*
AMERICAN JEWISH
ARCHIVES
G406 4 b

% «

é’% +'O

7 S S
3>y

THE JACOB RADER MARCUS CENTER OF THE

AMERICAN JEWISH ARCHIVES

Preserving American Jewish History

MS-603: Rabbi Marc H. Tanenbaum Collection, 1945-1992.
Series A: Writings and Addresses. 1947-1991

Box 1, Folder 37, "Design for the Future of Jewish-Christian
Relations", 24 January 1966.

3101 Clifton Ave, Cincinnati, Ohio 45220
(513) 221-1875 phone, (513) 221-7812 fax
americanjewisharchives.org



RABBI MARC H. TANENBAUM
DIRECTOR, INTERRELIGIOUS AFFAIRS DEPARTMENT
ANERICAN JEWISH COMMITTEE '

DESIGN FOR THE FUTURE OF JEWISH-CHRISTIAN RELATIONS
' Presented At
WOODSTOCK COLLEGE
JANUARY 2l, 1966



DESIGN FOR THE FUTURE OF JEWISH-CHRISTIAN RELATIONS

Rabbi Marc H. Tanenbaum

Schleiermacher has written that underlying every philosophy
there 1s a conviction. Underlying whatever we decide to do in
the area of Jewish-Catholic relations specifically, or of Jewish-
Christian relationships generally, we must face one question:
What is our conviction with respect to this? If it 1s our con-
viction that we really mean what we say when we talk about our
common patrimony, the Scriptures, and our common ties, then all
the particulars will fall into place. On the other hand, if we
are going to concern ourselves only with the particulars, as with
so much bric-a-brac i1n a used-furniture shop, and i1f we have no
conceptual idea and no conviction about wanting to make a differ-
ence in our own lives and in the lives of our people, then no
matter how many proposals I make to you, they will be makeshift,
partial, fragmentary, and they will not amount to very much. I am
inclined to believe that we have generated some sparks of convic-
tion in terms of what we are doing as heirs of the covenant, and
it 1s in that spirit and in that context that I would like to ad-
dress myself to what I regard to be the three major dimenslions of
creating a new basis for understanding, mutual esteem, and recip-
rocal respect in this area of our Jewish~Christian encounter.

_ I am not accommodating myself to your "apperceptive mass"
when I fall back upon what may be conceived as a trinitarian for-
rula in setting up this design. I speak out of the Jewish tradi-
tion when I cite the Ethics of the Fathers which says, "The world
' 1s founded on three pillars--Torah, Avodah and Gemilas Chasadim."
The very foundations of the earth are reared on Torah, which in
its broader, generic meaning is "study" and scholarship, and on
Avodah service, service of the heart as well as service of the
total person; and on Gemilas Chasadim, righteous deeds, acts and
works of cherity.

This 1s a convenient way to address ourselves to what are
possible avenues of potentially useful activity between our faith-
communities. The first would be the tradition of Torah, of under-
standing, of knowledge, of information, of scholarship. I should
like to propose to you something which has not been done before
but which sooner or later will have to be done; and perhaps some
of you in this room, as you embark on your vocations, might con-
sider this a worthwhile subject to explore. One of the great
problems has been the breakdown in our communication. We have
been trained in virtually different universes of discourse, and no-
where is this more clearly epitomized than in the ways, for example,
in which we treat each other in our history books, not just in the
elementary and secondary schools, but on the college and university
and seminary levelse. Take, for example, a church history by
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Philip Hughes, "A Popular History of the Catholic Church" which is
a very popular book. In his account of the Crusades, he does not
refer to the Jews at all, But if you read Solomon Grayzel'!'s History
of the Jews, which is a standard Jewish history, used widely by
Jewlsh parents as well as in Jewish secondary schools, you will find
that when he treats this period, the Crusades are depicted as an un-
mitigated massacre of Jews in the Rhineland by hordes of "erusaders,"
For the Catholic who reads the Hughes book, the Crusades were a

"holy war" to reconquer the Holy Land from the infidel. It is
"Onward Christian Soldiers," a noble effort even though marked by

all kinds of internal rivalries among the kings., But no Christian
who reads that book and that version of the Crusades will ever under-
stand the mind-set of his Jewish counterpart conditioned by his read-
ing of the Jewish version of that period. Two completely different
mentalities are developing here, side by side, The Jew responds to

- this with a feeling of some vast, inchoate resentment. Now, the

Jew says, this holy war was supposedly waged in the name of religion,
God, service; and yet look how it spelled itself out for my people,

8

So, this chasm, which existed and which has been fed by this
tradition of scholarship, of historiography, is one that I think
we ought to face., I would like to see a Catholic and a Jewish
historian together sit down and write a joint history, if not of
the entire encounter between Christians and Jews across two thousand
years, then of sections of it, as monographs, research papers,
special documents to be used in college and seminary courses, on the
"Judaeo-Christian" versions of the Crusades, a Judaeo-Christian
version of the Inquisition, a Judaeo-Christian account of the Jew
in patristic literature, a Judaeo-Christian account of the role and
the place of the Jew in the Middle Ages in Christianitas, in
Christian society.- Now, I myself am working upon what I call "an
irenic history of Christian-Jewish relations" because I think the
- time has come for Jews to attain some balance in their historical
accounts. (But I've got to take time out from my ecumenical travels
to finish it; and you will be ordained and probably the heads of
orders by the time I get finished with it.) '

Such a body of work, in the process of doing it, will bé educa-
tive, not only for yourselves, but for all who will be exposed.to
your research in this field. I think something like this could be
done even as research papers, as specialized, limited areas of study
for seminarians. Now, presupposed in such an undertaking would be
an exposure to a body of literature to which most of you, and most
Christians have never been exposed. You do not have to go to Jewish
sources; just go to Catholic sources, like the book by Father Edward
Flannery, published by Macmillan, called The Anguish of the Jews,
which is a Catholic priestts. & Jesuit's account of the history of
anti-Semitism in the western world. Or you can read a book that is
already widely published in pocket-book form, Malcolm Hays! study
on Burope and the Jews, formerly cal led The Foot of Pride; "The
Pressure of Christendom on the People of Israel for 1,900 Years"
(Beacon Press) is a Catholic layman's account., Or read studies by
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an Anglican minister, James Parkes, such as a book called Anti-
Semitism (Quadrangle Books) which is a treatment of the social,
political, cultural, economic, as well as of the religious forms, of
anti-Semitism, Or Dr, Parkes' other book, which is in pocketbook
form, The Conflict of the Church and Synagogue, which begins with
Roman times and goes down to the Middle Ages.

These studies will provide you with a sense and understanding
of what is the negative dimension of this encounter. And I think
it is necessary for us to clear up, in the way Hercules cleared
up the Augean stables, that particular dimension of history, even
as one gets into a more affirmative dimension,

I would like to see some work being done by young seminarisans,
either as writing or as study projects, with a view toward over-
coming some of the misconceptions, the misrepresentations that have
obtained for far too long in so much of the study that has gone on
not only in Catholic but in Protestant bodies as well.

Then there is the problem of the accurate interpretation in
precise historical terms of the role of the Jew in the Passion and
the Crucifixion, Very little work has been done in this. Cardinal
Bea stated his views clearly in his relatio of Sept. 25, 196l, be-
fore Vatican Council II. In addition, he has stimulated several
people to write essays, In Stimmen der Zeit, Father Hertling has
written an essay on this which has not yet been brought to this
country, and there have been, of course, some other studies relating
to the Ecumenical Council's Delcaration on Non-Christians; €.80 ,
Rev, Gregory Baum's The Jews and the Gospel; Rev, Dominic Crossan's
article in Theological Studies on "Anti-Semitism and the Gospels,"
However, even this modest body of literature which is beginning to
build up slowly, is not being communicated in an effective way,
as yet, to the masses of the people. There are statements, for
example,. going back to the Council of Trent, and some as recent as
that of Father Louis Hartmann, General Secretary of the Catholic
Biblical Association, who declared that, "historically speaking,
there is no basis for the claim that the Jews of that time, as a
people, were guilty of the death of Christ, and obviously there is
not the slightest reason for bringing this accusation against their
descendants of two thousand years later,"

~In that perspective of New Testament scholarship and interpre-
tation, one has to face such problems as partiality in the use of
the term, "the Jews." In many instances, in textbook materials and
- in sermons and in many other pieces of literature and other forms
of communication, the enemies of Jesus are consistently identified
as "the Jews," while his friends and followers, who are also Jews,
are not referred to in those terms., Thus, in some of the textbooks,
we find that it was on the day Christ raised Lazarus from the tomb
that "the Jews decided to kill him. Nevertheless they were afraid
of the people.," But who were the people that the Jews were afraid
of# Martians? They were Jews, Other Jews., This selective way of
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dealing with words was most recently reflected in a tektbook (now

in its 49th printing) that is used in Spain. That book, issued.
officially by the Franco government, contains an account of the

Last Supper and the betrayal of Jesus. All of the Apostles are
referred to exclusively as "The Galilaeans," and only Judas ig re-
ferred to as a Jew., The truth is, Jesus scarcely ever spoke a word
to a non-Jew; his whole milieu; the people with whom he lived, with
whom he had his daily encounters were all, friend and foe alike,
Jews, And yet we find that this whole tradition of selgctive.read*
ing and selective interpretation of Scripture goes on without a |
blinking of the eye. Such partiality is most apparent when interpre«
tations of the Gospels, and especially of the Fourth Gospel, one
formulated in such a way that when only a few Jews are involved, they
are referred to in some of the history books we have seen and read

as "the bloodthirsty Jews, the carnal Jews, the envious Jews, the
blind hatred of the Jews." You can imagine what goes on in the

mind of a child who makes no distinctions between those ancient

Jews and the Jews whom he encounters today,

I want to cite a few more instances in order to demonstrate the
reality of the problem and the need to come to grips with it:
another form of this partiality in reference to the Jews in much
of preaching or writing or communication is found in the selective
way in which Jews in the 01d Testament are almost invariably re-
ferred to as "Hebrews" and "Israelities," whereas Jews in the New
Testament lessons are most frequently referred to as "the Jews.
Thus, that the 0ld Testament Jews become a kind of exotica, ?he
Hebrews and Israelites are those who can be invested with positive
values; but those who were the opposition and who handed Jesus over
to the Romans--they are "the Jews" collectively.

I think the question of "the Pharisees" which we have talked
about involves a matter of objective scholarship; it is not just a
matter of being nice to the Jews, It involves your own deepening
of your understanding of who these people were. Now, in our tradi-
tion, the Pharisees were, for the most part the Pharisaic rabbis
and their followers. The Pharisaic rabbis were saintly, devout,
and courageous men on whoso moral and scholarly interpretations
of the law and tradition normative Judaism today rests, Judaism
today would be unknown in its present form were it not for the moral,
spiritual and intellectual insights of the Pharisaic rabbis., But
in so much of the literature that we read all too frequently (this
is religious literature I am talking about, Protestant as well as
Catholic) the Pharisees are described as absolutely inhuman people
No true religious motivation is ever ascribed to them. Seldom, if
ever, is it even suggested that some of them might have acted out of
sincere conviction, and the student is given a picture of a group
of people utterly debased, completely hypocritical, motivated by
nothing but blind hatred and vengeance,
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- Paul Déhann, a French Catholic scholar, has dealt with this
problem in a remarkable book called Judaism, published by Hawthorn
Press as part of the Twentieth Century Encyclopedia of Catholic
Literature. He says: ; S

"The mamnner and the spirit of approach with which
we judge the Pharisees would seem to constitute

8 true test of the spirit of our teaching., Too
often, instead of seeing in them and in the re-
proaches that Jesus directed to them the mirror

of our hypocrisy, our own narrowness, our own
formalism, we are tTempted to take exactly the same
attitude toward them which they were tempted

to take toward the sinners and publicans., To
present the Pharisees in an historically and
theologically accurate way means to show the

very temptations, the sins,the reproaches directed
to them are not to be taken in a collective sense
but rather in a permanent and universal sense.

It means to understand and to make it under-

stood that the question is not they as against

us, but we beside them."

Now, another thing that is necessary, in this whole new con-
ceptual understanding of Judaism and the Jews, is to confront once
and for all what I think to be is a scandalous method of making un-
Just and inaccurate comparisons between the Jewish faith and
Christianity. Occasionally, gratuitous slurs against Judaism are
~ introduced to heighten the contrast to Christianity. In consequence,
Judaism emerges as a legalistic religion concerned solely with ex-
ternal observances, ritual, legalistic, devoid of love,; mercy, and
compassion, For example, as one of the textbooks cited in the St
Louis study says, "The Jews beliéve that one should hate an enemy,
but Christ taught the opposite." And it might be noted that St.
Paul's injunction "If your enemy is hungry feed him," (Rom.12.20)
is a direct quotation from Proverbs 25.21, with which these Jews
had something to do.

The final area of scholarship that needs to be addressed on
many levels is that of omission. Omission. Very often, a form of
distortion appears in teaching, either intentionally or under the
influence of unconscious prejudice, For example, in some of the re-
ferences to medieval Jews as moneylenders, the statement is made
very flatly. Somehow there is something inherent, genetic about the
Jews being moneylenders, But what is omitted is some explanation of
the social, cultural, political, economic background which would
make clear that the Jews were compelled to become moneylenders by the
Christian guilds, who debarred Jews from entering the guilds as
artisans or craftsmen, and by the Christian princes, who forbade the
Jews to own land and to own slaves because the owning of a slave
meant the slave would have to become a convert to Judaism, '
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Because of the general omission of the Jewish background of
Christianity, many Catholics are unaware of Christianity's Jewish
roots, Some passages in textbooks, for example, give the impression
that the Bible did not exist prior to the Catholic Church., Here
is a verbatim quote from one of those textbooks:

"He inspired men whom he chose to write

the different smaller books which comprise
it. There can be no doubt that the world
must thank the Church for the Bible,"

In such material and in history books, books that are used in
all ranges of education, there are few references to Judaism as a
religion, After the birth of Christianity, Jewish religious practices,
holy days, are described malnly in the context of the ancient past.
The Catholic student is given the impression that Judaism as a faith
ceased to exist with the founding of Christianity or with the de-
struction of the temple. The Jews of later ages thus appear, by
1mp11cat10n, as an irreligious people. You know--what are we doing
here since the 0ld Testament has already been fulfilled and super-
seeded? We are vestiges, which could lead a Toynbee to say
"The Jews are a fossil of ancient Syriac civilization." I don't
feel very Syriac and I don't feel very fossilized, and I think that
my traditionims something to say of relevance even to this day.
Even while I respect the Catholic belief that Christianity is the
fulfillment of Judaism, is there not a responsibility to make cleai
that Judaism continues to this day as a living faith, to make that
clear on all levels of communication, praachlng, writing, attitudes

. of teachers?

I WOuld like to propose, and here I make an offer (I haven't
talked with the home office yet, and I am not sure how they'll
feel about it, but I would be prepared to support this on my own):
-I should like to see a small, selective library of Judaica in this
seminary. And I would like to make a gift of a small, paperback
collection of Judaica, of basic books, which I would have to clear
with Woodstock College to make sure that they are doctrinally not
subversive, If we could make available to you and to other semin-
aries and to other institutions (I am thinking of some of the Sisters
in their motherhouses, because I would not dare want to affiirm male
supremacy here, not with Cardinal Suenen's voice on the role of the
" nuns in the world today) books like Solomon Schechter's Studies in
Judaism, where all the things you heard here, and some of the things
I have referred to in rabbinic tradition, are reflected with great
richness and subtlety. I think it might be an important contribu-
tion to your understanding of some of these things we talk about
when we speak of the rabbinic background in the New Testament period,
I think of some of the studies of Louis Finkelstein on the Pharisees,
I think of some of the studies of Dr, Abraham J. Heschel on the
prophets., I think of some of Martin Buber's work on Christian-
Jewish relations and of the I-Thou dialogue conception of Buber, and
of some of the books by our younger scholars,
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~ One other possibility I should like to suggest is that of
taking courses, lectures, at major Catholic seminaries and
universities. St. Louis University has a chair of Judaic studies,
that we have beén privileged to contribute toward and to help
sustain. And there will be Prof. Stephen Schwartzchild giving
a course there during the next year of which some of you, if and
when you move to St. Louis, will be able to avail yourself. 7
All of this is, in a way, to raise the question of seeking in-
formation that is accurate, authentic, and that will £ill out
your whole conception of the background of Christianity and its
relationship to Judaism.

Now, the second area would be that of Avodah, service. We
believe that study is also a form of worship, and is not a
clinically separated area from scholarship. Nevertheless,
"'service' can also be seen as a distinct area of coficentration.

I should like to know, that this Institute not be a kind of flash
in the pan. It would be a tragedy, after all the sparks that have
been generated here, if they were to fly up into the air and
evaporate after a year. I should hope that you will find it -
possible to repeat this Institute at least once a year over a
- period of time. And I can foresee some very useful discussions
coming out of an examination of, for example, what our respective
views are of ‘‘messianism', which we have only hinted at here and
in some ways rather awkwardly; something, too, of a greater and
deeper examination of eschatology, an understanding of asceticism,
of mysticism; a deeper understanding of certain basic attitudes
and values in rabbinic Judaism; and discussion about the _
theological bases of the relationship of Church and Synagogue to
the social order, the temporal order, the theology of social
justice, if you will, and about how our conceptions have differed
and how increasingly they are coming closer together, leading
to what I like to believe will become in time a kind of social
consensus which will support and sustain the kind of pluralism
which we have, almost providentially, developed in this country.
Through such institutes, here and in other seminaries, with other
teacher-training institutes for nuns that address themselves to
the same kinds of things, I should like to see the possibility
of implementing a three-faith institute of key people in the total
educational process. For this, Catholic, Protestant, and Jewish
educational communities would bring together heads of seminary:
education, faculty members in various disciplines, and people in
charge of the preparation of textbooks, of curricula, of teaching-
training institutes, of seminary education, and of adult education
programs, for a two- or three-day institute based on the findings
of the textbook studies conducted at St. Louis, Yale and Dropsie.
Those studies would-be a point to departure for examing the whole
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problem of communication with each other, and for taking stock of
how we are, as of this moment, portraying one another to our
respective constituencies; what our problems are, what our
resources are for overcoming those habits of the past which do not
exactly ennoble the professions of faith that we seek to elicit
through our respective educational processes. We have conducted
such institutes at Loyola University at Los Angeles, at St. Mary's
in Kansas and at the University of Chicago this past November.

I must say that I still carry impressions of the excitment of

that conference, of the impact it had on everyone who participated.
And now they're running around--they want to create conferences

of this kind, one-day, two-day, three-day all over the Chicago

and Illinois area; and with good reason, because it was an
unburdening for everyone who participated, and a feeling of a kind
of regeneration of humane impulses that began to work. Now they
have begun working on translating this into concrete programs.

Out of that conference, for example, a rabbi invited a nun to

give an introduction to the New Testament in a Temple adult
education class. And the rabbi in turn was invited to address

a college in Illinois on certain basic rabbinic ideas. The
Protestants began working on similar things, either with Catholics
alone, or with Jews, or with both together. So it has created

a whole community of common concerm, of exchange and communication.
I should like to see the seminary dialogues across faith lines
being developed, wherein Catholic, Protestant, and Jewish
seminarians come together and discuss many problems of common
interest, religious, theological, as well as practical-theological,
which is a way of saying trade-union problems, pastoral problems,
how one goes about becoming an effective minister in a pastoral
sense. :

1 should like to see increased lay dialogues. We have been
sponsoring over the past few years, for example in Cleveland,
dialogues between Catholic laymeniand Jewish laymen. We have
five Catholic families and five Jewish families who come
together once a month at each other's houses~-it's been going
on now for three years--to discuss matters of common concern.
And it has made a difference, because we use the key people in
the community who in the past have been spokesmen for their
community. Up until the time they began communicating with each
other, and before they became friends, when issues of public
concern arose they had communicated with each other through
statements to the press. ''These guys are not getting public bus
transportation! That's my tax money, and I'm not giving it to
them'” And then everybody froze on both sides, and they began
hurtling invectives at each other, across the barriers. Well,
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the dialogue has brought a greater openness about all issues, and
I think it reflects itself in the atmosphere of the civic
communities at large. I mention this to you becausé I think that
as you go back to your ouwn home communities, you can play a role
in encouraging this by planting the seed of an idea. There are
similar dialogues which are going on in California with the
Methodists and the Jews, and a separate dialogue with Catholics
and Jews. There's a three-faith dialogue in Atlanta, of lay
people, key people in the lay communities who have been meeting
and getting together. I think the experience of visiting
Synagogues would be beneficial, not necessarily for the purpose
of attending religious services. I was in a community in the
South about three weeks ago, preaching in a Reform temple on a
Friday night, and the ranking Catholic prelate in the community
attended services. He made me very nervous. And I was worried
about him. And he was probably worried that I was worried about
him! I think there is great profit, as I have experienced for
myself, in our visiting each other's houses of worship for the
sake of education and instruction as to what we are all about.
What is the Torah all about? What does a house of worship look
like? How do Jews worship in such a place? What are the Torah
scrolls? How are they used? What is the Ark? What are the kinds
of art that obtain in a synagogue? What does the symbolism mean
to Jews? And then, of course, what is the correlation of this to
your own tradition? In Little Rock, Arkansas, there is a seminary
which, as a result of this kind of exposure and involvement, at
this past Eastertime, re-enacted a Passover Seder. The rector

of the seminary had a kind of dress rehearsal with the local
rabbi, and they went over the Passover Haggadah, which is our
narration of the exodus and all of the liturgy that is associated
with it. And there they were, and there are pictures plain to-
see in a Catholic magazine, seminarians--1 think they goofed a
little bit. I did not want to say this publicly, but they were
wearing the Jewish prayer-shawl at a Passover Seder. We don't

do that. I think this was a case of rabbinic overkill. But the
fact remains that the seminarians themselves were seated at the
head table and re-enacted the entire Passover service with the
Haggadah, with the matzos, with the four cups of wine, with the
bitter herbs, with the shankbone of the lamb. I think they under-
stood what the exodus experience, the relationship of God in His
redemptive history for Jews, meant in a much more existential and
real way than may have been the case prior to that. The
following night, the seminarians re-enacted the Last Supper, and
became conscious instantly of the correspondences between the
Passover and the Last Supper.
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I just want to take a moment to tell you that recently,
when I was in Chicago, I turned on a television set on Sunday
morning, and one of the most moving things I have ever seen as
a Jew was on this program: a group of children from a Catholic
parochial school were enacting thésPdssover Seder. There is a
beautiful and moving passage in the Passover Haggadah that all
Jews say together. Avodim hoyi-nu 1'Pharaoh b'mitznayim...'For we
were slaves unto Pharaoh in the land of Egypt, and the Lord our
God took us out with an outstretched hand and with a strong arm,

etc.'" Well, a little Negro Catholic boy rose up in the Passover
play, and recited "For we were slaves in the land of Egypt, and
the Lord our God took us out with an outstretched hand...” I

was literally brought to tears by this because the existential
reality of what the exodus means for Negroes today lends a kind

of cutting edge to Jews who are sitting in their plush apartments,
and have to get themselves into a frame of mind to think about the
exodus. DBut the exodus is real today. It is real for every
person who has to go from slavery into 11berat10n. It has to be
experienced.

Well, I think that one of the things I should like to
suggest as another element here in this area of service is the
preparation of a manual for seminarians on human relations. And
this is something I would be prepared to work with you on--
identification of the problems, of the needs, of resources, of
ways of going about dealing with the major human-relations
problems we face in America today. Perhaps Your seminary could
publish it. We could do it cooperatively as a Catholic-Jewish
venture. I hold that as a possibility of real significance.

For the final area, what I call Gemilus Chasadim, ‘‘works of
charity" or 'righteous deeds"; involvement in the world of the
affairs of men is, as all of you have heard, a major emphasis in
Judaism. The area of race relations today in this country
represents one of the great moral challenges, apart from all the
other challenges that face us, to all of our faith communities.

To the degree to which we succeed in maximizing justice and love
for Negroes in this country, to that degree will the effectiveness
of our witness, Catholic, Protestant, and Jewish, be determined.

I see a role here for seminarians of finding ways of tutoring
Negroes who are underprivileged. Some girls from Manhattanville
College of the Sacred Heart have taken on a project on their own
initiative and go down regularly into Harlem once a week or twice
a week, to tutor underprivileged Negro children. And what it has
done for them, in addition to the kind of witness they have given



Rabbi Tanenbaum -11~

in the Negro community, is beyond calculation. The whole area of
finding a way of relating to the tremendous social ferment and
social change that is going on in the fields of education,
housing, employment opportunities for Negroes, Mexican, and
Latin-speaking groups, migrant workers--the whole range of the
problems that are coming under the heading now of the anti-poverty
bill of the Office of Economic Opportunity, the federal aid to
education provisions which are providing for all these--the
problems are there, they are infinite! The needs are great, and
ways can be found to help work Wlth you to achieve some of these
goals.

Foreign affairs is the last area I want to talk about,
because I think here too we have had almost a blackout, a kind of
amnesia, in terms of our relationship to this area. I think it is
scandalous that Protestants and Jews have not reacted with outrage,
publicly, in terms of what has happened to the missionaries in the
Congo and Sudan and other parts of Africa. At the same time I
think it is deeply troubling on one level that more Christians
have not responded to the plight of the Jews in the Soviet Union,
or to what is happening in Germany with the statute of limitations
which will make it possible, if it is not extended, for Nazis
go go scott-free after a period of years. And the reason these
things are not happening is that we are not informed, and we are
not communicating across faith-lines, so that, in the minds of
Protestants and Jews, some of the missionaries are a problem for
the Catholics! 1In the minds of Catholics, the Russian Jewish
problem is a problem for the Jews! There is need for a seminar,
on an interfaith basis,; of what is the relationship of religious
communities to the peace and the order of the world, and what is
our responsibility to each other, not just as domesticated
Americans, but as people who have brothers in all parts of the
world and who indeed have responsibility one for anotherx.

Seminars and institutes of this kind, devoted to these concerns,
can help identify the issues and can help provide an opportunity
for us to work out techniques to give this common witness.

Fededededededek
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there 1s a conviction. Underlying whatevér we decide to do in
the aréa of Jewish-Catholic relations specifically, or of Jewish-
Christian relationships generally, we must face one question:
What is our conviction with respect to this? If it is our con-

- ~—~—tTtion that we really mean/ ~ B : :
;DW ommon nat uco y ¥ - Pea (. = ~ e RERGN .S |1 .
e VA the particulars will fall into p;]:’ace. On the other hand, if we
vV are going to concern ourselves only with the particulars, as with

. so much bric-a-brac in a used-furniture shop, and if we have no
conceptual idea and no convi cfion about wanting to make a differ-
ence in our own lives and 1;1"1: e lives of our people, then no
matter how many proposals @hmaRke be=yew; they will be makeshift,
partial, fragmentary, anﬁﬁwa}(_not amount to very much. I am
inclined to believe that- ve generated some spgﬂgs of convic-
tion in terms of what we are doing as heirs of thei\'l:'b Fehant, and
it is in that spirit and in that context that I would like to ad-
dress myself to what I regard to be the three major dimensions of
creating a new basig’/for understanding, mutual esteem, and recip- p
rocal respect in this area of our Jewish-Christian encounter. ’SA w_;.i

all bac u _oat- m
nla in sebbing £ :

. '_ . WY
Jewish tradi- |

my-serf D~ yOU
L

i< 3%, the Ethics of the Fathers’ ; "The world
is founded on three pillars--Torah, Avodah and Gemilas Chasadim.
The very foundations of the earth are reared on Torah, which in

)

; its broader, .gemertc meaning is "study" and scholarship, &ad on
‘Uﬂr Avodah service, service of the heart as well as service of the

@}-‘rL total person; and on Gemilas Chasadim, righteous deeds, acts and et

works of charity. X R v Ahr Cowne mouans of Ve (T &F
f ’ ~ Gl Spperitin des e

‘lw»;«i‘“:” - .__Thsi a ovee wayp to drgss oursee &t_ﬁ-.e:re e ‘E"Eii,
T ek The first would be the tradition of Torah, of under- ‘“’j‘;—;

}W”’ standing, of knowledge, of information, of scholarship. I should nﬁ,‘

. I ety

like to propose to you something which has not been done before ,
o beée donef-_ ne l‘-eu__ m

‘sider this a worthwhile subject to explore. One of the at
problems has been the breakdown in eur communicatior'l‘a"VW ve Wh
been trained in virtually different universes of discourse, and no- ?’_Ee%
where is this more clearly epltomized than in the ways, for example,

in which we treat each other in our history books, not just in the
elementary and secondary schools, but on the college and university zve
and seminary levels. Take, for example, a church history by W\:‘V

Crmarty




- Fdj&bw }%A L&,’bitiﬁL'TL*a et ae a -{;{7 e
':I.EaneII;L}.;%"‘LERL‘"'g \\-P-CZQJL&Z ﬂ\-‘? H"’?"“‘“’““[’f‘-"‘“'d-( L«AQ‘Q&EM
et

Fhilip Hughes, "A Popular History of the Catholic Church" which is
a very popular book, In his account of the Crusades, & dees—nes
_ . But if you read Solomon Grayzel's History
O of the Jeéws,] which is a st&ndard Jewish history, used widely by

. . Jewish parents as well as in f%_JSGcondary schools, you will find
&Aw“b that when ke treats this perlo e Crusades are deplcted as an un-

mitigated massacre of Jews in the Rhineland by hordes of "erusaders,"

LUJﬁUMJ Forltbe Cathollc who reads thel Hughes book, the Crusades were &
o .

3

Ahbﬂhh, 9nuand~Ghrigtian—30161333131ﬁ'nobla effort even though marked by
all kinds of internal rivalries among the kings, But no Christian
xafiﬂp who reads that book and that version of the Crusades will ever under-
stand the mind-set of his Jewish counterpart conditioned by his read-
AN ing of the Jewish version of that period. Two completely different
E -hq mentalities are developing here, side by side, The Jew responds to
this with a feeling of some vast, inchoate resentment. Now, the
Jew says, this holy war was supposedly waged in the name of religion,
God, - and yet look how it spelled itself out for my pngle.
thi's chasm, whlch existed and whlch has been fed by this ke
tradltlon of scholarship,of-historiogpaphy, is one that I think d; p
we ought to face. I would like to see a Catholic and a Jewish ,F;“
historian together sit down and write a joint history, if not of Crwdnbe,
the entire encounter between Christians and Jews across two thousand -t
years, then of sections of it, as monographs, research papers,
p801a1 documents to be used in college and seminary courses, on the

at}pJuA 'Fudaee—Christian" versions of the Crusades, a—Jhdaee—Ghr:t%&an Mesj
version of the Inquisition, T
‘M”@ in patristic literature, he role &nd Pa;&

the place of the Jew in the Mlddle Ages in Chrlstlanltas, in
Chrlstlan society. |Ne ) X - all "an

agnounta———{ﬁut_I_ﬂaﬂgnr_xo_t&ke—%%meFeutéﬂnom-my—ecuméﬁigﬁl_travels
o finish—iti—and—you—wilti be ordained and probably the heads of

erders by the time—TI BEet finished with 1ts3) L a 4? a
crenf o ,
49ﬂﬂ+4r4ﬁﬁﬁrﬂﬁ¥%ﬂ&&g tﬂ:Eheh cess of éei: , will be educa-

for all who w1ll be exposed to

tive, rreds ;.--_—_1_1__-- oo R i oS

;‘(;,',,,Lf eea __ n this fie

r“ﬂ_ £er~sﬁmin&piaﬂﬁ. Now, presupposed'ln such an underta ng
wﬁﬁ“? an exposure to a body of literature to which most ‘wemt
Christians have never been exposed. You do not have to go to Jewish

sources; Just go to Cathollc sources, like the book by Father Edward
Flannery Tan, ¢called The Anguish of the Jews
which is a Catholic priestlSﬂ££ﬂLt%&&&ﬁ*B‘tﬁﬁﬁﬁﬂ$ﬂOf the hlstory of
anti-Semitism in the western world Or you can read -e—boql=bhai—is
B Cad Y I OE T V—Puo L1 d 1IT DO beole—£oYy Malcolm Hays ' study

on Europe and the Jews, formerly cal led The Foot of Pride; "The
Pressure of -Christendom on the People of Israel for 1,900 Years"

(BO&CfETij?Ti) is a Catholic layman's account. Or read studies by
Tl
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an Anglican minister, James Parkes, such as & book called Anti-
Semitism Tang. 00 which is a treatment of the social,
political, cultural, economic, as well as of the religious forms of

anti-Semitism. Or Dr, Parkes' other book, whith its—in-peekethook
‘?m, The Conflict of the Church and Synagogue, which Essﬁrﬂs with,
oman times and goes down to thé Middle Ages. oula ﬂ%:&éﬁi““a

2 fe

These studies will provide you with a sense and understanding
of what is the negative 41 * this encounter. And I think

aiﬂ’dt is necessary for us t ary ¥p, N e way Hercules cleared
up the Augean stables,(that particular dimension of history,” even

as one gets a more affirmative d%meﬁgfﬁﬁ?_‘_
"Shin 0 ?%, (Ve cuﬁawx.

I would like to see some work being done by ¥yeung seminarianifﬁthN@

either as writing or as study projects, with a view toward over- ‘“1£h{
coming some of the misconceptions, the misrepresentations that have Cﬁ?ﬁg
obtained for far too long in so much of the study that has gone on '

not only in Catholic but in Protestant bodies as well.

Then there is the problem of the accurate interpretation in
precise historical terms of the role of the Jew in the Passion and
the Crucifixion. Very little work has been done in this., Cardinal
Bea stated his views clearly in his relatio of Sept. 25, 196l, be-
fore Vatican Council II. In additiéﬁjhﬁgﬁﬁas stimulated several
people to write essays., In Stimmen der Zeit, Father Hertling has
written an essay on this which has not yet been brought to this
country, and there have been, of course, some other studies relating
to the Ecumenical Councilt's Delcaration on Non-Christians; e.g.
Rev., Gregory Baum's The Jews and the Gospel; Rev. Dominic Crossan's
article in Theological Studies on "Anti-Semitism and the Gospels,"
However, even this modest body of literature which is beginning to
build up slowly, is not bein%;gaﬂﬁu icgted in an effective way,
as yet, to the masses—of-the people.” There are statements, for
example,. going back to the Council of Trent, and some as recent as
that of Father Louis Hartmann, General Secretary of the Catholic
Biblical Association, who declared that, "historically speaking,
there is no basis for the claim that the Jews of that time, as a
people, were guilty of the death of Christ, and obviously there is
not the slightest reason for bringing this accusation against their
descendants of two thousand years later,"

The SLUWP’ In that perspective of New Testament scholarship and interpre-
Jud tation, one has to face such problems as partiality in the use of
4@¢%' & term, e Jews,In many instances, in textbook materials and
b in sermons and in many other pieces of literature and othér forms
$ of communication, the enemies of Jesus are consistently identified
At o as "the Jews," while his friends and followers, who are also Jews,
Py are not referred to in those terms, , Thus, in some of the textbookxs,
- we find that it was on the day Ll aised Lazarus from the tomb
that "the Jews decided to kill him. Nevertheless they were afraid
of the people,"” But who were the people that the Jews were afraid
of? Martians? They were Jews. Other Jews. This selective way of
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dealing with words was most recently reflected in a textbook (now

in its 4 9th printing) that is used in Spain. That book, issued
officially by the Franco government, contains an account of the

Last Supper and the betrayal of Jesus. All of the Apostles are
referred to exclusively as "The Galilaeans," and only Judas is re-
ferred to as a Jew. The truth is, Jesus scarcely ever spoke a word
to a non-Jew; his whole milieu, the people with whom he lived, with
whom he had his daily encounters were all, friend and foe alike,
Jews., And yet we find that this whole tradition of selective read-
ing and selective interpretation of Scripture goes on without a
blinking of the eye. Such partiality is most apparent when interpre-
tations of the Gospels, and especially of the Fourth Gospel, one
formulated in such a way that when only a few Jews are involved, they
are referred to in some of the history books we have seen and read

as "the bloodthirsty Jéws{ the carnal Jews, the envious Jews, the
blind hatred of the Jews." You can imagine what goes on in the

mind of a child who makes no distinctions between those ancient

Jews and the Jews whom he encounters today.

I want to cite a few more instances in order to demonstrate the
reality of the problem and the need to come to grips with it:
another form of this partiality in reference to the Jews in muc@
of preaching or writing or communication is found in the selective
way in which Jews in the 01d Testament are almost invariably re-
ferred to as "Hebrews" and "Israelities," whereas Jews in the Nﬁw
Testament lessons are most frequently referred to as "the Jews.
Thus, that the 01d Testament Jews become a kind of exotica. ?h?
Hebrews and Israelites are those who can be invested with pos;tlve
values; but those who were the opposition and who handed Jesus over
to the Romans--they are "the Jews" collectively.

qae&%iﬁéf;f. .
UggéL;F think the = "the Pharisees" whieh—we—have—tatked
roout- involves a matter of objective scholarship; it is not t
matter of being nice to the Jews. It involves/your own deepening Clo,.us
ef your understanding of who these people were., Now, in tradi- .

tion, the Pharisees were, for the most part the Pharisaic rabbl

and their followers. The Pharisaic rabbis were saintly, :::::gfﬂhékﬁq;&
and courageous men on whoso moral and scholarly interpretations j%rﬂ

of the law and tradition normative Judaism today rests., Judaism %e
today would be unknown in its present form were it not for the moral,
spiritual and intellectual insights of the Pharisaic rabbis. But

in so much of the literature that we read all too frequently (this

is religious literature I am talking about, Protestant as well as
Catholic) the Pharisees are described as absolutely inhuman people

No true religious motivation is ever ascribed to them, Seldom, if

ever, is it even suggested that some of them might have acted out of
sincere conviction, and the student is given a picture of a group

of people utterly debased, completely hypocritical, motivated by

nothing but blind hatred and vengeance,

&
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[f Paul Déﬁann, a French Catholic scholar, has dealt with this
problem in a remarkable book called Judaism, published by Hawthern
Press as part of the Twentieth Century Encyclopedia of Catholic
Literature. He says: T ' T

"The manner and the spirit of approach with which
we judge the Pharisees would seem to constitute
a true test of the spirit of our teaching. Too
often, instead of seeing in them and in the re-
poaches that Jesus directed to them the mirror
of our hypocrisy, our own narrowness, our own
formalism, we are tempted to take exactly the same
attitude toward them which they were tempted
to take toward the sinners and publicans, To
present the Pharisees in an historically and
theologically accurate way means to show the
very temptations, the sins,the reproaches directed
to them are not to be taken in a collective sense
but rather in a permanent and universal sense.
It means to understand and to make it under-
stood that the question is not they as against

- us, but we beside them."

Now, another thing that is necessary, in this whole new con-
ceptual understanding of Judaism and the Jews, is to confront once
and for all what I think to be is a scandalous method of making un-
Just and inaccurate comparisons between the Jewish faith and
Christianity. Occasionally, gratuitous slurs against Judaism are
introduced to heighten the contrast te Christianity. In consequence,
Judaism emerges as a legalistic religion concerned solely with ex-
ternal observances, ritual, legalistic, devoid of love, mercy, and
compassion. For example, as one of the textbooks cited in the St.
Louis study says, "The Jews believe that one should hate an enemy,
but Christ taught the opposite." And it might be noted that St.
‘Paul's injunction "If your enemy is hungry feed him," (Rom.12.20)
is a direct quotation from Proverbs 25,21, with which these Jews
had something to do. -

The final area of scholarship that needs to be addressed on
many levels is that of omission. Omission. Very often, a form of
distortion appears in teaching, either intentionally or under the
influence of unconscious pre judice, For example, in some of the re-
ferences to medieval Jews as moneylenders, the statement is made
very flatly. Somehow there is something inherent, genetic about the
Jews being moneylenders. But what is omitted is some explanation of
the social, cultural, political, economic background which would
make clear that the Jews were compelled to become moneylenders by the
Christian guilds, who debarred Jews from entering the guilds as
artisans or craftsmen, and by the Christian princes, who forbade the
Jews to own land and to own slaves because the owning of a slave
meant the slave would have to become a convert to Judaism.
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Because of the general omission of the Jewish background of
Christianity, many Catholics are unaware of Chrlstlanlty s Jewish

roots, Some passages in textbooks, for example, give the impression

that the Bible did not exist prior to the Catholic Church. Here
is a verbatim quote from one of those textbooks:

"He inspired men whom he chose to write

the different smaller books which comprise
it. There can be no doubt that the world
must thank the Church for the Bible,"

In such material and in history books, books that are used in
all ranges of education, there are few references to Judaism as a

religion, After the birth of Christianity, Jewish religious practices,

holy days, are described mainly in the context of the ancient past.
The Catholic student is given the impression that Judaism as a fait
ceased to exist with the founding of Christianity or with the de-
struction of the temple. The Jews of 1a;2z ages thus appear, by
implication, as an irreligious people. -what are we doing
here sinc e 01ld Testament has already been fulfilled and super-
seeded? re ,vestiges, wirich counld lead a Toynbee to say
"The Jews are & fossil of ancient Syriac civilization." I don't
feel very Syriac and I don't feel very fossilized, and I think that
_ itionln hing to say of relevance even to this day.,
Even while I the Catholic bellef that Christianity is the
fulfillment of Judaism, is there not a responsibility to make clear
that Judaism continues to this day as a living faith, to make that
clear on all levels of communication, preaching, writing, attltudes
of teachers? , adu Gk
I“mjmﬁm&g T S by iy S oW A.Tw.
I would llke to propose, and here I make an offer (I haven't
talked with the home office yet, and I am not sure how they'll
feel about it, but I would be prepared to port this on my own):
I should like to see a small, selective rary of Judaica in this
seminary. And I would like to make a _gift of a small, paperback
collection of Judaica, of basic bookd, which I would have to clear
with Woodstock College to make s that they are doctrinally not
subversive. If we could make ailable to you and to other semin-
aries and to other institgéioﬁﬁ (I am thinking of some of the Siste
in their motherhouses, becduse I would not dare want to affirm male
supremacy here, not witlf Cardinal Suenen's voice on the role of the
nuns in the world today’)|books like Solomon Schechter's Studies in
Judaism, where alil th

e

O &5y—an

zed abbinie—tradition;are reflected—with great.
G RE PR s=aly. I think it might be an import contribu-
FOuE understandlng of some of these things we  talkdabout

h

r‘{.;.v

Y1

rs

f the things

he rabbinic background in the New Tgstament period.,

I thlnk of some of the studies of Louis Finkelstein on the Pharisees,

}Hehénk—eﬂzﬂﬁme—e£—$ha:gﬁggizs—of Dr, Abraham J. Heschel on the
prophets, I think of some of Martin Buber's work>on Christian-

/ Jewish relations and of the I-Thou dialogue conception of Buber, .and.

\«» /—WWM%— 6F  Selotam 5%“,(.,&;]

Sfudm 31 Wd“fﬂﬂ G‘? .Q-‘vﬁg_(_t Sandwd's shdia o, e N Tt A
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taking courses,

universities.\%: . Louis Un:.vers:.ty has a cha:.;. of Judaic studies,
that wepvé-la} beén pr1v11eged to contribute toward and to help

sustain.

i1l _be PxMephen Schwartzcm 1d g1v1no

e to ava11 jOUJ.'SEIZF / N

A—l—*——e—@'fh:.s is,in a way, J;Q__ta-;.-ee—the—qu-es-t—::eﬁ-of seeking in-
formation that is accurate, authenticec, and that will £ill out
your whole conception of the background of Christianity and its

relationship to Judaism.

/]

Now, the second area would be that of Avodah, service. We
believe thau study is also a form of worship, and is not a
cllm.cally sepa*ated area from scholarship. Nevertheless,
"service' ?:‘ﬁ'ﬁwh %eﬂ'sékn as"a m:l_nct area of concent*atlon ~

%
P

?

C;b
]

‘ %‘

T
2

i

5

"wf'y,. 'comlng out of_an examlnatlon of, for example, what our respective

We “:E{,, views are of ‘'messianism®, :aﬂzicb_m-haue_only—-lnnted—a-t—he;e—aﬁd—
255 in-seme—ways—rather—awkwardly. something.—teo, of a greater and
Mw*‘“" deeper examination of eschatology, an understanding of asceticism,

LS Jof mysticism; a deeper understanding of certain basic attitudes
):‘2’;;;,(”:““ and values in rabbinic Judaism:; and discussion about the _

‘oo.,..ﬁ‘" theological bases of the relationship of Church and Synagogue to
g,; » f the social order, the—temporal-e=der, the theology of social
%'w*’ %“” justice, if you will, and about how our conceptions have differed /
ﬁ;ﬂ* Wy~ | and how increasingly they are coming closer together,; leading

w% to what I like to believe will become in time a kind of social
f"”w‘;.w _ consensus which will support and sustain the kind of pluralism
Mo which we have, almost proyidentigll developed lnAq}l&g‘o%try q,u)hW
ﬁ:“: Through sueh-lnstltutes, gepinaries, wit h &her m
ek '

1th utef of key people in the total

OW% - "&ltl%‘
educationa process, Ea tﬁ' stho{1¢ ¥ Protestant, and Jewish

educational communities = togetherfﬁbads of seminary
education, faculty members in various disciplines, and people in
charge of the preparation of textbooks, of curricula, of teaching-
training institutes, of seminary education, and of adult education
programs, for a two- or three-day institute baseéd on the findings
of the textbook studies conducted at St. Louis, Yale and Dropsie

1&

o
T

-
.

o ]

"g’ . Those studies wou-ld—-be a point &0 departure for examing the whole
O Al (VY % .
Dy <l Hhocabrs, gy i s ~ WL o .TM_(‘“‘“ -
- .) - K . N"CM A %}‘:“-
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problem of communication with each other, and for taking stock of

how we are, as of this moment, portraylng one another to our

respective constituencies; what our problems are, what our

resources are for overcoming those habits of the past wh;ch do not
exactly ennoble the professions of faith that we seek to elicit

through our respective educational processes. UWe have conducted

such institutes at Loyola University at Los Angeles, at St~ Mary's
#m¥ansas and at the University of Chicago Ehte—past-November/f“’ thatnd,

I must say that I still carry impressions of the excitment of Tusee
thﬂﬁ{conzerencégfafqthe impact had on everyone who participated. {%3,
._ound--they want to exeate _ 1ces ohe

f £

aad—Iiiineis—asea; and w1tb good reason, becauseAiﬁﬂu&s- S
e

unburdening for everyone who participated, and a feeling of-&:&ﬁmi
of regeneration of humane impulses that began to work. Now they
have begun working on translating this into concrete programs.
Out of that conference, for example, a rabbi invited a nun to

ive an introduction to the New Testament in a Temple adult
-education class. And the rabbi in tuzn was invited to address
a college in Illinois on certain basic rabbinic ideas. The
Protestants began working on similar things, either with Catholics
alone, or with Jews, or with both together. So it has created
_a whole community of common concern, of exchange and communication.
I should like to see the seminary dialogues across faith lines
being developed, wherein Catholic, Protestant, and Jewish
seminarians come together and discuss many problems of common
interest, religious, theological, as well as practical-theological,

wh*ch_1s—a*way-aé-sax;gg_;radeaun*gn_g:ohlemsr pastoral problems,

how one goes a:_zfut beccm:g an effectn_:;% mzﬁlster in a c.E:isstr:n:' 1 et
sen <ae ' g Covn o el dqu“”
M%J'mw Eﬁ\' Mm..-i A e fu.(,u.. G Our W*W*’*}ﬁihfe
I should like to see increased lay dialogues. We have been ~ 7T
sponsoring over the past few years, for examﬁl evg%%pd ﬁﬂyﬁ%,
dialogues between Catholic laymeniand Jewish T&y men Atlady
five Catholic families and five Jewish families Whg come: ﬂu‘»ﬁ,éfv"h
together once a month at each other's houses--dt's bDeen going & .
on now for threeﬁy ars--to discuss matters of common concern. I
And it has made a difference; because w e- the key people in &<
the commun1t' Jbo,”1the ast Ha?ebhq&p spokesmen for their _
communlty ‘1%g§%ﬁfi Eﬁé tlme hey began communicating with each 4fZ
other, 3 before they became friends, when issues of public
concern arose they had communicated yith each other through
statements to the press. "Theseigﬁggbare not gettlng public bus
transportation! That's my tax money, and I'm not giving it to
them!”" And then everybody froze on both sides, and they began
hurtling invectives at each other, across the barriers. Well,
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the dialogue has brought a greater openness about all issues, and

I think it reflects itself in the atmosp ere of the civic
communities at large. I mention this

ecause I think that
, you can play a role

J?ﬁil in encourag;ng thls by plantlno the seed of _an idea. here—are
gtLV’ simitar—diatogues-which are going on jin Cali orfiia with-the
st Methodists and-the Jews, and—asepa MWOllcs
havt J” and—Jews T Therels—a<F eeéetﬂr—d&alagu%oﬁ.lay——
maJe A -eople, cy—people 1n the lay communit e-been meeting
waep and-getting—together=1 1ink the experieéence of v:.sltlng
&ug;huh” Synagogues would be benef1c131 not necessarlly for the purpose

of attendm_:

7] a‘f { himl- I thlnk there is great p*oflt, as I have experlenced for

e myself, in our visiting each other's houses of worship for the
dewwdw‘ sake of education and instruction as to what,éwe are all about.
C‘h,mr- What is the Torah all about? What does a%house of worship look
f 1p like? How do Jews worship in such a place? What are the Torah

scrolls? How are they used? What is the Ark? What are the kinds

1. e . . ; .
: °d of art that obtain in a synagogue? What does the symbolism mean
?“@“ to Jews? And then, of course, what is the correlation of this to
is Ll your own tradition? In Little Rock, Arkansas, thefe is a seminary
PaaﬁLﬁh which, as a result of this kind of exposure and involvement, at
"5””1 . this—past Eastertime, re-enacted a Passover Seder. The rector
ofﬂﬁ“’ of the seminary had a=kind of dress rehearsal with the local
‘ rabbi, and they went over the Passover Haggadah, which is our
narration of the exodus and all of the liturgy that is associated
§ we with it. And there they were, and there are plctures plain to

;ﬂtTJ see in a Cathol1c magazine, semlnarlans' ed-
L w"g‘ 1T V& S .e;:'}' ’ but ttI;ES W?‘EE
e wea:ang‘_he Jew1sh al_at al] rer—Se - We t
do_that. I thinkthis-was—a-caseof-rab i rerkill . —But-the

ere seated at the
head table and re- enacted the entire Passover service with the
Haggadah, with the matzos, with the four cups of wine, with the
bitter herbs, with the shankbone of the lamb. I thlnk they under-
stood what the exodus experience, the relationship of God in His
redemptive history for Jews, meant in a much more ex%gtentlal and
real way than may have been the case prior to that¥ The

following night, the seminarians re-enacted the Last Supper, and
became conscious instantly of the correspondences between the
- Passover and the Last Supperi P Fp&ubo ,q(?£ﬂALuLLJ LW Qe

lr“‘l'\w-;h. W \_N-La .»i’[z \}_f‘mﬂ% WAL VAR &t 'Y B—VCL{WG—/\A—-
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1 just want to take a moment to tell you that recently,
when I was _?ﬁhblcago, I turned on a television set on Sunday
morning, and,one of the most moving things I have ever seen as
a Jew,wae—en—thls_pxgﬁﬁgm: a group of children from a Catholic
parochial school were/énacting thésPdssover Seder. There is a
beautiful and moving passage in the Passover Haggadah that all
Jews say together. Avodim hoyi-nu 1'Pharaoh b'mitzpayim..."For we

were slaves unto Pharaoh in the land of Egypt, and the Lord our
God took us ouf with an outstretched hand and with a strong arm,

etc.” Well, a little Negro Catholic boy rose up in the Passover
play, and recited "For we were slaves in the land of Egypt, and
the Lord our God took us out with an outstretched hand. I

was literally brought to tears by this because the ey1stential
reality of what the exodus means for Negroes todagﬁéggﬂabérkéﬁd—-
of cutting edge to Jews who are sitting in their apartments,
and have to get themselves into a frame of mind to think about the
exodus. DBut the exodus is real today. It is real for every

person who has to go from slavery 1nto liberation. It has to be
experienced.

WEIi*—%—%hink—EhaL(Bne of the things I should like to
suggest as another element hexe in this area of service is the
preparation of a manual for seminarians on human relations. And
this is something I would be prepared to work with you on--
identification of the problems, of the needs, of resources, of
ways of going about dealing with the major human-relations
problems we face in America today. Perhaps/Your—semimary—could
pubtish it. (We could do it cooperatively as a Catholic-Jewish
venture. I hold that as a possibility of real significance.
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For the f*nal area, what“i~9311 Gemlkgg Chasadim, ‘'works of
charit deeds"; involvement in the world of the

affairs of men 1s,ﬁas“ﬁti~e£~yea—havejggard; a ma jor empha 1§L}n
Judaism. The area of race relatlons to ay couﬁtr (g ¢£¢¢¢

represents eme—ef the great moral challenges, apart from a&&;nne
otterThatlenges that—faee-usy to all of our faith communities.

To the degree to which we succeed in maximizing justice and love
for Negroes in this country, to that degree will the effectiveness
of our witness, Catholic, Protestant, and Jewish, be determined.
I see a role here for seminarians of finding ways of tutoring
Negrﬁes—who—aﬁe.underprlvlleged ‘%ﬁme girls from Manhattanville
College of the Sacred Heart have taken on a project on their own
initiative and go down regularly into Harlem encE‘E‘WEEk~e;—%waEﬂf
, to tutor underprivileged Negro children. And what it has
done for them, in addition to the kind of witness they have given
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in the Negro community, is beyond calculation. The whole area of

finding a way of relating to the tremendous social ferment and
social change that is going on in the fields of education,
housing, employment opportunities for Negroes, Mexican, and
Latin-speaking groups, migrant workers--the whole range of the
problems that are coming under the heading now of the anti-poverty
bédl of the Office of Economic Opportunity, the federal aid to
education provisions which are providing for all these-~the
problems are there, they are infinite! The needs are great, and
ways can be found to halp work with you to achieve some of these
goals.

Foreign affairs is the last area I want to talk about,
because I think here too we have had almost a blackout, a kind of
amnesia, in terms of our relationship to this area. I think it is
scandalous that Protestants and Jews have not reacted with outrage,
publicly, in terms of what has happened to the missionaries in the
Congo and Sudan and other parts of Africa. At the same time I
think it is deeply troubling on one level that more Christians
have not responded to the plight of the Jews in the Sov*et Unlon,

OT TO what is bapﬁéﬁiﬁgﬁln Germany with ,che i

ke it possible, i Lﬁ_lt__sﬂnee—extendedT—for_maz1s
go—ge—see%%—éfee-aiter_a_npr od of years. And the reason these
things are not happening is that we are noti{ﬁfarmea and we are
not communicating across faith-lines, so that, in the minds of
Protestants and Jews, some of the missionaries are a problem for
the Catholics! In the minds off Catholics, the Russian Jewish
problem is a problem for the Jews! There is need for a seminar,
on an interfaith basis, of what is the relationship of religious
communities to the peace and the order of the world, and what is
our responsibility to each other, not just as domesticated
Americans, but as people who have brothers in all parts of the
world and who indeed have responsibility one for another.
Seminars and institutes of this kind, devoted to these concerns,
can help identify the issues and can help provide an opportunity
for us to work out techniques to give this common witness.
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