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SUCSESPRD=NOTRe=ReR- YOI KIPPUR SERNON

SH¥OW YOU SHOULD LIVE, MY SON"
THv3

I gpoke on Rosh Haghonah about the importance of the survival of

be thef & not Mt [}
Judalsc c'ﬁw path of the future must W assimilation or

indifference, of pogitive Jewigh aurvi?EE) I agked you to live

as dedicated, intelligent, authentic Jews, because I felt that the

survival of Judalsm was necessary for Jews who would be most comfortable
in its familiar embrace.

But survival of Judalisr slmply Tor the sake of providing a refuge
or a womb ieg not enough. If we ever forget the reason for which we
place go much value on this survival, then we have foresworn the majestie
end vital dynamic rolg)in favor of the lesser and more sgelfish.

The reason we exist and muaf‘continue to exlst, 1g that we may,
through life, fulfull the original vocatlon we chose and for which we
were created. Israel entered a covenant with God at a cruclal time
.and swore to maintain the relationship. Israel promiged to be a kingdom
of priests and a holy people = a living witness to the struggle for

righteousness - God's partner in the struggle for human improvement.

N
GK Not for nothing did the lightning flash and the thunder roar at Sinail;



not for nothing was the covenant cut into the living and bleeding flegh:
not for nothing waes the promigsed land given and mesgsianic prosperity
assured. These were the asymbolg of the bargain that was struck. Ag
in Fauet, as in the Greek tragedy, the bargain must be kept or the evil
ethie
consequences paid. In one blinding flagh, a2 civilized mlc was revealed
and accepted. The die wag cast and for all eternlty Israel and God
vere frozen together in an unalterable compact.
Het
Iheh?ace of man hag benefited from the bsrgain. Right was

digtinguighed from wrong at Sinal, and every man on earth eince then

has been the benefactor. The high ethic and the moral imperative were

eyCnsively
not confinedﬂto the tribe of Habiru - but once released to thepn,
na ‘h‘OMI
trangecended all physical and seisdseed barriers to become the property

of entire mankind. The voeation of Israel wag established - she wasg to

be the light unto thenations - the tescher of the ethlec - and her

gsuccege would be measured by the breadth of the distance over wiilech

she would distribute her choice and peculiar knowledge. Unlike many

other small and fearful tribee who kept discoverlieg to themselvas,

her destiny was to give away as wildely and freely as possible this

word of God, which was her treasure.



‘he ethical tradition expanded as Israel lived, and became ever
more conerete and specific. From the first ten rules of conduct,
the senge of values was deflined and redefined in the testing cruecible
erSonal
of-g‘cti-g relationships, so that rights and freedoms were added. The
voor and the orphan were protected; the ruling king was limited in hisg
nower to oppregs; the merchant wae enjoined to honesgt welghts; and the
rules of sexual cleanliness were lald down. Israel, first among all
peoples to do so, taught the dignity of man and not conly taught 1it,
but cloaked it in a protective garb of law and statute designed to
render it inviolate.
Professor J. M. Powig-Smith, of the University of Chicago, has
+zu 1 v
written a bogk called "The Moral Life of the Hebrews". He says:
"Nothing is more noteworthy than the great progress made by the
Hebrews in their tﬁpuaand years of moral discipline. It is doubtful

\
if any people ever traveled farther in so short a time. The story of

the Hebrew moral life 13\Bne of constantly expanding ideale, with the

\_\
\
slow and heavy movement of the masses being constantly stimulated by

\ g
the spur of noble-minded 1eadersh§?. +he soclial passion of the



prophete still chsllenge admiration. The words and deeds of these men
have not logt their power. They will always stir the minde and ingpire
the hearts of lovers of righteousness."

alre odq
All of this 1s not to say that Biblical goclety was the epitome

of human :;Q:i::ﬁ:;t Every ainn;g:L;an think of wag committed by thosge
Jews, even ae the ethical process iteelf wae slowly and painfully evolving.
Listen to Hogea excoriate zﬁgﬁ; :(go;pa. 731-4) "When I would have

nealed Israzel, then the ineqﬁigﬁ‘ﬁfﬂnﬁhra1§ iﬁg_iligﬂyered and the
wickedness of Samaria; for xhet‘géunit falqghoéé and the thlef cometh

in and the troop of robbers spoil it wiﬁhougg And they consider not

in thelr hearte that I remembéﬁ‘ﬁii their wickednegs. They make the

king glad with thelr wickedneas,géi“ﬂha princes with their lies. They

are 211 adulterers.”
where.
Or take Isalah (1:21-23) %How 1s the faithful city become a aslet.
A,
It wae full of » rightecugness lodged in it; but now murderers.
Thy princee are rebellious and companiong of thieves; every one loveth
gifts and followeth after rewards. They Judge not the fatherless,

neither doth the csuse of the widow come unto them."

Or take Igaigh (5:11)““09 unto them that rise up early in the



morning, that they may follow strong drink; that continue until night
until wine inflame them."

Or Jeremish (5:1) "Run ye to and fro through the streets of
Jerugalem, and seek in the broad placeg thereof, if ye can find a man,
if there be any that executg;hujﬁ?tice, that gseeketh.the truth; and I
will pardon it." YA

The list ig evil and ovqumg 1ying, etealing, adultery,
drunkeness, sycophancy tozaﬂiiqiﬂﬁﬁru, bribery, heartlegsness, injustice -

a combination of erime andﬁpguﬁgigﬁy, oppregsion and indifference to the

-

weak and needy. The liet npui&?hgignltlpliqdw But one enormous over-

- |': ™ ":.l‘ ! -
powering fact stands.out in bold rellef as we look, further.

While it ig true that[speaqq';n“:’were;being committed, they were
noet being condoned. They were-£§ing_branded congtantly as sinful and
evil. The fierce and stentorian tones of the prophets lashed at the
evil-doeres mercilessly. The prophets and the Torah fasgtened upon the

Jewigh people a genge of gullt in connection with unethical conduct of

wamt vhatever sort. Thig is the erucial clue.




T woulh *

“rnthcr not, et the moment, enter into a dlgcussion of the possible

traumatic effect of such heavy guilt feelinge. I know it i1s faghionable
oF poychintfry and prybs amhars

among certain schools to gay that religion is reeponsible for many

neurotiec and even psychotic patterne of behaviour becsuge of gullt

~'jgtpllao & child because

he may grow up hﬂ!ins ih?fl'fuz'” '3 'rrhin- I know there is

the danger of eibﬁd%i‘iggggiihnehf“ nd 'yot without eontrol it ie

impogsible to set utanqigd§é

{ '

this feeling of guilt wa;ﬁ;ﬁ;;eh*ill
the guantity and quality of the'égggg;;ion.

Why do I stress this? Today we are faced with a corruption in our
nation so extensive as to repregsent a real breakdown in the ethice and
integrity of American life. The highly touted honor system at West
Point is vulnerable and some of our best universities, where men ghould
learn the higher valuee, are the victimsg of athletic scandals.

Do you remember the extensive black market of a few years ago?




During the war when parents were willing to offer their gonsg on the
high altar of moral sacrifice, the same parents lived without morals
for the sake of making what was called "a fast buck". Illegal profits
ran into billlons of dollars and at least onelin every fifteen business

!

}f -
concerneg, was dealt with bynqgggﬁpmenﬁ~aat$gq for oan@ type of violatlion

A
1]
ny

or other.

Political gorraption is wides; There are bribe-takers and

bribe-givers. The Kefauver |

-

politicians, public officials, sheriffs, police officers or others was

A -2

o N

vintually the ofly way i wiBRaEaaliPrzadlzed <ring could really

exist in a large number of ouf“éi%i%n.

‘ne police who accept bribes from organized criminals to protect
gambling, for example, believe&wégfévtypelﬁf graft to be Yclean ice"
gince the public wants gambling under any conditions.

It ie faseinating to me that there should be a distinction between
clean 1ce and dirty ice. Yet i1t 1s exactly this distinction, adparently,
which is desceriptive of the meral breakdown in soclety today.

Professor Marshall Clinard, of the Department of Sociology at the

Universgity of Wiseconsin, has written an article entitled, "Corruption



Rung Far Deeper than Politics" in which he offers asg his explanafion
of what ig happening the fact that people are not obeying sll the laws,
but are chooging which laws they desire to obey. He ealls this
"selective obedience".

"What is cemtral to all this selective disobediemce to law by
politicians, businessmen, ga!éigﬁ%ﬁt employes and others 1s the idea

that such behaviour way be illegal, but it 1s not nceessarily "immorall

or'criminal". Indeed, law Dbre

ing is orten dtyided into two neat
categories: the conventiona;:é;igéa oﬁ'burglafy.anq lareceny which are
frequently punighed by 1m§ziédﬂﬁ§§§, and thoge other violations of law
: B -

which have come to be known as:iﬁﬁite collar crime.

tlEany people believe'tﬁa; the term crime and criminal should be
restricted to the more overt.acts Xike burglary and robbery,whlch not
only fit the common stereotype, but which they themselves would never
do. Thelr illegal behaviour might make them minor "lawbreakers" but
certainly not "eriminals®. How soclety ean expect to control ordinary
crime with one get bf gtandards while allowing violations of law under

1"
another set of definitions 1s incomprehensible.



Recently Willle Sutton, the bank robber, was quoted as sayling:
"Judy Coplin ig free to go as she pleases. Others accuged of defrauding
the government of hundreds of thousands of dollars, merely get a letter
from a committee in Washington asking them to come in and talk 1t over.
Maybe 1t's Justice, but its puzzling to a guy like me."

When law 1s digobeyed, soclety breaks down. Law is the handmaiden
of ethics and ethiecal behaviour. The two go together.

lysf. lawterbach o The HUC. one anél .Lda-w coy e Chis ) Do faducks T K

wmedle D fontn There are two distinet processes in the progress of mankind toward
ethical perfection: the procegs of conecelving high ethical ideals
and the equally important process of thelr application to life.

Ethical ideals are first concelved and expreassed by some great

mind - prophet, priest or teacher. Afterward these ethical concepts

Trese. are ﬁ'rsf‘
become the bagis of law and practical legislation. Thus, yow-eese—
the utterances of the great moral leaders, followed by the practical
legislative decrees of the lawmakers.

In Judaism, the prophets, God-inspired men, gave expression to

the highest ideals of love and peace, Jjustice and righteousness, while

the rabbis of the Talmud set themselves the task of leglslating these



ideals into rules for practical use. Thus, the Halakah of Judaism,
Talmudiec-rabbinic law had as 1ts purpose the providing of a framework
of rulesof life in which a man could coneretely express the noblest
ideals.

"The Rabbls appreclated the faet that ideals logg their value if
unaccompanied by actions, and remain merely beautiful phrases Wwithout -

any practical influenee upon life and conduct.”
T Iishrak (Moo 217) PRyS:

ok NERIIDERETE K it

», "The main thing is oondunt and not thaorizing.

e - — — e

-"’#ﬂﬂihe purpoge of all Halakah, all law, in the eyes of the Rabbls, was
to glve cohcreta expression to the prophetic ethical ideal - namely, to
promote Justice.”pegce and love among men. Thus, they viewed the whole

Torsh as a commentary 6n*tha Golden Rule in Lev.Titw-s

t@&,ﬂlﬁ jf/i. 53 _’)aﬂ 2dls N[ /2

"The Rabbis never lost sight of the fact that the legal enactments
and ritual laws of the Torah were merely a means to an end, which is

moral perfection. They declared that all the precepts and ritual laws

of the Torah put together cannot equal in importance one ethical principle

b



of the Torah, . " "’d)

7

One further point - ritual observance without ethical obsgervance

is strictly forbldden, by both prophets and rabbis.

‘Qhofe_Thaiahy emd I AL hate your fesston eton)
SAAD >IN

Quote Suk. 30a i DS

performance of a mitzvah .ﬁieh invclvea digregard of ethical
principle 1g forbidden.
Bne & m"-—wt;ﬁuﬁ m%h‘&-w 7"“‘1#“‘7 '? "X‘Nr‘lxﬂb}vmﬁu‘f-&
gNe. - Wommcd the men who come to synagogue to pray, and then
go out to cheat their neighbors.

This i1s expresslyforbidden. Togefta Shebu 2.6, says that one

cannot believe in God and be dighonest to his fellow-man.
dpas 2lse 3% [awda eN'> p3E Sk

At ce e wiThewt

"one cannot agieiiacherously.towand his fellow-man wndees.lie
dewy !
inL: God."

ﬁ/—Thus. when the purpose of the law is achieved, namely when the

Mesgsianic era is reached, when men will have learned to live in brotherly

love and Justice, the law will not be necessary

(oven to ne| brge)
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L###:In the Mesgsianic age the laws will be suspended."

Thug there can be no” such legitimate concept as selective
obedience, choosing what laws you will obey. If law ig the handmaiden of
ethies, then there must be a concept of gullt and sin uhonever any law

, Es. SLr"t)
is violated. The moral imperative 1s binding as a duty. —

This 1s the meaning of our ¥om Kippur. We do pray in humility and

sincerity to be forgiven our errors. We do seek to improve our patterns
of behaviour and to elevate our moral standards. We do want man and
God to understand our weaknesseés and to be merciful wlith our fallings.
himS‘-(F
The priestyin anclent days garbed thempedves in clean white linen
and came to gtand before the Lord Almighty in this pure and austere
vestment. In his whiteness, he sought to persuade God that he was clean.

White 1s the color of purity.

Isaiah gaid (1:16-17) "Wagh you, make you clean; put away the evil

of your doings from before mine eyes.



Cease to do evil; learn to do well; seek Justice, relieve the
oppresgsed, Jjudge the fatherlegs, plead for the widow."

Ag Jews we belleve these few words to be the reason for our
existence. 0Our crowning achievment ig etnical monotheism. Etnics is
our vocation - God ig our partner - each man must make himgelf pure in

thought and in deed, to be worthy of inclusion in this peoplé.



Yo K PPUR — LipH
“THUS YOU SHOULD LIVE, MY SON®

I gpoke on Rosh Haghonah about the importance of the survival of
Judaism. The path of the future must be that of positive Jewish
survival, not that of assimilation or indifference. I asked you to
live as dedleated, intelligent, authentiec Jews, becauge I felt that

@l a o

the survival of Judalsm uas~noeéasaa¥_ror Jewg who would be mogt

comfortable in its familiar embrace.

But the survival of Judalsm simply for the sake of providing a
refuge or a womb is not enough. If we ever forget the reagon for
which we place so much value on thig survival, then we have foresworn
the majestlc and vital dynamic role, in favor of the lesg gnd more

gselfish.

The reason we exist and must continue to exist, is that we may,
through 1ife, fulfill the original vocation we choge and for which
we were created. Israel entered a covenant with God at a cruclal time
and swore to maintain the relationship. Igrael promised to be a
kingdom of priests and a holy people - a living wltness to the struggle

for righteonusness - God's partner in the struggle for human improvement.



Not for nothing did the lightning flash and the thunder roar at
Sinai; not for nothing was the covenant cut into the living and
bleeding flegh; not for nothing was the promised land glven and
messlanlic prosperity assured. Thege were the symbols of the bargain
that was struck. Ag in Faust, as in the Greek tragedy, the bargain
must be kept or tne evil consequences pald. In one blinding flagh,

a eivilized ethie was revealed and accepted. The die waes cast and for
all eternity Ierael and God were frozen together in an unalterable
compact, Jhich neiTher conld  breax.

The entire race of man has benefited from the bargain. Right was
distinguiched from wrong at Sinal, and every man on earth since then
hag been the benefactor. The high ethic and the moral imperative were
not confined exclusively to the tribe of Habiru - but once released
to them, transcended all physical and national barriers to become the
property of entire mankind. The vocation of Israel was establighed -
gshe wag to be the light unto the natlons - the teacher of the ethic -

1w e
and her auoeeaaﬁwould be measured by the breadth of the distance over

which ghe would distribute her choice and peculiar knowledge. Unlike

many other small and fearful tribes who kept discoveries to themselves,



her degtiny was to glve away as widely and freely as possible this

word of God, which was her treasure.

The ethical tradition expanded as Israel lived, and became ever
, rwwf?“

more concrete and specific. From the riratﬂten ruleg of conduct,
the gense of valueg was defined and redefined in the tegting crucible
of personal relationships,)so that rights and freedoms were added. The
poor and the orphan were protected; the ruling king was limited in his
power to oppress; the merchant was enjolned to honest weights; and the
rules of sexual cleanliness were laid down. Israel, first among all
peoples to do so, taught the dignity of man and not only taught it,

but cloaked 1t in a protective garb of law and statute designed to render

i1t inviolate.

\

Prorenéor J. M. Powlg-8mith, of the University of Chicago, has
written a book called *"The Moral Life of the Hebrews". He says: "Nothing
1s more noteworthy than the great progress made by the Hebrews in their
thougand years of moral discipline. It is doubtful if any people ever

traveled farther in so short a time. The gtory of the Hebrew moral life

\'.
b



: o

4 P

is one of constantly expand;ngiidaals, with fge slow an@_héﬁ?y ///
movement of the masgses being constantly stimulated by the spur o:/ﬁﬁble—
minded leadership. The soclial pasgsion of the prophets still challenges
admiration. Theﬁwﬁnda and deeds of these men have not lost their

power. They will always stir the minds &nd inspive the hearts of

lovers or,righteousngﬁé.' // /
/ ; / ¢
£

All of tnls 1s not to say that Biblical soclety was already the
epitome of human conduct. Every sin one can think of was committed
by those Jews, even as the ethical process itself was slowly and
painfully evolving. Listen to Hosea excoriate them: (Hosea 7:1-4)

L}

"When I would have healed Israel, then the ingquity of Ephraim was
discovered and the wlckedness of Bamarla; for they commit falsehood
and the thlef cometh in and the troop of robbers spoil it wilthout.
And they conglder not in thelr hearts that I remember all thelr wickedness.

They make the king glad with thelr wickedness and the princes with their

lies. They are all adulterers.”

Or talke Isaiah (1:21-23) *How is the faithful city become a

whore. It was full of Jjustice; righteousness lodged in it; but now



murderers. Thy princes are rebellious and companions of thieves; every
one loveth gifts and followeth after rewards. ZThey judge not the father-

legs, nelther doth the cause of the widow come unto them."

Or take Isalah (5:11) "Woe unto them that rise up early in the
morning, that they may follow strong drink; that continue until night

until wine inflame them."

Or Jeremiah,ﬁjfi) "Run ye to and fro thro the streets of

Jerusalem, agg/:;ek in thg/ﬁroad places phﬁreof, if ya“han find g,ﬁég:
4 2 f |

if there bé any that executeth justice, that seeketh the truth; and I
4 ,"

rd

will pardon it." fﬁJ

The 1ist is evil and overpowering: 1ying, stealing, adultery,
drunkeness, sycophancy to evil rulers, bribery, heartlessness,
injustice - a combination of crime and brutality, oppression and
indifference to the weak and needy. 7The list could be multiplied.
But one enormous overpowering fact stands out in bold relief as we

look further.

While 1t ig true that these wrongs were being committed, they were



not being condoned. They were,bgf%é/branded constantly as sinful and
evil. The filarce and stentorian tones of the prophets laghed at the
evil-doers mercilessly. The prophets and the Torah fastened upon

the Jewish people a sense of guilt in connection with unethical conduct

-_—

of whatever sort. This 1s the cruclal clue.

b

I would rather not, at the moment, enter into a discussion of
the posgeible traumatic effect of such heavy guilt feelings. 1 know
it 1s fashionable among certain schools of psychiatry and psychoanalysis
to say that religion 1s responsible for many neurotic and even psychotic
re g v Canscs -
patterns of behaviour because of gullt complexes which cambaiwn people c=vo
4= develop over their behaviour. But that is the same as saying that
Mv“f
you eammet discipline a child because he may grow up hating the parents

that chastise him. I know there is the danger of excessive punishment

and yet without control, it is impossible to set standards.

Igrael, collectively and individually, was told by her guardians
of morality that she was evil and sinful and gullty. The fact that

this feeling of gullt was fastened upon her went far toward controlling



the quantity and quality of the corruption.

Woy do I gtress this? Today we are faced with a corruption in
our nation so extensive as to represent a real breakdown in the ethics

ik -
and integrity of American life. The highly touted honor system at

West Point e vulnorable) and some of our best universities, where men

should learn the higher values, are the ¥#%etims of athletic scandals.

Do you remember the extensive black market of a few years ago?
During the war when parents were willing to offer their sons on the
high altar of moral sacrifice, the same parents lived without morals
for the sake of making what was called "a fast buck®. Illegal profits
ran into billions of dollars and at least one in every fifteen business

concerns, was dealt with by government action for one type of :ii‘](.ation

ey ' %3 Mﬁ'ﬂ beconer Wﬂ:}ﬁ;qmﬂvff—
e T e

Political corruption is widespread. There are bribe-takers and
bribe-givers. The Kefauver Committee found that extensive bribery of

politicians, public officials, sheriffs, police officers or others was

virtually toe only way that wlde-spread organlzed crime could really



exlgt in a large number of owr cltles.

-

The police wnho accept bribes from organized criminals to protect
gambling, for example, believed this type of graft to be "clean ice"

’

since the public wants gambling under any conditions.

It 1s fascinating to me that there should be a distinction between
clean ice and dirty ice. Yet it is exactly tnis distinction,
apparently, which 1g descriptive of the moral breakQOWn in soclety . Lcujk

[ V ; L:L i ff)‘e &’ME -ﬂ\L
‘ﬂu”‘,,,,\w,z mw Mjuuf Des %vew,; fo

g
AL & s 10

Professor Marshall Clinard, of the Department of Sociology at the
University of Wisconsin, has written an article entitled, "Corruption
Rung Far Deeper than Politics® in wnich he offers as his explanation
of what is happening the fact that people are not obeying all the laws,

but are choosing wnich laws tney desire to obey. He calls this

#gelective obedience®.

yhat—ts ventral—to—all this selective disobedience to law by

politicians, businessmen, government employes and others y the idea

that such behaviour may be 1llegal, but it is not necessarily "immoral®



or "criminal®. Indeed, law breaking is often divided into two neat
categories: the conventional crimes of burglary and larceny which are
frequently punished by imprisonment, and those other violations of law

vhlch have oome o Bé known &s *white collar erimet. — (2. fer= P9

!Hu/k W’ﬂ‘-ﬁl etc.
kﬂany people believe that the term crime and criminal snould be

\
N\

reatricté&Kto the more overt acts like bquary and robbery, which not

\
\
\

only fit tne\gommon stereotype, but which they themselves would never
do. Their illeéh%‘behavionz might make them minor "lawbreakers®" but

\\ :
certainly not 'crimigals'. How soclety can expect to control ordinary
erime with one set of standards while allowing violations of law under

another set of datinition;\én incomprehensible.”

',.hzma
Recently Willie Sutton, the bank robber, was quoted as %
"Judy Coplén is free to go as sghe pleases. Others accused of defrauding
the government of hundreds of thousands of dollars, merely get a

letter from a committee in Wasnington asking them to come in and talk

it over. Maybe it's justice, but its puzzling to a guy like me."

When law i1s disobeyed, soclety breaks down. Law 1s the handmaiden

of ethics and etnical behaviour. The two go together.



7~
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Prof. Lauterback ot’fhe H. U. C. OnQH’irote a famous essay 03//
,/ _':

e

“The Ethics of the Halacha®. He made the point that there are two
distinct procesees in the progress of mankind toward ethlecal perfection:
‘the process of conceiving high ethical ideals and the equally important

procese of thelr application to 1life.’
/s o

4

&5 A

Ethical i1deals are first conceilved and expressed by some great

F i

mind - prophet, priest or teacher. Afterward these ethical concepts
become the basis of law and practical legislation. Thus, there are
first the utterances of the great moral leaders, followed by the

practical legielative decreeg of the lawmakers.

In Judaism, the prophets, God-inspired men, gave expression to
the higheat ideals of love and peace, Justice and righteousness, while

the rabbig of the Talmud set themgelves the task of legislating these

ideals intio rules for practical use. Thus, t

Halakah of Judalsn,

e,

Talmudic-rabbinie law\had as its purpoge the providing of a framework
of rules of life in which a man could concretely express the noblest

idesals.



I

(] Laphdocd~ pord.

"The Rabbis appreclated the fact that ideals lose their value if
unaccompanied by actions, and remain merely beautiful phrases without
any practical influence upon life and conduct."”

The Mighnah (Aboth 1:17) says:
TeOAD 4&: -,T'ﬂ- flo e3nd 4//-
“The main thing 1s conduct and not theorizing."

"The Rabbls never lost eight of the fact that the legal enactments
and ritual laws of the Torah were merely a means t0 an end, which is
moral perfection. They declared that all the precepts and ritual laws
of the Torah put together canmot equal in importance one ethical
principle of the Torah. (Peah 1b d4)

Thug, when the purposge of the law 1s achleved, namely when the
Mesgsianic era 1s reached, when men will have learned to live in
brotherly love and Justice, the law will not be necessary.

(Niddah 61 b)
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"In the Megslanic age the lawe will be suspended."
One further point - ritual observance without ethical observance

is strictly forbidden, by both prophets ané rabbis.

Quote Suk. 30a \')-?69 alead 34



The performance of a m:l.tzuh&aitive ritualistic (oommandmenﬂ

which involves disregard of ethical principle is forbidden.
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One of the charges we often heag: about the hypocrisy of organized
religion has to do with the men who come to synagogue to pray, and then
g0 out to cheat their nelghbors.
Thie 1s expressly forbidden. Togefta Shebu 2.6, gays that one

cannot believe in God and be dishonegt to his fellow man.

>p42 ~alon 34 [rwdr et'> p3 4 /’k

"one cannot deceive his fellow-man without denying God."

Thus there can be no such legitimate concept as selective

obedience, chooging what lawg you will obey. If law is the handmalden
a.ﬂ,.!i_ QMJM‘Q kﬁ“‘-’\mfmﬂ—

of ethics, then there must be a concept of gullt and sin whenever any
N

law 18 violated. The moral imperative 1s binding as a duty. :} Q"ﬂ"‘g
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' Speaking of this high sense of ethical duty, Plerre van Paasen
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once sald, "The essence and substance of Judalsm 1g a passion for

Justice®. Jews burned with this passion, and used ite flame as a

bright welding torch to help fashion soclial instruments of usefulness.
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Today I notice our people enjoys other passions - which would
geem mighty strange to our grandfathers. It is in good Jewisgh tradition
to be kind to animals, but the pagslon for dogs, horses, in fact any
creature which will run around a track in a circle, far outstrips what
might be expected of a clty-dwelling, non-farming population. Have
you ever geen how excited gome people become Just watehing horses

run? Thig is indeed a strange passion.

Our passion for money, big cars, fancy clothes has grown by leaps
and bounds, to such an extent that we might almost be accused of
breaking the first commandment, which says that we should worship no

falge gods.

The passlon for gossip hasg developed to a degree that the 9th
1] (1]
commandment also stands in Jeopardy. Thou ghalt not bear false witness
cannot possibly have much meaning anymore 1f what I have heard in

various drawing rooms is any example of pregest day conduct.

We have developed an overpowering passion for playing cards and

vasting time - almost as great as the zeal our fathers once had for
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learning and study. *he 8th commandment enjoins us from stealing,
yet we steal constantly from the welfare of the comrunity when we

The famesm (
wagte tlme instead of contributing time to #ts improvement.

Yes, we have many new passions but no longer seem to burn with
/ "
the old one for Justice and truth and honesty, which always kept us

80 strong.

And 1f we don't seek Jjustice, but merely come to Temple on Yom

Kippur to say prayers with our lips, then we are unacceptable to God.

Amos told us long ago: (5:21-24)
"I hate, I desplse your feasts
And I will take no delight in your solemn assemblies.
Yea, though ye offer the burnt-orfferings and meal-offerings
I will not accept them . » . . .
Take thou away from me the nolse of thy songs;
af s

And let me not hear the melody of thy psalteries.

But let Justice well up as waters

And righteousness like a mighty stream.®
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This 1s the meaning of our Yom Kippur. We do pray in humility and
sincerity to be forgiven our errors. We do geek to improve our patterns
of behaviour and to elevate our moral standards. We do want man and
God to understand our weaknesses and to be merciful with our fallings.

The priest in anclent daye garbed himgelf in clean white linen
and came to stand before the lord Almighty in this pure and austere
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vestment. In hig whiteness, he sought to pﬁg;ngggg God that he was

clean. White %ﬁthe color of purity.
THUS Yor "SKNL) TWE mifSon by Tese FBY Rucgsy

©F Isalah sadd (1:16-17) "Wash you, make you clean; put away the evil

of your doinge from before mine eyes.

Ceage to do evil; learn to do well; seek Justice, relieve the

oppressed, Judge the fatherless, plead for the widow."

As Jews we believe thege few words to be the reason for our

existence. Our crowning acnievment is ethical monothelsm. Etnics is

Mt

our vocation - God is our partner - each man must make himgelf pure in

b':mfﬁ* K
thought and in deed, to be worthy of inclusion in tniﬁxpe ple.



YIZKOR SERVICE
We have come to pay tribute do the dead.

The only real point of this service 1s to
retain the bond of union between chlildren and
perents, The Kaddish teaches that child and
parent are one, No man has altogether dled
if he knows that those he leaves behind will
read this prayer after him, wherever they may
be scattered in this wide world; that they will
recerence his memory as thelr dearest inheri-
tance, and throughout their days recite the
Kaddish in his memory as a sacred act.
o Ra ks I _3"ns [42 3 om

The Kaddish is the vow which the children pro-
nounce that it is their holiest resolve to
live in unity of soul with the parent who died;
that the God of the parents shall be their God;
and therefore in the face of death, they
exclaim: lay- fiwe (,;?Jpl f;()v

Thuss, the Kaddish is the bond which keeps
the living together, and forms the bridge across
the chasm of the grave to those whose bodies
sleep in the dust, but whose souls repose in
the shadow of the Almighty., This prayer 1is the
thread in Israel that binds the generations
each to each in natural plety, and makes the

hearts of parents znd children beat in unison
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to Aive.The Jew never feared daat.h, fra.nkly and
manfully did he face it, "Do not act as if the
lease of eternity were thine," was the warning
of our sages, "Live as if this hour were thy
last, and ask thyself: Should I care to be
visited by death in what I am now doing?" '

Death was an inspiration to holy living,

In the hour of death, infinity touches infinity.
The hour of death was to our fathers the most
solemn in all human existence., Such must it |
also become to-u5; Once more would then every
Jew proclaim his spiritual identity with all
the preceding generations in Isrzel by re=-
peating the Profession of our Faith, and '
saying: e Al RS | A2
"May I die the death of the rlghteousj'
If he planned to meet death in this way, he
would so live as not to be ashamed to meet his

fathers in the world to come,




The late Chief Rabbi Hertz of the British
Empire used to tell this parable:

An old Saxon chieftaln on a wintry day was
revelling with his warriors in the banguet hall,
when he noticed a sparrow fly in at one door,
hover a moment over the light and warmth of the
fire in the hearth, fly across the hall to the
other door, and vanish into the night whence it
came. "So seems the life of man,"™ he exclaimed.
"Out of the darkness we come, we enjoy for a
while the warmth and’aunﬁhgég-of the world, and
then again into darkmess we lapse,"

This is strikingly beautiful, but heathen,
gloomy, false, Man's 1ife is not 2 journey
from darkness to darkness, There 1s within us
a divine spark. We come from God and we go back
to God. "The dust returneth to the earth as it
was, but the spirit returneth unto God who gave
it." If we have lived Jjustly, loved mercy, and
walked in humility with God and man, then the end
of our toil is not a flight into darkmess, but
to that 1ife which is wholly a Sabbath - rest
with God, peace everlasting,
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