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THE AMERICAN JEWISH COMMITTEE

Institute of Human Relations
165 EAST 56 TH STREET NEW YORK 22, N.Y.

PARIS OFFICE

30, rue La Boétie
Paris VIII*

January 28, 1876.

Memorandunm

To: Bert Gold
From: Zacharish Shuster

Subj: Jerusalem meetings with the WCC and the Vatican Representatives.

After many prolonged discussions with the appropriate personalities
of the World Council of Churches and the Commission for Relations
with Jews of the Vatican the plans for the meetings in Jerusalem
have taken shape and the general frame and agnnda of beth these
events have Been outlined a few days ago.

WorlddCouncil of Churches

As you know, the proceedings at the Fith International Assembly

of the WCC which took place in Nairobi at the end of 1975 have
turned out from our point of view better than could have been fore-
scen, The resolution on the Middle East clearly speaks out against
terrorism and recognizes the right of Israel to live within secure
and recognized boundaries. While some criticism can be made of
sections of the resolution dealing with the PLO, the resolution as
a whole is not so unfavorable as to put under a guestion mark the
fundamental relations between Jewish representatives and the WCC

as they have developed in the course of the last five years.

It has been agreed that the meetings with the WCC will begin in
Jerusalem on Wednesday, February 25 at 8 pm. The meetings will

be held at the Buber Center on ilount Scopus. With regard to the
agenda the WCC has proposed that it should consist of the following
fourzmajor items:

* 1. Discussion on Structure of the closed meeting
future cooperation
2. The use of naturaliresources in Introduction by
-~ Judeo-Christian Traditien, K. Stendahl and

(Has nature been in an irresponsible L. Vischer
way exploited? Must we £ind a new

relationship to nature, use natural

resources in a more responsible way?
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3. The significance of Jewish-Christian Introduction by

relationship since the Bristol Study E. Flesseman-van
Paper of 1967 in the light of new docu- Leer.

ments and in relationship to the Orthodox
as well as the Third World Churches. Can
we agree on "Guidelines'" for Christian-
Jewish relations in the WCC and the Jewsh
Organizations?

These topics are proposals for further

study in the coming years. There should

be short introductions (10 min.) %o them
and a discussion. Then, we can decide
which topics we will work on. Other topics
might be suggested. The discussion of this
Study Program could be partly closed, partly
open to guests.

4. Reports on Nairobi by K. Stendahl, L. Vischer
and S. Samartha Open for guests

The WCC is now awaiting proposals of Jewish representatives with
regard to these items and also our guggestions for including
other items in the agenda.

The WCC delegation will consist of the followiang: Dr. Lukas Vischer,
Director of the PFaith and Order Commission of the WCC; Dr. S.Samartha
Director of the Commission on Dialogue with people of Living Faiths
and Ideologies of the WCC; Dr. Franz von Hammerstein, who is in
charge of relations with Jews; Professor K. Stendahl, Dean of Harvard
Divinity School; and Dr, Ellen Flesseman-van Leer, nember of the
WCC's Commission on Faith and Order.

The WCC delegation accepted the suggestion to spend the Shabbat
following the meeting at a religious kibbutz which will probably

be kibbutsg Lavi. They also agreed to pay a visit to the Minister
of Religion and with Imrael Interfaith Committee. The WCC expressed
the desire not to have any publicity about this meeting or wzth
regard to future plans..

Meeting with the Vatican

As reported previously, the major tem on the agenda agreed upon
with the Vatican representatives was the presentation of two
papers, one from each side, on the obstacles mad impedimmnts to
developments in Catholic-Jewish relations following Vatican
Council IXI. No other subjects have been suggested as up to now.
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The Catholics also agreed to meet with the WCC representatives
and the Jewish group at a religious kibbutz on Saturday following
the meeting with the WCC. ,

' the s

The meeting with/Catholics willbbegin on Tuesday March 2nd

and will last three days.

A major change in the composition of the Catholic delegation
will be the substitution of Msgr. Charles Moeller, Secretary
General of the Secretariat for Christian Unity. Because of

a serious illness Msgr. Moeller will not be able to attend the
meeting in Jerusalem and his place will be taken by Bishop
Ramon Torella Cascante who has become the Vice President of
the Secretariat for Christian Unity since Willebradt has been
made Archbishop of Utrecht. Msgr. Torr2lla Cascante is Vice-
President of the Pontifical Commission Justitie & Pax

and Vice-President of the Pontifical Council Cor Unun; he is
also a member of the Pontifical Commission for Latin America.

I should like to have your suggestions and reactions with
regard to this at your esrliest convenience.

cc: Rabbi M, Tannenbaum
M., Fine -
B. Resnikoff -
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tO Marc Tanenbaum/Jim Rudin
from M.Bernard Resnikoff

subject

Some day, the WCC Consultation on the Jewish people will publish the proceedings
currently under way. Meanwhile, I made some motes of the main session by Dean
Stendahl. I put it.in writing because it will be useful to me in my work. I

.hope it will be useful to you as well.

The Importance of Dialogue and how to make it more effective

T

We need to reduce the power of the majority.

One has only to compare dialogue in Israel with some other Western country

‘to see how powerful this point is.

It is still the only way to find out what the other thinks and feels. To

- do 'so in a meaningful way we have to believe and act out the ninth commandment.

New

. me
. Does the New Testament always have to upstage the 0ld Testament? (Somewhere I

saw the 01d Testament referred to as the First testament. This is much better.)

A true theologian doesn't talk about God. He talks about the kind of world
he believes God wants.

There is a critical difference between mission and witness. (See the Rottenberg

article in The Christian Century.) This is related to point 2 above: you have
to listen to the other -in.his own terms.

Tasks in Dialogue

We need to de-Westernize dialogue.

We need to watch out ' 'as Western anti-semitism seeps, via Jesus stories and
even Shakespeare, to other parts of the world. (Why, indeed, should there be
stirrings of anti-semitism in Japan?)

We must allow the other to define himself. The fact of the matter is that Israel

.is a theological fact.

Critical point: in dialogue, who asks the questions? (This is another way of
asking who formulates the agenda? Why, for example, are theological questions

so prominent in dialogue? Is it not a fact that, for us Jews, theology is not
a major preoccupation?)



Marc Tanenbaum/ Jim Rudin -2~ June 22, 1977

Points made in discussion following Stendahl presentation

1. Christianity emphasizes theology. That's fine. But theology is only one
aspect of the problem franthe point of view of comparative religion, which,
in addition, goes with reciprocity and in the comparison of systems which
have individual integrity.

2. It is not enough to recognize fact. It is much more important to recognize
the legitimacy of facts.

3. There is a basic asymmetry between Christianity and Judaism. The latter is
wholistic, has integrity, whereas Christianity requires dialogue with the
Jew which is a form of dialoguing with himself.

4. Christian~-Jewish dialogue is different from dialogue with other religions,
because both Judaism and Christianity are post-modern religions, having
confronted secularization. Both are committed to Creation (physical universe)
and Relevation (moral universe). Since these two universes cannot be fully
experienced, both Judaism and Christianity point to the limitation of the

human being.
.//,/’/:EZjZﬁ%%?)

MBR:fp
cc: Morris Fine
Zach Shuster
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World Council of Churches'

Dialogue with People of Living Faiths and Idéologies
Consultation on the Church and the Jewish People

Jerusalgm, June 26 1977

Jerusalen was the site of the biennizl session of the Consultaticn on the Church
and the Jewish People of the World Ccuncil of Churches. Previous meetings of the
Consultation convened representatives from those parts of the globe where Jews are to
be found in greatest nmiober -- Europe, the Siviet Union and North America. This
Consultation, meeting from June 16 to 26,made a first effort to globalize the
Consultation by inviting African Christian guests to join 1n exploring relatlonshlps
_between Christians and Jews.--

) Eighteen Buropeans, six. North Americans, and five Consultants from Israel were

joined by thirteen Africans from Ethiopia, Kenya, Nigeria, Tanzania and Zimbabwe. - :
For the first time Jerusalem was chosen as the meeting-place of the Consultation, in

order to strengthen the Christian presence in the Holy City and because of the central-
ity of Israel for Judaism throughout the world. The Jerusalem site made it possible :

to visit the Patriarchates of the Ethiopian, Greek Orthodox, and Armenian Churches,

and the Russian Orthedox and Rumanian Orthodox Missions in Jerusalem. The host of

the Consultation was the Ecumenical Theological Research Fraternity in Israel in the
Dormition Atbhey on Mt. Zwon. .

The delegates V;Slteﬁ the Holocaust NEmorlal Yad Va- Shem, JEWIShPChIlStlan
reconciliation projects, the Eccé Homo Convent, and the Ecumenical Institute for
advanced Theological Studies at Tantur., The delegates celebrated Shabbat in local
Jevlsh homes. : T ;

In the Gzlilee and West Coast area vlslts were made to the Christian monastlc
community at Lavra Netofa (near Deir Hanna), the Ecumenical Committee of Nazareth,
the Arab-Jewish Centre in Acco, Kibbutz Kfar Ha-Maccabi, the Christian village Nes
Ammim, the United Christian Council in Israel, and the Afro-Asiatic Institute for
Community Development in Tel Aviv. The members of the Consultation participated in
Sunday worshipr at St. Andrew's Churcn of Scotland in JerusaTEm and at St John'
Episcopal Church in Haifa. ;

Daily Eible studies were 1éd by Dr. Hans-Ruedi Weber of the Voxr ld CounciT of
Churches, assisted by the ﬂrncnlgn Bishop Ajamian, Etnhiopian Professcr Yacob T;sfal,
and the Jewish translator of thu Bible, Frofessor Andre Chouraqui.

Prcfessor HErigier Stcndahl of the USA and Professor D.C. Mulder from Holland
addressed the topic, "Jewish-Chrigtian DRelations in the Wider Perspective of Dlalogue
with People of other Faiths and Ideologies."  The theme, "How do Africen Christian
Relate to Isrzelwes explored by Professor Jchn Mbiti (Kenya). Other papers were
svbmitted by Modupe Cduyoye (hlgerla), Sclomon Aderi (Kénfa), Temba Mafico (Zimbébwe)
and Yacodb Tssizi (mtrloola) The delegates devoted a day to surveying existing
guicdelines for the rels 1onsh1p between Christians and Jeus and made plans for
ecumenical cuidelinss. -

|
|
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Area guidelines from Britain, Israel énd the USA were received by the Consultation.
Plans were made for use of these documents in the development of ecumenical guidelines.

Buropean and North American participants, most of whom live in close association
with Jewish neighbours, were interested in preventing antisemitism and in exploring
the dimensions of witness and dialogue in their relations with Jews. The African
Christians, who know Judaism chiefly through the Hebrew Scriptures and the New Testament
and have little contact with a2 living Jewish community, focussed on the Jewish background
of Christianity and the cultural parallels between Africa and Israel. The Africans
found it difficult to accept the distinctiveness attributed to the Christian-Jewish
dialogue as compared with dialogue with Islam and with people of other faiths. More-
over, the Africans felt no burden of guilt for the Holocaust, because during the same
period black people suffered excruciating vilification from a triumpahnt West.

The Consultation was held as a part of the programme of Dialogue with People of
Living . Faiths .and Ideologies, fosiered by the World Council of Churches' Division on
Faith and Witness. Recommendations toward guidelines for Christian-Jewish relations
will be forwarded by the Consultation tc its parent body of the WCC whlch convenes
between the sessions of the World Coun011 Assembly.
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Suggested Draft statement of CCJP Conferenpe, _June 1977.

1.
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To the official statement on 'Dialogue in Cemmunity' adopted by the Theclogical
Consultation held at Chiang Mai, Thailand, April 18-27, 1977, several reports

en specific topics are attached which were received: by the Censultation. One

of these reports deals with Christin-Jewish relations. TUnder the heading -
'Recommendations for issues in further Christian-Jewish Dialogue' three questions .
are asked which aecording to the report rmust be faced in all dialogues with Jews:

_(I) What assurances can Christians give as to the eradication of the antlsemltlsm

known in Christian history?

(II) In what sense can Christians identify with the rlght of the Jewish people
to statehood?

(III)What assurances can Christians give-against the proselytizing of Jews?

" pertinent %o the Ythree questions.

In the following we shall consider these three queétlons and try to give an
answer to them. = But first of all we shall have to make seme preliminary remarks .

A E -

Among the various dialogues Chrlstlans are holdlng Wlth people of other faiths

~and idenlogies the dialogue with the Jews is ef a special character because of

the unique relationship which exists *retween the Church and the Jewish people
(Faith and Order Document, Bristol, 1967; DFI Document, Chiang Mai, 1977, § 2/2).
To n~ other people the Church is hlstorlcally and theologically so intimately
bound. It is a fact of history that Christianity has its roots in the Jewish
community of the first cenh_:ay_/ Jesus ﬁ a,Jew; he and his message cannot be
properly understood apart’ from the pre- 3%%353 history of the Jewish people.
Also the apostles and the firs¥ dlsclples were all Jews. The Seriptures of the
early Church were the Scrlptures of the Jewish people. Many of the mcst important
concepts we as Christians use are taken over from the Hebrew Scriptures and early
Judaism - even though they may have received partially new connotations -, as
for instance: sin, redemption, creation and covenant,grace and peace, rlghteous—
ness and love, repentance and atonement (Gp. THWNT), 4a Christian liturgy owes
much to Jewish liturgy >f pre-Christian times. “fse

Because of their commen roots Christians and Jews share together some very funda-
mental convictions. Both worship God, as the One, who is Creator of all that is,
who made his will® known to human beings and relates to them as Father, Teacher
and Redeemer. - Both believe that maa 4s created in God's image; that he is
called to be holy, is given stewardship under God over his creation and is
accountable to God for the way he exercises this stewardship. - Both share, to

a large extent, a common ethic, knowing themselves responsible for their fellow-
men, especially for those who are weak, poor or persecuted. Both have a common
hepe, looking forward to a renewed creation, where a2ll suffering will be done
away with and €od's will shall be victoriocus in all realms and in every respect;.
inspired by this ultimate hope they are at work for g*eater righteousness.

Question I: What assurances can Christians give as to the eradication of the T

antisemitism known in Christian history?

The WCC., at its very first assemby at which it was conetituted, (Amsterdam, 1948),
denounced antisemitism. ‘There was stated .... {quotation from document). This

.. /. pronouncement ...

S



pronouncement has bea1repeated on many occasions, in o{; form or another. . But
such pronouncements are worthless if the Churches do not actually strive to

s " eradicate. all f@rms of antisemitism in their midst. In™Qrder to achieve this
it is nechigr§ that Christians honestly face ine common tory they have with
/*;’//,zf’/‘ the Jews istyry determined to a cqnsiderable extent by“/guilt on the Christian

: side and suffering on the Jewish side _ e. , It is only by facing this
A% history that Christians will come to"understand the deep—rooted suspicion many
fZﬂo : Jews up to today have against Christians and Christianity.:
; It is certainly true that particularly ‘Churches of the Western and East~European

world have beome gullty in the past; however, Christians from other Churches
might do well to acquaint themselves with the history or antisemitism, in order
su that they be forewarned and do not fall into the same sin (cp. Chiang Mai Report
,j% 2/d). It is also true that anjisemitism has a sociological basis; Christians

?i;;;;lvyw‘ are called upon to fight -~ wherever they can - these aociolegical pregudlces.

Al

But we should be especially attentive to certain traditional Christian con-
victions which have furthered an anti-Semitic stance of Chrlstlans, or antl- ‘g}(
Semltlc attltudes on the rt of Christians. .- j?

5e this respect attént on should be given to the followxng points: the existence
of Jews should not be presented as a kind of anachronism which became nbsolete
.after the coming of Christ; they are a real people, very much-alive and active
in our present time as ,for instance, the establishment of the state ef Israel -
shows. Neither should the impressien be given that the Church has taken the
place of Israel ef old. The Jewish people, also in its non-acceptance of Jesus
... as the Christ, continues to be the people of God, as regards divine eledtion
- " beloved by Him, for God is net infaithful to those whom He has chosen (cp. Rom.11).
If this would be otherwise, there would be good reason to doubt his faithfulnes
.. now to us who time and time again -do not listen to hi voice but’ rebel agalnst

Him. N
: _Further, the Cru01f1x10n of Jegus shuuld_gp%’ﬁgxgresented so as to point to a d »
: ﬁv¢’JL gpecial deprav1ty of those wh im; the very witness of Scripture

: ! 1a 8
z{’ 4 peints out that in Their gumlt the guilt of all mankind has been made mamifest. 5%;/’
. “??fﬁi,/( . Neitheér are we allowed to speak of a particular hardening of the hearts of the

Jews in that they still today do not ancept Jesus as Christ. As it was
stated by the Assembly of New Delhi ... (quotatlon from document). :

Also, special care should be given to ‘t"}e faect that certain New Testament passages
should not be used«-brb}te&9m&eal;y_- in sucn a2 way that they further anti-
semitism. In our interpretation’ef such passages we should never forget the
particular context in which they are situated. - In the past such passages,

which reflect internal Jewish polemics ef the first-century, have eften been
misused as weapons in later 'Christian' anti-Jewish pclemics. In particular, _
great harm has been done by a wrong interpretation of* Matt. 27:25, as if the Jews
had called upon themselves eternal divine curse. «Ag. Vlon~$0esg

Finally, traditional oversimplification should be avoided, e.g. Judaism as a
religion of law over against Christianity as a religion of love. Generalizations
of this kind in rio way do justice to what Judaism really is.

It will be clear that if the above misrepresentations and misunderstanding which
further 'Christian’ antlsenltlsm:ﬁﬁestéiraefe—by-th9ug%%%eﬂéﬂﬁéﬁ:&h&ﬂ:ﬁx:ﬂBEQEQEJn
are to be cuunteracted, a critical review of all church teaching, preaching and
liturgy is demanded.

e
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with its particular Jewish tradition and the land of Israel (Palestine). This .

(-

-3

Correcting wrong trehds in theology and biblical interpretation,- important as
this is for cumbating 'Christian' antisemitism, - is no substitute for Christians
meeting Jews and getting to know them as fellew human beings and to understand
them in their distinctiveness as Jews. Such knowledge and real understanding

'mlght well be the best safeguard that such terrible thlngs as pagroms and

hoiocaust never happen again.

- Question II: In vhat sense can Chrlstlans 1d°ﬂt1fy with the rlght of the

Jewish people to statehood?

Repeatedly and on several occasions the WCC has explicitly afflrmed the right of
existence of the state of Israel. In particular we recall the Canterbury state-
ment, 19 ..., which says ... (quotation fro*;dccunent) We recall also }he

strong protest by the General Secretary when, this state was called a racist state,

1975. This regognifion of the state of Israeck can be based uptn the.censidera-

- tion that, after the decimation of the Jews during World Wer II this people have
. a place where they belong and are safe and which can be a haven for those Jews who
- in the present or in the future are discriminated against er even persecuted.
- This recognition can also be based upon the 1947 partition plan of the United ﬂ}ﬁr;l

Nations, But our recognition is also demanded by cur respect of .the Jews in

their identity and self-umderstanding: in the self-understanding of the great 7
maJJIltj of the Jews there is an undissolvable bend between the Jewish people 'f,;__-

bond is a major factor in the consciousness 2lso of those Jews, be_they religious
er not, who are citizens of states other than the state of Israel. This .
centuries-eld longing for thé land has in our time been realized in: the establish~
ment of the state of Israel. -

Our acceptance of the state- of Israel should not be mlslnterpreted as unquailfled
approval ef all what this state does. It algo leaves many unresolved questions.
Just as we respect the right of self-detdrmination of the Jews according to their
identity we respect the right of the Palestinians of self-determination accord-
ing to their identity. = There are still many unsolved questions abeut the ways
and means by whick a just and durable peace in the Middle East should be achieved'
and how Christians and the WCC possibly could play.a role of reconciliation, but
these questions and considerations do in no way minimize our iritial statement
that we fully recognize the right of the Jewish people to statehood.

Some of us want to be more explicit. On the basis of their iunderstanding of the
Bible they believe the Jews to be a pecple called and chosen by God and they
look upon the special relation of this people tc¢ this land as a God-given re-

~lationship. They further believe that the state of Israel is ,under present-

time conditions the enly form in which this indissolvable tie between people
and land can be realized.  But in this respect there is no_ unanimity among us
and much study and mutuzl cIérlflcatlor of wviews and opinions will be needed for
a consensus on these 1ssues te emerge. ;

Qpestlon I1I: What assurances can Christians give against Broselytlzlng of Jews9
In the WCC statement at ... (place and year) the following definition of prose-
lytism was given ... (quotation from document). Thus proselytism as distinct

from mission or witness is rejected in the strongest terms by the WCC. It is true
that the above statement is dealing with relations and attitudes of the Churches
dmong each other. But what is valid there is also valid where men of eother

/ faiths ...

—A
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faiths are concerned. Cp. the statement ef Chlang Mai, April 1977 (§ 12);
which piits dialogue among the Churches in JlXt&pOSlthn to the dlalogue whi
- reaches across. differences of faith. -

1l. Besides this the world in which we live is 2 world of religious pluralism;. this
demands from us that we treat these who differ from us with respect and that we
strongly support the religious liberty of all men (cp. Chiang Mai, B...).

This rejection of proselytism and our advocacy of respect for the integrity and

the identity®of all peoples and .communities of faith is the more urgent where
" Jews are concerned. For - as stated above - our relationship to the Jews is of

a unigte and very close character. Moreover, the histsry of !'Christian' anti-
semitism and forced baptisms of Jews in the past should make Christins especially -
careful where Jews are concerned. All Churches should be continuously conscious
of this and understand that Jews are extremely sensitive towards all rellglous ¢
pressures from outside and all attempis of proselytizing. . e

/,_ /h—.)

While reiecting proselytism beth in its gross and its refined forms we
‘believe that we are called upen to witness to s leve tc¢ and claim upon all
~men in Jesus Christ. In most cases § witness can best be given in the ferm,
and in the spirit of dialogue was stated at Chiang Mai (§ 20). Moreover,
all triumphalism and every kind of manipulation should be carefully avoided. ..
However, our witness tc Christ as Lord and Saviour of all men is sparticularly
difficult where Jewa are concerned. We nhave compromised our witness to them SO
orten by our past” Jbehavioux, that our’ words tend te suffer from a credlblllty gap.
In many cases our witness to them can best be given by a2 life of devoted gervice
_ ;nd.solldgrlty wlth them (cp. Faith and Order Document Bristol, 1967, 8 ...).

14 —‘nyfofﬁas believe that - whatever fﬂbm our witness to the Jews should take ' _' z

% Today - we have to bear witness before them of Jes t being sent to all
? men and in the very first place fo the Jeus. ;H)us, however, believe

. that Jews are faithful and obedient to Gcd waen Ehey remain Jewish, (i.e. when
they do not accept Jesus Christ as Lord and Saviwur, iﬂbﬁg@maint&in that as a ( -
separate and specific people the Jews are an instrument of &od with a specific -
God-given task and a§ such a ':E‘ God's faithfulness to all men, a@}y&
also of the not—yet of ultimate redemption. Y W LB

15. These differences. oy opinion among us demand further theolegical study and show
that in our thinking about Israel and the Jews very important,and vital tenets
of our Christian faith are at stake. But apart frok all theological considera-
tions, we should not make the Jewish people a pavm in our Christian theological
system but have to meet them as actual,. present-day people who have an identity
of their owm. ‘ o '

e4fd7?A~cf —921K>ﬁV47£”“* 02 ¢k£4n_7 VP gévaﬁmhr"  .. | »
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PART ITI

- GROUP REPORT A: .CHRISTIégﬁJEWISH-MUSLiM RELATIONS  (Report of Chiang Mai,
. : Thailand, April 18-27, 1977)

I. CHRISTIAN JEWISH RELATIONS

1. The Present Situation ¥

While there are Jewish communities in all centinents, formal dialogue between
Christians and Jews has taken place primarily in North America, Westerr Eurepe
- and Israel. Often these dialogues were initiated by the Jews, and ‘the Jewish
participants are selected by organizations of our'Jewish partners (e.f. Inter—-
national Jewish Committee for Inter-Religious Consultations (IJCIC)) The

. choice of topics require mutual acceptance. Through the Dialogue with Pecple
of Living Faiths and Ideologies (DFI) there has also been Jewish participation
in multilateral dialegues (Colembo),2 and our Jewish partners have expressed
great interest in broadening the contact with Christians beyond the Western
orbit. '

2. On the Specific Nature 01 Relat10nsh1

(a) The historic relationship between Jews and Chrlstlans is unquestlonably
unique as Christianity emerged from within Judaism. The Jewishness of

Jesus and the Apostles is a historical fact, and the Bible of the Jews became

the 0l1d Testament of the Christian Bible. Christian liturgy and theology have

historic roets in the Jewish community. We thus have much in common.

(v) This unique historic relationship has marked the history of -Jewish Christ-
ian relations. - At times it has expressed itself in mutual respect and
even calling, as in the Jewish medieval scholar Maimonides' vision of Christ-
ianity (and Islam) as the bearer of Torah (Instruction) to the Gentiles, and in
peaceful co-existence of Jewish and Christian communities, especially during
long pericds of Muslim rule and also, for example, in India and now in secular
societies. ; i3

(e) The p931t10n of magorlty rule of one of the two parties 1ead however,

more often than not to various forms of suppression. The pre-Christian
phenomenon of Anti-Semitism (in the sense of anti-Judaism) became part of church
history, especially in Europe, and found intensified forms in cultural and '
national histories, culminating in events like the Crusades, the Inquisition
(splrltual gen001de) and the Nazi Holocaust (phy51ca1 genoc1de)

(a) To many Vestern Christians this record makes it the first priority fer
Jewish Christian relations to seek ways of eradicating once and for ell

the Anti-Semitism that has plagued the churches and the cultures in which they

witness, and to warn other churches lest they fall prey tc the sin of Anti-

1. See Jewish Christian Dialogue, Geneva 1975
‘2. See Towards Werld Community: The Colembo Papers, Geneva 1975
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Semitism. This calling of Western Christians has intensified their need for
dialogue, and lead some of them to forms of identifying with Israel that may
be questionéd by other Christians, who should seek to give their own answers
to the relationship between Jews and Christians.

(e) Ve noted that éppressed people have found much strength by identifying

with the experience of Israel as a chosen peeple. For example} in Africa,
among American Blacks, and in contemporary 115erat10n theologies the Lxodus is
central to the faith, and suppressed people have so found in the very Bible
brought by their oppressors the Word of God which gave them dignity and identity.
Such an appropriation through Jesus Christ of Israel's experience is at the
same time an affirmation of God's history with Israel.

(f) We want to consider in more depth hew Jews an& Christians are jointly,
yet distinctly, participating in God's missien to his creation teward
the 'Hallowed by Thy Neme' (missie’ dei/qiddush ha-Shem) (see 3, b, ii)

3., Recommendations for Issues in Further Christian-Jewish Dialogue

(a) In all dialogues with Jews the following unavoidable questions w1li be
present. Christian may give different answers to them, but the questions must
be faced and recognized as valid in any dialogue. .

(i) Vhat assurances can Christians give as to the eradication of the Anti- '
' Semitism kaown in Christian history?
(ii) In Vhat sense can Christians identify with the right of the Jewish
. People %o statehood?
(iii) What msssurances can Christians give against proselytizing of Jews?
" o :
(b) Three Issues may be recemmended for future Christian Jewish dialegue.

(i) In what sense are the Christian 0l1d Testament and the Bible of the Jews
the 'same Scripture’?

(ii) Is there a mission and are there concerns that Jews and Christians have
in camueon?

(iii) How can our two communities contribute the world—w1de comnuni ty through
dialegue?

II. CHRISTIAN MUSLIM RELATIONS

l. The Present Situation

There has been increasing contact between Christians and Muslims, and in terms
of formal meetings this has been partly in the context of WCC sponsored dia-
logues. Several meetings have been held on theological and religious issues
as well as -on the wider significance of the religious plurality, such as at
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Ajaltoun,l Broumana,2 Colombo,> Chembdsy? and Cartigny.”’ A1l this is in ad-
dition to several regional® and lecal conferences. Semetimes Christians' and
Muslims' concern with political ‘and social issues have pointed in the direction
ef attempts to reconcile the tensions of a given area. Under these circum-
stances we have had to proceed with each other at the pace and in the mamer
"that seem particularly relevant to the 31tuat10n.

2. Specific Aspects of the Relationship -

(a) We are aware of the nany values we share with lfuslims, and our meetings
have been facilitated by this common ground. But we would not wish to
minimize differences, such as the sometimes negative views whereby Islam sees
itself as fulfilling and superceding Christianitiy or whereby Christians dismiss
Islam as a heresy or false prophecy. Somewhat going beyond these points of
controversy. is the more open attitude of, on the one hand, Muslims who have a
sense of Abrahamic kiaship with Jews and Christians and, on the other hand,
" Christians who seeyIslam as a criticul judgement upon the Church snd then as
endowed with its own sense of faith in one Ged and obedience to Him.

(b) Ve Christians recognize that Islam claims to possess in its sacred

Scriptures a revealed knowledge of Christ seme of which does not accord
with our own understanding. Net only do Christians and HMuslins differ as to
.their understanding of ‘the esuthenticity of Chrlstlsﬂ, Islamic (and Jewish)
Scriptures, but they are also unreconciled in. their assessment of the signifi-
cance efr the Cross or of the Trinity. It is just as unrealistic to refuse te
acknewledge these facts as it is unproductive to insist on them; for example,
our past atteupts to minimize the religious or moral stature of the Qur' an
‘and Muhammad are unnelpful. -

(c) Historically also there has been tension and rivalry from whieh we are
still recovering. The whole history of our re.ationship in the Middle
Ages and beyond and of Western colenial expansion in HMuslim lands is steeped

1. See Dialogue between Men of Living Faiths, Geneva 1971-

2. See Christisn-Muslim DlPlOgUG. Papers fzem Bréumana 1972 Geneva 19?3

3., See Towards World Communltw The Calombo'Papevs Geneva 1975

4, See International Review of Missien on "Chrlst1an Mission and Islamlc
Da'weh", Vel. IXV, Nu 260, ocﬁ 1976

5. See Study Encounter, "Present ard Future Patterns of Chrlstlan—ﬂusllm
Encounter”, Vol. XII, No 4, 1Y76.

6. See Study Encounter, "The Unity of God and the Cemmunity of Mankind:
Cocperation between African Muslims and African Christians in Werk
and Witness" and "Muslims and Christians in Society: Towards Good-
will, Consultation and VYorking Togethbr in-South-Ezst A51a", Vol..
XI, No. 1 1975
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"in this tradition of mistrust and misunderstanding. Even eur understanding
and practice of missjon'has fosteréd a ‘spirit of cempefitiveness and rivalry. -

(d} Muslim cencern with politics in many parts of the world, not least the
Middle East, is sometimes coupled with a sense of religious vocation in
which Christians may be invited to participate. For example, some of us have
been. approached to join Muslims to ward off atheism and secular idesologies.
While by no means wishing to form 2 common religious front sgainst others, we
are deeply conscicus of the need to a2llow our Muslim partners in dialogue
to suggest what agenda they would like to adopt for discussion, and we welcome
the potentiel centribution to the unfinished debate of the critique of Te-
ligion and 1deology amcng people of many faiths and ideologies.

( ) Another a=pect of our relationship w1th.Husllms ‘is chavacterized Py a
' keen interest in religion and theological issues, and this is especial-

ly the case in black Africa and Southeast Asia. Some of us are aware cf a
lively exchange of thEOIOglCdl views in Indonesia, for example, where literary
works are devoted te this theme. In various parts of Africa Muslims have =
shovm an initiative in discussing questions ef theological substance concerning
the nature of revelation, the Person of,Jesus and inspiration of Scripture. - -
This means that what could appear as é%umbling blocks in xival theories of

the supretnacy of one tradition against’another in fact turns out to be &
motivation for deep—level contact and encounters

(f) A more " recent aspect of ouf'relationship related to the increasing ap-
pearance of Muslim communities in the ilest. The growing awareness on .
the part of the Church of this phenomenon is leading tc¢ increased contacts
with Muslim organizations and representatives. Quite often these luslims are
concerned with acquiring a new self-confidenge in their religious culture,
with the result that they are more comservative in outlook. Yet some of us
can testify of a real spirit of cpenness and sharing yith such Muslims. For
~ example, there are joint Christian-Muslim.projects in various parts of the
world in addition to severzsl mee’ings z2nd consultations in®other places. -At
the international level both the WCC and the Vatican have been involved in
discu551cn There is also the hope of creatipg, co-ordination betvween the
Churches in Europe in their approach to thelr Mublim nelgh%ours. i

LIR
L]

%. Reccmmendations for Issues in Further Chrlstlanniusllm D1a10ﬂue

Yet precisely because of such overlapping experiences and inter—inﬁolvémeﬁt.
we are sncourg ged to build our rnlatlfnshlps ‘on a more positive footing, to
re~direct our energles towards a néw sense of inter-dependence in dialogue. .
Our resources to meet this new challenge are enormous, ranging from our under-
stending of the work and tcachlng of Jesus Christ to the special role which
Arsb Christians cen play. Certain tentative issues may engege our attention
in this respect: ' . '

(a) An attempt on our side to acknowledge the special esteen and hoqour in
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which Muslim tradition hclds Jesus and the Holy Femily.

(b) An awareness of the ‘separate claims of Islam to the divine status of the
Qur'an and the Prophet's definitive rolsz.

(c) An appreciation of the difficult stages through which we have all passed :
but which, if approached properly in the cont®xt of dizlogue can pro-
vide a fresh motivation for sustained 1nter-1nvolvement._

_(d) An acceptance of a common challenge and a common task in living in the

"worli as it is while seeking to change it: we both seek to elevate
.peeple's sense of meaning and purpose of life; for our part as Christians
we are acutely conscious of the missio dei, and in addition acknowledge our -
inescapable responsibility in seek.ing deeper understanding of God's work in
the world; we are convinced that not only is our inter-dependence crucial
for the health and improvement of the communities we happen to share, but it
is in the long term an essential parf of our understanding of God's demands
upon us,

(e) A mutual recognition that our respective religions accept a missionary
calling and the responsibility of bearing witness to our faith: such

a common understanding of God's work in the world should encourage us to seek

greater collaboration in dialogue in mutual recognition of this fact.

III. ISSUES FOR TRiLATERAL DIALOGUE BETWEEN JEWS, CHRISTIANS AND MUSLIMS

1. The historical and theological relationships between these three com-
munities cz2ll forth the hope for trilateral relationships. UWe welcome and
encourage local, regional and non-institutional initiatives such as the
Standing Conference of Jews, Christians and Muslimg in Euarope. Ve alse hope
that the work of the DFI with other units of the VWCC on Human Responsibility
for Nature will servz as an appropriate theme for such a dialogue.

2. We believe that our understanding of our Christian faitl will receive
new perspectives if it were to be more fully informed by the questions raised
in dialegue with Jews and Muslims concerning Scripture,.the Trinity, the
.Crucifixion, the Resurrection, Migssion and obedience to Ged.

3, The increasing presence of Muslims in many parts of the West (Great
Britain, Continental Burope, the U.S.4., including Black Muslims) make tri-
lateral dialogue there both possible anu urgent.

4. Qut of such dialogue, and in preparation for a deeper mutual understanding
we urge the churches to make sure that textbooks on all educational levels .
give an authentic picture of Judaism and Islam, more acceptable and sensitive
to the Jewish and Muslim communities.

5. We believe that the preéent tensions in the Middle Fast call for the en-
couragment of informal and personal contacts between the three communities .
until such a time as a more formal dialeguez can take place. Much care must
be taken in the choice of place for such a hoped for venture.




"

6- '.We look.forwa.rd to the day when the City of Jerusalem, the City of Peaﬁ:e ’
and Blessing (Shalom/Salaam) for sur three faiths, will be not only the symbol
‘but e fuller manifestation of our common bond in history and in God. '
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475 Riverside Drive, New York, N.Y. 10027 (212) 870-2229

William P. Thompson, President Claire Randall, General Secretary

July 6, 1977

Rabbi Marc H. Tanenbaum
National Director
Interreligious Affairs

The American Jewish Committee
165 East 56th Street

New York, N, Y. 10022

Dear Marc,

I have just returned from my three weeks' journey
to Berlin for the West German Church Assembly, the WCC
Consultation in Jerusalem, and two days with Cornelius Rijk
and his colleagues at SIDIC in Rome.

The summary of the Consultation on the Church and
the Jewish People is enclosed for you to look over. As soon
as the final draft of the Guidelines adopted by the Consultation
reaches me, I will send it along. The participation of African
guests offered a refreshing dimension to our meeting, but it
made demands on communication for us all.

I hope this finds you having a good summer.
Yours,

334

Enclosuré;- CCJP News Release
Presiding Bishop's Committee News Release

Dr. William L. Weiler, Executive Director



FOR IMMEDIATE RELEASE

World Council of Churches'!

Dialogue with Pecple of Living Faiths and Ideologies
Consultation on the Church and the Jewish People

Jerusalem, June 26 1977

‘Jerusalem was the site of the biennial session of the Consultation on the Church
and the Jewish People cf the World Council of Churches. Previous meetings of the
Consultation convened representatives from those parts of the globe where Jews are to
be found in greatest pumber -- Europe, the Slviet Union and North America. This
Consultation, meeting from June 16 to 26, made a first effort to globalize the ]
Consultation by inviting African Christian guests to join in exploring relationships
between Christians and Jews.

Eighteen Europeans, six North Americans, and five Consultants from Israel were
joined by thirteen Africans from Ethiopia, Kenya, Nigeria, Tanzania and Zimbabwe.
For the first time Jerusalem was chosen as the meeting-place of the Consultation, in
order to strengthen the Christian presence in the Holy City and because of the central-
ity of Israel for Judaism throughout the world. The Jerusalem site made it possible
to visit the Patriarchates of the Ethiopian, Greck Orthodox, znd Armenian Churches,
and the Russian Orthodox and Rumanian Orthodox Missions in Jerusalem. The host of
the Consultation was the Ecumenical Theological Research Fraternity in Israel in the
Dormition Atbey on Mt. Zion.

The delegates visited the Holocaust Memorizl, Yad Va-Shem, Jewish-Christian
reconciliation projects, the Ecce Homo Convent, and the Ecumenical Institute for
Advanced Theological Studies at Tantur. The delegates celebrated Shabbat in local
Jewish homes.

In the Galilee and West Coast area visits were made to the Christian monastic
community at Lavra Netofa (near Deir Hanna), the Ecumenical Committes of Nazareth,

- the Arab-Jewish Centre in Acco, Kibbutz Kfar Ha-Maccabi, the Christian village Nes
Ammim, the United Christian Counc¢il in Israel, and the Afro-Asiatic Institute for
Community Development in Tel Aviv, The members of the Consultation participated in
Sunday worship at St. Andrew's Church of Scotland in Jerusalem and at St. John's

Episcopal Church in Faifa. ' '

Daily Bible studies were led by Dr. Hans-Ruedi Weber of the World Council of
Churches, assisted by the Armenian Bishop Ajamian, Ethiopian Professor Yacob Tesfai,
and the Jewish translator of the Bible, Professor Andre Chouraqui.

Prcfessor Krister Stendahl of the USA and Professor D.C. Mulder from Holland
addressed the topic, "Jewish-Christian Relations in the VWider Perspective of Dialogue
with Pecple of other Faiths and -Ideologies.™ The theme, "How do African Christians
Relate to Israel" wes explored by Professor Jchn Mbiti (Kenya). = Other papers were
" submitted by Modupe Cduyoye (Nigeria), Solomon Aderi (Kenya), Temba Mafico (Zimbabwe)
‘and Yacob Tesfai (Ethiopia). The delegates devoted a day to surveying existing
guicdelines for the relationship between Christians and Jews and made plans for

ecumenical suidelines. ' . ' '



Area guidelines from Britain, Israel and the USA were received by the Consultation.,
Plans were made for use of these documents in the development of ecumenical guidelines.

_ BEuropean and North American participants, most of whom live in close association
with Jewish neighbours, were interested in preventing antisemitism and in exploring

the dimensions of witness and dialogue in their relations with Jews. The African
Christians, who know Judaism chiefly through the Hebrew Scriptures and the New Testament
and have little contact with a living Jewish community, focussed on the Jewish backgrcund
of Christianity and the cultural parallels between Africa and Israel. The Africans
found it difficult 4o accept the distinctiveness atfributed to the Christian-Jewish
dialogue as compared with dialogue with Islam and with people of other faiths. lMore-
over, the aAfricans felt no burden of guilt for the Holocaust, because during the same
period black people suffered excruciating vilificaticn from a triumpahnt West.

The Consultation was held as a part of the prograzmme of Dizalogue with People of
Living Faiths and Ideologies, fostered by the World Council of Churches' Division on
Faith and Witness. Recommendations toward guidelines for Christian-Jewish relations
will be forwarded by the Consultztion tec its parent body of the WCC which convenes
between the sessions of the World Council Assembly. . -



THE AMERICAN JEWISH COMMITTEE

ILUINPUERJOUIDWUL

date July 11, 1977
.10 Rabbi Marc Tanenbaum
from Rabbi A. James Rudin
subject

Enclosed please find the following
~ press release stemming from the World
Council of Churches meeting in Jerusalem

last month. '

I am also sending the draft state-
ment with Bill Harter's many notes and
additions. The statement is in the pro-
cess of being revised and he will share a
copy with us as soon as it is out.

As you can see, a great deal of work =
needs to be 'done on this statement. It is
clear that the old~line missionaries still
.are active.

AJR:FM
Encl.
cc: Judy Banki

Inge Gibel
Bernard Resnikoff




';;News_Release for DPS 6/30/77

In a move toward strengthenlng relatlonshlps between Episcopa-

1lians and the Jewish communlty, Presiding Bishop John M A111n has

app01nted an Advisory Committee on Christian-Jewish relations. TIts

reSponsibilities are to give council to Bishop Allin on this subject

and to maintain an overview of the wide field of relationships be-

-

tween Episcopalians and Jews in the United States and around the

world.
‘"God's revelation to the people of the Jews is the foundation
of our ideas about'God; and mueh of our Christian prayer and worship

was shaped by the temple, the synagogue, and the family table of the

- Jewish people,' Bishop Allin said. . "Thoﬁgh we have important theo-

logical differences which we cannot expect to resolve, we owe so

~much -to the Jews not only because of the ‘past but because of their
valued piace in. American life today. We need to find wsys of under-

- standing each other-more deeply and working together more closely."

Cynthla Wedel, one of the sxx presidents of thejWofld Council
of Churches has been app01nted chalrman -and Bishep John H. Bert-qf
F{E_fzf"iX{"“[)
Ui . a7z

L W | - . : . ) CH:\IS‘IM.. : IFI ’hff fc



Ohio, and three priests active in ecumenical relations are also

members. They are the Reﬁ. Lee A. Belford, who chairs the New

York Diocese's committee on relations with the Jews; Lawrence

McCoombe, chairman of the commission on Christian-Jewish'Relations

| of the Diocese of Long Island, and William L. Weiler, in charge of

‘the Christian-Jewish office of the National Council of Churches.

Peter Day, nationgl-ecumenical officer, will serve as staff for

" the committee.

Bishop Bﬁft, who is chairman of the Church's Standing Commis-
sion on Ecumenicéi-Relations, has long_béen.concerned with Chris;
.tian-Jewish relations, aﬁd is active in thé diocese of Ohio.and'
his see city of Cleﬁeland in promoting relatiﬁnships with the
Jewish community. |

IThe-new committee will nof be_involvediin devéloping programs,
bit will serve as a @hanne i reporting activities that have been
effective and are worth attemptiﬁg in ﬁther piaces...The Natiomnal
Council of Churches will also bé a source of progfaﬁs and contacts

with which the Episcopal Church is urged to coqoperate.
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GUIDELINES FOR
CHRISTIAN-JEWISH RELATIONS

(a collection of proposals)

A STUDY DOCUMENT, MARCH 1978

WORLD COUNCIL OF CHURCHES
DIALOGUE WITH MEN OF LIVING FAITHS AND IDEOLOGIES
CONSULTATION ON THE CHURCH AND THE JEWISH PEOFLE
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‘Guidelines for Christian Jewish Relations

In preparation and follow up of the Jerusalem conference of the WCC/DFI
"Consultation on the Church and the Jewish people" (June 16-26, 1977) the

following gontributions have been submitted.

. Page
I. - USA study Group 2.
IT. British Working Group
I1I. Theological Research Fraternity in Israel 12
IV. Dr. Flesseman van Leer in cooperation with Dr. von Hammerstein 16
V. Jerusalem Conference Paper 26
vi. Summary of Rev. Peter Jemnnings ) at the request of the 31
VII. Summary of Dr. F. von Hammersteiny Moderator of CCJP : 39

The.Advisory Committee of CCJP meeting in Holland February 13 and 14, 1978,
decided that all these documents should be made available to the DFI Com-
migsion meeting in Trinidad, to the members of CCJP and to interested study
groups. All these contributions can help both in drafting regional as well
as ecumenical guidelines. The letter should not be done without further
conesultation with Christians from Africa, Asis and South America, because
ecumenical guidelines should not only be addressed to them but rather be
drafted with them (c¢f Christian Jewish Dialogue in Ecumenical Perspective,
edited F. von Hammerstein, Geneva 1978). We are grateful for all advice
concerning future work on regiomnal and ecumenical guidelines.

The first four papers were prepared for the CCJP Conference in Jerusalem
which then worked on a conference paper. Since the latter was produced quite
hurriedly, the Moderator asked first Rev. P. Jennings to produce a summary
which was sent to the consultants for comments. With the help of the comments
the last summary was produced. It proves rather difficult to produce true
Ecumenical Guidelines, because there are controversial opinions and there are
different levels of consciousness conceining the task. Therefore, further

ecumenical work is needed.
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WCC = CCJP meeting
From Israel Study Group, U.S.4.

(Guideline Proposal)

I. COMPLEMENTARY VIEWS OF SALVATION

Judaism and Christisnity sre different religions which contain cemplementary
aspects of salvation theology.

We rejoice in our new-found awareness of the distinctive relationship we
have with those divinely chosen as God's peeple. As Catholics, Protestants;
and Orthodox Christians, we are grateful for this new consciousness of whati
we share with the Jews despite the diversity of our faiths. Our Christian
theolegy must maintain the uniqueness of the Christ-event without detracting
from the continuing validity of Jewish faith and the Jewish covenant.

Genuine Christisn-Jewish dialogue demands that we re-examine the impli-
cations of the death and resurrection of Christ in relation to the Jewish
longing for the Messianic age. The Christian concept of a personal Messiah
has led to a sotericlogy that is inclined to be imdividualistic, other-worldly

"and productive of "cheap grace." The Jewish yearning for a Messianic era

has often stréssed peoplehood, sometimes with a communitarian, sometimes with
a secular orientation. The dialogue should recognize, without detriment to
the salvation claims of either, the diversity of the two religions, each con-
taining different but complementary aspects of salvation theology.

II. THE COVENANT
God's covenant with the Jews continues. Christianity is engrafted into Is;ael

but does not replace it. .

Ancient Israel was chosen by Uod as bearer of salvation. The infinite
God and finite Israel promised to carry out the terms of the covenant with
fidelity. Isrzel at times broke the covenant but God never broke it. TIsaiah
wrote, "The word of our God will stand forever" (40, 8).

As agent of salvation, Israel played a role in salvation history as re—
presentative of the whole human family. The covenant in Christ in no way re-
places or supersedes the covenant with Israel. Christianity without the Jews
is incomplete: they are partners of God in the covenant. They survive to
this day as a people who still recite the Shema, study the Scriptures of their
ancestors, offer prayers to God and continue as bearers of salvation.
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The Christian Church, although composed almost entirely of Gentiles,
worships the God of Abraham, Isaac and Jacob. We use Hebrew concepts to ex-—
press our deepest concerns when we speak of sin and redemption, creation
and covenant, grace and peace [shalcm), In the Hebrew Scriptures we hear the
voice of the same God the Jews hear. Our attention is focused on Israel as
a real people in a real world responding to the God of history, Jesus has
drawn us into Israel's longing for the promised redemption of the world and
has challenged us to work for the establishment of the kingdom.

"Something went wrong in the beginning" is a phrase that trenchantly ex-
pressed the intra-family misunderstanding about Israel's mission in the first
and second centuries. Instead of seeing itself as a new branch engrafted in-
to Israel, the Christian Church eventually came to conclude that it was de—
stined to replace Israel. But the very raison d'etre of the Church is at
issue, for "it is when pondering her (sic§ own nystery that the Church en-
counters the mystery of Israel" (Vatican Guidelines, 1975). Part of that
mystery is the fact that God cannot be unfaithful to those divinely chosen.
St. Paul insisted that the gifts and call of God are irrevocable (Romans,

11, 29)« If God had been unfaithful to the people chosen long age, there
would be good reason to doubt God's faithfulness now to us who claim to be
chosen more recently.

III. MISSION

It is inappropriate to claim that Christians have a mission to Jews. Christian
 witness should respect the liberty of the individual comscience.

'Against_thg deplorable background of nineteen centuries of Christian
teaching of contempt for the Jews, it is incongruous for us to proclaim that
we Christians have a missior. to the Jews. We do Lowever have a Christian duty
to bear witness, an endeavor seldom taken seriously in 1900 years. Ve can
strive to imitate"Jesuslby;féspecting the Jewish people, welcoming their
presence, helping them in sickness and health; sharing their joys and sorrows.
God has not abrogated the covenant made with them and we do well to revere the
values and religious experiences that are their heritage under the covenant.
In eddition to a normal humanitarian concern for the Jews, our witness can
also be a reflection of the love of God for God's chosen people. ’

Proselytism is an sbuse of Christian witness that must be scrupulou%ly
avoided and rejected. I+ includes not only the more obvious forms of mis=
sionary solicitation but also those coercive forms that constitute a psy-
chological or cultural constraint on Jews, as individuals or as a community,
in violation of their free exercise of religious liberty end personsl con-
science. Anti-semitism of any kind is always reprobate, but anti-semitism
nuanced with such dishonesty in witness is particularly unconscionable. Honest
witness, sincere and conscientious, requirea on the part of the Christian a
knowledge of the history and mission of Israel, its amazing survival after
leng centuries of persecution, and its sacred privileges as recognized in
the New Testament. i '
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It is sometimes said that we should not monopolize the riches of our
Christian faith but share it withlthe Jewish people. In the broad sense,
however, it is the Jews who have shared the blessings of salvation with us.
As the French Catholic Bishops said in their 1973 Statement, "The Jewish
people is conscious of having received through its particular vocation a
universal mission with regard to the natidns. The Church for its part
estimates that its own mission can only be inscribed in this same universalI
project of salvation."

IV. THE HOLOCAUST

The Christian response to the Holocaust should be a resolve that it will never
happen agsin. ' :
It is frequently said, and correctly - we believe, that Christian
‘teaching of contempt for the Jews and Jewish theology was the spawnlnghground
for the evils of the Holocaust. We must ask ourselves: In what specific ways
can the lessons of the Holocaust be taken seriously by Christian churches !
and theologians? How can wé change our teaching so that it will never again
be used by the enemies of the Jewish people? The Christian response to théf
Holocaust should be'e firm resolve that it must never happen again, and that
the Christian churches should be in the forefront of any efforis to preventi
the conditions which might leed to another slaughter of the people with !
whom God formed the covenant. : _

V. THE STATE OF ISRAEL

Christians should support Israel's legal and moral right to exist as a state.

That the ﬁossibility exists for the Jewish p=ople to flourish in their
homeland, thirty years after the Holocaust, is a sign of God's love for the|
Jewish people. It is a challenge and & plea addressed to Christians to work
for those conditions of peace that are necessary for Israel to fulfill its |
destiny, especially recognition of its moral and legal right to exist. Jewish
life in Israel should be viewed by Christians as a clear refutation of the :‘
0ld nyth that God had condemned the Jews to wander forever over the face of
"the earth, never to have a homeland.

YI. CERISTIAI‘I PERCEPTIONS OF JEWS AND TSRAEL

The Christian understanding of Jews and Judaism must undergo basic trans-

formation in order that both peoples may live in harmony and friendship.
Christian preachers sometimes describe Judaism of the first century

A.D. as having degenerated to an inordinate degree politically, socially, aﬁd

morelly. The implication is that the infidelity of the Jews pointed to the:

need of a Messigh, and highlighted by contrast the exalted purity of Jesus' -

religious message. In fact,, the Jewish people of the first century were a




-5~

people of high morality, sound commitment to family life, sensitivity to the
needs of the stranger, concern for the poor and oppressed, fidelity to inter-
national agreements. The above-mentioned distortion of history derives from
a reading of the Old Testament in which the sacred writers held up a high
standard of personal perfection. It was not enough for Israel to be moral:
these inspired Hebrew authors called on Israel to be a holy people, a light
to the nations, a witness to the demands of a holy God.

While not always attaining this lofty ideal, the Jews of the first
centuries were nevertheless superior to the pagans. Jewish life in all its
diversity demonstrated rich spiritual and ethical vitality in all phases of
life. It is altogether unfair and wrong to claim the afflictions suffered
by the Jews in the years following 70 A.D. were due to a divine curse laid up-
on the Jewish people for being unfaithful to the covenesnt. Christian writers
should be careful not to give any credence to such fables as that of "faith-
leds Israel,"” or the "blood curse" allegedly imposed by God on the Jews
as penalty for the crucifizion of Christ, or the desigrnation of the Jew as
"eternal wanderer." i

We rejoice that meny of the Third World peoples have not expericnced in
the same degree the lamentable anti-semitic influences associated with the
entrenched social, cultural and political power of Western Christendom.

There are however in the Third World three factors that prompt concern for
the future: 1) the rise of hostility towards Jewish people and the State of
Israel, 2) New Testament mterpretatlons inimical to the Jews, 3) theological
traditions which are supersessionist and triumphalist. Fortunstely, there
is in some of the Churches cutside the West a2 particular zeal for the Hebrew
Seriptures and a lively interest in Rabbinic tradition.

The negative image of the Pharisees found in Christian preaching and
writing is one of the gravest distortions of Judaism prevalent in Christianity.
The correction of this injustice is absolutely necessary for honest dialogue
with the Jews as well as for Christian self-renewal in itself. To disperage
Pharisaism is in a real sense to disparage modern Judaism, for all modern.
forms of Judaism basically owe their existence to the. Pharisaic-Rabbinic
movement which produced such a far-reaching revolution in Second Temple
Judaism.

Pharisaism was not the empty, legalistic system it is made out to be but
rather a dynamic, creative religious movement that formed the context of
the teachings of Jesus aid the early Church in such areas as ethics, the
concept of God, liturgy, ministry and church structure. Jesus basically fol-
lowed rabbinic patterns in his own ministry, and affirmed the Pharisaic con-
ceptions of the resurrection of the human person after death.

The rich body of worship, prayer and teaching that developed after the
rise of Christianity in Judaism found its eource and inspiration in the
Pharisaic traditions. Christians have tragically ignored or rejected this
rich development which is part of the continuing fulfillment of Jewish life
to the present day. One can seec the hand of God continuing to bless those



chosen as bearers of revelation in the work of Universal Salvation.

VII. THE FUTURE

The past has all too often been a time of alienation, even bitterness.
Happily today we have entered into a new stage of conversation. The present
contains seeds of hope that under the same one revealing God, Jews and
Christians will fulfill God's purpose of bringing justice, peace and holi-

ness to the whole human family.
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THIRD REVISED TEXT OF BRITISH WORKING GROUP FOR WORLD COUNCIL OF CHURCHES
CONSULTATION ON THE CHURCH AND THE JEWISH PEOPLE GUIDEL INES/RECOMMENDATIONS
ON JEWISH-CHRISTIAN RELATIONS

(May 1977)

I. INTRODUCTION

1. Christian motivation of relating to Persons of Other Faiths

In the past when Christians have related to persons of Other Faiths
and Ideologies, their tendency has been to emphasize their Christian
stance from which they approach Other Faiths. This has changed, for in
a shrunken vorld the very nearness and accessibility of one to the other
has thrown into relief our common humanity. This situation should make
us feel concerned about and involved with each other. Further, this makes
us gvere of primary human concerns such as Knouledge of God, a Way of
Salvation and the Problem of Good and Evil, all of them approached in
varied ways by world religions.

2. The PHOTERERGalnbatta Con.

Most Christians are aware that there has been a special relstionship
between the Jewish People and the Church and are conscious that something
has gone radlcally wrong in that relationship. The fact that Judaism is
the matrix of Christianity would be sufficient to explain some ten310n
but is hardly #@ble to sccount for ‘the terrible relationship of two"
thousand years. It was the caricaturing of Jews and Judaism in what has -
come to be known as the 'Teaching of Contempt' which considered Judaism
as both legalistic and an anachronism, at best a preparation for the
Church, that explains the Church's involvement in theologlcal anti-"
Judaism. :

3. Resurgence of the Jewish People

’ Christians should be aware of the vibrant and continuing development
.of Judaism in postwﬂlhllcal times. Between the First century and the
.present day there ves - and is - an enormous output of Jewish religious
+and philosophical literature and commentary. In modern times Jewish
religious movements have made major contributions to European
religious thought. European Jewry was wvirtually destroyed by the Nazis
- and it is nothing short of a miracle that the destruction of six million

- . Jews should have been followed by the reconstruction .of Jewish life with

its special centres in Israel, America and, to a certain extent, Britain,
By centres we mean places and institutions of higher Jewish learnlng that
- .act as a renewal of rellglous life the world over. The most remarkable
.0f all such resurgence is the emergence of the State of Israel which by

- restoring the 'Land' to its relationship with 'People' and, 'Religion'
has made it possible for Judalsm to regain its wholeness. '

A

'@, ‘Moving Farward to Dlalague

Historical developments, as outllned above, would by themselves
+:.suggest the necessity for a review on the part of the Church of its
traditiongl attitude of proselytism. Christians, however, have been facing
the challenge :and demands of religious pluralism by a new vay of

relating to Other Faiths epitomized by dialogue. Meeting in dialogue is
more radical than renewing academic interest in comparative religions

‘or merely updating traditional attitudes and approaches.. It demands respect
at a deeper level and acceptesnce of the integrity of the faith of the

other, We allow others to define their religious 1dent1t& in temms of their



own self-understanding and expect that our own Christian commitment and
identity is similarly respected.

11 GUIDELINES OF THE NEW RELATIONSHIP

1. About the Bible

Jews, Christians and Muslims share some part of their Bible. A
small part of the 0ld Testament and some traces of the story of Jesus
are shared by Christians end Muslims but the most direct sharing is between
Jews and Christians. Christians share the whole of the Jewish Bible,
i.e., the O1d Testament, with Jews but have interpreted it crucially by
the New Testament. However, Judaism reads the text of the Habrew Bible,
and particularly the Five Books of Moses, through the dynamic interpretations
of Jewish tradition contained in later Rabbinic literature (e.g.,
Midrash, Talmud, and commentaries). This tradition and exposition by
Rabbis and teachers is, for Jews, part of a continual and authoritative .
revelation. Jesus' exposition of the 0Old Testament was largely within the -
framework of this Jewish tradition. At present, Christian scholars are
rediscovering the Jewish background and roots of New Testament teaching,
increasing our awareness of a common Biblical heritage.

2. The Israel of God

Although we: talk of Jew;sh—thrlstlan relationships as though both
communities were munollthlc, in fFact those communities and the ways in
which they define themselves are complex. Their self-definition and
self-understanding are neither parallel to nor symmetrical with each other.
The complex interrelationship of people, land, religion and nation has no
aimilar or comparable pattern in Christian thought. Again, traditionally,
Christianity has often defined itself over against the Judaism from which
it sprang. The Jewish revelastion, however, does not need Christianity
at all for its self-definition.

It was because of the need to define itself against Judaism thet
Christianity ultimately began to affirm itself by totally negating Judaism.
There is, nevertheless, nothing in the New Testament which describes the
Jewish People as deprived of their election by God nor, for that matter,
anything which affirmms that the first covenant became invalid because of
the newer one. Far from giving the impression that an '0ld Israel' had
been superseded by a 'New Israel', substituted as the new People of God,
the picture is that of a Egentlle} Christian community being included
within the People of God ("Once you were no people, now you are God's
people." 1 Peter 2:10). . The Jewish People, far from being repudiated,
continues . to be the People of God - 'populus sacundum electionem -
carissimus', ..

As long as Christians regard Judaism as a mere preparatlon For Chrlst-
ianity, as long. as Christians cap only affimm the validity of God's
revelation to.them by. negatlnq the validity of God's revelation to the
Jevish People, then respect for Judsism as a revelation in'its own
right, acknowledgnent of the continued election of the Jewish Pecple,
even stress upon the common hope and common ground of Christians and Jews
are almost impossible because Judesism is denied its ‘theological validity.
Is it too much to hope that the people of the two covenants, the Church
and Jewry - together the rontinuing People ‘of God - may still stand in
creative tension, enrlchlnq and encnuraglng each other, despite the -
appalling record of the relationship between the twvo communities over .
the centuries ? : ‘ .
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3. Jewish Self-understanding and Identity

Traditionally the Church has thought of other religions as not
agreeing with the fundamental Christian assertion that 'Jesus is Lord'.
Another Christian tradition has more positively reviewed the insight of
other religions as partly revealing Jesus. Both these approaches hide
the fact that other religions do not merely negate or support Christianity
for they have a distinctive nature of their own, indeed, their own structure
of identity. The emphasis in Judaism is on worship by action; observing
the commandments of God in daily life, taking Biblical revelation as its
authority. Judaism believes that there is a positive spiritual purpose
in fulfilling as many of God's commandments as possible; the opportunity
for this is at its highest in the Holy Land, where the commandments
concerning the Holy Land and its produce may be cobserved, and where the
sanctity to Judaism of worship in previous times is keenly felt. Thus
the yearning of the Jewish People to be able to practise their religion
in their land is, for them, a yearning of the highest degree of holiness
and spirituality. In modern times, many Jews have therefore seen a strong,
religious purpose in the strengthening of Jewish settlement in Israel.
Understandably this is a point difficult for Christians to take. But the
first stage must be that of understanding before a critical appraisal can
be attempted. f i M BF e :

ot ]
|

III CHRISTIAN TEACHING, PREACHING AND LITURGY:

Much of the traditional Christian view of Jews and Judaism persists
in the Iiturgy, hymns and services of the Church. Perhaps the most
persistent of these:isithe conviction that Judaism has been superseded
by Christianity.:- This 'needs to be reviewed to bring it into line with
the contemporary understanding of Judaism. Most difficult of all are
certain aspects of the New Testament, written at:the-time when the
controversy hetween those Jews who had accepted Jesus. and those who
had: not found sharp expreission. This is particularly: true of the frequent
use of the particular designation nf ‘'the Jews' .in_ St -John's Gospel.

" Another point of difficulity is the Passion narrative when all too easily
the enemies of Jesus are identified with 'all Jews' and 'all Jews' are
seen as the cause of the Crucifixion rather than the deeper strain of
New Testament teaching that has always insisted on seeing the death

of Jesus as beihg caused by our common sin. On this point we should
like to drav special attention to the ICCJ's 'Ten Points of Seelisberqg’
(Appendix 'A')

IV PRACTICAL PROGRAMMES

1. Correcting points of theology in the past Christian-Jewish

relationshipis important but it is no substitute for being a
good neighbour to Jews. Apart from a good human relationship it is necessary
to have some understanding of the Jewish religion not only as it is
expressed in the Jewish Festivals and observance of, for example, the Sabbath
('Shabbat') and the Jewish food laws; but also other aspects of Jewish
practice, the laws of charity, hospitality, study, parent-child relationships
and so on.

2. In these days of discussion groups which are part of most Parishes
and congregations, much profit can be derived from the formation
of a joint Jewish-Christian discussion group at a parish and congregational
level with a synacogue conaregetion,
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3. A special opportunity at the present is Pilgrimage to the Holy
Land. Group Travel is able to bring this within the reach of

most people. Such Pilarimages today are not only an opportunity of
revitalising the Christian. faith by .direct contact with the places
associated with the ministry of Jesus, but are also opportunities
for w1tnesslng the unique Jewish presence in the Land of Israel,
as well as Arab Christian communities which form a llnk vith the hlstorlc
Eastern Churches. ‘

" 4. Further to discussion groups at the parish level, ‘some special
dialogue groups have been arranged at leadership level, both
nationally snd internationally. . Perhaps the best known are the
'Rainbow Groups' of Jerusalem and London which consist of groups of 20
to 30 participants equally divided between Jews and Christians.
At this level some of the more difficult aspects of theology are being
discussed,

The World Council of Churches and the corresponding Jewish organ-
isation’ (The International Jewish Committee for Inter-religious
Consultations) have arranged several international colloguia in which
gcholars from both communities are invited to discuss specific themes. -
Although some of these official dialogues may seem far removed from
the grass roots, they have a world significance both for the confidence
they give to the dialogue movement as a whole and also by their providing
a platform for the discussion of mutual concerns and anxieties.

The contemporary movement of dialogue needs the stimulus and the interaction

of local, national and global ‘groups. Members of Study Group:
Mr. Martin Conway, British Council of Churches,
Fhone: 01 730 9611 10 Eaton Gate, London, SW1W 9BT.
The Revde. Peter Jennings, Council of Christians and Jews,
Phone: 01 589 8854 and 8855 48, Onslow @ardens, London, SW7 3PX
Sir John Lawrence Bt., OBE 24 St. Leonard's Terrace, London, SW3.
Mr. S.C. Leslie, BCE Sa, View lioad, London, N6 4DJ.
Phone: 01 340 1763
The Revd. Robert Richards, 160, Hendon Way, London, NW2 2NE.
Phane: 01 455 73278
Canon Peter Schneider (Convenor) Archbishops' Consultants con ;nterfaith RRelations
Phone: 01 $28 8282 at Lambeth Palace, London, SEl 7JU,

The Venerable C. Witton-Davies Archdeacon's Lodging, Christ Church,
Archdeacon of Oxford, Oxford,
Phone: 0865 43847

R.C. Observer

Dr. Charlotte Klein Sisters of Sion,

Phone: 01 727 3597 17 Chepstow Villas, London, W1l 3DZ.

Jewish Ubservers

Mr., Paul Shaw, MA., B.Phil. The Board of Deputies of British Jews,
Phone: 01 387 3952 4th Floor, Woburn House, Upper Woburn Plgce,

London, WCIH OEP’

Mr. C.C. Aronsfeld Sk

Phone: Ol 935 1436 Institute of Jewish Affairs,
13-16, Jacob's lell Mews, George Ste,
London. W1H 5PD.
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ECUMENICAL THEOLOGICAL RESEARCH FRATERNITY IN ISRAEL

P.0.B. 249, Jerusalem
Guideline Proposal

"Fundamental Issues in the Jewigh-Chrigtian Encounter". Topic IT.-
"The People of God" :

On the basis of the discussions held in the plenary sessions of the
seminar, a working group composed of Canon Edward Every, Dr. J. (Coos)
Schoneveld, Fr. Joseph Stiassny and Prof. Laurenz Volken has proposed
the following summary, to be submitted to the World Council of Churches'
Consultation on the Church and the Jewish People, during its meeting in
Jerusalem, 20-2% June 1977, as a contribution to the item on the Agenda:
"Preparation of a Study Guide on Christian-Jewish Relations".

At the plenary sessions of the seminars, lectures were held on this topic
by a Jewish guest speaker, Prof. Moshe Weinfeld, and by a Fraternity
member (presently also its Chairman) Prof. Laurenz Volken. In some meet-
ings of the working group Prof. Clarence Bauman and Prof. Gavin Munro
also participated, but they were unable to attend those sessions in which
this summary was drafted.

Summary

Jews and Christians have in common the conviction that God has elected a
"people" to whom He proves His love and care and whom He charges with the
obligation and responsibility of living according to His will. By esta-
blishing a particular people He manifests His saving purpose for humanity
as a whole. This people is, according to the Jews, the Jewish People:
according to the Christians this people is the Church. In relating these
claims to each other different views are being held.

a) The claims are mutually exclusive and invalidate each other: the People
of God is either the Jewish People or the Church.

' b) There are two Peoples of God: the Jewish People and the Church, each

having a role to play.

c) There is a deep rift within the People of God, due to a bagic differ-
ence between Jews and Christians in their belief about the time in
which they are living. Christians believe that the age which the
prophets foretold, the Messianic Age, began 1o be present with the
death and resurrection of Jesus Christ, and that, in this age they
are called to be the Messianic People of the God of Israel, not taking
the place of Israel, but in a different place in the scheme of God's
dealings with humanity. .

This third view seems to give best expression to the "very special
relationship between Judaism and Christianity"™, referred to in the
report "Seeking Community - The Common Search of People of Various Faiths, -
Cultures and Ideologies", submitted to the Fifth Assembly of the World
Council of Churches in Nairobi (23 November - 10 December 1975).

A result of this basic difference between Israel and the Church is the -
difference between Jewish views and Christian views of the characteristics
of the People of God. The Jewe understand the People of God as a natiomal
community, called to relate the totality of its life, economically,
culturally and politically, to the will of God expressed in the Torah

(the Divine Teaching given by Moses) and in its dnterpretation throughout
all generations. They believe that in the future Messianic Age the whole
of humanity and not only Israel will be united and live according to

God's will. Christians believe that the gospel of the resurrection calls
for the gathering of the Messianic people, made up of men and women of
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various families, tribes, nations, races and cultures, in expectation
of the full unity of humanity according to God's will. However, in
relation to the future the Jewish hope and the Christian hope point
in the same direction. The Jewish New Year prayer contains the words:
"May all Thy works serve Thee and all creatures prostrate themselves
before Thee and may they all form one community to do Thy will with a
perfect heart". Paul expressed the same hope in the words: "God will
be all in all", (I Cor. 15:28)."

It should be kept in mind that in significant parts of the world the
Church has an understanding of herself which is close to the Jewish
understanding of the People of God. This is so where the local Church
is seen as a true expression of the People of God. Where Churches have
agssumed political and judieial® functions, (for example, within the
"nillet-system™" in the Islamic world according to which a certain
measure of autonomy was granted to the Churches), or where the Church
has been identified with a particular nation or eithnic group, (for
example, the Armenians, the Copts, or the Maronites, in the Lebanon or
some Protestant.Nation-Churches), the Christian conception of the People
of God has sgignificant similarities with the Jewish conception.

The way of entering the People of God is different for the Jews and for
the Christians. The ethnic basis of the Jewish conception of the People
of God makes birth a decisive criterion: according to traditiomnal Jewish
law, Halakhah, a Jew is anyone born of a Jewish mother. It is, however,
possible to become a Jew by joining this religio-ethnic community through
conversion which gives a statue similar to that of a Jew by birth.
According to a basic tenet of Christianity Baptism gives entry to the
Church. But children of Christians, when not yet baptized, are often
considered to belong in some way to the Church. The emphasis is then on
the idea of the covenant which is intimately related to the conception
of peoplehood.

. An important issue is the relation between those belonging to a community

that is considered as the People of God, and those who are outside that
community, whether Jewish or Christian. The interpretation of the
concepts of election and being the "Chosen People™" is of crucial im-
portance in this context. The biblical concept of election indicates:

(a) the privileged status of the Chosen People; (b) their particular
obligation towards God; (c) the particular way of life, which those
belonging to the Chosen People have to follow; (d) the mission with which
they are charged in relation to those who are outside; (e) their function
as a "saving remnant" in relation to the whole of humanity. History gives
ample evidence of the fact that the concept of election can lead to
gpiritual arrogance, isolation and lust for power over others. These are
temptations which can be overcome only if the concept of election is seen
ag a corollary of belief in a Personal God.. If it is recognized that
being chosen means being loved and charged with a particular kind of
responsibility, then it ought to be and can be a cause of great humility.

The affirmation of a community that is the People of God has its proper
place in prayer, in which she says to God: "We are Thy people", reminding
Him of His acts of love and justice in the past, and asking Him to
manifest His saving purpose in the present and the future.

"Fundamental Issues in the Jewish~Christian Encounter". Topic IT. =

"One God".

Parallel with discussions held in the plenary sessions of the seminar,

a working group has proposed the following summary, to be submitted to
the World Council of Churches' Consultation on the Church and the Jewish
People, during its meeting in Jerusalem, 20-23 June 1977, as a contribut-
ion to the item on the Agenda: "Preparation of a Study Guide on Christ-
ian=Jewish Relations™.
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At a plenary session of the seminar a lecture on the topic "One God" was
given by a Jewish speaker, Dr. Pinhas Hacohen Pell, which at the next
gession was followed by an internal Christian discussion.

fummary

Jews and Christians worship the same God, the God of Tsrael, who is One.
The first article of the Nicaeno-Constantinopolitan Creed: "I believe in
One God, the Father Almighty, Creator of heaven and earth and of all
things visible and invisible" confirm the "Shema' Israel (Hear, Israel,
the Lord our God, the Lord (is) One" - Deut. 6:4). Only He is God and
therefore distinct from anything else. His distinctness opens the pos-
8ibility of His entering into relationship with that which He calls into
existence. As far as human beings are concerned, He relates to them as
Creator, Father, Teacher and Redeemer, in righteousness and love. His
covenant with Israel is the blueprint of His design with the whole of
humanity. To obey God's will as revealed in His Word, is the purpose and

" destiny of human life. Esch human being is of equal worth in God's sight,

irrespective of sex, family, nation or race. God's faithfulness to man is
able to overcome man's unfaithfulness to God and is the source of hope
for the complete redemption of the world. These are some of the beliefs
¢ommon ic Jews and Christians when they worship the One God. It should be
remembered that it is incorrect to describe the religion of the Torah, as
developed in Rabbinic Judaism, as the religion of fear, as opposed to the
religion of the Gospel as the religion of love. Love is at the origin,

‘and also at the goal of both the teaching of the Torah and of the Gospel.

In this belief in the One God Jews and Christiane are divided on fundamen-
tal points, a number of which are set out below:

Jewish Faith Christian Faith

a) The "channels" through which Revelation comes to us g
The Jew received Revelation through the The Christian receives Revela-
Torah, the Prophets, the Sacred Writings; tion through the Torah,
and through Oral Tradition (Talmud). Prophets, Sacred Writing and

through the New Testament,
which testifies to Jesus who
fulfils what precedes.

b) The egsence of Faith
The practical implementation of the Torah The confession of the Name of
by the observance of the Commandments, for Jesus as Lord. And (for Ca-.
the sanctification of the Name of God, the +tholics and Orthodox), dogmatic

fulfilment of his will and the sanctifi- =~ declarations and doctrinal
cation of the People. assunptions.
c) Some essentlal articles of Faith

Trinity '

Incarnation
The encounter with God is mainly by the - The Sacraments, as a means for
observance of the Commandments. encounter with God.
No authority or institution exists that (for Roman Catholics): the Pope,

(for Catholics and Orthodox):
The Virginal Conception of Mary.

can issue an official statement of belief. his "infallibity, his role.

Only one compulsory proclamation of (for Catholic and Orthodox):
faith: ONE GOD. Dogma.
The Rabbi is a doctor, a teacher, but (for Catholics and Orthodox):

not a prleat Priesthood.
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d) The nature of the Messianic Kingdom
It cannot have come because nothing has It has already come.
changed the world.

This dividing factor could be reduced to its real proportions if the Churches
put more stress on the Christian expectation of the second Coming of the
Messiah, fowards Whlch all believers are bound to direct their hope and their
acts.
e) The nature of the Messiah

Never considered as a Divine Being. The Son of God, God Himself.
God's anointed representative, to bring:
a) political and spiritual redemption of

the people of Israel, through the in-

gathering of the Jews in Eretz Yisrael,

and the restoration of Jerusalem to

. its spiritual glory;

b) an era marked by the moral perfection

of all mankind, and the harmonious co-

existence of all peoples, free of war,

fear, hatred and intolerance.

(cf. Donin; To be a Jew, p. 14)

f) Atonement

Human repentance (Teshuva) brings about One Man, Jesus, atoned for all men.
atonement.
g) Human effort and grace
"We shall do and we shall listen", Primacy of grace.
(Bx. 24:7).

This common, yet different affirmation on One God should impel Jews and
Chrietians to engage in encounter and dialogue, in humility of mind and heart.

Some guidelines for this encounter and dialogue between Jews and Christians
may be suggested:

a) Seek what is common to bothj

b) Respect the differences and rule out syncretism;

¢c) Refregin from any effort to convince the other of the superiority of one's
own religion, while each keeping faithful to what is truth to him..

d) Realize that in order to understand fully the other one's faith, it is
necessary to live that faith, and that therefore the understanding of the
other faith is always limited, however deep one's knowledge and empathy
regarding that faith may be.

e) Appreciate the heavy burden of history in the relations between Jews and
Christians.

f) Accept the other one as he sees himself without imposing one's own idea
of how he ought to be. The Christian should, for example, recognize the
fact that, for the Jew, the link with the Land of Israel is an essential
element of his faith, while affirming that this link cannot be at the
expense of legitimate rights of others to this land, among them other
believerse in the One God, who also consider this land as their Holy Land.

g) Be aware of a significant asymmetry in the Jewish-Christian encounter:
for a Chriestian such an encounter is essential for his understanding of
the roots of his faith, and may therefore enrich and deepen his faith,
while for a Jew such an encounter is of much more marginal importance,
and of a more practical interest, such as the avoidance of the causes of
Anti-Judaism.

h) Define a common interest when becoming engaged in a concrete encounter:
this may be in common reading of the Tanakh/0ld Testament, accompanied by
Jewigh and Christian interpretations, in common action for social, economic
or political causes based on the common calling to righteousness and love.
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PROPOSAL FOR GUIDELINES OR STUDY GUIDES
CONCERNING CHRISTIAN-JEWISH DIALOGUE IN THE FRAMEWORK FOR GUIDELINES
OF CHRISTIANS WITH PEOPLE OF OTHER FAITHS AND IDEOLOGIES

i ———

1) Unique Basis for Mutual Understanding.
2) Dialogue between Christians and Jews.
3) Comﬁon Study of Chrietians and Jews.
4) Cooperation in a Plaralistic World.
5) Questions to be studies among the Churches:
a) Theological Relationship between the Church and the
Jewish People?
b) The Jewish People in God's History of Salvation?
c) The Relationship of the "old" and the "new" covenant?

d) Theological Significance of the Land and State of Israel.

May 1977.
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1) Unique Basis for Mutual Understanding

NMealogus between Chriatiang and Jews is 6f a sp@cial character
and of special urgency. For to no other people is the church 8o

intimately bound. Jesus Christ was a Jew; he and his message cannot
be properly understood apart from the pre-Christian foregoing
history of the Jewish people. The first disciples were all Jews.

. The scriptures of the early church were the scriptures of the
Jewish people. They are ®ill today a part of its bible. 1t is true
that the Churoch and the Jewish people have in part a different
understanding of the Law and the prophets: still it is a fact of
great importance that the Jewish bible and the old testament
comprise the game writings. As a result we share together some very
fundamental conviotions which can offer a unique basis for our co-
operation for the good of humanity, as well as for a mutual under-
standing and meaningful dialogue.

We both believe in the one God. Creator of all what is, who in his
free grace has bound Himgelf to man.lvho loves man, has made his
will for man known to him and who wants that all men should turm to
Him, ¥now Him and worship Him.

We both believe that He has created man in his image, as crown of
creation, that as such man, called to be holy, is given steward-
ship in God's name over sub-human creation and that he is account-
able to God for the way he exercises this stewardship. |

Christians and Jews share for a great part a common ethice. Taught
by their soripturea they know themselves responsible for their
fellowmen, especially for those who are weak, poor, persecuted.

Chrigtians and Jews have a common hope, looking forward to the
fulfilment whe_n'this earth will be renevedy &1l suffering be done
away with and Ged's will shall be victorious in all realms and
respects. In thie ultimate hope they work here for greater right-
eousness, #Hrusting that all human work will in some way be a faotor
in the ﬁorld to come. |
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2) Dialogue _
The primary goal of dialogue is that we come to a better knowledge
of each other. That means for us as Christians that we have to
discard many preconceived ideas of what Judaism and Jews are, and
have to begin to pay careful attemtion vhen they explain themselves
to ue in their own self understanding. For there is hardly a thing
which is such a hindrance to mutual understanding as the caricatures
we have made from each other, Actually, Judaism is a very complex
phenoménon and religious Jewry comprises many different groups and
denominations. The fact }gafsghere is an intricate interrelation
between the Jewish religion,/tradition and Jewish people= and nation-
hood makes it impossible tolmnke a straightaway comparison betyeen
the Church and the Jews. Moreover, in the selfunderstanding of ihe
great majority of Jews there is an unsoluble bond between the Jewish
people and the land of Palestine. This bond is a major factor in the
consciousness also of those Jews, be they religious or not secularised
who are faithful citizens of states other than the State of Israel.
In our dialogue with Jews, we must try imaginatively to enter into
and respect this Jewish self-understanding (which is not the same:
as to accept it unquestionably ourselves).

Respeot for the Jew in his Jewish identity implies that Christians
defend, wherever possible, full religious liberty for them and
preclude the poassibility of proselytizing in the pejorative sense .
Because in the past this
respect has so often been lackimg when Jews were compelled by
Chrietians to hold religious disputations it is understandable that
8till quite a few Jews mistrust the good faith of Christians who
want a dialogue with them. We have also to respect this Jewish

hesitancy to come to a more intimate discussion with us.

Probably the greatest obstacle to dialogue is the diatrﬁst which
most Jews 8till feel in view of the terrible common history
determined by guilt at the Christian side and suffering at the
Jewish side. Before Christians have honestly faced this past guilt,
meaningful encounter with Jews will not be possible. There are still
too mamny Christians who do not fully realize how deeply the whole
history of anti-semitism has entered Jewish consciousness and en-
gendered a deep-rooted suspicion against Christianity. It is certain-
ly true that this "Christian" anti-semitism has played no or only a
very minor role in the oriental churches and the churches in Africa

and Agia; the question is to be considered whether the Christians
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of tﬁese churches are not called upon in solidarity to make them-
selves coresponsible with the guilt incurred by their brother-
and sister-Christians. Digestion of past Christian guilt will
open our eyes to the danger of present recurrent anti-semitism,.
Warned by the past we cannot easily speak of an oversensitivity
of the Jews in that respect. In this respect attention should be.
given to the following points: the crucifixion of Jesus should
not be presented so as to point to & special depravity of those
who crucified him. On the contrary, the very witness of scripture
points out that even those who were in their times the most
religious of men became guilty in their rejection of the Son of
God; in their guilt the guilt of all men has been made manifest.
Neither are we allowed to speak of a particular hardening of the
" hearts of the Jews in that they still today do not accept Jesus.
As vas said at the Assembly of New Delhi. (*) |

Moreover, might not this non-acceptance of Jesus by the Jews be
also an indictment of the quelity of our Christian living?

' St, Paul at least pointed to the possibility that Chriatians by
thefir faith should make Jews jealous and thus win them for Christ.
In shame we have to confess that up till now we certainly did not
give the Jewa reason to be jealous of our Christian faith. Further,
we should be careful that we do not use certain New Testament texts,
biblicistically, in such a wvay aa to make them into a condemnation
of Jewe in general and thus to further anti-semitism. In our
interpretation of particular Nev Testament utterances we ahould
never forget the particular context in which they are situated.
Finally, in combatting Christian anti-semitism it is necessary
to critiocally vfeu all church teaching;catechiems and liturgies,
and beware that they do not give any occasion to it (which not
unfrequently still happens, rather from thoughtlessness than
purposeful design). '

Vhenever we enter into dialogue, we do it with the presupposition
that we have something to learn from our partner. That attitude

in no way compromises our conviction that Christ is "the way, . -
the truth &the 1ife" and that he has universal meaning for all _
mankind. But we are never allowed to forget that our apprehension

(*) "In Christian teaching the historic events which led to the Crucifixion
should not be so presented as to fasten upon the Jewish people of today
responsibilities which belong to our corporate humanity and not to
one race or community." (WCC Assembly New Delhi, 1961).
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of God is always defective and that He is always greater than
we have grasped. Therefore, there ip always the hope that we
will grow into a deeper understanding by opening ue to the in-
sights particularly of those who share with us the belief in
Him whom Jesus Christ called his Father.

Common Stud

Above, we have said that the first goal of the encounter of

Jews and Christians is that they come to real mutual understand-
ing. This real understanding in a very intimate sense might be
furthered by common devotional meetings. By now in many places
forme for such meetings are developed which do not compromise
the convictions of either of the faith-communities (cf K.C.

guidelines).

In addition to the enterprise of dialogue there is room for
specialised common study of Jewish and Christian schclars. Much
of it is already going on. Jewish and Christian biblical
scholars use extensively each others findings. Christian scholars
study the sources of the Jewish tradition and in a growing number
of Christian theological schoole rabbinica is being taught.
Jewish scholars publish studies on the background and teaching
of Jesus, from which Christian scholars in their turn can great-
ly profit. Also, there is room for joint study projects, parti-
cularly in the field of 0ld Testament studies, the Jewish back-.
ground of the New Teatamentland liturgical studies. Also parti-
cular theological themes can be worked at jointly by Jewish and
Christian theologians, e€.g. the 0ld Testament concept law (Thora)
of covenant, election, eschatology. The more central the themes
are to the convictions of both religions, the greater will be

the importance of these studies for the more general encounter

of Jews and Christians. For though only a very limited number
of specialised scholars will be involved in these joint study
projeéts, the results of their studies will gradually through
teaching and preaching trickle down to the rank and file of the
believers and thus influence the general climate of Jewish~-
Christian relationship.
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Another matter again are theological meetings between Jews and
Christians in which the basic convictions and differences of
their respective faiths are discussed not merely in the hope

of a better understanding of the faith of our partners and an
enrichment of our own faith, but also in the hope of reaching
a common understanding of divine revelation and thus healing
the breach which existe between the synagogue and the church.
Many Christians view such a theological and religious discus-
sion on this deeper and more existential level as the most
essential aspect of the Jewish Christian encounter. We have
however to realige that many Jewe refuse to be drawn intd a
discussion with non-Jews on matters of intimate faith. It is a
matter of course that Christians bave to respect this refusal,
and conduct the dialogue on those levels and about those subject
mattere which are agreeable to their partners, in the hope that
perhaps in the future enough trust might be built up that Jews
might be willing to discuss with Christians alsc those matters
of faith which Christians give a very high priority on their
agenda for dialogue.

Cooperation between Jews and Christians in a pluralistic world

Christians and Jews are united with all mankind by virtue of their
humanity. Chrigtians and Jews share with other believers the
conviction that all people, regardless of race, religion or nation-
ality are equally God's children and equally precious in His sight.
This conviction is based on a concept of God as Creator of the
universe, who continues to care for his creation, whose mercies

are over all His creatures. Such common concept of God should
unite believers in trying to understand each other and in caring
for God creation, including nature and all creatures. This task

has become most urgent, both through the threat of future wars,
including world ware, and through the problems of ecology with

all ite implications.
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Unfortunately, in spite of this common conviction and common task,
Christian confessions sometimes have a hard time to cooperate and
more so different religionms,(including Judaiem, Christianity and
Islam). The traditions of absolute validity, of triumphalism,

of exclusiveness are still strong in different confessions and
faiths. We need a new effort to overcome them and to establish

a better understanding, as well as cooperation for the common good
of mankind between people of different faiths (and also perhaps

of different ideologies).

We must learn to cooperate instead of fighting each other. We must
learn to be together a factor of reconciliation instead of deep-
ening the tensions. Christians and Jews have a profound common
heritage and should therefore be in the front line of this new
development. The dialogue with religions and ideologies has just
started and therefore we must be careful to define the back-
ground of our common task. Far the so-called monotheistic religions
it is - as above mentioned - God as Creator, while for other

religions at might be only some common understanding of men.

Questions to be studied among the Churches

a) There are maﬁy differences of opinion among Christiane and among

the Churches relating to their thinking about the Jewish peopie.
All questions in this realm are in some way related to the basic
question whether our thinking and attitude towards the Jewish
people are an important tenet of our Christian faith itself, so
that they have a necessary place when we make a confession of
our faith. Some believe that wiAth the coming of Chriet the spe-
cial role which the Jews had as recepients of revelation and as
instrument of God to prepare the coming of Jesus Christ has come
to an end. In 01d Testament times Israel was the elected con-
venant people of God but since Christ Judaism has become one of
the living world religions to be treated by Christians with the
same respect which is due to all people of other religions. In
this view the dialogue with the Jews does not pose other quest-
ions than those posed by the dialogue in general such as the

not yet fully clarified relation between dialogue, Christian wit-

ness and mission.
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Many others, however, maintain that also after their non-accept-
ance of Jesus as the Christ, the Jewish people is still in a
special way God's people and his instrument for the ultimate
salvation of the world. To them there exists an intimate theologi-
cal relation between the Church and the Jewish people, which
makes their dialogue, theologically speaking a matter sui generis.
Quite a few of them would be willing to speak of a dialogue as

between estranged brothers and think in terme of a schism.

While the first described position is in itself more or less clear cut
in the second position many questionmarks arise, e.g.

Should we think of a double covenant with God, one with the Jew=-

ish people and one with the Church of Jesus Christ? And if so,

should Chriseti an theology accept the view brought forward by

Jews, that Jews are faithful to God, exactly if they adhere to

their own covenant? But, so others ask, was not Jeégs sent by

God in the very first place to his own Jewish people, so that their

non~acceptance of him cannot be considered as faithfulness to God?

Even though at the same time one may maintain with Paul that

the rejection of Jesus by the Jews wes the way by which in God's
design the Gospel of God's love and forgiveness came to the
Gentiles. '

Further, does not the Christian belief in the universality of
Christ and his Lordship over all men make Christian witness to
the Jews too imperative, in the hope that at least some of them
may turn to him and accept him as their Messiah? Or is rather
acceptance of Jesus as the Christ by the Jewish people as an

_ entity an ultimate hope being realised not before the eschato-

logical fulfilment?
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If it is maintained that the Jews are still God's people which
has still a special place in His design for mankind's salvaiion,
thought has to be given to the guestion what is meant by this
'special place'. Should it be said that the Jews in their very
existence, notwithstanding pressures of assimilaticn and attempts
of annihilation, are a sign of God's faithfulness? Or are they a
sign that notwithstanding the coming of Christ we still live in
an unredeemed world? Or are they in their existence and faith inll
gome way - which has to be fuller clarified - exemplary for the
situation and destiny of all men? Anyway, these and many similar
questions are posed to those Christians, who attritute to the
Jewish people an ongoing place of their own in God's history of

salvation.

Another cluster of questions concerns the relation of the 'old'
and the 'new' covenant. Is the new covenant the continuation of
the o0ld, or should rather the discontinuity between them be
stressed? Should one speak in terms of fulfilment, and if so what
content should be given to this nction of fulfilment? Dces it
imply that the old has becomé obsolete and is done away with by
the new, or has the old rather be validated and affirmed by the
new? It will be clear that all these questions come egually to
the fore in thinking about the books of the old and the new &
covenant, i.e. the 0ld and New Testament. In particular, the vaiue
which we attach to the 0ld Tesiament in relation to the New, and
the exegetical rules we use ih our reading of the Cld Testament
have an immediate repercussion on the place we attach to the

Jewish people in our faith and theological thinking.

Great difference of opinion among individual Christians and
churches exists too about the return of many Jews to the land of
Palestine and about the Jewish state of Israel. The right of the
very existence of this state can no longer be a point of dis-
gsension among us. Time and again the WCC has explicitly affirmed
this right. Certainly, there are still many un-
solved questions about how a just and durable peace is to be

reached in the Middle East and in what respect Christians and the
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_ WCC can play a role of reconciliation, but it is mot these
problems which concern us in the context in which we are
speaking here. Nor is in this context the Jewish selfunder-
standing of their relatedness to the land and the value they
attach to their state at stake; it is a matter of course
that Christians in their dialogue with Jews have to take
this selfunderstanding into account and that they have to
realize that Jews will be no partner in any dialogue with
those who question the right of existence of their state.
But all pragmatic, political and human rights considerations
~aside, the guestion which Christians have to study and to |
ciarify among themselves is whether fhé right to return anad
the right of existence of the state of.Iarael are to be
based on tﬁeological considerations. There are Christians
who believe that the relation between.the Jews and the land
is given by God. Some even speak of this relatedness as a
sacramental sign of God's faithfulnesalto the Jewish people.
Other Christians see in the return an eschatological sign of
the nearness of the end of time. Others again reject catego-
rically any theological significance of thé land and the
return. It should be noted that this last position is not
only held by those Christians who 'after Christ do no longer
consider the Jews as God's covenant-people, but also by many
of those who believe that they still have a special place in
© God's design. '

So, it is clear that in our thinking about Israel and the
Jews very important tenets of our common Christian Taith
come in. Therefore, it is a matter which should be of concern

to all churches of the WCC.
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WORLD COUNCIL OF CHURCHES

DIALOGUE WITH PEOPLE OF LIVING FAITHS AND IDEOLOGIES

CONSULTATION ON THE CHURCH AND THE JEWISH PEOPLE

CCJP Contribution to DFI Guidelines

(adopted by the Jerusalem Conference of CCJP, June 1977)

1. PREFACE

1.1

1.2

1.3

From June 20-23%, 1977, the Consultatiorn on the Church and
the Jewish People came together in Jerusalem. The fact of
gathering in this city, especially associated with Jews,
Christians and Muslins, and meeting-place of several religious
and cultural identities, deeply influenced our deliberations.
There were present CCJP members as well as guests from Africa
and elsewhere who added new dimensions to the work and dis-
cussions of the CCJP. The papers given by and received from
the African guests will form part of the record and will be
used in the work on future guidelines. At the present stage
of discussion, however, the contribution of the African group
could not yet be integrated in this report. It is prepared and
received by the members of the CCJP and can, therefore, only
reflect the concerns of the present membership of the Consult-
ation. .

Within the present framework of the WCC, the CCJP, as a
sub-unit of the DFI, took into consideration the official
statement on "Dialogue in Community" adopted by the Theologi-
cal Consultation held at Chiang Mai, Thailand, April 18-27,
1977. Of the severzl reports received by that Consultation
one deals with Jewish-Christian relations. Paragraph A.2 of
Group Report A raises a number of questions and issues to
which we address ourselves.

Among the warious dialogues between Christians and People
of Other Faiths and Tdeologies the dialogue with the Jews is
of a special character because of the unique relationship
which exists between the Church and the Jewish People (Faith &

Order document, Bristol, 1967; Nairobi 1975; Chiang Mai, Group

report A, 19??). To no other people is the Church historic-
ally and theologically so intimately bound. It is a fact of
history that Christianity has its roots in the Jewish Community
of the first century. Jesus was a Jew; he and his message
cannot be properly understood apart from the early history of
the Jewish People. Also the apostles and first disciples were
all Jews. The scriptures of the Early Church were the scrip-
tures of the Jewish People. Many of the most important concepts
we as Christians use are received from the Hebrew Scriptures
and Early Judaism - even though they may have received partial-
ly new connotations - as, for instance, sin, redemption, crea-
tion and covenant, grace and peace, righteousness and love,
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repentance and atonement. In addition Christian liturgy
owes much to Jewish liturgy.

Because of their common roots Jews and Christians ghare
some very fundamental convictions. Both worship God, as the
One, who is Creator of all that is, who makes his will known
to human beings and relates to them as Father, Teacher and
Redeemer. Both believe that God created men and women in his
image; that they are called to be holy, are given stewardship
under God over his creation and are accountable to God for the
way they exercise this stewardship. Both share to a large
extent a common ethic, holding themselves responsible for
their fellows, especially for those who are weak, poor or per-
gecuted. Both have a common hope, looking forward to a re-
neved creation, where all suffering will be done away with
and God's will shall be victorious in all realms and in every
respect: inspired by this ultimate hope they are called to
work for greater righteousness.

It is, however, precisely in the divergent interpretations
of that which is held in common that the differences between
Chrigtians and Jews often find their sharpest focus. In the
courge of history, these divergent interpretations have led to
tension between the communities and hostile attitudes on the
part of Christians, especially in the West.

2. ANTISEMITISM

2ied

The WCC, in the assembly at which it was constituted
(Amsterdam 1948) condemned antisemitism: "We call upon all
the churches we represent to denounce antisemitism, no matter

" what its origin, as absolutely irreconcilable with the.profes-

gion and practice of the Christian faith. Antisemitism is sin
against God and man." This appeal has been reiterated many
times. The Chiang Mai Comsultation, most recently, asked the
churches to indicate what steps.they were taking towards the
eradication of antisemitism. In order to' achieve this it is
necessary that Christians face honestly their tragic history
with regard to the Jews - a history which includes events like
the Crusades, the Inquisition and the Holocaust. It is only by
facing this history that Christians will come to understand
the deep-rooted suspicion that many Jews up to today hold
against Christians and Christianity. It is a lamentable fact
that Christians in Europe and the Western World have been most
guilty of antisemitic attitudes. We believe that Christians
from other parts of the world, however, would do well to
acquaint themselves with the history of antisemitism, in order
that they be forewarned and do not fall into the same sin.
Apart from its theological basis, antisemitism has also socio-
logical and other roots. Christians are called upon to fight,
with all the resources at their disposal, these prejudices
egpecially in the light of increasing antisemitism in many
countries, even under the guise of anti-zionism.
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We should be especially attentive to those traditional
convictions which have furthered antisemitic stances and
attitudes on the part of Christians. Attention should there-
fore be given to the following points: Judaism should not
be presented as a kind of anachronism after the coming of
Christ; the Jews are a living people, very much alive in our
present time as, for instance, the establishment of the State
of Israel shows. Neither should the impression be given that
the Church has superseded the Israel of old. The Jewish
people continues to be the People of God, as regards divine
election beloved by him, for God is not unfaithful to those
whom he has chosen.

"In Christian teaching, the historic events which led to
the Crucifixion should not be so presented as to impose upon
the Jewish People of today responsibilities which muet fall
on all humanity, not on one race or community. Jews were the
first to accept Jesus and Jews are not the only ones who do
not yet recognise him." (WCC, New Delhi, 1961).

In our interpretation of New Testament passages, which
reflect internal contiroversies within the Jewish community of
the first century, have often been misused by Christians as
weapons in later anti-Jewish polemics. Traditional stereo-
types should be avoided, e.g., Judaism as a religion of law
over against Christianity as a religion of love. Generalis-
ations of this kind in no way do justice to what Judaism
really is.

It will be clear that if the above misrepresentations and
misunderstandings are to be counteracted, a constant critical
review of all church teaching, preaching and liturgy is neces-
sary. Efforts should also be made to present Judaism in a
positive way in accordance with its self-understanding.

The correcting of dangerous trends in theology and bibli-
cal interpretation, important as this is for combating
'"Christian' antisemitism, is no substitute for Christians
meeting Jews and understanding them in their distinctiveness
ag Jews. Such knowledge and real understanding might well be
the best safeguard that such terrible things as pogroms and
holocaust never happen again.

3. AUTHENTIC CHRISTIAN WITNESS

. Bl

Proselytism, as distinct from Mission or Witness, is re-
Jjected in the strongest terms by the WCC: '"Proselytism em-
braces whatever violates the right of the human person, Christ-
ian or non-Christian, to be free from external coercion in
religious matters, or whatever, in the proclamation of the
Gospel, does not conform to the ways God draws frece men to
himself in response to his calls to serve in spirit and in
truth." (Ecumenical Review 1/1971, p. 11).
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We now realise more than ever before that the world in
which we live is a world of religious pluralism. This demands
from us that we ureat those who differ from us with respect

and that we strongly support the religious liberty ol all.

3.2

3.3

3.4

THE

4.1

This rejection of proselytism and our advocacy of respect
for the integrity and the identity of all peoples and faith-
communities is the mcre urgent where Jews are concerned. For,
as stated above, our relationship to the Jews 1is ol a unigue
and very close character. Moreover, the history of 'Christian'
antisemitism and forced baptisms of Jews in the past makes it
understandable that Jews are rightly sensitive towards all
religious pressures from outside and all attempts at proselyt-
ising.

We reject proselytism both in its gross and more refined
forms. This implies that all triumphalism and every kind of
manipulation are to be abrogated. We are called upon to mini-
mise the power dimension in our encounter with the Jews and to
speak at every level from equal to equal. We have to be cons-
cious of the pain and the perception of the others and have to
respect their right to define themselves.

We are called upon to witness t» Ged's love for and claim
upon the whole of humankind. Our witness toc Christ as Lord
and Saviour, however, is challenged in a special way where Jews
are concerned. It has become discredited as a result of past
behaviour on the part of Christians. We therefore are seeking
authentic and proper forms of Christian witness in our relations

‘with the Jews. Some of us believe that we have to bear witness

also to the Jews; some among us are convinced, however, that Jews
are faithful and obedient to God even though they do not accept
Jesus Christ as Lord and Saviour. Many maintain that as a sepa-
rate and specific people the Jews are an instrument of God with

a specific God-given task and, as such, a sign of God's faithful-
ness to all humankind on the way towards ultimate redemption.

STATE OF ISRAEL

Repeatedly and on several occasions the WCC has explicitly
affirmed the right to existence of the State of Israel. In -
particular, we recall the Canterbury statement of 1969, which
gays: "No lasting peace is possible.... without effective inter-
national guarantee for the political independance and territorial
integrity of all nations in the area, including Israel.™ We
affirm also the strong concern expressed by the General Secretary
of the WCC when, in 1975, Zionism was equated with Racism. Our
recognition of the State of Israel can be based on several consi-
derations but for us it is especially motivated by our respect
for the Jews in their. identity and self-understanding: in the
gelf-definition of the great majority of Jews there is an indis-

'soluble bond beiween the people and the land. Jews look upon the

establishment of the State of Israel as the realisation of a cen-
turies-old longing for a return to  the land.
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Our acceptance of the State of Israel should not be mis-
interpreted as unqualified approval of all which this State
does. We recognise that through the ages the Jews shared
this land with others. Just as we respect the identity and
the right of self-determination of the Jews, we respect also
the identity and the right of the Palestinian Arabs to self-
determination. There are still many questions about the ways
and means by which a just and durable peace in the Middle
BEast should be achieved and how Christians could possibly
play a role of reconciliation.

We believe that under present conditions the State of
Israel is the form in which the indissoluble bond befween
people and land can be realised. Some of us, however, want
to be more explicit. On the basis of their understanding
of the Bible they look upon the special relation of the Jew-
ish People to this Land as a God-given relationship and see
the State of Israel in this perspective. But in this respect
much study and mutual clarification of views will be needed
before a consensus on these issues may emerge.

5. FUTURE WORK

5.1

5.2

We are aware that the questions dealt with in this state-
ment do not cover the whole area of Jewish-Christian encounter.
We therefore recommend that attention be given to such issues
as were suggested, for example, in the Chiang Mai papers. We
express our hope that contributions to work in the future will
also come from Christians in Africa and Asia. We are very much
aware that the differences of opinion among us demand further
study.

Qur dealing with these issues will show that in our think-
ing about Israel and the Jews very important and vital tenets
of our Christian faith are at stake. Is it too much to hope
that Christians and Jews may live in creative tension, enrich-
ing and encouraging each other, despite the appalling record
of the relationship between the two communities over the centu-
ries? '
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A CCIP CONTRIRUTION TO DFI GUIDELINES (drafted by the Rev.P.Jennings on
. the request of the CCJP Con{frence)
Preface: This document has to be seen anainst the backqround of the
~_joint study of Faith and Order and the World Council of Churches

Committee on the Church and the Jewish People (Bristol 1967), Nostra Aetate
and the Roman Catholic Guidelines of 1965 and 1975 and most recently the
statement on "NDialogue in Community" adopted by the Theological Consultation
held at Chiang Mai, Thailand, 1977.. )

Some of the fruits of the patient growth in dialoque between Christians
and Jews vere to be seen in their appearance at Chiang Mai in the setting
of models for dialoque between Christians and members of faith-communities

other than Jeus.

A Semantic Note: It is particularly difficult to come to an aqreed

terminology. Current conversations use words like Jeus,
Judaism, Jewry, Israel, Israelite, Hebrew, People of God, Covenant,
Gentiles and many other terms with more than one meaning depending on the
context and without adequate definition in most contexts. Even the New
Testament is not wholly consistent. We cannot define in precise terms what
it is that makes a Jew a Jew, thounh we recoqgnise that both ethnic elements

and relinious traditions play a role.

The relationship: Amonq the various dialoques between Christians and People

of Other Faiths and ldeologies the Dialoque with the

Jevs is of a special character because of the unique relationship which
-exists between the Church and the Jewish People (Faith and Order document,
. Bristol 1967; Nairobi, 1975, Chiang Mai, Group Report A, 1977.). To

no other people is the Church historically and theologically so intimately
bound. It is a fact of history that Christianity has its roots in the Jewish
community of the First century. Jesus was a Jew; he and his messane cannot
be properly understood apart from the early history of the Jewish People,
Many of the most important concepts we as Christians use are received from
the Hebrew Scriptures and early Judaism - even though they have received
partially.new connotations - as, for instance, sin, redemption, creation
and covenant, qrace and peace, righteousness and love, repentance

and atomement. In addition, Christian liturqgy owes much to Jewish liturgy.

. Shared Convictions: Because of their common roots Jews and Christians

share some very fundamental convictions. RBoth worship
fod, as the One, who is Creator of all that is, who makes his will known
to human beings and relates to them as Father, Teacher and Redeemer. Both

believe that God created men and women in his image; that they are called



to be holy, are niven stewardship under God over his creation and are
accountable to God for the.way they exercise this stewardship. Both share
to a large extent a ccﬁmun ethic, holdinn themselves responsible for their
fellows, especially for those who are weak, poor or persecuted. Roth have
a common hope, lookinn forward to a renewed creation, where all suffering
will be done away with and God's will shall be victorious in all realms
and ir every respect: inspired by this ultimate hope they are called to

vork for qgreater rinhteousness.

Since the Church stands in this unique relationship to the Jews, every
Christian shares in this special relationship. It is not a relationship
vhich affects only the western Churches which have lived for centuries
“in close proximity to the Jewish people of Furope. [t concerns every-
Christian of whatever race, cultural or religious background he nay be.
The majority of Christians in the world do not know Jews or Judaism by direct
experience. For many, the Jews are the people of the 0ld Testament, the
victims of antisemitism under the Nazis and the citizens of the modern
State of Israel. Some African Christians, however, see close similarities
between their own indigenous cultureé and features of the various cultural
patterns of the (ld Testament. The importance of the dialoque between
Jews and Christians is spreading vider than the traditional aeographical

area of influence and concern.

Divernences: In tHe divergent interpretations of those things wvhich are

' held in common, the differences between Jews and Christians
often find their sharpest focus. In the course of history these divergent
interpretations have led to tensions between the communities and hostile

attitudes on the part of Christians, especially in the west.

Antisemitism: Certainly not all Christians are equally nquilty.

Antisemitism has played no particular role in the oriental
and in the so-called younger churches. Christians from those parts of the
world, nevertheless, would do well to acquaint themselves with the history
‘of antisemitism, in order that they be forewarned and do not fall into
the same sin. The persistence of theological traditions which aré super-
sessionist and triumphalist, the persistence, despite a wealth of modern
biblical scholarship, of New Testament interpretations inimical to Jeus
and the rise of hostility towards Jewish people and the State of Israel
prompt concern for the future. Apart from its theological hasis,
antisemitism like other forms of discrimination has éocinloginal,
psychological and economic causes. Some of these are:

a) the strunnle for economic, social and political status hy all
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culture aroups which encouraqes conflict and leads the dominant qgroup
to invent reasons for keepinn the smaller groups 'in their place’.
b) propagandists who spread prejudice to attain political and personal
~w... power and profit;
c) 1insecurity and uncertainty which lead people to compensate by
biased acts and attitudes towards those of other groups;

d) the climate of .prejudice into which we are born and which we absorb.

Christians are called upon to fight, with all the resources at their
disposal, these prejudices especially in the linht of spreading

antisemitism, sometimes under the qguise of anti-Zionism.

The WCC in the assembly in which it was constituted (Amsterdam 194R)

- condemned antisemitism: "We call upon all the churches we represent to
“denounce antisemitism, no mattér vhat its oriqgin, as absolutely irreconcil-
ahle with the prdFession and practice of the Christian faith.

Antisemitism is sin against God and man," This appeal has been reitersted
many times. The Chiang Mai'cansulfation, most.recently, asked the churches
to indicate wvhat steps they were taking towards the eradication of
antisemitism, In order to achieve this it is necessary that Christians
face honestly the tragic history with reqard to the Jews - a history which
includes events like the Crusades, the Inguisition and the Holocaust.

It is only by facing this history that Christians will come to understand
the deep-rooted suspicion that many Jews up to today hold against

Christians and Christianity.

We should be especially attentive to those traditional convictions which
have furthered antisemitic stances and attitudes on the part of Christians.
Attention should therefore be given to the followinn points : Judaism
should not be presented as a kind of anachronism after the cominag of Christ;
the Jews are a living people, very much alive in our present time as, for
instance, the establishment of the State of Israel shows. Neither should
the impression be given that the Church has superseded the Israel of old.
The Jewish People continues to he the People of God, as reqards divine
election beloved by him, for God is not unfaithful to those whom he has

chosen,

"In Christian teaching, the historic events which led to the crucifixion
should not be so presented as to impose upon the Jewish People of today
responsibilities which must fall on all humanity, nol on one race or
community, Jews vere the first to accept Jesus and Jews are not the only

ones vho do not yet recoanise him"(WCC, New Nelhi, 194)).
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New Testament passages, which reflect internal controversies within
the Jewish community of the first century, have often been misused hy
Christians as weapons in later anti-Jewish polemics. Traditional stereo-
types should be avoided, e.q., Judaism presented as a reliqion of law over
anainst Christianity as a religion of love. Generalisations of this kind

‘do justice to neither community. ' .

As lona as Christians renard Judaism as a mere preparation for Christ-
ianity, as long as Christians can only affirm the validity of Cod's
revelation to them by negating the validity of God's revelation to the
Jewish People, th?n respect for Judaism as a revelation in its own rinht,
acknowledgment of the rontinued election of the Jewish People, even stress
upon the common ﬁope-and common around of Jews and Christians are impossible

because Judaism is denied any theological validity.

It will be clear that if misrepresentatﬁons and misunderstandings are
to be counteracted, a constant critical féview of all church teachinn,
preachina and liturqy is necessary. Christians should be aware that the
Holy Week lituragy has in time past been renarded by Jews as the stimulus ;

for poqroms.

Understanding and Positive Presentation of Judaism: Efforts should be made

to present Judaism in a
positive way in accordance with its own self understandinaq. Distinctive
Jewish life and tradition should be communicated to give a positive picture -

of Jewish history.

The correctinn of dangerous trends in theology and biblical interpretation,
important as this is for combating "Christian" antisemitism, is no substitute
for Christians meetinqg Jews and understanding them in their distinctiveness
as Jews. Such knowledge and understanding is the best safequard that such
terrible things as pogroms and holocaust never happen again. Dialoque
is a programme for relationships. " Christians have to listen to Jevs .
defining themselves - listening as equal partners in a conversation from
which the poﬁer dimension has been removed. The so-called dialogues of 3
mediaeval times between Christian and Jewish theologians, wvhich wvere
organised from time to time, were never held on a footing of equality; the

Jevish partners were not taken seriously.

The Continuity of the Jewish People: Christians should be aware of the vibrant

and continuing development of Judaism

in post-hiblical times. Retwren the first rentury .and today there has been
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an enormous output of Jewish relingious and philosophical literature and
commentary. European Jewry was virtually destroyed by the Nazis; it is
little short of miraculous that the destruction of six million Jews should
“have been followed by the reconstruction of Jewish life with its special
points of focus in Israel, America and, to a certain extent, Britain,

The most remarkahle resuraence is in the emeraqence of the State of Israel
which hy restoring the "Land" to its relationship with "People'" and

"Relinion" has made it possible for Judaism to reqgain its wholeness.

Many Jews believe that there is a positive spiritual purpose in fulfilling
as many of God's commandments as possible; the opportunity for this is at
its hiaghest in the Holy Land, where the commandments concerning the Holy
Land and its produce may he ohserved and where lhe sanctity Lo Jeus of a
continuity of worship through the centuries is keenly felt. Thus the yearning
of the Jewish People to be able to practise their religion in their land
is, for them, a yearninqg of the highest degree of holiness and spirituality,
In modern times, many Jews have therefore seen a strong religious purpose

in the strennthening of Jewish settlement in Israel.

Understandably this is a point difficult for Christians to take.
Christians do not necessarily have to accept Zionism, but they do have to
accept that Zionism is an inteqral part of Jevish self-understanding.
This situation is another firm argument for the presence of Jews in the
dialoque - otherwise the Christian Arab case may be the only one to be

‘heard in the counsels of the churches.

The State of Israel: Repeatedly and on several occasions the WCC has

explicitly affirmed the riacht to existence of the
State of Israel. In particular, ve recall the Canterbury statement of
1969, which says, "No lasting peace is possible.....without effective inter-
national guarantee for the political independence and territorial
integrity of all nations in the area, including Israel." Ve affirm also
the strong concern expressed by the General Secretary.of the WCC when, in
1975, Zionism was equated with racism, Our recognition of the State of
Israel can be based on several considerations but for us it is especially
motivated by our respect for the Jews in their identity and self-understanding,
in that indissoluble bond vhich is felt hetween the people and the land.
Jews look upon the establishment of the State of Israel as the realisation.
of a centuries old lonaing for a return to and heightened establishment in

that land which, since there have been Jews, has never lacked a Jevish

presence.
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Our acceptance of the State of Israel should not he misinterpreted as
unqualified approval of all which this state does. We recoanise that throuqh
the anes Jews shared this land with others. Just as ve respect the right
of self-determination and the identity of the Jews, we respect also the
identity and rinht of self-determination of the Palestinian Arabs,

There are still many questions about the ways and means by uhich a just
and durable peace in the Middle East should be achieved and how - and whether -

Christians could possibly play a role of reconciliation.

We believe that under present conditions the State of Israel is the 7,
form in which the indissaluble hond between the Jewish People and the Land
can be réalised. Some Christians, howvever, want to be more explicit.

On the hasis of their understandina of the Bihle, they look upon the

epecial relationshipof the Jewish People to this Land as a GCod-given
relationship and see the State of Israel in this perspective. But in this
respect much study and mutual clarification will be needed before a consensus

can emeroe,

Authentic Christian WUitness: Proselytism, as distinct from Mission or

Witness, is rejected in the stronnest terms
by the WLC: "Proselytism embraces whatever violates the right of the human
person, Christian or non-Christian, to ﬁe free from external coercion in
religious matters, or whatever, in the proclamation of the Gospel, does
not conform to the ways God draws free men to himself in response to his
calls to serve in spirif and in truth." (Ecumenical Review, 1/1971, p.1ll1)
e now realise more than ever before that the world inlwhich we live is a
world of religious pluralism. This demands from us that vwe treat those
who differ from us with respect and that we strongly support the reliqious
liberty of all.

Whenever two faith communities live in close proximity, there will be
those who cross the faith boundaries. In each generation there have been
those Jews, who for a variety of reasons have become Christians.
Christians similarly have become Jews. Those who cross the line need
skilful and tactful pastoral care but we should be wroﬁq to read in too

much theological sianificance into the change of allegiance.

This re jection of proselytism, our acceptance that in the nature of things
therelwill he those who chanqge faith alleqiance and our advocacy of respect
for the inteqrity and the identity of all peoples and faith-communities is
the more urnent where Jews are concerned. For, as stated above, our relation-

ship to the Jews is of a unique and very close character. Moreover, the
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history of Christian antisemitism and forced baptisms of Jews in the.past
makes it understandable that Jews are rightly sensitive towards all religious

pressures from outside and all attempts at proselytising.

le reject proselytism both in its nross and more refined forms. This
implies that all triumphalism, religious imperialism and every kind of
manipulation are to be abrogated. Ve are called upon to minimise the power
dihensiun in our encounter with the Jews and to speak atleuery level from
equal to equal. Ve have to be conscious of the pain and perception of

the others and have to respect their right of self=-definition.

le are palled upon as Christians to witness to God's love for and claim
upon the whole of humankind revealed to us in Jesus Christ. Our vitness
to Jesus as Lord and Saviour, however, is chalienqed in a8 special wvay
vhere Jews are concerned. Its credihility suffers as a result of past
Ihehaviour on the part of Christisns toward them, We therefore seek
authentic and prabef forms of Christian witness in our relations with Jews.
We are convinced that Jews are faithful and chedient to fod within the
terms and conditions of their own covenant. We maintain that as a separate
and specific people the Jews are an instrument of God with a particular
divinely appointed task, and as such a sinn of God's faithfulness to all

people on the way toward ultimate redemption.

Future Work and Practical Programmes: Ve are aware that the agenda to which

this paper is written does not exhaust

the area of Jewish-Christian encounter. The experience gained from the '
years of dialoque has revealed the need for a place within the Church,
specially charned with listeninng and providing nood and accurate information
so that we do not bear falsé witness against our neighbour, There is need
of a "Court of Appeal"” or of an "Ombudsman" for the checking of text-hooks
and for the quesfiuninq of the inadvertent anti-Judaism which is still
reflected in the liturny and teachina of the churches.

There are proven alternatives., In many countries the bi-faith approach
of working through ornanisations for Jewish/Christian Encounter has borne
remarkable fruit. At the same time, many churches bave adopted a "speciality
desk'" approach in which a speéialist listener/spokesman is charned with the

task of advising the church to which he helonns,

Our dealinn with these specific issues from the Jewish-Christian encounter
reveals that there are wider general implications for the future of the

churches in their relationships with other faith-communities.
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The relationship which has developed between Christians and Jews over recent
years has raised searchinn questions about long held tenets of both

traditions.,

Is it too much to hope that Christians and Jews may continue to grov in
creative tension, enrichina and encouraning each other, despite the

appallinn record of the relationship between the two communities over the

centuries ?
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WORLD COUNCIL OF CHURCHES

DIALOGUE WITH PEOPLE OF LIVING FAITHS AND IDEOLOGIES -
CONSULTATION ON THE CHURCH AND THE JEWISH PEOPLE

CCJP Contribution to DFI Guidelines

(Proposal by F. v. Hammerstein for meeting in Holland, February 1978)

1. PREFACE

1.1

1.3

From June 20-23%, 1977, the Consultation on the Church and
the Jewish People came together in Jerusalem. The fact of
gathering in this city, especially associated with Jews,
Christians and Muslims, and meeting-place of several religious
and cultural identities, deeply influenced our deliberations.
There were present CCJP members as well as guests from Africa
and elsewhere who added new dimensions to the work and dis-
cussions of the CCJP. The papers given by and received from
the African guests will form part of the record and will be
used in the work on future guidelines. At the present stage
of discussion, however, the contribution of the African group
could not yet be fully integrated in this report.

Within the present framework of the WCC, the CCJP, as a sub-
unit of the DFI, took into consideration the official statement
on "Dialogue in Community" adopted by the Theological Consul-
tation held at Chiang Mai, Thailand, April 18-27, 1977. Of the
geveral reports received by that Consultation one deals with
Jewigh-Christian-Muslim relations. Paragraph A.2 of Group Report
A raiges a number of questions and issues to which we address
ourselves. '

A Semantic Note: It is particularly difficult to come to an
agreed terminology. Current conversations use words like Jew,
Judaism, Jewry, Isrzel, Israelite, Hebrew, People of God,
Covenant, Gentile and many other terms with more than one meaning
depending on the context and without adequate definition in most
contexts. Even the New Testament is not wholly consistent. We
cannot define in precise terms what it is that makes a Jew a Jew,
though we recognise that both ethnic elements and religious
traditions play a role.

Among the wvarious dialogues between Christians and People of
Other Faiths and Ideologies the dialogue with the Jews is of a
special character because of the unique relationship which exists
between the Church and the Jewish People (Faith & Order document,
Bristol, 1967; Nairobi 1975; Chiang Mai, Group Report 4, 1977).
To no other people is the Church historically and theologically
8o intimately bound. It is a fact of history that Christianity
has its roots in the Jewish Community of the first century.

Jesus was a Jew; he and his message cannot be properly understood
apart from the early history of the Jewish People. Also the
apostles and first disciples were all Jews. The scriptures of
the Barly Church were the scriptures of the Jewish People. Many
of the most important concepts we as Christians use are received
from the Hebrew Scriptures and Early Judaism - even though they
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may have received partially new connotations - as, for instance,-
gin, redemption, creation and covenant, grace and peace,

righteoueness and love, repentance and atonement. In addition,

Christian liturgy owes much to Jewish liturgy.

Because of their common roots Jews and Christians share
gome very fundamental convictions. Both worship God, as the
One, who is Creator of all that is, who makes his will known
to human beings and relates to them as Father, Teacher and
Redeemer. Both believe that God created man and women in his
image; that they are called to be holy, are given stewardship
under God over his creation and are accountable to God for the
way they exercise this stewardship. Both share to a large
extent a common ethic, holding themselves responsible for their
fellows, especially for those who are weak, poor or persecuted.
Both have a common hope, looking forward to a renewed creation,
where all suffering will be done away with and God's will shall
be victorious in all realms and in every respect; inspired by
this ultimate hope they are called to work for greater righteous-
ness.

It is, however, precisely in the divergent interpretations
of that which is held in common that the differences between
Christians and Jews often find their sharpest focus. 1In the
course of history, these divergent interpretations have led to
tension between the communities and hostile attitudes on the
part of Christians, especially in the West.

In the past when Christians have related to persons of Other
Faiths and Ideologies, their tendency has been to emphasize their
Christian stance from which they approach QOther Faiths. This has
changed, for in a shrunken world the very nearness and accessi-
bility of one to the other has thrown into relief our common
humanity. This situation should make us feel concerned about and
involved with each other. Further, this makes us aware of pri-
mary human concerns such as Knowledge of God, Way of Salvation
or the Problem of Good amnd Evil, all of them approached in varied
ways by world religions.

Christians in Africa and Asia often realize how important the
01d Testament, ancient and perhaps also modern Judaism, is for
Christian faith and life. Ofter they do not make our Western
historical and theological distinctions between ancient and modern
Judaism, ancient and modern Israel. . They reject to be
burdened with all the weight of Western theology and history on

this subject, but rather want to explore their own direct encounter

and dialogue with Judaism especially in the Holy Land of ancient
and modern Israel, the land of Jesus, of the early Christian

church and of manyfold present ecumenical relations. Their attitude

towards the State of Israel is diverse according to a variety of
pclitical convictions. : '
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2. ANTISEMITISM

2.1

The WCC, in the Assembly at which it was constituted
(Amsterdam 1948) condemned antisemitism: "We call upon all
the churches we represent to denounce antisemitism, no matter
what its origin, as absolutely irreconcilable with the pro-
fession and practice of the Christian faith. Antisemitism is
gin ‘against God and man." This appeal has been reiterated
many times. The Chiang Mai Consultation, most recently, asked
the churches to indicate what steps they were taking towards

“the eradication of antisemitism. In order to achieve this it~

is neceggary that Christians face honestly their tragic history
with regard to the Jews - a history which includes events like
the Crusades, the Inquisition and the Holocaust. It is only by
facing this history that Christians will come to understand the
deep-rooted suspicion that many Jews up to today hold against

Christians and Christianity.
Eastern

It is a lamentable fact that the Western world including/ Europe
has Dbeen most guilty of antisemitic attitudes. We believe that
Chrigstians from other parts of the world, however, would do well
to acquaint themselves with the history of antisemitism and
antijudaigm, in order that they be forewarmed and do not fall
into the game sin. Apart from its theological basis, antisemitism
has also sociological and other roots. Christians are called upon
to fight, with all the resources at their disposal, these preju-
dices especially in the light of increasing antisemitism in many
countries, even under the guise of antizionism.

We should be especially attentive to those traditional
convictione which have furthered antisemitic stances and attitudes

‘on the part of Christians. Attention should therefore be given to

the following points: Judaism should not be presented as a kind

of anachronism after the coming of Christ; the Jews are a living
people, very much alive in our present time as, for instance, the
establishment of the State of Israel shows. Neither should the
impression be given that the Church has Jjus?t superseded the Israel of
0ld. The Jewish people continue: to be a People of God, as
regards divine election beloved by him, for God is not unfaith-

ful to those whom he has chosen. ’

"In Christian teaching, the historic events which led to the
Crucifixion should not be so presented as to impose upon the
Jewish People of today responsibilities which must fall on all
humanity, not on one race or community. Jews were the first to
accept Jesus and Jews are not the only ones who do not yet

‘recognise him." (WCC, New Delhi, 1961).

New Testament passages, which reflect internal controversies
within the Jewish community of the first century, have often been
nisused by Christians as weapons in later anti-Jewish polemics.
Traditional stereotypes should be avoided, e.g., Judaism as a
religion of law over against Christianity as a religion of love.
Generalisations of this kind in no way do justice to what Judaism
really is.

As long as Christians regard Judaism as a mere preparation
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for Christianity, as long as Christians affirm the

validity of God's revelation to them by negating the validity

of God's revelation to the Jewish People, acknowledgment of

the continued election of the Jewish People, even stress upon

the common hope and common ground of Jews and Christians are
impossible because Judaism is denied any theological validity. i

2.5 - The Christian response to the Holocaust should be a resolve

that it will never happen again. Christian teaching of contempt

for the Jews and Jewish theology was the spawning-ground for the evils

of the Nazi Holocaust. We must ask ourselves: In what specific

ways can the lessons of the Holocaust be taken seriously by

Christian churches and theologians? We must learn so to preachand teach
the Gospel as to make sure that it will never again be used by the enemies of

the Jewish people? The Christian response to the Holocaust

should be a firm resolve that it must never happen again, and

that the Christian churches should be in the forefront of any

efforts to prevent the conditions which might lead to another

slaughter of the people with whom God formed the covenant.

The Holocaust must lay to rest forever the Christian fable
that the sufferings of the Jewish people are a judgment of God.
The time has long since come for the Church to cease passing
judgments on other faiths and people by holding an absolutist
tradition or theology that in any way appears to sanction per-
secution of others. God's love and compassion do not permit us
to attribute to him the wounds of body and mind that have been
inflicted on the Jevs. '

The Holocaust is also a challenge to our traditional Chris-
tology, especially to our Christology of suffering. This is an
igsue which requires prayerful rethinking.

2.4 If the above misrepresentations and misunderstandings are
to be counteracted, a constant critical review of all church
teaching, preaching and liturgy is necessary. Some churches have
done such reviewing, other not yet. They should in close contact
with the World Council of Churches as soon as possible do so.
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3. UNDERSTANDING AND POSITIVE PRESENTATION OF JUDAISM

3.1

3.2

3.3

Efforts should also be made to present Judaism in a positive
way in accordance with its self-understanding.

_ The correcting of dangerous trends in theolegy and biblical
interpretation, important as this is for combating "Christian"
antisemitism, is no substitute for Christians meeting Jews and
understanding them in their distinctiveness as Jews. Such
knowledge and real understanding might well be the best safe-
guard that such terrible things as pogroms and holocaust never
happen again.

Dialogue is a programme for relationships. Christianshave
to listen to Jews defining themselves - listening as equal
partners in a conversation from which the power dimension has
been removed. The disputations of mediaeval times between
Christian and Jewish theologians, which were organised from time
to time, were never held on a footing of equality; the Jewish
partners were not taken seriously. ;

Christians should be aware of the vibrant and continuing
development of Judaism in post-biblical times. Between the first
century and today there has been an enormous output of Jewish
religious and philosophical literature and commentary. European

. Jewry was virtually destroyed by the Nazis; it is little short of

3.4

miracuous that the destruction of six million Jews should have
been followed by the reconstruction of Jewish life with its
gspecial points of focus in Israel, America and, to a certain ex-
tent in Western Europe, not least in France that has now a population
of more than 500.000 Jews. -

- The negative image of the Pharisees found in Christian
preaching and writing is one of the gravest distortions of Judaism
prevalent in Christianity. The correction of this injustice is
absolutely necessary for honest dialogue with the Jews as well as
for Christian self-renewal in itself. To disparage Pharisaism is
in a real sense to disparage modern Judaism, for all modern forms
of Judaism basically owe their existence to the Pharisaic-Rabbinic

. movement which produced such a far—reaching revolution in Second

Temple Judaism.

Pharisaism was not the empty, legalistic system it is made out
to be but rather a dynamic, creative religious movement that
formed the context of the teachings of Jesus and the early Church
in such areas as ethics, the concept of God, liturgy, ministry
and church structure. Jesus basically followed rabbinic patterns
in his own ministry, and affirmed the Pharisaic conceptlons of the

~resurrection of the human person after death.

The rich body of worship, prayer and teaching that developed
after the rise of Christianity in Judaism found its source and
ingpiration in the Pharisaic tradition. Christians have tragi-
cally ignored or rejected this rich development which is part of
the continuing fulfillment of Jewish life to the present day. One
can see the hand of God continuing to bless those chosen as
bearers of revelation in the work of Universal Salvation.
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Sensitivity and balance in use of New Testament texis.
There are numerous NT texts which might be interpreted as re-
flecting negatively on Jews and Judaism. In reading and inter-
preting such texts we must constantly remember that Jesus was a
Jew. His forebears were Jews. He lived and taught among the
Jews. His dress, his manner of speaking, his mode of life, his
teaching reflected the Judaism of the time. Therefore, conflict
and controversies nmust be seen as taking place within a framework
which he not only shared with fellow-Jews, but which he and Gcd
affirmed.

Preaching which portrays or refers to Jews, Judaism, and the
OT in a positive light. Christian preaching employs negative as
well as positive examples, images and experimental analogies.
Preachers must guard against any tendency to portray Jews or
Jewish groups as negative models. The truth and beauty of Chris-
tianity should not be enhanced by setting up Jews or Judaism as
false and ugly. Likewise the OT witness should not be portrayed
as less authoritative, less normative, or superseded. It is
central to the tradition which our Lord accepted as his own and
which he reaffirmed as He interpreted it in his life, work and
thought. The Judgment and the redeeming love of God should be
presented as existing from the beginning to the end of both
Testaments. (cf. the new study paper of Faith and Order, The
Significance of the Old Testament in its Relatiom to the New, 1978).

We both believe in the one God. Creator of z2ll what is, who
in his free grace has bound Himself to man, who loves man, has
made his will for man known to him and who wants that all men
should turn to Him, know Him and worship Him.

and women

We both believe that He has created men/in his image, as crown
of creation, that as such man, called to be holy, is given
stewardship in God's name over t he creation and that he
is accountable to God for the way he exercises this stewardship.

Christians and Jews share for a great part a common ethics.
Taught by their scriptures they know themselves responsible for
their fellowmen, especially for those who are weak, poor,
pergecuted.

Christians and Jews have a common hope, looking forward to
the fulfilment when this earth will be remewed, all suffering
be done away with and God's will shall be victoriocus in all
realms and respects. In this ultimate hope they work here for
greater righteousness, trusting that all human work will in some
way be a factor in the world to come.

However, we are separated through a different interpretation of
Jesus Christ. A.growing number of Jews look at him as a member of
their people, perhaps as a prophet, but not as their Messish, while
Christians look at him as their saviour and redeemer. The dialogue
between Christians and Jews about this basic difference has scarce-
ly began, but will be of increasing importance.

As Christians we witness to God the creator, the God of Abraham,
Isaac, and Jacob, the God of Israel, who in and through Jesus Christ
has called us to be a fellowship in the name of Jesus and in the
Holy Spirit, to live in faith, hope and love. This messianic fellow-
ship, the Church, is for the coming of God's Kingdom, for the re-
demption of the whole creation. Thus, as Christians, we glory in
Jesus Christ as our Lord and Saviour.



4. AUTHENTIC CHRISTIAN WITNESS

4.1 Proselytism, as distinct from Mission or Witness, is rejected
in the strongest terms by the WCC: "Proselytism embraces whatever
violates the right of the human person, Christian or non-Christian,
to be free from external coercion in religious matters, or whatever,
in the proclamation of the Gospel, does not conform to the ways God
draws free men to himself in response to his calls to serve in
spirit and in truth." (Ecumenical Review 1/1971, a study document

of the Joint Working Group between the R.C. Church and the WCC, p.ll).

We now realise more than ever before that the world in which we
live is a world of religious pluralism. This demands from us that
we treat those who differ from us with respect and that we strong-
ly support the religious liberty of all. :

4.2 This rejection of proselytism and our advocacy of respect
for the integrity and the identity of all peoples and faith-
communities is the more urgent where Jews are concerned. For,
as stated above, our relationship to the Jews is of a unique
and very close character. Moreover, the history of "Christian"
antisemitism and forced baptisms of Jews in the past makes it
undergtandable that Jews are rightly sensitive towards all
religious pressures from outside and all attempts at proselyt-
ising.

4.3 We reject proselytism both in its gross and more refined forms.
This implies that all triumphalism and every kind of manipulation
are to be abrogated. We are called upon to minimise the power
dimension in our encounter with the Jews and to speak at every
level from equal to equal. We have to be conscious of the pain
and the perception -of the others and have to respect their right
to define themselves.

4.4 We are called upon to witness to God's love for and claim upon
the whole of humankind. Our witness to Christ as Lord and Saviour,
however, is challenged in a special way where Jews are concerned.
It has become discredited as a result of past behaviour on the part
of Christianse. We therefore are seeking authentic and proper forms
of Christian relations with Jews. Some of us believe that we have
to bear witness also to the Jews; some among us are convinced,
however, that Jews are faithful and obedient to God even though
they do not accept Jesus Christ as Lord and Saviour. Some maintain
that as a separate and specific people the Jews are an instrument
of God with a specific God-given task and, as such, a sign of God's .
faithfulness to all humankind on the way towards ultimate redemption.

4.5 Hebrew Christians are both a problem and a challenge to Judaism
as well as to Christianity.They recently often claim to remain Jews, but
are not accepted anymore by Judaism. They want to contribute a
specific Jewish aspect to the life of the Church which often rejects
guch contribution. Therefore, many Hebrew Christians are organised
ecumenically in the International Hebrew Christian Alliance and

- locally often in groups or even parishes. The Churches should
take the problems and contributions of Hebrew Christians more
seriously and keep close contact with Jewish partners in dialogue
concerning their view of this group. Basically we believe with
Paul that in Christ there is neither Jew nor Greek.
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5. TEE STATE QOF ISRAFL

o ! Repeatedly and on several occasions the WCC has explicitly
affirmed the right to existence of the State of Israel. 1In
particular, we recall the Canterbury statement of 1969, which
says: "No lasting peace is possible ..., without effective inter-
national guarantee for the political independance and territorial
integrity of all nations in the area, including Israel." We
affirm also the sitrong concern expressed by the General Secretary
of the WCC when, in 1975, Zionism was equated with Racism. Our
recognition of the State of Isracl can be based on several con--
gsideration but it is especially motivated by our respect
for the Jews in their identity and self-understanding: in the
gelf-definition of the great majority of Jews there is an indis-
soluble bond between the people and the land. Jéws look upon the
establishment of the State of Israel as the realisation of a
centuries-o0ld longing for a return to the land.

5 A Our acceptance of the State of Israel should not be mis- My
interpreted as unqualified approval of ‘all which this State
does. We recognise that through the ages the Jews shared this
land with others. Just as we respect the identity and the right
of gelf-determination of the Jews, we respect also the identity
and the right of the Palestinian Arabs to gelf-determination.
There are still many questions about the ways and means by which
a just and durable peace in the Middle East should be achieved
and how Christians could possibly play a role of reconciliation.

5e3 . Under present conditions the State of Israel
is the form in which the indissoluble bond between people and &
land can be realised. Some of us, however, want to be more )
explicit. On the basis of their understanding of the Bible they
look upon the special relation of the Jewish People to this Land
as a God=-given relationship and see the State of Israel in this
perspective. But in this respect much study and mutual clarifi-
cation of views will be needed before a consensus on these issues’
may emerge. : ; .

5 4 It is of equal importamce that the Palestiniarshave a right to self-
determination. We agree with the statements of the Nairobi -
Assembly (19?5) on the Middle East conflict and Jerusalem.
Christians and especially the WCC should be more concerned and
more active in promoting reconciliation and peace in the Middle

East.
5.5 A special opportunity is Pilgrimage to the Holy Land. Group
travel is able to bring this within the reach of most people. N

Such Pilgrimages today are not only an opportunity of revital-

ising the Christian faith by direct contact with the places
associated with the ministry of Jesus, but are also opportunities ,
for witnessing the unique Jewish presence in the Land of Israel, '
as well as Arab Christian communities which form a link with the
historic Eastern Churches.
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6. FUTURE WORK

6.1

63

6.4

6.5

6.6

We are aware that the questions dealt with in this state-
ment do not cover the whole area of Jewish-Christian encounter.
We therefore recommend that attention be given to such issues
as were suggested, for example, in the Chiang Mai papers. We
express our hope that contributions to work in the future will
also come from Christians in Africa and Asia. We are very much
aware that the differences of opinion among us demand further
study.

Our dealing with these issues will show that in our think-
ing about Israel and the Jews very important and vital tenets
of our Christian faith are at stake. Is it too much to hope
that Christians and Jews may live in creative tension, enrich-
ing and encouraging each other, despite the appalling record

- of the relationship between the two communities over the cen-

turies?

Theological consultations between Jews and Christians should
be encouraged in which the basic convictions and differences of
their respective faiths are discussed not merely in the hope of
a better understanding of the faith of our partners and an
enrichment of our own faith, but also in the hope of reaching
a common understanding of divine revelation and thus healing
the breach which exists between the synagogue and the church.

Christians and Jews share with other believers the convic-
tion that all people, regardless of race, religion or nation-
ality are equally God's children and equally precious in His
sight. This conviction is based on a concept of God as Creator
of the universe, who continues to care for his creation, whose
mercies are over all His creatures. Such common concept of God
should unite believers in trying to understand each other and in
caring for God's creation, including nature and all creatures.

The past has all too often been a time of alienation, even
bitterness. Happily today we have entered into a new stage of
conversation. The present contains seeds of hope that under
the pame one revealing God, Jews and Christians will fulfill
God's purpose of bringing justice, peace and holiness to the
whole human family.

Specifically the three themes recommended in the group report
of the Chiang Mai consultation should be taken seriously:

a) In what sense are the Christian 01d Testament and the Bible
of the Jews "the same Scripture"?

b) 1Is there a mission and are there concerns that Jews and Chris-
tians have in common?

¢) How can our two communities contribute to world-wide community
through dialogue?

The question of man's responsibility towards nature, science
and technology on the basis of biblical teaching is certainly one
of the most important to be worked on by Jews and Christians
together because God entrusted us with stewardship over the earth.

Doc.No. WCC/DFI/78/13.



DFI WORKING GROUP COMMITTEE MEETING
Mt. St. Benedict / Trinidad - May 17-24, 1978

GROUP _REPORT : CHRISTIAN-JEWISH RELATIONS.

-

(Excerpt).

Guidelines

The group agreed on the importance of working toward clarification
of a single set of guidelines, and to this end recommends that the
Christian-Jewish desk be authorized to gather comments both from
Christian Churches and Jewish partners, as part of a process to
reach its conclusion in 198l1. Within that year, there would be
the firgt meeting of the consultants of the CCJP according to the
CCJP structure now before us. This meeting of comsultants would
have as its agenda the finalizing of guidelines submitting them

to DFI for further action. For this purpose the meeting would be
augmented by other representatives of the churches deemed signifi=-
cant for the finalization of the guidelines of the DFI in this
area.

It is recognized that there is an additional need for national
guidelines which focus on specific situations.
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WORLD COUNCIL OF CHURCHES

PROGRAMME UNIT ON FAITH AND WITNESS

ialo People of Livin aiths and ldeologies
. oneu ta ion on 'H-n thurch

and the Jewish People
Geneva, June 5, 1978

PVH/LM

WORLD JEWISH CONGRESS
P.0.Box 191
1211 GENEVE 20

Dear Dr. Riegner,

The DFI Working Group - a Commission of the Churches to direct the
work of the Dialogue Sub-Unit - made the following recommendation
concerning Christian-Jewish dialogue:

1)

Guidelines for Christian-Jewish relations. The IJCIC is asked
to comment on the proposal V and VII of the enclosed guidelines.
The other proposals included in the booklet may serve as back-
ground material.

It is the intention to have a conference of the Consultation on
the Church and the Jewish People including Jewish participants
probably in 1981, in order to finalize these guidelines.

Dr. S. Samartha and Prof. K. Stendahl will be gTrateful for a
proposal on date and place of the next Liaison and Planning
Committee meeting. The meeting should take place before the Jewish
holidays of this year and discuss the procedurea for guidelines,

- plan the larger dialogue envisaged for 1979 #n Canada (on the back-

ground of the Preparatory Meeting at Harvard in April), ete.
Prof. Stendahl is preparing a report on the above Preparatory
Meeting.

Very truly youfs,

Encl. Minutes (Excerpt) TS

c.c. Dr, Samartha

Prof. Stendahl - N
Dr. Mulder . Dr. Franz von Hammerstein

Prof. Boertien
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WORLD JEWISH CONGRESS

CONGRES JUIF MONDIAL

CASE POSTALE 191

1211 GENEVE 20 NEW-YORK MN.Y. L O NDON W.1
1, RUE DE VAREMBE 18 EAST B4th STREET 88 NEWCAVENDISHSTREEY

TELEPH. 3413 38 TELEPH, B7-94.500 TELEPH,

TELEX 2889878 TELEX 23 a1 29 T E L E X 21 6 8 3 TELEMX 8508320
GMR/ra,
_ Geneva, June 16, 1978

To: Rabbi Balfour Brickner

Dr. L. Ehrlich

Mr. Theodore Freedman

Dr. Joseph Lichten

Mr. Zacharish Shuster

Rabbi Henry Siegmen

Prof. Shemaryahu Talmon

Rabbi Marc H. Tanenbaum
From: Gerhart M. Riegner
Dear Friends,
; 2 I am sending you enclosed copy of a letter from Dr. von Hammerstein

288-03.38

CONGRESO JUDIO MUNDIAL

P A R I S 8B8e T E L - A V I V
78, AV, CHAMPS-ELYSEES 193, YEHUDA HALEVI STR,
TELEPH. 38B9.94, 83 6 TELEPH. 22.91.39

together with an excerpt of the Minutes of the Group Report: Christian-
Jewish Relations of the DFI Working Group Committee meeting in Trinidad
(May 1978) and a study document "Guidelines for Christian-Jewish Relations'.

2. We have been asked to comment on the proposals V and VII contained
in the study document enclosed and to suggest a date and place for the next
meeting of the Liaison and Planning Committee, if possible before the Jewish

holidays.

3, - After having consulted with Rabbi Siegman and Mr. Shuster I have
informed Dr. von Hammerstein that it seems to me doubtful whether a meeting
of the Liaison and Planning Committee could take place before the Jewish
holidays. Having been asked to comment on the téxts contained in the study
document, we will have to have a special meeting of IJCIC, during which we
can prepare ourselves for a fruitful discussion with the Christian partners.
It seems to me that we will not be ready before the end of October or so.

I alsoc call your attention to the fact that Father Mejia will be back
from South America only at the beginning of October and we will thén pro-
bably need also a meeting of the Steering Committee with the Vatican. It
seems to me we should try to combine these two meetings in order not to

cause unnecessary travel.
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L. We also need a full report on the meeting in Boston in April, and have
to discuss this report amongst us before we can go to a Liaison and
Planning Committee meeting. I hope a report on the Boston meeting will

soon be available.

B In the meantime I would be grateful for suggestions concerning the
date of any new meetings between ourselves and for the date of a meeting
with the World Council of Churches. I hope that meanwhile everybody will
study the texts which are enclosed and it would be extremely useful if

the various members of the Committee will put their ideas and comments in
writing so that we can study them before the next meeting.

With kindest regards,

Sincerely yours,

- F g
5 1 EAVCTE

Gerhart M. Riegner

Encl.
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WORLD COUNCIL OF CHURCHES

PROGR-AMME UNIT ON FAITH AND WITNESS

Dialogue with People of meg Faiths and Ideologies

R o 25 July 1980
Rabbi Hare Y. Tanenbaun

‘The American Jewish Committee

165 tast 56 Street

. New York, H.Y. 10022

USa '

Dear Marc:

I received your letter of 5 June (si c) with pleasure. T shall be most
‘happy to speak to the AJC Yational Interrelizious Affairs Commission, in |
Cleveland, 23rd October..In addition to pleasure of being with you and your
Commission, T plan to arrange several other contacts in the T*m.ted States
that would have bnen all but impossible otherwise. ;

Though we will be able to speak about this at more lenzth at Toronts,
T would zporeciate s word from you concerning the subject: or subjects that
it would he most profitahle for me to 43 Lseuss m th the Tnterreligious 2ffairs
Commission in October.

& verv oractical matter: T have discovered that air fares from -mrope to
- the IInite? States need to be arranged far in advance in order to profit fron
the mosi 'reasonagble rates. Should T make reservations ffom here? Or is it
your policy to make such reservations in the States and forward the tickets?
If otherwise it is agreeable, T would prefer to do it all from Geneva. But
I know you will let me know. Tn any case, T need to make these arranzements
- prior to our Toronto meeting. '

T will he in Toronto a: couple of days prior to the convening of the
consultation. Should you also happen to arrive on Saturday, perhaps we could

visit then?
' Cordially,

Aﬂ%ﬂ - S
Christian=Jewish P.ela'tlo*ls

)
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APPENDIN IV

WORLD COUNCIL OF CHURCHES
* Central Committee
Kingston / Jamaica
January 1 - 11, 1979
Document No. 9 D -

WORLD COUNCIL OF CEURCEES _
Dialogue with People of Living Faiths and Ideologies

PART III

GUIDELINES RECOMMENDED TO THE CHURCHES .
FOR STUDY AND ACTION

From the experiences of Christians in dialogue with
people of living faiths and ideologies and from the
statement of the Central Committee on "Dialogue in
Community" it is evident that dialogue has become
urgent for many Christians today. The Guidelines
which follow are built upon the Christian convictions
expressed in the first two parts of this statement;
the statement and the guidelines should be read
together. :

It is Christian faith in the Triune God - Creztor of all human-
kind, Redeemer in Jesus Christ, revealing and renewing Spirit - which
calls us Christians to human relationship with our many neighbours.
Such relationship includes dialogue: witnessing to our deepest con-
victions and listening to those of our neighbours. It is Christian
faith which sets us free to be open to the faiths of others, to risk,

" to trust and to be vulnerable. In dialogue, conviction and openness

are held in balance.

" In a world in which Christians have many neighbours, dialogue is

not only an activity of meetings and conferences, it is alsc a way of

living out Christian faith in relationship and commitment to those
neighbours with whom -Christians share {towns, cities, nations,and the
earth as a whole. Dialogue is a style of living in relationship with
neighbours. This in no way replaces or limits our Christian obligaticn

. to witness, as partners enter into dialogue with their respective

commitments.

These guidelines are offered to member churches of the WCC and
to individual congregations in awareness of the great diversity of
situations in which they find themselwves. -The neighbours with whom
Christians enter into relationship in -dialogue may be partners in
common social, economic and political crises and quests; ccmpanions
in scholarly work, or intellectual and spiritual exploration; ozr.
literally, the people next door. In some places, Christians and the
church as an institution are in positions of power and influence, and
their neighbours are without power. In other places:it is the Christians



who are the powerless. There are also situations of tension and
conflict where dialogue may not be possible or opportunities very
limited. In many places pecple of different living faiths interact
not only with each other, but also with people of various ideologies,
though sometimes it is difficult to make a clear cut distinction bet-
ween religions and ideologies, for there are religious dimensions of
ideologies and ideological dimensions of religions, Christianity in-
cluded. The emergence of new religious groups in many countries has
brought new dimensions and tensions to inter-religious relationships.
With all this diversity in mind, the following guidelines are com-
mended to member churches for their consideration and discussion, .
testing and evaluation, and for their elaboration in each specific
situation. . . : : ; '

LEARNING AND UNDERSTANDINGjIN DIAtOGUE

1. Churches should seek ways in which Christian communities can
enter into dialogue with their neighbours of different faiths
and ideologies. . ]

They should also discover ways of responding to similar initia-
tives by their neighbours in the community.

2. Dialogues should normally be planned together.

When planned together with partners of other living'faitha or
ideological convictions they may well focus on particular
issues: theological or religious, political or social.

3. Partners in Dialogue should take stock of the religious, cultural
and ideological diversity of their local situation.

Only by being alert both to the particular areas of tension and
discrimination and to the particular opportunities for conver-
gsation and cooperation in their own context will Christians and
their neighbours be able to create the conditions for dialogue.
They should be especially alert to infringements of the basiec
human rights of religious, cultural or ideological minority groups.
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Partners in dialogue should be freé to "define themsélves“.l

One of the functions of dialogue is to allow participants to
describe and witnese to their faith in their own terms. This is
of primary importance since self-serving descriptions of other
peoples! faith are one of the roots of prejudice, stereotyping,
and condescension. Listening carefully to the neighbours' self-
understanding enables Christians better to obey the commandment
not to bear false witness against their neighbours, whether those
neighbours be of long established religious, cultural or ideologi-
cal traditions or members of new religious groups. It should be
recognized by partners in dialogue that any religion or ideology
claiming universality, apart from having an understanding of it-
gelf, will also have its own interpretations. of other religions
and ideologies as part of its own gelf-understanding. Dialogue
gives an opportunity for a mutual questioning of the understanding
partners have about themselves and others. It is out of a reci-
procal willingness to listen and learn that significant dialogue
grows. St

Dialogue should generate educational efforts in the community.

In many cases, Christians utilizing the experience of dialogue,
nust take the initiative in education in order to restore the
distorted image of the neighbours that may already exist in their
communities and to advance Christian understanding of people of
other living faithe and ideologies.

Even in those situations where Christians do not live in close
contact with people of the various religious, cultural and
ideological traditions, they should take seriously the respon-
gibility to study and to learn about these other traditions.

Member churches should consider what ‘action they can take in
the following educational areas: . .

(i) Teaching programmes in schools, colleges, and adult education
gystems to enhance the understanding of the cultural, religious
and ideological traditions of humankind; such programme should,
wherever possible,invite adherents of those traditions to make
. their contribution. '

(ii) Teaching programmes in theological seminaries and colleges to

prepare Christian ministers with the training and sensitivity
necessary for inter-religious dialogue.

(iii) Positive relationships with programmes in university depart-

ments and other institutes of higher learning which are con-
~cerned with the academic study of religion.

(iv) The review of material used and teachings'cuatomarily given in

courses of instruction at all levels in the churches,
“ineluding at theological colleges and seminaries, with a view
. of eliminating anything which encourages fanaticism and in-
-gensitivity to people of other faiths and ideologies.
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(v) The development of church school materials for the study of
people of other faiths and ideologies.

(vi) The proviaion of courses for people who may be sent to serve
in other cultures or who may travel as tourists in such cul-
tures to promote their greater understanding and sensitivity.

(vii) Responsible reaction to school text books and media presen-
tations which may prejudice the image of the neighbour.

(viii) The creative use of the media, radio, television etec., wherever
possible in order to reach a wider audience in efforts to expand
understanding of people of other faiths an? ideologies.

SHARING AND LIVING TOGETHER IN DIALOGUE

6. Dialogue ig most vital when its participants actually share their
lives together.

It ig in existing communities where families meet as neighbours

and children play together that spontaneous dialogue develops.
Where people of different faiths and ideologies share common
activities, intellectual interests, and spiritual -quests, dialogue -
can be related to the whole of life and can become a style of
living-in-relationship., The person who asks a neighbour of
another faith to explain the meaning of a custom or festival has
actually taken the first step in dlalogue.

Of course, dialogue between long—term nelghbours may be frustrated
by deeply engrained suspicions, and men and women will have to
reckon not only with the communities they seek but also with the
barriers between their present communities.

“7~ Dialogue should be pursued by sharing in common enterprises in
community.

Common activities and experiences are the most fruitful setting
for dialogue on issues of faith, ideclogy and action. It is in
the search for a just community of humankind that Christians and
their neighbours will be able to help each other break out of
cultural, educational, political, and social isolation in order
to realize a more participatory society. It may well be that in
particular settings such common enterprises will generate inter-
religious committees or organizations to facilitate this kind of
dialogue-in~action.

8.  Partners in dialogue should be aware of their ideological commit=
ments.

‘Dialogue should help to reveal and to understand the ideological
components of religions in particular situations. When Christians
find themselves in communities with neighbours of other living:

- faiths they may have common or diverse ideological convictions.
In such situations partners need to be sensitive to both religious
and ideological dimensions of the ongoing dialogue. Where

. Christians find themselves in communities with people of secular
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ideological convictions, the dialogue ﬁill at least expose shared
contributions in a common search for the provisional goals of a

‘better human community. Here dialogue may begin as a kind of

"internal dialogue" seeking to bring to explicit reflection and
discussion, issues in the encounter of the Gospel with ideological
factors in various communities where Christians find themselves
and with the ideological assumptions of Christians themselves.

Partners iﬁ dialogue should be awdre of cultural loyalties.

Dialogue and sensifivity to neighbours need to be develofed in

" the area of relating Christian faith to cultures. This applies

10,

especially to those places where traditional and popular culture
has been unduly despised and rejected by the churches. A culture

‘ghould not be romanticized or made into a false absolute but it

may often challenge and enrich the expression of the Christian
faith. After careful interpretation and diserimination local
cultures may make meaningful contributions in symbols and liturgy,
social structures, relations, patterns of healing, art, architec=-
ture and music, dance and drama, poetry and literature.

Dizalogue will raise the questlon of sharing in celebrations,
rituals, worship and meditatiorn.

Human communities draw together, express, and renew themselves
in ritual and worship, and dialogue presumes an attitude of
respect for the ritual expressions of the neighbours' community.

Dialogue at times includes extending and accepting invitations to
visit each other as guests and observers in family and cormunity
rituals, ceremonies, and festivals. Such occasions provide excel=-
lent opportunities to enhance the mutual understanding of neighbours.

Working together in common projects and activities or visiting in
homes and at festivals will eventually raise the very difficult and
important question of fuller sharing in common prayer, worship or
meditation. This is one of the areas of dialogue which is most
controversial and most in need of further exploration.

Whether or not any such activities are undertaken, dialogue pariners
will want to face squarely the issues raised, sensitive to one

“another's integrity and fully realizing the assumptions and impli-
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cations of what is done or not done.

PLANNING FOR DIALOGUE )

Dialogue should be planned and uggertakeh ecumenically, wherever
possible.

Membexr churches should move ferward in planning for dialogue in
‘cooperation with one another. This may well mean that regional
and local councils of churches Wlll have a separate commission
on Dialogue. ;
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Planning for Dialogue will necessitate regioﬁal and local guide-
lines. U

As the member churches of the WCC consider, test and evaluate
these guidelines they will need to work out for themselves and
with their specific partners in .dialogue statements and guide-
lines for their own use in particular situations. The WCC can
best assist the member churches in their specific dialogues by
itself concentrating upon the world-wide features of the _
Christian dialogue with people of particular Teligions and ideo-
logies. The WCC, for this purpose, will gather appropriate con-
sultations at the world level.

Dialogue can be helped by selective participation in world inter-
religious meetings and organizations.

There are now many organizations linking world religions and
seeking to enable them to cooperate for various purposes, such

as the struggle for peace and justice in the community and among
the nations. Christians involved. in dialogue need to be selective
in their participation in the meetings arranged by such organi-
zations. Christian representatives should guard the mutual
recognition of and respect for the integrity of each faith. On
_occasion it may be necessary for Christians to make clear that

their participation does not necessarily signify acceptance of
the underlying assumptions of a particular meeting or organiz-
zation. Christians will normally avoid being identified with -
alliances against other religions or against ideologies as such.
The WCC will be willing to provide consultants- observers for
selected meetings of this kind but will not at present take a
direct official part in the organisational structure of world
inter-religious organisations..

To enter into dialogue requireé;an opening of the mind and
heart to others. It is an ﬁndertaking which requires rigk asg
wgll as a deep sense of vocation. It is impossible without
sensitivity to the richly varied life of humankind. This
opening, this risk, this vocation, this sensitivity are at the
heart of the ecumenical movement and in the deepest currents of
the life of the Churches. It is therefore with a commitment to
the importance of dialogue for the member churches of the WCC
that the Central Committee offers this Statement and these
Guidelines to the chuxrches,
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756 Haddon Avenue
) Collingswood, N. J. 08108
FOR THE PRESS - IMMEDIATE RELEASE Phone: 609-858=0700
- November 11, 1980

Dr. Carl McIntire, presidént-of the International Council of Christian
Churches, issued the following statement in reply to the Natiomal Council of
Churches’ action, so vigorously opposed by the Jews in the United States, callimg

- for "the 'acceptance of the PLO in present Middle East negotiations. The statemenit =~

reads: ,

The cal%_og the Natioﬁal Council of Churches for the recognitiom of the PLO
as spokesﬁan for the Palestinians and their acceptance by-Israel as a party to
fresent negotiations is. hereby repudiated and should be réjected by all Bible-
believing Chr?stiana. It is n§£ a question of the PLO's recognizing Israel's
right to exist on some fét unﬂefined territory. Israel is already there and has
title by a divine grant to the land of Canaan. This is confirmed by everything
that the Biblg'says abou#lthe.ﬂoly Land. -

The PLO 3111 build E Communist state, subservient to the Soviet Union inside
Israelj . territory. Let the Palestinians, descendents of Esau, go to the place
God assigned to them in His peace arrangements between Jacob and Esau and their
' descendants. Their land is Edom, called also Ht; Seir, Petra, and its glory
exce;ded that of Jerusalem. God gave the two their geographical separation
which if the nation# will follow now, order and peace will be restored. The Bible
still has the right answer. The God of Jacob has His good hand upon the promise
He made to Ab;aham, Isaac, gpd Jacob in an eternal covenant. Woe be to mankind
who refuse to recognize God’'s program for peace. In fact the prophecies of the
Bible do indicate that Edom is to be restored. The immense territory, including
Petra, southeast of the Dead Sea is lying there ready to be developed. Christianms
and Jegs together should press the United Nations and the United States to consider
seriously this geographical and practical arrangement, Proﬁ an economic standpoint,

money already expended would have built a glorious city.

(over)
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- Church board wants PLO in on talks

By George W. Cornell
1 Associated Press . 3
NEW YORK — The Palestine Liber-
ation Organization is the “only or-
' ganized voice of the Palestinian
" people” and should be a party to
peace negotiations in the Middle
- East, says the National Council of
Churches. . - T S
| But the PLO should make an
| “unambiguous statement” recogniz-
.ing Tstae t fo exist, the council
‘urged in a policy statement adopted
Thursday. '
The 9,000-word statement, which
'_____..._._.-r-'-‘--—""“‘--———_--—

‘©evaluates the problems of the Middle
East and tries to balance the interests

sémi-annual meeting of the co
governing board. The agency repr
sents most major Protestant and East-
. ern Orthodox denominations in
United States.

Jewish . organizations expressed
a@%ﬁﬁﬂu—

e National Jewish Community
Relations Advisory Council called it
“a major disservice to the cause of
peace.” The American Jewish Com-
mittee said the statement endorsed
the “concept of a PLO state” on Is-
rael'’s borders, which would add “an-
other explosive powder keg" to an

! already strife-torn region.

' However, council officials, while

© saying saying that the PLO “appears
to be the only body able to negotiate

' a settlement” on behalf of the Pales-

! tinians, did not recommend a PLO

. state.

(

of Arabs and Jews, was adopted at the

The Rev. William Howard, who as
council president conducted the
meeting of 250 church representa-
tives, said acknowledging that the
PLO exists as the dominant voice of a
people does not necessarily endorse
its behavior.

“It's just trying to find a way to
comié 10 Erips with Tealily, he said.

0 meke negotiations possible, the

council urged certain conditions on

both sides as “steps toward peace:
e Official action by the PLO, either

amending its 1968 covenant pledging °

destruction of Israel or making an
“unambiguous statement"” recogniz-
ing Israel’s right to exist as a sover-

® An official declaration by Israel

of the right of Palestinians to self-

determination, including the option
of a sovereign state apart from Jor-
dan and acceptance of the PLO as
party to peace negotiations.

The policy replaces one adopted in
1968 and was framed after two years
of research, hearings, a factfinding
tour and commenpts from local
churches, the council said.

The 18-member Kpiscopal Church
delegation tried repeatedly but un-
successfully to modify the statement
to uphold more strongly the steps
toward peace outlined in the Camp
David accords and to remove the
focus on the PLD. 3

George McGonigle, a Houston law-
yer and an Episcopal delegate, of-
fered an amendment to eliminate the
description of the PLO as the “only
organized voice":of Palestinians, but
it was voted down. -
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Memorandum to Rabbi Marc Tannenbaum, Ameriqﬁn Jewish Committee, November 11, 1980,
presented by -Dr. Carl McIntire, president of the International Council of Christian
Churches, and Dr. Lynn Gray Gordon, chairman of the Commission on Internatiomal

Affairs of the International Council of Christian Churches.

1. Request ydur co-operation in seeking the returm of radio st#tinn WXUR to
- Faith Th;ological Séminary, ﬁhich your committee and other major Jewish groupé
were a party to in having it silenced and removed.from the air.

.2. ﬁequest conference with representatives of all Jewish groups that joined
in killing radio station WXUR.

3. Request statement that any and every religious group may have their views
on prayer and that such views are not and should not be made political campaign
issuesf |

4., Request that a recognition of Bible Christianity is not anti-Semitic and
that the Scriptures of the Old and New Testaments wére produced by Jews and that
Jesus Him;elf was a Jew borm of a Jewish maid.

5. Request a repudiation of all denial of equal rights and civil rights

to Fundamentalists and a declaration of a respect for the rights of any and all
religious minorities to be treated equally with liberty and justice for all;

6. _3equest‘recognition that the Fundamentalists of the Intermational Council
of Christian Churches champion the right of Israel to the entire Holy Land, that
the unity of the land secured in the six-day war was not taking o;cupied territory,
and that_the city of Jerusaiem is by all rights their national capital by God's

grant forever.





