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Rev. Dr. Roswell P} Barnes
Exec. Secy, We Ca Cs
475 Riverside Dr.
Dear Roswell:
Owing to travel out of the city, I have not been able to reply
to your letter of October 11th before hcrd. Needless to say, I am chagrined
over this matter, as much for its -haviz";:é* put you in an embarrassing position with yowr
constituency as for the memorandum itself,
This membrandum was p:;épareq_by' a staff person while I was in the hospital this
summer (recovering from a minar coronary attacks.) Whﬂe I was informed in

a general way thatm\-memora

being prepared G;the major inter-religious issues chat, are of concern to our
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- peopl s neither f gor any of our people in administration, nor our mmmms
coanmiasion chalmz were shown the documents Mﬂffv U"‘U S “*""t""é“"f"‘c ¢
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gaslg'deatroyed including the file copies. The saving grace is that it was

- sent, I understand, to a limited number of our people. I w’ould make an effort

to becall it, but that would only focus more &ttention on it

T Cavoef - TEEe Wwiln punddudy .
“was an act of indiscretion on the part of an oversealons person, and

e '“"'ﬁ“fi‘iﬁ'%ﬂ'orizwﬁ“ character of this mmﬁrﬂm ‘

we feel we owe you an official apology which we herewith expressfcod QenCenely

out of hand. -Besp
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H—m*cmtwﬂabke; ‘I agsure you this sort of thing will not
recur,
I would be less than céndid if I did not tell you, however, that-since
the Mission Study Program on the Middle East we have been under considerable
pressures from national and local Jewiah commnity leaders to explain the
positions and programs of various Protestant denominstions and inter-denominational

bodies on the two stubborn questions on which our respective communities have



still considerable differences; namely,/ vangelism;-?d the Israel-Arab
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situation. EEULEE oo FI T

But clearly the way to confront these camplex mat.trers is no_t _t.hrough
propagandistic memoranda, but perhaps through a return to E{J?;e and
frank consultations of the past, that you referred to in your lettere

For our part, wBM we would welcome the resumption of these talks,
and I would be glad to meet with you and the appropriate official at
National Council of Churchea at any time;\to discuss arrangments,

Againy our deepest regrets and apologies for this unfortunate episode.

‘As far as I am concerned, 1.\1; is the first and will be the last of its kind.
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October 11, 1960

Rabbi Marc H. Tanenbaum,
Synagogue Council of America,
110 W. 42nd Street,

New York 36, N. Y.

Dear Marc:

A memorandum dated August 10, 1960 to Officers and Executive Directors,
Jewish Federations and Welfare Funds, which enclosed a confidential summary
of the activities of the Synagogue Council of America, has come to my atten-
tion. It is sent by one of our constitments protesting my having yielded to
the pressures of the Synagogue Council and raising the question as to why the
World Council hag such official dealings with an American agency.

I am replying that the paragraph on March-April 1959 is quite inaccurate.
To the best of my memory no one from the World Council of Churches was involwved
in those consultations. The consultation which is said to have teken place in
April, at which I made a presentation, took place according to my records on
October 24, 1957 while I was still an officer of the National Gouncil of Churches,
and did not yet have the title assigned to me. Obviously the paper given by
Babbi Hertzberg, which later resulted in the publication of his book in early
1959, could not have been presented in March and April 1959.

I do not know just what basis there may be for other references to the
World Council of Churches, including specifically the reference to the study
of religious liberty in the state of Israel,under the paragraph headed Sept—
ember 1959. I shall have to ask the Geneva office about that.

I call the erroneous reference to me to your attention so that in the future
you may identify me with the National Council of Churches in connection with the
discussions in question. I am quite prepared to defend my participation there,
but to involve me zs & World Council officer is another matter.

I hope your memorendum will not fall into the hends of many of our consti-
tuents, beceuse it would tend to jeopardize the freedom and frankness of consul—

tat-ions.
Smc; y yours ,

RPB nl _ Roswell F. Barmes
Executive Secretery
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DR, ROSWELL P, BARNES
April 1, 1958 - Plaza Hotel, New York City .

Rabbi Max D, Davidson, Chairman
Greetingss Rabbi Arthur Hertzberg
Greetings: Mr. Joseph Schlang

Dr. Barness

I am grateful to Rabbl Herizberg, but I would like it made clear that although

you have been takking about scmeone who ought to be Abraham, someone who is not

Abrehem has been presented to you, I find myself in a quandary as to how to

reply to these imtroductory remarks, b scalie iR spite of what you say about my
hopes and espirations which I don't va:nt to discomt at all, in regard to
achievements I must say t.ha;b. they have been more than sithtly exaggez;ated. 3 8
am sure that if you listen to my presentation for a while you will realize how
exaggerated they are, I suppose at the close of a busy day you are feeling
rather weary add this may be pretty heavy going.

As I thought about this assignment - Jewish Protestant relations - about
the substance, not the interpretation, I was interested to find myself, Bcause
of the topiec which you asked me to speak about, -‘bhiﬁdﬁg-of the usual enalysis
of the characteristics of Protestants and Jews., I thought of studles of their
relationships as groups with different histories, and the analysis of their
history, and I am reminded of the great mass of materisl Iof psychoanalysis of '
the Protestants emong the Christians, and of the Jéwa, and of why they are
different because of their histories. And then Idarted to meke some notes on
religious.differéaces and theological variations, as well as things held in
common theologically. And then I began to realize that I can only give a
superficial and inadsquata.reviau of an approach which hes been made very often —-

an approach which looks, it seems to me, too directly at relatiomships between

groups.
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And then I began to think about the area vhere my experience might be
useful, and it seems to point me to a consideration of the influences of our
social environment, our national sceme in which we find ourselves living to-
gether and the influences those might have on Jewish-Protestant relatiomships.
My experience has beem primarily in relationships between different branches or
" groups of Protestantism end the relationships between Protestant and the Orthodox .
churches, which are quite differeﬁt from Protestant churches in faith and
practice and yet in close association with us. So that my experience has been
broader than that of Protestant to Protestant and Protestant to the Roman Catholiec
and Jewizh community.

So I scratched most of these notes of review of the psychoanalysis of the
Jew and the history of Protestantism in relstion to @pitalism, the reformation -
and the renaissance and Protestant and the westernm democracy, and what has |
happened to the Jew during its long history amd I even passed over the elements
that we hI;.VB in common in religious rootage and heritage and the elements in
vhich we differ,

And then I came to af presentatdén of a personal reflection of my own
experience and observation of relationships between relizious groups - those
in vhich I have been most involved - and there is some .indiecation, I believe,
in vhat has been happening in intergroup relationshii:a between Protestant ai
Orthodox and their relationship to the relationship between Jews and Protestants.
I believe that the variations or fluctuations from confidence to insecurity in
the national temper is probably as important a factor for influencing
Protestant-Jewish relationships as any differences between Protestantm and Jews
in terms of psychoanalysis of the two groups or a review of their héstory

through the ecenturies,
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When we arrive at a period of national in_secﬁrity,‘tempera tend to be - |
short, there is a tendency even to panic sometimes, And when there is panic in
the national psychology, dlifferences vhich otherwise might have been & stimulation
in the community beceme a challenge to presumed cmmifjr solidarity and an
irritation in the community, In a period when there is confidence and a sense’
of security, there is an entirely different attitude toward differences,

I wonder how many ofyou mave read Profl Alan Devon's_ review of a quarter of
a century in lest Sundey's Times Megazine, I read it with grest interest. He
is, to my mid, one of our meet compstent historians, T think the article was
a little too optimistic in the way he brushed McCarthyism aside s an episode
that had not been very significant, and did not pay much attention to the issue
of desegregetion during the past couple of years. I believe that we came pretty
close to losing our sense of directicn and our national perspective for = couple
of years during the perlod when McCarthyism was strong enough to qualify very
substantially the desires of a President and his cabinet, I believe it got to
the point where there wes considerable timidity on the pert of e substentieh
nunber of Senstors and Conmgressmen - not a man such as Semator Lehman who is
interested in high principle - and political expediency made many people cautious
and act not according to their principles but according to what they belleved to
be the demands of national psychology, accamodating themselves to the nsbional
temper. I remember an officer of one of the Jewish communities telephoning me
about a year and a half ago after two weeks in the south and recounting to me
the experience the Jewish community was having in many southern states where they
and the national Jewish community vere being blamed for the Supreme Court
decision on @segregation, that this wes all a Jewish plot, and reporting that in
numerous southern communities where the Jews had been accepted and respected in
community life without suffering in professional, ecomomic or social disasbilities

for a couple of generationsk found themselves being pressured by white cikizens
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councils to support them or suffer economic corsequences, It was a cese of
blamirg Jews for something unpopular in the pravaiiing mores, There was a
period of tension, eapéci&lly in certain states, where relationships between
Protestante and Jews were completely upset by the cultural, historic situation
and I think that we should éive careful consideration to these changes in
national moc;d.

Having said those cgutionary words with regard to reminding ourselves of
the dangers of a period of tension, I would recell at the same time that 1
believe that the most extemsive collaboration betvet;n Protestants and Jews
in any community during the past couple of decedes tha‘;. I have been aware of -
the most extemsive collaboration has been the support and defense of humn
rights. Some of you were not so much involved in that - in the earlier days
of the Synagogue Council - when in relation to the American Jewish community
there were more meetings, more conferences, more clearance of informstion and
conaulta‘t.ib;. in regard to strafiegy over McCarthyism than over any other issue
in the last 20 years. There was a com olidation of resources of the community
as a whole that I believe had very substantial influence on the national scene,
I know that some foreign journals gave our Protestent md Jewish groups in thk
country comsiderable credit for having stood up to McCerthy while there was
yot time, I know some of us worked on it very hard emd, being objective, we
should. say there was a consolidation of resources, of influence, of strategy,
without setting up any unitary organization, that made a very substantiel
contribution to our netiond life.

While I am talking about the national temper and the influence ubon
reletionships of shifts in the nationsl temper and fluctmations between

confidence and security, I must make some comment on the reletionship between
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religion end the emvironing culture and society - because I think both Jews
and Protestents are very much amcerned that we should ghot assume that religion
dare become a mere aspect or factor of & national culture - one aspect of

a national society. Yet there is an influence - there is a mutual influences
I recall a graduate course in Columbia about 30 years sgo on the primeiples
of literery criticism, analyzing relationships between art and life. Art is
an idealization of life., It 1lifts life up to its level. And then at times
art gete so remote from 1ife that it seems to be irrelevant to 1life, Then
art accomodates itself to life so that it is slmost mdiatinéuisha'hle from
life, and then it is hardly art any more. I wrote a 1little paper in which I
quoted an epigram which I recell as followss: P"Art remsins art; and life
remains 1life; they are eternally in confliet; and eternally becoming
reconciled,”

Thds eternal tension between the two - ert $ogdmg drawing life toward the
idealistic and life drawing the idealistic or the ideal down to the level of
fact = I think that t.hera is a suggested analogy there wvith regard to the
relationship between religion and soclety. Religion remains religion; society =
the social order - remains soclety; they are eternally in conflict, and eternally
becoming reconciled. And those of us in the field of religion are concerned
about maintaining that temsionm In creativity so that religion does not become
so remote from life as to be irrelevant to life and not have an influence on
1ife and socilety, and does not accomodate itself so far to society as to be
useless to soclety and indistinguishable from society.

As far as Protestantism is concerned, right at this period the great
danger in religion becomes so indistinguishable from prevailing patterns and

preoccupations of our society as to lese its tension and its cepacity. There
- popular. and when it is too
iz alwaya that danger when it is too/preoccupied with the standards of judgment

and success of the _society in vhich it is set,

T



So it is within this tension and the fluctuation of the degrees of tension
of accomodation or compromise and removal to the point of irrelevance or
disattachment, that I speak of the relation of the national temper to the re-
lationships between religlous groups. There is an Influence of soclety on
religious groups and on their relsationships. Let us look at some relevant

festures of soclal change within our generetion end their influence on religious

’

groups. -
First, the mobility of our ccmpi;l.ation — 1nl Protestant ehufche‘a, any

average urban church - 509 of the members of a given church were mmbers ten

years ago, In this xigk rapid movement of populatbn 5 people moving from o

community to enother - they nmormally go to the church which is convenient in

location to them in the new community, or the church which has a good program

for wmuypxym their young people, or the church where they find e congeniel

sociel affiliation, or & preacher they like, And there 1s a great desl of

novement not only from ome church to amother of the same denomination, but

even more from one denomination to another, And with our vast building

progrem, with the budgetary requirements in new building programs and expansion

of plant, there is an appeal for members and a presentation of religion in

such a way as to make it acceptable to the potential constituency of the church -

not merely to the groupwhich would mormally look to that church as their home.

There is a tende.ncy to slough off or neglect or omit the pecul‘b.r- characteristies

of a denominetion in order to bring more people inte the church and build upa

constituency and support of a budget. That tends to take the traditional edge

off the distinctions between denominations. Or, another fact which has been

fery important - we have had a lot of different dénmninatiom in this country

esteblished for the purposes of the languasge convenience for groups caming into

this country in migration. So that we have Swedish, Danish, Norwegian



Lutheran churches, all of the same essentisl Protestant traditions, mt setthg
up their own groups, not because of doctrinal concern, but becaunse of
langusge concern, Each wante to gorship in thelr own language. And with the
second and third generstions, no longer trained in the same tongue, there is

a self-consciousness about using a foreign langusge. And so we have a whole
series of mergers of Luthlran churches and m;.ny Lutherens coming into other
churches, This is also true in the Orthodox churches, which in their faith
and 11£urgy are more like Roman Catholicism than they sre like Protestantism -
but the second and third generations of many of these churches - the children -
want to be idemtified with the prevailing culture and mores of the canmmity
and are going with their friemds to the Protestant churches, So the Orthodox
churches are now beginning to use the English language. We have had con=-
ferences et which the Orthodox church decided to change at least the language
of their services and liturgy to hold their young people,

There are these changes in relatiomships that are tding place because of
the changes in enviromment and getiing cooperation among Protestants ;nd
Orthodox, particularly because a result of‘the factors of history, emtirely
aside from any desire of the Christian community, in order to make a more
impressife witness to the world, Ow relationships, especially betwesn
Protestants and Orhtodox; have presented us im the World Council with problems
of proselytism within our own group. So several years age a Commission was
appointed to study the poblem of proselytism versus rel igious liberty wit hin
the constituency of the World Council.

We had protests from the Evnngeiical church of Greece that the Orthodox
had prevented them from purchasing propertf for religious schools and churches,
They are both members of the World Council, end one member was making a formal
protest against the infringement against religious liberty of the other, They

said in a Christian country there should be no missionizing.



I have here a copy of the preliminary report of owr commission on
proselytiem and religious liberty. This is within Christisn circles =
Protestant and Orthodox - and also between the Baptists and Lutherans of

Methodists
Denmerk - and the Inrkhmesmms end Lutherans of Sweden — and here we are all
together in one Council of Churches., Some of the basic consideratioms of
this dﬁcument are "The theological approach to these problems must be
based on the premise that every Christian chwrch is not alone permitted, but
required, freely and openly to seek to win adherence to Divine Truth as
expressed in that church, No church, by virtue of its membership in the
World Council, is under obligation to suppress, trumcate, or alter its creed,
by which it stands and falls . This would not be in the interast; of the
World Council which, on the contrary, aims to be & council of whole, real
and genuine churches, This means that every church must be able to tring its
full, truncated witness into the Council and give it full expression without
holding anything back, The Toronto declaration also stated that membership
does not imply that each ch'urch must regard other member churches as churches
in the tmue and full sense of the word. Th: means that a church which, in the
light of its own confession, must regard certain teachings of other churches
as errors and heresies and certainly its practices as sbuses, cannot be cam-
pelled to withhold its eriticism. The more frankly a church states its views
in the Council, the less will be the need to state it in an undesirable way,
This exchange should proceed to the fullest extent without minimizing the
difficulty of the issue., Churches will be most inclined toward proselybism
and making charges of proselytism on the other hand when they are restricted

or prevented from openly presenting the truth in their relations with each other,



The World Council of Churches is establishing a method of living broad
enough even to include in its membership some who do not recognize that other
members really are legitimate churches., But so long as they dnter into
association on the basis of free expression, we ere getting a pattern, it
seems to me, which is in respomse particularly to certain chenges in society.
We have been forced to live together in close community and we have beem
forced to recognize that our comstituency, our pesople, are demsiding fundamental
and essential truth rather than emphasis on the secondary differences that
exist within Protestantism, and even within branches of the Christian church,
Among these c_h,anges in the soclal scene , these factors driving the churches
in this direction, where soclety is tending to rule the churches in their
pattern of relationships, 4s the inevitable trend in mass soclety to
aggregation, In mass soclety, to make an effective impact requires the use
of mass media of communicetion. For example, it is stultifying end frustrating
to have a multiplicity of seemingly conflicting and incomgruous views fram
the same source, The mass medis imposes this on us. They will give the
Protestant and Orthodox cammumity network time if we will do our own policing
and if they don't have %o allocate the time and say who is to be the speaker
and who will be put on the program, So there is an impact of history on us,
not because of nnj inherent significance in terms of faith, which is driviag |
us to act together, st least in cooperation. At the same time this need to
act together provides a certain measure of stability and resistance to panic
and rallying around 't.'hé demagogues, This pattern of cooperation, I think,
has enabled us to freeze ont‘McCarthyism to a very substantial degree and to

keep the rabid reaction of the segregationists fairly well in control.
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Anotheer aspect of social change is the magnifying of the role of ths
state and nationalism in this modern mass society. We become so security
conscious because of wars, because of depression, because of various aspects
of national life so interdependent that no matter what we talk about statism,
we turn to the state for fundamental security and order im natiomal 1life and-
security against alien foes. So that the role of the state has been magnified
in recent history. Ow faith in our own eyea is mare.dependent upon the
national state than it has during mes t of owr history. This has sm advantage,
it seems to me, for religion, in almost driviang religion into a certain
aggregating of its resources. But. it has a very great hazerd, The d&ronger
the state becomes, the more tendency religion has to accamodate itself to
the state, So one of the most difficult problems as an administrator in the
National Counckl of Churches and now in the World Council is how a church
can exert its influsnce to the point of ethiecs and morals on the policy and
action of the national state without being so closely accomodating to the
policy of the state as to seem to be an instrument of national policy.

A few days ago we _had & question about whether churches should encowage
government policy, and I said if the churches in c%echoslovakia were to do
this same thing with regard to the present regime there; wouldn't we say they
were puppetsr of the Conmunist regime. So we backed out and said we must do
it in a different way,

~ Especially is this e point that requires attention - then we realize that
the state is a secular power and that one of the things which conftont both
of us is that secularism is so strong in our society. The chur ches must
shand together if they are going to stand against secularism, especlally when
it is in the powerful state,

10,




The implications of some of these changes I have indicated for Jewish-
Protestant relationships - is this quotation with regerd to mcomodation that
~we made in Protestant circles with regard to freedom to bear witness. If this
definition of witness and of relipious liberty which Iread cames to prevail
in relations within our own Qhristian groups, I believe that this is going to
greatly color relationships between Protestant and Jewish groups, and
Protestant attitudes toward Jewish groups, If the level of discussion of
relationships between Jews and Protestants is &s a religious commumity, I thiak
we are coming into a pattern of relationships much mar; simlilar in principle to
those of cooperation as those I described in "witness and freedom" that I mad
from our own interralationshii:a.

I have been very much interested in knowing that there are Jewish groups
that are nol afraid of being ecalled prosdélytizers, because they are educating
people that want to mspond to the basiec religious and ethical insiphts =fix and
community discipline of the Jewish faith, There is a witmess which, within
our framework is a perfectly legitimate one. It is the reel} necessary witness
of e religious group - if 4t is a religious group and not just a wristion of
a cultural pattern. So interfaith relationships, Ibelieve, are taking this
pettern increasingly and ER we can face them as faith - or religious group
to religious group. Q'c’t,&.x.(

We are having debates over the Toynbee-Hanking ‘wing end the extremely
revealed religion wing; The influence of Toynbeeﬁéafso pointing toward
the future synchretism of the world's great rel igi.;ns, and there is going to be
a continued tension between these two wings. I believe that the greatest hope
for Protestant-Jewish relationships in the period immediately ahead is te

magnified interreligious - assuming the continued integrity of the different
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groups, at least through our generation, and I think it will be a good dedl
longer. This assumes that we face each other in framk discussion, :ln frank
confrontation on problems of religion and public education, Zionism and Isreel.
And incidentally, on that point I have been reflecting a good bit. I don't have
an answer yet., I question you as to whether we don't need very much today an
education of our American community as to the meaning of Zionism to the Jews
and a distinction between the historical movement, religio-ethieal, of
Zionism, and Isrsel as a nation, and the policy of the govermment, policies

of action of the government of Israel aa a state in the powsr relatimships
betwean states, I know that_among many of my assoclsastes in Protestantism

there is a failure to make distinctions and a confusion and they fear that
support or criticisms of a particular economic policy of the state government
of Israel is identified as = religious ethical value of Zionism, Now, is there
a distinction to be made between a particular governmental regime and the state?
I think there is., You can chenge policies of the state with a change in
reginme. You don't change the meaning, the purpose and the destiny of the
nation thereby., At least not necessarily, We should get to the polnt where
there 1a a freedom of deﬁate with regard to the palicies of government at any
given time, responsible for the state of Israel emd the destiny of Israel es

a nation, I am terribly confused and I wanted to raise this question as to
whether in that area we don't have a common job of education. But you need to
help us clarify the meaning in ®ligious terms, That might be an illustration
of a point where there canle a lot of mitdmmibdmm tension in discussion, but

the only thing that I feel basically is getting to the point where we cantalk,
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I am speaking from experi?nc_-.e gbont long ralﬁtinnships in our ownm
communities, So I am very optimistic about Protestant and Jewish relatioms,
espec!_.ally ;aheu we keep the direct assoclation between the religious camunity
as a religious community and at the seme time give our blessing and coopera'l;.ion
to those who are cultural groups,

I apﬁreciate the opportunity of being with you, and I will appeciate it

even more if we have any challenges and contributions to the discussion nov,
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November 14, 1960

Rabbi Marc H. Tanenbaum, Executive Secretary
Synagogue Council of America,

110 West 42nd Street, i -

New York 36, N. X. -

Dear Mare:

Thenk you for your letter of November 7th. 1t is re-
assuring and I em forwarding your explanation to the man who
sent me a first copy of the memorandum. Since i wrote you
I have received a copy from a Jew who apologizes for it and
says that it does not represent the entire Jewish community.
Only two or three other people have spoken to me about it.
Apparently it has not been circulated widely among our con-
stituents. For this I am just as gratefil as you are.

Sincepdly yours,

A LA —

Roswell P. Barnes |
Executive Secretary
RFB nl .



Revs Dy, Roswall P. Barnes

Exscutive Se

UsSs Camittes for the ﬁ’u‘lﬁ canno:ll
of Churchsas

478 Riverside Drive

Bsw'!orkp Hew York

Desar Bomul

Owing to travel cut of the aity, I have not been able to

reply to your letter of Ootobop 1lth Defore now, KReedless
to say, I dm chagrined over this matter, as much for its
mmtmujuswmhmmbmsmgmum
ﬂthmmmmwu for the nenorandum itself.

mmwummmx.anmmﬁ exsoutive
officar, oust accept rosponsibility for vhatever is lssusd
over the organisation's nane, the faet of the matter is

. that this penorandum was prepared without the imowledge of

any responsible Synagogus Counoil official and 4% was seat
out without authorisation.

In cheaking into this, T Pound that an overssalous end une
ataff person prepcred this doctment while I was
away fyon the office this sumer (recuperating fron a minor
coronary attack) for about three months, Under normal
ciramstances, this nenovrandunm would never hsve happened.

I find 1% mmnuwmmmwmmaﬁamm
this doouient was pleced together. It is replets with error
and inscouracies, Hothing in our filas provide ths basis
for the interpretation made throushout ths docuc-omt.
Gortainly we repudiate this decument, and you are at liberty
%o 80 infom your constitummts, ",

%o would have mads an affort to recall the coples that,
fortunatsly, bave been_cent phly to & linited group of
tp;oﬂe, but that undoubtadly would have ¢alled attention

e hope you will mesept cur genuine spologies for this
rogrettable eplsode and our essurancs that thie uart. of
thi.ng will not recur,



‘a porsonal Ieval, I must tell you that since the 1958 Camission on Missionary

- / Edugation®s yeareleng study program on the Middle East, the public deslarations of.

\H‘jr'

the Presbyterians and Lutherans, in partienlar, about Evangelising the Jm. and
the astivity Cemmittes on The Approach to the Jaws of the National Counoil,

have bsen undsr considerable and increasingly hesvy pressurss frem losal J’ewlah
coomunities to intsrpret the Protestent positioms and progrsms on these two
quegtions, This memorandmn, I undepstand, was intended as something of a respoase
to these internal pressures - nsédless to msaerb, a hardly acteptable response
ever frén our point of view.

Pethnpsaramtothafmsand&mkmsﬂuttmabemenmmthatm
refarﬁohmmmulncﬁer. Te would woleome these at any time.

Sincerely, -

Rabbi liaye H. Tanenbaun
- Exaentive Director _

MHETt*p





