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"THE MEANING OF '"'CONVERSION/TURNING'" IN JUDAISM
by Edward M. Gershfield
Professor of Talmud
Jewish Theolgical Seminary of America .
New York, N. Y.

Paper delivered at
Southern Baptist-Jewish Scholars Conference
Sponsored by
The Home Mission Board of the Southern Baptist Convention
and the Department of Interreligious Affairs of
The American Jewish Committee

_ August 18-20, 1969
Southern Baptist Theological Seminary, Louisville, Kentucky

Kaufmann Kohler, in his work ''Jewish Theology'', writes: '"The brightest

gem among the teachings of Judaism is its doctrine of repentence or,

in its own characteristic term, the return of the wayward sinner to

God." 1Indeed, the concept of the '"return' of the sinner in Jewish
tradition is at the same time one of the most fundamental, and one

of the most characteristic of Judaism. It is an idea which has

undergone a long history and yet has remained remarkably intact, retaining
its basic configuration for Jewish thinkers very disparate in time,

space and cultural milieu.

In Hebrew the concept is aptly expressed in one word, ''Teshuvah', which
means ''return''. Basically, as used both in the 0ld TPestament and in
the Rabbinic literature, it refers to the return of the sinner from

his evil ways. In the O0ld Testament it is met with frequently: '0 Israel,
return unto the Lord thy God;...take with you words and turn unto the
Lord (Hos.14:2)"; "Turn Thou us unto Thee, O Lord, and we shall be
turned; renew our days as of old (Lam. 5:21)." The Prophets often
speak of the "return' of the evil man from his ways, which will elicit
God's forgiveness. The evil ways generally referred to (though not
exclusively) are acts of moral turpitude, oppression of the weak, and
the like, or waywardness in loyalty to the Lord. Thus, the two broad
categories of sin, which were more specifically defined by Rabbinic
Judaism, those between man and God and those between man and man, were
adumbrated in the biblical writings, and for both the way to atonement
lay in "return'.
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There is to be found in the Old Testament also a cultic way of
achieving atonement for sin, through sacrifice, fasting and prayer..
This is no doubt the most primitive understanding of the way to re-
pair the breach that has been caused in man's relationship to God by
man's waywardness; on the other hand, the Prophets boldly denounced
those who would think that by mere ritual one could achieve atonement
for sin. It 1is often overlooked by modern critics of ancient Judaism
that the Rabbis not only recognized but also preserved that prophetic
stance. One of the most striking features of the ritual for the
synagogue for the Day of Atonement (Yom Kippur), the most solemn day
on the Jewish Calendar, is the fact that after the prescribed read-
ing from the Pentateuch concerning the order of sacrifices which were
brought in the Temple on that day, and the injunction to fast and to
afflict the soul, the Prophetic reading is taken from the book of
Isaiah; the people have asked, '"Wherefore have we fasted and Thou
seest not? Wherefore have we afflicted our souls, and Thou takest

no note thereof?" and the Prophet replies:

“Behold, in the day of your fast ye pursue your business,
And exact all your labors.

Behold, ye fast for strife and contention,

And to smite with the fist of wickedness;

Ye fast not this day '

So as to make your voice be heard on high.

Is such the fast that I have chosen?

The day for a man to afflict his soul?

Is it to bow down his head as a bulrush,

And to spread sackcloth and ashes under him?

Wilt thou call this a fast, '

And an acceptable day to the Lord?

Is not this the fast that I have chosen?

To loose the fetters of wickedness,

To undo the bands of the yoke,

And to let the oppressed go free,

And that ye break every yoke?

Is it not to deal thy bread to the hungry,

And that thou bring the poor that are cast out to thy house?
When thou seest the naked that thou cover him,

And that thou hide not thyself from thine own flesh?

- (Is.58:3-7)

There is throughout the biblical and rabbinic literature the theme of
"eleansing" oneself of sin in the thysical sense of bathing or baptism;
but for the rabbils this act alone could never suffice for the cleansing
of sin. The Talmud teaches (Taanith, 16a): "If a man is guilty of a
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transgression and makes confession of it but does not amend his be-
haviour, to what may bhe be likened? To a man who holds a defiling
reptile in his hand; even if he immerse his body in all the waters of
the world, his immersion is of no avail to him. Let him however,

cast the reptile aside, and should he immerse in forty seah of water,
it immediately avails him, as it is said, 'Whoso confesseth /his sins/
and forsaketh them shall obtain mercy (Prov 28:13)."

' Teshuvah, ''return", 1s thus essentially an act of human will. In the
rabbinic view, it cannot be accomplished by an act of grace on the
part of God; it cannot be obtained by prayer, by sacrifice or baptism
alone; it can only be sought by active purgation from one's life of
the offensive behavior and 'a transformation of one's way of life.
Accordingly, it cannot be seen as ''repentance" in the sense of mere
regret of one's deeds. Nor can it be associated with penance or penit-
ence, which imply a self-inflicted punishment or penalty for the ex-
piation of one's evil. Indeed, death itself is no guarantee of atone-
ment, as the Talmud teaches: "Death and the Day of Atonement expiate
together with Teshuvah (Mishnah Yoma 8:8)."

Rabbinic Judaism, as mentioned above, clearly delineated between sins
which are by thelr nature committed against God, and those which are
comitted against one's fellow man. From the point of view of teshovah,
those committed against one's fellow man were considered the more grave,
since "For transgressions that are between man and God, the =~ Day of
Atonement effects atonement, but for transgressions that are between
a man and his fellow the Day of Atonement effects atonement only if
he has appeased his fellow (Mishnah Yoma 8:9)." It is a characteristic
of rabbinic doctrine that ''return' is available to everyone, Jew and
Gentile. For the Gentile to '"return' does not imply his conversion
to Judaism or to any form of it, but to ''return" to the standards of
conduct laid down by his own society. Thisis exemplified in the
biblical book of Jonah, in which a Jewish prophet is commanded by God
to prophesy to a Gentile people, the city of Nineveh, and ultimately
. 1s successful: "And God saw their works that they turned from their
evil way; and God repented of the evil that he had said that he would
do unto them; and he did it not. (Jonah 3:10)"

For the Jew, "return" is always available, no matter how deep he may
have sunk into sin. There are, however, some to whom the way to
teshuvah contains some self-imposed difficulties. Those who contemplate
sinning and then "returning' will find true '"return" so much the harder
(Mishnah Yoma 8:9); obviously, they have created for themselves the
illusion that there is some sort of mechanical "return' possible, on
performance of some prescribed ritual, and this will blind them to the
actual requirements of teshuvah. Those who cause others to sin
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are faced with especially difficult teshuvah (Mishnah Aboth 5:18),
for they bear not only their own guilt, but partake in that of their
victims. On the other hand, God desires the ''return' of the sinner
rather than his punishment. (Ezek. 33:11).

The specific understanding of the nature of the act of teshuvah

has, of course, varied through the course of time. However, the
fundamental nature of the concept and its significance in Jewish re-
ligious thought has remained remarkably intact. In the modern era,
there seems to have been in general an aversion or reluctance on the
part of Jewish theologians to dwell on the themes of sin and sinful-
ness. They have tended more to focus their attention on metaphysical
questions, on the nature of religious existence, the ontology of God
and revelation, the philosophical basis of the Jewish law and ritual
observance, and the religious significance of Jewish peoplehood.
Nevertheless, when the question of sin and sinfulness and the act

of repentance comes up, there does not appear to be too much deviation
from traditional patterns.

An example of this tendency may be seen in the work of a quite un-
traditional Jewish theologian, Mordecai M. Kaplan. In his book,
"The Meaning of God in Modern Jewish Religion" (1937), Kaplan
characterizes the meaning of teshuvah, which he translates as
'repentance', as follows: '""Repentance stz znds for nothing less than
the continual remaking of human nature." (p. 178) In a way which
is characteristic of his entire religious thinking, Kaplan relies
very heavily on the behavioral sciences to understand the ways in
which "human nature'" are formed and how it can be changed. Mere
introspection is for him insufficient; in fact, it can lead one into
the dangerous path of religious asceticism: '"'Self-hate does not
lead to love of our fellows, but to contempt and envy of them."
On the other hand, a psychological analysis is equally insufficient,
for it is descriptive rather than normative. The indispensable
ingredient is the act of will to leave what the traditional texts
call the 'evil way'. Thus, repentance is ''mot merely a sentiment

to be experienced when the awareness of sin rouses us to remorse.
Repentance is part of the normal functioning of our personality in
its effort at progressive self-realization."

Kaplan distinulshes three types of human failure which the act of
repentance should seek to correct: 1) the failure to integrate both
individual impulses and habits and communal activities and institu-
tions into the "ethical ideals that make God manifest in the world'';
2) the failure to grow in character and maturity; and 3) the failure
to realize our fullest potentialities for doing the good. Yet through
the twentieth-century terminaology can be seen the traditional sub-
stance: '"The sacramental efficacy of the ritual of atonement is nil,



-5-

and its symbolic power of no value, unless the sense of sin leads us
to seek the reconstruction of our personalities in accordance with

the highest ethical possibilities of human nature; only then can we
experience teshuvah, the sense of returning to God." (ibid., p. 187)

For the man who has achieved "return', rabbinic tradition accords

the highest regard, for ''the place occupied by those who have achieved
teshuvah cannot be occupied by even those who are perfectly righteous
(Berachot 34b)."" Judaism postulates a scheme of divine commandments,

but within that scheme the act of '"return' stands so high that it

occupies a class in itself; for while it was taught that 'one hour

of bliss in the World to Come is better than all the life of this

world," on the other hand, ''one hour of teshuvah and good deeds in

this world is better than all the life of the World to Come (Aboth 4:17)."

It is worthy to note that Rabbinic Judaism in no way subscribes to a
doctrine of Original Sin. In rabbinic tradition the story of the Fall
and the expulsion of Adam and Eve from Paradise is interpreted to mean
that from that moment man was ''on his own'; every succeeding generatiom
and every individual man would have to make his own way in life,
whether for good or for evil. Thus, theoretically no man is doomed

to sin. Yet the Rabbis felt that it was nevertheless inconceivable
that there would be men on earth who would be entirely without sin;

a modern man would say that although they considered perfect sinless-
ness to be possible, they calculated that the statistical probability
of this happening was miniscule. Hence, they declared that God had
created ''teshuvah' even before craating the world, for God in his
wisdom could foresee that without the healing possibility of ''return"
the world could not endure (Genesis Rabbah 1:4; Pesachim 54a).

A contemporary Jewish theologian, Abraham Joshua Heschel, has given a
modern version of the traditional concept: "In stressing the funda-
mental importance of the mitsvah /divine commandment/, Judaism assumes
that man is endowed with the ability to fulfill what God demands,

at least to some degree. This may indeed, be an article of prophetic
faith: the belief in our ability to do His will....The idea with
which Judaism starts is not the realness of evil or the sinfulness

of man but rather the wonder of creation and ability of man to do the
will of God...That is why despair is alien to the Jewish faith.

It is true that the commandment to be holy is exhorbitant, and that

our constant failures and transgressions fill us with contrition and
grief, Yet we are never lost....His compassion is greater than His
justice. He will accept us in all our frailty and weakness...The world
is in need of redemption, but the redemption must not be expected to
happen as an act of sheer grace. Man's task is to make the world
worthy of redemption, His faith and his works are preparations for

ultimate redemption.'! ("Gad in Search of man - A Fhilosophy
of Judaism’, 1956, pp. 378-380.
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Rosh Hashanah I
Pernard kandelbaum

Hibakusha

Introduction

"At 8:15 A.M. Aug. 5 (1945 - just 20 years ago),
tiie Enola Gay was 31,500 feet atove the unsuspecting city of
Hiroshima. The great plane lurched as the 9,000-pound "Little
Eoy" left the boml Lay, and irmediately Tibbets gput the plane

into a violent Lank and turn.

"lake sure those goggles are on," Tibbets said
over the intercom. "Caron (the tail-gunner), keep watching
and tell us what you see. . . .M

". . .the world went purple in a flash before
Caron's eyes."

Hiroshima was obscured in a v1olent fireball
and conVulsive smcke; the Enola Gay and her accompanying
ovservation ships were shaken as if they were ceing "Leaten
with a telegraph pole."

The bomter's crew, looking Lack on what they
had wrought, saw only boiling dust and dancing flame — a
perfect mushroom cloud.

"4y God, what have we done?"

(From the lNew York Times
August 1, 1965)

Tyranny was crought to its knees. A cruel
vicious enemy was defeated.

That is what happened to the vanquished.
What happened to the victors?

In sixty seconds man did the following:
In the Japanese language, the word Hibakusha

means & comiination of "survivor" and "sufferer". In Hiroshima
Japan there are 93,391 human beings who are known as the
"Hirzakusha'". 69,920 were directly exposed, within 1.8 miles

of the Hiroshima A -~ Bomb. 22,591 entered the contaminated
area within two weeks of the bLomi strike. 880 were in their
mother's woml on Aug. 5, 1945.

The Hibakusha are physically weak. They tire
easily. They live in constant fear. Hany of them deny
themselves government aid rather than admit their identifica-
tion tecause of the fear of "Lad seeds" of the "Hibakusha".

"HJow can I tell what will happen with ny son's
son?" It is the thought of Damocles that hangs over their heads.



100,000 residents of Miroshima on Aug. 5, 1945
were spared the sghysical & emotional turmoil of the
Hilakusha. They were kkilled immediately Ly the voro.
On this 20th anniversary of the Comt, we nust ask ourselves:
"How can we aveid Tecoming spiritual Hibakusha, just "survivors",
in’ constant "suffering®, and"arprehension, spirituzlly, about
what is happening to us, our children and our world?"

The words of "Jinston Churchill relate the event
to this hely day of the year. For it cust "arouse the rost
solemn reflections in the nind and conscience of every human

ceing capatle of comprehension." This world - shaking
(literally) event must give us pause during this period of
reflection and wBid 112N

"It was the human heart and the human mind that
carried Japan to early triumph and ultimate destruction; it
was the human heart and the huran mind that troke the secret
of the atom and devised and used the weapon that ushered in
a new era for man.n

(A.1. Rosenthal - N. Y. Times
August 1, 1955)

The n21en  *2* naey stress this relation between
the human heart, the mind and character of the individual and
world events. It is a truth which we lose sight of in the
cigness of things and events that surround us.

Text: The Torah reading cof the lst day of Rosh Hashana
dramatizes this vital teaching.

Cuestign: What is the relationship tetween the
first and second rarts of the reading froc chapter 21 of :
Genesis? It Cegins with a most personal, indeed airmost
intirmate story of family relations - Letween Atraham, his
two wives, Sarah and Fagar and their one child Ishmael.
After 21 verses, there is sudden change of rood and subject.
The chapter's 13 concluding verses is acout the relation
zetween nations - aLcut the peace treaty estailished Letween
Alrahar and Abimelech, Xing of the Philistines.

This Torah reading, on Rosh Hashanah, underscores
the relationship Letween the heart, the home, the house of
nations.

Similarly, note the following in ni3yanr  of the non
eee DIYYH ITIRY 290% 1TIR MBRY 12 MacTHN YYI
God decrees the destiny of nations. ESut, that is followed

immediately Ly reference tec the force which detercines the
destiny of naticns:
17p5? 12 N1

"On this day every creature stands in judgrment..."

Proposition: What we do as individuals - the character of each
of us - determines the course of our nation and the world.

Development: In Jewish tradition there is no divisicn or
corzpartmentalization of the individual Setween tody and rind.

A rerson is responsisle for his total development, and there

is & relationship tetween all his powers, desires and abilities.
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In a person's life there is no dichotomy in reponsible human
Lehavior tetween the sacred and the secular, Sabbath and
weekdays. 3o too, is there a relationship vetween nis"a
w.. 17pD> 12 ,a part of the world, and , DK 12 n13TDn 9y
the whole of it.

This view of the "oneness" of man and the world
explains the role of no%n |, law, as a guide for in-

dividual decency, as well as world order and peace.

Illustration: In terms of "what happened to the victors after
Hiroshima" =-- consider the following:

Yank magazine reported the following of cne
of the lieutenants on the crew of 1lst A-Somt plane: "ie
adjusted his colaroids to rild intensity & looked down at
Hiroshima. A large white cloud was spreading rapidly over
the whole area, oiscuring everything & rising very rapidly...
Jesus... if people knew what we were doing we could have
sold tickets for §$100,000."
What is the reélationship Letween the insensitivity inherent
in such a remark to:"~ e Al

Without delving into the issues involved in
America's justified stance at the present time in Viet-Nam -
how frightening is the following newspaper report on June 18th:
"Although he has flown 90 comuat missions - 60 in Korea &
30 here (Viet-Nam) - "Commander Page said the plane he Urought
down today was the first enemy hit. 'Needless to say, I'm
elated' he said at a news conference".

Yow many in‘our generation still remember.the
remark of Mussolini's son in the fascist rape of Abyssinia?
(compared result of Soru strike to a "flower in bloom"™.)
knd is there perhaps a deeper and significant relationship
cetween both attitudes and Archibald lHacle’sh's analysis of
American society:

"There is vulgarity everywhere. There are pockets
of ignorance and hatred - and not only in the deep South.
Our relations with each other lack richness & tenderness.
We die without death, like rodern man in other countries,
after lives without living. Our cities are monstrous. Our
suouri:zs are worse',

(Saturday Review - July 3, 1965)

All this is contermporary evidence of ancient
prophetic teaching, giving additional clarification of our
central SaXEL . napas) 4¢ Y20 Oy nRY #3 109

o The foolishness of
a nation, its Lehavior & destiny = 12X 12 N13°T20 YY) ig
rooted in heart & character of the people who make it up - i.e.

y1pa> 12 ni272y (as:a a%27°) ... 77121 M0 3% A Ara oy
Application: Our great responsibility, therefore, is to work
on ourselves individually — to cultivate responsibility,
sensitivity in the individual heart, Making of ourselves
people with highest personal. ethical standards, commitment
to community, is the greatest contrikbution we can make to the
welfare cf the nation and the world.
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Fortunately, we have a meaningful traditicn’
to guide_us_in personal tehavior and community responsibility.

Jewish law _and tradition -

(any of the many illustrations of
Jewish law as a guide in family relations, role of education
in life, charity, human equality etc.)

The principal point to e rade here, however,
is the growing recognition - in all educational circles -
of the role that standards & principles of behavior, con-
viction atout the difference Letween right and wrong — in
other words, mo%n1 -— in shaping character of the individ-
ual. In contrast to times when "law" was considered hard &
fast & inflexille, it is recognized as the necessary guide
in life --an antidote to the permissiveness that permeates
society.

"Dr. William'A.. Schoafeld, a.W:jte.Plains
psychiatrist who has dealt exte¢nsively with suburban youth
protlems Loth in his private practice and in community ac-
tivities...Today's teen-age problem, he says, is generally
different in kind fror that of the past itecause the adoles-
cent rebellion is not against parental rigidity but the
atsence of parental concern. ... Within their own groups,
Dr. Schonfeld continued, the teen-agers caricature the
striving for status and possessions of their parents. They
seek a sense of identity, and find that this is one thing
their parents haven't teen atlt to provide.

"It's a growing protlem," he concluded. "And
I don't see it stopping. If anything, the kids who get into
trouble get younger and younger. The adults themseives don't
really accept what they say are the standards--their' lives
are full of evasions.” '

(N.Y. Times Oct. 4, 1964)

In international affairs - in the life of the nation the
world of nations — emphasis of Judaism on law takes on new
significance.

-— any of many illustrations of past derogation
Ey others of Jewish emphasis on law -
Eut today: every responsible leader and journal of opinion,
talks about importance of law in international affairs.

Unique syrivol —source of pride and responsibility for each
Jew and the Jewish community — Arthur Goldierg as U. S.
Amtassador to the U. S. —his acceptance statement: "I go
to New York to curse no one vut in rry own way to nelp keep
the kindle of peace turning... This we must do, for there is.
no alternative in a nuclear age to world peace through the
rule of law." (Incidentally, note that Arthur Goldberg is
Chairman of the Seminary's Foard of Overseers.

Conclusion: A call to study and live a tradition that says

so much to us as Jews as individuals, as memters of the world
community.
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Agairn the following words of distinguished
contemporaries underscore the endless *eservoir of wisdon of
our tradition, including ¢h= liturgy of this:holy day, which
has always stressed the relation between ,4pps 13 nysvay:

and AR 12 N1ITIDm Y
Adlai E. Stevenson: :

"If we win mens' hearts throughout the. world,
it will not be Lecause we are a big country but because we
are a great country. Etigness is imposing. Greatness is
enduring."

Any one - or all - of the following from Dag Hammarskijold's
Harkings:

page 13 The more faithfully you listen to the
.voice within ycu, the btetter you will
hear what is sounding outside. And
only he who listens can sgeak. Is
this the starting point of the road
towards the union of your two dreams—
to Le allowed in clarity of mind to
mirror life and in purity of heart
to pold it?

it 14 Isn't the fulfillment of cur duty
towards our neighior an expression
of our deepest desire?

" 44 The consequences cof our lives and
actieons can no rore e erased than
they can be identified and duly
labeled--—to our honor or our share.

" 5§55 Ve are not ternitted te choose the
frare of our destiny fut what we put
into it is ours. He who wills ad-
venture will experience it—according
to the peasure of his courage. He
wno wills sacrifice will be sacrificed—
according to the measure of his gurity
of heart.

" 122 In our era, the road to holiness nec-

essarily passes through the world of
action. '

Arthur J. Goldierg:

"The United Nations quest for peace has been
tased upon the theory that 'since wars Legun in the minds
of ran, it is in the minds of man that the defenses of peace

‘ust Le constructed.m’
2&130 see Saturday Review - Aug. 14, 1955 - What is Law
Dy Cousins)

Our_goal for ran:

-We must not Lecome the spiritual Hivakusha
(“survivor“, "sufferer") but rather iLecome the creative
partner in a cetter world with this as our purpose:

ees DR NYPIY 3% on® *nnin
(r:92 n2097)
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"Footiall is like the game of life, I
Lelieve that. You're always pitting
yourself against somebody else, you're
ruaning against his strength, your strength
‘against his. If you don't hit a guy, if
you don't beat him, he'll beat you -- for

a job, for grades, for three yards.

"That cpposing player could be my btlood
brother, tut he's in another uniform and
he's my enemy during the game. Iiy high
school coach taught me that the man who
hits hardest wins, and when you hit a man
hard he hurts more than you do. And I
want to win."

"I want to win" - an attitude that permeates atmosghere of America.
Parents want -children "to win" - to De pop-
ular, to get ahead...often at cost of
developing their inner strength of character.
llen of affirs - even these with accumulated
fortunes -~ continue to strive "to win"...
no matter what devastation heaped on fellow
man "They're our coupetitors and we must
beat them". |
Even the sanctuary has been defiled by this
attitude: "Did you ever see uy synagogue?
It's the tiggest in ... why when we press
a cutton three removatle walls..."

Consider how many
personal conflicts
conmunity strife
world tension

result of this passion: "I want to win"

Text: The goal of our conquests, the forces over which we should
seek to win, is described
The piyut of EZleazer Kalir 11322 190 early in
the repetition of the 772y noIn:
B°2N%ND 9231 1aR Vi1 DoA%IY 3P DI DIPIN

"le are assemvled like warriors in the day of Lattle, yea, we are
at war with the evil within ourselves".

Rosh Hashanah, Yom Kippur, »13100 2% NIYY , the emphasis on
_ w937’ 113wn a call to stop the mad dash to "win" -
to "succeed" over others. leaningful achievment is to succeed
within ourselves, to win over inner drives that ten to "beat" us.
("In the 18th century, you Americans conquered your fathers.
In the 19th century, you Americans conquered your oprothers. And
now in the 20th century the challenge to you Americans is to
conquer yourselves". (Julian Huxley)

The 7P P17 . the day of battle against the temptation of faise
goals, resisting the desire to win over others just for the sake
of winning - is a daily kattle. This period of the year under-
scores the need to focus energies of heart, mind on this task
every day:  g,,nun, 7331 73R YIn

It is significant that inner weakness of man, thevﬁﬂ X,

TgterTic to #5933 1%, g>377 noasa 11y .A2Aw 1133 ey 11070 "R
AR YDA RI1ANP Y AR2P 132 nnd “yY¥sn oaY ‘R L3 02Ywd3 oTR

17 2172 21002 paa xRy 213 “wrh aapa R 70 L00IYR 1D 177I¥D
,0%197 12 1772y2- 73R AYWR RIAND TY ORDOP ARDPP 13 1IN0 kPR 0Yavyd
(19:9% Yrprne) ‘21 bdawan jawn 3% nr *nyvvtedr “not a"ia

(p.375-376 %313 277 RNpI0D)
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Elinminating wickedness, diverting wrong desires, growth and
maturity - in short, the formation of good character - is a
slow gradual process. One must chip away at it slowly, surely,
daily. '

The really important in life - more vital than all our successes
in business, superficial victories over associates, friends,
farily - is the acquisition of an inner attitude whlch seeks.

A sense of purpose in life, . [. - e Y

Values~which . .are meaningful and lasting.

The joy of selfless service to man and God.

Proposition: We must want to_be righteous, just and merciful,
not "want to win".

e must recognize the image of God in our
fellow man, not view him as someone to"bkeat".
“Je must seek to help, and not to harm.

Development: In this spirit of seeking to win for ourselves
meaningful, creative, purposeful lives - Rosh
Hashanah and- the 1dea Of woin 131awn take on
concrete meaning.

- Ratbinic portrayal of each day - we write
down acts -- 721vh °1® NIWy time for

year - end accounting.

lioral, spiritual...human...balance sheet:

What-we must look for - in record - at end of day,
week, month, year:

(1) In family relations - between parents
and children, married children and in-
laws - instead of winning an‘argument
did vou win new love with an attitude
of understanding and maturity.
("e're not primarily put on earth to see
through one another! but: to see oné.andther
through"- Peter de Vries)

(2) In _community relations - in organizational
life, even in a synagogue - instead of
winning your point, were you sufficiently
open-minded and flexible to win harntiony
and agreement for the good and advancement
of all.

("Unfortunately religious struggies are
usuaily conducted on the most irreligious
principles” "No message to Israel will
ever succeed in which the rmessenger thinks
less of Israel and more of himself"

Solomon Schechter)

(3) In the business world -
does your "spiiritual account!" show an
entry where you gave of yourself, self-
lessly, to an associate or friend who
was down and out - and through your advice
and help a man was put on his feet again
and you saved a family.
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(4) In relations to your neighior -
Have you succeeded with someone - even a
nasty person - and converted him into a
friend -

(5) And even the younger set - those blessed
with r:ind and personality - you who are
ropular - instead of winning another
date, have you won the respect of a
friend with your sensitivity and ccn-
sideration -- in addition to winning
a higher grade for yourself, have you
won the affection of a friend vy helping
him prepare for his test and challenge
in life.

uch achievements in living:

seeking to beat pan A% the evil
inclination, in ourselves instead of beating
someone else. . . :

seeking to-add up a record of service,
fellowship, love, understanding instead of
adding more ¥ more power ¥ material possession . . .

Such achievement really involves one's Lasic cutlook
on life, one's entire systen of values =~

"Value is where you find it... and not in sc
many symiols of value which are as phony as they are de-
ceptively attractive". (James J. Fahey)

Cur goals - in words of Prophet Isaiah

see D?7V°D 2T NIPIT 0N
One who walks rightecusly and speaks honestly;
Tho despises what is won vy oppressing others
Who discards from his hands urites of any kind
“ho closes his ears to uloody talk of his neighbor
And shuts his eyes from seeking out ‘the evil of
his fellow man. (Isaiah: 33:15)

Let us resolve then, on this New Year, to win the meaningful
victories in life, the victory for self-control and self
nastery, the victory for goodness, the victory for sensitivity
and coppassion, the victory in a record of distinguished
service to fellow-man and to God.



= 10 - (2rief Text Suggestions)
I. Text:

(rimd prwena) o @0 AR AN Yap i DYAYE YOV 1D ...

see 1"207 on verse ¢ LAY XYEW 1v2yp Ya% - D 10 EHA
DIPR3 73 BED NDYY JI0EN SYU AN PITIN ... TITIOEIT N OLIY

TR OTKDE YT 8100

see development of this in: (n13i*an  20707) B27¥Iin%?y f71nY
(r"own - 2°38=%n 221%2 OnN3R DYIRD NnEY) 1°11 {O03I> Np%i- a7 nRe
W BIPLIH YD LR¥DI CANR LR AAT ANIEDY 0Ypn INYED ,DuD ...
STDIY ANk R BIpo Y33 (n:a pame) 2wn wmap o 19%y TpIv AnR
1531 TRD 2T VYR 317p 0 LAnk N33 L9%Ek 100 RE¥ad "azaxa”
mavnannt ("9092") [27a :nnopa oy L (a:Y @9a7) ey jaavn

eee DTR Y5 1773 B3103Y B202 ("rnacwyyt) mwynm ("1::531")
yoir ,"ow ®in oawea" vrEy L,pEy nE DTERG IPRY T0Y JIDDY 217P

"ow man A" ,"aen IRpDE A1 Rann @apaar ,avip nr owab:

Il., Text: '
(namavo) 9% m1am1 9% ao03a ... Y999 §Ia81 9% nowan

see same volune by 1?11 jb? no%yw 290 (above):
«M2¥5 9330 PaR L% OpEId paw 1D1E3 A hndY pIkh ka2
21771 72v%Y (pn? = ©URTA0 0203 BIRA YU 1717pLNY InTIyh

«92% 9130 DAY 2 OBUIA X FOAY AW 7DIHA L, ISNITADY J1A0 NE oA
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Jewish Theological Seminary Of America

High Holiday Sermon
- September 9, 1965

Yom Kippur
(Kol Nidre)
Eernard Mandelbaum

What really shapes our life?
or
The Power of Ideas

(a2 serrmon outline)

Text: : . %70RY *771 93

In the (j 12°b 1“Dp 553) DR *'h ’there is a
long prayer to te recited Tefore the 3933 %3 , The

following excerpt is our tex%ﬁn BA21 291 RID 73 NXO3 ...

2737 7128 2%Y 021D 80°71T70Y N121Y nlawns 21wnY navnoh
JNITY NM2WNDY DPIANNY BNAIR YARDY CIRY .. (OTIP

The explicit thcught of this prayer - as well as the thought
vehind the 1731 %3 which makes possicle the inner

cleansing of conscience from inner thoughts, secret pledges,
hidden attitudes - points to this insight of our tradition:

Poposition: .

Ideas generally - what we think our inner values - .
are a powerful force in shaping our individual lives and
the character of society.

" Development:

At all tires, Dut especially in our day, we are so
comnmitted to the importance and acguisition of things, that
our judgments, evaluations tend to te dominated Ly the
attributes.of things. (i.e. something can te only at one
place at one time; power is determined by size etc).
However, ideas and their influence have unique qualities .-
and power, different from the things.

Tllustration:

TAR AT OY 7T 7201y 1'0Ivapan rawm HMapn R -
23%1 73%n11 ®12 A1 Ar 1ar L, 1°%5%5 1773 TARY RODDD T3 .
T2 MY T2 7RCAT 7AW ND R@OLAA ATy 172999O4 AR Ar Hoi -q1van
11 0?2977 970 NI AT 1D NICR A7IN0 AR AT Y02 7OR AT Taw
023% 7T T°2) 03w NTOTY1 RN AR T 13@0 TYID 70 3w
(“®% w2390, k2 1n3an-w70)
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In other words - 2 gpeople exchange dollar bills... end up
with $1. each... tut if two people exchange ideas end up
with two ideas each

or - fill vessel with water... more you put in, the
less you can continue to put in tecause it Lecomes filled...
tut as for the human mind, the nore ideas, learning you
Fut into it, not the less, but the more is it capavle of
ausorbing.

Illustration:

The power and influence of ideas as a force in
life and history is illustrated Ly the following. I will
read a passage to you. As you listen, try to answer tais
question. TWhat period of history is descrited?

"One old man, civilian with a white beard, lay
on his zack in the sun. IHany of the bodies were
swollen, evidently dead for several days,
Wreckage, furniture, bottles, torn clothing, one
shoe were strewn among the ashes. -German

3 . soldier: of the IXth Reserve Corps, ajnc drunk,
someé nervous, unhappy and ctloodshot, were
routing inhatitants out of the remaining houses...
They went from house to house, battering down
doors, stuffing pockets with cigars, locting
vaiuatles, then plying the torch...An officer
in charge in one street watched gloomily,
snoking a cigar..'Ve shall wine it out, not one
stone will stand upon ancther! Xein stine auf
einander - not cne I tell you. ‘e will teach
ther to respect Germany. For generations people
will come here to see what we have dome.'"

What is descriled?
Ylarsaw Ghetto?

Lidice? ‘
No! It is a passage from The Guns Of August, by Earlara
Tuchman - a description of what Gerrans did during Vorld War TI.
Amongst the rany insights of the Look which received the
Pulitzer Prize is the explanation of huran iehavior:

... The voice was (General) Schlieffen's - she
writes - but the hand was the hand of Fichte- who
(...called Latins, French and Jews subhuman), of
Hegel who saw the (Germans) leading the world to
a glorious destiny of compulsory Kulture, of
Neitzche who taught that (German) supermen were
above ordinary mortals, of Treitzchke who set
the increase-of power as the highest moral duty
of the state,...what rmade the Schlieffen pian...
was the body of accumulated egoism winich suckled
the German people and created a nation fed (for
hundreds of years on the legend of Romiaden, 2a
folk-tale which views life's highest fulfillment
as death on the -attlefield for the honor of the
Fatherland. )"

Miss Tuchran is underscoring this basic truth
of life and society: in order tc understand the character,
the tehavior of an individual or a group or a nation, look into
the ideas which nurtured it. Evil ideas fashion wicked people;
good ideas fashion fine people.
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German history - unfortunately, although (we pray) not
unalteracly, illustrates the power of wicked ideas.

American_history illustrates the power of good ideas:

"It is not the second of July, 1775, when the
thirteen colonies declared therselves albsolved of all
allegiance to the Critish crown, which we celebrate as
our national anniversary. It is the fourth day of July.
And it is the fourth day of July tecause America, as the
delegates to the Continental Congress well understood,

did not Cegin with the repudiation of Iritish rule. It
tegan with the assertion of the American idea...

It was for no sentimental or idealistic reason, in other
words, that the old fathers celeirated the American
festival not on the anniversary of American independence
Zut on the anniversary of the declaration of the American
idea. For the American idea, quite literally and realistic-
,ally, is America. If we had not held these truths to be
'self-evident, if we had not Lelieved that all men are
created equal, if we had not telieved that all men are
created equal, if we had not believed that they are endowed,
all of them, with certain unalienable rights, we would never
have become America, whatever else we might have bLecoce....
Nations are not-pade iy territory, .or:the gréatness ef
nations Ly extént of land. YNations®are made by coumiti:ients
@fimind: and loyalties .of .heart, and.tl:e noblér the -commit-
cent of the-rind; the higher the loyalty of the heart, the
greater the nation.

(Architald IFacleish in
Atlantic lonthly - Fei. 1953)

—what more draratic illustration cf this
statement of ifacLeish, than the history of the Jewish seople
—modern Zionisr: - heroic, source of endless
strength and healthy gpride, yet real
ciracle of Israel is the xiracle of the
power of an idea - 1800 years withcut a
land, yet idea kept alive -y tradition
in hearts and minds of a geople
Aprplication:

e —

Recognition cf gzower of ideas is vital for our
~developrent as individual Jews with character and as a peogple.

Jewish standards of individual morality, quality
of family life, the very survival of our people through the
ages reflects the emphasis on learning and the cultivation
of ideas, inner values.

7373 ®RPY TiI2a 1272 &%) 7pwn 1273 RY NCI1¥D 902N JYRE
71798 1D "1hLN 3Ta BYR Y1300
(:n n2ayn)

for the strengthening of these cormittments.

"The proolem is that there is ne protlen—
relatively. In contermporary Awmerica, the Jews are exgerienc-
ing unprecedented freedom of a kind they never knew even in
ancient Israel or their golden age in loslem Spain:
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freedom to adnere to their faith or abvandon it, to emphasize
their differences or to beccre invisitle. Having learned
for 2,000 years how to "sing the Lord's song' in bendage,
many Jews are wondering if they will learn how to sing his
song in freedor. "'"The central issuve-facing Judaism in our
day, " says Dartmouth's Jacob Heusner, 'is whether a long-
celeaguered faith can endure the conclusiorn of its gerilous
siege." ..Jewishness is far core than religion; it is an
inextricable mixture of faith, nationhocod and culture.

It is an order of Leing rerhaps wore than of telieving.
Ceing Jewish is feeling the past in one's Lones and living
all out in the rresent; it is Jot's chutzpah as well as his
subniisgion to God; it is the lingering melancholy which
tre 12th century writer Judah Walievi called the 'aching '
heart of nations," and it is sharp humor, often directed

at oneself. For all his changes, the American Jew has not
lost these qualities; in fact he is making ther, more than
ever, a gift to the world."

Time Essay - The ilew American Jew
June 25, 19565)

£ny —or all --of the following can be the
suiject of further elatoration as the vital instruments
cf American Jewish education in the ideas that can fashion
individuals with character and a society of destination:

—The Seminary, United Synagogue and Rabbinical
Assenily

(see especially last pages - . 9C7ff-of

The Source Ly James liichener, where he
practically gives a credo & stateuncpt of purpose
fo:r the Conservative i ovement in americz & Israel)

—the local synagogue scnool
--2adult education
—the growing day-school movement within our przn:s.

"Every philosophy is tinged with the coloring of sore secret,
imaginative Lackground, which never ererges exglicitly in
its train of reasoning"

(Alfred lorth Whitehead)

‘Je are chailenged to recarcture fcr our children and
children's children "the coloring...imaginative background"
of Jewisgh life and experierce. ilothing less than feeling,
understanding and living -y the following is the greatest
need of our tires:

TR22D NI°PIY ,N1°p3 *97°% Ax ap NIT?IT ... 'R? 732 BR3ID 74
p TYTP YI2Y A2 NIV L,NIweID Y0Y ARG AIADY L,nnD 210y
Ro D321 ,XbR AR 27°% Aaxvap 113y , My 7Y arqan awrIp)

UTIPH AN L,@TIpN NI YOY ARID NIYIONY L,NIY0N 7rh naRvan
pDYnER nonn 7Y aRcad
{fvro Mo dreay no2oan) - s
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CHABAD TEACHINGS

FAITH AND INTELLECT:

The wisest of all men, King Solomon, said:
“G-d made man straight, but they sought many
accounts.” Man often confuses himself with
delving, unnecessarily, into inquiries and ac-
counts of matters of religion which should be
taken for granted and which do not really pre-
sent any problems. In fact, the more intellectual
a person is, the more he is inclined to seek
“accounts” and, consequently, the more apt he is
to get confused.

This brings to mind an amusing incident that
involved a professor of medicine. He was once
learning anatomy — particularly the anatomy of
the leg, describing the hundreds of muscles
which are so perfectly coordinated in the motion
of the leg during walking. He became so en-
grossed in the details (all the more so being a
man of great intellect) that momentarily he
found his walking difficult and quite compli-
cated as he began to analyze the working of each
muscle and joint!

Adapted from a letter of the Lubavitcher
Rebbe w"ovw ,

f"a

Sidra Nitsovim Vayeilech
Vol. I1, No. 47

September b, 1969
Ellul 22, 5729

A thought
for the week

Adapted from the works of
Rabbi Menachem M. Schneerson

i
LURBAVITCHER RABRI n"mgv

By Y. M. Kagan

For further information:
VAAD L'HAFOTZAS SICHOS

788 EASTERN PARKWAY BROOKLYN, N. Y. 11213
. 778-1459




Sidra Nitsovim-Vayeilech
THE ABSOLUTE TRUTH

Adaptation of excerpts of a letter to an individual by
the Lubavitcher Rebbe »*vw.

In the forthcoming weeks the closing Sidras of the
Torah are being read. At this time it would be well to
examine the Rabbinic saying, “The Torah spoke in the
language of man”.! Some interpret this as meaning
that each segment of Jewry should be addressed in its
own language and terms, Each community and congre-
gation, they maintain, should be presented with a phil-
osophy of Torah that has been adapted to their partic-
ular beliefs. This is a distortion. The principle of ‘“The
Torah spoke the language of man” applies only to the
“language,” the expression, leaving the content intact.

Our Torah is called “Toras Emes,” the Torah of
truth, because it is eternal, constant. When the truth
is modified or altered by compromise, to whatever de-
gree, it ceases to be the truth. The truth remains the
same for all people at all times. If one accepts that the
Torah was given by G-d, then he cannot say that “times
have changed” and the Torah in its original form is no
longer applicable. As if the Creator and Governor of
the universe could not have foreseen that there would
be a twentieth century!

In the 19th century it was the prevailing view of sci-
entists that human reason was infallible in 'scientific
deductions, and sciences like physics, chemistry and

mathematics were absolute truths—not merely tested

theories, but absolute facts. A new idolatry arose, not

of wood and stone, but the worship of science. In the -

20th century, however, and especially in recent dec-
ades, the whole complexion of science has changed.
The assumed immutability of the scientific laws, the

93

concept of absolutism in science generally, have been
modified. The contrary view, known as the “principle
of indeterminism” is now accepted. Nothing is certain
any more in science, only relative or probable. Scien-
tific findings are now presented with considerable res-
ervation, with limited and temporary validity, in the
expectation that they are likely to be replaced any day
by a more advanced theory.

Living as we do in this climate of scientific uncer-
tainty there is no reason to attempt to reconcile the un-
certainties of scientific findings (which science itself
declares as only “probable”) with the eternal truth of
the Torah which cannot be diluted or compromised.

REFERENCES:
1) Brochos 81 b,

9%
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We are pleased to. present you with the prospectus of a catalogue which
_will give some indication of that which is vast in detail. We function as a
group of scribes to whom the Hebrew alphabet, character and script, and
the art of the Hebrew alphabet, constitute our daily lot.

It is well known that many communities have unexpectedly been con-
fronted with the need and urgency to prepare written invitations or other
formal announcements touching gala occasions, personal, familial, and
communal, and have found it impossible to give expression to request,
inquiry, or invitation in Hebrew language and printed or written character
on a par with that obtained in the vernacular. It is superfluous to stress the
importance of Hebrew tongue and script in the life of the individual family
in particular and the Jewish community as a whole in general.

In order to meet this need, we, “Agudath Sofrei S.T.M.”, hereby present
to you this catalogue outlining the various classes of art work related to the
Hebrew printed character and script. We feel sure that in the past you must
have been faced with the need for supplying types of work such as are
described in the catalogue before you.

In order to make the matter less burdensome we are enclosing fascimiles
pertaining to weddings, bar-mitzvah’s bas-mitzvah’s (may their number
increase), and to all other occasions want to occur in a community, whether
of private or public character, and we thank you in advance for your
cooperation.

The purpose of this catalogue is to help you choose and decide upon
the suitable text or type of letter required for any ceremony or formality,
particularly of a family nature, and we respectfully beg the worthy rabbis
of the many congregations to be so kind as to exercise great heed in retaining
the catalogue. If there be any request for additional catalogues, we shall
provide the additional units to the rabbis of the congregation immediately
upon notification by the same. '

Our program is to introduce the Hebrew letter to every gala, ceremonial
event in the life of the Jewish family, under all circumstances and essences
of life.

We shall be most happy to serve you in a manner affording satisfaction
both to the congregation and to the leaders of the congregation.

We are also enclosing a special return form for the purpose of affiliation
to the “Service” for Torah scrolls for ritual rectification and repair, on a
yearly basis.

Greater clarification will be found in the explanatory addendum
attached to the catalogue. We stand ready to serve the various communities
wheresoever these be.

With cordial greetings,
AGUDATH SOFREI S.T.M.
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DR. BERNARD MANDELBAUM

I - First day Rosh Hashanah

"Education in the Obvious"

Folk'grazer on Rosh Hashanah: "Father in Heaven, what can I wish You for the
New Year? Riches?....hhoré possessions?,... You have everything.
TIRA A% . More wisdom, greatness and power? 13IP9RI 17K

So one thing Father in Heaven, I wish You for the New Year: 'You should have
nachas from Your children'.” |

One of the puréoses of this period; to evaluate whether the Almighty
is having nacﬁas from us, his children.

Area of greatest concern - fail there and we fail everywhere: in the
schools of the free world, in the arena of education. |

What has happened?

Oliver Wendell Holmes: "It is a time for education in the obvious rather than

investigation of the obscure.”

"What is the sort of thinking we shall

have to do? It is the thinking necessary

to the good citizen, the good neighbor,

the good father or mother of a family,

the competent man of affairs, the supporter

of sound causes generally, the person with
sensitive allergies- for political hocum,
specious  advertising, religious superstition,
class and race tension, and lopsided partisan=-
ship in all its fifty-seven varities.

'Hamlet' vs. The Laws of Thermodynamics
Brand Blanshard

(N, Y. Times Magazine, Dec. 24, 1961)

Bold proposition: If the western world understood and lived by the Jewish view

of education, all of the present turmoil would have been avoided, and we must

find our way back to it.
(Note: At recent meeting of Seminary Board of Overseers,Dr. Finkelstein pointed

to this remarkable fact: In the endless histories, theories, and discussions of

b/
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educational theory and character education, not one reference (or significant
reference) is made to the Jewish approach. Yet from its beginning -(Genesis 18:19)
M WK 1yn% 1PnyIY D - Judaism has focused, primarily, on a method
of education - how to raise and teach the young.)
gggl of education: discussion between Rabbi Akiba and

Rabbi Tarfon in academy at Lydda (Kiddushin 40B) -
(story regarding reading small print and large print =

A client was about to sign a lease as well as an important
insurance policy that had been supervised by his lawyer,
and he turned to him and asked, '"What will I gain from
reading all the small print?" To which the lawyer
responded, "If you read the small print, you gain an
education.” "What if I don't read it?" '"Then you'll gain
experience.'" Must read the large and small print of life.)

The very special insight, a key to the Jewish approach to education is
suggested by a Rabbinic comment on this morming's portion of Scripture:
+.s.their explanation of Sarah's determination to rid her house of
YRYNDY gpg AN
on iKJ DYEXT3) ANTA ANKD wvM.,.

ARRY L1372 tno 1Y Ay 113% 3w PRt SR nnx Ooys

. (29 N"973)...00NKY NI230Y A90
DX @13 11X I"NT2Y (R UAd) YTDIATIN 33 oYY Xne@

ANYID TRy nnN3aY A0 RYIZ IYINN X YIIN NNTR

Stress on influence of example of those with whom one associates:
true of influence of family
friends
associates in all areas of life.
Particularly true of association with and influence of a teacher. Many texts
where teacher comparable to father, and even more.....

Goal and method of education found, uniquely in teacher-student relatiomship.

(Story told by Dr. Finkelstein of the entrance interview
and examination given to him by Solomon Schechter.)

In this context: real education determined by example, influence, closeness to
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"great men", role of 8030 1’270 @INY which is result of a teacher's
genuine love for and interest in student, his character development, etc. In-
volved is not only ﬁoncern for the st#dent, patiénce, but recognition of real

meaning of 7290 ©'I'0YR 11°2YA in 1:1 of MIAR 778

LAI0Y 2°0 7YY L3 a2 1abs 13%ayaY (1YY DYIIND 1R

Its meaning for a theory of education - Dr. Finkelstein's unpublished essay

on The Phgri;ees.

.The hedgerequired by the instructors was not
for the Torah, but for the words of the judge.
His audience was entitled not merely to specific
decisions, but also to an explanation of his
"decisions. The argument enabled hearers to
emulate his manner of analysis and thus to apply
-Torah to the details of their lives. The method of
instruction necessarily implied restrictions beyond
those specified in the written Torah. However,
such restructions would not be additions to the Torah,
but merely its applications... The Prophets, too,
'made a hedge about their words.' Their 'hedge', too,
was an explanation but of a different type from the
documentation offered by God in His warnings to His
people. Unable to describe God's reality to their
hearers, they resorted to anthromorphisms and
‘metaphors, so that people would at least have an
- analogical understanding of God's greatness and might...

"In its original meaning, the injunction 'to make a
hedge about one's words'-naturally led to the dictum,
'and raise many wise men', The wisdom to which the
saying refers is the Hasidean and Biblical wisdom of
knowing right from wrong and pursuing it. Through
slowness in judgement local judges instruct disciples
and help rear a generation of wisdom...the judicial
- and pedagogic functions of' the scholar became
inseparable in the Hasidean traditioms."

If God is to have nachas from us, his children, we must recapture tﬁis inner
meaning and method of education. Such'éducation in character - anon -
wisdom for good life must be clear goal - it is' the goal of the Seminary's

Melton Research Program - it is the purpbse of the growing Solomon Schechter

day schools in our Movement.
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All this in marked contrast to following from J. D. Salinger’s: Franny and Zooey:

", ... What happened was, I got the
idea in my head - and I could not

get it out - that college was just

one more dopey, inane place in the
world dedicated to piling up trea-
sure on earth and everything. I

mean treasure is treasure, for
heaven's sake. What's the differ-
ence whether the treasure is money,

or property, or even culture, or even
just plain knowledge? It all seemed
like exactly the same thing to me if
you take off the wrapping - and it
still does! Sometimes I think that
knowledge - when it's knowledge for
knowledge's sake anyway - is the worst
of all. The least excusable certainly.

"Nervously, and without any real need
whatever, Franny pushed back her hair

with one hand. 'I don't think it would

have all got me quite so down if just

once in a while - just once in a while -
there was at least some polite little
perfunctory implication that knowledge

should lead to wisdom, and that if it
doesn't, it's just a disgusting waste of
time! But there never is! You never

even hear any hints dropped on campus that
wisdom is supposed to be the goal of knowl-
edge. You hardly even hear the word 'wisdom'
mentioned! Do you want to hear something
funny? Do you want to hear something - and
this is the absolute truth - in almost four
years of college, the only time I can even
remember hearing the expression ' wise man'
being used was in my freshman year, in
Political Science! It was used in re=-
ference to some wise old poopy elder
Statesman who'd made a fortume in the stock
market and then gone to Washington to be an
advisor .to President Roosevelt. Honestly,
now! Four vears of college, almost! I'm not
saying that it happens to everybody, but I just
get so upset when I think about it I could die'..."

It is the very purpose of Judaism since the days of Abraham, as indicated
earlier,
Yet, as I share these thoughts with you, I can'almost'hear the echos of

some - of too many in Our own country =~ too many of us, at times who react to



such claims for Judaism: "What do you expect him to say?" 'He's from the

Seminary -- if he didn't believe that =--- huh --- no job." Or "I've heard
Rabbi make these claims for Judaism -- again and again -- Why not? -- It's
his product -- I know he believes in it... But really, we must be honest

with ourselves =-~- he is a little prejudiced..."

For that reason I read to you one illustration of many I could share with you.
---- Consider the testimony of others =---- our neighbors -- men of thought,

sensitivity, concern --

Title: "Reflections on Revival of a Slogan"

"Jews go.home” was scrawled on the building. "Jews go home? Well
now, this is nothing new. Never in tﬁe past have you taken this gentle
éuggestion to move on. But heaven forbid, suppose just once, you thought
the expression of a few sick pepple actually expressed the conviction of all
the people in this wonderful land of ouré, and all of you started to pack
your bags and leave for parts unknown."

"Just before you leave, would_jou do us a favor? Would you leave your
formula for Salk Vaccine with me before you leave? You wouldn't be so heartless
as to let my children contract policé?"

"And would you please leave your knack for soverhment and politics
and persuasion, and literature."

"On your way out, Jews, will you do me just one more favor? Will you
please drive by my house and pick me up too? I'm just not sure I could live
too well in a land where you weren't around to give as much as you have given
to us. If you ever have to leave, love goes with you, democ;acy goes with
you, everything I and my buddies fought for in WW II goes with you; God goes

with you. Just pull up in front of my house, slow down and honk, because so



help me, I'm going with you too."

With all this in mind, the evidence of our own history, the testimony
of our neighbors, the significance of these holy days must take on specific
meaning, responsibility and commitment in our lives. We must determine to
strengthen Torah, not by talking about it, or by urging only our children and
others to attend to it: -- the real test is what Solomon Schechter repeats in
the name of Rabbi Leib, son Sarah:

"What does it amount to =-- their expounding of
Torah: A man should see to it that all his

actions are a Torah and that he himself becomes
so entirely a Torah that one can learn from his

habits and his motions and motionless clinging
to God."

This, I know, is what é Rabbi expect; of himself and of you, his people --
we must rededicate ourselves, change habits and patterns of our lives to become
more and more the example of a living Torah by: |

| 1) studying its teachings regularly

2) showing éompassion, by involvement, for
alleviating the plight of the poor and oppressed

3) governing our family life and business affairs by
the highest etﬁical standards

4) deepening our commitment to the power of a ritual--
the Sabbath, prayer -- understanding its power to
purify our thoughts and guide us to the path of
righteousness

5) to practice love of neighbor in the spirit of this
tale of Rabbi Moshe Leib of Brazlov about two good
friends in conversation aftef extfa drink together

in an inn:
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Do you love me?

What kind of a question, of course I love you deeply!

Do you know, my friend, what gives me pain?

How can I know what gives you pain?

If you.do not know what gives me pain, how can

you say you truly love me?-
We must live such a life of forah for our sake, for our children's sake, for the
creative survival of Judaism and the world.
For it is interesting to note that the Hebrew word 1922 "in order that"
appears twice in the Torah - once, in the verse about our Father Abraham to
which I referred earlier:

"in order that'" you should instruct the ears

of your children: - and this leads to the
strengthening of your own commitment

and the second time:
(23%:> mIpw) °n° }1I12?IR° (yDY

"in order that you may have a long life."

The long life of our tradition and the civilization of man depends upon

our becoming a living Torah and setting such an example for our children and

others.
Final example of role of teacher: Professor Lieberman's interpretation of
Hillel's statement to the pagans'-- in this respect we are all teachers.

The synagogue - which is. what it is because of this ark which has the
Torah, is the vital force to guide us to sﬁch a life of goodness and truth -
without it - neglect of the teachings of Torah - makes for a world - in the
words of the Rabbis - a place of nPIYARY XNIZNY DIINNT ARIPI AKX
where hatred, jealousy, destructive competitiveness, tension and strife govern

the relations between men.
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However, the light of Torah - the cénfral teachings of Judéism'- the
purpose of this synagogﬁg - is to fashion a world of
21971 PIXI NIV 1A AR
A society which is built on ghe dependable foundations of love, compaséion,
fellowship, justice and peace -

It is not our duty - as individual links in the great chain of our noble

heritage - to finish the task - but neithér are we free to neglect it.




Dr. Bernard Mandelbaum

II - Second day Rosh Hashanah

"A Lesson in the Administration of Justice'*

Abraham - father of Jewish People - subject of Torah reading both days
of Rosh Hashaﬁah.
‘So much in his life model for Jewish people and the world.
(vesterday - centrality of education of children)
Text: the dramatic turn of events in his life, when visited by
three angels in gﬁise of men.
One of the assignments of an angél - to inform Abraham of God's plan
for destruction of Sodom and Gomorah.
Why ?
Why then?
.Visit of angels took place immediately after the ~ N¥73 - Abraham's
circumcision as reaffirmation of God's covenant with Jewish people.
This gives new significance to the events surrounding God's actioﬁ
in Sodom and Gomorah.
Proposition: The angels were sent by God to teach the father of His people
a lesson in the administration of justice.
- its proper understanding, ceﬂtral to Judaism, is indispen-
sable for the very survival of the world in which we live.
Recall, again, the verse in Genesis 18:19, discussed yesterday:

©HIDI_APIZ_NITYY Le0000012NPT? 7D

usual translation: old JPS - "to do righteousness and justice"

new JPS - '"what is just and right"

Question - why both words used? '"right", "just" - any difference?

% Based on a discussion and text material provided by Professor Mordecai M. Kaplan.
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real meaning - vOwD 7@ PII
| "righteousness of law" i.e. righteousness that will
be spelled out in the specifics of laws and rules
to guide people.
(Other example:NARY 7TOA = N2R 2@ 70M)
Basic Judaism: abstractions of morality and love are not enough -
must be applied to life with laws and ruleé that act
as guidés to man in a complex.society
- for individual and'family life
- for nation.
and most vital today - for the world.
Every significant publication, new organization, leaders of responsibility
- all call for rule of law in U.N. and family of nations.
(just law and not politics as we see too often in U.N. discussion
of Israel) -
Idea of law, 9% | its relation to life - central to Judaism.
Another illustration of a vital idea (like One World, Unity and Diversity,'
Goals of Education) kept alive by Judaism until world is ready to live by it.
See the following passages of Solomon Schechter on role of law in

the good life: Aspects of Rabbinic Theplogy: pp. 117-120; 148;

Studies in Judaism - First Series: pp. 70; 189; 224; 278-279;

Studies in Judaism - Second Series: pp. 187-188;

Studies in Judaism - Third Series: pp. 17-18.

"Law is a great teacher. It does not represent that minimum of morality

necessary to hold a community together. It stands rather for such moral-
truth as the community has discovered that can and should be supported by
the authority of the community."

(Robert Hutchins - The Constitution and the Political Community
June 1, 1961)
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But law itself not enough - care in carrying it out responsibly,

(the "how'" of something as important as the "what" --
illustration from story of "how'" one says something as
important as ''what" one says).

Explain why God sent angels to inform Abraham and then destroy Sodom --
Did the omniscient God need evidence of angels about evil in Sodom and
Gomorah?
It is part of the lesson to Abraham and mankind in the administration of
justice.
(Abraham and angel)... | 231 GIP° EY1y L*32 o WY

Even God, ?13%°32 | went to the trouble of proper evidence

before condemning evil and punishing (or correcting) it.
Did the omnipotent God need the ”chutzpadiek" questioning of a finite man,
Abraham, about His ways andIHis justice?'
It is another part of the lesson to Abréham and mankind on the adminis-
tration of justice.

- need for constant, critical re-examination qf our con-

demnation of even the most obvious evil -

Such commitment to laws of justice, céncern for proper administration of

justice ~-- part of the secret of Judaism's uniqueness and Jewish survival.

Yet - our history - suffering, persecution, destruction, because of this:
"people of the law'" - the Lord, unyielding, demands of justice!!

(despite the Biblical and Rabbinic texts to the contrary: - at creation

- justice and mercy, two ends of string.

One purpose of MD1¥ - God to rise from 1*77 RYJ and sit on
C¥oR KOD)

New era: part of new enlightemnment in our time: from address by Rev. Dr,

Carlyle Marney at installation of Rev. Dtv. Ernest T. Campbell,
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Riverside Church, on Nov., 17, 1968:

"The time may be at hand for the Church to 'cleanse' itself of
its sins and return to the law and discipline of its Jewish
heritage",

"The idea of law has beeq a force since the time of Hammurabi, Con-
fucius. and of Moses and Solon, of Cicerc, Grotius, and John Marshall. It
is the bond of civil society (Cicero) and the basis of all honest govern-
ment. It is the means of justice; and justice, says the Roman Azious, is
the way to peace...." 1

Oné must not confuse the free, with the free and easy.2 . "Freedom con-
sists in choosing the.right slavery."3 A frece society which seeks to
strengthen man's rights must recognize that we can enjoy a right only by
accepting the duty which is ' its other.side. Whenever we fail in our duty
as a neighbor by enabling him to choose where to live, regardless of color
or religion. we undermine the very foundation of our own right to choose
whefe to live. 1In the complexities of modern society, each of us has the
right to earn a living for himself and his family, in ways consistent
with our talents. But we fail our duty when we do not give the same
opportunities to others. Our right to worship God is also our duty, not to
fall into the idolatry of worshipping any part of His creation as though it
were the whole. It is clear, then, that to enjoy our rights we must fulfill
our duties.

Our duties, as well as our rights, in private life, the family, the

nation and the world have been incorporated by civilized man into laws.

1. Life Magazine, editorial, April 28, 1959
2. Adlai Stevenson
3. Professor John Nef, A Search for Civilization
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The implications of all this for action.in our own time is in the commu-
nity of man which is in urgent need of an understanding of and respect for
world law. "Some of the principles of world law are of great antiquity.
Others are gradually emerging... The principles of world law are the princi-
ples of thinking humanity in order to organize it. Of neressity they must be
principles of universal validity."
This need for world law, the next great step in civilizing mankind, is an
outgrowth of the principles of the religious way of guiding man's life.
Today, more than ever, the individual, the nation, the world need take
to heart the insight of Thomas Paine; "An army of principles of justice
through law is not merely powerful propaganda; it is a work natural for Americans
toward a goal which we share with thé whole human :ace."
Address all this to congregation, but particularly to young
people - college generation =
as in yesterday's consideration of educatidn and its goals,
for America and world...
today, our concern, how to make world better - guides for
better society - law, justice, mercy,

What more vital, ‘relevant source that our ancient tradition which pen-
etrates to the very nature of man and society, providing the wisdom for man -

all men - to improve himself and the world.

Therefore - cossooaitd 2T 12 DA



THE JEWISH THEOLOGICAL SEMINARY OF AMERICA
NORTHEAST CORNER, BROADWAY AND 122nD STREET
NEW YORK 27, N. Y.

August 17, 1960

OFFICE OF THE PROVOST

Dear Colleague:

You will recall thet during the course of last academic year, the
Homiletics Faculty of the Rabbinical School sent out a number of sermon
suggestions prepared by members of the Department. It was gratifying
to receive many comments and suggestions from colleagues who were good
enough to take the time to react to this undertaking. It is on the
basis of these many comments that the effort is continued this year,
but along a somewhat different direction.

The comments added up to the consensus that men would prefer
suggestions for reading and reflection on the basis of which they can
work out the details of their own sermon or Friday-night lecture. This,
it was felt, is preferable to a detailed systematic outline. Thus I have
spoken to individual members of the Faculty, and I am planning to send
you from time to time a brief description of some of the research which
they are pursuing, relating it to specific preaching or teaching occasions.

I am enclosing as the material for your consideration an outline
based on a publication last year a%1n% JIRA A%IyD 321 pi1avn 29 by
Professor Moses Zucker. As you will note from the outline, I am sending
this material now because it lends itself for presentation on NeYRI2 Nav.

As I work up new material with individual members of the Faculty I
will be in touch with you, well in advance of the day that you would want
to use it for your own purposes.

Agein may I urge your serious consideration of this material and
invite your comments. The usefulness of this undertaking depends very
much on your feelings in the matter. This first outline is being sent
to you early, in advance of the rush of the New Year,with the hope that
it will be possible for you to send me your evaluation of the enclosed.
It is especially important in the light of the new form in which this
material is being prepared.

Every good wish for a good year of continued health and joy.
Sincerely yours,

/p... vz L 47(({ ;L'AL/(UF’Z.M/;;:/
. Bernard Mandelbaum

BM: ga
Enc.



SUGGESTED IDEAS FOR NYRI3 NwAB
Title: What about God's Justice?

(The text from M@ /» ¢ 20 which relates to this material
is Genesis 4:3-5. It will be referred to specifically at

the end of the outline. Some may wish to begin their presen-
tation with an analysis of the text as indicated later on

pages 3, L.)

The argument vs. religious belief often runs along the following
lines: "We are living in a modern world. Science and other studies makew
it difficult to accept the Bible and its teaching. Our ancestors didn't
know better and, in their naivete, could accept what we challenge and

question.'

Such a line of argument makes the incorrect assumption that the
Bible pretends to be a book of facts and gives data, i.e. a description
of the physical structure of the universe and the details of historic fact.
These specifics of information, however, are not the real concern to the
Bible. The Bible is a formulation of moral principles and the nature of man's
relation to God and his fellow. The Bible deals with eternal questions and

gives an interpretation of the world, an "outlook on life."

- The interesting evidence for this understanding of the Bible is
found in the volume of Dr. Moses Zucker, ( f*IyD an D1Ann 27y

710% JIRA; 1959 Phillip Feldheim, publisher) which shatters the stereo-
type of The Middle Ages ap a period of pristine purity with a community of
unquestioning, totally committed people.

Long before the present knowledge that science has given us of the
world and that the Age of Reason raised about man's place in the universe, the
Biblical teachings were questioned by man. In other words, the issues of faith
were raised independently of the facts of science which is not the Biblical

concern.

Scepticism, cyniciem, atheism are as o0ld as the free, inquiring human

mind.

Dr. Zucker's volume spells out in great detail the challenges to
faith among Jews and non-Jews that prevailed in the period of the Geonim

(9th, 10th century C.E.).

The questions raised by the medieval sceptic are as contemporary as
anything in Bertrand Russell or the questions of the college sophomore who has

met up with philosophy for the first time.

/§ée especially pp. 12-17 and 117-127 for a discussion of the work
of the 9th century Jewish sceptic Hiwi al-Balkhi.

The following are some of the questions raised at that time (pages
refer to Dr. Zucker's volume.):

"How does one account for the existence of famine, sickness, fear,
devestation and puffering of all kinds in God's world? (p. 13) (The same
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question is put even more poignantly by Moslem 9th century sceptic ar-Ravendi:

"Anyone (i.e. God) who chastises his servants with affliction and illness is
neither wise nor merciful!") (p. 14)
De 3pn ono if God

What is the purpose of sacrifices and
doesn't require food and eat? (p. 14)

y 1f God needs no light? (p. 1k4)

Why the #9137
Why did the early generations live so much longer than us? (p. 117)

How do you see any good in the existence of death? (p. 117)

How do you see any good in the existence of evil desires? (p. 117)

Perhaps the greatest challenge to Biblical teaching was (and is the
question -- how does the all-powerful, goocd God permit such injustice in the

world?
The sceptics made herces of the 'vilains' of the Bible (Cain, Pharoah;

see pp. 117, 124).
Text: This week's portion was a fruitful source fér the sceptic. They
Why did the Almighty provoke him by denying

blamed God for the sin of Cain.
him acceptance of his sacrifice? Why did God set things up for the creation
of jealousy which, as we see, led to murder? (see also N onswRI #HININ)

The answer to thie question is the answer of religious faith to this

basic challenge to God's justice:
"God created everything in this world except sin and falsehood."

(p. 121)

Falsehood, sin and their punishment are the consequences of the
For a close study of the Cain and Abel story

freedom of choice granted to man.
reveals Cain's behavior brought about God's action and it was not an arbitrary
decision.

Genesis 4:3 reads as follows: "And in the process of time it came to

pass that Cain brought of the fruit of the ground an offering unto the Lord."
Philo, in his commentary on tais verse, indicated very clearly that Cain brought

bis sacrifice "in the process of time"”, in other words, he took his time about
What is more, he brought of the fruit of the ground in

it, in contrast to Abel.

contrast to Abel who brought (verse 4) of tae firstlings of his flock, i.e., the
choice of his flock. God's preference for Abel's sacrifice, therefore, was based
on the fact that Abel gave it with greatest sincerity and zeal., It was Cain's
stinginess and selfishness (see also 1:13 ©1Y N SURI2Theodore edition,pge 207) -

which brought about his undoing.

Conclusion:
The basic principle of faith, involving human responsibility for one's

actions and their consequences, is demonstrated by this analysis of the Cain and
Abel story. Man cannot have it both ways. If he has freedom to choose, he must
carry the responsibility for his behavior. Actually the cynic who questions God's
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existence and justice because He does not introduce more of His authority

in the world to guide man and determine his behavior, is very much like the
story of a rebellious student who questioned the reputation of great wisdom _
attributed to his Rabbi. He decided to put his master to a test and approached
him one day as follows: 'Rabbi,' he said, 'I have & little bird in my hand. A
Tell me, is it dead or alive,' But the young man had a plan - a cruel plan.
If his teacher said it was alive, he would snuff out its life instantly and
pregsent him with a dead bird. If the teacher said that the bird was dead,
the student would release it and let it fly away.

The teacher saw through the prank and shocked his student with the
following answer. 'My son,' he said, 'the power of life and death is in your

hands.'"

It is the cynic who says: "If God is so omnipotent why doesn't He
perform miracles?" And it is God, the Bible and our faith which answers:
"My children, the power of life or death is in your hands."
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RELIGION

What 1s it that keeps sb ‘many of these Jews aldof from, or

'exen—antagon&atie—%eTﬁJew%sh—re&igion?'

The _answer _is: THE_MISTAKEN_ASSUMPTION_THAT RELIGION.-IN—
GE

NERAL, AND._JEWISH_RELIGION_IN PARTICJLAR, COMMITS_ ONE_TO_A_ STATIC_

SYSTEM OF .BELIEFS & PRACTICES INHERITED _FROM_THE_FAST. NEVER_HAVING_

BEEN EXPOSED TO_g DYNAMIC CONCEPTION OF RELIGION, THEY ARE NOT -

EVEN AWARE THAT .IT IS POSSIBLE FOR RELIGIUN TO UNDERGO A CREATIVE
‘lke_ﬁ ience, i Qw 1¢1,¢e1..t,fqa;”dﬂrn? -

MNHQHEN-[uJ%r\vNMﬁﬁg Meddle &M-

1) A DYN&MIC GONCmPTION OF RELIGION IS ONE T _i BREATS RELIGION

LIFE

P .
AS THE RESFONSE TO MAKN'S NATURAL NEED FOR_Q&‘INTERPRETATION oF

THAT WOULD|RENDER LIFE WORTHWFILE _%ESPITE THE EVILS TEAT MAR IT.

| 2) WHEN RALIGION IS S0 CONCEIVED ITS FUNCT I ON IS, TO

INSPERE MEN 1)

FBT AND TO DO THEIR BESTl_y ALL THE CIRCUMSTANCES OF LIEE
-..—-—"—"-‘-...______

| U f
Z)RELIGION SHOULD HELF US OVERCCME THE TFMPT LONS THAT PREVENT

THE INDIVIDUAL FRGM ACHIEVING EP4FCTiﬁ" & CRHATIVE PERSONALITY

—

‘b -AND THAT PREVENT MANKIND FROM AC”IEVIN& A UN;FLED AND HARMONIOUS

LOCLETY
I

'c-IT SHOULD ENABLE US TO FACE WITH SERENITY THE WORST MISPORTUNES

TEAT CA\ 'BEFALL US.

——_

SUCH ‘IS THE FURCTLON OF RELIGION, & WHATEVER IN A

PECPLE'S

,inau&H”&i _
:-“'[K\'UW—" D

+THE-RESTFONSES—OF- PAST*AGES“TO—ﬁIHLOGOUS“SILUALIONS_WHILE*THEY

T CULTURE (CIVIZILAZETOON) PERFORMS THAT FUNCTION 1S PART OF 1T5

—RELIGION

4) OBVIOUSLY AS EACH AGE UNDERGOES EXPEREENCES HICH ARE LEW, THE

'INTERPRETKTION'UF_EIFEhWHICH"WIET_SKTIS“Y*MEN"S“STTQIﬁﬁAL OR

T “EﬁEI_IGIOUc ‘NEEDSTMUST BE SUBJECT TO_"CHAWGE , EACH AGE DEMATDS ITS OWN

= __‘—‘—-—-_.,___

1MODE—OF—RESP ONSE~TO THE-CIRCUMSTANCES THAT CONFRONT IT. /‘\HOWE VER,

-tCZNNOT EB- RbPRODUCuD —EZXACTLY- IN-OUR-DAY ;—DO-AFFORD- MUCH-INSPIRATION--




Qast @i emse

Lepne  FRom  TApoToV [ wer LEPEAT
.

& GUIDANCE,

Should be e THEY NEED TO BE #ECKONED WITH, BUT OFLY AS A MaN RECKONS WITH MEM*

_ qqe& Qeshwet A -. . _ : : -

ety pos€ OAIES FROM THE PAST WHEN HE IS CONFRONTED BY A NEW SITBATION?
Z<OUR CUL’iURAL & RELIGIOUS HERITAGE SHOULD BE LOUKED UPON A5 &

—— —— | TREASURY ON WHICH WE CAN DRAW, BUT WHICH NEEDS TO BE CONSTANTLY
e ' (" SHAvESPEARE  THRIVED
REPLENISHED IF~IT IS NOT BE EXHAUSETED IN TIME. V’U T

> AT 7T .rma-m
e E (,ﬂ..;qi-lﬂ-_\
H Jessh Lontrg --ONCE THE MISTAKn.Iu uONCErJ,IOI\ OF THE DT%TIS CHARACTER OF RELIGION

) S Pretive _

I8 COR: ECTED, JEWISH RELIGION CONCEI‘FD IN ITS DYNAMIC SESE

SHOULD COMMEND ITSELF TO ALL WHO ARE CONCERI\_IED IN ANY "r‘d’AI

WITH JEWISH SURVIVAL. : : '

--TO A JEW WHO WAKTS TO KNOW ‘NHAL IN' JUDAISIL I\'IA =5 BEING A JEW

WORTH\».’HILEL what he can find in the past to make him ethically .

' & spirtu=lly creative as a Jzw, HBe sHottld be made to realize

——

.that

a)the distinctive element in the Jewish eligilous tradtion is the

doctrine of the unity of God--¥irweEdxinxIXgkEx0fxwkIEXRXEXBRDRE

——

which means that force 1n the world which helpe man achleve his

Puwml W ¥
(.\.T %b
Lt S&bm,«]:.u

4 M”(‘l‘l T T Flutni?S o uni Vane  GWATL Sl ﬁ,\m
_‘_{J'(-(-G'Mmzl p‘ﬂ“«, L\\-u“_.,m i L‘Ji.q w‘(’&,lwd;{ AM},J M?W

Sl

THE UNITY OF GOD IMPLIES THAT WE ARE T0 LOCK TO THE SELF-I N_T EGRATIOI

T OF " THE-INDIVIDUAL & TO THE UNITY OF MANKIND FOR THE TEZING

f &—WORTHWHILENESS—OF-LIFE; _ | -

WOULD -DESERVE-T0-B E-CALLED-GOD' 5—KINGDOM-OF -RIGHTEOUSNESS

o it A ~AELIGION.,—BEREFORE. -—PROPERLY——U\IDERST@GD o RHAR -ABPECT-OF -

| OUR_CULTURE.OR-GIVILIZATION WHICH -ENABLES-THOSE WHO-LIVE-BYIT - ——
TO MAKE_THE_MOST. OF THEIR_LIVES. o oo '

--Religion 1is_ths core of. _iuda.l.s.a\zﬁae cuase Jewish civili -_,za.t-i on.- or



_ _ -3
cultureis esgsentlially the kind of civilization which consclously &

dellﬂﬂratley aims at enabling Jews to make the most of their

] gg§¢j§ achieve a character that makes for their own weglbeing,

i R —

and that of mankind.:

——

--A11 who a&Pe interested in Jewish culture and want it to help

them ~chieve a 1life that 1is worthwhile for themselves and for othes

have a share in Jewlsh religion.

I ;
THEY MAY NOT THiNK OF THEMSELVES AS RELIGIOUS THAL IS BECUAE THEY

I
IDERTIFY RELIGICN WITH SOME LIMITED OR uIQTAKEN CONCEFTION OF IT.

—-Yet in8ofar a8 they do help the Jewish veople make of 1its

?ivilizé tion a source of salvation & fulfillment for themselves

1 _
Fheir fellow Jews ~nd mankind, they really practive Jewish religion

without calling it such,
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Special Request Feature: Brig: Gen. David Sarnoff, chairman of the board
of the Radio Corporation of America, and one of the nation’s outstanding
industrialists, has recommended the republication of this article. It ap-
peared in the December 1946 issue of The Reader’s Digest

Seven Reasons Why a
Scientist Believes in God

Adapted from the book “Man Does Not Stand Alone”

A. Cressy MorrisoN

N Gy

[r
! E ARE still in the dawn of:
' I the scientific age, and
AN/ | every increase of light
reveals more brightly the handi-
work of an intelligent Creator. We:
have made stupendous discoveries;
with a spirit of scientific humility
‘and of faith grounded in knowledge:
we are approaching ever nearer to
an awareness of God.© /'
For myself, 1 count seven reasons
» for my faith:

First: By unwavering mathemati-
cal law we can prove that our uni-
verse was designed and executed by
a great engineering Intelligence.

Suppose you put ten pennies,
marked from one to ten, into your

Former president of the New York Academy of Sciences

pocket and give them a good shuf-
fle. Now try to take them out in
sequence from one to ten, putting .
back the coin each time and shaking
them all again. Mathematically we
know that your chance of first draw-
ing number one is one in ten; of
drawing one and two in succession,
one in 100; of drawing one, two and
three in succession, one in 1000, and
so on; your chance of drawing them
all, from number one to number
ten in succession, would reach the
unbelievable figure of one in ten
billion.

By the same reasomng, so many
exacting conditions are necessary for
life on the earth that they could not

“Man Does Not Stand Alone,” copyright 1044, and published at §a by rd
Fleming H. Revell Co., Westiwvood, N. |.
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possibly exist in proper relationship
by chance. The earth rotates on its
axis 1000 miles an hour at the equa-
tor; if it turned at roo miles an hour,
our days and nights would be ten
times as long as now, and the hot
sun would likely burn up our vege-
tation each long day while in the
long night any surviving sprout
might well freeze. -

Again, the sun, source of our life,
has a surface temperature of 10,000
degrees Fahrenheit, and our earth is
just far enough away so that this
“eternal fire” warms us jusz enough
-and not too much! If the sun gave
off only one half its present radia-
tion, we would freeze, and if it gave
half as much more, we would roast.

The slant of the earth, tilted at an
angle of 23 degrees, gives us our sea-
sons; if the earth had not been so
tilted, vapors from the ocean would
move north and south, piling up for
us continents of ice. If our moon
were, say, only 50,000 miles away
instead of its actual distance, our
tides might be so enormous that
twice a day all continents would be
submerged; even the mountains
could soon be eroded away. If the
crust of the earth had been only ten
feet thicker, there would be no oxy-
gen, without which animal life must
die. Had the ocean been a few feet
deeper, carbon dioxide and oxvgen
would have been absorbed and no
vegetable life could exist.

It is- apparent from these and a
host of other exampies that there is
not one chance in billions that life
on our planet is an accident.

THE READER'S DIGEST

Second: The resourcefulness of
life to accomplish its purpose is a
manifestation of an all-pervading
Intelligence.

What life itself is, no man has
fathomed. It has neither weight nor
dimensions, but it does have force;
a growing root will crack a rock.
Life has conquered water, land and
air, mastering the elements, com-
pelling them to dissolve and reform
their combinations.

Life, the sculptor, shapes all liv-
ing things; an artist, it designs every
leaf of every tree, and colors every
flower. Life is a musician and has
taught each bird to sing its love
song, the insects to call one another
in the music of their multitudinous
sounds. Life is a sublime chemist,
giving taste to fruits and spices, and
perfume to the rose, changing water
and carbonic acid into sugar and
wood, and, in so doing, releasing
oxygen that animals may have the
breath of life.

Behold an almost invisible drop
of protoplasm, transparent, jellylike,
capable of motion, drawing energy
from the sun. This single cell, this
transparent mist-like droplet, holds
within itself the germ of life, and has
the power to distribute this life to

every living thing, great and small.
f=] = 5

The powers of this droplet are
greater than our vegetation and ani-
mals and people, for all life came
from it. Nature did not create life;
fire-blistered rocks and a saltless sea
could not meet the necessary re-
quirements.
Who, then, has put it here?

October
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Third: Animal wisdom speaks
irresistibly of a good Creator who
infused instinct into otherwise help-
less little creatures.

The young salmon spends years
at sea, then comes back to his own
river, and travels up the very side of
the river into which flows the tribu-
tary where he was born. What
brings him back so precisely? If you
transfer him to another tributary he
will know at once that he is off his
course and he will fight his way
down and back to the main stream
and then turn up against the current
to finish his destiny accurately.

‘Even more difficult to solve is the
mystery of eels. These amazing crea-
tures- migrate at maturity from
ponds and rivers everywhere —those
from Europe across thousands of
miles of ocean—all bound for the
same abysmal deeps near Bermuda.
There they breed and die. The little
ones, with no apparent means of
knowing anything éxcept that they
are in a wilderness of water, never-
theless start back and find their way
not only to the very shore from
which their parents came but thence
to the selfsame rivers, lakes or little
ponds. No American eel has ever
been caught in Europe, no European
eel in American waters. Nature has
even delayed the maturity of the Eu-
ropean eel by a year or more to make
up for its longer journey. Where
does the directing impulse originate ?

Fourth: Man has something more
than animal instinct—the power
of reason.

No other animal has ever left a

SEVEN REASONS WHY A SCIENTIST BELIEVES IN GOD 73

record of its ability to count ten, or
even to understand the meaning of
ten. Where instinct is like a single
note of a flute, beautiful but limited,
the human brain contains all. the
notes of all the instruments in the
orchestra. No need to belabor this
fourth point; thanks to human rea-
son we can contemplate the passi-
bility that we are what we are only
because we have received a spark of
Universal Intelligence.

Fifth: Provision for all living is
revealed in such phenomena as the
wonders of genes.

So tiny are these genes that, if all
of them responsible for all living
people in the world could be put in
one place, there would be less than
a thimbleful. Yet these genes inhabit
every living cell and are the keys to
all human, animal and vegetable
¢haracteristics. A thimble is a small
place to hold all the individual char-
acteristics of almost three billion
human beings. However, the facts
are beyond question.

Here evolution really begins—at
the cell, the entity which holds and
carries the genes. That the ultra-
rnicroscopic gene can absolutely rule
all life on earth is an example of
profound cunning and provision
that could emanate only from a Cre-
ative Intelligence; no other hypo-
thesis will serve.

Sixth: By the economy of nature,
we are forced to realize that only
infinite wisdom could have foreseen
and prepared with such astute
husbandry.

Many vears ago a species of cac-
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" in check. If this physical check had

tus was planted in Australia as a
protective fence. Having no insect
enemies in Australia, the cactus soon
began a prodigious growth; the
alarming abundance persisted until
the plants covered an area as long
“and wide as England, crowding in-
habitants out of the towns and vil-
lages, and destroying their farms.
Seeking a defense, entomologists
scoured the world; finally they
turned up an insect which lived ex-
clusively on cactus, and would eat
nothing else. It would breed freely,
too; and it had no enemies in Aus-
tralia. So animal soon conquered
vegetable, and today the cactus pest
has retreated—and with it all but 2
small protective residue of the in-
sects, enough to hold the cactus in
check forever.
Such checks and balances have

been universally provided. Why’

have not fast-breeding insects domi-
nated the earth? Because they have
no lungs such as man possesses; they
breathe through tubes. But when in-
sects grow large, their tubes do not
grow in ratio to the increasing size
of the body. Hence there never has
‘been an insect of great size; this lim-
itation on growth has held them all

gﬂ

=

not been provided, man could not
exist. Imagine meeting a hornet as
big as a lion!

Seventh: The fact that man can
concetve the idea of God is in 1tself
a unique proof.

The conception of God rises from
a divine faculty of man, unshared

* with the rest of our world—the

faculty we call imagination. By its
power, man and man alone can find
the evidence of things unseen. The
vista that “power opens up is un-
bounded; indeed, as man’s perfected
imagination becomes a spiritual
reality, he may discern in all the evi- -
dences of design and purpose the
great truth that heaven is wherever
and whatever; that God is every-

“where and in everything but no-

where so close as in our hearts.

It is scientifically as well as imagi-
natively true, as the Psalmist said:
The heavens declare the glory of
God and the firmament showeth
His handiwork.

Reprints of this article are available.
Prices, postpaid to one address: 4¢ each;
100—$3: 500—%12.50; r000—3518. Ad-
dress: Reprint Editor, The Reader’s Digest,
Plcasantville, N.Y. ’

<]
‘]

The Painful Consequence

5 T WAs JUST a century ago, during much the same kind of critical
election year we face today, that Abraham Lincoln made his earthy
* comment on responsibility at the polls: “It is the people’s business. The
election is in their hands. If they turn their backs to the fire and get
scorched in the rear, they’ll find they have got to sit on the blister.”

—The Progressive

R
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RESOLUTIONS TOWARD GREATNESS/Park Avenue/Sept. 15, 58/
HOW WASSTHE WORLDE CREATED?
1 - IN TALMUD YOMA (54b), DISCUSSION OF RABBIS ON HOW TO CREATE NEW WORLD?
CONTROVERSY ;
- REB. ELIEZER: WORLD WAS BUILT FROM CENTER OUT, "MEEMTZIOSO"
- REB, JOSHUA: WORLD WAS BUILT FROM SIDES TOWARD CENTER, " MIN HAZDADIM

2 = TRIS SEEMS LIKE NAIVE DISCUSSION, BUT IN FACT RABBIS WERE KEEN STUDENTS
OF LIFE, SOCIETY, AND HUMAN NATURE. LIKE US THEY WOULDHAVE WANTED

TO FASHION A& NEW WORLB, ANDTHEY REALIZED THAT THE ACHIEVEMENT OF
A NEW WORLD = WITH CONDITIONS FORE PEACE, HUMAN SECURITY, HEALTH
AND FULFILMENT # DEPENDED IN THE LAST ANAEYSIS ON THE APPROACH.

3 - THEIR DISCUSSION (WHICH MAY HAVE USHERED IN INTL GEO-METAPHYSICAL YEAR)
‘ PREFIGUREB CONTEMPORARY PROBLEM: HOW TO CREATE THE GOOD SOCIETY?
HOW TO CREATE THE KIND OF WORLD ®*-IN THE NEIGHBORHOOD, THE MUNICT PALITY
THE STATE, THEXK NATION, THE COMMUNITY OF NATIONS - WHICH WILL ENABLE
MODERN MAN TO FULFILL HIS DESTINY AS A CREATIVE CREATURE?
- IN MDDERN HDRED 'IHIS DISGUSSIUN mANS[.ATED IN 'I'HESE TERMS:

a) SU"PZE&S‘I‘RUCT[}RE INS‘I‘ITUTIGNS

b) SUBSTRUCTURE - INDIVIDUALS
= SOCIETY
=-IN ACTUAL FACT, OUR GOALS FOR A BETTER WENEE ARE TO BE REALIZED THRU
AN INTERRELATION BETWEEN THE TWO POSITIONS'

INSTITUTIONS EXIST FOR INDIVIDUALS, ARE TOOLS: AND INDIVIDUALS HELP
REALIZE THERR SELVES IN RELATION TO INSTITUTICNS

5 = IN WESTERN INDUSTRIAL CIVILIZATION, GREATEST EMPHASIS IS PLACED ON
EXTERNALS OF SOCIETY: INSTITUTIONS ARE ENDS IN THEMSELVES, MEN HAVE
BECOME SUBORDINATE

=~ASSEMBELY BGNE AGE HAS REDUCED MAN TO A SUBSIDIARY OF MACHINE, DEPERSONALIZ
MAN: A MEANS RATHER THAN AN ENDINHIMSELF

EMPLOYER BUYS BRAINS, HIRED HANDS, HELP

=~THIS TREND NOW ACCENTUATED IN AUTOMATION {(CARTOON: PLANT MANAGER DRIVES
UP TO SMORKING FACTORY WITH PACKAGES PILED UP OVER TOP OF BLDG: MY GOODNESS
I FORGOT TO TURN THETHING OFF ON FRIDAY.)

6 — ASSUME THAT INTL PROBLEMS ARE RESOLVED -SUSPENSION OF NUCLEAR TESTS,
GET USED TO BRINKMANSHIP = THE PROBLEM OF INDIVIDUAL IN COLLECTIVE
SOCIETY WILL REMAIN OUR GREATEST CHALLENGE, BOTH AT HOME AND IN
UNDERPEVELOPED NATICNS YHERE INDUSTRIALIZATION IS BEING RAPIDLY
INTRODUCED.



1T

7 - LYMAN BRYSON, IN BOOX, NEXT AMERICA, DESBRISES IMPACT OF TECHNOLOGICA
AGE ON QUR DAILY LIVES: WEHAVE ENTERED AGE OF GREAT ECONOMY,
AMBITIOUS INSTITUTIONS, GREAT GROUPS - POLITICAL, LABOR, FARM,
BUSINESS, PROFESSICNAL, & SOCIAL

-GREAT GROUPS A GOLEM (FRANKENSTEIN)s CAME INTO BEING AS TOOLS TO
SERVE US, HAVE MASTERED USs LOSS OF CONTROL OVER LABOR UNIONS BY
RANK & FILE, BACK ROOM MANEUVERS BY POLITICAL BOSSES, LOBBYING OF
INDUSTRIES FOR SPECAIL TAX BENEFITS = THESE POEER BLOCS LEAVE
INDVIDUAL FEELING IMPOTENT, FRBSTRATED AND INSIGNIGICANT,

-ON LEVEL OF CULTURE, OUR WAY OF LIFE, GREAT INSTITUTIONS DICTATE
CONFORMITY IN THOUGHT (PRESSURE GROUPS, PARTY PLATFORMS)
TASTES IN CIOTHES, FOOD, ENTERTRINMENT (MOVIES, RADIO,TV, BOOKS=—-

Not Best books, but best sellers)
REHAVIOR (H.E_a.sme TO GROUP)
EXANPLES: INDUSTRY TRAINING EXECS (IVY LEAGUE, FBANNEL SUITS, REP TIES -
"COMPANY MEN", ACC. TC FORTUNE SURVEY, WIVES SELECTED
~EVEN REBELLION IS CONFORMIST, BEAT cmmnou, CLOTHING, SPEECH




o 2 5P

Ohe ?/OiC e

OF BETH EL CONGREGATION
A progressive, Conservative Symagogue, dedi-
cated to the creative vitalization of the values
and institutions of Judaism.
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BETH EL BULLETIN BOARD | ROSH HASHONAH THOUGHTS

The current of time appears to move
SCHEDULE OF HOLIDAY SERVICES

evenly and steadily, without any ups and
k : downs, accelerations or retardations. Yet,

The same schedule of services is observed
at the Synagogue Auditorium, Terrace Room

there are moments in which the meaning of

and New Site, except that the 5:30 P. M, 2 lifetime is compressed, and, on occasion,
service of Erev Rosh Hashonah will be held the glow of eternity breaks into the flow of
in our main auditorium only, and the 8:15 time. Said Rabbi Judah the Prince, “It
P. M. service at the main auditorium and the occasionally happens that a persbn acquires
UEW: . his entire world in one hour.”

Friday, September 16th, 1955

Erev Rosh Hashonah Rosh Hashonah and Yom Kippur provide
Kindle Sabbath Candles ____ 5:45 P. M. such meaningful moments in our lives. On

" Early Service (Main Aud.). 5:30 P. M. these Days of Awe we leave the shores ol

Family Service. . 815 P. M. routine existence and embark upon the river
Sermons by ' of our tradition. Above all our earthly con-

Rabbis Agus and Tanenbaum cerns there rises the double awareness of -
Saturday, September 17th, 1955 our fate as Jews and of the Jewish faith.

The past, in all its glory and pathos, is

First Day Rosh Hashonah awakened within us. We relive the great

Momisg=-S ,.a_ —9:06—A—M"— moments of dedication in the life of our peo-
«— Evening Service_. .. 5:30 P. M. ple and we know ourselves to be living at
. Sunday, Seplember 18th once in time and in eternity—in time, as
Second Day Rosh Hashonah individuals, in eternity, as Jews.
Morning Service ___________.___ 9:00 A. M.

To experience such moments during the
High Holidays, we must learn to put our-

Friday, September 23rd, 1955

) selves in a receptive mood, as we observe the
Shabbos Shuvah festivals both at home and in the Synagogue.
ening Service. . 5:30 P. M.  We are like caves by the.ocean, says the
Saturday, September 24th, 1955 Talmud. At high tide the mysterious ocean
orning Seryice _________________ 10:00 A. M. of eterni ty overflows into the cave—but only
Sunday, September 25th, 1955 if its gates are kept open.
: Erev Yom Kippur ’ ’
5l Nidre Service___________ 5:30 P. M.
Monday, September 26th, 1955

BOOK OF REMEMBRANCE
Tou, Sippe All cards and informati b
; B cards and information must be in our
\ All day service beginning office by September 18th. Please return your
. 9:00 A. M. Eastern Standard Time  cards with the complete information.

"



\ Rosh Hashanah:

BETH EL CONGREGATION
Hilton and Dorithan Roads
Baltimore 15, Maryland
Telephone: MOhawk 4-3702 - 4-3703
Dr. Jacos Acus, Rabbi
Saur Z. Hammerman, Cantor
DR, WrLiam RAFFEL, Pres.

Drn. W, B. Furig, Educational Director
Pror. HERMANN SCHWARZ
Mgs. Sapie L, ABranson, Adm. Secy.

SCHOOL NOTES

HIGH HOLY DAY SCHEDULE OF
CHILDREN’'S SERVICES

Seven Children’s Services will be held con-
currently on the mornings of Rosh Hashanah
and Yom Kippur, for children from the ages
of 5 and up. Tickets have been mailed to
our children. Should additional tickets be
needed, please contact the school office.

The following is the schedule of High
Holy Day Children’s Services:

Saturday, September 17th and Sunday,
September 18th—10:30 until conclu-
sion of Adult Services at approxi-
mately 12:30 P. M.

Yom Kippur:

Sunday evening, September 25th (for
upper Hebrew School classes), 5:30
P. M. until conclusion of Adult Serv-
ices at approximately 8:30 P. M.

Monday, September 26th — Morning
Services, 10:30 until 12:00. Afternoon
Services (for upper Hebrew School
classes), 4:00 until conclusion of
Adult Services at approximately
5:45 P. M.

Again it is my pleasure on behalf of the
P.-T.A. to extend sincere greetings for a
happy, healthy and prosperous New Year.

The fine cooperation of all parents and
teachers last season resulted in a very suc-
cessful year. The continued interest makes
the prospect for this year even better.

Morris Carliner,
President, P.-T.A.

PLEASE NOTE:
The Family Service
Scheduled for Friday, September 16th
will be held at 8:15 in the
Auditorium and in New Site (Bonnie View)

ROSH HOSHONAH GREETINGS FROM
Rabbi and Mrs. Jacob B. Agus and Family
Cantor and Mrs. Saul Hammerman
Dr. and Mrs. William B. Furie and Family
Rev. and Mrs. Meyer Rabinowitz and Son
Mrs. Sadie L. Abramson and Son
Prof. and Mrs. Hermann Schwarz
Beth El Staff

As president of the Men’s Club I wish to
extend New Year’s Greetings to all the mem-
bers and friends of Beth El. We pray that
this year will see our hopes fulfilled and our
dreams come true for a healthy, happy and
Prosperous year.

Israel Myers

On behalf of the Beth El Sisterhood and
Board, I extend good wishes for- the New
Year. May we all be given the privilege of
working and praying together. '

Mrs. Phillip Altfeder

On behalf of the Beth El Congregation I
wish to extend to our members and friends a
very happy New Year.

May this year bring us many blessings of
health and happiness. :

Dr. William Raffel

PLEASE!

We urge all our worshippers to be in their
seats at-the beginning. of the service, or-as—
near the beginning as possible, so as to
cause a minimum of disturbance to other
worshippers.

The morning service on Rosh Hashonah is
continuous, with no break in mood. The Sho-
far is not sounded on the first day of Rosh
-Hashonah, in deference to the Sabbath. The
IRabbis’ sermons will be given at 10:15 A. M.

1t is considered proper for women to wear
Jhats when they attend services at the Syna-
rogue. Please cooperate with the Usher's
Committee, in the maintenance of decorum
and dignity at all our services.

YAHRZEITS

We record the sacred memory of the i
following departed members of the |
families of our Congregation on the
occasion of their Yahrzeits which
occur this; week,

Aaron Bloomberg Leah Kahn

Hudah Hark
Rachel Friedberg
Joseph Blum
Anna Traub
Abraham Brody )
Sarah Goldman Abraham Nitzberg
Samuel Rapkin  Hyman Parcover
Helen H. Millenson Rivka Levenson

Morris Greenblatt
Louis Schlossberg
Joseph Bardach
Fanny Bardach
Leon Bardach
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fancy word: SYMBOL of all things individual Jews#are not.,yggg

i
-Rabbi ould be symbol; symbol of what he was in fpast; )Ikﬁﬁ
I I ISR
o thin out
ULTmTTE

source Af inspiration to Jews to be actiye’ Jews,
: _ A

why they are Jews to stud _their tr dition, km. AR SheTiem
' / ﬁ:q)?%? el ap ish Nboer

' AUTlio

UOMI YITEN KOL AIM_ADONAI NEVIIM - Fff“ fee

that wntire people were prophets or cou;d be; they were equal
to him, or ocould be, and should be; or tffhe_tacaé_aeméprqw*gj
gdreh he would quote ATEM NIZAVIM all of you stangd bé;ore God,
elders, judges, end hewers of wood and drawers of water.

-The new cult df how to do it pourself runs counter to the

—

Christian let the priest do 1t for you. How to do it yourself

— e —— e

means you find your fulfilment ad & human being by consclously

participating and areating with your own hands, your own heart,
your own glfts--that 1s how you find yoﬁr falfillment as s
person.

-You can find your fulfiment as Jew this way too. Each of you
stands beforr ?od yourselves; each of you are in direct dialogu
with him; you need no Intercessor, nor interpreter. You may
need agulde, and & book of instruction, but you can do your

relgion yourself.



ROSH HASHONAH 1, Sept. 15, 1958 ‘Park Avenue Synagogue

1 - In Jewish tradition, Rosh Hashonah marks the birthday of man. . _  ~

&
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Commenting on NAASEH ODOM BZALMENU, Abzmbanel asks, why NAASEH, why not YEHI9
It impliescontemplation, thought, a plan, to create human personality. 1he
artist when he paints a picture, or the sculpture who fashinns a figure must
contemplate, have an archtepal conception. % :

Second question, why BZALMENU, HHY NOT K-ZALMENU. According to the mystics, y
before God created man, He.fashioned a mental image of what he wanted to make. \
(Aboth 3:17): HAVIV ADAM SHENIVRO BZELEM. This has the force of "agfter the image"
or "after an ideal". It suggests that in our own minds.let us get an image

of what we want to make man, then according to that form, let us fashion man.

Tragedy and crisis in world today is that we hase not fashianed in our minds . .
the kind of world we want. The stremgth of Communism is that i$ has worked~ -
out a definite image of what they want. All actions follow that plan. The trouble
with democrady is that wwe have not yet anaylzed for oursevles what demmcracy
shodild be like. Why is it that democracy does not caputre the world ‘Democracy
-is understood in so manf ways by so many interests.

In Jewish wrld,,breat weakiness is that we have not fashicned BZALMENU Mérely
being Jews by birth isnegative. Since the creation of Israel we are being challeng:
by world; what are wa? Hb .must fashion a new unﬁerstaﬂﬂing of Jewish 1life, of
the Jwish world. ,
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treated as complicated- machines; were it not for his soul, man could be treated
the same way. Mechanieal analysis, so successful -in all othe spheres in subduing
nature, could at last succeed in reducing man to a moving part, standardized and
replaceable. /

equalized consumption; it relieved man from insecurities of poerty, it helped bresk

the feudal caste systems by breaking the stranglehold of the landlords who controllede | _

food supplies, and shelter. ¥dwmk The human race was as a whole reinstated; each
‘self-respact|individual counted at least as a unifp; if not fully as a person. The sense of
is endearing\Ideologically, New World culture introduced the concept of equality. This promise of
quality i)f/zquality was the attractive moral goal of New World culture. It accounss as nothing

To state this fairly, mechanization also brought with it blessing. Mass production ﬂ

Amer culture ®lse doesforthe way in which this culture captiured the pppular imagination. While ,
New World culture began with a cess of grading upwayd, it tended by its futther l
expansion to become maaﬁﬁmmm of the mddioere and the
J,Qp_ggg._.:gm:la.;:a_.l Finally it sought to wipe out all differences between high and low, good

bad and the degraded, by denying the very significance of values
of at least the possibility of arranging them én an ascedding scale. . _

Wﬁut on the balance, New World culture is distinguished not by freedom and-vitalitgijﬂhﬁ

but by power, regimentation, conformity; most characteristic adjectives are:
system, dehumanization, depersonalization, mechanical, ordered, uniform.

| WE'VE TALKED IDEOLOGY ABD PHILOSOPHY, WHAT ABOUT PRACTICE:

8 - AGE OF GREAT ECONOME: AMBITIOUS INSTITUTIONS, GREAT POJER GROUPS: POLITICAL,
'LABOR, FARMZ BUSINESS, PROFESSIONAL, & SOCIAL. i

MOST TYPICAL INSTITUTIONS: ARMY, common military discipline, unified,-centrally
directed, uniformly responsi@#e to command; FACTORY, mechanical co&lective, VOTER -
(numbrical unitx) _ v P
FOOD, CLOTHES: PREPACXABED, PREFOZEN
EDUCATIGNE system developed by Comenius, in Prussia, regimentation.on mass scale,

ol | - !

et ENTERTAINMENT: routinized, TV, radio, books; mass escapism, violence

erskL GRAY FLANNEL - UNIFORM

n;&t&m- BUSINESS: INDUSTRY RRAINING EXECS.: IVY LEAGUE SUITS, REP TIES: COMPANY MAN:

(weed} T FCRTUNE SURVEF: WIVES SELECTED: /

o ruL EXPRESSIONS: BUY BRAINS, HIRE HELP, HANDS, ”ELF—MADE MAN, PERSONALITY STATUS IRRELEVAN
U

"CANHE DELIVER THE GOODS?", AS REGULAR i CLOCKWRK ’m‘mm{, REGULAR, PREDICRABLE. ‘J
— \ : : et a— — - I
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2 1 = Roshﬁ“’*qg_h, Septi 15, 19’58 Park Aven Synagogue &

M»k .

1 # In Jewish tradition, Rosh Hashonah marks birthday of man. NAABEH ADOM BEZA
Abarbanel: why NAASEH? Why not YEHI. It implies contemplation,
to create a human personality. Tha artist when he painss a picture, or a auulp
fashions a figure must contemplate, have an archetype conception.

2 - This thesis is further adsmanced by another questionf raised on this verse: why
. KX BZALMENU, NOT K-ZALMENU, WHY in the image of, not like the image. According to

the mgstics, before God created man, He fashioned a mental image of what he wanted
to make. (Aboth 3:17) HAVIV ADOM SHENIVRO BEZELEM, This has the Bee of "after the|
image" or "after an ideal".. It suggests that in our minds we should have a clear
image of what we want to make of man, and that according tothat form, we should
fashion man.

3 = If one reflects on our contemporary scene, with its confusions and teasions, its .~
pressures and anxieties, one cannot but help observe that a byoroduct of this time
'is the destruction of the imdge of man. Not the case in the Communist world eas
mueh, image of the Commissar, the Comrade. What is the Americen Imagse? I dom't
mean Uncle Sam which is obsolete, a caricatureswhat reflects inner spirit, the
democratic ethos? Frontlersman, tycoon, obsole::;\\HqLﬁg*}&N 1)ama0uwad¥ P

4 = Part of difficulty of national image is inability to sse ourselves clearly? What
image do you see of yourself? Do you have a conception of your personality that
indbgmated - is whole, or do you see yourself in fragments, reflections of fleebhg physical
and biological needs amd wants? Put another way, what is your purpose in 1ie?
What is it that you want out of 1ife? If you were asked to make a 1ist, could
+ you without being embarrassed by its trifling9

5 - What accounts for this spiritual b@nkp&p%cy?ﬁ’éﬁrvfuﬁnnvvv7

6 - Lewis Mumford, In Transformations of Man, traces develdpment marrfreg -
Arch (magic and myth), .civilized man, axial man, mn(Eiggggé;tgggl;mr
(fffﬁ?%%%?%?;;h. He terms our present civilization the New Wor are, - wEpT om o
7 = The New World culture contained two radically different ideologies, from which
=2 sprang two equally different ideal human types, almost at opposite poles of the
‘XB—"‘- human personalitys
ROMANTIC TYPE: which accompanied resurgence of vitality in Eaurope, explorers,

conquistadors, Homeric courage and daring, readiness to face the unttied, the
unknown with anshskeable self-reliance; . -

MECHANICAL TYPE: traded vitality for power; by process of systematic regimenation
in pursuit of gain, he carried further material triumphs of civili,ation, -
Et i fed] :

Philosophically, New World is product of rationalism, utilitarianism, scientific/

positivism. Its creed 1s objectivitiy and causality - awexyxmhmx only those aspects
of human experience that were external, repeatable, open to inspection of &ther men,
verifiable by bxperiment, or strictly controlled induction or deduction were treated

as Subjectigity and tedeology (purpose) had no place in framework of new ideas;

whatever was self-developad, inwardlfﬁaﬁﬁﬁittﬁned non-repeatable, unique or-

purposeful waa excluded as ,UNREAL. ; g
_._-—-—-—.-_—“_ "

g

NEW WORLD culture meant ORGANIZATION, STANDARDIZATIGH REGULARITY, CONTROL APPLIED
P00 EVERY MANIFESTATION OF LIFE, This was an inevitable outgrowth of the method -

of science; namely, the REDUCTION OF THE PHENOMENA OF NATURE TO MEASURABLE UNITS.'
In a word, nothing counted that was not countable. Mamm and number became th

/
aignificant units of meani
D€ *rfra ad stk o Dae T ot ek f_;,z . atow i3
This process did not stop abruptly at man. Descartes asserted.that animals could b

: ,_ _ . f < 4

-
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May You Be Inscribed in the Book of Life
An(l May Gocl grant you a Year ol: Healtl), Happiness,
and P roéperity

May The Sound OF Shofar herzld a favorable response to your
Prayers

And Bring You and Your Dear Ones the rea]i.zatiop of your

most cherished Dreams

May The Solemnity and Spiri’m.ality of the Day of Atonement
st-reng‘rhen Frienclship ..« Re-inforce Your Ties to our Jewish
P eople ...and Bring Peace to the World

All Tl'us Is TIIB Fervent Wisll o{ your Biends ;
Rabbi and Mrs. Emst M. 'Lorge

Temple Beth Israel
Chicago, lllinois
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@n velop DOCTRINE OF INDIVIDUALI 84 mreman"ia end in himself, and where
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unity of self-his spiritusl success H'{.a not areated by fitting his potemtialities

@ into external fremes of sociel actum.) EACH LIFE IS MOMENT OF ETERNITY AHD ed...L,
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Aot €90 NOT MEBE EEHO.® l\m Powcns 7 Lppo K Qar  widonsed s tmn X w° M 34
.me‘»" TAWEPTS 18 Clovr Lipe, Do So! depidopn ™ 0 lut, b s O\Aff"ﬂ"ﬂ 9(""‘/’
san TO REALIZE HI HEST SEEF- IS SELF DEVOTED;(not self-seeking);uhich means

v o bt
)5 e despite imstinot for gregeriocuamsss, gang living, indtd.dual must not becoms HS—
¥ Z (=— ?(‘tw-.&-\..\ Co e martwel CraovPo (l"(ﬂ - omcetive K waom.-
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,&’b‘lﬂ ebout groups we belong to which serve our purposes; and must allew ti@e for  “«wil
2 —-— . 4

"’Yﬁ"‘:pcq*‘ defleloping our talents, our capacity for thought. m &M_ch/m thead i
e s elve pnliicm bds 07 et

(‘__&Mm. gv'* --A difficult notion to méake cleer, beceuse higheat expression of unified selfj;%

5"*‘3 Gt is in service of en ideal & highest ideals have social me ening [t
61 Extreput
W“ --In fact, like EKant, an alloy of individualism a:ﬂ anci.allty. a degree of

6)"’ ~“4‘"‘1 ;V‘( UNBO(H.&BL&NLSS ®X NECESSARY T0 DEVELPP TALENTS. (CONDEMPLATVIE SPIRIT-SPRING

O® GREATNESS IN ALIFREE«.‘I’IOH} MUST B2 APFREGiﬂ@? IF NOT LOST**NEED MCDELS OF
QUIEI'é RESERVE: ABSORPPION\TO ENCOURAGE MEN WHO ARE CONTIN ENCOURAGED TC ACTION.

~-MOSES WENT UP 70 SINAL TO DEVLOP CREATE TORM (o fems Sweglt - dud pet waite Tock
((‘\'O “ oK 3Ml-ﬂu) o Sipaslua %Guﬂlr

___.\__JBEEE PLACE TO LEARN INDIVIDUALISH AT HOME (HUSBAND JIFE ENCOURAGE STUDY foitls.
wa SM,& INTROVERT? CHILD NOT wmrﬁ:jnrras ABNORMAL (¥2 OR—IE O GHE 7t By

td’ VLI,‘.:.
F””""’Q .
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alintroppect:what we went to meke of cur lives PW e,

b)whet rescurces (cepaoities) we have & what in enviromment to accomplish our
%_w &Dg%wzam; o)what choices we make & consequences which will help development
-C
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| X
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SPIRITUAL EXPLOSION BRING ON MESSIAH FBEFORE HIS TIME.( el
-IMPACT OF ONE GOOD PERSCN VZRY IMPORTAR! AS WE BUILD BROM MERMTZ AS WELL
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9- HOW TO REACT TO MECHANIGAL, TECHNOLOGICAL AGE, GREAT COLLECTIVES:
- HOW TO GET.PEACE AND- POWER OF INNER UNITY? - - -

a) First realige that mechanical age is here to stay; folly, wshfd thinking to’
look back to simpler days in the past = horse and buggy, simple handicmafts,
Ghandi, spinning wheels = with supposed little visible confusion; past doesn't
have that simple unity, as testified by rebels, thinkers, prophdés,artists.
Besides, New World culture merely widened regimentation that came in with
civilization—=Sumerian army a powerful machine; Roman carriages with taximeters,
and mechanical clock in monasteries to regulate medieval order

b) Secondly, realize age of technics, mechanization in &ts original vision was
designed to be useful tools for man; we achieve most of our desires and purposeﬁ/
by groupraction. New World ideology must i%self undergo a change that will
rescue it from shallowness of its original vision and technique. Not expansion
and conquest but intensive cultivation, not freedom from, butfreedom-for, not
wholesalg_mechanization for the sake of power, profit, productivity, or prestige,
but a mechanization measured by human need and limited by vital norms = ths will
distate the nature of economic and social enterprises.(ﬁe_ﬂill need move from a

--4mmmwLacenemy—%e—s_life_ecnnnmy9

6) This new age would hose no small part of its meaning were it not also an effort
to bring forth a more complete kind of man than history has yet disclosdd.

| To overcome the blind drift to automatism mankind as a whole must deliberately resume
the long effort that origimally turned hominids into men.

|
Man's principal takk today 1s to create -adequate to command the forces that
now operate so aimlessly andyet so compulsively. This self will necessari (e as

its province the entire world, known and knowable, snd will see not to ose a >
mechahistic uniformity, but to bring about an organic unity, based upon the fullest
zation of all the varied rasources that both nature and history have revealed

to modern man.

Human personalitylrggzﬁéa in direction of wholeness and balance (;arts of human
organism long buried or removed from conséious confrol will be brou-ht to light
recognized, accepted, revaluated, and reditected‘)”he ability to face one's whole

gelf, and to direct every part of it toward a more unified development is one of the
-promise held forth by the advance of both objective science and subjective underst-
oleness is tmpossible to achieve without giving primacy to the integrative
_elemen’s within the personality: LOVE, REASON, THEIMPULSE TO PERFECTION & TRMANSCENDANCE.

Tﬁis age calls for a new kind of oersonal centrality & rootedness, a firm inner

_be considered as auxiliary to human culture). Ais firm inner core

" we should be threatened with a welter of images, symbols, amt ideas, proposals,
stimull activities, in addition to our present materiallst surfeits & extravagances,
that would defeat all creativity. The ability to select, to inhibit, to choose is

essential to a 1ife economy [;Egggg+#ihemxeajzigﬁigg_gﬂmﬁonsumption is one of
\ the essentisl conditions of creation.) .
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9 = HOWT TO EEACT TO MECHANI CAL, TECHNOLOGICAL AGE, GREAT COLLECTIVES:
" '-HOW TO GET.PEACE -ANDX XXNERX POWER OF INNER UNITY? _

* +A = First realize, mechﬁn&ﬁatien, technics, collectives, mass groups are

potentially useful tools; that we achieve most of our desires and purposess
through these instruments, and through group action; it will be necessary
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The ideal of wholeness itself is what has been lacking in the culture of man;

his specialties and particularities have gotten the better of him, But from
occasional periods, like the Renaissance or the Golden Age of Spailn, when the ideal
of the whole man has commanded the foremost representative of the age, we have a hint
of the immense energizing thdt may take place when every aspect of life is open

to cultiv tion, when the emotional feeling 1life is no longer cut of from '
rational development, and when order and reaosn are not impoverished by soggy
embbions or listless routines or limited purposes.

But émen in unpropitiona periods, individual figures, who had re-ched swme degree
of maturity in every department of life, may have appesred from time to time.

Hore than once ?n\ﬁﬁﬁ?ﬁ_ﬁnffort—t achieve, wholeness, balance, universality,
brogght a measure of fulfilment. Greek culutre, %@_‘EQM, was -
remarkably peopled-by such whole men: Solon Socrates, Sophocles were outstardin
examples, but not rate ones; indeed the propotion of highly developed persons

in relation to the total population seems to have been great; perhaps matched
only hm by the period of the great Tanaaim and Amoraim ;

These examplesof wholeness may account for the attraction that Greek culture
exercied on the best minds of the West. To a degree that few othercultures could clai]
the Greek smem self seems to stand for the truly and fully human. The development
of any individual might showm faaws; but in the main no part of 1life was cloed to
them, and- wwa_m such exclusive respe ct that it ecrippled

other capacities or closed other avenues of exper&énce. Sophocles' resadhness

(to do his duty as cdtizen, in service as a gene&ﬂ%\:idnnot incapacitate him as
firs

a tragic playwright; for in both roles he w, :
a_ . A -

Hillel (woodcutter; Shammai, consturction worker, Akiva, woodcarrier; Yehuda a
" baker, Yochanana, a shoemakor ,earpenters, tailors

I‘-’\ wen Sewlhs,
(\?(E/Eiucation consitutés the principal budiness of life; the pracesses of infusing

value and meaning into evary phase of 1ife will not stop with formal school.

———

The workd for this larger conception of education is the Greek term, PAIDEIA,
education looked upon as a_lifelong i 5 ersonality, in
X HALACKA, halichos olam.

iih, l.ll BAT D

which evsey a.spect. of 1ife plays a part. B .
nlike onal sense, paideia does not 1limit itself to

|

the conscious learning procass, or to inducting the young into the social

.heritage of the community. Paideai is rather the takk of giving form to the

act of living itself; treating every occasion of 1ife as a means of self-fakrieaion,
and as part of a larger process of converting facts into walues, processes

into purposes, hooes snd gmlanﬂ into congummations and realizations. Paldela

~ Is ot merely a learning: it i shaping; and man Bimssif is the work of

art that paidea seeks to form.

Interdiscip!lnary activities = formal assembly of specialists; Paida demands flar more
than that kind of formal synthesis. THE UNITY IT SEEKS MUST BE SCUGHT IN EXPERIENCE
AND IT DEMANDS A READINESSTO INTERCHANGE ROLES EVEN AT A ,smﬁmwxgmﬂs

FOR THE SAKE OF THE GREATER GAIN TO LEARNING ANDLIFE. THE LESSON OF PAID

IS FINDAEENTALLY THEPRIME TESSON 3 .
. FURTHER THE ACHIEVEMENT OF THEWHOLLY HUMANTAKES PRECEDENCE ,
‘OVE'PTE_IERY -SPECIALIZED ACTIVITY, OVER EVERY NARROWER PURPOSE

THOUGH THIS NEW PERSON WILL STI'LL DOUBTLESS CHERISH AND DEVELOP SKILLS ASSOCTIATED
WITH SPECIALIZED BOCATIONS, HE WILL TEND TO BE MUEEI-OCCUPATIMWAL-AS A CITIZENY
NOURISHING OTHER INIBERES’I‘S AND PURSUING OTHER ACTIVITIES IN HARMC‘NY WITH A LA"GER
PLAN OF LIFE, TO EXERCIZE ALL THE CAPACTTIES-OF -} ) MPO

THAN 70 EARN THEIDENTIFYTNG BADGE OF ON OR AN OFFICE: TRE DAY WILL COME
AS "ED, WHEN NO BADGE, UNIFORM, OR STAR WILL BE WORN,
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IN THIS SPCIETY THE FRAGMENTARY MAN WOULD BE REPLACED BY THE COMPLETELY DEVELOPED'
TYDIVIDHAL ONE FOR WEOM DIFFERENC SOCIAL FUNCTIONS ARE BUT ALTERNATIVE FORMS OF |
ACTIVITY. MEN WOULD FISH, HUNT, OR ENGAGE IN LITERARY XEXXYXIYX CRITICISM OR STUD
OF TAIMUD WITHOUT BECHMTNG PROFESSIONAL FISHEMAN, HUNTERS, CRITICS OR TAEMUDISTS.
SUMMED IT UP IN HIS ADMIRABLE DEFINTION OF AN EDUCATED MAN: ONE WHO CAN IO
WEAT ANY OTHER MAN CAN DO,

HE IS NO LONCER THEINCARNATION OF HIS CLASS, TRADE, PROEESSION ANY MORETHAN HE Is
THEINCRRNATION O F HIS EXCLUSIVE NATTONAL GROUP. HE IS IN FACT JUST THEOPPOSITE

OF THE COMPETENT TECHNICIAN - THE IMPERSONAL NEUTRAL FUNCTTONARY, OSEDTENT ONLY TO
SETENCE OR TRADE GOVERNING HIS SPECTALTY: INCURIOUS ARCUT ANY PROCESS BFEOND HIS
LIMITED RANGE: HE WHOM MAX WEBER SINGLEDOUT AS THE TYPE THAT WOULD FINALLY DOMINATE
THE MODEPN WORLD. THE BEAURACRAT AND THE TECHNOCRAT ARE RATHER THE IDEAL PROTOTYPES
OF POSTHISTORIC MAN, THE NEW.MAN WILL GLADLY SACRIFICE THISMECHANICAI, EFICIENCY
AJONG WITH THEIR conzsunmms ANDCOMPLACENCY IN ORDER TO ENEENCE TRE QUALITY OF LIFE
ITSELF. .

SCHWETIZER AND BEN GURION: HAVE DEOMNSTRATED THE POSSIBILITY OF ACTUALTZING A
UNTFEED PERSONALITY: ANDTHE COURSE OF LIFE THEY GOSE, WHICH INVELVED THEHEAVIEST
OF RENUNCIATIONS, HAVE FROVED RICHER INTHEIR FRUITS THAT ONE THAT WOULD HAVE
CONFORMED TO MCRE ORTHODOX PATTERS OF OLD WORLD CUTLRUE?

YOU ASK, WHERE DO IE FIT INTO THIS? HHERE DO I BEGIN; ASS*YMING YCU'RE RIGHT:
® mm 74 in el ifan, =
(3 et [;d'ﬁ,‘—-w-—oﬂwv‘g;ﬂﬂ Mﬁx_a?

62‘7"“""&7 7"‘-"-( W =

= Mfﬁu“ﬁ" "‘"f""eﬁ /oﬂ'en—n-Ql &;Q_%M

- f /&.M
d& ‘Aum.uv\"! A
- Lc—- "ﬁx./rc-na.ﬂ
Spees o P _._




= 1 VERSUS WE: THE PROBLEM CF YOUR SELF

I - Tno views of orea ing world: 3)EIN HAZTDADDIM, 2)MEAMTZA0SU

-Modern Times: a)Superstumcture (Institutiona), b)Smbatructure; Actual faot
interrelation between two; institutiocns exist for éndividuals,ere tools; emd
individuels help realize selvew in relation to institutiocnas

11 - In West civilizatiom, greatest emphasis on externals of society; ends in

themselvas, men subordiented. NO ACCIDENT IN AGE OF ASSEMBLY LINE where indigidud
el [Euuo-'uf "Boy'
NTOM is bubdidiery to meohine, aml is means rether them end in hiuselfe| g, n s 'HANDS
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N chfm III - BRYSON (NEXT AMERICA) AS ILPACT ON DAILY LIFE:; ENTER@ .&GE OF
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_..—-"‘ llFirat realize:” Collectives, mass groups, are gppd spEys tools;

{}é q/n we abhieve most of daairas am purposes by _group acH action; secondly; HERE TO STAY / "‘h‘-‘

ho{ﬁ Llﬂii‘j l'\auu,f(“'f Gkgd,_ SPlunms e haek
folly to look back to simpler days in pest, visih e confusionjspast dman't
have that simplem umity;lartist thmkers rebels '”"'*",}ﬁ_ Lo
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eat n man chooaing among 2

w & ENSLAVE OURSELVES TC THEM:

3)THESE INSTITUTIONS NOT DRMOCRACY'S PURPOSE: PURPOSE IS STILL 70 MAKR MEN; =77
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‘1. " This past yesr ha

"happenéd to American: Jequ . : s . 1,:‘ ‘
‘Texts:s Numbcrs 21: 16-10- " S i v T 2 B

tif we nave bu V151an- :

-—7,,:,*3 nffe:; “)2’1’)

Sept '47 @t

SEMINAR (DR. ISRATL LEVI TTnnL‘

I -ISRAE -ujj thiiCAN JEWRY

i1 & mlf’c”¢0u5'oné in life- of Jewish

s hoe
people. Entrance. of Israsl into United Hationsj . recognltion of
Israel by. peoplGS'df xowTS; adpission of 250, OOO Jews: role of -
American Jevry .in &411 theas achievem nts, yet so ethlng has

Anmerica, 1s the. -QJ,nN -nAaaInNin the 2, OOO years of

-IswaeW's journey From the wilderriess of. our Juurﬂng to this

£ift "of God, _Jl hJ NNl ile built up a greut coumunity | ofiive
willion” souls,!institutions, religious’ 1ife, And frow, this heri—
tage of God, we really rcached the very heights; Jﬂﬁlﬂln.rulation

.%o Israel, Americen Jewry recally reached the heights. . Dramatize.

thisy - How fuany of .our boys went to Israel to: flght he“oiSMf otc.

Jc: éi) ;/LQVQAV from t“ese helguts Wwo went dowh to *ne valigy.
The tragedy of American Jewry this year 1s the drop. from the -
glorious role it has played, We have fgl¢en frém the | ”'h;ﬁfﬂw

‘to the .  Akik-.. Now we ere putting Isracl in & i nrecarious posi-

tion...thé Jéwish pcople absolutcly faces™ destruction unless

. American Jewry can dmch ch“f)hﬂ;aarazn Wie-act like, cnildrcn._
. Think evcrytnlng is over, tue-war finished, wour cneﬂ1€S““Uuted ae o

sl Use Dcut. 5 24 . _/7uf/10 ’quchmmus, concerning the Promised

Land, says _' You.erec .only sc~1ng t bcghuhlnb of God's nlghty ‘hénd,
there is so‘much to'do yet. It 1&8 1ust bbguﬂ. Americart Jewry

carmot fall down nowe.. BN W . e PR

]

: B pREnI )9 ... 3% logicaily the trder Of thése words

she:.ld be reversed. First you.give - pa€f?“hd then you get

“'your-judgomcnt; Gaon cf Yilna intevb c sTité Han, ‘before the .

Throne cf Justice, will got his Pu“ﬁru.f‘r wuat he has .done " ...
but then né will got the “heshoqnﬂ for what -he’ 4a110d to. do.“_That

‘is where_history will chzllenge us.

[

4, _. Sunhedl"in gﬁB e 054*; - Pr«SS "‘S ab()'{,‘t-: ?;755;:[ :;;Jjn

.. mirac ulouqlv saved from.the fvre, but died from the ev1l eye.
/Jqu431)1 /Vza AN Nk This 13...p1cturhnnf Vﬁ“u raccs Isruel

”hcrc syg boautifiul’ jmssaa in Rbsh “Hashanoh 17B' o
07./1J€ herc God shows Foscs how Lsracl.should
pray. Bem:tlfa.l'1 thing about this is tuhet God wrapped himself in
Talis and showed kcoses how to pray.. Every Jew is a ropresentative
of' the congregation énd unless he has “that. foel ing, whon, HE™5Pays;
he misses the whole attitude of Jewish prayer.: Wc are not Just
individuals praying for ourselves. When we . .pray cn Rosh Ilashanah

——~each Jew is the Sheliach. On this cccasion, -when-the future o

Jewish life is at stake, cvery Jew must regard hl*sclf as the



-2 ' «
representative of the whole congregatinzn.

11 TILL TISRASL 1 LAUGH?

1, In. my book "Steering and Drifting " I preached on the name
"Yitchak." I posed the q‘LShL‘n in thet sermon: Why déi d Abraham
¢all his son Yitchak? It z:ould be in the past tense. Ton put it
in the future tense ovidoutly hias some purpcse. Dramatize story of
Sarah, old, childless, no hape in the future, and here suddenly the
miraclc has happencd. Shce cxdresses ‘that joy,.

2, Laughter plays a role in that Biblical story. Ishmael is

?rlj)Jwith Isauc,. -yn3n is from the samc root, but has entirely
~diffzrent meaning: -ceking, scornful, Sec sermon “Mad Leughter
of tnc World." ' '

3 This day on the word "laughter" brings tc mind one of Hitler's
"last specchecs when he still thought he was going to win. He said :
it would bec his greatest achicvement that the Jew will no longer

bc able to . laughe. He misrcad history, the prophecy of lother
Sarah....The Jew is laughing today. D3r.ng out the miracle of Israel,
the same Jews wno wept in tlie concontration camps are now laughing
in Israel. A new era in Jowisa 1lifs is here after 2,000 years.

"Talrmud, Berschoth 314 ~

DY R pint fdnie pa/cf miele :[nit s Nk

When wiil he be able to " augh? When
the nations cof the worid will recognize tHe new status of the Jew,
That time has now come, the Jow can now laugh. Britain scorned the
Jewse The Arabs would not havc undecrteken the war, had they not
scorned and undercstimated the Jewss /ill thc Jew continue to laugh?
That depends on americen Jowry.

4, In Aimerican Jewish life, our own children are ,0/7/13 about
Jewish thought and ideas. Pzint out the depths to which we have
sunk, thc barrcnness of Jewish 1life. ‘o have to achieve a new era
in our own spiritusl lifc.

Baba Kama 50A: /C/V_;Q _,‘/73 N - /‘_/”?Joq N2 HWan >
American Jewry has bocen digring wells for. pllgrims, but our own
children herc are dying of thirst.

S.Yalkut Shinuoni, Psalm 16:9 91/ .., Oikf fnné-s awlke Yinat can
bring joy to american Jeowry? The'hcart" refers to children and
"honor" to adults. Vhen tib ¢.:ildren will be engaged in Torah, and

when the adults will be engaged in Torah. When we have a revival
in our spiritual life,

dudw1p Lewissohn = "I shall be a uow gludly;" That's what we
have to achieve f)rhgf

Closing text: Malachi 1:5 t
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- = Dr, Israel Levinthal

wie IIT ACHIEVING h“LURITX

Y Cne of Blalllﬁs ehrlluﬂ essays is noamed _/'}!7’3'3 !/(._/ﬁat{’ .
He chastizes the Jews at tiwmc of progran who instead of showing
spirit of‘/)/?fitg-ybuth, vigor, show an attitude of _/711? / child-
ishness. ' .

2 Yalduth. means not only ciildhood, but childishness; -
Tzeiruth is not only youth, but youthfulness. Yalduth is used as a
term cof reproach, whereas Tzeiruth is complimontary. R

Psalm 68:28 - 23 2 ¥3 /'NJA P2 Rebbis relate the
-legend. That when the Jews stcod at the fost of the Red Sea Benjamin
"plunged into the waters." Shows that it was a tribe, animated with
the spirit of youth - : £

3."The . Maturc Mind" .by Professcr H.i. Overstrect = analyses the
tragcdy of Amcerica., Sums i1t up in one word: Wwe have not developed
maturity of mind. Points out the diffcrcnce between adulthood and
mat,urltj,r. Adulthocd is.by no means synonomous with maturity.
Maturity is mental .and is among the rarest of phonomena. This very
thought is given by thhc Rabbis concerning Mcsces: o Commcenting on
fxodus 2:10F. Tho Rabbis asked why tho gsc of J ‘f twice?, Each

is of different quality, 1. 5, vw’);i &'l 24 s, fé /. He
maturcd., '
f’n/c (4 /.:3 1

4, The tragedy in american Jowish 1life in words of Cverstricct is
"arrcstsd infantilism," Or, "nonwicntal, ¢olossal, pucrility of man-
kind." I'mturluy to ba able te distingiish the go:d fron the
apncarance of good, in polidies, in recligicn, in ccducation.

S. In Lmerica we have a stgte of Yalduth, only rccently with
the I’lSG of Israel did we achicve _ H.x53 « That was a transforma=-

tin. : For onét we werd ell ysung, we stood bechind Erctz Yisrocl.
Now the danger .is that we arc golng going back to /7 47, even
-In ouwr cttitude toward Trctz Yisroel, Ccrtainly the problems concern-
ing Jewish lifc in ‘Anecrica ar: still in the yalduth stage.
acn we sec structurces rising, vhen we scc packed Synagogues ¥ ol
on Resh liashanah and Yom KLinspur, if we had insight we would
rccognize how littlc it mecans, Unless we ensrge ©to maturity and
show spirit 31‘ Tzeiyuth therc is no futurc for *LJ"OI‘lC:.“'l Jowish life .

Iv. PROBLL.:. T MALY

j: ch. Rabb., 29:1

In Jewish tl”%dltl n Rosh Hashznah narks thc bn”thuy of man, Comment=
1ng on ‘I Ne3A pRJe eV Abarbancl  asks: why 9 ¢ 3J 7 Why not 15 ?
It implics contempnlatl:-n, th: sught, to crcate human personality. The
artist when he paints a picture, or the sculptor who fashions a

“gure, must contemplate.

L}



=as

There 1is another 1anguage difficulty in this verse, VWhy

_jNJ‘ LN 3A .« There is ne .gbsolutc reason. Vidé ProfcsSsor )
Ginzberg's articlc in the Jewish brcyclopedia on 359 PFL®
According to the mystics, before God created Adam, He ffén ohed _

ental image of what hc wanted to make. c.f.hboth 3:17. p3 4 EYEY
}osﬁ,n ﬁf1§y€ v~ Profesazor Yinzberg says that this has the force of
"after the image" or "aft.r cn ideal," In our own minds, let us
get an image of wn:it we want to make nian. Then, according to that
form, let us fashion man, ' '

Berachoth 8A

/J’JQJ‘) NN Pfgﬁ //70(:;3 237 €
3. Tragedy in the world today is w¢ have not fashioned in our
minds the kind of world we want. The strength of Communism is that
it has worked out a definitc image cof vwinet they want. A11 acti:mns
follow that plan. The trouble with democcracy is thet we have not
yet analysed for curselves what demoeracy should be like, VWhy is a
it that democracy docs.not cadturd the werld. Democracy is under-—
stood in so many ways by so mnany intcecrcsts.

In Jewigh world todcy, grecat weckness is that we have not
fashloned _d/)vfj’}. “Mercly buing Jews,. by birth, is ncgative. The
average Jew can cnly say ‘Ic¢ //€B8 kd€brt aothing clse. Since
the creaticn of Israel we arc being challcnged by the world: What
arc we? ‘e wmust. fashizn @« new understanding of :Jewish life, of the
Jewish world,

5. - Here you have omportunlty to sncak on Conscrvative Judaism,
what it really shouldedcyefind 2 pnllosophj for the Jew in america,
Develop this thought,'about the Scuinery, tihe role it plays in
fashioning the intclleetual Jow, ctcss ctca

V ISRAEL

5 i
1.Berachoth 494. e mmn 131 )3t ,{Jﬂ 4>l Wk kz((;’ 753‘ k5 /_/ﬂ
To be.a Jew today, y»ou have t- have the thought of Erectz

Yisroel. The “elhtLanshxb between ‘the Jows of aricrica and the .Jews
of Eretz Yisreel. If thdt bond is tn cxist, wc must give all our
cefforts, But it is not enough. Iust have N I1N religion without
learning is mcaningless ' : e '

VI ISRAEL
i Theme of Freta Yisrcel, nuidcrs 15:18 and Sifre 110. Bible

uses different words for thce catrancc of -the Jews into Palcstine.
Po/cAAis different frou ;rt‘; other rofcrcnces. achcs that as,
soon as they entcorcd the 1rn§hA;R/1hJ,iﬂﬁy€ N 2,/\4!3:‘e Gives us in-
sight into our fellings tcwords Dretz ¥Yisrodl., lie have always been
preaching about Erctz Visrocl, working for'it., It was an ideal, a
drecam. HYow that we havé rocacihed this SUage, it creatcs new nroblens.
¥any go to E.Y,., and are disasdointud. Don't rcalize therec is a
difference betwesn two attitudes, one the drcarni, the other the actual
reality., The first mitzvan you must perform is thaet of Chalah.



Working out the problem of piving bread to s3 nshy thousands of
Jews. At thc same time, to fasnion o govermment and country based
on- the shHaring of Chalah. e must sco that they have bread there;
as far as Anmcrican Jcwry is. concerncc, this is the first nitzvah,
First you must have a physical Erctz Yisroel ,‘6' p;ffe;‘)! firmly
5 cand , N : NUN 5
cstablished, witir a future - then will come 2/ zn 0@ F,ng;

2. Genesis Rabbah 26:1 f;'é,f /T~ B ot >~ i ;:)fc-/'c ¢? As long as a
country lives, it has problcms and we must try to share thcese
problems, ot every ‘' 1is a curse: it may wcll be a blessing.
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YOM KIPPUR SERMON (Dr, Isracl Levinthal)

VII KOL NIDRE

1. Yom Xippur, is the day when the priest entered the Holy
—— of Holies; spoke God's-name in 1ts full éssence, - 3ring. home the
idea that -on Yom Kiwmpur we cought.to get the God conscﬂousness On
*this, day we should cive-serious thouoht to what-God should mean-
i our life. Con snoulq not be a name Urabtlip with' our linikéq

L) R LA BN L9 KO M cGﬁ

. R Weuknesa of Jewish life tOOﬂy is that we carry. concents
of God we  had in ‘our infancy, We don't expect:.a-child to have a
mature coace Dt of . CGod., Refer to Oversireet!s term: "arrested -
infantilism," Many contemorary God cono“nts A national God, God
of Russia, God of America, etc, Come back to the Jewish v181on of
the universal God, New fad: throwing all responsibility upon Cod,
Helnlessness of man, Idea of Kirkegaarde - thaf man 1s a helpless
creature, is not a Jewish concept, Maa is anf%{;hlg, a partner,
with God, Jﬂ haye to have an image of God always before us,> ‘N'¢

3 'N_N 3k )0 not the childish notion of Seeing God for ona or
two or three days a year, Or the childish idea that God 1is only in
the synagogue, that as soon as we leave the synagogue God has no
influence in our 1*f¢ "7 will walk before God in the 1and of the
living, f{bﬂ/\-» _}é\/?}'}fm a j’)ﬂc You have to walk with God where
you do ‘your Siness, -1n ay“ your relationships with life,

3 % the clnse of Yom Xioppur service, according to tradition,

we all recite e/ nf fc ki3 5 seven times i,e. not only now, but °

— { proeclaim Him all seven cays of the wcek, 1ﬁ1mud Yerushalmi: Rosh
Hashanah 2:54L/0A .. JIJ/‘\ dant p ((’f Nl 0K 14 fe God
fashioned 3&5 windcws ia tnd Heaven for All humanity to look through.
One for every day in the year, To go t‘ glimpse into our heavenly _
ideas., 182 windows to the East, 182:%o The West, God is everywhere
and one in the center, Universal God, 1% 1s not easy to have this
God consciousness, and that is the function of these days,

k. Isaiah 55.6: ;éj/v,‘);o 2 ,(:_-.,:.;) Jand Tanhumn, end
of Haazinu, AL P /V i N s
3 ¥ a}nQ.' AL 2 3 see interpretation of 2’1

)0 K
177 gngh's "Yomim Noraim,"



(Dr. Levinthal)

VIII. XOL NTDRE NIGHT

The Function of Religioa: . r
1, Dout, &4:14 7y ‘L{_,n.//(' Z}_})QXJ__,Q"T-)IB DLl e PO NICY G iy

Unique form: Moses reviers with the »n2ople the highlights of the

history, entry into tio Promised Land, God's gift of the Torah ete.

2, Here is 2 word we find the funcilon of religlon
Observances are not an ead in themsclives, 3ut function to trans-
form you, influence Jowyou have here the right interoret~tisn of
religion, The old Jew understood thet every mitzvah was an
instrumént. 3Srought him closer to God, transformed him into
higher being.., Trrgedy today, even among our religons Jews,
religion is werfunctory. However, here there is a danger of
minimizing riturls, e necd cercmonies and rituals, _"ey add
poetry to our lives, but only if we understand them in higher ._
frame, ieed for ncw approach to the religious obBervances, To
have iafluence in our life, There must be knowledge,

3. Deut, "‘0""'1" - _/f*/(’,x’f Worp 2
. Erubin 54a :
When you heve iy on YOTJ.I‘ .LJ.'DS ‘ whnen you 1.,1"11 Study, when you will
lcarn, ’
ca. ,p;mﬂ%’ /Q’OA-\':; JVSA L AIND nk wf/cfnjf 7
wew / .




Sermon (on World situntion) Dr, Israel Levinthel B

IX OM KIPPUR - - . =

dﬂ 1, I{IDRASE (Zxodys Rabba 30:10)

€ DA JN1 D57 /%3';7 M A7) //v /3% e p;/mcz " -;:o-n pmfw/c 2]

Midrash fu“tnpr efers to A3t QTN YM Pk /Oﬂfnﬂ’ /CO’IOJG’V /3 ﬂdfa’
’ / 7 ' 1 t

_ 2y Qucsunn is per wr\?ﬂm?ﬁf%r‘gdg!g;;,.ek ustjgbs?egvgdcsgﬁaflﬂ

'anﬁﬁvefswry of the beginning-of the sccond World War,  -Newsvapcrs,

- magezinegs, wore full 'of it. Reviewed the tragic mombnt_whén the

war started ten years ago. Tén ycars h?ve vassed, We had beauti-
. ful visions, We were faclng dawn,. ' 3772 a future world to be,
“ Now this ques tion -comes To us wlth striklng force:. .. :p2

We still have the erev, ‘darkness; of the: war. We-are: lost éh

.find oursclves, or lnst ng peace, seer to bé lost. from tne bGPUuieS
of the cawn, -that be autiful one world . that was.to be born, - Rabbils
ask the question which’'evaryone of ‘us feels today. . Ansuver -is -
simple, uhO ravbis o ‘to the bcaru of it-- “The world still rufusas
to accept e Torah oft’ juSt*ce L s g s

B The UuOle nol1uical slunauion, struﬂgle of Emst and:West,
economic failure of the world, etc. .The .solution-is close 2%
hand, It is easy %o thruv'zbe blare on others, I hold no bricf
for Communism, They cortainly:guilty of much of crimes we have
just mentioned, -3ut it would be childish ¢ Jhink uhdf'thg;powcrs
of the West are altogether ru1ltless_1nd blameness g om

. L, Dr, Fosdick once HUOL“d Wendell Phillips ~who uﬁlls th‘t
the poet Coléridge once met a German in Frankfort who, ‘whenever
he mentioned his own namc, mlways took off his hat with profound
respect, Philips added: ‘"It seems to me that the Americsn .
peownie Hl@hb be nainted in the chronic atiitude of taking off its
hat to itself," '

5. In "Civilization on Trial" Toynbee quotes a Eurovean
obscrver: "In the world today, salvation cometh neither from the
East nor from the West," Self-criticism would be most “ecoming,

6. Cite instances of the failure of our democracy - Chincse
fiasco - closer at home, the Peekskill incident, which shows
trend, seed of danger, wnat might hampen herec,

7., concludir%g word of lfiarﬂsn uotes wise admonition

of King Solomon F1/c 9V ¥/ E?E/raéd |
Solomon ’L/C};ﬂ’ A/NIIN @4/ None of us are onponents of
the Marshall Pla none of us opvnosed Lo rich America helning

other countries and peoplcs in distress, Matter of fact, more

we help them, bester we would be, according to the ideals of
democracy, Yet there is something strange, If the purpose.is to
help the peonle, it is noble, 3But if we think, that we can
spread democracy through giftis, we make a great mistake,

The Author of Proverbs was wiser - You will only strengthen
countries through justice, If you offer only gifts, you will
destroy them,
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8. In the past few wsceks, when Britain was holding discuS-
sions on the loan, New York r|1Jmes carried quotations from British
papers, All denounced America, "If you think you can buy our
souls with the Marshall Plan, you are mistaken," Thet was the
gist of the quotations, If democratic England speaks this way,
what do the other countries say,......You cannot eigdicate ideas . —
from the minds of peoplec by gifts, America could have helped
by showing ooppressed ncople what democracy really means, Com-
munism is a religion, and the way %o oonose it is not by war or
money, but by means of a better rcligion, Western powers that
allicé themselves with China did not do well for democracy,

Thye showed that we were not sincsre about democracy, Now the
talk of 2llying themselves with Franco will not help spricad
democracy., "It is only through justice,"

t least our homefor Eretz Yisroel is that the government
is establis hing j g and that American Jewry will supnort it %o
the end,

10, ¢Conclusion Hymn of 'S I ,/‘U'A-:i}: D1 )19 Y dk ardr we”
Jews can pive this message’ to a suffering wokld: It is The God
who ordnins juscﬁce, who searches the heart of governmanis, and
of individuals, whether we are consegecravsed,

Only 1then the world will accept the Torah will we pass from Y
and cnter the —)PA s i



The Jewish Theological Seminary of America
High Holiday Seminar

September 1966 : Elias Charfy
e« s JINTRODUCTION ...

I. On the nature of High Holiday preaching -- what I strive for
a) Since Rosh Hashanah and Yom Kippur have become the high points of
the year and of the religious experience of the individual Jew, we
must use this opportunity for
1. clarifying the root concepts that come out of the High Holy
Days and that are meaningful to our people and applicable
to their daily lives
2. attaining new or renewed understanding of the concepts of
God, Torah and Israel as they translate themselves into the
life of the individual
3. inspiring to a commitment to action -- or a genuine resolu-
tion for some not too distant future action by opening
channels in the proper directions.
II. Some of the root concepts embodied in the High Holy Days
a) gingship of God
b) Kedusha -- living life on the level of sacredness
c) Commitments to Jewish values and the Jewish way of life
d) Identification: with Israel; with the world; with fellow man
e) Taking life seriously
f) Moral responsibility
All of these are concerned with wholeness (organismic health) which is
related to holiness by'commitmant and action. The process by which we achieve
such wholeness and holiness is an act called Teshuvah (we do Teshuvah) 1oy
nmaven. This process expresses itself in striving for improvement for the indi-
vidual <¥°n°n 71pn ; improvement for all of Israel YRI0> 1ipn g
improvement for the whole world pY%iyn 7ipn . Thus I find that I need at
least three sermons adequately to clarify each single theme (I speak three

times oﬁ Rosh Hashanah. If need be, the theme can be treated twice on Rosh

Hashanah and once on Yom Kippur. The order of treatment is not important).

=l=



III.

The text? The totality of Jewish life, both past and present.

Jewish tradition at any point that we touch it has much to say on
perfectibility of man, of Israel, and of the world -- the concept of
Tikkun; the achievement of Redusha. The Torah already speaks of our task
(ch. 19 Lev.) '*an o°vi11p; and adjures us to become a holy people,
and a kingdom of priests ©°7p *131 0?3I7D nOYAD .

The liturgy of the High Holy Days lends itself admirably to use as a
text. Open the Mahzor at almost any point and we have a jumping off place
for such a High Holy Day discourse. In this way, by using the liturgy as
proof texts and illustrations, we make the liturgy meaningful =-- thus -

reinforcing the concepts that lead to commitment.

Typical set of sermons: (On Teshuva)
Sermon 1. Return, O man
a) What is the nature of Teshuva? What do we mean by 'return" in
Jewish trafirig® Tohtuagiivoldls Whhsenn (recognition) s
('111) 9137 (affirmation) and noyn (action). This three-
fold complex is called Teshuva. One must first recognize that one
has gone wrong; one must thereafter affirm in words -- speak it out
-- make confession; one must then take action -- move along in the
new direction and along the correct path. If sin is "missing the
mark' we must first recognize the fact, confess our shortcoming,
vow to change and start along a new path of actioﬁ which will mére
surely "reach the mark."
b) How does it apply to the individual?
Inna *213% IAR 01° 20
"Return one day before you die."” Man must be in constant state of
Teshuva -- examining and re-examining his actions, his thoughts,
his outlook in the light of the eternal values. This re-assessment,

re~evaluation and re-dedication must become second nature so that

man more automatically does that which is correct; and it becomes
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more difficult to do that which is wrong. Examples are to be taken

from personal relationship with family, with friends, co-workers.

Sermon 2. Return, O Israel
a) Every Jew as a member of the household of Israel should bz constantly
re-exaﬁining his relationships to his people. Loyalty to Israel
means study, so that one can more adequately understand his rela-
tionships'to the household of Israel; and deeds; ceremonial, ritual,
ethical? all of which raise the levels of Jewish living and the

status of the household of Israel.

Sermon 3. Return, 0 World
a) Every individual is part of the world community and as such is

directly responsible for the welfare of all mankind. The re-assess-
ment of man's attitudes and actions in this sphere are called for.
Teshuva is highly important. |
Have we stoéd by idly as the world has moved further and further
along the line of destruction, pleading imability to do "anything?"
Or have we exercised our human perrogative of doing and saying, of
expressing our convictions and acting thereon. We are involved - we

must express our involvement by napnn - (’111) T127 - and

nuyn.

Note: In each case, there ought to be, during the Service or at the end of
the sermon, an opportunity to do something, or to commit oneself in
some way. On the first morning of Rosh Hashanah, we customarily
distribute pledge cards -- moral pledge cards == committing
us to study and religious participation. On Rosh Hashanah eve, in
recent years, we conduct an Israel Bond drive. We always tie in

these actions with the theme of the sermons.

=9 =



V. DNotes for typical set of sermons for the current year (Otherhood and
Brotherhood )

Sermon I, "I" (I, the Jew and my local Jewish community)
I. The text for this sermon *H p %Y sax 7R Ox , ete.
a) The polarity within which man operates:
1. _Brotherhood vs. Otherhood
2, Ivs, not -1
3. Self vs. society
L, Identification vs, alienation
The pendulum swings. In some generations towards one pole, in others,
the other way.

b) Today we have cult of the individual, with its attendant effects:
the stress on I, the self, alienation; otherhood. This is not even
humanism, it isﬂself-ism. Not "man" is the measure of all things
but "I" am the measure of all things. The theme is "every man for
himself",

¢) Judaism has always stressed the fact that the self by itself is
nothing == worthless IR Nn pDXPY IR OR . The self is
fulfilled only in relatedness. "I" begin to.mean something only in
relationship to my family, my commnity, the house of Israel, and the
world at large (a novel re-reading of the text might here be

introduced),

ITI. The remainder of the sermon deals with the individual Jew and the

synagogue and the individual Jew and the local Jewish community, The

Jewish "I" needs perfection via Torah and Mitzvot.

a) npIR 1°93y RY X "If not now, when?" — there is an immediate
urgency, One is to act now if one is to save one's self. (At the
conclusion of the sermon, a moral pledge card is passed out and the
congreganys are asked to indicate a moral pledge by turning down an

¢ ¢
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appropriate tab on tbe card., On the right side there are tabs

indicating all the courses given in the Adult Studies Institute, with

a tab for each course. On the left side there is a list of congre—

gational and home duties with a tab for each, for example, attendance

at Sabbath services once a month, twice a month, three times a month,
every week, with a tab for every week; daily Minyan, morning or
evening; home observances.,

Sermon 2, '"We" (The American Jew and the House of Israel)

Here, too, we have polarities, with their consequent effects., This
sermon deals with relationships of American Jewry to the State of Israel and
American Jewry to the total Jewish people, K'lat Yisrael,

a) The Unity of Israel has always been:
1. Our point of strength in an alien world

2. The indication of the oneness of Cod (Shomer Yisrael)
9PD @ nnn ny

b) This unity has broken down

1. vis-a=vis State of Israel: philanthropy on our part does not
make‘for unity
On the other hand, the cavalier attitude of the official
religious ministry toward American Jewry and non-orthodox groups
generally, does not help unity

2. vis-a-vis world Jewry: we have not been zealous enough and
concerned enough about the welfare of Jews in other parts of
the world. Another generation of this break-down and American
Jewry will be totally isolated from the rest of world Jewry

3. The tasks that need to be done: regain the unity of Yxraw> oy

Sermon 3. "They" (The American Jew and the world at large.,) Text will be the
poem, 1'nRY1 , which speaks of the future unity of all mankind.

The unity of mankind is the real need of the day. Trace the shrinking
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size of the world and the concomitant expanding responsibility of man,
a) The hope == our expectations of the U N as instrumentality
b) Our expectations of cooperative action among the great States

¢) The hope for peace

The present situation is not a very hopeful one, but there are things
that can be done and should be done. Awareness and action are called for,

If not now, when?
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STATEMENT —=— for NE!'ILA
by Rabbi Elias Charry

Teshuva -~ repentance -- return or a turning toward,
Teshuva, the theme of these Holy Days, calls for new directions, new
enthusiasms, new dedications, It is a turning away from the crass and impure;
a turming'toward the exalted and the pure.

For the Jew, Teshuva works in three related spheres:

Learning

Observance-
Moral Living

1« Thru ever deeper delving into our past history, as reflected in the abiding
sacred texts of our people, we open the storehouses of spiritual wealth
accumulated through 40 centuries of thought and struggle and striving., We
get to know what we are and who we are and what is our place in the world,

But this is all in the mind., It must be translated into forms and acts,

2, Thru participation in the observances of our people with enthusiasm and with
kavanah, heartfelt intent, we are joined fast to that brotherhood of men,
the Jewish people, that has dedicated itself since the dawn of time to the
service of God and man., Each ceremonial act carries within itself some great
idea and principle that our people discovered or our leaders brought to life:
from the Shabbat to the Holy Days; from Circumecision at birth to shiva at
death; from Kashrut, dietary laws, to Kiddush, sanctification; from the
mezuzah on the outer doorpost of the house to the Seder in the innermost
recesses of the home. All observances must be performed with intent and
understanding lest they become meaningless gestures. And their intent is
always moral,

3. Learning and Observance must lead to moral living, for this is the ultimate
goal for man, "The mitzvot (both learning and doing) were not given to man
except for the purpose of purifying him." By his moral behavior, his
relationships to his fellow man, do we recognize the true Jew.

Let us therefore dedicate our best energies in this coming year to learning, to
practicing and to living the moral life, Thus we do Teshuva -- for thus alone do
we turn to the good and the noble,

May you be inscribed for a healthy,
good and happy year. 5727-T1"Dwh
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TfREDEHPTiVE LAUGHTERY A Rosh HaShanah Sermon on the Holocaust

.'bieweré of last April®'s NBC special "Holocaust" maﬂhave
hoficed that when the program returned aftér a commercial break,'
the sound begaghan instant before the picture returned, as a
kind of "teaser” to catkh one's attention. If you heard
laughter, you knew that £he scene would. be &fie of the Nazis.
?be'Jeﬁs nevef laugh in the program; they have nothing toxlaugh
about. This is one of the things the Nazis stole from us, -
the ability to lauéh. During the Nazi years, they kept all
1aughte: for themselves, |

| Gen. 2119 "Sarah éaw the son of Hagar m'tzahek", ﬁhich the
Hidrasﬁ fTosefta Sotah ch. 6) interprets as avoda zara, gilui
arayot, and shfichut damim. Tﬁis-is what the laughter of the
Nazis was, as shown in"Holocaust", a mocking of all moral
values.and sense of rgstraint.

One of the important ways in which we can show that Hitler
lost the war and Israél survived him is by reclaiming that
capacity for Laughter which the Na®is stole from us. Sarah
sees Ishmael m'tzahek , but she names her son Yitzhak. He will
laugh in the future. The day will come when Ishmael will be re-
moved, and Abraham's true heir will be the one to laugh. We
must make Judaism something joyous. Fackenheim®'s dictum that
we must. survive as Jews-so as not to grant Hitler a posthumous
victory is correct, but incomplete. If Judaism survives as a
grim, joyless obligation, as a burden we are too dutiful to.

put down, Hitler will have won. It is only the laughter of

Jewish children,the sense of joy in our observance which will

~announce his defeat. Restoring the joy to Judaism means that

after the Yizkor prayers of Yom Kippur, we return for the joy
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Eof Sukkot and of Simhat Torah. If the Nazis stole laughter from*

. us, we must see to it that we , like Sarah®s son, laugh last.

'BEING TESTED: # sermon for the second day of Rosh HaShanah.

'%één}"zzzl —5And'it-came to pass after all these things that_dod.
:feated Abraham. That is a strange and troublesome verse. What
dconcept of God and of feligion does it imply? A God who plays

ﬁsadistic practical jokes on His most devoted follower? A

religion wh1ch praises the man who commits the most horrible

:crimes in its name? We are Justlfiably troubled by the verse.

| A possible explanatlonn Gail Sheehy subtitled her book

;Pagsgg g “The predictable crises of adult life.™ Maybe there

Iare certain tests. certain trials a person must go through in

the process of growing up, in order to become a mensch. It is
not enough to have the confidence that he can survive the trials
intact; he must actually experience them, for the experience .

is whai changes one and makes one grow.

Béreavemeht, loss of one you love, is such acrisis. You
never—know'how you will handle it until you actually go through
its Freud, who should have understood the ambivalences of a
parentfchild relationship better than anyone, had a hard time

dealing with his fathef's death. He remarked to someone after-

‘wards that he learned something from the experience he had never

realized before, that"in a sense,. you remain a child until

A e by

TS _.mmh‘__
youeve 1ost a parent, no matter - MO0M. 01d you may. k hg;:mézge loss

of someone close to you is always painful, but it is a necessary

-stage of growing up and becoming a full-fledged mensch.

Poverty, financial need, is a test inwhich a person learns

something about himself and becomes a different person. We have
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all had experience in récent years with successful, upwar&a b
mobile meh-who suddenly lost their jobs, or had their incomes
halved and their standards of living cut, because of economic
changes. How dg.peOple react? Do some people throw morality
_out the window, and return to the jungle, doing whatever is
_necessary to support theif families? Do some people totally
lose a sense of their own worth, overlooking their abilities a
as husband, father, friend, if they can't be good providers?

§ A biographer of Nelson Rockefeller

wrote ﬁhat ﬁbecause he grew up wealthy, he hever understood
hoé.thé wnrid worked.'He never undersgood frustration. He grew
' up wiih thai’uniquely American fallacy that all problems are
'sq;fablg." Maybe to become a cémplete person, one needs to

' know want. The Hidrash exxplains the. shemitah year as belng

M e e

2jdesigned to help the wealthy understand what the poor feel

T RN e e T
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llke, when they don't _know _where their next meal is coming from.

L e A S T RPN oy L aveani

Perhaps when the shemitah is over, they will be less Judgmentalﬂ

g

e I |

of their poor nelghqus.mMM

,..-ﬂk.r-.-ﬂ-""""’"‘"'"'

Similarly, affluence can be a test of a man's clrracter.

How many people, and their children, fail that test, find their
lives spoiled, their values corrupted, their ability to enoy
life's pleasures diminished, simply because they can afford -
everything?

~ And finally, the most difficult test of all is the test of
:1iving héppily with another person. You can't be fully human
without it, and yet it remains one of the most difficult‘things
‘we will ever be called upon to do. We recite thw words oseh

A \
shalom bimromav a dozen times a day; what do they mean? The

'stars and planets are so big, and yet God has arranged for them



. Kushnér=4 -

jéaCh'EoFaﬁe'ita own orbit, so that they never bump into each
Jafher ﬁr'get in eachpther's wvay. We on earth are so small,
but wénkéep on bumping into each 6ther and feel we can‘t
"succeed because.someone else is in our way. So we ask for

'hhalom on earth like the shalom God has fashioned in heaven.

Further, Bthe Midrash derives the word shamayim as a combination
of esh and mayim. Fire and water are usbally incompatible, but
God has worked a miracle ®o that the sun and rain can coexist
i*heavenly harmony. This is shalom bimromav. On earth, men
and women, parents and teenagers, Israelis and Arabs, blacks
" and whites, Irish Catholics and Irish Protestanss, seem as
incompatible as fire and water. So we pray for the sort of
miracle 6n earth which already exists in heaven. It takes a
miracle for two people of difoPnt needs and temparaments to
live harmoniously together; yet our wellbeing as human beings
depends on just such a miracle.

A storys a man sitting on the beach watches two children,
a boy and a girl, buildiﬁg a sand castle on the ocean's edge.
Just aé they finish, a wave comes and knocks it over, The man
expects the children to burst out crying; all their hard work

has gone for naught. But they surprise him. They run up the

beach holding hands, and sit down to build another castle. He
e _______,_..-—-——-'_‘ J
realizes he has learned an important lesson. All the things we

work sb hard to build will someday be destxyed ; only our
relationships to other people will endure. Sooner or later,

the wave will come and knock down what we®ve labored to build.

And when that happens, only the man who has somebody®s hand to
hold on to will be able to laugh.

| So the Lord tested APraham, not to make him suffer, but to

make him grow, so that by passing all the tests, he woud#d be
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- LETTING GOD REMEMBERs A Rosh HaShanah sermon.

ﬂhen you believe in God;‘one of the fringe benefits is
. that there are ;hings you don't have to do, because you can

' ;dépend.on God to do them.'Thhggs like making the sun coni ¥ up
in the morning, and thinéé which we're bketter off not thinking
aboht. like some mean thing someone said or did to us years

| ago. We're better off not remembering about it, and leaving the
.I'remembering to God:

| _ Our colleagge Rabbi Michael Hecht, in his book The Fire
Waits » has a meditation on Ki“Tetze which reads, in part:

. "God,help us leave behind the things that weigh us down. If
fuhile harvesting our days-at the end of the year, we forget a
'day of sorrow, let that day fall froqbur memory and may we
never return to think about it. If while harvesting our tears,
we forget how someone we care for has done us wrong, let that
tear be forgotten. God, help us not to remember all the worries
we hoard, our possessions, our £Orr0ws, our grudges. Help us to
be like that farmer who left the sheaves behind, and having
leftthem, later found he did not know their number, for they
were gone,"”

In Judaism, it is a mitzvah to remember, but sometimes it
is a mitzvah not to remember-- not to gremember all the times
people hurt us, disappointed us, let us down.

A hassidic interpretation of the verse "Love you neighbor
~as yourself” pictures a man peeling an apple, the apple in his

left hand and the knife in his right. Suddenly, the knife slips

and cuts into his left hand. It is hurt, bleeding. The man is
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upset. Hhat doea he do? Does he take the knife in his left hand tﬁ
iand stick it into his right, to get even? Of course not, becausq |
5hoth hands are part of the same person. That is why the Torah_f
&tells us not to take revenge or bear a grudge, because your |
ffeilowman is aseyourself. You and he are part of the same

body,;k lal yisrael. For one Jew to seek the harm of a fellow

Jew when thgre are so few of us, for one member of a family
not tdxbe‘uon speaking terms with anothér member of the same
familf, - thaf's like the left hand stébbing the right to get
j_evene:No matter how valid your reasons are, you're only hurtigj
.}oursélf a second time.
buber interprets that verse to mean,"Love your neighbor be-

5 i %
cause he is like you." You make allowances for yourselfs I

éESEIE“EzfﬁSre paﬁiént, more dharitaﬁle. but ave soO many
. things on m} mind. Make the same allowances for the other
ﬁféllqw; I'm not asking you to say that the other person was
right in the way he treated you; I'm not asking you to forgiee
him,EI'm only asking you to stop thinking about it/.

‘Newman and Berkowitz in How to Be Your Own Best Friend:
"People feel very justified in their anger. They can give you
all the details of how unfairly they.were treated years ago.
They are usually right; they did get cheated as children. But
what they don't see is that they're now cheating themselves...

Their rage can't hurt their parents,but it's crippling them...
e

~it qoesn't seem fair. quhean we should just let them get away

'witﬁ it? Wipe the slate clean,after all they put us through?”

It isn't fair.Who said life is fair? But there is nothing you

e

can do about that now. Hamlet tried tO-evedthe score,and it led

to multiple deaths...Life lies in another direction, in letting

go, giving up your grievences.”
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' Muesaf on Rosh ﬁaShanah apaaxs of God as zgghg;_gg;hju;

‘gighkagno;.. ‘God keeps a full aet of booka. ‘80 we don't have

to. He can afford to remember a11 slights, all acts of selfish-

ness, because %}s compassion 15 Iinfinite. If I remembered all

-

3the ‘mean things people did, I wouldn't be able to put up with
 them. And if they remembered all the petty and thoughtless
"chinga I did, they wouldn't be able to-stand me. So we're

'all better off forgetting and leaving the rememering to God.

One of the gates around the 01d Citqﬁf Jerusalem i#Lnown

as Shaar ha-akhpot, thé dung gate. One derivation of that name
: tells that theplgrims coming to Jerusalem would wash the
IEiith off themselves at that pomnt. They didn't feel they
. could enter the Holy City until they had done that. We too,

‘at the gate of a New Year, ought to leave behind all that

defiles, embitters, and grieves us, before we enter.

MAKING OURSELVES HUMAN: a Yom Kippur Sermon.

Why do we fast on Yom Kippur? The Torah doesn't say we should.
Nowhere does it talk about fasting. It says ¥'initem et nafsho-
teichem, which the new JPS translation renders "you shall

—

practice self-restraint,” and one teacher of mine translates

e —

—

QSHEE;E”:;;U shallﬁsgg&;g;“xq instincts"”. That's the meaning
of fasting and all the other restrictions of Yom Kippur, -not

to show God how much we're willing to suffer, not to win His
sympathy, not even to lose weight, but to demonstrate to our-
selves that we are human beings by controlling our instincts.

In a metaphor only our generation canunderstand, all other living
creatures are programmed, except man. Animals eat whenever they
see food; only human beings can be hungry and say"No , I won't
eat that, as a demonstration of my human capacity to control

instinct, rather than let it control me."



HR RESOURCES
SUBJECT: MATURITY IN THE JEWISH TRADITION
SOURCE: David de Sola Pool in These Harvest Years,

.edited by Janet H. Baird, New York,
Doubleday & Doran, 1951, pp. 281 - 296

"Nations pride themselves on their age. The
immemorial tradition of a people such as the Jewish or
Chinesegives to that people mellowness of character,
deeply rooted strength, a sense of assured status, and
something of the mature wisdom that is born of experi-
ence.,

As it is with a people as a whole, so should 1t be
with individuals. Age should be something in which a
man can take pride because it brings to him fulfillment
of the promise of his budding years, a status of honor,
and the calm perspective which the experience of years
can give. '

This is axiomatic in the thought of the Jew. The
millennial Jewish tradition rooted in the Bible bids
one turn to the slders to learn the true values of life.
"Remember the days of old, contemplate the years of the
many generations. Ask thy father and he will declare
thee, thine 0ld men and they will tell thee."
(Deuteronomy 32:7) For three thousand years Jewish tradi-
tion has accorded to elders special recognition, honor,
and function.

It has also consistently counseled men and women
to make a full and wise use of their advancing years.
For the tradition that is based on the Bible is real-
istic in its recognition of the physical limits to the
number of our years. Man is but "flesh and his days
shall be 120 years." (Genesis 6:3.) This is regarded
as the utmost limit of life which we can ever hope to
attain., Ordinarily one hundred years is considered the
most to which man may look forward. In the happy,
restored Jerusalem, "there will not be heard any more
the sound of weeping or the sound of outcry; there will
never more be thence an infant of days or an old man
that will not fulfil his days, for the youngest shall
die at a hundred years ., . ." (Isaiah 65:19,20.) The
Psalmist, considering the fleeting character of life,
allots us still fewer days on earth: "The days of our
years are three-score and ten years, or with vigor
fourscore years." (Psalms 90:10.)



Yoreover, the Biblical trasdition vividly recog-
nizes that length of days necessarily brings with it
increasing limitations. After the Psalmist has alloted
to man the hope of attaining a maximal fourscore years,
he adds, "yet is their boast only toil and sorrow, for
quickly life passes and we fly away." (Psalms 90:10.)
Neither the Psalmist nor the Prcacher of old knew today's
miracles of medicine and health conservation which make
it possible for us to live through our advancing years
with only slowly diminishing physical vigor. The Preach-
er, Bcclesiastes, drew a vivid picture of the physical
disabilities and decrepitude to which the aging could
look forward: '"Remember thy Creator in the days of thy
youth, ere the days of evil shall come, and the years
draw nigh when thou shalt say 'I have no pleasure in
them,' ere the sun and the light, and the moon and the
stars are darkened and the clouds return after the rain
(failing eyesight), in the day when the keepers of the
house (the hands) shall tremble, and the strong men (the
legs) shall be bent, and the grinders (the teeth) cease
because they are few, and those that look out of the win-
dows (the eyes) shall be darkened, and the gates on the
street (the lips) shall be closed as the sound of the
grindi is low, and one shall start up at the voice of
a birdn%inability to sleep), and all the daughters of
' song shall be low (increasing deafness). Also one shall
fear a hill (shortness of breath), and terrors shall be
on 2 journey (difficulty of walking). And the almond
tree (grey hair) shall blossom, and the grasshopper
shall be a burden (inability to carry even a small weight),
and the caper-berry (appetite and passion) shall be wecak,
for man will be going towards his eternal home and the
mourners go around'in the street; ere comes the time
when the silver cord is severed, and the golden bowl
shattered, and the pitcher broken at the fountain and the
wheel fallen shattered into the cistern, and the dust
shall return to the earth as it was, and the spirit
shall r?turn to the God who gave it." (Ecclesiastes
12:1-7.

This was the picture of physical breakdown that was
familiar to our ancestors in Bible times. Centuries
later it was the same as seen by the rabbi who in
characterizing the fourteen ages of man sald of the
later years of human life, "60 is age, 70 o0ld age with
the hoary head, 80 survival for exceeding strength, 90
bent decrepitude, and 100 as though onc¢ were alrcady
dead and passed away complectely from the world.'" (Mish-
nah, Aboth 5:2lj.) Similarly, another rabbi, looking on
the physical disabilities which beset old age, could
exclaim, "Youth is a crown of roses; old age is a
crown of rods." (Talmud, Sabbath 152a.)
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Today old age has largely lost thcse physical ter-
rors. Many of thec encumbrances of advanced years which
the Preacher saw as inseparable from age have been
largely overcome by the techniques of modern science.
Eyeglasses correct defects of vision that come with the
years., Artificial tecth and denturecs preserve the
"grinders" in the mouth and hold firm the lips, "the
gates on the street." Today many are the vencrable
cléders who know the blessing signaled out as so excep-
tional in Moses that in extreme old age "his eyc was
not dimmed, nor his vigor abated." (Deuteronomy 34:7)

In our days maturity need seldom fcar such physical
handicaps. In an era of total world wars it should
rather fear the unhapniness of which it may be the wit-
ncss and the living memory. When the patriarch Jacob
first came before Pharaoh he was asked by the king, "How
many arc the days of the years of thy 1life? And Jacob
said to Pharaoh, 'The days of the years of my earth's
sojourning are one hundred and thirty years. Few and
cvil have becn the days of the years of my life . . .'"
(Genesis [;7:8-9.) Jacob had known enforced flight from
home, years of toil for a deceitful and exacting master,
bercavement in the early death of his beloved Rachel,
and mourning for his darling son Joseph.

Life's Truc Perspecctive

Growing old is not simply a chronological conditiocon
of arteries, tissues, and organs physiologically aging
with the passage of time. PFrivations, hardships, exces-
sive toil, insufficient sleep, homclcssness, bereavement,
mourning--all such experiences as thesec, which Jacob had
known, made him look back on his length of ycars as on
something quite other than an unmixed blessing.

But herc again our greater capacity today to con-
trol the physical forces and conditions which surround
us can lengthen our expectation of life and rob old age
of many of the accumulated sorrows and burdens that

ave traditionally been considered as inseparable from
longevity. Scientists have shown that length of life
can be materially affected by controlling outward con-
ditions. Thus, on the purely physical plane, the life
span of an insect has been varied from twenty days to
six months, according to the temperature in which it is
kept. So may our life span vary according to the fever
or the restful coolness with which we live, the excite-
ment or the calm of the spiritual atmosphere in which
we habitually move, the sorrow or the joy, the worry or
the sercnity which we allow to possess our lives.
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We can largely control and make beautiful the
character of our individual living so long as the world
remains sane. Only if it gives itself up again to the
suicidal madness of total war will those of us who may
escape with our lives re-echo the despairing words of
the rreacher when he looked out on life and saw the tor-
turous cruelty of oppression which marked social and
economic life in his days: "Then I praised the dead who
have already died above the living who still are alive."
(Ecclesiastes l:2.)

We misjudge life's perspectives when we set old
age at the center of its panorama. Only for a nona-
genarian or 2 centenarian may length of years become a
primary consideration. For others it is often quite an
unimportant concomitant of a full and interesting life.
Let us not forget the proudly hopeful mother who went
to visit her daughter's violin teacher and asked him
how the child was progressing. The answer that she
received was, "If enough time is given her, she will
become very famous." "Ah! She will be a great musical
artiste!"” "No! If she is given enough time and she
lives long enough, she will be very famous--for her
exceptional age." 01ld age must not be allowed to
become the paramount value in life. It must be an
incidental in a life that has rich values in its own
gquality of living.

On the other hand, age may not be disregarded or
negated. Not even a woman should yield to the weakness
of concealing or disguising her age. It is told that,
exasperated by a nagging wife, a husband lost his tem-
per and, turning on her, said, "You are a troublesome,
nagging, bad-tempered, disagreeable old woman." "014,"
she replied, "whom are you calling 01d?" We have to
recognize the centrality of character in the values of
life, and we must put o0ld age in its commensurate place
among them. "For honorable old age is not that which
standeth in length of time, nor is its measure given
by number of years; but understanding is gray hairs
unto men, and an unspotted life is ripe old age."
(Wisdom of Solomon L:8, 9.)

The relation of character to age is fundamental
also from the negative side. It has long been recog-
nized that physical age descends prematurcly on man
when he allows himself to be the victim of vice or
carking cares. Many centuries ago the Talmud declared
that old age descends rapidly on those who give them-
selves up to sexual excess. (Talmud, Sabbath 152b.)
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Rabbi Joshua ben Nachmani declared that old age
comes too rapidly to four classes of men--those who are
possessed by fears, those who give way to anger with
their children, the one who has a bad wife, and to
everyone in time of war. (Midrash Tanhuma--Hayye
Sarah 2.)

Many of such life-shortening troubles are humanly
controllable, 2nd thcrefore much of the psychic and the
physical disabilities of age can be averted and avoided
as we learn to live more serenely and with peace in our
hearts. It is truly within our own power, through the
quality which we give to life, to make our mature and
advancing years the blessing which they should be and
may so well be.

We have no right to look for a happy old age if in
our llving we habitually violate physical and spiritual
law. The full blessing of length of days comes to
those who have known how to live, and the beauty of the
years of maturity can be assured only by maintainining
high standards of living. Thus the Psalmist has a sim-
ple formula for happily living out the harvest years of
advancing age: "Who is the man who delights in life,
who loves length of days in which to see good? Keep
thy tongue from evil and thy lips from speaking guile.
Depart from evil and do good; seek peace and pursue it."
(Psalms 34:13-15.) His prescription is as valid as when
it was first written down.

The master of Proverbs suggests several other
ingredients with which to fill the cup of happiness for
length of life. "The one who hates ill-gotten gain will
prolong his days." (Proverbs 28:16.) He calls also for
moral wisdom: "Length of days is in its right hand . . .
Hear, my son, and receive my words, that the years aof
thy life may be many." (Proverbs 3:16; L :10.) "Rever-
ence for the Lord will increase cays, but the years of
the wicked shall be shortened." (Proverbs 10:27.) "For
length of days and years of life and peace shall (God's
commandments) add to thee." (Proverbs 3:2.) "A crown
of glory is the hoary head; it shall be found in the way
of righteousness." (Proverbs 16:31.)

The rabbis of the Talmud take up the refrain. In
their generation they also socught to find a formula of
living that assured 2 happy old age. Thus Rabbi Zaccai,
when questioned why he had reached a ripe old age, attri-
buted it to his respect for the synagoguc and to his
never having spoken harshly of others. Rabbi Eleazar
ben Shammua also attributed his blessing of years to the
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respect he had shown the synagogue, and also to the
fact that he had treated others with deference. Rabbi
Nehunya believed that he had lived long because he had
never humiliated anyone, nor had he ever harbored
rescntment overnight, anéd becausc hc had been generous
in helping others. Rabbi Zeilra attributed his length
of days to the fact that he had always treated the mem-
bers of his houschold with gentlencss, he had shown
respect to others, he had never rejoiced in another's
misfortune, nor had he used opprobrious nicknames.
(Talmud, Megillah 28a.)

What is remarkable in these statements is that in
every case the venerable rabbis give credit less to
their personal piety than to thc considerateness they
had shown in their social relations. "Would you live
long?" they say, "then treat others in a kindly and
generous way.'" Truly, old age comes to us most readily
as a blessing when we have lived unselfishly and have
built up for ourselves a kindly, warm, comfortable, and
cushioning world of friendship through our considerate
relations with others.

There is wvalid and potent wisdom for our days in
all such dignoses. One of the delights of walking in
our city narks on a weekday is to see how many of those
who arce there are little children alongside men and
women whom the world calls old. Youth and the morec
vigorous adults are busy in their workshops or offices.
But the little child is there while the venerable clder
sits on the bench and smilingly watches him at play. It
is the picture of a city at pecace that we have already
seen painted by Isaiah. “The same picture of happy age
as the very symbol of outward and inward peace is depict-
ed by another prophet: "Once again old men and old
women shall sit in the open places of Jerusalem, every
man With his staff in his hand because of his great age,
and the open places of the city shall be filled with
EO?S gn? girls playing in its open places." (Zechariah

A .

But advancing years do not compel one to spend
one's time doing nothing more than sitting idly in the
park. There are qualiticecs in maturing years which tradi-
tionally bring to elders their own distinctive
obligations as well as leisurely honors. The high-pres-
sure youth of our days do not ordinarily give respectful
attention to their elders. They hardly walt in silence
for the words spoken by older lips, as did Elihu who
"waited for Job with his words, because they were older
than he! (Job 32:l;.) DNor does modern youth usually
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know of the injunction to "rise up before the hoary
head and honor the face of the old." {(Leviticus 19:32.)
In past centuries, however, this respect for the aged
was demanded of the Jew. Indeed, it is told of one of
the greatest of the rabbis, one before whom everyone
would deferentially rise, that he never failed to stand
when in the presence of an old man, even though the old
man was unlettered and ignorant, and of Rabbi Jochanan
it is recorded that he would always rise up before the
aged, even though the o0ld man might be a heathen.
(Talmud, Xiddushin 33a.)

Our generation is not alone in its failure to accord
such deferential gestures to age. The master of lamen-
tation weepns that in hls generation of catastrophe

"the face of the elders is not shown honor."
(Lamentations 5:12.) Isaiah similarly deplores that in
his day "each onpressively pushes against his fellow
and against his neighbor, the young act insolently
towards the old, and the base towards the honored."
(Isaiah 3:5.) He felt that his was a generation like
that of the heathen among whom '"none showed countenance
to the aged nor pity to the young." (Deuteronomy 28:50.)

In our days we feel less strongly about this failure to
rise up before the old, because the aged are now less
likely to be physical and mental wrecks and pitiful
wash-ups on the marginal shores of active life. Today
0ld age should hardly demand this formal deference from
the young, for advancing years do not automotically
bring on a debility and senility that arouse our pity.
The education which we receive when young, and its con-
tinuation in later years and even in old age, through
newspapers, books and magazines, moving pictures, radio,
television, and other twentieth-century instruments of
mental stimulation, makes rare indeed that type of the
illiterate old villager who then asked how he filled his
time replied, "Sometimes I sits and thinks, and some-
times I just sits."

Formerly, ohysical infirmity and blindness would often
comnel the aged to live as virtual prisoners shut in by
the walls of their room. Today the telephone, with the
radio and television, and the elevator and the automobile,
very often rescue them from being orisoned within narrow,
inbred confines of living and open up for them the outer
world with all its personal touches and wide vistas of
interest.

The mechanizing of so much of the physical drudgery of
life by such willing slaves as the electric laundry
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machine and vacuum cleaner in the home and the automo-
bile at the door takes away from today's maturing woman
and man many of the handicaps and physical limlitations
of advancing years. In our era everyone can take an
eager, zestful vart in 1life to a degree that men and
women of similar years in earller generations could not
have dreamed possible.

Age, however, can now rejoice in something more than
that many of its physical and mental disabilities have
been overcome. It has retained many of the special
advantages which come with advancing years. Foremost
among these is the maturing wisdom which may come with
the ever-deenening exverience that the years bring. It
will be recalled that King Rehoboam, when coming to the
throne, took counsel with the elders as to the nolicy
that he should follow. He consulted also with his
young contemporaries, and by following their advice and
rejecting the sage counsel of the elders, he came to
disaster. (I Xings 12:1-15.) For, as was said by the
rabbis many centuries later, "building by the young may
be tearing down, while tearing down by the old may be
upbuilding." (Talmud, Megillah 3lb.)

Of old it was almost axiomatic that "with the aged is
wisdom, and with length of days understanding.' (Job
12:12.) Jesus ben Sirach declared, "How beautiful is
the wisdom of o0ld men . . . Much experience is the

crown of old men." (Ecclesiasticus 25:5, 8.) 1In angry
exvostulation Eliphaz said to Job, "what Jdost thou know
that we do not know? What dost thou understand that is
not also with us? For the hoary head and the aged are
with us, older in days than thy father.”" (Job 15:9, 10.)

Then it was almost assumed to be true, as the Arab
nroverb exoresses it, that he who is older than you by

a day is wiser than you by a year. When Moses was build-
ing un an incipient organization for the Jewish people
that he had created, he was bidden, "Gather sixty men

of the elders of Israel." (Number 11:16.) Because of
their age and experience, elders were regarded as the
men best fitted to guide the destinies of their people,
in the same way as the ancient Romans set duties on
their '"senators," a term meaning "elders".

The rabbis sometimes express this point of view with a
stinging disparagement of youth. One of them said, "He
who learns from the young, to what may he be compared?
To one who eats unripe grapes and drinks wine fresh from
the wine press. But he who learns from elders, to what
may he be compared? To one who eats ripe grapes and
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drinks old wine." (Mishnah, Aboth L:26.) However,

they realized that not all the advantage is on the side
of years, for another rabbi said, "One who learns as a
child, to what may he be compared? To ink written on
fresh paper. But one who learns when old, to what may

he be compared? To ink written on rough blotting paper.”
(Mishnah, Aboth L:25.)

The Wisdom of Maturity

wWwe must be on our guard against thinking that length of
years necessarily and automatically brings wisdom. If
we are not watchful, old age may bring us only a gar-
rulous dotage. '"Better is a poor lad who is wise than
an old king who is a fool and who no longer knows how to
accept admonition." (Ecclesiastes u:13.§ The greatest
of the rabbis declared, "Look not on the flask but on
what it contains. For there may be a new flask con-
taining old wine, and an old flask which contains not
even new wine." (Mishnah, Aboth L:27.)

The recognition that wisdom does not necessarily go
hand in hand with the length of days is needed to keep
those who are aging constantly alert. We have to put
forth continued effort not to fall behind and become
outdated as the years creep on us. Unless we con-
sciously and consistently keev ourselves mentally wide-
awake, we may find that there is bitter truth in the
saying of the rabbls that while the wise grow wiser
with the years, the older the ignorant get, the more
foolish they become. (Talmud, Sabbath 152a.)

Perhaps the happiest way for the maturing to keep astir
and not settle down into fusty old fogyism is for them
to maintain contacts with the young and assoclate them-
selves with the interests of the younger generation.
when we are aging we must watch out against a facile
living in the past. The young who live in the present
and the future will have little patience with those who
habitually look backward and have pralse only for the
days that are gone. As we become veterans in the art
of 1life we must preserve a forward-looking spirit if we
would give our best as the heritage of those who come
after us, and would see our highest purposes carried on
by the next generation. There can be no stop signal set
up by age or even by death itself unless there is a
stooning of the next generation.

There was a moment in the life of the patriarch Abraham
when he believed that Isaac, his beloved son and snirit-
ual heir, must be sacrificed. He had to be taught by a
vivid and dramatic demonstration that age must not try
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alone to comnlete life's work. There must not be the
sacrifice of youth by o0ld age; old and young must go
on "bvoth of them together."

Age must not allow a break to develop between the gener-
ations. None of us, however old, may say, "I have done
my work, I do not care now what hapnens. Aprés moi le
déluge.”" Life has continuity. Interesting, gracious,
and useful advancing years will be those where the
elders think, counsel, and plan together with the more
vigorous, inventive younger generation. Life needs both
the radicalism of youth and the conservatism of age. It
needs the fire and enthusiasm of youth to get things
done and the experience of age to see that they are not
overdone. Fullness of living, with the divine spirit
richly poured out on all, will be when "your o01ld men
shall dream dreams and your young men shall see visions."
(Joel 3:1.)

If, then, men and women are to grow old without losing
the zest of living and are to feel that life still has
for them a niche where they can be useful, they must
stand behind the young to give them guidance and
encouragement and cheer them on their more active course.
In this way those who have lived through their more
vigorous years can fulfill for themselves the nrayer

of the Psalmist, "Cast me not off in the time of old

age; when my strength fails forsake me not . . . Yea, to
o0ld age and hoary head forsake me not, so that I may tell
Thy power to the next generation, Thy might to all who
are to come." (Psalms 71:9, 18.)

The years of early struggle and groping nurvoses can
with age yield to an assured inner gquiet and comfort.
The difficulties and asperities of our overeager youth
can be smoothed down with the years to a mellow richness
of personality that has matured. The ardent discontent
of questioning youth can yield with the vpassage of time
to a calm philosophy of ripened experience. Our useful-
ness is not measured primarily by chronological consid-
erations. We have to learn to look on our advancing
years not as our declining years but as our »nrogressing
years, which we can make meaningful with fitting purpose
and stimulating interests.

Not everyone can be a Goethe who completed his Faust

at eighty, or a Verdl who was writing brilliant music,
or a Toscanini interpreting it when past eighty. As
the decades pile up we have to make concessions to time.
Baseball and tennis will yield to the more leisurely
golf, and that in its turn to gentle walking on the
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level without the burden of the clubs. For with the
increase of our years our physical processes do slow
down. A wound or a broken limb heals more rapldly when
we are young because the physical coursing of life with-
in us is more active. Time seems to pass slowly for
youth because when young we are eagerly impatient to

get things done. But with the old, as their physical
processes slow down and their pace of living slackens,
time seems to rush by and outrun them.

Therefore, growing old must be made a triumph of inward
forces over outward handicaps. If we lose courage at
the first twinge in our stiffening joints, we shall
yield prematurely to the growing limitations imposed by
increasing years. But if we face the future with cour-
age and indomitable spirit, and cling wo life with its
brilliant wealth of interests, then we shall keep it
sensitively filled with meaning and purpose. As the
years rush on us, we shall regard each new day as bor-
rowed time and fill it with significance for ourselves
and for others, £s the flow of time catches up with us,
we can cry out with the Psalmist, "Blessed be the Lord
who each day bears our burdens," or, as the phrase may
be translated,'"who each day places a responsibility on
us." (Psalm 68:20,)

While age may progressively necessitate our giving up

our work, we must not let it mean giving up our interests
and our joie de vivre. As the years accumulate, we
should with grateful recognition check our expenditure

of the energies that were born of a more youthful ven-
turing spirit. But we can keep alert our eagerness to
have new experiences. We must beware of settling down
and accepting things as they are or as they were. VYhile
with the years we become more restrained and calmer, we
must be on guard sgainst becoming passé and allowing our
enthusiasms to be dampened. We must wisely put fewer
demands on our heart and on our physical strength, but
without weakly submitting to the psychological limitations
of increasing age. If we fight against growing rigidity
of mind, we can maintaln much, if not all, of our resil-
iency of spirit even though the years crowd in upon us.

The rabbis of 0ld remind us that when we reach the end

of the final chapter of life on earth, no one of us has
fulfilled even half of his plans, desires, and hopes.
There is no room for smug satisfaction in a ripening age.
With true instinct of the poet, Robert 3rowning put into
the mouth of a Rabbi Ben Ezra the stirring call:
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Grow old along with me!l

The best 1is yet to be,

The last of life, for which the first was made:
Our times are in his hand

who saith, "A whole I planned,

Youth shows but half; trust God; see all, nor be
afraidi" ., . .

Therefore I summon age
To grant youth's heritage . . .

Youth ended, I shall try
My gain or loss thereby;
Leave the fire ashes, what survives is gold. . .

My times be in Thy hand!

Perfect the cup as planned!

Let age apnrove of youth, and death complete the
same !

In this spirit we can look out on the advancing years
without aporehension. So long as we retain our inter-
ests and preserve even residual physical and mental
strength to meet the challenge of each cumulative day,
and so long as we delight to be with the venturing
young and feel that we still have something to give to
tomorrow, so long will 1life have no terrors for us and
old age will be a blessing. Only when the years weigh
so heavily on us that we can no longer bear their burden
and we crave quiet, rest, and neace, then, and only
then, will our days truly be numbered. Then there will
be fulfilled on us the words of blessing spoken of old
by Eliphaz to Job, 'Thou wilt come to the grave in rine
old age as a shock of corn comes up in its due season.'

(Job 5:26.)

The rabbis tell much of a legendary character about the
historic city of Luz. It was a city, they say, into
which the angel of death could not enter. Therefore
those within its walls could not die. They would grow
older and older, and so long as they had work to do and
a function to fulfill, all was well, Life without the
possibility of death was a glorious and brilliant adven-
ture. But inevitably the time would arrive when to
everyone in Luz the weight of his eighty, ninety, one
hundred years or more would become heavier and heavier.
Life would become for them more and more a burden, a
physical existence dragged out without the ability to
work or play, and without the mental strength to take
an interest in anything. Then the worn-out inhabitant
of Luz, from sheer weariness of a hopeless, aimless
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existence, would drag himself or ask to be carried out-
side the walls of the city, there to be welcomed by the
angel of death in the soothing sleep of neace. (Talmud,
Sotah l16b.)

Life to be truly life must at every age be lived fully,
.richly, meaningfully. As wise and as true %today as when
uttered more than two thousand years ago are the words
of Tcclesiastes (11:6, 8): "In the morning sow thy seed,
and until evening rest nct thy hancd, for thou knowest
not which shall succeed, this or that, or whether both
shall alike be good . . . So if a man live many years,
let him rejoice in them all."
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BE GRATEFUL

by Rabbi Bernard L. Berzon,
Congregation Ahavath Israel, Brooklyn, N.Y,

Hakarat tovah--gratitude--is a basic concept of Judaism. If we go back in our
memories to the happy days cf childhood, we will recall how our mothers would recite
with us every morning modeh ani in which we gave thanks to the Almighty for having
restored our souls and revitalized our spirits after an evening's rest, The brief
prayer concludes witn the phrase rabbah emunatekha--"great is Thy faith."

As a child, I used to repeat the modeh ani word for word without understanding
its true significance. When I grew older, however, the concluding phrase began to
trouble me. What does it mean that God has great faith? Faith in whom? A human
being has faith in God, in members of his family, in friends, in himself., But in
whom does God have faith that it says rabbah emunatekha?

The answer is provided by our sages, In commenting on the phrase that was read
last Shabbat in the synagogue, el emunah--"a faithful God" (Deut. 32:L), the Yalkut
declares that it refers to God's unlimited faith in man. Sheheemin beolamo uberac.
God believed in man and creatsd the world, (Yazlkut Haazinu 942).

Just stop and consider how God believes in us} Count the blessings He has
showered upon us and see how He trusts in us! No wonder that upon arising in the
morning the Jew is taught to express his thanks +to the Almightyl He begins with
modeh ani, which is a general statement of gratitude, and continues to itemize the
blessings for which he is indebted to God. -

Let us take as an example the benediction of pckeach ivrim in which we give ex-
pression of thanks to the Almighty for having endowed us with vision. Have you ever
stopred to consider what a wonderful gift your eyes are and thank God for them?

The Readers Digest published a gripping story of a man whowas blinded during
the war and who accidentally began to regain his sight. Those of you who haven't
read it should, for it will make you conscious of your debt to the Almighty for the
world of color about you, for the ability to see sunrise and sunset, and the faces of
loved onese.

Then there is the blessing of zokef kefufim, which is a prayer of thanksgiving
4o God for being able to rise from bed in the morning arnd walk,

Anyone who is worried about petty losses in business or is aggravated because of
personal slights ought to recall the familiar ditty, "I had the blues because I had
no shoes; until upon the street I met a man without feet."

) A chaplain who serves in one of our large metropoiitan hosvitals, is known for
h1§ sweet disposition and cheerfulness, He has a winning smile on his face and in-
spires the patients he visits with hope and confidence, To be in his company is a
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real treat.s At one of the rabbinical conferences, someone asked him, "How come
you're always in such a good mood? You've been in the hospital service for a long
time nowe Doesn't the sight of so many sick people, of so much agony, frustration
and pain, upset you and make you sad?' '"Well," replied the chaplain, "to be truth-
ful, it sometimes doces, That is normal and can't be helped. I try to do the best
for my patien*s--to cheer them, to counsel them, and to inspire them with hope and
faith. When things get rough and I begin to feel down and out and sorry for myself,
I walk up to a nurse who doesn't know me, and I ask her whether there is a patient
in the hospital by this and this name, And I give her my own name. When she looks
through the records and informs me that there is no patient in the hospital by that
name, it always gives me a lift. I then raise my eyes heavenwards and thank God for
my health. That makes me cheerful and enables nme to get on with my work."

Did you ever stop to consider what a child's bubbling smile is worth? Did you
ever compute the value of holding your grandchild in your arms--even at the trouble
of having to change a diaper? What is the true worth of a wife's respect or a hus=-
band's love? Did .you ever stop to think of all these blessings that have come your
way and say to God, "Thank you'?

Clyde McGee expressed our indebedness to God in a poem entitled Gratitude.

"For sunlit hours and vision clear,

For all remerbered faces dear

For comrades of a single day,

Who sent us stronger on our way,

For friends who shared the year's long road,
And bore with us the common load,

For hours that levied heavy tolls

But brought us nearer to our goals,

For insights won through toil and tears,

We thank the Keeper of our years,'

Survey the world and compare your lot with that of people all over the globe.
There are literally hundreds of millions of human beings throughout the world who
would give anything to change places with the least of us. Is there znother spot on
earth where there is so much opoortunity as we enjoy in this blessed land? Even
during a recession, we have the highest standard of living ever reached by civilized
" man. We take trips and vacations; we own homes and cars; we send our children to
tioe finest camps and the best collegesy we go for extended visits to Israel. Do you
ever stop to count all these blessings and thank God for them? A gocd Jew should; a
good Jew does., He says that he is grateful to God sheasah 1i kol tzarki, "who has
provided me with all my needs."

In birkat hamazon we recite a special horachamon in which we ask the Almighty
to grant us of His munificence as He did to our forefathers Abraham, Isaac and Jacob
whom He blessed with bakol, mikol, kol - with everything. The conclusion of that
prayer is ken yevcrech otanu kulepu yachad biberachah shelemah. "So may He bless us
all together with a complete blessing,"

Please note the phrase berachah shelemah. Isn't berachah alone enough? Why

. _&helemah? Ev1d°ntly the author of that zaorachamon fellt that unless one is convinced

the berachah is total and complete, that God has provided him with all hJs
needs, it 1s not a true herachah. :

‘ It is interesting that the Talmud p01nts out the same idea in the following
text: "Shlosho hit!'iman haKadosh baruch hu baolam hazeh me'en olam habahl_ve'elu
hen Avraham, Itzchak ve'yaakov. "Ihree men had & taste of paradise in the world -

Abraham, Isadc and Jacob,” (Bab. Batra 13a),




~3=

Well, you will say to me, but our berachzh is not yet shelomah. Perhaps. But
even when one grants that the blessiugs of f. freedom and opportunity are not yet equally
enjoyed by all the segments of our society, there is reason this year to be grateful.
We should be makirei tovah for the aroused conscience of America and for the tremend-
ous steps forward that neve been taken this year to erase this evil.

Granted that peace is not yet assured, but there is reason to be grateful for the
limited atomic test ban that has been concluded between the United States, Great
Britain and the Soviet Union, and that has been signed by more than eighty nations,
This treaty affords the world a breathing spell, and offers a glimmer of hope for the
ultimate thawing of the ice of the cold war. Less than a year ago during the Cuban
erisis, when humanity was on the verge of atomic disaster, few dared dream that such
a promising turn of events was likely to come so soon,

Ah yes! We have much to be thankful for this year. God has given us a great
deal. We are tenants on His land and we eat the produce of His earth. Rabbah émuna-
tekla., Great is His faith in us! He cnrtalnly has a high opinion of us to entrust
the tremendous resources of the world in our cares

One of the most painful experiences is to be the victim of a let-down. Imagine
a case where parents have sacrificed a great deal for their children., They worked
and skimped to provide their offspring with the best education and professional
training, hoping that they would crown the twilight of their lives with nachas, but
instead of joy, they are aggravated by them. And the poor old parents are disillu-
sioned~-the victims of a cruel let-down,

Or imagine a friend in whom you placed your trust. You helped him in the hour
of his need. You set him up in business, and now you need him and you discover that
he used you for what you were worth, that ne is heartless and cold. And you are the .
shocked object of a terrible let-down.

Picture a young woman who was courted by an amorous admirer. He promised her
the moon. He would be good to her and adore her "until the end of time." And then
they were marriedi! And he proved to be faithless and false. What a let-down!

Shakespsare immortalized this frustration and pain in the outery of Amlens in
"As You Like It" (Act II, Sc. 7):

"Blow, blow, thou winter wind,
Thou are not so unkind

As man's ingratitude;

Thy tooth is not so keen
Because thou art not seen,
Although thy breath be rudec...
Freeze, freeze, thou bitter sky,
Thou dost not bite so nigh

As benefit forgot.

Though thou the waters warp,
Thy sting is not so sharp

As friends remembered not,"

Well, God has placed so much faith and trust in us. He gave us life, sustenance
and bodllv vigor--dare we betray His confidence, care we make Him the object of a
let-down? Or shall we be found worthy of the trust He placed in us by declaring,
"Rabbah emunatekha". You, Almighty God, have evinced so ruch faith and confidence in
us, we, in turn, will fecrever remain falthf 1 to your teachings. We shall be devoted
to your traditicns, to your Torzh and to the Synagogue which give us spiritual
vision, moral courage and stature,"
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Parents of a soldier who died in the war presented a generous gift to their syna-
gogue in his memory., A couple who attenced the ceremonies was deeply moved. The
woman suggested to her husband that they do the same. "But our son returned home
healthy and strong," the father protested. "That's just the point," the woman re-
plied. "Let us give a generous gift to the synagogue because he did come home to us

healthy anc strong."

Some time ago, I read in a national Jewish magazine about a fine Jew who went out
a few days before Yom Kippur to solicit pledges for his Shule. In most homes, he was
well received. One man, however, rebuked him gruffly, saying, "That's all I hear fro
the synagogue these days is money, money, money! Money for the Building Fund, money
for raffles and money for maintenance. I am sick and tired of being approached for
money. Please leave me alone and don't bother me for a whilel"

Tears filled the eyes of the solicitor and he was about to leave the house of th
excited man. Upon noticing the tears of his visitcr, the baal-habayis softened a
little.  He felt that he had gone too far and had insulted a good man that was, after
all, soliciting money not for himself but for a good cause. He asked him to sit dowm
. and said, "I am sorry for my rudeness. It is erev Yom Kippur and I don't want you tc
bear me a grudge for the things I said." To which the visitor replied, "It's not you
anger that upset me so much as the wocrds you used. They opened an old wound and re-
minded me of a personal sorrow. You see, I had a oy who was a costly item to me.

He was forever in need of spending money. He would rip his pants and tear his shoes.
He needed bookxs, bats, balls, ice cream, and what aot, I am a man of moderate means,
and it wasn't easy for me to raise that boy of mine, Suddenly the sweet child was
taken from me. He now rests silently in the bosom of lother Earth and makes no more
demands on me. He doesn't cost me a cent anymore. When you said, money, money,
money! it brought tragic memories to my mind and tears into my eyes."

The man of the house was deerly moved. Af%er a brief pause, he said to his
visitor, "You have opened my eyes. Only the dead need no funds. A living and thriv-
ing individual needs money all the time. Only a dead shule needs no donations. Here
is my contribution to a living House of Godi"

I know that we have annoyed a number of you during the past year. We solicited
your help to enlarge and beautify this magnificent edifice. Now we ask you to help
maintain the services and activities of our congregation. Do not make the shule the
object of a let-down, and God will continue to grant us the blessings of health,
happiness, and peace. '

GCD'S PRAYERS

By Rabbi Baruch Silverstein
Temple Emanuel, Brooklyn, N.Y.

The famous theologian, Solomon Schechter, once made a brilliant observation about
the miltiplicity of prayer-books published anmuallr in America. "Years ago", he
Jbhumorously remarksd, "when all Jews pgrayed regulariy, one Siddur was sufficient,

Now, when so few retain this practice, we are treatsd to so many different kinds of
prayer-bocks,"

Whether we agree with this observation or not, it certainly does not apply to
the High Holy Days. On ‘hese days most American Jews do pray. On Rosh Hashonah and
Yom Kippur the Synagogues are crowded with serious worshippers. The high Holy Day
prayer-book is more fortunate than its two companions -- the Sabbath and Daily
Prayer-Bock. The Machzor is a familiar and well-rshearsed volume. Its patiways are



well-trodden roads and its stop-overs are well known landmarks.

The prayerful mood of the High Holy Days extends also to those of us who are not
so well acquainted with the ritual and order of Services. Once we cross over the
threshold of the Synagogue, we are gripped with a mystical craving to pray and to com-
minicate with God. Unfamiliar with the art of ccmmunal prayer, we grope to express
our sentiments in whetever means availzble to us. Unable to participate intelligently
in the Congregational ritnal, we attempt to articulate our supplication in impromptu
and halting ways of our own. On These Days of Awe we feel a stirong compulsion to join
our fellow-Jews in prayer even though we have not been trzined how to pray, Over-
whelmed by the sanctity of the day and the crowded emotions of our souls, we are
tempted to whisper silently, "Oh God, teach me how to pray. Put the proper words in
my mouth,"

The compulsive urge to pray has been freguently dramatized in Jewish literature,
Our folklore is filled with many imaginative stories which describe the strange
methods used by inarticulate worshipers in their attempts to communicate with Ged.
There is the famed shepherd-boy who, unable to withstand any longer his involuntary
silence on Kol Nidre night in the Synagogue, placed his fingers expertly in his mouth
and emitted a loud and shrill whistle. The saintly Rabbi smiled understandingly while
many of the congregants stared angrily., There is the story of the farmer who became
so annoyed at himself for not being able to decipher the strange letters of the
prayer-book that he tossed the volume out thrcugh the open window of the Synagogue.
Directing both his aim and eyes heavemrard, he asked God to select the appropriate
prayers from the prayer-book and to apply it to his eredit. There is the fascinating
account of the villager who sat in the Synagogue all day and repeatedly enumerated the
letters of the Hebrew alrhabet in their proper oréer. At the conclusion of each
sequence, e asked God to arrange tne letters into words and the words into paragraphs
and to compose the prayers which he was unable to read from the printed pages.

But it is not only the untrained worshiper who nreeds guidance on the High Holy
Dayse All of us are in need of assistance. All of us search for clues how to articu-
late our prayers properly on Rosh Hashonah. On these days we desire to clothe our
supplications with greater intensity. On the High Holy Days we wish to go beyond the
prescribed prayers of the printed ritual and to compose original meditations and sup-
plementary prayers, On these sacred days we should like to offer prayers which
transcend individual welfare and personal blessings. If possible, we should like to
give vent to the deeper craving of becoming a blessing unto others., True to the
spirit of the "Days of Awe", we should like to pray not only for B'racha (blessing)
but for He-Yay Blracha (being a blessing). ;

Such prayers, however, are not easily articulated., Such supplications present
difficulties even to the habitual worshiper. Such meditations cannot be easily trans-
formed into words., Some measure of assistance is needed. Instruction and guidance
would be most welcome. Direction and inspiration are definitely called for,

Where shall we turn for help? To whom should we turn for guidance? We could, of
course, turn for inspiration to our Patriarchs and Prophets, Kings and poets, scholars
and mystics, whose dialogues with God have beexn recorded for posterity in our sacred
literature. But on this sacred day of fosh Hashorah, we should like, if at all possi-
ble, to aspire for even higher stendards and to emulate even greater models, If only
God prayed! How we would like to repeat His prayers! If only the Master of the
Universe employed such means of comrmnications, how we would love to emulate His
examplet If only the Almighty articulated His Divine neditations, what a perfect
model this would prescut %o usi

- B?t you yill ask: "Does God pray? Is the Llmighty also in need of help and in-
spiration"? Well, strange as it may seem, this is precisely the contention of the



Rabbis of the Talmud., Contrary to all our concevotions of the Diety, our ancient
teachers maintain that Ged 2lso prays., In a striking passage in the tractate B'rchot
we find the following statement: "Said Rabbi Yohanan in the name of Rabbi Yosi:

The Holy Une, blessed be He resorts to prayer. How do we know it? Because it is
written: And I shall bring them to ify Holy mountain and I shall make them rejoice in
My house of Prayer. Note, that the biblical prayer deliberately states Iiy house of
Prayer and not Their house of prayer. From this we deduce that God also prays,"

Having established biblical confirmation for this unusual contention, the Rabbis, |
in the same passage, proceed to ask the next logical question: "What kind of prayers ‘
does God offer?" The answer consists of tnree specific prayers, which are surpris-
ingly ordinary, homespun and unsophisticated. Indeed, these supplications are so un-
pretentious and so human as to arouse a sense of disappointment and even disbelief.

You and I would hardly associate such simple vrayers with the Lord of the Universe.
But obviously, our Sages felt that these are most sensitive and vulnerable areas where
~ even the Divine Master eucounters occasional obstacles and difficulties. And if the
Holy One, Blessed be He, is in need of prayers in these areas, how much more so we --
frail and erratic human beings? '

The first prayer mentioned by the Habbis,_coﬁsists of & simple request for suc-
cess in controlling periodic outbursis of anger: "HMay it be iy will", the Almighty
prays, "to resist wrath and rage. lay !y compassion conquer My anger",

A most unusual prayer! If God does pray--an admission largely beyond our human
conception--we would expect Him to offer more momentous and more sophisticated
prayers, And yet, we can readily see why this particular supplication should receive
Divine preference: On more than one ocecasion, Cod's wrath resulted in such cata-
strophic destructiveness that He was filled with regret and remorse. Cbserving the
ruin wrought by the waters of the flood, the Mester of the Universe exclaimed: "I
have placed the rairbow upon the horiznon as a sign between Me and the earth that
never again will a flood destroy the world". Immediately after the sin of the Golden
Calf, lMoses pleaded with God to subdue "His wrath against His people" and to recall
the severe decree. The Biblical chapter describing this sorrowful incident concludes
with the following meaningful sentence: "And the Lord repented over the evil that He
contemplated to do",

Fortunately, we human beings are no% capable of so much destructiveness., The
harmful effects of fits of anger, lLiowever, must not be minimized, It brings paid and
anguish, sorrcw and distress, torment and 7srief, Momentary loss of temper is capable
of provoking wice-spread and lingering harm, and is invariably accompanied by remorse
and regret. "Anger in the home", the Talmud warns, "is like a worm in a plant", It
is a persistent despoiler. It corrodes and cemoralizes. It spreads fear, and alien-
ates friends. It destroys not only the object of our rage, but aiso our ovm person-
Zlities. A moment of anger may ruin a reputation which was earned over years and

ecades, ;

Judaism has always displayed a special sensitivity to this melady, The author
of the Biblical Book of Ecclesiastes maintains that "anger rests only in the lap of
the foolish", 1In the Talmud we read: "A man who is quick to lose his temper -- if
- he is wise, his wisdcm is taken away from him; if he occupies an exalted position,
1t is decreed in the Heavens that he be demoted to a lower status." Hillel and
Shamai were two of the greatest Mishnaic scholars, but Shamei remazins relatively un-
known because he was a Kapdan - subject to fits of anger. According to the Ethics of
the Fathers, the. cutst.rdiig characieristic of a Crrssid is "hard to anger and easy
to appease', :
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Cur tradition's irritation with outbursts of anger is fully corroborated by our
own personal observations. Do not such explosions invariably result in deep regret
and painful remorse? What would we not do if we could only rescind and annul the in=-
temperate words? How we would love to recall that period of wrath? Once the moment
of rage pasces and tempers coocl, we shamefully realize that we have suffered from
temporary madness, and we brocd over cur inability to exercise a greater measure of
self discipline. It was Thomas Jefferson who once said: '"When angry count to ten be=-
fore you spealk; when very angry, count to one hundred". A saintly Rabki once
counseled his disciples never to express displeasure at the instant of initial reac-
tion; it is much wiser to say: "Yesterday I was angry with you,"

The Rabbinic statement associating God with this particular prayer contains great
syrbolic significance, God Himself experiences deep regret over His occasional out-
bursts of anger, and He prays for added strength in His solemn resolve to exercise
greater measures of self-control. We would do well to join Him in this absorbing

meditation,

The second Divine prayer is also surprisingly human and elementary. "May senti-
ments of pity permeate Ly relationships with My children. HMay mercy and compassion
predominate over iy other emotions." The Almighty prays -- and Ee invites our partic-
ipation in this intimate petition -- That when He sits in judgement over His creatures
He should be motivated by inclinations of tencderness and pitye The Lord of the
Universe prays - and He wants us to join Him - that loving-kindness and sympathy could

be His constant companions.

We would do well to heed this Heavenly advice. We would do well to emulate this
prayer and to join in this celestial chorus. If the All-lMerciful pericdically resorts
to petitions for added measures of compassion, how ruch more so should we indulge in
such supplications? The "qualityr of mercy" is the noblest actribute of human beings.
Through it we rise to the highest potentialities of being "a little lower than the
angels". By ascending to the "Seat of Mercy" we reveal the image of God within us.

He is a success as a human being, whose heart is overflowing with pity and tenderness;
he is a failure, who remains callous to human suffering. True greatness is judged not
by the immensity of pcssessions but by the intensity of compassion., Great is he who
opens his heart to the needs and the cries of his fellow man. Deserving of honor is
he who voluntarily assumes the problems of his neighbors and whose soul overflows with
tender mercy. Pity and compassion are the distinguishing marks of man. Without it we
forfeit the privilege of being the highest rung of the ladder of creation, and we de-
scend to the category of animal,

Judaism does not neglect a single opportunity in stressing the significance of
the development of a compassionate heart. It is one of the magnificent obsessions of
our religion, dJudaism is a religion of Rachamanut. The Almighty is often referred to
as the Ha-Rachaman--the All-Merciful or the All-Comnassionate. In our liturgy, God is
described as occupying the "seat of Mercy", The mystical strains of the Shofar are
intended to remind the Judge of the Universe to transifer His heavenly seat from the
"Chair of Justice" to the "Chair of Mercy". wWhen our ancient teachers wish to express
their affection for the Jewish people, they refsr to them as "Compassionate people,
the children of compassionate ancestors." The a:zpression "Pity for the Living" has
“-heoome a refrain of the Jewish way of life. In rmltiple direct and blunt admonitions
~Judaism urges its adherents to cultivate the art of cormpassion--the most luminous
attribute of. the Nivine and the most zloricus characteristic of the religious per-
sonality,

) The-thlrd prayer of the Almighty is very much similar to the last petition, but-
it contains undertones of even keener sensitivity. "lizy My Judgments and decress" be
based not-on strict laws and justice, and may I always be inclined to give My children
the benefit of the doubt". In simpler language, God prays thet when lle sits in
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judgment over us He will judge us upon the scale of tolerance and sympathy; that He
will overlook some of our erratic actions; that He will resist the tendencies of re-
prisals and retzliaticns; that He will be ratient with ocur faults arnd forgiving of
our sins, '

This particular prayer of God should be especially welcome to us. This unusual
Divine petition should evoke within us feelings of relief and greatfulness. For if
God chose to judge his creatures upon the scale of strict justice, none of us would
emerge pure and innocent. "I{ Thou should insist on the depths of the law, who would
remain righteous before Thee?" Who knows what evil judgments would be decreed against
us if the principle of "measure for measure" were applied to us. If the Lord were not
tolerant of our faults, our heavenly ledger would contain many unattractive entries,

This Divine prayer however, contains a deeper implication, Its true purpose is
to serve as an example for human meditation and articulation. This prayer of God is
intended as a model for emulation by us upon earth. The Divine meditation is a
dramatic reminder to man to cultivate such dispositions and to apply them in our daily
relationships with our fellow-man.

That humanity is in urgent need of this quality is obvious to any objective ob- -
server, Our civilization is literally infected with an almost endless variety of
mutual antagonisms. Our society is plagued with national, racial, religious and
economic friction. Daily contacts between man and man are marked by mutual suspicions
and distrust. We judge our fellow-man uncharitably, and we seldom grant him the
"benefit of doubt", We misinterpret innocent mistakes as deliberate attempts at in-
flicting harm. We are intolerant of shortccmings. We are skeptical about our
neighbort's motives, We are engaged in a constant search for hidden plots and schemes,
We question true expressions of idealism and altruism. "What is the angle" has be-
come a popular idiom of our society. The tactics of the competitive market have been
carried over to our friendships, our organizations and even our homes. While in the
world of business such suspicions are partly understandable and perhaps unavoidable,
they are utterly intolerable in the business of life and in the market of human re-
lationships. Such attitudes negate whatever joy and happiness we may derive from
life. Such inclinations transform life into a virtual battlefield, and our fellow-
men into lurking enemies.

The oft-repeated story of the delicate truce is very much in place at this point,
After a prolonged controversy, the two partners agreed to appear before their Rabbi on
the eve of the Day of Atonement. The respected teacher impressed upon them the sacred
importance of the season of forgiveness &nd succeeded in arranging a reconciliation,
But the period of pezce proved to be short-lived. Before leaving the Rabbi's study,
one of the former opponents extended his hand to his companion in a gesture of friend-
ship and said: "I wish you everything that you wish me", To which his associate
quickly retorted, "You see, Rabbi, he is starting up again.”

Mutual suspicion is destructive of life and wnatever happiness it has in store
for us, It is a vicious cycle from which it becomes increasingly more difficult to
escape., For every expression of distrust brings in its frain acts of retaliation
which, in turn, result in more intense forms of antagcnism.- Thus the vicious cycle
oontinues to spin around its axis with ever greater force, with an ever widening cir-
oumforopoo-and with ever deeper harm to owselves and our fellow-man,

. How significant, therefore, that humanity take to its heart this Divine medita-
tioni What added measures of happiness life would release if this reflection became
the guiding principle of human concduct} How important for all of us to repeat this
prayer with special fervor and sincerity: "May we resist the inclination toward sus-
picion and mistrust; may we cultivate the capacity of mutuel confidence and faith;
may we judge our fellow-man with the scale of sympathy and tolerance; may we be for-
g1iving of our ncighbors! errors and may we be deserving of their forgiveness; may we
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be blessed with the Divine attribute of granting others the "benefit of doubt."”

These, then, are the thres prajyers of God which we are invited to emulate. These
are the Divine meditations which we are summoned to transform into human reflections,
These are the additional petitions which should supplement our well-rehearsed prayers
for life, health, prosperity and hapginess! At first glance, these prayers may appear
optional and unrelated to our petitions for a Hepy; Ilew Year, But they certainly con-
tain the elements which will make the next year a happier one for those around use
And, if this is so, is there anyone who will deny that it will also become a Happier

Year for ourselves?

FAUCET JUDAISM

by Rabbi A, Alan Steinbach
Temple Ahavath Sholom, Brooklya, N. Y.

To those of us whose memory goes back to World War I, the name Lawrence of Arabia
will strike a familiar chord. He was the spectacular, adventurous British soldier,
archaeologist and writer who helped organize the Arab revolt against Turkey and becane
passionately devoted to the Arab cause. To dramatize this cause, he brought five un-
couth Arabs to New York and put them up at the Waldorf-Astoria.

When they were ready to return to Arabia, he noticed a suspicicus bulkiness in
the Arabs' luggage. He ordered them to open their suitcases and discovered to his
chagrin that they contained faucets taken from the hotel rooms. 'We'll soon be back
home," volunteered one of the Arcbs, "where water is scarce, and when we wander
through the desert with parched throats, we'll turn on the faucets and get all the

water we need."

Lawrence exclaimed in disgust: "Fools! Those faucets are no good unless they
are attached to pipes, and pipes are useless unless they are connected with a reser-
voir, Nothing will come out if there isn't a well-spring to supply the precious
water,"

This amusing anecdote bears a special relevance for our Rosh Hashanah contempla-
tion. There are Jews who seem to believe that all one has to do as an adherent of
Judaism is to wait until some desperate, pressing need arises, then turn on the faucet
and expect waters of salvation to spurt out. With a flick of the wrist open the
spigot and,prestol there will be nothing to worry about. Need I point out the tragiec
fallacy in such a preposterous, infantile attitude to Judaism?

When we find ourselves trekking through a desert in which life periodically en-
webs us, faucet Judaism is pathetically inadequate, Faucets are utterly useless with-
out reservoirs!{ The only adeguate type of religion is that which is linked to an in-
exhaustible inner cistern coursing through the conduit of the spirit. The fountain-
head of Judaism has its genesis in the faith of our fathers. It is this faith they
bequeathed to us which brings healing to the psychic wounds and the heart bruises we
- sustain-in-our existentially tormented era.

Bach of us is an aqueduct-whose origin derives from that ancient fountainhead.
In time it encompasses centuries; in space it reaches across the millenia from lMt,
Horeb to New York. If we expect to slake our religious thirst without drinking from
this pristine source, how does our thinking differ from that of those naive Arabs at
the Waldorf-Astoria? Isaiah exhorted (Isa. 55:1) "Ho, everyone that thirsteth, come
ye for water." OCur sages interpreted "Water refers only to Torah...As water gives
life to the world, so Torah brings life to the world." Torah must be the spiritual



-10-

dynamic of every Jew, The divine pact covenanted at Mt, Sinai is still the religious
lighthouse that illumines our road and destiny as a people,

Boris Pasternak has one of the characters in his Dr, Zhivago say, "It's wonderful
to be alive; but why does it always hurt?" Judaism is a realistic religion which
teaches "There is no life without trouhle," This is tne ineluctable law that governs
our existential span on this planet. When life's hurts assail us, Judaism does not
leave us stranded. We drink from the deep well of our inalienable heritage, and we
triumph over whatever dark iptuitions blanket us with painful shadows,

IT

I can testify personally what it means to be without water. Toward the end of
the summer it appeared as though my family and I would be compelled to close our sum=
mer home at Lake Sapphire in the Ramapo Mountains. There had been little snow the
previous winter, and even less rain in the spring. The wells in our section depend on

snow and rain year after year,

One day I turned on a faucet and there was no water -- not a drop. After ten
days of tinkering with the machinery in the well, I believe I learned how Isaac must
have felt when, as described in Genesis 26:18, he found his father's wells had been
stopped by the Philistines, We finally brought a well expert, and he decided the
pipes had to be pulled out. I watched his machinery raise them inch by inch, and when
brought to the surface they were a sorry sight. Caked with hard layers of salmon-
colored rust, they told their sad story. The nipples at the bottom were perforated
with holes that were clogged so that no water could come through. New pipes were in-
stalled, reaching a depth of 142 feet, and after a brief interval the water came up
clean and clear and cold and satisfying. Again I believe I could understand how Isaac
felt when, after much digging, he found a "well of living waters."

The analogy here is quite patent. Rosh Hashanah exhorts us to examine the condi-
tion of the conduit through which we expect divine revelations to flow to us. This
Holy Day admonishes us, "Look to your reservoirsl" Again quoting from Isaiah, "Look
to the rock whence ye were hewn and to the hole of the pit whence ye were digged.

Look unto Abraham your father, and unto Sara that bore you."

Are we modern Jews so busily engaged in worldly pursuits that our banner of faith
is becoming less and less the supreme value in our lives? Is indifference to the
majestic teachings of Judaism coating with eroding rust the wells we need to sustain
us spiritually? These are not academic questions. They are crucial problems that cry
out for solution; they are peremptory challenges that clarion, shofar-like, "Look to
your reservoirsi" '

III

I wish to suggest a Biblical verse (I Kings, 19.11) as a guide in the New Year.
God addressed the Prophet Elijah at the entrance of his cave in Horeb "Go out and
stand upon the mount before the Lord." Rosh Hashanah is in time what a mountain is in
space. It is an empyreal elevation that beckons us out of our cave-depths to the
pinnacle of our nobler selves. Go out and climb to the summit of the spirit where one
&tands face Yo face with his Creator. The soul has its meridian even as the earth hac
its towering mountain ranges, and Fosh Hashanah is the day on which we must begin anew
our pilgrimage toward the spiritual surmite In ths course of this upward journey, we
T?gtlSQCide procicely what we mean when we petition the Almighty "Remember us unto

e.

Two_quotations from secular sources may help to crystallize our thinking about
the meaning and purpose of life, The first is from Voltaire who wrote, "Many people
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die withcut ever having lived.," The second is a cryptic utterance by Nicholas Murray
Butler, once president of Columbia University, "Dead at thirty, buried at sixty."
e,

One of the miracles of this century is the phencrnenal strides in expanding human
longevity. Under mortality conditions prevailing around 1900, the expectation of life
at birth was not quite 50 years, By 1930 it had risen to about 60 years., In 1955 it
was 69,5 years; and I recently read that it is now 70 years for men and 72 plus for
women. These notable gains may be traced to new drugs, improved surgical techniques,
effective preventive anti-biotics, new medical insights, inoculations and prophylactic:

But shall we aver that adding physical years is life's ultimate desideratum?
Certainly not! Not long living but triumphant living is our supreme obligation to
life, But what constitutes triumphant living? First and foremost it is the realiza-
tion that our span of life is lent to us for lofty purposes. Steeped as we are in
habiliments of mortality, we can never forget the stark reality of life's brevity,

But neither must we fail to remember that there is an eternity for which life is
destined, Life is truly long only when it becomes a dedication to exalted, generous,}
altruistic ends. In short, it is rendering obedience to the command, "Go out and

stand upon the mount before the Lord."

Let me cite several Biblical examples of individuals whose life span was very
long but who, according to the criteria I am projecting, come within the ambit of
Voltaire's observation, "Many people die without ever having lived." Let me refer to
Genesis, chapter 5, which nresents a genealogy of the generations of Adam.

We read in verse.5: "And zll the days that Adam lived were 930 years; vayamot -
he died." Verse 3: "And all the days of Seth were 912 years; vayamot - and he died."
Verse 11: "And all the days of Enocch were S0Y years; vayamot - and he died." Verse
lu: "And all the days of Kenan were 910 years; vayamot - and he dieds" This plain-
tive, doleful refrain vayamot has a nihilistic ring; its emphasis is upon extinction.

Verses 23 and 2h, however, vary the refrain and present life in a new focus.
"And all the days of Enoch were 365 years. And Enoch walked with God, and he was not,
for God took him.," Note how the formula changes here. Then verse 27 returns to the
lugubrious refrain vayamot - and he died, when giving the genealogy of Methuselah
whose span was 569 years,

Why is the word vayemot omitted in the case of Encch whose life span was approxi-
mately one-third the Span of most of the others? The answer is revealed in his life-
pattern "And Enoch walked with God." This clearly implies that Enoch had fulfilled
the requirements for triumphant living.

v

A final word is in order regarding the deeper import of cur supplication "Remem-
ber us unto life." It is the cry of an inner monitor bidding us to unite our little
frail hearts with the Infinite Heart of the universe. Such a union can be effected
only if we expand our spiritual frontiers to the fullest, and thus draw ever nearer to
life's highest destiny, Life is too precious to be puny; its flame of icealism must
_never be permitted to burn low. The great Michelangelo once visited Raphael's studio,
but_found the ycung painter had left. The master artist paused before a Raphael can-
vas on which a beautiful but very small figure had been outlined. Michelangelo picked
up a brush and yrote a .single latin word -- amplius, meaning "larger."
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This is the word Rosh Hashanah voices to each of us today: amplius, make your
life canvas greater, not necessarily in physical proportions, but certainly in its
spiritual and intellectual content. If we can inscribe this quality upon the scroll
of our existence, we shall achieve a victory which will assure a pattern of triumphant
livings The measure of time is not mechanical; it is spiritual. Moments of worship
like these are borrowings from eternity. Purposeless years, however numercus, are
like shriveled leaves that winter grinds into rigor mortis. Every human being is
sent on earth to learn the supernal music Heaven strums upon the harp-strings of his
spirit. Amplius! Here is the theme and the challenge of this hour. Ilay we so
answer that when our earthly pilgrimage is over, it shall be szid of us, not vayamot
"he died," but vayhi, "he truly lived."




HOW TO DO IT YOURSELF; FRI SEPT 24; SO ORANGE I
1) ONE OF ’GREAT NATL PHENOMENA TODAY IS "DO-IT-YOURSELF" CRAZE
-Once indispensable handyman who could fix a chair/hang door/
pateh concwete walk/now replaced by millions of amateur hobbyists
who do allhis work, and much more, in spare time and find it
wonderful experienoe

-do-1it yourself 13 one of biggest U. S hobbiea, a $6-b11110n a yr
‘business

~ -from build it yoursélf log cahin/to assemble it yourself swimming
'pools/garage doors/ gynmaiamns/gaa stoves/homes/alrplanes/boats
~last yr 11 million amateur carpemters w. 25 millionpower tools
nzigegnuf electricity to bmem light clty size of Jacksonville,Fla.
for a yr./ Amat. decorators used-'rs% of allpaint used in U.S./paste
60% of wallpaper/so% of asphalt tile(enuf to cofer state of Oregd
-35 million women made own dlophes/gava seizgi_égﬁgiiligg_ggmg_
ﬁ;;EEEEEEE7EEZF§E_§§;E~£IIIISEE*EE copies of howto books & mags

e ——

looking for new projects for husbands and selves.

MMV .
.%%ASS&S FOR HOW-TO CRAZE: 1)People in army l:arned during WWII )

how to fix radios, engines, other machines; 2)Yhousewives in

I .--'—-‘h\ .-
dé;;égg_gggg)learned no secret to fix faucets--especially when
hard to get help; also lexmsE expensive s e pluidbers, carpente:s
hi .‘éEEﬁOMIC NECESSITY ;) ALSOMORE (PEISURE TIME DUE TQ 5-DAY WK

gh \\_ = "./ 2

LON“ER VACATIONSA, HOLIDAYS; ALSO HOUSES OF OWN IN NEWSUBURBIA.
N——-—-;______’_,_..-— J

-MORE IMPORTANT REASON: CHARACTER U.S. LIFE UNDERGOING CHANGE:
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o | TECHN IQUES .
_MASS PRODUCTION/#&%$ BREAK JOBS INTO SMALLER & SMALLER PARTS

& AVERAGE AMERICAN WORKER LOSES SIGHT OF END PRODUCT HE IS HELPING
BUILD; HIS FEELING OF ACCOMPLISHMENT IS WHITTLED AWAY (HISX JOB
ONLY TINY PART OF PRODUCTION PROCESS).

_IN SAME WAY MEANING OF TASKS PEROFMED BY WHITE OOLLAR WORKERS

& EXECUTIVES BECOMES LOST IN MPLEXITIES OF GIANT CORPORATION;
HARD TO SEE WHAT THER ARE ACCOMPLISHING- '

_BUT IN HOME WORKSHOP ANYONE FROM PRESIDENT DOWN TO FILE CLERK

CAN TAKE DEEP PERSONAL SATISFACTION FROM FINE TABLE, CHAIR OR
CABINET TAKING SHAPE INDER HIS OWN HANDS - BULGE WITH PRIDE.
ssse«THI S IMPORTANT DEVELOPMENT IN AMERICAN LIFE WHICH CANNOT

BUT AFFECT IN POSITIVE WAY OTHER ASPECTS OF OUR LIFE o

.IT IS DEVELOPMENT WHICH DIRECTLY AFFECTS EACH OF US AS JEWS3

AS PEOPLE CONCERNED ABOUT RELIGION IN OUR DAILY LIVES

4% LIVE IN PREDOMINANTLY CHRISTIAN ENVIRONMENT; ARE PROFOUNDLY
AFFECTLY BY CHRISTIAN THOUGHT AND BEHAVIOR |

_A CENTRAL FRASORE OF CHRISTIANITY - WHI G IS A DISTINGUI SHING
FEATURE BETWEEN IT & JUDAISM - IS 1&% OF mnanu%ﬂhﬁoﬂnﬁsﬁgﬁﬂm
TO HIS MINISTER & HIS GOD. | A

_SINGE THE TIME OF ST.PAUL XTY HAS TAUGHT INNATE SINFULNESS OF MAN/
HKEX MAN CAN ONLY ACHIEVE REDEMPTION & GAN FAVOR IX BEFORE HIS GOD
BY SEEKING CONSTANT ABSOLUTION FOR HIS SIEB; KER HE GAINS THIS
ABSOLUTION NOT THROUGH HIMSELF, NOR BY STUDY (IN FACT A LARGE
 SEGMENT OF WESTERN XTY STILL DISCOURAGES THE INPIVIDEAL SINFUL
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CHRISTTIAN FROM READING THE BIBLE HIMSELF): THE ONLY WAY TO
ABSOLUTION FROM SIN IS BY REGULAR RECOURSE TO CONFESSIONAL; GOING
TO THE GHURCH, SITTING ONE ONE SIDE OF A BOOTH TALKING TO A PRIEST
ON THEE OTHER SIDE: THE PRIEST WHO IS THE DIRECT SPOKESMAN FOR
GOD THEN DECIDES ON HOW & WHEN ABSOLUTION IS TO BE GRANTED.
_THE EFFECT OF THIS RITUAL IS TO ROB THE INDIVIDUAL MAN OR WOMAN
OF INITIATIVE IS SEPTING RIGHT HIS OWN RELIGIOUS LIFE; HT RELEGATE
HIB OR HER TO PASSIVE FIGURES IN A REGURAR DRAM8 IN WHICH THE
PRINCIPAL ACTOR IS AN IMPERSQNAL FIGURE BEHIND A CURTAIN WALL
WHO HAS THE POVER OF DECISION OVER THE SINFULNESS OR PURITY OF
TﬁE/ﬁ;gEBEFORE HIM. FURTHER, THE PRINCIPLA ACTOR, THE PRIEST
IS HELD A MRMBER OF A SPECIAL CLAN WITH SPEGCIAL RIGHT & OBLIGATION
& WAYS OF LIVING WHICH ARE APRT BR FROM THOSE OF THE WORSHIPER.
_suyx+NEEDLESS TO SAY, ANYONE WHO HAS THE KEAREX BARESTACQUAINTANC
WITH JEWISH HISTORY & JEWSIE IDEAS KNOWS HOW COMPLETELY ALIEN
& ANTITHETICAL THIS DRAMA OF ABEOLUTION IS TO JUDAISM.
_JUDAISM BELIEVES IN INDIVIDUAL RESPONSIBILITY: IT BELIEVES H
THAT EVERY INDIVIDUAL HAS A RIGHT, INDEED OBLIGATION TO STAND

BEFORE GOD, TO PRAY TO HIM DIRECTLY, TO BAHE.HIS CONSCIENCE BEFORE
Moo Lk men ' '

Oy

GOD; THERE ARE NO INTECESSORS IN JUD8ISM. A layman as long as he
is learned can berform the marriage ceremony; & layman, as km
longs as he knows the words he is reading in He brew, can lead

the congregation in prayer (an unheard of development in Roman
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Catholicism and most of Protestant Xty). Judaism, as lived and
practiced throughtat the past two thousand yéara, even in the
ghettos of Eastern Europe, was &nd 1is an.experiemtn in democratic |
religion unimown to our Christian colleagues._ | _ '
-Unfortunately, too often, this 1is equall known by our own J’ewishi
people. Because the rabbl has come to wear thls black gown and l '
this hgih hat, manjr of our people have come to assume that the
rabbl is something llke the priest. The only similarity 1s in this
vestment - which 1s & Ghristian practi.cec,c 'Bé*é”?ﬁ’at“w:é“fa\ﬁ{gé‘é‘;'
our Reform brethren in their passion g‘h '%“i‘ub‘“f, '.\..ﬁ
-Think he lives in remote workd, other sidd of curtaln, and they
expect of _hiﬁ religious fumction similar to Catholicsz priest; also
regard selves as Catholic individuals.
-?on't believe selves inherently sinful, but have vague sense of
guilt (those from moYe traditional homes). They do not observe
most of Jewish rituals--violate Sabbath not by riding to gﬁg_from

gervicds (an accepted Conservative practice), but ride to and

from golf olub, to and from business, shopping; smoke on Sabbath;

eat non-Kosher foods out. Fill selves up with sin, as 1t were, and
Gecg Ul Rus n/éss fﬂ{’rf'ﬁrf%— ABSoLEC

then expect to come to rabbix and be absolved. Because of this

' A (\.u.- '\’M

behavior and this conception, they cast B&e rabbi in b

revwm W W LLV~
should play im-this-kind of-rabbi--make him a priest, Aexpect &m—,‘jf:!&
('}
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¥WHO IS GOD?

r

Text and Proposition: "9I% ‘71 - The lLord is my light,.

Introduction:

I. The persistent question - Yho is God?

A. Asked by Pharaoh - Exodus 5:2 - and answered by him -
Since he does not know Him, he will not obey.

1. Many continue to ask and answer in the spirit of Fharaoh.

B. It has been acsked and answered, however, in aifferent spirit
by prophets, philosophers, sages - throughout the ages,

1. /inswers they gave, not ¢lways easy to understand, but
always worth pondering.

a.(You may want to say a word about "Unmoved mover",
"First Cause", 'supreme reality", "the power that makes
for justice" etc.

I1I. The religious geniuses of Israel also knew God as the D"1y X123,
qPn ®7131 IR sy, ete, But they knew Him best as ~ 1371R,
1391 13350,

A. The psalmist of the 27th Psalm said: 71X "7 = "God is my
light." How are we to understand this?

1. God is certainly not conceived here as surrogate for the
sun, or candle or electriec bulbs.

2. Psalmist says: "svn n 2 *pvr "7 (Ps. 18:29) God
does not illumine. the physical darkness that envelopes
the earth - but the darkness that envelopes one when
all the world may be basking in the noonday sun of a

»- cloudless sky.

ITT1. The nature of that darkness -

L. The sense of futility and emptiness that comes over us in
the midst of economic plenty and physical well-being.

B, The p2+93» 9on - The 'darkness' that mckes it difficult
or impossible for us to see our nearest and dearest.(Ix.10::3)

1. Inability to see the lover 2t whose side we stood under
the cenopy.
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2. Inability to see oblig:stions to children, to
community, to human civiligation.

3. Inability to recognize clear distinctions between right
and wrong. The many foolish moral and ethical errors
made by distinguished men in high position.

L. The moral darkness that descended upon the whole German
people in days of Nazis.

5. The moral darkness blinding so many in the current
racial strife.

6. The 'darkness' which mckes it impossible for us to
look into our own hearts and to fulfill the high
injunction of "speaking truth in our hearts."(Ps. 15:2)

Vhy don't we speak ‘truth in our hearts"? Vhy don't we look into
the dark and hidden corners of our being? (Ps.51:8)

A. Te are afraid that what we may find there will make us either
ashamed and guilt-ridden or brazen-faced and cynical.

B. We think that by hiding curselves from ourselves, we hide
ourselves also from others.

Poet says, "Oh wad some power the giftie gie us, To see oursels as others
see us!". (R. Burns - To a Louse)

A, This only a half-truth. Others do not see us as we really
are. Cnly God does.

B. Our fathers knew that though they could hide from themselves
and from others they could not hide from God -

127 °nm %3 Tano mipibyni oviy Tt ¥yT1Y DR
Also Psalm - 139:1-2

The conviction that God knows 2ll - is the window through which we
permit the divine light to enter into our darkness.

A. It enables and compels us to look fearlessly, truthfully
and hopefully into ourselves.

B. Greatest burden to be overcome in seeking help of an analyst
is reluctance to tell him our secrets.

1. But we tell God nothing He does not know. He knows
more ebout us than we do end in unburdening ourselves
before Him, we gain new insights into ourselves,

i e

S
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C. When after verbalizing their innermost guilts (Ps,32:3-5)
our faethers experienced renewed hope and joy. They knew
who God was. He was the light that illuminated the

darkness,

VII. Everyone stands in constant danger of being enveloped by this
inner darkness - of loss of joy in living, of sense of rigit
and wrong, of succumbing to passions, impulses, etc.

A. This consciousness of ever standing on the brink of
spiritual darkness must have moved Hillel to say:

N2 BY® Y JNXYa 7ODORND N,
VIII. How does one come to know the light that is God?

£« The answer is clear and urmistakable.
(a"p —= v">p) *na°n1% MIRY ,77°737 *Ya% 2

Vo r3es ¥eoDs) s i h) Faiss Sa3 15
B. Through study end mitzvot our fathers exposed the innermost
chembers of their hearts to the light thet is God.

IX. As we prgy for His blessings of life and health, etec., let us
pray for the greatest blessing of all = fnna NaXY 1R nYD
(a,2"n = “an) r3ina°
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JEWISH OBSERVANCE OF MODERN MAN

A Sermon Outline

Basic Discussion text: The Shema (first section).
Contains 4 different approaches:

1.)
2.)

3.)

4.)

""Adonay ehad'"" - Ethical Monotheism - Reform Judaism
"Thou shalt love...'" Religion based on feeling and
emotion: Christianity.

"Teach them diligently..." Judaism as a tradition of
culture and literary knowledge. Maskilim.

"You shall bind them for a sign..." - Judaism as a
system of rituals. Orthopraxis (Orthodoxy) and
"religious behaviourism'.

Against these one-sided attempts need for a comprehensive
approach - a Judaism which is a way of living and thinking,
of knowledge and emotion, of abstract principles and
concrete acts. =

Before we can understand the mitzvot we must place them
in their proper context:

1.)

2.)

The mitzvot must be incorporated within the total
framework of Jewish living and thinking.

General ideas without detailed laws of action are
like a disembodied soul (a ghost): detailed mitzvot
without a spirit which makes them meaningful are like
a body without a soul (a corpse).

The mitzvot are a solution to a problem, an answer to
a question. To understand the answer presupposes
that we first become aware of the question.

a.) Roman inscription: "To hunt, to bathe, to gamble,
to laugh, ‘that is to live!'!"
This view poses no question which needs mitzvot
as answers. It is the prevalent view of many
modern people.

b.) If man is more than a pleasure hunting competitive
animal and stands in a relation to God the question
arises for each of us: "What does God ask of me?"
"The moment that question dies in the heart, the
answer becomes meaningless." (Heschel God in Search,
p. 339) We must recover that question before we
can make the answer of the mitzvot meaningful.
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(II1)

3)

God's demand to man is to rise above the animal, to
become sanctified and live his life in touch with the
divine. Mitzvot contribute to this goal:

"The Goal is not that a ceremony be performed; the goal
is that man be transformed; to worship the Holy in

order to be holy." (Heschel, God in Search. p. 311)

Some guiding principles for the Jew of our time in his
approach to the observance of the mitzvot:

L)

2.)

3.)

4.)

5.)

The question is not "all or nothing".

(Extreme orthodoxy and secularism agree that it is
either all or nothing.)

The task is to do more today than we did yesterday.
(Rosenzweig's statement on Tefillin). The ladder
of Jewish observance. We may start with a minimum
but must strive for a maximum of observance.

Mitzvot are not just picturesque and colourful folkways
- they are acts done in the presence of God and bring
us nearer to God.

We must avoid the dangers of two extremes: atomization
and generalization: "seeing the parts without the
whole or... seeing the whole without the parts",

(p. 301 Examples: Sabbath prohibitions.

Our main danger in adapting Jewish law to modern con-

ditions is not so much the loss of this or that

single mitzvah but the loss of the whole. We must not
allow ourselves to become cut off from the main stream

- of our precious tradition, we must not allow the life-

line that binds us to our heritage to be cut. "It

is easy enough to sever the artery, but to recreate
the life-giving flow is infinitely more difficult."
{Dr . Robert Gordis). We must never allow ourselves
to become isolated from the spiritual order of Jewish
living.

We must not forget that mitzvot do not exhaust their
meaning at any particular time of history. As time
goes on they produce new meanings in those who practice
them. (Examples: Galut ideas as transformed into galuta
di-shekhinta, Sabbath light in ancient times, Seder

and modern ideals of freedom, Shefokh hamatekha at Seder
and Nazi persecutions, Prayers for Zion and Medinat
Yisrael etc.)

""Mitzvot are not only expressions of meaning given

once and for all, but ways of evoking new meanings
again and again" (Heschel, God in Search, p. 354)

The task is to be stimulated to even higher levels

of meaning and spirituality through the practice of

the mitzvot.
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Two Kol Nidre Sermon Outlines

Material based on:

Agnon, Yamim Noraim

A.J. Heschel, The Earth Is the Lord's

(1) Kol Nidre a most moving and intense spiritual experience,
even to estranged modern Jews.

(2) What did it mean to our forefathers: Two Sermons:

First Sermon:

Rabbi Schmelke of Nikolsburg: Arrived in synagogue crying
and saying:

"For on this day shall atonement be made for you,

to cleanse you; from all your sins shall ye be

clean before the Lord."

At once all burst into tears. When the Zaddik reached
the Ark he awakened people to Teshuvah:

"For I do declare mine iniquity; I am full of care
because of my sin." (Ps.38:19)

Come my beloved brothers, my heart's companions,

let us strengthen ourselves before our Father in
Heaven and let us purify ourselves. Let us recite

the SHEMA' YISRAEL as though we were giving our

lives for the sanctification of his name, like Abraham
and Isaac.

At once all the people burst into tears and cried
out: "Hear oh Israel..."

After that we still need to fulfil another part of
Teshuvah: Love thy neighbour as thyself...

for all men are from ONE root, hewn out of

the pure place under the throne of glory. As we are
all part of the Divine above, so let us all united
here below in fellowship and friendship between

man and man.

When all the people wept bitterly in penitence, the
rabbi said: .

"All the weeping on this day will not avail us if
there is sadness in it for "the Shekhinah does not
rest... in the midst of gladnes but... in the midst
of joy of the mitzvot..."
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This day on which we are purified of our sins and
are reunited with the divine root of our beings is
indeed a day of great joy. Therefore let all tears
shed on this day be tears of gladness to fulfil the
words of the Psalm: (2:11)

"Serve the Lord with fear and rejoice with trembling"

(S.Y. Agnon, Days of Awe, .p. 204f)

Second sermon:

Rabbi Meir of Primishlan enfters synagogue:
Do you think I shall say Kol Nidre for you?

(Agnon, Yamim Noraim (Hebrew ed.)

(1) Transition: What preacher could deliver such a sermon
today? What congregation could respond to such an
exhortation?

(2) Something has changed: we still feel the sanctity of
Yom Kippur. We still are stirred beyond words by the
tune and atmosphere of Kol Nidre, - but on Yom Kippur
our Judaism is but the shadow, the memory of the full
fledged reality of our forefathers.

(3) Compare ourselves to our ancestors, esp. in Eastern
Europe:

(a) 0l1ld, bearded men, neither handsome nor dashing.
Terrible poverty, living in hovels without all
the material comforts of modern America.

2 reactions: these were tattered beggars
: there was great spiritual beauty
and profundity.

(4) How they celebrated their holidays:

i. Shamash calls: Get up Jews, sweet and holy Jews
: Get up and worship the creator
God is in exile, the Shekhinah
is in exile.
Get up to serve the Creator'



Two Kol Nidre Sermon Outlines - page three

(1)

(2)

ii. They lived the Jewish holiday cycle: They felt that
God had liberated them on Pesach, they had stood at
Mount Sinai on Shavuot, they stood in the Temple of
Jerusalem on Yom Kippur.....

They were selling onions in daytime and were
treated as pariahs of society, but on Shabbat they
were kings in their own homes. Sabbath was a
foretaste of eternity....

iii. They cherished and lived Torah all their lives:
- Lullaby chant: "The Torah is the highest good"-
Every Jew, even the poorest had books at his house.

People sold the pillow ffom under their heads to
pay far the tuition of their children.

Story of the German Christian scholar in Warsaw
and the Jewish coach drivers: "Sog mir a schtickl
Torah"

Life was poor: Jews who ate potatoes on Sunday,
Monday, etc. Taverns were many: yet Jews spent
their leisure hours poring over their holy books
and not in brandy taverns. Mishnayot with stamp:
"The Society of Wood-choppers for the study of
.Mishnah in Berditshev."

In Eastern Europe our foretathers showed that true life
must be based on the spiritual rather than the material.

They did not worship bigness, nor efficiency, nor
power and luxury.

They understood that the world is not a blind and
purposeless struggle of mechanical forces.

They saw God in everyday life, they almost developed
an uncanny instinct to see, feel,.and smell spiritual
values as we today can only perceive material things.

Man's life in 3 stages:

1. animal level where all we understand is food,
shelter, bodily comfort and survival.

2. The GREEKS taught western man to perceive an
extra dimension: BEAUTY
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3. Judaism taught a third dimension: HOLINESS, the
indwelling of God in everything. The hallowing
of all life through the Mitzvot.

We understand the scrupulous care of a decorator in
matching the colours of furniture and curtains.

Our ancestors were scrupulous in matching the material
and the spiritual: the right berachah.

They lived Torah: 1. Story of R. Israel Salanter
(He told shamash not to be afraid)
2. Story of Isaac Meir Alter of
Ger and Mendel of Kotzk
( pown (wIn %y wian)

(3) Wwhat has happened to us moderns? We have lost sensitivity
to the unseen things of the spirit. "The world is too
much with us..." The material crowds out the spiritual
in our lives.

2 things are needed: (1) recognition of the spiritual
(2) continuity with the past
(Greek and Roman ruins')

FINALE: The story of the candle:

When the Baal Shem had a difficult task before him, he would
go to a certain place in the woods, light a fire and meditate in
prayer - and what he had set out to perform was done. When a
generation later the 'Maggid' of Meseritz was faced with the same
task he would go to the same place in the woods and say: We can
no longer light the fire, but we can still speak the prayers - and
what he wanted done became reality. Again a generation later
Rabbi Moshe Leib of Sassov had to perform this task. And he too
went into the woods and said: We can no longer light a fire, nor
do we know the secret meditations belonging to the prayer, but we
do know the place in the woods to which it all belongs - and that
must be sufficient; and sufficient it was. But when another gen-
eration had passed and Rabbi Israel of Rishin was called upon to
perform the task, he sat down on his golden chair in his castle
and said: We cannot light the fire, we cannot speak the prayers,
we do not know the place, but we can tell the story of how it
was done. And the story-teller adds, the story which he told had
the same effect as the actions of the other three.

(G. Scholem, Major Trends..)
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"But we can still tell the story":

Let us pray that even the telling of the story may kindle a
spark in the hearts of some of us which may once more light

a candle to illumine our lives and the lives of future genera-
tions of Jews. : '
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I. Introduction and Text:

A. Rosh Hashanah and Yom Kippur differ from the other festivals of the Jewish
calendar in many ways. A basic difference:.is that - unlike Pesah, Shavuot, '
Sukkot, Purim and Hanukkah - they have NO CONNECTION WITH JEWISH HISTORY!

1. There is nothing wrong with this, of course. Indeed, we have cause

to rejoice because Rosh Hashanah and Yom: Kippur are truly universal in their.
religious appeal. These days of Judgment and Remémbrance. Repentance, ‘and
Atonement speak to the human, as well as to the Jewish, situation. Never-
theless, our ancestors in Eretz .Yisrael and Babylonia, almost 2,000 years
ago, were not entirely happy that these Days of Penitence had no direct.
association with the specific. historical experience of the Jewish people.

So they tried to remedy. the.situation,.:How did they go about this?

2. 1In the case of Rosh Hashanah, the Sages actually changed the original
Torah readings! As we know from the Mishnah. (Megillah 3:5%), the portion
originally read was the section from the classic list of ‘the festivals in'
Leviticus 23 that deals with the first day of the seventh month. These few
verses (23-25) are purely ritualistic' in content. But by the time of the
Talmud, this practice had been.changed and new Torah passages substituted
(see Megillah 3la).

3. The new readings are chapters. 21 and 22 of Genesis, which we still read

on the two days of Rosh Hashanah.respecftively. These passages.constitute a
narrative describing key events in the life of the patriarch Abraham and

thus represent the Rabbinic quest for historical motivation for the observance
of Rosh Hashanah. ** Since Rosh Hashanah is called the Day of Remembrance, Yom
Ha-Zikkaron, the first day's reading begins with the words "Now God remembered
Sarah'', to give her a son in her old age. The entire passage closes with the
spiritual climax of Abraham's career, the drama of the Binding of Isaac.

B. Why was Rosh Hashanah associated historically by later Jewish tradition with the
career .of Abraham? ' There is much speculation over this question, but the reason
would seem. to be the obvious one: because ABRAHAM IS THE FOUNDING FATHER OF THE

JEWISH PEOPLE AND GOD'S COVENANT WAS MADE WITH HIM.

1. The opening chapters of the Bible may.be described as God's search for a
righteous man, and His repeated disappointment: in Adam and his progeny, in
Noah and his descendants. But the Creator offered mankind another chance to
succeed.

2. This time, however, God placed His trust, not in any one individual, but.
in a family that was.to grow into a great and consecrated nation. Yet every
family starts with one man and that man was Abraham our Father.

* Tosefta Megillah 3:6, ed. Lieberman, p. 354 records a divergence of practice: some
read Gen. 21:1-34, others read Lev. 23. But Gen. 22, as a reading for Rosh Hashanah,
is not found in Tannaitic sources.

*% CF. Leon J. Liebreich: "Aspects of the New Year Liturgy', in HUCA, vol XXXIV, 1963,
pp. 137, 147
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3. Of all the tributes to Abraham's spiritual gstature none is more touching
than that which God paid him... In.the book of Isaiah (41:8) God speaks of
the people of Israel as  "»a/< fD?T)P((. T795 “The seed of Abraham,
My friend." Judaism has no rank corresponding.to the Christian "Saint.”
The highest title to which a Jew may aspire is to be considered "a friend
of God.",

II. -Proposition

A. But Abraham was not only a "friend of God". An even greater achievement was that
his devotion to God led him to become a TEACHER OF MEN! Perhaps our most urgent
need today is.for teachers of righteousness, The world is full of specialists:
experts in every field, scientists and technicians, performers and promoters.

But who will teach us how to find the meaning of our lives and realize the
spiritual purpose of all our striving?

B. The sense of moral responsibility is the keystone of Jewish faith and the essence
of what Rosh Hashanah has come to mean, But moral responsibility must be trans-
lated into moral behavior, into character. Character, however, is learned not from
exhortation but by emulating valued persons. Let us, therefore, spend a few
minutes with the man our Sages chose to be the "“hero of Rosh Hashanah" and see
what we can learn about the refining of human character. Abraham was a man of
flesh-and-blood; he had to deal with.the same' types of problems all .men face.

His example can teach us a great deal about how:to behave as a morally responsible.
person:

DAKID AAK D e PRI oRk J 1C72»
"Look unto Abraham your father...For when he was alone, I called him." (Isaiah 51:2)

III. Exposition

A. '"When he was one alone, I called-him."" Abraham's' career-was launched with the
Divine call:

/e chf‘,og’:

(Gen;-l2:lf2)

1. Blessed is the man who feels that God-has Ycalled" him to a particular task
in life! The:first man in history to know this "vocation™ was Abraham our
Father. A prosperous shepherd and merchant of the Hebrew tribe, he turns his

¢  back on the arrogance and frivolity of the technically-advanced pagan culture
of Mesopotamia. He rejects its vices and violence, its impotent gods and
depraved men and women, and crosses the Syrian desert to a land whose name he
does not yet know in. order to enter into a Covenant with God. This "brith",
moreover, is for himself and his descendants, even unto our generation.

2. The boundary line, geographically, between the old world which ' Avram
ha-Ivri" left behind and the new land of promise was the great River Euphrates.
The name "Ivri" possibly derives from "Ever', which means '"the other side (of
the river.)" But the Sages saw in this term more than geography. They gave.
it also a moral interpretation: Abraham was called '"ha-Ivri", "the man from the
other side,'" because "all the men of his time were on one side but he was on.

the other." (Gen. Rab. 42:13)
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3. Though Abraham was a good neighbor who sought the friendship of the.
Canaanites, Hittites, Philistines and Egyptians among whom he sojourned,
his views on morality and eithics as. the heart of religion were no less
than revolutionary for his time. Equally unique was the nature-of his
charisma. The greatness of Abraham derived not from his conquests but
from his righteousness. As Rabbi Morris. Adler, of blessed memory, put
it: "The history of man has-been dominated by the empire<builders, the
conquerors, the men-of-«action, the: organizers and the destroyers of
kingdoms, countries and cities. Few indeed are the supreme men of
thought a feeling who build new universes: of: knowledge and faith. Abraham
was. the first universe<buillder .in. history." '

4. What implication does this pioneering nature of Abraham have for us,his
descendants? Ever since the Emancipation'.of Jews began about 175 years ago,
we have been at great pains' to assure: our neighbors that there is nothing
revolutionary about Judaism, Most:of us have gone to vast lengths to
convince the Gentile world that Jews' are: “just like everybody else", except
for our particular rituals and folkways, and that our religion holds no
challenges for the Christian civilization which has invited us to integrate
our way of life within it. But,' to .the extent that we yearn for innocuous
conformity we are sterile seed of Abraham' the Hebrew, the "man from the
other side.".

5. What is the moral “calling" of -the Jew in.every age = including our own?
The "Sons of the Covenant of Abraham" have come into history not primarily
to become captains of industry and finance, geniuseés in music or masters of
medicine and the law, not even Nobel Prize winners in physics and chemistry.
Our ‘unique.'calling" is to act as the 'friends of God" and to teach men the
sense. of moral responsibility necessary to redeem the world from its corrup-
tion and savagery. By the living example of our integrity and humaneness,
we should be exposing the false gods who smile indulgently on violence,
injustice and barbarism.

6. Dr. Louis Finkelstein tells the true story of one Jew in our day who .felt
the kind of ''call" Abraham first received. An internationally famous indus-
trialist, whose name is synonymous with electronic.miracles, once. came to
consult his spiritual guide concerning anxieties which gave him no rest. This
wealthy and renswned prince of technology had arranged for the finmancial
security of his family. He should have been able to "rest ‘easy', but he

could not. Possessing an expert's knowledge of the unimaginable destructiveness-
of ‘nuclear weapons, he was consumed 'by two monstrous fears: first, that there
might -not be any future generations to inherit his hard-won wealth, and
second, whether -- even' if they survived the world catastrophe -- they would
bear any resemblance to civilized human beings. It was at this point that

the man who had devoted his genius for so many years to technical science
implored Dr. Finkelstein to guide him how he might now devote himself to
saving our civilization from committing suicide!

7. No one of us possesses the brain, influence or resources of a General David
Sarnoff. ‘But each of us, in his or her modest way, can add a dimension of
spiritual meaning to our careers by similar acts of moral responsibility.
Everyone can have a '"calling', in addition to his job. There are mothers who
tend their young with holy love; teachers who give themselves totally to their
calling and retire with little more than memories of having shaped precious
human lives; Jews who:live their reldgion daily, bringing men closer to God
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and making God real among men. These are ordinary people who work honestly
for .the simple comforts of life without diminishing anyone else's pursuit of
happiness. They are the true seed of Abraham, the friend of God and the
teacher of men.

What else can we learn from the character of Abraham our father? We can learn
that there is A TIME FOR PEACE and a TIME .TO. FIGHT AGAINST EVIL without being
CORRUPTED BY THAT EVIL! )

1. The familiar Talmudic legend dates Abraham's career as an iconoclast of
conventional values from the time he:allegedly smashed the lifeless idols in
his own father's shop. But, fancy. aside, the Torah records how our first
Parriarch employed more constructive methods  to bring the people of his time
to new standards of moral responsibility. ' Abraham is portrayed as a skillful
negotiator and peace-maker. His success, moreover, was not achieved through

clever words, public relations or  political “"horse<trading.”" It grew out of
his passion for righteousness. and.brotherhood.

2. When his shepherds quarreled with.those of his nephew Lot over the
available grazing land, the older and stronger partner extended the hand of
peaceful nepgotiation: "Let  there be' no  sirife between you and me, between

ny herdsmen and yours, for we are kinsmen. ' Is not the whole land before you?
Let us separate: if you go north, I will go south; and if you go south, I
will go north.'" (Gen. 13:8<9)

3. Nor was this brotherliness and readiness to share the blessings of the
earth confined to his own kin., In the Torah reading for the first day of

Rosh Hashanah, we read how Abraham negotiated with the fierece Philistines

a peaceful settlement of their controversy over the precious water in the Negev
oasis of Beersheba. (Gen. 21:22-34) The ''seed of Abraham" who have rebuilt
Beersheba in our day and are reviving the Negev wasteland are eager to emulate
his example; but the Arab nations, who also claim Abraham as their Father,

have yet to show either his brotherly spirit or his love of peace.

4. Peace-making is not only a supreme virtue in Jewish ethics; it is identified
as a Godly attribute. Yet, there are times -~ such as the current stalemate in
the Middle East - when ''peace at any price' can mean enslavement to a tyrannical
regime or even genocide. In the present impasse, the State of Israel must
prefer the continuing agony of struggle to a spurious ''peace' which would leave
its very existence in doubt.

5. Abraham likewise took up arms against ruthless invaders who periodically
raided Palestinian towns and carried off men, women and children into slavery.
Abraham roused his friends and neighbors to pursue the agressors and free the
captives (who included his own ungrateful nephew, Lot). As leader of the
expedition, Abraham was entitled to claim the booty as his undisputed possession.

* But when the king of Sodom, despicable ruler of a depraved city, for whom

Abraham obviously had no use, offered to reward .him with the spoils of war,
Abraham scorned him with the proud words: "I swear to the Lord, God Most High,
Creator of heaven and earth, that I will not take so much as a thread or a
sandal strap, or anything that is yours, lest you say, 'It is I who have made
Abram rich.'" (Gen. 14:22-23)

6. How many of us would have the strength of character and sense of moral
responsibility to reject such pleasant rewards for struggling against evil
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only because they came from a tainted source? How many synagogues or churches
or universities refuse rich gifts and bequests on the grounds that the money
was gained by unethical or immoral methods? .

(a) We could all take.an example from a school outside of Natchez,
Mississippi called Jefferson Military College. Founded in 1802, the
school was nearly defunct in 1940. Yet is refused an endowment of

50 million dollars from a Texas .oilwman' + a notorious Anti-Semite -
because the donor insisted that the 'school employ no Jewish teachers
and admit only "white Christian students"! 'The chairman of the

tiny college's executive committee declared: "There is not enough
money in the world to make us .adopt the  philosophy of education
based on religious bias or Anti«Semitic  feeling. ' There are some
things that money cannot buy." o

(b) This past June,: news .reports..out:of Israel told of an offer by
American Jews prominent in- underworld- activities to invest over

$100 million in developing the Jewish' state. This tempting offer was
reportedly rejected by the banking authorities. It is good to think
that the latter were inspired by the example of Abraham our Father!

How to £ill our life's work with a sense of Divine "calling", How to stand up
against evil when peaceful methods fail, without being corrupted by that evil —-
all this may be learned from Abraham. Now, one last lesson in morally responsible
behavior: HOW TO MAKE THE SACRIFICES THAT WILL INSURE OUR SPIRITUAL CONTINUITY.

1. 1If, indeed, Abraham was a "friend"™ of God, that friendship was sorely

and frequently tested. God had promised him repeatedly, " I will make of you

a great nation" ; yet Abraham remained all his days a petty tribal chief.

God promised him the whole land of Canaan as his inheritance; yet the

Patriarch had to buy his own burial plot from the natives at an exorbitant
price! God promised him descendants as numerous as ''the stars of the

heavens and the sands upon the seashore''; yet Abraham and Sarah did not

have even one son until their old age. In the face of all these crushing
disappbintments, the Torah says of Abraham our Father: "Because he put his trust
in the Lord, He reckoned it to his merit.' (Gen. 15:6)

2. But the supreme test of Abraham's faith and friendship comes with the
"Akedah", (Gen. 22) We do not have to enter intc the massive theological
difficulties called up by CGod's paradoxical command to appreciate the enormous
moral courage of the first Jew.

3. Abraham is stunned into silence but he obeys. He does what every mature
person does when .he faces a moral dilemma. 'He suffers his private agony yet
fulfills the hardly bearable duty which existence lays upon him - as it does,
in one way or another, upon all of us.

4. We are disappointed, at first blush, in our Patriarch: why doesn't he cry

out in protest against an obvious injustice? Was he so terrified of God? The
record of Abraham's relationship with God evidences that his obedience was not
based on fear. In his passion for justice, Abraham had not hesitated to challenge
God's plan to destroy the wicked cities of Sodom and Gomorrah: "Will You sweep

the innocent along with the guilty?.... Far be it from You to do such a thing

«+s. Shall not the Judge of all the earth deal justly?!"™ (Gen. 18:23-25) But
Abraham saved his righteous indignation for injustices done to others. For
himself, he was prepared to suffer and sacrifice - even when he could not
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comprehend the immediate purpose of his agony.

5. But even more amazing than Abraham's own faith is his effectiveness in
transmitting it to his son, Isaac... “The two of them walked together" -
father and son, side by side, up the hill of sacrifice! Isaac was no child.
He knew full well what was expected of him. -Yet he too was prepared to make
a supreme personal sacrifice .to validate his- faith in his father and his
father's God. What joy must have.filled-Abraham's heart when God stayed

his hand at the last moment and restored his-beloved son to him.: Yet he
must have derived even deeper satisfaction from' the realization that Isaac
was truly "the seed of Abraham", that..the father's spiritual heritage was
entrusted to safe hands. .

6. 1Is this not the greatest blessing that faithful Jewish parents can hope
to receive as their portion for.all-their labor' on behalf of Jewish values?
Is not our most agonizing' concern the possibility that our children might
repudiate all that we and our parents before us have cherished? As our
children pass through the '"second' birth" of adolescence and eventually leave
the parental roof, we cannot help but be concerned - especially in these days
of moral and religious upheaval: will our youth opt for or against the
magnificent tradition which we love = not only because it is ours but because
we believe that it is the best way to be human and to serve God.

7. But, even as we wonder, we know that no one of us can control the ultimate
commitments of our own children = let alone our grandchildren. The only

thing we can control is what we ourselves feel and do. We can only show them
what sacrifices we are willing: to make to  dramatize how deeply we believe in
the Jewish way of moral sensitivity,  ethieal behavior, and loyalty to
tradition. It will do no good'to: preach or plead, threaten or condemn. We

can only cultivate the hope that-our'ehildren will find our sacrifices impressive
enough to want to emulate, as Isaac walked in the way of Abraham.

IV. Conclusion

A. A young Polish Jew who had .escaped..the Nazi holocaust by fleeing into the Soviet
Union was finally repatriated, many years afterthe war. He searched in vain for
any remnant of his family. "His home® had been looted and wrecked, his parents
and family massacred. At last he was able to make contact with an uncle in
America, his father's brother. - The uncle wrote and offered to- send food, cloth-
ing, money - whatever the young man required. But when the-answering letter
arrived from Poland, there was only one request from his refugee nephew: ''Teire
Onkel, ich hob nur ein bakosho: efshor hostu'a bild fun mein taten, olov ha-
sholom? ("I have only one request, dear Uncle: do you have a photograph of my
Father, of blessed memory?")

B. Let us pray for a New Year full of blessinpgs ~ health, prosperity and peace -
along with all Jews and our fellowmen. But let us never forget that, as Jews,
our most precious possession is ''dos bild  fun unser taten'', the inspiring example
of Abraham our Father, the "friend of God" and teacher of men.

C. Let us so conduct ocurselves that God may say of us, as He did of Abraham:
YD) Il Ak 23 IEK yEAL Az D
"For I have known him with affection, that he might instruct his children and his
posterity to keep the way of the Lord, by doing what is just and right" (Gen. 18:19)
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Aronsnon:  Judaism isbased on Torah and Torah -
has a 3-fold foundation, Study, & Teaching and
Practice.. Judaism is pased on Study and just

as Judaism begins with "IL.et there be light"

the Rabbls say that an ignorant man cannot be
pious. Study is a continuous process. It
cannot be limited to a mere juvenile exercise.-
We can no longer go tnru life with our childhood
notions and conceptions of our faith in the
Jewish way of 1life than we can go thru life with
baby shoes and baby clothes because the mind is
constantly growing and if the Jewish mindis set
at an age level of 12 or 13 as so often happens
the Jewish mentality doesi not answer the questions
raised by the adult mind in the new challenges of
life. Therefore Torah must have continuous study.

There 1s the process of teacning. Just as we are
wrong in aBsuming that study is limité to the
classroom sSo we are wrong in the popular conception
that teaching 1is limited to the classroom. We are
all teachers; rather we are all preachers Our
homes8 are classrooms and we teach by our attitudes.
If on Friday night we lisiten to the radio instead
of attending synagogue services, we make the
synagogue the least important value in our lives.

In the process of continunus education our sense

of values is constantly being brought up to the
level of our growth. We need to reconstruct
Jewish 1life; we need to rébuild Jewish life. We
are building it on vague cnildhood memories instead
of studying the needs of the day

In the process of teaching wnen we thlnk that mere
money will buy Judaism we are actually teaching’
that money can buy everything; there are no _
personal services, no personal contact. The child
obrought up on the idea that money can buy everything
will not spend any money on Torah.

Judalsm teaches that Study is. the root, teachings
are the blossoms, practices are the fruits.



- B

Agair. the following words of distinguished
contemporaries underscore the endless “eservois of wiscor of
our tradition, including ¢h= 1liturgy of this:holy day, which
has always stressed the relation between 17PD? 12 mY

and MU 12 nYaIvTIan Yy
Adlai E. Stevenson: :

"If we win mens' hearts throughout the world,
it will not be Lecause we are a big country but because we
are a great country. E£igness is imposing. Greatness is
enduring."

Any one - or all - of the following from Dag Hammarskijold's
Harkings:
page 13 The more faithfully you listen to the
.voice within ycu, the better you will
hear what is sounding outside. And
only he who listens can speak. Is
this the starting point of the road
tewards the union of your two dreamns—
to Ze allowed in clarity of mind to
girror life and in purity of heart
to cold it?

t 14 Isn't the fulfillment of cur duty
towards our neighuor an expression
of our deepest desire?

" 44 The consequences cf our lives and
actions can no rore ice erased than
they can be identified and duly
labeled--to our honor or our sharme.

" 5§55 Ye are not vermitted te choose the
frare of our destiny Lut what we put
into it is ours. He who wills ad-
venture will experience it—according
to the rpeasure of his courage. He
who wills sacrifice will be sacrificed—
according to the measure of his gurity
of heart.

" 122 In our era, the road to holiness nec-

essarily passes through the world of
action.

Arthur J. GoldLerg:

"The United Nations quest for peace has been
“ased upon the theory that 'since wars Legun in the minds
of rman, it is in the minds of man that the defenses of peace

rrust Le constructed.m’
(also see Saturday Review - Aug. 14, 1955 - What is lLaw
Gy Cousins)

Our_goal for man:

‘e must not Lecorme the spiritual Hivakusha
("survivor", "sufferer") tut rather iLecome the creative
partner in a cetter world with this as our purpose:

ees MNR NYIY 2% oBR%® *nnin
(1:92 n2099)





