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L'ma'an Ha-Shem -- L' ma'an Shamayim

Rabbi Martin Freedman

Tonight we join with countless congregations of Jews
throughout the world to celebrate Rosh Hahanah -- and mark the
begining of the Jewish New Year 5742.

Synagogues everywhere, which are normally only sparsely
attended, are this evening packed to the doors. The architects
who have designed our temples utilize the balooning building
to accomodate the expanding congregation. For many of us this
holy day period drapes us in an aura of piety. Cantors are chanting
the Rosh Hashanah niggunim with special fervor, while rabbis
are preaching holiday sermons with special elogquence.

Why the power of Rosh Hashanah? Why this special seasonal
piety?

In ancient Israel, we know that such was not the case at all.
In the days of the Temple, Rosh Hashanah was a day of relatively
minor importance -- while even Yom Kippur was the concern primarily
of the Temple priests and nobility. It was rather the three great
agricultural festivals of Pesach, Shavuot and Sukkot which brought
vast throngs of Jews into the Temple courtyards proferzng their
offerings and scrifices.

It is only with the dispersion of the Jews throughout the world
after the destruction of the Temple cult that our faith intensified
the personal elements and meanings. And it is precisely these
personal aspects of Rosh Hashanah and Yom Kippur which gave these
days their special power, peculiar dignity and ultimate importance.

Rosh Hashanah marks the begining of a personal process of self-
examination -- it has become night for Jews when each is to make
an inventory of his own soul; a "cheshbon ha-nefesh." Pretense,
sham and false values along with all the extra little  trappings
and conceits we all have for concealing our natures are, for a
little while, at least, placed aside. We stand naked -- all our
motivations revealed before the eye of the Eternal! Judge.

The idea of an accounting takes on a rabbinic reality in the very
image of a Heavenly Fiscal Year. The Angel auditors and book-keepers
are now to weigh the good against the bad-- assembling the fearful
evidence for the fiwal judgement which is to come later -- on Yom
Kippur
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Knowing ourselves in truth, we now stand naked and alone before
the scrutiny of our Master and Maker and we are ashamed.

Some years aga. Dr. Henry Slonimsky, Dean of the New York
School of the Hebrew Union College- Jewish Institute of Religion
became concerned about the apparent naivete of his freshman class
of rabbinic students. As he put it, "An unjaundiced innocence
might at times be good for rabbis -- but this class was like a
group & babes inthe woods." Without altruism, without some
innocence, the view of the world becomes too grim, too stained and
even bloody. But to blithely insist like Dr. Pangloss in "Candide"”
that this is the best of all possible worlds -- when that world
was 1934 with the Depression and Hitler on the scene was simply
too naive.

As an antidote to this all-consuming innocence, Dr. Slonimsky
hastily introduced a new new textbook for his course in Midrash --
he assigned his rabbinic students the book of "Maxims" by the 9
17th century writer Francois de La Rochefoucauld. For the next
three weeks this became the new rabbinic text: no more cynical
view of human psychology and motivation could be found than this slim
little volume witten by a minor aristocrat and ex-soldier which
based all human action on one, and only one motive, the very well-spring
of all actions: self-interest, self-love or as La Rochefoucauld put
it, " amour propre." :

Anything and everything human was based solely and completely on

self-love -~ all behaviour was reduced to this single and exclusive
motivating force -- total and complete selfishness -- self-absorption,

and self-love. Whatever the human situation the truth could only be
found in one explanation: "amour propre." The victim and the killer,
the saint and the sinner, the lover and the hater: "amour propre" is
the universal force that makes the world go round.

Dr. Henry Slonimsky was a dramatic and powerful teacher. He
forcefully argued the case for self-love with a passionate intensity.
As La Rochefoucauld had stdpped away all explanations, all gradings
and shadings of human motives except for selfishness-- so did

Dr. Slonimsky administer this acid and bitter dose of realism.

One day, a small delegation of wives of the Rabbinic students
visited Dr. Slonimsky to remonstrate against his course for turning
their husbands from idealists into cynics: And all in less than
one month. Apparently the theory of "amour propre" was being applied so
rigorously that by its harsh light of human motivation -- everything
looked horrible.

The long development of Jewish thought has always recognized

human frailties, the weakness, the shortcomings, the inordinate
pride, the all concuming selfishness -- the hate and meanness that

can be found in the heart of every one of us. Judged by our motives
and our actions in the pitiless glare of an All-Seeing Eye, none
of us can escape the Judgment.
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Most of you , I think, must have read Herman Melvile's great
symbolic novel, Moby Dick. Do you remember the scene when the
crew had finally killed its first whale, and Stub, the second officer
on the ship was dining on a steak cut from the flesh of the whale.
The very handle of the knife he used was fashioned from the tooth of
a whale, while the lamp which lit his dining table drew its light from
the oil of the whales blubber.

But Stub was not happy, he could not eat his steak inppeace,..
for outside, thumping against the ship, the ravenous sharks beat
their tails against the hulﬂas they scrounged and fought to fill
their jaws and bellies with the flesh of the whale tied to the
ship.

Being of a fun loving nature, he called to the aged black cook,
Fleese, and said, "Cook, go and talk to them, tell them they are welcome
to help themselves civily and in moderation, but they must keep quiet.
Away cook, go and preach to them."

The old black cook hung over the rail and said, "Fellow creatures,
I'm ordered here to say dat you must stop dat dam noise. Massa Stub
says you can fill your bellies up to the hatchings, but you'll have
to stop:.that racket!"

"Cook," said Stub, "that's no way to convert sinners, you musn't
swear when you're preaching -- you must coax them to it."

And so Fleese began his sermon to the sharks.

"Your voraciousness, fellow creatures, I don't blame you so
much, for that is nature and can't be helped, but to govern that
wicked nature -- that is the point. You are sharks for certain--
but if you govern the shark in you, why then, you'll be an angel.
Now look here brethren, just once try to be civil, helping yourselves
to that whale. Don't be tearing the blubber oft of your neighbor's
mouth. I say, Is not one shark as much right as the other to that
whale. And by heaven, none of you has a right to that whale...
that whale belongs to someone else.

"I know that some of you have very big mouths, bigger than others.
But then the big mouths sometimes have small bellies, so that the
bigness of the mouth is not to swallow with, but to bite off the blubber
for the small fry of sharks, that can't get into the scrounge to help
themselves.

“It's no use going on," said Fleese, " Those wvillains will Keep
scrounging and slapping each other, Massa Stub. They don't hear a
word, no use preachin' to such gluttons, untill their bellies are
full -- and their bellies are bottomless."

"Well then, give the benediction," said Stub, " and I'll be away to
my supper."
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At this, Fleese, holding up both black hands above the fishy mob,
raised his voice and cried,

"Cursed fellow creatures, kick up the foulest row as ever you can,
fill up your cursed bellies till they bust, and then die!"

On this eve of Rosh Hashanah, which should properly begin
a ten day period of introspection, we part the veil of our soul
to see clearly the self-love within us. For a brief moment we
glimpse rabid shark inside us. This is the very paradox of our
existence. We are created in God's image, but little lower than the angels.
And yet, we know full well the struggle endure in reaching beyond our
own needs -- of filling our own bellies.

In our faith, our sages employ a phrase to describe human
acts that are not simply a matter of self-interest...

L'ma'an Ha-Shem -- For the Sake of the Name; To act for
God's sake.

It is the call of a higher motive that defies the commonplace
understanding of selfishness. How very sad it is, that at a time
when we are ostensibly reaching for personal liberation -- we discover
that it reduces itself to self-absorption. You cannot see a bookstore
window these days without noticing all the many books on self-
realization. And then discover that the emphasis is a new variant
of "amour propre." -- How to get your share of the blubber -- now.
The spirit of voluntarism -- of doing something for which you don't
get paid, has suffered the attacks of men and women who are apparently
liberating themselves, but are really falling into an old trap.

There are some who believe that mmmme people are born mean, envious,
stingy and sour. The the human spirit which can act "L'ma'an Ha-Shem"
is in fact a genetic failing. These are the pevple who can never
share anything with anybody. There is an embodiment of this spirit
abroad inour land today. We become so obsessed with the welfare
cheat -- the free loader -~ that we are prepared to deny the basic
necessities to those who are real¥y in need. This mean spiritedness
manifests itself in many ways. People who can never have enough of
of anything -- their bellies are bottomless! They can never have
enough money, social prestige, flattery and on and on...

People who are obsessed with their own needs cannot ever reach out
to others. No one else exists except for their self-aggrandizement.
If you hold your hands close enough to your eyes, you can obliterate
sun, moon, stars... everything and everyone.

(Chassidc story of the rich man and the window)

Clearly, having money and power does not necessarily satiate
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the shark within us. Rich people are no more generous in spirit
than the poor. And poverty does not really become the best teacher
of the open spirit. The prophet Amos makes the arrogant rich of
his day boast, "Have we not by our own strength acquired horns?"
(that is, acquired power). It sounds familiar, doesn't it?

Money, education, the years, high position should should help
us %fill our bellies" and tame the grasping spirit -- but unfortunately,
Fleese was right -- the bellies can be bottomless. Age itself cannot
tame us -- though it can make us toothless. People who are selfish,
mean, stingy and quarrelsome in their youth are the same in their old age;
only more so.

The power of this season -~ these holy days -- is the power
that speaks for change in ourselves and in the world. Although
we face the truth in ourselves, we affirm the possibility for change,
as well. Although we beat our breasts "“Al chet shechatanu," We
have sinned before You... There is still the promise of change.

If we see too much of the greed, meanness and pettiness all
around us.. on this night of holy insightwe glimpse the greatness,
generosity and love -- the hope and promise of transcending the
beast within to the God above. James Russel Lowell said it this
way, "Daily we climb Mount Sinais and know it not."

Rosh Hashanah affirm the freedom to change. The Rabbis say,
"Wherever a man wants to go, there he is led by the Almighty
Himself"

Where are you going -- and where do you want to go?



Moreh, III, 51-5%
Rambam reverts, at end of Moreh, to completely Jewish point of view.

I, 50-60
Negative attributes -- one does mot and cannot know what God is.
Rambam says that God, instead of being anthropomorphie, in the image of
man, as he must imﬁﬁbly be, is to 'b'.‘im only 'l:ynby.ﬂve attributes --
what he is not. We only Know what God 45 not - not what he is, but what he

>
Oct, 1,%1

51 vwevhe

Rambam, unlike Sasdia, has not mumd his dynamie.
173y -- 4ded §
apYnm -~ conclusion
713y -- religiocus cult
o*na 9192 -~ eternal life
The anawva of the Fambam is the strange mystic doctrine that God
‘. is with you only to the extent that you are in God., This is Platonic -- Idea,
Completely non-Jewish.
npip -~
@*4937p -- rational
7137 .. thought, as well as word
nRIDY -- existing beings
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1. Those outside the city are the pagans with no religious belief.
Turks and Negroes. Like monkeys.

2. Those in the city with their backs to the palace are the ones with
religious belief but with wrong ideas, either as result of own thinking or
of being misled. They get away from truth by walking in wrong direction.
They are worse than first class, and may have to be killed. This is Goyish
viewpoint -- like the Inquisition which burned men for having wrong ideas.

3. Those who desire to mhr the palace but can't see it at all --
{hose are great mass of pious men, who perform Mitavos without knowledge.

4. Those who walk n'onnd'&s ‘palace are the scholars, who have true
ideas but didn't think them out, ammemm from tradition. They
have not practical speculation on the principles of religion, nor sought
intellectual proof for religious belief. They merely study religious ritual,

5. Those who have thought nnﬁu_dnring the principles of religion have
actually entered the vestibule. |

p*nabe o° :-:l!:,-'-:_lomical questions

6. He who knows of metaphysical matters and has found the proof of
everything which has a proof, and approsched the truth of that which can
only be approached -- he has entered .the house of the king,
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10/7

Love arises out of knowledge of God. The kiss by which Moses died
is the fusion of our mind with God's. This is the high-toned religion,
in comparison to which the ordinary a%79%3y is a kind of blundering,

stuttering approximation.

=
/,/" A msn has religion according as he has perception of God. This is

/ the only true l‘ig—!.on. The ordinary mllha ‘thinks of anthropomorphie god
is way off the track, outside the h:mgﬁ - Bad of the Siddur, the Midrash,
is only an invented and imagined 'entﬁtf; »

The p13T == fusim between God and man -- comes from the %3w.
Love is in proportion to knowledge, which is the opposite of normal
psychology:s This is pagan mysticism as opposaa.-jto Judaism,

ﬁuv‘n—“‘.ﬂ“] ‘u'l'j la\fl eadd 'Gﬁi"t anll s M e ﬁ KW“JT.- I-O‘\H (34 De 'c,nt.h"'ﬂ‘j
tge Ak gt vivdes & Frodet | e

The God of Spinoza is merely the sﬁn of necessitiss and removed by worlds
from the ordinary God of religion. Still at the end of his Ethics he comes to
abraalizat.ion and a glad acceptance of the.scheme of necessity is what he means
Yy .the intallestual 1ove of Bod® e

Each man is free to fuse with the %yi19n %5v to the extent that he
desires. He may participate in the p137 or disrupt it. This is a certain
free will,

Two types of religiosity -- Jewish (including Jesus) and pagan. In the
former you turn to God and look for strength to meet the trials of life,

There is a certain distance maintained as a sort of Y% 797 . In the pagan
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type, as in Rambam here, there is a mystic fusion with God -- and the main
design is not living but knowing, which destroys the distance by virtue of
a pya71. Death by a kiss is the symbolic description of a perfect p127.
These two types have been called the most important difference in
religion. One is for 1life -- the other is a Gnostic, contemplative ideal,

for which living is only secondary.

Rambam says the business of 1ife ‘f:"bq concentrate on this 2«4.4,-—/{
Goyish. The objeet of life is to make l.ﬂﬂhéng — saiﬁ 1h. Dewey. Ranhuu
says you interrupt the Pp492%1 when mmt living -- and this disrupts
the union with God.| THis is mystie. 'ﬁeﬁhois 37 God"must remain above

all circumstance or he will no longer be in God.

10/14

Theory of providence -- that pmidcqap ‘concerns itself with a man in
proportion to his RWPAT -~ his union of mind with the Divine Mind. This
is pagan gnostic mtioiu —— slmtb-mc. _

Ordinary man's religion’is mot an ,n‘?:;" ATI2Y -- it rests on fantasy
and imagination. R

He says evil happens when a man is not thinking of God. When he is
thinking he is protected. Thus no providence for the unlettered. It is
outrageous and scandalous,

He trivializes man's heroism and tragic nature for the sake of his

intellectualism. Complete misconception of problem of evil,

i il Mﬁl@,cm%@wm:'
1}”{“1 (/{4;.97 o — Lo %Zﬁ Jerewr )
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10/28

52

The RIP2AT is almost completely a cognitive relatiomship -- still it
has a moral aspect (which is his Jewish background). In God's light we see
light -- all art and music are God's inspirations. We must remember that God
is with us, as much as we are with&ul ~- hence there is the strong moral
support to be derived from thhk?;wledgo that even when we are in the dark
and alone, God is with us, . _

The great king n!m-ahyw ;ﬁ\h« the P37 i"i‘fhs '?ﬁnna Yaw . The
1ight which floods us is the mﬂm of God, which yie].dn inspiration.
Bible concords here with ﬂeépsti ﬁmﬁplvam

( Imaginative ways -ln-‘m?l.-:x&reatsg ete,
E True way is to urﬁsrstam @, not by threats,

Onemstboawarofbnt@%wﬁhulllﬁtm,bytlmtruaway

We are constantly with &ua‘,ha c.g.umst. l.e:t decently even in intimate acts.

J’.' iyt
Fear of Iord is one great objac;l:d.ve. QJ. ritusl acts aimed at
achieving ng9°* . ' .5']’1 4

» \.,..
! o -

Other objective, love, is aoh:‘..eved t.hrough .‘u:lus and doctrine,
53 -- not important -~ contains his 9% on certain terms -~-
introduction to 54 which is important. vowD ,TOn
apIs
Ton -- means excessive, especially of charity.

a) to those with no claim on you.
b) more than is necessary or is asked,

Creation of world is Yomn from God,

apI® -- equity, to give each man his due, according to his station,
distributive justice,

This is moral term -- not paying debts, but doing more than that,
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God is made in man's image. The wish is father to the thought. |
Whence Maimni's desire to get a God pot in man's image?

Man conceives of God, inevitably in terms of his own experience -- and
bam thin ought is more important
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There are two needs of human spirit -~ to which there correspond two
conceptions of Godhead.

The God in the highest image of man -- the highest aspirations -- this
God of the heart is inevitably anthropomorphic¢.>— the God of practical religion.

There is another much rarer coneeption, which is necessary for all its

rarity -- so this jf theosophicy métic, Gnostic concept, though of no use
and meaning for ordinary man m't ﬂl rw uggles, still is indispensable in
small condiment-like q'aan'bitg.

:..'.' i an i
of all things, cannot be of ‘t.hg_, nature of these things. Always "the other”,
2 "'"r - —
aut of Hhich the mere W® can arise,

the not=this, the not-that -

This is a real division = - what is the eom denominator of the two

goals? Is there a pluralismi James 'ﬁought so.
In the theosophie God we get tar.gart.ain paradoxes,
( The proof of God 'is'i”t_.he snint.l‘.}#;gg of mén -- wh;nca his aspirations?
( To glorify wan is not atheisd, but pratss.of Goddy iaplicstion.

God has no soul -- no existence. ..*'He subsists -- like Flatonic ideas.
But even more God supersists. He is an idea, say some, only an idea, among
other ideas. This de-realizes, de-superstitionizes him,
7 The same Gohen who said these agnostic things later in life became the

-

most Gnostiec philosopher -- completed his ecircle,
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52

God has no relations to time and space. This is eternalistic. The
ordinary man is temporalistic -- decisions are yet to be made.

Time is the measure of motion -- God does not move -- hence he is not
in time. But objectlon is that thoughts move -- and thoughts are in time.
Further, why fight if all is resolwved in the timeless mind. We object.

Then he goes on to. nygausa whid; hml relation -- father and son.

Nothing is meonafy»- werythi:ag j.si oﬂeet all things are
contingent - mqib m, which is sd&-'uiiﬁ.

D

" Y : FRYIDA 2%IND
: L/ F7 - '
HYNY -~ is a Ibmnﬂs«tem - _;J. 3
dog and Dog (in Zodiac) o o

1*y  (eye) arﬂ 1'%y (spﬁm}&.‘;’_,

12/10

The 5th group is Attributes.of ﬁllcg.on”:;th:ioh can be the only positive
attribute of the Godhead, the only aéﬁﬁa&.

This action is voluntary -- he creates a world but didn't have to.

Hegel said he had to, because he was lonely,

He finishes by saying that God is the sum of the patterns of behavior --
this is a little agnostic malice, because here he is merely the projection
of moral reason.

The other side of the circle is that God is really real above all else,
the ground of all being including moral reason.

God created the world not because he is a world-creator -- that is not
his occupation. aorYD %3P
‘s oGodris one from all points of view.
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53

Rambam says you cannot have attributes of merey, pity and love without
2 body. Therefore God does not possess these attributes.

There are immanent attributes, not transitive -- life, knowledge, will,
power., Rambam pitilessly attacks this also -- and ends that 1ife is the
entrance into knowledge.

Rambam destroys sven these most refined and sophisticated positive
attributes -- goes to his main thesis that the only.attributes are negative.

12/17

In second half of 53 he triumphs over the unknowable of God's essence.
True we know his actions and infer him.ﬁnéﬁ them. But these are not
necessities, obligatory on him.

End of chapter is thatiground of a1l things is radically and ineffably
unknown.,

Knowledge and life in God are -idemtical.

12/23

1. God's attributes are his actions.

2. God's essence can be known as much as possible, from a speculative

point of view,

Moses has asked God two favors -- to know his attributes and to know his

essence. Both of these were answered -- as above.

Whole controversy over phrase
73% YPonvy pascw D &Y

Opponents left out 7297, thus damning him,
Adherents left it in, as an amelioration,
(Cf. p. 79 b)
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1/6/43

1. God is unknowable in his essence.

2. He doesn't need to be knowable -- this Gnosis is improper for man,

He goes on tﬂjﬂ :l'iml conclusions th:
only thing you can é% )bout God is that he is a x{a‘f not -- a negation of
a privation. é ‘q, & "’2-&‘
This is all that phﬂoaopl’q;‘ W
Insuaodiathopattemofpm’.wtm
In 55 God is the non-man.

9797 -~ privation attached to potentiality which will in proper course

(p. 82) be actualized,

Boy 5 can't read yet -- suffers privation -- but he will read.
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56
You can't have it, that God's essence be different -- yet his attributes
be similar to human attributes,
You can't include in one definition things which are different. God
and man are not similarities differing only in degree, like various kinds
of fire or color, ste.
e l!b:, n ‘applied to us, does nﬁﬁw to Gods Also when we say
God knows aﬂww--ﬁutm

pioD - mphitolw
A corpa&, a statue, a man -- w;@,%b &:Ppl#ﬁ ‘Hw term "man",

“_'A.L

so far as externals are concerned. ﬁt' “uotﬁ-se ‘the essential differences

remain, | ' \"
| ii..}:}'
:;__'{';".
v
57

Existence emerged from the esdﬁ._ﬁk as an.accident, in re that which
exists, This applies tn exlr'erythiq‘glzg_‘lg; wbo'se[ existence thers is a cause --
which means everything except God,uho is not in the spatio-temporal world.
Existence is something added to the essence -- which pushes it out into
the world. God is the only thing which must exist -- does not have anything
added -- because for him essence and existence are one -- he is causa sui,
Existence doesn't happen to God. He exists but not through existence
(which requires a cause).

The One applied to God cannot be a numerical one -- bscause that would

make him countable among other countables.,
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These subtle ideas cannot be understood by ordinary words,

In order to say God is not many, we must say he is one, but this is
not exact.

We mean he has no 17*®7 to anything else, so we call him One.

The arithmetical one presupposes the deeper one of thinking. Every
thought is a unity -- one is a uniﬁ_'zqna and one is a unity; two is a
unity. So God is ¢ ily not the mﬁﬁmm because that would make
him one of many,. Oar mu@t of Gocr Fﬁnqw q-'hut Be is outside our thought.
The universe is One bu,t ha is not thp i —- we are not pantheists.

WhatkinﬂofOnei.BBod? S e
£ L -Mﬁ % term sternal -- that I?gd‘-g&ﬁngpﬂiuhlo because it has

a temporal aense.-—@pd God 45 not’ ih tiﬂ

Therefore God does not exist u?mﬁsigg is mot One in the arithmetical
or any other sense, is not eternal in,-w sem -

This is whers the circle meets -~ @bﬂz utter sublimity meets utter
agnosticism, This ds+the Rambam,

This quality of i:%b;iy‘(perhnps} produced many enemies for him.

God has neither Existaﬁce, Unity‘,---o;‘.Eternity.

57
Existence, in a2 temporal-spatial sense, is an accident, incidental to

the real existence of a RYAD , which may be said to subsist.
3ut in relation to God it is no accident because NYID and NI*ID
are identical. Thus God is AIMID? AIND - while everything else is

only nwmysdY qvow . Zverything in the world grows, comes into being,
has a n3p . God is different -- and that is all we can say of him.
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Leibnitz -~ many ideas subsist in God's mind but not brought to
existence. Only those things brought to exist which are compossible --
which can exist together. Therefore this is the best possible world.

Voltaire kidded this optimism in "Candide."

L/"' - o -

Lo Lo T T )

(

God of practical religion must be a glorified human being, the great
heart, the growing suffering God -- not some abstract utterly other,
unfathomable,

2/%/43

Negative words are more positive than any positive words.

Immortal -- not merely "not dead™ but containing such a life as is
deeper than any ordinary life,

Individual -- not merely "not divisible" but containing such a unity
and entity as to deseribe the living essence of every person.

So the negative words about God are the same -- no existence means an
existence deeper than any mere physical being which we recognize.

no/thing n/ichts

Démocritus says not more is the "thing" than the "nothing" -- not more
is the "ichts" than the "nichts"™ -- not more the positive than the negative.
The latter is more basie,

God, says M., is the great NOT .
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2/10/43

ch. 58
By knowing we don't know -- because it is blasphemous and also a zero

to talk.
But by not knowing -- you begin to know. This is the via negationes.
This is grand andl sublime paradox.
By knowing what a thing is not brings you closer to knowing what it is.
It's not a plant, a mineral, ete, -- This £k negative way is more modest
than the positive which presumes to tell you about a thing, but can't actually.

2/11/43

85b

We know only God's thatness -- not his whatness -- therefore how can
one attribute positive things to a being whose whatness is unknown?

In order to have definition you must have complexity -- #3373 .-
which God does not possess.

God has no 0O*49pPD --

God cannot be defined because no 713977 , he is an ultimate.

== |17y IPEA 1D
it is impossible that he shouldn't exist
negation of a privation -- =97yn n%v%p

“931 ,%a21 Y bao uY

Only certain kinds of negatives applicable. Absoclute negations --
such as: The wall does not see. It never could or never will -- it isn't

in the nature of the wall to see. This is the type of negation which applies
to God.
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Mirrors in Coney Island which caricature our faces -- other mirrors

which glorify our faces -- God. =

2/24/43

We cannot know the reality of his essence -- all positive attempts at
description are impossible -- therefore what advantage to trying?

The ignorance of God is not blank, but learned ignorance -- through
successive stages of negation one approaches whatever truth is possible.

The via negationes requires careful study in order that each negation
may be made. Such a person who makes a study has a basis for his ignorance --
this is learned ignorance.

There is a less learned group whose ignorance is more blank -- these are
in doubt whether an atiribute belongs to God or mot -- and a third whose
eyes are completely dark, these affirm positive attributes.

1. God is not body
2. God may or may not be body
3. God is body -- farthest away from God

4, God is without emotion, in addition to being without body --
he is closer to God than #1,

5. Anyone capable of making more negations, on basis of proofs,
becomes more perfect and closer to God

These negations must be made on basis of study. Let us not attribute
positive things to God which we consider perfections for us -- which are
the deepest aspirations of the human heart -- we cannot attribute these to
God because that would be making him human. (This is not the God of practical
religion. )

The utmost we can know is that we know nothing, Our understanding of
God consists in our inability to know him perfectly,
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2/25/43

Rambam has no respect for Bible, Midrash or Talmud if they run counter
to his doctrine. What he respects much less are the liturgical poenms,
which are full of positive attributes. The Yigdal itself contains, along
with the negative, a great many positive attributes.

In the remainder of ch., 59 thers is an explosion of wrath against the
payetanim, who tell God what he is, in terms of glorified man.

Every time you praise God you diminish him -- silence is the greatest
praise. He is against all liturgy, if it means piling up adjectives, etc.
He would prefer silent praise. This is non-Jewish, mystical. Without
prayer there is no religion -- contemplation is non-Jewish.
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3/4/%3

Philosophic God like Rambam's in various Hymns
(Saadia argues against the humanized God.)

TInYn oY

7TIn* is deepest idea of God -~ it itself is significant --
describes orientation and integration of personality. It is deep word.

Written by some nameless ecstatic around Regensburg -- incorporating
the new ideas of Saadia.

T4 1'% written by someone independent of Saadia —-- probably
Jehuda ha-Chasid.,

In these D0Y7*7 are curious combinations of moods: Infinitism
and ineffablism of philosophers, together with speculism without
regard for established theologies, together with old notion of human

God. Deus absconditus is all things to 2ll men in these nv1°w.

In %73% God is described negatively / [ [agf ‘fJ"”

*n 0YAYR -~ positive drdie
NI PRNY 1°%Y mRZp3 )
1TINTD TEAY OJURY TNk ;
MmIne? 310 1°y 031 oYyl § negative
nnT % 1 )
INTTRIY? NPURT (R
Towards end God becomes humanized:
13*9N0 YT D3
Ton 2'RY YD1 , ete.
In p%1y 1317% also theosophic God out of time and space
P57 nIPod vanRY - R733 9% 95 pam

#9713 110 7a%
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last 10 lines
* 3¢ piv% Jana 1w

-- halfway through A173237 72 ank Ty
These are pantheisms and theosophies
r'4
Taka ¥y Py 7712
Thewra Pr aban ok
- S

Just like Rambam beginning in wisdom ginning in time

R

qavane? a%an 1P 1R
no temporal ending
T*nYTD PRP7 R0 1

Spatial termeused bolically,

-— K5 = 2270
; bk -
cannot be applied to God. N yoz T3

Unknowable God is thesis here.

sgehw pa1vY
Ysa opYav*z gromY ﬁ1~5 - 99% q%9% 73k 1> Yy
Here is the great difference about God -- does he need

men or not?

( These poems are high, philosophic speculative abstractions combined )
( )
( with deep religious emotions, )

Older absolutistic, mystic theosophic doctrine -- that time and space
are unreal, an interlude between the before and after. This is refuted,
for instance, by Hegel who sees man's struggles ascending and @nvithing  God.

View that God needs world as much as it needs him is the more human
aspect, for most of us.

Both these views have validity. HMost of Jewish literature and theology
based on view that life is real, important, great -- and God needs life,

(Royce vs. James)
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app. L. 21
-= QAYNIATRDY OAYI2T Y3Y -- onvwyp Y31 o*a13va 9O

1 10 1y

This is absolutistic position,

It is utterly impossible for the moralist, the temporalist, the
pluralist, the struggling man,

The future is open, not foreordained, the issue has to be fought out --
this is a philosophy for a fighting man. This is true Jewish philosophy.
We believe the good will win out -- but are not certain that wictory is
a foregone conclusion,

*y*37 017
Much more religious kind of God -- more personal, living, less abstract
and philosophical. Love symbolism.

- - )

Paradoxes of qualities (as we had paradoxes of space in #3) -- show
at least that God is give;:'quliﬁfes, which is departure from Maimuni. Be
is given ap7%® , pvdNn, ete. -~ all positive attributes.

Then in second half of poem, he returns to Maimonist position,

culminating in phrase Aan3pT* Y)Y Anvaxzp Y
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Midrash
Midrash i1s the Jewlsh name for Consolation in Tragedy — _A\/¥hJ
Midrash is intimately assocliaed with tragedy - and Lamen Rabbah
1s one of great tragedy.
Midrash is Theology - &ll Jewlsh speculation about God,
man and the universe is in the Midrash.
Midrash i1s the great consolation - that philocsophy whichn
makes the Jew's lot tolerable. And this bring up the question ™
vhat is tragedy? Noble misfortune. Most Jews are Yiddlach -
their Schickasal makes them great.

10/2

Midrash ie that part of Jew. lLit. - running alongside of
the activity that produced Mishna and Talmud, ca. 500 — plus
period of editing up to 750 and runs to conclusion about 1000,
which saw introduction of new grammar, pliyuttim, etc.

Term Theology doesn't quite fit the Mibhrash, because in
Judaism there i1s no set of beliefs - rather a core and nucleus
of beliéf and then a widening circle.of optional beliefs. There
is a choice and a sense of humor. In Judalism there is God,
Israel and Torah - but no heresy trials for failure to beliég¥¢
Rambaﬂng 135 Ikarim. In the churches they sre deadly serious
about thelr dogma - in Judaism there is a great Humour. Thus
there is no category of Jewish Theology. The term is an im-
position from without. It is impolite, bad manners and foolish
to try to tie a man down - Do you believe in the Immaculate

Conception, if not you burn in helll
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The Midrash assumef this tdnitarian corecof belief -
God, Israel and Toran, which is a general scheme of a philoscphy
of history leading to a Messianic end. Apart from that there is
the free play of imagination and sense of humor operative. That
is the firast aspect of the Midrash - 1t gives you theology, but
theoclogy in our broad sense. (Cf. first sentence in Bilalik-Raviitsky)

Second aspect is the tragic Messianic aspect of con-
solation. When a man 1s sick he wants all kinds of consolations. A/whJ
Suffering i1s the result of being protagonists in a great historical
process. Thle 1s the theme of all Midrash - Consolation for the
Jewish people in their suffering &8s the leaders of mankind. The
Kaddish was recited after Midrashic discoursee and this is its
origin.

The heart-breaking paradox of tragedy is that in pro-
portion as a man is fine and noble so does he suffer. And the

core of the Jewisn people is tragedy.

Dogma 1s like love - béyond proof. Not all things are to
be proxen
Love, said Shelley, is like the flame.. The more you divide it,

the more you increase it.



Midrash

#Die Gottesdienstliche Vortra&e der Juden" - Zunz

Die Agaden der Tammaiten ) Bachar®*
s ) Halaka - Babylonian
Die Agaden der ) Hagada - Palestinian
"Proem" - Bachar - description of art feyn developﬂa’gm by
the Mlidrash
Michael Zacks - Religioss poesie der Juden
Strack - Talmud and Midrash
Elbogen - Der Judische Gottesdienst
Kraus - Lennworter - 3000 Greek and latin worde in Mid.

Furst -~ Glossarindn

Jews as - -J\/x/fh? ﬁ?
dreamers
Midrash - ")r?r

(
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Midrash is Theology —'ﬁhe central core of God, Ierael
and Torah, no more. For Jews belief beyond this is not important.
Thelr religion is in theilr very psycho-physical make-up.

This Theology implies a certain philosophy of history.
The place of Israel in the scheme of history, as brought home
to him every home of his life, 1is the approach to the Messianie,
far-off goal - which s=aves the darkness from utter meaningless-
ness. Is the universs merely coemic weather? And history Jjust a
welter? -

Up to the Meselanic goal there 1s a terrible road to
travel - nameleas aurfaringa,_h§$§éjaha sorrows for all men,
esp. for Israel, because Israei;ﬁiéﬁég for all men in a sense -

. 'ﬁhe chosen protagonist and van'gu_aﬂ of sufferers. God chose
Israsl to realize Torah - and this will be the end of time which
18 the true beginning.

Hence, there follows the second function of Midrash -
consolation and constant reasurrance along the terrible road.
Not to despalr - first, that the end of suffering must come;
second, that the good must suffer, which i1s the tragic paradox,
the heart of tragedye.

Midrash Ekan has the theme of defeated Israel ané de-
feated God - who must yleld to a force majesr and go into exile
with His people.

What have the Jews done with the fact of unmerited suf-
fering? What is tragedy? The simple equstion of morality is

. inverted - that the good muet suffer fills us with the shock
that the very groundwork of life is ambiguous. What kind of
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life is it that permits the good to suffer? Either a wicked
God or a helpless God or no God. The mysties are not shaken
by this problem.

It shocks ues to be born into such a world, but to see
man standing up against the world fills us with admiration.

God may be ambiguous but man 1s a hero. This is the
essence of tragedy. The conﬁr&st between tne greatness of the
man and what he gets in life io trugady. The eclaim which the
great man implicitly has is to h&va thinga opened for him -
opportunities, 1life. But these are closed and ne meets wishd
with difficulties at every turn. The contrast between Prome-
theus' rewarde and what he actually deserved 1s the essence of
tragedy. And Isalah 53 - the suffering servant - or Jesus on
the Cross is tne he!.ght of tmgec‘.y

It nas been asserted that tragedy is the greatest
art-form, and Aif that be so, the Jews &re the greatest figures
in the history of human experience.

Nietsche - "Beyond Good and Evil" - P. 52 - (¥ 5= ?)
on stature of men and things in Of

In Job all the elements of the tragic and herfoic are
present. Any attempt to save God trivializes the book. Only
one thing is clear in the book - the greatness of Job, unbroken
in the midst of suffering.

Even more than Job 1s Isalah 53 - supreme exemplification
of the tragic. In its application to the figurs of Jesus it
has dominated the imagination of mankind.

L —

G—Jt’\ ‘\A—$ 5&4?\ 5*6”1#\ Kf it Q]ls end J;w'(’ccﬂ a.mnvj Aextst 4oein.




Akiba flayed alive, i1s in the essence of tragedy -
comparable to Jesus - and when he asked a powerless and coward-
ly God, he got the answer "Don't stagger me with questions which
will destroy the universe."

And the final example is the Jewish people itself, that
part of it which is heroic. Most Jews are p3/ >3 and are merely
victims, which even in itself has certain grandeur. But conceive
of the Jewish people as a personality walking through history le
an exsmplar of tragedy. : 4

Tragedy involves that there is a radieal rift in the
universe. Tragady iﬁpliéé‘ax'thé:very 1qaét'a finite God - and
that 1is the noblebtlraading of 1t.; a afrnﬁgling and growing God
together with Israel rlghting-ayli. Any attempt to read tragedy
moralistically trivialimes it, and makes of 1t a Sumday -school
story. Man suffers ‘and dies and i1e a hero, not for a clear end
that adds up, but for his own greatness. The only dim symbol,

:‘fw

In tragedy man 1s godlike and God 18 obscure. Capatity

preventing complete despalr, is the glimmer of Messlanism.

for tragedy is the magk of greatness. lLoss of capacity is a
cheapening, 2 robbing of Judalsm.of 1ts grandeur.

Tragedy 1s expressed in term sovk [t !5’6‘. Suffering
is spiritualized.
Logs of the capacity for tragedy 1ls due to a replacement
in men's souls of the religicus feeling by a moral sense.
Religious feeling means that feeling which does not
believe that virtue and happlness go together - and is not frightened
by that fact. "Though he slay me, yet will I trust in him"® -

Reformulated - "Though he slay me, yet I will give God life through

my behavior." This 1s religious dlaliectic. Religlous feellng
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means either that God is obsCufie or is finite, growling, emerging.

Moralism means any view (Kantian, Epicurean, Utilitarian)
according to which virtue and happiness go together. Happlness
should be and is the goal of life. There shofild be a reward for
virtue. All these are incapable of tragedy, which is the supreme
character of the Jewish people.

The tragic hero, taking upon himself suflering, denies that
goodness and happiness go together. This is tae solution which
the art-form tragedy offers to the questlons which man asks -
why is the good man always puﬁidﬁé&? Through his godlike behavior
in 2 world of darkness, the tragic hero fillssus with grandeur
because we Teel greatness ia being—ahiiaved - gold is being
poured from the crucible of fate.

Mere moralism does not climb to this height of grandeur, is
oblivious of the neights of herolem which man can climb. The
connection between suffering and sin éhould be broken. No great
man suffers for his sine. So what to do?

Elther stick God benind the curtain and call him inscrutable.

Or recognize with the Midrash and James that God is bound,
is growing, must be helped by tnose whose suffering will finally
make God great.

OT is heroism without reward - tragedy, which is heroism
to make God great - tragedy which is no rewerd for the good.

In the Midrash God 1s not omnipotent - Yhe Roman Emperor
is stronger. 1Israel goes into exlle and suffering - all the

elements of tragedy are present.
Jewlsh education should be an introduction into the capacity

for tragedye.
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9h A2 _ proem - art-form of Midrash

It is assumed that what ie in P /A 1g algo present in 4irf-

ferent form in _ _p‘A'd) and p'nla> . There is a unity

of all three assumed. When a text in »>/A 18 to be expounded -
the art of the Agadist consite in picking a remote verse in one
of other two and by its exposition throwing light on the _»3/A
verse. The Agadist weaves his dlscourse, invents his poem
that it comes back eventually to the_ »>/\ verge.

The verse being expounded here is the first verse of Pk -

so the examples can be taken from 23N and _ 4 ed .

Ethice 18 independent of religion. God would rather have
people follow hie Toraih than follow Him.

Joh Stuart Mill - '!hrea'ﬁassya on Religion® is the

onse of James! finitism. He was kindest man alive - but
possibly even an atbeist.

But, the Midrash continues 1T you have a moral experience,
this will lead tc¢ a transcendental experience. This 1s the
moral dlalectic. ITf you e=sy that values c¢annot be lost in the
chaos of cause and effect, othérwlse the world is crazy - if
you say that, you are using modern philosophical terminology
to say there 1is a God.

Whnen do oppressive decrees succeed? When the Jews throw

the Torah away. This inner core of spiritual resistance is

what hae made the Jews invulnerable. The 23N 333

enables Jews to withstand pressure.

Nations come to two philoscophers - ask how to overcome

Isrsel. Answer is to go to 2/ 'es3 Seand Al1r3w NS

ab' {;- _3_\\ is the savior. If there is no s)/N then
_‘ L P —
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the [o4 4L '3' w111 prevail. )

ire consumes chaff and stubble - at end of time,
Meanwnile the reverse can happen??we(phe fire) neglect the Torah.

has God say - maybe I'm wrong? This is a finite God.

God grieves over a disaster which has happened to him.

perhaps my upbringing

wae bad

woe to me, over my disaster.

God is suffering and weepling too. He nas besn stricken

as much as the people Israel.

and who is ? Godl

< One of most pathetic in all Midrash - I avoided the Hel-
linistic places - but I was not alone because I sat with you:

I wasn't alone in ny loneliness when all tne nations stuck me:
But when you struck me, then I was really alone.

L Whole history of man summed up and prefigured in Adam.
This is the 1life of the Jews and all men, beginning with light-
ending with shadows..



T
5 *

AMERICAN JEWISH
ARCHIVES

A6 b b &b




Oct. 27, 1981

Relevancy of Franz Rosenswelg.

Lived in period 1918-32 (hopeful) - 4iff. from Hitlerian
period. So what value? Also Herman Cohen, Martin Buber? 8o
diff. was their age, they seem to be totally diff. in their ideas.
They have 4iff. apperceptive mage of diff. language.

"Only that part of philogophy capable of being
transposed into poetry is valid and should gurvive®.
(Wordgworth or Yeats). This ig acld test.

But Phil. has right to have Oown language and own
metnods like any other digeipline - music or art or
geology. Each art has ite own universe of discourse.

Both these to be held in mind.

"The Star of Ragenption' (Mogen-David)

F.R. - have to distinguish between his doectrine and his life.

Both impt., but the 1life (epos of heroism and faith - character).
New type of thinking - states it 1s not sufficient to

1teelf, but culminates in direct action ( +«v20| 926)),

Do, then listen - at Sinal). While doing and theorizing are

both impt. and complementary - they must be present in that

order of rank. F. R. exempliflies this.

- ]

New type Br doctrine - derives its initlal impulse from
1iving. (Beginning of wisdom is fear of death) Alms to

culminate in conorete 1life situation. (Go out and do something).



Philogophy is passageway in between.

He compares the relation of phil. of religion to actual
religious obgervance with relation of marriage certificate
to actual married life. The way the marriage is lived either
proves or derides the sanctity of the marriage sacrament.

The mind can understand only insofar as it does in dailly
1life.

He rejects Ideallsm, so to speak, and speaks of Realiem.
Man, his world, and the meaning of it all (God)

Thought of Death i1s turning point in inner life of F. R.
Death is real problem, which affects indiv., and is not abstract.

"From fear of Death comes beginning of all wisdom." (first
. sentence). Fact that each moment can be the last moment makes
it eternal. Concentration on Augenblick. These thoughts make
him turn vs. traditional academlc philosophers, and though he
writes a technlcal gystem of philos. has as hig motto Latin -
*In philogophers". &He calls his "Das neufe Denken'.

What led to such arrogant rejection of old plus desire for
new? Development is two-fold. Secular - he is expert on Hegel
and Schelling; had strict empirical training in early years
(studied medicine) (well trained in natural seciences); studied
technical nistory in detail. F. R. studied history and medicine,
did brilliantly, then egame to philogophy honestly and maturely.

Beneath that was his spiritual Jewish development, even

. beneath threshold of conscigousness. He was brought up in utterly

assimilated home - rich, patriclan, .Afhl!but at presence

detached and Germanized. Not through acute self-hate, but naturally



drifting away. Many relatives converted, not through ignoble
motives, but because there was nothing left to Judaism. He
himgelf confronted with same problem. University career open

to him - on other hand there wasg dark past holding him of which
he had no knowledge. Seems he wasg destined like Buddha - should
he remain prince or go with outcasts and beggars. Thisg is
sltuation where CHARACTER of man determines hig Shicksal. Real
problem between baptlism and tallls and tefillin.

Suppoged to have been influenced by Herman Cohen - dynamic
person of physical magnetism. But F. R. came to Cohen because
he had already returned spiritually. He came to get himself a
teacher. Hlg return has no explanation - but he provided a
leaning-post for whode generation of German Jews. Hardy's title
"Return of the Native" applies to F. R.

Debate in year before war between F. R. and two cousins
converted, wherein F. R. upheld Judaism, vartly to hls own
gurprise. He cannot give up, he says, what he does not know.

Became lasgt great theologlan of Jews, one who was on verge
of conversion. He had intellectual and moral greatness, both.
He was supreme character, last great Jewish hero. He gives

renewed confldence in being a Jew, like \ypEgy | B a?‘ﬂ \
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See Agus - "Philosophies of Judaism®, chap. on F. R.

His book not a Jewish book - but a book of metaphysics,
treating or‘*}anity and Islam as well as Judaism, yet being
mainly a system of philosophy. He digs down to first principles.
But does 1t need this tremendous system to help a man in his
fear of death (which is his starting problem), and seccndly,
does a Jewish man need it in any special sense? Answer depends
on what the book offers. It offers answer, because he gave it

from his own experience. He lay dying for 8 years.

Theoretically he gives answer from the tradition, and
practically he gives answer from his life, which is the only
valid aﬁsver, according to his own theory of philosophy. His
book is over-philosophical in accordance with usual custom of
Jewish thinkere to take deepest problems - to try to solve all
phllosophical probleme in order to solve the Jewish.

Recurrent self-recreation is essential to life — and that
need is shown in hie >°/2) and also in his first question.
"Hag philoeophy concerned iteelf ever with what is really impor-

tant to man?" No!l

Question that philosophy put, beginning with Thales, leads
to a glorification of thought, and thls leads to a philosophy

of Idealism - this 1s true all the way through, down to
European philosophy in Hegel. F. R. rejects this development

as having missed maln 1issue. Idealism makes the philosopher &
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speculator and thinker and not a real person. He desires to
substitute for this, an actual experlencing of something
encountered. Realistic approach has the merit of honesty instead

of being only on the plane of ideas.

He charges that all European philosophy is answer to question
~ what 18 this world? Question assumes that universe is thinkable,
congruous to thought. 7Then comes view that reality 1s discover-
able in thought. Then view that reality and tnought are identical.
Then full ldealistic thesis - that reality is thought. Then,
Hegel, all of nature and history is mere unfolding of Geist
(spirit or thought). ZThis is history of philosophy, by and
large. This 1s the glorification of thought, bound tc lead to
Idealism: 1. (Mentalism of Barcihgrhume - obJjects consiset in
being known) 2. (Geist). F. R. saye that will not do - it
misses reality, in that it does not bring alleviation to the anguish
of man. It should have, but has not.

Next step beyond Hegel 1s elther the ﬁhyaa or a change of
premise. F. R. stvod on thie abyss - dissatisfied with Hegel.
Arter Hegel came Marx - a Jew, Messianist, concerned not with
the meaning of world, but to change 1t, so that out of philosophy
can come some peace and satisfaction for man. Marx denied
philosophy - and after Hegel (1840) it was dead for 60 years. There

were three post Hegelians - all in protest vs. Hegel, and vs.

thought

Schopenhower asked the value of life
Nietsche 1s concerned with himself, with adventures of

a particular philosopher
Kirkgegaard 1s concerned with concrete individuals.



F. R. comes as a Summer-up of these three protests.
He deals with death, as a neglected item. Man wants to know -
what can save me? Philosophy was proud of being disinterested
in human problems. F. R. charges this as a sin. Man asks - what
truth can bring me help in face of death?

Realism is a school of honesty, outside of thought, in
living experience. First reality is man, second is the world,
third is God. All men experience these three very really. If
you doubt reality is the third - answer is that God is Just as
real under dirfferent names — 1. a8 power that holds world and
man in hie grasp. He 1s demonic will, the inimical power.

2. creation and revelation must be reinstated (and these are

God)

These three cannot be derived from or reduced to each
other or to one. It 1s a pluralism. Each has to be ascertained
in its own sphere through experience - then fthought can begin.

First volume pointe out these three things, underivable and
irreducable. But they are correlated in a single world-time.
Second volume showe that thie correlation takes place in creation,
revelation and redemption. “hird volume deals withfmnd(%ﬁ};b
two great hostile friends, a; anticipations for the kingdom to
come.

R
Vol II. In what ways are creation, revd” and redemption

needed?

Creation is rehabilitation against agnosticism of science,

or view that world is self-derived and self-contained. This is



tautology. If you rule out thesis that world is creation of
thought (Idealism) and if you rule out meaningless tautology,
then you must do elther as Bergson does (elan vital to account

for constantly recurring creation) or as Genesis I does.

Revelation - man's visions, insight, hopes and dreams,

Seers and sages have always insisted on #t, (Plato
and Psalmists). Man's soul{ i1s overflow of love of God. God

reveals himself in creativity.

Redemption - when God through love, opens flower of human
soul, then man must bring back the world to God. This is far-
off. BSalvation or redemption is in hand of man. God's love
(revelation) calls man to be an /7' 32¢ (Love 1s taking the
eternal thinge and bringing tham down to earth. Love 18 good
living.) (Slony - Love is that which makes truth true-active

living.)

Ground and aim of all truth, the power to seek it, 1s the
living love. This 1s the way to overcome death. If you ask
about death, out of love, 'you will not fear. If the answer

comee out of love, then you cannot believe death 1s the end.
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Nov. 2'4'

REVIEW:

All philosophy asks abstract gquestions, without relation
to any individual man - this attains consummation in Hegel.
Then there 1s a rejection and rebellion in Kirkgegaard, Schopen-
hﬁ:ﬁi and Nietsche. 0ld philosophy leads to glorification of
thoughts as congruous with reality. New philosophy starts with
particular man and hence 1s anti-idealistic. God and the world

are there before thought begins. This is radically pluralistic
realism, denying Barchy's "esse est percipe", Kant's world of
mathematical physics, Hegel's world as an unfolding of Absolute
Gelst. God, far from being an ldea, is the source of ideas.

Of the three-man, world and God,;~ the latter's reality is most
in question. Of the first two, all men agree on thelr reality.
God was defined as demonic force pervading all life. God is
the name we all have in our feeling creatures - our sense of
impending threat. At other extreme God i1s witnessed by certain
men whose intultive authenticity is unquestioned. For most of
us God 1s only adequate ground for ereation and revelation.

We don't accept that world is eternal and self-contained -
also reject that world is transient phenomonon without meaning
(B. Russell), an accident - then world points to a God, a creative
will; and man, in his sense of Shicksal, also points to God.

The pointing 1s summed up in revelation and creation, former

being more fundamental.
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Creation - The unceasing ground of things
Revelation - The constant rebirth of soul and mind
Redemption (Salvation) - constant view to closing of circle
with God.
The three realities are correlated in world time by these

three, which explain thew.

Revelation is the need for orientation, is a mark of dis-
content for the mere given fact of human soul. There is a need
for a center and turning point in history which cannot be
relativised, so that there can be a true beginning and true
afterward. Thus points back to creation and forward to salvation.

Creation is notion of creative will behind universe. In

near sense, God is Bergsonian creative force.

Salvation causes man to emerge as vessel chesen to receive
God's word and convey it to world so that world ean return to
God« Thie is looking for th® world-evening when the world-day
is ended in the Lord - it is an endless horizon.

Revelation is gift of God's love to man, awakening him to
all his hopes, pewers and aspirations. Love is the awakening
and being awakened to bringing living things down to the
actual. Love is the "Grund und Ziel alle Wahrheit."

How can we overcome death? Death cannot be the last word
1f you answer through love. "Man's intellect extends only
insofar as he engages in action. Truth is measured by what man
is willing to sacrifice for it. "Tried and true." Truth must
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be madex true by living it. Such making true what we believe
can overcome death. When each man has lived a life in which he has
made true, what he professes to be true, he can be sure he
has overcome his mortality and become a part by salvation of

the largest community.

Third book deals with two truths ( and thus neither one 1is
completely true) Judaism and Xianity. F. R. regards both
equally as ultimates, as justified. Each is symbolized by
watchwords (law and Faith). They are the ways whereby the
future is anticipated in certain shapes. They supolement
each other in a polarity of tension. They need edch other to
form an earthly truth - the integral absolute truth is known
only to God.

This view 18 different from that held by each of the
religiouns. Each holds himself as truth. But F. R. says

that each subserves the other.

Judaism 1e unvelled. At the beginning stands promise
of eternal life. All other peoples are mortal, bound to an
earthly home. Jews trusted to blood and forsook the land.
We regard our land with longing but it belongs to God. With
sharpened vision of newcomer he analyses Jewlsh calendar,
Sabbath, etc.

With regard to chosen-ness he says: Truly simple

thought 1s choseness. It should be a central dogma, in second
place after God. Actually it isn't in 13 Articles, i1s never
expressed - altho' is always understood - in our poetry,

literature, legend - it becomes word, idea, form, hope- all

Jewlsh existence is filled and carried by it, but it is never



=13

analyzed except by Jehudah ha-Levi. The reason is self-defense.
All Xians have Christological dogma. Jews never write it down.
One doesn't mention what is so close to the blood-stream. It

can be lived into truth or else it is mére offensive %.

With regard to Zionism - his was most Zionistic non-Zionism.
Reason was his long-range vision of Z. He regarded it as one of
w Messianic movements in Israel. It should be supported
but if it should fall, Judaism would not fail. Zionism 1is
not coterminous witn Judalsm. If all Jews lived in Palestine,
tois would be the death of Judalsm, both physically and spritually.
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Schelling
Dec - fli'ﬂl

Big 4 - Kant, Fichte, Schelling, Hegel

Something ominous about this constellation- Santayana
called it "pretended values concealing a hidous fist.® F. R.
grew out of this period and those people. 8. influenced
Goethe, Emerson, Keats. He was specilly graced, Hellenic
in beauty - set up romantic phil. 8. arrived at phil. of
religion, God, revelation very real, unidealistic - this
establishes relation to F. R. and Judaism. He had real God,
'.£i§22353:3¥$§1a.- and he makes God responsible for evil.
(Like Calvin - God is unfriendly.) B. Says God is two in onme,
like human beings, and has to be. He is good and evil.

He was unsuccessful, stopped writing in 1810 (when 35)
and didfi't publish except posthumously when it attracted no one.
Only after war (5533) when certain mood prevailed which conjured
him up again. People wanted not idealism but realism - a God
who could give a command in 2 time when people wanted to be told.
Only God can give a command, not philosophy.

Kinship to F. R. : his reéalism - real God

hie sense of tragedy

Five periods in 8.:
1) Natur philosphie - substitues 2) aesthetic realism -
first metaphysic of beauty in 1500 years

" [
3. Identitat ghtioSpfpie - identity of nature & man.
4. Freiheits lehre Be Ponititbphilosophie

® Erdmann- Hist of Phil. transl by Hough chap. m. sm
"Die Freiheitslehre" - James Guttman

8. on Freedom
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These divide into two periods: negative, containing all the
idealism; positive, turning to real in nature and history.
This switch attracted F. R.. His pivotal point is a new conception ¢~
of God, as the Free will, with nature and history as God's
unfolding revelation., His positive phil, was published as
"History of Mythology" and "History of Religions," He regards
mythology as the true revealed religions for their time.

Real philos. is combination of rational and real i. e.
into the unfolding of the God-idea in the mind of man through
mythologies and religions. He leaves all the beauty, the
romanticism - turns to problems of man, God, Freedom, evil.
Gelst and !htﬁr, are the Absolute - this is the Identity
Principle (250 But how get finite things back out of this
merger? Why did world emerge from bosom of Absolute? If
principle is identity, how do differentiations emerge?

Then if you explain that, you have the religious difficulty -
why do these differentifations always fight? Finally, you
get the last question - why evil? 8. Comes to new conception

of Godjgggd through these thoughts.

Man and God are alike - the inner character of both is
the sam@, namely a daimonism. As man is both good and evil
in himself, so God has, and has to have, otherwise, if he
is 2all good, he is simply an idea, from which 8. turns,

Guttman says man is free to choose between good and evil
opposed to scientific determinism. But idea of God is opposed

to this free, creative choiee on part of man,
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{ Derivation of finite beings with genuine capacity for choice
. and fréedom arose from an original break-away, an Adam's fall.
Aboriginally there was a defection, a rebellion from the
Godhead, People subconsciously hate God.

Personlity of Man., 8., says there is no meed for the

rational to overcome the aense-libido'as Eant said. The
older moralists regarded the libido a® a hindrance to the
development of the spirit. 6. called for equal rights of libido.
A1l personality rests on a "darker ground" (1ibido). Not pure
reason is the i:i:fﬁiﬁg force, but the drive and urge of the
life-will. The more fully his senses draw him, the richer is
a man's personality. It's true that man incapable of evil is
also incapable of good. '

& This duality of principles 8. traces in Godhead also.
Divinity shown to be split into dark ground and shining spirit.
God could not be a personality and a life if he were pure spiiit

and reason.

Realism might be called rehabilitation of body- Idealism
reje€ts body. Nature is the body of the spirit, and there must be
a fusion. Real;lm—Idaaliam does this. God is more real than:
"a power not ourselves making for righteousness." "Leiblichkeit
ist Zweck des Gottes." 014 éﬁ%?&ﬁii;n of body with evil is
changed, Body is made evil through spirit.

In last analyeis, Will is the primeval thing. God is will,
Natur#. Evil in God is there, but as 2 possibility. He is

. m, fearful. All Iife is made ofit of terror. This is

dualism and a change from 8's early state- when God was
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olympian and beautiful. Now he is broken - contains both good
and evil.

All birth is from darkness to light. This is from God's
darker ground - and casts melancholy over the world. Pain is necessary

in all 1ife. The unavoidable point of passage to freedom. (Birth-pains)

God too is in suffering conditon - leads man's nature on
game path be has to travel. Man can be either for or against God -
and must be converted to God in the end by himeelf, God's
darker ground is in the past, God has overcome his darker

ground - so must man do.

The end of the process comes when all the freedom {i. e.
the wickedmess) have been tried and man by himself comes to
God,



F. R.'s "Judaism®
His Jewish interests are source of nis abstract meta-physics -
'ihey make him creative. His Jewleh edifce is of permanent valuﬁi
even should his system of metaphysics fall in historical judgment.

He deals witn J. & X., Fhe two religions in formal fasnion in
Vol. III, more informally in his letters, also in essay dealing
with.huSH , wnich ne calls the characteristic of Judaism.

Essay éalled "Bullders" - the children will become builders, if
tney first return to %erasl, then decide what the ' § v snall ve

for the future.

His perennial living Judaism was away from all forms-
Zionism or Assimilation, Reform and @rthodoxy - it was Judalsm

of genius.

Assimilation 18 comprehensible viewpolnt - some men wish
to lose selves. F. R. saw that it was forbldden by fate
historically impossible for whole group. Even if possible, 1t
is incompatible for those who have eense of destiny.

Zionism also impossible for F. R., esp. as political
nationalism, as another e hotespot. But there 1s higher
Messianic Conception attached to Zionism - wherein Diaspora
Jews stay in thick of fignt in G@los, holding Zion as a gosal.
F. R. Agrees with this letter. Only if Palestine remains
in contact with Diaspora all over, will it eubsist. The
goal is a high metaphysical task involving the salvation

of the world.
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F. R. cannot be identified with Reform, wnicp_agreed
with Xians that beliefs and principles eﬁih;?;giéf instead
of believing Jewishly that conduct & practice are primary.
That wnich cannot reproduce itself - is not alive - and

Reform cannot. Its losses are hidden by accretions from

outside. It is like a people with only parentsand no 4
ehildren.
As for @rthodoxy - his, which has inner freedom and )

I

:freadth of Tannaim, is different from modern strict Neo-
orthodoxy. He advocated orth. which would utilige its ‘i
ézstinots to reform itself, ( sim. to Schecter's ideas on :
kot ET;) which would be based on actions that would some day

develop principles.
A o SRl BT - 1

His orth. is creative and unfanatical - constitutes
the genius of Judalsm - as !anna,ﬁééa.,‘who sata i3,
were glve F'>g ( mankind - discipline. Don't get
estatic and say that rather than see a »nat Iﬁ;w you'a
#* (R pye

rather see a man dead. The il 3y are only to diseipline. e %o
W)

admrbrations and don't achleve the mark.

Religion as revelation begins at Sinal, and develops
in the parallel lines forever - Judaism & Xianity. Jews
are chosen - a Jew is born a Jew; and Xians have to be
g?grerted, they are born pagan. Two watchwords are
Gesetx & Glaube - Law & Falth. Many Jews face difficulty
becuase even though born to it, they don't understand it.

Judaiem ie not matter of bellefs and propositions - but

of whole series of tnings that have to be done, to which a
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man is born. Judaism is not set of dogmas but set of
commandments. When Jews emphasige beliefs } ag Reform do)
fhey become Xians.

Oppositien to and abeditiow of Law by Paul (' a=ot
Jesus) marks birth of new religion. When Jews give up
the Law, they are not Jews ( ef. Jerome Frank) but approach
the death of Judaism.

Pernaps the rhytam of history permits and requires
such lapses and returns - | £ as to A return tarouga
the g::::;a - ralses question how much of the ii::ﬁie*
and which ones? Cardinal Newman says that man's under-
standing 1s destructive and critical. Kant makes difference

(Verstand fvernunrt)
between understanding and reason. This was taken over
by tne New England transcendentalists. How can you
subject the o 18y to understanding? Reason (intuition -

the organ for broader appreciation) can be appled to the
J\ﬂ.?n *

Jewish book is one written out of a deep Jewish
need. What 1s Bpeoirloar* F. R.'s Jewlsh viewpoint -
and in wht way was this viewpoint different from those
already known, %.B. (Assimilation, Zionism, Refornm,
Orthodoxy). All these parties seem to exhaust the Yewlsh
vewpoint - yet his is different, and seems to be closest

to the essence of Judaism, perenial Judaism.

Opposed to assimilation on ground that it is
denial of Jewlsh fate & destiny assigned by God. Also

it 18 achievable ideal - hence falls short of destiny.
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He admite approplation of and contribution to cultural enviromement.

Opposed to Zionism because 1t also wants to be like others —
a miniature nationalism which 18 a finite goal and hence a
defection from the high, tragic destiny. Merely another Balkan
nothing. Of course, Zion must be-as part of Judaism - but
Diagpora must be, and without 1t Zion would disappear &as small
nation. Zlon c¢an be kind of ideal center put Diasporza is true
spirit of Judalism.

gvhd'l"‘j
Oppoged to Reform because it makes mistake of exacting—

with principlew and beliefs (like Xianity) instead of starting
with actions and deeds. It is similar to Paul's discarding
of the Law - and 1s bound to end in dissolution of Judalsm.

Opposed to Orthodoxy (even though he is closest to it)
ag 1t exiets today, becauss it lacks the genius of Rabbinic
orthodoxy. Neo-orthodoxy has no sense of humor, is rigid,
gays all - or nothing. F. R. feele that Jews in sincerity should
have the sense of creativeness to shape their own -/%s for
the future. 1N ana SN should be~¥ﬁi—to the hands
of those who are Jews, a8 the Midrash & Talmud always say.
Judaism is not all Torah (noe-orthodoxy) or all Iarael (Zionists)
but the Jewish people.

The return of the de-Judalged Jew must be on high
religious ground of self-identification with chosen Israel- not
merely on ground of sympathy for fellow-suffering. There must be
reason (vernunft) instead of understanding (verstand)

which is sophisticated smart critical - the lower reach of

the intellect., The return to Judalsm must be preceded by a

giving up of Verstand.



The return is begun by study 1A "%In'v[; - but it is
only the beginning. Here he differs from Achad Haam, Bube¥-
who say study only. He reverts, in addition to the study,
to the yoke of the Al 3v - whicn the really classic creators
of the religion imposed because they knew that all knowing 1s
only insofar as we do first. Buber & the "good Jewish returners’
have of course a respectful attitude toward the Law, but
it 1s a mere taking notice of 1it.

F. R. has an alive, future-directed, unrigid conception
of the ‘hh.g # , He was called liberal Jew by a contemporary
because of his attitude toward revelation, and also because
of his attitude toward i/ 3¥ ., In translating Bible he
didn't change text ( not because he belleved every word was
revealed) but because the text was historical testimony of
development of people. Also, each person must try out
every 2 | $v and ean reject it only after a careful realiza-
tion that it is incompatible with him.. Also he belleves
that the { 2 )/ 1s as important as the NA‘éu?‘. (Women
has no place in latter, is honored in former.) Custom has
as much a binding quality as some of the ») 353. F. R, was
always trying out and selecting 2 %y - and this was
liberal - yet it is psychologically true, because a man
returning is apt to try to swallow too much. His position
was eclectic and toward end of his 1life he found himself
coincidental with tradition. Thls came only after years of
selection. On his bed Sor 8 years, he had ('Jﬂor friends
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in nis room and special celebration wes N>Land 7 I; w0,
Thus while in principle his approach was subjective and eclectic,
in practice he looked like a traditional Jew.

He answers Buber in tne "Bauleiter® which 1s a rational
fof the law. Thoee who are truly the sons of Judaism ?fgié,
¥he observers, will be the efﬁ?Q,'tha changers and builders
who will create the law for the future. Those carrying the
déstiny will determine the shape of the law.

How mucn of the law snould the returners observe?
Not all-or -nothing, because that would eslam the door in
face of returner. It should be left to his careful selection.
The future of the law is in the hands of the people. Judaism
is not commandments, but Judalsm creates commandments.
Judaism at any time is what the integral Jews of that time
gay 1t is.



-2 -

F. R. on Jews and Judaism

Jud. symbollized aa-gg;—- that which feeds on i1tself.-
symbol of eternity. Mogen David 1s comparable to cross.

Xianity symbolised aa"§:£‘- constatly travelling
toward God - filling time.

Jews are out of time - already have God by birth.
Revelation, redemption are 3 sides of 2\ in
center of wnich is eternal flame, timeless, feeding on self,
precreating ae1r-§i§2§&25 (procreate); gg%:;g:i.Paat and
future join in childreia- who normally bear name of grand-
father, thus beering witness to both past and future. Un-
ending series of generations overcast by stars of Abraham.
Thue, Jewlsh people are eternal in only sense in which that
phrase has meaning, namely, the physical sense. The Jewish
peopel ie eternal and will be present at tne end of time.
Eternal life i1s not intended to mean spiritual power after
the Jewlsh people is gone - but physical presence is intended.
Those who keep the Torah are always alive. Deut. 30:15 & 19.

Can there by Jews without Judalsm? Yes. Non-religious
Jew may be impoverished, but he is member of fsrael and
hds Judaism potentially.
So F, R. starts with definition of Judalsm as guite
physical - one i1s born into Judaiem. This contrary to Xity-
in which one has to arrive at it. Reform Judaism also,

which considers Jud. purely spiritual, feels like Xity.

Hence race propagation is most important for Jews

than for anyone else. Thus child-bearing is invested with

religious sanction. Childless man sins, removes @od from
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50 r wols
Isracl, (ae sgys Shulcan ﬁiuﬁbﬂ, is considered a murdere¥.
It 18 at very heart of Judalsm to keep up the race.

F. R. says only Jewish people can call itself eternal.
To be eternal, must be a cammunity of common blood, physical
continuity. For such a community time is not an obstacle
but a enild. For Jews the future is not strange & alien,

but something it bears in own bosom.

Now with regard to land. Other nations are also
corrunisies of blood - but this doesn't suffice them~ They
have a land in which they have struck roots — and it 1is
this which they trust more than the blood. Jews alone for-
sobk the land, which might guarantee perpetuity, and trusted
to the blood. Otheres feel they must be anchored in the soil
for permanence, but Jews have felt that séll also ties and
binds - and where nétions love land more than life, they
will lose 1and eventually and thus be overcome. So, soll
betrays the trust of people living on it - s0oil will live
on but people will be dead.

Only Adam has his origin in the dust - but Abrahanm,
the nead of Judalsm, is zn immigrant - starts the wanderings-
Jews are constituted into a people in two exiles - once
in dim Egypt and again in later Babylon. Jews made into a
people away from the nomeland. And even when living in
the homeland destiny nas not permitted land to hold such
sway over people as to make it forget ite life in the face

of ordinary land-occupations. #His homeland is a holy place

in deepest sense - a place of longing. ( Herein opposed to



Zionist ideelogy- F. R. giving rational for eternal people
who should be without land except as place of longing.)
Even living in own land, Jew 1s deprived of full propele-
torsnip - God reserves land for Self-Jew not permitted to
have & to hold because it is holy land. And when they were
exiled, also unable to attaen to any other land. Thus

in case of Jews, "das Volk ist Volk nur durch das Volk" -

not through land but through procreation.

Now, in re language, another mark of unity. Language
lives together with 2 man, not external to him, not like
dead land. But for this reason is it any less transitory
than land? And when nation dies 1ts language willl die.

In same way th:=t land has become a holy land, so language
has become holy for tne people, and they speak language

of place of residence or of place last lived in. 5o while
other peoples are one with thelr language and when théir
language dies they die - Jewish people never identified
with language which it speaks. Jew speaks all languages
as a guest. This strange for F. R. - born to German.

But that he holds. Our language is Hebrew which is very
remote- yet it always intrudes itself into every dialect
which Jew has spoken. (Ie thie true of English?) His
Thesis 1s: Hebrew has ceased to be language of dally

life - yet is not dead language. Holiness of language
functions in same deeply emotional way as holiness of land.
This holiness keeps him away from ordinariness of life-

esp. in prayer. If man prays in language different from

e\
ond&a;;;y speech, sometning happens to him.
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This fhesis hurts: we are wandering people, without
land except holy one, without language except holy one - we

cannto be natural - we are out of time - an eternal people.

Jew loses simpleness and naturalness when he speaks
to his God because he does not speak same language to his
brothers.

Preach Life Idealism.



F. R. on Prayer

H. 8, says prayer is heart of any living, working
religion. Belief in God is of pﬁnary importance - but
intellectual assurance of existence of God isn't religion.
Prayer is active participation by man in God - actually this
means participating in God's plan - also forcing God in
some way to pay attention to man's needs & desires, to
read just Himself to Man., Man must be partner of God in
some sense - otherwise not living religion. How much of
a partner? BSilent or full-fledged & active?

Wno tzkes first step in prayer - man or God? Not

all can pray - and not all prayers are answered.

Who is it who prayse? Man to God, or the God in man

to God? View im that God is ultimate source. Paul,
Heller hold that God puts prayer to Himself into man's
soul. That would appear like @& circle. But it 1s ecircle
that 1s ultimate answer to many things - God needs a
sounding board. "In thy light we see light." All
ereative inspiration comes from God - why not prayer?
(Above is Brotestant view- in churen language it is Grace-
20\ - divine love.) (Prayer is a gift by God to the religious
man. ) ace .

Acch%% some, it is e = to Pewish view that 1t
holda_prayer to come to God from man- motive from man.
iocf}gg Pauline attackers, Jew drawe out of his depths
a ery to force God's hand- it 18 not a gift from God.

Also, some Jewish apologists who try to make us Aiffereat

from Xlans, at: that prayer is not Girft.
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Real Jewish view falls between extremes - not a gift from

God and not altogether from man. In Neilah service of Y. K.
elyle 23339 a4k

(8inger 267) - 2ls»  "and (ecognized his privilege
to confront Thee". These words have weight of doctrinal
d wests

form. First, it comes from God (who dwists self of a measure

of His omhipotence and gives it to man.) Secondly, man is a

partner of God.‘jfilia not question of single address, one addressing
other solely - it is a question of dialogue.

Lam. 5,21 -~ "Cause us to return, and we will return."
Here Israelite asks God to start the action. God through
lovingkindness is to do the gathcring—iq)an the great shepherd,

the supreme source.

Malachi 3,7 - "Return to Me, then I will return to you." This
is the other side of the picutre - God expects Israel to do the
returning first.

This double refrain - one of dialogue - expresses a view

deeper than any one standing by itself, This is true Jewish

outlook. LNEREY TN has written a penitential peem in which
such a dialogue takes place. In this 3 0 So gor SBD 41 -
he has the two above sentences repeated after each paragraph of
dialogue, (cf. Bfody's coll., Vol. III. 298)

"Thy right hand bears my sin"
7. L translatediMatcis - aniihttaitad ~ Wt his

notes are wonderful. Commenting on this poem, F, R, says (180)

two things take place when man stands before God: 1) utter

helplessness & aska God to help him 2) feels & knows that God
expects him to do spadework., To take only one is false and
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distracting. Dialogus can go on indefinitely - who is
;ight? You do it - no, you do it! At long last, man has
to do the returning because God will have the last word:
in meanwhile, God has to do it.,

Prayer, according to F.R,, achieves onething - illumination.
Prayer is primarily for one thing._ = light, Since prayer is
always carried by a driwving power to do something in world,
changing course of events to bring on Kingdom of God - {his
is to be chief purpose of all Jewish prayer, says F.R. How
can that which merely illumines our vision alter the character
of things in the world? If prayer is always for light - and
if the drive of a man's dynamic accompanies prayer - how can
latter be achieved by former?

F.R, distinguishes between parayer of individual and that
of community (congregatien). ARso distinguishes between right
time ( ‘B\ »V) and wrong time (too early or 'late). Thus,
two distinctions. Sinner's prayer is too late (worst prayer
is to wish death on one's enemies) - This prayer is too late,
because our enemies' deaths are already written into the scheme
of things. Thus this is bad not because of content, but because
too late., Other type, that of overenthusiast, emtopist achieves

nothing because it is too early, premature, confusing.
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However, prayer of united congregation uttered at right
time has thaumaturgic power of forcing God's hand, of com-
pelling Him to bring on Kingdom of God. F.R. claims this
supermatural power.

Dynamic is love - love can be accounted for only super-
naturally - only because God has loved us can we turn to
fellows in love in acts to bring about Kingdom. Prayer is
method employed by man to make self better channel to receive
love of God, Prayer merely lights way for reception of love.

?jwa sk |33 e - warning against precipitation -
man can't force coming of Messiah.

What then is left to man if he camnot help bring the
Kingdom? Without this it would be sorry situation. Chief
subject of Cabala is how to accelerate Kingdom of God, F.R.
feels compelled to pick up this old dream and to assert
boldly that when right conditions of united prayer obtain,
our human efforts may have cosmic results. Religion may
not only make men better, but more than that, may hasten
redemption of society.

What is this united congregation? k "we": when man
can speak in all sincerity of universal comradeship and
feeling at e with all creation - such a momsnt is rare
and eternal. When and if an entire community so orders its
life that it feels this "we"™ (some of the Chasidim on Yom
Kippur) at stated times, when they all direct their ;!>
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ﬁawish calendar is finite dial anticipating the infit}ito.-
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#o that individual wishes are forgotten and higher purpose
is aimed at - at that point God steps into world. This meta-
phgtsical concept is expressed in legends and stories - Messiah
is here if we listen for him, If all Jews fulfilled one Sabbath
perfdetly, the Messiah would be here.
This magical power of prayer to force God's hand becomes
clear through F.R.s doctrine of Revelation, Such commmnities
themselves are instruments of Revelation. Thus such a community
has been established by God to bring about the Kingdom, Revelation
measured by two criteria: 1) content - any book, utterances
wherein God conceived as living Being, Creator and Lover and
Redeemer can claim to bs regarded as holy; 2) historic usefulness -
what effectiveness on history. Only one book fits these conditions -
the Bible - it is revealed word of God. F.R. believes literally
that whoever authors were, they must have had revelation in veal
and literal sense.
If Bible is revealed, then two religions based on it are
eternal and are potentially capable of being united congregations
to force God. Bach is revealed, has own style and method; are
each intended by God to supplement each other, each representing

partial truth,



. ESSENCE OF WESTERN CIVILIZATION AND ITS RELATION TQ JUDAISM
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Several uniquely western phenomena: not present in east
l.) prational sclence, working on logic
2.) mnatural rights in social live - m politiecal
administration
3.) Hational music and architecture
Are these present only in west, and if so, why?
In east whole life i1s based on different principles having
nothing to do with gationality.
In east, the mind of men was completely swayed by magic,
. which has two principles:
l.) world ig filled with epirits, supernatural powers
2.) men can rule thege powers by special means - formula,
words, etc.
. Soclal life in India can be explained only on this basis.
Each of 4 castes can be understood only on magical principle.
l.) Brahmins - center of gocial life - 8%
2.) Sudras - 130 m. - geveral groups, whose rank is determined

by attitude toward them of Brahmin. One group can
cook for B. in same house - another group must stay
10 feet away - another 20 feet away, etc.
The essence of this structure is pure magic - because they
believe every act has special power and efficacy. One gub-caste
. of Sudras (craftsman) uses straight knives in ghoemaking - another

uges curved knives - and no communication between sub—-cagtes.



Each implement hasgs maglcal significance and cannot be changed.
Indians belleve 1nm& - transmigration of
souls. Therefore, effort made to improve future lifes - but
this possible only if they follow magical rules in thls life.
Herein 1s whole difference between culture based on magic
and on rationality. Magic in India is the Bill of Rights, so
to speak. Every word, deed, instrument has rigid significance.
Morality is never at issue in a magical soclety - man
protected vs. gods, even if he gins, 80 long as he can control

gods by formulae, ete. 7This 1s crux - eontrol of gods.

Jewigh religion created purest form of anti-magical

rational belief.
In Biblical times, all neighbors of Israel gtill ruled by

magic - and the prophets, other intelligentslia freed themselves

from magic.

Not completely, of course, because sgtill in the western
world there is plenty of magic. Asgtrology, theosophy. There is
an appealing element in this magic - protectlion against a hostile

world.
Prayer 1s not maglc - because it i1s appeal, reminder, begging -

but never compulsion of the god.

WEST VsS. EAST = REASON VS. MAGIC

Hence administration in esast i1s quite different. China
20 years ago - mosgt important task of gov't. was to publigh

magical calendar wnhich controlled every act of daily living.



Civil service exams consisted of magical rules and few literary

woTks.

Natural rights, in courts, etec., non-existent in east.

Compare western architecture to complicated ornate Buddhist

temple.

Our mugic is mathematically constructed - symphony, cantata,

etc. possible only in west,

There wag magic in the west algso - but not the same kind.

The non-rationality of the Middle Ages was not magical but was

religious.

How did rationality come about in the west?
There are three principles in development of western
philosphy:

(naturalism)

i; 1. Pap !geiatio idea - a gystem in the cosmos, which 1is
governed by rules. ZThe Greeks had idea that nature was
much more powerful than men and gods. Rules of nature
overshadow mene.

(Theism)

(A 2. Medieval idea - mopotheigm - God ruled both man and nature.

(Idealism)

\ﬁ 3. Moderp idea - human reagop - man himsgelf 1s in some

gense independent of god, and even ruling nature.

Going from east to west, we see same sequence:

1. Oriental ideology places nature first.
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2. Near Eagt placed god first

3. Farther west we find man on top.

All philogophic systems can be characterized same way.
1. Idealigtic gystem - glorifies man's power over god and
nature.

2. Panthelsm 1g Spinozisgm - everything is part of nature and

only within nature do they make sense. God i1s only natural
law.

Pragmatigm belongs to Idealiasm - still the rule of man,
only gmall difference being emphasis on behaviour instead
of 1deas.

Nietsche deeply connected with oriental pantheism.

Panthelsm, expressing itself inp magie, took the form of
caste. Panthelsm 1s high abstract idea - unity of world and
life. Conecrete form thls took was very selfigh abuse of this
ideology - was formation of Brahman caste. High caste took
over control of supernatural powers to create magical world

which guffers from abuses.

Roots of rationaligm are the Bible and Greek thought. And
the Bible came first.

The west became rationalized because it became monothelstic
and i1t became monotheistic because of Judaism.

Monothelsm was a rebellion ves. magiec.
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Cradle of philéy:h Greece.

Firgt problem - nature, matter, which was first to impress
and depresgs man by its immeneity.

Scientists soon knew that essence of nature differs from
testimony of senses. What i1s real essence of matter?

Plato thought that essence of being conslsts of system of
Jaeas.

Arigtotle had contrary idea - nature ig of gensations, and
nothing more. Rational could order nature, perhaps, but nothing
more.

This is basic difference between ldealism and Realism.

Arigtotle conquered the world. Even in 1648 Academy of
Paris subsidized Aristd”on pain of death.

Aristhbxplained everything on bagis of reagson and psychology.

Kepler and Galileo saw that Arist. was not correct. Arist.
sald that planets moved in cireles, selecting this figure because
it was most perfect. K. and G. found out that planets moved on
ellipses, even tho' these were less aristocratic figures. But
to break down Arist. was hard.

Fault with Arist. was his subjective reasoning. He liked
circles better than ellipses.

His opponents didn't want factors of soul interjected into
problems of mind.

There came the beginning of the eritical approach - where men
had to learn the tools - what belonged to the mind and soul , and

what properly belonged to nature.



Locke and Kant sald that many things we attribute to nature,
don't really, but are merely projections of our own mind.

Locke sald our senses would interpret nature - Kant said our
reagon.

But Kant also understood that reason alone could never
grasp nature completely. His greatest deed consisted of the
simple idea that it was 1mpoaaib¥9 to separate genses from reason.
There are many elements of reagon in every sensation.

This WialBasioldbatesDatitails Lilat s ' 50U rouching the
table is sensation, but it oont;ina elements of reason - 1)
what 1g surface? contents? volume? ete. quality of difference
between table and chair, etc. 2) impressions of sensation, once
immediately over, are retained only in the mind, wnich is an
element of reason. <+here 1s no such thing as pure sensation.

Algo our thinking cannot be devoid of gensations — there
can be no reasoning at all without many complicated elements of
emotion and sensation. You can't even think of 2 plus 2 equals
4 without experienc ing either love or hate. Also you can't
think of anything completely abstraoﬂ{y - two means two tables,
etc.

So Kant's first principle i1s that reason and sense are
gseparate, underivable - and second, they cannot function
independently, they need cooperation.

"hich role plays most important part in creation of human
knowledge? All varying systems of philosophy try to answer
this quegtion.

Sengualigm stresses one - pogitiviasm the other.



Critical idealism of Kant was combination.

Absolute i1dealism of Hegel saye only reason and intellect
can possibly understand nature.

Second great deed of Kant -

What is knowledge? Traditional anpnswer - attempt of human
mind to understand nature - relationship of subject and object.

Kant said thig 1s confusing. Why? DBecause it is impossible
to analyze what is subject and wnat is objeet. A table is not
an object -~ merely a sum of gsubjlective sensations of hard, goft,
ete.

“eople thought that matter was continuous - then they found
out that matter consists of aeparate‘ particles - then each
particle consists of atomg - then atoms were founpd to be
unfinisghed, but compliecated system of eleetrical charges.

Matter is nothing but billione of electrical charges.
Thug Kant sald the only matter (exlstence) was energzy -

us‘*’-ﬁ*\"’ v Bt L’-}
Obﬁectlvation of our subjective impressions and i1deas. Science

discovers this endlegs process of 3%§§:€i$£t{ﬁ;i

“nd this whole analysis can be applied to the subject.
!here—15 no such thing as sublect - only subjectivation. Sensa-
tions of cold, warm, etc. belong to realm of objective notions.
Supposing notion of warmth were eliminated? We couldn't describe
anything.

lf a man concentrates on his mind, it becomes an object
being viewed by same center - and we can go back endlessly.

Thug Kant destroyed the rigidity of subject and objeet and
substituted two endless processes. And ascertaining these is

not the beginning of knowledge, but the end of it.



The same applies to categoriés of time and space.

What is the aim of sclence?
Kant's philo. 1g really a description of the evolution

of sclentific progress.

Knowing that matter coneiats of electric particles is not
enough - it emanates electric rays in the form of color, weight,
heat. And to know nny%ne plece of matter, it 1s necessary to
know all about everything wnich surrounds the plece of matter.
Pemesd.

Classical philo. tries to understand truth as a whole.

Romantlcs thought that single factors ce¢ould explain
things.

Schelling though that philo. was beauty.

Fichte thought that philo. wag intellect.

Can there bgjggngnglgg_ggiPura reason?

g —{_Kant - Critigue of ggggﬁESEEEEH

(\f:fn if there is no such thing as pure sensation.
~7

-
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Problem of cognition consisted:

Cogw'atarts with perception, then intellect adds to it and
transforms it into a conception. Thig difference of words does
not express real essence - because there is interplay. No periegph"
without intellect - and no‘::;gmcithout glmple forms and elements.

All kpowledge consists of continual development from periyhs
to conu€%3t first we think all elements are independent (per.),
then we see the relationghips between them (eon.) and everything
elge. There are chemical and physical relationships. What
is welght? Weight 1s result of atiraction. Chair also attracted
by sun, moon, ete. In ideal sense, weight is result of all
attractions in cosmoss *hen chair has golor. Color is also a
complicated relationship. Heat

To understand essence of things it is necesgsary to under-
stand all innumerable connections in world.

Thig answers question - What is truth?

Many attempte to answer it. Aristotle - truth is the
correspondence between our perception and the objJeet - truth is
mathematical Judgment, logical Judgment, etc.

We nave unconsclous criterion for establighing truth.
first colleect facts, then try to ésg;;:; these into a piecture.

If it 1s harmonious pilcture, it 1sg true. Harmonious connection
of different facts. This 1s how we alwaye decide whether thing
is true. Movement there 1s contradiction (no harmony) we are

susgplcious.

This is criterion of sclence, oply criterion, because it 1s
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reflection of what we find in our knowledge, in any particular
realm.

All this is based on idea of the wnole - that there are no
geparated things - all things, force, functions, etc. are ipter—-
related.

Truth in absolute sense, thus cannot be ascertalned -
because the eriterion is a relativigtic one, baged on inter-
relationships. Our knowledge of all relations in re any given
fact may not be complete.

Wnat is system of knowledge on wnich we base ourselves?
Some mistakes are made by obvious errors, even when we have
facts (2 plus 2 equal 5). Others are made more subtly, when
all facts are not present.

But relative truth doesn't mean uncertain truth.

Goethe - "Truth 1s something which can be found only by whole
mankind." It is the same idea of infinite relationships.

No knowledge pogsible on basig of pure idealism (because
intellect without perceptions is useless) - or on basis of
pure realism (because perception without intellect can't tell
whole story). Knowledge possible only in combination of senses
and intellect.

(Incidentally, this i1s the role of philosophy in science.
Science gearchg for truth, but each science cannot see the whole
truth. Philosophy necessary to point out relationships in
cosmos, to define truth as a whole - then let sclence search for
the parts.)

(There are many philogophies - hence many conceptions of

what is truth. And this is s0 - no way of knowing absolute



truth. There are many truths.)

Moral truth is something gquite dirferen*t from physical
truth. Physical truth might demand certain answers which
could be morally evil and nhorrible. Man gheltering a victim
ig agked by murderer wnether victim i1s present - physical truth
nust answer yes — moral truth no.

Highegt integration of all truths - physical, aeathetical

and moral - 1s religious truth.



Truth and goodness equal Harmony.
What i1s harmony?
l. Independence of factors and
2. Connectlon between factors.
Intellect )
Will Power § = Truth and Good
Imagination§

There need be no priority of any one factor.

Evil is an exaggeration of any one normal propensity,
capacity - to tne excluslon of others. Even exaggeration of
intellect, aesthetic or moralisgtic capacitites can cause evil.
Good 1s harmony of all thnings.

How can good be realized? we once thought through the
intellect and knowledge (Plato). Bur Sorel, ("Boc}al l-lrth_;_)

and Hitler showed that people can be gwayed by lies and
emotion, not intelligence and truth.

So, good can be actualized, not by intellect but by three
things:

l. Religion

2. Family life

3. Soelal groups

Good and evil both grow more intensive.

Our good men are better today than they were in the last

war - our fight for democracy is truer, etc.

And our evil is worge. Hitler worse than the Kaiser.
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Thug the fight always becomeg more intensive.

Only faith, based on certain indications, can carry us
through.
What ig the essence of the higtorical process? Does it

move toward good?

3. Reagon vallid and avallable only in periods of calm and
quiet. Soelal myths have efficiency where economic and political
conditions are bad. Truth has great power when times are good.
Only then.
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