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I am extiemely grateful for the opportunity to be here with
you, and for the privilege of the invitation., Not the least part
of the delight in accepting the invitation was the opportunity
that it afforded me to meet once agein with a revered and greatiy
admired scholar, Dr. Albert Outler. Uhenever we have had dialogues
with the Methodist Church nationslly ané have found difficulty in
making distinctions between what coastitutes Methodist theology as
compared with, let us say, Baptist theology, somehow that question
was invariably resclved by someone saying, '"Well, there is Dr.
Albert Outler. He is Merhcdist theology." And so it is a great
pleacure to be with Dr. Outler again, as it was at Notre Dame
where the Roman Catholics brought us together, and earlier at
Vatican Council II.

My assignment, as I understand it from the letter of invita-~
tion and from the description given to you by Dr. James Ward, is
to try to do a rather impossible thing during the forty to focty-

five minutes in which I am to speak =-- and that is to try to under-

take a tour d'horizon of Jewish-Christian relations from a Jewish

perspective. This presentation is intended as an overview of the
major issues and concerns as seeny in the Jewish community, both

in the academic and intellectual aspects of the Jewish community,
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<
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as well as in the living experience of the Jewish people that I
encounter in a variety of ways in my travels around the country
and in other parts of the world. I submit that this will have

to be necessarily a somewhat sketchy presentation of themes,

each of which would require for any accequate treatment a full
lecture. As you will see, each of the subjects which I should
like to identify as being central to the current Jewish-Christian
agenda has sPayned very substantial literatures, and each of the

themes could ;n themselves constitute the basis of



an entire seminar of not jusL one dey.
At the very outsct}I should like Lo suggest that for reasons of
3 architeclure, thel I poanl to at least three areas ain which therse has been

quite substantial progress, grouth, development in understanding and in rela-

tionships between the Chrastian and Jewish communltieﬁgband_paztlcula:ly_tho—ﬂ
i

gﬂiﬁx' Catholic and Protestant communitzes—n-relat wash—community.

I specify that because I believe we have another set of concerns vhich are

' hi Ei£E>}

3 energing out of the present situation in relation/te( the Eastern Orthodox

churches. And these three areas,I would submit, fall under the categories

of the 1ncreasing&?ttention and serious—attemtiea that has been given the

highest teaching authorities and anstatutions of the Roman Catholic and the

Protestant comorunities with regard to Chraistian responsibility for certain

bz -
¥ traditions of Christian teaching that nurtured anti-semitism ever”the ﬁt

po 4

-
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past almest two millenia.

Secondly, I would submit that there has been substantial growth and

-

) progress Zi gain-with—some—drstanction; but-
cléarly in the perspective o 0 years of Jevtsirthrrstianrelationship
- :. 0 evels g et
thére has becn substantrat—gre wh-and dcvelopmente an the Christian sddress

’

o ?—15}
<o the=problor—of theology of Israel,((llhicology of the Jewish peoplc in



the context of a sext—ef thcology of the people of God, whach I should like

t&afu P]:- ce /.
to allude to in a moment., And related to that thece has begun to Mf@

mm‘mvrgmﬁrmﬁ—pmgx-ew&(:facmg up to :hyq&eefmn—of-mueh

of--bhg:s:ric anmesy.a that has obtained in church history with regard to the

b~
portrayal of post-r}gibhcal JudaiSm,(gabbinlc Judaism, géthe pedagogic process

-
of Chr:stendom. In this second area) ogy of lsraer—"

W '
5 — an adequateﬂunderstandlng of the theology‘of the J&ULQh people-~let me say that

-

-

there 1s a companion problem on the Jewish side, namcly‘, the i1ssue of the Jewish

community developing an 'adequate Jewish theological understanding of the place

of Christianity and Chrastians in God's divine plan--which also needs to be

examined in terms of the present agenda.

- "2l R~

And thirdly, there has been substantial -

growth and prooressm mmrm?s/on the part of Christians and Jews

Cewmaundng
to their common concerns as people and as conuuunit:ies& to the aagzmg issues
wo,fla c.gmwmnf‘}d
of social justice fnd inteinational economic development and related problemsa
" feshoud be utet huaiy
. F-shoutd—like—tosubmit thatdn ident1fying these problems) &:e(x_)rogress has

been @ more substantial®than in others, and that in all cases

\-\
the progress is marked by some\ét@blguity in terms of the unfinished agenda

*
.

which is still to be faced.



Now, let me deal ain rather sumumary fashion with the first area of
concexn, namely}that of the address on the part of Chraistian leadershap to

the problem of anti~sematism aaé Lhe roots of anti-scmitism in western cul-

oms fue (,Pf_/
ture in—te¥me: of certain forms of Christian teaching and tradition., I would

subnit that any fair and objectave reading of what has been taking place in

, ed‘\-‘-q
the western Chraistian community with regaid to this issue would bﬁ’EﬁE’:O

conclude that we have passed a major landmark in this aiea of concern, a

landmaik which must be located in the extraordinary action of Vatican Coun-
A h\ $we T s,
Jrs adoghon oy The

c¢il II/ I recall the days

DL

i
which I wes in Wome as personal guest at—the

=N
<axme-of Cardinal Bea and of Cardinal Sﬁsfhan, vho was then chairman of tle

,Lmnef“h% Bishops' Commission nE=pmersean on Ecumenism and Inter-Religious AfIazrsEDaad

,{gs a Jew who comes out of/rather orthodox backgroun{lin-h;s-ea&ly—errgfns;

and whose family was victimized on ny/%ééiti; side by German Nazi anti-

L‘H,l\-

semitism and on my(;;f::ts' side by Russian-Polish anti-semitism, I recall

standing in Rome in St. Peter's Basilica at the time of the intervention of

Cardinal Bea as he introduced that particular declaration, and I found it

= Ccu‘ﬂft’{ }

T
simply incredible. There in the presence of some 2800, —parhaps 2500(?}athers
ﬁ’ v 'h\"v ‘1‘*{““{— m'ﬂ IUT\'{RJ 'hnf':L‘l'
(et bty
" of the Roman Catholic Ciureh, thc Roman Catholic Church laterally faceajthe

issue of the church's responsibility for the abuse of Scriptm‘e and the New

for rhe basic

Testament teachings as it is developed in certain traditions}




F/d -
" themes cf . 2 v\""%"{') y—as—t—=gti=thom, and literally sought to tura the 3

é
church around in a totally oppositc direction., Despate all the ambiguitires

of the language that existed in the Vatican Council declaratlm} and—contanue

to oxisT, Ihe vativamCtouncil Declaretron—om Nom=Chrrstren-Religions, there

can be no question that in the perspective of 1900 years this was a major,

revolutionary turning point on the part of the Roman Cnurch@ aad-’{l:e argument

1
that we who were involved|(in the Jevish community/in relating to the Roman

' ety

Catholac hierarchy, both here and abroad, sought to make clear to Ja¥s vho

were skeptical about that process, was that this was the beginning, the first
ef Chershon sclfs pun et

step, in a processh anf I am persuaded that the events since that time have

more than amply justified the involvement of the Jewish community in that

cooperative process with the Roman Catholic Church, because\as-I-hepe-Father-

Hopkins will have more tim ddress—H is what emerged

v, (? :
as a result of Vatican Council II was the{\ 1shops’ gu:i.dclines r—the—tarted

5
States on Jewish-Catholic relationship/which clarified much of the ambiguous

—

The Quuh [rnea cfee
languagcbwhq:(:h went on to deal with the basic themes in a very direct aué

Ld
(PUN
»
$£rontal way,Aae problems of teaching that were centered azetmd the mis-

\-\.\1
represcntation of the Pharisees‘kthe probrem-eoi-—the—false conflicts as—thoy—

’
-~
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were_portrayed in scmueh-eof—t'ye-teachms—rrelatronshap-to- Jesus and the

CG'VI":C a‘-‘clwh I.v-v\ Wl’“ ‘-L\ ?&4“\:’5—'-.-')/0.“\

Pharisees,; and the basac teachings of the I

Christianity—as—foundedomthe Momrehed rotie—tredartron-of Judaism bsang a
' e & g o

religion of harsh legalism/ Chraistianity be superior religion of love s

B s )
atl-of éhesenme faced durectly and frontally an the Bishops'

mJ;f_“/
Guidclines on Catholic-Jewish Relationships, amdmow in fact have become

»

the basis of a major program on bhe—paxt-of many levels an the Roman Catholac
eAt
Mx’.f NEEVN. 4 "
comnunity--clergy, teachers, religious education, textbookg--of—crcating ;-

l‘./L\ = \ _d:k@_cﬂww
whole nev Chraistian culture with regard to the attatude fovazd J & Asa

n
I PPN w—-w}\,\,\mwm webe 0/ .—-—g
the—mev—perspectives—&ie” Vatacan Council opensd up, .

I.s:—me—aa-yi; a companion way/;b&{ the action of the World Council

L
of Churches in 1961, which also sought to face bﬁ%stlol}/represented a

major contribution to a—wevememt—forward—te facing the issue of ant1-semitismnSin
m FMW M\ m‘“ﬁ OW‘(L"K C,.Mgl.auka;‘u:z .y

But perbeps;—if—trmewili—aliov—tater—em I must confess that there is a methex

u /1
strange Khind of out-of-phaseness which we experience in relationship to

—

much of the national Protestant lcadership on this question, becewse=whalo-
: e

L
Mﬁ:rior to Vatican Council II, pernaps S8% of Jawrish-Christian
A (l,lzwz_ \

dialogue rema-en&rai—}y—tha—b-be‘tween Pretestants and Jews; since Vatican




Council II, dialoguec has becn, at lcast wp until the past two years, somc-
thing lake 85% Roman Catholic-Jewish. It 1s only now beginuing to turn anto

/
a new cycle of relationships with Pioteslant Ieadershlpé)a.ndbge find our-
O I Rl 0 T et

selves aqtressingdy nou dialoguang E;th good friends in the Southern Baptaist
v
quj')\ — = heowy,

Convention, the Luthecian Churchg.t/the rasbyterian Church, (that's a relataively

new phenomenon. Tatess  =thaaln JIn terms of the unresolved aspect
m W - Chnnsd “":‘) -
of ﬂm n this point, there is

reason for very serious concern in the Jewaish community as to the depth of
the commitment of national Protestant leadershap to weadly implementing the

insights which have emerged out of contemporary scholarship with regard to

the problems of Christian teaching about anti-semitisw-_-be:a-.ﬁeequ of this

moment, with the exception of the Southern Baptist Conventlon}whlch_tdl.s_e_s_

€ questions in terms of the way in which 5

there i : i shich not a single (Protestant denomina-
n.
X ~ M—kw“‘
tion em-the national—tevel has a single person uorl:ingJ’ythe—p-r-eb%em—of_

{o
(Jewish-()hnstian relationshi;/NoL a single national Protestant denomination,—a
: O"\*’—@ wtl Poapns Lt
“ectmcenically or den 1—.—@::person cTam i WW

H; ,yf deal@f@' with Ww&:xooting the sources of anti-semitism in




; ‘h.b"" ‘0?/
Protestant culture or to deal wath the paolladf-of woce aLfirmative

relationships &hat'HEVE_EEE?EednLhgglggLnal&y~aaé—hrsto¥§zaii¥.betuecn

-

Christians and Jeus. —

. . [ e
¢ ¢ Uﬁ&tk r\LéiAiAACL i,

Nowy the reason I begin this presentation ia—terms—of the present < -thc
ey

G Cie .
"L
(::j:%L{_ agenda of Jewish-Chraistian relationships todazihls that there is a tendency —

on the part of some to feel that there 1s a peculiar kind of Jewish paranoia

o

with regard to anti—semitlsﬁtf: C

Blaclk—coumrunity wvhich talks about genocide an__;EE-GT"fﬁts-segL_Qg_ghigg~-

repression--because this 1s the dynamics of the groupSgcirieving—ea—-sense—of—

its self-con

could deal with it seriously. Tragically,

- to a whole variety of issues,

Jews are deeply preoccupied with the problems

- of anti-semitism today

.//

.
because we find curselves confroa?zng a vhole nev constellation of anti-semaitism

{’u a_;l't.
internationally, with spill-over nationally, vhich meadly has our com-

auylrouwl
munity considerably =€ these days and weeks and monthsp) and TIaTk fricmis
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it
{nd—rtoiffivuit—toundersiandy—beeauscTTIY Sce Jows a5 Part oi—a—WASD .

establashment-=-you know —welve-mude—It=wiy are Jevs 80 preoccupied—writh

anti-semitism or a fey utterances from a Stokely Caixmachael. m

the—siTualion, O say—thHts—agrrrei-very—sondensed formp—amwirrch I':he Jeirash

community has become the object of manipulation by the Soviet Union,—inwhrch

y l:aaf. b‘#‘éo
wy 0 M oun QA odfouw,/»yazm
3s using anti-semitism, /classacal theological anti-seml.lsm,/\aﬂd- Ehe great

' 4

Cﬂ;ﬁﬁ“‘;"“‘/ ’

paradox\ of a goveinrent committed to uprooting religious teaching in the life ;
" wyploity T of e Cravist poned

of its own socaety, us-m'g-{cﬂijslcal Russian Orthodox anti—semltlsmdas a vay o‘f

aud of

o-f-e;plaim.n_g—and building its relationship with the Arab countrieg; te-
o wuuw;/ wtillcchuil. diccpt tandhass s oy boden,.
; : 3 3 g
toda € Jewus that were characleéristac
'
of the czars at their worst period of time. Amd—those—themes whaich tho ~

hoo — eakettirted
-Tcl}- Soviet Union i an official instaitute on anti-semitism

. of an axfi- Tewrsh c,t/\a/_af-w;
in the Ukraine, with a professor writing encyclopedia articles&m,@o‘-—/

“ "
lishing books on Judaism Unmasked, demonstrating thal the Jews for theolozical

ih an fatenenroned C,onfpw’c\r.g.. the P'r;n:‘:ﬂ of- fhe s eredeted
cTe L.

————————

-
rersons are involved wn-participating-anethe- predagats~of the Flders of Zion,
(s hew ber'ﬂj [ forﬁ:& (nfe  Western Ewref-, Lof‘lp‘

. »
‘kl I3 I:hat material - : S b ek
A:_Wuh"am oud fe Luifed Stectzs Pr’rm:nf? 57 f/‘a(’t‘-"jamfe.rb for The

) .

ch

'

a’

re boire incoipereted—in—this—country in very substaatiai—e
W" M,jf ’sz chows {'{ h‘f&-b ﬂm&‘lﬂ a ’f.fm Aud 'ﬁ"flf’ ra Jr‘t‘n.ﬂ /f'Fr «Q l}f-{'d.
P : : ~taticabout—the
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legrtacacy Ol parls of the Aradb cause to Witti~JI—feel 2 strong commatrment )
twheth Mgty wa) el _Emd//:’ Iq-pf‘d‘-:f

The< ;s(c:)
dn—terms—of legitimate form§ of Palestinian natlonahsm[‘t;.g it is totally

illegitimale foxr Arabs to use anti-semitism as part of Lhear struggle against

Thes

@A Zionism and @k Israel., And ti€ nataon is being svamped, both in

overt and covert ways, with forms of anti-semitism, ancluding the revaval

;ief::;“y whese 0.1(7 7a rulle s Tux
of the ritual blood rivals in Islamic £eoxf@ whrch—ss—berng—>brought—about
Pm?aja“d‘\ qr_frnF? of fue  Novg aud Tuer J;im/oﬁh:uﬂ' in The 193¢s,

dn_this—cowmrbry.
L wc M
And so the phenomenon of anti-semitisr. today, as experiencing
5

it in ats political and sociological forms, with a continued appropriation of

theological nurturing of anti-semitism by a variety of sources) makes this
rwiC b~
question a basic question in—terms—of the dialogue between Christians and

aud ne;’if’/by
JewsJand indeed, Jews are concerned as they look to Chraistian colleague hfor
Wai‘h-d\c led{frfuuc‘fiij‘ et fhe (erreusicee o7 fhe [Vol4ean and Ma/;pe-fmi

Semce,s
some /f'e';;:mse 3 T, -Let—-me—-sugg,cst—thN
A 4// -

C‘ﬁle problem /i1l become much worse, rather then better; as this nation con-
QL‘L{‘ 'f'-‘"w‘--‘ (-Io

tinues to go through its present revolutionery upheavall\ We are now in an

extremely ambiguous situation in which the potentialaty of the resurrection

of anti~semitism in demonic forms is here with us, because en—thromec—hend,

As ve wath the erisis of\'dgetnam and Cambodia, Jeuss on the one hand are

'
- —

L
-~
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.ﬁ}ﬁ a,tfaco’c

being singled outnby the radical rlghii‘beoduse so many Jeirish kids are

involved in the New Left on the campuses, and in protest movements, and—neov
a—

the radical right is exploiting in this country a theme of the Jeish-

Communist-Marxist-Zionist conspiracy to destioy #i¢ America, and therefore

feect Aum:.nlr ,;7 -h””'-j o
the eldcrs of yeuny Jewish kids eey teyp—telcool it, aﬁd-lhe parents nou find

it increasingly diffacult to want—to speak out on Vietnam and Cambodia, and
then because they are silent, the New Left is nov hitting the Jewish estab-
%y\ e mocel ;'Sgt.l(f of e WAy,
lishment for copping out/ fer- Jewish—reasens, fb“i so Jews are be dammed if they
Theeughait)

do and damned if they don'tg 2ad ‘all of this, the themes of anti-semitis&t‘

are being incorporated as ways of signaling messages to the Jewish community
about its continued marginality aa-relationsh:p to the mainstream of American
society.

I move from that area of concern which is existential and deeply

-

significant for the Jewish self-consciousness today, because some of the

other concerns which one would prefer to tallk about oftimes are considered

'

&
luxuries in the face of some of the hard reality problems of survival and -

the sense—of/the security of the Jewish people here and abroad. But never-

. -\

-

theless I think the question of”the new context in which Jews and Christians
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relate to each other musL be faced 1n feimws of what I take to be 1z a

ﬂame.l-‘"hr\-r. ved sce uu.\ b.l Ciavishen, ;Q Judas and fve J—u\st,‘ r"ﬁo‘[ti)
—

substantially healthy developncitt in our encounter, and-that—ts;thaﬁ,lt 1s

w
increasingly clear that &s&h for internal Chrastian theological rcasons,

as the churches go through their oun process of renewal and reform, and find

A

+hat xk essential to reconceptualize the classic traditional categories within

whach Christians have done theology, and are seeking to recover the early

. (/?NW\(,LA—QL
- £ chomis

foundations in which the church constructed her beang, her existence,’are

(Eggjiiiiiz/prought back to face the reality of the B&b11ca1 and Hebraic

nodes5f=thc origins of the church, and of the biblical-theological categories.

-t
éﬂd.hm the process of doing that, many Christian theologians and church

historians are becoming aware of the vitality and the continued reality of

P mOVl“l O\.«/\I{'\ .
the Jewish people as a living watness to that tradaition vhach t ! now Oasz.
beginning to recover as their own. And I thipk it is quite clear as one

I
Mlc; Tsace o V7 Jamesr Pornlae’ )
stucies (;;—;ny of the church historians who have been

writing about the early centuries, that this is a relatively new development,

—
=%

T~ bq:ause\kn much éi Christian theclogical writing and church historical material,

. _T
Judaism ceascd to exist with the destiuction of the wemple of Jeruszlem in

\-\‘
the first century. And everything that has existed since that time in t&¥Frs

9f post-bablical and rabbinic Judaism has been a rather anomalous kind of .
\_ on‘c T“\Ch"“L ‘G Clﬂ*tm“?_t ; ‘Jt)uf G S If‘IMQ [“51*|ﬂ.lu4\ﬂ Q.," avd U)\VS‘{'.“\) &..|

-2 E{f }aia(?’ff RA.Nd< < Chutvel aud Shac\'}’bjut ” juo‘mr-“ d.z:d e\.--_n_&_'_,‘_t".ﬁ:.i‘] % L-I

TR AR K o n’)r,-.ic e
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thing which somehow you ure not able to ma¥e sense out of. Indeed, Toynbee

1] r
said something quite real when he spoke of the Syriac fossil of Judaism.

i a dl

He was speahing of sentiment which vas widespread in many—temms—of Christian

thought z d —atieastr—
.

.

tha Hhere has now begun to deveclop,

come Jnc o a

guf‘ Ci. W&
im—terms—of /A comnitment to truth, is=terms—ef )an effort to understand the
e k——
i virtually a new disa -

realities of an—-eneesmitar—with laving Judaism today,

.
—"

pline of thought, both in the Roman Catholic and the Protestant communities,

Pb{w\u\;d'\u
with regard to deuelap.\ng"%ze adequate theology of Israel as a living,
ouly

vital, dynamic, witnessing, worshipping, praying communitygy and &le need c:. te
'-uud- “fuba Ib[-‘\lf Df.)"(v’f:.clng_» Mq(c“( o Lp,s

Q@ﬂ\ HC‘W“E/I& C.(ne\wj &‘Tk, K
JQA& t‘(
- op¥y thejwritings of people like Hans Kung, Rether Gregory Baum, mﬁ?&
t’ﬂ'v;

S‘OLJ“"ZTP'/
i Krister Stendahl, W. D. Davies, Albert

Protestant communlty’ peﬁple
q:fcwdcl i L\"Hct’\ M o pleus E’ma‘t‘k (‘l Wy S_‘“‘ﬂ*

Outler, Rylersd;z:, khardt, others .o have come to the hezd ‘le“ﬂ-

a F\(ﬂdum{u:\z 1‘1 r-\\-{\:.jk Ckﬂf&'\‘thﬂm\g;ﬂl"j‘] ot 'hnc (avew cuX

conviction that there—T3" a nev conception required in—terme—of—understanding

‘ aa-é-@ne of the more recent formulations of the- Svcdd, a
- _ 2 . 3 ; A e q T J

‘Uk“?zéfw/
' underetendmyof~the fheology of Israel and the permanent validity of Judais—

n EF e Ly reel aup Tue Cc‘hfkk“‘/

s r,———
and the co-existence bettasn the”two covenants,”is to be fourd in an essay

‘D( NOV\lkC]\q He(IW[J th the Jou‘/vo_,( a’é lg S < etk J.-f—u"i"e"l,

bl
by DM%Muwwhﬂ%wvﬂm—t&ctmmhef—}srw 3
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and_she makes tho-peintwirith T—showkd—trke—to—read-bracfly in this fors—
“christianity has been confronted with a logical dilemma in terms of seeing

Chrastianity as superceding Judaism and the fact that the Jews were blind

Lo putes Ve “"*“”‘”3. f‘c‘lo”'v:j )
to the revelation of Jesus as the Christ," gad-she -goes—or—tu—say that the
"Chrastian position on the blindness of the Jews rests rather heavily on the

assumption that revelation 1s a past event and consists of what God told us.

Being just and merciful, God would guarantee an adequate relaying of the

truth and sufficient supporting evidence that make it convincing to all.

with
Implicat in it 2s a defanition of the truch/which revelation is concerned as

sinply verbal conceptual, more specificaily, propositional. The process.of

revelation is seen as communication of fully shaped and imnutable concepts in

& mechanical and paraerperiential model. Today we are at an important moment

-

of truth and opportunity. Not only does this understanding of revelation

render the truth claims of the Jewish and Chrastian comrunities ultimately

iireconcilable. The Christian theologians themselves have found that they

can no longer work with this model in attempting to ansver contempordry

L4

questions about Christian life. Christian theology can no longer remain

N
internally coherent in a two-sgfry unirverse in wvhich grace is scparate from

.

nature in the sense that it operates outside of the sphere of human cxperaience.
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Ve axe being compelled to rely on our expericnce and observations of the
historical situation for the intexrpretation of God's intervention in haistory.
We simply cannot ansver the questions of contemporary Chrastians in terms

of an understanding of revelation as instantaneous transfer of fully con-

Fronesperrent=?—

ceptualized knowledge Lrom the realm of non-experiential supernatural to the

experiential natural. Roger Shinn, of Union Theological Semainary, has said

in a felicitous ulterance that revelation is that event which alters the
capacity for perception. We may be approaching the point of dialogue at

which Jewish and Chraistian thinkexs kanzzanf czn attempt to express to each

other on behalf of their respective trad:tions the meaning of those events

which have altered their capacity for perception. Such truth-claims need

by no means be mutually exclusive. They are far more likely to be comple-

mentary, and dependent upon each other for fuller comprehension."

.\J C' & \?Vfﬁ—. umgie_ﬂ\en e fineld
And Dr. Hcﬁl ig goes on to bwild’a theology of the co=existenee of

Vr. “'elluuf;
Judaism and Christianity by building on Romans 9-11_imwhreh ultamalely she-
’ Haleve T nawe
comes to a conclusion which Yehuda A—l—eyérecast in the twelfth century tiraT

i
t)t‘ is quite conceivable)despite our human perversity that God in his own plan

- .\'\ Ld - -
established one covenant with™wany branches, and thet Judaism, Christianity

<

and Islam are branches grafted on to Lhe comnon trunk, rooted in tne one

( o
T‘ﬂ el
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covenanl, aud l;ba-#:/g\'e more appropriale rolie for them as sons and daughters
of the common covenant is Lo be complementary and supplemeatary to each other,

; rather than exclusivistic and polemical in their relationships with cne

another.

C
mmmm:m%m&ef that Holemical

history vhich dates back to the first four centuries of our encounter}when the

' wt S refl ecls
synagognc&bwke vilh one anol.her} patterns that have determined our

historyj erd our fate and desliny across the millenigg shat—an-—pari Qne
(. 0"" Fbstivuﬂ'\-a t\'\u\\tv‘e u_w&a_.'shv\dlng )

recognizes the magnitude of the problemTas one surveys the way an which

[N
i P » 2
church histoiry ceatamwea-ss Jewish histor}'h g mntmue‘;_\ tc support this
kcﬂwﬁrMa'ﬁ g .

of misunderstanding each otherg thet/even—es-se—telk—eonone—icvetof—

__-_--_-'-—_._ —— T —
buthhﬂ-{’c’oﬁ'n’r;—’mnfds of understanding and theological co‘-‘e}dxtanca,ég one

looks into much of church historical wraiting and Jewish hastorical wrating,
w fnded X byt NS A

(;;.- are continuing to develop two different universes of discourse among ouxr

L
young paoplcé) ard ‘;o 1llustrate the point very briefly, if one reads, for

] o C

' example, Tather Philip Hughes' account of the crusades in his l{lstory of

e ko X 4 e Grons e &=

" Nz m@ﬁlp G Aven

the Catholic Church, and then compares k&' that/the writrng of Mar~senifargolls,
3‘ oy Lochmens aq }'\Mmd f‘*‘f_’{fred-, WW}:HM J:_—ei-_ﬁ)-jﬂ_ht__l-?{;_—
[sele—end€razette?? @universes are being deatt—wrth
f'ﬂl # :I‘! {

- Papo .

{J‘J]_"
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ewm-_the vay in vhich they communicate aboul cach GEheT;—

are—gdestrmed Lo make Chiistians and Jews not—usadersvand—each—ether,—to—con=_

s
tinue toyelate—tv—éach other across the barricades. Father Hughes s-pe:,‘k&

ﬁ the ciusades as a holy, noble venture to redeem the Holy Land and the

Holy City of Jerusalem from the hands of the infidels@&pd l:he Jews are not

mentioned once i1n his account of the crusades. But if you read akH=—of the

Jewish accounts of that period, the crusades were an unmitigated pogron@a‘nﬂ-

Jounsh terts hablqu/
_hegins wathtan account of how m/the end of the first crusadef all & the

-

s
Jews in Jerusalem vere packed into the synagogueAd the synagogues vere

TL"Uft v Hre I‘{-‘-’-\L\ U At P :h\t CvL Sad-r We e
burnce T Tedemp 10?t‘of-the—Holy~Land, so that
% B l ﬂ N{f&' (,\'\{I Sh“h; {&\\5 {l.{ A m\s r—t ‘-‘\ ll--\ (&(]417\"") Ce Ir\ b‘\"‘-’u’\?v
0wAa hd u.,(\ M-l .J\— lJ-\ rw(‘-_fg

Mkm-& ;-‘L{nt.z.l there is some kind of mher—disclplmaryr

w\»“\:j J o

5\‘ the corrective insights of both of our traditions, I'm afraid we are going to

oz ™ \. iz ok R pspercphon aind uwsw&Mkwd‘"U o
ﬂ,& continue to perpetuate the problemﬁﬂd—-lret—m._saﬁ, the problem erists on the
w\

1

Jewish side as~rwZh as it does on the Christian side. -Gme—seedss(for example,
e
Jewish historic accounts of the French Revolution and the Enlightenment and
ok T\_u.j' U‘*M.n-an::? ) L
compares—tl with Catholie histories of the same period@on&b%ains—bo—uadat-h
- ——— P s

¥ in which we will contimume—to

stand the bifo iyigt € have and

misperceive each~other.

’
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Revolution, it is hailed as the salvation of the Jeuq@)as*iaﬂecd=1t=was

beeaﬂsenat-was-%he French Revolution &= enabled the Jews to entcr—intos

civic equality for the first tame in virtuvally 17C0 years an the Chrastian

WestE;pud_jxLxzuw&btﬁeerfuii—tivtt‘gtafﬂyv The Jewish history books never

mention the facl that fthe French Revolution was a pogrom against the Roman

Catholic Church, and that many of the orders of the sisters and the priests

vho are here in this country are here atxkhxs as displaced persons of the

.

(
French Revolution. The convents uvere destroyed, monastecies were uprooted,

most of Lhe major universities under Catholic auspices were eliminated by
. < A ‘t'h*& GiuAas CIAMAUL

Pl
the Frenc h Revolution in thet process of dlsestabllshmenuk &ndfzghmaﬁy

S

a.
European Christians, wvho have thas kind of guarded feelang about the ultimate

n,v}awe’@y :

absolutelvalue of the Revolution and the Enlaghtemment, they speak a language

aﬁeﬂg7/
which many Jews do not begin to comprehend. And so here is an of

unfinished business on the Jewish-Chiristian agenda which 1s worthy of furtlter

exploration,

> ) .J\L;F\At(:-«a
A,

The;e—;s—a—whaiu—aruﬁrﬁr‘ﬁﬁﬁi ce vhich Ité—Ixke—toputaside
Phﬁ%w-rm« abliws, )
for—avirtte, rt daring—the—few monents that arc left te-rs—to-
-
cancentratc_nnxtha—p%esen%—ggﬁegt—xn—tht—ﬂthshﬂﬁnﬁﬁﬁatn—d&&%ogue—ia—terms

oELhe_lsauga_EhiLh_a:cf—ab—ieaae—from—nw&ﬁﬂiﬂh—point-oL_uicu4_£Eﬂﬂ£EEE£ii
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for -any—understanding of our prescat r1elationship aad of thefuture-—pessie—

nter. In a certain sense the kind of

o
LQ:,MJ. df&Mf’ “H‘N“/L f—dv -—\>
t T elf—to thus—£ar are really very con-

ventional ways of approaching the Jewish-Chraistian diaw These—are—atmost—

standardized textbeok—xsoues. @; exist without almost any reference to time.

1 s
Bre- eair talk/about ide Jewish-Christian relationsh:.%aer the past 1900

wa u(ﬂ‘
years &rmd one wit) have to face all gf these questions as the cer.:ral) peren=

nial questions of the d:.alogue--antl-semitism, the theology of the people of

.
God, of the people of Israel, @Iogy of Christianity--as vell as the problem

’ st

cf histerrc portrayals of both of our respective&experiences.

But there is a new turn in our relationship which has been trans-
fira el }ﬁ_w :
forming, andAthe Jeuishﬁunderstandmg of itself, of its vocation, of its _

selfh00d9 q.nd-It is virtially impossible, it seems to me, in terms of any

-

kimd—sT reality-oriented dialogue, for Christians and Jews to talk with each

other unless they face the centrality of that new Jewish self-consciousness

—_—

in the Jewish community. That has very much to do with the experience the

June
Jews have undergone literally throughout the world since the mer 1967 war.(w

Adle $.d,a(' .

C A e o T
S - s

- Now, here, too, it is quite possible to deal with the transformatim and—the.

.

}
Jewish understanding of Jeswdeh peoplehood ,_and—the—dewrshunderstendsng.of
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nd our self-consciousness as a peoplE, a—

trans-nataonal people, andhmm}:‘/l:/{;aship to the land and the State of

/""——-__
Israel

also in quite conventional ways.

5
And I daresay that the overvhelming majority of the dlalogue/bemeen

Jews and Christians in which the issue of Israel has emerged, and whatever

understandings or misunderstandings have developed between Christians and

has

Jews around the Middle East crisis, ¢he—vagt—me:
taken place on the basis of these conventional per-t—vera-h/ And—let—me—say—

\
./

@ere is greatp:ahdity to that, and I think every Jewish-Christian dialogue

o v
if it 1s to honest to—the understanding of both partners that dialogue’,

a—
must go through that process. Thal:-a.s—co—say—that—l—ehmkﬂt 1s essential

L
that eamey. & the Jwishm partner of the dialogued\com-—

municate to the Christian community ehe& what Jews reenacted almost traumatically

in their response to the threatf\m the annihilation of Israel in May and June

&€ 1967, ‘&4 awareness of the importance of Israel in terms of its his-

—_—

torical, religious, liturgical dimensions of the Jews. -And—the-Jew, and thexs

~

i -

S ( that widespread =un =
k.3

~ 2 ihe hastoric relalionship of the Jewish psople Lo
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&1}1 C-»\jh‘{-uhve, hdne  Jewisk ,—;ﬂ-cu,'?if:l-

the land of Israel literally across 3000 yearsg From the beginning of the

promise given to Abraham down through every century the fact—thet there have
i i),j_,.,ﬁnf.
A

. 5/
been perieds—of Jewish se!.tlcmcnt/tbhether there vas a Jewash state/er a
=

Jewish commonvealth gr a Jewish sovereignty, or whether the Jews laived nadexx

/

in the Dispersion, there were alvays Jewish conmunities present in the Holy

Land, always comrunities which sought to retain a commitment and loyalty

to the promise given to the forefathers, as well as to retain a community that

would point towvard the future promise. MMWhAvery sub~
Ceuld he urcde

stantial presentation on S 7 eyes—thieh—ls—an—andi
_’,y fb\e b\-‘“( &L!.L‘
cation—-oﬁq:c‘;ptl{/to which et has penetrated Jewish consciousness, Israel
) w e

4
Wp]ace of the origi%f the Jewish people as a his-

_ M\ -h,._Jr‘ (P(‘J%}“‘“’Q R i“eatuur
toric community, shet—2t/has meant religiousky/to the Jeus. Ore—eould—pornt—

Ev Jew /w 5 p‘e,f\m tu~Tw
. te—the—feet—that prayer book/that—ons-weuld opan up would find 1eferences

to the restoration of Jerusalem & to her former glory@ & -’Jl‘l'e daily prayer

services, the gabbath prayer services, the pilgrim festivals of Passover and-
L(Tp.ﬂo,zw/&u_) Skﬂ\/tu"f" ( (et e ce %) o
Succoth’ and Streboaz—{2] g’uuply incomprehensible without reference to the

~

Ll
centrality of Israel the Jewish self-understanding »n—texss of the past,

Y
s S
the present, and the future promise. And yec, as one hegins to thinkAbout
~

aetieed ‘

that pracess” of communication, of whal Israel has meant to the Jewash people/
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hastorically, theologically, religicusly, liturgically, one becomes aware

of the difficulty that Jews are building into thear commun_icatmng to

o5
X
Christians, because the effect of that kind—of interpretation 1s to sayy all

/

right, that's a Jewish hang-up. That is your Jewish thing and your Jewish
problem, and as a malter of ecumenical friendship, we will seeck to under-

stand that this is your dafficulty. And one, in facl, sees this in the
¢ a ‘S‘P,v\,vt
latest(Vatican Gewnoxd declaration cn the Jewish people. There is an—elmest

Tred U Jeun , fund et

(% —
I&l} extraordinary frlendshlpﬁqn that document.":éhere 1s almost an unintended

7 M«-ﬂ
Co fressimn el [
recogritipg that ve really don't comprehend thas whole of the universal

. 4 bl 1o coments §fotes
W"’ EJ/_—/ ﬂ;e = Flns
religious community and its relatseaship to tha *land@aad- &saym

[
Sint ) Geottt  fue
nmus !Eespect the fact that there is a bond between the people and thet land,r;fffﬂcgl

A
trmebecd, /
vhich is to say that we'll shelve that for the mement(until the Messiah

L}

cones and works that out for everybody.

——
Id lake = i & J:here are at

least two profound theological,intellectual, spiritual issues that Jews are

—_—

struggling with in their understanding of the relationship of their being

adherents to the universal faith of Judaism, to—thr propittit umrverselsea,

G tiue,r Hrea
A st )
and_tn—ﬂ;z_za.bbma.c_lndaj:.m,_andr:tu_:elati.nnsha.g to that particular land

Theee T subaif
and—that—pearticelor—placewhielr are not just Jewish questions, whiehr—ere—
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ons nol 3 = t Fish—vetf~understendsmyy bul whach &g

2

I riatly  the decpest intellectual and spiritual

importance to Christians as xqeil@aMmMme

case== z = e

tiﬁl‘hﬁthcf—a - wuld have reserved for

thars_time, but simply to estahlish the—gqeestremwhrcirpertmps—we Tamr gets

in scussion~--1 W a

Lut«? find fre weanng F
~that( Jeus are struggling with as they are trying to W

Wtion of the state of Israel, and mew~the
(N(J‘lt‘tm -/ PR
great preo i for a universal tradition to-be re'ea:b»\a

tated to a holy land and holy places/and holy cilies is&:.be-t 7e are engaged

/

in the deepest kind of struggle to try to retrieve some validity for the -

meaning of religious symbolism in the consciousness of religious man today--

uss
of the homo rehglosg/‘;le live at a time &F which contemporary historians

-
: Ge—l::s/ an age of a haghly rat:«.onal}mec;&fanlcal

culture. We live at a time in which the'cont'col of nmature has been dominated

Sc,-cahﬁ")
b)(rational thinking@ s Cyril Richardson has written in Ernest Johnson's

n
a

e,

i
book on gliglousgymbolism, that we are likely to think of symbolism as

’
~
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beang somethlng essent1ally umeccessary. We deal an haid £actii\uh;ch do
not lend themselves to the symbolic. We think of a symbol-as standing for
something else, and we imagine thal as soon as we grasp that something else,

the symbol has served its turn and 1s no longer of use. It is the something

-
——

else to vhich the symbol points that is the reality, and hence we no longer

need the symbol, once we have passed beyonu 1t to the truth that it tells.

That is why as a culture we have so few symbols. That 1s why, incidentally,
in America today we find people trying to develop a cival religion with civilS

religious symbols because the classic’hlstorical traditaional symbol system

/
' -{—ﬁc,b. a vk
has collapsed in thas rationalI culture. So we imagine that our con-

-

trol of nature braings us anto direct contact with reality which we can mani-

pulate to our ovn ends and which needs no sywbolic expression.
L -

And yet the irony of this moment im which rational man finds symbols

M
to be a kind of buffer against:freallty and therefore useless//:::lkes place at

a time in which psychotherapy and psychoanalysis have had :;iigfz;test

PS‘i cho—y 3 M-“";‘,‘i’w
dominance € us therapy ﬁrﬁg;dern vestern man's/pursuit
. A

rd

of wholeness and spiritual health. Psychotherapy deals in nothing else than

the symbol life of, the huma;ﬂbe¥ng, and the whole internal self-understanding
~

(¥

and sclf-consciousness of man is mediated entirely through the symbol system.
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5..ljkw
Nhe whole dream of life of man &kat 1s the symbol that artaculates tLhe

\

L)
decpest unconscious avarenesses of man. And yelL, in the public religious

life F-submat that paxt—ef the crisis of faath that exists today i1s cru-

crally located in the question of the collapse of belief in religious
CF{ Serviet
symbol systems.' I have becn reading e—geed—bxt of the literature about the

current debate over the eucharist and communion, and I have beensruck by

un S'HB ect, ,
rather interesting analogies theé"rl;e vhole question as to whether the

divine presence is presenl in reality xn the tuvo elcments of the eucharist

or in the comnunion, or whether the eucharist is simply commemorative of OV

the memorial of the past/“the*hele question of transcendendlﬁr-ﬁ and Lt

d_ i fual '
b £ Hes
imanenQ(/the lafe of mang qf.-&lﬁ' holy and the sacred experienc

human existence, in the life of the md:.v:dual,.—a:n—t:he—l-:.-ﬁe.of the community,

cu-y
i€ not unlike some of the questions that Jews are struggling with when they

M The Mww;-& of Adue Shechinal )
debate the—guests <

and B Mf»*;h_‘_"‘y s

of- the divine presence, hsaaez&mada&t&d in the life of the Jewvish people zmr

Contlud L& and fue kol “cdy of  Jevuselew,
(tl:e—h—o/ly templenaﬁéﬂﬁmmﬁ%&tsm

4
7; Y higs . 4 =/

—

—_—

sacrificial system—has—prescrived in termsOf the presence of the holy amd———~

- - - - - - - - - - -&—5 A /:ﬁ'—/ =
-t.he_s.acz:ad—i-a—t-he—l-rfu"uf‘r‘l'ﬁ!—.rgvy And so, I should like so_ra

. [
gQuestion,-at-loast—the possibility, that what Jews are engaged in in secking
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—wtobrp~ to articulate some meaningful understanding of the holiness of the

ans,
Holy Land,——eﬁd%the meaning of sacred values «»é the validily of religious

)
symbo ls) . 124 x anscendeace—

aek
and the presence of the sacred in the life of eur people@ isa probleam timt

e
B&&—I—mdd_tn.ﬁer—shat_k.f Jews are able to make a valid aintellectual case

for the articulation of tlieir universal tradition in relationship to that
G’ﬁ.‘\/{—?ﬁ»—ﬂf«\ -&1&“" 551:‘";9 / _/,
WM w1ll not have been without some relevance for others who

are engaged in the struggle to try to make some sense out of the piesent

crisis A Z Ay

A firel-observation I should Iike TO Makeos—Ii—ruemrepadlyout of
-ruy:
timeﬁss::hat;volved also in the'question of the relationship of Judaism

to the land of Israel is

Do ry—Ch s - L = indicated, finally after many years, hundrcds—
Foug ey TE TI§ Anicing Lo face e que oIS —finelly_corang
" to resolve the question > rdeed-we STE IOV Prepared—to—understand Judaism
— -
3
as_a valid form of Codls O in N1QLOTy and at pProp s—universalism
\-\ .
has a aim 0 0_Ang ‘_- BT i Lhe Clé‘:lﬁl OE Othel‘
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universal traditdons. Suadenly finding :E&s spread throyghout tne whole

dispersion of the wokxld, affirming and livang and gifing witness Lo thas
universal tradition, sufdenly seeming to tuin drdund and face toward thas

particular land and this pirticular piece of/real estate, became the most

famous phrase since June of 1967. What Lo you Jqus have to do, vhat does

Judaism have to do with that panticuldr piece of rehl estate? Isn't that

»

kind of tribal regression for you/Xo try to locate a\faith of that dimension

into that particular piece of feography? “And I think here that we are in-
volved quite profoundly ain/another arep of concern that glso may have some
deep amplications for Qhristien self-understanding as the Chrastian community
seeks to deal with ¢he problem of the cri%is an present relighous life, and

P

that is the proplem of the relationship of the universal to the\radiculous.

A 33 1 the problem

r ___'..-
of religious language, indeeq,the problem of languagec altogether. <«And fhcre

is iavelved—in—facing the question-ef—lenguege,—our needfy to make dis-

—

tinclions between factual language, the language of science and rationalism,

and poetic relig1ou§}mythic language which deals with reality on another

/
particular ,.as—well

order of existence. And th;ﬂbr%?lem of the uaiversal am

’
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as—theTpioblen of Lhe language of the universal 1w partrewlesy—is—a problen

i htﬂ:p_"“p
Sf’fh :// LI
which has \for centuries) occupied the most settted philosopt and theologlans;

it (s

and 1t's“not going to be resclved here, not in these waning moments of thais

presentataion,

/——'/-’___\\ - -
Much ef—this—presentatronreadrrwelr of this discussion of the universal

aund
M particular may be bypassed if we realize that the problem is not ansverable

in the terms in which it is proposed, simply because they confuse the map with

7

the terratory. That is to sa% that much of the faclual language vhich we use
in our conventional discourse today is something like the map which abstracts
from the reality of experience, and it has the same relationship to r ealaty

that the map has to all of the richness and the depth and the vitality of

the terrain. Good and evil are abstract categories, and categories do mnot

perform their function unless they are kept distinct. Therefore, 1t 1s per=-

(
fectly proper that the concepts of good and evil be distinct, dualistiec,

irreconcilggle, and that they be firm and clear as any other measure. But

p—

the problem of the duality, or the inherent contradiction betweer the uni-

—Eoey

versal and the particular arises only when the abstract is confused with

"-\\
the concrete, and vhen it is thq&ght that these are clearly distinguishable

/



entities 1n the natural unaverse,

thas kind the—umiversel-belong 1s

for what is happening in nature.

31

Factual language

never more than a strictly limited symbolism

The image, the relagious, poetic or mytLhic

are~
image, is closer than linguastic categories to events themseIVﬁEKnn E6=£E?

£pa  themetsral pattering.

ales

—
ﬁmd—hefe-i-th;nkgit 1s amportant, to indicate that it is not only a

A

X Lu:f oo Well : .-
question of language, tt—is-a-pieblem of the philosophical inheritance of
Caunnil

the western world, < I need—nef’g:;ll at too great a length on the question

of the metaphysical dualasms vhich have come doun to us through the scholastac

tradition in whach the universal

of superior form of being, and th

has been, as 1t were, elevated to a category

e particular 1s seen as an inferior form of

existence. One needs to read peo

- (Hrecbat” Richadeess) o cfie. )
ple _1 Dewart or Rosemary Reuther

[/
Al

or some of the other newer theologians today who are engaged in the de-

o Qi
hellenizat:ion of dogma, whd’;ie s

dualism between essence and exist

c
" one cannot really talk of univers

scholastic sense, without seeing

eeking to breal down the disparities of the

ey est)
ence@ and—thnow are makhing the case that

—

alism in abstract ways, especially in the
Y

.

that the universal does not exaist wiEESEE;/

H\
-teiet&onshtp—toc;:;—;;;ng expressed in the particular, in the concrete enperience
~

/

’
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Fras
of manu and—thet éhe particular teke—on no meaning withouL its being a

form of reprecsentation of universal Meanings - 2

e . ¥ L
And—brmrip—f3routd-mrke—the—observatronr—sn—terms—of the present umder—

-

st s =E) = : k

stand-afd-er,—écmd“ef'—sci—ectmﬁ‘emﬁngv of each other's experiences have

: fn T

obtarreds gud hrowtiuch cultural bias Pnters into feexng thls questlon,_ and

{a\f 4 e ’}‘:-T{{} ’3} ,”"" 9 tETTw b\k—cbfrhw ot
w-l-eh—fhtﬂ'—l—sheﬁ-]:é—]_&lﬁ:fn concluda )
w F—/’L&”Q‘f‘\tuq_ nd Conbrosldd W b“‘;ﬁ"“i‘ j’ke: MUDJ,{&
;,‘,'.a."f, Clraoty e easwne Y B I W= A debda,
~—fFhere~fs a certain sense in which wueh—ot the dialogue whiciwe—have

(= e

with B
(bee. n/us Tistian scholars about the Middle East situation,’whrch—

‘ TR 3 3 Prit—F—thrmc—that

o
0 J'l-\
,_Ln_r.thh of the never writing and theology that has been =

developing inmcent yeairs, there is a clue which can help us understand

each other on this question@ and—here~luould citfi as my prool text ror cthe

—_— Cean
point I -shewld—laketo-make,—that ahere 1s a sense in which Jewshunderstand

themselves as they reflect this through Christian self-understanding when
Cq"l--CLF‘z—‘;A
Christians speak of the church universal. There is a projection of the &&=l
EN‘“ \__\ o._r-‘evﬂ:&\ L,a_
of the church aad its idea]:-—r.ypldal sense that-there. is-a—conceplion, messianig

.

-
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th C,ﬁ-ﬂ-b %
cud Wi Pt b B Gt
eschatological,{of the chuich universal whieh—represento—e—superror—form
L

of God's action involving the vhole human family. -Im—e—philesephical-scasec

éf.a,wk

. -wﬁﬂ—%@ entl—E=t== Jews understland that juset—as—Jews
speak of the family ol God and ofJews— < : blaca
Qitern Tz wnrael e ﬁ‘(%
'zﬁ"&‘_,_
aa : they speak of the Lord God of Israel being the

Solsucemn felieey fer

Lord God of all the nations. Indee:b—;e- one of our great scholars, Gweoves=El]l. ~
s ol =
a

v kx
spoke of ti= catholic Isrgel, whaeh universal as/the church universalg

and yet an terms of the rezlity in which the church universal is experienced

et/ it
by its communicants, that experience is not unlike H’z—thr{mews are

wrestling with today. That—s—to.say 1f one-xeads Herbert Richardson aamal-

- in his book, Tovards an American Theoloey, “B® makes the observation that
eT g an—experience today,.

(;:)ne really wants to understand the Chraistian situation, one must under-

- 4 E‘A- J
stand Christianity as a universal church as it wes experience/in its spatial

centers, That is to say, one can really not speak of the church universal

—

or the universal Chraistian faith apart from the various historic forms in

L4

which it was enperienced by its communicants and continues to be experienced

) Y
today. Thus he says that Chrz"st{anity exists in the modality of Latin-llispanic

"
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culture, and that s Latin Chras tianity. And Latan Covastianity infomnmied

o d

Latin-lispaaie culture, shaped 1t,fias in turn shaped by it. But one

cannot speak of the universal church in its Protestant Refoimation form
without undeistanding the degree to which the Reformation tradition was
decply amplicated in the culture, the soclety,the economics, the politics,
of northern.western Europe)and the degres to wvhich the Reformation church

cannot be understood apart from the degree to vhich the culture, the society,

the history shaped the church in 1ts deepest spiritual forwation. And

-

obviously, as one looks at Byzantine culture, one cannot understand the

Byzantine Orthodox Church apart from its relationship to the Byzantine Empire

~

and the degree to which the imperial form of that culture shaped the imperaial

S
theology and the very hieraichical and ecclesiastical structuref/of that church.

That was the spatial cenLer of the Orthodox Church. The Latin-Hispanic
culture is the spatial center of the Latin Ch;istlanity and Reformation

church found 1ts spatial center im northwestern Europeg) ead zoday, as

Richardson says, the spatial center in which whatever really significant

~
rl

dynamic theology will develop today in Protestantism, and perhaps Catholicism,
will take place in the dynamic_centers of American culture as Christiamty

secks to engage scientific)technological civilization here and Orthodoxy

in the Russian orbit.

-



35

I would submit that thc land of Isracl represents for the Jewish
pecple the spatial center of Judaism, It“rs—the4a&etotuswrin“whtth;tha-ﬁ
experaence OfG;uﬂﬁtendom andg%%flstiauity‘s encounter with history and
modernity which has teken place in these variety of spatial centers finds
ils analogies in the way in whach Judaism is seeking to engage modernity
and history in the land of Israel. The daisparity in our perception of S

2 en

dewmayregly, e it P

this has more to do with demeeracys viLh the quantity of persons d there
oA

-been five hundred million Jeus in the world with Israel wath its spatial

center, undoubtedly]there may have been other spatial centers flowing out

in the dispersion bul related tc Israel as the center of Jewish cultuzal)

religious life, historic origins, 2nd messianic promise for the future.

Anﬂ-i—weuld-subm&tﬁzze degree to which Jeus are able to resolve the _

.

relationship i1n constructive ways, &

of sectilarpovery- are able to moralize and spiritualize their relationship

an
to that spatial center, to that dcgree wg are engaged in/undertaking which

indeed is uniquely Jewvish, but hopefully, may have some instruction for

e
others who are concerned about Fhe present spiritual crisis for the vhole

of mankird,
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