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COIIIITTEE O REFOR. PRACTICE Noverr
RABDI IIORTON 1i. BERZAN, CEAIRIAN

The last General Asseibly of the Union of American Hebrew
Cougregations, vhich met in Boston in lNovember, 1948 adopted the
follo ing resolution:

"iesolved, That the assembly requests the incoming Executive
Board to procecd with a thorough stucy of the advisability of
formulating & gencral code of Jevish faith and practice anéd that
a report be rendered at the next General ZAsseably."

Behind this resolution and the study that flowed from it are
fifteen years of esdecially dedicated formezl effort to determine
the »roner place of ritual vractice in Reform Jewish life. This
effort has been eccompanied by ecually cdecicated labor on the part
of a Joint Comiittce on Ceremonies and by individual congregations
and their rabbis to increese the measure of ritual »ractice in
congregation and home.

The study revezls wide sproad and increasing acceptance by
congregatio s end their members of ritual Hractice and ceremonial
observince, 1t denonstrates thet Reforn dJudeism is determinedly
engaged in helping to meet a fundamental nced of every humsn being
Tor symbolism cnd ceremonialism in his religious life. It provides
striking evidencc thet our movement has undertaken to correct a most
costly orror made by the early anti-ritualistic Reformers who were
carnestly intent upon ciaphesizing ethical and religious prineiples
and rightcous conduct but looked unoan "the eccremonisl systcm to be
a trivielizing of the noblc teaching of Judaism...and the deecp
leorning involved in the study of it...as a wastage of intellectual
canacity, and an alienation from the brozder culturc in the modorn
world.," This ept characterization of thc attitude of the primarily
anti-ritualistic Reformers was made by Dr. Solonon B. Frecchof in a

brilliant address before the 1950 mceting of the Central Coaference
of Americon Rabbise.

Tho ervor on the part of the carly Rcform lovement lcd to the
eliminai & practiccs. UDHosc overient vas to
Titualism, it was obvious that if ves not minded to roconstruct any
of the practices or to provido substitutes for them on thc basis of
the necds of the neople in consonance with the changed conditions
under which Jevs lived. The cerly builders of our Ioggzggﬁ_iﬁllﬂﬂ_jo
recognizc that man cunnot*II?E*57L§E€§§§“Ennnr—1mﬁf"]e nceds to sate
his cuotional hungor for the Doct ba; or tho nystiocism and
arama \hich arc to bc found in mecaningful symbollsn and ccreiionia
Thosc who aispenscd vith ritu(liSA ¢ic not Jcree T 0
practicus and obscrvanccs arc neens for thc fortlflcation of the Jew's
faith and for the stimulation of his will to scrve Cod and do His
commandmcnts. They werc indifferent to the inportance of the cot as

well es of the voré to a full roligious lifc. They yere upeiarce of
the g that rituslicn »nlays in helning & Jev' to find indentification
vith his group end self-fulfillmont in his sorsonal 1ifes
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Our study dcmonstrates that 2 new attitude pervades our iovement
vith resvect to the significance of ritual and ccrcmonial obscrvence.
It is now generally rccognizod that these discinlincs have the power
to reg=-store in the Jew a scnsc of kinship with God, becausc they arc
rcminders of the providential role that He filled in His pcople!s
lifc throughout the ages; that they help the Jow to rclive his history
which has eslways becon & vital sourcc of support for his faith and a
bulwark for his sclf-respcct; that they instill in the Jew faith in
despair, &s thoy did for his fethors, and strongthen him to triumph
psychologically and spirituelly over cvery defoat.

It has bceonc clearer to us also that ritual practices and cere-

LOﬁial obscrvenccs give the Jew a sense of rootage in his people's
past, but thoy also f£ill him with a fortifying scnsc of union with

ull othpr deyws of our timc wvho eagage in thesc practices. Coorge
Foot loore, in his great vorik on Judaism, pointcd out that thec worship
in vhich Jews everywhere participated and the obscrveanccs universally
sharcd by them werc bonds which alweys united them, The feeling of
inscperablo relationshin with our past and our present which can be
nurturcd by the usc of our symbols, our ritual practiccs and ccremonial
obscrvancces, is a neccessary condition for the survivel of the Jewish
peconle and its inheritancc.

As Dr. Frechof pointcd out in the addross previously cited, it
is not casy to explain adcquately why Reforr: Judaism has noved toward
ritucl and ccrcriony, but vh&t he said there sopecars to be a most
satisfactory cxplanation: "Porhaps there has becn a genersl shift in
world atuosphcrc from classicism to romanticism and so in the English
Episcopal Church there has becn a shift from Protcstentism to a sort
of ritual Catholicism, the drema vithout the doctrinec. But with us
there has been enother elcment which tended to bring enti-rituslistic
Reform baeck into the ritusl moods The Zionist movement, the new
interest in Chassidisn, and 2 numbor of sinilar factors havc'
added & folk-fecling to our theology. '.¢ began to be intcrested not,
as hithcrto, only in Judaism, but also in Jovishness. The old Biblical
cmphasis of world messianism and daily social’ justico no longer seccm
to satisfy the homc feoling, the folk feeling, the sensc of Jewish
personalityees«The Dlace which the Commission of Social Justicc occupiec
in the cecater of Conforence intcrest is now ocecupicd by the Committce
on Cecrexonics, and therc arc ycarnings for ncw Shulchan Aruchs, codes
of rcligious obscrvanccs,"

The Joint Comridttec on Ccromonics wes the recsult of official actic
taken by both the Union of Ancrican Hebrocw Congregotions and the Contre
Conference of Aucrican Rabbis in 1937. The Union of Ancrican Hobrow
Congregations had teken cognizance of thc need of some speeial under-
taking to cncourage ritual practicc and obscrvancc at its Picnnial
General Asscrbly at llew Orlcens on Jamuary, 1937, and hed expresscd
its awareness of this nccd in a rcsolution adoptod at the Bicnnial

Assenbly:

‘f*“”*"ts Reform Jevish “lorship has allowed many symbols, customs,
cte., of traditional Jowish .orship to fall into disusc; and

WITMR3AS, It is the scnsc of this Convention that many of thcse
forms should be rcintroduccd:
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to its constitucnt congrogctions, and to all Reform Joewish
Congreogations, that into its Sabbath Scrviccs be put, and mado
a part thereof, traditional symbols, ccrcmonics, and customs,
such as the usc of only Jcwish iusic, the usc of a Cantor vith
& Choir whcrc practicable; the usc of only Jowish Singers,
vhere »racticable ond possible; -a genuine attempt to usc
childrcon's Choirs with a cantor, whcro adult Choirs cannot be
hnédj the singing or reoeitation of the iddush; the actual
particination in cvery Scrviec by leymen; the singing of
traditional Jowish hymns by the Congregation, and such
traditional obscrvanccs as arc wisc, practicablc, and cxpdcdicnt
in cech Congrogation.”

ot,, THEREFORE, BE IT RESOLVSD, That this Convention rccommend

Later that yecar, Iy, 1937, tho Ccntral Confcrcnce at its
Columbus miccting had acdonted its Guidiang Principlcs of Reform Judaism
virich supplantod the Pittsburgh platform upon whieh anti-ritualisn
had prinecipally rested. Among other things, the Guiding Principles
strcssed most cmphatically the need of ritual disciplincs: "To
dcepen the spiritusl lifc of our acople, wWe must cultivatc the tradi-
tional hebit of comrmnion with God through »rayer in both homc and
Syncfogucsedudeisn as-a wey of lifc reocuires in addition to its moral
cnd spiritucl demends, the proservation of the Sabbath, festivals, and
Holy Days, rctention and devclopment of such customs, symbols and
ccremonics as posscss inspirational waluc, the eultivation of distinc-
tive foriis of relisious zrt and music and the usc of Hobrew, togocther
with the vernacular, in our worshi) and instruction.”

vias

Theroupon, the Joint Commitiec on Cerononios/formally organized,
It had hed its beginnings in a sub-comazittcc of thce Comiission on
Synagoguc Activitics and hod bogun its work beforc the licw Orlcens
General Asscmblye This Commiittcc hes a magnificont rocord of achicve-
ment in furthoring tho rostoration of worth vhile old practicos, giving
them new form viicrover ncecssory to makc thom consonant with our tines,
and of creating ncw dractices wherover the nced Tor thom has beecn fcelt.

Acting on the prineinlc whieh guidcs all of our congrogations thet
they arc frcoc to choosc what thoy shall oracticc in their synagogucs
and urge os practicc in thc honicy, meny econgrcgations followied the recom.
mondotions of the Union and the Coafcrcnee for incrcased ritual and-
ccremonial partiecipciion. The zcsult has becn, as our study »roves,

a coansidcreblc vericty of proctices ond distinet veriations in the
practiccs thomsclves. This has produccd the charge that enarchy cxists
in 2 large measurc in the Reform Iowvcnient in rcletion to this mattor.
The survey indicatos in general terms that at onc oxtrome therce arc
thirty and morc congregations vhich shizrec in troditional practices

such &s two days on Rwsh Haoshanah and the nejor festivals, Passover

for cight days, Simchoth Torsh as on additionsl dey iasteccd of being
combined with the cighth-dey of Shemini-Atzcercth, Keriah or tcaring

of garuents for thc docd, obscrvonec of dictary lavis, circumecision as

a roouircment Tor conversioi, the donial of the right to vomon to be

countcd as peort of = minyan, ctce

At the othor cxtrome crc o2bout a dozen congrogations which have
comdletely rcsisted any rostoration or ianevation in practice, But 1t
should bc notcd that this grou» roprescnts lcss than onc-tventicth of
thc congregations reporting, The remcining two hundred and forty-odd
congrogotions out of tho totel of two hundrcd and fifty-five vhich
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rcspondcd hove moved toword increaséd ritusllismaend heve thus s
helped to ercatc the picture of = growing movoment towcrd whet
rcscibles traditional Judcisn.

The oxoreisc of voluntory choice in tho metter of practice has
produccd a highly verying pattern, Tho doseription of the situction
in our congrogztions with regnrd to ritucl and ccrcmonial proctico
vhich I gave in my Ccntrel Coanfcrcncc lceturc ot Chicogo, in 1946,
still obtcins, It rcovecls cmong othor things thot "z robbi scrving
a congrcgotion on onc corncr is ceclled Orthodox though he follows the
rocoumcndations of the Conforcncc on corcmonics and customs cnd the
robbi scrving - congregotion two squores avoy, continucs to bear the
titlc of Rocform though he tckos no heed of them, This is rogerded by
nany as on unhoalthy condition which cen only continuc to confusc our
congrogants ~ad moke thom feol fhat wic oursclves do mot undorstond
vhet Liberal Judaism denends of us,

This condition cvokod en appcal to action by Dr, louricc N.
Eiscnarath, President of the Union, &t fho Bicnninl Geonerel Asscmbly
held in Boston, Novembor, 1948, < In his Prosidontial Rcport,

Dr. Eiscndrath stresscd thc "haced of some formulation of that for which
we stond and that vhich ehapsctorizos tho conduet of tho cdheronts to
our ccusce Alweys dn the past I have beon in stronuous disagrocment
with this porsistent clamor for some suech codc which might ever so
slightly inaivit tho frec spirit-which-is:indccd the csscncc of our
liberal fzithe Videx, oxperiencc, hovieyor,.end & fronk appraisal of
the cetunl staite of affcirs within the hunércds of congrcgotions which
I hove personally visitcd, howe convimecd mo $het vhet we now have is
nothing ' cven romotcly rcsombling libertye Rathcer is it unrestraincd
licensc, ond to pormit such goriplotc ddck of ony scmblancc of roligious
diseinline to go unnbated will Soon eftusc ‘our movement to dcgenecrote -
into nothing short of sclf=dostruetivc amerchy. Only such o movemcnt,
it scoms to e, ©s héws to ot dleest @ minirmm cdde of practice, which
demends et locst o modicum of observancc, in ctremoniel os well as in
socinl ond morsl conduaet, will posscss thot cuthority and cffootivencss
nceessary to vithstond the spiritusl choos of our time, As the Torld
Union hns plrecd high upon) its’agenda: thiis »roblem rogording the
adoption or contimucd ycpudiation of such = Codc of Preacticc, so I
would urge this Bicnninl to rceuest 1ts' inconing Exccutive Board to
prococd with n thorough study of this qucstion =s to "what arc wo,

vhiot is our powcr," wherein lios our strongth to survive, what is the
g¢sscnce of our Liberel Jowish foith and procticc and to bring its
rccommendations to the ncxt Bicnnizl Asscribly of thc Union."

In rcsponsc to tho Prosident's appoal, the rosolution quoted at
the boginning of the rcport calling for the ercation of & Committec to
study the problem wos adontod by the Genoral Asscmbly, In complizneo
with thc rosolution, thc Fresident of thc Union and the Choirmen of
the Board appointcd o commiticc of thirty-six laymen cnd rabbis to
arroengc for this study. This Committco met 2t Atlantic City, Doccmber
3, 1949, Aftor considurcble discussion, it limitcd its scope to a
considcrotion of the nroblem of przctico and oxceluded the problom of
foith as cnviscged by the reosolution, roserving thc latter problon for
lator studye The Comnittee overwholmingly dotormined not to rccommcnd
the preparation of o code at this timc, bub rosolved instczd as a2 first
step to make 2 study of the oxtont and chaoractor of practico.in Reform
congrogeotions and homos, In coming to thc lattor docision. it was of
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of thc mind that such a survey would in itsclf be hclpful to congro=
gotions to inform thom as to whet is nov being donc in the metter of
practicc. The survey vould also hclp to Provide a bosis for cay
formulztion that would lator follow whether in tnc form of o guidc or
of o code, if thet woas the ultimctc deeision of the Union and

Confcronec,

In accordconcoe with the deeision of the Committec, the chairmen was
cuthorizod to none o sub-committcc of three to prepare @ questionnairc
on Jewish prnetice in Syncgoguc cnd homc to be meiled to the four
hundred ond morc congrogotions of the Unions Tho questionnaire pro-
prroé by the sub-comudtice subnittcé qucstions to the congregotions
undor thosc prineipel hoadings: Coromonics in conncetion with Birth;
vith Bar Ifditzweh ond Confirmotion; with Inrricge ond Divorce;.with
Dorth cnd lowrning; with tho Symagoguc; with Scbbath Gbscrvancc; vith
lomo Scrvicces for Sqbboth; Holldnys cnd “.cck-deysy with Dictory
Obscrvancc; with Holy Deye, with Injor Fostivals; with Fost Doys; with
linor Fostivals; and with Spocizl Addcd Deys of Golobrction.

Tvo Mundred cnd Tifty-five aongrcgat,iona respondcd cither through
their rabbis or thoir oresidonts. Tho tabulnted rosults of tho
questionncirg woro submiticd t0 o Soeond mesting of tho Committec in
New Yorl on Junc 24, 1950. At thot moetirg 1t was pointed out thzt
whilc complote relicbility could be »leecé on tho replics to thosc
qucstions whore rebbis ond prosidonts worc coapetent to ansver by
virtue of their imicdiate knowlcdgc of what wos prooticed in tho
syncgogue ond by tire rabbi himsclf, 1less rcliecbility could be leid on
tho cnswcrs by robbis and presidents to thoso questions vhich involved
homc or privote proctico By laymenms Itiwcs, thoroforc, rosolved thet
furthor study should bo magc in this afca uy sceuring the aid of 1oy~
men thonsclves,

Happily, the liational Fedcration of Tcecmple Brothorhoods through
its presidont, lr. Horbort Koufman, hos offcred the cssistanco of
members of thc loeal brotherhoods in collceting dota on home and pri-
vate practicc by leyncn. Our Commaittoc has accopted this offer of
essistance and we shcll thus heve the brotherhoods!'! aid in rounding
out the picturc of Roform Jowish proeidce. A sub-committce of Robbi
Jeros Gy Holler, Robbi Louis 1., Zgolson; cnd tho chairmon, will co-
operote with the brothorhoods  in preporing an additionnl questionncire
which vill bring to thc Committce” informotion on not only what practico
our lay pcople actuclly cngege in, but what thelr attitudes, intorests,
end dosircs ore in this vhole nnttor. Novertheless, the informotion
thet the Comdittoe hcos thus far scceurced reprosents a relicble responsc
to about niacty por cont of tho threc hundred cnd cighty-tio quostiona
thrt e ro askod. and thet thc: wido-

'“7E£1?bns crc moldng usc of thg
'£§I?"5*?=?§“§ﬁ§II'run.ur of ¢o

Obviously thc tabul-tions rcported herc must be limited. Howiever,
the soaple swmations that follow will suggoest the echeractor ond varict;
of Reforn proeticc, os well as the confusion ond disorder. It should
be noted thot whcre owverlaopoing figurcs enicor, tho roader must koop
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in mind thot oftcn not onc uniform proctice, but two or morc veria-
tions of or occcosions for the practico frg cmployed in = single
congreg tion.™

BIRTH AND NAIXIG:

lihilec 1/2 of the congrogotions (126) reporting rcplicd thet their
meibors usc o iohel, 9/10 of the congrogetions (227) indieated that a
surgecon is ocithcr oftcn or cxelusively uscde However, when a surgeon
is uscd, cn cqunl nunber of congreogations (227) roportcd that the
rebbl is drosent ot the rite to bloss ond neme the child. This would
indicate a defiritc cegorncss on the port of the congregotions not to
permit ecircumeision to bececome whot it wes once in dangor of becoming,
ncroly o scculor practicos Othor trends of interest in conncetion
with birth arc roveclcd by o mumbor of additional poplicse 1/5 of
tho congregations (57) roported that, thc ritc of Pidyon ha-Bon (the
ritc of rcdcuption ef the first born) iIs usualdy porformod among thoir
congrogonts. 1/2 of tho congrogetions (126) have introduccd the
innovotion of blcssing cnd naming melo.childron at the Saturday serviec
aftor birth, whilc 7/10 (168) do so ot a Fridoy ovening serviccs 9/10
of thc congregations (231) bless and namo now-born girls ot cither the
Saturdey morning.or Fridry evening sorvicc, the Fridoy ovening proecticy
being strictly com innovation of Roforme.

BAR IITZAH AN

' All but six of the eoﬁgrcgnﬁiong_faTQ) rovorted Confirmation
b//QErvicos for their children, but 9/10 (222) renlicd that thoy also
conduct Bar ldtzwah @orviecs for sheir boys at thirteen, and morc than
1/4 of thom (84) concduct Bat !litzwah services for their girlse 3/5 of
the congrogotions (147) conduet their Bapditzweh scrvicces on Szturday
end necarly 1/2 (113) on Exidoy owcning, Bhc Friday cvening Bar litzwah
scrvice roprescating o coiplotc. innovation in Jowish 1lifc. Iore than
2/5 of the congrog=tions (111) permit their beys to wear the Tallith
during this scrvice, @and 1/5 (8l) pcrmit thom to woar skull eaps.

Thoe age of Confirmction varics cmopg our congrogations.  Loss thar
1/10 (15) of thosc rcporting pormit Confirnstion ~t thirtcon, 3/10 (81)
at fourtoecn, 7/10 (171) at fiftecny and 2/5 (114) et an =nge sbovo
fiftoon. Agein the recder is pominded that thosc overlapning figurcs
sugoest voriotion in the praetice in the congrogotions accounting for
the epporont discropancicse The day of the Confirmction Scrvicc &lso
verics cmong congrogotions and the dey itsclf diffors in somc congro-
gotions from ycor to yoar. 1/2 (124) rceported holding Confirm-tion
on Shabuoth day, 2/5 (93) on Shcbuoth cve, 2/5 (104) on thc Sundey
ncorcst Shobuoth, and o very smell numbor oceasionclly on the Friday
ovening before Shobuoth. Over 3/10 of the congrogotions (88) have
introduced 2 spccial Conscerction Service for childron on the Sabbath
eve beforc Confirmation deys In 2/5 of tho congrogations (108)
childron wear robes for the Confirmction scerviecc, anothcr Reform

innovation.

¥ PIEAT 0TS THAT THE FRACTIONS USSD IN THT REPORT OF THZ TABULATIONS
ARE APPROCTIZTED TO THE NTAREST REASONAELE FRACTION. THE INUIBIRS
TI; PARSITHRESTS IOPRIGET THE NUBIR OF AFTIRIATIVE REPLISS TO THE
AUSSTIONS THLT ".ERT TUT TO TiE COIGRTGATIONS, -
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* MARRTAGE:

Dofinitc treditioncl tronds 2ppuar in conncetion with the morriege
corcuonys If asked, 4/5 of tho robbis (201) will pernit the use of o
Hupdaiy, morc than 4/5 (215) will weer o hat, 9/10 (230) will pormit
thic wedding party to wcor hets and 4/5 (214) will sornit the brocking
of the gloss.

Only 1/5 (52) of our robbis will perforn on unconditionsl mixcd-
merricge. 9/ (224) of the congrcgations rcquire a formal coursc of
study by thoe non-Jcw bocfore conversion, and an cquol numboer regquire
rn cxaminsiion of the candidatc as to tho subjoet natter cnd as to his
or her sinceritys.

-
™~

DIVORCE;

“hile thore has beoen o ehangs imdicatcd inm the sttitude of Reforr

towvard velidity of the civil divorcc, nowertholoss it must bc notcd
thot 3/5 (153) will help, to 2rrange for a Get. (e ritucl divorec)
through ~u orthodox rabbi if cskid to do 80, lorc thon 1/4 (64) rofusc
to merry mcnbeors of othcr congrogrtions vhosce prabbis hove doclined to
pcrlornm the cerenony themsGlves baenusc no GOt vwas sccurcd.

DEATH A'D 1OURNING: | -—

A wide voricty of practicc in conmncction vwith decth ond mourning
is reverled in the wéplics~te our -Committce.| 2/5 (96) of thc con-
grogations pornit o mon-dcw ‘o bo buricd in fheir cericterics, but

7/10 (169) will n.rmdt =3 unceonvertod Hon-Jowish spousc to boc buried
thorce Only 1/4 (64) pormidt o Jov: converted to Christicnity to be
buricd in their ccmoterics, 5/10 (88) grapt o Christion Scicntist
thot privilogo. Only 1/6. (58) vill pormd® Christion rinisturs to
officiatc in their comctories, but 2/60(116) of the rcobbis will sherc
with o Christicn mihistor in 7 funerrl scrvice eutside their cexietorics
9/10 of thc congregrtions (223) pernmit crcuotdon, thurc boing no
obvious chrnge in the established Reform proeticc horcs

In conncetion with the imuicdiztc mourning poriod following the
dorth (Shiva) 1/5 (50) =ti#11 ehsorve sueh ¢ piriod for scvon aays;
3/5 (168) do so for thrcc doys/cnd 5/10 (73) for ono daye. 4/5 (209)
count womcn 28 part of tho miayan“for the drayers on Shivae In 7/10
(175) of thc congrogotions a zwcmorisl licht is 1it during the mourning
poriod, and 4/5 (205) do so on the Yohrzeit (cnnivorscry of the dccth,
O0f this lattor number, 2/5 (106) usc the speeizl-service preporcd by
thac Joint Corraittec on Corcmonics. In 1/2 (122), thc Hobrew dcto is
still rctaiped for the Yahrzeit, but 4/5 (198) cavloy tic gaoncral dcoto,
indienting that kore too thorc is mizeld drocticoe liny congrogations
hove rustorod spoeicl congregational zomoricl scrvicos in cdditioa to
tho univorsal obscrvenee of Yizkor on Yo Iinwur. 2/5 (105) have such
o scrvico on Shemini Atzcrcth, 7/10 (167) on Iassover, and 3/10 (87):
on Shrbuothe The lcorge number on Passovor is duc, for the most »ort,
to thce inclusion of o~ mcrmorizl scrvice in thc Ifewily Rewiscd Prayor
Booke 1/2 of tho congrcgotions (127) cneouragc the roeital of Kaddish
for tweclvc months (This is - Reform practicc). On the othcr hend,
more then 7/10 (187) ackmovilcdge thot Keddish is rocited by their
nombers for cleven months ond in 7/10 the tvhole congregation stonds
for the Keoddish, o Roform Hracticc. The period before & tombstonc is

sct verics in congregntions from o month to a yoor, with 1/2 (133)



indiecting o yecar's wait,
THE SYILAGOGUE:

"/ith thc oxcention of six mejor congrogotions and onc smell ono,
all congregrtions worship cither on Friday cvening or Saturday morning
or ot both timose All but fivc congrcgetions usc thc Union Prayer
Booke In four out of five (210) tho rabbis wear robos, in two out of
five (110) thoy wear the Tallith or Atoro, cnd in 1/5 (46) thoy wear
skull caps. 5/10 (72) congrcgations have a Cantor, who officiztcs on
the pulpit. In 3/10 (69) congrcgotions tho orgonist is Jewish, in
7/10 (179) tho choir is 211 Jcwish, Ninc out of tcn (223) of the
congrecgations count womcn as part of the minyan, and =2l1ll but cleven
permit thcem to rcad the scrvicc.

Congrcgationnl participation in the scrvice as rocommcnded ot
New Orlceons in 1937 has boen brocdly aceodted by many congregotions.
In 3/5 of tho congrogotions (166) tho congrogents Join in singing tho
rcsponscs of the Borechu, the Sh'ma, cte,  In ¢/10 (230) congreoga=
tionnl singing is a gencral preetico, In 7/10 (180) =11 the congre-
gants stand for tho Keddish. In 9/10 (230) nanmes of thosc who passod
gwagrgro rcad on the Scbbath cithor at the Friday cvening sorviec or

P.t ay.

TORAH READING:

1/2 of thc congrcgations (117), in their dogerness to pormit as
many congrogants as possiblc $0 hear the Torah rond, have introduced
the Toroh roading ot the Fridoy ewening scrviec, but 3/5 (135) still
rced the Torch during she Saturday sorwicc.. 1/4 (61) rcad the Torch
on the festivel cveningsy whichidssgnothcr innovotion, cnd 4/5 (1986)
do so ot the fostival uofﬂinfnécrvicc. 1/2 of thc congrcgotions (132)
porimit their wonen t6 shore intaking out the Torzh, but only 3/10 (75)
invite their womon to nckc the blessings beforc end oftcr the Torah
rcoding,

.. The Friday cvening scrwico has becoic the pvrineipal scrvice in
thc Roform Ilovemont with =11 but soven(248) holding thom on that night.
3/5 of the congrogntions conduet. Sabbath morning scrvices, (140), cnd
only scven hold Sundey scrviecsy but fivec of thcsc worship zlso on
Fridoy cvc or Saturday morning, lcaving but two which vorshin on
Sunday clonc. Tho cxclusivc Sundoy scrvico cpzears to be on its way
out. This prospcet would have declighted the hcort of the great founder
of our iovenent, ITsaac liayer “Jisco, vho had opposcd so vigorously, but
futilely, thc introduction d thc Sunday Scrvico, and plcascd ny ovn
rovered tcachcor Stephen S, “J/isc who some ten yoors ago cbandoned tho
Sunday service with no fcecling of rogret, cxzeopt perhcops for the
regrot that he hed pormitted hi sclf to lose so much of velue in
Jowish torship by using Sundey for his prineipsl scrvice. Izny
practices hove boon introduccd in Neform congrcgotions at the Fridey
cvenining sorvicc. 7/10 of tho congregations (176) light Sabbath
canéles at tho Scrvico. llorc then 4/5 (215) roeitc the Kiddush. 1/2
(117) rcsd thc Torah a2t the Fridcoy cvoning scrvico. liorc then 4/5 -
(210) have on Oncg Shobbat ot the Fridey cvening sorvice, cnd 1/2 (112)
arrange for o discussion during the gathering thot follows the scrwvico,
Spceial scrvices for childron on the Sebbeth arc held by 3/5 (150) of
thc congrcgrtions.




EOIE TRACTICES:

OQur »rcscnt tobulations rceflcet mainly what the rebbis rceommcnd
os procticc in the homes of their congregonts. As proviously indi-
cated, substantiation by further study will give a'morc dofinito
picturc of whet is donc in thc home. Noverthcloss, the almost uni-
vorsal echvhasis whieh rabbis are placing upon ritual and ccremonicl
in the honc roprescnts a most importent trends ‘e have the following
firurces indiccting how extcnsive that omphosis is: noarly cll (245)
urge lighting of ccndles on the Scbhath, cnd on the Holy Doys and
fostivals (238); rociting iiddush on the Sebbath ove (242) and on
Rosh Hashana and the festivals (227); making mozi on the Sabbath and
the holidnys (235); and on the weck days (205); on the saying of
grocc on the Sabbath and holidays  (190); on thc usc of challoth on
the Scbbath aad fostivels (185)el Othor figurcs indigptc that 1/2 of
the rabbis (124) rocoumond the practiee of dippring brecd in the honoy -
on Rosh H=ghramh +oC Sukkoth; on offcring morning preycrs on weck-days,
2/5 (106); and on cvening preyors also 2/5 (99). 7/10 rccormcnd a
spceial ecronony at the dedication of a neit homo (178); and 7/10 (174)
urge thet a llozzuzah be affixed to the outer door post of tho homc.
Soume vory intcresting rosulits worc obtalncd in rclation to dictary
lavise 1/6 (39) urge the obscrwvance of all dicteary laws; 1/6 (39) urge
rofraining from ceting shell fishy and 3/10 (73) urge rcfraining from
cating pork. '

ROSE HASHANAT AND YOL. KIZPUR:

£n innovation in Rcform is the practicc of holding two scrvices

in scqucnec on Rosh Hashanah and Yom Kippur; 1/5 (50) do so on Rosh
Hashenah cvc and Yom Kippur eves 1/10.0n Rosh Eashanah day and 1/10
on Yonm Kippur day (25). -Thc Shofep.cithcriin natural statc or with
a mouth »icco has found oxztecasive Uusc onee again in Reform congro= .
zations, largely duc to the introduction of thormouth picccs 9/10

224) usc thc Shofar on Rosh Hashanah and Yom EKippur. The singing of
Kol Nidrc has also beon rcstored in 2ll but 16 of thc congrcgations
rcporting (239). Children's scrwiges »lay & lerge part in the High
Holy Day obscrvoncc, with 3/5 (151) holding them on Rosh Hashanah and
4/5 (198) holding them on Yom Linours 4/5 (199) of the rabbis ro-
ported that thoy urge their menbers %o fast on Yom Idppure. This is
anothecr matter that will bo cheeked by the IIFTB survey. But the faet
thot 1/2 (110) of tho congroggtisons hewe no rccess on Yom Kinpur, thus
providing for no"lunch pcriod" might suggest that morce pocodlc arc
fasting now than in provious ycars.

114TCR FESTIVALSS

These fostivels have taken on rencwed significance as rovealed
by our studys ‘hilc 1/5 (57) of thc congrcgations conduet an early
scrvicc on thg ove of Sukkoth, 7/10 (163) hold such 2 scrvicc aftcr
dinners 4/ ?214) have such & sorvicc on the first day of Sukkoth,
and tho last day is obscrved by 7/10 (184). 4/5 (207) of our congre--
gations hiave combincd Shomini Atzcreth and Simchoth Torah obscrvancos,
but 1/8 iSl) still obscrvc thoesc days scperetclyas
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5/10 (74) congrogations build Sukloth on thoir lawns. lore than
7/10 (189) build them on the pulpit. The Lulcd end the Esrog once
again hawve their plece in inercesing mcasurc, with 7/10 (188) of the
coagregrogations using them during tho Sukkoth scrviec, and morc then
1/2 (139) making the spoeicl blessing ovor thom. 2/5 (109) hold
ncrorial scorviccs on the last dey, Shomini .izercth - Simchath Torahs
The Sinchath Torah scrvice has 2180 vitnessod the inercosc of tradi-
tional practice with 3/5 (154) of thc congrogetions participating in
tho Ilzkofloth (procossion of Toroth) on thoe ove of the fostival, and
3/10 (72) on the day itsclf. Four out of five (205) have rctaincd
the practicc of rccding in sccucnce the closing verscs of Doutcronouy
and tho opoxning vorscs of Geonesis.: 3/5 (145) have introducecd the
cercaolly of having tho grandfather, fother and son sherc in the Torah
recding, and 7/10 (185) hold ¢ comsceration scryvice for children in
thc school on either the cve or day of Shemini Atzoroth-Sinmechath Torah.
This is cnothcr® of the Reforminnovations.

-

FESACH:

4/5 (214) eoagrogations obsoxve PassSover for sewen days, and 1/20
(12) for oight days. 3/5 (124) hold =n ¢arly scrvicc on PassSovur CVOe
4/5 (205) hold & scrvice on the first!/day and 4/5 (195) on the last

o¥. A ncmorial s¢rwvice is hold inuﬁfs of the congrcgntions (161) on

thc 1ast day. 19/20 of the congrogntions (232) rccommend home Soders
and 1/5 (49¥ urge thom for two nights. 1/2 (133) heve o congregational
Scdcr on the first night znd 5/10_(87) on tho sceond night. 4/5 (203)
have o ?odel Scdcr for the childrer. 4/5°(195) urge their mombors not
to cat Hometz. '

SILAEUOTH:

Shcbuoth is obscrved dm 9/10 (223) eonercegations for onc day. 1/5
(63) have ca corly evoning sorvieo oa thc cvo ofShebuoth and 3/5 (142)
conduct & scrvico after dinacrs 1/2 (112) hove @ confirmation scrvico
on Shabuoth day; 3/10 {78) on Shobuoth cve. 1/24 (62) conduct o nome-
orial scrvicc on Shabuoth, day,.

THE ITTY0R FESTIV.IS:

A s~ceial Hanukkch scrvicd /is hcld on the first night of the Foast
of Lights by 1/5 (49) of thc congrcgations and by 9/10 (234) on 2
Fridey cwvoning sorvicc during the Honukkeh wecke In 7/10 (168) of the
congrogations a pegeant of 1ights has been introduccd. 1/2 (126) of
the congrogetions orrange a specicl Hannulkah congregetional dinncre
All of tho rebbis urge tho obscrvance of tho lighting of lights for
cight days in thc horic with cxehonge of gifts end games,.

ifeerly 211 hold sihceial childron's scrvicos in the school with
gifts for tho childrone.

Homdshe Oscr Boc-Shobat hos also found 2 Dlcec in Reform congro-
gctions of our days 1/4 (62) of the congrogations have a speeial
servicc in comnootion with this cclcbration. 1/2 (128) arrange
spceial progrons in the school and 1/2 (126) cncourage gifts to the
Jowish Hotional Fund for the planting of trces in Isracls
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- Purim cve has now bocome a speceial occasion for cclcbration in
1/2 of our congrcgations (120). T

3/5 (157) cclebrate Purim on the Fridey ove closcst to the fostival.
In cclcbration of tho fostivel 3/5 (163) usc the Union Abridged
Icgillch (Seroll of Esthor) and 1/6 (43) usc the Traditionol Mogillah,
3/10 > (81) permit the usc of graggers at their sorvicee
Noarly <11 congrogetions (231) hove a specicl ehildren's scrvice and
four out of fiwve %206) have a children's cornival. 1/2 (117) arrange
carnivals for the congregation.

SYECIAY, ADDED CELESRATIONS:

linay now colcbrotions have becn addeé to our czlcndar. Among

than are Brothcorhood 'cck obscrved by 9/10 (219) of our congregations;
Thanksgiving by 4/5 (190); Rocc Sgbbeth by 1/2 5122); Lincoln's birth-
day by 1/2 %112); Unshington's birthday by 3/5 (143); Isaac Mayor
liiso's birthday by .7/10 (184); Stcphon S lisc! birthday by morc than
1/5 (61); Armistice Dz Shabbath Shokolim) by 1/2 (114); lother's Day
EShdbbat Ovos) by 1/2 (129); Thanksgiving on the Friday closcst to it
Shabbat Todali) by 1/2 (116); and Shabbath Siekolim by 1/5 (40).
Spociel sorviecs have beoen prepercd for those four last occasions by
the Joint Comaittce on Ceromonics. Ispoel's birthday on liay 14, or
the £ifth of Iyery namcly tho d3y of the founding of thc Jowish Statc,
is cclobrated by 1/2 (120) of tho congrogations. A spoeial scrvice
has also beon arranged for the installation of officers and board
members and has been used by 1/2 of the eongregations (138)

Through the partial proseptation of the tabulations which have
boen given above onc may get @& picture of the cxtent, character and
vaerioty of currcnt Roform procticc. Itids obvious that vic have mowed
a great distencc towerd ritual practieco and obsorvconce, bringing us
closcr to trodition, bub it must be undcrlincd thet we have not
accocpted tradition blindlys Ve have prestorcd thosc proctices which
arc meaningful for our day, rceonstructced thosg vthich:recuircd
cdaptation in consonancce with tho spirit of our #imes, and croeoted
others which serve our ‘contomporary ncodse. In this process of moving
towerd ritucl practice gnd obscrvanec it was only ncturcl that somo
congrogations should have moved morc repidly than others.

This voluntary systom ofsteking whot onc congregotion fecls that
it ncods and of rcjooting that which it fcols it doos not nced could
1ot preduce o pottern of uniformity of procticces But though there is
dofinitely no uniformity, thore eppecrs to be esscnticl unity of pur-
posc in the preoctices that are now being cmployede. °Their »urposo is
to provide a mcans of idecntification with thoe group, of sccuring the
feeling of "at-honicnoss in Judeism, and of sclf-fulfillmcnt of the
individual, of satisfying his s)iritucl and esthetic ncods, Thore aro
mony wvho decry the lack of uniformity in praeticc @s ancrehy and call
for sonc ordoer in tho lifc of thc congrogotions and in the homese
Othcrs rcgord tho cbsence of uniformity as a ncecssary and desirable
conscgucnec of tho frocdom which Liboral Jews hold to be the foundation
upon wiich their rcligion rcsts and an incluetcble product of the
prineinlec of dcvcloment which permits no crystallization of thought or
practicc in Reform Jowish lifc. Tho movoment itsclf will have to
mako the dccision whether it is to codify rituel or whethor it will
contcnt itself with the preparation of a guide which will indicatc what
praeticos arc desirable and how they may bo porformed to fulfil tho
purposc just doscribeode Our Cormittec is itsclf charged not to meke
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April 29, 1953

lhbbl Louls Eollon

Union of Ameriocan Hebrew Congregations
838 Fifth Avenue
New York 21, New York

Dear louls:
I know how buy you pust be -&m of
the dobris u-n: left over from & Bi-emnial,

but I wonder Iudnlml_tmmto
uuat of rorc mn the ':n-

With all good wiches and locking forward to
seeing you soon, I am

‘Sincerely yours,

Rabbl Herbert Mriedman

HAF/mo
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it | (l0OM
H:inm s LT '
Mo e e Amenican
Trememrery l-::':..:.: &m ’
Mrsnssani Trsarmoer . OIS BRILE
e Congregations

838 FirTH AVENUE - NEw vYORK 21, N. Y. - PHONE REGENT 7-8200

May 8, 1953

Rabbi Herbert Friedman

Temple Famu-El B'ne Jeshurun

2419 E, Kenwood Blwd,

Milwaukee 11, Wisconsin

Dear Herbert:

I am sorry that your letter of April 29 was delayed,

I am sending you herewith by air mail, special delivery, a copy of
the remarks made by Mrs, May at the comution of ‘l'.he Union,

With best wishes and looking forward to seeing you real soon, I am

Cordi yours,
F-'“ ? E |
LE:MK trative Secretary
Encl,
HEBREW UNION COLLEGE-JEWISH INSEITUTE OF RELIGION NATIONAL FEDERATION OF TEMPLE SISTERHOODS
THE NATIONAL FEDERATION OF TEMFLE BROTHERHOODS THE NATIONAL FEDERATION OF TEMPLE YOUTH -

rorTy-seconn Geneal Assembly, New York, N.Y., apriL 19-23, 1953 +» UAHC- NFTS. NFTY- NATS



Statement by Mrs, Albert J, May, Monday evening, April 20 at the
Joint Meeting,

Mrs, Albert J, May:

T have been thrilled and excited by tonight's panel and I felt that I
owe it to Dr, Brickmer and to those who spoke, to make a statement about
how my father felt about Hebrew, not that I feel that every child is capable
of learning Hebrew anymore than every child is capable of leaming higher
calculus - but I do feel that the fundamentals of Hebrew are so beautifully
organized for our children today, that to deprive them of the right to know
that language seems to me to be cavilling about our religious faith,

I lived in Isaac M, Wise's home, I am his daughter, I never remember
a day when some of the things that I have been reading in the literature of
today, out of context, were true of what my father thought. My father was
a religious Jew, To him everything in the Talmud and the writings of the
Fathers, and anything that was published in Hebrew was sacred, He taught
us that at his knee, He loved everything that was vital to Judaism, and those
who dare to demean his life by challenging his statements, out of context each
time, do his memory a disservice, When they come to my desk, I am so thor-
oughly moved that I am glad of the opportunity here to say that were Isaac
Mayer Wise here today he would rejoice in the development of the Reform
Movement and he would say to you: God bless you all - but do not forget
that you are Jews from beginning to end! (The Convention arose and cheered

and applauded vigorously.)



ON THE THRESHOLD OF THE FOURTH CENTURY
Address Delivered at the Biennial Convention
of the
UNION OF AMERICAN HEBREV. CONGREGATIONS
New York City, April 21, 1953

By Dr. Abba Hillel Silver

The rabbis say that when Jacob summoned his sons and said, "Gather yourselves
together and I will tell you what shall befall you in the days to come," the spirit
of prophecy departed from him,

No one can foretella people's future ,.. no one can know whose hand will draw
the threads of the future on the loom of time or what the pattern will be. Fifty
years ago no one could have foreseen the practical disappearance of European Jewry.
One hundred sixty years ago no one could have foretoldthat in the U. S. there
would arise the largest Jewish Community in history., At best we can project our
hopes on the basis of our present knowledge and draw reasonable inferences from
perceptible trends. The question to which I would like to address myself is, can
we think hopefully of the next century as Jews, as Americans, as members of the
human family? I believe that we cans I believe that we have every right to do
so, though we cannot be dogmatic about it; for progress is neither guaranteed nor
automatic; mor can we ignore the fact that time and again the unforeseen and un-
predictable in history have upset all man's most careful calculations.

I believe that the age in which we live is a great age and that we are moving
towards an even greater age., I believe that our present age is one of the great-
est in human history. I had occasion recently to address the American College of
Physicians on the subject, "American Leadership in the World Today", and I express-
ed the thought that we are too near our times properly to appraise them. One re-
quires distance in order to see great objects in their proper perspective. We our=-
selves are too much involved in the turmoil, the fears, and the conflicts of our
day to see objectively the amazing new pattern of life which is emerging.

Many people are quick to describe our age as materialistic, as lacking in
idealism, inm aim and purpose, an age of breakdown and disintegration,
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There are very few people who see this age of ours as a great age. I am per-
suaded that it is a truly great age. Historic events, great in amplitude and con-
sequence, are coming to pass in our day. I am not thinking at the moment of the
new worlds which science is continually disclosing, the new insights into the
nature of matter and energy, the new sources of power and wealth, the new methods
of production, distribution, transportation and communication. I am not referring
to the amazing progress in the medical sciences which has so markedly improved the
health of the human race and increased the average length of life, nor to the mar-
vels of engineering and the miracles of construction.

In characterizing our age as great, I am thinking in terms of social progress
and welfare, in terms of human advancement and civilization. More is being done
in our day for the improvement of the conditions of the comman man, for the rais-
ing of his standard of living, his health, his education, and for his protection
against the disabilities of sickness, unemployment and ¢ld age, than in any gener-
ation, than in any five generations in the past. Never were more determined ef-
forts being made to bring about a fairer sharing of the wealth that is produced
and a better way of life for all,

Never have the submerged races and peoples of the earth risen as they have
risen in our day to demand and to achieve, as they have to a large measure achieved,
freedom and self-determination. T¥ithin the last seven years one~fourth of the
earth's population -~ more than five hundred million non-self-governing people -
have obtained their political freedom. Imperialism and colonialism are in their
death-throes. Backward peoples are pressing forward into the light of a new day,
and the exploitation of the dark races of the earth is rapidly drawing to a close.

Yhat we are witnessing in our day, if we have eyes not only to see things, but
to see into the heart of things, is not social disintegration, but a radicel new
reintegration of humanity, a profound change in the social evolution of man, a
change not free, of course, from dangers - for there is no progress without danger -
but one of boundless and immeasurable potentialities.
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I do not wish to overdraw the picture. I am not suggesting that our age is ap=-
proaching idyllic perfection, or that the millenium is just around the corner.

The important thing to consider is not whether we are on the eve of the mill-
enium, but whether the major trends of our age are in the direction of the hoped-
for good society, or away from it, Is our age trying to eradicate poverty and
illiteracy and to raise the standard of living of people, regardless of race or
color or creed? Is it trying to satisfy the legitimate aspirations of peoples to
national freedom and independence? Is it trying to organize the world for peace
and for international cooperation? I believe that in all these major trends, our
age has given welcome evidence of great determination and of considerable progress,
It is moving purposefully in the right direction - the abolition of war, the re-
duction of poverty, and the elimination of racial inequality., These are the three
major trends of owr century, and they are the major trends both in the East and
the West, in the Communist as well as in the non-Communist world. That is tear-
ing these worlds apart is a difference not of ideology or objective, but of method,

Ours is a great age, and I believe we are entering into an ever greater age.
The wave of the future, the true direction of man's pilgrimage and destiny may be,
from time to time, thwarted and opposed, dammed up, as it were, and obstructed,
drawn off and retarded, but it cannot be permanently estopped.

In our day this moral forward thrust of man has encountered the stubborn and
insolent resistance of materialism, of Nazism, of Fascism and of Communist dictator-
ship, These have violently resisted the spiritual aspirations which constitute
mankind's wave of the future. They put shackles on man, even when they promised
him larger freedoms., They divided and stratified men, even when they prated about
a classless society. They fomented war even when they preached peace, But the on-
moving tides of man's spirit, fathoms deep and irresistible have now swept over the
shattered ruins of some of these sinister aberrations and dark conspiracies of the
rebels against light - though they have not as yet entirely obliterated them. And

the tides are now whirling around the bastions of the remaining dictatorships of
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the earth, They will surely succumb, They cannot, in the long run, win in the
contest for man's heart and man's loyalties, Man has struggled through the long,
weary centuries to free himself from the bondage of nature. He will not volun-
tarily and for long submit to the bondage of man. Neither dictatorship nor rac-
ialism nor statism nor militarism can or will command the fortunes of the human
race, They represent the sunk wreckage of the past which the storms of our day
have dredged up again from the bottom of their buried depths and have set them
afloat again dangerously along the ship lanes of the world.

The coming age will be a great age for America. The next hundred years at
least seem likely to be known, I believe, as the "American Century," in the same
sense as the 19th century was "The Century of Great Britain." Destiny has singled
out our beloved country, the foremost democracy on earth, to give leadership to
the world and to lead mankind out of the grave social, political and economic pre-
dicament in which it finds itselfs I believe that American leadership will prove
itself equal to the challenge, if it will take counsel of faith and not of fear,
and if it will be guided by the prophetic insights and the wide perspectives of
the Founding Fathers of this Republic.

I believe that our age will find the formula of toleration which will enable
the many evolving and the fluid forms of capitalism and socialism to work out
their destinies in the one world in which we live. They may be irreconcilable
in theory; they need not be in practice.

America will lead in finding the way. The way is not that of a global arma-
ment race which will impoverish the peoples of the earth = ourselves included -
and end as such races always end ~ in the catastrophe of war. The way is rather
that of conference, of courageous diplomacy, of giving urgent leadership in the
United Nations to a program of speedy and balanced reduction of armament and help
to the backward peoples of the earth.

To this kind of leadership the world will respond; a leadership which does not
wait on the occasion but makes it, which is prepared to take calculated risks for
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peace, which is eager for negotiation and conference to settle all issues which en-
danger the peace of the world; a leadership which exerts sincere and unremitting
pressure for limitation of armaments and the lifting of the crushing military bur-
dens from the backs of the peoples of the earth; a leadership wﬁich aggressively
plans for world-wide cooperation to help and guide the backward and impoverished
peoples to higher levels of agricultural and industrisl development, of well-being,
health and education; a leadership which seeks the liberation of all dominated,
colonial peoples and extends friendly help to them in adjusting themselves to
their new way of life; this kind of leadership, which is not dictation, which is
not imposed by our wealth and power, which is not enmeshed and hampered by commit-
ments to the imperial interests of colonial empires and which flows naturally from
the head-watiers of our great liberal traditions and history, is sure to re-kindle
the hopas of the world,

I believe that the imerican pecple will earnestly strive to be worthy of the
challenge and opportunities of the American Century.

And I believe, too, that it will be a great age for American Jewry if the
catastrophe of war does not shatter its security and life. As a minority, we are
helpless 2against the ravages of hate and demagoguery which war and economic de-
pressions unleash,

But given peace and economic stability, the American Jewish community will
move forward and develop, It will expand its cultural and religious life and
institutions, and will make worthy contributions to the total life of America,

The last 300 years are warrant for it. Our beginnings here were humble - as
were the beginnings of all peoples who came to these shores, Steadily through
the years, and more rapidly in the last three-guarters of a century, our numbers
increased and we shared eagerly and gratefully in the growing and evolving life
of America. Our people became in outlook, in confidence, in hopefulness, true
children of the New TForld, and in service and devotion, loyal and proud citizens

of the United States. They served it patriotically in peace and in war, They
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made creditable contributions to its material prosperity, to its political and
social progress, its democratic institutions, to labor and industry, to its arts,
science, literature and music. They suprorted genercusly all the philanthropic
and social agencies and institutions of their communities - Jewish and non-Jewish
alike., They have been not an unworthy or unimportant part of the colorful, unique
and noble mosaic pattern which is America.

Nor have they ignored or forgotten their own religious heritage. They remain-
ed faithful to it. Upon the shores of the new land they build their synagogues,
their schools and their institutions of learning and philanthropy which have al-
ways embodied the ethical ideals and the way of life of our people. They did not
isolate themselves from the lot of their fellow-Jews in other parts of the world,
They remained bound to them in fraternal solitude. They helped them in their need;.
They came to their defense when attacked, They poured out their generosity when
tragedy overtook them. They rallied to the task of building the State of Israel
when the historic moment arrived, and they have undergirded it with their support
and unflagging interest since then.

If the American Jews of the coming decades will carry on uninterruptedly and
with wisdom and discrimination, putting first things first, and accentuating the
positive and indispensable enterprises of Jewish life, they will make the numeri-
cally largest Jewish community in the world also one of the greatest in terms of
faith, culture and scholarship. Ve are in the growth-stage of our history here,
"a fruitful bough by a spring." Religion is likely to become more and not less
a vital part of the American culture, as science frees itself more and more from
its mechanistic incantations and dogmas and as democracy is compelled in its strug-
gle for survival against materialistic forms of dictatorship to return more and
more to its spiritual origins and sanctions. American Judaism will not find it-
self in a religiously negative enviromment and it will react accordingly.

What may endanger our Jewish future here is not conscious escapism or deliber=-

ate agsimilationist tendencies such as characterized Jewish communities elsewhere
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and at other times. Rather, a too facile adaptibility, an unconscious drift and
a carefree relaxation of all disciplines - not out of conviction but out of sheer
indifference - such as belonging to synagogues but not attending them, or sending
children to schools which are so limited as to time that they cannot really give
them an adequate Jewish education, or in very many instances, not giving them any
instruction at all, or emptying our homes of all Jewish content,

No religion is worth its salt which does not make great demands upon its ad-
herents. The greatest enthusiasm was always engendered by faiths which called for
the greatest sacrifices on the part of their devotees who received in return great
compensations and satisfactions which their souls desired. According to owr tradi-
tion, increased merit and worth were bestowed upon Israel through the very abund-

ance of the

(next page)
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commandments which-were given to it, Too many of our people want an easy-going

religion, one which des not interfere vd th their leisure, their sleep, or their
television, which calls for no study and no observance, whioch does not challenge
or disturb them, a religion without any spiritual travail, without any stab of
thought or conscience, without any sacrifices, the religion of a self-pampering
people, No religion has ever survived in that kind of an emotional and intellec-
tual vacuum; Judaism least of all.

It is a great virtue in our people that theyare gemnerous in heart--charitable
and responsive to all human need and suffering, It is a noble tradition of Iasrael
and a byproduct of a religion which, foremost among all the religions of mankind,
made charity and lovingkindness central in its code of human oconduct, But Judaism
is much more charity, and the charitable impulse alone will not preserve our faith
and our people. "This Book of the Law stall not depart out of your mouth, but you
shall mediate on it day and ni‘ght, that you may be careful to do according to all
that is written in it; for then you shall make your way prosperous, and then you
shall have zood success,” No Jewish community ever survived for long which did
not ocultivate Jewish learning and study and whioh did not cultivate the prescribed
way of Jewish life, at least in its essentials,

It is not enough to pay lip service to religion., This is now very fashionable
and patriotic, and highly endorsed political ly in democratioc countires as part of
the over-all strategy in the cold war., But religion is not politiocal strategy.

It is a man's humble way to God, It is intended primarily not for others but for
ones self, It is a personal quest and a consecration, It is a form of voluntary
bondage for freedom's sake, a self-imposed discipline for greater spiritual effioci-
ency. We must work at our religion to have it work for us,

It is not even enough for Jews to erect bteautiful synagogues and centers, They
are necessary end important -- and when we build them, it is only proper that their
architecture should embody beauty and vtility., But edifices have meaning only if

within their precinots men and women are inspired and instructed in the ways of
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persmeal piety, religious study and the quest of God and the good life, This
is the true measure of their succesa, They are then the living shrines of a liv-
ing faith, Otherwise they are only sad memorials to a glory that is departing,
and to dying embers upon forsaken altars.

Wihat we should fear most in the rise of a generation of prosperous Jews who
have no spiritual anchorage, or the growth of a gemeration of olever, restless:
Jews of quiock ferment and high voltage, rooted in no religious tradition, reverent
of no moral code, ignorant of all Jewish learning and held to social responsibility
by no inner spiritual restraint, who will range and bluster all over the American
soene from literature and art to politiss and government and will commit their
fellow Jews in the eyes of the Ameriocan people, Such floating mines are a danger
to any people but especially to a minority group.

If American Jewry of tomorrow will restore what has beoome peripheral in our
life, to the center again-- the synagogue, the school, the academy and the re-
ligious disciplines of Judiaam--if it will recapture the wisdom of our ancient
teachers who admonished us "Talmud Torah kneged kulom" -- the study of the Torah
outweighs all other commandments for it leads directly to them all -« then American
Jewry is destined to enjoy a resplendent century of spiritual growth in this gra-
oious land,

The lay leaders of American Jewry have really not settled on the true nature
of the American Jewish community, what they believe it to be, what they want it
to be, Somewhere there is a confusing and stultifying imner oontradiotion, They
oontend that it is a religious community, always has been and must so remain, but
they act as if it were a secular community whose ochief, if not exclusive, concern,
is.philanthropy and defense strategy., Their national organizations, their national
publications, their national convocations, their energies and their budgets are

only remotely related to religion,
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The soope of the Ameriocan synagogue may broaden in the years to come. I%
will respond to new initiatives., It may make new adjustments to meet new needs
and will profit from new insights, It may come to include, as indeed it alresady
has in some instances, psychiatry and other forms of guidance and helpfulness.
It may gain in unity as the sharp edges of dqnominatianalldiatinotiann are worn
away by time wmithough I fd)l to see the advantage of bringing everybody under cne
umbrella. Its idiom and emphasis may change but the core of its faith, I am sure,
will remain unchanged, for it is timeless and changeless -- the belief that there
is a God indwelling in all nature, and yet transcending it, near to man in all
his needs and yet beyond man's comprehension; that man is fashioned out of the
earth but is nevertheless made in the spiritual image of God; that bound as he
is by his physical and mental limitations, he is nevertheless unbounded in his
moral aspirations and is free to determine his own spiritual progress; that both
body ahd soul are of God and that the whole of man -- body, mind and soul -- is
sacred; that all men are equal in their essential humanity, and that there is but
one moral law for all; that life is zood and is a gracious gift of God; and that
the evil which exists in the world can, in large measure, be overcome and in the
overcoming of it lies the very meaning and adventure of human life; that progress
is real even if not uninterrupted; that a golden age of universal justice,
brotherhood and peace awaits the human race and can be hastened by the efforts
of the human race and that man's spiritual concern should be primarily with
life this side of the grave since "the hidden things belong to God but the things
that are revealed belong to us and £o our children,"

With suoh a faith we can spread wide our adventuring sails and plow resolutely
into the surge and thunder of our unpredictable Odyssey, oonfident that our high
hopes will, from time to time, find their blessed anchorage in some harbor of

our hearts' desire,
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We owe it to ourselves and to our people, we J=ws of America, the most favored

and fortunate of all world Jewry, to take over the glory and burden of our heri=-
tage now that the Jewish communities of Europe no longer exist as vital and ore-
ative centers, All through the 19th Century we were the hinterland of European
Jewry, Today we are the heartland of the entire Jewish Diaspora. Ours is now
the mandate, the challenge and the opportunity. Who kmows whether we have not
come to our high estate just for such a time as this!

A great century also awaits the newly=-established 2tate of Israel, whose fifth
anniversary is being celebrated this week, Here, too, I build my hope on a con-
tinuing peace, Given peace, the amaging energy of its people which has so mirac-
ulously transformed that country in a few years will continue unabated, for it
is the stored-up energy and hopes of centuries, Already olose to a million and
a half Jews live in Israel and it seems destined to become, next to the United
States, the largest center of Jews in the world and its most important ocultural
center, Many grave problems confront the new state -- political, economic and
social -- but knowing their drive and dynamism, their pride and devotion, I am
oonfident that they will solve them -- with our help and the assistance of their
fellow-Jews throughout the world .

And if history is any guide Israel will not remain just another small Levan-
tine state on the shores of the Eastern Mediterranean. Greatness will come from
it «= ocultural, spiritual, scientific -~ as greatness came from that little ln.n?ll;cg
before. Disrasli wrote somewhere: "All great things have been done by little
nations," This certainly holds true of Judea and Greece, It would be surprising
indeed if the returnings sons end daughters of our people, many of them so gener-
ously dowered with talent and some with genius, sc eager for expression, so long
suppressed, so determined to vindioate themselves and their people and reply with
greatness of mind and spirit to the aspersions and oruelty of their persecutors,

will not produce in ocourse of time, in the exciting and stimulating environment
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of Eretz Israsl, where every history-mantled hill and valley speaks of ancient
glory and of the imperishable achisvements of their ancestors -- things of
beauty, truth and insight, rare and precious, which will sgain astound the
world.

We shall eagerly watch and earnestly pray for the progress of Israel, We
shall continue our cooperation with it in every way. We can give much %o it,
It oan, and has already, given much to us. It has much to learn and so have
we, It will have much to teach us, and so will we. Its people will have need
of Judaism and of its religious disciplines as much as we, Nationalism is no
substitute for religion whether for the people of Israel, or the United States,
or any other people.

And so, I build my prospects for the coming century on hope and greatness.
It will not be a century of full serenity. It will not be all Utopia, and our
professional enti-defamationists and public relationists will gtill find much
work to do, for the age of universal zood-will probably will not be fully con=-
summated in the next one hundred years. But it can be a glorious century for
humanity, for America, and for our people and our faith, if we try to make it
so, There is no determinism in human history, Man's spiritual as well as his
intellectual progress is conditioned by man's own initiative and strength of
purpose. The most common word in the ethical passages of S§ripturea is the
word "IM" - "if," "If you return, O Israel, if you do not waver..,then
nations will bless themselves in you..." "If you will hearken unto my voice,,."
"If you will obey my commandments..." Man alone must give the answer, The
tools are here, The opportunities are great; the rewards are many., The Kingdom

of God awaits only faithful and resolute men to build it.
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Brotherhood Survey Confirms Earlier Findings

The Survey of Current Reform Practice conducted by the National Federation of
Temple Brotherhoods corroborates the findings of the survey on this subject author-
ized by the 1948 Biennial of the Union of American Hebrew Congregations and carried
out in 1950 by its Committee on Reform Practice, The Brotherhood survey supports
the conclusion reported at the 1950 Biennial that there is a "widespread and
increasing acceptance by congregations and their members of ritual practice and
ceremonial observance,"

The Brotherhood survey confirms the observation made in 1950 that "Reform
Judaism is determinedly engaged in helping to meet a fundsmental need of every
human being for symbolism and ceremonialism," and "for the peetry and beauty, for the
mysticism and drama" which these provide for the satisfaction of man's emotional
hunger. It confirms, too, the very important view expressed in 1950 that the disoi-
plines of ritual and ceremony strengthen the Jew's "sense of kinship with God,
because they are reminders of the providential role that He filled in His people's
life throughout the ages; that they help the Jew to relive his history," the know-
ledge of "which has always been a vital source of his faith and a bulwark for his
self respecty” that they fortify the Jews! sense of rootage in his people's past,
strengthen his ties with his pecple everywhere and thus reinforce his loyalties
to its ideals and aspirations,

The present survey demonstrates no less than the earlier one that in order
adequately to meet the need for rite, ceremony and observance in liberal Jewis h
life, laymen as well as rabbis are eager not only to restore old practices but to
modify them and even to create new ones, if reason, human need, and current condi-
tions of Jewish life require them,

No Sectional Reform Judaism

The Brotherhcod survey differs in s number of respects from that of the Union
undertaking, Whereas the Union questionnaire was sent out to only rabbis and presi=
dents of congregations, and it must be pointed out that nearly all replies in 1950
came from rabbis, the ﬁrotharhood'a questions were directed to a wide sampling of
laymen as well as to the rabbis serving the more than 450 Union congregations. More
than 1200 laymen responded and their replies have been collated upon the basis of
sectional divisions representing the Northeast, Southeast, Midwest, Northwest and
Southwest sections of the country, It may be reported here that the breakdown of
the responses on z sectional basis produced no substantial evidence that the practice
of liberal Judaism varies sharply from one section of the country to another. There
are some variations in degree and emphasis, particularly in the Southeast, but these
variations are not sufficiently great to suggest that more than one kind of practice
exists in smerican Reform Judaism,

Information on Home Practice Provided

The responses of the laymen to the Brotherhood questionnaire provide us, for
the firsgt time, with dependable information about practice in their homes, Whatever
the Union survey of 1950 told us on the subject of home practice among laymen could
only have been surmised on the basis of how much encouragement the rabbis reported



that they gave to their laymen to engage in such practice and to what degree the
rabbis felt their people were responding to such encouragement, But any conclusion
on this matter could only have been regarded as a rough spproximation, The Brother-
hood Survey fills in that lack in our information about laymen's practice at home,

The Survey informs us that many more laymen than are generally believed do
practice Jewish rites and ceremonies st home, While no comparative statistics exist
to indicate whether these practices are on the increase, there is enough other evi.
dence available to justify the conclusion that such practices are growing in number,
Such evidence is to be found in the reports of scores of rabbis who have made it a
point to take note of the insitution of more ritusl and ceremonial practice in the
homes of their members, in the increasing number of classes for adults organized to
gtudy ritual and ceremonial observances, in the widespread introduction of demonstra-
tions of festival observances, in the strikingly large increase in the sale of cere-
monial objects for home use, and, of course, in the expanding emphasis on instruciion
in ritual practice and ceremonizl observance for children in schools connected with
Union congregations. All these point to wider acceptance and more extensive practice
in the homes along the lines of the new trends,

Opportunity Prowided to Compere Rabbinical and lay Attitudes and Practices

The opportunity is afforded also for the first time by the Brotherhood Survey to
compare the attitudes, practices and desires of laymen with those of the rabbis on
the subject under discussion, 200 rabbis replied to the Brotherhood's questionnaire,
Their responses, which, if they vary at all from those made to the same gquestions
asked in 1950 do so only in the greater degree of support which they give tq the
acceptance of the new trends, Both sets of replies provide ample data to help us
know not only the extent of practice in Reform congregations and in the homes of the
rabbis themselves, but also help us to determine the measure of agreement with the
laymen on the subjects of the need for and the extent of ritual and ceremonial prace
tice and of the desirability of a code or guide to aid congregations and their meme
bers to carry out most effectiwvely such practice,

Here it may be reported, and it will be more specifically demonstrated later,
that there is no wide gap Separating laymen and rabbis in their eagerness for the
acceptance of the new trends. The comparison leads to the rejection of the view
that the interest in the new trends is exclusively rabbinical as some have asserted,
This is a2 movement in which laymen and rabbis share with genuine enthusiasm, which
is extensive in both groups, although not equal as is readily understandable, There
is a wide area of agreement, for example, in the matter of practice in the synagogue,
While it must be noted that rabbls are far more devoted to practice in the home,
there are a goodly number of laymen who engage in such practice, and it is our con-
viction that this is a growing number for reasons previously cited, There are, for
instance, areas such as those covering birth, marriage and death where laymen appear
to be equally, and even more, ready for the retention of old customs and rites, the
adoption of modified ones, and the use of recent innovations,

Laymep and Rabbis Express Desire for More Practice

29% of the laymen feel that there ought to be more of ritual and ceremonial
practices in their congregations as against 11% who feel that there ought to be less.
To be sure, 51% of the rabbis, or sbout 20% more than the number of laymen, are mot
satisfied with the rate of increase in such practices as sgainst onlyar;of the
rabbls who would like to see less, The differential of 20% between the rabbis! inter-
est and that of the laymen should be understandable in the light of the leadership in
this kind of movement which we have a right to expect from the rabbis, What is sig-
nificent is that the number of laymen who desire an increase in practice is three
times that of the laymen who wish for less,
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For More Uniformity in Practice

Only a differential of 10% separates the number of laymen from that of the
rabbis who feel that there ought to be more uniformity in practice in both con-
gregations end homes, 5T% of the laymen and 6TF of the rabbis calling for more
uniformity. More laymen (35%) than rabbis (28%) would accept an authoritative
code to help achieve some order in the now highly varied types of practice among
our congregations and their members. However, an almost equal number of laymen
end rebbis, specifically 85% of the former and 89% of the latter, indicated that
they would be satisfied with 2 guide to help them select on a voluntary basis
the practices they mey desire for synagogue and home.

Former Conference Presidents Oppose Code

. Opposition to & code has been fully expressed in letters of recent date from
a number of former presidents of the Central Conference of American Rabbis, whose
counsel was sought on this subject. Among them were Rabbis Solomon B. Freehof,
Abrahem J. Feldman, James G. Heller, Emil W. Leipeziger and Jacob R. Marcus. This
report will include at its close the statements by these distinguished authorities
on Reform Judaism.

The Movement In New Trends Is Not a Return to Orthodoxy

The strong opposition to the adoption of am authoritative code is one of the
significant proofs that the acceptance of ritual and ceremonial practice cannot
be regarded as a return to orthodoxy. What we witness here is a voluntary under-
taking on the part of congregations led by laymen and rebbis to meet the needs of
people for symbolism and ceremonialism as part of religious experience. We see
in the new trends the exercise of the basic Reform principle of the right to
change, to go back, if need be, as well as forward, if the needs of the people,
the times and the conditions of life reguire such change. The unorthodoxy of
the current movement is clearly menifest in the modifications of practices and
ceremonies and the innovations which Reform congregations and individuals per-
mit themselves in order to achieve the most meaningful kind of symbolism end
ceremonialism.

It is not the will of God that dictates what the Reform Jew shall practice,
a8 Orthodoxy holds that God's will does for its adherents, but what the Reform
Jew feels his will to gerve God justifies him in doing. The Reform Jew feels
himself free to choose what he shall practice because it will bring him nearer
to God and his people, and thus be a better Jew. The Orthodox Jew feels, also,
that he can come nearer to God and his people, and thus be a better Jew, but
the Orthodox Jew is not free to choose what he shall practice; he knows only
thaet he is commanded by God to perform His mitzvoth. Reform is a religion of
choice, predicated on what its adherents feel God may require of them and often
shaped by the influences of history and their associations with the total life
of their people. Orthodoxy is a religion of Divine command, the acceptance of
& law and a tradition which for its adherents have their roots in the Written
and Oral Law which they believe came from God.

A Guide Preferred

The wide variety of practice in Reform congregations and the mumerous
modifications of old rite and custom and the many new innovations unrelated to
traedition suggest how deep-rooted are both the principles of choice and change
which are not permitted to Orthodoxy. It is felt that a guide will help to



reduce what is regarded by many as anarchy in Reform because of the wide variety
of practices and the countless variations in the practices themselves. It is
felt, further, that a guide used on & voluntary basis will help to bring asbout
some reasonable order without crystallization of the practices in & new kind of
orthodoxy, destroying the principles of choice and change. A guide, it is also
maintained, will meet the fundamental need to make possible more intelligent
choice of practices, wider understanding of their meaning, and more effective
performance based upon the tested and tried experience of congregations and their
members. A guide is the preference of 86% of the laymen and 8% of the rabbis,
together with their most representative leaders who expressed themselves
directly on this matter.

Survey Sought Answers to New Questions

Before we move to an apalysis of specific replies to the gquestionnaire, it
must be pointed out that the current survey went far beyond that of the Uniom in
other matters than those already indicated. It sought answers on & number of
questions not at sll raised in the 1950 survey, among them, listed not in the
order of their importance but as we find them in the guestiomnaire:

1} extent of synagogue attendance

2) preference for a day of worship

3; dancing after services in the synagogue

4) the use of the Christmas tree end hanging of the
Christmas stocking ¥

(5) - participetion by the rabbi in national Jewish and local
non-Jewish causes

(6) relative importance of the sermon, prayer service, and
music in service.

7) the size of congregations

8) instruction in Hebrew for children

9) extension of time for religious education

10) Jewish parochial schools

11) on lay ownership of Jewish books in the home

On Circumcision

We turn now to an examination of the responses with a view not only to
indicate the laymen's attitudes toward and participation in ritual and ceremonial
practice but at the same time, where possible, to compare them with the attitudes
and practices of the rabbis. '

While only 12% of the rabbis responded that they would employ only a mohel
for circumcision,l7% of the laymen said they would do so. Om the other hand
only 43% of the laymen said that they would insist upon & rabbi being present
if a surgeon was employed in contrast with 85% of the rabbis who felt that a
rabbi ought to be invited to conduct a service in connection with the rite.

In 1950, 93% of the rabbis indicated their readiness to be present if called
upon to do so in the conviction that a service would help to preserve the
spiritual aspects of the rite.



Naming of Children

Rabbis have made up for the loss of the opportunity to preserve the
rite of circumcision as a religious experience by providing increased
opportunity for naming children at a Sabbath service. Thus we find
that not only girls are named in great numbers on a Sabbath following
birth but boys, the naming of boys being an innovation to compensate
for loss of the opportunity of Brith Milah or the ceremony in connec-
tion with circumsion. 91% of the rabbis reported this practice, and
it had the approval of 73% of the laymen and 994 of the rabbis. In
connection with naming a child for a 1livi person, 45% of the laymen
Tooked upon the practice with favor and 55% of the rabbis also ex-
pressed themselves favorably.

Bar Mitzvah and Confirmation

Bar Mitzvah is today practiced in congregations served by 92% of the
rabbis who responded to the questionnaire. This represents an in-
crease of 4% since 1950. 77% of the laymen answered that they believ-
ed in Bar !'itzvah, This number is 11% less than that of the rabbis
(88%). 417 of the laymen endorsed the ceremony of Bas Mitzvah. This
new rite is practiced in 35% of the congregations on which the rabbis
reported. This represents an increase of 9% since 1950. Bas Mitzvah
has the approval of 62% of the rabbis.

46% of the rabbis reported that the Bar I'itzvah wears a talith for the
ceremony, and almost the same percentage of laymen (45%) endorsed the
practice, 30% of the rabbis replied that boys wear hats during the
ceremony, and 21% of the laymen indicated that they would want their
gons to do so for Bar Mitzwvah.

It was clear from the responses by the laymen that they did not look
upon confirmation as displaced by Bar Nitzvah. Both laymen and rabbis
were concerned with raising the age of confirmation. 44% of the lay-
men expressed a preference for the age of 15; 15% for age 16; and 4%
for 17. 52% of the rabbis thought age 15 was proper; 40% preferred
age 16; and 2% suggested age 17. As for the day of confirmation 40%
of the laymen indicated a preference for Shabuoth day, though present-
1y it is practiced on that day in 67% of the congregations as reported
by the rabbis. 10% of the rabbis (67%) now conducting confirmation
services on Shabuoth expressed a preference for another time, prin-
cipally on Shabuoth eve. The laymen's choices for another time were
in this descending order, Sunday (33%), Friday eve (15%) and Eve of
Shabuoth (12%). The rabbis! choices were Eve of Shabuoth (22%4), Sunday
(9%), Friday eve (2%). If we add the number desiring Eve of Shabuoth
(12%) to that of Shabuoth day (40%) we arrive at a total figure:of 52%
of the laymen indicating for some time on Shabuoth. The rabbls show a
total of 79% interested in some time on Shabuoth (Eve of Shabuoth, 22%,
and Shabuoth day 57%). Actually 9% more rabbis (67%) conduct confirma-
tion on Shabuoth day in 1953 than did in 1950, when only 58% of the
rabbis reported holding confirmation on that day.

On Marriage

Laymen appeared to be more eager sbout some traditional practices in
connection with weddinzs that are the rabbis. 24% of the laymen or 4
times the number of rabbis (6%) would insist upon a Chuppah for a
wedding ceremony. 16% of the laymen would ask for a hat to be worn at
the ceremony as against 9% of the rabbis, and 40% of the laymen would
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ask that a glass be broken, while only 20% of the rabbis would expect
it to be done. In 1950, 90% of the rabbls indicated that they were
ready to accept a request to officiate at a wedding where Chuppah,
wearing of a hat and breaking of a glass were required, thus demonstra-
ting the rabbis' readiness to meet the needs of their people.,

Both laymen and rabbils prefer that the wedding be held in the
synagogue or home instead of at a public place. The laymen expressed
that preference by indicating that 56% of them prefer the synagogue;
29%, the home; and 15%, a public place. The rabbis expressed their
preferences with 70% naming the synagogue; 25%, the home; and only 5%,
a public place. These figures bear out the increasing movement on the
part of rabbis of gll groups in a number of communities to refrain
from performance of wedding ceremonies if held in hotels, public halls,
ete,

Laymen showed far less regard for the observance of the Sabbath
than did the rabbis in connection with a question asking them to in-
dicate their attitude toward holding weddings on the Sabbath before
sundown, 35% of the laymen saying they would permit it, while only 4%
of the rabbis agreed. The rabbis! figure for 1953 is 2% less then in
1950 (6%). Almost the same flgures hold for the conduct of a funeral
on Sabbath before sundown, 511 of the lgymen and 4%_ of the rabbis
answering that they would permit it. In 1950, 6% of the rabbis sald
they would sanction it.

On Divorce

4% of the laymen ami 7% of the rabbis belleve that a religious
divorce is necessary in addition to a e¢ivil divorce, 1In 1950, there
were no rabbis who took that position.

On Mixed Marriage and Inter-marriage

In the matter of mixed marriage, namely, that of a Jew to an un-
converted Christian, laymen showed considersbly less opvosition than
the rabbis. 53% of the laymen and 87% of the rabbis were opposed to
mixed marriages. In 1950, 9% less rabbis were opposed (78%). Curious-
1y only 84% of the laymen would sanction an inter-marriage if the
Gentile was converted, while 99% of the rabbis indicated they would
sanction it.

On Death

When practices in connection with death are considered, we note
that 607 of the laymen and 86% of the rabbils favor holding Minyan ser-
vices for the dead.” 28% of the laymen favor holding these services
for a week, whereas only 16% of the rabbis would favor holding them
for that period of time. 41% of the rabbis or about the same number
of laymen (40%) prefer one day; 43% of the rabbis or 11% more than the
number of laymen (32%) prefer three days. 30% of the laymen and 26%
of the rabbis practice Shiva for seven days. Half of the laymen (50%)
and 78% of the rabbis believe in saying Kaddish for their dead for
eleven months. 59% of the laymen believe it should be said weekly as
against 93% of the rabbis, An almost equal number of the laymen (28%)
and rabbis (28%) believe in doing so daily. 13% of the laymen cover
their mirrors in case of & death of one of the members of the family,
but only 27 of the rabbis do so. More rabbis (774) light a memorial
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light during the pqriod of mourning than do the laymen (58%), and more
rabbis (80%) light jone on the Yahrzeit than the laymen (71%). More
laymen (12%) than fabbis (7%) practice K'riah or tearing of garments,
at a funeral. 52% df the laymen and 69% of the rabbis believe in cre-
mation. Thus it may be seen that in a number of practices in connec-
tion with death as in the case of birth and marriage, laymen hold on
more rigidly to traditional practice than do the rabbis.

Attendance at Worship

The tabulations on synagogue attendance at worship produced by
the survey provide, for the first time, some highly interesting re-
sponses. 32% of the laymen reported attending every Sabbath. 30% of
the laymen reported once a month, and 267 of the laymen replied
"seldom", and 12% indicated that they attended only on High Holy Days.
99% of the rabbis, or an increase of 4% over 1950, reported conducting
services on Friday evening, Only 1% reported a Sunday morning service.
59% of the rabbis eonduct Sabbath morning services, an increase of 3%
over 1950, 8% less laymen indicated a preference for Friday eve than
now worship at that time. That 8% would prefer, apparently, as the
figure suggests, to worship on Sunday, and so would 6% of the rabbis
instead of the 1% who now conduct services on Sunday. This minute
percentage now preferring Sunday does not suggest in the light of the
current facts already reported any movement back to Sunday worship.
What it may suggest is that rabbis and laymen dissatisfied with current
attendances at their synagogues might like to try their chances with
Sunday services. It 1s not difficult to predict that the Sunday ser-
vice will not come back in American Reform Judaism.

Synagogue Practices

The use of the robe by the rabbi has increased 9% since 1950.
93% of the rabbis now wear & robe; and 88% of the laymen give their
approval. 60% now wear either a Talith or.a stole, a gain of 16% over
1950, and 27% wear a hat, an increase of 9% over 1950. 61% of the lay~-
men and 67% of the rabbls express approval of these practices.

The number of cantors has increased according to the report of
the rabbis, 34% of the congregations now have them, an increase of 4%
over 1950 (30%). 64% of the laymen would like a cantor in their
synagogues and 83% of the rabbis indicated the same desire.

An increase 1is also indicated in the number of congregations that
light candles at the Friday evening service, 85% of the rabbis report
that practice, a gain of 14% over 1950. 90% of the laymen and an
equal number of rabbis (90%) like that practice. 89% of the rabbis
report that the Kiddush 1s also sung in their synagogues, a gein of 1%
over 1950. 88% of the laymen and 96% of the rabbis like this practice

also.

58% of the rabbis report a Torah service on Friday evening, a
non-traditional practice. This 1s an increase of 9% over 1950 (49%) .
7% of the laymen and 83% of the rabbis would approve of the institu-
tion of ths Torah service on Friday evening. The number of women
asked to assist in the service in the congregations has increased by
32% since 1950, 82% of the rabbis reported that they now invite women
to assist in the service while only 50% did so in 1950, This too is
a non-traditional practice. 72% of the laymen expressed their approv-
al, Only 21% of the rabbis report that women are called up to share
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in the reading of the Torah, but 37% of the laymen and 68p of the
rabbis approve of the practice. :

Dancing After the Friday Evening Service

It is difficult to Judge whether the figures on dancing in the
synagogue after the Friday evening service suggest & trend in that
direction. Only 10% of the rebbis report that that practice is now
present in their congregations. However an egual number of laymen
(40%) and rabbis (42%) indicate that they would permit dancing in the
synagogue after the Sabbath service.

Home and Private Practice

10% of the laymen indicated that they do mot work on the Sabbath.
Whether this can be accounted for by religious reasons was not mede
clear. 82% of the laymen responded that they smoke on the Sabbath as
against 62% of the rebbis who do so.

In the matter of practices in the home the rabbis are far more
concerned with their performance than the laymen but there are a con-
siderable number of responses by laymen in connection with a number of
these practices. It is ocur conclusion previously stated that these
practices are on the increase among laymen. 59 of the laymen light
candles in the home on Sebbath. 26f of the laymen make Kiddush, while
only 18% of them make a Motzi, and & mere 4% say grace after meals, In
all these matters more than 90% and in some instances 100% of the
rabbis engage in these practices as would be expected. A relatively
low number for both laymen and rabbis say & morning prayer upon awaken-
ing. Only 7% of the laymen and 45% of the rabbis offer such a prayer.
A considerably larger percentage pray at night before retiring, neamely
33% of the laymen and 63% of the rabbis. In the matter of phylacteries
only 2% of the laymen end 4% of the rabbis use them.

Dietary Laws

8% of the laymen and 10% of the rabbis observe dietary laws in
the home. Nevertheless over 20% of the rabbis and laymen will not
permit the mixing of meat and milk at meals (79% of the laymen and
78% of the rabbis reporting that they do mix milk and meaet at meals).
24% of the laymen and 62% of the rabbis refrain from the eating of
pork. While in the matter of refraining from eating of shellfish only
8 of the laymen and 2T% of the rabbis enswered that they refrain from
eating shellfish.

On the Observance of the Holidays

52% of the laymen and 93% of the rabbis fast on Yom Kippur. An
equal percentage of laymen(94%) and rabbis (93%) prefer the tradition-
al Shofar on Rosh Hashanah. 3% of the laymen and 1T% of the rabbis
have an outdoor Sukkeh at home to celebrate the Sukkoth Festival.



On Passover

74% of the laymen, or 20% less than the rabbis (94%), have a

Seder on Passover. 79% of these laymen do so only on the first night
and 214 have an additional Seder on the second night. 32% of the
rabbls report a preference for a congregational Seder on the first
night., It is interesting to note that the practice in 1950 was 56%,
suggesting that more congregations are now eager to keep the first
night free for their families to celebrate at home. 68% of the rabbis
recommend that the congregational seder should be held on the second
night. On the other hand, the laymen prefer by a percentage of 54%
that the congregational Seder be held on the first night.

Laymen are more eager to observe Passover for a longer period
than the rabbis, 34% of the laymen reported that they observe Pass=-
over for 8 days whereas only 11% of the rabbis keep the festival for
that length of time. A difference of only 6% is to be found between
the number of laymen (93%) and that of the rabbis (99%) who eat Matzah
during the Passover week, However when it comes to eating breasd dur=-
ing Passover, 59% of the laymen do so during Passover while only 8%
of the rabbis. '

On Hannukah

8l% of the laymen indicated that they light lights on Hanukkah,
and 90% of them do so for B days. 49% of the laymen answered that
they arranged games for their children on Hanukkah, and 75% exchanged
gifts. Here too in the matter of Hannukkah observance from 90 to 100%
of the rabbis engaged in these varied practices.

On Christmas in the Jewish Home

21% of the laymen said that they had a Christmas tree in their
homes. Only one rabbl reported the same practice in his home. Though
only 21% of the laymen said that they use a Christmas tree, 54% of the
laymen indicated that they are not opposed to the practice (33% pre-
sumably approving for others but not for themselves). 81% of the
rabbis also said that they were opposed to the Christmas tree in
Jewish homes, although as already indicated only one reported that he
did so, 34% of the laymen and 3% of the rabbls hang up Christmas
stockings for their children. In the light of the new trends we can
only explain the use of the Christmas practices in some Jewish homes
as part of the inevitable acculturation process which goes on in a
community where a dominant culture has its effect. Ve have no compar-
ative figures to show whether the number of users of Christmas trees
and stockings has decreased in recent years. It may be assumed how=
ever that in view of the increasing emphasis on Hanukkah practices
that there has been a decrease in the Christmas practices.

On Social Affairs on Friday Nights

Reasons for low attendance at Friday evening services in some
congregebions are suggested by the replies to the question: "Do you
believe in social affairs outside the synsgogue on Friday nights?"

57% of the laymen and 9% of the rabbls answered affirmatively to this
question. 64% of the laymen and 11% of the rabbis gave their approval
to dinners on Friday nights. 49% of the laymen and 2% of the rabbis
approved of card playing on Friday nights. 52% of the laymen and 5%
of the rabbis endorsed dancing outside of the synagogue on Friday
nights. 9



Attitude Toward the Rabbil

That nearly all laymen want their rabbis to pay personal atten=-
tion to them 1s evidenced by the fact that o7% responded "yes" to the
question: "Do you want the rabbil to visit your home at times of sorrow
or joy?" 94% of the laymen would like the rabbi to visit them social-
ly. However, only 69% of the laymen would expect the rabbi's wife to
accompany the rabbi, Incidentally, even less rabbis (53%) want their
wives to do so.

The attitude of laymen toward the rabbi's participation in activ-
ities outside of the synagogue 1is shown by responses to the questions:
"Do you regard it as a function of the rabbi to represent you in na=
tional Jewish causes or in local non-Jewish causes?" 75% of the lay-
men aporove of the rabbis' participation in national Jewish affairs
and 67% of them approve in local non-Jewish causes. On the same
questions over 907 of the rabbis approved of their own participation
in both areas of activity.

What is Most Important in tha Service

48% of the laymen consider prayer as the most important part of
the service. 58% of the rabbis concur. The sermon holds second place
in importance for both laymen and rabbis though the rabbis are 11%
less in agreement with the laymen on the value of the sermon, the per-

centages being 34% for the laymen and 23% for the rabbis. Music
ranks tgird in importance, an equal percentage of 18% for both laymen
and rabbls.

Size of the Congregation

" Again laymen (68%) and rabbis (78%) share the view that congrega-
tions should be medium size, 23% of the laymen feel that the congre-
gation should be large as against 10% of the rabbis who have to serve
them. 9% of the laymen like small congregations and 12% of the rabbis
also favor them.

Hebrew Education

74% of the laymen want Hebrew education for their children. This
represents a response which is 23% less than that of the rabbis (97%).
Vhen we consider the lack of emphasis on Hebrew education in previous
decades we cannot fail to be impressed by the demand of 74% of the
Reform laymen for it. Equally significant is the fact that while half
of the laymen (51%) would be satisfied with instruction in Hebrew one
day a week for their children, 34% of the laymen believe in such in-
struction being gilven twice a week and 15% more often than twice a
week. Only 18% of the rabbis think once a week is adequate. 50% of
the rabbis would 1like to offer it twice a week and 32% of them more
often than twice a week.

Religzious Education

All rabbis and all but 12 individual laymen want religious in-
struction for their children. While 67% of the laymen appear to be
satisfied with instruction on just one day a week, only 18% of the
rabbis approve of that limited time. 22% of the laymen would like
two days and 35% of the rabbis approve. 8% of the laymen hold that
three days is desirable and four times as many rabbis (33%) approve of
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three days. 3% of the laymen think that their children should have
four days, but 14% of the rabbis consider that period of time a
desideratum, Less than 10% of the laymen (9%) believe in Jewish
parachial or day schools. 18% of the rabbis would consent to themn,

There are some very interesting responses on the subject of
religious education at home. However only 761 laymen responded to the
question on that subject. Of these, 76% of them said that they pro-
vide such education at home and 24% said that it is given by teachers,
83% of the rabbis give such instruction at home and only 17% of the
rabbis invite teachers to do so.

On Jewish Books

The limited number of Jewish books in laymen's homes would not
suggest a wide interest in Jewish cultural matters. 25% of the laymen
admitted to the possession of 25 to 50 Jewish books; 66% of them had
less than 25; and only 9% had more than 50 books. ©56% of the laymen
informed us that they had a Hebrew Bible in the home; 93%, an English
Bible; and 96%, a prayer book.

Who Responded

97% of the laymen who responded to the Brotherhood Survey were
members of Reform Jewish congregations. This point is made in the
light of the fact that there are many brotherhoods which include
Orthodox and Conservative members. A number of the respondents hold
dual memberships. 5% of the laymen hold them in Orthodox congrega-
tions and 11 % in Conservative.

The Issue Before Us

There is no guestion from a study of the responses of the laymen
and the rabbis that there is a vital need for guidance in the matter
of Reform Jewish practice. Actually that desire has been expressed,
as already indicated, by 85% of the laymen and 89% of the rabbis. This
figure does not include some posslble overlapping that might add to
these percentages when we consider that 354 of the laymen and 28% of
the rabbis indicated that they would accept a code. Our movement,
however, cannot, and I believe will not, accept a code which is in-
consistent with the history, principles and spirit of the liberal
Jewish movement. To destroy the right of choice and the principle of
change in the Reform movement would be to turn the Reform movement in-
to a new Orthodoxy for which we have no eagerness at all. All this
has been previously discussed in the earlier portions of the paper and
will be further amplified in the appended statements of f ormer Pres-
idents of the Central Conference of American Rabbis. The Brotherhood
survey no less than the Union survey of 1951 make inevitable a guilde
for our movement, voluntary in character and capable of change, which
will help our congregations and their laymen to practice ritual and
ceremonial more intelligently, meaningfully and more effectively.

The Committee Proposes

The Committee on Reform Practice of the Union of American Hebrew
Congregations has given its consideration to the matter of issuing a
guide, However the Committee feels strongly that it may be too early
to begin the preparation of a guide., I quote the sense of the dis-
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cussion at its meeting on March 25, 1953: "A guide would have to be
based on generally accepted practices. Ve are not yet in a position
to recommend such practices. The process of experimentation must be
continued and encouraged."

The sense of the meeting was further incorporated in the recom-
mendations which we now offer you:

#1) "The Committee on Reform Jewish Practice be authorized
to continue its work.

#2) "The Committee proceed to interpret the results of the
survey and place them in a proper setting in relation
to the history of Reform Judaism.

#3) "It prepare proposals for a Guide."



Appendix
Statement of Dr. Solomon B. Freehof

"I am opposed to any code of practice published by the Central Confer-
~ence or by the Union or by any official Jewish body in our Reform
movement. The only exception to this are the regulations with regard
to marriage and inter-marriage since in these matters we have to de-
fine clearly our relationship to the state. It i1s for that reason
that I participated as chairman in the writing of the Conference Re-
port on Marriage and Inter-marriage. The report has been adopted by
the Conference and is in use. But as for a general code covering the
field of Jewish practice such as permitted or forbidden foods, how
much work is allowable on the Sabbath, etc., etc., it is my firm con-
viction that such a code should not be written by any official Jewish
body. My reasons are as follows:

1."It is contr to the spirit of history to do so. lie have never
ad in Jewls story any code of practice publlished by an assoc-
lation of rabbis or of congregations. Ve have had great and
powerful organizations of congregations as for example of the
Council of the Four Lands in Sixteenth Century, Poland. This
Council made a few specific regulations to meet specific problems
but it carefully refrained from issuing any general code. All
our codes in the history of Orthodox Judaism were written by
individusls: Isaac Alfasi, Maimonides, Jacob ben Asher, Joseph
Raero, Mordecal Jaffe, etc. The reason reaches deeply into the
spirit of our history. Every code involves decision as to which
of the past traditions are valid and which are not. No official
organization has ever presumed to make that decision (which would
then be officially authoritative) but individual Jewish scholars
have decided on their own personal authority and responsibility.
Then the code appears as an individual'!s achievement; not as an
official mandate. Every code written by an individual then took
its chance in the forum of Jewish thought. They were commented
upon, modified, debated. Some were rejected entirely after a
generation like the great code of Mordecai Jaffe (the Levush).
Others were not accepted until they were greatly modified but
gaghfappeared as the opinion of the individual for discussion and
ebate.

"If any member of our Conference is eager to have a code of prac-
tice let him follow the wise precedent of Jewish tradition and
write one himself as all our predecessors have done. Let him
take a chance with the Jewish public. Someone will then write
another code; someone will comment on it; and so one might de=
velop over the years as acceptable. But we must never, so it
seems to me, make an official code published by an organization.
This is contrary to our history and our historic mood.

"Never in our strictest days of regulation did any official organ-
ization presume to decide by authority what Jewish practice is.
This is the clear lesson of Jewish history. Vie Reform Jews
should be at least as free as our predecessors.



2."A code of practice is contrary to our Reform philosophy. All the
codes in the past were based on the phllosophy that gﬁey are ex-
pressive of the will of God, revealed on Sinai in the Written and
the Oral law. Therefore, rituals and ceremonies being God's will
could be presented by the individual scholar before the individ-
ual reader as his God-given duty. We emphatically do not believe
that. Ve have selected in recent years certain Jewish ceremonies
which we deam.helgrul. Some of them we even observe contrary to
Jewish law as ghting candles after sunset on Friday night. We
observe them however from the esthetic, emotional and psycholog-
ical point of view. Uihen they cease to appeal to us as helpful
we will drop them as fast as we have picked them up. To eclaim
that these ceremonies are the will of God (which we would be
claiming in effect, if we put them into a code) is contrary to
our modern bellef and destroys our ability to experiment which
is the essential mood of Reform.

3.“%_uoda of practice will be a divisive force in present Jewis

ife.
Jewish Orthodoxy has achieved & friendliness to us; it has taken
two generations to do it, and it is a valuable state of mind for
the rican Jewish community., To the Orthodox we are Jews who
are not very observant; but they have never relegated us into g
separate sect broken away from Jewry as were the Samaritans and
the Karaites. There are many reasons for this unity. After many
years of cooperation with the Orthodox rabbis in the writing of
law for the Armed Forces I am convinced that one of the reasons
is that we have never orticig;IE made & Shulchan Aruch of our own,
thereby of ficially abolishing three guarters of Jewish ceremonial
which, by omitting, we would declare are not the will of God. In
other words, a code would be an open attack on more observant
groups of Judaism by officially declaring that that which we do
not include is no longer God's wlll or never was God's will, and
that the Orthodox are deluding themselves by their loyalties.It is

unnecessary to make an officiel statement severing ourselves

from them just at a time when we are achieving comradely rela-
tions.

"Thus I have three reasons which are convincing at least to me why
none of owr official Reform bodies should publish a code. The first
is based upon the history of Jewish law whlch shows that every code
was published by an individual scholar on his own to take 1its chance
on the forum of Jewish opoinion. The second 1s based upon our own
Reform Jewish theology that we do not consider such ceremonles as God-
given and, therefore, should not be put in a code paralleling the
Orthodox codes which describe what their authors consider to be the
will of God. Third, I bgse my objection on my reading of present-day
Jewish sentiment that the publishing of a separate Shulchan Aruch of
our own would seem in the eyes of our more observant brethren to be a
declaration of religious separateness proclaiming ourselves at last to
be as a separate sect."



Statement of Dr. Abraham J. Feldman

"This is in reply to your letter of February 23. In the matter
of "code" vs. "guide", I will 1line up very emphaticall? on the side of
"guide". I am opposed to the establishment of a "code" on several
grounds.

"a. It is contrary to the spirit of Reform Judaism. Codes are
crystallizations and when the code is no longer acceptable then you
have the creation of a new sectary. The glory of Reform is in its
glgigity, and I would strenuously oppose any effort to freeze Reform

udaism. -

"b. Since no code could be universally accepted by Reform Jews and
would not, the only achievement of a code would be to split our Move-
ment and to create another bitter controversy such as we had a few
years ago. This must be avoided."

Statement of Dr. James G. Heller

"I am still strongly of the opinion that, for many reasons, we do not
need and should not have a code of practice. This derives from my view
of the whole nature of the Reform Movement, and the undesirability of
attempting to crystallize it."

Statement of Dr. Emil W. Leipziger

"Regarding your inquiry anent my position with reference to code and
guide for Reform Practice, let me say that I strongly favor the idea of
& Practice which rises out of the living experience of the people, and
is not imposed by fiat.

"For Reform Judaism to develop a Shulchan Aruch of its own is to deny
its fundamental belief in the rightness of change."

Statement of Dr. Jacob R. Marcus

"I have always been in favor of a guide to Reform Jewish Practice. I
believe we should know what our co-religionists in the American liberal
movement are doing, and also what our Orthodox brethren are practicing.
The principles of our faith do not impose upon us any obligation for
the observance of ceremonials. Practically all of our rites are of a
purely voluntary character. Nevertheless we observe and practice them
because of their aesthetic value, because they make us better human
beings, and because they tie us more closely to the larger body of
Jewry to whom we are devoted."
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Statement by Mrs. Albert J. May,
Monday night, April 20 at the Joint Meeting
Biennial Assembly of the Union of American Hebrew Congregations
Mrs, Albert J, May:

I have been thrilled and excited by tonight's panel and
I felt that I owe it to Mrs, Dalsheimer and the distinguished
panelists to make a statement about how my father felt about
Hebrew, Not that I feel that every child is capable of learn-
ing Hebrew anymore than every child i1s capable of learning
higher calculus - but I do feel that the fundamentals of Hebrew
teaching are so beautifully organized for our children today,
that to deprive them of the right to know that language seems
to me to be cavilling about our religious faith,

I lived in Isaac M, Wise's home, I am his daughter, I do
not remember that some of the things that I have been reading
in publications of today were true of what my father thought,
My father was a religious Jew. To him everything in the Talmud
and the writings of the Fathers, and anything that was published
in Hebrew was sacred, He taught us by precept and example., He
loved everything that was vital to Judaism, and those who dare
to demean his 1life by challenging his statements, usually out
of context, do his memory a disservice, When these many publi-
cations come to my desk, I am so thoroughly moved that I am
glad of the opportunity here to say I believe that were Isaac
Mayer Wise here today he would rejoice in the development of the
Reform Movement and he would say to you: God bless you all =~

but do not forget that you are Jews from now and always,
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I NCRAC - OFFER OF MEDIATION

Affirming, and in order to implement, the action of this Assembly on the
President's Message taken at ite meeting on April 21, 1953, the Union of
American Hebrew Congregations offers its good services for the purpose of
promoting peace and harmony between the NCRAC and the Americen Jewish
Committee and the B'nai B'rith, and further offers to help in devising a
besis of cooperation among all Jewish community relations agencies.
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II GENOCIDE

WHEREAS, the Convention for the Prevention and Punishment of the crime
of Genocide outlaws the destruction of national, religious, racial and
ethnic groups and has been unanimously approved by the General Assembly
of the United Netions end elready ratified by forty-one national parlia-
ments, vwhich represent a total population of one billion human Peings

WHEREAS, & Special Sub-committee of the United States Senate Foreign
Relations Committee has recommended ratification of this Convention

WHEREAS, the Convention represents the highest ideals of prophetic reli-
gion and human brotherhood and undertakes to prevent human tragedies and
destruction such as have occurred throughout history and brought great
sufferings to our generation

THEREFORE BE IT RESOLVED

The Union of American Hebrew Congregations, assembled at its 42nd
biennial convention in New York City on Aprdil, 1953

Hereby urges the President of the United States and the Senate to hasten
ratification of the Genocide Convention so tThat the United States of
Americe may uphold the Americen tradition of moral leadership in the world.

BE IT FURTHER RESOLVED, that copies of this resolution be sent to the
President of the United States, to the presiding officer of the Benate,
and to the Chairmen of those Sepate Committees charged with the considera-
tion of this subject.
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I1I BIENNIAL WORKSHOPS

WHEREAS, many delegates come to the Biennial from long distances with the
hope and expectation of receiving valuable suggestions for the best inter- -
este of their temples, only to find but a limited time alloted to this
purpose, with far greater time spent on business meetings and discussions,
THEREFORE BE IT RESOLVED, that in future Biennials & major portion of the
time be allocated to the workshops -- which best serve the interests of
the delegates.



Iv FINANCING THE REFORM MOVEMERT

RESOLVED, that the General Assembly of the Union of American Hebrew Con-
gregations calls upon its Executive Board and the Board of Governors of
the Hebrew Union College-Jewish Institute of Religion to appoint a joint
commission to study end develop ways and means for the stable financing
of the budgetary requirements of these Institutions of our Movement so
that both will be provided with the funds so vitally needed for their
respective programs upon a basis which will permit them to carry on their
programs unhampered by the constant necessity for emergency appeals,

L B S G BEL GRS R E i

v RELIGION IN AMERICAN LIFE PROGRAM

WHEREAS, the national, non-sectarian program, Religion In American Life,
offers an unprecedented coverage and concentration of mtiml advertis-
ing in support of religion and religious mutntians, -

WHEREAS, the program has developed into a comprehensive and intensive
movement to strengthen the place of religion in the community and the
nation; and

WHEREAS, the contributions of American business and the advertising
industry through the program have resulted in concrete benefits to
individual churches and sypagogues in hundreds of communities through-
out the country;

THEREFORE WE HEREBY RESOLVE to extend wvigorous support of the program,
Religion In American Life, and to urge every religious leader to
participate in the organization of & responsible and effective local
Religion In American Life committee in his community.
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VI SYNAGOGUE ARCHITECTS CONSULTANT PANEL

WHEREAS , we have been gratified and excited by the intemsive program of
buillding activity which has been sweeping through our congregations,
both new and old, resulting in many magnificent edifices in which we
and our children may glorify God through the fullest and most beautiful
expressions of Judaism, and '

WHEREAS , & group of distinguished architects have self-sacrificingly and
devotedly given of their talents and their time to coumsel our congrega-
tions and to guide them in the construction of technically sound and
esthetically beautiful synagogues, a service rendered at the cost of
widespread travel and inconvenience, without thought of remuneration or
reward,

THEREFORE BE IT RESOLVED BY THE UNION OF AMERICAN HEBREW CONGREGATIONS

IN CONVENTION ASSEMBLED,




VI (Cont'd)

That the fervent gratitude of this Biennial Assembly be extended to the
Synagogue Architects Consultant Panel for their brilliant and conscien-
tious contribution to our movement in the past, with the hope that

their wisdom and skill will continue to be aveilable to our congregations
a8 they build Houses of God which will exemplify a perfect synthesis of
the finest in our spiritual heritage with the noblest technological con-
cepts of architectural practice, and that a copy of this resolution of
thanks be forwarded to Mr. Harry Prince, founder ahd chairman of the
panel, for transmittal to the panel.
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Vi IMMIGRATION LAW

WHEREAS, the highest traditions of Jewish and American life affirm the
moral worth of every man regardless of race, religion or national
origin, and

WHEREAS, the United States has been the "Mother of Exiles" and the
baven of the oppressed throughout history, and

WHEREAS, the fabric of our d._eﬁoc.ra.cy has been woven out of the love
and loyalty of peoples of diverse backgrounds,

THEREFORE BE IT RESOLVED BY THE UNION OF AMERICAN HEBREW CONGREGATIONS
IN CONVENTION ASSEMBLED, -

That we condemn those provisiong of the MeCarran-Walter Immigration
Law that contain national origins quotas, threats to the security of
foreign-born citizens, and those other violations of the essentials
of democracy, and

BE IT FURTHER RESOLVED, that we applaud our President for his opposi-
tion to this law, which he characterized as "thoroughly undemocratic
in its nature;" and

BE IT FURTHER RESOLVED that we call upon the Congress of the United
States to amend the McCarran-Welter Immigration Law in such manner as
to reaffirm America's position as the defender of the free human
spirit by enacting democratic and workable immigration legislation.

b e W N T

VIII FREEDOM OF THE PULPIT

WHEREAS, since the beginning of Jewish History, the teachers of our
faith from the prophets of the Bible to the Rabbi today have regarded
the precepts of Judaism as ideals which must be applied directly to the
daily life of society, and



VIII (Cont'd)

WHEREAS , the principle of the freedom of the pulpit is consonant with
the essentiel democracy of our faith as well as of our nation

THEREFORE BE IT RESOLVED BY THE UNION OF AMERICAN HEBREW CONGREGATIONS
IN CONVENTION ASSEMBLED

That we affirm the inherent right of the Rebbis of our congregations
to express freely their views and their interpretations of Jewish doc-
trines in the light of contemporary life, We proclaim equally the
right of the congregant to dissent from the views articulated from

the pulpit.
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IX PUBLIC EDUCATION

WHEREAS, the foundations of American democracy have been buttressed
by the historic loyalty of the great body of our public school teachers,
and our society has benefited greatly through our traditional practices
of freedom of inguiry and thought in all the educational disciplines,

THEREFORE, BE IT RESOLVED: That the Union of American Hebrew Congrega-
tions in convention @ssembled demounced irresponsible attacks on our
public school systems by exaggerating the smell pumber of subversive
teachers out of all proportion to the true facts, and

BE IT FURTHER RESOLVED: That, while boards of education should not

employ or retain in our public schools Communist or subversive teachers,
misuse of investigative procedures should mot be countenanced. Whether
conducted by legislative committees or school boerds, investigations in
ocur public schools should be conducted in & spirit of fair play, solely
as & search for the truth and without abuse of the constitutional rights

of the witnesses. e W A e

XT INDIVIDUAL FREEDOM AND NAPIONAL SECURITY

We recognize the continuing danger to America and world freedom and, above
all, to religious freedom, from.the forces of Communism. Comstant vigilance
is needed to guard against these dangers. We support efforts to guard our
liberties against subversion, through proper govermmental agencies and due
process of law. Yet we recognize that wrong methods of meeting the Com-
munist menace can and do undermine our civil and spiritusl liberties., The
whipping up of hysterical fears and the irresponsible attacks upon indi-
viduals who are not given an adequate opportunity to defend themselves --

procedures that have occurred in recent years -- must be condemned as un-
American and dangerous.

In the spirit of the resolution based upon the recommendation of the Presi-
dent about ecivil and religious freedom and adopted by this Convention on
Tuesday, April 21, 1953, we recommend that the President of the United States
be respectfully requested to appoint a Presidential Commission of outstand -
ing citizens representative of the broadest possible cross-section of Amer-
ican life to study the best ways of protecting our pation from Communist
danger without at the same time subverting our traditionsl American free-
dom; and that this Commission be charged with the responsibility of recom-
mending such safeguards as it may deem necessary in the conduct of lawful
investigations by national and state legislative bodies.
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Resolutions of the Committee on President's Message

Note: Although the remarks by the President in his message indicated a
course of action with respect to Reform Jewish practices, no action on
this subject was taken by this Committee for the reason that it will be
adequately covered by the present Union Committee dealing with that sub-
Ject, apnd will be presented to this Convention by its Chairman.



PREAMBLE

The Committee on President's Message felt privileged to give
careful and detailed study to the stimulating and comprehensive
message which our President, Rabbi Maurice N, Eisendrath, has given
to this Assembly. Once again, as in previous years, he has enriched
us by his vision of the scope and goal of our great religious Movement.
He has challenged us by outlining a program for continued growth and
development. We believe that the Union of American Hebrew COngz;egations
is privileged in having availsble his gifts of heart , mind, and soul.
We congratulate him upon the glorious, dedicated service which he hes
given to us during his ten years of inspiring leadership. This decade
of his stewardship has been blessed with fruitful years, and we pray
that God may vouchsafe to him many more years of health, strength, and
vigor in which we can share with him in dedicated service to the cause
of our sacred religion, our people, and our country, in loyalty to our

God.



£ COMMUNISM AND TECENIQUES OF COMBATTING COMMUNISM

We recognize the continuing danger to America and world freedom,
and above all to religious freedom, from the forces of Communism. Con-
gtant vigilance is needed to guard against these dangers. We support
efforts to guard our liberties against subversion, through proper govern-
mental agencies and due process of law, Yet we recognize that wrong
methods of meeting the Communist menace can and do undermine our civil
and spiritual liberties. The whipping up of hysterical fears and the
irresponsible attacks upon individuals who are not given an adequate
opportunity to defend themselves - procedures that have occurred in
recent years - must be condemned as un-American and dangerous.

We further express our conviction that the McCarran-Walter
Immigration Act should be promptly amended to correct its present dis-
criminatory provisions.

* * * * * * *

II AMERICAN JEWISH TERCENTENARY

This committee heartily concurs in the President's recommendation
that "we join enthusiastically in (the) nation-wide celebration" of
the Tercentenary of the arrival of the Jews in New Amsterdam in 165k,
and recommends the acceptance of his admonition that during this
celebration there be significant emphasis placed upon the spiritual
contribution made by our faith, and our people to the enrichment and
the strengthening of the fabric of American 1ife,

e * % L % ¥ *

IIT PILGRIMAGE < TO ISRAEL

We note with delight that a group of our fellow members are
setting out within a few days upon & Pilgrimage to the land made sacred
by the contributions of the spirit, and by the messages and hopes voiced
by the great teachers of our religion., This is the land of our Fathers,
the cradle of our faith, whence came the Torah and the Word of the Lord.
In accordance with the President's suggestion, we authorize them, in
our behalf, to congratulate the people of Israel upon the 5th Anniver-
sary of its independence, and upon the heroic spirit and the valor with
which it has met and is continuing to meet the challenges of an independ-
ent nation, We further authorize these, our modern Pilgrims to the
Land of Israel, to convey to the people of Israel our "solemn pledge"
that "in this dark hour of encirclement, of ever more foreboding encroach-
ment, and of religious as well as physical peed" we shall continue to
make available to them "the utmost of our material and spiritual aid.”



Iv ESSENTIAL UNION ACTIVITIES

Cur President has dealt with the essential sctivities in which the
Union is presently engaged, end has indicated the need for expansion and
extension,

He has underscored the importance of Adult Jewish Education. Since
only well-informed, Jewishly mature adults can best perform the tasks of
modern Jewish living, we heartily endorse this emphasis,

Our President has further called attemtion to the inspiring develop-
ments within our National Youth Movement. The Camp Program of NFTY which
the Union is sponsoring, while still in its beginnings, has already re-
vealed exciting possibilities, We share his enthusiasm and fully support
his plea to enlarge and intensify the Youth Program.

We join our President in applauding the accomplishments of those
directly responsible for our publication AMERICAN JUDAISM the quality of
vhich has improved motably. We recognize the necessity of providing
edequate resources for this work, We ere confident that, with proper
financial support, AMERICAN JUDAISM will become a forum for the ex-
pression of the finest thinking in Liberal circles,

We take pride, likewise, in the radio broedcasting in which our
Union has engaged, and in the high quality of the programs presented.
We share with our President the hope that this activity can be enlarged,
end that we can enter substantially into the important field of Pelevision

It is obvious that all of these essential activities can be carried
on adequately only if substantial funds are made available for them. We
earnestly endorse the plea which our President has made in this regard.
All of the applause and praise which we can give him and his co-workers
will be little more than a gesture unless we provide them with the means
of doing the work they want to do and which we want them to do.

W B CW W W R

v ADULT RETREATS

We are impressed with the President's statement on the experiences
with Adult Retreats which were undertaken by our members in Chicago and
elsewhere, We recommend approval of his recommendation that a National
Commission be appointed to encourage & program of activity through
Adult Retreats to the end that worship, Jewish study, and Congregational
activity be enriched in tone and quality.



Vi REGIONAL OFFICES

We recognize that our Union has grown both in members and in number
of congregations to the point where it is advisable, for efficiency of
operation and closer cooperation with our far-flung comstituency, that
more regional offices be established throughout the country and existing
ones be strengthened.
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Vi ASSISTANCE TO NEW CONGREGATIONS

We rejoice in the remarkseble growth of new congregations and their
affiliation with our Movement. Aware that many of the new congregations
organized by young people need financial aid in the form of loans we
urge that the Union explore every conceivable means of achieving the
goal of a "permanent foundation" of a million dollers through the ex-
pansion of the present Adolph Rosemberg Bynagosuc Buildipg Loan Fund,
and through other means.

¥ ¥ ¥ ¥ ¥ O * X *

VIII PRAYER AND RELIGIOUS SERVICES

We applaud the fine effort made by the NFTB ip stimulating increased
participation in religious services. We approve the undertaking by our
Commission on Synagogue Activities of a serious study of the whole prob-
lem of worship and prayer in the contemporary world, to the end that
"we mey meet the spiritual needs of our time, thereby bringing new
strength and vitality to the contemporary Synagogue."

;MR S o com s SN R )

iX BUC-JIR

We acclaim the magnificent work of the Hebrew Union College-
Jewish Institute of Religion in educating rabbis for the American and
world scene. Its alumni now serve congregations in many lands. We note
with appreciation the expansion of its activities, Its library is one
of the great collections of Jewish books of our time. Its newly estab-
lished American Jewish Archives is preserving American Jewish historical
documents. Its fellowships for Christian scholars are making for a better
understanding of Judaism in church circles. Its museum is safeguarding
for posterity anclent manuscripts and rare ceremonial objects. Its
faculty is a company of Jewish scholars of world-renown. Its president,
Dr. Nelson Glueck, is devoting himself to his sacred tesk with understand -
ing and with dedication. For this institution of learning we appeal for
continued and increased generous support, so that, through it, Judaism
will remain a vital force, and Jews will continue to love and to rejoice
in their spiritual heritage.

o
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X NCRAC

The Union of American Hebrew Congregations, from the time of its
conception in the mind of our founder, Isaac Mayer Wise has identified
itself with the totality of Jewish life. Long before there were other
agencies defending Jewish rights, our Union had established its Board
of Delegates and protected Jewish interests in all areas of life.

This has been our position through the years, and it continues to be our
position in recognition of the historic solidarity of the whole house-
hold of Israel., In pursuance of this traditional position of our Union
we encourage our President to represent us in the main current of Jewish
life procedures to be defined by the Executive Board.

Your Committee concurs in the President's report dealing with the
NCRAC. We realize the importance of NCRAC in our country, and in partic-
ular our membership in it. Our Executive Board has already approved our
participation in the NCRAC, and we note with satisfaction the commenda-
tion accorded us in the MacIver Report.

We have salways been in the forefront in interfaith work, and it is
our duty to continue it., We are happy to welcome in this field the
cooperation of the United Synagogue of America and the Union of Orthodox
Jewish Congregations. We heartily approve our President's desire to
bring together in genuine unity the disunited household of American
Jewry; and in that same spirit we recommend that this body confirm the
conciliatory resolution of our Executive Board adopted at its meeting
of October 18/19, 1952, as follows:

"The Union of American Hebrew Congregations endorses the
majority decision taken at the NCRAC Plenum in Atlantic City
on September 6th and pledges its wholehearted support of the
NCRAC.

"The UAHC has viewed with gratification the endeavors of the
NCRAC since its creation in 194k, The UAHC recognizes that
the NCRAC has not been able to implement all of its charter
obligations and all the hopes of its founders, particularly .
in the areas of evaluation of program and elimination of dup-
lication, The UAHC, nonetheless, commends the NCRAC and the
national and local agencies which have labored, in so many
instances, cooperatively and zealously in its behalf for its
numerous and noteworthy achievements in the field of community
relations. American Jewry has been incalculably benefited by
the presence and activities of the NCRAC,.

"The UAHC is eager that the NCRAC continue its work with vigor,
mobilizing the full potential and resources of American Jewish
life. In the field of community relations it is incumbent
upon &ll elements in the American Jewish community to stand
side by side and in a spirit of comraderie and mutual trust,
coordinate and concentrate our efforts.

"In the spirit of darkay sholom end in the interests of our
people who stand to lose by our disagreement but reap rich
rewards from our joint and combined endeavors, the UAHC urges
the American Jewish Committee and the Anti-Defametion League




of the B'mai B'rith to return to the NCRAC so that in concord
we may proceed with the vital and pressing tasks that so need
our unified, full end unflegging strepmgth in the field of Jewish
compunity relatioms."

XI COMMISSION ON SOCIAL ACTION

In his final recommendation the President urged that the recently
reconstituted Joint Commission of the Union and the Conference on Social
Action be granted adeguate funds, and urged a2lso that in each local congre-
gation there be established a committee on social action.

Your Committee approves this recommendation of the President in the
spirit in which he urged it--that "the worship of God must be transmuted
into the work of God."
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Workshop Syllabus
NEW TRENDS IN JEWISH EDUCATION

What do you consider some of the greatest difficulties in achieving an adequate
Jewish education for children? How may these be overcome? Is time allotted
for Jewish educetion a factor? Is Teacher Training & factor? If so, what

can we do about these?

Whet is being done to extend the time devoted to Jewish religious education
in our schools?

To what extent do extra=-curricular activities such as junior choir, dramatics,
arts~-crafts, contribute to the Jewish educational program? In what ways can
attendance at & summer day camp or country camp be utilized for Jewish relig-
ious education?

Do you consider our present school system adequate for the training of Re-

form Jewish leadership? If not, why not? What should we do to improve it?

Is our present school system adequate for the training of the average Jewish
men or woman?

What can be dome to develop favorable attitudes (a) to the Jewish religious
school? (b) to Judaism? (c) to the local Jewish commity? (@) to the nation-
al and the world Jewish community?

What is the so-called unit approach to education? Can the average teacher get
good results with this approach?

Are there enough records, filmstrips, and motion pictures of Jewish interest
available to warrant the purchase by religious schools of the necessary basic
equipment? Are these machines easily operated, or do they require handling
by experts? Are there any machines which combine the projection of filmstrips
and slides?

Is the presentation of filmstrips suitable for Assembly purposes?

Can religicus schools, particularly those in smaller communities, manage their
sudio-visual programs by renting machines or borrowing them from the Public
Schools or other community agencies?

How can the sverage Sunday School teacher prepere adequately for a lesson in
vhich audio-visual materials are used?

What are the plans of the Commission on Jewish Education as regards production
of filmstrips, motion pictures, and records?

References

Gamoran, Emanuel, The Commission on Jewish Education: Thirtieth Anniversary, THE

JEWISH TEACHER, Vol.XXI, No. 1, November, 1952

Golub, Jacob 5., and Leo Honmor, Some Guiding Principles for the Curriculum of the
Jewish School of Tomorrow, JEWISH EDUCATION,Vol.l, No.3, October-December, 1932

Grand, Samuel, First Steps in Audio-Visual Education in the Jewish Religious School,

Union of American Hebrew Congregatioms, 1952

The Audio-Visual Review, American Association for Jewish Education



Workshop Syllabus
April 19 and 20, 1953
YEAR 'ROUND PROGRAMMING FOR YOUTH

I. AIMS:

a) What do you want from your Youth Group's programs?

b) What do your Youth want to get from the Group's programs?
1T, The ART of Programming:

a) What factors should go into the programs designed to fit the
specific needs of your Temple's youth?

b) Are your Congregation's resources sufficient to match your
Youth's needs? If not, how can you tailor your resources
to fit a basic youth program?

III. PROGRAM AREAS (religious, study, social):

a) What are practical and rewarding PROJECTS for your Temple Youth?

b) What can outdoor camps offer to your Youth members?

c) What are the youth materials and services which you can procure
from the Union of American Hebrew Congregations YOUTH DEPARTMENT
(National Federstion of Temple Youth)?

References:

"Basic Programming” (Article in NFTY Youth Leader Magazine,
Spring, 1948 dissue)

"101 Progrem Ideas" (Article in YOUTH LEADER, March, 1951 issue)

"Project Ideas for Temple Youth" (Article in YOUTH LEADER, Spring,
1952 issue)

"Trial by NFTY" (YOUTH LEADER, Fall, 1952 issue)
NFTY MITZVAE Program KIT (YOUTH LEADER, Spring 1953 issue)

(If these YOUTH LEADER issues are not available in your Temple Library,
reprints will be sent you of all these articles for $1.00).
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Workshop Syllabus
April 19 and 20, 1953
TEE_SYNAGOGUE AND THE COMMUNITY

HOW DOES THE SYNAGOGUE RELATE ITSELF TO THE COMMUNITY?

(1) Through service to the community - the genmeral
community - the Jewish community

(2) Through public expression = from the pulpit = by
resolution of the Congregation, or affiliated bodies,

a-Does the rabbl speak for the Congregation?

b=Should affiliated bodies of the Congregation
take independent ection, without Congregational
approval ?

c~How does the Congregation participate in
Community Council programs?

(3) sSynagogue Publicity

a~The Temple bulletin - its format, content and
proper use.
b-FPublic press. Advertising the Synagogue and
its services...do we use these media effectively?
c-Radio and television.
d=Direct mail.

THE SYNAGOGUE IN THE FIELD OF INTERFAITH ACTIVITY.

(1) TIts preeminence in dealing with other religious
bodies.

(2) Types of interfaith activities. Institutes for the
clergy = for church leaders = for religious school teachers.
Religious school pupil visits to Temples.

(3) The use of exhibits = art = book exhibits and music
festivals to tell the story of Judeism to non=Jews.

() The use of literature - Popular Studies of the Union
of American Hebrew Congregations - pamphlets on Reform
Judaism - descriptive folders telling the story of the
local Congregations.

(5) Joint services for Thapksgiving, patriotic and public occasions.

THE SYNAGOGUE AND SOCIAL JUSTICE

(1) How far should the Synagogue go in the attempt to improve
social and economic conditions in the community?

(2) should the Synagogue limit its efforts to public
expression?

(3) The social action group of the Synagogue for study and
action upon social, economic conditions.

(&) Cooperation with churches, non-Synagogue and: non-church
groups for socisl action,



Workshop Syllabus
April 19 and 20, 1953
THE FUNCTIONAL SYNAGOGUE: ACCENT ON WORSHIP AND STUDY

SESSION I.

I. Introduction: What is a Functional Synagogue?
A. General definition:
1. Activity for all age groups
2. Activity for all manner of Jewish interest and concern
3. Positive and powerful influence on living patterns of members
4, Positive and powerful influence on community life
5. Assumption of proper role in national Reform movement and Jewish

life in geperal
B. Evaluation of Reform temples in U,5. today in terms of this definition

References:
Schwarz, Jacob D. - The Synagogue in Modern Jewish Life, pp. 61-T1
Feldman, Abraham =~ The Changing Function of the and the Rabbi,

Reform Judaism, HUC Press, 1949, pp. 206-220

II. Accent on Worship in our Temples
A. Do we accent worship sufficiently today?
1. With our adults
2. With our children

B. Are we succeeding with our program of vorship?
1. What constitutes success? Temple and home
2. Are ve succeeding? Temple and home

C. What assistance does the UAHC offer in the field of worship?
1, Ceremonies
2, Ceremonial objects - temple and home
3. Home observance material
4, Research

D, What further assistance is needed? In what direction should we go inm our

accent on worship?

References:

Schwarz, Jacob D, =-- Reform Jewish Practice. Reform Judaism, HUC Press,
1949, pp. 221-249. (Separate reprint available from UAEC, free.)

Freehof, Solomon B. - Reform Judaism and Prayer. Reform Judaism, pp. 81-106

Pilchik, Ely E, =---Variations in Synagogue Worship.UAHC, 1953. (Mimeo.

Available free from Director of Synmagogue Activities.)
Doppelt, Fred. A, =--Articles on Prayer and the Jewish Prayerbook in Syn=-
sgogue Service Bulletin, 1940-41,
Isserman, Fred. M. - Worship as Drama. SSB, Nov., 1951.
Opher, Ahron ==s=we== Experiments in Ritual. 8SB, 1951-52.

(more )



SESSION IT,
I. Introduction: Recapitulation on the Functional Synagogue

II. Accent on study in our Temples
A. Limit discussion to adult education =-- other panel on children
B. What had been the pattern of adult education until recent years?
1. Monoimum -~ study groups
2. Little emphasis on home libraries amd study
C. Recent developments
1. Inocrease in study activity
2., Fellowship, retreats, etc,
3. Adult Sunday Schools
D. What assistance does the UAHC offer in the field of study?
l. Adult books == Commission on Jewish Education
2. Sisterhood study programs
3. NFTY study materials
4, Town Hall
E. What further assistance is needed? In what direction should we go
in our accent on study?

References:
EM].W ’H. Go o Adlllt E&ucatibn 1!1 Mﬂiﬂm, m, 1927.
Adult Educetion Articles, SSB. See Annual index.



Workshop Syllabus
April 19, 1953

1. (OFFICE PROCDECURES
(e) What are the newer methods in billing, bookkeeping and accounting in
the efficient Temple offices?
(b) What are the essential office equipment and machinery to efficiently
operate the fipancial aspect of the Temple?
(c) What is the minimum staff essential to conduct the practical functionms

of the Synagogue?

2.
isg How is the budget prepared and by whom? Are there monthly audits and
budgetary reports of progress?
b) Is there a departmental btreakdown of income and expenses?
c) What are the important sources of income? What is the ideal relationship
of membership income to total receipts?
d) What is a fair membership fee and what advantages should it afford?
e) VWhat ic the ratio of departmental expenditures to the overall budget?
f) Whose responsibility is it to guarantee the budgetary needs of the
Congregation == the Board, the staff or the membership?
(g) What are the newest techmiques in raising funds and exploiting various
sources of income?

3. r*ggm. SECURITY
a) What are the latest trends in Endowment and Foundation Funds in public

and private institutions?
(b) Methods mow in operation in the Temple field in establishing reserves

for future contingencies.
(c) What are the best sources and methods to establish a Temple Foundation

or Endowment Fund?
(d) What should be the respomsibility of the individual Temple to secure the
U.A.H.C. and College program as an important aspect of its local work?

REFERENCES
GAMBLE, CHARLES W, How to Raise Money, Associatied Press, New York, 1942

I HEREBY BEQUEATH, Council of Jewish Federations and Welfare Funds,
New York, 1948

KATZ, IRVING I. "Bring Home the Dues” in THE SYNAGOGUE, April 1940

"Matching a Deficit with Dues" THE SYNAGOGUE,
September, 19%1

"Quarterly Dues Statements" in THE SYNAGOGUE,
September, 1942
LEACH, WILLIAM H. Church Finance, Cokesbury Press, Nashville, 1928

McKEOWN, BOYD M. Achieving Results in Church Finance, Abingdon=-
Cokesbury Press, Nashville, 1942

PIERCE, LYMAN L.  How to Raise Money, Barper & Bros. New York, 1932

SCHWARZ, JACOB D, Financial Security for the Synagogue, Union of
American Hebrew Congregations, Cincinnati, 1935



TELEGRAM
April 9, 1953
3:40 p.m.
New YOI“k City
Dear Herbert: =8
Program Committee would like you to give
8 minute sermonette at Religious Service,
Monday evening, 20th. = Trust you can accepte.

Please wire me.

Louis A. Egelson



Direct Wire sent 4/10/53 - 3:10 p.m,
Rabbi Louis Egelson ;
Union of American Hebrew Congregations
838 Fifth Avenue

New York, N, Y,

Happy accept invitation sermonette,Monday,
April 20, Had baby girl this morming,

Regards,
Herbert A, Friedman
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