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Memorandum. from. . . . . WORLD JEWISH CONGRESS

TO:

FROM:

One Park Avenue, New York, N.Y. 10016 = (212) 679-0600

June 11, 1985

ISRAEL SINGER
Mark Friedman

"Notes on the correct way to present the Jews and Judaism in
preaching and catechesis in the Roman Catholic Church"

On the whole, I agree with Riegner's evaluation of this document
prepared by the Vatican Commission for Religious Relations with
the Jews. It is a set of traditionalist instructions, bereft of
the surface warmth of some of this Pope's statements.

The concern for Judaism in Catholic teaching is seen as having
three foundations. 1) historical; 2) "to understand better
certain aspects of the life of the Clurch'"; 3) anti-Semitism.
Teaching on Judaism seeks, in part, to "uproot from among the
faithful the remains of anti-Semitism still to be found here

and there." It is self-serving to claim that anti-Semitism

may be found only among the faithful and not within the faith.

The relationship between Judaism and Christianity is still
summarized in a number of contrasting paired ideas - promise
and fulfillment, continuity and newness, singularity and uni-
versality. Riegner is correct to point out that it is a step
backward from some of this Pope's statements to the language
"Church and Judaism cannot then be seenas two parallel ways of
salvation." This is not a document trying to understand the
Jew "as he is" or one which presents the Jew's self-definition.
It is a document which shows how to fit Jews and Judaism into
Catholic teaching.

Only one Jewish source is quoted in the document, a gemora in
Sotah 22B which criticizes various types of Pharisees. This
comes at the end of a long section on Jesus' relations with
Jews and Judaism, It begins withastatementon Jesus' relations
with "biblical law and its more or less traditional interpre-
tation."

The paragraphs on Judaism and Christianity in History are not
very good. While conceding that the history of lsrael did not
end in 70 C.E., that history is seen as continuing in the
Diaspora where the Jews bore witness to the world. The fact
that the history of Israel continued on the Land is omitted,
although the memory of the Land is described as a religious
attachment. While the permanence of Israel is to be inter-
preted within Cod's design, the existence of the State of
Israel are not to be seen in a religious perspective, but

in reference to international law.

The Notes condemn anti-Semitism withput ever admitting any role
for the Church in fostering anti-Semitism over the years. It
seems that the centuries of anti-Semitism have no message for the
Church as "Catechesis should cn the other hand help in understand-
ing the meaning for the Jews of the extermination during the years
1939-1945, and its consequences.” Catholics have nothing to learn
from the Holocaust.
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THE AMERICAN JEWISH COMMITTEE

date  June 14, 1985
to eI
from Interreligious Affairs Department, Americaﬁ Jewish .Committee
Subject.  Response to Notes

Whatever good 1ntent1ons led to the formulation of the Notes, they unfortunately .
represent a_major retreat from earlier Catholic statements, most notably the
1975 Vatican Guidelines and the declarations of the French, German, Brazilian
and United States bishops' conferences. The Notes declare that "respect for
the other as he is" is "the fundamental condition of dialogue." (Notes, para. 4
citing Guidelines 1) However, the document jtself reflects little recognition
of how Jews conceive of themselves. Indeed, the extent to which Jews are de-
fined in the Notes by non- d1a]og1c theolog1ca1 constructs verges on Christian
triumphalism.

The Holozaust and the creation of the State of Israel are absolutely crucial
aspects of contemporary Jewish existence, The Notes however are totally in-
adequate in providing Catholics with sufficient guidelines on how to teach,
-preach and understand these major events that have so dec1s1ve1y shaped the
way Jews define themsnlvcs.

Para. 25 is & part1Cular1y glaring example of this inadequacy. There it is
baldly stated that the existence of Israel should not be "envisaged" in a re-
ligious perspective, but rather the Jewish State must be perceived by "common
principles of international law." Even within this narrow frame of reference,
nothing is said about Israel's right to exist cr of the justice of her cause.
Modern Israel is emptied of any possible religious significance for Christians.
cven Israel's profound religicus significance for Jews -- surely the paramount
fact to be considered in any document that purports to instruct Christians
about Jews and Judaism -- is mentioned in such recondite fashion as to be un-
recognizable.

Equally grievous is the vague, passing and almost gratuitous reference to

~ "the extermination during the years 1939-1945." (para. 25) The absence of

~a strong statement on the Holocaust is particuiarly disturbing. When this
muted and oblique reference is compared to the forthright and morally recon-
ciling statement of the German bishops on the same subject, the poverty of
the Notes is revealed. (Compare, e.g.: "Apart from some admirable efforts

by individuals and groups, most of us during the time of National Socialism
formed a church community preoccupied with the threat to our own :institutions.
We turned our backs to this persecuted Jewish people and were silent about
the crimes perpetrated on Jews and Judaism." )
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The Notes are especially retrogressive with respect to the integrity of Judaism
as a viable faith. In I, para. 7, the Jewish religion is implicitly relega-
ted to the same category as gentile religions by the assertion that the’
Church must witness to "all." The unabasnhed triumphalism of the claim that
the Church is the "all embracing means of salvation" explicitly denies to *
- Judaism any salvific status. There is no parallelism between Synagogue and
Church. The worth of the former dispensation has been superceded by the =~
‘latter. We contend that this conception of the relationship- of the two com-
munities is under review in leading works of Catholic theology today. Yet
the Notes do not reflect any of this significant new thinking; indeed, they
appear to foreclose consideration of recent scholarly and theological devel-
opments. Contemporary Judaism, while acknowledged, is seen only as useful
for illuminating aspects of church 1ife (I, para. 3). Similarly, the chief
significance of biblical Israel is subsumed under the category of mere pre-
paration (I, para. 8). .Jews had "difficulty in recognizing...their Messiah."
This assertion smacks of ancient canards of Jewish "stubborness" and "rigidity.'
Moreover, the lack of any critical reflection on the entire theological para-
digm of “"promise and fulfilment" into which these observations fit, as weil
as the attempt to renew the hermeneutics of typology, indicate serious defects
in the document.

Worse still, in II, para. 1, the validity and permanence of the "election of
[srael" seems to have been removed from the Jews and transfered to the Church.
The Pope's 1980 statement in Mainz, which affirmed the permanence of tne
Jewish covenant, is here transmuted into an affirmation of the "permanent
reality" of the Jewish people. 'While Judaism is denied authentic religious
validity, the Notes appeal to the principle of "religious liberty" (I, para.7)
as a ground for the legitimacy of on-going Jewish existence. Without an ex-
plicit theological validation of that existence, such an appeal can only re-
call the inferior notions of “"sufference" and “tolerance." In light of post-
Vatican II developments in Catholic-Jewish relations, these notions are far
from adequate. The Notes err in aliotting Judaism only the narrowest of

roles in the economy of salvation. .

In IV, para. 21, C, the Jewish "no" to Jesus is cited only as a "sad fact"
~which, in 21, D, led to the "rupture" between "Judaism and the young Church."
.The implicit message is that the separation between these two movements is
_the "fault" of the Jews. No mention of any possible Christian role in the
historic divergence is made. Israel's "unbelief" is held up as the sole
cause of the parting of the ways. B : o

The eschatological "convergence" described in II, paras. 9-11 is at once
disturbing and highly triumphalistic. What is lacking is a sense of the
radically unredeemed character of creation. The humble yet bracing image
of a pilgrim church working within an unredeemed world could have provided
an ecclesiological image that facilitated Jewish-Christian cooperation. In-
stead, the image of the Church expressed in the Notes is throughout one of
triumphal assurance and finality. The language of Nostra Aetate itself --
"...the Church awaits that day known to God alone on which all peoples will
address the Lord in a single voice and 'serve him shoulder to shoulder’
§Soph; 3,9)"--is less triumphalistic and more open to dialogical understand- .
ing. ' ' -

In II, para. 11, there is a bjurring of our different histories as peoples
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of God. Jewish and Christian histories are emptied of their rich distinc-
tiveness and diversity. We are left instead with "one same memory," some-
thing that is simply not true for either community, except perhaps in the::
- most rarefied, abstract theological sense. Historical Jews, in ‘contradis- -
. tinction to some.thedlogical entity called (biblical) "Israel;"have very
different memories from Roman Catholics. ‘This ought to be honestly stated.
Too much emphasis on the idea of the "common spiritual bond" has led to an
effacement of post-biblical Jewish history in deference to ancient Israel.
The theology underlying these Notes has too easily elided the Jews into a
piblical Israel, which is in turn subsumed under the category of prepara-
tion.

Finally, the d1scuss1on of Jesus' executlon, III, para 22, merely invokes
Nostra Aetate and Trent as cautijons against ass1gn1ng b]ame to all Jews with-
out distinction. So purely theological an approacii appears quite incommen-

- surable with the volatile nature of the material under consideration. The
Gospels themselves are, after all, quite vivid and historicizing in this re-
gard. Some mention of the po]1t1ca1 situation of the time; of Roman oppres-
sion; of the dubious status of the priestly Sanhedrin, etc. is required. To
do less is to invite a return to anc1ent m1sconcept1cns '

In sum, this is a disappointing document that undermines the gains of Catholic-
Jewish’ encounter in recent years. :

Rabbi A. James Rudin, National Interreligious Affairs Director
Judith H. Banki, Associate National Interreligious Affairs Director

Rabbi Alan Mittleman, Ph.D., Interreligious Affairs Specialist

June 14, 1985
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Juternational Jewish Committee
on
Juterreligious Consultatione

His Eminence Jan Cardinal Willebrands

President, Vatican Commission for Religious Relations with
the Jews

Via Del Erbe

Vatican City, Italy

Your Eminence, On May 27, your commission shared with [JCIC
and its member agencies text of proposed notes on preaching
and catechesis regarding Jews and Judaism in Roman Catholic
churches. The undersigned [JCIC bodies have studied this
text carefully. We appreciate the fact that these notes
are intended for internal guidance of Catholic faithful.

At the same time, it cannot but have important consequences
as did Nostra Aetate and 1975 Vatican guidelines.

In the spirit of candor and mutual respect that has
characterized our relations since Vatican Council II, we
must inform you of our disappointment over what we perceive
to be the regressive spirit and formulations about Jews,
Judaism, the Nazi Holocaust, and the meaning of Israel.

We are concerned that this deocument may be construed as a
step backward from earlier Vatican affirmations concerning
Catholic-Jewish relations.

Following precedents established between us since Vatican
Council II, we are sending you a letter representing the
consensus of our constituent agencies setting forth our
specific objections to this document.

We are particularly dismayed that contrary to all previous
precedents, these notes are scheduled to be published in
L'Osservatore Romano on June 24, without the courtesy of
any consultation with your Jewish participants in dialogue.
Therefore, we urgently request a postponement of their
publication pending an opportunity for discussion.

Respectfully,

Rabbi Mordechai Waxman, Chairman of IJCIC
American Jewish Committee

Anti-Defamaticon League-B'nai B'rith
Synagogue Council of America

World Jewish Congress

Israel Interfaith Committee

June 19, 1985

SCA is the national coordinating agency tor the Conservative. Orthodox and Reform rabbinic and congregational organizations

CONSTITUENT AGENCIES

Cunservalive RASSINICAL ASSEMBLY UNITED SYNAGOGUE OF AMERICA
Orthogon: | AABBINICAL COUNCIL OF AMERICA UNION OF QHTHODOX JEVWISH CONGREGATIONS OF AMERICA | -

~ Reform: CENTRAL CONFERENCE OF AMERICAN RABRIS UNION OF AMERICAN HERREW CONGREGATIONS
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AMERICAN SECRETARIAT

Juternational Jewish Committee
on -
Juterreliaious Consultations

JUNE 21, 1985

FOR RELEASE: [MONDAY, JUNE 24, 1985

kW YORK
JEWISH GROUPS QUERY VATICAN

EC3C oSS ESCSCECSSOCERSEASECOoEW

THE INTERMATIOHAL JEWISH COMMITTEE ON INTERRELIGIOUS CONSULTATIONS
(1JCIC) TODAY EXPRESSED ITS DISAPPOINTMENT OVER WHAT WE PERCEIVE
TO BE THE REGRESSIVE SPIRIT AND FORMULATIONS ABOUT JEWS, JUDAISH,
THE NAZ! HOLOCAUST, AND THE MEANING OF ISRAEL IN JUST-ISSUED
E:}EEA“SNgTES ON JEWS AND JUDAISM ON CATHOLIC PREACHING AND

HESIS.

THE VATICAM ''NOTES ON THE CORRECT WAY TO PRESENT THE JEWS AND

JUDAISM IN PREACHING AND CATECHESIS IN THE ROMAN CATHOLIC CHURCH''

WERE PREPARED BY THE COMMISSION OF THE HOLY SEE FOR RELIGIOUS

RELATIONS WITH THE JEWS, WHOSE PRESIDENT 1S HIS EMINENCE JOHANNES

CARDINAL WILLEBRANDS OF THE NETHERLANDS. THE *'NOTES'' WERE

ESEL!SHED TODAY IN THE OFFICIAL VATICAN DAILY, ''L'QSSERVATORE
iMANO. '

THE. 1JCIC MEMBER AGENCIES ARE THE

AMERICAN JEWISH COMMITTEE, THE ANTI~DEFAMATION LEAGUE OF B'NAI
B'RITH, THE ISRAEL INTERFAITH COMMITTEE, STHE SYNAGOGUE CQUNCIL
OF AMERICAN AND THE WORLD JEWISH CONGRESS.

IJCIC SAID THAT WHILE THERE 1S MUCH OF VALUE IN THE NOTES, CERTAIN
OF THE FORMULATIONS REPRESENT A RETREAT FROM EARLIER CATHOLIC
STATEMENTS SUCH AS THE 1975 VATICAN GUIDEL INES AND THE DECLARATIONS
OF THE FRENCH, WEST GERMAN, SRAZILIAN AND UNITED STATES BISHOPS'
COKFERENCES. RADBI MORDECA| WAXMAN, CHAIRMAN OF |JCIC, SAID

THAT HE HAD EARLIER SENT A TELEGRAM TO CARDINAL WILLEBRANDS,

SIGHED BY ALL THE MEMBER AGENCIES OF 1JCIC, WHICH IN A QUERYING

e .~J SOUGHT CLARIFICATIOI AND CONSULTATION ON THE NOTES.

4i0NG THE POSITIVE FEATURES GF THE NOTES, THE 1JCIC SPECIFIED
THE FCLLOW 1NG: THE SECTIONS ON THE JBWISH ROOTS OF CHRISTIANITY,
THE JEWS 1N THE HEw TESTAMENT, THE LITURGY, AKD JUDAISM AND
“CARISTIANITY IN HISTORY ARE, FOR THE #OST PART, HELFFUL
CLARIFICATIONS wHICH ADDRESS AND CORRECT A NUMBER OF.
MISCONCEPTIONS. SUCH SENSITIVE AREAS AS : THE HOSTILE
REFERCHCES TO THE JEWS IN THE KEW TESTAMENT, JESUS' RELATIONS
WITH THE PHARISEES, AND HIS AGREEFENT WITH BASIC PHARASAIC
SELIEFS, ARE HANDLED 11l SCHOLARLY FASHION AND WITH DELICACY.
THE COMMITHENT TO RELIGIOUS LIBERTY AHD THE CONTIHUING CONCERN
AGOUT ANTE=-SEMITISK ARE REASSURING.

SCA is the national coordinating agency tor the Canservative, Orthodox and Reform rabbinic and congregational organizations

CONSTITUENT AGENCIES

Canservative: RABBINICAL ASSEMBLY ' UNITED SYNAGOGUE OF AMERICA
Orthodox: RABBINICAL COUNCIL OF AMERICA UNION OF QRTHODOX JEWISH CONGREGATIONS OF AMERICA
Reform: CEMTRAL CONFERENCE OF AMERICAN RABBIS . UNION OF AMERICAN HEBREW CONGREGATIONS



POMUTING OUT THAT THE HNOTES.DECLARE THAT '"RESPECI FUK JHE uUiHEK
AS HE 1S , 1S THE FUNDAMENTAL CONDITION OF DIALOGUE,'® THE 1JCIC
HOTED THAT THE DOCUEMNT ITSELF REFLECTS LITTLE RECOGNITION OF
HOW JEWS CONCEIVE OF THEMSELVES.

IJCIC OBSERVED THAT THE HOLOCAUST AND THE CREATION OF THE STATE

OF ISRAEL ARE ABSOLUTELY CRUCIAL ASPECTS OF CONTENMPORARY JEWISH
EXISTENCE. THE NOTES, HOWEVER, ARE TOTALLY INADEQUATE IN PROVIDING
CATHOLICS WITH SUFFICIENT GUIDELINES ON HOW TO TEACH, PREACH,

AND UNDERSTAND THESE i4AJOR EVENTS THAT HAVE SO DECISIVELY SHAPED
THE WAY JEWS DEFINE THEMSELVES.

FARAGRAPH 25 15 A PARTICULARLY GLARING EXAMPLE OF THIE INADEQUACY.
THERE IT 1S BALDLY STATED THAT THE EXISTENCE OF ISRAEL SHOULD NOT
T 'EilVISAGED' IN A RELIGIOUS PERSPECTIVE, BUT RATHER THE JEWISH
STATE #“UST DE PERCEIVED BY 'COMMOM PRINCIPLES OF iNTERNATIONAL
LAW.' EVEN wITHIH TH1S NARROW FRAME OF REFERENCE, NOTHING 1S
SAID ASOUT ISRAEL'S RIGHT TO EXIST OR OF THE JUSTICE OF HER CAUSE.

MODERN ISRAEL IS EMPTIED OF ANY POSSIBLE RELIGIOUS SIGNIFICANCE
FOR CHRISTIANS., EVEN ISRAEL'S PROFOUND RELIGIQUS SIGNIFICANCE
FOR JEWS == SURELY THE PARAMOUNT FACT TO BE CONSIDERED IN ANY
DOCUMENT THAT PURPORTS TO INSTRUCT CHRISTIANS ABOUT JEWS AND
JUDAISH == 1S MENTIONED IN SUCH RECONDITE FASHION AS TO BE
UNRECOGH I ZABLE.

Jit THE HAZI HOLOCAUST, THE IJCIC SAID THAT EQUALLY GRIEVOUS IS
THE VAGUE, PASSING AND ALMOST GRATUITOUS REFERENCE TO 'THE
EXTERAINATION DURING THE YEARS 1939-1945.' THE ABSENCE OF A
STROKG STATEMENT ON THE HOLOCAUST IS PARTICULARLY DISTURBING.

REGARDING THE TREATKENT OF JEWISH HISTORY AND TRADITIONS, THE

1JCIC STATED THAT THE HNOTES Alli TO REMEDY ‘A PAINFUL 1GNORANCE OF
THE HISTORY AND TRADITIONS OF JUDAISM.' HOWEVER, THEY DO NOT
REMEDY THAT 'PAINFUL I1GHORANCE', NEITHER JEWISH HISTORY NOR

JEWISH TRADITIONS ARE EXPLORED IN THE NOTES, OR EVEN REFERRED TO
AS HAVING INDEPENDEAT VALUE., RATHER, THE HISTORY AND TRADITIONS OF
JUDA1Sii ARE APPROPRIATED BY THE CHURCH. THE ROLE OF BIBLICAL
1SRAEL 1S SEEH ONLY AS PREPARTORY. (INDEED, THAT IS THE ONLY

REASOW GIVEN FOR CATHOLICS TO 'APPRECIATE AND LOVE JEWS. ')

Oil ANTI=-SEMITISM, THE I1JCIC POINTED OUT THAT THE NOTES ALLUDE
TO THE 'HEGATIVE' RELATIONS BETWEEN JEWS AND CHRISTIANS FOR TWO
FiILLERIA BUT OFFER NOTHING OF THIS HISTORY, HOW CAN JEWS AND
JUGAISH BE PRESENTED IN CATHOLIC TEACHING AND PREACHING WITHOUT
SUME ACKNOWLEDGEMENT OF THE HISTORICAL EXPRESSIONS OF CHRISTIAN
AL 1AQSITY?

THE CONCLUSIONS CALL FOR 'OBJECTIVITY' IN TEACHING ABOUT JEWS
A1D JUDAISM. 1JCIC SAID, WE CONTEND THAT THERE IS LITTLE OF
OPJECTIVE TEACHING IN THE NOTES, JUDAISM IS DEFINED, HOT IN
TERKS OF ITS Ot SELF~UNDERSTANDING OF ITS RELIGIOUS EXPERIENCE
AiD HISTORY BUT OLLY 1N TERWS OF CHRISTIAN CATEGORIES, WHICH

WE REGRET TO SAY —— STRIKE US AS TRIUMPHALISTIC.

I ITS CONCLUDING STATEMENT, 1JCIC DECLARED, THAT wE BELIEVE
THIS JOCUMENT wiLL BE FERCEIVED AS A STEP BACKWARD IN
CATHOLIC-JEW!ISH RELATIONS, AND THAT IT MAY UNDERMINLE THE GAINS
2L HAVE ACHIEVED THROUGH DIALOGUE, JOINT STUDY AWD JOINT ACTION
1. RECENT YEARS. FOR THIS REASON, WE ARE ALL THE MORE DISMAYED
THAT = UILIKE *NOSTRA ALTATE' JTSELF AND THE '1975 GUIDELINES®
== IT IS ZEING PUBLISHED WITHOUT PRIOR CONSULTION WITH THE
JIuWISH COMNUNITY.
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i/~ ERAFT LETTER TO WILLEBRANDS o June 19, 1985

i '
Your Eminence:

As indicated in our communication to you of 17 June, IJCIC and its mem-
N ber agencies hereby offer a more systematic response to the "Notes" than was pos-
sible to send by cable. As a courtesy we share these observations with you prior
to the publication of the Notes in hope that their publication may be delayed pend-
ing mutual diﬁcussion and dialogue on the substance and wording of the document.
Ouf public response to the publication of the Notes will of necessity, reflect the

views expressed herein.

We believe there is much of value in the Notes. The sections on the Jewish
Roots of Christianity, the Jews in ;he Ney Testament, the Liturgy and Judaism and
Christianity in History are, for the most part; helpful clarifications which ad-
dress and correct a number of lingering misconceptions. Such sensitive areas as:
the hostile references to the Jews in fhg-New Testament, Jesus'’relations with the
Pharisees, and his agreement with basic pharisaic be]fefs, are handled in scholarly
fashion and with delicacy. Tﬁe commitment to religious liberty and the continuing

concern about anti-Semitism are reassuring.

At the same time, we find that many of the formu]atiohs in the Notes re-

present a retreat from earlier Catholic statements such as the 1975 Vatican Guide-

lines and the declarations of the French, German, Brazilian and United States
bishops' conferences. The Notes declare that "respect for the other as he is" is
"the fundamental condition of dialogue.” (Notes, para. 4 citing Guidelines I).
However, the document itself reflects 1little recognition of how Jews conceive of
themselves.

The HoToﬁaust énd the creation of the State‘of Israel are absolutely
crucial aspects of contemporary Jewish existence. The Notes however are totally in-

adequate in providing Catholics with sufficient guidelines on how to teach, preach,
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and understand these major events that have so decisively shaped the way Jews de-

fine themselves.

..
Para. 25 is a particularly glaring example of this inadequacy. There it

is baldly stated that the existence of Israel should not be “envisaged" in a re-
1igious perspective, but rather the Jewish State must be perceived by "common
principles of international law." Even within this narrow frame of reference,
nothing is said about Israel's righf to exist or of the justice of her cause. Mod-
ern Israel is empfﬁed of any possible religious significance for Christians. Even
Israel's profound religious significance for Jews -- surely the paramount fact to
be considered in any document that purports to instruct Christians about Jews and

Judaism -- is mentioned in such recondite fashion as to be unrecognizable.

Equally grievous is the vague, passing and almost gratuitous reference to
"the extermination during the years 1939-1945." (para. 25). The absence of a strong

~statement on the Holocaust is particularly disturbing.

Your eminehce, we do not expecé the Roman Catholic Church to accept for
itself the religious siénificance that_the State of Israel has for Jews. We do not
find objectionable the argument that the political options of the State of Israel
should be discussed in the context of both international law and international poli-
tics. But surely some empathy for Jewish feelings regarding the Holocaust and the
significance of the State of Israel could appear in the Notes without compromising
the Church's positian on these issues. Your own tardinal Bea Memorial Lecture,
delivered at the Nestminﬁter Cathedral Conference Center in March, reflects exactly
that empathy and understanding:

“In this connection Jewish sensibilities should be respected
and cared for, although they may not enter into our normal
perspectives. I shall name only two here: the recent history
of Jewish suffering during the Nazi persecution, and the Jews'

commitment to and ﬁoncern'for the land of Israel; this concern
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is political or secular but also, for many, religious. It
belongs, I believe, to an exercise of Christian charity to-
wards one's own brother, with whom we are seeking reconcilia-
tion for offences which are very real, not to 91655 over this
dimension. To carry the memory of many million deaths is

a terrible burden; to have a placé under the sun where to
live in peace and security, with due respect for the rights
of others, is a form of hope. Here we have two important
pdints of reference in the Catholics' day-to-day relation

.to the Jews."

The Notes aim to remedy "a painful ignorance of the history and traditions
of Judaism." However, they do not remedy that “painful ignorance"; neither Jewish
~history nor Jewish tra&ition;-are explored in the Egggi; or even referred to as hav-

ing Tndepeﬁdent value. Rather, the history and traditions of dudaism are appro-
priated by the Church. The rdle of Bibiica1 Israel is seen only as preparatory.
(Indeed, that is the oﬁ1y feason given for Catholics to "appreciate and love Jews.")
Moreover,. the Notes affirm tﬁe typological approach to biblical interpre-
tation. Of necessity, this form of hermeneutics forces Jews and Judaism into pre-
conceived categories, whi;h do not reflect historical reality. What pbsitive mean-
ing can the ongoing, post-biblical existence of the Jews have when the Hebrew Bible

is conceived of primarily as a praeparatio evangelica? Thus, in order to satisfy

typological needs, Jews are described as "the people of the 01d Testament." As your

eminence knows, that is a totally inadequate description.

The Notes allude to. the "negative" relations between Jews and Christians
for two millenia but offer nothing of this history. How can Jews and Judaism be
presented in Catholic teaﬁhing and preaching without some acknowledgment of the

historical expressions of Christian animosity? Similarly, the "continuous spiritual
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fecundity" of Jews and Judaism is noted, but not specified. Some examples and il-

lustrations would be hélpfu] -~ if not necessary -- to teachers and homilists.

The conclusions call for "objectivity" in teaching about Jews and
Judaism. We contend that there is little of “objective" teaching in the Notes.
Judaism is defined, not in terms of its own se]f-understanding.of its religious
experience and history but only in terms of Christian categories, which we regret

. to say -- strike us as triumphalistic.

We believe this document will be perceived as a step backward in
Catholic-Jewish relations, and that it may underminc the gains we have achieved
through dialogue, joint study and joint action in recent years. For this recson;

we are all the more dismayed that -- unlike Nostra Aetate itself and the 1675

Guidelines . it is being published without prior consultation with representative

members of the Jewish community.
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Youry, Eminence:

Time not permitting detailed letter, we herebyspecify our concerns regard-

ing the Notes.

We believe there is much of value in the Notes. The sections on the
Jewish Roots of Christianity, the Jews in the New Testament, the Litdféy and Judaism
and Christianity in History are, for the most part, helpful c1arifiéations which ad-
dreés a'nuhber of lingering misconceptions. The commitment to re]igfcus liberty and

the continuing concern about anti-Semitism are reassuring.

Yet we believe the good intentions motivating the Notes are undermined
by inadequate formulations, careless language and a triumpha]ist approach to Judaism.

While declaring that "respect for the other as he is" is "fundamental condition of

‘dialogue" the Notes reflect little recognition of how Jews conceive themseives.

“The Holocaust and the creation of the State of Israel are absolutely crucial
aspects of contemporary Jewish existence. The Notes however are totally iradequate
in providing guidelines on how to teach, preach and understand these major evenfs

that nave so decisively shapad the way Jews define themselves.

Your eminence, we do not expect the Roman Catholic Church to accent for
itself the religious significance that the State of Israel has for Jews. We do not

find objectionable the argument that the political options of the State of Israel

should be discussed in the context of both internztional law and internaticnal politics.

But surely some empathy for Jewish feelings regarding the Holocaust and the signi- ‘
ficance of the State of Israel could appear in the Notes without compremising the
Church's position on these issues. Your own Cardinal Bea Memorial Lecture, delivered
at the Westminster Cathedral Confergnce Center 10 March, reflects exactly that empéthy

and understanding.

The Notes aim to remedy “a painful ignorance of the history and traditions
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of Judaism." However, they do not remedy that "painful ignorance" since neither
Jewish history nor Jewish traditions are explored in the ﬂgﬁgg. Rather, they are
appropriated by the Church. The role of Biblical Israel is seen only as prepara-
fory. (Indeed, that is the only reason given for Catholics to "appreciate and
love Jews.") Cannot Judaism be described and velued in its separateness from

Christianity?

_Moreover, the typological approach to biblical interpretation, of neces-
sity, forces Jews and Judaism into preconceived categories which do not reflect
histoﬁ%ca? reality. What positive meaning can the ongoing, post-biblical existence
of the Jews have ﬁhen the Hebrew Bible is conceiVed of primar%1y as & praeparatio
evangelica? In order to satisfy typological needs, Jews are described as "the
people of the 01d Testament." As your eminence knowé, that is a totally iradequate

description.

The Notes allude to the "negative" relations between Jews and Christiens
for two millenia but offer nothing of this history. How can Jews and Judaism be
presented in Catholic teaehing and preaching without some acknowledgment of the
historical expressions of Christian animosity? Similarly, the "continuous spifitual
fecundity" of Jews and Judaism is noted, but not specified. Some examples and il-
lustrations should be provided to teachers and homilists. The Notes are especially
retrogressive with respect to the integrity of Judeism as a viable faith and appear
to explicitly deny to Judaiem any salvific status. The Jewish "no" to Jesus is cited
only as a "sad fact" which led to the "rupture" between "Judaism and the young Church.”
The implicit message is that the separation between these two movement is the "fault"
of the Jews. No mention of any possible Christian role in the historic divergence

is made. Israel's "unbelief" is held up as the sole cause of the parting of the ways.

The discussion of Jesus' execution merely invokes Nostra Aetate and Trent

as caufions against assigning blame to all Jews without distinction. The Gospels them-

selves are quite vivid and historicizing in this regard. Some mention of the political
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sit¥ation of the time; of Roman oppression; of the dubious status of the priestly

Sanhedrin, etc. is required. To do less is to invite a return to ancient miscon-
. ceptions.

The conclusions call for "objectivity" iﬁ.teachfng_about Jews and Judaism.
We content that there is little of objective teaching in the Notes. .Judaism is de-
fined, not in terms df'its own se1f—understanding of its religious experience and
history but only in terms of Chrfstian categories, which-we regret to say -- strike

us as paternalistic.

In summaty, the Notes offer 11tt]e specific information to help catech1sts
and preachersunderstand contemporary Jews and Judaism or overcome the prevalent
"painful 1gnorance", Your eminence could he1p to counter the potential negative
reception of the Notes by anﬁdunéing-that such information should be sought and
welcomed by Catholics in dia1ogue with Jews. Otherwise, we fear this document may
be perceived as-a step_backward in Catholic-déwish relations which may undermine
the gains we have achieved through dialogue, joint study and joint aétion in recent

years.
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The Process: There is little doubt that much of

the controversy surrounding the NOTES could have been
avoided if more extensive -iiiiiiiéiigf'had preceded
their release. The Commissiqn for Religious Relations
with Jews did seek the opinion of qualified Catholic
experts in the dialogue, including groups such as the
American Bishops' Secretariat Advisory Committee. But

- —

there was no opportunity for Jewish groups to respond

to the text until ten days prior to the issuance of the
NOTES. This was unfortunate for confidence-building in
the dialogue. It also helped to produce a sense of re-
gression in the Jewish community in view of the exten-
e y
sive opportunity for pre-publication commentary accorded
it at the time of the 1975 Vatican Guidelines. There is
e — .
no question here of Jewish asking for a veto over a
Catholic document. But if the Church is to take seri-
ously one of the cardinal principles of the 1975

Guidelines--Christians must come to understand Jews

as they define themselves--it is imperative that

—

the Jewish community have the chance to comment on

~definitions of Jewish existence in ecclesial documents
before they are released to the church at large. This

is not to imply that the interpretations of Judaism
presented in Catholic documents will fully mesh with

Jewish self-understanndings. There are fundamental

—
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theological differences between our two faith communi-

ties that will condition the way in which Catholics
understand Judaism as opposeﬁ to Jewish self-understanding
(and vice-versa). But we have an obligation to listen to
Jewish reaction to the way we officially present the
meaning of the People Israel to the Catholic faithful.

It also should be clear, as Cardinal Bernardin of Chi-

o
cago insisted in an address to the American Jewish Com-.

mittee last November, that Jews in no sense need Chris-
—_—
for their faith perspective. But

tian ;porobation

because it is virtually impossible for the church to
define itself without reference to Judaism--"Christi-
anitf and Judaism (are) "linked together at the very
level of their identity'(NOTES 1:Z)--and because

prejudicial definitions of Judaism by the church in

the past have caused so much suffering and death for

Jews we have an obligation to dialogue with responsible
T
Jewish spokespersons early on in our theological for-

mulations in this area.

£
In all fairness, however, the responsibility for the
present tension cannot be placed solely on Vatican of-

ficials. The official Jewish responses were overly

guick and did not seek further explanations from

Catholic officials nor incorporate some of the added

comments of Msgr. Jorge Mejia, Sécretary of the Vatican
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Commission, which were published together with .the
NOTES. Hopefully both communities have learned a
— valuable lesson from this experience. Failure to
adequately consult and the resort to interfaith
discussion through media releases will poison the
— relationship. We both become victims of outside
forces such as headline writers who distorted both
the reactions of the International Jewish Liasion
Committee and individual Jewish spokespersons such
— as Geoffrey'Wigoder (far more negative than the
statements themselves) as well as the official -

U.S. Catholic Conference release (far too positive).

These headlines created a sense of polarization

between Catholicg and Jews over the NOTES that

was not fully warranted by the statements them;

selves which were generally far more nuanced in pin-
= pointing positive advances as well as problematical

areas. If the dialogue has achieved a certain
level of maturity, as I think it has, it will

be able to work through the current tension. My
fervant hope is that will come about. Neither:cém—

—munity can gain by a new retreat to isolationism.

One crucial lesson for the future in my judgment is
the need for the Vatican to take more seriously the
reflections of American Catholic leaders on the

church-synagogue relationship. This is not a call
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_for-an American Cathdlic veto over such documents,
Obviously the Vatican must address‘the world church.

ﬁut in this particular issue American Catholic leaders
because of their contacts with the largest Jewish com-
munity in the world have a special contribution to make.
Certainly this was true with respect-to the very passage
of NOSTRA AETATE at Vatican II. If the views expressed

by the Advisory Committee of the U.S. Secretariat for

Catholic=Jewis i fter considering the preli-

minary draft had been used more constructively in re- -

vising the NOTES (especially section II on the link

between the 01d .and New Testaments) mggzﬁzi_;he pro-

‘blems with the current text could have been avoided.
[ e

The Text: Most of the NOTES genuinely advance
.official Catholic teaching regarding the Jewish
People past and presént. It is true that individual
authors may have MOVEC beyond this text. But

an official church_document'must convey a consensus
- and not merely the thinking of a single expert. As
a consensuslstatement it advances many poiﬂts beyond
NOSTRA AETATE and the 1975 Guidelines. Also, it

' must be understood, especially by the Jewish com-

'munity, that this is not a final statement on

B—

the nature of the church-synagogue relationship

viewed theologically. There ié’nofhing about this
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y

~—————

—_—

5
document that prevents critique of its approach to
stating this relationship or forecloses the develop-

ment of alternate theological models such as those

proposed by Franz Mussner or myself.

The NOTES are éspecially  good in positing a close

rglationship between(?ggus and the PhéiiiEEE:Zonly

mentioned in a footnote in the 1975 Guidelines), in

insisting on the permanent value of the Hebrew Scrip-

tures for Christian faith expression--to take only

the New Testament as the basis of Catholic faith is

to take a truncated version of Jesus' message--—,

in clearly condemning antisemitism and endorsing

Holocaust educational programs in Catholic insti-

tutions, and in at least opening up the question

—

fof Catholics of the religious dimensions of the

State of Israel. The NOTES also strongly insist that
il _

an understanding of Judaism by Catholic ‘€tudents must

be seen as a central priority for the church's
catechesis and not merely an addendum. ¥

—

Turning to the negative aspects of the NOTES, we can

say at the outset that on sober reflection they pro-

bably are outweighed by the genuine advances. There

i

was surely insufficient attention given to the removal

of the historic deicide charge by Vatican II. Perhaps

the authors felt that Catholic educators would assume
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that these.NbTES must be used in connection with
NOSTRA AETATE and the 1975 Guidlines. While such
an assumption.might be_vaiiﬂ, it would have been
useful to emphasi:ze for-Cétholic.educators the |

— centrality of this issue. More(might also have

been said regarding the Holocaust, particularly the need

L= e,

of accuratély assessing the implications of this

event for the Church. Msgr. Mejia's remarks

at the press conference were constructive in
this regard. = It is-unfortunate there was not
‘the foresighf to inﬁlude thesé'remarks within

. j : :
the text itself. Tﬁe likelihood of these clari-
‘fying remarks Becoming separated from -the text
is éreat. .
.Without question the most '‘problematic aspect of

the'NOTES has to do with the theological context

 within which the basic Jewish-Christian relation-

ship is discussed. This primarily occurs in Sec-

‘tion II, but certain statements in Sections I &

ITI are relevant to the discussion. The fundamental

——

flaw in the NOTES'approath to the question lies in

sgiectibn of the typological approach to the Hebrew

—

Scriptures-New Testament nexus. The failure to dis-

cuss other theological frameworks leaves the impres-

sion, intended or not, that this is somehow the best

——and/or official framework to be used by Catholics

iy
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in dealing with the issue. Exclusive use of this
framework was strongly criticized by the NCCB Sec=
- retariat Advisory Committee in its response to the
initial draft of the NOTES. The Scripture scholars

on the Committee in particular objected to the domi-

nance in the document of an interpretative model that

had been widely discarded by their 6011eagues. The

e ————

Committee also pointed out that virtually no major

Catholic systematic theologian writing on Christo-

— logy today employs such a typological appfoach anymore,
ﬁ;;refably this advice was not heeded in revisions of
the NOTES, except to'acknowiedge that typology was

sy contrbversial in some circles. I am not suggesting
ﬁhat the NdTES should have endorsed some other model
as their exclusive framework. There is no consensus
model. .But there might have been some acknowledgement
that other frameworks such as Mussner's distinction

between é;;;;EE\?nd(g;; Christology/or my distinction

" between "Fulfillment of Messianic Prophecies Christology"
R -2

and Incarnational Christology are being discussed. All
—_—

of these are based on a recognition of multiple Chris-

tological approaches in New Testament and early church,

I am not suggesting that the Typelczgical model should

have been ignored. By no means. It certainly was a

//,_domlnant approach to thg theology of the Christian-
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Jewish relationship for a very long time. It continues

to be prevalent in the Catholic liturgy, especially during

the crucial seasons of Advent and Lent. Hence it needs a
a thorough airing. Its use in the NOTES may in the end
prove beneficial in producing such a discussion. I for

one believe it is fundamentally inadequate as a starting

point., One clear-conclusion of this posigg;g“?s the con-
viction of thg need for major structural reform in the
Advent and Lenten ;iturgies. But I understand this

will be a long-term pfocess, for we will be touching

upon the very nerve-center of Catholic belief. Super-

——

ficial approaches in this regard, as. the NOTES cor-

rectly warn;.will get ué nowhere. But to give the NOTES
their due, they do push the typological approach in as
constructive a direction as it will allow and caution
againét ﬁsing it to justify any “diSplacément" theology

of Judgism.

Let me comment at this point on a several specific points.
~The first is a relatively simple one. It concerns the

usé of the term "sad" to describe the original Jewish

-"no" to Jesus. While it seems nothing especially nega-

tive was intended by this term (on the contrary it was
meant to reaffirm the close, perpetual bond between Israel
and the Church), it carries certain overtones of basic

Jewish unfaithfulness (and hence the need for
N
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proéelytizing of Jews) that quickly, raise Jewish an-

tennae. Problems here could have been avoided if
the consultation process were better. Certainly the
intended message could have been communicated in a

less controversial way.

The description of the centrality of Christ for re-
demption in,thé Christian féith perspective is also
not ﬁandled as well as it might. The tone in some
paragraphs (eépecially 1:7) seems unduly hard with
little to talk about in a dialogue on the matter.
What is lacking here is the exp:ession of some
spirit of rethinking Christian exﬁressiqn'and com=-
munication in tﬁis regard that was so positively
strikiﬁg to both Catholics and Jews in the paper

on dialogue presented by Tomaso Federici

to thé official Vatican—J;:I;E-Egzg;Ezgzggal-Dia-
logue some years ago. It is a shame that none of
the tone and content of that paper seems to have
pénetrated the NOTES. We cannot pretend that the
;remendously.enhanced'understanding-of Judaism and
its positive infiuencecnjesus and'ﬁhe_early.chufch,
which the NOTES affirm so strongly in other sec-

tionsJWill-not impact on the basic statement of

the theological relationship between Judaism and

— -

Chfistianity. Yet this is the reality that the
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NOTES fail to confront cleafiy. .Are B feW Hder-
standings of .Judaism central or secondary to our state-
ment of basic Chriétian'faith? Federici and I would
say central. The NOTES seem ambiguous. In some para-
graphs the implicit answef.seems YES; in others NO.
Further clarification of this is necessary in fairness
to the Jewish partners in the dialogue (where does the

. church really stand?) and to the educators who must try

to create new curricula based on these NOTES.

The statements in the NOTES which seem to portray

Judaism's basic vocation as preparing the way for
¥ K & e

Christ are most unfortunate. They really seem to

clash with the spirit of the rest of the document.
INo doubf'a'legitimate Christian point was trying

to be made: in some ways Jesus does push basic'.
Jewish beliefs, especially those of the Pharisees,
to conclusions beyond boundaries acceptable to

“most Jeﬁs of the period (and subsequently). But

the impressioq given by these descriptions of the
Jewish vocation is that Judaism has little permanent

i . ——
‘value that extends beyond the Christ Event. This

will tend to close Christian awéreness'to the dis-
tinct teachings of the Jewish tradition which were
not explicitly incorporated by the New Testament

but which are part of the overall Christian
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biblical legacy. Msgr. John Oesterreicher makes this:
point well in his published critique of the NOTES (cf.

THE CHICAGO CATHOLIC, 12-19 July, 1985, p. 9)

A word also needs to bé said about the Jewish criticism
of the NOTES' section on Igraell More might have been
.said, aﬂ&.it might have been said better. But in the
“evolution of official Catholic statements thg NOTES
represent a small step foreward, not backward, as some
'of the Jewish critics have charged., There is explicit
acknowledgement of the need for Catholic students to
come to underétand,something of Jewish religious attach-
~ment to the State of Israel. No previous Vatican docu-
ment haS'sa;d'as much. The contention by Geoffrey
Wigoder in_the Jeruéalem POST-(Inte;natiohal Edition,

f6 Juiy 1985, p. 13) and by thg Jewish Council in Is-
raél on Interreligious Consﬁltations whose Chairperson
.is the respected Porofessor R.Z.J. Werblowsky that the
reason for the NOTES  rejection”of the continuing
religious sigpificance of Ierel is based on the notion
of the "new covenant" erasingiihe promises of the old

is not accurate. True such a conclusion has been

coﬁmOn in previous Christién teaching. But ultimately
the chufch,leven if.it rejects such a theologf as 1

am convinced the signers of this documnent do, must

protect the notion of the universal presence of God
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e

~as a result of the Christ Event. This-theology must

be stated in a way that does not displace Judaism as
a.salvifid religion or leave no room whatsoever for
the méintenance of the traditional Jewish religious
land tradition. How to put all this tdgéther remains
a problem for even the best intentioned of Christian
theologians including myself. At this éoing I must
be candid and say I am.convinced “_N . that -

after the Incarnatlon ‘the theologlcal 51gn1f1cance

of the 1and of Israel remains the second most impor-

tant difference between Judaism and Christianity

(cf. Qy volume CHRIST IN TﬁE LIGHT OF THE CHRIS=-
TIAN-JEWISH DIALOGUE, pp. 127-133). Some Christian
colleagues in the dialogue such as Paul Van Buren

= : -‘_‘_-_‘_-_‘_-__"—-—-—-u.__.
and Edward Flannery have tried to convince me

otherwise. But for the moment I am not prepared to
basically alter my view on this point. Let me add
that after extensive reading of Jewish materials on
the topic the Jewish world likewise seems infa state
of some confusion on the issue hthh nelther the
Israeli Counc11 statement nor Wigoder ackno&iedge
clearly enough. It almost seems the Jewish leader-
ship is asking for an unqualified affirmation from
the Church on-an issue that remains hotly debated both
in Israel and the Diaspora, But it is a subject that
needs intensive discussion in the dialogue and among

Christian scholars and educatorsr Also, while the
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discussion continues, there is no reason fbr-the Vatican .nect
to upgrade its diplomatic recognition of Israel to the

level of formal exchange of &mbassadors.

A Postscript: ' This controversy over the NOTES

now requires an additional step from the Jewish side
'in-the‘dialogue. It is the attempt to create a con-

'égnsus statement by the International Jewish Liasion

" on whether Christianity in any way represents a cove-

‘nantal moment from the Jewish faith pérspective.

Iithink £F 18 vial Lor the Jewish groﬁﬁ o have sowe
concrete eiperience in writing a Ccnsensus document
of this kind so that'thére might be better apprecia-
tion\of Ghe dif S EEMEnvolved sher any official

Christian body attempts it, Also, Jews cannot con-

inue critiquing the Church's'theological approach

to JudaiSh without an ‘equal opportunity for Christians
[ : . '
to do the same with a Jewish statement.

"

L3630



Taking Stock of the "Notes"
by
Judith H. Banki and

Alan Mittleman

On June 24, 1985 -- 20 years after the historic conciliar "Declaration on

the Relations of the Church to Non-Christian Religions" (Nostra Aetate) -- the

Vatican issued a set of "Notes on thé correct way to present the Jews and
Judaism in preaching and catéchesis in the Roman Catholic Church." Imﬁediately,
the Nofés drew sharp criticism from leading Jewish organizations. Their
reception was accompanied by acute disappointment. Why did the Jewish leaders

react in so critical a manner? An educated reader of June 25's New York Times,

noting that the Vatican statement emphasizes the "Jewish roots of Christianity,"

condemns anti-Semitism and calls for "objectiwvity, justice and tolerance" might

well have asked, "What in the world do the Jews want?"

.wﬁat, indeed? The question can only be answered by understanding both the
long and potent tradition of Christian antisemitism and the progress made in
recent decades in confronting and correcting the teachings which fed that
tradition. After World ﬁar II, provocative theological works by the Jewish
scholar Jules Isaac and by Catholics such as Paul Demann set the stage for a
searching reconsideration of fundamental issues. The 1950s and 1?605 saw the |
undertaking, through the initiative of the American Je#ish Committee, of

landmark Protestant and Catholic textbook "self-studies" in the United States



and Europe which QOcumented the extent of anti-Jewish prejudice in'teaching

—

materials was documented. The co_nsolidatiori of these trends into a directed

international movement for change in Catholic-Jewish relations occurred during

the Second Vatican Council.

The Council set forth the great themes of a new encounter between

Catholics, indeed between all Christians, and Jews. Nostra Aetate affirms that

"Abraham's stock" and the "people of the New Covenant" are not strangers to one
another, rather they are linked by a m&sterious "spiritual bond.“ The Church
continually "draws sustgnancé“ from the root that is the people Israel. Given
this abiding linkage; this common "spiritual ﬁatrimoéy," the Council urged that
"mutual respect and understand;hg" prevail. It envisioned that such respect
would flow from joint biblical and theological studies and "brotherly dia-
logues."

The Council laid out some principles which greatly facilitated the pursuit
of these goals. First, it clearéd away a major impediment to "mutual respect"”
by affirming that the death of Jesus “cannot be blamed upon all the Jews then
living, without distinction, nor upon the Jews of today." "The Jews should not
be presented as rejected or cursed by God..." In one decisive sweep, the
Council rejected the pernicious, misconcejved accusation of deicide, which led,
more than any other misconception, to Christendom's legacy of fratricide.

The Council also took note of the Jewishness of Jesus and the founders of
early Christianity. The attention to the Jewish foundations of the Church - a
fact too easily obscured in the course of history -- provided a fertile subject

matter for the joint scholarly ventures recommended by the Council.



These wete'auspiciqus beginnings. Although Nostra Aetate was significantly
weaker in ité'final text than in earlier drafts, it nevertheless enabled a
pnobess which has forged a new Catholic tradition vis a vié Jews and Judaism, a
~turning away from centuries-old teachingslof hostility and contempt. The tender
shoofs of this of this new tradition have emerged from dialogues, coﬁferences
and scho;arly studies, and have been nourished 5y networks of ongoing‘communi—
cation. Its fruits-afe evident .in powérful-declarations of national episcopal

conferences which surpass Nostra Aetate in empathy and historical sensitivity.

Nostra Aetate deplored antisemitism and urged respect. See how much

further the various bishops conferences have taken these foundational concepts:

"The Jew deserves our attention, éur esteem and often our admiration, sometimes
our fraternal criticism but always our love. It is in this love that we have
perhaps failed him the most, and here the Christian conscience is the most
culpable... Christians should at all times respect the Jew, regardless of his
way of being Jewish. They must try to understand him as he understands himself
instead of judging him by their own categories of thought." (French bishops,
1973); "Reviewing the past, we must confirm with regret that an often faulty and
hard-hearted pfesentation.of Judaism led to a wrong attitude of Christians
toward Jews. Hence, great care must be taken...to offer a correct interpreta-
tion of Jewish self-understanding." (Swiss bishops, 1974); "One of the most
hopeful developménts in our time...has been the decline of the old anti-Judaism
and the reformulation of Christian theological expositions of Judaism along more

constructive lines.... Nostra Aetate was a new beginning in Catholic-Jewish

relations, and as with all beginnings we are faced with the task of revising
some traditional understandings and judgments." (U.S. bishops, 1975); "Apart

from some admirable efforts by individuals and groups, most of us during the




time of National Socialism formed a church community preoccupied with the threat
to our own institutions. We turned our backs to this persecuted Jewish people
and were silent about the crimes perpetrated on Jews and Judaism...The honesty
of ouf intention to renew oUrselyeé depends on the admissioﬁ of this guilt...On
our church falis the special'obligation of.improving the taintgd relationship
between the Church ag a whole and the Jewish people and its religion." (German
bishops, 1976); "In what concerns the land of. Israel, it is well to remember
that, as the frﬁit of his promise, God gave the ancient land of Canaan to
Abraham and his descendents..... We must recognize the rights of the Jews to caim _
political existence in their country of origin, without letting that create
injustice or violence for other'peoples. For the Jewish people these rights
become a reality'in the existence of the State of Israel. We should emphasize,
finally, the eschatological expectation which...awakens as much in Jews as in
Christians the consciousness of being on the march, like the people who came
forth from Egypt...." (Brazilian bishops, 1983.)

Obviously, one cannot do justice to the ﬁepth and range of these disparate
statements, forged over the course of almost twenty years, but taken together,
they reflect trends enormously hearteniné to Jews: a genuine expfession of
respect and esteem for Jews and Judaism, a call for Christians to listen to how
Jews define themselves, an admission of the anti-Judaic legacy of Christian
theology and a commitment to reformulations, a call for Catholics to understand
Jewish attachment to the State of Israel and the religious signifidance of
Israel for Jews (while not necessarily accepting these positions as their own)
and a vision of Catholics and Jews as two pilgrim peoples "on the march." Added
to this impressive roster of progress, at least two study_papers, probing

theological aspects of Catholic-Jewish relations, suggested that the Church



should ahandon efforts to convert Jews. Thus, a 1973 study paper of the National
Cétholic Commission.for Relations with the Jews, Belgium, declared: "To insist
that the Church has taken the place of the Jewish people as salvific institution
is a facile interpretation.... The Jewish people is the true relative of the
Church, not herlrival or a mindrity to be assimilated." A 1977 Vatican study
paper by Professor Thomasso Frederici also renounced proselytization and spelled
out the Church's commitment to dialogue. These study papers were not doctrinally
authoritative, but they seemed to point to the direction in which Catholic
theological thought was developing.

Against this background, and on the basis of their own experience in
Catholic-Jewish Qialogue, Jews had every reason to expect that the Vatiéan
"Notes" w0uid be an unambigious step forward toward mutual recognition as well
‘as mutual ésteem. Indeed, the "Notes" do make several steps inlthe rigﬁt
direction, but-they also appear to take more than a few Steps backward. |

Introduced by a brief quotation from the Pope's 1982 address to specialists

in Catholic-Jewish relations and pertinent excerpts from Nostra Aetate and the

1975 Vatican Guidelines, the Notes are divided into six thematic sections: 1.
Religious Teaching and Judaism; II. Relations Between the 0ld and New Testa-
ments; III. Jewish Roots of éhristianity; IV. The Jews in the New Testament; V.
The Liturgy; VI. Judaism and Christianity'in History. A brief conclusion
follows. The document is signed by Cardinal Johannes Willebrands, Rev. Pierre
Duprey and Msgr. Jorge Mejia, respectively, presideht, yice-presldent and
secretary of the Vatican Commission on Religious Relations with the Jews.

One of the considerable frustrations in evaluating this document lies in
its schizoid nature. Positive and, from a Jewish perspective, progressive

affirmations in one section are undercut by regressive formulations in other



sections. Indeed, sometimes the same theme is handled in vastly different ways.
Inherently contradictory theological views of Judaism are papered -over by
expressions of noble intention. Speculation as.to How thé Notes were formu-.
lated, edited and finalized is, perhaps, fruitlesé, but the document aﬁpears to
reflect a tug-of-war between two incompatible mind-sets towards Jews.

On fhe positive side, the "Notes" affirm that "the Jews and Judaism should
not occupy an occasional and marginai place in catechesis: Their presence there
is essential and should be organically integrated." This "presence" is not that
of a relic: Jews are a "still living reality," whose permanence in history,
"accompanied by a continuous, spiritual fecundity," is "a sign to be interpreted
within God's design." The acknowledgement of the vital, faithful existence of
the Jews from antiquity to modern times is an important corrective to earlier
teachings.

The section on the Jewish roots of Christianity should be part;cularly
helpful to teachers and preachers. The "Notes" describe formative Judaism as a
rich, diversified religion within which Jesus' life and work find a natural
home. The historical record is sét'straight on the much maligned Pﬁarisees.
Beliefs and practices which Desus and Paul shared with the ﬁharisees are
specified in detail. If Jesus is severe toward them, "it is because he is
closer to them than to other contemporary Jewish groups." The "Notes" make
plain that many of the anti-Jewish references of the Gospels 'have their
historical context in conflicts between the nascent church and the Jewish
community... long after the time of Jesus." Without doubt, this framework is a
valuable step forward in Catholic-Jewish relations. Although these themes

appear in earlier documents, the "Notes" develop them in an-intensive and

heuristic way.



What is given by one hand, however, is taken back by the other. Almost
'every attempt in the "Notes" to provide some independent theological space for
Jews and Judaiﬁm is countered by the reassertion of an orthodoxy with which the
ﬁew insights are ;ncompatible. Thus, in one section, "the permanence of Israel"
is providential ("a sign to be interpreted within God's design"); in another,
"Chufch and Judaism cannot then be seen as two parallel ways of salvation and
the church must witness to Christ as the redeemer of all..." While ancient
Judaism was a vital religion frqm which Jesus did not distance himself, "the
definitive meaning of the election of Israel does not become clear except in the
light of the complete fulfillment (Rﬁm. 9-11)..." The "Notes" clearly assert
thgt Israel "remains a chosen people." But if .one searches them to find in what
Jewish chosenness consists, only one explicit reason is given: "to prepare the
coming of Christ...notwithstanding their difficulty in recognizing in him their
Messiah." (Much evidence of good will in the "Notes" notwithstanding, this
prepératory function is the oﬁly reason explicity given for Catholics "to
appreciate and love" Jews.) Reflective of the same approach, the complex
parting of the ways between the young Church and the Jews is reduced to a simple
"sad fact": the failure of Jews to believe in Jesus, “
In one section, Jewish and Christian liturgical practices are compared in a
balanced and objective manner: "Christians and Jews celebrate the Passover: the
Jews the historic Passover looking toward the future; the Christians, the
Passover accomplished in the death and resurrection of Christ..." Fair enough.
In another section, however, '"'the Exodus...represents an experience of salvation

and liberation that is not complete in itself.... Salvation and liberation are



already accomplished in Christ and gradually realized by the sacraments in the
church." 1Is this a statement that transmits Jewish self-understanding to
Catholics?

After stating that Jews should "define themselves in the light of their
own religious experlence,althe "Notes" immediately proceed to define the Jews in
the light of traditional categories (e.g. promise and fulfillment) which tie
Judaism to a procrusteén bed of theological suppositions. By implication
Judaism is presented as a failed religion. Judaism fails to save its adher-
ents, fails to understand its scriptures, fails to accept its messiah. Its
central and formative events (e.g. the Exodus) are incomplete. These manifesta-
tions of supersessionism subvert the intention of the "Notes" tﬁ learn and teach.
how the Jews defing themselQes -and reflect a strong triumphalist cast. It is no
wonder that Jews expressed disappointment with the document.

What is most disappointing about the "Notes" is precisely their failure to
convey to Catholics "those essential traits" by which the Jews define them-
selves. The two great orienting events of modern Jewish experience -- the
Holocaust and the creation of the State of Israel -- are given short shrift. The
"Notes" appear to empty both events of a possible religious meaning for
Christians. Moreover, what is uﬁique to Judaism and to Jewish experience tends
to get smothered by the "Notes" under the blanket of our "common spiritual
patrimony.” In an otherwise excellent passage calling for cooperation in the
pursuit of social_justice, human rights and international reconciliation, Jews’
and Christians are said to have "one same memory and one common hope in him who

is master of history." Without prejudice to whatever we may share in hope, Jews



I-.ft'

have é very different memory'from Catholics. As Rev. Edward Flannery has said,
Jews have learnt by heart those pages which Christians have torn from their
history books.

These substantive problems aside, what probably most distressed the Jewish
partners-in-dialogue with the Vatican commission was the lack of an opportunity
to respond to the "Notes" prior to their publication. Not all, but many of the
objections to the documeﬁt might have been resolved had there been such.consul-
tation. In an attempt to calm troubled waters, Msﬁr. Mejia iésued a press
statement concurrently with the publication of the "Notes." He specifically
denied that the "Notes" intend to depiqt the Jewish people as superseded. "Of
course, they can and should" ... "draw salvific gifts from their own tradi-
tions." In an empathetic and forthright statement on the Holocaust, he noted
ifs significance for Christians as well as for Jews. These clarifications are
helpful; it's a pity they weren't part of the original document. |

" How will the "Notes" affect the progress of Catholic-Jewish relafions? As
with previous documents, much will depend on how they are implemented. Clearly,

they provide rich opportunities for new advances in education and new insights

-in preaching. Do they also, as some Jews fear, represent a retreat to a

pre-Vatican II theology ofIJews and Judaism? The latter would seem unlikely in
the light of two decades of scholarly advance and human interaction, but there
are enough suggestions toward doctrinal retrenchment in the "Notes" to justify
Jewish concern. |

D002- (IAD-2)
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JUKE 21, 1985

FOER RELEASE: [MONDAY, JUNE 24, 1985

HEW YORK
JEVISH GROUPS QUERY VATICAN

ECSCEESsCERTCTECEETSCSnNOoONSEODEEDE

THE INTERNATIONAL JEWISH COMMITTEE ON INTERRELIGIOUS CONSULTATIONS
(1JCI1C) TODAY EXPRESSED ITS DISAPPOINTMENT OVER WHAT WE PERCEIVE
TO BE THE REGRESSIVE SPIRIT AND FORMULATIONS ABOUT JEWS, JUDAISHM,
THE NAZI HOLOCAUST, AND THE MEANING OF ISRAEL IN JUST=ISSUED
g§¥égku NOTES ON JEWS AND JUDAISM ON CATHOL IC PRE&CHING AND

HESIS, ;

THE VATICAN ''NOTES ON THE CORRECT WAY TO PRESENT THE JEWS AND
JUDAISM IN PREACHING AND CATECHESIS IN THE ROMAN CATHOLIC CHURCH''
WERE PREPARED BY THE COMMISSION OF THE HOLY SEE FOR RELIGIOUS
RELATIONS WITH THE JEWS, WHOSE PRESIDENT 1S HIS EMINENCE JOHANNES
CARDINAL WILLEBRANDS OF THE NETHERLANDS. THE °'°NOTES'' WERE '

;gDLIgHED TODAY IH THE OFFICIAL VATICAN DAILY, °*'L'OSSERVATORE
llAN a"

THE 1JCIC NEFBER AGENCIES ARE THE .

AHERICAN JEWISH COMMITTEE, THE ANTI-DEFAMATION LEAGUE OF B'NAI
B3'RITH, THE ISRAEL INTERFA I TH COMMITTEE, S5THE SYNAGOGUE COUNCIL
OF AMERICAN AND THE WORLD JEWISH CDNGRESS.

IJCIC SAID THAT WHILE THERE IS MUCH OF VALUE IN THE NOTES, CERTAIN
OF THE FORMULATIONS REPRESENT A RETREAT FROM EARLIER CATHOLIC
STATEMENTS SUCH AS THE 1975 VATICAN GUIDELINES AND THE DECLARATIONS
OF THE FRENCH, WEST GERMAN, SRAZILFIAN AND UNITED STATES BISHOPS®
COMFERENCES. - RABBI HORDECAI WAXMAN, CHAIRMAN OF 1JCIC, SAID

THAT HE HAD EARL!ER SENT A TELEGRAM TO CARDINAL HILLEBRANDS

SIGNED BY ALL THE MEMBER AGENCIES OF 1JCIC, WHICH IN A QUERY ING
TOWE HAD SOUGHT CLARIFICATIONL AND CONSULT#TIDN ON THE NOTES.

Ai»ONG THE POSITIVE FEATURES OF THE NOTES, THE 1JCIC SPECIFIED
THE FCLLOWINGs THE SECTIONS ON THE JEWISH ROOTS OF CHRISTIANITY,
THE JEWS IN THE NEW TESTAMENT, THE LITURGY, AND JUDAISM AND
CARISTIANITY IN HISTORY ARE, FOR THE MOST PART HELPFUL
CLARIFICATIONS WHICH ADDRESS AND CORRECT A NUHBER OF .
MISCOLCEPTIONS. SUCH SENSITIVE AREAS AS : THE HOSTILE
REFEREHCES TO THE JZwS IN THE NEW TESTAMENT, JESUS' RELATIONS
WITH THE PHARISEES, AND HIS AGREEMENT W!TH BASIC PHARASAIC
SELIEFS, ARE HANDLED IN SCHOLARLY FASHION AND WITH DELICACY.
THL COMMITHENT TO RELIGIOUS LIBERTY AND THE CONTINUING CONCERN
ALQUT ANTI-SEMITISM ARE REASSURING.



FOLITING OUT THAT THE NOTES QECLARE THAT *°*RESPECT FUKM IHE Vincnk
AE LE IS , 1S THE FUNDAMENTAL CONDITION OF DIALOGUE,'* THE 1JCIC
NOTED THAT THE DOCUEMNT #TSELF REFLECTS LITTLE RECOGN!TION OF

HOW JEWS CONCEIVE OF THEMSELVES.

ERVED THAT. THE HOLOCAUST AND THE CREATION OF THE STATE
6#C:EREEE ARE ABSOLUTELY CRUCIAL ASPECTS OF CONTEMPORARY JEWISH
EXISTENCE., THE NOTES, HOWEVER, ARE TOTALLY INADEQUATE IN PROVIDING
CATHOLICS WITH SUFFICIEYT GUIDEL INES ON HOW TO TEACH, PREACH,

AND UNDERSTAND THESE i4AJOR EVENTS THAT HAVE SO DECISIVELY SHAPED

THE WAY JEWS DEFINE THEMSELVES.

FARAGRAPH 25 1S A PARTICULARLY GLARING EXAMPLE OF THIE INADEQUACY.
THEWRE IT IS BALDLY STATED THAT THE EXISTENCE OF ISRAEL SHOULD NOT
ZC '"ENVISAGED' IN A RELIGIOUS PERSPECTIVE, BUT RATHER THE JEWISH
STATE #UST BE PERCEIVED BY 'COMMON PRINCIPLES OF iNTERNATIONAL
LAw.' EVEN WITHIN THIS NARROW FRAME OF REFERENCE, HOTHING 1S

SAID ABOUT ISRAEL'S RIGHT TO EXIST OR OF THE JUSTICE OF HER CAUSE.

MODERKN ISRAEL S EMPTIED OF ANY POSSIBLE RELIGIOUS SIGNIFICANCE
FOR CHRISTIANS, EVEN ISRAEL'S PROFOUND RELIGIOUS SIGNIFICANCE
FOR JEWS -=- SURELY THE PARAMOUNT FACT TO BE CONSIDERED IN ANY
DOCUMENT THAT PURPORTS TO INSTRUCT CHRISTIANS ABOUT JEWS AND
JUDAISH == 1S MENTIONED IN SUCH RECONDITE FASHION AS TO BE
UNRECOGNIZABLE. .

Jii_THE WAZI HOLOCAUST, THE 1JCIC SAID THAT EQUALLY GRIEVOUS IS
TRE VAGUE, PASSING AND ALMOST GRATUITOUS REFERENCE TO 'THE
EXTERMINATION DURING THE YEARS 1939-1945.' THE ABSENCE OF A
STRONG STATEMENT ON THE HOLOCAUST IS PARTICULARLY DISTURBING.

REGARDING THE TREATMENT OF JEWISH HISTORY AND TRADITIONS, THE

1JCIC STATED THAT THE NOTES Ali TO REMEDY 'A PAINFUL 1GNORANCE OF
THE HISTORY AND TRADITIONS OF JUDAISM.' HOWEVER, THEY DO NOT
REMEDY THAT 'PAIHFUL IGNORANCE', NEITHER JEWISH HISTORY NOR

JEWISH TRADITIONS ARE EXPLORED IN THE NOTES, OR EVEN REFERRED TO

AS HAVING INDEPENDENT VALUE. RATHER, THE HISTORY AND TRADITIONS OF
JUDAISH ARE APPROPRIATED BY THE CHURCH. THE ROLE OF BIBLICAL
ISRAEL IS SEEN ONLY AS PREPARTORY. (INDEED, THAT IS THE ONLY

REASON GIVEN FOR CATHOLICS TO 'APPRECIATE AND LOVE JEWS.')

Oil ANTI-SEMITISM, THE 1JCIC POINTED OUT THAT THE NOTES ALLUDE
TO THE 'NEGATIVE® RELATIONS BETWEEN JEWS AND CHRISTIANS FOR TwO
MILLENIA BUT OFFER NOTHING OF THIS HISTORY, HOW CAN JEWS AND
JUUAISM BE PRESENTED IN CATHOLIC TEACHING AND PREACHING WITHOUT
SOME ACKNOWLEDGEMENT OF THE HISTORICAL EXPRESStONS OF CHRISTIAN
Aii1740S1TY?

THE CONCLUSIONS CALL FOR "OBJECTIVITY' IN TEACHING ABOUT JEWS
AliD JUDAISH. 1JCIC SAID, WE CONTEND THAT THERE IS LITTLE OF
OIJECTIVE TEACHING IN THE NOTES. JUDAISM IS DEFINED, NOT IN
TERMS OF ITS Owl SELF-UNDERSTANDING OF ITS RELIGIOUS EXPERIENCE
AD HISTORY BUT OiLY IN TERMS OF CHRISTIAN CATEGORIES, WHICH

WE RFCRET TO SAY == STRIKE US AS TRIUNMPHALISTIC,

i 1TS COMCLUDING STATEMENT, 1JCIC DECLARED, THAT WwE BELIEVE
THIS DOCUMENT WILL BE PERCEIVED AS A STEP BACYHARD IN
CATHOLIC-JEWISH RELATIONS, AND THAT IT MAY UNDERMINE THE GAINS
vE HAVE ACHIEVED THROUGH'DIALOGUE, JOINT STUDY AND JOINT ACTION
I RECELT YEARS. FOR THIS REASOM, WE ARE ALL THE FORE DISMAYED
THAT = UHLIKE "NOSTRA ALTATE' ITSELF AND THE '1975 GUIDELINES®
== IT IS EEING PUBLISHED WITHOUT PRIOR CONSULTION WITH THE
JiwISH COMMUNITY.

-30-
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THE JEWISH COUNCIL IN ISRAEL ON INTERRELIGIOUS CONSULTATIONS
' P.0.B. 7739, 91077 Jerusalem . Tel. 635212

, ' _ sﬁ\_1385
2 PRESS RELEASE E}‘ 5

- ——— e e A

| _ June Eﬁ, 1965
] ‘ | . : Re.: 40.6.70.90,-10.5

The Vatican's Commission for Religious Relations with the Jews has today issued s statement
on how to present Jews and Judaism in the preaching and teaching of the Roman Catholic
Church. This is the third official Vatican document on the Jews - the first, published

at the end of the Vatican Council in 1965, repudiated the traditional teaching of the
guilt of the Jewish people for all times for the death of Jesus and paved the way to §
new ere in Catholic-Jewish reletionships. The second document, issued in I975, provided
.Guidelines for 1nterpret1ng the earlier document that were widely velcomed in Jewlsh

.clrcles. ;
The new document contains & number of positive features, such es its stress on the Jewigh
roots of Christianity and the Jewishness of Jesus and its denial of the traditionel
Christian negative view of the Pharisees. However, in other respects conservative views
are expressed. Judeism is not seen as a legitimate path to saJvatlon and Jews are said
to have been chosen by God to prepare the coming of Christ. Reference is made to the
Jews "preserving the memory of the land of their forefathers at the heart of the hope".
However, the existence of the State of Israel is not to be seen in & perspective which
is in itself religious "but in reference to the common principles of international law.”

In a letter to the Vatican, the Internationel Jewish Committee on Interreligious Consulta-
tions has recorded its disappointment with the regressive spirit of the document and its
formilations about Jews, Judaism, the Nazi Holocaust and the meaning of Israel.It feels
that Israel has been emptied of its content and significance to Jewish self-understanding
and regrets that no mention is made of its right to exist. It complains that Judaism is
defined only in Christian citegories and that the 2 000-year history of anti-Semitism

is igonored. The absence of & strong statement on the Holocaust is also regretted. The
Jewish Council in Israel on Interreligious Consultations, while welcoming certain positive
elements in the document, also feels that there are statements thet will not edvance

the Catholic-Jewish dialogue. While anti-Semitism is condemned, the inferiar position
agsigned to the Jews in the Divine design constitutes & theologicel barrier in the way

of true dialogue. It is also a disappointment that the significance of the living State

. of Israel in Jewish self-understanding has still not received recognition by the Catholic
Church. The Council regrets the failure to recognize that the document's affirmation

of the continuing status of the Jeéws as the Chosen People implies the continuing validity -
for Christians es vell as for Jews - of the Divine promiae of the Land to the Jews. Moreove:
even if only the "common principles of international law" are recognlzed, there should

be no reason for the Vaticen to withhold its full de Jure recognition from a State that
came into being following a U.N. decision to this effect. The Council earnestly hopes -
that the promise of improved relations, implicit in the earller documents will not be
nulleied by the most recent statement.

,Pror. R.2.J. Hbrblowaky, Cha;rman . Dr G. Wigoder, Acting Chairman and Reprecentatzve ;
on the Internatlonal Commlttee # Mr. Joseph Emanuel, Geperal Secretary. ki




- THE NEW YORK TIMES, TUESDAY, IUNE 25, 1985

Vatlcan Document Dlspleases Je\msh Groups

Special to The New York Thoes

ROME, June 24 — The Vatican
issued & document today on relations
hetweenChﬂsﬁnnsanﬂ.Jmlhmlm-

a
painful of the history and
traditions of Judaism,” the statement
said, “‘of which only negative aspects
andoﬂmceﬂmuueseemmfompan
of the stock ideas of many Christians.”
But the International Jewish Com-
mittee on Interreligious Consultations,
which includes leading Jewish organi-
zations, said the docmnent reflected a
“regressive spirit”’ and “little recogni-
tion of how Jews conceive of them-

The also said the Vatican
statement included only a ‘‘vague,
passing and almost tuitous refer-
ence” to the Nazi against the
Jews and dealt inadequately with the
religious significance of the state of Is-

rael.

Edgar M. Bronfman, president of the
Warld Jewish Congress, issued a state-
ment saying Jewish communities in 70
countries “would seek clarification
from the local bishops and local bish-

ops conferences” on ‘“‘the interpreta-
nm of the meaning” of the Vatican

used as guidelines or the teaching of
Roman Catholics a‘::ll:lout Jewsandlua:
t ism, took on particular Wnce
cause this year marks the anniver-
sary of the Second Vatican Concil’s
‘declaration on the Jewish peo'p!e
Vatican II's document, “Nostra Ae-
tate,” or “In Our Time,” was widely

ment in Catholic-Jewish relations. The
statement specifically declared that
the Jewish should not be held re-
spunslble for death of Jesus.
Throughout the year, Jewish leaders
have been meeting with church offi-
cials to discuss the meaning of the Vati-

lics and Jews should take to promote

guidelines.
The 12-page Vatican statement, to be :

hailed as marking a major improve-|

can II document and what steps Catho-'

dla.! Jewishympshavebeen
zntheehurchwu:ﬂdissuestga
ments going beyond ‘“Nostra Aetate”

in opposing anti-Semitism.

- ‘Begruding Heavy-Handedness® -
“We are concerned as much about

the music as about the actual com

tion of the text,” said Rabbi Marc
nenbaum, an official of the American
Jewish Committee who was a signer of
the international committee’s state-

ek t said, had ‘the obliga-
upmntlmm among
remains of anti-Semitism”*

Congress, the American Jewish Com-
mittee, the Anti-Defamation League of
zi'nai B.arxi):;lh't;lh: Israel Interfaith Com-

ttee Synagogue Council of
America

On Meaning of Israel
It said that while the Vatican state-
ma:lt contained ‘‘much of value,”” some
of “the formulations a re
treat from earlier Catholic state-
ments.”

three pomts the Vatican document's

treatment of the meaning of the state of

Israel, the Holocaust and treatment of

"thehlstoncaletpmsimsnfchﬂsﬂan
itism.”

On Israel, the Vatican statement said
Christians are “invited to understand
~this religious attachment” to the state.
an-\ 1t added: “‘The existence of the state of
Israel and its political options should
be envisaged not in a perspective which
is itself religious but in their reference
to the common principles of interma-
tional law.”

The committee’s statement said that
in this , “modern Israel is emp-
tied of any possible religious signifi-
cance for Christians” and that “noth-
ing is said about Israel’s right to exist
or the justice of her cause.”

The Vatican statement’s cnly men-
tion of the Holocaust was a sentence
saying, “Catechesis should on the other ,
hand help in understanding the mean- '
ing for Jews of the extermination dur-
ing the years 1839-1845, ‘and its cnnse-
quences.”

The Jewish organizations’ statemmt
said *‘the absence of a strong statement
on the Holocaust is particularly dis-
turbing'’ and called the reference in the
document ““vague, passing and almost
gratuitous,”

One of the signers of the Vatican
statement, Msgr. Jorge Mejia, vice
president of the Commission for Reli-
gious Relations with the Jews, read a
six-page statement at a8 pews confer-
ence today that appeared in parttobea

expressed by

{ response to the concerns

the Jewish groups.

On Israel, Monsignor Mejia said the
statement spoke of both “the land and
the s:g;e g}lsrael "’ He seemed to sug-
gest that this was a form of acceptance
or mﬁlmm He also spoke at length
of the Holcaust, saying the Vatican
statement was ssking Catholics to “‘un-
derstand how much such a tragedy, a
which is obviously ours as

‘Ihe.remshurgammtions statement | tragedy
expressed particular

well, has been decisive for the Jews."




Radio interview of Marcel Dubois

June 25, 1985

(Interviewer, Jerry Cheslow, Israel Radio)

- Father Marcel Dubois says that he, too, is disappointed with
the document in that it does not take into account the dynamic
dialogue which has been taking place between Jews and Christians
over the past ten years. However, he believes the intention '
of the document was positive and that Jewish leaders had expected
too much from the Vatican.

(Marcel Dubois)

This document is supposed to reach the Christian communities
everywhere in the world and it will be read in some anti-Semitic
countries, for instance some dioceses of Spain or South America,
and also, from a political point of view, it is very delicate
because there is a kind of reluctance about any kind of discussion
with the Jews in other countries.

(Interviewer)

Father Dubois acknowledges that the document treats Judaism as
inferior to Christianity. But he says that Jews must see progress

in the Vatican acknowledgment of their role on the way to Christianity
rather than the old Vatican view of Judaism as diametrically

opposed to the Church. Besides, says Dubois, every faith tries

to show that it has the spiritual truth.

(Marcel Dubois)

It is clear that this document is a Christian document and

so says we have the truth now: Jews were elected to prepare

the coming of the Messiah 'and to prepare the Gospel. From this
point of view, a Jew can receive that as a condemnation or a

mark of inferiority but if you pay attention to the text, we'll
see that there is a great respect for what I could call the
Vaticanity of Jewish faith. In other words, a Jew who is faithful
to his tradition is on the way to salvation.
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(Interviewer)

Father Dubois does not hide his disappointment that the text
did not move towards recognition of the State of Israel.

(Marcel Dubois)

I think that the text does not mention enough the fact that for

a Jew there is a link between the people and the land in the name
of the faith, that there is a religious component in link with the
land of Israel. I think that I agree that this paragraph is

not enough open-minded. _

-

(Interviewer)

Father Dubois believes that on many matters the text could

have been stronger, such as the significance of the Holocaust.
But, he says, the text is a step forward, a milestone on a very
painful, very difficult way towards better understandlng between

Jews and Christians.

/.
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June 26, 1985

TO: American Section

FROM: Frieda Lewis
Elan Steinberg

RE: Vatican Notes‘on Jeus

On June 24 the Vatican issued a set of guidelines (called 'Notes')
on the way to teach about Jews in the Roman Catholic Church.

« The document, although containing positive features, is troubling.

The International Jewish Committee on Interreligious Consuitations
(IJCIC), which acts as the Jewish liaison body to the Vatican,
formally reacted to the '"Notes' by expressing "disappointment

.at its regressive spirit and formulations about Jews, Judaism,

the Nazi Holocaust, and the meaning of Israel." The IJCIC member
agencies are the WJIC, the AJCommittee, B'nai B'rith/ADL, the Israel
Jewish Council for Interreligious Consultations, and the Synagogue
Council of America.

The member communities of the WJC in seventy countries are being
alerted to these 'Notes'-so that they may approach local Catholic
authorities in order that, where appropriate, they may express our
concerns as well as seek clarification from local Bishops and. Bishops'
Conferences on their interpretation of the meaning of the Vatican
guidelines. Accordingly, we are enclosing for your information:

- VNew York Times article, 'Vatican Document Displeases Jewish Groups"

- The response to the 'Notes' issued by IJCIC

' The enclosed material should serve as a good basis for approaches

to Catholic officials, which member organlzatlons of the American
Section might wish to undertake.

For those organizations which require it, we can make available
the twelve—page Vatican 'Notes.' '

Please advise us of the results of any conversations or meetings

on this subject so that they may be included in the analysis and
responses the WIC head office will receive from the Jewish communities
of other countries. -

enclosures

Member Organizations of the Americun Scction:

AMERICAN GATHERING OF JEWISH HOLOCAUST SURVIVORS; AMERICAN JEWISH CONGRESS; AMERICAN JEWISH LEAGUE FOR ISRAEL;
AMIT WOMEN: AMERICAN SEPHARDI FEDERATION; AMERICANS FOR PROGRESSIVE ISRAEL; ASSOCIATION OF REFORM ZIONISTS OF
AMERICA; B'NAI ZION; EMUNAH WOMEN OF AMERICA; FEDERATION OF POLISH JEWS; FEDERATION OF RECONSTRUCTIONIST CONGREGA-
TIONS AND HAVUROT; HADASSAH:; HERUT ZIONISTS OF AMERICA; HIAS; JEWISH NATIONAL FUND; LABOR ZIONIST ALLIANCE; MERCAZ;
NATIONAL FEDERATION OF TEMPLE SISTERHOODS; NORTH AMERICAN JEWISH STUDENTS' NETWORK; PIONEER WOMEN/NA' AMAT POALE

AGUDATH ISRAEL OF AMERICA;

RABBINICAL ASSEMBLY: P.LLIGIOUS ZIONISTS OF AMERICA: UNION OF AMERICAN HEBREW CONGREGA-

TIONS; UNION OF ORTHODOX JEWISH CONGREGATIONS OF AMERICA; UNITED SYNAGOGUE OF AMERICA; WOMEN'S LEAGUE FOR CONSER-
VATIVE JUDAISM; WORLD FEDERATION OF HUNGARIAN JEWS, U.S.A. DIVISION; ZIONIST ORGANIZATION OF AMERICA



AMERICAN SECRETARIAT:
Synagogue Councli of America
327 Lexington Avenue

New York, N.Y. 10016

. Tel.: (212) 686-B670

EUROPEAN SECRETARIAT:
World Jewish Congress
1 Rue de Varembe

© 1211 Geneve 20, Switzerland

Tel.: (022) 34 1325

CONSTITUTENT AGENCIES:
American Jewish Committee
165 East 56th Street

Mew York, N.Y. 10022

Anti-Defamation League—
B’nal B'rith

823 United Nations Plaza

New York, N.Y. 10017

- Israel Jewish Counclil for
Interreligious Consultations
12A Koresh Street, P.O.B. 2028
Jerusalem, Israel 91020

Synagogue Councll of America
--327 Lexington Avenue
New York, N.Y. 10016

World Jewish Congress
1 Park Avenue
Mew York, N.Y. 10016

]ﬂlﬂ:ﬂf:’é}ml Jewish Committce

on

. ]ﬂtérrq/g}yiaus Consultations

June 27, 1985

URGENT REMINDER.

The next meeting of IJCIC will take place on

MONDAY, JULY 1, 1985 at 12 noon (lunch will be
served) at the offices of the Synagogue Council

of America, 327 Lexington Avenue (entrance through
American-Israel Friendship Building corner 39th St.).

The AGENDA will include the following:

1.

Review of Vatican document "Notes on the Correct Way
to Present Jews and Judaism..."

. Telex toICardinal Jan Willebrands, June 19, 1985
Press Release '"Jews Query Vatican, June 21, 1985

. Press Coverage: NY TIMES (6/25); JTA (6/27); RNS (6/25)

- including statements issued by various groups

Preparation of official IJCIC response on 'Notes" to
be addressed to Cardinal Willebrands

a) from World Jewish Congress

b) from American Jewish Committee (several drafts)
c) from ADL - will be presented orally

Operating By-Laws of IJCIC (basic text)
a) proposal by ADL
b) other proposals not yet received

Interim Repoft from Dr. Eugene Brand (LWF)

. Reply received from Msgr.'Pietro Rosano, Rector,

Lateran University.
Miscel, items of unfinished business from previous meetings.

Rabbi Mordecai Waxman
Chairman

Dr. Leon A, Feldman
Consultant



2 Jire irgs

ST THE ISRAEL INTERFAITH ASSOCIATION

14 Radak St., P.0.B. 7739, J-M 91077, Tel: 635212

Dear Members and FPriends,
Please note that ouradiress (as of February 1983!!1) has changed.

The old address: The Israel Interfaith Committee, 12a Coresh st.,
P.0.B. 2028, J-M. : |

E&; nev address:

THE ISRAEL INTERFAITH ASSOCIATION, 14 Radak St., P.0.B. 7739,
91077 Jerusalem, Israel. Tel.: 635212,

Pieess.00ts. 150,08 shoRRS IR ERE. D8R8 08 4 ERE0ER2REZE2E0D

- PLEASE CORRECT YOUR MAILING LISTS ACCORDINGLY.
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~ THE OTTAWA MEETING OF EXPERTS .ON HUMAN
RIGHTS AND FUNDAMENTAL FREEDOMS

Policy Statement Delivered in the Bundestag by Hans-Dletrlch '
Genscher, Minister of Forelgn Affairs of the Federal Republlc
‘o1 Germany ‘

sThursday, June 27, 1985

The topic of today's debate concerns responsibility for the
individual in foreign policy. In our country, this subject
cannot be detached from the historical background. Develop-
ments in recent months have ‘again made it clear that other
nations, even though they are our friends today, are unable
to judge present-day occurrences here without recalling the
darkest era of our history when the rights of millions of
people were trampled underfoot.

Precisely for this reason our foreign policy must not be de-
void of values. This means that the Federal Republic of Ger-
many must at all times be a champion of human rights through-
out the world. A policy for human rights must start at home.
By the standards applied here, we must set a compelling exam-
ple for others. The more .our society is marked by freedom,
tolerance, equity and social Jjustice, the more credible our
commitment. to human rights will be to others. The development
of a free and democratic policy in the Federal Republic of
Germany in which respect for and protection of human dignity
and inalienable human rights have been made the supreme cri-
terion of all government action permits me to state the fol-
lowing: We have created the most liberal political .order that
Germany ever possessed. _

In all questlons of practical.politics, in our thoughts and
actions, we must accord priority to respect for human rights
and be second to none in this endeavor. This must be demon-
strated not least in our attitude towards foreigners living
in our country. Our attitude towards human- rights in other
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countries is only credible if we measure the rights of all
people everywhere in the world by the same standard. Human
rights policy must not be ideologically tainted, but must
apply to everyone irrespective of his or her sex, religion,
nationality or color. A credible human rights policy must cov=
er all aspects of human rights and not be confined to indi-
vidual ones, such as freedom of movement, notwithstanding the
importance of this right particularly here in divided Germany.
We must also ensure that individual freedoms are not subordi-
nated to economic and social rights. Conversely, we must not
create the impression that we do not take economic and social
rights seriously.

We have signed the two human rights covenants. We are commit-
ted to respect for all human rights. We do not need to shun
any comparison with the standards applied in countries that
invoke econoni: and social rights in particular. In the Third
World, where basic need and concern about sheer survival are
often experienced more directly than restrictions of civic
rights, we must not relax our commitment to the actual exer-
cise of economic and social rights.

A human rights policy must, if its moral claim is to be up-
held, refrain from adopting any selective approach or any
intentions of instrumentality. Human rights policy must not
degenerate into an ideological weapon. It must be of a glo-
bal nature and be clearly aimed at easing the practical situa-
tion of people by actually improving the conditions affecting
them. For this reason the Federal Government participates
actively in the efforts of the United Nations to improve the
human rights situation worldwide. Our proposals .for the pre-
vention of massive flows of refugees and the abolition of
capital punishment as well as our support for the efforts to
eradicate torture have set debates in motion which - we be-
lieve - will produce further progress on these questions of
such great 1mnortance to human dignity and the coexistence

of nations.

Our initiative against the taking of hostages was accepted as
a contribution to the United Nations' efforts towards codi-
fying international law and developing it further. In view

of the recent acts of terrorism against international air
traffic and the new instances of hostage-taking, the commit-
ment to human rights on the part of all civilized countries
must be reflected in solidarity and joint, resolute action
against such violence. This solidarity and action must not
stop at frontiers between politicai systems. We continue to
demand the creation of a United Nations court of human rights.

Not least at the opening of the CSCE follow-up meeting in

Madrid on November 13, 1980, I therefore urged - after cor-
respondence with alois Mertes, who then belonged to the op-
position party - all CSCE participants who had not yet done
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so to accept the provisions of the European Convention on
Human Rights and the rulings of the European Court of
Human Rights. : : :

If we pursue a credible human rights policy by the example
we set and. by complying with universal standards, we can
particularly effectively stand up for human rights in Cen-
tral and Eastern Europe and for the fate of Germans in

these states. These questions are closely connected with the
development of East-West relations. The fate of people in
the Communist countrieés of Europe is near to our hearts, but
it dees not lie. in our hands. We want to see the situation
of our fellow  German and European citizensimproved. But we
~know that their fate depends on the policies of the govern-
ments holding power in . those countries. Their situation can

be improved only if we act together with those governments
and not agalnst them.

We have no;rlght or means to interfere and determine the destlny
of individuals. However, we can and must strive to exercise
influence with aview to creating an environment which has a
favorable impact on the development towards respect for human
rights., Such a policy on our part must not be shortsichted, It
must certainly not be pursued with the aim of playing to the gal-
lery. It must not be pursued for the purpose of making a name

for oneself, but. to the benefit of those concerned. It must

serve not only the well-known, but also the many unknown people.

A practlcal human rlghts policy implies building an edifice

for East-West relations in which the humanitarian dimension
is a cornerstone. In such an edifice, the -interest of the coun-
tries concerned must be aroused to such an extent that they help
to erect and preserve the humanitarian pillar because they do
not want to Jeopardize the strength of the entire edifice. The
foundation-stones for such an edifice are to be found in the
CSCE process. The Helsinki Final Act, whose tenth anniversary
will be commemorated by political representatives on August 1,
1985, and which we intend to use to impart. fresh impetus, does
not require that we change the basic principles of our policy.
On the contrary, it describes the policy to which we are com=-
mitted by virtue of our ideals and our conceptlon of man as a :
free lnd1v1dua1

In 1975, the West approved the Final Act because it had-suc-
ceeded in clearly and convincingly codifying the human dimen-
sion in that document. But the West would not have been able
to obtain the provisions relating to the human dimension if

a balance of interests had not been secured in the Final Act,
a balance that includes the second basket with all areas of
cooperation between East and West.
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The Helsinki Final Act did not promlse to bring about an
abrupt change in conditions in those countries whose
practical -conduct has to be adjusted in line with the
document's provisions. The Final Act was intended to set

in motion a process that generates dynami¢ forces and is
geared to peaceful change. Just as the Final Act is a
document of cooperation which links- the interests of the
participating countries, the process of implementation of
the Final Act must occur as a coopéerative development and
lead to a balance of the legitimate interests of the
countries. involved. The path towards that goal will be .
a long and weary process which will, -as in the past, not be
without strains and setbacks. But there will also be fresh,
progressive forces. The exigencies of the technological
revolution will confront countries having fairly inflexible
structures with greater challenges than we are faced with.
Information technology will exert great pressure for change
and modernization. It is in our interest to ensure that the
forces of change are stronger than the forces of repression.

On the Western side, the way was paved for the CSCE process
by the alliance's Harmel concept.. The Federal Republic of
Germany firmly integrated its national interests into the
Western concept, which proved its worth in helping. to bring
about the CSCE process. The Western concept is strengthened
by the large measure of agreement existing with neutral and
nonaligned countries, thus facilitating joint action.

There can be no realistic policy of detente which excludes.
human rights. Nor can there be a realistic human rights
policy in a climate of confrontation and animosity. Anyone
hoping to attain the indispensable collaboration of the
governments  of Eastern Europe in solving human rights pro-
blems should not create the impression that he wants to
destabilize the existing systems. Heinrich Windelen, the . .
Federal Minister for Intra-German :Relations, stated in regard
to the GDR: "We are committed, in- ‘the existing 01rcumstances,‘,
to at 1east making the consequences;of the division of - - -
Germany more tolerable for the peopleé concerned by exploi-.
ting the opportunities afforded by a policy aimed at a modus
vivendi. We are not bent on destabilizing the GDR. We want ..
rather to brlng about practlcal solutions, and to this-: -
end .the GDR needs latitude for negotiation, as we ourselves
do. Consequently, we face up to reallty e at

In his address to the European Parllament in Strasbourg
in May 1985, President Reagan declared that the United States"
did not seek_to undermine :or change the. Soviet System.
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Our policy demands a large degree of perseverance and
patience, a realistic sense of what can be achieved and
the ability to judge the position of the other side also.
In this we have to be true to our principles and at the
same tlme cautious.

Wolfgang Schauble, Minister in the Chancellor's Office,
was right when he said: "Discreet efforts have nothing

to do with complicity. They mean that here, too, we should
not push the other 51de too hard if we want to achleve
solutions."

Both these approaches, that is to say, showing discretion
and at the same time stating our position clearly, belong

- in their right measure together, and each has its own
function.

The human dimension is always a central feature of dis-
cussions between the Federal Government and the Warsaw Pact
countries. The talks in Ottawa between a delegation from our
parliament and the heads of East European delegations to. the
CSCE Meeting of Experts on Human Rights have effectively
support2>d the efforts of the Federal Government. My col-
leagues in the parliamentary delegation have spoken highly
-of the work done by Ambassador Eickhoff and his team there.
I fully agree with them and would like to thank the dele-
gation on behalf of the Federal Government.

Mr. President, every visit by a pOllthlan to a Warsaw Pact
country and every contact with representatives of those
countries must also serve our humanitarian interests. Many
people in the other Warsaw Pact countries, Europeans like
ourselves, and our compatriots in the GDR, are hoping that we
will make every effort in developing East-West relations to
create conditions which will preserve and enhance their
freedom of movement. This is to us a political mandate.

This expectation has also been conveyed to us by the voice
of the churches, to which we should pay close attention.
And it was these considerations which determined our own
and the common Western approach at the Meeting of Experts
on Human Rights held in Ottawa from May 7 to June 17. That
meeting was worthy of more attention especially from the
media, in the interest of all Germans and all Europeans in
East and West.

This first CSCE meeting to be devoted exclusively to human
rights questions has shown that our policy in this field
towards the socialist countries of Central and Eastern
Europe is shared by all our partners. The Ottawa meeting
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has again proved that our friends in the Community and in
the Atlantic alliance, but also the neutral European
countries, are bound together by common values.

At the top of the list is the inviolable dignity of man, as
expressed in the first article of our Basic Law and in the
preamble to the United Nations Charter. The 1948 Universal
Declaration of Human Rights, as well as the preambles to
the 1966 Human Rights Covenants of the United Nations, give
pride of place to the dignity of man as a source of all
human rights. This applies equally to the human rights
section of the Final Act of Helsinki.

Together with our allies and the neutral nations of Europe,
we stand on firm legal ground whenever we.defend the rights
and fundamental freedoms of the individual against
restrictions and arbitrary actions by the State. This was
the case in Ottawa.

At that meeting an unequivocal call was made for the reali-
zation of human rights, and criticism of their violation

was .openly expressed. The shortcomings and the abuses of those
rights. . were pinpointed and debated. We took up those .
matters  that affect our fellow- countrymen in particular,

the spec1al problems arising from the division of Germany.

This. coriceius above a2ll the rlcht to freedom of movement,

the right of the individual to leave his country of resi-
dence and, if he. wishes, to return there. Not only our-=---
_delegatlon, and not only the representatives of Italy speak-
ing on behalf of the European Community, have censured
the denial of this right and called for its realization.

All our partners and frlends, ineluding the neutral countries
of Europe, intervened on numerous occasions in the debate

to demand respect for this right. We have reason to be: grate-
ful. for this show of solidarity.

Another point we concentrated on was the right of members .

of national minorities to equal treatment before the law and
to the actual enjoyment of human rights as provided for in
the Final Act of Helsinki and the concluding cdocument of

the Madrid follow-up meeting. The situation of the Germans

in some Warsaw Pact countrles gave us cause to do so.-

Together with our friends and allies we stood up for

- the rights of the individual to invoke human rlghts and
to seek support for them

- respect for the freedom of religion and conscience
- the rights ‘of trade unions ' '



- the gradual abolition of capital: punlshment and pro-
hibition of solitary confinement

- the admission of observers to criminal proceedlngs,
and not least

- the obligation of partlclpatlng states to publish again
the human' rights texts of the Final Act of Helsinki ‘
and the concluding document of Madrid.

On all these points we have submitted or cosponsored
specific proposals. All our suggestions for improvements
which our delegation took to Ottawa have been supported
by our partners. We have also used this meeting to estab-
lish bilateral contacts with a view to resolving hardship
cases. In doing so we have made use of the information we
received from members of the German Bundestag and human
rights groups and organizations.

The Ottawa meeting also revealed the differencesin the
human rights situation in the Warsaw Pact countries. The
situation in the Soviet Union has not improved since the
Madrid meeting. Indeed, the number of Germans granted per-
mission to leave the country has fallen. In other countries,
however, including the GDR, there have been improvements.

We made no secret of this in Ottawa. More people have been
allowed to leave the GDR and settle in the Federal Republic,
visitor traffic has increased, there is now a better re-
lationship between church and state, and there have been
improvements with regard to the freedom of religion and
conscience., -

Progress has also been made in Poland since the Madrid
follow-up meeting, in spite of the recent setback. The
Hungarians continue to attract attention with their compara-
tively generous and humane domestic policy, and their dele-
gate at the Ottawa meeting delivered a notable speech on the
rights of minorities in his own country. Our delegation,
which spoke-immediately afterwards, drew attention to the
exemplary content and spirit of the Hungarian speech.

In Ottawa, the Western countries did not allow themselves

to be drawn into a black-and-white portrayal of the situa-
tion. They made a differentiated response to interventions
of the Warsaw Pact countries. They in turn understood this
and in many instances showed their appreciation,

What the Westmgggght to- achleve in Ottawa was )
- to identlfy the lack of respect and violations of <
"human rights and fundamental freedoms wherever they

- have taken place and to have them discussed openly,
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- to take another step towards meeting the obligations which
all participating states entered into 1n Helsinki and
Madrid.

'Respect for and abuse of human rights in the Warsaw Pact
countries were openly debated. After considerable hesitation,
these countries themselves joined in the debate and even went
so far as to refer to and discuss individual cases. In future
no one can maintain that at CSCE meetings of experts with -
such a mandate participating states are only allowed to
describe the situation in their own country. - :

The Federal Government considers that such debates aré a vatua-
ble, an 1ndlspensab1e contribution to the CSCE process.
Their main impact is that they help to form opinions through-
out Europe, rather than provoke direct reactions from the '
Governments which are criticized. They increase public aware-
ness that human rights are everyone's birthright, even though
Governments cannot be compelled to respect them. This aware-
ness also has to be taken note of by those who exercise 2
public authority.

That is a process which will certainly not be completed over-
night. It takes place in the mind of the people, reviving

the mutual interests and common identity of divided Eurore
that have been gradually destroyed. ,

But the debate in Ottawa also. confirmed the fundamental dif-
ferences in the way the systems understand human rights.

The West called in Ottawa for the affirmation and extension
of individual freedoms. These freedoms are inherent rights
of the people and are not at the disposal of the state.
Their place on the: scale of values is not at issue. Their
importance cannot be diminished by the postulation of a right
to work or a right to an-adequate standard of living, or of.
a right to live in peace and freedom. For the Federal Republic
of Germany the realization of a social state based on the
rule of law and the realization of peace and freedom are
aims embedded in the. constitution. But we also know that

the achievement of these. aims cannot replace the realization
of individual human rights but is on the contrary based on
the assumption of these rights. These freedoms are neither
dispensable nor exchangeable. The Western side did not agree
to any watering down of.individual human rights. We stand

by our tabled proposals for their realization. In the Joint
draft of a concluding:conference report sponsored by all

the NATO allies and Ireland, we set forth reasonable de-
mands with regard to greater respect for human rights in

all the flelds I have named. None of these proposals would
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Jebpardlze the existence of any European state. We shall
resume- these discussions at future CSCE meetings and in
partlcular at the follow-up meeting in Vienna.

In the final phase the neutral states submitted a compro-
mise proposal for a short concluding report. This document
whose sole proposal was the recommendation that the
follow-up meeting in Vienna should consider holding further
meetings on human rights, was accepted by all the Western
states. The East rejected it. This proves that the West and
the neutral and nonaligned states agree in their basic
understanding of the implementation of the obligations
deriving from the Helsinki Final Act. The manifestation

of this agreement is also of great importance to future
CSCE debates on human rights.

In the Mzdrid concludlng document we not only agreed 6n
the meeting in Ottawa but also on summoning a meeting of
experts on human contacts. We achieved this because, :
despite the severe strains deriving from the international
situation we did not walk out of the Madrid negotlatlons
as some people recommended we should.

The subject of human rights will be dealt with again on
August 1 at the meeting of foreign ministers in Helsinki
marking the 10th anniversary of the Final Act. The meeting

of Experts on ‘Human Contacts beginning in Bern in April 1986
will be devoted to freedom of movement. At the follow-up
meeting in Vienna the subject dealt with in Ottawa will be
taken up again in the overall CSCE context. The frank dis-
cussions in Ottawa provided a realistic, clarifying ground-
work for the continuing CSCE dialogue on human rights.

They have also done so by strengthening awareness of the-
shared .cultural and moral roots of the European conception

of human rights, which is of a more durable nature than any
superimposed collectivist ideology and which is stronger than
the conceptlon of human rights held by the political system
based on such ideology. Awareness of these common roots

must now be enhanced and fostered.

The potentlal inherent in the cultural identity of Europe
must bé activated. Great importance therefore attaches to
the cultural forum in Budapest that must also be seen in
connection with the promotion of human contacts and human
rights. Anyone trying to assess the CSCE process must ‘avoid
the application of simplified yardsticks. Statistical data
on the increase in human contacts and the development of
scope for free human action in this or that sphere only
partly reflect the real changes. A significant change "con-
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sists for instance in the development of public conscious=-
ness and the resultant influence on the behavior of govern-
ments. It is important for the people on the other side

of the dividing line between the different systems to know
that development to which they also aspire.

It is important that in the Helsinki Final Act which Dbears
the signatures of the highest ranking representatives of
the participating states a document exists that can be .
invoked by the individual in dealings with official autho-
rities. It is wrong to dismiss the demand for the implemen-
tation of the provisions of the Final Act as a demand. for
the adoption of elements of an unwanted social order. The
power of ideas must not be underestimated here either.

The activities of the Helsinki committees as a sort of
organized opposition in the Soviet Union have been prohibit-
ed - and this is a constant theme of Western criticism
regarding implementation of the Final Act - but the process
of change in public awareness that led to their establlsh-
ment is still going on.

The CSCE process has provided the medium-sized and smaller
states of the East with participatory rights and a voice

and has thereby strengthened their national identity and en-
couraged their effort to obtain autonomy within the confines
of their obligations. This, too, constitutes an important
developmenit, one which can enhance the freedom of the
individual.

The Federal Government will do all it can to 'stimulate

the CSCE process in all its aspects. We shall measure the
commitment of all other participating states to detente

and to the CSCE process by their willingness to make prog-
ress in 1mplement1ng the Helsinki Final Act and the Madrid
concluding document in all fields,; including those of human
rights and human contacts. ;

In its bilateral dialogue with all the Warsaw Pact states,
with other states and within the framework of the CSCE
process, the Federal Government will continue to support
actively the promotion of human rights and human contacts.
By pursuing its consistent and calculable policy, it will
endeavor to develop East-West relations in their entire
scope on a long-term basis so as to reinforce the means

of improving the position of the individual. New opportuni-
ties for this development have been created by the re-
sumption of the Geneva negotiations between the United
States and the Soviet Union on central issues of strategic
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securlty, the joint definltion of the aims of these nego-
tiations and the .return of both superpowers to regular
political dialogue. On this p01nt the Federal Chancellor
stated on March 20:

"We are on the threshold of. a, new. phase of East-West

- relations. The resumption of the arms control dialogue
between the United States and the Soviet Union in Geneva
can generate impulses for a general improvement in the
East-West relationship. There is now. a better chance of
reaching more durable and more fundamental results than in
the seventies."

The attainment'of such results, ladies and gentlemen, above
all for the sake of the individual, is what we are striving
for. We shall ensure that the human rights commitments '
underlying the Final Act and affirmed by the signatures

of the highest ranking representatives of all participating
states cannot be subject to retrospective modification or
dilution. We shall resist temptations to turn human rights
and human contacts into a bargaining chip for achieving
benefits in other areas. The granting of human rights in all
countries is a guarantee of international peace. In Germany
.. we experienced disreégard of human rights as the first step
towards the suppression of freedom and human rights in our
neighboring countries and to the disruption of peace. The
profession of man's right to life as the supreme value must
be substantiated by serious efforts to achieve arms control
and disarmament, by refraining from seeking superiority

and by strict observance of the prohlbltlen of the threat

or use of force.

.The Federal Government will take every opportunity to de-
velop cooperation between West and East on a broad basis and
to improve relations with our Eastern neighbors..

_Wlthln this framework we shall continue to work for increased
consideration - of the human dimension.

In no other area can more immediate progress in the imple-
mentation of the Final Act be attained and proof of good .
will be given than in the realization of human rights, in '
a flexible approach to solving cases of human hardship and
in the speedy authorization of exit applications. In these
areas words must be backed up by deeds. _ :

I
The task of our policy is to support, within the existing
European- order, moves- that seek to overcome divisions,
that lead to reflection on what Europe has in common, that
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promote economic, technological and cultural cooperation.
We also owe that to our fellow citizens in the German
Democratic Republic, who hope that progress will derive
from our policy of understanding and cooperation and who
know that, while swaggering may make headlines on our
side and indifference be applauded on the other, it most
certainly brings no progress for the people - and it is
they, the individual human beings, who count.
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STATEMENT BY SENATOR CHARLES McC. MATHIAS
From the "Congressional Record"
June 20, 1985:

MR. MATHIAS. Mr. President, several weeks ago, in the wake of
the Bitburg controversy, Alois Mertes, my neighbor at a confe-
rence (we were seated alphabetlcally) passed me a note, which

said, in effect:

The Senate resolution on Bitburg should not have ignored
German soldiers who were not Nazis--Germans such as:Richard

Voo wﬁ;zsaeeﬁer, Helmut Schmidt, Franz Josef Strauss, Walter
Scheel, Alois Mertes.

It was typical of Alois Hertes that he was committed to a bet-

" ter understanding between Germany and the United States even

when he felt personally hurt and aggrieved. His constituency,
including Bitburg, had steadfastly opposed Hitler and Nazism
at the polls, so he felt it was less than justice to have it
branded as the den of Nazis. But instead of cursing, his meth-
od was to inform, convince, and persuade. He did so at more
than one forum, including a notable address to the 79th Annual
Meeting to the American Jewish Congress in New York City on
May 2, 1985.

I cite this incident, not because it was the last that 1 know
about Alois Mertes, but because it was typical of him. He felt
deeply about principles such as justice and freedom and when
they were threatened he spoke out.. Another notable instance

was his response, as a Catholic layman, to the pastoral letter
of the Roman Catholic bishops in the United States on the sub-
ject of nuclesr armament. Only a deeply committed individual
would have attempted it and only a broadly educated and thought-
ful one would have achieved it.

And now Alois Mertes is dead, struck down by a heart attack

at the age of 63 while he was serving as Minister of State in
the Foreign Office of the Federal Republic of Germany. The Ger-
man people have lost more than a public official, they have
lost a wise and compassionate citizen who was a faithful ser-
vant in the finest tradition.

America has lost a friend who cared enough about friendship

to set the record straight when he thought it needed correction,
and one who would fight for us when he was convinced that we
were right. He was a historian and made his judgements in the
long sweep of history. But Alois lMertes was a man of feeling
and a man of compassion whose deep humanity will be missed at
the highest level of world affairs.
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Dlalogue urged on new document on Jews

Editor’s Note: The following is a
statement by Msgr. John M. Oester-
reicher, director of the Institute of
" Judaeo-Christian Studies of Seton Hall
University, reacting to the recent

- release of a Vatican document on
Christianity and Judaism and some
adverse comment on that document
that has appeared in the media.

- By MSGR. JOHN OESTERREICHER

Under the heading, **Vatican Docu-
ment Displeases Jews,"" The New York
Times published some critical remarks
by Jewish leaders. The- ‘‘sharp
criticism,”” as the Times calls it, was
directed against guidelines for the
“‘correct way to present Jews and
Judaism in sermons and catechetical
instructions.’’ The guidelines are called
by the modest designation, ‘“Notes.”’
When evaluating them, one must keep
in mind their unassuming nature.

‘Strong points

I think the document is a good one.
Needless to say, since it is the work of
human beings, it is not perfect. First,
* some of its strong points;

- M The relations betweéen Christiani-
ty and Judaism are unique. They are
“‘linked at the very level of their identi-
ty,”’ indeed, ‘‘founded on the design of
the God of the Covenant.”” Jews and
Judaism have an essential place in
Christian instruction. Never must they
be given a marginal role. '

B Jews must be understood the way
__ they understand themselves, ‘‘in the
light ot M"bwn religious

B The m of the Jewish
people, its survival through the cen-
 turies, must be taken as a sign of God’s
providence. :
Not only do they remain chosen;
they have given witness, often heroic,
" of their fidelity to the one God. Their
post-biblical history is full of spiritual
7 fecundity.
' B Christian education must be con-

cerned with all forms of racism, not _

~ least of all with hatred of Jews.
““The spiritual bonds and historical
 links binding the Church to Judaism
_ condemn (as opposed to the very spirit

Msgr. John Oesterreicher

of Christianity) all forms of anti-
Semitism and discrimination.”’

B One must not give a negative pic-
ture of the Pharisees. To do so would
be *‘inaccurate and unjust.”

Preachers and teachers are to point
out that *“if Jesus shows Himself severe
toward the Pharisees, it is because He
is closer to them than to other contem-
porary Jewish groups.”

The document has its weaker points.
What it has to say about typology, or
about the preparatory character of
Judaism, should have been expressed

in greater depth and dimension. The -

Old Testament (‘“‘Old’’ meaning
“First’’) is for Christians fulfilled in
the New, but for Jews it is fulfilled in
the Rabbinic trldition, what Jews call
“the oral Torah.” ~
The Holocaust, with its millions of
victims, threatened the very existence
of the Jewish people. Seeking to do
away with all moral values, it was the
encmy of the Gospel, too. Hate, cruel-
ty, and death celebrated their greatest
triumph ever. The Holocaust needs
more discerning and compassionate
treatment than the brief mention lhe
docnmcnl. gives it.
in, for a Christian, the State of
Israél can never be “the beginning of
redemption,”” as it is for some Jews.
Still, it has a religious meaning. In giv-
ing the Jewish people an opportunity

for an independent existence and a re-
juvenation of its spirit, it is evidence
that God has not terminated His cove-
nant with the people, indeed, that He is
their faithful Lord.

I wisk the many paragraphs on the
Jewishness of Jesus had -been more
concrete. Equally, the permanent value

of the Hebrew Scripture with its’

Gospel of creation, the Decalogue
given at Sinai, the injunctions of mercy
for the protection of the stranger, the
poor, the persecuted, and all the fragile
of God’s creatures, the prophets’ call
to righteousness, and other traits
deserved to have been muoned ex-
plicitly.

Criticisms unwarranted

Yet the shortcomings of the docu-
ment do not warrant the criticisms of
some rabbis. One of them complains
that the ‘Notes’’ do not sing. He is
right, but these guidelines are like
directions that come with articles we
buy in a hardware or appliance store, a
lawn mower, for instance. They tell us
how to assemble and use the mower, all
of which is tedious, at times even toil-
some.-The song comes only when the
lawn is freshly mown. Another critic
says that some elements in the
‘“‘Vatican Document’ are ‘‘prob-
lematic,’”’ but he never tells us which
statements he considers questionable.

1 do not mind the criticisms them-

selves, but I.regret that the Jewish
leaders mentioned in The New York
Times have taken their complaints,
justified or not, to the public forum.
The *“‘Notes’” were issued by the
Roman ‘““Commission for Religious
Relations with the Jews.”” The Com-
mission is the chosen partner-in-
dialogue. for those Jewish organiza-
tions in whose names the critics spoke.
In my opinion, the nature of dialogue,
that is, an exchange of minds and
hearts, a way of learning from each
other — not ta speak of courtesy —
demands that the .critics take their
grievances to the partner-in-dialogue,
rather than seek publicity.

One critic, the president of the
World Jewish Congress, even stated

‘that Jewish communities in 70 coun-

tries ‘‘would seek clarification from
local Bishops’’ on the interpretation of
the guidelines. This sounds as if
Bishops had to justify their teachings
to the Jewish communities. Such
demands of accountability will not sit
well with many Catholics. It may be,
God forbid, a demand that kills the
dialogue.

As common wayfarers to God in a
time of darkness, unbelief and terror

_Christians and Jews, Jews and Chris-

tians need one another. Their new en-
counter requires mutuality of
understanding and respect. No longer
can there be “‘business as usual.”

5861 ‘s Ainp ‘amonpv I
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Catholic bishops warned about Ratzinger

Four leading Catholic theo-
logians in Britain have writlen
an open lctter to the English
bishops giving a warning of the
thrcat to the welfare of the
Roman Catholic Church ema-
nating from Cardinal Joseph
Ratzinger, prefect of the Con-
gregation for the Dactrine of the
Faith in Rome. It is an exact
reversal of what usually hap-
pens: the Congregation writing
to the bishops to warn them of a
threat from leading theol

It is in the form of four
signed articles in the present
edition of New Blackfriars, the
Oxford Dominican journal. The
editor, Father John Mills OP,
and the chairman of 1he
cditorial board, Father Timothy
Radcliffie  OP, cxcuse  this
apparent impertincnce in their
opening editonal, saying: “The
church remains Catholic be-
cause of the conversation
between the theologians and the
bishops and the laity carries
on... The four theologians who
are herc writing... do 80 in the
hope that they are contributing
1o the growth of a church in
which we may learn 1o speak
and 1o listen without fear.™

All  four are commillee
members of the new Catholic
Theological  Association  and
onc. Father Jack Mahoney SJ, is
its president. He is a former
principal of Heythrop College,
London Universily, where he
tcaches moral and pastoral
theology.

Cardinal
view

Ratzinger's inter-

in the Milan journal,

ians, -

Jesus, was notable for his attack
on the credentials of episcopal
conferences. He denied that
they had a theological status in
the church and argued that
collective decision-making leads
to timidity, whereas indjvidual :
bishops my be bolder. ;
use the

first 1o

L Bk s ol L ]

2 /A

e
Father Mahoney is not the | @&
effective - @@ 'y

technique “of quoting, against A '8

the views of the prefect of the .
Sacred Congregalion, the views
of one Joseph Ratzinger, pro-
gressive  theologian  of  the
sixties, who, in spite of the
evidence to the contrary, is the
same man. That “Ratzinger”
wrole learned articles establish-
ing the theological basis of
episcopal conlorences, calling
them (in one such piece) “a
legiimate form of the collegiate
structure of the church™. Father
Malioney uses the previous
Ratzinger. exicnsively, to de-
fend  episcopal  conferences
against the present Ratzinger.
1he signilicance of all this is
that episcopal conferences are
onc of the fundamental innova-
tions of the Second Vatican
Council, are strong auti-central-
ist forces in the contemporary
church, and arc therefore
bastions against Roman autho-
ritananism and imposed uni-
formity. Father Mahcney's best
remark is that a church with a
Sacred Congregation for the
Doctrine of the Faith badly
needs also a Sacred Congre-
gation for the Doctine of Hope,
o offset all the negativity
involved in the conservation of

S e i b
Cardinal Joseph Ratzinger:
His past catching up with

him
orthodoxy by & burecaucratic
machine.
Professor Nicholas Lash,

Norris-Hulse Professor of Div-
inily at Cambrudge, answers
Ratzinger with Newnam. There
arc. he quotes from that earlier
cardinal, three aspects of the
church: the suffering. fecling,
devoted church of the com-
munity and its pastors; the
inquining searching church of
rescarch and theological investi-
gation; and the  church of
administration  and  power.
whose major manilestation is
the papacy and the Vatican
curia. The health of the
organism, Newman said, de-
manded equilibrium  between
the three, not the domination of

two by one. Each corrects, and
1s corrected by, the others, What
Cardinal  Ratzinger perceives
therefore as a destructive crists
is in fact the dynamic equilib-
rium ol this tnangle of forces
actually at work.

“It would be most unfortu-
nate if the pessinism of the
cardinal’s analysis of the state of
the church today were (o give
the unpression that a priest 80
centrally placed in our govern-
Ing struciurc was ceasing 1o
trust the Catholic Church™, he
concludes. '

Dr Eamonn DulTy, a lecturer
in  the Cambrndge divipity
faculty, finds Cardinal Rat-
rnger “world shy™. The nine-
teenth century church shrunk
from modernity into its citadel
of orthodoxy, and “1p0k on the

timeless  perfections . ol the
Kingdom 1t existed 10 pro-
claim™.

He continued: “This is the
lunid and simplistic world of
casy dualisms fiom  which
Cardinal Ratzinger's oracular
voice seems 1o cimanate. Fors
him Aistory, the world outside
the church, is the place of the
demome.” If the cardinal s
right to condemn what he calls
“scandalous optimism™ there 1
surcly also such a thing as
scandalous pessimism, And he
challenges the notion that the

_church ol the cuadel has ever,

or could ever, shut out the

world.
*The authoritarian and hicr-
archical  model  which  the

cardinal prelers 10 the suspect

social,

siternative  of  ‘partnership,
frniendship, and  brothergood
did not desend, as he seems 10
suggest, from  heaven, The
cultural and political
assumptions  which  underlie
and shape our present notions
ol papacy and episcopacy derive
from Roman imperial govern-
ment ... This can be no news to
Cardinal Ratzinger. He isa man
who has and uses power.”

Father Fergus Kerr OP. a
theology don at Osxford, calls
Cardinal Raizinger's picture of
the church “a relatively inno-
cuous example of this long
boring tradition of hyped-up,
panic  mongering hyperbole™
which is the constant theme of
the papacy when in its doom-
laden mood. Most of the
cardinal’s examples of crisis and
collapse s “an oratorical fan-
tasy populated with straw-men
and bugaboos™, In Britain. at
any rate, the other name for
“Vatican ™ is “justice and
peace™, From Finland 1o Spain,
Father Kerr denies that Cath.
olics would begin to recognize
themscelves in Cardinal Ratzing-
er's bleak portrait. On point
alter point. Father Ker oflers
refutation: the read threat 1o the
taith, if there 1s one, he states, 1s
the doctrnal distortion and
dilution achieved in the new
Englhish liturgy, to which Cardi-
nal Ratzinger does not refer.

Ratzinger on  the Faith:  New
Hiluckfrars. Oxford, OX1 LY June
cdition B5p.
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THE AMERICAN JEWISH COMMITTEE

date Suly 2, 1985
to Marc Tanenbaum/George Gruen
from M. Bernard Resnikoff
subject Marcel Dubois - Vatican statement

Even before getting from you, as requested,
the material about the Vatican statement and Marc's reaction,
I learned, upon my return to this country that Marcel Dubois
was interviewed on radio on the subject.

it occurred to me to get a transcript of that
interview and a copy is enclosed. I hope this is helpful.

Encl.

cc/encl. James Rudin
Nives Fox



Radio interview of Marcel Dubois

June 25, 1985

(Interviewer, Jerry Cheslow, Israel Radio)

Father Marcel Dubois says that he, too, is disappointed with
the document in that it does not take into account the dynamic
dialogue which has been taking place between Jews and Christians
over the past ten years. However, he believes the intention
of the document was positive and that Jewish leaders had expected
too much from the Vatican.

-(Marcel Dubois)

This document is .supposed to reach the Christian communities
everywhere in the world and it will be read in some anti-Semitic
-countries, for instance some dioceses of Spain or South America,
and also, from a political point of view, it is very delicate
because there is a kind of reluctance about any kind of discussion
with the Jews in other countries. '

(Interviewer)

(}hther Dubois acknowledges t the document treats Judaism as

inferior to Chgig;ianity*__ihu;Jug_g@xg_hhai_@ggﬁﬁg&zg see progress

in_ the Vatican acknowledgment of their e on the y—to—Christianit
B v o s v

rather than the old Vatican view of Judaism as diametrica 2

opposed to the Chuxrch. Besides, says Dubois, every faith tries

£o show that it has the spiritual truth.

-

(Marcel Dubois)

It is clear that this document is a Christian document and

s0 says we have the truth now: Jews were elected to prepare

the coming of the Messiah and to prepare the Gospel. From this
point of view, a Jew can receive that as a condemnation or a
mark of inferiority but if you pay attention to the text, we'll
see that there is a great respect for what I ceculd call the

____Vaticanity of Jewish-faith. In other words, a Jew who is faithful
to his tradition is on the way to salvation.



(Interviewer)

Father Dubois does not hide his disappointment that the text
did not move towards recognition of the State of Israel.

(Marcel Dubois)

I think that the text does not mention enough the fact that for

a Jew there is a link between the people and the land in the name
of the faith, that there is a religious component in link with the
land of Israel. I think that I agree that this paragraph is

not enough open-minded. ;

(Interviewer)

Father Dubois believes that on many matters the text could

have been stronger, such as the significance of the Holocaust.
But, he says, the text is a step forward, a milestone .on a very
painful, very difficult way towards better understanding between

Jews and Christians.
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Original documents
faded and/or illegible
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NOT FOR PUB.M}(.’ igious Gansulfaltione

FOR YOUR " 1iiFORFATIOis E ? July 8, 1985

HIS ENNEENCE JOHANNES CARTINAL JILLEERANDS

PRESIDENT,COI41SS10il FOR RELIGIOUS RELATIONS WITH THE JEUS
VATICAT

RESPECTFULLY REFZPRIIS TO OUR CABLE SEHT TO YOU Oil WEDNESDAY, JUNE 19
1255, TWb INTERGATICHAL JEWISH COWTITTEE Oil IHTCRRELIGIOUS COSULTA=-
TICLS AID ITS HEM2ER AGENCIES ARE VERY CONCERHED ADROUT A #UIIBER OF
ASPECTS OF THE WOTES ON THE CORRECT WAY TO PRESENT THE JSZWS AND Ju-
DAISHM 1N PREACHIGG AND CATECHISIS IN THE ROMANCATHOLIC CHURCH
PUBLISHED 1 L'OSSERVATORE ROMAIIQ ON JUNE 24,

AS INDICATED Il OUR TELEXED RESPONSES TO ‘THOSE HOTES, WL WELCOIE THOSE
POSITIVE AFFIRIATIONS WHICH CONF IR THE HEARTENING GRO¥TH i MUTUAL
UJOERSTANDING AUD RECIPROCAL ESTEEH THAT HAS UNFOLDED DURIEG THE

PAST TWENTY YEARS SINCE THE ADOFTION OF NOSTRA AETATE.

AT THE SAIE TIKL, W
REGRESSIVE FORUJLAT
FRESENT VIEWS TOWAR
THE JEWISH PEUPLE,

ARE DEEPLY COICERHNED OVER WIHAT uE REGARD AS
OidS REGARDING THE CATHOLIC CHURCH'S AFPARLUT
S

|
|
DS THE AUTONOMY AHD LEGITIHMACY OF JUDAISH AND

THESE FORWULATIONS SEEN TO DEFART SIGHVFICAHTLY FRON THE 1ORE Al-
VANCED CONCEPTIONS CONTAINED I1f THE 1975 VAT|CAN GUIDELINES AND 1il
THE RECEWT PROICUNCENENTS OF POFE JOHN PAUL Il AS WELL AS Ml
ALIOST EVERY [iAJOR DECLARATION ISSUED BY THE HATIONAL EPISCOPACIES
OF FRANCE, WEST GERHANY, BELGIUM, AUSTRIA, THE HETHERLANDS, BRAZIL,
AtiD ‘THE UNITED STATES.

[l ADDITION, AS WE IUDICATED, WE ARE DISMAYED OVER THE WHOLLY.
|NADEQUATE FORIULATIONS, IN OUR VIEW, OF THE NAZI HOLOCAUST AHD
THE STATE OF ISRAEL.

ABQVE ALL, WE ARE DISTRESSED BY THE FAILURE TO ENGGAGE i CONSUL-
TATIONS WITH US O THE HOTES WHICH, IT IS NOW APPARENT,HAVE BGEEN

Iti PREPARATION SINCE BEFORE MARCH, 1982, THIS REPRESENTS A DE-
PARTURE FRONM THE VALUABLE PRACTICE PREVIOUSLY ESTABLISHED 14 CON-
NECTIOH WITH THE 1975 GUIDELINES, A PROCEDURE WHICH COUTRIBUTED SI1G-
BIFICANTLY TO THE STRCHGTHENIHG OF QUR RELATIONSHIP,

THE PURFPOSE OF THIS CUHMUIIICATION 1S, THEREFORE, TO SEEK A WEETIHG
HITH YOU AT THE EARLIEST FOSSIBLE DATE i ORDER TO DISCUS5 THESE
WOTES AND THEIR IMFLICATIONS FOR OUR FUTURE RELATIOUSHIF., IT 1S ES-
SENTIAL THAT WE ARRIVE AT SOME FUNDAMENTAL CLARIFICAT10iiS OF THESE

MAY WE LOOX FORWARD TO YOUR REPLY AT YOUR EARLIEST COLVEMIENCE 7
RESPECTFULLY YOURS,

RARIY SORDECAT AAXiAAL, CHAIRMAN, 1JCIC

ARERICAH JCWISH COIVITTEE = ANTI-DEFAATION LEAGUE /DiAl BIRTH -

ISRAEL JOMWISH COUNCIL FOR MHTERKEELIGIOUS CONSULTATICIHS -

SYIAGUGUL CCUNCIL OF ANERICA = WORLD JLWISH CORGRLSS
T L . 2 T TP




[end]
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THE AMERICAN JEWISH COMMITTEE

date

to
from

subject Vatican Commission for Religious Relations with Jews

I thought you would like to see a copy of the
press release issued here by the Jewish Council in Israel on
Interreligious Consultations in response to the Vatican®
Commission, statement.

Nothing in it will surprise you but I thought
you would like to have a copy for the fullness of the record.

cc/encl. James Rudin



: THE JEWISH COUNCIL IN ISRAEL ON INTERRELIGIOUS CONSULTATIONS
, P.0.B. 7739, 9I0TT Jerusalem , Tel. 635212

is ; yo\:ﬁﬂﬁ
PRESS RELEASE -

June 24, 1985
Réo: 1!-0.6.70-90.-10-5

The Vatican's Commission for Religious Relations with the Jews has today issued & statement
on how to present Jews and Judaism in the preaching and teaching of the Roman Catholic
Church. This is the third official Vaetican document on the Jews - the first, published

at the end of the Vatican Council in I965, repudiated the traditional teaching of the

guilt of the Jewish people for all times for the death of Jesus aend paved the way to s _
nevw ere in Catholic-Jewish relationships. The second document, issued in 1975, provided
Guidelines for interpreting the earlier document that were widely welcomed in Jewish
circles.

The new document contains a number of positive features, such as its stress on the Jewish
roots of Christianity and the Jewishness of Jesus and its denial of the traditional
Christian negative view of the Pharisees. However, in other respects conservative views
are expressed. Judaism is not seen as a legitimate path to salvation and Jews are said

to have been chosen by God to prepare the coming of Christ. Reference is made to the

Jews "preserving the memory of the land of their forefathers at the heart of the hope".
However, the existence of the State of Israel is not to be seen in a perspective which

is in itself religious "but in reference to the common principles of international law."

In & letter to the Vatican, the International Jewish Committee on Interreligious Consulta-
tions has recorded its disappointment with the regressive spirit of the document and its
formulations about Jews, Judaism, the Nazi Holocaust and the meaning of Israel.It feels
that Israel has been emptied of its content and significance to Jewish self-understanding
and regrets that no mention is made of its right to exist. It complains that Judaism is
defined only in Christian gitegories and that the 2 000-year history of anti-Semitism

is ignored. The absence of a strong statement on the Holocaust is also regretted. The
Jewish Council in Israel on Interreligious Consultations, while welcoming certain positive
elements in the document, also feels that there arc statements that will not advance

the Catholic~Jewish dialogue. While anti-Semitism is condemned, the inferior position
assigned to the Jews in the Divine design constitutes & theological barrier in the way

of true dialogue. It is also a disappointment that the significance of the living State

of Israel in Jewish self-understanding has still not received recognition by the Catholic
Church. The Council regrets the failure to recognize that the document's affirmation

of the continuing status of the Jews as the Chosen People implies the continuing walidity -
for Christians as well as for Jews ~ of the Divine promise of the Land to the Jews. Moreove:
even if only the "common principles of international law" are recognized, there should

be no reason for the Vatican to withhold its full de jure recognition from a State that
came into being following a U.N. decision to this effect. The Council earnestly hopes

that the promise of improved relations, implicit in the earlier documents will not be
millified by the most recent statement.

—_— i e et B e o e e o Sl i e o S e e e o B :m:mmmm

Prof. R.Z.J. Werblowsky, Chairman * Dr. G. Wigoder, Acting Chairman and Repredgentative
on the International Committee ¥ Mr. Joseph Emanuel, General Secretary.
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THE AMERICAN JEWISH COMMITTEE

date July 3, 1985
to Marcia Turken
from M. Bernard Resnikoff
subject Interview in St. Louis

a I thought you would like to see the
enclosed extract from the May 29th issue of the
" St. Louis Jewish Light which summarizes an
Iinterview with me when I made a field visit to the
St. Louis chapter under your auspices.

Regards.

Encl.

cc/encl. Mort Yarmon q
Marc Tanenbaum/George Gruen wf/f
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Resnikoff Explains Israel’s Needs

By LINDA BODKER
Staff Writer

“Israeli Jews need American
Jews,” said Dr. M. Bernard
Resnikoff, director of the
American Jewish Committee's
Israel office. in a recent inter-
view with the Jewish Light.

Resnikoff, who was the keynote
speaker at a recent breakfast
meeting held at the B'nai Brith
Hillel Foundation, which was
sponsored by the AJCommittee
and the Jewish Community
Relations Council, spoke about
the problems of religious deci-
sion making by political bodies
in Israel, and the disagreement
between various Jewish factions
on many religious issues.

Resnikoff sees many of
Israel's present difficulties as
stemming from the fact that
Israel is such a “'young state.™
He cxplained that 37 years ago.
when Israel becamé a state. it
needed to establish a post office.
a government and hundreds of
other institutions vital to begin a
new nation. Yet. Israel had no
background knowledge in how
to organize these institutions.
One problem that Resnikoff
feelsis a result of [srael's “naivete™
as_a state is_the_mixing_of
“religion and government,
example. ResnikolT feels voting
on issues such as the recent
“Who is a Jew”" amendment
should not have been done by a
political body like the Knesset.
He says that voting on divisive
Jewish issues “can't work™ in
Israel’s parliament because it
consists of people from many
different religions other than
Judaism that may not be know-
ledgable on Jewish issnes

When asked by the Jewish
Light whether he could in the

For~

“nearfuture” see achange in the
policy of the Israeli government
in handling religious issues.
Resnikoff said he could see
absolutely ““no change.” because
there are no "“majority™ parties
in Israel and the " minority™ par-
ties in Israel " neéd one another
for support.” The only way Res-
nikofT sees the possibility of a
“synagogue-state” separation
in Israel. is if ""the government
were to become totally im-
mobile.”

As advice to both the Jews in
Israel and the Jews in America.

" ResnikofT urges both sides lo

“'stop being so intolerant™ of the
other branches within Judaism.
Resnikoff" very much appreciated
the fact that at a meeting of a
Conservative rabbinic group in
March of 1985. the president of
the Orthodox Rabbinical Coun-
cil of America was invited to
speak. He continued that. unfor-
tunately. this would not happen
in Israel due to the extremes of
“intolerance”™ and ‘- that the
American Jews should appre-
ciate the fact that the two groups
of Jews have "‘broken down thc
“~barriers e = muni-
cate at all. He -added that.’ the
lack of communication between
Israeli Jews is one of the reasons
“Israeli Jews need American
Jews.”

Resnikoff closed his presenta-
tion at Hillel by saying. **patience
and tolerance is what I'm pre-
aching this moming,” and empha-
sized in his interview with the
Jewish Light that “*Israeli Jews
need us. They need our knowl-
edge and resources badly in
Israel. not just our money.™



—

Guidance is the prnb;am '

Cardinal Ratzi is_right-hand man

and head of the Conzreaanon (depart-
ment) for the Doctrine of the Faith~the
old Holy Office. The liberals accuse them
of planning to use the Novemnber svnod to
turn the clock back, in effect imposing a
narrow interpretation of the 1962-65 Sec-
ond Vatican Council. They say that the
church has turned its back on the liberal-
ism of Vatican-2: that it has abandoned its

—dialogue with non-Catholic Christians

—

and is trying to impose an iron discipline
on priests. members of rehigious Hgious orders

and _theologians; and that the church
takes the view that all Catholics should
obey it without guestion. )
The recent decision by Cardinal Rat-

zinger's department fo impose a_year's

public silence on Father Leonardo Boff, a

Roman Catholics

The liberals rally ~ _

Even in the unhurried Roman Catholic
church a lot can happen.in a vear or so.
Back in January the Pope announced that
he would be holding a special svnod of
bishops in Rome in November to “deep-
en the upderstanding”” of the controver-
sial Second Vatican Council “in_the light
of new needs”. Presumably he beiieved
this would give the leaders of the world’s
80Um or so Roman .Catholics. 1ime to
resolve their differences about papal poli-
cies and come to Rome with unity in their
hearts. Instead. the differences have
deepened.
Since that January announcement. lib-
erals in the church have hecome markedly
— more critical of Pope John Paul and of

THE ECONOMIST JULY 27, 1585

Brazilian Frﬁuma-
Tion_theotopy™* has been described bv a
group of 10 Brazilian h:snops as “"anattack
on the rights of man’” and an insult 10 the
Brazilian bishops’ conference. A liberal
West German Catholic magazine. Herder
Korrespondenz. accuses the Pope in its
currenrfsrﬁ:‘uf‘re:mposmg "Roman cen-

tralism’ on religious orders and lay people

alike. Four Briush theologians fill the
entire i1ssue of the Dominican magazine.

New Blackfriars. withcriticism of Cardinal -~

Ratzinger. Thev atrack the “infantifism™
which “identifies communion with The
bishop of Rome with an unquestioning
acceptance of every word that comes trom
the Vatican™, Strong words all.

Critics of the Pope’s teaching are also
upset by a decision by another Vatican
body. the Congregation for the Causes of
Saints. to go ahead with the canonisation
of Pius IX. who was pope from 1846 10
1878. Thev see parallels beiween Pius’s

L I L T R S N 1 ™

reign and the present pontificate, Pjus
started as more or less a libera] (as did the
Pi‘?i"'m [ Pope and Cardinal Ratzinger) but
then changed his mind andeo-

duced a now notorious_“'svllabus of er-
rors”. In 1870 he_presided over the First
f’atican Councilc‘:&ﬁl‘drpma—lﬁc

The ope has not rep]led to these

critics directly, but he continues to in-
sist—for instance during his recent trip to
Belgium—that “‘the Christian tissue of
society must be re-made in embracing the
secular meaning of the Christian gospel™.
Many Chnistians have fogotten their
Christian roots. he says, and need to be
reminded of them.

Cardinal Ratzinger has just publlshcd a
book called gggyﬂshg@_ﬂdﬁ_(-ﬂt
&grt on the Faith) in which he says the

‘restoration” he seeks is not a s not a_turning
back of the clock ock but algg_qg_r)r_qf_lgst_
var"s ¢S, Heé cniticises those who, he says.
snmpiy want 10 present those bits of the
Christian teaching that they regard as ™
relevant to current cultural and social
trends. The church’s teaching about
Christ, he argues. cannot be reduced to a
~Jesus project”’, an account of the human
intentions of Jesus that ignores his divine
identity and his mission as the redeemer
of the world from sin. If you wear the
Catholic label, the cardinal says. the
contents within should correspond to the
description outside.

The argument will intensify between
now and November, Pretty certainly, the
Pope and Cardinal Ratzinger will get
their way at the synod. They have enough
support to ensure that. However, some
critics are talking of setting up “paraile!

ctures” within the church. Svmpa-
thetic bishops will continue to ordain\
liberal priests who will sit things out until
the Pope dies. hoping he will be replaced
bv a more hiberal one.

Pope John Paul seems unworned by
such opposition. He appears to be in a
hurry to put matters right. as he sees it. in
the time he has left. He may not have at
his disposal. as previous popes have had,
all the disciplined troops of thesJesuits,
the Dominitans and other religibus or-
ders. Manv of their members are his
crnitics these days. But he has in Cardinal
Ratzinger‘a most poweriul helper, -
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English Catholic
bishops question
Vatican view of

church ‘crisis’

)
!
i By Clifford Longley, Religious Affairs Correspondent

An unprecedentedly candid @ Too many decisions such as
criticism of the way the Vatican the introduction of *“com-
suns the aflairs of the Roman munion under both kinds™ have
|Catholic Church was published to be referred to Rome when
by the Roman Catholic bishops they could be deglt with locally.
pi‘ England and Wales yester~ @ There is less involvement in

daﬁ . the work of Vatican depan- 5%
reaking with the convention ments by bishops from outside
that  such things are not Rome. .
discussed in public, the bisbops @ Insufficient attention is paid
have °""'}§ challenged the to the views of local bishops on
view, held by senior Valican new episcopal appointments,
officials, that the Catholic ® The handling of priests who
—--. Church is in a state af crisis wish to be laicized is over-1—
because of false implementation centralized,
of the Second Vatican Council. @ Rules and norms are applied ] —
" The Council, which was too rigidly.
called by Pope John XX1Il and @ Consuliation between the
which ended in 1965, instituted Vatican and local bishops'|—
a programme ol imporant conferences is inadequate,
refurms of the Roman Catholic  Monsignor Yincent Nichals,
Church. Pope Johin Paul Il has sccreiary of The bishops conler-
{ called a special meeting in e jesterday 1ha
Rome in Movember 1o review document was a vote of
the 20 years since then. confidence in the way the
.. The English bishops’ docu- Catholic Church was respond-
JTient contgins a veiled waming ing 1o the Second Vatican
‘that the prospect of Chrstthn Council in England and Wales.
unity depends in part on the | Widesprea consuliation
way the Catholic Church among church members had
evolves: ecumenism “permeates preceded the document, which
the whole question of the was drawn up by a meeting of
church™. the bishops earlier this month.
Similarly the bishops state The bishops had been plea-
that the attractiveness of the santly surprised by the extent of
¢hurch to those outside it the renewal of spiritual life of F—
— depends on ils "‘openness”. This the church shown by the
is a key word in ¢ oman consultation, he said. :
Catholic debate about the state  The document sums up what
of the church, with powerful the English and Welsh bishops
Vatican figures, particularly regard as the agenda for the
Cardinal Joscph Ratwzinger of future by saying: “A deepened
the Congregation for the Doc- and developed understanding of

trine of the Faith, complaining the mnature of the church
publicly uféo%rMss. requires that the church at each ’
What th& church in England level should establish ways to

and Wales wishes to hear, the cnsure the exercise both of co-
bishops state, is a “word of responsibility between laity and
cncouragement for all who have clergy, an collegiality - of
worked so hard for sencwal in bishops.
the life of the church since the  “Such structural develop-
Council.” ments will help to ensure that
-They accept that the process the church at each level has the
of renewal is incomplcte, end capacity to excrcise responsi-
that they themselves have bility for’its life and “vorship as
further to go. bul the essence of a community within the wider
their comments is that auth- communion.”
ority is still far 1oo centralized It goes on 10 suggest that the
in Rome. . international  synod . should
The document ~published itself plaa_ a ceniral role as a
yesterday is the olficial sub- “more cffective expression "of ]
mission of the Episcopal Con- collegiality™. Local bishops’
— firence of England and Wales to conferences should be able to
the iInternational Synod of operate *without hindrance™,
Bishops, which is due to meetin and with “greater freedom of
eatraordinary session in decision.™
November in Rome. - Instead, it says, “hishops and
i It is the brief that Cardinal kRishope nces, in protect-
—— Busil  Hume, Archbishop of ing le diversity, aften
Westminster and president of fice criicism, misunderstand-
the conference, will speak 1o imgapd misrepr o
during that synod.* * ¢~ " 0

at this

As he is also president of the complaint was directed as much
Mal ihe Vatican as elsewherc.

“onleiences and @ memn The bishops said they recog-

the_synod's preparalory” com- nized thal “evangelization™, the

nission, fis coniribulions are church's mission 10 The world,

cxXpecTcd to carry some weight,  had  not  received  adequate

The bishops make various attention in  the Catholic

specific criticisms of the Vati- Church in England and Wales,

can: which liad been more preoccu-

@ The time for preparation of picd so far with internal church

—— Tthe synod itself was 100 short. matiens. '

. A
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p mapy major cities around the coun-
try—including Kansas City—Catho-
lics and Jews are joining bands this
¥ to celebrate the ground broken 20
‘ago in the Second Vatican Council,
L%nown as Vatican IL :
k. - Inshort, Catholics were instructed to
@0 longer blame all ————0——
;Jews for the death of | ot
.~Jesus Christ, Which|wstaing
‘ss7as the first major ef- L=
“&fort to put an end to the theological basis
tfor much of the discrimination and vio-
gﬂmceagainstthe.lewsinthelasttwb
L, [llenia. .
-~ : While Rome’s instructions could not
2gtamp out the thing Jews fear most,
t=anti-Semitism, the church’s new position
whas gone a long way toward changing
,tattitudes between  Catholics and Jews
tzgver the role of Jesus in Judeo-Christian
“history. Catholics regard him as the son
iiof God and Jews may regard him as no
«- more than a charismatic rabbi. :
<- Today it is pot uncommon to find
ZCatholics and Jews discussing their com-
mob heritage of Jewish teaching or,
-gnore likely, to find them working
together on a variety of social issues:
 ~defense policy, affirmative action, civil
r Tights, Soviet Jewry, church-state rela-
rtions, welfare programs and so on.
7 . In February, Pope John Paul II said:
| *“Anti-Semitism . . . has been repeatedly
«condemned by the Catholic tradition as
Jdncompatible with Christ’s teaching . . . .
“Where there was ignorance and ...
“prejudice ..., there is now growing
-mutual knowledge, appreciation and re-
~spect.” With some exceptions, the cues
_seem to have been well received.

© “It_is only a slight overstatement to
me_rm
 -dast 20 vears in Catholic-Jewish rela-
‘i,f ons than in the last 2,000 years.” said

-fAlan Mittleman, a rabbi and and spe-
; ~gialist in inter-religious affairs for the
. -'imerican Jewish Commitiee in New
y “York. The changes are nothing short of
F-estounding, which is why the Catholic
é of Kansas City-St. Joseph and

i Committee will jointly sponsor a
}-series of three lectures at:Rockhurst
: ®College in November on the two decades
: Bince Vatican II. At the national level,
s'Sanother result of the watershed confer-
-ence i3 the secretariat for Catholic-
- Jewwish Relations of the National Confer-
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iithe local chapter of the American -
riJewish
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-ence of Catholic Bishops.

But there are outspoken Catholics,
like Professor Harry James Cargas of
Webster University in suburban St
Louis, who argue the church must go
much further in efforts to reconcile with
Je:;s.

am very disappointed that the
Catholic Church has not done nearly
enough,” Professor a Catholic,
said in a telephone interview. “Why
hasn’t the church recognized the state of
Israel? Why basn'’t the church come to
terms with the meaning of the Holocaunst
(in World War II in which 6 million Jews
were killed by Nazi Germany)? I think
the Holocaust is the greatest Christian
tragedy since the crucifixion of Jesus.
Until the church comes to terms with
this, there won't be a resurrection. ”

Though Professor Cargas represents a
more extreme position than that held by
most Christians, his point of view is
quietly shared by many Jews. Vatican I

-did instruct in the need to remove the

charge against all Jews of deicide—the
killing of a god. But it did not extend
diplomatic recognition to the state of
Israel, nor acknowledge the religious
roots of the Jewish state nor take ac-
count of the meaning of the Holocaast
for Christians.

“We have got to go out of our way to
become reconciled with the Jews,” Pro-
fessor Cargas said. “We've got to be
extraordinary because we have done
extraordinary things to Jews.”

Public statements by Jews taking note
of the 20th anniversary generally are
conciliatory, like the one recently pub-
lished in The New York Times by A
James Rudin, a rabbi with the AJC.

. Rudin wrote: “Remember the way
it was before Oct. 28, 1965 (when “No-
stra Aetate,” the Vatican statement,
was promulgated)? After 19 centuries of
misunderstanding and persecution, Jews

out the thing Jews fear most, anti-Semitism, }
the church’s new peosition has gone along
- way toward changing attitudes between
Catholics and Jews over the role of Jesu in
Judeo-Christian history. Catholics regard |
him as the son of God and Jews mayregard |
no more than a charismatie rabbi.

e T i TR

percelved the church as an eternal ad-
versary, a primary source of Christian
anti-Semitism. Catholics believed that
Jews had killed and rejected Jesus and
had forfeited their covenant with God
‘For many Catholics, the only good Jew
was a converted Jew. Could any two
peoples have been farther apart?”

e results have been widely benefi-
cial. As Mr. Rudin pointed out, 2 nun
heads the National Interreligious Task
Force on Soviet Jewry. Jews speak to
Catholic groups about oppression of
Jews in the Soviet Union and elsewhere,
and Catholics speak to Jewish groups
about the oppression of Catholics in
Lithuania and elsewhere.

It is in this kind of contact—searching
for common human ezperiences and
helping to find solutions—that Catholics
and Jews are going far beyond the limits
marked by the church. Some note |
such official statements are subject to
liberal interpretations by the clergy and
laity; all that was needed was for the
docr to be openad by Pope John XXIL

“Since then,” said the Rev. Vincent

Daues of Rockhurst College, “there has
been a much more friendly relation-
ship.” .

‘A quick look back by present |
future generations at the progress im
Catholic-Jewish relations—and there-
fore somewhat in Christian-Jewish rela-
tions—could lead one to conclude that
Vatican II said, “Live and let live.”

“It's not just live and let live” said
._Mittleman. “That is too ive
‘Nostra Aetate’ (‘'In Our Tj 7
pn Catholics to see Jews with new eyes
t calls on responsible le withi
h be intros i
wn anti-Semitism.”
As a result and despite the shortcom-
ings seen by some Jews and Catholics,
Vatican II remains a gignal event in the

‘history of two syeat religions.

e
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Allocuzione 8i pérteciganti alls riunione del ®"Comitato
‘interpazionale di Collegamento tre ls Chiesa Cattolics
e 1'Ebreismo

Il Paps ha ricevuto questa mattina nella Bala dei Papi
del Palazzo Apostolico i1 pertecipenti alls riunione annusle del
nComitato Internezionale di Collegamento tra la Chiesa Cattolica e
1'Ebreismo.® A1 circa quaranta presenti all'udienza Giovanni Paolo II

ba rivolto la seguente allocuzione:

" Dear Friends,

Twenty years to the déy after the promulgation of the
Declaration Nostra Aetate by the Second Vatican Council, you have
chosen Rome as the venue of the twelfth session of the International
Liaison Committee between the Catholic Church, represented. by the
Holy See's Commission for Religious Relations with Judaism, and

the International Jewish Committee on Interreligious Consultations.

Ten years ago, in January 1975, you also met in Rome, for the
tenth anniversary of the promulgation of the same document. The
Declaration, in effect, in its fourth section, deals with thé relations
between the Catholic Church and the Jewish reiigioua community.

It has been ﬁepeatedly said that the content of this section, while
not too long nor unduly complicated, was epoch-making, and that
it changed the existing relationship between tﬁé Church and the

Jewish people; and opened quite a new era in this relationship.

I am happy to affirm here, twenty years later, tha£ the fruite
we have reaped since then, and your Committee is one of them, prove
the basic truth of these assertions. Thé Catholic Church is always
p:epﬁred, with the help of God;s grace, to :evi;e and renew whatever
in her attitudes and ways of expression happens to conform less
with her own 4dentity, founded upon the Word of God, the 014 and
the Wew Testament, as fead in the Church. This she doeshnpt out

of any expediency nor to gain a practical advantage of any'kind,

(segue)
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but out of a deep consciousness of her own "mystery® and & renewed
willingness to translate it into practice. Th:  Declaration affirms,
with great precision, that it is while delving into this "mystery”®

that she, the Church, "remembers the spiritual link"™ between herself

and “Abraham's stock®.

It is this ®link™, which the Declaration goes on to explain
and illustrate, that is the real foundation for our relation with
the Jeﬁish people. A relation which covld well be called a real
"parentage®, and which we have with that religious community alone,
notwithstanding our many connections with other world religions,
particuiarly with Islam, and which the Declaration appropriately
elaborates in other sections. This "link®" can be called a "sacred"

one, stemming as it does from the mysterious will of God.

Our relations, since that historic date, could only improve,
deepen and branch out in different aspects and levels in the life
of the Catholic Church and of the Jewish community. In this
connection, as you are well aware, as far back as 1974 the Holy
See took thehiéitiative to create a Commission for Religious Relations
with the Jews, and also published, through that same Commission,
two further documents, intended for the.application of the Declaration
to'many fields of the Church's life: the 1975 "Guidelines" and
the very recent "Notes on the correct way to present the Jews and

Judaism in preaching and catechesie in the Catholic Church®.

Both documents are a proof of the Boly See's continued interest
in and commitment to this renewed relationship ﬁ;tween the Catholic
Church and the Jewish people, and to drawing from it all practical

conseguences.

Regarding the above-mentioned document, the 'hotea', published
last June, I am sure that they will greatly help towards freeing

our catechetical and religious teaching of a negative or inaccurate

(segue)
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presentétion of Jews and Judaism, in the context of the Catholic?

faith. They will also help to promote respect, appreciation ang’

indeed love for one and the otﬁer. as they are both in the unfat#omable
désign of God, who "does not reject his people” (Ps 94:14; Rom 11:1).
By the-same token, antisemitism in its ugly and sometimes violent
manifestations should be completely eradicated. Better still, ﬁ
positive view of each of our religions, with due respect for thé
identity of each, will surely emerge, as is already the case in

80 many places.

To understand our documents correctly, and especially the Conciliar
Declaration, a firm grasp of Catholic tradition and Catholic theology
is certainly necessar}. I would even say that for Catholics, as
the "Notes®™ (No. 25) have asked them to do, to fathom the depths
of the extermination of many million Jews during the Second World
War and the wounds thereby inflicted on the consciousness of the
Jewish people, theological reflection is also needed. I therefore
earnestly hope that study of and reflection on theology will become
more and more a part of our exchanges, for our mutual benefit even
if, quite understandably, some sections of the Jewish community
may still have some reservations about such eichanges. However,
deep knowledge of and respect for each other's religious identity
seem essential for the reaffirmation and at:engthening of the "link"”

the Council spoke about.

The International Liaison Committee which you form is in itself
a proof and practical manifestation of this "link". You have met
twelve times since 1971 and, despite the normal difficulties of
adjustment and even some occasional tensions, you have achieved
a rich, varied and frank telatidnship. I see here ﬁresent both
representatives of many local Churches and of several local Jewish
cpmmunities; Such large representations gathered in Rome for the

twentieth anniversary of Nostra Aetate is in itself consoling and

promising. We have really made much headway in our relations.

~ (segue)
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In order to follow along the same path, under the eyes of God
and with his all-healing blessing, I am sure you will work with
ever greater dedication, for constantly deeper mutual knowledge,
for even greater interest in the lecitimate concerns of each other,
and especially for collaboration in the many fields where our faith
in one God and our common respect for his image in all men and women

invite our witness and commitment.

For the work which has been done I give thanks with you to
the Lord our God, and-for what you are still called to do I offer
my prayers, and I am happy to reaffirm the commitment of the Catholic
Church to this relationship and dialogue with the Jewish community.

May the Lord help your good will and your personal and institutional

comnitment to this important task. 4 f

Discorso el Pertecipanti 2lle Esposizione Mondigle
di Filastelia ITALIA 85
Nells tards msttinata di oggi, Giovanni Psolo II ha

ricevuto nella Sala Clementina del Palazzo Apostolico i Parteci-
panti alla Espoeizione mondiale di filatelia ITALIA B85.

' #431e 350 persone convenute all'incontro il Papa ha rivol
to il seguente discorso:

Signor Ministro,

Signori Presidenti dei Comitati Nazionali e delle Federazioni
Internazionali 4i Filatelia,

Signori ‘Organizzatori dell'Esposizione Mondiale "Italia 85",
e voi tutti intervenuti a questa Udienza,

Sono lieto di incontrarmi. con voi e vi ringrazio per
aver voluto farmi visita in occasione dell'importante manifesta
zione che, su iniziativa del Ministero Italiano delle Poste e
Telecomunicazioni, si svolge gquest'anno in QUesta Citta

Ringrazio il Signor Ministro ber le cortesi parole, e desi
dero esprimere a mia volta un vivo compiacimento per il succes-
so di gquesta Esposizione, che pu0d vantare la presenza di
tante Amministrazioni Postali di diverse Nazioni e dei magéiori
collezionisti ed espositori filatelici di tutto il mondo.

Ii Vostro interesse, illustri Sighori. si rivolge ad un'ec
cellente espressione d'arte, gquella del francobo}lo, che

€ di per sé un'eloguente e significativa forma di linguaggio

(segue)
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June, as “a serious step haclmzrd in Jewzsh-Chnsmn relations.”
In a five-page letter to his Vatican counterpart, the Rev, Allan R.
Brockway, WCC Jewish-Christian Relations secretary, charactenzed
‘as “incredible,” “condescending” and “little short of shocking” the
Catholic guidelines on the approved way to teach Catholics about
Jews and Judaism.

Much of his line-by-line criticism of the Catholic statement cen-

ters on theological understandings of the relationship of Judaism and
Chnsn.amty He faults the Vatican document for not being more
aggresswe in its condemnation of anti-Semitism and its “failure to
agonize” over the meaning for Christians of the Holocaust with its
destruction of more than six million Jews.

In his letter to Msgr. Jorge Mejia, Christian unity secretary for
the Vatican, Brockway also scored the Vatican statement for under-

estimating the significance to the Jewish people of the state of Is- -

rael.

Brockway made copies of his fiery letter available to Jewish

sources, which were almost universally critical of the guidelines
when they were issued last June.

V="




- !V!atican Recogniﬁon of Israel Has Been Discussed for Years ::

i)
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To the Editor:

But 1 regret to say that the remarks
(news article, Nov. 7) attributed to
him contain a number of serious er-
rers. During the audience of Jewish

: with Pope John Paul II on
Oct. 28 in Vatican City — an audience
that lasted 45 minutes, not 15 — the

issue of Vatican relations with Israel

Committee, urged the Pope to estab-
lish diplomatic ties with Israel, say- -

ing that such a move would reinforce
tlpleglﬂmimﬁonoﬂsrmlasasmer—

The Times welcomes letters from

readers. Letters for publication must

include the writer’s name, address
and telephone number. Because of
thie large volume of mail received, we
regret that we are unable to acknowl-
edge or Lo return unpublished letters.

eign state and compel Arab rejection-

ist states to give up their illusion that

Israel will somebow 2
Similarly, Jewish leaders have held

" a series of meetings with key officials

of the Vatican Secretariat of State,
with whom intensive discussions
have taken place on steps leading to
such diplomatic ties. Not incidental-
ly, Dr. Gerhardt Riegner, former ex-
ecutive director of the World Jewish

recognition.
it is equally inaccurate and mis-
leading for Mr. Bronfman to say that
discussions by Jewish leaders with
the Vatican have dealt only with theo-

[
sultation with Vatican authorities hag
included, by common agreement, g
discussion of current political, socigl
and humanitarian concerns. e

It is bewildering to read Mr. Broyd-
man’s statements in lght of the-ac.
tive participation of Israel Singer and
Dr. Riegner, both key World Jewish
Congress representatives, in many-of
these conversations in which Vatican-
Israel relations have been a major
theme of discussion. 8

When diplomatic ties between the
Holy See and Israel are establishigd,
as [ expect they will be, wilk re-
sult from the patient, diplo-
matic discussions that have béén .
going op over the last several years.

(Rabbi) MARC H. TANENBAUM |
Director, International Affairs Dt
American Jewish :

New York, Nov. 8, 1

logical questioms. Evgly slngem
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3 pews on either side of its
2 attendance one recent
as more than twice that at
dox service held at the
The pews, which prob-
| hold about 250 people,
i :hr_‘ee-quarters full.
| milies attended, and the
i e seemed to be in the 30s
' .at younger than that of
nx congregation.
sasta third of the Roman
ncregation was men. The
- his 30s. As soon as the
ad, the people filed out and
¢ without lingering to so-

iz poster-sized picture of
a Faul I1 was prominently
:n the back of this church.
Al fover held a glass-
bulletin board, haif of
1s used to display the cur-
s religion lesson.
~e Orthodox church. there
wsletters or praver books,
j.hat material on religious
'n may be posted but the
i:nt frowns on its distribu-

|urches in this city stand in
to those, for example, in
~many, where on Sundays
davs the church bells ring
i@ Joyfuily from nearly ev-
te. Church bells never ring
‘jet Union.

- Coopersmith
SRECIAL T2 "= WASHNGTON TIMES
ROMZ — Pope John Paul II,
speakinz to the Internatioral-

Jewish- Catholic Liaison Commitee
here recently, defused some con:ro-
versy created by recent Vatican
“notes” ¢i teaching about the Jaws
by emgphasizing the “spiritual link”
betweer the two traditions and oy
calling ¢ Catholics to “fathom :he
depths™ o i the Holocaust.

Somsz Jewish leaders Lad
criticizeZ the June 24 *Notes on :he
Correc: “av 1o Present Jews anc Ju-
daism := Preaching and Cateckzsis
in :he Z:man Catholic Church” jor
not suilclenty recognizing the Ho-
locaus:.

The ~zotes” aiso said the statz of
Israel should not be looked at “in a
perspeczive which is itself reli-
gious.”

The pcoe met with the commizzee
as part of the celebration mark:ng
the 20&‘ anniversary of Nosira
Aerate, the Second Vatican Council's
declaraton on the Jews and ron-
Christan religions.

Pope John Paul II said the
spiritual link with the Jewish reli-
gion “is the real foundation for cur
reiaticns with the Jewish peopiz. a
relationship which could well oe
called a real parentage, and whic

we have with that religious commy--

nity alona”
iz .ink can be called a sacrad
ming as it does from :ne

He aiso called on Catholics -
fathom e deprths of the extermina
tion of many millions of Jews dunng
the second world war and the
wounds inflicted thereby on the con-
sciousness of the Jewish people.” He
said the Holocaust requires msr
theological reflection by the church.

The committee, composed of the
Vatican Commission on Religious
Relations with the Jews and the In-
ternational Jewish Committee for
Interreligious Consultation, met for
the 12tk dme since it was created in
1970 10 imnlement Nostra Astare,

Althougn the gathering was part
of the anniversary celebration, it
was marked bv frank confrontations
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thar participants said led to substan-
tial achievements.

Progresswas made on the subject
of discussing trust between
Christuans and Jews, according to
Rabbi Marc Tanenbaum of the
American Jewish Committee.

Sofia Cavalletti, a catechetical ex-
pert and contributor to the *notes,”
said she was “depressed” going into
the meeting but emerged pleased
that her church seemed more will-
ing to recognize Judaism as a valid
contemporary religion.

Dr. Gerhart Riegner. co-chairman
of the Governing Board of the World
Jewish Congress, said progress was
manifest in the committee’s first
adoption ever of an action program.
based on si}g poInts:

® To disseminate and explain the
achievements of the past two dec-
ades to the two communities.

e To undertale an effort to over-
come the residues of indifference,
resistance and suspicion that may
still prevail in some sections of the
comimunities.

® To work together in combatting
tendencies toward religious extrem-
ism and fanaticism.

e To promote conceptual
clarifications and theological reflec-
tion in both communities and to cre-
ate forums acceptable to both sides.

® To foster cooperation and com-
mand action for justice and peace.

o To undertake a joint studyv of the
nistorical events and theological im-
plications of the [Holocaust].

Cardinal Johannes WVillebrands,
president of the Vatican commis-
sion, reviewed events since Nostra
Aetate.

“Let us try to see very clearly
where we are going, how we should
move to get there and in which way
we can translate our relatonship
into collaboration toward all men
and women,” he said.

The secretary for Catholic-Jewish
relations for the U.S. Conference of
Catholic Bishops, Dr. Eugene Fisher,
analyzed in detail the two Catholic
documents released since Nostra
Aerate: ~'The Guidelines and Sugges-
tions for Implementing Nostra
Aetate (1975) and the recent “notes.”

e e

Cardinal Johannes Willebrands.

“Judaism, no less than
Christianity, comes from God.” Mr.
Fisher said. “This was the message
of the Second Vatican Council, and
one to which we Catholics must re-
commit ourselves in each genera-
tion."

Dr. Geoffery Wigoder of the He-
brew University in Jerusalem, a
strong critic of the “notes,” said that
while their treatment of the
Pharisees and the Jewish roots of
Christianity was positive, the Holo-
caust was inadequately treated.

To address areas in the “notes”
that offended Jewish leaders, Monsi-
gnor Jorge Mejia, secretary of the
Vatican commission, proposed cer-
tain “hermeneutical [interpretative]
kevs" to ground the ideas of the brief
Catholic document in a broader
reading of the Bible.

A concern of many was a
structure through which the six
points could be implemented. When
Rabbi Balfour Brickner of New York
said the New York Archdiocese had
no committee for liaison with Jews,
Carainal wWillebranus sa e wollu
speak to New York's Cardmal John 1
O’Connor. Tt

— |
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VATICAN II ON THE JEWS: NOSTRA AETATE, N. 4
October 1965

This Conciliar Statement is part of the ‘Declaration on the
Relationship of the Church to Non-Christian Religions’

As this Sacred Synod searches into the mystery of the Church, it
remembers the bond that spiritually ties the people of the New Cove-
nant to Abraham’s stock.

Thus the Church of Chnrst acknowledges that, according to
God's saving design, the beginnings of her faith and her election are
found already among the Patriarchs, Moses and the Prophets. She
professes that all who believe in Christ — Abraham’s sons according 1o
faith —are included in the same Patriarch’s call, and likewise that the
salvation of the Church is mysteriously foreshadowed by the Chosen

- People’s Exodus from the land of bondage. The Church, therefore,

cannot forget that she received the revelation of the Old Testament
through the people with whom Geod in His inexpressible mercy con-
cluded the Ancient. Covenant. Nor can she forget that she draws
sustenance from the root of that well-cultivated olive trec onto which
has been grafied the wild shoot, the Gentiles. Indeed. the Church

" believes that by His cross Christ Our Peace reconciled Jews and Gen-

tiles, making both one in Himself. A

The Church keeps ever in mind the words of the Apostle about
his kinsmen: ‘Theirs is the sonship and the glory and the covenants
and the law and the worship and the promises; theirs are the fathers
and from them is the Christ according to the flesh’ (Romans'9:4-5),
the Son of the Virgin Mary. She also recalls that the Apostles, the
Church’s mainstay and pillars, as well as most of the early Bisciples
who proclaimed Christ’s Gospel to the.world, sprang from the Jewish

_prople.

As Holy Scripture testifies, Jerusalem did not recognize the time
of her visitation, nor did the Jews in large number, accept the Gospel:

The dacuments reprinted m this section are those veferred (o in the symposium.
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indeed not a few opposed its spreading. Nevertheless God holds the
Jews most dear for the sake of their Fathers; He does not repent of the
gifts He makes or of the calls He issues—such is the witness of the
Apostle. In company with the Prophets and the same Aposile, the
Church awaits that day, known to qu alone, on which all peoples
will address the Lord in a single voice and ‘serve him shoulder to
shoulder’ (Soph 3:9).

Since the spiritual patrimony common to Christians and Jews is
thus so great, this Sacred Synod wants to foster and recominend that
mutual understanding and respect which is the fruit, above all, of
biblical and theological studies as well as of fraternal dialogues.

True, the Jewish authorities and those who followed their lead
pressed for the death of Christ; still, what happened in His passion
cannot be charged against all the Jews, without distinciion, then
alive, nor against the Jews of today. Although the Church is the new
people of God, the Jews should not be presented as rejecied or ac-
cursed by God, as if this followed from the Holy Scriptures. All should
see to it, then, that in catechetical work or in the preaching of the
Word of God they do not teach anything that does not conform to the
truth of the Gospel and the spirit of Christ.

Furthermore, in her rejection of every persecution against any
man, the Church, mindful of the patrimony she shares with the Jews
and moved not by political reasons but by the Gospel's spiritual love,
decries hatred, persecutions, displays of antisemitism, directed
against Jews at any time and by anyone.

Besides, as the Church has always held and holds now, Christ
underwent His passion and death freely, because of the sins of men
and out of infinite love, in order that all may reach salvation. It is,
therefore, the burden of the Church’s preaching to proclaim the cross
of Christ as the sign of God’s all-embracing love and as the fountain
from which every grace flows.

GUIDELINES ANV ILLLLI L avav

GUIDELINES AND SUGGESTIONS FOR
IMPLEMENTING THE CONCILIAR DECLARATION
' NOSTRA AETATE, N. 4

Vatican Commission for Religious Relations
with the Jews, January 1975

The Declaration Nostra Aetate, issued by the Second Vatican Council
on 28 October 1965, ‘On the Relationship of the Church to Non-
Christian Religions’, n. 4, marks an important milestone in the
history of Jewish-Christian relations.

Moreover, the step taken by the Council finds its historical set-

“ting in circumstances deeply affected by the memory of the persecu-
tion and massacre of the Jews which took place in Europe just before
“and during the Second World War.

Although Christianity sprang from Judaism, taking from it cer-
tain essential elements of its faith and divine cult, the gap dividing
them was deepened more and more, to such an extent that Christian
and Jew hardly knew each other.

After two thousand years, too often marked by mutual ignorance
and frequent confrontation, the Declaration Nostra Aetate provides
an opportunity to open or to continue a dialogue with a view to beuter
mutual understanding. Over the past nine years, many steps in this
direction have been taken in various countries. As a result, it is easier
to distinguish the conditions under which a new relationship between
Jews and Christians may be worked out and developed. This seems
the right moment to propose, following the guidelines of the Council,
some concrete suggestions born of experience, hoping that they will
help to bring into actual existence in the life of the Church the inten-
tions expressed in the conciliar document.

While referring the reader back to this document, we may simp-
ly restate here that the spiritual bonds and historical links binding the
Church to Judaism condemn (as opposed to the very spirit of Chris-
tianity) all forms of antisemitism and discrimination, which in any
case the dignity of the human person alone would suffice to condemn.
Further still, these links and relationships render obligatory a better
mutual understanding and renewed mutual esteem. On the practical
level in particular, Christians must therefore strive to acquire a better
knowledge of the basic components of the religious tradition of
Judaism: they must strive 1o learn by what essential traits the Jews
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define themsclves in the light of their own religious experience.
With due respect for such matters of principle, we simply pro-
pose somne first practical applications in different essential areas of the

Church’s life, with a view to launching or developing sound relations

between Catholics and their Jewish brothers.

I Dialogue

To tell the truth, such relations as there have been between Jew and
Christian have scarcely ever risen above the level of mono]ogue From
now on, real dialogue must be established.

Dialogue presupposes that each side wishes to know the other,
and wishes to increase and deepen its knowledge of the other. It con-
stitutes a particularly suitable means of favouring a better mutual
knowledge and, especially in the case of dialogue between Jews and
Christians, of probing the riches of one's own tradition. Dialogue
demands respect for the other as he is; above all, respect for his faith
and his religious convictions.

In virtue of her divine mission, and her very nature, the Church
must preach Jesus Christ to the world (4d Gentes, 2). Lest the witness
of Catholics to Jesus Christ should give offence to Jews, they must take
care 10 live and spread their Christian faith while maintaining the
strictest respect for religious liberty, in line with the teaching of the
Second Vatican Council (Declaration Dignitatss Humanae). They will
likewise strive to understand the difficulties which arise for the Jewish
soul —rightly imbued with an extremely high, pure notion of the
divine transcendence — when faced with the mystery of the incamnate
Word,

While it is true that a widespread air of suspicion, inspired by an

unfortunate past, is still dominant in this particular area, Christians -

for their part, will be able to see to what extent the responsibility is
theirs and deduce practical conclusions for the future.

In addition to friendly talks, competent people will be encour-.
aged to meet and to study together the many problems deriving from-

the fundamental convictions of Judaism and of Christianity. In order
not to hurt (even involuntarily) those taking part, it will be vital to
guarantee, not only tact, but a great openness of spirit and diffidence
with respect to one's own prejudices. |

In whatever circumstances as shall prove possible and mutually
acceptable, one might encourage a common meeting in the présence
of God, in prayer and silent meditation, a highly efficacious way of
finding that humility, that openness of heart and mind, nccessary
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prerequisites for a deep knowledge of oneself and of others. In par-
ticular, that will be done in connection with great causes, such as the
struggle for peace and justice.

II Liturgy

The existing links between Christian liturgy and the Jewish liturgy will
be borne in mind. The idea of a living community in the service of
God, and in the service of men for the love of God, such as it is rea-
lized in the liturgy, is just as characteristic of the Jewish liturgy as it is
of the Christian one. To improve Jewish-Christian relations, it is im-
portant to take cognizance of those common elements of the liturgical
life (formulas, feasts, rites, etc.) in which the Bible holds an essential
place.’

An effort will be made to acquire a better understanding of
whatever in the Old Testament 1etains its own perpetual value (cf.
Dei Verbum, 14-15), since that has not been cancelled by the later in-
terpretation of the New Testament. Rather, the New Testament
brings out the full meaning of the Old, while both Old and New il-
lumine and explain each other (cf. ibid., 16). This is all the more im-
portant since liturgical reform is now bringing the text of the Old
Testament cver more frequently to the attention of Christians.

When commenting on biblical texts, emphasis will be laid on the
continuity of our faith with that of the earlier Covenant, in the
perspective of the promises, without minimizing those elements of
Christianity which are original. We believe that those promises were
fulfilled with the first coming of Christ. But it is nonetheless true that
we still await their perfect fulfilment in His glorious return at the end
of time.

With respect to liturgical readings, care will be taken to see that
homilies based on them will not distort their meaning, especially
when it is a question of passages which seem to show the Jewish people
as such in an unfavourable light. Efforts will be made so to instruct
the Christian people that they will understand the true interpretation
of all the texts and their meaning for the contemporary believer.

Commissions entrusted with the task of liturgical translation will
pay particular attention to the way in which they express those
phrases and passages which Christians, if not well informed, might
misunderstand because of prejudice. Obviously, one cannot alter the.
text of the Bible. The point is that, with a version destined for
liturgical use, there should be an overriding preoccupation to bring
out explicitly the meaning of a text, while taking scriptural studies in-
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to account. (Thus the formula ‘the Jews', in St John, sometimes accor-

ding to the context means ‘the leaders of the Jews', or ‘the adversaries’

of Jesus', terms which express better the thought of the Evangelist and

avoid appearing to arraign the Jewish people as such. Another exam-’

ple is the use of the words ‘Pharisee’ and ‘Pharisaism’, which have
taken on a largely pejorative meaning.)

The preceding remarks also apply to the introductions to biblical
readings, to the Prayer of the Faithful, and to commentaries printed
in missals used by the laity.

III Teaching and education

Although there is still a great deal of work to be done, a bcuer
understanding of Judaism itself and its relationship to Christianity has
been achieved in recent years thanks to the teaching of the Church,
the study and research of scholars, as also to the beginning of
dialogue. In this respect, the following facts deserve to be .recalled:

It is the same God, ‘inspirer and author of the books of both
Testaments' (Def Verbum, 16), who speaks both in the Old and New
Covenants.

Judaism in the time of Christ ‘and the Aposties was a complex
reality, embracing many different trends, many spiritual, religious,
social and cultural values,

The Old Testament and the Jewish tradition founded upon it
must not be set against the New Testament in such a way that the
former seems Lo constitute a religion of only justice, fear and legalism,
with no appeal to the love of God and neighbour (cf. Deuteronomy
6:5; Leviticus 19:18; Matthew 22:34-40).

Jesus was born of the Jewish people, as were His Apostles and a
large number of His first Disciples. When He revealed Himself as the
Messiah and Son (cf. Matthew 16:16), the bearer of the new Gospel
message, He did so as the fulfilment and perfection of the earlier
Revelation. And although His teaching had a profoundly new
character, Christ, nevertheless, in many instances, took His stand on
the teaching of the Old Testament. The New Testament is profound-
ly marked by its relation to the Old. As the Second Vatican Council
declared: 'God, the inspirer and author of the books of both
Testaments, wisely arranged that the New Testament be hidden in
the Old and the Old be made manifest in the New' (Des Verbum, 16),
Jesus also used teaching methods similar to those employed by the
rabbis of His time,

With regard to the trial and death of Jesus, the Council recalled
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that ‘what happened in His passion cannot be blamed upon all the
Jews then living, without distinction, nor upon the Jews of today’
(Nostra Aetate).

The history of Judaism did not end with the destruction of
Jerusalem, but rather went on to develop a religious tradition. And,
although we believe that the importance and meaning of that tradi-
tion were deeply affected by the coming of Christ, it is nonetheless
rich in religious values.

With the Prophets and the Apostle Paul, ‘the Church awaits the
day, known to God alone, on which all peoples will address the Lord
in a single voice and serve Him with one accord (Soph 3:9)' (Nostra
Aetate).

Information concerning these questions is lmportam at all levels
of Christian instruction and education. Among the sources of infor-
mation, special attention should be paid to the following: catechisms
and religious textbooks history books, the mass media (press, radio,
movies and television).

The effective use of these means presupposes the thorough for-
mation of instructors and educators in training schools, seminaries
and universities.

Research into the problems bearing on Judaism and Jewish-
Christian relations will be encouraged among specialists, particularly
in the fields of exegesis, .theology, history and sociology. Higher in-
stitutions of Catholic research, in association if possible with other
similar Christian institutions and experts, are invited to contribute to
the solution of such problems. Wherever possible, chairs of Jewish
studies will be created, and collaboration with Jewish scholars en-
couraged.

IV Joint social action
Jewish and Christian tradition, founded on the Word of God, is aware
of the value of the human person, the image of God. Love of the same
God must show itself in effective action for the good of mankind. In
the spirit of the Prophets, Jews and Christians will work willingly
together, seeking social justice and peace at every level —local, na-
tional and international.

At the same time, such collaboration can do much to foster
mutual understanding and esteem.

Conclusion
The Second Vatican Council has pointed out the path to follow in



promoting deep fellowship between Jews and Christians. But there is
still a long road ahead.

The problem of Jewish-Christian relations concerns the Church
as such, since it is when 'pondering her own mystery’ that she en-
counters the mystery of lIsracl. Therefore, even in areas where no
Jewish communities exist, this remains an important problem. There
is also an ecumenical aspect to the question: the very return of Chris-
tians to the sources and origins of their faith, grafted onto the earlier
Covenant, helps the search for unity in Christ, the cornerstone.

In this field, the bishops will know what best to do on the
pastoral level, within the general disciplinary framework of the
Church and in line with the common teaching of her magisterium.
For example, they will create some suitable commissions or
secretariats on a national or regional level, or appoint some compe-
tent person to promote the implementation of the conciliar directives
and the suggestions made above.

On 22 October 1974, the Holy Father instituted for the universal
Church this Commission for Religious Relations with the Jews, joined
to the Secretariat for Promoting Christian Unity. This special Com-
mission, created to encourage and foster religious relations between
Jews and Catholics—and to do so eventually in collaboration with
other Christians— will be, within the limits of its competence, at the
service of all interested organizations, providing information for them
and helping them to pursuc their task in conformity with the instruc-
tions of the Holy Sec.

U
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The Common Bond
Christians and Jews
NOTES FOR PREACHING AND TEACHING

Pontifical Commission for Religious Relations
with the Jews, June 1985

Preliminary considerations

On 6 March 1982, Pope John Paul 11 told delegates of episcopal con-
ferences and other experts, meeting in Rome to study relations be-
tween the Church and judaism:

. . you vourselves were concerned, during your sessions, with Catholic teaching and

* catechesis regarding Jews and Judaism. . . . We should aim, in this field, that

Catholic teaching at its different levels. in catechesis to children and young people,
presents Jews and Judaism, not only in an honest and objective manner free from pre-
judices and without any offences, but also with full awareness of the heritage common
10 Jews and Christians.

In this passage, so charged with meaning, the Holy Father plain-
ly drew inspiration from the Council Declaration Nostra Aectate, n. 4,
which says: ‘All should take pains, then, lest in catechetical instruc-
tion and in the preaching of God's Word they teach anything out of
harmony with the truth of the Gospel and the spirit of Christ’; as also
from these words: ‘Since the spiritual patrimony common to Chris-
tians and Jews is thus so great this Sacred Synod wishes to foster and
recammend mutual understanding and respect . . .’

In the same way, the ‘Guidelines and Suggestions for Implement-
ing the Conciliar Declaration Nostra Aetate, n. 4’ ends its chapter 111,
entitled ‘Teaching and education’, which lists a number of practical
thfDgs to be done, with this recommendation:

Information concerning these questions is imporntant at all levels of Christian instruc-

. tion and education. Among sources of information, special auention should be paid

1o the f{ollowing: caiechisms and religious texibooks, history books, the mass media
(press, radio. cinema, television).

The effective use of these means presupposes the thorough formation of instruc:
tors and educators in training schools, seminaries and universities’ (AAS 77, 1975, p.

73).
The paragraphs which follow are intended to serve this purpose.
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I Religious teaching and Judaism

1 In Nestra Aetate, n. 4, the Council speaks of the ‘spiriwual bonds
linking’ Jews and Christians and of the 'great spiritual patrimony’
common to both and it further asserts that ‘the Church of Christ
acknowledges that, according to the mystery of God's saving design,
the beginning of her faith and her election are already found among
the Patriarchs, Moses and the Prophets'.

2 Because of the unique relations that exist between Christianity
and Judaism — 'linked together at the very level of their identity’ (John
Paul II, 6 March 1982)—relations 'founded on the design of the God
of the Covenant’ (ibid.), the Jews and Judaism should not occupy an
occasional and marginal place in catechesis: their purpose there is
essential and should be organically integrated.

3 This concern for Judaism in Catholic teaching has not merely a
historical or archaeological foundation. As the Holy Father said in the
speech already quoted, after he had again mentioned the ‘common
patrimony’ of the Church and Judaism as ‘considerable’: “To assess it
carefully in itself and with due awareness of the faith and religious life
of the Jewish pcople as they are professed and practised still today,
can greatly help us to understand better certain aspects of the life of
the Church’ (italics added). It is a question then of pastoral concern
for a sull living reality closely related to the Church. The
Holy Father has stated this permanent reality of the Jewish people ina
remarkable theological formula, in his allocution to the Jewish com-
munity of West Germany at Mainz, on 17 November 1980: *. . . the
people of God of the Old Covenant, which has never been
revoked . . .’

4 Here we should recall the passage in which the 'Guidelines and
Suggestions’, I, tried to define the fundamental condition of dialogue:
‘respect for the other as he is’, knowledge of the ‘basic components of
the religious tradition of Judaism' and again learning ‘by what essen-
tial traits the Jews define themselves in the light of their own religious
experience’ (Introduction).

5 The singular character and the difficulty of Christian 1eaching
about Jews and Judaism lies in this, that it needs to balance a number
of pairs of ideas which express the relation between the two economies
of the Old and New Testament:

Promise and Fulfilment
Continuity and Newness
Singularity and Universality

Uniqueness and Exemplary Nature. ,
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This means that the theologian and the catechist who deals with the
subject needs to show in his practice of teaching that:
promise and fulfilment throw light on each other:”
newness lies in a metamorphosis of what was there before;
the singularity of the people of the Old Testament is not exclusive
and is open, in the divine vision, to a universal extension:
the uniqueness of the Jewish people is meant to have the force of an
example.

6 Finally, ‘work that is of poor quality and lacking in precision

would be extremely detrimental’ to Judaeo-Christian dialogue (John
Paul 11, speech of 6 March 1982). But it would be above all detrimen-
tal —since we are talking of teaching and education—to Christian
identity (ibid.),
: 7 'In virtue of her divine mission, the Church’ which is to be ‘the
all-embracing means of salvation’ in which alone 'the fulness of the
means of salvation can be obtained’ (Unit. Red. 3), ‘must of her
nature proclaim Jesus Christ to the world' (cf. ‘Guidelines and Sugges-
tions’, 1). Indeed we believe that it is through him that we go to the
Father (cf. John 14:6) ‘and this is eternal life, that they know thee the
only true God and Jesus Christ whom thou hast sent’ (John 17:3).

Jesus affirms (ibid. 10:16) that ‘there shall be one flock and one
shepherd’. Church and Judaism cannot then be seen as two parallel
ways of salvation and the Church must witness to Christ as the
Redeemer for all, ‘while maintaining the strictest respect for religious
liberty in line with the teaching of the Second Vatican Council
(Declaration Dignitatis Humanae) (‘Guidelines and Suggestions', 1).

8 The urgency and importance of precise, objective and
rigorously accurate teaching on Judaism for our faithful follows too
from the danger of antisemitism which is always ready to reappear
under different guises. The question is not merely to uproot from
among the faithful the remains of antisemitism still to}be found here
and there, but much rather to arouse in them, throu'g educational
work, an exact knowledge of the wholly unique ‘'bond’ (Nostra Aetate,
n. 4) which joins us as a Church to the Jews and to Judaism. In this
way, they would learn to appreciate and love the latter, who have
been chosen by God to prepare the coming of Christ and have
preserved everything that was progressively revealed and given in the,
course of that preparation, notwithstanding their difficulty in
recognizing in Him their Messiah,
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II Relations between the Old and New Testament

1 Our aim should be to show the unity of biblical Revelation (O1d
Testament and New Testament) and of the divine plan, before speak-
ing of each historical event, so as to stress that particular evenis have a
meaning when seen in history as a whole — from creation to fulfilment.
This history concerns the whole human race and especially believers.
Thus the definitive meaning of the election of Israel does not become
clear except in the light of the complete fulfilment (Romans 9-11) and
election in Jesus Christ is still better understood with reference to the
announcement and the promise (cf. Hebrews 4:1-11).

2 We are dealing with singular happenings which concern a

singular nation but are destined, in the sight of God who reveals his
purpose, to take on universal and exemplary significance.
' The aim is moreover to present the events of the Old Testament
not as concerning only the Jews but also as touching us personally.
Abraham is truly the father of our faith (cf. Romans 4:11-12; Roman
Canon: patriarchae nostri Abrahac). And it is said (1 Corinthians
10:1): ‘Our fathers were all under the cloud, and all passed through
the sea’. The Patriarchs, Prophets and other personalities of the Old
Testament have been venerated and always'will be venerated as saints
in the liturgical tradition of the Oriental Church as also of the Latin
Church,

3 From the unity of the divine plan derives the problem of the
relation between the Old and New Testaments.! The Church already
from apostolic times (cf. | Corinthians 10:11; Hebrews 10:1) and then
constantly in tradition resolved this problem by means of typology.
which e¥dphasizes the primordial value that the Old Testament must
have in the Christian view. Typology however makes many people
uneasy;and is perhaps the sign of a problem unresolved.

4 Hence in using typology, the teaching and practice of which we
have 1&oeived from the liturgy and from the Fathers of the Church,
we should be careful to avoid any transition from the Old to the New
Testament which might seem merely a rupture. The Church, in the
spontaneity of the Spirit which animates her, has vigorously con-
demned the attitude of Marcion? and always opposed his dualism.

5 It should also be emphasized that typological interpretation
consists in reading the Old Testament as preparation and, in certain
aspects, outline and foreshadowing of the New (cf. e.g., Hebrews
5:5-10 etc.). Christ is henceforth the key and point of reference to the
Scriptures: ‘the rock was Christ' (1 Corinthians 10:4).

6 It is true then, and should be stressed, that the Church and
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Christians read the Old Testament in the light of the event of the
dead and risen Christ and that on these grounds there is a Christian
reading of the Old Testamemt which does not necessarily coincide
with the Jewish reading. Thus Christian identity and Jewish identity
should be carefully distinguished in their respective reading of the Bi-
ble. But this detracts nothing from the value of the Old Testament in
the Church and does nothing to hinder Christians from profiting
discerningly from the traditions of Jewish reading.

7 Typological reading only manifests the unfathomable riches of
the Old Testament, its inexhaustible content and the mystery of
which it is full, and should not lead us to forget that it retains its own
value as Revelation that the New Testament often does no more than
resume (cf. Mark 12:29-31). Moreover. the New Testament itself
demands to be read in the light of the Old. Primitive Christian
catechesis constantly had recourse to this (cf. e.g., 1 Corinthians
5:6-8; 10:1-11). : :

" B Typology further signifies reaching towards the accomplish-
ment of the divine plan, when 'God will be all in all’ (1 Corinthians
15:28). This holds true also for the Church which, realized already in
Christ, yet awaits its definitive perfecting as the Body of Christ. The
fact that the Body of Christ is still tending towards its full stature (cf.
Ephesians 4:12-19) takes nothing from the value of being a Christian.
So also the calling of the Patriarchs and the exodus from Egypt do not
lose their importance and value in God's design from being at the
same time intermediate stages (cf. e.g., Nostra Actate, n. 4).

9 The exodus, for example, represents an experience of salvation
and liberation that is not complete in itself, but has in it, over and
above its own meaning, the capacity to be developed further. Salva-
tion and liberation are already accomplished in Christ and gradually
realized by the sacraments in the Church. This makes way for the
fulfilment of God's design, which awaits its final consummation with
the return of Jesus as Messiah, for which we pray each day. The
Kingdom, for the coming of which we also pray each day, will be
finally established. With salvation and liberation the elect and the
whole of creation will be transformed in Christ (Romans 8:19-23).

10 Furthermore, in underlining the eschatological dimension of
Christianity we shall reach a greater awareness that the people of God
of the Old and the New Testament are tending towards a like end in
the future: the coming or return of the Messiah —even if they start
from two different points of view. It is more clearly understood that
the person of the Messiah is not only a point of division for the people
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of God but also a point of convergence (cf. Sussidi per-I'ecumenismo
nella diocest di Roma, 1982, n. 140). Thus it can be said that Jews
and Christians meet in a comparable hope, founded on the same pro-
mise made to Abraham (cf. Genesis 12:1-3, Hebrews 6:13-18).

11 Attentive to the same God who has spoken, hanging on the
same word, we have witness to one same memory and one common
hope in Him who is the master of history. We must also accept our
responsibility to prepare the world for the coming of the Messiah by
working together for social justice, respect for the rights of persons
-and nations and for social and international reconciliation. To this we
are driven, jews and Christians, by the command to love our
neighbour, by a common hope for the Kingdom of God and by lhe'
great heritage of the prophets. Transmiued soon enough by
catechesis, such a conception would teach young Christians in a prac-
tical way to co-operate with Jews, going beyond simple dialogue (cf.
‘Guidclines’, 1V).

III Jewish roots of Christianity

12 Jesus was and always remained a Jew, his ministry was deliberately
limited 'to the lost sheep of the house of Israel’ (Matthew 15:24). Jesus
is fully a man of his time, and of his environment — the Jewish Palesti-
nian one of the first century, the anxieties and hopes of which he
shared. This cannot but underline both the reality of the Incarnation
and the very meaning of the history of salvation, as it has been re-

vealed in the Bible (cf. Romans 1:3-4; Galatians 4:4-5).

t 13 Jesus' relations with biblical law and its more or less lrad;-
tional interpretations are undoubtedly complex and he showed great
liberty towards it (cf. the ‘antitheses’ of the Sermon on the Mount:

Matthew 5:21-48, bearing in mind the exegetical difficulties; his at-
titude to rigorous observance of the Sabbath: Mark 3:1-6 etc.). i
) But there is no doubt that he wished to submit himself to the lawi'
(cf. Galatians 4:4), that he was circumcised and presented in the
Temple like any Jew of his time (cf. Luke 2:21, 22-24), that he was
trained in the law's observance. He extolled respect for it (cf. Mar-

thew 5:17-20) and invited obedience to it (cf. Matthew 8:4). The
rhythm of his life was marked by observance of pilgrimages on great
feasts, even from his infancy (cf. Luke 2:41-50; John 2:13; 7-10 etc.).
The importance of the cycle of the Jewish feasts has been frequently

underlined in the Gospel of John (cf. 2:13; 5:1; 7:2, 10, 37; 10:22;

12:1; 13:1; 18:28; 19:42 e1c.).

14 It should be noted also that Jesus often taught in the
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synagogues (cf. Matthew 4:23; 9:35; Luke 4:15-18; John 18:20 ctc.)
and in the Temple (cf. John 18:20 etc.), which he frequented as did
the Disciples even after the resurrection (cf. e.g., Acts 2:46; 3:1; 21:26
etc.). He wished to put in the context of synagogue worship the pro-
clamation of his Messiahship (cf. Luke 4:16-21). But above all he
wished to achieve the supreme act of the gift of himself in the setting
of the domestic liturgy of the Passover, or at least of the paschal
festivity (cf. Mark 14:1, 12 and parallels; John 18:28). This also allows
a better understanding of the ‘memorial’ character of the Eucharist.

15 Thus the Son of God is incarnate in a people and a human
family (cf. Galatians 4:4; Romans 9:5). This takes away nothing,
quite the contrary, from the fact that he was born for all men (Jewish
shepherds and pagan wise men are found at his crib: Luke 2:8-20;
Matthew 2:1-12) and died for all men (at the foot of the cross there
were Jews, among them Mary and John: John 19:25-27, and pagans
like ‘the centurion: Mark 15:39 and parallels). Thus he made two
peoples one in his flesh (cf. Ephesians 2:14-17). This explains why
with the Ecclesia ex gentibus we have, in Palestine and elsewhere, an
Ecclesia ex circumcisione, of which Eusebius for example speaks
(H.E. 1V, 5).

16 His relations with the Pharisees were not always or wholly
polemical. Of this there are many proofs:

it is Pharisees who warn Jesus of the risks he is running (Luke
13:31);

some Pharisees are praised —e.g., ‘the scribe’ of Mark 12:34;
Jesus eats with Pharisees (Luke 7:36, 14:1).

17 Jesus shares, with the majority of Palestinian Jews of that
time, some pharisaic doctrines: the resurrection of the body; forms of
piety, like almsgiving, prayer, fasting (cf. Matthew 6:1-18) and the
liturgical practice of addressing God as Father; the priority of the
commandment to love God and our neighbour (cf. Mark 12:28-34).
This is so also with Paul (cf. Acts 23:8), who always considered his -
membership of the Pharisees as a title of honour (cf. ibid. 23:6; 26:5;
Philippians 3:5).

18 Paul also, like Jesus himself, used methods of reading and in-
terpreting Scripture and of teaching his disciples which were common
to the Pharisees of their time. This applies to the use of parables in
Jesus’ ministry, as also to the method of Jesus and Paul of supporting a
conclusion with a quotation from Scripture.

19 It is noteworthy too that the Pharisees are not mentioned in
accounts of the passion. Gamaliel (Acts 5:34-39) defends the Apostles
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in a meeting of the Sanhedrin. An exclusively negative picture of the
Pharisees is likely to be inaccurate and unjust (cf. ‘Guidelines’, Note
1; cf. AAS, loc. cit. p. 76). If in the Gospels and elsewhere in the New
Testament there are all sorts of unfavourable references to the
Pharisees, they should be seen against the background of a complex
and diversified movement. Criticisms of various types of Pharisees are
moreover not lacking in rabbinical sources (cf. the Babylon Talmud.
the Sotah treatise 22b etc.), ‘Pharisaism' in the pejorative sense can be
rife in any religion, It may also be stressed that, if Jesus shows himself
severe towards the Pharisees, it is because he is closer to them than 1o
other contemporary Jewish groups (cf. supra no. 17).

20 All this should help us to understand better what St Paul says
(Romans 11:16-24) about the 'root’ and the ‘branches’. The Church
and Christianity, for all their novelty, find their origin in the Jewish
milieu of the first century of our era, and more deeply still in ‘the
design of God' (Nostra Aetate, n. 4), realized in the Patriarchs, Moses
and the Prophets (ibid.), down to its consummation in Christ Jesus.

IV The Jews in the New Testament
2} The ‘Guidelines” already say (Note 1) that ‘the formula "the Jews”
sometimes, according to the context, means “the leaders of the Jews”
or “the adversaries of Jesus”, terms which express beuter the thought of
the evangelist and avoid appearing to arraign the Jewish people as
such’.

~ An objective presentation of the role of the Jewish peopie in the
New Testament should take account of these vanous facts:

A. The Gospels are the outcome of long and complicated editorial
work. The dogmatic constitution Der Verbum. following the Pon-
tifical Biblical Commission's Instruction Sancta Mater Ecclesia,
distinguishes three stages: ‘The sacred authors wrote the four
Gospels, selecting some things from the many which had been
handed on by word of mouth or in writing, reducing some of them
1o synthesis, explicating some things in view of the situation of their
Churches, and preserving the form of proclamation, but always in
such fashion that they told us the honest truth about Jesus’ (no.
19). -

Hence it cannot be ruled out that some references hostile or
less than favourable to the Jews have their historical context in con-
flicts between the nascent Church and the Jewish community. Cer-
tain controversies reflect Christian-Jewish relations long after the
uime of Jesus.
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D

To establish this is of capital importance if we wish to bring
out the meaning of certain Gospel texts for the Christians of today.
All this should be taken into account when preparing
catechesis and homilies for the last weeks of Lent and Holy Week
(cf. already 'Guidelines’, 11, and now also Sussidi per l'ecumenismo,
nella diocesi di Roma, 1982, n. 144b). :

B. It is clear on the other hand that there were conflicts between
Jesus and certain categories of Jews of his time, among them
Pharisees, from the beginning of his ministry (cf. Mark 2:1-11, 24;

. 8:6 elc.). :

C. There is moreover the sad fact that the majority of the Jewish
people and its authorities did not believe in Jesus —a fact not mere-
ly of history but of theological bearing, of which St Paul tries hard
to plumb the meaning (Romans 9-11). '

D. This fact, accentuated as the Christian mission developed,
especially among the pagans, led inevitably to a rupture between
Judaism and the young Church, now irreducibly scparated and
divergent in faith. and this stage of affairsis reflected in the texts of
the New Testament and particularly in the Gospels. There is no
question of playing down or glossing over this rupture; that could
only prejudice the identity of either side. Nevertheless it certainly
does not cancel the spiritual ‘bond’ of which the Council speaks
(Nostra Aetate, n. 4) and which we propose to dwell on here.

E. Reflecting on this in the light of Scripture, notably of the
chapters cited from the Epistle to the Romans, Christians should
never forget that the faith is a free gift of God (cf. Romans 9:12)
and that we should never judge the consciences of others. St Paul's
exhortation ‘do not boast” in your attitude to ‘the root’ (Romans
11:18) has its full point here.

F. There is no putting the Jews who Knew Jesus and did not believe
in him, or those who opposed the preaching of the Apostles, on the
same planc with Jews who came after or those of today. If the
responsibility. of the former remains a mystery hidden with God (cf.
Romans 11:25), the latter are in an entirely different situation.
Vatican 11 in the Declaration on 'Religious Liberty' teaches that ‘all
men are 1o be immune from coercion . . . in such wise that in
matters religious no one is to be forced to act in a manner contrary
to his own beliefs. Nor . . . restrained from acting in accordance
with his own beliefs' (no. 2). This is one of the bases — proclaimed
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by the Council —on which Judaeo-Christian dialogue rests.

22 The delicate question of responsibility for the death of Christ
must be looked at from the standpoint of the Conciliar Declaration
Nostra Aetate, n. 4 and of ‘Guidelines and Suggestions’, I11: ‘What
happened in [Christ's] passion cannot be blamed upon all the Jews
then living without distinction nor upon the Jews of today’, especially
since ‘authorities of the Jews and those who followed their lead pressed
for the death of Christ’. Again, further on: 'Christ in his boundless
love freely underwent his passion and death beacause of the sins of all
men, so that all might attain salvation’ (Nustr@}ie!ate, n. 4). The
Catechism of the Council of Trent teaches that Christian sinners are
more to blame for the death of Christ than those few Jews who
brought it about—they indeed ‘knew not what they did’' (cf. Luke
23:34) and we know it only too well (Pars 1, caﬁLl V, Quaest X1). In
the same way and for the same reason. ‘the Jews should not be
presented as repudiated or cursed by God, as if such views followed
from the Holy Scriptures’ (Nostra Aetate, n. 4), even though it is true
that ‘the Church is the new people of God’ (ibid.).

V The liturgy

23 Jews and Christians find in the Bible the very substance of their
liturgy: for the proclamation of God's word, response to it, prayver of
praise and intercession for the living and the dead, recourse to the
divine mercy. The Liturgy of the Word in its own structure originates
in Judaism. The Prayer of Hours and other liturgical texts and for-
mularies have their parallels in Judaism as do the very formulas of our
most venerable prayers, among them the Our Father, The eucharistic
prayers also draw inspiration from models in the Jewish tradition. As
John Paul 11 said (allocution of 6 March 1982): *. . . the faith and
religious life of the Jewish people as they are professed and practised
still today, can greatly help us to understand better certain aspects of
the life of the Church. Such is the case of liturgy . . .’

24 This is particularly evident in the great feasts of the liturgical
year, like the Passover. Christians and Jews celcbrate the Passover: the
Jews, the historic Passover looking towards the future; the Christians,
the Passover accomplished in the death and resurrection of Christ,
although still in expectation of the final consummation (cf. supra no,
9). It is still the ‘memorial’ which comes to us from the Jewish tradi-
tion, with a specific content different in each case. On either side,
however, there is a like dynamism: for Christians it gives meaning 10
the eucharistic celebration (cf. the antiphon O sacrum convivium), a
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paschal celebration and as such a making present of the past, but ex-
perienced in the expectation of what is to come.

VI Judaism and Christianity in history

25 The history of Israel did not end in 70 AD (cf. ‘Guidelines’, II). It
continued, especially in a numerous Diaspora which allowed Israel to
carry to the whole world a witness —often heroic — of its fidelity to the
one God and to ‘exhalt him in the presence of all the living’ (Tobit
13:4), while preserving the memory of the land of their forefathers at
the heart of their hope (Passover Seder).

Christians are invited to understand this religious attachment
which finds its roots in biblical tradition, without however making
their own any particular religious interpretation of this relationship
(cf. Declaration of the US Conference of Catholic Bishops, 20
November 1975).

The existence of the State of Israel and its political options
should be envisaged not in a perspective which is in itself religious,
but in their reference to the common principles of international law.

The permanence of Israel (while so many ancient peoples have
disappeared without trace) is a historic fact and a sign to be inter-
preted within God’s design. We must in any case rid ourselves of the
traditional idea of a people punished, preserved as a living argument
for Christian apologetic. It remains a Chosen People, 'the pure olive
on which were grafted the branches of the wild olive which are Gen-
tiles’ (John Paul 11, 6 March 1982, alluding to Romans 11:17-24). We
must remember how much the balance of relations between Jews and
Christians over two thousand years has been negative. We must re-
mind ourselves how the permanence of Isracl is accompanied by a
continuous spiritual fecundity, in the rabbinical period, in the
Middle Ages and in modern times, taking its start from a patrimony
which we long shared, so much so that ‘the faith and religious life of
the Jewish people as they are professed and practised still today, can
greatly help us 1o understand better certain aspects of the life of the
Church’ (John Paul 11, 6 March 1982). Catechesis should on the other
hand help in understanding the meaning for the Jews of the exter-
mination during the years 1939-45, and its consequences.

26 Education and catechesis should concern themselves with the
problem of racism, still active in different forms of antisemitism. The
Council presented it thus: "Moreover, [the Church] mindful of her
common patrimony with the Jews and motivated by the Gospel's
spiritual love and by no political consideration, deplores the hatred,
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persecutions and displays of antisemitism directed against the Jews at
any time and from any source’ (Nostra Aetate, n. 4). The 'Guidelines’
comment: ‘the spiritual bonds and historical links binding the Church
to Judaism condemn (as opposed to the very spirit of Christianity) all
forms of antisemitism and discrimination, which in any case the
dignity of the human person alone would suffice to condemn’
('Guidelines’, Preamble).

Conclusion
27 Religious teaching. catechesis and preaching should be a prepara-
tion not only for objectivity, justice, tolerance but also for under-
standing and dialogue. Our two traditions are so related that they
cannot ignore each other. Mutual knowledge must be encouraged at
every level. There is evident in particular a painful ignorance of the
history and traditions of Judaism, of which only negative aspects and
often caricature seem to form part of the stock ideas of many Chris-
tians.

That is what these notes aim to remedy. This would mean that
the Council text and ‘Guidelines and Suggestions’ would be more casi-
Iy and faithfully put into practice.

JOHANNES CARDINAL WILLEBRANDS, President
PIERRE DUPREY, Vice-President
JORGE MEj1A, Secretary

" Notes

'b 1 Wr continue te use the expression ‘Old’ ‘Testament brcause i is tradiional (cf, already 2
Corinthians 3:14) Lutalso breause 'Old” does not mean ‘out-of date” or outworn. In any case,
it is the permonent value of the Old Testament as a source ol Christian Revelation thag is
emphasized here (el Ded Verbam. 3).

2 A man of gnostic vendency who in the second cenmiry rejected the Old Testamem and pant
of the New as the work of an evil God, a deminrge. The Church reacied strongly 2against this
heresy (of. Trenacus).
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