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l J 4/1/43

1. In history of human mind, two differing attempts to grasp meaning of
world and life. One -- through our intellect, which characterizes the Jew and
the Greek. The other -- is a leap, a storming of heaven by our hearts -- mysticism.

These two attempts have disliked and competed with each other -- claimed
sovereignty and denied validity of the other. Quite obviously, they supplement
each other. They negate each other in method, but cannot demy. We switch from
one to another -- activity in one is a form of rest from the other.

2. To obtain value from either ons, you must stand inside it, and not be an
outsider. Unfriendly eritics cannot understand. We understand only what we love.
Rationalist critics of Cabala never know it. And mystics cannot approach rational
science with a superior attitude,

Cabaslistic notion of :

1. Inner side -- {70 ]°*&® =-- utterly unknown -- close to negative theology
of neo-Flatonists and Rambam. Beyond our thimking -- also beyond our intuition
or sympathetic guessing,

2, Outer side -~ the liwing God, who becomes so through the acts of Creation,
Revelation, etc. There is mo . %% ]°& in the Bible or any living religion --
it is relegated to the "wise men". The © ® becomes God when it turns toward
Creation -- as is deseribed in Gen. 1. And the external creation in the
phenomenal world is only a veil over the real creation which took place in God.

This creation in God takes place in 10 successive nY1*90 . (Similar
sound to "sphere" is pure accident.) What the Sefirot are is the very heart
of the Cabala.
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The first thing in Cabala is an emphasis on words in their own right as if
they had a meaning of their own, separate from the ideas. Magic feels that
powers and potencies exist in the proper words. logos -- verbum Dei. Words are
beings and entities -- symbols of a greater realifty, hidden.

Heality of heaven and earth is only a2 second reality -- important only to
geologists and chemists. Deeper reality is realify of words whereby world came
into being.

There are two ?ossi'biliti;a, for connection of two worlds -- either Platonic
(which says world of oreatélam.--i's».aopy of flnwle‘ﬁl}y__ir\ttom- in the ideal -- ome is
copy of archetype) or ome is at work making tho other -- one awakens and brings
to creation.

Creation points to secret world that can be -_;Qenat:-atad only by faith

The secret world does not consist of the B%%333 n':;; 'o(f Ran:wdm, for
these belong to the lower world. This secret mﬂdis the secret life of God
in action.

What we call creation (cosmogony) points to the secret world (theosophy),
knowledge of which is forbidden by traditiomlaﬁtlaisn. But they are two sides
of the same coin -- cosmogony is set of symbols telling what is happening in
secret world.

Theosophy is doctrine undertaking to tell of secret life of God in action --
assumes that God moves from primal condition of J*®, of being utterly closed --
to the condition of life, a secret life which the theosophists can see, which
life has effects on the state of the created world, These heartbeats of God's

life are called Sefirot.



{.%1)

God, as he is before Creation, when he is still %510 (*® , is not
mentioned often, even in Zohar. But he becomes a living God.

The p“s emerges from its hiddenness and bocomes the living God, whose
secrets and activities are revealed to us through the Sefirot, which are so
many potencies and areas of God's creative power,

A7%%Y 9950 -- 22 Jetters and first 10 integers tell how creation took
place through them. And Sefirot took on, from meaning numbers, a2 whole series
of meanings. The term Sefirot never mentioned in Zohar -- areas, stages, lights,
crowns, sides, ete, All these terms mean cir?l:lin successive phases in the
unfolding secret of God's life. These smotlm nowhere better than
in the words of the Torah, and so there is mipulat‘lon of words.

B e o

Creation takes place in God first =- then the cosmogony is a secondary
mirroring of that terrific erisis taking pia‘ée in God when the "% begins
to wrench itsslf dni tarn: towardI ORI

when the ©' & turns, from its fullness, toward creation, it becomes
first of all nothingness, {% -- and from this 1°% things flow -- the
A79p3 into the mva , ete. X
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There are great enemies and doubters of the Zohar —- Graetz and Y"1p —-
but these are great because they understood, even though disagreeing.
Cabala contains mysticism ) hence opposed by Maskilim,

mythicism )
magic )

ng divine name = pvam

will o= .1_'-":.3';-.'3‘
That aspect of God in which the mysteriot
closedness 1p*noT ovnd toward creation tﬂas phcp. That point of decision

s wrench or turn from utter

is called }*'R -- nothingness, The divinity of itds avam , the fut —
The image of it is %W == the great a.g:le'é..' This point of turning toward
creation is called crestio ex nihilo. Another name for it is Primal Will -- y33q.

II. apan s

Image = point in center of aura. Eﬂhnr by itself, or in combination
with next sefira Bina, it is embodied in first word RYURNY .

Another image is well, fountain, which gushes forth out of the ('m.

The emergence of the point or the gushing forth of the well is the
beginning of the ereative power. It is the appearance of the idea of creation
within the divine will, and therefore called #aphmn , which is the thought
within the j9%2%.

It is #8773 , the tip of the Yid. Also called the father, the

mystical Eden. Divine name is Yod.
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III, a3%3
Falace —- %3°*n , N*3, which is built out of the primal point, which

is the seed-plot of all creation. The stream begins to flow.

Human thinking can here put questions -- the first two are still
within the ©-# . But here the sowing of the seed takes place in the palace.
The image here is the mother, receptacle -- as the point is the father.

Divine name is a, ova%k. The words O%a%® %732 NYURI2 are to be
understood with B@%a%k as object -- the power of MDIR in the |"® created
ava% . The subject is the }*X moving toward creation.

These three constitute the preamble ta'i'ha other 7, which are in the
daylight and represent the 7 days of creation -~ mot in chronological succession,
but in sense of work-units. Especially important are 4, 5, 6, s.

Sholem pp. 213-216
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3 7 ol
p*a%R %93 nverTa

%932 has unknown subject (first sefira), which created ovabx,
as object, (third sefira).

Zohar is the second sefira -- which is the father, the seed, the point,

which enters the others and spreads,

no surprise about use of word %73 -- mamn vy
It is not creation out of mothing but extension of point.

First word DYwm13 is second sefira.

( where you can begin to ask
( questions

( the third sefira is the ptlm.-?‘ ‘the beginning -- ®NIE*TE
&

| _ e 3 palsce point
the second and third sefirot go together n%3 vxn = nYeRn2

W 'there vere shaped -- pnn

The house becomes impregnated by the point and 15 made ready for

habitation -- then called gvabs , which'is name of third sefira.

the letters of the alphabet are the seeds -- jume 113

all letters from pto g =n“s -- o'oea A'w
whole world is contained in n"m

.



(8)

](
;T \ ’ﬁd— namg anDil - &°3
;\"U |
/\.«

he engraved -- 9°*%3

wgv'/vl } (royal patent) through the will -. xA%3ID9IA
&
through fiat of the ©“® the world is created — ( note 3
and the p-g becomes creative himself

in divine aura -~ higher heaven -—- g%y yqvapa
which is symbol of first sefira gl

light, flame -- ®3v%13

dark flame -- ®BRY3I*TPY

arose -- p¥2R3

within -- M

secret -~ instead of ®@* D read KIID
smoke -- RGP

. wikGolem) shapeless -- gp%113
inserted -- 7vy3

in the ring of the divine aura -- =pry3

color -- im3 red -- pPDIL rdark -- CEAL white -- qunm
- 3
assumed a definite shape (yardstick) -- mnvwp 717D
it made -- 923y to shine, radiate -- x3In3%Y inf,
¥ "
well, fountain -- ° Ay 2I-TN
this is
from which -- n*3%p1 dipped, poured forth -- 9YyauXghithpsel
downward -- .m‘,"%o 71
its - avhey broke through - ypa aura -- RITIR
through the impact -- yp*n7 (noun)
for that reason -~ pn 1*321 shone through -- nval beyond -- 9n3
Zohar stands for second Sefira struck -- wBa
touches and dhich d 't touch, th -— YuRT
aura yRifR es a oesn't touc h, She sut
and then -- 1%72%
spreads out -- puDnk second point -- NYURT
made for itself -- m®%Y 703y there in the palace -- ybh = Oy
% 2 in order to procreate -- aT%IY
benefit— an%yin? for its glory == MIP%? RN LTI 3

NATRT YODT
3 m}“{-"'n;g"
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I, 90
God who creates and man who is created is not unequivocal, There
are many kinds of Gods. In spite of 7Yn® there are many gods.

Also the man created is not one -- there is upper man and lower --

,{ __.I--

avave nitect in servic
avave  is female in Goc
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5/12/43
Love and Suffering

Mankind is a single organism, and the sufferings of some purge the others.,

Love runs from disaster to sublimity,

Zohar has served as u9PpD 2*y for many things condemmed in Judaism --
so has a great doctrine of love. Two shall be as one -- one is not just an
undifferentiated unity, but is an intt'_g__:fation ~- and so God is an integration
of male and female. s

Love is powerful mﬁfinmtiom;—-t*mh text is ovvven Vv .

Eros is motif, from highestito lowastuly i e o
Love ®D .3 'f

1*AN DYENIP - the way to do S8R £0 maka' Love: properly.

God (the one) is found only in the oni_'-’fIa;cnal).

Man joining with woman with intent to sanétify, is then ecalled complete -- one.

Suffering (2) r9 .23

One must suffer for the other -- ‘thiis is trans-ethical, unjust.

*3ANY NAT T 9

Just as the arm is the organ which i'sae’to m&fer to cure the rest of
the body (through blood-letting), so cartain ones have to assume suffering
for all mankind -- and this is true religious genius -- Isaiah 53.

(Cf. blood-letting in Poland)

E When God wishes to bring cure to the world, he makes to suffer one P71%.
E A3vyesp PP mD RIAn
(

We can never reconcile ourselves to this,

b g






( g |
" oot 1

, . yl’ltﬂda Mc. M&.g_ 2 M. 73 Paimeiples .
Pe 7™ feak il fpoogd %J(M-«Mhﬁ}
gl 2t (,...qz...._ Ww Mheses). T
ovac¥ly foctlf o 6™y Lfil.
aafA 8 y
‘% De? -~ aoinat Ik alslni s D9







O. 2
Fe) M. el do ameke o ] o
Ltle pectarism gl | < place L The ﬁ.-r

At stoded il e pibas —

D Mdimen. oAt
A = (visfuee) A3 N
[A]5a3 _ AldSa) /Jsn
e (rafionel ) (dramoe _ff_c)

o ~A> a o~ Jeeah detrchDo which

Pe Tewrnh pleece, The 41.&)-1 ’
¥ The _nee  fehifld, = A le A :
== ety
L b it ok Be $-pt¥ 5










od -I.?
w h.uu
@ - st- szun. P ». ymat
')a-- Row. dapms. ey 1 :m eHN

(5 /,J'.H At
Ef:nm whid ‘f:i-."l ,-ue....y

o~ Thae PID. N
Alu'-_L_ NG Ao r.-tﬂul 3/os . (-l-,«)
ba;uu. .smﬂn‘b’ o~ feta ' 7.¢_ c-m.f
)4"; R _ _ég? eawls ,...,Y,k
oL rronst s u A3 - P achios

Inie By Efa.‘l /:‘-io,) 'ﬂ-ﬁ v e n-uql

b y

ZI'.: ]’aa Al ho - ’_-;ruﬂﬂ J‘O—lﬁb
4] §/in — Alvess

39(‘9 r-"&"_ r-ﬂ-l M, MMJ‘

,)ﬂl,‘»)ﬁ‘@ - Mm—rﬂc Mz AL S
P‘l lmﬁh:w

A A
F A{ﬁMhM
=3 ﬂuu.. %Mk‘ (oo



RBuud 5/ aJn 3
mqmmzwhzﬂn BN

/6’3)2 2o /NL pott
} potrin o vel lohoonn. bamue sdiise ->8nN

B N ON Y
(prh~e & """‘) sestedwed™

Al P S ho3
Ot RPN . AED

B T s L NEE EWN
At s o e wenn) Alg3fan afa

At *Mpﬂ-ﬂ-i\h)h O

AT g e - A BN

‘\Sb T': H l-‘h‘l‘ﬂa = Sarian.
o sphonn. = hame. e Al SRl K
mind cﬂl-?ﬁnl A gews ,.é‘-uu
e hoe iwteflect

w:-d. ~£3ch
Y& 1, Scheddt~ - (59%) -3/0
g 3 Bk S

~Ao/n .

et \"“;"3' ->|8e







fwv- 12 591
. 2 3/m ~—2AhAD — _)-?Ia.n 22w

S'f\l—vjﬂ\ g 2 Méﬂ“v‘\m- /-A//(-’aj)l-‘.’h

Y T IEAT A

7 Tad wh — neafo ok nihlo
2 Jold.a.qh.o (Aiils) —

MM o St _ﬁﬂ‘&-b)— 3

2 _ o Aewedei | %MPM <o e
At Qs dbte X

ﬂ—-{? by

(¥, ipone) tm-«w i ~plerd
,\u&"bn ﬂ‘ (T, )

Pg..!.,q{i... -Jbﬂ
,..3‘9
crdition §n badikimal gt o TRt
h“h wh A\.u!- Al3w ll'\h
| 4




Lo&0S _xf5 29

(J,s\ﬁ‘-&ﬂ) anlh pusa --rlae yiah

Prbt Bnd Samtoprrsinaia
! _ § Teamid ~ D) [@ ?l);

sfie p> - AILé

3 Arg . -2 ha |
s = - SR——




. ‘-'anal IJmlu‘- son 33 ﬁ

v‘G- W viamimilien - WS N r..)_hﬁ)')-b Sr
Al teok a.&.u- AL 2‘1:.

el Toashl ik SRR EY
| M___ e mm_&mm. ¥ >a0
| @ - S hb-ﬁ;“rba-’ v Jedae




Al e
duarly ditidh f¥ea. —nhres Nalt Ssod g
NM ShohaShinim ~AIH R4

{\P acated ad hoc m:f; ~Joak» nj)h

cll-uﬂo I\u-- %fb f\aaa:u

rﬂkumﬁd-ot-ﬂ,uf

bnkeLo, ;_- Ao Goll pfests o u...,“‘”"‘,nmm
ol
~ pﬁ.ﬁ.m efugfop.’tn

nu...,\..f.ﬂ mk»ﬁmwrﬂ}-k._.

®MM&JM£ ?bo nm#

howat. -."MA«\JM fe -~ plv0

'LZuumu.

Cven Mhoce; miicle. e P‘él—s mnacha, o
e b5 et ety AffeuX. @
Cotnfle, fpio iefrod e indietlm 3300 39 J1 ]

Mheses pmin . et il
ot o -






36~ mpt :
u# 50 N‘J‘Mﬂ-”::;"

Tadh 3 (pfflacy andl s

anmz-uuzn—__A/DA .
m,,.n‘-ﬁ (et --111-.-.1&) ~ ANl

7

@ e The mamotin. MM&
ot Mmﬂﬁ\lﬁ\mﬁ.ﬁ&-‘ﬂ\ﬁm

ot ﬁa‘,a,@a‘h e foath 4

iufv;-i‘ﬁh,._.l Thic e e Jecitive .hg'l"










Rec. 10,14

: t?"....r‘"',c._m“‘

e

-;ﬁ;...ﬂ',&
M(ﬁﬁ-ﬂldﬁ-ﬁ-’mmgM)

- It
A The 'o-u‘i-uuh-t
f.

IND A2

WMM
> M"

5 a

- Tha

=5







Dec. 19, 11

i wollem

1\1—- Th.é,..a faghmw-%‘l

Mﬂunm A-uvmmp-as-,

Oﬂ&




—
-

3 2 e ;-('n 4w




3"‘ 7 12y

@..p&a?,-.. 'ié'f—wf‘-h-c-_f—»ﬁ-_
e s,

The Moo (Lasirvir u'uﬂ"hh-gﬂc Qe ¥y .g.._

Adurce oo pssh Mdm#\.n - an il

50 ¢

"l—“.la
| e 1 ,.m,..,..‘gf,....q_

23 » IJ\/J 3

ﬂ-l-,ul-f-l&hvc. @)-tcmafaﬂmnu.-_?k M

‘t\u.;

ﬁmu. s

gy e o

Al &Ml“%a—"_@_m ORI | N G P
"‘m Mrtmu 25 Ceasative w ‘l-&ﬁu-l..-

I:zp.a >2 M@wqm.u.__ﬁ

}-\ h\‘umm d:‘h#&.wﬂ-ﬁ h be

o

&S‘M.Mm‘.wiﬂlum

rﬁkTJE £ 1&1“7 o~ e %“H‘
HJ'-- wnsce J"aon--'a-n‘_ éw-‘-un . -
. ;;‘-le* MJ&HT ol g e H wofl,

un-. “l ‘M- ““-‘9{ Mf&hﬂ" N h--u-.._



}“&

‘533 awld  oOw v

. 1«;]?5 5o Ao olllaf o T~
s jeepete fr iy
Mﬂ‘-,h-kud. d;w
W:u—- t..we-
ww-f«-ﬁ'»"r*"

el _&4&_5}14;4 R W)

- nJ'gan alne
- hlz» alno

__h_'(.__;ﬂ IO

o el j TV iIiNTT
.tgie,_-,h_ lﬂhﬁ'«_ﬁ&,& NSS4 A D (N
Comilanmth. s_-.,}gii!)-_.___

Tl.d < - ‘3 Dhét>
. (w hﬁt‘“‘.é.‘m tﬂ.‘;,?mte ;Lm‘-u
J\J,‘-ﬁv’ w-ﬂ&wd‘f-{m’]

. 71-¢. M""-Junbmg Fh.., .J)fae h> angfe

MMTM‘]«M
s oo addecf Tha_ 36&&3?]‘03’
b - N

n . -‘-
M/‘Jﬁo&nﬂ-\m 2%%AD WD  ap
Tha ...aj kil cam face  To pud e~
{-—-L..‘I,' vf 2l Tha abialim 21B¢ 2hen»
O+ B A P AeINS ps

263 A - w‘\;\q‘p\ q '523 sl PadN,
L pomere Thaovh SR Tl frtenices ammd rrsbea J



r

gt o umE

o  comcblninn rcﬁe? Annafcad '2/6‘-"‘4"‘-61] .

aolagH nd - ol s Lo

3 ?'i P'ph D e Sn -~ The }-A—L DL
};u* /5

_, ch. 3¢ o wvindicafim 4 D32 nd,
betf Gnlbad obnd omawm dSE%n , s
> AAd v e, L,0end 333

(.ﬂ b!i as Wr, g S

P2 ww‘\, %_b«.\- rl- _-'N!_faﬂ Lo avee 2O/0€

P W Pt 5 il o .
Te 9272 4a  4'atw il g K

o Dhe 1333 han Pre . $32 Tdeses, W

e Pa3n . K9 el Che Saan acliee

] m)mw Swl_a_‘M Ww‘- 0‘*4%.7“
Thnre [ Ass » o ‘a9
M\WM (‘3::‘ ::1.@/:)












‘) -
mﬁ o .;"mt-.\ @ .t X. .
iolaxf ol ok
"y
. " reateg artd]

ol ~ -
. ‘- & ¥ .ﬁ:‘r-. ? \
o % “ e cv GL-,
3 'S ".rﬂ(c:g U\nthuﬁ
The ~n
Lonargiven

e - - %
( [V ) _,-;/5 23w - .!-7'!. Proee,
l/ : g, U7 06l) s,
h:’h.r- Gc-fbﬂ-u, ﬁf M
B l ‘ . -y - o .
( ) ‘”MM/“&“ Seiial
D fOoOx |
| te .v R. wmcomfntrste
A =N | s
‘F"*‘., P :! Mdu.~ = Al .ﬁ‘;::"‘
Vi3 e : “‘.’ | c “nh
'TM !19 M"J‘ Mn-J, .ea""ﬂk’ N .‘,"
. J ﬁ-ul) M Thre
fhﬂn

Tlh(., Spinit. 4‘,"- B ot
HIC'H-H

Sedw ]
and 2
phn o

- Jmmm?ﬂ%,,«d P
). Mr\. |
cBoaa .







Feb.2c
& Summetin f  Prophecy .

Ubo < f-ﬂd" OA"M enfellectclist and
"r'r-ﬂl'ltfh:fhun.- Thav. cmcacecn .I& [ D

@Pﬂh&wm @‘M W

Diakeoty ! Neo — PLatrri, Mq.ﬁnsh - F-.H&-SQ ~a

e..h.u Wkw%wwm i

pv-tz-m&-r R wme Shninkny -t #w—% 3

py all z&a_ﬁ&ﬂum__f'_‘- ﬂzmh-n. <t fuda.

of- Gedindd Newmarss .luasa..nm.., The Gobay”
Threoi

Bepstd ~ s
® YRNE FF, |
TMh-ul. }-&-‘m- CMivhas Tl ~ Yemnk
M u-. sy ond
eichmnioes ..;r,..a f&
oI e pud. 2 b‘? -a-o “
snaiblen ~ ‘el V> be 'F" J"lt‘ﬂlﬂ’
/'-07 gn.uh - A A hed b e e
Ane. 3 M rlﬂ .A.w,‘l'
WL‘ Sclladyn. _
RCavdtnn wvornilod on 11 C Al wme
aadionalit o Al btia Proms Lo e putimatin,

@ ; it Fadl (st ittt ) wmand
W H!m %-h!-gnms'l' |
five. ﬁaﬂ?fvlﬁﬂw
,u..#,-.a MMW*NSM&.J






o

a2

prescfplee wH de

N l} A K.

g'r‘)a, 8

ﬁ&ﬂwm

ojs‘f

St

bed - 5 The onsea

s

Jole

A

Thade.

Prak
X enl .
lce

7

.
The smafukr (k=

{

Ao,

~

s

Hn..._&-.

« m‘

P

h. Meine
fla st

Tha
calin el

—

Comn

i
bl lemy fobetin spases

Sy ek hey

pill o
,,' 302 \!? .

N 3/3:’

Eed

e 1 |
p.h__ <%

T cas

#r

- .‘l'- o 4

v i

o -~

=5

f#‘l‘

Cptaesat pll»

while &

L.

w&.&&w sl

<

Aecrmd

o

oA sl all Jiha

/,

f ]

Aot com,

Nav. Thansee Lo, Lo Ja/fl-u.-r" AN A

P
S

El f........:;’?f.r-n."-m;..,

—-)

P o

They =

A>/%.

br

) PO, L Tha_

valin~ —

b

to

P LS

o avmsrt
— ThG
P, o o

.
-y

’
“s q

234N

]

A

4



L N fettlers -,.,;.,n..,.,,....a..r.

walfe.  conn R L W o""’"“'a
wibily il 7 Y
(. + Bk T. - n} > IHD as e @

jm-urh-. -J-r-T wilh  foam and matien.
JPOYE DY i &f‘wt? f exfemad offeciene.

SMMLAQ‘IBMMMW

w'z;;,i:“‘; & on e

3 ok 1o 2l paty”
r-f-!glua-’ AW 18 T .m-.m..a;

A—-&M-n ﬂ ﬂ-v. ﬁtwk f:;:l/b"( <
M.I Tha Mn -lg'-a._ HQ au'u-‘
L?ﬁa oL vvl-l.l-L' f 03210 ~, {i\_'\ P V7



/ 0 proa3a - Mutekalieminn, philesephers ¢ Teslyins
Tunh £ Reboan

P>~ vem-ring | ar peication, chseace
T A By
J_l? M. :'n_-,;l'f- 2342 aifhe

mL Bostete %THJ,M :

hmaﬁ‘h‘b an e M.

4



Alondvern otk Zo ath am  abortite sKZ,
AT ai‘nf&' & o men-eypnfncs.  am platmce.  Ga
e aund In_a P ,--JA-;-AE
prioakn, (dokre. Hiden) aflile 2% Lo
raed  om pE ‘Thé»;ﬁu Thivgs, 2P - ("3 o
(e pmo  puaed o inmry 1O .
D . Gn'.;'?"’ Sty 4
STAMy sk ave dim, DY <«
2349 Alt;:"o [N W‘MM&M

P) _ e, & [2) - be
,i-;d '['o.'uuzﬂr. a ¥4 . 'ﬂ....f -t::‘?q
Ly mmorisy Tre Pty be pid v L@
Tra  auflen /3 MNea 340, ! The ju duaet crm?'
%u;ﬁ-









s & of-ﬂf.

¢ ‘t‘:_*.:? abesletnt - "o RAAP AR .
L. 4 /6‘ W e m,'?—u-at . ~
Ht D.u-w-T 7—-3“.;,‘1" Hoﬂd‘u ﬁmgﬁ .rqr

A o vtk .
S ol 7+
ula-ﬂua M 3" el e wonl

he puntd Do Pe uv.-' F oy
\ i Ban M_@JM m... P

2nd
beeic § Rantan) -

Lc

f

- ___J-eil'-l-uv‘- ‘/‘fl‘. _
B, — 0,65 @

4-61# -»ln
-)/('Q

jk“‘ fuu

: '/: awd 303 »
f"a.uaau "Gda;’u’
a&fb 0" e 7 Ge #e. he
h [m.m
o MWTI-V‘ %M«Mﬁm
5‘;&% Mmq.‘l‘ht_ M#MJ@&
g e b

A D g ?34 /'ﬁ-' < Awvkn 3’-’4 z){ I ?:k. .
vn.o Vlan hhl\!ff-
‘u'- T\m

‘;‘.-:f’s [ ﬁ-aﬁ. *fﬁ T







Tle oot a o iapiiea s
PO o G

o declave Cuf impotent ~p @& TAID2

dprg imrecion ogommal prrfain ploe
The recomiber lax MG_ fromdl — ain i

¢ fodke (o Dt nder & i- ) Creintdy
v anthis m‘b(.é i (lons (oeccaft oL

b dipotoc AL fn

o rmplla




12 ferr)

A 4."‘7( M‘f. sosd ) ot Poak

" G hae cacliR Things o Dhads  (Podpe

eLe mhﬁdﬁmﬂ%_wu SaaR

»

heoY :-A—Tﬂ&

hee : y Aoee R pele i .
:finm-],-{;;q ﬂﬁmmbﬁﬂc{
ol s X .‘W o IR
AN eviofemee f..a-.
amms'.yﬁg- Pl o o cOnn  aw .

p~+.-n; o= el -,

4§ A= s ... 'ﬁéa.u-bl...; C.’-J&» -3
'—ﬁ;ﬁ e/ ¥/» & B e
A

-

SR e T |



GA;-‘_" £ i _MAMI;: PP » Y
. (whwdh hae 3. -;x..m.c_'fnm
pl= a. Q_hm(m-mwfqﬁfnw ﬁ/a

..,“','""'3_ 8. fﬁ-énlﬂ'- comse — paser n-.‘7 ar—
Lrern pmte &»1 s Ao he cam ,g.JuL,
The »2/3

Cﬁc- cas- fecowey am .#4/5"« ogminy . .
e

-

nde, Mo schuwte =«







sorreared e , wo o o 4 1aafon.,
‘\mm-::ftﬂf::ﬁ‘d .
DT i e U

Gornsts.  aduwidy , hrwesn, topedhen unln
Dree o o %0 1 2B dIhrn —
Bl Ruvhvm pnilodee Da¥ Thew & Qfsy .

bk e Tt
Jenfe 6‘6[7-:€ Ml

?'.44 o mmlﬁw'

< m‘e‘& ~3DJAR AN
(Y herar g .!-ﬁ.)




da contrary Jo )l:.z...:t.,qb 3'....“;
P A ":.‘:;.;'Zzzgz‘*r

o e 4V

.,
'M’\M w 2L : m
a0 AN Bun NBw~ Iﬁ"/fs’cjhwq,uko
ondellacfunliothie rie-Clatni peliginity - emd












1 n
It
/ :

v Oct, 15, 1941

ist and earliest -- Comm. on hna
2nd (most important) -- Mishpah Torah %373 13m
set self to replace Talmud.
Sets down in brevity entire Jewish law. 14 chapters 7% Yod Hachazakah.
This is Jewish. Here he is rabbinic Jew.
Ird and last =~ Moreh Nebuchim (neo-Flutonic) rationalist. *
Acceptable to us because he attacks the Law, and we are lazy and don't |

observe law ourselves.

(TWO SEPARATE LOBES OF ONE BRAIN)
He discusses prophecy in all three, As a ratiomalist, prophecy is within

grasp of all men., As a religious Jew, only the God-inspired and not the
intellectual rationalist can have the gﬂ'ﬁ.

1) B*pay a3vwe and pYm P99 on Chap. 10 of Sanhedrin in his
Mishna Commentary contain references to prophecy. (Arabic)
2) First book of Mishnah Torah is philosophy -- is a kind of Moreh.
First chapter of first book contains some prophecy. (Hebrew)
3) Moreh -- chap. 32-48, book M II (Arabic) -
The Hebrew is Arabised. In translating, the translation is twisted to

ad just to t.hq ].nngu.lgo boing trtnsl:t?}. lg.n:l.-u objcct of course is to

LR = &L‘L“ Iu -y C‘.I o _‘:._-
t.hu%ihomm et Y o

Required Reading -- History of Med, Jewish Philosophy -- I. Huzik,




(2)
Oct. 16, 1941

Yigdal is poetic paraphrase of M, 13 Principles. The 6th deals with
prophecy (there are prophets) and 7th (unique prophet was Moses). This is
exactly parallel to 6th and 7th articles.

HER L]
*y*av pab = 1~nn1 s ma‘n $9IDN 99D
Aris
871 is Hebrew translation ——;"\v Greek "Ideas"

first inh]lipsea ﬁ“l Z:fm mtlc -~ a1 d os (Form)
e ]-M—,_é J |
g;_;_ép. -- h& as mystics w'nm mysteries, as
mathemiticians behold the ideal A -- pure Neo-Platonism. His is
contemplative religlosity -- not that of lﬂﬁﬁ and doing.
He is describing how a mn can achiava\’proﬁecy through contemplation,

This is pure Greek -- not Jewish. Strange tQ&ﬁ.rﬂ this in Mishnah Torah.

3

Read 7, 8, 10

Philosophy, as represented by Noo-?htogjﬁ,its sole interest being a
religious interest, and its highest objéct the supra-rational (that which lies
beyond reason and beyond reality), must be a philosophy of revelation.

Three essentials of a permanent religious foundation were lacking in
Neo-Flatonism:
1. lacked a religious founder.
2. could not tell how the state of inward peace and blessedness
could become permanent.
3. had no means to win those not endowed with one speculative
faculty. .



(3)
Oct. 22, 1941

M, attempting to make out of a poor little sectarian group, a place in
the forefront. Does this by marrying Judaism to philosophy -- and not altogether
successful. Constant friction between traditional rabbinism and Greek philosophy.
Aristotle started with two virtues -- intellectual (diancetic); mo; eth
Aristotle loved the theoretic and contemplative -- even defined God as thinking,
This bias in favor of contemplative is greatly increased by Neo-Flatonists --
who withdrew into mystiecism.
Aristotle is Platonlat thruo-qusrﬁorl"ox ‘!:he way -~ only be is enough of a
realist to say that the Ideas does not nﬂ,at_ntﬂir‘.’tnth. realm of Idea, but in

the concrete form of expression.

In Maimonides

ral ni1 T
E'ﬁmu) nmvyn

n n1*%o0 =

(rational) (diancetic)

This is a non-Jewish distinction which Maimonides makes under Aristotelian
influence. _ _

Thus prophet is he whose greatest Virtuc is n1*75v, contemplation,
intellectualism, asceticism -- who of course is a decent fellow ( NY%¥YD n1TD),
but this is only incidental.

The Jewish stresses the doing, not the mere beholding or contemplating
of God.

What about | He admits that the prophet is one degree higher than philosopher’(who is

the poor
Jew who | only immortal person because he has assimilated eternal truths). This is

lived a good|
ethical lifa‘\his compromise with Judaism.




(&)
Oct. 23, 1941

Philosophy -~ reasonably good contemplation is prophecy.
Religion -- only God can bestow the gift of prophecy.
(Moses is epitome -- metaphysicism + favorite of God.)

There's something wrong in it -- 132 8%937 Y% v

8, 3 -- We are to belisve Moses, not signs; especislly mot people who
advocate the overthrow of law of Moses and performs miracles to insure
his place as a valid prophet in order to continue this advocation.
(Esp. J. C.)

He trivislizes whole business of N9 & N -
Since we believe in NI only hmuuﬁoa.ﬁ has commanded us to,
how can we believe in the nix of a man '(Jem) who comes to deny
the law of Moses?

9, 1 -- ®%3 0'bv3 ®Y -- how fit in context?

9y 5 -= Dp¥97DR 0%727 AD3 -- how is that meant?



(’s)

-

.v""';l-.
W) a Octe 29, 1981
e »
Tenth chapter of Misha Sanhedria - p%m pqd
Read Schechter -- Studies in Judaism, wvol. I, "Dogma”.
Jews have dogms, not rigid like Christians -- because Jews are born Jews,
and Christians become Christians by conversion.
The 13 0*9pYy are brief statements of the pP?n pad , which is the earliest
statement of dogma. So in his mshnh'!pwnh. he gives a long' essay on this pan.
Here 7p*y is called 710°. (dnduJ Dogma is Somsthing you belisve
that you can't prove (cyniesl and mﬁoﬂ'd-_ﬁnitim). Il tf»/ Jw‘ ‘“"(’
Hhﬂwﬂmrewld}at/; MR R
the active intellect. ¥y1sa ‘):Ml nﬂuﬁﬂnmm on our human

mind., The junction brings prophecy.
n&p_;-j-pj nmy - imaginative tcc'i_ifhl

'ﬂ N1 -

nIvPIN -  senses

o

72%3 %59 - pure mind, disembodied

1

ADIP VY'Y .o occult mystic hﬁok of 9th C. -- fa]:u anthropomorphism
Moses' prophecy differs from all M in four respects:
1. Moses spoke direct to God
2. Moses can prophesy awake (i.e. in a rational state).
3. Moses doesn't lose strength and become weak or frightened
during prophecy.
4, Moses can receive prophecy at will .. other prophets go years

One cannot compel prophecy even by intending it and wring stimmli like
music or ecstatic dancing. Prophecy is arbitrary choice -- this is Jewish
traditional side.

without receiving 4937 -- Divine Logos



(6)

Reread ¢ .Y p%m Pab

Garfinkle -- Eight Chapters of Maimonides on Ethics

D*pIs A3DY
curtain or veil between human and divine intellect -~ axo*nDd

Moses saw God through only one clet/l’r veil
gL~~~ vices -- mIvAMD
(such a man is u:({’ ) contentment -~ nIponOR
: Aristotelian REASON -- ny7
'pquhic predispesition -- n319On
not m-m ﬂ(iu mean) == niy3IDD *n?2
diffieult to mﬂuah&ﬂ. unreasonable -- ponan

Angera!ﬂmpmmtﬂnfmm
Only anbw® JIND _can man prophesy.

£ p9n pap _ § e
pure intelligence in luﬁi' sphere - -~ ' ;
trans. from Arabie - Syriac - Greek Loy
mind ereating ro- ponticus
mt.iw intellect ) —
emanates -- YIR3
(Vol. 1, Schechter - Essay on dogma) dogma -- (ap°¥) - 7109
proof -- noId
in passing ~- 97720
7 p%n _pas "3

exaltation -~ na%yna
N1731'07  nivean g
(both imaginative & sense) faculties -- nIno
apprehension -~ faen

urges, drives -- 4319np - ppInED N>

and other verses -- In%1711Y

difficult, subtle -- BYp1

necessary basic introduction, preamble -- nyzn

existence -- nI*ID



(7)

Fov., 12, 1941
= ‘__‘,.( B At
# Ty - AnR*np - ©*1133 A0
prophecy -- as intellectual perception
strength of its manifestation -- Ypwg~a pran

2% pap = *3v ph¥n

3. widdle view m-to) — There ép ﬁi&, B rodbead shaped

1, orthodox “== @d chooses whom he wants ‘as prophets, not philosophers
butggontus, 0 3
2. philosophers == if man is scw;-d Arphilosoph;y and contemplation
he can rise bylm efrort to prophecy.
3. intermediate -- condition sine qua non is metaphysical schooling,
A _l_:ut this does no‘_t.rp.ouuri.ly compel prophecy.
God still doc:ld'q-_;'-b} act of 7on who is selected

out of those who have prepared themselves.

(fools, ignorant) pagans without any divine revelation . poxn®
at a1l (J, X, M)

philosopher -~ @Oon
ignorant, illiterate -- %20



(8)

View I

Only condition for traditional prophet is that he be good, ethical --
nYID 1Ph.
View 1T

Philosophical or naturalistic

Prophecy attains to man 9393, not through 7on of God.

potential -- n>
actual -- %y»

lmc'dq.o. - 7%
Wtﬂ igaed!mut. - 3D Y3ID

When a potentiality exists in a sipcln, the actualization of that does
not have to take place in every Illlbaroz the species, but it must take place
in some. | -

- philosophically untrained -- %50
View III '

Middle

Exactly like that of philosophers (man must be fitting and must have
prepared himself) -- except, it is not inevitable that he will prophesy,
because God may stop him. And this is like's miracle (which M. doesn't like
because they disturb the natural ordar_)..-

I0GOS -- pavaat

(+ .an*na) avan A3op = %iT3 9Man

scribe and amenuensis of Jeremiah -- nv93 13 7192
*a%k m> - nara

dream -- J29nD

by way of miracle -- x%sn 73 %y

after proper examination -- nIwwIn nabonwan 9%

what took place -- R*a '8



® (9)

3% pa®
Sven though the Israelite mass at Sinal all heard God, not all of them
were prophets, because they had not gone through one metaphysical schooling.

early Tranitic Midrash to Exodus -- rn%*2p
Halachic Midrash on Leviticus -- RID0

" " =w Numbers, Deut, -- K50
First two commandments, being matters of demonstration, are not exclusively
for the prophet, but all can understand them by innate reasoning power. Thus,
even if all people heard the first two c}lqc,i'-h,ﬂuy were not necessarily
prophets. The rest were heard clearly oﬂ;“%kﬂu who transmitted them
to one people. .

authoritative tradition (requiring mo proof) -- n1%21pp

social approvals (in regard to Wmﬁongl -- DIpDNIOD
truths, morals etc.) springing not from

demonstration or proof, hence c;iiqd.:__;ml'. ' bables.

Generally, a common belief.

rational, demonstrable , W T -= NnI%57D
Something conceived, the intel.].ocﬁ;_l-.
He calls the other eight commandments only probables -- not demonstrable
like the first two which are perceivable by the intellect (ni%awin).
is monstrous. It is the dramatic tension,

clearly distinet intelligible letters -- niypw3 ni*m 'r!zm:l
\ -'th 2

Midrash Shir-haShirim -- N%En @770
nxn

?1p created ad hoc for special occasion -- %4337 %Ipa




(10)
Nov, 26, 1941

He calls Moses T¥33 %20 7333 to ward off the claims of Jesus, and
also to set up a Creusbegriff of prophet.
Onkelos -- when God speaks to Moses translation is word for word.
-~ when God speaks to people Onkelos interpolates @7p 1b .
r and R, Joshua,

(simple, open statement —- no indirection -- a7Tann 13 %y)

¥oses' miracles performed before everyone -- not only limited group.



(11)
Nov. 2?, 1941

Prophecy occurs for all prophets, except Moses, through the %?yina %ovw
operating on the imagination. lMoses does not need this . He is in a class
by himself in his n3wn and in his nWw%9d , which are performed in e
public before friend and enemy alikey mot just before a small group. M__M’
is here hinting that all others are just 1llusions which can fool a few.

only a few reported on them -~ o%7%a% @a% 1Tvan

oo

(This reflescts on the integ

In 2 K 8, &5 ld.ng has to i.nquiroL g‘fbdgt the miracles of resurrection --
only a few knew of it .- so there is possi?ility of fraud,

Moses performed his miracles even beﬁgire the inimical Egyptians.

But he questions Joshua and Elijd:l._.- This is very spurious reasoning,
It is shaky. He won't grant that Joshm'*s.tg‘:_pﬂ' the sun -- he says that it

was a longer day than usual, ete.

something exeessive, Superlative -- A31%75n
Moses is #nia%sa in both wawva - uﬂ ‘nrbays .

Chap. 36 -- important
Truth of prophecy and its whatness -- Iatin "quidity"
abstract noun of "what?" --  NIAD

essence, reality (mot only truth) -- nnow

Prophecy is the emanation from God through the mediation of the %ytsn %dv,
on the strength of the intellect first of all, then upon the faculty of imagination,

and this is the decisive part.



Czs)

Dec. 3, 1941
For Rambam to admit that most important factor in prophecy is ARTDRA NO
is interesting. It is an admission that the source of inspiration is ¥9v,
an emanation from the godhead, The ADTIBA ND , imagination, is quite a
bodily factor, dependent on structure of brain, etec, -- and this is a change
from the strictly intellectual approach to prophecy.

Imagination 1s corporeal faculty, depending on the senses.

The perfection of the corporeal faculties depends on:

1) quality of the mixtures of tbporganwhich bears the imagination
2) quality of proportion g
3) purity of the matter

If the organ is imperfect, you cannot make up any lack through #3anw,
human guidance. This means that a poet hﬂs’ltobo born -- he can be made,
perhaps, but to be good he must be bom.

The organ whose complexional mixture is bad from the beginning -- the most
that guidance can do is rei:air somewhat itq‘mth -- but cannot 1ift him up to
the heights. If something is, however, intrinsically wrong, it cannot be repaired.

in remembering the semse pqrgpphom -= DYZINDA 112TD
~_ W combination ~- #3270
free play of na"'Q in remembering pY'eNID - *Ipn

Prophecy is mainly a higher from of dreams, resulting from the yaw

working on the #ap7pa N3 .

are the subjects of Y®%nnY and these two -- 7axY23 and BN
vary only in degree not in kind -- dream is
1/60 of prophecy. Things different in
cannot be compared. (like man and horse)
identical -- 7R DXV
insufficient power -- =913p

can see things so clearly that one actually -- ADTDA N3
thinks he is seeing the reality from outside.



(13)
Dec. 4, 1941

1) Essence of his brain at time of birth must be in perfect good

proportion,
2) BHe has studied so that brain develops from potential to actna; M"E&‘%
3) He possesses moral virtues of the Aristotelian mean. Divigntio J,..,..

on sense of touch -- which is considered very animalic. (Ihi. himsel:l'

was almost ascetic.)

He says humans are like animals --;iﬁﬂ' domestic or wild.

Perfection of intellectual faculty through
Perfection of imaginative faculty ﬂ;lﬂrﬂz

Perfection of moral virtues

Since the imaginative faculty is corporeal and hence affected by bodily
emotions -- grief, anger, etc. == prophecy will .allso be. affected by these
things. Grief of some stunning and do’;u-essi;:g blow =- mot tragic grief of
Jeremizh,

Prophecy ceased in GolSs because of the intense sufferings which depressed
the imagination. Can there be any more terrible condition than for people to
be enslaved to ignoramuses and lechers?




(14 )

Dec., 10, 1941

Chap, 36

Yyipn Yov

disembodied Intelligence presiding directly over the world.

Neither intellectual nor moral perfection by themselves will mske a
prophet -- but there must be included perfection in the imaginative faculty,
in its original form. The ApIoA N> mst be perfect from its formation --
1t cannot be GRURETINIIN 1

Perfection of bodily faculties (in _ ; imaginatio: ) depends on good
eomplexion of organ bearing it (haart},’pgwproportiou and on purity of
its matter. [There is no way of making tq}“il@t!f good brain through guidance,
for guidance can only help in bad brain a 1ittle but cannot develop its full
potentialities.

Imagination is greatest when tha-facul_.gé's are at rest. Then ynw flows
over it and inspires dreams and prophecies. Dfeam is the unripe propheey. That
which occuples our mind when we are awake, acts on the subconscious when we
sleep, and this operation of the %y1an 72w produce$ dreams and prophecy.

A1l the eugenic determinants of gobahrlix-: have to be present -- then
learning can begin -- then moral npbringing; Potential prophet must be
interested in knowing source of existence, must be ascetic (especizlly abnegating

the sense of touch).



(15)

Dec. 1?' 19“'1

Pyion Yow

Part of cosmic scheme, which up to Copernicus, consisted of series of
concentric spheres, presided over by Immaterial Intelligences (known
picturesquely in Bible as Angels).

1) Earth, lowest sphere, presided over by »n“v .
Next to urthbolmtsperish&onahn;-_.-
5) Lunar sphere -- actually same as earth, or controlling it.
2-8) Seven planetary spheres -- aaohepnigid.d over by, %7a3 %ow.

Each one concentric.

RNV

9) Fixed Stars
10) Day sphere -- includes them l'.ll,_ moves 8l1 others in course of its

24 _hour revolution.

All spheres aspire toward godhead 3.n16v§, and he moves the universe,
unmoved himself,

Each sphere is living thing <= of which ft.'h.?'-saul is the %723 %ov.
It has thought and desire and love for godh.ad -- and motion produced by this
love is most perfect motion —-- the circle, which is mystical figure. Spheres
move in circles because circle is best figure for body motivated by love of god.

In infinite universe any point is center -- St. Augustine says the center
is everywhere and the circumference nowhere. Emerson writes essay on Circles -

calls circle highest symbol in cipher of the world.



( 16)
Dec. 18, 1941

28 Greek and med. mind saw beauty in the finite. The infinite assumes new
value with Copernicus. Defined world of hierarchical pattern with ten srpheres
moving in circles (which is mathematical projection of mnending love) has man
in the center. Jesuits tortured Galileo because he was displacing this ordered
system and proving the infinite. Man was being thrown out of order into

disorder. 'I'btt. which is ordered and u%:,-ed and has Gastalt,is the only
g -

spheres were alive and ﬁh‘éﬁd ohap.
full of desire. What i:st&tin thoug
To be like this, and to move in a

(intro. to Huzik)

ad”
From the godhead the f;h'st Y1311 Y39 Ju mted Neo-Platonism is

?ct.r%—oi wfd.-. Lt.ion. ‘ﬁ{ is so rich Mh overﬂom, so he gives without
Ev.y. (i.e. the mg“ ‘ 2733 is Tmmaterial, separat.ed from matter.
projects its own Intp]ligm and iilsoiliacts the next lower -- and so

on down. The body of the first %5w is the diu:mal -- beyond which there is
nothing -- down through the planetary, Storts Mokn Lo the, 35"V , upon which
is converged the influence of all the 3°w.

What does the R @ do to the sphere over which it presides? It gives
form to matter, i.e. makes things develop from the potential to the actual.
The reasoning power in man is brought to flower by the action on it of the o0 w.
Anything is matter in comparison to higher stage and form in comparison to
lower stage. The imposition of form on matter is the process of actualizing

the potential,
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- -
An agent is necessary if something is to pass from potential to actual,

The agent must be of the same type as that upon which it is scting. That
which gives form must be an Immaterial Form itself. The agent of the mind

is & full grown mind, called the 52 ¥ .
.7o¢ 7ovun mvIppY LA%T33 A93F aqza (03

moves within th e | _ : > !
1) Individusl graduallyssca: St €325t knces nithing,
vax?ava Yow P3R 299 (aequired mind).
2) Aristotle meimfains et nt ' Locks seys
nothing in intellect that wasn't fir The mind learns
o

$ e
by comparing nnut?}lz. Liebnitz
that intellect is only in the mind —=

Ty,
are two lobes -- a aﬁftorinsz pag,sivo
- 4 q ’

Assumption of empiricists that I!.P &I 4s false. A passive mind receives
senses and perceptions, then the creative mind appropriates these and acts
on thea,

7a) i&@ -= never growing. There
'Ihl'l{:;? an active creative mind.
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Prophecy is 9¥%% -- dinfluence, effluence, overilow.

The Neo-Flatonic conception of the Deity is of a source so rich that
it overflows -- and its y»pw spreads,

Yyion %ow is the giver of forms -- NINIZA 1nI3.

Form and matter are Aristotelian prineiples -- they are relative., One
condition may be both, depending on perspective. Potential is matter --
actualized it becomes form. Granite 3;3 h‘-’m -- statue is form.

Mind is the ecapacity for first pr.M@Lu (n131987 N1%32D) -- this
is Nas. GSensualists say. tiloﬂ is natllins“ih mind that was not first in the
senses (Locke). Intellectuals say tMa ilt w. except for the intellect
itself. It is insoluble conflict: intellect is presupposed in mind, and
mind grows and develops at same time. !ﬂ hs; two phases -- suffering and
passive: creative and active. |

Yy1on Y3v arises out of this dilemma <= in Aristotle it is within
each man's mind, d

In Maimoni it has been oved up to be the Intelligence of the lunar
sphere., :

But point in common is that. 2aT@ is the giver of forms.

The pa“w , acting on the properly sensitive, psycho-physical organism,
produces prophets. It is self-overflowing and compels others to overflow.
The inspired prophet overflows onto lesser men, as the ¥9¢ from the CE
overflowed 6n him, God is rich and gives away 10 Intelligences; b5a"® is

rich and gives away ydw; prophet is rich and gives too.
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Chap, 38
777323 19 is ‘added to the "™37 and ADTID, as prerequisites for prophecy.
soul, psychical powers -- ny*g®3 AN
physical power -~ aARNYTA NIND
psycho-physical mke-np, predisposition -- nvarp N3O
morale, idea of ﬁ.rtna in death -~ nnx nyv 0%

: !' e fncnlt.r -~ =ywpa N3

-Wm A%9731 amen
(Cardinal Newman -- man can aé&g‘@l&ahm without
being aware of intermediate gt-pmg"" soning. .

'i.
The introduction of tha 71133 na :}.nt.o the make-up of the prophet

is Jewish. Up to now, it has been Aristotelisn -- now there is also added
the strength and heroism of a gereuhh

There is also added ‘bho b Ad-h no > iubﬂtive ability to divine the

future instantaneously. -

Lack of reasons ddésh-'t imaliﬁt:lj@lthag,@mlusions. It doesn't prove
them but neither does it disprove them.. Tia qyepn nd is that faculty
which can pierce to just conclusions at once because it has such familiarity
with the situation a%373 amyea , and such a ADTRA NO .

=wygp 1is combination of %4927 and A0TD . Passes through all
the premises and reaches a conclusion quickly instead of laboriously.
791237 nY -~ will to live

“qoy avar *2s Ex 3, 12 -- The Jéwish yow,



(20)
I Jan. 15, 1942

Last half of ch. 38 is vindication of %9277 W2 , while first half
talked about apTD, 9ywp  with A11337 MY first in importance.
Without %937 , however, all you can get is violent dervishes. The
difference between prophet and medicine man is not in intensity of fervor

they think are new. These are deadly errors and not to be hearkened. Only

the man whose Y927

are developed, is the

3 ~
;f',x J"x._') :
g
.‘]{.ﬁ‘ﬂ " \ o
g ,-/

;

-
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77733 nd  is brought in last, but is obviously most important -- moral
genlus is even rarer than intellectual genius. #ad7DA ND is brought in
reluctantly, for it is also found in dervishes and madmen, but it is indispensable.

*437% Ny, with which he began and which is his best beloved motif, is the

one he ends with as the final criter
A ?

people to the 'T.'oraih No mn procoding ‘hin ‘ever léﬁe_ such l.s{rong appeal or
call (am*ap) , nor a0 uﬂ% after hin. |

The claim is made ’chgt d‘llr, Torah 13 : gbfah == this is found in all
four of the great world- ' 4
Buddhism, which all hive implia& in them lie:!' t.hat each is the only one and
will eventually contain él._]. men, ‘ -

Rasbam talks about pSifctidiioe ol Jﬁ’.&r&atotelnn terms of a perfect
3tD -- has just enough BYP*TE s beisti:nity requires too much, pagan
religions require too little. Thel om’chastim and flaggelates; the other

allows licentiocusness. The Torsh allows no additiocn to or subtraction from it.

50

Prophet is the statesman in the highest sense,

Aristotle says man is social animal living in polis., Cat is a-social and
self-sufficient therein -- doesn't need friends. Dut all highest qualities are

brought out by gregariousness -- namely, sympathy, ete.
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Human form, being of highest development, varies greatly in temperament,
physical shapes, etec., This fact of tremendous variation together with the desire
for community living, makes lawgiving indispenssble. This requires a a*a3p .
Human beings (Kant) -- can't live with them or without them. Society can be
put in order only by law,

temperament, disposition -- 13D

Arabic master of Rmbm, dqgglopa Pl&t-onin E ]

Plato is Greek form of pur gss:huic ide;

(Difference batuun#iabq‘glg and Pla ogﬂ“-' is careful, cautious,
excursive, inductive; athb“z*‘?ig\baholdor r s, Aristotle studied constitutions
of 127 city-states; - Pl'n.ato MGG ﬂm:ll aside, c];'d;od his eyes, and the Idea
of the city-state ovarcm all ) "

At decisive points anban forsakaa Aric'&;tio for Judaism, and at points even
forsakes him for Plato (namely, hm;'e 'i.g;t ch. _130)

man is by n#tura a political animal -- 93w *3°%1D

Need is established for a coercive government where all will have to live
within a norm,

In man there is enormous variation -- different men appear to belong even
to different species. People pull apart and at same time have to be together.
Therefore strong hand of a leader and goverrment necessary, make economic laws
and moral laws -- so that the natural differences are hidden behind conventional

concurrences,
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faculty of government, either of -- naf3A NO
governing or being governed

Most men have to be led -- a few are leaders, to whom has been prophesied
the nanin . These latter are prophets or receptacles of the Law DID*37 nN*3D.
Next comes enforcer of law, king who accepts the law from the prophet. False
prophet. Plagiarist. (Repudiating implicitly the claims of Mohammedanism,)

of its people; and gov

The 3313 of the Wlﬁgﬂﬁﬁi@%ﬂﬁ away with crime, etc. -- but
no concern with spiritual things. This is 0.K., but nowhere mear enough. The
lawgivers are of the third natogory (ﬁmn"ﬁ,&t;ao *qa1).

What is npma nnpn? i J‘

God created the uorlé, :i.n order to :mlﬂja.t.

This is culmination of chapters on Macy God is the true head of
state, prophet is tme -la_wgivor, Torah is ideal eonstitution. At this very
important point he is not Aristotelian but Jewish.

LY

- \

Again, repetition of ascetiec -- veiled polemic vs. Mohamm. Renunciation
of bodily pleasures is criterion for true prophet. Man who indulges in sex

is a faker.

45
Various n1377d -- with Moses the highest.
Difference between ni%mn (lower) and am+ap (higher).

Rambam wards off anthropomorphisms -~ God talking to man makes Rambam

uncomfortable. So the vision is the technic.



(24)

Two preliminsry stages -- social passion and heroism to right the wrong
(Moses, although personally timid); second, the w7Ipn n1v , inspiration,
Holy Ghost, Holy Spirit. After these two came various stages in 0IYR  and
ARID .

In prelim, state are not prophets, just elose.

3 8%, 5, 6, 7 -~ oaen

Possible : ifferent stages
(see above) a 1ifferent

1st stage -- evil, But this stage
dossn't produce prophetly people to/ point whers,

not quite equal to actual 5. This 139 is the 9DV from
the Yyiwoa %av . -’ o wis m’é‘
Even Esther was writteh%‘l '-l? ”I?ﬁ \
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Feb, 26, 1942

Summation of Prophecy:

Who is prophet? 1) At first, intellectualist and super-metaphysician, Then
concession after concession. 2) Poets, dreamers, seers. 3) Heroically courageous
man, 4) Moses -- Plato, true ruler of states, whose function is to train human
souls for the highest of which they are capable.

Dialectic:
Neo-Flatonie contemplativism --

to Walter Peter's Renaissance). pshycho
point of view. Hs was ahrmnemy from mat He |

passion into a cognitive attitude (cf. W%ﬁn's "affable bliss at
beholding the Sucharists" Behold = theoreim.) .

Traditional Judaism of iﬁshm Torah" - Jewish particularism,

In "Moreh Nebuchim" Jt;daiqsms out mﬁu at end, having won only
its last battle at the end. Purpose of i:ook' was to raconcile two impossibles --
but it had to be attaupted Phﬂosoplw is not Jaw.lsh genius -~ yet it had to be
tried and it almost succeaded in evaporating J‘nda:uu. True it served as a great
leaven while almost killing Judaisa

Rambam over-rated in 19th 6., which was rationalist century and hence prone to
see rationalism of Rembam. % 7w (Samuel David Iuzzatto) wasn't fooled. He
was anti-Maimanist.

Thus the Morsh must be placed in proper perspective -- all very well to say
it's neither Jewish nor philosophy and that real Jewish genius is the Siddur, but
without it Judaism would have remained a parochial religion and through it the
Jews are brought to the forefront of the medieval world -- so that Aquinas is

forced to quote the Rambam,
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Problem of Evil and Providence
This is a crucial problem of religion. Rambam has here also un-Jewish

views. Leibnitz particularly affected by the ILN.

Rambam®s solution is not the tragically and herocically sublime one of
Judaism (world is divided between God not gquite omnipotent and Jews to whom
he is allied for the sake of the slow conquest of evil,)

His answer is the neo-Flatonie ogu -- Plotinus: matter is evil, is that
which deflects form, and keeps s from mmeod plainly. But this is not so,
according to Aristotle as well as aaourdiﬁg:]tokws.

Rambam is asking why make man the center of the universe, as all moralistic
religions do. Why is men andhi.s soul mmm, the goal of all cosmic
striving? P-auhll has an inﬁ.n.'ttu sense and éo‘isn't limit the universe to man.
The God of religion is asseia___i_:ially anm;;omrpyic -= or at least is concerned
about the fate of good and evil; whlhthi God of Plotinus is above all that,

This question of @NITN ; of ﬁaethgxrﬁod is concerned with the fate of
individuals -- Rambam says that in re ’sub_-liyp’ﬁ‘:lé{pecies God is concerned with
whole species not indiyidual. In men, oniy those whose intelligence brings
them to God can expect his help -- that is, a man who is in God and has
appropriated first principles will be gumdbysod < 211 others are out

of luck,

March 12, 1942

IIT po, 8

Matter is bad -~ is the source of all evil, But who made matter if not
God? According to Judaism matter is not bad, is the matrix, the atmosphere
in which the spirit must flourish. Maimuni, in calumniating matter, follows
neo-Flatonists and not even Aristotle -- follows own fastidiousness.

BY117 -~ coming into being -- generatio

0*7093% -~ going out of being -- corruptio
7337 0¥ .- specific form of any particular species
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Begins to castigate matter -- says it alone deteriorates while form does
not. Even Aristotle does not say that. This process of BD®7051% O0*ud is
entirely bad., Mathematical mind has flawless types undestructible -- forms
perduring; while biologist is in different world and sees "the becoming and
the losing™ at work all the time. In the one, change cannot approach -- how
can the Pythagorian theorem ever be different -- it is, it is a type of 7973 .

This is really Flatonie. In the othepr, ehange is the permanent fact -- Aristotelian,

form, to get new forms -- this 7T¥N is a ¢

deprived of. Matter is never without this cc

He goes on to compare matter to a fam wife -~ in the sense that
matter constantly taking on new forms, uliﬁe w-ﬂd to one,

(ch. v , Book I '=="pg. 3%) 6n “37yn "as one of principles, along with
form and matter, -

ANNIT 11973 -~ deformity of external appearance.

Sins are due to matter, while virtues are only attributable to form.
Deeply un-Jewish to say that eating and d;'inking are ‘evil -- Jews do not wish
to be "disembodied souls". ‘World-fleeing, ascetically fastidious neo-Flatonists
talk this way. : \

To destroy the exquisitaly precious’ substance of the %>w through alcohol
is a worse disgrace than defecating in public, thus viclating the convention of

public morality. ILatter is merely po49%9p , while former is %d%ip.
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4/15/42

Rambam's treatment of evil unsatisfactory -- he is Neo-FPlatonist and
attributes all evil to the +9bn . The Jewish point of view is that the body
is pretty good and not to be blamed. Rambam says evil is merely the absence
of good, and God is not the author of evil.

¥ u"i,;i’w ultfd{ -- 799371 Yoea
(this ia' !
Zven the 0O%%3%31 -mt , which ia of ether, restricts the
apprehension of God. * '._" .
When Bible ssys God is surrounded by eiw", this isinot meant literally,
but cloud refers to our hoa:rm we m’l f;oltﬁnt to overcome the matter
and perceive Him, _ --.3-_;-

¥
P i
¥

Thus, even Mt. Sinai was just an ﬂl&ﬁ?ﬂf‘fﬁd a vision.
It's a great slander and calumny on ‘Q-‘F-M-

i

LO ol
0%9370 -- JMutakallemim, philosophers and theologians, opponents of Rambam
L 40 BY o
97y0 -— non-being, or privation, absiﬁee'

1*3P -- capacity for a thing

He says M., cannot imagine 2797 without thinking of absolutes. They feel
that darkness, evil, etc. are absolute things by themselves. We are sympathetic
with the M, actually., M. say blindness and sight are two contraries, and each
is equally true and real and positive, and blindness is not merely a negation
or an absence of sight. It's a real thing. Rambam does not agree. He says
it's a negation, and a negation does not need an active agent. Therefore God
could not have created evil. But this is weak argument.
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absolutely existing things -- pepsn3 o*3%*3y
This is the only kind of 47yn which they recognize also, i,e. an
absolute. God creates the 457ya as well as the }%3p.
Man who removes sight, creates blindness, which is not an absolute state,

but simply a non-existence, an absence. As if evil were any the less evil

whatever name you call it.

ss) while ney
at beginning

The word 93 1is used in re privations (darkness, b

to ﬁuWr of the T1¥¥

the indirect agant. of Jvﬁil
s7ya is also duc’.’«to &@ fact Mg n. gny not be receptive of

the yv3p . Thus the o“n%tl.or of tha 781 w said to be the agent of
the +97yn . Look at how ‘he indicts hﬂ.s he is trying to rescue from
this charge of the authorship of evil, Of course, this A ol i et demars

An evil is always inmgaxﬁtosﬂojﬁ;“litetmgalﬂ is the 27ya of that
thing. ~ \ :

It can never be said of God that He creates evil directly, as a primary
intention of His. All His actions are absolute good. God is the author of all
existence and all existence is good. <ToBA and ¥9 come from matter which is
Joined to <47yn -- but that which is good in matter is created by God. And
he who does not have =pn , nothing can happen to him,

God created and saw it was all good -- even 99BN ; even matter which

brings death, as R. lMeir says in o .

k- Sadhly. o o —— A Fl- . ¢ SRS i JLT
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Chap. 11
Relation of knowledge to the moral life.

Sin and evil are a matter of ignorance.

Yo man willfully does anything bad -- out of knowledge. (This fails to

12
?!‘080 -= DYI*"NMD
rare -- ®Y9a |D

world e LA

Pessimism -~ veryJWa to find am good m;omld, while evils are

abiding. ?‘u | L "fé‘

¥ he invented -- XT3

<1 » u?
M, exercises iron in re Alrazi, t.hﬂ Seb.opwhluer of the day. M, decries

pessimism,
to combat -- pa¥nd®
manifest -- ARI2DA
Profoundest notion of Rabbis (in which M, here participates) is that God
loves us hence sends us @%9%0Y . It is the cruel paradox which is the only
solution to question that could drive men mad. God loves us best yet treats
us worst -- how come? faank %v¢ 1*71W°Y , Is, 53 was form out of which

Jesus was created as a poetic fantasy.

e e




(&

Rambam is absolutist -- says universe cannot be judged by the measuring-rod

of man -- but Dewey and James ss pragmatic humanists say it can and should,
different -- §1%na
Thus if Alrazi doesn't get what he wants, he calls it evil.

But if he examined existence properly, he would find the truth, and know
that evil is an enormous madness. (This is heroic of Fambam)

Most of evils co%grm man
"Man's folly mt}@s wiline o

1377 5% wn oe n‘nm; y % |

pegeiin I el i i 4

‘E!_I"Zlﬂ—f_‘ *_._._———":’.l.:;%“; - - - 5 e SRy o

-
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b/25/u2

Three kinds of evil:

1. BEvils incidental to matter.
2. Evils men do to each other,
3. Bvils men do to themselves,

g

== who is living, raticnal
no)\to &.ist. for man.
! e @
2. Gives least a‘éa&ktion to this -- dismisses {c}bory and war as of not
.f"‘. :
very great extent or ilpéaoﬁe.
=y Vo

3. This section gets mfm&_ i -- and actually is merely homiletical,

Of course men do wﬁtothquslmé-&ztmotamr.

s ﬁl L
\ F

The soul suffers from a bad regimen of the body 1) because the soul is
a physical faculty dependent on changes in the body, and 2) because the soul
acquires the habit of desiring unnecessaries,

et e e et S,
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to declare God impotent -- pen axbav
Long invective against pampering selves with luxuries -- which nre more
difficult to obtain than necessities and even make the business of obtaining
the necessities more difficult. The necessities are easily found -- zir,
water and food (in that order of importance). Bmeralds and rubies are absolutely
worthless (except for grinding up into medicines).

between men are in thd?r: ; , *And these superfluities

"6 8% QGod has created (air water earth), and

has created all men .qu:gaam y. De 14 the mere fact of existence
N\
is good -~ and the ematﬁn"f a guid t*cultw in the human animal is God's
contribution, s ) i V'}‘t-
; “‘,' -
.2 y"
13

Spinoza must have read it -- Rambam here denles any purpose for universe
as a whole (msy be purposes within universe) -- purpose of individual to embody
speciesi-- purpose of species is to be embodied by individual --: purpose
of 7T09AY avIa is to produce species of highest type:-- but purpose of mant
There is none! Rambam departs here from beliefs of practical religion. It is
very surprising to hear this from the R.

s - ;:-_0‘_ . gl B, 4 r 5 i . L | .
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God eannot have a purpose -- because he was not called into existence for
the sake of something else. God is a causa sul, FHe has always been in existence.
God has no purpose -- God is.

If a thing has come into being by virtue of an intending principle of
intelligence, then the final cause of that thing may be sought.

But know that we cannot seek the final purpose of world, whether we assume
Aristotle's view about eternality of w;ld, or Rambam's view about ereation of

| 4

world. ) — d'.* |
Arist.otli ms oﬁ*ﬁ!mot aven as m.f wa the world --
because every}'.hﬁlg hi.l .ﬁ'ww erse never &ima into being,

. none -ﬁlﬁr.
[ts — -ﬂg:’garving the other --

this is shown by natuml 5-918!10!.

Ll

Aristotle says tvo ca.uiih. matter
'\‘

hence four altogether).
byIs 2. Form in man working upon mat ar will be efficisnt cause of a son -- 3930

(which has three variations —-

-, the giving of form -- A91F A3I*R3
nvYan 3. Purposive cme-- reason why ?&%a into being is so he can
embody the na93% W
P 1. Resting essence -- conceptual s#me
Conceptual essence becomes an effective agency in order to
achieve a purpose.
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The RIX*3D7 2AYIND -- the necessarily existent -- God as a cGausa suil.
God is in this one radical way different from all other things. He is only
Being that carries its cause within itself.

Cf. Book II, Intro., #20, #19, #21
20, |Anything which is 2%9nD has no cause. (only God).
19. Everything which has a cause (i.e. everything except God), has
only potential e"ﬁstance If its causes exist, it exists.

Cf. Book II, Chap. 19

The philosophical oneness of God.

Einzigheit - uniquaness (not numerical)

Aristotle believes in cause and effect, necessity - 31°N. Rambem
believes in design, 7193 -- says that God would have designed a different
world. But there's llimi’c. even to Cod's design —- some things are
impossible -- or, the nature of impossibility is established.

13 (cont,)
Rambam is so impressed with.design that he has a God, but his universe

does not have n¥Yan . Aristotle does not admit N*%3n either. Difference
between gods of the two men is that Aristotle's is in the universe as the
unmoved mover, as an object of aspiration.

Although the universe is wv¥ImD , it still has no n*%on.

Aristotle admits, however, together with Rambam, so much purpose within
the universe that Aristotle is led to the conclusion that there is A% %

nva%s w n°%ov abnnd -- and Rambam concludes that there is wyIm.
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There s #n*%% and 7090 , and the unceasingness of this process is
indispensable because the purpose of it is that a perfect specimen of the
spacies shall come into being,

And the purpose of the unending number of species is that the highest
possible species shall come into being -- i.e. man.

But while'there is purposivenéss up to this point -- thére is none beyond
it.

ﬂn wvariable ~-- a3nwDa
{u elements of earth)

Then Rambam goes on to M"@l‘g even we, uﬁo believe in God and Creation,
cannot ascribe purpose. .- 44 _ |

Rambam says God does.not meed man to worship him. Rambam says God would
not be lonely and poor if he diﬂéﬂg,t ‘have man to praise him., Rambam says God
is as rich without the history b_t—_.. mn' laid at h!j.g';,feet as with it. This is
contrary to Midrash, to half of world' philoiﬂphy, to Jewish view, to Slonimsky.
Schiller says God would be lomly wiﬂ:out man, vthonﬂe ecreated to enrich Himself.
through man's indepozﬁent -hxperienus. This is not our view. @by 11T%,
however, also says God doesn't naed man or man's prayers.

It is difference in attitude "be"l‘.waan intellectualistic neo-Flatonic
religiosity -- and attitude of struggling men who must conceive God in human
terms.

Some say that the purpose of man is to serve God, and all the world is
at hand to serve man. The sun and stars come to fruition in man's beholding
them. He has impudence to say -- there are even 2 few verses of the prophets

which support this view,







(
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5/1b/u2

But what is the purpose in God's being worshipped? God would not suffer
any defect even if there existed nothing beside Himself. UThis is terrifying --
negates all man's achievements,

What is purpose of our existence even with perfection? So what? Are we
so important?

The only answer to be given is -- there is no purpose, except God has
willed it this way. ¥

merely opaque will. . '_' !
God could have made a 'hzt;ﬂy different wm'ld, therefore it exists without
purpose, since man could exia,t wﬂﬁnut a_worlds

Conclusion: We must npt sdr that all axistl éor man -- they exist for
themselves. No purpose -- eaef;fe;y;taolt. AJJ. by God's will. In few things,
one has to precede other - so it does.

H-'

'_': ‘] 1-‘ i - =
Spinoza drew heavily from thtse pages, 'and Nietsche admired him for his

courage. . ,"

Rambam says that the 238 ‘9 of Creation merely express that God felt
it was n3v9% nmi . No purpose.

Sun and moon do serve purpose.-- but they weren't created for that purpose.
They happen to shine. -- That is all, This is heartless and cruel.

Spinoza -- Nietsche -- Rambam,
Oprosed to this view are Midrash and Bible and almost all philosophy. Man

measures the universe in human terms.

Sharp iroryat end -~ man should not seek purpose where there isn't any, except
in the fact of existence itself, and this depends on the will of God -- or if you

want to say, on the wisdom of God.
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Moreh Nebuchim

Part II, Chap., 32
eternity, beginning-less -- NADTP
creationism, creatioc ex nihilo -- @3N
existence -- nIY3D
ity — ub

ower to act -- %ys
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3*7e7Yn ToRY - - 19333

You try to unnerve your enemy -- to reduce his effectiveness in fighting
and increase your own., This is old tradition in war -- Homer has many such,
It has almost magical potency in defeating the enemy.

The other half is the positive -- namely, self-boasting -- my army is like
Goliath, ete.

Later these poems descended from military plane to pure braggadacio, See
Gebirol kp in =nap -~ Lline 11. This line is purely Arabic -- nothing
comparable in Jewish poetry,

The military poems rose in situation of desert warfare -- where a bard
singing such a song was worth & troop.

1) Shemel ha-Nagid now known, by work of Levy Provencal, to be the

originator of many forms which were credited to the later greater poets.
2) He was foremost Talmudic student of Spain -- excellent Halachists.
3) His superb Arabic style caused his rise to office.

There is no comparable figure of Europe, from point of view of general
breadth of culture, until Renaissance -- and then only lLeonardo compares
favorably.

He is one of greats in Jewish history.
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1°7%7D TneY

big bodies and small minds -= AYIN3 QADT Y F33 YT
disheveled -- IZ17D
torn, restless -- HyI1IP
can I hold back? PORAYR
No -- not unless I pour out my soul through deeds
renowned and I wish to add to this renown.

] ploture of perfection -- 337
I cannot rest until I have absorbed and wrapped myself
in skirts of the moon. He achieved the excellence of
highest perfection. |

“131 ,5%0 abyx Y312
Picture of man's ambition -- to reach heights and depths --
desert and seas -- everywhere craving for eternal fame,

1783 0%9F Y33 N YIIKY
All my enemies, even if they are free men, I will plerce
their ears (make them sla¥es) -- but my ear s obedient to my
friends (I am the slave of my friends).

331Y A31A 2
Then, to his friend -- for you there is a flower garden
in my heart full of friendship.

This is sample of high style of letter-writing in Middle Ages. 11th cent.
Spain was one of highest epochs of civilization,

batin s AN Lo &% f‘-’ni_“)ﬁ s

Ibn Hazan -- love poet. Gruto;t.

“7

Also entered into polemics with 7%135 78¥ on comparative merits of

(
E
i Islam and Judaism, His best known book is on comparative religion. Also wrote

well on Skepticism, He was half Spanish -- and ashamed of it. Preferred Arabic
culture,



%)

Ibn Hazon

b. 994 Cordova -- family of Spanish converts, who fabricated a Persian
origin,

Was vizier for short time under Caliphs Abdalrahman IV, V. Was captive
among Berbers -- imprisoned by Muhammed II, next occupant of throne. Regained
liberty, withdrew from polities, led literary life. d. 1063

400 compositions -- famous monograph on love, few on history, genealogy
of Berber tribes.

Bulk of work on theology. Al-Muhalla deals j&ﬂl roligia%i }aw. Greatest
work is Kital-al-milal wal-nihal: criticism of OT and NT, mt;mnt of their
inconsistencies, disqualification of them as authentic revelations; bitter
attack on Talmud; then severe critique of doctrinal divisions of Islam,

His tone immoderate, famatical, disrespectful of authorities or great
personalities of past. His severity became 2 proverb. Result -- he lost
favor of theologians -- books unread -- even publicly burned in Seville --
lost his pupils.

Always speaks fiercely vs. Judaism and Christianity.

Imitatio Muhammedis set forth as ideal of ethical life.
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Ben Abad -- Arab King of Seville -- fought against by S. ha-Nagid -- killed.
Then ha-Nagid writes praise to God in thanks.
middle of 10
mockery -- D*%?1n%  arrogant -- pny II
men of Cremona who had been robbed -~ DY-*7x
Joel 2, 25 -- D*770nN a9k
lev. 3, 10 (loins, kidneys) - or03a-7y
Dt. 28, 46 -- 23% 21v - armored -- DY11%7¥
plated, studded -- n*:29D
mmz:a -= D'DIR 07330
parchments (ram skins) -- op*%*13
Teh. 55, 9 (stormy wind and tempest) -- p>yo o°010

round hats .- B%23Y DYYINS A m greave -- AnN%D
C RO
X LI Lf"‘“‘ da - L
‘f‘.‘_w‘:’t H“‘ é‘ [ 88‘” o [+]n
s tamarisk -- o*%ox

missile, branch -- n° n'w

distress -- opv?ax

spies == 1°3n

dross, base metal .- 3v0

Is. 1, 22 ~ mixed wine -- p*%17p 0YR30

Jer. 23, 32 restiveness .. u_x;-nna

rumors -- BY7v39

Is. 3, 4 children -- p*%1%yn Is. 19, 3 destroy, negate -- y%a
in our retreat .- y33%7W2

those who stumbled -- 0*%9>

weak ones -- n*%unl

in array -- npviznm

flutes -~ pY%o%n Ex 32 cry =-- niya

o T A
N Zuhair - noR 23R
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stags and hinds -- D*%y* o'82>

woven - ADPY

crowns -- Q0%%'%3 headdress, adormment -- ©*%%3D
poets -—- u":-wb

abominable -- p*%ay3

fearing, creeping -- no*%nt

intention in heart of their company -- pnip 32%32 erushed -- 0%51D3
(the enemy) _
in battle -- 31p2

being ended -- DnOD

chosen ones, angels .- n*%37

prepared a prayer -- 1?n1373A

heaven -~ pr%ar to beseech -- na%n?

palm of hand -- D*%yvw

draw up (*%1) = pr%*In they beseech -- o'%nD  ocutery -- yIv
prevent, restrain -- n*%> -- p'y3p

I will cast -- %'om

(method of dividing land) Teh.16, 6 among pleasant places -- D*DY33
army which sank -- p*%i%:

8.5. 2, 9 he peered -- miwa

withered there like leaves -- n*%y> ov 1713

son of ram -- DrR7 ]2
Job 39, 17 to deprive -- ova
Job 19, 18 youths -- @o*%*1y

angel, messenger -- %

misdirected aim of missiles -- p*n%wn apn

confound -- 71Y
churl's T

25 3, 33 killed them with scoundrel's death -- p*%331 nip on'pa?®

paths, directions -- p*%vav
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Beginning on nb
beaten paths -- ao*%1%y o*%1%0p he-goats --pvqvny I
lions -- n*%nw
those who are retreating (theeremy) -. D*3103 rally, stir up -- noD
wicked ones -- pY%rie misfortune -- 979 Tsitsis -- n*%73 *uy
trouble -- n*%an
Ez. 42, 6 removed, or ennobled -- BD?%IR3 unimportant -- p*%om
antiare 2 ag%nrgs -- 0°%?*nv  look forward -- 0%53D first rein -- a371°
e e e WS
ropes -- o*%y3 takecumﬂngconnsel -= 790 WrI¥A wicked -- %1y v12
Ps. 60, 10
weaned -- 0*%1D1 city -- ow
middle w®©o
God scoffed at all mockers: (m»z%) - %yv%» qor IV
the meek who labor -- o*%207 @Y%y as they desire -- Da%>
Israel -- 8923 OV his praises -- 1'maw
_ Is. 49,21 exiles e.ndhfnndorers -- g*%93% 0*210
hid me -~ v33bX  palm leaves -- p*%pin n¥o> myrtle -- 97n
sealed -- nT*%y31
ramparts -- o*%n desert -- 337y willow -- a2y
fruit of -- 975 *2¥p planted -- p*%anv cut down -- fop glory -- 9710
glory (citron)
willow leaves -- nay *%y
fight took place at River Senegal -- n'p "%y
pangs -- p*%'m balm -~ %93 languishing, weak -- n*%Dn

- 0YbaR Job 21, 17 pains -- p°%an from the heave dwell -= %arp
mourned in their shame ¢ e e

(a%s) lament --o*%°m joyfulness -- nY7TM sing -- nIy3
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top mno
cords, bands -- p*nay III
attached -- o*71D3 threads, cords, seal -- o*%'n®

chains -- B0*%13>

dragged -- D0v2%10

Is. 9, 4 I am weary -- °ng%3

Is. 7, 19 thorns, -- op*%%a3

cast about -- gesben pierced -- @'7n2 pierced -- p*%%mp
churl, rogues -- 0D*723)

Thursday night -- “ow %%

bees -~ Dn*7vm

wounded -- pv%%n we struck down -- 13%on

dung == .Bv%%3> dung -- 127

(rooms for a forest) they exchanged -- In%n

strong, palatial rooms -- p*%'xY 0°NIID OVRAD

possessed -- O'%3m3 they designed arrogantly -- wr?

I was saved -- *nyv1i3N

pawned, ruined -- avvan against the Jews -- oy-vY%y ropes -- 0D°%y1
| reward -- ‘B%%%D3 deed -- a%*by

"drek” -- D'Yn3 their giants -- on*%'s1

his wrath -- q4p3p3 worms -- n°*y%in the princes -- D*yiwn

like ants -~ 0O*%D33

lions -~ o*7nw you destroyed -- AnDER

you screamed -- NIXN I looked at you -- +9°naw
scattered -- 7°®n shouted -- 9an
quivering -- D7 intestines -- o*a7p

stirring of harp strings -~ p'%a3 nvon

they could not withstand, contain -- 0*%*>p »?%



{19")

lethargic -- n*%zy quick -~ gT*anp3
you made -- ANV

crushed gravel -- p*%10> y3In

evening -- n*'%%z nmieva judgment -- p*%v%p

Tishri -- op*anse? na? son of Abraham -- (n*"s 12
produce -~ p*%12°

tremble -- g*%*mp to scatter -- pvxop

dew drops -- O%73k fury -- aq3y

poison -- o*Yyn

token -- naay

ny dark paths -- DoYxa *93w

end of -- nmx Y

desecreation (of holiday) -- %a%m. . . .out.of fear -- 91300
lenient -- DB0°*%'pD

many -- GO*%193

bottom po
evil in deed -- 0*%%9D ¥y sinful -- =a1yd V

‘reward one -- g*%'D3 av¥n

forgiven -- go*%ImD

mighty - 111y

Pleiades -- p*%v0>

147 according to number of songs -- aniyy }13Em %Y
like singers of -- *%%ap in the lines -- »v5m
stangas -- 1'7 Y3132 than pearls -- pv3%33D
scale of song -- 4*w *3ITED

childless -- ngp*%107



(1)

ornaments -- n*%v3y

they will be intercessors -- 33°%%:n
dripping -- nI2D3

myrrh and aloes -- QY7ARY 0

last 5 lines ¥
sing -- 13y VI
ced -- DY

a*%19Y DCav
- TD13Y*

— 3PN

otk jno (ny vven) - 1 .3

/ZQ,A U iciei e il

harbor area - o
s, 1!)
T -- WD VY

\/a)‘g/ﬁ!-m -  3%033p T7°

- Mm%

-—-ﬂps-ﬂw‘-
-— KDYD

e

~ countenance -- 93%sg 930
RONY NYODA IAOA Mk BT 3 2

Y#79% 08 }*333 A vT0 *3n m .3
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Read Introduetion to Gabirol, J.P.S.
Stars of the sky (orderly cosmos) and same order of the moral law

within -- these two inspired Kant above all else.

- Nn1%m3
Dialogue between God and commmnity

Read nan*%o 5

/\rbf'ﬂ Al T .
ADONR YnaDw
1o Apam? j11anv

ni%aon
3/10/43

Paradox of Gabirol's life shown in contrast between w7ni *9°v and

Pana *qvw.

ni*wy -- #9, p. vy -- humility, lowliness, etec.

niysoa-1o apan%? (v -—- p. 0%, 1, 12 -~ if the earth does not
honor my ambition (for glory and wisdom) and place me at the top -- the world
is wrong and doesn't understand me.

Contrast these two. Yet this was no boast -- it was the convention of
Arabic society.

Last line:-- My contemporaries are even worse than the men of Sodom, for
the latter, if they knew that such a man as I was in their midst, they would

have come knocking at the door -- but here in my own generation I am sitting

unnoticed.
’fz-
Ty Lelr iy vk Lo msnded o pevfrees ~ Aended — et
Monday Wed. 7“‘“4 — ctee
739D -- P. B sl “—riya oon -- P a3

C{i"“*% S:r gg:‘ S intrg&uction
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119 n*7%0 = a*ni171o refers to passage in RH 25a:

F9IP2 X3V O%DYDY ADIIRI BRIV DYDYR
Maimonides: 1*ni%aypa ©* nI%173 nAvpYRpY mavaw
121 Ibn Ezra ascribes to moon influence over rivers, plants and brain:
(Eccles. 1:3) o*r3 p*9yp RnID2Y D AY3 O'ADX2Y NIA32 MY Ow

122 Ps 145:12

142 Eccles. 5:7, referring to high officials, -
147 a3 - 5§ - of %p3 - td deal kindly
148 1 k3483 ey e Ty N

150 Ps 144:14 ngx1» 1°8Y 799 |8 -- no breach and no going forth

151 1915 = Mercury po*avr 3592 (Amos 5:26) not construct
but proper name

153 YaP2 = AXID = course

154 n*339%1 from jan -- Is. 29:24 np% 170%* 07331191 .. they that
murmuar

159 Prov. 1:4 1ni3 = nn%

161 “331 %25  Is. 61:10 -- as a bride adorneth herself with her jewels

167 navpp  ep. Ge. 30:42 apy*® nv5iwpay 12%% peBuwyn

168 Dt. 33:14 "for the precious things," etc. (Joseph's land will be blessed)

175 n1a%p 718 = Dan 11:21 .= majesty of the kingdom

180 comp. poem 16, 1nny wbw, p. 19 -- 1. 3, 4

180 7333 NI3*33 N®3 = NY12¥N3 n*3 = Prov, 8:2 = where the paths meet,
she standeth

182 Est. 2:14 -- refers to Esther or harem women in general who gnﬁi;n

Ee
185 919 ap*a> n*37yp = Job 38:31 ® chains of P., bands of 0.
200 “4933 270 %271 <= Gen., 24:10 -- Eliezar takes goods of Abraham to

ook for wife for Isaac.

202 ‘133 .a'nnn oY -- Lev, 13:23 -- if spot does not spread it is boil,
not leprosy.

206 “331 ,q'8a% -- Ex 25:37 -~ to give 1light gver against it
?seven-branched candelsbrum )

214-5 Ps 19:6 -- refers here also to sun
221 ‘931 ,3}3p =-- Nah. 2:4 -~ The shield of his mighty men is made red.
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270
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‘931 LAl

Is. 59:7 adds word Yp31 after o7

Is. 1:21 -~ refers to city that was full of justice, now playing harlot
Ps 98:9 -- the grn 1is missing

Is. 28:21 -- that he may bring to pass His act, strange is His act
Num. 4:49 -~ appointment of the Levites to their jobs

Ezek. 1:10 -- describing the cherubim

Lev. 21:3 -- priest cannot defile himself by touching dead;

N A one exception, virgin sister
Gen. 25:16 -- 12 sons of Ishmael

comp. again (nn> wow, p. 19, 1. &

Is. 40:17 -- all other nations are as nothing before God

*35% %3°an x -- 1 k 6, 17 —- the temple before (the Sanctuary)

40 cubits long
‘931 *9°99n -- lev. 27332 -~ laws of tithes and hekdesh

Gen. 4:7 -- God warns Cain t sin is at door, that he will desire
4 £ it, that he may rule over it.
Gen. 3:24 - — II‘I":
7
“931 noe %% -- BEz., 1:12 -- cherubim fly wherever spirit goes --
no control

Jer. 10:14 -~ when God operates, then alongside of Him "every man
is lzru‘!_;i_sh z.hout knowledge"”

“931 ,nponny -- Prov, 8:30 = jiom avrm ‘l"'l.lt'l -- wisdom personified
yon = Die Welt, 1 wraa 9pIn; jotd = fit, ready

19D == in Job 28:18 = price; here = Arabaic maddah, "matter"

Is. 34:15 / \-\-1..-’1-‘-.

Gen. 2:10 -~ river Pishon, ete.
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1. 319 “33v .3 0 . Job 2313
1. 321 TeYAY 10 . mystery and foundation of creation -- "Strength"
1. 322 ‘931 ,9'8Y -~ Ex %13 -- God tells Moses not to take
e -
1. 329 ‘931 ,AY%Y — Gen. 9, 19 -- sons of Nosh
1. 331 NIK3IEA nIwaDI -~ Ex 38, 8

L 395 1R By -~ Gen. 49, 20 -~ As for Asher, his bread shall be fat,
and he shall yield royal dainties,

1. 337 Lum 13, 27 -~ spies returning with report of milk and honey

1. 343 ¥8% DT .. Prov. 22 14 -~ mouth of strange women in deep pit, stc.
1. 345 1189P -~ Zech. 14, 6 - "heavy clouds and thick" :

1. 346 Job 24, 19 - _Wu:v ﬂ D %13 on o3 ars

the snow-waters, s s dgl 1

1. 349 Hab. 1, 12 -- WTQY A2 1%1% 3 ';.,amv enon® An0
T elcktdn - # A e’

1. 350 77733 r1p - Is. 66, 11 -~ abundance of her glory (Jerusalem)

-

1. 351 Is. 51, 1 — ON3P3 972 N3pp 7% OR33n 34T % 3o3a
Look into the rock whence ye were hewn, and to the hole of
the pit whence ye mdiu-d (Israel)’

1. 357 TWR 35D -~ Ex 19, 18 -~ Mt,Sinai on smoke because Lord i;sggod
1. 369 Lev. 12, 4 -- referring to women after childbirth
o g SV P
1. 378 Ex 25, 11 -- "within and without shalt thou overlay it" —- inre the Ark
1. 398 pa %A -= Job i1 rs 27%D 3i%R 37 Ay v rn
i TN ﬁh‘ x;ototh fgf thee leasath.n’:

29, jﬂ-‘lqﬂi*vd"mﬁ EE—J T oL

1. 398 Agan® Ap3Y -- 1S 29, Lpan oviign Ywm3 -- David rejected by

Philistines for fear he would turn on them
and make peace with his god by killing them

1. 420 773 e Hos 10, 7 3359 170% AD73 - Samaria's king is cut off

1. 426 1k 8, 3% -- Solomon pleading with God to hearken to people's prayers
1. 435 Neh 9, 33 -- in Bible, pronouns are in plural  33¥PI3 13MIX

1, 47 cf. Hosea 11 79t ,0%0r% *n%390 *I3RY
3 fg apﬂnﬂp’ » taking them by their arms
1. 450 Comp. Meg. 132 —- AYAN AxW®7 DAY k10 "% wYx YeVv” m A0 ATWa

1, 484 1k2,5--D¢v:tdta1k1ngto$olomninrohcob,whohadkﬂlodﬁ:nnd

1. 492  Mum 22, 6 -- Balak of Moab sends to Balsam to J M
: 2 that he might pravall,’ 7

1. 528 NY1'23 1977 - J. halevi says niva 7197y

1. 577 refers to Gabirol's wanderings

1. 580  point to old age, as also 1. 589 @vEypA D> nvaEvYy

1. 59%  Ps 128, 2 -~ there Yoxn is 2nd masc., here 3rd fem., subject is ap3.
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3/15/43
Casida is praise of someone else.

Fachar is self-glorification,

Read nya%p 9ny -~ first 10

FNn — p.86 -- 11 746
God's glory is not dilll:i.ni-nbd because of those who worship other
gods -- since it is really the 7333, the religious spirit of any man,
no matter what he worships, which oalthts. A religious spirit in any
man is a tribute to God, resuﬂlm of what the man calls his God.
This is great generosity on part of Gebirol. All men have set
their faces toward God -- some are merely blind,

| First emanation from divine source is the will -~ the yon --
the Logos, who first operates as a ora.ﬂ:mn, creatio ex nihilo ¢ 1o w».
Yon = element of motion and change in universe, causing constant

motion between #77% - =pin, Elan vital; die Wille; 1libido

- Aristotelian conception of four humors.
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Sreat Poems of Frayer
Gabirol last great poet of Caliphate,

II This form we know from Halevi -- tender lyric -- four line acrostiec.
no%w -~ erotic song.
2) v31078Y == to David Messiah 1) ‘I‘%_,,gt Jerusalem -- *311D782
3) 19°n abY% -- why do you still slumber (to Messiah)? Is it not time to come?
5) o*%79 -- Araba (Ishmael -- ©IK B79)
1n=n%y* -~ Israel
7s 8) (Messiah) You will find one, the mm ready to dedicate themselves

This is a special form -- tradition of erotic religious song -- going back
to allegorization of Song ot Scngs. In ﬂﬂ.t fﬁn it spread through Arabic poetry.
Also Christian . Bernard of Clairvaux wrote poetry.

o

v ‘
b,

1) 132 = §2 73p31 . = hidden f = o
} Ay ,fu

2) 1"*n0  -- fall, season of year ) ’%
"7 .
/"

3) 73y -- slave, anmvwa 13 (Ishmsel) -- ruling over/Israel &

e

£y 9%y -- Jacob 9*yy -- Bsau 7 bt A, e
- . T
5) Thousand years enslaved -- thus s death of Gabirol placed after 1068
7) 0%132 2% -- 4is there no Daniel to give us a sign!?
8) He can't do that because God has ordered the future closed.
III
1) 779 7102 =-- in banishment of Arabhj w1> = Arabs
-'Bﬂ-w..-ﬁ
3) despoiled garden = Palestine. v, 5 God is speaking. Invites Jews to
leave the Arabs and go to the original g‘rdon.
6) 19*1 jop® =-- tribes of Edom Gen. 36121 19P* -~ Moslems

19*7 -~ Christians

oy '
e e
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Iv
1) closed gate = Temple gates.
2) *3x = lover who deserted me, send him back to me
3, 4) maiden promises to wait for him
5) The n4132 are speaking -- her friends, asking -- who is this fellow? why
remember him? This is taunt of other nations tempting Israel always with other gods.
I
1) any -- dawn of Messiah, time when lovers meet
2) nostalgia for people
6) aneY = anen
7) %33 = Messiah
VI
This is good to begin or end a prayer.
The only way I have to thank thee is by word of mouth-prayer.
%3338 -- teach me how to pray
N3Y ANp -- take a prayer instead of sacrifice
7) read I¥0%? -- so that

As your name is entrusted in my heart --.so let my spirit be entrusted to thee.

Just begin an old familiar prayer, with this bit of spontaneous poetry -- and

it will quicken the old prayer.

Brody -- 125, 6, 7 HERTY
> 140 nianm
nan*%o

From Gabirol, poetry went into the wedding and marriage songs, after manner

of Song of Songs.
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L/14 /43

Ibn Ezra
The u:u-E\?dﬂmﬁmM The beginning of the
mmoAM'cmﬁm;mm-:ﬁhfﬂmof'thmmm

beloved met. The type is standard -- here we met, now it is scattered
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4/14/43

Relationship between Gebirol and Cabala

Nothing definite, but lots written on subject. Sholem talks about 10
Sefirot in Nn12%Dp 49N> being known to the Cabalists. Klausner has thesis
that there is relationship between the poem and the Sefirot -- Sholem says
this is not certain. Klausner chooses the terms in the poem which will support
his theory -- 1., 14 = 97%0°* , 1. 15 = #pan , Sholem saying that this is
reading too much into Gabirol.

There is one thing which Cabalists did inherit from Gabirol -- the term
in 1, 46 npw3% Apw3d -- "soul of the soul." This term is found in a number
of Cabalist sources, 11797 790 , it is quoted in name of some other author.
This term found its way into the Zohar itself.

Sholem refutes arguments of Munk: |

1) that there is a parallelism between the four Cabalistic worlds --

and passage in Gabirel on Is. 43:7.

2) that the first source of the concept (pitpra @491n) is found in

the o"n 11pD.

3) Basic mistakes of Munk and others, says Sholem, is thst they pay no

attention to anything prior to the end of 13th c. (i.e. Zohar).

Cabalists couldn't read Arabic of 0N 9%P2 , nor could they read the
Latin of the Fons Vitae,

The similarity in passages on vision (1. 46) do not necessarily show there
was a connection, because this theory of vision was quite common at the time,

Sholem -- "When the Cabalists began to describe the world, they borrowed
from all sources."

Sholem dates Zohar around 1220, since Moses de Leon is now considered the

author. This is some 200 years after the nY3%p an3.
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Ibn Ezra -- Poem for Wedding of B. Matir

Superseription -- T3Y 9%RD 12 1o0m YR YAk YhHe a¥vy

YRpo ?!“_I_tlll'l_ ®

R P |

11, 118 -~ poet sees world in roseate glow -- in consequence of event which is
spoken of in 11, 19 ff. Concerning such beginnings, which are Arabic
imitations, ha-Levi says

.noel -1';:.‘- -"v_lp's_: oY ARa
11, 1, 2 -- rhetorical guestion, Ha-Levi to Ibn Ezra almost exactly:

o*0%a Ne5%3D NYS DRY - DYOYOY NYY ORY D NYAA

kD -~ Job 26, 9 f '_ ®O05 %39 TOED
shutting the face of his throne
pvoor = ypax Yosr -~ Dt. 33:17
11, 3, 4 -- Bz. 8:11 uﬂs pa 13y 0¥y
~and & ek cloud of incense went up
27, 19 A3p 1 -H:!-'P -- cassia and calamus
11, 55 6 -- and if they are clouds, then they give forth,. ete.
1. 8 -- Is. 55, 12 737 0O¥3I5% ANEDY NIYIIAN 0TIAAR
1. 12 - Is. 40, & 'wp:‘z n'-n’:.-;“ adven? n’py-: aval
1. 13, 14 — Hadb 2, 11 A33y* ¥¥D 0'9:1 PyTN 7'PD 3R D

for the stone shall cry out of the wall and the
beam out of the timber shall answer it.

1, 15 -- nY2*%y  -. Brody makes it plural
117 SRS N e e nIn: 1317% apn 0*3%y 119
1 28 = TP*N -- worth, dignity, glory (personified)
Ex. 26, 11 -- describing the curtains of the tabernacle, with loops ard hodks
1. 24 == APV - pausal form, due to metre
1. 25 -- 9D "315 -<" 8,334, 6

D*D%35> = p'd3y -- Is. 30, 17 aya3in-%y 03>



1.
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Ps. 45, 14 APY2P-2%AT NIZIVDD ,ADT3ID TPe-na A7N23 %I

How could Orion meet Pericles without someone having striven for it

and intended it?

50
51
53, 54

56

62

72

Jer. 50, 26 AYDIXD ANAD
The goblets are transparent like ice, and the wine like coals.,
Est. 1, 8 37-%2 7y Y%A 70 13 '3 O3k 'k NID Avnwan

UYRY @R 13IZD niwy? Inva

33 Brazy A3

Job 39, 13 S 07 B0
X h- b the ostrich beateth joyously

pYopn |* = stolen kisses
O*90%0 -~ Hiphil used i.nﬂhm

Ez. 23, 3 == 1a*hIna 717 vy ov lawv 19yD DY

There were their bosoms pressod and there thoir
virgin breasts were bruised.



(

{

(23)
5/3/%3

Why did Moshe ben Ezra leave Moslem Spain? (according to poem
01 ‘9 niphy - T0p)

He outlived all his brothers -- even the younger ones, while he, abroad,
having least reason to live, has arrived at nice old age.

apP
1. 14 -~ #pYap bY* -- cf, Is, 2235 .- refers to day of war.

L,k,,,ﬂnﬁ-ﬂg

AR

> 'l'?'l‘l AT ::_zﬁ#

Ode to Zion =- *%r®n r%1 11°% ﬁmﬂnud into every language --
Mendelsohn in 1775 and Herder did version 111 pga‘hw. Goethe deeply impressed
by it -~ "a matchless Jew -- what sense of__gsggigi_n,.for the Holy Land."
Last German version by Rosenzweig -- most ‘beautiful,

rhymes -- 35 “I','_'l_ s 60 1} & Thiachoaan for the mood of #O'R .
1% is diffieult line, One repetition 1';? “in line 12 and 52.

Rosenzweig says the beauty lies in thoinadhcy of address -- straight
to Zion -~ nothing pale or weak. All things are hinged to Zion by a suffix --
even God becomes <73 ‘%, There is subordinmation of poet, people, history,
striving -- to the land. This makes it s supremely powerful appeal.

From 1 - 32 direct vocative address without cessation. This is terrifically

intense.
contemplated
Then (33) the joy of /living thers is mingled with the sadness of its

destruction,

Then direct address begins again (43) and continues to the end. 0°371%3 D12
being in the feminine keeps the intensity and soon is picked up again by 1173
in 47,

Nothing in Hebrew poetry more eloquent -- it is peak of medieval piety and

nostalgia for Zion.
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(24)

1 708 -~ they prisoners
an? -~ gives echo of Crusades -- reminds of those who have survived --
whatave.r flock is left of the once populous flock.

3 recitation of all directions would lead to impression of large people --
but here it refers to thinly scattered diaspora Jews.

Every corner of universe becomes suffixed to Zion, which eclipses every
dimension 9%73¥ .

5-6 shows him still in Spain longing to shed his tears on mountains of
Palestine. %"7w first showed that the legend that he sang this poem
while in Palestine is incorrect.

7-8 immortal

9-10 scenes of divine revelation to some of the early ancestors
*y35 -- God met these men,

11-12 one of motives for going there -= because God lives there as your
neighbor.

15-16  nonwa *wol -- ' to die

17-18 reference to political situation of days of Crusades

21-22 shows exilic locus

31-32 life of souls is deathless

33-34 why boast that Isaiah walked three years barefoot -- I'd do it all my
life. Every ruin is dignified as a Templs,

35-36 legend that Temple vessels hidden and waiting for the Messiah

37-38 I will cut my hair when I contemplate pollution of 2ll of us in alien
lands.

bih2 n*27y -- Edom and Ishmael -- the worthless ones who torment Israel

L3-L4 7*119pDd -~ is subjected to a feminine m*313*7 ©Y> . thus

sustaining the mood.
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1, 1-2 acknowledgement of letter and compliment thereon
1. 3-4 compliment of writer and his family

o 0/{ J __(_1;3) n*nYvY n*i1'w -- polysyllabic elocutions which are unsatisfactory --
S not really true knowledge.

Friends' letter would have contained following criticisms: (9-10)

1. Jerusalem's peace is not to be sought while she is full of the blind
and the halt (&ﬁg.?&m&deﬂ) who are manning the fortress of
Jerusalam, _

We have to pray for their downfall rather than anything else. We
don't have to go there.

As long as it is inhabited by the Crusaders, what sanctity is there
to the city? This is tha semi-pious religious sentiment.

2. (11-12) | This arsientiBont el 5indshthilRenple i dostroyed; there
is no holiness to the city.

323 Why should the Jews visit the graves of martyrs throughout Spain, and
ignore the Land of Holiness? This is Jehuda ha-Levi's answer to the eriticism,

3. Spain has more of Israel's greatness than Palestine. (This is assimilationist.)

32T Halevi says what security have we in any land outside of Palestine?
30
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5/12/43
e b i

Brody's superscription is probably incorrect. Cf. 1. 25-29 -- where he is still
under the bondage of kings (Spain). But how about 1. 19, where he mentions Egypt
(193)?

%“9v suggests that halevi never got to Zion, but died in Egyptian desert,
having tarried long in Egypt, enjoying still life in his old age, hesitating to
leap into the charmel-house of Palestine u;ﬂpg_'&na@dpra. He was in Egypt over
two years -- how could he have lingered, Ihllfhtstﬁrtad with such pilgrim's piety
and zeal, .

He went neither out of secular Zionist moﬂsatim. The fall of Almoravide
rule became clear to him ca, 1130. He hadngngh of Christian Spain and couldn't
live under it -- so what to do? He saw futility of tryimg to fight the nobles,
clergy and guilds ‘t.obnildupli.feinthoﬁmh.ﬂo he was forced to make this
long, dangerous journey and would not have dome so had it not been impossible for

him to remain in Spain, He probably took some sort of oath to go to Zion, and had

to fulfill it (1. 18-). He was after 60 (not 50), old man -- ve minent :
physician, blessed and happy (27) -- What more can & Jew in Geula attain? It must
have been very difficult to leave all this. If was unusual decision to make this
pilgrimage.

So when he got to Egypt -~ he lingered over the comforts and tastes of life
which were once more obtainable. And in spite of vow never to write praises of
mortals anymore but only of God (31-32), he writes 120 lines about beautiful young
girls,

5, 6, 7 -—- on leaving Damietta and going to Cairo
ny*wn oY30p O*0YYD
N*aRD
%"9v is annoyed by this -- and says he died in Egypt because of this sin

of tarrying.
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