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THE AMERICAN JEWISH COMMITTEE N

Institute of Human Relations
165 EAST 56 TH STREET NEW YORK 22, N.V.

PARIS OFFICE

30, rue La Boétie

Paris VIII*
FO~Eur

December 24, 1974

Dear Morris:

I held up the memorandum' summarizing the article on the visit
to BEurope of the Saudi Arabia Ulemas to wait for a .copy of
the statement of ‘the World Council of Churches in Geneva,
which we learned was made by Dr. Johan M. Snoek.

A phbtocopy of this is enclosed,_and I am sﬁre it will be
of particular interest to Marc in view of his forthcoming
nmeetings in London and Rome.

With very best regards,

; Sincerely,

AP P S SR A R L
e et eSS ot ARy, e T

s W ' - Nives TFox
Znclosures : : : - ;

cc:  Tanenbaum
Liskofsky

Mr. Morris Fine /% . L8 A . - i
Mmerican Jewish Committee E : : ; r
165 East 56 Street . L . ; ' , ,
New York, N.Y. 10022 . v : |
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COPY
THE AMERICAN JEWISH COMMITTEE

Institute of Human Relations
165 EAST 56 TH STREET NEW YORK 22, N.Y.

PARIS OFFICE
30, rue La Boétie ’
.Paris VilI* ' FO"'EUI’
December 19, 1974
_momm
To:" Morris Flne,._

1 .\.

_From.f Nives Fox
Subj.t ‘Ulermas - European Tour -

(Summary oﬂiartlcle by,Elieabeth Schleme* Bx Eresa, 16/22 Dec. 74

o ,-_‘ : .", . .__|

'As we. 1nformea;youn.there was barely,a mentlenrinrthe daily press
- about the" 1?'day,vieitato.Europe*of'the ﬁaudixnrabia ulemas.~ ‘But
thls~week"ﬂs ress, gave them fall honors*with photographs and a
15 page story.'yvﬂdifabethrSchemla the onlyrjournallst ‘pernitted
- to . accompany thexgrou ‘or their tour £0. ‘Rome ;) Strésbourg, Geneva,

M h ' :

i€

y :rlB\JeWiBh It is'inot known
2 e, wer re of. 1S, nonﬁ@ow it same about that
a woman,be chosen.for thlsfrepgrta ,hg,&egh the .a; titude - ‘and -
fpractlces current inv Meelemrlands, and ¢ especially among rellglous
leaders, wlth regerdvto the‘"weaker eex. ). e

' o A eV -. _,--_a\_,.

It 1s Ehe ulemas themselves.mho wished no publlcity, and all but
. one in the group limited thein tour, to the strict. schedule prepar-
‘ed-for, them. 1 For<ak¥l; that tth was- ‘the flrst»time any. of, them
visited: the'world'out51de‘3audu Arebla, they made ‘it wery: clear that ~/
-they consideredqthelwaye*of the West : foreign-——and»;hls in, its most
m'pejoratl Q. uﬁgodly, corrupt and’ decadeﬂt- and’ that contact '
“ with: ‘the every da street scene risked . "&efllementv;~ But the group
jwaspalso“convinced that it was the1r duty to take afflrst step toward
La; meetlng and" detenteﬂﬁith~weetern4civllization, espec;ally as this
. was: the expressed%w1sh of their King..i ; £ s g = .

'jThelr flret public sortle was in Strasbourg, for a; debate 1n,the
Councia ‘of Europe on -the. righte of man_.and " ‘the’ unity ‘of the.human
i famlly 7 “The hour - has come’ for us ' to come: out of isolation. We
have-'come. to: explaln ‘Islam to’ you, ‘the' laws and structures ‘of" our
lland.e We wxeh to 1earn~ebout yours and underetand EuroPean structures.
, ‘We: are’ not here’ to shew you‘our folklore...We are'not Here to,. sign oil
:1contracte‘or to’ engage in tourlsm., ‘The King' eent us because there is
need’ for a rapprochement of ourt two worlds.F f]~ coEn \ .
" _But:. the major exchange took place in,Geneva, at the Ecumenlcal COun011
of" Churches,.on ‘the’ subjeot ‘of Jerusalem: “Chrlstians ‘have used the
holy places as- a“pretext to augment thelr porltioal 1nfluence in

4 . . . " vowe ty
. :
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Jerusalem, in the Holy Land and in the Middle East...Full religious
liberty must be insured for the three historic faiths, and access
to Holy Places guaranteed, preferably by international action.”
This was the opening statement of contrition by the Protestants,

and there can be little amazement at the rejoinder which, to every-
one's surprise, was given by the private Counsel to King Faisal,

Mr. Maaruf Daoualibi, instead of the leader of the ulemas, Sh@lk

Al Arkan. Here is part of what he said during an hour long address:

"Israel and its defenders work on a policy of fait accompli. You
cannot go back, a country established for 25 years cannot be erased
from the map, say the Zlonists. ‘Well, they must give up this point
of view! ' : :

The Jews are invaders and colonizers. They justify their presence

by the law of return to the promised Land. But you, Europeans, would
you accept that Rome or Athens, in the name of a past that is thousands
of years old, upset the map of your countries and show territorial pre-
tentions? No., Palestine must be returned to the Palestinians. It
belongs  only to the Palestinians. Golda Meir is Russian? Let her
return  to Russia! Levy Eshkol is Rumanian? Let him return to Rumania!l
Of course, Palestinian Jews who were there from ancient times may re-
main in Palestine, to live within the framework of an inter-confes-

‘sional state.. This could also be accepted for Palestinian Christians.

Thexr prayer. sites and: their rellgious freedom w111 be protected...”

As the writer of the article comnents- "A speech that goes even
further than that given 15 days later, at the UN, by Yasser Arafat.”
"The eminent personalities of the Ecumenical Council abstained from
comment,” continu€s Ms Schemla. "For, after all, hasn't Saudi Arabia
just now offlcially“assured_them of their-{Christiaﬁ) presence on
Palestinian s0il?  Everyone: knows that King Faisal dreams of ecumenism

" in this region of the world, to be established around Jerusalem, whlch

heé considers the third Holy City of Islam and where ‘he dreams to ‘be
able .to pray before dylng = 3,
In Geneva the Ulemas also v1aited the Red Cross and the ILO. Saudi
Arabia is not a member of the ILO, but this is blithely explained

away by the dlStithLSheﬂ visitors: '"If we do not adhere to your
organization it is so that we may better ‘apply its principles..."

Such saintly pearls of :wisdom ‘are dropped throughout the tour: -
"Islam was ahead of the Declaration of the Rights of Man (ed: not
signed by Saudi Arabia) by 14 centuries. But-'it went beyond it, _
making the right to education.a strict obligation.® Xoranic verses
are frequently cited +to show that nothing really opposes understand-
ing with European nations. ‘“The Arab’ is no better than the non-Arab, -
nor is white superior to black for reasons other than his piety."

And on the subject of freedom of eonscience: . "There is no constraint -
in religion. 1Is'it for you to .oblige people to believe?"

L]
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The three days spent in Rome also verge en the spectacular, .,
Cardinal. Plgnedoll (Pre51dent of the Secretarlat for non-Christians)
awaitg' them at: the airport tarmac and is their host in the' city.
There’ will be hours and. hours of work and discussion at the Cardinal's
palace, interrupte& one mornlng for: a solemn audlence with the Pope.

n

“ A short meetlng, a: short, warm welceme.' “Your presence, ' says

Paul VI,' *shows that ‘Moslems and’ Chrlstians can reach better under-
standlng,and 1earn to love. each. other more...“ And, of course,
a cerémonial: exchanqe ‘of: glfts.. ‘But . what.a' hlstoric occasion, all

-.'agree, wiping out ‘13 centurles of mortal struggle between Christians

'T;cemmon interest rather than differences*' "We all belleve 1n God,

zmaterlalietic,

‘values:are breaklng ‘dovwn' or are lost sight of. They do not wish

“to have: chqnges in Moslem: soclety that will 1ead to such results...
‘perhaps they canteach Europe a 1essona

"the God of ab ahain,’ of: Jesus, ‘of 'Mahonmed and''the Prophets. Common

0 ;. 148 the strUlee’te save the places of . prayer of
Moelems, hr stﬂans and Jews. A/

jln proce331en through

¢ ﬁger, the" Blshop of

) rem the heart Of" Islam...you are now
‘5As the hour ef noon*struck the ulemas

& : the crlsls of a’ soc;ety that has become overly
= ce551ve1y 1ndustr1allzed andrln which ‘traditional

.eex Llskofsky :

Tanenbaum
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VISIT OF SAUDI ARABIAN ULAMA TO THE WORLD COUNCIL OF CHURCHES, GENEVA

SDAY T 1
Introduction to_ the pigggjlggn on_Jerusalem

This opportunity to discuss with our distinguished guests issues related
to the Holy €ity of Jerusalem is for me a great honor and privilege, as
well as the fulfilment of a desire which has been voiced more than omse
by the World Couuncil-of Churches. _
Thus, the WCC Central Committee meeting in Canterbury (1969) recommended
that:

"serious consideration be given by the appropriate

departments of the World Council of Churches to

initiating discussions with Christians, Jews and

Muslims as to the guardianship of the Holy Places,

the status of Jerusalem and the people of the ocity".

Even this year, the WCC Central Committee, meeting in Berlin (August 1974)
stated that the issues regarding Jerusalem "should also become subjects
for dialogue with Jewish and Muslim partioipants”.

We are most grateful for your visit, as now we ocan initiate this dialogue
with you who come from the heart land of Islam, from the country of two
of Islam's Holy Cities and as we know that Jerusalem is dear to your
heart.

The same declaration on Jerusalem which was issued this year and which
was quoted juat before, also stated:

"Jerusalem is a Holy City for three monotheistic religions:
Judéiém, Christianity and Islam. The tendency to minimize
Jerusalem's importaﬁce for any of these three religions
should be avoided”.

We Christians should confess in penitence that we ourselves have not
always lived up to this exhortation. On the contrary, instead of
being sensitive to the deep attachment to Jerusalem of people of other
living faiths, some Christians have violated the rights of others;

in this respect, I should mention the dark era of the crusades, or,



"Middle-PBast.

more recently, the fact that so-called Christian nations used the Chris=
tian Holy Places as a pritext and stepping etone to increase their own
political influence in the city of Jeruuslan, the Hbly land and the

This consciousness of mistakes made and eins committed in the past, has
led many Christians to being opposed to suggestions to_internationalize -
the Holy City, which might again open the way for povers outside the

region to promote, directly or indirectly, their influence for their
own aims,

However, the World Council of Churches ie in favour of full religious
freedom and accese to Jerusalem. As the General Assembly (Uppsala, 1968)
stated: '

"Full religious freedom and access to Holy Places must
continue to be guaranteed to the communities of all

three historic religions preferably by intermational
— —T -

agreement”.

W s R
The underlying comviction is, that Jerusalem is Holy to the three‘reli-
gions: Islam, Christianity and Judaism. 2y

Ll R
[

I need not recall Christian reverence for and concern about Jerusalem,
as my colleague Archpriest Georgios Teetsis has already dealt with this
subject. Again, I hardly need to underline to this distinguished
company the deep feelings of Muslime everywhere regarding the Holy

City (al-Quds). Portunately, an increasing number of Christians are

aware that for Muslims Jerusalem is the Holy City, where Abraham submitted )

to the Will of God and was ready to sacrifice his son; "the most remote
sanctuary", from where the Prophet Muhammad ascended into heaven and

‘where the F;ﬁal Judgement will take place.

Also, an increasing number of Christians are aware of the meaning of

the Holy City to Judaism: +the name Jerusalem is mentioned in the
Hebrew Bible some 750 times; in the grace which Jews say ‘after every
meal, the third benediction reads: "And rebuild Jerusalam, the Holy

-
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City, speedily and in our days; blessed hrt,Thou O Lord who builds in
His mercy Jerusalem"”, For as back as we have evidence until today,
‘synagogues have been-built oriented towards Jerusalem.

Therefore, Christians should never forget that Jerusalem has great
pignificance for both Muslims and Jews.

In searching & solution, opinions differ also within the Christian )
vorld. In "Suggestions for a Theological Evaluation", adopted by the
Synod of the Netherlands Heformed Church_(Juns 1970) the difference
of opinion becomes manifest: |

"This city, which because of its history has great meaning

for many Christians and Muslime, ought to be a kind of

experimental garden where varioue nations may live togethér

in peace. But as soon aB we state this, .questions arise

which we cannot answer unanimously".

It appears that a solutiom through which Jerusalem can really become
a City of Peace, i extremely difficult to find.

The World Coumcil of Churches has stressed that not only Holy Places
are important to the three religions:

- "But the question of Jerusalem is no£ only a matter of
protection of the'Holy Places, it is organically linked
vith living faiths and communities of people in the
Holy City. '

....

Any solution on Jerusalem should take into account the
rights and neede of the indigenous people of the Holy
City". (Berlin, 1974; my italics)

Perhaps one of the important questions fo be asked - and to be solved -

is: how can we discover the right pattern of sharing ?

I conclude with a quotation from the prophet Isafah, who desc:ibed a
great vision about universal peace and the unity of mankind:
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HOT FOR PUBLICATION

"And it shall come to pass in the last days, that the
mountain of the LORD'e house shall be established on
the top of the mountains, and shall be exalted above
the hills; and all nations shall flow unto it.
And many people shall go and say, Come yp,iqnd let us
go up to the mountain of the LORD, to the house of
the God of Jacob; and he will teach us of his ways,
and we will walk in his paths: for out of Zion shall
go forth the law, and the word of the LORD from
Jerusalem. |

. And he shall judge among the nations, and shall
rebuke many people: and they phall beat their sworde
into plowshares, and their spears into pruninghooks:
nation shall not 1ift up swprd against nation, neither
shall they learn war any more".

. (Isaiah 2: 2-4)

Let ue‘continﬁe to pray for the peace of Jerusalem. May those
who love her prosper. ’

Johan M. Snoek
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First revised draft of WCC Guidelines for Jewish Christian Dialogue
presented to the CCJP at its London meeting, Juns 22-256 1981

PREFACE ~ | NTRe

1.1 "One of the functions cof dialogue is to allow participants to describe,
and witnees to, their faith in their own terms. This is of primary
importance since self-serving deacriptions of other peoples' faith are
one of the roots of prejudice, stersotyping, and condescension. Listening
carefully to the neighbours®’ self-understanding enables Christians bettter
to obey the ccrmandment rot to bear fazlse witrness against their neighbours.
It should be recognized by partners in dialoguz that any religion or
ideology claiming universality, apart from having an understanding of
itself, will alsc have its own interpretations of other religions and
ideologies as part of its own self-understanding. Dialogue gives an
opportunity for a mutual questioning of the understanding partners
have zbout themselves and others, It is cut of a reciprocal willingness
to listen and lecrn that significant ciaiogue grows." (WCC Guidelines
on Dialogue, IIXl:4)

1.2 1In giving such guidelines the WCC speaks eadw for and to its member churches
as it da2fines the need for and gifts to be received by dialogue.
People of other faiths nay choose to dz2fine their understanding of
dialoguz, and their expectations as to how diclegue with Christians
may affect their cwa traditione and attitudes 2nd may lead to a better
understanding of Caristianity. '

1.3 In Jewish-Christian dialogues it is of spacial importance to allow for a
certain asymmetry Letween these two communities of faith, For example,

an interpretation cf Judzism is an 1ntegra1 and indispensible part of
any'CHTTEffgﬁigﬁzﬁIBgyt"FS?'ﬁEhs, a theo;oglcal" understanding of
Christianity may well be of 2 lecgs than esceantial or integral significance
although nnitﬁE§-EEEE£EEE§ Of feith heas devaloped without awareness of

the cther,
e Lablasiana 'h”é ""y \ﬁ\mq!m v PO e h-i-c.:h-.u

1.4 The relarions betwaen Jews and Chriestians have unique characteristics
RAX already from the yays in wheih Christianity histerically emerged out of

Judaism~ Christian understandings of that process constitute a necessary
part of the dialogue; ard give urgency to the enterprise. As Christianity
came to cefine its own identity over again Judaism, the Church developed
her own understandingc, Gefinitions, and terms for what she had inheritdd
from Jewish traditions, and for khat she read in the Scriptures common to
Jews and Christians. In the proc»ss of defining her own 1dent1ty the

has demonstrated ~1d ain how short the step is from such patterns
of tggugﬁt in Carlot;anlty to OVEIT &CUS OFf cOndescenbion, persecutions

and worse.
e,

1.5 Bible reading ard worshipping Christizns often beliove that they "know
Judaisn"” since they have the 0ld Testament, the records of Jesus' debatea ‘f”

with Jewish teachers and the early Christiasn reflections on the Judaism RS
of their tices. Fur:hermsﬁﬁe no other religious tradition tﬁ?ﬁE—EEEfEﬁEEI§““~—~’/
_}{'WVL*““’ "defined" by /the Church as™ic Judaism:{ This attitude is often enforced

| by lack of kncwledge abecut the h1stor3 of Jewish life and _thought through

% P o me ways of Judaism and Christianity.

W'




1.6 Already for these reasons there is special urgency for Christians to listen,
through study and dialogue; to ways in which the Jews understand their
history and their traditions, their faith and their obedience "in their

~” own terms". Furthermore, a mutual listening to how eachyj fezved by
the other, may be a step toward overcoming fears and correcting mistinder-
standings that have thrived on isolation.

1.7 Both Judaism and Christianity comprise a wide spectrum of opinions,
_options, theologies, and styles of life and service. Since generalizations
often produce stereotyping, Jewish~Chrsitian dialogue becomes the more
significant by aiming at as full as possible a representation of views
within the two communities of faith.

2, CHRISTIAN UNDERSTANDING OEJUDAIS::

2.1 For Christians-dialogue requires and fosters understanding of erisgk’in
its richness both in the past-and 'in the present. The lakec of knowledge

among otherwise well-educated Christians about the history of the Jewish

eople after the destruction of the Temple of Jerusalem (70 CE) has

/- uted to the feeling that Judaxsn dr1ed up when Christianity entered

" the scene of h1story. Chrzst aDns : :.sre of the contdnuing

of Jewish religious/and phllosophical literature and commentary of great
spiritual and intellectual significance. In fact, contemporary Judaism,
with its eentres of leanring and culture in both Israel and the Diaspora,
‘conatitu:ee one of the major resources for religious life and thought

1n the World.

Through dialogue wzth Jews, Chrfstians are axded in overcomlng the1r tendency
to think of the Jews and their teachings in anachronistic terms. Just

as Christianity has had a long history since the first century of the

common era 8o has Juda1sm. :

2., Christians lack of knowledge about, and interest in, Judaism as a living
tradition is sometimes coupled with theologlcal patterns by which Israel
is regarded exclus1ve1y as a preparation for Christianity. Judaism 15— |
— thereby denied any theological validity, and Christians calim the validity
" of God’s revelation to themselves by negating the continued validity of
" Cod's revelat;on to the_Jew1sh people. Such patterns of thought -and -
. teaching make not for dialogue in mutual respect, but rather for the.
‘ kind of forced disputations by which the medieval church expressed its
dlsda1n for the Jews.

“2§3_ TQg-ngg2Eigg*igggs_gi_ghg_ﬁgggigggg_ﬁound in much Christian preaching and
”’,,§> 23 'w5igigg.;gmg&Egggg;_;j;fég_g;axga;_ﬂ;stortions of Judaism. Eucﬁ1!f§tor-

) WY tions are sprea estern culture and literfdature into many other parts
Q;A* ‘). 'l of the world. It was from the Pharisees that Jesus learned the Golden
b’f}\ Rule, with them he shared belief in resurrection. -
£

Pharisaism was a dynamic religious movement that brought renewal to
judaism in the time of theSecond Temple.

Pharisees had the religious vitality nexesssary for surviving the cata-

| strophe of the loss of the Temple, and they built the structures by which
‘the Jewish people has survived with integrity, scattered widely as they
have been, Jesus' debates with the Pharisees indicate that they were

"~ the ores he took seriously; to them he addressed -~ like the prohpets



2. TOWARD A CHRISTIAN UNDERSTANDING OF JUDAISH
——

2.1 Through dialogue with Jewa, ‘many Chtlstlans have come to appreciate the richness
and vitalify of Jewish faith and life in the covemnt and have been enriched in
their own understanding of God and the divine w111 for all creatures.

In dialogue with Jews, Christians have learned that the actual history of Jewish
faith and expierience does not match the images of Judaism that have dominated a
long history of Christian teaching and writing, images that have been spread by
Western culture and literature into other parts of the world.

2.2 To many Christians, Judaism as a living tradition came to an end with the coming
of Christ and with the destruction of the second temple of Jerusalem, the Church
replaced the Jews as God's people, and the Judaism which survived is a foasxlxzed
religion of legalxam. _ / i )

In this view the covenant of God with the people of Israel was only a prepatatlon

for the coming of Christ and was then abrogated. Judaism of the first centuries
before and after the birth of Jesus was therefore called "Late Judaxsm“. The Pharisees
were considered to represent the acme of 1egal1smﬁpJews and Jewish groups were por-
trayed as negative models, and the truth and beauty of Christianity were thought

to be enhanced by setting up of Judaism as false and ugly.

2.3 Through a renewed study of Judaism and in dialogue with Jews, Christians
become aware that Judaism in the time of Christ was in an early stage of its long
lifes Under the leadership of the Pharlsees the Jewish people began a ap1r1tua1
revival of remarkable power, which gave them the vitality capable of surviving

the catastrophe of loss of the temple. It gave birth to Rabbinic Judaism which
produced the Mishnah and Talmud and built the structures for a strong and creatzve
life through centuries of persecution.

2.4 Jesus was a Jew, born into this Jewish traditior. In this setting he was nurtured
by the Hebrew Scriptures which he accepted as authoritative and to which he gave a
new interpretation in his life and teaching. 1In this context,Jesus announced that
the Kingdom of God was at hand, and in his resurrection his foldowers found the
confirmation of his being both Lord and Hessiah.

Semt o5/
Christians should remember that(the controversies reported in the Mew Testament
between Jesus and the "scribes and Pharisees” find parallels within Pharisaism
itself and its heir, Rabbinic Judaism. These controversies took place in a Jewish
context, but when the words of Jesus came to be used by Christians who did not
identify with the Jewish people as Jesus did; such sayings often became weapons
in anti-Jewish polemics and thereby their original intention was tragically distorted.
In this matter an internal Christian debate is taking place on the question of how
to understand passages in the Few Testament which seem to contain anti-Jewish
references.

2.5 Judaism with its rich history of spiritual life produced the Talmud as the norma-
tive guide for Jewish life in thankful response to the grace of God's covenant wibh
the people of Israel. To this have been added over the centuries important commen--
taries, profﬁhd philosophical works and poetry of spiritual depth. The Talmud is

~— for Jews as central and authoritative as the I'ew Testament is for Christians,
Neither trad;tzon is simply a re11gxou of the Scriptures of Israel.] What Christiams
call the Old Testament has received in the Talmud and later writings interpretations

which for ard in the author1t of Hoses.
Jhu'.l\ NL‘ h“"
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2.6 Christians as well as Jews look to the Hebrew Bible as the story recording

Israel's sacred memory of God's election and covenant with this people. By

Jewish understanding, it is their own story: ‘by historical continuity. Christians,
Pz q;$EEEET§_§EEEIIE'31nce early in the life of the Church, believe themselves to be
F“*“ﬂ heirs by grace of this same story. The unique relationship between the two commu~-

nities, both worshlppzng the God of Abraham, Isaac_and Jacob, is a given historical

fact, but how it is to be understood theologlcally is a matter of internal dlalogue

among Chrlstlans which takes on 1ncreased aerlousness as a result of’ dlalogue Wlth

Jews .

2.7 Both demmwaities-end commonalities and differences between the two faiths need
to be examined carefully. In finding in the Scrlptures of the 0ld and New Testa-
ment: the sole and ultimate authorzty suffxcxent for’ salvatlon, the Chr*stzan '
Church shares Israel's faith in the One God, but it knows him in the Spirit =

as the God and Father of the Lord Jesus Chrlst. For Christians, Jesus Christ

~is the greatest gift humanity has received from God, for through him millions—
ef—members—ef-ather peopleg have come to share in the love of and to adore the _

- God. who. first made covenant with the people Israel. Knowlng the One God in
Jesus Christ throqgh ‘the. Spirit, :herefore, Christians worshxp him in a trinitarian
confession . of. hlswiaeeinate pxesence)uaah-them, w9!&s fore1gn to ﬁhese—wtth— .
whith Jews preise—Ged. o ¥

gL. WA B - : Tihrspeat
Christians and Jews both believe that God has created men and women as the crown
of creation and has called them to be holy and to exercise stewardship ove: -tie
creation in acc0untab111ty to God. . Jews and Christiamns are taught by their '
Scrxptures to know ee¥ themselves respon31b1e to their nelghbours, especially to
those who are weak, poor and oppressed. In var1ous and distinct ways we look for
the day in which God will redeem the creation, In dialogue w1th Jews’ ‘many o
Ghristians come to a more prnfound appreclatlon of the Exodus hope of lxberatxon,
@nd pray and work for the coming of righteousness and peace on earth.

e oy b b A B Tt o



3 AUTHENTIC CHRISTIAN WITIESS

3.1Christians are called to witness to their faith in word and deed. The Church
has a mission and it cannot be otherwise.

3.2 Christians have often distorted their esuthentic witness by coercive prose=~
lytism - conscious and unconscious, overt and subtle. In speaking about prose-
lytism between Christian churches, in d study document of the Joint Working
Group between the Roman Catholic Church and the WCC !Icumenical Review, 1/1971,
B.11) it was stated: "Proselytism embraces whatever violates the right of the
human person, Christian or non-Christian, to be free from extermal coercion in
religious matters”.

3.3 Such rejection of proselytism, and such advocacy of respect for the integrity
and the identity of all persons and all communities of faith are especially urgent
in relation to &heose Jews(gha_l1xg_gg_EEggglglggﬂgmnng_ch:;ssiana) Steps toward

assuring non-coercive pchtlces are of highest importance. In dlalogue ways should
be found for the exchange of concerns, perceptions and safeguards in these matters.

3.4 While Christians agree that there can be bo place for coercion of any kind, they
do disagree - on the basis of their understandings of the Scriptures -~ as to what
eentributes constitutes authentic forms of mission.

There is a wide spectrum, from those who see the very presence of the Church in
the world as the witness called for, to those who see mission as the explicit and
organized proclamation of the Gospe{ to all who have not accepted Jesus as

their Sawiour .

There is further disagreement where Jews are concerned. Thewe are Christians who
view a mission to the Jews as having khaveimg a very special salvific significance,
and those who beliieve the conversion of the Jews to be the eschatological

event that will climax the history of the world. There are those who wish insist
that no special emphasis be placed on a méssion to the Jews, since the mission is
to all{who ha ve not accepted Christ as their saviour.) Tlwe are those who believe
that a“mission to the Jews is not part of an authentic Christian witnesg)since the
Jewish people finds its fulfilment in faithfulness to God's covenant of ©old.

Regardless of differing views of mission, Christians responding to the invitation to
dialogue with people of other faithq,recognize that the zgl intention in dialogue
mns;.hs to hear the others in order better to understand th e1r faxth hopes,
insights and concerns° and to one’s own under-
standing of one's own faith. /The spirit of dialogue is to be fully present to

3.5 1In dialogue with Jews it should be remembered that, according to Rabbinic law,
Jews who confess Jesus as the Messiah are considered apostate Jews. But for many
Christians of Jewish origin, their identification with the Jewish people is a deep
spiritual reality to which they seek to give expression in various ways, some

by observing parts of Jewish tradition in worskip and life style, many by a
special commitment to the well-being of the Jewish people and the State of Israel.

Among Christians of Jewish origin there is the same wide spectrum of attitudes toward
mission as among other Christians, and the same guidelines for dialogue and against
coercion apply.




2.5

2.6

2.7

_Jg@a;qp,:have provgn-helpful to many.

of old - his critique of the foibles of any religous establishment, a
critique #ich has parallels within Pharaism itself and within its heir;
Rabbinic Judaism. Whatever the Pharisaic movement was it was not an empty,
legalistic system, but a dynamlc and creative movement - as the later
history of Judaism has shown.

In reading and interpreting the New Testament it must be remembered that
Jesus wasa Jew. His teaching is part of the Spectrum of Judaism of -his .
time. Within this spectrum Jesus announced that the Kingdom of God was
at hand, and in his resurrection his followers found the conflrmatlon of
his belng both Lord and Hessiah.

The conflicts and controversies reported in the Hew Testament must be

seen as taking place within Hudaism identified with his people. But when
the words of Jesus came to be used by Christians who did not identify with
the Jewish people as Jesus did, they became weapons in anti-Jewish
polemics, and thereby their original intention was tragically distorted.

Central to the spec1f1c relat1onsh1p and the dszerent self-defznltlons of
Judaism and Christianity is the fact Bat what is the Bible to the Jews is
also the Bible to Christians - nut not the whole Bible. To them it is

- the 0ld Testament to which the writings of Evangelists and Apostles have

been added as the Tew Testament. Thus the Bible of the Jews and the- Old
Testament of the Christians are the same — and yet different. B .-”f“

Christian terminology came to dominate Westerm scholarship, for example
om the term "intertestamental literature" or in the term "Spatjudentum”.
This- latter term. ("Late Judaism”) has the bxstorlcglly false connotation:
that Judaism comes to an end with Chrlatzanlty,- Attempts at finding terms
which can make’ Chrlstlans more aware of Judaism as a living religion are
therefore of great importance. For exmmplc, to refer to the Old Testament
as the Hebrew Scriptures; and to the Judaism in the time of Jesus as Early

Chtlstlans must guard against the tendencies of portraying Jews or Jéw1sh
groups as negative. models. The truth and beauty of Christianity cannot be
enhanced by setting up Jews or Judaism as false and ugly. The witness of
the Hebrew Scriptures should not be portrayed just as less authoritative
or normative. than the Mew Testament. They are essential to the tradition
which our Lord accepted as his own, and which he reaffirmed as he inter-
preted them in his life, work and.thought. Both the judgment and-the’
redeeming love of God receive testimony in all the Christian scriptures -
from Genesis to Revelation.

Jews and Christians both believe in the ome God, Creator of all that is,
bound  to humankind’' in grace and love. They both believe in the one God who
has made his will for us known and who wants that all turn to God, know
God and worship God. They both believe, that God has created men and women
as the crown of creation, and that as such they are called to be holy, are
given stewwardship in God‘'s name over the creation, and are accountable

to God for the way they exercise this stewardship.

As Christians and Jews we are taught by.our Scriptures to knowourselves
responsible for our neighbours, especially for those who are weak, poor

and persecuted. In various and distinct ways we look for the day in which
God will redeem the creation. Withjthis vision they work with hope here on
earth for greater righteousness, justice and peace.




2.8 For Chrlstxans the gifts that were rece1ved from God through the Jews -
idnclude Jesus Christ our Lord. It.is through him that we are linked to

this: ‘common faith in God, to obedience to God's revealed will, and to common
hopes for a redeemed world in justice and love.. As the Church increasingly
became a non-Jewish community, Christians learned to express their
gratitude to Jesus Christ in ways that strike the Jews as strange and
even wrong. Thus Christians’ speak of God as Father, Son, and Holy
Spirit; celebrating the riches of the Trinity and the Incarnation. In
dialogue with Jews, Christians will attempt to understand better what
they so confess, as they -are reminded of our common ‘faith in the ome God
whom both Jews and Christians csll upon in daily prayers as Our Father.

AHTHENTIC CHRISTIAN WITN”SS t”f1'“3'

3.1 Chrsitians have often dlstorted the Dshentic: w1tness of their falth ‘
in word and deed by coercive mission and proselytism - conscious and
__unconscious, overt and subtle. In Speaklng about proselytlms between
"’Chrlstian chutches the WCC stated: : -
7. —r e .

"Froselyt1sm embraces whatever vxolates the r1ght of the human.person,
‘Chraitian‘or uon—Chnst:_an, to be“free from external coercion in religious
hatters" (Ecumenical Review, 1/1971, a study document of the Joint: Workmg
Group between the'R.C. Church and the WCC, p. 11) -

3.2 Such'rejection of proselytims, and such advocacy of respect for the
‘ﬂ( ftegrity and‘the identity of all persons and all communities of faith,

: ! is’ urgent in' Chistian relations to Jews who live as minorities, exposed
‘,,%?. to the forces of’cuclural and rellgxous assxmllatlon.

3.3. Yet Christians are called upon to witness to their faith in word and deed.
Christianity is a missionary religion and cannot be otherwise. Chastened
by increasing awareness of Christian triumphalism - often widded to
“Western imperialism - Christians were anxious to overcome all forms of
. coercion and find authentic forms of witness in a pluralistic world. .-

3.4 While Christians égree that there can be no place for coerSion of any
kind, they do disagree on the basis of their understanding of the § g
Scn.ptures, on the qwestion of mission to the Jews. .

Some Christians are convinced that for Jews obedlence to God does nob~
depend on thér accepting Jesus Christ as Lord and Saviour. These
( Christians maintain that God's calling of Israel to fulfil - as a distinct
-'people --a speicial task in his purpose with the world remains valid also-
" after God™s call in Jesus Christ went out to-all humanity.: According to
‘this -view the continued existence of the Jewish people and-their witness
are a sign of God's faithfulness to humanity and an encouragement to - -
the Church fervently ‘to hope for the ultimate redempt1on of God's creatzon.

\ For other Christians the obligation to witness can know of no - 11m1ts in

its unlversallty. Thus it includes a mission to the Jews. To To some such
a mission should not be given special priority, while to othera the mission
to the- Jews is of Svecxal redemptlve sxgnlflcance. Fraze -
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3.5 In jluralistic societies individual Jews and Christians jSi,decide
freely to join one another‘s communities of faith ~as they will join
other communities of faith. Such individual moves should not be seen as
part of grand theological schemes, #esuimg in the victory or defeat of
the other, resulting

' Steps toward assuring non-coercive practices are of ﬁighést importance.
In dialogue, ways should be found for the exchange of concerns, percep-
tions and safeguards in these matters.

3.6 There are Jews who have core to believe in Jesus as Messiah. Some of
them see themselves called to be a specific witness to Christiams, to
Jews and to the world. They express their Jewish identity, e.g. by
observing elements of Jewish tradition and culture, while affirming
Hesus as their Messiah and Saviour. Their claims have raised questions
both among Jews and Christians. According to Rabbiniec Law they are
considered apostates. Some Christians have expressed concern that this
might lead to a denial of the oneness of all Christiams.

Other Christians of Jewish origin have chosen to identify with the
Church #¢ without such specific identification with Jewish traditionm.
Among them some consider themselves part of the Jewish people which they
hold in high esteem, but give their witness to Jesus Christ without
distinction from their non-Jewish sisters and brothers.




4, ANTISEMITISI - A CONTIVUING COUCERN IN THE CHRISTIAN-JEWISH DIALOGUE

4.1 Christisns-cannot enter into.dialogue with Jews without the awareness
. of nt;semxusmhana tslong persistent history especially
in coun eS where Jews_ i The H’CC, 111 the Assembly

at which it was. constituted (Amsterdam 1948) condemned antisemitism:

"We call upon the churches we repreaent to. denounce ant1sem1t1sm,'no
matter what its origin, as absolutely irreconcilable with the profession
,-. and practice of the Christian faith., Antisemitism is sin against God
2. -and man,"” ' ; :

-{;2 Christians must face honestly the agxc history with regard to the Jews -

and{folocaust.  Only by facing -this history can Chrfi&tians come to
understand the deep-rooted sugpicion that _many Jews up to today hold
against Chrfstians and Chrlst;anlty. Ch ns are called upon to
fight antisemitism with all the resources at th - The
nce there are di ing signs of new and increased evidence

of ancisem oy parts o . ive in che parts
of the world which have a record of ant1aem1£1§§cts are duty bound to

-oﬂ‘1F~ unmask for all Chrisfans that antijudaism and antisemitism which they
U have come to recognize as an ever-present danger to the faith.

?xﬂJ a higtory which includes events Crusades, 1nqu131t10ns, .pogroums, ]Vh?ﬁgh.“

4.3 The Christian response to the Holocaust must be a resolye that it will tb&“r::;
nmr—_f‘mmmﬁ—r——ﬁaﬁr‘“ Dappen spain. —{CEETSTTaNYYEachIng OF contempt for 'the Veus &ad | ,. £
udaismwas a spawning ground for the evil of the Naz 1 ROToCEUST:—TIE " "
mm}re
that_it cannot be used agai hymmme Christian
s

churches must be in the forefron any o pre any conditions
which might lead to another slaughter of the people with whom God
formed Qovenant for the blessing of all peoples.
"\‘_ .
a
4.4, Christians in other parts of the world had # little or no contact with
the Jewish people except the 0ld Testament - the Hebrew Bible - as the
scriptures of the Christian church along with the New Testament.
Although the Gospel was brought to them by the western churches, the
community of Jews were very far to make any significant impressions
upon them. The role of the Jews in the crucifixion of Jesus has often
== been interpreted as their own sin as human beings revolting against God
and his son. These churches, along with the churches which have been
in contact, should relate themselves to the Jewish people in expressing
their solidarity with them and at the same time hold out the mission
iven to Israel in terms of their neighbours in the Middle East.
This again is so politically and racially complicated that it is very
difficult to mention these issues in the dialogue with Jewish people.
It is only in an atmosphere of mutual trust and sharing at a deeper
spiritual/experiential level that these concerns could be seen in their
proper perspective and a more positive understanding of each other's
issues could be appreciated. It is as we grow in a dialogical relation-
ghip that we could trust each other and help each other to resolve these
l age-long misunderstandings and forgive the memories of horrors inflicted
upon each other, Dialogue should move into this more positive spiritual
level for better understanding and growth in tusst and cooperation.

“{\M‘aﬁ W_\\ML-’:_V_:________M e — '\J
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4.5 It will be noted here' that the antisemitic horrors that have been visited
. -upon the- Jewish people had' deep-rooted 8ocial, economic and political
" ‘implications but these racial and other hatreds politicfally manipulated
were given the sanction of reIigions and ‘wrong intérpretations of the
Jewish people and their role in the crucifixion of Jesus were given to
Iegltimate brutal and 1nhuman acts agaxnst the whole Jewzsh people.

‘Similar negatxve ‘attitudes were putaued in other countries in the name
of Christian religions. While some Christians did protest against this
antisemitic attitude, the racial hatred and economic exploitation of
l this community was systematically carried on and supported by a majority
/vested with unchristian attitudes and/#n the pretext of religion: This religious
interests 'PRETEXP-15-OPTEN-FHE -HETHOD: ©F=DEALING-WITH -RAGIAL-HATREDS-AND--ENPLOIFA
pretext is often’ the method of dealing with racial hatreds and expioxta—
tion of sections of peoples in other cultures and other peoples’ histories.
‘Thus the comhatt1ng of antisemitism has lessons taught in Jewxsh-ﬁhrzs::an
relat;ons have ramxfzcatzons for humanxty at large. -
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5. TFE LAED @1 The. . - STHlG . (M}/M\:) 1

5.1 The words fron the ¥CC Guloellnes that “'one of the fimctions of
dialogus is to allow-marticipants to describe and witness to their
fzith iu their own terns’ are of Pu*tlcu_ar significance for thes uncer-

ste—vader standing of the indassoluble b of Israel

his bonu has iq}thc presnt time. after many

o
f

;3

and the Jewish peonle.
0 centurics of dispersion, found elizious) soeial, culrural ecororic
(}@5( and political expression in thco State o: Tsr el

¥
o
Y

S Doty
e

5.2 Chrictians likewise reo cogﬁ1ze the: special bonds which the Palestinians -
both Christier and uslin - have.with the sawe Land.” “i° - | .. i

In acknowledging the ripht of the Jews to return to the Staee of Israel
we Christiens recognize its importamce in any dizlogue with Jews.

Christians likeuise Qf£g;m_the_zlghz_ni_EélgﬁLAﬁiékf_Ep their own

7 1nd= end i autual tecognltxuq of

. are_state by the other. There rust te a plzce in God's ©
\to live itisectrity-and peace.

5.3 The Lard has a unal;t& of hcltress for the 3 ronotheistic recligions.

They have all maintained a presemce in thc Eand fro': their beginnings.

1. TFor iuslims the Land has special sipgnificarce. With its holy p
plhces it has been ar ictagral sart of the uslin world.

2, The Land has snecial signifiance Eir C izos as it was hore
that Jesus was born and éied lived, worksd .and taught suffered, . ‘
L - died -and was rvased from the dead. T

3./ For Jewe the relation to thL‘L and 1s of an essential nature end |
Chrictisns find it difficult ‘to grzsp this essenrtial nature of the }
Jewish attachnent to the Lawnd. ‘any Christiaans tend to depreciate |
this attachment as "particularistie', contrasting it with the
Yuniversalistic” thrust of the Chrsiiisn message. Such a view |

does justice neithar to the particular ror to thc universal clements in

Jewish = no less than in the Christian uvnderstanding of the Land.

Christinns are, therefore, called to examine their theclogy and the

‘history of their owm faith on tki s point during eny dianlogue with‘'Jews

concerning the mcanlng of the Land.

w,xw&nmw awb;

5.4(300 easily Christians narticularly of Western traditions. expect Jews. as
ell as Eastern Christ11ns to share their own distinctions between
faith and neotionality, Church and State, religior end politics. Jin{r‘f?zz::?_
hinders a genuine understanding of the significance of the Larnd for
( Jews both in Istael and the Diaspora. It ray also hinder an uncer=-

standing of the significance of the Land for Palestirian. Christians
and Husling, : ‘

5.5 The attachments to the Land only emphasize th: need for sustadmed
dialogue with Jewe.
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Implementation committee, guidelines
Future tasks / desiderata -

650.When the churches agree in Jewish=Christian dialogue being necessarg

we still have to keep in mind that there are great differences between

. churches in their relation to the Jewish people., These result.from

different motives, in which theological and non-theological reasons

_ are intertwined.

6n1o
6-1-1.

Thaélogicai aspecta

Most churches share a tradition of common values that have contributed
to religious and to sesalar anti-Judaism, for example

- the charge of deicide | :

- the antithesis of old/new, laq{graoe, letter/spirit etec

- the displacement of Israel by the church.

6.1.2:-Evén if we all share these, there are specific aspeots in various church

6.1 050

6424

6e2e1s

602.2'

traditions, such as tke orthodox, anglican, lutheran, which require
spécific attention in these communities if we want dialogue to be

authentic.

The churches in Africa, Asia and Latin America are in a specifioc situa=
tion: after having met Christienitg in its Western form they are today
éeveloping their own indigenous theoiogy; While not éharihg a common
history or contemporary contact with the Jewish people traditions of

the Hebrew Bible are used in this process, for example thé Exodus-—
liberation tradition or the re-discovery of God being thé Lord of

history.

Contextual aspects

A motivation or hlndrance for dialogue has to be seen in the history
of the Jewish diaspora, Whlch has been different in aifferent parts of

‘the world.

Jewish communities have lived for centuries in most European countries
and have suffered there again and again from anti<gemitism, After Ausch=

__ witg, some churches have begun to re-think their relation to the Jewish

peoplee There is now. a dlfferent situation in those countries where the
Jewish communities have been extinguished and in those where there is a

substantial Jewish presence. This has consequences for dialogues




implementation committee, page 2

60203, Jewish communities have also lived for centuries in other parts of the °
world,. and they have been indirectly afflicted by the Holocaust. 4 speé'.
cific, very intense situation of practical living together and dialogue
has developed in North America today with its great Jewish communities.

6.2.4e In the Middle Bast wilk its long history of Jews and Christians living
together in Islamic countries, and with its present situation of Christians
and Muslims living as minorities in the Jewish state of Israel, dialogue.
would be of wital importance, but the political situation hardly gives
an opportunity for it,. L e 1)

6.3, The different historical, political and social situations and the &iffe=
rent theological .'traditz;..ons are decisive for the motivation for dialogue
in churdhes, congregations and individual christians. Therefore it i
~~of ‘vital importanee that every church reflect its own tradition and re=
lation to the Jewish people, Of equal importanez is the inner-christian
dialogue between those who take part in actual Jewish-Christian dailogue
and those who do not.

6else Consequences

6eliels In those countries where there are Jewish communities we ask the churches
to set up specific activities in dielogue, like

- how can churches promote good neighcourliness between Jews and
Christians}

~ what are the common tasks Ito be takenhup by Jews and Christians?
=~ how can structures of co~operation be built up between Jews and
Christians?
6e4e2s In those countries where there are not or have never been Jewish communitiee
we ask the churches to consider their relation to the Jewish people a.nd
revise any anti-Jewish aspects that might be found in their trad:..t:.on.

6elie3s As the churches in the Middle East are involved with Islam (being mino~
rities in Islamic countrles), we call upon these churches to establlsh |
‘ deeper rélations with the Jewish compunities in their region as well
and seach out the best ways for Christian-Jewish diel ogue in the:.r set-
ting fer the best of all people in the Middle East,
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Alternativr versica (Paul wvan Buren)

2.1 Through dialogue with Jews, many Christians have come to know for the first
time the-richness and vfality of Jewish faith and life in the covenant
and so to an enrichment of their own understanding of God and %gﬁ'will
‘for ‘his creatures, i

In entering into dialogue with Jews, Christians should be prepared for
the fact that the actual history of Jewish faith and experience does not
match- the images of Judaism that have dominated gur tradition.

2.2 The traditional view, 5*111 ‘held by many Chrlstlans, is that Judaism
as a living tradition came to an end with the coming of Christ and the
destructicn of the Second Temple ( 70 gg?, that the church replaced
Y the Jews as God's people and that the Judaism which survived is the religion
_ BL/’ of the Old Testament, interpreted as a religion of legalistic works -
rxghteousness. sis :

this trad;tlona‘ v1ew, ‘the covenant of God with the people Israel
has been abrogated, Judaism of the first centuries before and after the
coming of Jasus was therefore called "Late Judaism”, the Pharisees were
) v3ﬁpﬁ;ﬁﬁlﬂ:ffg—:;u::pigzescm£ of legalism, and no important developments
S“Lj£1 in Judeism Dialogue with Jews.backed by a study of Jewish
h1st0t} razses questions about this view. :

»\Jm‘rww ftEn s | V!

2,3 Chrzutlans can learn from dlalgoue and study that Judaism was in an
early etaga of its long lide. at the time of Jesus. Under the leadership
of the arlsees, the Jewzsh people began a sp1r1t al revival of remarkable
power. (€ B - ' es b =
and lived in. the context. of a v1ta1 L Udaism. e Jews
have them to thank for a “ellglodivltallty capable of surviving the
catsstrophe of the less of the Temple and of giving birth to Rabbinic
Judaism, which produced the Mishnah and Talmud and has kept the Jewish people
strong and creative through centuries of persecution.

Christians should remember that the H.T. stories of controversies between
Jesus and "'the geribes and Pharisces™ or "the Jews" arose in a totally
Jewish ccntengiEd take on a quite dlfferent tone &ﬁen read by Christians

unaware of this“frarewerk.

2-4 The continuing vitality of Judaism witk its rich historx of spiritual life
produced the Talmud as the normatvive guide for Jewisn life in thankful
response to the grace of God's covenant with the people Israel. To
this have been added over the centuries important commentaries, profound
éntetl philosophical works, poetry of great spiritual depth and much more.
The Talmud has been for Jews as central and authoritative as the N.T. for
Christians, co that neither traditicn is simply a religion of the
Scriptures cf Israel. What Christians call the "0id Testament"” has
received in Judaism, as in Christianity, an interpretation through these
later writingfl which, in each tradition, bear the smme stamp of divine
revelation.

2.5 Christians es well as Jews, however. look to the Hebrew Bible as the record
of Israel's sacred memory of God's election of and coverz~: with this people.
The Jewish pzople are their descendants and understand themslves as still
the one people of Israel. Christians, almost entirely Gentile by background
since very early in the life of the church, know themselves as grafted into
that coverant through their Lord Jesus Christ. Through dialogue with Jews,
many Christians are being led to explore anew what God was doing in Jesus
Christ. Did God sead his Son into the world to found a new people in
place of Israel as one tradition has claimed, or was it to found a new
people , the church, alongside and in cooperation with his people Israel,



2.6

2.8

both for the sake of the whole of creation? The alternative view is
a' fruit of dialogue which we have only begun to taste and which is st111
unsettled among us.

‘In any casé,‘the Christian church has entered into Israel's faith in the

On One God, whom it krows in the Spirit as the God and Father of Jesus
Christ. Through Jesus Christ millions of Gentiles have come to know and
share in the love of the God of Israel. Knawlng Israel’s God in the Sp1r__
through Jesus Christ, Christians confess him in this trinitarian r° A
of 'his ‘incarnate presence with them and so in word, which are forelgn
to his  Jewish people.- Foreign also to Judaism is the way in which the

‘church has understood and expressed the hope of Israel into which it has

been‘draim. Through dialgoue with Jews; many Chrsitians are coming .
to appreciate the historical, political and economic concreteness of
Exodus hope in the God of liberation and Jewish longing, not just for
the coming of the Messiah, but for the comzng of the H£531an1c ‘age of
rlghteeusness and peace on earth. '

Dialogue with Jews in thus opening new horizons for many Christians,

but also rezising profound questions about the ways in which they have read
and interpreted the the Bible in the past. As Christians come to know
Jews as they understand themselves, and Judaism as it has developed,

they are being led to a painful soul-searching about their own

tradition and self-understanding, which open challenging possib*lités

of new life:. Since differing assessments of this challenge cut right

across traditional divisions in the churches, this dialogue holds the
promise of opening a new chapter -in the Christian quest for unity.



5. THE LAND

5.1 The worde from the WCC Guldellnes that one of the funetxons of dlalogue 13 to
allow jparticipants: to describe. and witness to their faith ''in their own terms" - .
are of particular significance for. the understanding of. the 1nd13301ub1e bond. between
the Land, .of Israel and the Jewish people. This bond, has in the present time, afcer
many centuries of dispersion, found expression in the State of Israel. The need.

for the State of Israel to exist in securxty and peace is,of aramount 1mportance

"~  in any dlalogue with Jewsoo . .. _ & o jﬁae-é }QM,L\

5 2 When Chrlstlans enter into dlalogue wzth Jews thay also recognlze the need of
Palestinians for self-determination and expreaa1on of their national identity. ; :-
It is important to hear Palestinians - Christifi and Muslim - express their special
bonds with the Land "in their own terms'. There must be a place in God's plan for
all to :live .in security and peace. , 2% ; T g e F iR :

sa o e -

'--i'i 3 . ! . it

5. 3 The Lend is holy for the three monothelstxc relzg;ons - yet thls is s, tood
in dlfferent ways. They have all maintained a presence in the Land from thelr
beginnings. N ;

0 T been an 1ntegra1 part of
: For Musllms the Land has speejal nxgnlfleance, andum1th its holy plaees it has/ .

: the Muslim world.  The Land is symbolic of God's universal promises to all the_
\\mkfhlldren of Abraham. R

For countless Christians the Land has special significance. It is the Land of the
Bible. . It was in this Land that the Lord .Jesus Christ was born and dzed, -worked and
taught, -suffered, died and ‘was razaed from the dead.J s - i

a1 r iy L sinam
( Ihu:for Jews the relatlon to. the Land is of an essent;el naturea.-It is the Land of the
Fathers and the Land of promise. : ; ; j

5¢4 Many Christians find it difficult to grasp this essential nature of the Jewish
attachment to the Land. They find it "particularistic” contrasting it with the
"universalistic" thrust of. the Christian message. Such a view does justice - . .
neither to the partlculer nor to the universal elements in Jewish, no less than in
the Christian understanding of the Land. Christians h!!e.are therefore called to
examine their theology and. the history of thezr own ‘faith. on this poznt in any .
dialogue with Jews concerning the meanlnglof the Land. < sk B oon B o

. 5.5 Different understandings among Christians of the distinctions between faith .and
nationality, Church .and State, religion and polxtlcs, often hinder e genulne
understanding of the. sxgnlflc&nce of the Land for Jews .both in Israel and the
Diaspora.: It aldo hinders .an- understandlng of the 81gn1f1cance of the Land for
Palestinian Christians and Muslims. g T 4

5.6 These attachments to the Land only emphasize the need for sustained dialogue
with JBws.



4. ANTI-SEMITIS! = A CONTINUING CONCERN IN THE CHRISTIAN-JEWISH DIALOGUE

4.1 Christians cannot enter into dialgoue with Jews without the awareness of
antisemitism and its long persistent history, especially in countries where Jews
constitute a minority.. The WCC Assembly at “its first meetxng in Amsterdam 1948
condemned antisemitism, C&~\~¢h

"We call upon the churches we represent to denounce antisemitism, no matter
what its origin, as absolutely irreconcilable with the profession and
practlce of the Christian faith. Antisemitism is sin against God and man."

This appeal has beén reiterated many txmes,“”Q \a. Gt#*nmhﬁb. *ﬁ;&u 6\~r{}iuhg4

4.2, Christians must face honestly the tragxc hlstory of ant13em1t1sm wh:ch

includes events—like the Crusades, the Inquisitions, Pogroms and the Holocaust.

It is only facing this history that Christians can understand the deep-rooted
suspicion thit many Jews gy® up to today hold against Christians and Christianity.
Christians are called upon to fight antisemitism with all the resources at their.
disposal, the more 8o since there are disturbing signs of new and increased evidence

of antisemitism in many parts of the world. Those who live in parts of the world

where thereis.a record 'of antisemitic actes axe duty bound téunmask for:all Christians
the ever-present danger which they have come to recognize in antx—gudalsm and 2
antisemitism.

4.3 Christi response to the Holocaust st.be a resolve that it will newer

happen agaln. Teachings of contempt for Jews and Judaism. in certainm Christian
traditions ﬂghrﬁr were a spawning ground for the evil of the Nazi Holocaust. The
Church must learn so to preach and teach the Gospel as to make sure: that it cannot
be used against the Jewish pcople. The Christian churches must be in the forefront
of any efforts to prevent conditions which might lead to another slaughter of the

* Dasewtnuioon oqpuct ot Anar= s
4,4 .Persecution of the Jewish people deep-rooted socio-economic and political
aspects (ia—wheib |Kelgiious differences magnified to justify racial hatred

in support oflvested interests. Similar phenomena are evident in many‘inter-racial
conflicts, Christians should oppose all such religious prejudices, whereby people
are made scapegoats for the failures and problems of societies and political regimes.

4.5 - Christians in parts of the world with little or no Jewish presence do not wish
to be conditioned by the experience and shortcoming of those that brought the Gospel
to them; rather, they explore in their own ways the significance of
Christian-Jewish relatlonsifrOm the earliest times to the present, for thexr 11fe

and witness.

e
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CUMENT - For Discussion Purposes only

GUIDELINFES FOR JEWISH~-CHRISTIAN DIALOGUE

World Council of Churches

qﬁéb} Congultation on the Church and the Jewish People

Historical Note

At its meeting in Jerusalem, June 20-23%, 1977 the CCJP began the
drafting of Guidelines for Christian-Jewish dialogue. The Con-
sultation on the Church and the Jevish People (CCJP) had at that
time drafts and study papers from various study groups in.various
countries from which a2 joint document was prepared by a committee.
This document beceme the basis for further work and revisione.

The International Jewish Committee on Interreliglous Consultations
(1JCIC) was invited to submit comments and did so at the Liaison
and Planning Committee (LPC) meeting in Geneva in February 1979.
An Ad Hoc Committee of the CCJP gave further attention to the
draft in March 1980. In order to produce a more coherent document
the present draft has been restructured, but incorporates the
basic content of the earlier drafts.

During this process WCC Guidelines on Dialogue (1979) were com-
mended to the member churches "for their corsideration and dis-
cussion, testing and evaluation, and for their elaboration in

each specific situation" (Central Committee, Kingston, Jamaica,
January 1979). The following document is a Draft of Guidelines,
constituting such an elaboration for the specific tasks of Jewish-

- Christian dialogue.

PREFACE

1.1 "One of the functions of dialogue is to allow participants
"<~ to descrivpe and witness 1o their faith in their own terms.

This is of primary importance since self-serving descrip-
tions of other peoples' faith are one of the roots and pre-
judice, stereotyping, and ccndescension. Listening care-
fully to the neighbours' seifunderstanding enables Christians
better to obey the commandment not to bear false witness
against their neighbours ... (WCC Guidelines I1II:4, p.17-18).

1l.2 This groundrule for dialogue has particular and specific im-
plications for Jewish-Christian dialogue, due to the way in
which Christianity emerged out of daism. Thus Christianity
came to define her own identity that of Judaism.
In the process the Church developed her own definitions,
understandings and terms for what she had inherited from
Jewish traditiors. Thus the need for seeking in and through

dialogues the answer to the question how the Jews understand
themselves becomes more urgent.

1.3 Due to this process the average bible-reading and worshipping
Christians often believe that they "know Judaism"™ since they
~have the 0ld Testament and records of Jesus' debates with
Jewish teachers and the early Christian reflections on Juda-
ism of their times.
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1.5

Thus, no other religious tradition is as thoroughly "defined"
by the Church, as is Judaism. Therein lies the special need
for Jewish-Christian dialogue, i.e. the seeking and the
listening to how the Jewish community "describe and witness
to their faith in their own terms".

In Jewish-Christian dialogue it often becomes clear that, in
a certain sense, an understanding and interpretation of Juda-
ism is an integral part of Christian theology. But, from a
Jewish perspective, a theological understanding of Christian-
ity is not of ecsential cr intcegral significance. This lack
of congruity between these iwo communities of faith must be
recognized in Jewish-Chrigtian dialogue. It cannot surprise
us that Jews resent Christian theologies in which they as a
people are assigned to play a negative role in the schemes
of Christians. The step is not long from such patterns of
thought to overt acts of condenscension, persecution, and
worse - as history demonstrates over and again.

Central to the specific relationship and the different self-
definitions of Judaism and Christianity is the fact that what
is the Bible to the Jews: is also the Bible to Christians -
but not the whole Bible. To them it is the 0ld Testament to
which the writings of Evangelists and Apostles have been
added as the New Testament. Thus the Bible of the Jews and
the 01d Testament of the Christians are the same and yet dif-
ferent. The Christian terminology came to dominate Westerm
scholarship, also in the term "intertestamental literature”,
or in the term "Spitjudentum". This latter term ("Late Juda-
ism") has the unfortunate connotation that Judaism comes to
an end with Christianity and the Post-Biblical time from

150 BCE - 150 CE is the end of Judaism, as far as Christians
are concerned.

It is important for the dialogue to aim at a terminology -
scholarly and otherwise - which does not bear the marks of
the interpretation,of one of the partners. Toward that end -
and for the purposg of consciousness - raising - we shall
use in this document terms like The Hebrew Bible, the period

“of the Second Temple, BCE/CE.

ANTISEMITISM

Christians cannot enter into dialogue with Jews without ashamed
awareness of Christian antisemitism and its long and persistent

history. The WCC, in the Assembly at which it was constituted

(Amsterdam 1948) condemned antisemitism: "We call upon all the

churches we represent to denounce antisemitism, no matter what
its origin, as absolutely irreconcilable with the profession
and practice of the Christian faith.
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Antisemitism is sin against God and man". This appeal has
been reiterated many times. The WCC Assembly in New Delhi
(1961) stated clearly that in Christian theology the res-
ponsibilities for the Crucifixion of Jesus "must fall on
all humanity, not on one race or community. Jews were the
first to accept Jesus, and Jews are not the only ones who
do not ;5; recognise him".

It is necessary that Christians face honestly the tragic
history with regard to the Jews - a history which includes
~events like Crusades, Inquisition,Pogroms and Holocaust.
“¥t+1% only by facing this history that Christians come to
understand the deep-rooted suspicion that many Jews up to
today hold against Christians and Christianityﬂﬂhile Jews
remenber with gratitude acts of compassion from Christians,
the persistent potential of Christian antisemitism remains
a threat. It is a lamentaole fact that large parts of
Christendom have been guilty of antisemitic attitudes and
acts. Christians are called upon to fight, with all the
resources at their disposal, antisemitism, especially since
.it shows increase in many parts of the world.

Christians in parts of the world that have had little Jewish
presence recognize the importance of the Hebrew Bible for
Christian faith and life. They do not wish to be burdened

by the weight of Western history and theology, but rather
want to explore in their own ways the significance of
Jewish-Christian relations, from the earliest times to the
present, for their life and witness. Evenso, those who live
in the parts of the church which have a record of anti-
semitic acts feel duty bound to make known to all Christians
the history of anti-judaism and antisemitism.

We must be especially attentive to those traditional convic-
tions which have furthered antisemitic stances and attitudes
on the part of Christians. Attention should therefore be

given to the following poi s _Judaj t be pre-
BentEd,Ef_ﬁfkiﬂd~2£ﬂffffbyo ism after the coming of Christ:

“th ing people, Jvery much alive in our present
time as, for instance,

stablis >f _the State of
Israel shows. Neither should the impression be given—that
the—€hure

h has superseded the Israel of o0ld. The Jewish

° People contifiues to be God's People, for God is not unfaith-

ful to those whom he has chosen (Rom. 11:29).

As long as Christians regard Israel only as preparation for
Christianity, as long as Christians claim the validity of
God's revelation to them by negating the validity of God'se
revelation to the Jewish People, Judaism is denied any theo-
logical validity, and it becomes impossible to maintain a
common ground for our common hope.

The Christian reponse to the Holocaust must be a resolve
that it will never happen agggh?—ehtigtian teaching of
contempt for the Jews and Judaism was spawning-ground for
the evil of the Nazi Holocaust. We must ask ourselves: In
what specific ways can the lessons of the Holocaust be taken
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seriously by Chrictian churches and theologians? We must
learn so to preach and teach the Gospel as to make sure
that it will never again be used by the enemies of the
Jewish People. The Christian churches must be in the fore-
front of any efforts to prevent any conditions which might
lead to another slaughter cf the people with whom God
formed the covenant.

The Holocaust must lay to rest forever the Christian fable
that the sufferings of the Jewish People are a judgment of
God. The time has long since come for the Church to cease
passing Jjudgments on other faiths and people by holding an
absolutist tradition or theology that in any way appears
to sanction persecution of others. God's love and compas-
sion do not permit us to altribute to him the wounds of
body and mind that have been inflicted on the Jews.

If the above misrcpresentations and misunderstandings are
to be counteracted, a constant critical review of all

church tegE2%E%A#preaching_and_l;iuegy_iﬁ_necessary. Some
churches hz one such reviewing, others not yet.

UNDERSTANDING OF JUDAISM

Dialogue is a meeting with '"the other". There is no sub-
stitute for Christians meeting with Jews and understanding
them in their distinctiveness as Jews. Such knowledge is
by far the best safeguard against antisemitism, old and
new.

Dialogue is a programme for relationships. Christians have
to listen to Jews defining themselves - listening as equal
pariners in a conversation from which the power dimension
has been removed. The disputations of mediaeval times

" between Christian and Jewish theologians, which were or-

ganised from time to time, were never held on a footing of
equality.

The often total ignorance among otherwise welleducated
Christians about the history of the Jewish People after

the fall of the Temple of Jerusalem (70 CE) has contributed
to the feeling that Judaism dried up when Christianity
entered the scene of\ETEQS;;:Hﬁﬁf“ﬁhiistians should be
aware of the vibrant and continuing development of Judaism
in post-biblical times. Between the first century and today
there has been an enormcus output of Jewish religious and
philosophical literature and commentary. European Jewry was
virtually destroyed by the Nazis; it is little short of
miraculous that the destruction of six million Jews should
have been followed by the reconstruction of Jewish life with

its special points of focus in Israel, America,and to a
certain extent in Western Europe.

Knowledge of Jewish history and spiritual achievements
together with the meeting with contemporary Jews will make
us better able "to compare equal with edqual". Just as
Christianity has 4 long history of development so has
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Judaism. We should not compare contemporary Chriatianity
with our image of ancient Israel.

The negative image of the Pharlsees found in much Christian
preaching and writing remains oneq of the gravest dis-
tortions of Judaism prevalent in Christianity and spread
by Western literature into many other parts of the world.
It was from the Pharisees that Jesus learned the Golden
Rule, from them comes the telief in resurrection.

Pharisaism was a dynamic religioucs movement that brought
renewal to Judaism in the time of the Second Temple. The
Pharisees were thelﬁnlx_EEEET;hc had the religious wvital-
ity necessary for =surviving the catastrophe of the fall of
the Temple and to build the structures by which the Jewish
People could survive 2000 years of exile.

Jesus' debate with the Pharisces is a sign that they were
the ones he tock seriously, to them he addressed - like
the prophets of o0ld - his critique of the foibles of any
religious establishment , a critique which has many

—~-parallels within Pharisaism itself and within its heir,

5.6

3.7

3.8

TRV

Rabbinic Judaism. Whatever the Pharisaic movement was -
it was not an empty, legalisfic system, but a dynamic and
creative movement. - as the later history of Judaism has
shown.

In reading and interpreting the New Testament we must con-
stantly remember that Jesus was a Jew. He lived and taught
among the Jews. His teaching belongs to the Judaism of his
time. Therefore, the conflicts and controversies reported

'in the New Testament must be seen as taking place within a

framework which he not only shared with fellow-Jews, but

by which he identified with his people. When the words of
Jesus were used by Christians who did not identify with
Israel but used them against "the Jews'", they became weapons
in anti-Jewish polemics, and thereby their original inten-
tion was distorted.

We must guard against tendencies to portray Jews or Jewish
groups as negative models. The truth and beauty of Christ-
ianity cannot be enhanced by setting up Jews or Judaism as
false and ugly. Likewise the wiiness of the Hebrew Bible
should not be portrayed as less authoritative or normative
than the New Testament. It is central to the tradition
which our Lord accepted as his own and which he reaffirmed
as He interpreted it in his life, work and thought. The
judgment and the redeeming love of God should be presented
as existing from Genesis to Revelation.

We both believe irn the one God, Creator of all that is,

bound to, humankind in grace and love. We both believe in
the one God who has made his will for us known to us and
who wants that all turn to God, know God and worship God.

We both believe that God has created men and women as crown
of creation, that as such they are called .to be holy, are
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g{#en stewardship in Cod's name over the creation and are
ccountable to God for the way they exercise this steward-
ship.

As Christians and Jews we are taught by our scriptures to
know ourselves responsible for our neighbours, especially
for those who are weak, poor, persecuted.

Christians and Jews have a common hope, looking forward to
the fulfilment when this earth will be renewed, all suffer-
l ing be done away with and God's will shall be victorious in
all realms and respects. In -his ultimate hope they work here
\ for greater rightecusness, t:usting that all deeds of justice
will not be in vain.

3.9 For us Christians the gifts ithat we have received from God
through the Jews include Jesus Christ our Lord. It is through
him that we are linked to this common faith in God, this
obedience to God'e revealed will, to common hopes for a re-
deemed world in Jjustice and love.

In the history of the Church as it became for 211 practical
purposes a Gentile community, we have learned to express our
gratitude to Jesus Christ in ways that strike the Jews as
strange. In our dialogue with the Jews we shall attempt to
understand better what we so confess, as we are equally re-
minded of our common faith ir the one God whom both we and
they call upon in daily prayers as Father.

4. AUTHENTIC CHRISTIAN WITNESS

4.1 Proselytism, as distinct from Mission or Witness, is rejected,
in the strongest terms by the WCC: "Proselytism embraces
whatever violates the right of the human person, Christian or
.non-Christian, to be free from external coercion in religious
matters, or whatever, in the proclamation of the Gospel, does
not conform to the ways God draws free men to himself in
response to his calls to serve in spirit and in truth."
(Ecumenical Review 1/1971, a study document of the Joint
Working Group between the R.C. Church and the WCC, p. 11).

We now realise more than ever before that the world in which
we live is a world of religious pluralism. This demands from
us that we treat those who differ from us with respect and
that we strongly support the religious liberty of all.

4.2 -This rejection of prcselytism and our advocacy of respect for
the integrity and the identity of all peoples and faith
communities is the more urgent where Jews are concerned. For,
as stated above, our relationship to the Jews is of a unique
and very close character. Moreover, the history of antisemitism
among Christians and forced baptisms of Jews in the past makes
it understandable that Jews are rightly sensitive towards all
religious pressures from outside and all attempts at prosely-
tising.
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4.3 Ve reject proselytism both in its gross and more refined forms.
This implies that all triumphalism and every kind of manipula-
tion are to be abrogated. We are called upon to minimize the
power dimension in all encounters with the Jews and to speak at
every level from equal to equal. We have to be conscious of the
pain and the perception of the others and have to respect their
right to define themselves.

4.4 Ve are called upon to witness to God's love for and claim upon
the whole of humankind. The witnecs io Christ as Lord and
Saviour, however, is challenged in special ways where Jews are
concerned. It has often become discredited as a result of past
behaviour on the part of Christians. We therefore are seeking
authentic and proper forms of Christian relations with Jews.
Some of us believe that we must bear witness also to the Jews.
Some among us are convinced that the Jews' faithfulness and
obedience to God do not depend on their accepiance of Jesus
Christ as Lord and Saviour. Some of us maintain that as a sepa-
rate and specific people the Jews are an instrument of God with
a specific God-given task and, as such, a sign of God's faith-
fulness to all humankind on the way towards ultimate redemption.

4.5 _Through the history of the Church there have been communities
of Jewish Christians/Christian Jews who see themselves called
to a specific witness to Christians, to Jews and to the world.
They retain their identity with Jewish Law and calendar,
language and liturgy while affirming Jesus Christ as their
Messiah and Saviour. Their claims have raised guestions both
among Jews and Christians. According to Rabbinic Law they are
mnot accepted as Jews. Among Christians they have been accused
of not recognizing fully the oneness in Christ of Jews and
Gentiles.

* Other Christians of Jewish origin have chosen to identify with
the Church without such specific identification with Jewish
tradition. Among them some consider themselves part of the
Jewish people which they hold in high esteem, but give their
witness to Jesus Christ without distinction from their Gentile
gisters and brothers.

It is important for Jewish-Christian dialogue that both of
these perspectives be recognized as part of the full Christian
spectrum.

5. - THE LAND /(&Tﬂﬂ—tﬂ?—}s&hﬁ
-

5.1 We are reminded again of the World Council of Churches' "Guide-
lines on Dialogue", which state that "one of the functions of
dialogue is to allow participants to describe and witness to
their faith in their own terms". We recognize that this guide-
line is of particular significance with reference to a feature

i& of Jewish self-awareness which is often misunderstood by

Christians: the indissoluable bond between the Jewish people
aﬂg_the Land of 1srael, which has in the present time, after

-
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many centuries of exile, found socigl, cultural, economic_and

ﬁ§z;1§§§i eiiresaion in the reality of the State of Israel.

Eailing to acknowledge the right of Jews to retfurn to the Jand
fm_r_uny_fnrgwmgww.
therefore, called to examine their theology and history of
their own faith on thig point during any gerious Jewish-
Christian dialogue on the meaning of the State of Israel.

Although this Land has also special significance for Christ-
ians, as it was here that Jesus Christ was born and lived,
worked and taught, suffered and died and was resurrected, and
thus has a quality of holiness for ithem as well, they often
find it difficult to fully gracp the validity of the Jewish
attachment to this land. Kot seldom they depreciate this
attachment as "particularictic", countirasting it with the "uni-
versalistic™ thrust of the Ckristian message. Such a view does
neither justice to the particular nor to the universal elements
in Jewish no less than in Christian understanding of the Holy
Land. Too easily Christians, particularly of Western traditions,
take their own distinctions between faith and nationality,
church and state, religion and politics for granted and expect
Jews to subscribe to them, thus creating a hindrance to a

~ genuine understanding of the significance of the State of Israel

for Jews both in Israel and in Diaspora._That .Jews disagree
among themselwves-as to the meaning of this significance, only
pmpligsizes the Chrlstlan need to enter and maintain serious

glogue with representatives of all shades of opinion in con-
temporary Jewish life. Such dialogue may prevent Christians
from falling into false stereotypes about the Jewish people,
the Zionist Movement and the State of Israel.

[

-¥We believe that the claims of the Jews to the Land of Israel can

be reconciled with the claims of others, especially Arabs, who
knov this land as "Palestine", and that a solution can and must
be found which does justice to both nations.

FUTURE WORK

We are aware that the guestions dealt with in this statement do
not cover the whole area of Jewish-Christian encounter. We ex-~
pregs our hope, moreover, that contributions to work in the
future will increasingly come from Christians in Africa and Asia.
We are very much aware that the differences of opinion among us

demand further study.

Our dealing with these issues will show that in cur thinking
about Israel and the Jews very important and vital tenets of
our Christian faith are at stake. Is it too much to hope that
Christians and Jews may live in creative tension, enriching and
encouraging each other, despite the appaﬂing record of the
relationship between the two communities over the centuries?

Consultations between Jews and Christians should be encouraged
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in which the basic convictiorns and differences of their respec-

tive faiths are discussed not merely in the hope of a better
understanding of the faith of our partners and an enrichment

of our own faith, but also in the hope of reaching a common
understanding of the nature of divine revelation and thus heal-

ing the breach which exists tetween the Jewish People and the Church.

Christians and Jews share with other believers the conviction
that all people, regardless of race, religion or nationality are
equally God's children and equally precious in His sight. This
conviction is based on a concept of God as Creator of the uni-
verse, who continues 1o care for his creation, whose mercies are
over all His creatures. Such common concept of God should unite
believers in trying to undcrstand each other and in caring for
God's creation, including nature and all creatures.

The past has all too often been a time cf alienation, even
bitterness. Happily today we have enterecd into a new stage of
conversation. The present contains seeds of hope that under
tne same one revealing God, Jews and Christians will fulfill
God's purpose of bringing justice, peace and holiness to the
whole human family. ;
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IMPLEMENTATION COMMITTEE

Final Report

' Via the CCJP consultants we ask the churches

to sét up special activities in Jewish-Christian dialogue in order
‘to distribute and practise the guldelznes on Jewish~Christian

dlalogue,

to reconsider their lectionaires in regard to the use of Old Testament
texts. The Hebrew Bible should not be used as an 111ustrat1on for the

:”i'New'Testnnent, but as Scrlptures of their own worth?

1

to reconsider and, if necessary, revise their educational’ materlal

‘and provide new material on Jewish-Christian dialogue. Our experlence

shows that biographical, narrative material, the 'sharing of stories”
often is more helpful than other. Churches in different parts of

“the world should (eventually via CCJP members) share their material.

We ask the DFI department of the HCC

to provide the opportunity, especially for Easteru European 0ld Testament

- scholars, to meet with Jew:sh bzble scholarsL

to see too that the work of Faith and Order takes up the theological
questions that arise from Jewish-Chriostian dialogue (e.g. Exodus

liberation, the Covenant and others);

' to provide b1b11ograph1es on Jewish-Chrfstian dialogue on the academlc

level and, even more 1mportant, on the "beginners level";

to make the "newsletter'" a network of information on what is going on in
dialogue. In editing the newsletter special attention should be given to
the fact that for some Christians the newsletter is the only means of
information on dialogue to which they have access;

to seek ways of cooperation between CCJP and the LWF in these questions.



REPORT OF THE STATFIMENT COMTITTEE
Consultation on the Church and the Jewish Peopile

Relations of the World Council of Churches with Jews ané liuslims have on earlier
occasions been strained because of our Zailure to be sufficiently sensitive to

the interests of each of the communities. Th. Ccasultation on the Church and

the Jewish People recoumends that when the World Council and its representatives
issue statements upon events in world affairs, they take into account the following
factors and adhere to the procedures listed below. :

1. We should ask ourselves why the church, and specifically the World Council of
Churches, ought to be concerned about, a particular situation or event, and what
we as a Christian body have to contribute towards the resolution of the comnflict
or problem. Relevant factors include the furtherance of peace, justice,
reconc1llat10n, pastoral care, and -the world's eppectatlons of the church as a
moral and caring institution. .

Religion is often involved.in what may appear at first 3iance to be purely -
secular situations. Secular incidents may well have interfaith dimensions as
well as implications for intra-Christian relations.

It is essential to take all sides with utter seriousness. Admittedly, we cannot
avoid unknown and even tragic.consequences of our acts. While this uncertainty
ought not keep us from making decisions, it shoul¢ influence the formulating

of our positions. We need to remember our past sins and, accordlngly, to be
most sensitive to :issues. 1nv01v1ng Jews andfor Muslims.

2. Types of response to world events include support of a people's policies
and actions, disapproval, even-handedness, and silence. Silence is not.  always
wrong for it is important that we not immediately alienate one party and thereby
lose the opportunity to play a reconmeiling role.

3. It is encumbent upon us to take heed of all sides in a controversy even when
an appeal for support is made to us from one side only, :

4. The responsible WCC staff ought to be consulted before final decisions

on statements are reached. In the specific issues with which CCJP and DFI are
concerned, this means the persons responsible for Christian-Jewish and Chrsitian-
Muslim relations.

5. We need to consider what impact the statement (or its absence) is likely to
have on the situation, on the people most directly involved, and on the Council
and its constituencies. Above all, it is most important to take account of
previous experiences.

Subsequently we ought to assess the reactions and the consequences as a way of
benefitting in the future.

William Weiler, Convenor
Gecrge Anderson
A. Roy Eckardt

25th June 1981 Herbert Schmid



implementation committee, page 3

" 6ule3s Regardless of the specific situation the following tasks should be bon=
sidered by all churches: '

- Jewish exegesis of the Hebrew Bible should be taken as a help for
Christian exegesis; S

- Liturgy, prayer, songs and preaching should avoid reflecting or
creating anti=-Jewish prejudice;

-~ Religious education should not promote false witness against the
Jewish neighbour (or Jewish stranger);

- Theological education should aim to enable for dialogue. Learning
dialogue with Jews will also enable for dialogue with people of
other living faiths and ideoclogies.

6eltake The Bristol document of Faith and Order in 41967 stated: "...the con=
vePsation among us (the Christian churches) has only just begun, and
we realize that in this guestion (of Jewish-Christian dialogue) the
whole self-understanding of the church is at stake." Having recog-
niged the different situation in different countries, we ask the

WCC to promote the theclogical communication between its member chur-

ches on these questions.
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REPORT FROM TE: ASSEMOLY COMMITIEE

I. THEMZ, ISSUES AI'D MAJOP. COWCERNS
A. Theme
1. The - CCJP stresses thé'importance of dialogue with Jews (and with people of

other faiths) for: any séricus’ study of ‘the Assembly themé ef ("Jesus Christ - the
Life of ithe ‘World" ). ~#e are ‘éspecially ‘concerrnad that interfaith’ groups ‘of

Jews and ChrlstLaqs participats in“thz 'pla—red’ sfudy, and ‘particularly in the
Bible study rlated to the Ldeme.

.r N (7
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2.The CCJP-enccurages memter vharches of the WCC to invélve Jews in thelr prepa-'
ratery Bible studies. We also encnu;age membar churches, including their. .local .
congregaticns, and other apprcpriate organiczaticns (e.g. interfaith ¢ouncils)

to organize interfaith consuitacrions on th:2 tnem2 znd on the biblical images
related to it. The comsultation now being p}°nqed by the ﬁrnoldanalﬂ Academy

for Novempr 1S3l iz an exanmplzs of such a meeting. . o

3. The CCJP 2ncourages the WCC to publish reacticns to and commsnts on
preparatory Bible work relzted to the Asr=hb1; theme reczived Irom memier
churchzc and other groupe (including interfaith reacticns) and to moke this .
publication widely available for further study in order to profit £zom them
in the firal preparation.

4. Ye draw attention o the rwesticn found on page 12 of the pamphlet
"Asgembly Ascemhling™ - "How do we offirm the uriqus and uaiversal offer of
life in Christ when we are ccamitted to a dialogue witn people of other living
faiths and ideolcgiea?"” = ond we strongly cuggest that this issue must be
incorporated into a2ny carious diceussisn of tl.eVarccuver theme. Jewish commu-
nities have suffezed terribly im the past as 2 result of misunderstandings

and distertions by many Chrictiaas cf the univerc:zl claims of the Gospel.

We therefore strezs the particular importance of uewlsh—Chrlstlan dialcgue

for any'.-aiscussgicn ol ’Jeuus C¥V1a* - the Life of Lﬁe Horld™.

1 § . .

B. Major concerns znd issues

1. In line with the previou: diccussicn wa reccimoand that the stated concern
"Life in Christ end the life of the whola Luman fanlay" be given serious
consideraticn by the T'CC as 2 "major coacera’ a* tha Vancouver §55emb1y.
This:econcern touches on a nuzlar of irportant emphases within the WCC, 1nc1ud1ng
DFI's .concern:for diszlogue with peoplés < other fziths znd 1de logies and .
Faith and Order's ccamcern f~» "Tma =c-owal ~f “vona community®. ’

2, We a2lso recommend thet attention be paid at Vancouver to "Biblical
teaching on life" and espacizlly to ti:e significance of the Old Testawent for
church life and education. This migint be formulated as a spoefat separate "major
concern” or talien izto assount in the discuszion of other proposed "concerns"

3. A numer of "igsveg' to be presented and discussed ot Vancouver are
currently under consideration by those WCC committess respomsible for Agsembly
preparations. WE underline the 1mpo vtance of Dialegus and Witneas" (an issue
suggested by DFI for diszussicz in Vansouver). Tais ferrulation would encourage
discussion &t Vinecuver on thz "Guidzlines for Pialogue' 2ad cr the contributions
to those guidelines made by CCJP. In the licht of the tensicn and polarization
caused by thieg subject a: the Wairehi Assembly, arl cornsidering the fact that
much more thinking has been devoted tc this issue sincs then by the WCC (e.g. at
Chiang M2i), we hoze ard urce/evengelicals will be incliuded in discussions on

FIN - . SEME - . 5
this issve. In view of "Gee statemeats rade at Lausanne (1577) and Pattaya (1980).
there appear to be now openings for musucl usderztanding can this gubject.
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II JEWISH PARTICIPATON AT VANCOUVER

A. Official participation

1. The CCJP recommends that one plenary session (or part of a plenary
session) at Vancouver be given to the guests representing other faiths for

a presentation of their reactions to the deliberations of the Assembly. The-
theme "Jesus Christ - the life of the world” would seem to demand subs:antlve
reaction from those outside the Christian community. : '

24 We also recommend that different committees or working groups meet
periodically in special sessions, with the guests of other faiths, in order -
to hear their reactions to the proceedxngs and to receive their input om
certain issues.

B, Unofficial activities

Ve recormend that arrangements be made for informe®, unofficial activities
that would take place alongside the official programme. Such activities might’
include workshops and visits to communities of other faiths. We therefore '
urge the WCC to ask-the interfaith council in Vancouver to provide contacts
with communities of other faiths, including the Jewish community.

C. Invitations

1. We urge the WCC to issue invitations for guests from other faiths as
early as possible so that these guests will be able to take part 1n the process
of preparation.

2. We note that it would be most useful for the work of the Assembly to have
representatives of various Jewish groups — includingSephardic and Orthodox Jews -
represented in Vancouver. We also note the importance of having women repre-
sentatives at Vancouver.

II1 PREPARATCRY PROGRAMME OF COISULTATIONS ARD VISITS

We note with appreciation the policy, adopted by the Assembly Preparatory -
Committee, to include visits to communities of other faiths as part of the prepa-
ratory programme. In areas where they exist interfaith councils might organize
local visits. ' '
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THE RELATION OF THE CERISTIAI'-JEWISH DIALGGUEIN DIALOGUE
WITI PEOPLE OF OTHER FAITHS

1. Christian-Jewish dialgoue is basically part of and similar to dialogue between
persons of various faiths. All such dialogue represents an attempt to build bridges
of understanding and stimulate cormunication for the sake of the healing and whole-
ness of the human community. It carries particular importance for the fragmented
society of today. It seeks to correct stereotypes, explore differences and commona-
lities and open means of witness, understanding and cooperation between persomns of
different religious faiths.

2. Within the whole range of interreligious dialogue, however, we recogrize that
Christia-Jewish encounter must hold a special place. For Christians speak to Jews

as a people who "were made God’s sons; theirs is the splendour of the divine presence,
theirs the covenants, the Law, the temple worship and the promises” (Rom 9:4)

Hence in our Christian-Jewigh dialogue we discover common ground. Our dialogue is
not only about breaking stereotypes and the making of bridges of understanding within
our common humanity. It also leads us to new understandings of our faith, for the
Church needs Jewish insight and tradition; its complementary exposition of the Hebrew
Scriptures, its interpretation of Jesus; its wrestlings with the meaning of God and
life since Auschwitz. By constant dialogue with the Jewish people the Church renews
and purifies its self-understanding.

3. Our dialogue with Jews draws upon a common monotheism, Hebrew Scriptures and
heritage in Abraham. These same features may also foster dialogue with Muslims.

Thus our dialogue with Jews may pave the way for better Christian-!fuslim under-
standing, and lead eventually to creative trialogue of these three monotheistic faiths
with roots in Abrahem. y

4. As Christians now seek to develop dialogical relations with peple of living
faiths emé other than Jews and Muslims, their dialogue with the Jewish people can
help them never to forget that Christianity has its roots in the faith of Israel, and
that the message of the Ol Testament is an integral part of God's revelation. God
is the God of history, who covenanted with his People and chose to reveal himself

in a man who lived in a special time, in a special country, and as a mewber of a
special people. When and where we meet the work of God's Spirit in the civilisations
and religions of the world it is the Spirit of this God, the God of Abraham, Isaac
and Jacob,"the God and Father of Jesus. It is this Gocd who had not left himself
without witness" (Acts 14:17) among all nations and whom people everywhere seek

"in the hope that they might feel after him and find him" (Acts 17:27). Because of this
Christians expect to discover and learn new insights regarding this God in their
meeting with persons of other faiths.

5. Becius: Jews, Christians, Ifuslims, Buddhists, Hindus and others are increasingly
drawn together in scientific, technological, business and academic enterprises, it

is urgent that they meet to explore together how the different religious faiths contribure
contribute to our common human endeavour. Therefo®e it is an important responsibility

of Christians to encourage multilateral dialogue.

As we seek to develop better ways and means for fruitful dialogue with the Jewish peozle.
emphasizing the common origins and roots Christianity has with Judaism, we do not
overlook nor neglect the need for dialogue with peopl= of other living faiths.

However, all of this has to be seen as an integral part of the efforts to strengthen
dialogues between all peoples of the various living faiths, as the ONE HUMANITY
UNDER GOD.



ent
EEEEEEEEEEEEEEEEEEEEEEEE
ssssss




GUIDELINES FOR JEWISH-CHRISTIAN DIALOGUE

Adopted by the Consultation on the Church and the Jewish

_People of the sub-unit on Dialogue with People of Living
Faiths and Ideologies, World Council of Churches, on 26th
June, 1981, at London Colney, England

PREFACE

1.1 "One of the functions of dialogue is to allow participants to describe
and witness to their faith in their own terms. This is of primary
importance since self-serving descriptions of other peoples' faith are
one of the roots of prejudice, stereotyping, and ccndescension, Listen=
ing carefully to the neighbours' self-understanding enables Christians
better to obey the commandment not to bear false witness against their
neighbours, whether those neighbours be of long established religious,
cultural or ideological traditions or members of new religious groups,
It should be recognized by partners in dialogue. that any religion or
ideology claiming universality, apart from having an understanding of
itself, will also have its own interpretations of other religions and
ideologies as part of its own self-understanding. Dialogue gives an
opportunity for a mutual questioning of the understanding partners have

. about themselves and others. It is out of a reciprocal willingness to
listen and learn that significant dialogue grows," 4

(WCC Guidelines on Dialogue, III.4)

1,2 In giving such guidelines the World Council of Churches speaks primarily
for and to its member churches as it defines the need for and gifts to
be received by dialogue., People of other faiths may choose to define

their understanding of dialogue, and their expectations as to how dialogue
with Christians may affect their own traditions and attitudes and may lead

to a better understanding of Christianity.,

1.3 In Jewish-Christian dialogue it is of special importance to allow for a
certain asymmetry between these two communities of faith, For example,
an understanding of Judaism in New Testament times becomes an integral

and indispensable part of any Christian theology. For Jews, a "theoclogical”
understanding of Christianity is of a less than essential or integral sig-
nificance, although neither community of faith has developed without aware=-

ness of the other.

1.4 The relations between Jews and Christians have unique characteristics
because of the ways in which Christianity historically emerged out of

Judaism. Christian understandings of that process constitute a necessary
part of the dialogue and give urgency to the enaterprise. As Christianity
came to define its own identity over against Judaism, the Church developed

its own understandings, definitions and terms for what it had inherited
from Jewish traditions, and for what it read in the Scriptures common toO

Jews and Christians, In the process of defining its own identity the Church

defined Judaism, and assigned to the Jews definite roles in its under-
standing of "God's acts of salvation, It should not be surprising that
Jews resent those Christian theologies in which they as a people are

assigned to play a negative role. History has demonstrated over and again
how short the step is from such patterns of thought in Christianity to overt

acts-of condescension, persecutions and worse,




1'5

1.6

1.7

2.1

2.2

2.3

Bible-reading and worshipping Christians often believe that they “know
Judaism" since they have the 0ld Testament, the records of Jesus'
debates with Jewish teachers and the early Christian reflections on the
Judaism of their times. Furthermore, no other religious tradition has
been as thoroughly "defined" by preachers and teachers in the Church
as has Judaism, This attitude is often enforced by lack of knowledge

 about the history of Jewish life and thought through the 1,900 years

since the partlng of the ways of Judaism and Chrxst;anlty.

For these reasons there is special urgency for Christians to listen,
through study and dialogue, to ways in which Jews understand their
history and their traditions, their faith and their obedience "in their
own terms', Furthermore, a mutual listening to how each is perceived by
the other may be a step toward overcoming fears and correcting mlsunde'

standings that have tnrlved on 15013t10n.

Both Judaism and Christianity comprise a wide spectrum of opinions,
options, theologies, and styles of life and service, Since generali-
zations often produce stereotyping, Jewish~Christian dialogue becomes
the more significant by aiming at as full as possible a representatlon
of views within the two communities of faith. -

.TOWARD A CHRISTIAN UNDERSTANDING OF JUDAISHM

Through dialogue with Jews, many Christians have come to appreciate the
richness and vitality of Jewish faith and life in the covenant and have
been enriched in their own understandlng of God and the divine will for
all creatures,

In dialogue with Jews, Christians have learned that the actual history
of Jewish faith and experience does not match the images of Judaism that
have dominated a long history of Christian teaching and writing, images
that have been spread by Western culture and literature into other parts
of the world, .

In the understanding of many Christians, Judaism as a living tradition
came to an end with the coming of Christ and with the destruction of the
second temple of Jerusalem; the Church replaced the Jews.as God's people,
and the Judaism that survived is a fossilized religion of legalism,

"In this view the covenant of God with the people of Israel was only a

preparation for the cominz of Christ, after which it was abrogated.
Judaism of the first centuries before and after the birth of Jesus was

* therefore called "Late Judaism", The Pharisees were considered to repre-

sent the acme of legalism, Jews and Jewish groups were portrayed as nega=
tive models, and the truthand beauty of Christianity were thought to be
enhanced by setting up Judaism as false and ugly,

Through a renewed study of Judaism and in dialogue with Jews, Christians
becoms aware that Judaism in the time of Christ was in an early stage of
its long life, Under the leadership of the Pharisees the Jewish people

began a spiritual revival of remarkable power, which gave them the vita-

lity capable of surviving the catastrophe of the loss of the temple, It gave

birth to Rabbinic Judaism which produced the Mishnah and Talmud and built
the structures for a strong and creative life through the centuries.




2.4

2.5

2.6

2.7

Jesus was born a Jew, born into this Jewish tradition, In this setting

he was nurtured by the Hebrew Scriptures, which he accepted as authori-
tative and to which he gave a new interpretation in his life and teaching,
In this context Jesus announced that the Kingdom of God was at hand, and
in his resurrection his followers found the confirmation of his being
both Lord and Messiah,

Christians should remember that scme of the controversies reported in

the New Testament between Jesus and the '"scribes and Pharisees" find
parallels within Pharisaism itself and its heir, Rabbinic Judaism, These
controversies took place in a Jewish context, but when the words of Jesus
came to be used by Christians vho did not identify with the Jewish people
as Jesus did, such sayings often became weapons in anti-Jewish polemics

and thereby their original intention was tragically distorted. An internal
Christian debate is now taking place on the question of how to understand

-passages in the New Testament that seem to contain anti-Jewish references.

Judaism, with its rich history of spiritual life, produced the Talmud as
the normative guide for Jewish life in thankful response to the .grace of
God's covenant with the people of Israel. Over the centuries important
commentaries, profound philosophical works and poetry of spiritual depth
have Leen added., For Jews the Talmud is as central and authoritative as

" the New Testament is for Christians., Judaism, like Christianity, is mcre
. than the religion of the Scriptures of Israel., What Christians call the

01d Testament has received in the Talmud and later writings interpretations
which for Jewish tradition share in the authority of Moses.

Christians as well as Jews look to the Hebrew Bible as the story recording
Israel's sacred memory of God's election and covenant with this people,
For Jews, it is their own story in historical contlnulty with the present,
Chrlstlans, mostly of gentile background since early in the life of the
Church, believe themselves to be heirs by grace of this same story, The
unique'relationship between the two communities, both worshipping the God
of Abraham, Isaac and Jacob, is a given historical fact, but how it is to
be understood theologically is a matter of internal dialogue among Christ=
ians, which takes c¢n increased seriousmness as a result of dialogue with
Jews, } .

Both commonalities and differences between the two faiths need to be

.e€xamined carefully. In finding in the Scriptures of the 0ld and New

Testaments the sole and ultimate authority sufficient for salvation, the
Christian Church shares Israel's faith in the One Gocd, whom it knows in

the Spirit as the God and Father of the Lord Jesus Christ, For Christians,
Jesus Christ is the only begotten Son of the Father, through whom millions
have come to share in the love of, and to adore, the God who first made
covenant with the pecple of Israel, Knowing the One God in Jesus Christ
through the Spirit, therefore, Christians worship that God with a trini-
tarian confession of the incarnate presence, 11turglea1 language foreign

to Jewish worship,
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3.1

3.2

3.3

3.4

Chpistians and Jews btoth believe that God has created mem and women

as the crown of creation and has called them to be holy and to exer-
cise stewardship over the creation in-accountability to God. Jews .
and Christians are taught by their Scriptures to know themselves
responsible to their neighbours, especially to those who are weak,
pecr and oppressed. In various and distinct ways they look for the
day in which God will redeem the creaticn. In dialogue with Jews

many Christians come to a more profound appreciation of the Exodus _
hope of liberation, and pray and work for the comlng of righteousness
and peace on earth,

~As more and more Christians of different traditions enter into dialogue

with Jews in local, national znd international 81tuatlons, they will
come to express: thelr growving understandlng of Judaism in other langu-
age , style and ways thanhas been done in these guidelimes. Such
understandlngs are to be shared among tke churches for the enrlchment
of all.

AUTHENTIC CHRISTIAN WITNESS

"Christians are called to witness to their faith in word and'&eed. The
. Church has a mission and it cannot be otherwise,

_Christians have often cistorted their witness by coercive proselytism -

conscious and unconscious, overt and subtle., Referring to proselytism

between Christian churches, the Joint Working Grecup of the Roman Catholic

Church and the World Council of Churches stated: "Proselytism embraces
whatever vioiates the right of the human person, Christiam or non=Christian,
to be free from external coercion in rellglous matters," (Ecumenlcal

Review, 1/1971, p.11)

Such rejection of proselytism, and such advocacy of respect for the _
integrity and the identity of all perscns and all communities of faith

-~ are urgent in relation to Jews, especially those who live as minorities

among Christians. Steps toward assuring non-coercive practices are of
highest importance. In dialogue ways should be found for the exchange
of concerns, perceptions and safeguards in these matters.

While Christians agree that there can be no place for coercion of any kind,
they do disagree ~ on the basis of their understandings of the Scriptures =
as to whai constitutes authentic forms of mission,

There is a wide spectrum, from those who see the very presence of the Church
in the world as the witness called for, to those who see mission as the
explicit and organized proclamation of the gospel to all who have not

saccented Jesus as their Saviour.

[}
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There is further disagreement where Jews are concerned. There are
Christians who view a mission to the Jews as having a very special
salvific significance, and those vwho believe the conversion of the

Jews to be the eschatological event ttat will climax the history of

the world, There are those who would place no.special emphasis on a
mission to the Jews, but would include them in the one mission to all
vho have not accepted Christ as their Saviour, There are those who
believe that a mission to the Jews is not part of an zuthentic Christian
w1tness, since the Jewish people flnds its fulfilmeat 1n faithfulness

to God's covenant of old. : :

Dialogue can rightly be described as a mutual witness, but only when
the intention is to hear the others in order better to understand their
faith, hopes, insights and concerns; and to give to the best of one's
ablllty,one s own understanding of one's own faith. The spirit of
dialogue is to be fully present to one another in full opeuness and
human vulnerability,

In dialogue with Jews it should be remembered that, according to rabbinic
law, Jews who confess Jesus as the Messiah are considered apostate Jews.
But for many Christians of Jewish origin, their identification with the
Jewish people is a deep spiritual reality to which they seek to give
ezpression in various ways, some by observing parts of Jewish tradition

-in worship and life style, many by a special commltment to the wallhbelno
of the Jewish people and the State of Israel.

Among Christians of Jewish origin there is the same wide spectrum of
attitudes toward mission as among other Christians, and the same guide-
lines for dialogue and against coercion apply. .

ANTISEMITISHM ~ A CONTINUING CONCERN IN THE JEWISH—CHRISTIAN DIALOGUE

Christians cannot enter into dialogue with Jews without the awareness of
antisemitism and its long persistent history, especially in countries
where Jews constitute a minority among Christians, The World Council
of Churches Assembly at its first meeting in Amsterdam 1948 condemned
antisemitism: "We call upon the churches we represent to demounce anti-
semitism, no matter what its origin, as absolutely irreconcilable with
the profession and practice of the Christian faith. Antisemitism is sin
against God and man." This appeal has been reiterated many times.

Christians must face honestly the tragic history of antisemitism, which

includes the Crusades, the Inquisition, pogroms and the Holocaust, It is
only by facing this history that Christians can understand the deep-rocted
suspicion that many Jews even today have of Christians and Christianity,

Christians are called upon to fight antisemitism with all the resources

at their disposal, the more so since there are disturbing signs of new and
increased .antisemitism in many parts of the world. Those who live '
in parts of the world where there is a record of antisemitic acts are

“duty bound to ummask for all Christians the ever~present danger they have

come to recognize inanti-Judaismand antisemitism.,



G 4.3

4-40

One Christian response to the Holocaust must be a resolve that it will
never happen again, Teachings of contempt for Jews and Judaism in
certain Christian traditions were a spawning ground for the evil of the
Nazi Holocaust. The Church must learn so to preach-and teach the Gospel
as to make sure that it cannot be used against the Jewish people. The
Christian churches must be in the forefront of any efforts to prevent
conditions which might lead to further persecutlon and another-slaughter
of the Jewish peOple. :

Discrimination against and persecution of the Jewish people have deep-
rooted socio-economic and political aspects. Religious differences are
magnified to justify racial hatred in support of vested interests, Similar
phenomena are evident in many inter=-racial conflicts, Christians should

. oppose all such religious prejudices, whereby people are made scapegoats

4.5

5.

5.1

5.2

5.3

.for the failufgs and problems of societies and political regimes,

Christians in parts of the world with little or no Jewish presence do not
wish to be conditioned by the experience and shortcoming of those who

brought the Gospel to themj rather, they explore in their own ways the

significance of Chrlstlan-JeWLSh relations from the earllest tlmes to
the present, for thelr 11fe and witness,

" THE LAND

The words from the World Council of Churches' Guidelines on Dialogue that

one of the functions of dialogue is to allow participants to describe and

witness to their faith "in their own terms" are of particular significance
for the understanding of the indissoluble bond between the Land of Israel

and the Jewish people. This bond has, after many centuries of dispersion,

‘found expression in the State of Israel. The need for the State of Israel

to exist in security and peace is fundamental to Jewish consciousness and

therefore is of paramount importance in any dialogue with Jews.

When Christians enter into dialogue with Jews they also recognize the need
of Palestinians for self-determination and expression of their national
identity, It is important to hear Palestinians - Christian and Muslim ~
expregs their special bonds with the Land "in their own terms". There
must be a place in God's plan for all to live in security and peace.

The Land is holy for the three monotheistic religions - yet wunder=
stood in different ways, They have all maintained a presence in the Land
from their beginnings,

For Muslims the Land has special significance and, with its holy places,
has been an integral part of the Muslim world, symbollc of ch's universal
promises to all the children cf Abraham,

For countless Christians the Land has special significance. It is the Land
of the Bible, It was in this Land that the Lord Jesus Christ was born,
worked and taught, suffered, died and was raised from the dead.




5.4

5.5

5.6

. But for Jews the relation to the land is of an essential nature. It is

the Land of the Fathers and the Land of promise.

Many Christians find it difficult to grasp this essential nature of the

Jewish attachment to the Land. They find it "particularistic", contrasting
it with the "universalistic" thrust ot the Christian message, Such a view
‘does justice neither to the particular nor to the universal elements in

Jewish, no less than in Christian understandings of the Land. Christians

are therefore called to examine their theology and the history of their
own faith on this point in any dialogue with Jews concerning the meaning

of the Land,

Different understandipgs'ampng Christians of the distinctions between
faith and nationality, church and state, religion and politics, often

‘hinder a genuine understanding of the significance of the Land for Jews,

both in Israel and the diaspora. They also hinder an understanding of
the significance of the Land for Palestinian Christians and Muslims.,

These attachments to the Land only emphasize the need for sustained

dialogue with Jews, In such dialogue, consideration should be given

- to finding ways to promote mutual respect and reconciliation among

Jews, Chrisgtians and Muslims in the Middle East and elsewhere as a

- contribution to the common welfare of all members of God's human family.






