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May 24, 1976  ye A7( PRestoerTAL ELECTORY)
Cfmwn / EVANGELISM, AND THE JEWS

by Rabbl Marc H, Tanenbaum
National Interreligious K fairs Director, American Jewigh Gmmittec

This backgwaund memoranduff is nnt intended in any way as a
Pregidential
statement of support or of oovosition tn any of the/candidates of
the Democratic or MRpublican pagties in the current election camngign.
As an 1intergroup relations agency, tre American Jewish Committee has
be=n concerned since 1ts inception with combatting prejudice and bigotry
that ariee from negative stereotypes and hostile caricatures leveled

agalnst any religious, raocial, or ethnic group.

Both because Jews have been the victime and scapegoats of
religlo-ethnic stereotyping which nurtures anti-Bemitism, and bhecauee
of our conviction that hatred and unwarranted suspicione against any
group or person contradicts the basic Biblical and democratic walues
to whlch we subscribe, we wish to oppose any tens#encles in the current
@mpaign that may lead to the defamatlon or the viillification of thﬁt
goup of Americans whose falth commitments and ethns?:; now being

meet prominently Aiscuseed in thifr election campafgn; namely, the

40 to 50 million Evangelical Christians.

An additional reason for thie effort at clarificat®bon of our
views regarding the Evangelical community derives from the fact that
the American Jevieh Committee began in the mid-1%60s a series of
acadenlc and theolegical conferences and meetings wit D;?_;Iilv Graﬁzﬁﬁ
Pr. Harold Lindsell, editor of Christianity Today; Dr. Arnold Oleon;—

presldent of the Evangelical Free Church; the National Association of
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Evangelicals; the Evangelical Theoldgical Society; the Southlrn Basptist
Convention; and a National Conference of Evangelicals and Jews held in
Janurary 1976 involving representative Evangelical and Jewisgh scholars anAd
religlous leaders from the major Evangelical and Jewigh seminaries,
colleges, and universitiers in America. The Amnmerican Jewish Committee,
which ploneered in developing the most extensive network of relaticnships
betweesn Evangelicals nnd Jews in this country, has hadthe benefit and
good fortune of knowing Evangelical Christians as persons,not as mythie
entities, It 18 something g??:ealiam ;nd dpmyghglpgizing about thie
important group of American citizene that ws wighx have leargd through
first-hand knowledge and experience that we wish to share in thie

document,

THE ELECTION PROCESS AS A FORGE OF PLURALISM

For the first one hundred yeare of American history, this country
has been characterized by such church historians as Dr, Martin Marty
(The Righteous Empire) as an "Evangelical Eapire". Nine of the thirteen
colonies had estahlished EmXarx churches moieled on the Puritan theocracy
("Puritan olbgarchy" Dr, Chomas,J. Yertenberger preferred to call it) of
the Massachusetts Bay Colonyy In thoee established church-state arransemente,
heither Catholicg, ®Exmix Jews, nor diseenting Protestante were allowed to
vote nor hold public office unless they would affirm "an evangelical

Christian oath",

During the past 100 years, owing mainly to the efforts of

ecumenical moderates, the churches were disestablished de jure. Pluralism

and dialogue now became possible, with a growth in underetanding thrat
every religious, racial, and ethnie group was to be accepted as an equal,

That conception of pluralism as the mode of eo-existence between
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diverse groups was nore theoretical than actual, The election of 1960

disclosed that reality. Despite the 1lip service that was widely given

to pluralism, John F, Kennedy, had to undertske a special effort to

verruade many Ameriéans, esveclslly evangelical Christians in the Reukkh
and to the Pope in Vatican City

South, that his fidelity to the Roman Catholic Church/would not compromise

his loyalty to Americen democracy nor his ability to eerve the entire

American people as their nresident,

That election campaign dieclosed how extensive was the nativietg,
ant®2-Catholic bigot$y in our nation. Aw?yard. embaBBasrinz, and even
painful as was that campaign, 1t would appear on reflection that Preeident
Kennedy's electinn speeches - especlally that given to the meeting of

Bouthern Baptist ﬁinistera in Houston } became an esgenthdl vart of the
__.——-—'—s__.._.._._________

process of confronting America with 1te hidden hostilities toward the
Catholic minority. The election of President Kennedy marked a turning
point in the history ofp pluralism in Aerica. The nation hergan to
EBEZX purge 1tself of ite stereotypes and irrational fears éhout Catholioce;
fhe election of Kennedy rl-atified the entry of AMnarican Cathollcs into
firet-olass citizenehip in owr democracy.
The election process, 1t becomee increasingly clear, 1s a forege
for burning off our pretensions about pluralism and for enabling dach
ma Jor religlio-ethnic group to challenge thR willingneee of the national
Qg b=atd 0s
soclety to accept its first-class citizenship de Jjure, and net—omly de racto,
In 1960, the Roman Catholic community in America went through that national
rite of passage. In 1976, the Evangelical Christian community is enzaged
in euch a rite of passage 1into natbom 1l acceptance,
Apart from the principlee of equality and Jjustice that are at

stake, I c"ntend that Jewse, blacks, hispanice, women, asians, and others
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have hoth moral ani self-interest obligations in making this election procees
work with a minimum of defamation against the surfacing group, for the
simple reason that in the future unfolding of the democractic vroeess each
of these grouvs will in time present their candidate for the Presidenty
of the United States whose election will conetitute treir ratificetlion
as firvet.nlass cliizens. Mpirgx Making pluralism a factual reality for
each group in the American mosaic requires our collotive efforts to
combat the false images that rattle around our culture, and thereBy enable
our cltizenry to make wise skmmfrx ohoisee on the basis of a candidate's

merits and virtues, undistorted by group etereotypees and unreflective

prejudices, W 'ﬁ, PAJM—- %;K 4’/&/{'&%(/




WHO ARE THE EVANGEL ICALS? = % =

When asked %o describe "the evangelicals," one contemporary writer,
liberal and generally well-informed, wrote these words:
"Evangelicals (or, as they used to he called called, ' Fondamentalig%e!)

were long stereotyped by other Aericans as rustic Geepel thumpers from the

'backward, bigoted Bible Belt'! and this invidious image still 1lin mess. Their

agrressive proselytizingg too often single-mindedly Airected at Jewey has
causedx resentment, ani their preoccupation with individuval salvatien,
often to the exclusion of social coneern, is allien to Jews with their

strong soclal orientation. American Jeweg ususally have sought anif found
S

*

their £k alllies not in theee quarters, but in liberal "mainstream" churchres
-Preghyterian, Eplscopalian, Baptist, Methodist, and so on--that were
NRXXEeXirgxErxeanvextxkemxvx committed to vluralism and were not trying
to convert them." l

There is ktittle doubt that this characterization of EvangaPicelg
reflects a rather widely-held view not only among Jewe in northern urkan,
industrialized centers “ut among northern 1liheral Probeetante and Cathollics
as well., A prominent black liheral Protertant clergyman recently toldtk
me that at "475 Riverside Drive" -~ the headquarters of the Natinnal Counecil
of Churches, "they're 99% against Carfer." A Jewish leaier in Chicago
recently told a Cgrter officilal in Illinois that he was trouhled hy the
report that Jimmy Carter says that "he oraye 25 timee a day. I would like

to know what he prays for."

~ N
and ¥axkxr falr reorese

ale"?
'i:n "Evangelicals" be eq ated Aithout distinctio
‘ams of i1deology dominge North
Americg in the 17th and é;h centuriea.l The - evangelicalisr

b it
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Ar=s these accurate and fair repreeentaticns of "Evangel icale?"
Should "Evangelicals" be equated without distinctinn with "Fundarmentalisrte
Are thete 1mages held by the non-Evangelical community of the Evangellical
groupe which require modification? Are there issues which the Evangelical
community should legitimately be required to clarify as a precondition
for winning the confidence and support of non-Evangelicals in behalf of
political candidates who ®kakmx aesert Evangelical boyalties?

Se rm e
Answees to questicns such as these require peometiing mere—then

a-exur~—eoasuel @cqualintance with the histery and doctrine of Evangelicale

and Fundamentalists in America:

-~y =
Calvinist evangglfcamism, product of the Puritan exverience and
NvuTXy ke o p \78Pr
the Great Awakening of‘/’?k?ﬁF‘**‘, wasa one of the princival atreame nf

1deology that dominated the colonliee of North America prior to the

birth of the Amrizhan nation.ﬁ?he Masséchuaeﬁts Bay Colony, "theR Puritan
Oligarchy," was a Bible Commonwealth which united eoclesiasttcal and
civil government. Only "the sandtifled," thnse who experienced infent
baptism and celebrated communion at the Lord's Table, were entitled to

hold public office and vote in civil elections of msgiatratea.iu”jdj e
Shan aud Vv h—-— -l "K__ k_\- < wel 'h‘-l ('\......ﬂ}“uf‘ 0“ M Sﬂmﬂ" Ujr W"I"W (: l-
T e o ot S |
i >~ Reaction against the enforced establishment of evangelical
'\‘b{.«u\-ﬂ
orthodoxy began early. On March 7, 1638, Hoger Williams gathered nineteen

men, refugees from Mjseachusetts Bay, to form a new colony at Rhode IselanAd
that would not only allow but enforce liherty of conecience. Williams hecer
convineed tht there existed no Scripttnal authority fork baptizing in“snte

S
and he repahtiz?d_tﬁef;¥e people. by "plunging," as it was deriwively termed
vioLve = ~ L1 IR 5 | 1. PRI e

by conventional Calviniste,-Thus; wasborn the firet-Baotist Chumch on ' the
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Roger Williame became "a seeker after light," adhering to the
principle that "every one should have liberty tr~ worship Gerd accorddng to
the 1light of hie own conscience." In hls celebrated narable of the
ship, Williams elaborated his commitment to "total freedom of eonecience"
paralleled by his call for complete ohligation "to obey the common lawe
and orders" of the cttll sphere:
"There goee many § ship to sea, with many hundred soule in rne ship,
whose weal and woe 18 common; and is a’ true picture of a common-wealth,
or anyx human combination, or society. It hath fallen out some times
that both Papists and Protestants, Jewe and Turks may he ambarkgzﬁ into
one ship. Upen which suppoeal, I affirm that all the liherty of eonscience
that ever I pkeaded for, turns upon these two hinges, thah none of the P;; e
Protestante, Jews, or Turks, he fordced to come to the ahiﬁfbr prayer or
worshlp nor dompelled from their own particular prayers or ;orahip. if they
practice any."

Thus, the Baptiet tradtion of religious lirerty and}reedom of
consclence 18 deeply rooted in early American hietory. But there is another
slde to that tradition which has relevance to our oresent concerns.

Isaac Backus was the pre-eminent Calviniet theorlet of church-state
relations in the generation thet preparei the way for the American
Revolutgon, If;ackus ghared Roger Willlams' commitment to religious liherty
as one of tﬁe righte dlctated by divine and natural law, But to Backhs,
as Pror, El%wn 8mith writes, "All true liberty, in relision or the pbdblic
reglm depers an the suppemacy of Christ.”

Iﬁ the} original Calviniet view, God's dealings with men were
J

through a /sing'le covenant in two "disvensatione": that of an ohscured

gospel O&ﬁlqulaw, the other of Christ and fully revealed gospel. Backus

Mﬁ:}/z_ﬁﬁw Ne dod M. by R A o
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broke sharply with Calvin and developed a theory of two covenante which
contrasted "the covenant of law" with "the covenané of grace." The |
Purttans of Massachugetts remained steadily friendly to the 014 Testamén® '
and modeled their new commonwealth on its institutions. Backus opted

for strong cecntrart hetween the two covensnts, and de%élred that thére

could be no religlous fellowship between those whose moral asnirations

saved by the grace of Christ.

l

|

|

were deried from "an abrogated covenant," the law of Mpses, and those \

|

"A by-product of an exaggerated covenfint theology," Prof. 8mith %

observes (p,23), "15/;ardened attitude Eoward Catholice and Jews, mbxmuzsys |

an lssue not socinrloghecally important in the era of the American Revolution
but regrettable as the nineteenth century advanced., Cathelice found

themsdlvee persistently charged by Proteestants feopmed in the traditien i

of radical Purltanism with being selaves of worke-righteousnese; a princinled

rejection of the 01d Testament 1is productive of hostility to Jews,"

Beyond that, Backes wrote in fhe Libheral Bupport of Gospel Ministere

that "All the privileges of the c¢ovenant of grace are peepsonal as they

were not before the death of Chriet," ani he set the "nation," 1e., corporate

group, eharply againet the indid€idual, His theology led him to a funiamental

quarrel with the group eolidarity of the 01ld Tertament and of Puritan
|
orthodoxy.

Backys was a spiritual theoorat. The perfected mimrx order was for

Backus strictly future. While he waitedi for the eschaton, the entire aeparat1§y

of 'church and state was necessary to hoth, But Pdritan orthodoxy demanded
fulfillment of theocracy in the present,

These ambivalent and contrasting influences in the Baptist tradition
have left their tmaces down to the nresent.

ae,






