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- January 3, 1978
Zacharish Shuster
¥Marc H. Tanenbaum

Thank you for your recent memorandum deal:l.ng with the German Catholic
‘Religious Textbook study.

It scems to me that the developments thus far are of a positivé nature.
I wonder if some of the excellent statements that have been prepared
about the theological questions that you refer to could not be made
avaididble to the theologians who plan to meet early in 1978.

There is a whole body of work l:hnl: ?astot Eckhardt has just published
together with EBrlich and Levinson. There ere also some excellent
casays by Hans Goldweitzer. There is also some good material by Feiko
Oberman and the group at Tubingen. I won't mention Hans Kung's recent
writings, since he is such a controversial figure in Cermany. But
among liberal German Catholics he is taken very seriously.

Hy only point is that this group does pot have to invent the wheel all
"over again in light of the fact that there is auch a substantial body
of solid material alreasdy available. It sirply needs to be collated

and studied and could save much time. :

I will write to you separately about other matters regarding LJCIC,
etc. Just one quick note: The LIJCIC group here agreed to set up a
task force condisting of the ADL and AJC to prepare a bacEfvound mero
- dealing with the teaching of Christianity &n Jewish religious educa-
tional materials. I spoke with Rabbi Klenicki last week and we will
be arranging & joint meeting within the next two weeks to prepare an
outline. I will kepp you informed as to whatever progress we make.

MET:RPR

ce: Bert Gold
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January 6, 1978

Dr. Gerhart M. Riegner
World Jewish Congress
Case Postale 191
Geneve

Switzerland

Dear Gerhart: : 2

Thahk you for your recent correspondence and for the
minutes of your meeting with Mejia and Moeller.

It occurs to me that we are repeating a mistake we have
made in the past - that ‘is, we are scheduling a meeting
on a Friday. Inevitably, there are individuals on our
committee who will plan to return home for Shabat which
mecans that they will, in all 1likelih ood, depart on Thurs-
day. This will be the case with Sobel and perhaps with
others.

To avoid that embarrassment, may I suggest that the meeting
be scheduled for April 4th, 5th and 6th, and our prepara-
tory meeting for April 3rd? .

With warm regards,

Sincerely,

Rabbi Henry Siegman
Executive Vice President

HS:hfe
_ cc/Rabbi Balfour Brickner
Mr. Theodore Friedman

Rabbi Marc Tanenbaum _
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‘January 6, 1978

Rabbl Joseph Ehrenkranz
Congregation Agudath Sholom
301 Strawberry Hill Avenue
Sl:amford, Connecticut 06902

Hy dear Joseph

It gives me much pl-eagure to inform you that the Interreligious Af-
fairs Department of the American Jewish Committee wishes to invite
you to serve as an official representative of the American Jewish
Committee on our delegation represented at the International Jewish
Committee for Intereeligious Comsultation with the Vatican and the
World Council of Churches.

As you !mpw from our .private conversations, this intermational body
is a coalition of major Jewish groups from the United States, Israel
and Latin America who work cooperatively in areas of common interest

" with the Vaticanasnd the World Council of Churches. HMore recently,
our work has extended to relationships with the Greek Orthodox Church
on an international basis as we.!.l.

In view of the qualities of your shholarship as well as the demonstra-
ted competence that you have shown in building bridges of understand- -
ing and mutual respect between Jews and Christians in this country, we
would deep it an honor if you would accept this invitation to help rep-
resent the interests of the American Jewish Committee in this vital
area of our interreligious activities on an international basis.

I would be gratefyl if you would send me a letter acknowledging your
acceptance of our invitation. It will be both a professional and per-
sonal privilege for me to be assoclated with gou in thies vital work. -



-/

—— -

S!mply for the sake of preparing your 9chedu1a, you need to kmw
that we generally meet overseas with delegatione from the Vatican
and the World Commcil of Churches twice a year to discuss matters
of common intevest. Iwﬂlle:mknow:lnadmceastothenm
meeting dates and places. :

With warmest personal good wishes, I am,

Cordially, as ever,

. Rabbi Marc H. Tanenbaum
~ National Director
Interreligious Aff.aix_'a

MET: RPR

be: Bert Cold
Bill Erosten
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January 11, 1978

Rabbi Mare H. Tanenbaum

The American Jewish Committee
165 East 56th Street

New York, NY 10022

Dear Marc:

I have tried several times to comtact. you concerning
our meeting with no success. The IJCIC study of texts is
an urgent matter and any further delay will hurt the project.

Judy Muffs has started to do the research in order to

save time.

Cordially yours,

"-u'—q
: L4 PN

Rabbi Leon Klenicki

Director

Department of Jewish-Catholic

Relations

IK:1g

cc: Ted Freedman
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MR/ra 9988
Geneva, January 12, 1978

Rabbi Henry Siegman
Executive Vice-President
Synagogue Council of America
432 Park Avenue South

New York, N.Y. 10016

U.S.A.

Dear Henry,

I have your letter of January 6 with copies to Brickner, Freedman,
end Tanenbaum. I am sorry that I cannot agree with you in this matter.

When we scheduled the next meeting of the Liaison Committee in
Madrid we planned at the same time that this meeting should be connected
with the Spanish-Israel Jewish Christian Seminar. It was generally re-
cognized that the participation of some of us in the seminar would give
this institution a new dimension. We therefore elaborated the schedule in
a way that we would have our meeting during the first week of April in
Madrid, pass the shabbat in Madrid, and start the seminar immediately
thereafter so that it could begin probasbly on Sunday evening.

Under these circumstances it was clear that we could not stop our
meeting on Thursday night as those who would participate in the seminar
. would then have to wait three days for this seminar to begin. This would
~ of course prevent many of us to stay over for at least part of the seminar.

I hope, therefore, that you will not insist. We have been wrong in
some other plans, but I believe this time we did the right thing. I per-
sonally would not be able to start a day earlier because I have on April 3
an Allocations Committee meeting of the Memoriael Foundation in Paris.

With best regards,
Sincerely yours,
Fon
},thzvi
Gerhart M. Riegner
cc: Rabbi Balfour Brickner

Mr. Thecdore Freedman
Rabbi Marc Tanenbaum
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memoranaum

to: Members of IJCIC

subject: fiEIJCIC Meeting Jan. 19, 1978

date. Januaryrlé, 1978

!
|
i from: Rabbi Henry Siegman
i
|
i
|

This will concern the next meeting of IJCIC, to take B
place : i |

| DATE: Thursday, Jan. 19, 1978
| . TIME: 4:00 P.M.
: PLACE: Conference Room, SCA Off-ces

There will be two subjects on our agenda:

1. A decision about the person to be commissioned
to present the paper on "How Christianity Is
Taught Jewish Education'' at the next meeting
with Vatican representatives. B

2. The choice of two scholars to participate in
the joint project with the Wofld Council of
Churches, as per the enclosed.

Kindest regards.

; HS:hfe
Enclosure

432 PARK AVENUE SOUTH, NEW YORK, N.Y. 10016 * Telephone: (212) 686-8670
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Geneva, December 21, 1977

Rabbi Henry Siegman
Executive Vice-President
Synagogue Council of America
432 Park Avenue South

New York, N.Y. 10016

U.S.A.

Dear Henry,

I have received the enclosed reminder from Dr. von Hammerstein
concerning the appointment of the two Jewish professors for the scholars
meeting on Man living in Nature - Man living with his neighbour. It

. seems that Professor Stendahl Wants to call these scholars together in
Harvard from April 10 to 12, 1978 and it becomes therefore urgent that
we appoint our representat¢vea

The World Council will apparently be represented by Standahl and
by anoither profeéssor. They have invited Professor Klappert from Germany .

I am also enclosing the memorandum which Samartha sent around on
the same subject. However, I haye told him and Lucas Vlscher that we
never agreed on the new headlng Conditions of a just soc1ety The subject
was defined as I have put it down in the enelosed white sheet.

Please let me know as soon as you can which persons have been
designated on our side.

With best regards,

Sincerely yours,

1 -

A€
Gerhart M. Riegner

B b aadil TEER TUC T

AT e e

R WY L d by i
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Christian~-Jewish Liaison Committee

Topic for Next Larger Consultation - 1979

Dr. Riegner, Dr. Vischer and Dr. Samartha met on September 23rd,
1977 to discuse thias matter.

The following points were noted 1t

1. The formulation of the topic should take into account (a) the
vork done by previous Christian-Jewish Consultations (power,
community, human rights, nature eto.) and (b) enable the
participants not only to recogmise their distinctive heritages
but also to state together their common attitudes to certain
issues. Tentative formulation: Conditions of a Just Society:
Jewis c st tives, This ocould bde disoussed in
two related themes (a) Man living in Nature and (b) Man living
in relation to his !ggggggggg. The first would bring in the
question of man's responsidbility to created nature and a just
distribution of natural resources and the second would bring in
the question of the use of power,

Under the sub-theme Man living in Nature possible topics are

(2) Technology and human survival, (b) Ecology and (c¢) Use of
resources.

Under the sub-~theme Man living with Neighbours possible topics
are Ea; Individual rights in society, Zbi Tranefor of power

and (c) Foundations of a just soociety.

2. A small group of four people - 2 Jewe and 2 Christians together
with some staff members should discues this matter further.
Suggested dates April 10 - morning to April 12 - nocm, 1978.
Suggested place: Gemeva. The groups' vork will des based on four
papers - {wg on eaoh sub-themne, one written by a Jev the other
by a Chrigtian. The terms of reference to the Group are:

‘a) to enter into the substance of the topics with elearer focus
on perhape limited areas.

(b) to suggest steps or stages in a longer process of study to
be carried further, together with a plan for the next
larger LPC meeting in 1979.

(c) List a number of clearly formulated issues in this ares
vhiah aouléd he oconridered br thr lempns oy T Sytuce
<l -G LI Gl JunBulTAaclong.

3. It was noted that this matter would be discussed by Jewish
friends meeting in New York on October 12 and by Samartha
and Stendahl when they meet in Boston on October 12-13, 1977.

¢.¢. Dr. Riegner Dr. Mulder S.7.8.

Dr. Vischer Dr. von Hammerstein ol 32 T8 Y5
NDr. Stendahl i, Tamaritha |



Man living in Nature - Man living with his neighbour

Christian and Jewish perspectives

"

.A. Man living in Natt:u:'e

1. Human survival and technology
2. Ecology

3. Use of resources’

B. Man living with his neighbour

1. Rights of individual and society
2. Transfer of power

3. Conditions of a just socieﬁ}.‘
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Agudath Sholom

301 Strawberry Hill Avenue, Stamford, Conn. 06902
203 325-3501

January 23, 1978

Rabbi Marc Tanenbaum
American Jewish Committee
165 E 56th Street

New York, N.Y,

Dear Rabbi Tanenbaum:

Thank you very much for your gracious invitation
to become an official representative of the
Interreligious Affairs Department of the American
Jewish Committee for Interreligious Consultation
with the Vatican and the World Council of Churches.
I am pleased to accept this appointment.

Your kind words did me honor and the confidence you
expressed in my ability delighted me no end. May
God help me serve the committee well.

Looking forward to working with you in making a
better world, I remain -

JHE :rb
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WORLD COUNCIL OF CHURCHES

DIALOGUE WITH PEOPLE OF LIVING FAITHS AND IDEOLOGIES
CONSULTATION ON THE CHURCH AND THE JEWISH PEOPLE

CCJP Contribution to DFI Guidelines

(Proposal by F. v. Hammerstein for meeting in Holland, February 1978)

1. PREFACE

1.1

1.2

1.3

From June 20-23, 1977, the Consultation on the Church and
the Jewish People came together in Jerusalem. The fact of
gathering in this city, especially associated with Jews,
Christians and Muslims, and meeting-place of several religious
and cultural identities, deeply influenced our deliberations.
There were present CCJP members as well as guests from Africa
and elsewhere who added new dimensions to the work and dis-
cussions of the CCJP. The papers given by and received from
the African guests will form part of the record and will be
used in the work on future guidelines. At the present stage
of discussion, however, the contribution of the African group
could not yet be fully integrated in this report.

Within the present framework of the WCC, the CCJP, as a sub-
unit of the DFI, took into consideration the official statement
on "Dialogue in Community" adopted by the Theclogical Consul-
tation held at Chiang Mai, Theiland, April 18-27, 1977. Of the
several reports received by that Consultation one deals with
Jewish~Christian-Muslim relations. Paragraph A.2 of Group Report

A Taiges a number of questions and issues to which we address
ourselves.

! A Semantic Note: It is particularly difficult to come to an
ed terminology. Current conversations use words.like Jew,
Judaism, Jewry, Israel, Israelite, Hebrew, People of God,
Covenant, Gentile and many other terms with more than one meaning
depending on the context and without adequate definition in most
contexts. Even the New Testament is not wholly consistent. We -
cannot define in precise terms what it is that makes a Jew a Jew,’
though we recognise that both ethnic elements and religious
traditions play a rolez]

Among the various dialogues between Christians and People of
Other Faiths and Ideologies the dialogue with the Jews is of a
special character because of the unique relationship which exists
between the Church and the Jewish People (Faith & Order document,
Bristol, 1967; Nairobi 1975; Chiang Mai, Group Report A, 1977).
To no other people is the Church historically and theologically
80 intimately bound. It is & fact of history that Christianity
has its roots in the Jewish Community of the first century.

Jesus was a Jew; he and his message cannot be properly understood
apart from the early history of the Jewish People. Also the
apostles and first disciples were all Jews. The scriptures of
the Early Church were the scriptures of the Jewish People. Many
of the most important concepts we as Christians use are received
from the Hebrew Scriptures and Early Judaism - even though they

L ]



1.4

1.5

=40

may have received partially new connotations - as, for instance,
gin, redemption, creation and covenant, grace and peace,
righteousness and love, repentance and atonement. In addition,
Christian liturgy owes much to Jewish liturgy.

Because of their common roots Jews and Christians share
some very fundamental convictions. Both worship God, as the
One, who is Creator of all that is, who makes his will known
to human beings and relates to them as Father, Teacher and
Redeemer. Both believe that God created man and women in his
image; that they are called to be holy, are given stewardship
under God over his creation and are accountable to God for the
way they exercise this stewardship. Both share to a large
extent a common ethic, holding themselves responsible for their
fellows, especially for those who are weak, poor or persecuted.
Both have a common hope, looking forward to a renewed creation,
where all suffering will be done away with and God's will shall
be victorious in all realms and in every respect; inspired by
this ultimate hope they are called to work for greater righteous-
ness.

It is, howéver, precisely in the divergent interpretations

_~of that which is held in common that the differences between

1.6

1.7

Christians and Jews often find their sharpest focus. In the
course of history, these divergent interpretations have led to
tension between the communities and hostile attitudes on the
part of Christians, especially in the West.

E:In the past when Chriptians have related to persons of Other
Faiths and Ideologies, their tendency has been to emphasize their
Christian stance from which they approach Other Faiths. This has
changed, for in a shrunken world the very nearness and acdcessi-
bility of one to the other has thrown into relief our common
humenity. This situation should make us feel concermed about and
involved with each other. Further, this makes us aware of pri-
mary human concerns such as Knowledge of God, Way of Salvation
or the Problem of Good and val, all of them approached in varied
ways by world relzglons.]

{:Chriatianu in Africa and Asia often realize how important the
0ld Testament, ancient and perhaps also modern Judaiem, is for

Christian faith and life. Often they do not make our Western

historical and theological distinctions between ancient and modern
Judaism, ancient and modern Israel. They reject to be
burdened with all the weight of Western theology and history on

this subject, but rather want to explore their own direct encounter
and dialogue with Judaism especially in the Holy Land of ancient

and modern Israel, the land of Jesus, of the early Christian

church and of manyfold present ecumenical relations. Their attitude
towards the State of Israel is diverse according to a variety of
pelitical convictions.
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2. ANTISEMITISM

3 | The WCC, in the Assembly at which it was constituted

(Amsterdam 1948) condemned antisemitism: "We call upon all

the churches w epresent to denounce antisemitism, no matter

what ite origin, as absolutely irreconcilable with the pro-

fession and practice of the Christian faith. Antisemitism is
sin against God and man." This appeal has been reiterated

many times. The Chiang Mai Consultation, most recently, asked

the churches to indicate what steps they were taking towards

the eradication of antigemitism. In order to achieve this it
is necessary that Christians face honestly their tragic history
with regard to the Jews - a2 history which includes events like
the Crusades, the Inquisition and the Holocaust. It is cnly by
facing this history that Christians will come to understand the
deep-rooted suspicion that many Jews up to today hold against

Christians and Christianity.

. Eastern

It is a lamentable fact that the Western world including/ Eurogpc
has Dbeen most guilty of antisemitic attitudes.\ We believe that
Christians from other parts of the world, however, would do well
to acquaint themselves with the history of antisemitism and
antijudaism, in order that they be forewarned and do not fall
into the same sin. Apart from its theological basis, antisemitism
has also sociological and other roots. Christians are called upon
to fight, with all the resources at their disposal, these preju~
dices especially in the light of increasing antisemitism in many

-~ countries, even under the guise of antizionism.

- e —

2.2 We should be especially attentive to those traditional
convictions which have furthered antisemitic stances and atiitudes
on the part of Christians. Attention skould therefore be given to
the following points: Judaism should not be presented as a kind

~— of anachronism after the coming of Christ; the Jews are a living
people, very much alive in our present time as, for instance, the
establishment of the State of Israel shows. Neither should the
impression be given that the Church has[juEEYauperseded the Israel of
old. The Jewish people continue +to be &  People of God, as
regards divine election beloved by him, for God is not unfaith-
ful to those whom he has chosen.

"In Christian teaching, the historic events which led to thre
Crucifixion should not be so presented as to impose upon the
Jewish People of today responsibilities which must fall on all
humanity, not on one race or community. Jews were the first to
accept Jesus and Jews are not the only ones who do not yet
recognise him." (WCC, New Delhi, 1961).

New Testament passages, which reflect internal controversies
within the Jewish community of the first century, have often been
misused by Christians as weapons in later anti-Jewish polemics.
Traditional stereotypes should be avoided, e.g., Judaism as a
religion of law over against Christianity as a religion of love.
Generalisations of this'kind in no way do justice to what Judaism
really is.

[:As long as Christians regard Judaism as a mere preparation
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for Christianity, as long as Christians affirm the

validity of God's revelation to them by negating the validity
of God's revelation to the Jewish People, acknowledgment of

the continued election of the Jewish People, even stress upon
the common hope and common ground of Jews and Christians are
imposeible because Judaism is denied any theological validityi]

2.3 i// The Christian response to the Holocaust should be a resolve
hat it will never happen again. Christian teaching of contempt

Y . .
ﬁvdwwW' for the Jews and_iggigh_ﬁ%sgizgg-yaa the spawning-ground for the evil!.

of the Nazi Holocaust. e asgk ourselves: In what specific
ways can the lessons of the Holocaust be taken seriously by
Christian churches and theologians? We must learn so to preachand tcac

the Gospel as to make sure that it will never again be used by the enemies of

: the Jewish people? The Christian response to the Holocaust
should be a firm resolve that it must never happen again, and
that the Christian churches should be in the forefront of any
efforts to prevent the conditions which might lead to another
slaughter of the people with whom God formed the covenant.
T ——
The Holocaust must lay to rest forever the Christian fable

that the sufferings of the Jewish people are a judgment of God.
The time has long since come for the Church to cease passing
judgments on other faiths and people by holding an absolutist
tradition or theology that in any way appears to sanction per-
secution of others. God's love and compassion do not permit us
to attribute to him the wounds of body and mind that have been
inflicted on the Jews.

The Holocaust is also a challenge to our traditional Chris-
tology, especially to our Christology of suffering. This is an
issue which requires prayerful rethinking.

2.4 If the above misrepresentations and misunderstandings are
to be counteracted, a constant critical review of all church
teaching, preaching and liturgy is necessary. Some churches have
done such reviewing, other not yet. They should in close contact
with the World Council of Churches as soon as possible do so.
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3. UNDERSTANDING AND POSITIVE PRESENTATION OF JUDAISM

3.1

3.2

3.3

Efforts should also be made to present Judaism in a positive
way in accordance with its self-understanding.

The correcting of dangerous trends in theology and biblical
interpretation, important as this is for combating "Christian"
antisemitism, is no substitute for Christians meeting Jews and
understanding them in their distinctiveness as Jews. Such
knowledge and real understanding might well be the best safe-
guard that such terrible things as pogroms and holocaust never
happen again.

Dialogue is a programme for relationshipe. Christianshave
to listen to Jews defining themselves - listening as equal
partners in a conversation from which the power dimension has
been removed. The disputations of mediaeval times between
Christian and Jewish theologians, which were organised from time
to time, were never held on a footing of equality; the Jewish
partners were not taken seriously.

Chrietiane should be aware of the vibrant and continuing
development of Judaism in posj~biblical times. Between the first
century and today there has been an enormous output of Jewish
religious and philosophical literature and commentary. European
Jewry was virtually destroyed by the Nazis; it is little short of
miracuous that the destruction of six million Jews should have
been followed by the reconstruction of Jewish life with its
special points of focus in Israel, America and, to a certain ex-
tent in Western Europe, not least in France that has now a populatior’
of more than 500.000 Jews. BAA»hC*Z’:“f

The negative image of the Pharisees found in Christian'
preachingkand writing is one of the gravest distortions of Judaism
prevalentNin Christianity. The correction of this injustice is
absolutely necessary for honest dialogue with the Jews as well as
for Christian self-renewal in itself. To disparage Pharisaism is
in a real sense to disparage modern Judaism, for all modern forms
of Judaism basically owe their existence to the Pharisaic-Rabbinic
movement which produced such a far-reaching revolution in Second
Temple Judaism.

Pharisaism wae not the empty, legalistic system it is made out
to be but rather a dynamic, creative religious movement that
formed the context of the teachings of Jesus and the early Church
in such areas as ethics, the concept of God, liturgy, ministry
and church structure. Jesus basically followed rabbinic patterns
in his own ministry, and affirmed the Pharisaic conceptions of the
resurrection of the human person after death.

The rich body of worship, prayer and teaching that developed
after the rise of Christianity in Judaism found its source and
inspiration in the Pharisaic tradition. Christians have tragi-
cally ignored or rejected this rich development which is part of
the continuing fulfillment of Jewish life to the present day. One
can see the hand of God continuing to bless those chosen as
bearers of revelation in the work of Universal Salvation.




3.5

3.6

5.7

3.8

-44-

Sensitivity and balance in use of New Testament texts.
There are numerous NT texts which might be interpreted as re-
flecting negatively on Jews and Judaism. In reading and inter-
preting such texts we must constantly remember that Jesue was a
Jew. His forebears were Jews. He lived and taught among the
Jews. His dress, his manner of speaking, his mode of life, his
teaching reflected the Judaism of the time. Therefore, cenflict
and controversies must be s2en as taking place within a frameworx
which he not only shared with fellow-Jews, but which he and Gcd

affirmed.

Preaching which portrays or refers to Jews, Judaism, and the
OT in a positive light. Christian preaching employs negative as
well ag positive examples, images and experimental analogies.
Preachers mugt guard ageinat any tendency to portray Jews or
Jewish groupe as negative models. The truth and beauty of Chris-
tianity should not be enhanced by setting up Jews or Judaism as
false and ugly. Likewise the OT witness should not be portrayed
a8 less authoritative, less normative, or superseded. It is
central to the tradition which our Lord accepted as his own and
which he reaffirmed as He interpreted it in his life, work and
thought. The Judgment and the redeeming love of God should be
presented as existing from the beginning to the end of both
Testaments. (cf. the new study paper of Faith and Order, The
Significance of the Old Testament in %ts Relatiom to the New, 1978).

~ We both believe in the one God. Creator of all what is, who
in his free grace has bound Himself to man, who loves man, has
made his will for man known to him and who wants that all men
should turn to Him, know Him and worship Him.
and women

We both believe that He has created men/in his image, as crown
of creation, that as such man, called to be holy, is given
stewardship in God's name over t he creation and that he
is accountable to God for the way he exercises this stewardship.

Christians and Jews share for a great part a common ethics.
Taught by their scriptures they know themselves responsible for
their fellowmen, especially for those who are weak, poor,
persecuted.

Christians and Jews have a common hope, looking forward to
the fulfilment when this earth will be renewed, all suffering
be done away with and God's will shall be victorious in all
realms and respects. In this ultimate hope they work here for
greater righteousness, trusting that all human work will in some
way be a factor in the world to come.

However, we are separated through a different interpretation of
Jesus Christ. A growing number of Jews look at him as a member of
their people, perhaps @s a prophet, but not ag their Messiah, while
Christians look at him as their saviour and redeemer. The dialogue
between Christians and Jews about this basic difference has scarce-
ly began, but will be of increasing importance.

As Christians we witness to God the oreator, the God of Abraiam,
Isaac, and Jacob, the God of Israel, who in and through Jesus Chris:
has called us to be a fellowship in the name of Jesus and ir the
Holy Spirit, to live in faith, hope and love. This messianic “ellow-
ship, the Church, is for the coming of God's Kingdom, for the rec-
demption of the whole creation. Thus, as Christians, we glory in
Jesus Christ as our Lord and Saviouﬁ::7
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4. AUTHENTIC CHRISTIAN WITNESS
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4.4

4.5

Proselytism, as distinct from Mission or Witness, i1s 1ejected
in the strongest terms by the WCC: "Proselytism embraces whatever
violates the right of the human person, Christian or non-Christian,
to be free from external coercion in religious matters, or whatever,
in the proclamation of the Gospel, does not conform %o the ways God
draws free men to himself in response to his calls to serve in
spirit and in truth." (Ecumenical Review 1/1971, a study document

of the Joint Working Group between the R.C. Church and the WCC, p.l1).

We now realise more than ever before that the world in which w-
live is a world of religious pluralism. This demands from us that
we treat those who differ from us with respect and that we strong-
ly support the religious liberty of all. :

This rejection of proselytism and our advocacy of respect
for the integrity and the identity of all peoples and faith-
communitiee is the more urgent where Jews are concerned. For,
as ptated above, our relationship to the Jews is of a unique
and very close character. Moreover, the history of "Christian"
antisemitism and forced baptisms of Jews in the past makes it
understandable that Jews are rightly sensitive towards all
religious pressures from outside and all attempts at proselyt=-

iBing-

We reject proselytism both in its gross and more refined forms.
This implies that all triumphalism and every kind of manipulation
are to be abrogated. We are called upon to minimise the power
dimension in our encounter with the Jews and to speak at every
level from equal to equal. We have to be conscious of the pain
and the perception of the others and have to respect their right
to de.finel themselves, W"t MWW’B 5

We are called upon to witness to God's love for and claim upon
the whole of_} nkind. Our witness to Christ as Lord and Saviour,
however, is in a special way where Jews are concerned.
It has become dtrseredited as a result of past behaviour on the part
of Christians. We therefore are seeking authentic and proper forms
of Christian relations with Jews. ©Spgg of us believe that we have
to bear witness also to the Jews; gome among us are convinced,
however, that Jews are faithful and obedient to God even though
they do not acoept Jesus Christ as Lord and Saviour. @omg’ maintain
that as a separate and specific people the Jews are an Yhstrument
of God with a specific God-given task and, as such, & sign of God's
faithfulness to all humankind on the way towards ultimate redemption.

nut=

[:ﬁehrew Christians are both a problem and a challenge to Judaism
as well as to Christianity.They recently often cl O remain Jews, but

are not accepted anymore by Judaism. ﬂ9ﬁx—ﬂéﬂi-iﬂﬁﬁigffégﬁff_fL
specific Jewish aspect to the life of the Church which oiten rejects
B8 ipution. Therefore, many Hebrew Christians are organised
ecumenically in the International Hebrew Christian Alliance and
locally often in groups or even parishes. The Churches should

take the problems and contributions of Hebrew Christians more
seriously and keep close contact with Jewish partners in dialogue

concerning their view of this group. Basically we believe with
Paul that in Christ there is neither Jew nor Greek?]
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5. THE STATE OF ISRAEL

5+1 Repeatedly and on several occasions the WCC has explicitly
affirmed the right to existence of the State of Israel. In
particular, we recall the Canterbury statement of 1969, which

\)&Lﬁ“ﬁ says: "No lasting peace is possible ... without effective inter-
national guarantee for the political independance and territorial

%?J\hy integrity of all nations in the area, including Israel." We

e affirm algso the strong concern expressed by the General Secretary
- o~ wr Jof the WCC when, in 1975, Zitnism was equated with Racism. Our
//"r\ﬂyﬁjx recognition o e State of Isracrl can be based on several ccn-

/ : S—J14b‘ _z’q;4~ sideration but it is especially motivated by our respect
\Q'? 5—‘h \ for the Jews in their identity and self-understanding: in the
L setns self-definition of the great majority of Jews there is an indis-

\ V;L; N soluble bond between the people and the land. Jews look upon the

establishment of the State of Israel as the realisation of a
centuries-old longing for a return to the land.

52 OQur acceptance of the State of Israel should not be mis-
inte‘rm%—m 6T all which this State

\

e does. We recognise that through the ages the Jews shared this
|\ al ﬂ \ land with others. Just as we respect the identity and the right

of self-determination of the Jews, we respect also the identity
«—and the right of the Palestinian Arabs to self-determination.
There are still many questions about the ways and means by which
T a Just and durable peace in the Middle East should be achieved
and how Christians could possibly play a role of reconciliation.

He® Under present conditions the State of Israel
is the form in which e indissoluble bon etween people and
land can be realised. Some of us, however, want to be more
explicit. On the basis of their understanding of the Bible they
look upon the special relation of the Jewish People to this Land
as a God-given relationship and see the State of Israel in this

(E%) perspective. But in this respect much study and mutual clarifi-
cation of views will be needed before a consensus on these issues
\] may emerge.

G.A, It is of e i that the Palestiniam have a right to self-
determination. We agree with the statements of the Nairobi
Assembly (1975) on the Middle East conflict and Jerusalen.
Christians and especially the WCC should be more concerned and
more active in promoting reconciliation and peace in the Middle

Eaat;]

hh {j special opportunity is Pilgrimage to the Holy Land. Group
travel is able to bring this within the reach of most people.
Such Pilgrimages today are not only an opportunity of revital-
ising the Christian faith by direct contact with the places
associated with the ministry of Jesus, but are also opportunities
for witnessing the unique Jewish presence in the Land of Israel,
as well as Arab Christian communities which form a link with the
historic Eastern Churcheij
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6. FUTURE WORK

6.1

6.2

6!3

6.4

6-5

6.6

We are aware that the questions dealt with in this state-
ment do not cover the whole area of Jewish-Christian encounter.
We therefore recommend that attention be given to such issues
as were suggested, for example, in the Chiang Mai papers. We
express our hope that contributions to work in the future will
also come from Christians in Africa and Asia. We are very much
aware that the differences of opinion among us demand further
study.

OQur dealing with these issues will show that in our think-
ing about Israel and the Jews very important and vital tenets
of our Christian faith are at stake. 1Is it too much to hope
that Christians and Jews may live in creative tension, enrich-
ing and encouraging each other, despite the appalling record
of the relationship between the two communities over the cen-
turies?

[:Theological consultations between Jews and Christians should
be encouraged in which the basic convictions and differences of
their respective faiths are discussed not merely in the hope of
a better understanding of the faith of our partners and an
enrichment of our own faith, but also in the hope of reaching
a common understanding of divine revelation and thus healin
the breach which exists between the synagogue and the churcgz]

E:Chriatiana and Jews share with other believers the convic-
tion that all people, regardless of race, religion or nation-
ality are equally God's children and equally precious in His
sight. This conviction is based on a concept of God as Creator
of the universe, who continues to care for his creation, whose
mercies are over all His creatures. Such common concept of God
should unite believers in trying to understand each other and in
caring for God's creation, including nature and all creatures. |

£:&he past has all too often been a time of alienation, eveﬁJ
bitterness. Happily today we have entered into a new stage of
conversation. The present contains seeds of hope that under
the same one revealing God, Jews and Christians will fulfill
God's purpose of bringing justice, peace and holiness to the
whole human familyi]

Specifically the three themes recommended ir the group report
of the Chiang Mai consultation should be taken seriously:

a) In what sense are the Christian 01d Testament and the Bible
of the Jews "the same Scripture"?

b) Is there a mission and are there concerns that Jews and Chris-
tians have in common?

¢c) How can our two communities contribute to world-wide community
through dialogue?

The question of man's responsibility towards nature, science
and technology on the basis of biblical teaching is certainly one
of the most important to be worked on by Jews and Christians
together because God entrusted us with stewardship over the earth.

Doc.No. WCC/DF1/78/13.
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Memorandum
-To: Mark Tanenbaum .
From: Zachariah Shuster =~ = -

Developments in Interfaith relations:

.

The object of this paper is to discuss a number of current and
fathcoming developments in the field of Interrellglous rela-
tionship in Europe.’

Oberamergau'

As you know the p0pu1at1on of Oberamergau voted in a recent
referendum to maintain the old text in the 1080 performances and
thus expressed opposition to the Rosner-text as elaborated by
Alois Fink. I learned from sources in Germany that most of those.
who voted against the new text were middle-aged and older people,
while the younger element supported the new text. It should also
be noted that in spite of the results of this referandum the
City- Council of Oberamergau voted in favor of the new text.
However, as indicated before, a newly elected city council will

be meeting on March 5th and may then review the decision. My
contacts in Germany are rather optimistic about the outcome,

but nothing can be predicted with certainty.

‘The statement of the American Jewish Committee as presented in

its letter to the mayor of Oberamergau has become widely known
among the interested groups in Germany. I should like to suggest,
however, that nothing be done further publicly by us until- after
the, C1ty coun011 of Oberamergau acts on this matter.

Catholic Jew1sh Llalson Commlttee in Madrld

As you know the forthcoming AnnUal Meetihg of the International
-Catholic-Jewish Liaison Committee is to take place in Madrid on
April 5-7, 1978. From the list of Catholic representatives, who
are planning to attend this meeting, I have the impression that
our partners are taking this meeting very seriously and are pre-
pared to dlscuss fundamental matters in Cathollc Jewish relations.

HICHJ\RD MAASS, President @ : ) ™ BERTRAM H. GOLD. Executive Vice-President
MAYNARD |. WISHNER, Chairman, Board of Governors M MORTON K. BLAUSTEIN. Chairman. National Executive Council - @ HOWARD . FRIEDMAN. Chairman. Board of Trustees m
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Among the Catholic participants there will be Msgr. Chatles Moeller,
Father Mejia, Father Vincent Serrano, Dr. Eugene Fischer, Msgr.
George Higgimns, Professor Marcel Dubois, Father Bernard Dupuy and
others. I have the feeling that the Cathldic side is ready to discuss
in a profound way the trends within Catholic education on attitudes
towarda Jews. I should like to hear from you as to the efforts made
on our side.with regard to Jewish educational material on Christia-
nity, along the 11nes dec1ded upon at the last IJCIC meeting in New
York.

Madrid Symp'os ium

I have written you some time ago about the symposium on Christian-
Jewish relations which-is planned to take place in Madrid immedia-
tely following the IJCIC meeting. There is no definite agenda vet
drafted for shis symposium, but from the list of Israeli participants
I have the impression that it will be on a highly academic level.
Among the Israelis there will be Professor Talmon, Professor David
Flusser, etc. I should 1like to know whether you intend to partici-
pate in this symposium and generally as to our position on this
subject. As you know I have recommended some time ago that we take
part in this enterprise on a permanent basis with an appropriate
contribution. I should like to have your reactions to it at the
earliest convenience. .

WCC

Aimeeting of the WCC Eumppean Regional Conference on the Church and
the Jewish people took place in Holland in the middle of February.
According to the information I have just received the group expressed
extreme consternation at not having been consulted about Dr. von
Hammerstein's removal from office. - Professor Krister Stendahl who
took part in this meeting stated that responsible for this action

~is Mr. Mulder, the lay leader of .the sub-commission on Dialogue

with people of living faiths. The group then condemned this actlon
and partlcularly th behavnr of Stendhhl himself.

Various names were mentioned as p0551b1e successors but for the
time being no agreement was. reached

As you probably know, Dr. von Hammerstein is being seriously considered
-to be the successor of Reverend Simpson as General Secretary of the
International Council of Christians and Jews, after Simpson's retire-
ment at the end of this yeam. I shall wr#té you more about this

in a separate memorandumf - ' :

cc: B. Gold-
M. Fine
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Guidelines for Christian Jewish Relations

In preparation and follow up of the Jerusalem conference of the WCC/DFI
"Consultation on the Church and the Jewish people" (June 16-26, 1977) the
following contributions have been submitted.

Page
I. USA Study Group 2
IT. British Working Group 8
111, Theological Research Fraternity in Israel 12
IV. Dr. Flesseman van Leer in cooperation with Dr. von Hammerstein 16
V. Jeruselem Conference Paper 26
VI. Summary of Rev. Peter Jennings at the request of the 31
VII. Summary of Dr. F. von Hammerstein) Moderator of CCJP 39

The Advisory Committee of CCJP meeting in Holland February 13 and 14, 1978,
decided that all these documents should be made available to the DFI Com=-
migpion meeting in Trinidad, to the members of CCJP and to interested study
groups. All these contributions can help both in drafting regional as well
ag ecumenical guidelines. The latter should not be done without further
consultation with Christians from Africa, Asia and South America, because
ecumenigal guidelines should not only be addressed to them but rather be
drafted with them (cf Christian Jewish Dialogue in Ecumenical Perspective,
edited F. von Hammerstein, Geneva 1978). We are grateful for all advice
concerning future work on regional and ecumenical guidelines.

The first four papers were prepared for the CCJP Conference in Jerusalem
which then worked on a conference paper. Since the latter was produced quite
hurriedly, the Moderator asked first Rev. P. Jennings to produce a summary
which was sent to the consultants for comments. With the help of the comments
the last summary was produced. It proves rather difficult to produce true
Ecumenical Guidelines, because there are controversial opinions and there are
different levels of coneciousness concerning the task. Therefore, further
ecumenical work is needed.
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WCC - CCJP meeting
- From Israel Study Group, U.S.A.

e L e e T T T

(Guideline Proposal)

I, COMPLEMENTARY VIEWS OF SALVATION

Judaism gnd Christianity are dlfferent rellglons which contain cemplementary
aspects of salvation theology.

We rejoice in our new-found awareneas of the distinctive reldtionship we
have .with those divinely chosen as God's peeple. 4s Catholics, Protestants
and Orthodox Christians, we are grateful for this new consciousness of what
we share with the Jews despite the diversity of our faiths. Our Christian
theolegy must maintain - the uniqueness of the Christ-event without detracting
from the continuing val{dity of Jewish faith and the Jewish covenant. _

Genuine Christian-Jewish dialogue demands that we re-examine the impli-
cations of the death and resurrection of Christ in relation to the Jewish
longing for the Messianic age. The Christian concept of a personal Messiah
has led to a sotericlogy that is inclined to be individuslistic, other-worldly
and productive of "cheap grace." The Jewish yearning for a Messianic era
has often stressed peoplehood, sometimes with a communitarian, sometimes with
a secular orientation. The dialogue should recognize, without detriment to
the salvation claims of either, the diversity of the two religions, each con-
taining different but eomplementary aspects of salvation theology.

Ii. THE COVENANT

God's covenant with the Jews continues. Christisnity is engrafted into Israel
but does not replace it.

. Ancient Israel was chosen by God as bearer of salvation. The infinite
God and finite Israel promised to carry ovt the terms of the covenant with
fidelity. Israel at times broke the covenant but God never broke it. Isaiah

- wrote, "The word of our God will stand forever" (40 8).

As agent of salvation, Isrszel played & role in salvation history as re-
presentative of the whole human family. The covenant in Christ in no way re-
" places or supersedes the covenant with Israel. Christianity without the Jews

is incomplete: they are partners of God in the covenant. ' They swrvive to
this day as a people who still recite the Shema, study the Scriptures of their

" ancestors, offer prayers to God and continue as bearers of salvation.
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The Christian Church, although composed almost entirely of Gentiles,
worships the God of Abrasham, Isaac and Jacob. Ve use Hebrew concepts to ex-
“press our deepest concerns when we speak of sin and redemption, creation
and covenant, grace and peace (shalom). In the Hebrew Scriptures we hear the
voice of the same God the Jews hear. Our attention is focused on Israel as
a real people in a real world responding to the God of history. Jesus has
drawn us into Israel's longing for the promised redemption of the world and
has challenged us to work for the establishment of the kingdom. :

"Something went wrong in the beginning" is a phrase that trenchantly ex-
pressed the intre-family misunderstanding about Israel's mission in the first
and second centuries. Instead of seeing itself as a new branch engrafted in-
to Israel, the Christian Church eventually came to conclude that'it was de-
stined to replace Israel. But the very ra d'etre of the Church is at
issue, for "it is when pondering her (sic) own mystery that the Church en-
counters the mystery of Israel” (Vatican Guidelines, 1975). Part of that
mystery is the fact that God cannot be unfaithful to those divinely chosen.
St. Paul insisted that the gifts and call of God are irrevocable (Romans,

11, 29). If God had been unfaithful to the people chosen long age, there
would be good reason to doubt God's faithfulness now to us who claim to be
chosen more recently.

III. MISSION

It is insppropriate to claim that Christians have a mission to Jews. Christian
~witness should respect the liberty of the individual conscience.

Against the deplorable background of nineteen centuries of Christian
teaching of contempt for the Jews, it is incongruous for us to proclaim that
we Christians have a missior to the Jews, We do kowever have a Christian duty
to bear witness, an endeavor seldom taken seriously in 1900 years. We can
strive to imitate Jesus by respecting the Jewish people, welcoming their
presence, helping them in sickness and health, sharing their joys and sorrows.
God has not abrogated the covenant made with them and we do well to revere the
values and religious experiences that are their heritage under the covenant.
In eddition to a normal humanitarian concern for the Jews, our witness can
also be a reflection of the love of God for God's chosen people.

Proselytism is an sbuse of Christian witness that must be scrupulously
avoided and rejected. ‘I* includes not only the more obvious forms of mis-
sionary solicitation but also those coercive forms that constitute a psy-
chological or cultural constraint on Jews, as individuals or as a community,
in violation of their free exercise of religious. liberty and personsl con-
science. Anti-semitism of any kind is always reprobate, but anti-semitism
nuanced with such dishonesty in witness is particulerly unconscionable. Honest
witness, sincere and conscientious, requires on the part of the Christian a
knowledge of the history and mission of Israel, its amazing survival after
leng centuries of persecution, and its sacred privileges as recognized in
the New Testament. : ¥ o ey
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) It is sometimes said that we should not monopolize the riches of our
Christian faith but share it with the Jewish people. In the broad sense,
however, it is the Jews who have shared the blessings of salvation with us.
As the French Catholic Bishops said in their 1973 Statement, "The Jewish
people is conscious of having received through its particular vocation a
universal mission with regard to the naticns. The Church for its part
estimates that its own mission can only be inscribed in this same universal
project of salvation."

IV. THE HOLOCAUST

The Christian response to the Holocaust should be a resolve that it will never
happen sgain. ‘ :

It is frequently said, and correctly - we believe, that Christian
teaching of contempt for the Jews and Jewish theology was the spawning-ground
for the evils of the Holocaust. We must ask ourselves: In what specific ways
can the lessons of the Holocaust be taken seriously by Christian churches
and theologians? How can wé change our teaching sc that it will never again
be used by the enemies of the Jewish people? The Christian response to the
Holocaust should be a firm resolve that it must never happen again, and that
the Christian churches should be in the forefront of any efforts to prevent
the conditions which might lead to another slaughter of the people with
whom God formed the covenant.

V. THE STATE OF ISRAEL

Christians should support Israel's legal and mcral right to exist as a state.

That the possibility evists for the Jewish prople to flourish in their
homeland, thirty years after the Holocaust, is a sign of God's love for the
Jewish people. It is a challenge and a plea addressed to Christians to work
for those conditions of peace that are necessary for Israel to fulfill its
destiny, especially recognition of its moral and legel right to exist. Jewish
life in Israel should be viewed by Christians as a clear refutation of the
0ld myth that God had condemned the Jews to wander forever over the face of
tne earth, never to have a homeland.

VI. CHRISTIAN PERCEPTIONS OF JEWS AND ISRAEL
'ggg Christian understanding of Jews and Judaisr must undergo basic trans-

formation in order that both peoples may live in harmony and friendship.
Christian preachers sometimes describe Judaism of the first century

A.D. as having degenerated to an inordinate degree politically, socially, and

morally. The implication is that the infidelity of the Jews pointed to the

peed of a Messiash, and highlighted by contrast the exalted purity of Jesus'

religious messege. In fact, the Jewish people of the first century were a
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.people of high morality, sound commitment to family life, sensitivity to the
needs of the stranger, concern for the poor end oppressed, fidelity to inter-
national agreements. The above-mentioned distortion of history derives from
a reading of the 0ld Testament in which the sacred writers held up a high
standard of personal perfection. It was not enough for Israel to be moral:
these inspired Hebrew authors called on Israel to be a holy people, a light
to the nations, a witness to the demands of & holy God.

While not always attaining this lofty ideal, the Jews of the first
centuries were nevertheless superior to the pagans. Jewish life in all its
diversity demonstrated rich spiritual and ethical witality in all phases of
life. It is altogether unfair  and wrong to claim the afflictions suffered
by the Jews in the years following 70 A.D. were due to e divine curse laid up-
on the Jewish people for being wrfaithful to the covenant. Christian writers
should be careful not to give any credence to such fables as that of "faith-
leds Israel," or the "blood curse" allegedly imposed by God on the Jews
as penalty for the crucifixion of Christ, or the designation of the Jew as
"eternal wanderer."

We rejoice that many of the Third World peoples have not experienced in
the same degree the lamentable anti-semitic influences associated with the
entrenched sociel, cultural and political power of Western Christendom.

There are however in the Third World three factors that prompt concern for.
the future: 1) the rise of hostility towards Jewish people and the State of
Ia:ael; 2) New Testament interpretations inimical to the Jews, 3) theological
traditions which are supersessionist end triumphalist. Fortunately, there

is in some of the Churches outside the West a particular zeal for the Hebrew
Seriptures and a lively interest in Rabbinie tradition.

. The negative image of the Pharisees found in Christian. preaching and
writing is one of the gravest distortions of Judaism prevalent in Christianity.
The correction of this injustice is absolutely necessary for honest dialogue
with the Jews as well as for Christian self-renewal in itself. To disparage
Pharisaism is in a real sense to disparage modern Judaism, for all modern-
‘forms of Judaism basically owe their existence to the Pharisaic-Rabbinic
movement which produced such a far-reaching revolution in Second Temple |
Judaism. :

Pharisaism was not the empty, legalistic system it is made out to be but
rather a dynamic, creative religious movement that formed the context of
the teachings of Jesus gad the early Church in such areas as ethics, the
concept of God,'liturgy, minietry and church structure. Jesus basically fol=-
lowed rabbinic patterns in his own ministry, and affirmed the Fharisaic con-—
ceptions of the resurrection of the human person after death.

The rich body of worship, prayer and teaching that developed aftesr the
rise of Christianity in Judaism found its eource and inspiration in the
Pharisaic traditions. Christians have tragically ignored or rejected this
rich development which is part of the continuing fulfillment of Jewish life
to the present day. One can see the hand of God continuing to bless those



chosen as bearers of revelation in the work of Universal Salvation.

VII. THE FUTURE

_ _ The past has all too often been a time of alienation, even bitterness.
Happily today we have entered intc a new stage of conversation. The present
contains seeds of hope that under tre same one revealing God, Jews and
Christians will fulfill God's purpose of bringing justice, peace and holi-
ness to the whole human family.
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THIRD REVISED TEXT OF BRITISHM WORKING GROUP FOR WORLD COUNCIL OF CHURCHES
CONSULTATION ON THE CHURCH AND THE JEWISH PEOPLE GUIDEL INES/RECOMMENDATIONS
ON JEWISH-CHRISTIAN RELATIONS

(May 1977)

I. INTRODUCTION

1. Christien motivation of relatina to Persons of Other Faiths

In the past when Christians have related to persons of Other Faiths
and Ideologies, their tendency has been to emphasize their Christian
stance from which they approach Other Faiths., This has changed, for in
a shrunken world the very nearness and accessibility of one to the other
has thrown into relief our common humanity. This situation should make

us feel concerned about and involved with each other. Further, this makes
us aware of primary human concerns such as Knowledge of God, a Way of
Salvation and the Problem of Good and Ev:l, all of them approached in
varied ways. by world relJ.g.mna.

2. The thunanm nf Ant':.aanitisn-

Most Phnstmns are aware that there has been a speciasl relationship ¢
between the Jewish People and the Church and are conscious . that something.
has gone radically wrong in that relatienship. The fact that Judaism is
the matrix oF Christianity would be sufficient to explain some tena.mn
but is hardly able to account for ‘the ternble relationship of two" :
thousand years. It was the caricaturing of Jews and Judaism in wvhat has
come to be known as the 'Teaching of Contempt' which considered Judaism
as both legalistic and an anachronism, at best a preparation for the
Church, that explains the Church's involvement in theolng:.cal anti-" o
Judaism. tL

3. Resurgence of the Jerwiah People

Christians should be aware of the vibrant and continuing development
of Judeism in post-Biblical times. Between the First century and the
-present day there was - and is - an enormous output of Jewish religious -
“and philosophical lxtarature ‘and commentary. In modern times Jewish
religious movements have mdde major contributions to European
religious thought. European Jewry was virtually destroyed by the Nazis
- and it is nothing short of a miracle that the destruction of six million
Jews should have been followed by the reconstruction .of Jewish life with
its special centres in Israel, America and, to a certain extent, Britain.
By centres we mean places and institutions of higher Jewish learning that
 act as a renewal of religious life the world over. The most remarkable
2of all such resurgence is the emergence of the State of [Israel which by
3 restormg the 'Land' to its relationship with 'People’ and 'Rel:g.;un'
has made it possible for Judaiam to regain its wholeness.

'&_.' ‘Moving Forward to Dzalogy__

Historical deuelopments, as outlined ahoue, would by themselves
+.suqgest the necessity for''a teviev on the part of the Church of its
traditional ‘attitude of proselytism. Christians, however, have been facing
the challenge: -and damands of ‘religious pluralism by a new vay of
relating to Other Faiths epitomized by dialogue. Meeting in dialogue is
more radical than renewing academic:interest in comparative religions
or merely updating traditional attitudes and approaches.. It demands respect
at a deeper level and acceptance of the integrity of the faith of the
other, Ve allow othara to def'me thes.r rallgmus 1dent1ty in terms of their
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own self-understanding and expect that our own Christian commitment and
identity is similarly respected.

II GUIDELINES OF THE NEW RELATIONSHIP |

1. About the Bible

Jews, Christians and Muslims share some part of their Bible, A
gmall part of the Old Testsment and some traces of the story of Jesus
are shared by Christians and Muslims but the most direct sharing is between
Jews snd Christians. Christians share the whole of the Jewish Bible,
i.e., the Old Testament, with Jews but have interpreted it crucially by
the New Testament. Howeuer, Judaism reads the text of the Habrew Bible,

and particularly the Five Books of Moses, through the dynamic 1nterpretat10ns :

of Jewish tradition contained in later Rabbinic literature (e.g.,

Midrash, Talmud, and commentaries), This tradition and exposition by

Rabbis and teachers ig, for Jews, part of a continual and authoritative -
revelation. Jesus' exposition of the Old Testament was largely within the i 2
framework of this Jewish tradition. At present, Christian scholars are
rediscovering the Jewish background and roots of New Testament teaching,
inereasing our avareness of a common Biblical heritage.

2. The Israel of God

Although ve, talk of Jeylsh-Chrlstlan relationships as though both
communities were monollth1c, in fact those communities and the ways in
which they define themselves ere complex. Their self-definition and

self-understanding are neither parallel to nor symmetrical with each other. .- |

The complex interrelationship of people, land, religion and nation has no
gimilar or comparable pattern in Christian thought. Again, traditionally,
Christianity has often defined itself over against the Judaism from which
it sprang. The Jewish revelstion, however, does not need Christianity

at all for its self-definition.

It was because of the need to define itself against Judaism that
Christianity ultimately began to affimm itself by totally negating Judaiam.
There is, nevertheless, nothing in the Nev Testament which describes the
" Jewish People as deprived of their election by God nor, for that matter,
anything which affimms that the’ f;rst covenant became invalid because of
the newer one. Far from giving the impression that an '0ld Israel' had

been superseded by a 'New Israel', substituted as the new People of God,
the picture is that of a zgentlle} Christian community being included
vithin the People of God ("Once you were no people, now you are God's
people.” 1 Peter 2:10). . The Jewish People, far from being repudiated,
continues to be the Penple of God - 'populus secundum electionem
carissimus', . '

As long as Chrlstlans regard Judazam as a mere preparatlon for Chr:st--_
ianity, as long, as Chr;stlans can only affirm the validity of God's
revelation to them by. negating the validity of God's revelation to the -
Jewish People, then respect for-Jidaism as a revelation in its own
right, acknowledgnent of the continued election of the Jewish Penple,

"even stress upon the common hope and common around of Christians and Jews
are almost impossible because Judaism is denied its ‘theological validity.
Is it too much to hope. that the people of the two covenants, the Church
and Jewry - together the continuing People ‘of God - may still stand in
creatiye tension, enriching and encouraging each other, despite the
appalling record of the ralatlnnahlp betwben the two communltles over
the centuries ?
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3. Jewish Self-understanding and Identity

Traditionally the Church has thought of other religions as not
agreeing with the fundamental Christian assertion that 'Jesus is Lord'.
Another Christian tradition has more positively reviewed the insight of
other religions as partly revealing Jesus. Both these approaches hide
the fact that other religions do not merely negate or support Christianity
for they have a distinctive nature of their own, indeed, their own structure
of identity. The emphasis in Judaism is on worship by action; observing
the commandments of God in daily life, taklng Biblical revelation as its
authurlty. Judaism believes that there is a positive spiritual purpose
in fulfilling as meny of God's commandments as possible; the .opportunity
for this is at its highest in the Holy Land, where the commandments
concerning the Holy Land end its produce may be observed, and where the
sanctity to Judaism of worship in previous times is keenly felt. Thus
the yearning of the Jewish People to be able to practise their religion
in ‘their land is, for them, a yesrning of the highest degree of holiness
and spirituality. In modern times, many Jews have therefore seen a strong,
religious purpose in the strengthening of Jewish settlement in Israel.
Understandably this is a point difficult for Christians to take. But the
first stage must be that of Understanding befnre a crltzcal appra;sal can
be attempted. : wad i af

it
W

III CHRISTIAN TEACHING PREACHINB ﬂND LITURGY

Much of the traditional Chrlstlan view of Jews and Judaism persists
in the liturgy, hymns and services of the Church. Perhaps. the most
persistent of these:is'the conviction that Judaism has been superseded
by Christianity.: This needs to be reviewed to bring it into line with
the contemporary understanding of Judaism. Most difficult of all are
certain aspects of the New Testament, written at:the.time when the
controversy hetween those Jews who had accepted Jesus. and those who
had: not found sharp exprelssion. This:is:particularly: true.of the frequent
use of the particular designation of 'the Jews' in St John's Gospel.

" Another point oft difficulty is the Passion narrative when all too easily
the enemies of Jesus are identified with 'all Jews' and 'all Jews' are
seen as the cause of the Crucifixion rather than the deeper strain of
New Testament teaching that has always insisted on seeing the death

of Jesus as being caused by our common sin. On this point we should
like to draw special attention to the ICCJ's 'Ten Peints of Seelisberg'
(Appendix 'A')

IV PRACTICAL PROGRAMMES

1. Correcting points of theology in the past Christian-Jewish

relationshipis important but it is no substitute for being a
good neighbour to Jews. Apart from a good human relationship it is necessary
to have some understanding of the Jewish religion not only as it is
expressed in the Jewish Festivals and observance of, for example, the Sabbath
('Shabbat') and the Jewish food laws; but also other aspects of Jewish
practice, the laws of charity, hospitality, study, parent-child relationships
and so on,

2. In these days of discussion groups vhich are part of most Parishes
and congregations, much profit can be derived from the formation
of .a joint Jewish-Christian discussion group at a parish and congregational
level with a synanogue conaregation.



3. A special opportunity at the present is Pilgrimage to the Hely
Land., Group Travel is able to bring this within the reach of

most people. Such Pilgrimages today are not only an opportunity of
revitalising the Christian. faith by.direct contact with the places-
associated with thé ministry of Jesus, but are also opportunities
for witnessing the unique Jewish presence in the Land of Israel, - v
as vell as Arab Chrlatlan communities which form a link with the historic
Eastgrnrthurches. -

' 4., Further to discussion groups at the parish level, ‘some special
~ dialogue groups have been arranged at leadership level, both -
nationally and internationally. . Perhaps the best known are the
'Rainbow Groups' of Jerusalem and London which consist of groups of 20
to 30 participants equally divided between Jews and Christians.
At this level some of the more difficult aspects of theology are being
discussed,

The World Council of Churches and the correapondlng Jewish organ-
isation (The International Jewish Committee for Inter-religious
Consultations) have arranged several international colloquia in which '
scholars from both communities are invited to discuss specific themes. -
Although some of these official dialogues may seem far removed from
the grass roots, they have a world significance both for the confidence
they give to the dialogue movement as a whole and also by their providing
a8 platform for the discussion of mutual concerns and anxieties.

The contemporary movement of™- dlalogue needs the stimulus and the interaction

of local, national and global ‘groups. - Members of Study Group:
Mr. Martin Conway, British Council of Churches,
Phone: 01 730 9611 10 Eaton Gate, London, SW1W 9BT.
The Revde. Peter Jennings, Council of Christians and Jews,
Phone: 01 589 8854 and 8855 48, Onslow @ardens, London, SW7 3PX
Sir John Lawrence Bt., OBE 24 St. Leonard's Terrace, London, SW3.
Mr. S.C. Leslie, BCE Sa, View Road, London, N6 L4DJ.
Phone: Ol 340 1763
The Revd. Robert Richards, 160, Hendon Way, London, NW2 2NE.
Ehone: Q1 455 2378
Canon Peter Schneider (Convenor) Archbishops' Consultants on Ilnterfa.:i.th Relations
Phone: O1 §28 8282 at Lambeth Palace, London, SE1 7JU,

The Venerable C. Witton-Davies Archdeacon's Lodging, Christ Church,
Archdeacon of Oxford, Oxford,
Phone: 0865 43847

ReCe Observer

Dr. Charlotte Klein Sisters of Sion,

Phone: Ol 727 3597 17 Chepstow Villas, London, W11l 3DZ.

Jewish Ubservers

Mr. Paul Shaw, MA., B.Phil. The Board of Deputies of British Jews,
Phone: 01 387 3952 4th Floor, Woburn House, Upper Woburn Place,

London, WClH OEP
Mre Ce.Co. Aronsfeld SR

Phone: Ol 93?_1&36 Institute of Jewish Affairs,

13-16, Jacob's lWell Mews, George Ste,
London, W1H 5PD.
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- "Fundamental Issues in the Jewish-Christian Encounter". Toplc L.~
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"The People of God"

On the basis of the discussions held in the plenary sessions of the
seminar, a working group composed of Canon Edward Every, Dr. J. (Coos)’
Schoneveld, Fr. Joseph Stiassny and Prof. Laurenz Volken has proposed
the following summary, to be submitted to the World Council of Churches'
Consultation on the Church and the Jewish People, during its meeting in
Jerusalem, 20-23% June 1977, as a contribution to the item on the Agenda:
"Preparation of a Study Guide on Christian-Jewish Relations".

At the plenary sessione of the seminars, lectures were held on this topic
by a Jewish guest speaker, Prof. Moshe Weinfeld, and by a Fraternity
member (presently also its Chairman) Prof. Laurenz Volken. In some meet-
ings of the working group Prof. Clarence Bauman and Prof. Gavin Munro
also participated, but they were unable to attend those sessions in which
this summary was drafted.

Summary

Jews and Christians have in common the conviction that God has elected a
"people" to whom He proves His love and care and whom He charges with the
obligation and responsibility of living according to His will. By esta-
blishing a particular people He manifests His saving purpose for humanity
as a whole. This people is, according to the Jews, the Jewish People:
"according to the Christians this people ie the Church. In relating these

- claims to each other different views are being held.

a) The claims are mutually exclusive and invalidate each other: the People
of God is either the Jewish People or the Church.

b) There are two Peoplee of God: the Jewish Pecple and the Church, each
having a role to play.

c) There is a deep rift within the People of God, due to a basic differ-
ence between Jews and Christians in their belief about the time in
which they are living. Christians believe that the age which the
prophets foretold, the Messianic Age, began to. be present with the
death and resurrection of Jesus Christ, and that, in this age they
are called to be the Messianic People of the God of Israel, not taking
the place of Israel, but in a different place in the scheme of Godls
dealings with humanlty.

This third view seems to give best expression to the "very special
relationship between Judaism and Christianity", referred to in the
report "Seeking Community - The Common Search of People of Various Faiths,
Cultures and Ideologies", submitted to the Fifth Assembly of the World
Council of Churches in Nairobi (23 November - 10 December 1975). ’

A result of this basic difference between Israel and the Church is the
difference between Jewish views and Christian views of the characteristics
of the People of God. The Jews understand the People of God as a national .
community, called to relate the totality of its life, economically,
culturally and politically, to the will of God expressed in the Torah

(the Divine Teaching given by Moses) and in its dnterpretation throughout

~all generations. They believe that in the future Mesesianic Age the whole

of humanity and not only Israel will be united and live according to
God's will. Christians believe that the gospel of the resurrection calls

_for the gathering of the Messianic people, made up of men and women of
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varioue families, tribes, nations, races and cultures, in expectation
of the full unity of humanity according to God's will. However, in
relation to the future the Jewish hope and the Christian hope point
in the same direction. The Jewish New Year prayer contains the words:
"May all Thy works serve Thee and all creatures prostrate themselves
before Thee and may they all form one community to do Thy will with a
perfect heart". Paul expressed the same hope in the words: "God will
be all in all", (I Cor. 15:28).. :

It should be kept in mind that in significant parts of the world the
Church has an understanding of herself which is close to the Jewish
understanding of the People of God. This is so where the local Church
is seen as a true expression of the People of God. Where Churches have
agsumed political and judieial’ functions, (for example, within the
"millet-system" in the Islamic world according to which a certain
measure of autonomy was granted to the Churches), or where the Church
has been identified with a particular nation or eithnic group, (for
example, the Armenians, the Copts, or the Maronites, in the Lebanon or
gsome Protestant Nation-Churches), the Christian conception of the People
of God has gignificant similarities with the Jewish conception.

The way of entering the People of God is different for the Jews and for
the Christians. The ethnic basis of the Jewish conception of the People
of God makes birth a decisive criterion: according to traditional Jewish
law, Halakhah, a Jew is anyone born of a Jewish mother. It is, however,
possible to become a Jew by joining this religio-ethnic community through
conversion which gives & status similar to that of a Jew by birth. .
According to a basic tenet of Christianity Baptism gives entry to the
Church. But children of Christians, when not yet baptized, are often
congidered to belong in some way to the Church. The emphasis is then on

~the idea of the covenant which is intimately related to the conception

of peoplehood.

An important issue is the relation between those belonging fto a community .
that is considered as the People of God, and those who are outside that
community, whether Jewish or Christian. The interpretation of the
concepts of election and being the "Chosen People" is of crucial im-
portance in this context. The biblical concept of election indicates:

(a) the privileged status of the Chosen People; (b) their particular
obligation towards God; (c) the particular way of life, which those
belonging to the Chosen People have to follow; (&) the mission with which
they are charged in relation to those who are outside; (e) their function
as a "paving remnant" in relation to the whole of humanity. History gives
ample evidence of the fact that the concept of election can lead to
gpiritual arrogance, isolation and lust for power over others. These are
temptations which can be overcome only if the concept of election is seen
as a corollary of belief in a Personal God.. If it is recognized that
being chosen means being loved and charged with a particular kind of
responsibility, then it ought to be and can be a cause of great humility.

The affirmation of a community that is the People of God has its proper
place in prayer, in which she says to God: "We are Thy people", reminding
Him of His acts of love and Jjustice in the past, and asking Him to
manifest His saving purpose in the present and the future.

"Fundamenta;_;ssues-in the Jewish-Christian Encounter". Topic II. -
"One God.". ;

Parallel with discussions held in the plenary sessions of the seminar,

a working group has proposed the following summary, to be submitted to
the World Council of Churches' Consultation on the Church and the Jewish
People, during its meeting in Jerusalem, 20-23 June 1977, as a contribut-
ion to the item on the Agenda: "Preparation of a Study Guide on Christ- -
ian~Jewish Relations™.
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At a plenary session of the seminar a lecture on the topic "One God" was
given by a Jewish speaker, Dr. Pinhas Hacohen Peli, which at the next
pession was followed by an internal Christian discussion.

guomary

Jews and Christians worship the same God, the God of Israel, who is One.
The first article of the Nicaeno-Constantinopolitan Creed: "I believe in
One God, the Father Almighty, Creator of heaven and earth and of all
things visible and invisible" confirm the "Shema' Israel (Hear, Israel,
the Lord our God, the Lord (is) One" - Deut. 6:4). Only He is God and
therefore distinct from anything else. His distinctness opens the pos-
8ibility of His entering into relationship with that which He calls into
exigtence. As far ss human beings are concerned, He relates to them as
Creator, Father, Teacher and Redeemer, in righteousness and love. His
covenant with Israel is the blueprint of His design with the whole of
humanity. To obey God's will as revealed in His Word, is the purpose and
destiny of human life. Eech human being is of equal worth in God's sight,
irrespective of sex, family, nation or race. God's faithfulness to man is
able to overcome man's unfaithfulness to God and is the source of hope
for the complete redemption of the world. These are some of the beliefs
tommon to Jews and Christians when they worship the One God. It should be
remembered that it ie incorrect to describe the religion of the Torah, as

“developed in Rabbinic Judaism, as the religion of fear, as opposed to the

religion of the Gospel as the religion of love. Love is at the origin,
and also at the goal of both the teaching of the Torah and of the Gospel.

In this belief in the -One God Jews and Christians are divided on fundamen-
tal points, a number of which are set out below:

Jewish Faith Christian Faith

a) The "channels" through which Revelation comes to us
The Jew received Revelation through the The Christian receives Revela-
Torah, the Prophets, the Sacred Writings; tion through the Torah,
and through Oral Tradition (Talmud). Prophets, Sacred Writing and

through the New Testament,
which testifies to Jesus who
fulfils what precedes.

b) The essence of Faith
The practical implementation of the Torah  The confession of the Name of
by the observance of the Commandments, for Jesus as Lord. And (for Ca-
the sanctification of the Name of God, the tholics and Orthodox), dogmatic

fulfilment of his will and the sanctifi- declarations and doctrinal
" .cation of the People. assumptions.
c) Some essential articles of Faith

Trinity '

Incarnation -
The encounter with God is mainly by the The Sacraments, as a means for
observance of the Commandments. encounter with God.
No authority or institution exists that (for Roman Catholics): the Pope,

can issue an official statement of belief. his "infallibity, his role.

(for Catholics and Orthodox):
The Virﬁinal Conception of Mary.

Only one compulsory proclamation of (for Catholic and Orthodox):
faith: ONE GOD. Dogma.
The Rabbi is a doctor, a teacher, but (for Catholics and Orthodox)

not a priest. Priesthood.
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. d) The nature of thg Messianic Kingdom
It cannot have come because nothing has It has already come.
changed the world.

This dividing factor could be reduced to its real proportions if the Churches
put more stress on the Christian expectation of the second Coming of the
Messiah, towards which all believers are bound to direct their hope and their
acts. ' : '
e) The nature of the Messiah

Never considered as a Divine Being. The Son of God, God Himself.
God's anointed representative, to bring:
a) political and spiritual redemption of

the people of Israel, through the in-

gathering of the Jews in Eretz Yisrael,

and the restoration of Jerusalem to

ite spiritual glory;
b) an era marked by the moral perfection

of all mankind, and the harmonious co-

existence of all peoples, free of war,

fear, hatred and intolerance.

(cf. Donin; To be a Jew, p. 14)

_ , f) Atonement
Human repentance (Teshuva) brings about One Man, Jesug, atoned for all men.
atonement.

g) Human effort and grace
"We shall do and we shall listen", Primacy of grace.

(Ex. 24:7).

This common, yet different affirmation on One God should impel Jews and
Christians to engage in enqounter and dialogue, in humility of mind and heart.

Some guidelines for this encounter and dialogue between Jews and Christians

may be suggested:

a) Seek what ig common to both; .

b) Respect the differences and rule out syncretism;

¢) Refrgin from any effort to convince the other of the superiority of one's
own religion, while each keeping faithful to what is truth to him..

d) Realize that in order to understand fully the other one's faith, it is
necessary to live that faith, and that therefore the understanding of the
other faith is always limited, however deep one's knowledge and empathy
regarding that faith may be. '

e) Appreciate the heavy burden of history in the relations between Jews and
Chrigtians. _

f) Accept the other one as he sees himself without imposing one's own idea
of how he ought to be. The Christian should, for example, recognize the
fact that, for the Jew, the link with the Land of Israel is an essential
element of his faith, while affirming that this link cannot be at the
expense of legitimate rights of others to this land, among them other
believers in the One God, who also consider this land as their Holy Land.

g) Be aware of a significant asymmetry in the Jewish-Christian encounter:
for a Christian such an encounter is essential for his understanding of
the roots of his faith, and mey therefore enrich and deepen his faith,
while for a Jew such an encounter is of much more marginal importance,
and of a more practical interest, such as the avoidance of the causes of
Anti~Judaism.

h) Define a common interest when becoming engaged in a concrete encounter:
this may be in common reading of the Tanakh/0l1d Testament, accompanied by
Jewigh and Christian interpretations, in common action for social, economic
or political causes based on the common calling to righteousness and love.
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PROPOSAL FOR GUIDELINES OR STUDY GUIDES
CONCERNING CHRISTIAN-JEWISH DIALOGUE IN THE FRAMEWORK FOR GUIDELINES
OF CHRISTIANS WITH PEOPLE OF OTHER FAITHS AND IDEOLOGIES

(Dr. E. Flesseman-van Leer in cooperation with Dr. F. von Hammerstein)

1) Unique Basis for Mutual Understanding.
2) Dialogue between Christians and Jews.
3) Comﬁon Study of Christians and Jews.
4) Cooperation in a Plaralistic World.
5) Questions to be studies among the Churches:
a) Theological Relationship between the Church and the
Jewish People?
b) | The Jewish People in God's History of Salvation?
c) The Relationship of the "old" and the "new" covenant?

d) Theological Significance of the Land and State of Israel.

May 1977.
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1) Unigue Baeis for Mutuul Understanding

Dialogue between Chriatians and Jews is 6f a spa@cial character
and of special urgenoy. For to mo other people is the church 8o

intimately bound. Jesus Christ was a Jew; he and his message cannot
be properly understood apart from the pre-Christian foregoing
history of the Jewish peohle. The first disciples were all Jews.
The seriptures of the early church were the scriptures of the
Jewish people. They are atill today a part of its bible. It is true
that the Church and the Jewish people have in part a different
understanding of the Law and the prophete: still it is a fact of
great importance that the Jewish bible and the old testament
comprise the same writings. As a result we share together some very
fundamental conviotions whioh can offer a unique basis for our co-
operation for the good of humanity, as well as for a mutual under-

standing and meaningful dialogue.

We both believe in the one God. Creator of all what is, who in his
free grace has bound Himeelf to man, who loves man, has made his
will for man known to him and who wants that all men should turn to
Him, Bnow Him and worship Him. '

We both believe that He has created man in his image, as crown of
ocreation, that as such man, called to be holy, is given steward-
ship in God's name over sub~human creation and that he is account- |
able to God for the way he exercises this stewardship.

Christians and Jews share for a great part a common ethicse. Taught
by their soriptures they kmow themselves responsible for their
fellowmen, especially for those who are weak, poor, persecuted,

Christians and Jews have a common hope, looking forward to the
fulfilment vhqnlthia earth will be renewed, &1l suffering be done
avay with and £ed's will shall be victorious in all reslms and
respects. In this ultimate hope they work here for greater right-
eousness, ¢rusting that all human work will in some vay be a faotor
in the world to come.
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2) Dialogue
The primary goal of dialogue is that we come to a better knowledge

of each other. That means for us aé Christians that we have to
discard many preconceived fdaas of what Judaism and Jews are, and
have to begin to pay careful attention when they explain themselves
to us in their own self understanding. For there is hardly a thing
which is such a hindrance to mutual understanding as the caricatures
we have made from each other. Actually, Judaism is a very complex

" phenomenon and religious Jewry comprises many different groups and
denominations. The fact }2:: ghere is an intricate interrelation
‘between the Jewish religion,?tradition and Jewish people= and nation-
hood makes it impossible to make a straightaway comparison between
the Chh:ch and the Jews. Moreover, in the selfunderstanding of the
great majority of Jews there is an unsoluble bond between the Jewigh
people and the land of Palestine. This bond is a major factor in the
conﬂciouineas also of those Jews, be they religious or not secularised
who are faithful citizens of states other than the State of Israel.
In our dialogue with Jews, we must try inaginatively to enter into
and respect this Jewish self-understanding (which is not the same

as to accept it unquestionably ourselves).

Respect for the Jew in his Jewish identity implies that Christians
defend, wherever possible, full religious liberty for them and
preclude the possibility of proselytizing in the pejorative sense .

Because in the past this
respect has so often been lackimg when Jews were compelled by
Christians to hold religious disputations it is understandable that
still quite a few Jews mistrust the good faith of Christians who
want a dialogue with them. We have also to respect this Jewish
hesitancy to come to a more intimate discussion with us.

Probably the greatest obstacle to dialogue is the distrust which
most Jews still feel in view of the terrible common hiatofy
determined by guilt at the Christian side and suffering at the"
Jewish side. Before Christians have honestly faced this past guilt,
meaningful encounter with Jews will not be possible. There are still
too many Christians who do not fully realize how deeply the whole
history of anti-semitism has entered Jewish consciousness and en-
gendered a deep-rooted suspicion against Christianity. It is certain-
ly true that this "Christian" anti-semitism has played no or only a
very minor role in the oriental churches and the churches in Africa
and Alié; the quaufion is to be considare§ whether the Christians
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of these churches are ﬂot called upon in solidarity to make them-
paelves coresponsible with the guilt incurred by their brother-
and pister-Christians. Digestion of past Christian guilt will
open our eyes to the danger of presemnt recurrent anti-semitism.
Warned by the past we cannot easily speak of an oversensitivity
of the Jews in that respect. In this respect attention should be
given to the following points:s the crucifixion of Jesus should
not be presented so as to point to a special depravity of those
who crucified him. On the contrary, the very witness of scripture
pointe out that even those who were in their times the most
religious of men became guilty in their rejection of the Son of
God; in their guilt the guilt of all men has been made manifest.
Neither are we allowed to speak of a particular hardening of the
hearts of the Jews in that they still today do not accept Jesus.
As vas said at the Assembly of New Delhi. (*) |

Moreover, might not this non-acceptance of Jesus by the Jews be
also an indictment of the quality of our Christian living?
St. Paul at least pointed to the poéaibiiity that Christians by
their faith should make Jews jealous and thus win them for Christ.
In ghame we hére to confess that up till now we certainly did not
give the Jews reason to be jealous of our Christian faith. Further,
we should be careful that we do not use certain New T'estament texts,
* biblicistically, in such a way as to make them into a condemnation
of Jews in general and thus to further anti-semitism. In our
interpretation of particular Newv Testament utterances we should
never forget the particular context in which they are situated.
Finally, in combatting Christian anti-semitism it is necessary
to critically view all church teaching;catechisms and liturgies,
and beware that they do not give any occasion to it (which not
unfrequently aﬁill happens, rather from thoughtlessness than
purposeful design).

Whenever we enter into dinlogﬁe, ve do it with the presupposition
‘that we have something to learn from our partner. That attitude
in no way compromises our oonvictién that Christ is "the way,

the truth &the life" and that he has universal meaning for all

mankind. But we are never allowed to fdrget that our apprehension

(*) "In Christian teaching the historic events which led to the Crucifixion
- should not be so presented as to fasten upon the Jewish people of today
responsibilities which belong to our corporate humanity and not to
one race or community." (WCC Assembly New Delhi, 1961).

L R
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of God is alﬁaya defective and that He is always greater than
we have grasped. Therefore, there is always the hope that we

~will grow into a deeper understanding by opening us to the in- |

sights particularly of those who share with ue the belief in

'Him whom Jesus Christ called his Father.

Common Study

Above, we have said that the first goal of the encounter of
Jews and Christians is that they come to real mutual understand-
ing. Thie real understanding in a very intimate sense might be
furthered by common devotional meetings. By now in many places
forme for such meetings are developed which de not compromise
the convictions of either of the faith-communities (cf K.C.
guidelines). '

In addition to the enterprise of dialogue theré is room for
specialised common study of Jewish and Christian scholars. Much
of it is already going on. Jewish and Christian biblical
scholare use extensively each others findings. Christian scholars
study the sources of the Jewish tradition and in a growing number °
of Christian theological schools rabbinica is being taught.'
Jewish scholars publish studies on the background and teaching
of Jesus, from which Christian scholars ih_their turn can great-
ly profit. Also, there is room for joint study projects, parti=-
cularly in the field of 0ld Testament studies, the Jewish backn.
ground of the New Testément.and liturgical studies. Also parti-
cular theologicai themes can be worked at jointly by Jewish and
Christian theologians, e.g. the 0ld Testament concept law (Thora)
of covenant, election, eschatology. The more central the themes

are to the convictions of both religions,'the greater will be

- the importance of these studies for the more gemeral encounter

of Jews and Christians. FPor though only a very limited number

of specialised scholars will be involved in these joint study

projedts, the results of their studies will gradually through
teaching and preaching trickle down to the rank and file of the
believers and thus influence the general climate of Jewish-
Christian relationship,
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Another matter again are theological meetings between Jews and
Christiane in which the basic convictions and differences of
their respective faithes are discussed not merely in the hope
of a better upderutanding of the faith of our partners and an
enrichment of our own faith, but aleo in the hope of reaching
a common understanding of divine revelation and thus hesling
the breach which exists between the synagogue and the church.
Many Christians view such a theclogical and religious discus-
gion on this deeper and more existential level as the most
essential aspect of the Jewish Christian encounter. We have
however to realise that many Jews refuse to be drawn into a
discuseion with non~Jews on matters of intimate faith. It is a
matter of course that Christians have to respect this refusal,
and oonduct the dialogue on those levels and about those subject
matters which are agreeable to their partners, in the hope that
perhaps in the future enough trust might be built up that Jews
might be willing to discuss with Christiens also those matters
~of faith which Christians give a very high priority on their
agenda for dialogue.

) Cooperation between Jews and Christians in a pluralistic world
Christians and Jews are united with all mankind by virtue of their
~humanity. Christians and Jews share with other believers the

conviction that all people, regardless of race, religion or nation-
ality are equally God's children and equally precious in His sight.
This conviction is based on a concept of God as Creator of the
universe, who continues to care for his creation, whose mercies

are over all His creatures. Such common comcept of God should
unite believers in trying to understand each'other and in caring
for Cod creation, including nature and all creatures. This task

has become most urgent, both through the threat of future wars,
including world wars, and through the problems of ecology with

all ite implications.
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Unfortunately, in spite of this common conviction and common tasky
Christian confessions sometimes have a hard time to cooperate and
more so different religions,(including Judaism, Christianity and
Islam). The traditions of absolute velidity, of triumphalism,

of exclusiveness are still strong 1n'different-confeaaions and
faiths. We need a new effort to overcome them and.to establish

a better understand;ng. as well as cooperation for the common good
of mankind between people of different faiths (and also perhaps

of different ideologies).

We must learn to cooperate instead of fighting each.other. We must
learn to be together a factor of reconciliation instead of deep;
ening the tensions. Christiane and Jews have a profound common
heritage and should therefore be in the front line of this new
development. The dialogue with religions and ideologies has just
started and therefore we must be careful to defire the back-
ground of our common task. Far the so-called monotheistic religiona
it ie - as above mentioned - God as Creator, while for other

religions at might be only some common understandlng of men.

Questions to be_atudied aﬁogg the Churches

a):There are many differences of opinion among Christiane and among

the Churches relating to their thinking about the Jewish people.
All questione in thi# realm are in some way related to the basic
question whether our thinking and attitude towards the Jewiah
people are an important tenet of our Christian faith itself, so
that they have a necessary place when we meke a confession of
our faith. Some believe that wAth the coming of Christ the spe-
cial role which fhé-Jewa had as recepients of revelation and-as
instrunent of God to pfepare the cominé of Jesus Christ has come
tp_an end. In_Old Testament times Israel was the elected con-
venant people of God but since Christ Judaism has become one of
the living world religions to be treated by'Christiana with the
same respect which is due to all people of other religions. In -
this wew the di#logue with the Jews does not pose other quest=-
‘ions than those posed by the dialogue in general such as the

not yet fully clarified ralatlon between dialogue, Christiau wit-

‘ness and misaion.
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Many others, however, maintain that also after their non-accept-
ance of Jesus as the Christ, the Jewish people is still in a
special way God'as people and hie instrument for the ultimate
salvation of the uorid. To them there exists an intimate theologi-
cal relation between the Church and the Jewish people, which

makes their dialogue, theologically speaking a matter sui generis.
Quite a few of them would be willing to speak of a dialogue as
between estranged brothers and fhink in terms of a schiem.

While the first described position is in itself more or less clear cut
in the second position many questionmarks arise, e.g.

Should we. think of a double covenant with God, one with the Jew-

ish people and one with the Church of Jesus Christ? And if so,

should Chriseti an theology accept the view brought forward by

Jews, that Jews are faithful to God, exactly if they adhere to

their own covenant? But, so others ask, was not Jeéua sent by

' God in the very first place to his own Jewish people, so that their
non~acceptance of him cannot be considered as faithfulness to God?

Even though at the same time one may maintain with Paul that

the rejection of Jesus by the Jews was the way by which in God's
design the Gospel of God's love and forgiveness came to- the
Gentiles. '

Further, does not the Christian belief in the universality of
Ciriat and his Lordship over all men make Christian witness to
" the Jews too imperative, in the hope that at least some of them
néy turn to him and accept him as their Messiah? Or is rather

_ acceptance of Jesus as the Christ by the Jewish people as an
entity an ultimate hope being realised not before the eschato-
logical fulfilment? '
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If it is maintained that the Jews are still God's people which
has still a special place in Eis desigﬁ for mankind's salvation,
thought has to be given to the question what is meanti by this
'special place'. Should it be said that the Jews in their very.
existence, notwithstanding pressures of assimilaticn and attempts

of annihilation, are a sign of God's faithfulness? Or are they a

sign that notwithstanding the coming of Christ we gtill live in

an unredeemed world? Or are they in ‘their existence and faith in_-
some way - which has to be fuller c%&rified - exemplary for the
situation and destiny of all men? Anyway, these and many similar
questions are posed to those Chrisf}éna, who attribute to the
Jewish people an ongoing place of their own in God's history of

salvation.

“Another cluster othuestions concerns the relation of the 'old’

and the 'new' covenant. Is the new covenant the continuation of
the old, or should rather the discontinuity between them be
stressed? Should one speak in terms of fulfilment, and if so what
content should be given to this nction of fulfilment? Dees it
imply that the old has become obsolete and is done away with by
the new, or has the old rather be validated and affirmed by the.
new? It will te clear that all these questions come equally to
the fore in thinking about the books of the old and the new
covenant, i.e. the 0ld and New Testament. In particular, the value
which we attach to the 0ld Testament in relation {o the New, and
the exegetical rules we use in our reading of the (0ld Testament
have an immediate repercussion on the, place we attach to the
Jewish people in our faith and theoiogical thinking.

Great difference of opinion among individual ﬁhristians and
churches exists too about ‘the return of many Jews to the land of
Palestine and about the Jewish state of Isrzel. The right of the

very existence of this state can no longer be a point of dis-

gension among us. Time and again the WCC has explicitly affirmed
this right. Certainly, there are still many un-
solved questions about how a juest and durable peace is to be

reached in the Middle East and in what respect Christians and the
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WCC can play a role of reconciliation, but it is not these
probleme which concerr ugs in the context in which we are
speaking here. Nor is in this context the Jewish selfunder-
standing of their relatedness to the land and the value they
attach to their state at stake; it is a matter of course
that Christians in their dialogue with Jews have to take
this selfunderstanding into account and that they have to
realize that Jews will be no partner in any dialogue with
those who question the right of existence of their state.
But all pragmatic, political and human'riéhts considerations
aside, the guestion which Christians have to study and to
clarify among themselves is whether fhg right to return and
the right of existence of the state of Israel are to be
based on theological considerations. There are Christians
who believe that the relation between the Jews and the land
is given by God. Some even speak of this relatedness as a
sacramental sign of God's faithfulness to the Jewish people.
Other Christians see in the return an eschatological sign of
the nearness of the end of time. Others again reject catego-
rically any theological significance of the land and the.
return. It should be noted that this last position is not
only held by those Christians who after Christ do no longer
consider the Jews as God's covenant-people, but also by many
of those who believe that they still have a special place in
- God's design. h

S9, it is clear that in our thinking about Israel and the
Jews very important tenets of our common Christian faith

come in. Therefore, it is a matter which should be ¢f concern
to all churches of the WCC.
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WORLD COUNCIL OF CHURCHES

DIALOGUE WITH PEOPLE OF LIVING FAITHS AND IDEQLOGIES

CONSULTATION ON THE CHURCH AND THE JEWISH PEOPLE

CCJP Contribution to DFI Guidelines

(adopted by the Jerusalem Conference of CCJP, June 19?7)

1. PREFACE

1.1

Y.

1.3

From June 20-23, 1977, the Consultation on the Church and
the Jewish People came together in Jerusalem. The fact of
gathering in this city, especially associated with Jews,
Christians and Muslims, and meeting-place of several religious
and cultural identities, deeply influenced our deliberations.
There were present CCJP members as well as guests from Africa
and elsewhere who added new dimensions to the work and dis-
cussiong of the CCJP. The papers given by and received from
the African guests will form part of the record and will be
ugsed in the work on future guidelines. At the present stage
of discussion, however, the contribution of the African group
could not yet be integrated in this report. It is prepared and
received by the members of the CCJP and can, therefore, only
reflect the concerns of the present membership of the Consult-
ation. .

Within the present framework of the WCC, the CCJP, as a
pub-unit of the DFI, took into consideration the official
statement on "Dialogue in Community" adopted by the Theologi~-
cal Consultation held at Chiang Mai, Thailand, April 18-27,
1977. Of the several reports received by that Consultation
one deals with Jewish-Christian relations. Paragraph A.2 of
Group Report A raises a number of guestions and issues to
which we address ourselves.

Among the warious dialogues between Christians and People
of Other Faiths and Jdeologies the dialogue with the Jews is
of a special character because of the unique relationship
which exists between the Church and the Jewish People (Faith &

Order document, Bristol, 1967; Nairobi 1975; Chiang Mai, Group

report A, 1977). To no other people is the Church historie-
ally and theologically so intimately bound. It is a fact of
history that Christianity has its roots in the Jewish Community
of the first century. Jesus was a Jew; he and his message
cannot be properly understood apart from the early history of
the Jewish People. Also the apostles and first disciples were
all Jews. The scriptures of the Early Church were the scrip-
tures of the Jewish People. Many of the most important concepts
we as Christians use are received from the Hebrew Scriptures
and Early Judaism - even though they may have received partial-
ly new connotations - as, for instance, sin, redemption, crea-
tion and covenant, grace and peace, righteousness and love,
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repentance and atonement. In addition Christian liturgy
owes much to Jewish liturgy.

Because of their common roots Jews and Christians share
gome very fundamental convictions. Both worship God, as the
One, who is Creator of all that is, who makes his will known
to human beings and relates to them as Father, Teacher and
Redeemer. Both believe that God created men and women in hkis
image; that they are called to be holy, are given stewardship
under God over his creation 2nd are accountable to God for the
way they exercise this stewardship. Both share to a large
extent a common ethic, holding themselves responsible for
their fellows, especially for those who are weak, poor or per-
gecuted. Both have a common hope, looking forward to a re-
newed creation, where all suffering will be done away with
end God's will shall be victorious in all realms and in every
respect; ingpired by this ultimate hope they are called to
work for greater righteousness.

It is, however, precisely in the divergent interpretations
of that which ies held in common that the differences between
Christians and Jews often find their sharpest focus. In the
courge of history, these divergent interpretations have led to
tension between the communities and hostile attitudes on the
part of Christians, especially in the West.

2. ANTISEMITISM

241

The WCC, in the assembly at which it was constituted
(Amsterdam 1948) condemned antisemitism: "We call upon all
the churches we represent to denounce antisemitism, no matter
what its origin, as absolutely irreconcilable with the profes-
sion and practice of the Christian faith. Antisemitism is sin
against God and man." This appeal has been reiterated many
times. The Chiang Mai Comsultation, most recently, asked the

. churches to indicate what steps they were taking towards the

eradication of antisemitism. In order to: achieve this it is
necessary that Christians face honestly their tragic history

. with regard to the Jews - a history which includes events like

the Crusades, the Inquisition and the Holocaust. It is only by
facing this history that Christians will come to understand
the deep-~rooted suspicion that many Jews up to today hold
against Christians and Christianity. It is a lamentable fact
that Christians in Europe and the Western World have been most
guilty of antisemitic attitudes. We believe that Christians
from other parts of the world, however, would do well to
acquaint themselves with the history of antisemitism, in order
that they be forewarned and do not fall into the same sin.
Apart from its theological basis, antisemitism has also socio-
logical and other roots. Christians are called upon to fight,
with all the resources at their disposal, these prejudices
especially in the light of increasing antisemitism in many
countries, even under the guise of anti-zionism. -
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We should be especially attentive to those traditional
convictions which have furthered antisemitic stances and
attitudes on the part of Christians. Attention should there-
fore be given to the following points: Judaism should not
be presented as a kind of anachronism after the coming of
Christ; the Jews are a living people, very much alive in our
present time as, for instance, the establishment of the State
of Israel shows. Neither should the impression be given that
the Church has superseded the Israel of old. The Jewish
people continues to be the People of God, as regards divine
election beloved by him, for God is not unfaithful to those
whom he has chosen.

"In Christian teaching, the historic events which led to
the Crucifixion should not be so presented as to impose upon
the Jewish People of today responsibilities which must fall
on all humanity, not on one race or community. Jews were the
firat to accept Jesus and Jews are not the only ones who do
not yet recognise him." (WCC, New Delhi, 1961).

In our interpretation of New Testament passages, which
reflect internal controversies within the Jewish community of
the first century, have often been misused by Christians as
weapons in later anti-Jewish polemics. Traditional stereo-
types should be avoided, e.g., Judaism as a religion of law
over againat Christianity as a religion of love. Generalis-
ations of this kind in no way do Jjustice to what Judaism
really is.

It will be clear that if the above misrepresentations and
misunderstandings are to be counteracted, a constant critical
review of all church teaching, preaching and liturgy is necee-
sary. Efforts should also be made to present Judaism in a
positive way in accordance with its self-understanding.

The correcting of dangerous trends in theology and bibli-
cal interpretation, important as this is for combating
'"Christian' antisemitism, is no substitute for Christians
meeting Jews and understanding them in their distinctiveness
as Jews. Such knowledge and real understanding might well be
the best safeguard that such terrible things as pogroms and
holocaust never happen again.

5. AUTHENTIC CHRISTIAN WITNESS

il

Proselytism, as distinct from Mission or Witness, is re-
Jjected in the strongest terms by the WCC: "Proselytism em-
braces whatever violates the right of the human person, Christ-
ian or non-Christian, to be free from external coercion in
religious matterse, or whatever, in the proclamation of the
Gospel, does not conform to the ways God draws frce men to
himself in response to his calls to serve in spirit and in
truth." (Ecumenical Review 1/1971, p. 11).
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We now realise more than ever before that the world in
which we live is a world of religious pluralism. This demands
from ue that we ireat those who differ from us with respect
and that we strongly support the religious liberty of all.

This rejection of proselytism and our advocacy cof respect

for the integrity and the identity of all peoples and faith-

communities is the more urgent where Jews are concerned. For,
as stated above, our relationship fo the Jews 1s of a unique
and very close character. Moreover, the history of 'Christian’
antisemitism and forced baptisms of Jews in the pasi makes it
understandable that Jews are rightly sensitive towards all
religious pressures from outside and all attempts at proselyt-

ising.

We reject proselytism both in its gross and more refined
forms. This implies that all triumphalism ané every kind of
manipulation are to be abrogated. We are called upon to mini-
mise the power dimension in our encounter with the Jews and to
speak at every level from equal to equal. We have to be cons-
cious of the pain and the perception of the others and have to
respect their right to define themselves.

We are called upon to witness to God's love for and claim
upon the whole of humankind. Our witness to Christ as Lord
and Saviour, however, is challenged in a special way where Jews
are concerned. It has become discredited as a result of past
behaviour on the part of Christians. We therefore are seeking
authentic and proper forms of Christian witness in our relations
with the Jews. Some of us believe that we have to bear witness
also to the Jews; some among us are convinced, however, that Jews
are faithful and obedient to God even though they do not accept
Jesus Christ as Lord and Saviour. Many maintain that as a sepa-
rate and specific people the Jews are an instrument of God with
a specific God-given task and, as such, a sign of God's faithful-
ness to all humankind on the way towards ultimate redemption. -

STATE OF ISRAEL

Repeatedly and on several occasions the WCC has explicitly
affirmed the right to existence of the State of Israel. In
particular, we recall the Canterbury statement of 1969, which
says: "No lasting peace is possible.... without effective inter-
national guarantee for the political independance and territorial
integrity of all nations in the area, including Israel."™ We
affirm also the strong concern expressed by the General Secretary
of the WCC when, in 1975, Zionism was equated with Racism. Our
recognition of the State of Israel can be based on several consi-
derations but for us it is especially motivated by our respect
for the Jews in their identity and self-understanding: in the
self-definition of the great majority of Jews there is an indis-

"soluble bond between the people and the land. Jews look upon the

establishment of the State of Israel as the realisation of a cen-
turies-o0ld -longing for a return to the land.
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Our acceptance of the State of Israel should not be mis-
interpreted as ungualified approval of all which this State
does. We recognise that through the ages the Jews shared
this land with others. Just as we respect the identity and
the right of self-determination of the Jews, we respect also
the identity and the right of the Palestinian Arabs to self-
determination. There are still many questions about the ways
and means by which a just and durable peace in the Middle
East should be achieved and how Christians could possibly
play a role of reconciliation.

We believe that under present conditions the State of
Israel is the form in which the indissoluble bond between
people and land can be realised. Some of us, however, want
to be more explicit. On the basis of their understanding
of the Bible they look upon the special relation of the Jew-
ish People to this Land as a God-~given relationship and see
the State of Israel in this perspective. But in this respect
much study and mutual clarification of views will be needed
before a consensus on these iggues may emerge.

5. FUTURE WORK

5.1

5.2

We are aware that the questions dealt with in this state-
ment do not cover the whole area of Jewish-Christian encounter.
We therefore recommend that attention be given to such issues
as were suggested, for example, in the Chiang Mai papers. We
express our hope that contributions to work in the future will
also come from Christians in Africa and Asia. We are very much
aware that the differences of opinion among us demand further
study.

Our dealing with these issues will show that in our think-
ing about Israel and the Jews very important and vital tenets
of our Christian faith are at stake. Is it too much to hope
that Christians and Jews may live in creative tension, enrich-
ing and encouraging each other, despite the appalling record
of the relationship between the two communities over the centu-
ries?



A CCJP CONTRIRUTION TO DFI GUIDELINES — (drafted by the Rev.P.Jennings om
the request of the CCJP Conference)

Preface: This document has to be seen anainst the backqround of the
joint study of Faith and Order and the World Council of Churches

Committee on the Church and the Jewish People (Bristol 1967), Nostra Aetate
and the Roman Catholic Guidelines of 1965 and 1975 and most recently the
statement on "Dialogue in Community" adopted by the Theolonical Consultation
held at Chiang Mai, Thailand, 1977.

Some of the fruits of the patient qrowth in dialoque between Christians
and Jeus wvere to be seen in their appearance at Chiang Mai in the setting
of models for dialoque between Christians and members of faith-communities

other than Jeus.

A Semant.ic Note: It is particularly difficult to come to an agreed.

terminoloqy. Current conversations use wvords like Jevs,
Judaism, Jéwry; Israel, Israelite, Hebrev, People of God, Covenant,
Gentiles and many other terms with more than one meaning dependinq on the
context and without adequate definition in most contexts. Even the New
Testament is not wholly consistent. We cannot define in precise terms vhat
it is that makes a Jev a Jew, thounh ve reconqnise that both ethnic elements

and relinious traditions play a role,

The relationship: Among the various dialoques between Christians and People

-of Other Faiths and Ideologies the Dialoque with the
Jevs is of a special character because of the unique relationship which
exists between the Church and the Jevish People (Faith and Order document,
Rristol 1967; Nairobi, 1975, Chianq Mai, Group Report A, 1977.). To
no other péuple is the Church historically and theologically so intimately
bound. It is a fact of history that Christianity has its roots in the Jewish
community of the First century. Jesus was a Jew; he and his messane cannot
be properly understood apart from the early history of the Jewish People,
Many of the most important concepts we as Christians use are received from
the Hehrew Seriptures and early Judaism - even though they have received
partially new connotations - as, for instance, sin, redemption, creation
and covenant, grace and peace, righteousness and love, repentahne

and atonement. In addition, Christian liturqy owes much to Jewish liturqgy.

Shared Convictions: Because of their common roots Jevs and Christians

share some very fundamental convictions. Roth worship
fod, as the One, who is Creator of all that is, who makes his will known
to human beings and relates to them as Father, Teacher and Redeemer. Both

believe that God created men and women in his image; that they are called



to be holy, are niven stevardship under God over his creation and are
accountable to God for the way they exercise this stewardship. Roth share
to a larnge extent a common ethic, holding themselves responsible for their
fellovs, especially for those who are weak, poor or persecuted. Both have
a common hope, lookinq'formard'to a renewed creation, where all suffering
vill be done away with and God's will shall be victorious in all realms
and ir every respect; inspired by this ultimate hope they are called to

work for greater righteousness.

Since the Church stands in this unique relationship to the Jews, every
Christian shares in this special relationship. It is not a relationship
wvhich affects oﬁ]y the western Churches which have lived for centuries
in close proximity to the Jewish people of Furope. It concerns every.
Christian of whatever race, cultural or religious background he way Do,
The majority of Christians in the world do not know Jews or Judaism by direct
experience. For many, the Jews are the people of the 0ld Testament, the
victims of antisemitism under the Nazis and the citizens of the modern
State of Israel. Some African Christians, however, see close similarities
between their own indigenous cultures and features of the various cultural
patterns of the (0ld Testament. The importance of the dialonue between
Jews and Christians is spreading wider than the traditional neographical

area of influence and concern.

Divergences: In the diverqent interpretations of those things which are
held in common, the diffecences between Jews and Christians

often find their sharpest focus. In the course of history these divergent

inferpretations have led to tensions hetween the communities ahd hostile

attitudes on the part of Christians, especially in the west.

Antisemitism: Certainly not all Christians are equally quilty.

_ Antisemitism has played no particular role in the oriental
and in the so-called younger churches, Christians from those parts of the
vorld, nevertheless, would do well to acquaint themselves with the history
‘of antisemitism, in order that they be forewarned and do not fall into
the same sin. The persistence of theological traditions vhich-are super-
sessionist and triumphalist, the persistence, despite a wealth of modern
biblical scholarship, of New Testament interpretations inimical to Jeus
and the rise of hostility towards Jewish people and the State of Israel
prompt concern for the future. Apart from its theologiral basis,
antisemitism like other Forms of discrimination has soclological,
psychological and economic causes. Some of these are:

a) the strunnle for economic, social and political status by all
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culture aroups which encouraaes conflict and leads the dominant aroup
to invent reasons for keepinn the smaller groups 'in their place'.
bh) propagandists who spread prejudice to attain political and personal
~w... power and profit;
¢) insecurity and uncertainty which lead people to compensate by
biased acts and attitudes towards those of other qroups;

d) the climate of prejudice into which we are born and which we absorb.

Christians are called upon to finght, with all the resqurces at their
disposal, these prejudices especially in the lioht of spreading

antisemitism, sometimes under the gquise of anti-Zionism,

The WCC in the assembly in which it was constituted (Amsterdam 194R)
condemned antisemitism: '"We call upon all the churches we represent to
denounce antisemitism, no matter vhat its oriqin, as absolutely irreconcil-
ahle with the prdfession and practice of the Christian faith,

Antisemitism is sin against God and man."‘ This appeal has been reiterated
many times. The Chiang Mai consultatioh, most recently, asked the churches
to indicate what steps they were taking towards the eradication of
antisemitism. In order to achieve this it is necessary that Christians
face honestly the tragic history with renard to the Jews - a history which
includes events like the Crusades, the Inquisition and the Holocaust,

It is only by facing this history that Christians will come to understand
the deep-rooted suspicion that many Jews up to today hold against
Christians and Christianity,

We should be especially attentive to those traditional convictions which
have furthered antisemitic stances and attitudes on the part of Christians.
Attention should therefore be given to the following points : Judaism
should not he presented as a kind of anachronism after the coming of Christ;
the Jews are a living people, very much alive in our present time as, for
instance, the establishment of ‘the State of Israel shows. Neither should
the impression be given that the Church has superseded the Israel of old.
The Jewish People continues to be the People of God, as reqards divine
election heloved by him, for God is not unfaithful to those wvhom he has

chosen,

"In Christian teaching, the historic events which led to the crucifixion
should not he so presented as to impose upon the Jewish People of today
responsibilities which must fall on all humanity, nol on one race or
community. Jeus were the first to accept Jesus and Jews are not the only
ones vho do not yet reconnise him"(WCC, New Delhi, 1961).
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New Testament passages, which reflect internal controversies vithin
the Jewish community of the first century, have often been misused hy
Christians as weapons in later anti-Jewish polemics. Traditional stereo—.
types should be avoided, e.q., Judaism presented as a religion of law over
‘anainst Christianity as a religion of love. fGeneralisations of this kind

do justice to neither community.

As lona as Christians renard Judaism as a mere prepafation for Christ-
ianity, as lonq as Christians can only affirm the validity of Cod's
revelation to them by neqgating the validity of God's revelation to the
Jewish People, then respect for Judaism as a revelation in its own rinht,
acknowledament nfithe nnntinuéd election of the Jewish People, even stress
upon the common hope and cqmmoﬁ around of Jews and Christians are impossible

because Judaism is denied any theulnqica% validity.

It vill be clear that if misrepresentat&uns and ‘misunderstandings are
to be counteracted, a constant critical reviev of all church teachinqg,
preachina and liturgy is necessary. Christians should be avare that the
Holy Week liturgy has in time past been reqarded by Jews as the stimulus :

for poqroms.

Understanding and Positive Presentation of Judaism: Efforts should be made

to present Judaism in a“
positive way in accordance with its own self understandinq. Distinctive
Jewish life and tradition should be communicated to qive a positive picture

of Jewish history.

The correctinn of dangerous trends in theology and biblical interpretation,
important as this is for combating "Christisn" antisemitism, is no substitute
for Christians meeting Jews and understanding them in their distinctiveness
as Jews. Such knowledge and understanding is the best safequard that such
terrible things as poqroms and holocaust never happen again, Dialdnue
is a programme for relationships. Christians have to listen to Jews
defining themselves - listening as equal partners in a conversation from
vhich the powver dimension has been removed. The so-called dialogues of
mediaeval times between Christian and Jewish theologians, wvhich were -
organised from time to time, were never held on a footing of equality; the

Jevish partners were not taken seriously.

The Continuity of the Jewish People: Christians should be avare of the vibrant

and continuing development of Judaism

in post-biblical times. Retwren the first rentury and today there has heen
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an enormous output of Jewish reliqious and philosophical literature and
commentary. European Jewry was virtually destroyed by the Nazis; it is
little short of miraculous that the destruction of six million Jews should
have been followed by the reconstruction of Jewish life with its special
points of focus in Israel, America and, to a certain extent, Britain.

The most remarkable resurnence is in the emerqence of the State of Israel
which by restoring the "lLand" to its relationship with "People" and
"Relinion" has made it possible for Judaism to reqgain its wvholeness.

Many Jews believe that there is a positive spiritual purpose in fulfilling
as many of God's commandments as possible; the opportunity for this is at
its highest in the Holy Land, where the commandments concerning the Holy
Land and its produce may be observed and where Lhe sanctity to Jeus of a
continuity of worship through the centuries is keenly felt., Thus the yearning
of the Jewish People to be able to practise their religion in their land
is, for them, a yearning of the highest deqgree of holiness and spirituality.
In modern times, many Jews have therefore seen a strona religious purpose
in the strenqthening of Jewish settlement in Israel.

Understandably this is a point difficult for Christians to take,
Christians do not necessarily have to accept Zionism, but they do have to
accept that Zionism is an inteqral part of Jewish self-understanding.

This situation is another firm argument for the presence of Jews in the
dialoque - otherwvise the Christian Arab case may be the only one to be
‘heard in the counsels of the churches.

The §tate of Israel: Repeatedly and on several occasions the WCC has

. explicitly affirmed the rioht to existence of the
State of Israel. In particular, ve recall the Canterbury statement of
1969, which says, "No lasting peace is possible.....without effective inter-
national nuarantee for the political independence and territorial
integrity of all nations in the area, including Israel." le affirm also
the strong concern expressed by the General Secretary of the WCC when, in
1975, Zionism vas equated with racism., Our recognition of the State of
Israel can be based on several considerations but for us it is especially
motivated by our respect for the Jews in their identity and self-understanding,
in that indissoluble bond which is felt hetween the people and the land.
Jews look upon the establishment of the State of Israel as the realisation
of a centuries old longing for a return to and heightened establishment in
that land which, since there have been Jews, has never lacked a Jewish

presence.




-36-

Our acceptance of the State of Israel should not he misinterpreted as
unqualified approval of all which this state does. We reconnise that throunh
the anes Jews shared this land with others. Just as wve respect the right
of self-determination and the identity of the Jews, we respect also the
identity and right of self-determination of the Palestinian Arabs.

There are still many questions about the ways and rmeanu hy vhich a just
and Jurahle peace in the Middle East should he achieved and how - and whether -

fChristians could possibly play a role of reconciliation.

Wle believe that under present conditions the State of Israel is the °\
form in which the indissoluble hond between the Jewish People and the Land
can be realised. Some Christians, hovever, want to be more explicit.

On the basis of their understandina of the Bible, they look upaon the

special relationshipof the Jewish People to this Land as a God-given
relationship and see the State of Israel in this perspective. But in this
respect muph study and mutual clarification will bhe needed before a consensus

cCan emeroe.

Authentic Christian Yitness: Proselytism, as distinct From Mission or

. Witness, is rejected in the stronnest terms
by the WCC: "Proselytism embraces whatever violates the right of the human
person, Christian or non-Christian, to be free from external coercion in
reliqious matters, or whatever, in the proclamation of the Gospel, does
not conform to the ways Cod draws free men to himself in response to his
calls to serve in spirit and in truth." (Ecumenical Review, I1/1971, p.11)
We nov realise more than ever before that the world in which welliue is a
world of relinious pluralism. This demands from us that we treat thoée
wvho differ from us with respect and that we strongly support the religious
liberty of all.

Whenever two faith communities live in close proximity, there will be
those who cross the faith boundaries. In each generation there have been
those Jews, who for a variety of reasons have becaome Christians.
Christians similarly have become Jews., Those wvho cross the line need
skilful and tactful pastoral care but we should be wronn to read in too

much theological sionificance into the chanqge of allegiance.

This rejection of proselytism, our acceptance that in the nature of things
there will be those who chanqe faith alleniance and our advocary of respect
for thé intearity and the identity of all peoples and faith-communities is
the more urnent where Jews are concerned. For, as stated above, our relation-

ship to the Jews is of a unique and very close character. Moreover, the
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history of Christian antisemitism and foreed baptisms of Jews in the past
makes it understandable that Jews are rightly sensitive towards all reliqgious

pressures from outside and all attempts at proselytising.

Ve reject proselytism both in its nross and more refined forms. This
implies that sall triumphalism, religious imperialism and every kind of
manipulation are to be abrogated. Ve are called upon to minimise the pover
dimension in our encounter with the Jews and-to speak at every level from
equal to equal. We have to be conscious of the pain and perception of

the others and have to respect their riaght of self-definition.

Ve are called upon as Christians to witness to God's love for and claim
upon the whole of humankind revealed to us in Jesus Christ. Our witness
to Jesus as Lord and Saviour, however, i1s challenqed in & special vay
vhere Jews are concerned, Its credibility suffers as a result of past
behaviour on the part of Christians toward them. We therefore seek
authentic and proper forms of Christian witness in our relations with Jeus.
We are convinced that Jews are faithful and obedient to fod within the
tgrms and conditions of their own covenant. We maintain that as a separate
and specific people the Jews are an instrument of God with a particular
divinely appointed task, and as such a sinn of God's faithfulness to all

people on the vay toward ultimate redemption,

Future Work and Practical Programmes: Ue are aware that the agenda to wvhich

this paper is written does not exhaust

the area of Jevish-Christian encounter. The experience nained From the |
years of dialoque has revealed the need for a place within the Church,
specially charned with listeninn and providing good and accurate information
so that we do not bear false witness against our neighbour. There is need
of a "Court of Appeal™ or of an "Ombudsman" for the checkinn of text-books
and for the questioninn of the inadvertent anti-Judaism which is still
reflecfed in the liturny and teachinn of the churches.

There are proven alternatives, In many rountries the bi-faith approach
of working through organisations for Jewish/Christian Encounter has borne
remarkable fruit, At the same time, many churches have adopted a "speciality
desk" apprnach in which a specialist listener/spokesman is charned with the
task of advising the church to which he belonns.

Our dealinq with these specific issues from the Jewish-Christian encounter
reveals that there are wider ageneral implications for the future of the

churches in their relationships with other faith-communities.
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The relationship vhich has developed between Christians and Jews over recent
years has raised searchinn questions about long held tenets of both

traditions.

Is it too much to hope that Christians and Jews may continue to qrowv in
creative tension, enrichina and encouraninqg each other, despite the
appallinn record of the relationship between the two communities over the

centuries ?
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WORLD COUNCIL OF CHURCHES

DIALOGUE WITH PEOPLE OF LIVING FAITHS AND IDEOLOGIES
CONSULTATION ON THE CHURCH AND THE JEWISH PEOPLE

CCJP Contribufion to DFI Guidelines

(Proposal by F. v. Hammerstein for meeting in Holland, February 1978)

1. PREFACE

1.1

1.2

1.3

From June 20-23, 1977, the Consultation on the Church and
the Jewish People came together in Jerusalem. The fact of
gathering in this city, especially associated with Jews,
Christiane and Muslims, and meeting-place of several religious
and cultural identities, deeply influenced our deliberations.
There were present CCJP members as well as guests from Africa
and elsewhere who added new dimensions to the work and dis-
cussions of the CCJP. The papers given by and received from
the African guests will form part of the record and will be
used in the work on future guidelines. At the present stage
of discussion, however, the contribution of the African group
could not yet be fully integrated in this report.

Within the present framework of the WCC, the CCJP, as a sub-
unit of the DFI, took into consideration the official statement
on "Dialogue in Community" adopted by the Theological Consul-
tation held at Chiang Mai, Thailand, April 18-27, 1977. Of the
several reports received by that Consultation one deals with
Jewish~-Christian-Muslim relations. Paragraph A.2 of Group Report
A raiges a number of questions and issues to which we address
ourselves. - '

A Semantic Note: It is particularly difficult to come to an
agreed terminology. Current conversations use words like Jew,
Judaism, Jewry, Israel, Israelite, Hebrew, People of God,
Covenant, Gentile and many other terms with more than one meaning
depending on the context and without adequate definition in most
contexts. Even the New Testament is not wholly consistent. We
cannot define in precise terms what it is that makes a Jew a Jew,
though we recognise that both ethnic elements and religious
traditione play a role.

Among the various dialogues between Christians and People of
Other Faiths and Ideologies the dialogue with the Jews is of a
special character because of the unique relationship which exists
between the Church and the Jewish People (Faith & Order document,
Bristol, 1967; Nairobi 1975; Chiang Mai, Group Report A, 1977).
To no other people is the Church historically and theologically
80 intimately bound. It is a fact of history that Christianity
has its roots in the Jewish Community of the first century.

Jesus was & Jew; he and his message cannot be properly understood
apart from the early history of the Jewish People. Also the
apostles and first disciples were all Jews. The scriptures of
the Early Church were the scriptures of the Jewish People. Many
of the most important concepts we as Christians use are received
from the Hebrew Scriptures and Early Judaism - even though they
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may have received partially new connotatioms - as, for instance,
gin, redemption, creation and covenant, grace and peace,
righteousness and love, repentance and atonement. In addition,
Christian liturgy owes much to Jewish liturgy.

Because of their common roots Jews and Christians share
some very fundamental convictions. Both worship God, as the
One, who is Creator of all that is, who makes his will known
to human beinge and relates to them as Father, Teacher and
Redeemer. Both believe that God created man and women in his
image; that they are called to be holy, are given stewardship
under God over his creation and are accountable to God for the
way they exercise this stewardship. Both share to a large
extent a common ethic, holding themselves responsible for their
fellows, especially for those who are weak, poor or persecuted.
Both have a common hope, looking forward to a renewed creation,
where all suffering will be done away with and God's will shall
be victorious in all realms and in every respect; inspired by
this ultimate hope they are called to work for greater righteous-
Nness . . )

It is, however, precisely in the divergent interpretations
of that which is held in common that the differences between
Christians and Jews often find their sharpest focus. In the
courgse of history, these divergent interpretations have led to
tension between the communities and hostile attitudes on the
part of Christians, especially in the West.

In the past when Christians have related to persons of Other
Faiths and Ideologies, their tendency has been to emphasize their
Christian stance from which they approach Other Faiths. This has
changed, for in a shrunken world the very nearness and accessi-
bility of one to the other has thrown into relief our common
humanity. This situation should make us feel concerned about and
involved with each other. PFurther, this makes us aware of pri-
mary human concerns such as Knowledge of God, Way of Salvation
or the Problem of Good and Evil, all of them approached in wvaried
ways by world religions.

Christians in Africa and Asia often realize how important the
0ld Testament, ancient and perhaps also moderm Judaiem, is for
Chrigtian faith and life. Often they do not make our Western
historical and theological distinctions between ancient and modern
Judaism, ancient and modern Israel. : They reject to be
burdened with all the weight of Western theology and history on
this subject, but rather want to explore their own direct encounter
and dialogue with Judaism especially in the Holy Land of ancient
and modern Israel, the land of Jesus, .of the early Christian

church and of manyfold present ecumenical relations. Their attitude

towards the State of Israel is diverse according to a variety of
political convictions.
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ANTISEMITISM

The WCC, in the Assembly at which it was constituted

(Amsterdam 1948) condemned antisemitism: "We call upon all
the churches we represent to denounce antisemitism, no matter
what its origin, as absolutely irreconcilable with the pro-
fession and practice of the Christian faith. Antisemitism is
8in against God and man."™ This appeal has been reiterated
many times. The Chiang Mai Consultation, most recently, asked
the churches to indicate what steps they were taking towards
the eradication of antisemitism. In order to achieve this it
ig necesgsary that Christians face honestly their tragic history
with regard to the Jews - a history which includes events like
the Crusades, the Inquisition and the Holeccaust. It is only by
facing this history that Christians will come to understand the
deep-rooted suspicion that many Jews up to today hold against
Christians and Christianity.

Eastern

It is a lamentable fact that the Western world including/ Europe

has Dbeen most guilty of antisemitic attitudes. We believe that
Christians from other parts of the world, however, would do well
to acquaint themselves with the history of antisemitism and
antijudaism, in order that they be forewarmed and do mot fall
into the same sin. Apart from its theological basig, antisemitism
has also sociological and other roots. Christians are called upon
to fight, with all the resources at their disposal, these preju-
dices especially in the light of increasing antisemitism in many
countries, even under the guise of antizionism.

We should be especially attentive to those traditional
convictions which have furthered antisemitic stances and attitudes

‘on the part of Christians. Attention should therefore be given to

the following points: Judaism should not be presented as a kind

of anachronism after the coming of Christ; the Jews are a living
people, very much alive in our present time as, for instance, the
establishment of the State of Israel shows. Neither should the
impression be given that the Church has just superseded the Israel of
old. The Jewish people continue: to be a People of God, as
regards divine election beloved by him, for God is not unfaith-

ful to those whom he has chosen.

"In Christian teaching, the historic events which led to the
Crucifixion should not be so presented as to impose upon the
Jewish Pecople of today responsibilities which must fall on all
humanity, not on one race or community. Jews were the first to
accept Jesus and Jews are not the only ones whe do not yet
recognise him." (WCC, New Delhi, 1961).

New Testament passages, which reflect internal controversies
within the Jewish community of the first century, have often been
misused by Christians as weapons in later anti-Jewish polemics.
Traditional stereotypes should be avoided, e.g., Judaism as a
religion of law over against Christianity as a religion of love.
Generalisations of this kind in no way do justice to what Judaism
really is.

As long as Christians regard Judaism as a mere preparation



2.3

42~

for Christianity, as long as Christians affirm the

“validity of God's revelation to them by negating the wvalidity

of God's revelation to the Jewish People, acknowledgment of
the continued election of the Jewish People, even stress upon
the common hope and common ground of Jews and Christians are
imposgible because Judaism is denied any theological walidity.

The Christian response to the Holocaust should be a resolve
that it will never happen again. Christian teaching of contempt
for the Jews and Jewish theology was the spawning-ground for the evils
of the Nazi Holocaust. We must ask ourselves: In what specific

‘ways can the lessons of the Holocaust be taken seriously by

Christian churches and theologians? We must learn so to preachand teach

the Gospel as to make sure that it will never again be used by .the enemies of

2.4

the Jewish people? The Christian response to the Holocaust
should be a firm resolve that it must never happen again, and
that the Christian churches should be in the forefront of any
efforts to prevent the conditions which might lead to another
slaughter of the people with whom God formed the covenant.

The Holocaust must lay to rest forever the Christian fable
that the sufferings of the Jewish people are a judgment of God.
The time has long since come for the Church to cease passing
judgments on other faiths and people by holding an absolutist
tradition or theology that in any way appears to sanction per-
gsecution of others. God's love and compassion do not permit us
to attribute to him the wounds of body and mind that have been
inflicted on the Jews.

The Holocaust is also a challenge to our traditional Chris-
tology, especially to our Christology of suffering. This is an
issue which requires prayerful rethinking.

If the above misrepresentations and misunderstandings are
to be counteracted, a constant critical review of all church
teaching, preaching and liturgy is necessary. Some churches have
done such. reviewing, other not yet. They should in close contact
with the World Council of Churches as soon as possible do so.
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3. UNDERSTANDING AND POSITIVE PRESENTATION OF JUDAISM

3.1

3.2

33

3.4

Efforts should also be made to present Judaism in a positive
way in accordance with its self-undersianding.

The correcting of dangerous trends in theology and biblical
interpretation, important as this is for combating "Christian"
antisemitism, is no substitute for Christians meeting Jews and
understanding them in their distinctiveness as Jews. Such
knowledge and real understanding might well be the begt safe=~
guard that such terrible things as pogroms and holocaust never

- happen again.

Dialogue is a programme for relationships. Christianshave
to listen to Jewe defining themgelves - listening as equal
partners in a conversation from which the power dimension has
been removed. The disputations ==  of mediaeval times between
Christian and Jewish theologianse, which were organised from time
to. time, were mever held on a footing of equality; the Jewish
partners were not taken seriously.

Christians should be aware of the vibrant and continuing
development of Judaism in post-biblical times. Between the first
century and today there hag been an enormous output of Jewish
religious and philosophical literature and commentary. European

. Jewry was virtually destroyed by the Nazis; it is little short of

miracuous that the destruction of six million Jews should have

been followed by the reconstruction of Jewish life with its

epecial points of focus in Israel, America and, to a certain ex-

tent in Western Europe, not least in France that hes now a population
of more than 500.000 Jews. -

The negative image of the Pharisees found in Christian
preaching and writing is one of the gravest distortions of Judaism
prevalent in Christianity. The correction of this injustice is
absolutely necessary for honest dialogue with the Jews as well as
for Christian self-renewal in itself. To disparage Pharisaism is
in a real sense to disparage modern Judaism, for all modern forms
of Judaism basically owe their existence to the Pharisaic-Rabbinic

- movement which produced such a_ far-reaching revolution in Second

Temple Judaism.

Pharisaism wae not the empty, legalistic system it is made out
to be but rather a dynamic, creative religious movement that '
formed the context of the teachings of Jesus and the early Church
in such areas as ethics, the concept of God, liturgy, ministry
and church structure. Jesus bagically followed rabbinic patterns
in his own ministry, and affirmed the Pharisaic conceptions of the
regsurrection of the human person after death.

The rich body of worship, prayer and teaching that developed
after the rise of Christianity in Judaism found its source and
ingpiration in the -Pharisaic tradition. Christians have tragi-
cally ignored or rejected this rich development which is part of
the continuing fulfillment of Jewish life to the present day. Ome
can see the hand of God continuing to bless those chosen as

. bearers of revelation in the work of Universal Salvation.
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3.5 Sensitivity and balance in use of New Testament texts.
There are numerous NT texts which might be interpreted as re-
flecting negatively on Jews and Judaism. In reading and inter-
preting such texts we must constantly remember that Jesus was a
Jew. His forebears were Jews. He lived and taught among the
Jews. His dress, his manner of speaking, his mode of 1life, his
teaching reflected the Judaism of the time. Therefore, conflict
and controversies must bz secen as taking place within a framework
which he not only shared with fellow-Jews, but which he and Gcd
affirmed. : .

3.6 Preaching which portrays or refers to Jews, Judaism, and the
OT in a positive light. Christian preaching employs negative as
well as positive examples, images and experimental analogies.
Preachers must guard against any tendency to portray Jews or
Jewish groups as negative models. Theé truth and bteauty of Chris-
tianity should not be enhanced by setting up Jews or Judaism as
false and ugly. Likewise the OT witness should not be portrayed
as less authoritative, less normative, or superseded. It is
central to the tradition which our Lord accepted as his own and
which he reaffirmed as He interpreted it in his life, work and
thought. The Judgment and the redeeming love of God should be
presented as existing from the beginning to the end of both
Testaments. (cf. the new study paper of Faith and Order, The
Significance of the 0ld Testament in its Relatiom to the New, 1978).

N T We both believe in the one God. Creator of all what is, who
in his free grace has bound Himself to man, who loves man, has
made his will for man known to him and who wants that all men
should turn to Him, know Him and worship Him.

and women
We both believe that He has created men/in his image, as crown
of creation, that as such man, called to be holy, is given
stewardship in God's name over t h e . creation and that he
is accountable to God for the way he exercises this stewardship.

Christians and Jews share for a great part a common ethics.
Taught by their scriptures they know themselves responsible for
their fellowmen, especially for those who are wezk, poor,
persecuted. :

Chrigtians and Jews have a common hope, looking forward to
the fulfilment when this earth will be renewed, all suffering
be done away with and God's will shall be victorious in all
realms and respects. In this ultimate hope they work here for
greater righteousness, trusting that all human work will in some
way be a factor in the world to come.

3.8 However, we are separated through a different interpretation of
Jesus Christ. A.growing number of Jews look at him as a member of
their people, perhaps as a prophet, but not as their Messiah, while

- Christians look at him as their saviour and redeemer. The dialogue
between Christians and Jews about this basic difference has scarce-
ly began, but will be of increasing importance. ;
Ag Christians we witness to God the creator, the God of Abraham,

Isaac, and Jacob, the God of Israel, who in and through Jesus Christ

has called us to be a fellowship in the name of Jesus and in the

Holy Spirit, to live in faith, hope and love. This messianic fellow-

ship, the Church, is for the coming of God's Kingdom, for the re-

demption of the whole creation. Thus, as Christians, we glory in

Jesus Christ as our Lord and Saviour.



4. AUTHENTIC CHRISTIAN WITNESS

4.1 Proselytism, as distinct from Mission or Witness, is rejected
in the strongest terms by the WCC: "Proselytism embraces whatever
violates the right of the human person, Christian or non=~Christian,
to be free from external coercion in religious matters, or whatever,
in the proclamation of the Gospel, does not conform to the ways God
draws free men to himself in response to his calls to serve in
spirit and in truth." (Ecumenical Review 1/1971, a study document

of the Joint Working Group between the R.C. Church and the WCC, p.ll).

We now realise more than ever before that the world in which we
live is a world of religious pluralism. This demands from us that
we treat those who differ from us with respect and that we strong-
ly support the religious liberty of all.

4.2 Thisg rejection of proselytism and our advocacy of respect
for the integrity and the identity of -all peoples and faith-
communities is the more urgent where Jews are concerned. For,
as stated above, our relationship to the Jews is of a unique
and very close character. Moreover, the history of "Christian"
antisemitism and forced baptisms of Jews in the past makes it
understandable that Jews are rightly sensitive towards all
religious pressures from outside and all attempts at proselyt-
ising. ;

4.3 We reject proselytism both in its gross and more refined forms.
This implies that all triumphalism and every kind of manipulation
are to be abrogated. We are called upon to minimise the power
dimension in our encounter with the Jews and to speak at every
level from equal to egqual. We have to be conscious of the pain
and the perception of the others and have to respect their right
to define themselves.

4.4 We are called upon to witness to God's love for and claim upon
the whole of humankind. Our witness to Christ as Lord and Saviour,
however, is challenged in a special way where Jews are concerned.

It has become discredited as a result of past behaviour on the part

" of Christians. We therefore are seeking authentic and proper forms
of Christian relations with Jews. §Some of us believe that we have
to bear witness also to the Jews; some among us are convinced,
however, that Jews are faithful and obedient to God even though
they do not accept Jesus Christ as Lord and Saviour. Some maintain
that as a separate and specific people the Jews are an instrument
of God with a specific God-given task and, as such, a sign of God's .
faithfulness to all humankind on the way towards ultimate redemption.

4.5 . Hebrew Christians are both a problem and a challenge to Judaism
as well as to Christianity.They recently often claim to remain Jews, but
are not accepted anymore by Judaism. They want to contribute a
specific Jewish aspect to the life of the Church which often rejects
guch contribution. Therefore, many Hebrew Christians are organised
ecumenically in the International Hebrew Christian Alliance and
locally often in groups or even parishes. The Churches should
take the problems and contributions of Hebrew Christians more
seriously_ and keep close contact with Jewish partners in dialogue
concerning their view of this group. Basically we believe with
Paul that in Christ there is neither Jew nor Greek.
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5. THE STATE OF ISRAEL

5.1

v De2

5.3

Repeatedly and on several occasions the WCC has explicitly
affirmed the right to existence of the State of Israel. In
particular, we recall the Canterbury statement of 1969, which
says: "No lasting peace is possible ... without effective inter-
national guarantee for the political independance and territorial
integrity of all nations in the area, including Israel." We
affirm also the strong concern expressed by the General Secretary
of the WCC when, in 1975, Zionism was equated with Racism. Our
recognition of the State of Isracl can be based on several con-.
gideration but it is especially motivated by our respect
for the Jews in their identity and self-understanding: in the
gelf-definition of the great majority of Jews there is an indis-
soluble bond between the people and the land. Jews look upon the
establishment of the State of Israel as the realisation of a
centuries~old longing for a return to the land.

Qur acceptance of the State of Israel should not be mis-
interpreted as unqualified approval of all which this State
does. We recognise that through the ages the Jews shared this
land with others. Just as we respect the identity and the right
of self-determination of the Jews, we respect also the identity
and the right of the Palestinian Arabs to self-determination.
There are still many questions about the ways and means by which
a just and durable peace in the Middle East should be achieved
and how Christians could possibly play a role of reconciliation.

Under present conditions the State of Israel
ie the form in which the indissoluble bond between people and
land can be realised. Some of us, however, want to be more
explicit. On the basis of their understanding of the Bible they
look upon the special relation of the Jewish People to this Land
ag a God-given relationship and see the State of Israel in this
perspective. But in this respect much study and mutual clarifi-
cation of views will be needed before a consensus on these issues’
may emerge.

5.4 It is of equal importamce that the Palestiniars have a right to self-

5.5

determination. We agree with the statements of the Nairobi
Assembly (1975) on the Middle East conflict and Jerusalem.
Christians and especially the WCC should be more concerned and
more active in promoting reconciliation and peace in the Middle
Fast.

A special opportunity is Pilgrimage to the Holy Land. Group
travel is able to bring this within the reach of most people.
Such Pilgrimages today are not only an opportunity of revital-
ising the Christian faith by direct contact with the places
asgociated with.the ministry of Jesus, but are also opportunities
for witnessing the unique Jewish presence in the Land of Israel,
as well as Arab Christian communities which form a link with the
historic Eastern Churches.
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6. FUTURE WORK

6.1

6.2

6.5

6-4

6.5

6.6

We are aware that the questions dealt with in this state-
ment do not cover the whole area of Jewish-Christian encounter.
We therefore recommend that attention be given to such issues
as were suggested, for example, in the Chiang Mai papers. We
express our hope that contributions to work in the future will
also come from Christians in Africa and Asia. We are very much
aware that the differences of opinion among us demand further
study.

Qur dealing with these issues will show that in our think-
ing about Israel and the Jews wvery important and vital tenets
of our Christian faith are at stake. Is it too much to hope
that Christians and Jews may live in creative tension, enrich-
ing and encouraging each other, despite the appalling record
of the relationship between the two communities over the cen-
turies?

Theological consultations between Jews and Christians should
be encouraged in which the basic convictions and differences of
their respective faiths are discussed not merely in the hope of
a better understanding of the faith of our partners and an
enrichment of our own faith, but also in the hope of reaching
a common understanding of divine revelation and thus healing
the breach which exists between the synagogue and the church.

Christians and Jews share with other believers the convic-
tion that all people, regardless of race, religion or nation-
ality are egually God's children and egually precious in His
sight. This conviction is based on a concept of God as Creator
of the universe, who continues to care for his creation, whose
mercies are over all His creatures. Such common concept of God
should unite believers in trying to understand each other and in
caring for God's creation, including nature and all creatures.

_ The past has all too often been a time of alienation, even
bitterness. Happily today we have entered into a new stage of
conversation. The present containe seeds of hope that under
the same one revealing God, Jews and Christians will fulfill
God's purpose of bringing justice, peace and holiness to the
whole human family.

Specifically the three themes recommended in the group report
of the Chiang Mai consultation should be taken seriously:

a) In what sense are the Christian 01d Testament and the Bible
of the Jews "the same Scripture"?

b) Is there a mission and are there concerns that Jews and Chris-
tians have in common?

¢) How can our two communities contribute to world-wide community
through dialogue?

The question of man's responsibility towards nature, science .
and technology on the basis of biblical teaching is certainly one
of the most important to be worked on by Jews and Christians
together because God entrusted us with stewardship over the earth.

Doc.No. WCC/DFI/78/13.
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SYNAGOGUE COUNCIL OF AMERICA

March 27, 1978

Rabbi Marc Tanenbaum
American Jewish Cammittee
165 East 56 Street

New York, N.Y.

Dear Marc:

The International Jewish Camittee on Interreligious Consultations
(IJCIC) is the central Jewish body engaged in consultations with
international religious bodies such as the Vatican and the World
Council’ of Churches. The membership of IJCIC includes the American
Jewish Committee, ADL, Synagogue Council of America, World Jewish
Congress and the Jewish Interfaith Council of Israel.

Over the years, IJCIC has drawn on a number of Jewish scholars who
have participated in the discussion of various issues in the field
of Jewish-Christian relations. IJCIC has recently decided to form
an Academic Resource Camittee to be composed of scholars with par-
ticular competence in areas relevant to Jewish-Christian and related
studies. Such a comittee would be kept informed of the work of
IJCIC and constitute 2 major source on which IJCIC could draw in

its work. The Academic Resources Committee would also try to keep
a file on ongoing research of interest to IJCIC.

I am writing to ask you for naminations to membership on this com-
mittee. Such nominees should include scholars whose work and
interest you beliege is in areas of potential use to IJCIC. The
nominations will be reviewed by I1JCIC.

Please submit your nominations by April 17th, 1978.
Best regards.

Sincerely,

Michael Wyschogrod
Senior Consultant
Interreligious Affairs

MW: hfe

432 PARK AVENUE SOUTH, NEW YORK, N.Y. 10016 / Telephone: (212) 686-8670 / NATIONAL OFFICERS: President, Rabbi Saul |. Teplitz / Hon. President, Rebbi Joseph H. Lookstein / First
Vige-President, Rabbi Arthur J. Lelyveld / Second Vice-President, Rabbi Walter S. Wurzburger / Vice-Presidents, Morris L. Levinson / Peter |, Feinberg / Herbert Berman / Recording Secretary,
Norma Levitt / Corresponding Secretary, E. David Rosen / Treasurer, Jett Shor / Executive Vice-President, Rabbl Henry Slegman / INSTITUTE FOR JEWISH POLICY PLANNING AND
RESEARCH: Chairman, Philip M. Klutznick / NATIONAL SOCIETY OF FELLOWS: Co-Chairmen, Moses Hornstein / Rabbi Irving Lehrman / CONSTITUENT ORGANIZATIONS: Central
Conferance of American Rabbis, Rabbi Eli Pilchick, President / Rabbinical A bly, Rabbi Stanley Rabinowitz, President / Rabbinical Council of Amarica, Rabbi Walter S. Wurzburger,
Prasident / Union of American Hebrew Congregations, Rabbi All der Schindler, President / Union of Orthodox Jewish Congregations of America, Harold Jacobs, President / United
Synagogue of America, Arthur J. Levine, President,
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Report on IJCIC/WCC Sponsored Working Group
Cambridge, MA, April 10-12, 1978

On April 10-12, 1978, a small working session was
held in Cambridge, Mass. (at the Deanery at Harvard Divinity
School) for the purpose of making plans and sorting out
options for a Jewish-Christian Dialogue as discussed and
envisaged at the meetings of IJCIC and WCC/Liaison Planning
Committee. We were also much assisted by the material from
the Christian~Jewish Dialogue on Jewish and Christian Tradi-
tions concerning Nature, Science and Technology (Zurich,

' February 20-23, 1977) and the continuity with that Dialogue
was assured by Prof. Manfred Vogel's presence and paper
also at our meeting.

The participants were:

Prof. Manfred Vogel, Northwestern University
(Evanston, Illinois)

Dr. Michael Fishbein, Brandeis University
(Waltham, Mass.)

Dr. Paul Santmire, Wellesley College
(Wellesley, Mass.)

Prof. Bertold Klappert, (Wuppertal, West Germany)

and Dean Krister Stendahl as conwvenor.

i Presentations were given by the participants under the
two headings "Man Living in Nature" and "Man Living with
Neighbors".

Out of our deliberations emerged a consensus that the
dialogue envisioned should be on a unified theme and that
such a theme should have its center of gravity in attempts
at "Theologies of Nature". We would hope for an opportunity
for a Dialogue that transcended the spelling out of differences Z
and aimed at areas of common language and concern.

We perceived new possibilities and untapped resources--
not least from the liturgical traditions and experiences of
our various communities (as underused source in religious
thinking).

. We further would like a special effort to be made at
drawing a younger generation of scholars into this work.

(I was personally struck by the invigorating perspectives of
our younger participants.)

The basic pattern of this dialogue should not be one
in which scientists made the primary contribution while "theo-
logians" reflected on their contribution. We would rather
recommend that the primary presentations be (Tentative)
Models of Theologies of Nature in the light of new possibi=-
lities and perspectives and that such models be tested and
critiqued by physicists, geneticists, etc.

YT



We are not "against the second dimension of our
mandate--i.e., "Man Living with Neighbors", but we tended
to think that the chances for a significant and basic
common understanding of nature (animate and inanimate)
should not be programmatically diverted. We would rather
think that the ramifications for social relations should
emerge naturally. To be sure, the very word "ecology"
raises questions which cannot be handled without our re-
sponsibilities to neighbors--both in space and time (i.e.,
the generations to come). A purely individualistic theology
of nature may well be of the past. '

Krister Stendahl

Convenor
2/08/79
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JEWISH LEADERS CFNTICIZE ISRAELI CONVERSION LAW (550)
By John Muthig s

ROME (NC) — larael's new law on convert-making was criticized by some Jewlish leaders al a mesting
between Catholic Church officlals and representatives of world Judalsm April 5-7.

Sources attending the seventh annual meeting of the International Liaison Committea Batween the Catholic
Church and Judalsm sald that discussion of the law was both calm and frlendly, but that some Jewish
represenlatives expressed regrel over passage of the law by the Knesset (Israel’'s Parliament).

The law says that anyone who uses money or other material advantages to convince another person to
change hls religlon can be sentenced to five years In prison and a fine of ebout $5,000.

"When 8 Catholic representative asked me about the law,” said one Jewish member of the liaison
commlites, "'l sald that | could only condamn it Iin the strongsst terms. '

“The fact Is. that we have our Holy Ottice too,” sald the Jewish official.

He was referring to Israel's chief rabbls who backed the law.

The Holy Office or Holy IngYisition are old titles of the Vatican's Doctrinal Congregation. Pope Paul Il
eatablished the Holy Office In 1542, giving It broad powers to proceed against innovators and teachers of false
doctrines. I s

According to a Jewlsh lialson committee member, the committee was told that Israel's attorney general has
promised to review personally any cases ciling the new law to guaranlee judiclal fairness.

He said that the liaison commitiee felt that any campaign to hava the law repealed could have
"coﬁnterproducﬂva rasults.”

The llaison committee met In Toledo and Madrid, Spain.

Jewlsh participants seld that thé meeli'ng was perhaps the most Important one between representatives of
the two faiths held in Spain since it expelled the Jews in 1492,

Also discussed al the meeting was the rise ol anti-Semilism and neo-Nazism in Europe, and es pacially In \

/ Gearmany.

Sources sald that the committee dlacussed the growtn of neo-Nazl groups and publicztions, the salling of
Nazl badges, desecration of Jewish tombs and Increased harassmen! of Jews.

The main toplc of dlscussion was the way Judalsm Is presented in Catholic educational raaterlal and the
Image of Christianity given by Jewish teaching material.

Both sides felt that significant progress had been mads In arriving at a more objective presentation of each
faith.

. The condition of Soviet Jewry and the human rlights situation of Jews in other parts of the world were also

— discussed. But no resolutions.were passed on-this or other -matters. e T i h
5 The meeling was attended by four Catholic committee members and five Catholic experts. The members
included Msgr. Charles Moeller, vice president of the Vatican Commisasion for Religlous Relations with
Judaism, and Father Jorge Mejia, commissalon secretary.

Experts included two Americans, Msgr. George G. Higgins, secretary for research for the National
Conference of Calholic Bishops, and Eugene Fisher, secretary of the NCCB Secretariat for Catholic- Jew!sh
Relations.

The Jewish participants were led by Rabbl Ronald Sobél, chie! rabbi al New York's Temple Emanu-E-I.'
Among Jewlsh members and 'experta were:

Rabbl Henry Slegman, executive vice president of thal Synagogue Councll of America; Rabbi Marc
Tanenbaum, director of the D“partment of Inferreliglous Affairs of the American Jewish Committee; Rabbl
Balfgur Brickner, dIreclor of the Department of Interreligious Relations of the Union of American Hebrew
Ccnqragatlons, and Theodore Freedman, director of the natlonal program division of the Anti-Dafamation
League of B'nal-B'rith.

R . ———




april 18, 1978

Mr. Hichael Wyschogrod
Senior Consultant
Intexreligious Affairs
Symagogue Council of America
" 432 Park Avenuve Scuth

Hew York, New York 10016

Dear Michael:

In response to your lettexr of Harch 27 I am suggesting
thafouowl.ngparaonstom:veonm 1JCIC Academic Resource
Camnmittee:

Rabbi si‘dney Boenig
Dropsie College
FPhiladelphia, Pennsylvania

Rabbi Martin A. Cchen
Professor of Jewish History
BUC=JIR

40 West 68th Street

Mew York, New York 10023

Rabbi Leonard S. Kravits —
Professor of Midrash and Eomiletics
BUC=JIR

I an assuning that the proposed committee is to be an informal
ad hoc type arrangement yather than a formal structure requiring staff
servicing and budget. If it is conceived to be more than an informal
consultative process, we will need to define more carefully the scope
and function of such a committee, and any projected budget required
£ummmctngo£zmmmaaammmmnasmdm
secured.

T2/m3 AP | L L;l

cc: Rakbi Ronald Sokel

Rabbi Henry Sicgman
Rabbi Marc Tannenbaum

Freedman



WORLD COUNCIL OF CHURCHES

Dialogue with People of Living Faiths and Ideologies

Staff Report to DFI Working Group, Trinidad May 1978

Christian-Muslim Relations: Dr. John B. Taylor

1. Meetings and travels since the Nairobi General Assembly -

The first focus of staff activity after the Nairobi Assembly was
to prepare, with the encouragement of the DFI Core Group which met in
Chambésy in May 1976, for a planning meeting of 12 Muslims and 12
Christians who met in Cartigny, Geneva, in November 1976. Some were
official representatives and others were individuals invited in their
own right. Their recommendations under four main headings were shared
with the DFI Core Group, which met in Glion in January 1977, and have
been published in "Christians Meeting Muslims: WCC Papers on 10 Years
of Christian-Muslim Dialogue".

Under the recommendations of "Preparation for Dialogue within both
Communities" -one may note the important contribution made by the Chiang
Mai Theological Consultation in situating Christian-Muslim relation-
shipe in the overall context of relationships in community with people
of all faiths, cultures and ideologies. The group report on Christian-
Muslim relations from Chiang Mai, the reflection about their Muslim
neighbours being currently encouraged by the Middle East Council of
Churches and the All African Conference of Churches, and the continued
gsuccess and increasing ecumenical breadth of the "Journées Romaines"
are evidences of the felt need for more reflection among Christians
- about their presence and witness among Muslim neighbours. Some people
are already advocating a Chiang Mai type meeting on Christian-Muslim. .
relations bringing together Christians from many regions and backgrounds.
It should be noted that the difficulty of reaching theological mutual
respect let alone consensus among Christians working in the Islamic
world was illustrated at the recent, February 1998, Conference of
European Churches consultation on "The Church and the Muslim in Europe"
which failed, after considerable discussion, to produce any theologica
group report. :

Under the heading "Living in Dialogue" one may observe that wvarious
local churches ranging from Philippines to Kenya to England are making
progress in preparing educational materials and courses for pastors and
teachers. Concerns of family life:rhave been addressed, for example by
Christian and Muslim women meeting together in USA or by a church com-
mission in France tackling issues such as mixed marriages. There are
increasing signs of Christiang and Muslims praying for each other, of
exchanging greetings at each other's festivals, and even some occasions
of shared meditation.
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In the area of "Dialogue on Socio-Political Issues" Christians
and Muslims continue to be exercised, on zlmost every continent, by
the injustices and inequalities of economic development, by v1ola-
tions of human rights (including religious rights) and by open con-

. flicts. Especially in the dramatic and tragic events of Lebanon the
whole credibility of Christian-Muslim dialogue has been called into
question by some - but others would say that such events argue for
the urgency of increasing such dialogue (a Christian-Muslim study
centre has recently been opened in Beirut). The WCC and its member
churches may sometimes feel that little more than a symbolic act is
possible, but even these can be appreciated. '

The last recommendations at Cartigny were on "Theology and Dia-
logue". Theological issues have not been evaded in the recent months
of Christian-Muslim dialogue. Meetings ranging from Hartford to
Cordoba to Sénangue to New Delhi are bringing Muslims and Christians
together to tackle some of the fundamental theological areas both of
common ground and difference between each other on issues such as
revelation and prophethood. Young Muslims and young Christians have
met with young Jews under the auspices of the Standing Conference of
Jews, Christians and Muslims in Europe to tackle central spiritual
issues; sometimes the greatest polarities have appeared w1th1n one
faith rather than between other faiths.

The most deliberate follow-up by WCC staff of the Cartigny recom-
mendations in terms of dialogue on theological issues was the meeting
organized in November 1977 between Christian and Muslim natural scien-
tists. This falls within the series of meetings also being arranged
with Jews, Buddhists and people from traditional cultures. It is to
be hoped that the combination of spiritual, ethical and social concerns
which are coming out of these various bilateral meetings may make an
agenda for an eventual multilateral meeting. At Beirut the point of
departure was the basic understanding of the responsibility ("dominion"/
'taliphate") entrusted to all men by God; this quickly led to realization
.of abuse of nature by individuals and communities, of sometimes false
contradictions between science and religion, of the need to humanize
technology according to moral criteria. It was striking that the
meeting did not draw back from very specific reference to our expecta-
tions of God's Jjudgment, the significance for both Christians and Muslims
of Jesus' readiness to suffer and of the Qur'an's confirmation of God's
covenant with all humanity.

If the Cartigny planning meeting has helped to provide an agenda for
gsome of our WCC initiatives and also for the initiatives of some of our
fellow Christians or Muslims, there has also been ample evidence of many
other initiatives in Christian-Muslim dialogue since the Nairobi General
Assembly. The Vatican's co-sponsorship with the Libyan Government of a
major meeting for dialogue in 1976 did much to publicize the claims of
dialogue upon the churches and upon Muslim communities.

The period since Nairobi has been one of unusually intensive travel
for me as the DFI staff person especially responsible for Christian-
Muslim relations. I believe that this reflects the increasing serious-
ness with which Christian-Muslim dialogue is being taken around the
world. I have had two visits to the USA and Canada and one visit to
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the Caribbean, two to West Africa, one to Australia and the Pacific,
four vieits to the Middle East, two visits to North Africa and three
to the Far East, as well as several visits within Europe; everywhere
I go I have been heartened to find local churches engaged in conver-
sation and cooperation with their Muslim neighbours, or at the very
least actively planning for such involvement.

I have already sent detailed travel diaries to some of you but I
am always open to share such materials with any who ask to see them;
I write both for my Muslim and Christian hosts. I should also add
that I have had the privilege of representing the WCC at some impor-
tant Christian-Muslim dialcgues ranging from the meeting organized
by the Vatican Secretariat for Non-Christians concerned with Muslims
‘in Burope (Vienna, November 1976), to the Islamo-Christian Congress
at Cordoba, Spain (March 1977). I should be happy to share reports
of such meetings if you are interested, for I again emphasize that
it is not only the WCC which is taking initiatives at intermational
level.

3. Reflection on regional variations

The diversity and complexity of the Islamic world, as of the
Christian world, make it impossible to make sweeping generalizations
about the state of Christian-Muslim relations world-wide. Nevertheless
our dialogue programme constantly encounters the way in which various
regions are involved with each other. One of the specific functions
of our WCC programme must be to encourage cross-regional contacts.
Signs of hope as well as disappointments need to be shared.

In Asia, where one should never forget there live the greatest
number of our Muslim neighbours, Christian-Muslim relations have con-
tined to vary widely. The seminar arranged by the Henry Martyn Insti-
tute of Islamic Studies, Hyderabad, India, in October 1977, in coope-
ration with the Lutheran World Federation, brought Christians from
Philippines, Indonesia, Malaysia, India and Pakistan to share their
experiences. Reports were given of dialogues with young people and
with scholars, with government patronage and with private Christian
or Muslim initiatives; problems were shared where tensions arose from
ignorance and prejudice, from political hostilities or from discrimi-
natory legislation (which both Christians and Muslims suffer variously).

Degpite efforts at decentralization and at introducing more pro-
grammes in the vernacular, a study centre like the Henry Martyn Insti-
tute of Islamic Studies is not yet satisfied that ite potential is
fully realized; other centres like the Dansalan Research Centre, Marawi
City, Philippines, and the Christian Study Centre, Rawalpindi, Pakistan,
are also seeking to extend their ministries. It seems important that
DFI should continue to keep in touch with such study centres as being
among the most important and effective partners in our work, especially
when member churches have no special commission or committee, let alone
budget, for inter-faith relations. It would appear that Christian-Muslim
initiatives in Malaysia, Singapore and Bangldesh are little organized;
in Indonesia it would seem that the pace is more often set by the govern-
ment than by the churches or the Muslim community.
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A similar variety emerges in Africa across the many activities of
the Islam in Africa Project. The overall climate of Christian-Muslim
relations has suffered from the excesses in Uganda, from some self-
conscious introduction of Islamic institutions in Nigeria-and from
political tensione between Ethiopia, Eritrea, Somalia and Kenya. Reli-
gion may no longer be as blatantly invoked by both sides as during the
Biafra or Sudan wars, but tensions continue and there are too few signs
of Christians and Muslims bringing reconciliation by virtue of their
respective faiths. However, there are more promising signs where
Christians and Muslims work together in nation-building as in Tanzania
or in relief work as in the drought-stricken zone south of the Sahara.
Youth camps in Senegal over the last four years have regularly brought
Christian and Muslim students together to work and reflect on common
- spiritual and social concerns.

One particular feature of Christian-Muslim dialogue in Africa -
notwithstanding analogies in Indonesia, the Philippines and elsewhere -
is the context of increasingly self-conscious traditional/"primal"
cultures. The recent All African Conference of Churches consultation
on "Christian Involvement in Minority Situations in Africa"™ combined

a concern for Christian-Muslim relations with cultural & ideological "con-

textualization”". The proposed DFI consultation on "Religious Dimensions
of Humanity's Relation to Nature with special reference to traditional/
"primal" religions and cultures"may well point to the challenge jointly
faced by Christians and Muslims in Africa to overcome cultural imperial-
isme while avoiding romantic or expedient compromises and also to eschew
mutual competition in polemic and proselytism over against caricatured
"pagan idolaters". :

This has been a period in which all of wus have lived through con-
tinuing concern about tensions in Christian-Muslim relations particu-
larly in the Middle East. I should like to allude to three differing
gituations. First, there has been the end of open conflict in the
Lebanon and a serious effort is being made to prevent religious allegi-
ances from being manipulated for political ends; in cooperation with
the Middle East Council of Churches we were able to facilitate a meeting
between 12 Christian Lebanese and 12 Muslim Lebanese in Geneva in June
- 1977. A further sign of re-established relationships between Christians
and Muslime in Lebanon is that we were able to meet in November 1977 in
Beirut for our DFI consultation between Christian and Muslim natural
scientists who came there from various parts of the world.

A second point of concern in the Middle East has been to recognize
the rapidly changing demography of the countries adjoining the Arabian
Gulf where it is estimated that as many as % million Christians are now
working, coming to this rapidly expanding area from other parts of the
Arab world, from Europe and North America and in large numbers from
Asia (the sub-continent, Philippines and Korea). In the Arabian Gulf
organized church facilities are very scant and a crisis faces the Chris-
tian minorities there which is closely analogous to the crisis facing
Muslim minorities in Europe and North America; one hopes that in both
cases the host communities will be hospitable and scrupulous about the
religious and human rights of migrants and new settlers. We have to
consider the timeliness of a WCC visit to sc attered Christian commu-
nities and to their Muslim neighbours in this region (notably in Saudi
Arabia grom where a delegation of Muslim leaders came in 1974 to visit
the WCC).
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A third instance of current concern arises in Egypt. In March
1977 a historic meeting took place between the President, the Shaykh
of Al-Azhar University and Pope Shenouda III of the Coptic Orthodox
Church; since then the Government of President Sadat has stood by
the agreed principles of inter-religious cooperation and has given
firm assurances that it rejects the much publicized legislation which
" was independently proposed during the summer with a view, among other
things, to establishing the death penalty for converts from Islam.
The ceremony on 12th October 1977 with President Sadat laying the
‘foundation stone of the new Coptic hospital in Cairo and the appoint-
ment of a Copt as Foreign Minister have been regarded as a further
demonstration of official support for the Christian minority.

Finally Europe and the Americas -~ but also Australia and the
Pacific - provide an increasing number of instances where for the
most part majority Christians are finding new patterns of neighbour-
hood with minority Muslims. Some churcheg have set up ecumenical or
denominational commissions to encourage Christian-Muslim relations.
Theological reflection among Christians and dialogues with Muslims
are being sponsored. Patterns of inter-faith education and of hospi-
tality in terms of sharing, lending or selling church properties to
Muslims are being worked out. Human rights issues are being shared.
And all this is not infrequently in the salutary context of a wider
religious, cultural and ideological pluralism where Christians are
living with other neighbours, too, Jews, Hindus, Sikhs, Buddhists,
traditionalists, secularists etc.

e Egssiblg_directions for the future

——— o —— e S e

This report of activities and these reflections upon regional
variations have already hinted at wvarious possible directions for
the future work of DFI. In order to facilitate discussions these
may be summarized as follows:

(a) Possible dialogue with Muslims (and Jews?) to react to the Christian
theolggians' perspectives from Chiang Mai.

(b) Possible conmsultation among Christians from a wide range of regional,
confessional and theological backgrounds in order to explore together
"Christians' attitudes to their Muslim neighbours”.

(c¢) Continued cooperation with study centres - how is the coordination
of the fund-raising for study centres to be shared with CWME?

(d) Encouragement of local and regional projects in Christian-Muslim
cooperation - how should one handle financial appeals for such
projects which are addressed to DFI, Youth Department, CICARWS,
CCPD etc? ‘

(e) What further cooperation is possible with the Vatican Secretariat
for Non-Christians, the "Journées Romaines" etc?

(£) What further links or visits should be made with official, world-wide
or regional Islamic organizations?



(&)

(n)

(1)

(3)
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What relationships are possible with organizations such as the
Spanish Association for Christian-Muslim Understanding, the

Islam and the West Programme (under the auspices of the Institute
on Man and Science International), the World Conference of Reli-
gions for Peace etc?

How far should member churches be encouraged to set up special
commissions for inter-faith dialogue - or more specifically for
Christian-Muslim relations? What financial approaches should be
addressed to member churches or to other sources to support ecu-
menical initiatives in this area?

Has the ad hoc Cartigny planning meeting (October 1976) proved
sufficient for liaison purposes with Muslim organizations and
individuals? Should this type of planning meeting be repeated?

Should DFI envisage affording/sponsoring another major international
Christian-Muslim dialogue? If so, what planning process should be
envisaged for this?

WCC/DFI/WG/78/7



SYNAGOGUE COUNCIL OF AMERICA

memoranaum

to: Members of IJCIC
4 from: Rabbi Henry Siegman
subject: Several Items
date: June 9, 1978 -

I. ACADEMIC RESOURCE COMMITTEE

e You may recall that Dr. Michael Wyschogrod was asked to contact the 3

organizations affiliated with IJCIC and individuals active in the :
field of Christian-Jewish relations for suggestions of persons to :
be invited to serve on an Academic Resource Committee. 1

Enclosed is a list compiled by Dr. Wyschogrod contalmng the
recommendations he received. g

If you have any comments on this list, and wish to suggest either

additions or deletions, please let me hear from you mthm the next :
several weeks. , P

ITI. OCTOBER 1977 IJCIC CONSULTATION

Enclosed is an account of the IJCIC Consultation that took place
in New York City in October of 1977, prepared by Rabbi Leon Klenicki

May I ask ycu to review Rabbi Klenicki's draft, and to send on to me
any corrections, changes, or additions that you may care to make.

Kindest regards.

HS:hfe g
Enclosures . I

432 PARK AVENUE SOUTH, NEW YORK, N.Y. 10016 - Telephone: (212) 686-8670

LI
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MJK/ak Geneva, July 3, 1978

Memoc to: Rabbi B. Brickner

Dr. E.L. Fhrlich--
Mr. Th. Freedman

Dr. J. Lichten

Dr. G.M. Riegner

Mr. Z. Bhuster

Rabbi H. Siegman
Rabbi R. Sobel

Prof. 8. Talmon
Rabbi M.H. Tanenbaum
Dr. D. Thursz

From: Michael J. Klein

Dear Friends,

Further to my last memo, the following developments have taken place:

l‘

Dr. Stanley Samartha, on behalf of Dr. Philip Potter, has officially informed
Dr. Riegner that Professor Maas Boertien has accepted the position

vacated by Dr. Franz von Hammerstein, and that the World Council of

Churches would now begin to consult those members of its Executive,

who are usually consulted in such matters for their approval. This
announcement usually is another way of calling for Jewish objections,

if there are any. . '

Dr, Samartha also told Dr. Riegner that Dr. Potter has put him (Dr. Samartha)
in charge of the Jewish desk in the interim period.

4
Although Professor Boertien will not take up his duties before January 1,
1979, he will attend the next Liaison Planning Committee meeting, the
dates of which we have yet to decide.

As most of you already know, we have consulted with friends in Israel and
in Holland about the candidacy of Professor Boertien. Everyone seems to
agree that his general theological attitude toward Judaism and his atti-
tude toward Israel are quite positive. Dr. Riegner recently had the oppor-
tunity to discuss the matter with Dr. Visser'T Hoof, the Honorary President
of the World Council of Churches, and an old and trusted friend: of ours.
Dr. Visser'T Hoof has an extremely positive opinion of Professor Boertien.

Dr. Riegner also discussed with Dr. Samartha the possibilities for a date
of the next large consultstion to be held in Canada. Dr. Riegner pointed



out that this was dependent on the results of the report of the Boston
experts meeting, which we do not have as yet, and whether there is a
necessity for a further meeting of those experts. Dr. Riegner pointed

out that before IJCIC could participate in the next LPC meeting, it would
be necessary for IJCIC to meet to discuss the proposed guidelines which
were mentioned in his memo of June 16, 1978. It is obviously impossible,
because of the Summer vacation, to hold an IJCIC meeting before September.
Dr, Riegner intends to be in New York in the second half of September and
at that time, such a meeting could be envisaged. It was therefore agreed
that the next meeting of the LPC could not take place before the end of
October, and Dr. Samartha arrived at the tentative date of November 6-7 #*
for LPC meeting in Geneva. I would appreciate your 1ndlcat1ng your ability
to be available in November.

. If the experts do need another meeting, then the next large consultation
will have to be postponed. If they do not, then it should be able to take
place in the Spring of 1979

. It was agreed that the LPC meeting in November would decide finally on the
dates of the next large consultation, but Dr. Riegner insisted that propo-
sals on the date of the large consultation be submitted by both sides well
in advance to the LPC meeting, as otherwise the meeting would not be able
to arrive mt a decision.

With best: regards.

¥ There seems to be some difficulty at the World Council of Churches
in arriving at exact dates for the LPC. As soon as we have clarification
of their position on this date of another proposal, I shall inform you.
At this point end of November or early December is a likely alternative.

¥ (TN PR . Bagi® e 4 A b L e ke N - . e
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Congregation Agudath Sholom

301 Strawberry Hill Avenue
Stamford, Connecticut 06902
203-325-3501

July 10, 1978

American Jewish Committee
165 E 56th Street
New York, N.Y.

Att: Rabbi Marc Tanenbaum
Dear Marc: -

I can't tell you how excited I was when I

received your letter confirming my appointment

to represent the American Jewish Committee to
IJCIC. Since that time I have tried on more

than a few occasions, to reach yocu to determine
when I should be prepared as per instructions in
your letter, to travel on behalf of my new repre-
sentation. I have not been able to gain any in- .
formation from your secretary nor have I been able
to receive any information from your office or
elsewhere.

I would appreciate it, if when you get a moment,
you would drop me a note and explain to me what my
obligations would be, what opportunities are pre-
sented, and where and when I will be travelling.

Best wishes for continued success in your every
undertaking.

Cgrdially,

@"3

Josﬁph H. Ehrenkranz,
Rabbi

JHE:rb |
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Congregation Agudath Sholom

801 Strawberry Hill Avenue
Stamford, Connecticut 06902
203-325-3501

May 30, 1978

Rabbi Marc Tanenbaum
American Jewish Committee
165 E 56th Street

New York, N.Y.

Dear Marc:

I find it rather difficult to reach you at the office and on
this personal matter don't have the 'chutzpa' to try you at
home.

I would like to draw your attention to the letter I received
from you appointing me to the committee on IJCIC which would
require attendance at meetings in Rome and Geneva. 1 sub-
sequently have had a difficult time in finding when such meet-
ings would take place and at your suggestion called Henry Sieg-
man at the Synagogue Council. According to Henry's information,
no meetings are ever held in Rome or Geneva and that a meeting
was just recently held in Spain and that the next meeting will
be probably in February of 1979 in Toronto. The only meetings
that are held in Rome would allow the American Jewish Committee
only one representative and Rabbi Seigman is under the impression
that you are the only representative of the American Jewish
Committee to such meetings. If you could further clarify this
for me it would be greatly appreciated. - Clearing calendar for
a Parish Rabbi is of great concern. I would also appreciate a
greater clarification of my role on that committee.

I thought that the annual meeting was nothing short of sensational.
The Vice President was great and the entire program ran smoothly
and efficiently. Congratulations!

Best wishes for continued success in all your endeavors.
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Geneva, July 11, 1978
To: Rabbi Balfour Brickner
Dr. E.L. Ehrlich
Mr. Theodore Freedman

Dr. Joseph Lichten

Mr. Zachariah Shuster
Rabbi Dr, Henry Siegman
Rabbi Ronald Sobel
Prof. Shemaryahu Talmon
Rabbi:Marc Tanenbaum
Dr. Daniel Thursz

From: Gerhart M. Riegner

F

Dear Friends,

I am referring to Michael Klein's memo to you of July 3, and I am
sending you enclosed a letter which I have received from Dr. Samartha,
dated July 3.

I am sure you will be interested in reading this letter not only
because it contains s good number of details on the prospective successor
of Dr. von Hammerstein, but also because of the assurances contained in its
last paragraph.

I have not yet been able to agree with Dr. Samartha on another date
for the meeting of the LPC in November. I shall keep you informed as soon
as I can.

The possible agenda items for this meeting are as follows: report on
developments since we met last, report on the Boston preparatory meeting,
details of next larger LPC meeting in Canada and next steps in the prepa-
ration of "guidelines" for Christian-Jewish relations. Of course, this
agenda is tentative and may be modified later on.

Kind regards. r
4 P
5] T AN ;
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BOX No.66 = 150, ROUTE DE FERNEY » 1211 GENEVA 20 o TELEPHONE: (022) 333400 & TELEX: 23623 OIK CH s CABLE: OIKOUMENE GENEVA

WORLD COUNCIL OF CHURCHES

PROGRAMME UNIT ON FAITH AND WITNESS
Dialogue with People of Living Faiths and ldeologies

CCJP
July 3, 1978
SJS/1M

Dr. G. RIEGNER

Vorld Jewish Congress
P.0.Box 191

1211 GENEVA 20

Dear Dr. Riegner,

I was glad to have the opportunity to talk to you on Thursday 29th.
Dr. Potter was away, but wanted me to keep you informed of the
developments in finding a successor to Dr. Franz von Hammerstein.
Prof. laas Boertien of Amsterdam has now accepted the position.
According to our rules, the WCC officers have to make the appointment.
Dr. Potter has already written to them and it is presumed that they
will agree. Before the appointment is made public, I thought it would
be better to keep you informed of it personally. I have written to Dr.
K. Stendahl also. :

I give below a brief note on Dr. Maas Boertien for your information
vhich you may share with your colleagues:

" Dr. Maas Boertien (born 1923) is an ordained minister of the Christian
Reformed Church in the Netherlands. At present he is Professor of Hebrew
and Aramaic language and literature in the Faculty of Arts, Amsterdam
University. In addition to his studies in Amsterdam he has also studied
at the University of Hamburg, Swedish Theological Institute, Jerusalen,
and the Hebrew University, Jerusalem. He is fluent in Dutch, English,
German and modern Hebrew. In addition, he has working knowledge of
Arabic, Aramaic and Syriac. He has worked as pastor of the "Jerusalem
Kirche™ at Hamburg, West Germany (1954-59), Executive Secretary of the
United Christian Council in Jerusalem, Israel (1960-1967). Vhile in
-Jerusalem he was active in the work of the Ecumenical Theological
Research Fraternity, the Rainbow Group and the Ecumenical Student Forum.
During this time he was in fratermal relationship with Arab Christians
in Israel. In the Netherlands he was a member of the Inter-Church
Committee on the Church and Israel. His publications include his Ph.D.
thesis on the lMishnah - Tractate Nazir (Berlim/New York 1972) Intro-
duction to Midrash (Netherlands) 1974, and several articles".

Dr. Maas Boertien will take ch;rge only in January 1979 and in the
meantime I will be responsible to continue the werk on Christian-Jewish
relations with the help of my colleagues. VWith this appointment I trust

i




Dr. G. Riegner, World Jewish Congress, Geneva. July 3, 1978 -2 -

that our commitment to the Jewish people is effirmed and that our
joint work in the area of Christian-Jewish relations will go on
with informed understanding, critical appreciation and balanced
judgment.

With all good wishes,

Yours sincerely,

A A

Dr. S.J. Samartha
Director

c.c. K. Stendahl
M. Boertien
D.C. Mulder
Ph., Potter
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MJIK/ak : Geneva, July 31, 1978

Memo to: Rabbi Balfour Brickner
Dr. Ernst L. Ehrlich
Mr. Theodore Freedman
Dr. Joseph Lichten
Dr. Gerhart M. Riegner
Mr. Zachariah Shuster
Rabbi Henry Siegman
Rabbi Ronald Sobel
Prof. Shemaryahu Talmon
Rabbi Marc H. Tanenbaum
Dr. Daniel Thursz

From: Michael J. Klein

In his absence Dr. Riegner has asked é to inform you that the newly proposed
dates for the next LPC meeting with the World Council of Churches are
October 31 to November 1, 1978. Our group should meet already on the

“evening of Monday, October 30, and therefore it is suggested that you plan
your arrival in Geneva for October 30. By that time, IJCIC will already

have met in New York on Thursdey, September 21, as outlined in Rabbi Sobel's
memo of July 26. T e

It was Dr. Riegner's feeling, in reaction to Ted Freedman's memo of July 18,
that it would be difficult to refuse to discuss a date for the next LPC meeting
with the World Council of Churches. It is true that we have to be well prepared
for that meeting, however, this should be done at the September meeting in

New York.

With best regards.
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August 1, 1978

Hon. Samuel Toledano, Chairman
Jewish Commnnity of Madrid
Generalissimo 16

Madrid 16, Spain

Dear Mr. To*ledama

It gave me very genuine personal p'Ieasure to have the opportunity finally to
meet you in person. I had heard so much in glowing terms from my colleague,
Zachariah Shuster, about your leddership and your personmal qualities that I

had Tookdd forward with much expectation to come to know you. Your leader-

ship during our recent meeting with the Vatican abundantly confirmed all of

the positive tributes that Mr. SHuster had paid to you.

During our conversation you had asked me for some background materfal from
Jewish sources about the concept of intellectual freedom in Jewish tradition
-and history. 1 am pleased to enclose an essay which I believe addresses it~
self precisely to that subject.

I was not sure as to what the date of ymlr presentation was to be. I hope
this does not reach you too late.

g_ do hope we have opportunit‘les to be in touch with each other in the near
uture.

Hith warmest personal good wishes for a pleasant and restful sumer, I am,

Cordially yours,

Rabbf Marc H. Tanenbaum
National Director
Interreligious Affafrs

MHT: RPR

cc: Hives Fox
Zachariah Shuster

Enclosures -- Simon Greenberg: Intellectual”Freedom in the Jewish Tradﬂ:mn(sbawlD fwfo)
NewSletter, Vol 2 #1
HRR package.
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August 17, 1978 _
Bert Gold - .. - ~

' Harc Tanenbaum

The enclosed memorandum from the World
Jewish Congress proposes a meeting of the IJCIC

‘Steering Comnittee in Geneva from Oct. 30th to
Nov. 1st. :

I would like to discus§ this with you at the first
meeting that we can set up following your return.

MHT:RPR

Enclosure
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World Council of Churches
COMMISSION ON FAITH AND ORDER

L

Plenary Commission
Bangalore, India
30 August, 1978

A COMMON ACCOUNT OF HOPE

T ]
i

(Bangalore 1978)

I. THANKSGIVING

Blessed be God! The Father and the Son and the Holy Spirit. Christ is our
hope: the power of love stronger than the world. He lived on the earth:
God's Yes for the world's salvation. He was crucified and is risen: the
first fruit of the new humanitf.
He is present in his Church; He is present in those who suffer;

- He is with us.
He will appear again in glory: our judgment and our hope,

_ = Unveiling fhis Yes of salvation.

We have this gift from the living God.

- His Spirit poured into our hearts.

Let us give thanks with rejoicing!

II. VOICES OF HOPE

In many places all over the world people are participating in this "yes".
Even among the cries of despair we hear voices of hope.



A Latin American song:

Since He came into the world and into history;
broke down silence and suffering;
filled the world with His glory;
was the light in the coldness of our night;
was born in a dark manger;
in His life sowed love and light;
broke hardened hearts
but lifted up dejected souls;
So today we have hope;
today we persevere in our struggle;
today we face our future with confidence,
in this land which is ours.

Everywhere songs of hope and longing are being sung. We have been able to
listen to many of them in the accounts of hope which we have studied - a be-
wildering variety: from those who hunger for bread, justice and peace; those
who long for freedom from religious or political persecution; those who hope
for deliverance from infirmities of body and mind; those seeking a new
community of women and menj those who search for cultural authenticity;
those who hope for a responsible use of science and technology; those who
evangelize and work for the spread of the Gospel; those who labour for the
visible unity of the Churches. We have even become aware of intimations of
hope from those who are silenced. In their silence itself is a word for
those who can hear it,.

III. HOPES ENCOUNTER HOPES

We have been listening to these voices because we ourselves are called to
give an account of our hope (I Pet. 3:15). We are a group of 160 Christians
gathered in India from many churches in every continent as the Faith and
Order Commission of the World Council of Churches. Our mandate from the
churches is to further the cause of visible church unity. Central to that
task is the growth of an ability among the churches to bear common witness

to their faith. &

As a preliminary step the Commission has been working since 1971 to
formulate a common account of hope. Today we want to speak of our common
future to Church members everywhere and to any others who may be willing
to listen. The problems have been formidable: confessional and cultural
diversity, sharply divided political and social situations, the threat to
relevance in a rapidly changing world, the need to draw upon new voices
which have been marginal to the discussion of theology thus far. Yet, the
common attempt itself has become a source of hope. We have discovered afresh
the force of the Gospel to inspire common witness. We have been drawn to-
gether; and new ways of communication have been established among those who
hope.
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The common account is based on the encounter among various accounts of hope.
This encounter has proved significant. It has helped us distinguish between
one level where specific things are hoped for - for example, to have enough
to eat - and another level where the question emerges, '"Why do you hope at
all for what you cannot see?" (cf Rom. 8:25).

The encounter has been humbling because of the provocation to become more
self-critical. It is necessary to distinguish hopes from desires or wishes.
Some of our expectations are little more than unexamined desires and wishes,
or expressions of fears and anxieties. And these often contradict one another.
A desire for an expanding economy in one country can cause poverty in another.
A necessary struggle for power in.one country may appear to contradict the
responsible use of power in another. Some even say: "One's hopes become
another's despair". e :

But we refuse to believe that the hopes of humankind are ultimately con-
tradictory: God-given hopes are many-faceted and complementary. But human
hearts are sinful, and their desires can be false. They need to be judged
and purified. Christ is the judge of human hopes.He weighs our desires.

The encounter of human hopes is also encouraging to us, for in it we be-
come aware of the power and direction of the Holy Spirit. Through that
Spirit the hopes of others speak to us, often unintentionally, sometimes un-
expectedly. The encounter of hopes points to a wider communion of hope with
each other and with God's Spirit. Beyond that it can point to a wider
communion between those who believe in Christ and those who do not. "One's
hope becomes another's hopel"

IV. OUR HOPE IN GOD

The Church is a fellowéhip of those who hope in God, and therefore a
real encounter among our hopes is possible.

We are not the first to express such faith and hope. Many have gone be-
fore us. A cloud of witness surrounds us who gave their testimony even at
the cost of their lives. The faithful witness of the human hope in Ged is
Jesus Christ. And every time we celebrate the remembrance of Him, we receive
grace and power to give our testimony.

Jesus Christ is our hope. In his life he was completely obedient to God
the Father. He identified himself with those who were despised by society.
He preached a message of God's coming kingdom.which sustains us with its
vision of a tomorrow that cannot be denied. He was arrested, tortured and
killed.  In His cross and resurrection God dethroned the forces of sin,
guilt, death and evil. God reconciled the world to himself., God defended his
image in all - children, women and men - and opened to them a new dignity
as the children of God. That is why we hope that everything which threatens
human dignity, including death itself, will ultimately be destroyed: ulti=-
mately, for in this world those threatening forces, though overcome, are
not yet destroyed; our present hope is anchored in God's actions in
history and in the eternal life of the age to come. But we know that we
are accepted by God as forgiven sinners and therefore we are certain that



we can here and now be co-workers with God in pointing.to his rule. In Christ
as in a mirror we see the will of God. Christ will come as the revelation of
truth and righteousness. The ultimate judgment of the world is his, our
assurance that the murderer will never ultimately triumph over the victim.
This ultimate hépe in the lordship of Christ and the coming kingdom of God
cannot be divorced from, or identified with, our historical hopes for free-
dom, justice, equality and peace. Our struggles for human well-being are
judged and transfigured in a life with God marked by the free gifts of for-
giveness, new life and salvation. In anticipation we dare to hope that human
longings and strugglesare justified and that their ultimate outcome is in
God's hands.

In giving his Son not to condemn the world but that the world might be
saved through him (John 3:17), God the Father affirmed the world as his
creation and manifested his faithfulness to it. We too will be faithful to
the world, He loved the work of his hands and called it good. Therefore we
hope for a society which does not violate the goodness of nature. In trust
that he has willed the creative powers of the human creature as well, we
have hope that human reason can be used responsibly in shaping the future.
The Creator 1is righteous; his law and his justice will restore the right
of those who are oppressed. Therefore we have hope in our striving for
justice and human rights. This world is full of suffering and injustice, but
as God's world it is the place of our obedience in the confidence that he
will not let it fall out of his hand. When, following Christ, we fight against
evil, we do so not only in the hope for more human happiness; we do it also
in the hope that oppressors will repent and be oppressors no longer, and
that all will turn to God in faith and together receive the blessing that He
wills for them. i

~ The living God becomes accessible to us by the Holy Spirit who confirms
God's presence in our lives and makes us members of Christ's body, the Church.
By the Holy Spirit we have hope that already our lives can show signs of the
new creation. By the Spirit, God gives us his power and guidance. The Spirit
sets us free from the powers of darkness, stirs up our spirits, rekindles
_our energies, gives us visions and dreams, presses us to work for real
communion, overcoming the barriers which sin has erected. Through the Holy
Spirit, God's love is poured into our hearts. There can be no real hope
without love. Acting in hope is possible for all: for those who can work
openly and visibly, and also for those whose love and action are expressed
in suffering and prayer. Since God's promises concern the whole of humanity,
we hope and pray that the Spirit will empower us to proclaim the good news
of salvation and to strive for its realization in life. That is the one mission
of the individual and of the Church as such.

V. THE CHURCH: A COMMUNION OF HOPE

"The Lord is risen!" He is present and powerful in the midst of his people,
making them members of one another and of his Body, the Church. He is the
Master; they are the disciples. He is the vine; they are the branches. To
those who put their faith in him, he gives a communion of hope, and he sends
them as a sign of hope for all humanity.




They share his own divine life, the communion of the' Father, Son and
Holy Spirit, one God whose own being is mirrored in all creaturely love.
In the Christian community of faith, sharing in the confession of the
apostles, gathered around God's word and partaking of the sacraments,
we are given the power to share with each other. We can rejoice with those
who rejoice and weep with those who weep. We can bear one another's burdens.
It is in this communion that we also learn to share one another's hopes.
This encounter of hope in itself has been made by God to be a sign in every
situation and place: Christ our hope, the power of love!

Because this is the spiritual reality of the Church, we are ashamed of
how we in our churches actually look. The communion of hope is so obscured
that it is almost unrecognizable. The common witness is wounded by divisions.
Too often and too transparently, our churches reflect the sins of society,
and are found on the side of the privileged and the powerful. Women are
often denied their rightful places of leadership in church life. Members
and ministers do not fully recognize each other. More scandalous still, our
churches do not yet worship God together around the Common Table. Many of
our contemporaries think it a travesty to call this people a sign of hope.
Hope for the renewal and unity of our churches is often our most difficult
spiritual task.

Nevertheless, we do hope for the Church of Christ to become more manifest
in our churches. We hope for the recovery and fruitfulness of their mission.
The communion, though obscured, is not lostj it is grounded not in its
members, but in God. The Word has been given to it and the Word endures. The
Spirit which has been at work throughout the ages is present in our times
to re-establish a credible communion. Built on such foundations, this
community will become a community of repentance!

Of this power among the churches we are witnesses. We do have hope for
this communion. And we believe that this communion, incomplete as it is,
can become a sign of hcope for others. Communion in Christ provides the
possiblity of encounter across the human barriers. It re-establishes re-
lations in mutual respect without saerificing convictions. It can be a
testing ground for the witness which each church bears. Without being
pressed into conformity, churches.can become accountable to each other.

It is also a source of hope because as they live by God's forgiveness, they
can extend forgiveness to cother churches as well, and find in the witness
and commitment of others an enrichment of their own. Finally, communion in
Christ is a source of hope when it anticipates the reign of God and does
not acquiesce in things as they are. '

Se the Church thanks God for a foretaste, here and now, of what it
hopes for. Long since, it has anticipated its hope in its prayer: Your
Kingdom come. Your will be done, on earth as in heaven. Give us our daily
bread. Forgive us our sins. Deliver us from evil. '
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VI. SHARED HOPES IN THE FACE CF THE'COMMON FUTURE

"Christ is risen!' What does it mean to have common hope in a world where
we face common threats? There are common Christian commitments; concerted
action is possible, although the emphases are different in different parts
of the world.

Qur common hope is threatened by increasing and already excessive concen-
trations of power with their threats of exploitation and poverty. They are
responsible for the ever-widening gap between rich and poor, not only between
nations but within individual nations. Political expleitation and dependency,
hunger and malnutrition are the price paid by the pbor for the superabundance
of goods and power enjoyed by the rich. Concentration of power also leads to
the preservation of the existing and the formation of new class distinctions.
Nevertheless, we share a common hope; for we-believe that God has taken sides
in this struggle (Ps. 103:6). :

Our common future is dominated by our increasing capacity to shape the
physical world. Science and technology have bettered the human lot. Wisely
used, they can help to feed the hungry, heal the sick, devélop communication,
strengthen community. The refusal to use these powers responsibly on the part
of all people everywhere, and especially the ability of the affluent to
appropriate these benefits for themselves, threatens us with environmental
collapse, biological catastrophies and nuclear destruction. Nevertheless, we
hope in the continual action of the Creator Spirit who will not abandon his
creatures and who can prompt us to act responsibly as stewards of creation.

The most alarming concentration of power in our time is the seemingly
uncontrollable growth of armaments. The present arsenal of nuclear warheads
held by the superpowers numbers well above 10,000 - more than a million
times the annihilating power which devastated Hiroshima. Even the so-called
Third World has increased its commitment to armament from eight billion
dollars in 1857 to forty billion in 1977. It is important not to overstate
our hopes, but God's Spirit opens doors beyond human expectations. Evil is
not necessary. The Spirit can plant the leaven of peace in unexpected sur-
roundings, and create hope that it is possible to establish justice without
recurring to war.

There are pressures and forces everywhere which threaten to disintegrate
the human community. Races, classes, sexes, even religions are set against
each other. In all places inherited patterns of society are dissclving and
weakening the sense of belonging which community provides. At the same time
new forms of community are emerging which in their newness can also create
anxieties. Nevertheless, the Spirit works with a surprising freedom, pre-
serving that which sustains life and bringing to birth sémething genuinely
new. Therefore, we can have courage to experiment with new forms of association,
new structures and institutions, new forms of human relationships.

Our common hope is threatened by assaults on human dignity. Statistics
for programmes, stereotypes for discrimination, slaves, victims, or simply
the forgotten - human persons and human possibilities are everywhere threa-
tened today. Individual human rights are violated by arbitrary arrest and g




""disappearances'. We are appalled at the growing numbers of ”pfisoneré of
conscience" and at the increasingly systematic use of torture as an ordinary
method of exercising power. But social human rights are likewise violated by
denial of food, housing, jobs, education and health care, compounded by
"racism and sexism. There is no part of the world where some of these vio-
lations are not present. Those who dehumanize others thereby dehumanize
themselvgs. Nevertheless, we have hope because God affirms the dignity of
“the very last". ' : ' ' ’

Commitment to the common future and life itself are eroded by meaningless-
ness and absurdity. In situation of affluence, this may result from "playing
by the rules of the game'" in a success-oriented culture. In situations of
rapid cultural or social change, it may arise in the confusion of being
called to fill previously undefined roles. In situations of exploitation,
dependency and 'marginalization" it may be imposed by the sense of impotence
and frustration which comes from the inability to act for oneself or one's
class. Nevertheless, we share a common hope, for the Son of God himself with-
stood the threat of meaninglessness and absurdity. God's healing word will
come with different accents: to the affluent it is the challenge to renounce
false gods: to the confused it offers the light of Jesus' life to clarify
perplexity; to the dispossessed it comes as a challenge and empowerment
to take up the struggle. To all it promises that life makes sense.

The problems seem overwhelming. The cry for realism is deep in each one
of us, and it expresses a kind of ultimate question about Christian hope.
But we believe that each rightful action counts because God blesses it. With
the five loaves and two fishes which the young man brought to him, Jesus
fed the multitude. Hope lives with special power in small actions.

Above all, we dare to hope in the face of death, the ultimate threat to
our aspirations and actions. As sinners under the judgment of God we are bound
to die. Therefore death is the "last enemy" of our hopes. It penetrates life
with paralyzing power, especially where it takes away people before they have
had a chance to live, Yet hope in Christ focuses precisely on this enemy.

The triumph of God's grace is the resurrection - Christ's victory over death
and sin with all their allies. The Apostle says: "If in this life only we
have hope in Christ, we are of all men most miserable™ (I Cor. 15:19). We
rejoice that his crucial "if" is answered unequivocally: not 6nlz in this
life. It is this 'mot only" that gives life its hopeful horizon. Fate is
broken. There is a tomorrow for us today - and in the day of our death.

The Christian hope is a resistance movement against fatalism.

s .VII. HOPE AS THE INVITATION TO RISK

"Christ is risen!" But the risen one is the Crucified. This means that
our life in hope is not a guarantee of safety, but an invitation to risk.
To live in hope is never to have reached our goal, but always to be on a
risk-laden journey. :
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To live in hope is to risk struggle. We are denied the privilege of being
"neither hot nor cold" of adopting a pseudo-neutrality that covertly supports
those in power. To struggle is to take sides openly, saying "yes" to some at-
the cost of saying '"no" to others. If patient endurance is all that is possible,
that too can be a form of protest. We can afford to fail, since God can use our
failures in the fulfilment of his purposes. Hope embraces the risk of struggle.

To live in hope is to risk the use of power. Some have too much power to
be trusted; most have too little to be effective. It is not right that a few
should impose their decisions on the many. We must seek identification with
the powerless and help them escape a life of dependency on others. But we
must also minister to those in power, asking them to listen to "the wretched
of the earth", to use power justly and share it with those who stand outside.
Hope embraces the risk of the responsible use of power.

To live in hope is to risk affirming the new and re-affirming the old.
To affirm the new is to acknowledge that Christ goes before us; to re-affirm
the old is to acknowledge that he did not come to destroy but to fulfill,
for he is the same yesterday, today and forever. Hope sends us on untried
ways and calls us to discover the new whether it is represented by the
challenge of new cultural contexts, the call for new life-styles or previously
unheeded cries for liberation. When we lock ourselves to the past we may be-
come deaf to the groanings and pleadings of the Spirit. Yet, the Spirit will
always re-affirm the truth of Christ. Therefore, hope embraces the risk both
of new departures and of faithfulness to the past against the temptation of
passing fashions.

To live in hope is to risk self-criticism as the channel of renewal. Within
culture and within the Church, renewal comes through challenge to what is
established, so that it can be revitalized or cast aside. But renewal in the
true sense of the word is not within our power. It arises as we are judged by
God and driven to repent and bear fruits worthy of repentance. This can also
include, however, a certain light-heartedness, a willingness not to take our-
selves too seriously. Only those who can smile at themselves can be ultimately
serious about other selves. Hope embraces the risk of self-criticism as the
way to renewal. '

To live in hope is to risk dialogue. Genuine encounter with others can
challenge us to vacate positions of special privilege and render ourselves
vulnerable. To enter dialogue with people of other faiths and ideologies is
to risk having one's own faith shaken and to discover that there are other
ways to state the truth than we have yet learned ourselves. The dialogue with
Jews holds special promise and difficulties; promise of enrichment, because
with no other people are our common roots so deep; difficulties, because the
theological and political questions which arise threaten to divide us from
one another as well as from them., Because in dialogue we can receive a
fuller understanding of our own faith and a deeper understanding of our
neighbour, hope is not afraid of dialogue.
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To live in hope is to risk cooperation with those from whom we differ.
When we join with others in immediate human tasks we risk being used and
absorbed. But when we find those who, not acknowledging the name of Christ,
are serving humanity, we can side with them, both for the sake of all Ged's
children and, if occasion permits, to give account of our own hope. Hope is
willing to risk cooperation with those who are different. '

To live in hope is to risk new forms of community between women and men.
This calls for a grace and understanding that can take past structures,
stereotypes and resentments and transmute them into new forms of living to-
gether, both inside and outside the Church. We are challenged to discover on
the basis of scripture and traditién contemporary ways to express mutuality

and equality, and especially to understand anew what it means to be created -

in the image of God.

To live in hope is to risk scorn. To most of our contemporaries our hope
appears vain; it is at best irrelevant, at worst malevolent. To live in
hope is nevertheless to continue to witness to the saving power of Jesus
Christ, whether we are ignored or attacked. Because to spread the Gospel
is not only our mission but also our privilege and joy, we can run the risk
of ridicule. ¥

To live in hope is to risk death for the sake of that hope. No Christizn
may decide that someone else should be a martyr. But each of us confronts
the likelihood that faithful witness can be costly witness. The Christian
hope is not that death can be avoided, but that death can be overcome. Those
who truly live in hope have come to terms with death and can risk dying with
Christ. For some that is rhetoric; for others it is the bedrock assurance
from which they face each new day. To live in hope is to embrace the risk
of death for the sake of that hope.

"The saying is sure
if we have died with him, we shall also live with him;
if we suffer, we shall also reign with him;
if we deny him, he also will deny us;
if we are faithless, he remains faithful -
for he cannot deny himself."”

(II Tim. 2:11-13)

y e




THE AMERICAN JEWISH COMMITTEE - /\)C' ’C -
165 East 56th Street
New York, N. Y. 10022

TO: ACCOUNTING DEPARTMENT

PAYMENT AUTHORIZATION

Date Se 2

Pay to: _WORLD JEWISH CONGRESS
CASE POSTALE 191 %

Address: 1211 Geneve 20 : :
1, Rue de Varembe
Switzerland

Amount In Words:_FOUR HUNDRED FORTY ONE DOLLARS AND THIRTY CENTS.
EXPLANATION

CATHOLICS AND JEWS IN MADRID, SPAIN APRIL 5-7, 2978

SEE ATTACHED STATFMENT........ i

PLEASE SEND CHECK TO RABBI TANENBAUM BEFORE Sept. 28th.....

Accounting Charges

Department INTERREL IGIOUS AFEAIRS

Division

Budget Item 1-4-6

Payment and charge' authorized by:

-
1
P | B2
1 .
! .

Authorized Signature



STATEMENT OF EXPENSES

INTERNATIONAL LIAISON COMMITTEE MEETING OF CATECLICS AND J

EVS

Madrld, Spain 5-7 April 1978

‘& IJCIC share in the closing banquet

at the Community
b. Refreshments
Ca Tape recording
d. Secretarial help
e, Photographs :
f. Photocopies of documents

£ Distribution of Press release (taxis)

n. Bus to Toledo

i. ' Miscellaneous Community expenses

TOTAL EXPENSES TO BE SHARED
BETWEEN THE FOLLOWING ORGANIZATIONS:

1. American Jewish Committ&g -
2: B By rAaBIN | -
3., Synagogue Council of Americ& -
L, World Jewish Congress‘ -

Rate: $1 = Ptés 77

25% Ptas

Ptas

44,000

6,000
40,000
10,000
11,000
7,790

1,895

6,750

7,825

~ Ptas 135,920

e L N
- e e e o am a a= =

33,980 = US$ 441,30
33,980 = 441,30
33,980 = 441,30
33,980 = 443,30

Ptas 135,920

i ik T r
- e = ——

=US$1,765.20

- o o =
==
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Memorandum

To: Bertram H. Gold
From: Zachariah Shuster
Subject: Bill for Catholic = Jewish Meeting in Madrid.

I am sending herewith the statement of the expend-
itures of the World Jewish Congress on behalf of the
IJCIC participants in the International Liason Committee
of Catholics and Jews which held its meeting in Madrid
on April 5-7.

As you see our share amounts to the sum of $441.30.
I am confident that you will take care of this bill at
the first opportunity.

I wish to extend to Sylvia and yourself my best
wishes for a healthy and Happy New Year.

¥y

Ll

I
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%

RICHARD MAASS, Presidemt B - B BEATRAM H. GOLD, Erezitive Vice-Prasigent
MAYHARD 1. WISHMNER, Chairman, Board of Geverngss W MOATON K. BLAUSTEIN, Chairman, Mational Executive Councit B HOWARD |, FRIEDN:N. Chafrman, S¢v: o' 7Trusiess W
GERARD WEINSTOCK, Treazurer W LEONARD C. YASEEN, Secretary B RCIZAT L HOROWITZ, Azsooiate Treasurer @ THECDDRT ELLENDEF, CRrew3s Ewrnt o (imny'2e &
Honera'y Presicents: MORRIS B. ASRAM, LOUIS CAPLAN, 8VING M. ENGEL, ARTHUR J. GOLUGBERG, PHILI? E. HCFFMAN, ELMER L. WINTES M Honceary wece-Pregceniss NAT=aN APPLEMAN
RUTH R GODDARD, JACK A, GOLDFARS, ANDRZW GOODMAN, EMERY E. KLUINEMAN, JAMES MARSHALL, WILLIAM ROSENNALD B MAY M. FISRER,  soeeovary Chagm:

National  Esecutive Countil B MAURICE GLINZAT, Honorary Traasurer B JOHN  SLAWSON, Evccutive Vice-Presicent Emerstys W Vice-Presidanis: STANFOQRD M 220 STEIN. hact
Ciry, SD: JORDAN C. BAKD, Cleveland; EDITH 5. COLIVER., San Francisca: DAVID HIASCHHOAN, Baltimore; RAVMOND F. KRAVIS, Tulsa, ALFRED H., MOSES, Washegion, 2C,
ELAINE PETSCHEK, Wesichester; MERVIN H. RISEMAN, New York; RICHARD E. SHERWOOD, Los Angeles; SHERMAN M. STARBR, Bcston; ELISE D. WATEAMAN, New York #
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SYNAGOGUE COUNCIL OF AMERICA W

memoranadum

to: Members of IJCIC W

from: Michael Wyschogrod
subject: Next Meeting
date: October 26, 1978

There will be a meeting of IJCIC
DATE: Wednesday, Nov. 22, 1978
TIHE: 12:30 P.M. (Luncheon will be served)
PLACE: Conference Room - Synagogue Council of America
432 Park Avenue South, New York City
(near 30th Street)

to hear a report from Dr. Joseph Lichten on recent develcpments
in Rome.

Please return the enclosed card promptly in order to facilitate
our arrangements.

Kindest regards.

MW:hfe
Enclosure

432 PARK AVENUE SOUTH, NEW YORK, N.Y. 10016 - Telephone: (212) 686-8670
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Central Office

P.0.Box No. 68
150, route de Ferney

u m 1211 Geneva 20 - Switzerland
o Tel. EMLARI4S0 (022) 03 B4 00
; 6\ Telex:23423 OIKCH
ﬂ Cable : OIKOUMENE GENEV A

™ COMMISSION OF THE CHURCHES ON INTERNATIONAL AFFAIRS

\ N ofThe\NoHd'CouncH of Churches

Moderator: Olla Dahién Director: Leopoide J. Nillye

November 1978

To: Member churches of the WCC
National Councils affiliated to the WCC
WCC Central Committee members

Dear Friends,

I. The WCC Executive Committee meeting in Helsinki, Finland,
September 18-22, 1978, requested

"in view of the crucial developments in the Middle East which
cause great anxiety and concern expressed at this meeting ...
about issues related to the life and witness of Christian
churches in the region", :

that:

"the General Secretary and the Commission of the Churches on
International Affairs share with member churches of the WCC
and national councils affiliated to it, before the Central
Committee meeting in January 1979, stated positions of the
WCC regarding the Middle East, information on recent
developments and involvements of the WCC in the region".

II. The Commission of the Churches on International Affairs
of the WCC, therefore, requested by the General Secretary of the
WCC, on the basis of the Executive Committee mandate earlier
referred to, is herewith sending to you documents, reports and
information with regard to:

- stated positions of the WCC regarding the Middle East,
- information on recent developments, and
- involvements of the WCC in the region.

ITI. The documents and information are as follows:

1. WCC stated positions regarding the Middle East

1.1. Statements by the WCC Fifth Assembly, Nairobi 1975, on
The Middle East and Jerusalem, .

o/-

New York Office : 777 United Nations Plaza, New York, N.¥Y. 10017 Tel.: 88344616, Cable: OIKOUMENE NEW YORK
Tel: B67/589%0



1.2, Statement by the WCC Executive Committee, March 1976,
on Lebanon,

1.3. Statement by the WCC Central Committee, August 1976,
on Lebanon, :

l.4..  Statement by the WCC Central Committee, August 1976,

on Cyprus, and
1.4.1. Statement by the WCC Executive Committee, April 1975,
on Cyprus.

2. Information on recent developments in the Middle East

2.1. A report on recent developments and trends in the
Middle East, by the General Secretary of the Middle
East Council of Churches (MECC), Mr. Gabriel Habib.

2.2. Observations stemming from staff travel to Israel and
Occupied Territories, May 1978.

L‘2.3. Summary of the Camp David Agreements, related documents
and the current stage of negotiations.

3. Humanitarian and material aid involvements of the WCC in the

region

IV. Some general observations

1) The unrescolved conflicts in the Middle East have escalated
in the immediate past and pose serious threat to peace in the region
and globally. The escalation in military terms has been accompanied
by an extension in the geographical areas involved. In addition to
the traditional trouble spots of Israel, Palestine, Lebanon and
Cyprus, attention should be paid to Iran.

2) Any sucessful peace negotiations in the Middle East need
to include the parties directly concerned, namely Israel and
Palestinians. The core of the conflict remains the Israeli-

tinian one. In the absence Of CONCYE&TE Processes towards a
solution of thls basic issue, there seems to be scarce prospects
of lasting peace in the area.

3) Lebanon is still the clearest expression and epicentre of
. many trends in the area. On Lebanon the WCC emphasis continues to
be on political solutions that would safeguard the unity and
territorial integrity of Lebanon and maintain it as a country
where people of various faiths and cultures live together in
peace and -harmony.



4) Opportunities available for churches inside and outside
the area for peace efforts should be further explored. However,
the concern for peace in the Middle East must be based on the
realities as they present themselves. It must be based on a
universal concern for human beings in a difficult and complex
position. Often Christians outside the area have based their
opinions on their own theological view of the future of the
area. The historical Christian churches in the area complain
that Western Christians, who visit the Holy Land in large numbers,
do not take up sufficient contact with them or learn from them
about their life and work.

This is a challenge to both Christlan Jewish as well as
Christian—Muslim dlalogue.

It is finally a challenge to Christian peace efforts, which
must take into account the fact that peace, in the Judaeo-Christian
conception of SHALOM, is not only the absence of war, but the

fulfillment of justice.
. //’_“W
Yours sin rely;f
Ir/ /u | 7
Lec\po do J. @hus i

Director

P.S. The French or German translations of this letter and
enclosures will reach those of you concerned at the soonest.
Please excuse the delay due to the heavy pressure on the
WCC Language Service prior to the Central Committee meeting
in Jamaica, January 1979.

R
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1.1. STATEMENTS BY THE WCC FIFTH ASSEMBLY - NATROBI/KENYA
(23 November - 10 December 1975)

THE MIDDLE EAST

1. The World Council of Churches has expressed concern regardlng the
situation in the Middle East on previous occasions. Events which have
occurred in the area during the meeting of the Fifth Assembly in
Nairobi have demonstrated anew that tensions persist there unabated

2. We are concerned at the continued escalation of military power
in the area which can only aggravate the threat to world peace
from the unresolved conflict and stress the necessity for the:
great world powers to cease furnishing the arms which. maintain

and aggravate the tension.

3. We recognize that an international consensus has emerged as' the
basis for peaceful settlement on the following: I—

C?

*»- a) Withdrawal by Israel from territories occupied in 1967.

b) The right of all states including Israel and the Arab states
to live in peace within secure and recognized boundaries.

c) The implementation of the rights of the Palestinian people to
self-determination.

We are encouraged that the parties to the conflict seem .to be
progressively willing to accept these principles.

4. We recognize the Second Sinai Disengagement Agreement as a
means of reducing tension between Egypt and Israel. However, since
it is not addressed to the fears and distrust among Israel, other
neighbouring states, and the. Palestinian people, this Agreement
must be followed soon by resumption of the Geneva Peace Conference
for reaching a total settlement on the basigc Or the principles
mentioned above. The Geneva Conference should necessarily involve
all parties concerned, including the Palestinians.

——

5. We note that some Arab States have recently declared their
readiness, with the participation of the Palestine Liberation
Organization, to seek agreement with Israel based upon these
principles.

6. Although the parties have not trusted one another sufficiently
until now to engage in dialogue, full mutual recognition by the
parties must be seen not as a precondition to, but rather as a
product of the negotiation. We call upon all parties to take those
steps essential to negotiations with hope for success. Among these
steps, we emphasize the cessation of all military activity, both

7. Peace in the Middle East must be based upon justice and
security for all concerned. The well-being of each party depends
upon. the well-being of all other parties. We urge the churches to
help their constituencies to have more acurate information on and
more sensitive awareness of the various dimensions of the

Middle East conflict. The churches could thus help to promote
mutual trust among the parties and to develop a responsible
involvement in peaceful solution on the part of their members

and the government of their countries. This opportunity is open
to churches within the area and the churches outside the area

as well. '



JERUSALEM

1. For many millions of Christians throughout the world, as well

as for the adherents of the two great sister monotheistic religions,
namely Judaism and Islam, Jerusalem continues to be a focus of
deepest religious inspiration and attachment. It is therefore

their responsibility to cooperate in the creation of conditions

that will ensure that Jerusalem is a city open to the adherents

of all three religions, where they can meet and live' together.

The tendency to minimize Jerusalem's importance for any of

these three religions should be avoided.

2. The special legislation regulating the relationship of the
Christian communities and the authorities, guaranteed by international
treaties (Paris 1856 and Berlin 1878) and the League of Nations and
known as the Status Quo of the Holy Places must be fully safeguarded
and confirmed in any agreement concerning Jerusalem. Christian Holy
Places in Jerusalem and neighbouring areas belong to the greatest
extent to member churches of the WCC. On the basis of the Status Quo
none of the church authorities of a given denomination could
represent unilaterally and on behalf of all Christians the Christian
point of view, each church authority of a given denomination
representing only its own point of view.

3. . Many member churches of the WCC are deeply concerned about the
Christian Holy Places. However, the question of Jerusalem is not
only ‘a matter of protection of the Holy Places, it is organically
linked with living faiths ‘and communities of people in the Holy
City. Therefore the General Assembly deems it essential that the:
Holy Shrines should not become mere monuments of visitation, but
should serve 'as living places of worship integrated and responsive
to Christian communities who continue to maintain their life and
roots within the Holy City and for those who out of religious
attachments want to visit them.

4. While recognizing the complexity and emotional implications of
the issues surrounding the future status of Jerusalem, the General
Assembly believes that such status has to be determined within

the general context of the settlement of the Middle East conflict
in its totality. .

5. However, the Assembly thinks that apart from any politics, the
whole settlement of the inter-religious problem of the Holy Places
should take place under an international aegis and guarantee which
ought to be respected by the partles concerned as well as the ruling
authorltles.

6. The General Assembly recommends that the above should be
worked out with the most directly concerned member churches, as
well as with the Roman Catholic Church. These issues should also
‘become subjects for dialogué with‘Jewish and Muslim counter-parts.

i The Assembly expresses its profound hope ‘and fervent prayers for
the peace and welfare of the Holy Clty and all its inhabitants.
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9. STATEMENT ON THE SITUATION IN LEBANON : ' 3.
EXECUTIVE COMMITTEE WCC,GENEVA '
March 26, 1976

In deep compassion and sympathy with the people of Lebanon,
inflicted with further suffering as a result of the eruption of
renewed fighting, the Executive Committee of the WCC: .

- appeals to the people and all parties involved in Lebanon to
renounce violence, and to spare human lives through a renewed
commitment to finding negotiated solutions;

- prays that God will help them, in this peaceful way, to
restore the harmonious community life which made Lebanon a,
symbol of hospitality, unit and peace, and to establish a
society with justice and dignity for all;

- realizing that the conflict in Lebanon is essentially political,
not religious, renews the repeated appeals of the WCC to its
member churches and to governments concerned to do their utmost
in supporting efforts to bring a just peace to Lebanon and the
whole Middle East;

- expresses its gratitude to the member churches for the support
they have given to the humanitarian assistance programmes oOf
the WCC, in .collaboration with the MECC, to bring relief to.
the victims of this conflict, regardless of their religious,
ethnic or political affiliation;

- appeals to the member churches to continue and intensify this
support. i

1.3. RESOLUTION ON LEBANON

The WCC Central Committee, meeting in Geneva, August 1976, endorses
the statement of the Executive Committee of the WCC made in

March 1976 declaring that "the conflict in Lebanon is essentially
political, not "religious" and appealing to "the people and all
parties involved in Lebanon to renounce violence, and to spare
human lives through a renewed commitment to finding negotiated
solutions”. The Central Committee commends the pastoral letter

of the officers of the Middle East Council of Churches ' (MECC)

sent in June 1976 to member churches in Lebanon where they

affirmed that "our Christian faith compels us to create a spirit

of unity, understanding and cooperation towards the well-being of
all people in Lebanon regardless to their religious and political
affiliation". The Central Committee further appeals to the mass
media to avoid describing the Lebanon crisis as a religious conflict.

The Central Committee recognizes that urgently needed short-term
relief and long-term reconciliation, for which the MECC and member
churches, among others, are working and praying, are still
imperilled by indiscriminate but also by calculated killing and
destruction. Civilian populations have often been the first to
suffer, for example in Damour, Koura and Tel Al-Zaatar, and they
need immediate humanitarian relief. But such outrages can only
be avoided in the future if the spirit of reconciliation in terms
of forgiveness, understanding and reconstruction is revived. The
people and the leadership of Lebanon, together with all their
neighbours, need to recreate the unity of Lebanon as a unique
challenge of hospitality and peace between people of different
faiths and ideologies.



The Central Committee expresses gratitude to the churches for
their willing assistance to people affected by the conflict

in spite of almost unsurmountable difficulties. It urges tpem '
to continue and expand participation in relief and rehabilitation
efforts as the tragedy continues and new avenues of assistance

become open.

The Central Committee is convinced that any work for the

establishment of a just and unified society in Lebanon would

" contribute significantly to implementation of the national
"rights of the Palestinians to self-determination. Conversely any
solutions to the wider problems of the Middle East need to be
related to resolution of the Lebanon crisis. The Central
Committee reiterates the conviction of the WCC Fifth Assembly
that "the well-being of each party in the Middle East depends
upon the well-being = of all other parties".

1 RESOLUTION ON CYPRUS

The Central Committee of the World Council of Churches meeting in
Geneva, 10 to 18 August 1976, reiterates its deep concern about
the situation in Cyprus and the plight of 200.000 refugees and

is alarmed by the continuing failure to implement successive

UN General Assembly, Security Council and Commission on Human
Rights Resolutions on Cyprus. It is gravely concerned by the
continuing expulsion of Greek Cypriots from their homeland in

the North, the changing of the demographic pattern of Cyprus

and the desecration of religious and sacred places. _

The Central Committee therefore:

- calls for the immediate implementation of all relevant UN
Resolutions on Cyprus,

- urges the Turkish government to put an immediate end to the
expulsion of Greek Cypriots and to the organized immigration
of Turks to the island and that the return of all refugees and
displaced persons to their homes in safety be facilitated,

- calls for due respect for religious and sacred places,

- calls for immediate resumption in a meaningful and constructive
manner of the negotiations between the representatives of the
Greek Cypriot and Turkish Cypriot communities under the auspices of
the Secretary General of the UN, to be conducted freely and on
the basis of equality with a view to reaching a mutually acceptable
agreement based on their fundamental and legitimate rights. -



1i&ads STATEMENT ON CYPRUS

The Executive Committee of the WCC meeting in Geneva (14-18 April 1975)
welcomes the announcement by the United Nations of the resumption

of direct talks between the representatives of the Greek and Turkish
communities in Cyprus, on the initiative and with the participation

of the Secretary General of the United Nations in Vienna, on

28 April. The resumption of these talks is an urgently needed step
towards solving the complex problems in Cyprus with their tragic

and dangerous dimensions. The Executive Committee expresses the

hope that these talks will lead to mutual respect and cooperation
between the two communities.

The Executive Committee urges especially in the context of the plans
for talks between the two communities that all parties directly

or indirectly involved strictly refrain from seeking to impose any
solution which does not take full account of the real will and
desire of the Cypriot people themselves.

Notwithstanding the hoped for long-term benefits of the Vienna
talks, the Executive Committee, reiterating the substance of the
statements made by the WCC Central Committee (Berlin, August 1974),
strongly urges the implementation of the UN General Assembly's
resolution No. 3212 requesting the speedy withdrawal of all foreign
armed forces from the Republic of Cyprus, in the framework of

its independence, sovereignty and territorial integrity. The
Executive Committee notes with deep regret that, though five

months have elapsed since the unanimous adoption of the resolution
by the UN, no effort has been made towards its implementation.

The Executive Committee strongly urges all parties concerned to
undertake the necessary steps which would effectively enable the
early and safe return of all refugees and displaced persons to
their homes. The Executive Committee affirms that refugees and
uprooted pecple should not be used as pawns in negotiations or
become the object of political exploitation.



2.1. RECENT DEVELOPMENTS AND TRENDS IN THE MIDDLE EAST

Issues of ethnic and religious groups, nationalisms and
territorial integrity of countries in the Middle East are
unfortunately today intertwined with expressions of interests
‘'of many countries in the neighbourhood and outside the region.

Within the states of the region, internal contradictions -
economic, political, social, cultural, religious - have been
exacerbated by the ongoing conflict as well. Some of these
contradictions even tend to become essential parts of it.

These negative interlinkages from within and from without
have the clearest expression and epicenter in Lebanon even
though they are increasingly noticeable elsewhere in the region.

They all have ﬁrgent and important bearing on the life
and witness of the Christian churches in the Middle East.

Some of the new trends and tendencies are highlighted
in the report by Mr. Gabriel Habib, General Secretary of the
Middle East Council of Churches (MECC).

The contents of this report are excerpts from a memorandum
of August 1977 written to the Middle East Committee of the
NCCCUSA. However, the substance of the memo still holds as
a most relevant background for the understanding of political,
social and religious issues in the Middle East. '




led with other factors to the two years war, from which
that country is still recovering. Such a situation only
serves the purpose of those forces, which are designing an
ethno-religious structure for the future Middle Eastern
societies.

c) There seem to be seriocus efforts being made to replace
secular ideologies with religious ideologies. This is why
one is witnessing the emergence of conservative Muslim
political groups and the emergence of extremist right-wing
religious leadership in Israel with Begin coming to power
with the Talmud in hand, as well as the appearance of
tendencies among some Christians towards establishing
Christian political entities. The defenders of such
policies consider secular ideologies dangerous as by
aiming at the separation of state from religion they
create a favorable atmosphere for Marxism and Communism,
or at least conducive to a sort of Western cultural ethos
infavorable to Islam and Israeli Judaism.

President Carter, with his emphasis on the biblical
tradition and his efforts to give the United States a new
image in the area of political ethics, may indirectly

be encouraging fundamentalist teachings stimulates not

only conservative Christian tendencies, but also
conservative reactions on the part of Muslisms and Jews
toward the Christian community in the area. This is the
reason that I think a close, ecumenical presence directed

at President Carter and the administration is very important.
There would be opportunity to bring the necessary corrective
to bear on conservative advocates and the religious
implications of U.S. policy affected by this point of view.

IT. MUSLIM-CHRISTIAN RELATIONS

It is very legitimate to promote Muslim-Christian dialogue
and relations within the NCC. There are enough positive theological
and historical arguments to encourage such developments. However,
I would like to share with you the following concerns and questions
that you might need to take into consideration:

a) I hope that you will avoid making the same mistake in your
relation to Islam that was made with Judaism. Because of
past Christian persecution of the Jews, you were misled by
an understandable guilt complex in developing a certain
type of Christian-Jewish (more particularly zionist)
dialogue in favor of Israel. Western Christianity has
had a war relationship during the Crusades with Muslim
Arabs. As Islam is now in a position of power, you may



be tempted for economic and political reasons to take

an overzealous approach to a type of Western Christian-
Muslim dialogue, which may be carried without taking

into account the concerns and dilemnas of the Christian
communities in the Arab world. It is therefore imperative
to take seriously the reality of these Christian
communities, before setting the bases and strategy of
your dialogue at the expense of their presence and
witness in the predominantly Moslem society.

b) Theological discussions with the Muslims are important,
but in the Western world they tend to become an
intellectual exercise, which sometimes serves the
political needs of the Western Christians. This is the
case with Christian-Marxist discussions in the West,
whereas, in Marxist-dominated countries, the dialogue
is non-existant or is experienced completely differently.
What is called dialogue in the West is called existential
living or witness in the Middle East. '

c) On the other hand, we have the duty to help Muslims
understand that the Church is not a super-international
power, -but is what they see at home. in their own countries.
Therefore, when churches in the United States relate to
Saudi Arabia, Libya, or another Islamic country, they
must do it in close collaboration with the local
Christians. We need you to help Muslims recognize that
the Christian communities in the Middle East. are a part of
the universal Church, but you need us to give Muslims
the right understanding of the nature of the local church.
The Muslims should rediscover that the Christian power
is not the Western political and economic power, but is
that of the Holy Spirit, who could be manifested in the
local politically and eccnomically powerless Christian
communities.

d) My last remark on this subject is more complicated, and
might appear strange to you. We all know that there is a
pre-history involved in relationships between Islam and
Christianity. There has been a history of war and
colonialism in which Muslims have always considered
themselves an oppressed majority; needing independence
and liberty from Western powers which, to them, were the
expression of Christian culture and religion. Now that
Muslims have economic power in their hands, they are-

‘seizing the occasion to take their rightful place in the
world community. This is a.legitimate aspiration. But
unfortunately this aspiration is not helped by the world

juncture to be fulfilled in a normal way.
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l. The American/Saudi Arabian alliance, expressed in
technology and petro-dollar exchange, is making those two powers
willing to do anything to protect the region from Soviet unfluence.
One of the measures taken is the encouragement of religious
ideologies which then become a bulwark of the national security.

A stronger Muslim religion in the Middle East is, for the powers
concerned a bastion against atheism and Marxism and thus a strenght-
ening of the national security. The temptation for the leaders who
are creating such an atmosphere is to overlook the fate of the
Christian Community set in the midst of conservative and assertive
Moslem groups which are taking the opportunity to gain more power.

2, Libya and Saudi Arabia are both aiming to preserve the
‘region from materialist-secular ideologies, with Libya taking the
way of Islamic Socialism, and Saudi Arabia the way of Islamic
Capitalism. Both are proposing, however, that Islam becomes the
inspiration of the future society, whether within a capitalist or
a socialist program.

3. The Israeli concept of existence on one hand, and recent
expressions of conservative Islam on the other are both opposed to
a concept of Christian community which in the post-Constantinian era
became open to various secular forms of society. Arabism was a
secular ideology originating in Western rationalism and promoted
by the Arab Christians in view of separating Arabs from Turks, and
thus forming a society based on modern "Western" nationalist
ideologies instead of Islam. Therefore, if Christians continue to
call today for the separation of state from religion, they could
be viewed in the eyes of Israel and conservative Islam as a
dangerous "missionary" or "revolutionary" group trying to
desintegrate Islamic and Israeli theocracies.

4. Consequently, currently there seems to be a coincidental
theological correlation between conservative Islamic and Israeli
Jewish objectives as far as the future of society in the Middle
East is concerned. I am asking you to be open and positive in
witnessing to our faith, but you should be careful not to be led
to compromise against the Christian vision of man and society and
thus affect the life and destiny of the Christian community in the
Middle East.

There are two theological assumptions that have been reflected in

the Israeli concept of existence. One is the concept of power,

which has been discussed through the World Council of Churches
Christian-Jewish dialogue. The Jewish partner is trying to convince

us that spiritual power cannot be separated from political power.
-That is why some Christians, influenced by this thinking, are

. conceiving a political existence for the Christian communities

~in the Middle East.




11.

Secondly there is the concept of the community of communities
which also has been discussed in the World Council of Churches in
Christian-Jewish dialogue. According to Jewish sources, the world
is not moving toward the goal Christians have always perceived,
one world community, a vision based on their vision of the cosmic
Christ, in whom there is no Arab, nor Greek, nor Jew etc. The
world is rather a community of communities, each one having its
own source of inspiration, philosophy of existence, and self-
understanding '

The concepts of power and community of communities, which are
subject to theoretical discussions in the West are now being
violently implemented in the Middle East. On the other hand, when
I watch television here in New York, especially when I listen to
Sunday worship services, as I did last Sunday just for my own
education, I feel as if the era of the "main line ecumenical
churches" is over. A new era of fundamentalist Christianity is
beginning and becoming a world phenomenon. Religious alliances
seem to be developing against atheism as a political security.

In the Middle East Christians are also called to convert their
mission to Judaism and Islam into a dialogue based on the concept
of self-understanding and into relations based on a political
balance of power between the three religious communities.

IIT. MISSION THEOLOGY

My last point is related to the issue of Western Christian
mission in the Middle East. Here also I am glad to notice through
Mr. Butler's report the serious attempts you are making in promoting
better understanding of the vocation of the churches in the Middle
East, as well as the imperatives of their Christian witness in
‘the region. However, a great deal remains to be done towards a
deeper ecumenical approach to relations with those churches and
to Christian mission in general. A serious change of policy and
strategy must be considered on the official level as soon as
possible. The Middle East Council of Churches has expressed its
views on this subject at the Consultation on "Dialogue and Witness"
held in Broummana in 1975. A MECC delegation came to New York
and discussed with you the need for a new approach to mission and
witness. It is your turn to take concrete action in this respect
on denominational and interdenominational levels. In my humble-
opinion a change of policy should include the following objectives:

A. The main aim of missions in the Middle East today should
be the fulfillment of Christian unity.

The divisions of the Christian in the early centuries have led to
the emergence of Islam as a substitute religion. The divisions of
the Christians in the twentieth century contributed to the emergence
of modern Israel, which is in some Western theology, the fulfillment
of the 0l1d Testament prophecies. Facing the conservative and
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assertive Islamic and Israeli theocracies, Christianity in the Middle
East cannot afford to be any longer divided. If compromise with the
new religious ideologies or political existence cannot be a genuine
Christian way of life, then our only witness is to reflect
sacramentally the one body of Jesus Christ so that we may be one as
He and His Father are one and that the world would see that He has
sent us and thus believe. Conseguently,

B. The missionary movement should be transformed from a divisive
factor through proselytism and competition into a movement of
Christian unity.

Despite its authentic inspiration and zeal to witness to Jesus
Christ, and despite its positive results, the missionary movement
could not avoid being objectively affected by Western cultural,
political, and economic colonialist interests and thus become a
cultural and to a certain extent a divisive political factor in the
"mission field". In the Middle East in particular, the ongoing
negligence by the missionary movement of the ecclesial value and
vocation of the local churches - Orthodox in the beginning and
Protestant later - has made the missionary movement to a serious
extent a divisive ecclesiastical factor in the life of the churches
in the region. It is now of historic importance that the churches in
the West contribute to foster a new era of genuine vicarious
ecumenicity in the Middle East, where the Christian faith' and
existence are greatly challenged.

C. Theological understanding should be reestablished in order
to help reintegrate mission with its motivation and goals
into the process of building the one body of Christ

In certain American circles, the prevailing concept of the Church
being mission has to a great extent reduced the nature of the Church
to its missionary dimensions. And as mission is traditionally
conceived as an activity abroad, the result is that Church vitality
at home is measured by the number of projects this or that Church is
undertaking in a foreign land or mission field. Thus the institutional
system that developed among some American Churches through the years
seems to necessitate a perpetration of activity abroad through funds
and personnel to satisfy the need at home to do mission disregarding
the dymanics, the socio-political situation and the imperatives of
church unity and witness at the receiving end. This means that -the
taken for granted ecclesioclogy and interdenominationalism in the USA
becomes problematic to unity and witness abroad. Therefore a serious
theological review will shift relationships with the Middle East region
from institutional and financial cooperation or comprehension into an .
experience of love, unity and common witness.
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2.2. OBSERVATIONS STEMMING FROM STAFF TRAVEL TO ISRAEL
AND OCCUPIED TERRITORIES ' '

In May this year two CCIA staff members, Leopoldo J. Niilus and
Erich Weingdrtner, spent ten days in the Holy Land - Tel Aviv,
Nazareth (Israel), West Bank, Jerusalem - on an informal fact
finding tour, undertaken in full cooperation with WCC member
churches in the area. Besides visiting the latter, they had
meetings with a number of Jewish, Christian and Muslim personalities
in order to be able better to assess the internal situation in the
area. A wealth of information was collected including some insights
which have not been widely publicized in the media and are also
little known among the world Christian community. Two aspects
which can be deemed to be relevant for the life and witness of
the Christians in the area as well as potentially significant
for peace, justice and reconciliation in the Middle East at large,
are mentioned below.

I. Concern about the diminishing-presence of Christians

Growing concern was registered among our member churches
‘about what they view as a systematic "de-christianization". This
is due to a cluster of reasons.

1. There is a rapid decline in the population of Christians,
not only in Israel proper but also in Jerusalem, West Bank and
Gaza strip. This decline is felt especially in East Jerusalem,
where according to Jerusalem Post the 1967 Christian population
was at about 24.000, whereas today it is reduced to 9.000. Measured
by the current population growth, the number should presently be
around 45.000. Although some spoke of a "de-christianization",
this is not entirely accurate, since the decline effects all
Palestinians, Christians and Muslims alike. A number of reasons
-were cited for this decrease:

1.1 The continuing expropriation, legal or administrative, of
Palestinian land and property thereon has forced thousands to settle
elsewhere, many disillusioned people leaving the area entirely.

In the 01ld Town of Jerusalem, where 80% of the property is owned

- by Christians, it is clear that Christians are affected more than
others. The Jewish quarters of 0ld Jerusalem are being renovated
and expanded with no apparent limit. To counteract this encroachment,
the Christian churches of Jerusalem have launched renovation and
building projects of their own, but cannot finance this exclusively
‘"with their own resources. Surrounding East Jerusalem, the Israeli
government has built immense high-~rise complexes, including the
Hebrew University of Jerusalem. These buildings are termed by the
local people as "the second wall of Jerusalem". The expropriation
of Palestinian properties - or legal, administrative and fiscal
measures leading to it — is a phenomenon which affects not only
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the occupied territories (e.g. by "absentee laws"), but also

Israel proper. A similar "surrounding" of (01d) Nazareth (the

largest concentration of Palestinian citizens of Israel) by the
buildings and industrial plants of "Upper Nazareth" ("Nazareth Elite"),
the new Jewish city, has resulted in expropriation on a massive

scale. A new organization, the Committee for the Defence of Arab

Lands, which has many Christians in leadership positions, has listed
at least 31 administrative and legal loopholes which have been

used to appropriate Palestinian lands.

1.2 Consequent problems of housing has created conditions of
overcrowding for the Palestinian (and therefore also Christian)
population. It is clear that the vast building projects initiated
and subventioned by the Israeli Government are not meant for
non-Jews. There are no outwardly discriminatory laws which
prevent Arabs from living in them, but again administrative
measures and rent structures make it impossible for most Arabs

to afford such housing. A number of housing projects have been
initiated by Christian churches in the area to provide low-rent
possibilities and even free housing, especially for young people,
to encourage them to stay. Church leaders have pointed to the
urgency of new housing projects which should be planned and
financed on an ecumenical basis, with outside help for additional
security. :

1.3 Severely limited educational opportunities cause many
young people to leave the area. A number of Christian primary
schools in the occupied territories serve the entire Palestinian
population. The schools in Israel proper which are meant for
Palestinian children, are highly overcrowded and have primitive
facilities and no possibilities of expansion. An even greater
problem is higher education. Although the Palestinian population
(citizens of Israel) is approximately 15%, the number of Palestinian
young people attending universities in Israel is less than 2%.

In the occupied territories, there are only two very small
universities, the Protestant University at Bir Zeit, and the
Catholic University at Bethlehem, both in the West Bank. Measures
taken by the occupation military authorities against staff and
students are plentiful and frequent. Recently there have been problems
of work permits for expatriate professors of these universities. The
teaching possibilities are limited to the humanities, with the
result that graduates cannot find employment within the area. A
projected Palestinian University in Nablus and a Polytechnical
College in Ramallah have been fully planned and financed, but
permission to begin construction has not been forthcoming for

a number of years. This situation forces many young people to

study abroad. To retain their citizenship, however, it is necessary
for them to return to the area every year. This is too great an
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economic strain for many. Only 20% of those who study outside the
area ever return.

1.4 The above factors, as well as the endless military
conflicts in the Middle East in general, the repeated Jewish
settlements in occupied territories, the exclusion of Palestinians
from recent peace negotiations and the apparently increasing
factionalism among religious communities in the surrounding areas,
leave especially Christians with a large-scale feeling of pessimism
about the future. In this connection, the new law regarding
"enticement to change religion" enacted by the Knesset (Israeli
~Parliament) in December 1977 has caused wide-spread disenchantment
_ even among formerly pro-Israeli Christians. Although the law
itself may be a minor episode (it has been described as a non-
confessional anti-bribery law and the Attorney General, in
response to international pressures which included Jewish
representations, has directed that no case may be prosecuted
without his prior approval), the debate within the Knesset
showed a clear attitude not only against the evangelistic fringe
groups of Christians, but against the mainstream and historic
Christian churches in the area, which for church leaders without
exception bodes ill for the future Christian presence.

II. Present demographic factors in the State of Israel

1. One of the first laws enacted by the Israeli Knesset after
1948, the proclamation of the State of Israel, was the "Law of
Return", which made it possible for every Jew world over to
become citizen of Israel upon arrival. When Bengurion made his
impassioned pleas for immigrants to people the new-born State
of Israel, he was addressing "European" Jews (from both the New
and the 014 Worlds) in particular. Apart from other historical
reasons, it was the main source of high-quality manpower, armed
with the technical skills, and the social and cultural attitudes
which Israel needed. However, once the remnants of a Jewish
population, which had been almost totally annihilated by the
Nazi Third Reich had arrived or settled elsewhere, it was
decided that "Oriental" Jews must be "ingathered" as well.

The result has been that the majority of the population
presently residing in Israel are first and second-generation
Israelis.

What is less known, however, is the demographic make-up of
today's Israel. The majority of Israel's citizens do not originate
from Europe but from a variety of arab countries. Obviously, the
background, type of education, cultural characteristics and even
language and religious expression of these different groups of
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"immigrants vary as widely as do the countries from which they
came. One of the most challenging task of the leaders of Israel
is to mould these various peoples into one coherent nation.

2. Thus the population of today's Israel can be divided roughly
into three broad ethnic categories:

a) The largest group, roughly 65% of the population, are
Oriental Jews, i.e. Jews who have been living for generations
in Arab countries.

b) The second largest group - 20% of the population - are the
Jews originating from Europe (East and West) and North
America.

c) The third large group in Israel - about 15% - are Palestinians,
Christians and Muslims, citizens of the State of Israel.

3. In spite of their numbers, the Oriental Jews are however
today severely under-represented in all sectors of public and
cultural life. Large sectors of them inhabit huge slum-areas, e.g.
the Hatikva quarters surrounding Tel Aviv (also known as the
"black belt"). They make up the bulk of common labourers and
educational advancement is minimal. Less than 10% of university
undergraduates in Israel are of Oriental Jewish origin. Although
they make up the bulk of the footsoldiers of the armed forces
of Israel, very few of them are officers. The Knesset seats
almost 100% of Western Jews (also known as Ashkenazim).

4. From these facts it can be seen that the vast majority
of Israeli citizens whose cultural background is Arab or has been
shaped by centuries of Arab influence, have been marginalized from
virtually all decision making processes, or positions, while a
minority of some 20% of Israeli citizens whose culture has been
most strongly influenced by Central and Eastern Europe, have
virtually complete control of the political, economic, military,
educational and cultural future of the country.

These demographic factors obviously have serious implications
both for the internal politics of Israel and for peace and
cooperation in the whole area.

2.3. SUMMARY OF THE CAMP DAVID AGREEMENTS, RELATED DOCUMENTS
AND THE CURRENT STAGE OF NEGOTIATIONS

Among the more significant events in the period have been
President Anwar Sadat's dramatic peace initiative, which eventually
led to the Camp David Summit, the immediate results of which have
‘been the Camp David Agreements.
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I. THE CAMP DAVID AGREEMENTS: What exactly are the Camp David
Agreements?’ ;

l. On 17 September 1978, President Anwar Sadat of Egypt and
Prime Minister Menakhem Begin of Israel signed two documents:

A framework for peace in the Middle East (covering the

future of the West Bank and the Gaza Strip, areas at
present occupied by Israel).

A framework for the conclusion of a peace-treaty between

Egypt and Israel.

2. The first document's main points, as agreed by the two states-

men are:
1)

1 2)

3)

4)

5)

A flve—year transitional period of civil self- rule for
the Palestinians of these two areas;

Withdrawal of Israeli military forces in the West Bank
and the Gaza Strip to garrisons in specific locations;

Negotiations involving Egypt, Israel, elected representatives
of the Palestinians, and of the Hashemite Kingdom of

Jordan, if it will join - in order to determlne the final
status of the area.

Israel will undertake not to establish new settlements
in these areas, during the negotiations;

Security arrangements which may involve U.N. forces, special
security zones, demilitarized zones and early warning
stations be negotiated.

3. The second document's main pOLnts, as agreed by the two
statesmen are:

A.

B.

An Egyptian-Israeli peace-treaty is to be signed within
three months;

The Israeli forces will carry out a phased withdrawal from
all the Sinai peninsula, beginning within three to nine
months after the signing of the peace-treaty. The
withdrawal is to be finalized within three years;

The Israeli-controlled airfields, in the Slnal penlnsula,
are to be returned to Egyptlan civilian control;

Security zones of various klnds are to be ‘established in
the Sinai peninsula;

Normal relations between Israel and Egypt will be
established at the completion of the first major Israeli
withdrawal.
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. 4. The Camp David Agreements could lead, minimally, for the
first time: a) to the formal recognition of the state of Israel
by an Arab country; b) to the establishment of peace as opposed
to non-belligerence between Israel and an Arab state.

5. However, some basic amd immediately apparent shortcomings
in these agreements have been pointed out by many knowledgeable
observers.

Three fundamental issues have been indicated along these lines:

a) The two signatories represent only a partial section of the
parties involved in the Middle East conflict.

b) The whole Palestinian question is left vague in extreme,
both in regard to the future of the territories and about
who is to represent the Palestinians, when and in what manner. I
Even though the text of the corresponding "framework" introduces
some new and positive verbal elements, the exchange of letters
accompanying the summit agreements virtually nullifies those
elements, as we shall see later on.

c) The whole issue of the status of Jerusalem has been omitted
in the text of the Agreements and is only referred to in the
accompanying letters. But there it is done again in a manner
which clearly indicates that the two signatories have no
common mind on this issue at all. '

6. In regard to the Palestinian question the text of the
Agreements does have some implications which should be noticed:

- For the first time, Israel co-signs a document mentioning
the "Palestinian People";

- For the first time, Israel signs a document acknowledging
that the Palestinian People has "legitimate rights", and that these
legitimate rights must be "satisfied";

- "Other Palestinians", i.e. some Palestinians who do not
come from the West Bank and the Gaza Strip, are to participate,
according to the document, in the projected Jordanian delegation
to the desired peace-talks.

- "Swift, just and permanent solution of the refugee problem"
is also talked of in the document.
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II. EXCHANGE OF LETTERS ACCOMPANYING THE SUMMIT AGREEMENTS

_ An exchange of letters between Messrs. Sadat,Begin and Carter
accompanied the Camp David Agreements. They dealt with:

a) The status of Jerusalem; b) A definition of the terms "West
Bank", "Palestinians" and "Palestinian People"; c) A statement
of willingness by President Sadat to speak for the Arab side, if
necessary, in the early stages of establishing a Palestinian
self-government. :

These letters can be deemed to have a special weight and relevance
as their texts were released by the White House on September 22, 1978.
Especially the following should merit our attention. '

On the status of Jerusalem

1. Sadat to Carter, September 17, 1978

I am writing you to reaffirm the position of the Arab Republic
of Egypt with respect to Jerusalem:

1) Arab Jerusalem is an integral part of the West Bank. Legal
and historical Arab rlghts in the city must be respected and
restored.

2) Arab Jerusalem should be undexr Arab sovereignty.

3) The Palestinian inhabitants of Arab Jerusalem are entitled
to exercise their legitimate national rights, being part of the
Palestinian people in the West Bank.

4) Relevant Security Council resolutions, particularly
resolutions 242 and 261, (garbles) with regard to Jerusalem. All
the measures taken by Israel to alter the status of the c1ty are
null and void and should be rescinded.

5) All peoples must have free access to the city and enjoy the
free exercise of worship and the right to visit and transit. to
the holy places without distinction or discrimination.

6) The holy places of each faith may be placed under the
administration and control of their representatives.

7) Essential functions in the city should be undivided and a
joint municipal council composed of an equal number of Arab and
Israeli members can supervise the carrying out of these functions.
In this way, the city shall be undivided.

Sincerely
(Signed) Mohamed Anwar E. Sadat.'



20.

2. Begin to Carter, September 17, 1978
"Dear Mr. Pre51dent

I have the honor to inform you, Mr. President, that on 28 June
1967 Israel's parliament (the Knesset) promulgated and adopted a
law to the effect: "The government is empowered by a decree to
apply the law, the jurisdiction and administration of the state
to any part of Eretz Israel (Land of Israel-Palestine), as stated
in that decree".

On the basis of this law, the government of Israel decreed in
July 1967 that Jerusalem is one city indivisible, the capltal of
the state of Israel. ;

Sincerely
(Signed) Menachem Begin."”

3. Carter to Sadat, September 22, 1978 (*)

"Dear Mr. President,

I have received your letter of September 17, 1978, setting
forth the Egyption position on Jerusalem. I am transmitting a copy of
that letter to Prime Minister Begin for his information.

The position of the United States on Jerusalem remains as
stated by Ambassador Goldberg in the United Nations General Assembly
in June 1967, and subsequently by Ambassador Yost in the United
Nations Security Council on July 1, 19689.

Sincerely
(Signed) Jimmy Carter."

(*) In regard to the positions stated by Ambassador Goldberg in the
U.N. General Assembly in June 1967, and by Ambassador Yost in the
U.N. Security Council on July 1, 1969, the following should be noted:

1) On 14 July 1967 the U.N. General Assembly adopted Resolution
No. 2254 (ES-V), "Deploring Measures Taken by Israel to Change the
Status of Jerusalem”. .
In favor: 99. Against: None. Abstained: 18, including USA.

2) On 3 July 1969 the U.N. Security Council unanimously adopted
Resolution No. 267 (1969), "Calling Once More on Israel to Rescind
All Measures to Change the Status of Jerusalem".

In substance both resolutions reiterate the call to Israel to
rescind all measures already taken and to desist forthwith from taking
any action which would alter the status of Jerusalem.

The Security Council resolution referred to above also: a) reaf firms
"the established principle that acquisition of territory by military
conquest is inadmissible; ‘b) confirms "that all legislative and
administrative measures and actions taken by Israel which purport to
alter the status of Jerusalem, including expropriation of land and
properties thereon, are invalid and cannot change that status".
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On the terms: "West Bank", "Palestinians"
and "Palestinian People"

4. Carter to Begin, September 22, 1978

"Dear Mr. Prime Minister,
I hereby acknowledge that you have informed me as follows:

A. In edch paragraph of the agreed framework document the
. expressions "Palestinians" or "Palestinian People" are being and
will be construed and understood by you as "Palestinian Arabs".

B. In each paragraph in which the expression "West Bank"
appears, it is being, and will be, understood by the government
of Israel as Judea and Samaria. :

Sincerely yours
(Signed) Jimmy Carter."

III. PRESENT STAGE OF THE NEGOTIATIONS

1. At the moment of this writing two conflicting interpretations
are blocking the first step of implementation namely the signing
of the peace-treaty between Egypt and Israel. Are the two Agreements
integral part of one overall package or does each of them stand on
its own? While Israel claims that each of the two documents stands
on its own, having lately admitted some minimal relationship, Egypt
forwards the doctrine of full linkage, with precise timings to commence
the implementation of the future of the West Bank and the Gaza Strip.

2. Therefore, growing concern is being expressed that not only
necessary additional substantial steps to complement and broaden
the Agreements are very remote, but that the implementation of
the most immediate steps foreseen by the Agreements themselves
are in serious danger.

3. It is also held that the danger of a twofold modus operandi
which has traditionally characterized the Middle East negotiation
policies up to now has not been overcomed this time either. One
of the policies of this double concept is the "empty framework"
approach, filled in by what one (or the other) party would make
it to mean, neither more nor less. The other has been the "concept
of stages", which is not meant to promote changes leading to
genuine peace processes but to implement unchanged and preconceived
policies.
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4. Thence the fear that the Camp David Agreements at their

best might produce the prolongation of "no war, no peace
situation”, and at their worst lead to more open conflagrations,

especially in or over Lekanon.

The Lebanese situation has again proved to be the barometer
of Middle East affairs, having become even more precarious after
the Camp David Summit.

3. HUMANITARIAN AND MATERIAL AID INVOLVEMENTS OF THE WCC
IN THE AREA

The Commission on Inter-Church Aid, Refugee and World Service
(CICARWS) of the WCC, in addition to its regular projects' work
in the area (involving some 90 ICA and development projects,
totalling approximately $ 4.5 mil.) has continued its special
ministry towards Palestinian Refugees, by enabling the Middle
East Council of Churches to implement its Palestine Refugee
Programme. This is a yearly programme totalling $ 1.5 mil. and
it includes educational, vocational training, village development a
and rehabilitation projects in West Bank, Gaza, East Bank, Israel,
Lebanon and Egypt.

In addition, CICARWS has launched an appeal and extended
considerable material aid (totalling $ 350.000) to Cypriot '
Refugees. Actually, in cooperation with the orthodox church at .
Cyprus, CICARWS operates a Service Programme for Cypriot refugees
in the field of rehabilitation and small business loans
($ 60.000 per year).

During the period under review, almost all other emergency
and aid actions in the Middle East arose cut of situations in
Lebanon.

In response to an MECC request, a limited appeal for $ 33.000
was launched on 13 August 1975. In September, the MECC formed an
Ad Hoc Committee for Relief and Reconstruction, based in Beirut,
consisting of the Executive Committee of the Ecumenical Committee
for Justice and Peace, Lebanon, and MECC Executive Committee
members of Lebanon Churches. The declared aim was "to exercise
the ministry of service to all those who are victims of the
present crisis, irrespective of religious or confessional
backgrounds".

In December a second CICARWS' emergency appeal for $ 100.000
was launched, citing the deterioration of the situation in
Lebanon. At this time, it was judged essential to use any
available channel for aid and many CICARWS related agencies
provided material aid and funds through their own links.
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In February 1976,'thé first MECC Ad Hoc Committee activity
report was received, and food, medicines and other material aid
amounting to $ 500.000 were requested. '

By 17 April, the 29th ceasefire was proclaimed but there
were escalations of the conflict with Syria becoming increasingly
involved in the fighting, initially through Saiga, a Syria-based
Palestine armed force, and later through its own undisguised
troops. During this month considerable material aid was received
by MECC, but renewed fighting made it difficult to transport
and distribute. ' . ' - §

In May 1976, Syria entered Lebanon in force and Metropolitans
Hazim, Khodr and Kurban formed a second Ad Hoc. Committee
coordinated in the Latakia Diocese of Hazim. They found this
necessary because of the communication difficulties with Beirut.
CICARWS channelled funds to Hazim and later Kurban, this
. being the only viable way of sending assistance to northern
Lebanon and Syria. ' '

By June 1976 MECC officers decided their only option was to
operate from Cyprus and Cairo. The International Red Cross
assisted in the shipment of medicines from Cyprus to Lebanon
through ICRC channels. $ 25.000 were given to them for this
purpose. ; *

By July, Metropolitan Kurban cited huge material damage and
many dead and wounded in the Tripoli area and funds were advanced
to him. The third CICARWS appeal for $ 500.000 was launched on
14 July 1976, stressing that more than one channel for both
money and material aid must be used because of the lack of
communications within Lebanon, espe¢ially between Tripoli and
Beirut. Metropolitan Hazim indicated a new wave of refugees
in Syria and his request for financial help was met by CICARWS.
During this month we heard from MECC concerning the receipt
and distribution of food and clothing. The PLO representative
in Geneva, together with the Ambassadors of the U.N. Missions
of Lebanon, Iraq, Egypt, Libya, Jordan and Algeria, were
informed of WCC concern over the mounting loss of life among
Lebanese civilians and Palestinian refugees and of the
CICARWS' actions. MECC made further requests for food and
medicines, but Beirut port was blockaded and Tripoli, with
40.000 displaced persons, especially affected. Metropolitan
Hazim and Gaby Habib, MECC, met and recommended to the MECC
General Secretariat that the Ad Hoc Relief Committee needed
re-organizing. '
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By the end of August, the Ad Hoc Committee reported receipt :
and distribution of material aid and cited some losses en route.
Distribution was extremely difficult and even the ICRC had
great difficulties in this area. Normal banking facilities
being non-operative, fund transfers via the diplomatic pouch
of a friendly Embassy were arranged. Channels used for
distribution of blankets, clothing, medicines, food and cash
included Greek Orthodox, Greek Catholic, Maronite, Armenian
Orthodox, Syrian Orthodox, Evangelical and Muslim. Meanwhile,’
MECC continued discussions on its relief structure, it being
recognized that civil war had paralyzed all internal communication
and the MECC as an institution had not been equipped to face
an emergency situation.

In October 1976, the MECC made further requests for material
aid, but investigation showed that ICRC was the only organization
then able to operate, as all borders and crossing points were
sealed. It was decided to await the findings of the Cairo meeting
of MECC officers who were studying a new MECC relief policy. This
meeting took place in October 1976. It was agreed all relief
operations would be conducted' from Lebanon, the Ad Hoc Committee
dissolved and a new Relief and Rehabilitation Committee formed.
That particular civil war was over, after more than 50 ceasefires,
19 months of bloodshed and 60.000 deaths. An estimated $ 20 billion
was needed to rebuild the country. The newly formed MECC Committee
for Relief and Reconstruction Work in Lebanon, W1th a full-time
director, began work.

During a 20-month period, the most complicated and difficult
situation ever dealt with by the CICARWS Emergency Desk, a total
of at least $ 800.000 in cash and material aid supplied by CICARWS
and related agencies was handled and distributed by nine different
church groups over a series of geographical regions, many of whom
were out of contact with each other for long periods of time.

During the period of uneasy peace lasting from February 1977
until March 1978, the CICARWS Middle East Desk, in close cooperation
with the Emergencies and Material Aid Desks and the MECC, carried
the Lebanon Relief and Reconstruction Programme. The August 19777
appeal asked for $ 2 million covering repair and reconstruction
short and medium-term rehabilitation and long-term development.
Over $ 2 million have already been pledged and half of this sum
already spent on repairs and short-term rehabilitation. The
current hostilities have necessarily suspended this programme
and the responsibility for Lebanon has reverted to the Emergencies
Desk.




T s 0w

25.

In March 1978, it was necessary to appeal for § 200.000 plus
material aid to deal with the South Lebanon displaced persons' problem
as a result of the Israeli invasion. This problem became even more
complicated in August 1978 with new outbreaks of fighting in Beirut.

During this period the MECC's Relief and Reconstruction .
Committee distributed material aid to the value of approximately
$ 300.000 through some 47 different channels: government, Christian,
Muslim. At the end of October 1976, CICARWS responded to an urgent
MECC request by airshipping food to the value of approximately
$ 89.000 and advanced $ 30.000 to MECC. Supplies had to be sent
to Cyprus and onshipped from there. The emergency continues.

It should be worth mentioning that CICARWS, after consultation
with the MECC, has sent to Lebanon an ecumenical team as a visible
expression of ecumenical solidarity with the people and churches
of Lebanon. The team was put under the direct authority of the.
MECC and it was instrumental in helping to implement and
interprete the various relief and rehabilitation programmes
undertaken by the Lebanese churches.

AN
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To: Member churches of the WCC
National Councils affiliated to the WCC
WCC Central Committee members

Dear Friends,

I. The WCC Executive Committee meeting in Helsinki, Finland,
September 18-22, 1978, requested

"in view of the crucial developments in the Middle East which
cause great anxizty and concern expressed at this meeting ...
about issues related to the life and witness of Christian

churches in the region“ :

that.

"the General Secretary and the Commission of the Churches on
International Affairs share with member churches of the WCC
and national councils affiliated to it, before the Central
Committee meeting in January 1979, stated positions of the
WCC regarding the Middle East, information on recent
develcpments and involvements of the WCC in the region".

II. The Commission of the Churches on International Affairs
of the WCC, therefore, requested by the General Secretary of the:
WCC, on the basis of the Executive Committee mandate earlier
referred to, is herewith sending to you documents, reports and
information with regard to: ~

- stated positions of the WCC regarding the Middle East,
- information on recent developments, and
- involvements of the WCC in the region.

III. The documents and information are as follows:

1. WCC stated positions regarding the Middle East

1.1. Statements by the WCC Fifth Asse@bly, Nairobi 1975, on
The Middle East and Jerusalem, . '

New York Office: 777 United Nalions Plaza, Nuw York, N.Y, 10017 Tel.: S83d6a8s Cabic: OIKOUMENE NEW YOIK
Tel: B67/58%0



1.2. Statement by the WCC Executive Committee, March 1976,
on Lebanon,

1.3. Statement by the WCC Central Committee, August 1976,
on Lebanon, -

1.4. Statement by the WCC Central Committee, BAugust 1976,

on Cyprus, and
1.4.1. Statement by the WCC Executive Committee, April 1975,
on Cyprus. |

2. Information on recent developments in the Middle East

2.1. A report on recent developments and trends in the
Middle East, by the General Secretary of the Middle-
East Council of Churches (MECC), Mr. Gabriel Habib.

2.2. Observations stemming from staff travel to Israel and
Occupied Territories, May 1978.

2.3. Summary of the Camp David Agreements, related documents
and the current stage of negotiationg.

3. Humanitarian and material aid involvements of the WCC in the
region -

IV. Some general observations

1) The unresolved conflicts in the Middle East have escalated
in the immediate past and pose serious threat to peace in the region
and globally. The escalation in military terms has been accompanied
by an extension in the geographical areas involved. In addition to
the traditional trouble spots of Israel, Palestine, Lebanon and
Cyprus, attention should be paid to Iran. :

2) Any sucessful peace negotiations in the Middle East need
to include the parties directly concerned, namely Israel and
Palestinians. The core of the conflict remains the Israeli-
Palestinian one. In the absence of concrete processes towards a
solution of this basic issue, there seems to be scarce prospects
of lasting peace in the area. - I

3) Lebanon is still the clearest expreséion and epicentre of
many trends in the area. On Lebanon the WCC emphasis continues to
be on political solutions that would safequard the unity and
territorial integrity of Lebanon and maintain it as a country
where people of wvarious faiths and cultures live together in
peace and harmony. :



4) Opportunities available for churches inside and outside
the area for peace efforts should be further explored. However,
the concern for peace in the Middle East must be based on the
realities as they present themselves. It must be based on a
universal concern for human beings in a difficult and complex
position. Often Christians outside the area have based their
opinions on their own theological view of the future of the
area. The historical Christian churches in the area complain
that Western Christians, who visit the Holy Lanéd in large numbers,
do not take up sufficient contact with them or learn from them
about their life and work.

This is a challenge to both Christian-Jewish as well as
Christian-Muslim dialogue.

It is finally a challenge to Christian peace efforts, which
must take into account the fact that peace, in the Judaeo-Christian
conception of SHALOM, is not only the absence of war, but the
fulfillment of justice.

Yours sin rely,

Dl rec tOl’

A\

P.S5. The French or German translations of this letter and
enclosures will reach those of you concerned at the soonest.
Please excuse the delay due to the heavy pressure on the
WCC Language Service prior to the Central Committee meeting
in Jamaica, January 1979.



1.1. STATEMENTS BY THE WCC FIFTH ASSEMBLY - NAIROBI/KENYA
(23 November - 10 December 1975)

THE MIDDLE EAST

1. The World Council of Churches has expressed concern regarding the
situation in the Middle East on previous occasions. Events which have
occurred in the area during the meeting of the Fifth Assembly in
Nairobi have demonstrated anew that tensions persist there unabated

2. We are concerned at the continued escalation of mllltary power
in the area which can only aggravate the threat to world peace
from the unresolved conflict and stress the necessity for the:
great world powers to cease furnishing the arms which. maintain

and aggravate the tension.

3. We recognize that an 1nternat10nal consensus has emerged as the

basis for peaceful settlement on the following: —
\n.._.—u-—l_"--——_.'-"-i—u..______‘__.—F-_“——c—"-_-_

fz a) Withdrawal by Israel from territories occupied in 1967.

b) The right of all states including Israel and the Arab states

to live in peace within secure and recognized boundaries.

—

c) The implementation of the rights of the Palestlnlan people to
self-determination. :

We are encouraged that the parties to the conflict seem to be
progressively willing to accept these principles.

4. We recognize the Second Sinai Disengagement Agreement as a
means of reducing tension between Egypt and Israel. However, since
it is not addressed to the fears and distrust among Israel, other
neighbouring states, and the Palestinian people, this Agreement
must be followed soon by resumption of the Geneva Peace Conference
for reaching a total settlement on thé basis Of THEé principles
mentioned above. The Geneva Conference should necessarily involve
e}l parties concerned, including the Palestinians.

5. We note that some Arab States have recently declared their
readiness, with the participation of the Palestine Liberation
Organization, to seek agreement with Israel based upon these
principles. '

6. Although the parties have not trusted one another sufficiently
until now to engage in dialogue, full mutual recognition by the
parties must be seen not as a precondition to, but rather as a
product of the negotiation. We call upon all parties to take those
steps essential to negotiations with hope for success. Among these
steps, we emphasize the cessation of all military act1v1ty. both
regular and 1rregular, including terrorlsm.

7. Peace in the Middle East must be based upon justice and
security for all concerned. The well-being of each party depends
upon the well-being of all other parties. We urge the churches to
help their constituencies to have more acurate information on and
more sensitive awareness of the various dimensions of the

Middle East conflict. The churches could thus help to promote
mutual trust among the parties and-to develop a responsible
involvement in peaceful SQLquon_on the part of their members

and the government of their countries. This opportunity is open
to churches within the area and the churches outside the area

as well. g o aRATE c
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JERUSALEM

1. For many millions of Christians throughout the world, as well

as for the adherents of the two great sister monotheistic religions,
namely Judaism and Islam, Jerusalem continues to be a focus of
deepest religious inspiration and attachment. It is therefore

their responsibility to cooperate in the creation of conditions
that will ensure that Jerusalem is a city open to the adherents

of all three religions,; where they can meet and live together.

The tendency to minimize Jerusalem's importance for any of

these three religions should be avoided.

2. The special legislation regulating the relationship of the
Christian communities and the authorities, guaranteed by international
treaties (Paris 1856 and Berlin 1878) and the League of Nations and
known as the Status Quo of the Holy Places must be fully safeguarded
and confirmed in any agreement concerning Jerusalem. Christian Holy
Places in Jerusalem and neighbouring areas belong to the greatest

- extent to member churches of the WCC. On the basis of the Status Quo
none of the church authorities of a given denomination could

. represent unilaterally and on behalf of all Christians the Christian
point of view, each church authority of a given denomination .
representing only its own point of view.

3. Many member churches of the WCC are deeply concerned about the
Christian Holy Places. However, the question of Jerusalem is not
only -a matter. of protection of the Holy Places, it is organically
linked with living faiths ‘and communities of people in the Holy
City. Therefore the General Assembly deems it essential that the.
Holy Shrines should not become mere monuments of visitation, but
should serve as living places of worship integrated and responsive
to Christian communities who continue to maintain their life and
roots within the Holy City and for those who out of religious
attachments want to visit them.

4. While recognizing the complexity and emotional implications of

the issues surrounding the future status of Jerusalem, the General

Assembly believes that such status has to be determined within

the general context of the settlement of the Middle East conflict
in its totality.

5. However, the. Assembly thinks that apart from any politics, the

whole settlement of the inter-religious problem of the Holy Places
should take place under an international aegis and guarantee which

ought to be respected by the: partles concerned as well as the ruling
uthorltles.

6. The General Assembly recommends that the abowve should be
worked out with the most directly concerned member churches, as
well as with the Roman Catholic Church. These issues should also
'become sub]ects for dlalogue w1th Jew15h and Musllm counter-parts.

7. The Assemblylexpresees its profpund hope ‘and fervent prayers for
the peace and welfare of the Holy City and all its inhabitants.
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2. STATEMENT ON THE SITUATION IN LEBANON 3.
EXECUTIVE COMMITTEE WCC,GENEVA : '
March 26, 1976 . |

!

In deep compassion and sympathy with the people of Lebanon,

inflicted with further suffering as a result of the eruption of

renewed fighting, the Executive Committee of the WCC:

- appeals to the people and all parties involved in Lebanon to
renounce violence, and to spare human lives through a renewed
commitment to finding negotiated solutions;

- prays that God will help them, in this peaceful way, to
restore the harmonious community life which made Lebanon a
symbol of hospltality, unit and peace, and to establish a
society with justice and‘dignity for all;, :

- realizing that the conflict in Lebanon is'essentially political,
not religious, renews the repeated appeals of the WCC to its
member churches and to governments concerned to do their utmost
in supporting efforts. to brlng a Just peace to Lebanon and the
whole Mlddle East; i ' g2

- expresses lts gratitude to the member churéhes for the support
they have given to the humanitarian a551stance programmes of
the WCC, in collaboration with-the MECC, to bring relief to
the victims of this conflict, regardless of their religious,
ethnic or political’ aff111at10n,

- appeals to the member churches to contlnueland inten51fy this
support. : |

1.3,  RESOLUTION ON LEBANON

The WCC Central Committee, meeting in Geﬁeva, August 1976, endorses

- the statement of the Executive Committee of the WCC made in

March 1976 declaring that "the conflict in Lebanon is essentially

‘political, not "religious" and appealing to "the people and ‘all

parties involved in Lebanon to renounce violence, and to spare
human lives through a renewed commitment to finding negotiated
solutions". The Central Committee commends the pastoral letter
of the officers of the Middle East Council of Churches (MECC)

-sent in June 1976 to member churches in Lebanon where they

affirmed that "our Christian faith compels us to create a spirit

of unity, understanding and cooperation towards the well-being of
all people in Lebanon regardless to their religious and political
affiliation". The Central Committee further appeals to the mass
media to avoid describing the Lebanon crisisl|as a religious conflict.

The Central Committee recognizes that urgently needed short-term
relief and long-term reconciliation, for which the MECC and member
churches, among others, are working and praying, are still
imperilled by indiscriminate but. also by calculated killing and
destruction. Civilian populations have often been the first to
suffer, for example in Damour, Koura and Tel'Al-Zaatar, and they
need immediate humanitarian relief. But such: ‘outrages can only

be avoided in the future if the spirit of reconciliation in terms
of forgiveness, understanding and reconstruction is revived. The
people and the leadership of Lebanon, together with all their
neighbours, need to recreate the unity of Lebanon as a unique
challenge of hospitality and peace between people of different
faiths and ideologies.



The Central Committee expresses gratitude to the chu;ches for
their willing assistance to people affected bygthe conflict

in spite of almost unsurmountable difficulties. It urges-them ‘
to continue and expand participation in relief and rehapllltatlon
efforts as the tragedy continues and new avenues of assistance

become open.

The Central Committee is convinced that any work for the
establishment of a just and unified society in Lebanop would
contribute significantly to implementation of the national
rights of the Palestinians to self-determination. Conversely any
solutions to the wider problems of the Middle East need to be
related to resolution of the Lebanon crisis. The Central
Committee reiterates the conviction of the WCC [Fifth Assembly
that "the well-being of each party in the Middle East depends-
upon the well-being = of all other parties”. |

1.4. RESOLUTION ON CYPRUS -

The Central Committee of the World Council of Churches meeting in
Geneva, 10 to 18 August 1976, reiterates its deep concern about
the situation in Cyprus and the plight of 200.000 refugees and

is alarmed by the continuing failure to implement successive

UN General Assembly, Security Council and Commission on Human
Rights Resolutions on Cyprus. It is gravely concerned by the
continuing expulsion of Greek Cypriots from their homeland in

the North, the changing of the demographic pattern of Cyprus

and the desecration of religious and sacred places.

The Central Committee therefore:

calls for the immediate implementation of allfrelevant UN
Resolutions on Cyprus,

- urges the Turkish government to put an immediate end to the
expulsion of Greek Cypriots and to the organized immigration
of Turks to the island and that the return of all refugees and
displaced persons to their homes in safety be|facilitated,

- calls for due respect for religious and sacred places,

- calls for immediate resumption in a meaningful and constructive
manner of the negotiations between the representatives-of the
Greek Cypriot and Turkish Cypriot communities under the auspices of
the Secretary General of the UN, to be conducted freely and on
the basis of equality with a view to reaching ‘a mutually acceptable

agreement based on their fundamental and legitimate rights.
1



L W 2 T STATEMENT ON CYPRUS |

The Executive Committee of the WCC meeting in Geneva (14-18 April 1975)
welcomes the announcement by the United Nations of the resumption
of direct talks between the representatives of the Greek and Turkish
communities in Cyprus, on the initiative and with the participation
of the Secretary General of the United Nations. in Vienna, on
28 April. The resumption of these talks is an urgently needed step
towards solving the complex 'problems in Cyprus|with their tragic
and dangerous dimensions. The Executive Commlttee expresses the
hope that these talks will lead to mutual respect and cooperation
between the two communitles. . |

1 ; | 4
The Executive Committee urges’'especially in the context of the plans
for talks between the -two communities that allipartles directly
or indirectly involved strictly refrain from seeking to impose any
solution which does not take full account of the real will and
desire of the Cypriot peoplefthemselves. : ']
- Notwithstanding the hoPed for long term benefits of the Vienna
'~ talks, the Executive Committee, reiterating the substance of the
statements made by the WCC Central Committee (Berlin, August 1974),
strongly urges the implementation of the UN General Assembly's
resolution No. 3212 requesting the speedy withdrawal of all foreign
armed forces from the Republic of Cyprus, in the framework of
its independence, sovereignty and territorial integrity. The
Executive Committee notes with deep regret that, though five
months have elapsed since the unanimous adoption of the resclution
by the UN, no effort has been made towards its implementation.

The Executive Committee strongly urges all parties concerned to
undertake the necessary steps which would effectively enable the
early and safe return of all refugees and displaced persons to
their homes. The Executive Committee affirms that refugees and
uprooted people should not be used as pawns in, negotlatlons or
become the object of political exp101tation.



- 2,1. RECENT DEVELOPMENTS AND TRENDS IN THE MIDDLE EAST

Issues of ethnic and religious groups, nationalisms and
territorial integrity of countries in the Middle East are
unfortunately today intertwined with expressions of interests
of many countries in the neighbourhood and outside the region.

Within the states of the region, internal contradictions -
economic, political, social, cultural, religious - have been.
exacerbated by the ongoing conflict as well. Some of these
contradictions even tend to become essential parts of it.

These negative interlinkﬁgesffrom within and from without
have the clearest expression and epicenter in Lebanon even
though they are increasingly noticeable elsewhere in the region.

They all have urgent and important bearinﬁ on the life
and witness of the Christian churches in the Middle East.

Some of the new trends and tendencies are highlighted
in the report by Mr. Gabriel Habib, General Secretary of the
Middle East Council of Churches (MECC). :

The contents of this report are excerpts from a memorandum
of August 1977 written to the Middle East Committee of the
NCCCUSA. However, the substance of the memo still holds as
a most relevant background for the understanding of political,
social and religious issues in the Middle East. ;




NOT FOR PUBLICATION. TFOR INTERNAL INFORMATION.

THE MIDDLE EAST *

by Gabriel Habib

I. THE POLITICAL SITUATION

a) While listing areas of tension, you should include Lebanon,
which is of utmost importance in relation to the Middle East
conflict. Lebanon's significance is world-wide also because of
its implications for co-existence, dialogue, and relationships
between peoples of different faiths and ideologies. Lebanon is
a vicarious experience of existential dialogue between Christian
and other religions that should be maintained and supported for
the benefit of the world community.

b) When dealing with any local area of tension, one should
carefully take into account the effects of such tensions on
the future of the Christian Community in the whole region of
‘the Middle East. For example, we have to be extremely careful
in dealing with what may be termed as the "human or religious
rights" of the Christians, such as the "rights of the Copts" in
Egypt, because of the negative effects that this might have on
the life of the Christian Community in that country and in the
region. Emphasizing the problems of religious minorities in the
Middle East today is a double-edged sword. On one hand, one
should seek the rights of oppressed minorities, but on the other
hand, one should avoid over-emphasizing ethno-religious centrism
when that might lead to an explosive polarisation between the
religious communities, similar to the Lebanese situation, which

* The contents of this report are excerpts from a memorandum of

August 1977 written to the Middle East Committee of the NCCCUSA.
However, Mr. Habib feels that the substance of that memo still holds

as a general background for the understanding of political issues
in the Middle East.



led with other factors to the two years war, from which
that country is still recovering. Such a situation only
serves the purpose of those forces, which are designing an
ethno-religious structure for the future Middle Eastern
societies.

c) There seem to be serious efforts being made to replace
secular ideologies with religious ideologies. This is why
one is witnessing the emergence of conservative Muslim
political groups and the emergence of extremist right-wing
religious leadership in Israel with Begin coming to power
with the Talmud in hand, as well as the appearance of
tendencies among some Christians towards establishing
Christian political entities. The defenders of such .
policies consider secular ideologies dangerous as by
aiming at the separation of state from religion they
create a favorable atmosphere for Marxism and Communism,
or at least conducive to a sort of Western cultural ethos
infavorable to Islam and Israeli Judaism.

|
President Carter, with his emphasis on the biblical
tradition and his efforts to give the United States a new
image in the area of political ethics, may indirectly
be encouraging fundamentalist teachings stimulates not
only conservative Christian tendencies, but also
conservative reactions on the part of Muslisms and Jews
toward the Christian community in the area. This is the
reason that I think a close, ecumenical presence directed
at President Carter and the administration is very important.
There would be opportunity to bring the necessary corrective
to bear on conservative advocates and the religious
implications of U.S. policy affected by this point of view.

II. MUSLIM-CHRISTIAN RELATIONS

It is very legitimate to promote Muslim-Christian dialogue
and relations within the NCC. There are enough positive theological
and historical arguments to encourage such developments. However,
I would like to share with you the following concerns and gquestions
that you might need to take into consideration:

a) I hope that you will avoid making the same mistake in your
relation to Islam that was made with Judaism. Because of
past Christian persecution of the Jews, you were misled by
an understandable guilt complex in developing a certain
type of Christian-Jewish (more particularly zionist)
dialogue in favor of Israel. Western Christianity has
had a war relationship during the Crusades with Muslim
Arabs. As Islam is now in a position of power, you may



b)

)

d)

3

be tempted for economic and political reasons to take

an overzealous approach to a type of Western Christian-
Muslim dialogue, which may be carried without taking

into account the concerns and dilemnas of the Christian
communities in the Arab world. It is therefore imperative
to take seriously the reality of these Christian
communities, before setting the bases and strategy of
your dialogue at the expense of their presence and
witness in the predominantly Moslem society.

Theological discussions with the Muslims are important,
but in the Western world they tend to become an
intellectual exercise, which sometimes serves the
political needs of the Western Christians. This is the
case with Christian-Marxist discussions in the West,
whereas, in Marxist-dominated countries, the dialogue

is non-existant or "is experienced completely differently.
What is called dialogue in the West is'called existential
living or witness in the Middle East.

On the other hand, we have the duty to help Muslims-
understand that the Church is not a super-international
power, but is what they see at home in their own countries.
-Therefore, when churches in the United States relate to
Saudi Arabia, Libya, or another Islamic country, they

must do it in close collaboration with the local
Christians. We need you to help Muslims recognize that

the Christian communities in the Middle East are a part of
the universal Church, but you need us to give Muslims

the right understanding of the nature of the local church.
The Muslims should rediscover that the Christian power

is not the Western political and economic power, but is
that of the Holy Spirit, who could be manifested in the
local politically and economically powerless Christian
communities.

My last remark on‘ this subject is more complicated, and
might appear strange to you. We all know that there is a
pre-history involved in relationships between Islam and
Christianity. There has been a history of war and
colonialism in which Muslims have always considered
themselves an oppressed majority, needing independence
and liberty from Western powers which, to them, were the
expression of Christian culture and| religion. Now that
Muslims have economic power in their hands, they are
seizing the occasion to take their rightful place in the
world community. This is a legitimate aspiration. But
unfortunately this aspiration is not helped by the world
uncture to be fulfilled in a normallway.
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1. The American/Saudi Arabian alliance, expressed in
technology and petro-dollar exchange, is making. those two powers
willing to do anything to protect the region from Soviet unfluence.
One of the measures taken is the encouragement of religious
ideologies which then become a bulwark of the national security.

A stronger Muslim religion in the Middle East is, for the powers
concerned a bastion against atheism and Marxism and thus a strenght-
ening of the national security. The temptation for the leaders who
are creating such an atmosphere is to overlook the fate of the
Christian Community set in the midst of conservative and assertive
Moslem groups which are taking the opportunity to gain more power.

2. Libya and Saudi Arabia are both aiming to preserve the
region from materialist-secular ideologies, with Libya taking the
way of Islamic Socialism, and Saudi Arabia the way of Islamic
Capitalism. Both are proposing, however, that Islam becomes the
inspiration of the future society, whether within a capitalist or
a socialist program.

3. The Israeli concept of existence on one hand, and recent
expressions of conservative Islam on the other are both opposed to
a concept of Christian community which in the post-Constantinian era
became open to various secular forms of society. Arabism was a
secular ideology originating in Western rationalism and promoted
by the Arab Christians in view of separating Arabs from Turks, and
thus forming a society based on modern "Western"” nationalist
ideologies instead of Islam. Therefore, if Christians continue to
call today for the separation of state from religion, they could
be viewed in the eyes of Israel and conservative Islam as a
dangerous "missionary"” or "revolutionary" group trying to
desintegrate Islamic and Israeli theocracies.

4. Consequently, currently there seems to be a coincidental
theological correlation between conservative Islamic and Israeli
Jewish objectives as far as the future of society in the Middle
East is concerned. I am asking you to be open and positive in
witnessing to our faith, but you should be careful not to be led
to compromise against the Christian vision of man and society and
thus affect the life and destiny of the Christian community in the
Middle East.

There are two theological assumptions that have been reflected -in
the Israeli concept of existence. One is the concept of power,
which has been discussed through the World Council of Churches
Christian-Jewish dialogue. The Jewish partner is trying to convince
us that spiritual power cannot be separated from political power.
That is why some Christians, influenced by this thinking, are
conceiving a political existence for the Chrlstlan communities
in the Middle East.
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Secondly there is the concept of the community of communities
whichH also has been discussed in the World Council of Churches in
Christian—Jewish dialogue. According to Jewish sources, the world
- is not moving toward the goal Christians have always perceived,
one world community, a vision based on their vision-of the cosmic
Christ, in whom there is no Arab, ‘mor Greek, nor Jew etc. The
world is rather a community of communities, each one having its
own source of inspiration, philosophy of existence, and self=
understanding - . : '

. The concepts of power and community of communities, which are
subject to theoretical discussions in the West are now being
violently implemented in the Middle East. On the other hand, when
I watch television here in New York, especially when I listen to
‘Sunday worship services, as I did last Sunday just for my own
education, I feel as if the era of the "main line ecumenical
churches" is over. A new era of fundamentalist Christianity is
beginning and becoming a world phenomenon. Religious alliances
seem to be developing against atheism as a political security.

In the Middle East Christians are also called to convert their
mission to Judaism and Islam into a dialogue based on the concept
of self-understanding and into relations based on a political
balance of power between the three religious communities.

III. MISSTON THEOLOGY

My last point is related to the issue of Western Christian
‘mission in the Middle East. Here also I am glad to notice through
"Mr. Butler's report the serious attempts you are making in promcting
better understanding of the vocation of the churches in the Middle
East, as well as the imperatives of their Christian witness in
the region. However, a great deal remains to be done towards a
deeper ecumenical approach to relations with those churches and
to Christian mission in general. A serious change of .policy and
strategy must be considered on the official level as soon as
possible. The Middle East Council of Churches 'has expressed its
views on this subject at the Consultation on "Dialogue and Witness"
held in Broummana in 1975. A MECC delegation came to New York
-and discussed with you the need for a new approach to mission and
witness. It is your turn to take concrete action in this respect
on denominational and interdenominational levels. In my humble
opinion a change of policy should include the following objectives:

A. The main aim of missions in the Middle East today should
be the fulfillment of Christian unity.

The divisions of the Christian in the early centuries have led tc
the emergence of Islam as a substitute religion. The divisions of
the Christians in the twentieth century contributed to the emergence
of modern Israel, which is in some Western theology, the fulfillment
of the 0ld Testament prophecies. Facing the conservative and
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assertive Islamic and Israeli theocracies, Christianity in the Middle
East cannot afford to be any longer divided. If compromise with the
new religious ideologies or political existence cannot be a genuine
Christian way of life, then our only witness is to reflect
sacramentally the one body of Jesus Christ so that we may be one as
He and His Father are one and that the world would see that He has
sent us and thus believe., Consequently,

B. The missionary movement should be transformed from a divisive
factor through proselytism and competition into a movement of
Christian unity.

Despite its authentic inspiration and zeal to witness to Jesus
Christ, and despite its positive results, the missionary movement
could not avoid being objectively affected by Western cultural,
political, and economic colonialist interests and thus become a
cultural and to a certain extent a divisive political factor in the
"mission field". In the Middle East in particular, the ongoing
negligence by the missionary movement of the ecclesial value and
vocation of the local churches - Orthodox in the beginning and
Protestant later - has made the missionary movement to a serious
extent a divisive ecclesiastical factor in the life of the churches
in the region. It is now of historic importance' that the churches in
the West contribute to foster a new era of genuine vicarious
ecumenicity in the Middle East, where the Christian faith and
existence are greatly challenged.

C. Theological understanding should be reestablished in order
to help reintegrate mission with its motivation and goals
into the process of building the one body of Christ

In certain American circles, the prevailing concept of the Church
being mission has to a great extent reduced the nature of the Church
to its missionary dimensions. And as mission is traditionally
conceived as an activity abroad, the result is that Church vitality
at home is measured by the number of projects this or that Church is
undertaking in a foreign land or mission field. Thus the institutional
system that developed among some American Churches through the years
seems to necessitate a perpetration of activity abroad through funds
and personnel to satisfy the need at home to do mission disregarding
the dymanics, the socio-political situation and the imperatives of
church unity and witness at the receiving end. This means that the
taken for granted ecclesioclogy and interdenominationalism in the USA
becomes problematic to unity and witness abroad. Therefore a serious
theological review will shift relationships with the Middle East region
from institutional and financial cooperation or comprehension into an
experience of love, unity and common witness.
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2.2. OBSERVATIONS STEMMING FROM STAFF TRAVEL TO ISRAEL
AND OCCUPIED TERRITORIES

In May this year two CCIA staff members, Leopoldo J. Niilus and
Erich Weingartner, spent ten days in the Holy Land - Tel Aviv,
Nazareth (Israel), West Bank, Jerusalem - on an informal fact
finding tour, undertaken in full cooperation with WCC member
churches in the area. Besides visiting the latter, they had
meetings with a number of Jewish, Christian and Muslim perscnalities
in order to be able better to assess the internal situation in the
area. A wealth of information was collected including some insights
which have not been widely publicized in the media and are also
little known among the world Christian community. Two aspects
which can be deemed to be relevant for the life and witness of
the Christians in the area as well as potentially significant
for peace, justice and reconciliation in the Middle East at large,
are mentioned below.

| Coﬁcern about the diminishing presence of Christians

. Growing concern was registered among our member churches
about what they view as a systematic "de-christianization®. This
is due to a cluster of reasons. .

1. There is a rapid decline in the population of Christians,
not only in Israel proper but also in Jerusalem, West Bank and
Gaza strip. This decline is felt especially in East Jerusalem,
where according to Jerusalem Post the 1967 Christian population
was at about 24.000, whereas today it is reduced to 9.000. Measured
by the current population growth, the number should presently be
around 45.000. Although some spoke of a "de-christianization",
this is not entirely accurate, since the decline effects all
Palestinians, Christians and Muslims alike. A number of reasons
were cited for this decrease: - '

1.1 The continuing expropriation, legal or administrative, of
Palestinian land and property thereon has forced thousands to settle
elsewhere, many disillusioned people leaving the area entirely.

In the 0ld Town of Jerusalem, where 80% of the property is owned
by Christians, it is clear that Christians.are affected more than
others. The Jewish quarters of 0ld Jerusalem are being renovated
and expanded with no apparent limit. To counteract this encroachment,
the Christian churches of Jerusalem have launched renovation and
building projects of their own, but cannot finance this exclusively
with their own resources. Surrounding East Jerusalem, the Israeli
government has built immense high-rise complexeé, including the
Hebrew University of Jerusalem. These buildings are termed by the
local people as "the second wall of Jerusalem". The expropriation
of Palestinian properties - or legal, administrative and fiscal
measures leading to it - is a phenomenon which affects not only

|

i
1
|
i
i



the occupied territories (e.g. by "absentee laws"), but also

Israel proper. A similar "surrounding" of (0ld) Nazareth (the

largest concentration of Palestinian citizens of Israel) by the
buildings and industrial plants of "Upper Nazareth" ("Nazareth Elite"),
the new Jewish city, has resulted in expropriation on a massive

scale. A new organization, the Committee for the Defence of Arab
Lands, which has many Christians in leadership positions, has listed
at least 31 administrative and legal loopholes whlch have been

used to appropriate Palestinian lands.

1.2 Consequent problems of housing has created éonditions of
overcrowding for the Palestinian (and therefore also Christian)
population. It is clear that the vast building projects initiated
and subventioned by the Israeli Government are not meant for
non-Jews. There are no outwardly discriminatory laws which.
prevent Arabs from living in them, but again administrative
measures and rent structures make it impossible for most Arabs
to afford such housing. A number of housing projects have been
initiated by Christian churches in the area to provide low-rent
possibilities and even free housing, especially for young people,
to encourage them to stay. Church leaders have pointed to the
urgency of new housing projects which should be planned and -
financed on an ecumenical basis, with outside help for additional
security. '

1.3 Severely limited educational opportunities cause many
young people to leave the area. A number of Christian primary
schools in the occupied territories serve the entire Palestinian
population. The schools in Israel proper which are meant for
Palestinian children, are highly overcrowded and| have primitive
facilities and no possibilities of expansion. Anieven greater
problem is higher education. Although the Palestinian population
- (citizens of Israel) is approximately 15%, the number of Palestinian
young people attending universities in Israel is less than 2%.

In the occupied territories, there are only two very small
universities, the Protestant University at Bir Zeit, and the
Catholic University at Bethlehem, both in the West Bank. Measures
taken by the occupation military authorities against staff and
students are plentiful and frequent. Recently there have been problems
of work permits for expatriate professors of these universities. The
teaching possibilities are limited to the humanltles, with the
result that graduates cannot find employment w1th1n the area. A
projected Palestinian University in Nablus and al Polytechnical
College in Ramallah have been fully planned and financed, but
permission to begin construction has not been forthcoming for

a number of years. This situation forces many young people to

study abroad. To retain their citizenship, however, it is necessary
for them to return to the area every year. This is too great an
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economic strain for many. Only 20% of those who study outside the
area ever return. "y “ | ; :

1.4 The above factors, as well as the endiess military
conflicts in the Middle East in general, the repeated Jewish
settlements in occupied territories, the exclusion of Palestinians
from recent peace negotiations and the apparently increasing
factionalism among religious communities in the surrounding areas,
leave especially Christians with a large-scale feeling of pessimism
about the future. In this connection, the new law regarding
"enticement to change religion" enacted by the Knesset (Israeli
Parliament) in December 1977 has caused wide-spread disenchantment
even among formerly pro-Israeli Christians. Although the law
itself may be a minor episode (it has been described as a non-
confessional anti-bribery law and the Attorney General, in
response to international pressures which included Jewish
representations, has d1rected that no case may be prosecuted
without his prior approval),’ the debate within the Knesset
showed a clear attitude not only against the evangelistlc fringe
groups of Christians, but against the mainstream and historic
Christian churches in the area, which for church leaders without
exception bodes ill for the future Christian presence.

II. Present demographic factors in the State of Israel

1. One of the first laws enacted by the Israeli Knesset after
1948, the proclamation of the State of Israel, was the "Law of
Return”, which made it possible for every Jew world over to
become citizen of Israel upon arrival. When Bengurion made his
impassioned pleas for immigrants to people the new-born State
of Israel, he was addressing "European" Jews (from both the New
and the 0ld Worlds) in particular. Apart from other historical
reasons, it was the main source of high-quality manpower, armed
with the technical skills, and the social and cultural attitudes
which Israel needed. However, once the remnantsfof a Jewish
population, which had been almost totally annihilated by the
Nazi Third Reich had arrived or settled elsewhere, it was
decided that "Oriental®" Jews must be "ingathered" as well.

The result has been that the majority. of the population
presently residing in Israel are first and second—generatlon
Israelis.

What is less known, however, -is the demogrbphic make-up of
today's Israel. The majority of Israel's citizens do not originate
from Europe but from a variety, of arab countries. Obviously, the
background, type of education, cultural characteristics and even
language and religious expression of these different groups of
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immigrants vary as widely as do the countries from which they
came. One of the most challenging task of the leaders of Israel
is to mould these various peoples into one coherent nation.

2. Thus the population of today's Israel can be divided roughly
into three broad ethnic categories:

a) The largest group, roughly 65% of the population, are
Oriental Jews, i.e. Jews who have been living for generations
in Arab countries.

b) The second largest group - 20% of the population - are the
Jews originating from Europe (East and West) and North
America.

c) The third large group in Israel - about 15% - are Palestinians,
Christians and Muslims, citizens of the State of Israel.

3. In spite of their numbers, the Oriental Jews are however
today severely under-represented in all sectors of public and
cultural life. Large sectors of them inhabit huge slum-areas, e.g.
the Hatikva guarters surrounding Tel Aviv (also known as the
"black belt"). They make up the bulk of common labourers and
educational advancement is minimal. Less than 10% of university
undergraduates in Israel are of Oriental Jewish origin. Although
they make up the bulk of the footsoldiers of the armed forces
of Israel, very few of them are officers. The Knesset seats
almost 100% of Western Jews (also known as Ashkenazim).

4. From these facts it can be seen that the vast majority
of Israeli citizens whose cultural background is Arab or has been
shaped by centuries of Arab influence, have been marginalized from
virtually all decision making processes, or positions, while za
minority of some 20% of Israeli citizens whose culture has been
most strongly influenced by Central and Eastern Europe, have
virtually complete control of the political, economic, military,
educational and cultural future of the country.:

These demographic factors obviously have serious implications
both for the internal politics of Israel and for peace and
cooperation in the whole area.

2.3. SUMMARY OF THE CAMP DAVID AGREEMENTS, RELATED DOCUMENTS
AND THE CURRENT STAGE OF NEGOTIATIONS

Among the more significant events in the period have been
President Anwar Sadat's dramatic peace initiatiyé, which eventually
led to the Camp David Summit, the immediate results of which have
been the Camp David Agreements. :
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I. THE CAMP DAVID AGREEMENTS: What exactly are the Camp David
Agreements?

1. On 17 September 1978, President Anwar Sadat of Egypt and
Prime Minister Menakhem Begin of Israel signed two documents:

A framework for peace in the Middle East (covering the
future of the West Bank and the Gaza Strlp, areas at
present occupied by Israel).

A framework for the conclusion of a peace-treaty between
Egypt and Israel,

2. The first document's main points, as agreed by the two states-
men are:

1) A five-year transitional period of civil self-rule for
the Palestinians of these two areas;

2j Withdrawal of Israeli military forces in the West Bank
and the Gaza Strip to garrisons in specific locations;

3) Negotiations involving Egypt, Israel, elected representatives
' of the Palestinians, and of the Hashemite Kingdom of
Jordan, if it will join - in order to determine the final
status of the area.

4) Israel will undertake not to establish new settlements
in these areas, during the negotiations;

5) Security arrangements which may involve U.N. forces, special
security zones, demilitarized zones and early warning
stations be negotiated.

3. The second document's main points, as agreed by the two
statesmen are:

A. An Egyptian-Israeli peace-treaty is to be signed within
three months;

B. The Israeli forces will carry out a phased withdrawal from
all the Sinai peninsula, beginning within three to nine
months after the signing of the peacé-treaty. The
withdrawal is to be finalized within- three years;

C. The Israeli-contrclled airfields, inithe Sinai peninsula,
are to be returned to Egyptian civilian control;

D. Security zones of various kinds are to be established in
the Sinai peninsula;

E. Normal relations between Israel and Egypt will be
established at the completion of the first major Israeli
withdrawal.
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. 4, The Camp David Agreements could lead, minimally, for the
first time: a) to the formal recognition of the :state of Israel
by an Arab country; b) to the establishment of peace as opposed
to non-belligerence between Israel and an Arab state.

5. However, some basic amd immediately apparent shortcomings
in these agreements have been pointed out by many knowledgeable
observers.

Three fundamental issues have been indicated along these lines:

a) The two signatories represent only a partial section of the
parties involved in the Middle East conflict.

b) The whole Palestinian question is left vague in extreme,
both in regard to the future of the territories and about
who is to represent the Palestinians, when and in what manner. I
Even though the text of the corresponding "framework" introduces
some new and positive verbal elements, the exchange of letters
accompanying the summit agreements virtually nullifies those
elements, as we shall see later on.

c) The whole issue of the status of Jerusalem has been omitted
in the text of the Agreements and is only referred to in the
accompanying letters. But there it is done again in a manner
which clearly indicates that the two signatories have no
common mind on this issue at all.

6. In regard to the Palestinian question the text of the
Agreements does have some implications which should be noticed:

- For the first time, Israel co-signs a document mentioning
the "Palestinian People"; g

- For the first time, Israel signs a document acknowledging
that the Palestinian People has "legitimate rights", and that these
legitimate rights must be "satisfied";

- "Other Palestinians"”, i.e. some Palestinians who do not
come from the West Bank and the Gaza Strip, are to participate,
according to the document, in the projected Jordanian delegation
to the desired peace-talks. ’

- "Swift, just and permanent solution of the refugee problem"
is also talked of in the document.
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II. EXCHANGE OF LETTERS ACCOMPANYING THE SUMMIT AGREEMENTS

An exchange of letters between Messrs. Sadat,Begin and Carter
accompanied the Camp David Agreements. They dealt with:

a) The status of Jerusalem; b) A definition of the terms "West
Bank", "Palestinians" and “Palestipian People“;ic) A statement
of willingness by President Sadat to speak for the Arab side, if
necessary, in the early stages of establlshlng a Palestinian
self-government. _ .

These letters can be deemed to have a special weight and relevance
as their texts were released by the White House on September 22, 1978.
Especially the following should merit our attention.

On the status of Jerusalem

1. Sadat to Carter,1September 17, 1978

I am writing you to reaffirm the position of the Arab Republic
of Egypt with respect to Jerusalem: -

1) Arab Jerusalem is an integral part of the West Bank. Legal-

and historical Arab rlghts in the city must be resPected and
restored. i

2) Arab Jerusalem should be under Arab sovereignty.

3) The Palestinian inhabitants of Arab Jerusalem are entitled
to exercise their legitimate national rights, being part of the
Palestinian people in the West Bank. !

4) Relevant Security Council resolutions, particularly
resolutions 242 and 261, (garbles) with regard to Jerusalem. All
the measures taken by Israel to alter the status of the city are
null and void and should be rescinded.
5) All peoples must have free access to the city and enjoy the

free exercise of worship and the right to visit and transit to

the holy places without distinction or discrimination.

6) The holy: places of each faith may be piaced under the
administration and control of their representatives.

7) Essential functions in the city should be undivided and a
joint municipal council composed of an equal number of Arab and
Israeli members can supervise the carrying out of these functlons.
In this way, the city shall be und1V1ded.

Sincerely ;
. (Signed) Mohamed Anwar E. Sadat."

4 T & guagmea R e L A s A i o 4 A e S———————— . 55,
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2. Begin to Carter, September 17, 1978
"Dear Mr. President,

I have the honor to inform you, Mr. President, that on 28 June
1967 Israel's parliament (the Knesset) promulgated and adopted a
law to the effect: “The government is empowered by a decree to
apply the law, the jurisdiction and administration of the state
to any part of Eretz Israel (Land of Israel-Palestine), as stated
in that decree”

On the basis of this law, the government of Israel decreed in
July 1967 that Jerusalem is one city indivisible, the capital of
the state of Israel. |

Sincerely
(Signed) Menachem Begin."

3. Carter to Sadat, September 22, 1978 (*)

"Dear Mr. President,

I have received your letter of September 17, 1978, setting
forth the Egyption position on Jerusalem. I am transmitting a copy of
that letter to Prime Minister Begin for his information.

The position of the United States on Jerusalem remains as
stated by Ambassador Goldberg in the United Nations General Assembly
in June 1967, and subsequently by Ambassador Yost in the United
Nations Security Council on July 1, 1969.

Sincerely
(Signed) Jimmy Carter."

(*) In regard to the positions stated by Ambassador Goldberg in the
U.N. General Assembly in June 1967, and by Ambassador Yost in the
U.N. Security Council on July 1, 1969, the following should be noted:

1) On 14 July 1967 the U.N. General Assembly adopted Resolution
No. 2254 (ES-V), "Deploring Measures Taken by Israel to Change the
Status of Jerusalem". :
In favor: 99. Against: None. Abstained: 18, including USA.

2) On 3 July 1969 the U.N. Security Council unanimously adopted
Resolution No. 267 (1969), "Calling Once More on Israel to Rescind
All Measures to Change the Status of Jerusalem".

In substance both resolutions reiterate the call to Israel to
rescind all measures already taken and to de51st forthwith from taking
any action which would alter the status of Jerusalem.

The Security Council resolution referred to above also: a) reaffirms
"the established principle that acquisition of territory by military
conquest is inadmissible; b) confirms "that all legislative and
administrative measures and actions taken by Israel which purport to
~alter the status of Jerusalem, including expropriation of land and
properties thereon, are invalid and cannot change that status".
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On the terms: "West Bank", "Palestinians"”
and "Palestinian People" ;

4., Carter to Begin, September 22,_19?8

"Dear Mr. Prime Minister,
I hereby acknowledge that you have informed me as follows:

A. In each paragraph of the agreed framework document the
expressions "Palestinians" or "Palestinian People" are being and
will ‘be construed and understood by you as "Palestinian Arabs".

B. In each paragraph in which the expression "West Bank"
appears, it is being, and will be, understood by the government
of Israel as Judea and Samaria.

Sincerely yours
(Signed) Jimmy Carter."

III. PRESENT STAGE OF THE NEGOTIATIONS

1. At the moment of this writing two conflicting interpretations

are blocking the first step of implementation namely the signing
of the peace-treaty between Egypt and Israel. Are the two Agreements

integral part of one overall package or does each of them stand on
~ its own? While Israel claims that each of the two documents stands
on its own, having lately admitted some minimal relationship, Egypt
forwards the doctrine of full linkage, with precise timings to commence
the implementation of the future of the West Bank and the Gaza Strip.

2. Therefore, growing concern is being expressed that not only
necessary additional substantial steps to complement and broaden
the Agreements are very remote, but that the implementation of
the most immediate steps foreseen by the Agreements themselves
are in serious danger.

3. It is also held that the danger of a twofold modus operandi
which has traditionally characterized the Middle East negotiation
policies up to now has not been overcomed this time either. One
of the policies of this double concept is the "empty framework"
approach, filled in by what one (or the other) party would make
it to mean, neither more nor less. The other has been the "concept
of stages", which is not meant to promote changes leading to
genuine peace processes but to implement unchanged and preconceived
. policies.
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4. Thence the fear that the Camp David Agreements at their

best might produce the prolongation of "no war, no peace
situation", and at their worst lead to more open conflagrations,

especially in or over Lebanon.

The Lebanese situation has again proved to be the barometer
of Middle East affairs, having become even more precarious after

the Camp David Summit.
3. HUMANITARIAN AND MATERIAL AID INVOLVEMENTS OF THE WCC
IN THE AREA

The Commission on Inter-Church Aid, Refugee and World Service
(CICARWS) of the WCC, in addition to its regular projects' work
in the area (involving some 90 ICA and development projects,
totalling approximately $ 4.5 mil.) has continued its special
ministry towards Palestinian Refugees, by enabling the Middle
East Council of Churches to implement its Palestine Refugee
Programme. This is a yearly programme totalling $ 1.5 mil. and
it includes educational, vocational training, village development a
and rehabilitation projects in West Bank, Gaza, East Bank, Israel,
Lebanon and Egypt.

In addition, CICARWS has launched an appeal and extended
considerable material aid (totalling $ 350.000) to Cypriot
Refugees. Actually, in cooperation with the Orthodox church at
Cyprus, CICARWS operates a Service Programme for Cypriot refugees
in the field of rehabilitation and small business loans
($ 60.000 per year).

During the period under review, almost all other emergency
and aid actions in the Middle East arose out of situations in
Lebanon.

In response to an MECC request, a limited appeal for $ 33.000
was launched on 13 August 1975. In September, the MECC formed an
Ad Hoc Committee for Relief and Reconstruction, based in Beirut,
consisting of the Executive Committee of the Ecumenical Committee
for Justice and Peace, Lebanon, and MECC Executive Committee
"members of Lebanon Churches. The declared aim was "to exercise
the ministry of service to all those who are .victims of the
present crisis, irrespective of religious or !confessional
backgrounds". . :

In December a second CICARWS' emergency appeal for $ 100.000
was launched, citing the deterioration of the situation in
Lebanon. At this time, it was judged essential to use any
available channel for aid and many CICARWS related agencies
provided material aid and funds through their own links.



In February 1976, the first MECC Ad Hoc Committee activity
report was received, and food, medicines and other material aid

amounting to $ 500.000 were requested.

By 17 April, the 29th ceasefire was proclaimed but there
were escalations of the conflict with Syria becoming increasingly
involved in the fighting, initially through Saiga, a Syria-based
Palestine armed force, and later through its own undisguised
troops. During this month considerable material aid was received
by MECC, but renewed flghtlng made it difficult to transport
and distribute.

In May 1976, Syria entered Lebanon in force and Metropolitans
Hazim, Khodr and Kurban formed a second Ad Hoc Committee
coordinated in the Latakia Diocese of Hazim. They found this
necessary because of the communication dlfflcu1t1es with Beirut.
CICARWS channelled funds to Hazim and later Kurban, “this
being the only viable way of sending aSSLStance to northern
Lebanon and Syria.

]
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By June 1976 MECC offlcers decided thelr only option was to
operate from Cyprus and Cairo. The International Red Cross
assisted in the shipment of medicines from Cyprus to Lebanon
through ICRC channels. $ 25.000 were given to them for this
purpose.

By July, Metropolitan Kurban.cited huge material damage and
many dead and wounded in the Tripoli area and funds were advanced
to him. The third CICARWS appeal for $ 500.000 was launched on
14 July 1976, stressing that more than one channel for both
money and material aid must be used because of the lack of
communications within Lebanon, espec¢ially between Tripoli and
Beirut. Metropolitan Hazim indicated a new wave of refugees
in Syria and his request for financial help was met by CICARWS.
During this month we heard from MECC concerning the receipt
and distribution of food and clothing. The PLO representative
in Geneva, together with the Ambassadors of the U.N. Missions
of Lebanon, Iraq, Egypt, Libya, Jordan and Algeria, were
informed of WCC concern over the mounting loss of life among
Lebanese civilians and Palestinian refugees and of the
CICARWS' actions. MECC made further reguests;for food and
medicines, but Beirut port was blockaded and Tripoli, with
40.000 displaced persons, especially affected. Metropolitan
Hazim and Gaby Habib, MECC, met and recommended to the MECC
General Secretariat that the Ad Hoc Relief Committee needed
re-organizing.
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By the end of August, the Ad Hoc Committee reported receipt
and distribution of material aid and cited some losses en route.
Distribution was extremely difficult and even the ICRC had
great difficulties in this area. Normal banking facilities
being non-operative, fund transfers via the diplomatic pouch
of a friendly Embassy were arranged. Channels used for
distribution of blankets, clothing, medicines, food and cash
included Greek Orthodox, Greek Catholic, Maronite, Armenian
Orthodox, Syrian Orthodox, Evangelical and Muslim. Meanwhile,
MECC continued discussions on its relief structure, it being
recognized that civil war had paralyzed all internal communication
and the MECC as an institution had not been equipped to face
an emergency situation.

In October 1976, the MECC made further requests for material
aid, but investigation showed that ICRC was the only organization
then able to operate, as all borders and crossing points were
sealed. It was decided to await the findings of the Cairo meeting
of MECC officers who were studying a new MECC relief policy. This
meeting took place in October 1976. It was agreed all relief
operations would be conducted' from Lebanon, the Ad Hoc Committee
dissolved and a new Relief and Rehabilitation Committee formed.
That particular civil war was over, after more than 50 ceasefires,
19 months of bloodshed and 60.000 deaths. An estimated $ 20 billion
was needed to rebuild the country. The newly formed MECC Committee
for Relief and Reconstruction Work in Lebanon, with a full-time
"‘director, began work.

During a 20-month period, the most complicated and difficult
situation ever dealt with by the CICARWS Emergency Desk, a total
of at least $ 800.000 in cash and material aid supplied by CICARWS
and related agencies was handled and distributed by nine different
church groups over a series of geographical regions, many of whom
were out of contact with each other for long periods of time.

During the period of uneasy peace lasting from February 1977
until March 1978, the CICARWS Middle East Desk, in close cooperation
with the Emergencies and Material Aid Desks and the MECC, carried
the Lebanon Relief and Reconstruction Programme. The August 19777
appeal asked for $ 2 million covering repair and reconstruction
short and medium-term rehabilitation and long-term development.
Over $ 2 million have already been pledged and half of this sum
already spent on repairs and short-term rehabilitation. The
current hostilities have necessarily suspended this programme
and the responsibility for Lebanon has reverted to the Emergencies
Desk.
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In March 1978, it was necessary to appeal for $ 200.000 plus
material aid to deal with the South Lebanon displaced persons' problem
as a result of the Israeli invasion. This problem became even more
complicated in August 1978 with new outbreaks of fighting in Beirut.

During this period the MECC's Relief and Reconstruction
Committee distributed material aid to the value.of approximately
$ 300.000 through some 47 different channels: government, Christian,
Muslim. At the end of October 1976, CICARWS responded to an urgent
MECC request by airshipping food to the value of approximately
$ 89.000 and advanced $ 30.000 to MECC. Supplies had to be sent
to Cyprus and onshipped from there. The emergency continues.

It should be worth mentioning that CICARWS, after consultation
with the MECC, has sent to Lebanon an ecumenical team as a visible
expression of ecumenical solidarity with the people and churches
of Lebanon. The team was put under the direct authority of the
MECC and it was instrumental in helping to implement and
interprete the various relief and rehabilltation programmes
undertaken by the Lebanese churches. .
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President G. Douglas Young, Ph.D. R U]

November 29, 1978

Miss Rita P. Reznik
‘Secretary to Rabbi Tanenbaum
The American Jewish Committee
165 East 56 Street

New York City, New York 10022

Dear Miss Reznik:i

This is to acknowledge, with many thanks,
your letter of November 20 and the news release which
was enclosed. These will be brought to the personal
attention of Dr. Young at the time of his return to
Israel, as he left early in November for the Ministry
of Tourism to be in Canada for more than two weeks
prior to his trip to the States.

- Should his itinerary remain as originally
planned, Dr. Young will be happy to again have the
opportunity of being in édontact with Rabbi Tanenbaum
‘while in New York.

With greetings from Jerusalem,
Cordially,
(M G Il

Nina Tronstein _
Secretary to G. D. Young

nt

In U.S.A. : Box 456, Highland Park, lllinois 60035
In Canada : | Queen’'s Drive, Weston, Ontario M9N 2H3
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RABBI RONALD B. SOBEL November 29, 1978

Mr. Philip M. Klutznick
World Jewish Congress
One Park Avenue

New York, N.Y. 10016

Dear Phil:

Your letter of November 21, addressed to me, was placed
on the agenda at the most recent IJCIC meeting held here in
New York.

The point that you made, in your communication, seemed
to meet with general agreement. However, two members present
felt it necessary to discuss the matter further with their
own agency officials.

Hopefully, we will be able to work out the appropriate
modalities of such a meeting with Pope John Paul II, and
that the audience can be arranged for within the next several
months.

At our meeting, it was clearly evident, by unanimous
consensus, that such an audience should be more than a
ceremonial formality. It ought, instead, be an occasion for
substantive discussion. Thus, it would be of highest
importance that IJCIC be fully represented through its working
members.

We thank you for your communication. As we continue the
initiative, we shall, of course, be in further communication.

With warmest best wishes, I am
Cordially yours,

<ip * -

L o /{

Ronald B. Sobel

cc: Members of IJCIC
Those present at the meeting on November 22.

FORMED BY THE CONSOLIDATION OF EMANU-EL CONGREGATION AND TEMPLE BETH-EL
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SYNAGOGUE COUNCIL OF AMERICA

memoranaum

to: Members of IJCIC
from: Dr. Michael Wyschogrod
Subject: Next Meeting

date: December 5, 1978 W_/

There will be a meeting of IJCIC on
WEDNESDAY, DECEMBER 20, 1978, at 2:00 P.M.
in the Conference Room of the SCA.
We will discuss the withdrawal of Maas Boertin from his WCC position, and
related matters.

We expect Dr. Gerhart Riegner to be ﬁresent at this meeting.

Please be good enough to return the enclosed response card promptly so
that we may know whether or not to count on you.

Kind regards.

MW:hfe
Enclosure

432 PARK AVENUE SOUTH, NEW YORK, N.Y. 10016 - Telephone: {212) 686-8670
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 Décesber 8, 1978

Mr. Philip M. Klutznick
World Jewish Congress
Cne Park Avenue

New York, New York 10016

Dear Phil:

It was good seeing you the other day and I do hope that we
can get together smetimemomofywrtﬂps to New York. -

As I told y'ou Richie Mdass, Marc Tanenbaum and I have
e per—af November 21st to Richie in which
seek a formad meeting of the Presi-
Embe anizations with John Panl II.
We believe this shuuld be done with the understanding,
however, that this does not preclude any subsequent meetings
with the Pope by representatives of the organizations which
comrise 1JCIC.

Best regards.

Cordially,

"~ Bertram H. Gold
BHG/aw

bcc: Marc. Tanenbaum !
Richie Maass
Jim Rudin
Ron Sobel
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JC:£1/11546
Geneva, December 8, 1978

Rabbi Marc H. Tanenbaum

The American Jewish Committee
165 East 56 Street i
New York, N.Y. 10022

Dear Rabbi:

In the absence of Dr. Riegner, I acknowledge receipt of your letter
dated December 1, 1978, with the enclosed check in the amount of

$4L1.30, covering the contribution of the American Jewish Committee
to the cost of sponsoring the recent IJCIC-Vatican meeting in Spain.

Thank you so much for your cooperation.
Truly yours,
(Jaef
Jacques Chamach
Comptroller



INTERNATIONAL JEWISH COMMITTEE ON INTERRELIGIOUS CONSULTATIONS

WEDNESDAY, DECEMBER 20, 1978

Rabbi Ronald B. Sobel, Presiding

AGENDA

1. Proposed Audience with the Pope

2. Relations with WCC

3. Vatican-IJCIC Liaison Meeting

A
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DRAFT 12/20/78
Comments of IJCIC on "CCJP Contribution to DFI Guidelines" adopted

By the Jerusalem Conference of CCJP, June 1977

1. Preface

1.1 and 1.2 of this section explain the origins of the document
and refer to the statement "Dialogue in Community" adopted by the
Theological Consultation held at Chiang Mai, Thailand, April 18-
27, 1977, Group Report A, which deals with "Christian-Jewish
Relations." The document before us deals with questions raised in
section 3 of Group Report A, |

1.3 Details the unique relationship between the Church and the
Jewish people. Christianity developed out of Judaism and its early
history cannot be understood except through an understanding of
Judaism.

1.4 summarizes beliefs Jews and Christians hold in common,
Such a summary is important lest differences obscure areas of profound
agreement. The summary is unobjectionable from the Jewish point of
view,
Za 1.5 asserts that differences between the tweo:faiths have, in
the past, led to.ténsions and hostile attitudes.

2, Antisemitism

2uv1: This.gsection:ig very clear in:pondgmning.antissmitism
in all its forms. It does not hesitate to mention "the Crusades,
the Inguisition and the Holocaust" as lamentable manifestations
of European antisemitism. Non-Western Christians are urged to study
the history of Western antisemitism so as not to fall victim to the
same disease. It is also pointed out that in many countries anti-

semitism appears in the guise of anti-Zionism,
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2.2 devotes itself to rejecting a number of theological propo-
sitions which have served as the foundation of Christian antisemitism.
Among these are the view that the Jewish people is collectively
guilty of the death of Jesus, that Judaism has been superseded by
Christanity and that the Jewish people is rejected by God. "The
Jewish people," the statement asserts, "continues to be the [Fmphasis
not in the originai] People of God, as regards divine election
beloved by him, for God is not unfaithful to those whom he has
chosen," '

2.3 and 2,4 call for an ongoing review of Christian teachings
hostile to Judaism and for meetings between Christians and Jews
so that unﬁerstanding can be based on personal contact.

3, Authentic Christian Witness

The four paragraphs of this section distinguish between prose-
lytism and witness. Proselytism, whether gross or refined, is the
application of some form of coercion to the human person and is
therefore rejected.The statement emphasizes that with respect to
Jews proselytism is particularly objectionable because of the unique
relationship between Christianity and Judaism and of the history of
forced baptism from which Jews have suffered.

3.4 takes up the question of witness. Unlike proselytism, the
document seems to reserve the word "witness" for non-coercive ways
of 7 spreading the gospel. Here the document reports a disagreement
within the Christian community. Some believe that Christians must also
bear witness to Jews while others believe that Jews are faithful to
God even if they do not accept Jesus as their saviour,

The Jewish reader ﬁelComes with gratitude the abjuration of
coercive forms of proselytism. He furthermore realizes that an abju-

ration of all preaching of the gospel to Jews is not a decision

that Christianity can lightly take. He is therefore filled with wonder



and gratitude that some Christians find it possible to take this step.
In so doing, such Christians demonstrate.their :understanding ofithe
seriousness of the continuing election of Israel and of God's desire
that this people remain a participant in redemptive history. With
respect to those Christians who find it necessary to continue Chris-
tian witness to Jews, a number of questions come to mind with some

of which a'revised version of the document might wish to deal:

1, In view of the social, political and economic realities of
the Western world, is any form of mission to Jews possible without
some element of coercion?

2. Is not the proper form of mission the living of such an
exemplary Christian life that the name of God is sanctified in the
world (kiddush hashem)? Since the sanctification of God's name in
the world is Israel's mission and comes about when men are drawn
to the God of Israel by the loving, holy and faithful conduct of
Israel, a return to kiddush haghem a&s:the ptroper: task' of the peeple of
Godwmight- -help deepen:zthe ties' between'the Church and Israel rather
than further divide them.

4., The State of Israel

4,1 affirms Israel's right to existence and to international
guarantees for the territorial integrity of all nations in the area,
including Israel, While not affirming the Jewish right to the land on
Biblical grounds, this paragraph speaks of an "indisseluble bond
between the people and the land" in the self-definition of the great
ma.jority of Jews,

Since the WCC and the framers of the document under discussion
seem dedicated to the continuing survivial of Israel, one wonders
why they choose an "international guarantee"” as the method of choice

to insure that survival. In view of the very mixed record with respect




to success of such international guarantees, language referring to i
secure and defensible borders would be preferrable ,

4.2 asserts that acceptance of Israel is not to be interpreted
as "unqualified approval of all which the State does” and adds: "Just
as we respect the identity and the right of self-determination of
the Jews, we respect also the identity and the right of the Pales-
tinian Arabs to self-determination."

One wonders why it is necessary to assert that acceptance of
Israel’s right to exist does not imply "unqualified approvai of all
which the State does" when only a person with very defective logical
processes would assert that the former implies the latter. Behind this
formulation there seems:®o!lurk a specific or several specific disappro-
vals, If there are such, they should be revealed. In any case, the
present formulation is not satisfactory.

As to the matter of self-determination, several comments are in
order, Self-determination is a rather tricky issue. Under what
circumstances is a segment of a state entitled to self—defermination?
Is the Ukraine entitled to self-determination? Latvia? the State of
New York? the Italian speaking part of Switzerland? Etc. Applied
mechanically, self-determination would lead to the dissolution of
- most states and to almost limitless blood-letting.

More specifically, does the quoted statement in the document call
for self-determination of Arabs living in pre-1967 Israel?

Finally, 4.2 takes a totally a-historical view of the situation.
The 1947 UN partition resolution envisaged the creation of an Arab
and a Jewish state. While the Jews accepted this decision, it was the
Arabs who rejected it and proceeded to attack Israel, In the period
between 1948 and 1967 a Palestinian Arab state could have been created

withoutrIisraetiragreement. If this was not done, it is reasonable to
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assume aim was not the creation of a Palestinian Arab state but the
destruction of the State of Israel in its pre-1967 form. To speak of
the right of Palestinian Arab self-determination while ignoring the
danger of destruction which continues to loom over Israel is un-
acceptable.

L.3 once again records a Christian disagreement., Some of the
document's writers wish to affirm a Biblical, God-given relationship
between Israel and the land while others are apparently not prepared
to do so. In view of the sheer mass of Hebrew:Biblical reiteratiom of
this bonds, the Jewi h reader finds it difficult to refrain from

accow E Sowme Chvivhiaus,
speculating whyhall these hundreds of passages are no 1onger operative?
Is it because, having rejected Jesus as its saviour, the Jewish people
of today is no longer the Israel to whom the promises were made? Is
it because these promises are to be interpreted spiritually so that
Zion is properly understood as a spiritual condition rather than a
geographic location? Or is there some other reason? In any case,
some further clarification is needed.

5. Future Work

The section as a whole is rather weak in that it does not convey
the depth of the hope in which both Jews and Christians live., It is to
be commended for recognizing the need for dialogue with African
and Asian Christians and that in the Jewish-Christian dialogue

"vital tenets of our Christian faith are at stake."



THE AMERICAN JEWISH COMMITTEE

date December,21, 1978
to Bert Go'id, Zach Shuster

from Marc Tanenbaum

subject 1JCIC Meeting of 12/20/78 at SCA

I attended a meeting of IJCIC member agencies yesterday at the SCA for
the purpose of discussing forthcoming meetings and projects with the
World Council of Churches and the Vatican. Among others in attendance,
there were Dr. Gerhard Riegner, Henry Siegman, Ronald Sobel, Balfour
Brickner, Rabbi Walter Wurzberger, Israel Singer of WJC, David Polish
of SCA, and Mordecai Waxman of the Rabbinical Assembly. - :

Following is a brief summary of the conclusions:

: 1) The 1JCIC proposal to go ahead with a meefing,with-the WCC in Feb-
: ruary to be held in Geneva: The agenda will include a detailed dis-
cussion of the proposed WCC Guidelines on Christian-Jewish Relations.

In addition, IJCIC will seek to arrange an exploratory conversation with
the Lutheran World Federation in Geneva about the same time that we will
~ be meeting with the WCC.

Among other questions to be exp]ofed with the WCC are the possibility of
a meeting with African Christians and also with the Greek Orthodox Church -
in Europe. o

There will be a Fall 1979 meeting of the full plenum with WCC, possibly
in Toronto.

2) Proposed meeting with the Pope: It was agreed that an effort would
be made to set up the first meeting between Pope John Paul II and the
Jewish community through an IJCIC delegation hopefully for early March.

With the exception of the ADL, each group agreed that there would be no
efforts to set up a meeting with the Pope prior to the IJCIC meeting.
It was also understood that the Phil Klutznick letter would provide the
basis for representation of the Jewish delegation with the Pope. It was
agreed, too, that competent members of IJCIC would be invited to be part
or the audience with the Pope in order toassure that continuity as well

- as substantive issues are properly handled.
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It was also agreed that efforts would be made to set up a work1ng meet-
ing between 1JCIC and the Vatican Secretariat on Catholic-Jewish Rela-
tions prior to the audience with the Pope with the expectation that the
Pope may meet separately with the working group in order to give his
blessings to the Vatican Secretariat for Catholic-Jewish Relations.

The "Klutznick" meeting would be considered as a separate summit meeting.

It was agreed that a committee consisting of Riegner, Shuster, and Licten
would meet together in Rome shortlywith Fr. Mejia and Bishop Torella in

~order to lay the foundations for the March meeting with the Pope. It

was also agreed that a sub-committee would be set up consisting of Tanen-
baum, Singer, and Wyschogrod in order to draft a preliminary statement
that would be read to the Pope at the March audience. The statement
committee will meet next week at SCA.

It was disclosed confidentially (and not for publication) that Pope John

Paul II has sent a private letter to Israel's president Yitzchak Navon

in which he expressed in very warm and forthright terms his "respect and

admiration for the Jewish people and Israel as well as for Jewish culture

. and achievement for the betterment of mankind." The Israeli officials

~who have seen the text are quite encouraged by the Pope's forthright and

warm sp1r1t It is hoped that the March summit meeting will provide an
occasion for the Pope to express such sentiments toward Israel, Judaism,

- and the Jews in a public way.

- It was confirmed that the plenary meeting with the Vatican delegation at

which papers will be presented will take place October 20-23, 1979, in

_ Regensburg, Germany.

MHT: RPR



SYNAGOGUE COUNCIL OF AMERICA

- memorandum

i to:

from:

| subject:

| date:
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II.

III.

Members of IJCIC ——

Dr. Michael Wyschogrod éé;:////

Summary of December 20, 1979 IJCIC Meeting

NDecember 27, 1978

Present were: Rabbi Ronald B. Sobel, presiding (ADL); Rabbi Balfour
Brickner (SCA); Ted Freedman (ADL), Rabbi Daniel Polish (SCA), Dr.
Gerhart Riegner (WJC), Rabbi Sol Roth (SCA), Rabbi Henry Siegman (WJC),
Israel Singer (WJC), Prof. Shmaryahu Talmon (IIC), Rabbi Marc Tanenbaum
(AJC) , Rabbi MOrdecai Waxman (SCA), and Dr. Michael Wyschogrod (SCA).

RELATIONS WITH NCC

There was a-discussion of Maas Boertien's decision to withdraw as
Director of Jewish-Christian Relations at the WCC. Rabbi Sobel re-
ported that Krister Stendahl had suggested a postponement of the
February 20th and 21st meeting scheduled with the WCC in Geneva in
view of the Boertien withdrawal. After considerable discussion, it
was decided to go ahead with that meeting. The agenda should consist
of the presentation of IJCIC comments on the proposed WCC Guidelines
and a discussion of the Fall 1979 Consultation. It was also agreed
that, if possible, a mecting with another Protestant world organiza-
tion (perhaps Lutheran) should be held just before or after the WCC
meeting. '

MEETING WITH POPE

Rabbi Sobel reported that the American Jewish Cammittee had responded
to the Klutznick suggestion that IJCIC initiate a meeting with Pope
John Paul II by agreeing to participate while reserving the right to
seek a separate meeting in the future., ADL is willing to participate
in the common effort without any commitment as to separate meetings.
Mr. Singer, Rabbi Tanenbaum, and Dr. Wyschogrod were asked to write

a draft of a Jewish presentation at such a meeting.

RELATIONS WITH VATICAN

It was decided that a meeting with the Vatican would be necessary,
probably in March, at which the Papal audience might occur. In any
case, the Regensburg Consultation to be held in October 1979 has to
be planned with the Vatican.

#H#
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