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j,/fﬂlﬂlllﬂ ECUMENICO VATICANO II SESSION III - DOCUMENTATION

UFFICIO STAMPA October 14, 1964

SUMMARY

THE ORIENTAL CHURCHES

The ante-preparatory Commissions had drawn up three schemas
on the Oriental Churches, One of these, entitled "The Unity of the
.. Church", was discussed during the First Session, from November 27th
until December 1, 1962. The Fathers then decided that this text
should form the basis of & schema on Ecumenism and of part of the
schema on the Church, Both of these schemas were discussed during the
second Session of the Council in 1963.

The Co=ordinating Commission subsequently declded that
the Concciliar Commission for the Oriental Churches, in addition to
collaborating in the preparation of these two schemas, should also pre-
sent a special schema, dealing excusively with the Oriental Churchesy
presenting the texts previously preparsd and reducing them to a series
of propositions. This schema was distributed to the Councll Fathers in
May, 1963, and they in turn sent in their observations and recommend=
ations, On January 15, 1964, the Co=ordinating Commission ordered the
further reduction of the schema to a small number of fundamental points.

The schema, reduced in conformity with the above-mentioned
directives, covers 6 pages and is divided into 6 parts, preceded by a
‘brief Introduction:

1. Individual Churches,

2. The Spiritual Patrimony of the Oriental Churches.

3. The Oriental Patriarchs.

4, The Discipline of the Sacraments,

5. Divine Worship.

6. Relations with the Separated Brethren,
INTRODUCTION:?:

The Introduction rscalls the respect enjoyed in the Universal
Church by the institutions and practices of ‘the Criental Churches, '
which-are the living witnesses of a most important part of the tradition
of the Apostles and the early Fathers., The Council wishes to treat of"
certain guestions touching them, with the intention of favoring thelr
further development and their apostolic dynamism, leaving other prob-
-lems to the attention of the Oriental Synods and the Holy See..

. THE INDIVIDUAL CHURCHES:

The diversity of the individual Churches, which all together
compose the Mystical Body of Christ, is not contrary to the unity of
the Church, Their traditions must be preserved, although with some ad—
Justments te the circumstances of time and placo.

The primacy of the Pope is exercised over zll individual
Churches. They are equal among themselves and have the same rights and
duties, especially with regard to the Missions.

Parishes 'and a Hierarchy are to be establlished wherever the
needs of the faithful make this ineecessary. .
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THE ORIENTAL CHURCHES - 2.
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Bishops who exercise their jurisdiction over one same terri-
tory must meet in Conference to estzblish a unified policy. The falth-
ful of the Oriental Churches should retain their own rite.

2. THE SPIRITUAL PATRIMONY OF THE ORIENTAL CHURCHES

. The Spirltual patrimony of’ thé ‘Oriental Churches is an
advantage common to the entire Church. Conseguently, the Council declares
solemnly that they have the right and the duty to govern themselves
according te their own proper discipline, Still more, they must return

to their special traditions in case they have wandered from them., Those
members of the Church in the Hest who, by reason of thelr office, are

in relationship with the Orientals, must acquire the knowledge neces-
sary for the discharge of their duties. Rellglous Institutes of the

Latin rite wcrking in the Orient should, as far as pos&ib*e, set- up
houses or provinces of the Oriental rite. ;

3. THE ORIENTAL PATRIARCHS:
¢ The institution of Patriarchs was recognized by the first
Ecumenical Cojncils. They have jurisdictlon over all the Bishops, the
clergy, and the faithful of thelr territory or their rite, All the
Patriarchs are equal, without prejudice totheir seniority of honor,
The Council confirms their rights and privileges., What 1s sald of the
Patriarchs is applicable likewise to Major Archbishops in charge of
a particular Church or tie. The Popc or the Council can erect patri-
archal Sees, if thils be necessary. ;

4, THE DISCIPLINE CF THE SACRAMENTS: I : .

The Oriental discipline of the Sacraments must be rESpected
and restored. The schema treats of the Sacrament of Confirmation(ad-
ministered dy simple prilests), of the participation in the liturgy on
Sundays and-feast-days (recommending also frequent Communion), of fac-
ulties for Confessions (extending to all the failthful of all rites,
unless .there be contrary orders from the Bishop), of the permanent
diaconate (which is to be restored for the Orient in case 1t has
fallen into disuse). A& for mixed marrlages between anOriental Cathoc-
lic and an Oriental non-Cathollc, the Bilshops are given the power tc
dispense from the canonical form (i.e. cclebration before a Catholic
priest) 1in cases where there is a grave reason, and provided that at
least the Catholic party is dilsposed to give the usual assurances.

5. DIVINE WORSHIP:

Patriarchal or archieplscopal Synods are empowered to
institute, transfer or suppress holydays of cobligation proper to their
respective Churches, but not those common to all Orilentals or to the
Universal Church., Patriarchs and higher local authoritles may agree
on a common date for the celebration of Easter., Clerics and Rellglous
follow their own proper discipline in what concerns the recitation of
the Office.

¢ RELATIONS WITH THE SEPARATED BRETHREN*

| The Orliental Churches have & special mission for the unity
of the Church., Orientals returning to Catholic unity shall be required
only to make a profession of Faith..If they be priests, since thelr
Orders are valid, they may exercise the ministry under the supervision

SEgue :...



THE ORIENTAL CHURCHES - 3.

of competent authority. "Communicatio in sacris", i.e.participaticn
in non-Catholic religious 'services, is contrary to the Divine Law in
so far as 1t is an offense against unity, implies acceptance of error
and constiltutes a2 danger of indifferentism. But circumstances ‘may
arise -in which thils danger 1is not verified and in which participation
in non=Catholic religious services makes 1t possible to satisfy
legitimate spiritusl needs. Hence the Council decldes that Oriental
non-Catholics in good faith may receive in the Catholie Church the
Sacraments of Penance, Holy Eucherist, and the Ancinting of the Sick.
Catholics in turn may request these same Sacraments from an Oriental
non=Catholic priest if they are physically or morally unable to find
a2 Catholic priest, Bishops are given the responsibllity of taking
oroper steps 1n this regard and to supervise the practical applicat=-
ion of these principles. :
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LT-E-1964 Rev.Dr.Ralph M,Wiltgen SVD

COUNCIL AGENDA: Divine Word News Service

THE ORIENTAL CHURCHES C.P.5080, Rome, Italy
Tél.63-70-105.

ROME, Oct.1l5 (DW) == Discussion of the schema on the Oriental Churches
was launched in the Vatican Couneil today with a preparatory seven-page
report by Archbishop Gabriel Bukatko, 51, of Belgrade, Yugoslavia,who
‘spoke in the name of the Conciliar Commission on Oriental Churches which
haed prepared the schema. Archbishop Bukatko said the treatment by the
Vatican Council was meant "as a mark of deference to the Christian East
and its Churches"., The schema, he said, "does not intend to prejudice
the ecumenical movement, but rather it desires to serve it by introdu-

cing a pastoral and ecumenical renewal in the Oriental Catholic communities"

Regardlng mixed marriages between Catholics and non-Catholic Orientals,
"the solution reached by the Conciliar Commission in plenary session an
30 September 1964 was that the canonical form for this kind of marriage
should oblige only for liceity,notfor validity, "the archbishop said,
Fourteen of the 21 Commission members who were present voted in favor of
this proposal.

Archbishop Bukatko said "a matter of the greatest importance on both
ecumenical and pastoral grounds" was the mitigation proposed by the schema
for existing legislation on co-participation in sacred rites (Latin:
communicatio in sacris) for Catholic and non-Catholic Orientals.Following -
the wish "of many Council Fathers" and considering it more in keeping "with
the needs of the times", the Conciliar Commission mitigated the existing
legislation which is "generally disliked and considered too rigid and
severe by separated Orientals, and even a barrier and impediment to mutual
understanding and union."The archbishop said it was the desire of the
Commission thereby to provide for the spiritual needs of Catholics "and

to make it easier for separated brethren to approach the means of salvation”

He pointed out six important qusalifications:

1) This refers only to separated Orientals, that is, those who still
have valid sacramewts.

2) A necessary condition is observance of that divine law which says
such co-participation is always and everywhere forbidden as often as
there is real danger to one's fgith.

3) If Orientals who are separated in good faith from the Catholic
Church spontaneously request of the Catholic Church the sacraments of
Penance, Eucharist, and Anointing of the Sick, they may receive them.

4) Catholics are also allowed to ask these Sacraments of non-Catholic
ministers belonging to a confession which has valid sacraments,as often as
necessity or true spiritual utility suggest it,provided there is a physieal
cal or moral impossibility of reaching a Catholic priest.

5) Again supposing valid sacraments, a certain co-participation in
sacred functions,things and places,is permitted between Catholics and su-
separated Orlental brethren for a just cause,

6) It is left to the Local Ordinaries to keep vigilance over this matter

and regulate it, and later they are to take mutual counsel in the matter
and lay dowvwn opportune norms suited to local needs.
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MELCHITE PATRIARCH OF ANTIOCH Divine Word News Service
ASKS FOR DRASTIC CHANGES C.P. 5080, Rome, Italy

IN CHAPTER ON PATRIARCHS Tel. 63,70.105

ROME, Oct. 15 (DW)- His Beatitude Maximos IV Saigh, 86, Melchite Patriarch
of Antioch,Alexandria and Jerusalem, said today in the Council Hall that
"the weakest chapter of the present schema is incontestably the one dedi=-
cated to the Patriarchs, "He spoke in French, and said that "the chapter,
as it has been presented to us, iz ‘inadmissible”,

"In the first place", he said, "it is false to present the patriarchate
as an institution proper to the East". The first psatriarch in the Catholic
Church is the Pope, the Bishop of Rome, he said, "who is called the
'"Patrierch of the West', in the 'Annuario Pontificio' (Papal Yearbook)".
That the Pope is a Patriarch is confirmed "by the very name of this
Patriarchal Basilica of St Peter in which we are now meeting." And a
reminder can be found in "Patriarchium", a latinized Greek word which was
used in the past for the Pope's residence at the Lateran.

Patriarch Maximos IV said further that petristic tradition and
Ecumenical Councils have always considered the Pope as Patriarch of the
West, "without ever believing that this could harm his primacy." He said
that just as the Pope's primacy is not diminished by the fact of his being
Bishop of Rome, "and in view of this title being equal to bishops™, why
should one feel the primacy would be diminished by the fact of his also
being Patriarch of the West eand, "in view of this title, on this plane,
being the colleague of the Patriarchs of the East?". Patriarch Maximos
said the concept of patriarchate is absolutely necessary for serene dia-
logue with Orthodoxy. £

In the second place the Melchite Patriarch objected to the anonymous
treatment of patriarchates in the schema text. Just as previous Ecumenical
Councils had mentioned the patriarchates by name, he said, so this Second
Vaticen Council should do the same, and should cite among them the Holy
Roman See and the Ecumenical See of Constantinople "whose titular represents
the first dignitary of the Orthodox Church, considered and honored as such
by His Holiness, Pope Paul VI,"

Patriarch Maximos said in the third place that titulars of patriarchal
sess in past ages have intimately shared the universal solicitude for the
vhole Church which was confided to Peter and his successors. '"The Popes
and Oriental Patriaerchs at the time of union...", he said, "constituted in
the Church a patriarchel college or =-- &s we would say today =-- & summit
of universal solicitude".

He said in the fourth place that the patriarchate was not "simply an
honorary dignity", and objected to Oriental Patriarchs being showered
with honors and being given precedence on one hand, and on the other hand
being treated as inferiors "whose authority is conditioned by tue infinite
number of times thet they must have recourse to the congregations of the
Roman Curia before and after the most insignificant matters'"., He said that
the Patrierch with his Sacred Synod "without prejudicing the prerogatives
of the successor of Pz..1», normally ought to be the instance of last recourse
for all the affairs of his Patriarchete.”" Such internal canonical autonony,
he said, could well serve "as a basis for union between the Catholic
Church and the other Churches, both of the West and the East,"



. GONCILIO ECUMENICO VATICANO It ~October 16, 1964

UFFICIO STAMPA

Session No. 3

NEWS BULLETIN NO. 24

GENERAL CONGREGATION NO..103

The opening. Mass of the 103rd General Congregation of the II
Ecumenical Vatican Council was con-celebrated in the Byzantine-Melchite
Rite by the Most Rev. George Hakim, Archbishop of Haifa, Nazareth and
all Galilee, and by twoArchimesndarites, namely the Most Rev. Hilarion
Cappucci, Superior General of the Order of St. Basil of Aleppo and the
Most Rev. Athanase Hage, Superior General of the Choverite Order of St.
Basil, along with two priests and two deacons. The liturgical singing
was provided by the students of the Pontifical Greek College in Rome.

The Byzantine-lMelchite Rite traces its origins to St. John Chrysos-
tom. "Melchite" is the name given to the faithful of the apostolic
patriarchal sees of the Orient, who, after the schism following upon the
Council of Chalcedon, remained in communion with the universal Church.
After the schism between the East and the West, a portion of the Melchite
vatriarchatses of Antioch, Alexandria and Jerusalem rsturned to cermunion
with the Roman Apostolic See in 1724. The Catholic Melchite Church, now
governed by Patriarch Maximus IV S8aigh and by 20 Bishops, numbers about
425,000 faithful. The orthodox of this same patriarchate are more than
a million. The Byzantine Rite, whose mother language is Greek, is today
celebrated in the vernacular according to localities. The Melchltes use
Arabic. Bome of the prayers and blessings in this morning's Mass were
sung in French-while others were sung in English.

After the Mass, to the accompaniment of special liturgical chants
proper to the Melchite Rite, the Gospel Book was enthroned by the Most
st. Paul Achrar, Melchite Archbishop of Laodicea, Syria.

. The work of the session was directed by fis Eminence Cardinal Giacomo
Lercaro, Archbishop-of Bologna.

- At the beginning of the business session, the Secretary General
announced that the Fathérs would receive dmring the General Congregation
coples of & new liturgical instruction in further implementation of the
‘liturgical constitution solemnly promulgated at the end of Session 2 of
‘the Council. This announcement was greeted - with warm and widespread
applause throughout the Council Hall. :

The Relatio presenting the schema on "The Church in the World Today"
was distributed to the Assembly in the course of the morning session.
Also distributed tc the Fathers w as the amended text of Chapter 7 of the
‘schema De Ecclesia, dealing with the eschatological character of the
‘Christian vocation, along with the relative relatio. The Fathers were
informed that they would be called upon next Monday, Oct. 19, to vote on
this chapter. First on its individual articles and then on the chapter
as a whole. "

Archbishop Felici informed the Assembly that the Moderators had
received many requests asking that the schemas which have been reduced to
‘propositions should, after the brief discussion on the floor, be then
returned to the competent Commission for revision before being put to a
.vote. The Moderators decided to submit this request to the Co-ordinating
Commission. This Commission has now decided that, at the conclusion of

Seguec..
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the floor debate on each of these schemas, the Fathers would be asked

to vote on whether it should be put . to a vote immediately. Lf the answer
of the absolute majority, i.e., one mors than half, is in the affirmative,
the vote will be taken immediately. If the answer is negative, the text
will be remanded to the competent commission for revision, and then be
returned to the Council for a votes

In amswer to the desire of many Council Fathers to know what program
the Council would follow in the first days of November, Archbishop Felieil
announced that there would be nc General Congregations on Nov. 1 and 2 and
that on Nov. 3 there would be a %slemn funeral Mass celebrated for all the
Cardinals and Council Fathers deceased in the last year. The Pegular Gen-
eral Congregations will resume on Nov, 4,

The following sneakers continued the discussion of the schema of
prorositions dealing with the Oriental Churches:

1. Cardinal Jaime De Barros Camara, Archbishop of Rio de Janeiro,
Brazil and for 1l years Ordinary of the falthful of the Oriental
Rites in Brazil;

2. His Beatitude slberto Gorl, Latin Patrliarch of Jerusalem;

3. His Beatitude Ignatius Peter Batanian, Armenian Patrierch of
Ciliciaj

4. Archbishop Josyf Slipyj, Major Archbishop of Lwow, Ukraine, in
the name of the Naticnal Episcopal Conference of the Ukraine;

5. 4Archbishop Isaac Ghattas, Archbishop-Bishop of Thebes, Egypt;

6. Archbishop Charles de Provencheres, of Aix-en-Provence, France;

7. Archbishop Eliasg Zoghby, Fatriarchal Vicar for Melchites in Egypt;

8. Bishop Michael Doumith, Maronite Bishop of Sarba, Lebanon;

9. Bishop Basilic Cristea, Bishop-Delegate for Roumanians in exile;

10. Bishop Joseph Stangl, of Wirzburg, Germany;

The following paragraphs sum up the observations of the preceding
speakers: .

l. The Ceouncil should aveid giving the impression that it is
conecerned only with those of the Oriental faithful who actually live in
the Orient. There are millions of them living in other countries and
dispersed emonz Latin Catholics, In Brazil alone, there are faithful of
eight Oriental rites. As for the choice of rite allowed those being cm -
verted to the Catholic Church, the present legislation should be re-
tained, allowine freedom of chnice but expressing a preference that they
keep their orizinal rite. This freedom is important becauss not infre-
guently such converts are anxlious to adop the rite of the priest who in-
structed them because of his influence in bringing about their conversion.
The provisions on matrimony say nothinz about the marriage of an Orien-
tal Catholic and a Latin Catholic. 411 Latin Ordinaries having Oriental
faithful in thelr dioceses should take care to have towards them the same
sentiments of esteem and paternal love as for the faithful of their own
rite., These scattered Oriental Catholics should never be simply tolerated
as immigrants. It has been the express will of many recent Popes that
they should receive the proper kind of treatment from the Bishops and
clergy of the Latin Church. Should difficulties, major or minor, arise,
then the interested parties should get together in a spirit of mutual
understanding and settle thess ' questions among themselves.

2. The provision of the text which insists on converted Orienta}s
retaining their original rite but without prejudice to appeal to the Holy
See is hardly calculated to provide the proper answer to difficulties which
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may arise.. In the first place, how can the supreme sutherity of the
Church judge quickly and pro perly in a personal matter of such import-
ance? Such a right of appeal is zlmost a suppression of freedom in
practice. It would be ironical thaet = convert wishing to change rites
should be obliged to appeal to the zuthority of Rome which he has always
been taught to distrust and suspect. Hence, the Council should -establish
the principle that all converts retaii; their former rite, but should leave
intact the freedom of the individual to &hange rites at the time of his
conversion, if he so wishes. -

3. The faculty granted in the text whereby Oriental Bishops could
dispense from the canonical form of marriage imvnosed on them in 1949 does
really not solve the problem. There were many invalid marriages after
the 1949 change in legislation. Then faculties were granted to the patri-
archs to dispense from the form and to grant sanations in cases of inval-
idity. Still this was not enough. The dispensation from the form in a
mixed marriage was egﬂivalent to permission to marry only through the &x-
change of consent. t such a marriage is unthinkable for an Oriental.
They cannot concelve of a marriage without the presence of some priest.
Consequently. it is same to assume that countless dispensations from the
form were actually followed by marriage ‘before an Orthodox minister. Re-
quiring the promises in mixed marriages, gven in a somewhat diluted
form, can really not give rise to any moral certainty, especially when
they are made by a Catholic woman whe traditionally is helpless against
the will of her husband. For these reasons, the provision proposed in the
‘appendix, whereby the validity of a marrisge is safeguarded by the sole
presence of a sacred minister, whould be adopted. The present legisla-
tion renders the Church odious in the eyes of the Urthodox clergy =znd
faithful. -- An individual being converted to the Catholic Church from a
separated-Oriental rite is 1like a son who has wandered away from his
family home.: When he returns to his native eity, it is natural that he
go, not to just any family, but to his own. Similarly, it is necessary
to insist on retaining one's original rite when being converted to the.
Catholic Church. Individual feeesdom is safeguarded by the right of
appeal to Rome. '

-

4, The real question for the Oriental Church today is "to be or
not to ve." Many f£ine things are said in the schema on the Christian
Orient. But the Oriental Churches must be viswed in the light of the
Catholicity.of the Church. We all know what wexations and persecutions
have been the lot of many Oriental Churches in recent years. DBut it
must not be forgotten that the Orgéntal Churches have suffered much and
often from the imprudence of over-zealous Latinizers. Trying to force
Uriental Catholics intc the Latin Church not only works the ruin of the
Uriental Churches, but also does great harm to the Latin Church itself.
Such individuals, according to. the expression of St. Augustine, are making
grsat strides but they are off t he road! Consequently, the Council -should
confirm and give new force to the prohibitions already issued agzinst such
tactics. ;

: 5. The schema as it stands, needs revisicn because, first of &ll,
the Oriental Churches are not just appendages to ths Catholkc Church but
an integral part of it. &Hence, they should not be left by the wayside,
but should be included in the schema De Ecclesia. The text omits the
treatment of the gravest problem for the Oriental Churches, namely, the
threat of pastoral anzrchy caused by plurality of jurisdictions in one
same diocese. Besides, 2 more satisfactory treatment of patriarchates
and patriarchates is needed. The schema has fine words, but these must
‘e translated into action. 1t is strange that nothing is said in the
text on the territorial jurisdiction of patriarchs. <t would mean so much
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if the Or&ental faithful were to learn that t heir vatriarchs would

have a place in the senate of the Church and the right to participate

in the elsction of t he First Patriarch of the Catholie Church. All
these matters would be better treated in the schemas, De Ecclesia and
The Pastoral Duties of Bishops. For transfers to the Catholic Church, it
should be insisted that previous rite be retained, with recourse in very
special cases to the Holy Sse. '

6. With the Latin Church, the Oriental Churches manifest the cath-
olicity of the Church by their patrimony of liturgy, spirituality, theology
and ecclesiastical institutions. .We Latins need the example of these
churches. in our efforts to renew the Catholic Church. Its mission today

.is universal and so we must welcome the efforts of the Oriental Churches
towards a greater share in this mission. - They have a special vocation
fodey to promote unity. Some degree of -marticipation in Orthodox services
is demanded by the welfare of souls.

; 7. Two points need to be bobn in mind when treating of the Oriental
Churchhs. The patriarchal system, as canonized by the early ecumenical )
councils, was in force even in the West, for many centuries. It was grad-
nally supplanted, but Latin patriarchs w ere set up in various Oriental
patriarchal sees. These patriarchs were generally regarded as intruders
and as shadows of the foman Pontiff. Their presence wes a constant snurce
of friction. There must be some new thihking on the validity of the
patriarchal system for the Church of the West today. Secondly, up until
Vatican I, the primacy of the Roman Pontiff, which was . .the chief source of
divisio n between East and West, was regarded in the Orient only as a
cancnical structure. The Pope was always considered as the first Bishop
of the Catholic Church. ZThe decision to proclaim the infallibility of

the Roman Pontiff as a dosma of faith, was taken in a Council in which
representatives from the Orient were conspicuously absent. When the Orie-
ntals broke with Rome, they attributed no special theological value to

the primacy. HNeither did they regard themselvss as ssparating from the
Universal Church of Christ but only from the Latin Church whose head is
the Pope. The text should be revised so as to eliminate a false vision
of the Church. «- The prevalent legislation on participation in non-
Cathollic religious services is based on a false interpretation of Trent
by individuals not acquainted with the Orisnt. The new provisions of the
schema.meet a concrete spiritual need of Yriental Catholics. -- We should
be grateful that we are frse to say these things within the precincts of
this Bcumenical Council. If we had no Cardinals remarkable Por their good
will, no Commissions or sub-commissions, and if the Council were being
presided over by Cardinal Humbert, then many Council PFathers would go
away ex-communicated for things said on the Council floor. (N.B. Cardinal
Humbert was the Papal Legate to Constantinople in 1054 and eexacerbated an
already delicated &ituation by atbributing tc the patriarch and his follo-
wers all the heresles then existing it the Church.)

. 8. The hopes of the Oriental Church almost fade away into thin air
ﬁn the presence of this text. These propositions fall to correct long-
standing prejudices, as when they insinuate that the Oriental Churches
are just "individual churches.” Secondly, the propositions are filled
.wit h useless repetitions because many of their points have receivgd
better treatment elsewners. Thirdly, on many peoints -- having the%r own
hierarchy outside the Urient, retaining their own rite, mixed marriages,
particivation in Orthodox services =- the text does not provide the ideal
answ ers to the problems. It is co mnlete silent on the one grucia} )
. problem of the Oriental Churches today, i.e., more than one jurisdiction
within the territorizsl limits of one seme diocese. This system wasﬁin-
tended to solve problems, but turned out to be against the best in-
terests of the Church. Unless the Council solves this problem now, 1t
will be accused of havin g shelved it forever. :
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9. Oriental Cathclics number about 11 million., Six-million of
these, more than half, belong to t he Byzantine rife in the Ukraine and
in Roumania. Uontrary to what 1is thought in soms guarters, the pres-
ence of Yriental Catholics among their separated brethren is a contri-
bution to Christian unity. The Council should regard it as a duty to
bring to the attention of the UN the sad lot of some &-million faithful
of the Byzantine rite who are unjustly deprived cf religious freedom, not
only because they are Catholics but also because they are Orientals.

10. It is no mark of disrespect to the Yriental Churches to treat of
them in a special schema distinct from the schema on the Church., But it
1s regrettable that this treatment has been contracted into a mere series
of proposit ions.' We now find nothing left of the previous text except
a skeleton instead of a well-built body. The subject matter should be
restored to its previcus form and provided with more detailed explanations,
The text should not be a mere compiletion of canons, but whould be_expressed
in. such a way as to be & genuine expression of esteem and brotherly love
for our Oriental brethren. The text has very little tn say about the faith-
ful of the separated churches. As regards participation in Orthodor serv-
ices, the welfare of sould demands that the Church, prudently and under
the direction of the Ordinaries, should distribute sacramental graces with
a2 more generous hand to all those wheo are baptized, who show good will and
are in spiritual danger. Unfortunstely, the tone of the text is marked by
e fear of exceptions, dangers, abuses, even sins, and also an unduly canon=
istical spirit. The tone, on the contrary, should be one which echos the
magnaminity and the kindness of the love of Jesus Christ. The freedom
granted here should not be restricted to some Sacraments only, but should
be extended to all with the sole excption perhaps, of Holy Orders, Revis-
ion on the text will take time, but future generations will not ask whether
we worked for three or for four sessions but will judge us on the decrees
which speak-for the Council. '

Present in the General Congregation this morning were 2,092 Fathers.

The General -Congregation adjournsd at 12:E0..

% 0 % 3

N.B. The Secretariat for Fromoting Christian Unitj announces an addition
: to the 1list of Delegated Observers to the Vatican Couneil:

Greek Orthodox Patriarchate of Alexandria’

Very Rev. Archimandrite Cyril Koukoulakis of the patriarchal clergy
Dr. Theodore Mosconas, Archivist and Librarian of. the Patriarchate

FINE
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CENTRUM COORmNATI ;
e : ONIS COMMUNICATIONUM DE CONCILIO
LS €98

—

'Le schéwc "De Fcclesiis Orient-libus"s

Conférence de Presse de S.F. Mgr. Joseph XHOURY
hrchevéque baronite de TYR et de Terre Sainte.

Ce schéuu procéde suns aucun doute de trés bonnes inten=
tions gui sont winsi exposées per les deux repporteurs de la
Cowmission Coneiliaire du mEme now:
v~ téuoigner de la Hréscnce des rites c. thollqucs orlentuux &
Vatican II°
~ pourvoir a leur vie ecclésiastique‘et rcligieuse, au woins
en parties - ' '
- ténoigner aux cutres orientaux non-cetholiques estiwe, res-
pect et charitéeo.. ;

D'autre part, il contient bon nombre d'excellentes dispo=
sitfions que nous signalercns avec joie, encore gue, insuffiscmm
ent éleborées et précisées, certaines d'entre elles risquent
soit de demeurer inerficaeces, soit méme d'ouvrir la voie & des
contestutions, comue nous en donnerons des exemples. '

Si done nous nous permettons de présenfter de l'ensenble
un exposé plutdt critique, qu'il soit bien cntendu que n'y
: % sont visées ni les‘intentions, ni les personnes, et
encore woins que tout y soit considéré comme négutif. Cette
critique veut étre bien au eontrairc & le wesure de nos
espérances, écluirante et constructive, reflétsnt des idées
gqul se sont largement w.nifestées en coumission, dans 1'Aule
et tout autour afin d'wvider, si possible, & une plus profonde
compréhension des problimes et d'obtenir une élauborction cone
cilieire plus parfaite, susceptible de wiecux répondre aux buts
-de -ce concile sur le double plan de lu pastorule et de
l'oecuménisme.

Le schéma en question comporte un précambule et six para -
graphess

1) Des érllses partlculleres

2). Du Patrimoine & sauvegurder

3) Des Patriarches crientoux

%) De la discipline seccramentuire

5) Du culte divin ~

6) Des reletions entre frérce dédsunis. -

Pour la coumodité de l'cxposé nous pouvuns les ramener
2 trois divisions:
I. Considérations générales (Préuwbule et §.-let 2)
I1. Des Patrisrches. (§ 3) C

III. Dispositions purticulitres (§. 4 &6).

O
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I. Considérations générales.
Trois poinits nous retiendront surtout:
A) L'opposition églises particuliéres-église universelle, qui
semblerdit cenoniser ici 1'idée inconsciente que l'église catho-
ligque s'identifie avec 1'église latine, les zutres n'étont gue
des annexes, pour ne pus dire des accessoires ad ornamentum.
B) L'expression "prueter ec quae ad universom ecclesizm
spectint" pose le probﬁéme de la valeur des dispositions de ce
schéua pour 1l'église lutine et celle des autres textes conci- -
liasires pour les églises orient.less s'appliquent-ils a elles’
en totalité (liturgie, régiue des diocéses...) OU au comn-
traire pas du tout?
C) La législation nouvelle sur l'obligation faite au non-
cetholique de pssser uou rite eatholique correszpondant, sauf
recours au Souverain Pontife lui- meme, o le concile paraltralt
codifier 1l'intolérance rituelle aprés avoir solennellement
proclamé la liberté 1cligieuse.

II. De Patriarchis orientalibus.

Trois nOuu+10ns prirncipales:

A) On semble vouloir confiner cette vénérable 1nst1tuu10n en
Orient, alors qu'ell¢ est (et pourrait encore plus deve.-

nir) de patrimoine de 1l'église universelle. (Le Pontife
Romain ne revendique-c¢-il pas encore le titre de Patriar-
che d'Occident?) En conséquence,'on ne retient des ancilens
conciles, et encore pas en toute fidelité, ce qui définit
les relations des phtriasrches orientaux entre eux, msis
pas du tout avec le Sitge Romain et conséguemment avec
le reste de l'église, comme proclamé solennellement a
Chalcédoine et reconnu a Florence.

B) On se tait sur le probléme fondumental de savoir si ces -
petriarcats succddent «de plein droit aux Patriarcats Ap-
ostoliques et, en cas contruire, sur ce qui devrait &sre
fait pour les réintézgrer .ans leur antique dignité, et
guli semblerait poser lc guestion cruciale de l'unique
"Sedens" sur l'unique "Sedes".

C) On ocuet enfin toute mention de l'épiscopat €t de la nature
traditionnellenment synodole du pouvoir patriarcal, dont on
"déclare vouloir sauvegarder Wurs et privilegiay sans en
définir le rble essentiel et les obligations.

III. Dispositions particuliéres.
Toutes relévent de la législation purement canonigue et ont été
renvoyées, . pour les lutlns a la comimission post-conciliaire.
De plus:
4) C ertaines se contentent de constater ce qui est, stns pré-
ciser ni clerifier: ainsi de l'obligetion de lu messe domi-
nicale ou de¢ 1l'office guotidien.
B) D'sutres légiférent trop vite ssns tenir coupte des AIffé
renciations légitiues: ainsi de l'udministration de la con-
- firmation ocu de la resteurstion du dizcocnat.
C) D'autres enfin répétent, sens cahérence suffisante, des cho-
ses réglées par @illeurs: tels les muriages mixtes €t lu
copmunicatio in sacris.
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Conclusions

l ) Tel guel, le schéms ne mérlte pas son titre ni n Test
digne de ceux & qui il est consceré. S'll doit &8tre maintenu comme
il est, il s'intitulerait bien mieux:

De aliquibus guaestionibus 2d orientz=les peculiariter spectantibus.
En effet pour la premiére fois qu'un concile oecuménique se penche
sur les églises orientales catholiques, trois sidcles en moyenne
aprés leur reconstitution, 1l'égliseharonite mise & part; pour ces

- églises qu'on veut considérer, en droit sinon en fzit, comme les

représentunts de la m01t1é orlentule de la chretlsnte, pour leur
premidre véritable rencontre et confrontation avec leurs soeurs d'
Occident, on zurait attendu gu'un décret les concernant particu—
llérement comportét au moins trois éléuents:

- une clarification de la notion et de la valeur eccle51ale non
moins gue des rapports réciproques de wots tels gue 11turg1e,
rite, juridiction su. ' _

- une présentation de leur situation actuelle et de leurs pro-
blémes spécifigues, dans la lumiere du chemin parcoura aussi
bien en terre d'Orient que dans la Diespora.

- une nette orientation vers l'avenir et une définition précise
de leur rBle dens le mouvement oscuménigue : non pas cbstecle,
ni membres pour ainsi dire honteux de la catholicité ou de 1!
orientelité, mnais précurseurs, témoins et promoteurs de cette
double Caouse.

II°) Rien de tout cel. ou presque dons ce schéma, mais
des considérations toutes tournées vers le passé, des dispositions
fragmentaires toutes sous le signe de la non-latinisetion, positic::
négative et appauvrissente qui s'expligue de moins en moins dans
les voies nouvelles qui s'ouvrent & 1'Eglise et ol elle devrait al- -
ler de soij textes de surcrolt qui ne devaient feire 1l'objet d'au-
cune discussion, auquels on 2 accordé en dernidre heure une "bre-
vis disceptatio", et qui ne seront pas votés & bon escient, vu que
l'ipnense majorité des Péres conciliaires, "sslva reverentia", ne
savent trop & quoi s'en tenir en la matiére et se verront portés
a voter de confiance.

III°) Pour nous, le complément sur les églises catholiquec :

~orientasles s'inscrireit tout naturellement, dans le sens indiqué pr v

nos remerques, entre le De Ecclesic et le De Oeccuménismo, sans au-
cunement chercher 2 les répéter. Ceci pour la partie doctrinals.
Et quant & la partie canonigue, elle seruit simplement renvoyée,
sous forme de reconmandations ayant autorité, 2 la Commission de
réforme du droit- éanonique, laguelle, nous ne :le répéterons jamais
assez, devrait se faire sur la base non de deux droits monolithiguc::,

. mais d'une codification unique ol les lois communes a 1'Eglise U-

niverselle seraient complétées par la législation propre 2 chaque
église particuliére, & commencer par 1la ol les églises dites la-
tines qui vont, K désormzis s'épanouir chacune selon son génie propre,
sans détriment bien au contraire de 1l'unité de la Catholica et de
la propagation de la Foi. Comme prémices de ce trevaill une commis—
gsion conciliaire serait chargée de différentier les textes de Va-
tican II dans cette perspective. ,
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LES ECuISTS AU PROCHE-ORIENT
(J. Aucagne, Revue Travaux et Jours)

(Les chiffres sont ceux de 1'Annuario Pontificio, complétés par
guelques estimations ¥gg ates. La marge Ad'erreur reste cependant
consiérable d'autant que les bouleversements politiques et sociaux.
entrainent des chagements rapides)

L. Patriarcat d'Antloche

"Antioche est maintenant une petite ville turque de pr0v1nce qul
compte sur 60'000 habitants envirem &'000 chrétiems byzantins-ortho-
doxes, avec un prétre, le seul résidant & Antloche, guelgues cen-—
taines de catholigues.

Voir ci-dessous les deux catholicat qui furent de la mouvance
d'Antioche: Sis des Arméniens et Baylone des Chaldéens.

En 451, la plupart des fiddles de culture syriaque se séparent
de la communauté byzantine en adoptent la terminologie dite mono-
physite condamnée par le Concile de Chalcédoine. Aprds l'invasion
arabe, (639) les syriaques restés fiddles & la doctrine de Byzance
s¢ donnent leur propre patriarche (maronites). Dans la suite, un
patriarche byzantin Sera nommé par Byzence ou élu.,

D'ol trois patriarches d'Antioche : Un syrien dit monophysite,
un maronite resté toujours de-fait en communion avec Rome, un by-
zantin, qui sulvra non sans répugnance Byzance lors de la rupture du
1054, et adoptera le rite byzantln, en langue grecqus, puls syriaquc,
puis arabe.

Une partie des "Syriens" (en LTT2) puis des Byzantins (1724) entrent
en communion avec Rome, avee leurs patriorches propres : autotal |
2 patriarches d'Antloche. trois catholiques : Maronite, Syrien,
Grec-catholique ; un Grec-orthodoxe ; un Syrien orthodoxe.

Nombre de fid:les sur le territoire du Patriarcat:
540'000 maronites (plus " ou 400'CO00 émigrés) ; 100'000 syriens;
250'000 grecs-catholiques (plus 150'000 émigrés) ; 350'000 grecs—
orthodoxes (plus 200'0Q0 émigrés;) ; 10C'000 syriens orthodoxes.

Catholicat erménién: Tres 18t 1'Eglise arménienne obtient son
autonomie interne sous le primat d'un "catholicos" (délégué général .
Elle se sépare de Byzance (et donc de Rome) apres Cheédoine. Un
second "catholicos" s'établit & Etchmiadzine en 1444, Celui de Ci-
licie gerdant lz partie occidentale de 1'Arménie, En 1740, une parti.
des Arméniens sntre en communion avec Rome,

Les Arméniens-orthodoxes sont environ 300'000 répandus dans tou™
le Moyen Orient, Perse, Syrie, Liban surtout, (certains dépendent
d'Etchmicdzine). Les cotholiques sont environ 45'000 (Syrie et Li-
ban), - : '

Catholicat chaldden., C'est & 1l'origine une délégation générale
pour la Perse, Ils se séparent de Byzance aprds Ephése (44") car ils

-2-
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ils tiennent A& deux personnalités dans le Christ, Nombreusgs mis-
sions en Inde:et en Chine,; dont il:restes l'importante communauté do
Kérala (2'600'000 catholigues et 850'000 "orthodoxes").

La pat“l rche de 1'Eglise de 1'Est (nestorien) est réfugié aux
Etats Unis. Environ 200'000 catholigues, dits chaldéens (union de-
puis 1552) et 100'000 orthodoxes dits Nestoriens

Reépartition Héographique: Syrie: Grecs- oruhodoxes : 200'000 ¥
Grecs-catholiques 65'000 (en 5 diocéses). Arméniens orthodoxes :
120'000 ; arméniens catholiques 20'000 (en deux diocdses). Maronitec
15'000 (2 vica iats patriarcaux). Chaldéens : 6'000 ; Nestoriens:
10'000.

Liban: Maronites : 515'000 (8 dioteses) ; Grecs-orthodoxes: . .!
210'000 Grecs catholigues : 125'000 (7 diocéses) Syriens ortho-
doxes : quelques milliers, Syrisns catholigues : 20'000 ; Arméniens -
orthodoxes : 100'000. Arméniens catholiques : 19'000, Chaldéens :
3000, Nestoriens : 2000 (?) Latins 14'000 (nombreux .étrangers).

Irag: Chaldéens : 170'000 ; Nestoriens : 50'000 (?) 3 Syriens:
catholiques : 30'000 (?) ; Syriens-orthodoxes : 15'000 (?) ; Ar-
méniens-orthodoxes 15'000 Arméniens cathollques : 3'000, Latins '
4'000. \

Perse: Nestoriéns ¢ 20'000 ; Chaldéens 12'000 (?) ; Arméniens or--
thodoxes : 50'000 (dépendant d'Etchmiasdzine) ; Armenlens catholiquec
s 2'500L Latins : 7'000 (2).

2 Patriarcat de Jérusalem

I1 fut créé pour honorer la ville sainte. Longtemps de rite an-
tiochien (syriaque) il adopta le rite byzentin vers le XIII-XVéme
sitcle. A leur arrivée les croisés installdrent yn patriarche latin
(1099) retabli en 1847. Depuis le titulaire a toujours été un ita-
lien, comme le titulaire byzantin est toujours heli¥ne. De plus, 1lc
patriarche grec-catholigue d'Antioche joint toujours é son titre
celui de Jérushlem.

‘O’r” hie: Territoire de Jordanie et d'Isr=él, Grecs-orthodoxuu
: TO 100'000 (tous de langue arcbe) ; Grecs-catholiques 42'000 ;
Latins : 48'000. ;

3. Patriarcat d'Alexandrie: Il venait tout de suite aprés Rome avant
que Constontinople ne prenne cette place, Le patriarche = porté-le -
titre de Papa peut-8tre avant 1'EvEque de Rome (sans que c2la n'en-
gage de primauté).

Dioscore refusa d'accepter le Concile de Chaldédoine pour se sc-
parer de Constentinople, la ville rivale, en 451, Mais un.patri-
arche byzantin (toujours de langue grecque) continua 2 régir les fi-
d2les "grecs-orthodoxes". Ceux qui suivirent Dioscore -ont gardé le
vieux nom d'Egyptiens sous sa forme de¢ "copte".

Géographie: L'Egypte, cvec de plus une Eglise imprtante en Ethi&
pie (8'000'000 de fiddles) devenue entlerement indénendante apres
la deuxidme guerre mondiale).

Fiddles: Coptes orthodoxes : 6 millions, avee de nombreux dio-
césas. Coptes catholiques : 100'000 (4 diocéses), Grecs~ortho~

_3...
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“doxes- 35'000 Grecs-catholiques: 10%000 (dépendant du patriaxdhe-
d'Antioche, gqui pox ~te aussi le titre d'Alexondrie).

Des communautés de Sous les autres rites, en communion ou non
avec Rome, dont le nombre de Fiddles ne dépasse guére 5000 pour
chacune, toutes avec leur hiérarchie Propre. Ellus dlmlnuent con=-
stamment par l'émigration, seuls les coptes reston stcbles

4. Droéve systhsse:

Il y 2 au Proche-Orient des Eglises nationsles, en général sé-
parées de Rome, mais qui comptent toutes 2u moins une minorité en
communion avec le Pape, L'Eglise maronite est méme toute entidre
dans ce cas: la communion avec Rome fait partie de son essence hi-
storique, ' " '

Ces Eglises sont en genera+ pour la  pluralité, la territoriali..,
et 1'égalitd de toutes 1es Eglises, .

L'Egypte est presque entidremént copte, l'Iraq presque entidre-
ment choldéen, 18 Liban surtout maronite. :

Mais 1'Eglise syrienns est trts dispersée, LiEglise arméniennc
de Sis, A la différence de celle &'Etchmiadzine, n'a gudre gue des
-regroupements pew namhreux.dans la région d'Alep .(Syrie -du nord).

Il y 2 une Eglise gracque-orthodoxe dans chacun des trois pa-
triarcats, 8% c'est d'elle que sont issus les patriarcats grecs-
catholigues. Elle est dominante en Syrie et & Jérusalem.

Les 'grecs" voient dualité Orient-Occident 13 ow les autres
voient pluralité. Dispersds, ils ne tiennent pas -2 la territorislit.
vériteblement autochtone dans 1z potriareat de Jérusslem, ou 2
part le patrinrche, deux évégues et la grande majorité des pr8trc:
et des fiddles sont des Arabes, Comme Eglise internctionole, ils
s!'opposent surtout aux Grecs, d'ailleurs seule présent ow presque
sur leur territoire, Au contraire les Eglises nationales acceptents
sans grande difficulté le caractidre 1nternat10na1 de Jérusalem,

Sous un mode ou sous uwn autre. :

En fait les: "Grecs“ sont presque les seuls en Jordanie-Pale-
stine, et ils sont majortaires-en Syrie, qui est d'ailleurs un ti-
tre uniquement confessionnel. Tous sont arabes. Mais dans tous cecl
poys, sauf auLiban, 1l'Kslam reste 1la religion largement cominante
celle de 80 & 95% de la population, Le résecu inextricable des di--
visions chrétiennes est & la fois une source de complication; -
dans le catholicisme et pour l'occuménisme - de .oonservation, et L.
repliement sur soi-méme,

Mais aucun observateur objectif ne peut voir de solution, ni
probldme & l'intérieur de 1'Eglise catholigue, ni au probléme
cecuménique. I1 faut pourtant insister sur le fazit peu connu de la-
grande crise du Véme sidcle sur les deux natures ou les deux per-
sonnalités du Christ, qui servit de base % un mouvement nationallc-
te qui se sdépara de l'empire Byzentin plut8t que de 1'Eglise co-
tholique momme telle. Par réaction, c'est au Concile de Chalcédol.::
(451) que le Patriarcet de Constantinople prit le titre de'Patritr
cat occuménique", contré lequel protest3rent non seulement les po-
friarcats nationaux d'Alexandrie et d'Antioche, mais encoxe cel:i
de Rome, Pour les premiers, il s'en suivit une séparation immédi: ..
et gui dure encore; avec Rome, les périodes de ruptures se amulti-
pliérent jusqu' & le gronde séporation de 1054.
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"The Schema on the LEastern Churches"

First of all I mustzstate that I am going %o speak essentially
of the situation of the Church in my country, ugypt, and the
sitvation of my Church, the Church of this country, which is
the Cophtic Church.

You Hilwkndw #Eypt, the R.A.U., yet it woyld be useful %o
recall some figures: Hgypt has about 27 million inhabitants,
almost all grouped in the valley of the Nile and the Deliz,
with'a density of more than 700 inhabitants per square km. of-
cultivable land; it is.a country which has always had great unity

since remote antiguity.
0f these 27 million inhabitants, the Cophtic Church has 6

million believers; almost all orthodox. The Cophts in communion
with the Church of Rome number onl¥ about 100,000. There are othe.
Catholic communities; the most important are of Byzantine rite,
Maronite rite and:Iatin rite. Some of them number at present less
- than 10,000 members, and are constantly diminishing as a result

of emigration: As for the orthodox of the Byzantine rite, who

form a different Church, they are for the most part of hellenic
origin:and nationality  Their number, which was some tens of
thousands, has considerably diminished, also as a result of emi-
gration, and could be estimated at a maximum of 40,000. -

The Cophts on the contrary emigrate very little; their Churc
is that of the ancient Tradition of Alexandria, that of Saint Mar
of the great doctors of the Athanasian Church and Cyril, of the
founders of monachism, Saint Paul; Saint Anttony, Saint Pacome.

It_ié profoundly Hgyptian, i:e: impregnated, since apostolic
times, with the traditions of this country which has remained the
centre of a great revival of the Arab world. Ve have seen that
among the faithful, the Catholics are only a very small minority,
‘less than 2, It is also important-to note theiexistence of -
communities of Codt-Protestants, who have some few thousand
nembers. This explains that our main preoccupation in studying
these propositions on the Iastern Churches has been ecumenism.

What does the Schema mean for us, from this point of view?

.. First of all good things, which I am happy to emphasize,
for they are the proof of the very sincere good will of the
commission, in spite of the negativé aspects, of which I shall
also have to speak: This positive aspect can be noticed above
all in everything concerning the discipline of the sacraments;
except in that concerning marriage; to which point I shall return
The schema offers great facilities for the "communicatic in sacri .,
participation in the same sacraments for the Catholics as for thu
Orthodoxzs 2 This is a very important peint, for it is the recog-
nition in the facts of the validity of the sacramental order ame .
our orthodox brothers. This shows that thc division betwecn us
Cophts is ncither of #he faith, nor of the sacramecntal, but only
of & juridical order. This sceparation was made in 451, at the
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Council of Chalcedon, because of a dispute. on wordss Dioscore,
Pope of Alexandria, in order to use the traditional term since
that time; remained faithful to the vocabulary in use in his
Church, that of Saint Cyril, doctor of the universal Church.

He did not at all desire t¢6 have connections with Constantinople
and Constantinople felt the same towards him. His vocabulary
permits an accusation of monophysism and excluding him from

the Catholic communion, :

It is this separation which is taken today as based on
a bad preteXt. One rccognizes here a2 dispute of individuals,
and the individuals having changed, it no longer has a raison.
d'étre, )

Yet it is necessary that the cophtic Church rediscovers

~its placé in the catholic communion. But it is also on this
point that the rest of the schema scems to us to be very weak:
In fact it must be clearly shown that the Zastorn Churches have
their place in the universal Church as intezral members of
catholicity. But to make a special schema for thesc Churches
docs not seem to us to be a good method. In spite of all the -
good will display2d, by placing thesec Churches cen messc an
appcarance is given of tolerating them, We are placed apart,

as being special churches.

But in the schema on the Church, it is Justly shown that
the universal Church is formed of special churches. It is here
that our position lies, although the text has not dared to use
the word patriarchate to desighate us, But it suffices to put it.
It appears that this. schema onitheirChuifchchassnoatbeen taken intu
account in general to frame that which concerns us. The te&t has
been confingds to the Zastern Churches, it has not been coordi-
nated enough, perhaps because it was thought that in any case
the Dest consituted a case apart. But we arc not apatrt, and lik
an appendix to the Catholie Church; as Popc John XXIIT szid
to all the Churches: "This house is your house, .that of your
Fathers". W¢ arc not an adventitious wing, joined on; we are
at the origins of the Church.

Not onlyY dces one appear to have proved the need of addln
8 wing to an edifice which was constructced without us, but
furthermore, only the catholic castern Churches are put there,
But it 1s the gastern Churches cntirely which have their place
to themselves in the catholic edifice, since apostolic timcs,
By right the Bastern Churches are integral parts .of the uni-
versal Church, in spite of the scparation in fact. This is well
illustrated in the schemaon .ecumecnism, It is this which con-
cerns us, not a schema anart which separates us from our
orthodox brothers. With the orthodox Church we have in common
the same praycr books because we find in them the samc faith,
including the doctrinc of the two naturecs and including.the
primac¥ of Peter cclebrated in lyric terms on the 5 Abib of
our calendar, which is the old Egyptian calcndar. It is why
we wish to be able to celebrate again together non onlyY Daster,
but also the great festivals. We have in effect the same origins.
the same customs, the samc Fathers in falth. A schema apart on .
the Zastern Churches does hot secm to take all this into accounu:
instead of making bridges of us, it isolates us from our nearest
.brothers, '
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As we are regarded as being apart, one assumes without
wishing to a paternal tonec, and not a fraternal one: it is said
for example that the Eastern -Churches are all equal, because
they are in like manner entrusted to the pastoral government
of the Pontifical Sovercign. We are good Catholics and we
believe in the doctrine of the Primacy. But it is not this
"which makes us equal; all the Churches, including the ILatin
Churches, are eguel as integral parts of the one Church of
Christs thc Pope recognlzcs, sanctions this cgquality; he does
not create it.

As the BLastern Churches are adviscd to study their traditioic:
well; they arc told to take care of their Churches in orderito
fulfil their apostolic mission; they arc conceded powers. Such
arc certain terms of the schema, which arc not too frequent,
yet which sufficc to provoke annoyance:

On this subject, it is notably conceded to the Tastern
bishops the right o exempt their subjects from the canonic
form in the casc of mixed marriages. This was certainly done
with good intentions. But onc speaks unccasingly of the respect
of discipline pcculiar to the Iastern Churches, since the Counci’
confirms and commends it, why not adopt on this point this
ancient disciplinc: for us, any mixed marriage blessed by an
Bastern priest is valid, whether the pricst is orthodox or
catholic. It is this tradition, unfortunately interruptcd by a
Slmplu admlnlstratlvc decroe in 1949, in splte of our prOucsta—
tlons, whlch we' should “like to sce restored. ; ’ .

“Mor ecvcr,_tho sthena is very 1nsuff101 qt as concerns thu:
patrlarckatcs and the patrlarchs. '

We' do’ not wish to speak here of the porson of our venerated
pa rlarchs? at th- second sessiom, Pope Pauvl VI TOaliZlnﬂ the
injury doénc’ throuWh thcm rcturned to them the uradltlonal honoura-

_récogrized _since thc first Couneil session. =
But what’ is more 1muortant than the honours’, howcvcr legitimate
tkey mlght be, is their raison d° etre, ive. the sense of the
padrlarchai institution in the Church. |
. "Forr this one must speak of the a:ostol;c origin’ of the
trlarchat05° they are thc ev1dcnce of uﬂO ajogtollclty of +the
Onurch : :

One must sacak of tholr leﬁlmlmato abtﬁnomy, it ig the
source of dlvers;ty, c 3 e. that it dCﬂOﬂSbratGS the cathollc1ty
of the Church, ) :

Ut U one must spcak also of their rolb as bond of unlty batwceu
the' blshoos of the same” roglon, "in their patr1archates? the”
patrlarchs are the sign of the unlty of the  Church. As' they
testify- also to- this" unluy in the universal Church, it is
normal that they form a oart of the Sbnato of* the Church which
is 'still under discussion,that they hwvc ‘their place in tne
clectoral 0011 goe of the Ponulflcal Sovorglﬂn who is also thd
" first of the patrlarchs
. Yet none of these: p01nts appears in *hc schema which dealc
with uertaln juridical powers and above all’ placcs them only
within an Bastern context, and not in thuir true place, in
the universal Church, The patrjarchates are regarded anonymouvnxﬂ
as tﬂough their apostolic "seats weére not known, as though the
patrlarchates did not have tcrrltory.
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I+ must be said on this point that the schems is extremely
timid, doubtless becauscit 'did not want to take up a position
in a very complicated problem, that of the multiplicity of
jurisdictions on the same territory.

This problem being indeed very delicate, I repcat that I
am speaking essentially with regard to Igypt; furthermorc in
this matter, one can at the moment do no more thanmakc some
assumptions. Should the¥ still be made, or what has hap pened?
In the schema on the Pastoral Care of the Bishops, the East
was deliberately excluded from two essential principles:

1) It is necessary gthat a2 dioccsebe neigher too large nor too
small, It has been sald that this principle was vague; it is
however sufficient to incite prudgnt end progressive reforms.
Toc meany dioceses in the Dast have less than 10,000 belicvers:
most of the time it is a questicon of territory where there is
alrcady one, and often threce or four other ecatholic bishops.

I shall not cntér into all the details, but I belicve that 1t
should be studied how to best apply this principle in the East
and not condemn it to immobility.

2°)It is recogniZed that in order to coordinate pastoral actiol..
.national episcopal confercnces are necessary. But in the East,
this is only rccommended in a vague manncr. The schema on the
bishops refers to that on the Churches and the schema on the
Eastern Churchcs remains justaes vague. This ‘would be ludicrous
if it did hot havé to be expressed as the paralysis of the
Church in the countrics in full process of evolution, who are
in need of unity and efficacity. Certainly onc cannot suppress
a certain multiplieity of jurisdiction, But this only makes 2
cofrdinated action more necessary. It is also nccessary for
the patriarchs to become again the principle of a rcgional
unity, at least in the territories where this is possible
without causing great trouble. The assumption must be mades
the canonisté and time will slowly¥ bring- this about. _
+h % nal §91800y31 confcrences must also be planned, give
IR %c R8°E: aglgn countries are living
ahd their hopes of unity. There again one caﬂnot r0malr in
immobilism,

One gquestion ariscs in conclu81onn how to make these
restorations and evolutions possible? .

I boliceve that there is onl. onesatisfzing solution; it is that
of suppressing the schema. In effect the schema on "che Church®
has alrcady recognized the legitimate diversity and the re-
grouping of diocescs into national cr patriarchal enscmbles.

It would take very littlc to make cver¥thing in order on this
subject and it is alrcady satisfactory.

The schema on ccumenism, in Chapter III, deals gery well
with all the importance of the oriental traditions ahd advises
a certain "communicatio in .sacris". It is pointless to return
to it here. . :

The schema on thc pastoral carc of the bishops needs only
a few additions in order for the patriarchates and the necessz:'-
reforms in the DHast to be a2lso well spceified. It-is in this
way that-thc Zast appears as an integral part of the universal
Church, :

As for thce morc juridical clauscs of the schema, they
could be sent to the Commission for the revision of the Code,
Otherwise the true autonomy of the patriarchs is recogniz-d,
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they must decide from now the concrete measures 1o be taken y
in agreement with the Pope if it is a métter of points importar,
for the whole Church, : ;

As for mixed garriages, their place is in the text con-
' cerning marriage;it is.oriented in any case towards the -solu-
tion which we consider neormal; as well as many others. N

Another solution exists, halting, in our opinion, which
consists in profoundly amending the schema in order to eliminax:
from it everything which secms to make the fastern Churches
strangers and minors. But this leaves the true gquestion un-
answered: Are the Eastern Churches, or are they not, regarded
as an integral part of the catholic Church? If the answer is
yoes, their traditions should impregnate all the theology,
all the schemas 0% the Council and not just one special schenma.
That which we ask the bishops of the Council and also of public
opinion, is to understand our rcal problems. Everywhere'we
have encountered very great sgmpathy; but our problems are
complex. We wish to be ablc to return home and say to “our
faithful, to our orthodox brothers: the Bastern tradition now
has its true Elacc in the catholic Church; your patriarchs are

surrounded b§ %espuct of all; they will be your rYeprcsentatives

" to the Pope, they truly have their role in the Church, and not
only purely formal honours, - |

For this we count on the sympathy of all, on the Holy
Spirit also which guides the Council through difficulties.
But we know that it is working through gen and that it why we
thought it necessary to act and to speak.





