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THE AMERICAN JEWISH COMMITTEE
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JUN 2 8 1377
date  June 22, 1977

to Marc Tanenbaum
from M.Bernard Resnikoff

WRPLDICUISUY

subject

%
I thought you would like to see the enclosed document "An African Christian's
Evaluation of Judaism'" that was distributed in the current consultation on
the Church and the Jewish People.

I also enclose a workshop report on "The Jewish Setting of the Early Church'.
I have only one copy of this report and, if you consider it important, you
might wish to duplicate it for Morris and Zach. Regards,

MBR: fp
encl: 2

cc: Morris Fine
Zach Shuster /5

. v\;{\.,,.ggl* i)mp\{oxl wmao tter.




An African Cnristian's Evaluation ef Judaism

-

the follnﬁin._raotu have determined the nftitude of
Afric-nl to ;udgiam:

" 1.africans in this eentury do not know yudaism by
direct oxperienno.FEhr most Atrieinu fhe Jews are the
peoplae of the 0ld 'Teatament,the victims of anti-Semitism
under the ~aEis nnd.the citizens of the modern State of
~ Iasrael,

2,During the 19608, sentiment in Africa was very
uucﬁ in faveur of {araol as an example of a new State
that was turning deserts inte vinoyards.isranllnffared
schelarsnips in Agriculture,Physical Eduent;on,gﬁd medi-
cine to young Africans who were excited by the opportu-
nity, of study in a prograsaive.technoltgieni ceuntry.
Israel oifered hope that the develoeping countties could
make it in the development rage. In retum.israeli_
-con#truction eomp;niea like the Solel Boneh established
prefitnhl? in Afriean cnnptriea like Nigeria.

3.international pelitics(specifically tne miadle-

East prohlam)chahged all this about four years ageo when the
Arab meﬁbpra of the'Orgnnizatiunf:; African Hﬁity ‘used
their membership of the g£xxxExxim coﬁtinantal organization
to get African states te hreak,diplbmgtie relations with

Israel on the matter of lsrael's stand in the Arab-]lsrael

confliect.



The willingness and ahility of Israel to use force
to maintain her staﬁd in 1its buleaguod? territory began_to
remove from her the sympathies reserved for tha.underdng.
_The Paleatinian; be#an to huve a case,israel pegan to lnok
like the instrument of Western European aggression[v;de the
Halfour pDeclaration and the fact that it was Ugandan soil
that waa fi;at oif ferred to thne zlnniatu in their days of
landlessnaaghny the time ni the Israeli raid on Kntehbe
Airport in lQ?G.comn&nicatinns between Israel ﬁnd African
countries had brok;n down and Africﬁn States iﬁ'nhe inited
Nations‘supportad the motion to. equate Zionism with racism,
The peréecutad had become the persacutor,

Tt 1s like what happens when you watch the Jew of

Malta as portrayed in Shakespeare's The [MHerchant ot Venic~.
All Af;lcans who passed through British-type colonial sphools
up te secondary level know of the calurmiated Shylock protes=
ting:"Is a Jew not a human.heing?“ And they loved him.They
know also of'thg shyloeck,new at a vantaga point,ready with
knife to cut what has hecome proverbial as the pound of
flesh.They hated him,

.h. Now something happene@_in_ﬂigaria early in 1977 to
indicate that a change is coming.Brigadier voe Garba,.igeria's
Pederal Commissioner for External Affaira,statdd in a public
.speech that the Aram States in the G.A.U. were displaying

paternalism to their Atrican colleagues,particularly in the

matter of @.P.E.C. politics and development aid pelitics.
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‘this sudden sutburst snewed the artificiality ot pro=-
Arab,anti-lsrael,diplnmacy among Black Afriean States.
Newspaper articles since then have called for a review ot %tx

- the situation.(See Sunday Timia,Lagnn Nigerda,April 10 & 17,

1977.Attached) Meanwhile,the Israeli Embassy in Lagos
remains clesaed,but the c.natrﬁction firw of sSelel Noneh
is sfill sperating in nigeria,and lsraeli citizens still
live in ﬁodija Eatate, IThadan.

If all this is Israeli pelitics rather than vewish
faligion,it is bocaﬁse.ns I have said anove,ﬁudqism is not
a live issue in mest of Africa.(Bhere are churghea and |
mosaques all ofer Africa,but synagesuesg are consplcuously
absant.)IaIam,on the other hand,is very nucn.a living

who know tht Qur'asn in frsbic 1nd
faith'among many Africana(whc therefore have a soft spot
for A;abia and the Arah countries.A similar aentiheﬁt
exists tor Israel among African Christians who accept the

scriptures of the 0ld Testament with all the leve for

Jerusalem and Zion which this engendera.-ﬂé7 jQUQVJQX know
tonp ll-{‘,brew. . <

Ethiopia and the Bible

‘the relationship ef Etniepians te the 0ld Tesiament.hiﬁtory
and religion{and to Chriati;nity subaequaﬁtly)is a special
case wikhin Africa.Tha_Ethicpiana'conaider tﬁat tﬁair

royal dfnasty is. descended trem a un;hn between King seloron
and the Queen of Sheha.the ramifications of this conneciion

have peen adequately traced by Ldward 'llendorf in his

‘Ethiopia and the Hible.
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This tradition was solid until the dethronement .in
1975 of ma tne Cenquering Lion of tne tribe of vudah,Elsct
of God,King of Kings,Haile Selassie I,who was the secular
head of the Kthiepian Crthedox churchirha Ethiopians
contingent at the “econd VWerld Black and african Festival
of Arts und Culture in Lagos,nigeria in uvanuary 1977 care-
fully stood clear of any reference to the legend of tne

" Fetha nagast and presented Ethiepia after naile selassie

as a secular revelutionary state. Hcfo.tao,then,politics
of another type have modified the pride wita which Ethiopians

traditionally identified witn the nesrew heritage.

African Christians. and the 0Old Teastament

In spite o1 the fact tmat African chriltianntlikerothera)
have been taught that the vews were the people vwho did vesus
to death,nevertheless if there eare any'christians anywhere
;n the wcrld'wno identify with tne scriptures oi tne Cld
Testament ,they are members of Afr;oan indigenous churches.
T The rﬁason is the undeniable presence oflwhat Jedos

Williams wrote wbout in his book,Hebrewisms of West Africa.

I have explored this tor une_reruba peeple(soutn-west

Nignrin;uahomay und ‘l'ege )in the Vecabulary of joruba

Religious Jlscourse; Ibadan, Daystar Pfcaa,19720and I am

pressing the philelegical exploratiom further in "African
Words in Bible and Qur'aan",wnichn is yet uncompleted,The
title or the French language editienm ot the proceedings of

. the fdrst consultation of Afriecan theolegilans,Pour uni
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theologie Africaine(Editions CLE, ramunde, 1969 )suggests

that a comparative study of Biblical xevelation and African

" Beliefs(the title of the Englisnh language edition jwill lead
to the emergence of a distinctively relevant style of

Christian theology for Africa.

Anti-iiamitism
But nationalistic black 4Africans would peint beyond

the prehistoric cultural similarities to the iﬁeologic&l
divergence between Israel and Africa.ihe llebrews cursed
Canaan and Cush tegether as children of Ham:"a slave of
-slaves will he be."I have eall;d this "Anti-namitism in
Genesis" 1in my centribution to tne w.C.C. study.gacism:in

Theology and Theology against Rncism(l9?5).

In the presence ‘of this ideolegy in the scriptures
of the uvews,all philelogical delineation of the prehistoric
identity of the.ianguages and cultures of Canaan,"larael“,
Misraim and Cush is ef mere academic import.African
Christians will acceépt Christianity("In Christ there is
neither uew nor Gentile") but hardly Judaism whicn considers
their ancestors as under the same curse as the Canaanites
whom the i1ebrews exterminated or athuéntadg

Tt habpana that ,truly,Africa had more in cormmen
l with Canaan than with "Israel":kingship,walled cities,
agricul ture xa more than pastoralism,pelytheism rather than
monotneisn.ﬁalacaa.temploa.asricultural festivals (New Yam ‘
Festival,etc),hill divinities and hill shrines,seers and

magiciana.'El.Ba‘al.Ynmu,Dn‘on = &all have lingﬁiatic'
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réflexes in West Africa.whereas it wa@ Zippo:sh the
daughter of the priest of midian whe taught ~meses circum-
‘cisién.tnat ritaxdyxpussags rite has been a traditional

, \
rite de passage in Africa from time immemorial.

It is very important te nete that,beginning with
Abraham, 1srael has stoed,like Joseph,"separate from all
his brotnars“(Edon,Canaan.nidjan and all the §ther Shemites ).
It must be expectee that Israel will stand ideslegically
nndtthat ia.thoologically) sepatnto frem his Hamitic couaina
in Africa.Frem about 70 A.B. till 19#8(md till toda‘y).bhem
hau lived 1n the tents of daphoth rather than in the huts
of )lam.1he sixth canﬁhfymﬂ.c. Jewish garrison in uJeb
(Elephantine) vnnianndtleaving behiﬁd,only a traikF of
legend.Cnly ihe Falashay the black Jews et rthiepia,remain

as lharisees on African seil,

The aAfrican Christian's evaluation of uudaism will
remain ambivalent:sometimes,as in the nineteenth century,
the African will gain inspiration frem the Ethieopianism in
the 01d Tastnment("sthiopig shall stretch foerth her hands
te God,")Sometimes,as in the twentieth century,the nehrew
gurse on Haﬁ will impoqo a silence of embarrassment between
Jews snd hlnck Afrté;né.S.Ietine-.nl in the 1960s,Africans
‘_trying te turn deserts inte vineyards will ke attracted hy

‘the Zienist feats ef Israel under Hln Guriah.boucﬂtnot.
' the Jewish rejection ef vesus as the messiah will e taken

up hy Arriqan,chriotdtaa,al ancestral quarrel,

tbadan, 1977 | - Modupe Oduyoye



WORKSHOP  on

The Jewish setting of the Early Church in relation to trends tnmards

‘indigenization in Third World churches

in Jerusalem, June 10 ~ 21, 1977

S T o T T = o o e 1 S T o e o T "

It se happened that Frum January 1, 1975, the Swedish .Theological Institute (STI) in
Jerusalem came under the administration of the Church of Sweden Mission. It was then
natural to think of a widening of the pattern of contacts from a limited Scandinavia-
centered point of view to including the many churches with which for historical and

other reasons the Church of Sweden has established a net of relations.

A uﬁrkshap on "The Jewish setting of the Early Church in relation to trends towards
indigenization in Third World churches™ .is an attempt to find out what such a
widened perspective might mean for the work of the Institute as well as for a dial-

ogue between the Church and the Jewish People.

The aim behind the planning was: a) to get people from various parts of the world
together at a spot which is, after all, a kind of starting point for them sll and
thus a common denominator of a very specific kind, b) to establish personal contacts
with theological seminaries in the third world so as to open up lines for students

from those places to come on Schnlarshlps for studies at the 5TI.

The specific aim behind the theme of the workshop was to start tackling the "indig-
enization' debate frem a somewhat different angle. A crucial issue for many third
world churches is the problem of the Western dress of the Christian church in the
midst of an indigenous cultural context. What are the criteria for a change from a
Western to an indigenous dress? This is where the Jewish setting of the Early Church
comes in, because the evangelion, and the mew community based on it, was set in a
partlcular religio~cultural framework from the very beginning. There was never a
pure, naked form. Never a zero-point. What is the relation between that ''given model
'and a pluralistic unlversallty of the church? Is there a problem of the Jewishness
of Jesus in relation to the Universality of Christ? Are there short-cuts back from

a third world context to the “biblical model® that could be opened up and elaborated?
‘Could attempts at indigenization combined with a reflection on a "given model’ be
useful also for a fresh look at the role of the People of God among the nations?

THEME I

(

THEME, 11

- THEME III

a

b

The_Biblical milieu in Asian/African perspectives,

Points of contact on a non-western level of reference.
The problem of a western frame of reference for Biblical .
exeg951s as handed over to uhlrd world chu;ches ulth thE

.'missicns,

‘ Preparatio Evangelica. The praoblem of the OT as the necessary
.background for an understanding of the NT writings.

The OT and indigenous holy mrlts The problem of inclusive
and exclusive views.

‘The OT as "a syncretistic dacument” and the 1nFluence of ‘such

religions and religious traditions that happened to be nearer
in time and place ta the birthplace of Christianity.

The ulem of history.:

The Jewish-Christian (and Muslim) view of histary in ' relation
to Eastern and African views of history.
The Semitic view of history and development as imposed on the

- world at large through western culture and education in relation

to indigenous understandings of the meaning of history.

I

'



THEME IV

THEME V

THEME' VI . -
' _The literal .and hlsturlcal vis-d-vis the splrltual and

-

' The Semitic-Jewish culture as the background of the NT
vacabulary, symbolism, and moods of expression.

Biblical key words such as faith, justice, liberation,sin,
redemption, in relation to currespnndlng concepts in ﬂfrlcan/
Asian contexts.

The mental pictures of Gud and divine phenomena as described

in words compared to the-use of idols/eikons/avatars. The basic
approach to worship 1nclud1ng tensions between the persunal ‘and
the 1mpersanal :

 Attempts at 1ndlgenlzat10n, Its p0531b111t195 and its llmltS.

The sacraments of baptism and eucharist. What can be context-
related and what needs to be preserved from the original con-
text in order to maintain the essence of the 'institution™.

The structures of church organization and the structure of
worship. Where to find the true points of a mutually enrlchlng

- fecundity between the originally Jewish setting and the many

new contexts of a world-wide church.

The Jewish People and the promised land.

allegorical interpretation of the OT prophecies.

- The relation/similarity/difference between the promises to

‘Israel as the People of God and other peoples as called by
God tu a nem future in communion with him.

For each theme the part1c1pants had prepared introductions and the following is an
attempt at hlghllghtlng some of the issues Lhat Were Felt hurnlng during the wnrk-

shup.

1 Meaning of 1nd1genlzat10n

; Indlgenlzatlon of theulngy is that ongoing prncesq that modifies and adapts to
- the mcdes of thinkimg-or acting in the church. It happens-in the alteration of
goals, structures, or processes in theological thinking; it is seen in the alter-
ation of customs, values, and institutional thinking, bringing about growth,
development, transformation, and modernization of thought and action. So we- -
articulate the Gospel and nrganlze our church structures and church organiza-
tions in ways that are relevant to the life situation of the people. The end
result is the legitimization of pnbentlallty for .a, continuous rearrangement and
refocusing of present possibilities; creating an untrammelled flow, exchange,
- and mobilization of all that works for good for the theological cammunlty. This
, comes about because the theclogical community has brought about purposive ex-
sposure to and an ability to face problems created by modernity -and has the guts
to create novel opportunities for creativity. All this comes about because the
people themselves i'feel’’ that they must relate themsglves and the Gospel to the
people they are ministering to, though there were occasions. uhen the process of
indigenization was ‘‘imposed' on the church by outsiders, e.g. by some mission-
aries and educationalists.

II  Pgints of Cuntact'

Immediate and natural points of contact between biblical matﬂrlals and local

traditions are -seen in the fnllnulng.

(1)

AR sense of community consciousness in and through which 1nd1v1duals ex-
press their identity. 3
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LB .
(ii) Arising from this, religion is & societal affair, reminding one of the
~ way the Old Testament speaks of Israel in terms of the People of God.

(iii) It is no wonder then, given the first two points, that the relation bet- "’

ween the Old Testament and local holy writs and @fal traditions becomes
obviously apparent, resulting in an inclusive view of incorperation with
a concern to maintain monotheism, ’

Problem of time and history

There was a general agreement to avoid the dichotomy of secular history and
salvation history as seen in the attempts to speak of '"pockets and bundles of
time" in history, emphasizing the belief that times are "differentiated’ by the
nature of the expsrience to which they .point and ‘the way Yahweh grants them

" (determining how and when they may occur). So there is a guestioning of any be-

lief in time understood as an irreversible,; unceasing, forward-bound line of .
movement. Times are determined by their quality, rather than their quantity. A
problem arises when you try to relate such an understanding of time and history
tc an Indian context which is generally a-historical. How do you relate the
Jesus of history to the kind of Indian tradition where one cannot care less
about history? ; '

Images and Symbols

Indigenization demands a decision to say something about God to the contexts

we come from but the guestion is: How and what do we say about God? For example,
anthropomorphisms are used in the Bible which avoid use of idols, yet in cer-
tain cases where indigenization took place, the use of idols and how idols are
to be differentiated from eikons cropped up. The African solution is that, since
God has never been expressed in and through idols, therefore there is not any
problem. However, Asian Christians have to dif ferentiate between idols and ment-
al images of God. Symbolically water, bread, and wine are expressions of spirit-
ual grace, and the 1mp0rtant thing is that reality is more important than sym-
bols.

Biblical Key words and God - Peuple -~ Land speczflclty

In trying to indigenize one cannot escape from biblical key words like falth
Jjustice, liberation, and their counterparts in Africa and Asia, especially when
one has to deal with the problem seem in the God - Pegple - Land specificity.
That we cannot escape from the problem of election, which brings in its uake
historicality and materiality and the issues seen in the Jewish-~Christian-and-
Other-Faiths dialogue, is obvipus. So the consideration of biblical key words

in relation to biblical - local contextuality and the God - People - Land speci-
ficity poses no small problems. .
No one can deny that God is faithful to Israel (the God-People-Land 5pec1f1c1ty)
and that in His covenants (with Ngah aiid at Mount Sinai, for example) with '
Israel it is His intention to use Israel to lead all nations to Him. However,
with the establishment of the New Covenant as_ understood by the Christian Church
we now have to play the role of the 0ld Israel (the biblical-local contextual-
ity which is our present situation). Between now and the time when all of man-
kind (and that will include Israel) will be led to God is the interim period in
which the Church together with other religions will co-operate with God in ex-
pediting the Salvation of mankind. This will create a situation characterized

by mutual jealousy causing mankind to turn to God. Thus the People of God and
their history and the way both people.and history have been recorded in the Old
Testament seem to give us-a model after which to pattern our adoption of new ~ar -
intake from local contexts. That is to say, the way biblical materials get
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Canaanized, Assyrianized, Bahylunlzed Persianized, etc, should be a gu1de
-line to us in our effor: to Africanize and nslanlze our theology. In the
process naturally. many problems arise, and there were many occasions when
disagreements were expressed, €.Q. the ways hlsturv and time are understood

in various parts of Africa-and the place of Hnly Scriptures in the thinking
of. Asian Christians.:

77.06 19 .
/gn



THE AMERICAN JEWISH COMMITTEE

date  January 26, 1979
Marc Tanenbaum

WinPURIoIaW

to
from M. Bernard Resnikoff

subject

I had occasion to write Abe recently asking for an elaboration of a cryptic
comment I read recently that the AJC is getting involved in third world
programming. What I did not know, and still do not know, are the objectives.and
the program aims of such a program.

Pending the receipt of such information, but relying on a hunch, I reached
out to Father Engelbert Mveng on a recent, whirlwind visit to Israel.

Responding promptly and favorably to a request of the Israel Interfaith Com-
mittee to help share in the expenses of bringing Mveng from Paris to Israel
and return,lhad a dinner meeting with him last night and am escorting him to
an audience with the Apostollc Delegate later this day, may be joining him at
a luncheon in his honor at the Hebrew University Faculty Club and am alerting
our Paris office to his return therg briefly. '

You probably know about his ecumenical association of African theologians.

Now being conducted by a steering committee of seven, composed of two Roman
Catholics and five Protestants, the aim is literally pan-African with the hope
of creating a continent-wide program by the end of 1979 in some African country
that is accessible to most

In addition, he continues to have an interest in creating a Bible study center
here in Jerusalem and this is the primary purpose of his visit at this time.
He would also hope to open a satelite center in Yaounde. :

And beyond this, he is hoping to escort one hundred or so black Christian
pilgrims to Israel about August 1979. (something for our own visitors program?).

Naturally I brought your name up, and speculated with him how he thought you
and your department might be associated with him. He said he needed help in
organizing the first pan-African meeting; would welcome scholarships to enable
scholars to study at his Bible center; would need help for establishing a
central office in Africa for his association and would be seeking a travel
budget to accomplish these purposes. So far, there has been some help from
the WCC and a formal request has been submitted to the Vatican.

To help fill out the picture, I attach a copy of a four-page memorandum he

_gave me, a printed copy of his communique and a copy of a 1979 brochure, which
I will ask that you share with Abe Karlikow even as I send a second copy on to
the Paris office.

From you, I need a reaction, copies of any correspondence you have with the good
Father and any suggestions you may have concerning the ways we here should
relate to the Israel Interfaith Committee with respect to the Israel-center
programs of this new organization. Best regards. /’,,fﬁ/ 17£§:LV

%%%lqw cc: Abe Karlikow, Nives Fox



. Jan. 21, 1971

UNITED STATES
DEPARTMENT OF STATE

New York Reception Center
Dear Rabbi Tammenbaum,

As we discussed, here is the back-
ground on Father Mveng. I look forward
to hearing from you about his
appointment to meet you., Would you
also advise me whether you will want
our interpreter to came along?

Thank you.

217?..1-“52}47 retrets ZH'
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COUNCIL ON LEADERS AND SPECIALISTS

of The Experiment in International Living

BICGRAPHICAL DATA:

PROGRAM CFFICER:

7

suite 600
818 18th street, n.w.
washingfon, d.c. 20006

telephone 298-7450
area code 202

Fev. R. P. MVENG, S.J.

Director of Cultural Affairs

Ministry of Education '
Yaounde, Federal Republic of Caneroon

Lewis Carnahan

Participant in the Intemat,ionai_ Visitor Program, Bureau of Educ_:a’cional and Cultural Affairs,

Department of State (256 L 72).
" Rev. Mveng is accompanied by D_nartmant of 8

'ted States January 17 - February 7, 1972.
Esoort—Intexpreter, Mr. Scott Slaybacker.

Visiting th

NATTIONALITY:
'PRESENT POSITIONS:

- ACADEMIC TRATINING:

PUBLICATIONS:
TRAVELS ABROAD:

. KNOWLEDGE OF ENGLISH:
OTHER LANGUAGES:

DATE AND PLACE OF BIRTH:
MAILING ADDRESS:

DIETARY RESTRICTIONS:
INTERESTS: .

Cameroonian

Director of Cultural Affairs, Ministry of Education, Yaounde
Professor of History, Federal University of Cameroon, Yaounde .

Doctorate, Sorbonne, Paris, 1970 (Thesis: "The Greek Sources
- of Black Africa History from Homer to Strabo")

.Licence in Theology, University of Lyons, 1963
- Licence in Philosophy, University of Louvain, 1959

Gu.tde Bibliographique du Monde Non’, 2 volumes

. Rev. Mveng has traveled axtensw"ely in Europe, and has made

several trips to Israel. He visited the United States August
1968 for Pax Romana Congress in Phlladelphla.

- Adequate

Frendﬁ,' Latin,.Greek, German, Iﬁalian, Ewondo, ‘Kikongo
May 9, 1930; Cameroon

B.P. 876, Yaounde, Federal Republic of Caméroou

None N B -

The Post informs us that Rev. Mveng is intensely involved in
establishing an African cultural identity and wishes to meet
with individuals, organizations and institutions able to
contribute to this project. Rev. Mveng will serve as President
of ‘the African Cammittee of Biblical Congress of Jerusalem
during the month of March, 1972. This conference is bringing
together representatives from 19 African countries, plus the
United States, France, Israel and Italy, to undertake a study of
the influence of the Bible and Christianity in Africa from pre-
oolonial times to the present. Rev. Mveng is therefore. anxious
to meet with leacders of black religious organizations in the

‘United States, particularly in connection with partlmpatlon

and financial support.
(continued, over)
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MVIING - 2

INTERESTS (continued): Reverend Mveng also wishes to meet with aobrooriate'péOPle and
organizations in connection with his Guide Bibliographigue du
Monde Noir - he has done extensive work in this connection in
Europe, and now would like to do the Same, insofar as. time permits
in .the U.S., such as, for: _.xample, the African Bmllograr}mc
Center in Washington. He is also in terestéd in souces: of
financi al support for the Guide. -

An evten51ve llst of SL1jcre=‘ted oontacts has been furm.shec bv
our Ambassador to Burundi, Thomas P. Melady. These names will be
fumished to the aooromriate SPONSOYS.

NOTE: Rev. Mveng wishes to attend Mass daily, and is w:l_lllng to
do so early énovgh in the morming, for exrfole, that it would
not interfere with eppointments beginning at 9:00 or 9:30 AM.

I would sugges hat the sponsor mantion in his letter cf walcome
a church close to the hetel where Rev. Mveng has reservations.

e PR RN S SO . ... . ..o efosooon oo e e 2

January 18, 1972
IHC/sbh
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PAN AFRICAN CONFERENCE OF THIRD WORLD THEOLOGIANS
17th - 23rd DECEMBER, 1977 - G.1 .M.P.A,, GREENHILL

ACHIMOTA, ACCRA-GHANA

COMMUNIQUE

INTRODUCTION

We African Christians who met in Accra, Ghana from the 17th to the 23rd of
December, 1977, in the context of the Ecumenical Dialogue of Third World Theolo-

- gians and for the purpose of discussing the Emerging Themes in African Theology,

address ourselves and the rest of the Christian Community in Africa and in other
parts of the world in this Statement. :

The purpose which brought us together in Accra is our own depth of concern
for the faith in Jesus Christ in Africa. It is this faith in the Lord of history which
speaks to us concretely today in the context of our joy in praising the saving Lord,
in sharing our problems among ourselves and with the awareness of the very real
presence of the incarnate Jesus with us to comfort us and to give us hope.

Our meeting here was filled with the experiences of a new life which was
manifested in such characterisitcs as being together beyond the denominational
barriers and even beyond the usual rules of formal representation. Among us
were Protestants, Orthodox and Roman Catholics who have shared each other's
voice freely out of our concems rather than in the limitations of officiality., We
have also experienced living together as a Community of God's people with our
brothers and sisters from the Black American world, from Asia, Latin America,
the Caribbean and Pacific Islands. In this experience we have felt the warmth
of togetherness as a people who share similar concerns as captives in the world

_ full of oppression and injustices which are more than often, not of our own making;

but above all as peoples who share equal hope.

The saving Word of the Lord which provides freedom to the captives has been
our guiding stick. This was not only manifested through our daily worship and
singing, but also in drama, in plenary presentations and group discussions. We
affirm emphatically that it is the message of the Old and the New Testaments

which demonstrate the boldness and power of our dmlogue as African Christians

with the Third World Theologians.



THE AFRICAN REALITY

The examination of the living Word of the Lord has led us to consider the
living realities of Africa today.

We thank God for the dynamism and vitality of -African Christian communities
and churches. The rapid growth of the people of God in Africa, the uniqueness
of the African experience of Christian life through worship, original African liturgy,
Bible reading and community life, are for all of us a matter of hope ‘and confidence.

We realize that African unity is the unity of spirit and soul, an indivisible unity
in terms of historical reality which may even transcend geographical differences. Our
unity is one which participates actively in the total community of God without fading
away in the wind of unspecified universalism. We also realize that there are elements
which threaten this unity of our people and we deplore all such elements which seek
to shake the solidness of our deep rooted unity, be they in the form of economic iso-
lation, of power manipulation or even of the styles of life.

Colonialism has hampered our unity throughout the history of our relations with
the Western world. Despite our contemporary experience of the post-colonial era in
most of Africa, colonialism continues to be perpetuated in Southern Africa. The
white regimes in Zimbabwe, Namibia and South Africa are nothing but disguised
colonial occupations. This is characterized in the white minority's domination of
the African majority through military force. In South Africa, the colonial domination
is perpetuated through the Bantustans. Therefore, the minority regime's program of
independence for the so-called Homelands is nothing but a fraud aimed at vitiating
the forces of liberation from white colonialism and thereby deceive the world at
large into thinking that the black majority people of South Africa have accepted
white domination. The ends of this colonial occupation are served by institutionalized
white racism in South Africa, Namibia and Zimbabwe. Racism is not an African
creation but a white making. Africans deplore the fact that white racists from Zim-
babwe and South Africa are not being exported to Latin American countries with the
material support of and international manipulation by these powers.

Ethnicity in Africa, as anywhere in the world, must not be confused with racism.
Ethnicity is a positive element in any human society. It can, however, also be mis=
used by outside powers to serve the ends of racism and cause disunity, wars and
human suffering.

We have no intention of under-rating the intemal misuse of power and injus=-
tices in relation to ethnicity or despotism, but we also realize that more than often
such structures of internal oppression are perpetuated by questionable alliances
under the disguise of friendship treaties or development aid, We affirm that our
history is both sacred and secular. We see God's movement in our hope for a free
and just society in Africa. Any destruction of this hope, be it in the misuse of power
and authority, in the exploitation of man's resources by national institutions or by
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mulhnuhonal corporah'ons isa dlrecf und'damnuble vuolahon of the deshny of

fo God s wn"’for fhe fofur humun communlfy_ and there_By_ make I'rue Chnsf s command’ _
to love our neighbors as we love ourselves. The African reality lays claim on. the.
inseparability of the understanding of love and its practical expression. Therefore,
fove for.us:signifies. thaf: communal act. of “cbedience: by. the whole_human-community: .
to God who is eternally with us._ In Africa today. this. undersfmdmgof love. is.not
only being destroyed by the ill effects of some national institutions and’ mulfinational
corporations, but the ill effects inherent in these institutions and corporations also
cause great disunity, often perpetuated through militarism. The resultant suffering
in this situation has led to thousands of deaths, including detentions and painful
refugee situations. It is our belief that God's demand of the Churches.in Africa is
that they not only oppose any form of oppression and suffering but also sever any
alliances, directly or indirectly, with the forces of oppression, e.g. by reviewing
their stockholding portfolios in multinational corporations which facilitate the
systematic militarization of governments where the struggle for survival, the suppression
of human rights and the violation of human dignity are so rampant today.

THE PRESENCE OF CHRISTIANITY IN AFRICA

We see that the methodology of studying the presence of Christianity in Africa
must shift from hagiography-of yesterdays to:a more-critical approach-which-starts -
from the African world=viéw and examines the impact of Christianity and the varie-
ties of African responses. We note that the old strategies in mission are no longer
relevant for proclamation. The tendency nowadays is largely confined to the main-
tenance of the inherited church structures. Moreover, there is a gap between the
rhetoric of church officials, administrators and theologians with the reality in the
villages. We observe that this has made the African masses passive, so that the pro-
blems of limited funds to run these institutions and the confused concept of steward-
ship make it impossible to realize the call for self-reliance and moratorium,

The missionary church in Africa hos used education as a means of domestication
which has also led to misunderstandings with our colleagues in the wider dialogue
as was evident during the Christian-Muslim conference in Chambesy, 1976. This
education has also produced the elite class in our various countries.

We are therefore impelled to rethink the relevant strategies for the future of
God's people in Africa. However we take a serious note of the fact that efforts
are being taken to contextualize the gospel and to take full responsnbuhl-y for the
maintenance of the church. We proclaim that the Basis of the church in Africa is
in the vitality of the African Christian communities. Beyond the missionary structures
and power, our Christian communities in poverty, humility and faith, continue to
witness to the Gospel of Jesus Christ, creating their own Christian way of life,
and their own language to express the originality of their Christian experience.
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~ In the traditional setting there was no dichotomy between the sacred and the
secular, On the contrary, the sacred was experienced in the context of the secular.
This healthy way of understanding our African society must be taken seriously by
the Church.

THE EMERGENCE OF AFRICAN THEOLOGIES

When we consider the Emergence of New Theologies in Africa, it is important
for us to state a few words about the context of the theological situation, to present
the theological trends today and finally to identify the sources of African Theology.

(a) Context of African Theclo
Despite the colonial experience of depersonalization and cultural invasion, the
African cultures have kept their vitality

This vitality is expressed in the revival of African language, dances, music and
literature and in its contribution to human sciences and to the human experience.
" This cultural vitality is the support of the African people in their struggle for the
complete liberation and for the construction of a human society. Despite this, it
is necessary to recognize the persistence of the situation of domination which
resulted from colonialism.

This situation of domination also exists in the Churches. The organization
model imported from the West is still proposed and accepted. ' This is particularly
true in Theology. The life of our churches has been dominated by a theology
developed with a methodology,a world-view and a conception of humanity using
Western categories.

(b) Present Trends in Theology
African theology has already emerged and is alive. Among the various
approaches in African theology are:

(1) a theological approach which while admitting the inherent values in the
traditional religions, sees in them a preparation for the Gospel.

(2) a critical theology which comes from the contact with the Bible, the openness
to the African realities and the dialogue with non-African theologies.

(3) Black theology in South Africa takes into consideration the experiences of
oppression and the struggle for liberation, and gets its inspiration from the biblical
faith as expressed in African language and categories as well as from the experience
and reflections of Black North Americans.

These three approaches are not exhaustive, but they reveal the dynamism of the
theological movement on the continent.



=

(c) Sources of Theol
1. The Bible and ;F:e éhrisﬁon Heritage: The Bible is the basic source of

African Theology, because it is the primary witness of God's revelation in Jesus
Christ. No theology can retain its Christian identity apart from the Scripture,

For the Bible is not simply a historical book about the people of Israel. Through a
re-reading of this scripture in the social context of our people struggling for the
realization of their humanity, God speaks to us in the midst of our troublesome sit-
vation. This divine Word is not an abstract proposition but an event in our lives,
empowering us to continue in the fight for our full humanity.

The Christian heritage is also important for African Theology. This is the heritage
that springs out of the life and history of the Church since the time of our Lord, with
long tradition of scholarship, liturgies, experiences, etc. African Christianity is a
part of world=wide Christianity.

2, African Anthropology: The destiny of the human person and the context of
life are basic assumptions in the life of the African people. Human destiny is the
dramatic conflict between life and death which finds its meaning in the victory of
life over death, There is unity and continuity between the destiny of human persons
and the destiny of the cosmos. The victory of life in the human person is also the
victory of life in the cosmos., The African anthropology and cosmology are optimistic.
The salvation of the human person in African theology, is the salvation of the Uni=
verse, and in the mystery of Incarnation, Christ assumes the totality of the human
and the totality of the cosmos.

3. African Traditional Religions: The God of History speaks to all peoples in
particular ways. In Africa the Traditional Religions are a major source for the study
of the African experience of God. The beliefs and practices of the Traditional
Religions in Africa can enrich Christian theology and spirituality,

4, African Independent Churches: The experience of the independent churches
have developed through their long history a type of warship, organization and com-
munity life rooted in African culture and touching the daily life of the people.

5. Other African Realities: The experiencetof cultural forms of life and arts,
extended family, hospitality and communal life are the expresssion of deep feelings
of love and care. The struggles for the transformation of socio-economic systems,
the struggles against racism, sexism and other forms of economic, political, social
and cultural oppressions, all these are to be taken seriously as sources for theology.

PERSPECTIVES FOR THE FUTURE

~ We believe that African Theology must be understood in the context of African
life and culture and the creative attempt of African peoples to shape a new future that
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is different from the colonial past and the neo-colonial present. The African situation
requires a new- theological methodology: that is different from-the-dominant* theofogies:
of the West. African theology must reject, fhérefore, the prefabricafed ideas of '
North Atlantic theology by defining itself according fo the struggles of the people in
~ their resistance against the structures of domination, Our task as theologians is to
create a theology: that arises ouf. of and"is.accountable: fo African people...

In the depfﬁs of our theological reflection we encounter God in the poor of today.
In this we feel called fo proclaiin the love of God for all people within the dynamics .
of a conflictual history. Because of our commitiment to the struggles of our people to
be free, we believe that the theology. that arises from that commitment will have three
characteristics..-

(a) African Theology must be contextual theology. African Theology will not be
able to be a theology of African life and culture unless it is accountable to the con-
text in which the people live. Also in drama, novels and poetry, Africans demonstrate
the importance of the contextual expression of theology. The theme of contextual-
ization in theology is clearly the liberation of our people from a form of cultural captivity.

(b) Because oppression is not only found in culture but also in political and eco-
nomic structures and the dominant mass media, African Theology must also be liberation
theology. The focus on liberation in African Theology connects it with other third
world theologies. Like-Black Theology in North America, we cannot ignore racism:
as a distortion of the-human-person. Like‘Eatin American and Asian theologies there
is the need to be liberated from socio-economic exploitation, A relured but dif-
ferent form of oppresslon is often found in the roles set aside for women in the churches.
There is also oppression in the exploitation of the people through national and multi-
national institutions. In all these instances of captivity we need to be liberated. We
recognized that there are many forms of oppression. There is the oppression of Africans
by white colomuhsm, but there.is also the oppression of Blacks by Blacks. We stand
against oppression in any form because the Gospel of Jesus Christ demands our parti-
cipation in the struggle to free people from all forms of dehumanization. Therefore -
African rheology concems itself with bringing about the solidarity of Africans with
Black Americans, Asians and Latin Americans who are also struggling for the reali-
zation of human communities in which the men and women of our time become the
architects of their own destiny.

(c) Throughout this document, we have referred to the need to struggle against
sexism. If that struggle is to be taken seriously by the Church, then our seriousness
will be reflected in the way we do theology. We recognize that African women have
taken an active role in the church and in the shaping of our history., They have
shown themselves to be a coherent part of the liberation struggle. But we cannot
ignore their exclusion from our past theological endeavors. Therefore the future of
African Theology must take seriously the role of women in the Church os equals in
the doing of theology. :



CONCLUSION

In post Independent and in Southem Africa, theology confronts new challenges,
hopes and opportunities, The vigor of the traditional African religions and cultures
and the renewal of the Churches, thanks principally to a return to the Scriptures,
present us the resources for our tasks,

Our belief in Jesus Christ, liberator, convinces us that there is a noble future
for our countries, if the processes of nation building are geared to providing the
urgent basic needs of all instead of the privileges of a few. We are confident that
the creative vitality of our own traditional religions and cultures can provide the
inspiration for a free and just form of community organization and national development.

In order to serve the people, the Gospel and the Churches in these tasks we
pledge to renew ourselves according to the needs of today discered by us under
the light of the Spirit of God present among us. For this we need an interdiscipli-
nary methodology of social analysis, biblical reflection and active commitment to
be with the peoples in their endeavors to build a better society. Towards this end
we have formed today an Ecumenical Association of African Theologians, Conscious
of our deficiencies and weaknesses, yet encouraged by the nobility of the task
before us, we undertake this joumey of service through theology so that all the
women, men and children of our lands may be able "to have life and live acbundantly. "

ER SRR R SRR RS EEEEEREE R}

copies of this statement are available from:

Ecumenical Association of Third World Theologians
P,0. Box 1263
New York, New York 10009
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HISTORI UZ TL'Association oecuménique des théologiens Africains

a été créée a Accra (Ghana), le 20 décembre 1977, & l'occa-
sion du 2e congrés de l'Association oecuménique.des Théologiens du
Tiers Monde. ;

Ses objectifs et son Bureau Directeur se trouvent dans le
Document Annexe.

~ .. . Depuis sa fondation 1l'Association a pris part a la Confé-
rence de Kinshasa sur Christianisme et Religions Africaines (Janvier
1978) &4 1s Conférence de Marykmnoll (New York) sur la problématique ac-

tuelle de la théologie Missionnaire (Aolit 1978), & la Conférence
oecuménique de Yaoundé sur l'Expérience religieuse dans les rapports

- de l'homme avec la nature (Septembre 1978).

L'Association est actuellement membre de 1'association

M:Internationale des Sciences lMissiologiques, et de 1l'association oe-
© cuménique cdes Théologiens du Tiers Monde. :

Elle a organlse une premiére rencontre du Bureau Directeur
a l occasion de la Conférence onecuménique de Yaoundé & laquelle 4
membres sur 7 du Bureau Directeur furent présents.

A. 1'Heure actuelle, l'ﬁ59001atlon compte des membres daas

h les pays sulvants 3 Botswana, Afrique du ‘Sud,

Kenya, Zalre, Angola

Mozambique,-ﬂadégascar, 3

Egypte, le G—hana, le L:Lber:i.a,
~ 1'Ouganda, la Slerra Leone,
‘Le Cameroun, le Benln,

La Céte d'Iv01re.... )

;i 2&2&5&&&@ - Le programme & court terme de 1'Association & l'heure -

" actuelle ~ comporte les p01nts suivants :

1) La premiere rencontre panafricaine des Théologiens
' Africains en septembre ou décembre 1979.
Nombre de partlclpants : 30 a 40.

BT D
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LIEU : Nous pensons & plusieurs capitales africaines, particuliére-
ment aux Institutions Universitaires ou autres (Yaoundé,
Dakar, abidjan, finshasa, Nairobi, Dar es Salaam ...).

Cofit : 15.000.000 CFa.

Aide sollicitée JUENNNNNNER : "0-000.000 CEa. ( 50it 50,000 Dollars Usa)
i . 4

2) -L'organisation d'une réunion préparatoife de 14 Rencontre
panafricaine.
Date : Décembre 1978
Lieu : Kinshasa.

Nous avons déja l1l'accord pour cette réunion.

ment eu lieu du 12 au 16 décembre 1978, Tl R SEEeoLIves

3) =La Publication d'une Revue dénomée "BULLETIN DE THEOLOGIE
"AFRICAINE"., Le Zalre a accepté de financer le premier

Numéro qui sortira en janvier 1979. goat
a.ralson de 3 numéros par an: 15 000 dollaignggi.ée la Revue

4) -La création et 1'organisation d'un Bureau central de 1l'Asso-
ciation pour aider le Coordinateur dans sa lourde téache.

- Budjet anauel : B.000.000 CFa. ( s0it 15.000 doliars USa)
Ce Bureau n'ayant regu aucune aide financiére depuis la
création de l'Association, nous faisons appel & la généro-
sité de certains Ltats Africains, au Saint Siége, au Conseil
Oecuménique des Eglises, et a tout organisme d'assistance

missionnaire.

5) —-Campagne.de collecte des fonds : Nous avpné‘écrit a plusieurs

Ztats Africains et a des Organismes'religieux. Nous avons
été surprls d’appreudre que la Théologie ne figure pas
dans leurs programmes d'alde. Nous avons donc décidé de
tenter_une autre voie : :
a) Nous publions uﬁ agenda artistique réalisé a partir
de i'art afrieain et destiné a faire connaitre notre
: g A55001at10n. Nous voulons vendre cet agenda a des
Etats et Urganlsmes Africains qui peuvent Trffrir
a l'occasion du Nouvel An.

b).Nous préparons également pour 1'année prochaine
l‘édition d'un disque_de musique religieuse africaine
au profit de l'Association. Nous souhaitons égale-
ment une large diffusion de ce disque en Afri
- et dans le Monde.

opo/o-n
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Responsable du lancement et de l'organisation de notre Association,
je me trouve en face de difficultés matérielles insurmontables,
et je suis bien obligé de m'adresser a ceux qui nous ont encou-
ragés dés le début.

Nous ne demandons pas de prendre en charge tous nos
projets, mais de nous aider dans la mesure du possible, & lever
ce nouveau défi qui est lancé a la face de 1l'Afrique.

6) Nous avons d'autres projets au programme que nous voulons
également porter a votre attention :

a) A Abidjan, en septembre dernier, nous avons tous émis le
voeu d'un Concile Africain. Notre Association, dés sa

dréation, a inscrit dans son programme la préparation théo-
‘logique d'un tel Concile.

b) Nous avons également repris & notres compte le projet d'un
Centre d'Etudes Bibliques pour Africains a Jérusalem,
projet issu du Congrés sur la Bible et 1'Afrique Noire
(Jérusalem, Avril 1972).

CONCLUSION : - Tels sont les projets et la situation de notre jeune

Association. Nous comptons beaucoup sur vous pour
nous aider & lever ce nouveau défi de 1l'Histoire.

E. MVENG. s.j.

Coordinateur de 1l'Association Oecumé-

nique des Théologiens Africains.

Compte en Européﬂ CREDIT LYONNAIS
205 Bd St Germain, 75007 PARIS.
Agence: X 424, CTE 061 774 A. -






