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BY ALAN
DERSHOWITZ

i AT Buchanan has fi-
| nally gone off the deep

end. After years of
{flirting  with the dark
iflorces of anti-Semitism
} and pro-fascism, Buchanan
has apparently become a
| full-Nledged, card-carrying
|rnernber of the “revision-
+isl" school that denies or
minimizes Hitler's geno-

' pean Jews. -
'i In his column of March
. 17, Buchanan solemnly de-
t“clares- that people who
_claim to be survivors of
i Hitler's death camps suffer
. from “Holocaust survivor
'syndrome”™ and are af-
. flicted with “group fanta-
: sies of martyrdom."
1" He argues that the survi-
vors are not quite guilty of
"*“collective perjury,” but
‘rather “somelhing else”
‘namely a pathological
need to (fantasize about
. thelr “heroics.”

Buchanan even suggests
+that the weapons of mass
murder used at Treblinka
are incapable of killing
human beings. His “evl-
dence” is the following vi-
gnette: “In 1988, 97 kids,
trapped 400 feet under-
ground in a Washington,
DC. tunnel while two

. locomotives spewed . diesel
exhaust Into

the

car,

R R I

: cide against 6,000,000 Euro-

emerged unharmed aﬂer
45 minutes.”
This is the kind of unmiti-

gated nonsense I
quently read In -crank
newslelters published by

professional Holocaust de--

niers and neo-Nazis. - =

the Holocaust understand,

between' a- machine care- - -'j§

fully designed for mass

murder and the accidental -
spewing of exhausl. into a* -

train tunnel.

1 doubt that Buchman
would be willing lo test his
revislonist hypothesis by
standing In a gas chamber
designed
him.

But it Is easy to denlg‘rnle
the memories of the mil-
lions who died in Hitler's
death camps by devising
clever arguments about
how the machines of geno-
cide were Incapable of
doing what they u-agically
managed todo.

Pat Buchanan- offers
these, and other, tired
falsehoods In the service of

-Nazl war criminal John

Demjanjuk, whose convic-
tion and death sentence are

currently on appeal before
the Supreme Court of Is-

rael.
Demjanjuk was stripped

fre--

to uphyxla!e )

of --hls fraudulently ob-
tained American citizen-’
ship by a U.S. federal court
and extradited to Israel,

- where he was convicted of

being “lvan the Terrible” of
Treblinka, a death-camp

_ ¢ guard of ‘extreme cruelty
There is a vast differ- -

ence, as all historians of

and sadism. -
Demjanjuk was pleked

fmerh

has ever seen the nrlg‘lﬁal

— conlidently declares it to

be a “patent forgery.”

Finally, there are Dem-

janjuk's repeated attempts
to cover up his war crimes.

He had surgically re--

moved a tattoo which was

located precisely where the -’
SS tattooed .Its identifica. -

‘I doubt that Buchanan would want
to test his revisionist hypothesis by
standing in a gas chamber
designed to asphyxiate him’

from a pholographic array
by lwo Treblinka survivors
and then identified by sev-
eral others.

He was also identified by
a lellow Nazi camp guard
who worked alongside him
running the death engine.

In addition to the the eye-
wilness testimony, there
was also documentary evi-
dence, particularly an
identity card bearing Dem-

. janjuk’s picture in an SS

uniform.

Renowned world experts
have authenticated the
card . and pholograph,
though -Buchanan — who

tion mark for death-camp
guards.

He had repeatedly lled to
immigration authorities
and other Investigators
about where he had spent

‘the war years. '

Of course, there can
never be absolute certainty
about  participants In
evenls that took place
nearly 50 years ago. Dem-
janjuk's battery of lawyers
— Israells, Americans and
Canadlans — have chal-
lenged the eyewitnesses
and the documents.

. They are scheduled to
argue hi: his appea.l before the

Supreme Court of Israel

this  May, ‘having been

- granted several delays In

order to continue thelr In‘-
vestigation.

But even some of Dem- :
anjuk’s own lawyers seem

to - acknowledge that if
John Demjanjuk was not .
*Ivan the Terrible,"

he was
Ivan the very bad — a Nazi
death-camp guard who ac-
tively pariicipated in the
genocidal  killings
ducted in Sobibor or other
extermination camps.

But Pat Buchanan goes
well beyond Demjanjuk’s
own lawyera. Buchanan —
who has obvlously not read
the 400-page verdict of the
Israeli trial court and the
thousands of pages of evi-
dence on which they relled
— declares him to be abso-
lutely “innocent.”

He wanls Demjanjuk to
have his American cltizen-
ship restored, desplte Dem-
janjuk's own admission
that he lied to immigration
authoritlies when he first
entered the United States,

pretending to be a victim of
war crimes.
Buchanan analogizes

Demjanjuk’ to the witches
hanged by the “Salem
judges." Buchanan's cholce
of analogy ls telling. We-
know Ihere was no such

— e ——— — —

con-

_wnd a q,mdiouled m!umnisl. :

|s Pat Buchanan geﬂmg ready to claim ihe Holocaust never happened"

thing as R wilch. Is Bu-
chanan trying to tell us
there was also no such
thing as the Holocaust?

The real ' question’ Bu-
chanan: has never’ an-

swered Is, why does he

limit .his compassion to
those who helped--Hitler

;emduc! his mnucldnl pro-‘

Demju\iuk is . nnt Bu
chanan's only “client.” He
has also s

“Butcher of Lyons. Kar]
Linnas, who ran a Nazl

“death camp In Estonia, and

other assoricd Nazi crimi-
nals. .

As Alan A Ryan Jr, a
former Justice Depm-
ment gmucutor. has put It:
“Pat Buchanam is going to

bat for any Nazl war eriml-.

nal in the United States.™
- In evaluating Buchanan's
selective outrage, it is im-
portant to remember that
this defender of Nazl war
criminals
libertarian. He
those who seek to
cases of possibly innocent
American defendants on
America's death rows as
“bleeding hearts.”

Why does: Buchanan's
heart seem to bleed only

altacks

ken oul on he-
half of Klaus Barbie, the-

iIs not a civil -

for criminals convicted of

Nazl genoclde?

Alan Dershowilz is a pro-
fessor of law at Harvard




AUTHORIZED IJCIC STATMENT

We are moving forward with preparations for thé joint conference with
thke Vatican Secretariat on Religious Reletions with the Jews on the
subject of"ERExxHxxkmryxmRXARKIxRzmikismx "®From Anti-Judaism to Anti-
Semitism" scheduled for Feb, 20-2L in Zurééh. The decision té

take part inthat conference is conditioned by the removal of the
C;rmelite convent from Auszhwitz to a new center Away fromﬂﬁhd

the Auschwitz grounds/ beforé Feb. 20th as agreed upon by

Catholic and Jewish representd{ﬁﬁes last year in Geneva.

N
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STATEMENT: HIS EMINENCE, JOZEF CARDINAL GLEMP, PRIMATE OF POLAND

Today is my last full day here in your country. My short visit began in
Washington, D.C., where on September 20th I had an opportunity to meet and
discuss matters of mutual interest with United States’ Jewish and Catholic
leaders. I have had opportunities in many of the cities I have visited here
in your vast country to continue these discussions. It is in this spirit of
mutual understanding that these discussions continued today here in New York
City.

As you are aware, Archbishop William Keeler of Baltimore, the Chairman of
the National Council of Catholic Bishops’ Secretariat for Catholic-Jewish
Relations, and the Jewish 1leaders of the Catholic-Jewish dialogue have
graciously offered their assistance in future discussions which will take
place in Warsaw in early 1992. John Cardinal 0'Connor, Archbishop of New
York, supports these offers and adds his own offer to assist the dialogue in

any way possible.

I am personally grateful for such offers. Bishop Henryk Muszynski,
Chairman of the Polish Conference of Bishops’ Secretariat for Catholic-Jewish
Relations will work closely with Archbishop Keeler and the Jewish leaders in
this regard. As I return to Poland, I look forward to continued cooperation
of all parties in these vital discussions, particularly in our efforts in
Warsaw next year.

g



RABBIS DENY CARDINAL REFUSED
TO REPEAT APOLOGY IN POLAND

NEW YORK, Oct. 8 (JTA) -- Three American rabbis who met here
Sunday with Cardinal Jozef Glemp have ecmphatically denied a
Jewish Telegraphic Agency report that the Polish primate “would
not agree™ 10 express regret in Poland for remarks about Jews he
made there two years ago.

“At no time” during Sunday’s meeting did Glemp say that he
would not repeat a statement he made last month in Washington
acknowledging that his August 1989 homily in the Polish city of
Czestochowa was based on “mistaken information,” the rabbis
said.

“In point of fact, Cardinal Glemp's several statements of
retraction and regret,” the rabbis said, “were published widely
in both the secular and Catholic media in Poland.”

It was signed by Rabbj r¢ Tanenbaum, Jack Bemporad and
Mordechai Waxman, who were among the 11 American Jewish leaders
who took part in the Sunday mecting.

They accused unnamed “others” of trying to “undermine”
efforts to improve Catholic-Jewish relations in Poland.

“We belicve that we have an historic opportunity to start a ,
new and constructive chapter in Polish-Jewish relations, and we
sincerely regret that others seem determined to undermine these
positive e¢fforts which we arc convinced are in the best interests
of the Jewish pcople, Israel and Catholic-Jewish relations,” the
sratement said.

Rabbi Leon Klenicki, director of interreligions affairs for
the Anti-Defamation League, was quoted in a JTA story Monday as
expressing disappointment with Glemp’s silent response when the
cardinal was asked at Sunday’s meeting to repeat his Washington
statement of regret after his return to Poland.

“I expected something more concrete,” Klenicki was quoted
as saying. “Whatever he says condemning anti-Semitism here must
be said in Poland, in Polish.”

Klenicki stood by that statement Tuesday. He said that when
he asked Glemp to repear the Washington statement in Poland, “he
was just cold. He did not nod.”

“He didn't commit himself at all,” Klenicki said. “If he
was really interested™ in making a apology in Poland, the
cardinal “would have said, ‘It will be the first thing I do when
I get back.” "™



- ‘Exchange and change’

i Polish Cardinal Jo- "'

4 el Glemp, sBecond

3! from left, tallks with

; Rabbl Mark Tan-

- @anbaum, right, In

. Washinglon. Arch-

.. ‘bishop Adam Maide

- of Detroit, left, and

Archbishop William
Keeler look on.

Photo/Assodated Press

Meeting with American Jewish leaders an education for Glemp

By MARC H. TANENBAUM

Cardinal Josef Glemp, primate of the Polish Catholic
Church, looked around the large conference table at 12
American Jewish leaders, who were joined by leaders of
he American Catholic Church, and said: “This is the
largest group of Jewish people I have ever met.”

His statement was a telling revelation early in an his-
loric meeting in Washington. It left the clear feeling that
lhe cardinal — center of a controversy in the Jewish
sommunity — can be educated, or re-educated, about
lews and Judaism.

Both his biography and his remarks made it evident
hat the primate of Poland was ignorant about the ele-
nentary facts of Jewish history, religion and culture in
1is own country.

In that vacuum, the vicious stereotypes of Polish folk-

Rabbi Marc H. Tanenbaum, for 30 years director of
nterreligious relations for the American Jewish Com-
nittee, was the only rabbi present as a guest observer at

atican Council Il between 1962 and 1965, He is also a
ormer chairman of the International Jewish Committee
or Interreligious Consultations.

lore have filled his mind and his vocabulary. And having
had virtually no contact with any living Jewish commu-
nity, there had never been a serious challenge to his car-
icatures and gross misinformation.

The meeting on Sept. 20 at the offices of the National
Conference of Catholic Bishops was a fundamental en-
counter. As Rabbi Mordecai Waxman of Great Neck,

News analysis

Glemp served subpoena. Page 9.

L., put it: “There was an exchange and there was
change.”

The more scholarly of our colleagues reviewed both
“the grandeur and the misery” of Jewish existence in
Poland since the 13th century:

® How Polish kings — Boleslav V in 1264 and Casi-
mir the Great in 1364 — invited the Jews of Germany
and Central Europe to come to the impoverished peasant
land and help build an urban, commercial and industrial
economy.

= How, by the first census in 1765, Polish Jews had

(Continued on Page 35)
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He added, in his official state-

® How the Christian bourgeoisie
came to envy and resent the Jewish
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THE NEW YORK TIMES, FRIDAY, JANUARY 8,

POPE LIKELY TO SEE

WALDHEIN 3 TIMES

Aides Deny Reports Austrian
- Will Join Him on Visit to-
Site of a Nazi Camp

By ROBERTO SURO

Special 1o The Mew York Tices
ROME, Jan 7 — Pape John Paul I1 Is
President Kurt Wald-

the camp - gaid the chlef Vatl-
can Joagquin Navarro-
today, Johann

e T

June Visit to Vatican

The Pope was cne of the first world :

leaders (0 recelve Mr, Waldhelm, the
former United Nations

eral, after his election as Austrian
President in June 1988 Mr. Wald-
helm's state visit 1o the Vatican in June
1987 was denounced by Jewish

zatlons because of the Austrian's serv-
{ce with & German Army unit that
been Implicated in the deportation of

i

VDR B,

for more than o year.

eamwmm

that he would see Mr. Waldhelm then
because the

always meets

fore we had a chance to recelve it™
A Meeting Is Asked
The letter, directed to Johannes Car-
dinal Willebrands, the Vatican offlclal
who oversees contacts with Jewish
groups, was written by the Inlerna-
tional Jewish Cornmittes for Interrell-

the
Vatlcan radio reported the schedule for
the Pope's Austrian tour June 7.
John Paﬂlaﬂﬂsitedhuﬂrllhlm
before Mr. Waldheim was elected
PresidentL
Referring to the announcement that
John Paul would meet Mr. Waldhelm
the Hofburg Palace in Vienna on |
first day of the trip and to Lthe rumors
concentration

e ther: e letier Sald, “As
camp A “As we
know, you well mlnuduﬂﬁﬁ re-
ports have given rise to widespread
and grave concern in partsaf the
world Jewish community and, there-
fore, could have the most tmpli-
cations for Vatican-Jewish relations.”

Members of the same Jewish group |
cnmetosaelhe?upeln&qunguln

an:!lonmmmmmﬂmuﬂ‘i:f
from Mr. Waldhelm's visit to the Vi
can Initlatives (ntended to lmprove
relations between the Vatican end
Jews were anncunced after the papal
but neither the Pope nor

:ru officlals offered an
atican
m!ormm:wm .

Waldhelm.

s P

reasons
ol stateof the | .




Bishop Tutu

On Jews,
Apartheid

And Israel

Bishop Desmond Tutu has
singled out Jews in South
Africa as the leaders of the
anti-apartheid movement,
but at the same time escal-
ated his rhetoric against
Israel. calling it a “col-
laborator’” with the racist
regime. The comments came
during exclusive interviews
with Tutu and Jesse Jackson
during the South African
Nobellaureate's whirlwind 17
. hour visit to Chicago.
Asked whether Jews in
South Africa were doing their
art to oppose Apartheid.
tu answered, "Most of the
outstanding whites in South
Africa who have been in the
forefront of the struggle fof
justice and peace have been
Jews. You have Helen Suz-
man [Member of Parliament
who, with Harry Schwartz,
founded the opposition Pro-
- —

Israel, as a government, has
been known to collsborate
with the South African
Bt mibedly e
8 y what
1srael mﬁ'ﬁ. doing, Tutu
scknowledged, “1 am not
worried about lsrael's eco-
nomic involvement with
South Africa. That doesn't
concern me so much because
I don't think it is significant.
:ﬂi: their ?’ulhhontim over
itary and security things...
so that South Africa is able
to carry out such activities as
bot pursuit.” Tuiu's refer-
ence was the trainung of the
South Af:ican police.

Jesse Jackson accompan-
ied Tutu on various legs of
the Chicago visit, ly in-
dividuals at Tutu's side were
Chicago Mayor Harold
Washington and Jesse Jack-

The Nobel Peace Prize winner
appears incensistent in his
criticism of the Jewish State

gressive Federal Party] and
meny other outstanding
lawyers. doctore and profes-
sional people who have been
committec Lo the struggle.”
Bishop Tutu cited as one of
many recent examples,
“[When] our own Council of
Churches...|was) being haras-
sed by the ernmant and
being investigated, our chief
counsel were Jews: Sidney
Kentridge. one of the out-
standing legal brains of the
English speaking world, and
Jack Unterhalter.”
However. Tutu applied a
double standard referring to
the involvement of Isreel and
Arab states in South Africa.
Tutu was asked about the
fact that some 70 percent of
South Africa’s oil emanates
from Arsb and Moslem oil
states. He replied ambiguous-
ly. "1 would hope that if we
are looking for nonviolent. for
peaceful strategies and one of
these is economic pressure, it
goes without saying that
anything that gives comfort
or support to a racist regime
..ought not to be happen-

ing.

fn s follow-up question.
Tutu wes asked what Israel
could do to further that anti-
Apartheid movement, He
answered that both he and
the Jews of South Africe
“share this one distress: that

son. In private Jackson cop-
tinually coached Tutu on
“'issues Lo be senaitive about”
in his public staterents.
During his interviews,

Jackson exhibited the same
double standard i
Arab and Israeli trade links

to South Africa. Responding
to South Africa’s ce
on Arab oil, Jackson reveal-
ed. "1 met with Arab am-
bassadors in Britain, Wash-
ington and the UN. Each
time | was advised that they
have a policy position against
their oil gn?:: to lg::h
Africa. But if there is any
evidence of oil being diverted
[to South Africa) on the high
sens, they will take punitive
sction against those corpora-
tions."

Advised that Arab oil and
precious ity transac-
tions exceed even that of
South Africa’s greatest
trading partners, Jackson
remarked, "All that we can
do is to make the eppeal.”
But that our country is so

erous in selling arms to
srael and that Israel would
then be colla ing militar-
ily with South Africa. Of
course, it is very distasteful

Israel’'s weapons sales to
South Africa have been main-
ly nsval patrol boats de

signed to protect interns-
tional shipping lanes — and

BALTIMORE JEWISH TIMES

BY EDWIN BLACK

this was prior to the UN's
1979 arm embargo. The vol-
ume of this trade is dwarfed
by South Africa’s main west-
ern arms supplier. France.
and South Afnice’s own now
almost self-sufficient arms
industry. Asked whether
Israel’s military connection
was not minuscule compared
Lo others. Jackson retorted.
“It’s really irrelevant. I don't
think any African nation
should 2sze'll Israel's enem
oven a . . [Likewise
I gun't think lar:el "‘”‘;‘.ﬁ
sell. as a matter of princi
and practice, to South Afnica
even a .22 pistol.”

Tutu’s comments about
Jews per se were the most

itive he has made 1o date.

spite continuing Jewish
and Israeli commitment to
rdcial equality in South
Africa. Tutu has in the past
repeatedly made inflam-
matory remarks. according to
i Marc Tanenbaum, in-
Lernational relations director
of the Americar Jewis b
Jniltee. Tanenbaum cil!ﬁma-
November 1984 Tutu appear-
ance before 300 students at
the Jewish Theological Sem-
inary. According Lo press ac-
counts, Tutu told the audi-
ence, "W the Jews
have tried to be like other na-
tions. they have 1 think lost
direction and been untrue to
their calling.*

In a reference to Palestin-
ians. Tutu sdded. "l am
myself sad that Israel. with
the kind of history and tradi-
tions her le have exper-
ienced. shm make refugees
of others. It is totally incon-
sistent with who she is a5 2

le.” He also castigated
srael for “conniving™ in the
massacre of Palestinians st
the Sabra and Chatilla refu-
Bev cnmss in Beirut.

But during that same
Jewish Theological Semin
speech. Tutu eriticized Ara
nations for being “Lotally
unrealistic’’ in not recogniz-
ing Isreel. which he insisted
must have her territorial in-
usm ¥ maintained.

n another occasion. Tutu
proffered a simile between
the ancient Jewish Temple
end Apartheid. asserting
that “the wall of separation”™
was "8 kind of model which
reflects the racial separation
in South Africa.”” Rabbi
Tanenbaum asserted. “"He is
not accurate. The ancient
temple Tutu refers to had
several courtyards — one for
priestly men. levite assist.
ants to Lhe priests, the

I oennlitonr woman and ~on.

tiles. The fact that Jews in-
corporated a court for gen:
tiles was a revolution for
equality in the ancient world.
Earlier religions would have
never allowed a foreigner to
take part in their sacred

tes
Shortly after making the
offensive simile, T.ﬁ:_.,:lsuk-

iately sccused of being anti-
Semitic. I am sad. That
comes from an arrogance —
the arrogance of power
because Jews are a powerful
lobby in this land and all
kinds of woo their sy
port. 1 don't have a single
anti-Semitic bone in my

ody.” .

Tutu's inconsistent “carrot
and stick ™ rhetoric are part of

a “slippery e he is play-
ing J:T the s:mlriah commun-
ity,” declares Tanenbaum,
who has recently completed &
fact-finding tour of South
Africa. Tanenbaum reports
that Jews in South Africa are
indeed d;urlinling the perfor.
mance Jews in the civil
rights movement in America.
“The ’enenl consensus
among Jews and always has
been outrage over Aper
theid,” explains Tanenbaum.
“1 know an Orthodox rabbi
who has operated a bleck
daycare center in his cyna-
go[ue for 25 years. The
outh African Board of
Deputies has consistently
condemned Apartheid. and
some time ago adopted a
stern statement calling on
the government to dismantle
Apartheid totally,
owever, ‘l‘,nnenbaum
warned that South African
Jewry. established only dur-
ing the 20th century. is in a
recarious position. "T}clle
arxist groups there ad-
vocating ﬁoogy revolution
will not discriminate between
white Afrikaaners and Jews,
suggests Tanenbaum. "Yet
the right wing Afrikaans
Party. which sided with
Hitler during the War, still
maintains a strong anti-
Semitic ideology.”
Tanenbaum called for more
“responsible rhetoric”’ from
Bishop Tutu. but asserted
nonetheless. "“America’'s
Jewish community must be
wholeheartedly behind the
movement to bring all pres-
sures on the Boths govern-
ment to dismantle Apar-
theid.” He added a warning
to Pretoria: “'If this regime
does not move fast enough in
dismantling Aparthvid {hey
bring upon themselves a

gresat tragedy of bloodshed.

eferring to lsraeli coop-
eration with South African
police. Tanenbuum explained.
“Becausc lsrael has devel-
oped extraordinary skills in
containing terrorism, Lhere
are many governments who
turn to Israel for training of
their police for riot control.

. This includes Costa Rice.

Panama. the lvory Coast
Togo and South Africa. The
South Afnican contrects were
originally training for police
working to contain crime in
white areas such as Johan-
nesburg. Capetown. Durbin.
Not black townships."
Tanenbaum continued, “'1f
anything lIsrael has helped
civilize these s. 1 have
seen Lhese kids. come
out of the Dutch commun-
ities, believe that blacks are
accursed by God, and that
killing them is doing thv ne-
tion & favor. lsrael was trving
to teach them that respon-
sible riot control police use
force as a last resor: not a
first resort. The l.raqady_ia
their riot control train-
has not gotten very far.”
‘'oday, South Africa’s riot
ice have been by-passed in
avor of military units.
Tanenbsum revealed that
while he was in South Africa.
“We told [Foreign Minister!
Pik Botha that it was uncon-
scionable to send green sol-
diers with rifles against
rioters. The first thing they 'l
want to do is shoot. Had
Israel trained those military
units, they would have ended
up using water cannons and

tear gas i.nsl.lud of hot bullets
o
lerael’s involvement with

the South African police has
been relatively minor, accord:
ing to Tanenbaum. "But |
wish to God they would stop
for all the obvious moral and

itical reasons,” asserted

‘anenbaum. "'1srael does not
even need to give & minor
pretext to people to be sca)
goated. They would be wf:e
to put a moratorium On an
cooperation with Sout
Africa.”

Bishop Tutu in the inter-
view took a similar stance.
“The trade is almost sym-
bolic.” said Tutu
are ssying isolate South
Africa as much as possible,
militarily and in all other

w%.r..
tu acknowledged, “One
does understand Israel of
course, because she too has
suffered a messure of isola-
tion and must try to find

friends where she can. But I...



———a

Israel And South Afric;isnAEL PRESS
U.S. And Israeli Views HIGHLIGHTS——"

With the spread of noting in South Africa and of
heightened world interest in the black-Afrikaner
confrontation in that state, the question of Israel’s
relations with South Africa and its attitude toward
the policy of apartheid became a prominent issue
in the editorial and opinion columns of Israel's
press. Press comment on the issue was given
greater prominence with the visit to lsrael of Chief
Gatsha Buthelezi, Chief Minister of the Kwazulu
region of South Africa’s six million member Zulu
nation. Buthelezi, astaunch opponent of apartheid
is also an opponeni of the African National Con-
gress policy of violent opposition to the Afrikaner
regime and of proposals for economic sanctions
against South Afnica. both of which he believes will
hun South Africa’s blacks more than whites.

In an interview in Ha'aretz (Aug. 9) Dr. Naomi
Hazan. Professor of African Studies at Hebrew
Universitv. who recently returned from the
Narobi conference on the decade of women where
she declared that Isracl was unalterably opposed to
apantheid. expressed her feelings about Isracli-
South African relations:

“If lsrael has an interest in the future of South
African Jewry. she must understand the changes
that are occurming there and act accordingly. Iden-
tification with the Black struggle can help the Jew-
ish community there. The Jewish establishment
itself has come out openiy against the
regime...Israel 1s lagging behind the Jewish com-
munity. which is trying to save itself, and which is
giving serious thought 10 what will happen to the
Jewish cummunity after the abolition of the
apartheid regime....

“We must ask ourselves, now more than ever
before, why we are fostering ties that are so opposed
10 the ideals and wishes of many states in the world,
and especially in the Third World? In 1962. in a
gesture 10 our African friends, we lowered our
representation in South Africa to the consular
level, and that's how it remained until 1974. What
harm did that cause us?

In a letter o Ha'aretz on Aug. 16, former Likud
Knesset Member Yedidya Be'eri gives the standard
realpolitik response to Dr. Hazan’s position "...In
reality the picture is somewhat different. Why did
Israel again raise the level of its representation 10
embassy status 1o 19747 Because in October 1973,
the Black African states ‘thanked us’ for our ges-
ture by severing their relations with usin the heat of
the Yom Kippur War.

CANAD IAN JEWISH NEWS

“Six years earher, on the eve of the Six Day War,
when the Arabs were ostensibly poised to annihi-
late us, the Black African states turned their backs
on us. This was their thanks for our economic,
technical, agricaftural, medical and military aid we
had given them for years, and for our staunch stand
against apartheid in every international forum."”

Ha'areiz’ columnist Avrham Schweitzer, com-
menting on the castigation of Israel a1 the Nairobi
conference for ber supposed support of apartheid,
wrole on Augusi 6 that relations with South Africa
which are based on realpolitik and Jewish interests
“were not established or even tightened under
Likud Governments. From the Israeli side these
relations are towlly devoid of ideological motiva-
tions... The common mterest shared by both coun-
tries remains relevam antil today. It is compatible
with overt and repeated Israeli castigation of the
internal regime in South Africa....

“The Third World, with Soviet guidance and
Arzb financial backing, have for years conducted
an anack on ™wo countrics associated with the
West: Israel and South Africa. The combination is
unpleasant, and in many senses distorted. But
there is a measure of smilarity between the two in
the intentions of their enemies and their identity.
Anyone who has eyes in his head should realize
that the fall of ope will prove an incentive for an
all-out onslaught on the other. We would not do
well by ourselves if we hastened to eulogize South
Africa or 1o speed ber demise by any acts of our
own.”

South African President Botha's speech—in
which many expected the announcement of re-
form—was received with deep disappoiniment by
the entire Israeli press. The Labor Parnty's Davar
was rypical and wrotc in an editorial on Aug. 18:
“The prognosis & therefore for continued revolu-
tionary ferment and also international pressure. It
is doubiful, however, whether there will be dra-
matic developments such as the severing of rela-
tions on the part of the Western democracies who
mainiain ramified economic ties with South
Africa...Israel is no exception in this regard, and
will continue 10 msaintain relanons with South
Africa, a situation that also derives from the needs
of the large Jewish community of that country.
There is justification, however, for delaying the
departure of the new lsraeli ambassador to that
country. as a further expression of our dissociation

from Apartheid. Such a step is needed not only
beca_us: of our desire to negate the “Zionism equals
Rac:_.',m‘ formula that is being encouraged by a
hostile coalition in the U.N.. and not even by Is-
rael’s interest in reestablishing relations with the
countries of the Black Continent...but because our
opposition to the policy of apartheid derives pri-
marily from the duty of a Jewish sate 10 categori-
cally reject any expression of racism...."

Davar columnist Nathan Ra'anan added on
Aug. 20: It is not merely that the Jewish people,
who were so profoundly injured by the racism of
the Holocaust, should idemify with other victims
of! racism. The government of Israel would be naive
indeed if it sent 2 new ambassador [to South
Aﬁ_'ﬂ]ndul!dolbe delicate fabric of relations
being woven with the countries of Black Africa.”

Comn_:e'nung in The Jerusalem Post (Aug. 16)
on the visit of Zulu Chief Buthelezi, Prof. Daniel
E}lur. President of the Jerusalem Center for Pub-
lic Affairs writes: “Buthelezi and his followers un-
derstand that the simple defeat of the whites is
Ilkdylolgeacnsdypmthatwulddmy
Scutll Africa and rob the blacks of an economic
position better than that in any independent black
African state.. The government of Kwazulu estab-
hsh_edamimﬁonalcommis&on of Natal State
whites and Kwazulu blacks which developed a
power-sharing plan for the territory where the two
entitees are interiwined. Under the plan, Natal and
:{;mlu would be equal, which in itself is worth a

“Western support for simple-minded solutions a
Ia Bishop Tuty, is likely 10 lead to more radical
ones such as that which occurrred in Zimbabwe, to
the detriment of everyone’s interests, Western
democracies as well as all South Africans. Western
pressure on the present South African regime is
indeed justified and can be useful, provided it is
directed to the right ends.™

In Ma‘mvlhus. 12) Raphael Mann added the
following thought concerning Chief Buthelezi's
m’"lnm‘ym.lsalmdswmak:apublk
lthn'ops gain from Buthelezi's visit, as Western

television stations bring the Zulu leader’s reactions . , |, .

THE FORWARD

Israel, S. Africa as “allies”

New study bits myth

NEW YORK —
American media com-
mentators are (rying in-
creasingly 10 portray lsrael
and South Africa as
**allies,’” says a new study
released by mﬁ émerican
Jewish Committee.
e study, entitled
Media Myths: Fallacies
About Israel’s Ties with

South Africa, prepared
by AJC International
Organizations policy
apalyst Allan Kagedan,
disputes the clayms

the two countries resem-
ble each other in their
foreign relations or inter-
nal conditions, and Lave
uncommonly close trade
and military relations.

Leo Nevas, chairman of
ernational Relations
Cnsion oT e
American Jewish Commit-
tee. said that the study
would ““help 1o frustrate
the efforts of thosc who
seek to use the South
African tragedy to further
their own narrow political
ends.””




SARASOTA HERALD TRIBUNE (FLORIDA)

Rabbi Backs
Libya Raid,
Blasts Media
‘Overkill’

By JON DIETZ
Staff Writer

The national news media has made
.ibya appear a victim rather than a
rerpetrator of terrorism by its recent
'overage of the U.S. air raid on Tripoli
:nd Benghazi, a nationally known rabbi
-aid Sunday g‘fght.

Mare H. Tanen-
‘aum, director of
nternational rela-
i 0 Ti-
nittee, said: ®
‘Suddenly the vie- [
im has become the
rictimizer. Many of -
ny liberal friends e
1ave asked me, Tanenbaum
Why was there '
wuch overkill?” The media showed pic-
ares of people in hospital beds and kept
nentioning Khadafy's child.”

Libya’s state-controlled media have
-eported that Col. Moammar s
:5-month-old adopted daughter died in
‘he April 14 U.S. attack.

Tanenbaum sgoke to a large crowd at
l'emple Beth Sholom-Conservative in
arasota on the subject of international
.errorism. Tanenbaum served as a con-
sultant to the NBC-TV miniseries
‘Holocaust” and was a consultant for
inother television miniseries, “Jesus of
Nazareth.”

| Tanenbaum said the media, after first

| oraising the air raid on Libya, began
»laming Israel for creating conditions
chat fostered international terrorism.

“The media says the ‘root cause’ of
terrorism is the Palestinian problem,”
Tanenbaum said. “But in 1985 most of
the 926 terrorist attacks worldwide orig-
inated in Latin America against U.S.
personnel and businesses.

“If Israel were to disappear and be-
come a Palestinian state, Armenians
would still slaughter Turks, Serbs would
kill Croatians, and so on.”

According to Tanenbaum, an Ameri-
can diplomat or installation was at-
tacked every 17 days during 1985.

He said the centers of state-sponsored
terrorism are Libya, Syria, Iraq and
Iran. Shiite Moslems pose the greatest
threat to the western democracies, he
added. He said Shiites are intolerant of
Christians, Jews and even other
oslems. )

And the Shiite religion guarantees a
place in heaven for any believer who dies
in an attack on unbelievers, he said.

With the air raid on Libya, “We are
approaching a period similar to the Mid-
dle Ages, when Crusaders invaded
islamic lands. This resulted in Moslems
launching Jihads, or holy wars, against
the west,” Tanenbaum said.
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PRICSTRA

La Amenaza del Terrorismao

American owgrd

advirtio que el terrorismo es hoy la
amenaza mas peligrosa para la
sociedad civilizada.

Por su parte el vicepresidente
ejecutivo _del Comité, Dsvid M.

Gordis urgié que el terrorismo sea
declarado “un crimen internacional”,
no importa cual sea su motivacion
politica.

Ambos hablaron ante la reunion del
Comité Ejecutivo Nacional del
Comité. que sesiond en Miami.

Friedman criticé los esfuerzos para
presentar a los terroristas como
luchadores por la hibertad indicando

- que “los luchadores por la libertad no

malan a turistas paralizados ¢n sillas
de ruedas. eso lo hacen terroristas

y asesinos". Afladi) que quienes
colocaron una bombu en el Comité
Arabe-Americano Antidiscriminacion
en Santa Ana. California, matando a
su director. también son terroristas y
asesinos.

Friedman pidié vigilancia frente “a
los esfuerzos de politicos de extrema
derecha para explotar las condiciones
tragicas de los agricultores
estadounidenses, afirmando que
banqueros judios y el sistema del este
de los Estados Unidos han sido
asociados a una conspiraciéon para
despojar de la tierra a las familias de
agricultores”.

Destaco Friedman que el Comité se
opone a las cuotas pero subrayo su
creencia de que “se necesita accion
afirmativa para asegurarse de que no
se niega a las victimas de privaciones
historicas la movilidad inherente al
sistema estadounidense™.

Friedman, sefialando . que “el
sentimiento de que los valores se estan
deteriorando alimenta mucho el
esfuerzo para afectar la separacion de
la iglesia y el estado”, anuncid que el
Comité acaba de establecerel Instituto
Skirbal sobre Valores Humanos para
identificar valores basicos que
instituciones privadas pueden ayudar
a apoyar y propagar. .

En el plano internacional Friedman
pidié una determinacion firme de los

Estados Unidos para proteger y
mantener el balance de poder en el
mundo v que sea un guardian de las
sociedades libres.Sefialo que:

*La paz en ¢l Medio Oriente incluye
la aceptacion de la legitimidad de
Israel v la realizacion de negociaciones
directas - con €l sobre fronteras e
identidad palestina,

* Es posible lograr la paz entre Israel
y Jordania, sin la participacién de la
OLP scbre la base de “un acuerdo

territonal™.

Manifesté que cuando el
gobernador soviético Mikail
Gorbachev dice *“que los judios
soviéticos estan mejor que los judios
en cualquier otra sociedad revela el
obscuro aislamiento que ha
caracterizado a la Unién Soviéticaalo
largo de su historia moderna”.

Indicé Friedman que “nuestro pais
es realmente la mejor cultura en la cual
han vivido los judios. Es un medio
cultural que refleja valores totalmente
consonantes con la experiencia judia
en la historia. Y, por sobre todo, es un

medio ambiente en que alienta a cada,

uno de los grupos en su seno a aportar
a la sociedad sus propias perspectivas
y experiencias”,

Por su parte Gordis dijo que se
garantiza éxito alterrorismo cuando el
mundo coloca “en el centro del
panorama™ su agenda politica en
lugar de sus actos criminales.

Gordis menciond el acto de pirateria
contra lz nave italiana Achille Lauroy
la accion Israeli contra el cuartel
general de la OLP en Tunez, como
reaccion ante un acto terrorista. .

Gordis dijo que “la OLP dice que su
meta es la destruccion de Israel y

declara que tiene derecho a atacar a
judios v sionistas en cualquier parte
del mundo. Pero cuando Israc!
devuelve un ataque terrorisia
atacando el cuartel general de la OLP
en Tunez. es condenado. incluso por
sus amigos, que argumentan que la
accion violo la soberania de Tunez,

“Esas respuestas son peligrosas no
solo debido a que alientan a los
terroristas a ultrajes cada vez mayores.
sino que desplazan el centro precario v
llevan hacia el extremismo a los
moderados y a los moderados
potenciales™.

Gordis explico que “el sentimiento
de vulnerabilidad econdmica y social”
ha crecido entre los desfavorecidos:
negros, hispanos, mujeres, los
ancianos, los agricultores y esto ha
alentado a *“aquellos que siempre
explotan esa vulnerabilidad™ a
predicar el odio y fomentar la
violencia™.

Asi “esos profetas del odio™ han
culpado a los judios y a los bancos y
“han logrado nuevo apoyo para una
campaifia para ‘cristianizara América’.
Junto con esto estd la accion politica
renovada de los idedlogos religiosos v
nos encontramos con un esquema para
la polarizacién y una dificultad
creciente para mantener el balance
esencial para el funcionamiento de una
sociedad pluralista®™.

Indicé que la comunidad judianoes
inmune, sefialando que en ella hav
quienes ‘“‘dan excusas para la
intolerancia y aun para el terrorismo
de ortodoxos extremistas™, un
extremismo reforzado por “el
monopolio de legitimidad concedido

por el Estado Judio de Israel a unsoloss ¢ -
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ROLE OF RELIGION IN CONFLICTS

(Preparation of a Study Document)

The Executive Committee of the WCC in its February 1984 meeting adopted
the fo]]ow1ng minute:

"That a preliminary study document be prepared by CCIA in
collaboration with the sub-unit on Dialogue with People

of other Living Faiths, for consideration by the Executive
Committee in July 1984, on the problems posed by the re-
current and often violent eruption of conflicts between
religious communities in many parts of the world. Special
attention should also be paid to the implications for
people of different religions where the Taw of the land
~is drawn from the tenets of one particular religion."

The Executive Committee had in mind a number of situations of conflict

* including violent conflicts where apparently religious factors played a

role. Several conflicts around the world are described as religious in .
popular and media presentation. Among them are 'classical' situations
1ike Northern Ireland and Lebanon and new situations like Punjab (India).
There are also situations like Sri Lanka where the religious dimension is
present in the conflict. However it is incorrect to say that all such
conflicts are conflicts between religious communities. A1l these situa-
tions are complex and the conflicts are the result of a variety of socio-
economic and political factors. Religion adds a volatile component to
many of them.

In the preliminary outline for the study document given to the Executive
in July 1984, some of the ways in which religion p]ays a role in conflicts
were identified:

- Religion as a component of nationalism, especially ethno-nationalism.

- Relgious factors exacerbating tensions or conflicts whose root causes
are socio-political and economic.

- Religious factors and sentiments being deliberately used to heighten
tensions.

- Religious notions of state transforming political institutions and
Teading to conflicts.

- Religious fundamentai19n1or fanaticism influencing state policies sub-
stantially.

The Executive has proposed that the fol?ow1ng aspects also should receive
special attention:

- Erosion of the secular and the identification of the secular with the
west.

- Use of religion in political processes and in influencing policies of
governments.




- Growing lack of confidence in governments in many parts of the world
by minorities, leading opposition and conflict making use of religion.

- “"Tensions resulting from new financial power acquired (from outside)
by previously marginalised sections.

- Religious conflicts used by outside forces to destablize countries.

Some aspects of the following also have to be dealt w1th in deve1op1ng
the study document: :

- Religious pluralism

- Religious Tiberty

- Church, state, community relations

- Role of religion in reconciliation and peace

- Role of the churches.

¥
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FAITH AND THE YOUNGER GENERATION -
HOW THEY CONTEND WITH THE PROBLEMS OF OUR TIME

Reality and Crisis

Israeli society is still at the stage of forming and crystallizing
its identity and the crisis is a complex one, for we do not as yet
have a precise definition of our identity, nor have we resolved the

question of our character from among several possibilities.

There are several focuses of indecision which characterize Israel
in 1984, and each one of them offers at least two alternatives,

two poles that Israeli society might be drawn to, while it remains
irresolute as to which of them it should choose. Each of these
focuses produces-at one and the same time a sense of crisis and
despair aﬁd a promise of hope and change. On the face of present
events, we appear to be in an insoluble crisis, but an examination
of the past roots of the situation and its future possiblities
shows that there may be far more optimistic prognoses than would

appear at first sight.

Social Tension

An alien coming from another world and observing Israeli society
might easily be led to the conclusion that it is an ethnic fortuity.
For surelm it is inconceivable that a single social structure should
accomodate pq0ple from East and West, North and South, products of
European culture with products of Islamic culture. Yet in the State
of Israel this has been an existing reality for the past generation

or s0.

Outwardly the society manifests social cohesion and the beginnings

of common cultural creativity. Everyone grows up, is educated and
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serves in the same frameworks and in accordance with the same social
principles. All are apparently Israeli, yet in times of economic, poli-
and

tical and personal distress submerged frustrations (cultural conflicts

' emerge and threaten the delicate and intricate fabric of relatiocnships.

Td understand the meaning of the social dissent we must go back to

the previous historical phase. At that time all the Jewish communities

in the world lived in two cultural spheres at one and the same time -
that of the local culture, which affected the Jews as it did the rest

of the population, involving language, values, way of life, occupations
and preoccupations; and that of their Jewishness. Regardless of every-
day reality around him, the Jew wés always bound by a sense of solidarity
with the rest of the Jewish people. All Jews accepted Divine authority
and obeyed the Law, and this fact provided the broad common denominator

of all Jews everywhere.

was
The process of realization of the Zionist idea/entailed in the seculari-

zation of the Jewish people. The leaders and ideologists of Jewish
national revival rejected, to a lesser or greater &egree, the obligations
of the ancient Jewish tradition, electing secular national values. The
standards of the new Jewish society in the Land of Israel required that
the immigrants give up their Jewish traditional modes and adapt them-

. : hitherto .
selves to a secular scheme of values which had/been alien to them.

The outcome was paradoxical - in the name of the common Jewish denomina-
tor we forgathered in one land, yet as soon as we settled in the Land of
Israel we were obliged to give up precisely that common denominator,
namely, the principles of the Jewish religion. Consequently, there are
today in Israel communities of people who are ethnically Jews but whose
Jewish identity is unclear or non-existent. It is against this back-

ground that we have to observe the problems of cultural and communal

gaps in Israel.



- .-
It would appear to be a hopeless state of affairs, yet in reality the
problematic experience itself offers a solution. It forces us to contend
with the questions of being and identity, such as: who are we, what are
we doing and where are we heading? This means that we have a singular
historical oppo%@nity to attempt to reformulate the essentials of Jewish
national identity and to create a multi-faceted synthesis out of all the
components of the Jewish people, with its many different backgrounds and
concepts. This opportunity could only have arisen in the State of Israel,
under Israeli sovereignty, with all parts of the Jewish people being

together
represented and active/in this place..

The challenge facing the Jewish people today is immense and obligatory.
We have to create a pluralistic synthesis, such as cannot be achieved
without the hardships of integration undergone by the first generation

to enjoy social and political independence.

The Existential Tension

At the height of the Zionist struggle it appeared as if the end of the
Jewish dispersal vas imminent. lMany believed that before long the whole
Jewish people would be concentrated in the State of Israel and return

to the historical cycle, as a normal nation in the world.

Today, one hundred years after the beginning of Jewish resettlement in
the Land of Israel, reality has a very different cast. Though the exis-
tence of the State of Israel is a solid undeniable fact, it is not the
only mode of existence open to contemporary Jews. The Diaspora, and
especially the one in the United States, exists as an independent and
creative Jewish entity, drawing upon its inner resources and offering as

good an alternative as Israel.

The Holocaust put an end to the classical Exile, to the Judaic centres

of Europe, against which Zionist had rebelled and proposed a different



-4 -

model for existence. It left the Jewish people concentrated around two
poles - Israsel and the United States, (Soviet Jewry is a separate subject
which does not belong in this scheme - but it is noteworthy that the Jews
who leave the USSR choose one of the above alternatives). These two centres
are not excessively dissimilar with regard to their character and culture,
it is in fact to
and/the United States that most emigrants from Israel gravitate. The exilic
alternative indicates a partial failure of Zionism as a national Jewish
movement, and the failure of Israel as the only country for the Jewish
masses. The Diaspora is, therefore, a constant existential threat hanging
over Israeli society. It is not only a threat of an alternative existence
in another place, but a daily challenge to the justification of Israel

represented by the fact that for part of the Jewish people there are

other viable alternatives.

In this tension, as in the one discussed earlier, the crisis itself holds
a potential of hope. There are, indeed, two poles, Israel and the UVias-
pora, and the E latter appears to challenge the justification of Israel,
¥et the very existence of a Jewish alternative to Israel feeds the hope
of an existential alternative in Israel. For many centuries Jews had only
one possible mode of existence, that of the exile. Now, when it is possible
to choose between the exilic Jewish identity and Israeli sovereignty, the
horizons of Jewish life have opened to an extent never known before. All
the forces struggling in this country to change the face of the nation
and its society draw their strength from the fact that there is an alter-
nativd existence, and that just as there is a possible life for Jews
abroad, there must be a possible life for Jews at home, in their own

country.

The presence of an external alternative is the principal barrier that
prevents Israel from succumbing to a destructive kind of fatalism

deriving from + a sense of ther® being no other way.
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& potential of hope. There are, indeed, two poles, Israel and the Vias-
pora, and the ® latter appears to challenge the justification of Israel,
¥et the very existence of a Jewish alternative to Israel feeds the hope
of an existential alternative in Israel. For many centuries Jews had only
one possible mode of existence, that of the exile. Now, when it is possible
to choose between the exilic Jewish identity and Israeli sovereignty, the
horizons of Jewish life have opened to an extent never known before. All
the forces struggling in this country to change the face of the nation
and its society draw their strength from the fact that there is an alter-
nativé existence, and that just as there is a possible life for Jews

abroad, there must be a possible life for Jews at home, in their own
country.
The presence of an external alternative is the principal barrier that

prevents Israel from succumbing to a destructive kind of fatalism

deriving from - a sense of there being no other way.
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The Diaspora provides the inspiratio%(and the encouragement of pluralis-

tic qualities in Israeli society, based on Western humanism and Jewish

mgréiity. The Jewish Diaspora symbolizes Jewish universalism, the cul-
tural openness of the Jewish people in its inter-relations with the rest

of the world. Vithout this universalist quality the m isolationist and
Spartan self-sufficiency tendencies of the independent Jewish state would

be
/greatly aggravated.

Ideological Tension

The Jewish people, which appeared to be.in a degenerative state at the end
of a very long existence,suddenly revived about a century ago. It gave
birth to a revolution which radically altered its direction and its way
of life. The Zionist movement burst into its traditioéfworld and awakened
the dormant desires of the people for a political definition and an in-

dependent national entity.

Zionism expressed the will of the Jewish people to cease to be weak. The
young rebels sought to acquire the power needed for Jews to cease
to be the eternal victims of history. Since the inception of the idea of
power for the Jewish people, the image of the ideal Jewish man altered
rapidly, and so did the conception. of the loyalty of the Jew to his people.
Whereas in the past the ideal image that served to educate generations of
Jews was that of the rabbi, the righteous man, the traditional scholar,
under the impact of Zionism it gave way to the image of the Jewish pio-
neer, the labourer and the Israeli soldier triumphant in the battle for
survival. Whereas in the past it was the Jewish community and its insti-
tutions, its rabbinate and rabbinical schools which served as the focus

of Jewish indentification, in time they came to be replaced by the State
specifically.
and its intruments,\_ /éfe Israel Army.

The significance of this change reaches further than its external, semantic
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expression, It is essential and profound. The process of Zionist power
development accelerated until today Israeli society is threatened by

the igealization of power, which may get out of hand and begin to dominate

L —
its creators, instead of being their instrument. What was once a legi-

timate force developed for the purpose of self-protection, has gradually,
under the stress of recurring warfare, grown to be an end in itself. There

<\isgrave danger that the Zionist society will lose its Jewish character,

which was never tomed to power and its prerogatives.
e — -,

And yet the nature of the Zionist revolution from its earliest days

contains the potential of change, Unlike other cultural and

social revolutions, Zionism has not rejected its predecessors. On the

contrary, it is a{revolution of restoration, a return to the land of

e —_——

origin, to the language of origin, to the way of life and cultural
symbols of the nation prior to the exile. It is a return to the people's
point of departure, and it links the rebel Zionist child and its Jewish
parent. This common point of departure will in the nol -too-distant
future form the main element of the synthesis between Zionism and
Judaism. In this synthesis Zionism will provide the power the Jewish
people badly need to secure their existence and to end the historical
condition of being persecuted, while Judaism will provide the inner
barrier, moral and practical, that would prevent Zionist power from

overreaching itself and turning us into persecutors of others.

In this survey of focuses I have deliberately left out the most urgent
political issue, namely, the chances of peace and the practical solutions
to the continuous stress of war. The reason I do not deal with it here
is that not all the elements of the problem and its solution lie in the
hands of the Jewish people or lsraeli society. Some are in other hands
and we have no control over them. But in this situation, as in the others

previously dealt with, there are concurrently elements of crisis and
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despair and sources of encouragement and hope for those who seek change.
in
At any rate, for us/ the Israeli peace camp the bitter reality further

emphasizes the urgent need for a different solution, namely, peace.

The Evolution of Faith and the Solution of the Crisis

This heading may suggest two completely different approaches. The first

is peaceable, calm, free from inner conflict; the second is agonized,

struggling and anxious. The first is naive and tensionless faith, the
religion

faith that /is a source of tranquillity and that the believer's

portion on earth is "He leadeth me beside the still waters." This app-

roach is popular among those newly returned to religion and faith, who

seek mental peace in the face of stresses of the times. In fact, it is

an escape from reality and a shirking of responsiblity.

/) The other approach views belief and the believer and the evolution of
faith as = continuous inner struggle, constant striving with reality and

' its problems. In this belief there are three cycles linked together into

one whole that is a natural being.

The first cycle is that of knowledge - we learn and seek to kEnow the

real world in which we live, we search and study the phenomena that make
up our life. The more we broaden our knowledge of the world around us,

the greater the eventual quE}gﬂg: our faith.

— Ty T

————

The second cycle is that of comprehension. We seek to comprehend the

hidden nature of the apparent reality. We try to grasp the significance
of the phenomena beyond their external appearance, so as to understand
the causes and factors which turn the wheels of reality so as to derive

from them lessons for the future.

The third cycle is that of connections and contexts. Here we look for
the . common elements which link together all the facts of life into a

single whole of universal meaning. This is the highest phase which
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connects the phenomena of the first phase with the meanings of the

second phase and combines them with the sum of human existence.

The very search for a complete scheme, for a wholeness, for an all-
comprehensive connection, is in fact the search for the Prime Cause which
inspires the world we live in. The finer the definition of the factor
which would provide an explanation and a connection for the greatest
number of phenomena, the closer our search for the cne and only - and

this is the heart of the monotheistic belief in a Prime Cause.

The entire process, from the beginning of the acquisition of knowledge

to the end of making the connections, is an ongoing confrontation of
together

the problems of life,/with an unceasing self-examination and a thorough-

going examination of the questions of the times.

This kind of believer is always anxious. He is anxious about the questions
and fearful of the answers. Above all, he is anxious that his way of
seeking the Prime Cause may not be the right way. And yet this is the only

way for a believer to deal with the problems of his age.

To understand the Israeli reality we have to go through the entire process,
to get to know its component parts, to comprehend their significances and
find the connections that link them. The elements of the crisis described
above are in fact the components of the Israeli social idéntity. Each of
the three focuses contains, as we hafe seen, both the crisis and the

hope for its solution, like two opposites which sustain and complement

one another. Israeli society is still g; the hesitant stage which is

a-criticai one, and has not yet learned to turn the hopeful elements in

the crisis to productive use.

Every person in Israel today who works to change it for the better and
to form its future character is as anxious as a bdiever. He is anxious

for fear that his way to the wholeness may not be the right one,
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yet knows that only by trying to isolate the causes of the crisis, to

comprehend them and to integrate them in a whole and meaningful picture

can a solution to the problems be found.

Reality, Society and the Directions of Change

T'here is no doubt in my mind that the forces which will bring about the
changes in Israel will come from within the society and derive from the
condition of crisis and the elements of healing which are potentially
embedded in it. The dialectics of the Israeli crisis will eventually
compel the members of its society to undertake personal and collective

obligations to solve the conflict and to form the national identity.

+ith this end in mind we must set ourselves social goals, for this and
for future generations, to be attained chiefly through long-term
education based ® on a single principle. That principle must be that
all the criteria by which we measure our lives will be independent and

will be our own.

Such externally-derived definitiong, as "anti-Semitism determines who is

a Jew", or "it is imperative to immigrate to Israel because it is the
only refuge from persecution", suggest that we have no objective criteria
for our existence; but only the opinions of others which determine our
own definitions for us. (In a sense this was a long-term triumph of
ditler's. He succeeded, through the Holocaust in Europe, in turning
Israel from being the chosen land which attracts all that is best in the
spiritual and mental reserves of the Jewish people, into a safe haven for

Jewish refugees from lands of oppression.)

Therefore, before we initiate any change - or as the goal of the change
itself - we must define ourselves in terms deriving from our own inner

the
resources and/spiritual powers inherent in the people itself.

Such a change will enable every Israeli to alter his values and attitudes
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towards all the focuses of tension described above.

The realization that the Diaspora has not ended though the exile mentality
has come to an end will enable everyone to re-examine the relationship

between Israel and the Diaspora. UHNot only will the Diaspora be an alter-

native place to live, but also a source from which we shall draw such

v?EEEE_EEq2EE2EffleﬁEEEEEEEEEJEEngéi-ious pluralism. At the same time
éfery Israéli will have to view himself as being voluntarily in his own
country, and therefore obliged to give of himself to his society and
country, making the same'personal or communal sacrificeswhicﬁzzf present
" demanded of those who immigrate to Israel but not of ourselves.

The liberation from external criteria entails?ﬁnprecedented historical
commitment. The Judaism which will arise in Israel will seek to combine
East and West, tradition and progress, morality and realism. In other

words, the new Judaism will have to be worthy of its predecessors,

If we succeed in carrying out these formidable undertakings of an inner
national liberation, we shall create, for the first time in Jewish his-
tory, a reasonable prospect for breaking the circles of anti-Semitism
and misunderstanding that still surround us. Once we have shown ourselves
a normal nation among nations, yet committed to higher contents and

! meanings, derived from Judaism yet valid for the whole world, we shall
succeed in improving our relations with the other religions on a basis
of equality. We shall no longer be a national entity which is both cos-
mopolitan and isolationist and which unwittingly threatens the world's

conscious and unconscious mind.



Youth and FPaith in Ecclesial Commumities

A Chellenge Between Hopes and Problems

T e, R
0. By Way of A Premise: The Limits of My Reflection
| The title of this paper is very presumptous., Its
development could get'boggcd down in & sterile and 1nconc1u51ve_
generic statement were I to try to remsin true to the very wide
range of problems that the title evokes,

I therefore prefer to adopt.preclse options which
will circumscribe my reflections and thereby make them, I hope,
more to the point,

When snalysing 8 situation each person besrs within
hlmself_his own set of expectations; problems, hopes, and
challenges abound precisely becsuse some of these ¢xpectations
sre to be fulfilled and others will be frustrsted. Therefore,
the individusl does not respond to all the appeais launched by
remlity, but only to those screened and selected by hls own
position. o

Hy personal position 1s bound to that relationship
of faith and culture 1pdicat(d by thg IV Assembly of the Synod
of Blshops as the "key polnt of evangellisation. I consider this
to be @« determining ¢lement in dlalogue between youth end the
Church. |



If fulth assumes humen flesh in the various cul-

tures, 1ts every expression is affected by the event end the'
culture in uhich it assumes historical form and cultursl being-_
indispensable -
hood. The/function of culture 15 to make the evtnt an encounter
experience and render it understandable: only in a culture is

the faith volced, proclalimed, &nd lived. In constructing the

epp—— "-'-‘.

Plurality of the expressions of falth, the aculturation process

T .
mﬂ.._,.,vs-..n.._-l“’ I e a  Chiar o —

= underscores snd motivutts their relutivity as well. In fact,
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~no single formulation suitably coincides with the falith insofar
@as that formulation is only one of the historical and cultursal
maniristationaaof the faith. In the Process 6f aculturstion,
however, the decisive and discriminating critérla ézx:;trusted
to the event for expreéssion. Only when the formula mirrors and
respects this datum is it e 'forqula of faith',

I therefore sdvence the question (and this 15 the
first limiting factor): which challenges do the youth of today
s#ddress to @ Church which sees'itaelf called to evangelize
in the very heart of the present culture? In analyzing the
youth-faith relationship from the Church's point of view it is
evident that I only consider youth baptized in the Church and
that I 1nferpret their situation on the basis of those expec-
tations which should characterize the very presence of the Church.

I must then decide which youth tolcoﬁsidtr emong those

baptized. It is impossible to pursue concrete thinga-uhin th;nk-

ing about the entire universe of youth. I have placed the



e¢emphasis on young peoplchln the western world. Documentary 4¢¥“
support for all the information submitted is contained in -
recent surveys conducted in Itauly. I sincerely belicv?;that
their generalisation is legitimste for those nations which,

like ours, Ys affected by the structural and cultural crisis

e —— Ao
triggered by the downfall of the great mtasianlc narrations,
Ry e AL e

Among these young people (this is the third limiting
factor) I have mostly considered not so much those fortunste

exce ptions that belong to an elite, as the more genersal trends

which eéncompass youth #s & "condition', as a category. In this
. =8 _CRLEEORS e

globul considcration I bring together, in the challenges,

young baptized people who 11ve 8n 1ntcnse ecclesial experlence

..-—""""""-—‘.*__ B i
end those who remaln on the fringes of that reality.
;.-........________ = et i i TR | T T .;.MM@______‘

For this reason I esnslyse the youth-falth relation-

ship from the point of view of the process of evangelisation.

1. The Context: The *New Youth Culture' as @ Fragmented Demand

of Life
The crislis underway end the substantial structural

changes we have experienced are producing a "new culture'. Young

pe ople often represent the condensation point of whatever is
m

—————

new and emerging on the global levcl In relstion to this

——

'ntw culture' I 1ntend to highlight thut aspect which can most

easily condition the Christian experlence of baptized youth.
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1.1. The Crisis of Reationulisation o e T

Pany elements of the "new culture' cluster sround e

the issues of secularisation: the discovery of the 1ndepcn-
e TR S e ey e
dence of profane valuea and the reduction of hallowcd attitudes,

Many young pe ople have enthuslastioally ¢ spoused these causes
#nd have moved from the theoretical justification of secular-
isation to its practicsl and global acceotance 88 & fact of life.
This enthuslasm, howeVGr, soon clushed with a factusl wwsreness

#8 to the unileteral nature of the process, the existential

-

frustratio;;u;;fgéerEH"” £t and thm crumbling awsy of the
my th yth of progreee wnd technology. It is not so much the logic
| of seculorlsaolon that hes entered into crisis as it 1s the
'Lpremises that sustsuined wrd motiveted the phenomenon.

T The seculurized culture 1s deeply bound tb the
industrial EE&I:éy @and the emphasis on reationality and progress.
There is very marked support for the prlnolple whereby the
technological end demiurgic dimension of men is the important
factor. Knowledge as s;oh 1s reduced to the level of & technlcal
tool. Worth is embodied in @ knowledge of the world in scilentific
terms in order to dominate &nd manipulate that world. Fostered
;gaiﬁst the logic of gratulty, spontanelty, snd creative
relations 1s the primacy of efficlency end rationalisation

which is the process wherein meny social sectors are subject

to retional decision-making criteris.

Man has cluimeéed the achilevel of adulthood in the



power and strength of his own reason. He believes that he is e

s€lf-sufficlent because there is no evil from Which hs eannot ;t

w

be dclivertd by the ttchnological and lideological means at hls'*f

-dlsposal, Yet, facts 1llustrate just the opposite: the emnnclputlon

S — _
. of man does not coincide with his libersmtion.. Especially smong .
2 e — _ £ 30

young people there is & spreading sewsreness of the raedical

e i et LS

insufficlency on the purt of retlonsl men to resolve the dramas
of menkind., Impending are the negative results of unchained
M

e TS —————

and 1ncontrollnbie technology.
M " .

1.2, The Bediscovery of 'Duily Life®
These facts induce man} young people to live, in
more or less reflexive terms, @ new demand of life. Hi can

quite justifiably speak about @« starch for a new quality of life.

v
The sesurch 1n 1tself is confused fragmcntary, and disjolnted

( It is easier to identify 1ts basic trenda than to describe the
Phenomenon in its entirety. -

There is a widespreed and intense need to redeem
T
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one's own subjectivity from the webs of objectivism and col-

ST

Toa

miatra s

R -
lectivism. The subject of tnch propossl and each gcsture is
W

— to remain the person, in his 1nalltnab1e subjectivity. On the

N o T

basis of this strictly personal messure each person strives to
| assess everything that passes through hls existence.,

This need *'to redeem selfhood' produces & strong

tendency that is pragmatic, non-institutionel, non-ideoleogical,

B




end bereft of medietion elements. Many disappointed and frustrated
youth no longer toleérate deferment and are incapable of delegatlng
the solution of their problems to fsctors inde pendent rrOm thelir

subjectivity. What comes to the surface is a dtmand for new

L

ety

valuea, particulsarly polarizcd nround thc quest for interior

p— S S
e e e e
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sens¢ and change, However, these velues as well are expreséed

e T R

1n terms of intense subjective rtapproprlutlon. They thereby
e — )
be come & necd for identity, aelr-fulfillment, and self-evaluation.
e RIS
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All the rest seems to filter through this highiy
selective lens., The ressons which orlent and justify ethicsl
'attitudzs and behavior sre involved as well. The impression 1s
‘therefore that we sre now at the divide between an environmtntal
and nstural ethic based on the normative force of things, nnd

-—--—""""“"—--....—.;—:-— —— e o T e — e e

#n 1nd¢pendtnt ethic linked to atlf—conaciousness and whose
i T — r———

—Ee ot

normetive force is based entlrgly on_sub eotive conpegt.

—_—
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The widespread crisis end the dlsappointment which

emerged from the rulns of the gresat hopes generute a profound
reaslism. Many young people are unable to project their dreams
ﬂ:;:;a dsy to daj existence: 1ldeals, values, projects, and
expectations of sense are relentlessly marked by this short
term and strongly selective perspective,

The attention to the present is not lived in a
closed and desparete way. On the contraery, there is & tendency
to. look shesd with courageéous presumption, st least on the purt

._______._.-ﬂr"""-’ ™ ———
of those young people who do not want to ltt themselves be entraped




on the shoels of consum(rism. dcspnrute and aulcldul_polltical;)
— e e e— e/
vialencc, nnd aelf—annihllatlon through drugs. '_..;
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This future-orltnted attention is 1lived, however,

28 & strlious wager, For sonme it 1s merely o Wagér, &s necessary
— I _____—:;:;‘;__ = e ———
&s it is irretional, For others is is & gesture of active in-

- o

T—
volvenent., For the latter, however, the tones used are no

longer the enthusiastic ones of the first political discovery.

—— Realism and the reality of dally routine now weigh upon them.,

W e
The committment as such is lived more around interior

. i
rather than structural velues and the voluntaristic dimension
e 8 e b s T SO T S e e b e 1 TN o I RS ST T
is flligreed with irrationalism. The common denominstor can
————— e Nt g

u-—-_-.,,—.—-——-_________“h
be i1dentified in en intense demand of 1life,., This demand is not

en all-encompsssing reality, Nonetheless, 1t 1s very much slive,
intense, und suffered. It is merkeéd by extensive interior
fragmentatior which brings down to the level of personal identity

the contradictions of 1deological plurzlism and structural

complexity which charscterize the final and uncontrolluble out-
B ——

come of the absurd pretense sdvanced by sclentific wnd technological
v — N

IRESE

rationulity.

e —.
The impression 1s that meny young people feel they
g~are enclosed in an atmosphere of culturel end structurel, col=-
{ lective and personal death. They strive to live through refuge

1
in the small womb of their own subjectivity in order to avold™

r“—‘————.__a——-—"'"—-.-— S ———, [ -
creating too many illusions. Their desireé to~1iveé emerges in a
fm“-'“‘-"www“ﬂ-—-—"

forthright wey beyond the dense fog of desth.
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1'3'.A Fregmented and Subjectivized °‘Religions Demand'kw
| The rediscovery of subjectivity which flouriéhed
on the crisis of rationslisation is lived with ettitudes that
most certalnly entall a-rellgious clcment.-Howcver. it is ex-
pressed in such an irregular punoramas thet it is difficult
to glve it 2 unified and universal direction.
| The new demand for sense nas produced rather in-
. teresting exptrienées of 'religious repﬁak(ning', Toge ther with

——

the most exusperated forms (for exemple, the proliferation of
e e e o '.ﬂ‘_“—“-":"'— T L. e TeTe e e
religious sects), young péople are lnvolved in €ccleéesial com-
munitles which scek sn suthentic religious experience in prayer,
meditation, active participation in community 1life, wand frequent
periods at places with deep religious significence.,
On the other hand, however, closer resecarch sounds
a2 warning against facile and unjustified generslisations. The

religiousness of many young people is a short term phenomenon

e ot A e,
— -,

which only rénders'lzgitimate those superficlal experiences

which strive to discover anew pleusible resson for living

in & quulitstively different way. Where this religiousness

does exist, it willl most probably subslide ws soon @s cilrcumstances

enable the individual to orgenize his own life as «n adult in

the wake of models dictuted by the se€culsr middle-class mentality.
The reséarch conducted also indicated thaf meny

young people are living the quest for the reésons of 1ife in an

insistent attitude of distrust (snd st fiﬁes criticism) with

- T e




respect to churches and their proposals. R
There are young people who affirm that iifg;éan

have no otheéer sense than the one they glve it pmraonaily-by

living 1t. For them the quest for sense 1s @ falée and ﬁselesa

problem. The non-seénse of life¢ must be accepted with resigned
\‘ww""‘-‘*——— —

passion,
ESE——
This 18 undoubtedly &n initlal religilous demsnd and
by many pcopiz it i1s lived in terms of exten?ive interior
frugmentations the situstion of culturulxz;z‘atructural crisis
t:??????“:HH”?;netratea this demand reality. Then there are the
mahy young people who are disasppointed with what religion offers
as medlated by thé various ecclesiel institutions and ure aware
thaet they &#re no longer forced to seek out the explicitly
rellgious reslm in order to satisfy thelr demand of 1life. In

that wwy thls unanswered invocation often diés out. It bresks

up und fades away in & religlous exptriencéhﬁﬁfﬁh“only €exXpresses

the survivel of @ guersnteed soclal model. Even worse, it wilts
W e —
in the breathless quest for compensation e€xperiences which are

s i T ey

w’m"“—- -_n‘_“‘_._.__-‘-____.__ -
g0 dlscordsnt with respect tb the deémand of 1ife at their originm

thut they are impossible to decipher.

2. A Fortunate Time For The Youth-Church Dislgue: The Signs of Hope
Let us shift our approach,

My comm¢ents at the end of the anulysis on the new

youth condition have brought me inside the ecclesisl community
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to determine its responsibility snd evangelisstion qspaclty“é‘
with respect to the emerging demend of life, _ o -':
Especially in this exerecise am I compelledfto-remain;_
within the reslm of interpretation: the same facts spes£ dif=-
ferent languages on the basis of the diverse problem resonunce

they evoke in those conducting the snulysis,

I will highlight three¢ major *signs of hope' and they

\-...____‘__.‘-__ <
constitute the resson why I am able to volce the positive assess-

ment in the title to this section: this is & fortunste time

for the dialogue¢ be tween young people end the Church.

R e
e e e M
eay

2.1, The Demand of Life 8s sn Initial Beligious Demand

This for us i1s & fortunate moment because there 1is

8 youth condition open to religious experience , @ youth condition

— =y ae = a8 TR S Bde icachind hiey 8

N i
that 1s launching an appeel, an entrenty. Within the fFugménts

- S————U N i
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of their dally life young peéople ask snyone who knows how to

generate signs of hope to advancc proposals and projccta to live

life in this time which in many ways 15 ﬁ “time of " death.
- Cane S —a

At least ina-tacit-way, young pcoplc there by

ghallenge the churches on the very terrain where these same
churches base the most intimute reasons behind their e¢vengellsing
pre sence,

The ecclesiel community is uwure that it has a
'gospel’ which is & source of 1life. It knows that 1ts Lord is 1life,

M'—-,__ _
He gave His life so that all would have life in abundance, and
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there 1s no other nueme in which 1life 1& to be nchleved Today ?-
more than e¢ver before this community sees that the cry vhich -

comes forth from young people is @ auch suffered ‘demsnd of life’,
e e e e g 2

Cértainly, this demend stlll cells for & long process

of maturation in order to becomé¢ an suthentic religious invo=-

e e s i T L
cation. However, every believer knows that no demand of life is
T —— R ., — o i3 N

2y

extraneous to the Lord of life.

T TT""HWsny ecclesisl communities have sccepted the challenge
of young people and have redlscovered the joyful claim of having

the demanding response to the youth provocetion in the reformulation

of the Gospel around the Lord of life,

2.2, Places of Christian Experience
A second sign of hope 1s the multiplication of

experiences in intense Christian life. Here I om referring to the

youth groups and many ecclesiel grassroots communities, the

————-_____..____...—— =
upsurge in the assoclations now un&:;;;}jﬂfh( spriﬁ&tng of move-

- h"""‘-—--—-...,_ i —— p———

ments with a strong Christien resonance, and the centersof

i

prayer snd encounter.

On the basis of the facts Qt hend, I consider these
palces, sltes, &and fora &8s @ priveleged ambit in terms of en-
suring an intense eccleslisl experience and therefore & profound
@8 well as meaningful Christian experlence at u time of crisis
for the ordinary institutions of formation and the limited

practical incldence of the rational identification model,



especlally as fer ss young people mre concerned, ' ?Ef

When I say they ure a priveleged environment [ .

mean to stress the fauct that they constitute an lnttreﬁting
'--_-‘—""’-‘-—-—_
spuce for the communicetion of the Christisn experience, They

.

do huve a direct effect from the point of view of the linguistic

B TR

process employed end sre innovative (and correct) from a
W o At
the ological point of view,

Now let me delve into these statements, highlight
the reasons, and underscore the proceas,

The communication model lived 1n these experlences
represents an interesting und timely mpprosch of ‘religious

language®: it 1s able to apeak or qu snd religlious experience,

s e | toataaede e 3 SN

udepting the individusl in question #nd producing txpressiv:

M
symbolic systems.
’_’_______‘_"f‘-_ - ' -
As we know, the ecclesial community is in the very
throes of this problem today wnd is committed to respecting

the ineffable nature of thz evungelical event and tht ebsolute

__"____..-‘-'“—"‘—--—...__._

e e o Hh - . e =

need to volce this '1neffab1¢' wlth the words of men in order

to be the word of salvetion for man.

In thegt priveleged environments the 11nguiap;c

instrument used is the experlence of the gencration of 1life

B s

and sense which become s message,

B Y -
Herein 1les the newness of their propossal. Let me

explaln this in gremter de tall,

12
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For those who frequent these environments, they - ;'

repregent an urgent experiencc of resssurance, & new quality

e —— 1y
of lift, personal identlty reconstruction, a propossl of ‘sense. ..
g e e e S S e ———

This sume experlence 1ls interpreted and understood snew in
the individuel'’s most intimste wnd pressing reasons, It thereby
— beéecomes @ religlous message: a word on God,

We must slso add the fact that the proposal resounds
with » very speciel communicstive force because¢e it consists
of the leving experiences of witnesses who expand thelr ex;
periences to offer the reasons of thelr presence and thelr work.

As indicated earlier, this linguistic model is of
purticular interest from & communicative &s well as theologlcal
polnt of view. In this linguistlc scheme evange lisation rediscover s
one of its constituent dimensions: it is not & messege trans-

mitted verbully, but the llving experience of witnesses which

be come s meESSage in an endless chaln of 'néffﬁtors'"ﬁﬁgﬂzzil

—_ —— e s et R

collective history with thelr experiences of Jesus the Lord.
B I T i

In the identification of these witnesses and in

theilr globsl proposal, young pe¢ople encounter the Church as

@n event of sslvstion which becomes both proclamation and

BT e S o s T g e = e e . s T W iy

| I

project.
—

s

The very strong communitarisn resonsnce comes

scross as & structure of reliablllity relotive to doctrinal

—
-

content, practlice, #nd leadership. Horeov{f, youth are reassured

and bolstered in terms of the ethical question that spontane ously
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#rises, In the intense experience of "belonging®, the w3

-

qusstloﬁ 'how to be part of the¢ Church' is answeredwin é‘con-m
crete and convincing way. Through the life models 1nc§rns£¢d
in the norms &nd the leaders snd through the control over
dissent, these sites, places, fora, and environments emerge &s

priveleged ambits of a new quallity of 1ife.,

2.3. Reconstruction(st lesst partisl) of The "System of Neaning'
A third element of hope is the capacity in Christisn

1life¢ environments endowed with strong identification potential
to provide spuce for at least the partial reconstruction of &

personal system of mesning in & perlod of disé??ggtion such as

e ———

the present one.
The research conducted revesls » rather interesting
fact. The comparison between young pe ople who belong to groups

und those without group bonds hdghlights how this 'belonging’
: ool

is the most influenti«l veriable 1n the formetion of attitud(a

P | 4 e e i T — . A

and in 1dcnt1ty rcconstruction. Thls variable 1s influenced

. -

in its own way by tht type of graup, community, or assoclatlon

to which the individusl t!longa.

That 1s not all there is in this point.

There 1s some thing more thet takes place in these
ecclesisl groups,.

The murked Christian experience lived in these

groups helps ypung pwoplw to reconstruct their own personsl
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system of mesning on the busls of thls very experience. The“:

»
n

fulth 1s thereby restored to its function as &« 'demanding

function®:it operates within the pcrsonality'structureiyafa

m:mh IR ——— r—— T Tt - —

central €¢lement of sll-encompassing reorganizetion and ﬁeaning
e e ——— e e et s e —— ____'_____,_.,.-—.u-:.--"""""“ﬂ--....,_.,._,_

renewsal.

- _H_._-f

This process i1s e¢nhanced by the recovery, within
the Christian experience 1ltself, of requirements linked to
"modernization' eccording to integration or conflic modules:

A Wi ST
with respect to e¢merging cultural data.

3. A Serious end Problemutic Moment: The Challenges

- o .

Young baptized people snd ecclesial communities
sre concentrated in different ways sround daily 1life in order

to seek end offer a reason _for life in this time of crisis
“"--_.._._“_________,/- - e — £

_reaiﬁgﬂg;ggjxifg death.

Nonethe less, the dresm of esteblishing dlalogue
seems to have vanished to & grest extent If we look beyond
the few and fortunate exceptlons to the youth condition in
general: theat dialogue which could appesr easy snd almost
some thing to be taken for granted 1s @& reality we see every
duwy to be limited, inadequate, wnd very disturbed.

For that reuson we are living in # fortunate time

that is élso difficult, serious, and problemstic, The undeniable

e

religious demand does not evolve into a demsend for religion and

doe¢ s not take the form of en autheitic relligious reelity. The

re formulation of this falth experience into an e¢thicsl experience
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18 sffected 1n @ substantisl way by the limits of the Prage.i =
mentation and subjectivistic reduction to the privai? aphtrc,z”j"

ﬁh(rgby further expanding that dangtroﬂs dlsinterration bctwcen;ﬁ;

fulth und 1life thet hes been denounced so meny times.

The more attentive €6elesisl comnunities see¢ this

probleéem in drsmatic teéerms. They reelize thaet by:now we have

reached the point of no return. Their suffered demand of life

opens to outcomeés that often upset those who went a new quality

of 1ife in order to offer e¢veryone & life thut 1s more human,

It is & direct conceérn for those who know they cannot speak

about the Lord of life except within a umited pmssion for life

which can bring youth towards the kingdom of their identity.
3 ﬁ-.._______

This point leads us to consider the qUalfty of the

‘religious offer' expressed by the ecclesiuwl community, that

‘offer' whose bassic role is the correct channeling of the

relicious experience.. The current process of evangelisation

is affected by three serious problems. In my interpretive

model they represent the key points of the youth-Church dialogue:
since they «re unresolved, these problems inhibilt, disturd, &nd
render futile thet dlelogue. |

I cull these problems "chellenges’ in order to

——

stress their urgency in & provocative way.

e

3.1, The Problem of The lessage

We all know that e¢vengellsetion 1s communication:

Some one wunts to speak to someone €lse sbout something important.
.-_______. e AN e B

s
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In order to do this, @ subject tukes @ system of signs placgd'f.
#t his disposal sand through them conmunicates sameﬁﬁlng'to -
snother subject, Communicetion, like evangelisation].fnvﬁlves s

un intersubjectivity, @ reciprocsl exchsnge in both directions.

The messepge for the sender 1s what he thinks,
feels, imagines, and remembers s transmitted th£ough glven
symbolic code¢s drawn from his cultursml r?ulity.

The m¢SSage for the receiver is only what he is
able to decipher'put of the message transzitted to him, becsause

only what 1s subjectlively deciphered cen be truly received «nd

T,

acce pted.
e ———— T ——— it

It is easy to think about dialogue between eccleéeslel
communities end youth on the tasls of these basic elements.

The Christisn experlence is slways incernated in
& culture. Eipreastd in the symbolic codes of a culture 1is the
-propossl of the event of God which bécomes @ call and man's

response to this demanding gift.

At & time Df_culturul trensition and wide¢ spread

plurelism such &s our present dey end age, we can advesnce the

—————

h}pothesla that for msny youngz people evengellisetion is com-

municution without & message since it is unidirectionul com-

municetion 1n both directions. On one hand, many symbolic

codes uséed to incarnste th;‘dospcl in a culture were composed

in & culture othéer than the presnet one sand are therefore in-

N\-
decipherable for youth todey, as confirmed in the rese¢erch on

e —————
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religlous experience, Young people have the impression of biing

in & forelgn country wheére people spewmk an unknown languag¢.'fw

—wnace
o L ~ P S

.

On the other hend, many of thos¢ who have acce pted the mgssagt_;:
react to the information end trenslate the experience of fuith

into &n ethical expcricnct end a 1life project by using thelr

e ——

customary symbolic codes (for example, subjcctivization end
e IR

fragmentation). This inhibits &n exact perception of thelr

__.response on the part of the leud(rs-of ecclesial commﬁnities.

3.2. The Problem of The Reinstatement of The Fulth in
Relutionship to Sense

The second problem which renders ynuth-addressed evangelisation

difficult today 1s. the ;z‘position of the fsith with respect to

the personel generation of sense .

—

-

Evange lisation is & propoanl of sense to human

R e

existence becmuse thr Gospel proclaimed offers a criticul

g s A

orientution and = project which e¢endows humen €xistence with

substunce send with " horizon,
L i

—

Its position is therefore in the very heart of the
humen que st and generation of sénse.
The problem arises from the difficult relationship

be tween the sense offertd and the sense sought, Sense generation

i _"

i ———
is ulwuys a strictly pnrsonal renllty. Each individusl develops

his own syste¢em of mesnings and thtrcln ¢z¢rc1a¢s his independent

=1

project capucity. If we compare thls redical need with the
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ordinary praxis of evangelisution we can perce ive the termsil.
of the problcm. e

The treditlion«l model was very much deductive and
objective: the project of God 1s the fundemental °situ' of
sense generation; only those who accept Him in. falth possess
the true sense of things and 1life.

“When the first buds of secularizstion ceme to the

_. surface it mnrﬁtd the beginning of the crisis for this model,
In evange lisation 1t was deemed necessary to change

T .,

to 8 dielogue~oriented model thaet was more r(spectful with

e s

T,

regard to 1ndivldua1 human responsibility in sense generation,
S S doimat T e T—— e

By all meens, this was not sn easy exercise. Preaent

were the risks of reducine the faith to a simple ultimete

T o

2 P, B

horizon of sense, as & focal polnt for the sense generated by

1= s o e -, - -
iy = oG T e o T S . b S el b

o o BN P,

1ndcpsndent human efforts. Dfprlvcd of its own praphttlc ex=-

s T T N U N

presaion, the faith hes lost its demanding force and has been

reduced to a slmplc and ecritical global significance endowment

\r':-m'. = L A

of 2 project that man hus devc]oped wlth conceitcd presumption

e within the hallowed cnclosure of his own 1ndtptndence.

e e e

o . e T T ST T T e,

Divested of 1ts rudicul nature, evangellcal hope

has left us with our anguish. Moreover, many young péople have

gbandoned the Christian experience’, fascinated as they are by

the doomsdsy prophe ts.

The eccleslal communitles toduy feel the responsibllity

to produce an evangélisstion whireln_the falth is uble to come
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#Ccross us & rereading, interpretuation, and rt—expr(sslon vi?"
(institutional s well) of the indep&ndent quest of sensc o ifi
the sign of the cross. . .
This cholce 1is anything but.self-tvident ofieasy tdt;
put into practice,
The inde pendent gepcration of Sense is cxpressed
— today in fregmentary and temporsry terms, bereft of mediation.

Does this include room for &n orsanlc. sure, and atructured

project as called for by the faith of tht eccltaial communities?

P gt M F I e s T

Is it possible ‘that this txercisr 1s already & lost ceuse from

the very outset snd open only to those _young peoplc who forego

o —

—== beting men of & society and @ complex ms well as plurulistic

culture?

3.3. The Problem of The Linguistic Structure of Evengelisation

The third problem calls for moré detailed reflection
.thnn the preceeding ones in order to be grasped in its full
problematic scope.,
We begin once again f:om the requirements for a
correct communication in order to grusp tﬁis centrul dimension
in the e¢vange lisation process.

In communicetion, the two parties p;oduce *signs’;

A e b W T = e -

these aure the "something' which is saild. They are !signs'
, beceause they render present a deeper and hidden reuality that

can only b¢ msnipuleted through representatlion in symbolic terms,



Not a2ll the signs er¢ necessarily useful with

-

respect to a given point; evocative signs are¢e those which do - .

sossess the capscity to evoke that point. The question there-
fore arises: which signs can the e¢ccleslal community produce
to evengelize young people today?

Apurt from & few exceptions that further highlight

21

the loglcal-argumentative function of the Christisn proclamation, -

[ S

I feel thaut todsy Eﬂzriﬂls a# widespread consensus relative to

the swareness that the sigﬁ to produce 1in order to evangellize

is not a message, but the living expfrlcnce of 8 person in

the community of btlltvers that becomes ] messagt. Suffice it

p— Y

A T A S M T A

to read #21 and #22 of Evaqgelii nuntiandi uhich define the

dimensions of the evangelisatlion process: the proclesmation of
Jesus Christ is lived as "giving the reasons' for the acts of
hope performed; and these acts are bound to the fact that the

believers in thelr daily lives "show thelr cupacity for under-

stunding end scceptance, their sharing of life and destiny

T TR

with other pe¢ople, their aolidarlty with the efforts of all

o -
for whatever 1s noble and good™. As we can Se€, the experience

thut becomes message is @ profane experience, an experience in

T ey armeny v,

‘the generstion of new life,

gt 1 SR S

The religious dimension is 1ts'1nttrpretatlon of

_—truth which, &8 indicated in the text quoted, gives the reasons

T ———e
for the scts of hopc performrd when the space of 11f¢ ¢Xpands
w“"‘“‘w T L A N BT LT gy

and the borders of death contrsct. I do not exclude th( fuct

e LA L A Y T W A et €1
R S

— et A
that thematlically religlous experiences can sccomplish this
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evocative function. However, I am not able to conaidtr themfli-
as the sole or even drtcrmlnlﬁg ones, espccinlly with rcsptct f
to the present youth condition.

However, we are dealing with a ‘reason’ whl?h has

its precise cultural exprtssinn snd 1ts own codification aettled

o T

e e T e
in the documents of the feith of the Christian communitiea.

This doctrinal asccumulstion makes it possible to volce the same
falth in its fundamcntal orthodoxy in different places and with
the passing of time.

- ‘ . How cen young people bereft of a culturel memory

be hrlﬁtd fo reconstruct, from ﬁhe frugment of &n experience of
life, the globel context which Justlfics that 1ife?

S
3 r————
e ———————— et -

How 1s it posslblc to ensure the objectivits and

e - o

historicity of the Christisn event when using such a disorganic

—
approsch? '

Moreover, for meny young people the experience of
new life generation already embodies its own good reasons: why
wonder about the more profound reesons is those developed
independently already suffice.?

The overlapping of these questions Indilcutées that the
problem under consideration- arises as an lmmedizte consequences

of the decision to stress the e€xperlence over the messege in

the evungelisation of youth. On the other hand, facts at hand
show that the opposite hypothesis would not be feasible: in

the present cultural context it 1s very difficult for a message
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elone to producé thet vital decision to allow oneself to bgw¥
encountered by the evangelical Event in obedience to the -
m;ssagt it embodies, which 15 what we acknowiidge to' be ihe
only correct outcome of the evungelisation process. |

The experience-oriented approuch strlkes me s @

e

by R

definitive option, However, 1t does cvoke subst-ntiul and

e et 2
serious problems a8 1llustrated by muny eccleslal practices.

Instead of opening itself up to the message, the exptrlence

/_"--—-._._‘__,
_remeins locktd in its initisl phast of phenomenological _sensation;

e AR A R TS

it becomes an object of consumptlon able to expund to @n even

further degree that 1nterlor frenmentation and thst disintegrution

== N T I e e 5 e

between falth and life that we would 11ke to hxlp OVEIrcoms .

—— ey e SO b =

I -

3.4, And The Institutional Problems?

As you have notliced, I have not referred to in-
stitutional problems in & direct and :xpliclt way., They most
certainly do exist in the dialogue between young baptized
persons ®«nd the Cethollc Church. However, I am convinced that

they cun be tackled in concrete terms if solutions are¢ forth=-

'coming to the problems of intercourse on the level of contents

and relations which I underscored in the three challenges,

Our awsreness of them, the solutlons pursued, and
the dcgrtd of dynamism with which the whole process 1s activated
-1reaaQ“EEEI?IE?":”§§?c13. wnd concrete institutional model,

This 1s where the solution to the diffilcultles

is declided,



In which direction? - S S T

Between the lines of my snelysis, e persp:otive of 
mine ¢merg¥d quite often. It indicates the'path I consider it

necessury to travel today.

L. Conclusions

At the root of the challenges there is the need

to devclop un orgenic "culture of life! whlch helpa us to

€eme rge courageéously from thl crisis in which meny anthropologlcal,

e

e

theological, political, culturul, snd existential .modcls ure
' fast sinking., ' |

i

e et SRR FESTR AL L W s

.

'Culture of life' means a committment to makt lifc

T L i e B

s s

emerge where people still breathe the depressins ssvour of

P

- 1= p
e i, bl 15 Tign

denth s wzll @#s to promote the capaclity alone, in reflexive

s e e s T =S

i und‘devclopcd terms, what is 1life @nd what 1s death.

Only in this 'wager for men® cen young peéople 1live

their quest for life in & profound snd eware cxpcrience of
_____ ol
trenscendence and only’ “in this word can the ecclesial conmunity

—

voice the Gospel as the Good News "in the center of the village'.,

P

This objective cen become @ *situ' of communlion,
of encounter, end colleboration; in the necessary contribution

of every fuith, experience, and vision of the world and history

P

TR I T R e e e $hee e T i P —

it is possible to tackle in correct terms a tabk which is so

serious and urgent, theoretical and practicel &t one snd the

P S

seme time,
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Twice a year all possible information about this work is published in
a bulletin by this committee; the response from varioquides ¥s extre-

‘mely positive. o hegbern

Last but not least I have to mention the organisation of the'FRIENDS
of OJEC', equally founded in march 1983.

I am very happy to be able to tell you,that today, only one year later
we are_counting between three and four hundred of thesefriends.

Who are they? Ordinary people of all over the ébuhtry,'jews and

christians alike; proving by their friendship, which means moral

as well as financial support, that OJEC, and I do hope- this doesn't
sound too pretentious , this is said in all modesty . has taken
an_important place in the world of jewish-christian relations.

280 much is exspected for the future from both the jewish and christian
partners in this - for Holland anyway - unigque organisation, where

Roman Catholic, protestant, and reformed chr;stlans apaperitimg together
with orthodox, portugese and liberal jewsgy Ja-#k_thumuumia{14ﬁk
May tle report of our invelvement and enthusxasm ﬁr thl work, s well Fsvwi—2

the the above mentioned results also be a slihgt contrlbut:.on to this
week's conference of christians and _'jews' L2 M‘Lm_m Blesveoll %{&Leuc.c._
Thank you very much.
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Telex signed SINGER transmitted trough WIC Paris:

Text of draft letter dictated to me for agreement.

ADL, SCA and WC are all prepared to sign this draft.::.o

Serge Cweigenbaum (W C Paris) waits for you answer and ready to
transmit it back. tel : 359 9y €3.

LEEEELEEGEGLEEELEEE
Eminence,

On behalf of the IJCIC*we must express our concern at the
1ﬁpllcat10ns of the Eecent conference in Lucerne (Sw1tzerland)
arranged "in consultation and collaboration with the Vatican
CommlsSLOn for Religious Relations with the Jews and the
Amerlcan Jewish Congress" and which involved the official
participation of a representative of the Commission.

We believe that more significant advantages will be achieved
in the international relationship between the Jewish community
and the Catholic community through the mechanism developped
through the IJCIC.

In the best interest of our shared objectives we would
respectfully urge that the "special relationship" that has
grown between the Vatican Commission for Religious Relations
with the Jews and ILJCIC should be more fully utilized in the
future to the mutual benefit of both parties.

EEEEEEELEEEG&EEEE .

* IJCIC spelled in full in original.




lCIC

1JCIC has no intention of impinging on the right of its constituents
to individual actions. - However, it insists on coordination of
contacts with major international church bodies so as to maintain a
united Jewish front-and prevent unwarranted duplications. To this
end, constituents proposing to initiate ~programs or activities
with the intemational church bodies will inform the chairman of
IJCIC prior to making new contacts with the church bodies; the
church body will be informed that such activity has been initiated

in coordination with 1JCIC. S hould the chairman of 1JCIC reeteve

any problem with the proposed activity, clarifications will be held
with the constituent proposing the activity. '

The Chairman and the vice-Chairman ( - to be designated by
the constituents due next to nominate the chairman) will consult
regularly on |JCIC programs, participate in intemational meetings,
etc,

The Chair will continue to rotate every two years, with a new
chairman coming into office every other summer.,

HDM:ms



= v

WMeomorandum. from. . . ..  WORLD JEWISH CONGRESS

One Park Avenue, New York, N.Y. 10016 e (212) 679-0600

TO: Members of IJCIC
FROM: Mark Friedman

i RE: WCC Guidelines for Jewish—Christian Dialogue

The drafting of Guidelines for Jewish-Christian Dialogue by the World Council of Churches
began in 1977. 1In 1979 IJCIC submitted comments on the draft version by Hammerstein.

The present draft was prepared last year and will be considered at the CCJP meeting in
London, 22-26 June.

From the IJCIC perspective more has been gained than lost in the current draft. But

as there are both gains and losses that must be taken into account, a detalled analysis
is in order,

1. Preface.

The current draft shows how well the IJCIC comments of 1979 were received. This section
describes the nature of the dialogue, the principle of self-definition and the unavoidable
incongruity of the dialogue. '

1.6. In his draft memo last year Rabbi Mandelbaum raised a valid point concerning

the sources of Judaism. The text says, ''that what is The Bible for the Jews is also
the Bible to Christians ~ but not the whole Bible." The Bible is not the whole Torah
for the Jews. The sources of Judaism are both the written and the oral Torah or
tradition. The text makes it appear that Christianity took what the Jews had and added
to it. In fact Christianity selected from among the sources of Judaism,

P32 Antisemitism

2:d, 2:2, and: 2,3 These paragraphs condemn antisemitism but omit Eertain ideas
which were in the earlier draft. The sentence "It is a lamentable fact that the Western
world including Eastern Europe has been most guilty of antisemitic attitudes" has been

changed to "... large parts of Christendom ..." possibly in response to the Orthodox.

A more significant omission is that Christians are no longer called upon to fight
antisemitism "even under the guise of antizionism''. Attacks on Zionism have been in

the forefront of recent antisemitism as in the 'Zionism equals racism' resolution and
this phrase should be put back into the Guidelines. The statement that antisemitism has
mo re than just theological roots has been omitted from the current draft.

One statement that has been kept concerns Jews and Jesgs."Jews were the first to accept
Jesus, and Jews are not the only ones who do not yet recognize him". I emphasize
the word 'yet' because its implications are wholly inappropriate to such Guidelines.

2.4 This is an improved condensation of para.'Z.Z.gin the earlier draft.

2,5 This is very close to the earlier 2.3, and 2.4. A paragraph on Christology
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was dropped, as IJCIC requested. The final sentence in the earlier draft calling-on those
churches which have not yet reviewed their teachings and preachings on Judaism to do so
was also dropped. -

3. Understanding of Judaism

This section is little changed with occasional phrases having been dropped. These
phrases generally came at the ends of paragraphs and emphasized injustices done to

Jews. Para 3.4. is a new and a welcome addition. Paras 3.5, 3.6, B.7, and 3.8. are

all at least as good as in the previous version. Para 3.9 is a vastly improved statement
on the differences between Judaism and Christianity.

4, Authentic Christian Witness

The later versions of 4.1, 4.2, and 4.3 are exactly the same as the earlier version,
with the single exception of the phrase "Christian antisemitism' being changed to
"antisemitism among Christians'.

, :

4.4 This paragraph, concerning Christian witness to the Jews, has remained unchanged
despite a number of questions raised in 1979. The key question remains that in view

of the reallties of the Western world, is any form of mission, even in the form of
"giving witness" possible without some element of coercion? i

4.5 This problematic paragraph has been improved but the basic questions of whether
Jewish Christians should be included in this document remain. Is it indeed important
for our dialogue that such views be recognized as part of the Christian spectrum?

5. The Land/State of Israel

This section has undergone substantial change. The earlier version was more political,
citing WCC statements on the right to existence of the State of Israel and concemn

over the 1975 Zionism equals racism resolution. On the other hand, the rights of the
Palestinian Arabs to self-determination was asserted in two paragraphs. This has been
removed in an attempt to depoliticize this section. The State of Israel is not presented
in the context of the self-understanding of the Jewish people. Within such a context
statements supporting the importance of the security and vitality of Israel ‘to the

Jewish people and to our dialogue might be added. 4

5.2 This paragraph deals with the significance of Israel for both Christians and Jews.

It is the only paragraph which raises the issue of disagreement among the Jews, specifically
on the significance of the State of Israel. We should respond that there is general
agreement among the Jews on the significance of the State. We should take issue with

their emphasis on the need to have 'serious dialogue with representatives of all shades

of opinion in contemporary Jewish life". 1Is the WCC to decide who represents the Jews?

Is this not a slap in the face of IJCIC? '

6. Future Work
This section has undergone relatively little change. References to the Chiang Mae
consultation in the earlier version have been dropped.

6.3 In 1979, IJCIC recommended that the last sentence of this paragraph be shortened.
Are we trying to reach "a common understanding of the nature of divine revelation?"

The phrase "healing the breach which exists between the Jewish People and the Church"
remains a source of possible misunderstanding.
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Mr. President, ladies & gentlemen,

Before giving my report on the OJEC-activities, I would like to express
my feelings of joy as well as regret about the fact, that I am standing
here. To begin with the latter: the reason for my presence here -at this
very moment lies in the illness of our second president Rabbi Rocdrigues
Pereira. His absence fills us with sadness and it is by no means exagge-
rated to state, that he is missing badly in the OJEC-board. His partici-
pation in the Dutch Council of Christians and Jews, as representative,
together with mr. Glaser, of the orthodox jewish community in the Nether-
lands, is of great wvalue to our work, the improvement of jewish=christian
relationship. On behalf of the d&ily board of our Council I hereby want to
express our sincere feelings of gratitude for his deep involvement in this
work and also our best wishes for a'refoua sjlema', a speedy recovery.
A bit contradictory perhaps, but - as you all know a good jewish habit -
there is also reason for joy. It is a simcha to stand here and to ascertain,
that, hardly two years after its official start, OJEC has acquired a clear
and firm position within the area of jewish-christian relationship in the
Netherlands. As the secretary general of the daily board of OJEC
and as a member of the liberal jewish community, I will try now to give
a short survey of the most important activities, that have been taking place
during these two years. '
The international conference, held last summer in Amersfoort, about 'the
search for peace in a threatened world, our responsibility as christians
and jews! has been by far the most impo#ant and als&ﬂlmpressive event in
the field of jewish-christian encounters. Apart from the fact, that this
was the best attended conference until now - approximately two hundred and
- fifty people from at least fifteen countries -, this conference attained
an extremely high level, which was due especially to the workshops, where
the general issue of the conference was subdivided in subjects, concerning
Bible and jewish as well as christian tradition, like for example: biblical
vieuws on peace; peace between humanity and nature; education for peace.
But also to day's main issues.dealing with peace, like : peace between
East and West: peace in the Middle-East were dealt with. The enthusiasm for
this workshops was overwhelming, which meant, that most workshops had to
be doubled. The fact, that people from Eastern Germany, Prague and even
.~ from Budapest were participating was of great importance and gave a deepe-
ning to the disgﬁ;siens. Of great interest to all the participants was
certainly théfg ﬁéeting jews and christians from different backgrounds and
alsc meeting jews and palistinians from Israg&l, all of them united around
one of the world's mee: essential problems: the search for peace.
This conference was - so to say - a co-production of ICCJ and Ojec,
while OJEC functioned as 'hostess'organisation.
Much publicity has been given to this conference: ‘at least ten radio=-pProgs~w=
reedeestings and many papers of various political opinion,have payed
serious attention to this international colloquium. It may be said, that
this conference has given a strong impuls and, in the same time, a con-
sclidation of the work OJEC has taken up.
Apart from all kind of activities, like seminars, 'panel-discussions', or-
as we call it in Holland 'Open evenings', dealing with notorious prejudices,
evenings, that are attended to by 500-800 people,Ojec is also engaged¥in
a research project on anti-judaistic stereotypes in schoolbooks and in -
cathechetical materialf@giqu_by cooxdinating., as well as in publishing
n educational series, in which already two booklets have appeared. But apart
rom all this I would like to dwell on for a moment on the so called 'Houses of
learning', the BatéMidrasj, which, in this setting may well be a unique
phenomenon. The 'Beth-ha-Midrasj' I am talking of is mostly based on the
- model cf Franz' Rozenzweigs 'Freies Jidiches Lehrheus'. All over this coun-
try you can find-mostly largesgroups of Roman Catholics,Protestants and
- Baruch Ha Sjem - some Jews, joining in the study of subjects from the
jewish tradition, not on a theological, but on a grass roots-level. At this
— moment we know about the existence of at least hundred groups, seriously
working on jewish and biblical subjects. Jewish teachers, rabbi's, but
also non-jewish, but extremely well-informed teacherslchristian travel
throughout this small country (which by the way%&"a lot bigger, when ,
you have to stroll from north to south and from west to east four times '
a week!) to.give lectures, lessons,to accompany discussions, in short: B
to give information akout Judaism, jewish tradition and its link to chris--
tianism and christian tradition. Since march 1983, OJEC is coordinating
the data of these 'Baté-Midrasj' and a special committee has been set up

to inform people about when and where they can take a-course, or rather
start 'lernen’.



[ start]

Original documents
faded and/or illegible



EMINENCES, ENCELLENCIES, LS™BEMED COLLEAGULS!

It is a greatl honour indeed Lo bring to this illustrious gathering
of religious leaders the cordial and brotherly greetings of the
International Jewish Committee on lnterreligiuus Consultations
(IJCIC); This Committee is constituted of representatives of

_majof Jewish organizations: World Jewish Congress, Anti-Defamation
League -- B'nai B'rith, Israel Jewvish.,Council for Interreligious
Consultations, American Jewish Committee, Synagogue Council of
America. Speaking for jevry wrliwide, our Committee aims at
opening up & meaningful dialogue betﬁeeu Jews and men and woﬁen

of other fuiths, at deepening already existing channels of
comnunication between religious communities and the Jewish people,
and thus to take an wctive part in promoting the brotherhood of

mankiﬂd to which all religions and cthical philosophics_aspiré.

fhese entdenvours indeed heve borme fruiti. For historical ¢nd
existential .reasons, tle results of our labor mostly become
visible in the impror -d relations of Judaism wit!. the other
'biblical religions', forermost with wgrious denominations of
Christianity whose Sacred Scriptures encompass the lloly Book

of Judaisn, the llebrew Bible. We hope for an intensification of

“Lhe ineipient &ialogue with Islam, some of whose fundamental

teachings were inspired by the llebrew Scriptures.

The shared biblical tradition, and the fact that the vast majo-

‘rity of Jews, in the pest as in the present, lived in the arbit

of Chfistinnity'or Islam, caused that the willingness ol the

_Je&ish people to become partners with other faith communities in

the quest lor mutual understanding and respect, predominantly

dirccted itself to those parts ol the world in which Judaism,
Christianity and lslam e%érged and took root'-- the Middle East
and the ¥Western Hemisphere altogether,

This #%rend was enhanced by events of our own time. The experience

of the ilolocaust —-- the genocide of European Jewry -- alerted

"humanity b 4 the threat which racial hatred, political overhearing

and relié?%us prejudice pose 40 the very existence of mankind.:



The resolve of men and women imbued with ethos and responsibility
to prevent the possible recurrence of such diabolical events,
;br&ught;ahout ;n incrcased readiness to meet with 'ﬁhe other' --
as person with person; snd on the institutional level, This néw
spirit promotgd dialogue, between Jews and Christians,IChristinns‘
.and Muslims, and now also between Muslims and Jews,

So far, contacts between Judaisn and the non-bihblical religions
“in the Far Bast have been sporadic and unstructured, again for
;bbviuus historicel and éxistential reasons, Jewish theologians
"and philosophers have not encountered far-eastern thinking iﬁ #n&
"meaningful waye "The toachings of Judaism hardly came to

the attention of far—eastern religionists, and if at all, via

the medium of Christian, or' for that matter, Muslim theology.
This absence of direct contact has lefl its impression on the
key-note addresses coucerming the topics which are to be the
warp_ﬁﬁd voof of our deliberations. When reference is made to
'biblical' thinking on the '"Relationship of Man und Nuture',

the mentions seldom, if ever, refer to the lebrew Bible and

its continuing developrment in later Jewish thought, bu£ rather
reflect the forﬁs and formulations which %he biblical universe

of discourse toolt on in the.Chyistian and Muslim spiritual
traditions., e
fHe have great hope that this Congress will mark & new begin-
ning Qf a direct diulogue between the Jewish and the non-
biblical religinn#. This is the more desirable in view of the
emergence of a Jewish 'corporate personality’ in the State of
Israel that is faced most concretely with problems of the
*Relationship Between ileligion and Culture', and that bf 'Man

and Cultuie'. Vhilelin thclpnst, Jews had t: leal with this issies
within the framewcrk of the susvwunding societies amony w.uwx they
lived, as individuals and as communities, now we must try to find
answoPs o these questions in our own spiritual tradition, and
app}y-the‘(indiuga to the shaping of our society.

More than ever Lefore can Jews and Judaism Lenefit from the friendly

exchange of views with ofher religionists and learn from thep,
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More than in the past can Jews tap their relipgious-cultural
sources to derive from them values for our own benefit and to
offer them for consideration to adherents of other religions,
Settings like t_i;is Congress in which we are privileﬁed to parti-
cipate are eminently suited for facilitating such & fruitful

exchange.
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During the consultation the Jewish participants presented
the text of a statement addressed to the General Secretary and
the Moderator of the Central Committee of the World Council of
Churches in response to a Statement on Jerusalem adopted by the
Central Committee in August.

The Christian participants , recognizing the deep hurt caused
by the WCC statement, saw the urgent necessity that, in the matter
of Jerusalem, a Jewish voice from men and women of faith be heard
clearly by the churches as they receive the WCC statement.

Toward that end, the Christian participants resolved to offer
their services to make the Jewish statement known as widely as
possible, and to seek further ways by which the = voices of the
Jewish community can be freely heard within the WCC in such matters,
that are of deep concern to them.

In that resolve, the Christian participants referred to the
WCC "Guidelines on Dialogue,"” which state: "Listening carefully
to the neighbors' self-understanding enables Christians better to
obey the commandment not to bear false witness against their
neighbor.”
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Annex II
Text on the question of Jerusalem published by the
Osservatore Romano (30 June 1980)..
' JERUSALFHM i« . o - -i

" In his speech to the Presidént of the United States of America, f

Mr. Jimmy Carter, on Saturday 21 June 1080, the lioly Father spoke of Jerusalem in
these terms: '"The question of Jerusalem, which during these very days attracts
the sttention of the world in & speeizl way, is pivotal to a Just peace in those
parts of the world, since this Holy City erbodies interests and sspiraetions that
are shared by different peoples in differert ways. It is my hope that & common
monotheistic tradition of faith wlll help to promote harmony among 2ll those who
cell upon God." !

In His Holiness's words we find refercaces to permanent histdrical features
. (the "common monotheistic tradition of faith"), to prescnt facts (the "interests
and aspirations that are shared by different peoples”) and to & "hope" for
Jerusalem (that "harmony emcr.g sll those who call upon God" may be promoted in
Jerusalem, in the Mlddle East and throuphoux tha world) ;

History end con@ggporqrx realltg

. Throughout the centuries Jerusdlem has been endowed with deep religious
significance and spiritual value for Christimne, Jews and Moslems.

The Hely City is the object of ferwvent love and has exercised a constant
appeal for the Jewish people, ever since Davil chose it as-his capital and
Solomon built the temple there. Within it much of the nlstory of Judeism tecok
place, and the thoughts of the Jews wore .directed to it down the centurles, even:
when scattered in: the “d1n5pora of tho past and the present. -

There is no ignoring either the deep attachment of the Moslems to Jerusalem .
"the Holy'", as they call it., This attachment was already explicit in the life i
and thoughts of the founder of Islam. It has been reinforced by an almost
unbroken Islamic presence in Jerusalem since €36 A.D., and it . is attested by
outstending monwrents such as the Aksa Mosque and the Mosque of Omar. .

Laa
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There is no need to point out that Jerusalem also belongs spiritually to all
Curistians. There the voice of Christ wes heard many times., The great events of
the redemption, the passion, death and resurrcction of the Lord, took plate there.
It was there that the first Christien community sprang ur, and there has been,
even if at times with rreat difficulty, a continuous ecclesiastical presence.
{umerous surines indieate the plaees connacted uith Christ's life and, ever since
the beginnings of christisnity, there has veern o constant flow of pilgrims to
.them. - Saint Jerome is one of the most illustrious witnesses to the Christian
oresence. In the picture of the worlad prosented by Dante Alighieri in his
Divina Commedia Jeérusalem is seen as the certr: of the carth,

At present all three communities, the Christian, the Jewish and the Ibslem,
are part of the Holy City's popula.tlon and are closel,v linked with its life and
sacred character. h community is the "guardian" of its ‘shrines and holy places.
Jerusalem has a whole network of organizations, reception centres for pilgrims,
educetional and research institutes end welfare bodies. These orzanizations have
great importance for the community they belons to and also for the followers of
the same religion throughout the world.

In short, the h1story and contemporary reality of Jerusalem present a unique
case of a city that is in itself deeply united by nature but is at the same time
characterized by a closely intertwined religiou: plurality. TFreservation of the
treasures of the significance of Jerusulem remiires that this plurality be
recognized and safeguarded in a stsble coccrste anner and therefore publicly and
Juridically, so as to ensur: for all three reli~ionu a level of parity, without any
of them feeling subordinate with regard to the others,

The relimious communities ‘of Jerusalem and the irternational community

The three religious communities of Jerusalem, the Christian, the Jewish and
the Hoslem, are the primary subjects interested in the preservation cof the sacred
charecter of the city and should be partners in deciding their own future. ©No less
thar the monuments and holy places, the situation of these commumnities cannot fail
to be a matter of concern for all. As regards the presence of the Christians,
everyone is aware Of the importance, both in the past and still today, not only of
the Catholic community with its various rites, but also of the CGreek Orthodox, the
Armenien and the other eastern communities, not forpetting the Anglican groups and
others springing from the Reformation.
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In short, the Jerusalem question cannot be reduced to mere "free access

- for all to the holy places." Concretely it is also required: (1) that the = °
.overall character of Jerusalem as a sacied heritage shared by all three
monotheistic religions be guaranteed by appropriate measures; (2) that the
reiigious freedom in all its aspects be safeguarded for them; (3) that the
complex of rights acquired by the various communities over the shrines and

the centres for spirituality, study and welfare be protected; (i) that the
continuance and development of rcligious, educational and social activity by
each commmity be ensured; (5) that this be actuated with equality of treatment
for ell three religions; (6) that this be achieved through an "appropriate
Juridical safeguard" that does not derive from tae will of only one of the
parties interested.

~ This "juridical safeguard" corresponds, in substance, to the "special
statute" that the Holy See desires for Jerusalsm: "this Holy City embodies
interests and aspirations that are shared by different peoples". The very.
universalism of the three monotheistic relimions, which constitute the faith
of many hundreds of mwillions of believers in every continent, calls for a
responsibility that goes well beyond tne limits of tne States of the regions.
The significance and value of Jerusalem are such as to surpass the interests
of sny single State or bilateral agreements between one State and others.

Furthermore, the international community has already dealt with the
Jerusalem question; for instance, UNESCO very recently made an important
“‘intervention with the ain of safeguardins the artistic and relipgious riches
represented by Jerusalem as & whole, as the "common heritage of humanity”.

Funs
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THE UNITED NATIONS ORGANIZATION AND JERUZALE!!

As early as its second session, the General Assembly of the United Nations
approved on 29 November 1947 a resolution on Palestine of which the third part
was devoted to Jerusalem. The resolution was confirmed in the next two sessions,
on 11 December 1948 and 9 December 19L9 while on 14 April 1950 the Trusteeship
Council approved a "special statute" for the city on the basis of the Assembly's
decisions. The solution prcnoaed by the United Nations env1saged the setting up
of a "corpus separatun" for "Jerusalem and the surrounding erea", administered
by the Trusteeship Council of the Inited Nations. .

This "territorial internzticnalization" of Jerusalem was not of course put
into effect, because in the 19:8 conflict the Arab side occupied the eastern zone
of the city and the Israeli side, the western. The position of the United
Nations does not esppear at least as yet to have been formally revoked. :The
General Assembly, as well as the Security Council, has repeatedly, beginning
with the resolution of 4 July 1967, insisted on the 1nvalld1ty of any measure
teken to change the status of the city.

The Holy See considers the safeguarding of the Sacred and Universal
eharacter of Jerusalem to be of such primary importance as to require any Power
that comes to exercise sovereignty over the Holy Land to assume the oblisgation,
to the three religious confessions spread throughout the world, to protect not
only the special character of the City, but also the rights eonnected, on the
basis of an appropriate juridical system guaranteed by a hlgher 1nternat10nal

body

HOPES FOR JERUSALEM

In his address to President Carter, the Holy Father referred to the faet
that the gquestion of Jerusalem "during these very days attracts the attention
of the world in a special way".

The positions of the two sides on the question of sovereignty over Jerusalen
are known to be very far apert; any unilateral act tending to modify the s%atus
of the Holy City would be very serious. The Holy Father's hope is that the
representatives of the nations will keep in mird the "common monotheistic
tredition of faith" and succeed in finding the historical and present day reality
of Jerusalenm reasons for softening the bitterness of confrontation and for
promoting "harmony among all those who call upon God". The aim-will be to ensure
thet Jerusalem will no longer be an object of contention but a place of encounter
and brotherhcod between the peoples and believers of the three religions and a
pledge of friendship between the peoples who see in Jerusalem something that is
part of their very soul.
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DRAFT

Dear Bishop Mejia:

We are all aware of the repeated attacks recently perpetrated
against Christian persons, institutions and even Holy places in
Israel, and very specially in the city of Jerusalem. We are also
aware of the healthy reaction to such facts of the leading Israeli
personalities and government officials, notably the mayor of Jeru-
salem, Mr. Teddy Kol1ek.' We are also informed of the official meas-
ures so far taken to prevent the repetition of such acts. It is
also a source of strength to know that major Jewish Orthodox groups in
Jerusalem have condemned this behavior of a small band of zealots.

Such a situation, as you will readily understand, is of great
concern to us in. the Commission for Religious Relations with Judaism,
a concern we feel is our duty to share with you, with the same frank-
ness and openness which have always characterized our relations.

We know that Israel, in keeping with its heritage, will remain
a pluralistic society, onen to people of all faiths, with equal rights
and freedom, particularly in the religious field, Especially in
Jerusalem, as a city sacred to the three monotheistic religions, and
therefore one in which their members and institutions can live freely
and in peace, such pluralism must be carefully preserved.

We are sure that you, as our partner to the international liaison

committee between the IJCIC and the Roman Catholic Church, will sympa-



thize with our concerns and hopes. (He are also sure that the

organizations you repre#ent, in Israel and elsewhere, will do

o ™
e

everything 1h their power to prevent any Qio]ation of the rights.

of all religious groups.)

With sincgre-frien&ship, yours,
Professor Shemaryahu Ta1mpn-

Chairman, International Jewish Committee on
. Interreligious Consultations



CONFIDENTIAL

THE VATICAN AND THE JEWISH COMMUNITY

A Statement by the Intemational Jewish Committee on Interreligious Consul tations

Rabbi Joseph H. Lookstein, Chaiman

In an article published in‘the Anglo-Jewish press in the United States the week of Pass-
over, Rabbi Marc Tanenbaum of American Jewish Committee makes a number of accus-
ations against major Jewish organizations and their representatives on the International
Jewish Committee on Interreligious Consultations (1JCIC).

[JCIC is comprised of World Jewish Congress, Synagogue Council of America, American
Jewish Committee, The Israel Council for Interreligious Relations, and B'nai B'rith-
Anti-Defamation League, and has been carrying on discussions with the World Council
of Churches and the Vatican since [1970.

The burden of Tanenbaum's article is that Guidelines on Catholic~Jewish Relations
recently issued by the Roman Catholic Church were a disaster, and were actually
intended as reassurance from the Vatican Secretariat of State to the " Arab-Muslim-
Communist world."

Tanenbaum makes the following charges:

|. The Vatican Guidelines were intended as a "clear and unambiguous message
to the Arab world" that there will be no concessions fo the Jews or to the
State of Israel. They communicated "a reassuring message to Arab Christians,
such gs Patriarch Maximos Hakim, defender of gun-running Archbishop
Capucci."

2. The Pope's statement to the Jewish delegation "conformed entirely to the
Secretariat of State policy of total silence on Israel, even in spiritual
terms."

3. Representatives of the Jewish organizations that comprise 1JCIC served as
"defenders of and apologists for anti~Jewish forces in the Vatican.” The
reason for their betrayal is "institutional needs and personal careerist pub=-

licity." ‘ '
The facts are the following:

|. Last month, Tanenbaum wrote a letter to Pope Paul (which he apparently be-
lieved neither his own agency nor his colleagues on 1JCIC would know about),
in which he expressed warm personal appreciation for the Guidelines and for
the Pope's address o the Jewish Committee at the audience.
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In his own statement on the Guidelines issued in December, Tanenbaum de-
clared that "in their entirety they represent from an informed Jewish perspec~-
tive a significant clarification of a number of vital jssues central to Christian-
Jewish relations which we welcome as a constructive and timely contribution
to the advancement of Jewish~Christian understanding and cooperation."

If the assessment by Tanenbaum of the Guidelines and of the Pope's remarks to the Jewish
delegation is even remotely correct, then he is playing one game with the American
Jewish community and a totally different game with the Christian world.

It is precisely such acts of dishonesty and irresponsibility that led representatives of the
major Jewish organizations that comprise |JCIC to the painful conclusion last month
that Tanenbaum's continued participation in the work of IJCIC is destructive of the
work of this committee and profoundly harmful to Jewish interests. His own organiza-
tion, American Jewish Committee, decided fo replace him with another representative
on IJCIC, :

Tanenbaum's a_rﬁi:le also makes the following charges:

"...representatives of World Jewish Congress and the Synagogue Council
of America have found it necessary repeatedly to explain why the Vatican
has not found it possible fo adopt enlightened views toward those issues

~ which count most fo Jews today."

The Guidelines contained "a contrived reference to the Caihollcs need to
'witness' their Christian faith to Jews."

"...bureaucrats of World Jewish Congress and Synagogue Council of America
who = truth to fell = are actually theological illiterates, ganged up to silence
the objections of the American Jewish Committee and cravenly issued a
press release in Rome denying that there was any proselytizing intent."

These charges bear no relationship whatever to the truth. The facts are as follows:

Neither World Jewish Congress nor Synagogue Council of America ever
offered explanations for omissions in the Vatican Guidelines. The Synagogue
Council of American drafted the statement which became the official IJCIC
response to the Vatican document. That statement criticized the Vatican

for its failure to refer to the inseparable connection between land, faith,

and people in Jewish tradition.

The press release issued in Rome contained a statement by the Catholic side
disavowing proselytism = in response to a demand by the Jewish Committee
that they do so! That press release was drawn up with the participation of
Dr. Zachariah Shuster, Director of AJC's European office, representing
Rabbl Mare Tynenbaum, and bore Tonenbaum s signature, as well as the
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signature of Rabbi Joseph H. Lookstem, as Clmlrman of IJCIC who repre-
sented AJC at the Rome'meeting. "

3. The 1JCIC response was based on a statement first adopted by the Committee
on Interreligious Affairs of the Synagogue Council of America, which is
chaired by Rabbi Walter Wurzburger, a leading Orthodox Jewish theologian,
and comprised of representatives of the three branches of American Judaism ~
including theologians on the faculties of our major seminaries. It is the

position of this committee ~ a position endorsed- by other major Jewish-or-— - ——- -

ganizations that comprise |JCIC - that it is undignified, demeaning and
dangerous for Jews to demand that the Catholic Church "recognize" the ~
legitimacy of Judaism. The legitimacy of Judaism is totally independent

of Catholic doctrine. We do not seek such legitimation, nor are we pre=
pared to offer such legitimation in Jewish theology to Christianity. That is
why we reject Tanenbaum's position that we request such legitimation from
the Vatican. On the other hand, the Syragogue Council of America
pressed for the inclusion in the 1JCIC response of a sentence which affirms
"the incommensurability of Jewish and Christian theology." It was Tanen-
baum who vetfoed the stronger statement and watered it down to "the theolo~
gical distinctiveness of the two faiths." ;

4, The Synagogue Council's original statement which became the formal 1JCIC
response raised the issue of Catholic "witness" and challenged the Catholic
Church to explaln the compatibility of such "witness" with the admonition
contained in the Guidelines that "dialogue demands respect for the other as
he is; above all, respect for his faith and hls rehgnous convictions,"

5. 1KCIC did not silence any objections by American Jemsh Committee. It did
decide to silence Tanenbaum, and-to-bar his participation in the January—
meeting with the Vatican. (He attended as an observed without floor privileges.)
‘The reason for that decision was the grave damage done by Tgnenbaum to

IJCIC and to Jewish interests when he issued a personal response to the

Vatican Guidelines - without informing any of the member organizations of
IJCIC = at the very time that he was sitting with these organizations to
work out a united Jewish response - to which he had put his signature.

The reckless exploitation of sensitive relationships with the Roman Catholic Church by
Tanenbaum constitutes a dreadful abuse of public trust. It is difficult to assess the damage
that Tanenbaum has done to vital Jewish interests.

For too many years, Tanenbaum has posed as a religious spokesman for American Jewry
when in fact he teceivefl no such mandate from any religious organization in American
Jewish life. For his attempted defamation of colleagues, for the damage to Jewish in=
terests and the chillul hashem created by the article, Tanenbaum must answer to his own
conscience. But the matter does not end there. The illusion of his religious " spokesman-
ship” has been fostered by the public relations machinery of American Jewish Committee.
It should now be abundantly clear that this is an exi'ravc:gunce which the moral economy
of American Jewnsh life can no longer sustain:
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MEMORANDTUM

TO: Msgr. C. J. Rijk

. FROM: Jewish Consultative Committee on Interreligious Relations

In accordance with conversations that some of us had with you
in London last June, we are pleased to submit to you the fol-

lowing proposal for exploring possible relationships between

the Jewish community and the Catholic Church.
: +

1. Wwe believe that the time has come to improve the present
state of Catholic-Jewish relations and to replace their
often accidental and haphazard character by an orderly
and systematic approach from which both sides would greatly
benefit and which may open new avenues for Catholic-Jewish

understanding and co-operation.

It is therefore desirable in our view to establish a frame-
work for an ongoing relationship on a permanent basis be-
tween representatives of the Catholic and Jewish communities
by providing for them a forum available at all times for
consultation on long-range concerns and policies, as well
as on specific situations as they may arise from time to

time.

2. We believe that this relationship should concern itself with
the following major areas:.

a) common humanitarian énd social concerns: international
justice and peace; relationship to bodies such as

SODAPAX.

b) Welfare and security of Catholic and Jewish communities
throughout the world, especially promotion and protec-
tion of human rights and religious freedoms; modes of
understapnding between Jewish and Catholic communities

throughout the world.

c) exploring points of friction in our respective traditions.

d) The State of Israel: historical and religious implications.
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The last three items are specifically Christian-Jewish concerns;
the first is broadly humanitarian. (We believe that it is im-
portant that we confront together the prcoblems that impede un-
derstanding between Catholics and Jews). We also believe that

"it is essential for a constructive relationship between the two

faiths that we explore together the contributions that our res-
pective faith commitments and historical traditions can make to
the great issues of international justice and peace of our day.

We think it would be premature at this point to define more pre-
cisely the four areas outlined above, or the structure of a re-
lationship that will enable us to deal on an ongoing basis with
these issues. We propose that this be the purpose of a first
consultation to be held either in the Summer or the Fall of 1970.

This consultation would be an "inventory session" at which we
would try to ascertain where we stand in relation to each other
in regard to these various issues. We would seek not only to
define the problems and possibilities that exist in each of these
areas, but also, in the light of such an assessment, to determine
what we can most fruitfully do together and the structures to be
formed to make such a working relationship possible.

It is intended on our side that the framework of the consultation
be as widely representative as possible,

The Jewish Consultative Committee, presently comprised of American
Jewish Committee, Synagogue Council of America (whose constituent
agencies are Central Conference of American Rabbis, Rabbinical
Assembly, Rabbinical Council of America, Union of American Hebrew
Congregations, Union of OrthodoxX Jewish Congregations of America,
United Synagogue of America) and World Jewish Congress, will in-
clude representatives of major Jewish communities and of all sig-
nificant trends of present day Judaism.

We are discussing with B'nai B'rith-ADL the possibility of their
participation in the Committee.

-
We trust at the same time that the Catholic delegation will in-
clude representatives of departments of the catholic Church
dealing with the areas of major concern outlined above.

In our view, each side should be responsible for the composition
of its own delegation which should comprise about 12 to 15 persons.
Each side will send out the invitations to the members of its own

group.
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‘necessary arragements.

Each side will be responsible for the financial arrangements
to cover travel and maintenance expenditure of its members
and will provide secretarial assistance at meetings. All

‘other cost - such as hiring of the meeting place, tape re-

cording, simultaneous translation if necessary - should be
shared by both sides on an equal basis.

If these general formulations are acceptable we can proceed
to elaborate the agenda of the first consultation and to
decide upon the date and the meeting place and on all other
These 8ecisions could be taken in the
course of a preparatory meeting at which each side would be
represented by three- or four persons, to be held not later

than during the first months of 1970.
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Draft letter for IJCIC

Rabbi Mordecai Waxman, Chsairman
Interreligious Affairs Commission
Synagogue Council of America

.New York, N, Y,
Dear Morgecai,

In response to your recent telephone call in which you requested a
clarification of my present views rezarding the relationship of t he
American Jewish Committee and of myself to IJCIC, I am pleased to
share with you - and through you with t he constituent members of &
IJCIC - the following:

After extended discussion with the head of our agency, Bertram Gold,

I am authppiged to reflecti&m to you and to IJCIC his gratification -

in which I sgare - that the constituent members of IJCIC have reaffirmed
their understanding that the member agencies retain their autonomous
right to designaete thelr own official representatives to IJCIC. Agency
representatives, we further concur, are ultimetely accountable to -
their sedding bodies. =

e ——
e

We also welcome the de¢ision of IJCIC's constituent bodies to authorize
the preparation of a set of guidelines by Zachariah Shuster which,

hopefully, will lead to ac larificationmfmf IJCIC to its member groups,
- and of t heir rights and responsibilities to one another,

I have particular reasons, both professional and personal, to welcome
these actions in light of the unfortunate misunderstandings which arose
some tWo years ago, whose occurrence I sincerely regret, It is my
geguine hope that a clearly defined set of ground-rules which will

be accepted and abided by everyone will prevent future breakdown

of communications, and will contrdbute to an improved atmoshhere

of trust and cooperation which cen =miyx benefit not only all of

us, but the Jewish commnity in whose interests we profess to speak,

Sincerely,

Rgbbi Mare H, T anenbaum
National Interreligious Affairs Director

cc: Bertram H,Gold
IJCIC member agenciex
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JUDAISM IN CHRISTIAN EDUCATION : ITALY

"The obligation of teaching religion in the state schools of Italy and the

privileged position of the Catholic tradition are now greatly contested.”

There is a growing recognition of the existence and value of traditions other
than the Catholic, and a desire for a catechesis that respects pluralism,
These observations are based on recent articles in the TABLET. Such a recog-
nition and such a desire are bound to affect attitudes to Judaism as *ell as

to other faiths.

This changed outlook is reflected in many outstanding catechetical publica-
tions, such as those of the,EfiEf3EE*zEBiE:Eiff_ESEEEaEE—E:EEfEE/EEEEHEEEEF'
The study "Scuola e Religione" examined both the Italian and the inter-
national situations. "Dibattito sull' insegnamento della religione™ is a
collection of speeches on the same subject by peoplé of many schools of
thought who are involved in education, catechesis, psychology and theclogy.
There is slso the series: "Quaderni Di Pedagogia Catechistica™. The Episco-
pal Commission for the Doctrilne of the Faith and Catechesis published the
"Catechismo dei Bambini®" im 1973; "Il Catechismo dei Fanciulli® _
Volume 1 "Io Sono con Voi® in 1974; Volume 2 "Venite con Me™ in 1975;
Yoluﬁe 3 "Sarete Mei Testimonii®™ in 1976. These three volumes place Jesus
of Nazareth in the context of his everyday life. They speak of the Sabbath,
the Jewish feasts (particularly the Passover), pilgrimage, the synagogue, -
the Shemah, the Pharisees, and Awschwitz. However, this series, though
interested in Judaism and appreciative of it does not face up to such basic

questions as the crucifixion of Jesus.



This appreciative interest in other faiths is not confined to books; it also
expresses itself in institutions such as the Intermational Catechetical Insti-
tute of the Salesian Pontifical University of Rome, whose aim is much broader
than the transmission of religious kmnowledge. fts coursea are concerned with
the whole person and with his environment. A very important development in
the diocese of Rome is the commission for ecumenism in catechesis which has
the approval of the vicariate and is attached to the diocesan catechetical

centre.

In preaching, teaching and religious publications the old attitude to Jews
and Judaism ie still sometimes evident, a fact due, above all, to ignorance.
The ignorance is however gradually diminishing, thanks, above all, to the
reneved interest in the Bible and the increasing importance and seriousmness
of biblical studies at all levels. Some religious institutions and parishes
have, for example, arranged Seder meals on Holy Thursday so as to make the

institution of the Eucharist better understood.

A study of the content of catholic religious t;xtbooks in Italy and Spain —-
"Religione e Pregiudizio™ -—-English translation — "Religion and Prejudice"

was made in Rome in 1967 by the Sperry Centre for intergroup co-operation at
the Pro Deo University. This study is ﬁell done but, as its aim was to detect
negative attitudes towards Judaism and other religioms, it gives no positive
indications. Unfortunately it was not sufficiently promulgated at the time of
its publication. fhere has undoubtedly been a considerable change of attitude
since the Second Vatican Council and aincé the publication of this study. It
is time for another such analysis and this as well as other initimtives will
be undertaken by the department for relations with Judaism of the newly created

diocesan Commission for Ecumenism in Catechesis.
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}J‘}\N U\ G\% ~ OPERATING BYLAWS If C/LC/

INTERNATIONAL JEWISH COMMITTEE ON INTERRELIGIOUS CONSULTATIONS

1. Functions

The International Jewish Committee on Interreligious Consultations
(IJCIC) shall serve as an instrument of its constituent agencies to maintain
and develop relations with the World Council of Churches, the Roman Catholic
Church, the Orthodox Church and other international central religious bodies.

II. Composition

IJCIC shall be composed of the American Jewish Committee, the B'nai
B'rith Anti-Defamation League, The Jewish Council on Interfaith of the Committee
in Israel, the Synagogue Council of America and the World Jewish Congress.

I1I. The Chair

a) The chairperson of IJCIC shall be named in rotation by each of the
constituent agencies and shall serve for a two year period. Any organization
whose turn it is to name a chairperson and prefers not to do so will be placed
at the head of the list for the next rotation.

b) The organization naming a chairperson shall consult with the other
constituent agencies before an official designation is made.

c) The chairperson will preside at all meetings of the 1JCIC board and
will serve as Jewish co-chairperson at the joint consultations with other re-
_ ligious bodies.

IVE Structure

a) There shall be a Governing Board to which each constituent agency may
name up to three members. However, each agency shall have only one vote on the
Governing Board. '

b) The Governing Board shall serve as the policy-making body of IJCIC
and shall be responsible for all policy decisions made in the name of IJCIC.

c) There shall be an Executive Committee, to which each constituent agency
. will designate one person, which shall be authorized, in the event of special
emergency situations when the Executive Board cannot be readily convened, to
act on behalf of IJCIC. Actions of the Executive Committee shall be rat1f1ed
at a subsequent meeting of the Governing Board.

d) There shall be two permanent Secretariats of IJCIC, one in the United
States staffed by the Synagogue Council of America, and the other in Europe,
staffed by the World Jewish Congress.

e) The Secretariat of IJCIC shall be responsible for implementing decisions
both at the internal meetings of IJCIC and by the joint consultations with other
international central religious bodies. It shall also communicate to the member

_organizations developments “within the general field of Christian-Jewish relations
on the international scene and of situations which might need speedy demarches.
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V. Commmications

Communications from IJCIC are to be sent on the letterhead of IJCIC
and not on that of any constituent agency. Wherever possible communications
should bear the signature of the IJCIC chairperson.

VI. International Consultations and Conferences

a) Attendance at conferences and consultations with central international
religious bodies will be shared by the constituent organizations with each naming
one or more representatives.

b) So long as the Union of American Hebrew Congregations conducts inter-
religious programs with full time and permanent staff it shall name a delegate
to conferences and consultations referred to above and shall be identified as
part of the Synagogue Council delegation in all public references made by IJCIC
to such meetings.

c) The designation of attendees to international conferences and
consultations other than.organlzatlonal designees shall be made by the
Governing Board.

' VII. Budget

a) The annual budget will be prepared by the Secretariat and approved
by the Executive Board.

b) Each constituent agency of IJCIC shall bear whatever expenses it incurs
in connection with the normal administration of IJCIC and shall be responsible
for the expenses of their own representatives to all meetings of IJCIC.

c) Constituent agencies ahll share equally in all common expenses, such
as travel costs and honorariums for speakers and specialists, translations and
clerical services at international conferences.

d) The expenses of the chairperson of IJCIC w111 be assumed by the agency
who designates that person.

VIII. Meeting Times

a) The Governing Board shall meet regularly but no less than four times
per year.

b) From time to time, as determined by the Governing Board, special meetings
shall be called for the purpose of assessing achievements and progress in the area
of international relations with other religious bodies as well as to consider
directions for the near future.

IX. Official Statements and Actions

a) Official statements on the part of IJCIC outlining positions on specific
issues should be made only by the chairperson on behlf of the entire membership.
The chairperson's statement should be first discussed and agreed upon by the
Governing Board or the Executive Committee.



b) In the event there is no agreement on a statement to be issued the
Governing Board shall, if possible, refrain from issuing any statement at all.
Should it be necessary to issue a statement, such a statement should indicate

both the majority and minority opinion.

c) No statement shall be made, nor action taken, by IJCIC if any
constituent agency expresses disagreement on the grounds of religious opinion.

X. Bylaw Changes

Changes in the bylaws of IJCIC may be initiated at the request of any
of its constituent agencies, made in writing, at least 60 days before a
meeting of the Governing Board of IJCIC and submitted by the initiating organiza-
tion to the other constituent groups. Such requests shall then be considered
by the Governing Board and will require a majority vote &f IJCIC membership for

passage. : =
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WORLD -COUNCIL OF:  CHURCHES _ wr we 8 # % B

BECOMING OPERATIONAL IN A-WORLD OF CITIES

A Strategy for Urban and Industrial M15$10n

Paper for the Uppsala Assembly Sub-Committee on Urban and:Indust;ial Mission

I. INTRODUCTION: THE SITUATION OF MISSION

Two kéy &escrlptlvé words for our world are: urbanlzatlon and’ 1ndustrlallza—
‘tion. Both these forces are spreading rapidly throughout the world, trans-
forming traditional societies and affecting the life and future of-every human
being. ;

1. These forces are associated wlth a new secular spirlt v1s a—v1s the old
religions, and on the other hand glve a new motivation to new forms of
nationalism, new 1deologies, new politlcal movements and new forms of -
social control. -

2., 'These forces create societles which are hlghly mnblle, technologlcally
oriented, socially planned, and pluralistic. The old organizing centres
are losing v1tality and the individual, famlly, and society live in a
context of competition, ccmplex1ty and diverse organizational structures

(1).

In response to this situation the churches have begun to seek for new expres-
sions of their life, service and witness. New forms of missionary presence
have emerged. An important group of such ministries and projects are engaged
with different aspects of the urban-industrial society. They are described
here as 'urban and industrial mission'. . Over: the last decades these ministries
have multiplied around the world, using different styles of work and pursuing

a variety of objectives(2). Most of them are still in a pioneering stage.

Some have gone on for 20 years or longer . and are already widely known. Some
urban ministries in particular represent a massive 1nvolvement of churches and
have undergone significant development from a narrow 'inner city' approach to

a concern for all aspects of metropolitan life and from charity to the poor to
community organization. Others in Korea, India, the Cameroun or Argentina are
comparatively new, striving to develop their own style and image relevant to
their different cultural and social situations. :In many important areas there
still does not exist even a modest beginning of pioneering action by the '
churches. Yet as a result of experimentation and involvement there are now

. available:

(1)The Section Drafts, in particular those for Sections II, III IV and VI offer a

fuller analysis of modern society.

(2)There are at least three major types:-- those focusing on- industry,; the world of

the worker, management, the new technological elite, industrial relations; those
focusing on poverty as a ministry with the new poor and deprived, the marginal
groups of urban society, the ghetto dwellers, etc. those focusing on social,
and political structures, the world of organlzatlon, city planning, etc.
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1. Models of engagement and response which can be evaluated for wider use in
the mission of the Church in modern society.

2. A steadily increasing number of informed knowledgeable Christians who can
help the churches to understand modern soc1ety and to fulfll their role in
1t. &

3. An accumulating amount of information in depth on the. issues and questions
with which the Church is confronted in modern society.

4. Guidelines for action and criteria for a strategy of mission in a world of
cities.

Christians are already deeply involved in many areas of society. It is the Church's
task to back them up and 'organize' them into more effective ‘dgents of reconciliation.

C. Since the New Delhi Assembly ecumenical contacts in this field of work have
rapidly and dramatically increased. The need to cooperate beyond local and
national boundaries, the importance of exchanging experience at an ecumenical
level and of giving aid to newly developing ministries, have led to the creation
of regional working groups, continental liaison networks and the involvement of
the Division of World Mission:..and Evangelism, WCC(3). However, the most signifi-
cant development has been that churches begin to realize that these ministries,
which so far have been peripheral enterprises, must become the key part of a
total strategy for mission in thé modern society. At the same time it is quite
obvious that such a strategy can only be conceived ecumenically and must be
carried out through joint action for mission. Thus we have come to the end of
a period. Isolated pioneering action must be replaced by common planning. This
paper is offered in that situation with a threefold objective in mind:

1. to arouse Eﬁe chﬁrcheé“interest ia and commitmgnt to;urban aqd industrial
“mission; :

2. to indicate criteria for priorities in the future development of urban and
industrial ministries by the churches;

3. to prepare the way for a common ecumenical strategy based on joint action
in a glven area, metropolltan zone Or among a partlcular group of people.

L

II. PRIORITIES FOR-'THE CHURCH IN URBAN AND INDUSTRIAL MISSION

D. An analysis of the state of the Church in today's society reveals:

1. Its strength generally has been and still lies in the rural and suburban
areas or small towns. Its forms of life and worship, its operational and
organizational structures as well as the orientation and mentality of .
church leaders and ordinary Christians have been deeply influenced by the
centuries of existence in an agricultural society.

2. Sociologically the Christian constituency is usually identified primarily
with middle class, 'white collar', management or commercial strata of

(3)For details see Uppsala'Work Book pp 67-69 and New Delhi to Uppsala pp 29-31.
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populations. The Church's relationship to people 'is notably weak among

the workers, the new decision-makers, planners) and in the sc1ent1fic~
technological world in short, among the new 'groups created by 1ndustr1a11—
zation.

3. Structurally the churches are still mainly organized in the form of parishes/
congregations patterned on the village lifé. These draw their membership
from a confined residential area which does not correspond to larger units
or zones of modern society. It assumes that people 'come' to the church
rather than that Christians move out into the society for service and
witness in the world.

4. The large disproportionate percentage of all Christians are from among

' those who are secure and not suffering and not from among the poor. This
is equally true of churches in the Weést as it is of churches in Asia,
Africa and Latin America, with some notable exceptions. Besides, most
Christians are restricted to particular cultural milieux. The Church has
lost touch with and lacks ways of expression in modern cultures.

If the churches and the ecumenical movement want to' continue as a constructive
instrument of God's mission, they must break out of these limitations and over-
come their cultural and sociological captivities. Positively, they must learn
to speak relevantly to the issues and events of a new urban-industrial society
by relating to the forces and structures of modern society. Through deeper
involvement with the new groups, the workers and marginal peoples, the new poor
as well as the new decision-makers, planners and technocrats, the Christian
community must idenfity with them and become a servant Church among them.

E. The biblical goal is to participate in God's mission in history so that the

- love, power and justice of Jesus Christ work for humanization among man(4).

“ Section II defines: '"Our goal, our objective, is mature manhood, when the
fulness of Christ is attained. God has told us what our objective is to be:
the new humanity already born in Jesus which forms part of the promise, 'Behold,
I make all things new!'". The Church's mission is to hold before men and insti-
tutions Christian hope(5). In order to make it understood and tealized, there
must be offered in word and action spetific goals and specific programmes to

- accomplish these goals. Hope is not real unless it finds expression in new
communities and changed lives. From this goal follow some clear priorities:

(4)Others would use in place of 'humanization' words like 'reconciliation'.

(5)"The Church is predicated as (among other things) that central reality in God's
world which, through the Incarnation and the continous presence of the Spirit,
already now makes manifest what the whole world will become. The Church cele-
brates in worship this divine decision and vicariously prays and acts, loves and
suffers on behalf of all men, showing forth God's love in word and deed ..."
"The Church is understood as the people of God, as an agent of reconciliation,
receiving and fulfilling the promises and obligations given to Israel. She is
a community of believers, authorized by the Spirit to proclaim the good news in
whatever form is appropriate to the cultural and historical situation, and to
support actions and institutions which seem in harmony with this proclamation of
reconciliation - or to bring judgement upon those who contradict or hinder it...".
(From the Statement of an Ecumenical Consultation at Zagorsk, March 1968.)
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Christ's ministry of humanization led him in the first 'instance among the
poor. Therefore the Church has the priority mission of identification with
those most victimized and dehumanized by present society. The voices of the
poor and the weak are important agencies of God's work. The victims are
essential contributions to the making whole and sound of the total society.

a. The sequence of the incarnation began with the poor and powerless, and
the modern Church dare not leave out that first step of identification.

b. A primary task of the Church is to assist that voice to be expressed in
particular vis-a-vis the new groups of decision-makers and those who
control the structures of society.

"c. The Church itself desperately needs the participation of the poor. The

profound shortage of poor people in the life and leadership of the Church
means that the Church's ministries emong them will remain on the edges
of its llfe. & -

Mission must take into account people in the new emerging urban-technological
world. The Church needs to engage with workers, union leaders, managers,

government executives, ecientlsts and teachers for:

a. the-humanlzatlon of work and leisure in teehnological society;

- b’ ‘the humanlzation of long range planning, of . teehnologlcel and political

501ut10ns,

c. a more human distribution of the world's resources and the correction of
injustice.

In the modern,  highly organized world mission has not only to deal with people
but with the secular structures which determine in part the goals and values

"of soc1ety, as well as the fate and future of people.

The

a. The Church must create ministries which are oriented on the different
_power strueturee of modern SOClety. £

b. The Church must develop structures of its own by which it can relate to
"total metropolitan’areas and can interrelate its own different ministries
to form a more comprehensive presence.

III. CRITERIA FOR LOCAL STRATEGY .
Loeal'Base,
Specific programmes of humanlzatlon require a local base. The highest
prlorlty is for an authentic Christian presence in each situationm, among
every group qf people in relatlon to each of the new structures.

Programmes of, humanlzatlon mean the presence of the Chrlstlan community at
the points of need and ten51on, as well as of creativity and dec191on S0
that that community can engage in issues, events, and structures for the
sake of humanization from the gospel.
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a. The core of Christian -mission is Christian.community, not isolated
individuals or institutional ministries. New Christian communities need
to be created which c01nc1de with secular structures and form part of
the new groups. A -

b. The base of Christian mission is people. Christian mission is therefore
best accomplished by people indigenous to a situation,.a locality, or a
structure and unless the churches recruit and commit Christians within
these areas, any 'missionary' effort from the.outsider will soon fail.

c. At the same time, the churches and individual Christians must always
recognize and be thankful that many of God's agents of humanization are
not a part of the Church. Christian participation in humanizing pro-
grammes usually means to cooperate with others more competent and equally
dedicated together in the 'action of God'.

G. Guidelines for Organization

1.

1.

Priorities for Strategy

Mission in the context of the modern urbanized-organizational world must
have an adequate organizational base. The purpose of organization must not
be to honour or protect the institution of the churches but to link strategy,

personnel, resources, and evaluation with ever-changing needs and opportunities.

Mission must utilize power consciously by methods and for goals consistent
with the biblical spirit(6). Power is the ability to accomplish specific
goals. Power requires the existence of organization and systems adequate
to move and work. The use of power means timing (kairos), concentration,
adequacy, responsibility and accountability. This also includes the utili=-
zation of the power of institutions and agencies of the Church.

Industrialization and urban organization demand and make possible speciali~
zation and differentiation. As ministries develop in their engagement in
the urban and industrial world there is need for strategic separation
between different specialities, e.g. ministries with workers, with marginal
groups, with planners, etc. : ..

However, all these ministries must also be structurally and strategically
related in alliances for exchange of information, in mutual evaluation and
correction and inter-discipline. Given metropolitan zones provide the
framework for comprehensive planning and interaction(7).

Evaluation and reorganization are a constant necessity in a world of rapid
change with rapidly changing social structures. In a true sense all strategy
and structures in the foreseeable future are interim.

The particular place, need; issues, opportunity of a locality means that
the most effective agents of mission are persons, groups and structures

(6)The New Testament speaks consistently about the 'dethronement' of the powers and
forces by Christ. Mission participates in the manifestation of that victory. At
the same time the cross of Christ also points to a different power of humility and
suffering.

(7)See Draft for Section II, point 12, p 31 and Commentary.
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with familiarity with the scene. The task is to find and prepare such
indigenous agents.

2. The whole Church in a given locale, must be involved. It is not enough
to provide some special and specialized services. Mission is expression
of the total being of the Church. It therefore involves- above all the

- laity of the Church which makes up 99% of it.

3. Ecumenical cooperation and planning which will lead to joint action for
mission are not optional extras but a basic necessity.

a. to avoid duplication and competition between ministries;
b. to make the fullest use of scant resources.

However, the ecumenical orientation of urban and industrial mission is much more
than a question of method. It is the only way in which secular society accepts
Christian service and in which the 'gospel of reconciliation' can be expressed
today.

Iv. A REGIONAL AND INTERNATIONAL STRATEGY

I. The previous section has heavily stressed the priority to create authentic and
effective forms of Christian presence in each locale. But it is of equal impor-
tance to build up wider linkages for the following reasons(8):

1. There is in fact an international inderdependence which is recognized by
the linkages being developed by the groups and structures to which urban
and industrial mission are attempting to relate. For example, the fate of
the poor in developing countries depends on developed nations and on the
fact whether the latter will manage to solve the problem of poverty and
the participation of the poor within their own societies.

2. The effectiveness and relevance of our ministries to contemporary society
depend on the degree to which the linkages we develop correlate with the
facts in our technological interdependent society.

3. Unless our organizational and communication linkages express the greatest
potential for Christian mission by linking authentic indigenous engagement
in localities with ecumenical presence beyond local, denominational and
national frontiers, our message for a divided world will indeed be hollow.

4. The organization of the majority weight and operation of the total Church
for the mission of God depends on the possibility of existing local ministries
and projects to learn from one another and to expand beyond the limits of
their various specialities, interests and charisma across the lines of
denomination and nationality.

J. Regional and international strategy, therefore, is imperative for industrial and
urban mission to be truly effective at all levels everywhere in the world.

(8)By 'linkage' we mean ongoing functional contacts which are not necessarily
patterns of organization.
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The following are specific recommendations to develop such a strategy and
to guide DWME in its development of the Urban and Industrial Mission
programme : '

The decisive level for many issues, events and structures of modern society
is regional; realistic, change-oriented strategy can, therefore, only be
formulated in the context of each particular situation. A region may be

one large nation or a grouping of nations, e.g. a large unit like the United
States and Canada, or India, or a group of nations like Western Europe, East
Africa, the Caribbean and Brazil, etc.

In consequence, the priority over the next period will be to develop such
regional cooperation and coordination; this means in particular:

a. to create regular regional contact groups which will bring togather
representatives of the projects/ministries involved, with the particu-
lar objective of bringing together representatives of the different
types of ministries, e.g. oriented on the powerless and poor, industry,
the urban/metropolitan structures, etc.;

b. to make available a coordinator for each region on a full-time or part-
time basis(9):

c. to create a platform for regular policy-strategy discussions with the
decision-makers in the churches of the region.

K. International Strategy

Beyond the regional level several internatiomal tasks continue:

1'

3.

The development of an international leadership is imperative to:
a. mnake use of the best resources of specialization and experience;

b. gradually develop an internationaly oriented leadership group which
will match the increasingly universal context of urbanization and
industrialization; '

c. begin to realize the ecumenical-universal linkage between each place
through the participation of non-nationals in local teams.

The study of specific underlying issues like cybernetics, pafticipation in
decision-making, community organization, will be strengthened and carried
further by providing cross-fertilization between those centres and groups
which undertake such studies and by disseminating the findings more widely.

The long-term job of evaluating the existing pioneering ministries and
projects needs to be at least started. This evaluation is required to help
to avoid mistakes and to learn for new ministries. It is a precondition
for the wider reproduction of ministries.

(9)At present there are three Continental Coordinators, related to or employed by
regional or continental councils of churches. These three also serve on the
(international) Advisory Group mentioned in Section V.
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4. Discussion of the goals of urban and industrial mission: there is a need
to scrutinize constantly and to correct the 'presuppositiéns', theological,
sociological and techmological, of this work which can be helped by a
(self) critical, ecumenical, 1nternat10nal, as well as inter-traditional
dialogue.

v. IMMEDIATE NEXT STEPS

The implications of the strategy paper for the DWME programme on Urban and
Industrial Mission and the tasks for its Advisory Group are spelled out in the
Work Book, pages 67-69. In addition, we see the need for a series of strategy
conferences to prepare for the implémentation of the aims set out in this paper.

In the period before the Uppsala Assembly, DWME was associated with a series of
continental conmsultations to build up links between those engaged in urban and
industrial ministries(10). They played an important role in initiating a
process of strategy formulation. After the Uppsala Assembly this process must
be carried further. It is, therefore, proposed that DWME sponsor in coopera-
tion with regional councils a series of strategy conferences in select areas:

1. To survey in a given area the existing forms of the Church's engagement in
urban and industrial mission and available resources.

2. To bring about a face to face meeting between those who represent urban and
industrial mission ministries, those who decide on the use of resources in
a given area and the leadership of the churches (clerical and lay) in
general to evaluate the survey.

3. To prepare a first strategy plan for joint action, including a reallocation
of resources.

While some strategy conferences of this kind have already taken place in a few
countries (USA, India), we believe that there is an urgent need to organize
others which would be:

a. more fully ecumenical (including, if possible, Roman Catholic
participants);

b. based on given sociological and technological zones, rather than
ecclesiastical or geographical areas.

This proposal is an application of the concept of Joint Action for Mission,
approved by the New Delhi Assembly.

(10)Such consultations took place: Dar-es-Salaam (1964), Lagos (1965), Kyoto, Japan

(1966), Bad Boll, Cermany (1966), Buenos Aires (1966).




PROJECT RESPONSE

"Project Response" was initiated as a part of the "Crisis
in the Nation" program. During two years several dozen
"missionaries" were sent from a number of churches in
other countries to share in National Missions programs
responding to the critical issues in U.S. cities, with
particular emphasis on supporting demands for racial jus-
tice and attacking-racism. Since then, during the past
two years, a smaller number of international personnel
have continued to serve in a variety of assignments last-
ing anywhere from a few weeks to a year in National Mis-
sions situations. During 1971 Mr. Yong-Bok Kim assisted
in the administration of Project Response. He is a doc-
toral student in Christian Ethics at Princeton Seminary.

. At the same time he has been actively involved in programs
aimed to make voices from the Third World heard more force-
fully in the United States concerning the ways U.S. power
is exercised in the Third World. The attached paper ex-
presses some of his thoughts on a definition for Project
Response and on some of the ways Project Response should
be carried out. It is a contribution toward developing
policies on internationalization of personnel.

The Board of National Missions and the Commission on Ec-
umenical Mission and Relations continue to cooperate, with
a limjited budget, to make available personnel from cutside
the United States for short term assignments within United
Presbyterian Church USA judicatories. National Missions
Committees are invited to submit requests for such person-
nel. Mr. Kim's paper suggests some of the kinds of issues
such "missionaries" might help to raise. Inquiries about
Project Response should be addressed to Mr. Jovelino Ramos,
Joint Office of Urban and Industrial Ministries, Room 1244,
475 Riverside Drive, New York, New York 10027.



PROJECT RESPONSE

Some thoughts on definition and policy for Project Response (with a theolog-
ical preface).

Theological Assumptions of Project Response:

No man dare to put man's wisdom in divine cloak. No Christian should ra-
tionalize any mission policy in the mantle of theological language. Chris-
tians should only answer His call and obey His will. Thus, theological method
in this paper is not to camouflage any man's hidden agenda, but it is a natural,
yet reflective response to the compelling reality of God and His Gospel. This
compelling reality of Gospel generates theological impulses, perceptions, and
reflections in the faithful and listening man's heart.

God of righteousness and justice is the God Moses encountered in the 01d Testa-
ment. Moses encountered the King of Egypt, the World Empire of that time, and
God stood on his side commanding him to create history of Exodus -- deliverance
of the people of Israel from the bondage of Egypt. God of justice and libera-
tion was dealing with the power of the Egyptian world power for its oppression,
injustice, and arrogance. The people of Israel struggled for the Exodus and
for the creation of a new community in which a new possibility of humane rela-
tions were possible. The significance of the Exodus lies in the fact that God
of justice encountered the King of Egyptian world power, who claimed himself

to be a god, and who oppressed the weak and the poor. The history of the
people of Israel is determined by the experience of the Exodus and guided by
their God of justice. Experiences of prophets, political experiences of Israel
under their kings, and their experiences of exiles -- all these invoke God of
justice and their faith in God of the Exodus to new humanity and to new com-
munity.

In the New Testament Jesus encountered most dramatically Pontius Pilate, the
representative of the Roman world empire, which colonized the people of Israel.
God, who acted for the rescue of the oppressed people at the event of Exodus,
encountered the world power of the Roman Empire. The saving event of the Cross
cannot be understood without the fact that the agent of crucifixion was the
Roman Empire, which was ordained to do justice and yet took the justice in his
own hands; thereby committing evils of arrogant injustice and oppression. The
Roman Empire, with the help of Jewish religious (authority), condemned the
innocent man Jesus and thereby exposed its injustice and its arrogance. This
was only the beginning of the encounter of the Christian community with the
Roman world power, which eventually claimed to be a god. Furthermore, Jesus
was not merely sympathetic to the independent fighters of Israel, but he
struggled to free people from the shackles of religious and spiritual bondage
of Judaism, and to create a new community and set it in motion toward the king-
dom of justice and love. This dynamic movement of Christian community, for
Paul, meant liberation from the power of sin and law, and participation in new
creation. Thus, the central question in the Gospel is the justice of God and
his encounter with power. Dramatically, the central event of Exodus in the

0ld Testament and the central event in the New Testament deal with the world
power of world empire at their times. God of justice acts to free man from the
shackles of the oppressive and arrogant power and to set man free to create a
new community in history. This is the God who is just over all powers.

From our human experiential wisdom, one can also conclude that power -- polit-
ical power =- is the one single most important issue to mankind today. In the



past history of man, moral sins, disease, natural disaster, and other social
and natural evils are considered to be mest evil and destructive to man. How-
ever, in this 20th century man is experiencing that political power can be far
more evil and destructive than any of the previous evils man has experienced.
Man has learned that political power is capable of causing not merely total
destruction of mankind, but it is capable of causing an ultimate destruction of
man -- that is, self-destruction of man. Man has learned that political power
exercises and unleashes infinite physical force to cause brutal destruction
such as the atomic bomb. It is so subtle and cunning that it can create ugly
conditions of oppression and slavery, and it is even capable of turning itself
into a demonic god rebelling against the God of justice.

Throughout Christian history, the best theological formulation of the concern
of the relation between church and state is expressed by Augustine. In his
book, Civitas Dei, Augustine unfolds the dramatic struggle between the kingdom
of self-love and mutual destruction, and the kingdom of justice and peace.

One need not elaborate particular historical cases of past Christian encounters
with injustices and oppression of the power. One is only reminded. of recent
Christian socialist struggles against dehumanization in the industrialization
of the world.

Today, the one single most paramount fact is the dominance of American power
over the world. The Christian Church as the western religion has long been
associated with this power, and it did not develop sufficient critical and
prophetic sense of justice to relate itself to the power realities of the
"American Empire." Although there is a great awareness of past errors in colo-
nial association of the mission enterprise of the western churches, it is too
much tied to the power realities of the western nations; particularly, American
power -- both socio-economically and spiritually.

Whenever God's faithful community encountered political oppression and polit-
ical power, she invoked the God of justice and righteousness (Theodicy). It
remembered the God of Exodus, marched forward to confront the evil forces of
this jungle world and created a new foundation for a new community in which
justice flows like a stream.

Project Response is an attempt to help the U.S. Christian community in respond-
ing to the God of Justice and Exodus in the face of American power domination
of the world people.

In this context, two distinct experiences are pertinent. The one is the ex-
periences of minority and the poor in their struggle for justice in the U.S.,
and the experiences of Christian aliens who are sensitive to American power
domination in the world. Particularly when we deal with the question of inter-
national justice, the role of aliens in this country is very significant in a
theological sense as well as in practical sense. "Alien," from which the
word "alienation" comes, has a prophetic status by the fact that he is a
victim of the injustice and, therefore, exposes the injustice of the dominant
power. This is true in the Bible. Aliens, as well as the poor and the weak,
were objects of divine special favor -- for the justice must be measured by
the welfare, just treatment, and the protection of the alien, the powerless,
and the poor.

In a theological sense, Project Response is intended to be a witness to God



of justice in vindication of the powerless and the oppressed. It is designed
to be a living, catalytic force to create people's movement toward a new com-
munity of justice and peace in the world.

Some Praxis Assumptions of Project Response

Project Response is intended for overseas Christians to help Americans in
responding to the crisis of power in U.S. society, especially on the issue of
international justice and U.S. imperial domination. Here the crisis of U.S.
power is understood as an outcome of ambiguity, contradiction, and dilemmas

of U.S. power which dominates people of the world internationally and minority
people in the U.S.A.

Project Response is a short-term project (from three to six months). Its pri-
mary objective is to strengthen and create a process of people's movements for
international justice by injecting international personnel and international
perspectives into potential or actual ongoing movements with clear focus and
concrete goals for international justice. This means that Project Response
would deal with political structures and institutions of U.S. international
domination as well as of economic power groups (such as oil and car companies,
universities, etec.). This also means, as far as possible, involving local
church structures or their constituencies.

Furthermore, the most vital implication of the above is that the primary role
in dealing with the issue of international justice in the U.S. lies with the
people of the U.S. who are particularly concerned with this issue. The inter-
national personnel function in this context is catalytic agents by challenging
people in the U.S. to be involved, and by providing direct liaison to their
own people who are vitally affected in the third world.

The Project Response recognizes that power issues cannot be dealt with through
mere cultural education by overseas personnel or fraternal workers. New
definition of Project Response should imply, and include, the counterpart of
the idea of Black Power; that is, a people's power movement as the principle
of self-determination and as the instrument of change.

The decision-making process for Project Response should somehow include those
who have international constituency. International constituency refers to
movements and organized people who are already involved in U.S. power domina-
tion issues. They could be leaders of overseas churches, who are residing

in the U.S., or U.S. persons who are working in relation to international
power issues.

Project Response should be related to emerging and militant local groups who
are involved in issues and processes that are related to international power
and justice. ‘ -

In the past, Project Response was much diffused and lacked clear focus and
strategy. In the future, there should be a coordinated strategy and focus in
dealing with the international power issue, and Project Response should be
implemented in correlation with various intermationalization projects, which
deal with various aspects of international injustice and American power domina-
tion. Further, it should be noted that personnel recruitment process must be
focused on the question of whether a person is qualified and prepared for the
task. This implies that, in addition to the use of fraternal workers and



overseas churchmen, there should be wider search for personnel, including
increased use of international students and scholars already residing in the
U.S. Emphasis is made on talent and witness-commitment of people as an
important point.

The sponsors of Project Response are the Board of National Missions (BNM) and
the Commission on Ecumenical Mission and Relations (COEMAR) of the United
Presbyterian Church in the U.S.A.

Here are some of the questions we believe should be answered by groups wish-
ing to get "Project Response'" assignments:

1. Describe an instance of international injustice and explain who or what
caused it. What local power structure was involved?

2. Describe history and context of an unjust power structure at the local level
which is involved in international dimensions.

3. How does this power structure affect local people in your community? Are
there victims of injustice, or ill effects, due to the given power structure?
How does it affect minority groups in your community?

4. What kind of set-up does the given power structure have overseas (name
specific country)? What are its international extensions or subsidiaries?

5. What would be your strategy in dealing with the structure of injustice
generated by the particular economic, political, cultural, or religious
institutions?

6. What would be your objective in using such a strategy?

7. Is there a local group already concerned about the injustice or ill effects
generated by the power structure?

8. What is the attitude to the injustice on the part of the church at the local
level (Presbytery, Synod, local churches, or any church-related constituency)?
If feasible, how do you propose to get the church involved in dealing with
the injustice and the unjust power structure? Describe concretely a
strategy.

9. Who should be the main person(s) or group for this project? Do you en-
vision any committee or group structure to deal with this problem and to
execute the strategy?

10. What kind of overseas person or U.S. person with overseas experience
(missionaries, etc.) do you think would make a distinctive contribution in
dealing with the structure of injustice at your local level? Describe
desirable qualifications (academic, special training, experience, church
affiliation, home country, theological and political positions).

11. Describe as concretely as possible how the international person can make
distinct contributions in dealing with your local problem of injustice.
How does he fit in your strategy?

12. How long will you require the international person to be involved in your
situation (usual term is three to six months)?
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" "OPERATING BYLAWS
INTERNAT [ONAL JEWISH COMMITTEE ON INTERRELIGIOUS CONSULTATTONS
- I, - Functions

The International Jewish Committee on Interreligious Consultations
(IJCIC) shall serve as-an instrument of its constituent agencies to maintain
and develop relations with the World Council of Churches, the Roman Catholic
Church, the Orthodox {hurch dnd other international Ccntr11 ruljgxons bodics,

IT. Com9051t10n

1JCIC shall be composed of the Amerlcan Jew1sh Committee, the B'nai _
B'rith Anti-Defamation League, The Jewish Council on Intcrfalth of the' Committce
in Israel, the Synagogue Council of America and the wbr}d Jewish Congress.

IIT. The Chair

a) The chairperson of IJCIC shall be named in rotation by each of the
constituent agencies and shall serve for a two year period. Any organization
whose turn it is to name a chairperson and prefers not to do.so will beé placed
at the head of the list for the next rotation.

b) The organization naming a chairperson shall consult with the other
constituent agencies before an official designation is made.-

c) The chairperson will preside at all meetings of the 1JCIC board and
will scrve as Jewish co-chairperson at the joint consultations with other rc-
ligious bodies.

IV, Structure

a) There shall be a Governlng Board to which each constituent agency may
name up to three members. However, . each agency shall have only one vote on the
Governlng Board. _

-

b) The Governlng Board shall serve as the polle making body of IJCIC
and shall be respon51b1e for all pollcy decisions made in the name of IJCIC.

c) There shall be an Executive Committee, to which each constituent agency
will designate one person, which shall be authorlzed, in the event of special
emergency situations when the Governlng Board camnot be readily convened to
act on behalf of IJCIC. Actlons of the Execut1ve Committee shall be ldtlfled
at a subsequent meeting of the quernlng_Boardz

d) There shall be two permanent Secretariats of IJCIC, onc in the United
States stuffed by the Synagogue Council of America, and the othcr in Furope,
staffed by the World Jewish Congress.

e) The Secretarlat of TJCIC shall be respon51ble for implementing decisions
both at the internal meetings of IJCIC and by the joint consultations with other
international central religious bodies. It Qhall also communicate to the mcmber
organizations developments within the general f1e1d of Christian-Jewish relations
on the intcrnational scene and of situations whlch might need specdy demarches.



V. Communications

Communications from IJCIC are to be sent on the letterhead of LICIC
and not on that of any constituent agency. Whercver possible communications
should bear the signature of the IJCIC chairperson.

VI. International Consultations and Conferences

a) Attendance at conferences and consultations with central international
religious bodies will be shared by the constituent organizations with each naming
one or more representatives.

b) So long as the Union of American Hebrew Congregations conducts ‘inter-
religious programs with full time and permanent staff it shall name a delegate
to conferences and consultations referred to above and shall be identified as UAHC
part of the Synagogue Council. delegatlon in all publlc references made by 1JCIC
to such meetings.

c) The designation.of attendees to 1nte1nmtiona1 conferences and
consultations other than organ1zat1onal designees shall be made by the
Governing Board

VII. Budget

a) The annual budget will be prepared by the Secretarlat and approved
by the Executive Board.

b) Each constituent agency of IJCIC shall bear whatever expenses it incurs
in connection with the normal administration of IJCIC and shall be responsible
for the expenses of their own representatives to all meetings of TJCIC.

c) Constituent agent1es shallshare equally in all common expenses, such
as travel costs and honorariums for speakers and.specialists, translations and
clerical services at international conferences.’

d) - The expenses of the chalrperson of TJCIC.will be assumed by the agency
who designates that person.

VITI. Mceting Times

a) The Governlng Board shall meet regularly but no less than four times
per year. _

b) From time to time, as determined by the Governing Board, special meetings
shall be called for the purpose of assessing achievements and progress in the area
of international relations with other religious bodies as well as to consider
directions for the near future.

IX. Official Statements and Actions

a) Official statements on the part of IJCIC outlining positions on specific
issues should be made only by the chairperson on behlf of the entire membership.
The chairperson's statement should be first discussed and agreed upon by the
Governing Board or the Executive Committee.



b) In the event there is no agreement on a statement to be issucd the
Governing Board shall, if possible, refrain from issuing any statement at all.
Should it be necessary to issue a statement, such a statement should indicate

both the majority and minority opinion.

c) No statement shall be made, nor action taken, by IJCIC if any
constituent agency expresses disagreement on the grounds of religious opinion.

X. Bylaw Changes

Changes in the bylaws of IJCIC may be initiated at the request of any
of its constituent agencies, made in writing, at least 60 days before a
meeting of the Governing Board of IJCIC and submitted by the initiating organiza-
tion to the other constituent groups. Such requests shall then be considered
by the Governing Board and will require a majorlty vote of 1JCIC membershlp for

passage.
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Bishop Flugel then reported on mmbther significant programs and activiites
in promoting Christian-Jewish understanding in Germany - the Katholiktag,
the Protestant Kirchentag assembly of thousands which had a mov1ng“
llturgy and lectures on Jewigh~Christian relations; a youth svmp051um

in Fribourg; the phblication of the Freiburger Rundbrief with a circ latlon
of 15,000 copies; the removal of ugle anti-Jewish pictures and windows

in Deggendorf churches desling with ritual blood libel chargesaza nst

Jews; a forthcoming book of the Evangelical church (Protestant) o llecting
all Chrisfian-Jewish statements.

He also reported that the German Catholic Bishops end the Catholic Central
lay committee, in cooperation with the government, are puttlng up

500,000 DM to provide improved teaching about Jews, Ju aism, the Nazi
holocaust and Israel in German religious textbooks. (Dr. Heinz later
call.d this a concerte sign of commitment, not just sympathy.)

In summary, Bishop Flugel said theat"the German Cstholic bishops are
ready todevote th emselves to the task of fighting seriously agsinst
all forms of anti-Semitism," adding that "our priests are also ready
td implement the Vatican Declaration and Guidelines on Cstholic-Jewish
relations and the Wurzburg statement.

( /



© JUDAISM IR CHRISTIAR EDUCATION : ITALY
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"Phe obligation of teaching religion in the state schools of Italy and the L

privileged position of the Catholic tradition are now greatly contested.”

There is & growing recognition of the existence and value of traditions other

than the Catholic, and a desire for a catechesis that respects pluraslism.

'These observations are based on recent erticles in the TABLET. Such a recog-

nition and such a desire are bound to affect atiltudes to Judzism as well as

to other faiths. ' : : ;

This changed outlcok is reflected in many outstandinglcatecﬁaticul publica-
tions, such as those of the Salesian Publishing House af Legaann near Turin.
The study "Scucla e Religione" examined both the Ttslian and the inter-
national siiuations.l “Divattito sull' insegmamento della religione” ie 2
eollection of speeches on the same subject by_#eopla of rany schools of
thought who are involved in education, catechesis, psychology and theology.
There is also the-series: "Quaderni Di Pedzgogia Catechistica™. The Episco-
pal Commission for the Doctrine of the Feith and Catechesis published the

"cafechisno dei Bambini®™ in 1973; "Il Catechismo dei Fanciulli"™

" Volume 1 "Io Sono com Voi"™ in 1974; Volume 2 "Venite con Me" in 1975;.

Volume 3 "Sarete lfei Testimonii"™ in 1976. - These three volumes placs Jesus
of Nazareth in the context of his everyday life. They speak of the Sabbath,

the Jewish feasts (partieularly the Pnsaovér), pilgrimage, the aynagogue,

theIShemah, the Pharisees, and Avschwitz. However, this series, théugh

interested in Judaism and appreciative of it does not face up to such basic

questions as the crucifixion of Jesus.



 This approciative interest in other faiths is mnot confined to books; it also

expresses itself in institutions such as the International Catechetical Insti-

- tute of the Salesian Pontifical University of Rome, whose aim is much broader

than the transmission of religious knowledge. tte courses are concerned with
the whole person and with his environment, A very importent de?ciopment in

the diocese of Rome is the commission for ecumenlem in catechesis vhich has

the approval of the vicariate and is attached to the dioccesan catechctical

centre.

In preaching, teaching and religious publications the old attitude to Jews
and Judaism is still sometimes evident, a fact due, above all, to igrorance.
The ignorance is however gradually diminishing, thanks, sbove &ll, to the

reneved interest in the Bible and the increasing importance and seriousness

* of biblical studies at all levels. Some religious institutions e&nd parishes

have, for example, arranged Seder meals on Holy Thursday so es to make the

institution of the Eucharist better understood.

A study of the content of catholic religious textbooks in Italy and Spain --
“Religione e Pregiudizio" --English translation =~ "Religion and Prejudice”
was ma¢é in Rome in 1967 by the Sperry Centre for intergroup co-operation at
the Pro Deo University. This study is well done but, as its aim was to detect
nééative attitudes towards Judaism and otﬁér religions, it gives no positive
indications. Unfortunately it was not sufficiently promulgated a2t the time of

its publication. There has’undoubtedly been a considerable change of attitude

- since the Second Veticen Council and since the publication of this study. It

is time for another such analysis and this as well as other initistives will

" be undertaken by the department for relations with Judaism of the newly created

b

diocesan Commission for Ecumenism in Catechesis.

T,
B = T

PR Ty

B g

T m—————

—y



T
»

OPERATING BYLAWS
INTERNATIONAL JEWISH COMMITTEE ON INTERRELIGIOUS OONSULTATIONS

ks Functions

The International Jewish Committee on Interreligious Consultations
(IJCIC) shall serve as an instrument of its constituent agencies to maintain
and develop relations with the World Council of Churches, the Roman Catholic
Church, the Orthodox Church and other international central rellg}ous bodxes

'.
i =

1. Composition

IJCIC shall be composed of the American Jewish Commlttee, the B'nai
B'rith Anti-Defamation League, The Jewish Council on Interfaith of the Committee
in Israel, the Synagogue Council of America and the World Jewish Congress.

ITI. The Chaﬁr- .

a) The chairperson of IJCIC shall be named in rotation by each of the
constituent agencies and shall serve for a two year period. Any organization
whose turn it is to name a chairperson and prefers not to do so will be placed
at the head of the list for the next rotation.

b) The organlzatlon naming a chairperson shall consult with the other
constituent agencies before an official designation is made.

c) The chairperson will preside at all meetings of the I1JCIC board and
will serve as Jewish co-chairperson at the joint consultations w1th other re-
ligious bodies.. _

IV. Structure

a) There shall be a Governing Board to which each constituent agency may
name up to three members. However, each agency shall have only one vote on the
Governing Board., , ) g

b) The Governing Board shall serve as the policy-making body of IJCIC
and shall be responsible for all policy decisions made in the name of IJCIC.

c) There shall be an Executive Committee, to which each constituent agency
will designate one person, which shall be authorized, in the event of special
emergency situations when the £xeeutive Board cannot be readily convened, to
act on behalf of IJCIC. Actions of the Executive Committee shall be ratified
at a subsequent meeting of the Governing Board. ;

d) There shall be two pcrmanent Secretariats of IJCIC, ane in the Un1ted
States staffed by the Synagogue Council of America, and the other in Eurnpe,
staffed by the World Jewish Congress. o :

e) The Sccretariat of IJCIC shall be respons:ble for 1mp1ement1ng decisions

both at the internal meetings of IJCIC and by the joint consultations with other
international central religious bodies. - It shall also commmicate to the member .-

,organizations developments within the general -field of Christian-Jewish relatians &
on the international scene and of situations which might need speedy demarches. ' %
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V. Communications

Communications from IJCIC are to be sent on the letterhead of IJCIC
and not on that of any constituent agency. Wherever p0551b1e communications :
should bear the signature of the IJCIC chalrperson. o

¥YI., International Consultations and Conferences

a) - Attendance at conquences and consultat1qns with central 1nternat1onal J
religious bodies will be shared by the constituent organizations with each naming
one or more representatives.

b) So long:as the Union of American Hebrew Congregations conducts inter-
religious programs with full time and permanent':staff it shall name a delegate ~
to conferences and consultations referred to above and shall be identified as ﬁb vaAc, :
part of the Synagogue Council delegation in all publ:c references made by IJCIC Y
to such meetings.

4
\ i
c¢) The designation of attendees to intermational conferences and '
consultations other than organlzatlonal designees shall be made by the i
Coverning Board. ‘i 4 , .i
j

VII. Budget

a) The annual budget will be prepared by the Secretariat and approved
by the Executive Board.

b) Each constituent agency of IJCIC shall bear whatever expenses it incurs
in connection with the normal administration of IJCIC and shall be responsible 4
for the expenses of their own representatives to all meetings of IJCIC.

c) Constituent agencies ahll share equally in all common expenses, such g
as travel costs and honorariums for speakers and spec1al1sts, translations and
clerical services at international conferences. - 1

d) The expenses of the chalrperson of IJCIC will be assumed by the agency
who designates that person. -

VIII. Meeting Times | | v | o
a) The Governing Board shall meet regularly but no less than four tlmes ‘_ :q
per year. : , A

b) From time to time, as determined by the Governing Board, special meetings
shall be called for the purpose of assessing achievements and progress in the area
of international relations with other religious bodies as well as to consider
directions for the near future.

IX. Official Statements and Actions

a) Official statements on the part of IJCIC outlining positions on specific
issucs should be made only by the chairperson on behlf of the entire membership.
The chairperson's statement should be first dlscussed and agreed upon by the
Coverning Board or .the Executive Committee. _
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b) In the event there is no agreement on a statement to be issued the
Governing Board shall, if possible, refrain from issuing any statement at all.
Should it be necessary to issue a statement, such a statement should indicate
both the majority and minority opinion.

c) No statement shall be made, nor action taken, by IJCIC if any
constituent agency expresses dlsagreement on the grounds of re11g10us op1n1on

X. Byl aw Changes

Changes in the bylaws of 1JCIC may be 1n1t1ated at the request of any"
of its constituent agencies, made in writing, at least 60 days before a
mecting of the Governing Board of IJCIC and submitted by the initiating organiza-
tion to the other constituent groups. Such requests shall then be considered :
by the Governing Board and will requ1re a maJorlty*vote of IJCIC nembership for
passage. :

-
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JOB DESCRIPTION

Associate for Christian-Jewish Relations

The position in the DFI is especially responsible for
relations between the Church and the Jewish People.

The position is an integral part of the DFI and its
holder is expected to share fully in the planning,
thinking and execution of the total and comprehensive
DFI operation, This broader responsibility should

not be seen as a diminution of attention to Christian-
Jewish concerns, While distinct, this special concern
suffers if not integrated in the total DFI work to

which it contributes and from which it draws inspiration
and receives a broader global and methodological vision,

The position requires knowledge of Judaism together with
experience of and commitment to dialogue with Jews,

The holder of the position should develop imaginative
relations to other agencies and units within the World
Council and should have a commitment to the Church in
all its expressions,

The holder should give leadership and coordination to
the sigmnificant network of Consultants on Church and
the Jewish People.
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NOMINEES FOR IJCIC ACADEMIC

RESOURCE COMMITTEE

Alexander Altmann - U.S.A.

Zevi Ankori - Israel
Shelomo Avineri - Israel
David Berger - U.S.A. ol

Saul Berman - U.S.A.

David Bleich - U.S.A.
Gerald Blidstéin - Israel
B. Blumenkrantz - France
Ben Zion Bokser - U.S5.A.
Gerson Cohen - U.S.A.

Jack Cohen =~ Israel

Martin A. Cohen - U.S.A.
Michael Cook - U.S.A.
David Daiches - U.S.A.

Emil Fackenheim - Canada
Zeev Falk - Israel

Asher Finkel_- U.S.A.
Marvin Fox = F.5.A. |

Amos Funkenstein - U.S.A.
Robert Gordis - U.S.A.
Irving Greenberg - U.S.A.
David Weiss Halivni - U.S.A.
Havid Hartman - Israel
Arthur Hertzberg - U.S.An,

Sidney Hoenig - U.S.A.



‘Michael A. Signer - U.S.A.

Page 2 - Nominees IJCIC Academic Resource

Chava Lazarus-Jaffe - Israel
Charles Liebman - Israel

I. Jakobovits = Great Britain
Jacob Katz - Israel

Steven T. Katz - U.S.A.

Rabbi Leonard S. Kravitz - U.S.A.
Daniél Lasker - U.S.A.

Sidney Leiman - U.S.A.
Nehemiah Levzion - Israel

H. Mershavya - Israel

Jacob Petuchowski - U.S.A.
Charles Primus - U.S.A.

N. Rabinovitch - Israel

Joel Rembaum - U.S.A.

Norman Roth - U.S5.A.

Fritz Rothschild - U.S.A.
Samuel Sandmel - U.S.A.

Seymour Siegel - U.S.A.

Marcel Simon - France

Uri Simon - Israel

Shlomo Simonsohn - Israel
Marshall Sklare - U.S.A.
Ezra Sﬁicehandler - Israel
Adin Steinsalz - Israel

Kenneth Stowe - Israel o
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Page 3 - Nominees IJCIC Academic Resource Committee

Uriel Tal = Israel

Frank Talmage - U.S.A.

Shmaryahu Talman - Israel
Zevi Werblowsky - Israel

Michael Wyschogrod - U.S.A.
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Comments of IJCIC on "CCJP Contribution to DFI
Guidelines" (expanded Hammerstein version)

1. Preface

1.1 and 1.2 of this section explain the origins of the document
and refer to the statement "Dialogue in Community'" adopted by the
Theological Consultation held at Chiang Mai, Thailand, April 18-27,
1977, Group Report A, which deals with "Christian-Jewish Relations."
The document before us deals with questions raised in section 3 of
Group Report A.

The "Semantic Note" of 1.2 raises the "Who is a Jew?" issue
and without resolving it asserts that '"we recognize that both
ethnic elements and religious traditions play a role". Since this
is a rather fundamental theological issue as it attempts to define
"Israel"™ in its various senses, it might be better not to raise it
at all than to touch on it in such a tentative way. 1f reference
to the question must be made, a footnote referring to election in
Abraham, historical and cultural continuity as well as ethnic and
religious traditions might be satisfactory.

1.3. Details the unique relationship between the Church and
the Jewish people. Christianity developed out of Judaism and
its early history cannot be understood except through an under-
standing of Judaism.

1.4. Summarizes beliefs Jews and Christians hold in common.
Such a summary is important lest differences obscure areas of
profound agreement.

1.5. Asserts that differipces between the two faiths have in

the past led to tensions and hostile attitudes.



1.6. This paragraph seems to fit more properly in a document
dealing witﬁ Christian attitudes to religions other thaﬁ Judaism.
If this péragraph is £o be retained, it should be redraf£ed to
deal with past Cﬁristian attitudes to Judaism.

Y.1. _Recognizeé_that most Africaﬁ_and Asian Christians do
not feel bqrdened by the tragic history of Jewish-Ch;istian relations
in the West. This paragraph shopld be phrased mére positively,
éfressing ﬁhe actual and botential identification of African and
ﬁsian Cﬁurcﬁes with fundamental libe;ation themes in the Hebrew

. Bible. The remark about the diversity of views with regard to

Israel "according to a variety of political convictions" seems

fo-imply that there is no theological but only a political dimension

ftoiviews about lsrael. This is dubious. with respect to an issue

K i
'

géldirectlj Biblical as the'relationship of the Jewish people

'to the land of the covenant.
|

2. Antisemitism

2;1: Tﬁis section islvery clear in condemning antisemitism
in all ité forms. It does not hesitate to mention "tﬁe Crusades,
the Inquisition and the Holocaust" as lamentable manifestations of
European antisemitism. Non-Western Christians are urged to study
the history of Hestern_antisemi;ism SO as.not to fall victim to
the séme disease. It is also pointed out that in many countries
@htisemitiqm appears in the guise of anti—Zionism;

2.2. Devotes itself to rejecting a 6umbef of theological
J ! L]

propositions which have served as the foundation of Christian anti-

"semitism. . Among these are the view that the Jewish people is



collectively guilty of the death of Jesus, that Judaism has been
superseded by Christianity and that the Jewish people is rejected

by God. "The Jewiéh people," the statement asserts, '"continues

‘to be the [}mphasis not in the ofiginai]'People of God, as regards
divine election beloved by Him, for God is not unfaithful to those

whom he has chosen."

The word "just”" in line 8 of 2.2 should be deleted.

The words "of today" in line 14 of 2.2 should be deleted since
. otherwise the implication is that the Jewishlpeople of old were
.:egponSiblé for the grﬁcifixion of Jesﬁs. Since this is a quotation,

it might be best to insert three dots to indicate omission.

)
%
a

2.3. Deals with the Holocaust very appropriately. The reference

'to’ a "Christology of suffering” and its relation to the Holocaust is

not clear and should probably be omitted.

3.. Understanding and Positive Presentation of Judaism
This section is a welcome addition by von Hammerstein to the
;5. ; shorter, Jerusalei version of the guideiines.
3idiy 3;3 and 3.4 are most significant. IJCIC can only express
its deep appreciation of the thoughts expressed.
3.5 and 3.6 start with sentences that are incomplete. They are
prﬁbably meant as headings. .
I 3.7 is largely a repetition of 1.4.. They should not both be
included.
3.8 is-problematic. It can be read as clgiming growing acceptance::

in some sense, of Jesus among Jews. Potential critics of the document

~might even point to it as revealing a missionary purpose. If a




Qelineation of differences between Christianity and Judaism is.
necessary (itself dubious), it should be done in a less problematic

way .

4. Authentic Christian Witness

This éﬁction distinguishes between proselytism and witness.
Proselytism, whether gross or refined, is the application of some
form of coercion to the human-persoq and is therefore rejected.
The statement emphgsizeé that with respect to Jews proselytism is
particularly objec;ionable because of the uqique relationship
'Sétween Christianity and Judaism and of the history of forced
baptism from ﬁhich Jews have suffered.

: 4.4 takés’up tse question of witness. Unlike proselytism, the
.décument se?ms to reserve the word "witness" for non-coercive ways

1

:gfispreading the gospel. Here the dbcument reports a disagreement
};iéhin the.bhris;ign community. Some believe that Christians must
:also bear Qitnesé éo Jews while others believe that Jews are faith-
fﬁi to God Fven if they do not accept Jesus as their saviour.

We Qelcome éhe abjuration of coercive forms of.proselytism. We
:fﬁrthermcre'realizé that an abjuration of all preaching of the gospel
j;d Jews is not a . decision thét Christianity can lightly take. We
tﬁerefore déeply aﬁpreciate that Christians find it possible to take
:fh£s step. In so doing, such Chri#tians demonstrate their under-
étanding of the seriousness of the continuing election of Israe% anal

"of God's desire that this people remain a participant in redemptive

"history. With respect to Christians who find it necessary to advocate



ﬁoutinued Christian witness to Jews, a number of questions come
to mind with some of which a revised version of the document might
wish to deal.

1. In view of the social, political and economic realities
of the Western world, is any form of mission even in the form of
"giving witness," possible without some element of coercion?

2. 1Is not the proper form of witnessing the living of such
an exemplary Christian life that the name of God is sanctified

in the world (kiddush hashem)? Since the sanctification of God's

name in the world is Israel's mission and comes about when men are
drawn to the God of Israel by the loving, holy and faithful conduct

of Israel, a return to kiddush hashem as the proper task of the

people of God might help deepen understanding between Christians
and Jews rather than further divide them.

4.5 is another problematic paragraph, especially in view of
its concluding sentence. Is Paul's statement intended to assert
that Jews who accept Jesus should disappear as a distinct people?
If the answer is yes and since Paul surely thought that all Jews
should accept Jesus, it would follow that Paul thought it was
God's will that the Jewish people should disappear. This is highly
dubious and therefore one or more of our premises must be false.
It is doubtful that a paragraph on "Jewish Christians" is needed
in this document.

5. The State of Israel

5.1 affirms Israel's right to existence and to international

guarantees for the territorial integrity of all nations in the



g

_area, incl#ding Iqrdel. While not affirming the Jewish right to
the land on Bibliéal grounds, this paragrapﬂ speaks of an "in-
~dissoluble bond between the people and the laﬁd“ in the self-
.dgfinitionZofxthe g:eat majority of Jews. .In view of the limited
-éﬁccess international guaranteces have had in protecting the
geéurity of.small states, mention of secure and defensible borders
would be most desirable;

5.2 asserts thét aéceptance of Israel is not to be interpreted
as "unqualified approval of all which the State does" ‘and adds:
"Just as we respedt the identity and the right of self-determination
of the Jews, we respect also the identity and the right of the
.Pélestiniaﬂ Arabs ﬁo self-determination.”

We suggest that 'unqualified approval of all which the State

"does' be aménded to read 'unquéligied approval of.all which either
iisﬁael-of any of iis neighboring States does."

The ma;ﬁer of self-determination of the Palestinians is a
éémplica;ed'issde_ﬁhich cannot be included in the document without
féference-tb the history of Arab agression against Israel and the
continuing threat to its very existence wh;ch could be significaﬁtly
enhanced by the creation of an inimical Palestinian encity.

5:3 oncé again recordé a Christian disagreement. Some of the
document's writers wish to affirm a Biblical, God-given relationship
‘between Israel and the laﬁd while others are apparently not prepared
to do so. In view of. the sheer mass of Hebrew Biblical reiteration

of this bond the Jewish reader finds it difficult to refrain from

‘speculating why, according to some Christians, all these hundreds
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of passages are no longer operative? We would also prefer the
deletion of "Under present conditions™ with which this paragraph
starts.

5.4. The call'for greater WCC efforts toward reconciliation
in'the Middle East ié'welcome. The 1EGEs OF $elf-dbterRliacTon
is repeated here and our comments to 5.2 are applicable.

1 Iﬁe call for pilgrimages to the Holy Land is .welcome.
However, thiﬁ paragraph should be connected with 3.1 which calls

for a presentation of Judaism "in accordance with its self-understanding.

6. Future Work

6.2. We welcome the recognition that "in our thinking about

'JSFael and the Jews very impértant and vital tenets of our Christian
'faith are ét stake."

-j.- 6.3 might wishfto'take into account that many Orthodox Jews

;re reluctant to enter into purely theological discussidns. The
'firSt word of this paragraph could be dropped without damage to

its meaning. The last sentence should end after "divine revelation"

since "healing the break which exists between the synagogue and the
church" might be misunderstood.

It is doubtful that the specific questions raised in 6.6 belong

in a document that is intended as Guidelines in Jewish-Christian

relations. There are many possible topics for future discussions.

Why mention particularly these three? furthermore, it detracts

from the propitious tone of 6.5 which is more appropriate as an

{nding.




Comments of IJCIC on "CCJP Contribution.to DFI
Guidelines" (expanded Hammerstein version)

T Preface

1.1 and 1.2 of this section explain the origins of the document and
refer to the statement "Ddogue in Community" adopted by the Theological
Consultation held at Chiang Mai, Thailand, April 18-27, 1977, Group Report A,
which deals with "Christian~Jewish Relations." The document before us deals
with gquestions raised in section 3 of Group Report A.

The "Semantic Note" of 1.2 raises the "Who is & Jew?" issue and
without resolving it asserts that "we recognize that both ethnic elements and
religious traditions play a role'". Since this is a rather fundamental theolo-
gical issue as it attempts to define "Israel" in its various senses, it might
be better not to raise it at all than to touch on it in such a tentative way.
If reference to the gquestion must be made, a footnote referring tc election in
Abraham, historical and cultural continuity &s well as ethnic and religious
traditions might be satisfactory.
| 1.3. Details the unique relationship between the Church and the Jewish
people. Christianity developed out of Judaism and its early history cannot be
understood except through an understanding of Judaism.

1.4h. Summarizes beliefs Jews and Christians hold in common. Such &
summary is important lest differences obscure areas of préfound agreement.
Instead of "Redeemes" and "stewardship”, reference to a redeeming God and
man's responsibility for his use of God's creation may be preferable.

1.5. Asserts that differences between the two faiths have in the past
led to tensions and hostile attitudes.

1.6. This paragraph seems to fit more properly in a document aealing
with Christian attitudes to religions other than Judaism. If this paragraph
is to be retained, it should be redrafted to deal with past Christian attitudes
to Judaism.

1.7T. Recognizes that most African and Asian Christians do not feel
burdened by the tragic history of Jewish-Christian relations in the West. This
paragraph should be phrased more positively, stressing the actual and potential

identification of African and Asian Churches with fundamentsl liberation themes



in the Hebrew Bible. The remark about the diversity of views with regard to
Israel "according to a variety of political convictions" seems to imply that

there is only a politicel and no theological dimension to views about Israel.

2. Antisemitism

2.1. This section is very clear in condemning antisemitism in all its
forms. It does not hesitate to mention "the Crusades, the Inquisition and the
Holocaust" as lamentable manifestations of European antisemitism. Non-Western
Christians are urged to study the history of Western antisemitism so as not to
fall victims to the same disease. It is also pointed out that in many countries
antisemitism appeers in the guise of anti-Zionism,

2.2. Devotes itself to rejecting a number of theological propositions
which heve served as the foundation of Christien antisemitism. Among these are
the view that the Jewish people is coliectively guilty of the death of Jesus,
that Judaism has been superseded by Christianity and that the Jewish people
is rejected by God. "The Jewisp people," the statement asserts, "continues to
be the (emphasis not in the original) People of God, as regards divine election
beloved by Him, for God is not unfaithful to those whom he has chosen."

The word "just" in line 8 of 2.2 should be deleted.

The words "of today" in line 1L of 2.2 should be deleted since otherwise
the implication is that the Jewish people of 0ld were responsible for the
crucifixion of Jesus. Since this is a quotation, it might be best to insert three
dots to indicate omission.

2.3. Deals with the Holocaust very appropriately. The reference to a
"Christology of suffering" and its relation to the Holocaust is not clear and

should be omitted.

3. Understanding and Positive Presentation of Judaism

This section is a welcome addition by von Hammerstein to the shorter,
Jerusalem version of the guidelines. .

3.2, 3.3 and 3.4t are most significant. IJCIC can only express its
deep appreciation of the thoughts expressed. :

3.5 end 3.6 start with sentences that are incomplete. They are probably
meant as headings. E

3.7 is largely a repetition of 1.4. They shouldfnot both be included.

3.8 is problematic. It can be read as claiming growing religious
acceptance, in some sense, of Jesus among Jews. If a deiineation of differences
between Christianity and Judaism is neceééary (itself dubious), it should be

done in a less problematic way.



b, Authentic Christian Witness

This section distinguishes between proselytism and vitness. Proselytism,
whether gross or refined, is the application of some forms of coercion to the
human perscn and is therefore rejected. We welcome the rejection of coercive
forms of proselytism. The statemeﬁt emphasizes that with respect to Jews
proselytism is particularly objectionable because of the unique relationship
between Christianity and Judaism and cof the history of forced baptism from which
Jews have suffered.

4.4, Takes up the question of witness. Unlike proselytism, the
document seems to reserve the word "witness'" for non-coercive ways of spreading
the gospel. Here the document reports s disagreement within the Christian com-
munity. ©Some believe that Christians must also bear witness to Jews while others
believe that Jews are faithful to God even if they do not accept Jesus as their
saviour.

In so doing, such Christians demonstrate their understanding of the
seriousness of the continuing electign of Israel and of God's desire that this
people remaln a participant in redemptive history.qWith respect to Christians
who find it necessary to advocate continued Christfg; witness to Jer, a number
of questions come to mind with some of which & revised version of the document
might wish to deal.

1. In view of the sociazl, political and economic realities of the
Western world, is any form of mission even in the form of "giving witness,"

_a Dossible wi%gﬁyt some element of coercion?

2. Is A%?”%%ﬁ?ﬁgﬁEﬁi“?E}ﬁ of witnessing the living of such an exemplary
Christian life that the name of God is sanctified in the world (kiddush hashem)?
Since the sanctification of God's name in the world is Israel's mission and
comes about when men are drawn to the God of Israel by the loving, holy and
‘faithful conduct of Israel, a return to kiddush hashem as the proper task of
the people of God might help deepen understending between Christians and Jews
rather than further divide them.

4,5 is another problematic paragraph, especially in view of its
concluding sentence. Is Paul's statement intended to assert that Jews who
accept Jesus should disappéar as a distinct people? This is highly dubious.

It is doubtful that & paragraph on "Jewish Christians" is needed in this
- R .
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ST The State of Israel

5.1 affirms Israel's right to existence and to international guarantees
for the territorial integrity of all nations in the area,lincluding Israel.
While not affirming the Jewish right to the land on Biblical grounds, this
paragraph speaks of an "indissoluble bond between the people and the land" in
the self-definition of the great majority of Jews. In view of the limited
success international guarantees have had in protecting the Eecurity of small
states, mention of secure and defensible borderifzgggg_gé_gggg_gesirable.

P -
5.2 asserts that acceptance of Israel is not to be interpreted as

"unqualified approval of all which the State does" and adds: "Just as we respect
the identity and the right of self-determination of the Jews, we respect also
the identity and the right of the Palestinian Arabs to self-determination."

We suggest that "unqualified approval of all which the State does" be
amended to read "unqualified approval of all which either Israel or any of
its neighboring States does."

The matter of self-determinsgtion of the Palestinians is a complicated
issue which cannot be included in the document without reference to the history
of Arab agression against Israel and the continuing threat to its very existence
which could be significantly increased by the creation of an inimical Palestinian
entity.

5.3 once again records a Christian disagreement. Some of the document's
.writers wish to affirm a Biblical, God-given relationship between Israel and
the land while others are apparentiy not prepared to do;so. The Jewish reader
finds it difficult to refrain from inquiring why, accor@ing to some Christians,
the numerous Biblical promises of the land to the Jewish people are without
significance. -

5.4. The call for greater WCC efforts toward reconciliation in the
Middle East is welcome. The issue of self-determination is repeated here and
our comments to 5.2 are applicable.

5.5. The call for pilgrimages to the Holy Land is welcome. However,
this paragraph should be connected with 3.1 which calls for a presentation of

Judaism "in accordance with its self-understanding.



6. Future Work .
6.2. We welcome the recognition that "in our thinking about Israel
and the Jews very important and vital tenets of our Christian faith are at stake."
6.3 might wish to take into account that many Orthodox Jews are reluctant
to enter into purely theological discussions. The first word of this paragraph
could be dropped without damage to its meaning. The last sentence should end
after "divine revelation" since "healing the break which exists between the
synagogue and the church" might be misunderstood.
It is doubtful that the specific questions raised in 6.6 belong in a
document that is intended as Guidelines in Jewish-Christian relations. There
are many possible topics for future discussions. Why mention particularly

these three? Furthermore, it detracts from the propitious tone of 6.5 which

is more appropriate as an ending.





