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SYLIABUS 1IN BIBIE
PART I - FROM GEN=SIS THROUGH DEUTERONOMY.
Text=-book- the Bible )

QUTLINE - INTSODUCTION.

I- The Bible is not a single book; nor is it a book consisting of 24
books, according to the traditionsl view.

Actually it consists of 36 independent and separate books ( counting
I and II Samuel as one book, as they were originally; I and II
Kings s one book; and I and II Chronicles as one book ).

This the Bible is seen to be an entire library of Hebrew books.

The word, "Bible" is derived Trom MMOI: "ta biblia", which means
"the books™; I.E. the hp;y,ygcred books or uritings ( later the
Greek from "biblia®, which is ncuter ylural, may have been mis-
taken for a feminine singu i, hence the word "Bible",
which is feminine singular gerder in most modern languages.

I1- The Heorew Bible is customarily ﬂvldnd into thres main sections:
1. Torah | imtmctio:n] mm of five books, i.e. Genesis
Through Deut: my. ( This word "Torsh" is incorrectly trans-

1o ted as "Iaw". Actunlly 1y the Torah contains much more than
law). The Torsh is callad also the Pentateuch | Greek for
five books, or five volumas )and the Five Books of Mosas.

2~ Nevi'im (?rophets), mia&g of 21 books, from Joshun through
Milechi, counting ecch of $he so-cdllod Pwelye winor Prophets
ag o soparstae booﬁ, not as one m in all. This term of
Novi'im, too, is a slignt mm:pr, for cct?l]: the books of
Joshua, Judges, Samuel, and » While sontaining rocords
of the enrlier prophests, are not ucmlly prophoticel books.
In this count of 21 books baigmng to this section, I end II
Sumuel arc couritud &s ono book, and I and II Kings, too, arc
counted as a single book.

3~ Kothubim ( Writings ) ( called slso mgtogrnpm- Hegiographa is
the Greek term applicd to this soction, end means "Holy"
(hagia) "Writings™ (grapha). This scetion consists of IS

or I2 books respactively, deponding on whether I cnd II |
Chronicles arc counted 2s one or as two books. It ropre-
sonts & miscollancous collection of books written at groctly
viirying times in the coursc of the history of Israel.

The five smallcr books of Song of Songs, Ruth, Esthor,
Bcclesisstes, and Irmentations, very frequently found ond
employed to-dny in the synogoguc in the form of separ:te
scrolls, or manuscripts, are czlled the "Five Scrolls"™

( Homesh degilioth ).

The Kethubim includs al}. tho books from Pszlms through

I1 Chronicles.

II1- The entire Bible is frequently known in Hobrow as Tannch (Temcch).
This is a Hobrew word, or abbreviation, formed from the initial lotters

of the three Bebrew words which represent the nrmes of the throe
sactions, or main divisions, of tha Bible, i.c. Torzh ),

Nevi'im (_J), and Kethubim (D).
lMemorize the English nomes of all the Biblical books in each of these

three sections.
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OUTLINE II- Internal Evidence Concerning the Composition of the Biblical
Books

BIBLE RDADINGS FOR THE WEIK:
(1) II Kings 22 and 23
(2) Bzekiel 2:8-I0; Joshua I0: I2-I4
{(3) I Kings 14
(4) 1II Chronicles I6
(5) II Chronicles 9 and I2
(6) Isaiah I and 40

I. Internal Bvidence Concerning the Composition of the Books of the Bible.

A. A book attributed to Moses ( Deuteronomy ) was found in 62I B.C.E.,
in the reign of King Josiah of Judsah ( II Kings 22 and 23 )

B. The books of the prophets are cutobiogrophical, most of them being
dated.

However, certein 3iblicrl scholars clsim, and with recson, that
these verses which date the prophetical books, generally the

first verse of the book, are not an:thantia. but were added by

the hrnd of & later ed;!,m

Fead the opening verses g! hos, Hosea, Isniah, Jeremich,

Ezalcle.l, m. ﬂﬂl

C. Ezekiel ecarried a ‘book wm hin into Exile in 586 B.C.2. ©See
BEzekiel 2:8-10.

D. Ezra brought a book, th@ low of .oses, with him from Babylonia
to Jerusalem, in 444 B.C.i. or = littla earlier. Scee Nohmish
8:I-12

E. Certain of the books of the Bible ara not completcly written by
the one to whom they wore ascribed. For example, the bock
of Ismiah, which is usualIy divided mw ‘threc separstu parts,
each written in a different period.of %ime ~nd under differcnt
conditions and circuastances [ Issiah I-33; 40-55; 56-6b6)

II. Internal Evidence that the Bible Does Nat Contain all the Books
that were extant in the Biblieal Period.

A+ Sec Joshua I0: I2-I4
Se¢ I Kings I4: I9, 29. .
See II Chroniclos 9:29; I2:115; I3:22; 20:34; 24:27; 26:22.

B. Ezra and the Scribes ( Soferim ) are credited with beginning the
work of the compilation of the Bible ( from about 440 B.C.E. on)
I. The period of composition approximates 1,000 years (| including
the carliest poetieal portions of the Pemtateuch ) down to the
Book of Daniel, which was written about I68 B.C.E.
2. The finel ndoption of the Biblical cenon was mede by the
Sanhedrin at Jamnia | Jebneh ) in 90 C.Z.
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OUTLINE 111

(1)
(2)
(3)
(4)
(5)

BIBLE READINGS FOR THE WSEK:
Genesis I and 2

Exodus 5 and 6

Exedus 33

Lxodus 20; Deuterenomy 5
Deuteronomy 4

(6) II Chronicles 8; I Kings 9

I.
A.

B.

C.

II1.
A

B.

D.

E.

I1I-
AI

B.
C.
D.

Zxamples of different sources in the Bible:
The two Biblical stories of the creation of the world, Gonesis
I:1I to 2:3 and Genosis 23 4-25.
Indicatc some of the striking and findamental differences pre-
vailing between m&m accounts.

The threc stories of P& revelation of Himself to xoses;
13 m‘u 3 I-Ifi
2. m ma-a

The two accounts dmmumum

I. Bxodus 20:i-14
2. Deutoronomy 5:6-I8

Sxamples of different authorship in the tookt of ths Bible:
The Jahvist writer, or (850-7‘50 B.Cs£. ) |Southern kingdom); sece
Genesis 183 also, Gamﬂa

The Elohist writer, 01‘-’31 850~750 B Q‘J.) ( Northern Kingdom); sece
Ganesis 21.

The Deuteronomic writer, or D ( 62I-600 B.Cess) ( Southern Kingdom)
seo Deutéronomy 4:1-20

The Priestly writer; or® ( 540-452 Bil.E.) cf. II Chronicles
8:10-16 and I Kings 9:23-25 ‘

The Jahvist-Elohist writer, or JE. Stories derived from both J
and E, generally duplicote marratives, are welded inte a single
narrative by this later JE editor; sec Lenesis 2:4-25

Biblical Criticism.
Hivi al-Balkhi ( 9th cent.) 200 arguments ngainst the divine
origin of the Bible
Moses of Cordova ( IIth cent.) and II Isaiah ( Deutero-Isaizh)
Abroham ibn Bzra (I2th cent®) and Deuteronomy o4
Baruch Spinoza ( I7th cent.) : the Torah was introduced, if not
written, by Ezra
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E. Modern scholarship, Isaiah 40 n,d Psalm I37
IV. Therz arc ~ctually no contradictions in the Bible.

s+ Whnt oppear as contradictions actually represent the products of
different periods, locelities, ages, levels of history, beliefs,
practices, culture and the influcnce of externzl cultures :nd
nations; constant change and flux; not static

B. Thomzs Pzine, Robert Ingurscll snd Atheism.

C. The urge foward critical study of the Bible, and the great gzins
derived thercefrom.
Critical study not only douos not weaken one's faith cnd belief,
but actually confines =nd strengthens it, and makes us
marvel £t the great contents and literary complex of the Bible.
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OUTLINE IV.

BIBIE HEADINGS FOR WEEK:
Genesis I:1 to 2:3; 2:4=25; 5:I-2
Genesis 3

Genesis 4; 6:1-4

Genesis 6:5 to 8:22

Genesis 9

Genesis I0 and II

— —— p—  g— —

(ool SRS

I. Introduction. The namo of the first book of the Pentr teuch and
Bible is Genesis; This is the Greek nemc, sdopted from the
Septuagint; in Greek Genesis means "birth" or "beginning" or
Yereation”

The Hebrew nams for Genesis is Bereshith ( from the first
Hebrew word in the book, which accidentally happens to fit the
contents)

1.0 ’h’i‘ 1;“ ccounts of f the creation of ths world:

II‘.. l.: :.

(B) mm 14-25

I. WNote the two mames for the Dedty: Elohim and Jahvch-Elohim
( ginerally promounced today s Adonoi-Elohia).
2. wWhnt do these two nnmes of tho Deity signify?
3. How do thesc two different creation stories differ?
4. mmn is the more primitive, and why? Which is thc loftier,
and why?

II1. A  The threc accounts of tho erection of man:
(¢) Gonesis I:126-28;
(b) Ganﬂm 2373
{c) &neaﬁ 5 I-2

I. How do thess Ehree acGounts differ?
2. Wnich of the three represents thd higher culturel level of
. the time, cnd why? '

3. Which is more in keoping wit.H the modern theory of evolu-
tion?

4. Note "man"™ end “woman" (*Ge,noxin 2:23);the matriarchate.

5. In the Hebrew, the words for "man" (ish) and “"woman"
(ishah) are clearly related. Is 8 there any sch
connestion or relation botween "men" and "womsn" in
the Wnglish?

v. Note the meaning of "Adam"™ (Genesis 5:I-2) und "Eve"
(Genasis 3:20).

B Explanations of the origins of;

I. AMan's intelligence, Genssis 3:1-7.

2. Woman's trovail and her inferior socirl position, Genesis
3:16.

3. Tho struggle for hum=an existonce and the mortzlity of man
Genesis 3:17-19.
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C. The beginnings of civilization:
I. Tho nomad and tho agriculturist, Genesis 4:I-15
2. Lusic, Genasis 4:21
3. Industry, Genesis 4:22
4. dcligion, Genesis 4:26
5. A trace of polytheism, Genesis 6:1-4;

D. The two versions of the Flood Story:
(a) GCencsis 6:13-22
(b) Gencsis 7:I to B:22.
I HNote J and E in those two accounts.
2. The explenation of tho socsons, Genesis 8:20-22

E. Various other explanntions of beginnings, according to tho
Bibla:

, Genesis 9:I-7:
)W, 2 matarsl phenomenon,

F. The threefold amahn of the world as it appearcd to the
author, ﬁ'@ﬁ iomtt or tﬁh of geogrophy and




QUTLINE

v.

BPIBLE RIADINGS FOR THE #EEKXK:
{(I) Genesis I2
(2) Genssis I3
{3) Gonusis I3
(4) Genusis I5
(5) Genesis 16 and I8:I-I5
(6] Genesis 2I: I-21.

1.

A Comparc Genewis I2:1-9 (J) with Genssis II:26-32 (P)

B. For z2n illustretion of how different vorsions of the same story

11

I1I.

Iv.

ara told of the samc person and of different persons, compnre
Genesis I2:10-20 (J) with “enesis 20 (E) and Genesis 26:I-1I
(J)
C. Hote howJ starts the Abraham story with the idea of 2 mission
(Gonasis I2 :2-»5:}

A lmraphol, king of Shinar, is occosionally identified with
Hoomurabi, king end lawgiver of Babylonis (Shinar is the
Hsbraw ’aetm:for ﬂuharia ) %, Gamaia I4:T. Actually, however
) - : v to the IBth ccent, B.C.E
or an”rl‘ién m ﬂbm is talibted to have lived about
1500 B.G-B. or a little earliers #&lso, the geographical
tions which render it absolutaly impossible for
our kings to travcrse 600 or more milcs of descrt
and terﬂ:ﬁmﬁ# in order o meks & raid on the kings of
Sodom, Gomorrzh, Admah, Zeboim, and Bele.
B. Note tho geographicel peferences throughout Senusis I4.
C. Note particulsrly the phinse "ibrnham the Hobrew" Gen. I4:13
P. Note the torm "God the Most High" (m}goﬁ} ns an appellation
for the Deity. Or is this tho mame of a difforent deity?
E. Noto that Melchigedck wns tho pricst of God the kost High ( E1 Elyon)
Gen. I4:18. Is this not mather peculitr, in view of
tlic facts flready learned from Yen. I2?7 Did God the Most
High have a cul?d and 2 worship in @anann, sside from that
by Abrahom? Was God the Most Righ n different God from the
God of Abrahem?

A Find the indications of the JE editor in Gen. Ib,

B Note particularly “en, I536, &nd its implications.

C. History written after the fact (post evantum ), Gen. I5:I3

D. The traditional covenant which Jrhveh m=kes with ibraham, won.I5:18

The verious accounts of the Sarah-Isasac and Hagar-ishmacl stories
are assembled in wen. 46; wen. 18:1-1I5; Gen. 2I:1-21
A Comparzs the Isaac stories in Uen. I8.I-I5 (J) amd wen. 2I:1-7 (E)
B. Compars Gen. I6:7 with Gen. 2I: I-7

I. Which is J nnd which is E?

2. In the sccond helf of Gon. 2I, which is not assigned reeding,
note in verse 33 another, & different combination of
the nemes of Deity, i.e. Jahveh E1 Olem ( The Lord, The
Everlnsting God ).



OUTLIEE VI

BIBLE HSADINGS FOX THE VEEK:

(I)
(2)
(3)
(4)
(8)
(6)

Genesis 17
GonesislB: 16-33
Gunesis I9:1-28
Genesis 22
Genesia 235
Goenesis I5

I. lote in Gen. I7 anothor name for the Deity: =1 Shaddui, usually
translsted to-day as "God Almighty™ Do you think that "God
almighty” or "Almighty God™ was the meaning of E1l Shaddei to
the ancient Heboows?

The rite of circumcision mentioned in Gen., I7:235-27 wus not new with
Abraham. It had previously been practiscd by the Egyptians

and by soveral othor peoples of the anciont Orient.
The vapious thooriocs re, g the origin of circumeision.
II. Gen. :ssms in aﬂﬁ@ and mm of Biblieal

... I."ﬁ . -
& 1t 19 ARCIEWICH S
47 M’iﬂtshovr a high

2 4 mtmmot Sudom £nd Gomorreh.

.“_'-; to the pature of the wickadness for
tl!lo t‘b tiss were destroycd?
antions of r antiquity?

IV. The sacrifice ofil , Genosis 2&31-1%{

I. The secrifice nf £e is "ml];’ﬁlled the Akedeh, or
Akednth Yitzhalk { litemlly, ﬂn binding, the binding of Isaac)

2. This incident prodtabiFopftomizes that epdch in Semitic civil-
ization Which shifted She concept of wmorship of the Deity
from humnn sacrifics, @specinlly child sacrifice, to snimal
sacrifices The stony parports the. ‘dending of divine authority
to the change. -

3. HNote ths trnditionclk, ngaction betwean the ram caught in the
bush by its horns- aﬁd the ram's hora (Shofar) blown on
Rosh Hashnnnoh. .

4. This pasgage of the akedah is rcad in the synagogue on the sec-
ond worning of Zosh Bashanah; in Reform Templos it is the
Parashzah for the first morning of Rosh Hashanrh.

5. Merk especially verse I8, which re-umphasizes the mission ides
in the call of Lbrohem ( of. Gen. I2:3 )

VWhat is thoonlzit

which tnd m'inhi =nt

V. Abraham's 2urchase of the Cave of sachpelah, Genesis 23.
This cherming $-ie is told in the unhurried, leoisurely amnnner of
the Oricnt.
Note the author's insistence that Abrahnm buy the cave, not recaive
it or lease it for & stated term. What is the significance
of this insistunce? Has it any national significance
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QUTLINE VII

BIBIE READINGS FOR THE WREK
(I) GCeneisis 24
(2) Ganesis 25
(3) Genedis 26
Rk (4) GCenesis 27
(5) Genesis 23
(6) Genesis 29

I.

11.

II1.

V.

VI.

B b

The wooing and winning of Hebakah, anotner of those besutiful, Oriental

short storics, charsingiy told.

I. Note that “h=~2 vms ns cdsction to marriages between cousins in
those days; in fact, sush marriages were lookea upon with fevor,
since they kept the suelth and possessions of the family intact,
if not incressad.

2. Note thet Sarah urd fbm.m m half-sister and bmthar

In Genesig 25:8-1T -ote t@lﬁ
burial of treir fathar Ahrehom. c

Note also that proctica’ly mothing is told ot,m rg!ztions be tween
Isnze and -m.‘l:,, _':' nothing is med sbout the

=LY

Genasis 26 u‘;@uﬁa %@a_;_ggﬂc_.mi«_»ﬁm._lm. a8 tus centrzl

chereater.
Note vorses 34-35 au.@.s 1 note of those. dqn. Is the sams
problam still a sgg..oeagf "bittorness of it" unto many Jews

and Jowesscs fodzy. or hiwe the Jews ﬁut own this "habit™?

The stories told in Genesis 2o mbout Isaéc were more apgropriate when
originnlly narraged kbrehcmy 1sang was Hebeksh's cousin
( sccond cousin ), whi 1‘!% ws ﬂhlly Sarash's half-brother;
the Oriontels hated haw Yot the Biblical writer unhesitstingly
permitted Isacc fo liev

Jrncob Purchrses the Girtnright of Esau { Gen. 25:20-34)
Why do you think it wss ndcassary for &hﬁ ehronicler of these
stories to include this t~187
Cf. ven. 25:5 for a am:lq.nr teudenoy on the part of tha zuthor.

Rebekrh dasceives hor kustond l'stm:f as ruogards the blessing; the flight
of Jacob | “enesis 27:1-435 )

Was this chzptor written by tho same author as thet of wen. 25:29-34,
or by a differant cne? Cf. Gen. 27136
What crn you say with regard to the belief in tho parentcl tlessing
in those days?
Note verse 22, a favorite phrasc even today. Its meoning?

Jacob's Flight: Gun, 27:46 to 28:;9; 28:10=22; 23.
Compere wen. 27:46 to 28:9, one varsion of the flight of J=acob
with that in Gen. 27, first part of chepser.

Merk especially Genesis 27:43 ond 28:5; can these two verses possibly
be harmonized? Whnt is the logical conclusion?



-

i

VIII. The ator: of the love uz.r__" )

"i*-'i'ﬂ

Vii. Jrcob's Bream, Yen. 28:10-22
Is this, in your m ilh sctusl origin of the giving of
the tithe?

Note particularly Gen. 28:16; ﬁt could Jacob heuve doubted that God was
in tnat place? Or o’.ii tj&-ﬁeqﬂa not belisve then that God was
ubiquitous, univ  accessible in nny and overy part of the
mld and nnimmf; G@ Jncob really mean ( Cf. the Hebrew

and dachel ( Cenvsis 29)
Mark especinlly Gen. ~ does modern Jewish practice in
Ecstern Europe differ ﬁm*ml?
Note ths social custom in verses 25-26; is this scrupulous
tleaire to soe the elder girl merried off before the younger still

AMERICAN IEWISH
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OUTLINE VIII
BIBLE READINGS FOR THE WEEK:

(1)
(2)
(3)
\4)
(5)
(o)

Genesis S0

Genesis 31: I-24
Genesis 3I: I to 32:3
Genesis 352:4-33
Genesis 53

Genesis 34 and 35

I. Primitive family making, Genesis 30: I-24

I. Note the frankness of the Biblical narrator in describing the birth
of Jacob's children, and his marriage to Zilpah and Bilheh. Can you
imagine similar circumstances today?

2. Of what did marriage consist in those days? Was there eny marriage
ceramony? Did priests ever solemnize marrizges in those days?
who did?

3. Jacob provides for his own house | Gen. 30:25-43)

4. Would you expect Jecob to have outwitted Isban? Why?

I1. Yecob's escape from the house of Iabsn, and Iaban's pursuit

( vena 3I:I t6 32:3)

I. Why did Jacob have to flee clandestinely? In view of Gen. 3I:2,
would not Izban have been glad to have Jacob leave et any time?

2. Hote the Teraphim in %m 3I:1I9 and 30. Whet were these Teraphim?

3. How do you account for the fact thet Iaban worshipped these
Terzphim, and yet Abrahem made it a point to get Isacc his
son o wife from the ssme family, from the femily of Bethuel,
who was the father of laban nnd 2 nephew of Abrahem?

4. What do you suppose Rachel eventually did with the undiscovered
gods? bee Gen. 35:2-4 after you have formsd your theory.

5. MNote the fact that Jucob is alweys fleeing secretly, and in
hrste. He fled from Esau, and he fled from Lrban

11I. The reborn J.cob dm" Israecl ( ™en. 32:4 to 33:20)

I. The struggle of Jegob with the angel ( Gen. 32:25-33).

2. The meaning of the &g name Isriel ( Hebrew, yisreel).

3. Mark especislly Gen. 32:29, 23

4. The extraction of the thigﬁ-vein is part of tne method of
Kashering the maat prnstisadw Jews to.this day.

5. Criticel view of the str of Jucob with the angel, and of
the change of nome from Jocob to Lstrel.

6. Note that despite versc 2§, Jacob is most often cﬂlle( Jreob,
and not Isrsel, in the auhsoq;;ant narretives ( sse “en. 37:1;35:1;
Ex. I:1, where the two ncmes are found in the same verse:
wgn. 49:1, ete.) .

IV. Tho meeting of Bsau and Jacodb ( ven. 33:1-17)
I. Brothserliness prevails, a truly humen story.



p. I2

2. Which of the two brothars demonstrated the finer character in
this story?

V. The story of Dinah and the vengeance of Simeon nand Levi | “enesis 34)

I. A strenge interlude; a story of primitive vengeance zuthenticated
by tha humrn reaction of the concluding verssa.
2. Hote especizlly verss I: what is the meaaing of "to se2 the

. daughters of the 1and"? Did Dinoh go out to visit or to pay a
few sodial calls?

3. What can you sey about the vengeance of Simcon and Levi? Cnn
this vongeance have been purely personnl, individual, or was it
tribal? liote Gen. 49:5-7. -poas the curse of Jacob here apply
to the tribes of Simaog.ﬁl 1avi or to the two inddvidusls
Simeon and Ievi: .

VI. The death of Rebekanh's mursa, m m daath o:! dnchel, and the
vy Pk : "'B |t not surprising to find
: geof Jocob ana his family?
ﬁu is gq of the favorits names
al nglish dictionary for the

sy '?t ef.ﬁ’en 83:20. How do you
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OUTLINE IX

I.

II.

III.

BIBIE HEADINGS FOX THE WEZK:
Genesis 37 and 38

Ganesis 39

Genesis 40

Gonesis 41

Genosis 42

Gencsis 43

The boginnings of ths story of Joscph, Gencsis 37 and 38,

I. The Joseph story is docmed by literary critics to be the best
beloved and most widely rend in nll literature.

2. Note particularly Gen. 37:3, I9, 20, 25, 28, 36.

3. Evidently there mre two traditions reggarding the barter of Joseph
4. Also, there ara several {:md..tions regrrding the brother who tried
to befriend Joseph.

5. Joseph and tre wife &fﬁatiph&r ( “en. 39}; a stock incident by
todny, but quite original in the days the st -.,f Wes composed.

6. Note the contmﬁi&%ion between Gen. 39:1 and 37:28, 36.

The story of Judah and m [ Genesis 38)

I. Note that this story hﬁrm‘ts the sequence of the Joseph story
in Gon. 37 and 39, and tmmre clecrly doos not belong herc.

2. This story is purely an Oriental tele, based on Oricntal custous,
practised there, and also by the Jews of old; the levirate marriage
3. HNote agnin ( Gen. 38:2) the abscnce of courting snd of the
marriage ceremony in those days. _

4. Note Onan and the modern term omonism. However, oncnisam is

guite different from the crime which Onen committed.

5. Note especinlly verses 15-16 for the oldest profession ( the
Hiebrews, too, had a word for it ) and for one of the curses of all
encient nztions. Is it, by any chancey 8till 2 curse to modern
nations snd psoples?

6. Pay careful attention to versc 2I. The word is kodeshah in the
Hebrew text, which is quite different from zonah. Whnt was the
kedeshnh of ancient Connan? ez. the hisrpdulai of the ancient
Grecks. What was the exnct difference betweon the zonah and kedeshan?

The story of Joseph, continued.
It is suggested that you ‘read the cntire Joseph story fram this
point on (“enssis 40 through 45) at one sitting, &s a story, for
the pleasure of it. Then rerend it with the comaents.
Note in Gen. 40 the mncients' firm belief in the interpretotion
of dreams, as vouchsafed only to n sclect few, as her: to Joscph.
Whst are some of the modaern explanations of dreams?
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V.

VI.
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Joseph's rise to power in Bgypt ( Genesis 41)

I. Note the word abrech in verse 43. It seems %o be a Semitic
word in the sense of "bend the knee™ It is also translated
as "attention™.

2. Note Ascnath, Joseph's wife; was she an Egyptian or an Israelite?
Did Joseph have any choice in the selection of this wife?

3. Note the name "Poti-phera™ in verse 45.

4. Note the change of Joseph's name by the king of Egypt. Mesning
of the new name? Cf. *ho chenge of neme of the sons of Josiah,

ﬁgﬁsofzgulegh, by HNebuchadrezzar and by Pharaoh-nscoh in II
5. "On" in verse 45 is Heliopolis, in Egypt, the seat of the

worship of the sun-god.
6. Hote the biographical foot-note in versc 46.

The brothers' first trip to Egypt ( Gemesis 42)
I. Verses 2I-22; & very human action; still practiscd todzy.
2. Verse 24; Joseph understood both droms and psychology.

Genesis 43; pictare tho usntmating scenes in Jrcob's tant and in
the palace of Jfosaph. :

Note wersaes 25-34; tna Mlieity of the suthor's narrrtive is
genuine literary art.

Verse 32; Kashruth and tnble practices among the Egyptians.

Many Jews of today still pmctise this, as did many other
ancient nations.
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OUTLINE X

BIBIE READINGS FOR THE WEEK:
{I) Genesis 44

(2) Genesis 45

(3) Genesis 46 ~nd 47

(4) Genssis 48

(5) Genesis 49

(6) Gencsis 50

I. The Rezl Pest of the Brothers (“enesis 44)
I. This time the brothers stand the test well. ILike all human beings
they have learned by experience.
2. Compare Genesis 44:18-34, whore Judah is the hero, with Genesis
42:36-38, wherz Heuben offers himself and his sons to Jacob.

II. Joseph reveals himsclf *Ea his brothers ( wenesig 45)
I. Note tnet it is gﬂf‘hican;r impossible t0 read this story without
teers coming into your eyes, wnﬁm a haskiness and a
‘strained faelim %@gfﬁur throet. This is the test of
tfue drama anﬂ.'nb" . tfumin@ﬂst.

; imi Irsc¢s 3?10; but he could also dig

har : " -’;i!ékennasés - Ye )

Why do you suppow that Joseph did not commanicete with his

aﬂ father Jacob many years befo: __-_vﬁlu:ar Sursly he knew
where Jncob li‘n.&,. ‘he could i8ily have sent a messenger
to his home where J‘aco was .

4. The climax of thd entire Joseph story is in Gen. 45:28. Here
the P writer mtcr,rlm'ﬁa  $ 0

1II. Joseph primes his hrothex{h for the mmview with Pharaoh
( Genesis 46:3I-34)
I. Note well the last veqﬁ of Geni 46
2. Note Jrneob's speéch b&o:& Pharcoh. Qwemlous?

IV. Joseph's Stewardship over the Iand of Egypt, and his Economic

Policy ( “enesis 47:13-27)

I. Would such procedure, or its abso: hte opposite, be the messure
of a wise stotesman todey? The historians state that these
conditions actunl);y existed during the years preceding the
roign of Ikhnaton ( 4383-1365 B.C.E.)

2. Do you not shink thet this spisode of his economic policy in
Egypt rather mars the character of the story and of Joscph?
Does the author cite it to prove Joseph's astutcness end

loyalty to Pharaoh?

V. Jecob Blesses Yoseph's Two Sons ( Genesis 48)
I. Note the frequency of blessings in the esncient deys, and the
strict credence accorded to such blessings.
2. Why was it necessary for the author of our story to hove Jacobd
guide his hends "wittingly™ to Ephraim's head, i.e. his
right hand, the sign of the greeter blessing?
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3. By whom would you ssy that this pnssage wes written, the J or
the & writer?

4. Comparec this episode with the Essu-Y-cob story | wen. 25:27-34)
and with the épisode of the stolen blessing | Gen. 27: 34-40)

5. Why did Joseph ‘teke Manasseh, his elder son, in his right
hnnd? By wiht§ right could Jacodb, according to the belief of
those dnys, hive refused to give Mancssch the blessing of
the fir.at-borf:t?

The Blessing of Jgcob, Genesis 49.

I. This chaptor ga one of the oldest parts of the Bible, much
before J end B. KNote the archaic diction, noticeable especinlly
in the Hobrew text. lote nlso the rof:rence to many events
as tribel events, not parsontl or individusl cvonts.

2. This chrpter is ge !'»13 teken to be a2 piece of literature
m; long aﬁﬁf tribes ! _._d,r settled in the
of Eﬁ»nmala i’ i3 , &nd 20 for tribal
m A gamﬂlm, is, hr y be, #nuhd to in verse
4. lote sach obscurc avents alm& to a3 those in verses
10, 23, ord 24, :»_l
.

The death and burisl of s

al of vacod, Genesis 50.
I. Hg: the fact tha ,'mfm m:w mlmd Jzcob.
Sgyptinns wer :
lost art; cf. %ﬁﬁ"ﬁmm of Bgypt.

Pamous for thair art of embelming, uow a
2. lote that both ¥zcob and Joseph ing;!at wpon being buried in
the land of &ma@ not in Why?
3. Note with rsep.!& to the Btory of'J egg that Olmstead,
"History of Pak imm Syria®, p.‘JIOb states thas:
"The ngyptiems list .z phca neme Jasbph-al, "Joseph is God"




OUTLIRE XI

BIBLE RSADINGS FOR THE WEEK:
(1) Exodus I

(2) Exodas 2

(3) Exodus 3

(4) Bxodus 4 and 5

(5) Bxodus 6 and 7

(6) Exodus 8 and 9

I.

II.

II1.

Iv.

The name Exodus is derived from the Septuagint ( usually written
LXX) the Greek transletion of the Jewish Scriptures, mnde at
Aloxendria, Egypt, about 200 B.C.B. Exodus is the letinized
| from the Vulgete of Yorome) form of the Greek word exodos,
meaning "going out™, "the going forth" The Vulgate of Jorome

wis made sbout the year 400 C.2. The Hebrew title of the

book of Exodus is. Shemo mes of") having no connection
: . v , but n-med

} Phree Versions:

' mﬂy taught dete of

one guess is as good as
ihronglogical difficulties no
h dﬁh is .;:,._“:’.,_: .',:"—' the date 1280 B.C.Z.
will serve as well as fny o her date. It is to be ramharad,

John &rstang's '"ﬁm .:7}-::" of Bible History", places
Josnm'ﬁa invasion of Eamn at rpproximnitely 1400 B BB,

The beginnings of tha o wgypt | Exodus I.)

Exodus I:8, "a rew king™, ,!g’anuﬁed.

2. Nota that “phrraoh" was not a broper name, but the title of
all Egyptian kings.

3. DNota Ex. I:I5 - There were only two midwives for all Isrrel,
indicating thet the Isreclites were still very few in number.
Then why did the Pharsoh fear the Hobrews?

4. Wart is your opinion of tho psychology of Pharzoh in verse 8

fhe story of the birth of Moses and his upbringing ( Exodus 2)

I. Note xioses' firm love for his people.

2. In verse I8 note Heucl, the priest of Midizn, the father-in-law
of Moses; he is mentioned sgrin in Numbers 10:2%

d. In Exodus 3 =nd 18, kioses' father-in-law is given as Jethro;
tlso as Hobab elsownere.

4. Note that Jethro (reusl, Hobab) was priest of AMidian, and note
also Exodus I8: IO-II.

6. #hat can you say about Moses' merrying into a idianite family?
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V. The story of the burning bush and the Call of Moses to deliver the
people from Sgypt | Bxodus 3); Jehveh sends Mose¢s to Phzraoh

I. This chapter is &n excollent exsmple of J #nd E and JE; note
especially verses 2, &6 ¢t sceg., and I8 ¢t sey.

2. The mountain of God, Exodus S:I. The sacred mountain is called
Horeb by B ( £x. 33I; I7:6) and D [ Dout. 4:10: 5:2) By J it is
called Sinai ( Bx. I19:20; Deut. 33:2) Originelly it wes
believed thnt God dwelt on the top of this mountain; ef. I
Kings 19 for the belief that God dwelt on the mountein).

3. Note #x. 3:Io-I4 (E); the people must know the name of God. Is
this not a peculirr thing from our universal point of view?
VWlere these people not the descendants of Abrahem, Isaac and
Jzcob, who were supposed to have practised monotheism?

4. Note verse I4; I .M THAT I 4M ( in Hebrew ehyeh asher shyeh)
Would it not hrve been simpler for soses to hove told the
people that his name was ELOHIM or JAHVEH?

Unless Moses could come to the Israclites in and with the name of
the God of their fathers, he could heve no influence with them.

VI. The J version of Exodus 3 is in Bxodus 4, the introduction of the
miracles of the leprous hand of the rod that was changed into
a Bﬁmta

Note Ex. 4:22: the first-born. %he dedication of the first-born of

man, beasts, fruits of the field to the deity. Here it is
meant in the spiritucl aa:;sb. for Isrsel is here conceived of as
the first-born of Jehveh among the nations of ths world «nd
therefore 28 peculirrly dedicated to Him. Cf. Ex. I3:II-I3

VII A remarksble nnd difficult glopg; E&&.Mb. Better laeft
uncxpleined hére. It is somotimes thken to mean that circum-
cision is & pmlimimr; to mrinaa, bat it is hare clerrly the
son of Moses whom Zipporah aircumiaas, end thus the explsns-
tion is not elear.

VIII. The oppression of the people, and n touch of humsn nnture (Ex¢ 5)

I. The 2 acecsunt of the commission of loses ( Ex. 6:2-I1, 28-30)

2. The remarkable statement of Bx. 6:2 thrt God wes not known to
the patrinrchs by the name Jehvehe  Note thet the JPS Bible
trenslation prints this neme. ham 'in Hedrew charecters, Jahveh
is the Tetragrammaton (Yod He Vav He). In Hobrew it is called
the Shem Hamcforash", the name set apart", "the ineffable nrme"

5. The Orthodox Jews today nevar pronounce the name Adonoi, tlways
saying “Adoshem" (except in preyers, of course, and frequently
not even then), although the ancient Hebrews u.ndoubt..-dly pro-
nounced it as Jr.hveh. Note, too, thot the Tetrrgrommeton con-

,8isting of the Hebrew letters Yod He Vev He is always spelled
in the Bible with the vowels of the word Adonoi+. Beeruse the
name wes called Shom Hemeforash, in later Hebrew literature the
word Heshem ("the name") is frequently used ss = term for "God™
(Jahveh).

IX. The stubbornness of Pharsoh (Exodus 7)

Pharaoh is here portrayed as a stubborn, self-willed obstinate
despot who, from this point on to the actual Excdus, is slowly
worn down by the miracles performed by Moses end the mighty
hand of Jehveh; the purpose is emphasized in Bx 7:5.
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OUTLINE XII

BIBIE READINGS FOR THE WEEK:
(1) Excdus IO
{2) Exodus II
(3) BExodus I2
(4) Bxodus I3
(6) Bxodus I4
(6) Exodus 15

I. The Ten Plagues* Ex. 7:19 through Excdus IO conteins the story of
the first nine plagues.

The plagues were probably a scries of calemities which, though yeers
apart, created the circumstances favorable for Israel's depart-
ure and escape from Egypt. Our chronicler condenses them in
time for the drematic effect and for the purpose he has in view

II. The tenth plogue, the killing of the Bgyptian first-born, is
predicted to Moses by God (ex. II).

Note the first ref.orence to Imalta he;mg thrust out of Egypt in
!]Ia II I.

II1I. Two versioms of the Possover festival {Sxodus I2)
A. Ex. 12:1-20 (P): Blood sacrifice of tho first-born snd the
Mztzoth (unleaveoned bresd) of tho Exodus moulded into the
celebration of one festival,
B. Ex. I2:21-28, the J version of the same story, much briefer.

IV. The actual Exodus of the Isrmelites from Egypt (Exodus “2).

. I. The Exodus (Ex.I2;37=42). Gf. Ex. 12:39 with bEx. I4:8.

2. hat cen you sey reghrding»the mumbers of the children of
Israel at the Exodus from Egypt? From 70 to 2,000,000 in
430 years?

3. Exodus I2:43-50, post-Exilic account of the Exodus.
(a) Note the prophetic influence in verse 49. Stranger means
alien, and is so translated in $ne JPS Bible.
(b) Note that circumcisicn is definitely esteblished as the
symbol of the covenant between God and Isrsel (Ex. I2: 48)

V. BExodus I3

I. Ex 15:1-I6, the institution of the Seder

2. Ex. I3:4:; Abib, thc Hebrew name for the first month: literalss
ly, "of the green ears of corn”. “*he present name of the
first month of the Hebrew calendar, Nisan, is =z Bebylonian
word; cf. the fourth Hebrew month, Tammuz, and the Bebylon-
ian deity Tammuz

3. Note Ex. I3:22; "pillar of cloud" and "pillar of fire"™, prob-
ably derived from the pillars that supported hangings of the
tabernacle behind which rose the fire and the smoke of the
sacrifices.

VI. The crossing of the Red Sea and the Drowning c¢f the Egyptiens
. ( Exodus I4 and 15}
I. The crossing of the Red Sea (Ex.i4) Note especially verses
13, 15, and the last part of verse 25.
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OUTLINE XIII

BIBIE READINGS FOR THE WEEK:

(I) Exodus I6 and I7; Numbers 20
(2) Exedus I8 and I9

{3) Zxodus 20; Deuteronomy 5:6-18 -
(4) Bxodus 2I, 22 and 23

(5) Exodus 24, 32, and 33:7-23

(6) Exodus 343 35:1-23 26:2-7

I. Guails and Menna ( oxodus Is)
I. Cf. verses I4 and 3I; two descriptions of the manna. ianna of
both types has been discovered in the Sinai Peninsula;
(a) verse I4; exudation from the leaves of the tamarisk-tree.
(b) verse 3I; secretion of cogcidai insects which hzrdens like white
sugar grains.
2. What do you think of the task 1&&uh.hgaan.had of feeding about two
million peeple daily in the wilderness with either (a) or (b)?

II. Water gotten from & rock ( sxodas I7)

I. Compare 3x. I7:I-7 (E) with uunmamavaeuzsls (J); compare particu-
larly 3x. I7:6 wit: Numbers 20:;8. HNote also that Aaron is
mentioned only in the J sccount.

2. Exodus 17:8-I6, eternzl warfare and enmity with Amalek. Cf.
Deuteronomy 25:I17-I9

III. The visit of Jethro to Loses jsuxodns IB8); Moses =s legislator

and Judge.

I. aark verse 1I.

2. Note the esteblishment of conrts of jusgice in BEx. I18:13-27

3. In sxodus I9 note tha% God proposes tomske Isrzel His people,
and mark =x. IB 5=-6

4. Does modern law follow the procedure laid down for Moses znd Isrzel
by dethro in Exodus 187 How?

IV. The Ten Comm~ndments, sxodus 20 and Deuteronomy 5:6-18
A. sx. 20:1-14, the € version of the Ten. Coumsndments .
B. Deuteronomy 5:6-18, the J version of" the Ten Commmndments.
Study the d1ffarencas, mostly minor. batween the two versions.
Are there any differences at 'all in the lest five commendments?

V. The Book of the Covemant (Sxodus 21 through 23)

A. 3xodus 21 through 25 constitutes the Book of the Covensnt ( see Bx.
24:7) To this Book of the Coveénant £x. 20:I-I4 is an intro-
duction, znd Bx. 23:20-33 is a hortatory climax.

I. The Book of the Covenant is said to be the oldest code of Hebrew
law, end consists of a series of Toroth, judicial decisions,
which undoubtedly required a long time for their making =nd
enactment. The redactor inserted this code right after the
Ten Comm~rndments as en expatiation of the staccato,penalty-less
commands of the Ten Comm~ndments.

2. The state of society a&s presented in these decisions of the Code
of the Covenant would indicate that this is the code of laws
of a primitive people.

B. Note the humane laws in Exodus 23, and mark particularly verses
8,9 and IY
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VIi. Zhe ratification of the Covonant betwoen God snd Isrcel (2xodus 24)
This chapter originzlly followad directly after Sxodus 20.
It is chrpter 20 which is here ratificd.

B. The building of the sanctunry, the snnointing of Aaron and his
sons os priests, and prrts of the sacrificinl coda ( =sxodus 25
through 3I). All thesc chapters sre P. These 2re not
assigned reading, but it is suggested that the class rsad some
of these ch=pters, or parts of thom, in order to get en ides
of their stylec and contents. Note Ex. 31:18.

VII. The Golden Calf episode (Zxodus 32) Notoe verse I6.

The aifficult prssage mx? $3:7-23. Of. varses 7 and 23-
Note that it was beliewed in those days that God's back could
‘be ssen. How do we feul abo t the Deity today in this respect?
Im& Fou sy that this, passage represents a primitive and
' ani = tion of God?

VIII. Tha rewritten tablets of tm,lg\t Lxodus

A. Chrpter 34 1is possibly znothe sion of tho Ton Comawr ndmecnts.

Compare 3x. 34:260 with 3x. 25:I9b

3. Bx. 35:1-2, Post-Exilic. = .

C. 2x. 50:2-7; How funds werd reisod for the building of tho
Tabernacle. How did tha peoplo possess all these things in the
wildernsss?

D. The rcomaindcr of the Book-of | tena of thz bulding of the
Tebernacle, and is.not as E: It is the product
of P likewise, for ths P. Lwtad in repetitions of
the details of the mbmlaﬁjmerﬂicisl scrvice, vestaents
of the prieats, ate. N .
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OUTLINE XIV

BIBIE EEADINGS FOR THE WEEK:

(I) leviticus 8 and 9, also I0:1-7
(2) ieviticus I0:8-20; II; I6

(3) ieviticus I7 =and I9

( 4) Leviticus 20 and 23

( 5) ILeviticus 22 and 25

(6] Leviticus 26 and 27.

I. Introduction: The book of leviticus takes its name from the Septua-

gint (LXX) title "the Levitical book"™. The Talmud calls it
"low of the Priests" (Torath Hakohanim). The Hobrew title,
Vayikra, is derived from the first word of the book.

leviticus is a collection of legislation, mostly priestly (P) It
is a late compilstion, 39%_'7 farth the sacrificial lrws and
ceremonials as practisad in the

Interastingly enough, in the book of Iﬁrﬁim are ambedded somz of
tne loftiest moral, ethicab, social and humaniterian ideals in
tha Bihla.

of hmem gauﬂma.

Lev. I7 through 26 form a remnant utujnt survivad from = Code which
must have bean complete ihriﬁslt i?omerl;y 1t is call:d the
Holiness Coda.

II1. The recording of the beginnings of ‘the Aeronic priesthood | Zev.
8, 9 and J0: I-?j

A, Lav. 8, thd tlrill and Thummim. Note that no attempt is med: in
the American Jewish version (J#5 Bible) to tremslate the words
"Urim and Thmim" Christian versiona translate as "light and
perfection""o‘&mra, "gu:llt and dnnocence"; these, of course, are
mere guesses, and utterly. Mct. The Urim and Thumaim were
the sezered lots cast by the priests in order to &scurtcin God's
will. HNothing else is definitely inown about them.

B. Leviticus 9. WNote verse 32‘, the fom a.nd. method of the priestly
blessing (Birkath Hokohanim)s =3

C. Ileviticus I0:I-7: "strange firarn" arc probebly heathen. How could
Nadab and Abinu hrve offeared up stronge fire before the Lord?
The entire opisode is strange, and was seemingly written to
strengthon farther the nmuthority of the priesthood.

IIT. A. lev. I0:8-20. Hegulrtions tending to keep the priesthood ab-
solutely clesn.
Verse IO, in modern parlence, the holy and the comsion, would be
the sacred nnd ths profans. Thae Greeks mnd HJomans had similor
concepts of sacred and profana.
B. lev. II desls with kosher and terefah animals. What was the
originel meaning of terefsh? Cf. lev. II with Deut. I4.
The basis of priestly holiness is given in lev. II:44-45
C. leviticus 16 follows dirsctly lev. I0:7.
Verses I-23: the scapegoat; =2tonement by means of = aedistor
(verse 22). Azezel. The origin of this proper nems hes not
yet been determinad. It is probebly the name of a demon that
inhabited the wilderness.
Azazel is montioned in the Apocalypse of Enoch =s the prince of
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the fallen angels, the offspring of the Nephilim (Gea. 6:I-4)

IV. 4 Ievibticus I7; prohibition against eating blood; this is the basis
of medcrn krshering with water end salft.
Note verses I-7 the introductory pessage to the Holiness Code,
which definitely designates the sanctuary as the sole pluce
for the offering of smerifices. Note perticulnrly verse 7.
Its meaning?

3. Ieviticus I9. Underline verses 2b, 3, I3, I5, Ie, I7, 18, 27,

31, 32, 34, 35, 36« Then reread the entire chzpter.

V. Ileviticus 20: wvaerse 2: Molech or ioloch, a deity to whom children
were sacrificed. Note that Baal cguals Hebrew lord; Molech or
Moloch has the consonants of the Hebrew word melech, "king".
lote verses 22-27: scparsteness, exclusiveness, has to be marked
by priestly holiness. The original meaning of the Hebrew word
kndosh.

B. Leva ?.I:?, the eatmi:tg and Epoaca ian aathoritw against

intetpretation. ad tﬁbir aqthnrity is poor, for in the 3ible it
clearly refers only to the priests, not to the goneral run of
the Hebrew population. ﬂhﬂ Bible in many passages -lludes clearly
to the granting of divorces, or to divorce as lsgzl.

. Leviticus 23: The P version of the Holy Days. In verse 24 note
that Hosh Hashanah is not mentionsd by name, and tnct it actually
lests only onc day. '

VI. & Ileviticus 24: Verses I=4; the perpctual lamp (ner tzmid) Is this
perpetual lemp still kapfh in the a_magbguas nnd temples?
Verse II: the Tatragrampi:on.
Verses 19-20: “an eye for an eye" (lex Talionis); cf. Ex. 2I:23-24
Verse 22: tho rights of the alien.

B. Ieviticus 25: Verse 10, the b:sic credo of the American constitu-
tion, and the legend on the Liberty Bell ("™and yo shnll proclaim
liberty throughout the lend unto all the inhabitants thercof)"

leviticus 25:23. s¢cisnlism, single tax, communism. Note particulerly
verse 17. '

Usury is forbidden in verses-35-98

VII. Ieviticus 26 forms & canclﬁ.ding exhortation to the Holiness Code.
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QUTLINE XV

BIBIE READINGS FOR THE WEEK:
(I) Numbers 5 and 6

(2) Numbers 8, ¢ and II

(3) Nombers I2

+{4) Numbers I2 ¢nd 12

(5) Numbers 15 and I6

(6) Numbers 17 =nd 18

I. Introduction. Tho book of Numbers is named after the Septucgint and
Vulgate title (Numeri). The Hebrew title is Bemidbar ( In the
Wildernoss), sftar the fifth word (the first distinctive word)
of the book.

Chapters I-4 are a census of the poopls, hence the Iatin title
Numeri. Cf. Numbers 23:5_2-

II. Numbers 5; quarantine and isolation.
Numbers 5:10: the ethica . 8tep of compensation over “an cye for an eye"
Note carefully verses II-3I, _of the Bitter Waters"
Whnt s the psychol ‘haek of ihis ar&eal?

III. The law of the Nazirites and the Pﬁasﬂ;y Blessing (Numvers 6)

4. The Iaw of the Nazariritas ( Numbors 6;I-21).

B. The Prisstly Blessing (Birkath Hekohanim, Numbers 6:22-27) Note
thet throughout *tha entire ancient period, up to comparstively
very recent time: nly the priests could pronounce this
benediction. ;

IV. A. Humbers 8:I-4: the
Numbers 8: IS-IQ-W ﬂt&a were Set aside from among the
rost of the tribes; cf. Numbers B:1I-E2. Cf. also Gen. 49; 5-7
Would you say that setting eside of tho tribes of Ievi for
sanctuary and Templo se' ce ‘was comperatively lete?
B. The suppla%aunmry Passover (Humbers 9:I-I4)
Tho expansion of the riery cloud (Wumbers 9:15-23; of. Ex. 40;
36-38)
C. HNumbors IO R9-32; Reuel a&?sﬁpaaa father-in—l::w 1natead of Jetaro
D. Humbers II. t.ba J‘S veraion- of pmllal tales in mxodua
(1) verses 4-1I5; Mosos ds disillusioned by the mixad multitude
(2) verses 16-23; the J version of ths slders; cf. B in Ex. I8
(3) verses 28-29; meet Joshua

V. The rebellion of iA&ron and liiriam against lloses (Humbers 12).
Notc verse I: Cushitc is Etniopian, the ancient term for the
modern Abyssinia.
How do you account for lioses? merrying an Ethiopicn womin?
Is this alluded.to anywhere else in tha Pentateuch?
Verse 3: succicnt characterizotion of Moses, gquoted hundreds of
times in past and present.
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YI. The story,of the Twelve Spics (Numbcrs I3 and I4)
This story of the Twelve Spies rcpresents JE 2s re-edited by P
liote the injection of aaron into the story; cf. Numbers I3:1I and I4:11
with Num. I4:2 amnd I4:26

VII. DHNumbers I5:32-36: authority for the Sabbath blue lews of the ancient
Hebrows.
Humbers 15:37-41: the Tzitzith, or fringes, still worn undernsath
the overshirt by Orthodox Jews over thirtcecn years of age today.
Phis Biblicsl psssage hns been incorporated bodily into the
Sheme of the Yrthodox morning end evening services.

VIII. The Robollions of Korah and Dathan and Abiram (Numbers I6).
A. Note how these two originally separate rebellions have been worled
into one rebellion. o
B. Korah's rcbcllion is &n ecclesinstical robellion (verse 3); that
of Dathan and Abiram wes o political robellion (verscs I2-13)
C. mt&mmﬂnbmr‘. '—-mw(mﬂdﬂr}; Korah and his

sibﬁity thart pm -5-- 'hut Wam 6£ mspausibility pre-

vails now?
IX. Numbers I7 and I8:1-7.

Numbcrs I7 is the sequel to wimmh story. Verses 5 and I6-24
definitely esteblish the raronic priesthood and the superiority
of the levites over ‘the dbat of Isreel. Who would you say wns
the author of these anss_pge” Aré t:ha-j' history or tendency?



P 27

OUTLINE ZVI

BIBIE READINGS FOR THE WEEK:
(I) Kumbers 20 and 2I

(2) Numbers 22

(3) Bumbers 23 and 24

{4) Numbers 25 and 26

(5) Numbers 27, 30 and 36

(6) Nambers 3I, 32, 33 and 35

I.

II.

III.

Iv.

lioses' action with regord to the Bdomitos (Numbers 20:I+-2i) and the

Amorites \Nuabers 2I:21-25). Justification? Modern parzlliels?
What difference wes therc between the Morites here and Josiah of
Judrh in II Kings 237

Numbers 20: This cheptor follows directly after sumbers I4.

i. Doath of Miriam ( verse I)

B. The repatition by P of the story of the striking of the rock
(Numbars 20@?—£31,.9i§k5913 in order to explain the desth of
Aaron (versas 22—29!

A. The fiory serpent (Numbers 2I:1I-9)

Ihe fiery scrpent was probebly & remnrnt of demon worship, represented
in beast-like form (ef. II Aings 18:1-4)

In ths wospel of John lal'gém 3:14) the 1ifting up of the serpent is
made to typify the crucifixion.

B. The Book of the wars of Jahvoh \lumbers 2I:14-I5). This was
probably & collection of patriotic ballads which is now lost.

Cf. Joshue I0:I2-I4 amd II Sacm. I:I7-27, wherc there are quotations
from the lust Book of Jashar.

The story of Balaam and Balak (Numbors 22); two traditions woven into
one tzle.

In verse 5 the River is Euphratés. In dozens of other verses the
River mezns the Nile.

Note tho contradietory verses, Numbers 22:20 and Numbers 22:22

Verse 28: with the oxception of this ass, and of the scrpent,that
spoke to Bve (Gen. 3:T=5), no znimel talks in the 0ld Testament.

Verse 32: adversary (Saten) HNot Satan in the modern sense. Never
so used in the Bible.

The prophecies of Balaam (Numbers 23 and 24)

These two chopters contein history written in retrospect; they prob-
ebly date back to the glorious doys of the reign of David.

Note how the story is built up by means of the insertion of poems.

Note "son of man" in Numbers 23:I9; Did the foundesr of Christianity
plagiarize the Uld Testament hers too?

Note the reference to Asshur (Kum. 24:24)

The object of the story is to demonstrate the Jewish conviction:
"If God is for us, who can be agrinst us®"
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VI. Numbers 25: 26:52-56. 65-b4.
A. Numbers 25

I. verses 1-9 are &n echo of the Jahveh-Barl conflicts.

2. vorses I0-16: the rowerd of loyelty to Jahveh; Phinehas, the
grandson of isron; the acrconic prisesthood is established by
descent -- post-Biblicnl.

3. Note vorses Ie-18; tho memory of this conflict could never die
out.

B. Numbers 26

I. verses 52-56; coguity

2. Mrrk the interesting biogrrphical nite in verse 59.

3. verses 63-64; the editorizl conclusion of the census.

VII. Nuabers 27, also Numbers 36; ancient feminism.
s Numbers 27:12-23; Joshan is ﬂ‘--mmceed iloses.

Numbars 27:18 and 23, the laying

B. Numbers 36:8: an :tmamning stntut

C. uumbors '+ ‘ms VOWS -

VIII.; liumbers 3131-27; holy war agains
Humbers 31:8: the denth of Balan

Note varse 27: the division of the booty; Provably the"amy back
home™ mmh i,ﬂhtne var; David wis of the same mind
(I Sem. 30:24-25 ARG

B. bumbers 32: 1-32, explrining hav it hnppans that Israelites
dwelt in '!‘:'rnnml rdenia.

C. Humbers 33 - i
Note verse 2.
bumbers 33:50-56; -m on mtiwbim.rnnﬂh deitizs.

U

D. Humbers 35:9-34; cities of :gw “the law-of asylum versas the
zvenger of the blood.
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Outline XVII

BIBIE READINGS FOR THS WEEK

(1)

I1 Kings 22:1 to 25:25 ms an introduction, and then Veuteronomy I.

(2) Deuteronomy 2 and 3
(3) Deuteronomy 4 ani 5
(4) Deuteronomy 6 and 7
(5) Deuteronomy 8 and 8
(6) Deuteronomy 10 and II

1.

II.

III.

Ivl

v.

Introduction. The name of the book eof Deuteronomy is derived from the
Septuagint, and means "Second law" (or Second law-giving), a
mistranslation of the phrass "& copy of this law" in Deut. 17:18

The Hebrew name of the book, "Debarim"™ (Devarim), is derived from the
second Hebrew word of the Hebrew text of the book.

Kote that of the five books of the Pentateuch, only two, Geuesis and
Numbers, have Hebrew m which are truly descriptive of their
contents, i.e. ith (in tm T:sg:hnnmg, 4.0, Genesis)
and Bemidbar (in the derness, i.e. humbers)

The date of Deuteronomy: (_}f&lakiah'a Teign, approximstely 725-715
B.C.B.; discovered du y Josiah's mtom, 621 B.Ces..
(2) The work was wrii -af‘ "discovered * for tha first time in
the reign of Josiah, 621 B.C.E., for the purpose of effacting the

£ J a% ]
The sgte:agmgﬁgf o 1’1@ g;_mumll.y accepted ome, and the more
tenabl., by far.

Deutcronomy I, 2. and 3 comtittﬁe & gencral introduction to the Iaw
Book,giving the history of the wanderings from Horeb.

I. The narrative in prin&ﬁ,pally E (note Deuts U:6, where Horeb is the
mountain of God's revmtm, whereas J and P state that this
mountain is Sinai.

2. Note the style of the book, dni how different 4t is from the previous
books, and how unlike' J, B or J=.

The continuation of the narrztive wuut...roncmf 2 end 3)

I. Note the friendly féelings to . Esau (Bdom, Deut. 2:4-6; cf
Numbers 20:2)=21). Hatred towerds Rdom dates from the Bxile.

2. The review of tho wnnderings is eoncluded in Deut. 3

3. Note the prayer of uoses in Dent. 3:23-25; thers is no parallel
to this in the other sources.

The important contents of Iout. 4 snd 5

4. 4:I-40; the exhortation to obey the Iaw &nd an sppeal to past
expasrience; typically D.

B. 4:9-28: a strong plea agsinst idolstry; note especizlly tha
insistence in versed I2 and IS5 thet no form of God wes seen,
bot only a voice was heard. Would you not think that this
insistencs was repeated for the sake of contraaicting and super-
seding a previous belief to tho effect thnt the form of God wes
and could be seent?

C. Deunt. 4:1I3¢ the first use of the term "Ten Commcndments" or, in
Hebrew, "Ten Words™ (asoreth hadebarim)
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D. Lleut. 4:4I-43; brief ropetition of the idea of the Threc Cities
of Refuge (cf. Numbers 35:9-I4 and leut. I9:I-I0)

3. The Deuteronomic version of the Ten Comm:ndments, Deut. 5:I6-I8.
Note the high dominating religious spirit in Teut. 5-11.

Compare Deuteronomy 5 with the other versions of the individual
commr.ndments. in Sx. 20:2-I7.

VI. The Shems, Deut. 6:4-9. Vepse 5 indicates that the love of God is 2
religious duty. .
Why is this passage only in D, and imn no other pert of the fentateuch?
Cf. Hosen II:I, 4; 14:5 =- the influence of Hosez on D Some
Biblicel critics believe that the frame-work of D on which the
D writers added wes originelly an E document imported from the
Northern Kingdom, snd greatly influenced by Hoser.

VII. Deut. 7:6=11: the idea of ‘the Chosen People; this idez was developed
ﬁfter m ct.' LS . 4

Note in verse 8 that not o
Isreel. This idea, :ls

y s Isracl to love God, but God loves
11y developed :n Hosea I-3.

VIII. Deut. 8, the recalling i ntuw'n ‘nleaainal in thr past, ond o
warning for the flxh;tm I B
Note the remarkable idea in verse 4, repeated in Zecharirh 4:6.
In verses 7-8 me.rk the deacription of the land and its products;
w.s this liternlly true, or a poeticnl exaggeration?
Deut. 8:1I-18: concoption of God's powers; umote verse 17.

IX. The warning aguinst salf—righmnmss o Peuts 9, Note particul- rly
verses 4-6.
In vorse 8 et. seqs; tho tolden Calf ﬁpispﬂ'ﬁ ropeated in retrospect.
The JE version of this episode is ia Exodus 32 to 34.

X. Tho new tablets of the law and tha Ark, Deutcronomy IO.
Cf. Dout. I0:I=4 with Ex. 34:1-4.
Therc is a cherncieristic D exhortr tion in verses I2-2I; cf.
verse 16 with Jercmiah 414.

XI. The second paragraph of the Shemas, Deut. II:I3-21.
Deut. II ends the series of hhtarical rnd hortztory introductions
to the Book of Inws.
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OUTLINE XVIII

BIBIEZ HOADINGS FOR THE WEEE.
(I) Deuteronomy 12
(2) Leuteronomy I3
(3) veuteronomy I4
(4) Deuteronomy I5
(5) Yeuteronomy 16

(6) Deauteronomy I7. ‘

I.

II.

II1.

IV.

A. The important low of the single sanctuary (centrsl sanctucry),
Deut. I2:2*28; this law is found only in D. B expressly
sanctions a plurality of =zlters (Ex. 20:24)

B. Deut. 12:I3-1I9: the restatement of this lrw, How would you
explzin this chrnge from the plurcl to the singulsr?

C. Deut. I2:20-28: perunitting the sloughtering snd eating of animals
¢t places other than at altars; this law follows insvitably
upon the law of the one altar. Why?

D. Mark Deat. I2:25; cf. this with Iev. I7:1I-12 and Gen. 9:4; both
thase latter passnges arc P

Z. Note verse 3I: agninst humen sacrifice; cf. Jeremich 8:3I. What
would you say as to the fact that human Sccrifice is prohibited
so often in tho Bible, ond in such late sources as D?

Threc statutes cgainst th: worship of other gods, Deut. I3:

A. Deut. I3+I-7; PFr1sc prophots; note verses 3-43 miracles ore no
proof of sruthe _

B. Deut. 13:7-I2; advice agninst being emticod to follow after other
gods; how wonld be regard such advmg today? What does it say
about Abrohamic monmotheism?

Cs Deut. 13:II-12; capit&i__. punishment prescribed for religious
npostasy. Why? Did any other chureh nave the same penalty
for this chrrge, ond when and where?

D. Deut. I3:13-19: Herem (excommunication, or perheps even o more
sarious, & capitel punishment( (Herem is'nlso frequentiy
trinslated &s ban, religious ban) prescribed for an apost~te city.

Deuteronomy I4. cont-ining seversl important ideas.

A, Deut.I4:1: the Isrcelites as ths sons of God; cf. beut. I:ZI,
where the nation is the 'son.of God. That is, of course, purely
an Isrzelite-mnde notion. This idea is found so often
in the 0ld Testament thut it was ensy for the writers of tho
Now Testament to find it there.

B. Deut. I4:I-2: the prohibition of certain rites for the decd, 2nd
why; cf. lev. I9-28.

C. Deut. I4:3-20: Kosher rnd Terefah animals snd fishes; cf. lev.
I1:2-23 with this psssage. why thc repetition?

D. Yeut. I4:22-29; laws concerning the tithes; cf. lev. 27:30-33
and HNumbors I8:2I-3z.

Laws concerning the seventh ysar, the year of relesse. Hebrew
"Shemittah"™ (Deuteronomy 15).
A. Verses I-4: remission of debts; only in D, and applicable only
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to Israelites. This law was later abrogated by Hillel, for
the reason stated in varse 9.

B. Verses 12-IR: remission of slaves; of. ux 2I:2-6; iev. 25:
39-40. D has no law reqguiring that the land lie fallow in the
year of release, as has the Holiness Code (lev. 25:2-7;
cf. Bx. 23:10). Why?

V. The three important pilgrimage festivals, Deut. 16:1-17.

I. These three pilgrimage festivals were Passover (Hebrew
Pesach), the Feast of Wesks (Hebrew, Shabuoth), and the
Feast of Tabsrmacles (Hebrew, Sukkoth)

2. Note particularly Deut. I6:20.

3. Mark well the proaibitions of the Asherah and the pillar in
Deut. I6;2I-22. The Asherah wes a pole or artificial tree
set up alongside the san @ss It sympolizes the female
deity; it is identiffed with the Babylonian "ishter"
"(Astarte)" In the __,a.l the word occurs both as masculine,
Asharim, and feminine, Asheroth.

4. The pillar t!-!ebnei, &mam), is an obglisk or standing stone,
eracted in the same way &s the Asheroth; it was the embodimeat
of the masculine aa;. ¥ oriclnaur both Asherah and Mztzabah
wera connected with phallic worship, with rites decling with
the fertility of the land. Even today tombstones zre called
Mntzeboth in Hebrew.
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OUTLINE XIX

BIBIE HEADINGS FOR THE WEESK:
(I) Deuteronomy 18

(2) Yeuteronomy IS

{3) Deuteronomy 20

(4) Deuteronomy 21

{5) Deuteronomy 22

(6) Deuteronomy 23 nd 24

I.

II.

III.

Deut. 17, verious laws and r.eiigious prohibitions.

A. Verses 2-5; note the strict law against idolatry, and the drezad
penalty attached to it. What does this passage prove regarding
monotheism even in the comparatively late deys of the composition
of the book of Deuteronomy”?

B. Veérses 6-7; more thin ofie witness is requirsd in cases iavolving
the death penalty.  Verso 7b gives the motive for the dsath
penalty. Whst would our recction today, even &s Judaism as a
religion, be to csses of idolatry?

C. Note in particular mzqea 8, 9 and II; +the Court of Appca
seems to consist gt ;griesta. Ievites, and a lay judge; cf
11 Chronicles I9:8-I :

D. Note verses I4:;20, dea 1338 with tha choice of @ king; this is a
retrorctive moral warnir had bsen kings in Isrrel
and Judah for many ﬁﬁﬁﬁaa before this passage wis composad.

BE. lMiark verse I6; note the mmnﬁ%ygmm horses and Igypt.
Horses seem to have been 1ntrodneed. into Palestine by the
Bgyptians, who récaived them fir ﬁ'the Hyksos. Wnot
was the common mount of the Hobrews then, or mounts, ~nd for
many years thoresfter, too?

F. Verse 1I7: is this & ruference to Solomon? Cf. I Kings II:I.

Deuteronomy 18: :
A. Verses I-5; priests a_ad.;hum live by meens of the offcrings
made to God. They get parts of certain'sacrifices for their food
B. Verses 9-Ib; =gainst divf;qation. You con.see how meny of the
lews and prohibitions of the Pentateuch cannot possibly be
kept today, becausc of their tharough obsolateness. But this
is only quite naturczl.
C. Verses I5-22; thc old theology gots its idea of prophecy from
this passage (cf. Acts 2:23).

The Blood Avenger and the Cities of Refuge, Deutcronomy I9 (mentioncd
alrendy for the third time in the Pentateuch)

A. Verses I-I3: laws dealing with unpremeditated murder, the avenger
of th: blood, and the citics of refuge, ¢s well =«s tho punishment
of docath for premecditsted murder.

Note that the cities of refugs wers only for mamsliyers, those who
killed persons fccidentally or unpremeditatedly.

B. Verses I5-21: note again the lew about false witnesscs. Could
modern justice usc somct.ing like this law todsy? Uhy?

Judeism and Wwar Regulations, Desuteronomy 20. Derling with the
conduct of war by the Isrnclites.
A. Deut. 20:; I-9: cxemptions from sarvices in wer. One of these
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C.
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oxamptions was recognized in the World War. Which?

Mark verses I0-II: offers of pesce to precede actual battle.
Wes this law observed? What is here meant by pemce? Surrender?
Note that here the right of the Isrcelites to make war is
taken for granted. dre mny possible czuses for the making
of war mentionsd here?

Verses IY and 20 prohibit the destruction of fruit-tress.

V. Various laws dealing with women crptured in wer, collective responsi-

He

B..

C.

D.

biliti for unsolved murders, punishment of children, etc.
Deuteronomy 2I.

Deut. 21:1-9: Communsl responsibility for an untraced cnd unsclved
murder, and the method by which it is to be expiatcd; in Hebrew
called the Eglnh Arufoh ceremony ( the ceramony of the breaking
of the heifer's neck)

Verses 10-14; the treatment of women crptives in war; and yet
a great advonce gvar m customs prevailing in those doys,
or aven in the i 3 Agas.

Verses I5-17; the imma rights of the first-born. \hat
survives of the first-born rights tedgxe _

Vorses I8-2I: Punishment of disobedient children. How do our
me thods differ? which methods are wmmmenxagmned?

-

VI. Verious laws desling with clothing, charity, divorce, mixwd sowing,

A.

B.

Dl

E.
F.

Ge

mived plowing, caﬁargas of nnchnsm' 2tc. Deut. .&, 23 and 24

Deut. 29: 4, 5, 6, 7, T0=nd 12, m ‘these verses; notc in
vare2 5 the p:ohibitim against wear %clothaa of the
other sex; found only in D. Wearing the elothes of the ot
sex sppears to have bean one of the pr >ustoms pmticed
in the soxual rites of some of the ethar_ cligions of tho
times. Cf. Deuts 22:9-:11 with Lav. ISJQ

The lew of Tzitzith, or ‘fringes, Yeut. 22:12; cf. with
Numbers I5:37-41; mnote how unclear the law is in Deuteronomy.

Deut. 23:16-17; only in De' This law is = greot sdvance over the
morality of the day. Hammurabi decrecs enctly the opposite.
Whnt about during the Un.te& States Civil War?

Mark particularly Deut. 23:8-9, I8-19, 20-21.

Lows denling with divorce (Deut. 24:1-4)

Iaws dealing with the ta.t:l.nq and restoring of pledges, Deut.
24:;10~13.

The important laws of char.’eiy and philanthropy scattered
throughout this entire chapter. Note especially Desut.
24;19-22; =en entire Mishnaic 2nd Talmudic literature was
built up around and on these few werses alone.
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OUTLINE XX

BIBLE READINGS FOR THE WEEK
(I) Deuteronomy 25

(2) Deuteronomy 26 and 27
(3) YVeuteronomy 28 and 29
(4) Yeuteronomy 3V and 3I
(5) Deuteronomy 32

(6) Deuteronomy 33 and 34

I. Deuteronomy 25, various laws;

A. Deut. 25: I-3: according to rabbinic law, the number of atripes is
never to exceed 39. The stripes were called Malkoth. .

B. Deut. 25:4: An example of kindness to animals. But why necessary?

C. Toe Ievirate marriage, Deut. 25:5-10; from the l=tin "levir",
meaning brother-in-lew ( husband's brother). In Hebrew the
husband 's brother M‘aaned bam hence the ceremony in Hebrew
is called the Yibbum ﬁlarri.&@ the Yibbum ceremony. For an
early example of this law in the bresch ses Genesis 36.

Deut. 26:7-10: the Halit zah ‘ceremony, din case the yabam refused.
The pulling off of the oubtedly this low represents
a refinement or o originall;

Picatic y inviolate law;
origiml]y tue 1_ ‘requiring

\ _ {1bbua | : rfﬂga wes absolutsly
D Doliks 25:13-16; hones a_ﬁ- 18 . Ome of the funda-

mental defects of ma inspuctors
of weignts and. mecsures J,n e‘m.ry aml connty today?

E. Deut. 25:17-19: the renewel of the L mendation of eterasl
hntred and emmity ; amalek [ lekites) Cf. BEx.

17:14-16. we may rost m& that most of the Jews of today
have forgotten. Whare wuld we find Amalekites today, even if
we wanted to observe Jaw? These verses ere reasd in gll
Orthodox synagogues on Sebbath befora Purim, which is called
Shabbas Zachor (Sabbeth Mar), eftor ‘the first Habrew word
in verse I7. Hamen the &a.gite, of the book of Esther, was
supposed’ to be a descendant of the Andlekites through Ag:g (cf.
I Samuel I5:4-32).

1I. The famous pessage about the first-fruits and the tithes of the

poor, Deuteronomy 26.

A. Deut. 20:I-II: the offering of the first-fruits. The prayer
accompanying this offering is in verses 5-I0. ¥Note in verse
5 the phrase "a wandering Aramesn was my father"; it indicates
beyond a doubt that even the Hebrews were conscious and perhsps
even proud of their Aramean origin.

B. Tithes for the poor, Deut. 26:12-15

C. Concluding exhortation, Deut. 26:46-I9, typically D. Deut. 26313,
" as He hath spoken", is probably an editorial reference to
BEx. I9:6

I11. The Mount Gerizim and Mount Ebal ceremony, Deuteronomy 27.

A. Deut. 27:1-8: the engraving of the Iaw on stones and the placing
of these stones on Mt. Ebcl, and the building of the altar
thercz. This pessage is clesrly an old passage from the E book
used by D. The camaritan text reads Gerizim, the sccred mount
of the Samaritans. Of courdc this change was made by the
Samaritens dosignedly. Cf. Dout. II329 and 27:11I-I4 DNote that
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according to verse I2, Garizim is the mountain of blessing,
and Ebal that of the curse, hence the change of the Samaritans.

B. Verses I6~-26 are probably by & later hand. Note their similarity
to the Holiness Code , Iev. 17-26.

IV. The Blessings and the Curses for the Observance and Non-Observance
of the iaw, Dauteronamy 28,
Note the preponderance of the curses over the blessings. Ce. Lev.
26:3-45: Ex. 23:;20-33. HNote particularly verses 47-54; Exilic?

V. The religious discourse in Deuteronomy 29.

A. Deut. 29:9-27, one of the most beautiful discourses in the whole
of Deuteronomy. Note verse 28. This whole saction is read in
the synagogue on tho mormming of Yom Kippur, and is the subject
of fraquent sermons even today.

B. Verse 27 points to the date of this passage, and hence probably
to that of the entirc chapter, as Exilic.

VI. Deuteronomy 30, the a.n;tm;e to the terrible curses in Deuteronomy

28, 5
y exilic.

A. Dout. 30:1-10: eviden
.? and ﬁglm&maion of the

B. Vgput. 30: II-20; m 03
sis of the i ".' _,L God's word is vory nsar;

discourses.
C. Verse I4: the emph

of. Jeut. 437, ‘where God Himself i cribed as being very near
to IBMIQ F 9 -

VII. The last days of Mosea' life and hne ;pnej_nhnant of Joshua as his
Successor, Deuteronomy §I. _ '

A. These final chapters, mmm QI aﬁd 34, were originally
provably not a part of Deutere 4 ut of some other work or
source-book, and were only rppended later by the final redactors
(perhaps P) in order to connect the Ponteteuch with the Book of
Joshua. Others taks different views.

B. Deut. 3I:2: the age of Moses; cf. Deut. 34:7 (P) and Ex., 7:7

C. Deut. 31:9: Moses as the sauthor of the book; cf. verse 24

D. Deut. 3I:14-23; Joshua 48 charged with bringing the people of
Israel into Palestime.

VIII. The Song of #Moses, Douteronomy 32. It is & didactic ode; distin-
guished by a very fine and fiery sweep of superb poetry and
rhetoric.

A+ Verses I0-I4; the settlement of the land is long past.

B. Deut. 32:15-I8: the demoralization of the people beczuse of wealth
and luxury; this process was repected in Greeca, Rome, France
and dozens of other nations. Both these pessages indicate that
the poem is post-kosaic; definite signs of Exilic authorship.

C. The poem ends in Deut. 32:43.

D. Deute 32:48-52 ; Moses is summoned to death; cf. Numbers 27:12-14.

IX. The Blessing of Moses. Deuteronomy 33.
I. Compare this poem with Genesis 49.
2. This poem probably dates back to the earlier period of the kingdom;
it is clearly post-llosaic. Many of the passages are obscure
and corrupted. \
X. The Death and Burial of %oses, Deuteronomy 34.
I. Note well verses I0-I2
2. Verse 6: lest the people worship him &s divine, and meke pilgrim-
ages to his tomb as to that of a deity?
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Introductory -
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A) - Why Study Bible? - 2 Gmteﬂook of mll time - its ;-h | ng
nfluences ow —
3) Ethies, Poetry, Legends, Drams.

B) - Lsngusge - Hebrew

C} - Author snd Time

P) - Structure -‘rerah-~ 5
”_mﬂ phets - 21

Writi ngs = 13

£) - &=
= - Pirst Assignme

3 - Adam & Eve
.+ Cein & Abel
" Noah's Ark
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LESSON III - Class discussion a:o c' story, eh. 12-50

= Assignment - Ch. 22 Ls_pcr iee of Isasec) Synepsis
' \Qh. 37,39-46 (Josepnh Story) irittenm s
[ ] N .
........ ;‘% UM
LESSON IV - Exodus . ' _tj AVl

Cless discussion: €over 4 chps. 1,2,5 - esrly life of Moses snd
burnins bnsh dings in class.

® Assignment - Stsrr of I;Iasues - 7-11 amd(frossing of Red Ses, #Y

LESSON V - Exodus (Cont.)

Class discussion continues - Story of gligléts(,poasible readins
of gy of He es ’pi
intg out necessity'of lellr f‘# -
Reed in class 19:16-20
(Ten Bomndments)- Mention ,
remaining @dntents of Exodus &
(Tebernscle) R L
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>xploits, adinm ‘ta So].omon.

3 2ad in elase *'s Temple sermon =

| - The 'd'iea‘.ﬁq 1-63 snd discuss
fune. g?" di Synagogue, etc.

Assignment - Read example a:z,swlomon's wisdom - 3: 1-5 16-28
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5 EXPERIMENTAL OUTLINE FOR BIBLE

Lesson

1.

Generzal appreciatiéon of Bible - importance, influence on man, literature,

art, etc., Significance for today - why do we study it?

2. Composition of Bible - Torah, Neviim, Ketubim; discussion of contents
of each. Introduction to Higher Biblical Criticism - J,E,P,D.
Ja Genesis 1:11-2:4a compared with 2:4b-25 gives idea of HBC.
Also ch. 3 - Garden of Eden
7:13 - 83 9:8«17 - Noah
11:1-9 - Tower of Babel
4. Genesis 15:12-18 Abraham's Covenant
18:20-33 ; 19:14-28 Sodom and Gomorrah
2231-19 g Sacrifice of Isaac
e Genesis 37:3-36 ;3 chs.42-45 Joseph Story
6o Exodus 2:1=22 Birth of lioses
3:1-20 Burning Bush
Te Exodus 12:121-36 Pessover & Last Plegue
14:19-31 Red Sea
20¢1-23 Ten Commanduents
Be Leviticus 19:18 Golden Rule
Deut. 6:4=-9 Shena
J4:1-21 Dietary laws
19:21 lex talionis
9. Amos 5311-12 3 2:6-8 evils which will destroy Israel
4:12 $ 9:15 warning and destruction
* 5:l4-1° How Israel can save herself
7:10-17 conflict of Amos with priesits
Main Ideas
917 Universality of God
5:14-15 Social Reform
5:21-24 Proper Worship
10. Hoses 431-3 social injustice -
8:13 idolatry - God's Controversy with Israel,
8:4 reliance on kings over these issues.
2:1137 famine
9:7 deportation].. God's punishment,
6:1-3 - Israel Hepentant
* 6:6 ' ~ What God Desires
2:21-22,25D - Reconcilation
14:2-10 (esp.v.5) - Brave New World



Lesson 2

1l. Concept of True Worship, as expressed by prophets:

Isaiah 1:10-17, esp. vv, 11 and 17

1l Samuel 15:22

Amos 5:21-24

Hosea 636

Micah 636-8

Jeremiah 7:21-23, answers question in Amos 5:25
Deuteronomy 10312

12, War and Peace in the Bible

War - 1. War offensive to God, 1l Chronicles 22:8
2. But, war used in punishing, Ezekiel 23:24 '
a) Suumary of all of Jewish history proves this, Judges 2:11-14

3. God on side of Israel in war when she is

faithful, Deut, 20:2-4 .
4. God is on side of right in general, Job 5:19-20"
5. God will destroy the wicked by war, Psalm 37:17,28
6. War permitted, even enjoined vs. the wicked,

Numbers 31:3ff ; 32:20ff.

l. Universal peace the messianic obj eot:l.rt, Psalm 46:10
a) Peace and good synonymous, Psalm 34315 :

2. God's method of teaching peace is by war, Isaiah 66:16

3. Peace in priestly bemediction, Numbers 6:24-26

Military chaplains, Deut. 20:2-4
Draft exemptions, Deut. 20:5-9

(Read M. Joseph, pp. 452-455.)
13. Isaiah

l. Life of prophet

2. Historical Background 740-701 ECE

3. Main Ideas:

Isaiah's Call = chap. 6

b) Saving Remnant - 6:10 3 7:3

¢) Glorious future, Messiah, - 2:1-4 ; 11:6ff

i) Foreshadowing of Christ, acc.to Xian commentators, '?‘:14. ch.53

o

14. Jeremish

l. Prophetic czll, 1l1:4ff
Solitude in life's work, 16:1ff
Discouraged, 15:10
2. Argued against idolatry, 7:l18
child-sacrifice, 7:31
ethical decay, 531
lack of repentance, 8:6
Predicted destruction, 7:14-15 ; 636
3« Prophet insulted and injured:
struck in face, 19:14-20:2
almost condemnsd to death, =26:311-16
writings condemmed to fire, chap. 36
thrown into pit, saved by negro, 38:4-13
4, Forced to go to Egypt after 586 BCE, 43:5-7



De

Jeremieh's source of strength: personal relion, 16:19 ; 15:16
Eis belief and optimism in resteration, 31:17-20

% New Covenant 31:31-34

a) Inward change, V.33

Fellowship with God, Vv.33

Intinscy with God, v.34

Universality (211 sh&ll know God), v.34

Pardon, V.34

b
c
d
I}
16. Ezekiel

l. Visions: prophetic call, chap, 1
dry bones, 37:l-14
Jjoined sticks, 37:15-17
2. Main Ideas: o
a) Every man responsible for own fate 18:1-4 (cf. Deut. 24:16)
God has no favorites 18:21ff
b) Prophet is & watchman of rightecusness, 33:1-20

Iimitetionsi gave central place to temple cultus, herein differed
from Amos, Hosea, Jeremiah, Isaiahj thought God was
tremendously concerned with maintsainence of physical
holiness, 42:13-14 ; chapters 40-43.

Contribmtionss 1. refused to accept defeat of Israel in 586 as

permanent deathi life would come to dry bones, 37:1—14
2. restored nation 39:25-29
3. Inward regemeratiom, similar to new covenant

16, Poverty and Wealth

1. Poverty a curse, Proverbs 14:20; 15:15; 19:4
Poverty is cohsequence of thriftlessmess and laziness,
Proverbs 10343 6:9-113 23321 Eccles., 10:18 '
Poverty leads to delimguency, moral and erimingl, Proverbs 30:8-9

2. Weelth a blessing, Ps.144:13-183 1Chron.29:12
Wealth ie result of uprightness, Ps.l12:1-3; Prov.22:4
Wealth is result of diligence, Prove=21:5; 14:23; 28319
Wealth is result of wisdom, Prov.24:4; 21:20; 3:13-18

Thus, logiecally, poverty would be a sign of morsl
deficiency, and wezalth a sign of moral excellence. Bui the
Bible departs from logic, which is crowded out by compassion.

3. "Poor" and "righteous" are synonymous, P8.140:13-14; Amos 2:6 b2
Poor are on side of right, opposite the wicked, Ps.37:14; 82:4; Job36:6
Poor are called God's own people, Isaizh 3:15
Poor looked upon tenderly by God, Job 36:7; Isaish 66:2
God hearkens to them, Ps. 9:19

answees them, Isaiah 41:17
has pity on them, Ps. 72:13

4, Rich are criticized, Is.5:8; Amos 3:15;
for boastfulness, Deut. 8:17-18
for rudeness, Prov. 18:23
for godlessness, Deut., 32:15



Several attitudes toward poverty:

1) poverty is fault of man himself - arises from
ignorence, incompetence, inefficiercy, shiftlecsness,
insobreity, bad habits, bad morals, eic.

2) poverty is fault of system - all wealth in heands
of few, low wages, indusirial exploitation, capitalistic
profit system, discrimination racial or religious, etc.

True answer: probably combination of both, with second
reason predominant in most cases

Today we feel that poverty is terrible - agree with Bible
that it is a curse on individuals &nd society. Our intspest
centered on fact that poverty produces delinquency, Prov.3038=9."
Hence, we must dedicate efforts to remove both causes of povertye.

Benevolence

1. Distinction between relief (giving money) and service (case-
work, whole modern social service system). In Bible - no
service, all relief, But with greszst sénsitiveness, Bible
uses word "lend"™ and avoids word "give."

Deut.15:7=-8; Prov. 19:19; Ps.27:265 112:5.

2. Motives = ulterior - divine rewards for charitableness,
divine punishment for indifference to poverty,
Ps.41:2-3; Prov.22:9; 28:27; 11:25
This motive might be criticizad, bnt if it promotes giving,
then it is certainly better then no motive at all.

S« What to give? To whom? How mmuch?
Answer zlways depends omn local facters - general policy
shoulé be Deut. 15:%7-8.

17. Bible and Social Justice

Charity as means of relieving poverty is often
attacked. Charity doesn't strilte at the roots of
poverty: it demoralizes the recipients. People
demnand, "not charity, but social Jjustice."

Social justice meansg child lalor laws, hours
and wages laws, housing, unemployment anc health
ingsurance, old-age pesnions. Some go beyond this,
and mean, by social justice, complete zbolition
of profit system, and creation of cooperative
econony, with production for use not for profit.

Social betterment has three stages: agitation,
legislation, education.

1. Agitation
a) Exhortation-indefinite, Is.lt117a; Jer.22:3; Ps.B82:3-4
-definite, I8.1:17b; Prov.31:9 1
b) Demunciations, Ezek.22:29; 34:4; Is.3:14-15; Amos 431
for specific evils: : s
depositing of pledges, Job 22:5-6; 24:3-4
foreclosures, Is.5:8; Micah 2:2
enslavement of debtors, Amos 216
injustices in law courts, Amos 5:12; Jer.5:28



2. Legislation
egainst taking interest, Ex.223:24; Deut. 23:20
against taking pledges, Ex.22:25-26; Deut,24:10-13
against crooked courts, Deut.24:17
egainst false weights, Deut.25:15
sabbatical year law for poor debtor, Deut.l15:1-3

3. Education
Prov.22:22; Zech.7:10
ideal types, exemplary models to be aspired to,
Pg.15:5; Is.61:l; 1l:4

Tolerance, as part of social justice - Lev,19317-18 ; kal, 2:10
Democracy, anti-dictatorial, I Sam, 8:10ff.

18, Izbor in the Eible

Three distinct types of labor: '
1. Proprietor who works on, or iith. his own property.
2, Wage worker.
3« Slave.

l. Proprietor - Gen.1:12-13; Ruth 3:2; 1 Chron,.4:21,23.
2. Wage workers - prophets Qypouc& exploitation and
non-payment of wages, Jer.22:13; Mal.3:5
The Law protected workers, Deut.24:14-15; Lev.19:13
J« Slave-status was as chattel, Lev.27:3-8; Ex.20:14
Chief cause of salvery was debt, 2K1nga4sl- Amos23:6
Bible sought to mitigate slave's lot, Deut.5:14-15
Slaves allowed to partake of Passover meal, Exod.l12:43-44
Lev.25339-55 = slaves not to be put to death by master
- slavery to be abolished
- status of slave to be changed to wage worker
Slave to be provided for when let free, Deut,15:13-14

19. The Stranger, Widow, eand Fatherless

1. Strangers=- - ' ;
te be loved and not oppressed, Ex.22:120; 23:29; Lev.19:33-34
guaranteed legal proteection, Deut.l:16
given hospitality, Job 31:32
to receive justice, Deut.24:17
to receive gleanings, Deut.24:19; Ruth2:3

3. Orphhn-
to be protected, Deut.27:19; Jer.22:3

20, Health

Health is God's reward for good behavior and sickness punishment
for misbehavior - Cronmbach.
Ex,15326; 233253 Lev.26:25;3 Deut.7:15
No asctual hﬂalth or hygienic laws in Bible, but certain chapters
indicate an attitude toward health - i.e. that it is desirable and
gshould be striven for. -
Lev.l1l =and Deut.ld@ - forbidden foods
Lev.1l3 &and 14 - boils, leprosy, etc.

Housing regulation (connected with hezlth) - Deut,22:8



21, Recreation and Care of Aged

Recreation
l. Dancing - by children Job 21311

in praise of God, Ps8.149:3; 150:4
at festivals, Jud.21:19-23
to greet returning warriors, Jud.l1:34
2. Singing- at weddings, Jer.16:9
royal wedding, Ps.45:9
public triumph, Ex.15:20
victory party, I Sam.l18:6
anointing of king, I Kingsl:40
e Pla.ying - by children, Zech.8:5

Aged
1, specific commandment of respect for aged, ILev,19:32
2. disrespect is & national celamity, Is.3:5; Iam.5:12
3. aside from respect, care for aged is commanded, Ps.71:9
4, well-being of aged is feature of ideal world, Zech.8:4

22, Education and Rah:bilitation

Education - 1. by parents, Prov.lzaa l:l; 6:203 13:1; Deut.6:9
by professional teachers, Prov.5313; Ps.119:99;
Ezra 8:16; TNeh.8:7; Ii-aB_:_l_G.

Rehabilitation

If man is bad he is executed, Deut. 21:18-21. - yet in
Mishna this law is cancelled,

Liberation of prisoners, Is.42:7; 49:9; 61:1, because
they realized that people could be drivem to ‘stealing by
po‘YBrty. Prov.30:9.

Closest case to modern rehab. is Caih, who was warned,
then helped to live & good life, Gen.4:1-17.

23. Pﬂalm

Use Lesson Plan offered in A.L.Eisenberg, "With Singer and Sage",
Teachers' Guide, Iesson I, pp.50-53. Excellent for one hour.
If there is another hour available, use Lesson VIII, pp.80-83.

24, Job p by '

Use "With Singer and Sage", pp.84-86.
Theme - Why do the righteous suffer?
Drama - Story of Job's life and trials.
Answers - 1l. Buffering caused by guilt,

2. inflicted to prevent guilt.
Se » " test integrity. -
4. . 1eads to understanding of life amd truth,

to improvement in world.
5. The world is a mystery - we don't know the answer.

25. Proverbs

Use "With Singer and Sage", pp.l115-121, combining both
lessons 13 and 14 into one hour, condensing lesson 13.



26, Esther

1. Book of Esther is & historical novel - tell the story.
(Name of God not used in whole book.)
2. Book of Esther contains philosophy of the Diasporas:
a) Diaspora seems to be permenent thing. Jew can be good
citizen in land of his adoption.
b) Jews are united in diaspora by their religion and by
their reminiscences of a common, glorious past.
c¢) As a minority, they are bound to carry on an eternal
struggle against the Jew-haters.

NOTE - ;
The limitations of thies outline are quite obvious. lany

books of the Bible were left altogether unmentioned. Even
those which were summoned up for discussion received per=-
functory attention.

The reasons for this are egually obvious. The maximum
time available was 30 hours. And cone of the objectives of
the course was to teach the Bible as a soecizl document, as
well as a literary and historical work. Perhaps that should
have been reserved for a separate course, after a fundamental
knoWtiedge of the contents had been acquired.

In place of the middle section, lessons 16-22 and 12,
perhaps the rest of the Hagiographa, some of Samel and Kings,
and the minor prophets might be included. This would alsc
allow for an expansion of Psalws and certain other portions.
Then the social theme could be treated separately, in an
additional half-year comrse of 15 weeks.
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Provhet, who was an aristocrat trained for politice

i‘T'rTI')'TTﬁ man because his efforts were rewarded with

results, which he ] Ved tc see havpen. He had respect and lofe of Jows
- - g phets who brought the firc of heaven to

2?« chhwterhoahesmthemea af germons, as Amos did.
'Swift M’ -wed prey’.

Z?rem om:{snaot four or flive kinss.
Story of the snaol who touched his uga with burning stones to
make him pure, and then became 2 mouthplece of God.

S5.Exigtenco of a Sccond Isaiah,

6.Nothing is known about his death,

t
1. watchas over all paapm
Isaia.h strossed it oven more om hat

3.—11131-13. the “W

i this belicf, but
d fo be an

story)

g/.ma plague on the mm im
+Similar to Moscs in his sm about bailding am educating 2 new

£ aoaae to do evil,; 1933-5 ioo do md':-
Scck justice; rolieve the W; <
vindicatecthe orphan; nlesd %ho widow.
3"2%?1%?:@% mshaa.lhm& i
restinz trusting shal strength consist.
4."Ana they ehall beat their mréa %e plowshares,
and thelr sposrs into pruning ho
Nation shall not 1ift up sword amummn,
yNeither ghall they learn war any more."
5."Holy, holy, holy is thc Lord of mi
s“getmvmnga“rﬁwar% is the hguse of Isracl
' For o 8- B se o -
And thananor.ﬁxdahﬁsm ant:

A nidhe losked for Justice, ‘_but onmpession;
l?or rizhteousncss, but 014

7:" They shall not hurt nor daat meuntein;
For the earth shall bo full of tho Mgse a¥ the Loprd

As the water covers the sea.

























































=7 Biblilcal Passapes for lMemorization
Les (2 18 =

Dcuteronoqz - vi:d-9

"Hear, 0 israel, the Iord our God, the Lord is One, And thou shalt
love the Iord thy God with all thy heart, and with all thy soul, and
with all thy might, Acd these words which I command thee this dajy,
shall be upon thy heart; and thou shalt teach them diligently unto
thy children, and shalt talk of them when thou sittest in thy house
and when thou walkest by the way, and when thou liest down, and when
thou risest up, 4And thou shalt bind them for-a sign upon thy hand,
aud they shall be for frontlets between thine eyes, 4nd thou shalt
write them upon the doorposts of thy house, and upon thy gates”,

Ianinh - 11:2-.4

"ind 1t shall come to pass in the end of days, that the mountain of
the Lord!'s house shall be established as the top of the mountains,
and shall be exalted abovo the hills; and all nations shall flow untc
it, 4And many peoplés shall go and a&y, YCome ye, let us go up to thc
mountain of the ILord, to the house of the Goﬂ.of Jacob; and He will
teach us of His ways, and we will walk in His paths!, "For out of Zic
shall go forth the law, and the word of the Lord from Jerusalem, And
He shall judge betwunn the nations, and shall decide for many peoplec
and they shall beat their swords into pﬁewdhares end thelr spears
into pruning hooks; nation shall not lift up sw ord against natlon,
neithor shall they learn war any more',

Paalma - cxxxvii:5-«6

"If I forget thee, 0 Jerusalem, let my right hand forget her cunning,
Iet my tongue cleave to the roof of my mou.thﬁ if I remember thee not;
if I set not Jerusalem above my chlefest joy .

Ruth ~ 1:16-17

#ind Ruth said: 'Entreat me not to'leave thee, and to return from
following thee; for whither thou goest, I will go; and where thou
lodgest, I wlll lodge; thy people shall be my people, and thy God
ny God; where thou dlest, will I dle, and there will I be buried;
the Lofd do so to me and’ more also, 1f aught but death part thee
‘and me

Micah = via8

11t hath been told thee, O man, what 1s good, and what the Lord doth
requlre of thee: Only to do justly, and to lova mercy, and to walk
humbly with thy God",
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In view of the changes that have taken place in the modern
world and the co ent need of stating anew the teachings
of Reform Judaism, the Central Conference of American Rabbis
makes the following declaration of principles. It presents them
not as a fixed but as a guide for the progressive elements

of Jewry.
1. Judaism and Its Foundations -

1. Nature of Judaism. Judaism is the historical oﬂglm
experience e Jewish people. ough growing out of Jewish
life, its message is universal, airning at the union and perfection
of mankind under the sovereignty of God. Reform Judaism
recognizes the prinei_uple of progressive development in religion

and consciongly applies this pripeciple to spiritual as well as to
culttaral and “ o gl Wy t th o
L nes all ] it 1n e \
seripture or d i ‘r‘f‘; Ra new
discoveries of cientific views
underlying with
tial spirit of rell ation of man’s
will, heart and i humanity.
20 M 7'_'.:': axl U ' L1 nh.‘ﬂ)‘l:lﬂon to
ligion is the doc of the One 1z , who rules the
world through law and love. In Him all existence has its crea-
tive source and mankind its 1 of conduet. Though transcend-

e indwelling Presence of the world.

worship as the ‘of the uniy and as our merei-
ful Father, e |

3. Man. Judaism affirms that man is created in the Divine
image. His Hﬂé?&morhl. -.il‘u is an active co-worker with
God. As a child of God, He _ _%twg,ﬁth' moral freedom anc.
is charged with the responsibility of overcoming evil and striv-

ing after ideal ends. A

4. Torah. God reveals Himself not only in the majesty
bea and orderliness of nature, but also in the vision an
mo ‘m"t‘gﬁ,“ the human spirit. Revelation is a continuous
process, confined to no one group and to no one. Yet the
people of Israel, through its prophets and sages, achieved
unique insight in the realm of Jreligroua truth. The Torah, both
written and oral, enshrines Isrsiel’s ever-growing consciousness
of God and of the moral law, It preserves the historical prece-
dents, sanctions and norms of Jewish life, and seeks to mould
it in the patterns of goodness suind of holiness. Being products
of historical processes, certain of its laws have lost their bind-
ing force with the passing of the conditions that called them
forth, But as a depository of permanent spirtiual ideals, the
Torah remains the dynamic source of the life of Israel. Each
age has the obligation to adapl; the teachings of the Torah to
its basic needs in consonance with the genius of Judaism.



5. Israel. Judaism ig the soul of which Israel is the body.
Living in all parts of the world, Israel has been held together by
the ties of a common history, and above all, by the heritage of

aith. Though w 3:1 the group-loyalty of Jews who
ve become from our religious tradition, a bond
which still unites them with us, we maintain that it is by its
religion and for its religion that the Jewish people have lived.
The non-Jew who accepts our faith is welcome as a full mem-
ber of the Jewish community.

In n}l lands where our people live, they assume and seek
to share loyally the full duties and responsibilities of citizenship
and to create seats of Jewish Jlmowledge and religion. In the
rehabilitation of Palestine, the land hallowed by memories and
gopes, we behol of r‘en?;ed ll§e or many of our

re -8 ratio PWIY

thren, We n of all Jewry to aid in its
upbuilding as a . jvoring to make it not
only a haven t also a center of
Jewish culty B¢
oughe mission to witness
to the Divi m and mater-
ialism, We re ate with all
men in the es of universal
brotherhood, justic This is our

) Fithics
6. Ethics and Bo‘l’ion‘:dﬂlﬁda!ﬂi on and morality
blend into an indissoluble unity, ‘means to strive
after holiness, righteousness a @Wl@w-ﬁf God is
incomplete without the love of one's fellowmen. Judaism em-
phasizes the kinship of the hur “the sanctity and worth
of human life and personality
freedom and to the pursuit

of his chosen
all, irrespective of race, sect or lass is the inalienable right and
the inescapable obligation of all. The state and organized gov-
ernment exist in order to further these ends.

7. Bocial Justice. Judaism secks the attainment of a just
society by the application of its teachings to the ecnoomic order.
to industry and commerce, and to national and international
affairs, It aims at the elimination of man-made misery and
suffering, of poverty and degradation, of tyranny and slavery,
of social inaqualitg and %rnjudice. of ill- and strife. It ad-
vocates the promotion of harmonious relations between warrin
classes on the basis of equity nnd justice, and the creation o
conditions under which human personality may flourish, It
fleada for the safeg‘uardmil of childhood against eirlcitaﬁon.

t champions the cause of all who work and of their right to an
adequate standard of living, as prior to the rights of property.
Judaism emphasizes the duty of charity, and strives for a social



order which will protect
of ‘old Age, MEkosks mmﬁwmm kaMatial. iaabititine

8. Peace. Judaism, from dwud&nmhm.m

peace. The spiritual
md physical disarmament of mll nations has been of
essential teachings, It ahhorn all violence nnd relies uponm mwh

tion, love and sympathy to secure
regards justice as the iaundaﬁlon ost the wall-bdnc :5 ﬁm
and the condition of enduring peace. It urges
national action for disarmament, collective s and world

's heart and mind ¢ , voices

ﬂlemdsandhopu ofﬂuﬂm , and reaches out after

goals which invest life with supire ue. To the

tual life of our people, we must culaivm the traditional

communion with God through prayer in both home and mmt.
Judaism as a way of life requires in addition to its moral

and iritual demands, the preservation of tha Babhath. festivals

oly Days, the retention and dewl such customs,
?mbnla and ceremonies as posiess tionnl valna. the cul-
tion of distinctive forms of religious art and music and

the use of Hebrew, together with the vernacular, in our worship
and instruction.

These timeless aimg and ideals of our faith we present anew
to a confused and troubled world. We call upon our fellow Jews
to rededicate themselves to thern, and, in harmony with all men,
hopefully and courageously to continue Israel’s eternal quest
after God and His kingdom.
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TWihat Is Reform Judaism?

By SOLOMON B. FREEHOF, D.D,

ELIGION in its orgamzed form tends to become con-

servative. Among its many functions is the vital task
of keeping llivq the spiritual traditions of the past. The
memory of noble personalities, the great words they spoke,
the doctrines ﬁ:? dﬂdopﬂi, are prescrved by organized
religion in gs and revered mcu It is
the funcllou of religion to atnrc up the livin  waters of the.
ages of inspiration. in order to quench the thirst of later
eras of spmtual dxgugh Org_angd ﬁlﬁon, bemg ;usu-
hiedly conservative, is na ious of innovation
and reform. It rnrﬂg Ihp 9[0&, that religious
reformations originate wuh whb' are burdened with
the responsibility of p religious traditions. Buddha,
who reformed the rchglon of. jndm, was not a priest but a
secular prince. It is “hardly  coneeivable that a Brahman
priest would have conceived or advocated the reformation
which Buddha achieved. Confucius was a government
official. Mohammed was a camel driver. The greatest
forward step in ancient Judaism came not from the priests
at Jerusalem whose inclination and whose duty it was to
maintain the tradition of the past and its observances, but
from “outsiders"—the prophets who generally had no con-
nection with the official maintenance of the faith.

3




Thus it is not surprising that the reform movement in
Judaism, which began at the end of the eighteenth and the
beginning of the nincteenth centuries, was primarily a
movement of the laity, The rabbis, erudite scholars, were
immersed in the vast maze of Hebrew learning and de-
voted their self-sacrificing energies to the maintenance of
Jewish traditions against all the forces of a changing and
unpredictable age. But Jewish laymen, being men of
affairs, were not confined to the enchanted garden of Tal-
mudic lore but were in constant contact with the new age.

‘than the rabl muld ibly realize
the vast :,n i '15 ween Jewish: ' igd?:;;: ngtualmcs
ging era. T : ,@nt the rabbis

tradition, M \mld m" !ﬁ‘i‘iﬁ‘ hat the
Jew in the modern. world must be made to fit the require-
ments of tradition. The. laymen naturally concluded that
the Jewish tradition must be modified to fit into a chang-
ing world. Thus it came about that the laymen were the
pioneers of the Reform Movement.
Israel ]acobson,_a business man, founded a modern re-
h ous school in Scesen, Westphalia, He built the first tem-
e containing an organ, He Lartanged a service ritual in
wiuch German hymns and German prayers were added to
the traditional Hebrew, He conducted the first confirma-
tion class. Later, when he moved to Berlin, he came in con-
tact with the other pioneer layman of Reform, David
Friedlaender. Friedlaender, just as Jacobson did, founded
a school in Berlin, in 1778, His father-in-law provided the
building. He wrote modern textbooks for children. So

4



popular did his school become that similar schools soon
arose in other cities in Germany, Jacobson and Friedlaender
together founded a Reform Temple in Berlin. They col-
laborated in writing a prayerbook. Jacobson delivered ser-
mons in German. In 1817 the Temple was closed by the
Prussian government because of the complaints of the
Orthodox group. Another synagogue, founded in Berlin
by Jacob Herz Beer (the father of the musician, Mcycr-
beer), lasted until 1823 when the government closed it. As
a result of the constant qppdmlma of the Prussian govern-
ment the laymen turned their efforts to Hamburg and
there the new temple was dedicated in 1818.and a Reform
prayerbook used. There, too, it was necessary to defend
before the Senate of the City of Hamburg the right to re-
form Judaism. The influence. of the Hamburg Temple
spread and similar tc:pp!eg were built in other cities. In

other lands, too, théa qﬁﬁkcﬁmquwas due to lay-
men. In Charleston, { , i 1824, a group of
members of the cong nuonéa that the Hebrew

prayers be re-read’in En "ﬁ"‘ hen the petition was re-
jected they founded a Refo \Cougrcganon Many of the
* historic American congtcgaﬁont (e.g, Emanu-El of New
York, Har Sinai of Baltimore, Sinai of Chicago) began as
lay societies.

These pioneers exerted a permanent influence upon Re-
form Judaism. Many of the innovations which they intro-
duced became part of the standard practice in Reform
Congregations. The laymen were responsible for the first
modernized religious schools and for the development of
the ceremony of Confirmation. They were the first to mod-

5



ernize the prayerbook, to deliver sermons in the vernacular,
and to establish Reform temples as independent institu-
tions. It is evident that Reform Judaism did not begin as a
theoretical systen but as a practical procedure. It was not
imposed from above by authority, but arose spontancously
as a popular movement. From the very beginning it had to
struggle against autocratic governmental authority and
to meet the opposition of a conservative rabbinate,
It was. not until the ug}xmen-thmms that rabbinical help
this 1z __»movcm& for tdum. That rabbis
: i official, non-rabbinical
ism there is no

besides thur mtd!tmnn.l leimug dttained modern secular
culture, many of these new rabbis looked favorably on the
Reform movement. As soon as.the rabbis began to partici-
pate in Reform Judaism the progress of the movement took
on a new direction.

Under their guidance Reform achieved its phllosophy.
While the laymen had -in mind certain theoretical princi- -
ples and philosophic attitudes, they were primarily con-
cerned with such matters as the use of the vernacular in
the service and new curricula for the schools. They were
practical men and thought primarily of practical methods
whereby Judaisrn could be brought into harmony with the
life of their times. The rabbis, however, were primarily
scholars, the products of a great tradition. They could not
lightly sanction changes simply because such changes seemed

6



desirable. How could they permit changes in traditional
Jewish custom unless they could find in the tradition itself
justification for such changes? They could not brush the
past aside as cavalierly as laymen might have done. There-
fore, the great aim of the rabbinate in the second phase of
the Reform Movement was to evolve a Reform practice
rooted in Jewish tradition. Thus began the great period of
scholarship in the realm of Jewish studies. The “Science of
Judaism™ (Juedische Wissenschiaft), the attempt to develop
a complete restudy of the Jewish past by the methodologies
of modern, scientific, critical study was participated in pri-
marily by men interested in Reform. Zunz was a preacher
in the Beer Reform Tcinplem Bbrﬁn Gﬁlﬁer was a paladin
of Reform. Frankel; while with other reform-
ers, favored many. reforms. Thus, ﬁ'le imenﬁﬁ‘c study of
Jewish tradition and of the origin of Jewish practice was,
to a large extent, motivated by the desire to discover. which
clements of the tradition were permanent and which were
transient and changeable,

They opposed such changes which could find no justi-
fication in a scientific understanding of the past tradition.
Thus, when certain lay groups like the Reform societies in
Berlin and Frankfurt proposed certain outright changes,
Geiger and other Reform rabbis opposed them as not being
justified by tradition. While various laymen in different
cities made, on their own authority, whatever changes they
desired, the rabbis solemnly gathered in conference (Bruns-
wick 1844, Frankfurt 1845, and Breslau 1846) to debate
what changes in Judaism were necessary and justified. As
a result of research and debate they arrived at certain prin-

7
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ciples fundamental to Reform, namely, that ceremonies
were not necessarily unchangeable, that prayers in lan-
guages other than Hebrew were demonstrated to be per-
missible, that instrumental music such as the organ was
permissible on the Sabbath, and so forth.

Had Reform Judaism remained merely a lay movement
and the process of change continued to be motivated chiefly
by practical or aesthetic considerations, Reform Judaism
might easily have become a separate sect broken off by a
complete ehange of observince from the rest of Judaism.
But the ' ”" udaism part

of a re While most
of their rthodox col-
leagues, no o ISe being irre-
sponsible and wilful. Be: ugl dies in the

science of Judaism, they

aal

thus gradually diminished appos tiﬁn But above all, loving
the tradition of Judaism, t&‘y fought hard to keep Reform
Judaism from breaking “away from the community of
Israel. Geiger igsisted that: “Every Jewish community is a
branch of the totality of Judaism and in all its regulations
must represent the totalitys o o, Every era in the history of
Judaism is a part of its-history, The present cannot break
with the past any more than-any separate limb can separate
itself from the body." (Nachgelassene Schriften, 1, 205.) It
was at the close of a careful, scientific study of the sermon
in Judaism (Gottesdienstliche Vortracge) that Zunz made
an eloquent plea for the modern sermon in the vernacu-
lar, The practical laymen made Judaism modern. The
learned Rabbis kept it Jewish,
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€ Because of these two influences (lay and rabbinical) in
the carly history of Reform Judaism, all the changes which
it introduces into Jewish practice must be judged by two
separate criteria: first, did they help adjust Jewish life to
the needs of modern times (which was the chief concern
of the lay pioneers) ; and second, are these changes justified
as a development of historic Jewish tradition (which was
the chicf concern of the Reform Rabbinate) ? Naturally,
both these eriteria will not be found applicable in equal
d in change pmposr,d and adopted. But those
chcf;:cs wmmct both criteria most completely were the
ones which became permanent.

Both these standards were applicable to the changes in
the methods of worship. From the point of view of modern
taste it was desirable to shorten the om;]png services, to
omit many of the difficult poems (piutim) which were
written in the M:ddlc Ages, ‘ha i‘ntgpg: many prayers in
the language of the people;-and to lish the services
with a more modern type: ﬁ&Mﬁ saniment, vocal
and instrumental. The laymen simply “these conveni-
ent changes. The rabbis, however, began an historical study
of the Jewish liturgy, dtsﬁnguwhmg its basic elements from
its Jater accretions, dcmomtratmg on traditional grounds
the right to pray in the vernacular. The Reform customs of

ing seven days of Passover instead of the traditional
cight, one day of Shabuoth instead of the traditional two,
and other calendar changes were amply justified as the
original Biblical and the Palestinian practice.

The custom of wearing a hat at services was changed in
most Reform Synagogues to prayer with uncovered head.

9



The laymen would have made that change without much
ado, simply to conform to modern practice. The rabbinical
scholars took pains to prove that this custom was merely
a custom, that in none of the earlier sources was it looked
upon as a law and therefore that the change which mod-
ern custom would make desirable was actually justifiable
on the basis of tradition,

Other changes in the liturgy were based upon social
principles whose beginnings at least were to be found in
Jewish wadition. It was easily demonstrable, for example,
that the gen l‘h",lﬁﬁmﬂ#« ewish religion was democratic.

Judaism raised | that pre-
valent in th !

2 o

the authu&}_}&

A

rity of priests; its rabbis were really 1
were scholars, whose tasks were not sacerdo

prudential. Judaism was the first religious tradition to en-
courage and provide for universal democratic education. It
transferred ritual from the Temple on Mount Zion into
the home, making in effect every father and mother priest
and priestess and every table an altar at which the temple
wine libations, shetv. bread, and incense were all used, This
many-sided tendency rowards democracy was carried over
and accelerated in Reform practice. Thus, the status of men
and women was made co'mpietcly equal. No longer were
women relegated to a balcony but the family pew was es-
tablished wherein father, mother, and children sat together.
The functions of the priest (the Cohanim, descendants of
Aaron) which already had become merely residual in
Orthodox Judaism (such as being called up first to the
reading of the Scroll of the Law, being called upon on the
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holidays to bless the people with the priestly benediction)—
all these special functions and privileges were abolished.
The priestly benediction was recited by the rabbi whether
he be of priestly, Levitical, or of simple Israclitish descent.
The Messianic doctrine, which in Orthodoxy involved the
prayer for the restoration of the dynasty of David, was
maodified, omitting the belief in a personal Messiah of royal
descent and democratized to its essential principle, the be-
lief in the coming of a Messianic age. All these changes
were justifiable as further extensions of teadencies already
essential in Judaism.

In the rabbinical assemblies there was considerable dis-
pute over many of these changes. The basis of dispute was
whether or not it would be dangerous to make too many
changes even tlmgl'l ‘might be theoretically justified.
Too many variations might sqt aslilc Reform congregations
so sharply from o t.‘_pn i Judaism as in effect
to make them a separate sect. L ]ui‘\ justifiable ground
there was great cqmrow and n rabbis left the con-
ference. Hgt in all cases the ﬁﬁg'ﬁ?wh;dx all the Reform
rabbis consciously fdﬂowcd—-ﬁhcthcr it would be said that
they changed too many ceremonies or, as others said, they
changed too few—was that no changes should be made
that were not justifiable on the basis of the spirit of Jewish
tradition.

Fortunately for Jewish unity the Reform Movement cor-
rectly gauged the tendency of modern Jewish life with re-
gard to liturgical and ritual changes. As time went on
more and more Jewish congregations, even those which

were not led by the founders of Reform or their pupils,
II



many congregations which would not consider themselves
Reform congregations, actually followed many of the Re-
form practices. The right to change the liturgy, to shorten
the service, to beautify it, to establish the family pew instead
of the separate woman’s gallery—these new observances
virtually became standard practice among a vast number of
congregations, particularly in America. Thus the aim which
the rabbinical pioneers in Reform always kept before them,
namely, to keep the Reform, Congregations steadfastly a

part of ]cwm:,.l}fc, Was a:g:d Iigmly;. spirit of history which

led other regations, not described as Reform, to follow
their pracd&ﬂ,’" cform congre mmﬁ; isolated as
pcrmancntﬁ erent from the other cong tions in
Judaism butbmm g the way

pioncer congregations leadi
for others to follow. Thus, aided by history, the Rcform in
Judaism spread until it has become to a considerable extent
a reform of Judaism.

{ The building of a scholarly foundation for the reform of
worship was a great achievement, but it was far from
sufficient. It was not only the old ritual which secemed out-
worn to thousands of modern Jews, but Judaism itself and
its fundamental institutions. were being seriously ques-
tioned. Much more was needed than merely to beautify the
service. Jewish thought itself had to be adjusted to the
needs of the day. The grandeur of its ideals and the perma-
nent value of its teachings had to be revealed anew to
rewin the allegiance of the people. The great task of dis-
tinguishing that which was permanent in Jewish doctrine
from that which was deemed transient and outworn, and
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re-demonstrating Jewish truth in its essential grandeur was
likewise undertaken by the rabbinical pioneers.

In the field of Jewish doctrine the subject which received
the greatest attention of the rabbis was that of the status
of the Jew in the world. The doctrine as to the status of
the Jew in the world which was carried through the Middle
Ages by Jewish orthodoxy and which confronted the mod-
ern Jew was substantially as follows :—that the Jew was
exiled from his native land begause of his sins and he now
lives under divine pumshment that some day God in His
mercy will forgive His people and will send His Messiah
who will lead them t the holy land, restore them as
a nation and reestablish the Templl: on Mount Zion with
its sacrificial cult and its officiati pﬂﬁt&i 'm}is doctrine
of the present status of exile and t futmed@sus of res-
toration with sacrifice and priesthood no longer had mean-
ing for large numbers of mu&em‘ flcws They lived under
the aura of the period of. enh@ cgm‘equhcn nationalism
was not yet a dominang idea, when personal status, indivi-
dual rights, individual cu’lﬁqum?é the ideals of cultured
pcople. The ideals of the Enl&htcnmcnt were democracy,
emancipation, cultire, and world. unity. It was considered
certain that in a short time prejudices and ignorance, which
divide men, would disappear, pohtu:al disabilities would
vanish and the people of Israel, citizens of the various lands
in which they live, would share in the advancing culture
of a united humanity. In the light of these exalted hopes
the old traditional Jewish doctrine of the separation of
Israel from the nations, its reconcentration in a far-off land,
the reestablishment of a sacrificial cult, seemed meaning-

13



less and outworn. Hence in the rabbinical assemblies
speaker after speaker insisted that Jews had ceased to hope
for a return to Palestine or to look upon themselves as a
permanently separate nation but that they looked forward
to full citizenship as part of the various nations in whose
midst they lived.

Therefore, the old doctrine of the status and destiny of
Isracl in the world underwent changes. These changes con-
stituted a consistent doctripe although it was difficult to
c oldcr tradition. There was no doubt that the
returning to 'm-ﬂhdlf ‘Messianic guidance
m ﬁ&ofﬂiﬂﬂlﬁﬁﬂal cult to be
m. rdiga a consistent
Mrﬁ! ss the reformers se-

g ' ¢ clement in. ‘fmh tradition
which best mm:d the. spmz of the day. 'ﬂu:y based their
doctrine upon the vision of the prophets with its universal-
istic ideal of a united humanity and Isracl as a servant of
God “to open the blind eyes and to bring freedom to the
enslaved.” In the prophetic idealism the reformers found
the traditional material for their reconstruction of the old
ideas which no longer seemed meaningful to so many of
the Jews. Hence, the reformers changed and adapted the
traditional idea of the status of Isracl in the world and
they arrived at this doctrine:—that Israel no longer looks
upon itsclf as a separate nation and therefore no longer
hopes for a return under Messianic leadership to Palestine;
that it no longer prays for the restoration of the sacrificial
cult; that it now looks upon its presence among the nations
not as an exile due to the Divine displeasure but as an ex-
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pression of God's Will voiced through the prophet to be
the servants of God's Word, the exemplars of righteousness
* among the nations,

This doctrine, noble in concept, perfectly suited the spirit
of the age in which carly reformers arose; but through the
changes of the historic atmosphere it became the chicf
basis of opposition to Reform and the chief ground for
division between Reform congrcganons and others.

The period of cnllgh(cnmcm, with its hope in increas-
ing human brotherhood, its magnificent faith in progress,
had been superseded by another world mood. Intense na-
tionalism took its place. As a concomitant of this national-

-ism bitter anti-Semitism arose. No longer was it possible
to say (as Kaufmann Kohler said in the preliminary draft
10 lhc Pmshurgh Platform, 1835) :—

“We hail in the modern era of umvcrsal culture of heart
and mind the approachmg rcnliznmén of Israel’s great
Messianic hope for thckx dgp:acg, truth, justice and
love among all men. ..., y recognize in the spirit
of broad humam{y and" bmmqpﬂitnn philanthropy per-
meating our age < .. our best ally and hclp in the fulfill-
ment of our mission.”

The new anti-Semitism was no longer rcllglous but secu-
lar and to meet it there developed among the Jews a secu-
lar answer. Zionism and secular nationalism were the
answer of many Jews to anti-Semitism and world national-
ism, The carly reformers objected to nationalism as a re-
ligious idea which involved priesthood, animal sacrifice,
and a personal Messiah who would restore all Israel to
Palestine. The new opposition to the Reform point of view

3



was not concerned with the repudiation of the Aaronitic
priesthood, or sacrificial cult, or the coming of a Davidic
Messiah. The objection was to the denial of Israel’s status °
as a nation, a status which the growing movement of Zion-
ism considered to be the only valid answer to the new anti-
Semitism, On the basis of the doctrine of nationalism
bitterness arose and intensified. Reform rabbis protested
against Zionism from the religious point-of-view just as,
for that matter, did many Orthodox rabbis. Zionism an-
swered both from the pmmcal point-of-view, claiming a

sounder ~with regard 1o lhcmual attitude of the
world to m‘?‘. 1

The difference was inevitable since Refo Zii:amizmmsm.
were children of two diffcrent ages. It\m struggle be-
tween two a‘ae-—ﬂie' older era of ment against

the newer era of ‘nationalism. But this mnﬂ'bﬁrsy over the
question of Jewish destiny has diminished in bitterness
because of a characteristic Jewish actitude, namely, that
practice in Jewish life is. always .more important than
theory. Thus while on: assuxdy theoretical ground the
argument between universalism and pationalism can be
continued bltttrly and is oﬂmslonally revived, the urgent
problems of the post-war period and the value of Palestine
as a home for persecuted fews towered above all theoreti-
cal controversies. Whatever their differences might have
been as to theories, Jews have cooperated in practical work
for Palestiné, And in the meantime, because of the historic
Jewish emphasis upon practical work rather than theory,
this dispute which history has created is fortunately dim-
inishing in its intensity,
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€ The greatest source of strength in Reform Judaism, that
which gives it greatest promisc of permanence in Jewish
life, is the principle of the right to change, that it is justi-
fied and indeed imperative that Judaism should constantly
adjust itself to the neceds of life. Thus Dr. Kaufmann
Kohler, President of the Hebrew Union College (1903-
1921), himself a disciple of the great rabbinical pioncers of
Reform Judaism, said in his Essay on Samuel Hirsch
(Hebrew Union College and Other Addresses, page 75) :—
“In order to form a just estimate of such Reform-Pioncers
as were Geiger, Holdheim, Einhorn, Hirsch and others in
Germany, we must ard ‘against conferring upon them
the r:l.'u:'n of i 5‘ LME!&E:):I have
wrested for us from the nmhm'ltiu of old.,: We would sin
against the very spirit of progress which mdﬁ&m leaders
and prophets of their age, should we mmpt to canonize
their every word. We would, thcmfote, » them injustice,

were we to weigh all. thelr utturanm' apinions in the
scale of modern research and by ﬁ% rd of recent
investigations. Truth grﬂw any a thing which

seemed true fifty ycars ago is no longer considered so
today." {

Reform congrcgauom continue the pmcm of reforming!
They do not hesitate to change' not only the practices of
Orthodoxy but even the earlier practices of Reform itself.
Thus for example, while it was the tendency of the earliest
Reform, in the spirit of the rationalistic mood of their age,
to emphasize ideas and rather to deprecate ceremonial, al-
ready a change in that rationalistic mood is to be noted in
an essay written in 1907 by Dr. Kohler. After stating that
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many of the older ceremonies are no longer meaningful,
he insists that a religion without ceremony lacks beauty
and appeal. He said (page 315, ibid.) =—"Now there can
be no question as to the need of ceremonial practices in our
age. Doctrine alone, however lofty, does not stir the soul
and bring it in touch with the great Fountain-Head for
Holiness and Love. Religious practices do. They develop
our spiritual faculties because they appeal to our emotional
nature. They irapress us with the holiness of life much
more than ahstract tru;h ﬂu." In the light of this mood
there has been o growing tendency m«R@im Judaism to

e e ol i

parallel rm congregations
now have a en entering the
religious sch wrmpon the old
custom of celebriting a c!’i“ﬂ s first day of religious instruc-

tion, bids fair to be as beautiful and effective a ceremony
as the Confirmation, now widely aduptcd has become.
Reform congregations ‘are making an increasing effort to
reestablish the home seryice on Friday cvcmng (Kiddush:
Sanctification) and the Passover Seder service in the home.
There is, also, a gmm .mm; in the study of the Hebrew
language than there has been for a generation. The
strength of Reform is pramcly in the fact that it is not onc
set of changes determined upon and ordained, but the spirit
of living growth. Therefore it must not be referred to as
“Reformed” Judaism, but as “Reform” Judaism. Some
rabbis prefer the term “Progressive” Judaism. In all its
changes in the different lands of its growth, certain prin-
ciples common to the entire Reform movement are
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plainly marked. The essential principles of Reform are:—

a) Each generation has the right to change the outward
observances of Judaism whenever such change is necessary
in order to preserve its inner spirit. It is not so much a
question as to how many observances are held to or which
observances are abandoned. A man may observe all the
dictary laws and other ceremonials and still be Reform,
and another neglect them all and still be Orthodox. The
man who believes that the ceretnonies are hclp{ill and use-
ful, and if no longer helpful may be changed, is a Reform
Jew even if he observes them all. The man who believes
that the ceremonials of Judaism are Jaw, a mandate which
may not be changed, is in principle an Orthodox Jew cven
if he n:glccts them all. The prophets of | Iaﬁbqué oppos
to the opinion of their contemporaries that fhé‘mrcmon—
ials of Judaism were God's command. “I did not command
your fathers” says Jeremiah (Jer. i, 22ff) “concerning
burnt offerings or ‘sacrifices but this 1 commanded:
*Hearken to my voice. Walk in all the ways that 1 com-
mand you'" It does not follow that the prophets were
opposed to the sacrificial ritual but they deemed it sec-
ondary to the ethical message of Judaism. It is with this
point of view that Reform Judaism essentially agrees.

b) Ritual of worship must be modified whenever such
modification will make prayer more meaningful. Prayer is
not a mystic, magical rite, an incantation. It is a supplica-
tion to God (Abot II, 18). It must be sincere and therefore
must be in the language which the worshipper under-
stands. That does not mean that Reform, which re-
emphasized the vernacular, is opposed to the Hebrew lan-
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guage. Vernacular prayers (Aramaic) were inserted in
ancient prayerbooks beside the Hebrew. Some Reform
prayerbooks have more Hebrew, some have less. There are
many vital reasons why the knowledge of Hebrew should
be maintained, but the essence is that prayer should be
understood and sincerely uttered. “Recite the Shma,” says
the Talmud, “in whatever language thou canst under-
stand.” (M. Sota VII, 1; B. Sota 32a.)

c) Isragl'has a mission in'the world. Its presence among
the nations is not a_mere punishment for past iniquities,

nor a temporary abiding place awaiting a removal at the
coming ohheMemah.%uaeHupmu&gthnwmld process,

contributing to the enlightenment of mankind. The older
Reform rabbis held that this doctrine involved a denial of
the return to Zion and of the reestablishment of the entire
Messianic dream involving -sacrifices, the Temple, and
priesthood. Since the rise of Zionism they extended this
principle into an oppesition to the Zionist movement.
Many Reform rabbis, staunch Zionists, believe that that is
an unwarranted extension of the old idea. At all events,
there is no Reform rabbi, whatever he may believe about
Palestine and Israel's achievements there, who will deny
the positive element in the doctrine of the earlier Reform-
ers taken from the Prophets that Israel in the world must
be a light unto the nations. “I the Lord have called thee in
righteousness, and have taken hold of thy hand, and kept
thee, and set thee for a covenant of the people, for a light
of the nations; to open the blind eyes, to bring out the
prisoners from the dungeon, and them that sit in darkness
out of the prison-house.” (Isaiah XLII, 6, 7.)
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§Reform Judaism must be judged not only by its pre-
vailing ideas but by the mood and the motivations which
brought it into being. Reform began full of hope. It was
carried along by a vast enthusiasm. The laymen believed
that they were finding a way in which Judaism would fit
into the modern world. The rabbis who followed them
felt that they had discovered the line of the evolution of
Jewish life and belief and were able now to distinguish
between the cphcmcml and the permanent. Both felt that
they were sa: Judaism and the Jew. To what extent
these great ai:ﬁ:webun accomplished it is still difficult
to say. But this at least is centain, the motivations of Re-
form were of a high order. Reform Judaism has been
loyal. There was no escapist impulse in its ghnlogy. The
Jews who wanted to avoid Judaism sim Mdancd it.
Reform was built-up by these who wanteqato save Judaism
and to give it new vitality..

It was also heroic. It waq,oot;mouvd ”by a desire simply
to make Judaism casy. Ihe e h:st g would have been
to let things alone, The Wﬁ s of Reform involved
struggle, not only agamsr the old rabbinical authorities
who fought every possible change but also against the gov-
ernments of Europe, which; being conservative themselves,
forbade any change in Judaism and time and time again
closed Reform Temples and opposed the whole process.

Besides being loyal and courageous it was impelled by an
exalted idealism. Its leaders felt that Judaism was potential-
ly a great force in the world, that the world needed the in-
fluence of Judaism, that theretore the inner strength of
Judaism must be released for human service, Even had
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Reform Judaism died out, the Reform movement would
have merited the honor and the reverence of the historian
as a noble ideal and a high-minded dream.

But Reform Judaism did not die out. Occasionally it
would come to a standstill and then would discover new
strength. It grew to a great power in America where all the
world was new, where there was no conservative state with
a state church to force conformity, All America was in a
sense non-conformist. Such .an atmosphere was ideal for
Reform. Here Reform hj\l growa strong. The graduates of
its ummnﬂwﬂlﬁ ions of its Union of American
Hebrew Congregi ns arp lchmlnﬁ: numBer and main-
tain a powerful influence ‘and in the gencral
community. ‘One cenmry in the history of Judaism is a
brief time and this past century has been one of tremendous
change and unpredictable influences, All of Jewish life is
still in flux and it is impossible to estimatc preciscly what
any one movement has permanently accomplished. Yet
certain achievements can be clearly discovered.

{Reform halted a flight from Judaism. Within the last
century and a half all religious loyalties have weakened. Or-
ganized religions have lost power and influence. It is in-
evitable that Judaism too, like every branch of Christianity
and Islam, should have lost some of its hold on the people
born to its communion. Yet the losscs of Judaism were per-
haps greater than any other religion, particularly in Europe.
Jews not only shared the difficulty which all people felt in
adhering to their ancestral religion but, being Jews, suffered
from additional disabilities. There were many motives for
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abandoning Judaism, particularly in Germany a century
ago where a new era of friendship seemed to have dawned
and the strictness of Jewish observances kept Jews apart
from the rest of the community. It was natural, for exam-
ple, for the friends and descendants of Moses Mendelssohn
to leave Judaism. He taught that while Jewish doctrine was
not the important clement in Judaism, the Jewish sys-
tem of observances was divinely ordained and therefore
unchangeable. The conclusion which his descendants drew
was that since Jewish observances kept them from the
world to which their culture entitled them and since these
Jewish customs were immutable, their only escape was to
abandon Judaism entirely and become a part of the world.

Reform Judaism reversed the tm:hmg of Mendelssohn.
It said that Jewish customs and ceremonies were mutable
and transient and Jewish ideals and doctrines contained
much that is permanent and vital to the modern world.
Hence it was possible for a man to live with his fellowmen
in accordance with prevalent manners and customs while
maintaining staunchly the ethical and spiritual ideals of his
ancestral faith, Martin Philippson, in his Neueste Geschichte
der [uden, suggests that the reason for the opposlt:on to
Reform Judaism by the Prussian Government was its de-
sire to keep Judaism at such a medieval status that cul-
tured Jews might be tempted to abandon it (and embrace
Christianity). So, too, Samter in his book Judentaufen
(page 30) says that the period of the most numerous bap-
tisms in Prussia coincided with the reign of Wilhelm
Friedrich III when the Prussian Government systematically
denied political equality and hindered Jewish religious re-
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form, thus aiding the work of the missionaries. In America,
the Reform congregations founded almost a century ago
still continue in strength and in influence and still are sup-
ported by a large proportion of the descendants of their
original founders. Nothing could haye prevented the weak-
ening of all religions in modern times, but Reform Judaism
had given new strength to Judaism which was especially
weakened by the forces of the modern world,

Reform kept the modernist movement Jewish. It would
not have urprising if thoeg roups which varied their
customs ”ﬁfﬁ[&;ﬁ lx;fsl i E:awn away further
from the main body of the Iewish Peoplc. Such processes
had occurred before in. ]ewkh his story. Groups diverged and
then broke away. However, i _t_o_ the learning of the
first groups of rabbis who, l;hrougg a study of the Jewish
past, revealed the customs of Jewish life as undergoing a
process of constant evolution, these. changes were integrated
into a picture of historic ]udl.us,m. “They were organic, not
revolutionary. The leaders of Reform did not merely make
changes because such’ quﬁgﬁ were convenient. They
struggled to keep'to such changes as were justified by his-
tory and indeed opposed-many-radical changes which they
could not justify. Thus Reform Judaism remained part of
Jewish life without a break.

Reform gave leadership to Jewish adjustment. The ad-
justment of Jewish observances and life to fit modern re-
quirements was inevitable and spread from those congre-
gations which were avowedly Reform to others who used
other titles to describe themselves. Congregations, for éx-
ample, now called Conservative in America have adopted
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many of the Reform methods of ritual and liturgy. These
changes have come about naturally and almost without
dispute. The reason that Jewish worship in Conscrvative
congregations has adapted itself so easily is due to the fact
that the brunt of the battle had been borne a generation or
two earlier by the pioncers of Reform, For example, simple
changes such as shortening the liturgy, abolishing the
woman's gallery and establishing the family pew, which
have been made in hundreds of American congregations

in recent % wuhout an:‘).lgé@or excutcm;m, had to be
A A

fought fo gy cp seventy-five years ago by the pion-
cers of Reform. ern western ]udzﬁl_uj.- s modernizing
itself in order to keep its young generation loyal it is doing
so successfully because. ﬂk battle M | seen fought

and won two genmtm reaclions L L
Rcform has ser.vcd tnutabhsh ;hc Jew.as a spiritual in-
dl. R in an epoch of

glorious idealism, h, Al

in - ep ‘whieh, alas, has tragically
passed. But the fact it arose at such a time has left an
ineradicable mark upon R sform Judaism and upon Jewish
life in the world," Contrary t the mood of the saddened
generations which preceded ity Reform Judaism looked
upon world Jewry not as an exiled group temporarily abid-
ing among strangers but as a-great force in the world, a
powerful ally to all the forces of liberalism and human
brotherhood. Such a faith in human progress is difficult
maintain in days as tragic as these. But it would be all the
more tragic if such a faith were entirely lost. No modern
rabbi, whatever his attitude may be to the older anti-
nationalism, would abandon the positive side of the Re-
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form doctrine of Israel which in itself is based upon
prophetic idealism, that Judaism has a permanent and
noble task to perform in the lives of men and nations,
Every modern rabbi works in the name of Judaism for
social justice and for peace and for democratic liberalism
in the modern world. The denial of Jewish nationhood is
now a subject of dispute, but the Reform assertion of
Israel’s function in the world is a permanent avowal of all
progressive, religious Jews.

Nothing in Reform Judaism is entirely new. The schol-
ars, confronted with the innovations of the laymen, were
cager to keep them mthgtﬂb:d 311 Jewish tradition, Certain
ideas in the past were empha }Itt]leﬂpﬂueofothcn,
but ]udalsm was never a mc dueu-ine, and such se-
lective emphasis was always possible. The evolution of
certain tendencies was pcr aps hastened consciously, but
such accelerated change seemed essential because Judaism
had come to a crugial point in its history. Later generations
may debate whether certain specific changes were justified
or certain concepts sound, Reform Judaism itself, being
Reform, does not hesitate to change many of its former
ideas. But the clear enunciation of the right to adjust Juda-
ism and the proud avowal of Israel’s living function in the
world have left a permanent impress upon the history of
Judaism and must exert a growing influence upon the
future,
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HIS is one of a series of pamphlets published by the
Union of Amcriuln Hebrew Congregations. These
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WHAT DO JEWS BELIEVE?

H. G. ENELOW, D, D., D. H. L.

HAT do Jews believe? Both Jews and non-

Jews are often heard to put this question;
the former to make sure where they stand, to render
to themselves what the old rabbis called an '‘account
of the soul;" the latter because they are eager to
know just why we remain ]awnin the religious sense
and at all cost keep from merging with any other
religious body. Are there any behefa at all that
Jews are agreed upon and that may be said to form
the groundwork of universal and perennial Judaism?
Such beliefs- I think there are, and the purpose of
this paper is to describe l:hcm bricfly.
first belief ¢ It is
as clear as daylight that no matter how broad or
liberal or advanced nne‘ﬁwm can not consider
oneself a true Jew if one d&es not believe in God.
Religion without God is a self-contradiction, and
altogether out of question. In fact, belief in God
with us has not only been a matter of reason, but
also of intuition, of that side of our soul which the
old rabbis regarded as a phase of reason, and which
after all plays a very important part in the life of all.
This is not to say that Judaism has undervalued
reason. Quite the contrary is true. Reason is
invoked by both the Bible and the Jewish thinkers

B
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of later times as confirming the truth of God's exist-
ence. But primarily the Jew has always felt the
existence of God as a basic truth in life. Not ex-
perience, but his own soul first taught him to exclaim:
““Hear, O Israel, the Lord our God, the Lord is one,"
those stirring words which from time immemorial
have compnued the foremost motto and epitome of

\t‘ g S -
belief. r'mjhnnt it Judaism
) TR e escended of

be Jewish in racial or social —but one is
not a Jew mt’ﬁ‘twe 7h,:.‘strc.-t:u:: sense of the term.

But, in relation to God, Judaism has always held
another characteristic belief, namely, as to His
attributes, or quahtl’es. Judaism lays stress on the
Oneness of God, md,d Lmay say so, the Uniqueness
of God, 'Oanm, in 1he sense -that true Judaism
has never admitted the possibility of more than one
God, or ‘of the divunon of the Deity into different
parts, powers, or forms. But God also is Unique.
“One, and there is no unity like unto His Unity,"”
as the old Hebrew hymn has it. The meaning of
this assertion is that Judaism has invariably con-
sidered that God is Perfect, and in this respect
different from all other gods. To put it in other
words, the Jews believe that God is not only One,
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but also free from those infirmities and limitations
which have been associated with the gods of other
peoples. Such accounts of the contests, ambitions,
rivalries, and moral imperfections of the deities as
may be found, for example, in the mythology of the
Babylonians, of the Greeks, or of the Teutons, are
unthinkable in connection with the Jewish God idea.
From earliest times we hm been taught that God
is Holy, Allwise, erful, and tha M ¢ plan
in the Ummlil to eauqa wfthln w_g i ‘@ ph of
Holiness and Righteousness. “Holy, Myb'ﬂoly."
as we read in Isaiah, “is the Lord of Hosts: Qﬁ whole
earth is full of His glory.” (vi, 3) ) '

This leads us to another Jewish belief, and that
is with regard to tﬁk"‘uﬂ&'mmc earth is .
full of His glo .It is well known that some //

M‘h WOI msuq.h is tainted with
sin, that, being matl" it is | nily corrupt, that
it is in reality btit a place in w one s to prepare
for another life, ﬁltd that those are.the most pious
men and women who w:tﬁﬂ?ﬁ* from it as much as
possible, This belief has given rise to morbid views
of the world, as well as to the various orders of
monks and nuns. What do Jews believe on this
point? It may be said that the common belief of
the Jews of all ages has been the contrary of the l/

idea just alluded to. We do not believe in a devil,
in the corruption of the world, nor that to be in the
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centre of the world’s activities and enjoyments
means necessarily to subject oneself to the taint of
sin. We believe in God as the Creator of the world,
which, of course, need not mean a literal belief in the
old account that He created the world in six days.
Whatever process He may have used for bringing
it into being, we ascribe its origin to Him. Without
God-—chaos. Havmg created the world, however,
He has r .aem. it forth to run its course in hap-
| ﬂq;i' wd.;: absentee God, con-
cal from a tance and caring not
_\' G(Ltlh contrary, He is every-
ery ~ No ol&ﬂ-my interferes

with His preuahee “Whither shall T go from Thy
spirit?" says the Psalmist, “or whither shall I flee
from Thy presence? If I ascend up into heaven,
Thou art therej if T make my bed in the netherworld
behold, Thou art there. If I take the wings of the
morning, and dwell in the uttermost parts of the
sea; even there would Thy hand lead me, and Thy
right hand would hold me. And if I say: Surely
the darkness shall envelop me; and the light about
me shall be night; Even the darkness is not too dark
for Thee; but the night shineth as the day; the
darkness is even as the light.” (Ps. cxxxix, 7-12.)
Moreover, God governs the world according to
His law of righteousness and goodness. ‘‘He loveth
righteousness and justice,"” says the Psalmist, “the
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earth is full of the loving kindness of the Lord."
(xxxiii, 5,) And as to its inhabitants, their chief
duty is not to turn their backs upon the world in
fear of pollution, but rather to cling to it and work in
such manner as to help fulfil the Divine plan of
beauty, order, and goodness, and thus become what
the rabbis have called “fellow-laborers with the
Holy One.” “For thus saith the Lord that created
the heavens,” says Isaiah, “He is God ; that formed the
earth and made it; He established it, He created it
not a waste, He formed it to be inhabited: I am the
Lord; and there is none else." (xlv, 18,

Indeed, this is what gives man his place in the
world. But that leads us to another of our important
beliefs, namely, with respect to Man and human life.
What do we believe about Man? = Te put it nega-

tively first, we do not believe in a great many of the\/

doctrines that are current am ng other people, as
the doctrine of ongmal sin, ﬂ!e%all of man, the need
of vicarious atonement, and. such like. On the con-
trary, it has been rightly pointed out that the idea
of Original Virtue, or the Virtue of the Fathers, has
played a more important part in Judaism than that
of Original Sin. As a matter of fact, we believe that
man, as the Bible tells us, was created by God in His
own image, and amid all varieties of trend, desire,
mgr preserves the stamp of divinity. Hence
the Jewish idea of the brotherhood of all men, of the

I
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sanctity of even the humblest life, and of the em-
bracement of all in the Divine plan, howsoever they
may differ in outward things. All bear the impress
of the Divine image in their soul.

Furthermore, to realize this divine nature and enact
it in his life, is man's paramount duty and purpose,
Insofar as he does this, his life is what it is meant
to be; otherwise, it falls ghort. Nothing, according
to the great tgachwnf Israel, can take the place of

i roipan {hty,. of this personal duty,

] t Clife; J;mhat ritualism, nor
sacnﬁcm, mﬂ 18t ;hiitﬁ‘ @dtp} gbr?m terial charity;
neither the merit of the Fathers, nor the mediation
of another person. Holiness, nghteﬂll;ﬂ , morality
—not morality in the nafrow conventional sense, but
in the widest sense—this is the fundamental duty.
Other things may fellow, and add grace and glory to
life; but first there must be the true striving after
holiness, not with an eye on reward of any kind, but
rather because holiness ought to be the chief pursuit
of man. Said Antigonus of Soko, a Jewish teacher
of the third century B, C.E.: ““Be not as slaves who
serve their master with a view to receive recompense;
but as servants that serve their master without a
view to receive recompense.” Or, as once for all
this principle is summed up in Leviticus xix, 2:
“Ye shall be holy; for I the Lord your God am holy."

But, it is asked, has God really said so? Do we
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know anything about His will? In other words, do
we believe in Revelation? Religion, it has been said
very truly, is not merely the belief in the existence
of God, but rather in the possibility of man's approach
to, and communion with, God. That God has
communicated, revealed, His nature and laws to men,
has always been one of our basic beliefs. “For the
Lord God will do nothing; but He revealeth His
cotinsel unto‘nl;lg servantsthe prophets. ¥’ (Amos iii, 7.)

This is not to say that all Jewish thinkers have
been at one in their idea of the method or the process

of Revelation. Discussion of the latter, however, .

belongs to the realm of metaphysics. Suffice it to
say, that we believe that the Bible furnishes a faith-
ful record of the great laws of life; of the laws of
morality and rehgﬁon, wliich@od revealed to Israel,
and more especiallyito the Pre _bgl's of Israel, Tech-
nical disputes as to"'ho thi tion occurred do
not affect the gbpeml : i 'r is mfaffected by
whether or no we'hold that every letter of the Bible
was inspired. Though we may suppoae that the
actual writing and editing of the Bible took place in
the usual human fashion, we do not waver in our
conviction that it contains the highest revelation of
God possessed by mankind.

Moreover, our belief in the' choice of Israel for the

,Dwmﬂnglauon, does not preclude the view that
God has spoken to other peoples as well. On the

N
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contrary, we believe in the universality of Revela-
tion, “The whole Tora was spoken in every tongue,"’
we read in the Talmud. “Every word that went
forth from the mouth of the Holy One was divided
into seventy tongues." Other utterances of similar
nature might be cited from Jewish teachers of all
ages, testifying to the Jewish belief that, though
God may have revealed Himself particularly to
Israel, He did not withhold His light and His truth
from the other peoples. “For from the rising of
the sun even unto the going down of the same My
name is great among the nations; and in every place

‘offerings are presented unto My name, even pure

oblations: for My name is great among the nations,
saith the Lord of Hosts."- (Malachi i, 11.)

As to what becomes of man after he has “shuffled
off this mortal coil," Judaism has never speculated
very much. Yet:we must admit that this is one of
the main questions that men are apt to ask Religion
to answer. What becomes of our soul? Do we
believe in a_herealter? Briefly speaking, we cer-

mlieve that the soul survives the dissolution

of the body, but just what occurs after death, and
what the state of the soul is, the purest teaching of
Judaism has never attempted to define. Our atti-
tude has found expression in the Biblical verse form-
ing the opening words of the traditional Burial
Service: '"The Rock, His work is perfect, for all
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His ways are justice: a God of faithfulness and with-
out iniquity, just and right is He." (Deut. xxxii, 4.)
We are sure that the soul of man, which, in Biblical
phrase, is a light of God, is not put out altogether,
and that our life, with its struggles and sufferings
and failures, will be rightly dealt with by the Lord
of righteousness, More than this we cannot say.
In this respect, the good Jew. rather than engage in
idle fancies and thcories, is content to walk in faith,
and, in the words of the beautiful old hymn, he says: *

Into His hand I commend my spirit

When 1 sleep and when I wake;

And with my spirit, my body also:

The Lord is with me, and 1 will not fear.

But what do-we believe about the Messiah? It /'

is well known that the Messiah idea has been cloaely
connected with ]ewhh thougbt and experience,
Christianity, which is built en thuldea. sprang from
Judaism. Jesus, the ﬁmﬁha or the Christ, of the
Christian world, was a Jew, and it was the question
of his Messiahship that created the cleft between
the two religions. No wonder it is ofttimes asked
what belief we hold on the subject. Now, on this
point there is now, as there always has been, dif-
ference of opinion. Doubtless some Jews still enter-
tain the hope of a personal Messiah. Reform Jews,
however, do not. They do not believe in the mirac-
ulous Messiah, All Jews, however, agree in the
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hope for the advent of a Messianic age—an age when
humanity will enjoy the reign of righteousness, unity,
and peace, and all hearts shall be united in pure
worship of the One and Only God. *“And the Lord
shall be King over all the earth: in that day shall
the Lord be one, and His name one." (Zech. xiv,
9.) This Messianic ideal, toward which it is the
duty of all men to work and aspire, we regard as one
most banefi@n-t, glfﬁ Israel hga gmde to the

Morﬁ’@mhnql as a people, n a religious com-
munity, as a spiritual brotherhood, is in duty bound
to worL anremittingly for the realization of this
lofty ideal. 'To him this ideal was revealed of yore;
to him the laws of its fulfilment were communicated
by the mouth of the Prophets. a.ﬂd upon him was
the inviolable task laid of s ?ﬂm ing and furthering
it with all his heart and all his soul and all his might,
at the price of no matter how much trial and suffer-
ing. This, the call, tﬂe election, the mission of
Israel. This makes Israel what the Prophets have
called him, the Servant of God. This is why Israel
has been “the man of sorrows” among the nations,
despised and rejected of men, stricken and afflicted
and. acquainted with grief, wounded and bruised,
persecuted and outlawed, humbled and maimed, in
order that he might witness to the supreme ldeal, to
God and Righteousness, and cure mankind of super-
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stition and iniquity, and bring nigh the age of justice,
of knowledge, and of peace. Well may humanity say:
“The chastisement of our welfare was upon him and
with his stripes we were healed.” (Isaiah liii, 5.)

We believe that the Jews will have to continue to
stand together, and toil, and suffer until the final ful-
filment of their noble ideal. That is our faith as
to our future. Nor haa our work thus far: been in
vain. “The righteous ﬂ'qyrmb like the palm-tree!”
we are told’ﬁy ‘the Pﬂﬂmilt. to which tﬁe.nlﬂ rabbis
add by way of comment: “When you plant any
other tree, it grows for itsell; but plant a.palm and it
will put forth roots on all sides: so the righteous.”
May we not apply this ﬁgure to Tsrael? Judaism
has not only flourished for itself, but has put forth
roots for other tﬁeeﬂn Terael’s influence is felt in
the religious life o@hﬁwﬂhﬁ(\qw world. It is
felt not only in the old th, but also in the
new liberal spirit whi : in the land, and
which insofar as it is a d arture. from certain old
dogmas, marks a return to the pure faith of Judaism.

But even where we have as yet failed of tangible
proofs of success, has our work been in vain, though
seem so it may? Such work is never done in vain.
It sleeps in the very bosom of things, of the universe,
and only bides its time, Come forth it shall. It is
there. 'Tis such faith the great Prophet puts into
the mouth of Israel: “Listen, O isles, unto me; and
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hearken, ye peoples, from far; the Lord hath called
me from the womb; from the bowels of my mother
hath He made mention of my name. And He hath
made my mouth like a sharp sword: in the shadow
of His hand hath He hid me; and He hath made me
a polished shaft; in His quiver hath He concealed me;
and He said unto me, Thou art my servant, Israel,
in whom I will be glorified. But I said, I have
labored-in:\mn, 1 have spent my strength for naught
and vanh}'tyet surely my right is with the Lord and
my recompense with my God.”” (Isaiah xlix, 1-4.)

Such, in brief,.are the Jewish beliels. The Unity
and the Holiness of God, the goc of the World,
the divine nature and the Immortallty of the Human
Soul, and the possibility of its Communion with
God, and the consecration of Human Life; these ideas
are the foundation on which Judaism has builded.
Moreover, we believe in the Election of Israel as a
means to an end, the end being the diffusion of those
ideas among all men and the ultimate reform of
human life in accord with them. Whenever this
has come true, it shall mean the Kingdom of God
on earth, the Messianic age, the fulfilment of Israel's
highest Ideal,
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The Jewish Ivea of God

By SAMUEL S. COHON

O F the scholastic philosopher Alanus it is reported that
aftcrhavmgmamredthemnhheral arts,hc re-

ler.:tum.
walhng 1 th
e
to carry all the wat
plied. “But that is S
impossible,” the the taal: you have
set for yourself.” The le delivered.
This essay, w&;w d _ wﬁtmi..ﬂ its p'«m
were to reveal the nal f ce of all being.

God is in His inﬂ:ﬂt;'r’ and ma
pacities of mortal man. It .beenwelluaidthattocom- :
prehend Him fully, the human mind would have to excel
Him. We have to content ourselves with feeble guesses re-
garding Him. In this essay we set for ourselves the still
humbler task of sketching, in brief outline, the answer to
the question : What meaning has Judaism attached to the
idea of God?
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Religion, while assuming an cudless variety or forms, is
at bottom man’s consciousness of the sacred or his re-
sponse to the Divine as apprehended in the external world
and within his own mind, heart and conscience. Religion,
in its truest and most vital sense, begins when the human
spirit turns toward the mysterious source of its being and
seeks to commune with it as with an all-encompassing
Presence and all-comprehendmg Intelligence. It reaches
its nobleat {orms in man’s self-consecration to thc Hol}

g and f moral rcﬁnemcnt,

- 5 'rdgarding the Divine were later
found unworthy of Hmi? who represents the highest per-
fection, and were replaced by more suitable ideas.

The Bible, edited from the standpoint of advanced mon-
otheistic faith, does not readily yield the story of the evo-
lution of its idea of God. A surface reading of its contents
suggests that Judaism began with a fully revealed doc-
trine of God as the creator of the world and guide of man.

4




A more careful analysis shows that this doctrine represents
thechmaxoflongstrmngaftertmthonthcpmofthc
foremost spirits in Israel.

Through the obscurity which beclouds the origins of
early religious ideas and insiitutions, we dimly discern
some of the more important steps in the growth of the
Jewish idea of God. Joshua xxiv:2 addresses the people
of Israel: “Your fathers dwelt of old time beyond the
River (Euphmtea) , even Tcr the father of Abrnham,

Hismsprntion,undemok thtchberationofhmbmhmn
from Egyptian bondage.

The meaning of Yahweh already puzzled the oldest au-
thors of the Bible. The story of His revelation to Moses out
of the burning bush attempts an explanation of the name.,
When commissioned by God to go to his people with the

5



mmageofhhuauon,Mmuashhowhe:hallmwer
their question: “What is His name?” He is m!h'\lctedtb
speak of God as Ehye asher Ehye—*‘t AM THAT 1 AM,” (OF
“I will become what I will become™). “Thus shalt thou
say unto the children of Israel: I Am (Ehye) hath sent me
unto you” (Exodus m:13-14). The name is derived from
the root “Haya”—"to be” or “to become.” The cryptic
statement has mggcsted a diversity of meanings. There
were thme whoaaw in it the idea of absolute bcing of

from trouble. Thi i
the advance of ] came to possess the
highest significan man.

From the days belonged to-
gether. Their u ized by a covenant which
hound mmmmumardg? -Yahweh was believed to
have p continuous help to Israel on condition that

Imd would steadfastly follow His leadership and obey
His will. His will expressed itself not merely in a body of
taboos, which the people were to keep, but concerned it-
self with their relations towird one another, Their mores,
whether affecting the cult or their social affairs, were
brought under His jurisdiction. This fusion of the sacred

6



with the moral represents the greatest contribution of
Moses to the history of religion, He placed the relation of
Yahweh and Israel on.a moral basis and thus laid the
foundation for the remarkable development of the ethical
character of God. The terms of the covenant are set forth
in the Decalogue (Exodus xx :2-17||Deuteronomy v :6-
18). Yahweh alone is to be acknowledged as Israel’s de-
liverer, No other gods were to be worshipped by Israel be-
side Him. His name must not be taken in vain (i.c., not
for perjury, blasphemy or magical purposes). He com-
mands the hallowing of the Sabbath, reverence for par-
ents, and regard for the life, home and property of the
ne:ghbor This simple code which has found its way to the
hearts of half the world as the voice of God, was to serve
as the basis of Isracl’s life.

Israel began with a conception of God that has been
characterized as national henotheism. While Israel was
dedicated to Yahweh alone as the national God, the gods
of the neighbors were not yet denied but they were ex-
cluded from the sphere of Israel’s recognition. Upon
entering Canaan with its rich cult of nature gods, the
Baalim, the people of Tsracl found in Yahweh the source
of their strength and of their union. Adoption of the gods
of the soil tended to loosen their national bonds. Fidelity to
Yahweh drew them together as a united people. As their
ruler, Yahweh was conceived as “a man of war,” fighting
their battles and giving them victory over their foes. He
was their god as Kemosh was the god of the Moabites and
Milcom the god of the Ammonites. Only, He was believed
to be greater and more powerful. The myth-making im-

7



agination pictured Him in human likeness, possessing
hands and feet, eyes and mouth, and conversing with
chosen individuals as one man with another, He was sub-
ject to such human emotions as wrath, jealousy, and
vengeance. At the same tirne His distinguishing qualities
were recognized. The poet exclaims: “Who is like unto
Thee, O Yahweh, among the gods! Who is like unto
Thee, glorious in holiness, fizarful in praises, working won-
dersl” (Exodus XVill.) Unhke most tribal gods, who

\phl . :
“Yahwch shall ‘n:;gﬁ‘ f@'ewﬁl’m;ﬂ ever” (Exodus xv:18. )
If, while absorbing ryﬁﬂegen;a from the superior
civilization of Cman}mm retained their iden-
tity, it was 1 e to 'Ebl: a of the covenant with

Yahweh which prme : asis of their religion, Instead
of being added to the Bazlim, Yahweh emerged as the
only God of the land. Ele against Baalism is
dramatized in the stories of ﬁﬁ] : 1 Kings xvi-xix ; xx1.)
Ancient festivals, rituals, sanctuaries and altars were
transferred to Yahweh. Functions of nature, formerly.
identified with the Baalim, were attributed to Him (Hosea
). However, He was not reduced to a personification of
natural phenomena. Israel’s national God was recognized
as nature’s God as well, yet distinct from nature, tran-
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The process of revelation isi progressive and universal, con-
fined to no one age and to no one people. Men of tehgioua.
genius of all times and of all races have been vouchsafed
glimpses of His truth. In ancient Israel it may be said to
have reached its highest lievel. The prophets were irradi-
ated by the Divine and became the clearest seers of His
truth. The voice of God resounded within their conscience,
ca.llmg man to loyalty and to obedience as conditions of

tions have sou,

pictures of Gﬁa 3

“Thou canst not sce My face.” The sight of God’s Bemg
is not for the physical ey of mortal man. Sufficient for
his gaze is th o traif lwne,g;ory His holiness,
goodness, justi ",:i'u'ld mer amtmgumhcs the pro-

phetic Jewish doctrine of € only its monotheism,
but also and above all ifs'ir ncc upon the ethical char-
‘acter of God as the sovergign Will, the unerring Right-
eousness and the unfailing Love, the supreme and perfect
pattern and standard of behavior for Israel and for all
mankind,

The ethical character of God is in a measure the prod-
uct of the covenant idea. T'his thought worked like a leav-
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en in the religious life of Isracl. The prophets ever held it
out as an incentive to advancing ethical goals. In God’s
name they sounded, for the first time in history, the mes-
sage of social morality. Oppressing and wronging the poor
and the helpless is an affront to God. His eye is not only
upon Israel, but upon all nations, demanding of them
righteous conduct. He punishes them because of their
greed, cruelty and inhumanity (Amos 1-11). The nations
that flout justice destroy the foundations of their own life.
God’s will is u hmately dgue “dpaplte the ragings of the
heathen. “The [ man shal declares

plans. He;sboththe&u' or and I

of history. To those who have jin eyc:,fﬁr the true meaning
of passing events, He reveals Hi elf not only as the God
of might, who the arrp of the tyﬁ*hnt, but also as
the God of right, who bala ﬂferseales of justice.
Though His judgments be dclg yud they are sure to appear.

“Righteousness and jushce are the foundation of
Thy throne,
Mercv and truth gb before Thee
(Psalm LxxxI1x:15).

In the vision of Moses God shows Himself as “the Lord,
the Lord God, merciful and gracious, long-suffering, and
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abundant in goodness and truth; keeplng mgrcy unto the
thousandth generation, forgiving iniquity and tmnsgrm-
sion and sinj and that will by no means clear the guilty;
visiting the iniquity of the fathers upon the children, and
upon the children’s children, unto the third and unto the
fourth generation.” Amos’ emphasis upon God’s inexor-
able juatice and Hosea’s message of His unfailing love are

united in this remarkable statement,

With the deepening of Ithe conviction of the prophets
of God’s moral nature a liness, the th hot ght dawned
in their 1i : resent Him.
The s worship of
other al presenta-
tions of G Is before Me
Thou mage, nor any
manner of Ii s in the heaven
above, or that | th, or that is in the
water under the halt rot bow down unto
them nor serve th it and not flesh (Isaiah
xxx1:3). Hidd het 1 ey He reveals Him-
self to the inner onof 1 if pm e supreme ruler
of nature and of humanity, He is the mdvmg agent behind

all phenomena, the power behind the marvels of earth and
sky, the determiner of the destinies of individuals and of
nations, and the source of the moral law whereby they
attain their happiness.

To prophetic thought God could not remain one among
others and appeared as the: one and only God. The crises
in the inner life of the nation and the struggles against
hostile forces revealed Him as the God of Israel's history.
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The widening of the international horizon, in the eighth
century B.C.E., led the prophets to the further conviction
that He who rulea the destinies of Isracl is the sovereign of
all the nations. The dark-skinned Ethijopians and Israel’s

foes, the Philistines and the Arameans, are the objects of
His solicitude (Amos 1x:7). Egypt, too, is His people,
and Assyria His handiwork (Isaiah xix:25). He is the
Fathcrol' all men (Malachln 10). All gods!mldel'ﬁm

istence was rul : rads f the nations are mere

d bec ineffable namc- he um'vemll God,
the fountmn of all cxisteu‘_ ,ﬁlﬂ the ruler of all mankind.
Connected at first with Mt. Sinai or Horeb and subse-

-quently with Mt. Zion and the land of Isracl, He was rec-
ognized as the creator of the universe. Beginning as the
only God of Israel, He came to be professed as the sole
God of all humanity.

Having attained to the conception of ethical monothe-
ism, the masters of Judaism made it their basic doctrine.



They incorporated it into the entire Bible, from Genesis
to Chronicles. The henotheistic expressions were so care-

fully subordinated to the monotheistic viewpoint that they
virtually passed unnoticed uuntil the rise of modern critical
scholarship.

RABBINIC BELIEFS
'I'he Rabbis, acccpﬁng the Torah as the literal word of

o Kron, 488 father. While He
- ce (IMiddat mat{n),neindmmo

deem. His attribute of mm&mpu’ed‘by the attribute
of mercy (Middat harahamim). Hence He is ever ready
to receive the erring who return to Him in repentance. .
This favorite belief of the Rabbis is in the spirit of Psa

cmr:1g: “Like as a father hath compassion upon His
children, so hath the Lord compassion upon them that
fear Him.” A prayer based upon the words of Jeremiah
xxx1:2 reads: “With abounding love hast Thou loved us,
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O Lord our God, and with great and exceeding pity hast
thou pitied us,”

God is referred to not only as the “Holy One, praised be
He,” “Master of the world,” and “the All-present,” but
also “Our Father, our King,” “merciful Father,” *“our
Father who art in Heaven,” and “the Merciful One.”
The rabbinic view of God is clearly expressed in the
opening paragraphs of the central prayer of the liturgy
(the Amidah). God i8 mvoked as the God of the patri-
archs, “the | nd revered God, the most high
God who . rest i __' ness, a n d pssest all
t;hings;-wh'o rer odne ¢ 1
in love wilt ﬁg

qmckenwt the dead w;th great'ﬁcrvcy, supportest the fall-
ing, healest the achJDMm e boum;l, and keepest faith
to them that sleep in the dust,” (Singer’s translation.)

ingly stated in the 5dora n (.
daily services cloqéi‘],t is no I
embraces all men of aﬂ-’m ces and of aﬂﬂanda “We there-
fore hope in Thee, O Lord our ‘God, that we may speedily
behold the glory of Thy might, when Thou wilt remove
the abominations from the earth, and the idols will be
utterly cut off, when the world will be perfected under the
kingdom of the Almighty, and all the children of flesh will
call upon Thy name, when Thou wilt turn unto Thyself
all the wicked of the earth. Let all the inhabitants of the
world perceive and know that unto Thee every knee must
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bend, every tongue must swear. Before Thee, O Lord our
God, let them bow and fall ; and unto Thy glorious name
let them give honor ; let them all accept the yoke of Thy
kingdom, and do Thou reign over them speedily, and for
ever and ever. Forthehngdom is Thine, and to all eter-
nity Thou wilt reign in glory; as it is written in Thy Law,
(Ex. xv:18). ‘The Lord shall reign for ever and ever.
And it is said, (Zechariah x1v:9) ‘And the Lord shall be
ngovaalltlmnnrth mthatdayshalltheLnrdbeOnc

the Bible, msmpost’ lical times that ph

ered forth in Judaism. Eminent Jcmah thinkers utilized
all the resources of reason jand called upon all systems of
knowledge to interpret and to decpen the Jewish ideas of
God.

Coming in contact with Greek philosophy, ]ewmh
thinkers, in Alexandria in pre-Christian times, and in
Medieval Spain and other lands, took over many useful

16



clements from Plato, Aristotle, and the Stoics, in the ]ight
of which they reformulated their own basic convictions.
Following the Stoics, the author of the Wisdom of Solomon
conceived of God as the all-pervasive Divine principle
which manifests itself as the rational order of the universe.
With the aid of Platonic teaching, Philo advanced proofs
for the existence of God from mature and from the intui-
tions of the soul. Under Aristotelian influence, Maimo-
nides prcsmtcd God as the First Cause and Prime Mover

implications. I '
mnsoftheGoax ca

Hirsch, and Vttahsm thx‘oqg}x Bergsbn Practically every
modern conception of theism s struggled for a place in
Judaism as in Christianity. However, while significant re-
visions have been made in response to advancing thought,
ethical monotheism remains the heart of Judaism. We still
worship Him as the God of ouir fathers, as God revealed
through history and through prophetic genius,
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1. THE REALITY OF GOD

From our brief historical survey of the God idea in Juda-
ism let us turn to its permanent elements. The Alpha and
the Omega of Judaism is the reality of God. Like all
truths, so this one has not gone unchallenged by the op-
ponents of religion. As in the past, so today, the challenge
comes principally from the realm of natural science. In the
thousands of years that have passed since Judaism arrived
at the monotheistic world-view, science has made remark-

gress, It has uny a limitless universe, of vast

spaces and of plan-
ets of gig: immensi-
ties, the ma bewildering
pageant of | Ve w to all de-
partments o , s shed with the belief in

miracles, i.c., of the occasignal intervention of God in the
processes of nature for tﬁ?‘rﬁﬁc&ﬁbf ‘man, Under the spell
of triumphant mi&n,‘%hﬁﬂmbﬁ established the intercon-
nection of the gamrﬁlﬁ,gggﬁa-,gn;ﬁhe unbroken continuity
of the :evolutiii?a{y- process, the whole idea of God ‘ap-
peared to some think a uscless hypothesis. The uni-
verse, they maintain, can be accounted for without Him.
To unify and to organize our multifarious experience of
the outside world and to understand the scene of our life,
they revived the ancient philosophy of materialism, which
rests on the assumption that the universe constitutes a sort
of vast machine. It is an aggregate of physical forces
which operate with undeviating regularity. However com-
plex it may appear, nature in all its parts reduces itself to

18



mere matter and force. Even such things as consciousness
and conscience, mind, will and personality are but prod-
ucts of matter.

Picturing the world as a colossal automatic engine
seems congenial to the thinking of men in an age that has
witnessed the greatest triumphs of the machine. To nu-
merous minds it recommends itself as a common sense
view which does away with much of the fog that has en-
veloped reahty The dlfﬁculty with thts p:cture is its over-

tiniest living ori .
which we live. ' gmyﬂ; s of generation and ¢

of consciousness, efiamn:gﬁiﬁi'&ﬁ‘ of distine

right and wrong, etc., hardly belong to a.mac}une Those
who think of the uxi}y sc it _‘"rn‘g‘of ﬁ“leﬁhanism overlook

human 'n-nnd thatf.icmgn them. " h ey [ ~n‘qt oﬁg_in_ate'
themselves. The laée:mtwe, the automobile, the watch—
they are all manifestations of the.mind that invented and

designed them. Conmqumbly the meastre of the machine
for the universe fails to carry out the real intention of the
materialists, It does not wholly do away with creative
thought. Though we may recognize the mechanistic as-
pect of nature, we are not conapelled to abandon its spir-
itual aspect. An adequate picture, under which we may
view the world, must reflect not only the material or quan-
titative side of reality but also its spiritual or qualitative
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side, its order and beauty as well as its size and power. It
must include not only inorganic matter, but also its capa-
city to produce organisms, consciousn ess, and intelligence.
Recent developments in the field of science itself have
led some of its leading representatives to repudiate the
purely mechanistic conception of the universe. That the
world of law and harmony could have evolved as a result
of blind chance is too much of a strain upon the mind.
The oldjwmh phllowphcr,.Bahya,argucd “If one should
: andclmm hat the writing

world Intelhgl-

“'I'oclay,” Sir Jamw ]um writes, “there is a wide
measure of agreement, which on the physical side of sci-
ence approaches almost to unanimity, that the stream of
knowledge is heading toward a non-mechanical reality;
the universe begins to look more like a great thought than
like a great machine. Mind no longer appears as an acci-
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dental intruder into the realm of matter; we are beginning
to suspect that we ought rather to hail it as the creator and
governor of the realm of matter—not, of course, our indi-
vidual minds, but the mind in which the atoms out of
which our individual minds have grown exist as
thoughts . . .

“We discover that the universe shows evidence of a de-
signing or controlling power that has something in com-
mon with our own mdmduall nnnd&—not, so far as we

have discovered, emotion, apprecia-
tion, but the for want
of a better d while
much of it endages of
life, much “akin to tal activities of
life; we are strangzers s in the uni-
verse as we at mst_oug“ X

“Those inert atoms ne which first be-
gan to foreshadow il"r__-__ ere putting them-
selves more, and not les --t’he-fmdammtal
nature of the ﬁmw}tm |

The mechanistic v ; verse,»vﬁﬁmhin the not

far distant past threatened to destroy religion, is being
abandoned by high priests b{-;meneé “I'uday,” Professor
Milikan writes, “physics is much more open-minded,
much less dogmatic, much less disposed to make all-mclus«
ive generalizations, and to imagine that it is dealing with
ultimate realities, than it was twenty-five years ago...
Modern science of the real sort is learning to walk humbly
with its God. And in learning that lesson it is contributing
something to religion.” The reality of mind and the prob-
21
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ability that it works upon matter, dsrectmg its develop-
ment and setting up its goals are gaining ground with
leading scientists as they have with phﬂoaophm and the-
ologians. “The principles, laws, and in general, the order
of nature,” E. G, Conklin cancluda, “are evidences of the
immanence of some plan in this universal mechanism
which we call ‘nature’.” Beliel in God, which is a postulate
of reason as well as an intuition of falth, is still the best an-
swer to the mddle of existence and to the rneamng of hfe
With renewed c Awe

“The Lo

The cen ity of God. In a
world of i: “Hear, O Is-
rael, the “This declaration
has served as the th and has grown in
depth and in me of the centuries,

It cauledthe de thé oo the gods of the an-

cient panthe | pt, Assyro-Babylonia,
Persia, Gree ncom pmﬁmng monotheism
differentiated Judai hristianity with its doctrine
of the Trinity of n a\hdHaly Ghost. The em-

phasis upon unity exgﬁlg;c’lcd*the idea of intermediaries in
Judaism, Though the Bible knows of Cherubim, Sera-

phim and angels, and though rabbinic thought luxuriates
in “‘angelic mythology,” Judaism consistently denied them
independent personality. As the Hebrew name (malach-
im) indicates, angels were mere messengers of God, who
have no will other than His and are not the objects of ado-

2
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ration and worship. Neither did Judaism allow the “Word
of God” (the Memra of the Aramaic versions of the Bible)
to figure—like the Logos in Philo’s philosophy and .in
Christian theology—as a personal intermediary. It repre-
sents a mere device of the translators to overcome some of
the anthropomorphisms of the Biblical text. Of similar
nature is the use of the word Shechinah (“Presence”) by
the Rabbis. It is but a reverent manner of referring to God
as umnancnt His umty is implicit in the very conception

iritua ﬂﬁ!ﬁnlutcness and ,Hn perfec-

unity as applied to God sugg 1 uniqu
fers to God as "tbcﬁ-ur.‘lf _' ® (ehad
guighed from *
ground of all existen %)

“not one of a genus nor of a
being who is a compound divis
aumtyhkctheo" '“ iscnem
number but takes on endless divisions aﬁa pam But He,
the exalted One,mazm:nw ‘that there is no
unity like His in any way.” He is a?]so One in the sense of
being the only true Reality. “He alone is reality, and none
clse has a reality like His.”

THE COSMIC GOD

One of the grounds for the belief in the unity of God, ac-
cording to Maimonides, is the organic unity and intercon-
nectedness of the universe. He integrates and sustains the
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cosmos. That God is the Master of the world—Ribbone
shel olam—is a fundamental conviction of Judaism. His
mmucnamrewhichiscxprrmedinmsamibuthof&c-
ator, inheres in the idea of monotheism. Divorced from
creation, He would not be God. In the words of Philo:

“as it is the property of fire: to burn, and of snow to chill,
so it is the property of God to be creating. And much more
ao,asHeminadfistoallurthcrbeingatheanthorofthur
worhng.” Godunotastau Idea, but living and active in

'y ds :} “In His goodnm He

,ﬂ,vemon. Operat-

! e tra’i!mndcnt Erogtcils

God's relation’ to thl;-l,mm:ﬁe is viewed in Judaism
from the double aspect of transcendence and immanence,
His transcendence is part of’ His holiness. He is mysterious,
incomparable, and unapproachable. The prophets, sages
and poets glory in His greatness, power and wisdom. The
heaven is His throne and the earth His footstool (Isaiah
Lxvi:1). He made the Pleiades and Orion ; He brings on
the shadow of death in the morning, and darkens day into
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night; He calls the waters of the sea and pours them upon
the face of the earth (Amos v :8). He is enthroned above
the circle of the earth, and its inhabitants are as grasshop—
pers; He stretched forth the heavens as a curtain, and
spread them out as a tent to dwell in. Though they shall
be worn-out like a garment, He shall remain the selfsame.
(Isaiah xr:22; 11:6ff,) His throne is established of old;

He is from everlasting (Psalm xcm) “Dominion and fear
are with Him; He maketh peace in His high plnces’ (Job

i umbl

His mysterious presence haqfﬂﬁithe universc. In the words
of the Psalmist :

“Whither shall T go from Thy spirit?
Or whither shall I flee from Thy presence?
If I ascend up into heaven, Thou are there;
If I make my bed in the nether-world, behold,
Thou art there. (Ps. cxxxix :6ff.)
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He is not only beyond the world, but also everywhere
within it. His immanence supplements His transcendence.
If the refinement of the mind tended to render Him re-
mote, the spiritual craving of the heart kept Him near.
Rabbinic literature, as we noted above, expressed the
Divine aspect of immanence by the term Shechinah (Pres-
ence). “No place is devoid of God.” At the same time the
Rabbis teach that “the Holy One is the place of the world,
but the world is not His place.” The heavens declare the

glory of C infinite power upon whom
we all depe 2 ich the human
mind ca n nor exhaust
Bahya ear from the
standp ngs far from
the stan ikeness.” And
the poct nhile .
“Lotﬁ, whet% gh;a]J,I ﬁ.qd Thee?
wwdmd.wwm Thy place;
And where shall T not find Thee?

The world is full of Thy glory.”

Combining God’s &denquh His immanence,
the masters of Judaism guarded against two dangers that
result from the exclusive emphasis of one or the other.
Transcendence, taken by itself, removes God from the
affairs of the world and reduces Him to a mere abstrac-
tion. Immanence by itself tends to lose God in the universe
and leads to pantheism or to materialism, Taken together,
the two conceptions vitally supplement each other and
furnish a sound basis for the spiritual life. God may be
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said to transcend the cosmic process as the sun transcends
the earth ; yet, He is immanent within it as the sun per-
vades the earth by its energy and light,

Though above the world of space and time, He is its all-
encompassing presence, permeating the whole texture of
nature and directing it from within. He is the creative
source and condition of universal existence, the Life that
animates and the Mind that directs all. Ibn Gabirol ex-
claims ; “'I'hou art soul of the soul.” The universe is His

“living garn is but H} transient
shadow! ever Ss He 18
from eternity tion, He
alone is corqsl’ﬁﬂ mena and
bringing harmony =
This idea give ‘ at God rules
through law and | e. 1 f nature per-
mitted a conception of ng l.lfl occasional dis-
rcgard of natural é"n F S amde the order
elp 1 s belief, as we
cult for erns, But the
mwi' nitself the cor-

He to wh se transcendence the starry
skies testify is. mmanqnt ymcdlxlaw in nature and as
moral imperative in the an heart, He works within
the creative process. He subdues chaos—dark, confused
and formless; He organizes and fashions it into an ordered
whole, a universe. The ordering Power, deeply imbedded
in the structure of the universe, is ever at work also in hu-
man life. Here, too, we discern patterns of harmony, the
_ sequence of cause and effect and the dominance of aims
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and goals. This orderliness of human life forms the basis
of morality. Right and truth, justice and love, goodness
and beauty seem to be “part of the web and woof”” of our
mysterious universe. The moral values which glvc distinc-
tion to man, are not wholly of his own invention. In in-
cipient form some of them may be cbserved in the rest of
creation. Mutual aid, self-gwmg, sympathy, tenderness,
group consciousness and cooperatmn are exhibited also by
ammals. They have come to bl.rth in a universe which is

men. I th the ability to direct
his rom the fierce combat with
e f passions that burn within

himself tmnsﬂgured and i . History reveals his in-
cessant struggle to ascend ‘Gver higher to moral and spir-
itual peaks, to a harmony, nghtaouanesa and mercy which
seem to be at the heart of the universe. Judaism, therefore,
looks for God not only in law but also in love and in good-
ness. Though they seem to clash at times, the attributes of
justice and of mercy combine to sustain the moral order
and attest His awesome majesty.
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Under the reign of law, we expect to find actions which
fit into the cosmic scheme more successful than those
which conflict with it. Compensation indeed forms part
of the natural order of things. The soil and the elements
unite to reward the earnest worker and to punish the shift-
less one, Wickedness carries along its own penalty, and
virtue its reward. Though—as the author of Job has
shown—the detailed application of the law of retribution
of all human conditions leads to moral perplexity, it works
in a general way and may not be ignored by those who
would not permit their li‘lfesto end infulme.

THE PERSONAL' GOD

“The Power manifested throughout the universe, distin-
guished as material Herbert Spencer writes, s the same
Power which in ourselves wells up in the form of consci-
ousness.”” Viewed from the cosmic end, this Power appears
:mpcrsonal as Sovereign of the universe, transcendent and
immanent. Contemplated from the human end, as the
source of our being, He iisppmdf personal. The whole
trend of modern thaught compels us to regard man as part
and parcel of the universe, ‘,mlauqnalup to it cannot be
purely physical. If his body-is of the dust of the earth, and
if his eyes testify to the light of the sun, can his conscious-
ness, his conscience and his intelligence be unrelated to
anything outside himself? A universe in which man de-
veloped must have at its heart something akin to the men-
tal and spiritual as to the physical sides of his nature.
Judaism, accordingly, acclaims the living God not only
as the Lord of creation, but also as the loving Father of all
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men. The fountain of our being cannot be unrelated to us.
No more than the properties of a drop of water are absent
from the vast ocean are the qualities which we discern in
finite man alien to the Infinite One. Our endowments of
consciousness, intelligence, will, and freedom mirror the
Divine, We may think of them as modes of the infinite
spirit. Personality thus serves as a key to ultimate reality.
Its existence argues that the source of our being is personal.
Personality is characteristic of the Jewish idea of God.
He was conceived as personal before He was recognized as

Ccosmic. thcv;? ;;;ﬁnportmtchmgc has taken place in

the conc gﬁ.b‘ . To the ancients person-
ality suggeste ‘bod  form. Th _Wlﬂi ‘myth-making
mind still imagines God as a human-like being of enlarged

proportiol po ﬁ’f views of God,
Juda:.sm—-—-as ‘we noted above—has registered its protest
since the days of the prophets. For thinking people per-
sonality refers not to the physical aspect of man, but to his
inner essence—psychical, rational and moral. While as
human beings we can think only in human terms and can-
not rid ourselves entirely of a taint of anthropomorphism,
we must guard ourselves against the lower or corporeal
anthropomorphism, and train ourselves to think of God in
terms of our highest conceptions of spiritual personality.
Of the essence of human personality are not only unity of
being or selfhood and self-consciousness, but also intelli-
gence, which consists of the capacity to know and of free-
dom to choose between alternatives, will or the power of
independent initiative, and purposiveness, i.e., devising
means toward securing certain ends or of acting with a
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goal in view. In finite man these elements of personality
are partial, conditional and limited. Of God we may think
as the supreme, absolute, unconditional and perfect Per-
sonality, since He alone possesses the unlimited creative
power and wisdom to execute His designs.

Even as the human personality expresses itself through
an organism and is dependent upon a physical environ-
ment so the Divine Personality manifests itself in the ma-
terial world through the unending process of creation. His
purposive will realizes itself in cosmic ends, in the order of
nature and in the lives of men. The belief that the universe
represents God’s creation eﬁuﬁn&m thefnhc dualism be-
tween carth and heaven and hetween body and spirit. The
Jewish prayer states: “The soul is Thine and the body too
is Thy handiwork.” The conviction that He works not
only in nature but also in human life gives us the idea of
Providence. Our lives are within His power. The tiniest
atom does not exist oumd; r,)f dnmalp His sovereign-

ty is over all creatures. Th h beholds Him as a
watchful shepherd. Operating in ives of nations and
races,Heappcanapt;thod hlstory With Him as its
conscious goal and guide, hi y assumes a dynamic char-

acter, moving toward the fnr-oﬂ.‘ event of the realization
of His purposes, of the fulfillment of the Messianic hope
of the establishment of the Kingdom of God on earth,
when God shall be worshipped as One and humanity shall
form one brotherhood, God thus manifests Himself in
“the growth of meaning and value,” in incrcascd order,
truth and goodness, as the embodiment and pattern of
ethical idealism,

31



Though we think of Him in terms of our highest nature,
we are aware that between our concepts of Him and His
real nature gapes a wide disparity. His transcendence im-
plies that He is other than we, qualitatively different from
our human nature. Inaccessible to our reason, He ever re-
mains incomprehensible, unnamable, mysterious. Even
the attributes that appear best suited to Him are mere in-
dications of His nature. Hence we employ the predicate

penona!" as a mere symbol and not as an actual trans-

cript of re: 'ty More properly we may speak of Him as
super-per: wmqfﬂim' hich the hu-
man L p id provisional.
What w infinitesimally
small b ¢, therefore,
chara in the sense of

transcending any namral maﬁgy thiﬁ we form of Him.
Only superlatives can suggest His inexpressible character.
Contrasts and negations_of p'cdu:ates derived from hu-
man ex ce come nearer still. He is not material nor
subject to the; accidents Whlch befall matter. He is above
time andapm Fhum&litc power, infinite love, and in-
finite wisdom,

By the side of moog!ﬁzlng Hm otherness, Judaism af-
firms that God is not alien to human nature at its highest
and that His spirit encompasses and upholds us. “The In-
finite,” W, Morgan observes, “is not apart from, but in the
finite; the Eternal is not apart from, but in the temporal;
the Supernatural is not apart from, but in the natural.”
Thus the Bible expresses a deep truth by teaching that the
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image of God is stamped upon man, and that the Divine
spirit makes him a living soul. By virtue of the Divine in
h:m,manmayregardhixmel!‘mhuroftmmoﬂabty
Conscious questing after Him and communion with Him
appear native to the human spirit. It yearns for the foun-
tain whence it came. While the thoughts, words, and acts
which we employ in our worship fail utterly to express the
mmustnuum ofGod,thcy amthe butﬁ:atwchuve at

of God. Wemay -
to, butourfeeb. '. orts ¢

of words of praise and suppli “ﬂon:it is also cooperation
with Him in the increase of truth, goodness, and right-
eousness. True worship is rendered whenever men dedi-
cate their lives to godly ends. The whole realm of personal
and social morality forms part of man’s worship of God.
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SUMMARY
Ethical monotheism is not merely one of the numerous ar-
ticles ofjemsh belief, but thevcryhemtofthe]ewish re-
ligion. It gives character to all of its doctrines, its ethics
and worslup Through historic experience, as interpreted
by the genius of the prophets and through the reflection
of the sages, the Jewish people grew aware of the reality
of God and that underneath all existence are His everlast-
ing arms. The Lord of the universe is also the God of the
spirits of all flesh. He reveals Himself i in the majestic
sweep of the evolution: ry | process, in the history of races

and nations and in nces of the pure
in heart's humility and
in faith deemer and
Friend. § se 1ot only
in cosmic : C'c, in good-
ness and ir nk ough these
He speaks to the hearts of nllﬂwha*wquld hear and shows

them the way of | ﬁd@iﬂfl them and to live supreme-

ly and self-sacrificingly T}M is to have an experience

of God and to luldw w,ha& to the soul. The idea -

of God has dm;inguixﬁédb m a people of destiny and
of religious mission to th of the families of the earth.

Ittranafonnsmﬂ)in:a lives of all men. It brings
sanctity and moral com;nt-and meaning into human ex-
istence. Belief in God ever has served as a dynamic of per-
sonal and social wcll-bcm:g and regeneration. It has in-
spired men with patience and with courage to face ob-
stacles seemingly insurmountable. In the darkest night of
sorrow and of raging tempest, it has shone forth as the star
of hope and pointed to a brighter and better tomorrow.
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The Social Outlook of Modern Judaism

By ABRAHAM (RONBACH

S‘OCIAL VISION is the destiny of every religion, Even
the religions that seem to consist only of rituals and of
beliefs about the supernatural carry the seeds of human
service do twithm them,,JEorbuhmdalln als and
beliefs and p ing all rity uals press-
lng needs of . R ‘ d b i . Per’s
emotional neﬁt - aps—are

B - t= uqﬁm}atedto ose
needs acqulres rehglom!‘ :: ! iﬁca.%ee. In this way the

)
E
»

of Isracl constitute hfm, ‘most notable instance of this.
Yet, again and again, sin e. days of the prophets, the
same trend has recurred. ijzion is forever finding its
way, amidst ceremonials and creeds, into the domain of
social purpose, During our own generation, such has tran-
gre.d with various of the world's religions, Judaism among

em.,

Many Jewish peopie, while extreme in their social ardor,
are averse or indifferent to religion, at least to religion

3
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in its usual acceptation. Judaism influences them un-
consciously perhaps, though consciously it has ceased to
sway them, In all events, limits of space oblige us to con-
fine the present survey to groups which are Jewish in the
Isenseofbemgdevotedtosomefonnofxﬂlgmnthntm
Jewish. We refer to such bodies as The Central Confer-
ence of American Rabbis, The Rabbinical Assembly of
Amenca, The Umon of American Hebrew Congregations,
: il of e\mh Women, and The Na:

1'.'... ittee ) s ‘;.-;-'-'(""-E
2. Resolutions oﬂi; cial passed.

3,Social justice platforms or “creeds” summarizing a
consensus reached over a period of years, The Cen-
tral Conference of American Rabbis formulated a
platform of social justice in 1918 and a new plat-
form in 1928, A pronouncement of similar purport
by the Conservative Rabbis bears the date of 1934.
A statement, Guiding Principles of Reform Judaism.
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Refonn!aity,mthemmufthemmwad The
Conservative Rabbis, developing their program independ-
ently, also espoused those ideas. In their platform of
1928, the Reform Rabbis define a living wage as one
which is adequate not 1~crely for the worker’s current
needs but also for provision against sickness and old age.
“Such a wage,” says this platform; "mustbemmdered the
ﬁntchugeonanymdmlry Thatphtfmmaho

expemmhbc Iron and Steel
after due invelﬁgatim, that a

the enopurntlm of the National Cathohc Welfam Gaunul
and of the corresponding Protestant body, The Federal
Council of Churches, On June 6, 1923, the three bodies
pubhshedajomtappultothecomciemeofAMm.
And where liberal forces, unaided by religion, had failed,
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religion added the influence that finally brought success,
On July 6, 1923, the steel industry, deferring to public
opinion, announced the inauguration of plans for discon-
ﬁnn.lng the mhumanly long periods of toil.

Ri : Particularly zealous have

selves in de[endmg the right

o!wo&mm jom unions of their own choosing. “Yellow
dof' cnntracu a.nd company unions have been denounced

and the A. F. of L, and have vored uermn chnnges in
the National Labor Relations Act on the basis of experi-
ence with the dct and of objections offered both by labor
and by t. The Conservative Rabbis are equally
solicitous that th:bmchmoq;n.nmd labor be healed.
¢ S hies. Rabbinic participation with
: orts to mitigate the textile con-
A
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ﬁicumTennmandmNoﬂhcarolinaaxwelluthn
help accorded by the Reform Rabbis in 1927 to the strik-
ing bituminous miners also centered around unionization.
At the funeral of the workers killed during the disturbance
at Marion, N. C,, in 1929, a representative of the Federal
Gmmc:lofchumhc:fde]nmetﬁtheeulogy Onﬁ’;n:‘
occasion, a message of sympathy was read which

sent by the Chairman of the Social Justice Commission of
the Refom Rabbls. theae attitudes are not limited

fave screed -medm;mmdhmorm
acquitted th inction. On two
occasions the 'ofthe!lefonn

tomedlafein

Rabbis was itself by striking
hl&?usal to arbitrate, the Central

their conflict. For th

" Conference of American Rabbis, in 1916, assigned equal
~rebuke to some employers in New York and to some strik-

ers on the Pacific coast.
Coping with Unemployment. Among the propouk
of the Rabbinic platform of 1918 stands

for industrial accidenggow the accepted pra
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out most of America. That platform further specifies
workmen’s health insurance and compensation for occu-
pational diseases, measures which, while not yet universally
adopted, are nevertheless making headway. The national
system of employment exchanges, suggested by the Re-
formRabbuin lgl&hubecomeachnlimdinmt

topics considered. 'or*Jewi-h, Ca
and Protestant clergy from thb Unemployment Conference
of January, 1931, waited upon P'reddent Hoover in the in-
terests of the unemployed, it wias a Jewish representative
who had suggested the step. About the same time, a
Rabbinic and a Catholic representative joined John Dewey
in an appeal to the President for an appropriation of a
hundred million dollars for the relief of the children
whose health had been menaced by the economic crisis, A
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Jjoint public manifesto on unemployment was issued by
the three denominational bodies in 1932. Moves to econ-
omize at the expense of the unemployed were deprecated
both by the Reform- Rabbis and by the Conservative
Rabbis apropos the discussiions about balancing the federal
budget. The Reform Rabbis envisage, as a permanent
function of government, that of conducting such public

entu-prhel:;awﬂlprovidemthanomalmmnw,podbly

ification of the Federal Child
ied to this is the early Jewish
s or mothers’ assistance

since 19 hassodalﬁﬁlmyaoquired inthethinkingof
American Rabbis, a position of commanding importance,
That ununployment is apppreciably diminished when chil-
dren and the aged are withdrawn from the labor market
is expressly noted in one of the Rabbinic reports. The
interests of the unemployed are thus considered along with
those of children and of the aged. In 1939, theGentral
Conference of American Rabbis eommended the proposal
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to extend the social security provisions to persons employed
by institutions of religion and institutions of social welfare
and tomkcmchcoverage mandatory. Ammgthemosl
recent social proposals to win Rabbinic endorsement is that
of governmental initiative in behalf of vocational retrammg

Women Who Work. Both of the social justice plat-
forme o e~ Reform Rabbis ask special measures, legis-
lativt and othamne, in behalf of the health and the uafety

ingly chc:tsthelr dis
of Jewish Women participatec
fication labels for vomen's

T!u Cﬁppkﬂ,’\rg Im nigraiis.

form of 1928 cally rehat
cripples. The gwernmmh
battle-field probably s ' :
those injured performing the mition's work, And until re-
striction became the settled policy of America, Jewish
groups favored a liberal attitude toward immigration and
a constructive program for the adaptation of the new-
comers to American life. More recent Jewish pronounce-
ments, particularly of the Council of Jewish Women and
of the Reform laity, aim to mitigate the hardships im-
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posed by the immigration and deportation laws at present
in force. Ithardlyneedaitelhngthat,h: 1939, the Reform
Rabbis figured among those urging the admission of 20,000
refugee children outside of the quota.

Housing. Housing is mentioned in the very earliest
(1918) and in the very latest (1939) Reform Rabhmic
utterances, The later references stress not only housing
uuneofthuneulsoftlmpoorbuthhotheponibihﬁu

se-b 'mbventioned asa.nautraliur

h, gp.,-
Workers may have voiced similar demands, But when the
Central Conference of American Rabbis or the Rab-
binical Assembly of America or the Union of American
Hebrew Congregations or the National Council of Jewish
Women or the National Federation of Temple Sisterhoods
or, for that matter, the Federal Council of Churches or
the National Catholic Welfare Council speaks, there comes
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into view a peculiarly religious setting. In various of the
pronouncements we have quoted, reverently worded allu-
sions to the prophets and the teachers ot_' Israel and to the
tenets of Judaism occur. Apparently it is felt that the in-
cidence of an ideal in the Jewish past enhances the valid-
ity of that ideal, At the same time, the deeper grasp of
religious implications is not lacking, such as comes to ex-
prmanwhenthe]mhhgw:ypsaﬁtmtheﬂnﬂhof

o BT A wmm‘
o ;:ﬁ.;g“ ctifyi m

ha edom of speech

to social change. Itisalnotnmthatknbbupmomﬂy
have much at stake in freedom of speech. And yet, as the
Conservative Rabbis expressly md:cat:e, the ultimate argu-
ment for freedom of any kind, is “the sacredness of the
human soul.” Muzzling a person is one of the most flagrant
ways of degrading a person. Hence the prominent role
played by the struggle for civil liberties in all of the Rab-

— e
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binic platforms, Early in the post-war period, the Reform
Rabbis began to urge the release ofpohdcalprhonm
while as recently as April, 1935, an array of religious
leaders of the three denominations warned in a joint dec-
laration against the forces by which civil liberties were
in being imperiled. Rabbis, both Reform and Con-
aetvauw, have pleaded for Mooney and Billingn, for Sacco
: Vanutﬁ,andforthe Scomborount‘orttmam.()neo!

affray with som
release of the la
hastened by
Reform

National Cat q!ig

Both Rabbinic bodies. di:f)lomd the repressive measures
adopted by Mayor Hague of Jersey City and acclaimed
the decision of the United States Supreme Court over-
ruling the mayor’s contentions. The Council of Jewish
Women and the Reform laity have, in like spirit, opposed
the registration of aliens. Also prompted by reverence for
personality, all of the Jewish groups have taken a stand
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against lynching. The Reform Rabbis have, in addition,
recommended constructive and corrective rather than pun-
itive and vindictive treatment of criminals and delinquents.
More recently, the recommenclation has been welcomed
that, for the neglected children of large cities, the syna-
gogues provide such clubs and classes as might counteract
the influences by which criminality is produced.

Wﬂ B'ult the Rabblmc mterpmt&
tion of reverence for personality { _ i

oppressions of
a compehtive econ _
At this pomt dissenting - use th(Rabbm of de-
parting from the 'o_us

argued, envisages life's gos -. Fhe incements seck
fair wages, humane working, ?Itlﬂm soclal security and
civil liberties, goals are bemg‘pc ered. Even when Rabbis

urge that—as the Central Conference of American Rabbis
claims to have done with its own investments—investors
exercise scruple over the enterprises to which they commit
their funds and that, regardless of dividends, they finance
industries which follow an enlightened labor policy in pref-
erence to those in which the workers receive scant con-
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sideration, even then, it rnay be allowed, that goals and
methods so nearly coincide as to keep within the bounds
of religious concern. But w_rhat if pronouncements penetrate
further into the question of methods? Rabbis have en-
[dorsed the socializatlon of banking, transportation, com-
munication and power plants. They have contended for a
steeply progressive taxation of “the higher brackets,” Ex-
coriating the sales tax, the Reform Rabbis observe: “State
income taxes, increased ute m!:erltance taxes or, if ulti-

1934 advocates, ﬂﬂ% ninimurr
a max:mum mgo or QE @b aliy favored.
: gl ha.ﬁdl ‘needs reporting that,
ese matters, difference. of‘bpmlon is marked not only
bemeen the Rabﬁ:‘m_ﬁ and the laity but also among the
Rabbis the 'Reform laity has ratified the
Rabbinic pos:ﬁ ‘on the dluty of the synagogue to discuss
social questions, on’ “a more equitable distribution of the
profits of industry,” on aaninimum wage supporbng a de-
cent standard of living, on one day of rest in seven, the
eight-hour day, sanitary working conditions with special
regard for the needs of 'women who work, abolition of
child labor, mothers’ pensions, compensation for industrial
accidents and diseases, insurance against sickness, unem-
ployment and old age, public employment bureaus, col-
lective bargaining, mediation, conciliation and arbitration
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of industrial disputes, constructive care of dependents, de-
fectives and law violators, freedom of speech, federal legis-
lation against lynching, a libern]l immigration and Amer-
icanization policy—many of which demands are also sec-
onded by the Council of Jewish Women. But, as for the
socialization of banking, tranyportation, communication
and power plants, capital levies, maximum income and
“soaking the rich,” not only have the lay bodm avnided
mcﬁonhlg tlme dmands*

ayme o “the offcial

which thw belohg' "', ‘_'.’: ik ' ;‘.“ on- ..__ - L : ¥

readiness of ]m-h lay audi pla le speakers

e e ation would offiially
By et B¢ oriored ciase con-

flict and hav:“gdmpmvetf*nl sabotage, soldiering and

rackcteenngmthepmnhﬁorkmmd.asmhave
noticed, have censured workers for refusing to arbitrate.
Rabbis dintinct!y object to the use of violence, Particularly
are the Rabbinic groups committed to the ideals of democ-
racy and against all kinds of dictatorships, whether Com-
munistic or Fascistic. One of the Rabbinic platforms con-
cedes, to employers and to workers equally, the right to
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organize. Socially minded employers are appreciated and
praised. During 1936 and 1937, a committee representing
the Reform Rabbis and a commlttee representing the
Reform laity met a number of times for the purpose of
composing their differences and devising a modus vivendi

for their divergence of social outlook.
ucating the Publi The importance of educating
&f%ﬁﬂc"rﬁ sm’:mtlg duty is recognized by the Rabbis,

especially by the Cons ves who have adopted a num-

to nllocnte funth for‘z ewish ‘bureau and pexiodlcal of
social information, The siccess of these efforts is attested
not only by the present existence of a Social Justice Com-
mission of the Reform Laity but also by the fact that the
Commission on Synagogue Activities of the Reform Laity
sponsors the study of sociial questions as part of the con-
gregation's program of Jewish education.
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While a rabbi here and there occasionally gets into diffi-
culties with his congregation because of his social heter-
odmdes, and while the Rabbinic bodies have even found
it necessary to establish committees for the aid of Rabbis,
thus imperiled, the Rabbinate has, nonetheless,
upﬁn m]‘tl..'te laity a steady pressure toward a wider social
ou

plays its part, T " Qentile hostili
eiwdatamulonof_ Clents N

mydmupwntherd#mdjm&bodmm
proceed as far as various Christian groups have ventured
in the direction of pacifism; mlthough Jewish apprehen-
sions on this score have been strikingly invalidated by sub-
sequent developments according to which the Jews, far
from being stigmatized as pacifists, have on the contrary,
been accused of fomenting war., Even the boldest among
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the Jews usually avoid outstripping the non-Jews. One of
the reasons why the Rabbis are more daring in social
questions than the laity may conceivably lie in the greater
familiarity of the Rabbis vnth the sadal cpmnatmns of thc
Ohriman world. Rabk 1 .

- or instance, 1s
m:tent a replica of that fmmulawd by the Fedeml Goundl
of Churches ma ten earlier, while the awakemng

religious bodia jointly ‘appealed to the Federal Govern-
ment to undertake a study of the troubles in the Southern
textile industry. The Ralbbis also associated themselves
with the Christians in raising funds for the relief of the
textile strikers in Marion, N, C., and of the striking miners
inKmmckydeestWrgmia. Rabbis as well as Catholic
and Protestant clergymen, were among those who signed a
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call to observe April 27, 1930, as “Unemployment Sunday.” -
In 1931, the three groups acting together attempted to
avert a hosiery strike at Reading, Pennsylvania. That same
year, Protestant and Jewish representatives pm'-ticip_ated in
a session on “Religious Issues an Lm Economic Crisis
provided by the National Religio ucation Association
at Atlanta, Georgia; while, shortly after its organization
in 1932, the Committee on Social Justice of the Con-
servative Rabbis was mv:tcdd\gg the Federal Council of
Churches to participate, with an Orthodox Rabbi and a

Reform Rabh: Inter-
national Ladi Supreme
Court’s ruling in ntos cases, the
names of four M"Bn 52 d e forty-
eight religious dressed th dent in
behalf of the Griffin Bill iyhnéh@_ : Q,ght'to éi&&: from the
requirements for mtbeﬂ;hlp mq:;-mgmn}'a willingness to
bear arms. In 1933, representa f the Reform Rabbis,
the National Catholic Wel “and the Federal
Council of Churches isstied eal for consecrated
support of the Pr nt of {l : States in his pro-
gram of industrial recovery. 1 tstamment ‘particularly
emphasizes the provisions of the National Industrial Recov-

ery Act relating to the | h‘th‘*ﬂl 'labo} In 1937, the three

bodies ]umtly offered mdiahm{ in the automoblle strike
then raging. Shortly thereafter, the three bodies joined in
congratulating both management and workers upon the
happy settlement of the steel slrlke in Pittsburgh




=

22 THE SOCIAL OUTLOOK

cmltwua]mahgroupthat roduced one of the
carliest if not the very earliest of tgﬂ

nouncements, In November, 1885, a munbﬁr of Ra bis

holding advanced theological views mmbled at Pittsburgh
to formulate their conceptions of a modernized Judaism.
The outcome was the celebrated Pittsburgh Platform whose
golden anniversary in 1935 received considerable attention.
The elghth and last paragraph of :

to assume a liberal m&h«wsﬂ:nremu to birth control.
A cautious and qualified statement was accepted urging
“the recognition of the importance of intelligent birth regu-
lation as one of the methods of coping with social prob-
lems.” The following year this paragraph was appended
as Article XVIII in the social justice platform of 1928, As
early as 1926, the Reform Rabbis had debated whether
or not to accept the invitation of the National Catholic
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Welfare Council to reinforce the Catholics in their attack
on a bill which would facilitate birth control by remuving
certain federal prohibitions on sending contraceptive infor-
mation and devices through the mails, The question
remained undecided despite the friendly relations between
the Rabbis and the Catholic body and their frequent
occasions of united action. In 1927, a paper before the
Refm'm Rabbis hy Ilr. Jacob Zu Lauterbach on thee‘;'l‘t;l-

3 T trat e

- £y 3 M iy 2
lated a similar set of demands, proﬂ‘arm howwer only
the argument of maternal health; but the physical and
mental wellbeing of the entire populatian is mentioned,
in 1935, as the reason why a liberalization of the laws affect-
ing the transmission of birth control literature is desired
by the Sisterhoods, Even the Assembly of Orthodox Rabbis
of the United States and Canada, after a heated discussion
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forbore to condemn birth control. The matter was referred
to a committee for further study. The first of the modern
family welfare agencies to incorporate birth control clinics
in their programs of family service have been agencies
under Jewish auspices.

Mothers’ Pensions, Jewish pioneering may also be
discerned in connection with mothers’ pensions, The move-
ment for moﬂ:en‘ pemiums appears to have received en-
tral Confereme of Amencan

J oT0 : P

g-_mmbawdbyindiwdnnl
Rabbis often at personal jeopardy. When some Negro
laborers in Louisiana were maltreated and routed from a
construction project at which they were employed, two
Rabbis, braving furious opposition, pleaded the Negroes'
cause, The Reform Rabbis took effective action with the
studio engaged in filming the story of Gone with the Wind
to delete such scenes as might arouse racial antipathy, In
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1938,&:&emkabbnreaﬂimnedthmg@dwﬂltwud-
the Negroes even while regretting and while

measures against the reputed appearance of anti-Semitism
among them. We have already dwelt upon the Jewish
condemnation of lynching. The Reform Rabbis would also
like to see removed the barriers against granting American
citizenship to the Hindus, the Chinese, and the Japanese.
Yet the charity that begins at home has not been wanting,
With the Reform Rabbu, visiun lharaily began at

this development About th}?ﬁig time, proposals were
broached for research in this field. "I'hhledtothepemep-
tion that the troubles of the Jewish underprivileged were
identical with those of all the underprivileged. The Re-
form Rabbis had meanwhile grown responsive to the ex-
ample set by broad-visioned assemblies of Christians, From
this stage onward, Jewish objectives are limited to Jewish
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persons in exceptional instances only. One of these occurred
in connection with the discriminations committed, either
byjmwmjmagnumjemn&hgemplmln
June, 1933, the Central Conference of American Rabbis
singled out for special rebuke the Jews among the em-
ployers who, under stress of the depression, had revived
the conditions of the sweatshop. A special solicitude for
ﬁ:drmudﬂn]soamwntforthelibenhmofjmm

ter of immigration as well as for their assertion

aImec m a-cq“aint wnh
bhis. the myriads of Jews

ntingent. On July 22,
in London passed a”rudggqn calling for an international
oommittectoenmnﬁ:am tomordmatnthcjewuhsodal
endeavors of the various countries. In connection with the
demand for one day of rest in seven and with the later pro-
posal of the five-day working week, occasional reference to
Jewish Sabbath observance emerges. An association of
Orthodox Rabbis is reported to have endorsed the five-day
week in the hopes that the growing neglect of the Jewish
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Sabbath might thereby be curtailed. On the whole, how-
ever, humanitarian rather than Sabbatarian motives under-
lie the Jewish advocacy of the shortened period of toil.

‘THE RELATED AND 1T'HE UNRELATED
Jewish social justice pronouncements frequently include
such topics as the bane of profiteering, the purification of
themwingpucturu, problemsnni‘nmrrlagenndthefauﬂly

what heterogeneous. The ral Conference of American
Rabbis has, since 1924, del%hl:ﬂ quutions of international
peace to a separate committee: and has, since 1936, been
served by a separate committee on problems of marriage,
the family, and the home. It is of interest that, while the
first report of the Conservative Rabbis’ Committee on
Social Justice mentions family relations among the matters
within its purview, subsequent reports contain no further
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reference to that topic. Although anti-Semitism and eco-
nomic maladjustments are commonly associated, the Re-
form Rabbis declined nonetheless, on one occasion, to
adopt a reference to anti-Semitism in the report on social
justice because of doubts concerning the mutual relevancy
of the two matters. In recent years, the schedule of the
Reform Rabbis' Social Justice Commission has embraced
plamfm‘whﬁngnmim colleagues. That this task
ge -._'_-- fmm the prevmling level of

Europun war, withdrawal of protection from Americans
who, cmducbng business in foreign lands, violate the laws
of those lands and, in the event of war, conscription of
pmﬁtsauwe!lasofmm.'l‘heehg:hﬂ:tynfoommhm
objectors for citizenship and the legal exemption of con-
tdenﬁausobjecmr:fmmmihtaryserﬁeemalwammg
these aims. The Conservative Rabbis would expressly sup-
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port the conscientious objector in such a determination. To
combating the theory that preparedness obviates war, the
Conservative Rabbis devote an entire parag'raph Jewish
pronounccments further oppose military training in schools
éollegm. Allusions to traditional Jewish ideals of world
peaoa are, of course, conspicuous in these presentations.
The Quakers Also. “The world has risked so much
farwar. Let:tmk as much fur peace” With these words,

n the 1928 plat-

Social M:ac and ;'-:»__. rl

form of the Reform Ra yaragraph on international
e #'n Intermitional Rela-

- : 1t its inclusion in a social
justice Platfome, ce of a separat
mittee on international pea‘oa.,.E er

one of the social justice reflections d:lata upon the bearing
of war and peace on the fortunes of the working people.
All of this concedes that the dominant theme of Jewish
as of non-Jewish social proposals is the deliverance of the -
underpnwleged As in any human entemnse, the distinction
between what is related and what is not related, hazy at
the outset, grows clearer only as the work proceeds. The
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[ A brief summary of
THE REPORT

OF THE PRESIDENT'S COMMITTEE
ON CIVIL RIGHTS




A NEW BIRTH OF FREEDOM IN THE UNITED STATES

On December 5, 1946, President Truman called on fifteen
prominent citizens to serve as his special Committee on Civil
Rights.* For almost a year, the President’s Committee gathered
evidence on the condition of civil rights throughout the nation,
holding hearings and preparing the Report which was submitted
to President Truman on October 29, 1947.

That Report, with its hard-hitting account of abuses still
existing and its thoughtful proposals to protect our civil rights,
is an epoch-making document,

In approaching its survey, the Committee took as a basic
premise the importance of the individual in our American her-
itage. Since all men are created equal as well as free, it is our
obligation to build social institutions that will insure equality of
opportumty.

With this in mind, the Committee posed these questions:

1) What is the civil rights goal of the American people?

2) In what ways does owr record fall short of-the goal?

3) What is the government's responsibility for the achieve-

ment of the goal?

4) What steps does the nation now need to reach the goal?

*MEMBERS OF THE PRESIDENT’S COMMITTEE

Cun!s.:: E.TWImB. Preudm of Gcail:;ral Electric. .

Miss Sanie T. AvLexanver, Assisliant Salicitor o} Philadelphia.

James B, Cangy, Secretary Triasurer of the CIO

Jonn S, DickEy, President of Dartmouth o!kgc.

Mormis L. Ennst, New York ailtorney and author.

Rassi Rovanp B, GiTELSOHN, !amcr Marine Chaplain,

Frank P. Gramam, President o) the University of North Carolina.

Tulgiosr Revenenp Francis J, Haas, Bishop of the Grand Rapids

bm“

CuanLes LuckMAN, President of Lever Brothers and Chairman,
President's Citizens’ Food (Committee,

Francis Pbu.\nusws, former' Supreme Knight, Knights of

Franguis D, Rooseverr, Jr, Now York Attorney.

Tue Rwonr Reveaenp HEnry KiNnox SHERmILL, Prmdulg Bishop,
Protestant Episcopal Church.

Bonis SHiskiN, Economist of the American Federation of Labor,

Dorornay TiwLy, Secre of the Department of Social Relations,
W oman’s Society of Christinn Services, the Methodist Church.

CHANNING Tonias, Esrector of the Phelps-Stokes Fund.
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A REPORT THAT TAKES ITS PLACE IN HISTORY

Twice before in American history, the nation has reviewed
the status of its civil rights. The first scrutiny, when the new Con-
stitution was ratified in 1791, resulted in the first ten amendments
—the Bill of Rights, Again, during the Civil War, when it became
clear that we could not survive “half-slave, half-free,” civil rights
moved forward with the Emanciipation Proclamation and three
new amendments to the Constitution.

Today there are compelling reasons for a third re-examina-
tion of our civil rights—to eliminate abuses arising from discrim-
ination on the grounds of race, creed, national origin or social
and economic status: .

1) A moral reason—the United States can no longer coun-
tenance these burdens on our common mmcinma. these inroads
on its moral fibre,

2) An economic reason—the United States can no longer
afford this heavy drain upon its lmumm wau]th, its national com-
petence.

3) An international reaaon——lhe United States is not so
strong, the final trivmph of the democratic idea is not so in-
evitable that we can ignore what the world thinks of us or our
record,

FOUR ESSENTIAL RIGHTS

The President’s Committee jgets forth four basic rights essen-
tial to the well-being of the individual;

1) The Right to Safety and Security of Person

2) The Right to Citizenship and its Privileges

3) The Right to Freedom of Consecience and Expression

4) The Right to Equality of Opportunity

I. The right to safety and security of person

Freedom exists only where everyone is secure against bond-
age, lawless violence, and arbitrary arrest and punishment. Where
individuals or mobs take the law in their own hands, where
justice is unequal, no man is safe,

The Committee found tha'#uW
fear of mob vin]e_n_qe and bmt}s reatment by police officers.

(3]




Occasionally involuntary servitude crops up in some parts of
our country,

The Committee Recommends

1) Strengthening of the Civil Rights Sections of the United
States Code to define liability [or violations of civil rights and
to impose additional penalties providing specific punishment for
police brutality and related crimes,

2) Enactment of legislation to define and outlaw lynching
and to impose severe penalties upon guilty private persons and
police officials.

3) Enactment of a new ¢riminal statute broadly defining
“involuntary servitude” under the 13th Amendment to include
any sort of bondage by private persons.

4) Creation of special saféguards to proteet racial or ethnic
groups of people who may be subject to evacuation or detention
in times of nmonnlsmemmey :

Il. The right to citizenship and its p‘rlvileges‘

In a democracy, every citiizen must have an equal voice in
government. Citizenship must not be withheld because of color,
creed or national origin. All able-bodied ecitizens must enjoy the
right to serve their country in fimes of war.

The Report finds that the Right to Citizenship and its Privi-
leges is often violated in some localities. Particularly glaring is
the denial o i ivileges to Negroes through intimidation,
“white primaries,” variable qua . taxes
and other methods of disenfrarichisement. Other abuses include
the denial of suffrage to residents of Wasghington, D. C., and to
Indians in New Mexico and Arizona; denial of citizenship to
Japanese and Korean immigrants; and withholding of citizenship
from nationals in Guam and Samoa. Racial discrimination in the
armed forces is also found to violate the Rights to Citizenship
and Tts Privileges.

The Committ¢e Recommends

1) State and Federal anti-poll tax legislation.
2) Federal legislation protecting the right to vote in Federal
and state primaries and elections.

[4]



3) Legislation providing self-government and the right to
vote to residents of Washington, D. C,

4) Modification of Federal naturalization laws to permit
the granting of citizenship without regard to race, color or na-
tional origin,

5) Repeal of state laws diseriminating against aliens now
ineligible for citizenship becaunse of race or national origin.

6) Federal legislation granting citizenship to nationals of
Guam and American Samoa.

7) Federal legislation to eliminate diserimination and segre-
gation in the armed services.

lll. The right to freedom of conscience and expression

A free society is based on the ability of the people to make
sound judgments. But such judgments are possible only where
there is access to all viewpoints, Freedom of expression may be
curbed only where there is elear and present danger to the well-
being of society,

Our forefathers fought for the right to worship God accord-
ing to the varied dictates of conscience. Complete relngious liberty
has been accepted as an essentigl freedom ever since our Bill of
Rights was adopted.

The President’s Comlmlteqi tegom ‘that our Right to Free-
dom of Conscience and Expmmis ‘relatively &ecure. It believes,
'mmm? opinion
in our treatment of dissident groups such as American com-
munists and American fascists. The Report, while condemning
the activities of communists and' fascists, warns that in our pres-
ent alertness against the dangers of communism and fascism alike,
we must not lose our good judgment and respect for freedom of
expression. Great caution is urjed with regard to the “loyalty
program” in civil service. The Committee recognizes the need
for investigating Federal personnel hut feels that the Federal
government must adequately protect the civil rights of its
employees.

The Committee Recommends

1) Action by Congress and the Executive clarifying loyalty
obligations of Federal employees and establishing standards and
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procedures whereby civil rights of public workers may be scru-
pulously maintained.

2) Federal and state legislation requiring the registration
of groups which influence public opinion and the disclosure of
pertinent information to make it more difficult for subversive
organizations to hide their real identities.

IV. The right to equality of opportunity

Full citizenship entitles all Americans, regardless of race,
creed or national origin, to equality of opportunity—in securing
useful employment, in enjoying equal access to education, hous-
ing, health and recreation services, transportation and other pub-
lic and semi-public facilities, _

The Committee found: considers
tumtma in ﬂ;hg ﬁg]di mp m depe

eviclcnoe that oppor-

and serve to parpettruté diwﬂhﬂnaiion and promote social an-
tagonisms, The Report deplores conditions in Washington, D, €.,
where racial segregation and dliserimination discredit the Nu-
tion’s Capital in the eyes of the: world.

The Committee Recommends

1) Elimination of segregation, based on race, creed or na-
tional origin, from American life.

2) Legislation by Congresti making all Federal grants-in-aid
and other forms of Federal assistunce contingent on the absence
of diserimination and segregation,

3) Federal and state Fair Employment Practices legisla-
tion and Presidential mandate ngainst diserimination in govern-
ment employment.

4) State Fair Educational Practices legislation prohibiting
discrimination in schools and colleges,

5) State laws outlawing ngreements that restrict sale or
rental of housing accommodations to members of certain racial
and religious groups.

6) Intervention by the Department of Justice in court cases
involving restrictive covenants,

[5]



7) State Fair Health Practices legislation forbidding dis-
crimination and segregation in operation of public and private
health facilities,

8) Federal legislation prohibiting discrimination and segre-
gation in interstate transportation and corresponding state laws
covering intrastate transportation.

9) State laws guaranteeing equal access to places of public
accommodation.

10) Legislation ending segregation and discrimination in
Washington, D. C. and in the Panama Canal Zone.

GENERAL RECOMMENDATIONS

In addition to legislative measures with regard to each of
the Four Essential Rights, the Committee recommends the
strengthening of Federal and state civil rights machinery through:

1) Reorganization of the Civil Rights Section of the De-
partment of Justice, giving it the status of a full division, estab-
lishing regional oflices and increasing appropriations to cover
research and more thorough investigation,

2) Establishment, within the Federal Bureau of Investiga-
tion, of a special unit of investigitors trained in civil rights work.

3) Establishment of a permanent Commission on Civil
Rights in the Executive Office of the President and of a Joint
Standing Committee on €ivil Rights in Congrm. The Commis-
sion would serve as a clearing house, coordinating research and
planning programs; carry out surveys and issue reports dealing
with civil rights; and be charged with the continuous appraisal
of the civil rights status of the nation. It should be authorized
to call on any agency of the Executive Branch for assistance and
should work closcly with the Comgressional Standing Committee.

4) Establishment of state agencies paralleling Federal ma-
chinery, including law enforcement agencies and state Commis-
sions on Civil Rights,

CLIMATE OF OPINION

Finally, the President’s Committee urges a long-range cam-
paign of public education to inform the people of the rights to
which they are entitled and which they owe to one another,
thus fostering a climate of opinion favorable to the full protection
of civil rights.

L]



FROM PRESIDENT TRUMIAN'S SPECIAL MESSAGE
TO CONGRESS, FEBRUARY I, 1948

The Federal government has a clear duty to see that consti-
tutional guaranties of individual liberties and of equal protection
under the laws are not denied or abridged anywhere in our union,

I recommend, therefore, that the Congress enact legislation
at this session directed toward the following specific objectives:

1. Establishing a permanent commission on civil rights, a
joint Congressional committee on civil rights, and a Civil Rights
Division in the Department of Justice,

2. Strengthening existing ¢ivil rights statutes,

3. Providing Federal protection against lynching.

4. Protéeting more adequately the right to vote.

5. Establishing a Fair Employment Practice Commission to
prevent unfair diserimination ini employment, '

6. Prohibiting discrimination in interstate transportation
facilities,

7. Providing home-rule and suffrage in Presidential elec-
tions for the residents of the District of Columbia.

8. Providing statehood for Hawaii and Alaska and a greater
measure of self-government for pur island possessions.

9. Equalizing the opportunities for residents of the United
States to become naturalized citigens,

10. Settling the evacuationi elaime of Japanese-Americans.

We know the way. We need only the will.
HARRY S. TRUMAN

P ——]

The full text of TO SECURE THESE RIGHTS may be had
at $1.00 from the Government P'rinting Office or your neighbor-
hood book shop.

FOR ADDITIONAL COPIES OF THIS SUMMARY, WRITE TO

Communify m'/afiond .Sjewz'ce

386 FOURTH AVENUE » NEW YORK 16, N. Y.

i 181 PRINTED IN U. 8. A.










































HISTORY _SURVEY

70 C.Z, - 1000 C.T. BABYLONI:
Talmudic period: Academies (Sura end Jumbeditha and Gaonim;
political sutonomy under Bxilerch; development of [idrash,
prayer-book., Decline of Bebylonia.

1000 - 1492 SPAIN
Jews penetrsted Zurope via Roman-Jewish community; already
present long before 1000.
Rise of .icslem power (7th-8th Centuries) - loslem conquest
of Spein.
Under .loslem rule - Jewish Golden Age (10th-l4th Centuries).
Christian reconquest, forcing Zloslems back, bring Inquisition
and forced conversions of Jews (liarranos).
Last hundred years of persecution (1391-1492).
‘1lth-12th-15th~14th FOUR BLOODY CENTURIELS
: CENTURIES
Crusades 1096~-1187 - turning point in Jewish history.
Innocent IIl and yellow Badge-1215, - Black Jeath l4th Century.

1505-1520 PFLFFERKORN - REUCHLIN DISPUTT

Pfefferkorn's attacks on T2lmud, Defense by humanist and
Hebraist Reuchlin, ZFublic controversy concerning Talmud.
Victory of Reuchlin's efforts.

EFFECT: Shaking of foundations of Catholic Church,
Reuchlin joined by newly arisen Lutherans,

IHartin Luther end the Jews.



16th Century GAB;LL 2
City - of 3afed in DPslestine - mysticism, "The Zohar"
end megic formulas. Secret way of learning to know

God, etc. The "Ari"™ - Ashkenazic Rabbli Isaac Luris,

16th-17th Centuries LANDS OF SHELTER
(TuTkey ena Holland)

Renaissance end Humenism of 15th-16th centuries favorable
to refugees.
Turkey - good reception
Joseph Earo - "Shulchsn Aruch"
Joseph Nasi - Duke of laxos,
Holland - .ianasseh ben Israel (and Cromwell)
Spinoza.
1666 SA AL ZEVI
False lessish - arcused hopes of entire Juropean Jewry =
finally converted to ilohammedsnism,
Created tremendous excitement.
1700-1800 CHASIDISII
Frustrastion of disappointment sfter fegilure of Sabbeti Levi; and
great hsvoe wrought by Chmelnitskl riots of 1648: ~ Gave rise
to nev movement designed to reviwspirits of despairing people.
Israel Beal Shem Tov end Chasidism, in south of Poland, Ukrsine.
Opposed by northern Telmudists; Elijah, Gson of Vilna and
~ithnagdim,
Poland dissected three times, 1772, 1792, 1795; end Folish

Jewry becomes Russian Jewry.
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Cutline |
‘ly [refece
é. Jewish Life, Can nnt be 1ived in & Vacuum",
"J The lergest contribution of Jews to all histo:y
s jthat of(Religion And “hilosophy) more then that of
economics end politics,
C. The history of the Jews must be related with the
history of all other peoples among whom they live, ’
Definitions
lﬂ-lhlﬂm years
Yahweh=The Lord | : fﬂ
Eetrisrchs (Founding rnunﬁﬂ _
Chepter T, =
I. Palestine is known as nﬁmm of -uinrn civili-
zation . ..t .
A Also as the boly shrime df'ihgﬂa gowcrrul religions,
T, duliaten N 4
2, lYohammadanism
3. Christienity,
B. The historicsl’ aoutiot'tilo thih Palestine from
the desert which lies onn 1t's §nt-k1rt- about 5000 years
6E0.
I. We are their descendanta, y

II., Nature placed Falestines at Lhe crossroads of the
encient world, so it was always close to the heert

of civilized life,

A, On the main highwey betweeen Babylon and Eygpt. _
I. Its stretegic postion made it She &im of !

eonquerors,



III. About ISS= B, “, a weil fells, No suthentic history
of the next 500 yeers,
Chapter II, ( Origins of the lebrews)
I. Bible as history
A, Even the Fious ere recognizing the Bible as &
record of en eamazZing peoples spiritual progresss
rether then a book of dl!lnt origin,
1. ﬁ The Bibles isig!ﬂ'- l..oant of the divine rether
then a.d!mmul llliagﬁult-l'ﬂ*- |
" - (stentey Gooe)
. Seghar calls wi.umd from m erestion to Yoses,
the age of feble. '.'»'-. .
III. "oses wgy & &t% !iy inupln& logdor ol the Hebrews,
As There ia gthma of *QL thet he * loses)
ectueslly und‘ :o"@_‘ln the pnt él.l'ltltn&lll. man
in Jewiad hictor?h
B, 4 maker of mi&tﬁ ;nd an orunﬁw of Hebrew
Feliglon,

i—

l“
o L8

I. Grntnt mlunet or n-mu of all ages.
I V.loaic Feith _
A, Fresent beliefs and customs formed Dagke

ground from whigh early Hebrews emerged,

I. Law of Reteliation) ( tooth for a tooth)
2. nilal Teboos(Dletery Laws)
B, "Falith of our Fetlhers"
Folth of Yoses based on new ides .of unity.
I. Brought about religiors reveloution,
2, Teught people to stand in eswe of noe Uod.

3. “ode of lews wes clesn, clesr, end sulled needs 4



A - I. 3.
4. To break law was not only a orime egeinst

seaclietly but egainst Yahweh,
Chapter #3 Qest snd Conguest,
I. Conquest of Falestine by Hebrews was long, slow
progcess by disunited group on other groups lacking
unity,
A, Segurity after conquest was difficult to achieve
beceusc of constant warfere,
B. Common struggle did not unite scattered tribes till
later,
I. Even a ™ Civil war" took place in the wes..
II. Entire way of life of nomedie Hobrcn. was
Change by eﬁt’glﬁg into Ceanaan,
A, Became fixed settlers on fixed soil scquired
homes and lend,
B. Watched and imitated Cansanities affected by
contact with " Bgacl" - ( nature God ) english megning.
A. Bea.l seemed closer and more real than
desert God-Yahweh wes made to resemble Baal,
b . Sacrifices and imaged became popular,
¢. Some festivels were sdopted.

S8ide remark))( Yehweh~ First name Hebrews gave to

their God.
Terrifin® Smell Idols used in homes)

¢. continued, Also some dietery laws '{ij
were sdopted from Caaninities. ' QJMJ"
Side remark( Fassoverand Feast of Boothes added MM



4.
Chapter §, Growth of Nationel Conscioummess
I. The philistines forced the lebrews to unite in thet}
united struggle against them,
A, Brought about rise of Saul as King.

I. Courageous , simple warrior, who always
moved his court from camp %o camp.

€ . Built up stron ermy and gave to people meny
victorys.

II. On the death of Seul, David was crowned King in Hebron,
end at end of I- bloody years became Xing of Israel.

A. The Capture of Jerusalem as & caital.

B, Was victorions ageinst the Philistines end built
the Hebrews into an _;gporhnt poople. United Feoples
into one integral Inli.

C. Through o_;r'n Personslity,
III. Solomon.

A, Solomon was a great deal better than other

figures of his day.

»

e, Opened the couniry to outside influences.
b. Brought about better gov't. organization,
I, Twelve district divisions for teaxzes

¢. Buils fertresses for defensive purposes,
Temple, roads, commercial trade and treaties,

d. He tried to destroy ancient tribal loyalty

and build & national loyalty.

e, He created institutions before he created

loyalties.
f. Levied very high taxes.

g. Too meny " entangling alliances"
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III, A. g.
h, oresied class distinections,
1. Crected sacerdotal felth
Jo Gave awey I2 cities 0 Tyre,

Chepter %45,
A House Divided Against Itself,
I. The revolt of the North end the Establishment of
2 separste “ingdoms )( Tsrcel and Judsh®(@sreel under
Gerobocm and Judsh ander Rheoboem,
II. *he House of MQ Isreel) brough s period of com=
perative peace. 3 :

Ao m&- of the Assyrien Kingdom most
important event of thet period- rewolutionized histery
of ancient world. . '

I. Asspric wes'ressomsible for fell of Isreel

721 B. C. B,
8, Jadeh bound closely to Asayrie until Asssyrie

is conguered by mighty lebucheenezzar( Chebdeens )
s Judsh fell to Chaldesns in 597 B, €, E,
III, Jewish ¥ings nt'ur Solomon were not great lesders.
A, Often selfish men who hed murdered in order
to become King= busy keeepin thron,. .
B. Fald 1ittle if sny sttention %o religion,
C. Carried on constant werfere,

Chapter 6, FProphets
I. Definition of Frophet( Someome who preasches whet he
believes Lo be right and is farseeing

forthe good of his people,
Elizah-Elisha @ First “rophets)



Frophert = 1s & teacher and a prescher~ God and religion,
Hejor Frophets
2, Amos-Soclal Justice
3. Hosea-Love
4, Isecish ~leace
§ "ceah -Righteousness
6. Jeremiah -Doom

Chapter 7 -9.

I. Conseguence of first Balylonis ‘, Exile 7-0 yeers in extle.
As Birtn end growth § Synagogues,
B. Ezekial built -piopm Judeh,
o Inspired desire w- N‘Il'l-
+ “gny books of ﬂtlfo “ﬂ written,
II, From 516 B, C. T9 64 B, Ufpr;oulh SLste came under
the l.ntl.uomn of various M*lnhr Fower,
#o Intreduction of Houm“ end Hellenistio
Adeas and idezls. .
B, 64 B, C, Jewish stete -h erushed by Fompey of
Fome,
Chepter I-
I. End of Jewish Steted( Judeh wes ruled unsueceessfully
by e series of kings, who courted fevors from Romen
governors.
A, Pinelly in 6 A, P, Fome appointed a " procurator®
directly responaible for and to the Foman Emperor,
I, The Senhedrine-~Jewish Govering Body- was
permitted to keecp control of only FReliglous and local

affairs,
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I, A. I,

2, There wes alweys strife and rebellion until
finally Jeruseleem was completely conguered by Titus
end Vespasien,

II., The Temple wes burned , and all outward aymbols of
Judissm destroyed.

A, The very neme of Judah wes discarded-and the
country mas nemed Syrie Mgpm.

B. In -wm-: msn. w “ siges kept
Judaism alive,

I Temple Destroyed 1n 70 A, &
II. Judisem kept slive by ﬂmw Jekkai in
schoolin Jemnda,
I1I, Then the centers of Jmﬂbuﬂu in Babylon.
A, Sure
B, Pumbedithe
Ive In 200 A, ¥, Jude ha uuum ald of the Amoriam
created and put togethere the !iohn-.
Words Meaning,
A, Tennin- Tescher
B, Gaon- Geaonim - Heads of scademies
C, This wes the greates learning and

writing period in Jewlsh history.
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£ Telmuds
I. Babylonien Telmudsmost important
II, Jerusslesm Telmad

of Tal

Be Talmud completed in 500 A,r&( po years in writing)
. The Telmud gave the Jewish r;pph something to live
up to, '
A . There were laws mhich governed every phese end
turn of 1ife, IM |
Chapterll

I. The Desire of a leader a messaleh savior is the
greatest hope of the Jews at this time due to their
unhe piness.
£, There 18 very little historical reference to Jesus
in Jewish or other historical references.

A, Reasoh possible that there is nor reference
in Jewish is probebly to the tortures suffered by Jews

in name of Jesus,

s The meln sources for the uo 1 m of Jo




A, Jesus didnot write Gospels, but Nark, Mathew,
Luke and John,

B, Put Saul of Tarsus afterwards known as Fsul spresd -
the gospels and teechings of Jesus end reslly started
the Christien Religlon,

4 Story of Jesus
Born of dary and Joseph~ 2 Jews ., By work a
carpenters & teccher, preacher and minister %o people-
particulerly the poor and neeedy. luu had greet
confidence in himself, He was disliked and feered
by both the Fomens end meny of the Jews, Jesus ses e
Jew o1l s life, After hia death end burisl bis diseioles
end & few women came to his tomb end found it empty. Be-
lief in bis resarreciion spread,
frinciples in mumv.

I. Trinity le. htbcg.ﬁi.m lioly Ghoat
2, Belief in originel Sin.
® Bellef in Vicerious Atonementi( Jestls Deeth wiped out

your sin if you believed in bim,
4. Christiens belief in Dealh rether then life,

Chapter I3
Mohammed

A, n the 6 and & Tth centuries, Persia end the East
Fomen World hed been logked in battle end were exhsusted,
They were ready for s new power,

B, Islen and liohammed

I. “ohammed born in Megea 570 A, D,

2, He neither learned to read or write, but was clever

and learned much from Jews and Christisns( He had epileptic

~— . fita sa Faul Hed, and thesec mem saw visions) 4



i
B, 2, Yohzmmed wes & camel driver by professeion, When
he was older he married Xedijah, a weaslthy women, and
she weas his first convert to the new religion,
Yohanmed attempted to copvert Lhe Jews but falling,
hated them, and fought egeinst them, He had & strong
personality and won the Arab World He won his converts
by the sword.

~ Basic Ideals of Nohemmedian Religien,
I. No God but Alleh,
2, tohammed is IIMI‘O true mmt.
3. prwmammmmmmm to God,
4, Pasting will cerry him to the getes of God's pelace.
5. ~lms will get him in the hﬁn to God,

Whet “ohemmed Did,
I. He united & feud ridden connﬁ'j into e religlous
uni ted natlon, - .
2. Abolished tdol.a;fy‘a-
3. Abolished Intoxication
4, Plsced Plnyahf“bu a rtlpoahgbly“ﬁnull and introduced
biblik~Koran( -oatly-;ﬁulup fné‘ the Jews) using
Jewlish Yosher laws.

I. Jeuish revolt ageinst Telmud at Lime end it'e strict

law,

£, A emn maned Amam bem David founder of Xariate sect making
Bible supre authority on Jewish like, This was useful to
offset too much " Taloudism™ end make people study Bible,



II.

3 Saadieh ben Joseph, another important Goen and the
last of the Ureat Goans living in Eygpt in the 9%h and
IOth centuries translated the Bible into Arabic. “e
fought ageinst fhriastl and restored philosophy. Seia's
teachings 1n£1uonoodlia1lonid;-. woh in turn influence
8t. Thomes Aquinias who was the most important Catholie
medieval philosopher, With Saliie's death Babylon cecsed
to be the center of Jewish LiFe,

Spein

the Jews ceme into Europe by wey of ghe Fomen Jewish
community which existed even before the Christien era.
Ihe next mess move was from itely to Spein and Frotugel.
In the Tth and Sth genturies we see Lhe rise of the Voslem
Powere end we find the Moslem conquest of Spain. From tthe
I0to the I4 the centuries under lNoslew rule the Jews
experienced their Golden Age. This period saw Philosophy
flourish, Meimonides our grestest philospher who wes
more libersl than lachiﬁh&dca.

Solomon ibn Gabirrol-~ & great poet,

¥oses “szimonides born in Cordove II35 -
a doctor by profession, He wrote a commentary on Mishma,
the I3 articles of faith, the greatest book he worte
was e"Ouide to the Perplexed.”

Judah Halevi- born in Toledo Spain 1086~
e doctor by profession but a poet - a religlous men,
Philospher , and beleiver in faith,

Abraham ibn Ezre born in Toledo Spain BExx 10 9D
a .»;-,_._n..L,-L."t‘Lﬂ-»LQ.L:u 1 fkdiecns phos,



-

Necimenides born in 1195 in Norih of Ipain,

Frineiples of 3 Ureatl Religions,
Judicenm
Unity and Universelity of God

£ Genctity and holiness of Jod and of H.men life,
3. Immortedlity
S. The Jews have tﬂ-dnﬂm in this world,

Chriticnity.
L. Trindty

£, Coriatieniiy stresses Jeath
3 Origimal sin
4 Immortelitys

Hohemmedy em

« There 13 no God but Allsh and Yohemmed is his ‘Tophet,
Yohemmedians belelved death in Bettle for Islam broughth
the dead to the Tih Heeven,

3, Fetalionm

4 Immortality,

+ 3
L Loy
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Spaniasn Feriod, \
I, 5886 B, C, Judeh wes Jdestroyed , ' \‘\
s, 70 a{ Q destiruction of 2n Temple

be “laperalon into Jlaspora = disespors

0. Babylonien Feriod SO0 yrs.

Il, §eenish “eried begine in 8%h century,

a. Yoslems conguered Spein in that period,

b, I2 %o I4 the centuries = Golden ige in Spein,

Judeh Helevi- Fhilosopher snd Foet
Abrehes ibn Ezre- uﬁunu iallosopher
Gebirole foet

Toses Yelmonides- ‘hysislen, eutbor scholer,
comme - Rater, punqnphw.

Nachmondders W‘ﬂ ”poouun orthodox
group %o Wiu.

111, becline and Fell of Jewish Life dn Spein

& 14th end IS5 th ﬁonuﬂ' m Mdon from Spain,
I. Yownfall of Jews began dlrlns e olvil war in Spain
which threctoned &o desiroy the prosperity of Castile,
g2, King ( San Pedro) used Jews as tex gatherers in order
to meke them unpopler,
Ae *uring the last of the I4 the century riots againast
the Jews spreed like ples_ues(Fury of I391)
4, dorranos- Conversion Lo Christienitly became com mon
finelly became 80 numerous Christians resented it,



o

o

4. a. The converts were known to practice Juslasm freely.
fhey were celled ¥errunos( the Damned)
S. 3penish Inquisition( Bloodiest period in Jewish History
Inguistion=-questions
heretic- one who rejects the doctirines or

teachings of his religion, .
A, It was established in &rder to check the influence

of m Jews,
B. romw = Isc=bells end Torguemedo( Ingmistor General,
were responsible for the Inguisition.
C. It contifued for 3 centuries destroyed not only ell
heresy but all freedom of thought, Finally abolished
by law in I834.
D. Herch 3I, I492 Jews ordered on paln of death to leave
the gountiry. with no world}ly goods.

I. 4 bloody Centuries in Christien Europe.
II to ISth centuries,
A, Until the II century the Jews lived peacefuuly and in
gomfort in central Europe, France and England,
B. In these countries later there was a long succession

of brutlities, massacres, end expulsionas,
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