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THE ANCIENT WORLD

+he Jet

Anti-Semitism 48 not, as is often held, as old as aﬂﬂttsn
A 'Hﬂcj -

X %aei:f— As long as Jews (1) occupied a homeland of their own, they

encounte:ed the normal host:l.l.‘..ty of rival powers, but nothing that
could rigorously be called anti-Semitism. This development was
reserved for the Dispersion - the Diaspora - and it is not until the
third century B.C. that its presence &he.re]can be clearly discerned.

Israel's Exodus from Egypt in the thirteenth pre-Christian
century has been called the "first pogrom”, and some serious historians
concede it an anti-Semitic character. And anti-Semitic it was 1f, and
only i£, in this instance one adheres to the etymology of the word.
Egypt at that period had already developed & strong xenophcbia, parti-
cularly with respect to the numerous Semitic tribes to the East that
continued to covet her luxuriant Nile valley. The hated Hyksos had
departed, leaving in their wake memories that any Semite on Egyptian
soil would not fail to xrevive. "Behold the pegple of the children of
Israel are numerous and stronger than us. Come, let us wisely oppress
them, lest they multiply...and join with ocur eneazies” (Bx. I, 9-10):
The words of the oppressing Pharaoh betray the nervous national leader
rather than the anti-Jewish oppressor.

The near-millenium ext.ertding from the Bxodus to the age of
Egsdras and Nehemiah (£ifth centu;;) were years of painful spiritual

oA
and cultural formation. The people Moseaﬂ led to Canaan were forged
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at length into a religious and social solidarity that subseguent
millenia would not succeed in destroying. It was the age of the
Torah or the Law. From the heights of Sinai the voice of Yahweh had
thundered forth the principle of unity: "I am the Lord thy God, thou
shalt not have strange gods before me" (Ex. 20:3); and the principle

of election was made no less plain: "I have separated you from other

people so that you be mine." (Lev. XX, 26). From these transcending
m flowed a plethora of rituals, precepts, and customs that
hedged Ierael about and set her off as God's anointed among the
nnti\a:ns. Israel could have no doubt: her segregation was the Will
of Yahweh.

As fhe passed through the turbulent per:l.o.dn of Judges,
Kings, and Prophets, the wide world paid -L;er bl.lttle attention. ?:Tem:s,
were, Parkes has pointed cut, of all Semitic peoples the last to
become known to the Mediterranean world. As late as the fifth century
aez;odott;a. that yquémbu.l.atlng pioneer of historiography who visited
many lands, including "the Palestine of Syria®, found no reason to
'make mention 'of them in his comprehensive history of the time. (1)
Cbvicusly their theological claims and their ethnic exclusivism neither
mi;:rested nor :I.Jxked the syncretistic polytheists of 'i'ntiqulty as long
asjiz :%f;ed }Lgalfjont on Palestinii? soil. Nor did they attract
much notice during the first years of:DiaBpoxa. At most these intro-
verted comminities scattered among the natians were regarded as mere

curicsities. Herodotus also visited Elephantine, yet failed to note
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1. There is some disagreement among scholars whether Herodotus meant
the Jews in his expression “the IBx Syria of Palestine"... See Isaacs,

Reanach.
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in hiar:;istory that the garrison there was Jewish. Em.s Diaspora,
[nevle;'ﬂteless.] quietly making its entry intc the ancient world, was t.;je
Vstaga in preparation for the inevitable clash between the foresworn of
Yahweh and the worahip?ra of “"strange gods®. ]

The Diaspora began as early as the aninth century be The £irst
egress appears to have taken place in the time of Achab, when some of
his subjects wexe sent to the “free ports” of Damascus to pursue
cméial oppeortunities there. (i) In the same century the first
dispersion of Judaeans occurred when on the death of Amaziah, Judea
wag defeated by the Idumaeans and many were sold as slaves to the
Ionians, who transported them to distant lands. (2) These expatri-
ations set a pattern. Fram then on many forced dep;mtions and
emigrations undertaken for econcmic reascong or at the behest of
colonizl.ng governments fed the outflow from Palestine, which swelled

w

the [i:ropgrtiona of | 'the Diaspora until it ocutranked in number and
I'\ac:.'e_\;s

rivaled in importance the Palestinian cen\ter. Outstanding in this
axudna was the Assyrian deportation cf the ten trﬂaes of the Kingdom
of Israel in 722, from which they never returned, merging into the

native population tc leave no trace; also, the Babylonian exile of 586,
-1-’ "f{‘,«.«q,
from which’ a majority of the expatriates, released by Cyxus, refused

to retarn, yet continued to maintain their religious and ethnic identity

in their new home. Before the Christian era arrived, Babylonia, Egypt,
A
and finally Rome had become important Jewish centers ocutside the home-
/

land. Prom these the Diaspora fanned out not only to encircle the



2. .Gr'a?_&z 1, 227.




FOOTNOTES PAGE 3 ?

l. PFlavius Josephus, Hellenigzed Jewish historian of the first Christian

'JCL--H’“" 5
i
century, is at great pains to EEX explain Judaism's dearth of notice
Rl
by the Greek world. He'explained/that Jews not occupying a mountainous

as 'f!’\ Yy
country, were less involved in mmmem commerce than otherqﬂ 1eadﬁng?a

sheltered agricultural existence. See Contra Apion I, 12.

\
2. PFlavius Josephus and in our own day Jules Isaacs (Genes:zde la
Antisemitisme) disputing this, hold that Herodotus' “"Syrians of Palestine"

were Jews. See Reinach, No. 1l.



4.

m{ure Mediterranean but to reach as far as Persia, Arnﬂénia. Arabia,
and Abyssinia in the East and Spain and Great Britain in the West. (1)
Though there is considerable disagreement about its sigze, serious
estimates place four mu.uo:::\; the Roman Empire in the first
Christian century and another million in Babylonia, in wvhich case
the Diaspora cutnumbered Palestinian Jewry four to one. All Jewry
numbered probably eight million to constitute ome~tenth of the popu-
lation of the thlen known world. Strabo, the Cappadocian historian
writing at the beginning of the Christian era, adds plausibility to
such estimates with his claim that the Jews had "already penetrated
every mntﬁ, and it is not easy to find a place on earth that has
not received them and felt their power."” (Josephus, Ant. XIV, 7.2.).
Christian missionaries, too, were to discover tlfgiic:}um. The Acts
report that at /the/Pentecost Jews “from every nation under the earth®
were in Jerusalem (2:5, 9:11); and St. Paul found Jewish cammunities
whe_rever he went. The oracle of the Sybil had almost come true:
'Ev;ary land ghall de full of thee, and every sea“ (gl_a‘_g_. 8ib. III, 271).
Jews of the Diaspora, contrary to a widespread ;p.i.n:lon. did
not occupy a special position in the econcmic structure of the ancient

world. Their distribution among the various areas of the economy

c'c\:a.!aqg Hﬂ\-‘-mﬁ
reflected fairly closely the @general] pattern J_Eif the ecgnmﬁ. A 'é'?;e
e.‘.‘H?c_,v sV as

from an agricultural nation, often as slaves and colonizers, a very
large number, probably a majority, were farmers. Some, especially

T
those who emmigrated voluntarily [or came|to the Mediterranean cities,

were engaged in commerce, but not in undue numbers. They peopled all



FOOTNOTES PAGE 4

1. Juster lists nearly 500 cities and towns in 33 countries of
which evidence of a Jewish population has been found.

Les Juif daus L'Empire Romani, I, p. 179-209.
1 “JI
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the crafts and industries of ancient times and in early Christian
times excelled and gained a monopoly in a few, for example, glasswork,
weaving, and dyeing. As their separatism abated in Hellenic-Roman
times, they entered the sciences and various professions and played a
part in public functions, particularly tax-farming, and soldiery.

As it grew, the Diaspora assumed a religious and mystical
significance. Although the condition of the "sons of Israel” outside
Palestine, thelr| "heritage of Yahweh," was regretted as abnormal, it
was looked upon as a provisional but necessary condition attending
the ingathering of Messianic times. [!he} Deutero-Isaias had spoken
clearly of a future era: °I will bring thy seed from the east, and
gather thee from the west. I will say to the north: ‘'give up' and to
the south 'keep not back, bring my sons from afar a@d my daughters
from the ends of the earth'.” (Isa. 43:6) And as Jewish proselytism
met success in the Hellenic-Roman world, it identified itself with
the "light to the nations®, the Eveﬁyj “sexrvant of Yahweh" of the
Scriptures (Isa. 49:6). s A

Eludaism's]garly contactzﬁ;;;hr;htiquity were generally
harmonious. The reléctance of many of the exiled to return to
Palestine after emancipation and the ever growing attraction Egypt
and other'gellentzed centers held for Palestinian Jews give adequate
testimony of this. Moreover, the earliest literary references to
Jews (fourth and third centuries, if totally ignorant of Judaism, were
¥ not unfavorable. Theophrastus entertained strange notions of

Cf&ar:fﬁus
Jewish rites and called Jews a “race of philoscopher.” Clearcus of



¢

1

L

6.

Soli, a disciple of Aristotle, considered them “"descendents of the
philoscphers of India,” an opinion he T&;&tgr;hfxted:‘to Aristotle

'himself. Megathenus and Hermippus likewise considered them a species
of foreign philosopher, the latter gtyftng certain of Pythagoras'
tenets a Jewish origin. (1)

The razing of the Temple in the Elephantine colony {(Ca. 410)
can hardly be seen as a truly anti-Semitic occurreace. Rather was it
an act inspired of political motives and religicus fanaticism. The
Jewish garrison staticned there had been sent by Persian authorities
somewhat prioxr to the fifth century to guard Persian interests.
Naturally, the Egyptian inhabitants, resentful of Persian domination,
harbored ill will against the representatives of their enemies. To
make matters worse, the Jewish practice of sacrificing animals on the
altars of Yahweh infuriated Egyptian priests who, worshipers' of the
sacred ram, considered the Jewish rites sacrilegious.

Traditicnally, the history of anti-Semitism has begun with
the story of Aman, as told in the Book of Esther. The pertinent text
doubtless describes an anti-Semitic episode. Aman, grand vizier of
King Assuerus (Xerxes I, 485-465) of Persia, angered by the Jew
Mordochai's refusal to "bend his knee to him,” warns the king in these
words: “There is a people scattered through all the provinces of thy
Kingdom, and separated from one another, that use new laws and cere-
monies, and moreover despise the King's ordinances.” (IIX, B).
Serious question has been put on the historicity of this passage

however. Most exegetes find Aman's complaint reflective of the
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Maocabean era of the eecond century hut not of the Persian. For all
that, the text is 1mportant for, even if poetdeted three centuries,
1t formulatea succinctly the classical anti-Semitic reaction to Jewish

refusal to co-mingle ond worshlp national gods that wae to reverherate;

iy

throughout eubeequent centuriee.l

w1th the riae of Helleniem following the conqueets of

L}

Alexander the Great, Jewe ceased _to remain unnoticed. The Macedonian;f
conqueror, pupil of Aristotle and diligent propagator of the Greclan

mode of life, left behind hlm a world in rapid prooess of Helleniza- f'

<a,‘

tion. Agalnet the haokground of this first untversalization of culture,

A

Jewish comnunities, now grown 1n size and 1nf1uence,’emerged 1n all

. Lty
5 1 \ s' ‘ r";' it

their singularity. Unlike the reet of thelr Greco-oriental and later

Roman neighhors Jews dld not take their plaoe 1n the clties and towne

as average citizene. They still aoknowledged Jerusalem as their holy
Tcity, where Yahweh's TEmple stood. to which they sékifk didrachma eadh
year ae a peraonal tax. 'I‘he:l.r God the One 'l'rue God Invieiblerend*- IR
Tranecendent. refused to aeeume His place in the-Pantheone of the )
Emplrex and regarding their host countries ae profane eoll and, their
fellow cltlzens as’ children of error and superstltion, they grouped
themselves in a quarter of the city all their own. . Hnndrede of years_, o
before the ‘term or 1eglelation the reality was there - the ghetto .

‘To the proud heirs of Periclee Aristotle, and Homer, theee pretentiona e

| this aelf-sufficiency was an 1nsufferable arrogance.: convinoed for

thelr own part, that all that was not Greek wae barbarlan. they took

\ \ -
\ .
Ny



badly to such rival claims to superiority and privilege on the part of
a people s0 politically and culturally undistinguizhed. The abyss
separating the two mentalities, Yahwist, monotheiem, and Hellenic
polytheistic skepticism, would scon be apparents the collision was a
matter of time.

‘ The first clear traces of specifically ant:l-Jewish sentiment
appeared 1n the third century in Bgypt. ' The place is not acc.tdental.
Egypt was not only the heart of the Diaspora but likewise the mosmt '
advanced ,potht of Hellenization outslde Greece itseif, a seccnd Athens.
Unsettled conditions in Palastxne follwing Alenetitdu' g8 death increased
Jewish deportat:l.om to agypt and encouxaged Mgmiens to.that cxadle
of the Jewish nation, which had never ceased to a:i,ng its si.ren aong to
Israel. 'rhe chief rectp;.en‘l: of the outfiow was a;.exandria, the new
“emporium of the westarn. worl:;" (Strabo), £cnnded_ 'by Alexander, ‘fast
becoming the commexcial apd intellectual cat-pltal o!; the world. Jews
had been .t;wited to populate the city by Mexande:;:. nnd given a sectien
for themselves in oxder to be able to live accordi.ng to their: Law., By
the heg:lnninq of the (:h::utian era, Jews occupiedx tvo-fifths of the
city and reached 100,000 in number. They were permitted a senate of
their own and an ethnaxcl,. were active in commerce, poasibly had a
monopoly in graim and the navigation of the Nile, were prcominent in
tax-farming, and some had grown very wealthy = hl .ln all, a status
that did not endear them to the envicus Greeks, sﬁim. and, Egyptians

who sought after the same success and favors. Many of them were



doubtless unenviable characters, but on the whole they were only good
Alexandrians, who, if we can believe the Emperor Hadrian's estimate of
them, ﬁere not of the best sort: "Their one God is money; Christians
adore it, Jews adore it, so does everybody else.” (1) Some of the old
Egyptian xenophcobia, moreover, was still alive and Egyptians, discon-
tent under Greek and Roman rules, took badly to the tolerance affoxrded
Jews. But most of all Jewish refusal to accept common religious and
social standards was resented by the deeply Hellenized population.
These tensions existed from the founding of the city and continued to
grow until Alexandria became the chief center of anti-Semitism in the
ancient pericd.

The first reaction came from the pens of Alexandrian writers.
It is, of course, difficult to determine to what extent their views
were causative or merely reflective of the growing popular hostility,
whether they made or were made by history. It seems probably that
their opinions were both cause and result, one of the terms of a
vicious circle, giving voice to general feelings while aasj:sting in
their creaticn.

Hecateus of Abdera, a Greek author of the early third century
who wrote a history of Egypt, in an otherwise friendly but legendary
account of Jewish origins and beliefs asserted that Moses "in remem-
berance of the exile of his people, instituted for them a misanthropic
and inhospitable way of life." This theme of humiliating origins and

misanthropy was picked up in the same century by Manetho, an Egyptian



FOOTNOTES PAGE & 7

S
1. Quoted in Reinach, page 326, and questioned as to authenticity

by Juster, Vol. fif 11, (a footnote).
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priest and historian, who embroidered it. Jews, Manetho wrote, were
once Egyptian lepers and diseased, expelled by King Amenophis, and led
by Moses, who taught them “not to adore the gods,” nor “abstain from
sacred animals,” and to "have nothing to do with those not of their
faith.* It is likely that this account is not Manetho's invention but
rather views current among historians of the time. Some of them must
have been familiar with the biblical account of the Exodus, which
their patriotism found too unflattering to ites taste and turned to its
own account. Manetho's contribution was merely the weight he added to
these tales in his capacity as official historian. From this point on,
the themes of leprous origins and misanthropy would rarely be absent
from the litanies of pre-Christian anti-Semitism. They will show up
in Chaeremcon, Lysamachus, Posidonius, Appolonius Molon, and to be
sure in the two catch-alls of Greéek and Roman anti-Semitism respece
tively, Apion and Tacitus. The accusaticn of misanthropy will also
be used against the early Christians.

In the second century literary anti-Semitism was sparse.
Mnaseas of Patros holds the distinction of originating the fable that
Jews adored a golden heﬁd of an ass. This charge, too, was destined
to a long future and use against the Christians. Agatharxchidus of
Cnidus in his History of Asia marked the "ridiculous practices® of
the Jews and the "absurdity of their Law,” in particular, the
cbservance of the Sabbath. He related mockingly how Ptolemy Lagus

took Jerusalem in 320 without resistence on a Sakbath.
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In the same century, history pushed ahead o:E the writers
in the growing conflict between Hellas and Judea, as Jerusalem itself
became the battleground. After Alexander, the change from Persian €0
Greek and finally Ptolemaic to Seleucid domination in Palestine
exerted a corrosive influence on strict ethnico-religious separatism
which Esdras and Nehemiah had succeeded in inculcating. Jewish mer=-
chants and tax collectors, in continuous contact with the Hellenized
world about, bmglg. e cosmopolitan notions anything but favorable
to the prevalent Liiaff ﬁ?lcu:t::rtmm of national election and holiness.
These notions found numerous disciples in the homeland and also
expression in the sacred writinge: “Let us go and make a covenant
with the heathens that are around us, for since we have departed
from them many evils have befallen us.” (I Macc. 1:12). The cause
of the cosmopeclitans waa greatly aided by the final victory in 198
of the Seleucids, enthusiastic propagators of the Greek way of life.
Encouraged, the Hellenists in Jerusalem lost no time introducing
Greek customs into the body of Judaism. An extreme point was
reached when the High Priest Jeshua assumed the Greek name Jason,
placed Greek symbols in Jerusalem, and went out to offer Temple
gifts at the Greek games near the city, where naked Jewish youths
disported themselves in the Grecian manner. Onto such a scene
strode the Seleucid Antiochus IV Epiphane, extravagant Hellenizer,
to force a climax. Impatient with the progress of the Hellenists in
Jerusalem he took the city, pillaging and slaughtering, entered the

Boly of Holies, and dedicated the Temple to Jupiter Olympus. The
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practice of Judaism was outlawed under the pain of death. The reaction
of almost all Jews was violent. United behind the uraccabees the
nation rose and broke the Seleucid yoke. Por the first time since
586 Judaea enjoyed almost complete independence, which lasted almost
75 years.

The astounding Maccabean victory fired Jewish hearts every-
where with a new sense of independence and nat.ionall pride, and
hellped to right the balance in the unequal struggle against Hellenism.
In Palestine, the Hasmoneans launched an expansionist war, which set
boundaries for the Jewish state not reached since the time of
Solomon. One of them, ’Jahn Ryrcanus, exported Judaism in his advances
forcing neighboring countries to accept Judaism. In the Diaspora,
the effects of the victory were hardly less palpable. Jews there
had become thorcughly Hellenized in all but cult from the thirxd cen-
tury, and had replaced Hebrew and Aramaic with Greek as their tongue.
Though they clung doggedly to their Law and customs, they were
greatly impressed by the magnificence of the Hellenic world about

em., Their cultural contribution--religion and morality, their

L ay

2 @aﬂ little known or appreciated, so they felt inferior and
L unaccomplished before the glories of Hellas. The Seleucid defeat
at Jewish hands now lifted their spirits and instilled in them a
new consciousness of their mission and importance, but also led to
certain excesses that augmented pagan resentment.
In the Diaspora, Jews embarked, so to say, on an expan=-

sionist policy of their own along spiritual and cultural lines.
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Setting their face agaimnst the Hellenizing process that threatened
to engulf them, they launched a counter-attack. A first wave took
the form of Messianic aspirations. It was the period of the Book
of bDaniel, the apocryphal Book of Enoch, and the Sibylline Oracles,
which in differing waye sang the glories of Iszrael and envisioned
her ultimate triumph over all nations under the septre of her
Messiah. The new spirit also caught up Jewish historians, who,
anxious to find a place for Judaism in the Olympian sun, elaborated
Jewish accomplishments with considerable bias, depicting the Hebrews '
as the progenitors of all civilization and culture. To a degree
Philo and Flavius Josephus in the first Christian century followed
in this tradition. And among the philosophers, Axristobolus, a
Judaeo~Alexandrian, did not hesitate to declare that Pythogoras,
Socrates, Plato, and Homer derived their ideas from an early Greek
translation of the Bible. DNone of these, however, went as far as
the falsifiers who by interpolating renowned pagan authors inte
their own texts, composing fictitious quotations from them, and
attributing false authorship to entire works sought to enhance the
stature of Judaism. The pseudo-Hecateus and pseudo-Aristeas are
prominent examples of this kind of propaganda.

What were the effects of these efforts? They were resented,
of course, but also appear to have succeeded to some dggrea. Con=
versions to Judaism began to socar in this period, and not all of

then,~ especially among the cultured, can be accredited to daily
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contacts with the Jewish populace. The maneuvexs of these propa-
gandists had the merit of drawing attention, if not to the exact
nature and works of Mosaism, at least to its atreng_th and singularity.
The Synagogue and the Septunagint Bible (completed by this time),

were there for further investigations. Morecoverxr, many pagans of

good heart, disillusioned by the spiritual poverty and moral medio-
crity of Hellenism, were already prepared for the appeal of the pure
monotheism ;nd moralism toward which these writers pointed.

Great changes had taken place in Jewish thinking concerning
proselytes since the dsﬁs of Esdras and Nehemiah. Envy of Hellenism's
triumph arcused in Jews, in and out of Palestine, the desire to
claim spiritual and religious leadership in a world which clearly
needed redemption and in which they felt dwarfed politically and
culturally. Regarding herself now as the light and teacher of
nations, Judaism tock on a missionary and universalist cutloock.

Hexr doors were swung wide to all who knocked. Some entered as

“true proselytes” to adopt the whole Law and cirxcumcision while other
demi-proselytes, called "Godfearers”, or "devout”, remained at the
threshold, adopting only the Sabbath rest and a few other Jewish
customs. The total influx must have been large, because by the
Roman period the proselytes attracted considerable notice. Christ
noticed the proselytizing zeal of the Scribes and Pharisees, who

"compass land and sea to make one convert"”

Josephus, prone to exaggeration, declared that, "the masses have



FOOTNOTES PAGE 14

l. Antiguities, XIII, 21; III Mach. III 8;

Contra Apion II, 47.
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long since shown a keen desire to adopt our religiocus ohserv%es:

and there is not one city, Greek or barbarian, nor a single nation,

to which our custom of abstaining from work on the 7th day has not
spread, and where the fasts and lighting of lamps 'nnd m;amy of our
prohibitions in the matter of food are not observed" (C. Apion II,
39). And in the first Christian century Seneca cwplamﬁ bitterly
that the Jews “have so prevailed that they are acc'e;t'e& everywhere

in the world: the conquered have given their laws to the congquerors.”
(quoted in St. Augustine, De civitate Dei, vI, 10).

As the last pre-Christian century appxocached, the sitnal-
tion of the Jews was nothing like what it had been a century or more
before. Then a small, clannish people, they were now representa-
tives of a congquering nation, numerocus and r_at.'enti._ 8, who threatened
to rival the best efforts of Hellenic civilization both in spiritual
influence and commerce. Hellas accepted the challenge in bad grace.
In the cities where Jews were numercus, hostilities heightened. A
suppression of Jews under Ptolemy Physcon in 146 is reported by
Josephus but the account displays chauvinistic and arbitrary char-
actler.tst.tca, and is questionable. Of greater certitude is the
persecution in 88, reported by Jordanes (sixth century), but which
Josephus places 40 years earlier. Regardless of the historicity
or Idatea of these reports, Jewish-Gentile tensions were now at a
breaking point.. Anti-Semitism was certainly involved, but on the

other hand much of the disturbances may be attributed to reciprocal
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political and commercial rivalries and to the behavior of Jews, who,
Juster states, were “"continuously in sedition” from the founding of
the city. (1)

The chief pagan reaction again came from men of letters.
This was understandable. Judaism’'s challenge was essentially ideo-
logical. The contest was less between flesh and blood than between
Yahweh and Zeus, between the Greek masters of the Golden Age and
Moses. Judaism’s stubborn separatism, the pseudo-epigraphy of
Jewish writers and the rise of the Jewish proselytism profoundly
irked Greco-Oriental historians, philosophers, and clerics, who
regarded themselves as guardians of Hellenic culture. Prominent
among them were the Stoics and Scphists, mostly Alexandrian in
residence or influence. The former, fervent proselytizers themselves,
were alarmed by Jewish proselytism and its success; the latter,
skeptical philoscphers, resented Jewish manhandling of Grecian
sources. The historians, meanwhile, thorough patriots, extolled
their nations’' exploits at the expense of these upstarts from
Palestine. Few writers who refer to the Jews are favorable. Only
Strabo, the historian, stands out by his respect for Judaism.

Posidcnius, Stoic philosopher and historian of the first
half of the last pagan century, tock up where Hecateus and Manetho
left off. In a historical work, he gave circulation through the
mouths of Seleucid courtiers to the tales of Israel's expulsion from
Egypt as lepers and described Jews as an "impious people, hated by

the gods.” BHe recalled Epiphane's alleged discovery of a statue of



l. Juster, IX, 143.
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a long-bearded man on an ass in the Temple of Jerusalem, blamed
Mdsqa for leading Jews into "misanthropy and perversity” and teaching
them "laws contrary to humanity and justice.” He related that when
Epiphane violated the BHoly of Holies he sacrificed an enormous pig on
the altar and forced Jews to eat it. This reference to Jewish
abhorence of pork is Posidonius®’ sole original contribution to the
anti-Semitic inventory, but it is one that will prove very durable.

Appolonios Molo, a famous rhetorician of this time who
resided at Rhodes--where he taught both Cicero and Caesar--was the
first to compose an entire work against the Jews, thus launching an
endless chain of literature adversus Judaeos that has reached down
to the present. All we possess of his work is found in a fragment
of Polyhistor and a few summary references in Josephus' Contra Apion.
As do most anti-Semitic writers, Molo repeats almost all charges of

Lo, do not wirwdhan pogan ?"ﬂk),

his predecessors: Jews are atheists, hate strangers, and practice
absurd superstitions. BHis own contribution comprizes an attack on
Jewish law, which he finds "lacking in truth and justice.” For the
rest, there are merely insults: Moses was a charlatan and impostor;
Jews are cowardly, but also daring (Molo appears not to notice his
contradiction), useless, demented, and "the most inept of all
barbarians,"”

Prom Molo to Apion, the Mt. Everest of Greco-Oriental anti-
Semitism, we enter the Christian era, passing but a few foothills.

They are Lysimachus, Chaeremon, and Damocritus, all of the first

part of the first Christian century. The first two merely added
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details of their own making to Manetho's story of the Exodus.
nimncritus. in a book, On_the Jews, after repeating Mnaseas' charge
that Jews adore a golden head of an ass, goes on to stéte Quite
blandly that “"every seven years they capture a stranger, lead him

to their Temple, and immolate him by cutting his flesh into small
pieces.” The "ritual murder" accusation is born. It will be employed
against early Christians and again against Jews into the very 20th
century.

Apicn, naturalized Alexandrian rhetorician, probably
8toic, takes his place in the history of anti-Semitism as the first
of the titans. He acquired a fierce hatred of Jews of Alexandria,
whose influence he resented. A vain and unreliable man, he also
acquired the reputation of charlatan and braggart. Pliny reports
Emperor Tiberius' opinion of him: Cymbalum mundi, the tom-tom of
the universe. His attack on the Jews, found in his History of Eqypt
and a possible pamphlet on Alexandrian Jews, coftained nothing that
had not been said in substance before, but the wanton use he made
of his ﬁnterial and the note of bitterness he added assures him his
distinction. The Exodus story is retold, but to the lepers are
added "blind and lame,” and their number placed at 110,000. The
Sabbath is explained as originating from a pelvic ailment suffered
by the Jews fleeing Egypt, which forced them to resi on the seventh
day. To the usual accusation of misanthropy is added the charge
the Jews are held to take an ocath "Not to assist strangers, especially

Greeks". Jews are chided for not adoring the gods of the city, of



19.

being sediticnists, and ridiculed for sacrificing animals, abstaining

from pork, and practicing circumcision. Jews, Apion tells, adore a

golden head of an ass, as Antiochus Epiphane discovered in the Temple.
But Epiphane discovered more. Here in full is Josephus'

account of Apion's version of the terrifying tale that Damocritus

began.

. . +He (Apion) pretends that Antiochus found in the temple
a man stretched upon a bed. Before him was a table laden
with animal flesh, fish, and fowl. The man seemed in a

. stupor. When the king entered, he made a gesture of adora-
tion, as if his salvation was at hand. cCasting himself at
his feet and lifting his right hand, he pleaded for his
liberty. The king reaseured him and asked why he was in
this place and what the food signified. Then the man with
tears and sighs pitifully narrated his adventure. He told,
continues Apion, that he was Greek and that one day traveling
in the countryside to earn his living he was suddenly stopped
by strangers and taken to the temple. There he was anclosed
in this place where no one could see him, and where he was
given mich to eat. At first this unexpected treatment caused
him pleasure, but socn pleasure gave way to suspicion, and
£finally terror. In due course, by asking the servants who
attended him, he learned that an ineffable law of the Jews
camands that he be thus nourished, and that this was a
custom which they practiced every year at a certain time.
The Jews, he said, seize a Greek traveler, fatten him for a
year, then at the end of this time lead him into the forest

' where they immolate him. His body is sacrificed according
to prescribed rites and the Jews, tasting his entrails,
swear everlasting enmity to Greeks. Then they cast the
remains of their victim into a ditch. (C. Apion 1I, 8).

The piece is typically Apion. Damocritus' septennial ritual murder
is now annual; it involves Greeks alone; and its horror is fully
titillated. T7The perennial tale already enjoys its classical expres-
sion.

Josephus closes Apion's diatribe with his taunt that Jews

fail to produce "men worthy of admiration, like Plato, Zeno, Cleantes,”
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a listing to which "he adds himself and congratulates Alexandria
for possessing such a citizen." (Contra Apion II, 12).

Two Jewish champions entered the lists against Apion.
Plavius Josephus wrote an entire work to answer calumnies against
Jews, and devoted the second half tc Apion. (1) He made no attempt
therein to conceal his contempt for Apion: "a man without character
who led the life of a huckster.” (2) Philo, the great Jewish
Platonist philosopher, confronted Apion in Rome in 39 A.D. 1In the
wake of anti-Jewish riots in Alexandria under Flaccus he headed a
delegation to plead the Jewish cause before Caligula. Apion, repre-
senting the anti-Semitic faction, had little trouble convincing the
half-mad Emperor that the Jews' refusal to erect his statue in their
Temples was adequate provocation of the brutal riots that had des-
cended upon them. But here we are foursquare in the Roman period--
another stage in the history of anti-Semitism that requires full
attention.

After Apion Greek anti-Semitism was moribund. Political
and cultural hegemony had passed to Rome, and the Hellenism lost
much of its proud vigor. Henceforward, most Greek writers showed
a new tolerance of Judajism, and even the anti-Semites among them
adopted a temperate tone. Greek anti-Semitism has rejoined its
beginnings when it saw Israel as a neutral oddity. Plutarch is
characteristic. Full of misinformation about the &evs; he specu-
lated concerning them with complete detachment. Celsus, in the

second century, includes Christian and Jew alike in his disdain.
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Even at this late date, he could not abide that the Jews "take pride
in possessing a superior wisdom and are contemptuous of the society
of other men." (Contra Celsum, V, 43). Greek anti-Semitism's last
breath-~a violent one--came in the third century from the Sophist,
Philostratus takes us back for a moment to Molo and Apion: “That
people have long since risen against humanity itself. They are men
who have devised a misanthropic life, who share neither food nor
drink with others...who are farther from us than Susa or Bactres or
India...."

Greek anti-Semitism died as it lived, in reaction against
Jewish separatism.

® ®

Roman anti-Semitism, dirxect heir to the Greek, bore the
stamp of its benefactor. The Roman conquest failed to change
radically the cultural climate or social conditions of the Greco-
Oriental world. Rome's political policies permitted its provinces
to live according to their laws and customs, provided here hegemony
was respected, and she herself, moreover, did not escape the toils
of Hellenism. Greek opinion of Jews thus passed on to the Raomans,
and the socio-economic conditions that had favored anti-Semitism
remained. Roman anti-Semitism, hence, was like its parent, more
cultural than popular, and rarely political. It was also more cample;.
Torrents of blood flowed in Judaeo-Roman confl!.cts. ., but these clashes
were wars mutually provcoked rather than anti-Semitic occurences.

The Maccabean spirit did not abate in Roman times, and Rome knew
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how to discourage rebellions. On the other hand, Roman policy dis-
played a philo-Semitic tendency which further complicates the picture.
Official favor toward Judaism nn?éuccesa of Jewish proselytism among
Romans impress the historian of this era as much as the Judaeo-
Roman wars and anti-Semitic reactions. Only the intellectuals
remained wholly imperxviocus to the appeal of Yahwism.

The most important new element in the Roman period of
anti-Senitiam was the Jewish camunity in Rome. A late ccmer in
the Diaspora, it served as a small-scale model of all Jewry within
the very shadow of the imperial palace, and thus assumed great
importance in determining imperial policy and popular attitudes
toward Jews. Though its beginnings are uncertain, it is likely that
it was fed by legations sent Dy the Maccabees in the second century
and by inyluxes of merchants from the Diaspora. On the occasion
of Pampey's conguest of Jerusalem in 63 B.C., many Jews were ex-
ported to Rome as slaves, later to be liberated. BEBefore the opening
of the Christian era, the community was very numerous-~second only
to Alexandrja--and influential. Already in 59 B.C., Cicero in his
plea Pro Flacco assumed that everybody knew "how numerous they are,
their clanishness, their influence in the assemblies.” Roman Jews
enjoyed a vote in the assemblies and thanks to their cohesiveness
became something of a political power. They entered into the
business life of the city and some grew prospercus. They won many
converts to their faith, and were endowed by the Emperors with

many privileges. For these privileges they earned the hatred of
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the envious populace, and fox their proselytic gains, the enmity
of the intellectuals and at times of the government.'

The principal source of tension, however, was at bottom
religicus. Rcoman religion was ritualistic and intimately woven
into the daily lives of the people. Images of the gods were in
evidence in the home, the assemblies, the camps, and the streets;
few acts, public or private, were without their supernatural counter-
part. Romans were proud of their deities and rites, which they
closely associated with the glory of Rome. They were tolerant of
other religions to which they were hosts, but merciless to whatever
threatened to undermine their cult. Under the praetor Pompilius
(161) even the Greek philosophers were denied access to Rome. MNore-
over, they were unaccustomed to religious competition. The many
foreign religionists within the boundaries of the Empire, content
with their freedom of worship, found little difficulty accommodating
themselves to the simple requirements: an inclination to Jupiter,
abstention from activities corruptive of the imperial cult.

But not so the Jews. Accamméﬁata they would in all but
cult. They, too, had a religion indeed more rigid and demanding
than any other and equally entwined in their daily lives. Their
Yahweh wags a jealous God who struck no bargains. This intransi-
geance placed the Roman authorities in a seriocus dilemma: either
renounce their prized principle of teleration or grant special

exemptions to the stubborn minority: in Juster's phrase: "persecution
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or privilege.” (1)

‘ Roman realism held up. Jews were granted all privileges
necessary for complete pra&im of their Yahwiem not only in occupied
Palestine but also in Rome and throughout the Diaspora. Indeed the
entire history of Jewish-Raman relations comprizes little more than
the story of these privileges, their origin and administration
together with the conflicts or alliances that resulted.

Privileges were granted from Judea's first contacts with
Rome in the Maccabean era. In 161 B.C. Jews were accorded the
right to be judged according to their own laws and, soon after,
this privilege was extended to all dominions allied with Rome under
the sanction of imperial displeasure. 0Oddly, too, they were ex-
tended to all Jews, even those who were Roman citizens--but not
to converts to Judaism. Besides this privilege, shared in common
with other religions in the Empire, Jews were conceded unique favors
of 2 kind to make the practice of their Yahwism possible, chiefly,
exemption from certain external acts of the Roman cult and release
from all secular activities on the Sabbath. Before the Christian
era arrived, Judaism was recognized as the cnly religio licita in
the Empire save the imperial cult itself.

Reasons have been socught by historians for this excep-
tional status, and many factors found to contribute; but the funda-
mental explanation seems to be psychological. Rome and Jerusalem
both admired and feared one another. Jews appear to have preferred

Roman domination to that of others, and more than once did they side
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with Rame against her enemies; certainly they preferred Roman rule
to that of Herod the Great, their Jewish-Idumean king. But they
had learned to fear Roman brutality; and the specter of 2,000 Jews
crucified by varus within the view of Jerusalem was enough to keep
the fear alive. Rome, for her part, seemed fascinated by the Jews'
heroic adherence to their Yahwism. But the conqueror had learned
to fear their rebellions. The Jewish War fought under Titus taxed
her military might for four years. But beyond the mutual admira-
tion and fear there existed little true understanding between these
two radically different mentalities. Their zelations were destined
to be stormy.

The policies of the Empire reflect the ambivolence of its
feelings. Though most Emperors were favorable to Jews, Scme were
hostile. Julius Caesar, grateful for help received during the
civil war, showered them with privileges. His concessions are con-
sidered by historians te be the Jews' Magna Chazta in Antiquity,
vhich subsequent Emperors had but more or less to renew. Roman
Jews mourned Caesar bitterly at his death. Augustus, continued
Caesar's policies and postponed distribution of grain to Jews when-
ever it fell upon the Sabbath. Tiberaius, under the influence of
Sejanus, his anti-Semitic minister of state, deported 4,000 Jews
to Sardinia because of the malfeasance of a few, but renewed their
privileges after Sejanus' death. Caligula attempted to aimpose
Emperor worship in the Syn%gogues, but died before his mad venture

could be enforced. Claudius treated Jews well, though may have
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expelled some because of Jewish-Christian conflicts. (1)

The savage war wm.ch' terminated in the destruction of
Jerusalem in 70 A.D. would be expected to have destroyed Judaism's
official status, but it did not. The only change in this respect
was the conversion of the traditional Temple tax which Jews werxe
permitted to send to Jerusalem into a fiscus judaicus, a tax sent
to the temple of Jupiter Capitoline in Rome. After the war the
course of Judaeo-Roman relations were generally dependent upon the
movements of Jewish messionism and proselytism. Still fired by
apocalyptic visions of independence, Jews often xebelled, but morxe
seriously under Trajan in 115 and Hadrian in 131. The latter up-
rising brought an end to Israel as an effective political :Eorcé in
Antiquity, although thereafter the Empire conceded the Jewish
Patriarch the deference given heads of state. The final revolt
was provoked by Hadrian's interdiction of Jewish cult and circum=
cision and the construction of a pagan city, Aelia Capjitolina, in
Jerusalem. The zealous Hellenizer, alarmed by the success of Jewish
proselytising, intended to have done with Judaism for good. Jewish
proselytiem, born in the Alexandrian era, flowered under the Roman
Eagle. The Raman government was always worried about it and took
steps against it as early as 139 B.C., when the Praetor Hispalus
expelled Jews from Rome because .he "tried to corrupt .Roman mores
with the cult of Jupiter Sabazies." (§) 1In 19 B.C., the expulsion
of 4,000 Jews, under Tiberius, was decreed because of their religious

propaganda. Domitian, similarly motivated, placed a tax on being a
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l. The text in Suctonius affirming this expulsion is doubted by

many because it appears in no other historian. See Acts (Ricc.).

2. An obvious confusion of Yahweh with the Syrian god.
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Jew. Antonius the Pious, though he abolished Hadrian's ban on
ci<cumcision for Jews, left it in force for all others. Julius
Severus also forbade cenversions to Judaism.

Subsequent Emperors were generally well-disposed; their
anti-Christian policies turning their hostilities in another direc-
tion. W%With the rise of Christianity, moreover, Jewish and pro~
selytism considerably abated. (1)

Popular anti-Semitism, though not the outstanding feature
of the Roman period, was nevertheless widespread and often intense.
Throughout the Empire, the Jew's ‘alien' character, his special
imperial status, and his commercial competition earned for him the
envy and resentment of the populace. In Rome, his privileges and
influence were strongly resented but held in check by imperial pro-
tection. 1In Alexandria, former tensions had grown, but under the
early Empire could not risk open expression. Under the unstable
Caligula, the risk lessened, and an outbreak--the first real pogrom
of history (38 A.D.)=-occurred in Alexandria. Unsure of the
Emperor's disposition, Flaccus, the prefect of the city, abetted
the mod in their riotous clamor for the evection of the imperial
statue in the Synagogues. Jews were stripped of their citizenship,
mocked, and finally forced into one quarter of the city, even into
the cemeteries and the beaches. Some were tortured and murdered.
It was in the wake of these troubles that the delegaticns of Philo
and Apion pleaded before Caligula in Rome, to the further humiliation

of the Jews. (2)



l. See Marcel Simon.

2. See page 20.
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Disorders marred Jewish-Gentile relations in other cities
wi:are Jews were numerous, particularly under the ge.tgns of Vespasian
am‘.'.l Titus. In Antioch Jewish political rights were challenged and
requests made to Rome to suppress them, and massacres of Jews took
place. In Ephesus, Cyrenica and cities in Jonia there were out-
breaks, but these were inspired by the refusal of Jews to partici-
pate in the pagan cult. In Caesarea--founded by Hercd--disputes
about political priority were rife and Jews freqneisltly attacked;
on one occasion, 20,000 were killed. Cities borxdering on Paleatlné,
such as, Damascus, Tyre, Ascalon, Ptolemais, Gadara, ERippus, and .
Scythopolis, where Jewish religicus propaganda was active,{/Jew hat:}* '
was strong and massacres were common. That anti-Semitism was
inveived in all of tiife GRtacREliiPreriinlret it /is important

7

to recognize the considerable part played by Jewish provocations

i e e

e
and common rivalries.

The true anti-Semites of the Roman Empire were neither
the Emperors nor the people, but the intelligentsia. Many of them
took no notice of Israel, but among those who did Jews had few
friends and many bitter enemies. A Varro might show a certain re-
spect; 2 Pliny the Elder or Titus-Livy, neutrality; from the rest
there was nothing but insult and contempt.

This phase of the story begins with the great voice of
Cicero 4n 59 B.C. The renowned orator, apt pupil of Molo, carried
back to Rome his Rhodesian master's prejudices, thus assuring the

thread of continuity that bound Roman anti-Semitism to its Greek
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antecedents. Occasion to express his feelings was ﬁresented him in
a trial for the defense of a certain Placcus, a prefect who had
despoiled the Jewish treasury in his province in Asia Minor--a
defense immortalized in his Pro Flacco. Before the court, he
whispered his fear of the number, clannishness, and influence of
the Jews. (1) and lauded Flaccus for having stood up to their
“barbarous superstiticn.” For, he orated, "their kind of religion
and rites has nothing in common with the splendor of the Empire,
the gravity of our name, and the instituticns of ocur ancestors;
all the more now that this pecple has shown through axrms how they
feel about our rule; and, conquered and enslaved, how little the
immortal gods care for them." The Jews, he had remarked earlier
before the Senate, are "born to servitude.” History does not tell
of the outcome of FPlaccus' trial, but merely that Cicero wvas
banished from Rome the following year.

The closing years of the last pre=Christian century saw
literary anti-Semitism languish amid Horace's few sneers about
Jewish proselytism and credulity; Tibullus and Qvid's jibes about
the Sabbath rest:; and historian Trogus Pompey's distortions of
Jewish history. It ies not until we reach Seneca in the following
century that some of Cicere's rancor is again encountered. FPervent
Stoic and patriot, Seneca railed against the prevalence of customs
of that "most wicked nation” in Raman gociety. The Babbath especially
drew his ire: “to spend every seventh day without doing anything

and thus lose one seventh part of 1life is contrary to a useful life.”
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The satirists and poets made minor contributions. Petronius
indulged in sarcasms concerning circumcision and the Jews “"reverence"
for pork. Quintilian and Marcial's allusions were brief but cutting:
to the former Jews were a "pernicious nation" and their faith a
“superstition”; to the latter the circumcised Jews and the Sabbath
were comparable to everything degrading. In the second Christian
century, Juvenal, as if preparing for Tacitus, raised the pitch.
Ruing the influence of the Judaizing father upon his children, he
depicted the unhappy situation: Jews adore nothing but the clouds
and the divinity of the sky; they make no distinction between human
and porcine flesh. So the Judaized child is brought up in contempt
of Roman lawe; he learns, cbserves, and reveres only the Judaic
law; that which Moses taught in a mysterious book: not to show the
way to a traveler who does not practice the same rites ._ nor point
cut a well to the uncircumcised. All stems, he concludes, from the
practice of passivity on the seventh day, from taking no part in
the duties of life.

Ancient anti-Semitism reached its apogee in Tacitus.
Indeed some would concede the fitle of greatest among the anti-
Semite of all time. (1) It is undeniable, at all events, that in
bitterneses and breadth of attack the celebrated historian surpassed
nll{ competitors in Greco-Raman era. No previous charge is missing
fro:.n his arsenal, except that of "ritual murder”, in his day in
sexvice against the Christians. And the use he made of his material

is indiscriminate, and never without a decoration all his own.
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1. Jules Isaac writes: "Tacitus is incontestably the most beautiful
jewel in the crown of anti=-Semitism, the most beautiful of all time."
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Jewish origins are doubtful, Tacitus concedes, but the most
widely accepted opinion==indubitably his owne-is that Jews descended
from lepers expelled from Egypt. From a desert region Moses, fol-
lowing a band of wild asses, led them to a spring of abundant water.
From these traumatic happenings Tacitus deduced the chief rites of
Judaism, “rites contrary to those of all other men." Jews practice
a cult of the ass, vhich i3 "consecrated in Jewish temples,” because
it was this beast that led them from the desert to water. They
abstain from pork in remembrance of their leprosy, & disease to which
the pig, Tacitus thought, 48 subject. Their use of unleavened bread
in their cult symbolizes the bread they stole in Egypt, and their
Sabbath commemorates the day on which they escaped from Egypt and to
which in their indclence they became attached. Their other institu-
tions are "sinister, shameful, and have survived only because of
their perxversity."”

Their prosperity, the historian continues, 'si:ems from
their obstinate soclidarity, which contrasts with the implacadble
hatred they harbor toward the rest of men.” They never eat with
strangers and, though prone to debauchery, they abstain from commerce
with strange women." Among them "nothing is illicit.” Yea, “the
first instruction they are given is to disdain the gods, abjure the
fatherland, forget their parents, brothers, and children.”

Suddenly, the tone changes, and another Tacitus emerges.

Describing certain Jewish beliefs, he comes close to eulogy: Jews
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consider killing "a single child" a crime; they believe in immortal
life for those who die in battle (vhence their disdain for death);
their God is a ﬁuprm and eternal heing, whence their intolerance
of "any statue in the cities and especially in their temples, their
adulation for kings..." Tacitus apparently has forgotten their cult
of the ass, which is "consecrated in Jewish temples.”

The lapse was momentary. Without delay the old Tacitus
returns. What are the Jews? "0f all enslaved pecples the most con-
temptable...a loathsome pecple...at once full of superstition and
hostile to all religiocus practice,” a people whose "customs are
absurd and sordid....” And f£inally the capital and summary charge:
"All that we hold sacred is profane to them; all that is licit to
them is impure to us.”

After Tacitus, Roman literary anti-Semitism, much lﬂr.e_ itse
Greek counterpart after Apion, declined. A passing hostile reference
or two by minorxr writers, that is all, with one final exception. As
a last fanatical gesture of defiance from & paganism already in its
death throes, Rutilius Hamatianius, a poet of the £ifth century,
struck out at Judaism and its Christian offspring. Angered by a
“querelous Jew"” he met on his way, Rutilius vented his feelings
against him in an elegiac poem versifying these texms: This Jew is
“an unsociable animal, to whom all human nocurishment is repugnant...
We answered him with injuries derserving his igncble race, a shame-
less nation that practices circumcision and has become the root of

every imbecility....” With this the poet proceeds to an attack on
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the Sabbath and other Jewish rites, and £finally on that scourge
which Mim gave the world--Christianity.
. L1 1]
Roman anti-Semitism resembles its Greek parent enough for
both to be considered a historical unit. The Roman phase may largely
be seen as merely Greek anti-Semitism in new political circumstances.

In both phases the same basic situation obtained: a proud, contemp-
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tuous conqueror in the face of a non-conformist, ‘éltmtiot;d_, minority.
Perhaps in the Roman era the situation was more aéhte. Even more
tha}h the Greeks before them the Romans were endowed with that hubris
which cuts all foreign nations and groups to the size of barbarians.
And Rome's civil and military greatness could only magnify the self-
esteem inherited from Hellas. Her attitude toward Jews was predic-
table. What could these mighty conquercrs, who considered even the
Greeks barbarians, think of this negligable nation which, bereft of
culture and accomplishments, deemed their Torah superior to the laws
and letters of Roman genius? "Logically, the Roman had to be an
anti-Semite,"” Jules Isaac says rightly.

Judaeo~-Roman rélations, ngnetheless, were in many ways
unique. They were distinguished by a system of privileges accorded
Jewish worship, unparalleled in Jewish history; by savage wars born
mainly of a wave of Jewish messianism that pulsated through Judaism
fraom the Maccabees to Bar Kochbay and by Jewish proselytic efforts,
stepped up under the Eagle, which arcused the wrath of the intelli-

gentsia and some of the Buperors. For the rest, Roman and Greek
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anpi-Semittam'we:e fairly indistinguishable.

Greco-Roman anti-Semitism, as a whole, similarly resembles
and contrasts with the types that flourished in later epochs. That
it shares a certain continuity and solidarity with other forms cannot
be denied. All themes of perennial anti-Semitism are already here.
Balo Baron observes accurately: "Almost every note in the cacaphony
of medieval and modern anti-Semitism was socunded by the chorus of
ancient writers;® (1) and Theodore Reinach, when he writes that
Greco~Roman opinion of the Jews “"contributes toward clarifying an
entire historical development that reaches down to our own times."”
Christian controversialists will echo Tacitus' scoldings; medieval
demagogues will emplcy Mnaseéas; 'ritual murder’ charge; and modern
racists will put Apion to full use.

And yet despite these common themes, ancient anti-Semitism
wvas sui generis and differed radically from other forms. It was
not, for exmmple, theclogical in the same sense that it was in early
Christian times; indeed the ancient werld was tolerant of theologies
in its midst, provided their adherents rendered external respect to
the imperial cult. It was not political or official as in medieval
or modern times, but, contrarily, unigquely enjoyed governmental
favor. 1t was not racial, as in the modern era; Jews were hated
for their attitudes or activities, but never for their Jewishness.

Nor was it primarily economic, as the anti~-Semite would

find it in this and every era. Economic factors were prcminent in
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the anti-Semitism of Alexandria, the seaports, and the Greek cities,
but they cannot be considered paramount. J. Juster who made an
exhaustive study of the Grego~Roman period found no a.sprowuion
of Jews in commerce and found it possible to conclude that “neverxr
did a pagan author characterize Jews as merchants; never in the pagan
epoch were the notions of Jew and merchant associated as if they
belonged together. In this same epoch nothing #ndicates that they
had any predilection for commerce.” (1) A single warning to "beware
of the Jews” by an Alexandrian merchant at a moment of Jewish-Gentile
conflicts (2) and an accusation of moncpolistic tactics on the part
of Jewish grain merchants by Apion are hardly enough to compose a
characteristic. (3) The same may be said of Jewish wealth. BSome
Jews who left the Diaspora were enormously wealthy and drew resente
ments, but the masses were of moderate means or poor, scme of them
beggars, many having begun life in the Diaspora as slaves. Economic
anti-Semitism entered history after the pagan era had come to an end.
Greco~-Roman anti-Semitism was essentially cultural. Though
fundamentally religiocus in its Judlaic aspects, from tha pagan per-
spective it was a retort of nativistic intellectuals to the idealo-
gical challenge Judaism posed for the established ordexr. The
fundamental complaint about Jews' "disdain of the gods,® "atheism,"”
“impiety,” and practice of the Sabbath was not so much an attack on
Jewish religiocous tenets as a defense &£ the socio=political structure
of pagan society, so intermingled with religion and mythology.

Purther, Jewish intolerence cf pagan polytheism wounded their
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imperial pride, so inured to compliance from captive nations. 1In
essence, ancient anti-Semitism was a foreseeable reaction to Jewish
religio-social separatism, but a reaction that turned to anger and
contempt. As & conspicuocus and refractory minority, Jews fell prey to
a phantasmogoria of charges against their cult, history, character,
intelligence, and even their physical traits. Once singled out, they
became the projecting point of every frustration of the pagan soul.
-

It is possible to maximize or minimize the extent and import
of ancient anti-Semitism, and the tendency to do one or the other has
been manifest among historians. Maximize it do those who, failing to
discriminate among various actions against Jews, construct the archetype
of "eternal anti-Semitism,” a supposedly inevitable negative reaction to
Jews wherever they are. (1) In this perspective, the Pharach of the
Exodus, the prophets of Israel, and all of Israel's Palestinean neigh=-
bors were infected with the anti-Semitic virus. A close scrutiny of
the evidence, however, fails to trace its origin beyond the third cen-
tury B.C., and prevents us, morxeover, from placing its ancient manifesta~
tions on a par with the anti-Jewish paroxysms and hecatombs of medieval
and modern times. (2)

It is possible likewise, to minimize it. This do those
commenters who would lay all but total responsibility for anti-Semitism
at the door of the Church. O0f them Marcel Simon has accurately obsexved:
“They tend, perhaps unconsciously, to make this purely literary anti-

Semitism (of pagan antiquity) something artificial and in this way
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1. Theodore Reinach states, for example, "anti-Semitism is as old as
Judaism.” {(Article Juif in La Grande Encyclopedie; quoted by Isaac

P. 31) and Msgx. Charles Journet in his Destinees D'Israel, P. 199-200)
states, "Yahweh Himself in choosing the Jews as a unique mmixkheEphaxis
messianic and theophoric people would design them for the hostility of
the world and pagan peoples, long before the Incarnation, long before
the deicide (Bx. 1, 9; BEsther E, IIX, 8) in Egypt in the 13th century

and in Persia in the £fifth before Christ, the Ex pogrom is already there.”

2. Simon imputes this tendency to Juster and Parks (p. 263), to whom

we might also add Isaacs.

2. L. Poliakov that Jews have lived for centuries in China, India,

and perhaps also in Japan without stirring up anti-Semitic reactions.

These Jewish communities apparently persisted for ceruries loyal to

their faith and in harmony with their neighbors, £inally to become

assimilated into the general populations. Poliakov comments that

"other conditions are apparently required to assure the pexsistence

and multiplication of the Jewish people in the midst of other nations.®

Du Christ aux Juifs de Couxr, pp. 2932
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acquit pagan opinion in order to cast upon the Church the whole respon=-
sibility." (1) Ancient anti-Semitiem, though tardy and somewhat milder
than its successors, was substantial and real, already providing an

original capital upon which anti-Semites of later ages could generously

draw.
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l. These descriptions of Christians are found variously in Tacitus,
Pliny the Younger, Suetonius, Minicius Felax, Marcus Aurelius, and

others.
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But long before pagan anti-Semitism died, a new conflict was
in the making. The nascent Church, born of the Synagogue, proclaimed
itself the continuation and fulfillment of Israel. Its Pounder, of
the House of David, had proclaimed that He was come "to the lest sheep
of the house of Israel® (Mat. 10:6), “not to destroy but fulfill" (Mat.
5:17): but also announcing Himself as the sole way to the Father,
asserting His priority to Abraham ( ). enjoined His discipiles
to go and "teach all nations” (Mat. 28:19). The new faith clearly con-
tained both Judaic and trans-Judaic elements. Only future developments
would determine to what extent they would harmonige or conflict, whether
the trans-Judaic would become anti-Judaic and ultimately anti-Semitic.

For a moment, as the Synagodue lcoked upon the new movement
as another Jewish sect and Christians still hoped that all Israel would
enter the Church, there was peace. The first Christian Church, full of
zeal and fervor, was a Jewish church, in leadership, in membership, and
in worship: and it remained within the precincts of the Synagogue. The
implications of the Gospel message (not yet fully written) soon made it
clear that this arrangement was to be temporary. Hellenist Christians
were driven from Jerusalem, and Stephen in the thundering tones of a
prophet charged the people and their leaders of infidelity to Moses as
well as Jesus. (Acts ). By private revelation Peter was instructed
to accept the semi-proselyte, Cornelius, into the Church outside the
Law (Acts, Ch. 10). The Council of Jerusalem decreed that Gentile con-
verts were not to be held to the legal cbsexvances. St. Paul preached

the inefficacy of the Law for both Jew and Gentile and, in face of
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Jewish opposition turned to the Gentiles. (Rom. 1:16: 2,10-11)

Finally, at Antioch, Paul confronted Peter, Insisting that while Jewish
Christians might practice the Law, only faith in Jesus Christ was
necessary and adequate for galvation (Gal. 2:11-21). This was the £inal
disposition of the matter. Judaeo~Christianity, thus rejected, could no
longer sezxve but as a snare to Christian and Jew, alike, and become a
source of conflict to both Church and Synagogue.

In mid-£first century, St. Paul laid down the cocmplete ground-
plan of the Church's theology of Israel: The Law, transitory and prepara-
tory in character, terminated in Christ: now a dead letter, its spirit
is realized in Christ. Universal salvation is in faith in Christ, which
is the fruit of grace. The burden of the Law is replaced by the hope
and liberty of the Gospel (Gal: and Rom. passim). In hie Epistle to the
Romans (Ch. 9-11) this doctrine is completed. In summary: greatly
grieving for his kinamen, to save wvhom he would himself be anathema, the
Apostle taught that if the Jews have sinned by their unbelief, God has not
cast off his people. If they have stumbled, they have not fallen: in the
fullness of time, they will return, and their reconciliation will be a
golden age of the Church. The task of Christians is to be not high=-
minded regarding them but to provoke them to jealousy by what they have.
Indeed Jews "are most dear for the sake of their fathers. For the gifts
of God are without repentance.” (11:29).

This Pauline doctrine of separation and benevolence founded
the primary and authentic attitude of the Church toward the Synagogue.

In the early years, as the Church worked out her severance from the

parent body the anti-legal aspects of the doctrine were greatly
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accentuated, and in time another lese benevolent tradition was destined
to overshadow the doctrine as a whole.

The Synagogue took to the Christian defection badly and in the
emerging conflict struck the first blow. Stephen was killed, as were
the two Jameses, though James the Just was killed through the action of
the High Priest not of the majority of Jews, as Josephus carefully points
out. Peter was forced out of Palestine by Agrippa's persecution, and
Paul endured flagellations, imprisonments, delations to Roman authori-
ties, and threats of death at Jewish hands. (1) St. Barnabas' death at
the hands of Jews of Cyprus is unanimously reported by the early
hagiographers. Eusebius records that women who showed signs of con-
verting were flagellated or stoned.

Nero's persecution of Christians in mid-first century was
without doubt instigated by Jewish delations. At the time Christians
had not yet been distinguished from Jews by the Empire and could not
have been persecuted as a body without having been singled out. The
likely informer was Poppea, Nero's wife, a Jewish semi-proselyte, and
her entourage. The motive imputed by St. Clement o0f Rome was

"jealousy.” (2)

-

Uéwisii anti-Christian hostility in this era was not universal.
Gamaliel's neutrality is reported in the Acts: “Keep away from these
men and let them alone. For if this plan or work is of men it will be
overthrown; but if it is of Ged, you will not be able to overthrow it,

else perhaps you may find yourselves fighting even against God." (6:38-9).
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l. Acts and Pauline Epistles, passim.

2. Epistle to the Corintheans, Nos. 4 & 5. Though St. Clement does
not explicitely mention the Jews, it is clearly inferred that they were

at the foot of the Neronian persecution.
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His viewpoint epitomized the general sentiment of Phariseism toward dis-
sident sects. Toward the end of the century, Rabbi Eliezer looked be-
nighly on Christianity and voiced his conviction that there was a place
for Jesus in the world to come. (1) A century later Tertullian would
tell of Jews offering chriséiana asylum in their Synagogues during perse-
cutions. Ahd there were cases, confirmed by archaeology, of Christian
martyrs buried in Jewish cemeteries.

In sum, the picture of Jewish hostility in the -early years is
mixed. Jewish hostility, in other words, was strong but sporadic
throughout this pericd, not a generalized attitude. St. Justin's com-
plaint to Rabbi Trypho some time later: "You cannot harm us now, but
whenever you could you did." (Dial. See Vernmet, col. 1657) must be
heeded but interpreted restrictively:; Christian historians are prone to
exaggerate the scope of early Jewish hatred, especially of the popular
kind.

The Great war and the destruction of the Temple in Jerusalem
in 70 proved critical for Judaeo-Christian relations. Before the War
began in 66, Christians left Jerusalem for Pella there to remain for its
duration. To Jews this seeming disloyalty caused great irritation,
leaving no doubt in their minds that the new movement had dissociated
itself not only from the practice of the Law but also from the Jewish
nationalism. Christians, contrariwise, saw in the event the fulfillment
of Christ's prophecy and a confirmation of their belief that the scepter
had passed from Israel to the Church. The new awareness on both sides

only tended to increase tensions.
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The definitive separation, on the Jewish side, occurred in the
year 80 when the Sanhedrin at Jabne introduced a malediction into the
Shemon Esre, recited thrice daily by Jews: "May the minim perish in an
instant; may they be effaced from the book of life and not be counted
among the just." Much controversy has centered upon this malediction and
in particular upon the term minim. Ail dgree that the prayer was intro-
duced in order to weed out Judaeo~Christians from Synagogue services,
that minim meant "heretics' including Jewish Christians, and that in
later centuries the term came to include all Christians. But many have
denied that the word included Gentile Christians of the early centuries.
Marcel Simon's investigation of pertinent Talmudic texts appears decisive.
With him we may conclude that "the term applied early not only to apos-
tate Jews, but also to Christianity of every nuance, which was considered
the greatest apostasy from Judaism.™ 1)

At this same time, letters were sent by the Sanhedrin at Jabne
to the Diaspora concerning the addition tc the Shemon Esre and the atti-
tude to be adopted vis a vis Christianity. The letters - also visits
by ‘apostles' - were part of an annual exchange between the Diaspora
and the Sanhedrin usually dealing with financial and disciplinary matters.
Three of the Fathers -~ St. Justin, Eusebius, and Sr. Jerome = give a
notion of the content of the letters in question, which may be largely
reconstructed: Jesus, a charlatan, was killed by the Jews, but his
disciples stole his body and preached his resurrection, calling him the
Son of God:; Jews should have no dealings with his followers. The
decision at Jabne promulgated by these letters to the Diaspora consti-

tuted a for1 1 and final exct uanication of Christians from the Synagogue.
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on the Christian side, the final separation took place more
slowly. St. Paul had decided the issue doctrinally, but had 2llowed
Jewish converts to continue practicing prescriptions of the Law, and
adhered to them himself for fear 'of scandalizing his brethren.
(I Cor. 9,19). It is prcobable that this tolerance survived in the Church
for many years after the death of the Apostle. In the mid-second cen-
tury St. Justin still exhibits leniency toward such Judaigers, though
in this he is exceptional. Even after the &xcommunication of Jabne,
apparently, many Christians of Jewish parentage clung to the hope that
their nation would eventually accept Jesus as its Messiah. It was not
until 130 when a majority of Jews, including the influential Rabbi Akiba,
hailed Bar Koshba as the Messiah, that their hopes were finally dashed.

In the last quarter of the first century the Christian attitude
toward Judaism, until then forebearing and hopeful, stiffened. The
hostility of the Synagogue and the refusal of Jews to enter the Church
despite the apostolic preaching and the fall of Jerusalem was regarded
more and more as blindness and malice.

Historians have paid much attention to the progressive change
in tone that marked the attitude toward the Jews in the New Testament
as it was written over the second half of the century, and some have
sought to trace the roots of anti-Semitism to the sacred pages themselves.
(1) Anti-Jewish texts are singled out in many parts of the New Testament,
but particularly in St. John's Gospel, composed toward the end of the
century, in which anti-Jewish episodes are multiplied and the phrase
"the Jews" is used pejoratively. St. John has, in consequence, been

called ‘the father of anti-S iti .' St. John's "anti-Semitism" is
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l. Prominent among these are: James Parkes, Jules Isaacs.

For a Catholic answer see The Jews and The Gospel, by Gregory Baum.
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only apparent, however, as a strict analysis of his terminology will
reveal. (1) His pejorative use of “the Jews" never involves the Jewish
people as such. On some occasions we have a Jew addressing or fearing
“the Jews" (13:33; 9:22), and there is, of course, the striking statement
recorded only in John: "Salvation is of the Jews" (4:22). whenever the
phrase is employed in an injuriocus sense, the target is the enemies of
Jesus, the Jewish leaders or clergy. On the other hand, there can be no
question that St. John multiplies instances in which Jesus dealt harshly
with his Jewish opponents. Here the influence of the composition date
of the Gospel is manifest. Writing late in the century, St. John, unlike
the synopticists, was aware that Jews a8 a nation had rejected Christ
and the Church: “He came unto his own and his own received him not."
(Jo. 1:;11). He was, as Gregory Baum has commented, a Jewish prophet,
“boiling with rage and indignation at the leaders of the Synagogue for
having so tragically misled his own beloved people." (2) what is true
of St. John may be in general repeated of the New Testament as a whole.
Its progressive composition in the second half of the first century was
accompanied by a worsening of Judaeco-Christian relations that could not
but find reflection in its books, human documents as well as divine.

We conclude with Pather Baum: "There is no foundation for the accusation
that a seed of contempt and hatred for the Jews can be found in the New
Testament. The f£inal redaction of some of the books of the New Testa-
ment may bear the marks of copflict between the young Church and the
Synagogue, but no degredation of the Jewish people, no unjust accusation,

no malevolent prophecy is ever suggested or implied." (3)



FOOTNOTES PAGE 44

l. Por such an analysis see Gregory Baum's The Jews and the Gospel,

Chapter 4. Father Baum's book is an effort to answer Jules Isaacs'
Jesus et Israel, in which Isaacs traces ulterior anti-Semitism to

biblical texts.

2. Pather Baum also demonstrates St. John's familiarity with the
Qumran hostility to the religion of Jerusalem, and the possibility

that he writes in their idiom.

3. Gregory Baum, The Jews and the Gospel, p. 5.
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Of the Patristic literature of the late first century, only
the Didache and the Pseudo-Barnabas concerned themselves with Judaism,
and only the latter ex professo. (1) The sole reference to Judaism in
the Didache, which warns Christians that they should not have their fasts
or prayers “"coincide with those of the hypocrites,” is ambiguous.
Directed against Judaizers in the Church, it seems merely to adopt the
terminology of St. John who in his Gospel repeatedly excoriates the
Scribes and Pharisees as hypocrites ( ): on the other hand, it is
possible, as some believe, that it refers to all Jews. The Epistle of
Pseundo-Barnabas, by recourse to the allegorical method of interpretation
of the 0Old Testament, attampts to show how Jews misunderstood the
Scriptures, which, the writer aseerts, were never irtended to be
cbserved literally, since all in the 0ld Testament is but a prefiguring
of Christ and the Church: “Do not heap sins upon yourselves by saying,
'Their Covenant is also ocurs. Ours, to be sure, but in the end they
lost it.'" (2) with Pseudo-Barnabas' extreme allegorism we embark on
a path from orthodoxy - a path that will £ind issue in Marcion, the
Gnostic excommunicate of the second century, who made Yahweh into a
Demiurge and rejected the Ol4 Testament entirely. The limits of
orthodoxy were now clearly drawn between which the Church must tread hgr
perilous course - between Scylla of Marcionism and the Charybdis of
Judaeo~-Christianity.

As the second century opened, St. Ignatius of Antioch sent
his fervent letters to Gentile communities to warn against heresy, in
particular against Judaizing: There is no need of “cbsolete practices”

in Christian hope, for those who Judaize are like "tombstones and graves
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of the dead on which only the names of the dead are imscribed.”
"Christianity,” the Saint wrote to the Magnesians, "did noet believe in
Judaism, but Judaism believed in Christianity.” This last cbservation,
together with Barnabas®' theory of prefiguration, origimated a fertile
theme in the Patristic era: that the Cﬁureh is, and always was, the
trne Isrxael.

The second and third centuries witnessed a wideaing of the
struggle as both Church and Synagogue institutions raised their defemses
apd competed for the pagan soul, the former in increasingly difficult
pelitical conditions, the latter, after Hadrian, iam generally improving
ones. Christians outpaced the Jews in grewth and assumed a moxe aggres-
sive tone in controversy, as seeds of a more hostile theclogy concerning
Jewish guilt and punishment appeared. Jews, angered by Christian claims
and succesges, indulged im eccasienal violence, circulated slanders, and
participated to scme extent in the persecutions of Christians.

It is a difficult period for the historian. To determine the
true facts, their etioclogy and interaction, especially with respect to
Jewish invelvement in the persecution of Christians, 48 not easy; and
many have proven unec;u;.u €o the prcblem. In gengral, Jewish writers
have exaggerated the Church's contribution te the emergent anti~-Semitism,
and Christian scholars have assumed too uncritically an ungelénting and
implacable anti-Chrlstian fury;om the part of Jews. Parkes has attempted
to right the unhal;nce in fa;ror of the Jews by both inflating the extent
ofrpﬁkistian*prewocat}@p and’ explgining away Jewieh misdemeaners. (1)
Pemha§% the safest ‘guide 4B narcel Simon, thiéh’ﬁisterian, who posgibly

more than any other hqg,au§qeeq§d in reaching the necessary degree of

-
T
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objectivity. Here is his estimate of thé situation: “what role and
reaponsibility have the Jews ak%sumed in the persecutiens of Christians?
Certain authors have admitted guite uncritically that their part was
considerable: Allard on the Catholic side, and Harnack on the Protestant
are of this number. More recently, the guestion has been resumed and
reseived in a very different senmse by Mr. Parkes. Perhaps, giving wvay
to the philo-Semitism which animates his whole work and in reaetion
against the opposite opimicn, he has toe readily exculpated the Jews.“ (1)
Por the sake of clarity we shall irventory the acceunts ef Church
and Synagogue separately. First the Jews.
| In Christian sources, the charge of Jewish hate is unrelieved.
In the sece;d century, St. Justin in his Pialogue with Trypho returns
again and again to the point. Here he confrents Tryphe with the sigpae
declaration, "You hqée ue; " there he ?tatea. "the Jews count ua fods and
enemies and like yuaraelvéa'tﬁhy‘kéiiﬁanﬂ ’Jhiﬁh us whenever they have
the power, as yon may well believe.“ (@) In the mext century, Tertullian
1ah§i§ _.j:si'a;égeﬂg‘uesj ",éeééﬂng—grbﬁqiié of G.';lam’pfen '%g,;{.;i;&t us”: and in the
ea::ly fourth, Emperor Constantine said, "Let us have nothing to do with
the most hostile fdéus." .Paken £xom maj;y available, these accusations cenvey
a rotion of the extent and seriousness of the charge. The answer has been
given that the accusers had constructed a theelegical abstraction of the
Jew having little relatioa with reality, and entertgtnod little or neo
contact with the real Jews. (3) The example of Origen is given. This
writer, commenting on a passage of Deuteronomy (4) which could be
symbelically construed to reguire hostility of Jews teward Christians,

claimed that the Jews "rage against Christians with an insatiable fury.”
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l. See F. Vernet
2. See page 4l.

3. James Parkes attributes much of the accusations against the Jews
in these centuries to “theclogical exegesis and not on historical

memory." Page 148.

4. See Parkes, p. 124.
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other such cases exist among the fathers.
There can be little doubt that in these early centuries a
theological construct of the Jew was crea;'-.ed, which by the time of
St. John Chrysostom approximated that of Satan himself. BEven so, it
would be unrealistic te attempt to explain away all or most of Jewish
hatred of Christianity thus. St. Juatin and Origen were in close con-
tact with living Rabbis: certainly they did n;::t see all Jews through
theological refraction; and Constantine, no theologian, must be conceded
some independence of obaservation.
There are sufficient incidents of Jewish violence to show that
the hatred was widespread amd, if sporadic, often intense. In 117,
under Trajan, Jewish heretice participated in the death of St. Simeon,
Bishop of Jerusalem. During his revolt, Bar Cochba massacred Christians
wvho refused to deny Christ. In 155 at Smyrna, St. Polycarp was placed
on a pyre, then stabbed, and the Jews, "according to their custom,” in
the words of the account of the Acta, actively agsisted at the execu-
tion, after which they cbtained the body of the martyr and burned it.
In Smyrna, a century later, St. Pionius, burned under Decius, addressed
the Jews among the crowd that derided him before his death:
I pay this to you Jews...that if we are enemies, we are
also human beings. Have any of you been injured by us? Have
we caused you to be tortured? Wwhen have we uajustly persecu-
ted? Wwhes have we harmed in speech? Wwhen have we cruelly
dragged to torture? ...

It appears from this text that the Jews were not direct participants
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in the martyrdom but rather its active supporters. The same may be
said of the martyrdom of St. Philip of Heraclea and Hermes, the deacon,
in 304. Many other charges of Jewish persecution in the Acsa
Sanctorum (1) are of toce guestionable historicity to be cited.

Jews cf this time are accused by the Pathers of slander and
stirring up Roman authorities against Christians. St. Justin makes the
accusation more than once and complains to Trypho, “As far as it
depended on you and others (pagans) every Christian is banished not
only from his property but from the world itself, for you allow no
Christian to live." (Dial. CX) Tertullian accused the Jews of having
"attached infamy to the Name" during the interval between Tiberius and
Vespasian, and called the Synagogues of his day “founts of persecution.*
Origen charged them with false reports of anthrophagy and sensual
orgies. And the Epistle of Diognetuc declared that "Jews make way on
Christians, while Gentiles also persecute them.” Orp the basis of these
testimonies Barnack concluded that Jews were “salesmen of calumny,“ and
to a large measure responsible for the Christian persecutions.

Most offensive to Christians were Jewish insults to the per«
son of Christ, abkout which St. Justin, Tertullian, Eusebius, Hippeolytus,
and Origen complained, and which Celsus, pagan anti-Christian philoso-
pher, picked up to cast at chgiatians. Some of these insults are found
in the Talmud - the Palestinean part of which was composed in the
second and third centuries « and others were of popular currency.

St. Justin relates that the Jews langhedgat Jesus, cursed him, and
insulted him, "as they are taught by their chiefs of the Synagogue

after prayer." (2) Origen in his Contra Celsum provides a notion of
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the insults: Jesus, illegitimate son of Panthera, a Roman legionary,
was a charlatan and a magician whom the Jews killed, and after whose
death marvels were invented by his disciples concerning him. Other
tales of a still lower grade circulated, in which Jesus figured as a
bandit and one possessed. At a later age these obscenities were com-
piled in the infamous Sepher Toledot Jeschu (1).

5 Rabbinical opinion grew in animosity throughout this period,
as the rapidly growing Church threatened Judaism's very existence. The
hatred borne against Judaeo~Christian apostates was gradually extended
to the Church itself, and before the fourth century qr:ived. she had
become the "enemy par excellence” (2). Heathen or Samaritan was more
acceptable than Christian. The famous Rabbi Tarphon ef Jerusalem, for
example, invited upon himself a curse if he did not burn Christian
Scriptures regardless of the Divine Name therein, since Christians are
worse than heathens. Rabbi Meir termed the Gospels "a revelation of
gin."

Such, in short, is the picture of Jewish anti-Christianity.
Are these testimonies to be accepted as evidence of a generalized and
implacable fury of Jew against Christian? Most Christian historians
believe so. varkes, ccontrariwise, believes that Jewish hatred was
restrained and well provoked by Christian theology. Simon, always
careful, concedes the reality of much of the violence, the "high pmo~
bability" of Jewish slanders, and with regard to the persecuticns holds
that “the few sure cases of active hostility do not, it seems, go beyond

the realm of individual and local actions. It cannot be a question of
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a general conspiracy of Judaism, nor of a determining role, but merely
of actions of certain Jews, who abetted or stimulated popular hatred.” (1)
The last opinion, though reductive in tendency, appears closest to the
truth. I;: secms unadaeniable, at ali events, that the Synagogue's con-
tribution to the conflict was considerable,

The Church's part in the struggle took for the most part the
shape of a theological offensive. There is no evidence of active
Christian violence. On the other hand, signs of vising irritation and
seeds of a certain Judaeophobia are manifest. The refutation and dis-
crediting of Judaism became more and more an essential element of the
Church's missionary work.

The challenge Judaism posed for the Church did not beccme
fully apparent until, in the wake of the traumatic events of 70 and 135,
the Synagogue not only survived but retained its vitality and attzaction.
The Judaism that the Church claimed she had supplanted continued to co=
exist and, more important, laid claim to the same scurces of faith,
asserted her anteriority and her title to the Scriptures. To the pagan
aind, always impressed by antiquity, the Judaic case was a strong one.
The Church's bid for acceptance as the third force, tertium genus, in
the Empire, was not to be an easy one; and pagan writers like Theophilus
of Antioch and Porphyry railed at her pretense to supplant the older
religion. EBer theologic task was more difficult still. All in stegring
a course between the extremes of Judaeo~Christianity and the anti-
Judaism of Marcion and the Gnostics, she had to prove to the Geamtiles,
and to the Jews, that she was the true Israel, that Judaism was &

usurper, a pretender that refused to abdicate a lost kingdom - and this
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from Judaic sources. (1)
Anti-Judaic writers developed these themes to the full.

St. Justin, Tertullian, and Origen are the great names, but there are
many morxe. Testimonies, or Scriptural armories adapted to refuting
Jews from O0ld Testament sources, circulated from the start. The
version of the 0ld Testament uséeéd by the Christian apologists was the
Septant, the Jewish Greek version. The Rabbinate, claiming that
Christian exegetes had mutilated the text for apologetical reasens,
repudiated it and made several new translations in Hebrew. Christian
polemicists returned the charge of textual suppressions by the Jews. (2)
The content of Christian anti-Judaic literature was fairly
uniform. Whether written in the form of dialogue or theological
treatise, all centered on the Messiahship of Christ, the abrogation
of the Law, and the vocation of the Church. Its substance might be
summarized thus: the Church antedates the old Israel, going back to
the faith of Abraham, the sacrifice of Melchisedech, even to the pro-
mise made to Adam. Thus, the Churdh is a Church of the centiles,
ecclesia ex gentibus, at once a ;ﬁew people” and the original and
“eternal Israel,” whose origins coincide thp that of humanity itself.
The human soul is “maturally Christian” (Tertulliam), and Christ is the
Logos who "enlightens every man coming into this world.” (Jo. 1:9).
The Mosaic Law was only for the Jews, who for their unworthiness and
cult of the golden calf were given the burden of the Law. The Mosaic
ritualistic prescriptions hence were a yocke imposed upon the old

Israel on account of her sins, and circumcision was merely a sign or
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l. Some commenters have accused the Church of opportunism in her
theological efforts, seeing in her theory of the True Israel ad hoc
inventions geared to replace the Jews from their place of privilege

in the Empire. Actually, Christian apologists were doubtless aware of
St. John's Gospel's doctrine of Christ as the pre-existing Logos and

of Christ's words: “Before Abraham was made, I am.” (Jo. 8:58); and

of St. Paul's description of the Law as "our pedagogue,” a mere
preparation for Christ, who is the "End of the Law."” The Pseudo~Barnabas

had already developed this theme to an extreme.

2. See St. Justin and the Dialoque of Timothy and Bquila.
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means of singling out Jews for exclusion from Jerusalem (at the hands
of Hadrian in 135). In braief, the Church and Israel are Synonymous;
and the Jews are an apostate nation, truant from their providential
role of chosen people.

This doctrine the Jew naturally found infuriating, since it
attacked Judaism at its very heart. The apologists, for their part,
considered it essential to the Gospel message, scme of whom unaware of
the direction much of it was taking from the total Pauline perspective.
All, moreover, did not speak to Jews with any special affection.

The most important and complete Christian source Adversus
Judaeos of the second, if not of all early centuries, was the Dialogque
with Trypho of St. Justin, a model of a type of Jewish-Christian dis-
cussions that would frequently appear throughout history, an example
in this epoch of which was the lost Altercation of Jason and Papiscus,
by the Greek writer, Ariston of Pella. Justin's Dialoque is doubtless
the record of an actual discussion with a Rabbi, who scme have thought,
probably incorrectly, to be the well-known Rabbi Tarphon. St. Justin
was apparently well acquainted with Jews and Judaism and is able to
place in the mouth of his dialogist the chief arguments against
Christianity of the Rabbinate of his time. He draws heavily on 0ld
Testament texts and réferences to prove the Messiahship of Christ,
concedes to the Law only a preparatory role, and complains somewhat
batterly of Jewaish hatred. On the whole, the tone ¢of the Dialogue is
irenic and maintains a "high level of courteousness and fairness." (1)

The work ends with both disputants voicing their friendship and






promising prayers for one another. On the other hand, St. Justin is
the first to give an expression to the thesis that Jewish misfortunes
were the consequence of divine punishment for the death of Christ.
Having referred to the exclusion of Jews from Jerusalem, their desolate
lands and burned cities, Justin assured his Rabbi that the “tribulations
were justly imposed upon you, for you have murdered the Just One.” (xvi)
St. Peter and St. Stephen refer to the murder of Christ but in a con=
text of forgiveness. (Acts )

The Epastle to Diognetus, of unknown authorship, instructs
its Roman recipient that though Jews are right in their monotheism,
their religious practice is a “"superstition" and “folly," "things
absurd and beneath every consideration." The Testament of the XII
Patriarchs speaks more kindly and hopes for the conversion of Israel.
The Clementine Recognitions and the Apocryphal Acts of Philip likewise
showe no bitterness. Not so the Goespel of Peter, an apocryphal work
of the first half of the second century, wherein a hostile spirit pre-
vails. The Dialoque of Timothy and Aquila (1) is noteworthy for its
ltique opinion that the bock of Deuteronomy (meaning second-law),
which is comncexned with sacrifices and ceremonies of Judaism, was not
inspired of God but man-made and hence never placed in the Ark of the
Covenant. The unknown author discusses the death of Jesus at the hands
of the Jews and their "rejection by God in favor of the Gentiles,
applying to them the Gospel parable of the °'Unjust Steward,' but has

nothing to say of divine punishment.
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l. The Introduction and Epilogue of this work place it in the fifth
century, but critics agree that both were added to the body of the work,
which dates from the year 200. See Lukyn Williame, Adversus Judaeos,

pP. 67.
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Tertullian's Adversus Judaeos is the first systematic attempt
to refute Judaism. Less versed in Judaism than St. Justin, but proba-
bly familiar with his Dialoque and one or more of the Testimonies in
circulation, the African apologist sets out methodically to demonstrate
from 01ld Testament texts the desuetude of the entire Mosaic dispensa-
tion. Writing to protect Christians and convert Jews, his anti-Judaism
ig purely theological and lacking in acrimony.

Third century antiJudaica are dominated by St. Cyprian, St.
Hippolytus, and Origen. Cyprian’s contribution, Ad Quirinum, is no
more than a compilation of 0ld Testament proofs of Christianity. It
no doubt borrowed fraom earlier Testimonies, of which it is a model
that was used for constructing later ones. Its chief interest for our
purpose is its exemplification of the fact that in this era an exposition
of the Catholic faith was considered to necessitate a detailed refuta-
tion of Judaism. The Ad Quirinum was not written against Jews or for
Christian apologists, but for a wealthy layman who asked St. Cyprian

for a short resume of the divine lessons in the Holy Scriptures. &5t.

Hippolytus' Demonstratioc Adversus Judaeo, of which only a fragment

survives, is important in another direction. Therein Jews are addressed
in the most brusque manner. They are told that though they boast of
having killed Christ they should not forget that their misfortunes were
the result. From a line of Psalm 69 Hippolytus deduces that Jews will
always be slaves. Por their past sins, he says, they have found pardon,
but are now to be left desolate for killing the Son of their Bgnefactor.

He warns of the ills "that will befall them in the future age on account
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of the contumacy and audacity which they exhibited toward the Prince
of Peace." No stronger animus than this is displayed in pre-fourth
century Christian literature.

Origen returns the discussion to intellectual grounds. His
critique of Judaism is located in his Contra Celsum, a polemical work
against the pagan philosopher Celsus who, alarmed at the spread of
Christianity, wrote a True Account, in which he collected and placed

in the mouth of a Jew arguments current among contemporary Jewry, many

of the most disrespectful kind. Well versed in pagan philosophy, the
Sacred Scriptures, and Judaism = having personally debated with Rabbi
Simlai -« Origen answers Celsus ably. In so deing, he turns his attack
on Judaism, which Celsus had befriended to his own ends. Christians,
Origen argues, respect the Law more than Jews, who intexpret it in a
fabulous mannex, and whose practices are now trifles; their rejection
of Jesus has caused their present calamity and exile. Moreover, he
states, "we can affirm in full confidence that the Jews will never re-
cover their former condition, because they have committed the most
abominable of crimes by plotting against the Savior of mankind..."

From this point on, as we enter the fourth century, this
attribution to the Jews of divinely imposed and perpetual punishment -
with implied social and political consequences - will color the thought
of most Christian writers and Fathers, and the Pauline trxadition of
special affection for Israel and of her ultimate redintegration will
fade into the background.

The anti-Judaism constructed by St. Justin, Tertullian,
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St. Hippolytus, and Origen is found in varying proportions in numerous
other writinge of the first three centuries which deal with Judaism
more or less in passing. &t, ;:enaema:rgﬁutea heresies of Judaic
provenance in his Adversus Hééreées:'and 1n;%15'D1v1nae Ingtitutiones
Lactantius draws d&atiqctfon between Jews gnd:hegrﬁws, assq;ttﬁg the
R : N e

latter to be-early Christians. Three works falbely attributed:to
St. Cyprian are particularly interesting: an ﬁgversua Judaeos,
believed to be of Novatian, which blames the Jews’ for their sins and
invites them to repentance; De Montibus Sina et Sion, a homily in which
the Law is8 compared to the earth and the Gospel to heaven; a letter,
Ad Vigilium, indicting Jews but hopeful of their “return.” The general
attitude toward Judaism in these works is moderate; their condemnations
are usually tempered with a note of sadness and hopes for reunien. Pere~
haps the most remarkable of third century Christian writings is the
Didascalia, a liturgical compendium in which Jews are held responsible
for the death of Christ but referred to as "our brothers," and
Christians are instructed to fast for them during the days of the
Jewish Passover: “You will fast for our brothers who have not obeyed;
even when they will hate us, you are obliged to call them brothers,
because it is written in Isaiah, 'call brothers those who hate us.'" (1)
The Pauline quality here is ummistakable.

Cther writings on Judaism of this period that have been lost
includénworks by Miltiade, Serapion, Rhodotes, Zorphyr, and Artapanus. (2)

The volume and the fervid quality of all this literature

invites ite reader to assume on the part of the Church an intense



1. Juster I, p. 310.
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preoccupation with Judaism, and to suspect that tRis was no purely aca=-
demic discussion. The guestion arises: what lay behind the crescendo
of indignation, what so alarmed these apologists and shepherds of souls?
wWhy, indeed, should the Church, ocut-pacing Judaism in growth and strength,
grow at the same time in fear and irritation toward a faltering foe?
Did, in other words, the animus of much of this writing reflect a like
general feeling among Christian populace, or contrariwise did it reflect
inversely a degree of Jewish-Christian fraternization, or again a cer-
tain provocation on the part of Judaism? Obviously, an understanding of
popular relations of Christians and Jews and the stance of the Synagogue
is necessary to an understanding of the Christian polemic.

Traditionally it has been generally accepted that after the
Palestinian catastrophes of 70 and 135 Judaism, in hostile reaction to
imperial curbs (banning Jewish proselytizing) and to Gentiles generally
(goyim) forsook her Hellenist tendencies, and rapidly retired into her-
self and soon after into her Talmudism. Msgr. Duchesne states the
common view: "The religious life became quite closed, the era of liberal
Jews, f£flirting with Hellenism and the government, was past and well past.
No attempt is longer made to be well thought of by other peoples, or
especially to recruit prbselytes. This field is8 left open to the
Nazarenes. Judaism withdraws into herself, becomes absorbed in the
contemplation of the Law." (1) In recent years, this thesis has been
re-examined and with particular force by M. Simon in a profound study (2)
in which he amply demonstrates the highly influential and missionary

character of Judaism into the highly influential and missicnary character
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1. Duchesne, Historie Ancienne de 1'Eglise I, p. 568; quoted in

Simeon, Vexug Israel, p. 315.

2. This Jewish author devotes his entire volume, Verus Israel, to a

most therough going investigation of this thesis.

* ok
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of Judaism into the fifth century. The Church's debate with the
Synagegue, it becomes clear, was by no means a purely intellectual
affair, but rather the fruit of an intens€ and perilous rivalrxy with
Judaism.

Throughout the entire Patristie era, in effect, Judaism posed
a triple threat. Her unabated proselytizing, Jewish associatien with
Christian heresies, and Judaizing tendencies in the Church caused the
Church's theolegian and pastors of sculs grave ¢oncern. These 3ddi-
tional evidences of vitality on the part of a faith they had declared
superannuated and with which, moreover, the Church held profeund
doctrinal and liturgical ties, cculd only ténd te exacerbate thedr
feelingas teward the Syrmagogue.

Judaeo-Christianity, we have seen, had been formally expel-
led by the churxch at the Council of Jerusales and by the Synagogue at
Jabre in 80 (1); but, refusing te die, it eontinued to lead a cemplex
and marginal existence within and without the confines of the Chuxch.
Condemned to an unorthodox career, it split off intoc many Judaedc~
Christian heresies and into a variety of Judailstic tendencies in the
Church.

Chief ameng the heresies Ebionism, which puxported to weld
faith in Christ and vahwiem. There is little agredment among apolo-
gists and heresiologists about its origin or etymology. Ebion,

meaning “poor," Was seen’ as a'pérson by seme, as’a doctrine of
. . R 5 “; ] t . ¢ = .

Al -
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poverty - of life or dbgma - by others. Many moderns regard thé' - ~
heresy as ne more than the fessilized surxvival of the earliest Jem-

salemite form of Christianity, which with €he dwai’ament of dogma
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became ipso facto heretical. 1In any case, when St. Irenaeus used the
term for the first time, there was no doubt about the Ebionites' here-
tical status. ¥Not only did they require the complete practice of the
Law, holding that Jesus was made Just by its observance, but denied
Christ's divinity and virginal birth. St. Paul was completely rejected,
and a single Gospel, derived probably from St. Matthew's, was accepted.
In time, Ebionism verged toward Gnosticism, another heresy with Jewish
associations. Other Jewish heretical groups held close relationship
to Ebionism, chiefly Nazarenism. Orthodox Christians were called
Nazarenes in the earliest days, but eoon the word came to signify a
Judaeo~Christian sect outside the bounds of the Church. S5t. Irenaeus
noted that they turned toward Jerusalem during prayer, and St. Epiphaniue,
heresioclogist of the third century, saw them as a milder form of Ebionite.
There were also Elkasites, Sysmachians, Cerenthians, and more again, who
partcok of the general Ebionite doctrine. All werxre one on the
necessity of total observance of the Law for all, but in Christology
differences existed; for almost all Christ was but a superior human
person, and Joseph was His fatherx.

Though St. Irehaeus is wrong in labeling Simon Magus, Jewish
Gnostic magician, as the father of all Gnostic systems, there can be
no question of Jewish participation in the Gnosticism in early Christian
times. Originally a pre-Christian, Oriental product, Gnosis (in the
sense of "superior knowledge") became a Christian heresy when in the
wake of its Hellenization Christian concepts and doctrines were brought

within its purview. The Church's struggle against Gnosticism,
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especially of the Jewish mold, was one of the priémitive Church's
bitterest. St. Peter faced it in Simon Magus; St. Paul met it in the
figure of Cerenthus; and St. John encountered the Nicolaites (anti-
nomian Jewish Gnostics) to whom he referred as the “Synagogue of Satan."(1l)
In common with other forms, Jewish Gnosticisam rejected faith in favor
of philosophical speculation, hence repudiated the revelation of the
0ld Testament, but did not scruple to borrow terms and concepts fram

it. Some students relate Jewish Gnosticism to a general Jewish
syncreticism that had always plagued Judaism, ever in contact with
Oriental mystery cults or Greco-Roman speculation. From these contacts
arose a certain Jewish type of thaumaturge or healer who was never far
removed from the practice of magic and sorcéry. Simon assures us that
“the type of miraculous Rabbi is not peculiar to the ghettos of medieval
and modern Europe; he is largely represented in the ancient world." (2)
The consorting of Christians with these Jewish practitioners was
another worry of the Church Pathers and explains in part their frequent
allusion to “Jewish superstition.”

Still other heresies received Jewish support. Quartodecimanism
comprised a schismatic group excommunicated by Pope Victor at the end
of the second century for persisting in celebrating the Christian
Easter simultanegusly with the Jewish Passover on the 1l4th of Nisen.
Jews have been suspected of involvement in the Donatist heresy, which
threatened the oxrthodoxy of Christian imperial Rome in the late fourth
century, and with Arianism, whose doctrines.were akin to their mono-
theism; but their participation in these was an effort to embarrass
the Church than a conviction. (3)
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l.

2. Verxus Israel, gqupted in Isaac.

3., See Simon: index.
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A more seriocus worry to the Church than Jewish connivance
in heresy was Judaic influence within the Church. It is not, of course,
question of that legacy from Judaism the Church accepted to build much
of her doctrine, morals, and liturgy, or to her early adherence to the
Jewish calendar in marking her feasts, whese prototypes were Synagogal;
but of the tendency among the Christian faithful to add to their life
of worship, despite prohibitions of the Church leaders, certain obser-
vances and practices taken bodily from Judaism. This phencamenon,
known as Judaizing, is to be carefully distinguished from the Judaeo-
Christianity of the pre-Pauline Church and the heretical forms it
subsequently tock. This was Judaeo-Christianity of an attenuated sort
flourishing in an otherwise perfectly orthodox setting. Some of the
Fathers make this clear by their reference to "our Judaizers,” nostri
Judaisantes.

Judaizing proclivities made themselves felt from the first.
St. Paul complained to the Galatians of those who apparently followed
in his footsteps to refute him (1), and in the second century many of
the Fathers warned against them, St. Justin distinguishing between
those who imposed the Law on themselves and those who required it for
all. The second group he considered heretical, but to the first he
showed a certain leniency not conceded by the other Pathers. The
Judaizing tendency took ghape in many ways. Often it was no more than
the superstitious use of Jewish amulets or hybrid Judaeo~Christian
prayer formulas believed to have miraculous virtues. More often it
was the practice of rites of the Synagogue, such as, ablutions, lighting

candles, eating the pascal lamb or leaven bread, taking Jewish ocaths,
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asking Rabbinic blessings, or frequenting Synagogues. In sScme cases,
it involved the complete cbsexrvance of the Law. Judaizers fought the
establishment of Sunday as the Christian day of rest as well as the
dissociation of the date of Easter from that of the Jewish Passover,
and after these issues were settled by the Church, many continued for
some centuries to practice the oléer observance. §St. John Chrysostom
in the late fourth would complain bittexly: "You prefer to endure
anything rather than break entirely with Jewish customs.” (1)
Judaizing, apparently, was widespread long after the establishment of
the Church under Constantine.

The majority of Judaizers were doubtless Jewish converts,
but many CGentile Christians also found themselves attracted to Judaism
and respectful of the authority of the Synagogue in matters of worship.
dews and Christians co-mingled freely in the period and must have felt
a mutual affinity in face of the pagan population. The Synagogue,
meanwvhile, was not opposed to accepting Christians as well as pagans
as semi-proselytes. The Church was nbt insensitive to the dangers
of the gituation, and as time went on Church leaders, fearful of
apostasies and doubtless resentful of the continuing authority of the
Synagogue, discouraged fraternization with Jews. On another level,
certainly, were the intercourse some of the PFPathers enterxtained with
the Rabbis, whose authority in Scriptural studies was highly respécted.
St. Justin, St. Clement of Alexandria, Origen, Aphraates, St. Ephraim,
and especially St. Jereme had recourse to them to learn Hebrew or

discuss interpretations. As a general rule, the Rabbinate excelled
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Christian scholars in the techmiqgéﬁ“of”eﬁegesis: indeed the alle-
gorical method so popular among éhriatian apologists was aboriginally
Jewish.

But the "Jewish contagion" wis dangerous only to the extent
that the doors of Judaism remainmed open to the Gentile world - and to
the return of Jewiesh converts. These doors, im effect, were open.

The £all of Jerusalem, far from stifling Judaism’'s missionary zeal,
enly serxved to brximng further to the fere her wniversalist element, and
Badrian's ban on eircumcision did not preve Bffective, nor was it
strictly enforced. The Rabbimiecal attitude toward preselytes reéemained
what it had been in the past, that is, divided between rigorists who,
distrustful of proselytes, laid down rigid cenditions of acceptance,
and the more likeral, or Hellenists, whe, considering Israel's missionary
role a grave cobligation, relaxed these conditions. That the latter
attitude was the domirant ene - though the former was slowly gaining
the ascendancy - can be conrncluded from many testimonies in Jewisgh,
pagan, and Christian sources. It would be possible to call on the
Talmud, Horace, Juvenal, St. Justin, Tertullian, Origen, Chrysestom,
and others again, as witnesses; and the Judaizing phenomenen itself
may be presumed te presuppose some degree of proselytizing. It is
unquesticnable, in effect, that Jewish proselytie efforts were parti-
cularly strong late in the fourth century, and despite the losing
competitien with Christianity, continued into the néxt cemtury. The

canoers of the early Courcils and the civil codes of the fourth ard

£ifth centuries will have much to say about conversions te Judaism.

s- - T
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In sum, in light of the crosscurrents of Jewish and
Christian competition in the Patristic era, the rising pitch of anti-
Jewish writings of the time take on a realism and meaning not evident
in the texts. And the virulence of the fourth century anti-Judaica
in particular will be incamprehensible without their consideration.

*

Did anti-Semitism exist in the Church during the first three
centuries? Opinions diverge. It is difficult, for our part, to
categorize as anti-Semitic: first, hostile writings or actions
effectively provoked by Jews; second, theclogical treatises or teachings
which expounded an anti-Judaism inherent to the essential Christological
dogmas of the Church; third, indignation of writers gravely worried
about the dangers Judaism posed for the Christian populace, often super-
ficially Christianized; or, finally, a £a3se image of the Jew gained
more by faulty hermeneutics than by personal cbsexvation of real Jews.
On the other hand, while most anti-Jewish efforts of these centuries
fitted these four categories, certain excesses of another kind were also
preséent: a stray insult in the Didache, St. Justin, and the Epistle to
Diognetus; a generalized hostile feeling in the apocxyphal Gospel of
Peter and in St. Hippolytus: but that is about all. More important
and ominous was the emergence of a teaching not yet fully formulated
but clearly enunciated in St. Hippolytus and Origen: that Jews are a
people accursed for their deicide who can never hope to escape from
their misfortunes, which are willed of God. This thesis forms the

unconscious rootg of a tradition that will dominate Christian thinking
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in the fourth century and contrxibute greatly thereafter to the cause

of anti-Semitiem.



67.

Chapter IIIX

FROM PAGAN TO CHRISTIAN EMPIRE

No century was, virtually, more fateful for Jewish~Christian
relations than ther fourth. The hour of the Constantinian revolution
was at haz;d. and the shape &£hkat human eventé would take for another
thousﬁnd years was raﬁidly cxyst&lliQing. For the Church it was the
hour of triumph. . Powerful in number and influence, she was now exulted
as Church of State, in which role sﬁe would exert a dominant influence
on political and social as well as religious institutions. It was a
century in ferment, extraordinary in many ways. The pens of Jerome,
Gregory of Nyssa, Chrysostom, Ambrose, and Augustine brought the
Patristic Age to full flower; the Councils of Nicaea and Constantineple
canonized the basic essentials of Catholic belief; and Christian
monachism was born. It was also a time of peril. Heresies and
Christological controversies raged; paganism casted up its final defiance
in a Julian the Apostate; and the barbarians from the North were almost
at the gate. Not least of all, Judaism, still uncowered, challenged
the Church in her very foundations, and threatened to undermine her
£rom within.

But behind her challenge, Judaism had already begun to
agonize. Rabbinic learning had departed from Palestine and found a
new center in Babylonia, and in the Empire she steadily lost ground in
competition for the pagan soul. Under the new Christian Empire, her

privileges were largely withdrawn, her proselytism was outlawed, and
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in 425 her Patriarchate was abolished. Little choice was left her:
either enter the Church or retire into the recesses of her Talmudism.
The latter alternative was her choice, one she considered the price

_of survival, and which set for her a pattern of life that would charac-
terize her until modern times. How high the price would be only the
future would tell. Por Judaism the fourth century was prelude to
millenial misfortune.

The transition from Pagan to Christian Bmpire was swift, and
its consequences for Judaism immediate. 1In 1313, in the Edict of Milan
Constantine conceded toleration to all cults, including Judaism; in 323,
the Church was accorded a unique position of favor and privilege; and
when, in 329, Constantine was converted on his deathbed, imperial
legislation had already begun to echo the canon law of the Church in
many areas, and none more clearly than in its anti-Judaic measures.

By the beginning of the fifth century, the Jews position had greatly
declined. His civil status was precarious, and the Jewish image had
greatly deteriorated. At the close of the third centurv, the Jew was

no more than a special type of heretic; at the end of the fourth, a semi-
satanic figure, cursed by God and marked off by man.

The rapid deterioration of the Jewish image and status can be
reduced to a few causes. The tempo of Jewish proselytism and Judaizing
in th;a Church was, as we have seen, one. The influx of the Roman
middle class into the Church was another. These converts brought with
them the anti-Semitic opinions which classical antiquity had bequeathed,
thus providing a historical link between the anti-Semitism of pagan and

Christian times. A third may be seen in the method of Scriptural
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interpretation of the time, which, based on belief in a rigidly verbal
1napir$tion of the‘Sacred Books, took all the unflattering references
to Jews in the 0Old Testament on face value. A low estimation of the
Jews thus assumed - though erroneously - something of a degmatic
character. (1) The fourth and perhaps most decisive factor in the
decline of the standing of the Jew was the predominance of what may be
called the anti-Pauiine tradition which considered Jews accursed forxr
Christs' Crucifixion,.

All the foregoing causes were afforded their fullest effi-
cacy through the intermediary of the pens and pulpits of the Fathers
and apologists of this and the early fifth centuries = the golden
Patristic Age. As paganism passed away and the Christian heresies
commenced to wane, these zealous and talented men of the Church looked
more and more upon Judaism as the most pernicious threat to the Christian
faith and the final roadblock to final Christian unity. They turned
upon her with the greatest vigor. Cenerally, they tock up the same
themes as earlier writers but, feeling less than their predecessors
the need to prove the rejection of Israel and the election of the C
Church = which reality seemed to confirm = and disturbed by the
Synagogue's durability and the lure it held for many Christians, they
concentrated their efforts to destroying the Jewish influence. Resort
was made once again to the 014 Testament, but this time in oxder to
demonstrate the perversity of the Jew, to which purpose a multitude
of passages from the Brophets, Psalms, and Historical Books seemed to

lend themselves. Bfforts to convert the Jew gave way to casting him
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l. It is pogsible, as does Parkes, to overdraw the influence of such
hermenentics. in the destruction of the Jewish image of these centuries.

Other factors founded in reality
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in the role of an cbdurate unbeliever who must give witness to the
Church from without. And in the light of the Jews' continuing socio-
political hardships certain NHew Testament texte which appeared to
condemn Israel were reinterpreted to prove the inevitability of Jewish
degradation. St. Paul's doctrine is, with rare exception, lost from
view.

In the first half ef the century, Eusebius, in two massive
volumes, (1) presents a review of Jewish history founded on the dis-
tinetion between "Hebrews” and "Jews,” the first of which are considered
primitive Christians, such as the Patriarchs; the latter, a less worthy
people for whom the Law of Moses was a necessity. Circumeision, in
this purview, was seen as a disgrace. Hilary of Poitiers, likewise,
reworked the Jewish history to the purpose of proving Jews to be a per-
petually perverse people, despised of God. Aphraates, a Syriac apelogist,
wrete to equip Christians against Judaizing practices, but in a milder
vein, even displaying a certain Jewish influence in his own style of
presentation. 8St. Ephraim, another Syriac, manifested an unfriendly
spirit toward Juduml. wl;.tch he embodied in his liturgical hymns. A
pseudo-Ephraimic writer warhs that whoever eats or mingles with the
Jews heemes cmradea of the crucl.fiers." St.. cyr:ll of Jerusalenm,
an awlent ptéaeh'e: ae.nmced the Jews :rén the wpm and wrote offen~-
sively of the Jewish Patrmehs, whom he deemed of inferior stitus.

And St. Epaphantouﬁ'.' a J';v by origin, and one of the great early
hexesiologists, analyzed Jewish=Chr igtian heresies, and in so doing
did not hide hisz feelings for ore group, the Heredians, who are "real

Jews because they are lazy and dishenest."
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In the second half of the century, the crescendo continued.
St. Gregory of Nyssa, with characteristic eloquence, describes the
Jews as "slayers of the Lord, murderers of the prophets, adversaries
of God, haters of God, men who show contempt for the Lord, foes of
grace, enemies of their fathers® faith, advocates of the devil, brood
of vipers, slanders, scoffers, men whose minds are in darkness, leaven
of the Pharisees, assembly of demons, sinners, wicked men, stoners,
and hatexs of righteousness."” (J:) From this broad indictment we gather
an excellent ciue of the brand of exaggeration common to this fexvid
period. Even St. Jerome, whom a Rabbi had taught, calls Jews "serpents"”
and their Psalms "the braying of donkeys"; and asserts, “You must hate
the Jews who insult Jesus Christ evexryday in their synagogues."

But all of this is dwarfed by St. John Chrysostom, who, in
the entire literature Adversus Judacos up to his time stands without peer
or parallel. The abandon of his attack surprizes even in an age when
rhetorical denunciation could be brutal indeed. The chief occasion of
his ire was six sermons delivered in hies See of Antioch, where Jjaews were
numerous and influential and where apparently some of hie flock were
frequenting Synagogues and Jewish homes and probably indulging 4in Jewish
amulets. The Saint was not one to meet such & situation with equanimity.
Rigid of principle, 2 born reformer, and a fiery preacher, he threw the
whole of his energy and talent into his purpose. How to accomplish it?
There was one way: show up the Jews and the Synagogue in their true
colors; engendexr in Christians a fear and disgust toward Judaism that

would put an end to Judaizing. And what are the true colors of the
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Jews and their Synagogue? "A whole day would not suffice to enumerate
the vices of the Jewe," the orator assures us, "...and any name even
the most horrible will never be worse than the Synagogue deserves."
Despite the difficulty Chrysostom faces up to the task. How can
Christians dare “"have the slightest converse" with Jews, who are "...
lustful, rapacious, greedy,perfidiocus bandits." Are they not "inveterate
murderexs, wreckers, men possessed by the devil"? Indeed, “"debauchery
and drunkenness has put them on the level of the lusty goat and the
Pig. They know only one thing, to satisfy their gullets, get drunk,
to kill and ma2im one another...." Yea, they are worse than wild
beasts, for "with their own hand they murder their offspring,” Chrysostom
continueg, here basing his contention on Psalm XCVI, 37. They have all
the vices, "Cupidity, rapine, betrayal of the poor, larceny,...They covet
one another's wives..." Jews are pigs, wolves, goats, savage beasts,...
so geces the litany of likenesses St. John's strews through his sermons
to depict the Jewish amage.

The Synagogue? A "circus," “worse than a brothel" "a repair
of wild beasts" “the domicile of the devil - as 15 also the souls of the
Jews." Indeed Jews worship the devil, and their feasts are unclean.
The Synagogue is "an assembly of craiminals...a den of thieves...a cavern
of devils, an abyss of pexdition." .

These samplings selected from many convey a notion of St.
John's attack. Yet all is not invective. These insults interlard
large segments of reasonings, theological considerations, pleas, threats,
and references. Behind the invective, in effect, lies a very clear

theology of Judaism. It is doubtless this theology, moreover, more



than the vituperation that inflicted greatest injury on the image of the
Jew.

Why are Jews degenerate? Because "they have assasinated the
Son of God." This supreme crime lies at the roots of their degredation
and woes. This crime, the orator goes on, they committed "not in
ignorance but in full knowledge," obviously forgetting St. Peter's
assurance to the Jews regarding the Crucifixion: “I Kknow you did it from
ignorance, as did your rulers." (Acts ) Forx this deicide there is
ne pardon, for God "allows them no time for repentance," he declares,
apparently forgettin g St. Paul. Their dispersion and rejection was
the work of God not the Caesars that harrassed them: "It was done by
the wrath of God and His absolute rejection of you.” God hates the
Jews, and always hated the Jews, and on Judgment Day He will say to
Judaizers, "Depart from Me, for you have had intercourse with my
murderexs.” Vengeance is without end: “Your situation, O Jewish
people, becomes more and more disastrous, and one cannot see showing
on your forecheads the slightest ray of hope." It is the duty, there-
fore, of Christians to hate them: “He who has never enough of the
love of Christ will never be finished fighting against those who hate
Him." And Chrysostom himself gives the example: "I hate the JewS...

I hate their Synagoguesecs"

Attempts have been made to understand, to explain Chrysoston's
fury, and there is, of course, some room for attenuation. Oratorical
exaggeration, genuine alarm at the extent of Judaizing among his flock,
a low grade of Jew (and also Christian) at Antioch, a faulty use of 0ld

Testament metaphors and symbols, undue influence by Julian the Apostate
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is seemingly miraculous failure to rebuild the temple in Jerusalen,
a false reinterpretation of New Testament texts concerning Jewish punish-
ment - such considerations contribute toward an understanding of his view-
point and indignation. And one can agree with M. Simon that perhaps
after his fire was spent Chrysostom saw the better of his anger. All
this said, the Christian as well as the Jew can only deplore these
sermons. They represent a grave lapse from Christian truth and morals
that cannot be condoned even on the part of a great churchman and
saint, otherwise so noble and spiritually sensitive. His lofty
qualities, however, cannot, in the eye of the historian, save him from
his niche in the pantheon of anti-Semitism. Even if, as Simon suggested,
Chrysostom's hatred of the Jews died with his temper, the effects his
preaching and writing had on both populace and clergy is no less de-
plorable. A general popular hatred of the Jew as yet in the future is
now rapidly underway, and his invective would find its echo, loud and
clear, in and out of the Church for centuries to come.

St. Augustine, almost contemporary of Chrysostom, presents a
certain ambivalence toward Judaism. Adhering to the Pauline teaching
of love for the Jews, h;t. at a loss to understand their unbelief, theix
hatred of Christianity manifest in the Talmud, and their unending mis-
fortunes, he often adopts terms toward them that are severe. Too urbane
and aware of human weakness to hate or indulge in vituperation, he
nevertheless allows his opposition to take expression in intellectual
passion, so to say. A first part of his theology of Judaism is common
to that of the other Fathers. Judaism, since Christ, is a corruption

and inspirxed of Satan. The former children of election are now an
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"avaricious and gross people, ever absorbéd in material pleasures.”
Their understanding of the Scriptures are carnal. They carxy the weight
of the death of the Saviour. “In your fathers you have killed the Christ,”
he tells the Jews. And it is elear that the divine malediction they
called upon themselves has been heard.

Augustine’s originality resides in his theory of the Jews as
a witness~-people. By this ingenious theological construction he
attempted to solve the dilemma of Jewish survival as a people and their
ever growing misfortunes. The role of the Jews, in his opinion, is
still providential; they are at once witnesses to evil and to Christian
truth, testes iniquitatis et verititas noskrae. They subsist "for the
salvation of the nation but not for their own." They witness, first, by
their Scriptures and serve as “siave-librarian” of the Church; and they
likewise give witness by their dispersion and their woes. Like to Cain,
they carxy a sign but are not to be killed. As in the Scriptures, 86 in
reality the older brother will serve the younger.

And yet, despite all, Christiang have duties toward Jews, to
love them and to lead them to Christ. In his Tractatys Adversus Judaeocs,
recalling Chapter XI of the Epistle to the Romans he follows ocut St.
Paul's thought: Jesus and the Apostles were Jews; the Law of Sinai was
from God; and if Israel has been replaced, Jews are still called to
repentance and to faith in Christ"” "Thus," he concludes, "let us preach
to the Jews, whenever we can, with a spirit of leve...It is not for us
to boast over them as branches broken off....We shall be able to say to
them without exulting over them - though we exult in God - 'Come, let

us walk in the light of the Lord.'"
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It is a misfortune of Christian history that Augustine's
admirable reassertion of St. Paul did not receive the same hearing as
his theology of the witness-people. The latter was destined to fame
and to be employed for actions never envieaged by its author.

Other writings of the fourth and early fifth centuries con-
cerned with Judaism are by comparison with those of the Pathers of
minor importance. Two tock the form of dialogue: the Dialeogue of
Athanasius and Zaccheus, a Greek writing, and Evagrius’ Discussion

ern the S8imon a Jew and eo 1 a istian, a
Latin work written in the West, probably in Spain. The first follows
the Dialoque of Timethy and Aquila fairly closely, and the second
bears a resemblance to that of Papiscus and Jason. Their tone is
earnest and amicable enough. In both, the conversicn of the Jew is
reported, and Evagrius® Discussion closes with a lengthy prayer of the
newly converted Jew, the following portion of which is of particular
interest for its sense of comtinuity of the 0ld and New Covenants:

"ese.0h Loxd Jesus, if I am worthy to have faith, strengthen

me also for the full knowledge of Thyself. For Thou showest

the way to them that wander, and callest home the lost, and

raises the dead, and strengthenest the faithless in their

faith, and to the blind Thou givest light in the eyes of

their heaxt. Thou Thyself art the holy Tabernacle Who wast

with our Fathers in the desert. Thou art the Candlestick,

Thou the Golden Altar and the Shewbread, Thou the Altar and

the willing Victim...."
The authenticity of the sudden conversion which conclude many of the
dialogues and are multiplied in the Acts of the Martyrg are subject to
question. Some may have been real, others of apologetical inspiration

or interpolations.
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Of less irenic character are other works falsely attributed
to Chrysostom and Augustine and a Treatise of Maximinus the Arian. They
cover fastiliar territory to prove Christ's Divinity from Old Testament
texts, combining a certain heavyhandedness with a sincere desire to
win Jews to the Church. In all of them, Jews are equated with ‘pagans
and hexretics as fitting subjects for tln.tt argumentations - evidence
of the fundamentally theologic nature of their anti-Judaism.

A text of Sulpicius Severus, a Christian historian probably
writing in Aquitania at the end of the fourth century, is important
inasmmch as it shows how widespread the theme of divine punishament of
the Jews had became: "The Jews were dispersed and punished thréughout
the world for no other reascn than that they laid their wicked hands
upon Christ." (1)

And yet Christian charity was not wholly absent from the
Antifudaica of this high-tempered age. Even Chrysostom managed to
admit that Jews possessed scme moral qualities (2), and St. Augustine
praised their fidelity to the Law. Et. Ambrose acknowledged their
chastity at a time vhen Jewish carnality was a stock-in-trade accusa-
tion, and St. Jerome saluted their genercsity. Prayers for _the Jews,
long since a tradition, in the Church, were continued in this age.
Jesus, Who had wept for his beloved pecple and prayed a “rather, for-
give them" in which they must be included, was imitated by St. Stephen
who died with this same praysr on his lips; by St. Paul who effered his

own salvation for his brethren; and by St. Justin in his Dialogue.

The Acts of the Rartyrs present examples of martyrs praying during
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their execution for their Jewish persecutors, such as Paul of Pales~
tine (1); and the Didascalia prescribes the Pascal fast as intercession
for the Jews. (1) In the fourth century this praysrful tradition con-
tinued. St. Jerome wrote, “the Synagogues are sepulchres in the
desert...let us pray the Lord that these sepulchres rise;" and St. Leo
the Great: "...he who was crucified by them prayed for them; let us
also with the blessed apostle Paul lend our prayers.” (1) Juster
noticed that these prayers for the Jews decreased with time. (1) The
apostolate of prayer for the Jews, however, will not die in the Church,
but will falter in periods when the Pauline tradition languishes, only
to enjoy a vigorous reflowering in modern times.

Cf greater immediate import for the fate of the Jews than
the opiniongs of the apologiats and theologians of the Patristic era
were the legislative measures taken by both Church and Bupire. These
were, in effect, the translation into statutory form of what the
Patristic teaching seemed to call for. The latter diminished the
Jewish image in the imperial as well as the popular mind; the legisla-
tion gave the diminution a socio=-political dimension. 1In the case of
the Church, some anti-Jewish legislation could be anticipated. As
long as fraternizing among Christians and Jews and Judaizing among
Christians were strong, posing a seriocus threat to the Faith, it is
not surprising that theése conditions found issue in the disciplinary
canons of the Church councils. These anti-Jewish canons are in no way
exceptional.

Already in 300 the Council of Elvira in Spain forbade
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Jewish-Christian marxiages, except in the case of convergion of the
Jewish party; banned close relations between Jewish-Christian comauni-
ties; and prohibited Jewish blessings of the fields of Christians. (1)
The Council of Antioch (341) prohibited celebration of the Pagssover
with the Jews, an issue which the General c::unci-l of Nicaea (325) had
formally decided, but which would not be practically closed for many
years to come. The Council of Laodicea (360) grappled with the problem
of Judaizing, apparently acute in the East, forbidding Christians to
keep the Sabbath or to receive gifts or unleavened bread from Jewish
festivals and “impieties." (1) Several Syrian and African canons of
this century likewise legislated against taking part in these festivals
and frequenting Syragogues. One of the African canons, convexsely,
warned against prohibiting Jews from attending Mass up to the end of
the 'missa catechumencorum’, a concession granted te all unbaptised
persons. (1) All in all, the conciliar action of the Church appears
restrained compared to the fulminations of some of the Fathers.
Judaism was severely left alone except in those conditions where the
faith of Christians was considered imperiled. J. Isaac's view that
the early xoots of the ghetto are discexnible in these restrictive
canons contain a partial truth. Both Christian and Jewish clergy
feared comingling and attempted to Quarantine their faithful. Actually,
the ghetto's long roots sink deeply into pagan antiguity and into the
nature of Judaism itself. (1)

The decliine of Jewish status under the Christian empire pre-

sents a more complex development. The imperial govermment was- now



FOCOTNCY E8 PAGE 79

1. See Parkes, p. 174. Also Mansi.

1. See Parkes, p. 174 and mansi.

l. Supra.



committed to the Church and her teachings, but was also bound to the
Empire’s historic traditions of tolerance and privilege for Judaism.
This double commitment would not be an easy one to mediate. The main
preblem was now how to promote the interest of the Church but rather
how to deal with Judaism, which had once beea favored but was now con-
sidered - and had shown herself - an enemy of the Church. The task was
facilitated, to some extent, by common agreement of both Church and
state that Judaism had a right to exist and should enjoy a degree of
liberty of cult. It was aggravated, on the other hand, when churchmen
or populace, more zealous than others in combating the “"Jewish evil.”
gave short shrift to the equities of the traditional law. The Emperors
of the period, moreover, showed differing proportions of zeal both for
promoting Christian interests and protecting Jewish rights. A Constan-
tius, for example, though Arian, would prove himself more rigorous in
legislating against Jews than did Constantine, his predecessor; Theodosius
I would m withstand St. Ambrose's unlawful interference with :lipurhl
policy; but an Arcadius, perhaps exasperated by St. John Chrysostom's '
importunings, would exile him from his See 'at Antioch. (1) And a Julian
would brutally attempt to wrest the Bupire from its Christian commitment
altogether. The time was not far ¢ff, however, when ecclesiastical and

imperial legislation respecting Jadaism would refliect cne another faith-

fully.
*
The progsess of this legislation throughout these ysars may be
followed in the Theodosian Code, a compilation of all laws enacted from

Constantine’'s reigam until its eventual composttion in 438. (1) »Numercus
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statutes in this comprehensive legal corpus treat of Judaism and give
a good indication of what Jewish-Christian relations were during the
reigns of Constantine, Constantius, Gratian, Thecdosius I, and Honorius
in the Western province, and of Arcadius, and Theodosius II in the East.
Though these statutes cannot be precisely systematized, three main
categories are discernible: those which establish Judaism's basic rights
and freedoms; those prohibiting specific injustices or violence against
Jews oxr their cult; those prohibiting anti-Christian practices of Jews:
and those which place restrictions on Jewish cult and activities.
Though the last category is of more sigmnificance for our sBubject, and
ccmprises the larger part of the legislation, contrary to the impression
given by many historians, it is not characteristic of this legislation
as a whole.

That Judaism remained a religio licita under the Christian
Empire is clearly set forth in several statutes. Judaism is, we read,
“not a prohibited sect,” (1) Rather does it enjoy the right of excom-
munication for its members (2); its clexgy are entitled to the same
privileges as the Christian clergy (3); and its Patriarch is to be
granted his proper privileges (until 425) (4). From this legal standing
flow certain protections of the law: Jews who conduct themselves in
peace, quiete, are not to be molested (5):; they are not to be disturbed
on the Sabbath and their feast days (6):; their Synagogues are not to be
attacked, violated, burned, or confiscated. Severxal statutes, especial-
ly in the reign of Theodosius 1II in the early fifth century, reiterate

this injunction. (7)
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The existence of Jewish anti-Christian hostility and violence
is evinced in several statutes, which forbid the stoning or use of
vioclence against Jewish converts to the Church (1); interference with
the Sacraments (2): burning the Holy Cross during the feast of Purim (3);
and outraging Christianity (4).

There can be no question, however, that the Codex throws the
bulk of its weight into the service of the Church. Christian prosely-
tism is forthrightly favored by laws which ban conversions to Judaism (5).
Such converts are rendered intestate (6) and, conversely, converted
Jewish children are not disinherited by their parents (7). The law of
Hadrian, long in desuetude, was thus re-enacted; Jewish proselytism was
again a criminal action (8). One statute stands forth which permits
Jewish converts to return to their Judaism (9), one that will be rarxely
obeyed in years to come. A series of progressively rigorous penalties
proscribes the carcumcision of slaves of Jewish owners. At first,
slaves were forfeited; later the owner incurred the death penalty and
confiscation of goods (10). From 384 on, a Jew was forbidden to buy a
Christian slave (11), a prohibition repeated in 423 (12). The apparent
tenacity of Jewish resistance to laws concerning slaves and the deter-
mination of the Empire to enforce them point to a problem with deep
social and religious roots. Jews were prominent in slavetrading and
also engaged in agriculture and industry, thus requiring the use of
slaves. Motavated by proselytic zeal and a wish to avoid legal impurity
incurred by household contact with the uncircumcised, they were in the

habit of circumcising their slaves (13). The Church, from her side,
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was naturally alarmed by the many Jewish conversions cbtained in this
way. The Empire, sharing the worry of the Church, determined to put
an end to the practice. The grave results for Jewry can be understood.
Many were forced from agriculture and industry into smaller trades and
crafts, but not without strong and prolonged resiastance to the slavery
laws.

Regulations concerning the construction and care of the Syna-
gogues date from some time in the late fourth century (l). In 415
Patriarch Gamaiiei was degraded for having constructed a new Synagogue
without authorization, and the new Synagogue was destroyed. Further
laws regulating the matter were enacted twice in 423, (2) one of them
forbidding beautifying or repairing the Synagogue without permission.
This latter measure was doubtless inspired by proselytic competition
as well as for the benefit of Judaizers who frequented Synagogues.

Other restrictive legislation, known as privilegia odiocsa,
curtailed Jews' civil status. They were barred from public functions,
such as, the army and positions in the imperial aduinistration. (3)
Marriages with Jews seen as "shameful" and "adulterous” unionz were
prohibited under the penalty of death. (4)

A law of 397 denied Jews the right of asylum granted by the
Church (5). 1In the following year, Jewish tribunals, until then compe=
tent in all Jewish affairs, were invalidated for all mattexs not purely
religious. (6) 1In 425, when the Patriarchate was abolished, the Jewish
tax attached thereto was added to Jews® other taxes. (7) The several
statutes requiring Jews to take part in the "decurionate,” in contrast,

have nothing of a discrimatory character, since they simply require
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Jews to assume a common function from which they had by exception been
exempt by the Caesars. (1)

The solidarity of both religious and secular legislation and
the influence of the first over the second in this period is quite clear.
Despite the tempering force of traditional Roman law, the imperial le-
gislation partook of the same spirit as the canons of the councils,
which in many instances it implemented in the capacity of a "secular
arm." Many offensive and denigrating reference to Jews and Judaism
strewn throughout the Codex overflow the purely juridical state of
mind, echoing like terminology of the canons. Judaism is referred to
as a "wicked sect" (2), a "superstition"; its congregation, as a "sacri-
ligious assembly"” (3); and Jews are termed "“abominable" (4): the usual
designation of Christianity is that of the "venerable" (5). The eccle-
siastical influence was progressive: M. Simon has noted throughout the
Codex "a growing ascendancy of the religious over the political." (6)

More elcoquent for the historian of anti-Semitism than the
juridical development of Judaeo~Chrastian relations were the violenceg\
perpetrated by both Christian and Jew during these years. Hostilities
were brutal and frequent. Blow was met by blow in a scandalous reci-
procity of provocation.

Jews were accused of undying hatred of Christianity by many
writers of the time. St. Basil, St. Gregory Nazianzen, Sozemenqh; St.
Simeon, Constantine, and even Julian speak, variously, of Jews #a‘

"eternal enemies" of the Cross, "perpetual enemies" of christlanitj,
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possessed of a “inveterate hatred." (1) 1In effect, many reported
happenings go to give substance to the accusations.

The Jews lived up to their reputation for sedition and tumult.
Under Constantius, at Dioceserea in Palestine, they rose, massacred the
Romans, and attempted to extend hostilities to the whole of Palestine.
In reprisal they were massacred themselves, and Diocaesarea and other
Jewish cities were destroyed. Under St. Athanasius, in Alexandria, Jews
Joined rioting Arians against the Saint, who was at once political and
religious leader of the city. During Julian's short reign (361-27?)
Jews aided the pagan reaction against the Christian BEmpire and, accord-
ing to St. Athanasius, they burned several churches. (2) They took
part in the Persian persecutions of Shapur II, in which Archbishop Simeon
of Ctesiphon was killed. At Imnestar in 415, on the occasion of Purim
celebrations, Jews, intoxicated by wine, fastened a Christian child to
a Cross and murdered him. This monstrous act is reported by the historian
Socrates, whose account some doubt but in view of the previous ban of
408 against insults to the Cross at Purim and the allowance of the Talmud
for drinking at these celebrations to the point of incapability of
distinguishing between the cries “"Blessed be Mardoche!" and "Cursed be
Haman:" (3) it appears probable. (4) In 436, in Imnestar, an Archdeacon
was killed by Jews in an uprising. (5) Accusations of blasphemies
against Christ and the Church continue at this time, and are found in
St. Jexome, Theodoret, and the Codex. (6)

An uprising which, backfiring, brought the greatest woe to
Jews was that of Alexandria under the Patriarchate of St. Cyril (ca. 414)

recorded by Socrates. (7) Jews, aroused against a certain Christian
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schoolmaster and threatened by St. Cyril, killed many Christians. On
the morrow, Christians, encouraged by St. Cyril, attacked the Synagogues
and killed as many Jews as they could find. The rest fled, putting an
end to the age-old Alexandrian colony. (A few Jews were later allowed
to return upon 5apt;sm, and Juster claims that a hundred years later
some Jews reoccupied the city (1).)

The Christian record is no more enviable. Though Parkes claims
it is worse, Simon observes that pogroms in this period are no more
frequent than in the pagan era. With the exception of the savage murder
of Hypatia, famous Jewish Neo-platonist philosopher, by fanatical
Christian anchorites near Alexandria in 415, Christian anti-Jewish acti-
vities were limited to attacks upon Synagogues. They were numerous.
Against these attacks, the law seemed impotent; f£rom 373 to 423 no less
than six laws were promulgated against them. Perhaps the most extra-
oxdinary and significant was that of Callinicum in Mesopotomia in 388,
where @ Christian mob, led by the bishop, incendiarized the Synagogue.
The Emperor Theodosian ordered the Synagogue to be rebuilt by the bishop
and the incendiarists to be punished. St. Ambrose intervened with a
letter to the Emperor, (2) in which he vehemently chastized the Emperor
for favoring the Synagogue, a place of unbelief, impiety, and insanity.
Laws that protect them, the letter stated, are a wrong and should be
anulled or disocbeyed. The only reason he (St. Ambrose) did not burn
the Synagogue of Milan is his own laziness. The imperial power, St.
Ambrose asserts, must be used in the service of the faith. The Emperor,
threatened with refusal of the Sacraments in the Cathedral itself, ceded

before St. Ambrose, anulling his order. (3)
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Attacks continued in both provinces of the Empire throughout
the end of the fourth and first half of the fifth centuries. In Dortona
in Italy, with encouragement of the bishop, the Synagogue was destroyed
and replaced by a Church. In Tipasa in Africa, the Synagogue was seized
and turned into a Church. In Rome, the Synagogue was destroyed, but was
ordered rebuilt by Maximius = an action to6 which St. Ambrose accredits
his eventual downfall. At Antioch, the towh of the Macchabees, with
their relics, was converted into a Churcp. In the fifth century, in
Edessa, a seizure took place, the bishop participating. In Magona in
Minorca, on the occasion of the feast of St. Stephen, a riot broke out
during which the Synagogue was burned. About this period, Theodosius
II ordered the restoration of a confiscated Synagogue, but was strongly
reprimanded by St. Samon Stylites. This was also the time’when in
Palestine a group of monks under Barsauma, who in his youth had been
hurt by the Jews, roved through Palestine, attacking Synagogues and
occasionaily massacring the Jews. (1) -

Relations of Christians and Jews on the popular level
apparently present a mixed character. That some degree of popular
hostility to the Jews existed can be concluded from the attacks on
Synagogues which, as M. Simon has pointed out, could not have been
instigated by mere ecclesiastical fiat and without the aid of some
strain of anti-Jewish feeling in the populace. (2) On the othe£ hand,
that a popular sympathy and respect for the Jews existed is equally
certain. The close relations entertained by both peoples were, we

have seen, a constant source of worry to their clergies. Jews,
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actually, did not differ greatly fram their neighbors in their habits
and occupations. True, it was in this period that the accusation of
Jewish addiction to commerce and cupidity was born. Saints Jerome,
Ambrose, John Chrysostom, and Syril of Alexandria make the accusation.(})
_But it does not seem that a disproportionate number of Jews were as yet
in commerce or finance. The Patristic accusations are taken from polem=-
ical writings written from an ascetical point of view. (2) However,
from this moment onward the Jews will be found in commercial enterprize 1
in increasing proportions. The choice indeed was only partly theirs.
The slavery laws, curial charges, exclusions from functions of govern-
ment, the army, and the legal profession, and the incurrence of special
taxes, all, drove them toward commerce in which they were proficient and
their international connections in the Diaspora was of distinct aid.
Jewish identification with commerce and finance was, nonetheless, still
several centuries off.

By the middle of the fifth century the transformation of the
Jewish situation was complete; The struggle with the Church was lost,
Hellenistic Judaism was defunct; the national and cultural center was

now in Babylonia; the Theodosian Code in the East and West fixed the

limits beyond which Jews could not tread; and the Patriarchate was gone.
In the eyes of the Church, the Jew was a guilt-laden unbeliever,
resistant to grace, and destroyer of souls. To the Empire he was a
citizen, protected by law, but merely tolerated, of second class.

Before this menacing situation, the Synagogue was faced with a choice
between further struggle with its concomitant risk of extinction or

withdrawal into its Talmudic world wherein her spirit could be
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preserved and the world outside ignored. The Babylonian Talmud, now
-canplete, became her very heart and soul. Graetz, writing of this
periocd, states: "For more than a thousand years the external world,
nature and mankind, powers and events, were for the Jewish nation
insignificant, non-essential, a mere phantom; the only true reality was
the Tﬁlmnd.“ (1) Jewish propaganda and proselytism will never fully
disappear, but circumscribed by Talmudic legalism, they will be half-
hearted as well as less successful. (2) A new era in the history of

Judaism was at hand.

Did anti-Semitism exist in the Christian Empire? Was
"Christian anti-Semitism" < a terminological contradiction in current
use = a reality? An answer to these questions requires the same guali~
fications made for the first three centuries. (3) Essential theologi-
cal differences, which for the Church necessarily entailed a rejection
and critique of Judaism; legitimate defense against dangers to faith
posed by Jews; and harsh words or deeds provoked by Jewish animosity
or violence, all éuch. found in this periocd, cannot be termed anti-
Semitic if the term is not to be emptied of meaning. Where these
elements are present it is rather a question of anti-Judaism, an anti-
Judaism which rejected Judaism as a way of salvation, not of an anti-
Semitiéﬁ which rejected her as a people. This anti-Judaism was
purely theological. Perhaps the best evidence of the theological and
non~anti-Semitic character of both the anti-Judaic teaching and legis~

lation of the time was the relatively better position these conceded

to Jews in contrast with heretics. Parks' motives cannot be suspect
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when he writes: "“Certainly so far as the fourth century is concerned,
it was better to be a Jew than a heretic...(Anti=Jewish laws) were
dictated as much by general conception as by specific hatred of the
Jews, and even showed the Jew to be less hated than the heretic."
Actually, heretics were exiled or executed and their books burned;
Jews were protected by law and their Sacred Books revered. And upon
baptism, Jews were accepted into the fold without qualification.
Thé‘customary attempt to explain this preference entirely as
a result of the theological thesis that the Jews are a witness-people,
destined to subsist, but in misery, in testimony to the Church, is
unfounded. This theory was fully evolved only with St. Augustine,
more than a century after the legislation of the Churxch and the Codex
had commenced to protect and curb Jewish rights. There seems no
sufficient reason to doubt the notives supplied in . .the ggggg itself
for Judaism's special status: respect for Judaism (1), a concession
of tolerance (2), and the antiquity of Jewish privileges (3). The
theologian will see in the preference a survival of the original
Pauline tradition of Judaism's special estate. (4) The witness-people
theory was actually a theological hypothesis constructed to account
for the worsening of Judaism's status in face of the improving situa-
tion of the Church that took place simultaneously in the fourth and
early fifth centuries; a hypothesis to which certain Scriptural texts
seemed to lend themselves. It was a hypothesis quickly made into a
matter of principle, whereby the relative situation of Church and
Synagogue was to be preserved, if not further modified to the detri-

ment of Judaism.
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But over and above the Church's essentially theological anti=-
Judaism are there elements in this period that can be categorized as
anti-Semitic? It would be difficult to deny it. They form, in fact,
a heterogeneous complexus. In the first place, though in new dress,
pagan anti-Semitism lived on in the Christian populace, both in the
plebs and the upper classes. Pogroms now became attacks on Synagogues,
and old charges appeared in new theological setting. Jews were what
the pagan authors said they were ?ut for different reasons: their
“impiety" or "atheism" was now their rejection of the Church; their
"hatred-of mankind," now their hatred of Christians; Jews were still
carnal, but now because they rejected Christian asceticism:; and so
forth. Occasionally, a verbatim repetition occurs, as when St. John
Chrysostom describes Jews in the terms of Claudius' letter to the
Alexandrians, as the "pests of the universe.”" (1) The continuity
between pagan anti-Semitism and Christian anti-Judaism is patent.

Further signs of anti-Semitism took the form of stretching
orthodox Christian teachings. The Church's belief that Judaism, un-
faithful to her calling, was rejected as a vessel of universal salva-
tion, for example, was, by selective and figurative use of the
Scriptures, converted into the theme that the Jews were always a wicked
and despicable people, rejected by God from the beginning, and prepared
as if by force for the murder of Christ. (2) The denunciations of
Israel by the antient prophets = their loving solicitude subtracted -
were brought to bear, particularly by the apologists of the fourtﬁ

century, upon contemporary Jewry without discrimination. Unnoticeably,
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the ancient chastisement of the Jews as a religious instrument was
visited upon all Jews, upon Jews as persons or a people, as, for
example, in the vilification of a Chrysostom. The blackening of the
Jews as an ethnic group thus became part of a particular type of
apologetics and a method of combatting the Judaizing phencmenon.

The most ominous development for the history of anti-Semitism
in Christian antiquity was without question the definitive elaboration
of the theme of a divine curse or punishment for the Jews' role in the
Crucifixion of Christ. (1) The theme, broached in the third century (2),
reached_ita apogee in the fourth. Judaism's rapidly deteriorating socio-
political situation gave more weight to the opinion that Israel's re-
jection as the vessel of salvation entailed an endless future of puna-
tive socilo-political conditions. 8St. John Chrysostom, whose influence
was great, added much authority to this by making it central to his
theology of Judaism (8). He was particulariy impressed in this
reference by the miraculous failure of Julian the Apostate to rebuild
the Temple in Jerusalem in 363. (4) This event, reported by all
historians of the time, he interpreted as a direct intervention of God
to perpetuate Judaism’'s punishment (5) and as a fulfillment of New
Testament texts (6) which, clearly prophecying thé fall of Jerusalem,
weré made to envisage an endless state of misery for the Jews. A
study of Chrysostem's thought shows that this view, as in the case of
other Fathers also, was not acquired by Scriptural exegesis, but “"was
a purely subjective conviction, indeed a_posteriori proof based on the

fact of Julian's failure." i?) After Chrysostom the theme gained wide
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currency and, although never a universal dogmatic tradition in the
Church, seriocusly rivaled the primary Petrine and Pauline tradition of
divine forgiveness of Israel's sin. (1) For centuries to come it
would supply a pseudo-theological basis for myriad insults, supersti-
tious fears, and atrocities against the Jews. Thanks to it misguided
men, by a "blasphemous impersconation of Divine Providence," according
to Maritain's eloquent phrase, (2) would consider themselves called
to assist the Almighty in effectuating His curse, and free to indulge
their hostilities with a divine seal of approval.

Finally, the anti-Semitism of this epoch was, as in the
case of pagan antiquity, a reaction - reaction against a vibrant and a
‘aggressive Judaism with its resultant Judaizing among the Christian
faithful. It is not an anti-Semitism to be rooted in the Scriptures
or in orthodox Christian doctrine (3) but rather in pastoral efforts
of alarmed shepherds of the flock, who in their daily ministrations,
resorted to means all too human, to find, in M. Simon's apt descrip-

tion, a therapeutic against the Jewish contagion. (4)
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Chapter 1V

SHIFTING FORTUNES

The HMiddle Ages do not mean the same thing to Christian and
Jew. Por the latter they not only began earlier and ended later but
assumed a reverse direction to the general current of history. The
earlier period, oftep called the Dark Age, was for Jews one of shifting
fortunes but on the whole relatively tolerable. With the advent of the
latter, the golden medieval era, the dark night of Judaism began.

The earlier period, from the fifth to the eleventh century
exhibited a world in travail. Confusion reigned as the old civiliza-
tion and new barbaric elements strove to meld. The great Roman Empire
in atrophy, ceaseless barbarian invasions, Persian wars, and Moslem
encirclement - such were the elements: of aiaarray from which the Church,
gole adegquate unifying érinciple extant, would mold the unity that
would be Christian Europe. In the task she received ald from a mere
handful of strong ieaders, a Theodoric, Justinian, St. Gregory, a
Charlemagne. In their absence - save St.'Gregory - she often found
the mantle of temporal as well as spiritual governance thrust upon
her; in their presence, her spiritual authority infringed upon.

Judaism'’s situation presented a picture as chaotic as that
of the times. Little can be said that applies to all Jewries or to
the whole period. Hence the necessity of following the vagaries of
Jewish fortunes from West to East, from Gaul to Spain, Persia to
Arabia, where the@r prosperity or degradation depended as much on the

will of king, pope, caliph, bishop, cduncil, noble, or mcb as on law.
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Recalcitrant to the emerging social unity, Jews received special
attention almost everywhere. Jewish-Genti;e animosities were scat-
tered through this period, but by and large relations on the popular
and often the ecclesiastical and political level were good.

The thread of historical continuity leads, at this juncture,
from Rome, now in barbarian hands, to ByzantZium, where the old Empire
still subsisted precariously under a rule of Emperors of a divine-
right stamp, as interested in spiritual affairs as in things of state.
Throughout the fifth century.-and into the sixth the Theodosian legis-
lation regulated Jewish affairs, but not with complete success. Jews
resented and opposed its restrictive statutes; Christians often ignored
those protective of Jewish rights; and occasional disorders resulted.

Violence of Jews (1) against an archdeacon at Laodicea and
a Samaritan uprising are reported. At Antioch many conflicts occurred,
as this city replaced Alexandria as the center of Jewish-Gentile hosti-
lities in the East. This was the time, moreover, when the "Blues" and
the “"Greens, rioting Christian factions, appeared on the scene, at
whose hands Jews often suffered violence. - During the reign of Emperor
Zeno, they were massacred and their synagogué at bPaphne was burned
together with tgp bones of their dead, a deed which prompted from the
Emperor the remark that it would have been bettér to burn live Jews
instead. Jews, meanwhile, were not inactive. Severus, the Patriarch
of Antioch, confessed his "fear of the Jews" and complained of “"their
outrages." Jews, apparently, took advantage of the violent rivalry of

the "Blues” and the "Greens" to indulge: their vengeance of the moment
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by taking sides. At the start of the sixth century, under Anastatius,
Jews again were massacred by the “Greens" and their Synagogue was
burned. Violence is recorded of Jews in Constantinople, who there too
took sides in the intestine struggles of Christians. Attacks on
Synagogues continued but apparently at a slower pace. John of Ephesus
boasted of converting seven of them into Churches. And a monk of
Amida named Sergius incited a mob and burned down a Synagogue, in the
wake of which a veritable contest of Chuxch and Synagogue burning and
building ensued. A word here may be said of the monks of this pericd,
who so offend the modern concept of the monastic. Apparently they
surpassed all in anti-Jewish and anti-heretical violence. Neither
Church nor state could restrain them. Emperors Arcadius and Theodo-
sius II legislated against them in the Codes (1) in a fruitless effort
to restrain them and keep them out of the cities. Though this brand
of monastic lawlessness was peculiar to the early medieval East, un=-
fortunately it found further sporadic examples until the beginning of
modexrn times. (2)

Of paramount import for the destiny of Judaism was the formu-
lation of the Just}nian Code in the mid-sixth century. This legislation
seriously aggravated tge sutyatuib if Hews abd tgeur cykt abd served'
as inspiration not only for future anti-Jewish measures in the East,
such as the Eclogues of Leo the Isaurian and the recensions of Basil
in the eighth century, but even for others in the later medieval West. (3)
Of the 50 odd statutes of the Theodosian Code touching Judaism Justinian

retained less than half, eliminating many of those protective of Jewish
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rights, notably, that conceding Judaism legal existence (1) - but also
many of the insulting references to the Jewish religion. 1In almost
all areas of Jewish life the Code entered further disabilities: the
slavery laws were tightened (a Jew absolutely could not own a Christian
slave); Jewish property rights were narrowed; Jews were barred from
public functions, excepting the burdensome decurionate, and also from
the practice of law; they were prevented from testifying against a
Christian. (2)

The most extraordinary innovation of the Code was the hand
it lay on Jewish cult. As Justinian, Emperor by divine-right, did for
the Church, so he would do for the Synagogue: see that it functioned
properly. The Synagogue must not celebrate their Passover before the
Christian Easter. (Thus ended the concelebration of these feasts by
Judaizers.) More remarkable again were the injunctions of the famous
Novella 146 (3) whereby, in response to a suit by a Jewish party, the
Emperor decreed that the Bible used in Synagogue services be read in
Greek or the vernacular, not in Hebrew, as the traditionnalist Rabbis
would have it; that the Septuagint or the Aquila translations only be
used; that the Mischna, or oral teaching, be eliminated; that those
who disbelieve in the resurrecti&n and last judgement or the existence
of angels be excommunicated and put to death. Scholars interpret this
fantastic incursion into theology differently: some, as a new frontier
of anti=Jewish persecution (4): others, as an awkward but sincere attempt
to make the Jews convert themselves. Thus, Parkes, who says guaintly:

"His law is not ‘anti-Semitic.' It is ‘grandmotherly’...There is a
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more truly Chrastian spirit behind it than there is behind most of the
contemporary legislation. Toleration could not in that age be expected
to go further.” (1) Be that as it may, by such legislation Justinian
prepared the way for encroachments on Jewish rights that its Theodosian
predecessor would never have countenanced. Stripping Judaism of its
explicit legality, he opened the way for abuses such as that in Borion
in the North Africa in 335, where Judaism was outlawed, Synagogues
closed, and Jews forced into baptism. Though exceptional, this action
was an ominous precedent that left the Jew without legal recourse and
reduced him to the level of the heretic, whose lot still compared un—
favorably with that of the Jews. The banning of the Mischna, moreover,
prefigured the burnings of the Talmud that the 13th century would usher
in. 4

Justinian'’s excursions into theology did not bring the
intended results; quite the contrary. Exasperated, Jéﬁs and Samaritans
(who were more severely treated) made common cause and massacred
Christians at Caesarea in 556 and destroyed their Churches, but were
curelly punished by Justinian'’s legate. A half century later, under
Phocas, the Jews of Antioch killed many Christians, burned their
bodies, and dragged the Patriarch Anastatius through the streets before
killing him. Some observers exonerate the Jews in the murder of the
Patriarch, but all accept their active participation. More serious
was Jewish complicity in the Persian invasions of Kosru II in the
reign of Heraclius at the beginning of the seventh céntury. Animated

by vengeance against their traditional enemies, Rome and the Church,
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smarting yhder the oppressions of Justinian's Code, and hopeful of
regaining contrel of the Holy City, they organized under Benjamin of
Tiberias to join the Persian invader, aiding him to lay waste to
Christian homes and churches and assisting at the fall of Jerusalem
(614). Thirty thousand Christians are said to hawve perished and,
though it is unquestionable that the Jews aided in the slaughter, it
is doubtless legendary that they purchased thirty thousand from the
Persians for the purpose of massacre. Following the fall of the City,
Jews over-ran Palestine attacking Christians and their churches. At
the behest of Jewish inhabitants of Tyre, an army of Jews marched on
that city and during its seige destroyed many churches. The beseiged
Christians retaliated by beheading 100 Jews for every church destroyed.(l)
Jerusalem remained in Persian and Jewish hands for 14 years,
until Heraclius retook it in 628. Disaffected by the Persian reluctance
to concede them a greater rule of the City, Jews formed an alliance
with Heraclius in his campaign to regain the Holy Land from the Persians.
The alliance did not prevent him = released by the Patriarch Modestus
from his oath not to punish the Jews for their anti-Christian violence =
from executing many of them and reinstating the old ban on Jews in
Jerusalem. In 632? he decreed that all Jews be haétised. This
astounding attempt to solidarize the Empire by forced conversions
brought its usual, opposite results. 4as the armies of Islam advanced
on the Christian East a few years later, Jews, baptised or not,

received them as welcome avengers.
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The practice of forced baptisms opened a new and depressing
chapter in the history of Judaism and Christendom. Heraclius was not
the first to txy it in the East. His predecessors, Mauritius and
Phocas, are accused of it, as are also his successors, Leo the Isaurian
in the sixth century, Basil I in the ninth century, and Romanos I in
the tenth. And the West will, we shall see, supply a listing of its
own. Heraclius' motivation was primarily political. So closely knit
to Christianity was the medieval socio-political order that Jewish dis-
belief was considered something of a crime against the state. Their
connivance with the enemaes of orthodox Christianity - Goths, Persians,
and Muslims - tended to confirm thais view. Convinced of his divine
right to control consciences, possessed of a false notion of the
efficacy of the sacraments, alarmed by the threat infidel nations
posed on the Empire's borders, the Emperor proposed in desperation to
impress upon his dominions by spiritual coercion a unity that per-
suasive measures had failed to achieve. The story is told that he had
been warned through a dream that his Empire would be destroyed by an
uncircumcised people. Turning upon the Jews, he was apparently ob-
livious of the uncircumcised Arabs all but at his gates. The results
of his imposition of baptism were meager to his purpose. His Jewish
subjects fell, as a consequence, into three categories: steadfast Jews
willing to face death or exile rather than apostasize; tepid Jews happy
to reap advantage as tepid Christians; and crypto-Jews who ever con-
vinced of their Judaism simulated Christianity. The latter sided with

the steadfast in moments of imperial crisis to join the Empire's
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enemies, seeking relief from an observanpe they had never truly ac-
cepted. These early "Marranos" becamQ 5 bane to the state and an
abomination to the Churxch. The Church'; opposition to forced baptisms
had been made plain a generation earlier by Pope St. Gregory, who in a
1etter‘to the bishops of Arles and Marseilles, where it was reported
that Jews were forced into baptism, wroté: "When anyoneals brought

to the baptismal font by compulsion rather than by the gentleness of
instruction, and returns to his former superstition, he suffers the
more grievous loss from the very cause that seemed to be his initiation
into a-new life." (1) ¥Yhe second general council of Nicaea later
decreed that all baptised Jews who lapsed were to be treated as Jews,
thus removing the temptation to simulate Christianity for advantage.
The Church's prohibition, which was reiterated many~tigmm during the
next millenium, seemed powerless against the deep medieval drive
toward religious and cultural unity: The hastory of forced@ conversion
would be long, heartrending, and bloodstained, and reach its high
point many centuries later in Marranist Spain before coming to a close
on the rise of the modern era.

From the seventh to the eleventh century Jewish stocks in
the East continued to vary widely. Though Judaism was no longer
explicitly recognized as a religio-licita, it remained nonetheless so
so in practice. The Justinian Code remained the chief basis of 1t§
rights and restr;ints, but further developments in the Eclogues of Leo

stiffened restrictions on public office-holding, slave trading, and

proselytism. Imperial policies also varied, stretching from the
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possessed of a "inveterate hatred."” (1) In effect, many reported
happenings go to give substance to the accusations.

The Jews lived up to their reputation for sedition and tumult.
Under Constantius, at Dioceserea in Palestine, they rose, massacred the
Romans, and attempted to extend hostilities to the whole of Palestine.
In reprisal they were massacred themselves, and Diocaesarea and other
Jewish cities were destroyed. Under St. Athanasius, in Alexandria, Jews
joined rioting Arians against the Saint, who was at once political and
religious leader of the city. During Julian's short reign (361-27?)
Jews aided the pagan reaction against the Christian Empire and, accord-
ang to St. Athanasius, they burned several churches. (2) They took
part in the Persian persecutions of Shapur II, in which Archbishop Simeon
of Ctesiphon was killed. At Imnestar in 415, on the occasion of Purim
celebrations, Jews, intoxicated by wine, fastened a Christian child to
a Cross and murdered him. This monstrous act is reported by the historian
Socrates, whose account some doubt but in view of the previous ban of
408 against insults to the Cross at Purim and the allowance of the Talmud
for drinking at these celebrations to the point of incapability of
distinguishing between the cries “Blessed be Mardoche!" and "Cursed be
Hamant." (3) it appears probable. (4) In 436, in Imnestar, an Archdeacon
was killed by Jews in an uprising. (5) Accusations of blasphemies
against Christ and the Church continue at this time, and are found in
St. Jerome, Theodoret, and the Codex. (6)

An uprising which, backfiring, brought the greatest woe to
Jews was that of Alexandria under the Patriarchate of St. Cyril (ca. 414)

recorded by Socrates. (7) Jews, aroused against a certain Christian



FOOTNOTES PAGE 85

l. See Vernet, Vol. 1664-5; also J. Isaacs, p. 185. For Constantine

see p.

2. St. Ambrose, Ep. 40. Section 15; p P. L. 16-1107.

3. Isaacs, p. 185.

4. See Juster 1I, p 203-4.

5. For variance of views on all these happenings, see Juster II, p. 196-

204; Vernet, Col. 1665; Isaacs, p. 184-5; Parkes, p. 185-7.

6. See Juster 1I, p. 207-9.

7 ° P, G. LSVII ¢ COl = 759—766 -



86.

schoolmaster and threatened by St. Cyril, killed many Christians. On
the morrow, Christians, encouraged by St. Cyril, attacked the Synagogues
and killed as many Jews as they could find. The rest fled, putting an
end to the age-old Alexandrian colony. (A few Jews were later allowed
to return upon baptism, and Juster claims that a hundred years later
some Jews reoccupied the city (1).)

The Christian record is no more enviable. Though Parkes claims
it is worse, Simon observes that pogroms in this period are no more
frequent than in the pagan era. With the exception of the savage murder
of Hypatia, famous Jewish Neo-platonist philosopher, by fanatical
Christian anchorites near Alexandria in 415, Christian anti=Jewish acti-
vities were limited to attacks upon Synagogues. They were numerous.
Against these attacks, the law seemed impotent; from 373 to 423 no less
than six laws were promulgated against them. Perhaps the most extra-
oxdinary and significant was that of Callinicum in Mesopotomia in 388,
where a Christian mob, led by the bishop, incendiarized the Synagogue.
The Emperor Theodosian ordered the Synagogue to be rebuilt by the bishop
and the incendiarists to be punished. St. Ambrose intervened with a
letter to the Emperor, (2) in which he vehemently chastized the Emperor
for favoring the Synagogue, a place of unbelief, impiety, and insanity.
Laws that protect them, the letter stated, are a wrong and should be
anulled or disobeyed. The only reason he (St. Ambrose) did not burn
the Synagogue of Milan is his own laziness. The imperial power, St.
Ambrose asserts, must be used in the sexvice of the faith. The Emperor,
threatened with refusal of the Sacraments in the Cathedral itself, ceded

before St. Ambrose, anulling his order. (3)
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Attacks continued in both piovg;ces of the Empire throughout
the end of the fourth and first half of the fifth centuries. 1In Dortona
in Italy, with encouragement of the bishop, the Synagogue was destroyed
and replaced by a Church. - In Tipasa in Africa, the Synagogue was seized
and turned into a Church. In Rome, the Synagogue was destroyed, but was~
ordered rebuilt by ﬁaximiua = an action to which St. Ambrose accredits
his eventual downfall. At Antioch, the tomb of the Macchabees, with
their relics, was converted into a Church. In the f£ifth century, in
Edessa, a seizure took place, the bishop participating. In Magona in
Minoxca, on the occasion of the feast of St. Stephen, a riot broke out
during which the Symagogue was burned. About this period, Theodosius
II ordered the restoration of a confiscated Synagogue, but was strongly
reprimanded by St. Simon Stylites. This was also the tiqe‘when in
Palestine a group of monks unﬁer Barsauma, who in his youth had been
hurt by the Jews, roved through Palestine, attacking Synagogues and
occasionéily massacring the Jews. (1) ‘

Relations of Chr*stians and Jews on the popular level
apparently present a mixed character. That some degree of populaf
hostility to the Jews existed can be concluded from the attacks on
Synagogues which, as M. Simon has pointed out, could not have been
instigated by mere ecclesiastical fiat and without the aid of some
strain of anti=Jewish feeling in the populace. (2) On the other hand,
that a popular sympathy and respect for the—&ews existed is equally
certain. The close relations entertained by both peoples were, we

have seen, a constant source of worry to their clergies. Jews,
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actually, did not differ greatly from their neighbors in their habits
and occupations. True, it was in this period that the accusation of
Jewish addiction to commerce and cupidity was born. Saints Jerome,
Ambrose, John Chrysostom, and Syril of Alexandria make the accusation.(l)
‘But it does not seem that a disproportiocnate number of Jews were as yet
in commerce or finance. The Patristic accusations are taken from polen~-
ical writings written from an ascetical point of view. (2) However,
from this moment onward the Jews will be found in commercial enterprize i
in increasing proportions. The choice indeed was only partly theirs.
The slavery laws, curial charges, exclusions from functions of govern-
ment, the army, and the legal profession, and the incurrence of special
taxes, all, drove them toward commerce in which they were proficient and
their international connections in the Diaspora was of distinct aid.
Jewish identification with commerce and finance was, nonetheless, still
several centuries off.

By the middle of the fifth century the transformation of the
Jewish situation was complete. The struggle with the Church was lost,
Hellenistic Judaism was defunct; the national and cultural center was
now in Babylonia; the Thecdosian Code in the East and West fixed the
limits beyond which Jews could not tread; and the Patriarchate was gone.
In the eyes of the Church, the Jew was a guilt-laden unbeliever,
resistant to grace, and destroyer of s;uls. To the Empire he was a
citizen, protected by law, but merely tolerated, of second class.
Beforé this menacing situation, the Synagogue was faced with a choice
between further struggle with its concomitant risk of extinction or

withdrawal into its Talmudic world wherein her spirit could be
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preserved and the world ocutside ignored. The Babylonian Talmud, now
complete, became her very heart and soul. Graetz, writing of this
period, states: "For more than a thousand years the external world,
nature and mankind, powers and events, were for the Jewish nation
insignificant, non-essgntial, a mere phantom; the only true reality was
the Talmud." (1) Jewish propaganda and proselytism will never fully
disappear, but circumscribed by Talmudic legalism, they will be half-
hearted as well as less successful. (2) A new era in the history of

Judaism was at hand.

Did anti-Semitism exisat in the Christian Empire? Wwas
"Christian anti-Semitism" - a terminological contradiction in current
useé = a reality? An answer to these questions requires the same quali-
fications made for the first three centuries. (3) Essential theologi-
cal differences, which for the Church necessarily entailed a rejection
and critique of Judaism; legitimate defense against dangers to faith
posed by Jews; and harsh words or deeds provoked by Jewish animosity
or violence, all such, found in this period, cannot be termed anti-
Semitic if the term is not to be emptied of meaning. Where these
elements are present it is rather a question of anti-Judaism, an anti-
Judaism which rejected Judaism as a way of salva;ion, not of an anti-
Semitis;n which rejected her as a people. This anti-Judaism was
purely theological. Perhaps the best evidence of the theological and
non-anti=-Semitic character of both the anti-Judaic teaching and legis-
lation of the time was the relatively better position these conceded

to Jews in contrast with heretics. Parks' motives cannot be suspect
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when he writes: “Certainly so far as the fourth century is concerned,
it was better to be a Jew than a heretic...(Anti~Jewish laws) were
dictated as much by general conception as by specific hatrxed of the
Jews, and even showed the Jew to be less hated than the heretic."”
Actually, heretics were exiled or executed and their books burned;
Jews were protected by law and their Sacred Books revered. And upon
baptism, Jews were accepted into the fold without gqualification.

The customary attempt to explain this preference entirely as
a result of the theological thesis that the Jews are a witness-people,
destined to subsist, but in misery, in testimony to the Church, is
unfounded. This theory was fully evolved only with St. Augustine,
more than a century after the legislation of the Church and the Codex
had commenced to protect and curb Jewish rights. There gseems no
sufficient reason to doubt the notives supplied in the Codex itself
for Judaism's special status: reséect for Judaism (1), a concession
of tolerance (2), and the arntiquity oé Jewish privileges (3). The
theologian will see in the preference a survival of the original
Pauline tradition of Judaism's special estate. (4) The witness-people
theory was actually a theological hypothesis constructed to account
for the worsening of Judaiesm's status in face of the improving situa-
tion of the Church that took place simultaneocusly in the fourth and
early fifth centuries; a hypothesis to which certain Scriptural texts
seemed to lend themselves. It was a hypothesis quickly madée into a
matter of principle, whereby the relative situation of Church and
Synagogue was to be preserved, if not further modified to the detri-

ment of Judaism.
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But over and above the Church's essentially theological anti-
Judaism are there elements in this period that can be categorized as
anti-Semitic? It would be difficult to deny it. They form, in fact,
a heterogeneous complexus. In the first place, though in new dress,
pagan anti-Semitism lived on in the Christian populace, both in the
plebs and the upper classes. Pogroms now became attacks on Synagogues,
and old charges appeared in new theological setting. Jews were what
the pagan authors said they were put for different reasons: their
"impiety" or "atheism” was now their rejection of the Church; their
"hatred of mankind," now their hatred of Christians; Jews were still
carnal, but now because they rejected Christian asceticism; and so
forth. Occasionally, a verbatim repetition occurs, as when St. John
Chrysostom describes Jews in the terms of Claudius' letter to the
Alexandrians, as the "pests of the universe." (1) The continuity
between pagan anti-Semitism and Christian anti-Judaism is patent.

Further signs of anti-Semitism took the form of stretching
orthodox Christian teachings. The Church's belief that Judaism, un-
faithful to her calling, was rejected as a vessel of universal salva-
tion, for example, was, by selective and figurative use of the
Scriptures, converted into the theme that the Jews were always a wicked
and despicable people, rejected by God from the beginning, and prepared
as if by force for the muxder of Christ. (2) The denunciations of
Israel by the ancient prophets -« their loving solicitude subtracted -
were brought to bear, particularly by the apologists of the fourth

century, upon contemporary Jewry without discrimination. Unnoticeably,
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the ancient chastisement of the Jews as a religious instrument was
vigited upon all Jews, upon Jews as persons or a people, as, for
example, in the vilification of a Chrysostom. The blackening of the
Jews as an ethnic group thus became part of a particular type of
apologetics and a method of combatting the Judaizing phenomenon.

The most ominous development for the history of anti-Semitism
in Christian antiquity was without question the definitive elaboration
of the theme of a divine curse or punishment for the Jews' role in the
Crucifixion of Christ. (1) The theme, broached in the third century {(2),
reached its apogee in the fourth. Judaism’'s rapidly deteriorating socio-
political situation gave more weight to the opinion that Israel's re-
jection as the vessel of salvation entailed an endless future of puna-
tive socio=political conditions. St. John Chrysostom, whose influence
was great, added much authority to thas by making it central to his
theology of Judaism (3). He was particulariy impressed in this
reference by the miraculous failure of Julian the Apostate to rebuild
the Temple in Jerusalem in 363. (4) This event, reported by all
historians of the time, he interpreted as a direct intervention of God
to perpetuate Judaism's punishment (5) and as a fulfillment of New
Testament texts (6) which, clearly prophecying the fall of Jerusalem,
were made to envisage an endless state of misery for the Jews. A
study of Chrysostem’s thought shows that this view, as in the case of
other Fathers also, was not acquired by Scriptural exegesis, but "was
a purely subjective conviction, indeed a posteriori proof based on the

fact of Julian's failure."™ (7) After Chrysostom the theme gained wide
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currency and, although never a universal dogmatic tradition in the
Church, seriously rivaled the primary Petrine and Pauline tradition of
divine forgiveness of Israel's sin., (1) Por centuries to come it
would supply a pseudo-theological basis for myriad insults, supersti-
tious fears, and atrocities against the Jews. Thanks to it misguided
men, by a "blasphemous impersonation of Divine Providence,” according
to Maritain's eloquent phrase, (2) would consider themselves called
to assist the Almighty in effectuating His curse, and free to indulge
their hostilities wath a divine seal of approval.

Finally, the anti-Semitism of this epoch was, as in the
case of pagan antiquity, a reaction - reaction against a vibrant and a
aggressive Judaism with its resultant Judaizing among the Christian
faithful. It is not an anti-Semitism to be rooted in the Scriptures
or in orthodox Christian doctrine (3) but rather in pastoral efforts
of alarmed shepherds of the flock, who in their daily ministrations,
resorted to means all too human, to find, in M. Simon's apt descrip-

tion, a therapeutic against the Jewish contagion. (4)
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Chapter IV

SHIFTING FORTUNES

The FMiddle Ages do not mean the same thing to Christian and
Jew. For the latter they not only began earlier and ended later but
assumed a reverse direction to the general current of history. The
earlier period, often called the Dark Age, was for Jews one of shifting
fortunes but on the whole relatively tolerable. With the advent of the
latter, the golden medieval era, the dark night of Judaism began.

The earlier period, from the fifth to the eleventh century
exhibited a world in travail. Confusion reigrned as the old caviliza-
tion and new barbaric elements strove to meld. The great Roman Empire
in atrophy, ceaseless barbarian invasions, Persian wars, and Moslem
encirclement - such were the elements. of éisarray from which the Church,

sole adeguate unifying principle extant, would mold the unity that

. would be Christian Europe. In the task she received aid from a mere

handful of strong leaders, a Theodoric, Justinian, St. Gregory, a
Charlemagne. In their absence - save St. Gregory = she often found
the mantle of temporal as well as spiritual governance thrust upon
her; in their presence, her spiritual authority infringed upon.
Juadaism's situation presented a picture as chaotic as that
of the times. Little can be said that applies to all Jewries or to
the whole period. Hence the necessity of following the vagaries of
Jewishlfortunes from West to East, from Gaunl to Spain, Persia to
Arabia, where their prosperity or degradation depended as much on the

will of king, pope, caliph, bishop, council, noble, or mcb as on law.
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Recalcitrant to the emerging social unity, Jews received special
attention almost everywhere, Jewiah-Genti}e animosities were scat-
tered through this period, but by and large relations on the popular
and often the ecclesiastical and peolitical level were good.

The thread of historical continuity leads, at this juncture,
from Rome, now in barbarian hands, to Byzantzium, where the old Empire
still subsisted precariously under a rule of Emperxors of a divine-
right stamp, as interested in spiritual affairs as in things of state.
Throughout the fifth century and into the sixth the Theodosian legis-
lation regulated Jewish affairs, but not with complete success. Jews
resented and opposed its restrictive statutes; Christians often ignoxed
those protective of Jewish rights; and occasional disorders resulted.

Violence of Jews (1) against an archdeacon at Laodicea and
a Samaritan uprising are reported. At Antioch many conflicts occurred,
as this city replaced Alexandria as the center of Jewish-Gentile hosti-
lities in the East. This was the time, moreover, when the "Blues" and
the "Greens) rioting Christian factions, appeared on the scene, at
whose hands Jews often suffered violence. During the reign of Emperor
Zeno, they were massacred and their Synagogue at nabhne\yas burned
together with the bones of their dead, a deed which prompted from the
Emperor the remarxk that it would have been better to burn live Jews
instead. Jews, meanwhile, were not inactive. BSeverus, the Patriarch
of Antioch, confessed his "fear of the Jews" and complained of "their
outrages.” Jews, apparently, took advantage of the violent rivalry of

the "Blues" and the "Greens" to indulge their vengeance of the moment
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by taking sides. At the start of the sixth century, under Anastatius,
Jews again were massacred by the "Greens" and their Synagogue was
burned. Vioclence is recorded of Jews in Constantinople, who there too
took sides in the intestine struggles of Christians. Attacks on
Synagogues continued but apparently at a slower pace. John of Ephesus
boasted of converting seven of them into Churches. And a monk of
Amida named Sergius incited a mob and burned down a Synagogue, in the
wake of which a veraitable contest of Church and Synagogue burning and
building ensued. A word here may be said of the monks of this period,
who so offend the modern concept of the monastic. Apparently they
surpassed all in anti-Jewish and anti-heretical violence. Neither
Church nor state could restrain them. Emperors Arcadius and Theodo-
sius II legislated against them in the Codes (1) in a fruitless effort
to restrain them and keep them out of the cities. Though this brand
of monastic lawlessness was peculiar to the early medieval East, un=~
fortunately i1t found further sporadic examples until the beginning of
modern times. (2)

0f paramount import for the destiny of Judaism was the formu-
lation of the Justinian Code in the mid=-gixth century. This legislation
seriouysly aggravated tge sutyatuib if Hews abd tgeur cykt abd served'
as ingpiration not only for future anti-Jewish measures in the East,
such as the Eclogues of I.eo the Isaurian and the recensions of Basil
in the eaghth century, but even for others in the later medieval West. (3)
Of the 50 odd statutes of the Theodosian Code touching Judaism Justinian

retained less than half, eliminating many of those protective of Jewish
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rights, notably, that conceding Judaism legal existence (1) =~ but also
many of the insulting references to the Jewish religion. In almost
all areas of Jewish life the Code entered further disabilities: the
slavery laws were tightened (a Jew absolutely could not own a Christian
slave); Jewish property rights were narrowed; Jews were barred from
public functions, excepting the burdensome decurionate, and also from
the practice of law; they were prevented from testifying against a
Christian. (2)

The most extraorxrdinary innovation of the Code was the hand
it lay on Jewish cult. As Justinian, Emperor by divine-right, did for
the Church, so he would do for the Synagogue: see that it functioned
properly. The Synagogue must not celebrate their Passover before the
Christian Easter. (Thus ended the concelebration of these feasts by
Judaizers.) More remarkable again were the injunctions of the famous
Novella 146 (3) whereby, in response to a suit by a Jewish party, the
Emperor decreed that the Bible used in Synagogue services be read in
Greek or the vernacular, not in Hebrew, as the traditionnalist Rabbis
would have it; that the Septuagint or the Aquila translations only be
used; that the Mischna, or oral teaching, be eliminated; that those
who disbelieve in the resurrection and last judgement or the existence
of angels be excommunicated and put to death. Scholars interpret this
fantastic incursion into theology differently: some, as a new frontier
of anti-Jewish persecution (4): others, as an awkward but sincere attempt
to make the Jews convert themselves. Thus, Parkes, who says quaintly:

"His law is not 'anti-Semitic.' It is 'grandmotherly’...There is a
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more truly Chrastian spirit behind it than thexe is behind most of the
contemporary legislation. Toleration could not in that age be expected
to go further."” (1) Be that as it may, by such legislation Justinian
prepared the way for encroachments on Jewish rights that its Theodosian
predecessor would never have countenanced. Stripping Judaism of its
explicit legality, he opened the way for abuses such as that in Borion
in the North Africa in 335, where Judaism was outlawed, Synagogues
closed, and Jews forced into baptism. Though exceptional, this action
was an ominous precedent that left the Jew without legal recourse and
reduced him to the level of the heretic, whose lot still compared un-
favorably with that of the Jews. The banning of the Mischna, moreover,
prefigured the burnings of the Talmud that the 13th century would usher
in. 4

Justinian'’s excursions into theology did not bring the
intended results; Quite the contrary. Exasperated, Jews and Samaritans
(who were more severely treated) made common cause and massacred
Christians at Caesarea in 556 and destroyed their Churches, but were
curelly punished by Justinian's legate. A half century later, under
Phocas, the Jews of Antioch killed many Christians, burned their
bodies, and dragged the Patriarch Anastatius through the streets before
killing him. Some observers exonerate the Jews in the murder of the
Patriarch, but all accept their active participation. More serious
was Jewish complicity in the Persian invasions of Kosru II in the

reign of Heraclius at the beginning of the seventh century. Animated

by vengeance against their traditional enemies, Rome and the Chuzxch,
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smarting ynder the oppressions of Justinian's Code, and hopeful of
regaining contrxol of the Holy City, they organized under Benjamin of
Tiberias to join the Persian invader, aiding him to lay waste to
Christian homes and churches and assisting at the fall of Jerusalem
(614). Thirty thousand Christians are said to have perished and,
though it is unquestionable that the Jews aided in the slaughter, it
is doubtless legendary that they purchased thirty thousand from the
Persians for the purpose of massacre. Following the fall of the City,
Jews over-ran Palestine attacking Chraistians and their churches. At
the behest of Jewish inhabitants of Tyre, an army of Jews marched on
that city and during its seige destroyed many churches. The beseiged
Christians retaliated by beheading 100 Jews for evéry church destroyed.(l)
Jerusalem remained in Persian and Jewish hands for 14 years,
until Heraclius retook it in 628. Disaffected by the Persian reluctance
to concede them a greater rule of the City, Jews formed an alliance
with Heraclius in his campaign to regain the Holy Land from the Persians.
The alliance did not pre;ent him - released by the Patriarch Modestus
from his oath not to punish the Jews for their anti-Christian violence =
from executing many of them and reinstating the old ban on Jews in
Jerusalem. In 632? he decreed that all Jews be baptised. This
astounding attempt to solidarize the Empire by forced conversions
brought its usual, opposite results. &4s the armies of Islam advanced
on the Christian East a few years later, Jews, baptised or not,

received them as welcome avengers.
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The practice of forced baptisms opened a new and depressing
chapter in the history of Judaism and Christendom. Heraclius was not
the first to try it in the East. His predecessors, Mauritius and
Phocas, are accused of i1t, as are also his successors, Leo the Isaurian
in the saixth century, Basil I in the ninth century, and Romanos I in
the tenth. And the West will, we shall see, supply a listing of its
own. Heraclius' motivation was primarily political. So closely knit
to Christianity was the medieval socio=-political order that Jewish dis-
belief was considered something of a crime against the state. Their
connivance with the enem.es of orthodox Christianity - Goths, Persians,
and Muslims - tended to confirm this view. Convinced of his divine
raght to control consciences, possessed of a falsce notion of the
efficacy of the sacraments, alarmed by the threat infidel nations
posed on the Empire's borders, the Emperor proposed in desperation to
impress upon his dominions by spiritual coercion a unity that per-
suasive measures had failed to achieve. The story is told that he had
been warned through a dream that his Empire would be destroyed by an
uncircumcised people. Turning upon the Jews, he was apparently ob-
livious of the uncircumcised Arabs all but at his gates. The results
of his imposition of baptism were meager to his purpose. His Jewish
subjects fell, as a consequence, into three categories: steadfast Jews
willing to face death or exile rather than apostasize; tepid Jews happy
to reap advantage as tepid Christians; and crypto-Jews who ever con-
vinced of their Judaism simulated Christianity. The latter sided with

the steadfast in moments of imperial crisis to join the Empire's



101.

enemies, seeking relief from an observance they had never truly ac-
cepted. These early “"Marranos" became a bane to the state and an
abomination to the Church. The Church's opposition to forced baptisms
had been made plain a generation earlier by Pope St. Gregory, who in a
letter to the bishops of -Arles and Marseilles, where it was reported
that Jews were forced into baptism, wrote: "When anyone is brought

to the baptismal font by compulsion rather than by the gentleness of
instruction, and returns to his former superstition, he suffers the
more grievous loss from the very cause that seemed to be his initiation
into a new life." (1) The second general council of Nicaea later
decreed that all baptised Jews who lapsed were to be treated as Jews,
thus removing the temptation to simulate Christianity for advantage.
The Church's prohibition, which was reiterated many times during the
next millenium, seemed powerless against the deep medieval drive
toward religious and cultural unaty. The history of forced conversion:
would be long, heartrending, and bloodstained, and reach its high
point many centuries later in Marranist Spain before coming to.a close
on the rise of the modern era.

From the seventh to the eleventh century Jewish stocks in
the East continued to vary widely. Though Judaism was no longer
explicitly recognized as a rel;gio—licita, it remained nonetheless so
so in practice. The Justinian Code remained the chief basis of its
rights and restrﬁints, but further developments in the Eclogues of Leo

stiffened restrictions on public office~holding, slave trading, and

proselytism. Imperial policies also varied, stretching from the
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benevolence of a Michael II in the ninth century to the persecution of
Romanoé-z in the followaing. The councils of the Church concern them-—
selves little with the Jews, as if by their reticence to compensate

for the preoccupation of the crown. Nevertheless, there are canonical
prohibitions against Judaizing practices. Clergy and people were
warned in the canons of Chalcedon and Trullanum against intimacies with
Jews, and the second Council of Nicaea in the eighth century turned to
the problem created by forced conversions. These canons make it eva-
dent that Jewish=Christian popular relations were close, Judaizing was
not dead, and Judaism as both a religious and social force was still

active.

We return to the mid-fifth century West, to the corpse of an
Empire in the hands of Goths, Franks, Burgundians, Vandals, Lombards,
and more. The picture of Jewish. 1ife here, even more than in the more
centralized East, is highly porous, showing large gaps not only in
space and time but, with rare exception, in documentation. Whence the
necessity of centering our history about a few nodal pointe, about a
few places and personages which, to all practical purposes, tell the
whole story: the Italy of Theodoric and St. Gregory; Gaul and its
Frankish kings and councils; 895in with visigoth kings and Toledan

councils; the Carolingian Empire.

In general, the barbarian conquerors, minorities in their
new lands, accepted the provisions of the Theodosian Code as the law
of their kingdoms, those pertaining to Judaism along with the rest.

Jews were considered Roman citizens, entitled to whatever the statutes
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provided. Such was their situation in principle if not always in
reality. No better exemplification of the principle was the case of
" the Jews of Italy under Theodoric and later under Pope Gregory I.
Theodoric, Ostrogothic conqueror of Italy and its surrounding
territory, was endowed with a genuine fidelity to Roman Law, which he
applied with complete impartiality. None were to discover this better
than the .'.;ews. Theodoric the Arian held Judaism in low esteem, as can
be gauged from his comment to Jews requesting redress against viola-
tions of their rights: "why, oh Jew, do you seek for earthly peace
in your petition, when you are unable to find eternal peace?" (1) Yet
he adhered firmly to the principle of toleration, which he enunciated
in a letter to the Jews of Milan thus: "Those who stray from the
right path in matters of faith are not to be denied the benefit of
justice.® (2) 1In the same letter we find his famous decree that "We
are not to coerce in matters of religion,for no one is to be held
against his will to believe." (3) Opportunities to test these princi-
ples were not lacking. At Ravenna, where a Synagogue was burned, when
Jews, probably baptised by force, cast sacred hosts into the river.
The Catholic population was ordered to rebuild the Synagogue and flog
the culprits. In Rome another Synagogue was burned on some provocation
that is uncertain. Theodoric scolded the Roman Senate for the happen-
ing and demanded that the guilty be punished. To the Milanese and
Genoese Jews, who sought his protection, he ruled that Christian
clerics are not to interfere in Jewish rights and, inversely, Jews are

not to offend the rights of the Church. To some degree Theodoric's
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unusual sense of justice and rights may be accredited to his Catholic
and well-educated secretary and adviser, Cassiodorus, whose sentiments
of toleration may be found in some of his writings. (1)

Theodoric's Empire and rule collapsed upon his death, and
shortly after the unruly Lombards commenced their harrassment of the
shattered Empire. How the Jews fared in Lombard hands is not known.
Of much greater interest and importance for them was the rise to the
Pontifical Throne at the end of the sixth century of a man who was to
leave his mark ou the history of the Jews as ;;11 as of the West. A
former Roman aristocrat and monk, Pope Gregory I, called the Great,
became as much the leader of the temporal as of the spiritual order.
The Papacy had now come to its full preséige and, moreover, no one on
the political scene appeared capable of maintaining law and order in
this tumultuous period. Gregory's dealinge with the Jews, deducible
from more than 20 of the Boo‘letters that have suxrvived, were a model
of the justice and sagacity of his rule. His cardinal principle was
that the law, as found in the Theodosian Code, should be strictly im—'
partially applied, He wrote to Victor, the bishop gf Palermo: “As
nothing should be conceded to the Jews in their Synagogue that is not
by law, so too to the rights that have been conceded they should suf-
fer no prejudice." (2) Pirst, Jewish legal rights are to be respected.
Gregory forbade bishops to interfere in their internal affairs. To the
Bishop of Naples he wrote that they are to be’gllowed to celebrate
their feasts freely. (3) On several occasions when Synagogues were

violated, the Pope intervened. To the Bishops of Terracina, Palermo;
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and Calgari letters were sent ordering that the Synagogues be returned
to the Jews or restored. The Bashop of Palermo was ordered to pay for
a Synagogue that had already been consecrated as a Church. The contrast
of this policy with that of St. Awmbrose is striking. Salo Baron com-
ments: “The fact that Gregory now threw the whole weight of his
revered personality and exalted office behind the old imperial law and
indirectly disavowed the famous bishop of Milan (Ambrose) whom he
otherwise deeply admired and often imitated, contrxibuted greatly to the
re-establishment of that ancient compromise under which the European
communities were enabled to carry on their accustomed religious wor-
ship." (1) Jews are not to be allowed to exceed the law, however. St.
Gregory was adamant especially in the matter of holding or trading
slaves. Jewish ruses to own and traffic in Christian slaves were not
to be tolerated. (2) Here the Saint's motive was chiefly religious:

It is an insult to Christ to allow simple souls (slaves) to fall into
the superstitio judaica, or to be "trampled on by His enemies." (3)

St. Gregory's devotion to the justice and equity of Roman Law
in no wise lessened his zeal for the conversion of Jews to Christianity.
He vigorously opposed Judaizing tendencies, and exhorted his bishops to
work tirelessly to win Jews to Christ, not by force or terror but by
gentleness and persuasion: Baptisms or conversions are never to be
forced: indeed, sincere conversions are wrought by preaching. (4) The
Pope did not stop short, however, of material inducements to enter the

Church, such as, rxeduction of rents and free baptismal robes, but
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entertained no illusion about the quality of conversions thus obtained.
He excused them on the grounds that if converts influenced in this
manner entered the Church with a “"doubtful faith,®" their children
would receive baptism with a "more perfect faith." (1)

Curiously - at least from a modern perspective - St. Gregory's
theology of Judaism, expounded in his homelies and Scriptural com-
mentaries, little resembles the attitudes expressed in his letters.
Jews, in the former, hew more closely to the fourth century image of
the Jew as a dark, blind, and perverse unbeliever. Apparently, he felt
constrained to adhere to the traditional image and to the consecrated
method of Scriptural allegorizing in black and white extremes. The
important point 1s that his allegiance to this tradition did not pre-
vent his acceptance of the Pauline teaching of forgiveness and ultimate
salvation of Israel or in practical dealing with real Jews approaching
them with justice and love. No more could be expected from a Christian
churchman in the sixth century. (2)

Pope Gregory's forthright affirmation of the original Pauline
tradition and the validity of the Theodosian Code wielded, thanks to
his immense authority, a permanent influence on Christian thinking for
the rest of the Middle Ages, and formulated the basis of Cathelic policy

toward the Jews - alas often heeded more in principle than practice.
Isaacs sums it well: “Pope Gregory the Great inaugurated with respect
to the Jews a policy of humanity, equity, and relative protection,
which does him honor, and will do honor to Popes after him; for a tra-

dition was thus established from which many - but not all - would have
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the goodness of mind and heart to find their inspiration. (1)

A highly tragic Jewish-Christian drama was played out in
Visigoth Spain at this period. In the sixth century, under Arian kings,
the affairs of the Jews were regulated by the Breviary of Alaric, a
simplification of the Theodosian Code, which did not substantially
change their previous situation. They had been in Spain a long time
and grown numerous and wealthy. Much of the anti-Jewish statutes of
the Code had fallen into desuetude, and others were often evaded by
bribery, as several rulings of the kings and councils clearly show.
The conversion of Reccared in 587 and the new sense of national soli-
darity which it engendered altered this state of affairs. The kingdom,
the Church, and the majority of the people were now one; indeed, a
species of theocratic rule shared by church and crown was formed.
Against the new background Jews stood forth in their full difference,
chiefly religious. Not surprisingly, anti-Jewish legislation commenced
to be reinvoked.

The Third Council of Toledo in 589 forbade Jews from owning
Christian slaves, marrying Chrastian women, and holding public office.
Reccared, who gave his sanction to the Council's canons, received a
letter of praise from Pope Gregory for taking a stand against perfidiam
Judaeorum - the obdurate unbelief of Jews (2) - and congratulated him

for refusing a large bribe offered him to negate the legislation.
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Jewish woes did not really begin ;;tll the reign of Sisebut.
in the early slgth century. This;qénafgpfstrugglﬁpg to free has tezfi—
toiie; from the threat of Byzantine Lﬁpertalxsm. probably aware of- ‘
Jewash *betrayals" in the East, and having atéémpted.W1thout success
to enforce Recc&red‘s ever evaded anti-Jewish laﬁs, determined to have
done wath the Jewish problem once and for all. Jews were giéen an
ultimatum: baptism or exile. ,Thunderstruck, many fled the country,

‘ but more again were converted - a later report places them at 90,600. (1)
St. Isidore of Seville, rankirng.Spanaish prelate,‘stnonglg condemned the
act;ﬁn, commending Sisebut's zeal iut not %ié Lntelligenée. éisebut
died a few years Jlater and left to IV;Co&nc;l of Toledo (633) the‘pfg-
bleg created by the.nuﬁerous-iaps?é converts who were a scépdal to the
fhithful. The Council, presided over by Sf. Isidore in the prese;ce

of King Sisinand, was as much a national assembly as a Church Synod -,
as were almost all of the 20 Teledan Councils. It ruled that force
mnust not be used in baptaism, the lapsed recipaents of éhe Sacrament
must gonetheless Eemain Chr;st;ané and alse avoid relations with
unbaptised Jews., agd that in cases wﬁére épeir children had been cir-
cumcised the children be taken from th;m for Christian ;ducation.

This last decision (canon 60) (2) opened ah;ther sad chipter

in the history of Christendom. The removal of children from their

non-believing p?%ents occurred'm@ny times throughout the centuries

and found exemplifications up to the 19th and 20th centuries if the

-

Mortara and Finaly cases. Canonical justification of these actions

usually reverted‘to canon 60 of IV Council of Toledo, which served as

- -
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a precedent throughout the Middle Ages and was incorporated into the
corpus of canon law of Benedict XIV. The present Code (1917) makes no
reference to the'matter. The sixth century theologians obviously held
that whoever did not openly manifest his opposition to baptism at the
very moment of its administration weie not truly forced, vere coacti, -
even if death itself awaited such a manifestation - and therefore were
validly baptised, incurring all the rights and duties of Christian life.
Most theologians of today, more attentive to the subjective dispositions
requisite for the Sacrament, would question the validity of Sisebut's
baptisms, as was evinced by their treatment of the Finaly affair of
1953.(1)

The canons of the Council were not altogether effective, for
we find Chintila in 636 resolving not to allow anyone but Catholics to
remain in his kingdom, a decree sanctioned by VI Council of Toledo two
years later. The Council also imposed an ocath on all future kings to
enforce Chintila's edict under the thre;t'of Anathema and eternal fire
and sent a letter to Pope Honorius, reproaching him for allowing lapsed
Jewish converts in Rome to return to Judaism. (2) Chindaswith, Chin-
tila's Buécessox, similarly allowed baptised Jews to lapse and
unbaptised Jews to return. But no so his son and successor, Recceswinth,
who denounced the Jews before VIII Council of Toledo as a "pestilence"
and "pollution" of his realm and called for increased severity toward
them. Both the Crown and the Council accordingly agreed that the
country should be rid of all unbellevérs and blasphemers. Though the
Council passed no new legislation concerning Jews, the king replaced

the Breviary of Alaric with a body of laws of his own, which stripped
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Judaism of its rights and imposed humiliating punishments such as lash=
ing and hair extraction for many misdemeaners. All Jews were forced to
sign a Elacitum, a lengthy ocath which rendered the practice of Judaisam
impossible. Violators of the placitum were to be burned or stongd.
and Christians were warned against aiding or protecting Jews. The IX
Council ruled that baptized Jews must spend all Jewish and Christian
festivals in the presence of a bishop.

The summit of oppression was reached under Erwig (680-87),
who enacted twenty-eight laws designed to make the existence of Jews
and Judaizers intolerable: Jews were oxrdered to accept baptism;
Jewish converts could undertake a journey only with a permit from a
priest, were forced to listen to sermons by the clergy, and were for-
bidden to make any distinction among meats; evasions and bribes by
Jews as well as lax enforcement by Christian authorities were prohi-
bited; and blasphemies against the Christian faith were made punish-
able. The XIX Council of Toledo confirmed these measures. Toward
the end of the century, with Islam menacing his kingdom from North
Africa, where many Jews had fled, King Egicay after first attempting
to soften their lot, decreed, conjointly with the XVI Council of
Toléde, that' the Jews desist from engaging in commerce and surrender
all their property acquired from Christians. The XVII Council of
Toledo, again in conjunction with the king, accused the Jews of con-
spiracy with their kin in North Afxica, reduced them to perxpetual
slavery, and ordered all Jewish children above the age of seven taken

from theix parxents for education by Christians.
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King Witzig strove to alleviate the condition of the Jews
and reconstruct his disintegrating realm, but too late; the hour of
doom had struck. Under Torik the Muslim forces quickly overran Spain
and in 711 the Visigoth kingdom was ended. Jubilant Jews welcomed
them everywhere. That they aided their ad#ance is npt certain but
highly probable. There were Christian defections to the invaders, too,
that, for example, of Oppas, Archbishop of Seville. Indeed the frequent
allusions to Christian connivance with Jews on the part of both
authorities and populace in evading the law ané the apparent success
of Jewish bribes indicate at best a half-hearted acceptance of the
regal and conciiiar anti~Jewish program. The height of non-cooperation,
if not of opposition, was reached under Erwig, who fouand it nécessary
to threaten priests with a fine and excommunication for laxity toward

the anti=Jewish laws and commanded bishop to spy upon bishop.

By contrast with their Spanish ;orreligiontsts the Jews
of France lived in relative comfort. _Little is known of their early
days there, which go back at least to the time of the Roman Republic.
In ﬁhe Arian period of successive barbaric kingaons - Ostrogothic,
Visigothic, Burgundian, and Frankish - the Theodosian Code founded
their xights, but its restrictive measures were not pressed. éevexal
cities, Arles, Marseilles, and Narbonne (considered a part of Spain)
became important Jewish centers of trade. But as Jewish affairs were
left to the Couycils of the Church, and the Code gradually lﬁst ground
to regional codes, Jewish activities were more closely scrutiﬁized.

The Council of Vannes forbade the clergy from eating with Jéhsfon the
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én the gounds that Jews considered food of Christians impure and would
not reciprocate the invitation, thus humiliating Christians. Gondebaud
the Burgundian banned marrxiages of Jews and Christians and prohibited
physical attacks by Jews on Christians. The penalty for the latter
was loss of 2 hand; if the victim was a priest, death. It is apparent
from these rulings that person2l relations between Christian and Jew
were close and that Jews were in no sense cowered. They were ready
not only to match blow for blow but on occasion strike the first one.
The comment of B. Blumenkranz, a thorough student of this period,
seems appropriate here: “Even the expulsions and other clearly
characteristic violences inflicted on Jews by representatives of
Christianity lose something of their horror when we discover that
Jews, when conditions lent themselves, did not hesitate to have re-
course to these measures themselves." (1) After the conversion of
Clovis to the Church no immediate change took place in Jewish status,
but the new unity of faith served as usual to single Jews for attention.
Numercus Councils of the sixth and early seventh centuries
legislated on Jewish~Christian relations, the most important of which =
to our purpose = were held in Orleans (five times), Epoane, Clermont,
Macon, Rheims, Chalon sur Saone, and Paris. There was little sub-
stantially new in their canons. Most had to do with Christian slaves =
the perennizl problem - and many of these concerned the treatment and
respect for the faith of Christian slaves as well as their release.
Mexed marriages, eating with Jews, and Judaizing were prohibited; and
Jews were barred from public office or holding authority over

Christians. The motivation of this last was not, as many think,
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refused baptism even under the pressures of inducements and imprisone
ment. For his cbstinacy Priscus was murdered by Phatir, a Jewish cdh—
vert, but was a&enged by the king and the people. Phatir was cruelly
cut down as he left the Church where he had taken sanctuary. Forced
conversions took place in Arles and Marseilles in the latter seventh
century, for which, we have seen, Pope Gregory reproached their
bishops. The most notorious example of forced conversion of the time
was that perpetrated by King Dagobert in the early seventh century.
All Jews in the kingdom were ordered to be baptized or depart. What
was Dagobert's motive? 2Zeal for souls like that of Bishops Avitus and
Ferriol? Or was it part and parcel of the general seventh century
wave of anti-Jewish expulsions, a Frankish model of the pattern set
by Heraclius in the East and Sisebut in Spain just a few years before?
A generalized fear of Jews as a threat from within in the face of Per-
sian and Arab aggression? It is not pos;ible to know; possibly a
mixture of all these. We know, at all events, that for 450 years
after Dagobert's decree we hear nothing of Jews in the Frankish
kingdom. (1)

The Muslim victory in Spain of 711 ushered into that country
a period of Jewish prosperity and creativity which comprised the
finest part of what has been deemed the golden age of Judaism in
post-biblical times. Outside of Spain it saw the birth of Karaisn.'
a Scripturally inspired challenge to Talmudism, the rise to quasi-
monopoly of Jewa-in international commerce, and the conversion of the

Khazar kingdom to Judaism. Of greater significance was the transfer
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of spiritual hegemony from Babylonia to Spain where the golden age
reached its apex in a Rabbinic, literary, and philosophical revival
that would procuce such greats as a Judah Halevi in poetry, Salomon
ihn Gabirol in philosophy, and later the great Maimonides. Jewish-
Arabic philosophical colaboration of this period constituted a founda-
tion stone in the creation of medieval scholasticism. This meteoric
surge of culture, alas, was prelude to disaster, the zenith of a tra-
Jectory that would by the end of the eleventh century plunge Judaism
into a darkest night.

Jews generally fared better under non=Christian governance.
So it was earlier in Persian lands, where after the fall of Jerusalem
in 70 the great Judaic intellectual and spiritual centers flourished,
Sura, Nahardea, and Pumbeditha. But all was not peace and light,
Jewish religious particularism and involvement in politics would
take its toll hexe as elsewhere. The Sassanid dynasty, under Magian
influence, persecuted both Jew and Christian., Jewish dead were
exhumed; Synagogues destroyed, and Jewish practices forbidden. At
the end of the third century again under Shapur II there were
troubles, and in the fifth and eixth centuries a series of persecutions
occurred under Jazdegert II, Peroz, Kavadh I, and Hormizd Iv. The
schools were closed, the Sabbath prohibited, and various vexatious
laws enacted. Despite these vexatiéns long periods of peace and
good relations endured. Jewish subjects supported the Persian cause
against the Byzantine Empire and accompanied Khosru II in his

campaigns against it. When 5., was launching his attack on the
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Persian Empire at the beginning of the seventh century, however, Jews
had recently suffered molestation under Kavadh II and, weary of har-
rassment, joined with Christians to help the Arab conqueroxr take the
Persian throne.

Under the banner of Islam the same oscillating fortunes
awaited Jews. They had been in Arabia since the era of the Captivity
and enjoyed great influence there, particularly in Yemen, which for a
while became Jewish, and also in Medina, the future sceéne of the Jewish
Mohammedan struggles. Jews became so much 2 part of their surrounding
culture and environment - in all but save religion = that they could
be taken for natives. When Mohamed set forth to found his new reli-
gion, he incorporated many Jewish conceptions and practices into the
new faith and, when he fled to Medina, his first followers were Jews
and Judaizing Arabs. The Prophet held high hopes of converting all
Jews and at first directed prayers toward Jerusalem. But soon he
discovered that his hopés were vain. Many Jews openly derided his
pretentions and misinterpretations of Judaism. Become frankly hostile,
he ridiculed Judaism and headed an army against the Jews. Before his
death he completely surpressed both Christianity and Judaism. Omar,
hié successor, expelled all Jews and Christians from Arabia. But
when he extended his empire only to include them again, he laid down
vexatious regulations, which comprised wearing a distinctive dress,

a special tax, and a prohibition against riding a horse, and others
again. But these regulations, were easily forgotten and ignored, as

Jew and Arab made the best of their differences. Jews were obviously
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happier under the Crescent than under the Cross. Affinities of race

and culture were present under the first that were absent or reversed

under the second.

The golden age of Judaism may well 1ﬁclude, nonetheless,
the Caroclingian epoch. That extraordinary emergence from barbarism =
an age of enmancipation before its time - for a moment placed Jews on
a level with Christians, indeed to some degree favored them. The
restrictione of the old Code were all but forgotten, and new legisla-
tion sought to protect the Church from certain Jewish activities
rather than curb Judaism. Already with Pepin an improved Jewish
status is discernible, and with Charlemagne,—it i8 quite clear.

That great Catholic prince found no difficulty in safe-guarding the
interests of the Church and maintaining friendly relations with Jews.
Most of his Capitularies which deal with Jews were efforts to prevent
offenses against Christians. Jews were forbidden to purchase Church
treasures or receive the person of a Christian as a colateral in a
business deal, and a special Judaic ocath for juridical use was formu-
lated. When he sent a delegation of three from his Empire to Harun
al Raéhid. Charlemagne included a Jew named Isaac, who alone survived
the journey, bringing back with him a gift of the Eastern ruler to
create a sensation in the West - an elephant.

The new status of tolerance is not fully evinced until the
reign of Louis the Piocus, Charlemagne's son and successor. Under

this prince and his seductive wife, Judith of Bavaria, Jews enjoyed
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a standing in society that they had not attained before in Christen=
dom. They held positions of trust in the state, enjoyed equal juri-
dical rights, were appreciated as merchants and importers of fancy
products from the East, and held a high reputation in medicine.
Louis haimself retained one of them as his personal physician. This
last distinction they held to their risk, for throughout the Middle
Ages their successful cures were as often as not interpreted as
sorcery and a lost patient, as in the case of Zedekiah the physician
of Louis the Bald, as a poisoning. Louis the Pious, meanwhile,
granted Jews letters of protection or diplomas, one of which asserted
that apostolic teaching exhorts us‘to “"follow divine mercy and make
no distinction between faithful and infidel." (1) It was during
Louis®’ reign that the Magister Judaeorum (Master of the Jews) first
appeared, whose function was to guarantee Jewish rights, including
freedom from violence, the right to employ Christians and purchase
slaves abroad. The murder of a Jew was penalized by the fantastic
fine of ten pounds of gold. The Emperor permitted Jews to refuse
permission to slaves who wished to be baptized. Parkes 1s right in
seeing thas invasion of the missionary rights of the Church as a
violent “insult to the Church" and a "foolish action" on the part
of Jews who abused their favored position by recourse to it. (2)
Toleration of such breadth was all but inconceivable in the nainth
century and could only arouse violent reaction from the Church.

The reaction was not long in coming. On to the scene

strode St. Agobard, Archbishop of Lyons, a city where Jews enjoyed
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to the full the privileges the Emperor had granted. St. Agobard,
“probably the most cultured man of his time” (1) and a zealous church-
man, was profoundly disturbed by the intimate social relations of
Christians and Jews in his diocese ané irate over the favors tﬁe
Emperor had conceded Jews, particularly in slave ownership. (2) He.
was not unaware of the dangers to the Christian faith in the situation,
déngers_that were well substantiated by the sensational conversion to
Judaism of the deacon Bodo, the Emperor's chaplain, in 639, a yea£
before the death Af both the Archbishop and the Emperor. Challen?ing
the vexy concept of personal imperxial law that the Carolingians had
instituted, Agobard called .for a reversion to the uriversal law of

the Theodosian Code. The two stalwarts of Church and State, me#ﬁ-
while, engaged in a bitter struggle over Jewish policy and the relia-
tive rights of Church and Empire which lasted two decades and in 1ts.
course saw both deposed and reinstated in turn. Emperor oxdered
Bishop to desist from anti-aéwisﬁ preaching:; Bishop ignored Emperor
and urged fellow-bishops to disobey his pro=-Jewish rulings. The

victory in the end fell to the Emperor, who throughout the litigation

supported Everard, his Magister Judaeorum, in his difficulties with
the Archbishop. As the struggle prog;essed St. Agobard wrote four
letters to the Emperor and a fifth tc the Bishop of Narbonne, another
area where Jews had lived from time immemorial in uwnusual freedom and
prosperity. Two of the letters - veritable treatises - have earned
a high place in medieval anti-Judaica, and have been given the titles,

on_the Insolence of the Jews and On Jewish Superstitions (3). 1In



FOOTNOTES PAGE 119

l. Daniel Rops, The Church in the Dark Ages, p. 166.

2. The Archbishop's ire was roused when a heathen girl, baptized while
a slave in a Jewish household and persecuted by her master, fled to the
Archbishop for protection. The Archbishop offered payment to the owner
for the loss of the slave, but a Jewish party, Everard, the Magister,
and invoked Louis the Pious' ruling requiring the owner's concent for
a baptism. Everard supported the Jewish complaintants and ordered the

girl returned.

3. De _Insolentia Judaeorum and De Judaicis Superstitionibus, P.L., CIV,
Col. 69-76 and 77=-100. For the other letters see P.L., CIV, Col. 101-106;
Col. 173-178; and Col. 107-114. For an analysis of Agobard's letters

see L. Williams, op cit. 348-57.



& T a _ . 13o.

these and his other ietters St., ngobard comers theé entire field of

- anti=Judaic polehﬁc. Sc:ripture and c”anon*law are invoked to prove
the Buherdinatien ef-the': Jews. Jews are signaliked as supertitious, :

' < o :
blasphmers, and da]fun\ni—atora. The Saint was apparently aware of

-t &

- certain Jewish mig-mm of gnostic and cabaliatis: charactet and - a}l-g@‘
quotes passages frml the mfma Sephex ?oledst,mhua = the ‘fﬂa@:«

recorded evid’enc‘e of .£his scurr:l.lous traditiom. Gl) Jews are’ aeeused ’
'l T—‘
®f cursing Ch:x.'ist‘. ?aunt.tnq ’their royal favors hefere Chri.stians,,

causing the c.-hange -of:fmrket' 'a"ay from Saturday “te’another day to ‘the,-

‘detriment. of Chg.ts.tim wr,shiﬁ (2), bu:l.ldihg new Synagogues, stéa“ling

\’4
-

Christian childten to be solet to Arab slave:sz, a.nd hore again. In hi&
L
f.tnal letter to tﬁe prﬁ{op -of Marbonne, Agoba.rd 1aunches an at‘%a.ée on

-'-n

-Judaism reminiscent -af saint J’o’hn m\rysa&toa. -é'ews are chl@ge&gﬂh

®

aeduc.tng Christian swomen‘ thro;:gh hatred, of being aﬂi‘.“ain on, Chri&tv

society, a cursedl peeple'. ne concludes: 'cunaeﬁube Ehe fxuiee @f ¥ M“"

their enttaila of the:l.r .‘Landb of their ﬂackar 'carsed their cellegs,

their grannertas‘« the‘ir shPP‘. their food, angd tlie srumbs o;f the-.t: !

t.ables., st. Agehard xem*hins a eontroveraial figm:e in the h:hato:,y

of Jud‘aeo-chﬁatia‘é relat.tonp: an xngratne& ant.i-ﬂmite for some, .3 w

PO

1 * P

candid and sinee‘i'cwprelate vind.lcating theé r:l.ghta Q."S» Ehriat&ans ] )
-q_. -

against an aggiiésaive and favored ngry and a pht“ld-siamitic rule:: - -

1

-
el

for others. I§ :l;s,‘ goas:l.b.‘l,e in a wider perspsctive, it would seél!. ’l:o

1’\-3..."

-

praise his defexme aﬁ %mtian- 1nt.ereate. to &nﬂerst‘and Mfe‘ me&ieual

’Je\r r -

socio=-political- M@eptaions. Jyet reg:ret his inéu)agen@e ‘dn- the harsh

Ld ad

traditien of the fou::-'th century. ; = A8

(L



FOOTNOTES PAGE 120

l. Infra, p.

2. For the debate on whether the change of market day hurt Sunday
worshlp or not see L. Williams op. cit, pp. 354-5; see also Parkes,

JDMOCC' Pe 52: and ISEECE, Pe 279,



121.

Under the reign of Charles the Bal, Louis' son, the drama
was re-enacted, Bishop Amulo, Agobard's successor, now at grips with
the Crown. Charles appreciated the commercial benefits Jews brought to
his realm even more than his Carolingian predecesgors and imposed a
slightly smaller tax on Jewish merchants than on their Jewish competi-
tors. (1) The Bishop inherited his successor's animus toward Jews.
Thoroughly alarmed by Bodo's conversion and Jewish influence in his
see, he was determined to avenge Agobard's humiliation by Louis®
Court. Together with other Bishops of like mind he assisted at the
Council of Meaux in 845, which reinstated many of the Theodosian re-
strictions; but Charles dissolved the Council. It reconvened in the
following year in Paris, where most of the anti-Jewish legislation
was omitted. Smarting under the reluctance of the King, Amulo
addressed a letter to him, which prolonged St. Agobard's polemic but
in a more detailed and formal manner. This letter, Liber (Contra
Judaeos) (2) opens with the words "Detestable is the unbelief of the
Jews" (Detestanda est perfidia Judaeorum) and proceeds through the
traditional proofs from the Scriptures, Councils, and Fathers of the
degredation of the Jews and the necessity of avoiding them. Jews are
again charged with blasphemies and indignities against Christianity
and Jewish tax collectors in far places, in remotoribus locis, are
accused of using their powers to force impoverished Christians to
apostasize. Amulo interlards his asseverations with many abusive
references to Judaism. The work, together with those of St. Agobard,

holds a major place in the anti-Jewish literature of the second half-
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Though Bishop Amulo fared no better with the Crown than did
Agobard, Jewish fortunes were already showing signs of worsening.
According to a letter ascribed to Bishop Remigius, Amulo's successox
in Lyons, and addressed to the Emperor (1), a number of Jews were
converted to Christianity, especially among the young. The reason the
letter gave for the influx was that "every Sabbath the word of God is
preached in the Synagogues by our brothers and priesta." Unyielding
Jews sent their children to Arles to avoid the eventuality of their
converting, but the Bishop requested the Emperor - more sympathetic
to the efforts of the Church than Charles - to see that these shildren
at Arles were given opportunity to be baptized. Dispute exists as
to the degree of voluntarinesﬁ or force in these conversions. f@ere
was some pressure present apparently, but they do not appear to fit
the category of forced baptisms. (2) It is clear, in any,event, t?tat

1

Charles the Bald had represented a last outpost of the Carolingiam{
age of equal rights for Jews.- 6n his death they feel into the quxnkv\
sands of feadalism, prey to every petty prince or sovereign who
wished to exploit them. With the protecting Crown gone, they were
more strangers than ever in ;ociety. In 897, as an example, Charles
the Simple - monarch in name only - donated all the lands of the Jews
to the Bishop of Narbonne. There was no recourge agaiqst the action.
The Church was now the sole proponent of the protecti;;s and the re-
strictions of the Roman code. So whenever a churchman joined a
prince in disregarding them, the Jew became more a possession than a

person. Charles' action depriving them of their right to retain real



FOOTNOTES PAGE 122

e Pikio; CRIX; €22

2. For the dispute see Parkes, J.M.C., pp. 36=7 and J. Isaacs, o

p. 315.



123.

property was a major step toward their complete uprootedness. About
this time Jews commenced to abandon agriculture and to inhabit towns,
betaking themselves more and more into trade. (1) Moreover, the
paternalism which the Carolingian Empire generally exercised toward
the Jews may be seen as unwittingly laying the foundations of the
medieval acceptance of Jews as royal serfs, servi camerae.

The ninth century was the scene of new forms of anti-Jewish
indignities. They were ushered in by a series of charges of treason
against Jews. In 848 they were accused of betraying the town of
Bordeaux to the Norman pirates, but there is little evidence or like-
lihood that they did. The accusation that they betrayed Barcelona to
the Moors is also 1mprohab1e,‘§1nce the Moors did not attack the town
at this time. That they betrayed Xoulouse to the Moors, as accused,
is out of the question, the town having never been in the hands of
the Mocrs. 1In the latter town they were punished for the betrayal
nonetheless. A custom was established in retribution whereby once a
year on Good Friday a Jew received a blow on the face beforxre the
Cathedral, a custom to last 300 years. A similar one appeared in
Beziers, where on Palm Sundayqafter a sermon by the Bishop Jewish
homes were stoned in punishment for the death of Christ. In 1160
Bishop William put an end to the atrocious custom. Possibly in this
era also commenced the practice of manufacturing special mallets -
used in a Holy Week ritual to symbolize killing the Jews. Relics of

the practice seem to have come down to the present time. (2)
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The suppression of the genu?lecpidn during the liturgical
prayer for Jews in the Good Fiiday Services, which has drawn copiocus
comment in recent years, became an almost universally accepted in the
ninth century. Though in no sense an indignity agéinst Judaism, this
sole liturgical omission amid eight other such genuflections was dis-
criminatory and to some measure of anti-Judaic inspiration. The
traditional explanation given for the omission was that the gesture
by which Jews mocked Jesus at his scourging should not be repeated. (1)
Msgr. John QOesterreicher in his study of the qpeation has pointed out
that the reasoning behind this explanation is neither historical nor
Christian, since it was the Romans who mocked Jesus at His scomrging
and that, be that as it may, in a Christian view a genuflection of
mockery need not prevent a genuflecti&n of adoration. (2) The age-old
issue, at all events, was laid at rest by a decree of the Congregation
of Rites in 1956, which restored the genuflection, thus bringing to an
end a source of offense and bad relations. The gquestion has been \
asked: what caused the suppression of the genuflection in the first
place - an action of the cleégy or a prompting of the Chri stian people?
To this question a marginal note of the Sacramentary of St. Vast of

the tenth century gives an answer: "Hic mostrum nullus debet modo

flectere corpus ob populi noxam ac pariter rabiem," which has been
generally translated: "Here none of us (priests) is allowed to bend

his body on account of the fault and fury of the people.” Whence
many scholars have judged that the suppression of the genuflection was

motivated by a fear of Jew-hate of Christian people. (3) A quite
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different translation is given by Eric Peterson, joined by J. Isaacs,
who refers the "fault" (noxam) and the "fury" (xabiem) to the Jewish
people. (1) Thas, of course, provides the suppression with a dif-
ferent causation - the Christian clexgy rathex than the Christian
populace. The latter translation, in truth, is more realistic, for
at the time in question the view was still prevalent among tﬁe clexgy
that the Jews were furious with the Church and, on the other hand,
relations between the Christian and Jewish people were good, espe-
cially in the Frankish Empire, where, Msgr. Oesterreicher points out,
the suppression originated. (2)

The tenth century records an expulsion of Jews from Sens by
the Archbishop and a response of Pope Leo VII to a question put him by
the Archbishop of Mayence, whether Jews should be baptized or expelled.
The ,RBope recommended that the Gospel be preached to them but in the
case of obstinacy that they be expelled. (3)

The fairst millenium, as regards Jews, ends in silence. It
is the time of the "Great Fear": the apocalytic year 1000 approaches;
the Musulmen are still at the gates; central government is gone; the
Papacy is at a low ebb. The Jews seem to live quietly, waithal, without
a history - as if awaiting in stillness the terrible storm that
approaches.

How characterize an epoch as heterogeneous as the second
half-millenium? The difficulty i1s obvious. Spain and France, as an
example, contrﬁat as much as do East and West. And yet a jugement
d'ensemble appears possible. Very simply, the status of the Jews =

contrary to the opinion of those who find a rectilinear deterioration
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of Jewish=Chraistian relations from the first - had improved. What
Blumenkranz wrote of the Occadent may be understood of the East, even
though, thanks to Byzantine monks and Jewish complicity with Persia,
hostility in some ways increased: “If our period (430-1096) is not
altogether (en soi) a happy epoch for Jews, it nonetheless is by
comparison with the one precedang, and more'still, it must certainly
be said, with the one which will follow it." (1) Hostility and vio-
lence there were, but in both East and West - save Spain - these were
always temporary and topical. Popular relations were genexally good;
Jews were closely integrated into their societies, sharing the same
language, customé. and professions. Thear role in commerce in this
era has been greatly exaggerated. They enjoyed no monopoly in trade,
local or international. From the eighth century, true, they became
prominent in trading, especially international, but attained a monopoly
only in slavetrading, which they enjoyed until its disappearance in
the eleventh century. There is as yeg no reference to Jews as
uusurers. (2) The anti-Semitism of this era, in other words, was
neither popular nor economic. Rather was it a juridical or legisla-=
tive anti-Judaism with religious roots. Anti-Judaism, we say, not
anti~Semitism, because the inspiration of both civil and canonical
laws was chiefly theolegical. Jews were not opposed as persons or as
a people. Heretics still fared worse than they. The Church was still
seriously worried about the durability of Jewish influence ig%socia%
and religious life, and sometimes resented Jewish affluence. Her

fears indeed were not groundless. The Talmudic withdrawal of Judaism
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had never become complete. Many Jews, especially those who reached
posts of influence in civic or economic spheres opened the door to
the Christian world. (1) The legislation of both Church and state
may, in effect, be seen as a defense against Jewish proselytism. The
perennial laws against holding Christian slaves, holding governmental
offi?e, and Jewish-Christian intimacies were at base motivated mozre by
religiocus zeal than cavic sensibilities. The motivation for the
greater part was of ecclesiastical provenance, but on occasion the
civil ruler added his own contribution, wnhether of expediency or
religious fgnaticism. The policy of the Church remained substantially
expressed in the Theodosian Code, and was given its classical expres—
sion by Pope Gregory I. This policy was often marred by excesses of
language and interpretation deriving more from the hostile fourth
century tradition than from the Pauline spirit or the Code. This
daichotomy in the attitude of Churchmen will be fairly permanent. In
this period opposite a Bishep Agobard must be set a Gregory; opposite
Visigoth Spain, a Charlemagne.

A new anti-Jewish charge made its appearance in this era -
treason. In the seventh century Jews conspired with Persia in the
East and probably with the Muslims in the West. This complicity was
sufficient to draw upon Jews a suspicion of treachery whenever the
threat of invasion approached, even when little or no grounds for
suspicion existed, a8 in the cases of the accusationg at Bordeaux,
Barcelona, and Toulouse. Every Jew a Judas, a betrayer, an interna=

tional conniver - a new weapon for the anti=Jjewish arsenal has been
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forged. It is a weapon that will play a potent part in the harrass-
ments of Jews until the very 20th century, as it will in the woes

about to descend upon the heads of the Jews in the centuries im-

mediately to follow. (1)
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