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Slonimsky -- WAR AND RELIGION
6/15/42

I do not believe that war is evil.
I do not believe that pacificism is way of achieving peace. Intransigent
religiosity of c.o. is of no value,

Goodness must arm to achieve goodness.

Questions:

1. What attitude shouls tak oward the war
2. What offecti}nou an religion have : :

Religion as manifest st 1 “ine "; ive. Unreal because it touches
individual and not states, whieh té' Mtw power politics. Unreal because
it rejects empirical forces that shape the world, withdraws into vacuum.

Unreal because it serves for pay -- is an industry.




(2)

1, Religion cannot reject the war out of fatuous religious pacifism,
To submit because of abstract moral principle -- is also to remove

itself from shaping the peace, and to retire to ivory tower.

2. Religion must come to grips with reality -- spirit must enter nature.
And spirit must remain leayn within nature, This is heroic task of

reli@ous man. To ‘be '_"-'I" n yar and puac&;aﬂigion must espouse

wouldi____'___ :

. on. wiﬁ the difference
between Russia (nan-raligious )

d Ttaly (religious?). Religion
ﬁght if it does not change.

=2

may well disigpoai\ as @ fome

=

until it becomas -;.»ne ‘of the £ M The Orient will emancipate itself
from the WQs‘E‘.'.q,f‘ter the H—'Sl"ge_-. How religion will fare in the Bast will
depend on how 'z‘gg-,‘l_g;on a_cti‘ }.‘@@e w.;:lf it continues to look

down on yellow man (American ?hnifm;y implications) it will disappear
there. In the west reliéi;n will decide its own fate by the choice

3. Extermal fate oi’geligiun o t ﬂﬁt on the forces of the world

of sides it makes -- liberal or reactionary. The faith that religion
will make the right choice will help it make that choice.

What can religion be in a world of Machtpolitik, for such the world is?
In such a world religion can only be pious sentiments. Two worlds which do
not touch. How to effect interpenetration? This question sums up goal of

history,



£3 )

Religion must not be content to teach what justice and righteousness
are, but must seek to endow them with arms, Right without might is an unresal
abstraction. Right must capture the might., Slow moralization of force
is the secret of God at work in history through heroic and Godlike men.

God is not o%1y %7 139329 -- he must be made that, and he may never

NN NN NN NN
'

become it,

b) Freedom for

¢) Freedom from
d) Freedom from want
w,;'
~P
Spinoza standss een Hachiwﬂli and Eagolt 'fhoy deny the dualism

of nature and spirit, Qpﬁy 'I:ha aﬁm W We infer from these

"gorgeous pagans", the eheniua ar ﬂ!p-,l'l"ll 5 that goodness must bacome
strong. These three supreme trut.h-tall,ors show what we must do -- the
world must be made God's -- it does not belong to him now. This is where

we split from them,

Religion is the name of power in the service of goodness. That power

comes from God -~ no one but genius derives it.
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6/16/42

Newman -- Preaching in War time

World must evoke images in order topl‘odnoa emotional response. If
on isn't. Preaching should be

preacher isn't roused, the congregat

applies to problq sf - na -.i:;_'.-'-"'..f :

et ._,am dramatic angles.
5. Material rrﬂ" ynchtim! W people in am-ou Notice reactions --

rabbinical ea o ,"'O%
6. Young people -- m‘i* mnafay- hasty separations. Learn from them.
« "Why has God forsaken me? I must t forsake Him.”

d
L Il = FroT . ;;___,L___—*ﬁr-—_hh
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6/18/42

Gidsonse

Preaching wandered off into foreign fields with sad results. Clergy
should not be solely students of social problems.

strong moral
20th century.|
institutions dis:

Keynes

This varying intensity i o o ngiurge led to business cycles.

pla de but moral. There comes a
saturation of m‘eessgies and 1a: ncome go&i to luxuries. Then
comes need for moral- :

There must develop é%b; e war eitk "} tinuation of force, in an
effort to channelize ftmda into kﬁwﬁ e busy (Fascists and Communists);
or in & free soclety thers nm.st &ewalup d‘rscomition of the moral esquivalent of
war, spending for such things as education and housing.

With so much of income in sphere of free choice (i.e, above amount for
necessities), then spending must be controlled. In war the control is automatic --
g2ll funds go into war. In peace what shnll];sppen -- funds must be policed by
common agreement to davote them to moral values.

Thus in discussion of post-war problems, moral stake is greatest because
problem is not reazlly economic but moral.

Old moral foundation for free enterprise is disappearing. ¥New moral
foundation for planned economy is necessary.

o T — = -
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6/17/42

Feldman -- Preaching

Military strategy and tendentious journalistic sermons have no place

in the pulpit.

Sedra 1s ski %

Rather than sﬁckinﬁ' ‘bo Five Book: IV& into "interior™ of Bible.
Serias on Paalmayfar mn;&ef75gt //m erd/ theniuss that as. basts
of personal talk, Ps. 32 -- is penitential, after stubbormness on part
of sinner, who then gives advice -- %m‘h like the horse."

Next came a series on Mishle; then Joshua.

Ists 1,330, 75085205 11,154 _14,_.12;;.._;115312; 15,195 17,14; 20,2;
21,455 22,55 22,315 22,193 23,63 24,133 24,155 2h,b; 24,275 24,22

Judges, Samuel 2 (2 years), shart stories of the Bible, Micah 2,
robbing children of God's glory; 4, the end of days; 6, wherewith
shall we come before the Lord.




. 6/18/u42
Binder

Music as a major subject in the religious school. Must be good musie,
because even kids are musically conscious these days.

n:m AN JEWISH
A R C H i V E S

A o _ 4 0 g W

oy ol 1%

Wawg‘ _\_ P
Bloch ’
C, Hebrew Modes -- see index p. 580
D, Musical Papers to be written
a. Musie in Bible
b. Synagogue Composers of 19th - 20th centurdes
c. Jewish Artists on Concert Stage
d. Palestinian Songs '
e. Masic in Chasidism
f. Yiddish Folk Songs o |

Bibliography of Jewish Records -- Hillel Foundation
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6/17/42
Bradley

Protestantism contains large increment which desires to by-pass the
conflict, a sort of psssivism which will allow this increment to participate

only when the ;"'sini‘ul" part of the st ggle is over and the_l':paacefnl" part

begins. This is a'low.e
M§»-W-‘ | n Man and God.
Democracy is w 8t of 5. is covenant relationship.

Some Pro ( ek bayond - elassic a vert to the prophetiec.
Jesus should be a Jerendse figurs and hot'a Platonic. Lewish Munford,

Dorothy Thompson, ) :
constantly reaffirmin A iﬁ;tion. Stake of Judféo-
Christian tradition is basic 14 '

This is not mitarism%m__ Last act of .political importance
F

is force. Some say thara is paradoxgm. How by .€oercion can you establish

this free covemant? War' é smpu.'j es:

te. scessary final measure
to ensure the covenant of our poi!;t of mf

Fascism takes hold only in a situatiou of high industrialization and high
literacy. These two brand-new factors in civilization (less than 100 years old)
are warped in Germany -- do they have to be? Question now in the world is what
to do with these two factors. Are they to be under control of covenant idea or
under control of demonic idea., Individualism of 19th century is impossible to
organize these two things. Party system, for example, is outworn -- guestion
is whether new type of setup shall be government of people, or of technocrat
self-constituted elite., Now class system not party system -- shall government

be constituted of people socially conscious or selfishly conscious? I begin to

have more fesling of confidence.
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Stake of religion:
1. Global politieal order -dhta?ﬂu vary, but absclute global
goverrment is essential -- we must not get side-tracked into

atest danger and represents devil's

( Third 'dap‘e.fa first two, canfiob exist exegpt under conditions
( - S _ y

E of political glq*a and economic regions. Tha{]aﬁg-soml life in family
( i e 200 :

R
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Y.K. desls with the individual — the simmer.
R.H. deals with the whole people, other nations, God, history, the

universe. Israel is one of history's persons.

does -- and you reward 2

]

This is w@!ﬁ.ﬂﬁté e ivey but if we don't agree to some form

RS Gits, thion e Aré atheigios J i % >

The question is: how to make a resolution between the religious naivete
of nv3399r and the utter extreme of atheism? No God -- then anything goes.

411 we can say is this: There is no personal God who will pay off. But
in some half-blind, stumbling way we think 3t adds up to something, It has
to -- or we all go crazy.

Values dare not and will not be lost. Effort cannot be lost —- it mist

add up to something.

_—=E—..£='.._ ol — = " il o - i - 1 a h‘—"‘—-g—gl




There may not be personal retribution -- but there can be no forgetting

in a cosmic sense. Good and evil cannot be just evaporations. There must be

nservation of heroic efforts.
This is belief in God.

Believing in Mn@o}w todmpossible unless there is

a genuine nppul to honesty &nd M*ﬂ%wlry

- - -

To speak of omnipotent and miaoisnt'%ﬁ Just doesn't make sense.
World is not run by a Master Spifit -- but broken into two parts. God is

represented in much the lesser part -- there is as much evil as good. Religion

is the dramatic attempt to help God grow,
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il Ioucannotbaéhominthismﬂémitisuﬂauehomfnrauftering—
and here again is the struggle. mhmtﬁism sense of chosenness, being
a Jew is a fantastically grotesque mﬂ.u!po

AMERICAN JEWISH

ARF_HIVFS B

The choosing God and the chosen Paogkhoih are forced to struggle --
and both are having a hard time, '
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.Development through past century.
Synagogue music is not an accident,

Two modes & **1‘ . stful, peaceful;
and %0 = == £ . a1 At g%y avaa
it goes into ma -~ then g%y n Zoet | sweet minor,

Sulzer -- tried
Eobbed it of its mood. , kesp to spirdt of -- rather than spirit
of prayer. \

h it e &
This r&s in keeping of gener: -Mou*?pirit of the day.
N\

Lewandowski -= Realiud %hatmggs ?ﬂ&t sti1l didn't return
altogether. He retained major mdd but at least used 4q%p = . That
was his half-return,

This version was scored for choir and congregation. First
part of this is in Union Hymnal,

Sol, Faumburg -- in France, middle of 19th Century, makes effort to return

- to original sources. Small choir -- pretty good,

There was revolt against extreme reform, even though there
was somewhat a desire to match the German reform in Odessa, for example,




(2)

‘David Nowakowskl -- never studied formally -- but felt necessity of
retaining gop9Y3 . Agreed with Sulzer and Lewandowski on form, etc. —-
but wished to use mo13 .

(4had Haam -- Bialik went to his shul)
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nv1aa? 3ve or  (v1v1 aav) (1
v (2

we (3

asw> o (4

(s
(s
(7
(8
(s
(10

yow & 1972 hgm <

interpreted with humility, 3
(3) yow -- exaltation and m‘r_
(4) asw> o -- comes from AYD 1%® -- Also expresses
power and majesty.

. @z) 19932 must be

-- 38 a call to prayer.

There 1s no established noY3 fﬁ?mm == |37 ®aAR OF
. :

ny3e 130 #268 in hymnal -- 1373 by Sulzer is standard.
Lewandowski has 973 with great ceremon

value -- something of
the trope in the first word.
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~ American synagogues, nhichcntuut " g else, paid great attention
to these three responses. "Emanu-E1" -- w:-gorhugoodsat
yo@ -- by Bloch is good.
n3w nam -- Binder —- three sets 1213
‘im:ﬂ

second set is 1s good. M)M?wm e M
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Choral by Mozart --
¢ Handel -- "Thanks be to Thee"

AM

4/15/43

"Jehovah Reigns Forever”

(ERICAN] JEwIcE |

ARCHIVES

RS A aae— T

. H. W, Gray edition for Unison Chorus

|| o

= .:-ﬂ-;ﬁ-—‘iﬂ
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4/30/43

What is modern Synagogue music? What does it aim to do? Who are
the people in it, ete?

School of modern Jewish music is not accidental -- but outgrowth
of Haskalah movement.

In general, first, what is modern music? Discord, which was
introduction of black keys. But in the 20's it was terrific -- now the
modernists have tempered somewhat.

In Russia, which began to develop culturally in 19th century, music
grew around the tremendous liturgy of the Orthodox Church. Many young
Jews got into the comservatories -- boys like Heifetz and Elman got
special permission to live in large cities like Moscow and St. Petersburg.

Rimsky-Korsakoff once said to group of Jewish boys --"Why don't you
write Jewish musie, for which you have long traditiomal background? You
write bad Russian music -- why not write good Jewish music?"

In 1908 this group organized themselves into Jewish Folk Song Socisty --
and collected folk songs and texts. This society functioned until 191k,
Used to publish Jewish music and have concerts. These men were conservatory-
trained, not amateurs.

These men were also contemporaries of Stravinsky, in the sweep of the
development of modern music -- and they applied these principles to the
harmonization of Jewish mmsie,
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Three elements of music -- melody, harmony, rhythm. Jews don't
have rhythm in their music, becanse dancing was never prevalent, only
at religious occasions -- Simchas Torah, a wedding, ete. and dancing
was by men alone, not together with women.,

We do excel in melody.

Question of harmony is quite new.

Modern harmonies, with their bite and tang, seemed to express
Jewish history. Also their sternness characterizes the prophetic
spirit.

Modern composers try to retain the ancient melody and the Jew
of the cantillation mode or Nuschos.

They don't try to imprison the melody in rhythm, but kept the
oriental mood.

They found that modern harmony fits the mood of the Jew -- but
also trying to find an eastern harmony to fit eastern music. This is
the crux of the matter.

Good Jewish music, with melody, can be killed, either by imposing

rhythm, or by wrong harmony, i.e. American or western.
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Kant (1724.1804)

holds that man as a rational being is unconditionally bound to conform
to a certain rule of right, or "categorical imperative" of reason. He holds
that an action is not good unless done from a good motive, and that this
motive must be essentially different from natural inclination of any kind;
duty, to be duty, must be done for duty's sake. All rules of duty must be
applications of this general prineiple. This deduction is the most
original part of Kant's doctrine.

Another important peculiarity of Kant's doctrine is his development
of the connection between duty and free-will. He holds that it is through
our moral consciousness that we know we are free; in the cognition that
I ought to do what is right because it is right and not because I like it,
it is implied that this purely rational wolition is possible; that my
action can be determined not through the necessary operation of the
natural stimuli of pleasurable and painful feelings, but in accordance
with the laws of my true, reasonable self. The realization of reason,
or of human wills so far as rational,thus presents itself as the absolute
end of duty; and we get, as a new form of the fundamental, practiecal
rule, "act so as to treat humanity, in thyself or any other, as an end
always, and never as & means only."

We may observe too that the notion of freedom connects ethics with
Jurisprudence in a simple and striking manner. The fundamental aim of
Jurisprudence is to realize external freedom by removing the hindrances
imposed on each one's free action through the interferences of other wills,
Ethics shows how to realize internal freedom by resolutely pursuing
rational ends in opposition to those of natural inclination. If we ask
what precisely are the ends of reason, Kant's proposition that "all rational
beings as such are ends in themselves for every rational being" hardly gives
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a clear answer. It might be interpreted to mean that the result to be
practically sought is simply the development of the rationality of all
rational beings -- such as men -- whom we find to be as yet imperfectly
rational. But this is not Kant's view. He holds, indeed, that each man
should aim at making himself the most perfect possible instrument of
reason; but he expressly denies that the perfection of others can be
similarly prescribed as an end to each. It is, he says, ™a contradiction
to regard myself as in duty bound to promote the perfection of another...
a contradiction to make it a duty for me to do something for another
which no other but himself can do." In what practical sense, then, am I
to make other rational beings my ends? Kant's answer is that what each
is to aim at in the case of others is not Perfection, but Happiness, i.e. to
help them to attain those purely subjective ends that are determined for each
not by reason, but by natural inclination. He explains also that to seek
one's own happiness cannot be prescribed as a duty, because it is an end
to which every man is inevitably impelled by natural inclination: but that
just because each inevitably desires his own happiness, and therefore
desires that others should assist him in time of need, he is bound to make
the happiness of others his ethical end, since he cannot morally demand aid
from others without accepting the obligation of aiding them in like case.
The exclusion of private happiness from the ends at which it is a duty
to aim contrasts strikingly with the view (of Butler & Reid) that man, as a
rational being, is under a "manifest obligation" to seek his own interest,
The difference, however, is not really so great as it seems; since in
another part of his system Kant recognizes the reasonableness of the
individual's regard for his own happiness. Though duty, in his view,
excludes regard for private happiness, the summum Bonum is not duty alone,
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but happiness combined with moral worth; the demand for happiness as the
reward of duty is so essentially reasonable that we must postulate a2 universal
connection between the two as the order of the universe; indeed, the practical
necessity of this is the only adequate rational ground for believing in the

emtﬂnce Of Mo

Vocabulary of Philosophy -- Wm. Fleming, N.Y., Seribner & Welford, 1890
Categorical Imperative -- the direct command "Thou shalt™ of the

Moral Law. "Such an Imperative as represents an action to be in itself

necessary, and without regard to anywhat out of and beyond it."

(Semple's trans. Meta. of Ethies, new edition, p. 27) ™An imperative,

which, irrespective of every ulterdor end or aim, commands categorically."

(ib., p. 27) ™"The representation of an objective principle, so far as it

necessitates the will, is called a Commandment or Reason, and a formula

representing such is called an Imperative." (ib,, p. 25) This formula

Kant presents in three forms: -- 1) "Act from a maxim at all times fit for

law universal"™; 2) "act from that maxim only when thou canst will law universal™;

3) Mact as if the maxim of thy will were to become, by thy adopting it, a

universal law of nature,” All three forms point to universality as characteristic

of the Ethical Imperative, the first expresses the authoritative in the law}

the second indicates that the will must be its own legislator; and the third,

that the imperative belongs to the fixed law of nature.

Dictionary of Philosophy -- ed. D. D. Runes -- N,Y., Phil. Library, 1942
Categorical Imperative -- the supreme, absolute moral law of rational,

self-determining beings. Distinguished from hypothetical or conditional
imperatives which admit of exceptions. Kant formulated the categorical
imperative as follows: "Act on maxims which can at the same time have for
their object themselves as universal laws of nature.

Otto F. Kraushaar
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La Rochefoucauld, Francois de (1613-1680)

Maxims -- re-edited frequently during author's life.
about 700, rarely exceeding 1/2 page in length, usually 2-3 lines

;lhe view of conduct which they illustrate is usually summed up in the
words 'everything is reducible to the motive of self-interest.' But the
phrase is misleading. The Maxims are in no respect mere deductions from
or applications of any such general theory. They are on the contrary
independent judgments on different relations of life, different affections
of the human mind, and so forth, from which, taken together, the general
view may be deduced or rather composed. With few exceptions La Rochefoucauld's
maxims represent the matured result of the reflection of a man deeply versed
in the business and pleasures of the world, amd possessed of an extraordinarily
fine and acute intellect. The excellence of the literary medium in which
they are conveyed is even more remarkable than the soundness of their ethical
import.

In uniting the four qualities of brevity; clearness, fullness of meaning
and point, La Rochefoucauld has no rival. His Maxims are never mere epigrams;

they are never platitudes; they are never dark sayings.
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\J Dr. Slonimsky
Summer Institute
June 1943

Theology for Our Day

Theology is not a Jewish category. It is borrowed from a Christian
situation -- comes from a religion in which the centrality is belief. In
such a religion theology formulates the conception of that religion.

In Judaism the people itself constitutes the theology. Paul founded
& new religion by divorcing it from the Jewish people and law, thereby
indicating the two main tenets of the religion he was leaving.

Thus we see how basically Judaism differs from Christianity -.. one is
based on people and law, the other is based on belief. Christianity has
no rootage in a soil. Judaism has concrete rootage in a people, but for
that very reason its message is broken by passing through the prism of
the personality of the bearer.

Geiger in his youth was greatly drawn to universalism., The tribalism
of Judaism seemed to him to be a cause for despair. However, at end of
long life, the power of Judaism became zpparent to him in that very
character. He saw that folk-individualities always bred great contributions
(Greek sculpture), and that these things did not come from universal clouds.
He said that in the very lack of people and language lay the greatest
weakness of Christianity -- "a mere spirit."” "Christianity bears the
seed of sickness because it arose in the shadow of the disintegration of
great commonwealths -- Greek and Jewish." -- Nietzche.

What does it mean to say that the Jewish people has theologic quality?
Chosenness always has something ominous and dire about it. It is never mere
boast -- never a matter of emplaeenc}. It is always of nature of burden,
a call to suffering with no escape., Chosenness is indeed another nzme for
fate.
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The Jew is a marked man because his very existence is his religion.
Judaism, even though bare, is present in the existence of the people if
nowhere else. By the theologic quality of being born a Jew we are made to
suffer vicarious atonement for the sins of the world. It is a thing of both
terror and bliss to be born a Jew, because by the mere act of birth one is
thrust into a theologic position. God appropriated this people.

For what has Israel been chosen? Israel will be the bearer of God's
revelation -- this relationship sanctified by the bris, which in its physical
bloody incisiveness is definitive.

There is no way out -~ the first element of Jewish theology is the Jewish
people and the second is the Jewish way of life as revealed in its law.

In the law beliefs are an important part, but only a part. The law is
regulatory and prescriptive. Where the practice and consciousness of this
has been washed away, the task is to restore the soil to the Jewish people.

It may be objected that individual specimens of the elected people are
no way superior to other individuals -- and that this self-proclaimed
superiority is bad manners. This is pointless, however, because theclogical
status applies to the corporate people, not individuals, and defines the
Shicksal of the whole people.

The legacy of Torah and suffering, heritage and destiny has framed a
psycho-physical being of unique proportions.

Jehudah halevi claims for Judaism the gift of *na%si% 1%3¥ - and in
that sense Israel is an a%%0 DY.

election of Israel and validity of Torah
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Kook said that the Jew is the ideal of the human type.

The sense of chosenness is a true measure of a nation's creative urge.
To give up the claim of chosenness is to give a tacit admission of the passing
of power.

Thus the Jewish religion is an acceptance of the destiny of the Jewish

people -- and as a correlative, an acceptance of the revealed law of that

people.

Who and what is God? Here is a paradox. God's chosen people is the
one most neglected by God. dJewish people here suffers fate of 211 good men --
to suffer the most. We are driven on by a God from behind and left in the
lurch by a God in front.  Hence the first outbreak of the religious heart in
its desertion at the hour of struggle with evil is -- Why hast Thou forsaken
me -- and it begins to doubt the very God., There comes atheism out of religious
grounds.

But atheism cannot be the last word as it may well be the first. Even if
defeated in the front we are replenished from behind. And the religious urge
is so strong that it will not be defeated, We are led to reassert on a higher
plane of healed wounds what we were led to doubt on a lower plane of frustrated
religiousness.

The Jews are the exemplar of this type of experience. We have doubted
and cursed, as Job's wife -- we have reasserted and believed as Job himself
did. We coined the phrase most metaphysical in all imagery -- "sufferings
of love" Aang Yv 1*270° ., Lamb -- "The economy of heaven is dark,"
Yes, but man emerges godlike out of the darkness.

RN 072

FINITE GOD, achieving his infinity with the help of man -- 7n% WweY Tnx a*a> /
WXAR/AXyd{ The unity of God is to be fought for and made true and real.
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