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Page 125, 126 -~ FOUR BASIC QUESTIONS —

— _ -
: A

Religions must present some sort of statement about the world

and human life.

They must gve a sufficient theory of the nature of the

universe to give man his spiritual bearings, to help him orient himself to

the basic nature of that universe, There are 4 basic questions --

1y
P 126, 7 2.
3.

4.

HUMAN ORIGINS

The Nature of the Power that created and controls the world.

What is Man?

PROBLEM OF EVIL AND SUFFERING




restatement
p. 362

1.

2.

3.

b

Whence do we come? (question of world and human origins)

With what or whom have we to do?
(question of the fundamental nature of man's environing
reality.) (is the universe friendly?)

What is man and whither is he bound?
(question of nature and destiny of man)

Why do men suffer? (so-called problem of evil)



Le HEMAN ORIGINS (pp 370 - 391)

1. Chinese Version (both Taoism and Confucianism)

(p.372)

represents creation to have come about through etermally operating
principles or forces; it is not, strictly speaking, theistic.

A Dynamic Balance of Cosmic Elements of two impersonal forces.

There are two primeval elements (K'i) and (L1).

K*1 was a vital essence appearing tangibly as air, vapor or breath;
Li was the active formative principle, somewhat corresponding to the
concept of uniform natural law. Li, is the active force, worked on
K*i as on a material base to produce the world. Li came to be

represented as a circle divided into two halves, Yang and Yin,




2,

Yang and Yin represent opposing but complementary principles or

forces in the world. Yang is the heavenly essence of light, activity,
masculinity; Yin is the earthly quality of darkness, passivity and
femininity. The figure above is to suggest a dynamic balance that
escapes both static order and chaotic activity. The circle turns

on its own center to right or left; from that rotation, with the
earth at the centex, the heavens and outer spaces were thrown off.

The creative opposition of Yang and Yin is present in all things
that exist. This opposition is a dynamic tension, that does not
result in deadlock, confusion or moral conflict. There is simply
winter vs. summer, night vs, day, etc. Yang is more good and Yin

is more evil -- most of mankind hangs in the balance.



3.

There is no Chinese early statement about a first man or a

first woman. Later accounts described a shadowy figure called
P'an Ku, meaning "undeveloped" or "embryo'. Very sparse descriptims,

He is apparently only a symbol of the physical beginnings of life.



2.

be

Hindu Version (also Buddhist)

Combines the apparently inharmonious conceptions of an impersonal
creative force and the activity of gods. (This blend is

characteristic of Indian religion).

(p+373) Brahman forms the World Egg

Very earliest accounts in Vedas offer no supreme Creator, but
several more important gods, who appear to be personified nature
forces - i.e.Indra (god of storms); Vishnu (sky or sun god);

Agni (fire god) =-- and others are wprld-creators, or some part thereof.

Later, in the Puranas, is the first consistent development of a

creation account -- "The world egg."” It was half silver (heaven)

and half gold (earth). The egg white formed the mountains, the

fluid the seas.



e 5.
i

llHe, desiring to produce beings of many kinds from his own bedy,
f%:jLﬂh first with a thought created the waters and placed his seed in them.
That (seed) became a golden egg, in brilliancy equal to the sun; in
that (egg) he himself was born as Brahman, the pregenitor of the
whole worldesesces
From that (first) cause, which is indestrictible, eternal; and both
real and unreal, was produced that male (Pgrusha) who is famed in this
world (under the appellation of) Brahman. The divine one msided in
that egg during a whole year, then he himself by his thought (alone)
divided it into two halves; and out of these two halves he formed

heaven and earth, between them the middle sphere, the eight points of

the horizon, and the eternal abode of the waters. From himself he

also drew forth the mind... likewise from the mind egoism (individual
personality) which possesses the function of self-consciousness.




6.

Men first appears as Manu =-- a sort of demigod. He is eternal.
He is of the same essence as Brahman, the world-soul. Next only
to the gods, he is the fullest incarnation of the divine soul-
substance, Purusha, which is the male creative principle (c.f.Yang)
and which is Brahman's essential quality.

Of course, the higher castes possess more Purusha than the
lower, for they were created in order (downward) from the lips,

arms, thighs and feet of Brahman.
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3. Hebrew Version (also Christianity and Islam)

Creation by a personal God

(p.376) God Wills the World Into Being

according to Archbishop Ussher, the act took place 9 AM,

morning of October 24, 4004 B.C.

Definite act of creation -- two versions in first three chapters

of Genesis; poetic version in Isalah 40.

Man created as summit of all other things. He is last, best and
highest product. He is in divine image. Christianity especially
(but also Islam) have taken very seriously this theme of Man's
divine sonship.

On other hand, God is placed well above and beyond His creation,

even man, God 1s not "in" this creation, the way the Hindu



8.
conceives Brahman to be in the creative process, or the Chinese
conceived Yang-Yin to permeate all physical existence. The ‘lebrew
never thought of worshipping "God in nature".

This insistence on the transcendence of God to nature (above

and beyond it), as opposed to the Hindu concept of God's immanence
in nature (being part of it), led finally to the doctrine of

creatio ex nihilo. This is nowhere stated explicitly in 0.T. or

N.T., but in Apocrypha II Maccabees 7:28 it says:

"I beseech you, my child, to look up at the heaven and the
earth, and see all that is in them, and perceive that God did not
make them out of the things that existed....."

Vulgate translates this ex nihilo.
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b4e Zoroastrian version

A creative cosmic conflict between the powers of darkness and
liShto

Eght against Darkness

There is a close parallel to the Hebrew.

Ahura Mazda, God of Light, a personal and righteous being, is
opposed by Ahriman, the Demon of Darkness and Destruction. Contrary
to Yang-Yin, the two principles are opposed to each other in bitter
age-long struggle. One of them will be destroyed in the end. They
are conceived of as personal beings; their opposition is that of a

moral conflict,

Zoroaster said that world history is divided into 4 epochs of
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3,000 years each. The first was the era of spiritual creation,
during which the forces of light and right were supreme. The
second was that of material creation, in which beneficent spirits,
€arth, planets, finally man were created in 6 successive stages.
The third era is the present one at whose beginning Ahriman erupted
into activity; he created a host of evil spirits that produced
pain, disease, darkness, moral evil and death in the world. In
this present age, good.and evil are evenly balanced in their struggle,
In the final 3,000 years it is ordained that Ahura Mazda will
finally rout his foe and establish the reigh of light and goodness

everywhere in the universe,

Shértly after his creation in the 6th epoch, the original man
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was destroyed by Ahriman. But miraculously his sperm was
preserved in a plant, which, in time, by secret growth, became

Mashya and Mashyol -- the Zoroastrian Adam and Eve,
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S5 Japanese Version

(p.380)

A polytheistic pattern, with the god's attention ntered on the
Japanese Islands -- especially on the family of the emperor.

Divine Land and Divine People

Shinto conceives its gods as a combination of nature forces
and semi-personal beings. The names of the gods seem scarcely
personal, but capitalized functions: the first great gods were
Deity-Master-of-the-August-Center-of-Heaven; High-August-Producing-
Wondrous-Deity; Divine-Producing-Wondrous-Deity.

After Heaven and Earth paz:ted, the three deities performed the
commencement of creation, and the Two spirits became the ancestors of
all things., The§ were Izanagi (Male-Who-Inwites) and Izanami

(Female-who-Inuites). These two earth-creating deities were born
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on the plain of the high heavens growing out of a reed-like shoot,

and proceeded to create.

‘!

Hereupon all the Heavenly Deities commanded the two Deities His
Augustness the Male-Who-Invites and Her Augustness the FemaleeWho=
Invites ordering them to "make, consolidate, and give birth to this
drifting land." Granting to them a heavenly Jewelled spear, they
thus delgned to charge them. So the Two Deities, standing upon
the Flating Bridge of Heaven, pushed down the jewelled spear and
stirred with it, whereupon, when they had stirred the brine till it
went curdle-curdle, and drew the spear up, the brime that dripped

down from the end of the spear was piled up and became an island.

This is the island of Onogero.
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The two deities then descended upon the island, and their
cohabitation produced the eight islands of the Japanese archipelago
and various deities besides -- the latter apparently some of the
nature gods of fire, water, and so on. Izanami died after the birth
of a son, whom hexr husband-brother cut into pieces, and from whose
mutilated fragments he formed many natural objects, such as rock
masses and promontories. He pursued his wife-sister to the land of
the dead, but she was angered and pursued him in turn. When he was
at last safe again, he purified himself from his contact with the
world of the dead by casting off all his garments and washing in the

ocean. Each cast-off article of clothing became a deity (natural

force), the washings from his left eye the sun deity and ancestor of
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the emperor's family, and the washings from his right eye the moon.
From various other washings and dismemberments the rest of the
physical world is created, the Japanese Islands being finished by
the cutting off and sewing on again of various pleces of earth
substance to form their capes and peninsulas."

Actual descent of the human race is left completely vague except
for the assurance that the people of the Japanese Islands, which are
the "center" of the earth, are rather more directly the creation of
the gods than others., But there is no question of the Emperor's
lineage. He is directly descended from the sun-goddess, Amaterasu,
whose symbol is a mirror. Her grandson was the first Emperor. All

successors are heaven-descended, sacred, inviolable, pre-eminent

over all his subjects.
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6. Likenesses and Differences

(a) All religions have a dualism:
Chinese Yang=-Yin
Hindu creative and destridctive power.
Zoroastrian darkness and light
Jewish-Christian-Moslem God vs. Satan and chaos
Japanese conflict among the gods themselves

(b) What is this dualism -- is it a basic conflict between cosmie
powers, or is it only a contrasting nature or function?
Shinto-Confucianism - Buddhism do not take it seriously, but
say that is life.

Four mid-eastern religions (J, C, I, Z) see a real struggle -
faith alone tells us that good will finally triumph.
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(¢) What is the character or quality of this dualism, moral or
metaphysical? Again, these is a split of Oriental vs. mid-
Eastern. The latter stress that the dualism present in the
world process is a moral one, between good and bad. Man must
choose on which side he will stand. Man's moral struggle is
an integral part of the same kind of struggle that goes on in
the cosmos itself.

The Oriental conception is different. The dualism
is not specifically a moral one. It is more metaphysical;
i.e. the real spiritual world vs. the unreal world of the

senses,



(d)

18.
Is there a world purpose evident in the beginnings of the creative
purpose? Mid-east four give strong affirmative answer. From the
beginning, if not before, God had a definite plan in mind for the
course of His c¢reation, History is most certainly going somewhere.
Oriental religions not so sure. ~History goes in circles; has no
essential significance; the individual's spiritual destiny is far
more important than the group destiny (which is historical). Life
is a wheel on which the world goes round and round; why it was
created, we are not sure; we can only try tgkscape from it

(into Nirvana).



(e)

19.
What is the place of man in the order of creation? All faiths
are practically unanimous in affirming some sort of kinship with
the divine. Very curiously, however, there is in all these
accounts of man a haunting note of tragedy. Man is the creature
of God's hand, made in his image, or embodiment of divine
principles, yet somewhere along the line his presumably glorious
destiny has in part failed to materialize. His former days were
better than his present ones; once he was immortal =-- now his
years are three score and ten. What happened? This question we

will note here, but answer later,



II.

1.

THE NATURE OF THE POWER (p. 392 - 417)

with what or whom have we to do, ultimately, in our dealings
with the present world? What is the nature of reality?

The Primitive Answer : Rality is Mysterious Power

Theé divine is power, to the primitive man. He worships potency,
not goodness or moral character. . THe spirit of a stream is the
stream's manner of acting, nothing more or less. The primitive has
no sense of any order in the cosmos. His world is not a unified one.

Japanese Shinto, Confucianism, and Buddhism are examples of the
persistence of the primitive, on into environing cultures which, in
other areas, grew quite advanced and even sophisticated. China

concentrated on a code of ethics and a social pattern;
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Buddhism developed a practical discipline of salvation and an
individualiskic moral code; Japanese thought remained very
primitive until recent past,
All these are thinly disguised worship of natural forces ==
Their gods were beings of functions and offices. Christian
missionaries couldn't find a word for God in Chinese, used T'ien

(Heaven) . Domon#n, good spirits, ancestor spirits were important -=-

not any great powers of universe.
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2. Polytheism's Answer : Reality in Many

Polytheism is something of a compromise between the non-systematic
irregularity of the primitive and the unified system of the
monotheist. There is some order (i.e. hierarchy among the gods --
Zeus, Jove, Marduk, Brahma) =~ yet there is chaos as the gods
bicker, quarrel, take on different functions. Religiously, no
human never really knew where he stood with any of the gods -- and
certainly got mo moral guidance from them -- for the immoralities

of the gods were notorious.
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The Hindu Compromise : Rallity is Both One and Many

Hinduism never made up its mind between polytheism and monotheism,
nor monotheism (the world ruled by one personal will or purpose) and
monism (the world made up of one impersonal substance). Battle still
goes on today.

Some Hindus are polytheists, yet in those wery groups there are some
who favor one god to almost complete gxclusion of others,

The Hindu is almost completely preoccupied with the inner self in
his religion. Impressed by the presence of change and decay in the
outer world, the Hindu turned to the inner world and self, and its

pure consciousness, as the only truly enduring entity.
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He discovered in the concept of a purely spiritual or mental Knower,
"behind" the act of knowing =-- the clue to reality.

It is only the self in a certain state or condition that furnishes
such a clue. There are four states -« a) wakefulness -- the ordinary
state of consciousness in the world about us; (b) dreaming, or day-
dreaming -- wherein the self fashions a new world of forms;

(e) sound sleep, deep trance -- where there are neither dreams nor
desires, and the spirit dwells far above the changeful life of sense in
absolute union with Brahman; (d) positive, climactic state, (ecstasy)
which is pure intuition, with no knowledge of external objects.

In this final state, reality can best be apprehended. "It is unseen,

indescribable,

transcendent, inapprehensible, uninferrable, unthinkable,/the scle essensge

of the consciousness of the self, the completion of the world, the ever
peaceful, all blissful,"
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Thus Hindu reality: found in the depths of self-consciousness,
pure thinking without thoughts; subject without object; at once
deeplj personal; vyet lacking all distinctively personal form. It is
a suprmpersonal oneness, yet can be experienced only in the most

private and intensely personal form of awareness.



4.

26.

Buddhist Nihilism : Reality is Nothingness -- or Is It?

Buddha's original position was: "I do not know or do not care to
discuss metaphysical ultimates." Some followers went further, to a
completely nihilistic interpretation of his teaching. One developed
doctrine of 'woid", abyss or emptiness. There is no real substance
(reality) in anything -~ there is only relatedness, i.e, cloth to thread;
cause to effect; father to son. Zen Buddhism goes further and says that
the end of all thought is to arrive at complete mental emptiness =--nothing-
ness.

Yet is Buddhism truly as nihilistic as this? Actually not. For the

attempt to achieve Nirvaena is the clue to the Buddhist (also Hindu) mind.

The Buddhist advocate of the Void or the modern Zen Buddhist might not
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admit that this mental emptiness is reality -- but his deeds suggest that
this is the real meaning of his life. For if he can get beyond the
physical and material, to the state of Nirvana, he has touched a reality
beyond words: there, in his utter detachment from sense and passion, he
finds the key to world meaning; it is calm and peaceful oneness of being,
far abowe the turmoil of life and the pettiness of personality, infinitely

more real than the physical world itself.



3.
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Judaism, Christianity, Islam : Reality is a Universe Governed by

Conscious Purpose

Ultimate reality is basically personal.

God isf:eing who thinks, wills, and feels in a way somewhat analogous
to man. This physical world is the instrument of His purposes.

The Hebrew God was definitely and fully personal, a strong current of
purposeful activity in the course of historial eventsy a will working
toward preconceived goals. He is a God who does things, interferes (we
don't always understand why), intervenes. He has an individuality -- is

not just a nature god, or a vague oriental oneness -- has a name, character

traits, etc. He 1s angry, kind, demanding, forgiving, etc. God was

never merely Nature personified; always He was the conscious will that

controlled and worked through nature for His own ends; yet clearly



29.
He also loved His creation and gave it majestic rhythm and beauty.
"From this core conception of God as righteousness, dependable, of
active will, observably at work in nature and human history, both Islam
and Christianity have taken their basic doctrines of God and world reality."
Islam showed almost no chamge from Hebrew.
Christianity altered by bringing in the Son idea -- but basically the

Being to whom the Christian prays and with whom he seeks fellowship is

unitary.
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Four features of this Hebrew conception of universe:

(a)

(b)

(d)

No tendency to pantheism or monism. God is not diffused indiscriminately
throughout the universe. He is not to be confused with the work of His
hands. He made the grass but is not in it. Also He is not to be
considered a nonpersonal substance. He is creator, sustainer and orderer
of the universe, not some quality pervading it.

God has a definite moral and spiritual character, realized to the highest
degree =-- righteous; faithful; etc.

Basic relationship tgbe sought between CGod and men is of a personal and
ethical sort -- on basis of service, love and loyalty. God is a Ruler,
requiring obedience; a Judge, demanding uprightness; a Savior and Father,

redeeming his children from sin; a companion of man.
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(d) Man is involved with God, for this view of reality requires participation.
God is in the midst of the affairs of the world of physical deeds and human
history. These, though not everlasting, are nevertheless real -- not

illusory; and man must get involved with the building of the Kingdom.
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32.

Interpretation

Some say that the orienttl view is more easily adapted to the present
scientific views of world structure than the occidental -- viz, the
revolution in the concept of the nature of physical reality -- energy
rather than static matter.

Particularly difficult is it for any personalized theory of reality

to account for the uniformities of the mechanical order of nature.
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33.
Answers:
Conscious purpose is fully as dependable, if not as uniform, as
is mechanical regularity. The machine is called into being by man's
purpose.
The machine knows only one pattern of action, and carries this out to
the bitter end.
A purpose is able to include a mechanism, as a mechanism cannot
include a purpose.
It is almost impossible to conceive of the practice of prayer without
considering God to be personal.

Theistic religion emphasizes human personal relationships and leads

to actige moral endeavour and social concern.
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The East, on the whole, has been indifferent to human physical welfare,
whereas the West has made it a major concern. Religion in the east has
been a socially static forces The east must make far better terms with
human needs -- or communism and modern industrialism will force it to.

The West, on the other hand, must become less intolerant of others'
values. The hope to be cherished is that eastern impersonalism and social
passivity may be filled with the warmth of western personal concern, and
that aggressive western theism and moralism be made more flexible and

tolerant, without losing their social concern and moral earnestness.
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I1I, WHAT IS MAN AND WHITHER IS HE BOUND?

He is a Living Soul Supject to Salvation

l. Man is a dual being
a. Body - soul. Soul is designation for more-than-physical,
includes intelligence, will force, moral character, spiritual
aspects.

b. "Higher" and "lower" self

2. Man is in need of salvation - he is out of harmony with the universe
a. Western religions see man as a sinner, rebelling against God,
and seek to achieve moral transformatiom.
b. Eastern religions see man as ignorant of the true nature

of life, and seek an enlightenment of the spirit that will
free man from the love of this passing world of Maya,or illusin,
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3. Man can be saved
a. Thus he has a certain freedom of will and a partial

ability to decide his own destiny.
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A. CONFUCIAN HUMANISM

Man is essentially good. By learning to harmonize his
will to Heaven's decrees and discovering his own natural capacities,
he may become a Superior Man and help create a well-ordered society.
The decrees ;f ﬁsnvun are not religious revelations
(i.e. Ten Commandments), but the standards of ancient Chinese way
of life that Confucius found in the classics.:
Kindness in the father, filial piety in the sonj;

Gentility in the eldest brother, humility and respect in the

younger;
Righteous behavior in the husband, obedience in the wife;

Humane consideration in elders, deference in juniors;
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Benevolence in rulers, loyalty in ministers and subjects.
The highest ideal was to attain rational maturity. Individual
moral character and mature emotional balance were the key to
everything,

The Superior Man possessed integrity, inner assurance, was
reserved, dignified, cultured, possessed of acute intelligente,
maturely benevolent, self-controlled, full of inner serenity,
possessed of outward equanimity.

Such Superior Men Qould truly produce the good society,
"Their persons being cultivated, their families were regulated.
Their families being regulated, their states were rightly governed,
Their states being rightly governed, the whole Kingdom was made

tranquil and happy."
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Man is not a fearful sinner by nature. He must develop
his cultural and personality qualities, with sincerity, to help
create a raticnal community. A well-ordered, maturely balanced
man in a well-ordered society is the Confucian equivalent of the

Christian Kingdom of God.
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B. BUDDHIST AND HINDU REALIZATION OF THE MYSTICAL SELF

Buddhism: Man is a transient compound of elements, physical
and mental, whose highest destiny is to attain passionless
detachment from his world by means of physical, moral and
spiritual disdpline, and thus escape rebirth back into life.
Hinduism: Man ig essentially eternal
soul-substance (atman) somehow caught in the meshes of an
illusory material world of individual existence (Maya) whose
true destiny is to achieve unity with the World-Self

(Brahman) by disciplined insight or intense emotion.
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Salvation in either case is to be achieved by man's own
unaided efforts. Escape to Nirvana (Buddhism) or reunion with Brahma
(Hinduism) means divorce from the material world, which is completely
unimportant. The Kingdom of God (on earth or in heaven) means nothing.
The Kingdom of Self-Realization is everything. It is achieved by
meditative discipline, severe asceticism. It is a search for utter

peace, non=-struggle, unity.
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C. JUDEQ - CHRISTIAN DIVINE-HUMANISM

This viewpoint is activistic and moralistic. Man is a
responsible moral and personal being. Originally made in the
spiritual image of God, he has marred that likeness by willfull
sinning. He may be renewed in that likeness and restored to full
fellowship with God, both individually and socially, here and
hereafter, if he repents and lives righteously.

The effort of God is continually to reconcile His erring
children to Himself. God seeks man in love, to forgive him.
Forgiveness is the forgetting of the precise balance of respective
rights and wrongs, both by the wronged and the innocent, in the

hope of beginning a new and reconciled relationship, and with
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the prospect of recreating the broken fellowship between God
and man, and man and his brother man.

Salvation is but another name for the fullness of
forgiveness between God and man.

The essence of Judaism's hope : a Messianic age of peace
that will come to the earth when men learn to serve the God of
righteousness acceptably.

Christianity has added: Kingdom of Heaven,
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Three major areas in which there are differences about man:

1. The capacity of man

A.

B.

C.

Confucianism 3 is optimistic; man is good; man is capable

of working out own destiny; man-is-strong-enough-to-deal-
with-this-world; man can save himself by rational moral effort

Hinduism=~Buddhism : despair; this world and life in it are

frustrating; man can achieve his own destiny; man-is-
capable-of-escai)ing-this-world; man can escape an impossible
life by withdrawal from it into himself.

Judeo - Christian : partial pessimism (man is a natural

sinner; the world is continually on the verge of ruin);

but optimistic faith in man-who-by-divine-help-can-change-
g}e-world-and-himself; man can save himself if God will help
m.
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2. The worth of man (value put on the individual)

A, Confucianism : man is a creature of value, because of his

powers to think, feel, create, and he ought to be developed

to the fullest.

B. Hinduism - Buddhism ¢ the empirical physical individual

is essentially worthless; the abstraction, the soul force

is all that counts,

C. Judeo-Christian : man is valuable as a human being, but

more so0 as a potential son of God. Salvation of soul is more
important than body; essential salvation is in the next life

rather than this one. (Judaism differs here.)
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3. The final destiny of man

A Confuciankm : a better society and more comfortable living
conditions on earth

B. Hinduism - Buddhism ¢ escape from individual existence

into formless Brahman or indescribable Nirvana.

C. Judeo - Christian ¢ Heaven or hell : true destiny

presumably heaven,

Changes are occurring. - Hinduism - Buddhism is being forced out of its
negative other-worldliness. Confucian humanism is shown to be limited.
Christianity requires more humanization, less grimness, more awareness of social

petterment,
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Iv. WHY DO MEN SUFFER?

In religion, this problem of evil is most acute. For religion
takes on a double burden: an attempt to provide an intellectual framework of
explanation or meaning for the world, and hence also of suffering; and an attempt
to provide for mankind a way of salvation from that evil, ‘

If religion did not hold to any conviction about there being
an ultimate meaning, plan or purpose in the universe, it would not have to answer
thequestion "why suffering and evil?" If you simply take the physical world as
is, then you accept the brute facts as they are. But religions have said:

"There is a world meaning, purpose and plan; there is a moral and spiritual order;
there is a good God who governs the world.” This position brings forth the

natural question " if this is true, then why should there be evil (physical

suffering and moral evil) in a world of spiritual order, or one governed by a good
God. 7"
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A religion's solution to the problem of evil is one of the

most important things about it; here it faces its hardest intellectual problem and

meets its greatest practical challenge, There are three major types of religious

formulation:t

1.

2.

Fm:aghyslcal approach (Hinduism - Buddhism). These religions

hold that evil is intrinsic to the structure of human life itself;
it can be dealt with only by a denial or detachment from that life,

ethical and personal approach (mid-eastern). These religions say

that suffering is the result of the direct rebellion of human beings
(or demons, angels, etc.) against God. This condition of opposition
can be dealt with only by a radical moral conversion on the part of

man -~ by his absolute loyalty to goodness.
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3. practical and scientific approach (Confucian). This scarcely

recognizes the problem of evil as such, but deals directly with
specific ills as they arise, by whatever empirical means can be
d“isedo

- -

1's The Hindu-Buddhist Solutien: Evil Is a Name for the Total Human

Situation. (It is inherent in the nature of individual conscious life.

It is to be escaped by detachment.)

Evil inheres in the very human situation itself. To be
humanly existent is essentially evil. To exist is to suffer. It is
very tragic that existence should be essentially suffering. But we

do know why you or any other human being is now sad, unfortunate, sick,



page 50,
crippled, poor, or born into a low caste; it is because of what you

have done in a former birth; the Law of Karma explains it.

Radha Krishnan writes of the Law of Karma: "There is no
doctrine so valuable in life and conduct as the Karma theory. Whatever
happensfto us in this life we have to submit to in meek resignation, for
it is the result of our past doings . Yet the future is in our power,
and we can work with hope and confidence. Karma inspires hope for the
future and resignation to the past. It makes man feel that the things
of the world, its fortunes and failures, do not touch the dignity of the
soul, Virtue alone is good, not rank or riches. Nothing but goodness

is good."
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Thus the mystery is removed from evil. It is no dark
opposing malevoment force in the world; it is no ineradicable taint
(original sin) in the human heart. _1'.1: is not personal or vindictive;
it simply is. And it always will be -~ no matter what changes take

place in the external world. The only way to handle it is to escape

from it.
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The Zoroastrian, Jewish, Christian, Moslem Answer: Evil is

——

a Principle of Héstility to the Good Will of God. (It is perhaps of

cosmic scope, and is shared im by man when he sins. It must be
directly opposed wherever found. In the end it will be overcome by
the joint efforts of God and His redeemed ones.)

Men have set themselves in opposition to God, and as a
result, he has punished them with disabilities and troubles. Man
marred a once perfect creation by evil deed. Yet is this enough
to cause all the evil that is to be found on earth?

Perhaps God had other opposition, than simply human.
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Thus the figure of Satan develops, particularly in the
pre-Christian period (as result of Zoroastrian influence on Judaism
in post- cxilie period)., Satan played major role in Christian
theology. Satan became God's chief opponent and man's chief tempter.

Moslems also had similar figure called Iblis (contracted form
of Diabolus) -- the head of a host of demon8#; the lord of Hell;
constantly fought by Archangel Michael.

All these faiths hold that God will win the ultimate victory.

How did Satan ever come to be created? He was created
morally good and changed himself into Satan by his own free Deed == thus

the archetype of man's disobedience,
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Why did God create Satan, knowing presumably that he would
become evil? Because He wanted to prove and test men. There is
freedom of will, and it is necessary, else man would only be a robot.
Goodness is good only when chosen. Were there only righteousness,
and no choice, man's genuine personality could never develop. God
wahbts to give men freedom of choice, and this means freedom to do evil
as well as good. Evil comes into the world as the inevitable
consequence of hyman freedom. But only with free moral agents can
there ever be genuine goodness.

Thus evil must exist, and man must combat it. The

suffering of Christ on the Cross is God suffering the pains of Hiw own
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creation. Only by His own suffering in the being of His Eternal Son
can evil's hold over man and creation be broken. God is the suffering
Redeemer of mankind, as well as its rejoicing Creator.

Possibility of limited, finite God, Himself struggling
against evil. ‘hitehead's phrase "God Who is coming-to-be", the

consequent God.
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3. The Confucian Explanation: There is no Cosmig Principle of Evil,

(Though heaven enforces certain general principles of right and
wrong, man must interpret these by his own intelligence and
expgrience. He mey hope thus to overcome the evils that plague him
and ameliorate the sufferings that afflict him, one by one.)

Evils (spelled with a small 5), not one huge antagonistic
evil man or being, will probably be with us as long as the earth and
humanity continue to exist. Each must be dealt with practically,
according to the best means possible and with the hope of somewhat

bettering society in one's own lifirime.
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evil inherent in the very nature of human

existence, and to be dealt with only by withdrawal

to the inner world of mystical detachment from life,
evil is a personal force or deliberate moral
opposition that must be strenuously fought at every
turn in the hope of final victory.

evil is appraised matter-of-factly as no more than
the unsatisfactory mental and physical conditions
under which mankind strives, which must be dealt with
as we are able, and with the maximum hope of at

least some tangible betterment.
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THE WAY OF THE BUDDHA

I. Story of the Gautama

a. Young Prince (1-29)

"The Way Of The Buddha" begins most properly with the
story of the Buddha, himself, whose name was Gautama. As with
Confuclanism, Buddhism is less a religion in a formal sense than
it is a way or a philesophic system. Thus the story of the Gautama
is told in order to crystallize and epitomize in the experiences
of his lifetime the general system of thought which evolved out of
those experiences,

The Gautama was born about 560 B.C.E., in that brilliantly
fertile sixth century before the common era, which gave birth to
Confucius in China; gave birth to the great Prophets Jeremiah and
Ezekiel in Judea; and began the peried of the Golden Age in Greece
of Pericles, and the great historians. One of the world events of
that century was the birth of the Gautama in a little town about
100 miles north of the great city of Benares, India. His father was
a ruling Chieftain of a certaim tribe called the Shaka, and his
mother is reputed to have been also a noble lady.

And so there was great rejoicing when a son was born into
that caste which was warrior and nobility. The young prince enjoyed
many advantages as was to be expected. He had nurses, tutors, a
retinue of servants, and it is said that by his l4th year, he even
had three separate lodges in three sections of his father's kingdom,
depending upon the seasons of the weather, whether cold or hot or
rainy. One record complained that he indulged too much in these
pleasures and that his father rebuked him for it, while admitting
at the same time that he himself was probably responsible for
indulging the youth with such luxuries and extravagances. The youth

took no particular interest in studies, He lived the life of a
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young, rich aristocrat who was trained in knightly duties--fencing,
jousting, and etiquette. He became an excellent horseman, a perfect
shot with the bow and arrow--those were the accomplishments of the
sarly life of young Gautama. He was married at the age of 19 and
we are told that he had one son ten years later whom he named
Rahula.

In those first 29 years of his life, he was completely
and totally protected from any awareness of the hard and difficult
facts of existence., He never left the grounds of his father's
estate, and his father saw to it that no old or sickly person ever
intruded upon the grounds, so that the young man might enjoy life
undisturbed by the sight of any sick or aged person. And then one
day in the 29th year of this boy, something happened which transformed
his entire career. While riding in his elegant chariot, which was
drawn by four white steeds, he saw for the first time in his life
an old man, He asked the charioteer what this bent and trembling
creature might be, and learned that he was locking upon old age,
which came to everyone, And then after passing the old man, they saw
on the side of the road a sick man with running sores, as is common
in the Orient, and again Gautama was upset, On that same ride they
had a third experience where they passed a dead figure lying by the
side of the road. And sc on that one day, he saw old age, sickness
and death, Then, on the way home, he saw a monk clad in a simple
yellow garment, possessing nothing but the begging bewl which he
was holding out for rice, and the young prince was struck by the
calm dignity and bearing of this monk,

After that experience, something shocked the soul and the
personality of Gautama. He became aware of the facts of death,

0ld age and sickness, and he became distressed at the thought of
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all the pain and the suffering and the misery which men go through.
Even more excruciating was the thought that they must go through it
all over arain since Gautama was born into the miliem of Hindu
religion which taught the theory of rebirth. One dies and then is
reborn in another form. And so he dreamed of all of the pain and
the misery and the suffering which did not even come to an end at
the time of death, since there was no escape, but only rebirth.
b, Great Renunciation (29)

This revelation, as it were, set him thinking seriously
for the first time im his 1ife and a great revulsion set in against
all fleshly passions and lust. He decided to retire from the world
and find escape through reason. The image of the simple monk had
impressed him, and he became increasingly determined to renounce
his throne, family, wealth and all material appurtenances, in the
search for the real meaning of life.

In the middle of one night he arose, took one last look
inte the chamber where his wife and young son were sleeping, and then
with a trusted servant by his side, set forth to leave all of this
behind him. By dawn they had reached the boundaries of his father's
kingdom. He took off all of his princely robes and garments, took
off his jewels and his ornaments, gave all of these things tegether
with his steed to the servant to take back home; and there at the
border line he parted compay with his past.

He donned the same coarse yellow garb of a monk, took
with him, we are told by the chrenicles, a begging bowl, a needle,

a razor, a girdle and a water strainer, which represented his entire
earthly possessions. He cut his hair off with his own sword and

set forth in quest of an answer to the problem "Why pain and misery
and suffering in the world." It reminds us of the guest for the

Holy Grail in the days ef King Arthur.
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¢. Seeking Salvation (29-35)
The next peried of his life until his 35th birthday, were

spent in this search. For those six years he wandered from place
to place; following the way of the strictly ascetic monk, meeting
many teachers of religien and discussing his problem with them;
going out into the jungle in search of holy men, who resided away
from civilization; subsisting, we are told, on one grain of rice
per day. He acquired five disciples in the course of this extra-
ordinarily ascetic peried. But he gradually became convinced that
this austerity program, this denial was not helping him, and his
disciples left him, se that_pn grew weak and discouraged and wandered
alone across the face of India.
d. Great Enlightenment (35)

On his 35th year he had a great enlightenment, One day
he stopped to rest under tho'shado of a tree--a fig tree which has
become one of the mest famous spots %& the earth. Sitting and resting
under the refreshing shelter of the tree, he fimally found the
answer to his quest, There he had his vision and his enlightenment
and the tree became called the Be-tree, the tree of wisdom, while
he was transformed inte the Buddha, the Enlightened One, the man of
wisdom. He remained on that spot under that tree for 49 days and
nights, we are told, gleorying in his new insight, gratified that
his search was over, and taking no food-~-the story being reminisceat
of Moses on the mount for 4O days and nights with no food. These
great fogonds parallel each other in all the religioms.

e. Public Ministry (35-80)

From the times of the Enlightenment until the end of his
life, for the next 45 years, Buddha devated himself to bringing his
message to the world.  He went from the Bo-tree back to the city of
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Benares, and there met again the five old disciples who had left
him previously. In the deer park of the city, he preached to them
his famous sermon, what had been revealed to him under the Bo-tree--
namely, the Four Noble Truths which he had learned.

He then returned home, greeted his father, wife, and young
son, and quite normally reasssumed associations with them. Many more
followers joined him and gradually there developed a whole system
of monks who had a simple, three-fold confession of faith:

I take refuge in the Buddha.

I take refuge in the Doctrine.

I take refuge in the Order.
He made his son a monk in the same order ﬂy putting a yellow robe
upon the young boy. In this three-fold vow were the ideas which
attracted hundreds and thousands to the monastic orders that imme-
diately began to be organized,

At the age of 80, tired and il1l1, the old man was once
again lying on a couch spread between two trees and it was spring-
time as it was when he had had his great vision. The blossoms were
falling gently down upon him, and in the midst of 500 adering monks
and disciples gathered around, he died., At sunrise his body was
burned and the ashes and bones were sprinkled with lotus petals.
Thus ends the story of the life of Gautama, the prince who became
the Buddha.

II. Four Noble Truths
What was the nature of the vision under the Bo-tree? What was

revealed to him? He learned the Four Noble Truths, and in their
totality they became a philesophy of life: that to live means te
suffer.

The first truth was Birth brings with it pain; grewth brings
pain; sickness and decay, as they set in, bring grief, tears and
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despair; and then rebirth comes with its pain anew. By definition
there is no escape. The first noble truth is that suffering is
unavoidable for man.

The second truth is that suffering is caused by man's desires,
his cravings, his thirsts, his lusts. All of these drives are
selfish and grasping. The very desire to be born, to come into
the world, is the most selfish and the most grasping of all of man's
thirsts. The fact that that desire to be borm is a selfish drive
on the part of the unberm embryo might possibly be refuted by many
modern psychoanalysts who say that the embryo prefers to remain in
the state of the womb where it is secure and peaceful and not come
out into the world where it faces difficulty and travail. But the
Buddha lived long before Freud and so his conception was that the
desire to be born is a selfish desire on the part of man, a craving,
a thirst, and so with all suffering, all paim which is the result
of various thirsts of manm.

The third noble truth, which follews logically from the first
two is that in order to do away with the pain and the suffering,
one must give up the craving and the thirst, one must give up the
insistence upon me and mine and what I want to de. One must harbor
no desire to be either born or rebern. By suppressing or sublimating
the thirsts and the lusts, one will automatically prevent the pain
and the suffering which ordinarily result.

The fourth and the last noble truth is that one can train him-
self to give up desires and so free himself from pain and evil.

The magis key by which this is accomplished is called the Middle

Way, which has eight steps to it. In crushing all desires and
eravings, the middle way teaches that the body is neither particularly
to be abused nor is it particularly to be indulged. There should
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be no great fleshly lusts but on the other hand no severe asceticism.
Rather the mind and the intellect are to assume authority and te
contreol the passions and the lusts but not necessarily crush them
out of existence completely. Wisdom will find the middle way, said
the Buddha.

III. The Middle Way

The eight steps in middle way = are the stepping stones, so to
speak, to this one objective of crushing desire so that suffering
will not occur, so that man might achieve the blessed state of harmony
and equilibrium and balance in the universe which is called Nirvana.

The eight steps in the search for Nirvana are:

1. Right views--which means to be open-minded, to face
facts, and primarily, to be so tolerant and so breadly intelligent
as to accept the new teaching of these four noble truths.

2, High aims--which means to be kind, to be willing teo
help others, to be contemt to do without many things, and above all,
novar,.navor to be resentful or envious or eager for that which
belongs to another. Those are comnsidered high aims.

3. Discipline of speech--~which means to say only what is
true and kind. The greatest discipline of speech is that one should
not talk too much at all. The Buddha insisted in several of the
writings that there be no idle chatter, no nonsemnsical talk about
triviel subjecta. The gush of words which most people use in dealing
with altogether irrelevant things in life should be stopped at the
source. Silence brings poise to the mind.

4. Right action--which refers to one's personal behaviour
and involves a type of abbreviated ten commandments. One must
maintain good behavious; keep one's best self always in contrel;

assert the super-ego over the id (to use modern parlance); not steal,
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not kill, not be impure in personal relations amd not to drink
intoxicants. All this is implied in the concept of right action.

5« Right living--which refers to the means whereby one
earns his livelihood. A proper means of livelihoeod is defined as
that type of trade or profession in which no financial prefit is
made on the distress of others. The Buddha was referring, for
example, to the slave trade where some men made huge profits at
the expense of others, We today imn our terms would say no sweat
shops, no expleitation of laber, no making of fimanecial profit omn
the distress of other men.

6. Right effert--which means deveting oneself to the
uproeting of evil., One must try to prevent it from ever taking
root in the first place, if possible; to uproot it if it begins
to grow, to overcome evil conditions which have already arisen,
and to cause and cultivate goodness in the world and in other men.
Any effort to diminish bad things in the world and increase the good
things constitutes right effort.

7. Watchful-mindedness-=which inveolves keeping one's mind
alert and watchful. The Buddha taught that one must be careful te
de no evil through thoughtlessness. How many of us do evil or bad
or harm or hurt threugh sheer thoughtlessness, not thinking through
the consequences of our actions. The Buddha warns against that.

8. Concentration of mind--which is the climax and most
important, means to sit long and quietly, withdrawmn from all external
objects, introverted inte oneself so that one thinks only inward
thoughts., With this tense concentration of mind and the blacking
out of everything taking place in the surroundings, sitting long
hours, there is gradually achieved through the intellect a diverce-
ment from things of the bedy and the world, and there comes finally
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the blessed peace of Nirvana, which is the equilibrium, the balance
where there is no pain ner suffering. Through concentration of
mind one is.carried ferward to the Great Nothingness,
IV. The Scriptures

The Scriptures of Buddhism are not very important, as world

literature. They are neither veluminous nor very penetrating,

and are not to be rated among the great literature of mankind.

Of primary interest is the Gautama's great sermon at Benares after
he had the enlightenment under the Bo-tree, In this sermon, he
expounded the Four Noble Truths. sgee:g;§?/:.series of three
volumes called Ti-pitaka which means the "three baskets.,"” The first
is called Sutta-pitaka which means "the teaching basket," and contains
the discourses of the master, his sayings and epigrams, etc.,
together with several miraculous birth stories, As happened later
in history with the Christian religion, when stories of miraculous
birth began to accumulate around the central figure of that religionm,
80 toe with Buddha, stories of miraculous and unusual birth developed
about him many centuries later, and were included in this first
teaching basket., The second is called Vinaya-pitaka, which means
the "discipline basket.” It includes five small velumes containing
the rules of behaviour for the monks and the nuns who entered his
order., It is the ecclesiastical code by which the Buddhist orders
are governed. The third is called the Abhidhamma-pitaka which

means the "higher doctrine basket,"” and includes seven books of
exposition of the finer points of psychology and dogma. It is the
Buddhist higher doctrine of the mind, as distinct from the doctrines
of moral conduct. These three baskets constitute the major bulk

of the Scriptures of Buddhism. In the northern countries of China

and Japan where Buddhism later toeok hold, two other volumes were
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written called The Lotus of The Goed Law and The Paradise Scriptures.
They too played a very small role,
V. The Wheel--Nirvana

Buddha was an atheist, open, frank and avowed, believing in neo
God. He was in a state of revolt against the predominant Hindu
religion. He did net believe in Brahma, Vishnu, Shiva or any of
the Hindu Gods. His denial of God was based upon his denial of the
existence of a soul in the human being. And te retreat still a
third step, his denial of the soul was based upon his belief that
all is suffering, all is change, nothing is permanemnt; therefore,
there can be no constituent element of the humam being which is
permanent. Thus, God and soul, havinz become untenable concepts
for him, he found himself without an "orthodex"™ theeology.

It is interesting to observe the process of reasoning which
caused him to question the existence of soul. He was attempting
to overthrow the theory of transmigration of souls, which was so
deeply rooted in Hindu belief, As will be recalled, the Hindu
religion taught that a soul inhabited in this lifetime a particular
form, upon the death of which, it was transmigrated, and entered
another form. Thus, for example, when the human body died, its
soul might be reborn into an elephent, and when the elephant died
the same soul might be reborn inte a humming bee, etc.

Buddha, receiling from this prospect of eternal rebirth and
struggle, said in effect, "No, I do not believe in the transmigration
and I do not believe in the soul itself.,"” And that is the whole
poeint of the four noble truths and the middle way, one should try
to divorce the soul from the body, becasuse the theory was that all
birth is on a huge wheel and the wheel keeps turning and turning
and grinding away with all its pain and misery. One cannot shake
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himself off the wheel., If the human body dies, the soul is still
born back onto that wheel in an animal form or a plant form, and the
travail goes grinding on incessantly inte etermity. This must have
been a very difficult prespect for people to face,

Buddha said that he wanted to break that theory once and for
all, and thus devised a method for breaking the vicious circle and
getting off the wheel: He advised following all the eight precepts
of the middle way--goed action, goed speech, ete., coming up te the
last, which was most important, naemely, concentratiom of mind. The
physical aspect of this mental concentration involved the practice
of yogi, which meant sitting long motionless hours in awkward, strained
and difficult positions, trying to torture and cramp the muscles of
the body. The complete abnegation of all physical, material being,
and finally, finally would eventually result in releasing the soul
from the body. The soul would then float off inte the state of
balance and peace, never agalm to be reborn, never again to go through
pain and misery. One is then off the wheel and has achieved Nirvana,
blessed equilibrium.
VI. Hinayana and Mahayana

These two terms refer to the two sSeparate Buddhist systems which

developed, one in the north and one in the south., It is interesting
to note that Buddhism did not succeed in India itself. Buddha's
revolt against Hindulsm was unsuccessful, and the system which he
evolved had to find its roots outside of India., Down in the
southern countries of Siam, Burma, Ceylon and others Buddhism took
root and acquired some 20,000,000 followers in a form called
Hinayana. Up north in China, Japan, Korea, Tibet, other places,
it took root, acquiring some 125,000,000 followers, in a slightly
different form which is called Mahayana.

In beth cults, Hinayana, Mahayana, there are Buddha images:
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that great figure sitting in contemplation-~the eyelids half-closed,
the feet and the hands drawn tegether depicting the speculative
concentration of the mind, the eighth step of the middle way.

These Buddha figures are to be found in the pagedas, which are

the symbols of the holiness of the Buddha. Actually, a pagoda

is not a temple or a house of worship--but is theoretically a place
to mark the spot where there is a sacred Buddha relic, Quite obviously
there cannot be sacred relics im every place where a pagoda has been
srected, so the pagoda has become more a symbol than anything else.
In the Mahayana cult in China and Japan, there are other Buddhas
besides GCautama himself. Everyone, for instance, is familiar

with the jolly laughing Buddha, which embodies the story of a certain
very jovial and very corpulent monk some nine centuries after Buddha
who attracted the friendship and the interest of his followers

so they began to make statues of him to show his gretesque size, thus
the laughing Buddha was born and has become very pepular.

Hinayana, the Buddhism of the seuth remained intellectually
very conservative, very close to the doctrine of the Buddha himself.
It has no theory of dod, no worship of God, and expresses reverence
but not worship of the Buddha. Hinayana emphasizes salvation in
the quest for the blessed nothingness of Nirvana,

In the north, the Mahayana cult of Buddhism became much breader,
much more liberal. It departed from the original precepts of the
Buddha himself, included Chinese customs and Japanese customs in a
very eclectic assimilatory fashion and since it figured that it
would hold more of the loyalty of the peeple by abserving lecal
habits. And so in the north, the Mahayana became more of a system
of religion itself, with the Buddha being wershipped as a Ged.

The strength of Buddhism lies in the nobility of its ethics,
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since the eight steps are truly magnificent in their broad encom-
passing of all morsl and ethical duty; and secondly, in its emphasis
on inner improvement. Only threugh conquering one's own evil incli-
nations can mankind achieve the great goal of imdividual peace and
harmony. Those twe facts represent tremendous strength, tremendous
assets {n the Buddhist philesephy.

The weakness is that the whole system is simply and sheerly
negative in its outline, The greatest objective, the achievement
of Nirvana, is tetally and completely empty and develd of any
further challenge., When Nirvana is reached, them one has found
merely a great nothingness, totally diverced from the travail, the
struggle, the pregress.

This is the stery of the philesephy of Buddhism and let us
net forget that it is practiced in the world teday by some 175 teo
200,000,000 human beings. And so, we must learn te reckon with it
and we must learn that it is a certain special type of mentality
in the eastern world which we should learn to deal with because with
the increasing importance of the Orient, it will become increasingly

necessary to understand, in the decades of histery ahead.
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THE WAY OF CONFUCIUS

I. Chinese Characteristics

Any discussion of Chinese relision must be based upon
an understandine of some basic Chinese characteristics. While
all efforts to reduce the qualities of a freat and complex
people to a few simple formulae are necessarily inadeguate
(and often daneerous, especially when exerted by non-friendly
eritics), still it will be helpful for the Occideatal to have
before him a synthesized outline of Chinese characteristics, as
prepared by a food friend of the Orient, Professor John Clark Archer,
of Yale University. The professor would have us become sensitive
to five ceneralizations:

1. The Chinese are pacifists. They haie no disposition
for war--have not been interested in campaiecns of asgression--
and while there have been many so-called war-lords in their
history, nevertheless the professional soldier was always con-
sidered as one of low estate, Confucius surrgsted that a pre-
cautionary type of military trainime misht be valuable for the
youth and the state, but stronesly meintained that militarism
per se, as expressed in terms of a permanent standine army, a
larece military budeet, etc., was contrary to the principle of
jen, benevolence, which is of primary moral importance.

2. The Chinese are practical,yet not utilitarian. There
is a fundamental difference. TFor example, they invented many
practical thines, such as paper, csunpowder, the mariner's compass,
and others. Yet they have had little concern, or made little
utilitarian use of the items invented. They produced paper,

yet books were never published universally and made available
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to all men. Instead, the restricted use of books was confined
to the scholars and teachers. The use of funpowder was never
broadened beyofd the sphere of firecrackers, while the mariner's
compass directed no Chinese ships on the commercial sea-ways of
world trade, but was exploited by other nations of the earth.

3. The Chinese are arnostics. There is not very much
discussion of God in their way of life. This agnosticism is not
the result of any modern cynicism or materialism, nor does it
represent any intellectual or political revolutionary tendencies.
It is not prompted by any ¥arxian concepts of religion and Deity
as an opiate. The agnosticism, as the pacifism, seems to be
part of the ~eneral cool temperament of the people--part of the
characteristic conservatism and caution--part of the inertia and
reserve, which make it fmpossible for the Chinese to produce
passionate Deists, God-inspired mystics, or fervently convinced
missionaries. The agnosticism ssems to be the result of the
calmness and rationalism of the people.

L. The Chinese are guietists. They are essentially
unemotional, rather nerveéless in their aplomb, and seem to have an
immunity to tensions which develop stress and strain. They rarely
crack and become hysterical,

Yet they do have an outlet for their emotions, through
various aesthetic forms. Music, poetry, drama, and the fine arts
have flourished to an exceptional deeree in Chinese civilization.
The beauty of their music, the frasility of their paintine, and
the classic purity of their poetry are all vehicles for the
expression of surcharcsed emotions. The outlets are all civilized.

Confucius emphasized that music could be an aid to =ood

government by soothine and inspirine the leaders. Knowledee and
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love of music would help weave the harmony and the counterpart
of ‘covernmental orsanizations. And so through this expression of
aesthetic forms of art and poetry, the Chinese found an outlet
for their emotions. Therefore, not a concept of a divinity but
aesthetics, and &s we shall see later on, morality, are the two
basic elements of their relisious belief.

And fifth, and lastly in this preliminsry exposition of
Chinese characteristics, they pessess very, very hish moral character.
There is a remarkable deesree of honesty, chastity, continence, and
purity in all aspects of life amone the Chinese people. Their
morality exhibits itself in sood manners. Their morality and
their aestheticism both have as preat;Qﬁ £nr1uencs upon them, in
the shapine of their conduet and in the directine of their idealism,
as, for example, belief in God hé&s in the western world--perhaps
even @reater, in terms of personal and national conduct.

II. Yang and Yin

Knowine these cseneral characteristics then, the back-
ground of Chinese life, we pass on to the second point in the
outline--Yang and Yin. ' Chinese religion eonsists of two major
aspects interwoven one with the other--nature worship and
ancestor worship. We will hold the ancestor worship for later
discussion, and in lookine into the nature worship, we find that
it besins with the sky. Father Sky is the first and foremost
Chinese deity and has never been supplanted by any other. As
late as the 12th Century, in this era, a certain Chinese philosopher
said: ™"Heaven is God and God is Heaven and there is naught else.™
The conception was that Heaven, the over-archine sky above, was
the supreme Father, the #reat Governor, the pattern for all of

the universe and mankind; and Heaven, controlling the movements
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of the sun and the moon and the stars, shapine the succession of
day and nisht one after the other, was called shanZ ti, the ruler
above.

For centuries, clear up until our own day of
1911 when the revolution of Sun Yat Sen altered fundamentals, the
Chinese emperor was called the Son of Heaven, the son of the
sreatest divinity, and would conduct the annual worship at the
white marble Altar of Heaven in the city of Pekine, This gltar
consisted simply of a series of three terraces with stairways
leadine up from all four directions of the compass--up a few
steps to one terrace and a few ﬁora.stepa to another. And on the
hishest terrace, the emperor accompanied by sacred music, would
recite certain poetry and certain prayers. High on the uppermost
terrace, there was nothine above him but the sky itself. (There
were no walls on either side to hem him in.) He raised his arms
to the over-arching canopy above, worshippine Father Heaven, in
open readiness to receive the benadicpiqnﬁ from above.

This ceremony took place every year on the
22nd day of December, the winter solstice, with the days havinge
erown shorter and shorter, and with the shortest day of the year,
the 21st of December havine passed, then the sun would once more
be comin® into its ascendency, and then the emperor made his prayer
to heaven for all the people.

The second deity beside heaven was earth. And
from the time of 1,000 B. C. E., worship of the earth took equal
place with worship of heaven. As heaven had the sun and the moon
and the stars, so earth had the mountains and the rivers and the
plains and the crops and the soil itself, Devotion to the spirits

of all of these was found in earth worship.
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This interestine du@lism of heaven and earth
establishes the two principles throush whose interaction all thines
have been created, accordins to the Chinese concept, and brines
us to the consideration of Yane and Yin, In the parallelism of
Yane and Yin, the Yang is conceived to be the heavenly aspect--
the active, the aceressive principle. In sexual terms the Yane
is the male creative force. The Yin, on the other hand, the earthly
part, the passive, the receptive, the female part, makes up
torether with the Yane the balance of all of life.  In terms of
inanimate nature, for example, tha_zgg?pparatea as the sun, lisht,
heat, erowth, fiery passionate expression, all of the thines which
are bricht and brilliant and sparkbe. The Yim, on the other hand,
is the moon, the cold, the dark, the decay--quite the opposite,
but equally necessary. - In moral terms, the Yans represents £ood,
the Yin represents evil. &nd then, finally, in relizious terms,
the Yan® represents God or Godliness, or the good demons, known
as shen; while the Yin, on the other hamnd, represents God's
enemy, the evil demons, the bad spirits, the kuei. 4And so in
all Chinese thinking and’Chinese life, the Yan® and the Yin are
absolutely interpossd and the-most familiar Chinese symbol,
which is to be seen on many Chinese paintines, is a cirecle bisected
by a curvine "S", representin® the manner in which the Yans and
the Yin fit tofether in a blend, mereine into one another, and
thus operating in all of life.

II7. The Life of Confucius

Confucius was broueht up in and was a product
of the Chinese environment whose psycholosical and intellectusl
base this entire backfround has been described above. He himself

possessed the characteristics of his people. Quiet, pacific, a
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ereat acnostic, a man of cood manners--he was aware of the Yan#
and the Yin duality in Chinese life, and dedicated himself to
the task of strenethenine throush his teachine the force of the
yang, while at the same time attempting® to minimize the Yin in
people,

Confucius had a very humble estimate of himself.
He claimed in the "Analects™ to be not a creator, not an orieinator,
but merely the transmittor of what had been created before by the
ancients. He frankly confessed certain deficiencies of his own
such as not bein® able to put his wisdom into practice, and we
shall see that in the course of his life the Preat noble theories
of rovernment which he held, he could not rediize. He failed
miserably to put his ideas into practice. He indicated another
weakness in referrinz to himself as one who was unable to avoid
takine an excess of wine, and this made him in his own estimation
somethine less than the ideal man which he dreamed about and ureed
others to be. His disciple Mencius wrote about him that Confucius
was wont very often to be taken home at night by his students and
pupils in a condition not befitting the freat sace. Yet it is an
unusual attribute for anyone to be not.hefittine the freat sace.
Yet it is an unusual attribute Tor anyone to be so fenuinely
honest, as to admit defects and describe oneself in true perspec-
tive and clarity.

Later judoment made of him somethine quite
different. He was #iven increasin# official recognition, raised
higher and hi”her by successive emperors until in 1070, he was
raised to the full rank of the emperor himself. And then in our
very own day, 1906, he was raised to the rank of co-deity with

heaven and earth by imperial rescript. And so, posterity made



PaZe 7~--The Way Of Confucius

of him more than he ever claimed for himself, as was also the

case with the Nazarene.,

1., Youth (1-21) The facts of his life are

simple. He lived from 551 to 479 B.C.E., enjoyine® 72 years, as
many Chinese do, because of their continence and their careful
control of themselves., His life was broken up into several
periods. When he was a youn? man, a few outstanding thines
happened to him; his father was an ©ld military officer who was
in disrepute; his mother was apparently a very youn? and beautiful
woman. When Confucius was 3, his father died, and so0o he was left
alone to struzele. He was the only able-bodied child of several
children in the family, and his schooling was consequently very
limited. At the aze 6: 17, he took a position in the 2overnment
of his native state of Shentune, as a revenue clerk. At the afe
of 19, havine this steady pésition, he married, had one son and
one dauchter, and we can almost dispense with his wife and with
his family life at this point, because he never had very much to
do with either his wife or his children from that time on.

2. Suecessful Teacher (22-50) Risinz in the

government, he attempted t0 teaeh his theories to other people

but they were not to be well received. For the next period of

his 1life, from the a”e of 22 to about the a®e of 50, we find him

not as a practicin# servant of the fovernment, so much as a
successful teacher of many youn® disciples who flocked into his

own home which he opened as a school. At one point, he had as

many as 3,000 students to whom he taucht music, poetry, politics

and fovernment. At the afe of 35 he Zave up hia state job completely,
became a teacher and research worker for the next 15 years.,

3. Hieh 0fficial (51-55) At the age of 50
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he was called back into rovernment work, probably as a result of
a challenrce to test his theories of covernment to see if they
would work. He had been preachine how a crovernment should be
run for the rood of the people and the ~ood of the leaders.

And so it is assumed that he was recalled to practice what he
preached. He lived in a period, incidentally, of ereat anarchy,
ereat confusion, much depression and difficulty for the common
people. He rose rapidly to become the chief justice, chief
minister of the state, but his whole administration came to
erief inside of a few years. It is not clearly understood why
this occurred. One of:his disciples sald that the neishborine
state was so jealous of the sood job that he was doine, that
they sabotared it causine his whole structure to collapse, This
theory sounds rathexr far-fetched althoush of.course, not beyond
the realm of what politieians will do to each other.

However, whether it was because of some inter-
ference from a neishborine state or whether it was bescause
actually he was not a very #ifted administrator, after three or
four years as the prime minister of the state, he was forced to
leave in diserace, with his theories discredited.

4. Itinerant Preacher (55-68) He was exiled,

went to a neirhborineg state, and for the next 15 years of his
life, nothin® very much was heard about him. He was apparently
an itinerant preacher who wandered around from province to
province tryine to find some prince or some ruler who would
#ive him a chance to put his ideas into practice. Failine to
secure another position, he nevertheless retained confidence
that his ideas were richt, and kept enthusines his disciples to

fieht for his reforms. He was almost assassinated once, met
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much hardship, and while he was destitute most of that period,
he still mana®ed to keep up his food faith, 2cod manners ,”ood
dress and his careful behavior.

5. PFinal Literary labors (68-72) The evenine

of his life, durine his 68th year, he was recalled to his
native province of Shantune and was ~iven the task there of
editine and writine the freat Chinese classics, of which there
are nine. It would have been at approximately the same period
that some of the books of the Hebrew Bible were beins written
and projected for future caﬁnnizatiqnéL§ tﬁB stétgiér Judea in
the sixth and fifth centuries.

He edited five of these classies. And then he
died at the afe of 72 with refret that no ruler had ever put into
effect his system. He had a theory of covernment rather intricate
and complicated, whereby no taxes would be collected, there would
be no profits, and nobody would need money. The contemporary
annals say that nobody ever would dare put it into effect because
the man had no practieal knowledfe at all. He was a dreamer and
a theorist.

IV. The Nine Classics
The sacred 1iterature of the Chinese philosophy

is rather interestine and contains unusual velumes. The five
books Confucius himself edited five of the nine books. The
Book of History is a collection of state papers, speeches of
early rulers and similsr covernmental documents. The Book of
Poetry has 305 pieces of early Chinese poetry, odes, ballads,
Some are as early as 1800 B.C.E.; others are as late as 600C.E.
Thirdly, there is t he Book of Chanfes, which is a very fanciful

system of philosophy based on certain diaesrams which were
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supposed to have been discovered scratched on the back of a certain
sacred turtle some several thousand years in the past. It is
a rather mystical type of work, similar in nature to our own Zohar
and mystical philosophers. It is said that Confucius studied
this particular Book of Chanres so thorourhly that the leather
strap around the book which held the bamboo bindine broke three
times durin® the course of his study of it. The Book of Rites
contains all of.the complicated Chinese ceremonials. Lastly,
there is the book called Sprine and Autumn (or The Annals of Lu).
Confucius wrote it himsgif'én& itftg.gnigtﬁle history of his own
netive state of Shantuns, or the smaller county of Lu where he
was born. Thaze’13,neureaéengblgsexplanaﬁion of why a localized
history should have been canonized in the sacred literature
other than the fact that Confucius had a personal interest in
it, and sponsored it.

The other four books with which he had no direct
connection were done after him by his disciples and others.
"The Analects of confucius"[ighe most popularly known, in which
have been included many of the sayin®s and the parables and the
conversations of the ereat sare with his disciples., This is
the chief source-book for descriptive details of the Master.
The second volume is called "The Oreat Learning," in which are
additional sayines, with some commentary, and also a politico-
moral philosophy intended for the fuidance of the ruler. Thirdly,
there is "The Doctrine of The Mean," which is a short pamphlet
containin® a discussion of the attributes of the human mind--
a psycholocical discourse. And, fourthly, and lastly, there is

"The Book Of Mencius." Mencius was the freatest of Confucius'

successors, some 300 years later. In this book, he commented
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upon Confucius' ideas concernin# the qualities of a richteous
ruler, also offerin® his own opinions and analysis as to the
essentials of how a state should be properly foverned.

These Nine Classics are the most important of
all the literature of China, bein# these are the ones which bear
either the direct imprint of Confucius himself or which concern
his teachines and ideas.

V. The Virtues and Morals

There are many words and concepts which ficure
importantly as ribs and bones in framin® the outline of Confucian
morality, but we shall deal with only six of these which micht
be called the lowest acmpqn-&enominaﬁﬂrsi-thar$1nBHqua non. The
first and the Preatest, the most important and that upon which
the entire structure of a state must be based or the state will
be an immoral dictatorship—-the first quality, the first virtue
is jen, which means love or benevolence. The supreme virtue
amon® all moral values, this benevolence ranfes from £ood thoushts
to mood deeds to universal love for everyone--anythin® which can
be subsumed under the ‘catefory love or benevolence.

The next most important is called i, which is
a riecid concept of duty. That which is richt to do--duty towards
one's nei~hbor, toward one's'family, loyalty to the state, justice
to all mankind--is the beholden oblifation of every moral beine.

Chih means knowled®e or perception or under-
standin® or experience or wisdom or imsifht. The concept that it
is essential to live intellifently if one is to live virtuously
represents a hish stafe of civilization. The fourth virtue is
called hsin which means truth. Truth involves sincerity,
confidence, reliability, and fidelity. It is interestine to
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observe that the written charascter, the Chinese ideofraph for
this term hsin is a picture of a man and next to it the drawins
for word. Thus the idea of hsin or sincerity connotes a man
keepine his word.

Next is li. Ii means politeness, propriety, performine
the richt ceremonies, observine the richt reverence, the beins
friendly and handlin® oneself delicately in relation to others.
Propriety and ®ood manners are indispensable in Chigese thourht
and the lack of these gualities in western livin® i8 a shockin®
denial of the moral virtue of 1i.

The sixth and last, is calleﬁ hsiao and_}t.maans simply
filial piety: Filtai plety is axpre&aedrln ohaﬂié&ne. In China
one obeys. ;,1ga is expressed in five hasic relatlanships
as between the emperor and the subject; between the father and
the son; the older ﬁiotﬁér and the younfer brother; the older
friends and the younfer friend; the master and the servant.

In all cases, the junior is subordinate to the senior, shows him
respect and deference, is fuided by his decisions. Hsaio is a
virtue which is to be studiously practiced and observed and never
to be neflected.

Vi. Good wovernment and wood Men

Knowing then, what the six outstanding® virtues are--
love, duty, knowledee, sincerity, politeness, obedience--we
come to the nub of the Confucian idea of the oreanization of
society and we can understand Confucius' theories of “overnment
which he tried unsuccessfully to put into practice. In place of
political authority, control, stron® central despotism; in place
of forced lefislation; in place of conguerin? people and imposin®
a superior will upon them; in short, instead of runnin? a fovern-

ment ss a police state, which they were experiencin# in China
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at that time, as in our own day, what Confucius wanted was a
egovernment run on the basis of moral virtues just desisnated.

He wanted the rulers to follow those virtues, and he wanted

the people to live by them. He therefore offered a philosophy
of ~overnment involvin® ethics, and he formudated an ethicsal
code for men and ruler alike, He recofnized the moral law

as the basis of the social order and he believed that, since man
by nature was 2ood, therefore, throuch obedience to the moral
law, a man would not only retain his foodness, but could make his
Zoodness emanate f?amfﬁfmﬁin:avar-agpﬁﬁﬁiﬁg“éff&ias of influence
so that all people gpéﬁﬁﬁ'hiﬁ.ﬂoﬁlﬂ?%ﬁ;gifaﬂﬁﬁ&g*étﬂn the ruler
of the state, by thaxprgapicbqu these virtues,

The ideal man then, practicine all of the six and more
virtues would create the ideal state« To say that these theories
of cfovernment failed in terms of actual practice is not necessarily
to say that the theory was wron?, but rather as we prefFr to
believe and as Confucius' disciples preferred to believe, the
theories were richt but that the master was not adept at puttiné
them into practice. He was no.administrator.

VII. Ancestor Worship

It was said above that the Chinese relifion has two
strands: nature worship and ancestor worship. We are now ready

for the latter.

Confucius, believine® himself transmitter, not an oriefinator,
had freat faith in the ancients whose ideas he transmitted.
All Chinese have tremendous respect for the dead. The pattern
of ancestor worship is universal all throufh China, or at least
in a1l Chinese homes where there is any respect at all for

ancient tradition. In every home of tfadition there is a small
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shrine or cabinet, or, if the home is a well-situated household,
economically, there misht even be a separate room set aside for
the purpose, If it is a poor household, economicaslly, there
mifht not even be a cabinet but simply some papers on the wall.
Usually there is a shrine or a small cabinet which contains
wooden tablets upon which are drawn the names of the ancestors
of the family who have departed. When a person dies, his name
is placed upon this tablet, the tablet is placed in the cabinet,
and there it becomes an aﬁjeaé-of waﬁuﬁi@-and reverence on the
part of the whole family,

Whan;the‘f&therndr a f&ﬁily dies, his tabl§§ is placed
inside of the cabinet, and the tablet of the °reat, °reat frand-
father is removed and placed in a storafe room. No tablets are
ever destroyed., The tdablet of the founder of the family remains
in the shrine permanently. The theory is that there should never
be more than five “enerations in the cabinet at any one time
so that when the father dies and his tablet is enshrined, the
ereat, freat °crandfather, havin® served his time, is then taken
out and his tablet is stored away. Parenthetically, there is an
0ld Chinese proverb which refers not only to five fenerations in
death in the cabinets, but five Penerations of the livine in one
courtyard. This aspect of close tribal unity and close livin®
tofether in one household is the desirable objective of Chinese
family life,

Every day, the mother of the family places flowers and a
small amount of food before this cabinet in which the tablets are
kept, and the father burns once a day the incense of remembrance,
as a remembrance of the ancestors contained therein, He lizZhts

three sticks of this incense., He holds them in his hands high
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above his head, and he places them in a candle burner. Then each
member of the family, from the tiniest child, bows three times
before the cabinet and at each bow, touches his forehead to the
floor three times. Thus there is a process of "three bows and
nine knockin#s”, and this process of the burnin# of the incense
and "three bows and nine knockin”s™ before the shrine of the
ancestors is called in Chinese "a kowtow."

The dead are buried in mounds in the femily land, never
any larce publie cemeteries. Every Chinese owns emoufh of a
piece of land so that he buries his dead in it even if it is
not sufficient to serve any other purpose. Therspirits are
always considered to remsin risht tngrﬂ_&t-tﬁa'piane of burial,
The family fraves must never be neflected, gﬁiJﬁhﬁﬁbfore, the
tendency amon® Chinese families dis that they remain rooted
where they are born because there i8 always some dead ancestor
who has been buried there and whom ome is pmot sllowed to desert,

The world of the livin#® and the dead is one world,
There is a close inter-connection. Ancestors are honored with
specigl f easts in front of this gﬁbinet on the occasion of the
anniversaries of their birth or their'daath. All the ancestors
are remembered in all femily festivities. When a weddine is held
and speeches are made, speeches are made to the ancestors as well
who are not there. The ancestors are informed about all family
events and they are consulted in times of anxiety or distress.

And the reason for all of this is that there is no
concept of heaven or hell in the Confucian system. There is no
belief that the soul of the ancestor has departed to receive
either reward or punishment. There is no reward or punishment.

And there is no question of not worshippin® a particular ancestor
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because he happened to have been bad. He could have been the
worst scoundrel in existence and still merits the same reverence
and devotion which the most pious and devoted ancestor receives.
Thus, not havin? any belief that the spirits depart, this ancestor
tie-up with the livin# becomes extremely close and extremely
important in the life of the avera®e Chinesese.
VIII, Summation

Everythin#® which has been discussed heretofore misht very
well be construed as advantafeous, and would cogaﬁiiute a positive
report: the emphasis on & moral law ‘and a moral -'eofée; the _
emphasis on rulers of “overnments beine® subject to the same moral
code; the emph&ﬁis-. on, moral virtues, ﬁfanwolem._e', gincerity,
piety, food manners; the emphasis om reverence of and respect
for ancestors. Al;.or these aspects of Confucian philosophy are
to be considered meritoéiguai_axﬁellént,and commendable. There
are weaknesses in the system, howevar, which should also be
mentioned in passine,

a. Confucius was an insensitive a®nostic, and did not
even attempt to discuss, let alone try to solve, the whys and
wherefores of man's existence. He wasSn't interested in the
purpose of where man was foin® Orfwhere destiny was tekin?® the
universe. Those questions did not concern him. He was simple,
non-speculative, even childish in refard to thines spiritual.
He dealt exclusively with morals, politics, ethies, matters of
life on this earth.

b. There is in his system a lack of enthusiastic, inner-
dynamic. There is a rather calm, polite, formal system surrounded
by many ceremonies and forms. In the Book of Rites, he even

sufrests the form of how one should lie in bed. All of this
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is carefully outlined and yet it seems to be rather lifeless,
rather formalized and stylized. There is no crusadin? zeal,
there is no dynamism in the whole Confucian system.

¢. There is no provision in his system for chanfe or
erowth, or expansion. He simply is tryin® to create a perfect
harmonious balance between the ruler and the ruled, and in modern
terms we would say, therefore, that he would be attemptine to
build up a status quo and then preserve it rockfast, solid, no
chan®e. He held that inegualities ofi.lot were proper and morally
defensible. Men were not born equal, thus one was not morally
oblirated to Fieht £or chanee in status for those low on the
scale. Therefﬁia,;médém&istic cpﬁhbpﬁgldi‘égﬁﬁliiin? opportunities
for people, of makin® ggu&i raﬁilitgénfgraiigﬁigf#ba?eople—-the
whole business now takin® place i? Oklahoma a§ fﬁé'uhivarsity
where there is the attempt %o bfuﬁkydbwn:thajiacial se’refation--
none of that would interest Confucius-

d. There is a Yaek in hig pro’zam of any consideration
for the lower classes or for women Who were assivned a permanently
inferior place, and the, reason for: that is that he was concerned
primarily with ar*stoerats and scholars.

These four deficienciés or weaknesses are not critical
enou®h to undermine and destroy the basic foodness and the
essential worthwhileness of the philosophical concepts which he
built up.

There are today 250,000,000 Chinese livin® by these
concepts. That is equal to the number of Protestants in the entire
world. The tremendous “roup of people livin® by this code,
believine profoundly in this Yan? and Yin inter-action, prodded
by Confucian teachin® to find the moral way, constitutes one of

the Preatest bulks of population in the world today. In evaluatine



: thq worthwhileness of the Confucian ﬂrystam, it seenms t-o be afreed

““amon® the students of world ralicim'& that if it were piossihle

iﬁw effect that much Preat “codness could be done in Ia!:hg- world.
Much freat “oodness has been done for the Chinese gaoé]&, They

are amon? the most civilized people in the world today. I.eﬁ it ‘
not be forfotten thet this is in lar®e measure due to the influence
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‘Laﬁiure February 27, 1948
THE HINDU WAY

This evening's lecture is the fourth in the series
on "Great Living Religions™ and deals with the religion of
Hinduism--the_raligion of the people who live on the great
subcontinent of India. And of the 400 millions who live on
that subcontinent, there are perhaps 275 million who profess
the religion of Hinduism. There are some 90 million who have
become converted to Moﬁ%ﬁ nism - '
the other few millions are divided among variona eﬁhar sects,

In India, in geaarni raiigion.h&s aJnnre important
place in 1ife than in eny other country in tﬁt-ﬁnmi& One reason

for the importante of religion in India may be that the people

have less of other things to give color and puppose to their
lives. Two-thirds of the peeplaﬂof'xndihfata\so poor that they =
are not able to feed or to clothe or to shelter themselves
adequately. This is to say mothingz of obviously of enjoying

even the simplest pleasvres in 1ife so that the temple and the
shrine&:; the center of all personal and social life. But there
are more positive reasons why the religious spirit has permeated
the entire extistence of the Indiéan people.

And here we come to the first point which is on the
outline that all of you have--the sacredness of life. To the
Indian there is no separation between the outer world of material
things and the inner world of the spirit. The body is only a
cloak which covers the spirit which is the real part of man.

And what is true of man is true of everything--there are spirits
everywhere, and everything is part of the infinite spirit so that
all life is one and all 1ife is sacred. This is the kernel of
Hindu thought. This universal spirit of which everything is a
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part is called Brahman, the neuter fsrm. We will hear that word
agein in the term Brahma which is the masculine and in the term
Brahmin which refers to certain individuals of a particular class.
But the term Brahman, the neuter, refers to the infinite spirit
or the all-encompassing soul of which everything is a part and
which is in the deepest part of everything. This is difficult

to understand, and so has been explained in an ancient parable
where a boy omce asked his father to define how Brahman could
permeate everythings. The father told him to put some salt in
water and them to bring 1t7iaaﬁ§m#§§§ next day. When the boy
brought it to him the ﬁﬁiﬁ??{ﬁﬁfﬁ "Where £ﬂ3ﬁhﬂ5?§£%?" The boy
could not see it.) Then the father told him to taste of the water,
and it was salty through and through. "So, my som," the father said,
"you do mot see Brahman, bub it“is in all it ¥s within your body
as the salt has permaﬁte&-théwﬁa%gm»“ And because the Hindu
believes that Brahman is:in.avaxxvliding thing, he believes that
all life is sacred and so to kill even the smallest insect is
wrong. Animals deserve gentleness and care, and when one walks
upon the sandy path, one'wtters a prayer. asking for forgiveness
because one's foot has inadvertently crushed out the life of some
microscopic insect. This philosoﬁhy is called Ahimsah which means
harmlessness--namely, to infliet no injury because the ancient
proverb says "He who cannot make alive, he who cannot bring back
to life may not slay." Would that we followed such a philosophical
precept. And so, for example, take but one of many, the cow as
an animal is sacred in India, is never slsughtered even at times
of most desperate famine when the emaciated animals could give
beef to the people, and the cow wanders freely where it will
about the countryside and even along city streets. No traffie

policem@n has ever been seen to stop automobiles more suddenly
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than has a stray cow which wanders across abusy metropolitan
' thoroughfare, The cow is alsc a symbol of motherhood and many
of the simple people of the land still believe that worship
of the cow is one way to insure the birth of male children.
With this philosophy then that all things are sacred we come
to the second point on the outline which are the Deities of
Hinduism.

Brahma, and here if Is in the masculgne form,
Vishnu and Shiva. There are thousands upon thousands of gods
in India, each one presiding over a different locality or over
a different object in nature, and each one has his idol. For
a festival, for example, in honor of a particular god, a family
usually makes a clay image, then invites the god to come and
enter that image,and when the festival is over and the image
has served its purpose as a temporary reésidence for the god, the
imsge is then thrown into the river or into the temple tank so
thaet it may not be defiled in the future.

Yizhuaxand
Vishnu and Shiva., Sometimes the three are represented by one

body with three heads and six arms. And I am sure you have all
seen that figure. It is to indicate that while there may be
three separate aspects, they are all part of one deity. Brahma
is the creator god; the creator and the father of all things.
Vishnu is the preserver; the one who keeps the world going.
While the third, Shiva, is the destroyer;who brings the old

to an end in order that the new may be born. Vishnu, the
preserver, has come to earth from time to time in the course

of his existence and lived among men in earthly form in the
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form of two great heroes who also became gods named Krishma and
Rhama. To get back to Brahma--Brahma, the father god of nature,
the creator, is actually only a philosophical concept in Hindu
life. He is not a god close to the people. Having little bearing
upon the practical affairs of men, he has actually in practical
terms passed out of sight so that in all India today Brahma has
only approximately half a dozen temples erected for his worship.
He has become one of the so-called high gods, to whom worship is
no longer paid. Therefore, it is the other two -- Vishnu and Shiva
who are the popular gods of the people. And all Hindus are divided
into two sects who worship either one or the other of these. As
I said before, Vishnu has two earthly manifestations called
Avataras. These, or this doctrine of the Avatara,is highly
important in the development of Hinduism because it brought god
down to man just as in Christianity, one of the trinity of gods
was brought down close to man, and it is presumed, to have walked
upon earth in human form so that man might understand his closeness.
The two earthly manifestations of Vishnu are, as I said, Krishna,
who appeared once as a sort of warrior priest and who appeared
again many centuries later as a cowherd, a very lovely, musical,
very amorous boyish god who played an instrument and dallied
with the maidens who also kept the cows and, in general, enjoyed
a very lovely and lyrical existence upon earth.

Of the other one beside Krishna, there was the Rummah
and Rummah has approximately 50 million worshippers--Rhamsh(?) 5
being a warrior and a lsader of strength. And those two, Rhamah
and Krishna comprise perhaps 150 million worshippers of Vishnu--
one great sect of the Hindu religion. The others worship Shiva,
and the worship of Shiva, the destroyer god, has two sides to it.

A very high exalted, noble worship called the right hand worship



Page 5--The Hindu Way )
where Shiva is worshipped as the mother mf god because Shiva is
the god of reproduction, and in the right hand worship, there
is an exaltation of womenhood, their high ideals and noble
aspirations, and the right hand worship of Shiva is indeed one
of the finest forms of Hindu denominationalism.

The left hand worship of Shiva, on the other hand,
is something almost ugly, sinister, quite indecent in most of
its manifestations. Shiva, being the god of reproduction, has
at various of her shrines, particularly the Shrine of the Black
Holly, a certain black death goddess manifestation of Shiva,
has actually indecent orgiastic rituals which take place at
the altar performed in her name. At one of the main temples
of the Black Kali(?) called Kaligot, near Calcutta, there is
bloody sacrifice once a long time ago human--today, animal--
where the blood is spattered, thrown upon the altar eand often
thrown over the temple prostitutes who are performing actual,
not symbolical, intercourse during the ritual of the Black
Goddess. But then, with that amazing heterodoxy which marks
all the gods of India, 8hiva, as well as being worshipped in
this most materialistic, orglastic sense, is alsé worsh{ppeg
as a god of the aesthetic, if you can imagine that duelism.

In the form of Mahayogi, Shiva is worshipped by thousands and
even millions of Indians who have renounced the world and have
become holy men Sadus and Yogl men, whose only pursuit is
religion and they are followers of Shiva, the great aesthetic.
These include the severest types of penitence and religious
flagellance--forms which you have seen characteriged, I am
sure, but forms of self-immolation which are very important

to the millions of Indian holy men who practice them. The men

who walk on sandals of thorns, the men who lie on blankess of
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iron spikes, the men who sit and surround themselves by the five
terrible fires-~four fires burning around them and the fifth, the
fire of the hot sun burning down upon them and often burning out
their very eyeballs as they sit in a form of aestheticism and
rigid meditation. All of these worship Shiva, the Mahayogl, the

great aesthetic

There are the scriptures of the Hindu religion, and I have listed
but two--the Vedas and the Upanishads--there are actually five
great scriptures in Hinduism, and the sacred literature is
stretched over a very long period of time representing actually
several different periods in the developmsnt and the evolution
of the religion as it grew higher and higher. The Vedas are the
earliest forms--they were written between 2,000 and 1,000 B.C.E.
which would make them anywhere from 2 to 3,000 years old today.
Of the four Vedas, the most important is the Rig Vedas--Vedas
meaning a book of knowledge. And the Rid Vedas means the book
of verses or psalms. The Rig Vedas has a collection of 1028
lyrics about tén times as many as are in the Hebrew psalm book.
But they are the same kimx type of psalms--prayer and praise
tum to a divinity above, in the case of the Vedas because they
were written so early in the history of mankind in general.

All of the deities are nature deities and so all of the prayers
and the psalms are nature psalms with animistic tendencies.

They give praise to 76 different objects, ranging all the way
from smooth white rocks to trees, to mountains, to adl the
objects of the flowers in the fields. And the Rig Vedas bears
the message that salvation is to be arrived at through the
recitation of all of these 1028 lyrical psalms.



Page 7--The Hindu Way

Next in development after the Vedas are a series of
books called the Brahmenas, and they're important for us only
because they set down all the rules, the minute details of the
rules of sacrifice, Aggcrifica, according to the Brahmana con-
ception involves no motive, no purity of heart, no high sincerity
at all but the sacrifice, in order to be effective, has to be
performed properly. That is all, If you cut the animal and
spatter the blood and do this with the entrails and do that with
the fur, etc. ete., you will reach salvation through proper
manipulation of sacriricﬁi items.

The third in the great scriptures are the Upanishads
which I have listed on the outline. And the Upanisheds are
philosophical works, They mean in English seances, and they
are devoted to philosophical speculation wherein even youths
and women are allowed to participate. In the previous two, you
remember, it was salvation through prayer; in the second one
it was salvation through sacrifice; in the third, the Upanishads,
there is actually speculation as to the nature of Brahman himself,
what is god-like and all similar questions,

The fourth great scripture was called the laws of
Manu and this is a legalistic book written about 250 B.C.E. which
contain all the laws in regard to the social institutions and the
commandments?nghe prohibitions for deily living. The law book of
Manu would be comparable ;ﬁ Hebrew tradition, for example, to the
Shulchanoruh, or any book, a code of law which sets down what you
may do and what you may not do in regard to food, dress, all of
the problems of daily living.

And the fifthm and the last of the great Hindu

scriptures is perhaps the most familiar to us in the western

world. It is called the Bagivatgita. The Bagivatgita has been
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translated into English under the title of "The Celestial Song".
It has been published in many very beautiful editions with
excellent illustrations. It was translated by an Englishmsan

in the 18th century. The Bagivatgita}:imply a great, epic peem
with the chief spesker in the poem being the god, Krishna who
takes the role of a charioteer, and who discusses many great
philosophic guestions and who also exemplifies the heroic spirit
of the Indian people. The main feature of the Bagivatgita is
the new formulation of religion in terms of Behatkiwhich means
devotion to @od. You remember that we had salvation through
prayer, through sacrifice, through philosophical specihlation
through the performance of all laws and proper conduet, and in
the fifth one, the Bagivatgita, we have salvation through personal
devotion to a personal god. And this great pocem was written
exactly at the year 1 C. E,, :2 the beginning of the first
century where, at that point also, the Christiam notion was
operating thousands of miles away, that by personal devotion

to the Saviour and the Messiah, men could reach salvation. 3So
that in the same century, these two ideas were propelled into
the world--one over in the Meditarranean:?ghe other on the Indian
Ocean.

Item #4 on the outline is birth, marriage, death,
and actually could be entitled the cycle of life. In the
Lawbook of Manu is outlined the four stages of life--one begins
as a youthful student; one then becomes a married householder,
having given birth to a son who reaches the age of 12 or 14,
0ld enough to earn his living and support the family; the man
then enters into the third stage of his life where he becomes a

retired hermit, and he leaves the communal life and goes into

the forests and becomes a holy dweller; and then after that stage
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is over, the fourth and final stage is that of a religious
travelling mendicant--a travelling beggar, a holy man, a Susayune
whose appearance is always greeted with great delight by any
village which he chooses to honor. These four stages of life

are perhaps appealing in this complex day of ours, where having
had a son of 14, one can then retire to the forests and become

8 hermit.

went that way. As far as the item of birth is concerned, sons
were preferred in Xm infinitely over daughters. For only a
son could save his father's soul after death. The most signi-
ficant occasion in the 1life of a boy was when he reached a
certain age, usually between 7 and 12, perhaps the age of
puberty, which comes earlier in the orient than it does in
the occident--when the boy was invested, if he were a member
of one of the three upper castes,which we shall describe in
a moment--the boy is invested with a X sacred cord in a most
impressive ceremony, his head is kxxx shaved leaving but a
topknot, x the cord is slipped over his neck, his Guru, his
teacher,then whispers to him a new name which is ¥nown only
to the boy, to the Guru and to Brahma; and then the two, the
boy and his teacher, wrap themselves in prayer shawls quite
talith, the
similar to the/talis of the Hebrew people, and commune with
one another wrapped underneath these prayer shawls as the boy
is commanded to assume the responsibilities of a man in Hindu
life. And from that point on when he receives the sacred cord
which he wears close to his body until the day he dies. The
boy is considered to be dpan, eats with the men, not with the
women, and is allowed to have full participation in religious
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life. A girl-child is treated quite differently. A girl-child
is born to fulfill only one thing--namely, her role in life;
and her earliest prayer--the one which is taught to he*when
she is an infant first able to talk is this: Make me a good
wife, give me a good husband, and may he life long and may we
have many sons. She is taught this from the age of 2 or 3.

She is taught to prepare the food correctly and how to serve
her husband.  She is taught how to handle and how to worship
the cow, and she is taught how to pray in the special spring
festival for women. Marriege, on the outline the second point,
marriage is one of the most unusual institutions in the Hindu
religion. The Hindu scriptures state specifically that there
is no heaven, no heaven whatsoever, for the parents of an
unmarried girl, and thereforej there are no unmarried women

in India except widows. Marriage is arranged in a frenzied
state of excitement quite early in the life of children-=-
arranged usually by a go-between identical with the shotgun

in medieval Jewish life--the couple to be married very often
never meet each other. Certainly they are brought to the
courtyard, the marriage courtyard, each one led in heavily
veiled the man as well as the woman, they are tied together

by a silk scarf, they walk around the sacred fire seven times,
they pour melted butter into the fire while the priest recites
the sacred texts, and after they have walked around the seventh
time which is also interesting because in orthodox Jewish
ceremonies, the bride walks around the groom seven times under
the marriage canopy, the marrisge is then considered to be
completed, and in some districts of India, after the marriage
service is over, the bride's mother will bring a plate of food

which the bride and the groom will eat together, and it will be
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thékr first and their last meal which they ever have together
because men and women do not eat together.

The only fear that the woman has is that she may
either have no sons or that her husband may die before she does,
and here is the reason why that is a horrible tragedy. If that
happens, she is not allowed to remarry; and her only hope is
that she may die herself very quickly so that perhaps she may
become her husband's wife again when they are reborn in the
next life. Child marrisge is therefore very common due to this
haste which is motivated by fear that the gi#l will be unmarried.
Thcusands of these child marriages are actually consummated with
the deplorabla‘physic&l.&nd moral results which can be contem-
plated. This eustem’tn'a land of high mortality rate has produced
countless hundreds of thousands of little tiny widows and widowers.
They boy may marry again and usually does. But the poor little
girl has a sad and suffering story. ©She is held responsible
by religion for the death of her husband, and as a very criminal,
her hair is cut off, her orgaments are taken away, she 1s dressed
in a cozrse mmwm garment, and she becomes the drudge of her family.
Since she may not remarry, the most commendable thing for the
little widow to do to avoid a whole lifetime of misery is to
mount the funeral pyre and be burned to death when her husband's
body is cremated. This horrible custom, called sati or suti,
was carried out many thousands of times until it was stopped by
the British in 1829. Today there are schools where these little
girls can become nuns or teachers or nurses; and today there is
a movement on foot which would permit them to remarry under the
spirit of the new reforms which are taking place in India.

The third item under point four -- the matter of
death -- burial in the Hindu religion is by burning, crdmation,
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preferably before sundown of the very day. The crematory is called
a Ghat--the word is spelled in the outline--and consists of a
burning ground near a river or a stream. The sons of the deceased
lay the logs in order and build a pyre and place the boyd upon it
and the eldest son throws a brand of sacred coal or ember to

ignite the pyre.

The chief mourners gather the ashes and throw them into the river.
Ghandi was thus burned on & pile of sandalwood logs with aomé

400 pounds of melted butter called gi which was poured over the
funeral pyre to assist the fire in burning more smoothly and

more quickly. And the next day his ashes were poured on the
Ganges River and all the holy rivers of India with Naru standing
there putting flower petals into the smoking embers.

As far as the next point is concerned, number five, worship,
both at home and at mm shrines, the shrines are everywhere in
India, and there is a very interesting form of home worship which
I am afraid we shall have to avoid and overlook because the time
is running out.

Item number six--pilgrimages is something which should
not be overlooked. Pilgrimages are very important in the Hindu
religion, and every orthodox Hindu wants to make at least one
pilgrimage before he dies to at least one of the sacred places
of his holy land. The city of Benares, on the outline; the city
of Benares on the Ganges River is the most sacred spot of India,
and so we shall see how pilgrimages are conducted there, typical
of other spots. Every day pilgrims pour into the city, mostly
on foot, make the rounds of the many temples, give money to the

thousands of holy beggars who squat at every street saying their
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prayers, and finally crowdidown to the flights of stone steps
which lead into the Ganges River. For 2% miles along the

- riverside on the left bank of the Ganges, there are steps
leading down from the city into the water. The scene is one
of indescribable confusion. Children are squealing, people
are bathing, cows and goats and all sorts of animals are
clambering down into the water mixing in with the people,
women are there scouring their pots in holy water, wx other
women are there washing their laundry in the holy water--

in the midst ér it all, along these 22 miles of river front--
there are 20 of these big Ghats or burning places with constant
funerals going on and ashes being strewn into the river in the
midst of which are an infinite multitutde, as many sometimes as
a quarter of a million human beings, bathing themselves in the
murky, dirty brown water of that river. According to Hindu
belief, the waters have power to heal all diseases and wash
away all evil, and every pllgrim carries home a jar or a
vessel of Ganges water to cure any trouble which he has back
in his village after the pilgrimage is completed. Benares has
1500 temples and a quarter of a million idols in all of these
temples. The great golden temple that dominates the city
belongs to Shiva, and at times, the high class right hand
worship and at other times the indecent left hand worship is
performadlin that great golden temple. One must understand
Benares as a Hindu does, and I say this carefully, one must
understand it as a Hindu does, a place dedicated fully to
religious observance; otherwise, a westerner would be offended
as was Professor John Clark Archer of Yale University who
wrote this sentence "One is offended by the floors bespread

with sacred cowdung and holy water, at the running sores on
many a pilgrim, at the foul odors of sizzling human flesh,
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and at the dank dilapidation of muddy walls, but none of this
apparently, is important to the Hindu pilgrim who has gone there
because this has been the symbolic center of his religiomn for
25 centuries, and nothing which occurs there outrages his sensibilities
Point number seven on the outline is called Caste system,
and this is one of the most difficult things for us xmx as
westerners, to understand. There is nothing in the world, no
social institution so rigidxly petrified as is the caste system
of India, in which men are divided into groups, kept apart from
other groups by iron walls with gll sorts of regulations involving
food, marriesge, oecupation, residence, anything you can think of
is a dividing category between men of different castes, and it is
absolutely impossible to bridge the gap and jump the fence from
one caste to another. There are four main castes with sbout
3,000 subdivisions, each subdivision exclusive and distintt from
the other. Caste is détermined by birth and nothing else and
cannot be changed. The four main castes are first and highest
Brahmin, which is the priestly caste, and this is the most
honored, it has been their responsiblity from time immemorial
to perform the religious zExrEmmmisx ceremonies and to teach
the sacred scriptures. Today most of the Brahmin caste are not
professional priests. Most of them are in other professions.
They are the administrative group in India. They are the lawyers,
the doctors, the runners of the railroads and the banks and that
type of activity, but a Brahmin even though he may no longer be
a professional priest still performs his three daily prayers,
morning, noon and evening, as he is commanded and still gives
part of his time to religious teaching and instruction to the
other castes.

Secondly, one step lower down from the Brahmin is the
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Shatriah. Shatriah is the warrior ruler class--the princes

to control men with justice.

The third caate is known as the Vishia. They are the
farmers and the mercantile traders. They were the most necessary
class both for food production and for the interchange of commerce.
And so they were to work in the spirit of service rather than
for selfish gain. You would be interested to know that Mahatmah
Gandhi was a member of the Vishia caste, the third from the
highest. -
Fourth is the Sudrah. They're the lowest--the laborers,
the servants, the artisens, they cannot become invested with
that sacred cord-=therefore, they are denied the privilege of
what is called the twice-born Hinduism which aids you when you
are born again into your second life, but as I said while the
Sudrahs are the lowest of the four castes, below them is yet
another called the outcastes or the untouchables and there are
in India 60 million of these untouchables, whose life is beyond
all description. They do no work which anyone else can do and
they do only work which everyone else refuses to do. It is in
that class of untouchables that the great mass starvation takes
place, the great custcoms of putting the baby girls out on the
hillsides to die of exposure, all of the filth and the disease
is concentrated in the untouchables because they are not allowed
to live even in the neighborhood anywhere near one of the upper
caste families. A Sudrah--a man who does have caste but of the
lowest-~is not allowed, for example, to cook for a Brahmin and
if the shadow of a Sudrah even falls upon the food which a

Brahmin is destined to eat, the food becomes unfit for comsumption

and is thrown away in a land where food is so desperately short.
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-

Some men say that the caste system has been good for India since
it has stabilized all social relations, has prevented trouble
and minimized the possibility of revolution from below. Over-
whelming testimony, however, has been brought against the caste
system as being a hindrance to the country. It is so devisive
and such a bar to internal unity that India will have to discard
it, say her leaders today if she is to take her place among the
nations of the world. Ghandi had, as one of the ﬁasio parts of
his program, the outlawing of the entire caste program, particularly
with reference to the untouchables and Ghandi many times did
something which s hocked the Hindu more than any other part of
his conduct--namely, Ghandi at times deliberately flouted caste
rules as a symbol of what he was trying to do to break down the
barriers. T He ate with, he talked with, he slept with the
untouchables in order to dramatize his progzram, and, I know you
would be happy to learn that his work bore fruit. It was Jjust
before he was assassinated. He had the deep datisfaction of
seeing that the constitubnt assembly of the new government of
India introduced, and the best experts predict, will pass a bill
emancipating the untouchables for the first time in 25 or 30
centuries.

The last item on the outline is called key concepts--
Karma, dharma, bhakti, and these three are simply a basic minimum
skeleton out of 18 key concepts which one should really understand
if one is to have a total conception of the Hindu religion.
Obviously it being impossible to give the 18 we shall take these
three which might give a minimum skeleton. First, karma means
action or deed, and this is what is tefers to., It refers to such
actions or such deeds as you do in this life which will influence

the type of life you have when you are reborn. Everyone is reborn.
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You remember the whole effort of the Buddhist religion was to get
off this wheel of birth and rebirth sc that you would float off
into Nirvana where you would not be constantly tortured by this
transmigration. But in Hinduism , if your karma is good, you may
someday, after going through a dozen cycles of birth and rebirth,
you may someday come to a happy state where you will be born as
some object of animal or minerasl or plant lifewhere you will have
peace at last, and if your karma is bad, then you will be doomed
to rebirth constantly in the most torturous forms possible. So
that the average Hindu conceives of Karma as being?sort of a fuel.
As soon as the fuel burns out, then he will have peace. And if
any of his deeds or actions &= keep the fuel comnstantly replenished
then he will never have peace. So, for instance, karma teaches us,
or teaches the Hindu, that if a man in this life, for example, '
was greedy then his karma would cause him to be reborn, for example,
as a pig. If in this life a man were lazy, then his karma would
cause him to be reborn as a tree which never has to move. If in
this life, for example, a man of low caste was very devoted and
faithful in his prayers, then in the next life he might be reborn
‘as a Brahmin of the very highest caste where he would enjoy none
of the disabilities. There is a very cute one which says that

if a man has been unkind to his wife, karma will cause him to be

“reborn a woman.
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which means duty. Duty, comparable if you remember, to the jen
in Confucianism or comparable to that item in the middle way of
Buddha called right action. Right action, duty, good conduct,
proper living, that is a key concept in Hindu&sm.

Third and lastly, there is the concept of bhakti
which refers, as I said before, to devotion. You remember that
in that bagavatgitah, devotion to a personal godwg: considered
to be & means of salvation.

I think before leaving the religion of Hinduism,
one last word should be said about the figure of Mohandes Kamachén
Ghandi, later ecalled the Mahatmah meaning the great soul. Ghandi
tried in his lifetime to do three simple things--two of them he
accomplished; one he did not. He tried first of all to emancipate
his people from the British. That he succeeded in doing. He
tried secondly to break the caste and especially the stigma of
the untouchable, and that also he succeeded in doing. And the
third thing, his third objective in 1life was try to bring the
two great mass religions of India, 275 million Hindus, 90 million
Moslems together. And that he failed to do although we do not
yet know what the verdict of history will be. It may yet be that
India and Pakistan which have been separated as two political
states in a partition by the United Nations, quite identiecal
incidentally with the Palestine situation, that the partition
into India and Pakistan may yet work where there will be peace
and harmony between the Hindus and the Moslemsr There is an
inkling of a possibility that Ghandi's third objective may be
met with success and we deduce that from the fact that during
his last and most recent fast, which lasted 121 hours and which

was conducted to stop the fractrieidal fight. Actually, as you

all know from recent events, met with success when the Hindu
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leaders and the Moslem leaders--Mohammed Alijenah, the head of
the Moslem league, came together with
Naru--to Ghandi's bedside and begged him to call off the fast,
that they would try to stop their fighting. Such was the powee
of that man. And so his third objective may yet be realized.
Ghandi used methods of non-violence, he believed in Ahahimsah,
that all life is sacred--that one is not to strike back or
kill--he himself went to jall innumerable times. His only
weapon was the weapon of imnflietion of pain upon himself thru
the fast, and it turned out to be the most potent weapon he
could have used. It's interesting to know why Ghandi was
assassinated. He was assassinatad by one of his own, by a
Hindu, a member of an organization called the Mahasabah which
means the @remkxJwmiky Great Society, it is a fanatieal,
fiercely militant nationalistic Hindu organizastion and its
members have been opposed to Ghandi because he has been trying
to effect conciliation with the Moslems. And so a young Hindu
fanatic who said "There shall be no peace with the Moslems and
Ghandi is wrong" assassinated their own leader. It would be
very much as if a member of the Irgun 1n Palestine were to
assassinate, for example, Dr. Judah Magnes, thex head of
Hebrew University who believes in cooperation with the Arabs,
identical type of situation. Ghandi was cremated zzzmixsErzding
according to Hindu custom on the bank of the river Ganges with
some two or three million people watching, his eldest son
Davidas, 1it the funeral pyre, and Naru, his disciple and the
present head of the India government, stcod there sobbing,
weeping as the fire burned.

In closing, let it be said that many reforms
are now taking place in India. All of them or most of them,
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I think, traceable to the influence of the Mahatmah. The rigid
boundaries of caste are slowly but surely being modified. On
trains, between New Delhi and Calcutta today you see Brahmin
eating with Vishia--top caste eating with third-caste, something
unheard of previously. Untouchability will be banished; temple
prostitution will be eliminated; women, I think, are beginning
to be educated and it is realized they must be given their
freedom and opportunities. There is a move on to bam child
marriage, and there is a reform movement on to allow these
young widows of 12 and 13 years' of age to remarry so that they
must not be doomed to a life of misery; And finally, there is

a law of the new government that all obscenity must be removed
from the worship which would mean that the rituals practiced

at the Kali Shiva, the left handed Black Kali worship, will be
extirpated from Indian life. These great €hanges are taking
riazinx place, and I think we should realize that India is on

the march

and with literacy and industrialization on the increase, the
nations of the west will some day have to reckon with her very
seriously. The future of India which is the future of Hinduism

may bring many things that we in the west cannot foresee today.
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Lq%tura 2-43-,8
Lo ’ SHINTO--THE JAPANESE WAY

We will begin the discussion of Shintoism with point #2
on the outline entitled Kami--The Cods. Shinto is a religion
consisting of two elements--nature worship mixed together with
emperor worship. Nature worship and emperor worship. And it is
essentially as simple as that. As one expert put it, everything
in the ancient religion, the primitive Shinto, might be summed up
in this one injunction--fear the Gods and obey the emperor! This
is essentially nature worship married to the worship of the imperial
house.

And let mws look at each come of these two ingredients for
just a moment. As far as nature worship is concerned, the Japanese
believe in Kami., Xami is a term which is usually translated as
God or Gods but a more accurate and literal translation means that
which is higher or above or more powerful. And the Japanese believe
in these vast number of deities which inhabit all things in nature.
A volcano, for example, Fujlyama, the sacred volcano of Japan--a
river, a tree bearing blossoms--any manifestation of power or
beauty contains within itself a Kami, and as such is an object of
worship. They believe, for example,-that Japan was the land of
the fods who lived in the forests and on the plains and in the
rivers and in the valleys--the Kami were to be found on steep
cliffs and in waterfalls. They were to be found in the butterflies
wkighxara and in the fireflies which abound in the Japanese evening.
Thus, nature, man and the deities are all wrapped together in the
same creative impulse, the same urge toward life and progress. All
of these are Kami in the concept of the Japanese. This word is a
clue to the whole system. As I said, it denotes ﬂhat which is above.

Any power or influende which can accomplish what man by himself
cannot. And any influence which is strongerx and wiser than he is,



Page 2--Shinto--The Japanese fFay

It %k is somethine that man must look up to as possessing strength.
A1]1 the evidences of power which one sees and feels around oneself
such.,as the storm, the wind, the swiftly running water--all of these
are proof of &he existence of a power greater than man himself,

Thus a*l of these are Kami, presiding over all phases of life.

There is an old Japanese proverb which sums it all up in these words--
"Whatever is is divine."™ That is the basis of all religiocus thought
in Japan as far as nature worship/is conecerned.

And now the other helf of the ingredient we said was
emperor worship, and as far as that ia?gehcamnéﬂ,‘we must under-
stand that tha'J&pﬁﬁBse-believe'thaﬁsalvas to be descended actually
~ from the Gods--niothing less than that. 4And they believe that it is
their high destiny to fulfill the diviﬂe'ﬁomﬁisaien--the whole
world under one roof. This was the insfructidn_given to them
when the Cods placed them upon the earth. And so they think of
their emperor as the direct descendant of the Sun Goddess and
they worship him with a loyalty equal to. fthat usually reserved
for divinity. Thus-for the Japanese, and we will mske this point
in much greater detail later, religion and patriotism are one and
the same actually. The most deeply rooted.emotion is love of native
land, and there is a quotation which reads that every true born
citizen of the land of the Gods is a descendant of the Gods.

How did this belief devilop, that the emperor was a od
and hence was to be worshipped. We must go back into Japanese
mythology for the answer. In one of the Japanese sacred chronbcles
which is called the Nichangee(?), the Japan chronicle, the story
is told and it's a very haunting, lovely story. The world was once
a primeval turbulent ocean, much as is described in first verses of
Genesis, Tohgh(?), Avohuh(?), chaos and nophingness. And one day

there appeared over this teeming, boiling ocean two Gods, Ezenameh(?)
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_and Ezenaneh (?), one male, one female. That father and the mother
of all things to be created. These two Gods descended from heaven
on what is called the Floating Bridge, and it's not clear in the
story whether what is meant by that is a rainbow and is probably
the torrect interpretation. And standing on this Floating Bridze
between Heaven and the boiline sea below Ezenageh looked down and
then took his long sword and dipped into the roaring waves. As

he lifted his long sword out, there dropped off the tdp of it
several drops of water. These drops of water crystallized and formed
the eighth sacred islands of Tapan. Aﬁdﬁﬁhen'ﬁzenaggh and Ezenameh
standing there decided that having formed the eight sacred islands

of Japan,

Then while giving birth to fiire, the Temale Goddess, Ezenameh, died
and was taken into the nether world. After her death, the great
father, the Creator God, Ezenageh, gave birth to three other Gods
- and goddesses. He gave birth to Atamasatsuoh, the Sun Goddesss,
from his left eye. He gave birth to Sukeyomeh, the Moon God,with
his right pgm and the third, Susonowoh, the greatterrible storm
God, was born out of the wind in his nostrils. And these Phree
stand at the head of the Shinto Pantheon. It's a very curious
and lovely story of almost lurid beauty to illustrate how the

Sun Goddess, Amatorusuh bacame the chief of the three in this
panoply, and came to predominate over all the others. The Storm
God was given the sea as his realm and also the underworld whence
come all of the earthquakes and the volcanic disturbances which
are so prevalent in Japan. Ofteﬁ the Storm God raged across the

country, destroying the crops which his sister's bounty had provided-
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On® one such occasion, Amatorasuh, the Sun Goddess became so
enraged by what her brother, the Storm God, did, that she hid
from his wrath, in a sacret cave, and when she hid, the whole
world zmmexdowm became dark. In spite of the entreaties and
the pleadings of millions of gods who zathered outside of her
cave begging for her to came.forth and bring light into the
world again, she was deaf to all plea. And then one goddess
started to dance finally outside of the cave, and alll the others
began to sing and dance with her, and ﬁa; -ha@paﬂa-wi%h women
curiousity got the better of her, shé;peékéd out of the cave
and all of the gods 1mmediateiy:gr&hbéd3hbg! pulled her forth
back into the nomid and would not let her retreat into her
sulking and pouting privacy. And that was h&w Amgtorasuh came
back into the world but on the provision that her brother,
the Storm God, be banished to the western ¢oast of Japan, and

) possibly
only there to hold sway, which is an explanation/gf why today
some of the furilous and worst sterms. occur on the western part
of Japan. At any rate she became the chief,not only of heaven
as she rode through the skies, bus she also became the chief of
the earth since her brother had been banished. Whereupon the
Sun Goddess then sent her grandson, Ninegeh, who, according to
the story, was born in miraculous virgin birth, and T repeat
many of these incidents to show to you the parallelism which
oceur in all religions. ©She sent her grandson, Ninegeh, down
to the earth, to become the ancestor of the Japanese people.
And he was commanded as follows: go and rule and may our imperial
lineage continue unbroken and prosperous co-eternal with heaven

and earth, And this is the backbone of the imperigl claim of

the household of Japan that they are divine--not merely that they
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rule by divine right, but that they, themselves, are divine
descendants of the sun goddess. Ninegeh came down to earth,
his great grandson, Jutenoh(?) became the first human emperor,
and this occurred in the year 660 B.C.E., so that the imperial
dynasty of the Mikados directly descended from the sun goddess
has continued almost exactly 2,600 years. Hirohito, the present
emperor, is the 124th direct descendant of Jutenoh, and all the
school children of Japan are taught that fact in thelr first
year of school. 4nd so t@&ship-ot-th@é;gﬁ;gaddagq.ﬁnd her
earthly representative, the Mikado, combines as the emperor
worship element together with the nature worship element described
a moment ago, and these two elements make up Kami--The Gods. This
is the basis of Japanese religion.

go back now to pbint #1, the influence of
Confucianism and Buddhism, both of which religions have already
been analyzed and see just exactly what role they did play.

A certain Dr. E. D. Soper in & book called The Religions
of Mankind says that Japan received her civilization from China--
her civilization she receiyed from China, and most scholars seem
to agree with that judgment. This process of receiving civilization
from her neighbor in the west culminated apparently as far as
the recopds tell us in the sixth century, by which time Japan
had receivegyggina her alphabet, her method of writing, the art
of cultivating the silkworm, literature and practical inventions,
and above all, by that time, she had received the ethical system
of Confucius and the religion of the Buddha. When Buddhism came
it all but swallowed up the old Shinto faith. Pure Shinto with
its Kami, its lack of sacred books, its lack of doectrine, its
lack of moral code, its lack of any externalities remained little
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more than a ceremonial in the court of the Mikado, with which the
common people have almost nothing to do. And so, it's small
wonder that they swarmed to Buddhism when it invaded or was
brought over into their country.

Shinto as a religion was very simple, with almost nothing
to believe, and literally nothing for the people to do in their
belief. And when a religion has no creed nor any discipline, it

has very tenuous grasp over its followers. Buddhism

books, it had prayers, it had worship, it had priosts wearing
gorgeous vestments, it had allfihs form and panoply and ceremonial
which is dear to the hearts of people in thsir religion. But
even more than its form, it had content as well because you
remember, to review,Buddhiém-haﬂithe promise of immortality
through achieving peace in Nirvana; Buddhism had merciful gods
and were concerned about the salvation and the Tate of men.
Buddhism opened up, in other words, a spiritual outlook which
the backward Japanese had not been able  to find in their own
native Shinto, And so, Buddhism would have completely swallowed
up and overrun Shinto except for one thing, and that was the
element of emperor worship, the Japanese were not willing to
give that up. And so, how was the matter resolved as alwsys

in 1ife through some very clever compromise and it was done

by a certain Buddhist priest named Kobodishe, Xobodishe's book
has remained to this day, and he tells“fls what he did, I suspect
the trick has been practiced in many other religions as well.

Through a stroke of genius, he told the Japanese people that
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all of the 0ld Kami--all of their old Shinto deities--were in
realities Buddha's because all of the deities were bdright, all
of them were intelligent, all of them were enlightened, and,
Buddha, after all, means no more than the enlightened one or
the wise one, And so he convinced the Japanese that they should
consider all of their deities to be Buddha's, and thus at the
same time, they could keep their old Shinto Gods, which meant
retaining their worship of the aﬁﬁa;or; and at the same time,
they could have all of tha-gnirilagb% and advantages of the
Buddhist religion which they really wanted very much. I wouldn't
say that it was an ignoble or indecent or fraudulemt thing to
do; I think on the part of Kobodishi, in his time and for his
purposes, it was en extremely wise and clever thing to do.

As far as Confucianism was concerned, it had
somewhat a different career when it was brought into Japan.
Buddhism won out over Shinto and forced Shinto to go along in
its way. Confucianism, on the .other hand, lost and it was
congiderably altered in the course ofthe time it was regquired
for it to adjust to the Japanese patterns . Confucienism had to
be altered because the basic fundamentals of Chinese life and
Japanese life were quite different. Confucius, for instance,
based his system, you remember, on the principle of filial piety,
obedience of son to father; in Japanese culture pattern, that was
not the most imporfant virtue, but rather the relationship of ruler
and mubject. The subjects were expected to be loyal and obedient
to the Mikado even if that involved disobedience to one's parents.
And so, you see the Confucian ethic and the Confucian ideal had
to be altered to fit in with the predominant Japanese impulse.

Or take another fact, for example, In Chinas you remember peace
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was the great desideratum--peace was the great objective and

all warriors and soldiers were considered very low on the social
scale. In Japan, quite the reverse. In Japan, the emperor

ruled by power of the sword as well as by descent from the Gods.
Descent from the Gods is usually not enough. You have to back

it up by a little more tangible, and concrete display of power.

And so in this rule by force, the emperor had created a caste

of noble warriors who were not dooked down upon as soldiers were

in China but guite the reverse, were revered and respected. And

so the Confucian ideal of peage had t@ife:altqrnd #@@n Confucianism
came to Japan. Instead it had to be fitted in to a code which

was called Bushido. Bushido was the code which ran the military
feudalism of Japan as far down as the year 1871 when Japan was
Tinally opened up to the west. Bushido was a code which means
simply the way of the warrior; and thisiwas a fierce, strong,
vigorous, oftimes vicious code of ethics and morals, something
quite frequently engaged in, where men's honor ‘was a very sensitive
and delicate thing, where life was mmk by far not the most important
Timgat value at all, but a loyalty to the feudal lord, to the
liege lord--this loyalty was the thing which commanded all of

the affection and the attention of the sumarei--the warrior class.
And anything you did to carry out your loyalty to the lord was
acceptable. It was quite normesl and in order for women tc sell
thelir honor, if by so doing they could do something to save the
honor of the liege lord. And any one of these men of the sumarei
was always to be seen wearing two swords--the long, keen blade
which was to be used against the enemy at the drop of & hat, and

the short, sharp dirk which was to be used on cne's self in the
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process of hari kari, which is the peculiar Japanese method of
disembowelment--the suicide to be performed if the honor of the
lord was at stake. "We all know that surrender is considered
ignoble and we are told in this Bushido which was the prostitu-_
tion of the Confucian code--we sll know that anything which
caused the dignity, the reputation, the fortune of the lord

to suffer was suffickéant Xm cause for the individual warrior

to remove himself and his obnoxious presence from the scene

of the earth.

suffered a defeat.

Point #3 on the outline, Torii, shrines and the
Sun-Coddess, will involve us in the next few moments of a
discussion of the actual worship and ritual ef the Japanese
religion. No building is necessary to make a particular spot
sacred in Japan--a waterfall, we said, was Kami; and you coulﬁ
stand in the waterfall and let the water pour down upon you--
and that was considered'an act of worship. A mountain is a
divine spirit reaching toward the heavens and pilgrimages made
to the top of Fujiyama, and actually throwing yourself down into
Fujiyama at times when it is active, was considered an act of
religious tribute. A grove of trees would be the sanctuary of
the universal spirit of all the Kami, and many Japanese shrines
are to be found nestling under the bows and branches of very
old trees. And so buildings were not necessary and therefore the
shrines of Japan never became the elaborate kind of religious
places of worship as characterize other religions. The shrine
was essentlially a simple structure built of wood, with an open

prayer-hall, no front door to it, an open prayer-hall, and
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behind that, an inner sanctuary which only the priests might
enter. The wood of the floor in this big prayer hall, ® the
pillars which held up the roof and the beams in the ceiling
itself were usually unstained wood polished to a gleaming
smoothness to bring out the natural grain and color of the wood
itself. And then the approach to this shrine, which as I said
was open in the front, the approach was through a torii which is
a unique Japanese creation, one of ?he most exquisitely graceful
architectural forms just beceuse of its innate simplicity. A
torii is nothing more than a gateway, and it consisted usually

of two pillars on each side rising up to a height of sometimes
tén or iwmmky twelve feet, or sometimes larger than that, two
pillars with two beams across the top, and the beams were usually
sagging in the middle so that the top beams gave the appearance
of a curve, and in the graceful simplicity of that figure, the
Japanese have achieved one of their most macnificent architectural
creations. These torii are to be seem all over Japan; they mark
the entrance to the shrine; one walks under the torii into the
approach to t he prayer hall; and then one stands on the outside,
rings a bell which is usually hanging there; claps one's hands,
which is a mark of respect; throws either a coin or a box or
package of rice into a box which is right inside the prayer hall;
removes one's shoes which is Japanese etiquet; and then enters
and walks across this gleaming, polished satinwood or sandalwood
floor; and conducts one's own personal?rprivate prayer. There
are no regular services in these shrines; the priests do conduct
official ceremonies at certain times during the year, upon command
of the emperor or upon request from an individual ramily, but

there is no set time, there is no congregation invited to them,
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a special service might be held with no one in the prayer hall;
and there might be a hundred people in the prayer hall but no
service would be held, each one saying his own individual prayer,
either of thanks or of petition or of special request. Almost
every town has a shrine dedicated and kept apart from the other
shrines in the town, dedicated to one or more local or natiocnal
heroes. Every soldier who has died $n battle for Japan, and
this is every soldier, regardless of rank or accomplishment,
knows that his name will be inscribed among the Kami worshipped
at the local shrine of his village. And he also knows that all
of his former sins will be wiped out because of his glorious
death for the emperor. Every school child knows it and every
soldier in the army is taught it before going into battle.
In Tokyo there is the greatest of them all of these shrines for
- dead soldiers called The Nation Protecting Shrine at which a
solemn ceremony, sSometimes participated in by the God-Emperor
himself, deifies all those who have fallen since the last such
ceremony. 1In other words, every soldier who dies for the
emperor becomes a god in Japan. And as the names are recorded,
the spirits of all of these soldiers aééembled in a cabinet,
which cabinet is then carried into the inner sanctuary where
the names inscribed in it are given rank among the Kami who
will ever guard the nation. ZEven those who die in foreign
lands are known to return to Japan and soldiers going into battle
say to each other "I will meet you at The Nationm Protecting
SkimxxShrine in Tokyo."

There are over 100,000 such Shinto shrines in the
eight islands of Japan which is an incredible and fantastic
number. All of these are under government control. We shall

discuss that in fifth point called State Shinto. Shinto priests
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are not a class apart from other men., They marry; they have no
monasteries; they may have occupations other than the priesthood;
they take no strict vows; and they wear thelr white vestments

only when they're worshipping.

what benares is to the Hindu, the Shrine of Amaturasuh(?), the Sun-
Goddess at Esay is to the Japanese. This is the greatest of

all the shrines. This is a park containing 164 ggﬁﬁa which

has two major groups of buildings. These two groups of
buildings are four miles apart within the econfines of this

huge park. They are at opposite ends of a long straight boule-
vard which is shadowed by towering kryptbmaxi&?$raés. In the
shrine of Amaturasuh, the great Sun-Goddess at Esay, all the
Japanese, at one time or another, come to p&y‘their.respacts.
Pilgrimages are made by Japamese from a&ll the islands thronging
into this park. At one end there is the group of buildings
known as The Outer 3hrine dedicated to the Food Boddess. The
OutersShrine is a series of very simple buildings which are
rebuilt every 20 years so there may belno decay or impurity.
They 're made of white unpainted cedar wood; they are roofed with
a thateh of rusﬁes; tiny charms are made out of the wood of the
previous 20 year old temple buildings that are torn down, and
these tiny charms are sold at various stands and places in the
park. All p¥lerims who come to Esay have access to the Quter *
Shrine, the group of buildings at one end of the long boulevard
dedicated to the Food-Goddess, At the other end of this 4 mile
avenue is the Inner Shrine, and the Inner Shrine, as is true

of every shrine in Japan, the Inner Shrine is never accessible

to the general public. The Inner Shrine at the other end of the
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avenue is that of Amaturasuh, the Sun-Coddess herself; and only
priests and the royal family are permitted to enter this Inner
Shrine. The pilgrims, after they pay their respects at the
Outer Shrine of the Food-Goddess, walk down the long boulevard,
make a by-path to come to a river which is nearby where they
purify themselves, and here agaln is a great connection between
this ceremony and that of baptism through immersion, and after
coming back from the purification, they are allowed to approach
the protective femce, end through the fence thef‘ﬂ&ﬁ see the
simple but impressive building of the Sun-Boddess; they then
clap their hands, prostrate themselves and pray outside of this
fence.

Within the park area of 164 acres, there are many
impressive objects including grim memorials of Japan's struggle
with the Russians and the Chinese, It 48 imteresting to note
that there is a tall shaft in the form of & battered canmon
commemorating the Battle of the Japan Sea, and there is also
a Kruk gun taken from the Russians at Port Arthur in the War of
1904. BSuch relics within the sacred area itself are suggestive
of the nationalistic and militaristic quality of the Shinto
religion. The reason that that the shrine of the Sun-Soddess,
Amaturasuh is not open to ordinary pilgrims is because of the
fact that the holy relics of Shinto, 3 certain objects, the
Divine Imperial Regalia--to use the official term, reside in
the velled interior of the Inner Shrine. These three relics
are a mirror, a sword and a string of jewels. The story is
that these three objects were given to Amaturasuh in the very
beginning from her father, Ezenageh, when she was born out of
his left eye. He gave them to her, she in turn bestowed them

upon her grandson Ninegeh, when he was sent down to earth on
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his mission, and Ninegeh gave them, by her instructions, to the
first human Emperor, Jutenoh, so that these three objects are
actually the property of the Sun-Goddess herself, transmitted
down from hand to hand. They are keptiin a certain casket marked
as a talisman to protect the lives of each generation of the
sovereigns of Japan. The mirror is the dearest relic of the
three. It is described by these who have seen it as being
rather small, approximately this size, round, metallic because
glass had not yet been invented when the mirror was created by
the Sun-Goddess, and highly polished metal. It is kept wrapped
in exquisite silk cloth in a pure cedar casket. This mirror
symbolizes the unbroken succession of divine rulers descended
from the goddess; secondly, it reflects the image of the godddss,
herself; and thirdly, and probably mosf important, it is
protective of the entire nation. This little mirror is the
good-luck charm of all of Japen; and,the mirror is said, in
Japanese books, to stand for purity, righteousness, integrity
and wisdom.

The jewels are a string of kidney shaped precious
stones--jade, amethyst, various stones which stand for bene-
volence, gentleness, obedience and affection.

And the sword, finally, is a symbol, of course, of
valor, sagacity, fimmness and justice. Here at Esay, at the
Shrine of Amaturasuh, the Sun-Goddess, the national spiritual
1ife of Japan is centered., Here every peasant wants to come
and does come at least once during his lifetime, and here every

emperor has reported important national events to the goddess.
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Japan's defeat. And the messengers also brought
prayers of Hirohito to his ancestress begging forgiveness for
his having brought Japan into defeat.

Point #4 on the outline is ceremonialism, and this
we can dispense of very quickly. Much, almost all of life in
Japan, is regulated by strict rules which govern every act.
Confucius has influenced Japanese life in this regard, for his
prineciple of reverence is accepted. Reverence of the child for
the parent is accepted im this respect that the child is taught
self-control, patience and unfalling courtesy: %ﬁg@fﬁg you who
know the Japanese, who have been to i&ﬁeﬁ-%ﬂﬁtﬁﬁgaﬁgihey are
tremendously courteous, polite, eager to ﬁdrigfﬁthgga are things
which are part of their actual ceremonial--they are taught as
part of religious prﬁctiae, not merely as we teach our children
simply to be polite for politeness' szke. The Japanese is
courteous because it i3 part of hisireligion to be courteous.

In handling his food with his chopstdcks, a Japanese child is
taught how-to make eaeh motion because avery-mﬁtion is delicate
and aensitiva and means something. In thé Tapanese dance, every
lift of a finger or twist of an.arm or movement of an eyebrow
has significance. It 13?atylized convention in which the
ceremonial aspect is the most important. Children of well-to-do
families, for instance, receive private instruction in manners,
The boys are taught ju-jitsu and fencing so that they will learn
how to move their bodies with a certain kind of ceremonial grace.
And the girls learn music, dancing, flower arrangement and how
to serve ceremoniazl tea. Ths flower arrangement is sxtremely
precise--every blosso@, every spray, every bud must be exactly

right--there may be no more than a certain number in a given
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vase; each vase must be placed in a certain relationship to each
other vase in the room; and in the serving of cermmonial tea,
there is such a complicatedly elaborate set of rules and rituals
which describe every single aspect of it, how the cup is to be
placed on the saucer, how the tea is to be whipped into a froth
by the tea brush, how the water is to be poured, how you are

to sit, what you may talk @ sbout during the serving of
ceremonial tea; every item is delimited and circumscribed; and
this emphasis on ceremonialism permeates all of Japanese life
to the effect that, and this is the only reason I bother to make
this point and include it in the outline, to the effect that
the Japanese are the most obedient people, .as a people, found
anywhere in this world: That is a result oftheir training and
emphasis on ceremonialism. We know the effect, in this most
recent war, of this unflinching obedience of the Japanese
soldier., We've heard all sorts of stories--of -suicide charges,
refusal to surrender, resistance to the end--all of this is

pﬁrt of the Japanese pattern of obedience which-is born and

bred into them from the moment they're old enough to be able to
handle the chopstick.

The last point on ‘the outline--State Shinto--is
really important for us to understand only because of what
happened in most modern times. It has been said before, you
will recall, that all of these more than 100,000 Shinto Shrines
were under government control. This state system was begun
exactly 80 years ago--in the year 1868, three years before
Japan was opened by Admiral Peary. This state system was
instituted insofar as can be established to further the ambitions
of the militarists and the =mmpErarempire builders. It taught
the people to accept without question the myth of the divinity
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of the emperor and to accept without question the myth of Japan's
mission in the world. And in these 100,000 shrines, for the past
80 years, the Japanese people have been taught that it was the
mission of Japan to conquer the world. Quotations were given
them from the Nichengeh(?) which is their sacred book, and I

give you two or three. "The Whole world under one roof--the

roof of Japan."™ "This is the mandate of the emperor of Japan
who rules the world as a god incarnate." 2 A third and last
guotation: ™The Mikado is the true son of heaven who is

entitled to reign over the four seas and ths-lo,ﬁéélhontinents."
In this fanciful and poetic and allegorical language, you can

see that the mission of Japan to rule mankind baaama"an instrument
in the hands of the militarists and the empire builders when they
took theix religion over 80 years ago. They required everyone to
participate in State Shinto as an evidence of patriotic loyalty.
State Shinto was called not a religion but a cult of nationalism.
It seems that there are others who have trouble deciding whether
they are a race, ® religion, nationality--the Japanese too.officially
decreed that Shinto in its state aspect was not religion but was
cult nationalism for the sake engendering patriotic loyalty.
Every Japanese was assumed to be a Shintoist in the nationalistic
sense, even though he might also be a Buddhist or a Christian or

a Confucianist in a religious sense

70,000,000 mx Japanese who practice Shinto as their Nationalistic
Jingoistic, militaristic, emperor womshipping cult. And this
State Shinto has been exploited again and again in Japanese
imperial policias‘kifaar.
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Today, State Shinto is dead. It was put to an end

by the defeat of Japan in 1945, and it is forbidden to be taught
by decree of the military government of the Gensral Headgquarters
of the Allied Forces in Tokyo. Some priests believe now that
State Shinto has been removed, the Shrines will be more truly
able to serve the religious needs of the people instead of being
used for political and military propaganda.

Well, a final estimate and a final word leads us,
in summing upg to come to the conelusion that Japan has made no
really great econtribution t@ the world's religion--Shinto as =
religion is very primitive--Buddhism became the popular religion
of Japan. Japan herself made very little contribution to the
other religions ofthe world. Secondly, we draw the conclusion
that there is no high moral code, or high or low==there is no
moral code for individuals except what Confueianism brought in
and added to the Japamese culture. Thirdly, there is no one
great founder, such as Buddhas or Confucius, or Jesus, or Moses,
or all of the other religions==there is no one great founder in
Shinto whose example could serve &s an influence to all of the
followers. Fourthly, there seems to be no. sense of history or
destiny or progress in the Shinto belief. And, lastly, there
seems to be no inner religious life in Shintoism--there is merely
external, formal ceremonislism. These, I think, are serious
charges and criticisms. On the other side of the ledger, there
is great reverence for nature, which is admirable; there is
loyalty to superiors, which is certainly a desirable trait;
there is reverence and love of beauty which abounds in Japanese
lifej;that is highly to be desired; lastly there is, say what
you will about it, a deep patriotism which I think all of us

must respect. Putting these things then on the balance and on



[

- this series of lectures to pass juds

S — ' e ==r__.=__J=. - = e T T
w 19—-ahinte--me Tapanese Wey I___-,;-,
a aealo, one against tﬁéoﬁhﬁr. ml’i‘-ﬂi is nart the purpose of

1t on any one of the

religions under diuusaim, I th.lnk tho balance shows that we
can sa.r, 4in onnfelusion, about Shinto, that it is not one of the
worl really superior religions.

AMERICAN JEWISH
ARCHIVES

6 66 0 600




(. ng‘(A}'?t— - }:’//M UQZ' |
i L R S /‘-’-ﬁf'm g A
wkiéo mived sl AW- Wkgé
R M""“"“Zév o minfl o, Fhep
L On- 6.V buox (Renlfmay () BeLipim o
%a..) pel T, e e BTN (PN o
Lo b o prmnid o A Pre
infunclion " fean The gpcls anel of, i
w[f.w\." I pnn e Bl e
wkz}, pnsanieh “1& e pnshif 4 Prs
:wudﬂn?tﬂ Mot .
(e f,\ s [hE /M’L‘%*/'w‘—l} “
(mctmee] T Gaframiae Aeliioe i Kemi

\\

S ——

Bt ke A bt C O ﬂ‘“"?”r"- rloan,

(FMJ.;JQM)’ & A:‘V-‘—" a W'Y TR 2 an\y
e e liveld o % frut as ., Vaws,




2 ;
S -
detea 48 s
oI Aave The  peme : A Bt
cAta A€ /‘%}

N(JLMthM
e sk

e (,uu,.;. Mhewe Ar e~ S M —
s, ci— il O :  lha
: "_,_, Y. Ths m M oo &
The Py e
ATM( and i s i
i \ ggﬂj.‘,...n, Thall™ Aol 3 -_,Zum foraes
u'-k y
g tlmn tm\uéﬁé;L Jha X /W;M‘anr?
a7 ,m-&w: Gt aplAcE 0‘"‘"’" o
S i a:i AM«...“ J,./;..Ny” &
| : - Yy amKa,
e i s Lt Pon A
R

-

e ————— e



(3.
,&%4@ vﬁ aa .em/-m-wx.}

1o mttamed  port gl pandostand  Thed P
%M{ WW%{?AMM
A N
wu The  dlidie  tmmiitine ' “Pa Al anll
pondn puz ""”j (ﬂqj ?)u'aKjﬂu..;,,_#.M_
ao e dbasef ‘&"%A-..V“j B L.~ (olen.
M%me-/&.ﬂo]%wﬁeﬁm}.
({';* Dhe }OLMJ Al—a‘?ﬁ'm and fcﬁ.‘-ﬁzsm_ are e
wd The @ame; mMY%MMWAa\
mfr&g afive Sl 54—-7 e, - e
dﬁyhj%&M?Mﬁ&-,&‘,&um
) Mne 8"”‘"
v @ gl ek v B st T Gn
i el b Gufeeaes | oy O FN—

*’\ oL .7 M %M ,od.o\.u( L‘Mm'db,' e Nfﬁu-’; -~ h\(

A-“"jn‘o'h’u.



’MMM. hw{mwmm Q

(Tobne Voohn) o Sne GQOJ S %““‘J* & 7&»}“{4
&Qtwyi wd  Qeanami jpﬂ«a rmﬁm7.q
Thing, aho desindod  fum Fasrie om P
FM-7 Buidy (pultnbly « paintne) ® sc Sud
ams Alnr. Dy phmed  Tha /“’267 pea wr/h
s &7 punds e AAfER oA L ] T
(8 fun Dt ot sukl st Poa Cecial
¢ Menndy 1 %M,

d2 anati sl Do ey Jied sy chldan,
:‘-J..i.'j Mt pind  aml TR ampanfands  The sty

ofter fon dradh  Diarapi gave Bl o
Rumatecans (Dre Jum: Golbhe, ) o hn Gff 2pe
b THuK- yomi (e Thom- Go) fam his kT £ge
ol Swstenemwo ( The Sorm— boet) from his  aubiils.
Duse 3 ol o e heat ) Pe Shink
pomThem.




~Pee—tfin $
VL N i e el Aa.....ﬂ'7 pﬁ7
»éru't ,&.,46, % At “hay S
Z\-W Cloime /'éfﬂ(nuknzz e a0 ey,
The %u~MM34mmMMA-;
M} alov The o e nlel Whime  come
wﬂ'\r‘&/ il rletie }gy(ﬁ'm.. /'4-’ e J‘%’uj
4754\ foo paped s o comty, dtegin P
) Wiy A paate Mvm(ﬁw&uef.
b'ko*rupb:ccuhn (o $erasa. Al fm. hee  Sho Doy

« bitte Al 0l ekl mmedintel, Tha o fhe,
Fh  pipd el and bus Ao a1 (g



WX Crast ) M“’ Y SIVERR SR P (é
M,TMA Bike. = nee. ’Dw’h,,/tﬁw\mm
mwug—wﬁ v ot o antll as Aeave.
(.,Louu&mjﬂufm~€o&h peN e
govdons  Ninkgi (oo g virgin- bat) Awm
i G e T waoﬁuj e Sfamiae.
e commmandicl s G and ke Al sy

‘&'M*M%

M w s et Gbo s BIC - 2e Prar
T pedel dymasty A Pt Mikacks, st daimdect |
%u-.q\ﬂ jwm }.4, b vl elmert Lboe g,
H-(r.ak‘ is p..zq i elive Juu-.:f‘}u.. Timma TRTe

‘-v‘-“-q-, M.é-ma...i-q.:iwq\ Tae  Milactsr  comfineg, Dol
Lastr % afune — mk{r awdl »—d—wn mh& il
webe wp e SRt aligan . '
I




2
Pl
J
G
o
aniYim
F
A
-.Jéidl'ﬂ\
G

: -
¥
e
pe s
(a.t'ﬁ-lf
" e
fele
| 9
}-'nu
; Y
"
G‘“\
nd
-
;ﬁ:
Z “

The
,;
,e,:;‘M . P
ﬁ &w\l:m;i N 'I s
I'NIM‘“m 9 ﬂq Q
$€ ' Mﬁ:
.:;‘; ; ; :\W
:Ji;um ¥ (:m
.a*
s L““j J:}
@M : z
‘H;&:‘:‘ s
e ‘”\
&7::' 2 :
/& KQ“ ﬂ
;D :)\‘i";;{i;
‘;:k :‘O‘g_:)
Droudst™ 4 ') : | J
&.a.e; .J:l
,u-h‘;-
ELMA.:k
Jﬂk
A f
nb |




e a plipiuw il Za.
Svu‘n‘}v W N‘,ﬁs, ey f"%,; Y
Butdhism ~Ame The e~ Dflgoite - Moboadle and

Loole sl Dtimninds e dam‘a hadl pe¥rel
M‘Ajf)\f'j asage] ok M'“ldﬁhf“'e"ﬂk"'pj""\

B e MQMJ‘\N-\’IY‘-&. hal
e, I udy T NgRah gttty ok
pases G'\w..lk Nivvamas '+ ¥ hat pscifl ond,
s vt aﬂﬁ-d:mduﬂ AN A Pl pame K2
T e L LY Pm«hgm;,&tw
4 - Mﬂdﬁ'?d‘“—’* andld B Tha. P ralom

%m.



ﬂ'iﬂ‘lMMﬂ %MM&M:’ =
inslows: I ams & Mﬂkfuﬁ ﬂf‘ﬁ(k, Lec tuiae
memﬂmwﬂfhu‘?&
(wbich omeasX /\.L.Q"n-.‘m'-)- Dre w’u:j-» g Pha 2rmpesn

o pme how @ Gt ) ~ AT Pray KefF Dty guel,
i~ fmm 1) Buddhe, ¢ Bodhicafvas (a’..'u.%)_

S,}\h\(b Te ta'ldvdw_ i B ﬂ-amul,l‘?m 3,&0;....“.

ﬂ‘f"@/"“w"", N e o ormehaf~
G XTI T
b 4T A i Wpporinn melle | anck ad P fromen,

P Y ) ¥ S G l-uollu. Bl
B et
MW&h*,’H 0(., e, %\’ |
q\*lg&* mmmﬁlwﬂ»‘h+‘a~lfwm ]
R s X Sty X fin b, e B
w virhee .
%mq\cp;h‘\mmrﬂ:ﬁ-@#«‘d—‘mﬁm
N(WMMIQJ N(jwwa Mha  punsd, &, o




Arered  rran ) Depem limsten Das o,

e

3%&:&,7& ij«-u‘u.c&-& R

Abkm“,(%&padcﬂxm

Bushide ,  wShick  avms uﬂ-w'id% %W f. M

,,“..;(.:‘s.a7 fpdelisne i fromed f“*%‘.ﬁ' Y e

i G — A Pl ot AL 18

Mmmﬁdén@-_

——

,&Tuwl. L.f}d WM\M,./MWM
Loyl fo Da  ful B Boi fogll ducks o
U«A‘m .a b ,f,\ e Lol . The anmdbindeal
trweNed f;\ ol st M@\fj-.
Confled  prifn ’6‘7‘1'? Avbes. cbaclives s asd,
phric i e f,,//u.-.,,dm:...M- d»-n-,
My PV, TVOEN bem, ctled fmu} .;1'74‘“‘17 - ‘&m'),
hlﬂa‘j -‘-.&wcl, PPL P, Mf&mrqfh‘-&
betosme The autk. ’l\\'—, mrvtn  acloved aval aven alpg ¥
Like éb&lb ™e  Stmur, QL-T Aure Two cundy - Tha
H o Sﬁ.m W‘I“Nw.’/ Mﬁwﬂﬁﬂq
ot Kid]. Hani- K s pded s mife g
vt T Al dh Mn..\ Thiias A‘L Pal. g e



\
) M e penll
pmdle, Doai~ o, G

s

. &uuﬂt‘.f“‘“.h& postn Comfunsa

A4S Ma""'fe{mmr g f‘m“jfﬁk
L By #

3 Ten
;o Shniees
, ref gl Jum~ (/5

—

ho dtdi, ¥ o
i . 'j nm-7 P el o
2 a L-..'-c il . a ”“./‘a X /(.m
o T 'f /“““‘7 Prrad hiave, . TR |
w ‘.“‘..7 3 Tra Ukt o '&"ﬂ: “___r"'d Frees
, P‘hﬂj o  JAiR. ”M-J i 28 . [m-m“} ;
W N 9' o A phrmy raatla_
g : TAtes.
phrine & = p}#‘ ,of‘-«-f-f'--k‘ MJ,

M'J‘JM'"'\Q.-\.
. %N-MM&M:-—%

A Ml '3 J j ﬂ""k""j 9, '|\v¢ ,d..‘rﬁf },ﬂ."
(“-l.w QNG T\{ f\%. m H 5.

Y h-H sy
‘\-Ultl .‘\. M M.'“. x— F n n a.
sl

uu&.'
4~ Dhe






e —

I Tl Do 5 Da gud~ Nabom- (-

Frakect Shrine | o phich o orlomm. cirsmony,

M Those who Aowe (ol smie Da LasY Stsoy
aﬂhmﬂ#m&%ﬂ‘df‘;’.ﬁm;‘
o« Gy ALy el P s sesiliny,
mhee (f\hl e gaven M‘*'--y"’)‘!x"‘?%

Selhivs  goiy S B eyt (T ol mark o

o-cc-..}-:h‘m e e e dr\.q.M fole n s

M(H,aj ;




Shiine 4 fn- Gty v T @

MM/M&,&IM/«'&-,MM

~.-f.n.n..a.......¢em..ﬁn,m.4“-,,_-,a“
"’"“""‘3 limatessaee  oF Sad, ﬂu:,.;.td...xc..f..-.;?
164  acase MAMMHJMA_
{ ke W‘ ¥ %f‘k.&wﬁ.ég ,&7,.1‘1-]&1"
W,.,L..t..qxjiww7 Cogh Frmesse Trseo.

@'MM»M”'"‘**M"‘H:MW
Yo Pae Fovd- Colbbee. - o '“““5"7"7“""‘*""7-,
ahidh ane pebulh Ruey 3o gpeu ay Phaw e, foag
Mn;héw.ﬁ, %«M}M,&#hm
wdin mwl o pofed ainia Vol § oeaban. Uiy
e ¢ o der:-.mmﬁm
ohiw o) Tre Tovd- Grddian.

AT T Aies gud 4 Mr Loy averes, o
N.MQNJH-%,*WN
Qe Shatia T atde el mly P fuic® ad anyet
M’”‘]h’h Q;%.;_.JA-\WLAMA
pall, take o Aopdh b T meady diveq foify Do,
MMWW»M ﬂ?uwuﬁm
D bty foe Thagh Aok oy we Mo 2ips sk,




Tt
:-..&.,,.;ur a-ejoo‘c_ P 8, r,,“ g j‘

'?)—\“ A 7)« fm-s/ «
< e
3 (_mzdi; /e Mﬂ e
Gl comme— - 7
%kld : W/Pf: é‘hdar.

s W R s 7
ﬂM-W . .,,!J"- m pm.( Grla, mﬂ?‘.
Adoch  aclio aun o) .

P m‘-ﬁ'&.u&iﬁ'ﬁ r 6’ j
g 'ﬂu peagm DX Ohe m‘u'u.g. Phe
P M..,;,,Nrm..,-&i.u?....,&..f
2 b, j ‘_f/u'llt‘l'bJ Pha :&u...,_ i‘#«.‘J ﬁ |
7& Ale? P welled anfoda, Thew pelis aw ;
Ancde o . .
@ pmiron g /Jmo.‘ wld a ‘Nj é- ]"‘-"-2‘

hnq‘-zm
ven Ao’ zz..q‘/ﬁ%%\s:

'{'l-ﬁam -f-adkd'd' Rasls 2...,..,.(,‘“_ 3'
¥ b~ :



¢
.
. . Aﬂ. Mﬁ‘z“%:
Mha  pmidon o, hbly fpsibes o Wm
Adnd) Mwb S e ‘-:7“ F‘N
; (K ;-1 < u&aug,“hm ‘a‘u::’ MJ
A ﬂt’ o J’ m ’&.ﬁ“. / V)“ .
tﬁ g A 6‘ d*“"‘ ,.,..).A*‘--;:;‘M.J ‘
Pruer oTemils ﬁ: “"’vg_:jz
?‘*J‘A«n&:- *“""‘jﬁj ru.fﬂ.uj
“ 3 ./l::: P ﬂJ-JrC } "M
s 5 e
. w‘e ro 9‘; q)‘l- #a‘nuf‘.‘.‘#&
Mj\‘.\ﬁhﬂ." er. H"-‘-l'l-oh-]
) q:.;' ddne /@""”'“II‘:-J M,
e
e s ‘”'.' '
X (vuﬂ\ b ,.....Sr h\w‘h" 6‘;-'7’\
;.# aud an
AT, /Lu,._ |
—r ﬁmmwm.
Argpvnmse,



Jajta and J.my s OV Dy oY Aranns

Ans P ameve Theo, Loz, an K clesimnnmial Jree.

Pre e Hagen oondlis “haiedty, eSSy
ond faw o Pue Guewmenid Yea,

Hossom « ppey b T asedk " fun. O

Cltpminl o Thewe & & ai¥esR Al
ol fon folloed dy Pre Lufier,



Gn
e ranst ?3‘0'?"-7 Arafimal Consenenat
o clld  Gho- paiaks - P Mﬂ-«}w&\l
ARGy QKA ..ﬂm-—uyf-ﬁfu rdoﬁ-ﬂm.
O o cebbuvel  furre gad oF Dre’ el a7hay
dalue, andd M b isl aa 2rfactel fo aZlie.
P aituel  inchucles a antec apminKlsy, “frefor,
W“‘?" M AW M? y AR WM/ Aatesflac.
Prace <ffyitiofmsactly Pe aitfol ol Do,
wr Men Do nito o aiven o The Ao as o,
aofpnst tawiX Ry De Aire anTK e, (LCoberry)
Ty POl 408 asissy
BM_M L 7\,“74 Mo f«.\-é-lé.., ?\u-\aﬁ-'«o-ls
A e 9, AL n«aar;e-o‘wwl?_
,A.., i Ree Phy  in M.u#? Pre, Srtimming
S e [Ainth ""a:f"""“ i M'} f‘%‘u—é —r
attuakis Re  bonificadim v cﬁhm] rafhe. Pram
P ) Ak v Dopll s peniat pelisin,




M%V_MM r“s"*-
an The (3(43'0-. e ashie ﬂ-’ur‘““«“*/“f’
__;rl_-n:- amelhe, &;ln.u. (Nihow-gi a.:lﬂ:;w): -q\"‘; s M
P e e
| Nmﬁd. 6';9 incacnate, . ~ T M leat,
A9 [ pean

| ~ 3 Newe | whe & Tl %
M ver e pean et P o g
= L, W0 Cranding,

R
& df“""‘-:d'm A Al ks as on h~::7“&
E;::‘“ ,2,-?..2(-[ St Fhite ne cdled #
oA M T8 m.ﬂ‘ é. Mm-aﬂ-‘om i:,em*”!&



M‘*‘«L Who aoeiummedd /t A~ o J‘dﬂ;\ﬁu\' Cl?‘

pn D rafinaliode Eenae oo 3-.74\ £
g abeo Mo o BudlhiT o Cofeciomit
il - Thue LKL Shees sl bl 3
il %M aho  racfic Jhatnt o Phels
e Do wn Tt Grfogn haare
it by Shine n « n a8 g s
muilitaan | aufecon- wkad'b mflatmce — a8
N, She A% ﬁfu“,:-.“‘“%-ﬁ.&
ra Mw e e d:&u&x R R
Toay AT Shists” 4 ok~ fui
T e end »4) Ihe i‘ab-fé Satn—,.:.tﬂr'-

wd bl o Ao el by e Pl



(o st femate

pd %.,,_/w, e s (2ol cual
MEM‘M Z_ Tha nanAils pb&rm.., Jﬂ'uﬁ&o
"-,dﬂrm-*f ﬂ"jdhuu'l'\u_ ~  Budbhism  ha, feon_
()8 el

&m;‘:m I\MJM%\"““M
‘“a"f_w&hm:mrd\m’d”ﬁ
examlle m&tmjau..q,

TR S RS W N 7

’D\J--I. > e AREa Mkhn .oe}} ch.yj AR o el




¥
fr
| Ledture Narch 5, 1948
e THE WAY OF ISLAM

S
Istamr Islam‘; the religion of the followers of Mohammed.
e hns Sufessidon, , sl
Islam as a word, and-you.showld—lenew—Lihls hecause—+4 contains

within its very definition the essence of the whole religion,ﬂ"‘“’“ =

I&&en—-nm;s_aubmé-s-zi-\en. Aubmission to the will of Allah. &&d
I5 commected i ;

: o
Islam eomes fEg= a Hebrew word, Sessem Shalom, t-he—‘w;d—rm
:‘tohr'qf e ¢ o Lot

~cominmz—fToOM Shalom weans that %J_e finds peace through submission

to the will of Allahﬂm Fe term given to a follower

of this religion is also from the same root, Muslim, the same
VAL To The vra_ B
letters neansee who submits and

sme Mohammed or Muhammed
means the one worthy of particular praise. It was a very common
Arab name, Muhammed, Arab parents hopﬁg that if they gave that name
to their children, there would be s—sert=—ef an interaction between

the name and the personality/ and the child would really grow up
to be one who would be worthy of continual praise. -Amé=—ss, ¥nowing

these terms then, we can proceed to analyze the religion which it

Submitting to the will of God unquestionably in a kind

of authoritarian dogma, st is Islam or Shalom:m ﬁ'eace. Fa
T Lol A
There are in the whole world some 250 million Moslems, PRES >

in a wide belt in the north tropical area of the world, and—3if ygu
ore
geeﬁjthe map in mind’&nd—ymr begin.so? at Gibraltar by the Atlantic
OCcean and beesin—&o moveSever eastward across North Africa to Egypt -
Y

to the Arabian peninsula; to the lands of the middle east, X Iran,
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Irag, «ﬁgt*ms—eaee—l&asapetmiz:ﬂﬂ-th-m moving still farther east*fo
Arghanistan} then over to India%&em and tsea from
mht‘ still farther to the Maiyxam Malayan peninsula and tren F"“-Lg
across vast stretches of water to the Phillipine Islands in the
Pacific Oceano-m territory on a fairly equal latitude
from Gibraltar .ﬁnr around kekf=wey the world to the Phillipines
An—thet—texriteonpy live 250 million Moslems, In this belt are the
sights of the earliest life of man on earth, the Nile valley,; the
Tigr‘os and Euphrates valley; the site of the Garden of Eden; eﬁé:‘:.-&

into—Tpdis the earliest Aryanf

-

devin
6—, = g this belt of territory which includes the Moslems also

includes the beginnings of man upon earth. And yet the Moslem
religion is the newest and the latest religion of all of the

prof Ss th

e
great living faiths which we have been considering. ese 2 m‘&]\.i?}
con i?: jerha ona-e jba huian baings _Hving\on this e,
o who: relicion.

I-L;F‘ 'Fm.“ 2 : G 2 Fe— B —35—0F S B,
'M -ji"? H“‘“ﬂ&- n_‘_
And—his life, is aqvery,,_ s ones !he first 35 years
e t‘*

of 1t, there was nothing special or methinrg extraordinary, He
was born in Mecca in the year 570 C.E., one half a millenium after
the temple had already been destroyed in Jerusalem, a whole 500 years

after the downfall of the Jewish state which meant the Jews had

i e o
already become old long before Mohammed was born. :
T the Roman Empire had already
ol amnieve plhe prvee pece m#“m.
crumbled.'rﬁere were the beginnings of %ge growth in Spain e
i@ France. q_Mohammed was born in the eity of Mecca, hesn of ordinary
Wha warz

parents, #rse—they—wePe-a membersof the ruling tribe called the
e Mat De fak hafl o~
Korashlbut iy were of meager circumstances and-he gol net—extre—

C [
.Q;ia’y training_whetsoever. Some even say that Mohammed was
illiterate, thet-he did not know how to read and writse although

Soepple 4

le



Page 3--The Way Of Islam

there is no evidence to substantiate that supposition. He became
an orphan at the age of six and he went to live with an uncle of
his, a wealthy uncle by the name of Abutalith, who put him into
the trade and the commerce which was the customary thing for people
in their social and economic strata. He left the sheepherding
business and the ordinary trading business when he was a young
man and he went into the more romantic and glamorous trade of
leading caravans. He led a caravan, we are told in &ne of the
writings, as far north as Palestine and Syria where he came to
know Jews and Christians. On one occasion he was entrusted with
the goods of a wealthy widow namedX Kadia, and he handled her
goods so successfully that she asked him for his hand in marriage,
and although he was 25 and she was 40, it worked out very well
apparently. OShe was a stabilizing influence in his life. She
believed in him very mueh and because of her wea;th and her
prestige, she gave him such peace of mind and such freedom from
the responsibility of hmimm earning a livdihood. He had the
opportunity to think through religious questions which were
beginning to bothek him at about his 35th year. The next five

years of his life

cropping up in his consciousness. Mohammed began with the
assumption,; since he had already had experience with Jeﬁs and
Christians, began with the assumption that there could be only

one true God, and in his city of Mecca, he saw a multitude of
deities because the religion was polytheistic. The Arab tribes

were pagans. And Mohammed began to wonder why it was that the

Jews had had a long line of Prophets of this one God, the Christians

also had had a long line of Prophets and one culminating Prophet,
And he wondered why it was that the Arabs had had no Prophet to
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preach the gospel and the word of this one great monotheistic God.
And then, of course, when such a thought cropped into his mind,

the obvious answer also came into his mind, and he thought to
himself"Berhaps I am that very prophet since I seem to be bothered
with this question and concerned about it, that may be a revelation
from God that I am to be his prophet.” And he toyed with the

idea and he toyed with it and he went deeper and deeper into meditatiom,
and into religious study, and one day on the outskirts of Mecca in a
cave which he was wont to frequent, he actually had the consummation
of all of this religiom introspection when he dreamt that he had a
vision from the Lord, Rab, Rab being master or lord, the same Hebrew
word Rabbi, and he dreamt that the lord had told him that he was
commissioned to be his prophet and preach his unitary word to the
Arabs., This occurred in his 41st year. For the next 12 years of
his life, Mohammed attempted to teach that revelation to his fellow
townsmen. For the next 12 years he moved very cautiously, at first
he thought that he himself might be mad and he went into fits of
deep depression and melancholy, but then he came out of it and he
practiced patience and he carried on his mission very secretly,
winning a few converts at a time in the eity of Mecca. He preached
monotheism, he denounced idolatry, he condemned the practice of
infanticide, the practice as you know which was common among pagan
peoples of taking young babies, particularly girl babies, who were
undesirable and exposing them to the elements on a hillside and
letting them die of exposure and starvation. He condemned that
severely and he preached the future judgment of God over men for
their sins. As I say he worked quietly and secretly for 12 years'
among his townspeople but at last, the tribesmen in Mecca begzan

to understand what his mission was and the whole issue was forced
out into the open. And thus the line of cleavage was first drawn

between the early monotheistic teachings of Islam and the old
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paganism which he was attempting to uproot, and when the cleavage
got hot, and resentment against him grew more severe, it came to
the point actually where his very life was in danger, and Mohammed
and the few converts including Kadia his wife, decided that they
must flee from their own city of Mecca. And in his 52nd year, the
year 622 C.E., the famous Hejera, the famous flight of Mohammed,
took place. He fled from Mecca to Medina, 250 miles to the north
and there he was received with open arms because he had made many
converts among the influential people in Medina and they were
glorying in the brestige which his presence would give to their
city. And that date, 622, became the date of the year number 1

in the Moslem calendar. And their calendar reads such and such a
year, A. H., Anno Hajeri, in the year of the flight.

When in Medina, now solidly entrenched, Mohammed began to
grow into more than just an individual or more than just a prophet
of Allah. Mohammed began to0 grow into an institution and began
to set roots deep into the Arab population and build up what we
call a theocracy where he was at the same time x the politiecal,
temporal, military leader and simultaneously, Phe spiritual,
priestly, religious leader m of the state. He set up the rule
of Allah with himself as the leader and he challenged the polytheism
of Mecea, he denounced specific gods of theirs by name and he
prophesied hellfire for all their worshippers. He copies from the
idea of the synagogue and the church the fact that the Arab religion,
the new Moslem religion would have to have a central house of
worship and he founded the Mosque with the characteristic minaret
on the top. He drilled his followers in devotion, in religious
education and he set the day of Friday as the holy day because
Sunday was already preempted by the Christians, Saturday was
already taken by the Jews, so Friday was left for him to select
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as the holy day of the week. And the important servicem is Friday
at noon when all of the congregation gathers in its main weekly
devotion. He also added another thing, this is basic to an
understanding of Islam, he added a very zealous aggressiveness
backed up by a plan of military organization which was unbeatable
in the 7th century in any of the lands of Africa or Asia. He

laid plans for the military conquest, first of Mecca and then

of all of the surrounding territory. Mecca, you see, still
remained to him a holy city, the place where he wasborn, the
place where the grand mosque, the place where the black Haba stone

the place where the

Idmimkn?

idolatry and make Mecca the capital city of the new city of the
Islamic faith. At first, when he had gone to Medina for the
first time in 622, he ordered all of the Moslem followers of his
to face toward Jerusalem when they comducted their prayers. Then
later he changed, he ordered them to face toward Mecca because
he had this plan in mind to make Mecca his capital city. When he
was 60 years old, Mecca capitulated, fell under military attack.
And thence forth Mohammed was the undisputed political as well

as religious leader of all of Arabia. He #&#& did éucceed in
abolishing m idolatry, in setting up his monotheistic state with
the one god Allah, and the minute he did that, he turned upon and
attacked and murdered all of the Jews who had, up to that time,
been his best friends, staunchest supporters and from whom he had
drawn the bulk of his ideas because in one of his docuhents he says
that he feels much less sympathetic to the engel, which is the

Arab word for the evangel, Jesus, much less sympathetic to the
engel than he feels to the kin of the Ishmaelites, which were the
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Jews. But immediately upon getting controly and getting power
he turned upon them, attacked them bitterly, decimated several
of thelr communities and broke with them completely, mostly
because he had asked them to accept him as the true Prophet of
Allah and they had rejected him, therefore the anger and the
reverse attitude reaction set in. He died two years later at
the age of 62. In those two years, as all powerful sovereign
of Arabia, he sent ambassadors to the kings of Greece and Persia
and Egppt and Abyssynia, demanding that they accept his faith,
and he foresaw in his own words "Men entering the religion of
Allah by troops and by legions™ and it is not eiactly sure what
he means by that, whether people would enter the religion of
Allsh en masse, literally troops and thousands of people seeking
entrance, or whether he meant’ that people would enter the religion
of Allah by virtue of troops and legioms which later actually
became the technique because the religion was spread by fire and
sword.

Before leaving the 1life of Mohammed, there should be one
last word about his personal affairs. Remember he was 25 when
he married his wife who was 40. They lived together for 25 years;
he was 50, she was 65 and she died. She had borne him two sons
and xw four daughters. The two sons never lived beyond infaney,
and of the four daughters, one of them Fatima, whose name you have
all heard, became the famous one. After she died; he himself took
an increasing number of wives, adding one to another to another
until he had 11 plus several unregistered concubines. He had
meanwhile laid down an edict and a regulation that no Meslem was
allowed to have more than four wives, and when he was reproached
by his own followers for not adhering to the discipline whiech he
himself had set up, he explained the special privilege which was
granted him on the basis of the fact that he had had a personal
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private revelation from Allah granting him that dispensation but
only for himself, not for anybody else. And?ggrds are quoted
actually in the Koran, the holy book, "0 Prophet ,Muhammed, we
(this is Zllah speaking) we allow thee thy wives a privilege for
thee above the rest of the faithful." So he had it there in
black and white, this is what God had told him, and therefore,
that was the authority for his action. He was a man of unquestionable
religious experience. He believed fiercely, very filercely in
a an omnipotent god, he was fanatical about prayer, he demanded
extreme plety of his followers, and he risked his own life for
his religion many times and therefore expected others to do the
same thing. He organized his people and he brought about unity
among the various warring Arab tribes, but he was a very vindictive
person., as he was against the Jews when they refused to accept
him, as he was against his own fellow Arabs of the city of Mecca
when he captured the city by force--there was looting and murder
and pillage, in order to teach them a lesson. He was a
domineering autocrat, a domineering autocrat and he preached
war against all non-believers--infidels were considered to be
Christians and Jews. He promised death in battle for Allah who
had guaranteed to every faithful soldier entrance into heaven.
Death in battle against the infidel was a guarantee of entrance
intc heaven.

Well, we come to thenext point in the outline--he built
the house of Islam on five pillars--the Islam
a house of brotherhood, an exclusive broﬁherhood, for those who
submit to Allah, was based upon five pillars of action--things
you had to do, and based upon a creed involving six articles of
faith--Those who had not submitted, that is, submit in the word
of Islam, belong not}ghe Douru(?) of Islam but they belong to
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the Douru the house of lord against whom it is
legitimate to conduct armed battle. The five pillars of every

professing Moslem you have listed in front of you. The first

is the confession of faith

Shma Isroel where we have one sentence, six words, which is our
confession of faith--Here O Israel, the Lord our God, the Lord

is one. The Arab confession of faith reads quite simply:

and in Arabic,Xkx¥s translated, you could almost understand
those words, There is no God but Allah--La Allah illalahu,
and Mohammed is his prophet. And every Arab recites that daily
in Arabic, whether he is a Moro in the Philippine Islands or
a Spanish moor in Gibraltar; he recites this confession every
day in Arabic, at least once; and it is the formula for a
convert, if a person says that phrase in the presence of two
witnesses he is considered to have converted--the warrior
dying on the field of battle recites that confession--that is
the first pillar of the House of Islam.

And the second pillar is the question of prayer.
Prayers are commanded kx five times daily. The Jews were
praying three times daily and Mohammed decided five times daily
was even better. And so the prayers were conducted at sunrise,
at high noon, at midafternoon, at sunset and at nightfall. The
prayers, if you were in a city, were all conducted in fairly
much the same manner. The Muezzin goes up into the minaret of
the Mosque and he calls out the prayer of call--Allah huakbar--
Allah -=-by voice ( a trumpet is prohibited because

the trumpet, the shofar was used by the Jews; bells were
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prohibited because bells were used by the Christians) and so the
call to prayer was done by the human voice and it meant simply
translated--Allah is great, Allah is great, there is no god but
Allah--Mohammed is Allah's prophet, to your prayers, to your
devotions, Allah is great, there is no god but Allah. And im the
going up

Muezzim,the caller,xwrmidxgexsr to the minaret would call that
and the first word that would come out of his mouth--all of
the Moslems of the faithful would come either in their own
shops and stores and houses, or preferably out inte the open
square in front of the mosque--the central mosque of the city--
stretch down their prayer rugs, and everyone kneel and start
reciting the devotion. The Arabs use a rosary of beads as
Christians do in their devotion. When devotional is conducted
actually inside the mosque itself, there are no sea$s, there
are no pews, one spreads out his prayer rug on the floor and
kneels on the floor; inside the mosque there is opportunity for
ceremonial washing which takes place of the hands and the feet
and the eyes and the nose and various parts of the body are
all washed ceremonially before the prayer takes place. If you
are travelling in the desert, Mohammed commands jou to descend
from your camel at the proper time of the day, spread your prayer
rug on the sands of the desert, if there is no water or if you
can spare no water for washing, you are permitted to wash with
the sharp clean sand which has just as much of a cleansing
effect as soap and you face your prayer rug toward Mecca and
conduct your prayers alone in that fashion. That is the second
pillar of the House of Islam--prayer.

And the third pillar is fasting. Fasting especially
in the month of Rahmadan. And the month of Rahmadan shifts

because it goes on a lunar calendar end every month it therefore
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is a few days different from what it was every year from the
year before, so I can't tell you exactly when the month of
Rahmadan is because it moves around the whole calendar. If
it comes in the summer, the fast of Rahmadan is particularly
difficult because the regulations are no food or no drink passes
your lips between sunrise and sunset. And if Rahmadan comes
in the summer, then the thirst is worse than the hunger. But
of course we are told in one of the chronicles that the fast
of Rahmadan is practiced more in the letter of the law than
in the spirit because the minute that sundown occurs that

all of the eating and all of the drinking that you wish is
permitted. And the eating and the drinking very often goes
on through most of the night, and therefore, for some people
the fast of Rahmadan is not particularly difficult. Although
I don't intend to disparage it, many Moslems take it very
seriously.

The fourth ﬁillar of the House of Islam is almsgiving,
and aksm almsgiving is known by the Arabic word Sadakah which
is exactly the same as the Hebrew word Sodokov which means
doing righteousness or charity. Mohammed, you remember, having
been orphaned at the age of x 8ix was very worried about
widows and orphans, and therefore passed a regulation that
any booty taken in battle against the infidel, one-fifth of
it was to be turned over to Allah £ for use in giving xism alms.
And then there was personal private almsgiving where you were
expected to take care of every beggar or every mendicant whom
you saw.

The fifth piliar is the pilgrimage, and the pilgrimage
meant to Mecca. At least onee in every lifetime, either you

went in person or you sent someone else, paid partially for his
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and therefore, you went by proxy. So ten or twenty or thirty
people could get together, subsidize the pilgrimasge of one
person and then everybody had a falek, everybody had a part in
that pilgrimage by proxy. This was the most important item,
more so than prayers, fasting or almsgiving, secondary only to
the recitation of the confession of faith. What Mohammed had
in mind by imposing the pilgrimage was the unification of all
of the scattered Arab peopdes who lived such wide distances
from each other. Today it is impossible

praying taking place in the direction of Mscca, actually fulfills
the purpose which the pilgrimage was suyposaé to fulfill,
namely the unifying force of pulling all Moslems together
to one focal point.

Some scholars say there is a sixth pillar. I have
not included it on the outline because it is questionable.
I mention it merely because of its sociological interest.
Some say that the sixth pillar supporting the House of Islam
is the Shihafi--Shihad means holy war--that every Moslem must
take part in a holy war against the infidel., Now as I say
there is no clear-cut agreement as to whether that is a
dogmatic tenet, and so it is not included but many scholars
say that it is just as important as the others. Besides
these five pillars which support the House of Islam--here is
their creed--it is not only outlined but I've already referred
to most of it--it is very simple to understand. The creed
has got six items--belief in Allah, belief in angels, especially

the angel Gabriel whom the Moslem seems to like very much for

some peculiar reason; and fear of Shatin--Shatin being the
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Arabic version of Satan--the Hebrew demon--the devil god; belief
then in Allah, belief in angels, number three belief in the Koran,
it is admitted that god revealed himself in the Torat (Torah),
in the psalms to David, in the angel to Jesus; the Mohammedans
admi t: all/this but they say that the revelation in the Koran

is the best of all; number four, belief in prophets, you must
believe in prophets and there is a list of 28 prophets you must
believe in, 22 of them come from the old testament, 3 come from
the new testament, there are 4 scattered ones--Alexander the
Great is one of the prophets, I forget who the others are but
great heroic personalities; and the last and the greatest one

of all of course is Mohammed. He put himself in line with

out of these 28 there are six considered the favorites--Adam

is called the chosen one of god--Noah is called the preacher

of God--Ebrahem (Abraham) is called the friend of God--Moses

is called the conversor with God--Jesus is called the spirit

of God--and Mohammed is called the one true prophet of God.

And so with this tradition behind ¥ him, drawing as you can

see liberally on Jewish sources, there is item number 4, belief
in prophets. Item number 5 in the creed is belief in judgment
day--heaven and hell, and the belief in judgment day was very,
very concrete and very liberal. There are descriptions of the
scale with which Allah weighs each person even down to the
weight of a seed grain of mustard can throw the balance one

way or the other. And the pictures of heaven and hell are

more concrete in the Islamic religion than in any other.

Heaven is the most gorgeous, wonderful place you can conceive--
whole flowing rivers trickle water down upon you, you lie on
coumches and people bring you fruits and ices from the mountains

to eat, and girls come and dance around you and amuse you,
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and all of the sensuous pleasures which ¥ are, as you can under-
stand, so dear to the hearts of people living in harsh, rugged
desert terrain where the things they dream of are inaccessible
to them in daily life. And so the description of heaven, and
this is the quotation from the Koran: "In gardens of pleasure
and golden couches, around these heroes (these are men who die
in battle for Allah) Around these heroes shall grow eternal
youth with goblets and ewers and a cup of flowing wine.™ Wine,
incidentally, any alcoholic beverage, is prohibited to the
Moslem on this earth. They are strict prohibitionists. Any
Moslem caught drinking liquor can be excommunicated from the
faith, but in heaven then you get goblets of flowing wine--

no headaches shall they feel therefrom, nor shall their wicks
be dimmed, and fruits and ices such as they deem the best, and
flesh of tender fowl as they desire, and bright and large-eyed
maidens like hidden pearls, a reward for that which they have
done. And tkmy then you get an equally graphic and concrete and
very fearful picture of what Allah is. From the Koran it says
"In hell shall they broill, verily we have prepared for the
evildoers a fire, sheets of fire shall encompass them and if
they cry for help they shall be helped with water like molten
glass which shall roast their faces when they pour it over them."
And therefore every good Moslem, having this concrete picture
in frontkof him, what heaven is and what hell is, conducts his
life accordingly.

The sixth and the last in the creed is belief in the
divine decree, and everything is predestined by Allah's appointment
and is final in its predestination. That is one of the cardinal
beliefs of the Moslem faith.

Well, those are the six then, the five pillars which

Support the House, and the six articles of the creed,
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Item number three on your outline is the Koran and there
isn't very much to sqy about that. As you know, we have gone into
the sacred scriptures of every one of these great faiths. As far
as the Koran is concerned, it's a very small book--it's about two-
thirds of the size of the new testament; it is the only body of
authentic Moslem revelations as well as the only trustworthy
source of facts about the life of Mohammed. It's contents were
not written down by him but were spoken by him, and that's what
gave rise, ineidentally, to the rumor that he did not know how
to read or write. That is no conclusive evidence, however. Most
of the great books of the Bible were first transmitted orally as
was the Koran and later written down by his disciples. The first
miiek edition was ordered destroyed by one of his disciples some
14 years after his death because what we have here is written 14 years

after his desath

and more properly and closer to the truth. It's a simple volume
very thin, there are 114 chapters, some chapters have two or three
verses, some have 4O or 50 verses--it's not set down in any kind

of coherent or chronological order; and the reading of it, therefore,
to the casual reader, is actually dull. It isn't electric, it isn't
vibrant, it doesn't contain great poetry, and you have to dig through
it and study it in order to appreciate what chapter should come
after what chapter in order to get a coherent picture of the whole.
Just one last thing about it--evéry chapter. except one, the ninth,
of these 114, begins with the same formula. And it goes as follows:
Bisme lech me rachamane ?

and those of you who know Hebrew can almost get that. In the name

of Allah, the compassionate and the merciful--it almost sounds

like our prayer El molehrachim--El and Allah, incidentally, coming



Page 16--The Way Of Islam

from the same root--El elohim, our word for God; Al Allah, the
Moslem word. Every chapter begins with that and the authority
of the Koran is absolute for the Moslem. There is no gquestioning
it. Every word of it is considered to be divine revelation and
there has been no reform movement in the Mohammedan religion to
change that basic tenet of revelation.

Well, the last item is the item on your outline called
Islam in modern times, and there is simply this to be said about
it. The Hajero was in 622, yéu remember, year Ne. 1 Mohammed's
flight from Mecca to Medina. Within one century, one short
period of a hundred years, that new religion had spread by fire
and sword east and west from the point of its origin in Mecca,
went like a bonfire clear across 2,000 miles of the top of North
Africa, moved all the way westward to th; Btraits of Gibraltar,

and
jumped the Straits of Gibraltar,/invaded the European continent,
%\W
went up the Spanish peninsula, jumped the up into the

heart of Europe, and who knows if it had kept on going conquering
everything in its way and converting aver}thing-to itself, who
knows if it had not been stopped whether Europe today would not
have been a Mohammedan territory. But everyone got frightened

of middle
and there was a coalition of Christian kings/im Europej:.the Goths
and the Visigoths, the Franks and the vandals and the Huns-=-
all of them got together in the face of this common menace--the
invading Méslema, and under the leadership of Charles Martel, one
of the predecessors of Charlesmain in the year 732, they stopped
the Moslems at the battle of Tour, the battle otherwise known as
Ploteya in France, and they pushed the Moslems back across the
Pyrenees down into Spain. It took them then, it took them, the
Christian monarchs from 732 to 1492, 760 years,to push the Moslems

back out of Europe across Gibraltar into Africa again. In the
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year 1492, the last Moslem city of Spain, Granada, was captured by
King Ferdinand, the husband of Queen Isabella, and Sraxmadaxwasxpuxhed
the Moslems were pushed out that same year; a few months later

the Jews were expelled from Spain and Spain became a purely Christian
country.

Well, in modern times there was a second effort on the
part of the Islam faith to penetrate Europe, and instead of coming
up through western Europe this time, Spain, France, it came the
other way, through Turkey, through the Balkans and they got as
far as the gates of Vienna under the Ottoman Empire before the
Islamic push was stopped, and when, if you please, the end of
the 17th century, just a few hundred years ago again and this
time they got even farther--Europe almost became conquered and
converted to Mohammedanism, |

Well, the present situation is among the Arabs in the
world, and they're divided by many various sects and feuds.

They are divided into the Shuney and the Shiah and the Fuzl and
Sufi and tﬁere are a dozen major Arab sects or denominations
which are so much at odds with each other that it did not look
as if anything could possibly bring the Arab peoples together.

I say it did not look as if anything could because in the latest
years, a movement has been formed called the Pan Islam Movement,
the political weapon of which is the Arab League, a coalition of
six Arab states in an effort to get them to unite and pool their
resources so that they might present a united front on various
probgems--the major problem affecting them today, of course being
the problem of Palestine. And it is in doubt at this moment
whether the Arab States--all of the Arabs having the same Moslem
religion--whether they will be able to overcome their differences

and merge for the sake of what they call the common enemy--the Jew
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in Palestine, I would not dare to predict. There was a
conference called in Cairo ten weeks ago by the leaders of the
Arab world to attempt to declare a Jihad, a holy war, against
the infidel, the Jew this time. No such agreement was reached.
Today there are Bfforts being made by various of the more
fanatical Arab chieftains to draw the king, Ibn Saud,into their
Arab League to get him to refuse to sell oil to the United States.
So far he has refused to go along with them. They have called
him & traitor and he has said that they don't have to worry
about losing

(Reference here to oil royalties, 18 millions traitors, etec.

still the same tenslons, feuds, religious conflicts, royal
lineage feuds between the Arab states as have always existed,
and from our point of view, we say that that is a very hopeful
and a very healthful thing because thank goodness they have not
united in one mass block.

There is only one last thing to be said--in their fierce
fanatical teaching of submission to Allah and fighting the
infidel, be he circumcised or uncircumeised, the Arabs in the
Moslem countries have represented no helpful civilizing influence
in the world. They represent an anacronistic hangover in the
20th century of the same type of fierce fanatical recalcitrants
as qharacterizedFther pagan peoples ip earlier times and earlier
places. There is only one possibility of hope, I think, for
the Arab world and this is what their own most rational and
democratié 1eaders?:{go suggested, namely, that the powerful

rule of the affendi class, which is a feudal ruling group

drawing tremendous support in income from various royalties
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and having no responsibility to the great bulk of the people
called felachim--the only solution would be if the power could

be stripped from the affendi class, and that, I think, is an
inevitability in the middle east because in most of the countries,
they are living in the 1l4th and 15th and 16th centuries due to
the refusal of the affendi to bring in schools or teachers or
roads or kindliness or sanitation or any of the attributes which
make up modern progress. The affendi will continue to keep

the felachim in subjection until they rise in rebellion. MNost

of liberal democratic Arab leaders come to this country to study,
do so for the purpose of helpiné?%gzlstan&ard of the undernourished
and oppressed Arab. They feel that it would be preferable

if the reversal could come by peaceful means but that if it

does not come by peaceful means, the Arab world will soon do

what the French did in their revolution .and what the Americans
did in their revolution--they will overthrow the lordship of
their masters., That is the current situation.

The Islamic¢ religion is good because it teaches devotion
to God and it calls forth from men high idealism, and on the
other hand, we would have to evaluato}:a being harmful and
destructive because some of its energetic talents are directed
in the channels of fighting and forciful conversion rather
- than in the channels of self-improvement and self-edification.

It is the youngest religion in the world today, it still has
within itself a tremendous drive and vitality, and I think we
may look to it, or we may look to its intellectual leaders,

not its political and economic leaders, for some contributions

in the future.
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At this evening's lecture which is the seventh and
final in the series which we have chosen to call "The Great Living
Religions.” I have promised you and willmake good on the promise
one more lecture on Christianity. We could not finish the whole
story a few Sabbath evenings ago, and so I said that we would have
another lecture on just the history of Protestantism since the
16th century. That will come probably two weeks from this evening
or three weeks from this evening after the Passoyer festival has
been completed. The date will be announced and you will receive
notices, Officially, however, this is the final lecture, and I
am happy to see that there has been such suétained interest during
the entire series. For once, instead of scolding those who come
for those who are absent I should like to compliment those who
have been coming consistently during this series. It is gratifying
and it indicates to me that there is an interest in this so that
we shall develop other series, I hope, similarly interesting during
the balance of this season or the beginning of next season in the
fall.

Tonight's lecture is an attempt actually to compress into
a very short periocd of time, as we have had to do with the other
religions. A whole pattern of events, a type of thinking, a series
of historical experiences, biographies of great leaders, insights
into the psychology and attitude of the bearers of the religion,

period of

an attempt to compress into a very short/time a whole series of
sciences and emotions and personalities which is obviously an
impossible attempt from the start. And so if you feel when this
lecture is completed that many important things have been left
out, I am sure you will be right. I simply beg your indulgence
and hope that with this outline we may be able to obtain a guick
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bird's eye picture of what the essence of the Jewish religion is.
The Way of Judaism begins with point one on the outline--
begins with Abraham and Moses., These two men separated in point
of time by perhaps a thousand years, were the th?grystallized and
gave birth to this religion. Abraham was the man who left his
native land of Babylonia--Ur, the city of Ur in the Mesopotamian
valley--traveled perhaps a thousand miles in search of a new home
where he could begin a new tribal existence with an idea which
he had which his fathers had not had, and against whom he was forced
to revolt actually in order to put his idea into practiée. He
smashed the idols which his own father manufactured and set out for
the land of Canaan as it was then known, and contemplated, we are
not certain, but we think, contemplated a religion in which he
worshipped the sun, the moon, the stars, the rain, the sand on the
desert, and then realizing that it was foolish and vain to worship
each of these, felt somehow intuitively that all of them could be
subsumed under the creative force and controlling power of Him who
guided the whole universe. So the idea of a universal monotheism
was born in Abraham's mind. For a thousand years this idea was
bruited(?) about by Bedouin tribes, nomadic groups in and around
the desert of Palestine. It took no deep hold, it sank no roots,
it made no great number of converts or followers. The idea was
perhaps too startling or perhaps too simple to take hold at that
time. We date Abraham at approximately 2200 B.C.E.#-Before the
Christian Era. We date Moses at approximately 1200 B.C.E. and
Moses was the first one to give impetus to this monotheistic idea
how-=-by embodying the idea within the matrix of a group of people
who promised to become loyal to it. In other words, the idea which
had merely been formed up to this point now became substance

because it accumulated around it the clay of human beings who adhered
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to it and practiced it. Moses took a band of slave people out of
Egypt, mmd an event in history which we go to celebrate next week
with the Passover, forced them almost B'ah Chochohal, says the
Bible, against their will into the

be strong and firm chipped away all the loose ends, the weak ones
dropped off and died, and & new generation was born, and that
generation took this idea of monotheism--cne God, one power, one
mankind--and said "This will be the idea which we will bear through
history."”™ And then with an ancient ritualistic practice gquite
similar to what many primitive tribes used, the American Indians
used it when they sealed compacts and treaties by exchanging blood
with each other and becoming blood brothers, so the ancient Jews
became blood brothers with God by sealing into their very flesh
through the act of circumcision the promise which they made to be
loyal to their God and to be his people to do his will.

Moses had the kind of climactic experience in the
desert with which we have become familiar in the lives of other
great religious leaders. You remember the story of Gautama under
the bow tree where he saw wisdom and became the enlightened one.
That was the experience that shaped his life. You remember what
happened to Paul on the road to Damascus where he had the vision
which converted him from an enemy of Jesus to the great devotee
and disciple and actual creator of Jesus' church., Every religious
leader who had anything to do with the shaping of a new faith had
undergone some form of religious experience, and the experience of
Moses was a two-foldone, the one at the burning bush, you remember,

where he heard the voice of God emanating from a lowly thorn, and

the second, the tramatic (?) one, the tremendous one, on the top



Page L4--The Way of Judaism

of the mount where the voice of the Lord thundered out from the
darkness and the lightning, and the people were huddled below
terror-stricken like cattle, and up on top the sparks flashed

which carved themselves into the two tablets of stone, the experiénce
that shaped Moses and caused him to shape the Jewish people.

This is how the religion was born--the idea in
the mind of Abraham, the doing, the practice, the fashioning, the
molding, in the hands of Moses.

The second item on the outline is called the Prophets
set the theme. Moses was in the year 1200 B.C.E. and for another
LOO years, this idea of monotheism lies fallow within the framwork
of the Hebrew people who spend that intervening time conquering
their land--nothing more nor less than that. Joshua, the Judges,
Deborah, fideon, Samson, you know all the names; the gigantic
people during those 400 years who carved out an empire for Ehem—
selves and then made themselves kings--Saul and David and Solomon--
fashioned a monarchy, But nothing really great happened in the
religion of Judaism until the 8th century B.C.E. when there were
born somehow as occurs not so very often in the destiny of the
human race, there were born somehow a score of geniuses-—-all within
a very short period of a hundred years. Men whose vision was so
tremendous, whose perspective was so broad, and whose power was soO
great that they could formulate what they believed and what they
tﬁought. Men who put the impriht, as it were, upon this Jewish
religion. These geniuses, this line of great heroes--the Prophets--
inaugurated idea after idea with a rapidity which is startling if
you view it in terms of history. Tremendous , monumental-shaking,
earth-shaking notions were introdéced. Amos--God is a God of justice,
he doesn't want your sacrifices, the blood of the animals pouring

off the altars, he doesn't want your mockery and your hypoecrisy
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ye fat women who lie on ivory couches, and he chastised them and
he tongue-lashed them--he didn't want that--God wants justice,
justice to the poor, justice to the weak, justice to the widow, to
the orphan, to the one who needs help. And then after Amos comes
out and sets this as you set a brand into a people, Hosea appeared
almost immediately thereafter and said "God wants love, not hatred,
not brutality, not animal or human sacrifice, not slaughtering of
prisoners taken in war, nothing smagking of hate or butchery or
savagery, but God X wants love. ILove khmx they neighbor as thyself.
Love thy fellow-man., Love the stranger that so-journeth with you
in your gates. God is a God of love."

And immediately upon the heels of that, one of the
greatest of them all, Xmimk Isaiah, coming out and saying: "God is
a God of history. And in history shall the destiny of mankind be
settled+® Not God is a God of vengeance, not God is a fod who shall
determine for you and not for successive generations. Isaiah said
God regulates the course of history. History moves in a certain
direction inexorably. Go with that progress. Build toward that
Messianic goal. And in the last chapters of Isaiah, from the 4Oth
to the 55th, there's a vision of a goal of history, the direction
in which the world is moving, that kind of Messianic era toward
whioh;:o, where there shall be peace and security, prosperity,

happiness, where everyone can sit under

| the theme for the Jewish religion. Justice, love, history, destiny,
progress, idea after idea was emblazoned in huge letters of stone

and gold in the minds of the people. And they were given ideals,

they were given goalls, they were given reasons for existence, they
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were given a direction toward which they should travel despite all
persecuxrtion and all travail. After Abraham and Moses, the Prophets
were really the ones who fashioned the religion of Judaism, gave
it its tenor, gave it its depth, gave it its complete impac%$:§ the
minds of the Hebrew people.

Item #3, the sacred literature, we have gone into
the sacred literature of all of the other religions. Some of it
is complicated, as in the Bonfucian religion where there are nine
sacred volumes, some of it is simple as in the Mohammedan religion
where there is only one sacred volume. Judaism has four important
volumes, and it is difficult to know which of thase?::cred and
sacrosanct, which of these are semi-sacred, so I give them all to
you very briefly. The Bible is this book, this we understand,
39 separate books, five of them in the Torah, some in the major
Prophets, some 1ﬁ the minor Prophets, and some in the writings--
the third section. All of it conslidered cannonized, all of it
considered revealed by God according to Orthodox definition. The
Bible is referred to very often by the Christians as the 61d Testament
in contradistinction to what they term the New Testament. The Talmud
consists of two parts, as you can see, the Mishna and the Gemara,
The Nishna is a book of law--the Jewish law book, one volume, completed
by the year 200 C.E., written down by a certain Rabbi Judah Hanassee
who compiled all of the oral tradition and decided to have it in
writing as a book of reference to which all judges and all rabbis
could refer when they had difficult dases at their disposition.
And then, as always happens with the law and with lawyers, when you
get one book of law which you think covers all contingencles, you find
that's not sufficient, and you find that a body of commentary begins

to devlop around that and one lawyer says one thing and another lawyer
but
says another thing, and pretty soon not only the poor layman,/the poor
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judge is confused, and he's not certain exactly how to make a

decision in a case, and so to be safe everybody's opinion is put

down--sometimes you are guidance as to which is the correct one,

sometimes you are given no guidance at all. You are offered two

or three or four conflicting opinions, and you are free to take your

‘choice, The Gemara is 24 volumes of commentary which accumulated

around the one volume of the Mishna, and that process evolved over

a period of time from the year 200 to approximately Skmxymax 500

or 600 and then the rabbinical scholars said "For the Lord's sake,

let this be enough.™ And they closed the Talmud, and said "This

shall be the statute of the Jewish people.™ The Bible is the

constitution if I may put it in those terms, the Bible is the

basic document, the lawbook arrives out of the constitution, and

then the commentary on the lawbook derives from that. But if you

think that the closing of the Talmud in the year 600 approximately

put an end to the prolific growth of legal commentary, you are

mistaken, for what stgrted to happen was, notes would be written

in the margins around the page until finally the rabbinical

authorities realized that there was no end to this, and so additional

volumes kept coming out--the Toshos and the Tuhuhos and series after

series so that today a complete rasbbinic legalistic library shelf

would contain dozens and dozens and dozens of volumes of opinion and

notes and commentary. That is the Talmud and its subsequent derivatives.
The third volumﬁ?igdicated in the sacrdéd literature

is the Midrash. The Midrash is a great compendium of stories actually.

It's a book of folklore. It is compiled on the following basis--

the Bible, as you know, is divided into 528 portions, we read one

each week-~the Sedrah of the week. The Rabbis would collect stories

about each one of those portions and those stories--myths, fables,

legends, were all gathered together into a series of books called the
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Midrash. For example, the very first Sedrah of the Bible dealing
with the creation of the world--man and woman, the Midrash has

some thousand tales and fables about that episode--what man looked
like, what color he was--we don't know, how tell he was, how short
he was, how big his appetite was, all kinds of appetites, and so
the Midrash, the folklore and the stories make very interesting
reading and make very interesting telling and good praacher:}::§:
upon the Midrash as source material for the telling of interesting
legends about the biblical portion of the week. I am sure you are
all aware that we have in Denver an excellent hamilisti®x, a teller
of these homilies--Rabbi Kauvar knows about the Midrash as perhaps
any Rabbi in America, and he has always at his fingertips literally

dozens and

The last of the sacrd books is the Blddur--the Siddur
is the prayer book. We have used tonight our Union Prayer Book. This
is a modernized Reform version of the traditional prayer book of the
Jewish people., We are the only religion, incidentally, which has
a set formalized prayer book which has been extant for such a great
period of time. This prayer book, in its orthodox form, was settled
and compiled about the year 1000, which would be almost a thousand
years ago. It was finished by a certain Rabbi Saguegown, at the
Academy of Pumpedefah in Babylonia, and the one we have today is
substantially the one which he compiled a thousand years ego. There
are minor variations, certain prayers have been introduced butb
basically, the skeleton of the service is identical. The Episcopal
book of common prayer, for example, is some 400 years @ld. The

Methodist hymnal is less than that. The Mchammedan religion has ﬁo
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set definite prayer book, they read selections from the Koran,
other prayers are constructed on the spur of the moment. The
eastern religions again have no formal prayer book. Many have
been the comments, I shall not call them complaints--many have
been the comments made "Why must we always read the same prayers.”™
And the only answer is we have been reading these prayers for a
thousand years. They're apparently as good as anything which our
people has ever been able to produce. And if they have sufficed
for that long, there must be in them such substance as to provide
always new opportunities for your reflection and your introspection
as you read them.

These then are our bocks. Every Jewlish child in an
orthodox Yeshiva in Europe would get complete grounding in the Bible,
in the Talmud, in the Siddur, not in the Midrash--the thing that I
think they should have taught the shildren, the fables and the folk-
lore and the fairy tales--for some reason they didn't teach them.

And you didn't get those until you got into graduated academies of
higher learning.

Point #4 on the outline indicates that there are three
wings in Judaism, and I think all of us are essentially familiar with
the differences between them. Orthodox is what its name implies--
orthodoxy stands upon ancient revealed tradition, and the whole nub
of the problem is in the word revealed. According to orthodox tenet,
the Bible was revealed literally by God to Mpses--not just the ten
commandments, or not just the Torah--the first five books, but the
entire Bible was revealed to Moses in a flash of insight granted by
God. That means that every word of it must be considered to be
literally true and that demends from its adherents, literal observance
of every word, every commandment. There are 613 commandments in

Jewish 1life, 365 positive--one for every day in the year, and the
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balance--my arithmetic is not very good, negative--positive prohi-
bitions and negative prohibitions which must be obeyed by every
literalist, orthodox Jew. Fgilure to observe these commandments
involves the commission of a sin--the concept of sin is very real
in orthodoxy, and Averah, a transgression--be it a sin of zmmixxkdm
omission or a sin of commission--equally nefarious. Sin can be
atoned for only by, says the constitﬁtion, animal sacrifice--
animal sacrifice was replaced by prayer--sin can be atoned for,
says the modern orthodox Jew, only by prayer, and then that became
expanded into a three-fold method of expiation--Chuvah, Tvilah,
Utsudacah--prayer, repenllance and charity--Mahaverene, es zareh
araha--avert the evll decree, says tpo prayer book on Yom Kippur,
the holiest day of the year. Charity, prayer and repentance are
the modern methods for the expiation of sin, according to orthodoxy.
Reform, at the other extreﬁs, says this constitution
was divinely inspired but not divinely revealed., The difference
being essentially one of observance. If the Bible was divinely
inspired, God's will is apparent all through its ethical and social
teachings--a pattern of life is set, a method of conduct, a system
of morals, but not every law in it must be obeyed. And, furthermore,
if you break any law in it, you are not necessarily committing a sin
which will have its repercussions upon you in the world to come. And
that's the basic essence of the Reform position--~ there are minor
differences between reform and orthodoxy in regard to the matter of
wearing hats or not wearing hats--having an organ or not having an
organ--women sSitting together or not sitting together--these
differences are minor--these are not sysmatic(?)--these are not
cleavages between reform and orthodox. They will be reconciled too,
fear ye not, within the next hundred years in American Judaism. They

must be. They are unimportant things.
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progressive, liberal, fluid, flexible~~always within the framework
of tradition, whereas in orthodoxy there is no possibility for
flux or change.

Conservatism, then, you may ask, what is that?
The answer is that Conservatism ig?zhore between orthodoxy and
Reform, and I cannot #efine it any more precisely than that because
the Conservative movement itself has not defined it more precisely.
Many Conservative synagogues and Rabbis insist upon remeining quite
close to orthodoxy in theology, in ritual and in psychology. Many
conservative symagogues, on the other hand, veer all the way over
almost to Reform, simply retaining some of those formalized, external
differences that I mentioned a moment ago of hats and music, etc.,
but in their thinking, in their mentality, in their approach toward
Jewish life, quite close to Reform outlook. I can merely illustrate
it by saying the synagogue in which I was raised in New Haven, Conn.
was a Conservative synagogue quite close to Reform, practically
identical with it. The men and the women sat together and there
was an organ, and the whole service was in English practically, the
one retention of Conservative form which that synagogue held was the
wearing of hats. Aside from that it was quite identical with what
we have here in Temple Emanuel. The Conservative Synagogue in Denver,
Colorado, on the other hand, to give another illustration which would
be meaningful to you, is quite close to the Orthodox point of view.
And this is entirely legitimate. Conservatism, in other words, ranges
anywhere between the two poles, and there is no dogma, there is no
hierarchy, there is no line to which it must hue. Conservatism will
find its own nuevo --will find its own level, I feelv/in the next
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two generations in America.

Fifthly, and lastly, then, the last point on the
outline, is called God, Israel, and Torah. And this is something
which I hope I can get across, and if you don't comprehend it
entirely, you will not be the first, because in this notion there
is something of the mysticism, something of the inner metaphysics
of the religion of Judaism. € Judaism conceives of itself as a
religion given by God to a specifiec group of people from which it
cannot be divorced and expressed through the whole background of
learning and tradition which we call Torah in its broadest sense,
not merely the first five books of the Bible. Now notice that
definition--can you have Christianity without American Protestants?
¥es, you can. Can you have Xmiwdd Mohammedanism without the Arabs
of Morocco? Y es, you can. Can you have Judaism without Jews?

You cannot. The religion does not exist outside of the people who
bear it, and that is why God, Israel, the people Israel, and the
Torah are an indissoluble triumvirate, and this is the mystical
concept in Judaism. The Jewish people without its Torah is nothing--
mundane, cheap, small, tiny, not as important as the Bulgarians in
the world. The Jewish people with its Torah, without its God, is
nothing but a materialistic group of pushcart peddlers or clothing
merchants. The Jewish people with its Torah, with its God, is a
people tiny, beaten, harassed, killed and pushed from place to place
eternally wandering, but glorious, magnificent, incredible in stature,
indestructible in power, and with a vision and a goal of the ages to
ougg}zgil keep it upon the face of this earth until its objectives

are realizeds«-the objectives set by the Prophets when they set the
theme. This 1s an idea which sometimes smacks of arrogance, sometimes
is badly mistaken when it's called the chosen people notion, nearly(?)

understood even by many of us ourselves, but within its essense, it is
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the majestic, magnificent gesture in the face of history that we
have a buttress, we have a faith, we have a function, we have a
vehicle through which to work, and that together with God and Torah,
the people Israel will mx remain inviolate and eternal to accomplish
its purpose and its destiny. I don't kmow if it's clear--perhaps

it may take more time to elaborate that idea in another lecture.

To sum it all up, Judaism is the religion which gave
birth toﬁgzo great monotheistic faiths of the western world--
Christianity and Mohammedanism. It is a religion which gave to the
world the concept of monotheism; it is a religion which gave to the
world the concept of an ethical monotheism, and if Jews falils to
live up to the ethic of Judeism they are more guilty than anyone
else who fails to live up to it because it is a gquestion with us of
noblesse oblige.

May I conclude simply with

the story told that when God had the Ten Commandments prepared in
His mind, He was seeking a people to whom he could give this ethically
monotheistic code of life. There are seventy nations on the earth,
says the Midrash, and to each one of the seventy nations he went
with thex¥emxEzmamx Ten Commandments and he peddled them, as it
were, to find a taker. The Amalekites said "We would take the Ten
Commandments but there's one in there which says 'Thou shalt not
kill,' therefore, we can't accept it because we have a certain way
of dealing with our enemies." And the Moabites said "We would take
the Ten Commandments but there's one in it which says 'Thou shalt
not practice adultery,' and we have a certain concept of social
tribal organization involving our women which makes it impossible.”
And He went from people to people asking, bezging, pleading that
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someone would be the bearer of these commandments and bring them
to birth in the world as inspiration for everyone else.

Having been rejected by all of the seventy Oomos
Choolom, the seventy nations of the world, God then came to the
Jewish people who were wandering in a pitifully thin, struggling
line across the desert. He said "Will you take them,"almost hoping
that they wouldn't because they didn't look to him like much of a
people to put them into practice, but they said "N'ahsev anish mah,
We will do these things, now let us listen to what they are." And
the Midrash interprets that to mean that they made 'a promise, they
committed themselves to a way of life without even knowing the
detaug;tgh:gich they had committed themselves. "We will do it,
now let us hear what we have promised to do."™ There was a
yearning and then God said to Himself "I was mistaken, these are My
people. They will do it. They are unprepossessing looking. They
are tiny and insignificant. They will always be struggling, I can
see it the way they are struggling now in the desert but I believe
they will take this message, and I believe they will try to carry
it to the rest of the world, so I will give it to them.™ And that
is when the partnership was made--God, Israel and Torah. The real
interpretation of the phrase, the chosen people, is the choosing
people because the Jews themselves chose £km to follow the path
which God set down for them. They were not chosen arbitrarily.
They did the choosing. This is the religion with which -we are
blessed. This is the religion which has its weaknesses, can be
accused sometimes of being narrow, exclusive, restrictive, clannish,
yes, I think some of those accusations are correct. I think we have
built that around ourselves. I think that will disappear, that shell
when the world makes genuinely friendly overtures toward us. We

would like that shell to disappear. Meanwhile, we work within it,
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striving always for the concretization of our ideals, clinging
always to what we believe to be beautiful and true and fine and
yearning always and working toward the kind of Messianic goal

in which no men will be separated from any man by shell or
partition or difference or segregation. Kanye herotson, May that
day come soon, and may that truly be the will of God.

Amen.
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(

:
gk Those of you who were here before remember that we
‘discussed many of the religions of the east--Hinduism, Buddhism,
Shinto and others, and this evening we come to one of the
great religions of the wests-FThe Christian Way. May I say before
starting to those of our non-Jewish friends who are with us
this evening that this presentation of the Christian religion
is not intended to be as detailed, as deseriptive, as it would
be were this lecture being delivered primarily to a Christian
audience. This}: lecture on Christianity for a Jewish
audience, and sc perforce much will have to be eliminated,
many of the fine points of analysis will simply be glossed over
and all that can possibly be done in one lecture with a religion
as broad and comprehensive and magnificent as the Christian
religion--all that ean be dene is simply read the}geadlines as
it were. And so with this word of caution to our non-Jewish
friends, we begin the analysis of ¥he Christian Way.
As you can see from your outlines it begins quite
naturally and quite normally with the life of the founder of
this religion--the life of Jesus who was born of simply folk,
father wes a carpenter, mother was a plain village woman,who
was brought up as we know from the fact that he went to synagogue,
was brought up in the Jewish tradition, was taught probably what
most Jewish boys of his day and ag#wzig taught as preparation for
Bar Mitzvah--these things we know from various references in the
' New Testament itself. When he was twelve years old, we know that
he went for a pilgrimage at Passover time with his parents up
to Jerusalem, the capital city, it was the custom in Palestine of
that day, at certain festivals of the year--three agricultural

festivals--all of the peasants and farmers and all of the artisans
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gnd craftsmen in the small villages were wont to make a
pilgrimage bearing their offerings to the great temple in
Jerusalem. And so this youngz boy Yehoshua or Joshua or to

give him his Greek name--Jeaus--pfobably walked barefooted up

a dusty road with mother and father carrying perhaps a basket

of fruit or a pigeon, something which would be offered as a
sacrifice on the altar in the temple. We don't know anything
about eighteen intervening years in his life. Biographies

are scanty, the gospels don't say much--until he was thirgy
years old from that day when he was twelve--we don't know what
happened. We assume that he lived a normel life of an artisan,
he perhaps practiced the same trade that his father did--~that
wouldn't have been abnormal--asnd as a carpenter he would have
been one of the aristocracy of the village in which he lived-~
the village of Nazareth--he would have been of the aristocracy
because in an agrarian economy where most of the people were
farmers and peasants,: those who have special skills, such as
smith or carpenter or joiner or any one of a number of artisans,
would have been the aristocracy of that society. For eigzhteen
years then he lived in a time when conditions in Palestine became
inereasingly difficult. You remember that the king on the throne
was Herod--Herocd the COreat--a quisling placed there by the Roman
procurator because he knew that Herod would cooperate with the
Roman rule. And under Herod's domination the people were severely
gaxed, money was poured into the state treasuries and used for
the building of great buildings at Ciseria and the capital and
Tiberius and other places--and the people felt the whip and the
lash and the pressure of an oppressive government.

All of this was happening during the years that the young
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Joshua was growing up. And it could not but have influenced

him immensely.

within him the sense that if man was to be redeemed and if man
was to come to his wmm own maximum spiritual growth, it would
come not by might because might and power corrupted -- it would
come instead through the spirit, through the heart and this
could be the only salvation which men could find. We speculate,
we reconstruct what happened to him during those 18 years--

at any rate, we see him again at the age of thirty where he

had the cataclysmic, soul-shaking experience of his life. He
met a certain itinerant preacher by the name of Yochanon, the
Greek version of course being John--John, the Baptist who was
holding prayer meetings by the banks of the Jordan River and
telling the Jews that times were so bad that the Messiah is
almost here. The whole complex of waiting for the Messiah to
redeem mankind when things got 8o bad that they couldn't get
worse and John, the Baptist. was preaching that this was the
lowest ebb in Jewish history. And the people of the country-
side were in the mood of expectancy, a mood of excitement, a
mood where ripples of rumor would go through huge crowds, a
mood that was pregnant with possibilities. W#When the young
Joshua heard the preachings of the older Yochanon, he Tfe&l under
the spedl and the sway of that eloquence and he became baptized
in the River Jordan because that was the technique which John,
the Baptist said would hasten the coming of the Messiah, that
men must wash away and purify their sins by baptism, and this
would help bring the Messiah more quickly. Jesus was baptized
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and immediately retreated by himself intc the wilderness to
think of what had happened to him--what experience he had just
gone through., And if you will recall from the previous lectures,
you will see the striking parallelism. Moses had the experience
of the burning bush; Paul, as we will see in a moment, had sn
experience on the rocad to Damascus; you remember, Buddha searched
and searched and came to his answer under the Bow Tree; Mohammed,
as you will recall, left the eity of Mecca and went to a cave

on the outskirts of the eity and theré-rhﬂingﬁﬂﬂ3and meditated
till he came to know the true meening of Allgh. Jesus had an
identical religious experience which shaped the course of his
life, his baptism at the river, and_hb-thgn_éana:tbrth from his
meditation in the wilderness, convineed as he told his followers
that he had an element of the Messiah within himself.

Thirty years(?) or forty-one years of age. He then entered
his period of public ministry which lasted, we're not sure,
perhaps a year, certainly no longer than three years--a life
which lasted perhaps twelve months, at most thirty-six months,
shaped the destiny of 700 million people living on the globe
today. What happened in those twleve months or these thirty-six
months? What hBppened was that Jesus went through Palestine from
north to south and it doesn't take long--it's a small country even
on foot you can cover the whole thing in two days. He went from
north to south explaining to the people that he had had a vision
of divinity and that he berged men, and this we get all from the
Sermon on the Mount which is in the fifth chapter of Matthew--
the Sermon on the Mount and the Beatitudes; in which he begged
people to live according to a simple formula of life turning the
other cheek and the meek shall inherit the earth and give unto
Caesar what is Caesar's and love thy neighbor as thyself. And
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when he was asked at one time what is the first commandment, he
recited the Schmah Yisroel--the Schmah Yisroel--Here, O Israsel,
the Lord Thy God, the Lord is one. And then the second command-
ment after that is quoted from Léviticus--the nineteenth chapter,
love thy neighbor as thyself. And you see what did he preach

in those twelve or those thirty-six months which were so
revolutionary or so soul-shaking--he preached in the simplest

and therefore the most eloquent terms the basic skeleton of
Jewish ethie and Jewish religion. As you know, he was executed.
Preaching that mission was dangerous. It fapresanted a potential
political upheaval and'ravolutienxwhiohptﬁaiBaman-overlorda were
not interested in suffering at that particular time. He was
executed, and that to all intents and purposes might have been
the end of the whole thing had rot something very strange and
very important happened a few days later. He was executed on
Friday--the Catholics do not eat meat on Friday in commemoration
of that fact--three days later on Sunday, his disciples went

to his tomb and they found that the body was not there. And
immediately, immediately the messagie was spread and the gospel
was preached that Christ has risen--the Resurrection took place
and at that moment, the Christian church was founded--not before,
not during his life at all because he had not preached a new
religion nor had he taught the organizatiof of a new synagogue({?)
or a new church. The importance of the fact that Christ has
risen that he was resurrected, that he therefore went back to
God--the importance of that was that it established the divinity
of Jesus. When I say}:stablished it T do not mean that everyone

accepted it immediately.
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Aryans and the Appanasians between Arias and a certain bishop
Athanasius which was not resolved until the Council of Nicea,
325, as to whether Jesus was divine or not. But regardless of
how long it took the scholastics and the bishops and the church
leaders to decide the character of Jesus, the people knew his
character immediately. Thay-saidrﬁﬂe has divinity. He is god
or He is the son of God--1t matters not to us except that we
recognize in him the Messiah." And so his message began to be
spread all over ‘the Medlterzanean basin. Who spread it?

Point number two on the outline says Paul and the Apostles.
As you know there were twelve Apostles, twelve close and intimate
students and disciples of Jesus. Paul was not one of them
incidentally. Peter and Simon and James and there were twelve
of them--fisherman and farmers and plain people publicans ordinary
people who believed in him., Paul was a Jew from a city called
Tarsus, a Roman citizen by birth which was a remarkable thing
who was born before Jesus was, who was a strong rabbinkdal
individual bred in a rabbinical background and tradition who
believed that this Jesus, this Nessiah was a false Messiah and
believed that he had come to destroy Judaism and Paul therefore
preached against him, stoned him at one point (one version goes),
and was his bitterest enemy. Paul, after the death of Jesus, many
years after the death--Paul had a vision while going on the road
to Damascus--a vision in which he had the feeling the impact of
a tremendous religious internal experience which he had the feeling
that Jesus was truly the son of God. Paul, we are told, might
have been subject to epileptic seizures. He might have been subject
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to some deep internal mystical experience. At any rate, he fell
there on the road to Damascus and writhed in agony at the thought
that the son of God had been persecutedat his hands. And then
a complete reversal took place and Paul took upon himself the
function of bringing the message of Jesus, the Messiah, who ¥x
soon thereafter was to get the additional neme of Christos which
is the Greek equivalent of Misheah which means the annointed one.
Paul took upon himself the funetion of bringing the mission of
the Christos, the Messieh, to all of the Goye, all of the nationms,
the gentiles around the Mediterranean basin. And before he made
that decision, Paul had a tremendous fight on his hands with the
elders in Jerusalem, because up to that point, all the early
Christians were Jews. It was taken for granted that the way to
Christ was through the portals of Judaism. There was no question
about it--no one else could understand the sermon on the mount
except a Jew who knew the o0ld bible from which it was drawn.
Paul said, however, this message must be brought also to the
uncircumcized and the non-Sabbath observers which was his x way
of saying the Goyim which means literally the nations. And so
Paul fought with the council of elders in Jerusalem and the whole
thing is given in the 15th chapter of the book of acts which
describes very dramatically the chomochle, the exchange that took
place in which Paul finally hammered his point through and said
that they would admit gentiles into the belief in Jesus and that
all that a man had to do was not to become converted, not to become
circumcized, not to keep the dietary laws but all that a man had
to do was to say that he believed on Jesus and then that man was
admissible into the fold of the mimkx elect.

After Paul made that decision Peter went ahead and baptized

a certain Roman officer by the name of Cornelius without circumcision



Page 8--The Christian Way

and then the fact was established that the gospel would be brought
to the nations. And so Paul went on a tour that lasted for thirty
years. He died finally in Rome, a martyr for his mission.

And point number three on the outline refers to the Scriptures
of the New Testament. The Scriptures of the New Testament simply
are the records of Paul's journeys plus B four biographies of
Jesus. In other words, the New Testament contains what we call
three synoptic gospels, Matthew, Mark and Luke, Mark was the
original that is the basic, most accurate account written for the
Romans., Mark wrote a life of Jesus for Roman consumption.

Matthew wrote his life oriented for the Palestinians so they could
understand the life of Jesus,and Luke wrote for all of the pagans,
all of the gentiles. These three wrote lives of Jesus and those
are the only books in which we know anything of the intimate life.
John wrote a life of Jesus but it was written in much more mystical
language and versions and probably less accurate factually. There
are these four gospels, therefore, in the New Testament and the
rest of it are the epistles which Paul and others wrote to the
various communities to which they went. Paul would go to Galitea
and then he would write an epistle, a letter to the Gsliteans,
telling them to get their church organized and get their congre-
gation solidified and telling them what Jesus would want them to

do, etec. The whole New Testament is a series of letters,

missionizing

and that is what the Holy Scripture of the New Testament is. The
four gospels, the Book of Acts which was written by Luke to record
the experiences of all the Apostles as they traveled around--

the four gospels, the Book of Acts and a large collection, a dozen
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or two dozen of these various letters of instruction to different
communities.

Well, as the chmmch grew and as it went through many struggles
and much internal difficulty where it had to fight against the
philosophy of the mostics in the second century and the philosophy
of the Greek mystics in the third century and what it couldn't
fight, it absorbed within itself by an amebic process of growth
and expansion. As these developments took place and the church
began to establish its theology there gradullay developed a pattern
of church organization which I can't describe here, and they
developed the system of the sacraments., And that is the next
point on our outline. There are seven Sacraments leading to
salvation. Salvation means salvation of the soul in the world
to come. The seven sacraments are accepted in entirety by what
we call today the Roman Catholie church--only five sacraments
are accepted by what we call the eastern or the Greek Orthodox
church--they exclude two of them, and only two sacraments are
accepted by that young baby of the church the Protestant movement
which is only 400 years oldes All seven sacraments are accepted
by the Catholics and these saeraments must be performed according
to Catholic theology. They must be performed if the soul is to
find peace in the world® to come, and let me explain them to you
quickly--the seven which are on the outline. Baptism I think all
of you are familiar with--baptism is the formal entrance into the
howsehold of the church. Baptism takes place usually shortly
after birth within a month, and the christening ceremony and the
giving of a nmme takes place--all of these are identiecal with the
Jewish ceremonies, incidentally-- and the removal according to
some theologians, the removal of original sin takes place at the

baptismal fount because every masn is born in sin and through sin
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and by a sinful act--that is what is meant by original sin and it
must be washed away from the new-born infant. Some Protestant
denominations don't believe that baptism should take place at

birth because there is no possibility of the child understanding
anything or the child's having any faith at one month old and

some Protestants say that baptism wibhout faith is a hollow mockery--
that you may not perform the ceremony until the child grows old
enocugh to know whether he has faith in the church., But at any

rate, the essential element of the ceremony is the same whether

it takes place at one month or twelve years.

The next sacrament is confirmation and confirmation is the
imixxery initiatory ceremony. You remember we described in the
Hindu religion that when the children come to the age of puberty,
if they are of the higher born castes, & thread is tied around"
them and they are then called twice-born.. That is identical with
the ceremony of confirmationxxxim in the Christian church where
children are initiated usually at the age of 1welve, or in the
Roman Catholic church usuelly ten to twelve years after baptism
whenever that takes place, where the priest where is the laying
on of the hands on the child--the anointing with sacred oil and the
preparation of the child for the taking of his first communion.
This is a2 very important ceremony in the life of Christian children
and whether it is accepted as a sacrament in the Roman Catholice
church or doesn't have the quality of a sacrament in the Brotestant
church, nevertheless, it is vitally importahh in the religious life
of the Christian child.

And then after confirmation the next ceremony or the next
sacrament is called holy eucharist--often spoken of otherwise
a8 holy communion--sometimes referred to as the Lord's Supper,

representing the body and the blood of Jesus. Holy communion
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or holy eucharist is administered only by the priest, no one else
may do so and it consists of taking =mwmx a wafer, representing
bread and representing body and drinking the wine, representing
blood, body and blood of Christ, and whether in the Catholic
church it be the theory called transxubstantiation whereby when
you drink the wine and eat the bread, you are literally actually
eating body and blood, or whether as in the Protestant church,
it is called consubstantiation which means that when you take
the bread and the wine, you partake symbolically of the body and
the blood--whether it!s transubstantiation or consubstantiation,
the holy communion is one of the most important sacraments of
all of the seven. And when I said before that the Prosestant
church has retained only two of these seven, the two that they
have retained are baptism and holy eucharist.

Ordination, the fourth sacrament, is not for everyone but
is reserved ®m only for priests. Ordination, from the point of
view of the Roman church, representsthe apostolic succession
directly from Peter who founded the rock of the kingdom of God
upon which the church is based and became the first pope. Every
Xmrizk priest is in direct apostolic succession from Peter through

the sacrament of ordination. In non-apostoliec churches, that is

a ceremony, not a sacrament. And a Rabbl or a Proftestant minister
upon graduation or upon his investiture with his office is
solemnly ordained and given the functions of his office without
a sacramental gquality to that ceremony.

Penance--penance involves an act of punishment for sin which
must be preceded by confession and followed by absolution. Now

notice that--preceded by confession. All of you, I am sure, have
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seen in Catholic churches and many Protestant churches confessionals.
I shouldn't say many Protestant churches because I don't recollect
having seen them in many, only in some, (But they do exist)

where confessional takes place between the individual and the
priest who is authorized to receive that confession, who then
decides on the basis of whether it is a mortal or a venial sin,
and T shan't go into those because those are technical church
qualifications, the priest then decides whether that sin may be
forgiven and wether the sinner may receive at his hands absolution,
And if the priest sa-aeeiﬂes, then he grants forgiveness, he gives
absolution upon condition that pénaﬁceiis performed, and penance
usually consists of the assignment to say and reecite certain
prayers, certain numbers of times. " And so it's not an uncommon
sight to see the line at the confessional booth and the people
emerging from the confessional booth going back into the church,
dropping to their knees to recite the prayers which have been
assigned to them for penance and thenm leaving the church feeling
that they are free of gullt because absolution has been granted.
Incidentally, mey I say that no one is permitted to take holy
communion, holy eucharist, the Lord's Supper without first having
confessed and done his penance and received his absolution. No
one, in other words, may partake of the body and blood of‘Ghrist
while he is in a state of sin.

Marriage, the sixth sacrament, 1s considered a sacrament
because it is felt that union between man and woman should be
sanctified and blessed wkkk by more than mere fleshly and earthly
lust. Marriage should be made something holy, part of God, because

that is what ®¥hese sacraments are and so marriage is considered

one of the sacraments.
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Lastly, comes extreme unction and extreme unction is the
sacrament performed for the dying. It is performed at that point
in order to insure entrance of the soul into heaven. It doesnot
guarantee--it does not guarantee the achievement of salvation in
heaven but it insures at least that all other things bging equal,
the soul upon judgment day or when it is judged will not be found
wanting of extreme unction. When the person is conscious, the
eucharist might be administered. If the dying person is unconsecious,
then the priest anoints certain parts of the body--the eyes, the
ears, the nose, the lips, the hands and the feet with sacred oil
based upon the theory that these are the organs of the body which
might have commited sin--these therefore must be purged and

cleansed.

Extreme unction is vital to every Roman Catholic. And many men
have converted to catholicism from their deathbeds in order to
receive extreme unction. In our most reecent times, we have many
notable examples--Heywood Broun did it and others. Two centuries
ago Voltaire, the great philosopher was belabored and beleaguered
on his deathbed to sign a confession of faith, he having been all
his life as you recallx® a staunch aggressive atheist. The church
refused to bury him and there was no other possibility of burial in
France in the 18th century except Catholic burial--the church refused
to bury him without extreme unction and they would not give him
extreme unction unless he signed a confession of faith. It's a long
story but he was buried without having done that.

These seven sacraments then must be performed during the life
of the individual from baptism at birth to unction at death, and then
the soul will be guaranteed salvation in heaven.

The next item on the outline is the mass and I wish that I
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could go into the function, the theory, thé philosophy of the mass
as it is felt and understood by Christians, because this is the
high point of their service when they raise the cup--when the
priest raises the cup and blesses him and then gives of every
communicant who comes to the altar rail to drink--he is giving
them to drink of the blood of Christ. And when he stands before
the altar over the sacréd altar stone and raises the chalice,
raises then the paten upon which is this thin wafer and holds

the wafer up under the crucifix which is over every altar--

holds it up to receive its blessing and then gives of that--
every person who takes it, upon whose tongue it is placed--is
partaking literally of the body of the beloved Christ. You cannot

understand

and deeply religious Christians. It is for them their own body
and blood. The on ly thing compargqble that we have in the Jewish
service to the raising of the host, and that's the technical
description for it--the raising of the host, the only thing we
have comparable to it is the raising of the Torah. And those of
you who have been present at services when the Torah is taken
from the ark and carried out unclothed, disrobed and held up--
Zehre Torah, this is the Torah--that's the high point in the
Jewish service--just as the raising of the host 1is the high
point in the Christian service. 3

I'm afraid that the latemess of the hour will make it
impossible to discuss the other points on tha_ﬁ_tlino—-anan
Catholic and Greek Orthodox, point #6--was simply a desire on
my part to acquaint you with the fact that there are two branches
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of the Catholic church. They split very early, as early as the
year 154, there were already arguments between bishops of Rome
and bishops of Constantinople. They split finally a thousand
years later in the year 1054 there was definitive, authoritative
split whereby the two branches wrenched apart never again to come
together,

The eastern church is based m in Constantinople, it is
called the Greek Orthodox Church--it is the Christianity of Russia,
of Turkey, of Greece, of the Balkans. The Roman Catholic Church
in the west grew apace all through the medieval period as you know,
coming to such power as even to dictate to kings emperors. And
that growth, that feudal ksmmgmxy hegemony lested until the 16th
century, and I wish we could go into it but we simply have to
leave it all, lasted until, and here we come to point 7 on the
outline, until there was a revolt by Martin Luther, and not only
Martin Luther but John Huss, and Wicklith, and there were a host
of others within a period of 50 years broke the back of the
Catholic monopoly as they felt by preaching the doctrine and
this is the essence of the early Protestant revolt.w It preached
the doctrine that the Pope was not infallible, that the Pope was
not the only person to whom religious men must pay their loyalty,
that no priests and intermediary were necessary as intercessors
between man and God, but that man could come to his God directly
without the intervening services of a priest, and lastly, that the
Bible should be made accessible to every human being in his own
language and not be keptm accessible only to monks and priests
learned in the Latin tonguse.

Everything happened at that same time to give impetous

to the Protestant movement. Printing was invented, and Gutenberg
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printed as the first book ever printed by movable type, the Bible,
printed it and it was then able to be printed and translated into
German, into French, into Celtic and into languages which people
could understand.

Inther had behind him as well the whole impetus of the
social and economic drive to break the feudal system, and the
early roots of the capitalist movement are associated with the
early beginnings of the Protestant reformation. All of this
helped to make the reformation a successfud rebellion against
the power of Rome, and it was successful. Rome then started
a counter-reformation andt£7soeisty of Jesuits was formed, and
there's a whole very interesting history connected with the
history of Europe, but all we can say im conclusion is this,

That the Protestant reformation let the light of day into the
religious thinking of the common people of Burope. No longer
were they then to be kept under enslavement, no longer were they
to be kept illiterate, no longer were they to be prevented from
direct axis to the Bible.

The Protestant reformation itself was guilty of a great
sin the way a-pandulum always swings to the other side. They had
as their slogan and watchword that the Pope has become an idol in
Rome and people worship the Pope instead of worshipping Christ.
And that was what they wanted to do away with--this internal
Christian civil war, but the Protestants made the x error of
setting the Bible up as an idol and bibliolatry became another
idolatry. Gradually that pendulum swung back and we had the
growth of two or three main types of church organization--
apostolic mx Episcopal organization was in the Episcopal church

presbyter
quite similar to the Catholic; you had an irvewmediary form of

church organization; and then you had the extremely liberal, the
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congregational type of church organization where each congregation
was autonomous and approached its own religious and padlitical
problems in its own way.

I think that we really should devote another lecture to
an analysis of Christianity in modern times. I don't see how
it's possible to have any kind of comprehensive understanding of
this, particularly the huge and imporsant movement since the
16th century in just a very few sentences. And so if it's possible
to devote another Friday evening in the very near future, we shall
have an analysis of Christianity from the 16th century on.

In a closing evaluation, may I simply say the Christian
religion in its best and note this carefully, the Christian
Yeligion at its best, represents one of the finest potentials
which man has ever been given on this green earth to develop
into moral, ethical spiritual, decent humanity. The potential

of the church for goodness and progress

that is the good, that is the positive evaluation on one side of
the ledger.

On the other side of the ledger, we must say as opjectively
as we can, that much of the potential has never been realized.
Much of the potential is yet to become concrete. There is a
tendency in certain segments of Christendom, certain segments
of Christendom, to perform evil in the name of Christianity
instead of good., There is a tendency in certain sections of
Christendom to shirk the responsibilities which the potential
poses, not}go willing to measure up to the noblesse oblige--

there is a tendency in eertain sections of Christendom to over-

emphasize theology, theological conflicts, disputes and hair-splitting
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to the detriment of moral conduct and ethical facts.

I understand why these deficiencies exist. The
Protestant Church is still young--only 40O years old. It hasn't
had time to exercise its fullest maximum potential, but let
there come an end to the theological hairsplittings in which
Protestanism now finds itself with 200 odd denominations in
America. Diversity is good because it means that there is
clear intelligent thinking and there is the ability to express
a point of view without having a hierarchy crush ome into
conformity. That is commendable, and yet there comes a point
where too much diversity and fractiocnalism results in weaknéss
and inefficiency. And so the great potential of modern
Ehxrkxkiawd Christendom, I think is yet to come to fruitionm.
When it does we will see a world where every man will sit under
his own fig tree--no one will be afraid and where we will be
able to say as was said before by the great philosopher:

"What makes you a good Christian to me, makes me a good Jew to
you, and together we will shape the destiny of the world.”

Amen.
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' The Protestant Reformation

During the series on "Great Living Religions,” we
dealt with the "Way of Christianity,"” and we found that we could
not cover that entire subject but arrived quite by accident as
far as the 16th century where there is a natural break so that
this second lecture is one in sequence and will deal with the
history of the Protestant Church or the Protestant Reformation,
beginning with the 16th century. We will therefore not go over
the ground which was discussed before--the question of Jesus,
the work of Paul, the story of the early founding of the church,
and a discussion of the sacraments which make up the body of
Christianity.

We begin the story this eveﬁing with the person

of one of the early reformers. Martin Luther, who has been called
by many the father of the Protestant Reformation, Before him,
there was John Wicklith(?) in England, Huss in Bohemia, but these
men did not succeed except perhaps by the example of their personal
inspiration to those who came later in founding movements which
assumed corporate organized form. Martin Luther was a German born
in xil/amall city in Sexony in the early 1500's, went through
the education of the young man of the time who was capable of
going to university, studied at Vittenberg and other centers of
higher learning, and then entered the hierarchy of the Catholiec
Church, became a monk and became one of the active members of the
church in his area, so active as to be entrusted with a mission
which tock him to Germany down to Rome. There he had an experience
which shocked him and which may have had an effect upon his later
thinking. He saw the venality, the corruptness, the immorality
which was prevalent then in the lush, gorgeous Rome of the

Renaissance period. He was a very strait-laced person and was
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shocked by what he saw occurring at the heart and throne of the
church. But what did finslly upset him and what caused his revolt
was an experience with a certain monk by the name of Ketzel who

was traveling through his section of Germany engaged in the practice
of selling indulgences--an indulgence was a document which was sold
to you for a certain amount of money. When you puBchased it, you
purchased for yourself salvation in the world to come--you
purchased redemption from your sins--you purchased forgiveness

from God through the church., This was quite a valuable source

of income, revenue to the church and was based upon the theory

that the great saints and martyrs in the past history of the church
had piled up such an overwhelming stock of good deeds and favor in
the sight of the lord that if you as an individual had not done
enough good deeds or had not accumulated enough favor to stand you
in good stead when you would need it, that you could purchase some
of that which had been the heritage of the great saints of which
there was an overabundance in t he coffers of the church, So that
they would sell xmmm some to you. Theologically, it's a defensible
position. In terms of the practice as it was being manipulated

by the monks, it was an outrageous blackmail and this particular
monk, Ketzel, was very violent and very blatant. He held large
meetings in which he had people bidding as at auction for the
indulgences which he had to sell which would save their souls.

So Luther who was a good member of the Roman Church,
who knew nothing else except Catholécism and never intended to
overthrow it, Luther was upset and nauseated and revolted by these
practices. And so one fine day he nailed up on the doors of his
church a document called the 95 theses in which he bade this monk
Tetzel(?) to come to an academic ¥ debate to defend the practice
of selling indulgencs.
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The 95 theses were the opening barrels of the
Reformation in Europe although Luther, at the time that he nailed
them to his door, did not know that. One thing led to another
in the course of disputations with Tetzel and a year later with
a certain Ek, a priest who x was sent to debate with him--Luther
confessed that as far as he could see, there was some substance
to the reform ideas which had been preached a century earlier
by John Huss mf£x® in Bohemia and for which Huss had been burned
as a heretic. The moment that Luther said that he could see some
good in the arguments and in the writings of Huss, Luther himself
was considered to be 2 heretic and them one & thing led to another

in a natural sequence of events so that the Pope issued a

the document and disregardx it. That was sheer rebellion in the
1520's or 1530'"s when that occurred. The rest of Iuther's life
ifxx is a story of being whisked from one part of Germany to the
other under the careful guidance and protection of various princes

who favored his ideas.

Luther was not a tolerant man. He was not a great
idealistic starry crusader. He was not interested in making social
gains in the same sense in which he was interested in making
religious progress toward liberality. As a matter of fact, Luther,
who came from the neighborhood and from the family of small people
and farmers, turned against the peasants in the Thirty Years' War
and fought on the side of the nobility and urged the nobility to
crush the peasants. He was a hard man, not very warm, rather alocof
from everything we can learn about him. But he was taken up by
the noblemen of Germany who saw in his attempts to protest and to
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reform who saw in those efforts the pessibility of breaking away
from the Roman Empire and setting up a German national state.

Later in the outline we shall discuss the xExi relationship between
Protestantism and the nascent nationalisms in Europe and England.

A contemporary of Martin Luther wa;/man by the name
of John Calvin. John Calvin was a Frenchman,somewhat similar
career, went.into the church, and then had a series of experiences
which took him te Geneva where the ideas of Luther and LeFevre in
France and others influenced him se that in Geneva he began to
proclaim at a very early age, in his early twenties, he began to
proclaim the doctrimes of Reformatien. He succeeded in making
Geneva a city free of the domination of Rome, secondly, a city
free to accept and receive refugees from religieus persecutien
all over the rest of Eurepe, and thirdly, in making x Geneva a
city very strict, very straitlaced and very moral. Calvin, and I
think you are familiar with the Luther term Calvinism which cennetes
sobriety, puritanism--the Puritans were followers of Calvin, and
when the Puritan greoup came to America, you know how strict they
were in the setting up of blue laws in the 17th century. Luther
and Calvin are the pregeniters, as it weres, of the Pretestant
Refermation in Eurepe.

Now what was this Pretestant Refermatien. What were
they attempting te create? What were they attempting to break away
frem? In peint #3 en the outline we have listed majer beliefs:

#1. Man's direct appreach te Ged, The first thing
that the Pretestant Refermatien attempted te de was te break threugh
the netien that man ceuld cemmunicate with Ged enly thweugh the
mediatien ef a duly erdained persen such as the priest er the bishep
or the archbishep, er eventually the Pepe. The netien had been
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taught for 15 centuries that man communicated with God through
God's minister, the priest, the sacred one, the one set aside,
the celibant. And the ordimary man had ne thought or no notien
of expressing prayer--deep emotional urges within himself or
deep mystical urges to approach his God. All was formalized,
all was routinized, all was channelized through the organization
of the church. And the Protestant Reformation sald "No, man

is dignified, man is a human being with some of the attributes
of God in him himself, therefore, man can talk to God himself.”
And in so doing they destroyed the hold of the ﬁﬁ@i and the
whole hierarchy below the Pepe. .

The second thing--the s’_o‘i;eﬁd me jor ﬁenqr wsrs or the
effort of the Protestant Ghurchpﬁua;what I ;allé§1here Democracy
in Church Policy which means chufuh'organiiitio£: ecclesiastical
administration. They said the ratormars, there.must be no such
iron-clad, rigid, iil:lxllltx hierarchical organization so that
one takes orders from the oghar.duwn the line, and the ordinary
person is simply smmanded THTIETEhE oo sueh ond has ne stake
in his own religious life, but it is superimpesed upon him from
abeve. Worship of the Pope is sacrilege was one of the cries
of the Reformation. The Pope ia not to be worshipped as God
but Ged and his son and the Holy Ghost are to be worshipped.

The Protestant Reformation did not alter the theeolegy of
Christianity. The Protestant Reformation was an effort te
obtain a more democratic system between God and man, And the
third one of the major efforts was to make the Bible available
to all human beings. Luther had received a Bachelor of Arts
degree and was 20 years old before he ever saw a Bible. The
Bible was not given to ordinary people to peruse--it was not

their book. In the Bible it was told that the Church shall be
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organized upon the reck of Peter and the church was organized
and the church took care of man's religious needs.

When the Bible was translated first inte German and then
into French and tkex inte the vernaculars of the day, the peeple
read it for the first time and they too were as thrilled as
Luther was by the line in Romans which is really the verse that

turned Luther's whole career

and when God is worshipped by faith, the whole doctrime of
justification of man's existence through his faith in Ged

became elaborated and the human being of ordinary stature and

of ordinary position in the community realized for the first

time that he too was as important a child of God as was the priest
or the Pope. And so the Bible came te be that upon which the
Reformation based itself and that to which the peojle clung as
they learned to read it. In a écnso that has not been altogether
healthy because many Protestant denominations have become
biblielatrous--they have come to worship the Bible. And in

many Fundamentalist Protestant denominations every word of the
Bible is considered holy and sacrosanct with results which are not
altogether favorable for the future growth of democracy. Men's
minds in some of the more Fundamentalist Churches--the Southern
Baptist and Methodist--some churches here in the city of Denver--
men's minds are shackled te the literal words of the text just as
they accused the Cathelic minds of being shackled to the papal
encyclicals. In a certain sense there is no difference. And yet
there is a growing liberalization and a growing tendency within

the many Protestant denominations to emancipate themselves from
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that biblical literalism, and in direct proportion to that emanci-
pation will grew the health of those Pretestant denominations se
that they will not remain the havens of refuge for the ignorant
and the bigoted and the illiterate. :
Ttem #4 said that Protestantism was connected in its
growth with two other great movements or tendencies -- you can't
really call capitalism and nationalism movements -- they are
historic tendencies. England, for example, was very happy to
go through the experience of a Protestant Reformation and set
up the Anglican Church because it became a national church, the
Church of England and the church strengthened the state. In
many instances it was almost a theocratic state with the church
running the government on a national basis, not on a Holy Roman
basis of all of Europe. In Germany, in Scandinavia, in the
lowlands of Halland and Belgium, and in parts of France, those
nobility who were breaking away from the feudal pattern of smsall
landed estates, each one iseolated frem the other although
contimguous to it, the nobility and the barons and the small kings
were happy to have a movement behind which they could align them-
selves for the purpose of their own nationalistic wishes. And at
the same time that the Pretestant Reformation was setting itself
up on a national state basis, the Church of England, the Church
of Scotland, the Lytheran Church for almost all of Germany, at the
same time that that was occurring, another tendency was occurring,
namely, the breakdown of feudal imperialism and the growth of the
modern capitalistic movement which said that each man should make
an effort in the world to establish himself. Where commerce began

to grow, money was interchanged, ports were opened up, in the 1500's

don't forget, exploratiop was taking place all over the world and
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conmerce and trade carried with them the growth of capitalism with
the growth of the standard of living of the peeple.

The Roman Church had once owned most of the real estate of
Europe, both on nationalistic grounds and on capitalistiec grounds,
many of the monarchs of Europe were very happy to go along with
the Protestant Reformation because then the econemic and the
political hold of the church as well as the religious hold of the
church was broken. So that Protestantism gave the impetus to
these two other tendencies which, I don't say would not have matured
even without the Reformation, but fmx the Reformation was the
midwife which helped them come to birth that much more easily and
naturally and the Reformation was the wetnurse which helped these
two tendencies grow stronger and come to maturity.

Point #5 discusses sects and denominations, and I think
we all know that one of the great tragedies although some people
don't necessarily consider it such, of the history of the Reformatien
was that it fragmentized and split so that today in America there
are some 260 various Protestant denominations, ranging all the
way from the large, well-established ones with whese names you are
familiar to tiny minuscule unimportant groups of mere hundreds of
people, represent noone but themselves and who hav; no effect upon.
the major stream of growth but who, on the other hand, simple
whittle away at its potential for Christian action. I suppose in
the nature of things it was inevitable, that onceg you broke the
dam, once you broke the authority and said the Pope shall not
rule, and@ we shall set up our» own organization, and each man shall
readhis own Bible and interpret what God says according to his own
likes, I suppose it was inevitable that there should have been these
varying and conflicting opinions. Perhaps we should leok at it
from the other point of view and say that it is unusual that there
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are only 260 different pointsof view because human beings being
what they are when you given each man freedom to interpret a

text

Protestant denominations. They all fall inte three major categories--
three major categories from the point of view of hew they're
organized. There is the Episcepalian form in which the Protestant
Episcopal Church and the Methodist Church share. There is the
Presbyterian form which includes the Presbyterians and the
Calvinists and the Lutherans; and there is the Congregational form,
which includes the Baptists, the Congregationalists, the Disciples
of Christ, the Unitariamns, the Universalists, etc.

These three froms differ in farmzxaf terms of church
organization: X The Episcopal form says "Authority resides in
the bishep.™ In the Pretestant Church, for example, there are
many bishops in America, there is one chief bishop, and the highest
man in the church is the Archbishep of Canterbury in England. In
the Methodist form too, there are bishops, and authority resides in
the bishop. It is the closest to the Cathelic Church. The Protestant
Episcepal Church says that it is a form of Catholicism, and it
traces its origin back long before the incident of Henry the VIII,
who wanted extra wives, and since they weren't permitted to him by
Roman law, he upset the Roman Catholic applecart and founded his own
church, That is a stery which the Episcopal leaders sayx is not
accurate but that the Episcopal Church goes back at least as far as
the founding of the Roman Church. Be that as it may, the Episcopal
is the closest to the Roman Catholic form of organization with
authority residing in the bishop.

The Presbyterian form, the Presbyterians, the Calvinists,



Page 10--Protestant Reformation

the Lutherans, etc.--thkm authority resides in the Presbyter or the
Presbytery which is a Greek word that means minister or deacon or
ordained person, the local board of ordained ministers without a
bishop; in other words, a more democratic form if you use the fmzrm term
democratic in terms of breoader participation--a group of ministers
contained within themselves the authority for that particular
denomination.

And the third form, the Congregational form, becomes even
more low church, if I may use that term, in terms of more simple,
less ornate and less formal. The Congregational form of organizatien
says "Authority resides in the congregation--not im a bishop, not
in a board of ministers, but in the congregation itself which is
autonomous which organizes itself, which can disband itself if it
wishes, which has no higher authority, which calls a minister to it
when it chooses and dismisses that minister when it chooses without
the authority of a bishep above. The Congregation form includes
the Baptists, as I said, the Congregationalists, the Unitarians,
the Universalists, the Disciples of Christ and others.

In these three categories, or measuring the Jewish synagogue
by these three categories, we would fall into the Congregational
pattern. Goodness knows every Jewish congregation is autonomous,
has its own leadership, its own sense of how it should do things,
calls its own Rabbis and dismisses its own Rabbis, and there are
no bishops or presbyteries above the autherity of the local board
of trustees,

The last point on the outline is something which I think is
important and which many Protestants think is important--the growth
of the ecumenical movement. Ecumenicalism in the Protestant Church
means a universalizing--a making of a world-wide union--a consoli-

dating of all of the deneminations. The ecumenical churéh would
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be the world Protestant Church, just as there is a world Jewry with

some minor variations in it., It is the hope of many leaders in the
Protestant Church today that this ecumenical movement will grow
stronger and mushroem and carry with it the majority sentiment. Just
the other day, Bishop Oxnan, the ranking bishop of the Methodist
Church and one of the fighting liberals of America incidentally,
spoke before a great convention of Methodists--the largest denomination
in Americejy-and said to them that the church must become united.

When six or eight or ten of such different communiens (He's using the
word communion in the sense of denomination) have taken such action
toward unity, let the representatives meet and remain together long
enough to know one anether, let them draft a plan of union, let the
representatives be charged solemnly to keep their eyes upon the
Christ instead of upon the particular mmkfam communion which they
represent. Agreement is possible, Let the Methodists take the

lead in a great affirmative decision stating that we desire union.
This is a very important thing in the Protestant Church teday, and
important for us as Jews because with a united Protestant ecumenical
movement in the world it will be much easier to scape out hatred

and intolerance and bigobry at the source. Because today when we
deal with so many different denominations it is impossible to cut

off all the heads of Hydra at once. When you can stamp out the
intolerant teachings mf in the Sunday Schools of one denemination,
they pop up in the Sunday Schools of another denomination, Whereas
if there were an ecumenical Protestantism, all social progress would
benefit immeasurably. The church would then gird its loins instead
of being fragmentized and stand foursquare to the wind for those
issues which are important in the social gospel, and Christianity

might have a chance a realizing its potential,
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their missionaries, and its a wonder to me that the peeple of India
or China or Africa are not very confused by the multitude of Christian
missionaries who come to them, for if I were a native it would be
hard for me to distinguish between why the Baptists hate the
Methodists, and why the Methodist scorms the Presbyterian and why
the Catholic Father who comes to me tells me that no one of the
three of them represents the true teachings of Jesus. If I were a
native in any one of the parts of the world where the Protestant
and Catholic churches have missions I would be frankly perplexed
and would not be able to decide to whom I should go. I suppese

the decisions are made unfortunately on the basis of who offers

the most in material terms, not-religious terms--the so-called
rice~-Christians of China

But if the ecumenical movement succeeds as it has succeeded
in India where all of the Protestant denominations have now formed
a one church, and as 1?}%% obably succeed in South Africa where it
alse has momentum, then I think the Protestant Church will gain in
strength and religious movements as a whole in the worid will be
immeasurably benefited. It is not, however, for us to say what
the Protestant denominations should do with their future.

We can conclude by saying in evaluation that the Protestant
Reformation was one of the great movements of history. It forced
the Catholic Church teo remove some of its own cerruptness and
immorality which was a good result; it gave birth to a movement
that taught a certain modicum of liberalism and self-analysis
where man was asked to judge wk for himself what he should de; it
aided the birth of capitalism and the other movement of nationalism

in the world; and I think that in our total and final evaluation
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we would have to say that in spite of its shortcomings, in spite

of the fact that only very tiny sects--the Universalists and the
Unitarians have realized the social mission of the church,-- in
spite of those defects, in spite of the fact that sometimes the
internal difficulty among the denominations causes us, from our

own point of views, some hardship and some annoyance, in spite of
the fact then that the werld suffers by the fragmentization, I

think that in total terms we would have to conclude the Protestant
Reformation was an excellent thing, was helpful and valuable; came
when it was needed in the histery of Europe; and will perhaps, some
day, as one of its leaders expressed it unite first within itselr,
secondly, with the Greek Orthodox Church in the east, and then the
twe of them ypmxrkpmx together perhaps will come to peace in the house
with the Roman Church, and if that occurs, I think that the Christian
Church girdling the world will be what its founder or its guiding
spirit intended it to be -- a church which would be good for every
individual in it and a church which would realize excellent potential
for the good of all mankind as a whole. I think that that must be
the future of the Christian Church, else it shall pass from the
scene of history and shall be ignored and bypassed. Let us
hope that that will not be its fate but that it will come to full
fruition for then all mawkk men will benefit.

Amen



423, 126 -- FOUR BASIC QUESTIONS

Religions must present some sort of ststement sbout the world
and tmmen 14fe. They sust have = sufficient theory of the nstuge of the
universe to give men his spiritval besrings, to help him orient himself to
the basic nature of thet universe. There are 4 basic questioms --
1. EOwS oIGmS
2. The Meture of the Power that crested énd contyols the world.
3. Whet is Men?
4, PROBLEN OF EVIL AND SUFFERING

Pe 126, 7



VWhence do we come? (question of world sad lmsn origins)

Vith vhet or vhom have we to do?
(quest ion of the fundemental nsture of men's emvironing
reality.) (is the universe friendly?)

Vhat is sen and vhither is he bowmd?
{question of nature and destiny of man)

Why do men suffer? (so-called problem of evil)



HINAN ORICINS (pp 370 - 391)
i. Chinese Version (both Tsoliem and Confucisnism)

(p.372)

represents cregtiom to heve come sbout through etemmally opersting
principles or forces; it i3 not, strictly spesking, theistic.

A Dynemic Ralemce of Cosmic Flements of two impersonsl forces.
There are two primeval elements (X'8) and (LD).

K*$ was a vital essence appearing tamgibly as air, vapor or bresth;
L1 was the sctive formative principle, scomewhat corresponding to the
concept of wnifors matursl law. 14, is the active force, worked om
XK'} as on s materizl base to produce the world. Li came to be




Yeng and Yin represent opposing but complementary principles or
forces in the world. Yeong is the heavealy essemce of light, sctiwvity,
masculinity; Yin is the earthly quality of darkmess, passivity and
femininity. The figure above is to suggest & dynemic balsnce that
escapes both static order and chsotic activity. The circle tums
on its owm center to right or left; from that rotstion, with the
earth at the center, the heasvens and outer speces were throwm off.

The crestive opposition of Yong and Yin is present im ell things
that exist. This opposition is 2 dynamic tension, that does not
result in deadlock, confusion or moral comflicts. There is simply
vinter vs. sumer, night vs. day, ete. Yang is more good and Yim
is more evil - most of menkind hengs in the bslance.



3.
There is no Chinese carly statement sbout a first mem or a
first woman, Later sccounts described a shadowy figure cslled
PPan Ku, mesning “wndeveloped” or "esbryo”. Very sporse descriptions,
He is appavently only s symbol of the physical beginnings of life.



2.  Hinds Vevston (elss Buddhist)
Combines the apperently imhsymonious conceptions of an impersonal
crastive force and the sctivity of gods. (This blend is
charscteristic of Indisn religiom).

(+373) Brehmen forms the vorld Bgg

Very carliest accomnts in Vedas offer no supreme Crestor, but
several more important gods, who sppeer to be persomified natuvre
forcea - l.e.Indra (god of storms); "I_(‘,Cﬂﬂl
A—l(ﬂn'ﬁ—-ﬂ“mqﬂdm-ra-*m
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5.
e, desiring to produce beings of many kinds from his oum body,
first with a thought crested the waters and placed his seed in them.
That (seed) became s golden egg, in brillisncy equal to the sun; in
that (egg) he himself was born as Brabhmen, the pregemitor of the
whole worldecccces
From thet (first) cause, which 1s indestrictible, etermal; aend both
real snd uavesl, was produced that male (Purusha) who is famed in this
world (umnder the sppelletion of) Brahmsm. The divine one msided in
that egg during a whole yesr, them he himself by his thought {alene)
divided it into two halves; and cut of these two halves he formed
heaven and earth, between them the widdle sphere, the eight poiats of

the horizon, and the eternal sbode of the waters. From himsslf he

also drew forth the mind... likewise from the mind egoism (individual
personaglity) which possesses the function of self-conscicusness.



6.

Man first sppears as Memm =« @& sort of demigod. Nz is eternsl.
He is of the same ecssence ss Brobmen, the worldescul. Next omly
to the gods, he is the fullest incarmstion of the divime soul-
substsnce, Purusha, which is the msle erestive principle (c.f,Ysag)
and which is Brahmen's essential quality.

Of course, the higher castes possess more Purusha then the
lower, for they weve crested in order (dowrward) from the lips,
armg, thighs and feet of Brahmsa.



7.
3. Hebrew Version (also Christisnity end Islam)
Crestion by & personal Cod
(».376)  God Wills the World Into Seing
according to Archbishop Ussher, the sct took place 9 AM,
soming of October 24, 4004 B.C.
Definites act of grestion -~ two versions im first three chapters
of Cenesis; poetic version in Isaish 40.
Man crested as summit of all other things. Ne is lsst, best and
highest product. Ne is in divine image. Christisnity especially
(but alse Islam) have taken very seriously this theme of Man's
divine sonship.
On other hand, Cod is placed well sbove snd beyond His crestiom,
even mun. Cod is sot "in" this crestion, the wey the Hinds
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conceives Brshmen to be ian the creative process, or the Chinese
conceived Yang-Tin to permeate all physical existence. The ‘ebrew
never thought of worshipping "God in meture”.

This insistence on the transcendence of God to nature (above
and beyond it), as opposed to the Hindu comcept of God’s ismenence
ia nature (being part of it), led finmally to the doctri-= of
crestio ex nihile. This is nowhere stated explicitly in 0.T. ex
HoTay but in Apocrypha ITI Maccabees 7:28 it saye:

*I beseech you, my child, to loock up at the heaven and the
earth, and see all that is in them, and pewceive that Cod did mot
mske them out of the things that existed.....”

Vulgate translstes this ex nthile.



9.
4. z-—-m-m

A crestive cosmic conflict between the pawers of darkness and
light.

(p378)  Light sgainst Davkness

There is a close parsllel to the Hebrew.

Aburs Mezda, God of Light, s personal end rightecus being, is
opposed by Ahrimen, the Demon of Derkness and Destructiom. Conmtrary
to Yang-Yin, the two principles are opposed to cach other im bitter
sge-long struggle. One of them will be destroyed in the end. They
are conceived of a8 personal beings; their opposition is that of o
moral conflict.

Zoroaster ssid that world history is divided into & epochs of
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3,000 years esch. The Tirst was the era of spiritusl crestiom,
during which the forces of li§ht end right were supreme. The
second wes thet of meterial crestion, im which bemeficent spirits,
éarth, planets, finally man wvere crested in 6 successive stages.
The third ers is the present ome et whose beginning Ahrimsm erupted
into setivity; hmﬂauu-;u“mtm
pain, disesse, darimess, moral evil snd desth in the world. Im
this present sge, good and evil are evealy balemced im their struggle.
In the finsl 3,000 years §t is ordained thet Aburs Mazda will
finally rout his foe and establish the reigh of light snd goodness
everywhere in the universe.

SWErtly gfter his creation im the Gth epoch, the originsl men



il.
was destroyed by Ahrimen. But mirsculously his sperm was
presarved in s plcat, which, in time, by secret growth, beceme
Heshys and Mashyol -- the Zorcastrisn Adem and Eve,



Aie

5. Japanese Versiom

(p.380)

A polytheistic psttern, with the god's sttentiom entered on the
Japanese Islands -- especially on the family of the emperor.

Divine Land and Divine

Shinte conceives its gods as a combination of nasture forces
and semi-personal beings. The names of the gods seem scarcely
persomal, but capitaslized fumctioms: the first great gods were
Deity-Mester-of-the-August-Center-of-leaven; HigheAugust-Producing-
Wondrous-Deity; Divine-Producing-londrous-Deity.

After Heaven and Farth parted, the three deities performed the
commgncement of creation, and the Two spirits became the ancestors of
(Female-who-Imwites). These two earth-creating deities were bora



13.
on the plain of the high heavens growing out of a reed-like sheot,
snd proceeded to create.

FHereupon all the Hesvealy Deities commended the two Deities His
Augustness the Maleeiho-Invites and Her Augustness the Femsgleeiho-
Invites ordering them to "meke, consolidate, and give birth to this
drifting lend.” Granting to them a heavenly Jewelled spear, they
thus designed to charge them. So the Two Deities, standiag upon
the Flating Bridge of Heaven, pushed down the jewelled spesy and
stirred with it, whereupen, when they had stirrved the brime till it
wvent cundle-curdle, and drew the spear up, the brine that dripped
dowm frow the end of the spear was piled up end became sn islend.
This is the island of Onogoro.



The two deities then descended upon the island, snd their
cohabitation produced the eight islands of the Japanese archipelage
end various deities besides -- the latter apparently some of the
natuye gods of fire, water, and so on. Izanami died sfter the birxth
of a son, wvhom her hugbendebrother cut into pleces, and from whose
mutilated fragments he formed memy nstursl cbjects, such as vock
masses snd prosomtories. Fe pursued his wife-sister to the lsad of
the dead, but she was angerved snd purswed him ia turm. “hen he was
ot last safe sgain, he purified himself from his comtset with the
vorld of the dead by casting off all his garments and washing in the
ocesn. 7ach cast-off erticle of clothing becsme a deity (matural
force), the washings from his left eye the sun deity and sncestor of



the emperor®s family, and the weshings from his right eye the moom.
From various other washings end dismesberments the rest of the
physical world is crested, the Jopsncse Islands being [inished by
the cutting off and sewing on again of varicus pleces of earth
substence to form thelr capes and peminsulss.

Actual descent of the humsn rsce is left completely vague emcept
for the sssuramce that the people of the Jepanese Islands, which are
the "center” of the esrth, are rather sowve directly the crestion of
the gods than others. But there is no question of the Emperor’s
lineage. FHe 1s divectly descended from the swm-goddess, Amaterasu,
vhose syubol is » mirror. Her grendson was the first Emperor. All
successors sre heasven-descended, sacved, inviolable, pre-eminent
over all his subjects.



6.  likenssses and Diferences

(a) All veligions have s dualism:
Chinese Yeng«Yin
Hindu crastive and destréctive power.
Zorosstrisn darkness end light
Jewish-Christian-Moslem God vs. Setsa and chaos
Japenese conflict among the gods themselves

(b) Whet is this duslism -~ is it & basic conflict between cosmie
powers, or is it only s contrasting nsture or fumction?
Shinto-Confucianiss - Buddhism do not teke it seriously, but

say that is Iifes

Four mid-esstemrn religions (J, C, I, Z) see s real struggle -
faith slone tells us that good will finally triumph.
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(d) “hat is the chavacter or quality of thisz duslism, morsl or

metaphysicsl? Agsin, theme 1s s split of Oriestal vs. mide
Esstern. The latter stress that the dualism present im the

world process is a moral one, between good and bed. Men smust
choose on which side he will stand. Mem®s mowrsl struggle is
nwuﬁxm_mdmmm-u
the cosmoe itself.

The Orfental conception is differeat. The duslism
is not specifically & morsl ome. It iz more metsphysical;
l.¢. the real spiritusl world vs. the umresl vorld of the
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What is the place of man in the order of crestiom? All fgiths
a7 practically unanimous in affirming some sort of kinship with
the divine. Very curiously, however, there is in sll these
scooumts of men & hounting note of tragedy. Man is the creature
of God"s hand, made in his image, or esbodisent of divine
principles, yet somewhere along the line his presumsbly gloriocus
destiny hes in part failed to meterislize. His former days were
better then his present ones; once he was Ssmortal -~ now his
years are three score and tem. Vhet happened? This question we
will note here, but answer later. :



@

18,
Is there a wvorld purpose evident in the beglanings of the creative
purpose? Mid-east four give strong affirmstive answer. From the
begimning, #f not befove, God had a definite plan in mind for the
course of His crestion. [istory is most certaianly going somewheve.
Oriental religions not so sure. History goes in cirgles; hes mo
essential significance; the individual's spiritusl destiny is far
move fmportamt then the group destimy (which is historicsl). Life
fs 2 wheel om which the world goes round and round; why it wes
crested, we are not surej we can only try tokscape from it
(ints Kirvena).



THE WATURE OF THE PONER {p. 392 - 417)
with whet or vhom have we to do, ultimstely, in cur dealings
with the present world? Shst is the asture of reality?
Ihe Frimitive Answer * Fality is Mysterious Fewer
The divine is power, to the primitive msn. Fe vorships potemgy,
not goodness or moral charatter. THe spirit of a stream is the
strean’s mammer of acting, mothing more or less. The primitive has
no sense of any owder in the cosmug. His world is not 2 unified one.
Jspenese Shinto, Confucisnism, snd Buddhism sre examples of the
persistence of the primitive, om into envirconing cultures which, in
concentrated cn a code of ethies and & social psttem;
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Buddhism developed a practical discipline of ssivation end am
individuslishile moral code; Japenese thought resained very
primitive wmtil recent past.

All these sre thinly disguised worship of mstural forces =-
Their gods were beings of functions end offices. Christisa
uissionaries couldn®t find a word for God im Chinese, used T'iem
(Heaven). Demonds, good spirits, ancestor spirits were lsportant --
not amy prest powers of umiverse.



Polychelsm's fnswer : Reslity im Meny

Polytheiss i something of s compromise between the e
trregularity of the primitive and the wnified system of the\
wonotheist. rmu-—*(mmmm.\._
Zeus, Jove, Marduk, Brahms) —,-:mu-huum.-h\
bicker, quarrel, tske on different fumctions. Religlously, oe "ﬁi‘__
e e iy Sied Wi b AR W s W W i i N
certeinly got wo moral guidsnce from them -- for the immrslities '

of the gods were notoricus.



The 3 Ral is Both One and

Hinduism never made up its mind between polytheism snd monotheism,
noxr nomotheiem (the world ruled by one personal will or purpose) and
monism (the world msde wp of one impersonal substance). Bsttle still
goes on today.

Some Hindus ave polytheists, yet in those yery groups thewe are some
who favor one god to slmost complete awmclusion of others.

The Hinds is almost completely precccupied with the fmner self im
bhis religion. Impressed by the presence of change snd decay in the
outer world, the Ninds tumed to the inner world and self, and its
puTe consciousness, ss the only truly enduring eatity.



He discovered in the concept of e purely spiritusl or mental Knower,
"behind” the sct of knowing =- the clue to reslity.

It is only the self in a cortain state or condition that furnishes
such a clve., There ave four states o= &) wvekefulness -- the ordisary
state of comsciousness in the world sbout us; (b) dreaming, or day-
dresming -- wherein the self fashions & new world of forms;

(e) sound sleep, desp trance -- where there arve neither dreams nor
desires, snd the spirit dwells fsr above the changeful life of sense in
sbsolute uvaion with Brahmeng (d) positive, climsctic state, {ecetasy)
wvhich is pure intuition, with no knowledge of ewternal ohjects.

In this final state, veslity cem best be apprehended. "It is umseen,
o e S R SR, 1 Sk waasien

of the conscicusness of the self, the completion of the world, the ever
pesceful, all blissful."™



Z3.

Thus Hinds reality: found in the depths of selfeconsciocusaess,
pure thinking without thoughts; subject without object; at once
deeply personsl; yet lacking sll distisctively personal form. It is
& supwypersonsl cneness, yet can be experienced only in the most
private and intensely personal form of awereness.



Bndihiet Nikiliem : Reslity Ss Nethingeess -- ew Is Ie?
Buddha®s original position was: "I do not know or do not cere to

discusa metsphysicel ultisetes.” Some followers weat further, to a
completely nihilistic interpretstion of his teaching. One developed
doctrine of "woid", abyss or esptiness. There is wo real substance
(reality) in snything -- there is only relatedness, f.e, cloth to thread;
cause to effect; father to som. Zen Duddhism goes further and says that
the end of all thought is to arrive at complete mentel esptiness --aothing-
ness.

Yet is Buddhism tyuly es nihilistic as this? Actuslly not. For the
sttempt to achieve Nirvans is the clue to the Puddhist (slso Nindu) mind.
The Buddhist advocate of the Veid or the moderm Zem Buddhist might not
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admit that this mental emptiness is reality -- but his deeds suggest that
this §s the real mesning of his life. For if he cen get beyond the
physical snd material, to the stste of Nirvama, he has touched a reality
beyond words: Cthere, in his utter detachment from senss and passion, he
finds the key to world mesning; it is celm snd pesceful omemess of being,
far sbewe the tursoil of 1ife end the pettimess of perscmality, infimitely
more real them the physical world itself,



Islam 3 Reas is &
Sensstons Puspess
Ultimste veality is basicslly persomal.
th:-h*-“.ﬂm.ﬂhhh.qm-h—
to sen. This physical world is the imstyusent of His purposes.

The “cbrew God wes definitely snd fully persomal, a strong current of
purposeful activity in the course of historial evesmtsy @ will working
toward preconceived goals. He is a Cod who does things, iaterferes (ve
don't alweys understand why), intervenmss. FHe has an individuslity -- is
not just & neture god, or & vague oriental oneness -- hes a name, character
traits, ete. Fe is angry, kind, demending, forgiving, etc. GCod was
never mevely Natuve personified; always He was the conscious will thet
controlled and vorked thyough neture for His own ends; yet clearly
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Fe also loved His crestion sad geve it majestic rhythm snd besuty.

*From this core conceptiom of God as rightecusness, dependable, of
sctive will, cbservably st work in neture and lumen history, both Islem
and Christisnity have taken their basic doctrines of God and world reality.”

Islam showed elmost no chamge from Hebrew.

Christisnity altered by bringing in the Som idea -- but besically the
Being to whom the Christisn prsys snd with whom he seeks fellowship is
wmitsry.



Four festures of this Vebrew conception of umiverse:

() Fo tendency to psntheism or monism. God is not diffused indiscriminstely
throughout the universe. Fe is not to be confused with the work of His
hends, He made the grass but is mot fn it. Also Fe is not to be
congidered & nompersonal substance. He is creator, sustaimer and ordever
of the wniverss, not some quality pervading it.

(b)  God has a definite morsl snd spiritual charscter, veslised to the highest
degree -~ righteous; faithful; ete.

(@) Basic relstionship tobe sought between God end men is of a persomsl snd
ethical sort -- on basis of sexrvice, love sad loyslty. God 1s a Ruler,
requiring obedience; a Judge, demanding uprightmess; s Savier snd Father,
redeeming his children from sin; & compenion of man.



3.
Mon is involved with Cod, for this view of reality requives participstionm.
God is in the midst of the sffairs of the world of physical deeds end bamun
history. These, though not everlasting, sre severtheless resl -- not
illusory; and men must get involved with the bullding of the Kingdom.



6.

Iatespretstion
Some ssy thet the orientyl view is more essily adepted to the presest
sclentific views of world structure than the occidental -- viz, the

rather thea static mstter.

Particulerly difficult is it for any persomalized theory of reslity
to sccount for the wmiformities of the mechsmnical order of nsture.



gy

Conscious purpose is fully as dependable, if not as wniform, as

is mechsnicsl regularity. The mschine is cslled into being by mea’s
purpose.

The mechine knows only ome pattewn of sctiom, snd carries this out to
the bitter end.

A purpose is sble to include a mechsnisz, as e mechanism caanot
include a purpose.

It is slmost impossidle to conceive of the prectice of prayer without
considering God to be persomal.

Theistic religion esphasizes humun personsl relstionships and leads
to actige morsl emdeavour and soctal concerm.



‘ 34.

The Zast, on the whole, hos been indifferent to lumws physicsl welfave,
wheress the West has made it & major comcerm. Feligion in the east hes
been a sccially stetic force. The cast sust seke far better terms with
humsn needs «- or commmism and modern industrialism will force it te.

The “est, om the other hend, must become less intolersmt of others®
velues. The hope to be cherished is thsat esstern iwmpersomslism and social
passivity mey be filled with the warmth of western persomal comcern, and
that eggressive westera theism and morslism be wede sore flexible and
tolerant, without losing their sccial comcern snd moral eammestness.



WHAT IS MAN AND WHITHER IS WE BOUND?

lo is o Living Sovl Subject to Selvstion
i. Mam is a dual being
se Sody -~ soul. Soul is designstion for more-than-physical,
includes intelligence, will forue, mowsl cherscter, spiritusl
sspects.
b “Righer~ snd "lover sslf
2. lMan is in need of salvation - he is out of harmony with the universe
&. Vestem religions sce men as a sinner, rebelling agsinst Ged,
snd seck to achieve moral trensforuation.
b. EZsstern religions sec mom as ignorsnt of the true nature

of life, and seck an enlightenment of the spirit thet will
free mem from the love of this passing world of Meyas,or 1lksim,
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page 37.
A CONFUCIAN WUMANISH
¥on is essentially good. DBy lesmmiag to harmonize his
will to Heaven's decrees and discovering his own maturasl capecities,
he may become & Superior Man sad help creste s well-ordeved society.
mmuh—mummm
(f.2. Ten Commsndments), but the standsrds of saciemt Chinese way
of life that Comfucius foumd im the classics.:
Kindness in the father, filisl plety in the song
Gentility in the eldest brother, lumility sad respect in the

younger;
Righteous behavior in the husbond, cbedience in the wife;
Fussne coasideration in elders, deference in jJuniors;



yege e

Benevolence in rulers, loyalty in ministers and subjects.
The highest idesl was to sttain reticmal -nsturity. Individusl
morsl charscter snd msture emotional balamce were the key to
everything.

The Superior Mem possessed integrity, immer assursace, was
reserved, dignified, cultured, possessed of acute intelligente,
maturely benevoleat, self-contyolled, full of immer sersaity,
possessed of ocutwerd equanimity.

Such Superior Mem Qould truly produce the good society.
Their fanilics being regulated, their states were rightly governed.
Their states being rightly governed, the whole Kingdom was made
traaquil end happy.”



page 3v.
Yan is mot & fesrful simner by mature. He must develop
his cultural sad persomality quelities, with sincerity, to help
creste a vational commmity. A welleordeved, meturely bslanced
men in s welleordered society is the Comfucian equivalent of the
Christien Kingdom of God.



page &0
BUDDHIST 4D MINDU REALIZATION OF THE MYSTICAL SELF
Buddhism: Man is a transient compound of slements, physical
end mental, whose highest destiny is to sttain passicalsss
detechment fyom his world by mesns of physical, moral and
spiritusl disdpline, and thus escape rebirth back inte life.
Hinduism: Han is essentislly eternal
soulesubstence (stmen) somchow cought in the meshes of am
tllusory msterisl world of individusl existence (Meya) whose
true destiny is to achieve umity with the World-self
(Brehmen) by disciplined insight or intemse emotion.



page &1
Selvation in either case is to be ochieved by san's am
unsided efforts. Escepe to Nirvems (Buddhism) or rewmion with Brabma
(ifnduism) mesns divorce from the msterial world, whick is completely
wminportant. The Kingdom of Cod (on esrth or in hesven) mesns nothing.
The Xingdom of SelfeReslization is everything. It is achieved by
meditative discipline, severs ssceticism, It is 2 search for utter

peace, nomestruggle, umity.



Ca

page &2,

This viewpoint is sctivistic sad wovelistic. Mam is a
responsible moral and persomal being. Originslly mads in the
spiritus]l fmoge of God, he hes wmarred that likemess by willifull
sinning, He may be renewed im thet 1fkeness snd restored to full
fellowship with Cod, both individusily snd soclally, here and
heresfter, if he repents snd lives rightecusly.

The effort of God is comtisuslly to reconcile His erring
children to Wimsglf, Ood seeks mem in love, to forgive him.
Forgivensss is the forgetting of the precise balance of respective
rights and wrongs, both by the wroaged sad the jancceant, in the
hope of begimning a new snd reconciled relsticaship, snd with



page &3,
the prospect of recreetiag the broken fellowship between God
and wmen, and men sud his brother wman,

Selvetion is but snother nese for the fullness of
forgiveness between God and man.

The essence of Judsisnm’s hope ! o Messisnie age of peace
thet will come to the carth whem sen learm to serve the Cod of
righteonsness acceptably.

Christisnity has added: Kingdom of egven,



page &4,
Three major areas in which there are differemtes about man:
The sspsolty of mam
A+  Confucieniesm : s optimistic; mem is good; swa is capsble
of vorking out own destimy; mem-is-styong-enougheto-desl-

vithethiseworld; wmen com save himself by rotiomsl moral effort.

frustrating; =aa con sohieve Wis own destiny; wmaneise

capeble-of-escoping-thia-world; man cen ececspe am impossible
1ife by vithdvawal fram it into hinmself.

Ce  Judep - Chxistion : partisl pessisism (men is s natural
shmexi the world is conttauelly oa the werge of ruin)j

Wt optimistic faith in men-vhoeby-divine-help-csn-change-
: men can ssve hiaself if Cod will help



page 45,

The worth of mam (velve put on the iadividusl)

ha

Confuclsalsn ¢+ wen 15 & crosture of value, becsuse of his
powers to thisk, frel, creste, and he ought to be developed
to chwe fullest.

Aimduice - Dugdbism t the erpirical physical individusl

is essentially worthless; thc shstrsetion, the soul fores
is &1l thst couats,

Judeo-Christisn *  man is velushle o5 a humen being, but
more 80 as & potentisl son of God. Sglvation of sowl is wmore
important then body; essential sslwetion is inm the next life
rather thun tals one. (Judaism differs here.)



page 46.
3. Ihe finel deotiny of ms

As Confuctsrdm 1 @« better socliety ead more comfortsble living
conditions on esyth

B Uindulsm - "vddvism ¢  escape from individual existence
inte formless Prolmen or indeseridsble Nirvans.

Co  Judso - Christiem 1 Wesven or hell 3 true destiny
rrasumebly heaven,

Chenges are occurring. Windutse - Buddhism is being forved out of its
anegative other-worldliness. Confucisn Wmenism is showm o be limited.
Christisnity requires ture humenlzstion, less grimmess, more swareness of social
petterment.
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Feb, 6, 1948 THE WAY OF THE BUDDHA

Per; rirht—fromtheoutset /As with Confucianism, Buddhism is less
relieion in a formal sense than it is a way or a philosophic

A1l of you havexﬁfé outn/nae’ﬁw /

distributed, ana. T think" 1% will inaﬁaase your appre ation 1 or-at—
least, it wilijnﬁ.e yenyﬂolé to the aka}a(k

;ff "o this optline.

rinet (€2 - '.fhe Way Of The Buddha" beesins most properly with

_ Eh.n.S’

Ehe lecture

1;Qstr.sr,sr of the B’t’:um—]:ut,r hima.s];i,;;hoae- name was Gautama.

%=l the story of the Gautama in order to crystallize and

epitomize in the experiences of his lifetime the general system

of thousht which evolved out of those experiences. ﬁ-The Gautama

was born about 560 B.C.E. in that brillisntly fertile sixth

century before the common era,which gave birth to Confucius in
Jevemiah 1 Exefriel

China; cave birth to the ereat Prophets in J udea;.,bgzan the
L

i
period of the Golden Age of Greece of Pericles, and the great

historiansy ¢

‘F hal (calrary
zr& Bne or the ,events was the birth of the Gautama in a little

town about 100 miles north of the great city of Benares, India.
His father was a ruling Chieftain of a certain tribe calledthe
Shakal(#) t=idbe, and his mother is reputed to have been also

a noble lady.

And so there was ecreat rejoicine when a son was
born into that caste which was warrior and nobility. The youne

wes
prince enjoyed many advantaces as ¥s to be expected. He had



2=The Way Of The Buddha

nurses, tutors, a retinue of servants, and it is said that by his
14th year, he even had three separate lodres in three sections of
his fatherss kinedom, dependine upon the seasons of the weather,
-f-ord.-gr:r cold amd—the hot and the rainy. One record complains{that
he induleed too much in these pleasures and that his ratharh )
rebuked him for it while admittine at the same time that he _was
probably responsible for induleine the youth with such luxuries
and extravarances. The M took mf‘ 1;‘1'.-:1.:93*& in studies.
partieularly. He lived the life of a youne, rich aristocrat

who was trained in knieshtly duties--fencine, j?:st‘.—l.ng; h;'i;::ame
an excellent horseman, a perfect shot with the bow and arrow--
those were the accomplishments of the early life of youns
Gautama. He was married at the age of 19 and we are told that

Ra.'lﬂ-l‘-
he had one son ten years later whom he named

T Fhish,
2ad E those first 29 yaars » he was ¢ Fletely ?d totally pro=-

tected from any -lmew}edvce of the haxd ihé.—nﬂa—or_n-fe- Ha never
left the prounds of his father's estate, and his father saw to
it that no old or sickly person ever @mfé—x the erounds eo#
m-oa-tata) S0 that the youns men mieht enjoy life undisturbed
by the sisht of any sick or ased person. And then one day in
the 29th year of this boy, somethines happened which transformed
his entire career. While pidine in his elerant chariot, which
-we—m—eoid—"ﬁ’ drawn by four white steeds, he saw for the first
time in his life an old man. He asked the charioteer who—was
drivine—him-what this micht be 131;13 bent and trembline creature, ol
@nd mmmﬁm old aue'ﬁa'k
thet—3% came to everyone. And then after passine the old man,

they saw on the side of the road a sick man with runnine sores,
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as is common in the Orient, and arain Gautama was upset. 4=é ®n
that same ride they had a third experience where they passed a
dead m lyine by the side of the road. And so on that one
‘eﬁ?: he saw old are, sickness and death. m—'fh_en/ on the way
home)he saw a monk clad in a simple yellow carment, possessinge
nothine but the beccine bowl which he was holdine out for rice,
and the youne prince was struck by the calm dienity and bearine
of this monk.
After that experience, somethine shocked the soul
"and the persconality of Gasutama. He became aware of 'th;::ﬁ;ieafth,
the 0ld age and & sickness and he became distressed at the
thousht of all zhe pa:ln and the autf«srine %the misery which
men #o throuch, an&—'bm they" ust sre th h it all over scain

5 hee

¥evEmee Gautama was born intoe the milieu of Hindu religion which

0w % ]
Re=iias taurht the theory of rebirth. Yom*diesand then r‘u—aa-e

reborn in another form. And so he dresmed of all of the pain

and the misery and the surferinn- which didnét weven come to an
g acbafl .

end at the time of death -

b- M) md-ﬁis set him thin.kina seriously for the first
time in his life and a ereat revulsion set in arainst all fleshly
passions and lust, amé¢ He decided to retire from the world end

find escape throush reason. m e 4 Mo gimple voen [ L
A LHMBLWM»-&#WA»FM

fody, WatT il ol watoninl offsteancee, o D asnchh
S a“l'

ont

mmmw—soﬂ the middle of tke nicht he arose,
e took one last look into the chamber where his wife and ke
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Xmx youns son were sleeping, and then with a trusted servant by
his side, ﬁ set forth to leave all of this behind him. By
dawn they had reached the boundaries of his father's Rinedom.

He took off all of his princely robes and rsarments, took off his
Ther ben Pl
jewels and his ornaments, eave all of these thines his steed
+ f-.“xbu.t—-ka\v-l-'l wndl Thane of The
to the servant andi—$eié—the—serveant—totakether tack--test—here
he— wilh ks past.
at—%h%8 border line mmpartd company s Aﬁﬁ donned

the same @E@ earb of a monk, took with him we are told
by the chronicles 2 becpine bowl, a needle, a razor, a <irdle and
a water strainer el -m‘—'presmted his entire earthly possessiond,
He cut his hair ofr with his own sword and set forth QH-h-e quest

& b l&h——
for Hke answer to the "Why pain and misery asnd sufferine

e wied; WS oF
in the world". M the quest for the Holy Grail whieh—

We—heer—so—much—about 1n the days of King Arthur.

& S“K“"i ‘-""’1:% )'%jﬁ.l his birthd&y aee spent in this search.

Lad Por those six years he wandered from place to place;following

the way of the striectly ascetic monk, meetine many teachers of
religion and discussing his problem with them; =oine out into
the junele in search of heoly men, who resided away from civilization;
subsistine, we are told, on one.grain of rice per day. He acquired
five disciples in the course of this extraordinarily ascetics
period. But he esradually became convinced that this austerity
prosram, $o-uss—s-medern._phrage, this denial was not helpine him,
And his disciples left him so that he erew weak and discourared
and wandered alone across the face tk of India.
e Gggffﬁfff:f?t‘gr) On his 35th year he had a ereat enlishtenigmi, One
day he stopped to rest under the shade of a tree.— § fiz tree which
has become one of the most famous spots in the-earfh. Theme Sitting «

e S trea he finally fesmed the answer to his quest.
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m""'ho had his vision and his enlirshtenment and the gﬁ became called
_ﬁ_ while ke vas framginmd (abe Pe Byuditha
tree, the tree of wiadom and_at _thai moment. . Fhe—youme— ?
Sriree—Szubema lbecane-known—as—the-Foda, the Elishtenad ﬂ the
man of wisdom. He remained on that spot under that tree for 49

days and nichts, we are told,, takine no food--the story peremthietd-

gally beins reminiscent of AMoses on the mount for 40 days and
nishts with no food. TheSe rreat lecends parallel each other
in all the religsions.

e ————

S fo% in his new insicht sme muﬂei@
Ceareh was over, s

. w,@:fzﬁ"‘)

M WiwielT fraqhy.ﬁd
meat, fe went from the ﬁ&:‘tree back to the city of Benares, okl

there # met arain the five old disciples who had left him
T The iufrrﬂ oF e wivy,
previously, -and he preached to them ia—she—dear-perét—ef-the-oiiy
his famous sermon, ' wWhat had been revealed to him under the
Reo~ nawely, 1
Buf tree-——the ﬁur Noble Pruths which he had learned. ﬁgehz?&urnad
home, hewbhgn creeted his father andewie-wife ,"ﬁa youne son and

/ P
quite nomally ¥ reassumed a,ssooiations with th//ﬁe made his‘]

—

- —— - ——

( aon a monk in the same order by puttine a yellow robe upon tff//
—

Simple,
developed a whole system of monks who had a t ‘se-fold confessionz.f Failh

Jr&.{ which abhgcdel
whereby

-y T
: dawitd | |Tefure in the @rder.V In this three-fold vow wae the sie=an

IW“"’
%t o™/ hundreds and thousands wese-attracted to the monastic orders

wol wowr b be Gt
T whtoh hosen bo Srend Wcﬂ_.ﬁt the awe of 80, tired and ill, the old
\__-

::"_ man was once acfain lyine on a couch spread between two trees and

it was spPtingtime as it was when he had had his ereat vision, and
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'ﬁe blossoms were falline cently down upon him, A 50%_0:11:3 and
P o
disciples sathered amd in fheir midst 6 he died. At sunrise his

body was burned and the ashes and bones were sprinkled with lotus

&'ﬁs P73 Iofe £ e privee

petals. the story of the Gautama who became the
$oo o

Buddha, the wision which he had-under—the—Beti{?)—tree=—=the—vision

i ﬁ“’ Noble the ur obl ths whieh—beoame-the backbone
2 sl Mgt the four N e fru o s o o

kijgphy £ Jfe that to live

e Fu'rﬂ el wad

means to suffer, s Birth brings

with it painj erowth brinzs painy sickness and decay, as they set
in brine crief, tears and daapair- and then rebirth comes with

i
its pain anew, there is no escape.ﬁe first noble truth is that
sufferine is unavoidable for man,

And—themr The second truthy Whebt—ecauses—this sulffering
&nd—the—Buddhe-deeided that sufferine is caused by man's desires,
his cravines, his thirsts, his lusts. Al F Thete drives ere
Sglﬁsk awdl Jrﬂ-&(?y, Tha ij daosire Yo be 6"‘""-', Fo tewe inTo
Te wall 7y The

»

mans
beina—bhe most selfish and the most rraspine of all of &ie thirsts.
The fact that the desire to be born is a selfish drive on the part

of the unborn embryo mizht poésibl‘y be refuted by many modern
the aualysfs
Qchtat#lm who say that the embryo prefers to remkain in the

state of the womb where itls secure and peaceful and not come

out into the world where it faces difficulty and travail. But the

ilL Frtw‘—
Buddha ml'-be.a.a lonez before esyohiatry wes—invented and so his

conception was that the desire to be born is a selfish desire on

Ll
the part ot#nan, a craving, a thirst, and so,all sufferine, all

St 15 The sl F vawdous
paig jcomes from the thirsts of mqn. $Phet—is—the second—truth.
1‘“- whithe ! iu”y
Ané—etre third noble truth d.s--‘bh-;}:ﬂ-—!:'h tollowa Tom
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)3
the first two,that in order to do eway with the pain and the
sufferine, one must #ive up the cravinz and the thirst, one
must sive up the insistence upon me and mine and what I want to

do. One must harbor no desire to be either borm or reborn.

Bg.l eSS S
d:aé—i-ﬁ;eu- the thirsts and the lusts, &thea—yew will

grevnt oviliman'ly esufT .
automatically #emove the pain and the sufferine which eome from

&
Vst
The fourth and the last noble truth is &HhisT

Lravinss, ©One can train himself to ﬁve up &d—eae- e.nd S0 frae
The mayic

himself from paln and evil,

the Middle Vaym which has eicht dmpkx steps to

it. Inf.rushinq' all desires and cravines, the middle way -says Yeackee

that the body is neither particularly to be abused nor is it

particularly to be indulged. Ko 2reat fleshly lusts but on the

other hand no severe asceticism., Rather the mind, $he—mind and
T T i

the intellect are to e and control the passions

and the lusts but not necessarily crush them out of existence

completely. Wisdom will find the middle way, said the Buddha.

3. The Ywildle The eicht steps in middle way are the steppine stones,
so to speak,to this one objective, iet—us—mever—forret—it;—the
Shbiestive of crushinsz desire so that sufferinz will not occur,

mie . aching The
so that we reeoh/blassed state of harmony and equilibrium and
balance in the universe which is called Nirvana.
And—here—are-fhe eicht steps in the search for
Nirvanamve:

1, Hevine Richt views,which means aimply;the Buddha
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explainay to be open-minded, to face facts, and Fximaxiiyiy
boatly ;n fell,
primarily, to be so tolerant and so eﬁanm to accept

the new teachine of these four noble truths. hatts—the Lfirst

2 Seecndly, havine Wich aims,-which means to be kind,
to be willine to help others, to be content to do without many

thines, and above all, never, never to be resentful or envious
or earer for that which belones to another. Those are considered

high aims,

ealled Piscipline of speech &

say only what is

true and kind, m—mt—soaai-pﬁ—mfhe ereatest discipline of

shnadd gl
speech is that -you den-'-'b'-'{nlk t00 much #o—beein-—with., #md Fhe

Buddha insisted in several of the writiness that there be no idle

chatter, no nonsensical talk about trivial subjectsy The cush of
words which most people usardealinp with altogether irrelevant
thiners in life should be stopped at the source. And—thatle—what

be-mesns by diseipline of speech:He tells—us-Silence brines
poise to the mind.

-
y. ﬂd—bhen—&%ep—aanbor—tou:,ﬂisrht aotionﬁrefars to

p, 4
one's personal behaviour and ¥ involves a of am abbreviated
e musT mainfois
ten commandments. Te—kave food behaviour)-keep one's best self

asyert I;-.“
always in controlg”the super-eco over the 1d( modern parlance);
not #Q steal, not €g kill, not #g be impure in personal relations
A They 23 imphad n Pe cmicar oF
and not to drink intoxicants. -Tm-la—w-hav—i-rmnt—br—ﬁho—gem
rieht action.
§. The fifth ene—of Lthe-eieht—is eslled Rizht livine ,—

(5, v Py N . cams his  fivelhowds .
end _righi livine refers to the means whereby yew
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At
i stabed -psr-tooﬁr—ei:eaﬁ-:—%ha-t—mw—mt—hmd proper means of

[ dcﬁuul &5 That— v
melcine—ea livelihood uﬂ_thes—i-s—wiz-l-n—m ®rade or profession

*

'ﬁ?which:}inancial profit is made on the distress of others. #md
“Fhe Buddha was referrine, for example, to the slave trade where
some men made huee profits at the expense of others. We today in
our terms would say no sweat shops, no exploitatién of labor, -ebes,

_abe., no making of financial profit on the distress of other menf ese

animals and that's what

-

6.
ngzht OffOTt o whIdA
And _risht effost means devotine p&rao!rf to the uprootine of

Bne must
evil. (to uproot it if it | % try to prevent it from

”i
ever takine root in the first plac.e‘ if gu—'-emj’ 0 overcome evil
to

conditions which have, arisen, and
cause and cultivate coodness in the world and in other men.
m&@_gnstitutes risht effo -‘i‘o@ effort to diminish
bad thines in the world and increase the f£ood thinegsak.
X whith  snwlees
7. dAatchful-mindedness o=

Sho-Rugdha —sars thal one—
e Buodd That ne sF be
AEE kee;p?’one's mind alert and watchful. mm cmﬁ:r“,,d-.

no evil throush thoushtlessness. How many of us do evil or

bad or harm or hurt throufh sheer thoughtlessness, not thinking
throueh the consequences of our acttions. The Buddha warns

acainst that.

then E ei#h%&ﬁ\a’nife\w{
impo\ttgntm of t h\gr the way alled
1
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— hik 3 Tha climas amel wmasY Foprrta-X, weavr
g. &mcentration of mind end-that-meens—simply-thiss o sit lons

and q_uietlyJ withdrawn firom all external objects, introverted into
Joursels: so that yew thinksonly inward thouchts, and With this

tense concentration of mind and the blackine out of everythineg

TaKing place ja T Suyyevesding s Thaas
tm‘-? eeina—en_&zaund—yez,’aittin& lone hours, yeu-va:n{"‘ eradually

achieve.f throush the intellect a divorcement from thines of the

Thiw s m ha,
body and the world, and essed peace of Nirvana,

which is the equilibrium, the balance where there is no pain asm

: ol & cnsnasal
pe=wer sufferine,phrouch conéentration of mind #e% achieve the

Hatter O Tterest —aa8-5. 10 EMendous

beo&&ee—'bk Scriptures of Buddhism are not very important, s U‘""J 'g“‘u‘f‘“
ot peilee, W

They*se 1o% _geay voluminous, whey*re—ned very penetratine, e
ot hk-m-k&

ssheyire not amon? the areat literature of mankind ,esré——so we

of primery inteast &5 The Fantamag
mention—them-simply in—passiag. He Scriptures would be first

of—all his- rreat sermon at Benares after he had the enlishtenment
fo FaTHiS Sorwen, he suprandsh Tha Fne Moble Trtes.

under the Bedd treeg “Secondly, a series of three volumes called

Trase if

Ti- pitaka A
Kigs é:pi‘lrtm which means tha"three baskets., The first eme is
St - . .
called -Su’&&hpitaka# which means the teachin# basket, and le-
“he.volume which contains the discourses of the master, his
ot AypeTranwath Jneen
sayines his episrams, etc., E.d a—few. miraculous birth storiesg

o hishy
WAB happened later,with the veRg-geders. Christian ralierion,-ﬂ*--

some stories of miraculous birth befsan to accumulate around the
central fieure of that relision, so too with Buddha seme stories
of miraculous and unusual birth developed about him many centuries

[ =
lgter, and #hey-ere included in this first teachin# basket,

\ltntja- '1&&&,
The second ef—+the Lthree is called -Veae-poh{a_kgl_a., which means the
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y ‘ia'-“""“
"discipline basket, amd I; ¥% five small volumes containing the

rules of behaviour for the monks and the nuns who entered his
\
order. It\s.serbof the ecclesiastical code by which the Buddhist

orders are coverned. ﬁnﬁ-'ﬁle fhird and lastone is called the
AbWidharmma - pitage v hchulcs
Aﬂi—ﬁaﬂ-&p}t&kgﬁ which means the hisrher doctrine basket, and Tt is-

. seven books of exposition of the finer points
Budhesf
of psycholoey and doema. Itis sort—of-the hicher doctrine of
as dishmt Rew
the mind}aﬂtngﬂ__ggthingzitd“i& the doctrines of moral
wsﬂ"hvk The. major ‘ul&_

conduct. These three baskets

5_5 the Scriptures of Buddhism,en
northern countries of China and Japan where Buddhism later took
hold, two other volumes were written called The Lotus of The Good
Law and The Paradise Scriptures. Smt 'Fhay {: played wo %e.

~“five on Wutline is she greg,rest
¥e Buddhist/ﬁay. Ib'a}dlled on /6{13 sheat’

-Nirvapd. And qui bzierly you’ already Have most/
gft/heabac ound to unde®stand whgj:/this, rafepA. H}t’g is it:

Buddha was an atheist, &K open, frank and avowed}m, believé&j

He .
in no God, was in a state of revolt against the predominant Hindu

religion. He did}mt believe in Brahma, Vishnu, Shivaq':'any of the

Hindu Gods, aad—-bhe—raa-soa—fer-ﬂis denial of God #s—bthis—because

was baged Wiy
deni the existence of a soul

in the human beine.
of—the—seml, And to retreat still a third step his denial of the
.-mul\ﬁs based upon his belief that all is suffering, all is chanre,

nothine is permanenty therefore, there can be no constituent

element of the human beine which is permanenty

g
ety 'I"---&
ags
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# e o S5

S 1 Inbinaety do Batan Tha frraa § At o W

-cencapt of the soul was thatl He was attemptineg to overthrow the ‘
aawds, whiidn rae oo Now (OB i (dindm ""‘53'

. th £t i i ind
-H:'..“:Eﬁu eix‘:y of transmierationdf W e Hindu
m that a soul inhabited in this lifetime a

ek, hhu‘nw ol evinll somoen - Dhaso
W g‘ﬁt%ﬂfnﬁnan body d‘ié&" tga soul “reborn into an elepﬁant, g /‘.u:'

was
b o in
when the elephant died t.hes.soul #&g’h—l‘d_- be reborn/to a hummine bee 2 %.

& D ot chame X sl + eTuggle,
sty k. i 8
and Buddhz.}gsaid“"ﬂo, I do not believe in the transmieration and

I do not believe in the soul itself.”™ And that, Af yeuwwiid

-reeetdy is the whole point of the four noble truths and the

P §
middle way, ‘* try to divorce the soul from the body, because

the theory was that all birth is on a huse wheel and the wheel

keeps turnine and turnine and erindine away with all its pain
s

Ore _
and misery. #And-yow cannot shake ¥ £ off the wheel. If
to

Tra Sowk s
the human body dies, youwlmpe still borm back on/that wheel in

an animal form or a plant form, and the travail ~oes erinding
This “‘n"' hove Cane
on incessantly into eternity. Ssetdle a very meo=mid difficult

%
prospect for people to face, so Buddha said that he wanted to
break that theory once and for ally-pow-how 4do-you break

vicious circle and cetwoff the wheely¥ oRL—Way—y

it Tha eSynt joaacalls <
Wﬂ&mﬂm of the middle way--=zood action,
,l

jast, whidh vme a5t :urmqu-, e
eood speech, etc., ed@sgecomine up to the -enﬁ,ﬁconcentratiug\,

f T ok X AT wendanl centcntntons javelved
with—yeur mind, {Sittin onless hours) the practice e
eai:ng Which wanat b

yori, 4n case you've ever heard-ihe ward, -where—yeou—sid
in ewkward, strained and difficult positions, mew tryyto torture

and cramp the muscles of the body.ﬁ%m

Eyeba Tom yO gaa; Bhe complete
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unJﬂabﬁ-f““ﬂaftﬁ“gfl~’

abnecation of all physical, material beins and finally, Tinally

-£f—you-a:a—sneeass#u&T_;nniaigzzz Fou¥ soul eut—oFf the body, yeu

23 Fhe soul pewtd e

“SheRereon float"gnto tiés state of balanc never arain to be

reborn, never arain to g£o throucsh pain and misary. ahé—youw-—ee

(e ol oo achiwwed
ove ~Trr the wheel, it-deesmib—rrimé—sany lonZos, —Fou-are—ia Nirvana, Mh&m‘-
atls the whole purpose of t{he Bu st s em. d thigt'gy it.

Th¥t's thenme t whesX and at's te Nirvan¥.

Troas, the temmd
Nokaxape, whigh refer to the two separate Buddhist systems which

devalop'ed} one in the north and one in the south. Itis interestine
to note that Buddhism did not succeed in India itself. Buddha's
revolt a~ainst Hinduism was unsuccessfu%, And. the system.whi?h

he evolved had to find its roots outside of India. Down in the
southern countrieéﬁSiam, Burma, Ceylon?’g%hersaagzgggg;:eeuthrit'
took root and acquired some 20,000,000 followers in a form called
Hinayana;.and\lp north in China, Japan, Korea, Tibet, other places,
it took root, acquir%ﬂlsume 125,000,000 followers, in a slichtly
different form which is called Mahayana.qFIn both cults, Hinayana,
Mghayana, there are Buddha imaresy Feu—ell—imew-the—ftrure, the T
ereat ficure sittine in comtemplation--the eyelids maxehalf-closed,
the feet and the hands drawn tovetherwemeﬁative-‘ concentra-

tion of the mind, the eishth step of the middle way. These Buddha
- e

M
fieures e —Bott s‘tua - : b» the pacodas, which are
T heldvesa T\R
the symbols tually, pacoda is not a temple or a house of

worship--arznﬂnaﬂi is theoretically a place to mark the spot where

there is a sacred Buddha relic. 2Amd te obviously there cannot
bunn-ﬂuﬂﬁﬁL
be sacred relics in everyplace where shere-ts a pagoda, so the
5—,‘

paroda has becoma-ﬁ:e symbol e
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a, you have
t‘ s iffe s and
GTA\ cwl
In the‘& China Japan there are other

Buddhas besides Gautama himself. Mor instance, -a!re
Tre
familiar with the jolly laughine Buddha, which ~2 story of a
- - E
certain very 5‘01—17 and very corpulent monk some nine centuries
afterBuddha who attracted the friendship and the interest of his

followers so they bersan to make statues of him to show his

erotesque size, -én& the laushine Buddha was born, and-w\‘e‘fbm—& ) Y

Mahayaaa, Hinayana, the Buddhism of the sqnth,-ot—swlen-ﬁama-r

Inde—Shina—Siam that orounp remained intellectually very

conservative, very close to the doctrine of the Buddha himself,.
no - and “r‘-.‘ v

‘1'2;' h.;:'es no theory of God, ###ey worship £ God, they Treverewe

_ Yrinn

Hut #irey—ée not worship the Buddha, e:nd—tﬁ? emphasizessalvation

o 2% A S

$n quest for blessed nothingness of Nirvana. In the north,

the Mahayana cult of Buddhism became much broadser, much more

liberal,jgeparted from the orieinal precepts of the Buddha himself,

derd
g toek=in in a sent—of ecfplectic (P, assimilatory fashipn, -besic=in ancl,
i

S i« Tt S8 Sind =
Chinese customs and Japanese cus@bocam it ficzured that it
£ q“nt‘\ Cnet halodsa

would hold more of the loyalty of the peopley And so in the north,

S et

the Mahayana became more of a system of religion itself, with the

Buddha beins worshiped as a God than existed down in the Hinayang

clt of/\the sfuthe s. Thase arg\the n differences

betyeet eveloped outside of
Indiq’,

The strength of Buddhism g&;d LA 'D-"-"-
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Qihee  Tha are
nobility of its ethic%,ieeauﬂe these eisht steps »f truly

masnificent in their broad mm# encompassine of all moral and

B s its

emphasis on inner improvement. Only throush conquarinam ek
own evil inclinations can iau—e‘v-er achieve the sreat ﬂmlﬁﬂ "“""']
Those two facts represent tremendous streneth, tremendous assets

in the Buddhist philosophy.q'Tha weakness is &shie—bhe—wenkness-

ige- that the whole éﬁ:‘ is simply, l&% sheerly nerative in

its whake outline. The rreatest objective, the achievement of

ethical duty; and

Nirvana, is totally and completely iﬂp"by and devoid of any
further challense. When -you—neﬂ-ovo—ﬂirvane A then Q‘{m
foundﬁ a rreat nothinpness-ne—mww
both-no—ere——you—awe totally d=xmid divorced from the travail, the
strurele, the progressy Hhe— —that T _call g-Ltresendeus

This is the story of the philosophy of Buddhism
and let us not forret that it is practiced in the world today
by some 175 to 200,000,000 human beinss. -And so, we must learn
to reckon with it-and we must learn.that it is a certain special
type of mentality in the eastern world which we should learn to
deal with because, W it 'will become increasinely

esmportant in the decades of history ahead.





