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I will try to tell you the things that I believe in - to tell you the
way I see Jewish history in this century compared to other cenutries -
to tell you what I think we have to try to do and why we have to try to
do it -- and to say at the beginning what I hope I will remember to say
again at the end - that when I look at a group like this, I have the
most fantastic feeling of absolute confidence that there will be no
relaxation - that there will be no loss - that there will be only gain
for the great, beautiful and ﬁillenial, long tradition of our people,
which you hold now in your hands and which it is your responsibility to
polish more brightly and not to allow to become tarnished. And, if
anyone ever says that they have any questions or doubts about your
ability to carry this precious heritage and improve upon it, you tell
them that they don't know what they're talking about. They haven't sensed
your strength and the flexing of the muscies and the purpose and the
intent which is so obvious to me and which flows out of you to me with
such an emanation of strength that anyone who doubts you is a man of

little perception.

Anyone who talks about the fact that, in this land of freedom and
affluence and generosity and lack of pressure - he is afraid that the
Jews will wither and die through ' a kiss of kindness ' just doesn't
understand your temperament. You will not be seduced away from the
preservation of the Jewish heritage no matter what the blandishments
of contemporary life in America will be. And that's what I want to
say here tonight - and I'11 try to say it in a way which is much

clearer than these first couple of paragraphs have been.



We are at a very unique crossroads in Jewish History. Our people
was founded and established roughly four thousand years ago. The
time that the historians have set on the migration of Abraham from
Babylonia to the land of Caanan is about 2000 B.C. This is corro-
borated by all sorts of archeological data - little clay tablets with
cuneoform writings on them which have been found in many places -
and it's pretty solid. It's not a guess. In the year 2000 B.C.

The Picts and The Scots and Celts were running around naked on the
Islands of Great Britain painting themselves blue -- and The Teutions
and The Barbarians were running around in the forests of Northern
Europe - Germany and Scandianvia painting themselves green for any-
body knows. In the Nile River Valley there was a civilization; and
in the Valley of the Tigres and Euphrates in Babylohia there was the
beginning of somethingj and in far off China there was a culture.

Aside from these beginnings, there wasn't much else in the world.

From the time that we began, just about four thousand years ago, I
don't think that in all of those forty centuries we have ever been

at the 'crossroads' position that we are today. The reason I say

that is that never, in the corporate life of our people or in the
civilized development of mankind as a whole on the globe - has there
been a society developed, such as that which exists in these United
States of America. HNot in Periclean times in Athens - not in ancient
Egypt - not in ancient China - never has there been a civilization such

as exists here in the United States - so rich - so powerful - so limit-



less in its potentials - so well-endowed with raw materials and
minerals, with brains and with inventive capacity, with drive
and with vigor and with youth = no society has ever been like
this. Nor has there ever been a situation where a group of

Jews has lived inside such a society with the freedom that we
have - with the lack of pressure on us as now exists - with the
opportunities to go to the top which now exist - with the friend-
ship of our neighbors - with the deepening understanding day by
day by day of our neighbors, even those, who were apparently
least willing to understand us through the centuries, namely the
Catholics. Never has a set of circumstances conjoined where in
there was a society of a hundred and ninety million people, of
whom we comprise five and a half million in their midst, -
where the people were so well-endowed and we were so well re-
ceived among them. This is an absolutely unique set of circum-

stances in forty centuries.

We always knew what it was in other climates, in other continents,

in other centuries to be under attack. And we knew and we learned

how to live under attack. Never have we had the problem of learn-

ing how to live under kindess. Gentlemen, it's frightening. And
that's what I mean by saying that many times we have been slaughtered -
we have met death by the sword - nowhere have we been under the tempta-
tion or the possibility of a set of circumstances of 'meeting death

by a kiss.' Very simply stated, if we, here in the United States, go
down the drain and become like all other Americans, so that in one

generation or two generations or three generations, which is a century,



or two centuries -- after having struggled for forty to stay alive -
if in a half or in one century we go down the drain -- and by that
I mean become indistinguishable from all other Americans, it will
not be because anybody in this country will have tried to cut our
heads off but because somebody in this country will have tried to
make us like everybody else. And, when we become like everybody
else, indistinguishable from anybody else -- no matter how good
everybody else is - no matter how fine a standard of culture is
created - then we are finished. If we become only like every-
body else and not different from everybody else -- and that
differentness I shall try to define -- then we will have met the
end of our historic existence through what I call 'death by a
kiss.' And that 's what's so extraordinarly unigue about this
moment in time and this place in which we live - and that's why
the responsibility for the preservation and the survival of the
Jewish people rests so heavily upon your shoulders - and that's
why we've got to do more serious thinking about it than any of

our ancestors was ever called upon to do.

You know, everything today that's Jewish is "in" - or if you're
really "in"-you know what the new word is, is "camp." (laughter)
Everything Jewish today is very "camp." Whether its "Fiddler on
The Roof™ - (you don't think they fill up the show night after night
only with Jews?) Or whether it's Saul Bellow (Bverybody's reading
Herzog, not just Jews. There aren't that many Jews who buy books,

I think.) Or whether it's the movie "The FPawnbroker"™; you turn



around today and look at what the writing is all about in America
today. -- And you see that most of the movels written, whether
by a Jew or not, have got something to do about Jews. It's very
chic. You go to a non-Jewish cocktail party and you hear a lot :
of Yiddish flung around. It's very "in? (laughter) And it's
quite - it's quite unigue. It's quite different. It's quite

spectacular.

Today, when you go to dinner with ten people and eight of them

at the table are not Jews, and they discover you're a Jew, you
immediately are the celebrity - you immediately are somebody

they want to talk to. They want to know all about you and your
background. Now, all this is dangerous. DBecause, since it's so
happy and so peaceful and so easy for everything Jewish today to
meet generalized acceptance, there is that slippery, seductive
possibility that there will enter into peoprle's minds the thought -
"I could pass" -- pass in the technical sense of the word. You
must know what the word evokes in the Negro community, for in-
stance - how much pain and anguish there is inside the Negro
community when one of their people decides to pass, and can pass
today. Because lots of people in the white community are dark

as I am - and lost of negroes are as light as I am - and when
they choose to desert their group and pass, there's anguish in
those whom they leave behind. Read "The Man,™ if you don't under-

stand this, and see what - the Negro President of the United States

in that novel feels about his daughter who has passed and denies



her own father who's the President. It was written by a Jewish

author. (laughter)

Now, not only is everything that's Jewish, 'camp' today, but
there's another thing that's happening today. The Catholie world
has faced itself in its own very, very honest way and has made a
decision. This is something that was not easy for them to do -
and don't anybody minimize it. ‘hey've been going throush
tortures on the Jewish question for the last three or four years
in the Ecumenical Council. In a delayed recation from the un-
believable events of - twenty-five years ago, that pang of con-
science has now struck deep i;to their hearts and souls. Never
mind asking why they didn't do anything aobut it then. lhey didn't.
The Pope made a concordat with Hitler, period. Half the Cermans
are good Catholics from Bavaria, and they went to church on Sunday
and they killed Jews on Monday. No sense in asking how that
happened a quarter of a century ago. What's interesting to look
at is that there is a delayed reaction - and now that guilt burns -
it burns hard - deep in them - and they're trying to make amends -
and they're not having an easy time of it. They've been struggl-
ing with it for three or four years. They'll pass this thing next
month when the last and final session of the council gets together.
They have no choice. They're too far out on-a limb. The pressure
on the part of the Arabs has been tough, and the pressure on the

Eastern Bishops has been tough - but they'll go through with it.



Whether they take the word deicide out or they don't isn't important -
everybody knows just what they mean. They're exonerating the Jews of
all of the centuries in which the Jews have been accused of killing
Christ -- and they're exonerating us as well as they know how to do -
and they're saying they're sorry as well as they know how to say that
-~ and they're saying more. They're admitting that this constant
charge of their's, over all these centuries, has been responsible for
the death of an awful lot of our people. They don't want to see

that haopen anymore.

There's a new book that's come out which I will recommend to you. It's
the first new book on this subject which has been written by a Catholic
priest. - It carries the imprimatur of ardonal Spellman, and is ealled
"The Anguish of the Jews.," A Catholic priest writes of 23 ceniuries of
antisemetism. He writes in his first paragraph of an experience which
caused him to pen the book. He says, "This book received its first
impetus from a personal experience. On evening, several years ago, I
walked north on Park Avenue in New York City in the company of a young
Jewish couple. Behind us shon?e the huge, illuminated cross the Grand
Central Building displays each year at Christmastime.™ (Those of you
who have been on Park Avenue will have that clearly in your minds.

The windows of the building are lighted in the form of a huge cross,
and all the rest of the windows are left dark. So it shines out for
many, many blocks on Park Avenue.) "Glancing over her shoulder, the
young lady - ordinarily well-disposed tcwa.rd Christians - declared:

that cross makes me shudder, It's like an evil presence. This dis-



turbing comment evoked many cuestions in me, not least of which was: How
did the cross, the supreme symbol of universal love, become a sign of
fear, if evil for this young Jewess? It soon became clear that her
fearful reaction to it was the fruit of the knowledge which she, but
not I, had, - a knowledge of the immense suffering undergone by her
people at the hands of Christians for many centuries.” She knew those
things. He didn't. 4nd so she shuddered at the cross which he loved.
And when he realized that the cross meant that to her, he decided to
find out what this anti-semetism was all about. And so he studied it -

and this book is what he has discovered.

The last paragraph in the colume says: "For the believing Christian,
this tale of horros, ends in the deepest chambers of the spirit., The
sin of anti2Semitism is many things, but in the end it is a denial of
the Christian faith, a failure of Christian hope and a malady of Chris-
tian love. The agony of the Jews is one Jacgues Maritan has pointed
out, in which Christ himself participaies." The author is saying

that Christians have made a mockery of the Christian religion. They
have denied their own Christian beliefs, and ethics. They have denied

everything by the way they have practiced their acts against the Jews.

Well, here it is. This is the first such book. l‘here will be many
more as honest and sincere and thoughtful Christians try to understand
what it is they've done - how badly it is that they perverted the reli-
gion which they know came from us. They will seek in the years ahead

to come to a deeper and deeper and deeper understanding. If, in Argentina,



a strict Catholic hierarchy can send its archbishop into the synagogue
to talk freely and frankly and openly to Jews, then we know that we

are wintessing a2 revolution.

And so these are the two basic facts which constitute a newy situation
for us -- the uniqueness of this ecentury in these United States in which
we, a powerful five and a half million Jews, face a new sitnat on -- and
the new attitude of the organized daughter-religion of ours which has
been, for nineteen centuries, killing us and which now is coming to try
to understand us-- These two facts , thankful as we are for them, should
not so anesthesize and 1ull us into a situation where we develor the
feeling that it's no longer necessary for us to preserve our separate
identity. I have this abolute conviction in my bones, which comes every-
time I get in the middle of people like you - especially you, not the
ones twenty years older than you with whom I deal all the time on the
‘heavy money' level -- and I'1l talking about that later, too, because
I'm not demeaning money -- but, when I get in the middle of you, then

I say to myself you are not going to give up the fight for survival.

On the contrary - on the contrary, what you are going to do is to con-
timue to search for the meaning of Jewish identity. It is the res-
ponsibility of those of us in leadership oisitions in America to help
you in the search for identity. You ask many questions. Our task is

to answer them. You ask: What an I supposed to do about being 2 Jew?
How an I supposed to act and handle myself as a Jew? What are the
duties that are espected of me as a Jew? What is meant by all the talk
of Jewish survival? Why should we Jews want to survive? And, if T can

be shown why - and, if somebody can prove it to me, then how am I supposed



to go about protecting our survival?

Those are all positive questions that you're asking. I find no negativism.
I find no pessimism. I find no cynicism. I find no running away. I

find no great massive trend to assimilation. I'm sorry, I don't know

what other speakers say from other platforms, but I don't find suiecidal
tendencies. I find you in 2 very active and virile and wvigorous state

of health. I find you questioning. I find you perplexed. I find you
concerned. I find you not getting the answers from the pulpits - from

the national organizations to which you belonz. I find you searching.

And I say therefor it is my job and the job of others of us in leader-

ship to try to give you answers to those questions.

T am the head of the United Jewish Appeal and some people think that
therefor my only responsibility is to raise money. Without money we
won't survive, I'll tell you that right now. Money is an indispensable
tool and a weapon. Money is the strongest weapon in our arsenal. There
is enought money present in the total corporate possession of the Jewish
pecple to do everything we have to do to guarantee survival. TIt's the
Jjob of some of us to extract that money. Fine. (laughter) Wetll

extract it. Believe me, hot against your will. We couldn't get a dime
against your will. It's a game we play, and we all understand it. (laughter)
I say, would you give another thousand dollars? Oh, another thousand
dollars? And there's a lot of dickering that goes on back and forth -
and then we settle for two hundred. (laughter) We know perfectly well

that the next year the two hundred will go 'to three hundred, and that's



okay. That's really okay. (laughter) My job, as I conceive it, is

not to be simply the painless, extractor of money. The United Jewish
Appeal, as I see it, must be a great and powerful educational instrument -
educational instrument to answer the questions which I find you posing.
Who are we? And what are we? And why are we?! And why should we? And
what are we suppose to do in addition, if you accept this premise that

the UJA must serve as an educational instrument, then you must accept

the further premise that the Federation locally must also be an educational
instrument. And, if you accept that premise, then you must accept the
consequence that all if you interested ¥n the UJA and Federations - be

the teachers as well. If I say I must be the teacher to you, then you
must be the teachers to the tens and the hundreds and the thousands. -

So, if you accept the premise, you've got to accept the responsibility

that goes with it.

Let me try to give you some of mv answers - and when I say my answers,
I mean the answers that I've come to in the course of my life - the
answers which satisfy me, not just in a haphazard way but satisfy me

with deep nourishment,

What satisfies me as I try to analyze this whole business of Jewishness
and being Jewish? What nourishes me? What feeds me deep, deep inside?
I've come to a series of conclusions and convictions. I don't know if you
ever read something that Tolstoy wrote -- just a few paragraphs -- and
I think they are worth listening to. He said - writing at very beginning

of the 20th century, just after the Kishinev FPogroms in Russia - "What
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is a Jew?™ This question is not at all so odd as it seems. Let us
see what kind of peculiar creature the Jew is which all the rulers and
all the nations have together and separately absued and molested,
oppressed and persecuted, trampled and butchered, burned and hanged -
and, in spite of all this is yet alive. What is a Jew who has never
allowed himself to be led astray by all the earthly possessions which
his oppressors and persecutors constantly offered him in order that he

should change his faith and forsake his own Jewish religion?

The Jew is that sacred being who has brought down from heaven the
everlasting fire and has illumined with it the entire world. He is
the religious source, spring and fountain out of which all the rest of

the peoples have drawn their beliefs and their religions.

The Jew is the pioneer of liberty. Even in those olden days when the
people were divided into but two distinct classes slaves and masters -
even so long ago had the law of Moses prohibited the practice of keeping

a person in bondage for more than six years.

The Jew is the pioneer of ecivilization. Ignorance was condemned in
olden Palestine more even than it is today in civilized Europe. MNore-
over, in those wild and barbarous'days, when neither the life nor the
death of anyone counted for anything at 'all, Rabbi Akiba did not re-
frain from expressing himself openly against capital punishment a
practice which is recognized today as a highly civilized way of punish-

ment.

The Jew is the emblem of civil and religious toleration. "Love the
stranger and the sojourner,"” Moses commands, "because you have been

strangers in the land of Egypt." And this was said in those remote
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and savage times when the prineipal ambition of the races and nations

consisted in crushing and enslaving one another.

As concern religious toleration. The Jewish faith is not only far from
the missionary spirit of converting people of other denominations, but
on the contrary the Talmud commends the rabbis to inform a2nd explain to
everyone who willingly comes to accept the Jewish religion, all the
difficulties invelved in its acceptance, as to point out to the would-be
proselyte that the righteous of all mations have a2 share in immortality.
Of such a Tofty and ideal religious toleration not even the moralists

of our present day can boost.

The Jew is the emblem of eternity. He whom neither slaughter nor tor-
ture of thousands of years could destroy, he whom neither fire nor sword
nor inquisition was able to wipe off the face of the earth, he who was the
first to produce the oracles of God, he who was for so long the guardian
of prophecy and transmitted it to the rest of the worlde such a nation

cannot be destroyed. The Jew is as everlasting as is eternity itself.”

Ilya Nicholiavitch Tolstoy, who wasn't a Jew, he defined us that way.

I believe in all the things he said. I believe the Jews are guite unique.
I believe they were unique from the time that they were created. I
believe that they were and are and always will be a chosen people. If
that's too mystical for modern, sophisticated minds - if that sounds

too boastful for the reverse-snobbery of which we've all become guilty,

where everything must be equalitarian and democratic - if that's impossible
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for you to grapple with, then just think about it for ten or twenty years.

There is something different between Mr. A and Mr. B. You have two sons
and those two sons are as different as day and night. They come from the
same mother and father. There is no point in denying differences., Dif-
ferences do not mean superiorities. This whole doctrine of the chosen-
ness of the Jewish people is very often misunderstood because some people
think it means that the Jews are better than everybody else. And so we
have a2 tendency to repudiate it because we all want to be equalitarian.
Nonsense. We're not all equal. If you have an I.Q. of a hundred and
sixty, you're not the same as somebody with an I.Q. of a hundred. If
that's not democratic, then it's notl democratic. We were each born
under a certain and different set of circumstances. Whether you believe
in God or whether you don't is your own personal business, but history
you all believe in. Well, there is a faet of history which says that
this people forty centuries old began as a certain eclub, group, tribe,
nation, family - call it what you want - and has stuck together through
these forty centuries, carrying with it a certain banmner, flag, belief,
set of ideas, set of codes, set of principlgs which membership in this
club required you to accept and practice -- and these ideas and beliefs
and principals were passed on from one generation to the other -- the
father brought the son into the club by that physical act of cutting

into the flesh of his own son -- and that membership in the club was
precious. And the laws and the rules and the traditions and the her-
itage of the club were passed on to the son. And many sons dropped off -

and many sons slipped out - and many sons inter-married - and many sons
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ran away - and many sons rejected and repudiated - but most of the sons

did not.

This people, chosen and different and separate and unique was isolated -
yes, isolated. Because the original rules of this tribe set down by

Mos es and Joshua eight hundred years after Abraham - were that you don't
eat the same food that the people around you eat. What do you think is
the meaning of the laws of Kashrut? Hygienme and cleanliness? I'm not
satisfied with that explanation. You don't eat what the neighboring
tribe eats, so then you don't go into his tent and eat with him. Isola-
tion and separateness. And if you don't go into his tent to eat with him,
the likelihood is you won't marry his daughter. And if you don't marry
his daughter, the likelihood is you won't'beat it out of the tribe.’
Now, our group of people began that way. Today, in the 20th century,
nost of us eat with him -- and he wants to eat with us. I believe we

can keep our separate identity without being separate in the eating.

But I understand what the original rules were ;11 about. And I beliwe
the purpose for which the rules were instituted. If I say I don't need
those rules anymore to achieve that objective; that's my business. But

the objective I agree with.

They carried with them - that tribe, group, club, nation, family, what-
ever you want to call it, a certain set of beliefs. What the devil
were they struggling so hard to keep separate and to keep alive and to
survive? There was a reason. And the reason was that they believed
they had a vision of life, a view of life, an attitude toward life

which was absolutely special and different from that which everybody
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else around them had - an attitude toward life which they thought

would be good for the whole human race - if they could only give

this to the whole human race -- and a point of view toward life which
it might take the whole rest of human history to achieve for thousands
of years into the future, but which would be achieved. They believed
in freeing the slaves when nobody else believed in that. They be-
lieved in the dignity of human life when nobody else believed in it.
They believed in social justice for the widow and the orphan when no-
body else believed in it. They believed in the equality of all colors
when nobody else believed in it. What they did was to have a vision of
the world - a place which could be a beautiful, a perfect, magic, mar-
velous place with peace, law, order, freedom, justice and equality,
happiness and plenty, no war, no poverty, no persecution, no oppression.
You see there was a vision of that. At the begining it was called The
Garden of Eden. But that got all shot to hell, because of the stupid
business between Adam and Eve and the snake and the apple, and nobody
knew what Bappened. The vision matures and you call it a vision of
mankind which the Messiah will come to ring. And we have to keep try-
ing to work toward it. And nobody's going to divert us - and nobody's
going to cause us to become pessimistiec - and nobody's going to say it's
impossible - and nobody's going to get us off ths 'kick.' And, by geod,
if you stick at it over all these forty centuries, pretty soon what you
do is begin to convince a larger and larger part of the world that the

ideas you have are right,

If there's law in the world today, it came from Rome, through Hebrew law.

If there's democracy in the world today, it's because Western society of
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England and Western Hurope took it out of the Hebrew traditions and
planted it on these shores. And if you read the Massachusetts Bay Compact-
and if you ead the names of the people who lived in Massachusetts and
Virginia and New Hampshire and Rhode Island in the 1600's - their

names are Jeremiah and Hepsibah and Ebenezer and Sarah and Rachel. We've
given to the world a vision of social justice and of equality and of
democracy and of freedom. And part of the world has accepted this -

part of the world hasn't. We say therefor that we will sit firmly on

the stage of history. We will not be shoved off until we succeed in
giving this vision to everybody. And when they all accept it and the
world is a perflect place to live in, then we can fold up our tents and
fade away. Because, by then, everybody will be Jews. (laughter)d Or

act like them - and, at that point, it's okay with us. We've finished.

Qur job's done.

I belkeve these things. There are lost of people who find it hard to
stomach. ‘here are lds of people who find this egotistical or chauvin-
istie or too nationalistic or too superior-sounding and they question it.
They guestion it and they:pestidn it. Good friends, I wasn't joking
when I said take ten years or take twenty years to think about it, If
this line of reasoning that I've given you, sits with you naturally, and
if it goes down easily, and if you swallow it easily, and if it seems
comfortable with you, okay, good, then you've got the same armor around
you that I have. You've got a set of beliefs that nourish you and that
will keep you going. If it doesn't sit easily with you - if it seems
EpmEwkE somehow too - too - much like boasting or bragging - or if it
just doesn't sound right to you that this whole, fantastic thing that

I've painted is possible - that in 2 world of three billion people, as



we are today, thirteen million Jews can count for that much -- and that

this whole thing is an exaggerated notion - sort of a little, tiny fly-

speck of a nothing trying to assert itself - some grandiose, trans-
cendental, Messianic purpose of a justification for its continued existence -
if that's how it seems to you, then just tzke some more time to think

about it. And if it doesn't sit well after time and after reading and

after questioning, then you'll be one of the non-believers of whom we

have many as you well know.

Because I think the Jews are this significant, and have this meaning for
the whole world, - and in the course of these few cénturies have already
brought the world so far along in what we call progress, therefore, T
think that their continued survival is a matter of utmost urgency for
the whole world as well as for themselves. Any living organism needs,
rationalization for its continued existence, We live. We continue to
live. We don't ask ourselves why we are living, we don't have to defend
or justify why we're living, or excuse it, or apologize for it. We live.
But, when an organizm believes that it has a function and a purpose that
goes beyond its wwn p;rpose in living, to embrace a wider cause, then it
makes this justification and it says that its survival is important and

even urgent for the whole world not just for itself,

’ i

I believe that the labor union movement in this country was born and
created by Jews - I believe the civil rights movement in this country
has recieved its greatest support and impetus by Jews, no matter how

much the negroes hate us. I believe that the scientific inventiveness,
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the musical genius, the mediczl capacity - I believe all the things that
the Jews have - are great treasures to be given to the world. Sometimes
we have to shove it down their throats. But never mind that either.

(laughter)

Now, therefore, our survival is something urgent for the world not just
for us. And if that's so, then we have to learn what the tools of our
survival are., What tools do we need to sharpen? What instruments do
we have to devise? What do we have to know in order to gmarantee our
survival? The tools of our survival are not very complicated. Number
one: Knowledge. Brainpower. Sharpen it. Sharpen it. And you all
know that we do that all the time. The number of Jewish fudents in
universities in the United States today, in ratio to the Jewish populztion.
Is many times as large as any other group. There are many slings and
arrows that we suffer for that - never mind. We fight our way through
all the doors of all the shcools we can get into - and well we should,
And I don't have to elaborate that thing. Because education has been
one of the great hallmarks of Jewish existence - whether it was in poor,
little villages of the Folish shtett type or in, the Atlas Mountains

in the South of Morocco on the edge of the Saharan Desert - it doesn't
matter where, education was the hallmark of our people. That's one
tool. The second tool was migration. Whenever we got caught in a

bind, anywhere, and we couldn't fight our way through because they

were bigger and stronger than we were, we shifted our center of

gravity and moved elsewhere. Sometimes they threw us out. Never mind.

so we migrated involuntarily. Palestine came to a crashing end when



the 10th Legion of Rome smashed down the walls of the temple. So then
for a thousand years the center of Jewish life was shifted over to
Babylonia. And when it came to an end, there, in the 10th century, the
center of importance moved over to Spain. And for five hundred years we
had the 'golden age' in Spain. And then boom. Ferdinand and Isabella
decided that they would throuw the Moors out - and with the Moors they
threw the Jews out. And in 1492 Columbus sailed for America. And on the
same day, the third of August, the Jews sailed for Turkey and Holland and
Morocco and Algeria and everyplace else - the same day. And Columbus
wrote in his diary that he noticed, as he sailed out of the harbor, that
there were Jewish refugee boats in the harbor.

Migration was a tool of our survival., Education was a tool of our survival.
Raising the economic level of our people so that we could beat munger and

disease was a tool of our survival.

And last of all, among these tools of survival, there was one which
probably was the most important of all - in my judgement at least --

I'm not sure others would agree with me -- although there's one other

man who does agre: and therefore I'm going to quote him. Probably most
important of all the tools of survival, that we learned to use, through
all these centuries, was the dream of Israel. And we dreamed about it the
hardest. And we loved it the most, but were the farthest away from it.

We prayed for it three times a day when there wasn't a prayer of a chance
of ever getting it. Deep in the heart of the pale of settlement, in the
middle of the 15th and 16th century, Jews poured their hearts out in

countless thousands of little villages, from which you and I stem, about
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returning to the land of Zion and the throne of David and the King

of Israel and the glory that once was - whether in Odessa or in Kief

or in Minsk or in Pinsk or in Dvinsk, there wasn't a prayer of a chance

of getting that dream back - and yet it sustained them and it kept them
alive. And I think this is the deepest, the deepest, the most significant
psychological, central tool in the survival of the Jewlsh people because

it has to do with our beginnings, our roots and our origins.

The man to whom I referred, who believes this very deeply is Martin Buber.
You all read recently about his death. You all read these fantastie
obituaries in all the papers and magazines. He was an authentie 20th
century genius - accounted so by the whole world not just the Jewish world.
He wrote a very thin book which I have here. It's called, "Israel and
Palestine, The History of an Idea," by Martin Buber. And what he says
here is very simple. You all know enough Hebrew to know what the word is
for man, The word for man is Adam. We amglicize it by saying Adam. You
also know that the word for earth is Adama. Many of you know the prayer.
You say Borai pri ha-Adama. Adam and Adama etomologically are the same
word. Man and earth are identical. Man comes from earth. Adam - a
version of Adam, means reddish brown, the very color of earth. Abd you
know all the old, early myths about the Gods that fashioned men on the
potter's wheel out of clay and mud and earth., Man is earth. The Hebrew
man and the Hebrew earth were created at the same time. God gave the land
to the people. Time after time after time after time it says in the Bible -
and I shall give this land to you and to your seed and to your seed after
you - and I shall give this to you for an inheritance, I don't have to
repeat the quotations. In Latin Homo, man, comes from humus, earth. We



gave an idea to all the other peoples and to all the other languages.

We, the Hebrew people, came out of the Hebrew earth. Abraham left a
different land to come to that land - and that is the first memory we have.
That's even our pre-natal memory. Everybody's been psychoanalyzed haven't
they? Or knows. somebody who has? And everybody knows that the child was
influenced at the moment of conception. And nine long months of influence
occur on the child before it's ever cast out into this unfriendly world.
From the moment of our birth - and before our birth - while he was in
Babylonia planning to come to the land which God pointed out to him. Now
look, You know I'm not a fundamentalist. You know that by now. 4nd I'm
very irreverent in many things. And you know that. So I'm not trying to
give you a literal interpretation of those words - but I am asking you to
believe those words psychologically. The faith of the Hebrew people has
been connected with the faith in the Hebrew land for four thousand years,
Whether you're orthodox or reform or a reconstructionist or whatever
somebody's going to invent tomorrow - the cardinal faet of the Hebrew
religion is that God appointed, or history, if you don't believe in God,
appointed a group of people, in relation to a land, to live there and
develop there and struggle there and flower there and give their ideas a
soil in which to grow - and that people got knocked out of that land., We've
been knocked out of the box twice. We've reestablished that country a
third time now. We may get knocked out of the box again. And if you take
a view of history, it's entirely possible, a thousand years from now, the

present commonwealth of Israel may be defeated and destroyed by somebody.



= T3 3

But them it will get started all over again for a fourth time. From the
beginning of time -- of our time -- until the end of our time that land
is going to be a central tool in our survival,



UNITED JEWISH APPEAL
September 16, 1965

H.A.F., SPEECH - CLEVELAND

REEL #1

CHAIRMAN (Intreductionmn)
As I walked up, Herb said to me - Rabbi Friedman,
excuse me, said to me -- and he knows me very well
- only two words about me. Se, I'm not geing to
say - I'm only going to say two words about him.
I'm going to talk about the fact that we had the
privilege of having -- Nancy and I had Prancine and
Herb Friedman visit with us last year at the Columbus
Convention - Conference, which was similar to this.
And I'm very anxious to have our young som Harry,
who is eleven, be interested in Jewish affairs. And,
as some of you know, the biggest thing teday -- I
guess we say this to our wives when they want to
watch the other television programs -- our young Son
should watch these various espiomage pictures -
Man From Uncle and what have you -- and so I had
said to my son that you must meet this person,
Rabbi Friedman, who was a chaplain with the Oth Army
during the Second World War, which we were in and
which most of us perhaps don't remember. But -
and this was the - this was the 'undercover' chaplain.

And I wanted Harry to be very interested and very
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involved in Jewish causes and so I sort of described
him. Well, actually, Harry thinks he's The Man From
Uncle. (laughter) As a matter of fact, Chaplain
Friedman was very instrumental in rescuing many Jews.
I remember very vividly -- (BUZZER GOES OFF) Is my
time up? Good. (laughter) Several years ago we
were on a trip with a group from the UJA to Auschwitz
in Poland, and we were sitting in the back of a bus,
cold, shivering - Bddie Gimnsberg from your city,
Rabbi Priedman and several others im this group -
and a bottle of liquor was passed around to warm us
up after seeing these horrible torture chambers of
Auschwitz -- and a few of us became a 1little bit,
shall I say, verbose after a few drinks, as we all
do. And we found out - or at least I found out that
Rabbi, former Chaplain PFriedman, had been very active
in requisitioning, unofficially, U.S. Army trucks
and taking these trucks, with/g::ton: of cigarettes,
and rescuing a Jew's life - taking a Jew across the
border to freedom. And so it's with this, it reminds
me of a little story that (nmame) Garcy, who is a
mutual acquaintance, told us about the fact that

during these terrible days that Israel was about to
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become a state and they were trying to bring people
in in order that they could fight and protect the
state when the State of Israel was founded - and
there was this -- well, as a matter of fact, (name)
Garcy was like an undercover agent or a spy. And
they told him - they gave him a special pill and
they said this was a hush-hush, great, great impor-
tant thing for the state,and that if he was captured
that he must take this pill - pill -~ that it would
kill him instantly. He couldn't reveal any secrets,
He couldn't say and give any of the things away
about the formation of the new state and the arms
that were coming in, and the guns that were hidden
and the whole thing -- he was with Hagannah. And
they sent him to Vienna. And there he was instructed
that 'you contact the undercover agent Goldberg.
And they told him he lived on 66 Kaiserstrasser and
that it was Apariment #6 and that the greatest
precautions were to be taken. And (name) took
these great precautions and arrived, after devious
routes through Paris and Lomdon and so forth, and
Vienna - and at the Kaiserstrasser. And he went

to this apartment building and looked in - and it
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said, Goldberg - third floor - and apartment C.
And ke went up and he was told thit he must use
this code - the sun is shining} the moon is up.
And he'd remembered this, He didn't write it down
but he remembered it very well., And he knocked on
the door and a man opened the door slightly.And
he says, Goldberg? And he says yes. He says, the
sun is shining and the moon is set. "oh, he says,
you mean Goldberg the spf. He's on the fourth floor."
(daughter) But, I must say that Rabbi Friedman
was active im World War II as a chaplain. FHe was
active and he saw the ghettoes of North Africa,
the D,P. camps, the visits to Poland, Rumania.
Before he became UJA's Executive Vice-Chairman in
1955, Rabbi Friedman served as spiritual =zt leader
for the largest Reform Congregations in both Denver
and Milwaukee. I must also tell you that this
sophisticated, debonnaire man from "Uncle" -
wonderful, wonderful persom - is am intermatiomal
figure. He is as much at home in the darkmness of
the night rescuing Jews across the borders of
Germany as he is im the international councils of
Jewish leadership in Lomdom and Israel and Paris -

or just as much at home with his -- and I say this
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- our comtemporaryes here this evening -- with the
Young Leaders im Cleveland - as he is in these
other great councils, He is a great humanitarian
enrolled im a great, great public service., It's
a real privilege - it's a real privilege to call
myself a friemd amd acquaintance. I give you
Rabbi Herbert Friedman. (applause)

o

FRIEDMAN
Well, what do you do? I am more frightemed mow
than I was before - and I was very frightened be-
fore. Just ask Lois. Joe, this is - this is mot
easy. You and I have beem through the formation
of this young leadership movement in the United
States im the last four or five years. And you and
I have sat through many meetings and many speeches.
We've been all over this country from top to bottom.
And I think it's fair to say that nowhere, at mo
time or im mo place had I ever seem a group like
this. This is to me the most hxx%tw heartwarming
and rewarding and satisfying thing that has happened
in five years of hard work - and I thank you. If

forget it.

I 'lay an egg' tonight,/!nx;gxtxnl Excuse me for it.

It won't stop this movement from capturing this

nation and guaranteeing the future of Jewish survival
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in these United States. You've got it made now.
And whether any ome of us professes to be a leader
in the American Jewish community - succeeds or
fails any lomger in providing amy additiomal in-
spiration, you'll do without us. Because you've
got the 'bit' im your teeth mow and you're rumning
with it. This analogy comes from the fact that I
went this afternoomn, with my host Mr. Gimnsberg,
to a place called "Thistle"™ (laughter) and I lost
fifteen dollars. (laughter) And his horse Hidden
Iatent remained well hiddem. (laughter) And nothing
happened to either ome of us. But all I could
think of was that here were twenty thousand people
in the stamds watching tem beautiful animals
'beating their braims out.' Those/i:;::::s were
running as hard as they kmew how to rum. They
weren't sure why. Our job is, at our age and at
our positiom in the crossroads of the gemerationms,
to run as hard as we know how, under a most extra-
ordinary set of circumstances which I want to
define. But we have to kmow why. And so I'll try,
here, tomight, to tell you the things that I

believe in - to tell you the way I see Jewish history
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in this century compared to other cenmturies - to
tell you what I think we have to try to do and why
we have to try to do it -- and to say at the be-
ginning what I hope I will remember to say again
at the end - that when I look at something like
this, I have the most fantastic feeling of absolute
confidence that there will be mo relaxation - that
there will be no loss - that there will be only
gain for the great, beautiful and millemial, long
tradition of our people, which you hold now im your
hands and which it is our respomsibility to polish
more brightly and mot to allow to become tarmished,
And,if anyone ever says that they have any questions
or doubts about your ability to carry this precious
heritage and improve upom it, you tell them that
they don't kmnow what they're talking about. They
haven't sensed the strength and the flexing of the
muscles and the purpose and the intent which is so
obvious to me and which flows out of you to me
with such am emanatiom of stremgth that anyone who
doubts you is a mam of - of little semse and mo
values and he sbould just go away and keep his

worries im the cormer. Anmyone who talks about the
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fact that im this land of freedom amd affluence
and gemerosity and lack of pressure - anyone who
says that he is afraid that the Jews will/:z;:;:x
and die through ' a kiss of kimdmess' just doesn't
temperament.
understand youf/texmpEwxx You will not be
seduced away from the preservation of the Jewish
heritage mo matter what the blandishments of
contemporary life im America will be. And that's
what I want to say here tomight - and I'11 try to
say it im a way that's much clearer thanm these
first couple of paragraphs have been.
We are at a very umique crossroads im Jewish History.
Our people was founded and established roughly four
thousand years ago. The x® sum time that the
historians have set om the migratiom of Abraham
from Babylonia to the land of Caamamn is about
228 2000 B.C. This is corroborated by all sorts
of archeological data - little clay tablets with
cuneoform writings om them which have beem found
in many places - and it's pretty solid. 1It's not
a guess, In the year 2000 B.C. The Picts and

The Scots and Celts were rumning around naked on

the Islands of Great Britaim painting themselves
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blue -- and The Teutons and The Barbarians were
running around in the forests of Northerm Europe -
Germany and Scanddnaviak painting themselves green?
for anybody kmows. And in the Nile River Valley
there was the begimning of some civilization. And
in the Valley of the Tigress amnd The Euphrates in
Babylonia there was the beginming of something.
There wasn't much else in the world., From the
time that 'we' began, just about four thousand
years ago, I don't think that in all of those forty
centuries we have ever beem at the 'crossroads'
position that we are today. And the reason for
that, I think, is because there never, in the
corporate life of our people or in the civilized
development of mankind as a whole on the globe -
there mever has been a society developedy such as
that which exists in these United States of America
-=- not im Periclex in Athens - not in ancient Egypt
- mot im ancient China - never has there been a
civilization such as exists here im the United
States - so rich - so powerful - so limitless inm
its potentials - so well-endowed with raw materials

and minerals, with brains and with inventive capacity,
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with drive and with vigor and with youth - no society
has ever beemn like this. Nor has there ever been
a situation where a group of Jews have lived inside
a society with the freedom that we have - with the
lack of pressure om 8s that exists - with the oppor-
tunities to go to the top which mow exist - with
the friendship of our meighbors - with the deepening
understanding
day by day by day of our meighbors, evem the most
beknighted among them, who were least able to under-
stand us through the centuries, mamely the Catholics.

#% Never have a set of circumstances conjoimed so

that you have a society ofa humndred and ninety

million American, of whom we comprise five amd a
half in the middle of that - where these Americans
are so well-endowed and where we are so well re-
ceived amomg them - an absolutely unique set of
circumstances in forty centuries. We always kaew
what it was im other climates, in other conmtiments,
in other centuries to be umnder attack. And we
knew and we learmed how to live under attack., Never
have we had the problem of learming how to live
under kindness. Gentlemen, it's frighteming. And

that's what I mean by saying that many times we



N

R. #1

FRIEDMAN
have been slaughtered - we have met death by the
sword - nowhere have we been under the temptation
or the possibility of a set of circumstances of

by a kiss.'

'meeting death Xkyxkiwdxmxzx If we, here inm the
United States, very simply stated, go down the
drain and become like al 1 other Americanms, so that
in one genmeration or two gemeratioms or three
generations, which is a cemtury, or two centuriesy
-- where we struggled for forty to stay alive -
if in a half or in one century we might go down

indistinguish-
the drain -- and by that I meanm become/Imdimtimguixxioim

dble like all other Americams, it will not be be-
cause anybody im this coumtry will try to cut our
heads off but because somebody in this country
will try to make us like everybody else. And, when
we become like everybody else, indistinguishidble
from anybody else -~ no matter how good everybody
else is - no matter how fine a standard is created
of culture -- I'm not talking about the average,
visiting,
gum-chewing, baseball/wimiix un-thinking,
television-watching American whose cultural level

stops there. As the cultural levelm of this country

expands, even if we keep up with it - if we become
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only like everybody else and mot different from
everybody else -- and the differentmess I shall try
to define also later -- them we will have met the
end of our historic existence through what i call
'*death by a kiss.' And that's what's so extra-
ordinargly unique about this moment in time and
this place im which we live - and that's why the
responsibility for the preservatiom and the survival
rests so heavily upom your shoulders - and that's
why we've got to do more serious thimking about it
than any one of our ancestors was every called upon
to do. You know everything today that's Jewish is
“in" - or if you're really "in"-you kmow what the
new word is, is "camp.' (laughter) BEverything
Jewish today is very "camp." Rather - whether its
Fiddler On The Roof - everybody wants to go see
Fiddler On The Roof. You don't think they fill up
the show night after night only with Jews? (laughter)
Or whether it's Saul Bellows - everybody's reading
Herzog, mot just Jews. There aren't that many
Jews who buy books, I think. (laughter) Or whether
it's the movie The Pawnbroker. You turm around

today and you look at what the writing is all about
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in America today. And where Sinclair Lewis used to
write about what was happening in midwestern com-
munities - and that was the gendre of American
writing in the 1920's and '30's -- today every
novel written, whether it's by a Jew or not, has
got something to do about Jews. It's very chic.
You go to a mom-Jewish cocktail party amnd you hear
a lot of Yiddish flumg around. It's very "inmn.,"
(laughter) Amd it's quite - it's quite umique.
It's quite different. Tt's quite spectacular.
Today, when you go to dimmer with tem people and
eight of them at the table are not Jews, and they
discover you're a Jew, you immediately are the
celebrity - you immediately are somebody they wanmt
to talk to. They want to kmow all about this. Now,
that's dangerous. Because, since it's so happy
and so peaceful and so easy for everything Jewish
today to meet generaljzed acceptance, there is
that slippery, seductive possibility that there
will enter into people's minds the thought - I
can pass -- pass in the techmical sense of the word.
If you kmow what the word evokes im the negro

community, for instance - how much pain and anguish
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there is inside the negro community whem one of
their people decides to pass, and can pass today.
Because lots of people in the white community are
as dark as I am - and lots of negroes are as light
as I am - and when they choose to desert their
group and pass, there's anguish in those whom they
leave behind. Read "The Man)' if you havem't, and
see what the President - the megro President of
the United States in that movel feels about his
daughter who has passed and denies her own father
who's the Presidemt. It was written by a Jewish
author. (laughter) Now, mot only is everything
that's Jewish 'camp' today, but there's another
thing that's happening today. The Catholic world
has faced itself im its own very, very homest way
and has made a decisiom -- and this is something
that was not easy for them to do - and dom't -
don't anybody minimize it, They've beem going
through the tortures of hell for the last three
or four years in this Ecumenical Council. 1In a
delayed reactiom from the umbelievable events of
twenty years ago - twemty-five years ago,% that

pxg pang of conscience has now struck deep into
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their hearts and souls. Never mind asking why they
didn't do amything about it them. They didn't.
This Pope made a comcordat with Hitler, period.
Half the Germams are good Catholics from Bavaria,
and they went to church on Sumday and they killed
Jews on Monday. No semse in asking how that happened
a quarter of a century ago. What's interesting to
look at is that there is a delayed reactiom - and
now that guilt burms - it burms hard - deep in them
- and they're trying to make amemnds - and they're
not having an easy time of it. They've been
struggling with it for three or four years. They'll
pass this thing mext month whenm the last and fimal
session of the council gets together, They have no
choice. They're too far out om a limb. The pressure
on the part of the Arabs has been tough, and the
pressure om the part of the Easterm Bishéps has
been tough -but they'll go through Xx with it.msx
Whether they take k the word deicide out or they
don't isn't important - everybody kmows just what
they mean. They're exomerating the Jews of all of
the centuries in which the Jews have been accused

of killing Christ -- and they're exomerating us
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as well as they kmow how to do - and they're saying
they're sorry as well as they kmow how to say that
-- and they're saying more. They're admitting that
this constant charge of their's, over all these
centuries, has been respomsible for the death of
an awful lot of our people. They don't want to
see that happem anymore. There's a mew book that's
come out which I will recommend to you. It's the
first book which has been writtem by a Catholic
prieste--It carries the imprimatur of Spellman, Tt
carries the (phometic spellimg) Nehilupstat of the
index of the official church of the Vaticam. And
the book is called "The Amguish of the Jews." A
Catholic priest writes of 23 centuries of anti-
semetism. He writes im his first paragraph of an
experience which caused him to pem the book. He
says, "this books received its first impetus from
a personal experiemnce. Ome evemning, several years
ago, I walked morth om Park Avenue in New York City
in the company of a young Jewish couple., Behind
us shone the huge, illumimated cross whic the
Gramnd Central Buildimg displays each year at

Christmastime. Those of you who have been on

®
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Park Avenue will have that clearly in your minds,
The windows of the building are lighted in the form
of a huge cross, and all the rest of the windows
are left dark. So it shines out for many, many
blocks om Park Avenue. "Glancing over her shoulder,
the youmg lady with whom I was walking - o#dimarily
well-disposed toward Christiamns - declared "that
cross makes me shudder. It's like am evil presence.”
This distnrbing comment evoked many questios inm me,
not the least of which was how could the cross,
the supreme symbol of umiversal love, become a sign
of fear and evil for this youmg Jewess? It soon
became dlear to me that her fearful reactiom to it
was the fruit of the kmowledge which she, not I,
had, a knowledge of the immense sufferxing undergonmne
by her people at the hamds of Christians for many
centuries. She kmew those thimgs. I dida't. And
so she shuddered at the cross which I love, And
when I realizel that the cross meant that to her, T
decided that I had to fiand out what this anti-semetism
was all about.?” And so he studies it - amnd the book
is what he has discovered. And the last paragraph

says (reads) "For the believing Christiam, this
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tale of horrors, the story of anti-semetism through
all these centuries - this tale of horrors ends in
the deepest chambers of my spirit. This sin of
anti-semetism is many things, but in the end ard
finally it is a demial of the Christian religiom,
a failure of Christiam hope and a malady of Christian
love." Jacques Maritam has pointed out that the
agony of the Jews is one inm which Christ himself
participates. So what he's saying is, boy, we made
a mockery of the Christiam religion. We have denied
our own Christiam beliefs. We have demied our
ethics, We've demied everythimg by the way we have
practiced our acts against the Jews, Well, here
it is. This is the first. There will be many
more as honest and sincere and thoughtful Christians
trying to understand what it is they've dome - how
badly it is that they perverted the religiom which
they know came from us - and how they will seek in
the years ahead to come to a deeper and deeper and
deeper umnderstanding. If, in Argentima, a black
and strict Catholic hierarchy cam send its
Archbishop into the symagogue to talk freely and

frankly and openly to Jews, them we know that we
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are witmessing a revolution. And so these are the
tw basic facts which constitute a mew situation for
us -~ the uniqueness of this century im these
United States in which we, the powerful five and a
half million Jews, face a mew situation -- and the
new attitude of the organized daughter-religion of
ours which has beemn, for nimeteen centuries, killinmg
us and which mow is coming to try to understand us
-~ these two facts are not to amesthesize and 1ull
us into a situation where, if we do not - thankful
as we are for these two facts - grateful as we are
for them - appreciative as we are for them -- but,
if we allow these two facts to lull us into a
feeling that it's no lomger neceesary for us to
preserve
PxExEExXEx our Separate identity, thenm we will have
let ourselves go down the draim. And what I said
at the very begimming was that I have this abolute
conviction im my bomes, which comes everytime I
get in the middle of people like you - especially
you, notkt the ones twenty years older tham you with
whom I deal all the time on the 'heavy money' level --
and I'11 talking about that later, too, because

I'm not demeaning money -- but, when I get in the
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middle of you, them I say to myself they're not
going to give up the fight for survival. On the
contrary - on the comtrary, what they are goimng to
do is to comtinue to search for the meaming of
Jewish identity. And that is the toughest thing
to do. Anmd that is what it is the job of those of
us in Jewish leadership - that is what it is our
job to do.

END OF REEL #1
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And what am I supposed to do about being a Jew?
And how am I supposed to act and handle myself as
a Jew? And what are the responsibilities that
they want from me ad a Jew? Aml what the devil
do they meam when they talk about Jewish survival?
Why do they want us Jews to survive? And, if I
can be shown why - and, if somebody cam prove it
to me, them how am I supposed to go abo#t protecting
our survival? Anmd those are all positive questions
that you're asking. I fimnd no negativdsm., I find
no pessimism. I find mo EY cynicism. I find no
running away. I find no great massive tremd to
assimilation. I'm sorry, I® don:t know what other
speakers say from other platforms,x I don't find it¥.
I find you in a very active and virile and vigorous
state of health. I find you questionigg. I find
you perplexed. I fimnd you concermed. I find you
not getting the answers from the pulpits - from
the mational organizations to which you belong. I
find you searching. And I say therefor it is my
job and the job of others of us in leadership to
try to give you answers to those questioms. And

so that might be the first pexEwx peculiar thing
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that you see about me, I am the head of the United
Jewish Appeal and some people think that therefor
my only responsibility is to raise ;Bney. Without
money we won't survive, I'll tell you that right now.
Monmey is am indispemsable tool and a weapon. Money
is the strongest weapom in our arsemal. There is

ssession

enough momey present in the total corporata/g:niti
of the Jewish people to do everything we have to do
to guarantee survival, It's the job of some of us
to extract that momey. Fime. (laughter) We'll
extract it, Believe me, mot against your will,
We couldn't get a dime against your will. 1It's a
game we play, and we all umderstand it. (laughter)
And I say, would you give another thousand dollars?
Oh, another thousand dollars? And there's a lot
of whining that goes on back and forth - and then
we settle for two hundred. (laughter) We know
perfectly well that the mext year the two humdred
will go to three humdred, and that's okay. That's
really okay. (laughter) The job - my job, as I
conceive it, is not to be the painless or painful,
depending on how you look at it, extractor of money.

The United Jewish Appeal, as I see it, must be a
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great and powerful educational instrument - educational
instrument to amswer the questions which I posed be-
fore - which I said you pose. Who are we? And
what are we? And why are we? And why should we?
And what are we? And what are we supposed to do
about it? It seems to me our role - and now it's
not just miney - because, if you accept this premise
of the UJA must become an educatbnal instrument,
then you accept the premise that the Federationm
locally must be an educatiomal instrument. And,
if you accept that premise, then you must accept
the comsequence that you must all be the teachers
as well as -- if I say I must be the teacher to
you, them you must be the teacher to the thousands
and the thousands and the thousands -- so, if you
accept the premise, you've got to accept the re-
sponsibility that goes with it. Let me try to
give you some of my amswers - and when I say my
answers, I mean the answers that I've come to in
the course of my own life - the answers which
satisfy me and satisfy me mot just im a haphazard
way but satisfy me with deep mourishment --

nourishmentt, the way you say food satisfies you
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8 when you're hungry. And there ism't a person in
this room who doesn't kmow what that means -- nmot
because there's amybody here who's so poor that
he isn't able to buy food - but there isa't a persom
here who hasn't been on a diet and who hasmn't been
hungry and who doesn't know perfectly well what it
means to try to eat and satisfy yourself -- and
something holds you back. That also passes very
quickly. A week. Two weeks. Three weeks, and
we get off the diet. Satisfies? What satisfies
me as I try to amalyze this whole business of
Jewishness and being Jewish? What nourishes me?
What feeds me deep, deep inside? 1I've come to a
series of comclusions amnd comvictioms, T dom't
know if you ever read something that Tolstoy wrote
-- just a few paragraphs -- and I think they
weren't listeming to it. He said - writimg this
toward the very begimning of the 20th century =~
I think 1903 or %8 1905 - I thimk right after the
(phonetic spelling) Kishinev Pogroms im Russia -
"What is a Jews?¥ This question is not at all so
odd as it seems. Let us see what kind of peculiar

creature the Jew is which all the rulers and all



- AR

R, #2

FRIEDMAN
the natioms have together and separately abused and
molested, oppressed and persecuted, trampled and
buthered, burned and hanged - and, in spite of all
this is yet alive. What is a Jew who has nmever
allowed himself to be led astray by all of the
earthly possessions which his oppressors and per-
secutors constantly offered him im order that he
should change his faith and foresake his own Jewish
religion? What is the Jew? I say - and this is
Tolstoy - the Jew is that sacred beimg who has
brought down from heavem the everlasting fire and
has illuminated with it the éntire world. He is
the religious source, sprimng and fountain out of
which all the rest of the peoples have drawn their
beliefs and their religions. The Jew is the pioneer
of liberty. Even in those olden days whem the
people were divided into but two distinct classes
- masters amnd slaves - even so long ago, the law
of Moses prohibited the practice of keeping a
person im slavery for more tham six years. For
Exxmp emphasis - you know that regulatiom in the
Bible - in the 7th year of slavery he had to be

remitted and let go free. PFantastic. Nobody
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else dreamed of a thing like that. The Jew is the
pioneer of civilization. Igmorance was condemned
in olden Palestine more evem tham it is today in
civilized Europe. Moreover, in those wild and
barbarous days, when neither the life or the death
of anyone counted for anythimg at all, Rabbi Akiba
did mot refrain from expressing himself openly
against capital punishment because human life was
sacred. The Jew is the emblem of civil and religious
toleration. Love the stramger. And the sojournmer
Moses commended because you were strangers in the
land of Bgypt. And this was said in those remote
and savage times when the primciple ambitiom of the
races and mations on this earth comsisted in crush-
ing and enslaving ome another. The Jew is the
emblem of etermity. He whom meither slaughter mor
torture, thousands of years,could destroy - he
whom meither fire mor sword nor inquisition was
able to wipe off the face of the earth. He who
was the first to produce the oracles of God. He
who was for so lomg the guardian of prophecy and
transmitted it to the rest of the world. Such a

national cannot be destroyed. The Jew is as
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everlasting as eternity itself, Boom! Ilya Nicholiavitch
Tolstoy, who wasmn't a Jew, he defimed us that way.
1 believe in allthe things he said. T believe the
Jews are quite umique. I believe they were unique
from the time that they were created. 1 believe
that they were an are and always will be a chosen
people, If that's too mystical for moderm, sophist-
icated minds - if that sounds too boastful for the
reverse-snobbery of which we've all become guilty,
where everything must be equalitarian and democratic -
if that's impossible for you to grapple with, then
just think about it for tem or twenty years. There
is something different betweenm Mr. A and Mr, B.
You have two sons and those two sons are as different
as day and night. They come from the same mother
and father. There is mo point in denying differences.
Differences do not mean superiorities. This whole
doctrine of the chosenness of the Jewish people is
very of tem misunderstood because somebody thinks
that it means that the Jews are better than everybody
else. And so we have a temdency to repudiate it
because we all want to be equalitariamn. DNonsense.

We're not all equal. If you have an I.Q. of a
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hundred and sixty, you're not Xx the same as some-
body with the I.Q. of a hundred. Aad I'm sorry.
And if that's not democratic, then it's not demo-
cratic. We were borm under a certain set of circum-
stances. Whether you believe in God or whether you
don't is your own persomal business, but history
you all believe im. This is the age of the
dialecticalism. This is the age of the great
movements where, whem you read Toymbee, you say,
laws of history cam be isolated and writtem down.
Well, there's a law of history which says that this
people forty centuries old began as a certain club,
group, tribe, matiom, family - call it what you
want - and has stuck together through these forty
centuries, carrying with it a certain banmer, flag,
belief, set of ideas, set of codes, set of principles
which membership im this club required you to be-
beliefs
lieve in -- and these ideas and/pringipiex and
principles
briisfs were passed on from one gemeration to
the other -- the father brought the som into the
club by that physical act of cutting into the flesh

of his own son -- and that membership im the club

was precious. And the laws and the rules and the
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traditions and the heritage of the club were passed
on to the son. And many sons dropped off - and
many sons slipped out - and many sons inter-married
- and many soms ran away - and many soms rejected
and repudiated -- but most of the soms did not.
This people, chosem and different and separate and
unigge and isolated - yes, isolated.Because the
original rules of this tribe set down by Moses and
Joshua eight hundred years after Abraham - eight
hundred years betweem Abraham and Joshua, the club
still kept alive, and the rules that were set down
there were -- you don't see the same food that the
people around you eat., What do you thimk the mean-
ing of the laws of kosher are? Hygiene and
cleanliness? I'm not satisfied with that explanation.
You don't eat what he eats,so that you don't go
into his tent and eat with him. Isolatiom and
separateness, Anmd if you don't go into his temt
to eat with him, the likelihood is you won't marry
his daughter. And if you dom't marry his daughters,
the likelihood is you won't 'beat it out of the tribe.'
Now, this group of people began that way. You can

keep yourself isolated and separate if you want to
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and still eat with him. Today, im the 20th century,
we eat with him -- and he wants to eat with us.
So, I believe -~ from my point of view -- and I know
there are others who don't agree with me -- they're
called orthodox (laughter) - that you have to keep
yourself separate evem im eating. I say you can
keep yourself separate without being separate in
the eating. But understand what the origimal rules
were all about. And I believe the purpose for
which the rules were instituted., If I say I don't
need these rules anymore  achieve that objective,
that's my business., But the objective I agree
with. Now, they carried with them - that tribe,
group, club, nation, family, whaever you want to
call it, a certxain set of beliefs. What the devil
were they strugglimg so hard to keep separate and
to keep alive amnd to survive? Just so they could
wear sweaters with emblems on the front? No.
There was a reason. And the reason was that they
believed they had a vision of life, a view of life,
an attitude toward life which was absolutely special
and different from what everybody else around them

had - an attifede toward life which they thought
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would be good for the whole human race - if they
could only give this to the whole human race --
and a point of view toward life which it might
take the whole rest of human history to achieve
for thousands of years into the future, but which
would be achieved. They believed in freeing the
slaves when nobody else believe in that. They
believed im the dignity of humam life whem nobody
else believed im it. They believed im social
justice for the widow and the orphan when nobody
else believed im it. They believed in the equality
of all colors when nobody else believed in it.
What they did was to have a visiom of the world -
a place which could be a beautiful, a perfect,
magic, marvelous place with peace, law, order,
freedom, justice and equality, happiness and
plenty, no war, mo poverty, mo persecution, no
oppression. You see there was a visiom of that
- it was called The Gardem of Eden. Xk It got
all shot to hell,because of that stupid business
be¢ween Adam and Eve and the smake and the apple,
and nobody kmew what happemed., But, all of a

sudden, boom, it's no more. And so, then, what
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you do is you dream of recreating it amd you call
it a vision of manmkind which the Messiah will come
to bring. And we have to keep trying to work
toward it. And mobody's goimg to divert us - and
nobody's going to cause us to become pessimistic
- and nobody's going to say it's impossible - and
nobody's going to get us off this 'kick.' And,
by god, if you stick at it over all these forty
centuries, pretty soom what you do is begin to
convince a larger amd larger part of the world that
the ideas you got are right. If there's law in the
world today, it came from Rome. And it came from
Rome because Rome took it out of the Hebrew law,
If there's democracy im the world today, it's be-
cause Western society of England and Western Europe
took it out of the Hebrew traditions and J planted
it on these shores, And if you read the Massachuseéts
Bgy Compact - and if you read the nmames of the people
who lived im Massachusetts and Virginia and
New Hampshire and Rhode Island im the 1600's -
their mames are Jeremiah and Hepsibah and Ebenezer
and Sarah and Rachel. We've given to the world a

vision of social justice and of equality and of
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democracy and of freedom. And part of the world
has accepted this - part of the world hasm't, We
say therefor that we will sit firmly on the stage
of history. We'll not be shoved off until we
succeed im giving this vision to everybody. And
when they all accept it and the world is a perfect
place to live in, then we can fold up our tents and
fade away. Becayse, by them, everybody will be
Jews. (laughter) Or act like them - and, at that
point, it's okay bym us., We've finished., Our
job's done. I believe these things. There are
lots of people who find it hard to stomache, There
are lots of people who fimd this egotistical or
chauvinistic or too natiomalistic or too superior-
sounding and they question it. They question it
and they question it. Good friends, I wasn't
joking when I said take tem years or take twenty
years to thimk about it. If it sits - this linme
of reasoming that I've given you, if it sits with
you maturally, and if it goes doen easily, and if
you swallow it easily, and if it seems comfortable
with you, okay,/kgzzg' then you've got the same

armor arounmd you that I have. You've got a set of
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beliefs that nourish you and that will keep you
going. If it doesn't sit easily with you - if it
seems somehow too - too - too much like boasting
or bragging - or if it just doesm't sound right
to you that this whole, fantastic thing that I've
painted is possible - that im a world of three
billion people, as we are today, thirteem million
Jews cam count for that much -- and that this whole
thing is an exaggeratéd notiom - sort of a littie,
tiny fly-speck of a nothing tryimg to assert itself
- some grandiose, tramscendemtal, Messianic purpose
of a justificatiom for its comtinued existence -
if that's how it seems to you, them just take some
more time to thimk about it. And if it doesn't
sit well after time and after readin and after

non-believers
questioning, them you'll be ome of the/mmmwx
of whom we have many as you well kmow. Because
I think the Jews are this - and have this for the
whole world - and in the course of these few
centuries have already brought the world so far
along in what we call progress. Therefor, I think
that their comtinued survival is a matter of utmost

urgency for the whole world as well as for themselves.
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Any livimg organism needs,took, ratiomalization for
its comtinued existence. We live. We continue to
live., We don't ask ourselves why are we living?
We don't have to defemd or justify why we're living,
or excuse it, or apologize for it. We live. But,
when am organism believes that it has a function
and a purpose that goes beyond its own purpose in
living, to embrace a wider cause, then it makes
th is justificatiom and it says that its survival
is important m# and evem urgent for the whole world
not just for itself. Amd if our survival is that
important for the whole world - and I believe it
is - I believe that the labor union movement in
this country was borm and created by Jews -- I
believe the civil rights movement in this coumtry
has received gx its greatest kick and impetus by
Jews, no matter how much the negroes hate us,and
boy they do -- amd if you get inside megro circles
you'd be shocked at what you would fimnd -- nmever
mind -- I believe that the sciemtific imventiveness,
the musical genius, the medical capacity - I
believe all the thimgs that the Jews/azzi are

great treasures to be givenm to the world. Sometimes
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we have to shove it dowm their throats. But never
mind that either. (laughter) Now, therefor, our
survival is something urgemt for the world mot just
for us. Amd if that's so, them we have to learn
what the tools of our survival are, What tools
do we meed to sharpen? What instruments do we have
to devise? What do we have to kmow im order to
guarantee our survival? The tools of our survival
are not very complicated. Number one: It is a
tremendous knowledge. Braimpower. Sharpen it.
Sharpen it. Sharpen it. Sharpen it. And you
all knpow that we do that all the time. T:ﬁiumber
of Jewish studemts im universities im the Unmited
States today, in ratio to the Jewish population.
is twice as large as any other group. There are
many slings and arrows that we suffer for that -
never mind. We fight our way through all the
doors of all the schools we can get into - and
well we should. And I dom't have to elaborate
that thing. Because education has been ome of
the great hallmarks of Jewish existence - whether
it was in poor, little villages im the Polish

(phonetic spelling) Schtepel - what was im the
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mountains, the Atlas Eountains in the South of Morocco
on the edge of the Saharam Desert - it doesn't matter
where, education was the hallmark of our people.
That's one tool. The second tool was migration.
Whenever we got caught in a bind, anywhere, and we
couldn't fight our way through becausze they were
bigger and stromger tham we were, we bolted, Some-
times they threw us out. Never mind. So we mi-
grated involumtarily. It all came to a crashing
end in Palestime when the 10th Legiom of Rome
smashed down the walls of the témple. So them for
a thousand years the cemter of Jewish life was over
in Babylomnia. And when it call came o an end,
there, in the 10th cemtury, it mx®s moved over to
Spain. And for five hundred years we had the
'golden age' im Spaim. And thenm boom. Ferdinand
and Isabella decided that they would throw the
Moors out - and with the Moors they threw the Jews
out, And in %82 1492 Columbus sailed for America.
And on the same day, the third of August, the
Jews sailed for Turkey and Hollamd and Morocco
and Algeria and everyplace else - the same day.

And he writes im his diary =-- you'll motice, as
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he sailed out of the harbor, that there were Jewish
refugee boats im the harbor. And there's a great
big story,about whether he might not have beem a
Jew,wix writtem by a Spamiard, I urge you to find

- "Was Christopher Columbus a Jew," writtem by

Salvadore de Muriaga, Professor at the University
of Madrid. Whether he was or he wasn't, he had
a lot of Jews on board. Barbermellx was a Jew,
the interpretor - and Sacuto the compass maker.
And off they went,because these Jewil;:;:hthere
facilities for lamguages,were going to have to
learn how to speak to the Iadians of Cathay and
China who were about to be discovered. As a
matter of fact, they spoke Hebrew,when they landed
in the Caribbean Islands, and for some reasonm the
Indians there didn't umderstand them. (laughter)
Migration was a tool of our survival. Education
was a tool of our survival., Raising the ecomomic
level of our people so that we could beat hunmger
and disease was a tool of our survival, We just
are vulgar in many things. Vulgar, We have
discovered - we have reached the apogee of vulgarity

Bar Mitzvah
in our/Exxmitxx  parties (laughter) - and in
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many other thimgs that we do - and it's so stupid
-- and it won't last., It'll all swing back, Some
sense of balance will always come back into the
picture. But - but - but this emphasis upon food
and drink, and this love of the creature-comforts
that we have, stem from a very deep, psychological
thing, Ome of the ways we always learmed to survive
was to be sure we had enough food in the bellies
of our childrem. Well, it's gome way overboard.
(laughter) But, again, T understand the motivation.
And last of all, among these tools of survival,
there was one which probably - in my judgment at
least == I'm mot sure others would agree with me
-- although there's one other mam who does agre
and you know I'm going to quote him. At least
when you find somebody who does agree,w you bring
them in. Probably most important of all of the
tools of our survival,Xxz that we learmed how to
usey through all these cemturies, was the dream of
Israel. And we dreamed about it the hardest. And
we loved it the most, but were the farthest away
from it. We prayed for it three times a day when

there wasn't a prayer of a chance of ever getting
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it. Deep in the heart of the pale of settlement,
in the middie of the 15th and 16th century, Jews
poured their hearts out im countless thousands of
little villages,from which you and I stem, about
returning to the land of Ziom and the throme of
David and the King of Israel and the glory that
once was - wiether im Odessa or in Kiev or im Minsk
or in Pinsk or inm Dvinsk, there wasn't a prayer
of a chance of gettimg that dream back - aml yet
it sustained them amd it kept them alive. And T
think this is the deepest, the deepest, the most
significant psychological, central tool in the
survival of the R Jewish ﬁeople because it has to
do with our beginnmnings, our roots and our origins,
A man who believes this together with me is a many
by the name of Martim Bubber. And you all read
recently about hs death - and you all read these
fantastic obituaries im all the papers and magazines.
He was an authentic 20th century gemius - accounted
so by the whole world not just the Jewish world.
He wrote a very thim book which I have here., It's
called "Israel and Palestine, The History of am Idea,"

by Martin Bubber. And what he says here is very
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simple. You all know emough Hebrew to know what
the word is for man. The word for mam is Adam,
We amglicize it by sayinmg Adam. You also know
that the word for earth is Adama. Many of you
know the prayer. You say borai, pri, Adama. Adanm
and Adama etomologically are the same word. Man
and earth are idemtical. Man comes from earth.
Adam - a versiom of Adam, means reddish brown, the
very color of earth. And you kmow all the old,
early myths about the @ods that fashioned men dn
the potter's wheel out of clay and mud and earth,
That's a Babylomian myth and a Sumarian myth and
a Bucharitic myth and an Arcadian myth and a
Hebrew myth, and it crept into our bible that man
was fashiomed out of clay amd mud. Man is earth.
The Hebrew man and the Hebrew earth were created
at the same time. God gave the land to the people.
Time after time after time after time it says in
the bible - and I shall give this land to you and
to your seeds and to your seed after you - amd I
shall give this to you for am inheritanmce. I
don't have to repeat the quotatiomns. Im Latin

Homo, man, comes from humus, earth., We gave an
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idea to all the other peoples and to all the other
languages. We, the Hebrew people, came out of the
Hebrew earth. Abraham left a different land to come
to that land - and that is tﬁ; first memory we have.
That's evenm our pre-matal memory. Everybody's
been psychodmalyzed haven't they? Or knows Some-
body who has? And everybody kmows that the child
was influenced at the moment of conception. And
nine m long months of influence occur on the child
before it's ever cast cut imto this unfriendly
world. From the moment of our birth - and before
our birth - while he was in Babylonia plamning to
come to the land which God pointed out to him --
Now, look, You kmow I'm mot a fumdamentalist. You
know that by mow. And I'm very irreverent inm many
things. And so you know that. So I'm not trying
to give you a litertal interpretation of those
words - just to believe those words literally -
but I am asking x* you to believe those words
psychologically. The faith of the Hebrew people
has been connected with the faith of the Hebrew
land for four thousand years. And if there are

some people in that orgamization,which shall remain



I

R. #2

FRIEDMAN
nameless, who believe that, you kmow - the American
Council for Judaism - who believed that that idea
is heretical, them those people just don't under-
stand the Jewish religion. :hether you're orthodox
or reform - yeah, a reconstructionist or -bor
whatever somebody's going to imvent tomorrow - the
cardinal fact of the Hebrew religiom is that God
appointed, or history,if you don't believe im God,
appointed a group of people, im relation to a land,
to live there and develop ther and struggle there
and flower there amd give their ideas a soil inm
which to grow - and that people got kmocked out
of that land. Wex've beem kmocked out of the box
twice. We've reestablished that country as a
third time now. We may get knocked out of the box
again., And if you take a view of history - take
a view of history, it's entirely possible, a thousand
years from now, the presemt commonwealth of Israel
may be defeated and destroyed by somebody. But,
from the beginming of time - of our time - until
the end of our time that land is going to be a cenmtral
tool im our survival.

END OF REEL #2
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Andsome people, from this country, who go - who
want -- and we all take pride im it and we all love
it - and we all work like the devil to make it
stronger and better and more prosperous and more
of a success &- and to take the immigrants into
it and to absorb them there. All of our campaigns
for the last four or five years have been devoted
almost exclusively -- we've takem in a quarter of
a million people in the last four or five years,
with the money we've raised, to Israel. Israel
was certainly cemtral to the survival of those
quarter of a million people who had no other place
to go. And now there are two and a quarter million
Jews living in Israel - the third largest Jewish
community in the world, The fisst is America.
The secomd is Russia. The third is Israel. By
another genmeratiom the Russiam community will be
down the draim umnless we get them out of there.
So that by every way vou want to count it, whether
it's for a Russian Jew or an American Jew, Israel
is central to the survival of our people. And
thereforg,if we learn these tools of survival -

education and migration and economic advancement,
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and Israel always as the place from which we get
our imnspiration which sustains x us all the time
- which gives us the visiom of this greater kingdom
of God on earth that we call the Messianic Dream,
then we willk have dome everything that it's
humanly possible for each of us to do to protect
the survival of the Jewish people. I would like
to read ome thing from this Bubber just to give
you a feeling of what I'm tryimg to say. He's
referring to 2 man by the mame of Moses Hess that
he says - The true, the faithful Jews, he says,
need earth, lamnd, Adama, to realize the historical
ideal of our people, an ideal which is nome other
than the reign of God om earth. His intention in
thus emphasizing the word earth is to stress the
fact that the Jewish Messiamic deal refers not
to the mext world but to this world. It is this
earth that is to become the Kingdom of God. But,
in order to fulfill its xgx task of setting up a
perfect kingdom om earth, a Gardem of Edenm, a
wonderful society, 'The Great Society' -~ Johnson
is very Jewish (laughter) the Jewish people needs

ground under its feet - its own groumd - a land
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on which it cam build an independent, self-determin-
ing life -- and therefore it meeds a land of its
own, You know, all of us, when we were kids inm
school, learmed the words of the Lord's Prayer -
the Christian prayer - and sometimes we didn't
want to say it because we thought it was disloyal
to say it - so we used to mumble it under our
breaths while the other kids said it. Do you
remember? There was mothimg disloyal about it.
Very, very Jewish prayer. It comes from Jewish
sources. Remember what it says? Our Faher, who
art in heavem, thy kimngdom come, on earth as it is
in heaven. Jews don't believe much in hemven or
hell because we don't kmow much about that. We're
not sure about it. We're a very pragmatic people.
But we do believe im earth - the life om earth -
making it the best possible place for our kids
and everybody else. And so we say thy kingdom
comey on earth, And if the Christians took that
over in The Lord&s Prayer, okay. Earth from which
we began - Palestine - Israel - earth - anywhere
we live on the plamet earth - earth as a dream to

be made into a place in which man will flower to
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his finest potentiality. That's what we Jews were
put here to do - to dream about - to achieve - to
fight for - to suffer for and to persevere for.
If the United Jewish Appeal helps to do that, I'm
all for it. If the Welfare Fund and Federation
of Cleveland, Ohio helps to do that, I'm all for
it. Great - great ideals don't mean a damm thing
until you work out the imstruments by which to
make them real. My heart can bleed and cry for
the survival of the Jewish people, but unless I
find a2 way to do it, them I'm just going to bleed
and cry. But, if I find a practical way to achieve
it - and wehave foumd a practical way - we have
united together into these great, strong federations -
we've united together behimi these great organized
movements - we found a way to power the treasuries
more than
of the momey that we have,-xmemEy even Croesus
ever dreamed of - more than Midas ever dreamed of
- we have found a way to pour the largesse, the
excess, the great fortumes that we've been able
to make - we've found a way to channel them into
constructive and purposeful methods to protect

the survival of Jewish people and Jewish land and
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Jewish ideals - and it's your respomsibility to
keep those going. Now, if you don't, you'll just
get marked down in history as a 'lousgy'generation.'
If you do - and you will - then you'll get marked

most nmoble
down in history as 'the/mestxmsket of all gemerations.'
Because, at a time when it would have been the easist
for you to check out, you said mothing doing., We'll
stick by it and we'll keep this thing goimg. That
will be to your everlastimg glory. (applause)

CHAIRMAN
When Herb said, at the begimning of his speech,
that he was frightened by this group and the re-
sponsibility that he felt that reachint this group
entailed, I knew he was underrating his own ability
as a communicator., And I can see from the response
that he's had the kind of electric affect om this
group which he's had om every group that I've ever

been a part of.

END OF REEL #3

H.A.F. SPEECHES IN CLEVELAND
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What is a Jew? Tolstoy

What is a Jew? This question is not at all so odd as

it seems. Let us see what kind of peculiar creature

the dew is, which all the rulers and all the nations

have together and separately abused and molested,

opressed and persecuted, trampled and butchered,

burned and hanged - and in spite of all this is yet

alive? What is a Jew, who has never allowed himself

to be led astray by all the earthly posessions which

his oppressors and persecutors constantly offered him

in order that he should change his faith and forsake

his own Jewish religion?

The Jew is that sacred being who has brought down

from heaven the everlasting fire and has illumined
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with it the entire world. He is the religious source,

spring and fountain out of which all the rest of the

peoples have drawn their beliefs and their religions.

The dew is the pioneer of liberty. Even in those

olden days, when the people were divided into but two

distinct classes, slaves and masters - even so long

ago had the law of Moses prohibited the practice of

keeping a person in bondage for more than six years.

The Jew is the pioneer of civilization. Ignorance

was condemned in olden Palestine more even than it is

today in civilized Europe. Moreover, in those wild

and barbarous days, when neither the life nor the

death of any one counted for anything at all, Rabbi
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Akiba did not refrain from expressing himself openly

against capital punishment, a practice which is

recognized today as a highly civilized way of

punishment.

The Jew is the emblem of civil and religious

toleration. ™"Love the stranger and the sojourner,”

Moses commands, "because you have been strangers in the

land of Egypt." And this was said in those:remote and

savage times when the principal ambition of the races

and nations consisted in crushing and enslaving one

another. As concerns religious toleration, the Jewish

faith is not e@nly far from the missionary spirit of

converting people of other demoninations, but on the
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explain to every one who uilling;y comes to accept
the Jewish religion, all the difficulties involved in
in its acceptance, as to point out to the would-be
proselyte that the righteous of all nations have a
share in immortality. Of such a lofty and ideal
religious toleration not even the moralists of our
present day can boast.

The Jew is the emblem of eternity. He whom neither
slaughter nor torture of thousands of years could
destroy, he whom neither fire nor sword nor inguisition
was dle to wipe off the face of the earth, he who was
the first to produce the oracles of God, he who has

been for so long the guardian of prophecy, and who

transmitted it to the rest of the worlq,
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everlasting as is eternity itself.
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REEL #1 TIONS & ANSWERS )(CLEVELAND . IMMEDTATELY
FOLLOWING BLUM's SBEECH)
(applause)

CHAIRMAN

Mr. Blum had, what we say im showbusimess, a hard
act to follow, As you kmow, havimg listemed to
Rabbi Priedman's speech last night. But, he sure
held his own and he gave us, I think, ome of the
most thoughtful and imspirimg talks that we've
heard im Cleveland im mamny 2 year. We thank you
for being with us and for yonr participation iw
this conference. There's now time for questioms
from al1 of you om either Rabbi Friedman's talk
of last might, or Mr. Blum's speech this mormimg.
I'd appreciate it if you would identify yourself.
Eeep your questions refatively brief so that we
can hear from as mamy people as poepible., Are
there any questions from the audience at this time?

And will you please say who you'd like to direct
them to? Yes? Mort Stome.

STONE
I'd like to direct it to either of those gents.
Relating specifically to the area of Jews inm
the college professorial level - professiomals -
professors, teachers amd the like, it's beer my
impression - and I wonder if they'd comment uponm
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STONE
this -~ many of these mwm, who, of course, are among
the brilliant people of the country <« who are people
with ideas - or should be people with ideas - to
a2 large measure, whem the entere those fields, seem
to im a semse vanish from the Jewish commumity.
They seem to identify with the schopastic communmity.
And perhaps much of their resources, d¢f what they
could do for the Jewish community, is somehow lost
and mot properly tapped. I womder if this is the
cas, or it's a misimpression? Or, if this is am
area where a lot of effort cam be directed? Because
these people are teaching - they are positions of
responsibility in leadership and it seems 2:1:
there is a vast area of great importancex/xRryxx
on-going motivation.

CHAIRMAN
I think that most everybody heard Mort's questiom.
But just im case some of those in the rear did not
- he's asking about the lack of iwvolvement, in
the Jewish commumity, on the part of the academic
community - the Jews who are professors im our
big universities. And he addressed the question
to either of you gemtlememn. Which ome wants to
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CHAIRMAN
tackle it? Rabbi Friedman?

FRIEDMAN
Pirst of all, before answering your question, I
want to say that Irv amd I really samndbagged you.
Because, with mo collusiom whatsoever, comtrary to
thexfiaw Sinai Campaign of 1956 (laughter) we just
locked you im. Amd, if you dida't believe me, mow
you got to believe him, (laughter) Because, as
you realize, we said idemtical things - absdlutly
identical.

BLUM
That's why you liked the speech, (laughter & applause)

FRIEDMAN
AndI -~ I want to say publicly - amnd you kmow I'm
not ome who is given very much to compliments or
flattery - but I think this is ome of the most,
well-reasomed, logical - and I'm talking mow about
the manner im which he weat at this - the structure
of the speech - the thought that went into it -
the raising of questions and the answeriang of them -
the skeleton and bomes of that talk & A,B.Ce-
1,2,3 - were as well reasomed and logical and as
beautifully spekem as I have heard amy layman im
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the United States mamage this subject - amnd I

really mean it. (applause) You're really sem-

satiomal,
BLUM
Send momey! (laughter)
FRIEDMAN

You see mow that hard-headed busimess side of him
comes out. (laughs) A - as far as the question

is concermed of Mr. Stome, my own observations are
that there is - a - there has beem a flight of the
intellectual from Judaism - a flight of the Jewish
intellectual from Jewish commitment. The Jewish
intellectual will sit there and argue about - about
this question raised this mormimg. He will say
that he disagrees with most of the thimgs that
Irving said or that I said, He won't accept that
there's a relevance of Judaism im this modera
world, He insists upom the larger, umiversal
framework. Amd he - that Jewish imtellectual -
wostly -« a - in the field of academics, teaching
or - a - the theater, or literature - is going

to find himself - if he doesa't already - peculiarly
out of step with you. Because what's happenimg is
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FRIEDMAN
that that Jewish iatellectual, im 1965, has a petri-
fied and frozem positiomn which he adopted im 1945
and which he's sitting with now - and you passed
him by because you are returnimg and he's wmot. And
when he finds himself out of tume with you, he'll
swing back., It's a little - a little heartbreaking
sometimes to talk to people like Normanm Cousims or
like Philip Roth - and T don't want to go on
wentioning mames - and have them be way above this
small, sectariam battle of ours - and mot realize
that it's the battle of all of mankind that we're
fightiang. They think they're fightiang their way
with their broad, umiversal approach, They are
wrong, some of us thiank, They are wrong, most of
you think by the way you act and comduct yourself,
and they'll fimd out that they are wromg. Mean-
while, slowly, slowly, slowly some of them keep
coming back - and it isn't completely true. Be-
cause mnow the youmgest - the very youmgest gemeratiom
of them, particularly im the scientific commumity,
the P.H.D.'s in the mid-twenties, twemty-five years
old and twenty-eight years old, whom I kmow a bumch
working out at Brookhavem, let's say at the atomic
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laboratory im Lowmg Islamd, they're om their way
back imn to the comcept of the relevance of Judaism
and commitment to it. When you're talkimg about
the college professors, you're talkimg about the
forty-year olds and the forty-five year olds, maybe
whom you kmnow - and I say they're tweaty years out
of step by mow - and we regret it - and we dom't
have them -- with rare exceptions, You goét a
Professor Haber at Amm Arbor - and you got « I
could mame lots and lots and lots of them all
down the lime. It's mot really as baskrupt and as
barrem as that. But, acceptimg the fact that the
majority of them are, as you say, out on the fringe
of our semse of commitment and we haven't been
able to brimg them im, I thisnk that this situwation's
going to alter itself im five or tem years.

BLUM
Could I make a comment?

CHAIRMAN
Sure. By all means. Geo ahead.

BLUM
I'd like to associate myself with Herb's remarks
on this anmd to add just a couple of thoughts about
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it. I thisk one of the reasoms, aside from the
encompassing reason -- and I like Herb's turm of
phrase om this, petrified - because I really do
think that a lot of thi s response is a reflex
action - this is the expected respomse and this
may very well chamge. Because it's becoming a
little more fashiomable, a little more "in™ these
days to be Jewish im the gemeral commumity. (laughter)
Well, you domn't meed both of us. (laughter) I do
think that ome of the problems about this, and
with which some of our people &t the matiomal level,
I kmow, are concerning themselves, is the matter
of Jewish educatiom at the college level. I dom't
really believe that there is emough kmowledge or
understanding of what Judaism is and what it stands
for and its relevance, if you will, at that level.
Aad I thisk that this is beimg corrected if - if
we go, at all, by the demand that there is todayy
for Jewish educators - mot mecessarily Jewish
educators but educators who specialize im - inm
bible and Jewish history as a matter of demand from
the colleges themselves, There was a very receant

article, that I just happemed to read this week,
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in The Jewish Fromtier, I believe, Herb, by Docter
Teller who, if I'm mot mistakem, is a Labor Ziomist
fellow, and he had a procedural sort of mechamical
answer to this that maybe relates very closely to
some of the thing that I said and that we're all
confromted with. Anmd he said that the Jewish
intellectual was aliemated because, for an enmtire
gemeration - gemeratioa, we have promoted and sold
what he called ' a victimization-complex' that the
whole matter of Jewish commumal activity was
centered about the fact that Jews wee victims and
that in a semse mow this comes back to plague us.
Because the inteilectual, who has mot had that as
an experiemce of his own, seeks other ways of
expressing himself. T thimk there's an element
of thx truth im that. Aasd I too would underscore
the fact that I am very confident that somehow,
someway the Jewish inmtellectuwal will fiand Judaism
the comtimuing imspiratiomal source that it has
been in the gemeratioms gome by,

GORDY
Sidmey, could I react to this for a secomd?
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VOICE
Sure. Gordy (mame) would like to comment om this,

GORDY
I don't kmow (mame) or Cousims, but I do feel that
there is - there is a danger. There has beenm a
freezing of positiom by the intelliectual im the
academic circle. There is a damger that the
organized Jewish communities will freeze their
position with regard to academic circles, And I
think that the defrostimg must start with the
orgarized Jewish community. That the overture,
the imvitation to iavolve the academic peeple in
the pw process of Jewish commumity 1life must start
with us, Now, I'm not im a positiom to say that
it will work with everyome, It wom't. But i»
Columbus we have tried - we have made overtures.
And ome of the dangers, one of the fears of the
academic circle, apart from this victimization
which I think is sound, is that the structure of
the organized Jewish commumity is stratified with
momey - that the purpese of the Jewish commumity
is to raise momey. These are not emmobling causes
that imspire the intellectual om the campuses. We
need their braimpower. We've got legitimate social
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issues to deal with. We've got legitimate orgams-
izatiomal problems to deal with. With their imag-
imation and their kmowledge and their capacity teo
contribute resourceful, mew approaches to mew and
changing problems are vitally meeded, I thimk
the first step is for the organized Jewish com-
munity to extend the invitation oa that level, Not
in fund-raising - wot mlnhx - but in the
service orgamizatiom of our commumity to the academic
community - so that they have am opportumity te
feel meeded and a part of -~ and welcome and wanted.
Thank you. (applause)

CHAIRMAN
Thank you Gordy. Actually, steps im that directiom
have been taken im Cleveland, also, and we've been
quite gratified by the respoase to-date alomg these
lime. But we have a lomg ways to go. All right,
are there amny other questiomns? Yes? Mrs. Goodman.

MRS, GOCDMAN
Rabbi Friedmamn, you mentiomed last amight,that umless
the Russiam Jews are out of Russia, im amcther
gemeration we will lose them. Does UJA have the
hope of brimgimg out the Russiam Jews?
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CHATRMAN
Now, Mrs. Goodman has asked whether the UJA has
any hope for the rescue of approximately the three
million Russiam Jews.

FRIEDMAN
I think the word was do we have amny plans? The andwer
is wo, It's the biggest issuves om the agenda wow.
In terms of where Jews im the world are im trouble,
we have beem steadily amd happy makimg great pro-
gress im cleaning up most of the areas of difficulty.
We're down mow - I'm using the word dowm statistically
- to the fact that im the Moslem world, where it's
unconfortadle for Jews to live - there probably
aren't two hundred thousand Jews livimng in the
entire worldjin six or eight countries under Moslem
flags,anymore. And we keep comstantly evacuating
and evacuating - and that problem is om the way
to solution. Im the Commumist, satelliite world of
Eastern Europe, the same situatioam prevails, very
happy. Zm Most of those coumtries uumﬂ.
out of their Jews. In the whole of the satellite
world, I dom't think there are two humdred amd fifty
thousand Jews left. And therefore we cam say, with
a feelinmg of successful acomplishment, that we've
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almost fimished. Amother five years of work, eight
years of work, we'll be dome with that. And there-
fore, on the agemda ahead, the Russian-Jewish pop-
ulation remains as the great challemge to all of
us. There seems to be mo possibility whatsoever,
based upom everythinmg we kmow now, to be zhwt able
to affectuate amythimg like an opewnimg of the door
there, The reasoms are complicated, but # put it
down to ome simple ome, It is impossible for the
Russian regime to admit to itself and to the world
that it has three milliom out of its two humdred
and something million people who don't want to
live there. They can't admit that - mot to them-
selves and mot to the world, And they can't admit
that their regime, their govermment, their Socialist
utopia is something which several milliom people
might want to - to - to leave. And so there is meo
possibility whatsoever of talking about open im-
migration. Approaches have beem made to them om
the basis of mot open immigratiom but family re-
unification. Would you allow out - and we'll give
you lists of mames - many of your citizems whe
have brothers, sisters, fathers, mothers livimg
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in other parts of the world - im Israel, im Camada,
in the Umited States, in Argemtima - would you
allow your people out om the basis of family re-
unification? That's a humanitariam approach. That
doesan't mean they dom't like your coumntry -that
means they want to go live with their brother. And
we've handed im lomg lists of mames - twelve thousand
names - forty thousand mames - amd the Russia re-
action to that is very megative, very limited, very
minor, At the same time, parallel to that, we keep
talking to them all the time about the secomd fact.
Okay, if you won't comceive of allowing people out,
what about allowing matural, orgamic Jewish survival
techniques and instrumentalities imside Russia?
Wby don't you let the Jews imside Russia have
symagogues - have the use of the Hebrew lamguage
or the Yiddish language? Why don't you let them
have semimaries to traim rabbis and teachers to
keep the people informed and loyal to each succeeding
generation to Judaism? And that is the maim burden
of the public relation's pressure that we keep
bringing on them now im these recent years. That
will be the point of the big meeting which will be
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held in Washingtom ome week from today, where
thousands and thousands of Jews are going to com-
uu,-h:}ﬁt will be called a "vigil,' in order
to bring to the Russiam attemtion agaim the fact
that we feel that Russian Jews don't have a chance
for equal expression with all the other humdreds
and sixty matiomalfties of the Soviet Uniom. The
Sovédet Govermment calls the Jews a natiomality.
Every Soviet citizem has a passport im his pocket.
We use passports only when we want to travel abread.
Every ome of them has a passport which he uses
whea he wants to go from Moscow to Lemingrad - he
shows it at the traim station. On this identity
document, which every Soviet citizem carries, his
mationality is stamped - and there are ome hundred
and sixty matiomalities in the Soviet Uniom.
You're either a Cossack or am Uzbeck or you are
2 Turkustan or youffe a Georgiam or you're a
White Russiamn. /And ome of the matiomalities is
Ivre, is Jew. And there are three milliom Russian
citizens who carry that ideatity im their passperts.
So, we say to the Russian Govermmeat, if you admit
that they're a matiomality, them givem them the
trappings that all the other matiomalities have.
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Every one of the other ome humdred and sixty
matiomalities has got a mewspaper primted im its
own lamguage. The Jews havem no aewspaper printed
in either ome of the two Jewish lamguages, Hebrew
or Yiddish, etc. etc. So that's the public -
campaign we bring to bear om them all the time.
And they are slightly, ever so slightly susceptible
to that. There are little, tiny chinks every omce
ia a while im which they make 2 comcession and
they say, okay, we'll print a book of-Sholem Aleichem
died - the humdredth ammiversary of his birth -
fine, we'll print a volume and we'll issuye it im
ten thousand copies, Well, the fen thousand copies
get smapped up im the first two hours. There's a
big sea of demand for it amnd the tem thouwsand go
fast. So that's really omly a tokem gesture om
their part. We keep pressing for the token gestures
and they keep makimg some. We have a lot of visitors
going back and forth all the time inside theSoviet
Union, opem and clandestime, tryimg to ascertain
the témperament, the mood, the feelimg of Russiam
Jews, who try to work particularly amomng amybody
below the age of forty-seven. The age of forty-sevem
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is, for us, the crucial age. Tha means anybody
born after
mexmxtihan 1948, 1948 is whem the Soviet Heginme
came into power. So amybody borm simce them was
born under a Russian-Communist flag and govermment.
In the forty-sevem years of the existemnce of that
regime, which has been comstantly tryimg to drown
and kill and destroy amd break the back of Jewish
identity, any man under the age of forty-sevenm
who retains any sense of Jewish feeling really
zrxp represents a success for us and a failure for
them. Anmybody over the age of forty-sevea,who was
bora mot under the Commumist regime, cam have some
old Jewish memories and so the Russiams say, well,
sure, that's sentimemt, and that's - and they'll
2il be dead pretty soom. We find that evem among
those below the age of forty-sevem there are -
there are two stroag curremts, One is a completely
assimilated Communist curremt, where the fellow
says to me don't bother me. I'm mot Jewish. I'm
Russian. So we've lost him. But the second w»
current that we find is yes, I am Jewish, Yes,
I am interested. Yes, I do listem to Kol Israel
on the radio, even though the Russians try to jam
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it like they used to try to jam the B.B.C,, they
try to jam the Israel radio mow, I'm interested.
I'd love to get some literature. I'd love to see
what happemns. Please tell me what's going om. So
that leaves two clear-cut curreats. If you'd ask
me my owa estimate - are three milliom Jews in
Russia stromgly ideamtified to the - to the basic
premise of maintaining Jewish identity amd survival,
I would by now say no. Ifsno lomger ture. How mamy
of the three milliom are im the process of driftiag
of f from us I dom't kmow, TIt's getting larger and
larger, If we could do something about it mow, how
many of them could we save? Still the majority.
By a quarfter of a ceatury from mow, if this situation
remains at it is, where they won't let amybedy out
and where they won't let ws in im any large systematic
way, and where they contimue to try to clamp down
and only grant these little minor comcessiomns, by
another quarter of a cemtury they will have
succeeded in Xpp lopping off a whole - amother
bunch. And what would our loyal corps be dowm to
by then? I dom®t kmow. So that this is the major

issue on our agemda mow for the mew few years. And
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this is the time at which we have to keep om this
uarelenting pressure on them im a very subtle way.
We can't conduct a cold war with them. Ve can't
say 'dirty Russiams, rotten Commumists' and make
it sound as though we're part of the cold war, Ve,
it's got to be more subtle. We're not agaimnst
your govermment. We're wmot agaiast your ecomemic
form. What we are against is the fact that you
are not allowing freedom to a group of people imside
your country. Give them the freedom you want.
Print a hundred thousand copies of the book, and
if the Jews don't buy it, them you're right and
we're wroag. Let them have am organizatiom of
symagogues all over the coumtry, If they dom't
want it, we'll find that out, You'll be right
and we'll be wrong. This is the way we keep subtly
working at them. And this is goimg to be a matter
in which we're just going to have to keep the
pressure om., There will be a lot of publicity
out of that meetimg mext Sumday, There'll be
another meeting a year from Sunday - amnd it'11
just go om and om this way. Every non-Jewish
emmisary,that we canm get our hands om, who goes
to the Soviet Union, we ask to brimg this problem
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up. Im the course of the last five years, a whole
veriety of people - everybody from, oh, Mrs. Roosevelt,
when she was alive,went to Russia, brought it wp
- and Vice-President Nixon, whem he went to Russia
brought it up - mon-Jews brimg it up with the
Soviet Goverament - so that they are - they're coa-
stantly aware of the fact that this is am important
issue with us. And our strategy im the whole matter
is to keep them om the griddle with this amnd keep
them on the hot-seit with it and make them aware
that we're not the C.I.A, and we're not trying to
undermine them, and we're not trying -~ stiil, we
want them to know we're unhappy with what they're
doing. And they do respond to that, So, I've tried
to give you the whole picture of the thing. In
specific terms of gettingp people out, I think
probably we camn - we have beem getting out of the
Soviet Uniom six, sevem humdred people a year for
the last five years, which you kmow is just mothing.

CHAIRMAN
Thank you Herb. Aay questions? Yes. (mame) Goodman

GOODMAN
Rabbi, last might you made a statement, probably
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gemeralizing, that you find in the megro leadership,
in the civil rights movement, there is an anti-
semetic feeling, And I ﬁ!ﬁw both the
lay people and professiomals who have beem doing
some work with the megro leadership, have mnot found
this true. I'd like to heard your comment om thisx.

CHA IRMAN
I might say that this particular subject of com-
munity relations is mot the subject of this con-
feremce. So I'm goimg to ask the Rabbi to comment
very briefly on that question,

FRIEDMAN
Yeah, I can be very brief, I did mot say megreo
leadership. No. No. The civil rights leadership
- the negro leadership, with the exception of a
guy like James Baldwin, whole really got a fire
in his belly, mot on the mountain (laughter - but
the leadership is quite, quite respectful and
close and coordimated and understands amd is grate-
ful and appreciative and « and kmows that we're
working hamnd-in-glove. No, my comment referred
to twenty million megroes - Watts - on 125th Street
in Harlem - there, the feeling is deep zmong them
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that the damm white Jewish merchants have exploited
them for all these years. And, boy, if they could
only burn up those shops and 1oot them and gut them,
tie Jews have got it coming to them, There's a
complete paradox and a complete difference of
opinion between the responsible leadership amd the
mob om the street. I was referring to the latter.

END OF REEL #1 Mm&mz
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«ssto establish the fact that I though - although

I can't prove it completely, statistically - thatm
there was a very, very close relatioanship between
these facts -~ and that the motivation which - a -
is present im large givers ~ the small mumbers of
people - may quite well mot be the motivatiom which
is going to motivate the other people at the base
of ﬂhm 2 which is what we're trying to
get at. How cam we get at that? Now, this is an
interesting thing. We think we had some success
with this this year. We added one thousand givers
in our member's divisiom,over last year, so far
this year. We had some six thousand givers last
year, We have had sevem thousand this year. Amd
a mmber of projects, we felt, resulted im this -
one of which was this matter of brinmging the
rabbinic commumnity into our effert. Amd this -
we have only scratched the surface - and we thisk
this has a lot of possibilities - and that fact
may mot have beem presemt in other commumnities other
than our own., We alse imvolved our young leadership
people im a project that has tremendous promise -
and that is that we try to fimd out a 1little bit
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about the people unkmown to the associated commumity.
And we asked our youmg leadership group to under-
take a project which weat something like this. Ve
supplied the youmg leadership group with the mames
of some five hundred people,who were gottem together,
having mo relatiomship to symagogue affiliatiom or
country club or amything like that. We took out-
lying areas in our mx community where it was Rkmown
that Jews live.dnd we simply went to telephome
books, im apartment houses that were kmown to be
Jewish apartment houses, amd got together a list

of five humdred people:. The young leadership

group got us together a team of fifty men who

agreed either im pairs or singly to go at these

five hundred people - mot so much to get a gift

« because this was - though this was important -

but really to try to fiad some information as to

how they felt about it. Well, we had a staggering
result because they got gifts from a very, very
substantial number of people that they approached.
And many of them were Iewax®x just simply - mobody
had beem to them. They weren't joimers and they
didn't belong to a symagogue. They were physicists
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at the Westinghouse Plamt, and techmiciams at the
Martin Plant, and people who had moved in from
other communities. There's much more mobility today.
Ard you dom't - we, in commumities, thimnk we knmow
everybody in the commumity., We really don't be-
cause there are thousamds of people that come im.
Now, that project was so productive, wot omly im
terms of the results that we got as to numbers of
gifts -~ that our youmg leadership, we hope this
coming year, will umdertake a program whereby, in
comcert with Mr. and Mrs. groups and Brotherhood
groups and Sisterhood groups im the symagogues,
will try to go at five thousand people instead of
five hundred, It's understanding. I mean so few
people really understand, I'm mow speaking of
the people at the base. I'm mot talkimg of the
people at the top of the pyramid - really wmder-
stand the magnitude of this effort of ours - mot
only in sympathy terms but im effectivemess terms,
in terms of what we do in a community, im terms of
what our imstitutiomns mean to the mon-Jewish
commumity. I sometimes thisk that some of our
non-Jews im Baltimore understand what we do a hell
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of a lot better tham we understand it ourselves.
And we run 2 non-Jewish campaigm in Baltimore,
very quietly, and raise several thousamd dollars
a year., I've beem Chairmawn of that for a couple
of years and I've talked with leading bankers and
busizessmen. They understand what they mean inm
the community. They understand the force that we
exert for the betterment of the human condition.
And I think there's a close relationship between
this umderstanding and commitment, And T dom't
think you cam be comitted to amything until you
understand ¢hat you're committed to. Amnd if we
could get more umnderstamnding, we would get more
comnitment. Because what we're doing is valid in
sectarian terms and it's valid in ueiversal terms,
And I think there is a clese relationship. And
I've only mentioned a few of our programs. We
had other programs,that we'd gotten started im
that area,that we thiak ended up as this thousand
more gifts, which im campaign terms we have to
think of as anmmuities, if we keep them. And what
those gifts are worth is the future comtribution
value in dollars. And what they are worth im human
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terms is underscorimg the validity of our emtire
approach.

CHAIRMAN
Thank you. The mext question? (mame) Hershowitz.

HERSHKOWITZ
This is directed to Rabbi Friedmam. Im respect to
Jewish survival, how are we to tramsmit to our
children the semnse of Jewish history and of Jewish
values? What is the role of orgamized religiom ia
your tools for suriival?

CHA IRMAN
Boy-oh-boy. (laughter)

FRIEDMAN
No. No. We'll get out of here in time. (laughter)
We will. First of all, the most literate spokesman
In the lay-leadership I've ever hu'd, Mr. Blup,
admits that while he has great ease and facility
in conviacing three hundred of us, he has trouble
with his owa childrem. Amd that's so. I have a
sixteen year old som, with whom I have to fight all
the time because he says look, pop, what the hell
is this busimess of always talkimg about those
six million Jews? Now, that was a quarter of a
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centdry ago, and I'm just sick and tired xk of hearing
about it. Aad thax so they were -- and he's merciless
in the way he defimes it ~ you kmow, in Ris thinking -
which is this free, mew America im which he lives.
They went like sheep to the slaughter. They didm't
do anything to fight back., They had mo guts. Okay,
they got clobbered. They got caught im something
bigger tham they could hamdle, and it was the accum-
ulation of cemturies of persecution. That's dome
with, I dom't wamt to hear about it amymere. And
I tried to argue with my owa som about the emormity
of that crime and the fact that it recommended a
bankruptcy im Christian morality, amd the fact that
we Jews have to be terribly vigilant about it amd
rever forget it im order to use it as a stepping
stone fn/m“. He just sits there impatieatly
while I'm hammering away at him. So that I'm mot
minimizing the questiom you asked, Yes, organized
religion has a trememdous role. I maybe better
mot say some of the thimgs that I thisk about the
problem that orgamized religiom has im America mow,
&t this poist. Orgamized religiom has come through
an orgy of 'temple-buildimg' which has (laughter)
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apparently consumed am awful lot of time and ewergy
- and mow everybody's sort of exhausted - amnd most
of the mew buildings are built - and so now we're
at phase two. What should we do imside of those
buildings? (laughter) But the fact of the matter
is - the fact of the matter is - look, it's my
own colleagues. (laughter) I'm the only ome in
this room's got a right to say it. (laughter) The
fact of the mattee is that orgamized religion plays
a crucial role as am imnstrumemt. You, as the parent
of the kids im that Susday school, are goimg to get
the kind of program for your childrem that you wamt.
You'll get the skimmed-milk kimnd of thimg every
two hours om Sunday morming, if that satisfies you.
Or you'll go im for the meat and potato thing of
three, four days a week, if you really waant it. And
there's mo other way tham the meat and potatees.
Orgamized religiom is mo more or mo less tham you.
Rabbis are very respomsive to the demands of /thxt
® coangregations - very respomsive. Amy stromg
group came imto a Rabbi and said, look, we thimk
the curriculum is too thim - we thisk the time
spent is too little - we wamt more - he'll give it
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to you. Dom't yous worry about that, Organized
religion can go very far if you're willing to steep
your kids im it - to teach them thimgs. Number two:
The bousehold cam go very far because you have a
better hook on them theam tham the symagogne. You
have them more. You just sit dowm at that table
every simgle Priday mnight of the year amd the
television gets cut off - and the dates dom't take
place until nime o'clock - and they doa't rum to
the basketball games - and you just make them sit
there for a couple of hours « and you light those
candles and you talk a little bit around the table
about Jewish thimgs - and you say that blessiag over
the wine - and you create the emotiomal warmth of
idemtification about little, timy,mimimal ceremom-
ials - but you do it comsistemtly amd you'll put
aside a couple of precious, sacred hours a week,inm
which all the mundame stuff gets left alome that
goes at the dimmer table six mights a week, ome
night a week - amd let it be that Priday wmight -
let that be something special « you have got a
teaching imstrument im the home which is more
powerful tham you. Thirdly: You got te start,
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yourself, to read more books tham you read - because
they're smarter tham you are and you kmow it. (laughter)
When they get imte the sixth grade, w!tli/::: mathematics,
you and I are lost. (laughter) Or, the secomd grade
in some places. (laughter) And what you got to do
is simply keep a jump ahead of them, Now, if you
can't keep a jump ahead of them omn the mew mathemat ics,
you cam keep a jump ahead of them om the old Judaism.
And so, you kmow, betweem what you will demand imside
your congregatiomal life amd what youw will demand
ik the way of intellectual disciplime from yourself,
you will have amn effect om the kids or you'll fail.
And that's mot out of the question either. If you
got three kids, maybe you'll strike with thxsm two
and miss with ome. But ther you're providiag the
mext gemeration with two thirds committeed. Amd T
havea't gottem -~ there ism't any more complicated
answer to it tham that. There really isa't. (applause)
CHAIRMAN
Thank you Rabbi. Before I call om the mext questiomer,
I would like to pass om a question related to Herb's
answer to the previous omes ~ it was asked by a
rumber of people at this comferemce - amnd that is,
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sure, we know we have to broadem our owm backgroumd,
our own undemrstanding of Judaism, of the role of
the American Jewish community. What specific terms
- what type of reading should we do? And I'd like
to have Herb just mention beiefly the resources
available,to any of the people who are atteading this
conference, along those limes.

FRIEDMAN
Well, let me - let me just say this vdry quickly.
We had a Young Leadership thing 1ike this im Baltimore
a few months ago - I forget whem it was - and some-
body said, will you give me a list of books? And
I said, yeabh ~ and I really worked very hard and I
drew up a list of twemty-five books. This is my
1ist of twemnty-five books. If you were to read
them all, and really kmow what's is them 211, you
would be much better informed om this tham T am.
(laughter) Or, let's say, as well, (laughter. Now,
you know I've got that list, It's ian the office.
It's nem mimeographed, 1T cam send it to amybody
who wants it. You kmow I dida't briag three hundred
copies of it to pass out here. But, if Egaie, or
anybody has got a membership - has got am atteadance



- 30 -
R, #2
FRIEDMAN
list of who was here - and if you wamt it - and you
just -- let's see a show of hamnds - we'll mail it
to 211 of you. Anmybody interested?

CHATRMAN
Who?

FRIEDMAN
Okay. Good.

CHATRMAN
It'11 be a quiet winter.

FRTIEDMAN
It'11 be a quiet winter. (laughter)

CHATRMAN

Thank you Herb. I might memtiom that most of you
moticed that Herb's speech of last anight was being
also
taped. Mr. Blum's speech was/axte being taped.
And we will hope to have some tramscripts available.
I don't know exactly whern - but ifyou’re interested,
tlemal
why, pleast let us kmow. I believe thil&r
over here has a question.
SHELDON SCHACHTER

to ask =
:; !'iheltlon Schacter amd I'd like/ths questiom
m " It seems to me that it's fairly obvious

that imvolvemeat, commitment amnd charity is proportiomal
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to education and the feeling emgendered by this
Jewish education, whether it be formal or self-
taught. Why has it beem that the UJA im the past
shied away from the field of education - from
basic Jewish education? Why is it also whem
Mr. Blum gave his talk, that whem he mentiomed the
rabbis and kossereth, for example, which is really
the tap-root, as he put it, of Jewish survival,
that he meantioms it im a ludicrous fashion? Why
is it that mention of rabbis and of religious com-
mitment always brimg out laughter im a growp such
as this? Why has it been, for example, that the
Catholic hierarchy borrows from us - from the old
testament the - the - the - the commandment to
teach diligently to our children? Why doesan't the
UJA get imvolved im basic educatiom imstead of
only with social agencies?

CHATRMAN
I thisk » you better amswer.

BLUM
I'11 defend myself afterwards.

CHA IRMAN
Go ahead. Answer him!
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I will accept the fact that the question was asked
out of 'humger amd need and desire mt and a little
frustration® - that it hasa't happewed before -
and I'1l amswer it by sayimg that to the best of
my kmowledge, in the tem years im which I've been
the head of the UJA - and I can't accoumt for it
before that - I have tried to make it, as I said
last mnight, an educatiomal isstrument. So, when
you sSay why hasa't the UJA dome it, I can't omly
answer by sayimg, to the best of my ability, T doit
it. I take the UJA machime and try to make it as
mach of am educational machime as Y can. But, whewn
you say why doesn't the UJA educate the American
Jewish community, them you're saying that we should
do the job of the symagogue « we should do the job
of the bureaus of Jewish education - we should do
the job of the committees of Jewish educatiom, and
there's a differemnce, as you well know. That we
should do the job of the pareamt im the home, mo.
No. I'm tryimg to take the WA and operate it on
the premise that you don't just siug a2 man over
the head for momey. You got to get from him his
commitment, and tell him why you mneed the momey,
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and try to get as mubh as you cam out of him, and
teach him in the process of asking him. And that's
the way I rum the UJA - and that's the way I rum
the WA-and that's the way my staff works - and
that's the way the lay-leaders work who receive their
training. The secomd thimg you talked about was
the sort of smickerimg that goes om im the room when
ome talks about rabbis. Look, let's be brutally
homest about this. The asking of the questiom is
a painful thimg, because the askimng of the questiom
reveals the fact that there is somethimg wromg im
*this State of Demmark.” And I'm mot talkimg mow
about superficial respect, Superficially, the
Americam Jewish commumity gives great respect to
its rabbis, just as the Chrisitam community gives
respect to its clergy. But, dowm deep imside the
snickering probably comes - and mow I have to be
the psychoamalyst im order to make the guess - the
smickering probably comes because - om the part of
most people, they look om the rabbi as somebody
to perform - to marry them and to bury them - to
speak mice thimgs im the imter-faith meetings to
the 'goyin' - to put om a good musical program and
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a good service omce a year atx®hm Rosh Hoshama -
and to be "the whipping boy' whem he doesn't iisit
Mrs, Cohn,in the hospital, whe's got an ingrowns
toenail. I mean the Americam Jewish commumity
meeds to have a whipping boy amd the rabbi's it
é:a:i:i::t?.. And so what you're doimg is/dwsw
exiiing smnickering which is x the result of
what you «- I don"t mean you personally -« what
you collectively do to your rabbis. Now, a few
guys manage heroically to climb above all that and
dominate you. Anl whem you get a very stromg,
powerful amnd committed amd dedicated amd vocal amd
literate rabbi, he fights down his Board of Pirectors
all the time and he's the boss, Aad them he says
something that you listem to amd you respect him
and you don't shicker at him, But most of the
rabbis are mot like that, The great American parleor
game is "bait the rabbi' amd you all kmow it. Amd
in this commuanity there's beem a great deal of it.
Not just im this commumity - im 2ll commumities. Seo
the smicker comes because everybody kmows, sub-
consciously, that he's guilty of that. Now, you
cut him down to size amd he can't perform for you.
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The few giants,who surmount this,you love amnd you
respect and you follow amnd you revere and you learm
sonething from them. He's no more tham what you
make of him. He's depemdent upor you for his
bread and butter. He can't rum to the Pope to get
a job at asmother diocese. He's got to get amother
job himself if you throw him out. So, if you make
him something much better tham he is, he'1l rise
to be something much better tham he is im his usual
pedestrian way. And what are most rabbis? They're
only people too. I'm mot defendimg him. I'a
saying that the goods omes get to the top amd can
give you something - and you are im the comstaat
process of cutting all the rest of them dowm awnd
then they're just emasculated. So them they marry
you and they bury you -and when they're sixty-five
they go on a pemsion. So, therefore, I don't take
.mr question as am indictmemnt. T take it as a
search. And you cam improve the situation, mot the
rabbi. He's got to improve his capacity. We have
a bunch of misfits in the professiom. It's a
queer profession. It's the ome which you say why
should a Jewish boy go imto it? (laughter) You
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krow that's all part of the saickerimg you're talk-
ing about. Amd we have our misfits and we have our
incapables., Ve -- the role of the rabbi has be-
come something so peculiar - he's am advertising
man and he's an administrator - and he's a publicity
ageat - and he's a fund-raiser - and he becomes
less and less able » to read and study, so he
doesn't fill himself up., How cam he give anything
to you? It's a tough routime. It's a vicious
circle. Now, x££ as far as the third thimg, vou
said about - you suggested that there was a sort
of saickering about the kosher table as well - I
think that was the third item? I will just like
to recall what I said about it last night and what
I really feel about it. As one of the factors
which separated amnd delimited and kept isolated
the Jewish group -~ I applauded it amd have all
respect for it -- I view it as am important tool
in the whole fight for survival, I really do. The
fact that there are some problems with it is what
causes some people to be impatiemt with it - and
there are always a let of problems with it. There
is an imtramsigemce om the part of the orthedox
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community iam regard to it, They view it differently.
They don't view it just as a2 tool for survival. They
view it as a word from God that has to be obeyed.
Well, when they view it that way, and try to impose
that view om everybody whe might mot believe that
way, you've got temsioms and frictioms, Asd so,
when the question comes up of having a luacheon -
to be very specific -- make believe it wasn't a
luncheon of rabbis - make believe it's a luncheom.
In every planning committee that you've ever sat
on,x you've all been faced with this, We're going
to have a luncheon. And somebody says, well, it's
got to be a kosher lumcheon, And somebody says,
oh, God, Does it really? And somebody else says,
well, yeah, now it does because there's a whole
group of people want to imvited, we don't want teo
of fend them, and they've got to be able to come and
eat. And what's the differemce if it's kosher?
Because, we non-kosher people cam eat kosher food
but they can't eat won-kosher food., Okay, so the
majority bows to the mimority omce again.And there's
a feeble attempt once more to bring wp the fimanciil
question. And somebody says, but a kosher lumcheom
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m= is goimg to cost twice as much as a won-kosher
luncheon - which it does. And somebody them says,
well, so what. Aasd you argue it out and you argue
it out, And finally you come to the comclusiow.
So, I'm saying that, from that point of view omly,
it's am dirritamt in public, organized life many
times, and that's maybe why you hear smide thimgs
about it. But, from a person point of view, you
would be surprised at the mumber of families im
reform comgregation - Mm - who
keep kosher at home - they doa't outside, Because,
as a tool imside the house, they want to use that
thing to impress the kids with - as T was talkimg
before - mot just a Friday wmight table, It's
going to be a kosher table. And I've kmown families
that have dome it, oms am experimental basis, for
tea years, fifteem years, umtil the kids grow up.
And thenm they quit it because it has served the
purpose for which they desigmed it. So that I
don't think, in terms of the organized Jewish
commmity, that you have amy amti-kosher feelimg.
Every official dimner,of the United Jewish Appeal
in the Umited States, where it cam possible be
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arranged, is kosher., And that's the official peolicy
6f the orgamization. Amd it ism't because the
United Jewish Appeal is domimated by orthodox Jews
or rabbis. Au comtrare. Aad I would say that -
that might very well be the policy not just of the
United Jewish Appeal but of mamy Federatioms and
Welfare Funds around the country as well, So, I
don't kmow if I've azmswered you, but I ventilated.
(laughter and applause)

CHATRMAN
I thisk Mr, Blum wants to respond,

BLUM
A little more ventildtion. (laughter) If - if anmy-
thing that I said caused you to apply the adjective
Tiludicrous' to my attitude towards the orthodex
community, it was a failure, I canm assure you, of
expression rather tham of inteamt., Because, what
I would mot do is assume that they were lucicrous.
I have oftem assumed that they were wromg. And
whea we Jews lose the capacity to make a humorous
observation about ourselves, it seems to me that
something very dundamental,as Fiddler Os The Roof
has shown us, will be gome from Jewish life. And
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this was the exteat of describimgy a sometimes fairly
prevalent attitude that we get from the orthodox
commumity. Quite to the comirary, im positive
terms what I was really trying to say and what was
implicit, I thimk, im what we did, was a recogmnitios
of the fact that the orthodex commumity was vital
to our effort. What we had dome was am explicit
effort at tryimg to imvolve the commumity, the
orthodox commumity, im our work - the assumption
being that there is mothimg mutually exclusive
about - that would put theorthodex community out-
side the pale of what we're g ognl the
plain fact of the matter is that Federation to me
represeats this common demominator - it has room
for everybedy im it. This is all that we were
trying to do. I dom't bDelieve that amybody in our
Federatior has ever adopted am official attitude
that we coamsidered ourselves as operatimg outside
the orthodox commumity. I must say, as a realistic
fact of 1ife with which we have had to deal, that
frequently the orthodox commumity has comsidered
itself outside of our effort, amd im many respects

had censidered some of the thinmgs which we had dome
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as over-secularizatiom, as defeating of what they
had thought ¢ould be the right thimg to do. Amd
I must say, just as ome fimal observation im defemse
of the Baltimore Pederatiom, for the first time im
the whole history of our Federation, which is fifty
years, we were successful - and T had a great deal
to do with this - and we had a certaim amount of
objection about it - we were successful im having
appointed to our Board amtt orthodox rabbi simply
because we wanted a rabbiaic cosmumity to kmow, to
feel that they were a part of what we were doing.
I don't comsider there to be amy conflict ia the
achicvement of our social objectives. Now, we
have practical problems with relatios to this -
HerD mentiomed some of them. Some of them rua
deeper tham this im terms of philosophy. Some of
them result ia really tough commumity battles. Ve
don't support our Talmudic Academy through Federationm.
There's a constant effort to have this dome. There
are people who have very stromg feelimgs about it.
We'll resolve these problems. We survive o»
conflict. But it's ot ludicrous. Maybe humorous
but mot lucicrous. (applause)
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CHAIRMAN
Thank you Mr. Blum. Before I call om Lou Goldman,
back there, I do want to remind you that the kits
I referred to last might are mow available and will
be available for you te pick up as you go out of
the dimning room. So, please don't forget to take
them as you leave the comferemce. Just so I won't
forget to remind you, I'd better put itim right
here. 1 see Lou Goldman has a question. I'm mot
goimg to forget you Lou, but there is a questiom
that I'm goimng to take the privilege of askimg,
myself, which I think is a rather central questiom,
at least that we're goimg to be facimg here in
Cleveland, Mr. Blum, and I'm directiag this to you.
We are kmows to be quite a2 fumd-raisiang city amd
we're proud of that record, but we have to be
realistic. And we kmow that although we are in-
creasing the total of our campaign every year, the
percentage increase and the actual total dollars
that we are getting ia # additiomal fumds is wmot
sufficient to cover all of the iw reased meeds of
both our local agemcies and the United Jewish Appeal.
And we have to begim a reevaluation im our commumity
- and I think this must be going on im other communities
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-= as teo where the priorities must be im our local
© community. Do we mow begin to stress amd direct
more of the fumds,we're raising for our local agemcies,
into the area of Jewish educatiom - those areas that
are particularly Jewish -- and #xkmgy begin to cut
down the support to the broad, eocial agemcies that
you referred to, that have dome such a magnificeat
job im the Americam Jewish commumity, _hmu
make our dollars do the maximum they cam for Jewish
survival as a Jewish group? Amd this is a2 very
fundamental questioan,I think that we're facing
broadly, mot only im Cleveland but around the
United States, and I'd like your reactioms to it.

BLUM
Well, first, welcome to the club. (laughter) We've
all got the same problem and T confess that I really
don't kmow the amnswer to the question. I was try-
ing to suggest in my talk that I thisk that what
we have to do is first that which I Bope we have
already dome, and that is recogmize that it is a
problem « which I'm nmot so sure all the people,
ever in the leadership of our commumity, are yet
willing to recogmize as a problem. Tie second
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thing, it seems to me, that we have to do to get
at thaf,is to really find out what our communities
want. We, at leadership, sometimes just sort of
have a way of assumimg, by osmosis or some other
process, or possibly by imstinct, that we know what
ow communities are thimkimg., I kmow that im
Baltimore, Bob Hiller, who is our mew Executive
Director and comes,as all of you kmow, from Pittsburg,
and I, were discussing this very poimnt at lumcheon
the other day. Aad I thisk that what we intead to
do is to implement a fairly large, broadliy-based
parel, that will examine into this problem, im
which we hope to brimg imto the deliberatioms of
this pamel people from outside of the mormal
Federation leadership, people im our academic com-
munity -~ and we memtiomed this im respomse to a
coament that was made earlier by Gerdie, I believe,
to bring our rabbis, of all demomimatioms, imto
this - to retest the validity of - of our social
institutions - to say, well, this is where we want
our money to go. This is...

END OF REEL #2 (questiomns & answers)
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BLUM
eeeSOCcial programs that are outside of the Jewish
community, I don't tmow. There are a lot of people
in our commumity who really feel that this showld
be dome. They feel that our agemcies, for mple;
ought to be actively imvolved im populatios comtrol
problems, They thisk that our e—-iutiq with
negro leadership is mot what it ought to be, and
that basically it's defemse-oriented. Amd T subscribe,
as a result of Baltimore experience, to what Herb
must have said to us last mnight, We have had real,
substantial evidemce in our commumity of very stromg
anti-Jewish feeling amomg our megro community - and
a great case can be made for this, Ome of the thimgs
that we think relates to ome of your earlier comments,
and that is that maybe if we did this we would be
more =g attractive to more people, and maybe we
woulda't be having these minimal imcreases or de-
creases as some commumnities have had? Maybe if we
kx were involved im this way - and we can make 2
good, philosephical case for it - evem in defenmse
terms. Because anything that causes conflict and
tension within a community somehow, im history, has
always ended up as trouble for the Jews. That -
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that thea maybe we could imvolve more people - some
of tha academic commumity - the intellectually
oriented guy - the younger people who see this as
the pressing social problem of our time? But
specifically - how to tell you - if what we're
going to do is to assume that we have a relatively
constant pie and that we can't have, in the midst
of this great American affluence of ours, as much
of a growth im our educatiom,to what we're doing,
by our commumity, them it seems to me we're licked.
I'm mever goimg to satisfy Herdb, im Baltimore, if
what Baltimore has to deal with every year is the
fact of raising less momey tham before. There's
& built-in growth im our social agemcies. Ve
don't have to have ome more perhaps amnd it costs
usS more momey every year, 50 we're rumning - we're
treading water all the time, The cemtral poist,
it seems to me, of the questiom is mot how we will
divide up that slowly growing or static or decliming
pie, but we could make this pie be bigger to meet
some of these tests of mew programs amd of great
need overseas, and matiomal as well as local, and
still have somethimg that will bimd the Jewish
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entity together im a semse of accomplishment and
fulfillment in what it is doimg. My whole plea is
always that we not thimk in traditiomal terms -
that we opem up the horizoms of our mind -~ that
we seek to have a broader defimition of what ful-
fillment of Jewish prophetic missiom is. Amd T
think we would them attract more people. We would
then get more momey. We would them be able to move
our programs im the area where they would do the
most good, or more good tham they're preseatly doing,
and not be confromted with this peremmial heart-
breaking problem of sayimg how little you cam give
to an agemcy, or which of its programs must be
eliminated - elimimated, or which of its other
ideas must be imhibited. I think - and we're going
to try to find out what our community wants. This
is one of the things that we're doing. We're
thinking in terms of a committee, possibly of a
hundred or a hundred and fifty people, that will
be - break down into sub-committees that will -
will bring im people never before imvolved im our
Federatiom activity - to brimg im a fresh approach
~- and maybe out of this will come some way of
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answering your question.

CHAIRMAN
Thank you very much. I'd already recogmized Low
Goldman of Daytom.

GOLDMAN
I don't have a question. I feel T would be remiss,
in sitting here, after hear ing Herd — g
position with regard to education - T prefer to
give him my able assistamce. Many of us have been
working with Herb Priedmam, very pleasantly, the
last few years. There were four or five huadred
people sitting here last might. This is ome of
many meetings throughout the Umited States - sit
and talk about (mame), Chicago amd other places.
All T cam say is Herb Priedman, im my estimation -
and I kmow kim many others feel this way - is the
greatest Jewish educator that I have ever met. And
it has been my homor amnd my deep pleasure to be
educated in some small way by Rabbi Herb Priedmam.
And I appreciate it. (applause) (warsiang buzzer)

CHATIRMAN
Whether you intemded to or mot, Louw - and there
goes the warmimg bell, imcidentally, you gave me
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2 lead-fn to something I did want to say. I guess
you can call it omeother commercial, amd a brief
one. I wish it could be a lomger ome. But ome of
the most cemtral tools of educatiom for a Jew, and
particularly for ome who has the sense of commit-
ment to the totality of Israel, that Rabbi Priedmans
referred to so eloguently last might, is to see the
country yourself. Betsy and T have had that fortumate
experience. I kmow many of those ia this room have.
And I am saying to my friemds from Cleveland that
this year we're going to come around amd ask you -
and I hope this is true of the other communities
too -~ to give serious comsideration to seeing Israel
yourself, And the most beautifully orgamized way
that that can be dome is the Young Leadership Missiom
which is rum is the summertime by the UJA Young
Leadership, If you're interested im seeing for
yourself the well-sprimg of our religiom and our
people, them I ask you, whem you're comtacted later
and you receive the material of the Missiom, take
it seriously and give it really solid thought, amnd
let's see you go on that Missiom. I want to further
say that this year it was a sell-out. Se, if you
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really are thiskimg about it, get yonr reservatioms
in early. I promised Mr. Harris that we would
ad journ promptly at twelve o'clock. I kmow there
are a lot of questioms still umamswered. But, as
I said yesterday, the same questioms cam be raised
in Momtreal - they cam be raised im New York i»
December, Amd I hope that we've Q!m/,.wof
an appetite,for this type of a meeting, to draw you
to those meetings as well., On behalf of cunma;
the WA, The Council of Jewish Pederatioams and
Welfare Funds, I thank youall for coming. We've
enjoyed your participation. We appreciate your
attendance. Thanks again. Have a nice trip home,
(applause)

END OF REEL #3 (QUESTIONS AND ANSWERS)





