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June ll,. 1964 

N·ell Sandberg. 
Judith .Hersncopf 

Dear Nei_l: · 

.· 

Tlits · 1a·. 1~ · reply to your m~o or June 9th to Marc . 
Tenenbaum regarding specltlc program pugges·t1 one · ., 
t~r yo~ · foi-~hcoming conference ' (t;ri-rai~h) et Loyola. -

. . 

F:1.rst and toremoat, let me advise you that- Ned Goldberg . 
1n. the Chicago office has been instrwueotal · in setting ·. ·. 
up a t~i-faith conference or religious e4ucators based 
on the t~ree self' studies which· w111 . be taking place · 
in Chicago ln ·Noveml;>er. ·A· good .deal of thought end 
ple.nnio-:; has: ·gol)e into )lOrk1ng out . the . program ·for that 
conference. end I am asking -~ed to send a· copy ot it, · 
along vi th whetevep personal comments · and_. observations 
he wou1d wan.t to Jneke • . (I shamCfacedly c~nfess that 
I am unable .to find the copy \ttl1ch Ned sent to me.) . . . . 

I b-elieve the Clµ.cago 9rogram will be very he-lpful to -y:ou. 
I- don•t kno~ bow the Loyola _cont'e~ence ls being set-up, 
and exactly who ·will be involved, but I can add e couple 
or sug~e?itions ~hlch I belleve. woul¢ make· for interesting 
program · it . t~e level of ."1nterrel1g1o·us eQmmun1eat1on is · 
high enough and the osyG'Ological e~es are_ low 
eoo~. . ~ .. 

l ·. I wo1.ild like to see a disc.assion between s Catholic, 
~-rt>t -stant and Jewish scholar on the Crusades, end 
how· these events are· described in the various re-
ligious tradi ti.Ona • . ~bat kinds of' under1ylag . 
premises and value _judg$met;its ·motivate the writer? . · 
Christians .tend to · look at the Crusades as _a sincere, 
1~ sotteweat- ro:ilant-ie, eftort for the glory of 3od; . 
tor _Jews ~ t was · a . blood bath.. · Is · there some way of 
presenting a bala~ced picture or 'this period? 

. . . 

2. I ·would ·l.ike to see e aimils~ discussion between 
?~otestaats and Catholics on how the fteformatio~ 
is c:>resented~ 
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3. I would.tike to see a serious and enlightened 
discussion regarding the Pherlsees: who they were. 
l.t:at valu~s they represented. t~eir L~portance 
to oonter:oorary normative Judaism. 

I hope the above. plus 'Ned's I?Bmo, will ··give you food 
·for thought tor awhile. 

Warmest beet wishes. 

JH:as 

CC: ¥~re Tanenbaum 
?led Goldberg 
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June 11, 1. 964 · · ·· 

Ned Goldberg 
Judith Barshcopf 

Dear Ned: 
·. 

'4he attached is sel1" ex?lanatory. ·Neil sa·r;idberg' s 
planning co~~~ttee to~ a tri-faith .conference at 
Loyola is meeting within the next bouple of weeks. 
P~eese rush hm a copy of -rour program (along w1 th 
whatever helpful sug'.,!-estions you eight want to make;) · 

· Incideritally, send us another copy of your memo. 
Thanks for your coo-,eration and warmest -·good ·.wtshes. 

J H:as 
~nc. 

?.s. I am sur& you have it but just ·1n ease, here is 
Neil's addres s: 

590 N. · Vermont Avenue 
Room. 224 
Les Angeles 4, Calif. 
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1e11 Saaclberg . 
•d Goldberg 

0)1~ l tL 
0 0fl4~. ; ~. 

. . 

Religious ~extbook Conference 

-· . 
·At J11dith Serschcopf'a suggestion;. i aa .aenaiag )'Qllt herewith, a COPJ 
· of our Ccmferen~ plan_, as r cyi:;;ed at e. ~ills committee. ::te.ttillg 
on Jue ¥-s, and the 11:1.n11tes· of that 11eeti.Dg. 

!he ReJ.:i«ions Uiucation .UsuciaUm:i of Metzo~lit311 Chicago is 
c;o-spoa.eor. vi.th oar chapter. 'tie .haYe invited t!:te tlnivendty or 
Chicag-:> !he:>logical College to join in spousorahip, ein.ce we v:ill 
meet at the Usd.versit7•s· Center fo~ C:Ontinuing Education. · 

JQdi th ad Hare ~eabaUll ~Te been S>St helpful in deTelop:ing 
our Coaf erence ~lana. Do t :i , . we h:ip~ , vi:.l. partieipat e. i e .::-.re 
also askiag ~ to aeet with Frnltlin Littel t~ !l•l:p hill pre!Jare 
his statecent. · 

~e ba?e tried to l!ake u equitable-distribUtioo of assigm1eita~ b]' 
faith~ inclucli.ag our planning comaittee, .a.ich is COll./03 9d of 
two Catholics, two Protestants and two Jews. 

Our maximum 'budgt?t, including an. estiaa.te -of 3G.6oo.OO f~r bolioraria 
and expenses for speakers is D,6oo.oo.. ~e h.o;_le t ? red'.ice t.!:lis swm 
tnrough tile wairin6 o f honoraria by so:zie speakers •. 

Participaats v1ll PQ' a $5.00 registration tel!, to hel? detra, so!ile- · 
Conference costs, in. addition to~ far their ow lod~ ud . 
meals. · · · 

U ,.-ou ¥i.sh. 8Jl1 .f'urtller datail.3 1 iUea.se let me. ~!Jl.O«. · " 

lara regards. 

IG~js 
enc. 

cc: Jadith Herschcopt 
Mau'l'B.J Ortof . 



New York ]{aalb at'ribune 
MAY 3, 1964 

Erasing Textbook Bias: 
A Project for Catholics 

By J o-ann Price 
Of Tll• H<rald rribune Slaff 

A three-year study urging 
revision of Roman Catholic 
textbook material to erase 
negatife images and distor
tions relating to Jews and 
Protestants was released here 
yesterday by the American 
Jewish Committee In co
operation with St. Louis Unl
versity, a. Jesuit institution. 

The analysis. Initiated by 
the AJC and hailed as long 
overdue by the St. 1.-0uis 
Jesuits who supervised lt, will 
be distributed as a corrective 
measure among publishers of 
Catholic school books. The re -
port's authors hope it will 
serVe as a guide !or !uture 
manuscripts. 

The study consists o! dis! 
sertatlons submitted for doc
tor of philosophy degrees by 
three teaching nuns super
vised by the RE!v. Trafford P . 
Mahar, s. J .. director of the 
university's department of 
education. Findings were re
leased at the close of the 
A.JC 57th annual meeting at 
the New York. Hilton Hotel. 

The study found that 
Catholic religious textbooks 
are "overwhelmingly pasltive" 
in references to racial and 
ethnic groups. They also 
scored high on the plus side 
In "general" intergroup teach· 
ings alluding to "all men." 

But when It came to re
ligious references centered on 
the Jewish rejection of Chris
tianity. the Crucifixion and 
the Pharisees. many of the 
a.uthors abounded In bias, 
Inaccuracy and distortion. 
the report said. They dis
played negative attitudes. as 
well, when they attempted to 
describe or Interpret histori
cal confli'cts with Protestants 
over doctrinal differences with 
Catholicism, the Reformation 
and areas of contemporary 
Catholic-Protestant competi
tion. 

"Some or our Catholic 
materials." Father Mahar 
said in reference to a series 
of Catholic Bible history 
textbooks published 35 to 40 
years ago, "were Incredibly 
awful. perfectly horrible. and 
the art was terrible. They 
were used In grammnr 
schools and taught to litr.ie 

kids at ·an impressionable 
age." 

Not infrequently. Catholic 
children, taught that "the 
Jews crucified Christ," would 
become prejudiced toward 
Jews. he said. "There was 
never any dif!erentiation 
that some Jews. in one little 
moment of history, were at 

From The 
Textbooks 

Catholic school textbooks studied by researchers in 
a 3-year project at St. Louis University, a Jesuit institu
tion, have been /ounC:. to contain negative teachings and 
distortions about Jews and Protestants. Here are some 
examples cUed in the st udy, which urged that Catholic 
authors and publishers correct such statements: 

ON PROTESTANTISM: "Protestantism granted eon. 
cessions In an attempt to attract all who lacked courage 
to live up to thl' high sta.ndard proposed by Christ and 
the Church. Protestantism today is rapidly deteriorating. 
while the unchanging spiritual Church has grown ever 
stronger with the years." 

ON NON-CATHOLICS: "Catholics should avoid all 
non-Catholics." 

ON MARTIN LUTHER: "Luther's unrestrained pas-
1;ions led h!m to sin: and in his pride he refused to have 
his life be considered sin. He worked out, therefore. a dif
ferent ,teaching, in which the ideas of sin and of goodness 
were changed to corresp0nd to what it pleased him at the 
time to consider sin or virtue. His pleasure. rather than 
truth. was to be the standard for .measuring right and 
wrong." 

ON REFORMATION LEADERS: "Obstinate heretic"' 
. . . "Self-satisfied monarch" .. . "Positively Immoral" ... 
·Drunken brewer" .. . "Adulterous t-yrant." 

ON LATIN-AMERICAN CHURCH: Protestantism and 
Communism have hindered the Catholic Church In South 
America . ... " 

ON JEWS AND CHRIST: "Why did the Jews commit 
the great sin of putting God Hirose!! to death? It was be
cause our Lord told them the Truth, because He preached 
a. divine doctrine that displeased them, and because He 
told them to give up their wicked ways." 

ON BLAME FOR CHRIST'S DEATH: "The worst 
deed o! the Jewish people, the Murder of the Messias ... " 

CRUCIFIXION: "The Jews wanted to disgrace Christ 
by having Him die on the Cross." 

JEWISH REJECTION OF CHRISTIANITY: "The Jews 
as & Nation refused to accept Christ. and since His time 
they have been wanderers on the earth without a temple, 
or e. sacrifice, and without the Messias." 

Copyright C 1964 New York Herald Tr11111ne, Inc. 

Reprinted with permission 

the Crucifixion." Father 
Mahar said. 

Likewise. Catholic textbook 
references to "hard-hearted" 
Protestants revolting against 
Catholicism "never lert room 
!or &ood will, sound motiva
tion and objectively moral 
principles of conscience." 

The nu~ partlclpating tn 
the study were Sister Rose 
Albert Thering, Dominican 
s1~ter of Madison. Wis.: Sis
ter Rita Mudd of Helena, 
Mont .. and Sister Mary Linus 
Gleason of Dodge City. Kans. 

The analysis ls the second 
of three reports about preju
dice in religious teaching. 
The studies are being made 
under the sponsorship ·of the 
A. J . c .. a human rela.tions 
agency. 

One of the other reports is 
"Faith and Prejudice." a 
seven-year self-study of 
Protestant materials complet
ed at Yale University D!VinitY 
School and • published last 
year by Yale University Press. 
A Jewish self-study has been 
completed at Dropsle College 
for Hebrew. and Cognate 
Learning, with findings soon 
to be released. 

Rabbi Marc Tanenbaum. 
AJC Interreligious Affairs di
rector. noted that the wish of 
religious groups to discover 
prejudicial teachingi; in their 
own ranks "grew out of their 
common experience in Europe 
during the Nazi holocaust." 

"Christian leaders have 
tried to find out what it was 
In their edQcation that caused 
millions o{ Christians to :re
ject Jews." he said. Church 
leaders, notably Jesuits. in 
Europe and Latin America 
have spearheade'd this l'e
search. 

The Rev. Paul C. Reinert. 
p1·esident of St. Louis Univer
sity, commented that while 
racial prejudice may be 
America's "most pressing con
cern" at present. "inter
religious relationships pose 
more complex problems" in 
the preparatlon of religious 
textbooks. 

THE AMERICAN JEWISH COMMITI£E, INSTITUTE OF HUMAN RELATIONS, 165 EAST 56 STREET, NEW YORK, N. Y. 10022 
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Memo from: Neil c. Sandberg 

Attached +s a summary I have prepared of the proceedings of the Inter
religious Institute held at Lc~.:ola Uniyer:sity last fall to hear and 
discuss presentations on three s·tudies made to determine the "Inter
gro~p Content in Religious ·.T:.::=~c!'ling_: _MaterialS". These scientific 
self-stuctj.es were ini tiat~d· and supported by the American Jewish 
Committee ; at Yale Un1versity.£chool of Divinity (Protestant), St. 
LOuis Uniyersity (Catholic), and Oropsie College (Jewish). 

More than :one hundred ;eligious educators of the three major faiths, 
priests, nuns, rabbis, ~J)isters, religious textbook and fiim writers, 
and others dealing with th~ preparation of religious materials were · 
in attendance. It is worth noting that almost half of those present 
were nuns : who were principals ·and aQmi~istrators of many of ·the 
parochial schools in southern Ca1ifprnia. The proceedings of the 
Institute :were tape recorged and broadpast under the auspices of the 
Southern California Council ·.of Churche·a. 

It should' also be noted .that there is .very little tri-faith activity. 
in Los Angeles, and this·. Institute represented a . meaningful contribu
tion to the development of ·a . wholesome interreligious climate. cardinal 
Mcintyre appointed Monseigneur Dign;i.n as. hi!( personal repre~entative. 
We were also privileged to ·have with us a representative of ]Fuller 
Theological Seminary· which , trains many of the Fundamentalist ministers 
in this area. ' 

Over the past eleven years, the Ame~ic~n Jewish committee has been 
developing close contact with catholic scholars and educators through 
its support of the 'annual Human Relations workshop at LQyola. This 
year, I will be privileged to serve as consultant to the Workshop. 

As follow-up to the Institute, it was agreed that such conferences 
should be held on a regular basis. The next conference will be held 
in September at Loyola and will be concerned with "The New Spirit of 
Ecumenism~' and its impact on interreli9ious activity in this area. 



..... ' \ •-

INTERRELIGIOUS INSTITUTE 

LOYOLA UNIVERSITY 

Los Angeles, California 

September 9, 1963 

**** 

"Intergroup Content in Religious Teaching t-laterials" 

**** 
Sponsored by 

LOYOLA UNIVERSITY 

in cooperation with 

THE AMERICAN JEWISH COMMITTEE 

and 

THE NATIONAL CONFERENCE OF CHRISTIANS AND ~~S, INC. 

**** 
Institute Speakers 

Father Eugene Schallert, S.J. 
Associate Professor of Sociology 
University of San Francisco 

Dr. Samuel Dinin 
Dean, The Teachers' Institute 
Universit}' of Judaism of Los Angeles 

Dr. John A. Hutchison 
Professor of Philosophy of Religion 
Claremont Graduate Scllool 
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Institute Chai.rr.-~n 

FATHER WILLIS J. EGAN, S.J. 
Chairman, Department of Theology 
Loyola University of Los Angeles 

Institute Consultants 

DR. JACOB H. CUNNINGHAH 
E~~ecuti ve Director 
Southern California Region 
The National Conference of Christians & Jews, Inc. 

t-m. NEIL C. SANDBERG 
Regional Director 
The American Jewish Committee 

Planning Committee 

RABBI LEONARD I. BEERMAN 
Temple Leo Baeck 

RABBI MARVIN BORNSTEIN 
President, Southern California 
Board of Rabbis 

DR. RICHARD \Y. CAIN 
Superintendent of Los Angeles 
District of the Nethodist Church 
Southern California-Arizona Conference 

REV. E. DEAN CANADY 
Director, Christian Education 
Christian Churches of Southern 
California (Disciples of Christ) 

REV. JOHN N. DOGGETT, Jr. 
Hamilton Methodist Church 

MRS. VELMA FRASHER 
Christian Education Director 
Church Federation of Los Angeles 

DR. CHARLES S. KENDALL 
Hollywood First Nethodist Church 

REV. KARL E. KNISELEY 
First Lutheran Church of Glendale 

DR. \vILLifiM SANFORD LA SOR 
Professor of Old Testament 
Fuller Theological Seminary 

DR. MARJORIE LIKINS 
Director, Christian Education 
United Church of Christ 

REV. HARRY MC !<NIGHT 
Executive Director 
Church Federation of Los Angeles 

REV. WILLIAM H. MERWIN 
Executive Secretary 
Board of Education of the Hethodist 
Church of So. Calif ,-Arizona Conference 

DR. CLIFTON HOORE 
Radio and Television Director 
Presbyterian Church Headquarters 
Southern California and Southern 
Nevada Council of Churches 

RABBI WILLIAM SPIGELMAN 
Shaarei Tefila Congregation 

DR. FORREST lvEIR 
General Secretary 
Sout11ern California-Southern 
Nevada Council of Churches 

RABBI ALFRED IWLF 
Wilshire Boulevard Temple 

The Institute was convened to provide an opportunity for spiritual leaders, 
religious educators, seminarians and others worldng i-n related fields of the major 
faiths to hear. and discuss presentations on three studies made to determine the 
Intergroup Content in rreligious Teaching Materials. These scientific self-studies 
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of Protestant, Catholic and Jewish curricula were initiated and supported by the 
American Jewish Committee. 

· The Institute was co-sponsored with Loyola University by the American Jewish 
Committee and the National Conference of Christians and Jews. It brought together 
many of the religious leaders and educators in Southern California who examined the 
findings of the studies and applied them to the religious education materials, teach
ing techniques and religious curricula of each of the three major faith groups. 

The Jewish study, under the direction of Dr. Bernard D. \~einryb, was made at the 
Dropsie College of Hebrew and Cognate Learning. The Protestant study was completed 
at Yale University Divinity School by Dr. Bernhard E. Olson and has recently been 
published by Yale University Press under the title Faith and Prejudice. The Catholic 
study, a three-part project, was undertaken at St. Louis University, under the super
vision and direction of Father Trafford P. ~~her, S.J. The Institute examined the 
work of Sister M. Rose Albert Thering, O.P., which \-1as published as a Ph.D. thesis 
under the title Potential in Religio'..ls Textbooks for Developir!g a Realistic Self
Content. 

Each study represents a systematic examination of the portrayal of outside 
religious, racial and ethnic groups in religious textbooks, and, on the whole, they 
are surprisingly free of prejudice. The .research procedures of the three studies 
are different, and, while they are parallel in intent, the various research designs 
are not interchangeable. · 

One of the most troubling paradoxes confronting religiously committed people is 
the existence of prejudice among their co-religionists. Every major religious tra
dition in the l~est teaches respect for one's fellow men as children of one God. Yet, 
all too often, men have tended to despise or hate their neighbors because of racial, 

. ethnic or even religious bias. 

Religious text-wr~ters have often carried teaching beyond the statement of 
essential doctrines into the terrain of slurs that offend .other faiths. These ex
pressions,' whether in Protestant, Catholic, or Jewish materials, can subtly evoke 
unfavorable attitudes to other faiths in the mincis of pupils. Dr. Olson blames 
textbook writers and educators who rely on outdated history, interpret their church's 
theology too narrowly, and who seem to lack an awareness of t11eir responsibility as 
teachers to present a fair picture of what other people believe. 

The charge that Catholics were ''papists" and "enemies of the gospel" still finds 
expression in Protestant materials. Dr. C. Ellis Nelson, of the Union Theological 
Seminary, says, "The findings of Faith and. Prejudice showed the clear need for a 
thorough-going Protestant re-examination ·of its teachings .on other religious groups". 

One of the most profound and subtle roots of anti-Semitism is a tradition of 
Christian teaching that holds the Jews collectively responsible for the crucifixion 
and death' of Jesus. Such teachings still are found in prayers and liturgy, in Sunday 
school lessons and weekly sermons, and all combine to stigmatize the Jews and to 
rationalize their continued persecution. Th~ World Council of Churches in November, 
1961, resolved that 11Christian teaching should not be presented so as to fasten upon 
the Jewish people of today responsibilities which belong to our corporate humanity." 
The Ecumenical Council is also dealing with this important problem. 

Sister Rose Albert points to negative and hostile references in Catholic mate
rials concerning Protestants and Jews and suggests the need for inclusion of more 
positive conunentary on the other faith groups. America, the national Jesuit weekly, 
editorialized as follows: "The scholars involved in these studies, as well as t he 
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American Jewish ::ommittee which actively encouraged them from the start, are per
forrring a genuir.~ service in our religiously pluralistic society." 

It is re~ognized that the school is second only to the home as a place where 
social forces influencing the student's attitudes toward himself and others are 
centered. This is true .of the religious school as well, and it is obvious that 
religious education is an important source of social atti tude.s. 

While the religious curricula is designed to nurture students in a particular 
faith, it inevitably includes reference to, and comparison with, otlier faiths and 
ethnic groups. If the portrait of such "outside" groups is distorted, nega·tive or 
prejudiced in comparison with the self-portrait, classrooms may be an inadvertent 
source of religious, ethnic or racial prejudice. Moreover, if prejudice exists in 
religious education materials, it is .all the more dangerous because of the ''halo" 
effect of religious teaching; the student is allowed to believe that a negative 
attitude toward a specific racial or religious group is sanctioned by his religion, 

In 'the words of Sister Rose Albert, "The textbook is the most accurate index 
of both the subject matter presented to students and the temper and tone of instruc
tion for the teacher. Print gives force and authority to the spoken word and even 
though the teacher may· view the text as a springboard to creative instruction, the 
textbook is basic and a most important tool in the hands of the teacher, as well as 
in the hands of the student." 

LECTURE DELIVERED BY 
DR. JOHN A. HUTCHISON 

PROFESSOR OF PHILOSOPHY OF RELIGION 
CLAREMONT GRADUATE SCHOOL 

My part of this panel will consist of exposition and evaluation of the main 
findings of Dr. Bernard E. Olson's recent study entitled Faith and Prejudice. Olson's 
book is a notable study of the extent, the nature and significance of prejudice in 
current American Protestant Sunday School materiais. · Olson's study began in 1953 
and extended over a decade. It is clearly the most extensive and rigorous study of 
its kind currently available to us. As a study of current literature in this field 
it makes no effort to examine prejudice in the oral use or application of these 
materials where, it is my personal experience, prejudice sometimes enters the situa
tion at precise1y this point. · However, within the limits which this vo~wne sets for 
itself, it is clearly definitive work. 

The study consists of an analysis of four samples of Protestant Sunday School 
materiaL labeled respectively: Fundamentalist, Conservative, Neo-Orthodox, and 
Liberal. I never know where labels become libel, but I suspect they do at some point 
here. The sample of Fundamentalist material is from the Scripture Press whose 
materials are widely used by churches on the right end of the broad spectrum of 
American Protestantism. They are used inter-denominationaliy. The sample of con
servative materials is from Missouri Synod Lutheran Sunday School pamphlets and books • 

. The so-called neo-orthodox or neo-Protestant sample is the Faith and Life Curriculum 
of the United Presbyterian Church in the U.S •. A. This I know best, for the reason 
that I happen to be a Presbyterian. Ny own children have used these materials and I 
have myself used it on the teaching end of the teacher-student relationship. The 
liberal sample is from the Unitarian Universalist Sunday School material published 
by the Beacon Press. In general, all these materials come off remarkably well. In 
a previous panel discussion of this subject I expressed my own enormous relief at how 
little actual prejud.ice turned up in them. I had expected to see much more, parti
cularly in the Fundamentalist and Conservative materials. Another panelist, Rabbi 
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Marc Tanenbaum replied with some amusement that my anxiety constituted an altogether 
typical liberal Protestant attitude. 

The two samples that ·show greatest freedom from prejud.ice are 3 .and 4, the 
Presbyterian and Unitarian Universal~sts. This, I think, becomes extremely interest
ing because it shows among other things, that freedom from prejudice, at least in the 
Protestant colTlll'!unity, is by no means the property of the liberal. The Faith and Life 
Curriculum of the Presbyterian Church has deliberately sought to recapture t he view
point of the Reformation and the Bible. Perhaps the most illuminating thing I can 
briefly say about this curric.uJ.um is that in the early 1940's the le.aders of the 
Christian Education Depa_:rtment of the Pr.esbyterian Church sought a curriculum which 
would make available to the students in church schools the results of the new 
·theology which was then and is now prominent in Protestantism. In this. connection I 
mention such names as Karl Barth_, Emil Brunner, the Niebuhr brothers, and Paul 
Tillich as well as many others who could be mentioned. There was an effort, ir:. other 
words, to write a curriculum that would be in some way theologically responsible to 
the tradition in which the Presbyterian Church stands. I think it has succeeded 
remarkably well in doing this.; however, the thing that is interesting in present 
context is that this ·curriculum and its materials, scored very well in their freedom 
from prejudice. · 

A word on the research design. The basic concept is taken from The .Author
itarian Personality by Adorno and others and the idea of ethnocentrism is in a way 
the key concept. Olson follows Adorno in presenting the ethnocentric person as · one 
who hugs his own group to himself, is fearful and hostile to the outgroup. -Despite 
the gross over-simplification perhaps you can see the key concept of freedom and 
authority which is used. This, I think, is in great need of careful critical apprais
al. In the Adorno Book, the concept of authority and freedom seems to me particular
ly uncritical; it identifies authority with authoritarianism. By and large, Olson 
has avoided the excesses of the book he takes as his model. He does hot w.ake the· 
equation between authority and authoritarianism, an equation, incidentally, which is 
all too frequent among social psychologists. Hence this study avoids many of the 
secular prejudices of the social scientist. 

A series of 14 points or possible prejudice are noted. These are called 14 
analytic categories. With these assumptions, Dr. Olson examined representative 
samples of Sunday Scho~l materials, scoring each paragraph for a positive or negative 
imbalance with respect to prejudice. A positive imbalance means in effect affirmative 
feelings, or affirmative responses toward other groups, and a negative imbalance by 
contrast constitutes therefore the measure of prejudice. Seven out-groups were 
noted, ranging from other Protestant denominations to Jews to Catholics to Negroes, 
and to the other religions of manldnd. 

One result which emerges over all from ~his study is the existence of a real 
concern on the part of all four of these curriculum materials for out-groups. This 
goes flatly counter to t_he image that the writers of these materials have of their 
task. Almost to the man they told Dr. Olson, "we're just concerned with our own 
groups and we are only quite peripherally and incidentally concerned with other 
groups" . But between 67 and 88% of the materials sampled .show a significant concern 
with other groups. 

Another general result is that the~e is no overt racism in these materials. 

from this point onward the results become more detailed and subtle so that 
what I want to do is spend the balance of my time summarizing for you a few of the 
conclusions of this study. 
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First of all, Protestant attitude toward the Jews. As you might guess, the 
Conservative, the Fundamentalists and nee-Protestant or neo-Orthodox and the Liberals 
var-; widely in their responses to Jews and to Judaism. This material is contained in 
Chapter IV of the book. A Conservative in the main tends to regard Jews as any other 
non-Christian group as objects for missionary activity. By an<i large, the Conserva
tive and the Fundamentalist groups have taken more external attitudes, have attempted 
less to identify with Jews and Judaism. They tend to assume what the author terms 
some of the "scriptural stereotypeslf of the New Testament. The Jew is the man who 
has rejected Christ, whose part in God's economy of salvation has now been superseded. 
Yet I must add imr.lediately that there is less of this than I expected to find in these 
Sunday School materials. 

If we move from Conservative and Fundamentalist t9 Nee-Protestant or Neo
Orthodox, immediately the point of view changes, and the initial concern is with the 
relation of Christianity. to Judaism at the present time. The author quotes questions 
from one of the Presbyterian Sunday School pamphlets: 11Do the members of the class 
know of any clubs, hotels, resorts that are for gentiles only? Are they aware that 
the term "restricted clientele" generally means that Jews are excluded. Has it 
occurred to them that Our Lord Himself would be excluded from such places? Is it 
likely tbat all of us have accepted services and privileges that would be denied to 
Jesus? rr 

Tbe Unitarian Universalist material l'abeled here "Naturalistic Liberalism", 
moves very quickly to what can be perhaps called a socio-:J?olitical concern wi'th the 
relation of the nation Israel to the Arab nations today with Anti-Semitism in America. 
It is interesting to see these Presbyterians and the Unitarians .frequently arriving 
at the same practical conclusion, but doing so from opposite theological and religious 
reasons. 

In Catholic-Protestant relations the tendency of much of the .Sunday School 
material is to take a point of view of the 16th and 17th centuries, and thus to 
identif-y the Roman Catholic Church as the oppressor and the Protestant Church as the 
champion of liberty. Another interesting difference among these materials is that 
the historical scholarship of the Fundamentalist and Conservative groups left what 
Dr. Olson felt was much to be desired. Olson is a student of Professor Roland Bainton 
of the Yale Divinity School for whom the concept of religious liberty has been the 
object of special and significant study. He is a very great scholar and thus Olson 
points out, for exanple, that many of the Protestant materials had much to say about 
Queen Mary of England as "Bloody Mary", but say almost nothing about the Protestant 
persecution of Roman Catholics both preceding and following Mary's reign. Still a 
further feature of this material is that there is almost no reference to the American 
experience of Roman Catholicism in our traditionall.y predominantly Protestant culture. 
For example there is no reference to the APA, no reference to the Ku IQ.ux Klan and to 
organizations of this ldnd, which certainly are not only anti-Jewish, but anti
Catholic as well. These hostilities traditionally either endemic or epidemic in 
American Protestantism are consistently ignored in Protestant Sunday School materials, 
and also in Olson's evaluation of these materials. 

In summary, then, _Protestant Sunday School materials seem .with remarkably few 
exceptions to emerge from this examination as innocent of prejudice. Yet two comments 
must immediately be added. The first is that absence of prejudice is a minimal and 
indeed a pale and negative achievement. Beyond lies the more challenging objective 
of exploring and cultivating. more affirmative attitudes among America's three main 
religious traditions.. One may only plead that such a course is in complete accord 
with the ethical ideal of love or brotherhood which Protestantism share with Catholi
cism and Judaism. 
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A second comment follows from this. It is that so much of the work together 
of Protestants, Catholics and Jews in the past has been . directed to urgent practical 
objectives -- putting out the fires of prejudice -- that little time or energy has 
been left for the more attractive and affirmative tasks of getting acquainted with 
each others' faith and theology • . For many of us at the present time this ·last 
objective appears as clearly the most attractive prospect on the horizon of inter
religions relations. 

LECTURE DELIVERED BY 
DR. SAMUEL DININ 

DEAN, THE TEACHERS' INSTITUTE 
UNIVERSITY OF JUDAISM OF LOS ANGELES 

I feel that at a conference of this kind something should first be said about 
the importance of the conference and about the natilre of prejudice in general. 

Gunnar Myrdal in his American. Dilemma tells us that rrthere is a gulf between 
the American ideals of democracy and brotherhood on the one hand and the existence of 
racial prejudices, discrimination and segregation on the other." And Kenneth B. Clark, 
in his study of Prejudice and Your Child, tell us: "Our children will not be able to 
play an effective role in this modern world if they are blocked by our past prejudices 
and if through these attitudes they stimulate resentment and hostility rather than 
cooperation and understanding among other peoples of the world." 

Now a word about what the social scientists tell us about the churches and 
synagogues and what they have done with reference to prejudice. They tell us there 
is no evidence that racial prejudices are inborn; that it is false to assume that a 
child remains unaffected qy racial considerations. until the teens or pre-teens. 
Racial attitudes appear early and develop gradually. The problem of the development 
of an awareness of religious ideas and identification in our children involves more 
subtie an<l complex distinctions which undertandingly require a longer period of time 
before they are clear+y understood. 

For Jewish children there is an earlier awareness of religious identification 
and minority status, and it comes at an earlier age than with Protestant and Catholic 
children. This awareness comes at about the age of 5, whereas with the Catholic and 
Protestant children, at the age of 7 or 8. l~hen Jewish children reach the age of 10, 
this awareness decreases. \~hen they reach 13 or 14 years of age, it declines still 
further. As they get older, they become aware of the fact that they have no preferred 
status in Hie larger comrnuni ty and, there fore, there is a drop in this awareness. 

The racial ideas of children are less rigid and more easily changed than the 
racial ideas of adults. Churches and Sunday schools do not play an effective part in 
developing positive racial and religious attitudes in children. These racial atti
tudes reflect the efforts of other forces in society which are not counteracted, even. 
if not :ceinforced by the church and the Sunday school. The influence of religious 
training reveals a paradox. Those who profess the strongest religious affiliation or 
those who attend church frequently are more likely to be prejudiced than those who 
attend infrequently. In other words, the conclusion is forced upon us that religion 
in America is another passive force 1vhich helps keep prejudice alive. The children 
get prejudices from a number of interrelated social influences; among these the 
family, the playmates, neighbors, associates, schools; the socio-economic status of 
the family in the community, the influence of the church, mass media of communication, 
and othel;'.' influences. 

It is the feeling of the author, Lillian Smith, that the major forces 
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responsible for prejudice. are the anxieties and pressures that parents impose on their 
children in order t o foster values of respec~ability and confo1ir.ity. 

These conclusions of the social scientists should at least shod: us into an 
awareness of what exists and lead us to call more conferences of this 1 :ind so that 
the churc11es and the synagogues through their religious sc;hool s will be :ome a positive 
rather than a passive force in combating prejudice in our country. 

\~e now turn to the specific subject of discussion. 

There actually were two studies made of intergroup ·content in rel:. gious 
teaching materials by Jewish groups. In 1935, the Synagogue Council of America, which 
is a council of the synagogues of the major denominational groups of American Jewish 
life, set up a Comrni ttee on Textbooks which examined from 400 to 500 textbooks~ Of 
these they rejected only 43 and recommended revisions in 23 others. The study itself 
is described in an article by Dr. Bernard D. \~einryb in Religious Education (March
April 1960). The study examined two basic questions: the attitudes of Jews in 
Jewish - non-Jewish relations, and in intra-Jewish relations. 

By means of quantitative analysis, using a sentence or a picture as the unit 
of enumeration , the study attempted to determine the range of preoccupation with 
intergroup matters in the textbooks of Jewish schools (the· coefficient of preoccupation 
being the r~tio of units dealing with intergroup themes to the total number ·of units); 
and the extent to which they reflect prejudice against other groups. Findings were 
expressed in terms of imbalance: negative imbalance indicating that the units con
taining prejudice outnumber those containing anti-prejudice , and positive imbalance 
indicating that units containing anti-prejudice are more numerous than those containing 
prejudice. 

Since curriculum ·materials in the Jewish school deal for the most part with 
, cus.toms, ceremonies, holidays, prayer, etc., the preoccupation with majority groups 

is quite small: 10% in terms of majority ethnic groups, 4% in terms of non-Jewish 
religious groups, 1% for non-Jewish socio-economic groups and .2% with minority ethnic 
or racial groups. 

One-third of all of the materials analyzed show an imbalance · in ·the relation of 
Jews to other religious groups. But nine-:tenths of that is a positive imbalance, 
meaning that they go overboard to show the other groups in a favorable light, and 
only 10% negative imbalance •. \~11en ·it comes to Jews and the majority groups there is. 
even a smaller imbalance; and when it comes to the relations of Jews to other ethnic 
or racial groups the positive imbalance oven-?helrningly outweighs the ne~ative. 

T11is analysis is based on a study of textbooks of some 50 publishing houses , 
· representing every t.-ype of school in the American Jewish cornrnuni ty. Though the bulk 

of them are identified with the Orthodox, Reform and Conservative groups, the study 
als9 i:i~ludes other groups: the American Council for Judaism, and th~ ultra-Orthodox 
broups of the extreme right. Tl1ese constitute a very small percentage of all of tl1e 
schools and all of the textbooks studied. The Qegative imbalances were, as a whole, 
to be found in these extreme groups and not in the three major denominational groups 
within Judaism. Only two publisher. types, the Hassidic-Orthodox which is one of the 
ultra-Orthoclox groups and the Zionist groups who do not conduct schools in America 
but have textbooks pubiished ·by Zionist publishing houses which are used in some of 
the schools, are the only ones which show a small negative imbalance, mainly in 
materials dealing with the non-American background. The Jewish schools in America 
have to teach a history of a people 4,000 years ol<l, and the history of American Jewry 
is a comparatively recent one in the history of our people. Most of the .material 
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deals, therefore with non-American background, and whatever there is of negative im
balance ·is to be found in this material dealing with the non-American backgroand. 

When it comes to intra-Jewish relations, there is even less preoccupation with 
other Jewish groups than with non-Jewish groups. hlhen Jewish groups .refer to one 
another in terms of religion, the number of texts showing imbalance is small (6%), 
but over half of that is negative (When ·Jews refer to non-Jewish groups the imbalance 
is almost 90% positive). Whatever negative imbalance there is is in two extreme 
groups, in this case, the Orthodox and the Re form (including the American Council for 
Judaism), and the prejudiced statements mostly concern each other. They both treat 
the Conservative group gently. 

\n1en the category of reference is political-cultural.relations or sub-ethnic 
relations, the imbalance is overHhelmingly ·positive and only the i\merican Council for 
Judaism shows a negative imbalance here (with a diatribe against Zionism). With the 
exception therefore of the Orthodox groups, particularly the ultra-Orthodox, and the 
American Council for Judaism, Jewish groups offer fairly objective images of each 
other. Each group, however, sees itself as the preserver of the essential faith of 
Judaism. Christi(!nity is portrayed as a religion of high ideals and an important 
advance over polytheism. Christianity is sometimes taken to task in the historical 
books because it fails to heed the admonitions .of justice and because it has a 
profoundly pessimistic view of man's nature . These are the only two points where 
something negative is said about Christianity in the textbooks studied. 

I would like to indicate what the conclusions of the study were and then make 
some general remarks about the whole problem touched upon in the study.· The curricu-
11,lJll of the Jewish schools as a whole is centered on subject matter and language. It 
is concerened with the study of the Hebrew language and literature, of Bible, of 
Jewish history, of customs and ceremonies, and there is very little of doctrinal 
material particularly in the elementary school years. The textbooks show a higher 
rate of preoccupation w:Lth majority groups and a smaller preoccupation with other 
minority groups and with intra-Jewish groups. There is very little prejudice shown 
against non- Jewish groups. What there is is exceeded many time·s by expressions of 
positive imbalance, or friendliness and anti-prejudice. The higher negative imbalance 
is .in intra-Jewish relations in the two extreme groups listed above . Tl:e Jewish 
textbook writer is sensitive about his group minority status and care is ·taken to 
show fairness and to avoid prej udice . As Dr. Hutchison indicated there is no way of 
estimating how many times one could have dealth with brotherhood and other values and 
didn't. Nor does it reveal how the textbook is used by the teacher and what its . 
impact is upon the student. This ,:,as a sentence by sentence count instead of consid
eration of paragraphs and uni ts of study. 

As Rabbi Arthur Hertzberg points out, the cilrriculum of the Jewish school deals 
with Jewish culture and religion, with emphasis· on learning the Hebrew language. 
With so little time available, it is no wonder that there is little concern with 
other groups in our textbooks . 

The sources of prejudice ~evealed are the novels and stories of classic Yiddish 
fiction and the attacks of traditional Jews upon non-traditional Jews and of the 
American Council for Judaism upon Orthodox and Zionist groups. 

There is 
Jewish schools . 
other studies. 
school and the 
Christianity~ 

very little attention to Christianity in the curriculum of the 
The Jewish school is a supplementary school with little time for 

Jewish children absorb awareness of Christianity from the public 
environment. Neither the Bible nor the Talmud has any reference to 
Judaism and Christianity do not encounter each other on the same level; 
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For Christianity, its relation to Judaism is of fundamental doctrinal concern. Left 
to itself Judaism is under no compulsion to define its attitude towards Christianity. 

Judaism emphasizes obedience to law rather than assent to specific doctrines. 
The Jewish school is concerned \\lith teaching customs, ceremonies, history, language 
and .Bible rather than theological foundations .. Judaism claims no monopoly to salva
tion. It teaches the common parentage and unity of the human race. The righteous of 
all nations have a share in the world to come. 

There is no negat~ve portrayal or Christianity in our textbooks because there 
is so little about it.: The.Jewish school does have a responsibility to teach our 
young people about the Faiths of others within our society. The study of other 
faiths has been introduced in a number of our schools, particularly in the Reform 
Sunday Schools. There is increasing awareness of the need for teaching our children 
something about the faiths of our neighbors, and there is no coubt that more and 
more schools will introduce this subject into the curriculum of the Jewish school, 
particularly on the junior and senior high school level. The studies under review 

· give us assurance that whatever textbooks and curricular materials will be introduced 
will d,escribe the beliefs and practices of other religions and ethnic groups with 
fairness, with sympathy, and without prejudice. 

LECTURE DELIVERED BY 
REV. E. J. SCHALLERT, S. J. 

DEPT. OF SOCIOLOGY 
UNIVERSITY OF SAN FRANCISCO 

Sister Nary Rose Albert Thering of the Dominican Order has done a remarkable 
job in her study of 11The t-reatment of Intergroup Relations in Social Studies Curricu
lum Materials Used in Catholic Schools: A Content Analysis. 11 Following the general 
lines of an earlier study by Bernhard E. Olson, Faith and Prejudice, she has adapted 
the research design and the specific instruments of Dr. Olson to her own research 
problem. Her study was completed in 1961 ·and now is in prepara1;:ion for publication. 

Sister analyzed sixty-five different textbooks involving some 3000 items. She 
was involved primarily with the "self-image" of Catholic students in so far as this 
might be a function of the content of Catholic high ·school textbooks. She hypothe
sized a relationship between the content of ~hese books, the gradual emergence of an 
adequate self-image and the concomitant elimfnation of prejudicial attitudes in the 
students. 

In the analysis of her material, Sister Mary Rose utilized two concepts both 
of which are rather common in Sociological literature, the concept of ethnocentrism 
and the concept of altruism. An ethnocentric person is negative in his relationships 
to others. Ethnocentrism is an emotional or cognitive pattern, usually one of 
superiority, according to which the ethnocentric person tends to make judgements of 
members of the 11out-group 11 in terms of the meanings and values and norms to which he 
has himself been socialized. He thus tends to be exclusive in his relationship with 
11aliens" or 11foreigners 11

• Insensitive to the communal transcendence of human 
existence, he tends to maximize differences, however superficial, and to be intolerant 
of both the ideologies and the members of other religions or other ethnic groups or 
other color groups, or other class groups and so forth. This maximization of 
differences is not a static kind of thing. As a human social process, it tends to 
grow and proliferate in terms of its own inner dynamic unless checked and held in 
balance by other equally dynamic processes. Customs, mores, emotional or intellectual 
habits, perspectives, ideologies, world-views, entire philosophies and theologies are 
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considered odd at first by the ethnocentric individual. And, of course, to the 
person who has ce1tered his own values anu interests upon those of the limited group 
to which he belon ~s, t hey most assuredly are odd. If, however, an individual 's own 
personal sense of inadequacy is the reason w~y he has iclentified with the group in 
the first place, and if the group is such that he cannot find within its framework 
any meaningf-ul, .valid authentication of his personal existence, then he may well turn 
to belittlement of the "oddities 11 of the out-group, to negative stereotyping, to 
rigid and inflexible judgements about them, to hostility, aggression, hate and 
isolation. 

Ethnocentrism is, thus, a cutting off sort of attitude, ghettoish . The almost 
fruitless search for the self, for an affirmation of one's own worthwhileness, for 
acceptance, for esteem an<l reverence, for simpl"e human love evokes a submissive and 
uncritical attitude in the ethnocentric towards ·the group with which he is attempting 
to identify. Thus, the very self which is tlie object of the quest is so imrriersed. in 
the group as to despair of self discovery. The presentation of the self to the group 
is not made out of a sense of adequacy but of emptiness. The group thus will seem 
to 11fail. 11 the individual, and the alienation, born of despair will tend, paradoxically 
enough, to evoke inci;easingly hostile attitudes towards the different and consequently 
separated members of the oct-group. The radical right in the United States, for 
example, are most profoundly alienated from American society with which they have 
unsuccessf-ully attempted· to identify, and have found, in Communism, the scapegoat 
they need to make their alienation tolerable. The same thing can be said about 
Catholics who are hostile to Jews, or white who are hostile to the colored. Prejudice 
is this kind of thing. 

Sister's hypothes is is that textbook material which either treats others in a 
hostile way, or fails to adequately and sympathetically deal with them in terms of 
their own socio-:cultural universe, will tend to give rise to negative images or 
stereotypes, will tend to feed into existing ethnocentric attitudes and will, · 
negatively at l east, tend to be creative of prejudice. · 

Altruism, on the other hand, is conceptualized by Sister as occupying the 
opposite pole of the continuum. The altruistic person enters the group out of a 
sense of his own worth. He is seeking human fulfillment, to be sure, but is conscious 
of his own. powers of fall.filling others in the group and of making a meaningful con
tribution to. the primary entelechy of the group . Secure in his awareness· of the 
worthwhileness of his own human existence, he can identify with both groups. He can 
be quite critical of his own primary group because he is concer;:ied wit:h getting on 
with the task at hand. He faces others , of either· group, with human understanding 
and empathy, respectf-ul of the human person. Permissiveness or passivity vi s a vis 
others is gradually supplanted by a sense of relatedness wbich is more profoundly 
human. He is concerned with .the human enrichment of both groups through contact and 
interaction, and this demands of hini a sense of the value of differences. He will 
thus desire, for example, that the Negro be just that and as such make his own con
tribution to the enrichment of his fellow men. The altruist will think of each sub
group in society as having a crucial role to play in the satisfaction of general 
societal exigencies, each in his own way and in terms of his own sub-culture. He 
will be aware of the fact that entire societi es suffer when one or another of the 
social sub-groups is not properly functioning and will be as concerned with the 
crises of the sub-groups as he is with the cris~s of the entire social system. The 
altruistic Catholic, for example, will thus tend to be concerned with the inner 
strength and vital~ty of Jewish or Protestant religious groups, and will expect that 
these and other groups within t1merican society will be concernecl with the strength 
and vitality of the Catholic Church. 
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Sister's second general hypothesis is that textbook material which contributes 
to the emergenc~ of altruistic attitudes in high school students will tend to enhance 
the self-image of the sub-group and will thus tend to give birth to positive images 
of others and 1xl be destructive of ethnocentric and prejudicial attitudes. 

There were a number of other more specific hypotheses in Sister's research all 
of which tended to follow the lines of the earlier Olson study. The primary thrust 
of both works W3s to test the potential in textbook material for the creation of 
ethnocentric or altruistic attitudes towards others. This word "potential" is 
extremely impo1·tant to an understanding of the kind of problem with which the author 
was grappling. She studied no de facto students nor any de facto teachers. Nor can 
she be criticized for this since each scientist has the right to 11zero-in" on any 
aspect of the general problem. What she and Dr. Olson have le~ undone only remains 
to be done. 

Much like the Olson study, Sister discovered that there is very little in the 
content of Catholic high school textbooks that might give rise to ethnocentric or 
prejudicial attitudes towards other groups. Only half of the items scrutinized 
contained any mention whatever of other groups, and of this half, somewhat over 7t-J{, 
scored positively, that is, they contributed more to the amelioration of group 
relationships than not. She suggested that further inquiries would have to be made 
to determine whether or not the failure to mention intergroup problems might well 
contribute more towards the emergence · of prejudice in students than an honest attempt 
to grapple with the problems of intergroup tensions. 

Were the intent of this paper to merely report on Sister Mary Rose's study, I 
would conclude at this point with an apology to Sister for having been somewhat 
imaginitive in the discussion of her conceptual tools. Scientific analysis, since 
it is so highly focused, terids to be limited in its perspective. Scientists research 
segments of facts, not entire socio-cultural phenomena. For this reason, there are 
some other things which might contribute to a better understanding of the relationship 
between faith and -prejudice in our society, We cannot fail to note that there is 
prejudice among religious people in the United States in spite of the fact that there 
is little potential in the high school textbook material for the creation of pre
judicial attitudes. In fact, there are a number of observable phenomena in American 
society and in American religious groups which, under analysis, might throw some 
light on the question of faith and prejudice. 

We observe, for exanple, that intergroup tensions are not restricted to 
irreligious or areligious groups iri the United States. Jew-hate, Negro-hate, 
Catholic-hate seems to be as much at home among 'religious' people as among other 
groups. The attitudes of the American people can be ranged on a continuum from 
ethnocentrism to altruism irrespective of their religiosity, and many individuals tend 
to use their religion as a divine sanction upon attitudes and activities which seem 
scarcely God-like. 

Furthermore, we observe an apparent lack of serious, religiously inspired 
engagement with the general problem of group tensions and group antagonisms. As we 
have suggested before, it is rare that one discovers a religiously corranitted Jew or 
a religiously committed Protestant who is seriously concerned with the present crisis 
in American Catholicism. It is similarly rare that one discovers an individual who 
is deeply corranitted to the Catholic religion and, at the same time, seriously con
cerned with the ineffectiveness of either the Jewish religion or the other Christian 
religions. \fuile this kind of al truism may seem a bit . far-fetched in our society, 
a minimal interest in the a.melioration of intergroup hostility would not seem outside 
the scope of the rP-ligious life of ti1e sons of the prophets of either. the Old or the 
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New Testaments. There are some few dialogues tatting place, there is an awakening of 
a spirit of €Cumenism among some religious leaders, there are some extremely active 
human relations groups. But even these indicators of religious vitality do not seem 
to have captured the imagination of religious people at large who seem as unconcerned 
with the elimination of intergroup ne·gation as they are with a simple affirmation or 
authentication of the transcendent goodness of each other precisely in this otherness. 

We observe a dearth of effective leadership in the management of this crucial 
social problem. Religio~s leade~s there are, but their charism tends to be limited 
to the organizational aspects of religious life, to the perfection of religious 
bureaucracies. Strong encyclical letters have been written by recent Popes of the 
Catholic Church concerning the relations of Negroes and whites which could, by 
extension, be applied to the relations of Jews to Christians, or of Catholics to 
other Christians. Abstract principles, however, s·tated in ·a pre-ideological way and 
with little or no observable dynamic thrust towards the solution of a specific problem 
have had little effect upon the ·behavior of men in our society. The pastoral letters 
of the American Catholic hierarchy have been strongly oriented towards religious 
freedom. But the concern of these letters has been by and large with the "freedom to 
be 11 of other religious groups rather than with the freedom to be confronted with 
respect and reverence, with esteem an<l love by other religious groups. Religious 
toleration, even if inspired by a spirit of religious love, is ersatz religion, a 
negation of the very thing that supposedly inspires it. We humans do not tolerate 
those whom we love -- we embrace them in the fullness of their existential being with 
warmth and affection and a profound kind of need for all that they are or can become. 
If somewhere around 90% of American Catholic men have not seriously read nor accepted 
papal encyclical letters, the same is likely true of the pastoral letters of the 
nmerican hierarchy. And, if this is true of Catholic men, it is undoubtedly true of 
the men of other religions . One American Catholic cardinal is reported to l1ave said 
that there is no serious Negro problem in his diocese because the Church has already 
made its stand clear on this issue. This is like saying that there are no traffic 
violations in the city of Los Angeles because the city fathers have made themselves 
clear on this point. 

Iv~ observe some slight c11ange in the genera;L directionality or dynamics of 
religion in the United States most of which is European in its origin in the Catholic 
church, and probably in others as well. Certainly Martin Buber and Abraham Joshua 
Heschel will emerge in history as two of the greatest religious prophets of our times 
as will Pl}pe John XXIII and Pope Paul VI, and all for the same reasons. IVhen charis
matic religious leaders appear in our society, the movements they inspire seem to be 
away from the structural, the organizational, the legal, the rational and towards 
the "pastoral", the communal, the spiritual, the ir.tui ti ve. If the movement of 
religious life is from secondary to primary relationships~ from "I-IT" to "I-Thou" 
it is because God is an irreducible Thou, and because man is made in His irnge.. But, 
in spite of this kind of leadership, we see little evidence in our society of men or 
groups of men facing each other as irreducible Thous, who can freely tolerate the 
manipulation or utilization of the self for greater and more common goals. \Ve see 
more evidence of men seriously seeking status as though this thing could somehow or 
other enl1ance the value of a roan already worthy -of a Divine covenant. 

The social critics of our society have said many of these things before and at 
much greater length. !~e religious men and _ women might well think their thoughts w'hen 
reflecting on the problems of faith and prejudice. We might gain some insight into 
the data we are considering if we approach it from the perspective of the social 
scientist, the only assumption being that we, as religious people, do not live in a 
socio-cultural vacuum, tha·t we are profonn<lly influenced by the secular world in 
which we live. Thus, in approaching the prohJ.P.ms of onr society, we may well tend 
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to think about the:n in terms which are at best religiously ambiguous and which may 
very well be quitE secularistic. If religious people, on the other hand, are to make 
a specifically re~ .igious contribution to the solution of our social problems, they 
must work within the framework of religion itself. This approach would not tend to 
invalidate the S':rious efforts of secular society to grapple with its own problems in 
its own framewor ... , nor would it, in any way deprecate these efforts. It would insist 
that the1·e is a religious dimension to socio-cultural problems. 

As r~iigious people, then, we might want to ask ourselves what kind of a con
tribution we have de facto made either to the development of intergroup hostility or 
the amelioration of these strains in our society. In this ldnd of analysis, we will 
have to keep in mind specificaily religious factors, and a specifically religious per
spective . Ive shall have to keep in mind also that religious people in the United 
States have been seriously influenced by what Max Weber calls the process of rational
ization or the process of secularization. 

In a rational or a secular world, men tend to be more concerned with means than 
with ends. Disengaged from the problem of meaning or ultimacy, the secularized person 
is oriented towards the rational manipulation and elaboration of the instrumentally 
important, and will tend to think of both inanimate things and human persons in this 
way. Having rationally abstracted from or pretended away the sacred dimension of the 
real world, he will tend to lose his awareness of the sacred. His relational world 
will be to a certain extent depersonalized, even dehumanized. He will live in a world 
of "objects" rather than "subjects. 11 He will think of things objectively, in terms of 
that which is "essential" to them, rather than in terms of the fullness of their being. 
A mind that is committed to the rational differentiation and classification of logical 
constructs and taken up with a clear and precise definition of logical categories, 
may well be insensitive to human existence, to t he joys and sorrows of men, to human 
emptiness and human fulfillment. The categories men create may be either a source of 
insight_ into the richness and fullness of the real or they may be an object in them
selves . For the rationalist, t~e categories are the object of human thought, and for 
the secularist in religion, the categorical analysis of God and human-Divine relation
ships are the object of religion rather than God. In both instances, the existential 
phenomena are reduced to something considerably less than they really are, and, in 
the last analysis, to a caricature or a stereotype of the real. The Jew is no longer 
an intensely religious human being confrronted with all of the human dilermnas of every 
seriously religious person. He is simply a "Jew''.. 

There is true value in rational or secular pursuits. All of us are quite 
conscious of the wonderful contributions towards human progress which have been made 
by secular society. But, there are also limitations to rational or secular knowledge, 
as there are to religious knowledge. But, a society which is suffering from these 
limitations is confronted more with a religious crisis than with a secular one. 

In a sacred society, men are consciously sensitive to the presentiality of God 
in their world. The God, whose presence religious men experience in the world around 
them, is not a conceptualized, objectified God. Nor is His presence seen only in 
the spectacular, the "magnalia Dei." Once an individual has sensitized himself to 
the reality of God in the world, he see Him in the smile of a child, in the beauty of 
a rose, in the car he is driving, the movement of his hand, in his world. Whatever 
he sees, he perceives as a Temple of God. Having identified himself by reason of the 
discovery made in the Temple, he similarly identifies others and is, thus, always 
"among his own. 11 

From one point of view, the religious experience is an experience of the 
Divine affirmation or authentication of the self. Ny own worthwhileness, precisely 
in so far as this transcends both space and time, is not something which is imn:iediately 
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observable to men in a secular world. A° sensitive man may discover this in a mirror• 
Nost of us discover it in the mirror of another's love for us, and ultimately, in the 
mirror of our God's love of us. As we observe God responding to us with warmth and 
affection and with love, as we observe the God of the Covenant exquisitely concerned 
with HIS people, we dis cover tl1 e worth of His people and the worth of the self• 

Of course, this experience, if it is real, is not limited to an exclusive or 
individualistic involvement with the Divine 11Thou. 11 The epiphany of the transcendent 
value of the self is, at one and the same time, an epiphany of the value of human 
existence, The reli~ious experience, thus impels one outwardly, towards others. As 
Joachim Wach has observed; the intentionality of the religious experience is towards 
its· communal expression, towards, that is, a profound involver:i~nt with others precisely 
because of the great gooililess that is perceived. The religio~s experience thus 
thrusts one upon the world of human beings. It places no conqitions upon the commit
ment. The religious man cannot say to his fell.ow man, 111 will reverence or esteem or 
love you IF you can ri<l youi-self of your color or your religious creed or your 
political ideology or your ethnic roots or your sin." He is antecedently predisposed 
to see beneath these socio-cultural differentiations to the undergirding reality of 
the richness of human existence. 

If, then, we as re'iigious people are to make a religioi;is contribution to the 
solution of social problems, we must do this precisely iri so far as we are religious. 
There are large nwnbers of groups in the United States who are attacking these 
problems as social or psychological scientists or as social welfare workers on a number 
of different levels. The social problems of our day cannot be solved without the 
admirable efforts of these people,' and they cannot be solved without our own religious 
efforts. Because of the secularization of our religious life, we may well have lost 
the creative imagination needed tQ respond to this challenge. If this is so, and I 
think it is, it is even. more important now that we make serious efforts to regain our 
religious insightfulness precisely while we.are working towards the solution of these 
social problems. This w:i.11 be particularly difficult in the face of the continuing 
scandal of a divided and bickering Christendom and a Christendom divided against 
Judaism. In working together we may well discover some of the beauty and richness 
of each others' religion and may consequently learn to face each other with the kind 
of respect and love needed to manage the problems of prejudice in our society. 

As we have noted above, religious faith deepens a man's insight into his 
fellow man, It helps him to see things he might not see otherwise~ It is important 
to our society that this kind of vision be institutionalized once again and that it 
become functional in the day to day relations of our people. It is frequently 
difficult for men in a secuiar society to perceive the kinds of things in themselves 
that God sees and that evoke the kind of response from Him that we observe in the 
history of Judeo-Christian religious life. The love .of the God of the Covenant or 
the God of the Cross is an unintelligible, frequently an intolerable kind of love. 
The phenomenon of religious people working together towards the solution of the 
societal problem· of prejudice bet\,.ieen religious and ethnic groups may well provide 
our secular society with the depth of insight it needs to ultimately resolve these 
conflicts. We have learned from the studies of Dr. Olso.n and Sister Mary Rose Albert 
that the elimination of material carrying a potential for the creation or elaboration 
of prejudice from high school text books by no means eliminates prejudicial attitudes. 
The teaching and the living of religion in the tradition of Martin Buber and Pope 

. John XXIII may well accoJl1)lish this task. 
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WORKSHOP CONCLUSIONS 

Following is a summary 9f the workshop sessions held during the Interreligious 
Institute at Loyola University. The similarity of many of the .reports given at the 
closing general sessidn suggests that honest men of good will .do have a chance of 
coming to agreement, even on matters of faith. 

1. Religious materials and instruction which encburage positive attitudes toward 
ot~1er groups are primary factors in dispelling prejudice . 

2. ' Gro~ps of intellectually honest th~ologians working together to authenticate 
their views could do much to overcome prejudice and would ~ive as a truer picture of 
our points of agreement and <lisagreemeht~ The exchange of ideas by clergymen of 
various faiths should also be encou:i:'agetl in the spirit of overcoming prejudice . 

3. Nucl1 prejudice finds its genesis in the "sele~tive teaching of history." Teachers 
have an obligation to present to their classes accurate, objective accounts of the 
political, religious and cultural factors ·which irtfluenced historical events and 
movements . 

.. 
~ • . In our relations with one another, there is need for greater emphasis on love 
rather. than on tolerance. 

5. The aim of various religious groups working together is to be able to express, 
sympathetically, and in a way acceptable to those concerned, the views of members of 
another faith . Our aim should be .unity in diversity rather than unity in faith. 

6. We must be well. acquainted with our own vie,;points and secure in our convictions 
as a basis for developing positive attitudes toward others . It is important to 
emphasize the points we have in common acknowledging especially our common bond of 
faith in God an<l mutual respect for freedom of conscience. This carries with it the 
acceptance of the '.l.egitill'.ate existence of many viewpoints, and requires a knowledge 
of our own shortcomings a~d a spirit of charity. 

7. We can be receptive · to the views of others \vi thout destroying our own faith values 
and religious integrity. 

8. The teacher must have a firm foundation in his own faith so that his religious 
allegiance is based upon more than emotionalism and ethnocentrism. 

9. The rules of "dialogue" involve ·respect for the faith of othE;!rs, the seeking of 
understanding rath.er 'than of adherence,- and the absence of any efforts to recruit. 

10. Inherent in each faith group are important resources, including such concepts 
as the dignity of man and the brotherhood of man. 

11. It is possible to disagree very strongly in spiritual or doctrinal matters with
out being prejudice tl and without nec.essarily having a prejudicial atti tu<le toward 
those with whom we disagree. 

12. These Institutes should be held frequently and should be expanded t o include 
other groups in the religious comrnuni ty. Human relations workshops, . like that held · 
at Loyal.a each summer, are most important. 
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13.. The proceedings of this Institute should be made available to all religious 
educational institutions in the area. 

14. Participants agreed on the nature of the problems they faced al though there '~as 
disagreement on some of the answers. 

15. Students of different faiths should be encouraged to meet with one another and 
engage in conversations, especially in the realm of comm~nity· service projects ·geared 
toward achievel!.lent of a common task. A youth exchange, which would bring into contact 
children from parochial schools, Jewish day schools and Protestant church schools, 
would be desirable. 

16 . The education of parents is crucial and children can be considered a resource 
toward this end. 

17. As a second phase of the evaluation of textbooks, a study might be undertaken 
by scholars of a faith other than the one ·using the material. 

18. Progress toward interfaith harmony is indicated by the relatively low incidence 
of prejudice in curriculUm materials. 

19. The mass media have a special responsibility to represent the facts accurately 
and to contribute to a wholesome intergroup climate. 

20. Full use should be made of literature, films and educational ~~teria~s made 
available by organizations such as The National. Conference of Christians and Jews, 
The American Jewish Committee, and The National Catholic \~el fare Conference. There 
should be opportunities for the comparison of. religious literature and other educa
tional materials. 

21. One of the first steps in overcoming prejudice is the avoidance of cliches and 
the careless application of =

11abels" to groups or individuals, 

22. Intelligent and dispassionate men must be selected to write religious materials 
arid textbooks. 

23. Proper training of religious teachers and dialogues among teachers of various 
faiths is of primary importance in overcoming prejudice. Negative attitudes toward 

· other groups may be instilled in the minds of children through the prejudice of 
teachers. · · 
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New York, t-1.ay 2 ••• A scientific ana~sis of the contents of Catholic religion 

textbooks has been co~leted at s~. Louis University, a Jesuit institution, 

to determine how outside racial, religious and ethnic groups are portrayed in 

these materials. The three-year study reveals these major conclusions: 

1. Catholic religion textbooks are overwhellllingly positive in 

t heir references toward racial and ethnic groups. 

2. General intergroup teachings, whi ch refer to "all men, " are 

also overwhelmingly positive. 

) . But negative and distorted statements are found to be more 

prevalent in references to Protestants, Jews and other 

specific non-Catholic religious groups. 

At the same time, the study offers concrete suggestions for avoiding 

distortions in Catholic teachings about ·Protestants and Jews, and concludes 

that . recently pµblished materials are more constructive in their approach to 
. :.·.· :1· ·.·::,.:-: . 

. inte:rnro,up thernts than the older textbooks . 

·~._·.. The three-year study at St. Louis University analyzed the Catholic 

reli~ion textbooks most widely used in parochial school systems throughout 

the United States . 
: \ ( ' ~ ' 

Carried out by Sister Rose Albert Thering, O.P., it . i s one 

of three research projects at St. Louis University. The other two analyzed the 

intergroup content in Catholic social studies and liter.ature textbooks. A 11 

three projects were under the supervision of the Rev. Traf ford P. Hahar 1 S.J., 

director of the university's Department of Education. 

The findings were made public jointly here today by the Rev. Paul C •. 

Reinert, S.J., President of St. Louis University, and i'iorris J3. Abram, 

- more -
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President of the American Jewish Connnittee, at the closing session of the 

Committee's 57th Annual Meeting. The agency, pioneer hunan re'lations organiza

tion in this country, encouraged the independent research project as part of 

its program to further interreligious 'lll'l.derstandi.ng through objective self

study of religious education materials. 

Mr. Abram ?Ointed out that the Committe.e also stimu'lated the seven-year 

self- study of Protestant materials, 'Which was completed at Yale University 

Divinity School and publi.shed last year by Yale University Press under the title 

Faith and. Prejudice. A Jewish self-study has been completed at Dropsie College 

for Hebrew and Cognate Learning and its findings will soon be made public. 

The St. Louis Study reveals that Catholic religious textbooks mention 

other groups to a substantial degree. Sixty-five volumes were anal~ed, eom

prising seven basic religion series; two church histories; one guidance series; 

four sup?le~~ntary volumes; and the manuals of teacher's guidebooks accompany

ing them. For ?urposes of analysis, these were broken do"WD into 2,790 lesson 

units. 

More than half of them mde reference to some "outside" religious, racial 

or ethnic group. (While the Row.an Catholic Church is universal in racial> 

ethnic and national constituency, the identification of the textbook writer was 

cotisi<].ered to be white when other racial groups were mentioned, and American 

when other national and ethnic groups were mentioned.) 

Of tbe intergroup re~erences, 69 per cent concei;led other religious 

groups, 16 per cent fell into the "generall' intergroup category, covering 

broad, unspecified references to "all men, 11 and 15 ?er cent referred to specific 

racial and ethnic groups. The percentage of positive symp~thetic references in 

the general, racial and e~hnic intergroup categories was invariably high. It 

fell sharply, however, in the category where the greatest bulk of intergroup 

content is to be found -- !eferences to other religions. Thus, one publisher 

scored .958 (out of a possible 1.000, re?resenting o~ positive comments) in 

the general intergroup category, and .955 for Negroes. However, the score drops 

to .290 for Jews az+d to .043 in discussing Protestants. 

Similarly, the Protestant self-study at Yale also revealed that racial 

and etl:mic groups are more positively portraye.d in Protestant textbooks than 

other religious groups. Rev. Reinert collillented on this aspect of the studies: 

"Apparently, the problems ·or identifying in a positive manner with other 

religions are more difficult and complex than those of identifying with other 

- more -
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racial and ethnic groups. Although racial prejudice nay be America's most 

pressing social concern, interreligious relationships pose 11X>re complex 

problems in the preparations or religious teaching texts. 

11.This is understandable, 11 he observed, "since the religious textbook 

is where each group sets forth its om faith and recounts its own history. 

Critical judgments regarding other faiths may be unavoidable, but great care 

must be exercised to -prevent bias and prejudice from distorting teaching 

materials. These self- studies are designed to help make textbook writers, 

religious educators and clergymen more sensitive to the problem of prejudice in 

religious teaching texts." 

The St. Louis Study revealed that of all groups mentioned in the text

books, Jews are by far .the most conspicuous. References to Jews and Judaism 

ranged from one-quarter to more than one-half of the basic textbook series. 

Protestants were the second most visible group mentioned in the textbooks. The 

stUdy indicates that negative comments regarding Protestants and Jews tend to 

concentrate around certain the!!e s, particularly those dealing with historic 

conflicts. For Protestants,, these themes are: 

1. doctrinal differences with the Roman Catholic Church; 

2. the Reformation conflict; 

3. some areas 0£ contemporary Catholic- Protestant competition. For Jews, 

negative references tended to concentrate around the foll.owing themes: 

l. the Jewish rejection of Christianity; 

2. the Crucifixion; 

3. the Pharisees. 

Positive references to Jews abound in ~omments associated with the Old 

Testament heritage of Judaism, 'Which is also the heritage of the Roman Catholic 

Church. For example, one religious text states: "Catholics of the world, 

regardless of their nationality, are all spiritually Semites, we are all 

children of Israel." 

The St. Louis study offers recommendations for avoiding distortions and 

bias in teachings about Protestants and Jews. It cautions against generaliz

ations, oversimplifications and overall judgments of an entire group. In 

teaching about Protestants, the author suggests that Catholics discard the 

apologetic approach, lihich aims at demolishing the religious arguments of 

Protestants, and adopt the psychological or "kerygmatic" approach, which 

stresses the positive virtue of love of God and neighbor. 

- more -
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To avoid distortions in teachings about Jews, the study offers the 

following reco111111endations: 

1. Set forth the continuity of the Old and the New Testament, the 

\mity of the divine work of Salvation. In discussions of the Old 

Testament, stress the existing law of love, also. 

2. Show Jesus as He lived in His O'lm country and among His Jewish 

people, with His Mother Mary, the Jewish Maiden, His Apostles and 

disciples -- Jewish friends. Picture Jesus as the true "Israelite" 

(John 1:47) who came "not to destroy the law but to fulfill it." 

(Matt. 5:17). 

3, Give a true picture of Judaism in the days of JeSiUS with its tense 

atmosphere of expectancy, pointing out the fact that there were 

SOME digressions (not universal) and note also the rich participation 

in religious worship without over- emphasizing the extremes in the 

law. It is necessary to avoid this 'sarne warping of the truth in 

speak1ng of present-day Judaism. To try to inculcate love for 

Christianity by denigrating (so it seems at times) would be as 

shameful as it is incorrect. 

4. State clearly the conflict between Jesus and SOME of the Jewish 

leaders of the people -- the people at the tillle of our lord; present 

the treatment of the Passion 1tse1f in a way that is historically 

and theo1ogica1ly colTect. 

5. A. void expressions 'Which may be termed generalizations. Often these 

ar'e used to identify all the Jewish people and/or Jews of all time 

with SOI-1E of the leaders of the Jews who, at the time of our lord, 

plotted against Jesus. 

6. Refrain from making negative value judgments in the treatment of the 

Jewish people, those of the tilne of our Saviour as wel1 as of those 

regarding present-day Jews. God alone knows the secret yearnings of 

t~e individual (Catholic, J.ew, ot~er Christian or Gentile). 

7. Explain the true signii'icance of the Crucifixion: Jesus suffered and 

died for the sins of ALL and for the salvation of ALL. The only 

disposition proper at the foot of the Cross is sorrow for one•s own 

sins; there is then no need to accuse others. 

"In general," summarized Rev. Mahar, Supervisor of the project, "the 

St. louis University textbook research project indicates that the skills of 

- more -
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intergroup col)lllUilication still need much more attention. If the many groups 

in our heterogeneous society are going to prepare our children to live more 

intelligently and constructively, much more tilne and attention must be given 

to human relations and intergroup education knowledges and slkills. It is 

hoped that these research project's will serve as a stimulous to school people 

in the great work of preparing children to live harmoniously in the democracy 

that is the United States of America.11 

. The AMERICAN JEWISH COMiUTTEE, founded in 1906, is ·the pioneer human 

relations agency in this country, combating bigotry, protecting the civil and 

religious rights of Jews, and advancing the cause of hwmn rights for all. 
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Study Of Religious Texts I 
I 

Now available for further study is a scientific analy- . 
sis of the contents- of Catholic religious textboo~ made 
at St. Louis University, a Jesuit institution, to deter
mine how outside racial, religious and ethnic groups . 
are portrayed in these materials. 

The major conclusions of the three-year study point 
out that Catholic religious texts are overwhelmingly 
p·ositive in references toward racial and ethnic groups; 
generarintergroup teachings, which refer to "all men/' 
are also:overwhelmingly positive; but negative and dis
torted statements are more prevalent in references to 
Protestants, Jews· and other specific non-Catholic reli
gious groups. 

_ Carried out by a :Nun at the University, the research 
project was encouraged by the American Jewish Com
mittee in furt.herance of interreligious understanding 
thr~gh objective self-study of religious education 
materials. 

This report should not be regarded as merely an aca
demic project that will be put aside to gather dust iri 
some library - at least we hope not; and we think it is 
important that the study does offer concrete sugges
tions for avoiding distortions in Catholic teachings 
about Protestants and Jews: Also of great importance, 
is the finding that recently published materials are 
more constructive in their approach to intergroup 

·themes than older textbooks. 
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