOLERANCE

Report of the Working Group _

Chairman-Rapporteur: Mr. George Hakim (Lebanon)

b, The Working Group was instructed by the Commission to
prepare a draft Declaration on the Elimination of All Forms of
Religious Intolerance, using as a basis for its discussion the
text submitted by the Sub-Commission on Prevention of Discrim-
ination and Protection of Minorities (E/CN.4/873. para. 142).

5. There was no disagreement in the Working Group that the
Declaration should protect equally the right to adhere to any
religion and the right to maintain any non-religious bellef.
Certain Members felt, however, that the text of the draft De-
claration submitted by the Sub-Commission (E/CN.4/873, para.ld2),
which used the words "religion or belief", did not adequately

cover the notion of non-religious beliefs, particularly "atheism”.
They would like to have the draft Declaration spell out clearly and
categorically the right to non-religious beliefs, including "atheisn
and to this end procposed that a definition along those lines should
be inserted before article I. On the other hand, several Members
felt that it was unnecessary to define the terms "religion" and
"belief" since they were terms whose meanings were well understood
in United Nations usage. However, a number of Members were pre-
pared to co-operate in drafting a definition if one was deemed
essential. The Working Group agreed to leave the questicn of a
definition to the Commission and decided to transmit to the Com-
mission the following suggested definitions:

(a) Austria: /"For the purpose of this Declaration
the term 'bellef' 1s understood as expression for the
various thelstic creeds or such other beliefs as agnosticism
free thought, atheism and.rationalism.;7

(b) Ukrainian SSR: A“In this Declaration the term 'religic
or belief' means both religious bellefs and atheistic
convictions."

(¢c) United Kingdom: /™In this Declaration the term 'belilef'
includes both religious and non-religious beliefs.£7

6. The Working Group was not able to take into consideration
more than the first six articles of the text submitted by the Sub-
commission (E/CN.4/873, para. 142) in relation to which it prepared
the draft provisions set forth below. The wcrds 1n square brackets
are those on which no agreement was reached in the Working Group.
The words "religion or belief" which appear throughout the Working
Group's text are provisional only, and their final form willl depend
on the Commission's decision on the question of a definition

mentioned above.
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Text of the articles as prepared by the
Working Group

Afticle I

Everyone has the right to freedom of thought, consclence and
religion. This right shall include freedom to adhere or not to ad-
here to any religion or Zfo any religious or non—religiou§7 belief
and to change his religison or belief in accordance with the dictates
of hls ~onscience, without being subjected to any coercion likely
to impair his freedom of choice or decision in the matter.

Article II

Discrimination between human beings on the ground of religion
or belief 1s an offence to human dignity and shall be condemned as
a denial of the principles of the Charter of the United Nations, as
a violation of the human rights and fundamental freedoms proclaimed
in the Unlversal Declaration of Human Rights and as an obstacle to
friendly and peaceful relations among nations

Article III

1. No individual or group shall be subjected by any State,
Institution, group cr individual on the ground of religion or be-
lief to any discrimination in the reccgnition, exercise and enjoy-
ment of human rights and fundamental freedoms.

2. Everyone has the right to effective remedial relief by
the competent natlonal tribunals against any acts violating the
rights set forth in thils Declaration or any acts of discrimination
" he may suffer on the grounds of religion or belief /with respect to
his fundamental rights and freedom_7 [fs defined by the Consti-
tution or by 1ag7

Article IV

. All States shall take effective measures to prevent
and eliminate discrimination based on religion cr belief, in the
recognition, exercise and enjoymenc of human rights and fundamental
freedoms in all fields of civil, political, economlic, socilal and
cultural 1life. They should enact or rescind legislation where
necessary to prohibit such discriminaticn and take all appropriate
measures to combat those prejudices which lead to religious
intolerance.

. Particular efforts shall be made to prevent discrimin-
ation based on religion or belief, especlally in the fields of civil
rights, Zﬁbcess to/ c¢itizenship and the enjoyment of polifical
rights, such as the right to participate in elections, to hold
public office, or in other ways to take part in the government
of the country as well as in the field of labour and employmen§7.



.
Article V

éI. Parents or legal guardicns have the right to decide upon
the religlon or belief in which a child sheuld be brought up. In
the case of a child who has been deprived of its parents, the best
interests of the child being the guiding principle, their expressed
éEr presumed/ wish shall be duly taken into acccunt. /If the child
as reached a sufficlent degree of understanding, his wish shall be

taken into account?.

. The decision concerning the religicn or belief in which
a child should be brought up must not be injuricus to its interest
or health, and must not do him physical or moral harm. The child
must be guarded agalnst practices which might inculcate 1in him any
discrimination on account of religion or belief/

1/

Article VI-

Every person and every group or community has the right to
manifest their religion or belief in public or in private, without
being subjected to any discrimination on the grounds of religion or
bellief; tnls right includes in particular:

(a) freedom to worship, to assembly and to establish and
maintain places of worship or assembly:

(b) freedom to teach, to disseminate / at home and abroad/
and to learn their religion or belief, and also its sacred

languages or traditions;

(c) freedom to practise their religion or belief by
establishing and maintaining charitable and educational
institutions and by expressing the implications of religion

or belief in public life;

(d) freedom to observe the rites or customs of their
religlion or belief.

17 The iInclusion of this article was agreed upon by all members
of the Working Group. The representative of the United States
of America felt, however, that the text failed to reflect all
of the points covered in the original text of article VI, as
transmitted by the Sub-Commission, and that it needed com-
pleting with the further provisions proposed by his delegation
and appearing in the annex.
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Annex

(Proposals submitted to the Working Group which
were not discussed for lack of time

Ukrainian SSR: proposal for a new article:

"1. 1In order to ensure full freedom of conscience, the’
Church is /Shall be/ separated from the State and the School

from the Church.

"2. All churches, religious creeds and movements are
equal before the law. No church, creed or religious organ-
ization 1is or may be the obJect of any privileges or restric-
tions in their activities. The domination, whether in name
or in fact, of a particular church or creed shall be eliminated

Union of Soviet Sccialist Republies: (a) proposal for 2 new
preambular paragraph:

"Considering that freedom of atheistic bellefs is of the
utmost importance to those who profess them, and that freedom
of those belliefs, including the right to express them, should
therefore be respected and guaranteed,"

(b) proposal for a new article:

"Freedom of religious and non-religious belief, and the
rights and duties of persons of different beliefs, shall not
be used for purposes of polltical or electoral campaign or the
kindling of hatred betveeen peoples and different religious and
national groups.

(c) proposal for a new article:
"No religious creed or belief of any kind shall in any

circumstance be used in order to prejudice the interests of
strengthening universal peace and security or friendship and
co-operation betwen peoples and States."

United States of America: proposal for new articles to follow

after Article VIi:
L

"Everyone, alone or in association with others, shall be
free to comply with the tenets of his religion or belief, to
observe its rituals, dletary and other practices, and to pro-
duce the objects, foods 2nd other articles anc facilities cus-
tomarily used in its observances and practices, with freedom
to import such articles from abroad if necessary. Where the
State controls the means of production and distribution, it
shall make these articles and foods avallable or provlide the
means for their purchase or productilon.

II

Everyone shall be free to observe the Holy Days associated
with his religion or belief. Everyone shall have the right to
make pilgrimages and other Jjourneys in connexlon with his re-
ligion or bellef, whether inside or outside his country, and
free access shall be granted to all Holy Places.
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Every individual and religisus group has the right to
legal protection for its places of worship, for its rites,
ceremonies, and activities, and for the burilal places
associated with its religinn or bellef.

IV

Every person and every group, in accordance with his
religion or belief, shall have the right to organize and
malntain local, regional, national and international
assoclations in cennexion with thelr activities. Everyone
chall have the right to communicate with and visit his co-.
religionists and believers, whether individuals er organ-

izations at home and abroad."



CENTRUM COORDINATIONIS COMMUNICATIONUM DE CONCILIO
G 6.8.6.9

‘Nr, 16 _
From the Bishops' Press Panel September 23

It is not enough to argue for freedom of concsiencec, an

American theologian said at the Bishops' press panel.

The speaker was Father John'Cou?tney Murray, S.dJ. pro-
fessor at Woodstock Collegg,Maryland, '

Freedom of conscience is intang;ble, he said, It is.an in-
terior freedom and cannot be touched. The problem is that of the
free exercise of religio@, he said. fhe declaratipn on religious
liberty makes very clear, Father Murray continued, that thce indivi-
dual non-believer is not to be nolested in his convictions or |
cocreced in his person, But, he said, it also makes it very clear,
without mentioning ény speeific nations, that massive atheistic
ﬁropaganda is an infringement on religious iiberty. ;

This is a most imppr#ant aspect of tho whole declaration,
Father Murray remarked.

The text is not quité clcar on wheother the rights of reli-
gious liberty apply to the non-believer, Father Murray said, but
perhaps it will be clarified.

TH@ problem of.the rcligious freecdom is familiar to us in the
United States, Father YMurray continued, It has .come up again in
aur courts and it has been greatly debated throughout our history.

It is not surprising that it should be considered at the
Council, he said, '

. But, he continucd, the great difficulty arises in trying to
find the normal criterion which juétifics the limitation on free-
dom to cxercise the religious beliefs., .

The Secrctariat which has prepared the declaration is'nét en=-—
-tirely sure that is has found the right formula to expfess this
criterion, Féther Murray said, and he added that he suspocts there

will be a great deal of discussion,an& dcecbate on it.

ROMA - VIA S, UFFIZIO, 25 - TELEF. 63:88.957 - 65.89.825

\ o ) .
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CARDINAL OTTAVIANI SEES Divine Word News Service
WEAKNESSES IN RELIGIOUS C.P, 5080, Rome, Italy
LIBERTY DECLARATION Tel. 63.7D.105

ROME, Sept. 23 (DW) - His Eminence, Alfredo Cardinal Ottaviani, 73,head
of the Doctrinal Commission of the Second Vatican Council, today
pointed out various weaknesses in the schema on Religious Liberty for
the Individual in Human Society. He said the Church had always taught
the general principle contained in the declaration, that "no one must
be forced into religion," and quoted Tertullian as a witness of this.

But he said the schema was guilty of exaggeration where it seid
"he is worthy of honor" who obeys his own conscience - and thus also
God - even though "sometimes in a confused or unconscious manner." He
said it would be better to say that suchra person is worthy of "tolerance"
or, at the most, "respect" or "charity".

; Listing various weaknesses in the schema text, Cardinal Ottevia-
ni said "the principle which says eachone has the right to follow

his own conscience must suppose that the conscience is not contrary

to the divine law," - '

He said there was lacking in the text "an explicit and solemn
effirmation of the first and genuine right to religious liberty which
objectively belongs to those who are members of the true revealed
religion.” Such a religion's right is at once subjective and objective,
while on the contrary for others who are in error there is only gquestion
of a subjective right.

To assert that every kind of religion has the liberty of
propagating itself, he said, "is a very serious matter." He said this
would "evidently result in harm for those nations in which the
Catholic religion is the one generally held by the people," and added
that their unity of faith "would thus be rent asunder."

He asked that religious liberty be not promoted too strongly,
quoting the words of St. Paul to Timothy: "Reprove, entreat, rebuke
with all patience and teaching, for there will come a time when they
will not endure the sound doctrine (2 Tim, 4, 2-3),"

An Ecumenical Council of the Catholic Church, Cardinal Ottaviani
said, cannot ignore the fact "that the rights of the true religion
are based not only on merely natural rights, but also - and to a
much greater degree - on the rights which flow from revelation." He
reminded the Council Fathers that they are not taking part merely
in some philosophical or naturalistic congress, but in a Council of

~_the Church of Christ, and therefore have the obligation to proclaim

and defend true religious liberty, trampled under foot today in so
many countries.

e
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58 LATIN AMERICAN BISHOPS Divine Word News Service
WARMLY APPROVE OF C.P. 5080; Rome, Italy
DECLARATION ON RELIGIOQUS Tel, 63.70.105

LIBERTY

ROME, 23 Sept. (DW) - His Eminence, Raul Cardinal Silva Henriquez, 5T,
Saleszan Archblshop of Santiago in Chile, speaking in the name of 58
Latin American Council Fathers, gave warm approval to the declaration
on Religious Liberty which came up for discussion today. "The Text
pleases us," he said in the Council Hall, "but we are submitting a

few amendments in writing."

"The great value of the declaration consists in its being issued
not as a chapter of some schema," the cardinal said, "but as an
independent declardion meant for all mankind." He called this "one of
the special reasons why we approve of the text,"

He said the text "pointed out very well the reasons why in the
present condition of human society the observation of religious liberty
must especially be urged, and also why this liberty is recognized for
individuals as well as for religious groups, within the limits given
by God to society."

Cardinal Silva Henriquez said "we fully approve of what is said
about the incompetence of c¢ivil powers, as such, in determining the
relations of citizens with their Creator and Saviour. This affirmation
reinforces the right of liberty of the Church in thoee regions: where
today this liberty is unfortunately being trampled upon by the state."

Stressing the significance of the declaration,the cardinal said,
"A proclamation by the Council on religious liberty seems to us of
the greatest importance, not only for Christians but also for all
men, whether they be of the entire world, or whether specifically of
Latin America."” In the world at large, he said, Catholics would be
disabused of the idea that religious liberty springs from their being
"a majority or minority group in civil society"

He said a United Nations document issued this year on religious
liberty likewise stated that religious liberty is based "on the
recognized dignity of the human person and on the admitted incompetence
of civil powers in discriminating against religious truth held either
by individuals or by groups."”

According to the cardinal "this Council declaration is of special
importance for the evangelization of Latin America" which needs "to be
Christianized anew," because of the modern development there of ideas

‘on the . individual‘and'on the common good, and "because of special

difficulties that have arisen for their tradltlonal faith." He said
that Latin Amerlcans wanted such a declaratlon, and sdded that there
could ‘be no real ecumenical movement in Latin America until non-Catholiec
Christians "become aware of our sincere recognition and defense of
this fundamental libverty,"

Cardinal Silvae Henriquez closed his remarks with a condemnation of
proselytism, saying this was carried on by some Christian non-Catholic
groups and also by some Catholic groups, whereas, both groups should be
more concerned with evangelization or true pastoral concern for souls,
He said the declaration on religious liberty would put a brake on '
proselytism,
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BISHOP DE SMEDT EXPLAINS Divine Word News Service
IMPORTANT DECLARATION C.P.5080,Rome, Italy
ON RELIGIOUS LIBERTY Tel, 63.70.105

ROME, Sept., 23 (DW) - Discussion on tlhe Declaretion of Religious Liberty
was opened today in the Council Hall by a detailed report or "relatio"
on the schema given by Bishop Emile Josef De Smedt,54, Bishop of Brugge
in Belgium. Bishop De Smedt is a member of the Secretariat for Promoting
Christian Unity which helped prepare the Declaration,

Discussion in the Council has always perfected the various schemas,
he said, "but the new edition of the schema presented to you today could
not yet enjoy the benefit of such conciliar discussion," He said that
not less than 380 written observations. and amendrents had been sent to
the General Secretariat of the Council. by the Council Fathers, and "have
been most accurately examined by the Secretariat for Promoting Christian
Unity." ;

"The present new edition bging}g@ven to you still needs to be
perfected in many points," he continued, "since as all of you know,
religious liberty has never been treated in an Ecumenical Council." He
told the Council Fathers that the ones drafting the Declaration "desire
and beg to be illumined in their arduous labor by the Holy Spirit,
through means of the amendments whlch they hope will be proposed by you
in the Council Hall or in wrltlng.

He then pointed out various parts of the Declaration with which
those drafting the text were not yet satisfied, or which needed to find
a better form of expression. Council Fathers had asked in writing, he
said, that "more explicit indications .be given as to the rights possessed
by religious groups,” and that - to avoid every danger of subjectivism
and indifferentism - it be stated clearly that man, in forming his
. conscience, "must seriously 1nqu1reJ1nto the demands of divine law vhlch
is always binding for all men.'

.Bishop De Smedt explq1ned-¢he'major'objections,to the text, one
of which proposed the use of "Religious Tolerance" instead of "Religious
Liberty," but he defended the use of "Religious Liberty.” Thé text was
not to be a doctrinal one, he said, but rather & pastoral document. Some
Councll Fathers had said the text was neither logically arranged, nor ’
clear, "which Bishop De Smedt thén attempted to disprove ,giving the
outline of the Declaratlon. : .

He said the Declaratlon'consisted in a definition of what was
meant by "religious liberty," followed by four sections shovin 1) the
Council's directives for Catholics on the asttitude fhey nust have in
this matter; 2) the right an individual has to religious liberty and
what this entails for other indivicduals as 'well as for society.at large
end for state officials; 3) tne risnt of relifious groups, considered
under the same aspects as the right of an’ individual; and W) the
impossibility of mankind pesacefully living together unless relifious
liberty is given sincere recognition.,
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BISHOPS QOF UNITED STATES Divine Wo#s News Service
FAVOR COUNCIL DECLARATION C.P, 5080, Rome, Italy
ON RELIGIOUS LIBERTY Pad, 63.¢70.105

ROME, Sept. 23 (DW) - His Eminence, Richard Cardinal Cushing, 69, Archbishop
of Boston, speaking "in the name of almost all the bishops of the United
States," said today in the Council Hall that "the declaration on religious
liberty in general is acceptable," but does need some amendment here and
there,

"But it is earnestly hoped," he said, "that the amendments be such
that the Declaration be stronger in the meaning it already expresses, and
not weaker." He said "the substance of the doctrine as we have it here is
true and solid, and it is aptly appropriate for out times, Therefore the
declaration must remain intact as to its essential meaning."

Cardinal Cushing said it was of the greatest importance that the Church
in this declaration "show herself to the entire modern world as the
champion of liberty, of human liberty and of civil liberty, specifically
in the matter of religion," He said the guestion was a practical one of
grest importance, "both for the life of the Church and for the social and
civil life." It was likewise a doctrinal question, he said, "for the
doctrine of the Church on religious liberty in modern civil society has
not yet been declared clearly and unambiguously".

The cardinal said "this clear declaration is owed to the whole world
- both Catholic and non-Catholic - whch is indeed awaiting it."

The whole matter of religious liberty "can be reduced to two
propositions,”" Cardinal Cushing said., "First: throughout her history the
Catholic Church has ever insisted upon her own freedom in civil society
and before public powers," he said., "The second proposition is this: that
same freedom in civil society, which the Church has ever insisted upon
for herself and her members, she now in this our age also champions for
other churches and their members,indeed for ewery human person.,"

‘Cardinal Cushing then gquoted Pope John XXIII as supporting the
second proposition in his Encyclical Letter "Pacem in Terris" where he
said, "Every well ordered society is grounded in truth, in justice, in
love, in liberty". Equal and universal religious liberty is demanded by
fundamental truth, the cardinal said, because all men are equally endowed
with the same human rights "among which Popve John specified the right
to religious liberty",

Religious liberty is demanded also by Jjustice, he said, "for justice
requires that all citizens equally enjoy the same civil rights... and
among these rights the first is the right to religious liberty",

It is further demanded by love "because there is nothing that more
violently destroys unity and civil friendship than coercion or
discrimination on religious grounds,.."

And religious liberty, he concluded, is demanded by the very principle
of civil.liberty which, as the highest political end, "is also the means
necessary to attain the higher ends of the human person," One of these
particular ends, he said, was religious freedom, "or the immunity from all
coercion in religious affairs,” which he called "a necessary means by which
.man, in a manner which is human and willed by God, can seek God, can find
Him, can serve Him," Cardinal Cushing ¢n finishing his address was
applauded; it was the first time that he had ever spoken on the Council
Floor. o . -



CONCILIO ECUMENICO VATICANO

UFFICIO STAMPA

September 24, 1964

Session No. 3

NEWS BULLETIN NO. 8

GENERAL CONGREGATION NO. 87

The 87th General Congregation of:the II Ecumenical Vatican
Council opened on Thuraday morning; September 24, 1964 with the
Votive Mass of the Holy Spirit celebrated by the Most Rev. JBseph
" Cordeiro, Archbishop of Karachi, Pakistan. Bishop Joannes Maria
Holterman, 0.P., Bishop of Willenstad, Island of Curacao, enthtoned
the Gospel Book. During the Mass, special selections in Gregorian’
‘Chant were sung by a group of cheoir boys from Bresseto(Parma). The
Moderator for the session was Cardinal Leo Jozef Suenens, Archblshop
of Melines-Bruxelles, Belglum. .

The fGeneral Secretary announced that the deadline fixed for the
presentation of summarles by those who wish to speak on- the schema on
Divine Revelatinn for Sept. 25 is to be understood as referring only to
the first part of t he discussion, namely to the introduction and
chapters 1 and 2. The deadline for the second part, which will take up
Chapter 3 on the inspiration and interpretation of Sacred Scripture
will be Sept. 28, while Sept. 30 will be the final day for presenting
summaries dealing with chapters 4-6, on the 0ld and the New Testaments .
and on Scripture in the life of the Church.

During the continued discussion of-the declaration on religious
liberty, the Council Fathers completed the 51x votes scheduled for
today's. Congregatlon.

Vote 19. Individuzl Bishops exercise their power over the
portion of the people of God assigned to them but as members of the
Episcopal College they are under dbligation to be also. interested in the
universal Church. This is not an expression of jurisdiction but some-
thing which promotes the unity of Christ's mission for the Church. Votes
cast: 2,226; Placet, 2,162; Non plaocet, 64.

Vote 20. The text states the obligation of ‘individual Bishops
to be missionary-hinded in helping to supply men and money for needy
churches -~ Votes cast, 2,228; Placet, 2,205; Non placet, £23.

_ Vote 21. The text approves and encourages the formation of
Eplscopal conferences. Votes cast, 2,226; Placet, 2,147; Non placet,77;
Null,2 : _

Vote 22, Insists on the element of service in the discharge of
the missicn of teaching and preachlﬂg. Votes cast, 2,225; Placet, 2,189;
Non placet, 35; Null, l.

Vote 23, Bishops can be canonically esstablished in confbdrmity
with customs approved by the Holy See, by local laws, or by the Roman
Pontiff, but if in any cass, the Pope refuses Apostolic Communion, .the
Bishop in question cannot be regardad as a valid member of the Episcopal
body. Votes cast, 2,221; Placet, 2,177; Non placet, 43; Null, 1.

Vote 24. The printipal duty of Bishops 1s to preach the Gospel.
Votss cast, £2,203; Placet, 2,152; Non placet, 51.

The following speakers continued the Council discussion on the
text of the Declaraztion on Religious Liberty:

SEEUECo a0
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ls Cardinal Franziskus Koenig, Archbishop of Vienna;

' 2. Cardinal Michael Browne of ths Council Thsological Commission;
3. Archbishop Pietro Parente, Assessor of the S.C. of the Holy
Office;

4, Archbishop Pedro Cantero Cuadrado, Archbishop of Zaragoza, Spain,
5. Bishop John Abasolo, Bishop of Vijayapuram, India;

6. Archbishop Enrico Nicodemo, of Bari, Italy;

7. Bishop Jose Iopez Ortiz, of Tuy-Vigo, Spain;

8. Bishop Antonio De Castro Meyer, of Campos, Brazil;

9. Bishop Glovannl Canestri, Auxiliary of the Cardinal Vicar of

Rome;

10. Bishop Johannes Pohlschneider, of Aachen, Germany;
11. Archbishop Marcel Lefebvre, Superior Fenersl of the Oongregatlon

of the Holy Spirit;
12. The Very Reverend Joséph Buckley, Superior General of the
Society of Marists;
13. Bishop Ernest Primo, of Manchester, New Hampshire;
14. Bishop Peter Niermen, Bishop of Groningen, Holland;
15. - Bishop Angel Temino Saiz, of Orense, Spain; '
16. Bishop Michal Klepzecz of Lodz, Poland;
17. Archblshop Marcel Dubois, of Besancon, France;
18. Bishop Anasteslo Granados, Auxiliary of Toledo, Spain;

The remarks of these Council Faﬁharﬁ can be summed up in ths -
following paragrephs;

l. Although the declaration is altogether acceptable as it stands,
still it should not keep silence regarding the tragic fact that there are
nations who enjoy no rsligious freedom. Some governments today are
militantly atheistlc, while others grant religious freedom only when
this can be distorted sc as to mean the suppression of all religion.

In these countries Catholic .education is barred from using any of the
public media of communication and is even punished as 2 crime. This is
against the 1948 declaration of the United Natinns. It is likewise

~» against the idea of sincere | tolerance, -as__expressed hy the Councll in
keeping w ith the needs of our Ulurallsﬁmcwsoclety today. This attitude
is likewilse pqainst scéientific pripciplesabecause nothing is more anti-
sclentific than to suppressthe opinions of others. Those who act in
this way set themselves up as infallible and proclaim an §£§915tic
;ntolerance which is far werse than any concelvabls religlous intoler-
ance.™~This is a direct offense the dlgnlty of man. The fostering of.
religious prevents totalitarian domination by any government while the
denial of religious liberty is in contradiction with social progress

and human dignity. The Councill should find a way to speak out in the
name of all men in order to arouse the conscience of the world and to
prevent those deplorable slituztions where atheism has all the- privilegess
and religion has no rights. Govermment can be scparated from atheism

2. The declaration cannot be approved in its present form, a form
which is not even necessary for the pepce and unity for the peoples of
the world today. It puts the foundation of.religious liberty.in the
rlghts of the humaghgggggipnce._ Buf it is evident that social rights
based Bn AN~ THEAdividual conscience which is erroneous cannot be equated
with rights flowing from an individual conscience which 1is right. John
XXTITI did not speak of the dictates of any conscience as being a norm,

—>but only of the dictates .of-a-right. conselence. The norm of a right
conscience is %ﬁgqalv1ne Law. In his allocution te the Roman prelates
1711946~ Pius—XTF Set forth an altcgether differsnt foundatinn for
religious liberty, basing this liberty nnt on the rights of the indiv-.
ual ecormscience but rather on the demands of the common good.

e r———— R i e e e T

gk T ——
o e e s e e =

SegUEo.s -



-

3. The text cannot be approved as it stands. To the rights of
ffiod it prefers the rights of man and his liberty and the rights of
his conscience. There is no clear distinction between the objective and

fsubjective aspects of truth and error, nor is there a2 forthright admiss-
jiion of the mission of the Church. Much in the text is open %to equivoca-

tion. We should be concserned about the probably reactiocns among various
governments and learned circles. Our.declazration speaks of protecting
the followers of esvery religion in the name of liberty of sonscience. It

< seems to forget the duty of the Church-to preach the truth with prudence

and chakity. It is an unfortunate suggestion which would have the Church
make use of her extraordinary magisterium to proclaim absolute religious

{ liberty. The text should be amended in such a way as to safeguard basic

prifoiples. It contains much truth but it should avoid even any semblance
of argumentation and set forth enly what is absolutely trus and uncontested
in keeping with the observations made yesterday by Cardinal Ritter.

4. The text is acceptable in general and must be regarded as
necessary for any_ecumenical dialoguse. As regards 1ts internal s tructure,
this should corrsspond—to—the—pesteral and ecumenical aims of the Council:
The treatment should remain on the juridical, not the practical plane.

It must not be forgotten that there can be no freedom of religicn befors

=3Gnd since man has no right of choice in the Presence of God when God has

made ¥mown His Will. When we consider the social nature of religious
liberty, we should carefully avoid equivocal concepts, in order, as the
text does not do, to distinguish clearly between religinus liberty and
liberty nf conscience. They differ in their subject, because religinus

~11b erty deals.with the.individual-and-society whereas liberty of

canscisnge-toncerns the individual alone. Religisus Iibérty concerns
only religious acts and liberty of ‘conscience has a wider scope, and thus
these two forms of liberty difference in their cbjects. They likewise
differ in their scopes, Liberty of consclence means immunity from ex-

=~ ternal coercion. It is a moral faculty which-does not always need to

{

be accompanied with external rights. The sxercise of religious liberty
is not absolute but must be conditioned by many circumstances because 1t
must be reconciled with the rights of others. '

5. When speaking of religion we should put more emphasis on the
concept of beauty than on that of right. Man's rights in matters of
religion, such as freedom of worship, arise basically from man's duties
towards God. L1t must not be forgotten that not all consclences have the
same rights. The rights of & conscience which is correct are on a
higher plens than those of a consclence which is invincibly erronecus.

Only what is true and right can be a source of inviolable rights. Con-
sequently the title of the declaration should be made to read "The Duties
and Rights of Individuals and Communities in Matters Religious." A man's
subjective obligation in maetters religious comes from his conscience, whil:
the objective obligation stems from the Divine Law. Those who profess

the truth have absolute and inviolab&e rights beth before their consclence’
and before soclety. Those who sre in error will not necessarily have the
same r ights as far as society is concerned. Thers can be no right to
persuade men to error because this would be sowing cockle in the field of
hhe Lord. Christ proclaimed that we are to observe everything that EHe

has commanded us and reminded all men that he who is not with Him is
against Him.

6. To avoid perplexity and confusion of ideas, certain prin-
ciples should be clearly stated. Although we distinguish error from ths
erring, we must not forget that error as such can have no rights. Re-
ligilous liberty is not based on any objective right inherent in error tut
on the subjective right of the human person to follow the dictates of
his conscience. An erronepus conscilence cannot zct against the natural
law and 1t Is here that public authority can intervene. Religious liberty
can never mean that an indiviaidual has the right to judge the religious
sceciety to which he bslongs.
: SeguEﬂnn



7. Because of its false and harmful consequences, the passage
declarlnﬂ the incompetence of the state to judge of truth regarding
.religion, should be deleted from the text. Although brief, the passage
‘is very dangerous. It inslnuates that no Government can declare itself
Catholle if it so wishes. When a Government makes such 2 declaration, 1t
is not passing judgment on truth concerning religion but only solemnly
manifests its obedience to the Divine Law. If Governments had.no risght
to judge on any religious matter, then they would have to be agnostic,
which is 1nadmissible When the citizens of a nation, with practical
unanimity profess the true religion, then the state should act accord-:
ingly. ' ' T

8. The declaration needs to be completely recast, LIt states

the equality of rights for all religions, true and false, whereas the

public profession of religion 1s to be allowed only to the ons true

‘Faith. Human nature is perfected only in adhsrence to the good and the

true. Thersfors human nature can derive no dignity from error even when -

it 1is srror in good faith. Mutual relationships 1n society must be

based on the natural law and the positive law of God. This law of God
—Commands that all men accept the true faith. No man will sver be

damned except through his own fault, but all men are under obllgation
—-—'to embrace the faith revealed by Gocd.

9. Religious liberty does not always come from conscience as its
foundation. We must beware lest the practice in the doctrine of the.
Church be changed in some of its gubstantial elsement It is false to

w—declars that all proselytism is bad. Proselytism is to be condemned
only when it uses dishonest-means. 1% 1s wrong to proclaim the neutral-
ity of the State. Leo XITI declared that, notwithstanding cgrtain ad-
vantages 1t might haVe, this neturality is not always the best solution
of the prcblem.

Ay

10. This declaration 1s a2 truly historical document which will
serve the good cause of peace nn sarth. It needs to be supplemented,
however, by a -reference to freedom of education. This point might be
regarded as being more appropriate in the schema »n Catholic schonls, but
it really has its place here also, at least in brief mention. Cur affir-
mation of liberty of education should be directed not mersly to atheistic
governments but to ths governments of all natinns. The complete freedom
demanded by human dignity is not only freedom of conscisncz a2nd freedom
‘of worship but it zlso extends tSo that duty which 1s the gravest of
all for parents and which consists in the right to educate their chil-
dren. This basic right should never bs interfered with by any state -
monopoly. <+t is the duty of the siate to snabls parents to make a frece

~choice of schiools, without this choice resulting in additional burdens
for the femily. These rights are in some degree viclated everywhere in
the world today.. Because these facts are not commenly known, it belongs
to the Council to bring them out in the open with a firm demand for
tolerance toward scheols and the education of youth. :

11. Unless revised on a brnad scale, the present declaration
can invelve great- dangers. The text should distinguish the internal
acts of conscience fpom axternal acts. They are not in the same category
because external =mcts alwgys entail- the dangers of scandal because of
our human assoclatinns., ‘he exerclse of liverty in externzl acts involve
vublic authority. It would be impossible t o affirm full religious
liberty for all groups withnut thereby in some cases condnning immorality.
Because of the close econnection of religion and morallty some groups make
immcral acts part of thelr religinn, I: is likewise a mistake to form-
ulete a doctrine in view nf nnly one particular sst of circumstances,
such as might prevail in one particular country. Unless corrected,.the
declaration could be quite harmful. ' i

12. There is an ureent need to affirm the sacred right of
relisirus liberty. One correction is nseded in the text which often

sETUe




often rsfers to raligious liberty as flowing from man's response to

. his "divine vocation. According to this, any sincere conscience, even

when srronsous, is the echo of a divine vocation. As a matter of fact,

we know that it is impossible for a man te know always, in the concrete,
exactly what God demands of him in a pa rticular situation. There would
.be a danger of pseudo-mysticism if the expressions of the text were pushed
! too far, The affirmation thak an srroneous conscience can represent 2
divine vocation 1s the cudminating peint reached by unhappy concept of
divine vocation as here set forth. Consequently, this expressinsn must be
avnided. The basis of religious liberty should be made tn consist in
the obligatiorm: flowing from conscience under God, i.e., the categorical
imperative of sonscience. There is ne right not founded on & prior obli-
getion. Man has the right tn workhip Ged according to his consclzsnce
because he has the obligation to do sn. We should not forget that at
times the rights of one individual can be restricted because they are in
conflict with the rights of others. We sheuld adopt the text with necess-
ary corrections lest we disappnint the world.

13. We should distinguish between religinus liberty which is
internal and personal and religious liberty which is external and social.
In present day parlance the first is called liberty of sonscience, while
the second is known as freedom nf worship. There is a commonly accepted
bond between .the two. We must bewars of that false cnncspt of man which
would make him first an individual and then social. Man is essentiazly
social. We should not allow any dychotomy in human personality. Becauss
of this, it is unlawful to recognize a man's right to freedom of conscience
while restricting him in his freedom of worship. Both freedoms are
equally essential and pertain to the integrity and dignity of the human
pe raon. Freedom of worship is not only a logical deduction from freedom
of conscience. Religious freedom must be regarded as a true and strict
right. In this light, it constitutes a guarantee of immunity from cocer-
cion.

14. The declaration has gresat value as regards its description
of the nat ure of religious liberty and its practical implications for
the life of the Church. The pr inciples laild down on religiorus freedom
mey at times be invoked to just ifyy the restrlctlon of freedom of worship
by particular religinus groups.

15, Man's first obligation is to hesd God when He has spoken
clearly. It would be a bad thing to publicly and socially subject God to
individual reason and to equats those whe heed %od with other men. The’
declaration is based on the squality of all religicns in society and for
this reason 1t must be revised drastically. At ti-es it may be in the
interest of the Church to permit broader religious liberty and we should
bass our proclmation of religicus liberty on this fact, not of false
principles smacking »f humanism -- which would consider man as ths supreme
norm and the source of all rights giving worship to God.

16. The declaration omits an important péint, namely the dis=-
cussion of the relationships of the society, the state, the nation, and
thehuman race to the individual and t he individual's relationship in turn
to the community. Important considsrations are contained in any reflectin.
on the mutual obligations of t he individual and soclety, especially in:
the light of justice.

17. The text is too philosophical anéd t oo juridical. It should
be given 2 teone more in keeping with the spirit of Sacred Scripture and
Tradition. Xvery men nust be regarded as a man, as a member of human
scciety and as an object of the love of Christ. It was for these reasons
that St. Augustine addressed a heretical Bishop as "honorable brother."
as he explained in the letter addressed to this individual. Our Lord,
Himself commended religzious liberty as can be ssen in the passages com- .

pering the Apostles to light and s2lt, comparisons which exclude
sec
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coercion. Many n*her texts of Sacred Scripture could be used
appropriately. - ;

18. In this declaration there is both a doctrinal and a practical

aspect. It is better for us here to refrain from passing judgment in
the practical order. As regards the doctrinal aspsct, the principle whic.
enunclates the strict right of all religlous groups to profess their own
~doctrines, true or falsc, the following observations are in order. 1)

This doctrine is new in the Church. 8ur traditional doctrine has always
been only truth has rights while error is treated with tolerance if this
is demanded by the common good. 2) This doctrine is opposed to the mind
of Pius XII as expressed in his allocution "Ci riesce". 3) The declard-
tion makes an unlawful tradition from the subjective to the objective
order. 5) This principle cannot be rsconciled with the concept of religi-
ous liberty as set forth in the doetrine itself. .

The Congregation adjourned at 12:35.

% 3% 3% o
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PLEASE NOTE:.

1. Until further notice the daily briefing of the English
language journalists will take place at Via dslla Coneciliaslome, 51,
in 2 hall which opens to the left off the cloister at the entrance.

2. The informatlon glven yesterday on the appointment of new
Men Auditors and Women.Auditors emronsously listed Mother Mary Luke as
Superinr General of the Convent of St. Joseph of Mt. Carmel of Dubuque,
Towa. Mother Luke is Superior General of the Sisters of Our Lady of
Loreto at Nerinx, Kentucky.

FINE



RELIGIOUS NEWS SERVICE
FOREIGN SERVICE -7= THURSDAY, SEPTEMBER 24, 1964
RELIGIOUS FREEDOM DECLARATION'S

~ MAIN POINTS ARE OUTLINED

By Religious News Service (9~-24-64)

VATICAN CITY (RNS) -- Hailed by both the Catholic and non-
Catholic worlds as of epochal importance, the declaration on religious
liberty on which debate opened at the Second Vatican Council's 86th
general congregation will remain a secret document until -- as is
generally expected -- it receives final approval.

However, the Council's press office made public some of the
main points of the document which Richard Cardinal Cushing, Archbishop
of Boston, in opening the debate, declared was demanded by ''deceat
respect for the opinions of mankind." This was a quotation from the
Awmerican Declaration of Independence. :

Appended as a declaration to the schema on ecumenism, the text
on religious liberty affirms, among other 'things, that men have the
right to practice their own religion privately and publicly and no
restriction must be placed on this right. Other points stressed are:

Religious liberty must be recognized and respected by all and
everyone. No one cau be forced to embrace the (Catholic) faith.

If, in his attempts to know the will of God, a man falls into
an erroneous interpretation of that will, no man and no power has the
right to induce him to act contrary to the dictates of his conscience.

Men, as individuals or groups; have the right to organize
according to their religious precepts the whole of their family,
educat1ona1, cultural, social and charitable life.

The exercise of this right can be restricted only when 1t is in
grave conflict with the ends of society.

It is unlawful for the state to discriminate against religion.
It must protect and encourage religious liberty.

The Catholic Church expects from state guthorities a recognition
of the rights of religious liberty in social co-existence.

Religious groups are entitled to carry on a sincere and
honest propagation of their religion, but must refrain from any
proselytism which would employ dishonest means.

Civil authorities have no direct power to regulate the
relationships of their citizens with God. Consequently they may : -
not subject religious groups to the temporal aims of the state.:

There can be no peaceful co-existence in the human family in
the world today without religious liberty in society.

(more)
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The draft on religious liberty was presented to the Council by
Bishop Emile Josef dec Smedt of Bruges, Belgium, who also had been
selected to present the original version of the now-revised text at
the Council's second session last year.

In 1963, the bishop, a member of the Vatican Secretariat for
Promoting Christian unity, noted that it had strong ecumenical
aspects beczuse of the fact "many non-Catholics hold the Church in
aversion and suspect her of Machiavellianism for allegedly demanding
religious freedom where she is in a minority and ignoring it when
she gets cOntrGl i

In detailing the revised text, he told the Council Fathers at
their 86th general congregation that '"the real foundation of
religious liberty is found in the nature of the human person as
created by God.'

"The right of religious liberty," he added, "rests upon the
fact that, under the guidance of his conscience, every human being
must obey God's call and will. Regarding the very difficult problem
of the restriction of religidéus liberty, the Council is not appealing
to the common welfare, but more profoundly to the order established
by God for society. In a matter of this kind, it is impossible to
find any formula which could not be distorted by an abuse in the
hands of ill-intentioned public authorities.™

The religious liberty draft was prepared by the Secretariat for
Promoting Christian Unity, headed by Augustin Cardinal Bea, with a
large measure of agssistance from Fgthery John Courtney Murray, S.J., of
Woodstock College in Maryland, an authority omn Church-State relations.

‘Speaking at the American bishops' press panel, he'explained
that, in American terms at least, freedom of religion was subject to

three criteria: public peace, public morality (including publlc
health) and harmony in € exercise of all civil rights.
e e e

As to the first, he said, there can be no "religious freedom"
to stage a parade down New York's Fifth Avenue at the noon rush hour.
Public morality was violated by Mormon polygamy and public health
by fundamentalist "snake-~handling sects," and both were suppressed,
he said, adding that harmony in the exercise of all civil rights
implies that the personal exercise of religious liberty does not
infringe on the exercise of other rights by another.

Because of the situation in Spain, where a law has now been
proposed to improve the status of the Protestant minority, special
interest was aroused by the speech made at the Council by Jose Bueno y
Monreal, Archbishop of Seville, who joined the strongly conservative
Alfredo Cardinal Ottaviami, Secretary of the Sacred Congregation of
the Holy Office, in criticizing the religious liberty draft.

The Spanish cardinal obviously had strong reservations against
the freedom of Protestant "proselytizing" in his tradit1ona11y
Catholic homeland.

He said he agreed that the doctrine of the declaration was
"generally correct,'" but he said he felt that it needed a certain
clarification, "differing as it does from previous stands of the
Church on this topic."

"We should not forget," he said, "that although applicatlons may
sometimes change, fundamental principles always remain the same. One
weakness of the declaration would seem to be that it makes a tranmsition .
from the doctrinal level to a juridical or political level.

"It also passes from personal liberty to freedom of action in -
society, that is, to circumstancds which may interfere with the rights
of others. It is sometimes lawful to prohibit the spread of error when
it can do harm to those who want to profess the faith they have
received from Christ." -0~ PAGE -8~
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Spanish Prelate's Freedom Views
"Digappointing' To Protestants

By Religious News Serviﬂe (9 24-64)

MADRID (RNS) == Protestant circles here voiced "disappointment"
over a statement on the question of religicus liberty made in Rome
by a Spanish prelate attending the Second Vatican Council.

As the Councll began debate on a religious freedom declaration,

Archhishog Cagimiro Gonzalez of ﬂadrid in gn interview with 2z

representative of EFE, Spanish foreign news agency, was reported to
have defended rsstrictions on Protestant "proselytizing" in this

\ country.

The archbishop was quoted as stating that in regard to a
projected law to regularize the status of the Protestant minority in
Spain, "the state has undenizbly shown goodwill, and the Church also
has faced up to realities by not overlocking the fact that there is
a small number of non-Catholic Spaniards, not to mention non-Catholic
foreigners either living or transient in Spain."

However, he went on to defend the "limitations, if they may be
so called, on the liberty of non-Catholics" in Spain such as the
restriction on all proselytizing, saying this was "in accordance
with accepted doctrine on which we Christians, Catholic and non-
Catholic alike are agreed, while granting to the latter (ron-Catholics)

whatever may be necessary for the development of their religious iife.“__

Protestant sources said they hoped to get a more complete report
of Archbishop Gonzalez! remarks, but meanwhile they could not but
be disappointed over what had already been reported.

They said the Vatican Council's discussion of religious liberty
had only just begun, ard held that the archbishop's observations would
appear to prejudge the outccme of the Council's deliberations so far
as the issue of religious liberty in Spain was concerned.

==

SYRIAN RITE DIOCESE TO GET
OUR LADY OF FATIMA SHRINE

By Religious News Service (9-24-64)

dedicated %
Chor-Bishop

The prelate]tano has been.promoting devotion to Our Lady of
Fatima "wwountry, said he had already obtained a plot

He is the Vicar GenEraT f. the Syrian Rite See of Damascus
headed by Archbishop Georges te. His title of chor-bishop is
one of honor, giving him the rlgh“¢ip certain pontifical insignia
although not having any epilscopal powedis ',

He celebrated a Mass according to the SyrrasaeRdte=in the Chapel
of Apparitions at the Fatima Basilica, and was scheduled to sing a
High Mass in the Salesian church here.

-0=-
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CENTRUM COORDINATIONIS COMMUNICATIONUM DE CONCILIO
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no 21 ' September 24th, 1964
Press release from the U.S. Bishops'Press Panel

There is no contradiction between full religious freedon,
as it is expressed in the declaration on religious freedon, and
ancient historical ties between g state and a religious group,
a theologian and expert on Church-State relations said here. '

The stateruent was made by Father John Courtney Murry, S.J.
professor at Woodstock College, Maryland, at the U,S, Bishops!
press panel neeting, Father Murray said that there is nothing
in the declaration o prevent a nation proclaiming that the
majority of its citizens gare Catholic or Lutheran or Muslim,

This, he said, would just be a statement of fact, and a
statement that people might set store by because it neans the
continuation of a long historical tradition.,

Sonme changes night be made in virtue of the declaration
on religious freedon; Father Murray continued, but only in ca-
ses where the establishrient of ome religion means that other
religions are excluded,

~ Father Murray added that the declaration would not peruit
the use of governmental or legal coercion to exclude other re-
ligious groups fron, their proper placé in public life, Questio
ned about the newness of thc expression of religious liberty,
Father Murray said that the declaration is both traditional
and new. '

He said that the Catholic tradition is one of progress,
and a progressive search for a deeper, and perhaps new, under-
standlng of tradition.

e cited the instance in which the questlon of rellblous
llberty was raised in the nineteenth century.It was dealt with
differently then, because the question then was put forward in
a different form, he said,

The Church is searching her own mind, he stated, within
her own tradition, as to what the answer is t@ the new gquestion
which arises today.

Father Murray also explained the grounds on which the ar-
gunent for religious liberty is based., He pointed ocut that the
demand' for religious: liberty is based on principles:
hunan dignity, love for man and civil freedon,.., the sane prin
ciples as expressed in Pope John's encyclical "Pacen in Terris".

But, he noted, these are not the sane grounds on which '
‘the Church claims freedon for herself, for her nministers and
her people. This clain, he said, is uade on the grounds of di-
vine law because the Catholic Church believes that she is the
one true Church, established by the will of God and as expres
sed in the New Testanentin the regard to the concrete affccts of
the decclaration, Father Murray said that he thought it would have
been unwis for the declaration to descend to thc application of
the principles outlined in the text, It would have to vary fronm
country to country, he said, '

A - VIA S, UFFIZIO, 25 - TELEF. 55.83.957 - 63,589,925
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e 20 f Friday, 25th Secpt. 1964

Prof. R; Holk at the DO-C Press Conference

The T.A.R.F. and Religivus Liberty

As delegate for the Intern Association for the Liberal
Christianity and Rellglous Froedoq I an of sourse deeply inter-
ested in the proceedings of the Council in this matter, E

Rather disappointed in-Dee,'63 that there had been no vote
on the Schema De Lib. Relg., we are all the most gratcful that
now this thene is-handled with full attention and interesting
discussions, There are several points meriting anore explicit men- -
tioning: i
1. Conmbining religiocus liberty with civic rights gives- then a
firm part in modern social consciocusness and democracy,

2. By acknowledging the fundamental neccssity of forming and
accapting a religious conviction as the basis of a personal free
decision there is reachcd an acceptance of Man's Coning -of-
‘agey closely akin to all nodern social and psychological think-
ing. :

3. It is a pit y, however, that the Schema does hot push into the
biblical foundation of religious liberty, zs given e,g. in tke
preaching of Saint Paul (2 Cor 3,17). That would have made the
cas even stronger, / ;

4, It 2lso secems a lack now that nothing is said about the right
not-to-believe in the trgditional truth, although éverybody can
see that the non-religious conviction ("humanisn") takes a power-
ful place in the spiritual life of today,

5. Nevertheless there is strong reason for rcjoicing in this
Schema: the acceptance of liberty, tolerance and plura’lsm,
by now guarantecd,

. ooooQooo00
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BRITISH PRIMATE, BISHOP 'WRIGHT
ENDORSE RELIGIOUS FRLEDOM DRAFT

" By Religious News Service (9-20-64)

VATICAN CITY (RNS) -- Religious liberty provides advantages for
the common good so great that they outweigh the possibility that
"errors" would be propagated, Archbishop John C. Heenan of Westminster
told the Ecumenical Council.

Speakzng on béhalf of all the bishops of England and Vales, the
British Primate said that the common good of all mankind required that
religious liberty be implemented in every country.

In endorsing the Council's proposed religious freedom declara-
tion, the British prelate was supported by Bishop John J. Wright
of Pittsburgh, who also discounted the poasibility of "errors" being
promoted. .

"The denigl of r91igious'freednm,“ said the American bishop,
"brings greater harm to the common good than that which could  come
from the propagation of error."

He said the declaration "has tco propagandist a character without
fully exhausting the arguments concerning relations between religiais
freedom and the common good... Religious freedom is part of the true
conception of the human person and of society.? ' _ _

Archbishop Heenan opened his address with a summary of the
history of religious liberty in Gregt_Britain. He noted that although
the Anglican Church has been the country's "official" religion for
a long period, '"all religious confessions in Great Britain have
enjoyed the fullest freedom of action "

“This is proved by the absolute equality of fights in Catholic
and Anglican schools,' he observed... "In the light of its experience,
the English hierarchy unreservedly aoproves the declaration.“

Asserting that Catholics have a "moral qbligation" to tolerate
non-Catholic confessions, Archbishop Heenan said that the denial of
religious freedom is not justified on the grounds that '"risks and
dangers” may .he derived from the "distant possibility of the
propagating of error."'

Bishop Hadrlanus Dedungo of MaSaka, Uganda, sp€aking for many
African bishops, also émphasized the necessity for the Council and
the Church to “recognize and proclaim" religious freedom.

The debate on this declaration was closed by Archbishop Jean B.
Zoa of Yaounde, French Cameroons, who said the statement "must be
universal in that it must take into account the need of the whole
-human race, founded on doctrine, clearing itself of error and of every
accusation of pragmatism. .

"Without the_affirmation:of such a principle, indeed we cannot
approach the man of today. The declaration was absolutely necessary
not only for particular ecumenical reasons, but also for mlssionary
ones.

He added that without such a'dedlaration "we unconsciously betray
Christ Who came to us in the spir;t of meekness and charity, not of
coercion."

oy
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AFPRICAN TRCHBISHOP ASKS FOR Divine Word llews Service
REJECTIOik OF ALL COERCION C.P. 5080, Rome, Italy
IN RELIGIOUS MATTERS Tel, 63.70.105

ROME, Sept. 28 (DW) - "If we do not explicitly and clearly reject without
any loopholes the derlorable doctrine of legitimate coercion in religious
matters, we shall appear t¢ have made some small concession to modern
thought, but will have proclaimed no truth,”" said African-born Archbishop
Jéan Zoa, 40, head of the Yaoundé Archdiocese in Cameroun and member of
the Missions Commission of the Council, speaking today in the Council
Hall on the Declaration on Religious Liberty.

Cloture on this debate had been called near the end of last Fridey's
session, but Archbishop Zoa received the necessary 70 signatures "of many
bishops of Africa, Madagascar and many other regions; ' and so was given
the floor. |

His remarks seemed aimed against that part o” the Declaration text
which speaks of state protection for certain reiigions, If this part of
the text is not deleted, he said, "we shall appcar to be skillful poli-
ticians or diplomats, but we shall gain the serious confiéz2nce of no one,
and people will begin to think that, when we find ourselves in a favorable
position, we shall once again defend coercion in religious matters.”

It is absolutely necessary, he said, that religious liberty be
doctrimelly and not merely pragmatically Jjustified, both in a positive
way "by recalling the absolute dignity of the human person created
according to the image of God, and uy recalling the reverence due him
especially in religious matters;" and also in a negative way "by solemnly
rejecting the so-called right of using coercion on people, should here or
there in the future a concrete possibility of practicing such coercion
again present itself." e

Archbishop Zoa, an outstanding African clergyman and one of the
leaders of the Pan African Conference of Bishops, gave three reasons why
the Declaration on Religious Liberty was "absolutely necessary" for the
mission of the Church itself. Without such a Declaration, he said, 1) no
contacts can be made, or kept, or developed; 2) the Catholic Church will
appear like a sect, or like a totalitarian group, both of which. are
accustomed to ignore the rights of the human perstn because of "so-called
rights of truth;" and 3) "we shall be like traitors to Christ... who in
no way used force agsasinst us, nor a panoply of law, nor any form of
power, but rather came to us only in the spirit of humility, charity and
patience." Christ's constant symbol, the archbishop said, had always
been "a living and inexhaustible charity, or, as the Fathers teach, the
philanthropy of God, which is that charity by which God loved the world,
and we are his witnesses in the entire world."

Summing up his remarks he said, "We must therefore speak about
religious liberty in such a way that every man, as such, will be able
to arree with our assertions." !
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SPANISH LAW ON PROTESTANTISM
AWAITS CLOSING OF COUNCIL

By Boligious News Service (10-2-64)

MADRID (RNS) -- Observers here feel that no final action will be
taken on a draft law liberalizing the '"status™ of Spanish Protestants
until conclusion ot the Second Vatican Council.

. This report came at a time when a prelate in Rome conceded that
failure to provide "status" for Protestants.had caused difficulties
for the Spanish Church == even with Catholics of other lands.

The draft defining the rights of the:Protestant minority is still
under study by a special commission, according to Spain's Information
Minister Manuel Fraga. His statement followed a Cabinet meeting of
the Franco government,

He told newsmen that the projected law was based "on the principle
of Catholic unity," but maintained the confessional (Catholic) character
of the Spaniah state. ' _

Senor Fraga said the: draft was "within the framework of whnt had
been agreed with the Vatican, while based on the principle of tolera-
tion: laid down in Article 6 of the Spanish Constitution (1945),
recognizing the human personality's rights."

He added that contacts with the Spanish hierarchy would continue,
“for whose exemplary cooperation" the government was grateful,

If, as it was indicated by other observers, the government
waits for. the Ecumenical Council to close before taking action here,
it is quite likely that the law would be passed shortly before
Christmas at a plenary session of the Cortes. The Council is scheduled
to conclude on Nov. 20.

Protestants in Spain continue to express satisfaction at the
_government's'abdurance of progress of the legislation.

Implementation of the law, they know, will depend a great deal
on the views of the Catholic hierarchy,

Observers here noted the publication of an interview with
Archbishop Pedro Cantero Cuadrado of anagoza conducted by the Spanish
official news agency in Rome. .

The reporter first noted thgt some Council Fathers agreed#with
the spirit of the declaration on réligious liberty but not with the
doctrinal arguments on which it is based. He then asked Archbishop
Cantero whether he agreed with the theological premises cited in' the
statement.

The Spanish prelate said _he was_not in agreement with its doctrinal
basis "and many Fathers share my opinion."™ He was also quoted as saying,
howver, that "the present absence of legislation on 'status' (for
Protestants) puts Spain and the Church in Spain in a disadvantageous
position, even with Catholics in other lands."

Hadrid's Protestants also were heartened by a report that the
"status" law, when finally enacted, will provide for establishment of
a standing committee to deal with problems which may arise during
its implementation.

-'0- .=
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CENTRUM COORDINATIONIS COMMUNICATIONUM DE CONCILIO
i (C.C C.C.H

- No.32

COMMUNIC&DIOV OF THE SPANISH INFORMATION OFFICE Or
L5E COUNCLL

Rome, 5. Ootobef. At the conclusion of the Council of Ministers
which took place on the 30, Sept., the Minister for Information
and Tourism, Mr, Fraga Iribarne, announced to the journalists
that the interministerial commission nominated for this purpose
will continue to meet to study the preparatory bill which will
regulate the légal situation of non-catholics in Spain, a bill
which, once approved by the Council of ministers, will be o
'bill in the Spanish Courts.

Meanwhile, as this legal process requires a certain
amount of time to be completed, and as the Council on its side
has in progréss a work already quite advanced as regards: the
Declaration on religious freedonm; the Council of Ministers con-
siders it opportune--azs the Minister of Information and Tourism
nas also declared—-to make the bill on non-catholic .denominations -
harmonize with the Conciliar Declaration, naturally not neglec-
ting to take into account the particularities and characteristics
of the Spanish situation. This willingness of the government %0
teke the conciliar direétiyes into account in the Spanish
solution of the problem is perfectly normal in a Catholic State

gsuch as Spain. )

The new legislation, according to the statements of Mr.
Fraga Iribarne, will keeﬁ this confessionality of the State and
will be based on the catholic unity of the Spanish nation, de-
veloping at the same time the constitutional norms (Charter of
the Spanish People) for the legal protection of non-catholics.

The Spanish government wishes to proceed in this in-
portant problem with the greatest prudence and keeping all the’
aspects of this problen carefully in nind. .

Fr. Fraga Iribarne added that the government will doubt-
less continue to take into account, as it has until nuw, the
opinion and advice of the Spanish_ecclesiastical hierarchy.

ROMA - Via S, UFFIZIO, 25 - TELEF. 63.69.937 - 65.59.923



The New Repubiic,

zens, the strongést Medicare lobby, accepted the defeat

of the social security bill, denounced Mills, and has
come to the support of the Democratic ticket. Senator
Goldwater talks of “strengthening” social security,

which is an espousal of the Mills position. His Phy- -

sicians for Goldwater Committee reads like a Who's
Who of the American Medical Association, which has

not been known to equivocate on Medicare. At the -

Ocroser iy, 1964

national level, the issue is clear.
The current Medicare strategy is, of course, based on

-a major Johnson mandate on election day, as well as
‘a change in the composition of the House in the pro-

gram’s favor. Mills has held out for seven years, under
constantly growing pressure.. He probably cannot hold
out much Jonger.

THE CATHOLIC ATTITUDE ON FREEDOM OF CONSCIENCE

Rome

- The heart of the declaration on religious liberty, now

being discussed at the third session of the Second Vati-
can Council, is the affirmation that every human person
‘has the right, privately and publicly, to follow his
conscience in matters of religion. Cardinal Leger spe-
cifically urged that the declaration state explicitly that
those who choose not to believe in God also share this
.right; as it stands, the declaration seems to mention

only believers although its logic includes the latter, The

declaration is extremely well turned, so as to make clear
that it is not endorsing religious indifferentism, or say-
ing that Catholicism renounces its claim to be sub-
stantially . true to Christ's revelation. The council
fathers declare that all consciences are equally free,
not that all are equally true.

Some council fathers have urged that the statement
be merely pragmatic: that most men agree that it is
good, and it works — for the individual, society, and the
Church. Others have countered that it has to go deeper
than that, if only to break the back of the accusation
that Catholics are for religious liberty when they are
a minority and against it when they are a majority. (In
this sense, Paul Blanshard must surely be credited with
prodding the council fathers on.)

In trying to ground the doctrine, two different cur- -
rents of thought have been operative. One group, led .-

by those who have been showing most leadership at
the Council, desires a theological statement; they turn
to Scripture and point out that the act of faith, if it is
to have any value at all, is a free act. Faith, they

point out, is not a mere intellectual assent to proposi- .
tions orgamzed ina loglcal system; it is a commitment .-

of one’s whole person and destiny, a freely entered
relationship with God. But more--philosophically-
minded theologians find a difficulty in this approach.

Vatican [I-Act [T

" How does one move from this inner freedom to a
~ right that has binding social and political force?

It is at this point that the long labors of John Court-

. ney Murray, 5], become significant. In many respects,

Father Murray is a classical theologian, but on one

crucial point he parts company with most forms of

classical scholasticism: he has a keen sense for the
historical development of ideas and institutions. Be-

-ginning inside a putatively eternal scheme of “ideal”

church-state relations, he soon shows that it is a logical
fiction and that at every point its basic ideas and in-
stitutions are historically conditioned.

As the missing link for the passage from spiritual,
evangelical freedom to a declaration of religious liberty,

" Father Murray points to the ideas and institutions
gradually worked out by the political tradition of the
. West, particularly in Anglo-5axon countries. In this
context, the main point of that tradition is the concept

of limited, non-ideological government; otherwise put,

it is the depersonification of the state. The state does

et
not make an act of faith, have a creed, decide guestions

of orthodoxy, or offer worship. Moreover, the common -

good of its citizens (as Bishop Wright of Pittsburgh
pointed out to the Council) goes far beyond the limited

goods over which the state lidas competence. The decla-

ration of religious liberty, though rooted in the gospels,
had to wait for historical evolution to supply ideas and
institutions for the gospels to be made politically real.
and effective on this point.

Those council fathers who still live in the world view ‘

of the age of absolute kings and absolute. logic, how-
ever, find it difficult to grasp the point of the declara-
tion. They imagine —they are chiefly from Italy and

-Spain — that a state can be “Catholic” if it so declares
_ itself; but a state is not a person. “Error has no rights,”

Mirton Viorst

y
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they say; because for them the abstrachon ‘error” (or
" “truth”) is more compelling than living men who, fit-
. fully, grope slowly for a little light. In proport:on as
they have personified the state, they have depersonified
individual men.

At the Council, however, only the Dominican Cardt—
nal Michael Browne of Ireland directly opposed the
declaration; other speakers either supported it most
warmly, favored strengthening it, or confined them-

selves to asking for this or that weakening modifica~
-tion. The declaration will come up for approval some-

_time before the end of this session (November 20),
and estimates in Rome were that it would pass by at

least 85 percent of the vote. The establishment of a

national religion, as in Eﬁgland or Sweden, is not of

" itself contrary to the document; but negative restric-

tions on private or public exercise are ~ and such re-
strictions in- nations like Spain are already yielding

‘v under advance moral pressure.

A Jewish observer at the Council, meanwhile, con-
fided to me that the declaration on religious liberty was

of more historical significance to his people than the"

specific statement on the Jews, But there is no disguis-
ing his hopes — and fears. Three times in the past that
promised declaration on the Jews had. been side-
tracked: once by a preparatory commission before' the
Council began, once near the end of the second session,
and then in the summer of 1964 when the coordinating

commission under Cardinal Cicognani, who is also
i\’ahcan Secretary of State, succeeded in seriously
\weakenmg the good statement prepared the year be-

fore. The motives for this last blow are obscure. Cer-

Tn! Nzw Rrwnuc . :

~ of wishing to salve their own consciences for Hitler's !
. ' deeds at the expense of the Arabs. They protest, more- '
_over, that the state of Israel always wants it both ways: |

,

taunly the Arab nations have beén in vlolent opposi- -
tion, raising serious threats against Christians in the
Near East, and accusing Northern European prelates |

political legitimation through the Bible, and a “non-{ *
political” statement from the Council. But theological |

" fundamentalism and naiveté concerning public opinion
“were also involved in the weakening of the draft.

Fortunately, in one of the most intense and moving

" meetings of the entire three sessions, council father |

after council father rose to demand that the omitted
points of Cardinal Bea's original declaration be re-
stored and that, besides, another part be added asking;-
pardon of the Jews for crimes committed by Christians;
through history. The commission which will revise thei

_such, in the time of Christ as today, are not gullty

document accordingly is Cardinal Bea’s, so that therei;
is every reason to suppose that the final declaration,}
overwhelmingly supported, will state: that all men, byt
their sins, are guilty of Christ’s death; that the Jews as |

e

thereof; and that even the few Jews who officially con- ¢
tributed to that death, not knowing what they did, re- 5; '

‘ceived their pardon from One who judges where men

dare not. More positively, the declaration sees Chris-
tians and Jews as serving that One and hopes that, be-
yond history, their family relationship will be revealed.
It does not say, or imply, that Jews singly or in groups.
should be “converted”; but it does see Christianity
as a “fuller” revelation of God. Taken together, the two
declarations open a new era. MicHatr Novax |

Tlres and Road Safety

by James Ridgeway

The federal government is moving into the whole

area of car safety, but thus far legislation has been

tentative and mild. The Department of Commerce is
required to set standards for brake fluid and seat belts,
- but it doesn’t have any real enforcement authority. A
National Driver Register Service, also in Commerce,_
provides a federal clearinghouse containing names of -
persons whose drlver licenses have been revoked. The
scope of its activities has been broadened since it was
set up in-1960. The Service now gets half a million
queries a month.
The General Services Administration, which acts

oo

as the purchasing agent for the government, now is
meeting with representatives of other government
agencies, industry and independent experts, to lay out
safety standards for passenger vehicles the government
buys. The GSA could require manufacturers to install
safety padding in dashboards and other parts of the
passenger compartment, provide seat belts front and

rrear, install safety locks on doors, fail-safe brake sys-

tems, collapsible steering shafts, stronger bumpers
and fenders. A governor or some other device could be
put on motors to hold speeds below 80 miles per
hour. For its technical advice, the GSA probably will




RELIGIOUS NEWS SERVICE
FOREIGN SERVICE -3- WEDNESDAY, OCTOBER 21, 1964

DR. RAMSEY CCNDEMNS SECT'S BELIEFS,'.'
BUT UPHGIDS ITS KELIGIOUS FREEDOM

By Religious News Service (10-21-64)

LONDON (ENS) =~-- Dr. Artkur Michael Ramsey, Archbishop of
Canterbury, branded beliefs of the Exclusive Brethren as a '"perver=-
sicn of the Christiau faith" but cpposed attemnts to keep the leader
of the ultra--fundameatalist sect out of the country.

In a firzt public commert on the sect, at a conference of the
British Council of Churckes, Jr. Ramsey cppoz=ed efforts to prohibit
"Big Jim" Tayior of Brocklyn from coming to England.

The Anglican archbishop said he was againét the ban in the —_name
- of religisus liberty, which he stated should mot be threatened "even
in the case of a sect whose teachings may be abhorrent.”

Led by the 68-ysar-old Brooklyn evangelist, practices and beliefs
of the Exclusive Brethren have been widely condemned in the press,
Parliament and Church circles.

\ Widespread opposition to the sect has been spurred by reports

! that its doctrines -~ prohibitions against owning radio or television
} sets, keeping pets, and associating with any “non-believers' ~- have
ﬁkled-to-family dissension and marital breakups.

"Something clearly has gone wrong," Dr. Ramsey said, "“when the
reconciling Gospel of Christ is made the reason for broken marriages
and divided homes.

- "The error is to take certain texts out of context of the whole
New Testament teaching and then to apply them ruthlessly..,this can
only lead to a real perversion of the Christian faith."

The archbishop urged "particular pastoral care to those who
suffer from the consequences of the teaching of the Exclusive
Brethren."

Appeals for legislation against the sect have been made to the
Britian's Home Office.  Home Secretary Henry Brooke, M.P., has indi-
cated, however, that the office will not initiate such action.

In a letter to a busipnessman, Mr. Brooke said he did not consider
‘it would be consistent with Britain's tradition of religious tolera-
tion for him to ask for amy statutory regulation on the "propagation
of sincerely~held religious views."

Although the Exclusive Brethren do not give out statistics, it
is believed there are some 15-20,000 members in Britain. -About half
that many members are in the United States, it has been estimated.

- After his last evangelistic tour of England, in August,."Big Jim"
Taylor was charged with leaving many broken families in his wake.
Meetings where he appeared were held under strictest security precau-
tions:. . )

==
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RECESS FOR TIRED BISHOPS WEDNESDAY, ' OCTOBER. 21, 1964
URGED TO VATICAN COUNCIL ' |

By Religious News Service (10-21-64)

VATICAN CITY: (RNB) =-=- The Second vatican COnncil has been moving
at such great speed .that it should take 'a brief recess to relieve. the
“Jaded minds" and "weary bodies'" of the 2, 300 Fathers.

This, according to a statement by a Council expert - broadcast by
Vatican Radio, is what many of the Council partiexpants believe would
be a wise and useful step. 3 :

. The expert was Father william Smith, S. J., director of the
Institute of Social Order in Melbourne, Australia, who . .also reported a
strong sentiment im favor of a fourth session, the argument being that
this is not too great a price for the Church to pay in order "that the
Council's work should be well done L .

Father Smith said the bishops.and their advisers_ﬁhave been. work-
ing very hard over the last six weeks and the Council has moveéd with
great speed. . Its proceedings were deliberately accelerated so that .the
Fathers could deal with, at ‘least,. the major part of the agenda at this
session. - g .

The result has been ‘%mlnently satisfactory" from.this point of
view, according tc the Jesuit commentator. He noted that several
schemata -- those on the Church, divine revelation and ecumenism =--
have reached an advanced stage of revision, and the schema on the lay
apostolate has been fully debated and heavily criticized :

"There are now," he added "some sets of brief propositlons and
one full-scale schema, that on the Church in the Modern World,. to 'be
debated for the first time. .After that, the rev1sed schemata must be
brought before the bishops agaln for further consideration and final
votes, : .

"So far," he said "the work of the Council. has been of high qual-
ity and the documents now being put into their final form are progres-'
sive and deal worthily with great issues. The schemata on the Church’
and on ecumenism are part;cularly fine." . n

However ‘he stressed the immediate prospects for the final
section of the agenda are 'mot so reassuring." -

There are, he explained, ‘several. reasons for this: tha fatigue of
‘the bishops and uncertainty as-to how to treat some’ topics, and the
desire for some prelates to avoid a fourth session at almost. any cost.

"The bishops undoubtedly," he said, "have been working very hard
and under constant pressure, This situation has its natural effect and
weariness is noticeable, The temptation, obviously, is that.of agree-
ing too easily to revised versions of the earlier texts and of moving
too quickly and uncritically through the final schemata,"

(more)
: PAGE -1-
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Father Smith held that while . "the bishops will certainly resist:
this temptation," even with the best intentions "if is possible for
tired men to treat difflcult and demanding sub;ects w;th 1ess than the
attention they deserve,"

He said a second problem was how best to deal with certain topics,
such as the priesthood, :the seminaries and the Oriental Churches. This,
he pointed out, has resulted‘xn several scheémata being "reduced to sets
of short summarlzlng propositions.,"

However, he stated, "many bishops are not satisfied that the short
propositions are adequate, nor that they should be discussed only
briefly. Clearly it.would be a definite disappointment to see either
inadequate treatment of a decision to. drop -some matters entirely because
adequate treatment would be a lengthy process, 0

Father Smith said that with regard to the possibility or desira- - .
bility of a fourth session "it is true that no wants to keep coming to
Rome: indefinitely.  But the majority of the prelates are doggedly
determined to do thair job.well.and to come again if”necessary.“

On the other hand, he continued, "a minority, namely those of
rather conservative outlook, would be glad to end the Council this
session, even at -the expense of ellminatlng further sections from the
agenda, or of ‘treating them in a summary fashion. 'They feel that the
Council has done enough already to justify its existence -- perhaps too
much -~ and they press strongly for their view,

*This, along with: the points already outlined creates an atmos-
phere of doubt and some confusion, and the fee11ng of wanting to pack-
up and have done with: the whole thing. This: temptation will also be -
resisted." '

Remarking that. "the-council does stand at a crossroads and some
clear and definite step should be taken to give its latter stage a -
valid :direction, " Father Smith concluded by reportlng the sentiment in
some guarters in favor of a short but adequate recess. "After that,
when minds are less jaded and bodies less weary," he said " "the work
should continue at a slightly less rapid pace," - - :

"Finally, ' he added, "the need of a fourth session, which is now
being openly urged on the floor of the Counc11 should be taken up and
faced unflinchingly and 1mmed1ate1y "

o7 UE
ANGLICAN CATHEDRAL WILL” '
APPOINT AFRICAN PRIEST

By Religious News Serwvice (10-21$64}

CAPETOWN, So. Africa (RNS) -- Dean E.L. King of St. George's
Cathedral here announced he is p1ann1ng to ‘appoint a non-white minister
for the first time to this mother church of Angllcanism in’ South Africa.

This is the latest step in a countrywide Anglican bid to eliminate
lingering traces of racial discr;mination in the Angl:can community.

Dean King emphasized that there had always been "'complete integra-
tion of the races" in St. George's and the fact that there was no color
prejudice there was part of the traditional 11bera1 attitude toward '
race in Cape Province.

However, until now, he added, there had never been a non-white
priest on the staff of the mother cathedral.
-0-
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INTERVENTION OF THE MOST REVEREND JOSEPH BUCKLEY,

SUPERIOR GENERAL OF THE SOCIETY OF MARY (MARIST FATHERS)

This intervention of mine is dictated by two main considerations. First,
I am concerned that this Ecumenical Council should issue a declaration of the inalien-
able right of man to follow the dictates of a sincere conscience, especially in matters
of religion.

In the second plaqe._ Iam concerm_agll,,that theICouncil's affirmation of
religious liberty should l:;e set fo-r‘th ona fig_m _fqupd;u‘o,n - one that is also under-
lstandable and congenial to rﬁen é.enel"al_lly.'_

While in thé text wfvhich ils now before us a number of ameliogatrons seem
desirable, let me deal with just one w_hich appears to merit public review, namely
the verg-ar foundation of personal liber.ty 1;1 the re_ligi.ous order,

Throughout the document, repeatedly, the right to liberty of a sincere

conscience (conscientia recta) is based on the principle of a “call from God"

(vocatio divina). According to this principle, every sincere conscience, even if
mistaken (erroneotis), is a call from God: a divine vocation. Calling an erroneous
conscience a divine vocation, even from the vtewpoint that it is written in the
"heart of nature, " constitutes the ultimate point attained thus far in a most unhappy
evolution of the concept of divine vocation.

Originally, in the Néw Testament, a divine vocation was a call to
follow Christ, ! {0 the Christian faith,2 to heaven3 and to the holiness which
befits those who are so privileged. 4

In the New Testament the priesthood is also called a divine vocation. ®



Religious Liberty - 2

This is not a suitable occasion for a discussion of the idea of a divine
vocation to the priesthood, but spare me, Venerable Fathers, if I recall .to mind for
you a tendency to speak as if the call of God to the priesthood was recognizable to
each of us in the human psychological order, as if each of us knew that he was
called by God,

From the evolution of the idea of divine call it has become customary
to speak also of a divine vocation even to the married state. So far has the term
"divine vocation" been extended that we now read and hear of a divine vocation to

become a doctor, a lawyer, an engineer, @ nurse.

Finally, in the document before us, we have the _reductio ad absurdum
of this entire unfortunate evolution: the imperative of a conscience, right but

erroneous, is a divine vocation.

This way of speaking is a long way from the teaching of the Common
Doctor, Saint Thomas, in the Summa theologica, Ia Ilae, q. 19, a. 10, where he
asks: "For the human will to be good, is it necessary that it agree with God's
will in the thing willed?" St. Thomas answers: " , . . In individual matters we
are ignorant of what God wills, Hence in these things we are under no obligation
of trying to make our will agree with God's,"

Most talk of divine vocation and finding out God's will is a lot of
pseudo-mysticism.

I suggest as the foundation ofJ religious liberty not some divine vocation
but the obligation of conscience: the categoric imperative of conscience itself, under

God. Under God for those who believe in God, but for all men the categoric imperative



Religious Liberty - 3
of conscience,

The right to religious liberty, like all the other rights of man, springs
from an obligation. In created things no right exists which is not founded in a prior
obligation.

If a man feels that he should worship God in a particular way, he has
a right to fulfil this obligation, If @ man, as a social person, judges that he is
obliged to worship God socially, he has a right to social worship. There is no
authority superior to the inciividual consciencel under God, unless it is an authority
sincerely perceived by the conscience itself. This is how Catholics accept the
authority of the Church over them,

The exercise of the right of an individual or as soc.iation, can be
limited by society but only inasmuch as this exercise infringes on the rights of
others. Such a conflict of obligations and' of rights should not be supposed too
readily.

It is on this solid basils that I hope to see the declaration on religious
liberty erected by the Council.

Liberty is mostprecious to all men. Whatever we priests may like to
think, the Catholic Church does not enjoy a very high reputation in the world generally
for its sponsorship of liberty. Still, such is the esteem of the world for the Church
that it welcomes any earnest indication that the Catholic Church is on the side of
liberty. Witness the enthusiastic reception universally given to the encyclical of
Pope John XXIII, Pacem in terris,

The Council must not disappoint the world!

IMark 3/13 2II Thess. 1/11 SHebr. 3/1 4I Thess., 4/7 SHebr. 5/4 SLoc. cit., ad 1
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Introductory rodte:

THe revised text ON RELIGIOUS LIBERTY connrisss 5 pages

as:. an fopendix tc the schema DE ECUMENISMO with ths indication
DECLARATIO I, elong with dnotber DECLARATIO II, cealing with the

Jews and non-Christians. Thé Daclarauion on relizious liverty is
accomranied by five pages of '$y. 8. Rélatio, .and.g trief Suﬂnary.-
The ta=xt was tr¢nswit“ ; nedd 1:‘atner‘s on April-27,1964,

L1berty

In the Second..Session of thk Coujﬂc1l on vanber 19 1963,
the Fathers were given ‘thg¢ fascithlé-on'Pekimidus Lluerty :25 Cheap=-
ter 5 of the schema "De ~cumenlsmo.q,and in‘the 70th General Con-
grezation held on that same day+Bishéo Ds. Smedt of Brukes Members
of the Secretariasts for Christian Un tv,,read to the Coj nc l an ex-
rlanatory and intreductory Relatio. _onfllctlng opinions were imme-
diately evident among the Council Fathers, ranging from entbu51asm
to severe criticism. The text was not brought up for dlscuSS1on cn

the Council floor for want of - sufficient time

Boyiiic

Un to Pebruary 27,1964, the Secretaﬂiﬂtp for Christian Unity
accepnted observations from the Council Fathers .and incorporated them
into & volume of some 280 pages. Some of the Fathers wanted the
text on religious liberty incorporated into. the schema-on Ecumen-
ism, inasruch as ths reco*nition of rﬁligious liberty forms .part
of the foundation of Ecumenism. :Acccrding to certairn other Fathers,
however, the text in guestinon should COWStltLte'a distinct chapter
of the schema on Ecumsnism. Still others would have abbreviated
the presentaticn and inclucded¢ it in Chapter I of the schema, treat-
irg .of the basic nrircizles of Ecumenism, Lestly, cthers »rposed
the opresentation of the subject as a decrse ﬂlsglﬂct-frcm that on
Ecumenism, considering the fact that, notwithstanding its ecumen-
ical importance, the subject matter: exceesds the limits of Ecumen-
ism strictly so ecalled.’

The test was zmended by the Secretariate for Christian
Unity accordling to the reccmmendations macde by many of the:
Fathers, tut 1ts great importance didé not permit it to be com=-
oressed into such compact form as would have permitted 1its insert-
ion into Chapter I of the schema on Ecumenism. Thus, according to
the desire expressed by the Co-ordinating Commission in its mstt-
irzg of April 18,1964, the text on religicus liberty, like that on
the Jews a2nd non-Christians, i1s now submitted to the Council as
a "Declzration" distinct from, but adnexed to the scheme on
Ecumenism.

The criteria followed in the revision of the text.

After 2 careful stucdy of 21l the observations sent in
ty the Council Fathers concerning the revision of the te%t,the
Secretariate  for Christiah Urity saw fit to retain five priﬁciﬂal
noints: ;

a) A clezrer expression of the concent of religious liberty.

The Durﬁbse of" this clarifieation is to forestell zany fal-
lP“lOUS cr ecuivocal interpretations c¢f the text. Consequently, at
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at the very bezinning cf the new text, an additional paragrsph
dxplairs the exazcet significance of the coricept of "religious lib-
erty". A distinetion must be macde between freedom as fr zs ralat-
ions with God are concernsd, and freedom in relaticns with men.
The text is concerned exclusively with relizious liberty in relation .
with cther men, considered either as individuals as members of rsli-
gious groups. -The foundzticon of these rights comes frcm the very
serious obligation of respecting humzsn dignity and following the law
of God according to the dictates of a conscience sincerely formed.
Freedom to follow cne's own religious conscience 1s the greatest
advantage of every person and for this reason it is a2 strictly per-
sonal right in social association, and there must be respect for
freedom fo following the call of God, in which we behold the pezak cf
the dignity of the human person. :

b)_Explicit indiéations gi_the-rights of relizlous.groups.

To these groups is recognized azuthentic religious liberty in
those things which dasvelcp spiritual 1life among men.

c) A better explanation of the princinle by w._ich our rights
ean be restricted. <

The aim of society 4is the complexus of those conditions of
Social life which aid men to achieve the more fully and the more
expeditiously the perfection at which they are aiming. It is thus
the duty of public authority in matters of relizicn te reccneile and
to harmonize among themselves the exeercise ol Cthe rights of both,
in such wise that the exercise of the rights of one group will noct
constitute an obstacle to the exercise of the rights of the other

A distinction mustaiso be made betwean the right to provagate
sincerely and honestly one's own religion and the abuses of this
right when dishonest means zare cmployed in religious propaganda.

the
d) Emphasis on/obtjective truth of the Divine Law with all its

exigencies.

This is done in such =z way as to exclude all danger of
subjesctivism and indifferentism. ¥

e¢) Present-day circ¢umstances confirm the necessity and the
rights of religious liberty.

The urgency of this problem beccmes all the more evident
because of the closer boncds created among men of diverse cultures
and religious, along with the increased ccnscicusness of personal
responsibility, with the evoluticn of the juridical structurus of
civil institutions.

SUMMARY OF THE DECLARATION ON RELIGIOUS LIBERTY

The nunberin" of the articles follows that of the schema on
Ecumenlsm, which ccmprises 24 numbers. Hence the articles of this
Declaraticn begin with Mo, 25. '

M0.25 - The consideration of the problem of religious
liberty favors contezects amonz Christians. Thils emphasized its
ecumenical aspect.
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No.26 = The nature of religfous. lIbertv

z. Its foundation: In the rel igious Tield, it is
both a cduty and an henor for man to follew the will of Goa
accoraing to the dictates of conscience, This is the very root of -
the right to religious liberty.

b) The right to religious liberty in society puts
men in & position to ke able te practise privatedy and publicly
their own religion, and nc restriction must be pTaced on this rs-

~ ligious pructice,

c) Religious libertv demands ubat there should be
esteblished in socicty thz conditions recuired to guarantee it.

d) The Comneil, in its affirmaticn of man's de-
pendence on God, prcclaims that relizious liberty in society must

be recognized.and respected by all and everywhere:.

No.27 = The task of the Church.

' Accorailng to the mandate resceived from the Lord, the
- Church propagates thes Word of God and rrays for the salvaticn of
211 men, exhorting her own children to spread the life-giving
light of the Gospel.

No.28 - No one can be forgnsd to embrace the Faith,

With- lova; prudenece and peflence, in accordance with the
ways of God, contact is established with those who do not have
the true Paith. But ali coereion, direct or indirect, is to he
excluded from the preeching of the Truth, nesczusz according teo
the traditional norm of the Church, hased on the very nature of
the act of Faith, thzs acesptance of Faith must be fully free.

No 29 - The relipious liberty of the individual in
humeén society.

In human socisty, re2ligious liberty is to .be resnected .
not only By Christians and for Christians, but .by 211 and for
all -- persons), indivicua;s, and rellvlpue grcoups.

Freedom to follow God's call is the peak of human dignity,
and consequently this liberty :- in-'scocial co=existence is a
right in the truest senss of the term;, and 1s the foundation and
safeguard of other freedoms.

The objective, absolute and universal Divine Law is
the norm of our relationshins with Ged, whence there derives man's
obligatthon to acquire diligently the knowledge of this Law.

But man can follcow the Divire Law only through the judgment of
his own conscience which he forms for himself under the guidance
of prudence. In sircere obediznce to conscience, 3 nan implicit-
ly obeys God. If, in his attempts to know the Will of God,

a man falls into an erroneous interpretation of that Will, no man
an¢ no power has the right to induce him to act contrary to the
dictate of his cohsclence.

An essentisl element of religious liberty is the right
to practise one's religion publiicly. Hence the Church vroclalms
not uwnly the right to cne's ppinion and freedom to practise the
rites of one's own religion, but also an individual's genuine
right to obserfe_crc to wltpess his private and public worshirp

sefFus ... ..
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before God @nd men, wheéther incividuels or groups, and tc or-
ganize zccording to the precepts of his religion the whcle of
his own individuzl, family, educational, cultural, social and
charitzble life. '

The exsrcise of this right must be zdapted to thz exi-
genciles of the socizl nature cf man. Hence 1t car be subject to
restrictions. But it can be restricted legitimately only when 1itv
it is grave conflict with the end of society. Conseguently, it is
umlawful for State authorities tc discriminate in any way against |
religion., It is, on the contrary, their duty to prctect aand to £
encourage religicus liberty. ’

No.30 = The freedom of religious groups. in social co-ealiscen:
existence.,. :

Men have the right of free assembly in groups, which groups

. in turn; within the limits determined by the end of soclety, have
the right to govern -themselves zccording to their own laws, to _
henor God with public worstin, to sssist their members in their re-.
ligious life, and to create institutions of socizl character basad
cen religious principles.

The Catholic Church expects from State authoritiss a re-
©gnition of the right of religious liberty in social cc-existence,

Any violent oppression of religicn itself or of the relig-
icon of a2 determined religious group is in orpesition with the., )
Divine Will and with bhuman rights,

Religzgious groups are entitled to carry cn sincere and hon-
est prcpagetion of their religlon, but they must refrain from any
"proselytism" which would employ dishonest means.

Civil authorities have no. dibectipvwer to regulate ths re-
lationips c¢f their citizens with God. Ccocnseguently, they may not
subject religious grours to the tempcrzl aims of the State. On the
contrary, it contributes tc the common welfare when conditions are
created which will faver religious life.

Nc.31 - Religious life in the werld today.

Today 1n partlcular, the oroblem of religlous liberty is
of greater urgency bacause of the more extendec contacts which
exist. betwezn men cf different cultues and different religions, be-
cause of an increased conscicusness of rpersonal respconsibility,
beczuse of the juridical crgarization cf tedey's civil order --
all of which set off in a clearer light the incompetence of the
State to establish ltself zs a judge of religious truth.

There car. be no peaceful co-existence in the human family
in the world today wlthout religiocus liberty in society.

Tine ......3






