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Feb, 1975
THE VATICAN GUIDZLINES AND THE JEWS

by Marc H.Tanenbaum

Few documents issued by the Batican in recent ycars have
received the world-wide attention that has been accorded to
the "Guidelines" on Cgtholic-Jewish relations, Formally released
on January third at a press conference in Vatican City, the document
- whose official title is "Guidelines and Suggestions for Implementing
the Conciliar Declaration "Nostra Aetata“fﬁphat is, the Vatican
Douncil'!s Declaration on NoneChristian Réligions, adopted Octber
28, 1965) - was reported prominently in the pages of the major 3
secular papers on an international scale,
In addition to the dramatic front-page coverage given to
this announcement by the New Vork Times, which also publishpd
the full text of the "@uldelines" as well as the response of
several Jewish groups, virtusally every official Catholic diocesan
newspaper provided front-page stories, and most with sympathetic
headlines, ("Vatican urges closer Catholic-Jewish tles," was the
headline across the front-page of thé Long Island Catholic. The
Pittsburgh Catholic gaxm featured it as a lead story with a four-
colurin headline, "Anti-Semitism condemned: Vatican asks strongsr
Catholic-Jewish ties." The Catholic Telegraph of Cincinnati wrote,
"Closer Ties Urged Between Christians, Jews.”") This pattern of
"philo-Semitic" reports was repeated in numerous Catholic¢c papers
in "estern Europe, Latin America, md quite likely elseughere.
From the vantage point of "public relations,” there can
be little question that the Vatican "Guidelines" hall a positive
effect., Giventhe fact that the Jewli sh comminity has been smarting

from a "bad press" in recent months - reflecting the deep sense
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of growing igolation, impotence, and even despair over such
hostile anti-Jewish and anti-Israel episodes es Yasir Arafatt's
sensationalized appearance before the United Nations, the UNESCO
pogrom against Israel, General Brown's not-so-casual attack on
"the Jewish lobby" - the Vatican's sharp condemnatidn of
anti-Semitism and its ¢all to 600 million Catholic faithful to
dewkmwx develop "sound relatidna™ with their "Jewish brothers"
inevitably assumed a heightened positive wvalue t hat might not
have been the case in other more placid circumstances. '
Public relations; however useful its value in creating
a public mood, 1s still a matter of 2li<hour sensation, end is
as ephemeral as yesterday's newspaper headlines, Whem the good
feelings subslde, there remains the actuality of the text. The
issue that Jews and Christians need then to face ls exactly
what does t he text communicate in verbum about the Vatican's
consadbred views about Jews and Judaism to the Catholie faithful,
who have been invited to employ the guldelines as a blueprint
for conceptualiafing or re-conceptualizing their fundamental
attitudes and behavior to the Jewi sh people, It would appear
the controversy that has arisen im response to the Guidelines
derived paradomically fromthe fact that many Catholics {(end some
Jews) of good will responded affirmatively to "the good press"
given the Guidelines, which 1s of short term duration, while
nmany Jews reacted to the ambiguities within the text itself, since
its long-term consequences would be more influential than the
erstwhile publicity.




VATICAN GUIDELINEB *x#x - 3 -

It i1e understandable that professionale in Jewigh-Christian relaticns
, both Catholic and Jewish, would seekZ to emphasize in their public
statemente the poeitive elemente of the document, eslnce a Vatican
imprimatur bestowed on the movement to improve Catholic-Jewleh understand-
ing is not a dally occurrence, and in fact, oconstitutes potentitally
a significant boost for the promotion of interreligious friendshio,
espechally in parts of the world where such efforte are lagging (as in
Latin America). And yet, the avoidance of the ambiguous and even negative
features of the guldelines risgke the danger of fostering an illusion
that critical issues outstanding between Jewe end Christians have been
resoleed when they have not been resolved, Buch illusione not only
contradict the pursult of truth - which one would think represenativites
of Catholiciem and Judalsm woul@ regard ae one of their sacred obligations
- but in fact pose the danger of laying a false cornerstone to the
entire Catholic-Jewish enterpriee which, on the slightest critical
nudge, could come toppling down in a wreckage of RixXItumiommmamEX XXX
dieillusionment end mututal recrimination,

Something of that kind of 1llusion-fostering in the Jewish

community is typically reflected in statement made to the Jeruesalem
Post on January 15, 1975 by Rabbhi Henry Bi;éman, executive vice-president
of the Synegogue Council of America:

"The threemm main develovments in the field of Catholic-Jewish
relations - the establisheafit of a commission off relgfious relatirne with
the Jews; the pbblication of the Guidelines and suggestions for the
implementation of Nostra Aetate; and the meeting between the Catholic-
Jewish Liasion Committee and the Pope - cannot be considered separately.

lI'he.w,f are related, and are part of a very carefully thought-tirhough
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decision on the htfhest levels of the Catholic Church to get relaticns

with World Jewry moving once again, and to aesign a very high

priority wkx to this entérprisse. For years, 1t had the lowes* priority

and this is what really represents a major shift in Vatican policy."
8imilarly, Dr. Nahum Goldmann, presidefit of the World

Jewish Congress, welcomed the guldelines, saying:

"The Guidelines give Cathclice guidance nn a number of
problems and show respect for Jewish gensitivities. They provide a
good basis for future cooperation between Jews and Catholics. They
refeect aleo a desire for good will and understanding, a evirit o?
nutuel respect and the recognition of basic differences."

¥hat do the Guidelines actuaslly say, and do they Jjustify
these kinds of lyricael responses from the Jewish community?

a7 .4

An adequate and serious reepnonse to these questione, that
seecks understanding beyond the level of public relations, requires
an examination of the text of the (Guidelines in rela tion to other
recent major doocuments of the G;tholic Church on Judaism and the Jewe,
The present document is nét a ding an sich, but 1s the end-result
of an evolving process of ideas about Judaism and the Jewish peopl-
in the Church that reached its climax during Vatican Council, and
which has set into motion a series of significant theological
reflections about these issues in variow parts of the Catholiec Chureh,
Thus there 18 a bodyzr of systematically-developed ideas which have
been formed during the past decade which constitute a 1iving context
within which the Guidelines should be analyged, evaluated, and Jjudged,
In addition, there have taken pldce a number of evefts in the Vatican
and elsewghere relating to Judiem and the Jewish veople which need
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to be teken into account as nart of any critical analysis of
the present state of Catholic-Jewish relations,xwkfkxszreax
refrrErREexiaxtiexi¥aticanyx

The présent Vatidgn Guidelines cannot be fully understood
withoutraf reference to antecedent Catholic documents. The four
most significant documente are the following:

a) The ‘working document" on Catholic-Jewlsh relations
prepared by the Vatican Secretariat for Promoting Christian Unity
that was made public by Lawrence Cardinsl Shehan of Baltimore
in 1969;

b) The statemefit of the French Eviscopal Committee for
Relatione with Judaism issued on April 18, 1973, with the title,
"Pagtoral Orientations with Regard to the Attitude of Christians
Toward Judailsm;"

c) The “Guidelines for Catholic-Jewish Rehations" iesued
by a subcommittee fzr of the UnitedStates Catholic Bishope Commission
for Ecumenical and Interreligious Affalrs on March 16, 1967;

d] The"Declaration on the Reltion of the Church to Non-Christian
Religions" adopted by Vatican Council II on October 28, 1965,

It 1s only by comparative analysis of the content of the
Vatican §uldelines with the positiéns taken in these other -
“milestone" declarations that one can justifiably ascertain whether
there has been "progess" or "regression". Such evaluations are
necessary for derermining which features of the Guidelines are
gound and acceptable by Jews as a basis for building orogrammatic
relationships with Catholice, and which asvects are false or even

offensive: to J=wish consciousness and constitute a barrier to the
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construction of authentic relationships based on honesty and truth,
KENLRRIWC

The most relevant document for such s comparative gnalysis is
the "working document" prepared by members of the Vatican Secretariat
for the Promotionm of Chrietian Unity., This 1969 doocument was in fact
commigeioned to serve as the basis "for vreparing a Vatican statemend
on Catholic—Jewish relationa,” geccerding to the Baltimore Catholic

? poeitions and

Review of April 1669, and, ae it turns out, most of the positive/
practical suggestions for improving Catholic-Jewish relationg that
appear in the Vatican Guidelines are lifted, in some cases verbatim,
from the working document. Thus, for axarple:

On gnti=Bemitism:

1969 document - "The @ignity of the human vperson requires the
condemnation of all forms of anti-Semitism (Rostra Aetate). In view
of thees relati-ns of the Church and the Je.ish people, it is easier to
see how anti-Semitism 128 essentially ovposed to the spirit of
Christianity. 111 more do these relatione show forth the duty of
better understanding and mututal esteem,”

1975 Guidelines - ",..we may eimply rectate here that the
spirituasl bonds and historical linke binding the Church to Judalem
condemn (as opvosed to the very svirit of Christianity) all forme of
anti-Semitism and discrimination, which in any case the dignity ~f the
human verson alone would suffice tec cnndemn., Further still, these links
and relationships render obligatory a better mutual underetanding-and
renewed mutual esteem, "

On Dislogue.

1969 document - "Relatlone between Chrietians and Jews have for
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the most part been no more than s monlogue. A true dialogue must now

be established. The dlalogue, in effect, comprbses a favore d means

for promoting better mutual understanding and a deevpeneing of ome's

own tradition. The dondition of dlalogue is reepect for the other

as he 1g, for his faith and religious convicti-ns, All intent of

oroselytizing and converesion ia emcluded.(Italice ours). Oreat

|
openness of mind, distruet of one'es own prejudices, and tact, such are the

indiespensatle qualtties required if one ie not, even unconsciously, %
to offend the other party to the dialogue. In addition to fraternal
conversaticns and bibltcal studiese in common, meetinge of comvetent
peresons to study problems that may arilse art to be foster-d,"

1975 Guidelinegf/~ '"To tell the truth, such relaticne ae there
have been between J~w and Christiaen have scarcely ever risen above tle
level of monologue. From now on real dialogue must be established.

“Dialogue presupposes that each side wishes to know the
other, and wishes tc lncrease and deepen ite knowledge of the other,
It constitutes a particularly suitable means of favoring e better
nutual madrrskarndingx knowledge, and esdecially in the case of
dialogue between Jews and Chrigians, of probing the riches of one's
own tradition, Dialogue demands respect for the other as he is; abeve
all, respect for his faith and hie religious ccnvictions."

ee.o'In addition to friendly talks, competent people will
be encoursged to meet and to study together the many problems deriving Xm
from the fundamenta’ convictions of Julaiem and of Christianity. In order
not to hurt (even inveoluntarily) those taking part, it will be vital
to guarantee, not only tact, but a grgat openness of spirit and

diffidence with reepect to one's own préjudtces,"
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On Joint Prayer:

1969 doament - "Whememer possible and mutuaslly desirgble, meeting
before God in prayer and silent meditation should be encouraged. Thie
oractice can create that opennese of spirit and humility of heart so nec-
essary for understanding of self and others. It is 1ndicated in particular
when dealing with major questiong, such as those of Justice and peace.’

1975 CGuidelines - "In whatever circumstances as shall prove
poesible and mutually- eceeptable, one might encourage a commen mesting
in the presence of God, in prager and silent med®ation, a highly
efficacious way of finding that humflity, that openneses of heart and mind,
nec8ssar prerequieltes for a deep knowledge of oneself and of others. In
particular, that will be d-ne in connectinn with great causes such ase
the struggle fory peace and justice.!

On Liturgy

1969 deocument - "We call to mind the strong link that binde the
Christian liturgy to the Jewish liturgy, which centinues to live in our
2iwa own time. The fundamental conception of liturgy ae expression
of community 1life conceived as service of God and mankind %m ise common
to Jews and Christians. We grasp the imporfance for Jewlsh-Christian
relations of an awarness of those common forms of prayer (texts, feasts,
rites, eto.) in which the Bible holds an e-sential place.

"An effort must be made to understand better that the 0ld Testament
(possesses a proper validity of ite own). The 014 Testament should
not be understood exclueively in reference to the New Testament, nor
reduced to aftx allegorhcal significance, as 18 so often done in the
Christian liturgy. ..The continuity eof our faith with that of the 014

Covenant should be underscored,"
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(1969 doaument:)

Particular attention should be pald to translations of certain
Dassages or expreesions in the New Tegtamsnt "which can be interevreted
in tendentious fashion by uninformed Christisns.® Thus, the phrase
'the Jews' in St. John can at times be translated according to
conext, by £ 'the leeders of the Jews' or 'the enemies of Jesue.'

These expressions”give a better rendering of the thought of the
evangelist and avoid the avpvearance of involving the Jewish people
ae such,"

1975 Gliidelines - "The existing links between the Christian
liturgy and the Jswish liturgy will be borne in mind. The idea of
a l¥ving community in the service of God, and in the service of men for
the love of God, such as 1t is realised in the liturgy, is Jjust as
characteristic of the Jewish liturgy as it is of theChristian one. To
impoove Jewish-Christian relations, 1t is important to take cognizance
of those common elements of the liturgical life (formulas, feasets,
rites, etc.) in which the Bible holds an eseential place.

An effort will be made to acquire a better understanding of
whatever in the 01d Testament retians 1te perpetual value (cf. Dei Verbunm,
14-15), since that has not been cancelled by the leterinteroretatiem of
the New Testament, Rahler, the New Testament bringe out the full
meaning of the 014, while both 013 and New illumine and explain cach
other (ef. 1bid, 16). Thie is a1l the more important since liturgical

reform ie now beringing the text of the 01@ Testament ev8r more
frequently to the attention of Christians.

]
When conment&ng on biblical texts, emphasis will be laid on

the continuity of our faith with th=at of the earlier Covenant
perspective of the promises,

» In the
without minimizing those elemnts of
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Christianity which are orighnal. Ve believe that those promises were
fulfilled with the firgt coming of Christ. But it is none the less
true that we still await their peffect fulfillmsnt in hie gloriouse
return at the end of time.

'With respect to liturgical readings, care will be taken to
s2e that homilies baged on them will not distort their meaning, espec~
1ally when it ie a queetion of passages which seem tn ghow the Jew¥ gh
people as such in an unfavoraBle 1ightl Efforfzs will be made £r so
to instruct the Christian people that they will unierstand the true
interpretation of all the texts and thelr meaning for the contemporary
believer,

"Commieceione ‘entrusted with the task of liturgical translations
will pay particular attention to the way in which they express those
phrases and paecages whéoh Christiane, if not well inforeed, might
misunderstand because of mt orejudice. Obvigouly, one cannot alter
the test of the Bible. The point is that, with a version destined for
liturgical use, there should be an overriding preoccupation to bring
out explicitly the meaning of the text, while taking scriptuml stuaies
into account. (Foonote #1; "Thue the formula 'the Jewe', in . John,
geometimes accorddng to the context means 'the leaders of the Jews,' or
'the adversaries of Jesus,' terms which exprees better the thwught of
the evangelist and avold appearing to arraign the Jewiegh veovole as such.
Another example 1is the use of the words 'pharisee' and ‘'pharissism' which
have taken on a largely pejorative meaning."

"The preceding remarks also apply to introfetctions to biblical
readings, to the Prayer of the Faithful, and to commentaries printed in

Missale used by the laity."
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On Teachingz andEducation:

hax@xd
1969 documentf/ - The 01d Testament and Jewish tradition ehould

not be opposed to the New Tegtament “in such a way as to make it
appear as a religion of justicealone, a religion of fear and of
legalism, imolying that only Christianity poesesses the law of love
and freedom,"

€hriestians should bear in mind that that the points on which
Jesus, a Jews, Book iwsue wiggﬁJu&l1am of hie time 'are fewer than
those in which he foudd himself in egreement with it."

Recalling the declaration of Vatican Council II that ‘what
happened in Jesus' Passlion cannot bs blamed upon all the Jews then
1iving, without distinction, nor upon the Jews of today," the 1969
document stressed that "the history of Judaism does not end with
the destnuction of Jerssalem, but continues to develop in a rich
apfritual tradition."

The dooument strescsee the desirability of implementing its
recommendations and directives on "all levels of Chrietian education,'
urging that, wherever poessible, ", chair on Judaism should be
established in Catholic colleges."

1975 Guidelipes - (quote p. 3, III)
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Joint Bocial Action:
On_ Breirkxingticm:

1969 document - Jews and Christians should codlaborate willingly
in the pursult of soclal justice and peace" on local, national,
and international levels,

1975 Guidelines -"Jewish and Christian tradition, founded on
the Word of God, ie aware of the value of the human person, the
image of God. Love of the same God —nust show 1tself in effective
action for the good of manking. In the spirit of the pggpheta,
gexkghJews and Christians will work willingly together, seeking
soclal justice and peace at every level - locsl,national, and
international.

"At the same time, such eollaboration can do much to foster
mutural understading and esteem."

The comparison of the 1969 Vatican "working document" and
the 1975 Vatican CGuidakines demonstrates how fundamentally alike
both documente are, and how devendent the latter document ies on
the feamex former both for 1ts contemt, its epecific proposals, as
well as for much of ita rhetoric. And yet there are cmucial
differences{ between the two declaratione, and the differences
demonstate precisely what Vatican authorities today refuse to

Bo strongly
affirm in their attitudes toward Jews and Judalsm, Zmxthexexgamt
thakxtheyxaexeteed do those authorities feel about thoee differences
that they felt compelled to exciese them from the official CGuidelines
or else reformulate them in a way that would exprees their
doctrinal mentality. Since one introdédction to the @uidelines

characterized this document as the "magna charta" on Catholic-
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Jewish relations for the entire Catholic church throuchout the world,
it would scem to be of more than passing importance for serious students
and practitioners &n Catholic-Jewigh relations to ponder theee rejected
views and weigh their meaning in any reslistic appraisal of tre Vatican's
present relationship to the Jewish people.

What are these differences that were denied incovoration in the
officilal @uidelines? They are essentially ::::;—rold: the first has to
do with the Catholic Church's official attitude to Judaism as a living
religion; the second, the Church's attitudes on conversion and presely-
tization kmnux@ with regard to Jews; the third, the Church's sense
of resvonsibility for Jewish sufferéng in the Christian West; and fowtth,
the Church's attitude toward the mesning of Israel and Jerusalem to
Judaiem and the Jewlish people.From a "normative" Jewish persvective,
oge is Jjustified in asserting that avoiding these issuss, or talking out
of both sldes of the mouth at the same time on these questions, 1&g to
do nothing less than to trifle with the central and baeic?gzgiazgeof
Jewish self-consciousnese in the modern world, hardly a basis for
"mutual understanding and reciprocal esteem,

Where the 1969 "working document" was forthright and unambiguous
in ite views regarding each nf these fundamental issues, the 1975
Vatican Guidelines 1s frequently evasive, ambivalent, even doubletalkkng.
Speaking to the question of the Catholic Church's mxk¥tmdsm preeent
theologlical underetanding of Judaiem, the 1969 document declares:
"Coggizance 1s increasingly being gained in the Chureh of the
actual place of the Jewlish people in the history of galvation and of its

permanent election. Thie fact points toward a theological renewal and

toward a new Christian reflection on the Jewisgh veople that it 1le
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important to pursue. On the other hand, it avpears that still tro often
that Christians do not know what Jewe are. They do not, in any case,
gee them as they are in themselvee ani as they define themselvee in
thétr present and 1l¥ving reality, as the people of the Bivie living
in our midst. They do not see them as that peoole which in its history
hag encountered the 1living and true God, the one God Who establighed with
that people a covanantﬂ of which circumeision is the sign, the God Who
accomplished in ite favor a miraculous Exodus, which it reliwes each year
in ite Pgsscver, both as a remembrance of ite past and gn exmectation
of the full realization of its promises. Thig eame God has revealed
Himself to His people Israel and madé to it the gift of the Torah, And
He has confided to it a word that "endures forever"! (Isaiah 40,8), a
word that has become an unquenchable source of life and prayer, in a

tradition that has not ceaced to enrich itself through the centuries,"

Such a vivid and empathic appreciation of Judaism as a living

_ religion, a permanent source of truth and value for the Jewi sh people,
unquestionably represents a basic shift in the Christian world-view

toward Judaiem. Had Vatican authorities asdopted that theology of Judaism
from the 1969 document, as 2% they found it vpossible to appropriate

the many "practical® suggeetions from that text, they would have formulate’
a set of Guidelines that would have rightly deserved to be called

"historic!, FEXKREFEHF RSSO S RAEYEN Instead, they chose to
evade thie core question, and ended up by trying to carry water on

both shouldere, with inevitable splabhing about to the dissetisfaction

of both serious Catholics and Jews






