*
AMERICAN JEWISH
ARCHIVES
G406 4 b

% «

é’% +'O

7 S S
3>y

THE JACOB RADER MARCUS CENTER OF THE

AMERICAN JEWISH ARCHIVES

Preserving American Jewish History

MS-603: Rabbi Marc H. Tanenbaum Collection, 1945-1992.
Series A: Writings and Addresses. 1947-1991

Box 7, Folder 10, Fragments [unnumbered], Undated.

3101 Clifton Ave, Cincinnati, Ohio 45220
(513) 221-1875 phone, (513) 221-7812 fax
americanjewisharchives.org



Tanenbaum - n

"None of us can be indifferent or uninvolved in confronting the moral
iesues inherent in the current conflict in the Middle E;st. We cainot stand by
idly at the possibility of Israel's destruction, of decimating the two and a
hzl f million people Jewish people. ...Tne end of hostilities must be followed

by a firm and permanent peace: one which will recognize Israel as a viable natimn

in the comnity of nat.l ons..." o e L

UEcumenigall-ctatements—simitar—tm tone and poilnt ol view appezred

56\ uri ——HRET aell g IoP—Bubvrras in each ol the regrons
' W

M mn Los Angelesﬁsome égabclermen joined in signing a public
M declaration that received wery prominent attent.a.fon in the pregr Fm m
Casassa, the Jesuit president of Loyola University in Los Angeles, sent a copy of
the declaration [(SREREETSEN DAl I N e o - tnent,, and
received a sympathetic response from the Admingstration, In the preamble to
/ their document the Los Angeles clergy indicated that t‘&eira:::;;mnm grew direclly
- i out of their involvement in Jewish-Christian dialogues. "In recent years," they
/ atated, "great S‘t.""'ldES have been made in the area of in t.errellqous dialogues -and
we are now confronted with the need to express ourselves together in terms of the
religious and meral irr:plica-ti.ons of the current crisis.”

At the height of the deba'e in the United Nations/ over the question
of Tavael's omniien 5t A1 city of Jerasaléns seventeen 5f the leading
Protestant theologians published an _’a&v'ex"tisement' in-The New York Times on July 12
in which they assezdted, "For Christians, to acknowledge the necessity of F2ensskmm
Judaism is to acknowledge that Judaism presunposes inextricable ties with the land
of Israel and the city of David, without which Judaism carinot be truly itself.
Theologically, it is this Betwormx dimension =€ to the religion of Judai smwhich
leads us to support tie reunification of the city of Jerasalem.! During the ensuing
UN debate, Israel's Foreign iMinister Abba Eban c'it.ed this statement as a significant‘

reinforcement of Israel's position,

.;In discussing Christian reactions to the reunion of Jerussl em, I hesr

-~

many Jews continue to berate the Vatican and Pope Paul VI for calling for the

intemetional ization of thex city of Jerusalem, But the Vztiecan has changed its

dme-t;;.‘ exanplsff of broad supvort for Israel m
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43 position,naow aligning itself with the views of the World Council of Churches which

3
<@ from the beginning of the crisis asked only for assurances for free access to |
\j Christian holy piaaces{;t. is Be;mﬁ:g my understanding whp some Jewish leaders seem ~

VY
g t—==4® on wanting to attack the Vatican and the Pcpe for taeir error of the past,
anh (esist in (5,/
;atharhthamﬁwelcomg the change of heart vhich has led to the relieving of a zreat
international political pressure on Israel. I do not i?:ant to scant for a moment q—}
the justifieble chagrin which most Jews, including myself, have felt over the i
the
tragl... silence of the Vatican and the Pope during(end of May when Jews were
being threatened with. gemmimx genocide by the Arabs., Let that judgment stand 35
(:(ehm& /
as a very clear indictment of a mordl failurey %wk je Lt. us mot hinder
\ea Frewtuer 5-\
, progress on ore bmack shik jusi (because there is lack of progress on anothe ».
in Jerusalm

Following t.he "dialggue"/betueen Prime Minister Levi Eshkol and the Vatican's
representative, Msgr., Angelo Felici, a communique was issued on July 11 stating
that they had explored formulae for the holy phaces "in an atmomhere of ;
cordiality and mutudl Lmderstgnding"j Genuine friends of Israel, I shoulc think,
should wish to encourage such a developrment, rather than stand in its way. Here §

teo ’t,‘ne impulse of many Jéws to act as though they are the Israeli government in

exile is not without its practical dangers. ' - 4{
[+]

Taking all the data into account, it seems perfectly clear to me that -

the sweeping generalizations ut "™the Christians were by and large silent" zre- g_,

ol rom:.nence,

dentified wit.h

" T in e p
‘ yald Seriiid ..qta eX
Cﬂ The one olean Ariticism that deserved to be made was he si € or the evasion

m——ts on the part of the
Q._t‘__&he moral and huma.n. ismes the "establishment" institutions of the uqthollc \5

e m & s r-LM*MW ‘E;‘,—“"-"“"-‘ Mﬁ;
oo

and Protestant comnr_nltl‘:s?nme fact that these bureaucratic%nsutatmns are \3
._g‘tﬂdnt‘mwhwmhxm & m“rm}‘%”qum

experiencing a2 profound conﬂ.zct among their members between domestic coEce

. Tfronss reaT—w i e b }M, N et

of improved relations with Jews md overseas involwments in mlssmna"y 1nstallat10ns
L.P_-‘-H.h..aw f'ﬂ-ﬂ‘- C‘pmwm—e—r.ﬁ W’M*“’MMFM‘ o I e

in the Arab world no more frees them of .Jew:.sh eriticism t.hay have been

spared the cr:.t.ic* sm of Negro mhtants who have ecr:uad the ponderous, inadequate
‘g*h Cwnglatance frmm Thoae  _2ytoidaid & Al 2 U APASnd Tt v { e G

response of the establls’ment churches off the inner city crisis. 'f

b ole, cwsm_c,ww;' ot St I Lx o R b s
: fuenc - uﬁ,\&a:az ‘Vfl;\fi 4 {j_‘z‘? | ey “’{"VM’
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Taneh.béum 8

That the Jewigh-Chrigfian dialogue.® on its meny levele of
encounter - especially with acedemicians, theologians, religiocus
teachers, seminaxrians, clergy, and inteliigent lgay people - has helped
bring about changes cof a profcund and positive character in the
attitudes and hehévior of many Christians toward the Jewish peoyle
and the Synagogue is, in my judgment, beyond question. Here, tooﬁ -
the evidence is 56 clear—out and palpable thet I find great difficulty
in understanding any of the assertions to the contrary. 1

Jewish history has been pockmarked with episodes of pogromai

and bloodshed egainst the Jews as a result of a whole complex of \
anti-Jewigh teachings and chuxch legielation that centered on such

malevolent traditions of the "Chrigt-killer" charge, the TPharisees I
as religious hypocrites and
ags the enemies of Jesus, the great commission to mmx convert the Jewa
the false contrasts between Judaism as a religion of law or harsh x
justice and Christianity as the religion of love, and Rabbinic Judaiaﬁ%_
at the time of Jesus and since then was "decadent” and %® a false Ki
way of “salvation" for ﬁhe Jews., |

The dialogue - and especially the theological dialogue - has
made it bossible for Jews today to challenge these wrong ideas, not
in a spirit of #xpmx digputation but rather in the prevailing atmosphere
of seeking mutual knowledge leading to reciprocal respect. Some Jews
have participated in one or several dialggues and unfortunately have
had bad experuences. To generalzze from that limited experiende and
ad judge the whole process 1nadequate is unjustified., The frustrations
that Rabbis have Had with their congregants who, despite years of
PrEABRXEZN hearﬂﬁg serxmons and partlcinating in adult educatton cour s,

have not aignlflcantly altared their patterns of meligious observance

of deepened theirfknowledge of -Judaism hes not normally led the rabbi te
to dismiss the Synagogue or Judéiam as a total failure,
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- Panenbeaum 9a

Angone who\knowa anything about the past X8 1,900 years

. 0f Jewish~Christian relations knows full well that these theolbgical

affirmations by the highest suthorities $& the Roman Catholic 6hurch

in the United States are little short of a revolution in Christian

tradition. The growth of analpgous enlightened views among leaders
becoméng

in the Protestant communities is elso/kemmme evident. No Jew needs

to turn handstands in the street because the Christian workd is

finally beginning to correct its errors about us. But what moral, e

‘intellectusl or practical purpose is served through dlscredltlng -

healthful
this/develppment, or by acting as though no change is taking place

atall? Vhy do some Jews &ppear to become so unsettled at the knowledge
of these changes in the Christien world? '
: Perhaps one of the explanations of this behavior lies in the

fact that the mado;ity of the opposition to Jewish-Christian dialogue

has oome from ihe ﬁost traditionsl elements im the Jewish community.
To deeply believing Orthodox Jews, traditlon is fixed 'and ataxed The
Torah was xizermXIx revealed at lit. Slnai and its every nnxﬂx word

remaing literally valid until the end of the days. This static view
of tradition (which is not shared by all Rxkimimx Orthodox or traditioml

Jews) hes led %o én expectation that traditional Christians will think
and behave in the same way. To most Jews, of course, the Catholic Chruch
is the most traaltional of Christian churches. For the Catholic Church,
which has been viewed as the bastion of' religious orthodoxy, to begin
to modify, reform dnd xanssxz*reoast 1ts basic Zxax doctrinal poeitions
in a seearch for rdlevance and’ méaning in the 20th century, cen become -
extremely unaettling for other oﬁtho&axies. Among the ways %8 in
which some of our people are reaponﬂing to that "unpleasant"” reality
is to deny outright that any change atall is teking place, or to
discount the value and extent;of,it. |
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The challenge to overcome ignorance and illiteracy among many

of their congregants L?nd_
nnﬁxtnmﬁ&ﬂ~5u&araa~r§ precisely what sustains many Rabbis in their

conviction
otherwise onerous roles as spiritual leaders. An analagous EXIXIRBEEX

sustains those of us who have accepted the responsibility of representing
Jewish interests in relations with the Christian communities.
is
The evidence XEximerRkyxxX Immkywxx incontrovertible that m=kEmnx
the Jewish-Christian dialogue has contributed to fundamental changes

in official Christian p051t10ns"on.suchhbééic
igsues as the deicide charge, proselytizing, the permanent worth and

value of Judaism and of the Synagogue.
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There are, of course, many Orthodox Christians, wno share
that deep zmm=® suspicion of change and who are ®&Eex anxious about
whx the reformation that is &aking place in the Catholic community.
These were mostly the same Orthodox Christians at the Vatican Council
in alliande with prelates from the Arab countries,
who/resisted the progressive churchmen's effort to condemn anti-
gemitism, to declare a clear policy of xrex friendship and reppect
for Jews and Judaism. Do Jews, wittingly oxr unwittingly, want g to

play into the hands of that camp of Christians, whose spiritual

ancestors have been the source of so much agony and bloodshed for

our people, and so much contumely for our religion?
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to mwx®=ax moral confusion of cause and effect by labeling

X7
Israel's retaliation to Arab provocations as "aggression" and
"expansionism".

For the sake of the future, how do explain to ourselves
this incredible behavior? Firstly, we must accept as fact what
one of the greatest Christians of this generation himself had
to reluctantly accept about Christian institutional behavior.

Rexkwmix Reinhold Niebuhr, in his perceptive study Moral Man &n

Immoral Society, confirmed that the corporate morality of

religious institutions, and of all institutions, is inferior to
the private morality of indiwiduals. Secondly, we must realize
that religious instituions have no special grgce that enables

them magically to resolve internal conflicts any more effectively
than any other bureaucracies. These highly centralized church
bodies, especially in the Protestant communities, have been
engaged in a running conflict between special interest groups—-
those who are mreim oriented toward doméstic concerns in America
and are eager for strong cooperative ties with American Jewry, and

those whose emotional and vocational‘commitment

g
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helped shape decisively the consciousness of Western civilization.

The Hebrew Bible, which reflects the millenial struggle of the Jewish
people to realize the Divine will through their covenanted community,
begins not with an account of the origins of Israel. It begins with
Genesis - the creation of the world. The Jewish theology of Creé&tion
and Judaism's view of the Bible as "the book of the generations of

all men" in fact established the conceptidal terms for the writing of
universal history. Thus, we realize once again how much our knowledge
and our lives are shaped by the ongoing movement between the parti-
cularity and universality which are in continuous creative tension

in the Hebrew scriptural tmadition.

It is not widely known that there is available a substantial body of
Jewish doctrine and teaching which, though composed over the past
3,000 years contains ideas, concpptual models, spiritual and human
values of surpassing insight and meaning for our present situation.
let us review briefly some of the highlights of what is called "the
Jewish doctrine of the nations of the world--ummot ha'olam," which
today we might well call the Jewish doctrine of pluralism--and world
community. '

The relationship of the people of Israel to mankind takes as its first
and foremost principle the fact that, according to the Torah, all men
are descended from one father. All of them, not as races or nations,
but as men, are brothers in Adam, and therefore are called bene Adam,
sons of Adam. (And if anybody from Women's Lib is listening, this
description is intended to include women whose forebear Eve was united
with Adam until surgery of the rib separated them.)

From the time of the occupation of the Promised Land of Canaan down
to the present day, the treatment of every stranger living in the
midst of an Israelite community has been determined by the commandments

- of Mount Sinai as recorded in the book of Exodus:

"And a stranger shalt thou not oppress, for ye know the heart of a
stranger, seeing ye were strangers in the land of Egypt." (Exodus 232).

In the extensive Biblical legislation dealing with the stranger, the
ger (sojourner) or the nokhri (foreigner), whom you are to ldve as
yourselves (Deut. 10:19), are equated legally and politically with
the Israelite.

From the first century of the present era and thereafter, the "stranger
within the gate" in the Diaspora who joined in the Jewish form of
worship but without observing the ceremonial laws, became known as a
yiré adonay -- a god-fearer. A god-fearer was one who kept the Noahide

‘ )
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-yiré adonay =-—a god-fearer. A god-fearer was one who kept the
Noahide prékciples, that is, the moral principles known to Noah
and to pre-Israelite mankind. As described in the Babylonian
Talmud (Sanhedrin 56), the seven commandments of the sons of Noah
are these:

The prohibition of idolatry, of blasphemy, of sexual immoraktgy, of
murder, of theft, of cruelty to animals, together with the positive
commandment to establish courts of justice.

The great 12th century Jewish philosopher, Maimonides, formulated

the normative Jewish conception, held to and affirmed by all periods
of Judaism (in Mishnah Torah IV, Hilkot Melakhim, Section X, Halachah
2:) in these words:

"Wwhoever professes to obey the seven Noachite laws and strives to
keep them is classed with the righteous among the nations and has a
share in the world to come." Thus every individual who lives by the
principles of morality of Noah is set on a par with the Jews. Indeed,
a statement made by Rabbi Meir (ca. 150 CE) is recorded three times
in the Talmud, "The pagan who concerns himself with the teaching of
God is like unto the High Priest of Israel.'!" (Sanhedrin 59a; Baba
RKamma 38a; and Aboda Zara 36a).

Thus, this Rabbinic doctrine about "the righteous men among the nations"
who will be saved made it unnecessary from the point of view of the
Synagogue, to convert them to Judaism. At the same time it should be
acknowledged that Jews pray daily in the Synagogue for what appears

to be the ultimate conversion of the Gentiles not to the cult of Israel
but rather to the God of Israel.

"Let all the inhabitants of the world perceive and know that unto thee
every knee must bend and every tongue give homage. Before thee, O
Lord our God, let them bow down and worshpp, and unto Thy Glorious
name let them gtve honor."

While there 13 no unanimity in Judaism regarding the ultimate conversion
of the Gentiles, there can be no doubt that, theologically speaking,
Judaism does expect a redeemed mankind to be strict monotheists -~ in
the Jewish sense., It is the duty, therefore, of every Jew to encourage
both by t%aching and personal example the universal acceptance of the
"S8even Principles of the Sons of Noah." The ultimate conversion of

the world is understood by Judaism to be one of the 'messianic" events.
We will kaow that the messianic age has come when we realize a change --
a conversion -< in the kind of life being lived on earth, and not just
in the 1nner life of the individual. Wars and persecuttons'must cease,

p
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and justice and peace must reign for all mankind.

Translating this religious language into contemporary terms, it suggests
that Judaism affirms that salvation exists outside the Synagogue for all
who are God-fearers, that is all who affirm a transcendental reality as
a source of meaning for human existence, and who also live by the moral
code of the Sons of Noah. This Jewish theological view also perceives
and undergirds world pluralism as a positive good. Thus Judaism ad=-
vocates a unity of mankind which encourages diversity of cult and
culture as a source of enrichment, and that conception of unity in the
midst of diversity makes possible the building of human community
without compromise of essential differences. Syhnolically, the human
family is like a symphony orchestra. Each group, each religion plays
its own instrument; none are interchangeable,-fhe violin is no sub-
stitute for the oboe, nor the oboe for the cello. When they play
separately and in dissonance, there is chaos. When harmonized, with
each performing at his or her creative maximum, the end result is a
magnificent symphony which €nobles the players themselves, the entire
audience, and the conductor.

From the point of view of Rabbinic Judaism therefore, the righteous
Christian qualifies as a "righteous among the nations" who has a share
in the world to come. Beyond that Maimonides spoke of Christianity
and also of Islam as being preparatio messianica, agents in the divine
economy who prepare the way for the messianic age by helping to bring
the words of Torah to the distant ends of the earth. Maimonides im-
plies therefore that Jews have a profound stake in the Christian and
Moslem presence in the world since both daughter religions of Judaism
are in fact missionary arms of monotheism ‘among all the nations of the
earth,

For these reasons, I believe that Jews have a genuine interest in the
development of the Christian ecumenical movement and in its success,
just as I believe that the remewal and reform of Christianity in its
spiritual dimensions will depend on its capacity to restore its Biblical
and Hebraic modes of thinking and worshipping. While on one level

it is entirely appropriate that Christiam ecumenists concentrate on
their internal affairs, without any necessary reference to the Jewish
community, on another level, that of its ultimate spiritual character,
it would appear inconceivable that the Christian ecumenical movement
can afford not to be related in active and open dialogue with the
Jewish people and with Judaism, for its own sake, not just for the
sake of the Jews. Just as Jesus and the early church are incompre-
hensible without a deep understanding of first century Judaism, so a

Christian ecumenism will become rootless in its Biblical origins



without continuous interaction with the living witnesses of Judaism,
the Jewish people today. A distinguished Protestant theologian,
Dr. Albert Outler, makes this point forcefully:

"The Christian theologian and churchman
cannot understand the church and the ¢
Christian message in anything like their
fulness apart from the problem of the
relationship of the Chunch and Synagogue--
the mystery of Israel, the mystery of the
New Covenant, the mystery of God's authentic
revelations in and through the people of
Israel...Christian eschatology makes no
sense without some understanding of the
future prospects of Church and Synagogue...
The Church cut off from the Synagogue is
forever incomplete." (Journal of the
Perkins School of Theology, Fall, 1970.)

"From the Sermon on the Mount to the crucifixion,' writes the eminent
church historian, Dr. Jarosloy Pelikan of Yale University, "nothing

that Jesus said and did is intelligible apart from his Jewish context."
The implications of such contemporary Christian scholarship for ecum- -
enism, according to Professor Markus Barth of the Pittsburgh Theological
Seminary, is critical:

"I1f Jews were excluded from the respective
encounters, discussions and decisions, the
unity reached might well resemble a pagan
symposium, but hardly the unity of God's
one people gathered from all the natioms,
on the mountain of the Lord. Christians
cannot heiphbiip beg the Jews to join the
ecumenical movement, not for the sake of
a super church, but for the search of
true service to the one true God."

From a Jewish perspective, therefore, a united Christianity that is
truly Biblical in character may rightly be seen as a major step tBward
fulfillment of the Jewish messianic hope that "all mankind will form
one companionship" to realize the divine will through workd of redeem-
ing this world, and to that extent Jews should rejoice in positive
ecumenical growth.

If Judaism and Christianity can grant the validity of each other's
covenants, and seek to affirm the best in eacﬁpother rather than
deny d - :
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covenants,. and seek to affirm the best in eachvother'rather than-degy’it,
there need be no reservation about their fruitful coexistence.

Indeed the two covenants could be seen in the divine scheme of things
as mutually complementary, not mutually exclusive. The very concept
of the ''covenant of the sons of Noah" shows that Judaism did not limit
God's covenanting to the jews.

The New Covenant, according to St. Paul in Romans 9 to 11, does not
revoke the old. Both covenanted communities have after all for some
2,000 years uttered the same prayer, "Thy kingdom come." And when

the Kingdom comes, when the Jew sees the fulfillment of the prophecy,
"The Lord shall be king over all the earth; in that day the Lord shall
be one, and His name one (Zech 14:9), the Christian, too, will see the
fulfillment of prophecy.

"Then comes the end,_when he délivers the kingdom to God the Father...
the son himself will also be subjeceed to Him who put all things under
Him, that God may be everything to every one." (I Corinthians 15:24,

28). .



IV COSENPS O VAPICAN COUNCIL STORY October 17, 1963
By RAGE MABRE W TAP Foufiln DM WG TY

The report in The Wew York Times this morning regarding a
atatement by tha'Vatican Council on the‘Jhwish peopas'and anti-

Semitism is of course of great interest. In view of the fact that
this decree has not as yéﬁ beoh introduced to the Council nor made
‘public, and since its contents are not yet known, it is obviously
 1nappropr1ato to talk about it.
One can say, however, that for quite some time, end especially

in recent years, bheré has dovalopaa a slgnifiqsnt movement of
growing undyrstandlnérnnd.trlandahip between Catholics and Jews
both in the United States and abtroad. Incrsasing contact has
talkken piaco between Catholic and Jewlsh sgholars in the area of
biblical and theological studies. Pops John XXIII, as is widely
--knoueyhalpo& usher in a vastly improved atqosphore.ot cordiility
" between Catholics and Jews, You mey recall his removal of several
references in Catholic liturgy that were regarded as offensive to
Jews. And just this past week Fope Paul VI reflscted his own
positiéa viewpoint toward such imprQVnd.relatlonabipa.' You will
recall that he received a delegation of Jewish loaders from the
United States and spoke ¢to them with great warmth about the bonds
that Christians and Jews share growing cut of their common reversnce
far the Bible and boliet-é%? one God. Again without presuming te
s& beycnd the report that appeared in the newspapers, many of us
are'hopatul thag.thia movement of greater understanding and mutual
helpfulness will in the long run filter down to the grass roots
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” Auschwitz convent [‘T‘A NE NG*HM -2p -
and the dramatic cross signify to many waa - and sympathetic Christians - who have

recently visited the comvent, that Auschwitz is now being commemorated as a place

essentially of Christian martyrdom.

Whether consciously intended or not, a revisionist scenario of history has been
| unfolding -- Christians were tﬁe victims, not Jews. Tﬁa silence over the murder of
Jews suggests that no Christians were murderers. If the péttarn were to continue, it is
not 1nconceivable that in fifty years Auschwitz will be perceived as having nothing to do
with the planned extermination of the whole of European Jewry, mor with the demonological

_anti-Semitism - the deicide culture - which prespared the way for the Nazi holocaust.

Many thoughtful Jews and Christians with whom I hgve spoken since 1985 are fully
aware of the tragic reality that more than a million Polish Catholics, among them
extermihatad: ;
bishops, priests, and nuns, were in Amschwitz since June 1940. The Carmelite
nuns and other Catholics, I firmly balieve, habe both a religious duty and moral right

to mourn the death and pray for the souls of their kinspeople.

No Jews of conscience opposes or is critical of such appropriate aots of
mamoriaiizatioh. But Auschwitz cannot be allowed to become transformed into a Christian
"holy Place" that supersedes or diaplacea the actuality of that purgatory for the Jewish
Paople. ZQSLQNK

A distinguished Catholic cardinal of France, who has bﬁeh at the center of this
controversy, has spoken to the core issue with utter clarity. Albert Cardinal Decourtray
of Lyon, president of the French Confereﬁce of Gatholic'Bishops, has declared:

"It is the attempt to totallyl exterminate the Jews that we call the Shoah,
of which Auschwitz 1s the symbol. Such afflic‘ion and suffering have conferred on the
Jewish people through its martyrs a particular dignity that is quite properly its own.

And to construct a convent at Auschwitz would, for me, impinge upon that dignity."

Iys pfie s 2
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I; i1s a fuddamental change that hpge taken place among e growlng-
h number of Roman Catholio, Protestant, and even Greek Orthedox and
Evang2kical schelars, and intellectual leadérs, and bids to become
one of the @enuinely refolutionary develorments in theology and
religious thought/ during the past deamimx two millenia. The extent
of .that new appred¢tation of the autonomous values of Judalsm as an
.independent religion was refleéted,in f#ct;in thé April 1973 pastoral
statement of the French“catholic Biaﬁops Cbmmlttee for Relaticns
with Judaism in these wéfdn:

"It ie not possible to consider thé Joewish 'religzion' simply ae one
of% the religions now existing on earth. It is through the peopleocof
Israel that the fnith in one God has beeﬁ inscribed in tharﬁistory of
humanity....According to Biblical revelation it is God Hidself who
constituted this peoplé. brought it up and advised it of His projects,
e2aling with it an eternal Alliance (Gen. 17:7) and givieg it Q call
which St. Paul qualifies as irrevocable (Romans 11:29). We are
indebted to the Jewish péople for the five booke of the Law, the
Prophets and other sacred books which complete its message., After .
having been brought together by wir¥ten and oral traditions, theaé
teachings were reoei&ed by Christians withoﬁt the Jews having been
deprived cf them.

"Even 1f, for Christianity, the covenant has heen renewed in
Jesus Christ, Judaism ought to be looked upon by Chrietans not only
ae a social and historléal-reﬂity but primarily as a religious cne;
not as a relic of a venerable and completed past, hut as a living
reality through the ages.'

In a similar vein, the United States Catholic Bishdéps articulated
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their new ﬁnderstandlng of Judaism in the .Guidelines which their
Commission for Ecumenical and Interreligious Affairs published
g8 rxAxzr¥zsxnx on March 16, 1967. They stipulated that the folldwing
_theme "merite the attestion ~nd study of Catholic educatore and
acholara,“

"An acknoﬁiegement by Catholic scholars of the 1tving and
compX¥x reallity of Ju®aism after Christ and theypermanent electinn
of Israel, alluded to by 8t. Peul (Romane 9:29); an§ the incorporation

Y

of the results into Catholic tesaching." N

Nowhere in the Vatican Guidelinea are there anyastétéhﬁhts
regarding Judaism or the Jewish Bible that even aporoximate these
Cathollc vieu?of unambiguous respect and avpreciation, Thef;~are
- abstracts calls for "a bettér mutual underetanding and-renewed
mutual esteem," and a statement that.“dialogue dem@ndé respect
for the other as he is; above all, respect for his faith and his
religious convictions." |

But in the very next aentence the Vatican Guidelines gqualifies

the “repect for the other ae he is" what a proclamation of the |
Chunoh'a mission to covert the world:

“Iq.virtue of her divine miseion, and her very nature, the
Church must preabh Jesus Christ to the world (A4 Genteg,2). Lest
the sitﬁéeé of Catholic to Jesus Christ ine of fence to Jewe, they
muet take care to live and spread their Christian faith while
meintaining the africteét respect for religious liberty in line with
the teaching of the Second Vatican Council (Declaration Dignitatis
Humanee ). They will likewise strive to understand the difficulties .

which arise for the Jewish eoul —rizhtly'imbued with an extremely
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hlgh, pure notion of the divine transcendence - when faced with the
mystery of the 1noarnate Word. " |
"While it is. true that a widespread air of suspicion, inspired
by an unfortunate past, 1s still dominant in this partioolar area,
Chrigtians, for theilr part, will be able to see to what extent the
responnibility is theirs aﬁd deduce prattical conclusions for the
future." (Doees that mean that eince "the hard ese:l" wont work with
Jews - becauee of ‘the unfortunate pasﬁ“ - try the "soft sell"?)
The seriousness of this conversalonary reference was clearly
of Hebrew mUniverttty,
understood by Profeessor David Flusserf perhaps the greatest
1iving authority of Judaiem and Christianity in the Intertestamental
period, whose sympathetic book on Jesgus was widely praised in
Catholic (and other Christian) circhds. Writing in R the Hebrew
newepaper, Davar, on January 12, 1975, in an article entitled,
"The Vatican: How To Deal With Those Jews?", Prof. Flusser dechares: .
0f course we know that Christianity cannot forego its
concept of mission, nor do I fear missinnaries., It's clear that
" somecne inserted this passage into the document not in order to
inithate a missionary offensive that would benefit by the dialggue
between Jews and Christians. Ratle, so it seems to me, the reference
to the mission in our document 18 intended to silencek as it were,
*bad consclence' - lest the conclusion be drawn, Heaven forbid, that
recognition of Jydalem as an autonomous entiiy meane that Catholics
are relinquishing their mission® to the Jews!!
Dr. Flusser adds: "It's a pity, a great pitj, that thie
passage on the miesion was included. There wee no need for it
in principle. the mission 18 even less relevant to the document thaf

ie the relationahip between the people of Israel and its land,
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a relationship of which not a word is eald in the document,"

'It_la 11ttle short of scandalous, in my view, that three
representatives of the Jeﬁish delegation to the Vaticaﬁ-Jewiah
consultation in Home - Dr. Gerhardt Riegner, generai secrehary of
the World Jewish Congress; Rabbi Henry Siegman, executive vice-president
of the Bynagogue Couneil of America; and g;&g. Shmaryahu Talmon,
professor;of Bible at Hebrew University - raced to the Vatican Press
office on January 9 and 1ssued a press release denying that there
wags any proselytizing or conversionary intent in the suidelines.Thair
etatement was issued in response to a critique which this writer had
published earlier on the guidelines in which I stated that "no self- ‘
respecting Jewr could accept a statement as thé baeis for Jewish-Christian
relations ¥n which Judaiem wae perceived as a sedond-class religion,”

Without danying the poeitive features in the dovument, that
is the crux issue of the gulda2lines, Again, Prof. Flugser, mors
committed to scholarship than to pgbiic relaticne, states the 1ssues
forthrightly:

‘"On the level of 1its rellgié—ldeational approach toward Jews
and Judaism, the news dccument is -~ to use an understatement -- g
big step bake backwards when compared with 1te predecessor, which 1teelf
wae @ shameful compromise between progressive .and conservative
positans in the Church,

“Nor should one say that in a document meant to orovide guidelines

there 18 no room for gogitation: for there 1s cogitation in the new
documnt -- it's just that it's not acceotabls to us, It's possible, for

the time being, to ddfine the document'e approach to Judaiem like this:

one steop forward and two back. One of the amusing things one can do
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with this dooument is to mus stwydy the ideologicgz—and practical
significance - of the small word 'although,' which avpears numero;s
times. It has a tregie comic, fateful meaning. 'Although Christianity
‘gprang from Judaism, taking from 1t certain essentlal elements of its
faith and @ivine cult, the gap dividing them was deepened more and more..
.. 'The statement ﬁp to here 1s positive, though the words ‘certain
substantial foundationé' already arouse some gstonishment.

"Another 'although' is morex interesting: ‘*a...although his
teaching had a pr8foundly new character, Chrigt, nevertheless, im many
instancés took his stand on the teaching of the 01d Testament...Jesus
also uged teaching methoﬁs similar_to those employed by the rabbis
of his time.' Is that all? ¥Yhy 1én't the simple truth expressed here,
namely that Christianity sprang from Judaiem ani that the contents
of Jesus' words were Jewigh? '

"Another example: 'The history of Judaism did not end with the
destruction of Jerusélem, but rahler went on to develop a religious
tragition. And, although we believe that the impamtnce and maanin;;fhat
tredition were deeply affected by the coming'o: Christ, it is etill none
the less rich in religioue valuse,' ' |

"Here before us ie an approach, familiar to us from the vaet,
according to which Jufaism is not bnly less valid than Christianity bdut
ig also a stage preliminary to it, that in fact being ite function.
(p&)
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REPORT FROLI VATICAW COUICIL II: THL JEUS

by Rebbi Ilarc H. Tanenbaun

- (Rabbi Tanenbaum is the National Director of the Interreligious

Affairs Department of the American Jewish Committee. Regasrded
as an authority on Christian-Jewish relations, he has worked
closely with Cardinal RBea's Secretariat to advancﬁagﬁgﬁlic-
Jewish understanding. He is the only rabbi at the/Council.)

VARICAN CITY3 RONE

It is one of the ironies of hiatozy—and'perhape Bx it is
sgymbolic of a tu:ming point in Christian-Jewish relations -
that the Jewish declaration hes been introdused and debated by
Vatican Council II during Simchath Torah, the Jewish festival
of "rejoicing with the Torah" which ﬁ% the celebration
of Sukkoth, the Biblical festivel of Tabernacles.

From & historical perspective the irony is sharpened by the
awareness that in this Vadican City in which some 2,300 Bishops
of the Catholic Church are considering this week a declaration
that will répudiate deviwmively the deicide charge and thereby
im help put an end to anti-Semitism, ebout 600 years zgo Jews
and their Torah, the sacred scrolls of Mosaic Law, were su‘b;jected
to himilieting indignities.

Turing the [liddle Ages, the leaders of the Universita degli
Ebrei (the Jewish community) of Rome left their cramped ghetto
quarters and journeyed each year to the Vatican to pay compulsory
homage to the Pope by the presentation of a Scrozl of the Torah,
which the Pontiff would return contemptuously over his left shoulder
with a derogatory remark. Thus, for example, Pope Boniface VIII
(1294~1303) said to Roman Jewish leaders that he acknowledged their
reverence for the Law but condemnéd their"misrepresentation"of
it. That "dialogue" is regarded by Jewish historians as "typical® /.
of Vatican relations with the Jews in the 14th and 15th centuries’,
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It is u:lthd’p mgrsi‘;,,'that wa 1aam thet the second asssion
“of Tfal;ican_ Uounoil II hes not edopted in principle, &8 8 besis for dis-
oussion, the propesed deolaraticn regaiding the Catholis attitude towerd
Jews. Thie deolarstion, submitted to the Couneil Fathers on November 8
end formally itroducsd by Augustin Cardinal Bea on Hovember 18, was
SoRAS ARl BT GG IRIRLIT, T from the point of view of its substansos "
This insetion oi: the part .nr' the Council, coming as it does at a time of

great hopefulness for {ncreased understending between Cstholies and Jm,

is a source of ' dis® pointment.,
Principles set forth in this declaration repreamt. to Je's '
t M
thrmghout the torld, m:’n’w ive to distortad religious ooncexpts
that have bam used to sanotion a.nt:l-Sen.itim %h& cen&urien. The .

dtalamtion 11;5&!:1’ reflects an importanmt tremd within the ﬁa‘!:haliq Church
to uﬁroot praj udicﬁ Mmd to 'esm},iah- ;'alntibnﬂ of mtm
respect and esteem betwsen cathonos end Jawa. %e are confident that
significant leadership within t.ha Catholic Church, and particulerly in

the United States, supports the-qubstance end objectives of this historic

document e ope that the basic principles of the declaration will be

adopted at the next session of the Counoidz.





