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June ·22, 1977 

Marc Tanenbaum 
M.Bernard Resnikoff 

I tho.ught you would like to see the enclosed document' "An African Christian's 
Evaluation of Judaism" that was .distributed in the current consultation on 
the Church and the Jewish Peopl e. 

I also enclose a workshop report on "The Jewish Setting of the Early Church". 
I have only one copy of this report and, if you consider it important, you 
might wish to duplicate it for Morris and Zach. R.egards, 

MBR:fp 
encl: 2 
cc: Morris Fine 

Zach Shuster 

1Mo.tt-Gr. 

. . 
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AW African Cnriatian'• Evaluation et ~udaiem 

the t'ellowins. race• have deter111lned the actitude or 

Afr1oana to ~udaiewa 

1 eAtl"iCaft8 in thiS 09fttUry flO ftOt knOW .JUd~ia'n1 1ty 

direct axperienoe.Fior moat Atricane the Jews are the 

peoplft of' ttte Old Teatament, the victb1e of' anti-Se111itiem 

under tne ~••i• ~nd the citizena ·or tne medern State of 

I~ra,el. 

2.nurinc the ~9bOe,aenti••~t waa very 

muca in f'av~ur nr iarael ae an example of' a new ~tute 

that waa turning deserts into vineyard•.reranl nf'f'ered 

scholaranips in Acriculture,Physi~al Educat~on -\."d Medi­

cin& to young At'ricana v;ho were excited 1ty the opportu-
. 

nit~ of' scudy in a procressive teehnol•cieai country • • 
Jsrael oi·fered hope th.at the devel~ping counti:iee could 

make it in t~e development raee. In return,Israeli 

' 
· construction companies like ttle Sole! Dnneh ·esta'Dl iahed 

·prorita~ly in Af'riean cnuntriea like Nigeria. 

).Jnternational. politics~specit'ica~ly tne Miadle-

1';ast proltle11t)chance4 all tnie altout f"n·ur" years ago · .when the 
fer 

Ar.alt members oC th.e 'orcaniza t ion •1 Af'rican unity · used 

their mem9er6hip of . the e~a.s&zxsa c•~tinenta~ orcanization 
. ....... . 

to cet A.t'rican etatee to ~reak -diplomatic rtll'ations with 

·1srael on the •atter of J.srael's stand in tne Arab-J srael 

conf'lict. 

, .·. 

·-'' 
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The willingness and ability of Israel to use force 

to maintain her sta.nd in its . ~ttle·a~fU~ territory ltegan to 

remove fro~ her the aympathiea reeerved for the unrterdo~. 

The Pales tinians "ecau to h•ve a casfll • . usrael beean to lnok 

like the instrument o~ western ~uropean a~~ressionlvide the 

Half'our ileclaratinn and the f'act that it was ucamlan soil 

that wae first o~f8rred to tne Zionists in their days or 

landlessnee~ny the ~ime nf' the Jeraeli raid 03'\ l·:nt·eh9e 

Airport in 1976, comMunications ltetween Israel ,and Africa".' 

countrif!s had '9roken dnwn and At'rican States i i"\ · t;he dl.nited 

Nations supported the Motion to . equate Zionism with racism, 

The persecuted had ltecome · tne pereecutor. 

Tt is like what happens when you watch the , 1 ew of" 

Mal ta as portrayed in Shakespeare' a The r·~erchant 01· Venic"' • 
• 

• 

,\ll Africans whn passed ·through Rritish-type, colonial schools 

up t~ secondary level know n£ the calumniated ShylocK protes• 

tint.::" Ia a Jew not a human ltei.nc?" And they invP.d hi111. They 

knnw also or· thP. shylock,now at a vantage point,ready with 
. . 

kttire to cut what has heco~e prover~ial as the _peund of 

~lesh.They hated him. 

4. Now somethinc happene~ ~n Ni~eria · early in 1977 to 

inrlieate that a change iff cnminc.Drigadier Joe nar9a, 1.i~eria'5 

Pederal Commissioner for Kxternal Affairs,eta•~d in a public 

. ep~ech thnt the Araa States in the O.A.U. were displayin~ 

paternalism to their Al"rican collea~es,particularly in the 

rr;~tter of' O.f.E.C. pol.itic.e and development aid· p•litice. 
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Thie sudden outlture t 11nowed the artit"ic iali ty ot· prct:­

Aralt, anti-lerael, diplomacy among Black Airiean States. 

Newapaper articles since th~n have caJ.led ror a review ot· ~-

the aituation.(See Sunday Timee,Lagne ~iger•~,April 10 & 17, 

1977.Attached) neanwhile,the IaraeJ.i Emltaesy in La~oe 

remains c~osed,~ut the cenetruotion tirw of ~olel noneh 

ie still eperatinc in Niceria,and iaraeli citizens still 

live in HodiJa ~atate,l~adan. 

If all this is Israeli pelitice rather than Jewish 

religion, 1 t is ~ecauae, as I have said allove, Juda.ituu is not 

a live issue in meet or Africa.\mhere are churches and 

mosques all over Af'rica,ltut synagogues are conspicuou8ly 

altsent •. )Iela.m,on the other hauct,is y-ery 1nuct1 a li_vin« 
w~ Kl'low #;'< Gur•~,;n j., R·ubic. .lnJ 

f'aith amnn~ many A~ricanslwho ther~fore have a soft spot 
; 

~or Arabia and the Ara• countrie~.A similar nenti~ant 

exists t·or iarael a1nong Af'rican Christiane wno acce1>t the 

8criptures of' thr. Old Testament with all the love for 

Jerusalem and Zion whicn this ence11tlera. T'1t7 jeneY"ii/~ kn~w 
' l'lo tkbr ew. 

Ethiopia and the ' Bi~le 

The relationship •f' Etniopians to so Old .Testament history 

and reli~ion(and tct Christianity su~sequent:ly)is a special. 

case wi•hin Af'rica.The.Ethiopiane consider that their 

royal dynasty is. descended i·rem a union ht1ttween King Solomon . . 

and the •!ueen of' She ha. The ramifica t .lons of ~nis connect.ion 

have oeen adequately traced 1>y Edward TTllendorr in his 

·Ethiopia and the tti~le. 

I 

'" . . : 
· ' ·~r.:_{: 

• ' .·· 
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Thia tradition va~ · solid until the dethronement i.n 

1975 or aa tne Cenquerinc Lion of' tne tri9~ or vUdah,~l~ct 

oC God• Kine of' Kines, Haile ~elas$ie . I) .vho was the secul"r 

head of' . the . ~thiepian Orthodox Church;The Ethiopian• 

contingent at the .,econd lierld Black and .d'ri~an Festival 

of' Arts ~nd Culture in Lacos,Niceria in January 1977 care-

f'ully etood clear of' any ref'erence to tne lecend of' tne 

Feth~ Natast and presented Ethlepia af'ter nail• Selassie 

as a secular revolutionary state. He~e,too,then,polit~cs 

of' another type have modif'ied the pride witu which Ethiopians 

traditiori~lly identif'ied witn the ne•rev heritage. 

:'\f'ricari Christiana . and the Old T.eatament 

• 
In ttpite 01 the · f'act taat Af'rican Chriatiana{like'othero) 

have 9een taught that the vews were - the ~eople who aid vesus 

to <le <! th, nevertheless it' there are any· Christians anywhere 

in the w~rld who id en tif'y vi th tne scriptures o:r tne Old 

Testament •they are memb_ere ot· Af'rican indigenous cnurchea. 

r The reaeon is the undenia~le preae·nce of what J .J. 

Williams wrote tibout. in hie book,t1e9rewislrie ·of' weat A.t'rica. 

I have explored ·t:hie t ·or_. -.;ue .. 1oruha peeple l soutn-weet 
. ' 

N i«ttria, J1aho111ey ..nd '.l'•••) in '!'he· V•oaltulary uf' J oruba 

Religious ·Jiacouree \ It.adan, nays tar 1-'reaa, 1972<)and I am 

pressing the philelogical exploration f'urther in "Af'rican 

Word's in Di9l• and Qur'aan",wnicn. ie yet uncorupleted. ·rhe 

title 01 the French ·language edi tien ot the ·proceedings of' 

. the f'clrs t <:onaul ta tion of' Af'r loan th~olociana, J.'our une 

• I 
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th.eolot;ie ;\.fricaine (Editions CLE, ra•unde, 1 ~69 )su~~eets 

that a coniparative study of Riltlical 1teve.lation and At'rican 

!Jeliefs(the title of the Englis1} laucuage edition)will lead 

to the emertence of a distinctively relevant style of 

Chri.stian theology 1'or. Africa . 

An t .i-Hami tism 
Rut nationalistic ~lack •t'ricans would peint ~eyond 

' 
th~ prehistoric cultural similarities to tke ideological 

divergence ltetween I.erae.1 and At"rica. t ·he Helltrews cursed 

Canaan and Cush together as children 01' .ttam: "a slave o• 

slaves wi.J.l he ·be. "I have called this "Anti•Jtanlitism in 

Genesis" in my con~riltution to tne w.c.c. atudy,Qacism _in 

Theology and Theoio1y against Racism( 1975). 

~ 
Tn the presence •of' tnis ideology in the scriptures 

or tne vews,all phil•logical delineation or the prehistoric 

identity of the .l&.nguagea and cul~ures 01' Canaan, "rsrael", 

r>rieraim and Cush is ef' mere academic import.African 

Christians will accept ChristianitYl"In Christ there is 

neither Jew nor Gentile") ~ut hardly Judaism whicu considers 

their ancestors as under. the eame curse as the Canaanites 

wtio111 the He~rews extermina.ted or aultJueated i 

lt ha~pene tnat ,truly,A~rica had more in .common 

with Canaan than with "Iarael"akingship,walled cities; 

acriculture za more than paetoralism,pelytheiam rather than 

monotheiem,palaces,templee,a~ricultural ~estivale~~•w ram 

Fee ti val, etc), hil.l divi~itiee and hill shrine a, eeere an~ 

all have linguietic 
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reflexes . in Weet At'rica. Whereas it wae Zipporali tt1e 

daugh~er nt tne priest of ~idian wh• tau~ht ~oaee circum-

cision.tnat %1•axaaxe .. ••1• rite ~a ~een a traditional 
\ 

rite de paeea1e in Africa t'rom ti•• i•memorial. 

1~ is very important t• nete that,~eginning with 

A.ltraham, iarael has· steed, like. Joseph," separate from al 1 

hie 9rotnera"(Edom,C~aan,nid~an and all the ether ~hemitea). 

It must lte expect•• that Israel will stand· ideelegioally· 

.. a\ that is,theol•cicall7) aepa*ate tr•• hie H&OJitic coueina . . 

in Africa.Fr•• a~out 70 A·•· tili 1948(and till today) , ~he~ 

-
haa lived in the tents or Japheth rather than in ~he huts 

of Ham.The aixtn century !ii.C. Jewiah carrieon in J•­
\ Elephantine) vanished, leaving lttthind. only a trail' ot' 

legend. Un.Ly the 1''alasha\ t.n.e bl~ck Jews et· l!ithiopia, remain 

as l 'hariseee on At'rican soil. 

The African Chr.ietian'• eva.lua~ion of Judaieaa will 

remain utltivalentssometimee,ae in the nineteenth century, 

the African will ~ain inspiration ~rem the Ethi~pianiem in 

the o ld Teatament\"Ethiopi~ shall •tretch fo:rth h~r hands 

io God.")Someti~~~·•• i~ the twent~etb ·century, the uehrew 

uurae nn Ham vil~ impose a si~•~oe •t ••-arraaament between 

Jews and -lack Atrieane.s•••~i•••••• ~ ~he 1961e,Atr~o~n1 

tryinc te turn deaerte into vineyard• will •• atcraated by 

· the Zionist ~••t• et Israel under ~en G~ion.som~ti~e•t 

the .1ewien rejection ei .1eau• a• the 11ea .. iah wtil lte taken 

up by An·i~an. chri•t.t•aa. aa anoeatral quarrel. 
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WORKSHOP on 

The· Jewish setting of the Early Church in relation to trends towards 
'indigenization in Third World churches 

in Jerusalem, June 10 - 21, 1977 

--------------------------------------------------------------------. . 

· It sa happened· that fro~ January 1, .1976, the Swesish ,Theological Institute CST!) in 
Jerusalem can:ie under the administrat.ion ·Of the Church of' Swe.den Mission. It was then 
natural to think of a widening of the pattern of contacts from a limited_Scanpinavia­
centered point of view to including the many churches with ·which for historical and 
other reasons the Church· of Sw~de;i has established a net of relations .. 

A workshop on 11The Jewish setting of the Early Church in relation to trends towards 
indigenization in Third Wqrld churches 11 .is ari ·attempt to· find out what such a 
widened perspective might mean for the work of the Institute as well a~ for ·a dial­
ogue between the Church and the Jewish People. 
The aim behind the planning was: a) to get people from various parts of thE' LuiJrld 
together at. a spot utiich is, after all , a kind of starting point for them all and 
thus a common denominator of a very specific kind, b) to establish personal contacts 
with theological seminaries .in the third world so as to open up lines for students . 
from those places to come on. scholarshies for studies at the STL 

The specific aim behind the t!Jeme of the workshop was to start tackling ·i;he "indig­
enizationn debate frem a someu..tiat different angle. A crucial issue for many third 
world churches is the problem of the Western dress of .the Christian church in.the 
midst of an indigenous cultural conte~t .. What are the cr~teria for a change from a · 
Western to an indigenous dress? This is wher~ · the Jewish setting of the Early Church · 
comes in, !;Jecause the evangelion, ai:id the n.ew community based on it, w;is- set i.n a : ' 
particular r~ligio-cul tural framework from the verlj beginning o There wa.s never a 
pure, naked form. Never a zero-point. What is the rPlation between that "given model" 
-and a pluralistic universality of t:ie church? IS there ··a prcib.le·m of the Jewishness 
of Jesus in rela~ion to the Universality ot Christ? Are there short-cut~ back from 
a third world context to ·c'he ::biblical model" that" could be opened up and elaborated? 

·Could attempts at in.dl.genization combine.d with a reflection on a "given model 11 be 
useful also for a .fresh look at the role of the Peo'ple of_ God among the nations? 

THEME I 

THEME. ·II . ·• ·. 

a 
b 

. . 
The Biblical milieu in Asian/African perspectives. 

Points of contact on a ~on-western leve~ of reference .. 
The problem of a western frame of reference for Biblical :. 
e·xegesi s as handed over to third war 1 d churches with the. 

·missions .. 

Prepc;iratio Evangelica. The ,problem of the OT as the neCess~ry 
. ba.ckground for .an understanding of the NT writings. · 

a The OT and indigenous holy writs. The problem of inclusive 
and exclusive views. · . 

. b ·The OT as 11a syncretistic document" and the influence of ·such 
religions and religious traditions that . happened to be nearer 
in time and place t_a· the birthplace of Christian~tyo . 

~ 

· THEME III The view of history.; 

a The Jewish-Christian: (and Muslim) view of history · in relation 
to Eastern and f~f:ric'an vie.ws of history. . 

b The Semitic view· of history and development as imposed on the 
world at large ·~hrough western culture and education in relation 
tb indigenous understandings of the meaning of history. 
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THEME .IV The Semitic-Jewish culture as the background of the NT 
vocabulary ; symbolism ,' and moods of expression. 

a Biblical key words such as faith, justice, liberation,sin, 
redemption , in relation to corresponding concepts in African/ 
Asian contexts. · 

b The mental pictures of Gad and divine phenomena as described 
in words compared to t he · use of idols/eikons/avatars • . Th~. "basic 
approach· to worship including tensions between the personal ·and 
~he impersEJnal ~ . · · · 

THEME V Attempts at ihdigeniza~ion. Its possibilities and its iimits·. 

. ' 

a The $acr.ame8ts of qaptism and eucharist •. What can qe context~ 
related. pn~ ~at needs .ta ·be preserved frp~ the arigina~ to~~ 
text in order. to maintain the essence of the "insti t utian 11

• 

b The · structu;:-es of church organiiation anp th.e structure of . 
worship. Where .to find the true points of a mutually enriching . 
fecundity between the originally· Jewish setting and the many · 
new contexts of a world-wide church . · · · 
- . 

THEME' VI The Jewish People and the ·promised land. 

a The literal .and hist.orical vis- a- vis .the sp.iritual and 
.. ~ ·allegori~al interpretation ~f the OT prophecies. 
b . The relation/similaritv/difference between .the promises ·to 

·rsrael as the Peopie of God .and other peoples as called by 
God .to a ·· new future in communion with him. 

. .. 

For each -theme the participants had prepared introdu'ctions and · the · following is an 
attempt at highlighting some of the issu:es that werP. felt burnir:i~ during tlie· warl<­
·shqp. 

··:·. 

:t . . Meaning of indigenl.zation 

.. 

II 

~:. 

Indigenization of theolo·gy is that ongoing process . .that modifies and adapts to 
the modGs of think.ing -or acting in the churcho It .happens · in the a·lteratian of 
goals, structures, or processes ·fn ·theolsgical tl:iinking; it is seen in the · alter­
ation of customs, values, and ins·dtutiona.r thinking, bringing about growth, 
development, transformation ; and moderniz~tion of "tt.iougtit and action o So we·· : . 
articr..il'ate the Gospel ar:id org_anize our church structures and church organiza.::.. 
tions .. in way!;i that · are ·:relevan.t to the life .situation of:' the people._ 't:he: end 
result is th~ legi tin:iization ·of. potentiality for : a, continu.ous re<?rrangement arid 
refocusing of present possibii._ities; creating an · untrammelled flaw·,. exchange, 
and mobil.ization of all that works for goad for the theolbgical community ... This 

.. , comes· about because the theol°ogical c·ommuni ty has brought ·about pu~posive ex- . 
·::-. pasure to and an ability ta face ·problems c;reated by modernity"and has the guts 

tci 'create novel opp9rtunities for creativityo All thi~ comes.about because the 
people themselves "feel ; i that they must relate · tf1emsel?ves and the Go~pel ta ·. the 
peapl.e they . are n:iinistering tot though there were occasions. when the process of 
indigenizatian was ;;imposed!! on the church by outsiders~ eogo by some missior:i­
aries and educational1stso 

Points of Contact · 

Immediate and natural points of contact be~ween biblical materials and local 
traditions are -seen in the following. 

• I . 
• I • 

(i) A sense qf community consc1ousness in and tr.rough which individuals ex­
pres~ th~ir identity. 
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(ii) Arising from this, reli°gion is a spcietal . affair, reml.ncji.rig.:::'one Of the 
way the Old Testament .speaks of Israel in_ terms. of the People of Godo 

(iii) It is ·no· woni=ler then, given tf)e first two points, that the relation bet-· 
ween the Old Testament and local holy wrHs and cmr.a:i; traditions becomes 
obviously apparent ~ resulting in an inclusive view of incorporation with 
a concern to maintain monotheism. 

III Problem of time and history 

There was a general agreement to avoid the dichot~my of secular history and 
salvation history as seen in the attempts to speak of "pockets and bundles of 
time11 in history, emphasizing the belief that times are "differentiated;' by the 
nature of the experience to ~~ich they ·point and.the way Yahweh grants them· 
(determining how and ~hen they may occur). So there is a questioning of any be­
lief in time understood' as an irreversibl e, unceasing, f orward-bound line of 
movement~ Times are determined by their quality, rather than their quantity. A 
problem arises when you try to relate· such an understanding of time and history 
to an Indian context which is generall y a- historjcal. How do you relate the 
Jesus of history to the kind of Indian tradition where one cannot care less 
about history? · 

IV Images and Symbols 

Indigenization demands a decision to say something about God ta· the contexts 
we come from but the question is:: How and 1.iJhat do we say about God? For example, 
anthropomorphisms are used in the Bible which avoid use of idols, yet in cer­
tain cases wher e indigeni zation took place, the use of idol s and how idols are 
to be di_fferenti ated f rom eikons cropped upo The African solution is that, since 
God has never been expressed in and throug~ idol s, therefor e· there is not any 
problem. However, Asian Christians have to differentiate between idols and ment­
al images of God. Symbolically water, bread , and wine are expressions of spirit­
ual grace, and the important thing is that reality is more important than sym­
bols. 

V Bibli cal Key words and God - People - Land specifici ty 

In trying to indigenize one cannot .escape from biblical key. words like faith, 
justice, liberation , and their counterpaTts i~ ~frica and Asia , especially when 
one has to deal with the problem seen in the God - People - Land specificity. 
That we cannot escape from the problem of election, which brings in its wake 
historitality and materiality and the issues seen in the Jewish-Christian-,and­
Other-Faiths dialogue, is obvious. So the consideration of biblical key words 
in relation to biblical - local contex-!:;u3lii:y and the God - People - land· speci­
ficity poses no small problems. 
No one can deny that God is fa.ithful to Israel (the God-People-Land specificity) 
and that in His covenants (with Noah ai·1d at Mount Sinai, for example) with 

' Israel it is His intention to use Israel to lead all nations to Him. However ; 
with the establishment of the New Covenant as. understood by the Christian Church 
we now have to play the role of the Old Israel (the bibiical- local contextual­
ity which is our present sit uation). Between now and the time when all of man­
kind (and· that will ·include Israel) will be led to God is the interim period in 
which the Church together with other .religions will co-operate with God in ex­
pediting the Salvation of mankind. This will create a situation characterized 
by mutual jealousy causing mankind to turn to Godo Thus the People of God and 
their history and the way both people .and history have been recorded in the Old 
Testament seem to give us -a model after which to ~attern our adoption of new .:~• 
intake from loc~l contexts. That is to say 1 the way qiblical materials get 

; . . 
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Can~anized, Assyrianized, Babylonized, Persianized, etc, should be a guide , 
·line ·ta u.s in our effort; ·to Afri.canize and Asianize· bi.Jr theology. 'In the 
process naturally.many problems arise, and there . were-.many occasions utien 
disag:reemer:its were expressed, e.g. the UEys history an.d time .are under'stood 

··in various parts .of Africa,- and the place of · Ho~y Scriptu.~e!3 in the ttiinl<ing 
of. Asian Christians~ · : 

77 06 19- . .. 
/gn 

; , . 
· ..:,._.;... .. . 

•: 

. .. · ....... -~ ....... . ........ . .. . . . ·· ·.- - .. 

( . i 

• .. 

.... .. ' \ ' 

·-
··.1 

. . ' . . 
·' 

· , 

~ "'{ 
... 



---- - ----------

THE AMERICAN JEWISH COMMITTEE 
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I had occasion to ~rite Abe recently asking for an elaboration of a cryptic 
comm.ent I read recently that the AJC is getting involved in third world 
programming. What I d.i,d' not know, and 'still ·do not know, are the objectives _and 
the pr.ogram aims of such a program. 

Pending the receipt of such information, but relying on a hunch, I reached 
out to .Father Engelbert Mveng on a recent, whirlwind visit to Israel. 

Responding promptly and favorably to a request of the Israel Interfaith Com­
mittee t .o help share in the expenses of bringing Mveng from Paris to Israel 
and· return,lhad a dinner meeting with .him last· night and am escorting him to 
an audience with the Apostolic. Delegate later th.is day, may be join.ing him at 
a .ltmcheon in his honor at the Hehrew University Faculty Club and aoi alerting 
our Paris office to his return the@,b~iefly. · 

You probably know about his ecumenical association of African theologians. 
Now being conducted by a steering COIIIIl.J.ittee of seven, composed of two Roman 
Catholics and five Prot~stants, the aim is literally pan-African with the hope 
of creating a continent-wide program by the end of 1979 in some African coUri.tr}r 
that is accessible to most. . 

In addition, he continues to have an interest in creating a Bible study center 
here in Jerusalem and this is the primary purpose of his visit at this time. 
He would also hope to open a satelite center in Yaounde. 

And beyond this, he is hoping to escort. one hundred or so black Christian 
pHgrims to Israel about August 1979 . (som~thing for our own visitors pr.ogram?). 

Naturally I brought your name up, and speculated with him how he thought you 
and your department might be associated with him. He said he needed help in 
organizing the first pan-African meeting; would welcome scholarships to enable 
s·cholars' to study at his Bible center; would need help ~for establishing a 
central office in Africa for his association and would be seeking a travel 
b~dget to accomplish these purposes. So far, there has been some help from 
the WCC and a formal request has been submitted to the Vatican. 

To hejp fill out the picture , l attach a copy of a four-page memorandum he 
gave me, a prin·ted copy of his commmique and a copy of a 1979 brochure, which 
I will ask that you share with Abe Karlikow even· as I send a second copy on to 
the Paris office. 

From you, I need a reaction, copies of any correspondence you have with the good 
Father and any suggestions you may have concerning the ways we here should 
relate to the Israel Interfaith Committee with respect to the Israel-cen~e~ ...-?' 
programs of this new organization. Best regards. ~/-~%' 

~~ij.w cc: Abe Karlikow, Nives Fox 



Jan. 21, 1971 

UNI TED ST A TES 
DEPARTMENT OF STATE 

New York Reception Center 

Dear Rabbi Tannenbaum, 

As we discussed, here is the back~ 
ground on Father Mveng. I' 'look forward 
to hearmg from you about his 
appomtment to meet you. Would you 
also advise me whether you wi.11 want 
our mterpreter to cane along? 

Thank you. 

Elaine Heifetz 
~71-56l..i7 
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C 0 !.J NC IL 0 N l EA DE R S A N D S P EC I A Li ST S 

818 18th street, n.w. 
washingfon, cl.c. · 20006 . . . . 

. of The Experiment in International Living . telephone 298-7 450 
oreo code 202 

BI03PAPHICl'~. D.ATA: 

Pln3FAM OFFICER: 

Rev. R. P. MVENG, S . J. . 
Director of Cultural Affairs 
.ttri.nistcy of Education 
Yaounde, Federal Republic of Ca.1eroon 

Lewis Carnahan 

~articipant in ·the Internat~onai Visitor P~rarn, Bureau of Edu~tlonal . a.."ld Cult~al ·.Affairs, 
D=parbrent of· State (256 L 72). V{siting th~ted States January 17 - February 7, 1972. : 

· Rev. Mveng is a~orrg;>anied by Department of s~ Esoort-Interpreter, Mr. Soott Slaybecker. 

N~..TICNALITY: 

PRESENT POSITICNS: 

ACADEMIC TRAININS: 

PUBLIC.~CNS: .. : 

TRAVEIS ABIDAD: 

· KNOWLE!X;E OF ··ENGLISH: 

OTHER LANGUAGES: 

DATE AND' PLACE OF BIR.I'.f-I: 

MAILING ADDRESS: 

DIEI'ARY RESTRICTIQ.~S: 

INTEPESTS: : 

.. 

Carreroonian 

Director of cultural ·Affairs, M:inistcy of Education, Yaounde 
Professor of History, Federal University of Cameroon, Yaounde 

Doctorate, Sorbonne , Paris, 1970 (Thesis: "The Greek Source5 
· of Black Africa History ·from Horrer· to Strabo") 

. Licence in Theology, Uni ver5i ty of Lyons, 1963 
Licence in Philosophy, University of Louvain, 1959 

Gui?e Bibliographique du ·.Monde Noir , 2 volumes 

Rev. M.veng has traveled e>-'i:ensively in Europe, and has made 
several trips to Israel. He visited the· United States August 
1968 for Pax Romana Congress in Philadelphia. 

Adeqi.late 

French; · Latin, . Greek, German, Italian, Ewondo, Kikongo 

May 9, 1930; Carreroon 

B.P .· 876 , Yaounde, Federal Republic of Carreroon 

None 

The ·Post informs us that Rev. Mveng is .intensely involved in 
establishing an African cultural identity and v1ishes to rreet 
with individuals, organizations _and in~titutioris able to 
contribute to this project. R~v. · Myeng will serve as President 
of "the AfriCa.n Ca.""Tlillittee of Biblical Congress of Jerusalem 
during the rronth o_f: March, 1972. This conference is bringing 
together ·representatives from. 19 African countries, plus the · 
United States, Fran~, Israel and Italy, to tmdertake a study of 
the influence of the Bible ahd Christianity in Africa from pre­
oolonial ti.m2s to the present. . Rev. Mveng is therefore . anxious 
to meet with leaders of black religious organizations in the 

· United States , particularly in connection wit.l-i participation 
and financial' supp0rt. 
(continued, over) 
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Revere.nd Mveng also wishes to m2et with app::copriate·· people and 
organizations in connection \vith his Guic;1e B.t,bliographiaue. du 
Morro~ Noir - _he hai done extc-'11si ve ·work in this .connecti9ri j.n 
Eurooe, and no;v would Ul\e to a.o the sa'.12, insofar as~ ti.Ire permi~ 
in ,the. u·.s., such as~ , for · ~ample, the African BibliCXJr.3.phic 
Center ~n Washington.. He. is also interested in souces ·"of . 
f inaD.cial. support for the Guide. 

An extensive list of st~ggestet! contacts has ·been furnished by 
()tir Ambassador to Bm.1.m:ii·, Thomas P .. Melady. . These names wi 11 be 
furnished to the appropriate Sf·Onsors. 

. . 
NOTE: Rev. Mveng wishes to attend Meiss daily, a.1.d is w:j.lJ,ing· to 
do 50 early enot ... -gh in the rrornin:; I for ex'a_rrt0le I that 'it W0\)}d 

not interfere _w~ th appointments· begin~ng -at 9: 00 or 9: 30 F-M.. · 
I wotild su;:r.ges- ·n,t the sponsor rtBntion in his letter of welc:orre 
a church· close to ·the ·hote-;t. \vhere Re-11-. Mve1g has reservations. · 

._...:.. _ ·- ·- - -. -. .. - ·. - - - ... . ... - - -.. - .... 

.;J. 
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.:--.. : .:1 
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... 
J 

PAN AFRICAN CONFERENCE OF THIRD WORLD THEOLOGIANS 

17th. - 23rd DECEMBER, 19n - G.I ~M.P .A., GREENHILL 

ACHIMOTA, ACCRA-GHANA 

COMMUNIQUE 

f NTRODUCTI ON 

We African Christians who met in Accra, Ghana from the 17th to the 23rd of 
December, 1977, in the context of the Ecumenical Dialogue of Third World Theolo­
gians and for the purpose of discussing the Emerging Themes in African Theology, 
address ourselves and the rest of the Christian Community in· Africa and in other 
parts of the world in this ·Statement. 

The purpose which brought us together in Accra is our own depth of.concern 
for the faith in Jesus Christ in Africa. It is this faith in the Lord of history which 
speaks to us concretely today in the context of our joy in praising the saving Lord, 
in sharing our problems among ourselves and with the awareness of the very real 
presence of the incarnate Jesus with us to comfort us and to give us hope. 

Our meeting here was filled with the experiences of a new life which was 
manifested in such characterisitcs as being together beyond the denominational_ 
barriers and even beyond the usual rules of formal representation. Among us 
were Protestants, Orthodox and Roman Catholics who have shared each other's 
voice freely out of our concerns rather than in the limitations of officiality. We 
have also experienced living together as a Community of God's people with our 
brothers and sisters from .the Block American world, from Asia, Latin America, 
the Caribbean and Pacific Islands. In this experience we have felt the warmth 
of togetherness as a people who share similar concerns as captives in the world 

, full of oppression and injustices which are more than often, not of our own making; 
· but above all as peoples who share equal hope. 

The saving Word of the Lord which provides freedom to the captives has been 
our guiding stick. This was not only manifested thrc>ugh our daily worship and 
singing, but also in drama, in plenary presentcitions and group diSCUS$ions. We 
affinn emphatically that it is the message of the Old and the New Testaments 
.which demonstrate· the boldness and power of our dialogue as African Christians 
with the Third World Theologians. · 
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THE AFRICAN REALI TY 

The examination of the living Word of the Lord has led us to consider the 
living realities of Africa today. 

We thank God for the dynamis~ and vitality of·African Christian communities 
and churches. The rapid growth of the people of God in Africa, the uniqueness 
of the African experience of Christian life through worship, original African liturgy, 
Bible reading and community life, are for all of us a matter of hope 'and confidence. 

We realize that African unity i.s the unity ~f spirit and soul., a{l indivisible unity 
in terms of historical ·reality which may even transcend ge0graphical differences. Our 
unity is one which participates actively in the total community of ($od without fading 
away in the wind of unspecified universalism• We also realize that there are elements 
which threaten this unity of our people and we deplore all such elements which seek 
to shake the solidness of our deep rooted unity, be they in the fonn of economic iso­
lation, of power manipulation or even of the styles of life. 

Colonialism has hampered our unity throughout the history of ovr relations with 
the Western world. Despite our contemporary experience of the post-colonial era in 
most of Africa, colonialism continues to be perpetuated in Southern Africa. The 
white regimes in Zimbabwe, Namibia and South Africa are nothing but disguised 
colonial occupations. This is characterized in the white minority's d~mination of 
the African maiority through military force. In South Africa, the colonial domination 
is perpetuated through the Bantustans. Therefore, the minority regime's program of 
independence for the so-called Homelands is nothing·but a fraud aimed at vitiating 
the forces of liberation from white colonialism and thereby deceive the world at 
large into thinking that the black maiority .people of South Africa have accepted 
white domination. The ends of tMs colon;a~ oc~upation are served by institutionalized 
white racism in South Africa, Namibia .and Zimbabwe. Racism is not an African 
creation but a white making. Africans deplore the fact that white racists from Zim­
babwe and South Africa are not being exported to Latin American countries with the 
material support of and international manipulation by these powers. · 

Ethnicity in Africa, as anywhere in the world, must not be confused with racism. 
Ethnicity is a positive element in any human society. It can, however, also be mis- · 
used by outside powers to serve the ends of racism and cause disunity, wars and 
human suffering. 

We have no intention of under-rating the internal misuse of power and injus­
tices in relation to ethnicity or despotism, but we also realize that more than often 
such structures of internal oppression are perpetuated by questionable alliances 
under the disguise of friendship treaties or development aid. We affinn that our 
history is both sacred and secular. We see God's movement in our hope for a free. 
and just society in Africa. Any destruction of this hope, be it in the misuse of power 
and authority, in the exploitation of man's resources by national institutions or by 
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mulHnatic>nal corporatfons is a direct and damnable violation of the destiny_ of 
GOd!S;~re:-., GO<rijfiinancfofCilfcreatfOA;· is. tlKit·: human:,bein~. l>e~suoor.dinote .. 
to GOd's-wm·~for . the· totaFnuman communify and,-tfiereJ)y make.five Cflrfst'i commana· 
to .love our neigh~rs as we love ourselves.. The African reality.. lays .~J.~im on. the. 
insepar~ility, of the understandin9-of]Qve. and ·its P.tactical ·expi'es5ic>n. Therefore,~ .. 
t'qve.: f0r:us,:sign~e$-~'-'1Qt: comritunciLacr::.or:--oDediiriceJ>y; ~: .. w:fidi,.oomcm::conimunily:: :·.. .. .. _ . 
to God. who is etemall)t,.wi.th ~s .. ~Jn Afri.c:a. .toclciy.;. this. .. understancli~9fj~V.~ ... i~_,11o.t . , ·. 
onfy Seing destroyecfby tne ilf effects of some nationar institutions and· multinationar 
co~tions, but. the ilreffects inherent iri tnese institutions and co1"p9rations also .. ·---- ___ .. 
cause great disunity, often perpetUated through militarism • . The resultant suffering 
in this situation has led. to thousands of deaths, including detentions and painful 
refugee situations. It is our bel.ief that God's. demand· of. the Churches. in Africa is 
that they not only oppose any form of oppression and suffering but also sever any 
alliances, directly or indirectly, with the forces of oppression, e.g. by reviewing 
their stockholding portfolios in multinational corporations which facilitate the 
systematic militarization of governments where the struggle for survival, the suppression 
of human rights and the violation of human dignity are so rampant today. 

THE PRESENCE OF CHRISTIANITY IN AFRICA 

We see that the. methodology of studying the presence of Christianity in Africa 
must shift from hogi_~qili~f-~~sterd~ fo:a more .. ·critical CRerC?CJCh-which··starts · 
from tfle African worra...Yiew ·and· exam iries .. tfie· impact--of-Cfiristianity· ancf' tne varie- . 
ties of African responses. We note that the old strategies in mission are no longer 
relevant for proclamation. The tendency nowadays is largely confined to the main· 
tenance of the inherited church structures. Moreover, there is a gap between the 
rhetoric of church officials, administrators and theologians with the reality in the 
villages. We observe that this has made the African masses passive, so that the pro­
blems of limited funds to run these institutions and the confused concept of steward­
ship make it impossible to realize the coli for self-reliance and moratorium,. 

The missionary church in Africa has used education as a means of domestication 
which hos also led to misunderstandings with our colleagues in the wider dialogue 
as was evident during the Christian-Muslim conference in Chombesy, 1976. This 
education has also produced the elite class in our various countries. 

We are therefore impel led to rethink the relevant strategies for the future of 
God 's people in Africa. However we take a serious note of the fact that efforts 
are being taken to contextualize the gospel and to take full responsibility for !he 
maintenance of the church. We proclaim that the Basis of the church in Africa is 
in the vitality of the African Christian communities. Beyond the missionary structures 
and power, our Christian communities in poverty, humility and faith, continue to 
witness to the Gospel of Jesus Christ, creating their own Christian way of life, 
and their own language to express the originality of their Christian experience. 
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. . 
In the traditional setting there was no dichotomy between the sacred and the 

secular. On the contrary, the sacred was experienced in the context of the secular. 
This healthy way of understanding our African society must be taken seriously by 
the Church. 

THE EMERGENCE OF AFRICAN THEOLOGIES 

When we consider the Emergence of New Theologies in Africa, it is important 
for us to state a few words about the context of the theological situation, to present 
the theological trends today and finally to identify the sources of African Theology. 

(a) Context of African Theology 
Despite the colonial expe~ience of depersonalization and cultural invasion, the 

African cultures have kept their vitality 

This vitality is expressed in the revival of African language, dances, music and 
literature and in its contribution to human sciences and to the human experience. 
This cultural vitality is the support of the African people in their struggle for the 
complete liberation and for the construction of a human society. Despite this, it 
is necessary to recognizE' the persistence of the situation of domination which 
resulted from colonialiSl'Jl~ 

This situation of domination also exists in the Churches. The organization 
model imported from the West is still proposed and accepted.· This is particularly 
true in Theology. The life of our churches has been-dominated by a theology 
developed with a methodology ,a world-view and a conception of humanity using 
Western categories. 

(b) Present Trends in Theology 
African·theology has alreaCfy emerged and is alive. Among the various 

approaches in African theology are: 

(1} a theologica'I approach which while admitting the inherent values in the 
traditional religions, sees in them a preparation for the Gospel. 

(2) a critical theology which comes from the contact with the Bible, the openness 
to the African reolities and the dialogue with non-African theologies. 

(3} Black theology in South Africa takes into consideration the experiences of 
oppression and the struggle for liberation, and gets its inspiration from the biblical 
faith as expressed in African lan~age and categories as well as from the experience 
and reflections of Black North Americans. 

These three approaches are not exhaustive, but they reveal the dynamism of the 
theological movement on ~e continent. 
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(c) Sources of Theol~ 
1. The Bible and thehristian Heritage: lhe8i61e is the basic source of 

African Theology, because it is the primary witness of God's revelation in Jesus 
Christ. No theology can ret~in its Christian identity apart from the Scripture . 
For the Bible is not simply a historical book about the people of Israel. Through a 
re-reading of this scripture in the social context of our people struggling for the 
realization of their humanity, God speaks to us in the midst of our troublesome !it­
uation. This divine Word is not an abstract proposition but an event in our lives, 
empowering us to continue in the fight for our full humanity. 

The Christian heritage is also important for African Theology. This is the heritage 
that springs out of the life and history· of the Church since the time of our Lord, with 
long tradition of scholarship, liturgies, experiences, etc. African Christianity is a 
port of world-wide. Christianity • . 

2. African Anthropology: The destiny of the human person and the context of 
life are basic assumptions in the life of the African people. Human destiny is the 
dramatic conflict between life and death which finds its meaning in the victory of 
life over death. There is unity and continuity between the destiny of human persons 
and the destiny of the cosmos. The victory of life in the human person is also the 
victory of life in the cosmos. The African anthropology and cosmolc>gy are optimistic. 
The salvation of the human person in African theology, is the salvation of the Uni .. 
verse, and in the mystery of Incarnation, Christ assumes the totality of the human 
and the totality of the cosmos. 

3. African traditional Religions: The God of History speaks to all peoples in . 
particular ways. In Africa the Traditional Religions are a maior source for the study 
of the African experience of God. The beliefs and practic:es of the Traditional 
Religions in Africa can enrich Christian theology and spirituality. 

4. African lndependen-t Churches: The experience of the independent churches 
have developed through their long history a type of warship, organization and com~ 
munity life rooted in African· culture and touching th~ daily life of the people. 

5. Other African Realities: The experiencec.of cultural fonns of life and arts, 
extended family, hospitality and communal life are the expresssion of deep feelings 
of love and core. The struggles for the transfonnation of socio-economic systems, 
the struggles against racism, sexism and other fonns of economic, political, social 
and cultural oppressions, all these are to be token seriously as sources for theology. 

PERSPECTIVES FOR THE FUTURE 

We believe that African Theology must be understood in the context of African 
life and culture and the creative attempt of African peoples to shape a new future that 
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is different from the colonial past and· the neo-colooial present. The African situation 
recp.iies.:a:-new=tlleof0gf?Jf:mef110d0fogyJnat· ts:different · fiom··the.-d0mrnant' ttleof0g~ 

·. - .. .. . oFtfle West~ African tfleofogy musf reiec?r,. tfleref0rec, _tfle prefcmricafeaideos of' 
North Atlantic the0logy_.by _ de_finingJt~lf accordirig_to t.he struggJ.~ of the.p,eopJe in .. :· 

· · · their resistance amzi.n.st the str\Jctures of domination·. OUr task as =thec>lo9,~ans .is t9 
caeah!· a, t:hea~~:aiue$· ouf: of Gncf:'.is-taccounrcmfe;.fii At.'ncan~·~.te;;;;,-;:; :" . : 

In the depths of our theologiCa( reflecti0n we enceunter Gocf'in the poor of today. 
In-this we.feel'-callecf to procl~iin .tne love of: Goo fOr alrpe0pfe within the d)'!lamies . 
of a conflictual history. · Because of our eommitinent to the struggles. of our people to 
be free, we betiev.e that the theolo~~ that.:arises. from that commitment will have three 
cfiaracteriStfes·;.,. 

(a) African Theology must be contextual theology. African Theology will not be 
able to be a theology of African life and culture unless it is accountable to the con­
text in which the people live. Also in drama, novels and poetry, Africans demonstrate 
ilieimportance of the contextual expression of theology. The theme of contextual-
ization in theology is clearly the liberation of our people from a fonn of cultural captivity. 

(b) Because oppression is not only found in culture but also in political and eco­
nomic structures and the, dominant mass media, African Theology must also be liberation 
theology. The focus on liberation in African Theology· connects it with other third 
world theolog~es.-- bike-Black. Theology_i~ North America1.·~e cannot ·i9D0"e racism, _ 
as a·distorti0n-ot-trie-Fiuman-person.- Eil<td:atln Amerfean and'Asfon tFieorogies-tnere 
is the need to be liberated from socio-economic exploitation. A related but dif-
ferent fonn of 0ppression is often found in the roles set aside for womeri in ·the churches. 
There is also oPJ>ression in the exploitation of the people through national and multi­
national institutions~ In all these instances of captivity we need to be liberated. We 
recognized that there are many forms of oppressi0n . There is the oppression of Africans 
by white colonialism, but there. is also the oppression of Blacks by Blacks. We stand 
against oppression in any form because the Gospel of Jesus Christ demands our parti­
cipation in the. struggle to free people from all forms of dehumanization. Therefore 
African theology concems itself with bringing about the solidarity of Africans with 
Black Americans, Asians and Latin Americans who are also struggling for the reali­
zation of human communities in which the men and women of our time become the 
architects of their own destiny. 

(c) Throughout this document, we have referred to the need to struggle against 
sexism. If that struggle is to be taken seriously by the Church, then our se~iousness 
will be reflected in the way we do theology. We recognize that African women have 
taken an active role in the churcfl and in the shaping of our history. They have 
shown themselves to be a coherent part of the liberation struggle. But we cannot 
ignore their exclusion from our past theological endeavors. Therefore the future of 
African Theology must take seriously the role of women in the Church as equals in 
the doing of theology. 

- ··-
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CONCLUSION 

In post Independent and in Southern Africa, theology confronts new challenges, 
hopes and opportunities. The vigor of the traditional African religions and cultures 
and the renewal of the Churches, thanks principally to a return to the Scriptures, 
present us the resources for our tasks. 

Our belief in Jesus Christ, liberator, convinces us that there is a noble future 
for our countries, if the processes of nation building are geared to providing the 
urgent basic need.s of all instead of the privileges of a few. We are confident that 
the creative vitality of our own traditional religions and cultures can provide the 
inspiration for a free and just form of community organization and national development. 

In order to serve the people, the Gospel and the Churches in these tasks we 
pledge to renew ourselves according to the needs of today discerned by us under 
the light of the Spirit of God present among us. For this we need on interdiscipli­
nary methodology of social analysis, biblical reflection and active commitment to 
be with the peoples in their endeavors to build a better society. Towards this end 
we have formed today an Ecumenical Association of African Theologiaris. Conscious 
of our deficiencies and weaknesses, yet encouraged by the nobility of the task 
before us, we undertake this iourney of service through theology· so that all the 
women, men and children of our lands may be able "to have life and live abundantly." 

******************** 

copies of this 't~tement are available from: 

Ecumenical As~ociation of Third World Theologians 
P.O. Box 1263 
New York, New York 10009 
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HlSTO .. ~!.:_UE L.' Association oecumenique des theologiens_ .. Africains 
a ete creee a Accra (Ghana), le 20 dec.embre '1977, a l' occa­

sion du 2e congres de l'Association oecumenique . d~s Theologiens du · 
Tierti Monde .. 

Ses objectifs et son Bureau Directeur se trouvent dans le 
Document Annexe .. 

. Depuis Sa· f ondation 1 I Association a p:tis part a la Conf e­
rence de Kinshasa sur Christianisme" et Religions Africaines (Janvier 
'1978) a la. 8onference de Maryknoll (New York) sur· la problematique ac..;. 

tuelle de la theologie Missionnaire (Aout '1978) , a la Conference 
oecum.enique de Yaounde sur l ' Experience rel igieuse dans les rapport~ 
de l'homme avec la nature (Septembre 1978)0 

L ' Association -est actuellement membre de l'association 
. Internationale des Sciences Missiologiques, et de l'Association oe­
cumenique QeS Theologiens du Tiers Monde. 

. Elle a organise une premiere r~ncontre du Bureau Directeur 
a l'occasion· de la Conference oecumenique de Yaounde a laquelle 4 
membres sur 7 du Bureau Directeur furent presents • 

.JL 1 1 Heure actuelle , l ' Association compte des membres dan.s . . . 
les pays sulvants : Botswana:··.· .A:frique ·du ·Sud 

. ' . t 

" .. . 
. ·:· 

Kenya, ·zaire, Angola 

~ozambiqu~ , Madagas?.ar, 
Egypte, le Ghana,' le Liberia, 
l'Ouganda,"l~ . Sierra. Le~ne, 

Le · Camero~, .·le B~~iz:i., '"'· 
La C8te d"Ivoire •• ~. 

PROGRiU1M.E - Le pro~amin~ a court ' terme .- de i'Association a l'heure . . - . . . . . 
actuelle . . comporte les. point~ s~ivants : 

1) La premiere rencontre 'panafricaine 
! . .. . . . , . . . 

.. Africains en septembre OU decembre 
' ... . · ··, . · .. ·" 1-f brlibre : de . Particip~t~ ·: : 30 ~ 40. 

.. -. : .. . .: ·.:· . . '. : .. .. : . . . . 
. . . ' . ... '· .. . I~ : • ' I 

• •oo/oo• 

des Theologiens 
1979. 
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Nous pensons a plusieurs capitales africaines, particuliere­
ment aux Institutions Universitaires ou autres (Yaounde, 
Dakar, Abidjan, Kinshasa, Nairobi, Dar es Salaam ••• ). 

15.000.000 C:B'.n.. 

• 

~AiiQd~e_§.:so~lblb1~·c~1~·t~e~eLJ• lllllllllllll 10. 000. OUO C.b i. • ( soi t 50 • 000 Do lla.r s USA) 

·2) -L' organisation d 'une r eunion preparatoire de l.ci:.· .2fe.nC.ontre 

panafrica:i:-Tle. 
Date ·De ce!Ilbre 1978 
Lieu : Kinsh3Sao 

.... 

Nous avons deja l'accord pour cette reuniono Elle a 
~ent eu lieu du 12 au 16 decembre 1978. effective-

3) .:.La PUolication d ' une .aevue denomee "BULLErIN DE THEOLOGIE 
· Al<'RICAIN"'i" ~ Le Zaire a · accepte de financer .. le premier 

pumepo qui sorti~a en janvier 1979. C6nt a.nnuel de la Revue 
a . rai son de 3 numeros -pa.r .an: 15.000 dollars USA • . 

4) -La creation et l'organisation d ' un. Bureau central de l'Asso­
ciation pour aider le ·Coordinateur dans sa lourde tache. 

· · Bud,jet ·~mnuel · · : J .000.000 CFA. ( soit. ·15.000 dol .La.rs USA) 

Ce Bureau n ·• ayant re(fu aucune aide financiere depuis la 
creation de l'Association , nous faisons appel .a : la genero­
site de certa ins Etats Africai~s , au Saint Siege, au Conseil 
Oecumenique des Eglises, et a tout organisme d'assistance 
missionp.aire. 

5) - Campagne . de coll~cte des fonds : Nous avons ecrit ~ plusieurs 

Etats Af~icains et a des Org~ismes . religieuxo ·N~us avons . . . 
ete surpri~. d ' ~pp~endr~ que la Theologie ne figure pas 

dans le.urs programm~s d_' aide. Nous avons done decide de 
tenter une . autre voie : 

. . 
a) Nous publions ~ .agenda artistique realise a partir 

d.e i I a.rt afri~ain et .destine a faire COnnaitre fiOtre . .. 
~ssociation. Nous youlons .. vendre 9et ~genda a des 

• • • . . 4, • • • • • 

Etats et Organismes Africains qui peuverit 1"'"<5ffrir 
a l'occasion du Nouvel An. 

b) N.ous prepa.rons egalem~nt; po:ur l' annee prochaine 
: . . ' 

l .' edition d '. llll disque de musique religieuse africaine 
. . 

au profit de l'Associationo Nous souhaitons egale­
ment une large diffusion de ce disque en Afri 

.. et dans le Monde. 

. .. I ... 



~ · 

. . ;.,; . 

I 
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Responsable du lancement et de l'organisation de notre Association, 
je me trouve en face de difficultes materielles insurmontables, 
et je suis bien oblige de m'adresser a ceux qui nous ont encou­
rages des le debut~ 

Nous ne demandons pas de prendre en charge taus nos 
projets, mais de nous aider dans la mesure du possible, a lever 
ce nouveau defi qui est lance a la face de l'Afrique. 

6) Nous avons d'autres projets au programme que nous voulons 
egalement porter a votre attention : 

a) A Abidjan, en septembre dernier, nous avons tous emis le 
vosu d ' un Concile Africain. Notre Association, des sa 
creation, a inscrit dans son progr~e la preparation theo-

· logique d ' un tel Concile. 

b) Nous avons egalement repris a notre compte le projet d'un 
Centre d ' Etudes Bibliques pour Africains a Jerusalem, 
projet issu du Congres sur la Bible et l ' Afrique Noire 
(Jerusalem, Avril 1972). 

CONCLUSION Tels sont les proj~ts et la situation de notre jeune 
Associ ation. Nous comptons beaucoup sur vous pour 
nous aider a lever ce nouveau defi de l'Histoire. 

E. MVENG. s. j. 

Coordinateur de l'Association Oecume­
nigue des Theologiens Africains. 
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