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JESUS AS A JEW

The firet three Gospels not only present a reasonably faithful picture
of Jesus as a Jew of hisg own time, but consistently meintain his style
of speaking of the Bavior in the thtrd person. An impartial reading
of the three gosepels results in a pictéire, not so much of a redeemer
of mankind, as of a Jewish miracle-worker and preacher.

The Jesus portrayed in these gosvela is the historical Jesus, not
the "kerygmatic Christ.” (The only gospel that teaches a post-Easter
Christclogy is the gospel according to St, John, and so it 18 of lees

hietorical value than the synoptic gospels,)

For Jewish Christianity (even in later centuries when the Churhec in
general regarded the view as heretical), Jesus the miracle wrrker,
tegcher. prophet, and Messiah, was more important thas the risen Lord
of the kerygma. (At a very xearly date, things had been differen% anong
the Hellinietioc Christiansx congreta 1ons founded by Greek Jews, and
compeed predominantly of non-Jzws. In these congre~ tinns, redemption &k

and risen
through the cruficied/Christ was the heart of oreaching. It is no accident
that the writnge orignating in thesecrmmunities - for example the lettere
of St. Paul - scarecely menticn the 1ife and preaching of Jeocue. )

In order to understand the historical Jesus, it is absolutely
essential that one know the world of first century Judaism in Palestine,
The Jewieh material i1e important not Just because it gllows ug to
place Jesus in his own time, nor because it allows us to interoret
his saying accurately, but because it enables us to comprehend the

distinctive features of early Christianity as well as the significant
changes that took place in firet century Judaism itself,
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FIRST CENTURY JUDAISM: THE NEW RELIGIOSITY

In an essay entitled, "A New Bentisititity in Ju daism andtheChristian
Message," Prof, David Flusser of Henrew Universtty writee:

¥2he latter-day Judaism as well as Christimmity did not evolve
from the religion of Israel in the 01& Testamen®t, but from the Jwwlsh
religiosity that flourished during the 014 Testament pepiod., Thia tyope
of religiosity ie no longer identical with fie oreed refledted in the
014 Testament, The investigation of this new type of religionsity can 1
lead %= ue to Rher warranted conclueions only if we oay due &gfitnetion
to the divérse trends and movements within Judelsm of the Secnné
Commonwealth., By epcompaseing all these data we shall realize that in e
spi?® of all the respective shades of difference among the grouvs and
gsects, we can, on the cne hand, formulate 1deas and atti* udes, trends
and anvtroaches common to them all which, on theother hand, distinguksh
them all clegrly from the world of thought and belief? that vrevails in
kt the 014 festament.“

We cannot dead here with the entire complex of etructural and
ideological changes which the Judalsm of the Second Com~onwealth underw
went. We shall confine ourselves to only those pointe of clarification
which bear dirthly on our topic.

In about the year 175 B.C., a Jewish ecribe bearing the Oreek
name Antigonos of Socho, who flourished prior to the Maccabean
uprieing, authored the following logion:

“Be not like servants who serve the master for conditfon of
receiving a regard, but be like servants who sefve the master not on
condition of recieving a reward."

I
And may the fear of hesven be amcng you.



This skzmge saying 1s characteristic of thechange in intellectual
and moral atmoshpere th?t had taken vlxe in Judaiem eince the time
of the 014 Testamén®, It is aleo the ~xpreesion of a new and deeprer
sentisgitivity within Julaiem, which was an important oreconditiom fér
the preaching of Jesus.

Jewiegh tredition hands down thie logion of Antigonos with the
conclusion, "And let the fea? (or awe) of Heaven be upon you!" In the

days of Antigonos, the awe of God was synemymous with the love of God,

Thie equation can be traced to the doctines of Deuteronomy, and can

be followed through Ben Sira (who also lived orior to the Maccabean mEr
uprising and who writes interchangeably and indiscrimina ely about the
love and hu; of God - up to Rabbi Meir of the second century CE (AD),
However, 91ready in the daye of the B;oond Temple there were rabhis who
differentiated; The Talmud (Jerusalem Berachoth IX, 14b) liste seven
types of Pharisees: the two positive types are the Phgrisee of awe
(1ike Job) and the Pharisee of love (like Abraham). The latter tyo6logy
is the more remarkable when we vear in mind the very eignficant parrage
during the "Binding of Isa ac," Ain which Abragham 1s told (Gen. 12:22):
"Now I do know that yeu are “od-Fearing."

It is important to recognize that there are many references
in rabbinic literature that compare the a% and the love of God as
superior modeerm of worship (Studies in Sin and Atonement, A. Buchler)
and that in the malority of thess passages love 1e rated superior to
awe in the service of God. Scholars such ae Flueseef postulate that
there emerged a faction emong the Phariseee, known ae "the Pharisees
of léve", who brogght charges againstt the veteran Pharisees that

they were serving God, movivatei merely by dread of punishment and



retribution, but falled to be devoted to him in anconditicnal love.
Thie superior rating of love ever awe prevalled and took hold upon

all Jewieh groups, The date of the oppoistional ldve-Pharisees was

approximately contemporary with the first controviersies within the
school of Hillel, more than a century after Antigonos.

Thie novel discrimination and differentiation between love and aw,
with preference for the former, finds its reflection in the early
prayer texts of rabbinic Judaiem, which contain a plea for divine asris-
tance in gerving him in awe, to which now "love” was specifically added
and even put first,

The new emphasis on love for 1ove?:$saka. irrespective of any
compensation, would indicate a relaxation of the commnsatory doctrine
and perhsﬁs rendeer circumstnatial evidence for a gwowing discontent
and uneasiness over the black-and-white precentation of grod and evil
in the doctines of the 0ld Testament, This wae the dew Jewish genetivits
concerning divine Jjustice as manifested in the werld. 3

Thies same lack of discrimination between serving God in love
or in awe is also found in the Bonk af Jubileee. In Chanter 36,
Igaae 18 reported to have addresce” hig sons Jacob and Esau 'efore
his death:

And love one another, my eone, your brothers

even ae a8 man who loves hie wwn soul (himself),

and let each seek in what he may benefit his brother.,.

And I ghall make your swear a great oath -

for thereies no oath which ie greater than it

by the glorious, honcred, great, splendid, wonderful and might

name of him who created hecavens ani earth and all therein -

-thet you will fear him and worheip (eerve) him,
and that each wil} love hise brothgy

LY



The Book of Jubileee is the earliestdocument for the Jumtaboisitio
in Midrash fashion of two Torah comraniments which start with the word
VE'AHAVTA, "you shall love"; i.e., you sha’- love him, your God (Deut,
6:5)and you shall love your naéighbor (or fellow man)(Lev. 19:18).
Epxdizerimigax Although the author of ths book of Jubllees hee equated
or substituted the love to God by aw, he etillis the first known
proponent of Jjurtapoesing the commandments of divine and altruletic love
the'great commandments? that were oreached by Jesue. For the Phariealc
circlee (of love) who preached unconditional love in serving God,
independent &f compensatory calculations, also taught that sltrulstic,
gocial love achisved the highestvalue by being considered the very esse~
of Judalem during the days of the Second Temple.

We see readily from New Testamnt paseages (Mark 12:28-34,
and Ldke 10:25-28

that there was no vontroversy between Jesus and the rabbis concerning

the dualccommnandment of love, divine and altruistic.

Just ae 1t was remarkable that certain ctrrcles among the
Pharisees should elevate loving God above the awe due him, so it wae
remarkable that during that era of the Second commonwealth the command-
ment "Love your fellowman as youwself" should have be=n singledout of
the Pentateurch to serve the the matrix and foyndation of the entire
Mosalic law, p.rticularly when we bear in mind that at that time the
compléx edifice of directive and restRtctive commandments wae succeee-
fullp erected. This was an exceedingly important develooment of the
new religlious senttivity of contemporary Judalem.

In the first century CE (AD), Rabbil Hanina, an important
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Phariesee who wae appointed to control the BSadducee high prtest,
declareé:

"The wed (Love your fellow man ss yourself), on which the entire
world 1s devendiing, was proclaimi on Mount Sir#i with an oath: If
(you) dielike your @lellow man whose deedes are evil as your own,

I, your God, shall visit judgment upon him who dislikes; an? if you
love him eince his deeds are as right aes your deede,I can be

xxkmfx relied upon to begétow my mercy upon you for oving my cr=atures
(Abot de Rab»i Nathan 53).

“The cémpensatory idea ie now conducive not to awe of God, but
to the love of fellow men. Similar teaching ig repopvted of Jesus
(Buke 6337-38)

Jhdée not - andyou will not be judged yourselves/ condemn not
- and;you will not %t condemned/Pardon - and you will be pardAcned
yourselfes/ Give - and you will have ample measure given you; they
pour into your lap measure pressed down, shaken together and
running over/ for the measure you drag out to others
will be dealt back to yourselves.

This loglon of Jesue may well be cnsldered tolllustrateé
and reflect the contreporty J=wish concept.The firet vart of the
logion cells to our mind what Hillel used to eay: "Judge not
your fellow man until uou yourgelf come in his place."

Thue we find the crnoept of loving our fellow man for
better or worse, with his only too human frailties, which we all
share, since none of ug 18 peffedlt as well as the.c~-nceot of
loving our fellow man with the same interest at heaqrt that we
regerve for ourgelvese, and that whatever we are averse to, we should

avoid doing to him, uoth these c~nceonte belgong to the emerging
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emerging religious sensitivity ef the Second Commonwealth. The
typological claesification of humanity into the rightous and the sinner
lingere on as an often repeated shopworn stereotype. In the egali-
tarian solidaity of the evolving sensitivity it would no

longer be gaineald that there are no verfect righteouu'and no
completely wicked men - for in every human heart the noble and the base
impudde are vying with each other. Fallure and etraying from the

godly wey of 1life can be correct=d by returning to God and the straight

path, Virtue and vice are relative terme &n light of this huraniem.

During the time of Rab~1 Abbahu, a contemporary of Origen,
a humanistic statement more radical than that of Antigonos had been
aocaptéa and revorted in the Talmudic tradition (Taanith, 7a):
Greater 14 the day of rainfell
than the day of resurrection
for the latter benefite only the plous
whereas the forrer bemefits pious and sinnere alike.
The time honored doctrine of theodicy has been here exploded,
Just as in the CGesepl (Matthew 5:L4b.l?):
But I gay to you: Love your enemies, and pray for tiose that r=
persecute you so that you may be (truly)sone of your father who

18 in heaven. For he makes his sun rise on the evil and on the
good, and sends rain on the Jjust and cn the unjuet. For if your
loee those trat love you, what regard have you?

Rabbli Abbahu observes in hte natural henomenon of
providential rain a kind of temporary suepension with regard to the
formalisem of divine, compensatory Jjustice; the resurrection of the

end of the days was to represent the spectiacular rewarding of

—
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the just, wheareas the reviving rain (a miniature resurrection)

deals by egelitlarian nonchalance with the Just and the unjuet.

This must have beenunderstood as a challenge tn the o0ld dotrine.
The dialectic reflected in these and similar statments

demonstrates the intricate struggle within Jewish circples

thet providees the matrix for diecuceions in the dayes of Jesus,

The theocentric philanthropiem of certain Pharesaic eirecles, mainly

the disciples of Hilldl (Beth Hillel ) served Jesus as one of

the two pillars of his dortrine of love. Thie 414 not emerge in

Pharasaic circles out of some vauge humnism, but it evolved in

dlalec¢tical Pransofmration out of the Biblical doctrénes and world

image without exploding the bouddaries of the 01d Testament structure.



The second source of Jesus teaching sbout thexx righteousnes

of God is the doctrine ~f the Essens and related grouvs.





