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Hazzan

¥ EM OR ANDU N
703 " Eabbi Judah Nsdich

Hegzan David Putterman

' Rabbl Mare H, Tanenbaum
FROM: Joseph Howard Katz

SUBJECT: The need for our congregants
tc have time to get to their
seats after doors are closed.

I, myself, have noted and in addition it has dbeen
called to my attention, that fellowing the conclusion
of a sermon or of a special prayer, where there is8 a
long walt at the rear of the synagogue, congregaents
are often not given sufficient time to reach their
seats and are held up s second time before they finally
manage to get to thelr pews.

I am very anxious to aveid this situation amd would
1like to suggest that you please plan to give the con=-
gregants sufficient time to get to their seats fronm

the Appleman Chapel, or from wherever they may be held
up because of the efficiency with which they are kept
back during a sermon or special prayer. I know I need
not suggest to you what device you should employ during
this wait. I have noted that sometimes the orgenist
will play, but whatever method 1s used will be satis-
factory as long &s our congregants have sufficient time
to reach their seats.

I realize that sometimes you may be rumning behird
schedule and need to make up for the lost time. Howe
ever, please see that even if this 1s the case, that
our congregente do not run into the above situation,
on Yom Kippur.
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-first sermon to be given-on the- first day

.same. will bc done or: Yom

Scet. v444

SEMIEhhﬁQProfessor liordecai li. Kaplan

THTRODGCTORY  REIHARKS

P

cgether to forluﬁ L° a mescage whlch
will be inspiring to ourceives and. to our conﬂregations. I shall.
follow-a different procecise tiiis year from that of oreceding
yearsa Instead of giving you & number of Gisparate themes, I
shall try to work out d;d; you a-connected series of, addresses.

My motive for d01ng this is the fact that the Figh Holy Days
afford an-excellent opportunity for each of us to inform eur
people what Jucalsm is—Jucaism as & whole. 1o doubt any. :
individual message that we btring to them in terms of themes ...
or a series.of topics is very much worthwhile; but I feel that: 1f
these thémes are disparate, people come away in the end with the .-
feeling that one tieme has cancelled out the other.. And vhile
they carry away, so to sneak a good fenllng,.gnd some times,. a -
feeling of being good as a .qult of ‘having attended the services,
I don't think- *hey go away having learned what their duty as.

Jews -is at -the--present time. Ue have an excellent opportunity

on- Rosh Hashanah and Yom Kipour to provide our people with a
survey of Judzism, and pa“tlcugarly that version with which

we are 1dent1;;ed—-,hL uDHSQ!Vath“ MOV rnente -

We' are gathered. G

|-m

'

You hﬂVu 16 dovbt reced ved sorﬁoa outllnes doal*ng with
the. work of the Se inary, - the Uanited uynago :ue and the Rabbinical. -
Assembly, trying to +ﬁturc-u the pecoplc in these 1ns+ltu+1ons,
as. bearers, or ‘instruments of tho COﬂSO“VdulVO moveient., These
semons I find very goods I th nm almost every one of them has
something constructive to say, part from tho partlcular purpose
of intcrcstihg our people in'tpese'institutidﬂa;ﬂ But. I think
they would: be scmewhet stronzor-if they were intograted -into a
complete ‘pattern of Conscrvative Judaism. T :

: The way I eipect tc vroceed with this serics is ‘to present
8ix diotiﬂct’principlcs uu'CDﬂSLLtatlﬂ”_L}C OablS of Conservative .
Judaism,. and -to dividc fhcse principles into four sermons, .The-
of losh Hashanah will
be of an introductery character, at the cnd of which these state=
ments will be given in guwmmary Iforme. .The second day would 'be
devotéd:to tho first two principlcs, elaborated in detaily- The
fi-;ur eve with tii¢ third and fourth,
nqn () ¥Rm Kippur with the Fifth end sixth. So yow have an ¢dca

H Ta:rﬂ
of the goneral pat*frn that 1 SHZLe3( in this scorics

Introductory Scrmon Outl 1lst Day Resh Ethanah which includes
= _ :

statcment Of Six princiy

cxXbs= Psalm 27 - vk B3 wA & ‘DD ‘1‘“ 71T,
which -tr qc1t10r\ OTUEGleLD as thc ruadlnﬂ durxnr the
month of Elul and the wonth of Tishrc= to thc end of Sukuoth by
v¢rtue of tho fact that it is related to the idea of pcnltcnco
The Psalm veices confidonce, when we rcad it literally, in

+he facc of mortal focs, ﬂwﬁ_ﬁﬁ us foess The source of that
121 7§ b1¥23 1582 Yy)axd 2
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confidence is God, whosc protecting caro the Psalmist experilcnccs
whenever he visits the Sanctuary, there he feocls rclicved of all
his anxietics and of ell his fears, confident that God will help
him.

931 ‘9 n%a3 SnaT L. YNYRT DAk, APY DIY2 1203 *33.%% N3

Why cxactly is this psalm sclccted for the penitential
season? I belicve that in rcading the psalm, our ancestors inter-
rcted 1t in accord with the spirit of the ponitential season and
thereby dcepencd its significancce To them the focs the psalmist
speaks of arc not only hunan beings who threaten his life, but 4y
they rcprescent the forces of cvil, forces within us the, yan
that thrcatcn our inner hcalth and pcace of mind and soul,. %hey
recad this psalm to regain moralc, @ zest for lifc, thc incentilve
to do their best and the courage to mect the worst that might be=
fall, So this psalm hos universally timelcss or timely mecaning
in that it hes meaning for what goes on in our inner lives all
the time. Ve are beset by thesc enemics of our soul: irrational
drives, desircs and fcars with which we struggle continuvously;
and like the psalmist we tco have occasion to cnter the Sanctuarye.
The Sanctuary, fcr us is the Hi_ h Holy Day scason. The H. H Do
season should be that kind of Sanctuary which should scrve the
purposc of rcplcnishing our mcralce

What morale means in teris of rclisions....specifiically
would bec discusscd on Kol Iidre night. Horalc wihich mcans the
incentive to do oncs best and the couraze Ho0 bear the worst that
may befall onc, is nocded for many situstiocas in human lifec, and
what i1t mcans in terms of roligion, will be discussed specifically
on Kol Nidrc night. ‘hy postoonc it to that time and not discuss
it immecdiatecly?Because if relizion is to be cffective, it nmust
function not within a vacum, but in the context of a cultural
heritage. Religion in and bty itscelf.. divorcecd from the context
of lifec is mcaninglcss and incficctive, and for that rcoson it is
nccessary te discuss first the context of Jewish lifc, within which
recligion as such nay scrve us as the sourcce of morale, In other
words, instcad of discussing the preblca of moralc from all anglos
of human lifc, wc shall addrcss oursclvcs first to the problcecm of
moralc as the courazc to live as Jcws, as American Jews, and the
nced of rceplenishing that noralc in the Sanctuary of thesc days,
the HeHeD. scason.

The worst possiblc cnd tiecst common mistake about morale
as Amcrican Jecws is that it is primarily a matter of succcessfully
corbatting anti=-Scmitism. Prcoccupotion with combatting antie
Scmitism has becen primarily rcesponsible for the lowering of our
moralc, The courazc to live as Jows has not becn aided by our
worry sbout anti-Scmitisme.

There is a striking story in onc of thc roccent novels
which might vcery well scrve as o parallcl of what happcocns to us as
Jewse...That Novcl is "Huntecr's Horn," by Harriot Arnow. It describces

+
I
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a farmer in the hills of Kentueky who beconce cbessed. with hunting.
down a great red fox nicimomed King Devil, which has managed to
clude- him for yecarse It hasg killed off his chiclicns, hunting dogs
ctecs and he beceomes obscssud to cepburc 1t. In thc hopc of
capturing the fox,; the faruer buys podigreed fox hunting puppics
at grecat cost, and fccds thoem abt great cxpensc, whilc starving his
own wife and chiloron. Monecy from the salc of cggs goces for dog
food; pups get milk whilc nonc is ler't for the baby; his fences
.arc allowed to go to ruins; locsc rocks and gulliics with'which he
has no timc to bother, prcvent ‘the proper tilling of the soil, his
ferm stock and soil w1ubcr he cnds up with nothing but cmpty jars
in thec kitchen cupboard,. Umat a striking parallel of the way we
Ancrican Jews have ncglcctgd our spiritual heritage 2s a rcsult

of our prcoccupation with anti-Scmitisme neglcetcd our spiritual
lives, the cdueation of our children, our cntirc cultural and
rcligious possibilitics. We arc busy hunting King Devil of anti=-
Scruitism, and we spend & lot of money on what cught to go to build
up Jewish lifes

The fact is that this prcoccupation with anti=Semitism
Gistorts all our other Jcwish activitics. ilot only docs it take
avay Irom othcr activitics but cven thosc we do carry on «°
philanthropy, Zlonism, cducation= arc gcarcd to this obscssions A
grcat dcal of moncy is wasted in the functioning of our Public
Relations Agencicse As iliustrations of the cxtent to vhich moncy
is wastcd on this activity - I am sold that in 2 ccrbain towm, onec
of these public-rclaticns erzonizations cstablished a dental clinie,
to gain good will of thc Gentilcs. It is supzoscd to be none

nctar'ian, but is uscd 94% by Gentilcs. In another towm, the
dircctor of the YiHA told how clew rorly he worked the project of
building a YMHA by thc Jcwish commwmity. Hoe get the director of
~the local YICA to writc < lot tor saying that th» YMCA cannot acccpt
Jows anc thercforc they had to build a ViiHA. This obsecssion is
exploited and suthcntic action is aistocted,.

The first thing wc worry about when ve rcad of crimc in
thc nowspancrs is whuuhcr it has been ccmnitiod by a Jews The
fcar of anti-Scmitism is undcubtedly onc that cbscssces our pcoplce
That is our state of minéd, The fact is thot peenlc are intoercested
in it. When Jews get tegethicr, the first thing they talk a2bout as
Jews 1s not rcligicn; now that Zionis:i and Isracl arc subjccts on
the front and bauk pazes or the ncusaﬂocrs, they arc talked about.
But thc first thing Juus talk about when they roturn from vacation
is how they got along as Jcews Next to the wecather, that is the
Prime toplcs It is the Jewish weather, the common denominator.
Naturally any social werker, for ony of tie couscs will want to
cxploit that intcrest and dous cxploit it. It distorts wmeny of
our cducationcl undertakings becausc thcecy arc gcarcd to this
obsession. IEven our lntCLbub in Isracl is ncutralized by the fear
of anti-Scaitisn.: (refer to articlcs in this month'!s issuc of



here-and carry that purpose into tef ‘ect. E:v “_"j];”~1 a~""t

=

Reader's Digest.) (Note also, &’ statement by Irwin Shaw in an
article in the "New Yorker" —"It is often said that the Statues
of the two men who are rﬁally wespcns*olc for the establishment
of the Jewish State will bc erected in Haifa -iitler and Bevin. £)
These are the facts. How_no we feel uoward thesc facts°

-

It is only by - Culti'&tln& olir ,p1r+tua1 herltage in. and for -
itself can we achieve miorale and live as Americah Jews. We need a
body of people who will evolve a:corsistent progrém: for liv1ng

" 'rf ! '..:_.--'_'

e Who is that body of »eople to be?" It caqnot bé tné i .
Ortbodax who haveé no need for any program: other-than the. Shulhan

_ Aruk. They see no need for modifying or: relnternreting or: adjust-
':1ng., It cennot be the Reform. It cannot'be taose .who have to live

doym ‘their mistaken program, who have lost' the hebits, asgd thought-
» ., patterns of Jewish 1life. It cannot be those who do’ not- regerd

~religion as. the unique expression and most iUDDruaﬂ$ experience of

collective Jewish life. ¢ nust stake -our hopes nowon the- group
fenerally identified &s Conservative, that group whid-is centered

"about the:Seminary, the Rablinical Assembly and the Unlted Synagogu e,

the only group which has been alive to the chan"ing scene and has
avoided a rigid formulation of its position, hitherto._ The fact
that this group, identificd in people's riinds-as Conservative, has
not formulated & set of principles to this day, after! having been

-on,the ‘scene for-a eentury is duc To some tulng inhurent, is: due to

what: we should régard as @ virtue in this body of" people, and that

is,. that the actwal scene in Jewish life nas been: continually

changlng and-therefore.it has béen difficult to arrive ‘at certain
prlnciplcs that would Dot be- 0ut11ved in- the course of a decade.

; Thc 51tu&t10n in Jovisn life, ever 51nca the end of ‘thé¢ 18th
century when'Jews began to:bc cmancipated from Medievalism, has
beun ‘one of storm and stress and has not “bally stabilized itself
until our day. Noéw it is beginning to assume -2 form which it is.
bound to maintain for ‘the future .indefinitc ly."ns long as we
did not have Eretz Yisroel, and as long as our positlon atsong the
nations was as indifinitc as it had boen, due ~to the demand on the
part of the nations that ve.become comdletgly aosorbed and-on the
other hend our own desire tc remain alive 4nd a distinct Deople, it
was -impossible to formulatc a orogram for Jewish life. Now, with the

'uStabllShﬂenu of Israel, wc haave come to & point: where yre are in a

position to formulate a set of guia Lnr,ﬁrlncijles for our. future
as Jews who cxnect tc live as Jews cnd b ng ud our chwldreﬂ as
Jews in. the D;aspora. : A I R L

-

It is hlgﬂlj ;moortqnt to know what our stdtus is tp bc 1n

-rclation to Israel, what'.is.to be the-.nature of - our - religious

development cnd hov -we .exncct _on the one hund to u;ntinue llving
as members of otheér nations anc ‘at the "same “time’ mulncain our
ldentlty as a uewlsh paop lb throughovt tho world.-.J
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_ One fact which has hitherto D“’Vent°d us from urriving at a
set of principles, and now can be dcclt with is the existence

A m e

of diversity in belisfs and mracticecs within world Jewry. It is now
of utmost importance to arrivc at the guiding principles which

will be on the onc hand uniiying and on the other hand allow for
cormon ground for tae dive rse clements among us. ,

This

lead up to the sumation of the »rinciples WJlCh will

be dlscusscd in the other threc serﬂons......

'.‘l)

é)

5)

8

™

'Indlsnen31blllty of Eretz Yisroel for JerSh 11fe in the

Diaspora..

" Organized Jewish community as the 6nly medium through -

which Torah.as living law can -function in Jewish life.

Indis»ensibility of rcllglon in the 1life of the individ=-

val and its primacy as the cxpression of collective
Jewish life. :

The maximum possible plentitude of Jewish content, in-

cluding the use of Ilebrew.
s n

re: dom of uhougnt and cynrosswon as indlspen51ble to
creative Jewish, iife,

The foregoing principles constitutc 2 pattern in which

- each is to be understood in thc light of tho other.

Conclusions:

l. Recall the original text and rumind thc people of
what you said; that these days ere to serve as a

- -.Sanctuory to giveus'morale —as American-Fews and these

are the guiding principles to be understood and asgimi-
lated. Conclude with one of the verses...eg

or ' fya1 f9.3103 DIRAY? nipra KRP1D ‘RIDR K219

2, Reemphdsizé the »oint made that the most cormon
mistake made is in our thinking that our morale as
Jews consists in fi hting anti- S“ﬁiti"m a fole) Ex s

. i IR
with Is. 10:20 T (Israel) [R¥afoBFtEgen

‘5 9y jyoiv,...3py" R 3 notvel (piaspora Jowry):

noR>a

‘$ECOND SERI'ON OQUTLINE == (M.lI. Kanlan) 2nd Day Rosh Hashanah

Text: --Isaiah 52: 7 770 J1%2 ARIR,, 7200 Y217 DYAAR 2y 1NR) AD

5 What
rulfillment

AR

has bappened with the establishment of Israel is not the

of prophecy but a heralding of that fulfillment. "He



am T

who brings tidings ofnyi/* D122 " It is a forerummer, an
announcerent, a 71N .

The establishment of the State of Israel makes it necessary
for Jews in Israel cnd in the Diaspora to recconstitute themselve
as a religious people with a sense of mission ' -
The Jews in Israel and the Diaspora, the Jewish people together,
deliberately should declarc tiemselves in the form of a ccvenant
as being a people, a religicus people, with a sense of mission.
I mean this in all Iiteralncss, not figuratively. We must know our-
selves, in the first place, as a pecople historically connected, a -
people possessing a cormon heritage of .culture. and religion,
rooted in Eretz Yisroel, which has its highest expression, its .
consummation, its fulfillment, in rel igion. That has to be formally
rccognized and accepted. Eretz Yisroel is indispensible to Jewish
life in the Diaspora., (I usc Eretz Yisroel advisedly, not Israel.)

Erctz. Yisroel is indispensible to Jewish 1life in Diaspora:
-First, as validation of our past. V'ie were the first pcecople to
achieve the maturity which enabled it to make its history a
consciously determined influcnece in its life; the first people to
base its unity, its 1life, not on its rclation to thc la ndscape, to
physical nature, but to its ovm hkistery. It told thec story of hav-i
ing becn de Fﬁ?gﬁd frem Lbrakan to whom God promised 923 732 137221
PN 2 Ira 44 =that predominant goal of evoliving an exemplary
life that is to be a source of '‘blessing. It is the sclf-dedication
of a people to a purpose, wilch has its roots 1in its historye.
Thereby the Jewish pcople has brought to humen 1life a new dimension.
It has deepened human life. It has taugnt renkind to find connec-
tion and meaning in the events of human life, to discover diraa-
tion and purpose, which concerns the whole of humenitye. Now, with

.the establisiment of Isrsel, with the rcsumption of nationeal life
in that land which was the scene of its carly existence and which
was the goal toward which it had centcred all its hopes, with that
trsk acccomplished we cannot helod but feel that there is a

ceértain ordérliness and meaning to historye This dimension waich
our pecple has given to human consciousncss is genuine, as genuine
as the laws of nature. Vie nend that kind of confirmation, of
validation, that 1life has mcaning, that history is divine. As Jews
in the Diaspora, we nezd that kind of assurance in the meaning of
"human history. -

Secondly, we:.necd Eretz Yisrocel as a means of unifying world
Jewry. Diversity is the great problem we have to cope with as Jews.
Diversity of background, of different nationalities and of different
ways of life,where ea€¢h Jewry naturally-tcnds to take on the coler
of the lifc :around its, Also within Jewry throughout the world,
tncre .are so many trends, so many views about God, about human
beings, about the nlace of the Jewish people in history, cte. We
neced a wnifying force. It cannot be a doctrine. It cannot bec even
a ,certain practice or ritual for in their observance therc is no
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uniform manner. Ve, thereforc, must fall back on thc common interest
in Eretz Yisroel, its growth, its prospcrity, its spiritual future,
etc. @& a bond for Jews tiwroughout the world. First it was tae

“hope of achieving it; now its achievecment will serve to strengthen

its effectiveness as a uniting bond, :

_ Thirdly, . we ne=d .Eretz Yisrocl as a purpose for the future.
We need it to help envisagce for us tast very mission I spoke of,

tc be a religious people with a2 sense of mission. Wwe Jews necd to
show the possibility of a »cople that can counteract the menace of
totalitarianism, both cconowic and national, a pcople that can
overcome cnauvinism for the sake of world unity. How nccessary it
is to have a nation in the world thet can ‘transcend its own
sovoreignty for the sake of world welfere.l Talke thc example,
shown recently, when the question of the law ageinst genocide came
up before the American 3ar Association. The American 3Bar Associo-
tion passed 2 resolution against it on the ground that as formulate
ed it might impugn the absolute sovereignty of thc American pcople,
Genocide, the most elemental conccption, the very minimum of human
decency, is sacrificed for thic idol of national sovereignty! On
the other hand, you can have wnat Palestine Jewry has alrcady

\-shown; indicafti-ns of a diffcrcnt kind of attitude toward the

world at large and toward its own pecple.

Quotation from an addrecss by Governor Herbert Leohrman: "Weé here in
the United States will never undcerstand wnat is happening in Isracl
today if we examine the 'ncw State on the basis of our normal every-
.day idecs conecerning successful gevernment, WYhat judicious govern-
rment, as we understand the term, would darc inflict & rigorous ause
terity progrom on its people, so that it might wclcome hundreds
of thousands of refugces? VWhat State can we name, oxcept Isracl,
that has invitced the sick and the maimed, thc orphans and the '
aged, so that it might cure them and carc for them? Vhat other
modern State, having ncither cnough guns to protecct its own, nor
the bread to fecd them, nor enough houses to sheclter them, would
have the covrage to assumec the burden of housing, feeding and

. glving rcfuge to some thousand additional persons a day?"

_ This is an example »f the kind of a naticn we want Isracl to
becorie and which Jews throughout the wrld havs as their mission
to establish,

fuotation from statement by Lord Davies in 1942: "Whether we like
1t or not,and however inconvenicnt it may be, the Jewish pcople have
bccome the perscnification of the issues involved in the world
struggle between right and wrong, betweon good and evil,"

i That annlies to Isracl, and all Jews throughout the world.
snould bc interested in kceping Isrnel that kind of nation.

Sceondly, Judaism s iould cnablc us to demonstrate not only
how a majority population should order its life as in Israel but
also how a minority population should order its life. A minority
population that is historic in origin should not try to become a
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me jority populatisn...whcthcr thatlorganization be reiigious,
national or both.

-

As a minority population we have become integrated into or
with, but not abscrbed by, thc majorit¥ population. Iow shall ve
achieve that this latter ccnception? he Catholics can serve as an
example....they are vory definitely a minority population which
aims openly to become the najority population. That very definitely
implies certain policics throughout its lifc.

How to achicve this other conception of a minority? We have
no precedents-to fall back on which wc 1d exémplify the process
of being a distinct groun without hostile compulsion or even
compulsion in a good or tolcrent sense such as existed in those
countries where Statc and ‘Chiurch were intertwined such as in
Germany beforc the war wherce Jows had to belong to the organized
community or as in rfrance bcefore the Concordat came to an cnd,
It is in Amcrica that we ‘have had to lcarn to live as a distinct
group on the basis of voluntarism. And in America if we are to
make wvoluntarism,the frce-will and desirc cn the part of each Jew
to affiliatc himsclf with Jewish life and Jewish cormunity, the
basis of Jewish 1life, it hcs to offer thc squivalent of Torah
as a way of life; it has to runder Jewish associatiocn into (1)
a means of satisfying the nced for fellowship; (2) Jewish affilia-
tion or association must beconie a source of ethical and Social
control in basic human relaticns-ic. Torah as a living law. (3) If
Jewish lifc is to offér the equivalent of Torah or a way of living,
Jowish associaticon must be the inspiration for Jdewish creativity.

Surznary: Go back to thc text:s
What is heappening now is thé promisc of Shalom, of Tov, of Yeshuah,
both in Isracl and in the Piaspora,:
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THIRD SERNON OUTLINE - (Prof. M.M, Kanlan) KOL _NIDRE

The establishment of Israel and the organic Jewish community
of America will contribute to Jewish morale, but these can only
provide the context for the ‘most essenvial incentive for living
as a Jew,--religion, Ycu aced Israel, you need community life,
but they themselves do rnot rzpresent bhe central element which
is religious incentive. They furnish the body of Jewish life,
but the soul of American Jewish living must be formed 1n,ﬁxugg%;
in our day-to-day consest with the forces of evil in nature an
man, \Then health is good, we need morale to use it »roverly; in
youth, not to waste our energles~ in age, not to be discouraged;
in home life, as narents, ‘etc, Morale is the will. to e and do

. our nest ia all these Situations ~~nd the courage not to give up.
We need 1T in our vorx; in our recreation, in our political
institutions; as American citizens, in our desire to see the world
freed from vrars and chreats of wars, Use current pqvle 1oeLnt
as illusiration of how badly we need rorale as citizens of the
world, Unless we can turn vo Jewish life and tradition for
constant venlenishment of N6 ZZ¥%t TOT ~Iiving, the ébiIT%y to
live wisely ond the courage to die bravely, we“ﬁ?é not £0ing to
ﬁgggglg_nurueiqu Lo Tdve a8 AMCricaa Jews, Tt—fs—therefore
important to have that insnirauion

We. haJ“ to select from our tradition that concention of Cod
which_can ~ive us,with gll owr »roblems and cares, the morsle tre
need . In oar trﬂdltions there arc numerous idcas of God, not{ all
of a miece, not all consistent, some cXtraordinarily swniritualiz-
ing, #some we have outgrown, Hut none is so timely as the main
idea of the <ay, the goncention of God as forgiviang sin, This is
the day: Yom Kippur, Thnt concention of Cod has bcenm Btlected by
Jewish tradition as an imperative o cultivate CGod-like traits,
Text: "I} . Jewish tradition has not
been o medhrdiddy fgéhg thlOﬂ of history from one geaeracion to
the next, The screeniag »roce3s has been at work in Jewish tradi-
tion, lo%tec in this teoxt that: -is omitded, > Cnly
part of.the charac erization of God is given, That means that
Jewish tradition does nect acccot The other nart as an imperative
for folleowing Geod. Follow Cod up to the noint of the

' . _oapaY rY apal

What does ‘it mean 5o ne God-like in the trait of forgivencss?
Forgivcness as a method of living is that attitude toward evil
in nature and in m~an which mekes 1% oossible to retain ones faith
in 1life and To persist in ones efforts to improve it, It 1s the

divine in man whlch points to The divine in the cosmos. This is
the idea of ' The idca of Hesed as i1llustrated in the

quality of -forgiveness, (cf Chapter oa "TO‘ﬁ” in "Future of the
American Jew, ") _ L . L.
e sy
WYhat do we find in L ? There are two qualities

that stand out, 1, Forvivenbss means 117, comnassion-

to fgel wiih others TEo 7T eyond yoursclf, apntithesis Or CVEr:
thing assosiated with self-nity, self-centercdness X person wno is
.gself-ccnucred does not know what.it ricans to be ci oomDaQS*ona*E """
The ego 18 prisvh from which onc musSt e€3canc o NAave COUTArE 4O
{live. 2.  Forgiveness .means  patience p'sx I8 as against
-the attitude of impatience. Patience with life (in the all-




inclusive scnse), the realization that we have behind us o great

aninal heritage which has lasted a million years as compared with
our human history which has lasted only a few thoussnd years,

We ought to be paticent.with-ithe fact that we are not yet
human, We complain of the outdreak of the irrational in men, Yet
we have only discovered that receatly, The fact that we have not
yet learncd to briag 1t nader coatrcl requires natience, We must
ldentify our life as mautT of the lifc-»rocessin mankind, otherwise
.. there 1s no way of finding meaning in life,.,..,., A Peturn to the
age of lHethusalah would nct help, dSciocnce, the whole conception

lutiqR, .gives ug .2 diffcrent conceotion, The ancients said:
0;‘1[?%?{ DJ'Q:} T JJ %3 % Jw l"]l}& T is only a day.“ The idea of
paticnce immlices that we have to adont a long-range view, The
idea of measuring time by our own individual lives and judging the
nature of the universe by how we personally feel adout it, must be
unlearned, Otherwise we.cannot have the courage to live. The
. fact That it makes you restless, that is exactly why we nced
religion, Any cther kind of religion is fake religion, magic. If
they promise you "peace of soul" that kind of "sole" may be obtain-
ed in the fish-market,- Those vho have no compmassion and paticnce
are the first to foll into despair about life, Therefore...Erev
Yom Kippur tells you that concerning God which must form the-basis
of our morale, Divine patience, Divine morale, Not merely animal
syrpoa.thy, out the reeling for cthers in terms of God, If we want
religion, that is just what we should do: transcend ourselves,
Toward what should we Trenscend curselves? Towards those two
things about God, His comp~ssion and His paticncs, 4

Cultivation of religion 28 morale must nold a position of
primacy, not only in 1life of individual Jews, but in life of Jewish
peonle for without forgivencss it could not only not saurwvive,
it could not remrin sanc, That the Jewish -pcoole has becrn able to
survive, because it has-scmehow been anle to maintain its sanity
in spite of all it has hrd to endure at the hands of others, can
only be explained on thz assummition tha% intrinsically the Jewish
people had had this twofold quality: commassion and patience. ' The
fact that we had to walt %o thousand vears for the validation of
history.... It has not lost its morale, it is willing to take up
life, The main purpose of ritual obssrvance is to make of cach
Jew a vwarticipant in the collective striving of the Jewish people
to achicecve morale. Ritusl observaacc is the common langusge which
Jews use to give expression to thrir feeliag, not as a nation in
the sensc of a political nation, but in the sense of A reli%igqs
people. A pcople who nns: p'OX /B IR , .70
End with ' . ' '

(1 (1
1ioa_ _S3W Dyl MIER .., 121 °T 07

YOul KIPPUR ' Jewish Lifec Abundant

The main TQESOn-So many of our peovle do not know what to be
Jews for is that they do not know what to be Jews with, The Jew
wno lived a traditional Jewish life in the past never exmerienced
a scnsc of vacuousness, cmptiness, From the moment he opcned his
eyes, uniil he fell asleep, he had occasion to express himsclf .as
a Jew, That was the sivustion in the past, He had plently to be
a Jew with, never asked himself: What shall I do? ®Sifference from
being a Jéw in Isrsel and being a Jew in the Diaspora is. that being
a Jew in Isroel one lives in one civilization; being a Jew in the

L
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Diaspora, he lives in two. 3ut the majority civilization has the
major claim on his time, interest, and energy. It is only in his
off-time that he can 1livs as a ng but he then finds he has not
acquired cnough knowlcge or intere*‘ to be a Jew withe The result
is that oxcept for the routine of some obhsServance his life as a

Jew 1s poor in content, Jewish lifc rcomains abstract and remote,
and that is why it is virtually a metter only for the prof0551onnls
That is the situation, V¢ cortninly can not allow that situaition
to continue, If we arc o have Jdewish life, it must be Jewish

life abundant. It muet have richrness, content, have 211 manner of
minds, have all varietics,....... The first prerequisite is a

more intensive .and. extensive educatvion,  All avallable frcee time
must be utilized., Unless we intensify Jewish education, there can
be no future for Judaism in America, At the nresent educational
level of American Jews, there can bpe nn Jewlsh future, The pcovle
must be given that ultimatum,) A way must be ?ound 40 develon a
faculty for a rcading knowlcge of Hebrew, - --- : e

The second prerequisite, utilizing all public Jewish activit-
jzs a8 a means of educating Jews to the vhole meaning of Jewioh
life ., Good will, philanthropy, UJA, ZOA, etc should- theMmsclves
become sources of ecducation,. It should be related to Jewish lifu,
as such ﬁcuiv1uies are among the Catholics particularly, and to:
some extent among the Protestants,- Much easier to utilize actual
activities in an educational manner along these 1ines,.,.,

Celevbration of Sabbath, fesitivels and events in oersonal
life should be marked with a great deal of eclat, in a Jewish way.
The Jewish vay should have something acout it that gives it Jewish
atmosphcre, These occasions in the life of the person, the
annivorsary, the house-warming, should be opportunities for sclf-
exprcssion as Jecws religiously, oy ' &

The cnlistment of creative artists to interpret Jewish life
and give nesthetic content to Jewish life. (Give the Etcrnal
Light as on cxamnle among mﬁny,) Let the idea of having a mezuzah
affixed to one'shome De treated acsthctically, the ceremony with
which it should be put up on the door, A thousand and onc ways
in which Jewish life can be made beautiful, Refer to worlk done
by the United Synagoguve for “the home beautiful." If we concen-
trate on them we will have Jewish life abundant,

PR I



ROSH HASHANAH #2

Let Israel Do It (Zioniet Sermon)

Today 18 the only Haftorah of the High Holiday season that does
not address itself to the individual but rather to the Jewish
peoplee We:recognize that we are part of the group and that
the attitude towards our group affects us as wells

In recent Jewlsh history there are two determining factors of
recent importance: '

1) The reducation in Jewish number from 16 to 10 million
¢€ million, if we do not count the Jews under Russian
rule)s This places a double responsibility upon us
in terms of nurturing scholars, etce. .

2) Jewish statehood===The Christian concept of the Galut
Seeés us as a group without hope no longer a people.
The Jewish concept of Galut that ofigeznn *3on ’
does not envision a rejection, There 8 hope and
prcmise of redemption. Even now the vision has not
besen fully realizedy (The city of Jerusalem, the
Wailing Wall),

There is wruch for us to doe We must beware of those who say
"Let Israel do it"=-~take care of the newcomerz, pruvide for
the reilgious needs of world Jewry, foster the Hebrsw language,
etce We must net push too far our earlier argument es Israel
as a spiritual ceonter so as to weaken our efforts elsewhere.
Our om observance of Judaism must vindicate the states

We must prove that Judaism 1s not a tribal religion but rather
that we are a universal peopley; who do not need persecution
to exist. Paalin 106:15«==Wle must be aware of the tragedy cf

having our desire fulfilled and getting for it a learmess of
soul.

Close with Isaiah 69:1, _
SR I S O S SRR S MERR
YoM KIPPUR |
Kol Nidre-—-Our Unspoken Vows

Open with Isalah 5 as background.  Frequently the intuition of
the masses 1s very sound in certaln matters. Many Jewish
scholars opposed the Kol Nidre prayer as not being a sufficient=
ly inspiring text for the occasion. Yet it has persisteds 1its
melody has great appeals This sound mass intultion may be
found elsewhere (We now accept the Negro spirituals laughed

at by musicians in the 19th centurye In framing the Consti-
tution it was ' the masses who urged the immediate adoption of
the Bill of Rights immediately after it). There 1s a great
moral bruth in Kol Nidree It underlies the place of the vow
in human 1ifes Only man is a promise-making creature. The
soclal order depends on the sanctity of the vow,
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There are three kinds of promises:
1) That of Deuteronomy 23:24 TN T BT KIID °
Kol Nidre refers to the vows between man mndtegdnzn
the spoken vows (coming to the synagogue, not losing
one!s temper, etC.)s We need to be reminded of these.

2) The unspoken WOord-== 13%3 S92 (See Shev. 22:B
as to its place even though unspoken). Msny people
do 1t. The child who promises himself that he will
surprise his parents, the individual who vows to turn
over a new leaf,

3) The inherent promise in us by virtue of our being=-=
A promising young man." Israel's prophets rebuked
the pecple for breaking the spoken vow of yOT3IY VP30

In Isaiah chapter 5 no specifioc sin is mentioned==-the sin is
that Israel did not live up to the promise that lay withln it.
This is the greatest tragedy. (See also Jeremiah 2), On a
larger scale we all awalt the fulfillment of the promise of
America. We await the promise of the fulfillment of the
Jewish communitye.

There are two real enemies:

1) Saying "I have done as well as the next fellow."
2) Saying "I have done enough,"

We must avold the spiritual isolation of saying "We have done

" more than our share."

We must seek every opportunity to do whatever we can (See
Midrash in Y. Shimoni of Malachi 3:18 on the words

993y &Y 081 Je

Ulose with the verse in Habbakuk 3319 +3p9%° °pina %%
===the prayer that we walk on our own heights and not on a lower
level e ' .
#* 3% & 3 &
YIZEKOR -

What Is Death

No philosophy of 1ife is possible without answering this question
which 1s uppermost 1n our minds this day, There are three basic
attitudes to deathe ' " . '

1) That of Job 14:12, that death is an lrrevocable end.
This idea destroys man as a responsible moral creature,
(See Eccles. 5:15 as well as Omer Khayyam)., Surprising-
ly enough one would thing such people would hold life
even more a:&i.cred'|= but this is not the case. (Quotation
from the volume "Saints and Sinners" by G. Bradford on
page 27, to the efifect that those to whom the 1ife of
this world has become all snd yet at the same time




almost nothing are singularly indifferent to human
life and death)s The athelst, Talleyrand, at the
age of 83 said that the result of it all is fatigue,
discouragement and disgust, '

2) Among philosophers and poets the idea of death as an
escape (Also in Job chapter 3:17, death is seen as a
raﬁl‘ge from sorrow). @Quotations &) Robert Burns?
"Man?s Inhymanity to Men." (Death is the poor man's
best ?riendi; b) Emerson's "Good=bye Proud World, I
Anm Going Home." The result of such a view is to say
Tif: Is a prison with no real joy or sense of achieve-
mente _ i

#) The view of R. Jacob in 4:21nyar ===Death is a gate.
Poem of James Oppenheim "In Worldfs Great Religious
Poetry," page 685 describes death as a swinging door,

In reality no one really knows what ceath is. The approach

we chooss molds the charaster of our life, We may end as did
Talleyra>l or else we may scay with the Psulimist in Psalm 139
verses £lshd a%I1y 9972 °an3 ° '
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INFORMAL OUTLINE OF HIGH HOLIDAY MATERIAL PRESENTED BY DOCTOR
MOREDCAT M, KAPLAN _ &,
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ROSH HASHANAH

The High Holideys unlilke the three feaitfala are not connected .
with an historic event. The main theme is that of sovereignty
of Godwe=

3 yYea 93pY yvan

Rosh Hashanah implies that religior 2ol nidd BBV Lol Lesce.
Yot many say 1t 1s unreal to believe that religion can contribute
to peace as religion has incited hatred and rivalry. In the

name of religion we are called upon to war against communiam

in order to bring about a world of peace.

Whittiker Chambers book, THE WITNESS ‘sees the danger in
Communism as owing to & great faith in man which needs be
countered by a faith in Gode Charmbers sees the need to
mobilize against Communism and to accordingly oppose national
economic planning, etes There is a fad today to attack pro-
gressiveness in all areas (education, politics). Some even
oppose teaching UNESCO in the schoolse

THE WITNESS sounds like a call to return to God and do re=
pentance, It might be likened to a medlieval crusade against
the Moslems when religion was used as &n arm of warfars,
Chambers and the church emphasize faith in God (democracy as
opposed to faith in man (Communism).

How should Judaism react? We need a clear idea of the meaning
of God as the power in the world and in man impelling us to be
fully human, We need to combine two contending trends: a)That
making for independence, and b)That making for interdependence
and group belonging. These need to be understood together and
not as antagonistic. Collectivism alone leads to tyranny and
Inhumanity (God does not want that kind of collectivism which
has no freedom===cf,, Tower of Babel story in the Bible)., In-
dividualism alone may lead to violation of civil rights and
opposition to equal opportunity and academlc freedoms.

Chambers distorts the true picture in juxtaposing collectivism
as faith in man with Individualism as falth in Gode Chambers
himself is not clear as to what consists faith in God, (Is
"1t faith in church or in one® ancestors, etc? If so, 1s this
not faith in man?) We know that if we lose faith 1n a child,
we weaken him. The alternative to faith in man is auspicion,
fear and cynicism. Chambers himself admits of man that he has
a craving for justice.

Mumford is CONDUCT OF LIFE stresses the great progress that has
taken place in the last 500 years in scientific outlook, etce
but which has brought with 1t concomitant problems. This 1s

to be expected,



Lack of faith in man is in reality human hatred,

The rabbinic comment on 903 99°% nan®Y  notes
that qps in Gematria equals. apva%k (86). (See
: (a3*a> niep Yp I"3 239 noEUKId

Man must combine the two trends of individualism and collec=
tivism=-=this synthesis will make for gi%e , harmony, and
wholeness, '

1) In the home as regards parents and children.
2) In national self-determinism and world government.

Mumf'ord speaks of the inadequate opportunity for spiritual
development as well as the lack of the basic necessitles of
lifeo We need men who Seek the fulness of 1life. Faith in Ged
in displayed by faith in man.

Tschernlchofsky=-= J?0ER BIR2 3 o Faulkner=-="Man is
immortal.ocecapable of compassion, sacrifice and endurance.”

Closes with Messianic vision of Isaish 10.
S R S

YOM KIPPUR

f{ﬂf- Theme of atonement for sin---formally seen as the failure to

N\ }w live up to ritual requirements, yet modernism has loosened the

Q { whole of authoritarianism in conduct and thus created & vacuum

~1QJV§ in Jewish 1ife, This was first filled by the discovery of
conscience (XKant: the heavens above and the conscience within).

The classic Hebrew word for conscience would be o We must
be conscious of sin as the awareness of having falled to live
up to the dictates of conscience, This idea of conscience was
challenged by Nietzsche===as protection of the weak, Freud

saw consclence as purely super-ego, not to be taken too
sériously, Marx saw conscience as the mouthpiece of the ruling
classe

How unfrequently today is the word "conscience" found in modern
books?

Rabbi Koole==(In 397 nyvp ) said that Atheists rendered religion
a service in clearing the atmosphere (of superstition ., etc.).
This the psychologists have also done for us positively, but
nonetheless conscience must be more than super-ego. How shsll

_ we ldentify conscience?---as moral team spirit, God may be

identified as the team spirit of the universe. Conscience

must assay-and evaluate all that touches our lives and provide

a hlerarchy of values to gulde our choice. Its violation

which leads to a sense of sin (Idea of assaying in Sota 5B in

the name of Rabbi Joshua ben Levli a play on the root mo ).

When conscience abdicates its authority other drives take over
and we become cynics and develop a sense of price. Definition
\of a_cynic: one who knows the price of everything and the
value of nothinge Isalah chapter 5 aptly descrlbes those who
have no valwe, who confuse good and evile, Today everything




is judged in terms of "How well will it sell?"---The market-
ing orientation, But what 1s truly valuable is priceless.
Does freedom have a price?

Securlty and power are ilmportant but not prime. Soverelgnty
of conscience is needad in our day. (not security nor comfort
nor pleaaure).

Three types of sin may be defined:

1) 888 «==Missing the mark by not living uplto consc ience
because we lack the capaclty of sacrifice 1in the face
of the market orientation.

2) 9vp ===An inner rebellion aga inst conscience as an
1nter13per. The feeling of "Why should I feel respon=-
sible? '

3)‘£;,=m=The perversion of putting qualities other than
(o] 8C

ience in the driver's seat. We must reinstate the
place of conscience in our 1life.

3% #* # %




THE JEWISH THEOLOGICAL SEMINARY OF AMERICA
NORTHEAST CORNER, BROADWAY AND 122ND STREET -
NEW YORK 27, N. Y.

OFFICE OF THE DEAN OF STUDENTS

October 6, 1959

Dear Colleague:

Over the years, there have been discussions about
more frequent contact between the faculty and members of
the Rabbinical Assembly. In the near future, I hope to be.
able to write to you about plans being made for a number of .
regional study sessions which will be conducted by different
members of the faculty.

In my conversations with Dr. Greenberg, who heads the .
Homiletics Department, we thought about experimenting with
a monthly communication between the members of the Homiletics
Department and members of the Raebbinlcal Assembly. Once &
month, beginning with this communication, one of us will send
you outlines of an 1dea for your consideration. The schedule
for the months ahead 1s as follows:

November (Thanksgiving) - Dr. Greenberg
December (Channukah} - Dr. Leventhal
January - Dr. Arzt
February - Dr. Bokser
The schedule is not complete, nor all the subjects decided
upon. However, you will receive the outlines well in ad-
vance of each date, '

It will be clear from the enclosed, that the outlines
are lntended to suggest directions for your thinking.
Every man will, of course, develop the line of thought in
accordance with hls own interest and emphases. The effective-
ness of this experiment will be determined by your reaction
to this undertaking, It will be helpful to hear from you,
either with regard to your use of the specific material, or
any suggestions you may have for the most effective carrying
out of this program of the Homiletics Department.

I hope that this will represent-one in a series of
instruments for communications that will be created in the

course of the academic yesar.
Sincere yéiws,

Bernard Mandelbaum
BM/cb



ihoughts for Succoth
STATUS SEEKERS - OLD STYLE
Outline by Bernard Mandelbaum

Introduction:

Popular sociological study, holding up mirror before contemporary

“gociety - The Status Seekers by Vance Packard

| ' Subject of volume: ".,, whether we like it or not, /The
following/ have come to be generally accepted a indicators of
status, They include one'!s home and neighborhood, occupational
rank, patterns of spending, patterns of behavior, patterns of .

mating, patterns of socializing, patterns of beliefs and
attitudes and patterns of indoctrinating the young,"

(pe 57)
Is "status seeking a bad thing?"
Interesting to see how it operated in Jewish life,
I, Elements of "status" in the celebration of Succoth:
_ A, see TIT PY 2D JIWRIT Q12 02?7 DOAPON

You shall take for yourselves on the first day the fruit
of a beautiful tree ... (Deut, 23:40)

Care and concern for beauty and perfection of the "earog" =g
source of competition, "status" - "Who has the most
‘beautiful esrog?" -

(M, Samuel = World of Shalom Aleichem - p, 66)

"Of course not one Kasrielevkite in twenty could afford
to own for himgelf the exotic appurtenances of the festival,
the lulov and esrog imported from the Mediterranean shores,

So a Jew who owned one would make the rounds of his neighbors!
booths,es A Jew with a citron of his owun was widely envied,
Moishe Yonkel, who lived in a townlet near Kasrielevky,

waited ten years before he could buy one for himself,"

B, Besuty of the n>idb - another "gtatus" symbol
gnd WDID) FIID? JPYn MIKI MIPXD IR L,A3I0Y J9Yn DRI BYY3 1°n

"If he had beautiful vessels he should bring them up
into the Succah, beautiful divans he should bring them up
into the Succah," '

C. The company one keeps (patterns of socializing) on Succothe
DANAR 21PY ... JP0IP JURIY JAAR 193 1°0*Tp JrBwIR 19y
eee JPRP2y JPIBUIR 11PN 12D ... 1T DI JAARI A0 2py° pnx® aIny
(3BpR FI0y M1%BNT XX 117D)
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"Come ye guests, high and holy - come ye ancient fathers.
high and holy - come ye, Abraham, Isaac, Jacob, lMoses, Afron,
Joseph and David,..pray be seated ye guests on this night,
be seated, be seated, holy guests = for fair is our portion
seel move to my dinner as my guesta the exalted ones -
Abraham, Isaac, Jacob, Joseph, Moses, Aaron and David,"

In the above, what is the frame of reference, the contéxt,

within which recognition or "status" is sought?

A, What the Bible expects of us; also the beauty of nature
B, What the Rabbis expect of us; also the beauty of art

Ce What great men expect of us; also history, memories

II, Beyond | n1210, there are year-round guides for the right kind

of status seeking

A,
B.

Ce

De

E,

Choosing a neighborhood: 1957 0*7aT AWy a1 JURU VY 2D
' (:v* 3*77000)

Choosing friends (F:X NIIR) ... PUI? 200N 5%1 yn j2@n pnan

"Keep far from an evil neighbor, do not associate with the
wicked,"

(Comment on this by 13th Century R, Jona ben Abraham)
"When a person wishes to rent an apartment,..he should
investigate whether his neighbors are evil = so that he
might keep far from them - or good - so that he might get

close to them,"

Patterns of behavior (curricular and extra curricular)
(bex pIaR)  pap NN Awy

Fix a period for thy study ol Torah,

(Comment of 1lth, 12th Century Machsor Vitry)
"Set a fixed time to study Torah, and withdraw from other

—occupations, for if you will not do this because of your

involvement in worldly occupation, you will neglect the
study of Torah altogether."

Patterns of indoctrinating the young and choosing a career
(72:m mak) ees RIPD2 ®OR jJ2

At five years the age is reached for the study of Scripture..e
The idea ofer ayi**v - a high-type Jow



III.

Iv,

3=
1,000 9°0%  « learned
2,M17°n %Y1 = character

3¢ MPIX¥ 991  « charitable

- Contrast the status framework of Succoth (I) and year-round

activity (II) with the following excerpts from The Status Seeker

The framework of todayt's status seekers

A,

B.

Co

"August B, Hollingshead in his study of Elmtown - a |
Mr, Henry Dotson explained what it takes to stay on the top
in Elmtown:

tFirst, I'd say money is the most important, In fect
nobody's in this class if he doesn't have money; but it just
isn't money alone, You've got to have the right family conne
tions and you have got to behave yourself or you gat popped ¢
If you don't have money, you'tre just out,' "
(re 4O)

"Plymouth car ad, showing heppy family standing before
the?r %ogs-ioig faﬁ' saying proudly, *We're not wealthy...
we just loo o

(p. 312)

"Ideally we should be judged om our skill, responsibility
and personal warth,..What his /our neighbor's/ responsibiliti
and income are, however, are not within our area of reliable
observation as they were in former days, Thus we tend to
'place! people on the basis of what is visible: such as type
of home, automobile, clothing, home furnishings z &) ;

Pe 57

MeesIf I may be permitted a bold suggestion, it would
seem that any reward system that year after year pays a
wailing crooner approximately one hundred times as much as
the Chief Justice of the U, S. Supreme Court is somewhat out
of balance,"

(p. 113)

How do we understand the difference between Old-style

status seeking (I, II) and today's status seeking (III)?

Two ways of expressing it:

Ao

First way is somewhat abstract - making certain assumptions:
(I) and (II) seek meaning for life as a whole - holiness

Godliness = values in terms of spirit
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B.

Nt

X2

-

(III) thinks in terms of "things" - the material - more
concerned about our particular niche in life - no sense of
purpose to life as a whole
Second way of seeing difference, concrete, in terms of
thoughts that distress people today:

(From Pursuit of Hampiness by Robert M, MacIver)

"Phere is another test _or our life), How long could
we imagine ourselves going on and on doing the things we do?
We want more time, We would extend awhile the length of
fleeting youth, we would stay awhile the approach of age, we
would borrow more years before the end, But then we are
thinking only of little spans, & few nore years with health
and strength, Supvose instead we thougat in centuries.
Suppose some medical discovery multiplicd many fold the term
of human 1life, Suppose youth endured for centuries, fcllowed
by more and more centuries of living, linat would we do aiout
it? What would the new time scale do tc our ambitions and
out interests, our diversions and our preoccupations, our
hopes and our fears?

"What things would we tire of and what things would retain
their centuries-long zest? Would the business man grow tried
of seeking profits and what would he want to do with them over
the centuries? Would the lawyer get tired of pleading cases?
Would the new Alexanders weep for more conquests as their
former ones wewe logt; one by one, in the interminable tides
of change? Would the lover go on loving - or would it perhaps
depend on the way he loved?

We could no longer "kill" time, and spending it would
mean little., We could no longer live for the future, when
the future seemed eternal, What we call digsipation would
become exceedingly painful because it would have to be so
prolonged, Our petty selfishnesses would become so wearigome
we would no longer endure living with them, The only way to
escape insufferable boredom would be to get out of ourselves,
The only way to save ourselves would be to lose ourselves, to
become one with the world of being, to make our life part of
its 1life, to make our pulse beat with its pulse, Thus we would

live always in the present,

+ssWnen we grasp the years we miss the moments, When we
live for the future we miss the time of living,. Too busy for
enjoyment we snatch at quick pleasures instead, and at length
lose the habit of knowing what enjoyment means, So we cut our-
selves off from the sense of pleasant discourse, from the
immersion of our being in the rhythms of nature, from the
exploration of the potentialities of human relationships, from
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the savor of the wonder of"11v1ng and of its adventurousness,
in short from the moments in which the present subtly merges

in the past and the ruture, "the sessions of sweet silent
thought "

...wonders of 11ving...rhythma of nature...pleasant discoursess.
segssions of sweet silent thought...
These are the dimensions of effective lives whose status give
strength, qnderstanding, proﬁer serenity. .
V., Judaism urges us to seek these reference points as measures

of status
A, The wonder of living

Psalms 66:3 - "Make His praise glorious, Say unto God:
How sublime Thy works,"

Be The rhythm of nature

Job 37 - "Do you know how God lays His command upon them
causes lightning of His cloud to shine? Do you know th
balancing of clouds, the wondrous works of Him who is

perfect in knowledge?

Co "The sessions of sweet silent thought,"
O%12 T3 AR IIN9n A% AN

Study, reflection

Conclusion

Solomon Schechter once stated that he aspired "to make Judaism
fashionable," With the beginning of a new year in the Jewish calendar,
we must strive for a life where the following questions motivate our '

idea of status:

For Succoth (for example): "Are you a two-esrog family?"
(one for parents; one for children)

All year: "Is there a meaningful book-shelf in your home?
"Are you a synagogue=-going family?"
| "Ts some form of regular study part of your week?"
These activities, associations give man the highest status =

closeness to God and to the heart of one's fellow man,



DR, LEVINTHAL!S SERMON ¢ #TINQR

_ Material to DgﬂfrnSvnt cd ‘should- be divided into four:
parts, First day, sl MI¥ _ yhatever is upcrmost in peoples
minds, This year, Dubgcct of Erctz ‘srﬂel, problem is.seen by
all, much dcocnds on approach and gqro.. :

Various pogsibilit mcs' 7/ - ") %/‘Bﬁ 'Y?/’ ¥ D 43R¢

5 puatt Y
19Y 15 A ! ib | »

Why - snﬂc:wace'l'ly }'71;‘) "2 Zohar says. f)?/-” means =
something mystical, 3Bible calls day DY z'./.’ ( )
Tfhis approach is good bucause ooonle inquis tive = wdnt to know 7 -
vhat different sounds mean,

Diffcrent sounds of Shofar have different meanings, ©,g.

BN e ih Utj’)//{s’ F’) Pt IS Paﬁnﬂé’ plral

) son PIA,

Syl s wppt [ri
B AT AR L= ne/ N "'""'77? GEny '7[/’ = piaag
ﬂ“fﬁ 7 ﬁ;vr.m hv oA A i i '
Now understand why: 5/ -.f‘?/ 501 - e must

recognize dangerous signals, .Jeous surv ved bccausec never was
mastered by citherr pioR¢ Or ¥ h (i ol  One of _tragedics
of our cra 1is unﬂt we were so jubilant in victory over Na21s,
did not gcc rest of situation. Time now to sce danger gignals
and ovcrcomc thom. : o] .

A

ers sew sign-of 2’2 A€ in timc of tmr RXXX Decath of «
6,000,000, Jcws mourncd them but did not losc glves, worked all
the hardcr, so now wec sce JuUlSh_St?toﬂﬂ Danger now would be if
we sat back smugly, Have to hear _nnpjﬂﬁvﬁr/dﬁ - scc all the
dangers and recdouble our e¢fforts, . :

”
ﬁ.._

Story of 2l tribos in Numbers 32 I;' P 3"”" ?
T el jfap fffﬁ Important
to sec that cven though éﬁcy Uantc to take it asy, saw ¥REHER
truth of Moscs! argument,
"Thig: text has qdvanuagb that can be adwptcd to many
problcms. Isracl, idcalists fighting for better world, pcodle
giving lives for Jdcewish culture and rcll_glonfcf Vcrsc 16, Flocks

first and children next, HMidrasgh says '« ;>C N AR
4 32 lt) : 129)» s~ ,"/‘-” rjlaw 1a>ne
Moscs reverscd. order, In _Amcric_;an lifc, what should comec first?’
Another texb: Sane m/084:% = 0 RAD o Ll 1%:9~1}a_/ﬁ&1

.If we do wrigﬂpuhoa we Ulll dcsorye tribute given them in ‘Joshua

22, Worth striving f_) VR A Pjpm _/wc AP fc[

J; {‘7"[ B F-Ia; da = in Berachot LA, Based on thc Kincr
; e DY | . — David comtrastod to other kings, Can be
comparcd to ViCborV of Jows, ~ Achicvemeént in Isracl not beecause
other nations saw dawn, saw justice of situation, Now they must
8GO, P



2w

: But this is only 7/’€ , not full day, Many
still aslcop, Have tc be awakened to 1dea1 of intornptional

rightousncss,

L, " Text in Rosh Hashanah 11b, On Rosh Haghanah 7 5&24

f7/o/c 2 - yZi ’ a a pa Cod
(/ D LAN /( fg?%j,fw?v?fonl}d/, \‘1:')0'“? Y J;

What we celebrate néw is the coming out from dungeons.
Joscph said - . Jews can be gource of soiritual nouri sh—
ment to world, Toxt has many possibilitics,.

r}u"z FerR 9 5150 AVTA L, -24«/ - C/w/o&f 7"7

On- socond day give decper, phllOSODhicaln avproach,
Analyze what bo"s on what hOlngy means, .

’ ot 1714 oL
l. Vorse ¥In Gencsis? - /""' el ol )/‘/ Pn fa) 17114 2Jre
In' Tanhume and Genesis Rabbah ;?c..,! p/c— A - nith Godli~
ness, - How cqn & world be built, . Have Godlx sense of justice,
Not 80 much labor ) = ‘?'f”- ( W1 <clpret. ﬁn. bk 12 -2 ) F
' e D P/-’J) jume AP /cﬁ fnt? e
but the j} 3 Cannot bc built ouhernlse :

2 fer Con lcad back to Palcstin,. Thig is cwactly what we .
want, not just another -state but P2 D> = geems that
new statc so far is that, . Perhapg it can be source of new lifc

. for world,
: FEB

2; “ho same JDS“ﬁh text, Is connUCUOd in Sotah 3%b
with Bsaln 81, :~Logent of Joseph tmhun from dungeon to be ad-
visor to Dngroh Astrologers did not like the idca., Had to
know all.the seventy,b languages, C‘b *iel then instructed Joseph, -
but could not lcarn, Puf 2 1ntc}' mouth, then ‘4yp' [ -»676
' ¥~nl/e , Haganah itsclf, un-military pcople’ over
night yag able-to fight scven. natlons. Problem of govcrnmcnt
All of thought it woula takc years to lcarn, but /4 f _jq;g

Yok fe LA rP? Joseph not satisfied with seventy
languageés, Put the 2" into his name, ic he learncd a new
language, that of Godliness hc cverything he did,

.+ That ig what we hope for from Isracl,

i

Another kind of tox%t for scoond day

' 3. . How to create ncw world? Yoma 54b, Contraversy:
R, Eliezer -~ world was built from center out
'R, Joshua - world wes built from sides in

' This scoms likc a naive qucstion, but rabbis werc stu-

dents of hisuorv Like us they would have wantced to fa shion a
world, R, Joshua gives a less valid vicw, start from fringes,
R, Eliezer's better, ,46 ﬁ:?ﬂféhjstaat in center of things,
Whether ‘have new world depcnds on anproach, Cheritics,the Free-
doms, United Netions, all arc only;:}{jz ez - importa nt but ‘
not enough, =~ T : |
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Change attitude of man, Not cnough to say p JE /A ﬁc , must
also be /7 292/ ek epa 7%7”13_5;11 on this' verse, o
aple Plpne /33 9] Nl eroe
Whenever we ‘have acallngsof any kind, must pursue peace ,
"TrouHc is now all peace-gceking ig only formal, from .
- . In For Salke of Heaven, stery told .of Abr.ham and
" .Abimelch, PA 5 +/ Yead y*%enter into covernant,
but remaine 2)% Tuyy Trouble with all pacts.th’Z&n-?iﬂﬂﬂﬁn'TE?
iL;(ﬁdsTS "It wals imnortant to seek state,” Othors sald look fo “e
human rights, but this was only 27).? . . Nordau -once said
Human rights must be on law books.1ike “apis 10 in a drawing room,
even if no one can use it, The problem of Jewish rcfugees 1
different from otherg. on be?miah.4Lngf¢?w pas ol QAA/  ala %)
d X

2Ens ArrvE RKF A s S/
ER e BESF F Y VIO

It wasg a pPOpcr nécrstanding  that Zionism vas only so1ution..
'H"t life or death . :
Tic this in with Jewish 1ife, . American Jow shows litsle
understa nding, Much new building going on, Idea that that will
“intensify Jouigh 1ifc, ‘but "1g only from.sidcs, Heart of nroblom
must be attacked, -
. Touch on religious Droblem. must be living Jbvish com-_
munity. In splte of J“Ulsh state fiveé millbn Jews will remain
"here, Neced scholarship, ' iauclligent Jenish loylty, ete, etc.
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Dr, Levinthal

KOL ’mm‘a SERHON .mei’AL'

Ig isus "lj used for a specifigally religious theme « a

P8 i “;«'. v, of.1ife and our beliefg, Is usually p c,a_,qed_
- T % B Im oy .;,"ld. ‘cet ore: &&aﬂriv.

tm
@

}O
@ o,

a4 S % 1) 1(-(, -

e

=n

. Lhe old e acks- ) mi before .going 'I:o the Vol "Iidre, _
svample of his ethicali sensitivity, The Kol Nidre itazali :
ives z glimpse into the importance of ethics in Jewish life,
m;.__--.u 2L pnlkc pynieY s - "Transform purselves through ritualf,
Tagsesn lanhumo Ki Savo '

Lo i

\1 -

n

%

e N

~'('Ili

W R ma_] Isiah - "Ts this the date. of fagtmg T desire?“
(@i 'y 3] Mecih .~ "What does God requiré of ‘thee',

, The Talmud states that the first question God will
~ ilee)dT)ask in the next world is "Did you earryion y our
¥at, J" R ﬁn_]] business Uruthfu:l.lj?“
= : The ethical ‘breatise Aboth as a mOSu ponular one,

_Yoma 71 Ritny N3kea s yaf afaa —puna- i3l as the market
pliace, . _

i

. %ory about R. Israe Salanter. (student-s had water _
broue:ht by girl) P"CH‘ ‘.‘?7 e  |laen J)’ N2 D";\'QB- 1'a5y Iley !}c
Holdane - 1iving a cpuel 11fe While holding religious beiiefs
causes contempu of/ that ideology.

Need of Klddush Hashem vs, hlllul Hoshem in life,

‘Midrash on Deut 281 ™ t£3 ko TpJd _'ﬁ, re~'>
. ”In Torsh Temimah PAe Pl3e [fa/c

s

II, Payvchological Vﬂlve of Kol Nidre

~ Some rabbis opposed it,:one called it -n'CQ K L
Others wanted to substitute other Biblical material in its stead,
Its importance shows the Jewish outlook -on the sacredness of ‘the
spoken word (‘Gbe onposite of world diplomacy),

€N IN, e note that the ")!('\ ﬁ'p points out that
the expression "NINYY ig used twice in the Bible,

a, In case of Potephar's wife. - ;l‘\ N
b. - In case of Abraham. - "Q' '_nlN"?'\ )
‘Ina, PotcPha*" 5 wrfe aid not mean what she said' In b,
Lhraram mean what he said ( '3 ‘' ), -
Pa'ffc YRING '5_)_ s allkdy poyry

Joseph to his bretnren 4
dil not say “Jou hear" but "you see" - "by my actions that I
'*'—'*_J.;vlau_I say,." -
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Fund-ralsino at Kol Vidre makes D¢oblems - how to cone
nect proper thene? -

Paragraph 3 (1ittle edition) i

Io Tennima on Kf T2gsg
ne3s, Cod forgave the gia of the .
1

2
whon dazes plosdal 1o sivone;
Q'BH’ aM 3mue ? ge;cuad [se& a@ "c&

<3 oyl ... .f"“?a Jmf Pk A
- _ P "R TA T 'ngo€l egp
pediatoly thoreaften ol r°cuircd thn building of a Jeuctuarvo
S Witk =he 1iving symoci, the effect of forglveness anc -vf %he
Tovzh §4qrif would be a_sc;pﬁted :

Iv,
_ U.J.A. "theme - found in Zeltlin's article in Jovicn
diar’ierly Review. commentvng on the Book of Jubilces (34:19}.
N _ Wny wos Yom Kippur instituted on the 10th of Tishri?

>n ik:t day Joseph's brethren threw him into pit and sold-him to
ﬁ 0 Ygtmaelitcs, Danger of our: selliﬁg out Zion to the IShmaGlltDb
o we do-not aid - our brethren, ° .

Why d'*d they sell him? ° ‘pln’)N 1l e HC"'I- and they’
saw him away off" -~ we nced to be close to our nrothren aﬂd not
lct them rot in the pit, . :

An answer to Bevin's desire’ to sce Jew‘s remain in

Burope  piy iR (e PO 21RD doeds of anit-Semitism
. ue, A pqﬂ}[ Plaqq ;;é ie}
- .

.on plﬁhl;;a oOF F%:n WJJLJ’

Bes
The mecening of 1life, as found in Rosh Hashanah 18A
- (1) Likec: shecp -
or (2) like steps '(|'°“‘-ﬂ'? ﬁ’ﬁ; A Rashi saysd thcy
are narrow ( w“as33a 24 e i'lc

()) likc soldiers: of thce housec of David .

(1) shecp - mere cxistence . A &

(2) A higher lcvel, using steps to highcr cultural lecvel,-
but only for Oﬂcsclf with no one at the. sidos, No -

- breadth of lifc bore. 2

(3) Soldicrs ~ R, Judah's opinion = not as soldicrs in
army, but of housc (messianic .era) of David,

Man who s "CTWflGCS forftho messlanic age, as the highest,:

Hebrow word 2trpy is plural in form,
(a) Mere cxistence '
: o (b) Rgally, iiving
*hen we say lof'nl: we remind man of a highor form as contrasted -
“» a lower form of lifc, :

-

> : + VI,
‘Y¢od for Failth in a Faithloss Age

- The Talmud Yoma stotes that the high’ pricst rcwd the
20k of Job before serving in the Temple, *

. (2) Fascination of thc book-a classic philosophy of
zo0d and ovil, Also a drama of the first order, Tecll highlights of
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it briefly. _
(b)Lhoorlcs of origin - as a symbol of a nccd even

if non-cxistencc of Job 1s assumcd B.B,
BBl5 . las kEIL A9 F AT ., " -
"There is a Bﬂé@ithat Pl1je 90! 1930 28> neN - algo é'stétcmont

that Moges rcad The book to tho slaves in Egypt,

What is the connection between Torsh of Moscs and Book of Job?
Torah — idecal blucprint, yot loscs wanted to tell of -
difficulty of path, - tomntﬂtion of Satan(Job's wife

" gays "Cursc God and dici® forsakc your ideals).

: "Even though he slay me, yct will I trust in him - fﬁith
Today. meny arc losing faith in the world, Neced to re-
member ‘story -of Job, - strength .to stand by idealsg, -
Rabbig diffcred on dogmas in Isracl — when reduccd to onc,

1% 1s ° 'pt yaaiNkA "1'?3 -

Rabbi HMir k" in Hadoar: '
UQI“;' 790 Nabl PRI Naoe. 'm/c Ak 290 So INIp N
(based on Syriac order of Bible) -~ this shows thc place of - fﬁith
between the world plan of Deuteronhomy “and the Divine Promisc ~nd
the actual battle for the land, Book of Job stresscs the. necd of
faith, ("Though he slay me,-yct will I belicve in him,")
- YOM KIPPUR I ' =
y = X . 5
"A musar scrmon - lack of religion ctc,
The nccd for cducation,
- The Torah Roaalng begins wrth mention of doath of
'Nadav and Aviha, _
, ' Rabbinical statement that “hc_wno reads this’ and weeps
"i's assurcd long lifc for ﬂls cn;ldrcn - the importance of the

' mecssage,

What c;u cd their “death? Thby'«ontcrcd P'JARA '"20/AN
: - chtered Jewish life naked in mind

' (Lackod all Jowish knowledge - " AN Figal 3INe s po-e ") Yot
Nadav'and Avihu did cnter the qaﬂctuarv and did not rcmain on-.the
outside (Parallol of gynagoguc mcmboers and offlccrs naked of:
Jowish garb), This is still onc stop above thosc who do not
center at. all, g ' :

Plcsd for Jowish cducation,

VOM KTPPUR IT (lekor)

. God is spokon of as "PVNNANT - thHig'is.believed to .
bec a grﬁat tribute to Him, Yctitwice in Rabbinic litcrature, God
is call Lba=pl MNN", ~"a higher tribute, 2 greoater miracle,

' (a) - The. ocoplc were in suspcnsc till afteor the slaugh-
tering of the noau, then they came and aald.“ ,ﬁa{PQ* RANANNT
(Yoma 71.2 on Lev, 16:19) .

. (p) Yoma. 79 a = vhon the Rabbis loft Pumpcditha they
said: " CUPIMEGL Pisinf PN AE NN RPUN AN
‘This was said in these two instances as a hlgncr tribute - M(king C

living nconlo rcally live, - .
: i) Gloqnﬂing from sin - thon perform God's will and

con51dcr God ag.our "Prin 3 pN" (moral vqluos) - nced of such
a scnse of sin, Mighle 3: RUp alget piNt pa e,

Why repent = oup pper’ -~ some years are of life and
some are not, - :



HIGH HOLIDAY SERMON SEMINAR

'First D%y (Kaplan) : " g

We muat reckor with %foecuatwcﬁ of oeonle to hear about
significance of hapnenings in Eretz Israel, Give short dis—
cussion of Dlace of Eret” Israel in 11fe of Jews,

: L .8t vear's events constitute turning noint second

only ‘to Exoaus, Impress upon peoole that they are living through
a great event, Set forth notion that things will not be same

in Jewigh 1ife,as have been, Need fcr realrpctlng our efferts

in behalf of Jewigh life, ' :

Why is event in itself important? . (Idea of self help:
success wag largely through our ows efforts) N

-1, Eventgvindicated our pecple'lsg FQILH in its future.
Time was running out but fatih was vindicated,. When there is so
much disillusion.:in world, one peint of ligh®t is welcome, The
-faith is based on'history-as having meaning; providence in history;
human events .not fortuitous and meaningless, C

2 2, Events have revealed vitality =and recuperative powver
of Jews: Tc outlive so many centuries and %o take up life- anew
against such outs,..ﬁect thau vitality exists is comforting, . }

: Hanpenings have acted as a blood transfusion!l! A ‘good
- description of such a turning. point is anlm o . 12-19. Crbwnihg
event is establishing of state of Isracli,

- . . =.supreme sacrifice.by which accomplished, compleue
devotiop,.ce1¢-renunciat70n, fer, ac Hievement of that goal, :

_ Events have shown to ‘what extpnt fubu“e Gf our - Deonle‘

is tied up with efforus of'. .. Nationg. . :.: for peace

_ - _f, Evicense of how life -of Jewish
people is ihdex of 1ife of"world, TFact that Jews are in this
position should be- significant 1naicau on that cur existence
‘18 prcof of need in History ., What has happen to.the Jew
1s evidence and promise of something good in world, The one _
moment. of generousity that made it DOSSlble 1s the one indication
of heaTth in the world, , o . -

- ‘”hbqe events w111 be lost unless we realize that meta~
morphosis has occurred,: Can't. go back, to Jewish 1life on same
.basis as. before, (uompare the novel YOU CAN'T COME HOME AGAIN)

fes ApI r-»-}/mf‘ Ppi5ap 7
133> :L‘);}JV) 38N P p@(g

- C ;

¢njowuant' We are coantinuing as a .- ‘QQ:?U HaA
ie Ya people that shall be created will prase the Lord"™ — to be
re—~created in ‘Eretz Igrael and then outside, Lhe state of Israel

will be different in that:

Mldrash oh
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1, Not home of all Jeus
- 2y  Not based on tradltiOﬂal boundaries
3. Not a tqeocracy, will have equality for non—Jeus

Cannot conuinve on same terms, Must motivate anew’
life as Jov in Dias: pora, (In Eretz Isracl none néeeded, )
Save us fron depending on anti-semitlism to keep us together, Of,
Isaih 10:20, FHave to have inherent appreciation of Jewish llfe.
We need creative capacity to survive Iﬁn Eretz. Isracl need absorba-
tive: ceonciuyj. Many minimize creéativg canJQity of Diasporay
Must rency faith in it, v faf dk WD o —

Pv?/?@ fiﬁf ,)-,n_ﬁ@ e ,7[%}6 - ,/"w@ftgj ) /? ,) I@ﬁ
/&

%:"rasmn of 7!17’@13;130 imr)ortan‘%g ') 7 ‘MIC ;-JAV
KN B
y%ﬂf ’J‘g ,../ ;‘)(?/‘7 K33 ,,_3/;:

Ba Zitul o ul1cu 1on ws cf Diagpora, How cadﬂd%égEOp de—
_ pen@g,absorbe ive cenacity of audience. It inVlees._

l, Stztus of DeOPlehood bound by common religious 1f
civilization, Include all who wish to be identified,
Whole organizational life of Jew must be reconsidered
Unity throu"hout world to be foundation, Develop, ' |
thog3531ritua1 velues which are found in our culture.

2 qcv1cnishmcnn of cultur al life'_ncu rituals, find'
expression in welemn observance that is meaningful,
‘Create, liake Jewish life visible in spite .non-Jewish
pe = influcnces, - Dcvelop art, architecture ‘ctc. to express
"7 hat is Jowigh,. g — ’

" 3, . Reconsideration of place of roiigion and God in’ -,
Jowish life,  Find morc Dcroonal relation of individual
to God as source, of1human snlf-rcnoual, growth-



Dr. Kaglan

.+, YoM KIPPUR

3g§adnsib;11tf

1. Whatever progrocs xen e ade in civilizebion has been accompanied -
by preg=css in f‘d” .i oty - morc civilization, morc fcar,
Aircady in 19th centusy | Lg;o”u aaid! mogt men lcad lives of quict
dcspcvruion S

20th century .- guict nonic. Average poerson scarcd of wnat mighu

F\:‘: oM

happen in OEJLh r wa - onmleal, biologlcnl atomic warfarc,
"The atom bomb is an "z.ul.atum. of the human raco! 4
Thru Xing QLT“O? sven pore afraid - awaré of callous‘ugs with
which barbarity is: g;cctc Cite ‘cape of commutation of Ilsc
Koch! s .sentence, Great fear of dchumanization akin to that of going

insanc is prevalent. This ¢ven morc than the murder of mliWions.
Cf, Aldour Huxley in "Apc and Esscnec" Fear casts out love {N,Y,
.Timcs Book Revicw Scction, », 2) “In the ‘ond, fear casts out man's
humwnity, . .
. 2, VWhat. duc, uO? ‘Erimarily to man's mastcry over naturc and mind
without corrcsponding incrcase in respongibility, Car licénscs and °
others arc demanded, but no such permission is roquirﬂd before men
arc allowed to wiold tremendous power ovcr livcs qnd sustcnance
. of vast masscs,

Situation today is anbroaching dcscription of Is 24: 4 Et,
For L kalkk®d PY . P73 = Heaven with carth,

* Prophect montions‘two dreads

A) Phy51c al dcatruction of magscg,
B) Dcterioration of rcmnant :
Is, also has insight to forcstall alibil of victim - blamc the
~ lcaders in all ficlds - politicians, stﬂtosmon, cducators, spiritual
guidcg, His answer is.in V, 2, Everyonc 1s responsible,
V2(eRvE) (A tqaed! melc" 1mpli 8 quict on part of lecd as
_wcll as lcadcr ' 4 _ s

'

chnonsibilitv’involvqs

® A) U31ng all abilitics and occcsions for bbcomlng morc
human cursclvcs and prevailing on others to do likowisc or hclping
them achicve humanity,
B) Concern with what to live for in addition to anxicty
over what to live on, Latter may be lost if not cnough attention -
paid to formcr, . _ B B o
C) Wholc world ig 1like a2 blackmarket in the realm of power, -
The aversge person is like the buyer who docsn!'t refrain: from pay-
ing cxorbltant prices, Profitccrincr in . power is rife foday-
{Repeat: VZ-—)-_”ND ;)_jl“\:)
- D) Trend in cducation has been together with all great in--
vontions and almonic pow~r, to absclvec man of rcsponsibility,
1) Scicntists put all Plamc on cnvironment — naturalist
writers like Zola and Hordy hnld man as a helpless
.. ~ creaturc of cnvironment,
2) Hercdity - also translated into fiction - fatalism
©  Thgen's "Ghosts" O!'Noill's plays, Everyonc begins ‘to
cxclaim "Welre not onecs with r3300noibility for our
shortcomings”




Eg Marxist cconomic determinism
Frcudian - adult man l1s only acting out in disguiscd
e form all his infantilec suppréssions - robbing pcrson
e gll rcaoonsibillty.
we're flooded with vulgarizationg in plays and movics of the
. foregoing lcgitimatc discoveries when kopt in own bounds, - "

- Tastead of having Mcin |'¥. the Sceing Ey: as symbol of
regpensitiliisy we have spbstituted the hollew cyo—sookot in’ the
s¥EYLY w0 irc2 s from r“snonsibllity,_'

Fay_of hope

1) Thore arc voices crylng and ve “ring us from prccipicce,
The fear is having somc cffcct — Macleish's "The Irrcsponsibioeg”
castigates the host of writors "in all perts of world gladiv and
willingly rclcascd sclvos hot only from right of individuals but
- from responsibility as individual so that they are now longc" com-
pclled: to fear and respect the 1ndividuality of others, ‘

. A0 G:—)eN f)’ !CN'nJJ‘l"' l_Jcr)"}' J‘NNI’IJ'\ e lcl
cE AN ’H',af?)-w NH1Ca :'}N ¢ PIVN e'/c\w JV/W’U\ 8/(
e

ALY ? q’I@W W?er Scl'OnﬁJiStE wgo F':favo d dvcrgt? nuclc'wr ”Ofc’)gj S
arc now arouscd to the recgponsibility of their discovery, “Emcr—
goency Committce of Atomic Scicntists" Also declaratidn by
UNESCO. "¥ars beging in the minds: of men'

3) Psychimtrists who up to now were only contﬂnt to recstore
paticntd frcedom - i,c¢, romoving infantilc roprogsions; - are
trying to usc the 1doa of rcsponslbility as a therapentic agent,

_ 4) Even the Existentialists, some of whom arc blind to the
powerg. and potcatialitics of rcligion are 'strcgsing the .importance .
of rﬂenonslbllity as the only power capablo of recstoring the reality
of tho human in m=an, For us Jows what the Wargaw thtto me ang 1s
the power of rosnon51bility as.a moral forcoc, "

- Jasper (an oxigtentialigt) in Commentary - an 1948 "The'
way to the futurec lcads to the 1ndiV1duﬂl to ovory ind1V1dual...“

Kidduo‘hin L0:B -’)bZr Efc 7A II‘Y Ne )

If thcro is to bc hman lifc thc idca of rcsnonsibillty
must be ﬂcccptod
Welre not born with the scnse of rcsponsibilitj. It is
result of life long cultivation to.prqcticc in 3 arcag in human
" life, ; ,
- A) ‘Educa_ ion
B) -
. C) Loadorshin o . 5
NN is both A) and B) . =
Responsibility, lics in choice we make in thesc 3 ‘arcag -
between scrvice rendered by these 3 instrumcnts for dcmon
and for divine ‘a ¥ '3 e
A). Schools have becn 1ntercstcd in 'Dl“Gp'—"I‘lI'lg students
for mastery over others - compotltion to gain ascecndance, They
have not ‘c"ught students to be hmans, citizeng of the world, We
must take ‘on oursclve responsibllity of children! s cducptlon to
scc that its conicnt is a human one, o



[end]
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. Law too involwvés rcsponsibility, Leadership also has
demonic aspeet, The led must be rcsponsibile too for the type
- of pcrson they rccognize as their tcachcr,'judgclor spiritual

hoa.dq?‘?ﬁh.n Pl‘.‘)C[Q | plc-a|e, : )
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lwe

1, Not home of ‘all Jewus

B Not based -dh traditional boundaries _

3. Not a tqeocracy, 4511 have equality fof'hon;Jews

: CaﬂnOu continue on same terms, ~Must motivate anew’
1ife as Jou in Diaspora, (In Eretz Isracl none needed,)
Save ug fron depending on anti-semitism-to keep us together. Gf.
Isaih 10:20, Fave to have inherent annruciation of Jewish life,
We nced ereative capacity to survive {in Eretz. Isracl need absorbac-
tive capacity). Many minimize creatl.j;jﬁp ity of Diaspora,
3

¥ust rency faith ‘in 1%, EI YT ) ke VB 4.—...__::—"
f’v@;?@ /"?7 D)'fﬁ@ ,ﬁnfé- 37{5,6 . 1"“9 /1/? ’) ’@ j?’
_ 2 "3 «
‘D rﬂ s -
| ras rof YTy is also 1moortant P '1ﬂ/c al%g—

= f
2/ ?( /mf Ine - Ppo " & -
Ve, e j)(A?/? >/ =
Bbau iful a3 ,315‘::‘~ ion Jﬂﬁs o'f Diaspora, I-Iour ca.rfécd/ﬁo;p ’39-‘/
_ n°nds absorbau:ve csnacity of audience. It 1nvalves' '

1, Status of neoplehood bound by common religiouﬂ e
civilization, Ineclude all who wish to be identified,
_Whole organizational life. of Jew must be rcconsidered

Unity throu"hout world to be foundation, Develop'
thogzsoiritual velues which are found in our culture.

2 Rcvlcnishmonﬁ of cultu al 1ifc- nﬂw rituals- find
exprcssion in wolemn observance that ig moaningful
‘Create, Moke Jewish life vigible in spite .non-Jewish
“fluonccs. Dovelop art, architcebture ‘cte. to express
what ig Jowish,. Ve R .

' 3, . Reconsideration of place of religion and God inm |
Jowish life,  Find morc personal relation of individual
to God as soqrcc of'hunan sclf-roncwal, growth-





