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BLACK-JEWISH RELATIONS: ADDRESS WITH REV. JESSE JACKSON
QUEENS COLLEGE, NEW YORK

March 11, 1987

President Kenney, Rev. Jackson, Dr. Hevesi, Dr. Schwarcz, friends: Let me soy.cf’rhe
outset that one of the most practical projects in Black-Jewish relations that Jesse Jackson
and | could do would be to organize a Black-Jewish collection plate for an audience like
this. | don't know about Jesse's experience in Baptist churches, where | have spent a good
deal of time with many Baptist fiends, but it began to look like Yom Kippur in a Baptist
service tonight.

| want to pay fribute here to the respect for scholarship, especially Biblical -
scholarship, that is implicit in the way in which this evening has been organized. There was
a wonderful story told during the Second Vatican Council, at which | was honored to be
present, while the Catholic Church was facing up for the first time in some 1900 years to -
what has been its relationship to the Jewish people. Admirably, the Church leaders faced
what had to be faced, repented of what had to be repented, changed whcrr. had to be
changed. During the course of the Council someone told me a story about the late
Blessed Pope John XXIlI. It was his inspiration to organize the Second Vatican Council,
which literally changed the course of the history of the Catholic Church over the past 1900
years. Before he was elevated to the papacy, Archbishop Roncalii served as an Apostolic
Delegate to the Balkans, in Istanbul. And then after that, he was brought to France, where
he there served as Apostolic Delegate to the French govemment, representing the Pope in

France. As the story happened, Moné.ignor Roncalli, as he was then called, developed a
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very warm and intimate friendship with the Chief Rabbi of France, Rabbi Jacob Kaplan.
According to this account, Monsignor Roncalli and Chief Rabbi Kaplan had been invited
by the President of France to a banquet. They came together into a large reception hall,
and they were chatting, making small talk, exchanging pleasantiies. Then someone rang
the gong for the banquet, for them fo walk through the reception hall into the main dining
hall. And, as this story has it, when the Chief Rabbi came to the door, before entering into
the banquet, he tumed to Monsignor Roncalli and said, “Your Excellency, after you. You
first." Monsignor Roncdlli, who was very fond of the Rabbi, tumed to him and said, "No,
Your Excellency, Chief Rabbi, you first." And this went on for perhaps five minutes, back
and forth, a diplomdtic Alfonse and Gaston routine. Meanwhile, people were piling up
behind them, waiting to go through the door. Finally, Pope John -- then Monsignor Roncalli
-- in his characteristic Italian, earthy, peasant way, grabbed hold of the am of Chief Rabbi
Kaplan and began to shove him through the door exclaiming, “No, Chief Rabbi, the Old
Testament before the New Testament,” and shoved him into the banquet hall. Well
nomally | would c-ppecxr after Jesse Jackson, after he has, in his powerful, charismatic,
mesmerizing way, taken over an audience, and | would feel like a shlemiel after that, trying
somehow to take hold of what was left over of the audience. But | guess this is an act of
pure academic scholarship, the Old Testament, the Hebrew scriptures, before the New
Testament.

The invitation to speak here was extended to me by the Honorable Allan Hevesi,
Assistant Mgjority Leader of the New York State Assembly, and Professor of Political Science
at Queens College. He hoted in introducing me that we share wonderful memories of

association with his late blessed father, who served the American Jewish Commiitee with
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distinction. The invitation from him and from Professor Emest Schwarcz, Dean of Jewish
Studies at the College, is deeply appreciated. Their establishment and support of the
Queens Black-Jewish People-to-People Project is both a symbol and a substantive
contribution to a vital, compelling goal that hopefully all of us here tonight share: the
overcoming of misunderstanding and the advancement of knowledge, mutual respect,

- and cooperdation beitween the Black and Jewish pecple and their communities, in the
context of a profound common concein for the welfare of our beloved American
democidtic republic. Let me be clear at the outset about my mond&e as | see it this
evening. | speak here as an individual, only for myself, exercising my democratic right of
free speech. While | believe that | may express the feelings and views of many in the
Jewish community, what | am about to say does not represent the official positions of the
American Jewish Committee, and certainly not those of the American Jewish community,
which is characterized by diversity and a plurdlity of views, as is frue of every other religious,
racial or ethnic group in our democratic society.

Why are we here this evening? Why is there such an impressive tumnout of people
from this community coming together tonight at Queens College? This is not an easy
evening, either for the Reverend Jesse Jackson or for myself. If the bigots and extremists in
our society had their way, this evening would not have taken place. The fact that Jesse
Jackson and | made our own separate decisions to share this platform in the fact of
threats, slanders and intimidations, is a statement of our determination to reject hatred,
bigofry, and verbal violence from whatever quarter it is issued. We do not and we will not
ignore the froublesome and disturbing episodes in Black-Jewish relations in the recent past.

What our purpose is tonight, as | see it, is to try to find a better way, a more constructive
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way, for Blacks and Jews to live and work together, as they have done -- we must not
forget -- for much of their history during the past twenty-five years. | asked, why are we
here tonight? And | want to try fo answer that question out of my reflections and my
experiences during the past quarter century or more.

In 1968, | became involved with Catholic and Protestant leaders in trying to relieve
the suffering of the victims of the Nigerian-Biafran conflict. That exposure, day in and day
out, fo so much destruction of human lives, with fens of thousands of deaths of Muslims
and Chiristians, and the incredible starvation of thousands of innocent children, fransformed
my life. While the Jewish agenda, the cause of Soviet Jews who suffer oppression sfill; the
cause of Israel and of peace in the Middle East between Jews and Arabs; the Black Jews
of Ethiopia, who still suffer incredible oppression and poverty among other Ethiopians,. are
constantly at the core of my consciousness, since that experience of 1968. | have been
driven to dedicate much of my waking hours to the problem of world refugees, world
hunger, and infemational human rights. There are about some 12 million refugees in the
world foday, some six million of them in Africq, the largest refugee problem in the world; -
most of them living in desperate conditions. The searing fact is that most of these refugee
fragedies to which | have been exposed or have been involved are the result of religious,
racial, ethnic and fribal conflicts. In the Sudan several years ago, nearly a million Black
Christians and Animists were massacred by Arab Muslim tribes of the north. In Uganda,
President Idi Amin and his fibesmen slaughtered some half million Black Christians, half of
them Anglican, half of them Roman Catholic. In India, there are unending slaughters of |
Muslims, Hindus and Sikhs; in S Lanka, Tamils and Sinalese destroy each other -- all in the

name of God and nation. The Iran-lraq war has resulted in the deaths of an estimated
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quarter million human beings, many of them children 12 to 14 years of age, who are fold
that by their martyrdom they have assured themselves a certain ascent to Paradise.
Lebanon, once the citadel of Arab Christendom; Lebanon, once tfo the Arab Christian
world what Israel is to world Jewry; the model of pluralism in the Middle East as Lebanon,
hcs; been is now a daily abattoir. And who loses sleep over Ireland where, for more than
decades, Protestants and Catholics have been destroying each other? Religious, racial
and ethnic hatreds have become the engine of an epidemic of dehumanization in the
world. Nowhere is that dehumanization more palpable and fragic than in South Africa.

In October 1985, | went on a mission with the American Jewish Committee, our leaders, to
South Africa. We met with a great many representatives from every segment of that
blighted society, from Archbishop Desmond Tutu, Black union leaders, the leaders of the
govemment, business, and the Jewish community.. It is @ nightmare, an abomination, to
experience The chemistry of nationalist arogance and religious bigohy. Two fundamental
religious lies have dominated the vices of Westem civilization, including that of South Africa,
which is a Westemn cc;unhy. Jews have suffered and have been destroyed by the 1900-
year-old religious lie of Deicide, the absurd notion that the Jewish people colleéﬁvely kiled
Christ, and therefore must endure unending punishment and exile. And some
fundamentalist Christians even to this day preach the obscenity that the Nazi Holocaust
was God's ultimate punishment of the Jews for having allegedly killed Christ. But apartheid
is another such religious lie. In the Dutch Reform churches it has been taught for
generations as gospel fruth that the Black people have been cursed by God with the curse
of Ham, the forebear of Black people in the Biblical story. Segregation and apartheid have

thus been justified as doing God's will. | saw the demonic power of that religious lie, s |
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watched from afar in Soweto; in 1985, dozens and dozens of young Afrkaans leaping out
of their amored troop cariers, shooting Black youths at will. These young Afrikaans, fresh off
the fams, their heads filled with their church lessons, have been rdised in a culture of
religious and racial hatred and bigoty that has been indulged without limit. Where were
they to leam that the life of a Black child is as precious in the eyes of God as their own?
The late psychoandlyst, Dr. Erich Fromm, in his monumental last work, The Anatomy

of Human Destructiveness, called such behavior "group narcissism.” As in the dynamics of

individual narcissism, a group attiibutes to itself all vifue and assigns to the “out” group all
vice--everything that is eerie. Such a group becomes totally self-centered. It sees itself as
naturally superior and sees the other as inferior, infidel, heretic, deserving of destruction.

Dr. Fromm identified such group psychopathic behdvior as being responsible for much of
the group aggression, terrorism, and violence that pockmarks the world today. The cost in
human lives that the human family is paying for such religious and racial hatred all over the
world is staggering, beyond human comprehension. [n a nuclear missile age, such
psychopathology without control could conceivably, God forbid, figger a nuclear
holocaust.

Blacks and Jews, all Americans, need to acknowledge that America is different, has
been different, is different. For the past 200 years our national and religious leaders have
sfruggled mightily fo establish an open, democratic, pluralist society. The true genius of
America rests not on sending our automobiles and Coca-Cola around the world; the true
genius of America rests in the redlity that each religious, racial and ethnic group comes to
the common American table by right, as first-class cifizens, and not by sufferance. Each

group--religious, racial, ethnic--has its own agenda, appropriately; its own needs and
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priorities; and has a right to receive a fair and sympathetic hearing; has a share in the
American table. While advocdating its own agenda, at the same time each of us has a
simultaneous, a collateral and overarching obligation fo serve the common welfare.
American democracy is founded on a social compact which is a very fragile instrument.
Watergate and Irangate have taught us how fragile that compact can become. That
compact needs ’rd be continuously nurtured by an intense commitment to civility and
mutual respect. That does not prevent nor preclude constructive criticism of each other's
positions, or holding different views. By indulging religious or racial bigofry, reckless and
uninhibited racial epithets, or anti-Semitic defamations, can beat this precious, fragile
social compact into the ground, intfo dust. My friends, America is the only nation on earth
that has not been despoiled by religious wars. We have not had a 30-year war, we have
not had 100-year wars of a religious character, as one finds all over the European
landscape. We have had far too much of racism, and anti-Semitism, of lynchings and
verbal viclence, and let me tell you that the canard, the obscenity, that Zionism is racism is
just such an expression of defamation and verbal violence. |

At their height, and at their most productive, Black-Jewish relations in the 1960s and
1970s were a paradigm of democratic pluralism at its best. The essential reason for that
extraordinary, indeed historic, cooperation was once formulated by our colleague, Albert

Vorspan who, in an op-ed piece in The New York Times, recalled how, in 1964, the late

Doctor Martin Luther King, Jr. was challenging, together with Jesse Jackson and Andrew
Young and many others, racial discrimination in public accommodations. In Saint
Augustine, Florida, there was a fierce resistance from the sheiiff and the police, as well as

from the White Citizens' Council and the Ku Klux Klan. Marfin Luther King sent a telegram to
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the conference of the Central Congress of American Rcbbis that was then meeting in
Atlantic City, appealing for their help. Within hours, that very day, sixteen rabbis came to
Saint Augustine where they joined Dr. King and his brothers and sisters. They entered the
Black church and joined in common prayer and mutual solidarity and then went off to try
to integrate a lunch counter in the face of incredible hatred, contempt, anti-Semitist and
racial obloquies. All of them--Martin Luther King and the crowd around him, as well as the
sixteen rabbis--were forced by electric cattle prods into a cell in the prison of Saint
Augustine. A number of them had their lives threatened. Why did these rabbis engage in
acts of civil disobedience? Why were they prepared to go to jail, almost spontaneously, at
once? Vorspan wrote the following. He said, "The answer is simple: Martfin Luther King, Jr.
No other person could have evoked such an instantaneous and uncritical response from
us. With Dr. King there was implicit trust, a profound bond and a mutual respect, and a
deep sense of solidarity with his mission and that of his people. We respected him
because he was intellectually keen, and a powerful orator." (His disciple, Rev. Jackson, is -
not too bad, either!) And, Vorspan adds, "We loved him because he cherished the glory of
racial and religious diversity. He despised Black separatism as both wrong and
counterproductive. He saw the Civil Rights revolution not as a Black rebellion, but as a
covenant of White and Black, Christian and Jew, standing together for decency. To Doctor
King, justice was a seamless web. Anti-Semitism and anti-Catholic prejudice, like racial
bigotry, were anathema. His goal was not only justice for America's Blacks, but human
rights for all peoples everywhere." Then Vorspan concludes, ‘I, as | believe, Meier Kahane
is essentially a problem Jews must face and resolve, so the Reverend Louis Farrakhan is @

central challenge to the integrity and the future of the Black community.”
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Black-Jewish relations are bigger than Louis Farrakhan or Meier Kahane, and we still
have much in common to transcend our demagogues and our frictions. As Dr. King never
tired of pointing out, Blacks and Jews have common enemies -- not just in the 1960s.

Read The New York Times this week, on what is happening on sixteen major campuses in

America; the racism that has begun to erupt again against Black students on college
campuses. Read what is happening in the Fam Belt of Americq, where the Aryan
Brotherhood, the Christian Identity Movement, and the Posse Comitatis, joining fogether
with the Klan, are now trying to create the canard that the decline of farms in America, the
breakdown of the family farm--one of the great fragedies of this country--is due fo one
reason only: The Jewish conspiracy of America has set out to buy out the farm land of
Ameiica. It is the Jewish conspiracy that is responsible for the crisis in the farm belt." -
Racists and c:nﬂ-Se_mifes have not gone away. Theyre always beneath the surface.

We have a shared history of oppression that gives us a shared vision of a
compassionate and open society. And, my friends, we need each other. | spoke today to
our Washington representative, Hyman Bookbinder, about problems relafing fo South Africa.
And he talked to me about the incredible closeness, the incredible cooperation between
congressmen who are Blacks and Jews, and he said, “No two other groups in the United
States Congress vote together as consistently for their respective agendas as do the Jewish
and Black congressmen in the United States Congress.”

And they are addressing a common agenda: protecting the poor, the increasing
poverty, especially among the underclass, from the social cuts which have taken place
during the last four years; working fogether on the problems of unemployment, on family

life, on education, on fair housing; drugs, crime, violence; resisting together the violations of
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the separation of church and state, which continues to mount, from the radical Right,
week after week; together working for the security of the State of Israel, speaking out for
Soviet Jews and others denied their human rights; opposing together apartheid in South
Africa and racism at home. Despiie the imitation of the conflicts that cloud Black-Jewish
relations, even on such anguished issues as affiimative action, where there can be
legitimate and constructive ciiticism, there is still @ bond that links Jews and Blacks together.
Dr. Martin Luther King, Jr. forged a Black-Jewish bond in love, devotion, blood and dreams.
The greatest homage we Jews can pay to his memory, that superb religious leader as
political activist, is to nurture and strengthen that bond which was and must remain a
blessing for America and for the word. | can only hope and pray that this shared evehing
with Jesse Jackson, whom lve known for many years, will mark a tuming away from the
abenation and the deviation from Black-Jewish relations of the past, and will retum us to
the highway of justice, mutual respect, mutual support and solidarity, for the sake of the
Black and Jewish people of our nation and, above all, for the well-being of this great

American democratic society which we love. Thank you.
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EXCERPTS FROM ADDRESS BY_RABBI MARC H. TANENBAUM, DIRECTOR

OF INTERNATIONAL RELATIONS OF THE AMERICAN JEHISH COMMITTEE
AT BLACK-JEWISH FORUM, WITH THE REV. JESSE JACKSON, AT

QUEENS COLLEGE, NEW YORK, WEDNESDAY, MARCH 11, 1987, 7:30 P.M.

——— — —— — — — —

The invitation extended to me by the Honorable Alan Hevesi, assistant
majority leader of the New York State Assembly and professor of political
science at Queens College, and by Professor Ernest Schwarcz, dean of Gen-
eral Studies at this college, is deeply appreciated. Their establishment

and support of the Queens Black-Jewish/People to People Project is both

a symbol and a substantive contribution to a vital goal that hopefully all
of us here tonight share -- the overcoming of misunderstanding and the
advancement of knowledge, mutual respect and cooperation between the Black
and Jewish communities, in the context of a profound concern for the welfare
of our beloved American democratic republic.

Let me be clear at the outset about my mandate -- as | see it -- this
evening. | speak here as an ‘individual, exercising my democratic right

of free speech. While | believe that | may express the feelings and views
of many in the Jewish community, what | am about to say does not represent
the official positions of the American Jewish Committee and certainly not
those of .the American Jewish community, which is characterized by diversity
and a plurality of views as is true of every other rellg:ous, racial or
ethnic group in our democracy. .

Why are we here this evening before this large ‘assembly? This is not an
easy evening either for the Reverend Jesse Jackson nor myself. |If the
bigots and extremists in our society had their way, this evening would not
take place. The fact that Jesse Jackson and | made a decision to share
this platform in the face of threats,slanders, and intimidations is a
statement of our determination to reject hatred, bigotry and verbal violence.
We do not and we will not evade the troublesome and disturbing . episodes in
Black-Jewish relations in the recent past, but our purpose tonight, as |
see it, is to try to find a better way, a more civil and constructive way
for Blacks and Jews to live and work together, as they have done for much
of their history during the past 25 years.

Why are we here tonight? | want to try to answer that question out of my
reflections and life experiences during. the past quarter century or more.
In 1968, | became involved with Catholic and Protestant leaders in trying
to relieve the suffering of the victims of the Nigerian-Biafran conflict.
That exposure to so much destruction of human lives, with tens of thousands
of deaths .of Muslims and Christians and incredible starvatlon of thousands
of innocent children, transformed my life.

While the Jewish agenda -- Soviet Jewry, Israel, peace in the Middle East
between Jews ‘and Arabs, the Black Jews of Ethiopia -- are constantly at
the core of my consciousness, since 1968 | have been driven to dedicate
much of my waking hours to the problems of world refugees, world hunger,
and international human rights.
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There are about twelve million refugeszs in the world today, some six
million of them in Africa == the largest refugee problem in the world ==
living mostly in desperate conditions. The searing fact is that most of
these refugee tragedies are the result of religious, racial, ethnic, and
tribal conflicts. |In the Sudan, several years ago, nearly a million Black
Christians and animists were massacred by Arab Muslim tribes of the North.
In Uganda, President Idi Amin and his Nubian tribesmen slaughtered some
500,000 Black Christians, half of them Anglicans, half Roman Catholic.

In India, there are unending slaughters of Muslims, Hindus, and Sikhs.

In Sri Lanka, Tamils and Sinhalese destroy each other. The lran-lraq
war has resulted in the deaths of an estimated quarter million people,
many of them children, 12 to 14 years old. Lebanon, once the citadel of
Arab Christendom and the model of pluralism in the Middle East, is now a
daily slaughter-house. And who loses sleep over Ireland where for more
than a decade Protestants and Catholics have been destroying each other?

Religious, racial and ethnic hatreds have become the engine of an epidemic
of dehumanization in the world. Nowhere is that dehumanization more palp-

able and tragic than in South Africa. In October 1985, | went on a mission
with American Jewish Committee leaders to South Africa. We met with a great
" many representatives from every segment of that blighted society -- from

Archbishop Tutu, black union leaders, the Sash legal aid society, to leaders
of the government, business, and the Jewish community.

It is a nightmare, an abomination, to experience the chemistry of national-
ist arrogance and religious bigotry. Two massive religious lies have dom-
inated Western civilization, including that of South Africa. Jews have
suffered and have been destroyed by the 1,900-year-old religious lie of
""deicide'' -- the absurd notion that the Jewish people collectively killed
Christ, and therefore must endure unending punishment and exile. Some
Fundamentalist Christians preached the obscenity that the Nazi holocaust

was God's ultimate punishment of the Jews for having allegedly killed Christ.

Apartheid is another such religious lie. In Dutch Reformed Churches, it has
been taught for generations as gospel truth that the Black people have been
cursed by God with '""'the curse of Ham.'' Segregation and apartheid have thus
been justified as doing God's will. | saw the demonic power of that reli-
gious lie as | watched from afar young Afrikaans leaping out of their "hippo'
armored troop carriers in Soweto and shooting black youths at will. These
young Afrikaans, fresh off the farms and filled with their church lessons,
have been raised in a culture of religious and racial hatred. Where were
they to learn that the life of a black child is as precious in the eyes of
God as their own?

The late psychoanalyst, Dr. Eric Fromm, in his monumental last work, The
Anatomy of Human Destructiveness, called such behavior, ''group narcissism."
As in the dynamics of individual narcissism, a group attributes to itself
all virtue, and to the outgroup all vice. Such a group becomes totally
self-centered and sees itself as naturally superior, and sees the other as
inferior == "“an infidel, a heretic' deserving of destruction. Dr. Fromm
called such group conflict "psychopathic'' behavior that is responsible for
much of the group aggression, terrorism, and violence that pockmarks the
world today.
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The cost in-human lives that the human family is paying for such religious
and racial hatreds.all over the world is staggering, In a nuclear-missile
age, such psychopathology when out of control could conceivably, God forbid,
trigger off a nuclear holocaust.

AMERICA IS DIFFERENT

Blacks and Jews, all Americans, need to acknowledge that America is differ-
ent. For the past 200 years, our national and religious leaders have
struggled mightily to establish an open, democratic pluralist society. The
true genius of America rests in the reality that each religious, racial,

and ethnic group comes to the common American table by .right, not by suffer-
ance.

Each group -- religious, racial, ethnic =- has its agenda, its own deeply

felt priorities, and has a right to receive a fair and sympathetic hearing
at the shared American table. While advocating its own agenda, each of us
has a simultaneous and overarching obligation to serve the common welfare.

American democracy is founded on a social compact which is a fragile instru-
ment. Watergate and |rangate underscore that fragility. That compact

needs to be continuously nurtured. That does not preclude constructive
criticism, for holding differing views. But indulging religious or racial
bigotry, reckless and uninhibited racial epithets or anti-Semitic defama-
tions can beat this precious, fragile social compact into the dust.

America is the only nation on earth that has not been despoiled by religious
wars. Yet we have had far too much of racism, anti-Semitism, lynchings,

and verbal violence. Indeed, the infamous canard that ''Zionism is racism'

is just such an expression of defamation and verbal violence. |If we are

to prevent the Balkanization of. America, or the regression to any form of
the group hatred that pockmark so many.other parts of the world, we --

each of us, .Jesse Jackson and myself, each.of us in this audience =-- must
commit ourselves to the course of civility and dialogue, in a spirit of
mutual respect and helpfulness. And we must spontaneously -- out of. our

own ethical convictions and democratic values == repudiate the scurrilous
attacks of demagogues. Of such moral courage and integrity is credibility
made. : -

BLACK-JEWISH RELATIONS

At their hejght and most pfoductive, Black-Jewish relations in the 1960s
and 1970s were the paradigm of democratic pluralism at its best.

The essential reason for that extraordinary, indeed, historic cooperation
was well formulated by my colleague, Albert Vorspan, in an OP-Ed piece in
The New York Times. .He recalled how, in 1964, the late. Dr. Martin Luther
King, Jr., was challenging racial discrimination in public accomodations

in St. Augustine, Florida. There was a fierce resistance, and he appealed
to the Central Conference of American Rabbis for help. Within hours, 16
rabbis came to St. Augustine where they joined Dr. King and his people.

For entering the black church and for integrating a lunch counter, they were
all cattle-prodded into a cell; a number had their lives threatened.
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Why did these rabbis engage in acts of civii disobedience and prepare to go
to jail? Vorspan wrote: ''The answer is simple: Martin Luther King, Jr.

""No other person could have evoked such an instantaneous and uncritical
response from us. With Dr. King, there was implicit trust, a profound bond
of ‘mutual respect, and a deep sense of solidarity with his mission.

""We respected him because -he was intellectually keen and a powerful orator,
loved him because he cherished the glory of racial and religious diversity.
He despised black separatism as both wrong and counterproductive. He saw
-the civil rights revolution not as a black rebellion but as a covenant of
white and black, Christian and Jew, standing together for decency.

"To Dr. King, justice was a seamless web: anti-Semitism and anti-Catholic
prejudice, like racial bigotry, were anathema; his goal was not only
justice for America's blacks but human rights for all peoples everywhere.'

Vorspan adds:

"|f, as | believe, Meir Kahane is essentially a problem Jews must face and
resolve, so the Rev. Louis Farrakhan is a central challenge to the integrity
and future of the black community...But black-Jewish relations are bigger
than Louis Farrakhan or Meir Kahane, and we still have much in common that
transcends our demagogues and our frictions. As Dr. King never tired of
pointing out, blacks and Jews have common enemies; we have shared a history
of oppression. That gives us a shared vision of a compassionate and open
society. Y ' ¥ ' :

'""We need each other. Black and Jewish Congressmen are advancing a common

agenda -- protecting the poor from Reagan social cuts, resisting violations

of the separation of church and state, supporting the security of Israel,

~ speaking out for Soviet Jews and others denied their human rights, opposing
apartheid in South Africa and racism at home. Despite the irritations and

conflicts that cloud black-Jewish relations -- even on such anguished issues

as affirmative action -- there is still a bond that ties Jews and blacks-
together."

Dr. Martin Luther King, Jr. forged a Black-Jewish bond in love, devotion,

blood and dreams. The greatest homage we Jews can pay to his memory -- that
superb '"Religious Leader as Political Activist'" -- is to nurture and strengthen
that bond which was -- and must remain -- a blessing for America and for

the world.

| can only hope and pray that this shared evening with the Rev. Jesse Jackson
will mark a turning away from aberrations apd deviations in Black-Jewish
relations of the past, and will return us to the highway of justice and
mutual respect, for the sake of the Black and Jewish peoples of our nation,
and for the well-being of all Americans.

rpr
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ADDRESS BY THE REV. JESSE JACKSON, PRESIDENT OF
THE RAINBOW COALITION, AT BLACK—JEUlSH FORUM,
WITH RABBI MARC H. TANENBAUH DIRECTOR OF
INTERNAT I ONAL RELATIONS OF THE AMERICAN JEWISH COMMITTEE,
AT QUEENS COLLEGE, NEW YORK, WEDNESDAY, MARCH 11, 1987

Thank you to Queens College for your sponsorship of this important evening,
and for your ever gracious hospitality. And thank you to Alan Hevesi: for
developing the idea of the Black-Jewish dialogues, for ensuring its support,
and most of all for your own personal leadership. This community is fortunate
to have you: in your district, in the Assembly, and in the classroom.

You .have asked me to begin by speaking of the religious figure as a political
leader -- a tradition going back at least as far as Moses, that great leader
whose life is also a symbol of interracial cooperation. Fleeing the court of
Pharoah, Moses went to Midian. He married Zipporah, an African woman, and
named -their child Gershon, because, he said ''| have been a stranger in a
foreign land.'" It was Moses, the Jewish ¢hild raised by an Egyptian princess,
who led his people out of Egypt to freedom.

As political- leader, Moses spoke up to Pharoah -- told the ‘truth to Pharoah

and braved his wrath -- then led the Jewish people across the Red Sea on the
way to the promised Holy Land. As religious leader, Moses spoke up to
this same people -- when he came down from Mount Sinai with the Ten Command-
ments and found them worshiping the golden calf.

And this is the finest tradition of religious . leaders -- to speak the truth
to stand up to imperial authority when necessary and to speak out to one's
own congregation when appropriate but always to be prepared in God's name to
speak the truth as you know it.

American history begins with religious figures serving as political leaders.
Led by their ministers the Pilgrims dared that dangerous voyage across the
Atlantic in search of religious freedom -- and yet, ironically, what they
valued for themselves they denied toothers, forbidding dissension, persecuting
Quakers, demanding adherence to a strict sectarian line.

But there are other examples, too, of early religious figures who preached
and practiced tolerance. The Baptist Minister Roger Williams founded the
Colony of Rhode Island on the principles of religious tolerance. The Quaker
leadership of Pennsylvania fleeing persecution at home, offered sanctuary to
others -- and not coincidently, fair play to native ‘Americans -- an American
first and too long.an American oddity.

Religious figures stepped to the front lines of leadership in the fight to
abolish slavery: John Brown, Frederick Douglass, both deeply religious, they
used their talent, public platforms, pulpits and their moral authority to
speak out against the evil of slavery, to insist that this nation live up
to its own best principles of freedom and equality.
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Meanwhile in fields and cabins, slaves told each other the story of the
Exodus secretly at night, a symbol of hope and redemption. |In the Black
communities of slaves and freemen alike, the religious leader was most
often also the political leader; the natural result in small cohesive
communities with their own internal social structure but little or no
economic resources or political authority.

There are similarities between these Black communites in the nineteenth
and early twentieth century, and the Jewish communities of Eastern Europe
during the same time. There too the rabbi was likely to serve as teacher,
civic authority and negotiator with the outside world. Who better could
articulate the hopes and goals of his community? Who better, in the
tradition of Moses, to speak out to civil authorities on behalf of the
oppressed? B

Rabbi Marc Tanenbaum and | come to this meeting to speak from our different
perspectives; but we begin by acknowledging our common experience. As Jews
and as Afro Americans, our people have known what it is like to be slaves.
0f all the people in the world, we explicity remember that experience,
reminding ourselves andour children that we were slaves == in the land of
Egypt and the United States.

And as we remember slavery, we celebrate emancipation. We value and take
joy in our freedom, knowing that it is brought to us by God's grace and
protected by constant human vigilance.

Jews and Blacks have traveled different journies, but we share a common
history; the experience of oppression.

Both our people have suffered from harsh and painful government. For Blacks,
that meant slavery -- legislated and enforced by government followed by
years of institutionalized, legalized discrimination -- again, enforced
against us by the agencies of our own government.

For Jews, the memory is of the Holocaust, the horror of rulers gone mad,

the murder of millions of human beings, from babies to grandparents -~

and the search for safety and refuge from which too many of the world's
governments turned away. For both of us, the memories are fresh and the
lesson clear. Because we have suffered from the murderous attacks of bad
government, -- carried out in the name of the law, carried out by people

even wearing the uniform of the law -- because we have experienced the horror
of governance for evil, we are totally committed to the standards of govern-
ment for good.

Because we have felt the pain and shed the blood of race hatred, we under-
stand the need for interracial understanding and cooperation. Because we
have mourned the fallen in the war of hatred and prejudice, we must pledge
ourselves again to fight for the triumph of knowledge and love.
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Let me share with you a story from recent history that will make our message
clear. When President Reagan announced his plans to travel toBitburg, |
was shocked. Shocked that in spite of appeals from government officials
and the public, he would be adamant and remain so insensitive to the feel-
ings of those who had lived through that history. In formulating my own
response to his trip,- | spoke to people who were authorities on the Holocaust,
here and abroad. | spoke to Elie Wiesel, the Nobel Laureate -- a Nobel
Laureate who certainly merits our greatest gratitude and congratulations on
an honor well deserved -- as well as U.S. Dr. Paul Parks of Boston, the
former State Education Superintendent in Massachusetts,an engineer and
veteran. -

Dr. Parks, a distinguished African-American, told me of his own personal
experience as a soldier in the United States in the United States Army in
1945. As a member of the Corps of Engineers, he was with the Black Battalion
that was the first to enter Dachau. When those troops approached this death
camp, which were so eerie and 'silent, ‘they were frightened. |They thought it
was a military camp; it was a death camp. They saw the piles of bodies and
knew they were in the presence of an incomprehensible tragedy and consummate
evil. . But they also assumed that German soldiers were hiding within the
camp's walls, waiting to attack them.

Inside those silent buildings, the remaining Jewish prisoners were huddled
in fear. They hear the approaching footsteps and assumed the worst, that
German soldiers were returning to finish them off. Then, cautiously peering
out, they realized these soldiers were black and could not be Nazis. The
prisoners, most of whom had never seen a Black, rushed out when they saw
them. In stark disbelief and in passionate relief, they embraced. They
were in trauma. Both were. in shock. Both stood momentarily paralyzed on
the cutting edge of history. Mutual fear and insecurity had been trans-
formed into mutual security and rescue.

Blacks got to the Dachau an& Buchenwald concentration camps first. There
are stories here that must be told.

It is the spirit of those moments of triumph that must be recaptured and
nurtured and never let go. For in those moments were messages not just.
for Blacks and Jews, but for the suffering and rejected everywhere. For
the entire community of the suffering and the survivors, including the
Hispanics, Asians, Arabs, native Americans, Central Americans, and the
people of the Carribbean.

This true story of Dr. Parks and Dachau is one of the most important lessons
of our time. In their ignorance, inmates and liberators each thought the
other was the enemy.  Separated by the death camp'swalls, they feared the
worst. But when they opened their eyes, they saw for themselves, they
realized the truth. That we must look at each other squarely -- and
recognize our allies. Walls and ignorance.keep us apart. We must tear

down the walls, open our eyes, smile through our tears, and open our hearts
and arms to one another.
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And so today when we look at the situation here at home, we see examples
of racial conflict that are even more chilling because they involve the
young for whom we have such high hopes. We can find many examples of
walls of ignorance and fear, which breed insecurity and hatred, that
manifests itself in acts of blind and mean violence. Caught in the prism
of racism, we see natural allies kept apart.

It is because | believe so strongly in that which we have in common that

| came here tonight to talk about our common future =-- our cooperation
for the common good. It is because | believe so strongly in the ability
of people of good will to reason together that | urge us all tonight to

focus our sights not on those issues on which we may differ but on the
large issues on which we agree. And it is Because | believe so strongly
in the need for us to work together that | want to speak to you tonlght
about some of the myths that divide us.

Yes we have real problems and real concerns. No resident of Queens, no
resident of New York, no thoughtful citizen of the United States can

deny that we have problems and conflicts between groups. But let us also
be aware that some of these problems are exaggerated: that some of these
conflicts have been exacerbated; that some of the so-called issues are
better exposed as modern-day myths.

What iare. these myths? Let me list three.

First is the myth that among the biggest problems facing Blacks and Jews
are those posed by extremists within each group. The sociologists would
refer to this as blaming the victim. In reality this is a political
diversion, an attempt to distract our attention to the real problems for
both of us caused by attacks from outside. And make no mistake -- the
real extremists out there are aiming at both of us. The neo-Nazis in
Idaho who want to build an Aryan Nation are full of hate toward Blacks and
Jews. The Director of Communications in President Reagan's White House,
who argued against the celebration of Dr. Martin Luther King's birthday,
also opposes the prosecution of Nazi war criminals. Even if we had less
in common we would be reminded of our common interest by the enemies we
share.

The second myth is that Black/Jewish relationships are so fragile, in
such bad shape, that they are somehow worse than relations between other
ethnic groups.

Why is is that so much public attention is being focused on the relations
between Blacks and Jews? Why is it always our relationship that is being
tested, monitored and critiqued? The day after the killing at Howard Beach,
did we hear calls for investigation of Italian-Black relations. When so
few white ethnics in Chicago voted for Harold Washington, did we see
newspaper articles about Irish-Croatian-italian-German-ethnic Black rela-
tions? Even the hardiest friendship would be endangered by constant
laboratory testing and public monitoring. We remain under watch and
investigation!!
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The fact that our relationships have lasted as long as théy have in the
face of this pressure is a testament to its strength and durability.

And finally, | want to speak about the third =- and pdtenfially the most
dangerous myth. That the positive relationship is over; that divisions
between Blacks and Jews have split the old Roosevelt coalition.

In fact, Jews and Blacks continue to work together for social justice at

home and abroad. In the Congress, Black members and Jewish members work

closely together, fighting for economic opportunity, for urban aid -- and
for an end to Apartheid in South Africa.

On the floor of Congress and voting booth, Jews and Blacks vote very much
alike. In 1984, despite the self-int:arested predictions of those who

would divide us, both Jews and Blacks voted for Walter Mondale. Last month
in my home city of Chicago, where a great Mayor Harold Washington is seeking
reelection, Jewish voters supported Harold Washington in numbers far greater
than any other ethnic group. |In public opinion polls and in the polling
place, Blacks and Jews demonstrate similar commitment to the values of
social justice, civil rights, and human dignity.

Those are the myths, but there are other factors which are not myths. It

is not a myth to say that Blacks and Jews may differ -- but it is alsc time
to say to one another that we can express our differences aloud and still
be friends. Friendship does not require chora[ speaking -- friends do not

have to live in an echo chamber. |f we speak in terms of civility; if we
frame the debate within the terms of tolerance; if we extend to one another
the respect we owe to one another. Allies can be honest and speak out,
without fearing that our alliance will be destroyed. It is not a myth to
say that there are issues on which Blacks and Jews may differ -- so long

as we remember the many more on which we agree.

The bonds between us have been forged over many years of common experiences
and goals. Because we have arrived, at the same time at this place in
history, does not mean we have not traveled different paths to reach this
place. If sometimes our different experiences lead us to different con-
clusions, that does not invalidate the importance of our va]ues. )

Thus, Blacks and Jews have very dlfferent reactions to the word quotas.

For BTacks, a-quota can be a door toopportunity. For Jews, the quota system
has meant .a cenllng on success. But because we differ on quotas does not
mean we can't agree on affirmative action, opening the way for mionorities
and women to participate in every phase of American life.

Even reaching America- was a very different experience for Blacks and-for -
Jews. For Jews, leaving Europe to come to the United States was to leave
oppression and arrive at freedom. For Blacks the experience was reversed,
leaving Africa to come to the United States meant leaving independence and
being forced into slavery. Thus the very word immigration has a different
‘meaning to us. But both of us can agree that political refugees deserve
the right to immigrate, and both of us will fight for these rights.
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Whether the priscner:is Jacob Timmerman in the jails of Argentina or Anatol
Shchranskyin the Soviet Union, or Nelson Mandela in South Africa -- we
believe that the Government of the United States should speak out on behal f
of those unjustly jailed -- not make alliances with their jailers.

That is why, when | went to Geneva with a peace delegation from the United
States and had the chance to speak to Premier Gorbachev, | raised the issue
with him about Soviet Jews. That is why earlier this month | met outside
the White House with Koreans protesting the brutality of their own South
Korean Government. And that is why so many of us, Black and Jew, white

and Hispanic, marched together and were arrested together outside the

South African embassies across this coutnry -- because on the issue of
human rights, we are united.

Look around this room

Look at. the person sitting next to you

Look at the people sitting in your row

And in front of you

We are the people who care...the people who make the effort to come out
tonight -- to share with each other our feelings and commitment...The
people who want to reach out and work together.

OQur enemy is not within this room but outside...among those who try to stop
communication...to spread fear and distrust ...to set us against one another
because they oppose our principles of social justice and human dignity.

And so they try to set us against one another.

Look at this building...think about the value of this College, and the
first rate education experiences this school made available. Think about
the dedicated teachers who teach here like Barry Commoner, Alan Hevesi and
Mike Harrington. Think about how much education has contributed to the
health of our nation and the strength of our society.

But there are those who want to cut back education. The President's budget
proposes to trim 5 billion dollars from the Federal Education Budget, to
narrow grants in favor of loans, to lessen the number of classes that can
be taught, of scholarships available, of textbooks that will be used. The
enemy is not within this room but is outside among the people who talk about
excellence but try to cut back education.

Look at the young people with us tonight. Think of our own hopes and goals
when we were their age. Think of what they mean to us, to all of us, as a
society and as a nation. But what sort of future can they expect when decent
jobs are shrinking, when America's economic base is weakened, when opportuni-
ties for employment and education are disappearing.

The enemy is not within this room but outside, among those people who would
deny our young people the chance for a better life.

When we understand that the enemy is outside, then we understand too that
our allies are inside. For us inside this room let there be no question
that the alliance is real, the goals are shared, and that our directions will
be forward. | thank you for the opportunity to speak with you tonight, and

| look forward to answering your questions.
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HWARCZ: Good evening, ladies and gentlemen. ©On behalf of the Queens Black-

\
Jewish People to People Project, welcome to Queens College and to our first

major forum. The Queens Biack-Jewish People to People Project grew, quite
simply, out of a desire to reach out, to open channels of_coamunicétion, and to
promote understanding between the Black and Fhe ng;sh communities, The Project
seeks to create a cont;nuing dialogue between Black and Jewish groups in the
borough of Queens by establishing a serigs of forums in which congregations of
churches and synagogues, members of civic organizations, and pepresentatlves of
professional organizations come together to listen to leaders from Black and
Jewish groups, and to interéct with_eaqh other. The goal of these activities is
the creation of associations, cooperaPivg ventures, and fr;endships_between o
Black and Jewish groups, thereby fostering undergtanding, compassion, and
harmonious inter-ethnic relations. The Project is a grassroots orgapization,”
and as such, most of our events take place gt the community level, Still, we
have planned two large-scale projects to speak out not only to the neighborhoods
of Queens, but far beyond it as well. '"Religious Leaderé and‘Political
Activists," tonight's forum, is one of these. You are probably as eager as I to

hear the speakers, so I will take only this moment to thank them both for being

/120L%



ith us this evening, and to thank the members of our committee who have worked
» hard to see this forum realized.

I would like to call on Dr. George [Priestlf]. Professor of Political
zience and Director of thé [eceionnocs Prbéram] at the College, to.intfoduce

5

ar president, Shirley Strém-Kgnnéy.
RIESTLY: Good evening, ladies, gentlemen, friends. The committee has asked me
» introduce our PreSident,'Shiriéy Strom Kennéy;: President Kennef'is in her
2cond year at the Colie;ge..:'. Eﬁiiding on'-wha't-..; is clearly one df the'llaest' ar;d
sepest faculties in the nation, she has chartered a new direction for the-
nllege, and is in the process of éetting up the mechaniim for curriculunm
avelopment, recruitment and other proéESSes ét the Collegé. On this pccasion,
t is particularly éppropriate to note.her poéiti?e'pronouncement of affirmation'
nd commitment to major'chanéés:at‘thé:Coilege, eébeciall? in viéw of ouf multiQ'
acial and multi-ethnic comﬁunit;. Tdnight‘é'bdcaSEOn is also a'téstihdny to
he President's and t.he‘ coilég’e's interest.in [;rt:)vidir;g:' a bﬁoper cbhtékt "for 't.he. -
iscourse of race and'ethnic'felations, iﬂe'elusiéé.ﬁméricén dilemma. Preéideéﬁ
anney.
ENNEY: I want io welcome you to Queens dolléﬁe:fof our Black-)ewish People tﬁ
sople Project. I look forﬁard'ta'sharing“with you this opportunity to iisten,

3 think together, to shape ideés and.jointly seek solutions to the problems

hat affect all of us.
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I grew up Jewish in Tyler, Texas. I grew up aware of the pfejudices that
Jews experienced, and ihose thatlBlécks‘expefienced. The Klan didn't care fdb
either Blacks or Jews. But'I did not envision that anyone could believe tﬁat
our problem was each other.; It was mény years later, in the North, thét I
encountered tﬁat pﬁssibility. and ii-;as a gréat.éhock. The ténsibns petween
Blacks and Jews aré.particuiarly ﬁafd to understand becaﬁée of all we havé in
common, We are two peoples who have said "Never agéiﬁ;" wha-have said "We shéll
overcome, " who have suf%efed immeas;}aﬁiy meéeif by virtue of the accide;£'of
our birth, We face enenies, bu£ we:daghoi afford to expénd ihe compéés of our
enemies by turning on each other. For us to wéste our energies on hatfed wiihih
the league of the persecutéd isiio”[scorn] ihe énergies that must be put to'
real use. One thing is certain: .;itﬁoht soiidarity: oﬁf cause is lost.

If we are to ovefcome; we muéi’work togéther; én& that is ;hf I anm é@ ’

pleased that Queens College has thé greai privilege of hoéting a'forum in-which

we can listen, we can learn, and in which the spark of other'élideas can

illuminate our own, " in which we cén share our'views“uiih-open ninds ah&_open

hearts. For as long as I can fémember, civil'riéhts has been the agenda of our
time, for all of us. Together, Blacks and Jews, determined to prevent
persecution in the future, we can nake a difference. I look forward to workiﬁg

il

with all of you. Thank you.



HWARCZ: Thank you, President Kenney. I have much pleasure in calling on
ofessor [Allan Hapgood], who will introduce [Brenda White], a member of the

ard of Trustees of the.Cit¥ University of New York.

'OFESSOR:  On behalf of thg Black-Jewish Peoplg to Pgople.Committee, it ;s a
‘eat honor and pleasure- to i-:)t;oduce t‘.hg.- Honorgble Brf:nda [Carrqll] white. The
morable Brenda White is a mgmber of theBand of Trustees of the Ci;y.

iiversity of New quk, one o? two Black membeps: [we have_spmé ways tolgo].l

ie is a graduate of [We;}esley] Collgge, and the Qniversity of [". ...... fj.

cs. White is a practiping attorney with the_Brooklyn—baseq law firm of Simpspn
ind Deritzy]. Without further adigu, I Iﬁtroduce.the Honorable Brenda white,
{ITE: President Kenney, Rgverend Jackson,lkapbi Tanenbaunm, honoreq guests, and
riends: On behalf of the Board of TrUstgeg ofhthe Cipy University of New York,
bring you greetings. _City Univgrsityﬂis FhelLa;gest.prban university in the
ation, with 20 campuses, including a laﬂ schooi and a medical sqhool{ :Our
tudent populatipn numbers.over 18b.0093 and‘¥ qug} saglthe ;argest Blapk,
ispanic, Jewish, and It;llan-American stqdent popula#;on oflany univefs;yy in
he United States. _Ne at City University are cpngerned apout -} ;ndggd, we ha?e.
ade it our priﬁrity -- equality in [the academy]: Now, equality, in the words
f our Chancellor, Josegh [égrgmén;, s;an@s for yhat he calls "willinghess to

ttack the status quo, to think, to write, to speak critically about [power

.... and power ....... L.
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This forum tonight gives us just that opportunity. Sittiné in this
platform tonigh£ are
two nationally recognized\[religlousj speakers -- one Black, one Jewisﬁ. Tﬁeir
goals have expanded from F?e realm of feligion to the arena of politics.l As
political activists, they are both oﬁtstanding leaders in human relatioqs [and ;
«....]. Their views and ideas are critical to the ongoing dialogue between the
Black and Jewish communities.

There are a number of legitimate épproaéhes to the g&él of uﬁderstandiné
racial and ethnic tensions, and reducing those tensions accordingly. Tonight,
we take one of those'approacheé By listening caréfﬁlly to thé views of two
persons who can give us insight into an area that we all must comﬁit ourselves
to learning more ah&dt. I thank you for atteﬁding [this eveningi.

SCHWARCZ: Ladies and gentlemen, at this stage I would like to call on ny true
friend, a dear colleague; he's a member of the Political Science Depaétﬁent at
the College, and a polifical leader 6f the first aﬁdeinesi quality, the
Assistant Majority Leéder of the Assembly of Ne; Y&fk in Alﬁaﬁy, ana I Qouid
like to express to him our heartfelt thanks “for his support in makiné this
project possible. Ladies and Fentlemen, I have much pleaéufe in présénting
Professor Alan Hevesi, who will berthe moderator of this evening's forum.

HEVESI: Thank you very much, Ernie. Ladies and gentlemen, welcome! This is a

special evening, and I think it's going to have a pérticular heaning for
\



‘eryone here, and maybe for lots of people who are not here. I want to
'rsonally thank Queens College President Kenney, who is an outstanding leader,
.-an Brnie Schwarcz, who has\been a dear friend and a terrific administrator for
ny, nany years here at Queens College for putting togéther this most
istinguished project, the Bl;ck-Jewish People to People Project, of which this
wum this evening is one part.

Just by way of logistics, we will have a format. It's simple, but I
1ink it will afford us the best opportunity to exchange views, Each of our
istinguished speakers will address you this evening, after which we will have
one opportunity for them to answer your questions. The way we organized that
5 we have requested that anyone who has an interest in asking a question to
lease fill out the little form that's in your program. All the form asks for
s your name and your sea; number, and hand it to an usher. The forms will be
laced in a basket, and the basket will be brought up here, and I will put my
and into the basket blindfolded and pull out the names, which will make a half
dozen of you happy and the rest of you very angry.

Let me tell you something very briefly about this P;oject. It really has
ts genesis, if I may, in a meeting in a private home right outside the
itzgerald Gymnasium here at thechllege, the home of Bill Schnerr, who is the

ueens Chairman of the American Jewish Congress. He called together a group of

egislators, Black and Jewish, over a year ago -- about a year and a half ago,

\



and I make to pote for the record, well before Hﬁward Beach -- in order to deal
with the potential friction, tension, hostility that one could feel ﬁere in Neﬁ
York between the Black aha Jewish communities. And out of that meeting came a
suggestion, partly my ideajand partly the idea of a very good friénd of mine,'é
former Assemblyman -- at the time én Assemblyman, later a Congressman for a
short period of time, still a distinguished community leader i Al [walden]; By
the way, Al is over there; we might as well recognize him. I take the libefty
of Introducing Al ﬂalden w1£h the proviso that I'm not goiné to introduce anyone
e’se who's prominent -- there are many prominent people here -- primarily for
the reason that I would forget a.substantial.portion of them, and I'm in enough
trouble already. But Al was an initiator of this project; QWe decided that we
would pair off Walden and Hevesi, and later Congressman Flé}d Flake and
Congressman Gary Ackerman, Asseﬁblywoman [Netty Méyers] énd Assemblywoman Helén
Marshall, to go into synagogues énd chur;hes and communité groups and expose our
Jawish constituents £o'Blabk leééébé, and éur Black consﬁiiuents to Jewis;
leaders, not that we woﬁld end up agreeiné An majorliégues, Sut S0 the;;Iwould
be some measure of understanding; some connection between us, and the pro&é;s of
humanizing the representatives of the other groﬁp. And we've been doing tﬁat
with some consistency. It's not oniy a ﬁueens idea; Assemblyman Daniel Féldman,

for example, invited Aséemblyman [Al Van] to an Orthodox synagogue in Brooklyn,

and the process is exﬁending throughout nhg city. Out of that came the idea,



:cepted by the New York State Assembly in terms of a proposal to fund this
roject, to create the Queens Black-Jewish People to People Project, and here we

Our goal is to get communities -- not leaders; leaders can meet all the

re.
v

ine -- but communities together, understand the humanity of their colleagues,

\

o unerstand that wﬁatever the color of skin, whatever the method of
orshiping, whatever the cultural background, we are all people, with similar
xpesiences and similar needs, and to try to cut through that hostility that
ces ~x.st, unfortunately, and it exists too much in this city, and if we don't
g2l +“th it, it's going to overwhelm us, The purpose is to have people
ogeier who identify these mutual needs; to have Jewish people understand what
he Black experience has been: slavery, discrimination, oppression, lynching,
nc apartheid, because we had apartheid in the United States, in my lifetime,

n your lifetime, up until very recently, and there are pockets of it now., We
1idn"t ca&ll it apartheid; we called it something else. But that's the reality
‘or Tawsi people. And for Black people to understand what the significance of
»eing a Jew is in the United States. Jews have done fairly well as an ethnic
;reuyp here, but historically, Jews have not done well. Tﬁe occasional moment
then vewish communities have been allowed some measure of freedom and
rosperity, in almost every case, it never lasted. And Black people should

irdsrstand the Jewish experience, with oppression, and discrimination, and

ogrzas, and being driven out of countries, and the Holocaust -- wholesale

)
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slaughter. These are common.experiences that all of us have to feel, and we
feit the best way to feel them was to have people together, mixing,
understanding, recognizidg\that we have much more in common than we have in
disagreement, even though Hg're going to disagree on some [things]l. The bottom
line of this project is that we are here militantly to fight bigots, to fight ‘
racists, to fight anti-Semites, to fight bigots, It is easy to be a bigot. It
is a simple process. A bigot is generally a person with the lowest self-esteen,
who has a need to hate someone else in order to compensaté for their own lack of
self-value, And a bigot doesn't have to think. A bigot can be inaccurate, a
bigot can hate; it answers all the quesiions, no thought, no caring, no need for
reconciliation, no need to deal with complexities. 1It's easy to be a bigot. It
is tougher to fight bigotry, but that's what this project is for: to do the
tough things, to understand each other, to know where we're coming from, to try
to agree, and to form coalition of two peoples with a long history of being'
victims,

So that's our purpuse =-- to declare war on bigotry--- énd t6 do that, we
have brought, a preliminary step in what I think will be a long-term projecﬁ '
here at Queens College and in Queens County, two of the most distinguished
clergymen and community leaders in this country. Two really outstanding human

beings. two really extraordinary people, not without controversy -- certainly,



nere's controversy, but when you're in public life and you're a leader, you
ake risks; and when you take risks, controversy follows, and thgt's healthy.

It is my great honor_t9 introduce the first speaker, who is the Natiqnal
nterceligious Affairs Diregtqr of the American Jewish Committee, ép
rganization dear to my hear;‘because my father for them for 25 yéars. wasweek
ezcrfbed him as "the American Jewish community's foremost Apostle to the
entiles,’ solicitipg.suppor; for all factions of the Jewish community. He was
Ix= only rabbi a£ theIVatiqan Council [II] and a coqsultant in that
rirenrdinary change of policy in the Catholic church towards the Jewish
opsdnity. He i; chairman of the New York Board of Rabbis Jeyish—Christian
:elations Committee; he organized numerous institutgs and seminars and
'ongresses. He's done social.wo;g; he led the relief efffort to provide relief
‘or the victims of the Nigeria-BIafra_conflict. He is the_cp-founder of the
ntegreligious Council on World Hunger, and so on and so on and so on.

Ladies and gentlemen, it is a great pleasure for me to introduce to you a
rize-winning radio commentator, leqture;, au%ppr of a trependous number of
whegraphs, articles and books, the most distinguished leqder in our community,
iabii Mark Tanenbaun.

[ANENBAUM: President Kenney, and a long-time colleague whom I knew [before

..~-+1, Jesse Jackson, Dr. Hevesi, Dr. Schwarcz, friends: Let me say at the

utset that one of the most practical projects in Black-Jewish relations that

\
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occurred to me this evening as I walked into this platform, suggested that maybe
the first thing Jesse Jackson and I ought to do is organize a Black-Jewish
collection plate for an é&dience like this. I don't know about [Jesse's]
experience in Baptist churches, [where I spend a good deal with'many Baptist
friends], but it began to look like Yom Kippur in‘the [.... service] tonight.

I want to begin at the outset to pay tribute to.thé respect for
scholarship, Biblical schoiarship. that's implicit in the uaf in which this
svmning has been organized. Thre was a wondeEul story told duriﬁg Vatican
Coarzil II, when I was present while the Vétican was facing up for the first
time in some 1900 years to what has been the relationship of the Catholic Chdrch
te the Jewish people, whaf had to be faced, what had to bé repented, what héd
to be changed. During the course of iﬁe Counéil, someone told ﬁe this stor;.

late Blessed Pope John XXIII, whose inspiratioh it was to organize Vatican
Council II, which literally changed the course of the history of‘the Catholic
<“hurch over the past 1900 years., Before he was eleyated to the.papacy, he
served as an [Apostolic] delegate to the Balkans;:iﬁ Istanbﬁl.'.énd then after
+hat, he was brought to France; where he there served as an Apostolic delegaie
io the French government, representing the POpelin France. And as ihe stor
happenéd, Monsignor [Rbnkolig], as”he was then called, developed a very warm and
intinate friendship with the Chief Rabbi of France, Rabbi Jacob [Kaplan]. And

according to this accdunt, Monsignor Ronko%ig and Chief Rabbi Kaplan had been
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wited by the President of F;ance to a banquet held in [.....]. They came
ygather in this large reception hall, and they were chatting, making small

3ik, exchanging pleasantrieq._ Then someone rang the gong for the banquet, for
hem to waik through the reception hall into the main dining hall. And, as this

A

tary.has it, the Chief Rgbbi [came] to the door, beforenentering into the
anget, and Monsignor Ronkolig was_at his side, hqlding hiS EIDOH{ and the
hief Rabbi turngd to Monsignor ankol;g.and said, “Your Excellency, after_you.
cu £irst." And Monsigor Ronkplig, who was very fond of the Rabbi, turned to
iz and said, "39, Your_Excellency, Chief Rabbi, you first." And.this went on
or iike five minutes, back and for;h, Alfonse and Gaston routine; meanwhilg,
they're piling up traffic] of people trying to go through the door. Finally,
‘ope Jphn --~t£en Monsignor Ronko;ig -- in his characteristic Italian, earthy,
‘peasant] way, grabs holq of ;hgra;m of Chief Rabb{lﬁgplanflpggins to ShPVE h;p
thrswzh the dogg, equaiming. "Nq{ Gh;ef Rabbi, the.01d Tgspamentlbefore thg
lew Testament,” and shoved him:intq_the banquet ha;lT Hel,.no;ma11g I would
ippear after Jeése Jagksonf afte; he hasflin h{s pqwerfulﬂ‘charasmgtic, o
wswerizing way, takgn_over an audience, and I would feel_;;ke a shlémiel afte;
thiat, t;ying somehow to ;akg hold of.wﬁat was left 9v¢r of_the audignqe. But I

guess this is an act of pure academic scholarship, the 0ld Testament, the Hebrew

:

wiriptures, before the New Testament. Let Jesse's mother worry.



The invitation extended to me by the Honorable Allan Hevesi, Assistant
Majorii; T.eader of the New York State Assembly, and Professor of Political
Science at Queens College} and indeed he is right; we have wonderful memories of
association with his late blessed father, who served the American Jewish
Committ=e with distinction. The invitation from him and from Professor Ernest
Schwarcz, Dean of Jewish Studies at the College, is deeply appreciated. Their
establishment and support of the Queens Black-Jewish People to People Project is
both a symbol and a substantive contribution to a vital, compelling goal that
orefllly all of us here tonight share: the overcoming of misunderstanding and
the advancement of knowledge, mutual respect, and cooperation between the Black
and Jewish people and their communities, in the context of a profound common
concern for the welfare of our beloved American democratic republic. Let me be
clear at the outset about my mandate as I see it this evening, I speak here as
an ind:ividual, only for myself, exercising my democratic right of free speeéh.
While T beliave that I may express the feelings and views of many -- perhaps
most, I don't know =-- in the Jewish community, what i am about to séy does not
represent the official positions of the American Jewish Committee, and certainly
.not tﬁbse of the American Jewigh community, which'is characterized by diversity

and a plurality of views, as is true of every other religious, racial or ethnic

group in our democratic society.
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Why are we here this evening? Why is there such an impressive turnout of
eople from this community coming together tonight at Queens College? This is
ot an easy evening, either for the Reverend Jesse Jackson nor for myself. If
ne Bigots and extremists in our society had their way, this evening would not
EY i
ave taken place. The fact that Jesse Jackson and I made our own separate
e isions to share this platform in the face of threats, slanders and
ntigidations, is a statement of our determination to reject hatred, bigotry,
@] werbal violence from whatever quarter it is issued. We do not and we will
et fobey] the troublesome and disturbing episodes in Black-Jewish relations in
:he recent past. What our purpose is tonight, as I see it, is to try to find a
wtter way, a more [simple] and constructive way, for Blacks and Jews to live
. At
g work togehter, as they have done -- we must not forget -- as they have done .
L S e BRI ,H‘th__ﬂwfawﬂvélzﬁ
‘or much of their history during the past 25 years.) I asked, why are we here _ J
wnight? And I want to try to answer that question out of my reflections and my

:xperiendes during the past quarter century or more. <\

T e i e

'---_._-_ .
In 1968, I became involved with Catholic and Protestant leaders in trying

ig ralieve the sﬁffering of_the victims of the Nigerian-B;afFan conflict. Tha; _
izpegure, day in and day opt, to so muqh destruction of human lives, with tens
>f thousands of deaths of Muslims anq Chr}stians,_and the incredible star?atiop '
>£ thousands of innocent children, literally transformed my life. thlg ;hel

]

lewish agenda, the cause of Soviet Jews who suffer oppression still; the cause
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of Israel, the cause of peace in the Middle East between Jews and Arabs; the
Black Jews of Ethiopia, who still suffer incredible oppféssion and poverty.amoﬁg
other Ethiopians, are conétantly at the core of my consciousness, sincé that
experience of 1968,.litera11? I have been driven to dedicate much of ny waking
l=are to the problem of world refugees, world hunger,. and internaiional human
rig:ts. There are about some 12 million refugees in the world téday, some six
million of them in Africa, the largest refugee problem in the world, méSt of
then living in desperate conditioné. The [searing] fact is that most of these
isfugee tragedies to which I have been exposed or have been involved are the
result of religious, racial, ethnic and tribal conflicts. In the Sudan several
y®ars ago, nearly a million Black christiané [and Animists] were massacred by
Arab Muslinm tribes‘of the north. In Uganda, President Idi Amin for life and his
[Nubian] tribesmen slaughtered séme half million Biack Christiéns, half of then
Arglicans, half of them Roman Catholics. In India, there are unending
slaughters of Muslims, Hindus and‘SIKhs: in Sfi Lanka, Tamiis'and Sinalese
destroy each other -- all in the name of ﬁod [and.nation]. The Ifan-Iraq Qar
hae resulted in the deaths of an estimated quarter million human beings, many of
them children 12 to 14 years old, told that by their martyrdom, they've assured
themselves certain ascent to Paradise..'Lebénon. once the citadel of Arab
Christendon; Lebanon, once to the Arab Christian world Qhat israel is to world

Jewry; the model of pluralism in the Middle East as Lebanon has been is now the

S



jaily abbatoir]. And who loses sleep over Ireland, where for more than a
2cade, Protestants and Catholics have been destroying each other? Religious,
acial and ethnic hatreds haYe become the engine of an epidemic of
ehumanization in the world.. Nowhere is that dehumanization more palpable and
r-gic than in South Africa. JIn October 1985, I went on a mission with the
rrican Jewish Committee, our leaders, to South Africa. We met with a great
ary r-?*esentagives from every segment of that blighted society, from
rci ‘=kop Tutu, Black union leaders [with the .... Legal Aid Societyl, the
;' the government, business, and the Jewish community., It is a
.2, an abomination, to experience the chemistry of nationalist arrogance

i = igious bigotry. Two [....] religious lies have dominated Western
Tk :a.ion, including that of South Africa, which is a Western country. Jews
1ave suffered and have been destroyed by the 1900-year-old religious lie of

...1del the absurd notion that the Jewish people collectively killed Christ,
ind¢ . .fore must endure unending punishment and exile. And some
fundamentalist Christians even to this day preach the obscenity that the Nazi
Joloczust was God's ultimate punishment of the Jews for havng allegedly killed_
>nrist, But apartheid is another such religious lie. In the Dutch Reform
churches, it has been taugﬁt for generations as gospel truth that the Black

2cecple have been cursed by God with the curse of Ham, the forebear of Black

oeople in the Biblical story. Segregation, apartheid, have thus been justified
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as doing God's will., I saw the demonic power of that religious lie, as I
watched from afar in Soweto, in 1985, watched dozens and dozens of young
Afrikaans leaping out of their [hippo armored] troop carriers, there in Soweto,
shooting Black youths at will. These young Afrikaans, fresh off the farms,
their heads filled with their church lessons, have been raised in a culture of
religious and racial hatred and bigotry that has been indulged without limit.
where were they to learn that the 1ife of a Black child is as precidus in the
.ves of God as their own?

The late psychoanalyst, Dr. Erich Fromm, in his monumental last ﬁork, fhe.
Anatony of Human Destructiveness, called such behavior "group narcissism."” As
*n e dynanics of individual narcissism, a group attributes to itself all
virtue and assigns to the ["out"] group all vice, everything [that's eery].

Such a group becomes totally self-centered and sees itself as naturally
soperior, and sees the other as inferior, an infidel, a heretic, deserving of
degiruction. Dr. Fromm called such group conflict psych;patﬁic behavior that is
responsible for much of the grouﬁ'éggfession; térrorism, and violence that
pocimarks the world today. The cost in human 1ives thaf the humah.fam11} is
paying for such religious and racial hatred all over the world is staggering,'
beyond human comprehension. In a nuclear nissile age, éuch psychopathology
without of control could conceivably, God forbid, trigger off a nuclear

holocaust.
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Blacks and Jewsj 'all American_s_,_ need to acknowledg_e thatt America is
ifferent -- has been diffgren;, is different,. For the past 200 years, gur
ational and religious }eadqu have struggled mightily to establish an open,
enocratic, pluralist soc:.i_t_aﬁ'(.:,f_T The true genius of America rests not on sendingl

. iy . _ oo ;
ur sutomobiles and gpca-qua around the world; true genius of Amgrica rests in
he r2ality that each re;lgious, racial.and ethnic group comes to the qommon
merican table by right, as fi;sgfclags citizens, and not by suffering. Each
roup -- religiops. racial, ethnic -- has its own agenda, appropriately, its own
ne2s and) pri;ritFes, and has a right to receive a fair and sympathetic
earing, has a éhare in the American table. Wwhile advocating its own agenda, at
he ezse time each of us has a simultaneous, a collateral and overarching
bligatien to serve the_common wglfamef American democracy is founded on a
;ocial compact which is a very fragile.ingtpumgnt. Watergate taught USLhQ“
iraéile, Iranga;e has taugh; us howﬁfragile that compact can become, That
:om&&ci needs té be contiqggus}y nq;tu;eq_by.an intense commitment to civ}lipy
ind mutual respect. That dpeg_no; prevent nor prgclud§ cong;;up;ivg_cri;icism
f aaxﬁ;oth;r's positions, quhOIQLng différent;views. By indulging religiousl_
wr reial bigotry, reck;ess and uninhip;tgd racial ebithets, or_aq;i-Semitic
jefamations, can beat thiszpreciaus,lfraggle social compac;ﬁip}o thg grounq,
into dust, My friendsf Amg;lqa is:the only nation on.earth that hgs nPt benl

despeiled by religious wars. We have not had 30 year wars; we have not had 100

\
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year wars of a religious character, as one finds all over the European
iandscape. We have had far too much of racism, and anti-Semitism, of lynchings
E a0
and verbal violence/{and lét me tell you that the [canard], the obscenity, that
Zionism is racism is just such an expression of defamation and verbal violence.
... attacks of demagogues, and of such moral courage and integrity is
credibility made of. At their height, and at their most productive, Black-
Jewish relations in the 1960s and 1970s were a paradigm of democratic pluralism
at its best, The essential reason for that extraordinary, indeed historic,
cooperation was once formulated by our colleague, [Albert Vorsman], who, in an
op-ed piece in the New York Times, recalled how, in 1964, the late Dr. Martin
Luther Ring, Jr. was challenging, together with Jesse Jackson and Andrew Young
and many other friends and colleagues, Dr. Martin ﬂuther King was challenging
racial disecrimination in public accommodations. In St. Augustine, Florida,
there was a fierce resistance from the sheriff and the police, as well as fronm
the White Citizens' Council and the Ku Klux Klan. And Martin Luther King sent a
telegram to the conference that was then meeting in Atlantic‘CIty of the Central
Congress of American Rabbis, and he appealed for their help. Literally within
hours, that very day, 16 rabbis came to St. Augustine, where they joined Dr.

King and his brothers and sisters. They entered thé Black church and joined in

commoit prayer and mutual solidarity, and then went off to try to integrate a
&




unch counter in the face of increc_iible hatred,_ contempt, anti-Semitist and
acist [obloquies]. All of them -- Martin King and all around him, and the 16
abbis -- were all fqrced by .electric cattle pmds into a cell in the prison of
t. Augustine. A number of them had their lives threatened. Why did these

L S . :
abbiz engage in acts of civil disobedience? Why were they [.... prepared] to
0 te jail, almost spontaneously. at once? Vorsmap wrote the follqwing. .He
aid, "The answgr is simple: Martin Luther King, Jr. No other person could
rave evoked such an instanganeous and uncritical response from us. With Dp.
ding, there waslimplicit trustf:a profound bond and a muﬁual respect, and.a deep
ense of solidarity with his mission aqd that of his people. We respected him
ecause he was intellectqal;y Feen, and a powerful orator." His disciple is not
00 baé; either. And, Vo;gp?n addg, "Fe loyed himlbecause he cherishgq the
3lory of racial and relig;qus.diYggsity. He‘despiged B}aék.separgtjsm as bon
irong aﬂd-counterproduct%ve.. He sawuthe Civi; Rights revglutiop not as a Black
rebeilicn; but as a cgyepant of whitg and Black{ Chgispian and Jew, standing:”
together for decency. To Dr. Kingf justiqg was a seaﬁless web., nntifsgmitlsm
and anti-~Catholic prgjudice, like racial bigotry, ﬂerg anathema.' His goal ﬂgs
10t oniy justice for America's glacks, but human r?ghts:for all peoples [..... 1

averywhere.” Then Vorsman adds, "If, as I believe, [Meier Kahane] is

:ssentially a problem Jews must face and resolve, so the Reverend Louis



Farrakhan is a central challenge to the integrity and the future of the Black
community.”

Siack-Jewish relations are bigger than Louis Farrakhan or Meier Kahane,
and we still have much in common to transcend our demagogues and our frictions.
As Dr. King never tired of pointing out, Blacks and Jews have common enemies --
nct 7ist in the 1960s. Read the New York Times this week, on ﬁhat is happening
on 16 major campuses in America, the racism that's begun to erupt again against
young Elack students on college campuses. Read what is happenlﬁg in the Fafm
Bel® -f America, where the Aryan Brotherhood, the Christian Identity Movement,
anag tne [Posse Kamitantis], joining together with the Klan, are ﬁow trying to
creati the canard that the decline of the farms of America,‘the breakdown of the
familv farms -- one of the great tragedies of this country -- is due for one
reasnon only: The Jewish conspiracy of Améfica has set out to buy out the
farw atd of America. It is the Jewish conspiracy that is responsible for the
crieis in the farmbelt. They have not gone auaf. They're always beneath the
surface.

we have a shar:d history of oppression that gives us a shared vision of a
corpzssionate and open society. And, my friends, we need each other. I spoke
todaf to our Washington representative, [Hy Buchbinder], abéut éroblems relating
to Scuth Africa. And he talked to me about the incredible closeness, the

incredible cooperatioﬁ between congressmen who are Blacks and Jeﬁs, and he said,
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No two other groups in the United States Congress vote together as consistently
or their respective agendas as do the Jewish and Black congressmen in the

nited States Congress." - |

And they are addressing_a comnon agenda: ppotecfing the poor, the_
. e =8 .

ncgeasing poverty, especially among the underclass, from the social cuts which
Ve taken-placg during the last four yea;s: working togethgr on the problems of
nespdoyment, op fanily life, on educat%on, on fair housing; drugs, crime,_
ioiesice; resisting together the violations of the separation of church and
tate, which continues to mount, frqm the_radical Right, week_after week;
ogmther workin; for the security of the State of Israel, speaking out for
oviet Jer anﬁ others den;gd_thg;; hunan rights:.opposing together apartheid in
wﬁth Africa and racigm at honme. Deggite the irritation of the conflicts that_
:loud Black-Jewish relations, even °“_SU?? anguished isspgs as affirmative
wtien, where tpere can be legitimate and‘consprqction_c;iticism, there is still
1 bandlthat iinés Jews and Blacks ;ogether. Dr. M;rtiq Luther.King, Jr. forggd .
1 Black-Jewish pond in love, devotion, [blood and dreamsl. The greatest homage
e Jews can pay to_hj§ memory, that.supgrb religious 1e§dqr as pol;tical
wtivist, is to nurture and strengthen that bond which was and nust remain a.i, .;
ilessing for Ameriqa anq for the ;Prqu_.l can pn}y hope and pray that this

shared evening with Jesse Jackson, whom I've known for many years, will mark a

2rning away rom the aberration and the deviation from Black-Jewish relations of

v
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the past, and will return us to the highway of justie, mutual respect, mutual
support and solidarity, for the sake of the Black and Jewish people of our
nation, and above all, fo} the well-being of this great American democratic
society which we lové. Thank yﬁu.

HEVESI: Thank you very much, Rabbi Mark Tanenbaum. As I was listening to you,
Rabbi, you touched a nerve, an historical nerve, in making reference to that
coalition of Jews, Blacks and others that was the experience early on in the
Civi® Rights movement in the late 1950s and early 1960s. I was a étudént at
Quec~s College at the time, and as he spoke, three names popped into my head,
names that we should not forget, some of us who are connected to the College
shou.2 remember: Cheney, Shwermer and Goodman., Three youné people, in a flush
of iheir commitment to principle and idealism -- two of them Jewish, one of them
Black -- who went South to fight.in the Civil Rights movement, non-violently,
and were murdered in the South because of theif comnitment. Maybe that's what
we need to focus on, that kind of spirit that would compel people fo.ﬁake that
kind of sacrifice.

Ladies and gentlemen, it's a great privilege for me to introduce a
gentlieman who was appointed by Martin Luther King early on in his.éareer as
Director of Operation Breadbasket, which was the economic arm of the Southern
Christian Leadership Conference. Later, in 1971, organized Operation PUSH --

People United to Serve Humanity., I remembqr reading about it then. What struck
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was the theme of this self-help organization, if I may characterize it, the
eme 9f it was people -- poor people, oppressed people, vjctims -- fighting
weir way out of their victimization by themselves, not dgpen@ipg on others but
« their own self-worth, on their hard work, on their own value.. The gentleman
A . ;

iter 5rganjzed a Push for Excellence in Education program. He has been a
sader 1n-the Black community for seVeral decades. In 1983, he began his
ipdidacy for P;ésideqt of_the United States. bHe was a lgading candidate in the.
384 elaction. _As a polit;c;an,.l nope that he.received #hree and a half
id3ism votes iq_the primaries, 22 percent of the.total of the Dg@ocratic

>

~imary; he won four states and Washington, D.C. He is a renowned orator,
ninkar, philosopher, community leader -- not without controversy, but certainiy
n2 Of the great leaders in America today. Ladies and gentlemen, the Reverend

asse Jackson.

ACESER®  Dr. Kenney, Dean Schwarcz, Rabbi Tanenbaum, friends gathered on this: _

14
’ & .

isteric occasiqp toﬂight:‘ :onigpt, I too am here because I want to be here.
This is the place ta be a critical mass]. Relations in this nation [will have
rn impact] upon America and_the world. I spgak for ¢ysglf. Thg views,
erisps, represent most member; of the Ra;nbow anlition and friends [beyond_ll o
tl. I want to thank Queens Col;ege for sponsqrship of this important evening{

or your gracious hospitality, [and in a special way] to you, Alan Hevesi, for,

long with [Brother Walden], developing the idea of Black-Jewish dialogues, for

!
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ensuring their support, but most of all, for your own personal leadership and
integrity. You're a very necessary person. This community is fortunate to have
ycu, in your district, iﬁlthe assembly, and in classroom.

[....] we begin by speaking of religious speaker as politial leader, a
tradition going back at least as far as Moses, that great leader whose life is
alsc a symbol of interracial cooperation. Ii was Moses, the Jewish child
raised by an Egyptian princess, who led his people out of Egypt to freedom. The
Biblc says, [fleeing] the court of Pharoah, Moses went to Miead, and married
[Sap' .raj, an African woman, and named their child [Mershe], because, he said, "I
am a stranger in a foreign land." As a political leader, Moses spoke up to
Phar:zh, told the truth [to] Pharoah and [braved] his wrath; then led the
Jewish people across tﬁe Red Sea [on the way] the Promised Land. As a religious
leader, Moses spoke up to the same people. When hé came down from Mt. Sinai
with the Ten Commandments, he found them Qorshlpping the golden calves. And
thiz s the finest tradition of reiigious leaders: t; speak the truth, to
stand up to imperial authority when necesséry, and to speak out to one's own
congregation when appropriate, Aways be prepared in God's name to speak thé
trutl: as you know it.

American history began wi;h religious figures serving as political
l=2aders. Led by their ministers, the Pilgrims dared that dangerous voyage

across the Atlantic in search of religious freedom, and yet, ironically, what
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iey valued for themselves, they denied to others: forbidding dissension,
rrsecuting Quakers, and [demanding adherents] to gtrict sectarian lives. There
e other examples, too, [that] early reliéious figures preached and practiced
ylerance and respect. The Baptist minister, Roger Williams, founded a colony
- s -\ _ - ;

1 Rhﬁde Island on the principles of rpligious tolerance. The Quaker
eadershié of Pennsylvani;, fleeing perseqution at h?me, offe;ed sanctuary to
thers, and not coincidentally, [fair play] to Na;;ve Americéns. an American
irst, and teco long an American_oddity.

Religious figures stepped to the front line in the lgadership in the
ight to abaliéﬁ'slavery. John Brown, Frederick Douglass -- both deeply
eligious -- used their talents, [pulpit] platforms, pulpits, and their moral
wthority to speak ggt against the evil of slavery, and insist that this nation
Li§e up its own best princiéles of fregdom.and gqqality. ﬂéanwhile, in the
‘ields and [encampments]. siavesltold egch ﬁther the story'pf the Exodus |
2cretly at nigﬁt, a sgmbol of hope-and redemptionfhlln the Black communities of
slaves and free#en alike, thglreligioﬁs leader was most_often ai;o the politigai.
ieader, the natural result in small, cohesive communities with ;heir own |
Intermal secial structure, [political .....] economic resources, or political_.
authority,

There are similarities between these Black communities in the 19th and

2arly 20th century and the Jewish communities of Eastern Europe during the same

4
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time. There, too, the rabbi was likely to serve as teacher, civic authority,
and negotiator with the outside world. Who better to articulate the hopes and
goals of his community? Wwho better, in the tradition of Moses, to speak out to
civil authorities on behalg of the oppfessed?

Rabbi Mark Tanenbaum and I come to this meeting to speak about different
perspectives. We begin by acknowledging our common experience. As Jews and
African Americans, our people have known what it is like to be slaves. Of all
.2 people in the world, we explicitly remember that experience, reminding
ourselves and our children that we were slaves, in the land of Egypt and the
Ur:ited States of America. As we remember slavery, we celebrate emancipation.
we [value] and take joy in our freedom, knowing that it was brought to us by
5od's grace, and protected by constant [human] vigilance. Jews and Blacké have
traveled different trails; we share a common histoff -- the experience of
cppression. Both our people have suffered from harsh and painful government.
For Blacks that was slavery legislated and enforced by government, followed by
years of institutionalized and legalized diécrimination. again enforced by the
agencies of our own govefhment. For Jewé, the'memorieé are of thé Holocaust,
[“he horror of rules gone mad]. The murder of millions of human beings, from
babies to grandparents, and the search for saféty and refuge fronm whiéh too many
too many of the world's governmenfs turned away. For both of us, the memories

azre fresh, and the lesson clear, [because] Eo-suffer from the murderous attacks
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f bad government, carried out in the name of the law, carried out by people
wan wearing the uniform of the law; because we've experienced the horror of

overnance for evil, we must\be totally comnitted to the standards of government

N

.... 0f recent history will make our message clear. When President
2z2gan announced his plans to travel ;9 Bitburg, and forgot the Second World
lar, I was shocked. [.....] that_;n spite of appeals from government officials
nd the public, he would be [.4..]-and remain 50 insens;tive to the feelings of
‘hose who had lived through that history. In fornmulating my oWn response to
Jhis irip, I Spéke to people who are authorities on the Holocaust, here and
ibroad., I spoke to Elie Wiesel, the Nobel laureate -- a Nobel laureate who
sertainly nmerits our g;eatestlg;atitude and congratﬁlapiqns for an honor well
jeserved -- as well as, ;n the U.Sf{IDr. [Paul Parks] of Bostop, thg former
State Education Superintendent in Massachusetts, an engineer, a veteran, an
tfrican—Americgp. Dr. Park;, a digtinguished African-Ame;icgn, po}d me of his
own personal experience as a soldie; ;n theIUn;ted States_ﬁrmy in 1945, As
aember of the Corps of Eng;qeers, he was with thg Black batta}ion that was the
first to enter Daéhau. When those trngps approaphgd this death camp, ghich was
so eery and silent, theylwgre frightengdf Theg yhought it was a military camp
held by the Germans; it was a death camp. They saw the p;les of bodies and knew

they were in the presence of an incomprehensible tragedy and consumnate evil,



But they also assumed that German soldiers were hiding within the camp's walls,
waiting to attack them.l Inside those silént buildings, the remaining Jeﬁish
prisoners were huddled iﬁ{fear. They heard the appfoaching footsteps and
assumed the worst -- that german soldiers were feturning to finish them off. 1In
cautiously peering out, they realized thét these-gbidiers were Blaék,‘and could
not be Russians. The prisonérs, nost of whom had never seen a Black, rushed out
when they saw them. In [stark] disbelief and [impassioned] relief, tﬂe}
{embraced]. They were in trauna, both siace Ligtwik. Both stood m;menfﬁéiiy-
paralyzed on the cutting edge of histofy. ﬁutual fearland 1hsecurity had been )
transformed into mutual security and rescue. Blacks got fﬁ Dachau and.
Buchenwald corcen&atien ‘camps first. These are stories t.hat nust be t.bldn,' and
{felt], and taught. It is the spirit of those soments of triumph that must be

recaptured and nurtured and never let go. For in those moments are not just

megsages for Blacks or Jews, but for the suffering and rejected everywhere, for

th= entire commuﬁity of the suffering and the survivors: Ithé Hisbéniés; the
Asians, the Arabs, Native Americans and Central Americans, and the people of the
Caribbean. B

-

This true story of Dr. Parks and Dachau is one of the most important

lessons of our time. In their ighorance; innates and liberators each thought :
the other was the enemf. ' Separated bi thé déath canp's walis;'theQ feared the

worst. But when they opned their eyes, they saw for themselves, they realized
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-he truth: that we must look at each other squarely, and recognize our allies.
Jalls and ignorance have kept us apart. We must.tear down the walls, open our_
wyes, smile [through] our tears, open our heérts to one another, to [give,
~edeem and move onl. :

2

And so today,_uhen we look at thg sipuation here at home, we see examples
»f racial conflict that are even more ghilling becaqse they inyolvg the young,
for whom we have had and have such high hopes. We can provide many examples of
©alls of ignorapce and fear which bring insecuri;y and hatred, that manifest
themselves in acts of blind and mean violencef [Caught in the prison] of
racisﬁ. we see natural allies kept apart.

It's because 1 believeﬁso strongly in that which we have in common I come
here tonight to talk about our qommOn futurg, our pooperatipn for the common
good. 1It's because I be;ieve S0 stroPgly in the ability of.peoplg of good will
Lo reason together,_;that there is ‘f"“] tqnighp:to focug our sights not on
the issuee on ghich we may d;ffe;,_but thg 1afge issues pn_uhichﬂye agree, .It'g
because I beligve S0 str?pgly inr;hg need for us to ﬁprk togethg;, I_“?“t ;9
speak to you tonight about the myths that divide us. Yes, we have real problems
énd real concerns. No residgnt_of Queens,‘of New York, no {thougn§£u1! citizen

in this nation tonight'cap deny that we have problems and conflicts between

groups. [....... where some of] these problems are exaggerated, some of these
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conflicts have been exacerbated. Some of the ‘so-called issues have been exposed

as modefn-day myths. -Let.me list threé of these.

First is the.myth‘ihatiamong the biggeét problems.faciﬁg-Blaéks and Jews
are those posed by extfeﬁi?fs witﬁin eacﬁ gfoup.- Socioibgisté would refer to
this as "blanming the'victim." In reality, iﬁié is é'bolitiéélfdiversidn;'én
attenmpt to distract odr attention from the reaihbréblems to.both of us caﬁééd by
attacks from the outside. And'ﬁake no miséake; there ére exﬁremisté out'thére
aiming at both of us: the Neo-Nazis [..;...i who‘wéni‘to build an Aryén haiioﬁ.
are full of hatred toward Blacks and Jews; [direétors of 66mﬁunica£ions] iﬁ
President Reagaﬁ's White House who argued aéainét the celebration of Dr. Kiﬂg's'
birthday; [.... opposed to the] prosecution of Nazi war Srintnals, ~ Even {f we
had less in common, wg'ﬁouldsﬁé reninded of our commén-iﬁtééééts Sy the éhemies
vwe share. A

The second myth is thét élack-Jewish'reiatfoné aré soifrégile, invédhh
bad shape, that théf're:saﬁehOQ worse théh féléii;ﬁs Bétwééh.othgf efﬁnié-"-
groups. Why is it that so much public'étiéhfféh :lsI.*.':.t;i._hgf‘fc'c:u's;étlwi;-lb.n-thé:.i
relations between'Blabké:and Jews? 'wﬁy.ié it éiﬁayé our réiétiénshiﬁ that's
being tested, monitored, crit%qued,'investigated? Tﬁe-d;y afterlthe kiiiing in >
Howard Beach, did we heaf calls for invéstigéfioﬁs of Italian-Black relaiidns?

When so few [White ethnics] in Chicago voted for Harold Washington, did we see

newspaper articles about Bléck—irish, Blacﬁ-Croétiap, Black—Italién, Black-"
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erman relations? Sven the hardest friendship ﬁould be endange;ed by constant
abcratory testing, public monitoring, and investigation. We remain under watch
nd inveﬁtigation. The factxour relationships have lasted as long as thgy have,
n the face of this p:eséure,lis a testament to its strength and durability.
X . S _ T

-And finally I speak about thg third, potentially themost dangerou;, myth:
hat Ibecausé] the rela;ionship 1; over, divisigps_between Blacks and Jews have
piit the old Rgosevelt poalition. In fact, Jews and Blacks continqe to work
.ogether for social just;ce at home and abroad. 1In the Congresg, Black members
@d Jewish members work closely tqgether, fighting for economic opﬁortunity,.for
icban aid, and for the end of apartheid in South Africa. [But before Congress],
che wating boo£h, Jewsxanq Blacks tend vote very much alike. In 1984, despite
the [stiff interest and predictions] of those who would divide ug,_poth Jews and
3lack voted for Walter Mon@ale in greater.number than any other two groups.
tlacks {..... ..11 in thg city qf Chicago qu a .g:?a; mayor, Harold Hgshington,l
'received] re—e%gction, Jﬁuish votgrs supportgqiﬂa;o;d Washingtpn in_nqmbers far
sreater than any other ethnic group. In_public opinion po};s_and in ;hs
(poliing placel, Blackg and;Jefs demongtrate similar commitment to the ?alues of
social justice, civil rights, and human dignity,

Those are the myths, but ;ﬁerg are other fagto;s whiqh_are not myths. It

is not a myth to say thqt Blacks anq Jews may_diffe:.. [There's always a_ti@e to

say]l to one another that we've expressed our differences aloud, and still be

L
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friends with mutual respect. Friendship does not fequife choral speaking.
Friends do not live in an echo chambér. LIf we speak'in terns of civility, if ue'
framé the debate within the terms of tolerance, in which'dealing with one
another with respect we ow%'to one another, allies that will be honest and speak
out about fear that our alliance could be destroyed. It is not a myth to an
there are issues on which Blacks and Jews may differ; as long as we remember
that winning the war is the issue on which we agree. ‘The bonds between us have
been forged over many years of common experiences and goalsf But becéﬁse'we .
have arrived at the same time at this place in history does not mean that we
have not traveled different pathé to_reach this place. Sometimes our different
experiences will lead us to different conclusions. That does;not invaiidate the
importance of our values. Blacks and Jews have very differééi reactions to the
word "quota." For Blacks, a quota can be a door to opportunity; for the Jews,
the quota system has [put] a ceiling on success. But because we differ on
guotas does not mean we can't agree on affirmative action, opehing:the way for
minorities and women to participate in every phase of American life. Even
reaching America was a different experience for Blacks and for Jews. For Jews,
leaving Europe to come to'Amer%ca was to leave oppressidn'and:érfive at freedom:
it was the experience of an immigrant, welcomed at Ellis Island‘énd greeted by
the Statue-of Liberty. For Blacks, the experience was reversed. It was not an

inmigrant experience; it was a slave experience. Leaving Africa to come to
: :
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.merica meant leaving independepce and being forced into slavery. Thus, thel
iord “immigration" has a very different meaning to us.

But both of us agree that political refugees deserve the right to
:migrate, and both_qf us wil{ fight for these rights. Whether the prisoner is
JTacok Timmerman in a jail_in Argentina, or Anatole Sharansky in the Soviet
inion, or Nelson Mandela in South Africa, we bélieve that the government of the
nited States s?ould speak out on behalf of those unjustly jailed, and not
Tlegalize it] with their jailers. That is why I went to Genevq with the Peace
Jelegation of tbe United States, and had the cﬁance to speak to Premier
sorkachev, I raise!d the issue with him about Soviet Jews, That is why earlier
thiz month, I met outside of the Hh;te House with South Koreans, protesting the
rutality of their own South”Korean government., And that's why so many of us,
3lack and Jew, White_andlﬂispanic, marqhed together and were arrested together
yixknide of the $outh Afrigan eqpassies aqrosslthis country. Because on the
aman rights isgue. we must be united.

Look around this room. Look at the person sitting next to you, the
secple sitting in your row, in front of you., We're the people who care, the
o2ole who made the effort to come out to tonight_because we care, because we
share. We had the choice not to be here. We chose to come because we care.
2dr enemy is not within this room, but outside, among those who try to stop

comaunication, to spread fear and distrust, set us against one another, because

1
il
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they oppose our principles of social justice and human dignity, and so they try
to set us one against another.

Look at this building. Think about the value of this college, [the first
.....] educational experiences this school made available. Think about the
aaedicated teachers and people who teach here [a lot]: Barry Commoner, Alan
Hevesi and Mike Harriﬁgton. Think about how much education has contributed to
the health of our nation and the strength of our society. But there are those
wilo want to cut back education. The President's budget proposes to trim $5
Bbillion from the federal education budget, [to narrow the branch in favored
loans], to lessen the number of classes that can be taught, of scholarships
availablie, of textbooks that will be used. The enemy ié not within this room,
but outside, among the people who talk about excellence and try to cut back
gducation.

Look at the young people with us tonight. .Think about our hopes and
es:als when we were their age. Think of what they mean to us. to all of us as a
society and a nation. What sort of future éan they éxpect when decent jobs are
sarinking, America's economic base is weakened, oppoftunities for employment
2nd education are disappearing: The enemy is not Qithin this room, but outside,
among those people who deny other people the chance for a better life.

wWhen we understand that the enemy is outside, when we understand that our

allies are inside, when we get real strong on the inside and turn to each other
\
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nd not on each other, we will know the site of our fight is not a pizza parlor

n Queens, among the [lost, the ..... and the maimed], or even a lonesome road

n Gecrgia, Those are the extremes that threaten and divide us all. The site

£ cur fight is where Howard Beach and Harlem converge; a plant gate that closed
N i .

n wafkers_without notice; a shipyard dumping goods made in slave labor in South.

friead Liiieceeas and_pn@ercut) prganized 1abor? a family farm == the fa;me;s

iave beer: driven from_the;land without mercy, management or [markers]; a missile

site, which threatens the human race.

These are tough times for us, because we are under investigation. And I
submit to ycu, my friends,;tonight that bloqd gnd religious ethics that bind us
ire stronger than the tensions that [begtrain] us. Thank you very much,
iEVBSI: %ell, we promised a special eveqing; and I think we_dglivered a special
svening. But it is not over. I was asked to suggest that if you still had
juesticns, there would be time fpr you to give ;hem,tq the ushers. The problem
is, there are so many.in here noy‘;hat'I §m:pony%nped ﬂefre not going to get .
through all of phesef So let me take the 11be;;y% I'illca}l'a name, have you go
to microphone number pne{ the second nage_tq_mic;ophoge ppmber“two. This is a£
randen, Ruth Blume, go_to microphone numbe; one, plegse. EarlIWellington

1l

Hazal, Jr., microphone number two. Mr. Hazal? The lights are in our eyes, so
please begin. Are you there, sir?

HAZAL: Yes, I am,
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HEVESI: Okay, why don't you ask the first Guestion? And would you please -
indicate to whom you are addressing your question?

HAZAL: This question isffor Reverend Jesse Jackson. I commended the féct that
you ran for the presidency,in ihe last election. in doing so, you had a way of
cembining [the] ﬁinorities into é dommon cause, no.t just in éetting youlelet':'t.ed
as President of the United States, but reminding us as a people how to vote, and
I found that highly commendable. And I'd like to khow, are you conéidering:-
doing the same thing in 19907

JACKSCN: Yes.

HEVESI: We're off to a very good start. Ruth Blume?

BLUME: Yes, yes sir, I'm here.

HEVESI: 1Is that Ruth Blume?

BLUME: Your Ruth Blume.

HEVESi: I never saw this lady before in my life!

BLUME: I want to address my qﬁeStion to Revereﬁ;‘Jackson. 1 had the pleésufe

i

of hearing you at the Democratic'Convéntion in San Francisco. I was a'déléééte
te the Convention, and I assure you e and evérydne here -~- thétlthe Revéfeﬂd

added great luster to the occasion. I'd like to preface ﬁy.quéétgén by stating
that I, too, am a membef of a minority: I'm a Jehish ﬁoman;‘and as such, Ilém a

minority person in the United States, The question that I want to pose is one

that I think is in the minds of almost -- I shouldn't say almost; I would say a



arge percentage of the audience here tonight -- you spoke gbout the risks of

1lving ourselves with our jailers. And yet there are so many people here -- in |

er2, and in the literal andﬁfigurative outside of this auditorium -- who have

he sense that in spite of the fact that we've heard so many admonitions tonight
\- A ;

bout rejecting thg_bigo;s, not hearing them, fighting them whether here or

broad, many of_us have knogn phat you”have idgntified and not denounced your

ssociation with Farrakhaq,rgho we‘consider anuarch—bigot. My point is this,

dr: Everything that you said tonight I agree with. Much of what I've read

#8A¢ you have said where I haven't been in the audience, I agree with.l But I

ezl that you are not_fully advocating the cause of true liberty and respect of

'ecple tc People ﬁmtil such time as you do that, and I can't understand yhy you

iave not te date, and are you going to tonight?

IACKSON: You've asked a question that ; think is [very ..... and basic]; I can

&311 from how the audience responded. In my democratic trad;tion, I reserve the

ight to disagree with the pos;tigps taken by peoplg'that_l anﬁtlagree uithﬂ I

‘eserve that right,_pnq_l gxgrcisg that r%ght. In ny re}jglous t;adit;ﬁn, I_

w@ke a distinction bg;ugen somgone‘g point of viewn?nd rejectipg their_person,

. have no religious basis for_thqp. I'm qot that good myself, Anq so, ;n ny

wn sense of tolerance, and as a matter of strategy, I think.that it‘sha mistake

‘or us to put, for emotiona; purposes or pqliticalﬁpurposes, Farrakhan in thg

:enter of our relationship, or to put Kahane in the center of our relationship.
74 \ . : i b b
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They f£it in a spectrum, but they're not in the center. They're not a litmus
test of who we are and what our bhallengés are. There's a 'Congressional B.lack.
Caucus, 23 members:; there ‘are 20-odd Black mayors; there are alﬁBSt 6,000 bléék
elected officials; there are major religoius denominations. Cannot' the sum
total of these groups and their relationship héve more:wéiéhi than an indiviﬁhal -
in the spectrum of things? I think that in my.strategy-and tactics, it is a
nistake, and I certainiy will not measure my felationship'wiﬁh Jewish péﬁble:by ‘
any one or any group of individuals as a litmus test for our‘relatidnship.' I
will not do that. I hope [that the way the audience]”is responding, that I hope
we can continue this rather sacred dialogué in a'reaim atmophseré of civility,
because we're trying to root'out anxieties and fears; to frégdﬁp'twb peopleé to
get together and salvage our natioﬁ. 'This_is a rather serious setting tonight;
and if we get into scoring and reSpbndiné,'and theée'loud clappiﬁg'[.....{]; we
ray miss something precious, a chance'to hake a breakthrbdgh;'

HEVESI: Eileen Garcia, to one ﬁicfbphone, and ¢11ber£ éénjamin..‘aﬁdiafier.‘
them, Walter Kaufman and Bernard Goldberg. Eileen Garcia? And I would admonish
those who are approaching the mike, please ask questioﬁs. We are all
sophisticated enough to get oq? boini of‘vieﬂ inio a qﬁestioﬁ, wiihout having'to
nake a speech. To whom do you address your question?

GARCIA: Rabbi Tanenbaum. Good évening.' I'm sofry, but I hdnestly.didn't'think

I was going to get picked.
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ANENBAUM: You won the lottery!
ARCIA: My question was cqnc;e_rning the two .religious [leaders here], you and
everend Jesse Jacksonlrénd glsq the relationship. ﬂy question is about
hildren, who are in school, and it needs to begin with unity as small children.
S .
n the public schoql that my Qaughteylgoes to, quing the holidays, the way they
ring across.these holi§ays, they'l; bring over Chanukah and teach all that
rom the 0l1d Testament,_bqt:the_Ch;istian side of it is Santa Clgus. Or with
‘E@ssover, and Easter is the rabbit, instead of the resurrection of our Lord, or
hristmas the birth of Ch;ist. I don't objeqt to my daughter coming home and
:iagiﬁg the songs ofIChanukgh, or the story of [Mordechail and al} that., I
lon't, not at all. .But I would like also the Jewish childrgn.to understand what
wir Christian holidayglrgally mean. It's nop Santa.C1aus, it's not tbe Easter
unny. And this is something [you .....] in public schools, so that you're
;etting 2 lot of the Jewish traditions but not the Christians, or the Muslims.
\ lot bf then dqn't belifvg“in either ofnthose,_and thgy fegllaliénateq in_
school,
PANENBAUM: I'm beginning to feel it migh; be easier for me to talk about Louis
‘arrakhan. I thought_@hg real.pgpblem you had, apd a number of Christian |
>arents have with which I empathize, is that since Christmgsl;g_a:tipe in whigh

there's gift-giving on one night, and then Christian kids get involved with

Jewish kids, and they get gifts eight nights a week, kids come home and say,
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"where's my other stuff?" With all respect, the assumption of your question is
zhat the public scho?i is the piace fof-ieacﬁing.the Christ story and thé
traditions of Christianii}, in ité fichness and its fullnesé. It ié ﬁossible to
talk about religious holid?is ﬁf various religious cultﬁral groups from“a
gultural perspective. But out of m}‘own e#perience, I 1§arned firgt‘of.ali
gbout Chanukah in the hbﬁe of my'parents, who Qere dévout, téaditionél-deﬁs, and
in my own religious ;chéol. where I'we;t:regﬁiarly on Sabbath serﬁice; and hoif
Gzys. That's the place wﬁérﬁ ifiear;éd ;uihenticaily aﬁoutlmy"aﬁtﬁeniicﬂwf
felidays. I did not need, and in fact, after a while, I began to find'if
offensive, when an evangelical teacher félt anloblig;tionlto teacﬁ-mé ébbut [the.
=tory of the Maccabees in] Chanukah observances. There was something distdréed '
and inappropriate abodivthai. I tﬁink £he real issﬁe forluéﬂis. let's sﬁdﬁwr
aaking the public schooiélthé dﬁmbiﬁgiérdund for éﬁeryihlng.we:fesﬁotﬂdﬁiné
surgelves. It is the obligation of paren;;.-chﬁrches.énd.syngago;uéé torcérry
out their religious functions, And if they fail iq do 5@;'1t Eeéii}fi; a EOb-‘}:
out to expect the pubiic‘ébhodlniéécﬁéfs-io:becﬁﬁe sufrb;até sare;t;';né o
surrogate priests, ﬁiﬁisﬁers;‘ﬁuns aﬂd rabbisi "I hope tﬁét do;;;;i ﬁpset fbh;
rut I feel very keenly'that that's a'necessary approach fo pﬁi.iﬁié back.lﬁ.;ame
perspective.

GARCIA: Thank you,

HEVESI: Gilbert Benjamin? To whom do you address your question?
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ENJAMIN: Both the Reverend [anq ypu]. It seems to me that [Black-Jewish
elations .....throughout history IERRRETE collectively work together o
ension throughout thg couﬁtgy, in the United States and in foreign_lands. The
'abbi pointed out that [.;;: ..... ] congressmen voting together, and Blacks and
'ews are taking consistent stands-[on_;he_same agendas]. Jessé Jackson --
‘everand Jaékson,'excuse me -- he [counts.a-lot on] gaining Jewish support,
:specially in New York. The upcoming caucusr.;.s are coming clpser. I would like

.0 lmow what measures [are ...... Hgoing‘to take in seeing tha§ either Jewish or
$lack person will eventually .............].

[EVASI: We understand your guestion. You want a strategic assessment [of
~+eass..). Is that correct?

JACRSDN: The best way to dplit is one group peeqs o run and the other.group
1eeds to support it. Th;t's thé‘;ay to win. Mr. Heves;, 1f you run, I‘;l
:uppért you, and if ; runf y;u;l{ sgpport me: Thaé's a}l. I

AEVESIQ walter:Kaufman. .A;; gﬁu at ﬁhe mike, ;iré. 7

JAUFMAN: Yes, nI'd like a com¥§ﬁ£-fr§p Senator Heﬁési on }he persequtign_qfq“
Iewé In Budapest. I agk that; bec§use mf.mother left Hungary at_the age of 14
in 1206, and her [be.st]. shi‘.pu?a"c‘ee_: werg [Calvins and. Jewis.h' eees .]J. And Of.,.,

'

course, she became a very good American [in ....] years. And I know your family

infertunately was touched by this terror [......].
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HEVESI: 1I'll tgll you what. In the interest of time, since I am not a featured
speaker here, I'll discuss that with you. 1It's very personal to me, being a
Hungarian whose family suffered in the Holocaust, but I would like to restrict
the questions to Rabbi Tangnbaum and Reverend Jackson. Mr; Bernard Goldberg?
And would Fred Cinturano come to the microphone, and Michael Reese? Bernard
Goldberg?

GOLDBERG: Reverend Jackson, I had a few hard questions. One of them was asked
a while ago; that was in reference to Farrakhan. Your explanation to me was ﬁot
too clear., I°d like you to expand on it a bit. The second one was, your
association with the word "Hymie."

JACKSDN: First off, we went through a rather long [expressidh] about the term
"Hymie,™ which had no intent to do harm, or to maim or to hurt. It was
[addressed ......] by anybody who'; really interested in [..... and] going
beyond it would not serve the purpose to go back and [...... it]. On the first
mstter, it seems to me that what we really must decide tonight is very
fundanental to our advancement forward in the dialogue. If we want to go
farther, we have enough trials before us and enough common threéts to do so. If
we do not want to go forward, we have enough reasons to justify not doiné thét,
either. 1It's a very [formidable] decision that we have to make. Theré's an ad
in [a magazine that wés all over the countryl], the current Apple-Computer

advertising campaign. [And a friend of mine ..... it to mel, this is a picture
LY

43




£ a black face with white lips and big eyes and [a ...... 1 and a natural
airdo. And it says, '"What Al Jolson did for movies, Apple does for computers."
low, this ad campaign was put together bx Mr. Alan {Rosenshgin], President an§
’E0 of the [Omniconm] Group. We can let something like ihis become the
Vg o : 2 g
fentefpiece and furth;r div;de us, or we can come together and say that this_is
in bad taste énd disgraces all of us. So we either use this to divide us, or we
»ne together and fight it. | It's our choice, In the matter of a few days,-a
rery heavy Congressional [vote] is going to come out about the Israeli-South
sfrican connection, very heavlevery [....]1. We could use that ocasion to say
*1 told you so'" or we can use that occasion to come closer and somehow [do
surgeryl] on that-whicﬁlis evil and maintain that’which is good. The choice
really is ours. If we chpogg‘tq g0 foryardl—-_the reason ; came to this -- even
forgiveness nmust be equa{kqpportqnity ag we movelforward. [You know,:as Mr,
Reagan opened hjs qampaign] in Philadelphia, ﬂississippi, ;t's pot known_because
there’s a big gir base therg{fg gig _plan;, [tﬁ;s {s whgre] they fgqﬁd_cgodman,;
Schwermer and qheney_ 'His signq}_was S0 c;ear tha; the Klan [en@prseq him veees
that day}. Blacks pickedlup.phehsignal real fast, and within a month, I
chaiienged him facejto—face, anq_he backed off the Klan endprsgmenp a little
bit. But he didn'thtop whgn he‘gqt to Bitburg, and he didn't stoplthep [with |
the ..icaeee to Johannesbqrg], and then didn'£ stop when he made Rghnquist i

Rehnquist! -- the [chiefest] justice, who signed the document --------- [..... &

\
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member of that ........]? We have Rehnquist as chief Supreme éourt justice?
fonoessssl

I'm here because I want us to relate, I want us to form a coalition and
fight our common threats, and therefore I choose to [major on] that which unites
us, and choose to try to get beyond tha£ which divides us. But it really is our
choice,
TANENBAUM: I said in my talk, I said it earlier [along], before Jesse Jackson
made his decision to run for the first time for the presidency of the United
States, when he and I had a meeting [with] one of my colleagues. There are few
issues in public life that would be more meaningful to me than to be able to

3 -

irebuild the Black-Jewish coalition with the same power of trust and intimacy and
solidarity that we had in the 1960g, even into the early 1970s. I can't begin
to tell you [that in detail],.just a few things to say something about what that
trust meant. There were some 12 Black children ﬁho were murdered [almost]
mysteriously in Atlanta several years ago. You may remember that. We came down
to Atlanta -- my own group, the Americén Jewlsh'Comhittée -- and organized a
nemorial service for'them, also a Black-Jewish meeting.” And we had a ﬁeeting
Daddy King, Martin's father. We didn'i'aak-for this; we just stayed to bay
tribute to him, and what he and Martin meant to us: clear, unequivocal,

unambiguous, straightforward commitment of friendship and solidarity on

everything that meant something to us, and we were equally clear and unequivocal
\
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a1 our response [to them]. But Daddy King started off by saying, "This stuff
bout Farrakhan makes me sick. To hear Farrakhan talking about Judaism as a
gutter religion™? What would we be without Judaism? What would we be without
our Bible, without Moses, without the Exodus? To hear Farrakhan talking about
A

sreal destroying the world, bringing Western Europe down?" And then he said to
s, “"Llsten, let me tell you something. When we just got started with the Civil
ights movement, and Martin King wanted to organize the first meeting of the
lack ~ovement in Atlanta, no hotel would open their doors to us. Only one
ot=1 =235 open to us. That hotel was owned by a Jewish man. He was the first
ne to open the door for us.” And then he said, "You know, the FBI and the
nternal Revenue Service were the put on us to try to destroy us. And the
nternal Revenue Service went over all our books, to try to prove that we were
hvolved in fraud and embezz;ement. [Nobody wouldn't touch us], except two
20ple: one was an accountant, who was a Jewish man; the second was a lawyer,
1% wee ' Jewish man who ;ater got Martin out of jail." He said, "We don't
‘orget our friends, and we will not let anybody defame them,"

I accept what Jesse just said to us, in terms of wanting to look at the .
Aarze picture in perspective. I think there's a mainstream, there is that
1istory which is deep and profouﬁd, and we haven't even touched on that tonight.

" recall the National Conference on Race and Religion in January of 1963, which

wrausht together 1700 top religious leaders of America -- Greek Orthodox,

\
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Catholics, Protestants, Evangelicals, Jews, Blacks, Hispanics -- who met for the
first time in the history of America oa the issue bf'what we.could do'together
to end recial discrimination. I servéd as Program Chairman of that conference.
I had the privilege of extgnding the first invitation to Martin Luthef King to
the first national ecumenical meeting in America, at which he made a baweffﬁl-
sopeech side-by-side by Abraham Joshua fHeshel]; I know what that experience of
trust and unequivocation and tthe depth af comnitment] which allowed for no |
{even rarginality] of bigotry. wa, I simply have to‘say, I thiﬁk that Jease.
Jackson is an enormously gifted man. I think Jesse has made a fundanental
historic contributian to the-cause af social and economic justice in Amarica.
But I also have to say, with all ffiendshipland respect, I thiak you're fooling'
yourself if you think that the issue of Louis Fafrakhan is.marginal [altdgether

tvesss]. And simply for this'reaadh, Louis Farrakhan, when he comes to ﬁéw York

and cozes to Madison Square.Garden.‘25,000‘peop1e gibé him a standing avaiion

goe y T

¥hen he utters the most vile anti-Seﬁitié bigotrf, that is not an-iaoiated.

marginal event. Ana uaa;fhe-aaes ituin'Laa.Ah;eles.ahd doeanit iﬁ Cﬁicaéa.an&
does it around the country,'weuafe naﬁ déaling witﬁ a'hiﬁor phéﬂomenoa;. tﬁoﬁ,
be quiet now]. I wanf Qd sae_Jease succeed,'f;f‘thefsaka of £ﬁe'bemocrat£c'
party, for the sake ofljustice; It may well ba that [I think Ha's figﬁéi: if
Jesse Jackson becomes President of the United Staiea; somewhere aiong ihe way

there'll be a Jew after him, and maybe, God willing, there'll be a woman after
« N =

]
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at. But we really want to turn the corner, if we really want to turn the
rner, I want Jesse to feel free to say to us, "We're scared to death about
:ier Kahane, That man’'s ppﬁgching racism and death to Christians, and death to
-abs, and drive them out of Israel. They're scared to death of him." And I

- 2
ould cay to him, "You're absolutely right, and you have a right to say to us,
vhere are you and what are you doing about it?' And we are insisting that this
in have his community removed from the Knesset of Israel," which is happening.
vwant Jesse to be open for me to say to him, "I get scared to death when I see
Juisd Farrakhan filling up Madison Square Garden and going around the country,
ot just vulgar street anti-Semitism, but the worst kind of almost Nazi bigotry
aAich makes demon of Jews -- "the synagogue of Satan,” '"the [.......] religion."
hat’'s uwot [innocent talk]l. And when you tie that in with [Ghaddafi], then we
ave ideological problems of a very profound nature. We have got to deal with
nat “az almost a pathologyl. If the Vatican and the Catholic church after 1900
ears oL oreaching that kind of stuff, an imprint made on the culture of Western
hristian civilization with that kind of imagery, that traditionalist church has
he ccurage to face it and say that it is wrong, we rejectlit. we will not
olerzve that being taught, prgached about, by anyone anyplace, and adopts a

atican declaration to declare that, we have a right to ask that, in appropriate

ays, irat be rejected with no ands, ifs or buts.
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JACKSON: Anti-Semitism and racism should be Eejected with no ifs, ands or bufs,
but as long as there's life, there'é hope .for individuals. And we do reject 11'.
I still have to -- I'm n&t‘going to aék you to do anything about'Kahane, because
Kahane is a Jew, Kahane is\@ huﬁan being, and he is an elected official. He has
a point of view that most Jews don't agreé with, in this country Sr Israel. And
I accept it for what you say it is: unrepresentative of who you‘are.l Kahane
does not scare me if ﬁe doesn’'t scare'you. During the course of ﬁ} campéigﬁ.
Kshane wrote a letter toléﬁu Ibda}, and threateﬁed to lead a-demonstratioﬂ-oﬁ
the house of my wife and children, and the press would not réspond to it as-
serious. And some of his operatives, on thé déy my campaign opened, the}
threatened to interrupt and to Abstfuci the opening and had éd Ee carried'out.
The media did not focus on thafias offensive. ﬁébauée of rather gross
insensitivity, there céme a gr;aﬁ sense of'fear ihtthe [Black commﬁmityj;lthht -
p2ople had to guard my house and my wife and children, and yet I still.ﬁduld not
nake Kahane the centerpiece;of a serious dial&éue:'ll knou-too many ;thef Je;iﬁh'
people whose spectfﬁﬁ isrioo brdad_énd'tdéléreét. Ef&ﬁiéht:xfnﬂfﬁlé room,.isltﬂg;
Secretary of the National Baptist Convention USA, which has seven million
nembers, Reverend [Franklinlkighardsonj,'who lives here in Qﬁééns. And hié.
[present ............. the National e Church, the ve... Zion Church, the

Church of God Christ, 23 S ],.if groups of this magnitude énd stréngiﬁ

would begin to take questionable or anti-Semitic positions, that would be great
\
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eason, from where my experience is, to feel terribly anxious., But we must
atermine what's to represent the train of thought where we live. We have to
ake some judgment. And just as you said trust you, you must trust me, and

rust is always [...... I submit to you that] you are making a fringe a

.“-_..

:ente:piace of a relationsh@p with chh depth and breédth, énd a}most nobody
slack -- almost nobody Black = be}ieves that. Almost nobody B}ack belieyes '
‘hat. And you must trust th qollect;ve_intell;gencg of us to determine what_ye
wmnesider to be a dangeroqs ;rend or a non—dapge:ous trend. I say that as
sincerely as I know how. We cannot be responsible for every expression, how
every-[strength arises oqt of ...odvirAngrveswill not tie you down [.......
1utstand;ng] Jewish nanes thgt_a;e in the media who ;epresent somg real serious
threats to life and limb and resources. ﬁnq_we rgfuse fo mqke that a

centerpiece for our relationship, _We_just ;gfuse to do that, anq I hope we

never will. I hope we never will.

REVESY: We should have Mr. Fred [Cinturano] at ;his nicrophone, and Mr. Michael

Reese at the other? And would [Barry Friedman] and Al Saunders go to the mike?

Mr. Cinturano.

CINTJRARO: My question is for Dr. Tanenbaum. You mentioned before the danger
of a collective narcissisn, and thgn only a few minutes later, you repudiated
the notion that Zionism is racism. My question,_si;, is that, isn't Zionism an

example of collective narcissin?
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TANENBAUM: If you‘re prepared to deal with that as a serious proposition, I

would react to it as a proposition. Liberation movements in Africa are all

.

collective narcissisms.
CINTURANO: Can I ask it? -,

TANENBAUM: Sure. If’s'YOur‘nickél;

CINTURANO: As I understand it -- I'm not Jewish, but the core of Zionisa is the
definition of collective narcissism that you §ut foéth: .giving'your own group
all the humen virtues. And I don‘t know if that's the core of all liberatfon
movements.

TANENBAUM: Well, I don't know how much you have mtudied the history of the
wigntat Havenant: 6E th; literature of the Zionist Rovenent, 'ﬁyp;ense is you
have read very little of it, and know very little about it, and I will be glad

to send you some material about it. Let me just say that the Zionist movement,

which began with the writings of Theodore [Herzell, who wasJé‘joufﬁéiiétrin
vienna. who saw the 1ﬁp£é£ of {herfDreyfuss]‘tfial éhd iﬁe hﬁrégndéﬁs cléséﬁd."
anti-Semitism that broke out all over France -- he Qas a correspondent there.

He came to the decision thai.ihélfﬂfﬁre_df'tﬁé.JéJISh ﬁgoﬁlebuh6 ;;r; vﬁiﬁéfafie
as victims, [as Dréffdéé'wereif could oﬁiy be realized in a place of hé%éh."hﬁdqé
soo that movement was organized for the sake of achieving liberation of Jews

from prejudice and persecution and hatred, and set about to restore Jews in

their ancient homeland of Palestine. Jews\have prayed and worshiﬁped in the
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irection of Jerusalem and Palestine for nearly 4000 years, It is a movement of
sdeeming 2 people, and restoring a people to their homeland, of restoring a
:opie to the soil, to a life of nature -- to become farmers again, which they
sre prohibited from doing in‘much of the Diaspora. We see that as the parent
svement of most of the liberation movements that are taking place in much of

v Third World today. I; is analogous, almost to the core, with their ideology
£ the liberation of people f;om slavery and oppression.

cvi3I: Time is getting short; we're close to the end. There are three people
¢ iled o the microphone, and I think that will probably end the questions.

d ihen I's going to ask both Rabbi Tanenbaum and Reverend Jackson for any
oncluding comment they wish to make. At that microphone should be Mr. Michael
ecse.

EESE: I am appalled at the rhetoric and the ideological smokescreen that has

z<en plsce by the speakers here tonight.

£7ESTs  All right, why don't you [tell us] how appalled you are in the context

f a question.
“BSE: ©Cne, I think, first of all, by a show of hands, from the Black

snmunity, I'd like to know, how many brothers and sisters in here support Louis

‘arrakhan?
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HEVESI: Mr. Reesg,'please, we have dealt with some very heavy controﬁersial'
issues frankly and candidly, [but we follow ..... ...1 is the dﬁly way to do it.
Ask a question, please. ~ \

REESE: I'd like both'}ou %P respond to my statement, which is, if there is ever
geing to be an authentic relationship between Blacks and Jews, there has to be
an ideological direction, as well as ideoloéibal clarii? in how we are going to
foster this type of rélétionship. Look at the néture of how ueltalk about
oppression and how we've all been so dppféssed. We udderéiand that the nature
of this oppression is due to the type of society we are living in. What type'of
active stands are we going to take together to rid this society, to transform
Phig society, from the tactics that are oppressing us toda??m4¥5——--;---- -
you as a candidate and our relations with the Jewish commuhity?

JACKSON: Well, nothing is prévénting me.from running for a third party, but I
choose to build a coalition strong enough'to:défeat Réégan and his heritage.
That's my [feelingl. And of course;.I say fespe;tfully that the challengé'iﬁat -
we have before us tonight, [in this] pluralism, to take bits and pieceé of
broken relationships which will never be whole by definition, to take the best '
of what is within ds:ahd'thé'wqrét of that which threatens us and coalesce
around a common agehda. That's our chdice;'andﬁit nay be 6ur‘on1y chahce. The

fact that even in the glofious:Sixties, there was not this ideological marriage

of [commonness] often referred to, there were tensions even thqn. But we simply'
. .
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wose, in a sca.}e of ten -- [say we] agreed on seven issues out of ten -- let's

we on. We didn't focus on three and decide not to relate; we focused on ft.he_

wven, which is the basis on any coalition. You focus, you maximize the pluses,

inimize the minuses,.and move on. And whether in a coalition_between religious
B e o - .

» ethnic groups, or a poalitign or a pa;tnership.petwegp;hgsband and wife, 1f

»u chooge, after X number of months, to focqs on the_areas of_diggg;egpeq;,,_;#?

>u've got a divorce around thg;pgrngr. If you chqose ;o bp;ld on that ypich:is

ven more giving, you will survive the ;ough:;ipes or difficqlt situations.

W, that is my view of coalition building, and I operate out of that frame of

eferehce here today.

EVESI: Barry Friedman, to whom do yogh?;sh to address your question?

RIEDMAN: To the Reverend Jackson, pleasg. Reverend, I am the Presiden; pf ;he

ewish Activities Clublpgrg:pnlcaﬁpus, aﬁd we are attempting to establish a -

ialogue beiween the Black Stqdqpt Union apd our organizayion.__Ihe previgqql;:_

peaker, Mike Rggse,;is tpeﬁ?;esident of the Blackﬁ?;udenL_Uniop.

ACKSON: That's what makes Queens Queens.

RIEDMAN:  And we do plan to meet in the future with them.  We need your help. ;

he problem [is that] this is our campus, and unfortunately, none of the student

eaders on campus were invited to this program. That statement aside, my second

uestion, which has_pothing to do with the first, is, what 1s‘yopr rela;;onship

ith Yassir Arafat?

54

LI

e ]



alagTh

JACKSON:- I don't have a relationship‘with_him. I met him one time. That's the
answer. I do n;t have a relationship‘ﬁithlhim; What I do know is in the Middle
East, [our president promised to represent ....... security,'énd with a great
bout of symbolism], this.gqministration had all the flght'symﬁols and ali the =
right rhetoric, but after seven years, there are mé:e Israelis dead, more Arabs
dead, more Americans dead, more Americéns held hostqge and more monéy"spént;'
nore chaos and less chance of peace. So the [purpose] of these symbols have
_been.diversionary. My [way of thinkingl, having been [born under apartheid] in

this country, our chaliénge is to work oﬁt"relationships with our enenmies,

becauss, [while we may have it with our friends], you cannot get peace with an
ofF -_‘q_ "

a It's the enemies that must be neutralized or

converted or otherwise a co-existence worked out with. And I say this about
[Arafat], because it's another one of those charged issues. When [Reverend
Lcwiy, Congressman Falljoyl, a number of our leaders, who are trustworthy
peuﬁle, met with Arafat, [in .:...] we said to him, 4Wé'8ﬁpbarf fhét:YOﬁ supbort"
Israel's right to exist with security, within the nationally recognized -
bouméaries, and that your focus ought to be on a mutual ‘recognition pact for
mutual éurvival." We didn't take to him any money or [a gun]. We took to him a
challenge for a mutual recognition ‘thrust. = That ought to be réspected and not
condenned. fhat's good judgment. That's'ﬁhe-fight thing to do. And so that's

the nature of that relationshiﬁ. " We met onée;
i <\
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Now, as for you an¢ Brother Reese -- where's Brother Reese at? Get up,

1ichael.
FRIEDMAN: Can Brother Reese come stand next to me, please?
JACKSSN: Brother Reese, come on out here! Come on down, Brother Reese, and

A
[*'11 g2t this th;ng going. Rabbi Tanenbaum and I, we can argue, but we're too
214 o fight. Wait a minute, now; [let me ............ bring cossal baqk home
and then getting you all together. I feel [good about this]. See, now, that
wagn® ¢t hard!

New, I want to tell you this real good, and it's very important. Please
hear ihis. friends. If the two of you want to develop a relationship, you will.
New, I recommend that as you break down this barrier, have a little common
senz=, to not put Kahanq_and Farrakhan on topﬂqg the agenda. Have that nuch
common sense, because you won't go no further than that. There's a whole agenda
of fzemws, you know, like [normal relationships] in Queens -- you all can agree
on %hat, can't you? You all qan_agreg_that [people shouldn't be] killed at

pizza parlors, is that right? . You can check off on that. Both of you all agree

that we should free South Africa. You can check off on that. Both of you all.

2z¢a¢ that we should maintain college scho;arships and not replace them with
loans. You both agree on_that,;dgnft you? The point is, there are eight or ten
iters -~ serious items -- that you agree on. . [That's the ..... of tension:] how

you view ideology, history, personalities, Kahane, Farrakhan. If the base is

1
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laid on issues of solid, honest-to-goodness survival, you'll have the strength
to survive the areas of tension. But if you start with tension first, you'll
never get to areas you agree on. But the key to it all is that you've got to
want to have a relationsh%p together. You've got to want to do that, and ouﬁ of
that flows everything else,

AEVESI: Our last question, prior to the final questions of our speakers, is
from Al Saunders.

SAUNDERS: This question is addressed to both of the speakers. 1In view of the
tough times tht we face here [....... now]l, could you tell us how you would

resolve the differences between Blacks and Jews on the question of jobs, laws,

”~
N 1
£ -

.'Iand affirmative action? And keeping in mind the [business space] of the
glacks and the Jewish people [........ 1.

TANEﬁBAUM: I came to the microphone firét because.Christians don't have a
monopoly on charity, [and Jesse needs a little ...... v.... @ lot of work
tonight]l. This is an issue, as Jesse has already indicated, where Jews and
Blabks, and indeed, people of goodwill generally in American society, I think
have a very important potential contribution to make, The problems of
dnemployaent, the growing chan;e in the economic infrastructure in America, the
decline of manufacturing, the decline of low-entry blue collar jobs, has beconme
an absclute disaster, espécially for Black young people in Aherica. The

transformation of our society increasingy as cities into information centers and
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lervice centerg has made us into‘dual cities, where only either the very wealthy
r the very poor can survive. And it will get worse unless there is a common
strategy worked out on how to provide fundamental [employment] to meet the
‘undamental job needs of many young people, most of whom -- the rate of

W _
megpicyment among young Blacks is dauble that of the general White society.
the gnverty rate of_qhildren in America has now become grotesque., We knoy the
‘undamental challenges that we have to face, and this is one of the basic
Ccnntributionsllthat I believe that the Reverend Jesse Jackson.will help
roniribute to the United States, to the American people, through the Democratic
>arty; and I want Fo see him get a hearing for this. I think of many

:éndidates, Jesse Jackson has come forward recently with an ecnomic strategy for

smeriza that at least begins to make sense in terns of the real needs of the

society. In any case,llet me say a rather complicated thing simply: the Jewish

zonmmity of the United States, through its national Jewish Community gelations
Mﬁ@iﬁﬁry Counc{l, representing perhqps.some 21 American Jewish groups,_is _
fundamentally and fi;mly and qnalterapl?‘gomqitted to gupport ofhgff%rmat;ve
actien for minority groups ip ;his country. ?he false [conflict in some ways]
that has developed over ;he issue of goals anq timetables; the central question
is, affirmative action is on thg_boogs, and a great many gdvernmental agencies

1ave not been implementing affirmativg action. Had they been implementing that

i1s they were required by law, with vigorous watching the way in which they moved

A}
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forward to provide these opportunities, we would not need discussions over
guotas. And that, I think, Blacks and Jews, among others, can help try to bring
about in our government. '

Before I conclude, §nd before we all disappear for the evening, I don't
want this evening to pass by without Jesse Jackson knowing from me personally --
and I think in behalf of many of us who are here in the Jewish community -- that
we did not take for granted his act of moral courage and decency when he made a
major point -- not a minor point -- of coming before Gorbaéhev in Geneva énd
presenting to him the cause of human rights of Soviet Jews and other peoples.
That commitment, plus others, represents the kind of cére issues about which we

have‘much to talk. And I hope that Jesse and I, among many others, will have

. opportunities to talk about many issues, including the Middle East and also

éomestic issﬁes about which we [have begun] talking fhis evening.

For me, this has been an extraordinary éxperienée, and I want to thank
the President of the school and Dean Schwarcé.and Al Hevesi for having made it
possible for Jesse Jackson‘and ne to [haﬁe a télkfest that all of yﬁu uere‘
listening in on]. Thank you.

JACKSON: Let me make three observations. One to you, Rabbi Tanenbaum, anbther
chance for me to shére debate and dialogue, let me assure you tﬁat I respect you
verye much, very much. Number two: central to my [argument and] strategy in

a
the face of areas of tension, and ny resisgﬁce to allowing any one or two
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ings, or people, to destroy us and our feelings, I appreciate the comment

oyt ay confronting Gorbachev in Geneva, and I did., The Nazism -- the Neo-

Zigl == LN coovenas ] some years ago, [and the ..... white press saying that

wish people had ......... 1, my wife and fanily stood in the pulpit of the
S o . .

mpie with the rabbis, because we chose to, as I confronted Gorbachev because I
082 20, and walked down tﬁe dusty.roads of Alabama and Mississippi together,
:cauaelwe chose to, [and lﬁok at] the history of struggie énd bloodshed and
fe risk is just too- much invgstment to allow anfthing to blow it away.

Lastly, thére's a lot of pain in Black American [life]l, and Jéwish
-iends, you ﬁust hear this. And Black friends. and brothers and sisterg, hear
1is i€ you will, becéﬁse wha£;§ happened in the last six months [may bring] the
10le 2ffirmative action/éupta‘issue into real chus, it may be this, If there-
are a debate about how many Blacks or Jews h;d‘seaté in this‘aq§itor1um

miszht, and we start using some system to determine who should have what seats,

nere they should sit, that assumes you have an auditorium, But if the whole

Jditorium burns up, then it's a moot issue. And right now, the auditorium is

afer siege. Ten years ago, this issue of [Bakke was ragingl: Blacks were
sngitive, because we knew that we had freedom but we didn't have equality, and
2 could not ever [shake our castel], identification of color -- we couldn't do

sthing to get past our caste, Ten years later, my friends, ten years later --

tne University of Chicago] had five percent Black students in 1976; today it's

A
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2.5 percent and dropping. 1300 faculty némbers; 11 Black. Harvard -- 97 Black
freshmen last September, down 30 per;éﬁt in ten yéars. Princeton -- 1600
graduate students; 22 were Black. 645 faculty members; 7 Black. University of
Michigan, 7.7 percent Blaqgs in 1976; 5.0 today. 2200 faculty members; 63
Blécks on a tenured track. So this whole cutback, the impact of [that] on us,
has been to free up the nation of any conscious obligation to recruit, admit,
train, hire and develop. So we have lost in these last ten years in a major

way. But if that wasn't correct, Reagan's budget cut now of $5 billion out of

the $19 billion educational budget -- that threatens those who are [..... on the

fgﬁﬁgj?ﬁ So now the struggle for Blacks and Jews must be [to ......] an education
i d :

e
1]

lﬁé&%étu%hat's large enough to accommodate Blacks and Jews who want an education.
%tiifﬁfb

,{They're not gonna get enough of what ain't ....... 1. We need enough for

4 :-. ;:5’
everybody!

HEVESI: Ladies and gentelemen, I'm going to tell you that I'm very proud to be

ia
T

e

part of this program. I'm proud of you for being here, I'm proud of Queens
Colleée; I think the definition of decency is [a militant] opposition to
bigotry. If Fhe Rabbi and the Reverend and the two outspokén students cén shake
hands and agree to disagree, ang.agree to work together, we all can, and I
believe -- wearing an academic hat, not a politician's hat -- that if theée two

communities can reform a coalition, politiecally and in every phase of life, both
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~ommunities will be able to say,

again.”" Thank you very much.

for as long as that coalition lasts, "Never

-_END_-
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