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Monday Evening, September 11.. ... ... Rosh Hashanah Eve
First Service 7 P.M., Second Service 9 P.M.

Tuesday Morning, September 12, 10 AM.............._..__... Rosh Hashanah Day
Friday Evening, September 15, 8:15 P.M.....................Sabbath of Repentance
Wednesday Evening, September 20.. ...Kol Nidre Eve

First Service 7 P. \1 Su,oml Service 9 PM.
Thursday Morning, September 21, 10 AM....._.....____..___..____.__._ Yom Kippur

MEMORIAL SERVICES
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Tuesday Morning, September 26, 11 AM....__.._..____.___... . Sukkoth Services
Saturday Morning, September 30, 11 A.M............ Annual Consecration Service
Xuesiay Morning, OGEODEE 3., i oo tretosssnshrisiosntpieraits Last Day of Sukkoth
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New Registrations

All pupils coming to the Religious
School for the first time, whether
in the pre-school or some later class
must be registered with the Execu-
tive Secretary, Sam Rose, in the
Temple office by a parent IN PER-
SON. It is not necessary for the
child to be present, but the parent
must come to the Temple office
sometime before September 14 and
register the child properly and
accurately. This will insure proper
registration and thus avoid much
confusion.

Seating Arrangements for
Holy Day Services

As a result of the members helpfulness
and cooperation last year, the Board of
Trustees have decided to again use the
successful plan of holding two services
on Rosh Hashanah eve and Kol Nidre
night, All members of the congregation
have been informed by letter explaining
the above plan.

There will be two consecutive services
in the Temple Sanctuary on Rosh Hash-
anah eve, September 11th and on Kol
Nidre night, September 20th. The First
Service will be held at 7:00 P.M. and the
other at 9:00 P,M. The daytime services
for the High Holy Days will begin at
10:00 AM.

Under this plan, our entire membership
will be seated in the main Temple at
either the earlier or the later evening
service,

Desiring to give each member the max-
imum free choice to occupy his regularly
assigned seats, the Board invited each
member to express his preference for the
service he would like to attend. In order
to be fair, members selecting one service
for Rosh Hashanah eve will automatically
be assigned the other service for Kol
Nidre night. For example, if you indi-
cated your preference for the 7 o'clock
service on Rosh Hashanah eve, you have
been assigned tickets for the 9 o’clock
service on Kol Nidre night.

All services will be conducted jointly
by both Rabbis. Rabbi Zion will preach
at the 7 o’clock service on both Rosh
Hashanah and Kol Nidre night and Rabbi
Friedman will preach at the 9 o’clock
service.

The Board feels that this is another
step in meeting the needs of a growing
community and spreading the message of
Liberal Judaism in Denver.



High Holy Day Preaching
Schedule

RABBI FRIEDMAN will preach at
the Rosh Hashanah and Kol Nidre 9 P.M.
services, and RABBI ZION will preach at
both 7 P.M, services. Thus, all members
of the congregation will have the oppor-
tunity of hearing each rabbi twice. The
same sermons will be presented to both
groups of worshippers.

For the day services, RABBI FRIED-
MAN will speak on Yom Kippur morn-

ing and RABBI ZION on Resh Hashanah '

morning. Sermon titles will be published
in next week’s Bulletin.

RABBI ZION will speak at the child-
ren’s service on Yom Kippur Day at
1 P.M., and RABBI FRIEDMAN will
preach at the Yizkor Memorial service at
3:30 P.M. on Yom Kippur Day,

Consecration Service—

September 30th

The consecration service has become a
delightful and significent ceremony in
our Temple. The new pupils who have
been enrolled this year in the pre-school
and first grade, are brought to the Temple
and consecrated by the Rabbis in a beauti-
ful children’s ritual. This annual conse-
cration ceremony will take place on
Saturday morning, September 30, 11:1§,

Parents are urged to bring newly en-
rolled pre-school and first year pupils to
the Temple on that Saturday morning,
which is during the Succoth festival. The
consecration service symbolizes the tradi-
tion of handing down the Torah from
generation to generation,

Following the service, parents and
children are invited to a luncheon in the
auditorium to be served by the P.T.A.

Opening Dates of
Religious School

The opening sessions of the Religious
School have been set for Saturday, Sep-
tember 23, 9:15, and Sunday, September
24 at 9:30. The children in pre-school
through grade five inclusive, will attend
on Sunday mornings; pupils in grades 6
through ten inclusive will meet on Satur-
day. It is essential that every new pupil
be registered with our Executive Secre-
tary, Sam Rose, before the opening of
School. All pupils coming to the Relig-
ious School for the first time, whether in
the pre-school or same later class, must be
registered in the Temple office by a par-
ent in person. New pupils who come to
the first session of the Religious School
without being properly registered will not
be enrolled in a class. Registering your
child properly will help save much con-
fusion later.

Hospitality To Jewish Servicemen
For High Holy Days

The Jewish community of Denver has
an excellent national reputation in mak-
ing Jewish servicemen feel at home. In
this effort, Temple Emanuel has always
had an important share. This year there
are many more Jewish men and women
stationed at the several fields in this
vicinity. They will be coming into Den-
ver for the Holy Days and a number will
be accomodated at the Temple, May we
therefore urge the congregation to invite
military personnel to their homes for the
Holy Days. These men can be contacted
by phoning the office of the Jewish Wel-
fare Board, Florida 2331. Such hospital-
ity can do much to engender a warm
community feeling on behalf of our boys
in service,

Resolve To Attend Services Regularly




10 DAYS OF REMEMBRANCE

The great Holy Days of Rosh Hoshanah and Yom Kippur have many meanings.
One of the most striking is implicit in the term “Yomim No-rahyim,” meaning “Awe-
some Days” or “Days of Awe.”” Why such a phrase to describe a period in the Jewish
year traditionally associated with holiday spirit, family visiting, new clothes, and
feasting?

We are told in an ancient legend that these ten days between Rosh Hashanah and
Yom Kippur represent the time when the Judge of all men decides the fate of each
of us for the year to come. Some are to be inscribed in the Book of Life and some
are to meet sorrow and misfortune. “It is determined who shall live and who shall die.”
The Heavenly books are opened on Rosh Hashanah and closed at the last blast of the
Shofar ending the Yom Kippur fast.

These ten days are tense, awesome, and fraught with a terrible sense of balance.
Every Jew searches his soul, probes his relationship to God, seeks strength and inspira-
tion for a higher standard of ethical conduct. In a spiritual sense, we aspire to the
infinite and universal, It is a time for self-improvement. The Sabbath between the
two Holy Days is called The Sabbath of Repentance, further illustrating this theme.

And when the ten days are concluded, it is presumed that each Jew has made
peace with himself, his neighbors, and above all, God, stimulated to a year ahead of
higher resolve, nobler action, and deeper religious mortives, The “Days of Awe” thus
elevate and ennoble those who appreciate their significance.
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I, Judaism has always stood for moral law,
Our fathers were passionate for justice.
When we don't practice it, we cheat ourselves
of our heritage.

Al Chet ...B'imutz ha-lev,
"hardening of the heart."

Comment: this means repressing the stirrings
of consclence and the nobler promptings
of our better nature, Unfjoly action
then becomes habitual,

"Hardening of the heart" mekes us dull as
brutes, 11ke.Pharb§$@1 _
Jackie Robinsonfean't sléép at the Brown Palace,

Do you |@Q anytaing about 152

II, Judaism has always s%gﬁg;ggr a gense of
goal, purpose, and direetion,

Our fathers believed the world was to be
improved, and each man was to help.

When we lose this sense of direction, we
drift aimlessly, and soon become afflicted
with the world's maslaise of cynicism and
a.ns.rchy ©

Al Chet...B8simhon la-vov
"confusion of ming"
Comment: this means consternation of the
heart, 1.,e., cowardice, through
lack of conviction,

The Jewlsh sulicide rate is climbing,

Arthur Ruppin: "In countries where the
Jewish religion has lost its influence,
there has been a steady increase in
suicide among the Jews,"




III. Judaism has alwavs stood for personal

virtues of honesty, etec,

Our fathers had a saying - when man
does evil, God weeps,

When we fail to practice the highest
standards of personal and business ethies,
we are barbarians, not Jews.

Al Gret. ...b'yatzer na-ro
"evil inclination"

Comment: this means our passions, which
must be controlled and used for '
higher aims, Man must become the
master of his desires, instead
of their alave. Sel#-conquest, J

self-contre f-dbscipline
are the very t of the religiou
life. Jr *W

Jewieh criminals m‘inersasmc.

We are not entitled ‘to our "share" of
crooks and thugs, ‘as other "normal®
peoples. I don't 1&9 ‘that kind of
normaley. ;

IV, Judaism._-ha.s always. -w&"'ﬁ’ad for learming.
Felek sags: _ OUT fathers venerated t.ne scholar.,

e wetik staetf
csts wpen ™= When we venerate the dollar and ignorance
breai & ohdie 18 the rule, rather than the exception,

o P :cherdhevwe ave destroying our stréngest weapon,

M" MMMM{“&N»MMAM&
Al Chet....b'zilzul horim u'morim

"Despising parents and teachers"
Intermarrisge is inereasing.

When we become ignorant, we desasrve the
scorn of our children, and their desertion
of our faith, I will not perform inter-
marriages, and I will grow more stringent
in the mtter of conversions, "to please
my folks."
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Yes, we have committed many sins, for which
we ask forgiveness in the Al Chet, We have
departed from our genius by being something less
than we should be, I want us to be like that
great Jew, Stephen S, Wise:

"The business of Israel is not to vaunt
itself as the historical possessor of a
priceless haritgge, but to live and serve
and teach in the sight of all the world,
as bbeguaa the bearégé ?ﬁf'
and 6{ a glorious tradi!
it pfoftt Tsrael, :
down the ruls and.ﬁb gno longer produce
the axamplo? :ﬁéﬁf
We must live agaan, as Qf& our fathers,
as seekers after @Bd,”ﬁbera of justice,

- ;ffﬁﬁhbra have laid

__t‘

ever fanatical for social righteousness,
possessed of childlike purity of heart.
Whether the heritage is to be carried on,
depends upon the 1life of the Jew today,

here and everywhere; upon the capacity of

the individual Jew to give himself to those

noble and consecrated ends of 1life which

vere the goal of the bequeathing Jew,

And nmear be the day when it shall be sald

of us and of our children: [
"Hobleness walks in our ways again,
And we have come into our heritage"
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I am 2 Jew because, born of Israel,I would have
it live after me even more alive than it is
within me,

I am &2 Jew because the faith of *arael demands
no abdication of my mind, b

I am a Jew because the fsith of Israel asks
every possible sacrifice of my soul,

Edmond Fleg's Definition of a Jew

I am a Jew because in every age when the cry
of despair is heard, _jsh’e Jew hopes.

I am a Jew beeauaa - sm I&réﬁla& is 8 universal
promise, . 3

I am a Jew ‘becauua for 1 t.he world is not
finished; men uri! lote 1t.

I am a Jew 'bacauae fog__'-

am,]:_mn is not yet
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September 26, 1951

Dear Friend:

We are inaugurating a Youth Service on the High Holy Days to
provide for the religious needs of our young people.

RABBI HERBERT A. FRIEDMAN

will conduct the Youth Service on Rosh Hashonah morning, Monday,
October 1, at 10:00 a.m., in the Assembly Hall.

There will be a cholr at the service, reading of the Torah, and
blowing of the Shofar.

RABBI JOEL Y. ZION

will conduct the service on Yom Kippur morning, October 10, at
10:00 a.m.

Rabbi Friedman and Rabbil Zion are personally exerting every effort
£o make this service as meaningful as possible. The presence

of the young people of the congregation will indicate to the
Rabbls and the Board that this service is indeed filling a genuine
need.

We are happy to enclose cards of admission for the young people
of your family. Should you require additional cards, please call
the Temple office, Acoma 2839.
With best wishes for the New Year, I am

Sincerely yours,

PHILIP MILSTEIN
President

M/s .

a &

OUR MOST
CONSTRUCTIVE
PEFENIR



YOUTH SERVICES

CONGREGATION m. DENVER

Rosh Hashonah mo
RABBI

ing, Mendsy, Oct. 1 -- 10 a.m.
ﬁ- M will officiate

Yom Kippur morning, !d.y, Oct. 10 == 10 a.m.
RABBI JOREL l‘ OR will officiate

(Both services will hgln 'rm!lj' in Assembly Hall)

This card should be
_ presented at both services
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L YOM KRFPUR DAY
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As you all know, I spent the better part of this summer revisiting the land of
Israel, I came away filled with many new impressions, much new hope and a great and
abiding belief that this would become, without question, a reborn center of Jewish
magnificence,

But you mey be surprised to hear that it is not of Isrsel I would speak today.
It is rather of America, I would rather speak about the Judaism which we are
practicing here for I believe the Jews of America feel rooted here and will remain
here so long as democracy shall prevail, What is the future then, of American
Judaism? We camnnot hope to go forever on the premise that we will draw nourishment
and sustenance from the religiom of our fdﬁﬁm;s as it will be practiced in a new
land or as it wes practiced in the ancient past. If we a're to preserve Judaism
for our generations, then we must learn how to preserve it here in America,

There is an old Midrash, which will serve as my text this morning. This
Midrash tells us that there were three men who saw destruction - Noah, Daniel, Job,
Noah saw 2 whole world destroyed - wiped out by the flood, and again beheld its
rebirth when God relented, Daniel saw the glory of the First Temple, destroyed
but was also privileged to behold the rebuilding of the Second Temple, Lastly, Job

saw the ruin of his own home and family, but again beheld its revival and its



reconstruction, Noah saw the world destroyed; Daniel saw religion destroyed - at
least in the form of the Temple building, And Job saw his home destroyed.

We are living, it seems to me, in the same kind of a situation, We have seen
our world destroyed through world wars, world collapse, world murder and world evil,
We have seen religion destroyed, perhaps not so dramatically as in the destruction of
a building, but through a withering away; through a lack of interest; through a
mere lip service, And we hive also seen the home destroyed, No one can deny that
the Jewish home today no longer represents the strong wunified core of simple love
and decency between its members, the stronghold to which all Tobirn: when they are
in trouble,

Having witnessed the destruction of the world and the destruction of re}igion
and the destruction of the home, what is there we can do to repair the damage? What
is there we can do to revitalize these basic forms of human society? How do we begin?
I do not think that we can rebuild the world without first restoring man's sense of
religious faith and without secondly making again of the home the center of love and
devotion it used to be. No economic panaceas, no matter how well conceived, no
matter how solidly based on justice, nor no political systems no matter how demo-
eratic or fair, no blueprints of this sort canm repair a sorely stricken world unless

we go to the essential basis which is the reconstruction of the individual human soul,
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I would like, therefore, to speak today about rebuilding the center of our
religious life and rebuilding the center of our family life., And if we can do these
two things, I think we will produce the kind of person with a grand concept of
justice and morality, with a deep-seated belief in ethics and virtues, We will
produce the kind of a person who will be capable of solving the problems of war and
poverty, misery and persecution which have plagued the human race since the
beginning of time, Man's whole yearings 1«. to reach the Wc age in society,
but he must first bnmm-lih hinself,

Let me take the matter or religious faith, Religioh, as our fathers knew it,
involved some simple elements, There was !'3:.1‘&_'!_.',;0! all a belief in God and there
was aacondlyabenafin-iﬁ-;mdthmmﬁhkﬁyabe]ietthatGodandnnuorking
together could create the kind of world we hoped to see. This belief in God and
in his co-worker was expreauﬂ always through. prua’er in the synagogue. Our prayer
book incorporated within it all of our ideals and re-iterated our unshakable feeling
of closeness to God, Then something happened to shake this faith,

who

Our historians/attempt to analyze this phenomenon say that it was at the

end of the 19th century - less than 100 years ago - when science came to be the

dominant factor in man's newly discovered horizons that belief in God began to wane.

Science planted doubts in the minds of rational men, One who believed only in that
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which his senses could apperceive regarded it as superstitious or magical to believe
in that which he could not grasp or comprehend. The peculiar paradox was that as
scientific experimentation unfolded constantly new miracles man lost his capacity to
believe in miracles, It became fashionable to debunk the existence of God, to call
God a crutch upon whom the ignorant would lean, To refer to God as the concept which
only a weak and umnscientific mind could aceept.

Yet we have seen within our lifetimes an almost phenomenal change in this
attitude, Today the most profound scientiets, those who are on the very forefront
of imaginative exploration, those who are discovering things which even science itself
did not dare to dream would be within its scope - such nim}the more they unlock the
secrets of the universe, the more they come to the conclusion that this is not an
unplanned and chaotic void, Einstein and Compton, Eddington and Jeans, Oppenheimer
and all the others whose names have became household words in this scientific-minded
century, speak now with newly foum_l respect for the faet that there is a God who must
have created the universe or at least created the orderliness which exists and which
they discover within the wniverse, \Eifxg < &7 Qe 784 714eV3

The old notion that God did not exist because you could not grasp him with your
senses has been replaced with the more mature, sophisticated notion that the finite

mind can comprehend just so much and that perhaps the infinite must be comprehended,

not with one of the five senses endowed to us, but with an additional faculty we call



faith,

In this connection there is a wonderful story which illustrates man's grasping
at infinity. There were once three men born blind who had heard other men, seeing
men speak of color, and the blind thought they understood, As they groped their way
together once down a road their path was blocked by a great stone, They put their
hands out and felt it, and then tried to a;mﬂyu what color it was, One said "This
stone must be blue for it :l.s very, very hard, and I have heard seeing men say that
the diamond which is the har&est substame i't blﬂﬁs“” The second said, "Oh no, it
must be white, for I re_a} this stone to be very cold under my fingers and I have
heard seeing men say that snow which is so cold is white." The third responded to
his fellows, "No, you are both wrong. This stone must be yellow, for it feels so
smooth to the touch, and I have heard seeing men say that the smoothest substance
is butter and butter is yellow,” But we know that all three were wrong for the stone
was jet black,

And yet how could they know that which they could not experience because they
had been denied one of the five senses. By the same token, how can we with only one
sense more than they, comprehend and define that for which a thousand senses would
not be sufficient? This additional faculty, which God has given us, to apprehend that

which lies beyond the bounds of our finite senses; this additional faculty is faith,



Faith gives us not knowledge in the specific provable sense, but faith gives us
intimations of God; intimations of divine purpose, of ultimate justice, of a world
goal, of immortality, We cannot know all this, We cannot prove it., We can only
feel it; be aware of it; trust in it, and live our lives in accordance with it,
This is faith, By faith we project our finite selves into the infinite « into the
world of God and into commmion with Him,

And so if we can reﬁaptnre the ability t@ ba‘iiwoin a God and to lean upon Him
and to depend upen Him and to live our lives in accordance with what we know His will
to be, then we will have restored to ourselves some of the capacity for kindness
and decency; for respect for others; for seftness and gentility; for mercy. These
are the qualities of God and men who can believe in Him can make these qualities
part of their daily living,

But to make religion bcbnw again some of the centrality which it once held,
we today, we modernists, must not only be able to believe in a God, but we must be
able to pray to Him, Somehow we are inhibited; somehow our minds are locked and
our tongues cannot speak; somehow we are ashamed and self-conscious, In many of the
fundamentalist Christian churches where the sermons are punctuated by shouts of
hallelujah and amen, there is still the ability to open the heart spontaneously

and without shame to a living, piercing, vibrating God, The Négro people possess



this quality, perhaps because in their simplicity and in their closeness to nature
they are more genuine than are we in our boldness and in our sophistication,

Prayer is the language of man aspiring to be something better than he is,
True and genuine prayer comes from the heart in untutored phrases, Good and poetic
and lovely are the prayers which have endured through the centuriss and which are
captured in the pages of our prayer book, N better even are the petitions and the
hymns and the poems of praise and glory and thankfulness which come from the lips of
genuinely devout, You all know the Chasidic story of the little boy, the son of a
poor father, who had never been taught the Aleph Beth, the Hebrew language, He did
not know how to read the prayers in the prayer book._ This little boy had a whistle,

2 _

On the Day of Atonement, the holiest day of‘ f.he year, he came to the synagogue with his
father and in the sheer ecttacy of wan:t.ing to pray and now knowing how, he sat among
the men and he blew the whistle as loudly andm plercingly as he could, He blew it
ecstatically and he blew it joyfully and he blew it repeatedly. And his father in
embarrassment tried to quiet the child, Whereupon the rabbi on the altar, understanding

what was going on in the heart of this innocent youth, rebuked the father and said,

boy
"No, let the/blow the whistle. He is praying as best he knows."



The synagogue must again become the center of Jewish life, In the synagogue,
people can come together to pray; in the synagogue people can come together to find
the spirit of God which will regenerate their natures, If modern man could again
grope his way back to this house many of his ills would vanish, Many of his personal
psychoses and problems; many of his fears and anguishes; much of his nastiness and his
competitive ill-will tonard his fellow man, would disappear., With religion, with
Torah, with worship, withﬁod, with athicitglin the center of life the human being
would not have to oieﬁ'q:e the evil tendmh- of his nature; for these would evapor-
ate under the Mh balm of a more quiet m peaceful imner existenceo,

One of the reasons I think that the synagogue has come to mean less to people
in our modern world is because their own homes have come to mean less to them, I
do not know what has happened to ‘the once sacred family hearth, Time was when man
and wife, parents and children sat together in close and devoted union, spending most
of their time in each other's presence, 1eamirlzg “frm and teaching each other, growing
together, extracting from each other the best and noblest in their characters, Today,
somehow, the home is not that. The children scatter and disappear, A host of
frenzied activities takes them off; clubs and groups, projects and sports, music and
athletics, automobiles and fratermities, With the children gone the parents some-

how do not seem comfortable in each other's presence, They do not talk simply and

quietly about the problems of bringing up their children and making better people out






of them, The father goes off to a meeting and the mother goes off to a card game, or
both parents together go off to a movie and spend several hours in silence as if
they were strangers, The home today is a place to which the unrelated members of

the family return to eat and sleep, but it is hot a place from which there emanates

the gentle, mutual, influencing of generation upon generation for good and for

progress, " i \,Cg}: & W ale
2
There was always something holy and nmrbﬁ about the hame. Today there is
something shallow and insignificant about it, The home was once the place of pride
and joy to which you mvi.i;lad your rr-.‘lmd'n;l Téaar m invite them to your club, The
home was once the place of aimplu and mtuléltodyleame. Today it is the place
where the televisioh instrument holds sway and even when friends do come to visit,
there is no talk, Let me say here and now t’.hﬁt in my judgment this television has
done more to alter the structure of the home in a few short years than any other
instrument which has been introduced into it. I deplore the day when we shall have
it here in our commmnity, I am thankful for the years of surcease and of freedom
from it which we have had up to now. I see in it only another device, another
method to depersonalize the household and make of it simply a miniature movie theatre,
HEET TRY Bouse O VA MEETING- AT TR THE WME - NT THE MIECRAGK & i vAm,

Daniel witnessed the destruction of the Temple, but he witnessed its rebirth,

I pray that we who have lived through & period when religion has been less important
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in our lives, may witness a revival of faith in God and desire to pray to Him,

Job saw the destruction of his home, He was also permitted to sees its rebirth,
I hope that we too will some day leam how to reestablish the importance of hame and
recapture the fine and wonderful influence which it may emanate, I think that if
we can witness the rebirth of religion as did Daniel and witness the rebirth of the
home as did Job then we will some day be privileged to witmess the rebirth of the
world, as did Neah, But if religion rm&na dast-myld and the home remains destroyed
then the world will remain destroyed, For man will nﬁ_!ll‘r be able to build it well on
a global scale, if he camnot build well on a personsl scale,

pRAIER:

/’E-nighty God, zive us the strength to face this New Year with utmost resolution
and determin:tion that we shall come umm old: Thee in the honesty and in the
open-heartedness of our immost soul, Cause 'uav.nat. only to repent those evils and
those errors which we have done in the year past, but give us genuine and meaningful
strength to rebuild our lives on the basis of @e, pure belief in Thee, Somehow
mwnlock our tongues so that we may call to Thee and Thou may answer us, Open our
eyes so that we may see our own children again; so that we may see those whom we call
our mates; so that we may rebuild the shattered structure of empty homes and make of

them meaningful vessels in which Thy word is taught., Bring us, O God, close to Thee

for we need Thee now as we never have before, Only if we can understand Thy purpose
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" lemﬂnh. This we want, O God, Help us to regain it, Cause
us 4n the year ahead to hesr Thy still small voice - cause us in the year ahead to
|

shed light upon those who live with us under our own roofs, Camuse us in the year
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-5 PR S EVENING SERVICES — ROSH HASHONAH and—¥OM KIFFUR™
\
Belln 54?4&7 "PURIFY OUR HEARTS" 30 Sﬂq,;\
e

I take as my text thls evening one of the most important prayers
of our religion. This prayer, found in the mewmims service of both
Rogsh Hashonah and Yom Kippur, explains why we have gathered on this

holy night,

"Satisfy us with Thy goodness; el (v 'J‘D‘Q
Gladdenf us with Thy salvation; 1 op il
Purify our hearts,it.hat ve (“ / ?l 2
/5 ee in t iy
e Py mey serve Th ruth, Il o [j*¢ >

When we come to pray at the beginning of the New Year, we are
,ﬁ really praying for the things we want during the year ashead. You and
/ I know that we are supposed to pray for forglvemess for the things
/ we have done incorrectly. We are supposed to make repentance for our

/
' errors; we are supposed to ask God's blessings upon us that we may

/ live a more perfect 1life in the year to coms,

| Yet human beings, because of what they are, 4o not always do the
altruistic thing - they tend rather to do the more selfish, BSo, I
suspect that meny Jews who come t0 the synagogue on this one time
during the year do so, not only to express repentance and ask for
forgiveness, but also to petition for the things they want in the
year shead., And I am not sure that this is to be criticlzed, 1If

our wishes proceed in constructive directions., This prayer, which I

have taken as the text of tonight's sermon, attempts to channelize
our petitions in a healthy progression,
ol The first line says "Satisfy us with Thy goodness", God's

7

~" goodness refers to material blessings. The Hebrew word"to satisfy"

is the same word which is used in another prayer with reference to
food, in which we say  ,4ai/ APkl "eat and be satisfied", We are

glad to be full of good food, to have the comfortable feeling of not
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being hungry, Satisfaction of man's material wants is in perfect
conformity with Jewish tradition. .We may ask that God should satisfy
us with His goodness, in 211 good conscience and without any sense of
vulgarity., It is proper to ask for all the material blessings that
we can possibly use, to make our lives more comfortable, Judaism is

not an ascetic religion, We do not look with disfavor upon those
who enjoy the good thags of life,

To make this more specific, let me remind you that at the most
holy point in any Jewish service, namely, the time when the Torah is
read, there i1s & prayer which 1s recited as the Torsh is lifted up and
offered to the whole congregation to view, ~slr~ -Jkﬁ-l[ "and this is the
Torsh" which Moses set before the children of ':"Srae]_.. L'> »'p L+
"1t 1s 2 tree of 1life" to them that grasp hold of it, ) pler Pl

las| aele =lhazd) Mlenzthiof :days 1s in its right hand and in its left are
riches and honor", Thus, when the holy Torah is lifted, we say that
those whoj observe it shall have length of days and riches and honor,
Riches and honor, long life and material goods are in perfect harmony
with Jewish tradition,

But let there be no misinterpretation. Our religion does not
glve license to unbridled greed, While we are perfectly willing to
recelve that goodness which makes. our lives more comfortable, we are
neverbheless not entitled to glorify money, to pursue wealth to such
an extent that we become insensitive to Justice and turn into cruel,
cress, ugly people, Those Jews who become money-mad, who think of
no other thingin life except how to wax richer and richer, even at
the expense of thelr fellowmen, even at the expense of their own
sensitivity, even at the expense of the time which they take away
from their own families, Jews who seek money in this fashion are
worshipping the Golden Calf and practicing idolatry. These are not

Jews - these are men against whom Moses, in wrath, broke the Ten
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Commandments, We must always remember that goodness and satisfactlion
and materisl wealth in the world are only instruments for our pleasure
and our comfort; and they must nevér become such overwhelming and
demanding masters that they turn us into ignoble and dishonest people,

The second sentence in the prayer is: ?A1g13 prwtl
"gladden us with Thy salvation," Gladden us - make us happy. What
will make us happy? Thy salvation, O God, What do we mean by thils
word salvation? Salvation in Judalsm does not refer to the saving
of the soul from sin or temptation or from golng to hell, It does not
mean redeeming the soul from evil, in this or in the next world.,
Salvation in Judaism simply means freeing the higher part of our
nature for moral growth and moral expansion,

All of us understand that man has high and lofty tendencies
as well as a lower and baser self, There is always a2 struggle as
to which aspect of hia personality will prevail, Sometimes man is
coaxed into doing high and fine and lofty idezlistic deeds, and
sometimes he does ignoble and base and low deeds, When we say in
this prayer that we want God to make us happy with Hie salvation,
we are really praying £hat fe will help us always to do the nobler
instead of the baser thing in life.

It is not Pollgnish to say thata person is reall¥ happier,
really feels better when he has done a good deed, Most of us would
rather do good than evil. If only we could enjoy God;s salvation,

8o that we would more often do the better than the worse, then we
would come to find a deep gladness, a deep joy and a deep satisfaction
in living, Simple goodnesis might be the remedy for much of the boredom

of which we complain,



e
Shakespeare drew a picture of the man who lives according
to the best and finest in his nature, Hamlet says;
"What a piece of work is men!
How noble in resson = how infinite in faculty.
In form and movement how ax?resa and admirable;
In action how like an angel.
In apprehension how like a godl
The beauty of the world - the paragon of animals!
Certainly we can aspire to-be no less than the poet dreamed for us,
The third part of the prayer I think is really the crux,
!)arfavCY "purify our hearts", Why® Av/e ??AoJﬁ”so that we may
serve Thee in truth.," Purify our hearts is the cry that comes from the
lips of every man who would love to live in deceney and self-respect,
Purify our hearts means that every desire within us should be a
desire for righteousness and clean and holy living, The S5lst Psalm
says: "Create in me & clean heart, O God,” We read that Psalm in the
children's service every Sabbath morning. We want the children to
pray ror-clean hearts go that they may practice clean living,
These two words |)ar\°67 "purify our hearts" have been made
into a song, and I shall never forget one circumstance under which I
heard it sung, It was in a DP camp in Germany one Simchas Torah day,
when I saw a group of old, bearded, piéué men carry the Torahs out
of the barn which was serving ags thelr synagogue. They marched out
to the gravel courtyard, formed a cirele, and started dancing around
bearhing the Holy Scrolls in their arms, These old men were singing
"purify our hearts" - and singing it with such ecstasy, such force,
such sincerity that one would have thought them sinners who were
repenting for the most helinous crimes, These were the purest among the
pure - the saints and sages - yet these, clutching the Torah, dancing
with earlocks swaying in the wind, were shouting in an outpouring of

religious fervor which we do not see very often,
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Purify our hearts to what end? To the end Anfia 2?a¥Jﬁ

"that we may serve Thee in truth". The pure heart renders possible
sincere service of God and sincere service to our fellow men. Thus
the entire prayer falls into a patterm., First, we ask that we receive
God's goodness, all the meterial blessings we want to make life more
ple;aant. Then next we want to be gladdened with salvation whigh
will free the better part of our'natures, so that we may live on the
highest possible plane of conduct, And lastly we want that our hearts
may be made pure, Then we are satigfied, happy, calm, and at peace
with ourselves, Then we cen live with simplicity, kindness, and
humility,

I should like to close byfttelling vou a story - the story
of 2 man who truly lived with a pure heart - the classic in Jewish
literature by Peretz, called Boncha Schweig:

Tell Story

Yes, we all stand in hdmility in the presence of this saint,
And yet we all could be like him, There is nothing which prevents
anyone of us from living this way, As we stand before the Ark and
pray to God, confessing our sins and asking for forgiveness, we can
think of the image of Boncha Schwelg and we can think of the words
of this prayer:

Setisfy us with Thy goodness,

Gladden us with Thy salvation,

Purify our hearts that we may

serve Thee in truth,

Amen,


















THREE MEN WHO SAW DESTRUCTION

"There were three men who saw destruction -
Noah, Daniel, and Job, Noash saw a world in
existence, saw 1t destroyed, and agalin beheld
its reconstenction. Daniel saw the glory of
the First Temple, witnessed its destruction,
but also beheld the bullding of the Second
Temple, Job saw the growth, the upbuilding of
his home, sﬁi'f;fffiﬁé ruin. but agﬂln beheld
its revival m ﬂlm mmt.met&an.

Midrash Tanhuma

Deatruction of

Iﬁgioﬂ

We cannot rebﬁil@ thé;rormar, without the
latter two, Theﬁ;{hhép come first,
I. The synagogue mu;t become agein the center
of Jewish 1life., There must be a belief in
God and an ability to pray,
II. The home must be reesteblished as the center
of family life. Families scatter ¥ I am

also guilty.



How can finite man comprehend infinite God?
Man can know only what his five senses reveal,
Despite all the marvelpus progress of scilence,
man's world is still so small, He looks toward
the heavens and counts and names the stars. He
looks st yonder star and says proudly,"It is so
many light-years away." But what of those vast
wells of darkness between the stars; what is their
range and their depthd and what may be in them;
and what 1lies beyond and beyond that?

How shall finite man comprehsnd infinite God
and welgh Hisnyurpgﬁﬁﬁ_and define His being? The
very terms show tﬁ@:fniility of the effort.

Three men tﬁéréﬁy@ra, born blind, who had
heard seeing men sﬁ&gk of color and they thought
they understood. ‘As they groped filatr way together
down the road, theiﬂéame to a great stone, They
put out their hands and felt it, Said one: "It is
very hard, and so it must be blue, for I have heard
seeing men say that the diamond, the hardest stone,
is blue."

Said the second: "No, it must be white, for
it is so cold, and I have heard seeing men say
that snow, which is so cold, ig white,"



Said the third: "No, you are both wrong;
this stone must be yellow, for it is so smooth,
and I have heard seeing men say that butter,
which is so smooth, is yellow."

But the stone was jet black.,

How could they know that which they could
not experience, because they were denied one
of the fi¥e senses? And how can we, with only
one single sensge more ﬁhﬂﬁfﬁﬁ@?ﬁ'ebmprehend and

d ‘senses would

define that for which a thousar
not suffice?

For the apprehension of that which lies
beyond the bounde of finitude, o0 Laa endoved
us with an additional rwﬁit;j? - faith, It is
faith which reveals the :1.nf_i,;3:1te to us, wh ch
gives us not knowledge, but intimations of God,
of divine purpose, of ultimate justice, of a
world-goal, of immortality. We cammot know all
this; we cannot prove it; we can only feel it,
be aware of it, trust in it, and live our lives
in accordance with it., This is faith, By faith,
we project our finite selves into the infinite,
into the world of God and into communion with

Him,
Julian Morgenstern









I, Satisfy us with Thy goodness

this refers to material blessings. Heb.word
satisfy is same word which means to be full
of good food, etc., Material blessings are
OK. Nothing in J, which is ascetic., Prayer
upon lifting Torah asks for long life,rivhes
and honor.

But this doesn't mean glorification of money
and its pursuit, Doesn't mean crass fat
wealth, insensitive, etec.

II. Gladden us with Thy salvation

III..

salvation in J. doesn't mean saving the soul
from sin or temptation, Salyation means
freeing the higher part of ogr nature for
moral growth and expansion, ™

If we can live thus, we will be glad & happy.

Purify oup t

Jeremy Taylor, English bishop and religious
writer of the 17th century, commented on
this verset ., ' :

"Let no pride or self-seeking, no
covetousness or revenge, no impure
mixture or unhandsome purposes, no
little ends and low imaginations, pollute
my spirit anﬁ unhallow any of my words
and actions.”

Every desire within us should be obedient
to righteousness and holy living.
Ps.51:12 "Create in me a clean heart, O God,
And renew a steadfast spirit
within me "

# This saves us from our lower self, illumines
and regenerates our soul, and maekes us willing
instruments of God's eternal plan,

IV. That we may serve Thee in truth.

The pure heart renders possible sincere
service of God in public or private
worship, as in public or private loving-

kindness to our fellowmen,




















