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THE AMERICAN JEWISH COMMITTEE

date May 23, 1972
to Area Directors

from Marc H..Tanenbaum

AR 70 B 44 0 o 13 1A D A

Subject program Recommendations re: '"Evangelism and the Jews"

A series of intensified nationwide campaigns of Christian evangelism
have been launched which, we believe, raise some potentially serious
issues for us, both as Americans and as Jews. The two outstanding
evangelistic events during the next 18 months are the International
Student Congress on Evangelism (known as Explo '72) to be held in
Dallas in June, and Key '73, a year-long effort that will involve.
for the first time, mainline Protestant denominations, Roman
Catholic, as well as Evangelical bodies. Spokesmen for Key '73

say their objective is ''to saturate the entire nation with the
claims of Jesus Christ in 1976," thus reviving the pre-pluralist
ideology of a "Christian American nation.'

While none of these campaigns are thus far directed specifically
to Jews, specialiged "missions-to-the Jews' groups--such as. the
American Board of Missions to the Jews, and the "Jews for Jesus"
movement--have recently stepped up their activities through well-.
financed nationwide television programs and full-page ads in
major daily newspapers. (A background memo detailing these cam-
paigns and discussing the issues they raise will be sent to you
shortly.)

the
After staff and lay discussion about/wide-ranging implications
of these evangelistic efforts, we want to share with you the following
thoughts about program implications which you may want to consider
for implementation in your local communities:

1. On the ideological issue of the possible threat of
recreating a ''Christian nation'’ mentality, it was agreed that we
should seek both nationally and locally to present these concerns
to liberal Christian leaders who would share our convictions about
this tendency. We will seek nationally to stimulate liberal
Protestant and Roman Catholic intellectuals, theologians, editors,
and colummists to begin writing think-pieces about the issues
raised for pluralism as a result of these evangelical campaigns.
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When such articles are written, we will share them with you. 1In
the meantime, it was recommended that you should begin to think of
similar people in your commmity who could be invited to write like
articles in local publications and let us know.

We will undertake interpretation on the national level also with
general columnists and editorial writers in the secular media.

2. 1In view of the announced intention (as documented in
our forthcoming memorandum) of Evangelical groups to seek to press
national political leaders during this campaign year to testify to
their commitment to the ''Christian nation' concept, we will ask
Hy Bookbinder to share our concerns with appropriate government
people as well as with the Democratic and Republican National
committees,

In our national meetings with Christian leaders, we hope to stimulate
them to prepare and disseminate & set of Christian "guidelines" to
their constituents in which they will sensitize public opinion to

the issues of pluralism and the importance of preserving an open
neutral society in which non-Christian groups participate as full
partners. When such guidelines are ready, it would be helpful if
you would encourage local Councils of Churches to distribute them

to their own constituencies,

3. 1In cooperation with our Jewish Communal Affairs
Department, we plan to call together shortly a group of leaders
from the national Rabbinic bodies, National Hillel, etc.. to dis-
cuss what ought to be appropriate and effective Jewish responses,
especially with regard to their implications to Jewish young people
on the campuses. We will share with you whatever comes out of that
discussion. We would appreciate your thoughts about similar
consultations with local Rabbinic groups, CRC's, etc., in your
community.

4. To help Jewish youth deal more realistically and with
more understanding with possible proselytizing efforts directed
at them, we agreed to think about preparing special materials includ-
ing possible question-and-answer documents on 'Jesus in Jewish
Tradition." We will share this with you as soon as it is ready.
Should you have any proposals for other published materials, please
let us know,

In general, we hope that we can establish an effective two-way
communication around these issues so that we can be maximally
helpful to each other.
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ETERNITY Magazine,

April 1972
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So many Jews
ARE WEARING

r

Jews

by the thousands
read this

full page in the
New York Times

Here's one of the most powerful
stories ever told in one of America's
great newspapers. It's the testimony
of 39 Jews who love Jesus.

They all said essentially the same
thing. "Jesus puts a smile on my lips
and a song in my heart. His love fills
me to overflowing."

Hundreds upon hundreds of Jews
have written to us asking for the
testimonial bookiets offered in the
ad. And requests continue to come
in, not only from New York, but also
from throughout the nation.

Now we yearn to place this same
extraordinary message in other
majcr cities as funds become avail-
able. Results in New York City indi-
cate that this could become one of
the most effective tools ever em-
ployed in communicating the gospel
of Christ. If you or your church
would be interested in seeing it run
in your area, please write us for
additional details.

Full size reprints of this unusual
Christian message and copies of the
equally powerful testimonial book-
lets are available free of charge.
Just fill in the attached coupon and
mail it today.

American Board of Missions to the Jews
236 West 72nd St,, N.Y., N.Y., 10023

O | would like to see this message run in the

area.

number ol reprints

O Please send me

and number ol testimonial booklets.

Name

Address
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remains a Jew if he should deny his faith,
have no faith at all, or even bhecome an
atheist, yet if he should be a believer in
Christ he ceases to be a Jew!

WHAT IS A JEWISH CHRISTIAN?

And what about the Jew who believes
in Christ? Has he left his race because
of his faith? The Jew who believes in
Christ maintains that he is still a Jew by
race, and nobody can deny this. He states
that his belief is the true Judaism as it
is taught in the Old and New Testaments,
both of which are Jewish books,written
by Jews. He belicves that Judaism as it
is practiced today in the synagogues and
the homes is based largely on traditions
and teachings that have no sanction in the
Word of God. He believes in the Christ
of the New Testament as the fulfillment
of the Old Testament prophecies con-
cerning the Messiah; that Ile came the
first time as a sacrifice for sin in accord-
ance with the Scriptures, and that He
will come a second time to rule and
judge the world.

The Jewish Christian believes that any-
body born of the seed of Isaac is a Jew
by race, and that nothing can change
this simple fact. He believes all that the
prophets have written, and because of

_this he has found his way back to God.
He is no longer groping through a maze

uf formality, customs and traditions. He
believes that the confusion in Jewish
thinking is entirely due to the fact that
the word “Jew” is used to indicate both
the race and the religion. There would
be less misunderstanding if we spoke of
the Hebrew people, and the Jewish re-
ligion.
WHO 15 THE TRUE JEW?

Jeremiah, the prophet, attacked the
practices of the Jews of his day. They
were a religious people; they had their
fast days and their festivals, but he ac-
cused them of having wandered away
from God and His truth; and regarding
the observance of religious practices as
an end in itself, God, Himself, speaking
through the prophet strongly denounced
this attitude when he said that the people
had committed two evils, they had for-
salken Him, “the fountain of living
waters, and hewed themselves out cis-
terns, broken cisterns, that can hold
no water” (Jeremiah 2:13). God calls
the blind obedience to a ritual “broken
cisterns.”

The question as to who is a Jew by
race is, therefore, not difficult to answer.
Anybody born of Jewish parents; there
will be Jews and there will be partial
Jews. But a true Jew is one who is born
of the Jewish race, and follows the true
Jewish faith that God has given in His

Word, the Old Testament and the New
Testament.

Paul of Tarsus, one of the first Chris-
tians, and himself 2 Jew, summed up the

whole situation concisely when he wrote: -

He is not o Jew, which is one outwardly;
neither is that circumeision, which is owtward
in the flesh: But he is a jew, which is one
inwardly: and circumecision is that of the
heart, in the spirit, and not in the letter;
whose praise is not of men, bot of God
(Romans 2:28,29).

Do you want to be a true Jew—a be-
lieving Jew? Do you want to return to
the “Old Paths,” of which Jeremiah
spoke? You can do so only by accepting
Jesus Christ as your personal Saviour, as
the One Who died and rose again. Te
even now calls to you, “Come unto me
all'ye that are weary and heavy laden,
and I will give you rest.”

|;num -nai;
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Different Groups
Who Claim to be Jews

culated Jewish weekly an account

appeared of a strange cult which
teaches that the carliest settlers in Ire-
land were Jews, These misguided people
believe that “Tara's Halls” should really
be “Torah's Hall,” which they maintain,
without any proof at all, was built to
house the Torah, or the tablets of the
Law given by God to Moses at Sinai
These, they state, were brought to Ire-
land by the prophet Jeremiah together
with the daughter of Zedekiah, the Jast
king of Judah, alter the destruction of
the Temple in Jerusalem about twenty-
five centuries ago.

There are other groups of people who
try to identify themselves with Israel or
Judah, and go to incredibly absurd
lengths to prove that they are the true
lineal descendants of Jacob or of one of
his sons. )

To a simple Jew, such as the writer,
who has suffered from prejudice and in-
tolerance because he is a Jew._this is
quite incomprehensible. It is difficult to
understand how anybody should wish to

IN A recent issue of a nationally cir-

identify himself with the most hated and
persecuted people the world has ever
known—not, of course, unless he has
something to gain by it, and what could
anybody gain by calling himself a Jew?

ARE THEY JEWS?

To make an already confusing situa-
tion even more complex there is a colored
tribe in Abyssinia, the Falashas, who
claim to be the true Jews, and there is a
synagogue of colored Jews in New York
City. The Samaritans who still exist in
small numbers in Nablus, Jordan, also
claim to be the true Jews, and there is
quite a large movement in England which
asserts that the British people are the
truc Israelites. Are they Jews? Are the
FFalashas Jews? Are the Samaritans
Jews? Are the Irish Jews? Are the
Jews Jews?

If all these different people claim to be
Jews, we must ask, is there no way of de-
ciding who is a Jew? Most people would
say that it is easy to tell a Jew by some
physical characleristics, or by his name.
But these are very uncertain guides, as
all the semitic people look pretty much
alike, such as the Arabs, Turks, Armen-
ians, etc. A surname also is never a good
criterion of a person’s racial origin, as it
is oiten derived from the name of a town,
a vocation or a trade.

DOUBT EVEN IN ISRAEL.

Furthermore, the State of Israel has
been grappling with this self-same prob-
lem for a number of years. Even the Jews
are not quite sure who is a Jew! The
question arose shortly after the passage
of the Law of the Return in the Israeli
Knessct, under which cvery Jew was
given the right to return to the Land of
Israel. He had, however, first of all to
satisfy the authorities that he is a Jew,
and there was no legal definition of this.
Almost immediately some thousands of
Japancse adopted the Jewish religion,
claimed that they are now Jews, and de-
manded their rights under the Law of
the Return to immigrate to Israel with
the assistance of the Israeli government.
They were, they maintained, Jews—Jap-
anese Jewsl

Then the rabbinical authorities in Is-
rael refused to solemnize a marriage of
one of the B'nei Israel, a group of Jews
{rom Bombay in India. The decision was
made on the grounds that, as the B'nei
Israel do not accept the Talmud or nec-
essarily abide by its teachings or rulings,
they are not Jews. Later, as a result of
the pressure of public opinion, this decis-
ion was somewhat modified; and it was
argued that as they were an independent
community before the Talmud was com-
pleted, they need not be obliged to accept

it. The Karaites and the Samaritans,
however, who reject the Talmud totally
are still not classified as Jews. Both of
these groups observe the Law of Moses
very closely. They are Semitic in their
origin, and have always regarded them-
selves as descendants of Abraham, Isaac,
and Jacob, and many had been brought to
Israel by the Jewish Agency under the
Law of Repatriation. It is obvious, there-
fore, that the criterion as to who is a
Jew is not his racial origin, nor his be-
liefs; he must belong to a group of peo-
ple who, as a group, accept the Talmud
as the sole interpretation of the Word
of God, and one of semitic origin.

The traditional Jewish definition of a
Jew is that anybody born of Jewish par-
ents, or a proselyte, or one who has a
Jewish mother alone, and who has not
professed any other faith, or who has not
been baptized, is a Jew. This means that
religion is the test. Religion is equated
with nationality in a very loose and il-
logical manner. Great care is taken to
exclude all Jews who have accepted the
teachings of the Bible concerning the
Messiah of Israel, and who have confess-
ed this faith in baptism. But if a Jew
should deny his traditional religion or be-
come an atheist or a freethinker, he is
still regarded as being a Jew. Surcly this
is confused reasoning to say that a Jew



day of thy power” (Psalm 110:3). The heaven-
ly gifts of that anointed race will then be de-
voted to bringing the richest spiritual blessing
to the Gentiles. The last great promise in the
original covenant with Abraham reads, “In
thee shall all families of the earth be blessed”
(Gen. 12:3). Israel's blessing is for the pur-
pose of blessing to the whole world, as the
prayer of renewed Israel in Psalm 67: 1, 2,
reveals:

“God be merciful unto us, and bless us;
and cause his face to shine upon us; That
thy way may be known upon earth, thy
saving- health among all nations.”

Well may every believer today praise God
for His great people and promise concerning
Israel. Well may every Jew ponder the de-
cision of the Rabbinical Council in rejecting
their Messiah almost 2000 years ago and bring-
ing such suffering upon this poor nation while
the Gentile nations have entered into Israel’s
blessing. But God who is rich in mercy leaves
the pathway open to each person who by faith
accepts GOD’S Anointed One. “He came unto
his own, and his own received him not. But
as many as received Him to them gave he
power to become the sons of God, even to
them that believe on his name: Which were
borm, not of blood, nor of the will of the
flesh, nor of the will of man, but of God.”2—
“And as Moses lifted up the serpent in the
wilderness, even so must the Son of man be
lifted up: That whosoever believeth in him
should not perish, but have eternal life.”® You
are invited to place your faith and trust in

the Messiah of Israel—Jesus Christ of Naza-
reth. “Believe on the Lord Jesus Christ and
thou shalt be saved, and thine house.”

Scripture References: (1) lsaiah 43:15, (2) Joln 1:11, 12, 13,
(3) John 3:14, 15 (4) Acts 16:31,
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THE FUTURE GLORY
| OF ISRAEL

1. THE GLORY OF RECONCILATION
WITH GOD

How glorious will be that day*when Israel

is reconciled to God! Then will she arise
in the full glory of spiritual life from God.
HIS people will be prepared to serve God as
they Iiave not done in all their history. Then
will the mystery of the choice and preserva-
tion of Israel in the midst of the nations be
made clear to all. The sight of a nation for
centuries separated by unbelief from the favor
of Jehovah, but now reconciled to Him, will
attract the attention of the whole world. The
conversion of a people who for so long re-
jected their own Messiah and Lord will cause
rejoicing in all ends of the earth. Multitudes
of men and women will marvel at the grace
and love of the Almighty in bringing this
nation to its Lord. Israel reconciled to God
will furnish a fresh and marvelous proof of
the truth of the Holy Scriptures. Here will be
manifested on a national scale the mighty
power of divine grace in regenerating sinful
men. The result will be fresh glory to God.
For the millennium of rejection, God will re-
ceive everlasting praise from a reconciled
Israel.

II. THE GLORY OF A REUNITED NATION

The nation of Israel has been disunited for
nearly three thousand years. No other people
has ever presented such a spectacle of dis-
unity with the promise of final complete union.
How beautiful it will be to see the tribes of
Israel all dwelling in peace and holiness in
the renewed and enlarged land of Palestine.
Then will appear the true glory of Israel.
Then will the nation fulfill the whole purpose
of its Lord and all Israel will manifiest the
lovely unity of Psalm 133, whereby the precious
ointment of the Spirit and the dew of heavenly
blessing will fill the earth with all gracious-
ness. .

The classic passage revealing the coming
unity of all the tribes of Israel is Ezekiel 37:
15-25. By the command of Jehovah the proph-
et took two sticks, one standing for the
southern tribes and the other for the northein
tribes. These two were to become one in his
hand, and this publicly before the people, so
that we see here a dramatic parable which
would be clear in meaning to all. The word

of the Lord to the prophet, in verses 21 and
© 22, makes this still clearer:

“Behold, I will take the children of Israel
from among the heathen, whither they be
gone, and will gather them on every side,
and bring them into their own land; And
I will make them one nation in the land
upon the mountains of Israel; and one king

shall be king to them all.”

III. THE GLORY OF THE THEOCRATIC
Yo KINGDOM

_When the great Messiah of Israel appears
a second time He will bring to full realization
the, covenant promise to Abraham. The cove-
nants of Sinai and with David were but out-
growths of the Abrahamic covenant by which
the way of pardon and eternal life was fore-
shadowed and the kingdom pledged. The
great hope of Israel, of an earthly kingdom of

eculiar glory and power, was not destroyed
Ey. the coming and redemptive work of Christ,
but was merely postponed during the unbelief
of the Jews. “I am the Lord, your Holy One,

the Creator of Israel, your King.”!

With such a King as the Lord of glory,
with Israel a blessing to men everywhere and
the nations largely converted to God, so that
the earth is “filled with the knowledge and
the glory of the Lord,” what else but glory
will adorn the lives and homes of men?

IV. THE GLORY OF MEDIATORIAL
BLESSING TO THE WORLD

The highest glory of Israel in that day will
be that of meditatorship for the world. For
this was Israel chosen, and Israel’s chief bless-
ing will not be enjoyed until she yields to the
Lord to accomplish this great task set for her.
When the proper time comes there will be no
question as to the readiness of the Jewish
nation for “Thy people shall be willing in the



selves. This passage speaks of a single person,
- an individual who suffers silently, innocently
and voluntarily. This same person dies, is
buried and resurrected, and by his sacrifice
people receive forgiveness -of sin, ‘for the
Lord (God) let befall him the guilt of us all.”

THE TARGUM

“Do you then wonder that when this Book
had to be translated and interpreted into
Aramic, the Targum starts off this passage with

~‘HO YITSLAH AVDEE MESHIHO. Behold
my servant the Messiah . . .? No one chal-
lenged this interpretation in his own time and
till this very day no one dared to throw out
this Aramic Targum and substitute another.
But I see in your book-shelf a prayerbook for
Yom Kippur (Day of Atonment).

THE Manzor — JEwisH PrAYER Boox

At this my friend arose as from slumber
and quickly handed me the book without say-
ing a word. “Now these are the prayers for
the Most Holy Day for our people. You will
probably agree that the prayer of Kether (the
Crown) is the most solemn of them all: Will
you join me in reading a part of this prayer?”

THE MUSAF PRAYER

Messiah our Righteousness has departed from us;
horror has seized us, for there is none to justify us.
He bears our transgressions and the yoke of our in-
iquities, and is pierced because of our transgressions.
He bears our sins on his shoulders that we might find
forgiveness for our iniquities. With his stripes we are

healed. O Eternal One, it is time that Thou shouldest
create him anew. O, bring him up from the terrestrial

sphere; raise him from the land of Seir, cause us to
hear (the good news) a second time, by the hand of

Yinnon. (Yinnon is'a Talmudic term for the Messiah

based on the Hebrew of Psalm 72:17 translating

..'Yinon shemo’ by ‘his name shall be Yinon’).1

“I am-come that ye may have life and that
ye may have it more abundantly.”® “He that
followeth after me shall not walk in darkness
but shall have the light of life.”® These are
the promises of our Messiah as recorded in
the New Testament.

1. Prayer Book, Day of Atonement, page 239,
Hebrew Pub. Co. Copyrighted 1931. For “Yinon”
sefi‘z'l'almud B. Sanhedrin 98b. 2. John 10:10. 3. John
8:12. .

by RacamieL FrypLanp

PROCLAIMING
TO THE
JEW FIRST

“We have found the Messiah of whom
Moses in the Law and the Prophets do
write.”

Free to any Jewish person desiring a free
copy of the Prophecy Edition of the New
Testament in English, Yiddish, or Hebrew,
write to:

HERMON HOUSE
56 SECOND AVENUE
NEW YORK, NEW YORK 10003

Est. 1908—A Non-Profit Organization %
Proclaiming The Truth of God 9RI:¢NT:.~,
Supported By The Lord’s People I
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MISTAKEN IDENTITY

R. L. stoop mis crounp: “I can see that this
fifty-third chapter of Isaiah cannot refer
to the prophet himself, since he calls himself
a ‘man of unclean lips.” It would also be diffi-
cult to assign it to the Nation of Israel as a
whole, since the same prophet speaks of them
as a ‘sinful nation, people laden with iniquity,
a seed of evildoers, children that are corrupt,
but may it not refer to the Faithful Remnant
of Isracl whom the prophet calls the ‘holy
seed” and of whom he prophesies that ‘they
all will be righteous? ”

Mr. L. is not very religious. He goes rarely
to Shul (synagogue) but he has a great re-
spect for the Tenach (Old Testament Bible)
and for Jewish tradition. In politics he is a
Zionist and often boasts of his . contributions
for Israel, and believes that what is now hap-
pening in Palestine is a fulfillment of proph-
ecy. He is open-minded and, at least, claims
that he is ready to accept the truth wherever

it may lead. He is a well read man and a dis-

cussion on a vital subject causes him much
pleasure. He has a fair acquaintance with the
Bible, and knows that Jewish believers in the
Messiah claim that some of the verses in it
point to Yeshua of Nazareth. The school he
.attended here in America and the Rabbi who
taught him have laid special emphasis to pre-
pare him to resist these scriptures. When
therefore I asked him what he thought of
Isaiah 53 he had his ready replies with him,
one of which we quoted above.

“Look here, sir, wouldn’t it be best if we
read together again this chapter in the He-
brew Bible and see to whom it may refer?”
I quietly suggested.

“This is just what 1 was going to say. Here
we sit and speak of things without going to
the source itself.” And off he went to the book-
shelf and brought back the Hebrew Book of
Isaiah  with English translation and com-
mentary: “Where shall we start?” We agreed
to start with chapter 52 verse 13. “Hinay
Yaskil Avdi . . .” Here we give the translation
as we found it in the “TWENTY-FOUR
BOOKS OF THE HOLY SCRIPTURES

‘carefully translated after the best Jewish Au-
thorities by ISAAC LEESER” (Hebrew Pub-

lishing Co.)
THE WORD OF GOD — Isaiah 53

/

Behold, my servant shall be prosperous, he shall be
exalted and extolled, and be placed very high.

Just as many were astonished at thee, so greatly was
his countenance marred more than any other man's,
and his form more than the sons of men,—

Thus will he cause many nations to jump up in
astonishment; at him will kings shut their mouth; for
what had not been told unto them shall they see, and
what they had never heard shall they understand.

Who would have believed our report? and the arm
of the Lord—over whom had it been revealed?

Yea, he grew up like a small shoot hefore him, and’

as a root out of a dry land: he had no form nor come-
liness, so that we should look at him: and no counte-
nance that we should desire him.

He was despised and shunned by men; a man of
sain and acquainted with disease; and as one who hid
Lis face from us was he despised, and we esteemed
him not,

But only our diseases did he bear himself, and our
pains he carried: while we indeed esteemed him
stricken, smitten of God and afflicted.

Yet he was wounded for our transgressions, he was
bruised for our iniquities: the chastisement of our
l:cacc was upon him; and through his bruises was

ealing granted to us.

We all like sheep went astray; every one of his own
way did we turn; and the Lord let befall him the
guilt of us all,

He was oppressed, and he was also taunted, yet he
opened not his mouth: like the lamb which is led to
the slaughter; and like a ewe before her shearers is
dumb; and he opened not his mouth.

Through oppression and through judicial punish-
ment was he taken away; but his generation—who
could tell, that he was cut away out of the land of
life, that for the transgressions of my’ people the
plague was laid on him?

And he let his grave be made with the wicked, and
with the (godless) rich at his death; although he had
clonel no violence, and there was no deceit in his
mouth. i

But the Lord was pleased to crush him through
disease: when now his soul had brought the trespass-
offering, then shall he see his seed, live many days,
and the pleasure of the Lord shall prosper in his hand.

(Freed) from the trouble of his soul shall he see
(the good) and be satisfied; through his knowledge
shall my righteous servant bring the many to right-
eousness, while he will bear their iniquities.

Therefore will I divide him (a portion) with the
many, and with the strong shall he divide the spoil:
because he poured out his soul unto death, and with
the transgressors was he numbered; while he bore the
sin of many, and for the transgressors he let (evil)
befall him. (Isaiah 52:13-53:12. Page 723-4).

There was silence for a minute or two and
[ decided to break it by asking: “What do you
think now?” As my friend did not answer I
went on: “Sir, we need to be honest with our-
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The Mission and Its Work

HE AwEericaN Boarp

oF MiIssloNS TO THE
JEws is incorporated un-
der the laws of the State c
of New York to promul-
gate the Gospel of the

Lord Jesus Christ among
the Jews. It had its incep-
tion in 1894 when Leopold
Cohn, then recently con-

verted from Rabbinical ' “Because that unto
Judaism, in obedience to

the call of God, established them were

a work which has devel- X

oped under God’s blessing committed the oracles
to its present world-wide s

reach. of God.

LeoroLo Conn It is supported by the

MenORIAL BUILDING froe_\yill offerings of God's :

children who, through a

study of the Word, have come to realize the impor-

tance of giving the Gospel to God's covenant people,

and who desire to use us as their channels of
operation.

Our paper, Tue CuHoseNn ProrLE— loved by
many Bible students for its help on Prophecy and
the Jews—1is sent to all contributors. Regular
price, $1 a year, or 20 cents a copy.

ROMANS 3.2

AMERICAN BOARD OF MISSIONS
TO THE JEWS, Inc
236 West 72nd Street New York, N. Y. 10023
In Canada:
39 King William Street Hamilton, Ontario
vﬂ:rlg
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THE WANDERING JEW

“To him bear all the prophets witness, that through his name every one that believeth on him shall re-
"ceive remission of sins.”  Acts 10:43.



THE JEW

aRnaRD

S CATTERED by God’s almighty hand,
Afflicted and forlorn,

Sad wanderers from their pleasant Land,
Do Judah’s children mourn;

And €’en in Christian countries, few

Breathe thoughts of pity for the Jew.

Yet listen, Gentile, do you love
The Bible’s precious page?
Then let your heart with kindness move
To Israel’s heritage;
Who traced those lines of love for you?
Each sacred writer was a Jew.

And then as vears and ages passed,
And Nations rose and fell,

Though clouds and darkness oft were cast
O'er captive Israel

The oracles of God for you

Were kept in safety by the Jew.

And when the great Redeemer came
For guilty man to bleed.

He did not take an angel’s name,
No, born of Abraham’s seed,

Jesus, who gave His life for you—

The gentle Saviour — was a Jew.

And though His own received Him not,
And turned in pride away,

Whence is the Centile’s happier lot?
Are you more just than they?

No! God in pity turned to you—

Have you no pity for the Jew?

Go, then, and bend your knee to pray
For Israel’s ancient race;
Ask the dear Saviour every day
To call them by His grace.
Go, for a debt of love is due
- From Christian Gentiles to the Jew.

—Author Unknown
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THE AMERICAN JEWISH COMMITTEE

INSTITUTE OF HUMAN RELATIONS
165 East 56th Street, New York 22, N. Y. +* Plaza 1-4000

from the desk of ISAIAH TERMAN

Director of Communications and Servicing

TWO TV PROGRAMS ON EVANGELISM

I. On Sunday, August 20, 10:00-10:30 A.M., E.D.T., the
CBS Television Network "Lamp Unto My Feet"” series is scheduled
to present a special program on "Ezxplo '72."

‘More than 85,000 people, almost half of high school age,
gathered in Dallas last June for a week-long religious assembly
called "Explo '72." Sponsored by an evangelistic organization,
Campus Crusade for Christ International, the meeting was
announced as "history's largest gathering for the purpose of
training Christians" in evangelism. Billy Graham was honorary
chairman; Dr. William Bright is founder and head of Campus
Crusade.

The program is a film review of the highlights of "Explo '72"
during the first four days. Other than an opening narration
giving a capsule report of the event, the program uses the words
and voices of those who took part.

II. On Sunday, August 27, 10:00-10:30 A.M., E.D.T., the
CBS Television series, "Lamp Unto My Feet," ie echeduled to
present "Evangelism: One Way or Many?", a follow-up program to
the August 20th special on "Ezplo '72." Participants include
Rabbi Marc H. Tanenbaum, National Director of Interreligious
Affairs, American Jewish Committee; Dr. Elwyn Smith, Editor,
Journal of Ecumenical Studies; Father Joseph Fitzpatrick, Chairman,
Department of Socioclogy and Anthropology, Fordham University;
Rev. M. Thomas Starkes, Secretary, Department of Interfaith Witness,
Southern Baptist Convention. ‘Robert Schakne, CBS News Correspon-
dent, will be the moderator.

This program will deal with such questions as: Will the
stepped-up evangelist campaign lead toward recreating a "Christian
nation" mentality? What could this mean for the pluralistic
nature and structure of our country? How will it affect relation-
ships between the three major faiths? What would be the status
of non-Christians in an "evangelized" America?

For local broadcasting time, please check your CBS TV stations.
August 11, 1972

AJC and CRC offices
72-310-67



The American Jewish Cormittee
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New York, N.Y. 10022
PLaza 1-4000

8/16/172
Date -

Marc Tanenbaum

T0:

FROM: Gladys Rosen

____For approval

xx For your information

__ Please handle

___Please talk to me about this
____Read and file

___Returned as requested

___ Your comments please

Remarks:

At the suggestion of Moshe Davis, I am
sending you the attached book review.
You may wish to use it or the b @k and
author in your own work.



A CHRISTIAN AMERICA: PrOTESTANT HOPES

AND Histomicar REALITIES &y Robert T.
Handy, New York, Oxford University Press,
1971, 282 pp., $7.95.

To combine objective historical research
with contemporary insight is a complex as-
signment for any earnest historian. For the
historian of religion, himself committed to
a particular faith group, yet wholly involved
in the immediate situation, the problem is
compounded. From this vantage, the sig-
nificance of Robert Handy's new volume
extends beyond its subject of A Christian
America: Protestant Hopes and Historical Reali-
#ies. It is a landmark in American religious
historiography, with sober implications for
all concerned with the spiritual welfare of
the American people and its destiny in
world civilization.

Prof. Handy has chosen a central theme
in American history—the changing rela-
tionships between religion and dvilization.
He pursues this theme swraightforwardly
from the Colonial period of established
churches, through its variations in the nine-
teenth century, into the vortex of early
twentieth-century dilemmas and current
upheaval. Avoiding detours and excess
scholarly baggage, Handy presents a dis-
tinctive interpretation of the Protestant
sense of mission to correlate religion and
civilization in the American nation.

Throughout the volume's argument, into
which supportive primary documentation

~ and monographic literature are neatly

Vol. XXVII No. 4 Summer, 1972
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woven, Handy succancldy formulates and
evaluates the changing nature of the Protes-
tant quest to shape America in a Christian
image. It is set over against those cviliza-
tonal factors which determined America’s
resistance to “‘a national religion” and led
in time to “the second disestablishment.”
These societal forces, unfolding in histori-
cal sequence, serve as counterpoise to the
Protestant sense of mission.

I feel it necessary to list some of these
salient themes in order to communicate the
sweep of Handy's analytical narrative. In
the carly period, for example, he interprets
the emergence of pluralistic religious situa-
tions in the colonies as confronting Puritan
determination to establish “the one, true
Christian Church by law and public ex-
pense”; the separation of Church and State
as codified in the First Amendment; en-
lightenment and rationalism; voluntaryism
as a canon of institutional religion; demo-
cratic propensity for compromise and con-
sensus.

From mid-nineteenth century on, he
tackles the revolutionary impact of industri-
ahization, urbanization, immigration, intei-
lectual ferment, and liberal theology:
Protestant-Catholic conflict, particularly in
the arena of public education; the shift of
emphasis from Christian to humanistic con-
ceptions of morality; the steady constriction
of the place of religion in American life-
style.

In the twentieth century we see the culmi-
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nation of the efforts to equate Protestant-
ism with Americanism; accommodation of
Protestant social gospel to American civili-
zational outlook; post-World War I recon-
siderations propelled by a secularized
American population; spiritual recession in
the wake of economic depression.

Finally, Handy records the sad realization
that “instead of the Church having Chnis-
tianized civilization. . . the civilization had
captured the Church™ (p. 211), and the
recognition that “the Protestant era in
American life had come to its end by the
mid-thirties” (p. 213).

One cannot put down a book written with
such fervor and independence without long
reflection on its meaning for the future of
religion in America—not to speak of its co-
gent contributions to religious historiogra-
phy. I can best discuss these aspects from
the perspective of my own spedialization,

~namely, Jewish history in America. Even
within the obvious limits of a review, to
comment on points of contact between
Protestantism and Judaism in the context of
the “Chnistian America” issue, may :l}uma-
nate both religions.

My first thought, on sources, may seem
methodological, but it reaches deep into
substance. A serious fault common to most
American cthnic and religious historical
writing is compartmentalized documenta-
tion—a fault which leads to partial descrip-
tion and interpretation. By and large this
weakness does not stem from the individual
scholar’s parochialism, but from the lack of

~ properly organized monographic and bibli-

ographical resources. This I first learned
from my late lamented master, Allan Ne-
vins. When yet a student at Columbia, I
asked him why he did not treat Jews and
Judaism in the totality of his writing. He
responded directly, “If you will mine the
matenal, I can use it.” Indeed, it is difficult
enough to conduct research in one's own
subject without undertaking primary re-
search in another specialist's field.

Prof. Handy has made a wise and con-
scious effort to use records of black evan-
gelicals (see his bibliographical note, p.
229). This effort is generic to the subject,

and Prof. Handy hews to his line of analyz-
ing the purpose of the dominant Protestant
population group. However, he does not
treat in detail those affected by this sense of
mission and purpose, nor does he deal with
the manner in which they responded to it.
Had he included the reactions of other reli-
gious groups, we would better understand
the counterpoise elements in American so-
ciety which, in the long run, brought about
“the loss of the Protestant vision” and de-
feated evangelical Protestantism in the
larger scheme of American history. While
“Chnstian America" was a cardinal princi-
ple for evangelical Protestantism, for a faith
group like the Jews, it was a large and seri-
ous question mark. “Is America a Christian
country?”” was blazoned on hundreds of
editorials in Jewish periodical press, pam-
phlets, and public discourses for more than
‘a century. They proclaimed that Chns-
tianity is a religion; it is not a nationality.
The promise of America, they insisted, was
to grant religious “liberty throughout the
land to all the inhabitants thereof.”

A document from Jewish Colonial experi-
ence is mstructive, In 1787, Jonas Phillips,
then Parnas (lay head) of Mikveh Israel Con-
gregation in Philadelphia, protested to the
Federal Convention against the proposed
inclusion of a “Chnistian oath.” Speaking
on behalf of the less than 3,000 Jews in the
colonies, he stated his position in a lan-
guage and manner which saw America in a
view that later prevailed:

Therefore if the honourable Convention shall in
their Wisdom think fit and alter the said oath &
leave out the words to viz — and I do acknowl-
edge the scripture of the new testament to be
given by divine inspiration, then the Israelites
will think themselves happy to live under a gov-

ernment where all Religious societys are on an
Equal footing — [ solint this Jor myself my

children & posierity, &‘fwmkmﬁlq(aﬂrhfmhu_

through the 13 united states of Amenca. .

If one couples this minority statement
with Thomas Jefferson's classic definition

1 Herben Fnrdenwald, ‘A Letter of Jonas Phil-
lips to the Federal Convention.” Publications of the
American Jeunsh Historical Society (No. 11, 1894), pp.
107-110.
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# - v padsy — - Cthe masun of cmil govern-
mein Genyg teversed an that of religion.
wheie ns true form s ‘divided we stand,

united we fall'. .. "2 — then we can better
comprehend tho:.c factors which broughr
together the proponents of religious plural-
ism in American civilization outside the
Protestant establishment. The devotees of
*“Christian Amecrica” failed to reckon with
them adequartely.

Nlustrauons of this sort from the Jewish
expericnce in America can be mounted on
a large scale, covering most of the themes
discussed by Prof. Handy. as, for example.
the Christian Sahbath. Chnistian references
in official Thunk-giving proclamations. the
“authority of persuasion,” civic virtue, and
so forth. But the main lesson I derive is that
the indicated lack is not the author’s. It is
rather the deficiency of those who claim
specialization in Jewish historv. Even extant
monograph literature and archival re-
sources are not readily available to scholars
of other ethnic and religious groups. Fur-
thermore, the main thrust of Amencan Jew-
ish historiography has been internal. In the
larger frame of reference, it is clear that a
broader approach is required for the writ-
ing of ethnic and religious history. The first
desideratum is effective selection and clas-
sification of materials on themes common
to the major religious and ethnic groups, as
the very subject under discussion. From
such experience mav emerge a new conge-
niality for collective writing and interpreta-
tion on subjects which cut across the

various religious elements.

This is more than a methodolugical im-
perative. It goes to the very heart of histori-
cal re-examination. What Prof. Handy
forcefully observes for Protestantism is in
many ways true {or the other Amnerican faith

groups:

If some Frotesianis ¢ontinue #0 thaih amderadl oo
though the virtual denufication of them i o
and Amencan civilizanon s sull viabie. o W
with a little more effort Amenica will become 4
Christian nation in their terms, they will be seri-
ouslv hampered in plaving a creative role for hu-
man good that areligious movement can exercise
in 2 modern cultural suuation. . . . (p. 214)

These lew lines honestlv portray the con-
temporary Protestant’s dilemma. To our
common disinay, 1t 1s no longer Protestant
realitv  alone. Ancient rabbinic idiom
teaches that “the troubles of the entire

- populace serve as half-comfort.” The other

“half-comlort” mav come from conscien-
tiously probing the troublesome source and
seeking etfective solutions. The crux of our
concern 1s that people of religion are
caught between discontinuities of their re-
spective historic traditions and « prevalent
mode of life that is fundamentally non-tra-
ditional. Thus, in a new volume, Tradition
and Realits. Prof. Nathan Rotenstreich cor-
rectly rharges that the exponents of Juda-
ism have failed to confront dynamically
such aspects of the modern world
as technology. the contemporary state,
skepticism, and atheism. Perhaps at no
other period in American history has the
gulf between religion and civilizauon been
so wide and so deep. The symbuls of the’
current mood are all around us inthis “Age
of Rubbish,” to use Richard Hofstadter’s
term, The answer it seems (o me, inheres in
the re-assessment of contemporary religion
generallv, if we are "'1o make faith a force in
the common life.”

Thése thoughts, and others. persist after
studying 4 Christian America. [t is a volume
every serious student of American life
needs to know — and ponder.

_Masfu Dawvis

. Book Review Contributors
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THE AMERICAN JEWISH COMMITTEE

date September 7, 1972

to Marc Tanenbaum
from Gerald Strober _ |
subject Proposed Q & A on the New Evangelism

I have read with interest the draft document ''Jews and Christian
Evangelism, Q & A. " I believe the draft needs considerable rework.
I would raise the following questions concerning certain points in
the materlal‘

Page 3 ~-- Who are the observers who foresee a steadily increasing
' exploitation of the movement by reactionary pelitical

forces?

How accurate is this observation and what independent
data do we have to support this allegation?

Page 3 -~ The answer to the question "What explains this
- resurgence' (of Evangelism)-is inadequate even in
a brief Q & A type document.
Page 3 -- What is the meaning of "traditional missionary types."
This terminology strikes me as being negative and
might very well turn off some of the intended reader-
ship.

Page 6 -- On the question of data related to Jewish conversion
to Christianity, it seems to me that the answer is
self-defeating when it begins 'there are no reliable
statistics on this subject.”

Page 7 -- The question of Jewish reaction f£s complex and to my
mind ideological as well as practical. While I would
agree that the question should be in such a document,
I would think it extremely difficult to answer within
the confines of a brief paragraph.

Page 8 -- The answer to the first question onthis page is most
inadequate. It smacks of a typical bureaucratic
approach and contributes nothing to a discussion of
the issue.

WNPpUeJO W SW
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Page 8 -- The final question again is rather complex and
will be difficult to answer within Q & A format.

As far as the bibliograply is concerned, only three of the nineteen
sources mentioned appear to directly deal with the subject of the
Q & A, I fail to see how the bibliography can then contribute

to an understanding of the issue.

I do not want to go on at length about the question of developing
a Q & A paper on this subject. I am sure this has been discussed
before and will come up again in next week's meeting. I do think,
however, that the document as it now stands contains too many
generalizations, allegations and undocumented assertions which so
weaken it as to render it not only ineffective but also counter
productive,

GS:as

CC: S. Kaufer
' B. Gold
M. Yarmon




FI

i ,1!|t|”rll,lfﬂ

September 13th, 1972

Dear Editor:

I am happy to enclose a release and cover copy of our latest
book, TSEDEK: Psychology Reviewed in the Light of the Hebraic
Civilization by Henri Baruk, world-renowned, French psychiat-
rist and professor of medicine. Review copies are limited, as

we are a small company, but I shall glady send you one on request.

80~year-old Baruk, king in his field, with a vast background in
neurology, psychology and psychiatry, reveals the brilliance of
the Torah, not for some strange, alien people, but 'as a scienti-
fic reality for 1970's man in a stressful society. Today, such
inspiration is more important than ever before, as we are all
well aware of what is happening to our Jewish youth.

Constantly seduced away from their religion, first by the American
materialistic dream, and psychotherapy with its breakdown of moral
values, then by the hippe and drug movements, our youth is disil-
lusioned, looking beyond the physical to the spiritual. But
where? To Eastern religions and the Jesus Freaks!

Why not to Judaism? Because they don't know its strength and mag-
nitude, the beauty of its laws, and that all paths lead to the
peace they crave., Because no-one reaches them in a way they can
relate to. Let's face it -- black-frockcoated rabbis and the
established religious organizations make them "uptight."” Reform
Judaism doesn't offer them enough. Often they won't even talk to
their parents.

We must show our youth that their search lies right under their
noses, in their own Jewish traditions. Now, Swan House offers a
way to help bring them back to a modern, practical yet orthodox
Judaism they can identify with, '

Our youth is sophisticated, "hip," reads widely, eager for the
latest facts in psychology, science, religion and the "good society#
They need effective books on Judaism. '

SWAN HOUSE PUBLISHING CO., P.O. BOX 638, BINGHAMTON, N.Y. 13902 TEL: (607) 729-3662
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Swan House is publishing such books, like TSEDEK, and, at the
same time, creating a minor revolution in Binghamton, N.Y.

Just two and a half years ago, Michel Abehsera, a Sephardic Jew,
established Swan House Publishing Co., in Binghamton, to help
youth and spread Judaism. Situated by Harpur University campus,
with a roll call of 5,000 Jewish students, Swan House is more
than just a publishing company. It is the core of a new Baal-
Tshuvah centre. i

Best~-selling author, and widely known on American campuses as
lecturer on health, philosophy and religion, Mr. Abehsera has
had his finger on the pulse of American youth since his arrival
in the States from France in 1964. He has seen them through the
whole hippie, commune, and organic foods scene and knows what
they are searching for, where they want to go, and how they can
be reached.

TSEDEK is just the first of a whole group of books dedicated to
Judaism. Swan House's next project is a three-volume work,
comprising cooking, philosophy and medicine, drawn from our
great Jewish traditions. Beautifully designed, these will be a
basic, up-to-date compendium for every Jewish home,

In addition to our publishing venture, we are in the process of
setting up a completely new kind of Yeshiva in Binghamton =-
YESHIVA COL HAI. We have specially selected several rabbinical
teachers to prescribe an orthodox curriculum but specifically
geared to the newcomer, the Baal-Tshuvah, at whatever level he
may be.

Binghamton has already attracted hundreds of young Jews from all
over the States. We have taken many right right from their medi-
tation, yoga, and Jesus Freaking, or drug nightmares, and are
putting them back on the road to physical and mental health.

Swan House is in many ways responsible for their livelihood,
creating jobs,; providing meals, arranging for them to observe
Shomer Shabbos in a happy, joyous way that far exceeds any spur-
ious "high."

We are doing everything in our power. But we need your help.

We should appreciate your giving us a prominent book review, and/
or feature story on TSEDEK in your publication. TSEDEK is "must"
reading for every student, business man, professional, women's
libber, drop-out, and parent. It will make an excellent Bar Mitz-
vah or Chanukah gift.

With TSEDEK, Jews will see that the Western world drew its great-
est ideas from their own Jewish birthright, and that the fulfill-
ment they seek can only be found within the framework of their own
tradition -~ the Torah., Please give us as much space as possible,

I shall be happy to provide further information, and should appre-
ciate receiving a clipping.

1p(l

A l . r‘
M. Gre
Publicity
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FOR_IMMEDIATE RELEASE

Another Breakthrough from Swan House -- a Blueprint for a Just Society!

TSEDEK by Henri Baruk

Psychology updated to a Science of Peace

Society is searching for guidelines in the midst of sexual revolution
and excessive permissiveness, the generation gap, rising criya rate and
increase in mental illmess. Now, to help unravel this frightening con-
fusion comes a remarkable book == TSEDEK -= Modern Science Reviewed in
the Light of the Hebraic Civilization. It is written by Henri Baruk,
world-renowned French psychiatrist and professor of medicine, and the
first doctor in the Western world to condemn lobotomy and electroshock.
It combines the most up-to-date psychological and physiological science
with the inspired brilliance of that great original tradition from which
the entire Western civilization drew its strength. It offers a 5,000~

year-old science of peace that is more valid today than ever before.

"Tsedek" is a Hebrew word, meaning, simultaneouslf, Justice and Charity -=-
as inseparables. By followingr“psedéki‘p?incipies, that is, by applying
both the strong hand and th;té;roasfgg one, man can find true peace,

says Baruk. Now nearly 80, he has practised this moral judgment for

over fifty years, curing catatonia and schitzophrenia, and creating the

fascinating Tsedek Test, which will be to the second half of this cent-

ury what the Rorschach was to the first.

Baruk holds Freudian and post-Freudian theories greatly responsible for
many 20th century problems. In deifying the instincts, they have turned
us into near pagans, says Baruk. Child is set against parent, all prin-
ciples or upbringing and moral tradition are questioned, and man, freed
from his guilt feelings, can do as he pleases =- usually, fulfill his
baser instincts. Freedom becomes a farce, as the so-called free man,
afraid of becoming disturbed unless he satisfies his desires, reacts :

rather than acts.

Baruk was one of the first to treat mental diseases physiologically with
medication, over forty years before Dr. George Watson's study of psycho-
chemistry in America. He realized, however, that he must go even further -

that the whole man must be treated -- with a closer union not only bet-

ween physical and mental but between body and soul. Decrying the cold,
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too-rational psychoanalytic approach, his searches led him to the Heb=-
raic concepts of law, morality and truth, which are based on this

unity of body and soul, mind and emotions. Such synthesis is in direct
opposition to the Greek and Roman tradition of separating the two and

considering thought higher than action.

If we deny the physical in favor of an absolute spirituality, we can
never have true peace, says Baruk. Not only can't man fulfill such an
ethereal ideal, he reacts violently against it, Life can become more

humane only when man undertakes precise and possible acts,

In this fascinating book, Baruk describes his miraculous experiences as
head of the mental hospitals, Maison de Charenton and St. Maurice in
France, for many years. Under his "tsedek" plan, what were, at the
outset, tragic madhouses both physically and morally, became successi'ul
and progressive mental institutions -- but not before long, relentless

years ot examination, and an attempt made on Baruk's life.

Why Tsedek?

People like simple ideas, but reality is complex and needs the synthes-
is of several ideas. "Tsedek" is such a fusion, combining head with
heart, human aspirations with their capacity for realization in this

world, ideal with reality.

Neither charity nor justice alone is enough. Weak goodness that gives
in without "demanding" anything can cause its opposite. Similarly,
rigid, dry justice, devoid of love, is not applicable to man. However,
both charity and justice must be backed by a thorough search for real
truth -- not propoganda. Thus "tsedek" emerges as a fundamental prin-

ciple of the humanities,

Tsedek Test

To apply "tsedek" scientifically in the modern world, Baruk created

the Tsedek Test. Used in many hospitals and the subject of numerous
studies in France and abroad, the Tsedek Test requires that practical
yet just decisions be made on a group of 15 questions dealing with com=-
plex social situations. It can detect five different judgment levels:
affective, unjust, judgment based on social utilitarianism, acknowledge-
ment of the fact, double judgment, synthetic judgment == moral judgment

or "tsedek"™ being the combination of affective with synthetic.
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Baruk applies the Test to the study of both mental illmess and staff
competence. Through it he proves that self-seeking and inhuman behaviour
eventually produce bad practical results that counteract the usefulness

they claim to serve.

BARUK vs. FREUD

Medicine - Although praising Freud for having begun medical psychology,
Baruk descries his replacing impartial and precise clinical observations
with explanations based on sexual disorders and unfulfilled desires.
Developments in neurophysiology have shown that chemical and biological

variations can alter psychological make-up.

Therapy - Psychoanalytical interpretations are applied too generally,
says Baruk, and the neurotic has become our prototype. The therapist's
attitude toward his patient's repressed unconscious desires becomes one
of suspicion. Moreover, such therapy is often cold and detached, lack=-
ing vital human warmth; can be vague and enending, dissolving the willj

and can cause over-dependence on the therapist.

Baruk cites maﬁy more effective therapies, two of which are the miracu-
lous roles of "shitamny" -~ the psychotherapy of confidence, and "yashar" =
a straightforward, frank yvet loyal attitude. For example, with "shitamny,"
a patient can be totally cured by pacifying and clarifying an intricate
family or social situation. With "yashar," the therapist answers evil

with candour, clearing the ground for renewed relations.

Childrearing - Baruk agrees with Freud that this was too severe in the
past but stresses that an extremely weak upbringing compromises the

child's future and can lead to a paranoic or schizophrenic response.

Social and Moral Domain - Although reestablishing the importance of emo=-

tions, Freud also reduced them to individual desires and instincts. Such
hedonism, says Baruk, can lead to man in opposition to family and soc=-
iety, as moved by his unconscious, he is no longer responsible for his
actions. This conflicts with the Hebraic doctrine of man responsible for
his actions and united with society -- both being subject to the laws of

"tsedek," the science of peace.

Until man, learns to accept the absolute truth of "tsedek" -- justice and
charity combined -~ says Baruk, we will be heirs to our own wayward undoing,

##

TSEDEK -~ Modern Science reviewed in the light of the Hebraic Civilization,

gy Henri Baruk, published by Swan House. Hardback: $6.95 Paper: $2.95
72
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FOR _IMMEDIATE RELEASE

BACKGROUND -- Prof. Henri Baruk

Prof. Henri Baruk was born in Vannes, France, in 1897. Studying in
Paris and St. Louis, he acquired a vast background in general medicine,
neurology and psychiatry under such masters as Roubinovich, Klippel,
Lesne, Dufour, Souques and Vurpas, preparing his thesis at the Salpet-
riere on mental disturbances caused by brain tumours.

As Chief of the St. Anne Clinic, Baruk began research on catatonia,
for the first time applying modern neurophysiological methods to
mental diseases., He discovered that catatonia was just a torpor of
the will. In 1928, Baruk worked with De Jong in Holland, on experi=
mental catatonia, with a Rockefeller Foundation grant, publishing a
book on this research.

Later, chosen from hundreds of candidates to be Chief Doctor of the
asylum la Maison Nationale de Charenton, he created a laboratory of
experimental psychopathology, studying experimental neurosurgery and
continuing research on the toxic cause of catatonia and schitzophrenia.

All this led to the birth of psychopharmacology -- the effect of drugs
on the psyche and on mental disturbances, especially schizophrenia.
Such studies won him the title of Prof. Agregé a la Faculte de Medicine
de Paris in 1946, Director of 1'Ecole des Hautes Etudes, and membership
of the Academie Nationale de Medecine in 1965.

Baruk founded the Moreau de Tours society for research into psychopharma-
cology and psychopathology. This society grouped together men working

in different fields of science: M.D.'s, pharmacists, chemists, psycholo-
gists, and philosophers. Baruk's work is expressed in 14 books and

over 600 publications, not to mention thousands of articles and extensive
work with international scientists. Throughout we see a concern for

his fellow man and his social and moral understanding.

Here are a few excerpts from his titles:

Medical Positions

. Ph.D. of Neuropsychiatry at the Paris Faculty of Medicine (1946)

« Professor at the Paris Faculty of Medicine

« Director of the Psychiatric Center at 1'Ecole Pratique des Hautes
Etudes 3 la Maison Nationale de Charenton.

Scientific Research

« Founder of the Laboratory of Animal Psychophysiology under the Rocke=
feller Foundation; Charenton (1934)

.« Member of: Commission of the Centre Nationale de la Recherche Scienti=-
fique (1960-1963); the International Brain Research Organization,
Neurophysiological Section (I.B.R.0., UNESC0); the Delegation of
Scientific Research, Neurophysiology and Psychopharmacology (1959)

Societies

. Member of: Société Internationale d'Histoire de la Médicine; American
Psychiatric Association; Medical Association of Israel

« Founder of: International Federation of Neurology; the International
Society of Psychopharmacology - : -

« President of: Société Francaxse de Neurologie; the Co es Interna-
tional de Psychiatrie et Neurologle, France; the Soczete d'Histoire de
la Médicine Hébraique; the Société Francaise de défense contre le crime

. President and Founder of: Société Moreau de Tours; the Societe de
Psych:atr;e Sociale.

« Honorary life membership as a fellow in the American International
Academy of New York.

«» The Star and Cross of the Academy of Honor (The Academic Council,
American International Academy)

§.5s #hb




NATIONAL EXECUTIVE COUNCIL

THE AMERICAN JEWISH COMMITTEE

STATEMENT ON EVANGELISM AND THE JEWS

Adopted in principle by NEC, December 2, 1972
To be resubmitted to January 1973 Board of Governors

One of the significant developments affecting contemporary Jewish-
Christian relations is the recent intensification of programs of
evangelism. During the next eighteen months an unprecedented evan-
gelistic drive known as Key '73 is scheduled throughout the United
States and Canada. This campaign, while rooted in evangelical
Protestantism, has wide ecumenical support and takes as its aim
"to share with every person in North America more fully and more
forcefully the claims and message of Jesus Christ." 1In addition,
there has been a marked increase in the efforts of those mission-
ary groups which specifically aim at the converSLOn of Jews to
Christianity.

In America's pluralist society, efforts to inform another of one's
positions or beliefs is both a civic and religious right, and the
American Jewish Committee recognizes the inherent right of all
religious communities to propagate their faith. However, it has
been the Jewish experience that missionary approaches are frequently
based on a false, stereotyped and caricatured image of Judaism as an
"incomplete' or '"obsolete' religion which has been replaced by the
"new Israel'" of Christianity -- a view which is a moral offense
against the dignity and the honor of the Jewish people.

We urge the various Christian bodies participating in Key '73 and
similar. evangelistic efforts to show elementary respect for the
convictions and feelings of Jews and to disavow specifically any
intention thus to proselytize'the Jewish community. We also suggest
that particular care be taken in the presentation of such themes as
the Crucifixion, and Jewish reaction to Jesus, so that these subjects
do not contrlbute to the development of anti- Jewish attitudes in the
Christian community. And we ask Christian groups to give serious
consideration to the conclusions of reputable Christian scholars
affirming the continuing validity of Judaism. We are concerned lest
the forthcoming evangelistic campaigns become a source of tension
and conflict.

The American Jewish'committee urges those groups engaged in Key '73
and other programs of evangelism to avoid the implication that
Christianity and America are synonymous. In the coming months, per-
haps years, this nation will face the problem of assuring freedom-
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of religion while preserving the pluralistic character of American
society. We particularly direct this concern to the mainline de-
nominations and others who have traditionally viewed Jews as full
partners in the American republic.

We also caution the Jewish community against baseless suspicion

of all Christian motivations in approaching Jews for dialogue or
interreligious programming, and against withdrawal from the arena
of interreligious activity. Jews have benefitted substantially
from increased Jewish-Christian cooperation in recent years: in
revised and improved Christian textbooks, in training programs for
Christian teachers, in massive Christian support for Soviet Jewry,
in increasing sympathy for Israel, and in a growing rejection of
anti-Semitism. These gains must not be lost through an irrational
over-reaction to movements which rely on persuasion and not
coercion,

Approved by
Interreligious Affairs Commission
November 30, 1972

72-700-66



SUMMARY

' MEETING ON EVANGELISM, THURSDAY, OCTOBER 12, 1972, 10 a,m, - 2 p.m.
PRE SENT :

Dr. Eugene Borowitz; Professor of Theology, Hebrew Union College,
Jewish Institute of Religion, New York

Dr, Ira Eisenstein; President of the Jewish Reconstructionists
Foundation and of the Reconstructionist
Rabbinical College, New York

Rabbi Norman Frimer; Hillel Foundation, Brooklyn College, Brooklyn,
New York

Rabbi Joseph Grunblatt; rabbi, Queens Jewish Center; teaches at
Yeshiva University, New York :

| Rabb1 Uri Herscher; Assistant to the Pre81dent Hebrew Union College,
Cincinnati, Ohio

Rabbi Israel Klavan; Executive Vice-President, Rabbinical Council
of America, New York

Rabbi Judah Nadich; Park Avenue Synagogue, and President, The
Rabbinical Assembly of America, New York

Rabbi Emanuel Rackman; Fifth Avenue Synagogue, New York

Mr. Joseph Schlff free-lance writer, affiliated with JeW1Sh
' Student Network

Rabbi Steven Shaw; Director Hillel Foundation, Rutgers University,
New Brunswick, N.J,.

‘American Jewish Committee Staff:
Ms. Judith Banki; Assistant Director, Interreligious Affairs Department
Dr. Gladys Rosen; Program Specialist, Jewish Communal Affairs Department
Mr., Yehuda Rosenman; Director, Jewish Communal Affairs Department

Rabbi James Rudin; Assistant Director, Interreligious Affairs
Department
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Dr. David Singer; Program Specialist, Jewish Communal Affairs
: Department " i

Mr. Gerald Strober; Consultant, Interreligious Affairs Department

Rabbi Marc H. Tanenbaum, Director, Interreligious Affairs D=partment

* * ; * * * * %*

To: Participants in the October 12 meeting on Evangelism:

I have taken the liberty of summarizing and condensing the gist
of our meeting, since detailed minutes would run at least a
dozen pages. In the interests of continuity, I have taken some
comments out of chronological order. But I have tried to cover
the scope of the discussion, and to do justice to the variows
opinions advanced,

==Judith H, Banki
* . % | .* | * % & o %

After brief background statements by Mr. Rosenman and Rabbi Tanenbaum
calling attention to specific aspects of the problem (e.g. the
forthcoming nation-wide emphasis on Evangelism through "“Key '73;"

a new aggressiveness on the part of evangelical groups, particularly
on college campuses; the tendency for Jewish converts to spend

time in Israel, learn Hebrew and return with '""Israeli'" credentials;
anger and confusion among Jewish parents, etc.,) the meeting was
opened for discussion., Major questions which emerged were:

1, How serious is the problem? Nobody really knows the numbers.
In the Boston area, there are said to be several hundred Hebrew
Christians; on the West coast, several thousand Jewish Christians
living in communes. Rabbi Shaw reported that at Rutgers, the
Jewish youth who were '"into' Eastern religions or '"into nothing"
were far more numerous than the Jews who were "into Christianity,"

The danger of the Jews for Jesus movement, said Joseph Schiff, is
not in numbers, but in the way it co-opts Judaism for its own
purposes, The Jews for Jesus observe Jewish holidays, march for
Israel and Soviet Jewry, and claim they are not converts to
Christianity=--just fulfilled Jews. Yet once a young person gets
"plugged into" the movement and is sustained by the fellowship,
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he is fed the theology. Beth Sar Shalom has been around for a
long time; what is new is that young, personable Jews are doing
their work infiltrating the Jewish community and selling the
message, _

2, Diagnosis and possible solution. This question evoked a ﬁide
divergence of opinion.

Rabbi Shaw: There are very few antidotes or options. Shlomo
Carlbach, the Lubavitchers, Zalman Schachter are examples of Jews
who can get across to young Jews, Such people should be used

on the campuses, but there are not many of them., Also, a shortage
of materials, Most common problem: how to explain Isaiah 537
Rabbi Grunblatt: Jews for Jesus are not confined to the type of
student who would go in for drugs or Hare Krishna. Some of them
have deep commitment., While there is romanticism in Judaism too,
we are still in the age of rationalism and not prepared for the hunger
for transcendental experience, His most effective retort to Jews
for Jesus who attend his lectures was to request them, in the
interests of fairnmess, to compare the Christianity of "turned-on"
- Christians with the Judaism of "turned-on" Jews, We need to
bring "turned-on" Jews to the campuses, : '

Some discussion developed around the question of the essential

appeal of Judaism as rational or romantic and spiritual. Rabbi
Eisenstein: . We are living in apocalyptic times, similar in many

ways to the time that produced Jesus, In this period of "failure

of nerve'" we should not fight fire with fire, Judaism's appeal

to reason and learning should not be abandoned. Rabbi Rackman
concurred, pointing out that unreason leads easily to totalitarianism,
viz,, the Nazi experience, Joseph Schiff: There is a real need

for the romantic and spiritual in all human beings, and we must
develop that aspect of Judaism whether or not we feel comfortable
with it. Rabbi Nadich related the story of one young man who became

a Jew for Jesus because he was "hungering for a personal relationship
with God." Many of our young people, he added, have not been

touched by Judaism, Rabbi Shaw: The use of "turned-on"Jews is

not a gimmick; they are authentic representatives of the kind of
~Judaism that affects young people. At a Hillel directors' conference,
he became aware that the issue is not Jesus, but God, Most Hillel
directors are not used to "God language."

Rabbi Klavan: How can we dlvorce this problem from what is happening
in the Jewish community? Parents are (almost) casually accepting
conversion; intermarriage is growing. If you want Jewish children,
become a Jew, and that means tallis, tfillim, and kashrut. Rabbi
Borowitz: Agreed, but what do we do in the meantime? It would
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be useful to have some specific things available., First, know what

to anticipate, Second, have information available to disseminate,

Granted that cognitive material--i.e. the Jewish answer to Isaiah

53=-=will not be helpful in every case; it should be there for kids

who can use it. Third, we should try to find out how much of

the evangelistic appeal is based on religious fundamentalism, and

how much of it comes from the hunger for fellowship., If the latter,

then'"turned-on'" Reform and Conservative Jews can be used as well,

and we must search for such youngsters in our schools., The hunger

for fellowship and emotionally sustaining experience was also noted

by Mrs, Banki and Rabbi Herscher, who emphasized the enormous

loneliness he found among young people in Bloomington, Indiana, where

400 students showed up for a "schmooz session'" during the high

holidays. He emphasized the need for 'warm Jewish bodies'" on the cam-

puses, perhaps a coffee house approach, It is not important that these
be staffed by rabbis; a willingness to explore the questions is

- more important than knowing the answers.

‘David Singer stressed the need for more information, not so much
on the numbers of Jewish Christians, but who they are, Is it the
marginal types who are being drawn in, or the "straight" kids

~as well?

" Summarizing the morning discussion, Rabbi Tanenbaum stressed the need
for more data, and reported that he was suggesting the NJCRAC
undertake a national survey to determine both the extent of the
movement and the kinds of Jews who were being drawn into it, There
was agreement that we require & multi-level approach to meet both
emotional and intellectual needs.

Rabbi Frimer made three points: First, we need both approaches,

- but the intellectual approach is not therapeutic, We are grappling
with a depth experience. When an experience meets an idea, the
experience prevails, When experience meets experience, you have

a chance, Second, it is the peer group that leads into the evangelical
experience, and it is the peer group that leads out again, Third,

the '"change-agent' must be a faith change-agent, who can relate

to feelings of cosmic loneliness and sin that are experienced by

the young people.

He also reported on a pilot project for which he had requested
assistance from JACY, involving: 1) a week=end, with about 60.
young people to be invited, with the object of setting up a

"truth squad" to move into high schools and colleges. (The _
objective would be quiet counteraction, avoiding group confrontation
and publicity.) 2) a parte-time organizer to work in high schools,
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setting up small groups of committed Jews to feed back information,
In addition, he pointed to the need for literature and a newspaper
for Jewish high school youth,

There appeared to be a consensus on the need for simple, greeting
card size '"tract" literature. Some names were suggested to author
these materials, including Joseph Pollack (Boston University),
Leon Wolfe (Hofstra) and Moshe Adler (West Coast).

* * * * * * *

Two postscripts to our meeting:
1. Rabbi Frimer &id receive the requested grant from JACY;

2, The Jewish Communal Affairs and Interreligious Affairs Departments
of the American Jewish Committee are in the process of preparing

some literature to counter Christian evangelisi on the campuses,

All participants will be notified when it is ready. '

72-700=69
12/72
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The Jesus Revolution

Mr. Goldstein observed that this problem has become a matter
of some urgency in recent months partly because we know so little
about it and partly because it is so difficult to know how to cope
with it. He called on Rabbi Marc Tanenbaum, National Director of
Interreligious Affairs of the American Jewlsh Commlttee, to intro-
duce the subject. :

Beginning in January 1973, said Rabbi Tanenbaum, a massive
evangelical drive, which will be known as Key '73, will be launched
to bring the American people to Christ ("Calling Our Continent to
Christ in '73" is the official slogan). This is the fourth or fifth
such: "great American awakening." Apparently, the evangelicals, who
~ have oecome an increasingly vital social, economic and political, as well
- as’'religious force, sense that America is ripe for such a crusade.
Well developed organizational techniques and the extensive use of
mass media are expected. to maintain the campaign on a sustained level
throughout the year, and possibly well beyond. Joining the evangeli-
cals will be some 100-130 mainline liberal Protestant denominations,
as well as a number of Roman Catholic dioceses. Formed in a loose
confederation, they will consult about general objectives having to
do with broad design and strategy, but each group Wlll be free to
carry on 1ts own 1ndependent activity. ;

Judging from the experience earlier this year with a huge
evangelical gathering in Houston, Texas (Explo '72), he said, the
problem before us - may very well pose serious difficulties for the
Jewish community. The Texas meeting was far more than a great
spectacle. In workshops and training sessions, some 80,000 young
people were systematically prepared for the task of reaching into
neighborhoods, homes, colleges, high schools, in a proselytizing
program of vast dimensions. The American Baptist .Convention and -
numerous other denominational groups also held similar tralnlng
programs, some for thelr lay leadership. :

Rabbi Tanenbaum thought the greatest concentration in this
effort will be in the south and southwest, but that other sections
of the country will certainly be affected. .

. He went on to say that, while Key '73 is not specifically.
targeted at Jews, it is highly likely that the Beth Sar Shalom of
the American Board of Missions to the Jews, local Jews for Jesus
‘groups, the Hebrew-Christian Alliance, and similar organizations
will engage in parallel efforts, if not as an indigenous part of
the drive. The American Board of Missions to the Jews claims to
have some 20 stations with more than 100,000 "Jewish-Christians™
attending Christian services regularly on Sunday morning. :

Rabbi Tanenbaum saw as a major difficulty our lack of detailed
knowledge of what is actually happening across the country. Neverthe-
less, it is abundantly clear that while these movements may not have
large numbers of adherents, they make up in enthusiasm and intensity
for their lack of numbers.
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At the same time, said Rabbi Tanenbaum, he was greatly dis-
turbed by reports -from a number of aeademlelans and Hillel directors
with whom he met recently whe observed that the problem is far more
serious on the campus than many of us believe. Here, again, it may
well be true that large numbers of Jewish students are not being
converted, but large numbers of Jewish students, some of whom are
lonely, 1solated and therefore vulnerable, are belng subjected to
great emotional pressures.

In addition, said Rabbi Tanenbaum, there is a kind of pollu-
tion that has been introduced into the academic scene. At .lectures
on Judaica, and even in synagogue study groups, members of Jews for
Jesus often demand "equal time" to present their wversion of the
"truth," so that both instructors and students are subjected to
harassment and anxiety.

The problem also evidences itself at college football games
where, in agreement with school officials, the Intervarsity Christian
Fellowship takes over at the intermission period and turns the occasion
into a testimony for Christ. Thus, the university itself is implicated .
in this crusading effort.- ' ' : :

Rabbi Tanenbaum raised several questions: (1) How much of
this evangelical drive will be specifically directed to Jews? Even
where the program is not so directed, is there not the likelihood of
neighborhood confrontations because of door bell ringing etc.? (2)
What effect will the stepped-up programs of organizations such as
Beth Sar Shalom have on interreligious relationships? (3) What im-
pact will this drive have on the emerging Christian theological view
of Judaism which increasingly sees the Jewish religion as a living,
valid, permanent faith; a view which abandons the notion that all
Jews are candidates for conversion? (4) What are the implications
of Key '73 for the pluralist society? In weighing this question,
it must be recognized that evangelicals see America and Christianity
as one and the same thing, so that Jews and other non-Christians may
no longer be perceived as partners in the American soclety

Mr. Goldstein noted that it is already evident that a primary
focus of our problem is- the collegé campus. He recalled the great
anguish suffered by friends of his whose daughter has quit school
and joined a Children of God-group. The girl is apparently so deeply
committed- that the family has come to believe that its only possible
recourse is to the courts.  Rabbi Tanenbaum said he was informed that
many of these young people have llterally been abducted for service
in this satanic group, ‘and that some 25% of its membershlp are Jewish
youngsters. =

Mr. Goldstein then called on Rabbi- Samuel Z. Fishman, Assistant
National Director for Program and Resources, of the B'nmai B'rith Hillel
Foundations, who had made a study of the problem on the campus.

Rabbi’ Fishman said his study was made last' Spring so that the
situation may be quite different from what is disclosed in his report,
copies of which had been distributed in advance of this meeting.- His
survey showed that relatively few Jewish students have. been affected
by the evangelical drive. Notwithstanding reports to the contrary
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from various parts of the country, he thought this estimate remains
substantially true. He added quickly that he has great compassion
for such individusl cases as Mr. Goldstein described. Therefore,
however small the number of Jewish students affected, the entire
Jewish community must address itself to the problem with complete.
devotion.

Rabbi Fishman raised several questions: Why are we so deeply
concerned? His answer was that the spector of apostasy which deeply
affects the soul of the Jew in his long experience has always been
a deeply troublesome and shattering challenge. Moreover, he pointed
out, for the first time in 2,000 years there are Jews embracing
Christianity who maintain that they are nevertheless Jews, a kind
of playback of the case of Brother Daniel who said he embraced the
Catholic faith but remained a Jew, and was therefore entitled to.
Israeli citizenship. This raises for us the question whether we
should continue.to regard as Jews those young people who have gone
astray.

He went on to say that we must closely observe the activities
of these movements, and keep track of the way in which Jewish stu-
dents are reacting, even as to those who do not succumb. He said
he has found very few Jewish students, at least among the committed,
who take these conversionary efforts seriously. Many view the
challenge as an opening for a discussion of more fundamental issues,
or merely brush the challenge aside with rdidicule, scorn or mockery.
In some places Jewish students actually harass the Jesus groups.

Some Jewish students have prepared themselves for effective responses
to the arguments of the Jesus activists. At the: University of Michigan
last Yom Kippur it was learned that there was to be a meeting of a
Christian fundamentalist group. After an early Kol Nidre service,
several students and their Rabbi appeared at the place of the meeting
and appealed to the Jewish students there assembled to "come home --
you helong with your people." 9 /- :

In some places, sald Rabbi Fishman, the film “Marjoe" has
been most effective in exposing these missionary efforts.

. At any rate, he said, there seems to be no evidence of panic
or need for mass eounter actlon among Jewish students. He cautioned
© against .an unnecessarily frightened response from the organized
.Jewish community. He urged that we see this as a problem affecting
individual Jews, not masses of people; an attempt to reach students
on.a one-to-one basis. We may have to provlde the information and
guidance to help students reach out in aid of their fellow students.
To the extent that this movement affects students with psychic dif-
ficulties, our response must be appropriate to that situation. To
the extent that this phenomenon exposes a religious need among stu-
dents which we are not providing, we must ask how the Jewish com-
munity can respond. . '

- Mr. Goldstein then asked Rabbi Solomon Bernards, National
Director of the Interreligious Cooperation Department of the Anti-
Defamation League of B'nai B'rith, if he would add his impressions
before opening the floor for general dlscu551on i
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Rabbi Bernards recalled the Beth Sar Shalom:advertisement
(39 happily converted Jews) which he thought provided an index to
the Jewish community's response to these conversionary efforts --
one of complete silence. Except for a much smaller responsive ad
published by a New York rabbi, he said he knew of no reactions what-
ever to that ad. Those with whom he spoke about it thought it un-
wise to dignify the ad with a response. This he found surprising
because in his view the ad had some subtle defamatory undertones.
In Canada, on the other hand, there was a hue and cry when the Beth
Sar Shalom ad appeared in the Toronto Star, with some Christian
leaders joining in opposition, as a result of which the Star promised
not to repeat it. It was his opinion that, without 1nterfer1ng with
freedom of speech or press, responsible Jewish leaders should publicly
point to defamation of Jews and Judaism when it appears, as it in-
evitably will, in conversionary appeals to the Jewish community.

Rabbi Bernards was particularly disturbed over the prospect
of door-to-door solicitation. He saw the possibility of serious
and frequent interreligious clashes and resultant discomfort for
many Jews. While there may be very few conversions, he thought
there may develop among our constituencies a hostility toward the
interreligious programs of Jewish agencies which seek to develop
mutual respect and understanding among religious groups. Rabbi
Bernards urged that our advice to the Jewish community be that it
avoid argumentation when our doorbells ring. Our response should
be "No thank you. I am not interested."

He thought we must be fully aware of the pOSSlbllltlES of
the spread of anti-Semitism as a result of this evangelical campaign.
The literalism which many of these people will bring to their efforts
could result in ‘a disparagement of the texture and authenticity of
Jewish life, particularly on the part of those who maintain that it
is the rabbinic Jew who perverts Judaism. Furthermore, the literalism
of the evangelical Christians will emphasize those teachings in the
New Testament which have nurtured anti-Semitism throughout the cen-
turies.

He felt our response to the Christian community must be an
insistance that this evangelical thrust is nothing less than a dis-
paragement of Judaism and demeaning to our faith. We must alert the
sensitive Christians with whom we work to this danger.

Mr. Goldstein then asked Rabbi Brickner, Director of Inter-

- faith Activities and Associate Director of Social Action of the Union
of American Hebrew Congregations, if he would make a comment. Rabbi
Brickner believed that the evangelistic fervor of which we speak is
already reaching into the high schools as well as the colleges and
universities, certainly a dangerous phenomenon.

He was of the opinion that the evangelistic campaign repre-
sents a retreat from the social gospel; a realization that the effort
of the 60's to reinvigorate the social gospel has failed; therefore
this effort to "reillusion the disillusioned.”™ This necessarily
requires a return to basics, to fundamental Christianity.

He thought this explanation is important for Jews lest we,
too, abandon our responsibility for the revitalization of society.
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Rabbi Brickner went on to say that we need to know how Jewish
young people will be aifected by this drive, agreeing with Rabbi
Fishman that to this point there is a great deal of exposure but
little acceptance on the part of our young people. -

He urged that we differentiate, as Rabbi Tanenbaum had done,
between Key '73 and the American Board of Missions to the Jews.
Merging the two may be misleading because the major thrust of Key
'73 is directed to the larger society rather than to Jews.

Finally, Rabbi Brickner thought our deep concern with Key '73
is evidence of the bankruptcy of Jewish ethnicity -- the concept that
one can be a Jew by reading the right books, eating the right foods,
visiting the right places. We cannot survive, he said, without ade-
quate Jewish content in our lives. We must. recognize the inadequacy
of Bar Mitzvah-oriented Jewish education, and shed the notion that
we can make Jews of youngsters by teaching them Hebrew in place of
Judaism. Teaching our children Judaism can arm them with information
and background that will make them immune from these proselytizing
appeals. :

Calling for discussion, Mr. Goldstein urged that we think of
concrete recommendations that may help our member agencies meet this
challenge. : ;

Dr. Franck reported that in conversation with the religious
editor of a Washington newspaper he was advised that the intent is
to bring Christians to Christianity, rather.than evangelize Jews.
‘-He urged that we do not "lose our cool." This kind -of evangelical
fervor has been with us before; the difference today is that our
vast network of communication makes the effort much more visible.

Dr. Franck saw no danger whatever of mass defectlons from
Judaism, but expressed three.concerns with the problem: (1) The
apparently hysterical response of the Jewish community. We must,
he said, get to the Jewish community and talk sense to them, and
assist them with information and background materials. (2) He
thought we must re-learn the usefulness of the silent treatment in
response to the bigot. He regretted the action of the Toronto Jew-

. ish community to the Beth Sar Shalom ad. He also thought it was
unfortunate that some of us had called for the cancellation of that
society's TV Passover program. The Washington Jewish community merely
asked that at the beginning and end of the program the station inform
the viewing public that this was a proselytizing effort on the part

of a Christian missionary society directed to Jews. Any other ap-
proach amounts to suppression, and gives the sponsor a far greater
importance than it could otherwise achieve.

Dr. Franck thought the situation presents an opportunity for
the Jewish community to reach out to our people, particularly the
Jewish youngster on the campus, to teach what it means to be a Jew.
We have here, too, the opportunity to say to college administrators
that their curriculum fails to provide information about Jewish cul-
ture, Jewish history, Jewish philosophy -- Jewish knowledge, so that
the current college curriculum is really a distortion of history.
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Finally, Dr. Franck called attention to the fact that in the
Washington area proselytizing groups have set up Bible study classes
and prayer meetings before and after the public school day. The
reason for his concern, he said, is that there is school involvement,
e.g., a faculty advisor, and the school's schedule is adjusted to
these programs. ' He urged that we insist that the public school tow
"+ the mark on church- state separatlon

Mr. Sorrln also urged that we avoid hysteria. He, too, thought
the situation reflects a failure on our part adequately to educate our
children Jewishly.. He hoped that we will not deal with the problem in
a way that may lead to a Jewish-Christian confrontation similar to the
Black-Jewish confrontation of recent months. He also thought that
Beth Sar Shalom is entitled to.use the media for its proselytlzlng
appeals. .

Mr. Sorrin saw a wéakening of the church-state principle in
the high school -- in the introduction of courses in comparative re-
ligion; the accommodation of school authorities to pressures from
religious groups, including our own, resulting in courses on Jewish
- studies which are really intended to insure Jewish survival and
strengthen Jewish identity. He said he was ambivalent about our
efforts in this area because of the possibility that Christians may -
be encouraged to shape the curriculum for their own purposes. He
urged that we re-think these programs before pressing ahead with them.

Mr. Brown said that in his discussions with the Massachusetts
Council of Churches and the Catholic Archdiocese he finds a continu-
ing concern with the social gospel. He also found a. vagueness about
Key '73. The Rabbinical Court in Massachusetts, he reported, has
held that so-called Hebrew Christians are not to be considered Jews.

Rabbi Corson undertook to place the problem in historic con-
text., He cited other periods in Jewish history -- the Hellenistic
Age in particular as having marked similarities to our own. It too
was an age of communes, astrology, the occult, mystery religions,
religious syncretism, etc. -- all of which is.evidence that we have
lived through this kind of experience before. He thought Key '73
reflects a loss of traditional religious roots, which always prevails
in an age of revolution and drastic change. The age of Christian
triumphalism is over and the post-Christian era has set in.

He, too, urged that we do not panic. But he agreed: that the

- kind of young people who are being prepared for the evangelical cam-
paign are sophisticated and exceedingly well trained. He doubted
that: the kind of education provided in the Reform Sunday schools and
in the Conservative afternoon schools are capable of responding to
this challenge. Only the day schools, he said, are equipped to pro-
vide the intensive Hebrew language and textual knowledge required

- to-counter the missionary on his.own ground, namely biblical exegesis.

Nor, he thought, do we have the personnel to cope with the
~ situation on campus. For example, in the Philadelphia area there
are some 15,000 Jewish college students, all of whom are served by
a total of three Hillel directors.
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But, even more than a failure of Jewish education, said
Rabbi Corson, is the absence of Jewish fervor, except for a few
small pockets. of the committed. ‘

Mr. Balsam thought the problem today is altogether unlike
that of earlier days; the missionary our young people will face in
the months ahead is a clean cut, well trained, knowledgeable youngster,
a much greater danger than the professional missionary of other years.

Since "whoever saves a single Jewish soul saves the whole
world,™ we rust assign this matter top priority whatever the number
. of Jewish” young people we think may be in jeopardy.

We must urge that each community set up the proper mechanisms
for dealing with the problem -- a process of consultation among the
CRCs, Federations, synagogues, rabbinic bodies and other concerned
organizations and individuals. A similar process should be arranged
for the national agencies. Both should be properly funded and have
adequate professional staffing.

We should avoid attributing bad motives or anti-Semitism to
those involved in the "Jesus Revolution," he said. Except for a
small minority among them, their campaign is directed against all
Americans. However, since this also includes Jews, the danger is
the 'same. He thought it futile to expect that Christians will not
try to convert Jews. Nevertheless, we might try to convince the
more liberal Christian groups to limit Key '73 to the Christian world.

- Mr. Balsam urged that we do not engage in debate or dialogue
with missionaries and do not attend their meetings lest we lend
legitimacy to their efforts. Nor should we give this effort prominence
in our press. Although we should always be ready to help Jewish youth
who are in trouble, we should not spend time arguing with those Jewish
youth who consider themselves converted and are active missionaries.

He thought we should encourage Jewish youth on campus who
emphasize Jewish fundamentalism, youth with religious fervor. We
need not' all agree with their approach to realize that it may answer
the needs of some Jewlsh youth he sald

-Mr.-Rab1nove felt that when a university permits a sectarian
observance during intermission at a football game this should be
protested. When a state university lends its authority or support
to a religious activity of this kind it violates the First Amendment.
Similarly, when a private university accepts: public funds, as most
private universities do today, it too must abide by .the strictures
of the First Amendment. He felt there is a sound legal ground for
a protest in these circumstances, citing a case in point. Some
years ago, a group of.students at Catholic University invited an
anti-Catholic spokesman to the campus. A U. S. District judge held
that, since Catholic University receives at least a fourth of its
funds from government, the freedom of speech provisions of the First
Amendment apply here, so that the University officials are barred
from interfering with the choice of speaker.
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‘Mr. Schatz spoke of- the larger problem with which today's
Jewish youth have to cope; the contradictions in society; drugs,
- ete., and said we must see these too as an urgent responsibility
of the Jewish community. He went on to offer several suggestions:
We must recognize that this is not merely a campus problem; it is
one for the entire Jewish community.. We must develop a policy with
respect to debates and confrontations with the Jesus movement, urg-
ing that we do not dignify their forums with our presence.- He recom-
mended the development of what the AJCongress describes as coffee
houses, informal social settings to which Jewish. youth.are welcome.
Finally, he urged the opening of Jewish information centers, inex-
pensive storefront operations to which alienated Jewish youth can
come for information and guidance.

Mr. Goldstein read an excerpt from Dr. Lou H. Silberman's
letter to the Commission, dated September 21. Dr. Silberman, who
was unavoidably absent. from the meeting, said his concern with this
problem went back several years when he wrote to the College Com-
mittee of the CJIWF and discussed it with several: Hillel directors.
"Everyone was cordially interested, but no more.™ He went on to
say that the important question for all of us is, what is to be done
about this upsurge? He doubted that "sophlstlcated theological de-
bates"™ will help. Or the quoting of major Christian theologians.
They are not in the "same ball park™ with these youthful missionaries.
"This bunch,™ said Dr. Silberman, "is made up of proof-text quoters.
We have been through all this before. Just get a copy of Isaac Troki's
Hizzuk Emuna -- all the texts are there and the only kind of answers
suitable for these people: If we are serious then let us 'strengthen
the faith' by knowing how to answer the epikoros. We are not faced
with 'should:they'. They do! We cannot convince them 'they should
not.' They will under -all circumstances. . . Finally, we are con-
fronted with the harvest of whirlwinds. Too many of our young pecple
are Jewishly illiterate and without religious perspective. When
confronted by conviction and enthusiasm they can easily be overwhelmed."

Mr. Adlersteln spoke of the student rellglous clubs in the
hlgh schools of Columbus, the activities of which are looked upon
with favor by school admlnistrators. He cited two examples of
these activities. .All members of varsity athletic teams must be-
long to the Fellowship of Christian Athletes. At one high school
where 30 per cent of the student body is Jewish the Jewish members
of athletic teams are nevertheless required to join. When he went
to the school to discuss- the matter, the principal had a Jewish
parent present who -said emphatically that it was perfectly agreeable
to him that his son was a member of the Fellowship. On one occasion,
at the conclusion of a school assembly, pledge cards for Jesus were
handed out and collected by teachers. In discussion of these problems
with school people Mr. Adlerstein has been reminded that the high
schools of Columbus have courses in Hebrew. He thought the problem
calls for our careful attention, and perhaps eventual resort to the
courts.

Mr. Posner agreed that there is more religious activity in
the public schools today than in the past ten years. He urged that
we intensify our defense of separation even if this means a more

active resort to litigation. He thought Rabbi Fishman was right
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in saying that the evangelical movement on the California campuses

is having a minimal effect on Jewish students. But he was concerned,
he said, because of the growing stress on the hlgh school and even

. the Junlor high school.

Asked by Mr. Goldst91n to sum up, Rabbi Tanenbaum thought

- ‘there had developed from our uséeful discussion the need for fact
finding. Here the facilities of Hillel, Federations, the CRCs,
rabbinic associations could be most helpful. .We must develop a
clear understanding of the nature and depth of the problem on all
levels -- the hlgh school the callege campus , the . community, even
the synagogue. -

Secondly, he thought there is need for guidelines which may
help all of us av01d errors which could prove costly and embarrassing.

Third, we must inform the Jew1sh communlty in a responsible
way about the nature of the problem. Here it may be necessary to
prepare materials especially for this purpose some of which might
be addressed to young people.

_ Fourth, ‘as suggested by Mr Balsam we mlght ask that each
Jewish communlty organize itself especxally for the purpose of
-meetlng this challenge.-" B -

Flnally, he said:, -we must address ourselves to the 1nterrell‘¢

: giOUS dimensions of the problem. We must reach out to the maiplifie
Protestant denominations, including those that are formally tied

in with Key '73. Some of these people’are.already sending out guide-
lines. to their constituents which demonstrate their concern and
sensitivity to the Jewish community. For example, the United Methodist
Church has-told its people in effect, "let’'s.not address this evangeli-
cal -effort: to Jews."™ He thought it was entirely possible to establish
with many Christian leaders that, after the Holocaust, after what is
happening to Soviet Jewry, it is unconscionable to try to undermine
the continuity of the Jewish people through this kind of evangelism.

Rabbi Tanenbaum was hopeful that all of us --.the rabbinical
bodies, Federations, lay leaders, CRCs, educational groups -- should
collaborate in this effort both nationally and in the communities.

Mr. Goldstein concluded the discussion with the suggestion
that a committee of this Commission be appointed to weigh the various
proposals and move ahead on thelr implementation. It was so moved
and carrled
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Rabbi, Honored by Catholic Guild, Cites Understanding

CATHOLIC-JEMISH RELATIONS DESCRBIZD
AS EELPING EACH TO BE TRUE TO CWN FAITH

By Rellglous News Serv;ce (10- 16~72)

NEW YORK (RNS) -- R»latlons betueen Christians Hnd chs shou;d
be based .on each group helping the other be true to its own faich, the
national interrcligious affairs dircctor of theAmerican Jewish Committee
said here.

Though in a free society conversions both ways will inevitably cccur
and should be respected when they are made with understanding and integrity,
said Rabbi Marc Tancnbaum, conversions should not be the goa: of religious
concern.

"The question is, how do I as a Jew help you as a believer in Christ
be the Best Christian you can be2"  he said, "And how can you help ==
be a loyal devoted son of the Torah?" . :

Rabbi Tanenbaum's remarks were made &T ameeting of the Edith Stein
Guild, wherc he received its 18tk annual Edith Stein Award for work in
Jewish-Christian relations. Approximately 150 people attendod the meeting,
held at the St. Francis College in Brooklyn.

The Edith Stein Guild is an organization that sesks “to foster
deeper understanding and appr ciation of the Judaic rcots of Cnvzstlanzty n
Its membarship is predominantly Catholic and inecludes many people of Jewis™
backgrourd, though it also has somc Protestents and Jaws who nmave nct
converted.

It is named for a German Joewsss 'who was converged to Catholicism
and later became a Carmelite nun, taking the name Sistcr Tcrosa Bern
of the Cross. She disd.in the gas chamber at Auschuiitz in 1842,
and one of the aims ¢f thne Guild is to wcrk for her beatificztion.

Rabbi Tancnbaum took the occasion of the award to discuss in a direct
and personal way some of the zmctiuns aroused in Jewizh-Christian relzticns.

Hz said that the Guild's ann“aﬁ award had been offc
viously, but that he turned it down because he underst
be a proselytizing organizatlon.

C'
(0]

But he sa2id he had cained a differcnt conception oF
this year to ¥face frankly” the issues involved in acceam

As examples of the "difficulv and anguished tonsions® involved,
Rabbi Tancnbaum reported thet aitcr the announcement of the awerd hs
received one letter from another rabbi asking why he would accept an
awerd from a prosalytizing orgarization, and another letter from & Jewigh
convert to Catholicism who weiccmed the acceptance as validation cf
his own decisicn to convert.

(more) ) PAGE ~1iZ-
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Rabbi Tancnbaum said his persconal invelvement in Jawish-Christian
relations began as a child wich his father, an immigrant, teiling him about
Christian perscuction of Jows in Russia. He said he was told c¢f his
father's brother being %illed on a Good Friday bya mob led by a Russian
Orthedox pricst.

"For me, Jewish-Christian reclations began there,™ Rabbi Tanenbaum
recounted, "Christians and the church were the enemies of my people in
a very personal way."

But the "range 6f relations possible," he said, was cvident in ths
experience of his wife and her family, who had to flee Germany from the
Nazis. While some Christians were supporting the Nazis, he said, other”
Christians in Holland helped to save the family.

"I'm in my twcntieth year in this effort to promote friendship of
Christians and Jews," he said. "And I've been trying to sort out these
images &s to which cons;itutes authentic Christlgnity, and what ought to
be the Jewish response. B

"Edith Stein stands for both the glory and the agony of che
possibilitics,™ he said. "The Edith Stein Guild has not to do with reking
Jews into Christians or Christians into Jews, but with the ‘questicn:s:

Do Christians really take the Gospel seriously? Do Jews really take the
Torah seriously? .

In & question-period after his address, Rabbi Tancnbaum was asked to
comment on various.issues eoncerning the current status of Jows in the
Soviet Uniocn.

He said that although the Sovict Union was organized on an explicitly
anti-religious basis, it had become "the largest purveyor of theological
anti-Scmicism.” He said a Soviet institute was studying Christcian
literaturc of the past for anti-Jowish formulations.

.

The imposition of exit fees on Sovict Jews according to their
education, Rabbi Tanenbaum said, is comparable tc the way blacks wers sold
under slavery.

Soviet actions rclated to the Jows are a critical issuc not cnly for
the Jewish community but also for Christians, he said. ¥YIf they can
break the spirit of Jews, they can also break the spirit of Catholics,
Baptists and othors secking greater frecdom," he declared.

Responding to other questions, Rabbi Tanenbaum rcportod that he was
currently working with a Grack Ortncdox liturgist to revisc texts in the
liturgy that included refercnces to the Jows.

Concerning his frienship with evangelist Billy Grzham he said,
"I have watched him develop &nd grow on many issucs, including relations t©o
Jaws, Soviet Jewry, Israel, racial justice and the Vietnam war.”

Guild president Charlctte Lowit prescnted the Edith Stoin Award
o Rabbi Tancnbeum. Other parcicipants in the program included Rabbi
Esher Finkel of New York University; Sister Katharine Hargrcve, R.S8.C.J.,
of Mannattanville College, Father Jopsch B. Edden, S.J., spiritual
director of the Guild.
-0=- : PAGE -13-
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JOHN BARKHAM

THE COLLAPSE OF BRITISH POWER. By Corelli Barnett. -

Morrow. 593 pp. $15.

If Rudyard Kipling, who dled In 1938, could see what
has happened to the Britlsh imperial power he apostrophized
so resoundingly he would probably have an apaplectic stroke.
In the space of a single generation Britaln has shed its
mighty empire, reduced its role in world affairs, and now
prepares to join Its historical adversaries, France and Ger-
many, In restructuring Europe. What brought about this

swift and sweeping change?

If we are to belleve Corelll
Barnett, a leading British
writer on military affairs, it
can be traced back to . sap-
ping of the British character
that started in the 19th Cen-
tury. This unexpected, even
startling conclusion, is the
logical climax to an unortho-
dox zutopsy on British “col-
lapse.” What we have here
s a long-pondered, impres-
sively researched post mar-
tem on a nation which since
the time of Louis XIV main-
tained the balance of power
in Eurcpe and swept the
seven seas.

= »

It Is diffieult in & brief
space to summarize the
wealth of evidence Barmett
adduces in support of his
thesis. Far and away the
most striking seclion |s that
in which he attempts to

" demonstrate the umdermin-
+ ing of British character un-

der the Influence of religion.
In Vietorian times, asserts
Barnett, religion —2nd more
particularly evangelism—was
the dominant force in daily

theaters while simultanecusly
palicing its empire.

Though overly harsh on the
U. S, this controversial an-
alysis of Britlah decline is
nevertheless sound in ts
basie reasoning. The gentle-
maniy British “play-the-
game” attitude inculeated on
the playing fields of Eton Is
no longer viable In the age
of nuclear superpowers. Re-
gardless of the influence of
Christian morality on British
education and character, the
fact is that the age of Im-
perialism had run its course
and the British were prag-
matic enough to recognize it
_As for Britain's Joss of
power in world affalrs, is
that necessarily a bad thing?
Are Americans or Russians
happler than Danes or Swiss?
Emplres have risen and fall-
en throughout history, and
Britaln, having relinquished
her’s now jolns Europe un-
trammeled by external re-
sponsibilities. I'd say that in
its different way her future
looks as bright today as it
once éid to Kipling.

THEIR BEST BUYS

living. “By 1870 ov lical
Christianity, like a clove of
spiritual garlle, had perme-
ated British life."

The aim of its great pri-
vate schools was to provide
the young with a Christlan
moral education, Barnett
sees its influence even In the
Eames students played.
Cricket, the most patrician
of sports, Influenced the be-
havior of upperclass English-
men In politics and war, Ox-
ford and Cambridge exer-
clsed a “debilitating charm"
on their students. Barnett
goes on in this vein for pages
seeking to establish how a

precccupation with morality |

and romantic idealism enfee-
bled the bold aggressiveness

which had won Britain its |

place as a front-rank power.

Which brings us to the US.,
a country which Barnett
treats less as a frlend than
as an ally which profited from
Britain's decline. The US. of
Lend Lease Is pictured as a
grasping seller of arms to a

nation in desperate need. |
America’s subsequent per- |

formance on the battlefields
and oceans Is treated cursor.
ily It at all. Barnett is out
to prove that the last act in
Br]r._ain's enfeeblement wag
Its meek acceptance of satel-
lite status to the U.S,

* * *

World War I with its pro-
digious losses in men and
treasure drove home the
biunt fact, arguos Barnett,
that In time of war the Em-
pire was less a military asset
than a drain. World War I
reinforced that truth in the |
most brutal fashion, thrca.s
in World War T the fighting

was mainly confined to Bu- |

rope, in World War II it |
spread around the world,
and Britain jost Qidnt Have, |

the means to fight In se\-oral
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West and East Germany OK Trea

- By ANTHONY COLLINGS

BONN (AP)—The gow
ments of West and East
Germany today approved a
- reconciliation treaty designed
to normalize relatiops be-
tween the two Cerman
states, ending the cold war
between them.

East German approval, re-

perted by the official news
froma  Berlin, came
shertly after Chaneellor
Brandt's cabinet in Bonn had
given the go-ahead for sign-
ing the treaty tomorrow.

A draft of the treaty was
agreed on Jast night follow-
ing two years of negotla-
tions. The Bonn cabinet

Rule Workers Can't Lose
Jobs for Picket Support

WASHINGTON (AP)~The
Supreme Court ruled un-
animously today that workers
fired solely for refusing to
cross fellow strikers' picket
lines have an abosolute right
to get thelr jobs back.

In a dispute growing out
of a California movers' strike,
the high court said employes
who are victims of unfair
labor practices may not be
arbitrarily replaced on the
job during a strike.

that they were the vietims of
a plain unfalr labor practice
by their employer.”

‘The case came o the high
court from Santa Maria Cal,
where the Teamsters Union
mounted an organizing cam-
palgn among moving com-
panies in August 1967.

‘When the organzing effort
bogged down, the Teamsters
called a strike against . all
the companies Including the

authosized Egon Bahr, the
state secretary who nego-
tizted for Brandt, to initial
it “shortly” with the East
German negotiator, Michael
Kohl

In the wake of the con-
clusion of the treaty, Danish
Foreign Minister Knud B.
Andersen announced that his
government as well as those
of Sweden and Norway ex-
pected to complete arrange-
ments for diplomatic recog-
nition of East Germany in
two or three weeks

One West Berlis
gave this outlh
treaty's main pou

€ East German
an Ambassador t
Bonn will send
to East Berlin.

QWest Germa)
pend a letter to
ment saying iz wi
West Berlin in
except those of
security, which wi
the hands of the
tain, France and
Union, West Berl
tion powers.
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THE AMERICAN JEWISH COMMITTEE

"“" Institule of Human Relations * 165 East 56 Street, New York, N.Y. 10022 - PLaza 1-4000 = Cablo Wishcom, 11,
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November 27, 1972
To: Philip Jacobson

From: Marc H. Tanenbaum
Subject: Alert to Jewish Communities on Key 73-

Key 73: Background:Data'

During the next 18 months an aggressive nation-wide campaign
will be launched under the title "Key 73." This unprecedented
evangelistic drive, which was initially organized by a small
group of evangelicals meeting at a motel near the Key Bridge in
Arlington, Virginia{)currently involves the participation of
about 130 groups, including Evangelicals, mainline Protestants,
Pentecostals, a number of Roman Catholic dioceses, and independ-
ent associations and churches. The campaign's theme is ''Calling
Our Continent to Christ in '73", and its stated purpose is''to
share with every person in North America more fully and more
forcefully the claims and message of the Gospel of Jesus Christ,
to confront people with the Gospel of Jesus Christ by proclamation
.and demonstration, by witness and ministry, by word and deed."
T The campaign is administered by an executive director, Rev.

| Theodore Raedeke of St. Louis, who is on loan from the Missouri
Synod -Lutheran Church and by a 50 member central committee. The
structure of Key 73 allows for extensive local, regional, and
denominational self-determination in program and style. There
will be, however, an extensive sharing and coordination of
materials and resources.

The program of Key 73 will begin with an "Advent Repentance and
Prayer Thrust" in December of 1972. (The first Sunday in Advent
is December 3rd which marks the season when Christians prepare
for the anniversary of Jesus' birta om Christmas.)  This will be
followed by a national television special on January 6, 1973.

Another television special will be presented as an Easter celetra-
tion. Other programmatic aspects will include community and '
neighborhood door-to-door surveys and witness conducted by trainer
lay leaders, home Bible study groups, a women's prayer crusade,
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youth outreach on college campuses and in high schools, leisure
study and work, state fair missions and arts oriented activi-
ties. The climax of the campaign will come after Christmas
1973 with a "Covenant Celebration." :
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<JiI Evangelism and the Jewish Community

The resurgence of the-evaﬁgelical movement among‘Christians
- ..has apparently enéouraged an inteﬁsification of efforts aiﬁed at
converting Jews tb-Chrisfianity. Most of these effo}ts ha§¢ been
 conducted by long established organizations involved with Jewish
évangelism. ‘The largest of the more than 100 local and national
organizations of "Hebrew-Christians,” The American Board of Missions

to the Jews, maintains two dozen mission stations throughout the

Uﬁited States and publishes a monthly periodical The Chosen People.
- In recent months the American Boardihas undertaken a ﬁeil-financed
media campaign utilizing nationwide tlevision ("The Passovef")

and full pagé.ads_iﬁ méjor daiiy newspapers. ("So Many Jews are
Wearing 'That Smile' Nowadays')

Although reliable statiétics'in this area are hard to come by,
Newsweek magazine estimates that there are abbut-lO0,000 Jeﬁish
converts who ragularly,atténd Christian worship services. The
magazine also reports that about "5000 or so fHebrew—Christians'
worship at American Board 6f Missions to thé Jews_'outposts'
fn the U. S."

A by-product of the increased missions-to;thﬁJews activity
has -been the formation of independent or off-shoot groups whose
program is specifically directed at evange1121ng Jewish young . people.

 Thus che "Jews for Jesus" organxzatﬁon was founded by

 Martin Moishe Rosen, an ordained Baptist minmster, who is listed



——— -

" as the San Francisco representative
of the American Board of Missions to the Jews, Rosen was a
featured speaker at the "Jesus Festival" recently held at

Madison Square Gardéﬁ.

iikewise thelYoung Hébrew Cbristién Alliance was formed in
1965 és an arm of the adult oriented Hebrew Chriétian Alliance,
The YHCA élaims several hundred members and sponsors a meeting
house in Philadelphia, "Thg Hidden Matzoh", where groups of
young Jews gather to sing, ﬁray and testify to Jesus as their

personal Messiah.

That conversionary groups have been active on college and
university campuses is evident by a survey conducted among
Binai Brith Hillel directors and counsellors at 80 institutions.

The survey reported by Samuel Z. Fishman (Comment from the Compus :

The ‘Jesus Freaks'),-indicates that 50 of the schools studied
experienced conversioﬁary activities by one or more groups.

' While only 15 of the 50 campuses reported that conversions of
Jewish stﬁ&enfs by campus evangelists, schools suchk as the
University of Michigan, U.C.L.A;'and the University of Pennsylvanisz

estimated the incidence of Jewish conversion to Christianity

was as high as 25-30.

<

The Hillel survey makes the following observations concerning

the motivations for Jewish apostacy:

l
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 ;1. For.a number of individuals the attfaction seems to
be the current step in a series of experiments, and follows in-
volvement with arugé, transcendental ﬁeditation, Eastern
religion, astrology.
2, Conﬁgrsion to Christianity is the létest manifestation
B :
of the sfudent's‘fundamental rejection of family, synagdgup

and community,

3: 13 sdme cases psyéhological factors play a significant
role in accounting for the student's bphavxor.

4, For some Christianity provided a(EEI;IEEQE experience |
A

e£—he¥ete£e;e*unknownﬂd1menslonsvh

To date, there has been no evidence to suggest that the major

evangelical groups or personalities are directly involved in
Ck*?iﬂﬂJ

the campaign to wim(Jews to=Chmixyr  although the possibility

exists thatﬁuch activity could occur, especially if the Jewish

mission organizations should succeed in attaching themselves to

the major evangelistic events scheduled fo%the next several years,

Community Relations Aspects of Eﬁangelistic Campaigns

There is a distinct possibility that the upcoming evangelistic
campaigns with their emphasis on the life, death and resurrection

of Jesus may provide new occasions for negative and hostile portrayals
of Jews relatlve to the crucifixion of Jesus (%hﬁ%—eueh—a*pnss__
1bitity exists is evxdenced‘bj“fﬁ@“ﬁ6ﬁtrvversy—over~theﬁsﬁoreotyped

views—of thé role of the Jgﬁigﬁvﬁéﬁplé”énd'the“high priests.of

israel in themBroadway“fbck‘musical-Jesus~Christ-SUpﬂrstar) The
eSERTE AT -3 :
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potential for such negative projections is inherent in an aggreésive
evangelical stance according to Dr. Richard Gelwick, Chairman
of the Religion Department of Stephens College who wrote in a

recent Christian Century article of the "Threat of anti-Semitism

emanating from the Jesus revolution" on the basis of a "dogmatism
stemming from biblical 1itéralism--'iﬁc1uding the charge of Jewish

guile,"

It should also be noted that the denigration of Jewish religion
u
and its spiritual valé; has traditionally been a stock in trade
of those organizations involved in evangelizing Jews. Thus, a
brochure distributed by the American Board of Missions to the Jews
‘states
Never before in Israel's history has the Jew
been in sorer need of the Gospel. The Jew is adrift from
the moorings of his Old Testament....Bewildered and misled
by the emptiness of Judaism and the false aims of Zionism,

“he is on the hunt for something to replace what he has lost.
(Pray For the Peace of Jerusalem 10/71)

In similar fashion an article in The Chosen People, a publication

of the American Board summarizes Jewish religious experience

Finally the hgkdening of Israel has manifest itself in
their absolute ignorance of .the nature and purpose of
the law...The rabbis have conceived of the law as an
excellent system whereby man can find favor and merit
with God. The regulations imposed by them upon the
nation with this view in nlnd are sometimes downright

absurd,
(The Chosen People, May 1972, p. 15)
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While statements such as the'ebove are basicaliy intended te
convince Jews of the worthiness of Christianity as opposed to
-Judaism, the fact that such materials are wideiy distributed

to non-Jews acts to reinforce anti-Jewish prejudice as well as
to continue distorted and stercotypic images of Jews and Judaism

within the general‘population.

Fortunately there are evangelical leaders, outside of the Jewish

AN -'.‘f
mission zg%tU’who are becoming sensitized to the problems created
by negative interpretations of Jewish experience. Recently Dr.
Billy Graham repudiated the deicide charge in a sermon at Charlotte,
North Carolina. Dr, Graham wrote the following to Rabbi Marc H,
Tanenbaum on April 18, 1972:

. I appreciate your encouraging comments concerning

remarks made in Charlotte. I have made a point of

doing this in every sermon that I preach concerning -

the death of Jesus Christ.

Towards a  Positive Christian Theology of Judaism

For Jews to speak of the Jewish roots of Christianity is to con-

tribute to the enriehment of Christian self-understanding. For

Christlans to see their relationship to Judaism solely as one of
subsd4dubhirn

- fulfillment and superseseren’is in fact an act of negation of

Judaism, for the daughter faith denies the mother the right to an

independent, self determined existence by totally absorbing Judaism wi?

in Christianity. In contraeistinctien to "Hebrew-Christian'

ﬁotions of messzanic Judaism" and completed Jews through Chrlss

a number of Christlan theologlans have clearly afflrmed that,

on the basis of the New Testament, the believing Christian must
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* the assertion that Judaism is a permanent source of truth for

5

Jews, demands an end to all attempts by Christians to convert

Jews.,

Evangelism-and ?1ura1ism

Implicit in a diécﬁésicﬁ of the new évaﬁgeiisﬁ is the question
aé to whether the evangelical renassiance poses a threat to
pluralismlin America. The evangelical revival may lead to a

regression to that earlier stage of American history marked by

the concept of "Evangelical Empire'. This concept supported
Covs i

. a Christian theocratic ception of American institutions

and had serious consequences for reldigious minorities. - In the

~ coming months and perhaps years the Jewish community will be

‘faced with the problem of how to assure freedom of religion

o i, B

while af'tbe samenpreserving the pluralistic character of American
séciety in the face of pressures which assume that Christianity
and America are synonymous. Thus the potential erosion of the
liberal Christien understanding that Jews are full paftners in the
American republic may be one of the mést significant results 6f
the resuréﬁice.of evangelism,

Sugeestions For Further Study and Action

With issues as complex as.these, it would be foolhardy even tdl
suggest that a clear-cut plan exists for coming to grips with what
is essentially the situation of the Jew in the diaspbra; But per-
haps these sférting points'may be in order as a way of begiﬁning

to approach these serious challenges:
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1) The convening of Jewish scholars, rabbis, community relations
specialists and youth workers to take careful inventory of the
problem in your community and to develop ongoing strategies for
systematic and systemic treatment,.

2) The commissioning of research to determine the incidence
and effect of evangelism as related to the Jewish communlty
with particular emphasis on youth., ol

3) The preparation and dissemination of varied materials stress-
ing the positive aspects of Jewish religion and culture,

4) Field assistance in specific situations involving community
tensions caused by the new evangelism,

The program might also involve the following, depending on
local circumstances:

1) By coordination of efforts with other agencies give special
attention to Jewish youth on the university and college campuses
with whom these issues might be discussed directly from the
perspectives of Jewish tradition. In many cases, one=-to=-one
relationships with skilled counselors, committed fellow students
or effective rabbis and teachers will be required., In addition,
we plan to extend this activity for the first time to the high
schools, Our assumption is that this challenge affords an
excellent opportunity for education of Jewish youth on basic

issues,

2) Seek to place the question of Evangelism and the Jews on
the agenda of the Jewish community relations councils, rabbinic
- boards, local congregations, and organization chapters with a
“view toward initiating an informed discussion and education
program on these issues,

3) Encourage appropriate Jewish representatives who are
prepared to deal with these issues on the basis of adequate
study and information to seek to place these concerns on
the agenda of inter=-religious and Jewish-Christian insti-

tutes and dialogue groups.

4) Stimulate discussion on an inter=-religious basis on the
nature, status and future of pluralism in America,

5) Carefully-written and balanced articles on these issues
should be placed in appropiate Christian and religious period=-

icals and journals with a view toward sensitizing the Christian
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community to Jewish concerns. NCRAC member agencies will be
providing such materials, including articles on "Jesus and
the Jewish Tradition.,"

6) Continue and deepen relationships with Christian scholars
on the development of an adequate theology of Judaism,

7) We would caution against over-reactions, against baseless
suspicion of all Christian motivations in approaching Jews
for dialogue or interreligious programming, and against with-
drawal from the arena of interreligious activity., Jews have
benefitted greatly and substantially from increased Jewish=
Christian cooperation in recent years; in revised and improved
Christian textbooks, in training programs for Christian
teachers, in massive Christian support for Soviet Jewry, and
in increasing sympathy for the cause of Israel. These gains
must not be lost through an irrational reaction to movements
which rely on persuasion and not coercion,

Finally, we would very much appreciate if you would keep us
informed of any developments in your community relating to

these issues, both in terms of evangelical actlvity and Jewxsh
programmatic responses,
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JEWISH IDENTITY CENTE

1453 LEVICK STREET o PHILADELPHIA, PENNA. 19149
: (215) JE 5-4398

Dear Rabbi Mark  Tenenbaum:
Accept our honorary membership to the only free movment to
Jevi sh youth in Ameri ca~- the Jewish identity center.

Shalom, |
Yaskov Riz,
ucggEonal director

The Jewish Identity Center invites youn to

their next program, free of charge, as follows:
FREE JEWISH XDENTITY CENTERS FOR JEWISH YOUTH

PROGRAM ; THE ANSWER TO KEY 73
SPEAKER; HERMAN WEINER, ESQ. CHATRMAN OF THE BOARD JIC

- I.L.Peretz Workmen's Circle School Center
PLACR; 6515 Bustleton Ave.

DATE & TIMB Sat. Jan. 27, 8 P.M, Refreshments served

We hope you can arrange to come to a most
interesting program, and it will be a pleasure to

866 you %there.

With eincere best wishes, we are,

TER

P8:m
Public Relationa Director

THE ONLY FREE MOVEMENT TO JEWISH YOUTH! HELP US ESTABLISH

A FREE JEWISH IDENTITY CENTER TO COMBAT THE SEVEN FREE CHRISTIAN MISDIONS

TO JEWISH YOUTH IN PHITA, S.0.S!

DEDICATED TO THE JEWISH LANGUAGE, CULTURE and IDENTITY
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_JEWISH IDENTITY CENTE

1453 LEVICK STREET o PHILADELPHIA, PENNA. 19149
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WHAT I8 THE AIM OF THE JRWIBH IDENTITY GROUP ?

The basio long term aim of our greoup is to obtaim a building in
which to house & Jewiah museum, informational center, Yad Vashem,
an apditoriom for audio-visual produstions, and maintain exhlbltl of
all kinda pertaining $o the over four thousand years of Jewish his-
tory end accomplishment., All exhibite and programs will be free.

WILL IT BE ONLY FOR JEWS 7

Ko, We will endeavor to have the s0chool system interested in
vieite to the Center hy all eshool children, Jewish and non-Jewish,
a8 another form of viable edusation similar to visiting the Zoo or
the Pranklin Insetitute. The vacuum in Jewish history im the history
books of the public sohool aystems can be helped some®hat in this
manner, :

VHO ARE THR JE¥IBH IDENTITY GROUP ?

Formerly knoen a8 the Jewish Identity Leagne, and now known as
the Jewish Identity Center, they are a group involved and conserned
about the dissemination of truthful information and a long term
method of helping Jewieh young people by opening up to them their
ethnic heritage, oulture, and history., Thias will be a plase for
them to spend time to mee and hear sabjests of Jewish oontent films,
lpaakora and discuseions on all manner of Jndaioa.

WHAT ARE YOU INVOLVED IN NOW ¢

Besidens working towarde our long term goal of the Jewish Idantity
Center building, we are involved in ongoing projecta such as,

l) Conteining and ocombatting anti-Semitiam when it oscure in
our sechool eystem, in any neighborhood, or against any
Bynagogue.

£) Assisting our Ruseian brother and eister Jews in their fight
:o :htain the freedom to leave the Boviet Union if they so

eglire.,

J3) Combatting the resurgent Quota syetems againet Jews in the
8chools, aolleges, and universitiea, among both atudents
and f“nlt’.

Contasting legislators in eity, state, and federal levels to
add oor voice a8 a group ae Jews and Americana to affesct
- the situvations of Jews all over ths world,

§) Reminding those of our people who have forgottem, and other
people who shonld remember, of the horrors whieh ocscurred
during the Holeccaust, and to prevent the ohance of the
recurrence of an Ausehwitz or Buohenwald in this ecountry or
any other eountry in the world.

6) Work for the survival of the Jewish Btate of Israel,

(PLBASE TURE OVER)
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(Continued}

Help to retain in our mindes and in our hearts,
a8 well as in school curriculums, the language
of Yiddieh a8 an accredited subject. ‘'this lan-
guage of the Jewish aoul in which was written
centuriea of Jewish hiestory and culture in Kurope,
Amerioca, and other parts of the world, in news-
papers, magazines, books, atage playn movies,
radio and %V, deaervaa to be revitalized. .
2ducating our'young people to the faoct of the
Jews' part in buildiug up America, from pre-
revolutionary days through %o the heroces in both
®orld ¥Wars.

9) Showing Jewe and non-Jews our prido in the heritage
of acoomplishment by Jews in all parte of the world

in the areas of science,
invention, architesture,

chemistry, musioc, medioine,
and the many Jews wWho wWere

10)

"11)

winners of Nobel prizes,

Discuas our Jewish prophets and their relevance to
our form of society.

Help supply a feeling of ideutity to those who have
turned to narcotias or other forms of frustrative

_ devices because of a lack of identity.

12)

Maintaining a temporary MINIATURE Jewish Identity
Center which is located at our headquarters, 1453
Leviok btreet. xsveryone is invited to viait there,
admieeion im free, and it will be an unforgettable

experience, ‘elephone JE 5-4398 for your time
reaervation.

ol THE SMALL SOCIETY

‘F_.— - -

£ - RUssIA 16 A COUNTRY .OF

MANY ReLiGlovs CoNVICTIONS ! o

TRUE. 1T

7 USUALLY Fom
‘FIVE YEARS

- ToLIFes -

” ) 7-13 3?16_5!‘1#&-‘.



&

OUR

——

S —

ANSWER TO KEY 73

Some time ago full-page ad-
vertisements appeared in New
York, Los Angeles and Miami (and
for all one knows, in other cities,
too' showing a group of smiling,
happy people obviously al peace
with themselves and the world.
Above their heads. hovered the
caption:

“Why Are All These People
Smiling?"

The answer was happy, smiling
and to the point. All the above were
Jews who had found Jesus.

It is good to know that
Christianity has, at last, solved all
its own problems and made all its
own members good, decent, faith-
ful. henest and happy so that it now
has lime lo worry about giving
Jews all the benefits of that
fountain of blessings. It is heart-
warming and inspirational to
consider that all Christians have
now reached that level of
holiness, piety and goodness so
that nothing is left for Christian
secls lo do but to recruit Jews into
the midst of the faithful. It fis
remarkable to consider that
Christianity has no problems,
stands strong and convincing to all
of its own people, is idedlogically
calm and restful, has smoothed
over all theological disputes, has
gained the unchallenged con-
fidence and loyalty of all Christian
youth and stands powerful and tall
without a care in the world—so that
all it need spend.its time, money
and efforts on, are Jews.

The particular sect that placed
the advertisements is but one of a
whole host of Christian missions

. who eat, drink amnd sleep for

nothing more than to save Jews—
no matter how unwilling they may
be to be rescued. To be sure their
methods of saving Jews have
changed with the times and with

_the need to attack from different

approaches. In essence, however,
they remain the heirs of all the
Christian missionaries and zealots
whose obsessive need to save the
Hebrew led to such an historically
“pleasant”” relationship belween
Jew and Christian.

Indeed, there is a remarkable
revival of militant missionary zeal
in our times. The fraudulent and
deceitful ‘“Hebrew Christians," the
Jesus movement on campuses and
the traditional sects—all have been
smitten by the need to proselytize
the Jew.

And what irony lies in the in-
terest of Jewish youth in
Christianity! What sublime
ignorance of the history of their
own people and what an obscene
spitting on the graves of our Jewish
ancestors who defied a less subtle
Christianity -which offered them
‘*salvation’’ or death. What
historical ignoramuses are these
young Jews who rush into the arms
of the churches wHose cassocks are
filthy with Jewish blood.

Shall we forget the ruination of
Jewish life in Spain—not in 1492—
but as early as the sixth and
seventh centuries when the
Visigothic Kingdom, newly saved
and presumably smiling in ils
newly-adopted Christianity
decreed the destruction of the
Jewish community if it did not
convert? Who will tell our smiling
Jewish converts that, for their
ancestors, the glorious Crusades
were heralded by cries of “kill a
Jew and save your soul” and who
will remind them of the “glorious
heroism™ of the followers of Jesus
in the year 1096 as the Jews of
Speyer, Worms, Mayence and
Cologne were burned at the stake
and slain by the naked sword? Whe
will tell the Jesus Freaks of the
massacre of English Jews at York

and the expulsion of Jews at the

instigation of the Church from land

FREE JEWISH IDENTITY CENTER
— - M53 LEVICK STREET
PHILADELPHIA, PENNA. 19149
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after land in Europe? Who will
inform the intellectually ignorant
of the Inquisition and the Auto-da-
Fe, of the burning of the Jewish
books, of the kidnapping of Jewish
children so that they might be
saved, of the same vile and insane
hatred of Jews from the mouth of
the Protestant Martin Luther as
from those Catholic bishops? Who
will describe the centuries of
torture, degradation, poverty,
death and destruction at the hands
of those who preached Jesus and
whose heirs today wish to tell us
that theirs is a faith of beauty and
goodness? If they could, they
would force upon us today that
which they once did; it is only their
inability to use coercion which
today turns the murderers of our
grandparents into the smiling
charmers of today.

What kind of people are we who
have no knowledge of the greatness
of our ancestors and who can, thus,
sit in the shade of the cross which
took their lives from them in such
pain and terror? What a disgrace
to the name of the Mighty Jews
who once lived that they should
have produced such descendants!

Let it be known and shouted forth
that there are no such things as
“‘Hebrew Christians.” It is a
fraudulent and cynical attempt to
deceive the lost and lonely Jew.
“‘Hebrew"” and ‘“‘Christian” are
two terms—mutually. exclusive,—|-
mutually contradictory. Ours is a
faith based upon the Bible of Moses
and the rabbis; theirs is a belief in
a man who rejected that Bible.
Ours is a faith in a Revelation at
Sinai which is eternally True;
theirs is a belief that is no longer
valid, Qurs is a belief in the coming
of the Messiah; theirs is a belief
that he already came. For us
Jewish is beautiful and in-
divisible—it shares no allegiafce
with others.

There is a compulsion on the part

Y B e | R PR WOt U R O TP |
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Kz und@rsianas (e needs of Jewish vouth. ana retuses’
to write them off as being lost to Judaism. And so0, he pursues

:Friday, October 20, 1972

YOUNG JEWISH ACTIVIST

the coming generations the agony he, his famiily 1§ Toos!
endured. And though he Q¢S the mezans of tiitse whose mission
it is to convert Jewish wouth, Jacob Riz will not relent. A

gk 7 oM. 4 : s
ﬁﬁ LEFEN R T J B S A S T g o " man who has fought so many ballles against our peop:e’s
v«; [.r:.;,-_. B e -.-.u-g-.:g!;; N F:.-a.‘-n sie - .oppressors in ihe t is not likely to quieily surrender, --*
\ 43 e 3 xp ] pas . i
s ] Wt d - %, LT Vot s T Talos . 1T
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JEWISH EXPONENT y ih youth to the izw; mt“'fc;-
' ent, to the Hare Knshna. ?

November 3, ‘19?2 zlmg addiction, to hippic-ism. and

. ' to communes and intermarriage.

WHY BLAME THE YOUTH? Jet the good rabbis respond and

I recently heard Elie Wiesel te]) us with whom they will.exp=2:

when he spoke in our city, and | 1o fill the synagogues in the yezr
have several comments about this 20007 :

very good author. " Or'doesn't the Jew lock ahez

First, he is very factual and -

truthful in speaking about his tor-

tured experiences under the

Nagzis, and this is to the good. But

-evidently he has fallen into line

By YOSSI KLEIN

JEli Wcisel is not the onlv' survivor of the Holocaust who
has lived with its memories and been obsessed with conveving
% 2 . the implicafiens of that event to others. For
the past few years, a 43-year-old refugee from
both Nazism and Communisma has been struz-
gling to impress upon the Jewish community
the need- for imbuing its young with an-ap-
preciation of. and sensitivity to, its history,
and particularly, ils most recent past. ;

Mr. Jacob Riz of Philadelphia. who is an
author, lecturer and educator, has made the
establishment of Jewish Idcniity Centers kis
life's goal, and firmly believes that such centers
could have a posilive influence on large seg-.

#

an;y more?
Paul ‘Small
Jewish Identity Leagu:

Students Visit'

ments of Jewish youth. He is especialiy impressed with the:

Yad Vashemm meracerial in Jerusalem, and finds it incredibie!
that a series of similar exhibits focusing on the 6 million'
have not been developed here. S :
© “IN PINLADELPHIA we bhave spven missionary centers
which are ceaveriing our youth,” says Mr. Riz, “‘and no one
seems to care, ‘ A ;
Jaceb Riz understands the problems of the Jewish people

— both here and abroad — and has reacted to them. He
has conducted fasts for Soviet Jewry, lectured on Jewish history
and recently converled his basement into a model Identity
“Center, this in co-operation with the Jewish Identity League,

of which he serves as educational director.

The cenicr, located at 1453 Levick Sircet, Philadelphia,
Jds crammed with [books, posters and clippings. all on Jewish
themes. The public is con:muogsly_ being reguested to Ey

the center a yjsit. ;

“Jucod Riz and kis small group cannol possibly sectse the.
necessary funds for their project, which they believe wit help
raiseine level of Jewish Tonsdigusness in Phiadelphia. Though
he has speken on TV Tadio ond in fféal of community groups,
the respense Riz bas thus far received is negiigible,

But he is nct a man ic give it at the first si¢a of
opposition. Eorn in Poland, ke managed to flee the 2dvancing
Nazi freops amd sought refuze in Russian-occupied territory .
The Soviets accusxd him of sprinz for Germany and the United

Stites and sertenced him 1o death, a sentence which was -
eommuded to Tenaly™ ten years im a Siberian concentration
camp, : ’

After six vears of hard laCor, hie was permitted to return
to Lis native Poland, and subsequently flad to Israel, where
he joined the zrmy and was woundad in battle. In 1932, Riz
came lo America and imrmediately Isunched a crusade to raise
$1 million for a Jewish Identity Center in the Northeast, *1
know I remaired alive for this.” says Riz. .

JEV/ISH SURVIVAL DEPENDS
. CM

5 e e ‘-\‘
VOUR ACTION NOWwW!

with the establishment dogma o
blaming youth, the Jewish youth,
for not paying attention and re-

membering what happened dLIl‘iI"IgI:

the Holocaust and since.
While we rcalize he obtains

good fees for his lectures and he

“cannot’ insult his peers by telling

them the painful truth that the
adults in the Jewish community

have failed their youth miserably,

he still could try to come up with
some reasonable answers.
He does not!

The real Jewish scholars and
dedicated teuchers know and un-
derstand that the established agen-
cies are giving our youth handi-
crafts, guitar playing, dancing,
sporis, astrology: et al, while al-
most totally negating any mean-
ingful educational devices about

I

Mini-Yad Vasher

Rabbi Sheldon C. Freedmar o’
Temple Adath Zion, receni-
visited. with a group of teenzz:7!
the miniature Yad Vashein J2u ¢
Identity and Information Cenis:
the basement of the home of Jz2°:
Riz, 1453 Levick St. Mr. Riz iz it
founder and educational direc
the Jewish Identitv Leag.e.

" The - students received (222

the Holocaust, the Jewish and Is- -

raeli greats, the great musical and
literature writers. in Yiddish, und
the many great films of Jewish
and Jsrael content which could be
shown, in addition to the yoga
classes.

Why blame the youth, Llie
Wiescl? Let's be truthful and put
the blame where it belongs, right
plunk on the muture Jewish cs-
tablishment, . .,

documented pictori_a] m_ale:.'.,:.:
relating to Jowish idoality. =
Hologcaust. Soviet anti-semitials
and Isracl.

The Jewish ldent

ity League =

appealing to the com munii{ anz i
Jewish lvadership tor D00
ior Vool

continue its free work :
kecping them INfOrMEQ @06 a2 2.~

#or informalion, con".ac:h:-.:z‘;:
\bove address. or at JE54353,

ASSIMILATION

*In Russia the authorities =--
trying 1o root out Judaism,
there iz no danger of assiz..:
tion. In American, where :r.
&re free to be Jewlsh, ihe
ger of assimilation is gres.’
Golda Me!lr

A

Fa=

The Road to Jewish identaty
THROUGH JEWISH IDENTITY CENTERS! HEL!



J:P Chairmen of the Board
) HERMAN WEINER, ESQ.

November 24, 1972
JEWISH EXPONENT

Hanukah-5733 -

Hanukah may be of minor significance in the religious sense,
but it marks a period of Jewish history in which it was necessary
for Jews to rededicate themselves to their religion. There have been
many such periods in the history of our people, and the survival
of Judaism is testimony to the willingness of a pcople to resist
all attempts to destroy a heritage they treasure.

Today, Jews throughout the world still suffer for their beliefs,
still refuse to abandon their heritage. In many ways, we, the Jews

. of Amperica, find ourselves in a situation similar-to that of -our *

" ancedtors at the time of the Maccabees. We, too, live in a huge
land, peopled with diverse elements and different religions. We,
too, find ourselves under great pressure to assimilate.

* This pressure may not carry with it the physical and emotional
terror that was present at the time of the Maccabees, but it is none
the less real. We are pressured by forces which encourage us to
give up that which differentiates us from other Americans. Every
day, we hear the cry that our_youth are leaving the fold. Inter-
marriage has become common. It appears at times that the very

existence of a viable Jewish community in America has come
into doubt. Like our Maccabean ancestors, we must come to a
survive in_America. )

On this Hanukah, when we light the Menorah and retell the
story of the heroic struggle of the_ Maccabecs, let us also consider
the problems that they faced and the decision which they made.
Let us look within ourselves for the strength to do as they did and
take a stand for Judaism. For if we do not do this_for ourselves,

who_will do it for us? And_if not now, when?

DENTITY CENTERS CAN SAVE OUR YOUTH
O HELP US TO HELP OUR YOUTH!

S JEYS IN AMERICA!
4s J S.0.5!

- .iIhe -p_tz;:sj r;?o; a new beginning - :
and the ability to foin as a link in the | =.=
chain must ko t gether. Youth must
know that ‘the generations that pro-/
duced them are within them, and rha\

whatever new thing they accomplish
draws its significance from that.

o _ MARTIN BUBER.

ASSIMILATION
“In Russia the authoritles are
trying to root out Judaism. so.
there Is no danger of assimila-'
tion. In American, where you
are free to be Jewish, the dan.
get of assimilation is great”
Golda Melr

JEWISH IDENTITY

; Center
4] 1453 LEVICK STREET o PHILADELPHIA, PENNA. 19149
: (215) JE 54398

Educetional Director Public Relations Director
YAAKOV RIZ

g PAD
2y ™ DT OEN @I ‘
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VISIT OUR MINI JEYISH IDENTITY CENTER THE ONLY ONE
IN AMERICA AT 1453 LEVICK ST. JE-5-4398

PAUL SMAT.Y
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‘I'he Road to Jewish ldentit
THROUGH JEWISH IDENTITY CENTERS! HELP!
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Zet-zhe kinderlech, etc.
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iHAPPY CHANUKAH

TasrssarasnssansrarnranasnasnEnssRERnnsa |, ¢
i : L IFONE HOUR OF'LIFE, crowded 10 the
full with glorious sction, and filled with
noble nisks, is worth whole years of those
mean observances of paltry decorum, in
which men steal through eaistence, like
sluggish waters through a marsh, without

i e R “either honor of ohservation,

~—Sir Walter Scott
LV mE
= ek, ESELELS AR 5
Flacs LATHES Ros MIR R
Jewish Center

The Jewish Identity Leaz-e
has changed its name (o :=e
Jewish Identity Center, at 1137
Levick st. The purpose of iz
center is to promote uncer-
standing of the Jewish peon's.
their customs and their con:ri-
butions to the world.

% F s

.



tewvish Indentity €

« To the Editor:

Throwgh an itemn in vour
ne-vspaper. which is full of
enlighiened materials about ihe
isortheast, 1 learncd about the
Jewish identity center., And 1
visited, I'm mvself a weenager
who was searching for identity.
cultural identity which 1
couldn'( get in the other
established  institutions and
syRagegues.,

When 1 was still in the
religious schiool and asked to
learn Yiddish T was toid by the
rabbi: “"We don’t have time for
Yiddish. we have so many
things fo learn. And Yiddish is
not a language™ Now I see that
he was wrong. I learned a!l the
things that they teach there that
are now irrelevant to me. So. I
came and visiled the mini
Jewish identity center at the
home of Mr. Yaakov Riz.
founder and educational
director of the Jewish_ identity

-

center. I was very much !

impressed of the things [ saw
there. 1 learned in a few hours
there through the pictorial
material more about 4000 vears
of Judaism. than | learned for of
a few vears in the established
instituticn.

I found talking to Mr. Riz
enlightenment, in my opinion of
Mr. Riz. is. that he is a
combination of a fatherly and
teacher type of person that the
lost vouth-are searching for. He
has a lot of patience to explain
everything that vou want to

know. And he has the materials

that are missing in the
established centers and

T 1R

N

Holocayst.

~ and Isragl.

]
-y
1

I Jewish leadership

71982 PR EPT® 13NI2 D WIN EYN @

i “The Jewish Identity League is
- appealing to the community and to
for hel

2 continue its froe work for vouln. in

nter Inpression

organizations that I came in
touch wefore. Mr. Riz. doesn't
discriminate against anvthing
whirh was crealed by Jewish
schn'ars for Jews including
Yidéish lungzuage and culture
which we. the vouth nced so
badiv for our Jewish identitv. To
Mr. Riz Hebrew and Yiddish is
like a father and 2 mother that
,must come together.

1 feci that if the youth really
wants to find Jewish identity
and the real truth about Judaism
they will find it through
pictorial documented material.
at the real Jewish center at 1453
Levick St

I hope my letler will awake
the Jewish community and their
leaders to the need of such
Jewish identity centers, if they
care to have a Jewish future of
Jewish youth of today. .

Jerry Galsberg
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t Times Newspapers, Wedndsday, December 20, 1972~
- - Students Visit

| Mini-Yad Vashem
- Rabbi Sheldon C. Freedman of
Temple Adath Zion, recently
visited, with a group of teenagers,
the miniature Yad Vashem Jewish
Identity and Information Center in
the basement of the home of Jacob
Riz, 1453 Levick St. Mr. Riz is the
founder and educational director of
the Jewish Identity League.

The students received free
documented pictorial material

relating to Jewish_identity, the

Soviet anti-semitism
-'-H__"-_._"—"_‘-—-—-l-'_-
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43 keeping them informed and awaut.
:~ For information, contact Riz at the
above address. or at JE54398.

— ——— i —
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FREE~VISIT US

JEWISH IDENTITY CENTER

1453 LEVICK STREET o PHILADELPHIA, PENNA. 19149

(215) JE 54398

VISIT THE FREE JE‘.’\'I%H IDE}\IEI‘TY
PICTORIAL INFORMATION CENTER

THE ONIY ONE IN
1453 LEVICK ST,
RECEIVE FREE JE
MATERIAL AND TH

IN YIDD

Times Newspapers, Wednesday, May 26, 1

The Jewish laentity League
invites community leaders. and
interested persons t6 come and
visit the miniature Jewish
identity Center and information
Center Lhe only one in America at

". 1453 Levick St. For a visit and

information contact Yaakov Riz.

educationaldirectorof the Jewish

indentity League JE 5-4398.

The Jewish identity League
hopes in the near future to build a
Jewish identitv center with
pictorial rooms dedicated to 4069
vears creative Jewish life
inciuding Yiddish culture.

The center will be shaped like a

six-pointed Jewish star. Rooms
"will serve various purposes.
{ Charis. books. pictures. music,
displays. paintings. photographs.
and all forms of expression wili
show Jewish life over the
centuries.

One room will deal with
Israel’s past and present.
Recorded Israeli music will play.
Visitors will be able to obtain
material and information about
Israel and read reterence books
i{Like the ""Case for Israel” by
‘Fran Gervasi) and all kinds of
reports about the life in Israel.

Another room will be dedicated
-to the Holocaust. Pictures and
‘recordings will tell the story
sbout the Six Million Jewish
Martyrs. A Memorial lamp will
burn continuously.

Another room will be dedicated
to American Jewish history. It
will show their contribution to
America. Pictures, documents.
and biographies of Jewish
. personalities will be located here.

One room will show Jewish life
in the “Shtetl” {Small European
cities). Yiddish recordings will
provide the sounds. Pictures of
great Jewish writers, classics
and composers will tell the story
about famous Yiddish writers
like: Sholem Aleichem. .I.L.
Peretz. Mendele Mocher Sforim.
Leivik. M. Varshvski, T
and others.

AMERICA AT

WISH IDENTITY
% FIRST LESSON
Isd

$71

The center will also serve as a
free information center about
Jewish life for Jew and non Jew.
Free educational and all kind of
information will be distributed
[ree. There will be free seminars
on Jewish identity. Hebrew and
Yiddish. for young and old.
Yiddish and Israeli movies will
be shown every night of the week.
There will be a vouth dramatic
studio in Hebrew and in Yiddish.
Hebrew and Yiddish will live in
this Center in harmony. There
will be no discrimation against
anyth: ated D)
Jews. School children will be
invited to see and learn ahput
Judaism in this center. This
center will help voung American
Jews and voulh to gain an
appreciation

of the Jewish past
and present. And make them

fofward to a creative Jewish °
‘future.

**ITe Jewish Identity League is
appealing to all Jewish
organizations. Jewish leaders,
Rabbis and individuals to join and

help with this important project .

which will be a living monument
for the Six Million Jewish
Martyrs who were killed by the
Nazis for their onlv ¢Fime that
thev were Jews. =~ ——

For more mformation how to
join or to help in this project
please contact JE 5-4398 Or write

to:

Jewish Identity ente r
1453 Levick St.

Phila. Pa 19149

ASSIMILATION

«[n Russia the authorities are|
trying to root out Judg!srft, :
no danger of gssimila:
i erican, where YyoOu
gt jc:mt.@: Jewlish, the dan-
n is great”
Golda Melr
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BEHIND every advance of the human

A%

l

SO

race is o germ of creation growing in the
“ mind of some lone individual, An individu-

«g al whose dreams waken him in the night
while others lie contentedly aslcep.—Craw- 1

ford H. Greenwalt

@

IS! HELP e 1325vce 18 sossn ¥

FI5? ¥ M0 ET povn
¥m 1P T BEn
LIEPEFT T Lxbwe ¥



[end]

Original documents
faded and/or illegible



JEWISH IDENTITY CENTER

1453 LEVICK STREET o PHILADELPHIA, PENNA. 19149
(215) JE 5-4398

The Jewish Identity Ceunter can present various
programs of Jewish content for your Synagogue or organi-
zation, among them

1) "The Jews of Russia®, a 60-minute slide-o-seope pro-
duotion in color, covering a graphic panorama of
the Soviet Union and what is happening to the Jews
within,

£) "Of Cannons and Fugues™ a 30-minute sound film, pro-
duced by WCAU-TV, relating to the uprising and
resistance of the Jews in the Warsaw ghetto,

3) Our traveling "Miniature Yad Vashem™ exhibit, a gift
to our organization from the Yad Vashem .in Jerusa-
lem, and relating the horrors of the holocaust years,

4) "Yiddish Humor®™ either in Euglish or in Yiddish, a
humorous presentation of the fables and foibles of
Jewiah heritage, custom, and habift.

5) Yiddish, Hebrew, and American folk sounge done in a
beautiful presentation by Iona Riz, well known
teenage entertainer,

6) "Marriage and Divorce® as it is affecting the ocontempo-
rary Jewish family, the disruption and assimilation,
are discussed in honest form along wWith a question
and anawer session.

All of these programe, and others, are presented
by very capable educators, historiana, sociologists, and
lecturera, along with very spirited Question and answer
periods. '

For any of these programs, please contaoct our
Bducational Director, Mr, Yaskov Riz, at JE 5-4398 for
a 8eheduling,

DEDICATED TO THE JEWISH LANGUAGE, CULTURE and IDENTITY

i



THE AMERICAN JEWISH COMMITTEE

date December 1, 1972
e N

from Selma Baxt

subject Enclosed tracts
One of our Board members sent us the
enclosed tracts that were received,
Egsolicited,by a non-Jewish member of
her family. We thought you'd be
interested--especially in the non-
profit status of the circulating
orgﬁnization.

Happy Hanukkah!

Cordially,

Al

enc.

cc: I, Terman

wnpueJouwaw
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hath laid on Him the iniquity of us all”
(lsa. 53:5,6).

When Christ said from the Crosa “lt is
finished”, and bowed His head and died,
He had finished the work His Father sent
Him to do, “The son of man came ... to

give His life a ransom for many” (Matt.

20:28). The demands of God’s law had
been met. Christ had, in our stead, satisfied
all the demands of the law. He shed his
own life-blood to atone for the sins of the
world. He said, "My blood . ..is shed for
many for the remission nf sins” (Matt.
26:28).

“Christ died for our sins according to
the scriptures, He was buried, and He rose
again the third day according to the scrip-
tures” (1 Cor. 15:3,4). “To Him gave all
the prophets witness, that through His
name whosoever believeth in Him shall re-
ceive remission of sins” (Acts 10:43).
“Neither is there salvation in ‘any other;
for there is none other name under heaven
given among men, whereby we must be
saved.” (Acts 4:12). Jesus said, “l am the
way, the truth, and the life; no man com-
~eth unto the Father, but by me” (John
14:6). Only through His Blood is there re-
demption from sin, “Ye were not redeemed
with corruptible things, as silver and gold
but with the precious Blood of Christ, as of
a lamb without blemish and without spot”
(I Peter 1:18,19).

After Christ had purchased our redemp-
tion from Satan’s bondage with His own
Blood on Calvary, He entered into heaven
itself, now to appear in the presence of God

for us. “Neither by the blood of goats and
calves, but by His own Blood He entered
in once into the holy place, having obtain-
ed eternal redemption for us” (Heb. 9:24,
12). “Wherefore He is able also to save
them to the uttermost that come unto God

by Him, seeing He ever liveth to make

intercession for, them” (Heb. 7:25).
Friend, do you know Christ as your own
personal Savior? Are you trusting alone in
His shed Blood to atone for your sins? If
not, you will stand condemned before Him
at the judgment; not only because of your
sins, but because you have neglected or re-
fused to receive Him as your Savior; the
one whose Blood atoned for your sins on

Calvary, “He that believeth on Him is not .

condemned; but he that believeth not is
condemned already, because he hath not
believed in the name of the only begotten
Son of God” (John 3:18).

If you have not yet received Christ as
your Savior, do it now. Turn your eyes to
Calvary, and see Him there in your place,
bearing your sins in His own body on the:
Cross, paying your sin debt with His own
Blood, that you might not perish but have -
everlasting life. Open your heart to Him
now and receive Him -as your own person-
al Savior. His word declares, “As many as
received Him, to them gave He power to
become the Sons of God, even to them that
believe on His name” (John 1:12), _

: ; . —A. W,

’ : ——0 0 0— : . :
PILGRIM TRACT S8OCIETY, Inc., Randleman, N.C.
Non-profit organization. Supported by free-will gifts
Send postage Yor over 100 samples of various tracts. .
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REDEEMED BY THE BLOOD

To redeem means to ransom; to relieve
from captivity by a price; to pay the pen-
alty of; to atone for.

“Ye were not redeemed with corrupt-
ible things, as silver and gold . .. but with
the precious Blood of Christ, as of a lamb
without blemish and without spat” (I Peter
1:18,19).

“For Thou (Christ) wast slain, and hast
redeemed us to God by thy Blood out of
every kmdred. and tongue, and people.
and nation’” (Rev. 5:9).

God has no other way of denlmg with
sin or the sinner save by blood. His word
declares, “Without the shedding of blood
there 'is no remission of sin” (Heb. 9:22).

The Bible is God's word. It reveals His
will to man, It tells of the -great eternal

"God; how He created the heaven and the

earth; how He made man in His own image
and in His own hkeness. a holy bemg, a liv-
ing soul (Gen. 1).

It tells of the beautiful garden home in
Eden God prepared for man, in which was
every kind of delicious fruit bearing tree.
In the midst of the garden was the tree of
life, also_the tree of the knowledge of good
and evil. “And the Lord God commanded
the man, saying, Of every trec of the gar-
den thou mayest freely eat; but, of the tree
of the knowledge of good an evil, :hou shalt
not eat of it; for in.the day that thou eatest
thereof thou shalt surely die, (Gen. 2:
16,17). . , :




How long man lived in this holy state
and enjoyed the love and fellowship of
his creator, we are not told. But God’s word
records that through the wiles of Satan,
the old deceiver, the arch-enemy of God,
man was tempted and dared to partake of
the forbidden fruit, the penalty for which

was death. Thus he brought upon himself

the just wrath of God for his sin of dis-
obedience (Gen. 3). God’s word records,
“By one man (Adam) sin entered into the
world, and death by sin; and so death pass-
ed upon all men, for that all have sinned”
(Rom, 5:12). Every descendant of Adam
inherited his sinful mnature. “All have
gsinned and come short of the glory of God”
(Rom: 3:23). “It is written, There is none
vighteous, no, not one’” (Rom. 3:10). Sin is
of Satan. It separates the soul from God.
the source of eternal life. God’'s word de-
clares, “The wages of sin is death” (Rom.

6:23).

In yielding to Satan’s temptation to dis-
regard God’s command, man became in
bondage to satan, ‘““Know ye not, that to
whom ye yield yourselves servants to obey,
his servants ye are to whom ye obey;
whether of sin unto death, or of obadience
unto righteousness?” (Rom. 6:16). “Sin
is the transgression of God’s law” (I John
3:4), and cannot go unpunished. lis law
decrees, “The soul that sinneth, it shall

die” (Ezek, 18:20). To uphold the law,

justice must be meted out to the trans-
gréssor. Only through death, the shedding
of the very life-blood, can the demands of
the law be met. God's word declares,
“Without shedding of blood there is no

remission of sin” (Heb. 9:22).
Under the old covenant, to save the guilty
soul from death, God commanded that the

blood of a perfect lamb, one without blem-

ish and without spot, be shed and offered
on the altar as a sacrifice to atone for his
sin. God said, “The life of the flesh is in
the blood; and | have given it tc you upon
the Altar to make an atonement for your
souls; for it is the blood that maketh an
atonement for the soul” (Lev. 17:11).
Man in his sinful state cannot appear in
the presence . of God to plead his own
cause; he must have a mediator, one who is

. worthy to approach God in his behalf, one

without sin. God’s Word declares, “There

‘is one God, and one mediator between God

and men, the man Christ Jesus; who gave
Himself a ransom for all” (I Tim. 2:5,6).

While God is a God of wrath and judg-
ment, He is also a God of love, of mercy
and of great compassion, ‘“not willing that
any should perish but that all should come
to repentance” (2 Peter 3:9). “As | live,

saith the Lord God, | have no pleasure in

the death of the wicked; but that the wick_
ed turn from his way and live” (Ezek.
33:11). Knowing man’s guilt, that he
deserved only His wrath, still God loved
him and yearned to bring him back to Him-
self. “God commendeth His love toward us,
in that, while we were yet sinners, Christ
died for us"” (Rom. 5:8).

“God so loved the world, that He gave
His only begotten Son, that whosoever
believeth in Him should not perish, but
have everlasting life. For God sent not His
Son into the world to condemn the world;

but that the world through Him might be
saved” (John 3:16,17). Jesus said, | came
forth from the Father, and am come into
the world” (John 16:28). He came for the
one purpose of offering His own life-blood
a sacrifice to atone for the sins of a lost
world. “Once in the end of the world hath
He appeared to put away sin by the sacri-
fice of Himself” (Heb. 9:26). He said,. “I
came not to judge the world, but to save
the world” (John 12:47). ) N

Jesus said. “As Moses lifted up the ser.
pent in the wilderness, even so must the
Son of man be lifted up; that whosoever
believeth in Him should not perish, but
have eternal life” (John 3:14,15). There.
on the Cross at Calvary, Jesus the Son of
God was lifted up. There the Lord laid on
Him the iniquity of us all (Isa. 53:6). “For
He hath made Him to be sin for us who
knew no sin; that we might be made the
righteousness of God in Him ... Who His
own self bare our sins in His own body on
the tree that we, being dead to sins, should
live unto righteousness” (2 Cor. 5:21:
I Peter 2:24). :

“Christ also hath once suffered for sins,
the just for the unjust, that He might bring
us to God' (I Peter 3:18). Behold Him
there on the Cross in agony, suffering,
bleeding and dying in our place, pouring
out His own life-blood to atone for our sins,
He was wounded for our transgressions:
He was bruised for our iniquities the
chastisement of our peace was upon Him;
and with his stripes we are healed. All we
like sheep have gone astray; we have turn-’
ed everyone to his own way; and the Lord-




greatly was His countenance marred more than
(other) man’s and His form more than (that) of the
sons of men; )

-2." Yea, He grew up like a small shoot before Him,

and as a root out of a dry land: He had no form nor
comeliness, so that we should look at Him; and no
countenance, so that we should desire Him;
" 3. He was despised and shunned by men: a man
of pains, and acquainted with disease; and as one who
hid His face from us was He despised, and we esteemed
Him not. - . : : )

4. Yet He was wounded for our transgression,
He was bruised for our iniquities: the chastisement for
our peace was upon Him; through His bruises was
healing granted to us. :

5. We all like sheep went astray; everyone to his
own way did we turn; ‘and the Lord let befall Him the
guilt of us all. '

Write for other tracts in Hebrew, Yiddish, and
Aramaic. We also have many other fracts in English.
Osterhus Pub. House, 4500 W, Broadway, Minneapolis, Minn. 55422

This tract costs 50c per 100; $2.00 for 500; $3.00 for 1000,
Postage: add 30 percent for 1000 or lass; 20 percent for over 100D,

A JEW'S SEARCH FOR THE
ATONING BLOOD

e
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“CHRIST OUR PASSOVER IS
SACRIFICED FOR US” (I Cor. 5:7).

Dr. Harry Ironside says: “I was holding some
Gospel meetings in San Francisco and on several occa-
sions was able to address the Jews attending a Mission
to Israel. Once, having concluded my discourse, the
meeting was thrown open for discussion with any
Hebrews who desired to ask questions or state difficul-
ties; also for any who had been brought to Christ, to
relate their conversions.

The experience. of one old Jew interested me
greatly, and as nearly as I can give his remarks in
his own words, though not attempting to preserve the
inimitable Hebrew-English dialect.

He said: “This is Passover week among you, my
Jewish brethren, and as I sat here I was thinking how
you will be observing it. You will have put away all
leaven from your houses; you will eat the ‘matzoth’
(unleavened wafer) and the roasted lamb. You will
attend the synagogue services, and carry out the ritual
and directions of the Talmud; but you forget, my
brethren, that you have everything but that which
Jehovah required first of all, He did not say, “When I
see the leaven put away, or when I see you eat the
matzoth or the lamb, or go to the synagogue’; but His
Word was, ‘When I see the blood I will pass over you.’
Ah, my brethren, you can substitute nothing for this.
You must have bloed, bleod, BLOOD!”



As he reiterated this word with ever-increasing
emphasis, 'his black eyes flashed warningly, and his
Jew:sh hearers quailed before him,

“Blood!” It is an awful word that, for one who
reveres the ancient oracle, and yet has no sacrifice.
Turn where he will in the book, the blood meets him,
but let him seek as he may, he cannot find it in the
Judaism of the present.

After a moment’s pause, the patriarchal old man
went on somewhat as follows:

“I was born in Palestine nearly seventy years ago.
As a child I was taught to read the Law, the Psalms
and the prophets, I early attended the synagogue and
learned Hebrew from the Rabbis. At first I believed
what I was told, that ours was the true and only reli-
gion, but as I grew older and studied the law more in-
tently, I was struck by the place the blood had in all
the ceremonies outlined there, and equally struck by
its utter absence in the ritual to which I was brought
up.

“Again and again I read Exodus 12 and Leviticus
16-17, and the latter chapters ially made me

tremble as I thought of the Great Day of Atonement

and the place the blood had there. Day and night one
verse would ring in my ears. ‘It is the blood that
maketh an atonement for the soul!’ I knmew I had
broken the law. I needed atonement. Year after year,
on that day, I beat my breast as I confessed my need
of it;ﬁt, it was to be made by blood, and there was
no blood.

“In my distress, at last I opened my heart to a
learned and venerable rabbi. He told me that God
was angry with His people, Jerusalem was in the hands
of the Gentiles, the temple was destroyed and a Mo-
hammedan Mosque was reared up in its place. The
only spot on earth where we dare shed the blood of
sacrifice in accordance with Deuteronomy 12 and the
Leviticus 17, was desecrated, and our nation scattered.
That was why there was no blood. God had Himself
closed the way to carry out the solemn service of the
Great Day of Atonement. Now, we must turn to the

Talmud and rest on its instructions and trust in the
mercy of God and the merits of the fathers.

“I tried to be satisfied, but could not. Something
seemed to say that the law was unaltered, even though
our temple. was destroyed. Nothing else but blood
could atone for the soul. We dared not shed blood for
atonement elsewhere than in the place the Lord had
chosen. Then we were left without an atonement at
all!

“This thought filled me with horror—in my distress,
I consulted many other rabbis. I had but one great
question—'"Where can I find the blood of atonement?

“I was over thirty years of age when I left Pales-
fine and came to Constantinople, with my still un.
answered question ever before my mind, and my soul
exceedingly troubled about my sins.

“‘One night I was walking down one of the streets
of the city when I saw a sign telling of a meeting of
Jews. Curiosity led me to open the door and go in.
Just as I took a seat I heard a man say, ‘The blood of
Jesus Christ, His Son, cleanseth us from all sin.' It
was my first introduction to Christianity, but I listened
breathlessly as the speaker told how God had declared
that ‘without shedding of blood is no remission,” but
that He had given His only begotten Son, the Lamb of
God, to die, and all who trusted in His blood were for-
given all their iniquities. This was the Messiah of the
fifty-third of Isaiah; this was the Sufferer of Psalm 22.
Ah, my brethren, I had found the blood of atonement
at last. I trusted it, and now I love to read the New
Testament and see how all the shadows of the law are
fulfilled in Jesus. His blood has been shed for sinners.
It has satisfied God, and it is the only means of salva-
tion for either Jew or Gentile.”

Reader, have you yet found the blood of atone-
ment? “Behold the Lamb of God who taketh away
the sin of the world” (John 1:29). Are you trusting
in God's smitten Lamb? The sacrifice of God?—

Isaiah 52-53

The following Scripture is copied from a translation
by Isaac Leeser, a Jew:

1. Just as many were astonished at Thee, so



touch us or ours, - while we keep the blood upon ’ ' ; ;
ourselves and them, and FIRMLY BELIEVE that THE cnY ur T“B Btggnn
NO EVIL can POSSIBLY COME where the blood : R

of God’s Son is held. The blood cries to God for our
plrotgction. and God still works for the ery of the
blood. g =

We read in Hebrews 13:20,21, that God through
the blood will make us perfect in “every good work.”
Do you not long to be able to do the good works =
which God has bidden us to do, in a way that will
satisfy Him? Then take the blood of Jesus upon
yourself and it will ery to God to fit and equip you - . '
-for all He would have you do, making you a “work- '
man that needeth not to be ashamed.” :
—C. Nuzum.
There is power, power, wonaer
warking power in the precloua
blood of the Lamb, .
This is the victory that overcometh the
world, even our Ffll‘l‘H.

Re-read- this tract prayerfully, asking the Lord
" to reveal the truth of His Word and give it to you,
always asking in Jesus’ Name. Then keep reach-
ing out your hand of faith—and He will fill it! How-
ever, always keeping this in mind, “If I regard ini-
quity in my heart; {2 Lord will not hear me.”
There must_be n confession and repentance of all
known sins. If we refuse to confess our sins the
blood cannot operdte. The blood cannot cleanse that
which is concealed.

Having received what you asked for, remember
that it is to be used for “His honor and glory,”
meaning that hereafter you will not continue in
vour old manner of life, but will'walk in obedience
to Flis will, with a renewed mind and in the light of -
His Word. You will not find this hard but a delight!

o
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without blemish and without spot — Who His ‘own

self hare our sins in His own body on the tree:

that we being dead to sins, should live unto right-
eousness: by whose stripes ye were healed.” | Pet
1:18,10 — 2:24,25. ’

This 18 a tract for Christians. It is pregnant with
practical Truth, and The Life, as found in the Word
of God. . i

*The voice of thy brother’s
- blood crieth unto me from
the ground.” Gen. 4:10.

THE CRY OF THE BLOOD 3

God said to Cain, “Thy brother’s blood CRIETH -

unto Me.” In Heb. 12:24, Paul refers to “the blood
of sprinkling, that SPEAKETH better things than
that of Abel.” The cry of Abel’s blood was suffi-

cient to cause God to work with .great power. The,

Word shows us that the blood of God’s own Son
will do far more and mightier things than the blood
of Abel did. Abel's blood eried to God from the
ground where it lay, and the blood of Jesus will cry
to God from the place we have asked God to apply
A cry to God is prayer, How often we ask peo-
ple to pray.for us and how often God answers the
prayers of ‘His children. But sometimes we 'lack in
faith, holiness, or obedience and do not get an ans-
‘wer from God. But here is a way to get a prayer

to God and get an answer from God. Here. is a way -

to get: a prayer to God that He will never fail to
hear and answer. It is through ‘“‘the blood of the
everlasting covenant.” It is the sign of a covenant
between God and His Son Jesus, that can never end.
Best of all, Jesus has fulfilled every condition of
this everlasting covenant, so that there is not the
. least possibility of there ever being a failure. When
God raised Jesus from the dead and set Him_on the
throne, this act declared that the covenant had been
fulfilled by Jesus and accepted by God, the Father.
God 1s'the unchangeable One who stands by His

Word and works‘ accordingly. "“What God doeth it

shall be forever,” Abel's blood cried for vengeance;
Jesus’ blood cries for our full redemption, “He was
manifested to destroy the works of the Devil,” in
our spirit, soul and body. When a thing is destroy-
ed, you ean not find a trace of it, it is gone. The
Devil has done an awful work in every part of our
being, but, praise God, the blood of Jesus can destroy
every bit of it. It is God’'s remedy that can not fail.
'Wilt" thou be made whole?” The conditions for
this have been made and met and were all fulfilled
when Jesus cried, “It ia finished!” “What wilt thou
that T shall do unto thee?” is still the Mastet's
question to us. Jesus said, “Blood is shed for you.”

- This gives us the right to ask God to put the blood

where Satan might harm us. If the fixed purpose
of our heart is to live only for God and to ever obey
Him in all things, He will put the blood where we
ask Him to put it, and the blood will cry to God
from that place for redemption, full deliverance
from that evil. God will never fail to listen to the
cry of His Son’s blood and will set us free.

The Word tells us that God is now working while
we wait upon Him. “Redeemed by the Blood.” How
far and wide that reaches. There can be no illness,
which it can not reach. Is there sin, fear, doubt,
wavering, unbelief, timidity, sensitiveness; half-
heartedness, instability, interest in things of time -
and' of the world? Is it pain, disease, weakness,
loss of memory, or of sight, hearing, ‘ powers of
mind, or other illness? To be redeemed means to
be delivered from any and all of these things and to
be brought back to the right state. ;

Even old age is considered, and God promises to
renew our youth like the eagles’,

Praise God, the blood of Jesus also protects us,
Not an evil thing could enter a house in Fgypt
when it had the blood of the Passover lamb upon
the door. The blood sufficed for the whole family
and so does the blood of Christ today; mo evil can



hath laid on Him the iniquity of us all”
‘(Isa. 53:5,6),

When Christ said from the Crou, “It is
finished”, and bowed His head and. died,
He had finished the work His Father sent

Him to do, “The son of man came ... to’

‘give His life a ransom for many” (Matt.
20:28). The demands of Geod’s law had
been met. Christ had, in our stead, satisfied
all the demands of the law. He shed his
own life-blood .to atone for the sins of the

world. He said, “My blood ... is shed for

many for the remission of sins”’ (Matt.
26:28). c DA

“Christ died for our sins according to
the acrlpturea, He was buried, and He rose
again the third day accordmg to the scrip-
tures” (I Cor. 15:3,4). “To Him gave all
the prophets witness, that™ through His
name: whosoever believelh in Him shall re-
. ceive remission of sins” (Acts 10:43).
“Neither is there salvation in any other;
for there is none other name under heaven
given among men, whereby we must be
saved.” (Acts 4:12). Jesus said, ‘I am the
way, the truth, and the life; no man com-
eth unto the Father, but by me” (John
14:6). Only through His Blood is there re-
demption from sin, “Ye were not redeemed
with corruptible things, as silver and gold
but with the precious Blood of Christ, as of

a lamb without blemish and wnlhout spot”

(I Peter 1:18,19).

After Christ had purchasgd our redemp-
tion from Satan’s bondage with His own
Blood on Calvary, He entered into heaven
itself, now to appear in the presence of God

for us. ‘“‘Neither by the blood of goats and
calves, but by His own Blood He entered
in once into the holy place, having obtain-
ed eternal redemption for us” (Heb. 9:24,
12). “Wherefore He is able also to save
them to the uttermost that come unto God
by Him, seeing He ever liveth to make
intercession for them’” (Heb. 7:25).

~ Friend, do you know Christ as your own
personal Savior? Are you trusting alone in
His shed Blood to atone for your sins? If
not, you will stand condemned before Him
at the judgment; not only because of your
sins, but because you have neglected or re-
fused to receive Him as your Savior; the
one whose Blood atoned for your sins on
Calvary, “He that believeth on Him is not
condemned; but he that believeth not is
condemned already, because he hath not
believed in the name of the only begotten
Son of God” (John 3:18).

If you have not yet received Christ as
your Savior, do it now. Turn your eyes to
Calvary, and see Him there in your place,
bearing your sins in His own:body on the
Cross, paying your sin debt with His own
Blood, that you might not perish but have
everlasting life. Open your heart to Him
now and receive Him as your own person-
al Savior. His word declares, ‘“As many as
received Him, to them gave He power to
become the Sons of God, even to them that
believe on His name” (John 1:12). <
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REDEEMED BY THE BLOOD
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To redeem means to ransom; to relieve
from captivity by a price; to pay the pen-
alty of; to atone for.

“Ye were -not redeemed with corrupt-
ible things, as silver and gold ... but with
the precious Blood of Christ, as of a lamb
without blemish and without spot” (l Peter
1:18,19).

“For Thou (Christ) wast slam. and hast
redeemed us to God by thy Blood out of
every kindred, and tongue, and people,
and nation” (Rev. 5:9).

God has no other way of dealing with
sin or the sinner save by blood. His word
declares, “Without the shedding of blood
there is no remission of sin” (Heb. 9:22).

The Bible is God’s word. It reveals His
will to man. It tells of the great eternal
God; how He created the heaven and the

- earth; how He made man in His own image

and in His own likeness, a holy bemg, a liv-
ing soul (Gen. 1), -

It tells of the beautiful garden home in
Eden God prepared for man, in which was
every kind of delicious fruit bearing tree.
In the midst of the garden was the tree of
life, also the tree of the knowledge of good
and evil. “And the Lord God commanded
the man, saying, Of every tree of the gar-
den thou mayest freely eat; but, of the tree
of the knowledge of good an evil, thou shalt
not eat of it; for in the day that thou eatest
thereof thou shalt surely die, (Gen. 2:-
16,17). '

.



How long man lived in this holy 'state

and enjoyed the love and fellowship of
his creator, we are not told. But God’s word
records that through the wiies of Satan,
the old deceiver, the arch-enemy of God,
man was tempted and dared to partake of
the forbidden fruit, the penalty for which
was death. Thus he brought upon himself
the just wrath of God for his sin of dis-
obedience (Gen. 3). ‘God’s word records,

“By one man (Adam) sin entered into the’

world, and death by sin; and so death pass-
ed upon all men, for that all have sinned”
(Rom. 5:12). Every .descendant of Adam
inherited his sinful nature. ‘“All have
sinned and come short of the glory of God”
(Rom. 3:23). “It is written, There is none
vighteous, no, not one” (Rom. 3:10). Sin is
of Satan. It separates the soul from God.
the source of eternal life. God’s word de-
clares, “The wages of sin is death” (Rom.
6:23).

In yielding to Satan’s temptation to dis-
regard God’s command, man became in
bondage to satan. “Know ye not, that to
whom ye yield yourselves servants to obey,
his servants ye are to whom ye obey;
whether of sin unto death, or of obedience
unto righteousness?” (Rom, 6:16). “Sin
is the transgression of God’s law” (1 John
3:4), and cannot go unpunished. His law
decrees, “The soul that sinneth, it shall
die” (Ezek. 18:20). To uphold the law,
justice must be meted out to the trans-
gressor. Only through death, the shedding
of the very life-blood, can the demands of
the law. be met. God’s - word declares,

“Without shedding of blood there is no

remission of sin'" (Heb. 9:22).
Under the old covenant, to save the guilty
soul from death, God commanded that the

blood of a perfect lamb, one without blem- -

ish and without spot, be shed and offered
on the altar as a sacrifice to atone for his
sin. God said, “The life of the flesh is in
the blood; and I have given it to you upon
the Altar to make an atonement for your
souls; for it is the blood that maketh an
atonement for the soul” (Lev. 17:11).
Man in his sinful state cannot appear in
the presence of God to plead his own

. cause; he must have a mediator_, one who is

worthy to approach God in his behalf, one
without sin. God’s Word declares, “There

. is' one God, and one mediator between/God

and men, the man Christ Jesus; who gave
Himself a ransom for all” (I ,T_im. 2:5,6).

While God is a God of wrath and judg-
ment, He is also a God of love, of mercy
and of great compassion, “not willing that
any should perish but that all should come
to repentance” (2 Peter 3:9). “As | live,
saith the Lord God, | have no pleasure in
the death of the wu:ked but that the wick._
ed turn from his way and live” (Ezek.
33:11). Knowing man’'s guilt, that he
deserved only His wrath, still God loved
him and yearned to bring him back to Him-
self. ““God commendeth His love toward us,
in that, while we were yet sinners, Christ
died for us” (Rom. 5:8).

“God so loved the world, that He gave

His only begotten Son, that whosoever
believeth in Him should not perish, but
have everlasting life. For God sent not His
Son into the world to condemn the world;

but that the world through Him might be
saved” (John 3:16,17). Jesus said, | came
forth from the Father, and am come into
the world” (John 16:28). He came for the
one purpose of offering His own life-blood
a sacrifice to atone for the sins of a lost
world. “Once in the end of the world hath
He appeared to put away sin by the sacri-
fice of Himself” (Heb. 9:26). He said, “I
came not to judge the world, but to save
the- world” (John 12:47). ' .
Jesus said. ““As Moses lifted up the ger.
pent in the wilderness, even so0 must the
Son of man be lifted up; that whosoever
believeth in°™ Him should not perish, but
have eternal life"” (John 3:14,15). There
on the Cross at Calvary, Jesus the Son of

.~ God was lifted up. There the Lord laid on

Him the iniquity of us all (Isa. 53:6). “For
He hath made Him to be sin for us who
knew no sin; that we, might be made the
rlghteousness of God m Him ... Who His
own self bare our sins in His own body on
the tree that we, being dead to sins,; should .

“live unto righteousness” (2 Cor. 5:21:

[ Peter 2:24).

“Christ also hath once suffered for sins,
the just for the unjust, that He might bring
us to God’” (I Peter 3:18). Behold Him
there on the Cross in agony, suffering,
bleeding and dying in our place, pouring
out His own life-blood to atone for our sins.
He was wounded for our transgressions:
He was bruised for our iniquities the
chastisement of our peace was upon Him;
and with his stripes we are healed. All we
like sheep have gone astray; we have turn-
ed everyone lo his own way; and the Lord



For action by the
Board of Governors
January 16, 1973

THE AMERICAN JEWISH COMMITTEE

STATEMENT ON EVANGELISM AND THE JEWS

Adopted in principle by the NEC, December 2, 1972

A significant development affecting contemporary Jewish-Christian relations
is the recent intensification of programs of evangelism. During the next eighteen
months an unprecedented evangelistic drive known as Key '73 is scheduled throughout
the United States and Canada. This campaign, while rooted in evangelical Protestantism,
has wide ecumenical support and has as its stated aim "to share with every person in
North America more fully and more forcefully the claims and message of Jesus Christ."
In addition, there has been a marked increase in the efforts of those missionary groups
which aim specifically at the conversion of Jews to Christianity.

The American Jewish Committee recognizes the inherent right of all religious
communities to propagate their faith in our pluralist society. However, missionary
approaches to Jews have frequently been based on a false, stereotyped and caricatured
image of Judaism as an "incomplete" or "obsolete" religion that has been replaced by
the "new Israel" of Christianity. Such a view is offensive to the dignity and honor
of the Jewish people.

Lest the forthcoming evangelistic campaigns become a source of tension and
conflict, we urge the various Christian bodies participating in Key '73 and similar
efforts to respect the convictions and feelings of Jews and to disavow specifically
any intention to thus proselytize the Jewish community. We also suggest that particu-
lar care be taken in the presentation of such themes as the Crucifixion and Jewish
reaction to Jesus, so as not to contribute to the development of anti-Jewish attitudes
in the Christian community. We ask Christian groups to give serious consideration
to the conclusions of reputable Christian scholars affirming the continuing validity
of Judaism. Further, we urge those groups engaged in Key '73 and other programs of
evangelism to avoid the implication that Christianity and America are synonymous.

Finally, we caution the Jewish community against withdrawal from the arena
of interreligious activity, out of an unwarranted suspicion of all Christian motiva-
tions in approaching Jews for dialogue or interreligious programming. Jews have
benefitted substantially from increased Jewish-Christian cooperation in recent years:
in revised and improved Christian textbooks, in training programs for Christian
teachers, in massive Christian support for Soviet Jewry, in increasing sympathy for
Israel, and in a growing rejection of anti-Semitism. These gains must not be lost
through an irrational over-reaction to movements which rely on persuasion and not
coercion.

Approved by
Interreligious Affairs Commission
November 30, 1972

73-100-2



NATIONAL JEWISH COMMUNITY RELATIONS ADVISORY COUNCIL
55 WEST 42 STREET. NEW YORK, NEW YORK 10036 » LO .4-3450
. December 13, 1972
memo
To: Member Agencies of NJCRAC and CJEIWF
From: Isaiah M. Minkoff, Executive Vice Chairman

Subject: The Jesus Revolution

Enclosed.is a joint memorandum of the member agencies of
the NJCRAC and the Synagogue Council of America, the National Jewish
Welfare Board, the American Association for Jewish Education, and
B'nai B'rith Hillel Foundations, calling attention to "Key '73," the
evangelistic drive designed to bring the "Continent to Christ."

It is our intention to keep in close touch with you as that

campaign unfolds. In due course, helpful materials will be provided,

including a set of suggested guidelines which are now in preparation.
At the same time, we hope you will be sure to keep us fully informed
of developments in the communities.

All the organizations joinlng'in the enclosed statement urge
that the Jewish community "keep its cool,” while agreeing that we
must give immediate and most earnest effort to dealing with the
problem.

We understand that the sponsors of the enclosed memorandum
will reproduce copieés for distribution to their own constituencies.
Additional copies in reasonable numbers are available to our local
member agencies on reguest.

Best regards.

sab
enclosure’

0-X-A-R -~ CS-Cull. CJF Execs.
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THE JESUS REVOLUTION

A Memorandum to the Jewish Community

from
‘National Jewish Community - Synagogue Council
Relations Advisory Council of America
National Jewish American Association B'nai B'rith

Welfare Board for Jewish Education Hillel Foundations

and the constituent national organizations of the NJCRAC and the Synagogue
Council of America:

American Jewish Committee
American Jewish Congress
B'nai B'rith--Anti-Defamation League
Central Conference of American Rabbis
Jewish Labor Committee
Jewish War Veterans of the U.S.A.
National Council of Jewish Women
Rabbinical Assembly
Rabbinical Council of America
Union of American Hebrew Congregations
Union of Orthodox Jewish Congregations of America
United Synagogue of America

Background Information

During the next 18 months an aggressive nation-wide campaign
will be launched under the title "Key '73." This unprecedented evan-
gelistic drive currently involves the participation of about 130 groups,
~ including Evangelicals, mainline Protestants, Pentecostals, a number of
Roman Catholic dioceses, and independent associations and churches. The
campaign's theme is "Callxng Our Continent to Christ in '73", and its
stated purpose is "to share with every person in North America more
fully and more forcefully the claims and message of the Gospel of Jesus
Christ, to confront people with the Gospel of Jesus Christ by proclama-
tion and demonstration, by witness and ministry, by word and deed.™

The program of Key '73 will begin with an "Advent Repentance and
Prayer Thrust" in December of 1972. This will be followed by a national
television special on January 6, 1973. Another television special will
- be presented as an Easter celebration. Other programmatic aspects will
inelude community and neighborhood door-to-door surveys and witness con-
ducted by trained lay leaders, home Bible study groups, a women's prayer
crusade, youth outreach on college campuses and in high schools, leisure
study and work, state fair missions and arts oriented activities. The
climax of the campaign will come after Christmas 1973 with a "Covenant
Celebration.™

Evangelism and the Jewish Community

The resurgence of the evangelical movement among Christians has
apparently encouraged an intensification of efforts aimed at converting
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J?ws to Christianity, by such organizations as The American Board of
Missions to the Jews. The Board maintains two dozen mission stations
throughout the United States, publishes a monthly periodical, The Chosen
People, and in recent months has undertaken a well-financed media cam-

Paign utilizing nationwide television ("The Passover") and full page ads

é“ magor'daily newspapers ("So Many Jews are Wearing 'That Smile' Nowa-
aysll . 4

Newsweek magazine estimates that about 100,000 Jewish converts
?egularly attend Christian worship services and that about "5000 or so
'Hebrew-Christians' worship at American Board of Missions to the Jews

outposts' in the U, S." It should, however, be noted that there are
no known reliable data to substantiate the estimate of Newsweek and
Similar media, which appear to be based solely on self-validating claims
of missionary and conversionary groups rather than on valid research.

4 Independent or off-shoot groups pursue programs specifically i
directed at evangelizing Jewish young people, e.g., "Jews for Jesus.

_The Young Hebrew Christian Alliance claims several hundred members
and sponsors a meeting house in Philadelphia, "The Hidden Matzoh", where
groups of young Jews gather to sing, pray and testify to Jesus as their
personal Messiah. : ;

Several surveys confirm that conversionary groups are active on
a number of college and university campuses, but that such activities
seem to have had an impact on a fairly limited number of Jewish students.
It would therefore appear that the incidence of Jewish conversion to
Christianity is by no means alarming, but whatever the scale of conver-
sion may be the problem is obviously one of grave concern to the entire
Jewish community. ‘

To date, there has been no evidence to suggest that the major
evangelical groups or personalities are directly involved in the campaign
to convert Jews, although the possibility exists that such activity could
occur, especially if the Jewish mission organizations should succeed in
attaching themselves to the major evangelistic events scheduled for the
next several years.

Community Relations Aspects of Evangelistic Campaigns

There is a distinct possibility that the upcoming evangelistic
campaigns with their emphasis on the life, death and resurrection of
Jesus may provide new occasions for negative and hostile portrayals of
Jews relative to the crucifixion of Jesus. Dr. Richard Gelwick, Chair-
man of the Religion Department of Stephens College, wrote in a recent
Christian Century article of the "threat of anti-Semitism emanating from
the Jesus revolution” on the basis of a "dogmatism stemming from biblical
literalism -- including the charge of Jewish guilt."

The denigration of Jewish religion and its spiritual values has
traditionally been a stock in trade of those organizations involved in
evangelizing Jews. Thus, a brochure distributed by the American Board
of Missions to the Jews states: '
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Never before in Israel's history has the Jew
been in sorer need of the Gospel. The Jew is
adrift from the moorings of his 0ld Testament
- - . Bewildered and misled by the emptiness
of Judaism and the false aims of Zionism, he is
on the hunt for something to replace what he has
lost.

 (Pray for the Peace of Jerusalem 10/71)

While statements such as the above are basically intended to con-
vince Jews of the worthiness of Christianity as opposed to Judaism, the
fact that such materials are widely distributed to non-Jews acts to re-
inforce anti-Jewish prejudice as well as to continue distorted and stereo-
typic images of Jews and Judaism within the general population.

.- There are evangelical leaders outside of the Jewish mission or-
ganizations who are becoming sensitized to the problems created by nega-

tive %nterpretations of Jewish experience. Recently Dr. Billy Grahém
‘repudiated the deicide charge in a sermon at Charlotte, North Carolina.

A number of Christian theologians have affirmed that, on the basis
of the New Testament, the believing Christian must acknowledge the con-
tinuing validity of Judaism. To some scholars the assertion that Judaism
is a permanent source of truth for Jews, demands an end to all attempts
by Christians to convert Jews. : '

Evangelism and Pluralism

The evangelical renassiance poses a threat to pluralism in America..

 The potential erosion of the liberal Christian understanding that Jews

are full partners in the American republic may be one of the most signi-
ficant results of the resurgence of evangelism.

Looking Ahead

The agencies joining in this statement have constituted themselves
an inter-organizational task force to maintain a continuing alertness to
future developments. We hope to be in touch with you from time to time
-- with suggested guidelines for meeting this challenge, and with helpful
materials as they come to our attention. In the meanwhile, please be
sure to keep us informed of developments in your community.

sab
121372




December 13, 1972

The Editor

ADL Bulletin

315 Lexington Ave.,
New York - NY 10016

Dear Editor :

| just read an article eptitied ' THE JESUS MOVEMENT * by Solomon S.
Bernard in your ADL bulletin.

The ' Jesus Movement ' is not an evangelist movement nor does it
pertain to any particular religious adherence, even the title Jesus is
likewise deceiving; seemingly, it is a revival of bible reading but in
truth it is a wholly distorted approach to Intorprotatlons of the Old
and New Testaments. ,

The most notorious group are ' The Chlldren of God ' which are a:
lawless group of ex-addicts and/or schizophrenics patients on the loose.
The worst of it is that they proclaim that the love and the consecration
to Jesus is a CURE to mental sickness and to children stricken with a
deformity and all other sickness. This becomes a major breach of law
and order, because their followers rcfraln from propar nadical care and
become a threat to society.

With many children reaching the age of 18 -but Stll! need'ing théir e w
parents' supervision this group teaches them that they are the " Children -
of God " and should no longer adhere to their parents supervision, they

must leave their homes and join with them. They lie, they have gone -
underground, they are evading the law, they cheat and by taking biblica!

names they vanish.

The threat of this clandestine and Iuless gr_oup is most seriéus to
both Jewish and Christian families and defames all traditional and _
religious heritage, because it Is not a counter religious movement, but
it is a fascist, Nazl oriented, anarchist movemant and must be fought
with all the vigor of the Law and Public Gplnlon. P

Jmish children converted intoe this mmnt endure a horrlhlt
masochistic orientation because : . i 5 s

1) "Jews are sinners.

2) They are alienated from thair fmily, which in mst cam Is
the only source of love and understanding. -

3) Their theorem on the hereafter is pnlbihsn.fo ail’ Jewish
.principles and ethlcs; th%l deviation from the law of the llnd.q

b) It arrests .the emotional and intellectual maturity with children
who according the Jewish Tradition must sesk and search truth and-
still be free (del ivennce from bondace re-ezodus frcer Eqvpt) '

. Slacare!y \'ours,

HENQ; (E;%§SZ€§?1"‘“‘“~ et

515 West End Ave. NYC - NY
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December 18, 1972
To: Harold Arian, Joel Balsam, Rabbi Solomon Bernards, Rabbi

Balfour Brickner, Rabbi Maurice Corson, Dr. Sarah Feinstein,

Eli Fox, Dr. Isaac Franck, Rabbi Norman Frimer, Rabbi
Joseph Glaser, J. J. Goldberg, Robert Goldman, Dr. Alfred
Jospe, Rabbi Wolfe Kelman, Howard Kieval, Rabbi Israel

- Klavan, Martin Lapan, Morris Laub, Avi Lyon, Jeffrey Oboler,

David Sadowski, Julius Schatz, Rabbi Henry Siegman, Rabbi
Marc Tanenbaum, Dr. Seymour Weisman, Steve Windmueller

From: Philip Jacobson

Subject: The Jesus Revolution

At the request of our subcommittee, Dr. Norman E. Frimer, National
Coordinator of Hillel Affairs for the New York Metropolitan Area,

drafted the enclosed Guidelines.

Won*t you please indicate on the form below whether we may list your
agency as a signatory.

If you have any revisions to suggest, it would be helpful if you made
them on the copy and returned it to me.

As always, time is of the essence, so that I hope you wlll get back
to me as soon as possible.

Best regards.

sab
enclosure

To: Philip Jécobson

The Guidelines drafted by Dr. Frimer are ___ are not
acceptable to my agency. Youmay ____ may not ______ list us as a
signatory.

Name:

(please.brint)

Agency:

(please print)

i et i e i s ' S



————— SUGGESTED GUIDELINES FOR THE JEWISH COMMUNITY s S
ON KEY '73

Introcuction

Key '73 will soon be officially launched on a national scale
‘with some spectacular television specials and other high-key mass
appeals. The audience will therefore be bound to include substantial
numbers of Jews of all ages. Moreover, there may well be some anti-
Semitic fall-out from this evangelistic effort, although evidence
to date points up no such désign or direction. Nevertheiess the

widespread Jewish concern is guite understandable.

In order to provide some assistance in meeting this concern,
these broad guidelines have been prepared as the reflections of a
- number of experienced community leaders and practitioners in the
field. Their actual value and appropriateness will of course depend
on the particular needs of and proper application-in the various

communities. .They should therefore be "handled" with care.

Part I
On the precautionary side, five caveats are recommended :

A. Do Not Overreact

According to all current information, there is just
no. warrant: for undue alarm. Such a mood only-ﬁlays
right into the hands of the missionaries. We have no
evidence of mass or forced conversions or even a sub-
stantial youth involvement. Reports, to be sure, on
individual apostasies have ccmélto our attention and

therefore merit our earnest and active vigilance.

B. Do _Not Join The Numbers Game

Missionaries have for years deliberately inflated

- their claims of victories. These tactics and such



rhétoriﬁ fit into their self—serving aims. Be wary
therefore of falling prey to this game by citing or
repeating untested statistics, even when appearing in
the public press. The truth is that no one has any
exact figures onlylguesstimates and generali#ations.
For us, however, it is enough to heed the traditional
axiom of "whoever saves one Jewish soul saves the

whole world."

C. Do Not Dialogue Or Debate

Do not cooperate with missionaries who seek to engage
Jews in puhlie discussiﬁn.' Such action is utterly
fruitless. It is especially unwise to invite them

or their foiloﬁers for an open program. This only
gives their cause institutional dignity and legitimacy.
On the other hand they should not be publicly attacked
or ébused. To "martyr" them would be most unfortunate.
Our_essential_obligation is to shore—up our own Jewish

community strength.

D. Do Not Acknowledge Missionary Movements As.Jewish

Conversion to Christianity or any other faith is an
abandonment of Judaism. The notion that anyone em-
braping them thereby becomes a "completed" or "fulfilled"”
Jéw_is utter nonsense. This éhould not however pre-
clude every effort on our part to reach out to the
erring individuals and seeking lovingly to regain them
for our own faith and community. But one cannot have

it both ways. To be a "Hebrew-Christian” or a "Jew
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For Jesus" is a patent contradiction and totally

antithetical to Jewish tradition and conviction.

E. Do Not Be Trapped Bv Stereotypes

The missionaries of Key '73 may not fit the mental
image of yesteryear. In nearly every instance, they
will now be young, neatly groomed, well-trained and
very personable. Their style will be cool and affable.
So be prepared when they come smiling to the door,

‘and respond firmly but with no recrimination. That
would be unwise and to your disadvantage. The recom-
‘mended 5e5ponse is "No, thanks, I'm not interested” or

its brief and definitive equivalent.

Part IT
On the affirmative side, five concrete steps are recommended:

A. Organize For Local Action

Each community must take primary responsibility for its
own challenge, élthough-national agencies are of course
more than ready to be of asssistance. Each area, how-
ever, may have its specific angles which demand a de-
centralized inputland treatment. To do that job, every
constituent partner in the community ouéht to be drawn
upon -- Federation, Communify Relations Council, Rabbini-
cal Association, Synagogue Groﬁps, Educators, Lay Groups,

Youth Councils, etc.

B. Assemble The Facts

Fact-finding is a "must."™ The actual situation in the

community has to be established. Is missionizing really

—n
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going on? From what locations? What means are being
utilized? Schools? Coffee Houses? Drop-in Centers?
Communications Media? Prayer Meetings? Home Study
Groups? Bookmobiles? What resources for counter-

action are available? What knowledgeable and experienced
personnal? What attractive and appropriate literature?

What suitable and inviting facilities?

C. Plan Necessary Strategy

Based on the findings of the aforementioned task force,
oriority ought to be given to marshallinglindividuals -
young and old -- who demonstrate some forte or expertise
in this area. Here too, no prejudgments must be made
about the needs of young people who are flirting with
or have been drawn into other religious movements. What
they are looking for must be learned carefully and

first hand as well as how fo offer a "loving" Jewish
response to their need and search. Only fhen can this
understanding be put to concerted use and shared with
others who are to be trained for further intensive out-

reach.

D. Focus On The Teenager

Contrary to public myth, the yulnerable area is not only
the college campus but perhaps more so the high schools,
even the junior high schools. That's where the mis-
sionaries seem to be concentrating, deliberately using
peer-group approach for their ends. This is not sur-

prising since the adolescent years are particularly



E.

Conclusion

i B

unsettled in these times and traditional, accepted
values are constantly subject to challenge and reexamina-
tion. Consequently these risk-areas command our great-

est scrutiny and vigilance.

Open Facilities For Youth

Unfortunately those who are confused Jewishly and

troubled personally will not always avail themselves

of the normal, established institutions in the com-

munity, like'synagogues, centers, youth groups or the
like. Ihey seem too formal eand forbidding. Youth

centers which appear non-established, informal and

‘warm have a better chance, if they are under the guidance

and leadership of sensitive, besponsive and skillful
"organizers.” This setting provides an invitation for
anyone just to drop in for relaxation and recreation,.
to meet other Jewish youth, and to "schmoos.”" Loneli-
ness is widespread, and a place that is open Jewishly
can be very welcome and inviting. It's worth trying.

It has worked.

The actual value of these guidelines for any particular area

can only be determined by experience. For this reason it is essential

to maintain a strong liaison between the local communities and national

agencies.

A constant flow of information will not only allow for the

revision and updating of these guidelines but also enable each com-

munity to benefit from the other. Do therefore keep us informed on

developments in your bailiwick and let us know just how we can be
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helpful. As Jews, we're in this together. This too we'll over-

come.
National Jewish Community Synagogue Council
Relations Advisory Council of America

National Jewish American Association B'nai B'rith

Welfare Board for Jewish Education 7 Hillel Foundations

and the constituent national organizations of the NJCRAC and the Synagogue
Council of America: — : :

American Jewish Committee
American Jewish Congress
B'nai B'rith--Anti-Defamation League
Central Conference of American Rabbis
Jewish Labor Committee
Jewish War Veterans of the U.S.A.
National Council of Jewish.Women
Rabbinical Assembly
Rabbinical Council of America
Union of American Hebrew Congregations
Union of Orthodox Jewish Congregations of America
United Synagogue of America

sab
121872



THE PENNSYLVANIA STATE UNIVERSITY

DEPARTMENT OF PUBLIC INFORMATION
312 OLD MAIN BLDG., UNIVERSITY PARK, PENNSYLVANIA 16802 / TELEIPHONE B14 865-7517

©.12-19-72
for immediate release

‘University Park, Pa., Dec.. --- The crowded scene looks out
from thousands of Christmas cérds.. For centuries, it has inspired
elaborate representations from the wprlds'_greatest artists. _

But all the -Bible actually says is thatf“He was lying in 2
" manger wrapped in swaddling clothes.? |

"For 1500 years, the Nativity has been depicted with
countless variations, ‘but aside from the Babe, the ox and the ass are
the only two figures you can almost:élways count on finding in any
‘picture," says Elaine D. ﬁoodall, of'Wailingford, a graduate student
. in art history at The Pennsylvania State University.

"fhey appear from the fourth century--even before Mary is
showﬁ--in our earliest surviving Nativities, carved on stone coffins
; froﬁ Rome and Gaul."
| ,wnile the Bible nowhere mentions any animals, early
theologians made the ox the symbol of the chosen Jewish people and the
ass of the heathen, explains Ers, Woodall, who haé“béen researching

- the history of the Nativity in art.
-more =




add 1 -- nativity

Other early coffins show a shepherd with the Babe, leaning
on his staff. A fgw years later, he is seen to raise his hand;
expressing joy at the birth of his Saﬁior. |

| Mary doesn't take a fixed place by the manger until the end
of the fifth century. In 431, the church . fathers proclaimed her the
Mother of God, and thenceforth her importance in.any representation
rose rapidly.

"In the earliest works, Mary sits on a rock, a mantle over
her head, seemingly somewhat remote from her Child," Mrs. Woodall |
continues. "Gradually;.the.rock.is réplaced by a more thronelike seat,
or, in some paintings, by a bed or couch. Later, as the artists
themselves gained in skill, the bond between Mother and Son becomes
clearer. You can feel her tenderness and sense the effort of the
Child to draw close tO'hef."

Joseph first appears in a Nativity'sceng_of the fifth
century, but he does not come to stand beside Mary as her equal for
almost 500 years.

"You may see a pair of shoes in front of Joseph," Mrs.
Woodall notes. . "In the Netherlands, they're wooden shoes. They derivé
from popular 14th century Christmas verses which tell how Jbsepn took
off his long woolen stockings.and gave them to Mary to keep.the
Child warm. | | |

"The éarliest works almost always show the swaddling clothes.
Sometimes, as a symbol of Christ's humanity, they cover the child
completely. I've also seen paintings in which they hang in the empty

manger, to be eaten by the ox and ass."

-mMOoOTre=



add 2 -- nativity

In some of the most famous paintings of the Renaissance,
~the artists show a naked Babe surrounded by a golden radiance.  This
depiction géined'prominencé.after a famous vision of the Nativity by
St. Bridget of Sweden. She had  dreamed of a'beautiful,'goldeﬁ-hdired
Mary kneeling before her Baﬁe, and this conception inspired painfers_
in both Northern and Southérn Europe from the'13th céntury on. Indéed,
St. Bridget herself often appears in later Nativities.
"The thing to remember wﬁen ldoking at a péinting of the
Nativity," Mrs. Woodall concludes, "is ‘that each element has been
developed over the course of many centuries_and has a symbolic meaning.
The famous Portinari altarpiece of Hugo van der Goes, fof example, has
flowers and & sheaf of corn in the foreground. Not only do the flowers
allude to paradise and a new life in general, each variety has a
meaning. The red lily represents Christ's passion, and the corn, the
Eucharist. |
"The classical ruins that,frequently appear with the stable
and meadow proclaim the decline of the ancient world.,
"Of course you don't have to know what all these things mean.
to be moved by the beauty of a painting, but they do help.you to grasp

a deeper significance."

## Lawi

Mrs., Elaine D. Wocdall, 108 Avonbrook Rd., Wallingford, Pa.



) RELIGIOUS NEWS SERVICE
DOMESTIC SERVICE <15 THURSDAY, DECEMBER 28, 1972

UNITED SYNAGCGUE YGUTH MOVES
TO COUNTERACT EVAMNGELICAL DRIVES

By Religious News Service (12-28-72)

BOSTON (RNS) -- United Synagogue Youth, the youth organization of
Conservative Judaism, plans a special effort to counteract evangelical
Christian campaigns directed at Jewish youth.

Under the slogan, "Meet the Missionary at the Door With an Understanding
and Knowledge of Our Own Unique Jewish Identity," the 1,250 delegates
representing over 25,000 members in more than 500 congregations at the
organization's 22nd international convention here resolved to learn more
about their own faith.

Outgoing president Jim Kaufman, 17, of Amherst, Mass., commented:
"The Missicnary at Our Door is nothing new in Jewish life. The practice is
old. Only the increased mnew interest, demonstra<ed bv full-page newspaper
advertisements in March of this year (1972) and 'J2ws for Jesus' posters
that bec¢:~ appearing on high school and college camnuses, makes the
necessit ' for combating the problem particularly relevant today."

le e:plained that United Synagogue Youth's counter-campaign "will
be based c¢n positive self-education, not the negative attempt to combat
the missionary efforts bv pat answers. We will answer the enticements of
the missionaries in terms of what Judaism offers, not what it rejects."”

A 64-page pamphlet, "The Missionary at the Door -- Our Uniqueness,"
was distributed for the first time at the convention here. It was edited
by Rabbi Penjamin J. Segal of Palo Alto, Calif., and contains writings
by Christian and Jewish theologians, as well &s a study program on the
subject.

Rabbi Paul Freedman, national director of the Youth Commission of
United Synagogue of America, which issued the pamphlet, cautioned that
"no one should Infer that the missionaries are anti-Semites, nor that they
are dedicated to a campaign of anti-Semitism. Theirs is a campaign of
proselytization; ours is a counter-campaign against proselytization.”

He added: "We accept the concept of the Christian missionary that
his religion is valid for him, and we ask him to extend the same courtesy
to us. We base our standing on the belief that there is a uniqueness to
Judaism, arid that it has elements of value that differ from Christianity
and other religions.™

In calling for a renewed understanding of the Jewish identity, Rabbi
Freedman declared: "If we remember this, that the evangelical missionaries
cannot give us anything that Judaism can't and doesn't, we will survive as
we have in the past. Jews died in the concentration camps; today Jews
in Soviet Russia are risking their lives to buck the establishment in order
that they can live as Jews. All we have to do in this free country is to
combat the emptiness of Jewish illiteracy; to realize that knowledge of
Judaism is at the foundation of our existence.”

Rabbi James A. Rudin, assistant director of the Interrellg10u5 Affairs
Department of the Amerlcan Jewish Committee held that Key 73, the continent-
wide cooperative evangelism effort in which more than 130 Christian
organizations are taking part, "poses a threat and a challenge to the
American Jewish community, especially its young men and women."

"If evangelical Christianity were to become de facto American religion,"
Rabbi Rudin said, "Jews and Judaism would be seen as less than equal within
the American community. A Christian missionary movement based upon the
negation and denigration of Judiasm as a living faith, as a complete
religion, can destroy the very existence of the Jewish people."

Commenting on campus evangelism efforts, he said report received by
the American Jewish Committee indicate "widespread activity” around the
country.

"Young people will be the target of Christian missionizing efforts
especially in high schools and colleges," Rabbi Rudin declared. "We view
the school and the campus as a central focus of the Christian missionary

effort.”
al)e
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SUBURBAN REFORM TEMPLE

HABEN AVENUE » EHANEITUN. R.1.02920

. JEROME 8. OURLAND, RABEI
\c \ AARON H. FALCOFBKY, PRINCIPAL

December 29, 1972

Rabbi Aron Schurin
Jewish Daily Forward

175 East Broadway

New York, New York 10002

Dear‘Rabbi-Schurin:

I have read with interest your recent articles concerning
the new evangelical movement within the Christian community and
its danger for the Jew. I share your concern. However, your
attack upon the Reform Rabbinate requires a response.

Though Rabbi -EFisendrath did urge ‘a revision of the Jewish
attitude toward Jesus some ten years ago, his view was personal
and did not reflect that of the entire Reform Rabbinate which
your two recent articles seem to suggest and which you claim
paved the road for the current tendency toward proselytism within
the Christien community. I am, therefore, taking the liberty of

& sending you a copy of a sermon which I delivered as you will note "

almost nine years ago in response to Dr. Eisendrath. Though I
did not mention him by name.on page 4 of the sermon his were the
words I quoted. I believe that "Key 73" is much more complicated
than simply a response to the spirit of cooperation which many
within the Reform Rabhbinate including myself endeavored to create
during the past decade.

I respectfully urge that at this crucial moment in the history
of the Jewish community in America and its response to the Christian
community and those involved in "Key 73" that we seek not to accuse
one another but rather to cooperate so that peace will prevail both
among Jews and between Christians and Jews.

Mogt sincerely,

RrRab Jeroé S& Gur

JSG:J1lp
Enclosure




':lu-ou S. QGurland .
53le Beth-El -
Eﬂmo. Rhode Island _ Priday, April 10, 1964

WHAT WAS JESUS?

The Joewish response to Jesus has varied through the ages.

‘These varistions, I believe, have depended largely upea the nature

o"f the relationship Jews have had with Christians, tThus, for onmic.
wvhenever Shristiams astively sought converts amoag Jews which seemed
to threaten the survival of Judaism, some Jews denied the existence

of Jesus, 'l‘hu_'oby they hoped to thwart Christian efforts at conversion
by undermining the very foundations of Christianity. Vhen Christians
sought to bring about Jewish suffering in order to provide a living
example of the fate that befalls a people who refuse to accept Jesus,
Jews referred to him in a derogatory fashion. Thus in some Jewish
literature he is spoken of as QK) )\ )| =- that man. This I am sure
is but one of the more polite references to him. And when it decame
Mlmbh among liberal Christians to emphasise his human qualities
and shiak kindly of the Jews who denied his supernatural qualities,
some Joews also bogin to speak of hin as & man -- a .grut teacher eor

%} hﬂg&m !"lh;ii. Presently when we are in an ecumenical era -- an

ere vhieh does not demand the compromising of religicus beliefs as




" some of us are inclined to

%

some early attempts at interfaith cooperation saemed tc do but which

publicizes differences as well as sirilarities so that there is a

clear pictu}e of the arasas in which roligioug groups ¢an eoopdrago,

respond to Jesus in a more wholesome manaer.

Thus in addition to denying publicly the beliefs that have oyolvud in’

LAristlianlity with regard to the 4ivinlty ana tnhne redemprive powers of

Jesus, we are also attempting to find a position uhich‘he can

raaliaticélly occupy within Judaism withoqt betrayidg our feligion.

Some feeal thia.can be déna if we discover what Jasus was in the-eyal

of his Jewish followers whom all of uaﬁacknovladge were good Jews

as was he. Having détermined this it 18 hoped that good Jews in

our day could ;poaf of him.in similar terms. Then it is felt, the

road for greater harm;ny between Christian and Jew will have been p#vod.

Tonight I should like to tell fou what I bLslieve Jesus was in the eyes

of his good Jewish followers and then decide whpthor he can occupy tho'.

same position among good Jews now as he did among‘ﬁany good Jeil‘thin.
What can jt say Jesus was then? To apgnk of hiﬁ as either a

great man, an inspired teacher or a raverad rabbi may be complimentary

'in our eyes but such an evaluation could hardly prove enticing te
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'chrtltianu. I? fact 1 dare say it would be an insult. For to speak
of Jesus now considered by Chriatianl as a ray of the divine power,
the one through whom salvation comes as & great man can be thought
of as hoing nothing less than offensive. It would be bottaf to

maintain silerce. Yet for those who in the spirit of ecumenisa

feal somathing positive must be said about"Jaauly.thore'il one

more position that he can occupy. It is a position which though
nof‘complotaly divine was resarved for but few people in either

Jewish or Christian tradition. The position of which I speak is

that ﬁf prophet. Fpr iﬁ Judaism‘thgre is no, more axgltod caliing'

than that of a prophet. ‘Though not divine the prophet did have
communication with God. Through all of them ~-- Moses, Isaiah, Amos,
Joreﬁiah. Micah and a host of others -- God conveyed His will to the
childrea of Israsl. And there are some Jews -- both laymen and rabdis -- ‘
who are convinced that Jesus was a prophoﬁ in the eyes of his Jeﬂith
followers and for that reason alone they rolloipd him. This much they

' fooi we of the twentieth century can think of him too without compéouiltng
f!. iota of Je;iuh belief. Listen to the words of one man who would |

direct our thinking along these lines: "How long can we persist in
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ignoring his (Jesus') lofty and y=t so simply stated prophotic...-

teachings merely on the grounds that he repeated much that was voiced

by his predecessors...? Was Micah more spiritually and morally

original than Amos and‘H;saa?...How long shall we continue pompously
to aver that the chief aoqtribubion of Jesus was simplyla rehash of
all that ©iud been said bsfore by his Jewish ancestors?”

’Cou;d Ja;us,then, havg been a prophét? Cartainly. For he spoke
in the sama? cOnf a3 the prophats didf He}lika they,demandad love and

righteousnesa, truth and daéency. He spoke harshly, he spoke lovingly.

. Above all hs did not speak with the insight of an ordinary man but

. |
like the prophets with the authority of God. And taken side by side |
many of Jesus' statements in the New Testament could not be diltin;uilhod\
fram the statements of tha proohets. Por many then who fesl that we 1

can now look honestly at the ps~son of Jasus at the time he lived

without any fears, or hatreds, or préjudicoa, it 1is very easy to

state, they claim, that Jeaus‘could very well have been a prophet

in the eyes of some of his Jewish contemporaries who we all admit

. were good Jews,

Was Jesus a prophet in tha opinion of his followers? I think noSe
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Ny reasons for this position come from the very words he spoke.
Though he said:._"Think not that I hava come to abolilh the law...
qu...till ﬁslvcn and earth pass awaf...no; a dot...will pass from
the law until all is accomplished. Hhoevor...;elax.a:oge of the
least commandments and teaches men so uhail be ealiod least in the
flﬁgﬁum of-goavon. but he who does them and tiaghgl them shall be
called great in the kingdom of haavén,; yet on one océasion_uhen
Jews ware ohsofvihg a fast in kaoeping vith tﬁe‘lgu, Jasus declared

the fast need not balébsarved.; And though Jesus could state that

“the scribes and the Pharisess sit on Moses' seat," ﬁaaning that

they were the final legal authoritias thus saying to his followers

"so practise and observe whatever they tell you," yet one Saboath

 when Jesus' disciples were hungry and began to pluck ears of grain -

as they walked through the fields, an act directly in violation of
Sabbath observance as set forth by the scribes and the Pharisees,
Jesus defended, justified and encouraged his disciples’ actions,

Though Jesus said "it is easier for heaven and earth to pass away

than for one dot of the law to become void" yet when the Pharisees

eha;longnd him :or not'insipting that his disciples observe the
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ritu#l washing of the hands prior to a meal, Jesus deeclarsd the

practise to be not the commandment of God but a tradition of men.

And in each of these situatiénl Jesus was demonstrating that he was
one oghor than a prophet. For a prophet if he touched upon the
subject of Jewish ritual-law at most he was criui;al of 1‘5 abuse and
misuse., Never did a prophet say as cid Jasul; that the lag wWas no
longer valid and'could bg neglact2d. The pfophetd uire not innovators
.ih that ihey never tfied to introdﬁca new rituals iato Jewish life
nor were they renovators ia that they naver atépqptad to modify zny
of the older traditions. : At bzst thay were affirm;to}a, if I may
coin a word. in'ghat they aflfirmed withoﬁt exception everything that

had been legislated in praevious ages, They never declarad any Jewish

law to be null and void cithar temporariiy or vermanentlv. This an

we have just seen, Jesus did regularly without hesitation within

hinsolf or oppoeition from among his followers. Surely Jssus was
no prophet in keeping with the role of the Jewish prophets,

If Jesus was not a prophet though he shared many things in'

common uitp them, what was he? What was this man in the eyes of

some good Jews in the first century who were willing to follow him

T
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unto death? What Qns he not in the eyes o; other good ilw- in the
first century who conniatohtly rejected him? In my opinion the
only po:lon-ha coﬁld have been believed to be in order for any good
Jo; to follow himrin the breaking o; Jewish law was the Messiah.

For in accordance with authentic Jewish tradition at the time of the

Messiah's arrival, Jew!sh law gouid %= changed and probably would be
changed by him without reference to the normal legal procedures and

the acknowledgod legal authorities. At that tihg all Jews would be

. obliged to accept and to adhere to those changes, Thus I believe

that already in the days of Jesus' lifetime some good Jews sensing °
that he wéa the promised Messiah were willing bo‘follow him in the
breach of Jewish law. Other good Jews diaputing.his messianic title
refused to do so. If then in this age of ecumenicism when as one
vailhlloaaorehas stated we can'“roappraiie our ofttimes jaundieed
view of him in whose name Christianity was sstablished™ we must

whe S0l daw by

conclude that among the good Jeus'okadautfeirotiua the only person

he could have been was the Messiah.

Now having-détermined what Jesus could have been in good Jewish

terms of the first century let us ask what role he can playlin our -
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thinking as Jews of the twentisth century. The answer involves one
word --non2. This I say fo; saveral réasogs. First wé ar? the

: dobéendantg of those Jaws who rejectad Jash: and his disciples' claim
that he was the Mnlaiah, Thus by tradition he 1is excludad_from thg
oniy role that wns claimed for him. Second as we live our lives as
Jews ws‘at least subscribe.td‘thé_belief that for zha'present the
only accgptuble chanzes in Jewisi law are to be mzde by the recogniszed
legal proc2dures and the authorized lagal authoritiéé. Thus, for
example,'we hav;'resisﬁed all attenPts at movihg the 3abbath from
Saturauy-to Sunduy, abanduniqg the festivals of 3ucc¢ons or chevuos
and a host of-pther'tradiciops wnosa 2xistence has frajuently been
threatsned. Lasbiy we as Rafgrm Je#%, among Qhom we oftzn rind the

advocdtas for the revalu«b*on of tha rola of '+ .+, ::anat coasider

the Messial uill come 11 the “orm of ona person

To ¢ I . '
onclude, then, 1" ag I too beliave, 11 tha spirit of

upon the position Jesus could have had in ths 2yes of good J
| : 2 aws of

the firse oonfury, the most we

¢an say is that some considered him
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' | 1sh
tolbo the Messiah -- @& position which in thelopinion ofnJew

' | : no one
tradition he .never had and in the eyes of the aefo;m.Jew_no

;111 ovof ﬁavo.' For the Christian to compromise his opinionm
B | ‘ .

on the subject 13 to remove htm from uithin tho contsxt or

christianity; for the Jaw. to compromiae his opinion is to remove
r s ©

him from within the context of Judaism.. May cthe truc ecumenical

-spirit which all o({uu'both ‘hristian and Jew pheg to exprass, ﬁo:
reflected not in tha.areas in which we Qould have to compfbﬁilo our
chafishod rtligioué beiiefs but in the'respégt. nolérance and
undars;anding wa display in the e 38 it ?d know will forever
s;parata Judaism from Chfisniani;y. And despite thess eta;nal
differences mﬁy'uo yaﬁ ba able to satili fiﬁq avenues for cooperation
and compromise 80 that in our ;ga thé.droam_df the Pagl;ist-will

still be resalized -- the dwalling tczethsr of brethran in unity,
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TO: Members of th 'Board of Governors

2rd P,
FROM: David Sher, Chairman Fop Your /e
IM
R

REMINDER: ~Next Meeting, Tuesday, January 16, 1973, 4:00 P.M.
Institute of Human Relations, 165 E. 56 St., N.Y.C.

We have an extremely full agenda for our next meeting so please plan to
arrive prnmptlg at 4:00 P.M. and plan to remain until adjournment which will be
no later than 9:00 P.M. !

As a basis for our discussion and action there are enclosed: (1) the
statement on Evangelism which was approved in principle at our recent National
Executive Council meeting but which requires Board of Governors approval in its
present form; and (2) the contemplated program on Job-Linked Housing which will
be presented by Raphael D. Silver, Chairman of our National Housing Committee.

Plans for.our Palm Springs Institute will also be discussed. Those of
you who have not yet sent in reservations for that are reminded that these must
be in by January 19 to ensure accommodations. For your convenience a second
reservation form is enclosed.

I look forward to hearing from you on the post card enclosed--if you
have not yet replied--that you will be with us on the 16th.

DS/ys
Enclosures

73-100-3

PHILIP E. HOFFMAN, President ® RICHARD MAASS, Chairman, National Executive Council m DAYID SHER, Chairman, Board of Governors = ELMER L. WINTER, Chairman, Board of Trustees =
MORRIS H. BERGREEN, Treasurer ® MRS. LEON C. SUNSTEIN, JR., Secretary ® GERARD WEINSTOCK, Associate Treasurer = Honorary Presidents: MORRIS B. ABRAM, LOUIS CAPLAN,
IRVING M. ENGEL, ARTHUR J. GOLDBERG ® Honorary Vice-Presidents: NATHAN APPLEMAN, MRS. JACOB BLAUSTEIN, JACK A. GOLDFARB, JOSEPH KLINGENSTEIN, FRED LAZARUS, JR., JAMES MARSHALL,
WILLIAM ROSENWALD = MAX M. FISHER, Honorary Chairman, National Executive Council ® MAURICE GLINERT, Honorary Treasurer m JOHN SLAWSON, Executive Vice-President Emeritus m
Vice-Presidents: BERNARD ABRAMS, Hartford; JEROME M. COMAR, Chicage; CARL M. FREEMAN, Washington; MRS. RUTH R. GODDARD, New York; DAVID GOLDWASSER, Atlanta;
ANDREW GOODMAN, New York; ARTHUR N. GREENBERG, Los Angeles; LEWIS S. GROSSMAN, Detroit; EMERY E. KLINEMAN, New York; RAYMOND D. NASHER, Dallas; ALFRED I. SOLTZ, Cleveland

® BERTRAM H. GOLD, Executive Vice-President



For action by the
Board of Governors
January 16, 1973

THE AMERICAN JEWISH COMMITTEE

STATEMENT ON EVANGELISM AND THE JEWS

Adopted in principle by the NEC, December 2, 1972

A significant development affecting contemporary Jewish-Christian relations
is the recent intensification of programs of evangelism. During the next eighteen
months an unprecedented evangelistic drive known as Key '73 is scheduled throughout
the United States and Canada. This campaign, while rooted in evangelical Protestantism,
has wide ecumenical support and has as its stated aim "to share with every person in
North America more fully and more forcefully the claims and message of Jesus Christ."
In addition, there has been a marked increase in the efforts of those missionary groups
which aim specifically at the conversion of Jews to Christianity.

The American Jewish Committee recognizes the inherent right of all religious
communities to propagate their faith in our pluralist society. However, missionary
approaches to Jews have frequently been based on a false, stereotyped and caricatured
image of Judaism as an "incomplete" or "obsolete" religion that has been replaced by
the "new Israel" of Christianity. Such a view is offensive to the dignity and honor
of the Jewish people.

Lest the forthcoming evangelistic campaigns become a source of tension and
conflict, we urge the various Christian bodies participating in Key '73 and similar
efforts to respect the convictions and feelings of Jews and to disavow specifically
any intention to thus proselytize the Jewish community. We also suggest that particu-
lar care be taken in the presentation of such themes as the Crucifixion and Jewish
reaction to Jesus, so as not to contribute to the development of anti-Jewish attitudes
in the Christian community. We ask Christian groups to give serious consideration
to the conclusions of reputable Christian scholars affirming the continuing validity
of Judaism. Further, we urge those groups engaged in Key '73 and other programs of
evangelism to avoid the implication that Christian1ty and America are synonymous.

Finally, we caution the Jewish community against withdrawal from the arena
of interreligious activity, out of an unwarranted suspicion of all Christian motiva-
tions in approaching Jews for dialogue or interreligious programming. Jews have
benefitted substantially from increased Jewish-Christian cooperation in recent years:
in revised and improved Christian textbooks, in training programs for Christian
teachers, in massive Christian support for Soviet Jewry, in increasing sympathy for
Israel, and in a growing rejection of anti-Semitism. These gains must not be lost
through an irrational over-reaction to movements which rely on persuasion and not
coercion.

Approved by
Interreligious Affairs Commission
November 30, 1972

73-100-2



AMERICAN JEWISH COMMITTEE
INTERGROUP RELATIONS AND SOCIAL ACTION DEPARTMENT
IMPACT STATEMENT: THE NATIONAL JOB-LINKED-HOUSING CENTER

Housing in the 60's and early 70's

It is a matter of record that throughout the 60's and
the present 70's, full and fair housing laws, as well as
strong attacks by fair housing and civil rights groups against
racial and economic housing segregation -~ particularly in the
suburbs - have been frustrated by the fierce resistance put up
by the local jurisdictions. Included in this housing "freeze-out'
are workers making under $12,000 who work for corporations
which continue to leave the central cities of the Midwest
and Northeast at an accelerated pace, and who cannot move
close to these plants because of the high cost of housing
resulting from restrictive zoning laws. This has exacerbated
tensions and polarization both within the cities and in the
suburban rings surrounding them.

A Role for Industry in Housing

Industry is the only major force as yet relatively
untapped in the struggle to add to the subsidized low rent
apartment and low cost home ownership stock. To determine
industry's attitudes, the American Jewish Committee's
Housing Committee designed a questionnaire to solicit in-
dustry's views and opinions. Although the Questionnaire
referred to the blue collar worker, it could have included
many white collar-secretarial, etc.- workers as well.

210 major corporations responded and their composite
tally rewaled understanding that housing near jobs is an
important factor in cutting down on daily absenteeism and
annual job turnover. The Questionnaire further revealed that
corporations are tentatively feeling their way toward finding
solutions to problems of employee housing. Several major
corporations-IBM, North American Rockwell, American Electric
Power, to name but a few-have begun to relate to the housing
needs of their workers, albeit gingerly and with a 1low profile.

Industry must also respond to the pressures being
exerted by the private and governmental sectors that are in-

creasingly demanding industry involvement in the housing needs

(over)




of its workers..

Major industries on the move could have a profound
impact on broadening- the supply of housing for lower income
families. When job-linked-housing (or, phrased another way,
housing close to workers' jobs) becomes an important deter-
minant in the decisions on new plant location major strides
will be made in getting suburbs to relax their zoning re-
strictions. ' :

4Housingtand thé"Work_Erhic

~Further favoring job-linked-housing is the American -
work ethic. America has always had respect for the working -
man. Those who would deny a ﬁorking man a home near his
place of work have less weaponry in their arsenal than
denying him a home- if he. doesn t have a job. Jobs linked to..

housing in the forthcoming 70's should be a tough comblnation

to beat

Formation of the National Job-Linkequoosing_Center.

. After studying the results of the Questionnaire and
holding 1n—depth discussions with corporate individuals and.
social scientists researching corporations, the Housing -
Committee agreed that a national job-linked-housing agency. .
could make an important action-research contribution to.
increase our housing supply.

The Center.wes formed by AJC and received $15;060 '
in seed money from Hodgson Houses.

The Job-Linked- Housr_g_Conference et the N.Y. Hilton

a The Center 9 flrst order of bu91neas was the con-u-
vening of knowledgeable people in the job-linked-housing
field for an all day conference December 5, 1972 at the
New York Hilton. 160 attended the conference which in-

. cluded more than 40 representatives of busdness and .in-
dustry. The meeting helped set guidelines for the Center
and indicated that industry would look with favor upon an

agency that would: . o5 ey 4

R
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1. Help build local and regional coalitions between
industry, Govermment, labor, builder-developers
and communities to help provide housing for
workers near their plants.

2, Develop a cadre of experts to analyze perti-
nent data and offer suggestions to corporations
about to relocate.

3. Serve as the liason agency between corporations
and communities.

4, Convince communities that need industry's tax
dollars to consider zoning changes to provide
housing for incoming workers.

5. Offer training in community relations to
corporate officials.

6. Conduct research in job=linked-housing and
related fields.

7. Point up'the advantages of linking jobs and
housing in planned New Towns.

8. Help to shape national legislative policy
favorable to the concept of job-linked-housing.

Next Steps for the Center

The Center is seeking foundation support for setting
up like conferences in half a dozen or so cities focusing
on regional job-linked-housing issues involving corporations.
It plans to establish 2 or 3 demonstration-in-depth programs.
The Center will also conduct research that should be help-
ful to corporations which are contemplating relocation.

Foundation Support

Foundation support will be requested for 3 years
including outside professional evaluation which will be
built into every phase of the project. The program will
be admin istered by Alexander Greendale, Director of IRSA's
Housing Division., AJC area offices will be asked to parti-

-3‘
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Housing, Jews and Human RelatibnS'

The National Housing Committeé believes that the
National Job-Linked-Housing Center will contribute to a
reduction of metropolitan tensions, and it is in metro-
‘politan areas that Jews live. The Center should be looked

upon favorably by minorities since many of the blue collar_“"

type workers who could be helped by the Center are members
of winority groups. The fact that the Center is Jewish-
sponsored would thus be a "plus" in our approaches to

the minorities. ' e - )

Further, whatever polarizes and creates intergroup
tensions, conflicts and confrontations is the business of
a human relations agency. And surely, one of the major
- areas of polarization in America today has its roots in
- the dearth of housing for those of low income. Although
the Center's area of concentration is on the suburbs and
~exurbs, where industry is moving, it will also deal with

job-linked=housing issues in the inner city

The uniqueness of the National Job-Linked-Housing
Center is that it will relate to corporations via its
rich background in human relations.

AG:ra
1[73-
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Summary of Matters Discussed at the
Board of Governors Meeting

October 31, 1972

P. 1 AJC MEMBERSHIP. David Goldwasser, Chairman of the National Membership Cabinet,
reported on the membership recruitment and retention program. The Board reaffirmed
our membership growth policy, called for intensification of the current crash program,
and urged all chapters to appoint active membership committees.

P. 1 DOMESTIC AFFAIRS COMMISSION REPORT. Theodore Ellenoff, Chairman of the
Domestic Affairs Commission, reported on the Education Committee's decision that
AJC should retain its policy of opposition to tax credits, and the progress being
made by the special subcommittee on affirmative action which is drafting guidelines
in this area for submission to the National Executive Council.

P. 2 ARAB TERRORISM. Edward Moldover, Chairman of the Trends Analyses Committee,
discussed highlights of a recent meeting with Federal officials on the subject of
terrorism, and the Board discussed aspects of the terrorist campaign and poss1b1e
means of dea11ng with it.

P. 3 BUDGET AND EVALUATION COMMITTEE REPORT. George J. Grumbach, Chairman of the
Budget and Evaluation Committee, asked for--and received--the Board's approval to
submit a $7,998,600 minimum needs budget to the LCBC. Mr. Grumbach also presented
a proposal to charge a registration fee at the Annual Meeting. The Board felt this
might be a mistake and referred it back for further consideration.

P. 3 ° CAMPAIGN REPORT. Andrew Goodman, National Chairman of the Appeal, brought
the Board up to date on campaign progress, noting that although we may raise as
much as last year, this would leave-us with a serious deficit. Bertram Gold then
reported on economy measures undertaken to meet the financial crisis.

P. 4 SOVIET JEWRY. Richard Maass, Chairman of the National Executive Council and
the National Conference on Soviet Jewry, discussed in detail the situation with
respect to Soviet Jews and programs being undertaken to help ameliorate their plight.
His prognosis for the future: that the situation will be up and down, with a con-
tinuing pattern of tightening up and withdrawal, of public attacks and private
arrests along with continued emigration.

P. 6 PRESIDENT'S REPORT. Mr. Hoffman gave an off-the-record report on some aspects
of his recent trip to Israel.
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The Chairman opened the meeting by extending the condolences of the Board
to M. Murray Weisman on the recent death of his wife. He introduced the guests
present and welcomed Dean Eugene V. Rostow, a recently elected member of the Board.

AJC MEMBERSHIP: WHERE IT'S AT ° David GOLDWASSER of Atlanta, Chairman of the
National Membership Cabinet, brought the Board
up to date on our membership recruitment and

retention program. He explained that the Cabinet seeks to implement our membership

policy--which calls for broadening the base of AJC's constituency by attracting
individuals from every group in the community and from all walks of 1ife--through

two main channels: (1) working with and through the chapters to stimulate and assist

them in their membership drives; and (2) conducting direct mail campaigns from the

national office.

At this time, some 4,000 of our 23,000 membership units have not yet paid
their 1972 dues. We could Tose approximately 15% of our enrollment by year's end,
thus cancelling out the gains of the past year. Mr. GOLDWASSER stated that although
we increase our enrollment by 7 to 10% a year without much difficulty, we are not
growing on a net basis, and in some years we have actually lost ground because of
those who allow their membership to lapse. Systematic follow-up by chapters, he -
observed, could prevent such losses. ‘

On the positive side, he reported on the successful efforts of a number of
our chapters--Atlanta, the Western Region, Chicago, New York, Long Island and West-
chester among them--emphasizing that the techniques are available and that what is
needed is a serious concern and willingness to work on the part of our laymen.

To encourage chapters to increase memberships, he reported that a special
incentive has been instituted for 1972 whereby the chapters are to receive $25,
instead of the $10 they previously received, for each new member added through
local efforts. In addition, the Membership Cabinet has asked each chapter to
appoint an aggressive membership chairman to help ensure successful recruitment and
retention drives.

On behalf of the Cabinet, Mr. GOLDWASSER then asked the Board to (1) reaffirm
our growth policy, calling upon the chapters for a net annual increase of 10%;
(2) express its concern about the retention problem and call for the current “"crash
campaign" to be intensified and (3) urge all chapters and units to appoint active
membership committees if they do not already have them. The motion to adopt the
report and recommendations was made, seconded and after some brief discussion,
unanimously carried.

DOMESTIC AFFAIRS COMMISSION REPORT Theodore ELLENOFF, the Domestic Affairs
Commission Chairman, reported that,
pursuant to the mandate of the National

Executive Council, the Education Committee had reviewed the matter of tax credits as

a form of aid to non-public schools and by a vote of 14-1 decided to retain our

present position in opposition to them. Secondly, he indicated that revised guide-

lines for affirmative action were now being drafted by a special subcommittee and
will be distributed to the chapters for discussions preparatory to the NEC meeting
in December.

(over)
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Mr. ELLENOFF lauded the efforts of the subcommittee, which had met three
times since the last Board meeting, commenting that in carrying out its task
under the leadership of Arthur Kimmelfield, its performance did credit to the
calibre of lay participation in AJC.

The matter of the Canarsie (N.Y.) school dispute was raised with the
suggestion that AJC might take a position on it. For the benefit of the out-of-
towners, Bertram GOLD described the current situation there, stating that the N.Y.
chapter has been deeply concerned and involved in the effort to resolve the
intense conflict. (A statement is to be issued by the N.Y. chapter along with
11 other community relations organizations in the City.)

ARAB TERRORISM Edward D. MOLDOVER, Chairman of the Trends Analyses Committee,
reported briefly on a recent meeting of AJC representatives
with Assistant Attorney General William Olson and Assistant

Director of the FBI, Edward Miller, on recent manifestations and threats of Arab

terrorist activities here and abroad, particularly the letter bombs. He indicated

that it was a very successful meeting, and that AJC's available resources were
cited and our representatives came away reassured that there is underway at the

Federal Tevel serious efforts to deal with terrorist activities on all levels.

Bertram GOLD reported that the Foreign Affairs Department is also
studying the international legal aspects of terrorism to see what input we can
make. James MARSHALL referred to the enthusiastic welcome the terrorists re-
ceived on their arrival in Libya. Noting that there was no outcry against this
he asked whether AJC should not try to bring public pressure to bear. Mr.
MOLDOVER commented that British pilots have scheduled a boycott against planes
flying to Arab countries and Arab airlines with facilities in London will not be
serviced. He suggested that the pilots could perhaps help to get government
action on this problem and reported that the United States Government has again
exerted pressure to get an international treaty on this matter, but most major
nations have not seen fit to join this effort.

Sidney LISKOFSKY, Director of the Division of International Organizations,
pointed out that it is extremely difficult to get a consensus to effect inter-
national action on the subject of terrorism. He noted that in the preliminary
debate in the United Nations on whether to place the subject of terrorism on the
agenda of the General Assembly, those who opposed it pointed out that the United
Nations itself, in a whole series of recent resolutions, had actually sanctioned
the use of violence to achieve certain political and social goals, particularly in
relation to South Africa. Also, some of the African and Arab delegates have
maintained that the obstacles to social and political change are so intractable
that they can only be overcome by violence.

Dean ROSTOW observed that there is a grave question about international
law with respect to the use of force, individual terrorism and group terrorism for
the reasons cited by Mr. Liskofsky--i.e., the series of General Assembly resolu-
tions with regard to South Africa. He urged that AJC be very active in the United
Nations to make sure that as international law is evolved on these questions, it
goes in the right direction. He pointed out that many of the hastily passed
resolutions are utterly incompatible with the concepts of the Charter itself,
which condemns the international use of force no matter how just the cause. He
stated that our committees working within the United Nations and our representa-
tives before the United Nations should be very carefully briefed so as to be most
persuasive for they can help to generate and to crystallize a condition of public
opinion in which such acts will be unequivocally condemned.
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Dean ROSTOW commented also that what we are seeing today is something that
will be the dominant factor of foreign policy with regard to Israel for the next
10 years. The growing energy crisis of the world, which is the fundamental basis
of the Arab strategy, will intimidate Europeans into silence. He felt we must all
be acutely aware of this very real and deep problem which is worsening each day.
The United States Government, he went on, is practically the only government with
any possibility of retaining an independent voice on this subject. Dependence on
Middle Eastern o0il is a fact; and it will weaken influence of the European nations
on all kinds of foreign policy problems with regard to the Middle East. Thus,
leadership on this problem will become almost exclusively the re5p0n51b111ty of
our own government.

BUDGET AND EVALUATION George J. GRUMBACH, Chairman of the Budget and
COMMITTEE REPORT Evaluation Committee, reviewed with the Board the

: financial statements of AJC's operations for 1971,

72 and 73, and pointed out that the deficit for

this year could reach $200,000. He noted that the Budget and Evaluation Committee
has not yet reviewed the 1973 budget in detail but will be doing so soon and will
report back to the Board on the results of their deliberations. In the meantime,
however, because of the.upcoming LCBC review, he asked for the Board's approval of
the $7,998,600 minimum-needs budget for submission to the LCBC.

After some discussion, the motion to approve the budget was seconded and
unanimously carried.

Mr. GRUMBACH then presented a proposal which had been unanimously approved
by the Budget and Evaluation Committee, to charge a registration fee of $15 for an
individual and $25 for a couple for those attending the Annual Meeting. He .
indicated that AJC is the only agency that does not charge such a fee which could
help to offset the expenses to the agency of the Annual Meeting.

After some discussion which emphasized the already high cost of attending
the Annual Meeting and the effect the additional charge might have_on attendance,
the Board felt this might be a mistake. It was moved that the proposal be given

further consideration, perhaps resubmitted to the Budget and Evaluation Committee.

The motion duly seconded, was unanimously carried.

CAMPAIGN REPORT Andrew GOODMAN, National General Chairman of the Appeal, re-
ported on campaign progress. He advised the Board -that as
of September 30th, we are some $67,000 ahead of last year's

figures but explained that the gain, which is not enough to cover increased costs,

may also be wiped out because of cuts in big gifts in New York and Chicago and diffi-
culties in the New York Trade and Industry Campaign. Our Women's Campaign concluded
the year slightly ahead of 1971 and welfare fund allocations are running 2-3% above
last year but this does not produce significant additional funds. Direct gifts are

also higher from around the country and this, Mr. GOODMAN reported, seems to be a

positive area that we will concentrate on more in the future.

In short, the projection for 1972 is that if we continue on the current
level we may raise as much as last year. However, with sharply spiralling costs,
this would mean a serious deficit. Therefore, economy measures are being
instituted although this alone will not solve our problems. Mr. GOODMAN recalled
that in 1970 the Board adopted a resolution regarding the responsibility of all the
Governors for the fiscal health of the agency and subsequently that resolution was
extended to chapter leadership. Mr. GOODMAN closed his report by proposing that

(over)
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the Board present a similar resolution at the upcoming National Executive Council
meeting urging NEC members to assume increased financial responsibility.

That motion was then seconded and unanimously carried, and David SHER
expressed to Mr. Goodman the deep gratitude and indebtedness of the agency for
the irreplaceable leadership he has been providing to the campaign.

Bertram GOLD brought the Board up to date on some recent actions to meet
the financial problem--e.g., there has been an emergency staff meeting as well as
a conference call with regional directors during which all areas where savings
could be achieved were reviewed. There has also been a freeze on all jobs that
become vacant, and a letter has gone forward from Philip Hoffman to all chapter
chairmen citing specific steps they might take to help solve the budget crisis.

Mr. GOLD urged Board members to follow up with the chairmen of their
local chapters to further implementation of these suggestions.

_ Theodore ELLENOFF asked for the Board's help in several other respects:
by suggesting guests of honor for industry dinners which can be held before the
end of the year: by soliciting people who have not repeated their gifts this
year; and by increasing their own gifts, as he himself was doing.

The Board then recessed for dinner, following which Richard MAASS,
Chairman of the NEC and the National Conference on Soviet Jewry, reported on
developments with respect to Soviet Jews.

SOVIET JEWRY Mr. MAASS informed the Board that on the day of its
last meeting, the National Conference on Soviet Jewry
met in Washington and unanimously endorsed the Jackson

Amendment. He recalled that some Board members questioned whether the Jewish

community was isolating itself from the majority opinion vis @ vis detente with

the Soviet Union by asking that most-favored nation status not be granted the

Soviet Union. As a confirmation of the correctness of our approach, Mr. MAASS

indicated that within five days, 72 Senators agreed to sponsor the Jackson

Amendment and shortly thereafter, there was a total of 76 sponsors. In addition,

a group of Jewish academics meeting at the Synagogue Council felt that, without

question, this was the only technique to follow; and in Washington there was a

meeting of media representatives involved in foreign affairs and they were

unanimous that this action was not only correct, but was also in large measure
responsible for the remission of the head tax in a number of cases.

As to the situation in the U.S.S.R. today, Mr. MAASS was of the view that
there has been no change in policy on the head tax, but the precedent has been
set that it is possible to leave without paying it; and over 100 families have
been able to do so. But at the same time that some activists are alTowed to
leave without paying the tax, others have been arrested. There has a1so been no
let up in the anti-Semitic pronaganda which is no longer disquised as "anti-
Zionist," and denial of visas continues--to people as diverse as a ballet dancer,
an artist, a scientist--allegedly because of their importance to the State.

Looking to the future, Mr. MAASS felt that the situation will be up and
down for many months to come. There is Tikely to be a continuing pattern of
tightening up and withdrawal, of public attacks and private arrests along with
continued emigration.
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Regarding the payment of the head tax, Mr. MAASS indicated that the
Conference is opposed to the raising of money specifically to pay this. It is
believed to be the wrong approach and fund raising events to raise such money are
discouraged. They are also discouraging sending packages to the Soviet Union be-
cause less than 20% ever reach their destination.

He also reported that the Chief Rabbi of the Soviet Union will be visit-
ing this country with an interfaith delegation. He urged that his visit not be
met by raucous protests and hoped that any groups that meet with him will do so
without any publicity.

As to the continuing harrassment of Jews, Mr. MAASS indicated that Jews
in the U.S.S.R. today are being more physically and aurally isolated than they
have been in previous years. There is 100% jamming of Kol Yisroel and almost
100% jamming of the BBC and Voice of America. Phones are being cut off more
frequently and are being removed from apartments. And even though the phone has
been removed, the caller actually hears a phone ringing. Therefore, the most
important contact for Soviet Jews remains the visitors there. It is the policy
of the Conference, Mr. MAASS continued, not to recommend that organized Jewish
groups tour the Soviet Union, but rather that there be individual visits there,
providing they are properly briefed. The Conference provides visitors with
information on how to meet Jews, what they should and should not do, etc., and
about 100 tourists a week return from the Soviet Union and report back to the
Conference on information they obtained. This, Mr. MAASS underscored, is the most
important contact we have--and in many cases, the only one Soviet Jews have with
the outside world.

‘As to future steps, Mr. MAASS reported that he will be meeting tomorrow
with Elmer L. Winter to take the first steps in the formation of a businessman's
group on the question of Soviet Jewry, which will have two functions: 1) to
sensitize executives of corporations doing business with the Soviet Union so that
they will be properly informed and can bring up the question when they go there;
and 2) to rely on these corporation executives for advice on future steps in
relation to the President and the Congress of the United States with regard to
trade. Mr. MAASS expressed the hope that AJC would play an important role in the
development of this new program.

In addition, he reported that a number of AJC chapters have begun a
program whereby they adopt families of scientists in the Soviet Union which have
been denied exit visas or where the head tax has been demanded and they are either
unwilling or unable to pay it. Mr. MAASS emphasized how important it is for these
people to know that someone outside the Soviet Union is concerned about them and
keeps in touch with them. These contacts give them security; and sometimes such
contacts seem actually to keep them out of jail.

He also indicated that the Conference is undertaking a campaign in
conjunction with the 50th anniversary of the founding of the Russian Government to
seek clemency for the Jewish prisoners of conscience within the Soviet Union.

This will be done through a concentrated effort of personal approaches and
hundreds of thousands--and hopefully, millions--of letters addressed to officials
in the Soviet Union.

~ (over)
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Finally, Mr. MAASS called attention to the following: 1) the exhibit now
at the Jewish Museum of the works of Boris Penson, one of the prisoners in the
Soviet Union, and urged everyone to see it. He indicated also that the Conference
would like to see the show travel around the country and would welcome funds to
make this possible; 2) the movie, "Escape to the Sun," which is the story of
Soviet Jews, which is having its premiere this evening; and 3) UJA's "Night of
Stars" which this year will be for the benefit of Soviet Jews.

PRESIDENT'S REPORT : The final item on the agenda was an off-the-record
report by Philip E. Hoffman of some of his im-
pressions of his recent trip to Israel. He indi-

cated that he would make a fu]T presentation at the upcoming National Executive

Council meeting in HoTIywood Florida.
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memo

COMMUNITY RELATIONS ADVISORY COUNCIL

55 WEST 42 STREET, NEW YORK, NEW YORK 10036 * LO 4-3450

January 5, 1973

To: Harold Arian, Joel Balsam, Rabbi Solomon Bernards, Rabbi
Balfour Brickner, Rabbi Maurice Corson, Dr. Sarah Feinstein,
Eli Fox, Dr. Isaac Franck, Rabbi Norman Frimer, Rabbi
Joseph Glaser, J. J. Goldberg, Robert Goldman, Dr. Alfred
Jospe, Rabbi Wolfe Kelman, Howard Kieval, Rabbi Israel
Klavan, Martin Lapan, Morris Laub, Aryeh Lev, Avi Lyon,
Jeffrey Oboler, David Sadowski, Rabbi Reuven Savitz, Julius
Schatz, Rabbi Henry Siegman, Rabbi Marc Tanenbaum, Dr.
Seymour Weisman, Steve Windmueller, Rabbi Walter Wurzburger,

From: Philip Jacobson

Subject: Suggested Guidelines for Key '73

Comments on Dr. Frimer's draft of the guidelines were so ex-
tensive that a re-drafting seemed advisable. A copy of the revised
draft is enclosed.

Inasmuch as Key '73 will already have been launched by the
time this reaches you, and considering the urgency of getting *hese
guidelines out to the field, we stress the necessity of getting your
comments to us no later than Thursday. January 11. If we do not hear
from you by that date, we will assume that your agency accepts the
draft without change.

Best regards.

sab
enclosure

ce: Mr. Milton I. Goldstein
Mr. Jerry Wagner
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THE AMERICAN JEWISH COMMITTEE
LOS ANGELES CHAPTER

590 No. Vermont Ave. * Suite 259 © Los Angeles, Calif. 20004
NOrmandy 3-2185

Neil C. Sandberg: Western Regional Director A ae
=

THIS IS THE AMERICAN JEWISH COMMITTEE

% Founded in 1906.
_ % Pioneer American organization combating bigotry, protecting the civil and religious rights of Jews here
and abroad, and advancing the cause of human rights everywhere.
% Chapters and units in more than 80 principal cities; members in more than 600 American communities,

FOR IMMEDIATE RELEASE

PRESS CONFERENCE FOR RABBI MARC H, TANENBAUM, NATIONAL DIRECTOR OF

THE INTERRELIGIOUS AFFAIRS DEPARTMENT OF THE AMERICAN JEWISH COMMITTEE
WILL BE HELD ON TUESDAY, JANUARY 23RD, AT 10:30 A.M., IN ROOM 259 OF

THE JEWISH COMMUNITY BUILDING, 590 NORTH VERMONT AVENUE.

On January 6th, Key '73, the nationwide evangelism campaign,
launched its drive to "eall the continent to Christ". As is
generally known, this unprecedented ecumenical crusade to evangelize
"all the people of America" in 1973 has resulted in a series of criti-
cal reactions on the part of a number of Jewish religious and communal
leaders. Among the issues with which they are rightly concerned-are
these: What are the implications of a campaign to evangelize America -
for the pluralist character of America? Will an evangelical theo- :
logy that perceives Christianity as a "substitute covenant" for that
of Judaism feed negative and even anti-Semitic attitudes toward the
Jewish people? Will the Key '73 campaign which emphasizes testifying
to Christ through neighborhood door-to-door canvases end college and
high school crusades lead to coercive pressures against the conscience
of Jewish individuals and groups?

‘According to Rabbi Marc H. Tanenbaum, National Director of the
Interreligious Affairs Department of the American Jewish Committee,
Key '73"could well become an historic turning point in relations
between Evangelical Christians and Jews of the magnitude of Vatican
Council II, provided it is used as an Oppornmity to clnﬂfy Christ;ian

recognition of Jews and Judaism as valid sources of truth rather than
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as objects of conversion'. He characterigzed the movement as the
latest evidence of a growing evangelistic thrust that h;s been
taking placé in the United States over the past few years, and
that has been shown previously in such movements as Campus Crusade
for Christ, Inter-Varsity Fellowship, Jesus Freaks nnd Jeﬁs for
Jesus. Rabbi Tanenbaum expresses concern tﬁat conversionary
efforts were beginning to have an influence on Jewish youth,
especially those on college campuses. He points out that these
efforts appear particularly threatening to the Jewlsh commnity
buhse they had arisen at a time when American Jews and Jewish
communal agencies were engaged in serious discussions about the
implicatien of increasging rates of intermarriage, the need for a
heightened gensa of Jewish identity and new waye to ensure Jewdish
eontinuity in a escular society. 'We call on the Christian con-
science to reeognize that a Christian theology based on the nega-
tion of Judaism and that sees Chrietianity as a substitution for
the Jewish faith will seriously impact upon the existence of the
Jewish people'', Rabbi Tanenbaum declares. He further states:
"After the Nazi Holocsust, which destroyed one-third of the Jewish
people, and in the face of Soviet threats to carry out a program of
enforced cultural and religious assimilation which could destroy |
another onme-third of the Jewish people, the whole question of
efforts to convert the Jewish people out of their religious exist-
ence becomes 8 morally unconscionable position."

Rabbi Tanenbaum points out that many Christiamn scholars and
several Christian denominations have gone on record as opposing the
attempts at mass conversions represented by Key '73 and other evan-
gelical movements. He cites specifically a resolution adopted last
month by a colloquium, held at the Southeastern Baptist Theological
Seminary in Wake Forest, N.C., which "'deplored tendencies of certain
proselytizing movements which do not adequately respect the integri-
ty of diverse religious and cultural groups and which manifest in-
adequate respect for personhood." Declaring that ''acceptance of
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religious pluralism'” and "the right of every group to preserve its
religious integrity' were intrinsic to the Amrican way of lifé,
the Southern Baptist group "affirmed the right of every group to
proclaim its truth.'

While these views do not respond adequately to all the
questions that the Jewish community would want clarified, the re-
pudiation of anti-Semitism and any evangelical resort to coercion
are welcome clarifications, and Rabbi Tanenbaum e:ﬁresles the hope
that this message will reach many of the Key.'73 evangélists,
especially on college and high school campuses, some of whom in
their zeal need such reminders that the right of religious liberty
involves the duty of respecting the comscience of others who do not
feel the need to be witmessed to.

"Christian leaders, including evangelical leaders, have a
valid theological alternative, which has already been accepted by
substantial numbers of recognized Catholic and Protestant ‘theo-
logians and biblical scholars'', Rabbi Tanenbaum maintains, 'namely,
that the Covenant of Sinai is permanent, and that Christianity must
see itself not in terms of substitution, but rather in terms of
being a complimentary Covenant to the Covenant of Israel".

The purpose of Rabbi Tanenbaum's Los Angeles visit is to de-
liver a major address on the implications for American Jews and
Judaism of the increasing momentum of evangelistic activity at a
Chapter meeting of the American Jewish Committee co-sponsored by
Leo Baeck Temple, Temple Emanuel, Jewish Congregation of Pacific
Palisades, Board of Rabbis, Sinal Temple and Temple Isasiah. The
meeting is scheduled for 8:00 P.M. on Tuesday, January 23rd, at
Leo Baeck Temple. He also plans to meet with leading theotlogians
to discuss issues of mutual concern which have been raised by the
Key '73 campaign.

The American Jewish Committee, founded in 1906, is the picneer

human relations agency in the United States. It protects the
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civil. and religious rights of Jews both here and abroad, and

advances the cause of improved human relations for all people.

* ok k k k% %k

Judy Rose
663-2185




NATIONAI_ JEWISH ‘ COMMUNITY RELATIONS ADVISORY COUNCIL

memo

55 WEST 42 STREET, NEW YORK, NEW YORK 10036 » LO 4-3450

January 12, 1973

To: - Member Agencies of NJCRAC and CJFWF
From: Isaiah M. Minkoff, Executive Vice Chairman
Subject: The Jesus Revolution

This is a follow-up to the joint memorandum of December 13
in which we called attention to "Key "73,"™ the evangelistic campaign
designed to bring the "Continent to Christ."” We are indebted to
Rabbi Marc Tanenbaum, National Director of Interreligious Affairs
of the American Jewish Committee, for the preparation of that
memorandum.

We now send you herewith a set of suggested Guidelines which,
as is noted in the Introduction, represents the reflections of ex-
perienced community leaders and practitioners joined in our inter-
agency task force. The Guidelines were drafted by Dr. Norman E.
Frimer, National Coordinator of Hillel Affairs for the New York
Metropolitan Area.

Again, we express the hope that the Jewish community will
"keep its cool," and that you will keep us fully informed of de-
velopments.

Additional copies of the Guidelines, in reasonable numbers,
are available on request.

Best regards.

sab
enclosure

0,X,A,R -- CS cul. -- CJF Execs.
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'SUGGESTED GUIDELINES FOR THE JEWISH COMMUNITY
ON KEY '73

Intrbduction

Key '73 having been officially launched on a national scale
with a television special, and other mass appeals being projected,
it is bound to reach an audience that includes substantlal numbers
of Jews of all ages.

Many Jewish communities, agencies and institutions have ex-
pressed concern and sought guldance In an effort to supply some
such guidance, a number of experienced community leaders and practi-
tioners in the field have shared their reflections, which are sum-
marized in the guidelines that follow. These, of course, are neces-
sarily general in nature. The specific relevance or applicability
of any of them will vary according to the particular needs of various
communities and their value will depend greatly on the:r proper
application.

The threat manifest in missionary activities is in part re-
lated to the widespread intellectual and spiritual ignorance of
-Jewish values and heritage. We must move energetically to reverse
any possible trend away from Jewish commitment, the ultimate results
-of which may be alienation and potential conversion. Jewish com-
munities should encourage parents and youth of all ages towards
more intensive Jewish educatlonal programs. '

FIRST, SOME CAUTIONARY COUNSEL FOR ALL °

(1) Do Not Overreact

There is just no warrant for alarm. .We have some,
reports of individual conversion -- and they of

- course merit our earnest and active concern --
but no evidence of substantial impact on Jewish
youth.

(2) Do Not Join in the Numbers Game

Missionaries characteristically exaggerate the
numbers of converts gained. Do not help them by
accepting their figures or by citing or repeating
their statistics, even if they appear in the public
press. There are no reliable figures, only guessti-
mates and generalizations. Our concern, in any case,
is based on the traditional axiom, "Whoever sustains
one Jewish soul is as if he had sustalned a whole
world."

(3) Do Not Debate, Dialogue or Argue With Missionaries

Missionaries often seek to engage Jews in public
discussion. Do not be drawn into this utterly
fruitless exercise. Above all, do not invite
missionaries or their followers to address meetings
under Jewish auspices. Such hospitality only gives
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the missionary cause institutional dignity and
legitimacy. On the other hdand, do not publicly
attack or abuse the missionaries; this merely
serves to surround them with an aura of martyrdom,

to our loss. Our essential obligation is to shore
up our Jewishness. :

(4) Do Not Be Taken in by the "Jewish Christian" Ploy

Some missionary groups appeal specifically to Jews

with the specious notion that those joining them

are thereby "completed" or "fulfilled" as Jews. This

is patently incompatible with Jewish tradition and

conviction. Conversion to Christianity or any other

faith is an abandornment of Judaism. We must strive,
"with loving concern, to restore erring individuals

to their own faith and community. '

(5) Do Not Lose Your "Cool"

The style of the Key '73 missionaries is likely to

be cool and affable. Emulate it. When they come

smiling to the door, respond politely -- firmly but

with no recrimination -- "No, thanks, I'm not interested,"

or some brief and definitive equivalent.

SECOND, SOME SUGGESTIONS FOR ORGANIZATION AND STRATEGY

(1) Mobilize Local Resources

Every Jewish community will make its own appraisal
of the challenge posed by missionary activity. Each
will face certain conditions unique to it. Each will
have to assume responsibility for its own reaction,
though national agencies are of course more than
ready to be of assistance. Locally, planning and
organization, coordinated through the appropriate
community-wide agency, must involve all concerned
partners -- federation, community relations council,
rabbinical association, community centers, Hillel
directors, synagogue groups, educators, lay groups,
youth councils, etc.

(2) Get the Facts

Fact-finding is a "must." This is an indispensable
step. Until the actual situation in the community
has been established, planning cannot proceed in-
telligently. Are Jews, as Jews, being missionized?
By whom, from what centers or sources? In what
settings and by what means -- in schools, through
coffee houses, "drop-in" centers, via the communica-
tions media, prayer meetings, home study groups,
bookinobiles?
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(3) Plan Strategy and Approaches

Assuming the fact-gathering process indicates a
problem requiring action:

(a) Survey the available resources -- knowledgeable
and experienced personnel, appropriate literature,
suitable facilities.

(b} Priority should go to marshalling individuals --
young and old. Set up a task force of peer-to-peer
d@s well as adult resource people with some forte or
expertise in this area.

(¢) Very carefully study at first hand the needs of
those Jewish young peoplé who are flirting with or
have been drawn into other religious movements, and
what they are seeking. Make no prejudgments on these
matters. The Jesus Movement is very complex.

(d) With equal care, plan how to offer a positive
Jewish response to their need and search. Only
then will it be possible to reach out to them and
to share the needed knowledge and understanding
with others to be trained for further intensive
outreach.

(4) Focus on the Teenager

Not only college students, but those in the high
schools and even in the junior high schools must

be deemed vulnerable. Many missionaries may con-
centrate on teenagers, deliberately using a peer-
group approach, exploiting the unsettled state that
marks the adolescent years particularly in these
times, and the readiness of young people to challenge
any traditional, accepted values. These areas demand
our greatest scrutiny and innovative planning. Our
caution against overreaction bears repeating here.
"Crash programs,' counter-crusades, or resort to
gimmickry must be avoided.

(5) Create Opportunities for Youth Participation

- Unfortunately those who are confused Jewishly and
troubled personally will not always avail themselves
of the traditional programs conducted in centers,
synagogues, youth organizations and other settings.
Additional ways need to be developed for reaching
out with approaches that truly enable young people
to shape the content, directions and policies of

the programs in which they participate, including
those programs that are regarded by them as not con-
trolled by the "establishment.” Some recently initi-
ated youth and teen programs reflect this approach,
utilizing informal settings such as storefronts and
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coffee houses, providing opportunity for "rapping"
and for making contacts with other youth. Such pro-
grams are consistent with the long range goals of
reaching youth, providing a Jewish setting in which
they can relax, meet other Jewish youth, "shmoos"
and talk seriously with warm, sensitive, responsive
and skillful staff -- including staff of their own
peer-groups. Experimentation with innovative and
creative approaches to opening channels of partici-
pation by our youth must be given high priority.

Conclusion

All Jewish agencies and institutions, of course, share a basic
obligation to support and conduct positive programs -- both formal
and informal -- of Jewish culture and Jewish education, with outreach
especially to youth of high school and college age.

It is not our intention at this point to provide you with
informational materials and precise recommendations for programmatic
activities. 1In due time we shall have suggestions for specitfic
activities, including innovative and experimental projects that are
now being tried out, e.g., appropriately planned coffee houses where
young people can come for an informal "shmoos;™ a local telephone
"hot line,™ manned by trained communal leaders and youth who can
speak warmly and helpfully to youngsters who need love and under-
standing. Indeed, you might indicate what you think is needed in
this urgent area of concern.

The actual value of these guidelines for any particular area
can only be determined by experience. For this reason it is essential
to maintain a strong liaison between the local communities and national
agencies. A constant flow of information will not only allow for the
revision and updating of these guidelines but also enable each com-
munity to benefit from the experience of others. Do therefore keep
us informed on developments in your bailiwick and let us know just
how we can be helpful.

National Jewish Community Synagogue Council

Relations Advisory Council of America
National Jewish American Association B'nai B'rith
Welfare Board for Jewish Education Hillel Foundations

and the constituent national organizations of the NJCRAC and the Synagogue
Council of America: -

American Jewish Committee
American Jewish Congress ,
B'nai B'rith-- Anti-Defamation League
Central Conference of American Rabbis
Jewish Labor Committee
Jewish War Veterans of the U.S.A.
National Council of Jewish Women
Rabbinical Assembly
Rabbinical Council of America
Union of American Hebrew Congregations
Union of Orthodox Jewish Congregations of America’
United Synagogue of America
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10+ ADL Community 'Lea" srs : SPECIAL BACKGROUND REPORT
FROM: Shsldon St"‘.mauser w L
DATE: JE'T.IIL.A.Y 15, 19?'{

SUBJECT: Key 173 - "Callin.g Our Cantinent to Christ® _ e

There has been increamné interest in' the growth of the "Jesus Movement" and related
groups carrying on higlily evangelistic activities, some of which have been reflected
in our local schools ’ colleges and communities. .

It is against th:l.s baclground that inquiries have oom to us coneerning the new,
massive and intensely cnthusiastic evangelical drive knowm as Key '73. Purpose of
this voluntary movement of more than 140 denomimations and Christian groups is a
"continent-wide attempt to reach every person in North America with the Gospel of
Christ in 1973." Locally the Colorado Council of Churches has brought together a
coordinating comnittee to encourage and aid the local churches in the Key '73 thrust,
This committee will seck to develop mass media coverage of Key '73, to encourage local
churches to share in specific programs suggested and will serve as a clearing house
for mfoi'mtion of tha many denominal programs of eva.ngel‘l.sm and training.

According to the local ooordinating cormittee, there are to be six phasea in the Xey
'73 effort, beginning with 2 cz2ll %o prayer and climaxing with "commitment of all
Christians to faithful disecipleship.! One phase completed January 7 involved urging
churches to join in a Noon Prayer Call complete with ringing church bells, sounding
sirens, tooting horng, etc. ='all to call attention to a continent-wide involvement
in prayer, Although overalY plamnning is at the naticnal level, each local group is
expected to operate independantly. Extensive training of volunteers, especially
Yyoung people, to reach inte collcge campuses, homes am:l schools is anticipated

- (indeed the cbllege camms ‘i3 already a prime target of Christian. evangelical
organizations and ‘of the ::."aws for Jesus" and other such groups = t.he lat.t.er baing
without notable suecess in cur: a 2a to date). . x4 i

Key '73 is directed essenttally to Christians. In that respect it 'is 'hut't.'he" conéern
of ‘the ADL or the crganized Jewish commnity. Our interest comes in the extent, if
any, to which the movement will directly or indirectly affect Jews. Door-to-door
solicitation may result in disconfort for some Jews. There is always the possibility
that the literalism of the evanselical Christians will emphasize those teachings in -
the New Testament vhich have nmartured anti-Semitism throughout the centuries, Further-
more, vwhile not part of the actual drive, local "Jews for Jesus" and "Hebrew-Christian"
groups may utilize the event to engage in tieir ¢m prosrams to sock converts among—
Jews. Finally, though the number of Jewish youth so affected is likely to be insig-
nificant, any numbor would be saddening.

Let us emphasize that to date we have received no complaints about Key '73 in this
area and it is &lfficult to project the extent to which they will make an impact
locally since there will und>ubtedly be wide variation from community to community
in the degree of organizatioi, specific groups involved, etc. While activities of
all such groups will bear ve:y close review, we must at the same time opt for a
carefully measured approach and agalnst an unnecessarily frightened response from
the organized Jewish corrunity. We would suggest

1. If and when Jews are approached by door-to-door solicitors, they should
avoid argumentation. Our responso might be "lio thank you. I am not interested.”

om...'...' .



2. Sensitive Christian leaders must and will be alerted to the inherent danger -

of the thrust in possible disparagement of Judaism, demeaning of our faith, and insen-

Sitivity to the Jewish comwnity. Hopefully, liberal Christian groups ﬂill understand
'the necessity of 1imiting Key '73 to the Christian world as it is projacted. .

3. Commnication within the Jewish corrummty and basic fact-finding is abso-
lutely essential, We u-ge that all of you share with us as quickly as possible any
information which would help in understanding problems which may be manifested at
any level. We in turn will contimie to share information which we gather with the
Jewish communities of the three states. .

L. Of major concern is the fact that Key '73 may spur on evangelical groups
already working in our public schools, espacially at the junior and senior high
levels as well as on the campus and that such activities will ba of an improper -
character pressuring and badgering students, etc. Reports from some areas indi-
cate there is more religious sctivity in the schools today than in many years. This
points up the need which exisis even without reference to these movements - to reach
our own Jewish youth in settings in which they feel welcome and can secure guidance.
Fhrt.her, ‘this may provide an opportunity to underscore the importance at high school
and college levels for the curriculum, including textbooks, to reflect awareness of
the variety of ethnic cultures-in our society, including information on Jewish history,
.. contributions, and the like. Such efforts must be consistent, however, with our wviews

‘on church-state separation, especially at the high school level.

Let us emphasize - again - the importance of avoiding hysteria, the impulse to
uncritically emulate the very same techniques and approaches (there is no way to
create instant Jews or Judaism) and a needless generalized Jemlsh-Christian cone
frontation. While specific counteraction may be called for in individual situatiens,
_1ét us keep our collective "cool" and - again - utilize the opportunity to move
“ahead on those constructive programs desigred to reach our children Jewishly with
Jewlsh institutions and agencies developing valid programs on Jewish identity as
well as helping young people to answer.questions posed by the "Jesus Movement" generally
and Key '73 specifically. There may be need, also, for individual counseling with
students sho experisnce smseial pmblma triggered or intensified by any kind of
contact with such groups. -

In these times, it is also mora than ever impertant that m-goj.na earmunication
and relationships with Christian ins“itutions and organizations be maintained =
efforts which have resulted in many of these institutions having a sincere and
valid view of Judaiem as a cont.emorary, v-.u.al, Lving pmplehood.

As nlwaya, we welcome yout inquiries and stand ready to offer ocur infornt.:lnn and
guidance. ' . SmE,

" Best wishes, .

J{{_LJ'/{’/J/ .'-a-:-f‘F {44 .-/J.«'“-.:..'JZ:

Sheldon Steinhauser
Regional Director

Ss/cKa s AESe e e
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THE AMERICAN JEWISH COMMITTEE
INSTITUTE OF HUMAN RELATIONS
165 East 56th Street, New York 22, N. Y. * Plaza 1-4000

from the desk of ISAIAH TERMAN
Director of Communications and Servicing

Key 73, the nationwide evangelism campaign, was the subject of
a broadcast by AJC's Interreligious Affairs director, Rabbi Marc
H. Tanenbaum, over station WINS on January 4th. The enclosed trans-
cript concerns Rabbi Tanenbaum's comment on a letter from Key 73's
executive director regarding possible intimidation or pressure in
connection with the campaign, on the part of either Christians or
Jews.
January X, 1973

CRC and AJC offices
- Enel., 73=-310-=7
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WINS RELIGION COMMENTARY
RABBI MARC H. TANENBAUM#* OF THE AMERICAN JEWISH COMMITTEE
"KEY 73 OFFICIAL CLARIFIES EVANGELISM POLICY TOWARD JEWS"

On January 6, Key 73, the nationwide evangelism campaign, will
launch its first major national television program, keynoting its
drive to "call the continent to Christ." As is generally known,
this unprecedented ecumenical crusade to evangelize "all the people
of America" in 1973 has resulted in a series of critical reactions
on the part of a number of Jewish religious and communal leaders.
The issues to which these Jewish spokesmen have responded are
essentially those first raised in a research document on "Evangelism
and the Jews" prepared by the American Jewish Committee and since
made available to Jewish communities throughout the country through
the agency of the National Community Relations Advisory Council.

Among the issues which rightly concern Jewish leadership are
these: What are the implications of a campaign to evangelize America
for the pluralist character of America? Will an evangelical theology
that perceives Christianity as a "substitute covenant" for that of
Judaism feed negative and even anti-Semitic attitudes toward the
Jewish people? Will the Key 73 campaign which emphasizes testifying
to Christ through neighborhood door-to-door canvases and college
and high school campus crusades lead to coercive pressures against
the conscience of Jewish individuals and groups, and others?

In an effort to obtain clarification of Key 73 policies on these
crucial issues, I met with Key 73 leaders last October in St. Louis
and have since corresponded with several of their leaders. This
week the first official policy statement on several of these issues
was made in a letter to me from the executive director of the Key
73 campaign, Dr. Theodore Raedeke of St. Louis. These are the major
clarifications of views expressed by Dr. Raedeke whose words I quote
(with his permission):

"There is no anti-Semitism in either the ideology or the thrust
of Key 73. I trust that you understand this, just as we understand
your position to be not anti-Christian. We do not wish to persecute,
pressure or force Jews to Lelieve or dc anything against their will.
On the other hand we are confident that the Jews do not wish to
undermine our holy faith or deprive us of our rights to propagate
our faith -- the privilege which we enjoy in America.

"Rest assured that we will attempt in no way to deny our deepest
Christian convictions in this regard so that we wrong the Jewish
community in any way. At the same time, I hope that we may be con-
fident that you who are not Christian will not in any way intimidate
or pressure the many Christians participating in Key 73 against con-
fessing before men the saving Gospel."

*Rabbi Tanenbaum, who is the National Director of the Interreligious
Affairs Department of the American Jewish Committee, presents a
weekly religion commentary over WINS-Westinghouse Broadcasting System.

=-over-
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While these views do not respond adequately to all the questions
that the Jewish community would want clarified, the statement re-
pudiating anti-Semitism and any evangelical resort to coercion are
welcome clarifications indeed. One can only hope and expect that this
message will reach many of the Key 73 evangelists, especially on
college and high school campuses, some of whom in their zeal need
such reminders that the right of religious liberty involves the duty
of respecting the conscience of others who do not feel the need to be
witnessed to.

January 4, 1973
73-700-3
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B’'NAI B’RITH HILLEL FOUNDATIONS

Devoted to Religious, Cultural and Counseling Activities among Jewish Btudents at Colleges and Universities

16840 Rhode Island Avenue, N.W., Washington, D. C. 200368 * EXecutive 3-5284

January 16, 1973.

Rabbi A. James Rudin, Asst. Director
Interreligious Affairs Department
The American Jewish Committee

165 East 56th Street

New York, N.Y. 10022.

Dear Jim:

I am certain that I sent Marc Tanenbaum an advance copy of our second
survey report. In the meantime we have had it mimeographed, and I
am enclosing a copy for your own use. I also enclose a couple of
other items which you may find of interest.

It would, of course, be interesting to us to know what your input

is on this subject. Do we really disagree? Does stepped up
activity directed towards Jewish students necessarily lead to the
conclusion that Jewish students are succumbing? Share with me what
you can. Many thanks.

Best regards.

Encls:

Rab Samfiel Z. Fishman

SZF:MS.




B’NAI B’'RITH HILLEL FOUNDATIONS

Devoted to Religious, Cultural and Counseling Activities B Jowliah Stud at Colleges and Un iversitios

1840 Rhode Island Avenue, NW, Washington, D.C. 200368 *» EXecutive 3-5284

JEWISH STUDENTS AND THE JESUS MOVEMENT: A Follow-up Report
Samuel Z. Fishman

In the spring of 1972, responding to reports of a significant and wide-
spread Jewish student response to resurgent Christian fundamentalism, the B'nai
B'rith Hillel Foundations conducted a survey of more than eighty American
college campuses in order to determine the degree to which such reports were
confirmed in actual experience. The schools which were surveyed covered
geographic locations which are approximately representative of the distribution
of Jewish student enrol'ment. Fifty of the respondents indicated that there
was indeed an upswing of fundamentalist activity at their campuses, but only
fifteen schools were identified as campuses where Jewish students had actually
been won over by Christian evangelists. In most instances the number of
Jewish students affected was less than five, although at a few large schools
(University of Michigan, University of Pennsylvania, and University of
California, Los Angeles) the incidence of Jewish conversion was estimated to be
as high as 25 or 30. The survey flatly contradicted claims later published in
Time magazine that "young Jews are converting to Christianity at the rate of
six or seven thousand a year" (June 12, 1972).

Further analysis of the situation indicated that any response on the
part of the Hillel Foundations or the Jewish community should be highly
selective, treating the underlying causes of this rather limited phenomenon.
The report stressed the need to face the crucial problems which many of our
young people confront -- estrangement from family and community, insufficient
Jewish training and education, limited understanding of the total Jewish
experience, psychological and social isolation, etc. However, 'the challenge
of redeeming 'lost souls' will not be met by massive programs as much as by the
establishment of one-to-one relationships with competent counselors, committed
fellow Jewish students, or effective rabbis and teachers.”

Continued expression of community concern over this subject prompted us
to again survey the field in order to determine the current dimensions of this
development and, more importantly, to acquire new insights into the issues which
confront Hillel and the Jewish community. Sixty representative campuses were
selected for this more recent survey, including a major proportion of those
which last spring reported on active situationms. The quantitative results
were strikingly similar. Over forty of the schools indicated that the Jesus
movement had virtually no impact upon Jewish students. Several indicated
that the fall had been relatively quiet even in comparison to what had occurred
last spring. Of the dozen or so campuses which reported that Jewish students
were indeed being affected by evangelistic activities, the same handful
indicated a number as high as fifteen or twenty. In these latter instances a
vital precaution has to be added. The number of Jews who actually are
baptized (as distinguished from those who attend prayer meetings, rock concerts,
or discussions about Jesus) is still very limited.
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The chief concern of the respondents to the survey touches upoa the
atmosphere which intensive proselytizing activities generate in the campus
setting. Even Jewish students who do not convert may be gravely troubled by
challenges to knowledge, faith, and identity which they are not prepared to cope
with. Hillel directors agreed that appropriate responses were called for in
order to limit the potential impace of these evangelizing efforts.

The new evangelical thrust of fundamentalist Protestantism reflects a
coming together of individuals and groups of divergent and discrete backgrounds.
_ The most visible college-based body is the Campus Crusade for Christ, which has
been functioning for more than twenty years. It has a large professional staff,
and its membership consists primarily of young people who, as a generalizationm,
can be classified as relatively '"straight' =~ clean-shaven, conservative, and
from fairly conventional personal and religious backgrounds. By contrast,
those students who identify themselves as "Jesus freaks' are often products of
the radical youth and drug culture of the past decade. They are searching for
a new lifestyle, are primarily self-starting and autonomous, and are led by
slightly older non-professional contemporaries with gifts of leadership and
inspiration. At the University of Michigan there is a Catholic pentacostal
group known as the Word of God community.

£11 respondents agree that Jews are not a primery target of the current
evangelical push; however, given the open setting of Lmerican and campus
society, Jews are bound to be affected by such developments. Although it is
common practice to refer to young Jews who have joined fundamentalist groups as
"Jews for Jesus,' there is in fact no national or regional organization with
this name. Here too there has been a joining of interests between the older
Hebrew-Christian movements and the newer, more radical, Jewish student converts.
The Zmerican Board of Missions to the Jews, founded in 1894 and generally
known as Beth Sar Shalom, has found a new lease on life through the current
Jesus movement. Thus the evangelist Martin (now calling himself Moishe) Rosen,
Northern California director of the American Board of Missions to the Jews,
enjoys a current prominence which he had never known before. The American
Board of Missions to the Jews is the body which initiated the mass advertising
campaign about Jews who wear ''that smile" and produced the controversial
television film ""Passover,” an account of a Beth Sar Shalom 'seder.”

) Both the Campus Crusade for Christ and the American Board of Missions to
the Jews have access to significant funds when it comes to producing materials
for distribution to potential converts. At Southern Illinois University in
Carbondale, for example, various fundamentalist groups are reported to have
dlstrlbuted 10,000 free copies of the New Testament.

None of the campus respondents was of the opinion that antisemitism is
an identifiable factor in the missionary programs, although a few stipulated
.that any attempt to convert the Jews is by definition an antisemitic act. The
birth of the State of Israel and the reunification of Jerusalem are theologically
significant moments for fundamentalist Christian thought, omens that the Second
Coming is not far off. It is to be z time of glory for which, presumably, the
_children of Israel should be preserved intac=,

Among Jewish students who have in fact converted there prevails the
unusual claim that they have not abandoned their identity as Jews. By contrast,
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they put forward an idea which has not been heard since the early days of
Christianity, that it is possible for a Jew to embrace Jesus without abandoning
his Jewish identity. No responsible segment of the Jewish community appears
ready to accede to this claim.

Appropriate responses to these observations and developments fall into
three broad categories: (1) campus program innovations, (2) community policy
. actions, and (3) counseling with students who have been directly affected. On
those campuses where the presence of the Jesus movement is more keenly felt,
the B'nai B'rith Hillel Foundations have initiated a variety of programs in
order to provide a Jewish perspective on the central issues. Thus, for
example, at Los Angeles Valley College a series of five weekly public lectures
was presented by a Jewish member of the faculty on the topic '"Jesus in the
Context of History: A Jewish Approach." At UCLA one of the Hillel directors
offers a course in the free Jewish university on 'The Messiah in Judaism:
Textual, Historical and Contemporary Perspectives."” At Pennsylvania State
University the rabbi teaches a course on the "Jewish Understanding of the New
Testament.'" Guest lecturers and scholars are invited to speak on such topics
as "Why Jews Don't Accept Jesus." One Hillel director conducts informal
sessians on "everything you've wanted to know about Jesus but were afraid to
ask.

Additional program developments are in the planning stage, including
weekend retreats for intensive exploration of relevant issues and experiences;
training student outreach workers as teachers, tacticians, and counselors;
preparation of interpretative and inspirational literature; establishing
havurah living groups; and intensification of the sense of Jewish community and

fellowship within the campus setting.

A few Hillel directors have reported instances of “crisis" situations
where immediate counteraction was initiated. At a UCLA lecture the Hebrew-
Christian speaker suggested that 'had the six million who died in the Holocaust
become Christians, Jesus would have saved them from the gas chambers.” A
counter-statement was issued at once, declaring that "there is little Shalom
in Beth Sar" and denouncing this "cynical exploitation" of the Jewish
people’s greatest tragedy. At the University of Michigan a prayer meeting
was called on the evening of Yom Kippur, and Jewish students were invited to
attend. The few who did were met by a line of Jewish students wearing
tallesim and distributing a leaflet to remind them that "tonight is Kol Nidre,
the holiest night of the year," and inviting all Jews as brothers to their
people's Kol Nidre service. An anecdote in a lighter vein is reported from
Temple University. When a certain Jewish student was approached by a
Christian missionary, the Jewish student indicated his readiness to debate the
relative merits of Judaism and Christianity provided that they spoke in the
original language of scripture -- the Jew would use Hebrew and the missionary
Greek: The "dialogue" quickly ended.

4 number of policy implications emerge from these reports and a pattern
of action on the part of Hillel staff and students is now evident. At several
schools the dean of students or the director of university housing has agreed
to issue a statemeut assuring every student's right to privacy in his own
dormitory room and forbidding door-to-door proselytizing or soliciting of any
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kind. Hillel directors are conferring with the university president, the
director of religious affairs, and other officials in positions of authority in
order to interpret to them the sensitivities of the Jewish community to
aggressive conversionary activities. At one school in Los Angeles conferences
were initiated with the coordinator of student activities, the result of which
was the issuance of 'guidelines for appropriate activities of religious clubs."
The guidelines urge a strict separation of church and state and forbid actions
which '"'derogate either expressly or by implication another religion or faith,"
or "are directed to another specific religious group or faith."

At many campuses the Hillel directors have initiated discussions with
their fellow campus ministers (including sometimes representatives of
fundamentalist groups) in order to emlist their support in defining tolerable
limits to conversionary programs and to express their opposition to efforts
specifically aimed at Jewish students.

At the University of Michigan, several campus ministers prepared papers
on "religious witnessing in the university community." In the statement of the
Hillel director he drove home the point that "after Auschwitz the Christian
mission to the Jews must come to an end. To say that the Jews are damned and
in need of salvation is to start out once again on the inevitable path to
Auschwitz. When you missionize or proselytize me you say that you do not
recognize my right to exist as a Jew.'" At least one Christian scholar has
declared that missionary appeals to the Jews are based upon a misunderstanding
of New Testament theology which, he argues, instructs that the proselytizing
must be carried on among the gentiles and that, by implication, Jews are to be
left alone.

Some caution must be exercised in the process of public protest and
invocation of campus regulations. At UCLA, for example, the abuses of Beth
Sar Shalom led to their temporary suspension as a group permitted to use campus
facilities. However, the announcement of this action provided them both
publicity and the martyr's role. Raising too much of a hue and cry may be
ultimately counterproductive. What is called for is essentially quiet
diplomacy, in which Hillel directors and Jewish community leaders seek out
university officials and church leaders in order to express Jewish concern over
attempts to lure away Jewish students through slick advertising techniques and
zealous exploitation of personal crisis. Where there are violations of
university regulations concerning such matters as intrusion into the dormitory
room or abuse of free speech privileges, restraining influences must be
exercised.

Perhaps the most significant response of all would be to emphasize once
again the importance of enhancing personal relationships between potential
Jewish adherents to the Jesus movement and competent teachers, rabbis,
counselors and, most important of all, peers with an understanding of the issues

involved.

This report may be concluded by citing the comments of two of our most
able and experienced Hillel directors. From UCLA comes the following question:
"Who are more important, 3000 alienated Jewish students who may seek a balanced
approach to Judaism or thirty Hebrew Christians? Who should receive the
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greater proportion of my time?"  And from Rutgers the director writes: "It is
obvious to me that, despite the pro¥lems which the 'Jews for Jesus' pose, the
real issues lie elsewhere. Assimilation, secularization, and the obvious
poverty of spiritual resources within the American Jewish community are the
most significant causes for alarm. When one wants to consider the threats of
other faiths, the challenge posed by Eastern religions, Yoga, Hare Krishna,
transcendental meditation, etc., involve far more Jewish youth (many in a
serious and mature manner) than do the Jesus people."

One may use a medical analogy in summarizing the present situation.
Among the collectivity of the Jewish people there may be a tiny percentage who
are presently the victims of a rare and unusual "malady'; by contrast, there
are thousands who are suffering from a chronic and debilitating "ailment." If
the individual afflicted by the rare malady is a member of one's immediate
family or circle of acquaintances, it is clear that all resources must be
mustered in order to effect a cure. Nevertheless, when it comes to a
consideration of the use of community funds and resources, the challenge
remains what it has always been: to create a setting among our young people
in which the chronic plagues of indifference, ignorance, and alienation may be
more effectively counteracted.

December 15, 1972.
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Campus Christian Crusaders Not
Aware of Intolerance They Espouse

From

Intermountain Jewish News

Denver, Colo.
W-4,200

JAN 5 1973

(Synagogue and lay leaders
of the Jewish community have
expressed concerm  over the
rapld growth of Key 73 and the
spread of the Christian Cru-
satle movement among Jewish

! college youth. Denverite David
‘I Ben Kay, a Freshman at Brown |
.| University at Irovidence, R.L,|
1] son of Mr. an¢ Mrs. Gerald Kay,

offered this robuttal at Temple
Emanuel during their Collegiate
service.)

I was 14 years old before I -

was cxposed to any kind of
antl-Semitism. Some boy in
school called me a ‘kike', ac-
cused me of owning a Cadillac,
3 color TV's and a maid, and

{| he told me I should go back to

Israel where I came {rom. The
incident didn’t deeply affect me.
I wasn't sure what being Jew-
ish meant. My family had
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David Kay
neither a <Cadillac, a color TV

or a maid, and Denver was the |

only place my family was from.

I'm now 18, at a university,
feel very secure in my Jewish
identity, and am now exposed
to *‘a more subtle, threatening,
kind of anti-Semitisin. "Key 73"
and the Campus Crusade . . .
an organization believing they
have been shown the light

through their Jesus, and now,
being so filled with love, want
to share their expericnce with
others. What they do not write
in their creed, but practice to
the fullest, is intolerance and
outright anti-Semitism.

Campus Crusade does not
have a great following at my
university, I'd like to think it's
because most students are too
bright to be taken in, but more

‘paying the price for not accept-

ing thelr Jesus as savior.
I've been fortunate to have a

my Judalsm to have answers
for these Crusaders, My Jew.
ish identity cannot be shaken
. » . But there are Jews, who,
for some reason, will join along
with the Crusade . . . Perhaps
because they never felt they
belonged anywhere, or maybe
they are looking for a narcotie,

realistically, the lack of Cru-
sade support is probably due to,
the fact that our school has:
over 35% Jews.

The Campus Crusade is very
appealing, and I'm afraid it's

«| not just experiencing a rash

of fadism. In an age when stu-
dents can't be sure of anything
.- . of government, of financial
security, or job security . .. the:
prospect of falling into a secure, |
and loving niche is very attrac- !

of sorts, upon which they be-
come dependent. I don't know

‘why ANY Jew would join the

Crusade, but I do know, those
people most CONVICTED in
their Judaism, are the object of
constant concern of the Campus
Crusader.

It seems a majority of non-
Jews at my university are at
a polnt In their Uves, where
they firnd it difficult to take

tive. You don’'t have to do much | Christianity seriously, Most of

i| to be & member of the Crusade!

. . . just give up your ego, real-

| ize you're too weak to love,

acknowledge there is only one
way, and accept the mest mystic
agape . . . and you belong.

Where does the Jew fit in?
Well, Campus Crusade will ad-
mit that we are still the ‘chos-!
en people’, but we turned away |
from their Jesus and now pay
the price. We, the Jew, must
sece the light in order for the
Crusade to succeed. I've had
Crusade members come into my
dormitory room and justify to
me the Medieval Crusades, the
Inquisition, and even Hitler's
attempt at genocide. You see,
it's part of the plan.

Crusade mempers are usually
not very clear about what the
pian entalls, except that the
Jew, in his tragic history, is

those, who are willing to be
labeled Christlans, are very
leary of the Campus Crusade,
but there is a sufficlent enough
number of intolerant Christian
Crusaders, so the Jew on cam-
pus Is very aware of their pres-
ence.

The Unlversity Hillel is not

terribly prpular. IZven at this
stage In my own life, the syn-
agngue Js not of greatest Im-

port, yelt I'm very sure of my

being a Jew.

The battle against the Cru-
sade cannot rest alone In
strengthening the Jewish ident.
ity of college students, through
an organized movement. DBut
‘what must be done, is to expose
the Campus Crusade for what
it really is . .. a group of young
adults, so wrapped up in the
excitement of mobs and chant-
ing, that they aren't aware of
the hatred and intolerance they
espouse.

strong enough background in -

-
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* Prepdred by:
Cecil Firdley, Rezlonal Cecretary
nited Ministries in Higher Educction

CAMPUS CRUSADE FOR CHRIST: A FOLEMIC

-

Ca=pus Crusade for Christ is highly visible on many campuses. Its evangelical
rature ard epparent rucerical success cause many churchmen to feel that it should be
supzorted in prefererce to the cazpus ministries of our denominations. Many if not
cc:t caztpus zinisters are called upon to Justify why they are not working in Carpus
Crusade's pragran, or why they are unable to show the success that the Crusade does.
Zirlo 172 (Jume 12-17 4n [allas) and its afterrath of blitz witnessing across the
c-untry are alsost certain to make these questions more frequent and more insistent,
This is written because such quostions ery out for a forthright answer.

Ylare of us can clalzm to have the whole truth ner the final and definitive view
af hew Cad wants us to understand the goapel. It is important, however, that we
erdezvor with all candor to state our understanding and articulate our faith in the
presence of cre another. This polemic 4s offered in the hope that God can use dia-
lzgue between different otances tc increase the understanding and obedience of all
of us. Noting thst this report tokes a confessinnal stance rather than claiming to
ke a2 fdizpassiencte study! reguires this additional siatement: we do care intensely
zbcut the truih over which we contend here, but since tho essence of our eriticism
of <he Cazpus Crusade stance is that it is too exclusive in its claim of having
zastered and circumseribed the wayo of God's workirg, we would puard and warn against
thzt terndency curselves, especially as we wax enthusiistic Win the heat of battle.”
Ay scheza that puts Ged in a box, whether Campus Crusade's or mine, must be told:
Your Ged is too Smalll

Cazpus Crusade for Christ Internaticnal had its beginning in the fall of 1951
at UCLA., Continuing under the directicn of its founder, B5ill Bright, Campus Crusade
has remaired a hizhly apgrescive evangelistic prograz aized at Individuals. It is,
in the worda of its own proz=otional rmaterial, "designod to present the claims of our
Zavicur to that zajor se;ment of the collegiate world which has no active, vital con-
tzct with the Lord Jesus and His Church.”

As goed as this sounde, to some of us it scunds even better whnen Campus Crusade
bezins to g3im *relevance’ in its statezents, seeming to take cn a rnew social con=-
sciousness with talk about the need for “Christian revelutionists® in the face of
the worlé's crises, I will bo clear in what follows, however, that we who under-
stznd our Christiza calling to have to do with gocial change will be disappointed by
what Ca=rus Crusade means in using such words.

¥hat fallows 4s a reflection of one who has had a veriely of exposures to the
cocvezent - students active in the program, Carpus Crusade dropouts, participation
s Crusa<e training programs, reports froa the clergy, and reading Campus

i s promotional material, including Bill Bright's 1970 book, Come Help Change

+ra '-2"‘1§

I. The Use of the Bible

Campus Crusade i3 highly selective in its use cf the Bible, and rejects 'con-
terporary bitlicsl scholarchip in favor of ite fundarentalist approach. Campus
pastors John Hallaten and Jazes White of Bouldor, Colorado, who participated in a
-Ca=pus Crusade Lay Evangelisz Irstitute, report a most ravealing conversation with
a Cazpus Crusade rotional plannor at the Crusade's hiadquarters at Arrowhead
Springs, California. Thoy asked the MIT-and Harvard-educated young executive if he

used his graduate study in Harvard Business School in-his plarning for Ca=pus Crusade.
es, of course, " was his reply, "I use rwdern systens analysis in the national
progreeming, the latest in marketing and commnications techniques, and it's all
computerized for efficiency.”

Hallsten and White went on to ask, if the Crusade was willing to use Harvard
modernity in marketing and communication, why does it not seem to have incerporated
anything from the Harvard Divinity School? Why does it not reflect biblical scholar-
ship or theological thinking of the last 100 years?"

The Crusade planner?s answer was simple. They did not believe such teac-}-:ir.s
to be valid,

The rosulting sizplistic use of the Bible cmits larpe elements of the biblical.
witness. In one carefully monitored ten-hour training institute led by Bill Bright
and his international directors, the only reference to the Old Testament was cne :
statement about the number of times the Old Testament predicts Christ.

As will be elsborated below, this is in keeping with the focus of the Crusade:
the lack of Old Testament material takes the Gospel out of its historical setting,
and in making it ahistorical makes it other-worldly. WMNor in eliminating from its
gospel the traditions of Amos, Micah, Isizh, et al, does it fiil the void with the
use of Now Testament material that would provide the prophetic ecphasis.

One leader in an international training seminar waxed enthusiastie abcut the
fact that one could memorizo Campus Crusade naterial and win persons Yo Christ
without knowing anything else.” He averrcd that "Half of what we have is froa the
Gospel of John," a fact coupled with * other reductionist tendencies of Cacpus Crusade
which opens the door to a docctic view of Christ, in which one encounters a Christ
so spiritualized and so routinized into a schemo of salvation that there is little
feeling of the Vgritty historicity"” of the incarnation.

II. Theology

Closely related to, and sterming from, the use of the Pible, is a partial and
inadequate theology. One is reminded of Swinburne's stricture against a certain
clorgyman: “For tender minds he served up hall a Christ."

¥hat Campus Crusade offers is a kind of Gnosticism, in which not erly does the
incorporeal Christ doal with the spiritual parts of one's 1ife (the docetic tendency)
but what cne receives is finclly, in Gnostie fashion, new and esoteric knowledge.

Apparently defensive about charges that evangelisz is too often tied %o
emotionalism, Bripht and his follewers seck to steer clear of that danger (although
rany, coming from the rmost evangelical traditicns of the church, cust be excused
regular lapses on this point.) One of the first-mentioned and most-often-repeated
charactoristics of the new Christian experienco offered is that 'you may not feel
anything'--there may not be a blinding Damascua Road experience, Using Acts 1:8,
Bright points out that the power of the Spirit 1s not wnsted on feelings--it is given
for witnescsing: i'He empowera us to be witnesses, not to have ecstatic feelings."

The emphasis on emotional experience is replaced by a kind of gnostic exper-
fonca (tho reduction to those two alternatives secoming to be required by the Campus
Crusade ‘schema.) You may not feel anything, but in place of it you will be given
intelloctual certitude, = No questions remain, no limitations of finitude oppress,
becauss what Cod offers (in place of an emotional charge) is sure and pat answers.
"The spiritual man fully understands what God is doing," we are assured. "YHs under-—
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stands the Bible becauze the Holy Spirit wrote it, and he knows the Author.® There
is ro acimowWwicdzement that being a Christian is to be “on the way''; you have either
arrivesd o2 smo suse =y hive arrived, or you aro lost in carnality.

The certitude with which Campus Crusade workers ean operate extends even to
krmowing what Cod will do (because you told him to.) Bill Bright tells the story
(foza Unln Chare thp Worl<) of his presenting the claizms of Christ to leading
citizens of Oriando, Florida, inviting thea to receive Christ and to leave their
nozes and addresses if they wanted additional inforzation as to how they could grow.
Hes concludes the account with this statement: )

Farty-ceven indicated that they had reccived Christ.

I had prayed earlier that morning for fifty who would
receive the Savior. Seomehow, three must have failed

to record their cesmitzent, but I was confident that

God was going to do a mighty work, which He did. (p. 121.)

God becczes known and even zanipulable in the Campus Crusade ideology in such

a way that he is no longer ultizate cystery: he is known not only intimately but
f:11, Trus Hallsten and White argue that Campus Crusadets ideology “borders on
epistezological presusption--if not blasphemy.

In the curisus but custcrary inversion of grostic visions, this concern for
certitude is inextricably intertwined with anti-intellectualism. This was apparent
ir, the abave corverszation about Harvard Divinity School. Lest it be suspected that
Harvard ia singled out for special favor, let it be recorded that Crusade Director
Bill Bright often claims publicly that "ten hours of Campus Crusade training will
=ake a fare fruitful Christian than three years in any seminary.!

The tragic irony of Cazpus Crucade's anti-intecllectualisnm lies in the fact
that it is a casrus rovezent (although it doos have other less well-known efforts
such as Lay Division ard a Military Divisjon.) This denigration of lecarning is as
desiructive of a sound stand within the univeroity as it is appealing to some
students, and rary of their parents.

Tyrzical is the Carpus Crusade speaker who said, "I get upset when they talk
about the Febrew ard Greek--the Bible in plain English is good enough for me," or
4n tre saze addreszs to a Campus Crusade #Cellepo Lifed proup, #Your 35 and LO cent
words are fine for exams here in the university, but what students want is for you
to tell it like it is: tell them about Jesus in plain English.®

we shall dezl later with tho tactics used by the Crusado, but one incident
aheas of zur story illustrates the anti-intellectualism that runs through their

approach.

A siudent tells of two Campus Crusade callers who came to his room, got him
tc anzwer the questions in the questicnnaire (sec below) and procecded into their
rete witnsss with the Four Opiritual Laws. Vhen they asked if he would sipgn a
er—it=ent fzra indicating thst he acceopted Christ on ine basis of these laws" the
studert replied, “¥Well, I basically accept these--they'ro what I've learned in
craren-=tut I would like to rastate them slipghtly.” Ard he gave an example of how
ke would put one point in his own words. '"Oh, no, you can't do that, was the
shocked answer. “You have to sign it exactly as it is.M

Cazpus Crusade leaders mipght repudiate such wooden use of their Wlaws," but
one can argue that the interviewers had learned well: you cannot trust the free
rein of the mind in those mattors, because God's grace works best through this .
wording, “exactly as it is." Bright has argued this very point on pragmatic grounds

-ly=

in Come Help Change the ¥orld, whore he chronicles his growing conviction that
Campua Crusade would pain in effectiveness with standardized nmaterial. '

The student who told the story to his campus minister concluded, 'y whole
college oxperience is trying to teach me to think for myself, and it's trying to
get oo to question and examine my belief. What they are trying to do is out of
character with ry whole university experience."

Again and again Bright reveals his distrust of the university as a change-
agent or as a critic of the status quo. In his book alrecady referred to, 'radical®
is used as parallel to "pornographici’ and equivalent to Yevil," and constitutes the
roagon why his chapter title reads, “The Key: the Campus." Tho cazpus is the key,
not because God can make use of the work of men's minds, but because rsdicalisn is
rampant there and must be corrected. For instance, in speaking of the universities
of Northeast United States: Y

It is a national tragedy that cost of these schools no lenger

hold to their Christian heritage. In many cases, they are often
even antagonistic to tho Christian faith, rejecting as no longer
valid the basic tenets which gave them birth, and prorpting many
educators and lcaders to say that the greatest enezy of freedsn

and of the Amcrican way of 1ife today is the University campus,
(Ibid., p. 84, caphaais added.)

A following chapter on “Berkeley--A Kew Kind of Revolution,' mokes it explicit that
tho reason to be at work in that locale was that it wasithe fountairhead of the
radical movement." (p. 97,) Note, then, how the title Come Help Change the ¥arld
is misleading: Mr. DBright would chango the world bty corbating and disarzing those
who are serious about changing tho world. He would change it in tho direcction of
having both oppreasors and oppreased saved as individuals, without changing the
power relationship between them.

When we speak of anti-intellectualisn in a theolopgical context, we do not
imply that one is nearer to God by virtue of theolegical learning or sophisticaticr;

our concern rathor is for sufficient discipline to hold on to the wholeness oi the

Cogpol.Apain and apain trainces in an Instituto of Evangelisa are told that theology
only confuses and complicates the sicple gospel. This Vsimple gospel,” uncluttered
by tho church's best thinking about its mission or the confession of beliefs hane
merod out throuph tho centuries, results in o deseription of the Christian life such
as that in a lotter written by Bright to a prominent busincssman, and subsequently
distributed around the world in at least cight languages ard more than one million
ecopies, The letter tells what wonderful things will happen' when one dinvites
Christ into this life, They are:

1, Christ will actually come to live in your heart.

2. Your sins will be forgiven.

3. You will truly become a child of God.

L. You are assured of heaven.

5, Your life bocomes a groat adventure, as God roveals his plan and

puUrpose.

Thero i3 no roforonce to behavioral implications of these rowards, nor is there any
mention here of corporateneoss in the body of Christ. This list, looking good at
first blush, turns out to be a reduction of tho pospel into a kind of solipsisz,
caring much for peorsonal status and roward (notice both the reward and the certitude
promised in "you are aseured of heaven") but neglecting to mention the claims of
neighbor. r
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This 1ist seems to ignore the basic fact of human life that a person lives
in relationchip with other persens ard in that centext expresses hls relationship
with God,  (Sce the unity of the Creat Cormzndment.) It would thus appear to have
the =aze 41f012ulty that repeatedly plagued the Hebrews when thoy thought thoir
elezticn was to privilege rather than te service and regponoibility.

Tais sizplistic and truncated Fospel is part of the reason why campus minis=
ters have fourd a largo part of their relatiznship with Carpus Crusade to be that
of coursel and nurture with those who tried the Crusade way and found it wanting.
&8s cazyus pastor Warrem Recpel of Manhattan, Kansas, put it, "Churchmen are often
aware ol the large nuthers who enter the frent door of Campus Crusade, but aro une
aware of all thoce who slip out its back door and are thus lost to the Church."
Cazpus =inisters and other pastors have reported that rany persons have their faith
shattered and think they must give up on the church because their oversimplified
faith a la Cazpus Crusade is not adequate for dealing with the realities of life,
or leaves thez with the emptiness of a faith divorced from life.

III, Methoda

It is rot surprising that on this theological foundation Campus Crusade often
uges tactics that raise scme ethical questions. Socia_l responsibility can, after
all, be secondary in the face of the overweening importance of guaranteeing the
individual soul safe paosage to heaven.

As suzmarizee by Lutheran campus pastor Clyde McCormack (The Lutheran Quarter-
Ly, Aupast 13£3), Caxpus Crusade's ¥whole invidious methodolegy . . . is wrapped

vp &nd patkared in advertising and publicity in waich Campus Crusade mectings are
srnounced as everything but what they are, namely . . o ctrong-arm evangelism.
¥hatever tre current fad, dargon, or hook is, they advertise and publicize thoir
zeatings accerdingly ard, usually if rot always, without any identifying organ-
izational titde or name,” (Many report such difficulties in identifying sponsor=
stip of what turn out to be Campus Crusade meetings.)

An exasple of zeitinf on the "current fad, Jarpon, or hook' can be seen in

Carsnet for Dececber, 1971. Claudia Byron writea ""How I Became a Jesus Freak," in'

iﬂ:ich her story is not that of becoming a Jesus freak, but a Campus Crusade evange-
ist,

Vten ore takes Cacpus Crudande evanpelistic training, he is taught to use the
Pour Spiritusl Laws, which are as follows:

Just as there are physical laws that govern the physical universe, so
there are spiritual laws which govern your relationship with God.

LAk €= = Cod loves you, ard_has a wonderful plan for your life.
CLDYS LEVE - Jokn 3:16 = %For Cod so loved the world, that He gave
His only begotten Son,that whosoever believeth in Him should not
perish, tut have everlasting life.!

GCD'S PLAN = John 10:1Cb (Christ speakirg) "I am come that they
rifht have life, and that they might have it more abundantly® (A
full and rmeaningful 1ife).

LAW TWO = Man is sinful and separated froa God, thus he cannot know
~and experiorce God's love and plan for his life. (Man is continually
txyinf to reach God and tho abundant life through his own efforts,

good life, ethice, philosophy, etc.) .

b

MAN 10 SINFUL = Romans 3:23 = "For all have slmned and come short

of the glory of God." (Sin is an attitude of indiffcrence to God,

and is characterized by an attitude of setive or prssive rebellion.)

MiN IS SEPARATED - Romans 6:23 - YFor tho wiges of sin 13 death , . °

(Man wng created to have {ellowship with God, but tecause of his own

stubborn self-will, man choee to go his own indeperdent way and

followship with Cod was broken.) The Third Law gives us the only answer to
this dilemma,

LAW THREE - Jesus Christ is God's only provision for man's sin. Through
hin you can know God's love and plan for your life. Rozans 5:8 - "But
God proves his love for us, in that while we were yet sinnors, Christ
died for us,” John 1416 - "Jesus saith unto him, I en the way, the truth,
and the life: no man cometh unto the Father, but by me." II Corinthians
5:21 - "“For He (God) hath made Him (Christ) to be sin for us who (Christ)
knew no sin: that we might be made the righteousness of God in Him."

LAW FOUR - We must recoive Jesus Christ as Saviour and Lord by personal

invitation,
HOW TO RECEIVE CHRIST: (Read John 3:1-8)
John 1:12 - ¥But as many as received lim, to them gave He power to
becomo the sons of God, even to them that believe in His naze.!
PERSCNAL I'VITATION - Mevelation 3:20 - (Christ is speaking) #Behold
I stend at the door and knock: If any man hear my voice, and open
the door, I will come in to him , . . “Receiving’ Christ involves
cormitment of the total person-~intellect, emotion and will. (The
change which follows this initial act may be sudden or gracdual ac-
cording to one's personality.)
WHAT TO FRAY AS AN ACT OF RECEIVING CHRIST: Pray in your own words.
God krows your heart and is not concerned with ycur words, but
rather with the attitude of your heart. The {ollowirg is a suggested
prayer: Lord Jesus, forgive my sinas, I open the door of ry life
and receive you as my Savior and Lord. Take control of the throne
of my life. Hake me the kind of person you want to be. Thank you
for eoming into my life and for hearing ry prayer as you proaised.

Although the laws constituto a reductionism of the gospel and seem to limit
becoming a Christian to one technique, it is primarily the way in which they are
uged with which wo differ. They are expected to be memorized and repeated verbatinm,
80 that "witnessinp” becomos & matter of rote repetition. In training sessions
definite assipnments are given to memorize these laws and their supporting seripture
verses, and when the beoklet conteining them was handed cut in one seainar it was
accompanied by tho statement, “Anyono can use these lawa without training if he
knows exactly what to say from step to step.”

Manipulation prevails in the witnessing process. Witnessing here is not geared
to listening to the person or dealing with hiz where he is. One illustration by
International Director Bright actually glorifies the refusal to respend to what the
other is saying on the grounds that answering his unackrnowledged deeper hungers is
is more inportent than dealing with his immediate situation. ‘Forget that protlem—
what you need is Jesus Christ." Thus no cultural or personal adaptation of the
message or approach is advised. '“This mothod works jJust as it is any place in the
world," trainces are told. The scminar leaders have it simplifiod so that according

to their own claim, they can go around "leading mon to Christ in a matter of minutes.

A Filipino churchrman commented on this claim when it was made in his couniry: 'You
Americans have brought us instant coffee, instant potatees, and now instant

salvation,” This instant ovangelism, taking Ysouls, more seriously than persons in
their existential situations, tends towsrd manipulation of the persons in order to
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rack up mezbers of "saved Souls."

- As Hallsten and Vhite 2ummarise their experience of ﬁarticipating in training
and 2stually trring the tecnnigue as instructed, "The plich was o o . made in un-
a3t what the persen's naze . was==much less kis existentizl condition.!

-
o

for a gtandzrdized (and zmemorized) =eans of witnessing when he said "we try to
elininate everything personal or individuzlistic in our presentation of the Gospel,"
he in reslity pointed to this deeper preblem:persons arc not dealt with in all the
concreteness and cocplexity of their existential situatiorn.

A particularly manipulative tool is the so-called Mational Collegiate Religious
Survey, the Instrument used in the abave account of a student being told he had to
aflgzn it Just as it was. Cazpus Cruzacde trainees take the guestionnaire to their
reers ard get ancwerea to questions having to do with raligious background, partiei-
vation in church, and theological understanding. Purported to be a data-gathering
instruzent, the intent is actually far different from that, as can be seen in the
two firal questions: .

According to earlier results of this survey, the majority of
eollege students today feol the rneed for mora personal religious
faith, ¥Wny do you think so many college students feol the need
for a more personal religious faith? (Ten alternatives are
offered for checking.)

Do you feel the need for more persoralreligious faith? (Yes,
No, I don't know)

#A faith that meets your perscnal needs in life.

This finasle invariably gives an opporturity for leading the porson interviewed
irto 8 "zore personal religious faith,"” using the four spiritual laws for that
-urpose, ap indicated in the arezdote above, giving the person the invitation to
cray Lo recoive Jesus arnd to sign up for more information.

It h~a been sugpested that this whole procedure would technically run afoul of
rrepased state legislation in varicus states that call for a visitor to one's door
b5 stste his purpese within 30 seconds. Trainees report going to doors Yon the
sretext of taking a relinisus survey." Come of these perscns coneluded that it waa
pthizally on the saze level as the mapazine salesman who éct inside your door by
235uring you that he 4s only giving something away, not selling anything. Perhaps
it 19 i=plilicitly argued in this case that the eternal end justifies the surreptitious
2@ S,

Viith apparently more zeal than enlightonment in this approach, it is 1little
werder that cazpus adzministrators and ministers have had to deal with cases such
33 the cne at a midwestern university where a Jewish student vas submitted to the
‘s M in a erowded student lounge, then upon remaining unreprentently Jewish
w=s humilizted by the intervicwer lecturing him in the hearing of others about the
jews! blced sacrifices and ultimate sin of deicide in killing Jesus.

Erually manipulative are pressurea broupght to bear upon those who becomo
Lezmerarily captive audiences in training sessions at Arrovwhead Springs. One student
w53 trought to the interrational headquarters at Crusade expenso, but while there
reporied that ho was Ywarkod over" to make a pledge. '"Wo wore told that God was
szeexing to us right now,' he roports, "tolling ua how much to give to Canmpus
crusade, - After a quiet time to listen to God, they came to each of us asking what
God had told us to give. I said God told me not to give them a thingi® .

h the Caryus Crusade's evargelistic trairer only, rmeant to convey enthusiasm -

g A s

IV. Social Stance

Campus Crusade has claimed a "new secial conscinusness!” in recent years, but
this turns out to be a facade just as is thec Religlous Survey. al a recent meeling
with lncal pastors, Campus Crusade staff were about their current literature dealing
with social issues and where it comes into the training offerecd. Their responze
was thet their various levels of training, up to and including the advanced course,
all dealt with the ‘basics® of Christian life, and social issues were left to be
dealt with by literaturs, iBasica' do not inelude one's responsibility in the world,
it was made clear, and one may be fully trained in the Campus Crusade approach with-
out reference to that subject. : -7 .

It is no surprise that there is no conception of missiorl invelvement in the life -

of the world, for their task is precisely that of saving persens out of the world. A
student leader who tried the Campus Crusade wey tut gave it up to go to a United
Methodist seminary wrote: "In pum, it is an other-worldly, spiritualized, reacticnary
organization that offers the escape from dealing with the world as we are presented
with it, It seems almost gnostic in its orientation toward the 'evil'! world and the
individualistic salvation to the realm of 'spiritual light.' This is our Father's
World! is left somewhere behind in the dust. But then it is a rgther dirty place
anyway I 1" ;

Student Action, a newspaper of Campus Crusade came out in Decerber, 1967 with
a (timclyi headline and a theme followed regularly since then, ‘How to Start a Campus
Revolution.” Their revolution has nothing teo do with social change, but is entirely
the individualistie turning away frem the world inte fisalvation," The revolution
is measured, the article makes clear, by the nuzbers who atternd lectures cn such
topics as the uniqueness of Christ and who become Religious Survey-Four Spiritual
Laws evangelists. Likewise, the aforementioned chapter on "Berkeley--A New Kind of
Revolution' makes it clear that tho Campus Crusade revolution is intentionaily
counter-revolutionary.

There ig a pocial stance of Campus Crusade, but it has mcre to do with their
preference for the right kinds of peeple than with a desire to change the world.
It was not by accident that the student who reperted the Crudide's effort to get his
pledge was studont body president of his large university at that tirme, nor that
the other person on his campua receiving the most conspicious attention [rom the
Crusade at the same time was the reigning Homecoring Queen. Pastor McCormack cozments
on this cocizl predilection of the group: YCampus Crusade is a snebbish outfit. One
of its initial operations on campus is to try to capture well-known athletes, social
leaders, student political leaders, (etc.) . . . This may seem like the get the
leader and the rest will follow technique, but it m2y also be sncbbishness, if for
no other reascen than that the others do not indeed Tollow in any great numbers for
any preat length of time." (Ibid,) To have a high secial standing on camrus is to
greatly increasc one's chance of being evangelized by Campus Crusade. This is the
evident social consciousness of Campus Crusade. One of the rasults of this social
stance is that many of thosc who benefit by present social arrangements tend to give
generously to a movement with a de facto commitment to keep them that way. With
Campus Crusade having 2800 full-time staff, it can be safely estimated tkat the
churches and their mermbers give more finoncial support to Cazpus Crusade then they
give to their own denominational prograns of ministry in higher oducation, probably
in the range of twice as much,

A word must be said here about two other tendencles of Campus Crusade toward culture
religion. d

One lies in the realm of sports, where athletes perform for Athletes in Action,
a program of Campus Crusade, and then give their witness. Too cften their witness
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cezes throurh seurdinz 1ike th2t of a high school plnyer whose footbsll team has

gir risrid ctaite seai-fintl gize (roperted by Bright, cp. cit., p. 108):
=e » Christisn, . « » I w25 1 second-r~te persen, a second-rate student
-rete--thlete, Since I invited Jezus Christ into ry life, I now have

~ rerscn b2 pl-y ~nd live, nnd th-t is for the glory of God. I think if people see
whtt I, ~s well 78 the rest of the ‘e°m, have been ~ble to nccomplish with Godfs
help, they will roalize th-t He c~n do the saze for them.”

zn th

The other peint where culture-religion is even more pronounced in the Cempus
Crusnde prapren 13 in its mixing of n»tion~lism nnd religion. Bright's own words
describe cre of their productisns: b

"Font~sis in Rad, White 2nd Blue,” is » musicnl prose progr-m
is the rusienl story of our fl~g., Desigred to honer the
gservice =en mnd wonmen of America ~rd dedicnted to the wives

and zethers of our fichting men oversens, its purpose is
feur-fold:s (1) to focus attention of citizens young nnd old
on ~lleei~nee to our cruniry; (2) to introduce men nd women
to the historic~l Person, Jesus Christ, ~nd to tell them how
cne oy knew Hin perssanlly ond live the ~bund~nt Chrisiicn
1life; (3) to assist militry chaplairs in their ministry to the
=ilit-rv ecrzunity; (L) to ch~llenpre cormitzent to Christinn
principles--to preduce lives of purposc, power, and peace,

ord become better citizens “for God and country.” (Ibid,. 129.)

Some micht infar fron their con-involvement stance that Campus Crusade is
ertirely nen-palitical. Cne need only see this description of “Fantasia in Red,
White, and Blue' tn note that this is not the case, Carpus Crusade is highly
poiitical—but entirely in support of tha status quo. Its blend of patriotism and
Crristianity, its analysis of radicals and liberals on campus as the greatest threat
to cur izerican freedom, and its fondness for the same wealth that supports right~
wing anti-cozmunist crusades, all show that while Campus Crusade is not in the world,
it is very much gf the world, especially the world of reactionary politics.

V. Campus Crusade and the Church .

Publicly identifying itself as "the cvanpgelistic arm of the church,” Campus
Crussde has a relsticnship with the mainline protestant churches which is at best
azbirusus. Verbal comuitments to the Church abound, and Campus Crusade staff operate
urder & sirict rule that they must join a local church witnin 90 days of moving
into a new gituation.

In spite of such indications of church support, abundant signals give credence
to the charge thet Compus Crusade is anti-church, or at least opposed to the thrust
and directien of major denczineticns. Evangelism training gives constant warnings

Seut the church, and whatever stalf do 2bout loeal church membership, converts
seso to fravitate more teward fundomentolist congregation,

It has been roted that multiple Crusade staff in a piven town spread themselves
cut to different churches, with the obvious intent of bringing Campus Crusade type
witress inta thosze church schools and congregation. There is also the fact that
Crusade emplorees must raise their own support, and that local operating budgets must
ccze out of lecal churches. Theso factors may Indicate why staff attend churches
where cre wsuld not expect thea to be comfortabletheologically,

Some of these indicators of anti-church bias include the previously mentioned
cezparison in which Campus Crusade training is more fruitfll than seminary educatioh,
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and the advice that converts should be won by Crusade nethods, and only afier they
are saved should they be directed to a church "Where Christ is honored and i%e Bidle
is preached.” Read: "A church vwhose theolegy and sscial stance reserbles our cwn.M

Quite clearly, in this view'we are surrounded by churches where Christ is nat
honored and the Bible not preached., Cnc deoes not have to infer thet froc this warne
ing, for he is told repeatedly that “95T of all churchmen are the biblical carnal
man,'  (Quoted from addresses by Bill Bright.) The reason churchmen are carnal is
that the church has failed to glve them the information on hew to be filled with
the Spirit. Campus Crusade explicitly understands itself as having come cn the
scene because tho church has failed. As one new Campus Crusade worker, exulating
students wearing sneakers and carrying textbooks, put it (thus warming the hearts
of the local ministers! assoctation): "You are together reaching only 5% of the -
students. Campus Crusade has come to reach tho other 95%."

It may be only a question of tactics, but it probably reveals an interesting
bit of anti-church bias when Campus Crusade's enthusiasm is inverted into anti-cleri=
calisnm, Onec member of a team spoke to a large congregation in Manila, Fhilippines,
and asked that his ordination not be revealed in the bulletin or introduction. As
he preached, he repeatedly spoke of Ywe laymen . . ." Apparently in the conviction
that laymen can witness and that tho church hes failed, Campus Crusade is dubious
whether clergymen can effectively witness for Christ.

If this led to a sound ministry of the laity, a church cn fire with its misaion
without benefit or hindrance of clergy, well and good! But the Campus Crusade
calling undercuts a sound understanding of the ministry of the laity. If the clergy-
man could not witness as a clergyman, a more fundamental difficulty of this approach
is that it does not involve laymen as laymen, that is, as those whose work gives
them arenns in the world in which to work for the increcase of love of Ged and neigh-
bor. It involves them as substitute and volunteer clergy who withiraw from those
arenas of work and respensibility in order to focus on spiritual matters and to carry
on the priestly function of saying the right words so that men may be saved.

In this paradox of calling laymen to witness and yet drawing them away frea a
gerious ministry of the laity lies a most fundamentsl criticism of Carpus Crusade.
It clearly reveals itself as a separatist movement that dees not deal with the call
of God to obedience in secular arenas, It leads not to involvezent in the world as
Christians, but to stepping aside from the world to deal only with Msouls.” One
feels that he io called to serve God not in and through his work, but by snatching
time from his work (whether on the job or_elsewhere) to be a Four Spiritual Laws
evangelist,

When Campus Crusade speaks judgment againat the church, we cannot totally dis-
agree, and we assume that their voico might be one way in which God speaks his
Judgment against the church. The church has failed at significant points, and the
vci{ existence of organizations such as Campus Crusade stands as a judgment on those
failures.

The church necds to be reminded in many ways that it falls short of its high
calling. Campus Crusade stands as ono of the reproaches against the church, although
more by way of caricaturc then correction. Further compartmentalization of life,
segrenting Christian faith away from encounter with the principalities and powers
of the world--tho way of Carpus Crusade--is in the direction away fream faithfulness
to the Lord of all of lifo as wo understand it. The principle of the Church Reformed
is not only that tho Church always needs reforming, but that God is always at work
within it to reform it, and outside, separatist groups such as Campus Crusade are
not essential for that purpose.

Cemeeip. ¢ e rweeep—— it s e B e 1 s e e B Lr
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V¥hat we urge upon the churches, then, is a new response of faithfulness to
God--rot in a religiocus cubbyholc, not with new gimmicks to get men to say the right
words--but in obedience with our whole lives. Such obedience will have to do with
the courage for discipleship in the world, the grace to know weakness and failure,
the celebration of the vision of a new day under .the rule of God. The reward may
reserble a cross more than it resembles popular success, but this is the validation
of ministry that should be meaningful to followers of Jesus the Christ.

Cecil Findley

23 West Calendar Avenue
La Grange, Illinois 60525
March 16, 1972
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ISRAEL TO DEFORT ZEALOUS
MISSIONARY FROHM UNITED STATES

By Religious News Service (1-19-73)

JERUSALEIL (RNS) -- A Christian "missionary" from the United States
who has carried.on evangelistic activities in Israel is being deported
from the country.

Arnold Butler, 38, was jailed in December because he did not obey a
deportation order that had been issued against him, There was no indication
of when he will actually leave the country.

Mrs. Yehudi Heubner, the deputy director of the Interior Ministry who
signed the expulsion order against lir. Butler, said that he had been living
in Israel without a visa and was unable to support his wife and six chil-
dren, who are also living in Israel.

"Butler spat at the state in which he was a guest,” Mrs. Heubner
commented, "The missionary work was the last straw."

Mrs. Priscilla Butler, who is being allowed to stay in the country with
her children, said they came to Israel from San Jose, California, because
Twe saw a real spiritual revival in Israel, and America to us was Sodom and
Gomorraha."

After arriving in 1970, Mrs. Butler said, her husband tried to farm in
the southern part of the country but could not make a living from the sandy
soil. Next, he worked double shifts in a textile factory to pay the bills
for their sixth baby and for a throat operation for one of their sons.

"One night, Jesus came to him in a dream,™ Mrs. Butler related.
"Arnold told Him that if God saved His son, he would work to save God's
children here in Israel."

Mrs. Butler said that although she and her husband are not members of
a particular denomination, "we call ourselves Pentecostals, and we believe
in Jesus as the llessiah."

After getting the call to witness, Mr, Butler made Ashdod, a port town
populated by Oriental Jewish immigrants, his mission field.

"We knew it was a tough place to work in," Mrs. Butler said, "but
that's what Arnold wanted. He would stand in the street and hand out
pamphlets in English offering free New Testaments. He was harassed con-
stantly. Once he got jumped by three Yeshiva students.”

Despite these obstacles, lir. Butler's zeal grew, Last September, he
went to the Wailing Wall to hand out New Testaments. The date was Sept. 17
-- Yom Kippur, the most solemn of the Jewish Holy Days. A riot almost
broke out and lMr. Butler was fined $100 for endangering the peace.

(more) PAGE -2-
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The official charges against lir. Butler that led to the deportation
order were that he lacked means of support, was a burden to the state, was
not entitled to immigration rights because he is not a Jew, and was involved
in missionary activity.

Mrs. Heubner of the Interior Hinistry pointed out that there is no
law that bans missionary work in Israel and that na one has ever been
deported from the country solely for engaging in evangelistic work.

"We are a nation of immigrants, and we have to care first for these
immigrants,™ she said. "We have the right to turn back a non-Jew if we
think he is going to be a burden on the state. And we aren't bringing Jews
here just so that missionaries can come along and change their religion."

Israel is seeking the image of a country that respects the rights of
other religions, Mrs. Heubner commented, and for that reason has permitted
"hundreds" of missionaries who were in Palestine in 1948 to remain. Of the
"few" persons who have been expelled for missionary work, she said, prosely-
tizing was not the sole reason in any of the cases.

"Invariably, they had no means of support, and they endangered the
peace, " Mrs. Heubner commented,

Summing up her reaction to the affair, Mrs. Butler said: "Israel is not
what we expected., If it's God's will, I'd like to go back to the United
States,"

0l

LIBERALIZATION OF FRANCE'S
ABORTION LEGISLATICN URGED

By Religious News Service (1-139-73)

PARIS (RNS) -- The Jesuit monthly, Etudes, has published an appeal -
signed by 14 Protestants and Catholics, including the magazine®s publisher,
calling for changes in France’s "outdated" abortion legislation.,

Without abandoning "a generél policy of dissuasion,™ the appeal says,
an attitude of condemnation and repression should be raplaced with one taking
greater account of individual circumstances.

It proposes the establishment of a special council to review requests
for an abortion and suggests factors to be taken into account in the work
of such a council.

Signers of the appeal, in addition to Father P.Bruno Ribes, S.S.,
publisher of Etudes, include Dr. Jean Raymond Bertolus, psychiatrist;
Jean-Noel Biraben, demographer; Dr. Michael Chartier, gynecologist; the Rev,
Andre Dumas, professor at the Protestant Faculty of Theoclogy in Paris; Jean
Garner, agronomist; and Father Philippe Roquepio, a Dominican theologian.

In its list of guidelines, the group said abortions should not be
approved after the 12th week of pregnancy, and that an abortion should take
place ™n an approved hospital or clinic,” '

The council that would consider requests for abortions, the statement
said, should include two doctors, a social worker and a person "apt in the
exercise of marriage counseling.”

=0 PAGE - 3-
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THE AMERICAN JEWISH COMMITTEE institute of Human Relations,165 E. 56 St. New York, N.Y. 10022, PLaza 1-4000

The American Jewish Committee, founded in 1806, is the pioneer human-relations
agency in the United States. It protects the civil and religious rights of Jews here
and abroad, and advances the cause of improved human relations for all people.

MORTON YARMON, Director of Public Relations
FOR IMMEDIATE RELEASE
NEW YORK, Jan. 19...Reflecting the concern of American Jewry that the year-long evangelistic
campaign known as Key '73 might became a “source of tension and conflict," the American
Jewish Committee has urged Christian groups participating in the campaign to "respect the
convictions and feelings of Jews and to disavow specifically any intention to proselytize
the Jewish cammmity."

In addition, the AJC listed three specific suggestions as to steps the Christian
groups might take to alleviate Jewish fears over the stepped-up missionary drive. They were:
1. to take "particular care in the presentation of such themes as the Crucifixion
and Jewish reaction to Jesus, so as not to contribute to the development of anti-Jewish

attitudes in the Christian commmity™;

2. "to give serious consideration to the conclusions of reputable Christian scholars
affirming the continuing validity of Judaism";

3. "to avoid the implication that Christianity and America are synonymous."

The AJC's official statement on the evangelistic campaign was adopted in principle
by its National Executive Council last December, and ratified by its Board of Governors

The stated aim of Key '73 is "to share with every person in North America more fully
and more forcefully the claims and message of Jesus Christ." While rooted in evangelical
Protestantism, it has received wide ecumenical support fram other Christian groups. In
addition, the AJC noted, "there has been a marked increase in the efforts of those missionary
groups that aim specifically at the conversion of Jews to Christianity."

"The American Jewish Committee recognizes the inherent right of all religious commmities
to propagate their faith in our pluralistic society,” the statement declared. "However,
missionary approaches to Jews have frequently been based on a false, stereotyped and carica-
tured image of Judaism as an 'incamplete' or 'obsolete' religion that has been replaced by
the 'new Israel' of Christianity. Such a view is offensive to the dignity and honor of the
Jewish people.”

_ -more~
Philip E. Hoffman, President; Max M. Fisher, Chairman, Executive Council; David Sher, Chairman, Board of Governors; Elmer L. Winter, Chairman, Board of Trustees
Bertram H. Gold, Executive Vice President

Washington Office: 818 18th Street, N.W,, Washington, D.C. 20006 + European hq.: 30 Rue la Boetie, Paris 8, France = Israel hq.: 9 Ethiopia St., lerusalem, Israel
South American hq.: San Martin 663, 2 P. (Cfi, Buenos Aires, Argentina = Mexico: Av. Ejercito Nacional 533 # 302-303 Mexico 5, D-F.
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At the same time, the AJC statement cautioned the Jewish cammmity "against with—
drawal from the arena of interreligious activity, out of an unwarranted suspicion of all
Christian motivations in approaching Jews for dialogue or interreligious programming."

The statement pointed out that Jews had benefited substantially from increased
Jewish-Christian cooperation in recent years. Among these gains, it cited "revised and
improved Christian textbocks, training programs for Christian teachers, massive Christian
support for Soviet Jewry, increasing sympathy for Israel, and growing rejection of anti-
Semitism."

"These gains must not be lost through an irrational over-reaction to those movements
that rely on persuasion and not coercion," the AJC statement said.

The full statement follows:

A significant development affecting contemporary Jewish-Christian relations is the
recent intensification of programs of evangelism. During the next eighteen months an un—
precedented evangelistic drive known as Key '73 is scheduled throughout the United States
and Canada. This campaign, while rooted in evangelical Protestantism, has wide ecumenical
support and has as its stated aim "to share with every person in North America more fully
and more forcefully the claims and message of Jesus Christ." In addition, there has been
a marked increase in the efforts of those missionary groups which aim specifically at the
conversion of Jews to Christianity.

The American Jewish Cammittee recognizes the inherent right of all religious cammmities
to propagate their faith in our pluralist society. However, missionary approaches to Jews
have frequently been based on a false, stereotyped and caricatured image of Judaism as an
"incamplete" or "cbsolete" religion that has been replaced by the "new Israel" of Christi-
anity. Such a view is offensive to the dignity and honor of the Jewish people.

Lest the forthcoming evangelistic campaigns became a source of tension and conflict,
we urge the various Christian bodies participating in Key '73 and similar efforts to respect
the convictions and feelings of Jews and to disavow specifically any intention to thus
proselytize the Jewish commmity. We also suggest that particular care be taken in the
presentation of such themes as the Crucifixion and Jewish reaction to Jesus, so as not to
contribute to the development of anti-Jewish attitudes in the Christian commmity. We ask
Christian groups to give serious consideration to the conclusions of reputable Christian
scholars affirming the continuing validity of Judaism. Further, we urge those groups
engaged in Key '73 and other programs of evangelism to avoid the implication that Christi-
anity and America are synonymous.

Finally, we caution the Jewish comumity against withdrawal fram the arena of inter-
- religious activity, out of an unwarranted suspicion of all Christian motivations in
approaching Jews for dialogue or interreligious programming. Jews have benefitted sub-
stantially from increased Jewish-Christian cooperation in recent years: in revised and
improved Christian textbooks, in training programs for Christian teachers, in massive
Christian support for Soviet Jewry, in increasing sympathy for Israel, and in a growing
rejection of anti-Semitism. These gains must not be lost through an irrational over-
reaction to those movements which rely on persuasion and not coercion.

73-960-9
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OF B'NAI B'RITH

315 Lexington Avenue
New York, N.Y. 10016

MEMORANDUM
TD: CRG'S
From: Stan Wexler
Date: January 19, 1973
Subject: Key 73 - A Jewish View, by Solomon S. Bernards R 327

This recent reprint from the January 3, 1973 issue of the Christian
Century is a brief but candid critique of Key 73 from the Jewish point of
view. Key 73 is a major evangelical effort. Numerous churches are pooling
their resources to bring the Christian message to America in 1973.

Rabbi Bernerds clesrly discusses the objections which such an effort is
likely to provoke within the Jewish community and among thoughtful men and
women generally: This evangelical campaign seems to concentrate on the
problem of personal salvation to the exclusion of social concern: the pro-~
moters seem bent on securing public recognition and acknowledgment of their
efforts in a way that is likely to intrude on the privacy of others: the mes-
sage of Christianity itself is likely to be debased when reduced to the lowest
common denominator in an effort to reach a mass audience; and some of the
evangelists are resorting to methods of interpreting Scripture which have
long since been repudiated by many responsible Christian scholars. Finally,
and most importantly, Key 73 will be used by the Jews for Jesus movement to
spread their version of Christianity -~ which is by no means free of anti-Jewis:
undertones -- within the Jewish community.

Rabbi Bernards notes with approval that one locel group of Christian
ministers has esgreed to cooperate with Key 73 only if it disavows any attempt
to convert the Jewish people. He concludes the essay with & quotation from
Martin Buber. "The gates of God are open to all. The Christian need not go
via Judaism, nor the Jew via Christianity in order to enter into God."

List Price: 10 cents. Regional Office price: $8 per 100.
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Key73—
A Jewish View

This zealous evangelical effort
threatens a setback

Py for
Jewish-Christian conversation.

'SOLOMON S. BERNARDS



+ AS AN AMERICAN and as a Jew, I react with
considerable ambivalence to the Key 73 evangelistic
campaign, which will be “calling our continent to
Christ.” 1 affirm the right of all Christian (and
other) individuals and groups to proclaim their
witness as vigorously and forthrightly as they are
able. But the apparent monolithic, triumphalist tone
and approach of the Key 73 outreach disturb me. I
fear that the campaign may result in a backlash of re-
sentment against the religious enterprise as a whole.

As a believing person, I welcome concerted efforts
to give public visibility to re11g10us commitment
and principle; but at the same time I am troubled
by Key 73’s seemingly narrow focus on individual
salvation, and even more by what appears to be a
simplistic pietism, which is likely to weaken, if not
seriously to undermine, the commitment to active
religious concern for a just and compassionate society.

As a student of Christianity, I understand Key 73
to be an expression of its preoccupation with evan-
gelism as a core article of faith. Simultaneously, I am
worried about the effect of this proselytizing effort
on the Jewish community and especially on the
current Jewish-Christian dialogue. Let me deal with
these strictures seriatim.

I

The monolithic undertones of this effort that
aims at a completely Christian America: only those
who have .experienced the heavy pietism of some
communities and regions, in this country or else-
where, know what a stiﬂin'g, suppressive climate can
be imposed by a religious group which sees itself as
having an exclusive patent on spiritual truth. It is
clearly not a climate that promotes individualism
and diversity. This is the kind of climate that
obtained in most of colonial America (Roger Wil-
liams and the freedom-loving community he devel-
oped in Rhode Island were glaring exceptions).
The Key %3 campaign would introduce a new form
of public piety: church bells ringing at noon every
day; offices, department stores and supermarkets
called upon to halt their activities for a daily period
of meditation and /or supervised prayer; every house
on every block of every city, town and village
systematically canvassed for the distribution of New
Testament tracts and other evangelical material. No
doubt some people will welcome this new climate,
but many others will resent these intrusions on their
privacy. '

The triumphalism of Key 73 is evident in the
announcement by one of its leaders, on the basis of

Rabbi Bernards is director of the department of interreligious
cooperation of the Anti-Defamation League of B'nai B’rith.

“simple arithmetic,” that a year or two of this type
of program can convert the whole United States —
and indeed the whole world — to Christianity. The
calculations are simple. The leader in question
claims that one-quarter of the world’s present popu-
lation is Christian. If every Christian would convert
just one other person in this Key 73 year, half of the
world’s population would be Christian by 1974. It
will be relatively easy for that one-half of the
population to convert the remaining half — and the
evangelistic goal will have been achieved. The mind
boggles at such self-confidence. Imagine how leaders
of non-Christian faiths will react when they learn of
plans for their quick liquidation ‘and extinction
from the world scene.

11

An evangelistic endeavor as zealous as Key 73
aims to be will inevitably take two stands.

First, in the effort to win great masses of people, it
will tend to pitch the evangelical message at the
common-denominator level of biblicism and sim-
plistic theology, with the heaviest emphasis on emo-
tional appeals. Second, in the desire to “convince,” it
will tend to disparage and downgrade other faiths
and value systems.

The first of these attitudes is amply evident in the
Jesus movement and among Jesus people, where the
repetition of devoutly memorized phrases and pas-
sages substitutes for historical and theological depth
in the understanding of Scripture. In an article
published in the May 10, 1972, issue of this journal,
Richard Gelwick describes his encounters with the
Christian literalism of the Jesus people. One of his
conclusions is that their peculiar type of enthusiasm
and Jesus worship amounts to crypto—anti-Semitism.
As to the second attitude, there is no better way than
disparagement of other faiths to stir up recrimina-
tions and to revive ancient hostilities that had been
half forgotten. The ultimate victim of the bitterness
thus engendered is religion as a whole.

A new intensified campaign for converts to Chris-
tianity is bound to affect the Jewish community.
Like other Americans, Jews will be approached at
work and at home and urged to accept a tract or to
attend a rally — in short, to respond to the Key 73
appeal. And there’s the rub!

The Jewish experience with Christian evangelism
s obviously longer than that of any non-Christian
group in history. After all, Jesus was a Jew and the
first Christians were Jews. This experience has been
and continues to be extremely painful and sorrow-
laden. The Gospels record both the initial overtures
to Jews and the Christians’ frustration at Jewish
resistance to these overtures. The New Testament



also records the charges laid against the Jews by
those frustrated Christians: blindness, stubbornness,
demonic perverseness, unredeemed decadence, cor-
ruption and degeneracy, etc, etc. Will Key 73
evangelizers be similarly malicious in consequence
of their inevitable disappointment with Jewish pros-

pects?
III

Among the principal arguments of the early
appeals to Jews was the assertion, supported by
proof texts from the Hebrew Scriptures, that Jesus’
appearance had been foretold by the Hebrew
prophets. That assertion persists to this day, even
though it is clear beyond contradiction to fair-
minded biblical scholars — Christian as well as, of
course, Jewish — that such christological interpreta-
tion runs counter to the plain meaning of the
Hebrew text, therefore is figurative and allegorical
only. In support of these scholarly findings, the
Revised Standard and Catholic Confraternity ver-
sions of the Bible, along with the Interpreter’s Bible
commentary, disapprove either completely or par-
tially of reading Christology into Hebrew Scrip-
tures. But Key 73 apparently intends to follow the
discredited old custom. At least Key 73 evangelizers
have not been explicitly instructed to abandon the
proof-text approach. For Jews, proof-texting is a raw
nerve even today. It was the church’s traditional
method of “proving” to Jews that they were traitors
to their own sacred documents. Moreover, their
historic encounter with evangelism remains vivid in
Jewish memory, even if Christians have forgotten or
never known- it. Throughout medieval and later
times, Jews were compelled to listen to sermons,
very often delivered by Jewish converts, on the
truth of Christianity as against the falsity of Juda-
ism. Leading representatives of Judaism were forced
to hold ‘“‘debates” on the “true religion” with
Christians. Many Jews were converted to Christiani-
ty under threat of death or expulsion from the
country — and when they proved less than enthusi-
astic about their new faith, the Inquisition was
established. More recently, at the time of the Hitler
Holocaust the Jewish community in Europe was
tauntingly told by some Christian leaders that the
Jews’ suffering at the hands of the Nazis was the
price they had to pay for their refusal to accept
Christ. Again, Jews remember.

They remember too that in the Hitler years
numbers of Jewish parents entrusted their young
and teen-age children for safekeeping to Christian
friends or to church child-care institutions. Many of
these children were lost to the Jewish community,

for they either disappeared tracelessly or emerged
after the war as Christians. Jewish efforts to retrieve
the children were agonizing. The celebrated Finaly
case was but one of many.

v

Clearly, mass-based evangelical enterprises such as
Key 73 are bound to induce jitters in the Jewish com-
munity. It takes seriously the possibility of losing
some of its members to Christianity (and every loss,
whether of one or of many, is a matter of deep con-
cern). But above all it foresees the resurgence of
tension, anxiety and bitterness on both sides that this
evangelical effort will bring about.

Even worse as regards the impact of Key 73 on the
Jewish community is the fact that an organization
which undertakes a specific evangelistic thrust to
Jews generally employs for this purpose evangelists
recruited from the ranks of converted Jews. A
number of such individuals — they like to call them-
selves, albeit unfairly and inauthentically, “Hebrew
Christians” or “completed Jews” or “Jews for Jesus”
— are capitalizing on Key 73, riding on its coattails
as people with a special “mission to the Jews.” Their
principal weapon is the proof text, and their favorite
ploy is to vilify present-day Judaism as a willfully
distorted product of rabbinic Judaism.

Rather disturbingly, Billy Graham has given tacit
approval to this evangelical thrust toward Jews. In a
recent television interview he asserted: “ . .. a lot of
Jewish people are coming to believe in Jesus. Now
they may not believe in him the way I do. They say
that they are not leaving Judaism, they're accepting
Jesus as a fulfillment of their Judaism.” “A lot of
Jewish people” —how many is “a lot”? Yet one
cannot but conclude that such a statement coming
from such a source will not be lost on those who are
bent on evangelizing Jews.

Over a year ago a full-page advertisement appear-
ing in a dozen or so metropolitan dailies throughout
the country carried the headline “So Many Jews Are
Wearing That Smile Nowadays!” A smaller version
of the same ad appearing in certain New York papers
was headlined, “What Is One of the Fastest Growing
Movements in Judaism Today?” Ads like these
subtly but unmistakably attack Jews and Judaism.
They are of a piece with the traditional vilification
of Judaism as fossilized, thoroughly legalistic, deadly
in its lack of spiritual inwardness. They report by
implication some of the stock calumnies that Jews
have heard from gentiles and Jewish converts for
centuries. In truth Judaism is not a joyless faith; nor
can a Jew who embraces Christianity avoid reading
himself out of the Jewish community.




All of this threatens a setback for Jewish-Christian
conversation — an enterprise based on mutual re-
spect and trust. Already those sectors of the Jewish
community which have been suspicious of Jewish-
Christian dialogue from the start are beginning to
assert that their suspicions have proved well
founded — that the nice things Christians have said
to Jews during the past few years were a calculated
process intended to “soften up” Jews for the baptis-
mal font. I hope responsible Christian leaders will
allay these suspicions by repudiating the effort of
Key 73 —or for that matter any future evangelical
campaign — to proselytize Jews.

It is gratifying to note that at least one Christian
group has moved in that direction. According to the
Richmond, Virginia, News Leader of November 28,
1972, the local clergy association

has agreed to cooperate in Key 73 . .. as long as local prose-
lytizing is not aimed at Jews. The association yesterday
voted unanimously to cooperate in the effort with the under-
standing that proselytizing be directed toward the inactive

and unchurched people in the Christian community. The
Rev. George F. Ricketts, association President, said after
the meeting that some recent Christian evangelistic efforts
are seen as “anti-Semitic” by some Jews and Christians. He
gave as an example a recent newspaper advertisement run
here by a Baptist Church that showed a ‘group of smiling
persons identified as Jews who, the advertisement said, were
smiling because they had been converted to Christianity.

In closing, let me quote two notable Jewish
scholars (their statements are given in B. Z. Bokser’s
Judaism and the Christian Predicament [Knopf,
19671, pp- 32; 38). Professor Abraham Joshua Heschel
once observed: “. . . if we [Jews] dedicate our
lives to the preservation of Judaism, how can we
take seriously a friendship that is conditioned ulti-
mately on the hope and expectation that the Jew will
disappear? How would a Christian feel if we Jews
were engaged in an effort to bring about the
liquidation of Christianity?” Martin Buber de-
clared: “The gates of God are open to all. The
Christian need not go via Judaism, nor the Jew via
Christianity in order to enter into God.”

For additional copies, write to:
Anti-Defamation League of B'nai B'rith
315 Lexington Avenue, New York, N.Y. 10016
or your nearest regional office

— R 1
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January 16, 1973.

¢

Rabbi A. James Rudin, Asst. Director
Interreligious Affairs Department
The American Jewish Committee

165 East 56th Street

New York, N.Y. 10022.

Dear Jim:

I am certain that I sent Marc Tanenbaum an advance copy of our second
survey report. In the meantime we have had it mimeographed, and I
am enclosing a copy for your own use. I also enclose a couple of
other items which you may find of interest.

It would, of course, be interesting to us to know what your input

is on this subject. Do we really disagree? Does stepped up
activity directed towards Jewish students necessarily lead to the
conclusion that Jewish students are succumbing? Share with me what
you can. Many thanks.

Best regards.

Cordial Lﬁours s
Encls:
ﬂW’*ﬁ-—
Rabb el Z. Fishman

SZF:MS,
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JEWISH STUDENTS AND THE JESUS MOVEMENT: A Follow-up Report
; Samuel Z. Fishman

In the spring of 1972, responding to reports of a significant and wide-
spread Jewish student response to resurgent Christian fundamentalism, the B'nai
B'rith Hillel Foundations conducted a survey of more than eighty American
college campuses in order to determine the degree to which such reports were

confirmed in actual experience. The schools which were surveyed covered
geographic locations which are approximately representative of the distribution
of Jewish student enroliment. Fifty of the respondents indicated that there

was indeed an upswing of fundamentalist activity at their campuses, but only
fifteen schools were identified as campuses where Jewish students had actually
been won over by Christian evangelists. In most instances the number of
Jewish students affected was less than five, although at a few large schools
(University of Michigan, University of Pennsylvania, and University of
California, Los Angeles) the incidence of Jewish conversion was estimated to be
as high as 25 or 30. The survey flatly contradicted claims later published in
Time magazine that "young Jews are converting to Christianity at the rate of
six or seven thousand a year" (June 12, 1972).

Further analysis of the situation indicated that any response on the
part of the Hiliel Foundations or the Jewish community should be highly
selective, treating the underlying causes of this rather limited phenomenon.
The report stressed the need to face the crucial problems which many of our
young people confront -- estrangement from family and community, insufficient
Jewish training and education, limited understanding of the total Jewish
experience, psychological and social isolation, etc. However, "'the challenge
of redeeming 'lost souls' will not be met by massive programs as much as by the
establishment of one-to-one relationships with competent counselors, committed
fellow Jewish students, or effective rabbis and teachers."

Continued expression of community concern over this subject prompted us
to again survey the field in order to determine the current dimensions of this
development and, more importantly, to acquire new insights into the issues which
confront Hillel and the Jewish community. Sixty representative campuses were
selected for this more recent survey, including a major proportion of those
which last spring reported on active situations. The quantitative results
were strikingly similar. Over forty of the schools indicated that the Jesus
movement had virtually no impact upon Jewish students. Several indicated
that the fall had been relatively quiet even in comparison to what had occurred
last spring. Of the dozen or so campuses which reported that Jewish students
were indeed being affected by evangelistic activities, the same handful
indicated a number as high as fifteen or twenty. In these latter instances a
vital precaution has to be added. The number of Jews who actually are
baptized (as distinguished from those who attend prayer meetings, rock concerts,
or discussions about Jesus) is still very limited.
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The chief concern of the respondents to the survey touches upon the
atmosphere which sintensive proselytizing activities generate in the campus
setting. Even Jewish students who do not convert may be gravely troubled by
challenges to knowledge, faith, and identity which they are not prepared to cope
with. Hillel directors agreed that appropriate responses were called for in
order to limif the potential impace of these evangelizing efforts.

The new evangelical thrust of fundamentalist Protestantism reflects a
coming together of individuals and groups of divergent and discrete backgrounds.
The most visible.college-based body is the Campus Crusade for Christ, which has
been functioning for more than twenty years. It has a large professional staff,
and its membership consists primarily of seung people who, as a generalization,
‘can be classified as relatively "straight' -- clean-shaven, conservative, and
from fairly conventional personal and religious backgrounds. By contrast,
those students who identify themselves as “"Jesus freaks" are often products of
the radical youth and drug culture of the past decade. They are searching for
a new lifestyle, are primarily self-starting and autonomous, and are led by
slightly older non-professional contemporaries with gifts of leadership and
inspiration. At the Universiiy of Michigan there is a Catholic pentacostal
group known as the Word of God community.

L11 respondents agree that Jews are not a primery target of the current
‘évangelical push; however, given the open setting of American and campus
society, Jews are bound to be affected by such developments. Although it is
c0mnon practice to refer to young Jews who have joined fundamentalist groups as

“Jews for Jesus," there is in fact no national or regional organization with
this name. Here too there has been a joining of interests between the older
Hebrew-Christian movements and the newer, more radical, Jewish student converts.
The American Board of lMissions to the Jews, founded in 1894 and generally
known as Beth Sar Shalom, has found a new lease on life through the current
Jesus movement.. Thus the evangelist Martin {(now calling himself lMoishe) Rosen,
Northern California director of the American Board of lMissions to the Jews,
enjoys a current prominence which he had never known before. The /fmerican
Board of Hissions to the Jews is the body which initiated the mass advertising
campaign about Jews who wear "that smile" and produced the controversial’
television film "Passover,' an account of a Beth Sar Shalom "seder."

i Both the Campus Crusade for Christ and the Zmerican Board of Missions to
the Jews have access to significant funds when it comes to producing materials
for distribution to potential converts. At Southern Illinois University in
Carbondale, for. example, various fundementalist groups are reported to have
distrlbuted 10 000 free cop1es of the New Testament.

’ None of the campus respondents was of the opinion that antisemitism is
an identifiable factor in the missionary programs, although a few stipulated
.that any attempt to convert the Jews is by definition an antisemitic act. The
~“birth of the State of Israel and the reunification of Jerusalem are theologically
510n1f1cant moments for fundamentalist Christian thought, omens that the Second
Comln" is not far off. It is to be & time of glory for whmcn, presumably, the
ﬁcbildren of Israel should be preserved intac:, .

Among Jewish students who have in fact converted there pfeﬁails the
unusual claim that they have not abandoned their identity as Jews. By contrast,
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they put forward an idea which has not been heard since the early days of
Christianity, that it is possible for a Jew to embrace Jesus without abandoning
his Jewish identity. No responsible segment of the Jewish community appears
ready to accede to this claim. :

Appropriate responses to these observations and developments fall into
three broad categories: (1) campus program innovations, (2) community policy
. actions, and (3) counseling with students who have been directly affected. On

those campuses where the presence of the Jesus movement is more keenly felt,
the B'nai B'rith Hillel Foundations have initiated a variety of programs in
order to provide'a Jewish perspective on the central issues. Thus, for
example, at Los Angeles Valley College a series of five weekly public lectures
was presented by a Jewish member of the faculty on the topic '"Jesus in the
Context of History: A Jewish Approach." At UCLA one of the Hillel directors
offers a course in the free Jewish university on "The Messiah in Judaism:
Textual, Historical and Contemporary Perspectives.' At Pennsylvania State
University the rabbi teaches a course on the '"Jewish Understanding of the New
Testament." Guest lecturers and scholars are invited to speak on such topics
as "Why Jews Don't Accept Jesus." One Hillel director conducts informal
se;sﬁons on "everything you've wanted to know about Jesus but were afraid to
ask.

Additional program developments are in the planning stage, including
weekend retreats for intensive cxploration of relevant issues and experiences;
training student outreach workers as teachers, tacticians, and counselors;
preparation of interpretative and inspirational literature; establishing
bavurah living groups; and intemsification of the sense of Jewish community and
fellowship within the campus setting.

A few Hillel directors have reported instances of "crisis" situations
where immediate counteraction was initiated. At a UCLA lecture the Hebrew-
Christian speaker suggested that ‘"had the six million who died in the Holocaust
become Christians, Jesus would have saved them from the gas chambers." A
counter-statement was issued at once, declaring that '"there is little Shalom
in Beth Sar" and denouncing this "cynical exploitation" of the Jewish
people's greatest tragedy. At the University of Michigan a prayer meeting
was called on the evening of Yom Kippur, and Jewish students were invited to
‘attend. The few who did were met by a line of Jewish students wearing
tallesim and distributing a leaflet to remind them that "tonight is Kol Nidre,
the holiest night of the year," and inviting all Jews as brothers to their
people's Kol Nidre service. An anecdote in a lighter vein is reported from
Temple University. When a certain Jewish student was approached by a
Christian missionary, the Jewish student indicated his readiness to debate the
relative merits of Judaism and Christfanity provided that they spoke in the
original language of scripture -- the Jew would use Hebrew and the missionary

Greek: The "dialogue" quickly ended.

- A number of policy implications emerge from these reports and a pattern
of action on the part of Hillel staff and students is now evident. At several
schools the dean of students or the director of university housing has agreed
to issue a statement assuring every student's right to privacy in his own

dormij tory room and forbidding door-to-door proselytizing or soliciting of any
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kind. Hillel directors are coﬁferring with the university president, the
director of religious affairs, and other officials in positions of authority in
order to interprédt to them the sensitivities of the Jewish community to
aggressive conversionary activities. At one school in Los Angeles conferences
were initiated with the coordinator of student activities, the result of which
was the issuance of ''guidelines for appropriate activities of religious clubs."
The guidelines urge a strict separation of church and state and forbid actions
which "derogate either expressly or by implication another religion or faith,"
or "are directed to another specific religious group or faith."

At many campuses the Hillel directors have initiated discussions with
their fellow campus ministers (including sometimes representatives of
fundamentalist groups) in order to enlist their support in defining tolerable

‘limits to conversionary programs and to express their opposition to efforts

specifically aimed at Jewish students.

At the University of Michigan, several campus ministers prepared papers
on "religious witnessing in the university community."” In the statement of the
Hillel director he drove home the point that '"after Auschwitz the Christian
mission to the Jews must come to an end. To say that the Jews are damned and
in need of salvation is to start out once again on the inevitable path to
huschwitz. When you missionize or proselytize me you say that you do not
recognize my right to exist as a Jew.'" At least one Christian scholar has
declared that missionary appeals to the Jews are based upon a misunderstanding
of New Testament theology which, he argues, instructs that the proselytizing
must be carried on among the gentiles and that, by implication, Jews are to be
left alone.

Some caution must be exercised in the process of public protest and

‘invocation of campus regulations. At UCLA, for example, the abuses of Beth

Sar Shalom led to their temporary suspension as a group permitted to use campus
facilities. However, the.announcement of this action provided them both
publicity and the martyr's role. Raising too much of a hue and cry may be
ultimately counterproductive. What is called for is essentially quiet

diplomacy, in which Hillel directors and Jewish community leaders seek out

university officials and church leaders in order to express Jewish concern over
attempts to lure away Jewish students through slick advertising techniques and
zealous exploitation of personal crisis. Where there are violations of
university regulations concerning such matters as intrusion into the dormitory
room or abuse of free speech privileges, restraining influences must be
exercised.

Perhaps the most significant response of all would be to emphasize once
again the importance of enhancing personal relationships between potential
Jewish adherents to the Jesus movement and competent teachers, rabbis,
counselors and, most important of all, peers with an understanding of the issues

involved.

This report may be concluded by citing the comments of two of our most
able and experienced Hillel directors. From UCLA comes the following question:
"Who are more important, 3000 alienated Jewish students who may seek a balanced
approach to Judaism or thirty Hebrew Christians? Who should receive the
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greater proportion of my time?'. And from Rutgers the director writes: "It is
obvious to me that, despite the proVlems which the 'Jews for Jesus' pose, the
real issues lie &lsewhere. Assimilation, secularization, and the obvious

poverty of spiritual resources within the American Jewish community are the

_most significant causes for alarm. Vhen one wants to consider the threats of

other faiths, the challenge posed by Eastern religions, Yoga, Hare Krishna,
transcendental meditation, etc., involve far more Jewish youth (many in a
serious and mature manner) than do the Jesus people."

One may use a medical analogy in summarizing the present situation.
Among the collectivity of the Jewish people there may be a tiny percentage who
are presently the victims of a rare and unusual "malady'; by contrast, there
are thousands who are suffering from a chronic and debilitating "ailment." If
the individual afflicted by the rare malady is a member of one's immediate
family or circle of acquaintances, it is clear that all resources must be
mustered in order to effect a cure. Nevertheless, when it comes to a
consideration of the use of community funds and resources, the challenge
remains what it has always been: to create a setting among our young people
in which the chronic plagues of indifference, ignorance, and alienation may be
more effectively counteracted.

Decgmber 15, 1972.

—




NATIONAL JEWISH COMMUNITY RELATIONS ADVISORY COUNCIL

memo

S5 WEST 42 STREET. NEW YORK, NEW YORK 10036 + LO 4-3450

January 24, 1973

To: NJCRAC Member Agencies and CJIWF Executives
From: Isaiah M. Minkoff, Executive Vice Chairman
Subject: The Jesus Revolution

In keeping with our promise to send you informational materials
we have duplicated the enclosed "Jewish Students and the Jesus Movement:
A Follow-Up Report," by Rabbi Samuel Z. Fishman, Assistant National
Director for Program and Resources, of the B'nmai B'rith Hillel Founda-
tions.

Additional copies in reasonable numbers are available on
request from the B'mai B'rith Hillel Foundations.

Best regards.

sab
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JEWISH STUDENTS AND THE JESUS MOVEMENT: A Follow-up Report
Samuel Z. Fishman '

In the spring of 1972, responding to reports of a significant
and widespread Jewish student response to resurgent Christian funda-
mentalism, the B'nai B'rith Hillel Foundations conducted a survey of
more than eighty American college campuses in order to determine the
degree to which such reports were confirmed in actual experience.

The schools which were surveyed covered geographic locations which

are approximately representative of the distribution of Jewish stu-
dent enrollment. Fifty of the respondents indicated that there was
indeed an upswing of fundamentalist activity at their campuses, but
only fifteen schools were identified as campuses where Jewish students
had actually been won over by Christian evangelists. In most instances
the number of Jewish students affected was less than five, although at
a few large schools (University of Michigan, University of Pennsylvania,
and University of California, Los Angeles) the incidence of Jewish con-
version was estimated to be as high as 25 or 30. The survey flatly
contradicted claims later published in Time magazine that "young Jews
are converting to Christianity at the rate of six or seven thousand

a year" (June 12, 1972).

Purther analysis of the situation indicated that any response
on the part of the Hillel Foundations or the Jewish community should
be highly selective, treating thé underlying causes of this rather
limited phenomenon. The report stressed the need to face the crucial
problems which many of our young people confront -- estrangement from
family and community, insufficient Jewish training and education,
limited understanding of the total Jewish experience, psychological
and social isolation, etc. However, "the challenge of redeeming
'lost souls’™ will not be met by massive programs as much as by the
establishment of one-to-one relationships with competent counselors,
comnitted fellow Jewish students, or effective rabbis and teachers.”

Continued expression of community concern over this subject
prompted us to again survey the field in order to determine the
current dimensions of this development and, more importantly, to
acquire new insights into the issues which confront Hillel and the
Jewish community. Sixty representative campuses were selected for
this more recent survey, including a major proportion of those which
last spring reported on active situations. The quantitative results
were strikingly similar. Over forty of the schools indicated that
the Jesus movement had virtually no impact upon Jewish students.
Several indicated that the fall had been relatively quiet even in
comparison to what had occurred last spring. Of the dozen or so
campuses which reported that Jewish students were indeed being af-
fected by evangelistic activities, the same handful indicated a

(over)
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number as high as fifteen or twenty. In these latter instances a
vital precaution has to be added. The number of Jews who actually
are baptized (as distinguished from those who attend prayer meetings,
rock concerts, or discussions about Jesus) is still very limited.

The chief concern of the respondents to the survey touches
upon the atmosphere which intensive proselytizing activities gene-
rates in the campus setting. Even Jewish students who do not con-
vert may be gravely troubled by challenges to knowledge, faith,
and identity which they are not prepared to cope with. Hillel
directors agreed that appropriate responses were called for in order
to limit the potential impact of these evangelizing efforts.

The new evangelical thrust of fundamentalist Protestantism
reflects a coming together of individuals and groups of divergent
and discrete backgrounds. The most visible college-based body is
the Campus Crusade for Christ, which has been functioning for more
than twenty years. It has a large professional staff, and its
membership consists primarily of young people who, as a generaliza-
tion, can be classified as relatively "straight"” -- clean shaven,
conservative, and from fairly conventional personal and religious
backgrounds. By contrast, those students who identify themselves
as "Jesus freaks" are often products of the radical youth and drug
culture of the past decade. They are searching for a new lifestyle,
are primarily self-starting and autonomous, and are led by slightly
older non-professional contemporaries with gifts of leadership and
inspiration. At the University of Michigan there is a Catholic
pentacostal group known as the Word of God community.

All respondents agree that Jews are not a primary target of
the current evangelical push; however, given the open setting of
American and campus society, Jews are bound to be affected by such
developments. Although it is common practice to refer to young
Jews who have joined fundamentalist groups as "Jews for Jesus,”
there is in fact no national or regional organization with this
name. Here too there has been a joining of interests between the
older Hebrew-Christian movements and the newer, more radical, Jew-
ish student converts. The American Board of Missions to the Jews,
founded in 1894 and generally known as Beth Sar Shalom, has found a
new lease on life through the current Jesus movement. Thus the
evangelist Martin (now calling himself Moishe) Rosen, Northern
California director of the American Board of Missions to the Jews,
enjoys a current prominence which he had never known before. The
American Board of Missions to the Jews is the body which initiated
the mass advertising campaign about Jews who wear "that smile™ and
produced the controversial television film "Passover,”™ an account
of a Beth Sar Shalom "seder."”

Both the Campus Crusade for Christ and the American Board of
Missions to the Jews have access to significant funds when it comes
to producing materials for distribution to potential converts. At
Southern Illinois University in Carbondale, for example, various
fundamentalist groups are reported to have distributed 10,000 free
copies of the New Testament.
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None of the campus respondents was of the opinion that anti-
Semitism is an identifiable factor in the missionary programs, al-
though a few stipulated that any attempt to convert the Jews is by
definition an anti-Semitic act. The birth of the State of Israel
and the reunification of Jerusalem are theologically significant
moments for fundamentalist Christian thought, omens that the Second
Coming is not far off. It is to be a time of glory for which, pre-
sumably, the children of Israel should be preserved intact.

Among Jewish students who have in fact converted there pre-
vails the unusual claim that they have not abandoned their identity
as Jews. By contrast, they put forward an idea which has not been
heard since the early days of Christianity, that it is possible for
a Jew to embrace Jesus without abandoning his Jewish identity. No
responsible segment of the Jewish community appears ready to accede
to this claim.

Appropriate.responses to these observations and developments
fall into three broad categories:

(1) Campus program innovations
(2) Community policy actions, and
(3) Counseling with students who have been directly affected.

On those campuses where the presence of the Jesus movement
is more keenly felt, the B'mai B'rith Hillel Foundations have ini-
tiated a variety of programs in order to provide a Jewish perspective
on the central issues. Thus, for example, at Los Angeles Valley
College a series of five weekly public lectures was presented by a
Jewish member of the faculty on the topic "Jesus in the Context of
History: A Jewish Approach.™ At UCLA one of the Hillel directors
offers a course in the Hillel free Jewish university on "The Messiah
in Judaism: Textual, Historical and Contemporary Perspectives." At
Pennsylvania State University the rabbi teaches a course on the "Jew-
ish Understanding of the New Testament.”™ Guest lecturers and scholars
are invited to speak on such topics as "Why Jews Don’'t Accept Jesus."
One Hillel director conducts informal sessions on "everything you've
wanted to know about Jesus but were afraid to ask.”

Additional program developments are in the planning stage,
including weekend retreats for intensive exploration of relevant
issues and experiences; training student outreach workers as teachers,
tacticians, and counselors; preparation of interpretative and inspira-
tional literature; establishing havurah living groups; and intensi-
fication of the sense of Jewish community and fellowship within the
campus setting.

A few Hillel directors have reported instances of "crisis"
situations where immediate counteraction was initiated. At a UCLA
lecture the Hebrew-Christian speaker suggested that "had the six
million who died in the Holocaust become Christians, Jesus would
have saved them from the gas chambers." A counter-statement was
issued at once, declaring that "there is little Shalom in Beth Sar"
and denouncing this "cynical exploitation” of the Jewish people's
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greatest tragedy. At -the University of Michigan a prayer meeting
was called on the evening of Yom Kippur, and Jewish students were
invited to attend. The few who did were met by a line of Jewish
+students wearing tallesim and distributing a leaflet to remind them
‘that "tonight.ig Kol Nidre, the holiest night of the year,'". and in-
viting all Jews as brothers to their people’s Kol Nidre service.
An anecdote in a lighter vein is reported from Temple University.
When a certain Jewish student was approaced by a Christian missionary,
the Jewish student indicated his readiness to debate the relative
merits of Judaism and Christianity provided that they spoke.in the
original language of scripture -- the Jew would use Hebrew and the
missionary Greek! The "dialogue" quickly ended. '

A number of policy implications emerge from these reports and
a pattern of action on the part of Hillel staff and students is now
evident. At several schools the dean of students or the director of
university housing has agreed to issue a statement assuring every
student's right to privacy in his own dormitory room and forbidding
door-to-door proselytizing or soliciting of any kind. Hillel directors
are conferring with the university president, the director of religious
affairs, and other officials in positions of authority in order to
interpret to them the sensitivities of the Jewish community to aggres-
sive conversionary activities. At one school in Los Angeles con-
ferences were initiated with the coordinator of student activities,
the result of which was the issuance of "guidelines for appropriate
activities of religigus clubs." The guidelines urge a strict separa-
tion of church and state and forbid actions which "derogate either
expressly or by implication another religion or faith."

At many campuses the Hillel directors have initiated discus-
sions with their fellow campus ministers (including sometimes repre-
sentatives of fundamentalist groups) in order to enlist their support
in defining tolerable limits to conversionary programs and to express
their opposition to efforts specifically aimed at Jewish students.

At the University of Michigan, several campus ministers pre-
pared papers on "religious witnessing in the university community."
In the statement of the Hillel director he drove home.the point that
"after Auschwitz the Christian mission to the Jews must come to an
end. To say that the Jews are damned and in need of salvation is to
start out once again on the inevitable path to Auschwitz. When you
missionize or proselytize me you say that you do not recognize my
right to exist as a Jew." At least one Christian scholar has de-
clared that missionary appeals to the Jews are based upon a misunder-
standing of New Testament theology which, he argues, instructs that
the proselytizing must be carried on among the gentiles and that, by
implication, Jews are to be left alone.

Some caution must be exercised in the process of public protest
and invocation of campus regulations. At UCLA, for example, the abuses
of Beth Sar Shalom led to their temporary suspension as a group per-
mitted to use campus facilities. However, the announcement of this
action provided them both publicity and the martyr's role. Raising
too much of a hue and cry may be ultimately conterproductive. What
is called for is essentially quiet diplomacy, in which Hillel directors
and Jewish community leaders seek out university officials and church
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leaders in order to express Jewish concern over attempts to lure away
Jewish students through slick advertising techniques and zealous ex-
ploitation of personal crisis. Where there are violations of uni-
versity regulations concerning such matters as intrusion into the
dormitory room or abuse of free speech privileges, restraining in-
fluences must be exercised.

Perhaps the most significant response of all would be to em-
phasize once again the importance of enhancing personal relationships
between potential Jewish adherents to the Jesus movement and competent
teachers, rabbis, counselors and, most important of all, peers with
an understanding of the issues involved.

This report may be concluded by citing the comments of two
of our most able and experienced Hillel directors. From UCLA comes
the following question: "Who are more important, 3000 alienated
Jewish students who may seek a balanced approach to Judaism or thirty
Hebrew-Christians? Who should receive the greater proportion of my
time?" And from Rutgers the director writes: "It is obvious to me
that, despite the obvious problems which the 'Jews for Jesus' pose,
the real issues lie elsewhere. Assimilation, secularization, and
the obvious poverty of spiritual resources within the American Jewish
community are the most significant causes for alarm. When one wants
to consider the threats of other faiths, the challenge posed by
Eastern religious, Yoga, Hare Krishna, transcendental meditation,
etc., involve far more Jewish youth (many in a serious and mature
manner) than do the Jesus people.”

One may use a medical analogy in summarizing the present situ-
ation. Among the collectivity of the Jewish people there may be a
tiny percentage who are presently the victims of a rare and unusual
"malady"; by contrast, there are thousands who are suffering from a
chronic and debilitating "eilment." If the individual afflicted by
the rare malady is a member of one's immediate family or circle of
acquaintances, it is clear that all resources must be mustered in
order to effect a cure. Nevertheless, when it comes to a considera-
tion of the use of community funds and resources, the challenge re-
mains what it has always been: to create a setting among our young
people in which the chronic plagues of indifference, ignorance, and
alienation may be more effectively counteracted.

December 15, 1972

sab
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M estern Reform Rabbis Rally

To Meet Evano'ehcal Drive

Meeting in convention at Palm
Springs (Jan. 7-10) the Pacific
Association of Reform Rabbis ex-
pressed its grave concern about
the emergence of the “Key '73"
evangelical movement and other
such programs. In a Resolution
adopted unanimously the rabbinic
group said, “we are concerned
about involvement of municipal
governments in sponsoring activi-
ties related to Key '73 because of
the violation of the principle of
church and state separation; we
are concerned about efforts di-
rected to Jews and the assump-
tions on which those efforts are
based.” i

A special Task Force was estab-
lished by the convention to devel-
op techniques of responding force-
fully and adequately to the Key
73 program and similar move-
ments. The task force is headed
by Rabbi Hillel Cohn of San Ber-
nardino. Others on the force are
Rabbi Erwin L. Herman, director
of the Pacific Southwest Region of
the Union of American Hebrew
Congregations and Rabbi Welli
Kaelter of Long Beach.

The Pacific Association of Re-
form Rabbis is comprised of over
one-hundred spiritual leaders
from the eleven western states. It
is the regional association of the
Central Conference of American
Rabbis.

Resolution Adopted
a Pacific Association
of Reform Rabbis

the principle of separation of
church and state. We note with
alarm the efforts being made on
state and federal levels to seek
aid for parochial and private
schools through tuition grants,
tax-credits, rebates, education
vouchers and other means. We
consider these to be contrary to
the principle of church-state sepa-
ration.

At the same time we realize
that those who enroll children in
parochial and private schools do
so out of a number of legitimate
motivations. We especially note
with satisfaction the estab-
lishment of schools under Jewish
suspices. We consider it the re-
sponsibility of the various Jewish
community federations to allocate
funds to help sustain Jewish day
schools as well as other forms of
Jewish education.

We call upon legislators and
executives of all levels of govern-
ment to maintain the principle of
separation of church and state
and to reject the proposals for aid

.to parochial and private schools

or to parents choosing to send
their children to such schools.

Honors for Two

The Mothers' Organization of
the West Coast Talmudieal Semi-
nary at a luncheon meeting Tues-
day noon. Jan. 30 will honor Rae
Kuanter and Ida Ostreicher [or
their many vears of devoted serv-
ice tn tha Voo’
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Rabbis View Christian Movement
Threat To American Jewish Community

HOLLYWOOD, Fla., (JTA)—
Two . prominent American
rabbis and Jewish academicians
warned that the well-financed,
rapidly growing Christian
evangelical movement in Amer-
ica poses serious threats to the
American Jewish community,
especially for Jewish youth on
college campuses.

Rabbi Mare H. Tanenbaum,
director of the American Jew-
ish Committee’s Inter-Religious
Affairs Department and Rabbi
Maurice N. Eisendrath, presi-
dent of the Union of American
Hebrew Congregations, both
expressed concern over the pos-
sible effects of the year-long

evangelical campaign known
as "Key '73."
Rabbi Tanenbaum made his

remarks during a panel discus-
sion at the annual meeting of
the AJCommittee's policy-mak-
ing National Fxecutive Council
here. Rabbi FEisendrath ad-
dressed a meeting of the
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UAHC's Board of Trustees in
New York. He urged Christian
church bodies to curb funda-
mentalistic missionary efforts
directed toward college and
high school youth which harass
Jewish young people.

Rabbi Tanenbaum explained
that "Key 73" has been planned
as a nation-wide campaign in-
volving more than 130 evange-
lical, mainline Protestant and
Catholic denominations, church
bodies and paraecclesiastical
groups using all forms of mass
media as well as personal per-
suasion to “call the Contin-
ent to Christ.” He and two fel-
low panelists, Dr. Eric Meyers.
professor of religion at Duke
University. and Rabbi Steven
Shaw, director of the Hillel
Foundation at Rutgers Uni-
versity, expressed concern that
conversion efforts were begin-
ning to have an influence on
Jewish youth, especially at
college.

Guilt Feelings

They observed that these
efforts appeared particularly
threatening at a time when
American Jews and Jewish
communal agencies were en-
gaged in serious discussions
about the implications of ris-
ing rates of infer-marriage,
the need for a heightened sense
of Jewish identity and new ways
to insure Jewish continuity in a
secular society.

Rabbi Tanenbaum called on
“The Christian conscience o
recognize that a Christian
theology based on the negation
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of Judaism and that sees Christi-
anity as a substitution for the
Jewish faith will have the hu-
man effect of destroying the
existence of the Jewish people.”

Prof. Meyers observed that
“Though few Jewish students
are probably actually converted
to Christianity, the guilt feel-
ings that missionizing activities
arouse in many students, often
unarticulated, are the kinds of
problems that not just Jewish
students, but all college students
should do without.” Rabbi Shaw
expressed the view that the
challenge by the Eastern cults
posed a more serious threat to
young Jews and adults than
Christian missionizing,

Jewish Croup
Request Boycott

LOS ANGELFES (JTA)—Two
local Soviet Jewry organizations
which called for a boycott
against PepsiCola, announced
that they are extending that
boycott to the subsidiaries of
the Pepsico Corporation. Zev
Zaroslavsky, chairman of the
California Students for Soviet

Jews, und” Si Frumkin, chair-
man of the Southern Cali-
fornia Council for Soviet Jews

said that “the Pepsico Corpora-
tion deals in several products
sold on the retail market. and
we are going after them as well
as the drink itself”

Yaroslayvsky said, “the pro-
ducts we will boyeott in addition
to Pepsi-Cola are Frito-Lay corn
chips. Lay potato chips, Wilson
Sporting  Goods, and North
American Van Lines” All of
thosc companies are subsidiaries
af Pepsico, he stated, “At a
time when JTews are being held
for virtual ransom in the Soviet
Union. it is not too much to
ask of an American company
to postpone the receipt of sub-
stantial profits for the sake of
human  rights,” Yaroslavsky
continued,

The two organizations have
opposed any trade agrecments

with the Soviet Union as long
as the USSR does not permit
frecdom  of emigration to Qs
Jewish  citizens. When Pepsi
announced  its deal with  the
Soviet Union. the two Soviet

Jewry  organizations responded
with i# call of boveott,
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“Key 73” Leaders Repudiate

Anti-Semitism, Coercion Aim

NEW YORK (JTA) — The confident that the Jews do not

leaders of “Key 73, the natlon-
wide Christian evangelical cam-
paign to call “the continent to
Christ,” have given assurances
to Jews that they repudiate
anti-Semitism and any evangel-
ical resort to coercion.

This was reported by Rabbi

Mare Tanenbaum, director of
the American Jewish Commit-
tee’s interreligious affairs de-
partment who has been corres-
ponding with the “Key 173"
leadership in order to convey
to them the serious concerns of
the American Jewish commun-
ity over the multi-media
evangelical drive

Rabbi Tanenbaum made pub-
lic a letter he received from
Dr. ‘Theodore Raedeke of St
Louis, executive director of
“Key 73" in which he stated,
“We do not wish to persecute,
pressure or force Jews to be-
lieve or do anything against
their will.” Dr. Raedeke insist-
ed that “There is no anti-Sem-
itism in either the ideology or
the thrust of ‘Key 73."

He added, however, “We are

wish to undermine our holy
faith or deprive us of our
rights to propagate our faith—
the privilege we enjoy in Amer-
ica.” Rabbi Tanenbaum said the
statement was a “welcome clar-
ification” although it does “not
respond to all the questions that
the Jewish community would
want clarified”

Among those questions, he
said, were the implications of
a nationwide evangelical cam-
paign for the pluralistic charac-
ter of America; will a campaign
that views Christianity as a
“substitute convenant” for that
of Judaism feed negative and
anti-Semitic attitudes among
the people it reaches; will the
the emphasis on personal testi-
fying for Christ through neigh-
borhood door-to-door canvases
and college and high school
campus crusades lead to coer-
cive pressures against Jewish
individuals and others?

Jews are especially sensitive
to the impact “Key 73" and sim-
ilar evangelical drives such as
the “Campus Crusade for
Christ” may have on Jewish

high school and college youth.
Rabbi Tanenbaum said he hoped
the repudiation of coercive
measures by the “Key 73"
leaders will filter down to the
many evangelists on campuses,

Differing views of the threat
—or lack of it—of “Key 73" to
Jewish youth and Jews gen-
erally were expressed by two
other New York rabbis. Rabbi
Jacob J. Hecht, executive vice
president of the National Com-
mittee for Furtherance of Jew-
ish Education, declared that
the well-organized, heavily fi-
nanced evangelical drive “is
bad news for Jews."

But Rabbi Charles Sheer, the
Jewish chaplain at Columbia
University, believes that Jews
have “over-reacted” to “Key 73"
and similar crusades. He said
Jews were frightened by an-
nouncements that the evangeli-
cal drives had staffs of hun-
dreds and $18 million in fi-
nancing with which to blanket
the media. But there are far
more serious concerns within
the Jewish fold, he declared at
the Yeshiva University’s mid-
year conference.
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Key 73

An official of “Key '73” the

‘nationwide evangelical drive,

has given assurances to Jews
that the sponsors reject anti-
Semitism and do not intend to
pressure Jews to convert to
Christianity.

The assurance was contained
in a letter from Dr. Theodore
Raedeke, executive director of
“Key '73", to Rabbi Marc H.
Tanenbaum the ‘American
Jewish = Committee’'s inter-
religious. affairs directar. =

Rabbi Tanenbaum has beén

orresponding with a number of
“Key 73" leaders to convey to
them the concern in the
American Jewish community
about- the heavily-financed,
multi-media drive to call “the
continent to Christ.”

Asserting that “‘we do not wish
to persecute, pressure or force

Jews to believe or do anything

against their will,” Dr. Raedeke
wrote that “‘there is no anti-
Semitism in either the ideclogy
or thrust of ‘Key '73. ” -
Rabbi Tanenbaum described
the statement as a ‘‘welcome
clarification’ but added that it

~ did not ‘‘respond to-all the -

" H5 Washington Ave.
. ENDICOTT

N,o Pressure On Jews

questions the Jewish community

would want clarified.”

One of those questions, he
indicated, was whether the “Key
73'" stress on door-to-door
canvassing and planned
‘“crusades” on high school and
college campuses would not lead
to coercive pressures on Jews
and others,

Rabbi Tanenbaum said he

hoped the repudiation of coercive_

measures by “Key '73"” leaders
would filter down to the many

Christian evangelists on- the

nation’s campuses.

Hesaid some of them, “in their -

zeal, need such reminders that
the right of religious liberty
involves the duty to respect the
conscience of others who do not
feel the need to be witnessed to0.”

In a related development, the
American Jewish Congress
urged Navy Secretary John
Chafee Wednesday to repudiate a

Navy Personnel Bureau memo -

urging Navy chaplains to have “‘a
strong role” in “Key '73.”

In."a letter to Chafe, the
organization charged that the
memo - eneuuraged Navy "
ehaplaus in effect ““to engage in

DRESSES — SPORTSWEAR
" 'EVENING WEAR

Mlsses — Juniors — Teens

. Dancing
religious proselytization” and- 50
that *“missionary activity” is not
part of their duties.

The October, 1972 Navy memo
said participating churches
would be active in promoting
*“Key '73" and that ““we will be as
supportive as puss;ble within the
Naval Service.”

ZAMPI'S © |
HOUSE of MUSIC

175 FRONT ST., VESTAL
- 785-3953 i
QUALITY INSTRUMENTS
at LOW PRICES '

Fine Food — Legal Beverages
THE VOYAGER INN
Broome County Airport

* Free Parking to Patrons

. MANAGER _ 729-0048 or
B.L. Foster

Locally
person
return:

Histon
return:

HAT.¢

HEARIHG AIB CEHTEII

‘112 Court St.-Bing.
\ 724-1366 ‘724-4836 /

ANN SCHLEGEL Real Estate
Buving — Selling — Appraising
BURROUGHS BLDG., VESTAL —

* 729-2406 * .

MULTIPLE LISTING SERVICE

FOR ALL YOUR PARTIES!
Bread, Rolls, Cookies, Cakes, Streudels, Pastries

ELK'S BAKE SHOP INC.

785-2051 110 Washington Ave., Endicott

Your Prescription Costs Are Tax Deductible

‘ﬁ- HEALTH SAV-ATAX
E

_ _ IS A FREE SERVICE
SAV-A-TAX" ' ‘

L Ask for your free
T application form

g
LEIGHTON'S PHARMACY
1188 VEsSTAL AVENUE. BINGHAMTON. MEW YORK

723-7584 . - EMERGENCY MNO.
723.7888 PLAZA S 7971831

FOR ALLTHE]

/Rty CBy e
44-46 Court St, Binghamton

Tier's MOST CC




REPORT ON AMERICAN
JEWISH CONGRESS ACTIVITIES

February 9, 1973 40 Cents Vol. 40, No. 3 A Journal of Opinion and Jewish Affairs
| - . .

Naomi Levine
THE JEWISH POOR: NEW FACT S

Richard Cohen
IN BEHALF OF SOVIET JEWRY

CHRISTIAN EVANGELISM
AND JEWISH RESPONSES:
/AN EXCHANGE

| HENRY SIEGMAN
SOLOMON S. BERNARDS | MARC H. TANENBAUM

Earl Warren
LYNDON JOHNSON & HUMAN RIGHTS

Norman L. Friedman
ON JEWISH COUNTERCULTURE




Christian Evangelism

and Jewish Responses:

An Exchange

Henry Siegman

Key *73, the ecumenical evangeli-
cal campaign, whose goal it is
to “call the continent to Christ,”
has been labeled a threat to Judaism
and Jewish life in America. Jewish
reactions that have appeared in Jew-
ish and Christian publications have
been accusatory and hostile, and
some have bordered on the hysteri-
cal.

The tone of this reaction has been
set, not surprisingly, not by spokes-
men of the Jewish religious com-
munity, but by officials of Jewish
defense organizations. I believe it is
important to examine the assump-
tions that underlie these responses
before the process of mindless con-
formity—all too prevalent in Jew-
ish life—has fully run its course
and this defensive view of Key 73
has solidified into the “Jewish po-
sition.” (Already, two religious or-
ganizations, the Union of American
Hebrew Congregations and the Rab-
binical Council of America, have
fallen in line and denounced Key
'73).

Let me state at the outset that I
disagree with the alarmist view of
Key '73. I believe this view to be
determined by considerations that
are inimical to the real interests of
religious Jewry. Furthcrmore, an
examination of the issues involved
will reveal a significant divergence
that separates those for whom inter-
religious contacts—whether they fa-
vor or oppose them—involve fun-

RABBI SIEGMAN is executive vice president
of the Synagogue Council of America.

February 9, 1973

damental questions of faith, and
those for whom it is essentially a
question of improved human rela-
tions.

Rabbi Solomon Bernards, Di-
rector of the Department of Inter-
religious Cooperation of the Anti-
Defamation League, begins his ar-
ticle in The Christian Century, “Key
73—a Jewish View,” with an affirm-
ation of “the right of all Christian
individuals to proclaim their witness
as vigorously and forthrightly as
they are able.” But everything in his
article which follows this affirma-
tion really constitutes a denial of it.
He states that “as a believing per-
son, I welcome concerted efforts
to give public visibility to religious
commitment and principle.” It be-
comes quickly evident, however,
that his welcome stops short of tol-
erating a change in the secular life-
style of our society. The prospect
of an intensive religious atmosphere
permeating our public life frightens
him; he finds it “stifling” and “sup-
pressive.” While this is ultimately
a matter of personal esthetics with
which I do not quarrel, I do quar-
rel with two of his implications.
First, one cannot affirm the right
to “witness” but object to its obvious
consequences. What Bernards finds
so objectionable is precisely the
life-style to which the Christian
evangelist witnesses. Second, what-
ever one’s own view of a life-style
which encourages daily prayer and
Bible study, it is clearly not a threat
to Judaism and Jewish religious
values. The very least one can say
is that from a Jewish religious per-
spective, it is far less of a threat

than our current secular life-style,
which is contemptuous of piety,
prayer and Bible study—which aft-
er all, are the very stuff of Jewish
religious existence.

The inconsistencies of Jewish ecu-
menicists who are associated with
secular Jewish organizations some-
times boggle the mind. A major
critic of Key '73 is Rabbi Marc
Tanenbaum of the American Jew-
ish Committee. He has criticized
vigorously what he sees as the per-
nicious implications of Christian
evangelism for religious pluralism
—its triumphalism and exclusivism.
But it is only a matter of months
since Tanenbaum attended a Chris-
tian Crusade meeting as Billy
Graham's guest; since he and his
organization have been promoting
a film on Israel produced by
Graham’s organization, which in
its complete version presents the
State of Israel as a prelude to the
Parousia (the second coming of
Christ), a time when everyone—
including all Jews—is expected to
embrace Jesus Christ; since he has
been calling on the Jewish com-
munity to reexamine its traditional
alliances with liberal Protestantism
and to consider new alliances with
evangelical Protestantism; since he
joined with Billy Graham and Bob
Hope in a superpatriotic Fourth of
July “Salute to America,” which did
little to advance the “pluralism”
and “individualism” that are now
seen as threatened by Key ’73
(while, at the same time, in a dif-
ferent setting, he warned against the
dangers of civil religion!).

Such embarrassing inconsisten-
cies are the result of an approach
to Christian-Jewish relations that
is neither an authentic expression
of Jewish faith nor takes seriously
the Christian faith commitment.
Rather, it is a manipulative ap-
proach, determined by considera-
tions entirely extrinsic to the real
religious interests of Judaism and
Christianity.

Of course, 1 understand Tanen-
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are the imputations of Jewish in-
security and internal weakness im-
plicit in this defensiveness—as if
Judaism stands on so frail a reed as
to be blown away by the slightest
wind that comes along. It is an
implication that is not lost on
Christian evangelists and, more im-
portantly, on our own youth.

I do not for a moment believe *
that any significant number of Jews
will be won over to Christianity by
Key ’73. Those few who will con-
vert will do so because of our
own failures, because we have al-
lowed Jewish life to become so
secularized, so emptied of tran-
scendent meaning, that some of our
children will turn to Christianity
and to other faiths in order to fill
a terrible spiritual void. The am-
swer to this problem is not an offen-
sive against Key ’73; that would be
a misdirection and utter waste of
Jewish energies and resources. What
is needed is a painful reexamination
of the priorities of American Jewish
life. We have in recent years paid
much lip service to the need for
such a reordering of priorities. The
number of Jews who will embrace
Christianity during the course of
Key 73 will constitute a measure of
how wide is still the abyss between
our rhetoric and our commitment,

Solomon S. Bernards

y published views on the im-
plications for Jews of the Key
73 campaign of Christian evangel-
ism currently being conducted in this
country are to be found in two ar-
ticles—"“The Jesus Movement” and
“Key 73—A Jewish View”—which
appeared, respectively, in the No-
vember 1973 ADL Bulletin and the
January 3, 1973 issue of The Chris-
tian Century.
On examining Rabbi Henry Sieg-

RABBI BERNARDS is director of the Depari-

ment of Interreligious Cooperation, Ansi- -

Defamation League of B'nai Brith.
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man’s unfair interpretation of my
perspectives, I must admit that my
initial impulse was simply to invite
readers to look at my two pieces,
compare them with what my critic
says they mean, and let it go at
that. After all, the day is short, and
there is so much work to be done—
why distract oneself with replying
to irresponsible criticism? In point
of fact, I invite interested readers
to drop me a note (at 315 Lexing-
ton Avenue, New York City 10016),
and I shall have both articles for-
warded to them, so that they can
judge for themselves.

But Rabbi Siegman has raised
other issues—relating not only to
Key °73, but to the broader ques-
tions of community wisdom and
strategy concerning Christian evan-
gelism, and these questions deserve
discussion.

I judge the matter of Christian
evangelism seriously. It is, in my
view, an extremely sensitive and
complex problem, fraught with seri-
ous implications for Jewish-Chris-
tian relations, and therefore requir-
ing clear thinh'ng, objectivity and
tact. At the same time, no issue
which has come on the Jewish com-
munity agenda in recent years has
been more “‘grass-roots” than this.

The concern with Key '73 and
related phenomena now being dis-

-cussed by boards of rabbis, Jewish

college-age and high school youth
associations, women’s groups, and
Jewish community relations offices
and organizations, is not contrived.
It is a response to questions being
raised by rabbis, educators, syna-
gogue officials, and most of all, pa-
thetically anguished and perplexed
parents around the country, asking
for guidance, insight and- leadership.

What is the problem? We .are
currently in the midst of a mood of
anti-establishmentarianism, wherein
the established norms and struc-
tures of society are being questioned
and rejected. The drug culture is
the most prominent symbol of this
revolt, but there are other manifes-

tations, such as the astrology, witch-
craft and Satanism cults. Other al-
ternative life-styles have been of-
fered, still in the anti-establishment
mood directed to newly-discovered
or newly-revealed faiths, such as the
various Hindu and Buddhist orient-
ed groups like Hari Krishna and
others which are under the leader-
ship of resident or visiting guru-
teachers, Last but not least, there is
the Jesus Movement: the Jesus
Freaks, the Jesus People, and their
most extreme expression, the Chil-
dren of God communes.

Turning our attention to the
Jesus Movement, we find that these
groups make no formal demands
upon the prospect, no formal re-
quest to affirm a Christian creed,
no formal affiliation with a church
or a church organization—but zeal-
ous, endless hymn-singing, repeti-
tion of key New Testament phrases
and passages, virtual deification of
the Jesus figure, a very simplistic,
literalist understanding of the Gos-
pels, and a passionate search for
other adherents.

In this context, theevnngehs&c
organizations of a more normative
inhibited type, but nevertheless ar-
dently looking for converts—such as
the Campus Crusade for Christ, the
Youth for Christ, Young Life, the
Navigators’ Student Program, the
Inter-Varsity Christian Fellowship,
the missions-to-the-Jews groups, and
others—have found new opportuni-
ties for work. Their activities have
been particularly focused on chil-
dren, youth and young people. Con-
trary to regulations in some coun-
tries which require the reaching of
the age of majority to change one’s
religion, there are of course no
such restrictions in this land.

Jews have been affected by the
Jesus Revolution, naturally. On col-
lege and high school, and even
junior high school campuses, in the
evangelical-conscious sectors of this
country, on the West Coast, in the
Bible Belts of the South and Mid-
west, and in pockets of zealotry in




the East, Jews have been attragied.
They do not necessarily come from
the ranks of those with little or no
Jewish education, be it added, nor
from homes where Shabbat, kashrut
and other Jewish values are not
respected and observed. How many
Jews have been brought into the
orbit of the Jesus groups it is dif-
ficult to say. Probably the number
of “official” conversions to Chris-
tianity has been small, although
every loss to the Jewish community,
whether of one or of many, is seri-
ously to be reckoned with. Very
likely, there is a larger number of
Jews, particularly young people,
who, in one way or another, have
been wrapped up in one of the
Jesus groups, attending and/or play-
ing in Gospel rock concerts, or
dance performances, or rap ses-
sions, or taking free recorder or
Israeli dance lessons with guileful
missionary-teachers, etc. Often, par-
ents learn of these interests of their
children long after extemsive ex-
posure to these groups, and after
emotional involvements have been
deepened, so that there is a fair
accompli situation attended with
much anguish and confusion, not
to speak of dissension and the frag-
menting of families into warring
units,

‘e Jews have had contact with

Christian evangelism for a
long time, As a matter of fact, from
the very birth of Christianity, dis-
putes and arguments with Jews
about whether or not their hoped-
for Messiah had come were punctu-
ated by proof-texts (Christian alle-
gorical and figurative interpretations
of Hebrew verses which “proved”
to Jews that they had betrayed their
own sacred Scriptures), and, when
the proof-texts proved unconvinc-
ing, by that handy weapon of the
frustrated, hateful name-calling.
Thus Jews are vilified in numerous
New Testament passages as spirit-
ually blind, stubborn, demonically
perverse, corrupt and degenerate,

culminating in the climactic charge
of having been responsible for the
arrest, trial and crucifixion of Jesus.
In addition, the Jewish religion is
described as spiritless, mindlessly
legalistic, without inwardness or
creativity. The Fathers of the
Church, in the centuries following
its founding, decided that Israel,
the religion and the people, had, in
rejecting Jesus, forfeited its chosen-
ness, and that the Church was
henceforth the New Israel.

It is this invidious estimate of
Jews and Judaism in the Gospel
writings which infects and reinfects
every generation of New Testament
readers, and which reinforces and
nurtures anti-Semitic attitudes in
some 40% of Christians in this
country today, as the research under
the direction of Charles Glock and
Rodney Stark, in the study, Chris-
tian Beliefs and Anti-Semitism, in-
dicated. With a religious image of

* Jews which is touched with con-

tempt, there is fertile ground for
believing and accepting the numer-
ous anti-Jewish stereotypes which
abound in our society. Reading the
Gospels with a literalist, this-is-
the-inerrant-sacred-word approach,
without historical perspective or
theological sophistication, the ad-
herents of the evangelistic groups
caught up in the Jesus movement
are willy-nilly nurturing the prin-
cipal ingredients of anti-Semitic at-
titudes. For Jews who are affiliated
with the Jesus groups, this immer-
sion into New Testament literalism
must be mind-blowing, and a sure
introduction to intense self-hatred.

The current approach to Jews on
the part of the evangelistic groups,
as well as the missions-to-the-Jews
groups, involves another dimension,
which it is well that Jews be aware
of. It is the persuasion of deception
and fraud, of a new terminology, of
smooth, honeyed words, of a re-
laxation of the requirements of
formal conversion, of the assurance
that one can be both a Christian
and a Jew at the same time.

It runs something like this: the
Jewish prospect is not asked to give
up anything of his background—he
can retain interest in the synagogue,
in Jewish rites and ritual objects
(some of the Jews for Jesus wear
embroidered skullcaps and fringes
dangling at their sides), in the cause
of Israel, Soviet Jewry, etc.; no con-
fession of Christian faith, no bap-
tism, is for the moment required—
all one need do is become a “com-
pleted Jew” and accept Jesus. Jews
are not to be talked to in terms of

Christ, conversion, the cross, virgin
mother, missionary, or the Gospel
—in their place one is to use recom-
mended equivalents—completion or
fulfillment instead of conversion,
altar of wood in place of cross,
mother of the Messiah for virgin
mother, minister for missionary,
good news for Gospel. It is advisable
to express concern for the Jewish
interests of the prospect, such as
intermarriage, Israel, anti-Semitism,
and the like.

The cruel deception in this stra-
tegy is the claim that one can be a
Jew and a Christian at one and the
same time, as if to assume that
Jewishness- is mere ethnicity, mere
family-togetherness, and is not in-
dissolubly linked with Judaism and
the Jewish religion. “God, Israel and
Torah are one,”‘is the way the
mystical tradition puts it, and the
millennial experience of the Jewish
people affirms it.

Key '73 is in the genre of revival-
ist, fundamentalist Christian evan-
gelism. It was mounted some six
years ago by a core of evangelicals
led by Dr. Carl Henry and the
Reverend Billy Graham, who is-
sued a call to all American Chris-
tians, regardless of denominational
perspective, to unite in a consoli-
dated, federated effort to call Amer-
ica to Christ. For a denomination
to have resisted pleas to join in
Christian evangelism, it would have
involved taking an official stance
against a crucial article of Christian
faith, much as the responsible lead-
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rship of these denominations found
1e appeal pietistic, monolithic, and
arrowly focused on individual sal-
ation to the exclusion of the social
aspel. Thus, all of the mainstream
:nominations—with the exception
. the Episcopalians, the northern
resbyterians and United Church
! Christ—joined hands with 130
¢ so smaller denominations, insti-
itions, and evangelistic crusade
‘oups, in this effort. The apparent
m is to put the stamp of Christian
etism and fervor on American
wiety, along with effecting a pos-
ble turn-around in church affilia-
on, attendance, giving, and zeal
r converts. The success of these
rusts remains to be seen.

t is all a matter of one’s point
of view, I suppose. From the
andpoint of the evangelizing Chris-
in, he is engaged in an act of love,
: is conferring a favor on a non-
hristian, especially a Jew, in pro-
aiming the good news of Jesus
e Christ. On the other hand, Jews,
the object of this proselytizing,
xceive of Christian evangelism as
other reminder of Christianity’s
:w that Judaism is flawed, inade-
:ate, like a three-legged table, un-
le to sustain itself. Furthermore,
e appeal to convert is asking the
w to commit spiritual suicide, to
sappear as a faith-community.
Both of these reactions to Chris-
n evangelism undermine Jewish-
wistian relationships on the basis
mutual respect and trust. No dia-
e of lasting or fruitful worth
n be sustained when one partner
the discussion is committed to
+ spiritual obliteration of the other.
uis point was one which the late
raham Joshua Heschel made re-
atedly and with unflagging per-
tence at several dialogue seminars
iich I attended a number of years
5, at which he was a principal
saker. And, as he put it in an
erview which he gave to The
‘usalem Post of July 9, 1965,
he idea that Judaism is a passing
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phenomenon and the hope of (their)
conversion on the part of many
Christians makes a pgenuine con-
tact between Jews and Chrigtians
an impossibility. To put it bluntly,
if we dedicate our lives to the pres-
ervation of Judaism, how can we
take seriously a friendship that is
conditioned ultimately on the hope
and expectation that the Jew will
disappear? How would a Christian
feel if we Jews were engaged in an
effort to bring about the liquidation
of Christianity?”

In the light of the above, the con-
cern which I have with Key '73,
and its proponents, is that it has
given a new status and legitimacy
to proselytizing thrusts directed at
Jews by evangelicals and missions-
to-Jews groups, and therefore
threatens to undermine the fabric
of sound, ongoing relationships be-
tween Jews and Christians. No one
is talking about Jewish fears of
forced convemsions today—this is
utterly ridiculous. But the evident
relish with which some evangelicals
are looking forward to successes
among Jews is disturbing. The maga.
zine Christianity Today, fountain-
head of evangelical Christianity,
stated in an editorial (Dec. 8
1972):

“The great problem for the Jew-
ish community is that substantial
numbers of Jews are turning to
Christ and that Key '73 may ac-
celerate the trend. But in a free
liberty, this is a normal risk that
all religions must assume.”

We are, of course, prepared to
take this “normal risk,” but it does
not mean that we do not have a
corresponding responsibility to take
three necessary steps: (1) alert the
Jewish community to a calm, com-
prehensive insight into implications
of the Jesus Movement and Key
73, (2) urge rabbis, educators,
and community workers to proceed
with the development of short-range
and long-range programming sp-
proaches to young and old, in terms

of studying the basic differences and
theoommongmundbetwun.ludl—
ism and

thcnaturcoflelmh identity, as
wdlasdevelo;nnggrutermmt
with the alienated and estranged
among us; (3) call upon the
people of goodwill within the Chris-
tian community to dissociate them-
selves from proselytizing efforts
directed at Jews and to repudi-
ate the dishonest strategy of the
evangelicals and Jews for Jesus
misgionaries, as inimical to honest
Jewish-Christian interchange.

Let me in conclusion point out
that all responsible agencies in the
Jewish community are concerned
about this problem, including all
of the religious groupings in the
Orthodox, Conservative and Re-
form traditions, as well as the Syna-
gogue Council of America. Under
the umbrella of the NJCRAC task
force, these groups have drafted a
series of memoranda intended to
serve as guidelines for future action.
While there is no warrant for an
alarmist, panicky attitude, there is
a basis for serious concern, not
only for the smaller or the larger
numbers of Jews who will be at-
tracted to evangelical groups, but
for the whole pattern of community
relations in this country. :

Marc H. Tanenbaum

Thereissomuchinﬁegmm's
article that is intellectually dis-
honest, cheap and polemical that it
would take more space than I am
allotted to demonstrate in detail
just how potentially divisive and
damaging it is to the Jewish com-
munity and to Jewish-Christian re-
lations. Perhaps the best course for
us would be to ignore entirely
his malicious and unfounded state-
ments. But since he does bear the
honored title of “rabbi,” and since
his article does contain a number
of unfortunate statements that can
be used as proof-texts against the



best interests of the Jewish people,
it is necessary that they not be al-
lowed to go uncontested. I will con-
fine myself to four major misrepre-
sentations and distortions in Sieg-
man’s incredibly superficial article:

1) Jewish reaction to Key '73: It

is quite revealing that Siegman does
not cite a single text, quotation,
phrase, or case history from the
several research documents on
“Evangelism and the Jews” pre-
pared by the American Jewish Com-
mittee. Instead, he resorts to innuen-
do and invectives, caricaturing our
analyses as “hysterical,” *‘alarmist,”
“inimical to the real interests of re-
ligious Jewry,” and that the reac-
tions of “secular Jewish defense
agencies . . . are not ‘Jewish’ reser-
vations.” That is hardly evidence for
a serious argument or for a respon-
sible critique of a significant issue.
It is, in fact, little more than crude
name-calling and an unbelievably
arrogant defamation of any view
that does not conform with his own
as “un-Jewish.”

So “hysterical” and “alarmist” is
the position of the American Jewish
Committee and of myself “as a ma-
jor critic of Key '73" that all the
national religious and communal
agencies who constitute the National
Jewish Community Relations Advi-

sory Council (NJCRAC)—includ-

ing the Orthodox, Conservative, and
Reform congregational constituen-
cies of the Synagogue Council (those
“mindless conformists”) — have
agreed unanimously to send the
background document that the
AJCommittee prepared on “Key
*73” and on “missions-to-the-Jews”
groups to all the Jewish community
relations councils and rabbinic asso-
ciations throughout the country as
the basis for helping Jewish commu-
nities to cope effectively with the
actual problems of stepped-up pros-
elytization activities in their neigh-
borhoods and in their colleges and
high schools.

And if the AJCommittee's posi-
tion and my own are “accusatory,”

“hostile,” “hysterical,” “alarmist,”
and “not Jewish,” those horrendous
qualities apparently have not de-
terred Henry Siegman from approv-
ing personally the AJCommittee’s
background document on “Key '73"
to which he gave the hechsher of the
Synagogue Council as co-sponsor
with the NJCRAC! Thus Siegman
is perpetrating a shell game on the
press, and on the Jewish and Chris-
tian communities, and he ought not
to be allowed to get away with it.
When you take into account the fact
that his constituent organizations
have endorsed the position taken by
the American Jewish Committee in
their sponsorship of the NJCRAC
document, it is evident that the Jew-
ish communal agencies are repre-
senting “the real interests of reli-
gious Jewry” far more authentically
than does Siegman, who is obvious-
ly speaking only for himself. And
the plain truth of the matter is that
the organized Jewish community is
in no way alarmist; it has a rational
concern about a real problem, and
it is coming to grips with it with a
sane, balanced and sensible ap-
proach.

2) “Faith” versus “human rela-
tions”: Siegman's major attack on
the so-called “‘secular Jewish defense
organizations” is based on his as-
sumption that a “significant diver-
gence separates those for whom in-
terreligious contacts—whether they
favor or oppose them—involve fun-
damental questions of faith, and
those for whom it is essentially a
question of improved human rela-
tions.” And obviously, we are asked
to believe that the “interreligious
contacts” of the Synagogue Council
involve “questions of faith” while
those of the AJCommittee and the
ADL are based solely on “human
relations,” which he castigates as
“manipulative” and as “extrinsic to
the interreligious enterprise.”

Why does Siegman deceive the
Jewish community and raise false
expectations in the Christian com-
munity when he knows full well that

the Synagogue Council is officially
forbidden to deal with “questions of
faith” by force of an absolute veto
that has been exercised consistently
by the Orthodox rabbinic and con-
gregational constituents of the Coun-
cil? Why does he persist in lying
about the actual programs of the
Jewish communal bodies, when he
knows full well that the AJCommit-
tee and the ADL have done the
pioneer and fundamental work in
the clarification of theological issues
with the leading scholars from all
branches of Judaism and Christian-
ity? As any serious, objective, and
honest student of Jewish-Christian
relations is aware, the major land-
mark achievements that have result-
ed in the growing Christian revision
of negative and hostile theological
perceptions of Judaism, the Jewish
people, Israel, the Christian roots
of anti-Semitism can be traced di-
rectly to the decades of creative in-
itiative, serious theological scholar-
ship, and hard work of the AJCom-
mittee, the ADL, and other Jewish
communal bodies.

Neither Henry Siegman nor the
Synagogue Council were related in
any way whatsqever to the Jewish
community’s activities that contrib-
uted to the adoption of the historic
Vatican Council Declaration on
non-Christian Religions which op-
ened a whole new chapter in Catho-
lic-Jewish relations. Nor to the
1961 Declaration of the World
Council of Churches which called
for revision of Christian teachings
about Jews and Judaism, and the
repudiation of anti-Semitism. Nor
are they now related to any of the
major programs which we conduct
with every mainline Protestant de-
nomination and the Greek Orthodox
Church in the United States. (See
the “Compendium on Christian
Statements and Documents Bearing
on Christian-Jewish Relations,”
available from the AJCommittee,
165 East 56 Street, New York, N.Y.
10022). The truth is that were the
Jewish communal bodies to aban-
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on their interreligious programs on
questions of faith” and on “human
elations,” American Jewry would
¢ left virtually bereft of any effec-
ive activity in this field.

Not only it is bad enough that
e has made practically no signifi-
ant, substantive contribution to this
ital area, but in an irresponsible
nd potentially damaging way he is
ow trying to impede and under-
aine the constructive work of
thers. Henry Siegman declares:
A Christian understanding of Juda-
sm can emerge only out .of the
“hristian faith experience. There is
herefore a certain irrelevance to
uggestions made by Jews to Chris-
ians concerning the status of Juda-
sm in Christian faith, for no Jew
an speak out of the Christian faith
xperience.”

That, of course, is a half-truth,
nd one that is truly “inimical to the
eal interests” of world Jewry. For
,900 years the Christian commu-
ity has had “a Christian under-
tanding of Judaism,” and for the
nost part it was negative and hos-
ile. It can be demonstrated deci-
ively that it was not until the Jew-
sh-Christian dialogues, and espe-
ially the academic and theological
lialogues, were inaugurated by Jew-
sh communal bodies and Christian
roups during the past 30 years or
o that fundamental revisions took
lace in the Christian understanding
f Judaism, resulting in the unpre-
edented appreciation of Judaism
iy growing numbers of Christians
s a permanent, living faith com-
wunity, with the consequent aban-
onment by many Christians of their
onversion efforts among Jews.

For a variety of religious, social,
economic, and political reasons,
he evangelical Christian community
ssociated with Key *73 is the last
aajor Christian population that we
re seeking to confront with the
eed to bring its “Christian under-
tanding of Judaism” into conform-
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ity with the dynamic realities of the
Jewish religion and Jewish commu-
nal life, as the Roman Catholics and
liberal Protestants are well on their
way toward doing. As a result of
several years of painstaking and sen-
sitive dialogue with major evangeli-
cal leaders, we have begun in recent
fnonths to see the first signs of posi-
tive changes and new thinking. (We
are now preparing for publication
a document surveying these changes
as part of the impact of Key '73
and our work with it in various
communities in the United States.)

Now Rabbi Henry Siegman comes
along and pontificates that “there is
a certain irrelevance to suggestions
made by Jews to Christians concern-
ing the status of Judaism in Chris-
tian faith.” It is difficult and com-
plicated enough to have to deal
with hard-core fundamentalists who
resist the revision of their attitudes
toward Judaism and who prefer be-
ing left alone with their anachronis-
tic, status quo theologies that reduce
Jews and Judaism to stereotyped
candidates for conversion, and noth-
ing else. Why does Henry Sieg-
man, a paid representative of the
Jewish community, have to provide
them with a Jewish justification and
rationale for not wanting to change
their views?

3) Key 73 and evangelism: So
pervasive is Siegman’s misunder-
standing and misrepresentation of
the basic issues raised by Key '73’s
ideology for America, for the place
of Judaism in certain evangelical
world-views, and of my activities
in relation to the evangelical com-
munity that they can be character-
ized as nothing less than a perver-
sion of truth and reality. In this lim-
ited space, I cannot deal adequately
with all his distortions; and I must
therefore invite the reader to read
my document on “Evangelism and
the Jews” which treats these issues
more extensively.

Just several points: “an intensive
religious atmosphere permeating our
public life” that is based on a vision

of America as a “Christian evangel-
ical empire” does frighten me, and
it should frighten any Jew who
knows anything about the situation
of the Jew in that America in which
evangelical Christianity and Ameri-
can nationalism were regarded as
synonymous. In such “an intensely
Christian environment™ Jews were
second-class citizens, denied the
right to vote and to hold public
office. Such an “intensely Christian
environment” that perceives Jews
“incomplete” and “unfulfilled” may
make for a traditional Jewish ghet-
to, but it will not make for the sup-
port of a pluralism in which Jews
continue to be full partners, free to
be themselves religiously, culturally,

socially, economically, and polit-

ically.

To challenge those evangelical
assumptions about the nature of
American society and the prosely-
tizing view toward Jews implicit in
the Key '73 campaign slogan and
program objectives (“to reach every
person in North America with the
Gospel of Jesus Christ during
1973”) is not a sign of “Jewish
insecurity and internal weakness.”
On the contrary, only Jews deeply
rooted in their Jewish faith and
proud of the honor and dignity of
their traditions and their people
would have the security and the
moral courage to confront such a
movement and to demand an honest

and just response to the legitimate-

Jewish questions that we pose.
Those who provided justifications
and rationales for Christians not to
modify their misperceptions of Jews
are the ones who suffer from a
failure of nerve and basic Jewish
insecurity which should disqualify
them from representing the Jewish
cause.

4) Jewish survival and religious
indifference: In our document on
“Evangelism and the Jews” we made
clear that whatever defections of
Jewish young people to Christianity
we will experience will grow far
more out of our own failures to




make Judaism a living, meaningful
reality than from other causes. So,
here too, Siegman offers us no new
revelation. The only differences in
our positions is that while Siegman
merely talks about the “religious in-
difference™ of Jewish young people
as a threat to Jewish continuity,
and the need for “reordering Jewish
priorities,” it is the so-called Jewish
agencies which he constantly and
falsely maligns as “secular”—such
as the Council of Jewish Federa-
tions and Welfare Funds and the
American Jewish Committee—that
carried out the most extensive and
searching analyses and programs
dealing with the enrichment of Jew-
ish religious, cultural, and social
life. Let him produce a single docu-
ment or program that can begin to
compare with the task force work
of the American Jewish Committee
on the American synagogue, the
American rabbinate, Jewish family
life, Jewish youth, Jewish academi-
cians, Jewish women,

And finally, the time is past due
that the Christian as well as the
Jewish communities come to terms
with the fact that—contrary to Sieg-
man’s incessant polemic on the point
~—there is no single Jewish agency
today, with the possible exception
of what remains of the Jewish Bund
—that professes an ideology of sec-
ularism. If Siegman has concrete ev-
idence to the contrary, I challenge
him to produce the documentation.
If he has none, then let him stop
his chilul hashem against legitimate
and representative institutions of or-
ganized Jewish life. He is simply
playing into the hands of the en-
-emies of the Jewish people—includ-
ing the proselytizers—who love
nothing better than to have their
stereotypes of the “secular Jew”
confirmed and validated—by a
Rabbi yet.

RABBI TANENBAUM is national interreli-
gious affairs director of the American
Jewish Committee and co-secretary of
the joimt Vartican-International Jewish
Commiitee and of a similar liaison body
with the World Council of Churches.

On Jewish Counterculture

Norman L. Friedman

wnhin the past year, CONGRESS

BI-WEEKLY (May 19 and
September 8, 1972 issues) carried
debates about the nature and sig-
nificance of the so-called “New Jew-
ish Movement.” As an interested but
nonpartisan observer, the current
writer will briefly explore and an-
alyze some prospects of the New
Jews as a social movement, especial-
ly since they appear by 1973 to be
at an important crossroads in their
development.

First, a brief review and over-
view of what the New Jewish Move-
ment (or “Jewish counterculture”
or “Jewish Student Movement"—
there is no uniformly-used name)
has been and done is in order. The
New Jewish Movement was an off-
shoot of the general student politi-
cal activism and cultural rebellion
of the 1960s, the Six Day War of
1967, and the ethnic pride feelings
of recent years. It has included
numerous themes and subgroups.
Even before 1967, there were some
Jewishly-oriented New Leftists who
were seeking “radical” Jewish posi-
tions on social issues. After 1967, a
rumber of pro-Israel radical Jewish
militant groups blossomed (such as
the Radical Zionists) who actively
took up the causes of Israel and
Soviet Jewry. Finally, a third major
subgroup were the spiritual com-
munalists, whose main focus was
the building of alternative and inti-
mate Judaic havurot (fellowships),
for cooperative study and living,
such as the now well-known Boston
(1968) and New York (1969)
Havurot. This thrust was related to
the larger youth counterculture

NORMAN FRIEDMAN s associate pro-
fessor and chairman of the department
of sociology at California State Univer-
sity.

Quest in the 1960s for less imper-
sonal and more meaningful human
contacts in small organic communi-
ties and communes.

These groups, though somewhat
different in degree of political left-
of-centerness, shared in a cultural
critique of the mainstream Jewish
“Establishment” as bourgeois, im-
personal, elitist, and lacking in
ethnic and/or spiritual fervor. All
were preoccupied with the theme of
seeking truly “authentic” Jewish
identities and total “life-styles.”
Some individual New Jews were en-
gaged separately in only certain
subgroups and themes; others par-
ticipated in a more overlapping and
interlocking fashion in several,
usually in relation to the size and
particular history of the Movement
in a given city.

By 1973, the various New Jews
probably numbered at least about
2,500 partisans and fellow travelers
in cities and op campuses across
the country, mainly in the teens-to-
carly-thirties age bracket. They had
defended Israel on campuses and
had protested for Soviet Jewry.
They had “confronted” Federations.
They had founded about 60 “under-
ground” style Jewish newspapers, as
well as a national “nonpolitical”
umbrella organization, North Amer-
ican Jewish Students’ Network,
which held conventions in 1971 and
1972. They had given birth to their
own literary “little magazines,” like
Response and Davka. They had es-
tablished various style havurot, and
fashioned new “creative” religious
services. Finally, they had a book
about themselves, The New Jews
(1971), edited by James Sleeper
and Alan Mintz, and two others re-
lated to them, forthcoming in 1973:
The Jewish Radical edited by Jack
Porter and Peter Dreier, and Con-
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'mporary Judaic Fellowship in
1 Theory and in Practice edited by
icob Neusner.

In what ways could these devel-
sments from 1967-1973 be viewed
; a “social movement”? To what
ctent has the New Jewish Move-
ent progressed through such typi-
il social movement stages as: (1)
scontent, unrest, and a call for
:w directions; (2) definition of a
’int of view and development of
oup consciousness; (3) crystal-
ration of an explicit movement
ructure, ideology, and set of ac-
vities? Clearly, it is still some-
here in stage two, and might or
ight not ever make the transition
1 stage three. Moreover, as a move-
ent, it must not only decide how
rmalized and explicit it will be-
yme, but also decide upon the
nds (ideas, actions, etc.) and
wration (current or permanent) of
ange it seeks. Also, does it want
« try to effect partial change (re-
rmism) or total change (radical-
m) in itself and/or others?

Thus far, in its diffuse and un-
wordinated early stages, its parti-
ns have already exerted signi-
:ant influence of a reformistic na-
re during the last few years. It
is, of course, nurtured its own
latively small but enthusiastic fol-
wing. But it has also exerted some
1pact on the larger Jewish Estab-
thment; it has been partially re-
onsible for a reordering of Feder-
ion priorities and for a toughening
" the Establishment’s stance in re-
ird to Soviet Jewry, and has con-
ibuted to the more general re-
'wed interest in Jewish cultural
d ethnic identity. Moreover, Es-
blishment groups and especially
nagogues are adopting some of
: concern for a sense of commu-
ty, as more discussion is heard in
stablishment circles about the need
r less bigness and isolation and
ore of @ communalistic and ex-
'riential dimension in synagogue
‘e. In these ways the New Jewish
ovement—through some of its
sas and activities—has already had
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a revitalizing and reforming influ-
ence on contemporary Jewish life. It
is possible, even probable, that the
Movement will end, sooner or later,
without having gone beyond this
second stage group comsciousness
point of view.

ransition to a third stage move-
ment—of an explicit and uni-
fied structure, ideology, and set of

conditions and the resolution of cer-
tain special problems. A structured
organization would need to unify on
the national as well as local and
regional levels. It would need to
possess leaders of sufficient ability,
visibility, and charisma—a com-
ponent very much lacking thus far
in the New Jewish Movement. It
would need to accept the importance
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JEWISH STUDENTS AND THE JESUS MDVEHENT; A Follow-up Report
Samuel Z. Fishman

In the spring of 1972, responding to reports of a2 significant and
widespread Jewish student response to resurgent Christian fundameﬁtalism,
the B'nai B'rith Hillel Foundations conducted a survey of more than eighty
American college campuses in order to determine the‘degree te which such
reports were confirmed in actual experience. The schools w&igh'were surveyad
covered geographic locations which are approximately representative of the
distribution of Jewish student enrollment. Fifty df the respondents indicated
that there ﬁas indeed an upswing of fundamentalist activity at their campuses,
but only fifteen schools were identified as campuses where Jewish students had
actually been won o;ﬁr by Christian evangelists. In most instances the number
of Jewish students affected was less than Five, although at a few large schqols
(University cof Michigan, Univerbity of Pennsylvania, and University of California,
Los Angelesiﬁincidence of Jewish conversion was estimated to be as high as
25 or 30. The survey flatly contradicted claims later published in Time
magazine that “young Jews are convgrting to Christianity at the rate of six
or seven thousand a yéar? (June 12, 1972).

Further analysis of the situation indicated that any response on the
part of the Hillel Foundations or the Jewish community should be highly
selective, treating the underlying causes of this rather limited phenomenonf
ihé report stressed the need to face the crucial pfoblems which many of our

young people confront--estrangement from family and community, insufficient

Jewish training and education, limited understanding of the total Jewish
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experience, psychological and social isolation, etc. However, 'the challenge
of redeeming 'lost souls' will not be met by massive programs as much as by
the establishment of oné-to-one relationships with competent bounselors, com-
mitted fellow Jewish students, or effective rabbis and teachers.'

Continued expression of community comcern over this subject prompted
us to again survey the field in order to determine the current dimensions of
this development and, more importantly, to acquire new insights into the issues
wvhich confront Hillgl and the Jewish community. Sixty representative campuses
were selected for this more recent survey, including a major proportion of

those which last spring reported on active situations. The quantitative

results were_strikinglx similar. Over forty of the schools indicated that

the Jesus movement had virtually no impact upon Jewish students. Several
indicated that the fall had been relatively quiet even in comparison to what

had occurred last spring. Of the dozea or so campuses which reported that
Jewish students were indeed being affected by evangelistic activities, the same
handful indicated a pumber 2s high as fifteen or twenty. Ip these instances

a vital precaution has to be added. ihe number of Jews who actually are
baptized (as distinguished from those who attend prayer meetings, rock concerts,
or discussions about Jesus) is still very limited.

The chief concern of the respondents to the survey touches upon the
atmosphere which intensive proselytizing activities generates in the campus
setting. Even Jewish students who do not convert may be gravely troubled by
challenges to knowledge, faith, and identity which they are not prepared.to
cope with. Hillel directors agreed that appropriate responses were called
for in order to limit.the potential impact  of these evangelizing efforts.

The new evangelical thrust of fundamentalist Protestantism reflects

a coming together of individuals and groups of divergent and discrete backgrounds.
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The most visible college-based body is the Campus Crusade for Christ, which
has been functioning for more than twenty years. It has a large professional
staff, and its membership consists primarily of young people who, as a
generalization, can be classified as relatively 'straight'--clean shaven,
conservative, and from fairly conventional personal and religious backgrounds.
By contrast, those students who identify themselves as "Jesus freaks'" are often
products of the radical youth and drug culture of the past decade. They are
searching for a new lifestyle, are primarily self-starting and autonomous,

and are led by slightly older non-professional contemporaries with gifts of
leadership and imspiration. At the University of Michigan there is a Catholic
pentacostal group known as the Word of God community.

All respondents agree that Jews are not a priﬁary target of_the curreﬁt
evangelical push; howeve?, given the cpen setting of American and campus society,
Jews are bound to be affected by such developments. Although it is common
practice to refer to young Jews who have joined fumdamentalist groups as
"Jews for Jesus,'" there is in fact no national or regional organization with
this name. Here too there has been a joining of interests 5etween the older
Hebrew-Christian movements and the newer, more radical, Jewish student converts.
The American Board of Missions to the Jews, founded in 1894 and generally
known as Beth Sar Shalom, has found a new lease on life through the current
Jesus movement. Thus the evangelist Martin (now calling himself Moishe) Rosen,
Northern California director of the American Board of Missions to the Jews,
enjoys a current prominence which he had never known before. The American
Board of Missions to the Jews is the body which initiated the mass advertising
campaign about "those smiling faces" and produced the controversial television

filin "Passover,' an account of a Beth Sar Shalom ''seder."
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Both the Cawmpus Crusade for Christ and the American Board of Missions
to the Jews have access to significant funds when it com2s to producing materials
for distribution to potential converts. At Southern Illineois University in
Carbondale, for exarmple, various fundamentalist groups are reported to have
distributed 10,0C0 free copies of the New Testament.

Mone of the campus respondents was of the opinion that antisemitism is
an identifiable factor in the missionary programs, although a few stipulated
that any attempt to convert the Jews is by definition an antisemitic act. The
birth of the State of Israel and the reunification of Jerusalem are theologically
significant moments for fundamentalist Christian thought, omensg Ehat the Second
Coming is not far off. It is to be a time of glory for which, presumably, the
children of Israel should be preserved intact.

Among Jewish students who have in fact converted there prevails the
unesual claim that they have not abandoned their identity as Jews. By contrast,
they put forward an idea which has not becn heard since the early days of
Christiznity, that it is possible for a Jew to embrace Jesus without abandoning
his Jewish identity. No responsible segment of the Jewish community appears
ready to accede to this claim.

Appropriate respomses to these observations and developments fall into
three broad categories:

1. Campus program innovaticns

2. Community policy actions, and

3. Counseling with students who have been directly affected.

On those campuses wherc the presence of the Jesus movemenf is more
keenly felt, the B'nai B'rith Hillel Foundations havé initiated a vafiety of

programs in order to provide a Jewish perspective on the central issues.
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Thus, for example, at Los Angeles Valley College a series of five weekly
public lectures was presented by a Jewish member of the faculty on the topic
"Jesus in the Context of History: A Jewish Approach.'" At UCLA one of the
Hillel directors offers a course in the Hillel frée Jewish university on 'The
Messiah in Judaism: Textual, Historical and Contemporary Perspectives.'" At
Pennsylvania State University the rabbi teaches a course on the "Jewish
Understanding of the New Testament." Guest lecturers and scholars are invited
to speak on such topics as "Why Jews Don't Accept Jesus." OCne Hillel director
conducts informal sessions on "everything you've wanted to know about Jesus

but were afraid to ask." o ;

Additional program develcopments are in the planning stage, including
weekend retreats for intensive exploration of relevant issues and experiénces;
training student outreach workers as teachers, tacticians, and counselors;
preparation of interpretative and inspirational literature; establishing havurah
living groups; and inteznsification of the sense of Jewish community and fellow-
ship within the campus setting.

A few Hillel directors have reported instances of "erisis" situations
where immediate counteraction was initiated. At.a UCLA lecture the ‘Hebrew=
Christian speaker suggested that "had the six miliicn who died in the Holocaust
become Christians, Jesus would have saved them from the gas chambers." A
counter-statement was issued at once, declaring that "there is little Shalom
‘in Beth Sar" and denouncing this "cynical exploitation' of the Jewish people's
greatest tragedy. At the University of Michigan a prayer meeting was called
on the evening of Yom Kippur, and Jewish students were invited to attend. The
féw wvho did were met by a line of Jewish students weéring tallesim and
distributing a leaflet to remind them that ”tonight is Kol Nidre, the holiest
night of the year,'" and inviting all Jews as brothers to their people’s Kol

Nidre service. An anecdote in a lighter vein is reported from Templg
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University. When a certain Jewish student was appreached by a Christian
missionary, the Jewish student indicated his readiness to debate the relative
merits of Judaism and Christianity provided.that they spoke in the original
language of scripture -- the Jew would use Hebrew and the missicnary Greek!
The ''dialogue' quickly ended.

A number of policy implications emerge from these reports and a pattern {

of acticn on the part of Hillel staff and students is now evident. At several

schools the dean of students or the director of university housing has agreed ;
to issue a statement assuring every student's right to privacy in his own

dormitory room and forbidding door-tv-door proselytizing or soliciting of any K

kind. Hillel directors are conferring with the university president, the director

of religious affairs, and‘cther officials in positions of authority in order to
interpret to them the sensitivities of the Jewish community to aggressive ;
conversicnary activities. £ one school in Los Angeles conferences were
initiated with the coordinator of studeant activities, the result of which was
the issuance of ''guidelines for eppropriate activities of religious clubs." The
guidelines urge a strict separation of church and state and forbid actions i
which '"derogate either expressly or by implication another religion or faith,"
or "are directed to another specific¢ religious group or faith."

At many campuses the Hillel directors have initiated discussions with

their fellow compus ministers (including sometimes representatives of’

e

fundamentalist groups) in order to enlist their support in defining tolerzble
limits to conversionary programs and to express their opposition to efforts

specifically aimed at Jewish students.

vy gt oW

At the University of Michigan, several campus ministers prepared papers

SR s

o
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on "'religious witnessing in the university community.'" In the statement of the
Hillel director he drove hcme the point that "after Auschwitz the Christian
mission to the Jews must come to an end. To say that the Jews are damned and
in need of salvation is to start cut once again on the inevitable pathto
Auschwitz. UWhen you missionize or proselytize me you say that you do not

'" At least one Christian scholar has

recognize my right to exist as a Jew.
declared that missicnary appeals to the Jews are based upon a misunderstanding
of New Testawent theology which, he argues, instructs that the proselytiziag

must be carried on among the gentiles and that, by implication, Jews are to

“y
% .

be left alone.
Some caution must be exercised in the process of public protest and
invocation of campus regulations. At UCLA, for example, the abuses of Beth
Sar Shalom led to their temporary suspension as a group permitted to use campus
facilities. However, the anmnouncement of this action provided them both publicity
and the martyr's role. Raising too much of a2 hue and cry may be ultimately
counterproductive. What is ecglled for is essentially quiet diplomacy, in which
Hillel directors and Jewish community leaders seek out unive;sity officials and
church leaders in order to express Jewish concern over attempts to lure away
Jewish students through slick advertising techniques and zecalous exploitation
of personal crisis, Wnere there are violations of university regulations con-
cerning such matters as intrusion into the dormitory room or abuse of free
speech privileges, restraining influences must be exercised.
Perhaps the most significant response of all would be to emphasize once
again the importance of enhancing personal rclationships between potential
Jewish adherents to the Jesus movement and competent teachers, rabbis, counseclors

and, perbaps most important of all, peers with an understanding of the issues involved.
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This report may be concluded by citing the comments of two of our most
able and experienced Hillel directors. From UCLA comes the following question:
"Who are more important, 3000 alienated Jewish students who may seek a balanced
approach to Judaism or thirty Hebrew Christians? Who should receive the greater
proportion of my time?' And from Rutgers the director writes: "It is obvious
to me that, despite the obvious problems whichthe 'Jews for Jesus' pose, the
real issues lie elsewhere. Assimilation, secularization, and the obvious poverty
of spiritual resources within the American Jewish community are the most significant
causes for alarm. When one wants to consider the threats of othgrlfaiths, the
challenge posed by Eastern religious, Yoga, Hare Krishna,.transcendéntal meditation,
etc., involve far more Jewish youth (many in a serious and mature manner) than do
the Jesus people."

One may use a medical aznalogy in summarizing the present situation. Among
the collectivity of the Jewish people there may be a tiny percentage who are
presently the victims of 2 rare and unusual "malady"; by contrast, there are
thousands who are suffering from a chronic and debilitating "ailment."” - If the
individual afflicted by the rare malady is a member of one's;immediate family
or circle of acquaintances, it is clear that all resources must be mustered in
order to effect a cure. Nevertheless, when it comes to a consideration of the
use of community funds and resources, the challenge remains what it has always
been: to create a setting among our young people in which the chronic plagues

of indifference, ignorance, and alienation may be more effectively counteracted.



3 CIVIL RELIGION IN AMFRICA
By Rabb:. A. James Rudin

* The recently concluded academic conference on "Civil Religion
in America" was held at a most "Axﬁerican" time and place: ‘the South-
eastern Baptist meolog:lcal Sem!.nary :Ln Wake Forest: Horth Carolina
just a week before Electipn Day. . . The conference s co-s;mnaozs, the
S'en':inéry_ hn‘d the American Jewish Ccmitteg, br(mght_: nearly 60 schol-
ars toéei:her forthre:e défs’--t_o grapple with the meaning and the. im-
. piicétfldgs o_ff Robert M. l_SeIlf_&h's- 1967 ':g'oﬁtentioh thatf"..igheté ac~
- tually exists along_si@e of and rather différentnted from the churchea
- an elaborate and well inﬁéitutioﬁeﬂ civil religion inAmerica." The
conference's co-chairmen were B. Elmo Scoggin, _Professor of Hebrew
and 01d 'restamenr., Southeastem Baptist Theological Seminary, and Rabbi |
Marc H. 'I'anenbnum, Nat_ional Director, Interrel:l.gious Affaira, American
Jewish COmnittea. . ;lews,' liberal and conservative Protestants, Roman
Catholics, whites and blacks heard Father Andrew Greeley, the Diractor
_of the Center of American Pluralism _of Chicago, Rev. Charles P.
Henderson,. Jr., l:ﬁe‘ Aasiatant Dean of the Chapel of Princeton Uni\%er_-
s.:l.tly, Dr. C. Eric I.incbln,ﬁ Profeséar of Socidlaéyi and Religion of
Union Theological Seminary, Dr. Arthur Mann, -Professor of American
History of the Universil:y of Chicago, and Dr. Elwyn A. Smith, Provost
of Eckerd College in st. Pateraburg, I-’lor:Lda -deliver major papers on
the central theme. All five agreed that a ci.vﬂ-. religion or "American-
ity" (Lincoln's term) does in fact exist, though not in a formal or

liturgical sense. Henderson believes tl*<¢ such a civil :eiigion s
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' sustgiﬁed by -ind:l.vi.dualls' cz;f unusual charismatic power ‘(P“rea-iidant:s and |
~ Presidential eandi.c_!gi:eé) and by a series of broadly base&_ soeial
movements, " B _ | | L
Mann traced the hiSEIO:ical forces that producéd the I}eéiara_tion |

of mdependeaige and the coﬁééituti@;- i:dinﬁng out that even 18::11 c'én-
tury America hﬁd a pl.uralis;:ic '_pbpul..at'ion. Léas ._than.half were of
British stock, the rest being Irish, Indian, French, African, blacks,
Germans and Seandanav:lans. Thisamalgam of Ipeoplés ';-ﬂ.ua- the -ideﬁlogj,j-
.of the Enlightenment méde plurdlism an histuric reﬁltty and est;ab-
lished certai.n values (self reliance, cmmal optinism, reli.gious-
tolerance, nationalcchoseness and intame patriot:ism) as vital in--
 gredients. of America’s civil rel:lgion. |
| Lincoln saw “Americanity“ as a third force beside Chr:lstiani.ty

and Judaism, the "gemi secular, unofficial but characteriui.c reu—
| gion to_which most ﬁmericans appeal- when an. appeal to re].igion :ls in-
 dicated. It is the religion that most Ameri.cans feel when t:hey feel
any religion at all." Such a force is quite eapable of dect_s:lvely '
shaping and altering the national culture. Elwyn Smith's "Religion
3 of the kéi:ublic“ has bee.n formed by mbral &wa and pr'ophet:ic' 3 ‘
thrusts, but now 1t has "degenerated into plety and the soctal wit- '
ness of the Protestant Churches has been dulled.” Today's civil re-
ligi.ot_;, gceordi.ng to Smith, is "amoral, pietist_ic and largely glian— :
_ated .from :[ts earlieslf:' rdots.” His ﬁi:eéentaéién_ was aptly enia:li'tleld-:
- "piety 19 i.n' Moxauty is out!“ o “ _
Andrew Greeley made a spirited defense o£ "his pe.ople.', " the
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whitene:hnic_ﬂomen Catholice.'-ﬂc denied that. they are “euperpa:ri-_- .

ots;" rather, this group is instilled with ‘a love of nation that
'steos from a sense of gratitudc for what this country.haezdone for

. them. "It was not an echnic who eaid ‘Hyecountry right or wrong'",
Greeley reminded his audience. Indeed the ethnic “Wae less likely
than his fellow American to favor the Vietnam Hhr, and his opposition
to cDmmuniem did not lcad him to object to rapprochement with China
_or the.Saviet Union." crceley 8 ethnic.deflnee his civil religion
atound “thc flag, the Star Spangled Banner, the Constitution, the
Declaration-of Independence, the Capitol building the office of the .
. Presidency...but he bas not been 1n'Aﬁerica loné enoegh...uhere it
becomes easy to hate and desoiee the United Sta:es."

The Conference participants generally agreed eith the five
epeakere that thcrc is a civil religion replete with symbols leaders,
truthe and most important of all, transcendent valuae. The .di_scus-
sion, however centered on three crltical.iseuee. First, what is the
-meamg of "Ameri.canicy“ for genuine ;szmmmxaua Fax' the 'eot:ij.fe
Chrtetian-Jewieh encounter in this country? :

A\ ‘Rabbi Thnenbeum, who 1o1t1311y proposed the conference thcme,_.
expreeeed "a:Jewieh_ambivalence based on ‘theological and hietoricel :
fconeideranioua.' Cioiilreligion haa'alvirfuoue_eide, he said, in.
Ithﬂt-ita_belief'and ritualzeystemehregiefer:on toe pubiic conscious=
ness of Americans e.eensittvity andlappcecietioonof commonly shared |

~ Jewish and Christian moral'and.spiricoel valuee; such-ae,jthanksgiv-
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ing for the bounty of the nation, gratitude for its liberties, and
gso forth, At the same time, civil religion constantly provides a
temptation to idolatry by becoming the object of ultimate loyalty
in place of the God of Abraham, Isaac, and Jacob. Not only does
the legacy of the Prophets of Israel require a repudiatiﬁn of such
false gods, but the Jewish experience with Nazi Germany's "Enltur
Religion” has mandated eternmal vigilance against the demonic exploita-
tion of civil religion for masking and sanctifying anti-human pro-
grams of a political regime. Rabbi Tanenbaum expressed serious con-
cern over certain aspects of the curremt religious reviwval which ap-
pear to encourage unreason, pletism, the occult and apoealyptic --
tendencies which attended the early stages of totalitarian regimes.
He called these forms of 'cheap grace' for which an uncritical so-
ciety could pay dearly, especially if religious leaders cozy up with
political authorities whose prestige they appropriate to advance
their religious programs.

Second, what are the implications of such an American religion
for race relations? E, Eric Lincoln said, "The Enlightenment in
America was damped out by the issue of sl#very before the flame was
fairly set to the wick." Finally, how is civil religion used and
abused by political %eaders for their own parficular purposes? Hender-
son noted that "...the method of insuring the permanence of political
experiments is religious legitimation...Presidents and Presidemtial
candidates attempt to show their own proposals are self evident ex-
pressions of ultimate priﬁciple."
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The emerging nation wide evangelical campaign, "Rey '73", was
viewed by many Conference participants as a possible threat to the o
plm-alistic rel.—igious scene. A zealoua and perhaps coercive attmpt
~ to "call the continent to Christ” would run counter to the historic
pattern of American civil religion, that is, the coexistence of var-
ious faith groups living in mutual accomodation; The threads of
"Americanity" would be badiy strained if the leaders of "Rey '73%,
already reinforeed and strengthened hy Presidmt Nixon's overwhelm-
_ing victory, narrowly define the parameters-oflﬁmgriea's religious
beliefs, if Ehey attempt to &iécredit pluralisn, and most déngerous
- of all, if i:hey seek tqinake their own special brand bf epangelical
Christianity the new de facto "religion of the Republic."

At the end of the Confer;ncé, Dr, Thomas A. Bland, Professor
Christian Ethics and Sociology at Southeastern Baptist Theological
Seminary, read the "Wake Forest Resolution” which he helped draft,
together with Dr. E. Luther Coparlénd, Professor of Missions, South=-

eastern B&ptiat Theological Seminary. The Resolution said in part:

We affirm the right‘of every group to proclaim its truth.

Wieddplore tendencies of certain proselytizing movements

which do not adequately respect the integrity of diverse

religious and cultural groups and which manifest inadequate
respect for personhood, We would hope that movements for
religious renewal would recognize that a genuine religious
commitment involves profound responsibility for redemptive
and re:onciling action in society,

"Rey '73" has the potential to upset the carefully wrnught
delicate balance among religious groups, and the poasibility of its |

'radieany -reshaping -the -component parts of civil religion deeply
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'tmubléd thé Wake Forest patti;:ipants.'_ _ |

C. T. Vivian, the University Minister of Shaw’ Un:.vers:lty in
.'Ralaigh, m)rth Carolina, and a long ‘time act:l.vi.st in t:he Southern
Christian Leadership Confarence, and Lincoln provided ablack correc= |
tive te thé obvious: celebration of civil re].igion by some of the con-
'.ference participanta. The oft stated values of compassion, fair play, '
and individual self ful.fﬂment (Hixon 8 "Briv‘l.ng Dream” and George
McGovern's call to "Gmne- Home mica"-) were duly acknowledged as
' i.ntegra]. parts of "Americanity", but so too were raeism, militarism, )
' a cmshi.ug and arrogant corporate state (vide Charles Wilson s re-
mark about. General Hot:ora), aselfish work eth:lc, a "@hite man's bur-
den" and - 'manifest dezt:lny. - This is the “dirty little secret,” the
ugly si__de. of the shi_ning coip of American civil reugiun_.‘

~ Lincoln felt thé_t_l“aggréasive black ggngm that was in and

~of the Hest" but "é&cluded from full participati.on whm the éult:ure
- of the West was determi.ned“ may become a fourth Force in Amer:i.can
life, one with a ’mure compassionate perspecti.va on htmanity. " Such
a force, he bel.:leved would enhance and deepen religious pluralism,

Since American Presidents have often used religious rhetoric
tﬁ-ai‘ticulate_ their pol!.tical principles, the da:ager- always e.xists
that a Chief of State will dramatically dominate and appropriate ‘the
‘emorphous é:!,vil. religion to fit his own narrow purposes. Speaker
after speaker saw the "de:nonic“ potential inm a ndtionalistic faith
that is carefully mani.pulateﬂ by its leaders. After Au any nation
t:hat defines :ltael.f as "Spec:lal unique, and uutside of history" as



: - T =

did many 19th century his:orians, can run wild overseas or at home,
always shielded by a facade of pietisa bucked by Amertian wight,

Some at Hake Forest saw “Americanity" as a "nnfety valve"
si.nce it provides an outlet for ‘religious sentiment without ever be-
coming fanatical and ovarly doctrinaire. The Pledge of Allegianne
with its recently added "under God" phrase, the public prayers given
at political ann govermment gatherings, the,Thanksgiping ann Memorial
Day holidays nré usually 'ilmi.d‘of.rann‘o:;, extremism, or diviseness.
History is filled with the bloody episodes of those who believed they
espoused the truth instead of a truth.. Thus, civil religion could be
seen as a unifying and binding fnrce since it allows people to appear
religioua without really being reltginus y

Such a view was criticized at Hake ?oreat because "Americanity"r
does contain those transcendent truths and vnlues that stir deap pas- ;
- sion and comminment. Civil religion 1: was argued is a var? “raal
and authentic" religlon.l Indeed civil religion may be a more potant
force than either Judaism or Christtanity in ita ability to move men -
to action. _“Americanity can make,extrnordin&ry demands upon its ad-
herents, and sometimes its fbllouern Secomq,lin fact, the "'supreme .
gacrifices” on civil religion's altar of faith. Hardly, a shallow -
fatth! . L T

- It has been said that belief in God ia‘“ns Anerican as apple

ple.” Maybe 80, but t:he Haka Forest: Conference waa a necessary £i.rst
step in carefully analyzing that religious pie, discovnring the .

'source of the apples, the recipe for baking them, and the alwnys
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present danger of rotten apples being in the mixture. Wake Forest
was also an attempt to build a new religious coalition that will
"preserve and defend" religious pluralism and those ideals of eivil
religion that will allow us to become a true human community and

not werely a powerful natiom,



An @pasﬁe to Christions- AND rabbis ;"\

This_is Fr-ank‘s Second Epl.sﬂe to u;e Chns-
. hans |
It's been exciting and mtereshng, the rean-
tion to my first epistle. ok
. Oh, yes, by the way, make that
- “Frank's Second Epistle to the Chrlstlans
and at the same time, a Strong Nudge at the
Sha-Sha Wilmington Rabbis.”
Know what “Sha-Sha” mecans? If you are &
“Sha-Sha Rabbi,” you don’t want to rock the
boat or cause a commotion. Literally, *‘shar

sha” is translated into “quiet—quiet.” 4

Now let me tell you, if I had the ““chutzpah”
(impudence) to have wrillen my first epistle to
the Christians you can imagine how much more
chutzpah it takes to chide the Wilmington rab-
bis. They have chosen to remain silent in this
controversy over Key !73, perhaps the greatest

and best organized Christian evangelical move- .

ment the nation will ever experience.
‘;mt@ my fiiat letter to the Christian on Dec,
7, there have been 4 number of letters front
some of my best friends who, you should know,
. are Christians. They have protested that Key

"3 is not intended to hurt Jews nor embarrass -
. 'In this regard, it
evangelicals see, America and Christianity as

them. Nor is Key 73 geared as an anti-Semetic
movement,

Okay—honest statements irum huncst men.
But the letter that irritated me was the one
from Al Rosevich.

Rosevich says he's Jewish. Good. He also
says he attends the Methodist Church. S0? A
halo he wants? I've been through the whole
route of exposure to Christiagity from funda- -
mentalist- Methodist camp meetings to the high:
church Anglican and even an audience with the'
--.Pope in Rome—that is, 564 persons and myself. .,

Rosevich taunts me when he says he is sur-’
pnsed at my lack of information about Key '73."

. 1 suggest he tell that also to such notable Jew- :

ish leaders as Rabbi Maurice N. Eisendrath
gurt:fndent of the Unign of American Hebrew

gregations; Rabbi Balfour ‘Brickner, du-ec--'
tor of fhe union's inter-faith department; Rabbi :
Louis Bernstein, president of the Rabbinical
Council of America, and Rabbi Marc H. Tan- -

.nenbaum, of the American Jewish Committee. .

They have expressed strong concerns about-'
Key '73.

And here on the Delaware level. I hope Ro- ¥

sevich also tells Nathan Barnett, executive .

.director of the Jewish Federation of Delaware

‘that he, too. is misinformed when he (Barnett)
recently wrote: 3
“While the - Jewish community, both nation- !

.ally and locally has taken no position, this

pvangelistic drive may pose serious difficulties -
Yor the Jewish community and problems which ;

the Jewish Community Relations Committee '

will carefully watch.”

Barnett is the secular. "vo;ce" of the Jewish -
community in Delaware, and in a recent article
- he udmilled Where Is no cause [or panlL but, he ’

added:

“What does concern me are the implications -
of Key '73 in respect to our pluralistic society.
to be recognized that the

-ohe and the same 50 thal Jews and other non-

Christians may no longer be perceived as part-
ners in the American society.”

Now what about the Wilmington .rabbis?
When I first heard about Key ’33 back on Dec. 7
I.called a prominent Wilmington rabbi to get
his views. Oy vey! He said he didn't know what
it was all about. He hadn’t heard about it and
wasn't even aware of the growing concern
among national Jewish spiritual leaders!

Another Wilmington rabbi had heard some-
thing about it but apparently, he was sa
parochial minded, he decided it didn't concern
him nor affect him. Good.

: Eventually, the Wilmington rabbis got togeth-
er for a discussion and their consensus was:
“Why say anything?" This amounts to, “Let’s
not make any trouble.' Let’s not disturb the
calm waters.”

Well, this is most d:smncenmg to those of us
who do read what the national leaders say. Can
it be the national spiritual leaders are on the
\]erge of parancia?

In the meantime, the national Anti-Defama-
tion Committee of the B'nai B'rith, a Jewish
order, also expressed great concern about Key
'73. But here in Wilmington? The rabbis placed
their fingers on their lips and said, “Sh—sh-
sha.” Only Barnett spoke out. cautiously. mild-
ly and with restraint, but he did raise his voice.’

And so, in the best of friendship, 1'd like to-
caution the Key '73 evangelists: "Proceedm
the best of health and lots of luck and success.”

If an evangelist comes to my door, the first
question T shall ask is: §
“Iell me, my good fricnd. How come the
President of what you call a Christian nation
bombed the hell out of such asmall country,
called North Vietnam? It smacks,of the ancient
times when evangelists carried a cross in one

hand and a flaming sword in the,other.” ,ﬂ
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Some mel ago full-page ad-

i+ v Vertisements. appeared in New

York, Los Angeles and Miami (and
for all one knows, in other cities,
loo* showing a group of smiling,
happy people obviously at peace
with themselves and the world.

Above their heads. hovered the

caption:

“Why Arc All These People
Smiling?"

The answer was happy, smiling
and to the point. All the above were
Jews who had found Jesus.

It is good to know that
Christianity has, at last, solved all
its own problems and made all its
own members good, decent, faith-
ful. honest and happy so that it now
has time to worry aboul giving
Jews all the benefits of that
fountain of blessings. It is heart-
warming and inspirational to
consider that all Christians have
now reached that level of
holiness, piety and goodness so
that nothing is left for Christian
sects to do but to recruit Jews into

.the midst of the faithful. It s
remarkable to consider that
Christianity has no problems,
slands strong and convincing to all
of its own people, is ideblogically
calm and restful, has smoothed
over all theological disputes, has
gained the unchallenged con-
fidence and loyalty of all Christian
youth and stands powerful and tall
without a care in the world—so that
all it need spend its time, money
and efforts on, are Jews.

The particular sect that placed
the advertisements is but one of a
whole host of Christian missions
who eat, drink and sleep for
nothing more than to save Jews—
no matter how unwilling they may
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JEWS FOR JESUS?

approaches. In essence, however,

they remain the heirs of ail the |

Christian missionaries and zealots
whose obsessive need to save the
Hebrew led to such an historically
,'pleasant” relationship between
Jew and Christian.

Indeed, there is a remarkable

revival of militant missionary zeal

in our times. The fraudulent and
deceitful “Hebrew Christians,' the
Jesus movement on campuses and
the traditional sects—all have been
smitten by the need to proselytize
the Jew.

And what irony lies in the in-
terest of Jewish youth in
Christianity! What sublime
ignorance of the history of their
own people and what an obscene
spitting on the graves of our Jewish
ancestors who defied a less subtle
Christianity which offered them
‘“‘salvation'’ or death, What
historical ignoramuses are these
young Jews who rush into the arms
of the churches whose cassocks are
filthy with Jewish blood.

Shall we forget the ruination of
Jewish life in Spain—not in 1492—
but as early as the sixth and
seventh centuries when the
Visigothic Kingdom, newly saved
and presumably smiling in its
newly-adopted Christianity
decreed the desiruction of the
Jewish community if it did not
convert? Who will tell our smiling
Jewish converts that, for their
ancestors, the glorious Crusades
were heralded by cries of *kill a
Jew and save your soul” and who
will remind them of the “glorious
heroism" of the followers of Jesus
in the year 1096 as the Jews of
Speyer, Worms, Mayence and
Cologne were burned at the stake

PHILADELPHIA, PENNA. 19149

1T ORN

after land in FEurope? Who will
inform the intellectually ignorant
of the Inquisition and the Auto-da-
Fe, of the burning of the Jewish
books, of the kidnapping of Jewish
children so that they might be
saved, of the same vile and insane
hatred of Jews from the mouth of
the Protestant Martin Luther as
from those Catholic bishops? Who
will describe the centuries of
torture, degradation, poverty,
death and destruction at the hands
of those who preached Jesus and
whose heirs today wish to tell us
that theirs is a faith of beauty and
goodness? If they could, they
would force upon us today that
which they once did; it is only their
inability to use coercion which
today turns the murderers of our
grandparents into the smiling
charmers of today.

What kind of people are we who
have no knowledge of the greatness
ui our ancestors and who can, thus,
sit in the shade of the cross which
took their lives from them in such
pain and terror? What a disgrace
to the name of the Mighty Jews
who once lived that they should
have produced such descendants!

Let it be known and shouted forth
that there are no such things as
““Hebrew Christians." It is a
fraudulent and cynical attempt to
deceive the lost and lonely Jew.
“Hebrew'™ and *‘Christian’ are
two terms—mutually exclusive,
mutually contradictory. Ours is a
[aith based upon the Bible of Moses
and the rabbis; thewrs s a belief in
a man who rejected that Bible,
Qurs is a faith in a Revelation at
Sinai which is eternally  True;
theirs is a belief that is no longer
valid Oursisa belief in the coming
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‘zations as "Jews for:Jesus.” On col-
( lego campuses particularly, Jesus ap:
peare o’ have the same strong a

"They do not feel they have defected
from their Judaism," Rosen 2ayw, “Bé-
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Adult Proud
Of His Heritage

To the Editor

1 would like to share with your

readers the pleasure and (he
enlightment felt when | visit
the miniature Jewish Pictoria
and Information Center in the
basement of Yaakov Riz,
Educational Director of the
" Jewish Identity League 1 saw a
wonderful display and felt a deep
sense of pride in being a Jew
Yaakov Riz gave me all kinds of
educational materials, free of
clrar;g. ranging from Jewish
Traditions and Law to Yiddish
and Soviet Anti-Semitism
verything was -

As 2 young man . 1 feel
thumjuuhl:l;’:urﬂwm
for our people. that being.
the establishment of a Jewish
Identity Center I agree with Mr
Riz. that our people are
missing the culture which s

is 8 germ of creation prowing in the o ol i
::::ui of some lone irdividual. An igdividy- 1o TR P eyt
al mhose dreams waken him in thy nifht Culture Sl A
while gihers hie conicatedly l\‘-!fl‘-—c_'_“"' 3 y m.lp e 1 TR
{ovd H. Greeow3lt -3 Heritage P BN TN

ASSIMILATION | ' v ) o e —

“[n Russia the authoritles are, s "mape By Holocaust T xhibit Open

An cxhibit of materials relating
o the Holocaust is located at
ewish Identity League Headquar-
lers. 1453 Levick st .

A special invitation is extended
tv the Rabbis of Philadelphia. and
all Jowish Community leaders b
visit the miniature **Yad Vashem

contacting Jacob Riz, Ju
educational director at JES4‘3_9_8

.1l———

'(Apathy May Erode

Jewish Culture

NEW YORK. (JTA)—A Jewish
secular educator warned that
“from lhe earmarks of apathy
prevalent at this moment, Jew-
=, ish cultural activities in the
3| United States may cease to
.'.| flourish and even exist by the
g year 2000.7 _

Joseph Miotek. Educational
Directof of the Workmen's Cir-
i ele told his organization that
| “those who protest, as they
' should, against the pad-locking
of Soviet Jewish cultural een-
ters. should ize that their

I

denied to them in r ligl
schools. I now see that you can't

* educate u genevation of Jews only

on rituals. prayer and Bar-
Mitzvah We need desperately the
Jewish culture which we didn't
Feceive as youngsters.

I would like to see more young
people come visil, and help
Yaakov Riz who is dedicating his
whole life to bringing us back to

_being aware of our real identity in"~
‘The Great American Melting Pot,
- Merion Allen Hal pern

=

‘younig people of nominally-Jewish [ e T
backeround as' for gentiles whopre- || D€ ‘beld byithe Jewish Identity ;
vionsly ware Christisnin-name-nly.. - | League 9&‘;:;9- f\."’m._;-!“!“:
1 branches |-~ Martd-~Meyer 'Rosen, -a. Heébrew | S , 827 Large Street, a
entallst branches .| cairitian who ‘works in'ths Sén Fran- {7:% P on Sunday, A “Sumzits”
¢iscd Bay zred for the Ameérican Board | is'a youth or d.campfire-sty

- Yduths Invite
-To ‘Kumazits’

© A¥iddish-Israell “Kumzits” will

X L
own apathy is molding the pad-
locks on Jewish secular educa-
tional institutions in the Un'ﬂ.ﬁd
| States.” sy e
But, concurrently with ‘“ear
marks of apathy,” there is als
a wide curiosity on the part ol
| young people which is spurring
an appreciation of Jewish secy
lar values. i

| Baltimore Jewish
N2 o geTieB

d 1y

461 '91 sunr ‘Aopseupep ‘si0dnasme
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* |-telling, discussion, and singalong.}

p Jorierted eam
‘combination of folk singing, story|

-Admission is free, and teen-agers
as well. as young' adults are
welcome, The ‘Jewish Identily
! League wishes to thank the Young |-
| Israel Synagogie for the use of
g mlhewo'w::d]ilies. and :nbt:ew u:bpealf
! synagogues !ﬁ_w
similar use of their audi *
. Offers <an be directed to Yaakov
‘Riz at JE 5438, -

* Christians would do better to alm their
evangelistic' efforts at: 'ths’-domestic.

- heathens, who-are baptized and Chris-

HELP FIGHT ASSIMiLATION!!

= JEWISH SURVIVAL DEPEND&".

" ON YOUR ACTION NOW!
'“The Road to Jewish ldentity

I; THROYGH JEWISH IDENTITY CENTERS! HELP!
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FREE JEWISH IDENTITY CENTER
; 1453 LEVICK STREET
PHILADELPHIA, PENNA. 19149

PLEASE POST FLEASE POST

YOU ARE A JEN.
MOSCOM THINKS
YOU ARE LOWER
TI-IAH AN ANIMAL.

THEY ARE BRINGING THE MOSCOW
ANIMAL CIFCUS TO PHILA. AND
THEY ARE LEAVING JEWS BACK
IN RUSSIA AGONIZING BEHIND
BARS.

WE NEED YOU AT THE SPECTRUM
ON JANUARY 4, 6. AnD 7.

OUR CONSCIENCE DEMANDS
THAT RUSSIA'S MOSCOMW
CIRCUS BE STOPPED SO
THAT THE CRIES OF
THOUSANDS OF JEWS ARE
HEARD, BE PART OF THIS
MASS PROTEST DEMONSTRA-
TION.

ANIMALS ENJIJ)' HUMAN
RIGHTS...JEWS DONOT

WE LEAVE FROM YOUNG ISRAEL SYNACO(UE (HELLERMAN & LARGE STS.)

THURSDAY JAN. 4w -  5:45 PM
SATURDAY JAN, €tH -  5:45 PM

SUNDAY  JAN, 7tH - 11:45 AM
AND  4.15 PM

THE CIRevsS |5 C-OMIN(-J!

The CRLUS 1S ComNal




THE NEW YORK TIMES, SUNDAY, MAY 14, 1972

Mr. Coske, who Is 22 and
has adopted the Biblical name
of Lazarus, is one of a grow-
ing — or at least more visible
— number of Jews.who seem

Ci i and ¢
U has

be;unammmmldyu'!
American

'
Last mnn Massa-
chusetts nabhinlul Court of
Justice ruled that an in-
dividual borm to Jewlsh par-
ents has abdicated *hls rights
as & member of the Jewish
faith” if he joins any of the
organizations of Jews who
have embraced Christianity,

The old problem of con-
version had subsided fn the
emen;::;l climate of recent
years, now is appearing
in st least three forms —
the Jesus movement, missions
1o the Jews, and evangelistic
campaigns,

Jesus Movement

Although statistics are un-
available, it is evident that

Why s happening?
One cbvious explanation Is
tlmlbo.lssu-mvmm:.uh
the Hare Krishna, Zen
Ocher thriving nhlm culb.

of rabbinic and

among young pen;;l- .|.m|l ulnz
Jews share this thirst.

— that traditional Jewish re-
liglous forums have been in-
adequate for people like
Paul David Cocke — is one
that many Jewish leaders ac-

College, for instance, as-
werted recently that Jewish
religlous organizations have
become s0 "secularly
minded” and “Insensitive to
deep religious concerns” that
they have forced young Jews
to look elsewhere for mean-
ingful religious experlences.

It has also been pointed
out that the Jesus People
teach a brand of Christlanity
that can easily appeal to
many Jews. They focus on
the person of Jesus, a Jew,
and pay little attention to

'rtniw
~ots of Christian-Jewlsh ¢on-
fiqtations. They tend
8 horg] belief in the le
and wpgelistie doctrinea of
fundamegalist Protestantism.

The JeSia people also
more inlefes than
Christian grots in the, Old
mmoti and 4 communal
as MANY qroups —
ata L[:a ‘when fam

Jesus revolution fosters antl-

itellectualism and the pur-

st of Individual salvation at

of the social re-

ibllity that has aiways
Judalsm.

;;‘ Missions to Jews
i}
.rnrmtommms—-in-
the ecu~
jcal  spirit, sel
bout thelr past claims to a
pnopoly on réligious truths,
nd about Christian In-
in the Nazi holo-
Chris-

some are beginning to

The Manhattan - based
American Board of Missions
to the Jews encourages the
creation of congregations of
former Jows and has spent
$80,000 this year on televi-

group
calling Itself "IEwl for Jesus"
iy now functioning in San
Franclsco, and the Young He-
brew  Christian  Alliance,
formed in 1965, promotes
“messinnic Judaism” on col-

campuses.
Although it (s far from
clear that these groups are
lﬂﬂﬂ! sizable gains, Jew-
ish leaders are nervous about

Religion

the sdtention they are creat-
ing. Marc H. Tanen-

Evangelistic Drives

With the support of some
liberals, evangelical Protes-
tants are preparing two
major new evangelistic
thrusts in the pear future,
While the thrusts are not
aimed specifically at Jews,

nevertheless will in-

they
clude Jews in thelr appeals,
Ons of the efforts is Explo

‘72, which is sponsored by
Campus Crusade for Christ
and is expected to draw 16ns
of thousands of young people
to Dallas next month for train-

-~ ing In evangellsm, Tha other
new is called Key 73, a national

Viati hadulnd

B effory
for next year by more than
100 Protestant — and o few
Catholle organizations,
There efforts are publicized
with phrases like “blitz the
country for Christ."

Rabbl

Of these
Tnnunhlwu% the
ve‘m&fij;%m Bl lo”
convel 8 I
Al 6 o Bo-a W
back to .tI when Teliions
plura Tuty

Tm
and “¢]{Tzeny eted
'Mﬁ”“
Jca were one &
T =EDWARD B.-FISKE

The whole world is watching the American people’s response

t attention.

to Nixon's latest and most dangerous escalations.
Answer him in a8 massive, peaceful demonstration
in the streets of the nation’s capital.

Emergency

Ailmprela sne




A Harmful Distortion

A recent B'nai B'rith report claiming that
only a “negligible percentage” of Jewish stu-
dents are converting o Christianity has been
severely criticized by the National Committee
For Furtherance of Jewish Education as being
*‘completely misleading."

“Publishing such a report is a harmtful dis-
tortion,"” said Rabbi Jacob J, Hecht, executive
vice president of the NCFJE, which for more
than 2 quarter century has sponsored Anti-
Shmad, an organization devoted to combatting
Jewish conversion to Christianity.

“The B'nai B'rith's tragic error stems from
counting in its survey only formal conversions
to Christianity,” Rabbi Hecht explained. “By
this definition, B'nai B'rith ignores the thou-
sands of Jewish youths lost to Judaism through
back-sliding or through acceptance of Christi-

dnity witholit ever being nfircially converted.”

oy ST T Rabhi Hech! said that reporis received by

Quct.e Of The Week

Billy Graham, the moral leader and friend
of Presidents, was asked by Newsweek's
Jane Whitmore how he felt about Mr. Nix-
on's resumption of the bombing of North
Vietnam. His unpublished answer: *. . . The
whole world has a great deal’ of violence
going on which doesn’t occupy the head-
lines. There are many people being killed
in this country by drunken drivers and
crime. Man is prone to violence and there
will be no cessation of that, not until the
Christ of cur Kingdom comes.” But what of
the bombing? “I deplcre the suffering and
the killing in the war and I pray it can he
ended as soon as possible. But we also have
to realize that there are hundreds of thou-
sands of deaths attributed to smoking. &

NCFRJE representatives from various college
campuses indicate a large-scale defection of
Jewish youth from Judaism, one that is increas-
ing tremendously as a direct result of eertain,
well-financed Christian evangelistic groups bent
on wooing Jewishi students away from their
religion.

“The truth is that most of the Jewish stu-
dents on our college campuses today are not
identified with Judaism and do not have Jew-
ish awareness.” he said. ‘“Call it conversion,
call it rejection of one's family, it makes no
difference whether a Jewish youth exchanges
his faith for that of another religion or just be-
comes faithless. That Jew is lost to Judaism."

According to Rabbi Hecht, the B'nai B'rith
announcement is comparable to “‘giving some-
one a sleeping pill when his house is on fire.”

"It lulls you to sleep at the very moment you
must be most vigilant," he said, pointing out
that the threat to Judaism from wvarious avan-
gelistic Christian movements has been recog-
nized by many other leading Jewish organiza-
tions, such as the American Jewish Committee,
whose director of interreligious affairs, Rabhi
Marc Tannenbaum, has deseribed the situation
as "'‘perilous.”

"“How B'nai B'rith can persist in throwing
cold water on the efforts of those concerned

about the threat is bem mmprehmm.n he
said.

Rabbi Hecht pointed out that a quarter of a
century ago, when NCFJE's Anti-Sdmad or-
ganization began the fight against Jews inter-
marrying and converting, ‘“‘these same false
prophets told us there was nothing to worry
about; now they are repeating the story with
even more disastrous results.”

Rabbi Hecht also criticized the B'nai B'rith
for saying in its report that the number of
Christian students converting to Judaism was
as great, if not greater, than the number of .
Jewish students converting to Christianity,

“Is this the way to build up Judaism. mak-
ing deals where a Christian is exchanged for
a Jew?"

“Hopefully, enough Jews in America today
Wil su:. e LU, 210 R UW ﬁ'nmm:lﬂ:s w
be misied by ScnsciésssTudfes TR Fe
concluded, “And the eyes and hezrts of our
poople will remain elert and vigilant, tolally
rejecting any idea of easing off the efforls Lo
save our Jewish youth."

This of course, is where our big tzoroh lies.
Instead of facing up to the truth, we always
seem to want to cover it up. We seem to feel
that if we pretend the problem doesn't exist, it
will go away by itsell.

At the time the B'nai B'rith issued the re-
port, we wondered whether anyome would have
the courage to call it exactly what Rabbi Hecht
calls it, “a harmful distortion.” All one has to
do is take an afternoon off and visit any col-
lege campus. You don't need an expensive sur-
very to learn the truth about what is happening
to our youth.

One of the most depressing factors to those
who are concerned with Jewish survival in
America is this insistence by the prolessional
fund raisers in all organizations that the pic-
ture was never brighter. Just give them your
check—and stop worrying! Everything will then
be all right! So the years go by and we sink
deeper and decper into the mire of no retum.
That’s why this observer has so many grave
doubts about a viable American Jewish future.

We owe Rabbi Hecht a debt of gratitude for
daring to speak out. Why cannot others do the
same?

Not for its own sake alone, hut for the snke of soelety and good gevernment, the press should be free, ==James A. Garfleld

January 18, 1973
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;:b:l Tanenbaum:
EVANGELISM

Intermountain Jewish News

ND NOTHING NEW;

C(OULD BE 'BLESSING' FOR JEWS

“You ean't fight something
with nothing!”
“Jows who have given nothing

“We're giving our young peo-

snd we're not letting them
teach!™

The dynamic rabbl made these
vocal accusations as he an-

ple a post-graduate secular edu-
Good Things To Eat cation, but we're them
on juvenile Judaism,” he ad-
;.m.mumw" Toaters and
ity us
«») Robe
- Dairy A
“It's thme to stop trifling with
pamy  [mSSeses
2001w, o v || B e
292-2990 | administrators, not public re-
ez = they x
-~ = o ————

Friday, January 26, 1973
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Evangelistic . . .

(Continued from page 10)
This, he contends, is the hasic
reason America has wi
the growth of so many com-
munes.

Py e e

duals grasping this disorder and
unrest and using it to further
thelr own aims. It is this po-
tential danger we must under-
stand and fight, he stressed.

Claiming that it wasn't “just
meeting arranged at

the last minute,” he said he
knew from inside information
several weeks ago that “some-

e
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